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ISLAM AND MODERN INFORMATION TECHNOLOGIES

Our article is devoted to the relationship of Islam with modern information technologies. The given
theme is especially actual, in connection with that information technologies have covered all spheres
of our vital activity and have firmly occupied the advanced positions in development of humankind. It
is inconceivable today for our existence without mobile communication, the World Wide Web, online
stores, electronic media, social networks and other delights of IT progress, which only succeeds in giv-
ing out the next innovations. Innovations are subject to all areas of life, including the system of state
administration. Islam also not aside from attention to the fruits of modernity. Since believers are the most
active part of the society, thinking first about the essence of innovations, how they are able to influence
spirituality and the future of generations, and only then they are tasted. In the main part, a comparative
analysis is given, as well as all discoveries, information technologies have positive and negative sides.
Beginning with the invention of archery and ending with the curbing of nuclear energy, any product of
human thought can serve both for the extraction of goods and for becoming an instrument of destruction.
In the final part, emphasis is placed on the fact that, contrary to the generally accepted opinion, Muslims
can and should use the Internet and social networks. It is necessary to follow the principle given in the
Holy Quran Surah Ali ‘Imran [3:104], which says: «There must be among you a community calling to
good, and enjoining and actively promoting what is right and forbidding and trying to prevent evil (in
appropriate ways). They are those who are the prosperous» (Unal2008: 157).
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MNcaam xoHe 3aMaHayH" aKnapatTblK TEXHOAOIUSAAAD

Makara McaaMHbIH, 3aMaHaym aknapaTTblik, TEXHOAOTMSAAPMEH OaiAaHbICbiHA apHAAFaH FbIAbIMMA
i3aeHiC peTiHAe e3ekTi. AKnapaTTblK, TEXHOAOTMSAAP 6i3AiH ©MipiMi3AiH GapAblK, CaAacbiHa eHin,
aAaM3aT AaMybIHAAFbl AAAbIHFbI KaTapAbl MO3MLUMSAAAPFA Me BOAbIN OTbIP. byriHae yaAbl 6anAaHbICCbI3,
BAEMAIK XKeAi, MHTEPHET-AYKEHAEP, SAEKTPOHAbI MEAMA, SAEYMETTIK KEeAIAep >XKoHe Ke3eKTi »kaHa
WMHHOBALMSAQPADI  LblFapyFa YArepin oTblpaTbiH IT >KeTIiCTIKTEpIHCI3 eMip cypy MyMKIiH emec.
YKaHallbIAAbIKTap ©MipAiH GapAbIK, CaAACbIHA, OHbIH, iLITHAE PyXaHU MOAEHUETKE A€ 63 9CEpPIH TUri3yAe.
Mcaam Aa ©3iHIH bIKMAAbIH KAAbINTACTbIPY YLWIiH Ka3ipri 3aMaHHbIH, MHHOBAUMSIAbIK, XKETICTIKTepiH
namaasaHyaa. AiHAApAap KOFamHbIH, GapAbIK, MyLIEAEPi CEKIAAI €H aAAbIMEH MHHOBALMSIHBIH, MOHIH,
OAAPAbIH PYXaHMAbIKKA >KOHE yprnakTbiH OOAallarbiHA SCEPiIH OMAan Oapbin KaHa nanaaAaHFaHAapbl
>kOH. Herisri 6eAiMAe aknapaTTblK, TEXHOAOIMMAAAPABIH Ad JKaFbIMAbI >KOHE >KaFbIMCbI3 >KaKTapblHa
CaAbICTbIPMaAbI TAAAQY KEATIPIAAL. AAaM3aTTbiH CaAaKThl OMAan TabyaaH 6acTarn, SAPOAbIK, SHEPrUSHbI
TOKTaTa aAyFa AEMIHI Ke3 KeAreH oibl MriAIKKe KOA >KeTKi3yre KbI3MeT eTil KaHa KoWmak, XKoo MeH
KMPaTyAblH KyYpaAbl GOAbIN KeTyi A€ MYMKIH €KeHAIri Herizaeaai. KopbITbiHAbI G6AIMAE KOMLLiAIK
MaKyAAaFaH MikipAaepre KapamacTaH, MYCbIAMAaHAQPAbIH FAaAaMTOP MEH OAEYMETTIK JKeAiAepAi
narMaaAaHa aAy KepekTiriHe 6aca Haszap ayaapbiaabl, Oya pette Kacmetti Kypan Kopimae («Dam
Mmpah», 3 cype, 104 ast): «CeHAEPAEH >KAKCbIAbIKKA LUIAKbIPaTblH COHAAM-AK, AYPbICTbIKKA KOCbIM,
OYpPbICTbIKTaH TOCATbiH Oip TOM GOACbIH. MiHe COAap KYTbIAYLIbIAQP» A€M KEAreH KarMAaHbl YCTaHy
KaxkeTTirine MaH 6epiaai (Unal 2008: 157).

