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PILGRIMAGE IN KAZAKHSTAN: THE GRAVES OF THE SUFI SHEIKHS

Places of pilgrimage in Sufism are shrines dedicated to various Sufi saints — spiritually elevated ascet-
ics from various mystical orders in Islam. The purpose of the pilgrimage (ziyarat) to the graves of saints
is to receive grace and protection from the saint. When making ziyarat to the saints, Muslims read suras
from the Koran near the grave, make a ritual circumambulation around it (tawaf), and make sacrifices. In
some countries, the local shrine is the center of the community. The tombs erected over the graves of the
saints become the centers of the “sacred” cities (al-Najaf and Karbala in Iraq, Mashhad in Iran, Mazar-
i-Sharif in Afghanistan, the Mausoleum of Najimetdin Kubra in Turkmenistan, the Mausoleum of Khoja
Ahmed Yasawi in Turkestan). This article is devoted to the consideration of the traditions associated with
the burial monuments of Sufi sheikhs in Kazakhstan. Sufism has gained widespread popularity since
the time of the Golden Horde. To date, archaeological evidence testifies to the early spread of Sufism,
mainly in the southern and western regions of the country. The southern regions are traditionally centers
of pilgrimage. More than 300 auliya graves are located in the western region. Ethnographic studies of the
graves of Sufi sheikhs in the Akmola region testify to the spread of Sufi teachings in the northern regions
of Kazakhstan.
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KasakcTaHAaFbl KOXKbIAbIK: COMbIABIK, LUEMXTEPAIH, KabipAepi

Cyhmamaeri KaxKbIAbIK, OPbIHAAPbI — OYA OPTYPAI COMbIAbIK, KACUETTi aAaMAAPFa apHaAFaH KacMeTTi
OPbIHAAP — MCAAMAAFbI BPTYPAI MUCTUKAABIK OYpbIKTapAaH pyxaHu 6uik ackeTtep. KacmeTTikabipaepre
KQXXbIABIKTbIH (319paTTbiH) MakcCaTbl — 8yAMEAEH pakblM MeH KOopFayAbl aAy. KacueTTti apamaapra
3ngpaT »KacaFraHAQ, MYCbIAMaHAQp KabipAiH >kaHbiHAQ KypaHHaH cypeAep OKpbiM, OHbl anMHAAbIM
eTin (Tayad), KypbaHAbIK wWaraabl. Keinbip eaaepAe >KepriAikTi KacMeTTi OpbiH KaybIMAACTbIKTbIH,
OpTaAbifbl 60AbIN TabbiAaAbl. DyAMe-aMBMeAepAiH KabipiHiH yCTiHe OpHaTbIAFAH KabipAep «KacueTTix
KararapabiH (MpakTarbl 9A-Haaxkad neH Kepbana, MpaHaarbl Melixea, AyrFaHCTaHAarbl Masapu
Lapud, TypkimeHcTaHaarbl HaaxxumeTamH KybpaHbiH, keceHeci, TypkictaHaarbl Koxka AxmeTt Scaym
KeceHeci) opTaAblkTapblHa anHaAaAbl. bya Makara KasakcTaHAafFbl COMbIAbIK, LIEMXTAPAbIH XXepAaey
eckepTKiluTepiMeH 6anAaHbICTbI ABCTYPAEPAI KapacTbipyFa apHaaraH. ConbiAblk, AATbIH OpAa AdYipiHeH
6actan KeH TaHbIMaA OOAAbl. ByriHri KyHre AeniH apXeoAOTMSIAbIK, ASAEAAEMEAEP COMbIAbIKTbHIH
HerisiHeH eAAiH OHTYCTIK >X8He 6aTbiC aiMaKTapblHAQ KeH TapaAfaHbl TYypaAbl KySAaHAbIPaAb.
OHTYCTIK anmakTap ASCTYPAI TYPAE KaXKbIAbIK, OpTaAbIKTapbl 60AbIN Tabbiraabl. baTbic armakTa 300-
A€H acTam ayare Kabipaepi opHaaackaH. AKMOAA OBAbICbIHAAFbI COMbIAbIK, WIEMXTAPAbIH, KabipAepiH
3THOrpahmsAbIK, 3epTTey >KYMbICTApbl COMbIAbIK, iAIMHIH Ka3akCTaHHbIH COATYCTIK aiMakTapblHAQ
TapPaAFAHADIFbIH anFaKTanAbl.

Ty#in ce3aep: conbirapAblH, KaBipAepi, LWenxTapAbiH 3MpaTTapbl, KAXKbIAbIK, dYAUE, KECEHe.
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MaromuunyecTBo B KasaxcraHe: moruabl cypMiCKuX LLEiHX0B

