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INDICATORS OF THE PROCESS OF RELIGIOLIZATION

Varieties of diverse factors and conditions have determined a complex process of religiousization. Its
features in Kazakhstan are synchronized with the societal shifts of modernity. The substantive basis of the
process is religiosity as an integral state of mental culture, which has various projections and determina-
tions for individuals, social groups and society as a whole. The essence and dynamics of religiosity, its
scale, vectors, and influences are presented as a process of religiousization and are the subject of research.
Religiolization is not always an obvious phenomenon, and it requires the actualization of interdisciplinary
capabilities (methodologies, methods, and practices) in specific socio-cultural country contexts. In order
to identify the factors and indicators of religiousization, the manifestation of specificity, the detection of
trends, and the analysis of trends, a factual basis of specific social dimensions is needed. These include
monitoring the religious situation, the study of religious identification, assessment of the perception of
the institution of religion, its role and functions, and analysis of the influence of significant political ac-
tors on the religious process. The analysis of social dimensions, theoretical reconstruction, and concep-
tualization by means of modern socio-humanitarian studies contribute to the institutionalization of the
sociology of religion. The practical orientation is related to the understanding of the modern religious
process as significant for the formation of the Kazakh mentality in the conditions of the postsecularity.

Key words: indicators of religiousization, postsecularity, religion, religiosity, the functions of religion.
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AiHAapAaHy yAepiciHiH MHAMKaTOpAapbI

AIHAQPA@HY KYPAEAI MnpoueciH ap TYpPAi (akTopAap MeH >KarAamAaap aHbikTanAbl. OHbIH
KasakcraHaarbl epekLlleAikTepi Kasipri 3amMaHHbIH 9AEYMETTIK e3repicTepMeH YHAECTIpiAreH. bya
NPOUECTiH CyOCTAHTMBTI Heri3i MeHTaAAbl MSAEHMETTIH, MHTErpaAAbl Kyhi peTiHAeri ASHAAPAbIK,
GOAbIN TabblAaAbl, OA MHAMBUATEP, SAEYMETTIK TOMTap, >KaAMbl KOFam YLUiH SPTYPAi Mpoekums-
AAp MEH AeTepmuHaumsgAapFa ve. AiHAAPAbIKTbIH, MBHI, AMHAMMKacChl, OHbIH ayKbIMbl, BEKTOPAbIFfbI,
acepi AiHAQPAAHABIPY MpOLECi peTiHAE KepiHeAi X8He 3epTTey HblCaHbl PETIHAE BpEKET eTeAl.
AHAQPAGHABIPY — 9PAaibIM aiKbiH KYObIAbIC EMEC, OA HAKTbl 9AEYMETTIK-MBAEHM EAAIK XKaFAanAapAa
NnaHapaAblK, MYMKIHAIKTEPAI (8AiCHamMaAap, 8AiCTep, nNpakTMKaAap) ©3eKTEHAIPYAI TaAan eTeai.
AiHAQpAaHY hakTOpAApbIH aHbIKTAY >KOHE MHAMKATOPAApPbIH, ePEKLIEAIKTEPIH KOPCETY, TEeHAEHLMS-
AQPAbl aHbIKTay, TPEHATEPAI TAAAQY YLLIH HaKTbl OAEYMETTIK OALIEMAEPAIH (DaKTOAOIMSAbIK, 6a3achbl
KakeT. OAapAbIH ilWIHAE: AIHM >KaFpalFa MOHUTOPUWHE XKYPri3y, AiHM COMKECTEHAIPYAl 3epTTey, AiH
MHCTUTYTbIHbIH, KabblApayAbl GaFaAay, OHbIH POAI MeH (DYHKLMSAAPbIH KOPCETY, CasiCaTTbiH, MaHbI3Abl
CyObEeKTIAEPIHIH AIHM MpoLecTepre acepiH TaAAdy. OAEYMETTIK OALIEMAEPAI TaAAdY, TEOPUSIAbIK,
TYPFblAQH KalTa KYpy, TY>KbipbIMAAMaAay Kasipri COLMOryMaHWUTapUCTMKaHbIH, KOeMeriMeH AiH
SAEYMETTaHYbIHbIH MHCTUTYLIMOHAAM3AUMSICbIHA bIKMAA eTeAil. 3epTTeyAiH NPaKTUKAAbIK, MaHbI3AbIAbIFbI
3amMaHayu AiHM NPOLEeCTi MOCTCEKYASPABIK, >KaFAalAa KasakCTaHAbIK, MEHTAAMTETTi KaAbINTacTblpy
YWiH MaHbI3AbI KYPaA peTiHAE TYCiHyMeH GaiAaHbICTbI.