Tyiiin cesaep: Mcaam, faramTop, 9AGYMETTIK >KEAIAep, aknapaTtTblK, TEXHOAOIMSAAP, MOOMAbAI
TEXHOAOTUSIAQD.
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Ucaam m COBpeMeHHble MH(bOpMaLI,MOHHbIe TE€XHOAOIMHU

CraTbs MocBsiLleHa B3aMMOCB4A3M McAama € coBpeMeHHbIMW MH(OPMALMOHHBIMU TEXHOAOTUSIMU.
AaHHas TeMa 0CO6EHHO aKkTyaAbHa B CBSI3M C TE€M, YTO MH(OPMALIMOHHbIE TEXHOAOTMU OXBATUAW BCE
cdepbl Hallen XXM3HEAEITEAbHOCTM M TBEPAO 3aHIAM NMEPEeAOBbIe MO3MLIMM B PA3BUTUN YEAOBEYEeCTBaA.
HeB0o06pasmMo ceroaHs Hatle cyuiectBoBaHue 63 MOBGUAbHOM CBSI31, BCEMUPHOM MayTUHbI, MHTEPHET-
Mara3uHoB, 3AeKTPOoHHbIX CMW, coumanbHbIX ceTel 1 Npoumx AOCTM>KeHuit IT-nporpecca, KoTopbii
TOAbKO YCMEBAET «BblAABATb» OUYepeAHble MHHOBaLUMK. HOBOBBEAEHMSAM MOABEP>KEHBI ABCOAIOTHO BCE
cpepbl COBpeMEHHOro 06LecTBa, BKAIOYAs U AYXOBHYIO cepy. Mcaam AAS CBOero pacnpocTpaHeHus
CpeAn YMMbl CEFOAHSI aKTMBHO MOAb3YeTCSl MHTEPHET AOCTMXKEHMSIMM COBPEMEHHOCTU. Bepyioume,
KaK M BCe YAEHbl OOLLECTBA, AOAXKHbBI B MEPBYIO OYEpeAb MOAYMaTb O CYLLHOCTM HOBLUECTB, O TOM,
KaK OHWM CrOCOGHbI MOBAMSITb HAa AYXOBHOCTb M GYAyLLEE MOKOAEHWMIA, M 3aTEM MX WMCMOAb30BATb B
OGAarmx LeAsx. B OCHOBHOM uacTu MpMBEAEH CPaBHUTEAbHbIA aHAAM3 MO3UTMBHOM M HEraTUBHOM
CTOPOH MH(OPMALMOHHbBIX TEXHOAOrMIA. HaumHas ¢ n3obpeTeHus Ayka M 3akaHuMBas OCBOEHUEM
SAEPHOM BHEPrum, AOOI MPOAYKT AIOACKOM MbICAM MOXET CAYXKWTb KaK AAS AOObIUM OAar, Tak M
CTaTb MHCTPYMEHTOM YHUUTOXEHWUS M pa3pyLleHns. B 3aKAIOUMTEAbHOM YaCcTU CAEAaH aKLEHT Ha To,
YTO, HECMOTPS HAa HEOAHO3HAUHbIE MHEHMS MO UCMOAb30BaHMIO HOBbIX TEXHOAOI MM, MyCyAbMAHe MOTYT
MOAb30BaTbCsl MHTEPHETOM M COLMAAbHBbIMM CeTMU. Haao CAeAOBaTb MPUMHUMMY, MPUBEAEHHOMY B
CasauweHHom Kopate (cypa 3, «<AAb-MMpat», aaT 104), KoTopbii raacuT: «[ycTb cpeam Bac GyaeT rpynna
AIOAEM, KOTOpble GYAYT NpM3bIBaTh K AOOGPY, MOBEAEBATH 0AOOPSIEMOe 1 3anpeLaTb MPeAOCYAUTEAbHOE.

MMeHHO oHM oKaxKyTcs npeycneswmmn» (Unal, 2008: 157).

KAoueBble cAoBa:
MOOMAbHbIE TEXHOAOTUN.