MecTtamn nanoMHmuecTBa B cymnsme SBASIOTCS CBATbIHM, MOCBSLLEHHbIE Pa3AMUHbIM CY(UACKUM
CBSTbIM — AYXOBHO BO3BbILIEHHbIM ackeTam M3 Pa3AMUHBbIX MUCTMYECKMX OPAEHOB B MCAAME.
KAlOUeBOI LleAbI0 MAAOMHMYECTBA, MAM 31SPaTa, K MOTUAAM CBATbIX SIBASETCSI MOAyYeHue BAaroaatu
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M MOKPOBUTEAbCTBA OT CBSITOro. Bo Bpemsi MoA0OBHOro MaAOMHMYECTBA MOCETUTEAM-MYCYAbMaHe
ymTaloT BOAM3U MOrvAbl KopaH. CoBepLualoTcs puTyaAbHble 06psiAbl, HArpUMep, XOXAEHUe BOKPYT
MoruA (TaBach). Tak>ke MPaKkTUMKYIOT COBepLIeHME XepPTBONMPMHOLeHWI. [1prMeyaTeAbHO, UTO MHOTAA
3apy0exxoM MecCTHasl CBSTbIHS CO BPEMEHEM CTaHOBMTCS LeHTpPoM coobulectBa. Tak, rpo6HMLIbI,
NMOCTPOEHHblE HAaA MOTMAAMM CBSTbIX, CTAHOBSTCS LEHTPaMM «CBSILLEHHbIX» TOPOAOB, Hampumep,
aH-Haaxxad n Kepbenaa B Mpake, Mewxea B MpaHe, Masapu-LLlapnd B AdraHucrane, Magsoaeit
HaaxnmetamHa Kyopbl B TypkmenuctaHe, Mas3oaeint Xoaxn Axmeaa Scasu B TypkectaHe. AaHHas
CTaTb$l MOCBSILLEHA PACCMOTPEHUIO TPAAMLMI, CBS3aHHBIX C MOTMABHBIMM MaMSTHMKaMK CY(OUINCKUX
wenxoB B KasaxcrtaHe. CyM3mM MOAYUMA LUMPOKYIO MOMYASPHOCTb CO BpemeH 3oaoTor Opabl. Ha
CErOAHSILLHMIA  AEHb apXeoAOrMueckue AAHHble CBMAETEAbCTBYIOT O pPaHHEeM pacrnpoCTpaHeHnn
cyhr3ma, MPenmMyLLLEeCTBEHHO B I0XKHOM M 3arMaAHOM perMoHax cTpaHbl. KO>KHble perMoHbl TPAAMLMOHHO
SIBASIIOTCS LLleHTPaMKM MaAOMHMYecTBa. B 3amaaHOM pervioHe AokaAm3oBaHbl cBbiwe 300 MOTMA ayAus.
O pacnpocTpaHeHMM CY(UMIACKMX YYEHWid B CeBepHbIX pervoHax KasaxcTaHa CBMAETEAbCTBYIOT

3THOrpadmyecKkme MCCAEAOBaHMSI MOTMA CY(UIACKMX LEMXOB B AKMOAMHCKOM 06AACTY.
KatoueBble caoBa: MOrMAbI CydMeB, 3MpaThl LLENXOB, MAAOMHUYECTBO, ayAUsl, MaB3OAEN.

Introduction

The tradition of pilgrimage (ziarat) to the graves
of saints was widespread among the nomadic
Kazakhs and had such a feature as the cult of saints.
The veneration of graves, worship of them and the
performance of ritual rituals near them at the very
beginning of the spread of the religion of Islam was
forbidden and condemned.

For Muslims there was prohibition for veneration
of graves by Prophet Muhammad. It was strictly.
Muhammad ordered to level all high graves to
the ground. Also he bans the building of mosques
over the graves, and makes any sacrifices near
them. In addition Prophet forbade Muslims to turn
their grave into a meeting place (Sakhikh Muslim:
672). The first followers of Islam (companions and
theologians) observed these precepts of the Prophet.
They also condemned the pilgrimage to the grave
of Muhammad himself, as well as to other graves.
The construction of structures over the graves was
condemned. Despite this, over time, the practice of
pilgrimage to the graves of saints arose and spread;
construction of mausoleums and even mosques over
the graves.

Moreover, places that are affiliated with biblical
and Koranic prophets become objects of pilgrimage.
Initially, the graves of the “saints” called mashhads.
Mosques and monasteries sometimes appear around
graves (mazars). Often, they become the nucleus of
entire cities (Mazar-i-Sharif in Afghanistan, Najef'in
Iraq, Yasawi Mausoleum in Turkestan, etc.)

The cult of saints in Central Asia appeared in
pre-Islamic times, when the Turks worshiped the
ancestral ancestral spirits (aruakhs). At the same
time, there may no longer be any material remains of
the graves. Moreover, in the early Islamic tradition
it was not customary to install a tombstone. Most
often, a tree became a marker of the grave, which,

according to legend, was the staff of the saint, stuck
in the place of his burial.

During the period of the Golden Horde, most
of the large Sufi tariqats emerged and developed —
Yasawiya, Nagshbandiya, Kubraviya, Suhrawardiya,
etc. The Golden Horde khans: Berke, Uzbek, Kutlug
Timur, Gazan supported the spread of Islam in the
Sufi direction, in this regard, with the financial support
of the rulers, mosques, madrasahs, Sufi abodes
(khanaks), which gave impetus to the development
of Islamic science, architecture, literature and poetry.
As the scientist Yu. V. Seleznev writes, the reason
for the rise of the sheikhs was the “sacralization of
power”’; they also performed cultural and educational
functions among the population of the Horde.

People still remember these places, and reverence
is expressed in caring for them and in the system of
taboo (you cannot cut trees, collect brushwood, litter,
etc.). Moreover, these traditions were not interrupted
even during the years of the most intense atheistic
propaganda of the Soviet period.

Justification of the choice of articles and goals
and objectives

The purpose of this article is to examine the
pilgrimage in Kazakhstan through the prism of
ziarat to the graves of Sufi sheikhs. In this regard,
the objectives of this article are to consider the burial
monuments of Sufi sheikhs that have survived in the
modern period. It should be noted that field research
opens up new aspects for the study of Sufism.

