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CONTINUITY OF ETHICAL VIEWS OF HAJI BEKTASH
VELI AND KAZAKH RELIGIOUS THINKERS

Ahmet Yasawi, Haji Bektash, Abay, Shakarim and other Kazakh scholars had great importance to the
inner world of human, also for spiritual purification and moral-ethic development. Because the nature
of human is not in glory and honor or in wealth. It is laid in human virtue and purity of heart. Therefore,
Abay emphasized the human being in his teachings as the essence and nature of this world. He pointed
out the human heart as the main essence. From the point of view of moral and ethical development, the
personal human qualities such as spiritual purity, patience, honesty, humility, grace and brotherhood are
required in the knowledge of Haji Bektash and Kazakh scholars. Thus, spiritual development requires
moral purity, patience, honesty, humility, grace and brotherhood. In this study, we tried to determine the
compatibility between views of Haji Bektash Veli and Kazakh religious thinkers. The information used in
this study is based on the data obtained by the comparative research method. As a result of these data,
we saw that Ahmet Yasawi and Al-Farabi were the basis of the moral understanding of Haji Bektash Veli
and Kazakh religious thinkers.
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Kaxbl bektawu YaAu )kaHe Ka3ak AiH OMLLbIAAAPbIHbIH, 3TUKAADIK,
KO&3KapacTapblHbIH, CA0AKTACTbIFbl

AxmeT Slcaym, Xaaxu bektaw Yoau, Aban KyHanbanyabl, LLIakepim Kyaaiibepaiyabl xeHe 6acka
AQ Kaszak AiH OMLbIAAAPbI AAAMHBIH, iLUKI 8AEMiHe, pyXaHu Tasapybl MeH aAaAMrepLUiAiK-3TUKAABIK,
AaMyblHa YAKEH MoH OepreH. Cebebi apamHblH TaburaTbl aTak-AaHKTa Hemece O6anAbiKTa emec.
OA apam 6GoMbIHAAFBI i3MIAIK MEH >KYPEKTiH TasaAblfbiHa HerisaeAeAi. COHAbIKTAH Aa Xakim Abait
e3 eHbOekTepiHAe apsam 6anacbl OCbl AYHMEHIH MOHI MeH TaburaTbl ekeHiHe epekiue MaH OGepreH.
OA apaMHbIH, >KyperiH 6acTbl MBH peTiHAE KOpCeTTi. AAAMIepLUiAIK-3TUKAABIK, AaMy TypPfbICbiHaH,
apsaMM KacueTTep: pyXaHW TasaAblK, LIbIAAMABIABIK, AAAAAbBIK, KilliMeniAAIAIK, MeripiMAIAIK >keHe
GayblpMarablk, Kaxkbl bekrtawimneH karap Kasak AiH OMIWbIAAAPbIHbIH IAIMIHAE A€ OpbIH aAfaH.
CoHbIMEH, pyxaHW AaMy aAamreplliAik Ta3aAblKTbl, WbIAAMABIAbIKTbI, aAAAABIKTbI, KilliMmeniAAIAIKTI,
PaKbIMABIAbIK, NMeH GaybIPMaAABIKTbI KaxkeT eTeai. Ocbl 3epTTeyae 6i3 Kaxbl bekTaw YoAn MeH Kasak,
AiIH OMLWBbIAAAPBIHBIH K&3KapacTapbl apacbiHAAFbl YAAECIMAIAIKTI aHbIKTayFa TbIpbICTbIK,. ByA >kymbicTa
narAaAaHbIAFAaH MBAIMETTEP TApPUXM, CAAbICTbIPMaAbl 3epTTey 8AiICTepiIMEH aAblHFAH MaAiMeTTepre
Herizaeaeai. Ocbl MaAiMeTTep HaTmxkeciHae Koxa AxmeT Scaym meH aa-Dapabu iaimi, Kaxxbl bekTau
YaAn MeH Ka3aKTblH AiH OMLIBbIAAAPbIHBIH, aAAMIePLUIAIK IAIMAEPIHIH, Heri3i ekeHiHe Ke3 XeTKi3AIK.

