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THE IDEA OF “TENGRISM” IN TURKIC PROVERBS

Although the Turkic people have the same origin, their beliefs do not coincide, therefore it is difficult to
study the religious beliefs of the Turkic people. The religious and theological paradigm of Turkology is very
extensive. The strategic direction of theological Turkology is the scientific analysis of the historical and politi-
cal factors of the adoption of a particular religion by the Turkic people of different religions, clarification of the
system of common values of the Turks of at least one religious class, grouping them according to genealogical
and linguistic similarities. The paper aims to identify traces of the idea of “Tengrism” in the worldview
of modern Turks through the content of Turkic proverbs and sayings. The continuity and interaction of
the common Turkic mythological and religious worldviews are differentiated on the basis of a single
paremiological meaning and semantic range of keywords. It is defined that the attributes of the idea
of Tengrism in the language of Turkic written monuments of the VI-IX centuries are also reflected in
the content of Proverbs and sayings of modern Turkic peoples who profess Islam (Kazakh, Karakalpak,
Kyrgyz, Bashkir, and Tatar). The synonymic meaning and common symbolic meanings of the theonyms
“Tengir”, “Allah”, “God”, which form the dominant words in Proverbs and sayings, are analyzed. The
influence of the semantic features of the supporting/dominant word on the paremiological meaning
is considered. One of Turkic Studies’ topical problems is the study of the continuity of the religion of
“Tengrism” and Islam through language units, which form the basis of the religious and mythological
faith of the Turkic peoples.

Key words: paremiology, old Turkic manuscripts, Turkic languages, theonym, the idea of Tengrism.
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Typki MakaA-maTeAAepiHAEri TOHIPAIK MAESCDI

Typki xaabikTapbl 6ip TambipAaH Tapaca AQ, HaHbIM-CeHimaepi OipbiHFait emec, COA cebenTi
TYPKi XaAbIKTapblHbIH, AiHW CEHIMAEPIH 3epTTey KYpAeAi. AiHTaHbIMABIK TYPKiTaHYAblH 3epTTey
napaAMrMachblHblH aca ayKbIMABIAbIFbIH TaHbITaAbl. OP TYPAI AIHW Ke3KapacTarbl TYPKi XaAblKTapbiHbIH,
6eAriai 6ip AiHAI KabblAAQYbIHbIH, TAPUXM-CAfCU (DAaKTOPAAPbIH FbIAbIMM TYPFblAQH capaaar, Teri 6ip
6OACa AQ AiHM XKIKTEAICKEe TYCKeH TYpPKIiAepAiH OpTaK, KYHABIAbIKTAp >KYMECiH ailblkTan Kepcety,
reHeaAOrMsIAbIK-TIAAIK TEKTeCTiriHe Kapal opTak, MyAAere TOMTacTblpy TEOAOTUSIAbIK, TYPKiTaHYAbIH,
CTpaTernsablk, 6GarbiThiH alKblHAAMABL. Makaaa Kkasipri Typkirep AyHMeTaHbIMbIHAAFbl TOHIPAIK
MAESCbIHBIH, i3AEPIH TYPKi MaKaA-MOTEAAEPiHIH Ma3MyHbl apKblAbl aHblKTayFa GarbiTTanFaH. >Kaa-
MbITYPKIAIK  MUPOAOTMSIALIK,  AYHMETAHbIM MEH AiHM  AyHMETaHbIMHbIH CabakTacTbifFbl, ©3apa
bIKMAAAACTbIFbI GiPTYTAaC MAPEMMOAOTMSABLIK, MafFblHA MEH TipeK CO3AEPAIH CeMaHTUKAAbIK, asiCbl
HeriziHae caparaHaabl. VI-IX facblp Typki >kasba eckeptkiwrepi TiaiHaeri — ToHipAik maescobl
aTpuOYyTTapbiHbIH MCAAM AIHIH yCTaHaTbiH Kasipri TypKi XaAblKTapbl (Ka3ak, KapakaAnak, KblpFbi3,
Tatap) MakKaA-MOTEAAEpiHiH MasMyHblHaH Aa KepiHic 6epeTiHi HakTblAaHaAbl. MakaA-maTeaaep
KYpamblHA@Fbl «ToHip», «AAAar, «<KyAar» TEOHUMAEPIHIH CMHOHUMAIK MaFblHAaCbl MEH OPTaK, CUMBOAABIK,
MBHAepi TaapaHaabl. Tipek Ce3AiH CeMaHTUMKAAbIK, epeKLIeAiKTepiHiH NMapeMMOAOTMAAbIK, MaFblHaFa
acepi KapacTbIpblAaabl. TypKi XaAblKTapblHbIH AIHU-MWU(OAOIUSAbIK, CEHIMIHIH Heri3iH KypanTbiH
ToHIpAIK NeH ncAam AiHiHIH cabakTacTbIFbIH TIAAIK BipAIKTED apKblAbI 3epTTeYy TYPKiTaHYAbIH MaHbI3ADI
npobAemMachl peTiHAE ©3eKTeAeA|.

