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TURKESTAN EPARCHY AS A MEDIATOR IN SPIRITUAL COLONIZATION
OF THE TURKESTAN REGION MUSLIMS IN THE EARLY 20™ CENTURY

The article analyzes the activities of the Turkestan eparchy on the spiritual colonization of Muslims
in the Turkestan region at the beginning of the twentieth century. In the course of the study, the process
of implementing the main directions of the anti-Muslim mission of the diocese was reconstructed, the
fundamental aspects of the large-scale project of the Turkestan eparchy in matters related to the cultural
and religious «re-education» of the Muslim population, educational policy and missionary activities were
studied. The methodological basis of the article is the principles of historicism and objectivity of scien-
tific knowledge. In the work with the sources, logical, problem-chronological, comparative and systemic
research methods were used. Their use made it possible to substantiate the important role of the Turke-
stan eparchy in the implementation of the all-imperial state-confessional course, to identify the factors
that had a significant impact on the implementation of anti-Islamic propaganda in the period under
study.The authors lead to the conclusion that the Turkestan eparchy actively implemented the policy of
Christianization and Russification approved at the official level, the policy of Christian enlightenment of
the Muslim population. Anti-Islamic propagandawas considered asone of the main tools for solving this
problem, which was carried out by the missionaries of the diocese. The Turkestan eparchy made efforts
to establish control over the activities of spiritual and educational institutions in the region, contributing
to the unification of the poly-confessional population of Kazakhstan on the basis of the spiritual values
of the Orthodox Church. The ultimate goal of the anti-Muslim mission was to consolidate the authority
of the Russian Empire among the local population of the region.
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TypkicTaH enapxmsicbl — XX FacbIpAbIH, 6acbiHAQ TypKiCTaH ©AKECiHiH,
MYCbIAMAHAQApPbIH PyXaHH OTapAay CasiCaTbiHbIH, XXeTeKLUiCi

Makanapa XX racbipablH OacbiHAaa TypKiCTaH ©AKECi MyCbIAMaHAQpPbIHbIH, PyXaHW OTapAa-
ybl 6oibiHIa TypKicTaH enapxusicbiHbIH, KbI3METI TaAAaHaAbl. 3epTTey 6apbiCbiHAQ enapXMsiHbIH
MYCbIAMAHABIKKA KApPCbl MUCCUSICbIHbIH, HEMi3ri GarbiTTapblH >KY3€re acblpy NpoLeci Kanta KypblAAb,
MYCbIAMaH XaAKblH MOAEHU-AIHM KanTa TopbOueaeyre, 6GiAiM Oepy casicaTbl MEH MMCCUMOHEPAIK
KbI3MeTKe 0aiAaHbICTbl MaCeAeAepAe TYPKICTaH enapxXmcbiHbiH  ayKbIMAbl XKO6ACbIHbIH, HEri3ri
acriekTiAepi 3epTTeAAi. MakaaaHblH 8AiCHamMaCbl TapUXM >KOHE FbIAbIMM TaHbIMHbBIH OObEKTUBTI
NMPUHLUMNTEPI Heri3iHAe >KasblAFaH. AepeKkKe3AEepPMEH >KYMbIC KacayAa AOrMKaAbIK, MPOOAEMAAbIK-
XPOHOAOTUSIABIK, CAAbICTbIPMaAbl >X8He >KyMeAi 3epTTey oAicTepi KoAAaHbiaAbl. Oaapabl nan-
AanaHy  TypkicTaH enapxusCbiHblH  KaAMbl  MMIEPUSIAbIK, MEMAEKETTIK-KOH(DECCUSIABIK,  6aFbiTThl
)Ky3ere acblpyAarbl MaHbI3Abl POAIH Heridaeyre, 3epTTey Ke3eHiHAe MCAamFa KapcCbl HACMXaTTblH
Y3€ere acbIpbiAyblHA aNTAPAbIKTAM ©Cep eTKeH (DaKTOPAAPAbl aHbIKTAyFa MYMKIHAIK 6epai. As-
TopAap TypkicTaH enapxuscbl pecMm AeHremae OekiTiAreH XPUCTMaH AiHI MEH OpbICTaHAbIPY cas-
CaTblH, MYCbIAMaH XaAKblH XPUCTMAH aFapTy casfcaTbiH OEACEHAI >KYPri3Ai AereH KOpbITbIHAbIFA
KeAAl. byA mMaceaeHi wwewwyAiH Herisri KypasAapbiHbiH Oipi ernapXmsHbiH MMCCUOHEPAEPI >KYPri3reH
MCAAMFa KapCbl HacKxaT GOAAbI. TYpPKiCTaH enapxusicbl ©AKEAEri pyxaHu-6iAiM Gepy MekemeAepiHiH
KbI3MeTiHe 6akblAdy OpHaTyFa KyLU CaAbif, MPaBOCAABME LIPKEYiHIH PyXaHW KYHADBIAbIKTapbl HEMi3iHAE
KaszakcTaHHbIH, KONKOHMECCHSIAbI XaAKbIHbIH, OipiryiHe biknaA eTTi. MyCblIAMaHFa KapCbl MUCCUSIHbIH
TYMNKi MakcaTbl Peceil MMNepusiCbiHbIH, JKEPriAiKTi TYpFbIHAAP apacbiHAQ OEAEAiH HbiFalTy GOAAbI.