McaaM, WHTepHerT,

Introduction

In the Republic of Kazakhstan, one of the most
problematic issues in the sphere of religion is the
insufficiently high level of religious literacy among
the population, which opens up opportunities for
various destructive forces of manipulating the
consciousness of citizens. To solve this issue, as well
as to ensure the achievement of the goal and target
indicators, the Ministry of Religious and Civil Soci-
ety Affairs of the Republic of Kazakhstan conduct-
ed outreach activities, aimed at promoting secular
principles of the country’s development, maintain-
ing and strengthening interfaith peace and harmony,
countering religious extremism and terrorism.

In particular, for the year 2017, in the frame-
work of explaining the state policy in the sphere of
religion, propagating traditional values, preventing
religious extremism and forming immunity against
radical ideas, over 42,000 materials have been pub-
lished in the republican and regional media by the
efforts of the ministry and local executive bodies
(on radio and television — 3,506, in print media —
12,335, on Internet resources — 25,967, interviews
—195).

On the republican TV channels, more than
110 programs (Documentary films in the genre of
journalistic investigation, talk shows, news stories,
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COoUuMaAbHble CeTu,

MH(OPMALIMOHHbIE  TEXHOAOT UM,

interviews) with the involvement of representa-
tives of government bodies, the scientific and ex-
pert community, NGOs and the Spiritual Board
of Muslims of Kazakhstan («Interview», «Sukh-
baty, «Bastau kerek» (Khabar 24); «Bizdin naz-
arday, «Terrorism tuzagi», «Zhahandik Sayasat»
(Khabar); «Portret nedely» (KTK); «Betpe-bet»,
«Apta» (Kazakhstan).

One of the major projects aimed at the realiza-
tion of the above goals is the activity of the infor-
mational and educational Internet portal «Kazislam.
kz». Since the beginning of the year, the portal «Ka-
zislam.kz» has prepared and published more than
5,500 information materials (including 4 411 news
items, 1,000 interviews and articles, 180 audio-vid-
eo materials). These materials were posted on video
channels «Youtube.com», «KazTube» and in the
communities of popular social networks «Facebook.
comy, «Twitter.comy», «VKontaktey.

The number of hits was 93 thousand, the number
of visitors to the site is more than 45 thousand peo-
ple per month, which is 2 times higher than in 2016.
The number of published materials has increased, if
in 2013 there were more than 3,300 materials, then
by 2017 this figure grew by 40%. The majority of
users of the resource are residents of Kazakhstan —
92.2%, Russia — 2.9%, Turkey — 2%, USA — 1.2%,
Kyrgyzstan — 0.7%, Ukraine — 0.3%.
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For the first time in 2017, the blogger project
«Organization and conduct of information work in
the media to promote secular values and debunk the
ideas of radical religious movements» was launched.
This project allowed to carry out diverse work in
the media space. So, 60 demotivators are developed
and replicated in social networks and mobile mes-
sengers.

Within the framework of the project, four popu-
lar communities are being convoyed («Ka3zakcran
nintanynipuiapel / PenuruoBenp Kazaxcrana / Re-
ligious studies scholars of Kazakhstany, «Jlin xoHe
3amaH / Penurust u coBpemennocts / Religion and
Modernity», «/lir anemi / Mup penuruii / Religion
Worldy, «Omip xaiinsr / About life») on the discus-
sion of religious topics in social networks «Face-
book.com», «VKontakte», « Twitter» with a reader-
ship of more than 250 thousand people. In total, in
these communities since the beginning of the year,
more than 5 thousand media have been published.

In the creation of a negative association of non
— traditional religious groups and religious move-
ments, the traditionally reputational work of the
clergy is exposed to the operative reaction in the
Internet (Report on the implementation of the Stra-
tegic Plan of the Ministry of Religious and Civil Af-
fairs of the Republic of Kazakhstan for 2017-2021,
approved by Order of the Minister of Religious and
Civil Affairs of the Republic of Kazakhstan from
December 28, 2016 Ne 17: 11).

In conducting large-scale awareness-raising and
advocacy work new information impact mecha-
nisms are being introduced and used through mobile
messengers, oriented, above all, to the youth audi-
ence.

It is almost impossible to imagine our life with-
out the Internet. However, modern «The World Wide
Web» — this is not only an abundance of the most
diverse information, but also an excellent opportu-
nity for millions of users from all over the world to
communicate with each other. The official statistics
show that every Internet user between the ages of 7
and 50 is registered in at least one social network. A
completely clear question arises: is it permissible for
Muslims to use numerous Internet resources and be
active participants in social networks?