Scientific Research Methodology

The methodology of this article is based on the
analysis of the current religious situation in modern
Kazakhstan, the established spiritual tradition and
anthropological researches of the authors. Also,
authors used descriptive, historical, hermeneutics
and comparative research methods.
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Main part

Sacred monuments

According to the history since the 11th and 12th
centuries the Sufi graves began to achieve social
significance. The reason was when the Seljuk Turks
began to build whole mazars over the graves of
the Sufis. For example, the tombs of Abu Said ibn
Abi al-Khair (died in 1049) and Bayazid Bistami
are known among them. It should be noted that the
graves of Sufis can be found in different parts of the
world. In general, the graves of Sufi sheikhs are a
place of pilgrimage for members and followers of
the Sufi community. Modern researcher of Sufism
A.D. Knysh notes that the centers of the Yasawi
tarigah were most often located around the graves of
the famous sheikhs of this school. These schools are
scattered throughout Central Asia (southern regions
of Kazakhstan, the Kipchak steppe, the cities of
Turkestan and Shymkent (Knysh, 2004: 313).

Scientists distinguish several groups of shrines:

— places which associated with pre-Islamic
pieces of worship (most of them associated with the
nature, but Islamized afterwards);

— graves of secular persons and their relatives,
which were revered mainly due to the fact that they
were located close to the tombs of saints;

— sanctuaries of great religious leaders (clergy
or Sufis);

— tombs of different magicians and fortune-
tellers;

The concept of cult of saints mixed the pre-
Islamic beliefs and rituals of the nomadic people. It
is need to point that in this concept includes graves,
tombs and sanctuaries, no matter size or type, also
local or world prominence.

Legends and traditions of the pre-Islamic period
became the basis for the further spreading the
Islamic practice and venerating saints.

The rich folklore material evidences in legends
and traditions, but there are overall points which
often repeats — “a wonder dream””:

—in such dreams, the saint says that it is necessary
to build a tomb in the place of a forgotten burial;

— about incredible miracles performed by the
saints;

— about the different fabulous travels of the
saints through the countries of the Muslim East;

— various legends about the incredible abilities
of the saint / saints to heal diseases.

Thus, Muslim saints began to be perceived among
the people as the spirits of ancestors, patron spirits or
owners of the area, that is, a kind of incarnation.

So, the Saints became some kind of mediators
between the God and People. They help meet
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the sensory needs of humans in relation to the
supernatural, conveying hopes, expectations of
childbirth, clans, and communities. At the same
time, a certain gradation appeared, some saints or
their tombs became some places for prayers for
healing and other petitions Over time, such places
became steppe mosques, where people came,
including during the holidays, to perform rituals.

So, the Pilgrims ask the saints to send rain,
harvest, as well as health and children, and etc.
A trip to a local saint is also part of the funeral
process. Wednesday, Tuesday are visiting days in
general. Previous to the pilgrimage, firstly it is need
to take ritual ablution also spiritually cleanse which
means: pray, stay away from bad thoughts, take the
traditional Muslim ablution, etc.).

Praying on local saints’ graves at holy Muslim
holidays Kurban Ait, Oraza Ait, Mawlid becomes an
obligatory element of festivity.

Thus, the cult of veneration of Muslim saints
began to form, which included various components
of archaic rituals, ceremonies and beliefs rooted in
the pre-monotheistic period. A connection is traced
between clan shamanism and the images of some
saints. Thus, it can be noted that the veneration of
saints became the prototype of the tradition of the
archaic cult of ancestors.

By the legends and traditions, the individual
signs of an individual saint, his miracles, etc. are
revealed, which, in combination with the image of
a Muslim saint with his inherent plots and motives,
creates the auliye ritual.

Almost all pre-Islamic rituals and beliefs have
become simplified over time, getting rid of archaic
elements.

Islam, which spread to Central Asia, was
tolerant to folk customs and contribute to develop
the cult of saints in the Sufi tradition. At the same
time, there were and remain opponents of visiting
and venerating saints, so the ritual of visiting the
tombs is associated with the Hadiths of the Prophet
Muhammad — visiting the graves of parents or
ancestors, great people for their remembrance,
reading the Koran in order to save their souls, which
is considered a godly deed. It is important to note
that the true meaning does not include calling for
help from a saint.

Places of pilgrimage in Kazakhstan

The most important Sufi landmark known
all over the world, which is rightfully included in
the UNESCO heritage — the Mausoleum of Khoja
Ahmed Yasawi, is located in Kazakhstan. This is a
sacred place for the entire Turkic world. Currently,
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the place of religious and tourist pilgrimage is the
Spiritual and Cultural Complex of the international
level. The mausoleum is also the site of a Muslim
ziarat.

The Great Silk Road stretched through the Kazakh
cities of Sairam and Yassy (now Turkestan), which
were the most important points along the way. There
was a large exchange of goods took place between
nomadic communities and Central Asian traders.
These cities were a place where representatives of
sedentary agricultural and nomadic cultures met,
also met adherents of different religious beliefs.

In addition, during that period, the practice of
burials began to form, which manifested itself in
the desire to be in close proximity to the source of
spiritual grace and to be under its patronage even in
another world. So, the tradition of burying noble,
great people next to Kh.A. Yasawi in and around the
mausoleum. An interesting fact is how much people
believed this, that the bodies of the dead people,
despite the season, were brought to Turkestan, and
the path at that time was not easy and could take up
to a month or more. Facts have survived that the body
was placed in a leather case, in the summer, moving
at night, and during the day they kept this leather case
at the bottom of wells or mountain rivers.