TyiiH ce3aep: AiH, CAaM, XPUCTMAH, MYyCbIAMaHFa Kapcbl MmMccus, Pecein uMnepusichbl.
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TypKeCTaHCKaﬂ enapxmsa — npoBOAHUK MNOAUTUKHU AYXOBHOI:i KOAOHHU3aUUU MYCYAbMaH
TypkectaHckoro kpasi B Hadaae XX Beka

B cTtatbe aHaAM3MpyeTCs AeSTEABHOCTb TypKECTaHCKOM enapXxum no AyXOBHOM KOAOHM3ALMK My-
cyabMaH TypkecTaHcKoro Kpag B Hadaae XX Beka. B npouecce nccaeaoBaHUs peKOHCTPYMPOBaH Npo-
LeCC peaAm3aLmm OCHOBHbIX HanpaBAEHWI MPOTUBOMYCYAbMAHCKOM MMCCUM enapXuu, N3ydeHbl OCHO-
BOMoOAararioLme acnekTbl MaclITabHOro npoekta TypKecTaHCKOW ernapxmMu B BOMPOCAX, CBSI3aHHbIX C
KYAbTYPHO-PEAUTMO3HbIM «EPEBOCMIMTAHMEM» MYCYABMAHCKOIO HaceAeHusl, 06pa3oBaTeAbHOM MOAM-
TUKOM M MUCCUOHEPCKON AEATEAbHOCTbIO. MEeTOAOAOrMYECKONM OCHOBOM CTaTbM SBASIOTCS MPUHLMMbI
McTopusMa M 06bEKTUBHOCTM HAYUYHOrO MO3HaHWs. B paboTe C MCTOUYHMKAMU MPUMEHSIAUCH AOTUYe-
CKMI, NMPOOAEMHO-XPOHOAOTMYECKMIA, CPABHUTEAbHbBIA U CUCTEMHbIA METOAbI MCCAEAOBaHMS. WX mc-
MOAb30BaHMeE MO3BOAMAO 0OOCHOBATb BaXKHYIO POAb TypKeCTaHCKOW enapxum B peaamsaummn ooLenm-
NMepCKOro rocy AapCTBEHHO-KOH(ECCMOHAABHOIO KypCa, BbISBUTb (DAaKTOPbI, OKa3aBLUMe CyLLeCTBEHHOe
BAMSIHME HA PEAAM3aLMIO aHTUMCAAMCKOM NMPonaraHAbl B MICCAEAYEMbIA NEPUOA. ABTOPbI MPUXOASIT K
BbIBOAY, UTO TypKecTaHCcKas ernapxusi akTMBHO MPOBOAMAQ B XM3Hb 0A0OPSEMYIO Ha ODULIMAABHOM
YPOBHE MOAUTUKY XPUCTMAHM3ALMKN N PyCUMDUKALIMN, MTOAUTUKY XPUCTMAHCKOrO MPOCBELLEHNS MYyCYAb-
MaHCKOro HaceAneHns. OAHMM M3 TA@BHbIX MHCTPYMEHTOB peLLleHMs 3TOM 3aAaUM paccMaTpMBaAaCh aH-
TMMCAQMCKas MponaraHAa, KOTopasi BeAaCb MUCCMOHeEPamn enapxun. TypkecTaHCKas enapxus npuaa-
raAa yCUAMS K YyCTAaHOBAEHMIO KOHTPOAS HaA AESTEAbHOCTbIO AYXOBHO-06PA30BaTEAbHbIX YUPEKAEHMI
B Kpae, CrnocoOCTBy s yHUDMKALMM MOAMKOH(ECCMOHAABHOMO HaceAeHMs KaszaxcTaHa Ha OCHOBE AYXOB-
HbIX LLeHHOCTEeN MPaBOCAABHON LiepkBWU. KOHEUYHOM LieAblo MPOTMBOMYCYABMAHCKOM MUCCUKN SBASAOCH

3akperAeHue aBTopuTeTa Poccuickoi umnepumn cpeam MeCTHOrO HaceAeHUs Kpasi.
KatoueBble cAOBa: peAnrng, UCAaM, XPUCTUAHCTBO, MPOTUBOMYCYAbMaHCKas Mmnccusi, Poccuiickas

umnepms.