In general, social networks (VKontakte, Face-
book, Odnoklassniki and others) have a lot of pluses
and minuses. One of the positive qualities of social
networks is that they enable people to keep in touch
and communicate with each other regardless of time
of day and distance. This is a huge plus. A few de-
cades ago it was simply impossible to imagine such
a thing, but now it has become so commonplace that

it has truly become an integral part of our daily life.
And at home, at work, and even while traveling the
world, we can always instantly connect with any
other user social networks especially with their rela-
tives who can live very far away. People find each
other, share experience and creativity, scooping the
information they are interested in, expand their hori-
zons, provide each other with moral and even mate-
rial support through the Internet, and in particular
social networks. Is the question of whether Muslims
can use the Internet and social networks remains rel-
evant?

If the Internet is used for good, good purposes,
such as education, creativity, charity, then this, of
course, can only be welcomed and encouraged,
since this does not contradict the norms of Islam.

There are social networks and their disadvantag-
es: they cause many a special dependence — virtual
reality literally absorbs them with their heads. And
then a person lurks many temptations, with which
not everyone can cope. Social networks can be used
in unseemly, sometimes even disastrous purposes —
for example, spreading the ideas of extremism and
terrorism, various obscene proposals, disseminating
information that offends the feelings of believers,
and so on. In a word, it all depends on the person
— what he is looking for in the vastness of the Inter-
net, then he finds it. Muslims around the world also
actively use social networks, but their interests are
devoid of a «dirty» focus.

Many Muslims, in addition, not only use well-
known Internet resources, but also create their own
social networks designed specifically for Muslims.
There are many Muslim analogues of the popular
social network Facebook, and in addition to social
networks on the Internet there are special search
engines that can be considered halal, they exclude
from their search sites that contain low-quality, vul-
gar and forbidden information.

The Internet should serve extremely good pur-
poses: for example, when Muslims direct their
forces and aspirations to such an important field as
charity.

Social networks play a truly invaluable role
for newly converted Muslims and, in particular,
for those who think about adopting Islam. It is on
social networks that they can ask questions to their
brothers and sisters by faith, consult with them
on certain life situations, it is with the help of the
Internet that they can feel themselves part of a
large Muslim community. After all, if you compare
every Muslim with germinated wheat, then the
commonality of Muslims is similar to shoots in
wheat fields (Kerimova, 2013: 1).
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The costs of progress

Advanced Muslims quite successfully use mod-
ern services on non-Muslim portals. The range of
requirements for Internet resources is constantly ex-
panding, and the self-respecting information project
monitors new technologies and changes in the rules
of successful work in the network. Here is an ex-
ample of a site indicial «Kazislam.kz» (this is how
it looks among Muslim sites) on request «Islam» in
the Google search engine. This was achieved with
the help of modern technologies. It should be noted
that among the most frequent searches in the search
engine (for example: news, design, store, etc.), the
positions of the top ten sites are based on technolo-
gies, while the content (content) here goes to the
background. At present, there is not much compe-
tition in search engines for «Islamy, although ac-
cording to Google Trends statistics this keyword
is much more popular than, for example, requests
for words «Christianity» or «Orthodoxy», in which
competition is not small at all. In some periods, re-
quests for the word «Islam» exceeded the requests
«Orthodoxy», «Buddhismy, «Judaism» in dozens of
times. This indicates a great interest of users of the
worldwide network to Islam. But worthy of attention
«Yandex. Catalog» were only 48 Muslim Internet
projects (note, this same directory was considered
authoritative enough by 1728 Christian sites). The
most popular Internet direction today is the network
of searching for acquaintances — «Facebook.comy,
«Twitter.com», «VKontakte», «Odnoklassniki.ruy,
«Instagramy» and etc.. It’s a world of friends, a world
of constant contact with interesting people. Every-
one builds his own life here. Someone is engaged
in the construction of the «cyber-caliphatey», others
publish a Muslim Internet newspaper, others are
looking for a companion of life. There is no racial
or confessional discrimination, Muslims feel quite
comfortable.

Network technologies are in a stage of constant
development, therefore it is impossible to ignore the
technical part of the information project, it is neces-
sary to constantly monitor the network equipment
of the site and update it. And it is very important to
understand that so far the overwhelming majority of
Muslims cannot work with the Internet, the efforts
of Islamic news agencies, portals, channels, etc. do
not have the desired effect.