Another place of pilgrimage is the «Khilvat»
— underground mosque located approximately 100
meters southwest to the mausoleum. When Ahmed
Yasawi reached 63 years old (the age of the Prophet
Muhammed), he descended into this mosque in order
to spend the remaining days of his life underground,
in prayers, sermons and spiritual conversations with
his followers and pupils.

There is also a shrine “Kumchik ata” nearby,
which is a small brick house. An underground road
leads to the house, its height is about human height.
Kh.A. Yasawi came here to pray and read a dhikr.

Another underground structure in the city of
Turkestan is Shill-i khan. There are caves in the
Sairam and in the Kazy-Gurt mountains. So, the
structure of sanctuaries has developed in the form
of underground khilvet, since that time. In the West
of Kazakhstan the same tradition also takes place.
That region famous of its underground mosques and
necropolises. All of them are very popular among
tourists, pilgrims and Sufis.

Near the mausoleum of Kh.A. Yasawi, about 50
meters away is the tomb of the famous woman of
Islam — Rabiya Sultan Begim. She is the daughter
of the famous Ulugbek and the granddaughter of
Tamerlane, as well as the wife of Khan Abulkhair,
who was the head of the State of nomadic Uzbeks in
the 16th century.

It is a great history and for a more complete
study of that period pilgrims and tourists can visit
other shrines of South Kazakhstan, for example:
the graves of relatives of Akhmed Yasawi’s parents
— Ibrahim Ata and Karachach ana, his daughter
— Gaukhar ana. Also, people revered ancestors
of Kh.A. Yasawi (mausoleums of Khorasan ata,
Iskhak-bab) in that region.

Many travelers want to visit the grave of Ukash
ata or another name of Khakash in order to try to
pass the test with the “magic” sump. There is a
legend that Saint Ukash was an associate of the
Prophet Muhammad. His goal was to message Islam
in Central Asia, but he died in battle and became
martyrs for the faith. So, travelers let down a bucket
into the sump and, when they lift it back, look at its
fullness, this is done about 3 times. A full bucket
testifies to the purity of the thoughts and deeds of
the pilgrims. It is believed that as the bucket is filled
with water is good sign. It should be noted that the
pilgrims are really worried about passing this test.

There is no exact data on how many graves /
burials of the Prophet Muhammad’s companions
are located in Kazakhstan. According to some
information, about 19, some of which belong to the
Caliphs. Residents of the southern region can lead
to the fictitious graves of Caliph Ali and his son
Muhammad Hanafi in the town of the Sozak. In
addition, the locals can lead to the place on Mount
Kazy Gurt, where in ancient times the ship of the
Prophet Nukh, better known as Noah’s Ark, may
have moored.

There are also shrines that are popular with
women and lovers, such as:

— burial place of Domalak Ana (Nurilya). She
was the granddaughter of the famous medieval
Sufi sheikh Mahdum Agzam and the wife of the
progenitor of the Kazakhs — Baidibek ata;

— mausoleums of Aisha-bibi and Babadzha
Khatun. Legend says that the princess, not receiving
the blessing of her father-khan, went to her lover,
but died from a snakebite on the way. Babaja Khatun
was her nanny.

According to some sources, these incredibly
beautiful mausoleums date back to the 11th century
and located near the ancient city of Taraz. These
women were directly or indirectly associated with
the Sufi sheikhs and therefore we are considering
their burials.

Pilgrimage or ziarat has its own rules, and of
course, over time, the rules have changed, for various
reasons, some elements have been lost. However,
the folk tradition managed to preserve the key
routes, the main rules and the meaning of the rituals
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performed. Word “ziarat” means “trip” or “journey”
in translation from the Arabic language. There is the
same word in Turkic people languages. The meaning
in religious aspect is a relation to pilgrimage to holy
places. For example, a pilgrimage to Mecca and
Medina is called “Hadj”. Moreover, such phrases
are used as: “tauap etu”, “tau etu”, which from the
Arabic language means “tauaf”, that is, the custom
of worship, which consists in circling around the
revered object, touching with palms, forehead. Note
that in orthodox Islam this is only permissible during
the pilgrimage to the Holy Kaaba in Mecca.

In modern times, there are various tourist
organizations and individual guides who are ready
to take pilgrims and tourists to places of worship,
and in ancient times the guide was “shyrakchy”,
that is, the keeper of the shrine. Usually, this is a
person who lived near the tomb, who knows local
legends, either a mullah or a Sufi ishan. Often this
shyrakchi was a genetic or spiritual descendant of
a saint. Thus, the pilgrims listened to their guide
and followed him in everything, followed all his
instructions. In the end, the pilgrims gave him gifts.
Even before the pilgrimage and departure on the
road, it was necessary to make “niet”, that is, tell God
about your “intention” and make a vow to sacrifice
a certain number of rams, etc. It was important to
focus on the benefits of ziarat. But the purpose of the
trip, both now and before, was most often associated
with receiving blessings and miraculous help in
overcoming life’s difficulties, healing from diseases,
and receiving long-awaited children.

Thus, the Shyrakchi began to single out the aulie
caretakers and keepers of shrines as a separate social
group. Their responsibilities are:

— leadership of public prayers at the saint’s grave;

— sending of sacrifices;

— keeping the graves in order and looking after
them.