Introduction

The beginning of the twentieth century was
marked by major socio-political and socio-cultural
changes in the Russian empire, which also affected
the spiritual and educational sphere. The key mo-
ment of these changes was the intensification of
missionary and educational measures in relation to
the Muslim peoples of the East. The intensified in-
tegration of the Kazakh population into the general
imperial cultural and educational space was accom-
panied not only by the implementation of the policy
of Christianization and Russification, but also by the
implementation of the strategy of Christian enlight-
enment of the Muslim population by strengthening
anti-Islamic propaganda. Missionaries-preachers,
who were called to conduct active religious propa-
ganda aimed at protecting and spreading Orthodoxy
among Muslims, played an important role in the
implementation of the policy.

The object of the research is the anti-Muslim
activity of the Turkestan eparchy, which played a
special role in the implementation of the main di-
rections of the spiritual colonization of Muslims of
the Turkestan region at the beginning of the twen-
tieth century. The purpose of the study is to study
the fundamental aspects of the implementation of a
large-scale project of the anti-Muslim mission of the
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Turkestan eparchy. The objectives of the study are
aimed at studying the main directions of the anti-
Islamic activity of the diocese, defining its main
stages, analyzing measures in the field of cultural
and religious «re-education» of the Muslim popu-
lation and protecting the Orthodox population from
the «harmfuly» impact of Islam.

Justification of the choice of articles
and goals and objectives

The appeal to the scientific study of the policy
of spiritual colonization of Muslims of the Turke-
stan region by the missionaries of the Turkestan
eparchy at the beginning of the 20th century is due
to the relevance of the topic. Scientific discourse of
the problems makes it possible to identify the most
relevant and poorly studied aspects of the problem.
First, to characterize completely the religious policy
of the autocracy on the outskirts of the Russian em-
pire. Secondly, to show the features of the autocratic
policy of the Russian empire towards the Muslims.
Third, to substantiate the goals and mechanisms of
the anti-Muslim mission in Kazakhstan.

The choice of the problem is also due to the
possibilities of applying the institutional approach,
which allows us to understand the role and place of
religious institutions in the life of society, to study
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the history of state-religious relations at the begin-
ning of the 20th century in the context of analyzing
the system of building relationships between the im-
perial state and national outskirts.

Scientific research methodology

The methodological basis of the research is the
principles of historicism and the objectivity of sci-
entific knowledge. In the analysis and presentation
of the material, logical and problem-chronological
methods providing a logical presentation of the ma-
terial in a chronological sequence were used. Com-
parative and systematic methods of working with
sources, materials and texts of the authors provided
an opportunity for a deep analysis of the content of
the anti-Muslim mission of the Turkestan eparchy.
The use of historiographic sources led to the use of
methods for identifying and describing the discur-
sive practices of modern authors, in which value
judgments and conclusions of researchers on the
problems of state-confessional policy towards Mus-
lims of Turkestan were recorded.

Main part

The source study base of the study was made
up of materials from the Turkestan Eparchial Ga-
zette — the official publication of the Turkestan
and Tashkent eparchies from 1906 to 1918. The
magazine consisted of two sections: official and
unofficial. The first section contains a significant
amount of information about government orders
for the spiritual department, decrees of the Holy
Synod, resolutions of the Diocesan Bishop, resolu-
tions of the Turkestan Spiritual Consistory, materi-
als about church clergy. The unofficial section is
for the attention of the target audience, which is,
as a rule, local clergy, pastors, ministers of parish
and military churches, presents analytical materi-
als, informational reports, historical and statistical
descriptions of churches, texts of sermons, speech-
es, analytical articles of clergymen, publications
on church history, archeology and ethnography, re-
views of the beliefs of local infidels (Kyrgyz, Dun-
gans, Karakalpaks, Sarts, Tatars), factual informa-
tion about the most striking events of eparchial life
on the territory of Turkestan.

In the reviews of the Syrdarya region materials are
presented that characterize the initial stage of the ideo-
logical struggle of tsarist officials against the activities
of schools (mektebs) and madrassas, a historical over-
view of the opening of the first Russian educational in-
stitutions in the Turkestan Territory is given.