TyiiH ce3aep: apaM yperi, Taszaablik, Kaxkbl bekTall, kasak, AiH onwbiaaapbl, Kyaar.
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INpeemcTBEHHOCTb 3TUYECKMX BO33peHuit Xaaku bekraw Yaau
U Ka3aXCKMX PEAUTMO3HbIX MbICAUTEAEN

AxmeT SlcaBn, Xapxxm bekraw, AGain, LLlakapm 1M Apyrue Kasaxckue ydeHble MMeAn GOAbLLoe
3HAUeHMe AAS YeAOBeKa, a TakXXe AAS ero AYXOBHOIO OUMLIEHMS WM HPABCTBEHHO-3TMYECKOro
pa3BuTma. YeroBeueckasi NPMPoOAA He 3aKAIOYAETCS B CAaBe, YecTu MAmn B 6oratctee. OHO 3aA0XKEHO B
4YeAOBEYECKOM AODPOAETEAM M YMCTOTE cepaula. [oaToMy AGart B CBOEM YUYEHMM OMMUCHIBAA YEAOBEKA,
KakK CYLLHOCTb M MPUPOAY 3TOM0 MMPA, @ YEAOBEYECKOE CEPALLE, KaKk OCHOBHYIO CYLLHOCTb. B Tpyaax
Xapaxkm bekTallla 1 Ka3axCKMxX yUeHbIX, TO €CTb C TOUKM 3PEHNS HPABCTBEHHOIO M 3TUYECKOr0 Pa3BUTUS,
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AMUHbIE 3HAHWS YEeAOBEKa, TaKMe Kak AYXOBHasl YUMCTOTA, TEprieHue, YeCTHOCTb, CMUPEHWE, rpaums
M BpaTCTBO SBASIOTCS HEOOXOAMMOCTbIO. TakMM 00pasoM, AyXOBHOE pa3BuTme TpebyeT MOpaAbHOM
UMCTOTbI, TEPMEHMS, YECTHOCTM, CMUpeHus, GAaropaTM M OpatcTBa. B 3TOM MccAeAOBaHWMM Mbi
MOMbITAAUCH OMPEAEAUTb COBMECTUMOCTb B3rASAOB Xaaxu bektawa Bean 1 KazaxCKMx peAUMrnosHbIx
MbicAuTEAEN. MH(OPMaLMS UCMOAb30BaHHAS B 3TOM MCCAEAOBAHUM OCHOBAHA Ha AAHHbIX, MOAYYEHHbIX
METOAOM CPaBHUTEAbHbIX MCCAEAOBAHWIA. B pe3yAbTaTe 3THx AQHHbBIX Mbl YBUAEAM, UTO AXMET Slcau u
anb-Papabu GblAM OCHOBOM MOPAAbHOIO MoHMMaHMs Xaaxku bekTalua Yaau 1 ka3axckmx peAnrno3Hbix

MbICAUTEAEN.

KAloueBble CAOBa: 4eAOBEYECKOE CepAlle, uMcToTa, XaAaXku bekTall, KasaxckuMe peAurmosHble

MbICAUTEAN, bor.

Introduction

The worldview of Turks is a natural phenome-
non, which is based on the cultural, cognitive and
religious features of the past. Although they accep-
ted the Islamic religion in the middle ages, they pre-
served the old national thought and tradition, and as
a result, they formed the Muslim Turkish thought
system. The traditional Turkish culture and the Isla-
mic values were at the base of the Muslim Turkish
thought as the second source of great importance.
The place of Yasawi heritage is very important in
the fusion of traditional Turkish thought system and
Islamic values. For this reason, when we look deep-
ly into the Turkish religious understanding, we can
easily see the influence of Ahmet Yasawi’s thought
over it. While Yasawism was developed in Anato-
lia where the Turks lived through Ahmet Yasawi’s
followeres particularly through Haji Bektash on the
one hand, it left important traces in the religious
thought of the Turkic people of Central Asia through
famous his famous disciples and pupils such as Su-
layman Bakirgani, Mansur Ata, Zangi Baba. There
is no doubt that the contribution of Haji Bektash Veli
to the world civilization is great, whose personality
made an important glimpse for civilization. Velayet-
name, which is considered to be the main source of
the Bektash thought system, contains information of
being a representative of the Yasawi school. Accor-
ding to Velayetname, Haji Bektash Veli is attached
to Lokman Perende, as a disciple of Ahmet Yasawi.
Therefore Haji Bektash is a student of Ahmet Ya-
sawi. In this study the views of the Haji Bektash Veli
and Kazakh thinkers who have developed the thou-
ght system of Ahmet Yasawi on moral issues will be
covered. As it is known, the most important issues of
medieval Turkish Sufism thinkers are the problem of
humanity, its happiness, spiritual, moral and ethical
perfection. The main issues in Haji Bektash’s Maga-
lat study include the development of human beings
in terms of ethics and morality. In Haji Bektash’s
thought system, human is the essence of the world.