Moreover, they have the right to use monetary
offerings, which are left by pilgrims in order to
renovate or partially repair the grave, distribute to
the poor, etc. Sometimes they are sent to the mosque.

Previously, it was a hereditary obligation,
inherited only by men. However, over time, some of
the male lines disappeared and therefore, gradually
the duties of the Shyrakchi began to be performed
by authoritative residents of the nearby auls. They
were chosen among aksakals and respected people.
It should be noted that sometimes women became
them — the descendants of traditional lines, where
there were no men left, or their husbands (women
were forbidden to be in the cemetery). (Nurtazina,
2009: 118).
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People used to say: “Spend the night at
Arystan Baba and ask Kozha Akhmed” (Mavzoley
Arystanbab). This rule is observed by pious pilgrims
to this day. “Bab” — from Arabic translates “gate”, ie
the gate of divine revelation. This is the title of the
Sufi saints in the region. Arystan-bab is considered
the main figure in the hierarchy of the saints-babes
of Central Asia.

Pilgrimage Tradition and Sufism

Ziarat in the traditional sense necessarily to stay
overnight, which means to spend the night near the
mazar (tomb) of the saint. In a dream pilgrim see the
“revelations” or became a healing. In some pilgrim-
ages were a ritual of ablution, the slaughter of sacri-
ficial animals, and collective meals. Often pilgrims
spend 3 nights in holy place. According to the Sufi
tradition man should pray only to Allah and ask the
Almighty to fulfill the request of a pilgrim thirsting
for a miracle “in honor of the memory of his beloved
servant.” Such a fulfillment of requests was consid-
ered as if the spirit of the deceased saint himself was
asking God. It can be traced that this is essentially
a departure from monotheism. But at the same time,
many people, often women, pronounced the word
“Allah”, but nevertheless they pinned the hope for
fulfillment on a certain saint (aruach).

The pilgrimage ritual includes these actions:

— prayer at the grave of the saint / sheikh;

— go around the sanctuary;

—on the fence of the saint’s grave wearing multi-
colored clothes, flags, ribbons, scarves;

— gifts to the spirit of saint (sacrificial animals,
money, etc.).

Sufis were engaged in Islamic missionary
among the native Turkic peoples. This contributed
to a change in their worldview. By the sermons of
dervishes — Sufis the Turkic nomads of Kazakhstan
became Muslims. At the same time, they became
personal admirers of the Sufi sheikhs, whom they
saw as miracle workers and intercessors.

The appeal to the deceased saints for patronage
and benefits has become an integral part of the life
of many Muslim communities. It was believed that
in the graves of the saints there is “bereke” (from the
Arabic “baraka” — grace), i.e. some spiritual energy
emanating from the relics. At the same time, deeply
religious people, Sufis and healers went to Turkes-
tan in order to receive religious inspiration, answers
to intimate questions regarding their own spiritual
and healing practices. Khans and sultans, batyrs and
biys of antiquity expressed their respect through
such a trip and also wished to enlist the support of
holy spirits in military battles or other noble field.
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Mazar is the burial place of the Muslim “saint”
(auliya). At the end of the IX™ century, the construc-
tion of mausoleums (magams) and mosques over
the graves of the Prophet’s companions (ashab) and
revered Islamic theologians (ulema) was recorded.
The cult of “saints” and their graves has been de-
veloping rapidly since the end of the 10th century.
Sufism played an especially important role in this,
in which there is a veneration of spiritual mentors
(murshids, sheikhs) and the tradition of visiting their
graves (ziarat). Sufis believed that prayers transmit-
ted through intermediary sheikhs are more effective
than those that are addressed directly to Allah.

The history of the development of Islam and the
Islamic world shows that free thought, literature, mu-
sic existed in Sufi cells and opposed the fanaticism
of ascetics. Such Sufi abodes for many centuries
have concentrated intellectuals in themselves, con-
tributed to the development of art and were a spiritu-
al refuge for seekers. Among the Turks, the Mevlid
communities enjoyed particular success — meetings
for the performance and listening of “Mevlid” by
Suleiman Chelebi (written in 1409). Suleiman Che-
lebi himself was an Ottoman Sufi poet and follower
of the Khalwatiya tariqa.”Mevlid” was a synthesis
of religious poetry and music, popularity at that time
came from the corresponding needs of people who
longed for ancient rituals. The Sufi abodes became a
place where, in contrast to the ascetic and pious fa-
naticism of the madrasah, one could freely “breathe
the air of beauty and intelligence”.

Culture and art developed thanks to Sufism. Or-
thodox religious tradition did not encourage this.
Sufism formed an atmosphere that sanctioned and
stimulated the development of literature and other
arts in society. First of all, it is poetry, music, visual
arts. M. Kara notes: “The Sufi monastery, in order to
spread its ideas, needed to create the necessary envi-
ronment, used the means of fine arts for this, starting
with music. The only meeting place for word, sound
and writing — calligraphy — is the abode. Therefore,
it is impossible to consider the history of our litera-
ture and music in isolation from the monasteries”
(Abdul’vapov, 2006: 61).

Graves of Sufis in Kazakhstan

In Kazakhstan, the Sufi tradition has deep histor-
ical roots and, first of all, is associated with the name
of Khoja Akhmed Yasawi (Temirbayev, 2019: 113).
He was the founder of the Turkic school of Sufism.
It should be noted that the tariqat of Kh. A. Yasawi
has undergone significant changes, intended from
the moment of its appearance for the preparation of
sheikhs; it has transformed into a broad teaching ac-

cessible to a large audience, which numbered tens
and hundreds of thousands of people united by the
immortal ideas of Kh.A. Yasawi about love for God.