TyiiiH ce3aep: NapeMroAorus, KeHe TYpki xasba eckepTKilWTepi, TYPKi TIAAepi, TEOHUM, ToHIpAIK
MAESChI.
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«TeHl'pMaHCKaSI» UA€es B TOPKCKHUX MOCAOBULAX U MOrOBOPKax

XOT$ TIOPKCKME HAPOABI UMEIOT OAMHAKOBOE MPOMCXOXKAEHUE, OAHAKO MX BEPOBAHMS HE COBMAAQIOT,
MO3TOMY TPYAHO M3y4YaTb PEAMIMO3HbIE BEPOBaHMSI TIOPKCKMX HApOAOB. PeAnrnosHo-6orocaoBckast
napaamrma TIOPKOAOT MK oueHb 06WwMpHa. CrpaTernyeckmnm HanpaBAEHMEM TEOAOTMUECKOI TIOPKOAOT UM
SIBASIETCS HAYUYHbIN aHaAM3 MCTOPUYECKMX U MOAUTUNYECKMX (DAKTOPOB NPUHSTUS TOM MAW MHOM PEAUTU
TIOPKCKMMU HapOAAMM PA3HbIX PEAWIUI, YTOUHEHUE CUCTEeMbl OOLMX LIEHHOCTEN TIOPKOB XOTs Obl
OAHOI0O PEAUTMO3HOrO KAACca, FpynnMpoBKa UX MO FreHeaAOrMYeCKOMY 1 AMHTBUCTUUYECKOMY CXOACTBY.
B cTaTbe nccaeayetcsa naes «TeHrpuaHCTBa» B MUPOBO33PEHMM COBPEMEHHDBIX TIOPKOB Yepes n3yyeHne
3HAUYeHWI TIOPKCKMX MOCAOBML, U MOroBOPOK. [peemMCcTBEHHOCTb, B3aMMOAENCTBME OOLIETIOPKCKOrO
MU@OAOTMYECKOTO W PEAUTMO3HOMO  MWMPOBO33PEHMI  AHAAM3MPYIOTCS Ha OCHOBE EAMHOro
NMapemMMOAOTMUYECKOTO M CEMAHTUYECKOTO 3HAueHWsi CAOB-AOMMHAHTOB. YTOUHSIETCS, UTO aTtpubyThl
TEHIPMAHCKOM MAEN 93blka TIOPKCKMX MMCbMEHHbIX MaMATHUMKOB VI-IX BEKOB MpOCAeXMBAIOTCS B
COAEP>KaHMM MOCAOBML, M MOrOBOPOK COBPEMEHHbBIX TIOPKCKMX HapOAOB (Ka3axoB, KapaKaAnakos,
KMPru3oB, GalKMPOB, TaTap), UCMOBEAYIOLMX MCAAM. AHAAUBMPYIOTCS CMHOHUMMYUECKME 3HAueHwsl
1 obLiMe CMMBOAMYECKME 3HAYEHUSI TEOHMMOB «TeHrpu», «Aanax», «Kyaan/bor» B coctaBe nocaosuiy
M MOroBOpoOK. PaccmaTpuBaeTcsl BAMSIHME CEMAHTUYECKUX OCOBEHHOCTEN KAKUEBOro/AOMUMHAHTHOMO
CAOBa Ha MapeMMOAOTMYEecKOoe 3HaudeHue. M3yueHue npeemMCTBEHHOCTU «IeHrpuMaHCTBa» M MCAAMa,
COCTaBASIIOLLMX OCHOBY PEAUIMO3HbIX M MU(OAOrMYECKNX BEpOBaHMIA TIOPKCKMX HApOAOB Yepes

93bIKOBbIE EAMHMLbI, aKTYAAU3MPYETCS KaK BaXkHasi Npo6AemMa TIOPKOAOT M.
KAroueBble cAOBa: MapemMrMOAOTUS, APEBHETIOPKCKME MUCbMEHHbIE MaMSITHUKM, TIOPKCKME SI3bIKM,

TeoHuM, TeHrpmaHckas naes.