The works of pre-revolutionary authors are also
interesting and informative as sources, which high-
light the issues of missionary work and Christian-
ization of foreigners. These include the work of the
Russian missionary M.A. Miropiev, in his opinion
the main instruments for the implementation of the
policy of Russification must certainly be the Russian
school and the Russian language (Miropiev, 1901:
74). In the work of the Russian historian, specialist
in the history of the Orthodox Church V.P. Znamen-
sky it is examined the issues related to the activities
of N.I. [Iminsky on the development of foreign edu-
cation in the Turkestan Territory (Znamensky, 1900:
84). The author analyzes the activities of missionary
schools, on which the success of the implementa-
tion of the main priorities of the anti-Muslim mis-
sion depended. Material on the activities of mixed
schools is contained in the works of A. Ivanov and
in the travel notes of N.A. Bobrovnikov. A. Ivanov
focused on the unsuccessful mission of the Gover-
nor-General K.P. Kaufman in teaching the Russian
language to the Muslim population (Ivanov, 1890:
231). N.A. Bobrovnikov reveals the essence of the
organization of Russian-native schools, analyzes the
program and methods of teaching the Muslim popu-
lation (Bobrovnikov, 1913: 90).

The study found application of historiographic
sources presented by the works of modern authors on
the given problem. Theoretical and methodological
problems of the development of schools and peda-
gogical thought in pre-revolutionary Kazakhstan are
considered by the authors G.M. Khrapchenkov and
V.G. Khrapchenkov (Khrapchenkov, Khrapchen-
kov 1998: 168). M.V. Sturova reveals the essence
of the Russification policy of tsarism, implemented
through the education system in her investigation
(Sturova, 2018: 94).

Austrian scientist A. Kappeler analyzes the is-
sues related to the policy of Russification and dis-
crimination of the non-Orthodox population, paying
special attention to the issues of missionary activ-
ity and the characteristics of educational reforms in
relation to the non-Russian peoples of Asia (Kap-
peler, 2000: 344). Researcher R. Crews sees the
anti-Islamic nature of the confessional policy of the
autocracy in the government’s unwillingness to cre-
ate a muftiat in the region, following the example of
those already existing in the Russian Empire (Crevs,
2006: 480). Critically approaches the assessment of
the religious policy of the autocracy in the Turkes-
tan Territory at the beginning of the 20th century.
E. Campbell, emphasizing the incompatibility of
Islam with the values of the Orthodox state (Camp-
bell, 2015: 217). In the works of foreign authors
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G. Demko, A. Morrison, the problems of Christian-
ization and Russification are considered in the con-
text of the colonial policy of the empire in relation
to the national outskirts and its «civilizational» role
(Demko, 1969: 110-116; Morrison, 2015: 387-417).

Results and Discussion

At the beginning of the 20th century, the Is-
lamic religionretained its dominant position in the
Turkestan region of the Russian empire. In the
region, there was an intensification of Muslim re-
ligious propaganda, which was carried out by is-
hans (teachers of the faith), as well as preachers
who came out of madrasahs in Bukhara, Tashkent,
Samarkand. The steady growth of traditional reli-
gious educational institutions, later declared anti-
government, did not leave the tsarist administra-
tion alone. For example, in the Turkestan Territory,
there were up to 6,500 educational institutions
with 100,000 students; about 12,000 mosques with
12,000 imams, while there were no more than 250
Russian educational institutions with 13,000 stu-
dents, as well as about 100 churches and houses of
prayer (Andreev, 1907: 5).

The strengthening of the position of Islam in
the region at the beginning of the twentieth cen-
tury was also worried about the Orthodox Church,
which considered one of the reasons for this state
of the weakness and ineffectiveness of mission-
ary and educational work among the non-Russian
population. The organization of the anti-Islamic
mission in the region was headed by the Turkes-
tan eparchy, whose power extended to the Semi-
rechye, Syrdarya, Fergana, Trans-Caspian re-
gions, as well as the vassal possessions of Khiva
and Bukhara, inhabited by millions of Muslim
foreigners.

The eparchy was a kind of conductor of the
imperial policy in the spiritual colonization of the
region. The priests understood the practical sig-
nificance of their participation in such an important
project as the cultural and religious «re-education»
of the Muslim population. The project aimed at or-
ganizing anti-Islamic propaganda to protect the Or-
thodox population from Islam as «a terrible force,
but still sleeping, and it can inflict a mortal and
irreparable wound on Russia when it wakes up ...
This force, somehow awakened and fantasized ...»
(Turkestan Eparchial Gazette, 1909: 4). In alliance
with the Russian settlers, the diocese hoped to create
from the local «Muslim mass, true citizens of Rus-
sia and the faithful sons of the Orthodox Churchy
(Andreev, 1907: 6).
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The Turkestan eparchy led a purposeful struggle
against Islam in several directions at once. One of
the directions involved the opening of schools of
a church missionary character with main schools,
since the issue of training missionary personnel
was urgent. The achievement of this task, in view
of the exceptional position of the Orthodox Church
in the vast Turkestan eparchy, was of particular im-
portance, both for the clergy itself and for the entire
Orthodox population. The first Orthodox parishes in
the Turkestan Territory were established in the ini-
tial period of colonization of the South Kazakhstan
regions in 1840-1860. They were located in an ex-
tended line; the parish clergy could not cope with
numerous duties and experienced financial difficul-
ties. For 35 years of existence of the independent
Turkestan episcopal see in the city of Verny, there
was not a single clergyman from the local popu-
lation in its personnel. With the formation of the
Turkestan eparchy, candidates for the priesthood
and persons who already wore the priestly dignity
were discharged by bishops and came to Turkestan
from the inner and outskirts of the Russian Empire
(Bryzgalov, 1908: 587).