Yustf Khass Hajib of Balasagun (d. 1085), a
Turkish man of wisdom who lived in the middle

ages, defined the happiness with the term of “Qut”.
The word of “qiit” can be explained as “power of
life”’, head of welfare” and “esssence of life” as well
as “happiness”, “share” and “fate” (Nurmuratov,
2004: 25). For this reason, he wrote, in a sense, the
book of happiness “Qitadgu Bilig” which means
“Wisdom Which Brings Happiness ““. Qitadgu Bilig
is the compass of happiness for human and society
and, in addition, is a work containing moral values
of this kind of works, Divan-1 Hikmet of Ahmet Ye-
sevi, Magalat of Haji Bektash Veli, Qara Sozder of
Abay and Ush Anig of Shakarim can be also menti-
oned.

Besides this, the relationship between human
and the world and the way of reaching the truth is ta-
ken from the perspective of sufism. The author exp-
resses that the inner beauty of human is important
for the recognition of God. The first condition of
ascension in spiritual terms is the self-definition of
human. These views are in harmony with the Ahmet
Yasawi thought system. This article deals with simi-
larities between the thinking system of Haji Bektash
and Kazakh religious thinkers who have developed
the system of national thinking of Ahmet Yasawi.

Spiritual succession in the views of Haji Bektash
Veli and Kazakh thinkers

Since ancient times, the nature and value of hu-
mankind have been the main subject of philosophy
and also as the main goal of life which is to bring
truth and happiness to mankind. While some have
sought for happiness in materiality, some in herafter,
and some in the stability and peace of life. Stabi-
lity and peace in society are achieved only through
respect for people, trust, compassion and tolerance,
in other words by moral values. According to Al-
Farabi the main goal of human before anything else
is to achieve happiness in life and he explained the
reason who tries to reach the goals through his own
labor, as the fact that he regards the labor in issue
as perfection. However, it’s definitely hard to achi-
eve . The goal which human dreams to reach and
regards it as perfection is the way of virtue (Al-Fa-
rabi, 2005: 134). The scholars in the above based
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their philosophy of ethics on the religio-moral valu-
es. Religious wisdom is full of faith and humanistic
teachings. One aspect of religio-moral values is to
treat the moral virtues of human in the framework
of divine path. Muslim scholars of middle ages sou-
ght the notion of perfect man (al-insan al-kamil) in
the Quranic verses and the Hadiths of the Prophet
Muhammad. Heritage of the Quran and the Prop-
het Muhammad is the moral ideal for the Eastern
Muslim people. This ideal also continued to survive
in the views of Ahmet Yasawi and his Kazakh fol-
lowers and thinkers. The humanitarian teachings of
such Kazakh sages and thinkers as Abay, first of all,
Shakarim and Meshur Jusip, are mystical. And this
shows that the wisdom of Ahmed Yasawi and Haji
Bektash corresponds to the wisdom of thinkers of
the next generation. In this sense, for example, in his
fourty fifth Kara Soz Abay refers to moral categori-
es which Ahmet Yasawi and Haji Bektash Veli used
to advise divine love and spiritual happines. Indeed,
he said that “the prerequisite for humanity is love,
justice and feelings. It is important for all time and
place. “ Adding that “whoever has this love, justice
and feelings more, he is wise.” He puts a criterion
for human’s spiritual development (Kunanbayev,
1986: 164). Because, the spiritual development is
the main reason for human’s achieving mankind.
Human virtue, spirituality, values, thoughts, love
and compassion consist of protecting modesty, ho-
nor, love of art and science, other creatures and en-
vironment and helping others. These qualities lead
a person to honesty and mercy to the environment.
Similarly, those who lack human qualities possess
such features as injustice, greed, bad morality, de-
ceit and envy.They bring humankind unhappiness
and pain. Therefore, the key to being human is to
have, in essence, the moral virtues. To express this
with the words of Haji Bektash, all the properties of
immorality are satanic signs and Satan is the enemy
of Allah (Hac1 Bektas Veli, 1990: 31) Shakarim also
expresses this view of Haji Bektash in his work with
similar statements as follows:

God way is white heart

Satan is disloyal

Remember the heart now

And do it your way (Kudayberdiyev, 1988: 264).

Feeling the beauties of nature in his heart, Abay
said that through beauty it is possible to know the
world better. This can be regarded as the continu-
ity of views of Ahmet Yasawi and Haji Bektash Veli
who saw the beauties of universe as the shadow of
God, believing that human and nature are a unity.
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While Ahmet Yasawi regards the creatures in the
universe as the shadow of God, Haji Bektash Veli
points out the unity of human with the nature. He
compares the natural beings with the features of hu-
man’s inner World (Hac1 Bektas Veli, 1990: 39-48).
Haji Bektash also points out: “My dear! All beings
that God created in the world are present in the hu-
man body, even more. A person has many features
and secrets that cannot be understood and explai-
ned.” (Hac1 Bektas Veli, 1990: 46).

According to Abay and Haji Bektash, the real
beauty is not in the physical appearance of a per-
son, but in his harmony with his inner world and his
relations with the environment. In fact, a person is
an entity that thinks, hates and rejoices. Therefore,
his nature is in his thoughts, inner world and purity
of heart. Haji Bektash and Abay pay great attention
to purity of heart. Thus, a person achieves, with the
words of Haji Bektash, to love of God and with the
words of Abai to the title of perfect man. Because
for Abay, [slam consists of three things: love to God,
man and justice. Accordingly, the nature of a per-
son who is in the center of the world is in his inner
world, heart and thoughts (Nisanbayev, Sarsenbaye-
va, 2007: 179).

Though human’s facial appearance may look
the same, but his inner world and ethics are diffe-
rent. This aspect of human can be classified. Haji
Bektash calssified people in accordance with their
inner purity as abids (adorers) (Hac1 Bektas Veli,
1990. — 3), zahids (ascetics) (Haci Bektas Veli,
1990. —4), arifs (gnostics) (Hac1 Bektas Veli, 1990.
—5) and muhibbs (lovers) (Hac1 Bektas Veli, 1990.
— 7). He compares those who are amazed at their
ambitions with the two legged of animals. Thus,
to classify a person, according to him, as bad and
good is not connected with his knowledge, wealth,
and strength, but with the purity of his inner life.
According to Abay, the beginning of beauty is the
inner beauty of a person. In this regard, Abay says
in his “Kara Soz: “Mankind goes up with intelli-
gence, knowledge, modesty and morality. Without
this, perfection is impossible, and this is a sign of
ignorance.” (Kunanbayev, 1986: 114).

Yusuf Balasagun, Ahmet Yasawi, Haji Bektash
Veli and Abay unanimously argue that a person is
limited to the satisfaction of his passionate desires,
ambitions is ignorance and that these are the quali-
ties peculiar to the animals. Because human’s phy-
sical aspect is, as everyone knows, only in need of
material things. This feature is also present in the
animal. Abay describes physical needs as “mine”,
that is a temporary object. Discussing the differen-
ces between “ego” and “mine,” he explains their na-
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ture and importance. Based on the Sufi tradition, he
penetrated the main feature of this issue. Illustrating
the verses of the Quran, he stated that the soul is
an “ego”, and this is a secret for humanity, and so
far no one has been able to explain its nature. As
an example, he cites the following verse of the Qu-
ran: “They ask you about the Spirit. Say: The Spirit
comes by the command of my Lord. But you have
been given only a little of the Knowledge.” (17:85)
(Hac1 Bektas Veli, 1990: 48). According to Haji
Bektash, we know about the spirit of the fact that
a person, moving from this world to the afterlife,
will turn into a lifeless body. The spirit and body
of a person will be separated from each other. Until
now, scientists have been explained to the spirit as
a quality of humanity. Thus, moral qualities are at-
tributes of the ego, in other words, the achievement
of man in spiritual perfection. This approach should
be interpreted by the Hadith in the Makalat of Haji
Bektash “who knows himself, he knows his God.”
(Hac1 Bektag Veli, 1990: 48). We can also find a si-
milar explanation in Shakarim’s statement:

Freedom, attempt, love,

Hate, self-praise and thinking.
Happiness, pain, smiling and anger
Disease-free is the spirit pain of body...
Are these found in the lifeless man?
(Kudayberdiyev, 1988: 230).

Collecting the moral values within “ego”, Abay
argued that the “ego” is immortal and the spirit and
spiritual features are deathless. However, he stated
that though the spirit has the features of “ego”, it can
not be completely identified with the human. There-
fore, in his opinion, it must be “mine”. What is me-
ant by “mine” is the body. The word of Haji Bektash
“the spirit is spirit with body, the Allah Almighty is
God before his servants” (Hact Bektas Veli, 1990:
48) proves this fact. The livelihood and wishes of
human are temporary. Abay states this fact as fol-
lows:

If dies, the nature dies, human does not die,

Bu he cannot returns and have fun.

Those who do not know that “I” and “mine” leave,
Call it “died” (Kunanbayev, 1986: 178).

Undoubtedly, the difference betwen “ego” and
“mine” is the heart of human or the moral values
in the heart. Abay lists the moral values of heart as
sidq (truthfulness), igrar (confession), ithbat (pro-
ve), talab (demand), riyadat (abstinence), muhabbat
(love), khawt and raja (fear and hope), yaqin (certa-
inty), reliance (tawakkul). Saying that “Creator him-

self is the fellow of heart.” Haji Bektash describes
heart as the house of Allah (Hac1 Bektas Veli, 1990.
— 44, 51). Thus, the person who hurts a man is like
he who hurts Allah.

We can find the similar views in the spiritual
heritage of Abay. According to him, in the spiritual
perfection of human, the mind, effort and heart have
a crucial role (Takhan, 2007: 85). In his seventeenth
Word, while mentioning the benefits of effort and
mind, he also refers to the negative aspects that can
be caused by these feelings. He argues that with the
effort not only good habits arises but also bad ones.
In his views, whenever the effort and mind can not
come together, they must follow the command of
heart. The heart common to all as a Sultan of human
life. Presence of these three talents leads to the per-
fection. Even if each of them is present separately,
they must hear a voice of heart (Kunanbayev, 1986:
112-114).

The moral views and pure heart of Haji Bektash
which are expressed by Abai, leads him to an open
heart. That means, to have faith in the heart brings
together to all the values.

“Having faith in” means man’s belief in God.
The walk of man towards the right path is directly
related to the belief in God. Therefore, it is difficult
for him who carries in his heart the fear of Allah to
be led to the evil and the way of the devil. Further-
more, the belief in God is a very powerful shield
in this struggle. For this reason, Haji Bektash said,
“Rahman is the fundamental of Rahman is faith and
the fundamental of devil is doubt” (Hac1 Bektag Veli,
1990: 11). According to him, the faith is to believe
in Allah, His angels, Books, Prophets, the Last Day,
and the Goodness and evil from Allah (Haci Bektag
Veli, 1990: 10). Abay adds in his Thirteenth Word to
Haji Bektash’s view of faith: “Faith is to believe that
there is nothing similar and equivalent to God the
Almighty, that He exists, and to obey His commands
sent to us through the Prophet Muhammad peace be
upon him” (Kunanbayev, 1986: 109). He empha-
sized the importance of telling the nature of faith,
underlining that two things are necessary. Firstly, to
believe in God’s righteousness based on reasoning.
Secondly, to learn from the books and take lessons
from the masters (Kunanbayev, 1986: 109). Abay
gives a great importance to the rational thinking.
One example of this can be seen in Haji Bektash’s
statement that “Rahman is the name of Sultan and
the mind is his deputy” (Hac1 Bektag Veli, 1990: 11).