Introduction

The spiritual culture of the Turks is an integral
phenomenon that continuously exists with the his-
tory of the people, the improvement of ideological
knowledge, changes in everyday life., Proverbs and
sayings, a special unity in the world of language, de-
veloping and replenishing along with the expansion
of the worldview, are a source of information about
the life and life of the people, about the system of
spiritual, cultural and material values.

The study of the manifestation of the idea of
“Tengrism” in the content of paremic units consist-
ing of conceptual knowledge arising from folk wis-
dom and life experience, the differentiation of traces
of ancient faith in the language of modern Turks al-
lows us to identify the features of the formation and
development of common Turkic religious values, to
determine the continuity, interaction of the mytho-
logical worldview and religious worldview. There-
fore, the identification of the roots of the Tengrism
of the ancient Turks in the ethno-cultural content
of modern Turkic paremia is one of the most actual
problems in Turkic studies. This, along with linguis-
tic problems related to the nature of the paremio-
logical meaning in the Turkic languages, also con-
tributes to determining the historical foundations of
the theological aspect of Turkic studies. In general,
the development of the theological aspect of Turkic

studies in conjunction with linguistics is one of the
most topical issues.

Justification of the topic, goals and objectives

Paremiological units are a rich source of infor-
mation that accumulates data on the formation and
development of the people’s worldview, changes
in the world of spiritual values. Information about
mythological beliefs and religious beliefs in the
ethno-cultural content of Turkic proverbs and say-
ings forms the core of the whole Turkic spiritual
world. The main purpose of the article is to dis-
tinguish the roots of ancient beliefs in the modern
Turkic worldview through the manifestation of the
idea of Tengrism in the ethno-cultural content of
Turkic proverbs and sayings. To achieve this goal, it
is necessary to determine the continuity and interac-
tion of the common Turkic mythological worldview
and religious worldview on the basis of the seman-
tic range of paremiological meanings and keywords.
The sources of the article are collections of Proverbs
and sayings in the Kazakh, Kyrgyz, Bashkir, Tatar,
Karakalpak languages belonging to the Kipchak
group, as well as texts and transcriptions, transla-
tions of ancient Turkic written monuments.

Research methedology

In the study, methods of description and sys-
tematization, traditional comparative-diachronic,
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comparative-synchronous methods of linguistics,
semantic, etymological, ethnolinguistic analysis,
methods of abstraction, generalization and individu-
alization based on the theory of knowledge are used.

Research background

The linguistic study of Turkic proverbs and
sayings until the end of the twentieth century was
mainly carried out in a structural direction. Syntac-
tic structure of Proverbs and sayings in the Turkic
languages of the modern Kipchak group, semantic
and thematic groups, the nature of paremiological
meaning, the main features and common features
that distinguish them from phraseology have been
studied by resaerchers as I. Kenesbayev, R. Sarsen-
bayev, A. Kaidar, M. Kopylenko, A. E. Karlinsky, Z.
Tarlanov, A. Nurmakhanov, B. Kapasova, H. Kara-
sayev, N. Isanbat, I. Nadirov, K. Mergen etc. In Tur-
kic linguistics, academician I. Kenesbayev was one
of the first linguists to distinguish the differences
and similarities of proverbs and sayings with phra-
seological units, considering them as set expressions
(Kenesbayev, 1977: 594).

Relevant features of Proverbs and sayings that
served as the basis for considering within the frame-
work of phraseology include: stability of syntactic
structure and meaning, set expressions in speech
and semantic transformation of components. Rus-
sian scientists S. G. Gavrin, G. L. Permyakov, V.
P. Zhukov, etc.made a great contribution to the de-
velopment of the theory of paremiology. G. L. Per-
myakov suggests that the commonality of all regular
transformations should be considered in connection
with their semiotic nature (Permyakov, 1970: 7).

The distinct features of proverbs and sayings are
as followings: figurative meaning of paremiologi-
cal units expressing conceptual thought; symbolic
meaning of lexemes and phrases in the proverbs
and saying, which have a literal meaning in a sepa-
rate; the ability to express expressive-evaluative and
emotional connotations; the constant presence in
speech determines the special features of Proverbs
(Karlinskiy, 1990: 22).