In the city of Turkestan in the south of modern
Kazakhstan, there is a mausoleum complex at the
place of his burial. During the construction of the
mausoleum, the architects used a number of inno-
vative architectural and construction solutions that
were used in the construction of Samarkand, the
capital of the Timurid empire. During the Kazakh
Khanate, the mausoleum was the residence of the
Kazakh khans. During the Soviet period, an anti-
religious museum was located in the building of the
mausoleum complex. Today the mausoleum is one
of the most significant and well-preserved structures
of that era.

The graves of the Sufi guides — sheikhs have
long become the holy places of believers. Each area
has its own differences in their appearance. A fea-
ture of the graves of Sufi sheikhs in Central Asia and
Kazakhstan is that there are corresponding marks on
the gravestones, in addition to the inscription about
the deceased in Arabic. There are two types of marks
on the stones, namely lightning or a star — notches
with a sharp object. Lightning means that the Sufi
sheikh had no students, and the number of star-
shaped notches indicated the number of students of
the deceased teacher.

Sufism mainly gained its distribution in Ka-
zakhstan in the southern and western regions, as
evidenced by the numerous graves of Sufis (for ex-
ample, in the west there are more than 300 graves),
but modern anthropological data indicate that in the
north of the country there are graves of Sufi sheikhs,
and they have their own distinctive features that are
reflected on the gravestones.

As part of field research, authors visited a cem-
etery in the Akmola region, where he established
that there is a Sufi sheikh in the burial place after
a gravestone with a star with notches on it. In addi-
tion, the grave of a Sufi teacher with a lightning bolt
on a stone was also found in the Kyzylorda region.

In addition, the tradition of the Nagshbandiya
tariqat (mujaddidiya-khusainiya) has been preserved
and continues in Kazakhstan. To the southeast of the
city of Turkestan is the village of Kusshy-Ata (Kush-
ata), which is the Center of this community. The fol-
lowers of the leader, Abd al-Wahid-Ishan Mamatshu-
kurov, periodically twice a year, approximately 1.5
thousand people gather in the house of his sons dur-
ing the celebration of maulid and at the beginning of
the month of Ramadan (Muminov, 2014).

In the Sufi group Qadiriya, which mainly includes
the deported Ingush and Chechens, there are a num-
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ber of features. Researcher Kamarova R.I. In 2015,
she conducted field studies of the Sufi practices of
Chechens deported in 1944 in the Atbasar district of
the Akmola region, in the village of Krasnaya Poly-
ana. The surviving Chechens and Ingush, far from
their historical homeland, recreated their loud vird
“visk-hodzha”. During the research Kamarova R.I.
established the grave of the Chechen sheikh of this
village. The gravestones are the same in color, shape
and height throughout the cemetery. Inscriptions
on stones in Arabic and Chechen. The grave of the
sheikh and his wife is separated by a low fence and
is a place of pilgrimage for his followers. The grave
of Sheikh Qadiri Tarigat in the Akmola region of Ka-
zakhstan is a place of annual pilgrimage for deported
Chechens and Ingush (Temirbayev, 2021: 107).

As noted by the Russian scientist, A. Yarlyka-
pov, based on his own field research, collective pil-
grimages to holy places are arranged on the days of
religious holidays. For pilgrims, a bench is often
placed to the left of the grave. The ritual of ziyarat
is quite simple and, as a rule, is limited to reading a
prayer. Interesting fact that, sometimes, after read-
ing a prayer, pilgrims can roll on the grave of saint
several times. The reason is believing that the power
of the saint will magically affect to the pilgrim. Be-
fore leaving the holy place (grave, tombs), pilgrims
usually leave different offerings (money, food, or
belongings). In addition, A. Yarlykapov writes that
the graves of saints, as a rule, are distinguished from
others by a low pole, tied with a piece of colored
cloth and scarves. Pilgrims also tie handkerchiefs to
the gravestones themselves. Over some shiikhs, be-
lievers build small houses to protect them from the
weather. Usually the graves of the Nogai Shiikhs are
located in the old part of the cemetery, usually on
an elevation, which is a mound or hill (Volkonskiy,
Yarlykapov, 2020: 68).

In 2017 started the project “Geography of the
Holy Places of Kazakhstan”. According to the proj-
ect, scientific experts have compiled a list of 100 sa-
cred places of the Republic. (Pokidayev, 2019) Most
of the places in this list were taken by architectural
monuments affiliated with religion, and Sufism also.
The most ancient city of Kazakhstan — Turkestan
was given the status of a regional center in 2018,
and an international airport is planned to be built in
the region. These conditions will development tour-
ism, also pilgrimage. Field data indicate a great pil-
grimage interest on the part of Turkish citizens in
Turkestan.

In 2018, 2019, tourist festivals of the Nagsh-
bandiyya order were organized in Uzbekistan, where
more than 250 followers of the Sufi Nagshbandiyya
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tariqat from all over the world, in particular from Ma-
laysia, Indonesia, Turkey, Great Britain, New Zea-
land, China, India, Australia, USA, South Africa and
other countries. As part of this festival, pilgrimage
tours to shrines and memorials were organized. (Fes-
tival’ «Nakshbandiya» proydet v Uzbekistane, 2018)
It is also known that some Sufi sheikhs emigrated
to America and continued to spread their teachings
there. Some of them died in America, and the disci-
ples made their graves a place of pilgrimage.