Abay criticized the imitative, narrow-minded
approaches and false faith of ignorant believers of
his time (Kunanbayev, 1986: 130). Therefore, Abay
writes that for the faith by enquiry a brave and faith-
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ful heart, and a strong joint are necessary (Kunanba-
yev, 1986: 109). Haji Bektash Veli regards this kind
of faith as the faith of true arif (wise), since the fa-
ith of arif is found in mind (Hac1 Bektas Veli, 1990:
10). At the same time, the arif believes with a deep
comprehension. Meshur Jusip regards the faith as a
source of all the good qualities of a person. Accor-
ding to him, the basis of mind, patience, gratitude,
decency is associated with the unlimited and pure
faith of man in God.

“The first is to believe” he said.

“Believe in the affairs of the afterlife” he said.

“The second necessary thing is the mind” he said.
“The foolish will be ignorant” he said.

“The third precious thing is patience” he said.
“Patient finds his cure” he said.

“The fourth precious thing is to thank God” he said.
“The fifth precious thing is decency” he said.
“What a strange, if the impudent has a faith” he said
(Kopeyuli, 2008: 66).

In Haji Bektash, Abay, Meshur Jusip and Shaka-
rim’s moral philosophy, the foundation of faith is the
divine meaning. These thinkers try to describe Allah
as a sacred source of meaning that affects man’s da-
ily life, emphasizing that the source of all goodness
is Allah the Almighty himself. This approach ma-
kes it possible to understand the importance of faith
and the irfan (gnosis) in the system of Turkish-Is-
lamic mysticism. Therefore, the world view system
and thoughts of Kazakh thinkers, especially Khoja
Ahmet Yasawi, have developed in a religious fra-
me. They insist that all goodness comes from Allah.
God and religion are the axis of their philosophical

poetry.

God himself is true, and his promise is true,

True word never goes for nothing.

Many books came from Allah, the four of which,

When introducing Allah, do not conflict with each other
(Kunanbayev, 1986: 247).

Thus, the works of Kazakh thinkers and especi-
ally Abay who expressed the greatness of Allah in
his poems, it seems that Allah is the essence of their
poetry. If the most beautiful names of Allah (al-asma
al-husnd) can be placed deeply in the human heart,
he may reach the mystery of divine meaning. Such
names of Allah mentioned in Abay’s 38th Word of
“Book of Words (Qara Sozder)” as Rahman, Rahim,
Ghaflr, Wadad, Hafiz, Sattar, Razzaq, Nafi, Wakil,
Latif (Kunanbayev, 1986: 141) and power of Allah,
greatness, perfection, wisdom, goodness, knowled-
ge in Haji Bektash (Hac1 Bektas Veli, 1990: 36-37)
guide man to reach morally at perfection. Khoja Ah-

16

met Yesevi, Haji Bektash, Abay and Shakarim call
all people to be merciful, compassionate, tolerant, to
love all creatures, to benefit others, to be loyal and
humble in accordance with the most beautiful names
of Allah (Kenzhegaliev et al, 2015: 93). Because the
moral values mentioned above are caused by God
Himself.

The Divine Truth is the only truth that rema-
ins constant. Therefore, in the Turkish sufi system,
Allah is pronounced as “the Truth (al-Haqq)”. Life
and man may change in time, on the contrary, God’s
name “Truth” is a great proof of His immutability.
Justice and truth stemming from Allah form the ba-
sis of moral philosophy of both Haji Bektash and
Kazakh thinkers such as Abay, Shakarim and Mes-
hur Jusip.

As mentioned above, human is a masterpiece
that Allah created with love. Allah has manifested in
mankind His perfection and mastership. God’s mas-
tership is also open to all of the wonderfully created
people with a great sense of beauty.

Head created up, neck down,

Look, the whole body is in order

Above all, know about the order

Worship out of faith, Allah does not accept
(Kunanbayev, 1986: 248).