In modern linguistics, proverbs and sayings are
considered separately from phraseological unites,
but some linguists argue that “proverbs and sayings,
like quotations, are an integral part of the lexical and
phraseological system of the language, not a frag-
ment, but an independent small artistic text, so it is
not a phraseological unit” (Kopylenko, 1978: 82).

Academician A. Kaidar, who based the theoreti-
cal concept of the study of Kazakh paremiology in
the anthropolinguistic direction, analyzes the pro-
cesses of formation, development of paremic unity
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and paremic meaning in the language, features of
situational use. Defines the scientific principles of
grouping proverbs and sayings, suggests methods
and methods of revealing the ethno-cultural and
ethnophilosophical background of paremia, inter-
nal content aimed at recognizing human existence
(Kaydar, 2004).

Ethnolinguistic, linguocultural, linguocogni-
tive features of paremia in modern Kipchak lan-
guages were studied by scientists K. Kalybayeva,
Sh.Karsybekova, G. Turabayeva, R. Khairullina, Z.
Raimgozhina, E. Sozinova, A. Pirniyazova and oth-
ers.

Definition of the existence of the idea of “Ten-
grism” in Proverbs and sayings in the languages of
the modern Kipchak group of Turkic languages is
based on the content of the language units of the Old
Turkic inscriptions of the VII-X centuries, which
describe the importance of the Tengrism in the
worldview and life of the ancient Turks. The idea of
the ancient Turkic “Tengrism” was considered in the
research of scientists-Turkologists N. Ya.Bichurin,
S. G. Klyashtorny, L. P. Potapov, M. Zholdasbekov,
K. Sartkozhauly, A. Seidimbek, M. Aji, D. G. Sa-
vinov, etc. The phenomenon of the “Tengrism” in
Turkic proverbs and sayings was considered from
a fragmentary point of view, but was not taken into
the object of special research.

Main part

The content of religion, which is recognized as
an ideological mechanism that forms a community
of people, organizes common interests, and regu-
lates relations, consists in recognizing socially sig-
nificant basic values as sacred. The role of religion
in culture can be defined as the system-forming fac-
tor of each culture” (Gabitov, 2007: 57).

Spiritual and cultural values are based on reli-
gious values, the core of vital, social, moral, aesthet-
ic values, and even political values are the priorities
of religious values. After all, the basic principles
of developed, mature religions are aimed at ensur-
ing a harmonious life of the community, for which
moral standards must be observed. The famous Ger-
man scientist G. Zimmel considers religion from the
point of view of the substance of a peaceful existence
without conflict, conflict, pointing out the spread of
the idea of peacefulness through religion.”..he ar-
gues that religious values rise to a higher level in the
scale of human priority” (Zimmel, 1996: 579).

It is known that mythological beliefs lie in the
oldest layers of the history of religious values. This
indicates that one of the branches of expression of
religious values in the content of Proverbs and say-
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ings of the Kazakh, Kyrgyz, Karakalpak, Bashkir
Tatar peoples, adherents of the Islam, is “Tengrism”.

The language of the ancient Turkic written mon-
uments is one of the most extensive written sources
about the worldview and beliefs of the ancient Tur-
kic peoples about the Lord, natural phenomena, the
origin of humanity, human qualities, and the system
of cultural and spiritual values inherent in common
Turkic existence.

In the Turkic concept, Tengri is a creator, a mys-
terious force — a symbol of Eternity: “Tengri is an
image of the main God, a state of Infinity, equated
with the sky in the religious beliefs of the ancient
Turks (Gabitov, 2004: 253).

All the distinctive features of Tengri, which are
characterized by the language of Turkic written monu-
ments, are derived from the fact that he is perceived in
the popular worldview as “the creator of nature and hu-
manity”: Uze kék teyri, asra jayiz jer gilintugda ekin
ara kisi oyli gilinmis «above is the Blue Tengri, below
is the Black Earth, between them is the son of man»
(Aydarov, 1995: 171).

Although the cult of Sky/Blue is typical for most
ancient peoples, the idea of Tengri in the worldview
of the Turks, who lived in the VII-IX centuries, is
mythological it can be seen that it has evolved from
knowledge to religious knowledge. The language
of monuments says that they worship not heaven,
but only the Lord God, the only creator: Basliyiy
Jiikiindiirtim. Tizligig $6kiirtim. Uze teyri asra jer
Jjarilgadiq iié(iin) «My head was on the bar, and I
folded my knees. Above is the Tengri, below is the
Earth for the blessing» (Sartkozha, 2003: 207).