TyiiH ce3aep: AiHTaHy MHAMKATOPAAPbI, MOCTCEKYASIPAbIK, AiH, AIHAQPABIK, AiH YHKUMSAAAPSDI.
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MHAMKaTopr npouecca peAMruoAM3almm

MHoroo6pasmue pasHONopsSAKOBbIX (haKTOPOB M YCAOBUIA OMPEAEAMAM CAOXKHbBINA MPOLECC PEAU-
rmoamsaumn. Ero ocoberHoctn B KasaxcraHe CMHXPOHWM3UPOBaHbI C COLMETAAbHbIMU CABUIaMmM CO-
BpemeHHOCTU. Cy6CTaHTUBHBIM OCHOBAHUEM MPOLIECCa BbICTYMaeT PEAMIMO3HOCTb KAk MHTErpaAbHoe
COCTOSIHME MEHTAAbHOM KYyAbTYPbl, UMeloLLLee pasAnyHble MPOeKUMn U AeTEPMUHALIUM AASI UHAMBUAOB,
COLMaAbHBIX TPyNn U AAs obwectsa B ueAoM. CylwHOCTb, AMHAMMKA PEAMIMO3HOCTM, ee MacluTab-
HOCTb, BEKTOPHOCTb, BAMSIHUSI MPEACTAlOT Kak MPOLEeCcC PeAMrmoAM3aumm U BbICTYMAlOT MPEAMETOM
NCCAEAOBaHMS. PeAnrnoamnsaums — He BCeraa 0ueBUAHbIN (DEHOMEH, OH TPeOyeT akTyaAM3aLmm Mex-
AVICLUMAMHAPHBIX BO3MOXKHOCTEN (METOAOAOMMIA, METOAOB, MPAKTUK) B KOHKPETHBIX COLLUOKYAbTYPHBIX
CTPAHOBbIX YCAOBUSX. AAS ONPeAMeYrBaHNS (DakTOPOB M BbIAEAEHWNS MIHAMKATOPOB PEAMTMOAM3aLMNY,
NposiBAeHUS crieumdurkn, oOHAPY>KEHUsS TEHAEHLMIA, aHaAM3a TPEHAOB HEOOXOAMMA (DakTOAOrMue-
ckas 6aza KOHKPETHbIX COLMAAbHbBIX M3MEPEHMIA. B 1MX uMCAE: MOHUTOPUHI PEAMITMO3HOM CUTyaLmu,
MCCAEAOBaHMS PEAMTMO3HOM MAEHTU(DUKALMK, OLleHKA BOCMPUSTUS MHCTUTYTa PEAUTUU, ee POAU U
(PYHKUMIA, aHAAU3 BAMSIHMIA HA PEAMIMO3HbIA MPOLECC 3HAUMMbIX CYGbEKTOB MOAUTMKU. AHAAM3 CO-
LMAABHBIX M3MEPEHWI, TeopeTUYecKas PEKOHCTPYKLMS, KOHLENTYaAn3aLms CPeACTBaMM COBPEMEHHOM
COLMOryMaHUTapUCTMKN CNOCOBCTBYIOT MHCTUTYLIMOHAAM3ALMM COLMOAOTUM peAnrun. MpakTrdeckas
HaMpaBAEHHOCTb CBsI3aHa C NMOHMMAHWEM COBPEMEHHOIO PEAMTMO3HOMO MPOoLecca Kak 3HaUMMOro AAS

qf)Ole/lpOBaHl/lﬂ Ka3axCTaHCKOM MEHTAaAbHOCTU B YCAOBUSAX MOCTCEKYASAPHOCTMN.
KaloueBble caoBa: MHAMKATOPbI PEAUTUOAN3AUMN, TIOCTCEKYAAPHOCTb, PEAUTUSA, PEANUTMO3HOCTDb,

hyHKLMM peAnrmm.