Both in Turkish mysticism and Kazakh thinkers,
love is expressed as a source of spiritual develop-
ment, as well as faith in the center of moral deve-
lopment (Tosun, 2009: 35). Because love comes
from beauty. The sense of Divine Love since Ah-
met Yasawi has been further developed by Kazakh
thinkers. The Hikmet of Ahmet Yasawi, the founder
of the medieval Turkish mysticism, “Love is a big
affair, don’t be unwary, the fellows who can not see,
since remaining unwary, the face of al-Haqq” (Ah-
met Yesevi, 1993: 72) and the words of Haji Bektash
such as ““ to have a post, to have followers, to have
advice and to have love” (Haci1 Bektas Veli, 1990:
18) and the poems of Abay like “The world without
love is empty, take it as animal”, “You, too, love
Allah, sweeter than life.” have a close relationship
with each other.

Both Haji Bektash and Kazak thinkers do not
see Allah and human as separate being, on the con-
trary they consider within a unity. Even Allah is the
whole of universe, i.e. all creatures in te universe
are the manifestations of Allah. Therefore, the attri-
butes of Allah manifest in human. They lead human
to wisdom and goodness. In this sense, Haji Bektash
regards the attributes of Rahméan which is found as
an attribute of Allah in the heart of human as the
source of all moral values (Hac1 Bektas Veli, 1990:
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28). Allah endows everyone, to a certain extent, the
feelings of mercy, beauty and truth, thus enabling
them to reach at perfection. So, Haji Bektash descri-
bes poverty (faqr), knowledge, generosity, modesty,
patience, abstemiousness, fear and hope, decency as
a grace of Allah (Hac1 Bektas Veli, 1990: 23). In his
Tenth Word of Nasihat (Advice), Abay, after seve-
rely criticizing the ignorance and laziness of people,
introduces the all goodness given by Allah.

“You wished, God gave, but you did not take.
Nevertheless, God the Almighty has given you the
strength to find the goods. Do you make an effort
to find a lawful job? No. Though He has given you
enough knowledge to make an effort appropriately,
you don’t learn it. While learning, He has given you
a mind to use. Who knows where you left it?” (Ku-
nanbayev, 1986: 107).

The main rule of divine love is is the sense that
leads human to education as a method of moral dept
and spiritual purification. There is no doubt that the
love of creator is the path leading to mercy and be-
auty. Therefore, faith and love stand out as the key
to all human qualities. Redemption and repentance
are the clear statement of divine love in Haji Bek-
tash and Abay, because, with his sinful face, human
even cannot intend to sett off the path of al-Haqq.
So, the repentance turns into the source of path of
truth. This is the way that reaches at the vital energy,
endless spiritual strength, mind and wisdom, perfe-
ction. Divine love is the way to escape from the trap
of ego and immorality, to develop the heartfelt hu-
man qualities and to lead to compassion and beauty.
Just as Haji Bektash mentions the love as the tenth
of magamat of tarigat (Hac1 Bektas Veli, 1990: 18),
so Abay states “Heart’s wellspring of mind, (is) love
if God senses.” On the basis of the thoughts of Ah-
met Yasawi, Haji Bektash and Abay on divine love,
Meshur Jusip reaches at the following result:

God created man with love,

the world, but, became loveless.

Whereas “There is no life without love, nor faith.” said
The Prophet in one of his hadiths (Kopeyuli, 2008: 50).

According to the Quran, to love is realized by
doing useful deeds to people. “Piety does not lie
in turning your face to East or West: Piety lies in
believing in God, the Last Day and the angels, the
Scriptures and the prophets, and disbursing your
wealth out of love for God among your kin and the
orphans, the wayfarers and mendicants, freeing the
slaves, observing your devotional obligations, and
in paying the zakat and fulfilling a pledge you have
given, and being patient in hardship, adversity, and

times of peril. These are the men who affirm the
truth, and they are those who follow the straight
path.” (2:177). This moral principle ordered in the
Quran is briefly stated by Ahmet Yasawi as follows:

Caressing the heads the wretch, poor and orphans,

I escaped from the creatures whose religion is untolerant
(Ahmet Yesevi, 1993: 17).