Results and Discussion

In modern Kazakhstan, after seventy years
of atheism, the name of Yasawi and the shrines
of Turkestan become symbols of spirituality and
patriotism.

Nowadays, in several Islamic states Sufi groups
continue to be the part of political and religious
life. Sufism’s flexibility and “openness” to outside
influences made it extremely heterogeneous.

In the modern world, there is a tendency towards
weakening religious tolerance. Islamophobia is
being whipped up in Western society. In Islam itself,
the struggle between representatives of various
religious movements is intensifying, which leads to
various conflicts, including military ones.

Recently, some mosques and shrines also Sufi
graves destroyed or damaged. It is found all over the
Islamic world. Followers and supporters of Sufism
were also killed.

This provokes protests from prominent
representatives of the intelligentsia and clergy. Ali
Gomaa — famous Sufi scholar and Grand Mufti of
Al-Azhar University, criticized the destroying of
shrines and graves. He dedicates that damaging
public property as inadmissible (Ali Gomaa, 2011)
In Kazakhstan, the issue of religion is regulated by
law and any attempt to infringe on religious rights is
punishable by law.

Conclusion

Today, despite the fact that many auliya are
forgotten, the growing interest of the Muslim
community in the graves of saints is obvious.
In recent years, under the program “100 sacred
places of Kazakhstan”, large events have been held
throughout the country to revive the spiritual heritage
of the people. The process of restoration of sacred
monuments is underway, cult activity is intensifying
at the most famous sanctuaries, and many of them
are being restored and updated. The cult of Muslim
saints with graves, shrines, mosque and etc. are
interesting phenomenon. It has a long history where
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was development, recession, transformation also
renaissance (tendencies to revival or traditions of
veneration.

Turkestan is reborn and begins to occupy its
historical place as the spiritual center of the Muslim
world.

The state is investing in the project “100 Sacred
Places of Kazakhstan”. Several international projects
(including with Uzbekistan and Turkey) have been
created to unite the Muslim shrines of Central Asia.

The graves ofpolitical leaders, socially significant
personalities in the memorial complex of Ahmed
Yasawi in Kazakhstan have always been significant
and gives spiritual and ideological significance to the
pilgrimage to ancient Turkestan. The burial places
of political leaders, socially significant personalities
in the cult-memorial complex of Ahmed Yasawi
in Kazakhstan have always been significant and
gives spiritual and ideological significance to the

pilgrimage to ancient Turkestan. So, for believers
and religious people, this cultural complex is an
opportunity to worship the deceased saints, as well
as to “turn” to the spirit of Yasawi and other Aruakhs
honorable for national history. Many saints have
even been elevated to the rank of patron saints. For
tourists or ordinary citizens, this is an opportunity
to see cultural and historical features, to touch the
ancient history of the region.

Of course, over time, some aspects of the rules for
performing ziarat have been lost. In ancient times, the
traditions were slightly different. However, the folk
tradition has preserved the key routes, basic rules,
and most importantly the meaning of the actions and
rituals performed, passing it on from generation to
generation. In general, it is necessary to continue a
comprehensive study of the burial monuments of the
sheikhs, which will expand knowledge regarding
the cultural and religious landscape of our country.

References

Ab6nynsBanioB, H. (2006) Poip cyduiickoii obutenn B (GOPMHPOBAHUH U PA3BUTHH TIOPKOS3BIYHOW PEIUTHO3HO-CY(HHCKON
1033uM (Ha MpUMEpEe JIMTEPaTypbl OCMAHCKOTO peruoHa) // Bompockl KphIMCKO-TaTrapckod (DHMIIONOTHH, MCTOPUHM U KYJIBTYPHI.
— Cunmdepomnons: TocynapcTBeHHOE OromkeTHOEe 00pa3oBaTeNbHOE YUpEXIEHHE BBICIIEro oOpasoBanus PecmyOmuku Kpbiv
«KpbIMCcKuii HHKEHEpHO-TIelarorniaeckuii yansepceuter nmenn ®essu SIkybosay. — 61-74.

Ali Gomaa. (2011) Salafi destruction of shrines and public property unacceptable. [Elektronnyy resurs]. URL: https://

en.wikipedia.org/wiki/Persecution_of Sufis

Bonxonckuii, M. A., & Spinbikamnos, A. A. (2020). Horalickas crens Kak KyJIbTypHBIH anamadt: npobieMsl HIeHTHOUKALIN

U n3ydeHwus / YpanbCKuil ICTOpUYECKUH BECTHUK, (2), 61-70.

Kupim, A. J1.; nep. ¢ anrn. M. I'. Pomanos (2004) Mycynbmanckue Muctiunusm: kparkas ucropusi. — CII6.: «V3narenbctBo

« ATy, — 464.

MywmuHoB, A. (2014) Cyduiickue rpynnsl B coBpemeHHoM Kaszaxcrane, e-Mcnam. [Onexkrponnsiit pecypc]. URL: http://e-islam.
kz/ru/qazagstandagy-islam/vnutrennie-kategorii/islam-zh-nindegi-zertteuler/item/56 14-cufijskie-gruppy-v-sovremennom-kazakhstane.