Introduction

The processes of religiousization of Kazakh-
stani society have been intensively developing since
the 1990s under the influence of multidirectional
global trends, on the one hand, and are acquiring a
special specificity, on the other. Deideologization
and deideologization have initiated a redefinition
of the status, role and possibilities of the institu-
tion of religion in the life of Kazakhstani society.
Religion and religiosity have become the defining
coordinates of the worldview and way of life for a
significant number of citizens. Religious self-identi-
fication turned out to be significant in the structure
of identity. The transformation of the worldview
mentality of Kazakhstanis acts as a matrix for the
reconstruction of the process of religiousization of
society. In public and political discourse, the issue
of religion is constantly present, and the influence
of religion is scaled up in everyday practices. This is
the specificity of the post secular period of religion
in modern conditions. Contextually relevant for sci-
entific reflection were the areas of religious studies
related to the analysis of Kazakhstan's perception of
the institution of religion, religious self-identifica-
tion, religious choice, and involvement in the mod-
ern religious process.

During the period of sovereignty, there was a
fundamental change in the methodological and axi-
ological paradigms in different spheres of influence
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on the worldview mentality, including in socio-
humanitarian science and in education, in ideology.
The role and influence of institutions and actors in-
fluencing the formation of worldviews has changed
(the family, the system of upbringing, education,
education, the media, the Internet, etc.). The dynam-
ics of attitudinal self-identification (including reli-
gious identity) at the level of society, groups, and
individuals is relevant because of the high degree
of incorporation of religious contexts into everyday
practices — on the one hand, and the uncertainty of
the role and significance of institutional factors and
their impact on the development of society and hu-
man capital — on the other. The scientific and practi-
cal necessity of studying the process of religiousiza-
tion lies in the fact that in recent years the state has
abdicated its regulatory role in influencing the reli-
gious process, and this approach contributes to the
increasing influence of religious and quasi-religious
institutions as models of socialization, the scaling of
religious lifestyle and confrontation with the value
regulators.

Justification of the choice of articles and goals
and objectives

One can recreate a picture of religiosity in sec-
ularly oriented Kazakhstan by applying sociologi-
cal measurements. Of great importance are their
temporal dimension, the unity of methodological
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principles, reliability of methodology, and com-
prehensive verification. Since the religious situa-
tion is unique in specific socio-cultural realities, its
condition and trends cannot be commensurate with
other country-specific analogues. A theoretical re-
construction of the process, based on an inconsis-
tent factual basis, is required. Thus, the study of
the process of religiousization has certain method-
ological conditions. They are determined not only
by the choice of a new object of research, but also
by the substantiation of its subject specificity, in-
cluding the determination of the type of research,
the choice of methods, the relationship of novelty
and practical relevance.

This stage of the study of the process of religiou-
sization is associated with the conceptualization of
sociological measurements of 2021 on a representa-
tive sample in all regions of Kazakhstan. The study
was conducted in the conditions of pandemic associ-
ated with the spread of coronavirus infection in the
territory of Kazakhstan, but against the background
of significantly relaxed quarantine restrictions. The
adult population of Kazakhstan, aged 18-65 years,
men and women, living in urban and rural areas of
Kazakhstan in 14 regions and 3 cities of national im-
portance were the subject of the study.

Scientific research methodology

The research methodology, research program
were developed by the authors of the project and the
field stage (from August 12 to September 9, 2021)
and statistical processing of results was conducted
by the Center for Business Information, Sociologi-
cal and Marketing Research "BISAM Central Asia"
(under the scientific supervision of the BISAM
President, Dr. Sociology Professor L. Gurevich), on
request of the Institute of Philosophy, Political Sci-
ence and Religious Studies of the Ministry of Edu-
cation and Science of Kazakhstan. Direct manage-
ment of the field sociological research was carried
out by A. Skuratov, head of BISAM's Integrated
Research Department.