Concerning the subject of information account-
ing systems, there is undoubtedly a great temptation
to use personal data in selfish and obscene inten-
tions. The more complete the information, the more
interest and value it represents. After all, this is not
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only general passport data, but also any contact of
the accounting object with information systems:
ownership of property, large acquisitions, and ap-
peals to instances, purchase of tickets, insurance,
social security and medical care. Moreover, taking
into account all family ties.

Having access to the specified accounting sys-
tems and common identifiers, you can get a com-
plete picture of the status and preferences of each
individual person. This depends on the level of de-
velopment and introduction of these systems, the
trend of which is unambiguous — to further expand
the scope of application. Together with the instru-
ment of influence in the face of mass media that
are uncontrolled by the society, it turns out that the
atomic bomb is better — it is possible to massively
destroy with the jeweler’s precision and with the re-
quired selectivity.

Despite such a threatening picture, the rejection
of technological progress is akin to trying to hide
in a monastery, knowing the inability of all laity to
follow this example. Such a position will only lead
to greater backwardness from modern technologies,
which will be increasingly difficult to catch up. But
it does not solve this initial problem.

The World Wide Web

The World Wide Web is a perfect phrase for de-
termining the current state of the Internet. The web
in nature is designed for catching prey. Apparently,
there is some correspondence to the evaluation of
the real Internet and the provisions for using it. At
first glance, everything is honest, although all par-
ticipants are forced to follow the categorically un-
predictable rules of a single resource, established by
difficult-to-reach administrators of a difficult-to-de-
termine origin. The scourge of the World Wide Web
is the general anonymity, irresponsibility, permis-
siveness and impunity of the participants of differ-
ent levels, which introduces serious adjustments to
the characteristics of the global information space.
Hence, it is unacceptable to recognize the opinion
of the audience of the current virtual space as objec-
tive and sincere. The obvious misconception is that
the Internet is in a state of unmanageable chaos. For
an administrator of the appropriate rank, it is easy
to identify the user on the access point, learn about
his mailing and correspondence in social networks,
monitor and control the flow of information of cer-
tain content. Then what would be the question? The
fact is that when the Internet has stepped beyond the
borders of one state, any attempts to develop rules
for its functioning within the borders of a single

Eurasian Juornal of Religious studies. Ne2 (14). 2018 7



Islam and modern information technologies

country or community face a serious confrontation.
The main counterarguments of the opponents: the
physical network is excellent from the information
presented in it, the appeal to respect freedom of
opinion and the transfer of all responsibility to the
shoulders of an individual administrator, the char-
acteristics of which were given above. However,
modern trendsetters on the World Wide Web keep
silent about the fact that without a physical network,
access to the information posted is impossible; that
freedom of opinion and freedom of expression are
not one and the same; who are represented and au-
thorized by those administrators and what is their
responsibility.

Creating your own global network, if you allow
this, will not solve the pressing problems. Having
reached a certain level of its development, it will
face the same vices. The whole question is about
the criteria for providing and the rules for using the
Internet. Similar to the polemic about land owner-
ship, where it is not so important who owns land,
how important are the conditions of land use. Even
a negligent owner, under the threat of sanctions, up
to confiscation, will have to use his own resource
properly. But the whole hitch is that these rules are
absent or not applied in practice. Only in China,
where state-owned companies represent providers,
access to foreign websites is limited to the govern-
ment for censorship purposes, web pages are filtered
by keywords related to state security, as well as by
the «black list» of website addresses, even in the In-
ternet cafe entrance only on passports.

Walking to the Internet

Mastering the Internet is a serious step for Islam.
Literally, over the past few years, many Muslim in-
formation resources have been widely represented
in the global network, which opened the way for
everyone to get an official informative component.
Such an important decision significantly contrib-
utes to the activation and precipitation of all kinds
of impostors, scammers and distortors of the Mus-
lim faith, who have excessively bred in the virtual
world.

A bold act was the activation of the activity of
imams in social networks, because initially it puts
believers in front of the fact to independently re-
sist the arbitrariness of Internet trolling and more-
over on a foreign field. The offspring of Durov and
Zuckerberg can hardly be called their own, just as it
is naive to believe that the efforts of several giddy
programmers have found a success story in cyber-
field. There was internal chaos and external control

of social networks, which played an important role
in stimulating the need for certain products.