In the texts of the monument, the names kok
tegri and tenri are used in the sense of “Lord”,
while there is no use of the word kok in the sense
of “Lord” standing alone. According to the Turkic
worldview, Kok (sky or above world) is a place of
living of Tengri, the full identity and meaning of the
phrase kok tenri is “Heavenly Tengri/Heavenly Ten-
gri”. The main features of the concept of Tenir — the
creator of the human being, the patron of humanity,
the owner of human destiny-are the symbolic and
sacred meaning of the concept of heaven.

Every historical, social, military situation, natural
phenomena “‘caused by Tengri”: Teyri bulyaqun i¢lin
jayi boldi “Tengri, (I) was the enemy of (us) for being
exposed to the Earth” (Sartkoja, 2003: 117).

In the text of monuments, there are also sentences
that describe the fact that all evil and failure are caused
not by the will of God, but by the fault of humanity it-
self: Begleri, boduni tiizsiz ii¢iin, tabya¢ bodun tebligin

iiclin, begli bodunliy jonasiirtugin #iclin tiirk bodun

illediik ilin i¢yinu iadmis “the Turkic people lost their
country because of the injustice of their people, because
of their belief in their the deceit of the tabgach (a tribe)
people, because of accepting thier lie, because of the
conflict of brothers, because of the hostility of the Bek
people (aristocratic people)” (Aydarov, 1995: 173).

This indicates that Tengri, which arose from the
simple mythological worldview of the ancient Turks,
is somewhat interrelated with the true worldview. It
can be seen that the Tengrism, based on a religious
and mythological believes, became the basis of
Turkic patriotism, which became the basis of the
idea of the eternal country, which embodied the story
of the people, unity of the people in real life. The
tradition of accepting Kagan as the «messenger of
Tengri», based on the idea of Tengri in the worldview
of the ancient Turks, not only preserved the integrity
of the political and social structure of the country,
but also contributed to strengthening internal unity,
became the basis for developing the strategic and
tactical potential of the military system, establishing
diplomatic relations with neighboring states.

The traces of religious and mythological edifica-
tion of the ancient Turks continue from generation
to generation through the common Turkic
consciousness and are reflected in the language
of modern Turkic peoples who adhere to various
religious beliefs. The ancient Turkic belief Ten-
grism is also found in the paremiological system of
the Kipchak group Turkic languages. The content of
Proverbs and sayings about religious values in the
languages of the modern Kipchak group includes
death and life, good and bad qualities, education of
generations, everyday life, social relations, attitudes
to the environment, nature, etc. he describes all the
circumstances of human life in connection with the
creator.

In other words, if it describes religious values
in direct meaning, it can also determine the essence
of social, moral, and aesthetic values in some situ-
ational use. This characterizes the special feature of
the paremiological meaning built on the figurative
meaning. The meaning of semas in the content of the
dominant word are of great importance in determin-
ing the semantic meaning of proverbs and sayings.
Instead of the reference word in the composition of
phraseologisms,the term “core word” (Kenesbayev,
1977: 611) is also used. The main prop words of
proverbs and sayings related to religious belief are
the theonyms Tengri, Allah, God, Creator etc., the
mythonyms Umai, Kudu, etc. As well as not partici-
pating in the main teonim-AO, the idea of consoli-
dating all Muslims around the common belief that
can give couples a universal binary content (soul
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—body, life <> death, earth < sky, earth <> water,
fire <> water, white < black, day < night) in the
framework of lexical semantic can be neutral.

The main dominant word in Turkic proverbs and
sayings about the Tengrism, which forms a paremi-
ological model of religious values and serves as a
symbol of the true feature of the religious world-
view, is the theonym Tengri. In Kazakh, tengri is
“religious word which means 1. God, Allah, Al-
mighty; 2.Almighty, Lord of power” (Explanatory
dictionary of the Kazakh language, 2008: 791).

In other Kipchak Turkic languages, the main
and symbolic meanings of the Tengri token are
fully preserved. The reference word defines the lit-
eral meaning of Proverbs, that is, the initial or main
meaning of the syntactic structure. The reference
words of each component of Proverbs made up of
complex sentences are mostly different. Proverbs
and sayings with the theonym Tengri in the modern
Kipchak languages are classified into several groups
that contain the qualitative properties of Tengri in
their literal meaning. And characterizes the life po-
sitions of the population, which are determined in
accordance with the unified paremic worldview and
spiritual and cultural values, life experience, which
determines the situational application.