The main part

Population survey was conducted in the tech-
nique of personal formalized interview, by Face-
to-Face method (in Kazakh or Russian, depending
on the respondent's preferences) with observance
of all sanitary-epidemiological measures. The ques-
tionnaire was programmed on specialized platform
Survey Studio, designed for public opinion polling

on tablet computers (CAPI method — Computer As-
sisted Personal Interviewing). The usage of CAPI
method excludes the data input stage, which is pe-
culiar to the classical paper survey. Survey Studio
software allowed to control the course of fieldwork
in the operational mode: to observe the real-time
implementation of sampling by regions, to coordi-
nate the work of regional teams, to carry out audio
control of the data. The study used a random multi-
stage cluster sample, representing regional (oblast),
settlement, gender and age, and national character-
istics of the general population. The sample size was
1,500 people. Sampling error at the 95% confidence
interval did not exceed +£2.5%. Representation of
the structure of the general population in the sample
was ensured by quoting by sex and age and national
characteristics, by region (oblast) of residence. The
database was processed using specialized software
IBM SPSS (version 29). The processing stage of
the database included procedures for coding open-
ended responses. Based on the hypotheses proposed
by the executors of the project, the significance of
the dependencies was tested in the process of data
analysis. The linear and multifactorial dependencies
found to be significant were displayed and inter-
preted in additional material in the form of linear
distributions and cross tabulations.

A mass survey of the population solved the prob-
lem of studying indicators of the religiousization
process: the perception of the role and significance
of the institution of religion in the life of individuals,
groups, and society in terms of its functional sig-
nificance; the dynamics and state of religious self-
identification; the influence of religious faith/belief
in a religious organization on the realization of civil
rights and obligations, etc.

In order to assess the processes of religiousiza-
tion in Kazakhstan, to identify the specifics and de-
termine the impact on the development of Kazakh-
stani society and human capital, a formalized survey
of three expert cohorts was conducted. The follow-
ing tasks were addressed: a) to clarify the role and
functions of religion in relation to the trends of its
involvement in the political context; b) to highlight
the most significant conditions and factors that have
determined the religious situation in Kazakhstan in
the 1990s and at present; c) to demonstrate the posi-
tive and negative consequences of religiousization
processes in Kazakhstan during the years of inde-
pendence, etc.

The semi-formalized interview method was
used, which was based on filling out a question-
naire using Survey Studio software. Thirty experts
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aged 26 and over from Almaty, Nur-Sultan, Shym-
kent, and 14 oblast capitals (tentative distribution)
were interviewed in Kazakh or Russian. Catego-
ries of experts: 1) 10 civil servants, concerned with
analysis of the religious situation (2-3 represen-
tatives of the Committee on Religious Affairs of
the Ministry of Information and Social Develop-
ment, heads of departments/departments or leading
specialists); 7-8 representatives of departments/
departments of regional akimats or akimats of cit-
ies of national status (Almaty, Nur-Sultan, Shym-
kent), involved in the interaction between the state
and religious associations; 2) 10 representatives of
secular oriented intelligentsia (7-8 teachers of reli-
gious studies).

Thus, the determination of the object, subject,
goals, objectives, methods, and research approaches
was dictated by the practical need to organize the
evidence base of social measurement in order to
provide comprehensive verification for subsequent
theoretical reconstruction and trend reconstructions
of the process under study.

The empirical stage is connected with the field
research, processing of the results of mass survey
in the program SPSS, presentation of quantitative
measurements in the format of tables. The method
of visualization is associated with the interpreta-
tion of quantitative data in charts, comparative
tables, diagrams. The methods of event analysis,
content analysis, discourse analysis are applied in
connection with the interpretation of the factual
basis of the research on the basis of qualitative
measurements. Theoretical stage is connected with
application of methods of theoretical description,
interpretation, comparison, generalization, con-
ceptualization, reconstruction in the model. All
methods act mutually complementary, their use
provides subjectivity and concreteness of scientific
and practical results.

The choice of the research topic was dictated by
its unexplored in Kazakhstan's scientific discourse,
and the practical relevance for the development of
approaches in the implementation of public policy
with regard to the religious process and its impact on
the identification tactics and development strategies
of both society and the individual.

Stages of the research included: organizational
(development of research methodology, sociologi-
cal research program, thematic rubric of the prob-
lem); field stage of social measurements; stage of
empirical interpretation of sociological research
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data; theoretical stage in the format of desk research
(theoretical reconstruction).

Hypotheses of the study:

- The religious process in modern Kazakhstan is
synchronized with global and regional trends in the
functioning of religiosity, but, at the same time, has
its own specifics.