The modern rhythm of life, the increase in the
level of urbanization, increased mobility, the growth
of the migration component, and the minimization
of direct contact have formed a lack of communica-
tion. Social networks quickly filled this gap. Nothing
is able to replace personal presence in the mosque,
but to ignore the results of technical progress is ir-
rational. Then it is quite reasonable to use the social
environment of the Internet for the benefit of Islam,
introducing in it rules corresponding to primordially
Muslim values.

The need for personalization of all users and
system administrators, compliance with information
security, protection from unauthorized access, ap-
plication of liability measures for violation of gen-
eral rules — the main priorities for building a virtual
communication environment of a new order. It is
possible to achieve these only as a result of an agree-
ment with the owners of existing systems, or by
organizing their own social network, administered
and physically under the auspices of the Imams (Ab-
drahmanov, 2007).

In some places, the sound of a cannon blast sig-
nals the time for the breaking of the fast in Rama-
dan. This is how it has been for several decades.

However, nowadays there is an iPhone, Android
notifications does their job due to a smartphone ap-
plication called ‘Ramadan Times’ which reminds
the user of fasting times depending on the location.
All this is happening due to the availability of tech-
nology at our fingertips. People have become more
empowered with technology and are surprised at the
power that it holds (Zahran, 2016a:1).

On the other hand, Islamic hardliners have a
whole new point of view concerning the dissemina-
tion of religion via digital devices. Many of them
have issued fatwas against the use of digital technol-
ogy, which they claim is in some instances against
Islamic principles. Nevertheless, Muslims have
openly embraced technology, including the use
of smartphones and the internet- just as the rest of
the world has and in fact, in certain instances, even
more.

A recent survey by Ipsos, a market-research
firm, found that rich Muslim-majority countries
boast some of world’s highest rates of smartphone
penetration, with the United Arab Emirates ahead at
61%. But even in poorer Muslim lands adoption is
respectable: 26% in Egypt, not much below Germa-
ny’s 29%. More than a third of people in the Middle
East now use the internet, slightly above the world
average.
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Many smartphone apps cater to religious needs.
Some show mosques and halal businesses close to a
user’s location. Salah 3D is an iPhone guide to how
to pray. Another app, Quran Majeed, includes text
and audio versions of the Koran not only in Ara-
bic, but other languages, making the holy book more
accessible to Muslims whose first language is not
Arabic. It has been downloaded more than 3 million
times.

Websites tailored to Muslims also abound. Artik
Kuzmin, a Turkish entrepreneur, will soon launch
Salamworld, a Facebook for Muslims. «People told
us that they worry about moral standards on the in-
ternet. They don’t feel it is safe for them», — he says.
Salamworld’s moderators will try to allay such fears
by taking down photographs with too much flesh
and deleting swear words. Online dating services
are multiplying. «Far more is permissible in Islam
than people think» explains Abdelaziz Aouragh,
who runs Al Asira, which claims to be a sharia-
compliant sex site, from the safety of Amsterdam.

Social media’s role in the Arab spring has been
widely discussed. But even more important may
be how the technology is changing Islam itself by
creating a virtual version of the ummabh, the single
nation of Muslims that Islam’s followers consider
themselves to be part of. All kinds of online forums
allow open discussion of religious questions.

For the first time, lay people can easily sepa-
rate religious commands from tradition by looking
at holy texts and scholarship rather than relying on
their local preachers. «The digital revolution has
given a voice to young Muslims. It is allowing us to
criticize the religious establishment and create our
own interpretations» explains Amir Ahmad Nasr,
a 25-year-old Sudanese blogger. He says that dis-
covering the internet was the reason for his personal
journey from devout Muslim to atheist and then to
Sufi, adhering to a mystical version of Islam — an
experience he describes in a forthcoming book, «My
Isl@my.

Faith in progress

Facing a threat to their authority, some Islamic
scholars have called for a ban on certain sites, and a
handful even a ban on the entire internet. But many
more are embracing new media to avoid being
sidelined. Muslim scholars at al-Azhar University in
Cairo run an «Islamic Hotline». Users call or e-mail
a question, which is answered within 48 hours.
Other muftis upload lectures to YouTube.

The internet’s impact is even greater for Muslim
women. «You can look after your family, have
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a job, and avoid workplace problems with the
hijab [veil],» says Kimberly Ben, a convert and
freelance copywriter in Alabama, who publishes
tips for Muslim women (sometimes called
Muslimahs) on running a business from home on
MuslimahsWorkingAtHome.com.