It was planned to involve foreigners in teaching
children, to start teaching in their native language,
and then to carry out a gradual transition to the study
of the Russian language. In 1908, the question of
opening a religious school in the diocese was raised,
and subsequently a seminary, in which it was sup-
posed to train candidates for spiritual service in the
parishes of Russian immigrants and local Muslims.
The stake on the fact that training at the seminary
would be free was made, and therefore orphans and
children of poor Muslims who were unable to study
in mektebs (schools) and madrassas could be sup-
ported by state funds.

The educational activity of the seminary was
missionary. A course on the history and essence of
Islam was introduced into the curriculum, although
the use of Mohammedan theological literature was
hampered by the lack of translations. The training
program included courses in the theoretical study
of the languages of the Muslims of the region. The
compulsory study of the Turkic language, Sart and
Kirghiz by choice, as well as the Arabic language,
without which the study of the Koran was difficult,
was introduced as well. As the Turkestan eparchial
observer of church schools, I.L. Bryzgalov «it is
necessary to be able to use the enemy’s weapon — his
language» (Bryzgalov, 1908a: 612). The introduc-
tion of all the above language disciplines into the
course of the theological seminary would make it
possible to prepare not only candidates for priest-
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hood, but also specialists most suitable for state and
public service in the Turkestan Territory.

In November 1909, it was decided to initiate a
petition before the Holy Synod for the establishment
of a theological seminary in the city of Verny in the
diocese, since there was only one secondary educa-
tional institution — a men’s gymnasium. However,
the aspirations of the Turkestan bishops were not
destined to be fulfilled, since the supreme body of
church-state administration of the Russian Orthodox
Church at that time did not have financial resources.

In 1912, it was decided to establish the post of
a diocesan anti-Muslim missionary preacher in the
Turkestan eparchy. The first and only Turkestan
missionary-preacher was the Tobolsk Archpriest E.
Eliseev. Its activities extended to five regions of the
Turkestan Territory with a total area of 1,479,298 sq.
km, where 6.5 million Muslims lived, there were a
huge number of mektebs and higher Muslim theo-
logical schools — madrasahs (Turkestan Eparchial
Gazette, 1913: 356). The Church understood that for
the successful implementation of the anti-Muslim
mission, not one missionary-preacher is needed, but
several camps and financial resources.Back in the
1860s, the first Turkestan Governor-General K.P.
Kaufman attached great importance to the activi-
ties of the Turkestan flock on a national scale. «The
opening of the bishop’s chair in the border region
inhabited by Muslims and pagans will undoubted-
ly have a beneficial effect not only on the Russian
population, but also on the natives»— the official be-
lieved (Turkestan Eparchial Gazette, 1913: 358).

The success of the mission also depended on the
number of missionary schools. Therefore, in the late
60s — early 70s of the XIX century, the missionary
movement in the region developed quite success-
fully. A missionary brotherhood was established in
the city of Verny, and two missionary schools func-
tioned in the city of Sarkan, a male and a female.
However, by the end of the 1870s, the situation had
changed not for the better. The missionary move-
ment weakened, and the Sarkan schools fell into
decay (Znamensky 1900: 23). At the beginning of
the twentieth century, there were only two mission-
ary schools in the Turkestan eparchy: Sarkan and
Issyk-Kul, where children of foreigners studied. A
hundred and six people studied at the Sarkan mis-
sionary school, of which 47 were Russians and 59
were children of Kalmyks and Kirghiz.Teaching
was conducted in Russian; children took part in the
divine services by singing and reading in the kliros.
The material and technical base of both schools was
weak, nevertheless, the foreign students were pro-
vided with linen and warm clothes at the expense

of the monastery. Interethnic relations were charac-
terized as «the most benevolent, and the behavior
of the students is impeccable» (Turkestan Eparchial
Gazette, 1915: 51-54).