Abay, who has enough understanding that divine love will
start from human love, said in a poem as follows:

Love everyone, my brother.

After all, (love) justice as the way of the truth
(Kunanbayev, 1986: 247).

God is far from deficient adjectives, all weak-
nesses emerges from man’s bad intentions. If they
all happened with the will of Allah, there would be
sins and deficiencies in the world. Whereas, the rea-
son for this inevitably depends on negative qualities
of human such as jealousy, indulgence, laziness and
lust. These qualities are given to human beings by
Allah. But, these are not worthy of God’s nature, so
we must look at them as the test of life. According to
Haji Bektash and Kazakh thinkers, man, in the way
of knowing Allah (marifetullah), has to get rid of the
evil features mentioned. Otherwise, the road to Al-
lah is closed. The fundamental cause of persecution
is ignorance and unscrupulousness. The main wea-
pon to destroy ignorance is education and science.
The XIXth century Kazakh thinkers such as Abay,
Ibiray and Shakarim have touched on the problem
of education to enlighten the nation by taking into
account the experiences of civilized societies or to
reach the “human-perfection” idealized by Ahmet
Yasawi and Haji Bektash (Gainullina et al., 2014.
— 513). But, much effort is necessary to realize this.
Education directs people to the truth of life. Ever-
yone has the right to education, just as Abay says,
“demand, labor, deep thought” is enough. Abay does
not reject the inner perception, i.e “marifat”. Even
marifat is strongly emphasized as the essence of in-
tellect in the way of knowing God. Recognition of
God takes place through the eyes of the heart, not
by the methods practiced by theologians and ratio-
nalists (Kunanbayev, 1986: 215). As mentioned by
Haji Bektash, Abay interpreted the rule of opening
the heart through four doors and forty standing on
the way to goodness and perfection with the messa-
ge “Be human”. Trying to regulate man’s own spi-
ritual meaning and being human leads to goodness.

Stay away from five things,

Stay close to five things,

If you want to be human.

Your wishes and your life is ahead,
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If you care about him.

Gossip, lie, boast,

Laziness, squandering,

This is the five enemies, if you know.
Effort, work, deep thought,

Convince, so mercy

These are five real friends, if you find it
(Kunanbayev, 1986: 304, 341).

In the Quran, Allah asks the believers to spend
an examplary life, to be just, sincere, and do-gooder.
In the Quran, the concept of “ihsan” is also menti-
oned together with Islam and faith. Thsan is used in
the sense of good deeds. On the basis of this mes-
sage, Abay invites people to justice and goodness
(Gabitov, 2010: 223-280).

Conclusion

In conclusion, the ideas of the Turk-Islam in
Anatolia in the Middle East and the Kazakh ideas
are compatible with the views of Haji Bektash. Alt-
hough the time and place of Haji Bektash Veli and
Kazakh thinkers are different, but the source they
feed is the same. This is Ahmet Yasawi doctrine. Af-
ter him it is based on Al-Farabi. Haji Bektash, Abay,

Shakarim and other Kazakh thinkers, who are ba-
sed on Yasawi’s teachings, attach great importance
to the purity of human and his inner world and to
be perfectly spiritual. Because the nature of human
is not in glory, or wealth, but in humanism and the
purity of the heart. For this, Abay emphasized the
importance of human teaching. That is, in the tea-
chings of Haji Bektash and Kazakh religious thin-
kers, the nature of mankind consists in the purity of
heart and spiritual rise.

Abay, Shakarim, and Meshur Jusip, the famous
thinkers of Kazakhs people, were trained in the
steppe and nomadic Turkic environment in their
youth, and later they were taught by the scholars, the
representatives of the tradition of the Yasawism, that
left a deep impression on the madrassah and Kazakh
religious understanding. So, Kazakh religious
thinkers have been fed by Turkish culture and
Islamic values. In this sense, Kazakh scholars such
as Bakirgani, Abay, Shakarim, etc. can be regarded
as the next generation representatives of Yasawi her-
itage. Therefore, we can easily say that the harmony
and similarities between the Central Asian Turkic
people and the Anatolian Turks’ worldview have al-
ways been preserved.
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