Tengri — Creator: the body is amanat (something
sacred that’s given to save) of the soul, the soul is
amanat of the Tengri (Golden Book of Kazakh Prov-
erbs, 2018: 386) this paremia, which describes the
Universal worldview that when the human body is
created from the earth/soil, the soul is created by the
heavenly Tengri, when it dies, the body goes back
to the Mother Earth, the soul goes back to the Lord,
confirming the truth of “one death to the core”, the
ability to live this life meaningfully, “without abuse
of the Amanat”.

As well as, in Kaz. the proverb “4 person’s bone
is given by his mother, blood by his father and soul is
given by Tengri” (Golden Book of Kazakh proverbs
and sayings, 2018: 38) also emphasizes the place
of mother and father in the upbringing of a child,
instills in the consciousness the quality of Tengri’s
creation, characterizes the importance of respect for
parents.

The Kazakh proverb Qunanyn Qudaiynday,
tanasyn Tanirindei koredi (The Golden Book of Ka-
zakh Proverbs and Sayings, 2018: 380) describes
people who see themselves and their own as better
than others. The idea of the proverb indicating that
people of bad character and with bad habits gather
in groups, as well as advocating others to stay away
from this sorry lot and strive for goodness Tanir at-
kandy Tanir atkan magqtaidy (The Golden Book of
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Kazakh Proverbs and Sayings, 2018: 384) to some
extent coincides with the proverb Uryny ury alys-
tan tanidy, Apama zhezdem sai (It takes one to spot
one). Mechkai — Tanrenen ubyry (Nakiy, 2010: 763)
condemning insatiability and unsatisfaction comes
from the Tatar proverb “Meshkei — Tanirdin obyry”.
According to Tengrism, breaking promises and ly-
ing are a sign of irresponsibility and obscenity: 7an-
rega aitkan, kiramatka birgan (Nakiy, 2010: 762).
Idleness is one of the worst qualities in a person. The
proverbs and sayings aiming to demolish this bad
habit include the Kazakh Bekerden beker zhatqan-
nan Tanir bezer (The Golden Book of Kazakh Prov-
erbs and Sayings, 2018: 19), its variant Bekerden
Tanirim bezer (The Golden Book of Kazakh Prov-
erbs and Sayings, 2018: 368), the Karakalpak equiv-
alent Tentekten taniri biyzar (Karakalpak Folklore,
2015: 84) and the Bashkir version Tik iorogandan
Tanre bizer, as in “ldleness is the beginning of all
sin”. One of the Kazakh proverbs that promotes the
need to strive instead of succumbing to laziness is
Berer Tanirim talap qylsan, Tuk tappaidy qarap
zhatqan (The Golden Book of Kazakh Proverbs and
Sayings, 2018: 205). One of the most inhumane hab-
its is envy. The semantics of a Bashkir proverb 7an-
re malyn shaitan qyzgangan “Tanri malyn shaitan
qyzgangan”, its variant Tanre ashyn shaitan qyzgan-
gan “Tanri asyn shaitan qyzgangan” (The devil en-
vies God’s meal) imply that it is a bad habit to envy
the wealth of others or their opportunities, while the
need to support and strive for such achievements is
what is encouraged to foster. A Kyrgyz proverb 7en
zhegendi Tenirim cuiet, ashyq zhegendin kepini kyi-
ot (Ibragimov, 2008: 528) calls to be wary of greed
and to be generous with others.

The theonym Tengri in the Kipchak language
group describes the life position of our ancestors who
aspired to maintain the order of social relations and
thus ensuring the harmonious development of soci-
ety. For example, the parable of the Kazakh Korshi
haqysy — Tanir aqysy (The Golden Book of Kazakh
Proverbs and Sayings, 2018: 14), its variation Qon-
aqasy — Tanir aqysy (The Golden Book of Kazakh
Proverbs and Sayings, 2018: 136) and the Bashkir
version Kurshe haqy — Tanre haqy and its variant Ir
haky — Tanre haky promotes the establishment of a
respectful relationship with your neighbour. Among
the proverbs and sayings that characterize Tengri as
the main mechanism for strengthening the unity and
solidarity of a nation, ancient Turkic knowledge is
firmly established in the worldview of modern Tur-
kic peoples as is evident from their proverbs and say-
ings: Toby birdin — Taniri bir (The Golden Book of
Kazakh Proverbs and Sayings, 2018: 20) in Kazakh
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and Tentushtin Teniri bir (Ibragimov, 2008: 529) in
Kyrgyz. These proverbs share the same meaning
with Kemedeginin zhany bir. The moral principle
of “The minority being subject to the majority” can
be found in the Bashkir languange: lke keshe — ber
keshenin tanrehe, as in “Two people are one man’s
Tengri”.