According to the missionaries’ reports, the ac-
tivities of the anti-Muslim mission were complicat-
ed by the lack of capable assistants and, given the
territorial scale of the Turkestan eparchy, could not
proceed properly. In this regard, attempts to invite
baptized Tatars from Kazan to various church po-
sitions to carry out anti-Muslim propaganda in the
province were made.

Another area of activity of the Turkestan epar-
chy was to limit the distribution of Muslim literature
among the local population, to distribute Russian
letters and to conduct divine services and sermons
in the native language of foreigners. At the begin-
ning of the twentieth century, the authorities were
seriously concerned about the desire of foreigners
for self-education and political self-determination.
The activation of social and political life, as well as
the spread of new ideological concepts in the region,
in the opinion of the tsarist administration, were di-
rectly related to the activities of the new method
or Jadid schools. The local colonial authorities be-
lieved that they were the main centers of the growth
of the national self-awareness of the Kazakh people.
The Russian government was faced with the task of
ensuring the protection of state interests from such
negative phenomena in social and political life as
pan-Islamism and pan-Turkism as soon as possible.
The tsarist administration expressed concerns about
free interpretation and numerous discussions around
such concepts as autonomy, freedom, guarantee,
equality. That is why it began the systematic closure
of Muslim educational institutions and mosques that
functioned on wakuf funds. So, in the city of Aulie-
Ata, there were 27 vakfs, who financed schools at
mosques. Subsequently, the activities of these waqfs
were suspended and declared illegal (CSA RK.
F. 146. Op. 1. D. 67. L. 16).

The official authorities in every possible way
prevented the distribution of Muslim newspapers
and magazines in Tatar and Arabic, published in
Orenburg. According to officials, the dissemination
of the Arab-Tatar literacy gave «a wide scope for
enlightenment in the Muslim spirit of foreigners
who were subjects of Russia» (Elistoev, 1913: 206)
and at the same time contradicted the state interests
of the empire, hindering the implementation of the
national task of spiritual colonization of the national
outskirts. In this context, the task of the anti-Muslim
mission was to spread the Russian literacy among
Muslims. On behalf of the Turkestan Eparchial
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Committee of the Missionary Society, textbooks for
the study of the «Russian-Tatar alphabet» and the
«Russian-Tatar phrasebook» began to be sent free
of charge.

At the same time, the idea of the anti-Muslim
mission was not only in the Christianization of the
Muslim population, but also in the training of civil
servants from among the Muslims. Personnel train-
ing was carried out both because of Russian literacy
and in the languages of foreigners according to the
principle: «A foreigner who knows Russian literacy
will have access to both the Gospel and Christian-
ity». The project was based on the training system of
the scientist-orientalist, teacher and missionary N.I.
Ilminsky, which the Austrian historian A. Kappeler
characterized by the formula «national in form, Or-
thodox in content» (Kappeler, 2000: 195). Ilmin-
sky was one of the initiators of the involvement of
non-Russian peoples in the general imperial cultural
and educational space; he was the author of a new
methodology for teaching foreigners in their native
language. Despite the fact that at the end of the 19th
century, the training system of N.I. Ilminsky was in-
creasingly criticized, nevertheless, at the beginning
of the twentieth century, measures were taken to fur-
ther its practical implementation.

Implementation of the educational system of N.I.
Ilminsky in the Turkestan Territory passed slowly and
with problems, as evidenced by the materials of the
commissions of the Ministry of Public Education,
the Holy Synod, as well as materials of missionary
congresses in Kazan and Irkutsk. One of the main
reasons for this circumstance, officials saw in the ab-
sence of a sufficient number of books in the languag-
es of foreigners. In this regard, the clergy, folk teach-
ers, priests, as well as literate parishioners who know
the native language, were encouraged to spread the
Russian literacy. Particular attention was paid to the
dissemination of the Russian alphabet among those
Muslims who were preparing for baptism.

The success of the business largely depended
on what methods and techniques will be used in the
process of implementing this direction. The main
task was a gradual, smooth transition from the na-
tive language to Russian. Therefore, recommenda-
tions were made to use exclusively «painstaking and
careful» methods of propaganda. Proceeding from
these considerations, the missionaries in the process
of teaching used conversations of a moral character:
about worship of God, morality, respect for parents
and elders, about the benefits of teaching, lessons
of piety and examples of moral correction through
need, orphan hood, patience, life among kind people
(Elistoev, 1913 : 208).
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One of the representatives of the intelligentsia of
Verny city N.P. Peterson actively contributed to the
development of spiritual education in the Turkestan
region. Investigating the problems of the spiritual
mission of Russia in Asia, he repeatedly appealed to
the spiritual administration with an appeal «to take
care of the education of foreigners in their native
languages and to introduce impeccable worship in
the same languages in foreign parishes» (Turkestan
Eparchial Gazette, 1910: 213). For mission pur-
poses, the main subject of instruction should be the
Law of God. The missionary of the Turkestan epar-
chy, Archpriest E. Eliseev, was active in spreading
Christian enlightenment among the Muslims of the
Turkestan Territory. The missionary’s attention was
drawn, first of all, to the publication of anti-Muslim
works in local languages and their active distribu-
tion among Muslims.