- The mass and specialized (expert) perception
of the religious process have discrepancies in deter-
mining the role, meaning, and functions of religion
in the lives of Kazakhstan's citizens.

- The expert community lacks a methodologi-
cal and axiological consensus on the functioning of
religiosity, which is determined by the involvement
of religion as a way of life.

- The process of religiousization of Kazakh so-
ciety is characterized by dynamic changeability,
which confirms its contradictory impact on the de-
velopment of society and human capital.

Results and discussion

1. The study captures the specific phenom-
enon of religious self-identification, which points
to the impressive scale of nonconfessional believ-
ers, the hidden atheist commitment. When deter-
mining their current world-view status, 12.5% say
they are believers, participate in the life of the re-
ligious community, consistently follow religious
norms, and lead a religious life; 36.1% also de-
scribe themselves as religious, try to observe reli-
gious norms, visit mosques, churches, and houses
of worship rarely, only on holidays, etc. 34.7%
of respondents identify themselves as believers,
but do not participate in the religious life of the
community, observing certain religious norms
and having their own ideas about religion and
faith. The cohort of non-believers is represented
by 8.1% of non-believers who respect believers,
4.1% of those who are indifferent to religion,
2.3% of those who are opposed to religion (athe-
ists), and 2.2% of respondents who sometimes
visit prayer houses and places of worship. Ana-
lyzing changes in their religiosity, 69.3% of the
respondents indicated that they had not changed
their attitude to faith and consider themselves be-
lievers, 16.7% — have not changed their beliefs,
were and are atheists, 7% — have changed their
world view to religious views and became believ-
ers, 1.9% — have changed their religious beliefs to
atheistic views, 4% found it difficult to answer.
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In the country rating of religiosity (the inter-
val rankings were conducted in 2008, 2009, and
2015) Kazakhstan ranked 43rd out of 152 countries
surveyed (Uzbekistan ranked 36th, Russia 50th,
Kyrgyzstan 56th, Turkey 70th, and Turkmenistan
71st)  (https://nonews.co/directory/lists/countries/
relgiousness). The indicator was the number of
nominally religious people. Foreign discourse on
religiosity views Kazakhstan as a moderately reli-
gious state. According to WIN/Gallup International
(2017) surveys of the religious beliefs of over 66,000
people in 68 countries, it was found that 6 in 10 peo-
ple worldwide (62%) consider themselves religious,
while less than a quarter (25%) consider themselves
non-religious and 9% consider themselves athe-
ists. (https://www.gallup-international.bg/en/36009/
religion-prevails-in-the-world/). Interval surveys
conducted by the IFPRI of the RK Ministry of Edu-
cation and Science (2007-2021) note that 52% to
83% of respondents identify themselves as believers
(in various connotations). Including 13%-17% call
themselves practicing believers, leading religious
way of life.

2. The role of religion in Kazakhstani society
was assessed by both the population and experts.
A deterministic analysis of the conditions and fac-
tors for the unfolding of religiousization from the
perspective of experts revealed that the state and
dynamics of the religious process in Kazakhstan
are evident and are captured not only by statistical
reporting regarding the number of places of wor-
ship, the increase in religious sites, the expansion
of opportunities for citizens to receive religious
education and enlightenment, but also by the am-
bivalent attitude of different cohorts of people to
these phenomena due to the ambivalent influence
of religion.

The assessment of the changing role of religion
by the population revealed that for the whole mas-
sif of Kazakhstan respondents, almost every sec-
ond (46.6%) respondent positively and every sev-
enth (14.1%) respondent negatively assessed the
growing influence of religion. The stagnation of
the role of religion is perceived positively almost
ten times more often (21.5% — "the role of religion
is not changing and that is good") than negatively
(2.5% — "the role of religion is not changing and
that is bad"). Every sixth respondent (15.3%) finds
it difficult to assess the changing role of religion in
society.