In accordance with the changes in the religious
position of the Turks in modern Turkic languages,
tangir/tangiri, tangre, tangir/tangiri, tengir/tengiri,
tengir/tengri, tegri, tigiv, dair, tura, tenger/tengeri
and other phonetic variants that use the lexeme tengri
of Altai are replaced with the Arabic theonym A/lah
and Persian qudai. However, the ancient word has
been preserved as part of phraseology and pareomia,
toponyms and anthroponyms. It is also used as a
synonym for the words Allah, Allah Almighty and
qudai (God, the Lord/the Creator).

God “religious. The creator of the whole
universe, the Most High, the Almighty; 2. Figur.
The strongest, the ruler, the chief” (Explanatory
dictionary of the Kazakh language, 2008: 532).

Ideas about the truth and omnipotence of
God serve as a base for the semantic meaning of
proverbs and sayings with the God lexeme. For
example, in Karakalpak: Kisinin bergeni — keuillik,
Qudaidyn bergeni — toiymlyq (Karakalpak folklore,
2015: 109); Ushyp keldim Zhaiyqtan, Qudai qosty
gaiyptan (Karakalpak folklore, 2015: 79); Qudaidan
soragannyn buiiri shygar (Karakalpak folklore,
2015: 94); Qudai saldy bir isti, Basy amanlar
kulisti (Karakalpak folklore, 2015: 98); Qudaidyn
aty kop (Karakalpak folklore, 2015: 94); Qudai
malyndy alsa da, Peilindi almasyn (Karakalpak
folklore, 2015: 109); Qudaiyna syiynsan syiyn,
Eshegindi bekkem baila (Karakalpak folklore,
2015: 93); Qudaiy bergen qulyna, shygaryp qoiar
zholyna. Qudaiy bermegen qulyna, izlese tabylmas
pulyna (Karakalpak folklore, 2015: 94); Baidyn
zhany kuise, Qudaidy qargaidy, Zharlynyn zhany
kuise, Zharagyn zhamanlaidy (Karakalpak folklore,
2015: 118); Qudaidan ake tilesen de, ake bermes
(Karakalpak folklore, 2015: 98) etc.

Due to the fact that the Turks and Persians have
long lived in neighbouring regions, the Persian word
qudai entered Turkic languages earlier than the
Arabic Allah. Its active use in the Kazakh language
and abundance of the range of paroemia in which
the theonym is involved, as well as its frequent
occurrence in folklore led to qudai being relevant
up until the X century. Qudai lexeme is also used
as quda in colloquial speech: qudanyn qudyreti.
The complex theonym qudai tagala is formed by
the same principle as the phrase Allah tagala. The

Persian word qudai and the Arabic fagala used as
a pleonasm acquires a semantic tone that reinforces
God’s omnipotence.

Alla/Allah “religious. God, creator” (Explana-
tory dictionary of the Kazakh language, 2008: 42).
In the languages of the modern Kipchak group, par-
oemia with theonym Allah is also often used. For
example, the Tatar Allaga yshan, usen qymshan;
Allaga yshanyp suga toshma, ioza belsan tosh; Al-
ladan kotken bush qakyr, uzene yshangan yaulap
alyr (Nakiy, 2010: 769), and other proverbs describe
that all human achievements and failures depend not
only on Allah, but also on oneself. The loaning of
the lexeme Allah is the result of a linguistic and cul-
tural connection formed in the X century, directly
related to the spread of Islam to the Turks. A prov-
erb describing the peculiarities and spirit of Kazakh
life Shalgaiganga shalqai, ol — Allanyn uly emes,
Enkeigenge enkei, ol — atannyn quly emes contains
the idea of obedience to the omnipotence of Allah.
Special qualities of the Lord in the worldview of the
Turkic peoples who profess Islam are grouped into
the content of theonyms 7anir, Qudai, Alla and serve
as a base for proverbs describing spiritual and cul-
tural vales in the language.