Being able to study religious teachings for
themselves, Muslimahs are also chipping away
at the predominantly male, orthodox domination
of Islamic thought. The Prophet’s first wife,
Khadija, for instance, has become something of a
role model. She is said to have been a successful
businesswoman when she married Muhammad.
Last year, in protest against Saudi Arabia’s ban
on women behind the wheel, Manal Al-Sharif
uploaded a video to YouTube showing herself
driving (which duly went viral and earned her nine
days in detention).

As always, however, technology cuts both
ways. Long before social media helped to usher in
the Arab spring, jihadis used ghastly video clips
and online forums to attract foot soldiers to their
cause. More recently, the internet has led to shows
of rabid intolerance. Earlier this year, when Hamza
Kashgari, a Saudi writer, was deemed a blasphemer
by his country’s authorities for a poem, the internet
was filled with hate speech against him.

Yet as more and more Muslims buy smart-
phones and get online, it is unlikely that radicals will
benefit most. Hatred and extremism fester in closed
polities, whereas the internet tends to strengthen the
tolerant and open-minded. Mr Nasr, the Sudanese
blogger, even thinks that digital media will be to Is-
lam what the printing press was to Christianity —and
ultimately lead to a Reformation. «We’re still in the
early stages,» he says, «but we’re going to see many
eclectic versions of Islam.» (Beirut, 2012)

On a more specific note, Muslims use their
technological gadgets in the general way as every-
one else does. They text, chat, download apps, play
games, use social media as well as make online pur-
chases. However, the Islamification of technology
has a deeper impact.

According to Bart Barendregt of Leiden Univer-
sity, who has keenly studied South-East Asia’s ever
expanding digital usage, «Muslim youngsters are
adopting technology to distance themselves from
older, traditional practices while also challenging
Western models» (Barendregt, 2010: 44).

Generally speaking, several apps cater to differ-
ent pillars of Islam. For example, you will find apps
that will guide you how to pray like 3D Salah, the
Quran Majeed app which includes both text and au-
dio versions and has been translated to several other
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languages so as to make the holy book accessible to
those whose first language is not Arabic.

Moreover, you will also come across several
websites specifically tailored to Muslims. In es-
sence, there are numerous Muslim websites that
completely clone popular social media channels
such as Facebook, especially in the Middle East
(Barendregt, 2009: 73).

Faith Strengthened

Although some Islamic scholars have expressed
displeasure and have issued numerous fatwas against
the use of internet, many others have embraced it
openly. It is common to find Islamic preachers on-
line who use the internet to disseminate the message
of Islam.

Muslim women on the other hand have found
more freedom with the advent of technology. Home
based jobs give them the freedom to remain covered
by observing the hijab as well as looking after their
families.

Additionally, the stereotype mindset associated
with women is changing. Technology has empow-
ered Muslim women in a way that they don’t have
to be confined to their kitchens all day. For instance,
we can find many women coders who successfully
run businesses of their own thanks to the power of
the internet.

Furthermore, several online learning resources
have also empowered Muslim women who are now
able to learn anything that they want including reli-
gious teachings.

Using Technology to Prevent Violence

You will find several other ways tech has en-
abled the world become a better place. For instance,
take PeaceTech Lab for instance, an NGO with
headquarters based in the US that works with tech-
nology, data and media to minimize conflict world-
wide especially in conflict stricken Muslim coun-
tries like Syria.

One such incident for instance, a Syrian man built
a system called Aymta (which was part of PeaceTech)
which was meant to alert residents of a particular area
when a missile was being hurled at their direction so
as to give them enough time to disperse.

Residents had to register for mobile alerts in order
to be notified of any impending missile strikes, and
needless to say, Aymta helped saved several lives.

Several other initiatives including PeaceTech
apps have been downloaded by thousands of people
«to feel safe and protected.»

In this way, we are witnessing the powerful im-
pact that technology has had on our lives and how
quickly everyone is embracing it, with Muslims not
being an exception.

Crowd Funding and Nurturing Startups

Many business incubators are being created with
the aim of nurturing startups that will in one way
or another benefit the Muslim population. For ex-
ample, Affinis Labs is a prime example of a business
incubator that funds tech ideas that later turn into
fully fledged companies.

Their founders Amanullah and Quintan were
instrumental in performing high-level tasks for the
white house which included ways to curb Islamic
extremism and other related issues.The incubator
focuses specifically on funding those startups which
have a long term and positive impact on the Mus-
lim population including those that help in building
products and services that empower Muslim com-
munities and help fight extremism.