Muslim ibn al’-Khadzhzhadzh. Sakhikh Muslim. — T. 2. — 672. [Elektronnyy resurs]. URL: https://ru.wikipedia.org/wiki/%D0
%9F%D0%BE%D1%87%D0%B8%D1%82%D0%B0%D0%BD%D0%B8%D0%BS5_%D0%BC%D0%BE%D0%B3%D0%B8%
D0%BB_%D0%B2_%D0%B8%D1%81%D0%BB%D0%B0%D0%BC%D0%B5#cite_note-3 (in Arabic)

Hyprasuna, H. (2009) Penuruo3sslii Typu3M: HCTOPHS U COBpEMEHHBIE IIPoOaeMbl. Ha IyTH K CBATBIHSAM: KyJIbT U KYJIBTypa. —

Anmater: CoBpeM. poOiieMbl cepBrca u Typusma. — C. 25-37.

TToxumasies 1. (2019) Cakpanbhas kapta Kazaxcrana oosenunsier 6omnee 600 0obekToB. [Dnekrponnsiit pecype]. URL: https://
kursiv.kz/news/obschestvo/2019-01/sakralnaya-karta-kazakhstana-obedinyaet-bolee-600-obektov

®decrupans «Hakmbanausy npoiaer B Y3oekucrane. https://www.gazeta.uz/ru/2018/11/06/tourism/

Temirbayev, A. et al. (2019) Sufi educational practices in modern Kazakhstan: past and present. «Adam alemi». 4 (82). — 112-117.

Temirbayev, A. et al. (2021) Sufi practices in modern Kazakhstan: traditions and innovations, Central Asia and the Caucasus.
Volume 24, Issue 1. — 91-98. DOI: https://doi.org/10.37178/ca-c.21.1.08.

References

Abdul’vapov, N. (2006) Rol’ sufiyskoy obiteli v formirovanii i razvitii tyurkoyazychnoy religiozno-sufiyskoy poezii (na primere
literatury osmanskogo regiona). Voprosy krymskotatarskoy filologii, istorii i kul’tury [The role of the Sufi monastery in the formation
and development of the Turkic-speaking religious-Sufi poezii (on the example of the literature of the Ottoman region). Issues of Crimean
Tatar Philology, History and Culture]. — Cumdeponons: Gosudarstvennoye byudzhetnoye obrazovatel’noye uchrezhdeniye vysshego
obrazovaniya Respubliki Krym “Krymskiy inzhenerno-pedagogicheskiy universitet imeni Fevzi Yakubova”. — 61-74. (in Russian)

Ali Gomaa. (2011) Salafi destruction of shrines and public property unacceptable. [Elektronnyy resurs]. URL: https://
en.wikipedia.org/wiki/Persecution_of Sufis

Festival” «Nakshbandiya» proydet v Uzbekistane. https://www.gazeta.uz/ru/2018/11/06/tourism/ (in Russian)

Knysh, A. D.; per. s angl. M. G. Romanov (2004) Musul’manskiy mistitsizm: kratkaya istoriya /. — SPb.: «Izdatel’stvo «DI-
LYA». — 464. (in Russian)

57



Pilgrimage in Kazakhstan: the Graves of the Sufi Sheikhs

Muminov, A. (2014) Sufiyskiye gruppy v sovremennom Kazakhstane, e-Islam. [Elektronnyy resurs]. URL: http://e-islam.kz/ru/
qazagstandagy-islam/vnutrennie-kategorii/islam-zh-nindegi-zertteuler/item/5614-cufijskie-gruppy-v-sovremennom-kazakhstane.
(in Russian)

Muslim ibn al’-Khadzhzhadzh. Sakhikh Muslim. — T. 2. — 672. [Elektronnyy resurs]. URL: https://ru.wikipedia.org/wiki/%D0
%9F%D0%BE%D1%87%D0%B8%D1%82%D0%B0%D0%BD%D0%B8%D0%B5_%D0%BC%D0%BE%D0%B3%D0%B8%
D0%BB_%D0%B2_%D0%B8%D1%81%D0%BB%D0%B0%D0%BC%D0%B5#cite note-3 (in Arabic)

Nurtazina, N. (2009) Religioznyy turizm: istoriya i sovremennyye problemy. Na puti k svyatynyam: kul’t i kul’tura [Religious
tourism: history and modern problems. On the way to shrines: cult and culture]. — Almaty: Sovrem. problemy servisa i turizma. —
25-37. (in Russian)

Pokidayev D. (2019) Sakral’naya karta Kazakhstana ob'yedinyayet boleye 600 ob”’yektov. [The sacred map of Kazakkhstan
consumes more than 600 objects]. URL: https://kursiv.kz/news/obschestvo/2019-01/sakralnaya-karta-kazakhstana-obedinyaet-bol-
ee-600-obektov (in Russian)

Temirbayev, A. et al. (2019) Sufi educational practices in modern Kazakhstan: past and present. «Adam alemi». 4 (82). — 112-
117.

Temirbayev, A. et al. (2021) Sufi practices in modern Kazakhstan: traditions and innovations, Central Asia and the Caucasus.
Volume 24, Issue 1. — 91-98. DOI: https://doi.org/10.37178/ca-c.21.1.08.

Volkonskiy, M., Yarlykapov, A. (2020) Ural’skiy istoricheskiy vestnik. Ne2 (67) 2020. Moskva izdatel’skiy dom Mardzhani. —
61-70. DOLI: https://doi.org/10.30759/1728-9718-2020-2(67)-61-70. (in Russian)

58