Another direction of the anti-Muslim mission
was the training of cadres of priests and teachers
from among local Muslims, completely devoted to
Russia, as well as among Russians who speak foreign
languages. As N.I. [Iminsky «the best figures on the
basis of enlightenment of each nation will be repre-
sentatives of the same people, and they alone, with
their perfect knowledge of a given foreign language,
knowledge of the whole life and outlook of foreign-
ers, with their general proximity to these latter, of
course, with the appropriate education» (Zelenin
1902: 8). A supporter of active Orthodox missionary
work among Muslims N.P. Ostroumov, the follower
of N.I. Ilminsky, repeatedly called on officials to mas-
ter indigenous languages in order to pursuemore suc-
cessfully a policy of Christianization.

In the rules on primary schools for foreigners,
approved by the Ministry of Public Education in
November 1907, it was stated that «male teachers
and female teachers in schools for foreigners must
be persons who have the appropriate teaching rank,
who know the native language of the students» (For-
eign school, 1916: 71). However, all these rules re-
mained for the most part only on paper. In fact, the
native language was suppressed, and the school con-
tinued to pursue Russification or missionary tasks.

As an effective means of ideological struggle
against Islam and the training of cadres of priests,
the opening of Russian-native schools and colleges,
the replacement of mektebs and madrassas with Rus-
sian educational institutions, which were supposed
to teach religious in addition to secular subjects
in order to assimilate students of Christian truths.
These educational institutions were considered to be
as an effective means of ideological struggle against
Islam (Turkestan Eparchial Gazette, 1909a: 590).
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By establishing mixed schools, «it was supposed to
bring the nomadic population out of the care of the
fanatical Muslim sedentary population, which, with
the help of mull-missionaries who traveled around
the nomads, converted to Islam» hitherto indiffer-
ent or Islamic Kyrgyz population»(Review of the
Syrdarya region, 1887: 271).

In the Turkestan Territory, under the Governor-
General K.P. Kaufman in the 1860s, there were 28
Russian schools, including two gymnasiums and
one teacher’s seminary. All these educational insti-
tutions, arranged like city and parish schools, were
targeted for the Russian immigrant population.The
local population also had the right to enter and study
in them. However, there were practically no local
Muslims willing to study in such schools, since
there were more than 4,000 mektebs and madras-
sas in the region.In the late 1860s, at the request of
the educational authorities, 20 primary schools were
opened in order to attract natives to study the Rus-
sian language (Ivanov, 1890: 231).

According to the «Rules on elementary schools
for foreigners living in eastern and southeastern
Russiay introduced in 1906, a tough course towards
Russification through in-depth study of the Russian
language has been preserved. A Special Meeting on
the Education of Oriental Foreigners carried out the
drafting of these documents in 1905. In addition to
the Rules, exemplary programs for some academic
disciplines were attached. So, for example, «in the
original foreign schools for the study of the Russian
language and Church Slavonic reading, 8 lessons
were allocated, and 4 for literacy in the native lan-
guage, in schools with a four-year course, 12 lessons
were provided for the Russian language, and only
2 were allocated for the native language» (Sturova,
2018: 94).

Missionary M.A. Miropiev, an active supporter
of the policy of Christianization and Russification
of foreigners through education, proposed to pursue
a policy of Russification of the majority of Muslims
«exclusively in mental and moral terms», ignoring
the religious side of the matter until better times.
According to M.A. Miropiev, there should be «the
Russian school, and in it the Russian language»
(Miropiev, 1901: 74).

The main attention in the primary and second-
ary educational institutions of the region was paid
to teaching the church discipline «Divine Lawy. Pri-
mary school students memorized prayers in advance,
assimilated the basic concepts of the Orthodox
faith. The students’ knowledge of the Divine Law
was unsatisfactory; the students did not know the
prayers well, distorted the words when pronouncing

them, memorizing prayers was not distinguished by
awareness. The reason for the weak success in the
assimilation of the Divine Law in schools was that
many teachers of the law were not actually prepared,
either theoretically or practically.