Another example is Buildup which is also a
business incubator that is focused on encouraging
both organizations and individuals to use technol-
ogy for peacebuilding and other solutions.

Moreover, economies in Muslim countries are
rising rapidly due to the entry of digital services es-
pecially in form of apps.

Children are also able to learn religion in a
non-traditional manner by playing Islamic games
and other interactive software that motivate them
to learn better (Zahran, 2016b: 1). For example,
within the framework of the article of the Head of
State «Course towards the future: modernization of
Kazakhstan’s identity», in 2017 the project «Kac
kacinkep / Young enterpriser» was realized (Naz-
arbayev, 2017). One of the winners is Tokhtarbekov
Bagdat, who invent «muslim doll» for children,
which teaches them to read Quran ayats, 99 names
of Allah and etc.

Why do we witness widespread enchantment
with technology and at the same time a worldwide
resurgence of religious fundamentalism has oc-
curred? We shouldn’t assume that the rise of both
is simply coincidence. Instead of presuming that the
education and training behind science and technolo-
gy should always result in more religious skepticism
and even a bit more atheism, we should wonder if
perhaps empirical observations are actually discon-
firming our ideas.

Atheists are often ready to criticize theists for
failing to deal with evidence that doesn’t meet ex-
pectations, so let’s not fall into that same trap.
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Perhaps there are religious impulses underlying
the drive of technology which has characterized mo-
dernity — religious impulses which might affect sec-
ular atheists, too, if they aren’t self-aware enough to
notice what’s going on.

Such impulses might prevent technology
and religion from being incompatible. Perhaps
technology itself is becoming religious on its own,
thus also eliminating incompatibilities.

Both possibilities should be explored and I think
both are occurring to varying degrees. Indeed, I
think that both have been happening for hundreds
of years, but the clear religious foundations for
technological advancement are either ignored or
hidden away like embarrassing relatives.

The enthusiasm so many people have had with
technology is often rooted — sometimes unknowingly
— in religious myths and ancient dreams. This is
unfortunate because technology has proven itself
capable of causing terrible problems for humanity,
and one of the reasons for this may be the religious
impulses people are ignoring.

Technology, like science, is a defining mark of
modernity and if the future is to improve, certain
elemental premises will have to be identified,
acknowledged, and hopefully eliminated (Austin,
2017).

Conclusion

Realization of missionary work, preaching
and charity in the general nihilism and constant
pressure of the shameless «well-wishers» of Islam
are extremely difficult tasks. The wise application
of information technology is able to facilitate
unhindered accessibility, maximum transparency,
and direct involvement of the laity.

Today it is not a problem to find an unbeliever, it
is much harder to turn to faith. It is important here for
his own decision and voluntary entry to the mosque.
The use of modern information technology can
reduce and simplify this path as much as possible.
Information resources, interactive communication
environment, the possibility of remote participation
in the life of the mosque and in charity, as well as
ensuring the visibility of their results a powerful tool
that it is impermissible to ignore.

It is indisputable to respect the opinion of
every citizen, especially the desire of believers.
It is necessary to create the most comfortable
conditions for being outside the systems of global
accounting, otherwise there is open discrimination.
But it is necessary to think first of all, how much
more comfortable will walk on comparison with
driving by the car, or really get in the team of trotters
will be faster than flying on an airplane. After all,
these vehicles in their time, too, were the result of
technological progress.

And yet, in order to keep abreast of such
controversial and imminent events of our time, it is
necessary to take a direct part in the development
of an acceptable culture in the information
environment. It’s time to think about a full-fledged
division of the SAMK, which is in charge of
information technology with its hosts, information
resources, telecommunications networks, relevant
specialists in the field of construction and
operation, which is the flagship in developing the
requirements for building an information space at
the state level.

In this problem, it is better to focus on the
construction and development of the fundamental
principles of state information systems, which
should unconditionally remain the prerogative
of competent state bodies. Perfection of the
security and safety of the systems from loss of
information, unauthorized access and leakage,
the preservation of personal data, the granting
of the right to receive information about stored
own data, and all requests for them. These are,
in fact, topics worthy of universal attention and
participation.

The Muslim population has openly embraced
the power of technology and more specifically
mobile and information technology.

Therefore, the advancement of technology has
been a boon for Islam as we are witnessing more
and more Muslims embracing technology every
day. This is because it helps one both religion wise
as discussed above, by giving one the opportunity to
gain Islamic knowledge virtually by attending live
classes online and listening to lectures of reputed
scholars all without leaving the comfort of their
homes.
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