Results and discussion

The concept of Tengri in the content of modern
Turkic proverbs and sayings is preserved in the lan-
guage of religious and mythological beliefs of the
ancient Turks, which is caused by the desire to learn
more about the universe, the environment, oneself
and creation in general. Since the expansion of the
national worldview is based on spiritual principles,
the religious beliefs of the Turkic peoples also orig-
inate from ancient spiritual and religious values.
The concept of Tengri, passed down from genera-
tion to generation, continues from “the religious and
mythological worldview of the Huns who lived in
the last hundred years BC, the Turkic-Mongol tribes
that inhabited Central Asia in the first centuries BC”
(Bichurin, 1960: 49), then the Late Middle Ages to
modern Turks whose religious values have changed.
The famous historian and ethnographer L.P. Pota-
pov also states that the roots of the Turkic “Tengri”
faith are very deep and consistent (Potapov, 1973:
265). In the context of the content of proverbs and
sayings of the Kazakh, Kyrgyz, Karakalpak, Tatar
and Bashkir peoples who profess Islam, the signs of
the idea of Tengri fully confirm that spiritual values
are preserved in the memory of the people through
the continuity of generations.

According to the mythological belief of the Turks,
Tengri is the only Creator, while Kagan is a gift to the
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people from Tengri. S.G. Klyashtorny explains the
ancient beliefs of the Turks through the functional
image of Tengri: “Tengri rules both the universe and
the fate of man: joy and sorrow inherent in the fate of
mankind are sent from Tengri; he gives power, wis-
dom to the chagans (Kagan) and chagans to people;
punishes those who object to the chagans; he directs
state and military affairs by giving orders to the cha-
gans” (Klyashtornyy, 1981: 132).

The concept of Tengri in the knowledge of the
Turkic peoples is distinguished by its stability, mys-
tery and omnipotence. Ethnographer A. Seidimbek
states that Tengri is a mysterious phenomenon for
the Turks: “On the basis of actual postulates of Ten-
gri beliefs, the idea of communication with nature is
established. Tengri in the perception of nomads...
(is) the object of eternal knowledge and, at the same,
time the infinite cosmos” (Seydimbek, 1997: 89).
The content-idea, that reflects the religious beliefs
established in the semantic framework of modern
Turkic paroemia, also includes moral, ethical, aes-
thetic and environmental principles aimed at ensur-
ing a harmonious life of the population in society.

Conclusion

Worldview is recognized as a system of spiritual
and practical assimilation of truth, while language
serves as the basis for the formation of a system of
concepts recognized in consciousness, external forms
of worldview as the embodiment of knowledge in re-
ality, and serves as a tool of long-term generational
continuity of knowledge. Incomplete or generalized
information about the truth that has emerged in the
consciousness of humanity, which exists between
real objects consisting of objects and phenomena,
events and actions, relationships, passes through the
human mind through cognitive processes, and con-
ceptual judgments are established that compensate
for intellectual, spiritual, cultural and social needs.

This characterizes the fact that a representative of a
particular ethnic group lives not only in the factual
world of truth, but also in the ideal world created by
oneself and one’s community. That is, the language of
an ethnic group, which expresses the individuality of
a community that speaks a certain language, the fac-
ets of its ethnic reality, reflects universal conceptual
ideas from the perspective of the worldview and truth
of its ethnic group. This also applies to the semantic
content of the paroemia, which has preserved traces
of the Tengri faith, indicating the deep history of the
religious worldview of the Turkic peoples.

The semantic wording of proverbs and sayings
related to the Tengri faith in the modern Kipchak
languages group of adherents of Islam to a certain
extent coincides with the content of Islamic theses
related to the properties of Allah, respect for parents,
education of generations, right conduct and healthy
lifestyle, regulation of relations between people, etc.
This indicates that the paroemia, which have pre-
served traces of the idea of Tengri in the languages
of the Kipchak group, form linguistic indicators that
characterize the continuity and harmony between
the ancient religious faith of the Turks and the cur-
rent religion of Islam.

Modern paroemiologies related to the Tengri
faith in the Kazakh, Karakalpak, Kyrgyz, Tatar and
Bashkir languages included in the Kipchak group
are among the symbols that form the linguistic mod-
el of religious values and are recognized as language
units that determine the manifestation of the reli-
gious worldview. The semantic content of proverbs
and sayings describing the Tengri faith, which the
ancestors of the Turks adhered to, is derived from
the interests of purifying the spiritual world of a per-
son, putting society on a harmonious path, getting
rid of bad habits and regulating social relations.

The article was carried out within the frame-
work of the scientific project of grant funding
AP08856427.
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