In August 1910, the first congress of teachers of
elementary schools of the Ministry of Public Educa-
tion of the Syrdarya region was held in Tashkent,
at which the question of the correct organization of
classes according to the Divine Law was discussed
(Turkestan Eparchial Gazette, 1911: 566). The ques-
tion was raised in connection with the increasing
incidence of religious assimilation of Orthodox
Christians with Muslims. According to the current
laws of the Russian Empire, foreigners and Ortho-
dox Christians from the age of 14 had the right to
change their religion at their own request without
the consent of their parents or guardians. In the new
edition, the subject curriculum presupposed the as-
similation of the foundations of the Divine Law in
full by the pupils of the senior classes. The second
most important subject after the Divine Law was the
Church Slavonic language. Church singing was also
taught in schools as a compulsory course in church
schools.

The issue of protecting the Orthodox from the
influence of Muslim propaganda was elaborated in
detail at the Kazan All-Russian anti-Muslim mis-
sionary congress in 1910. The point of view of the
official authorities was expressed in the report made
by the director of Tashkent Teachers’ Seminary, mis-
sionary N. Ostroumov: «It is necessary to acquaint
students of Russian schools in detail with the pe-
culiarities of the teachings of the Orthodox Church
and the difference between this teaching and Islam
so that Russians who have to face Muslims at ev-
ery step in the East could fight back Muslim pro-
paganday (Turkestan Eparchial Gazette, 1912: 192).
As a result of the work of the congress, a resolu-
tion on the compilation of a short textbook on the
Divine Law, containing an apology for Christianity
and a refutation of Islam was adopted, for foreign
and Russian schools located within the boundaries
of the foreign population.

Numerous articles on the activities of Russian-
native schools were published on the pages of the
religious press. Most of the authors were in solidar-
ity on issues related to the need for the widespread
opening of Russian-native schools. At the same
time, facts were cited indicating the unwillingness
of the Kazakhs to send their children to Russian-
native schools, preferring native ones to them. It
should be noted that Russian-native schools did not
receive much distribution in the Kazakh steppe, as
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they did not enjoy the authority and trust of the local
population. According to the researchers, in 1903 in
the regions of Kazakhstan there were only 63 Rus-
sian-native schools, in which 2066 students studied
(Khrapchenkov, Khrapchenkov, 1998: 71). There
was a significant quantitative gap between spiritual
Orthodox and Muslim educational institutions. Ac-
cording to the report of the Ministry of Public Edu-
cation in January 1911 only in one Syrdarya region,
there were registered 835 religious educational in-
stitutions; 804 mektebs and 31 madrassas, while
there were only 85 parish schools within the entire
Turkestan eparchy (Turkestan Eparchial Gazette,
1915: 8).

The Eparchial School Council, together with
the school inspectorate, took steps to improve the
teaching staff in church schools. When replacing
vacant teaching positions, they always had in mind
the educational qualification of teaching persons,
especially; they paid attention to the presence of a
teaching title and teaching experience. They tried
to attract the best teachers from European Russia.
Teachers who did not meet all the requirements were
removed from their posts. Meanwhile, the quality of
teachers in church schools of the Turkestan eparchy
in terms of educational qualifications and pedagogi-
cal experience left much to be desired; 10-15% of
teachers did not have a teaching title at all (Turke-
stan Eparchial Gazette, 1915: 25). Education in all
schools of the eparchy was conducted according to
textbooks sent by the publishing commission of the
School Council under the Holy Synod.

Conclusions
Thus, at the beginning of the twentieth century, a

large state project was implemented on the territory
of the Turkestan Territory to organize the activities

of the anti-Muslim mission, the purpose of which
was the spiritual colonization of the population of
the region. The Turkestan eparchy, which stood at
the head of this mission, was a kind of conductor of
the spiritual expansion of the Russian Empire on the
territory of Kazakhstan. The policy of Christianiza-
tion and Russification was followed by the strategy
of Christian enlightenment of the Muslim popula-
tion, implemented within the framework of the anti-
Muslim mission. It was on education that the main
emphasis was made, since it was the main founda-
tion through which the Turkestan eparchy saw the
guarantee of a successful perception by Muslims of
the foundations of the Christian religion. Through
Russian education and the Russian language, it was
possible to prepare Muslims for the perception of
Christianity. One of the main tools for solving mis-
sion tasks was missionary propaganda of the values
of the Christian religion. Christian enlightenment
was also implemented through the translation of
Christian literature and the introduction of the prac-
tice of worship in foreign languages.

The Turkestan eparchy made every effort to es-
tablish control over the activities of spiritual and
educational institutions in the region, to implement a
large-scale unification of the poly-confessional popu-
lation of Kazakhstan because of the spiritual values
of the Orthodox Church. The ultimate goal of such a
policy was to consolidate the authority of the Russian
Empire among the local population of the region.
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