In the context of self-identification by world-
view the most prominent position is that of true
believers, or believers with a religious way of life
(hereafter referred to as RoL): 69% of this cohort,
as well as 58.8% of nominal believers and 37.4%
of non-believers have a positive assessment of the
growing influence of religion. The positions of non-
believers are as follows: almost one in three (30.3%)
are non-believers who participate in ritualism, one
in four (25.6%) are non-believers who respect be-
lievers, one in six (16.4%) are indifferent to religion,
and 14.7% of atheists are positive about the growing
influence of religion. 35.3% of atheists, 32.8% of in-
different to religion, 24.3% of non-believers partici-
pating in ritualism, 20.5% of non-believers respect-
ing believers, 14.4% of non-confessional believers,
10.9% of nominal believers, 5.4% of true believers
assess the growth of influence of religion in society
negatively.

Assessment of the role of religion in Kazakh
society is ambivalent, indicating its ambivalent im-
pact from the perspective of development goals, and
requires an objective, comprehensive and unbiased
analysis.

3. The positions of experts belonging to dif-
ferent socio-professional groups: 1) government
officials responsible for implementing policies in
the sphere of interaction with religions), 2) secu-
larly oriented intellectuals (journalists, teachers of
religious studies, religious scholars, NGO repre-
sentatives, etc.), and 3) representatives of religious
associations and theologians have demonstrated
a variety of positions, based on their world-view
preferences.

The experts — representatives of traditional and
new religious associations (hereafter ROs) — up to
70% certainly support the increasing role of reli-
gion in society. Every second secularly oriented
expert (50%) and every fifth state employee (20%)
agree with them. Every fifth expert — both state of-
ficials and secularly oriented intellectuals — sees the
increasing role of religion in society as a negative
trend. Civil servants are the most ambivalent: they
equally regard the stable role of religion in society
as a positive (20%) and negative (20%) trend. It is
noteworthy that in all three expert cohorts 10%-20%
find it difficult to answer the question, indicating a
situation of uncertainty in assessing the role of re-
ligion in the development of Kazakhstani society.
(Figure 1).
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Figure 1 — Experts' evaluation of the impact of religion on the life of Kazakhstani society (by cohort, %)

4. A comparative analysis of the state and dy-
namics of the religious situation, taking into account
changes in the role and place of religion in the Cen-
tral Asian region and in Kazakhstan by the experts
showed that their dynamics are not synchronized,
including:

—the situation is seen as complicated by the risks
of a spontaneous process, but at the same time it is
not yet critical, subject to the influence of the vector
of stability and therefore requiring special policies,
said 56.7% of experts in relation to Central Asia and
23.3% in relation to Kazakhstan;

— the situation is developing in line with objec-
tive processes, with favorable forecasts for the pres-
ervation of stability for Central Asia 10% of the ex-
perts and for Kazakhstan — 53.3%;

— the situation is developing spontaneously, the
process cannot be controlled, the result is unpredict-
able and contributes to instability for Central Asia
10% of the experts and for Kazakhstan — 3.3%;

— the situation has no relevant measurements,
the processes are hidden and their intensity stipu-
lates a pessimistic development forecast, which will
lead to chaos for Central Asia, which is noted by
3.3% of the experts and 6.7% for Kazakhstan.

An analysis of expert positions indicates the un-
derestimation of the factor of religiosity in Kazakh-
stan as an essential feature of the functioning of not
only the cultural but also the social, economic and
political landscape. The processes of religiousiza-
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tion in Kazakhstan are not clearly visible, and their
mediated effect must be studied systematically.

5. The analysis of the conditions for the de-
velopment of the religious situation in Kazakhstan
in the 1990s and in the present, based on expert
assessments, has shown that religious aspirations
both previously and now are determined by general
socio-cultural and political factors of development,
and were prompted by the need to seek value and
meaningful pillars of life in the format of ideology,
morality, psychology of behavior, and ethnic self-
identification.

If in the 1990s the accentuated preconditions for
turning to religiosity were the absence of ideology as
a significant consolidating basis of society (43.3%)
and the desire to preserve the traditional family
structure (43.3%), nowadays the factor of maintain-
ing the traditional family structure with an appeal to
religion is significantly increasing (56.7%). There is
a significant increase:

— the need of fellow citizens to structure their
lives by religious institutions with the help of ap-
propriate norms, regulations, traditions, etc. (from
33.3% in the 1990s to 53.3% currently);

— the desire to achieve religious identity as a sig-
nificant component of ethnic culture and mentality
(from 23.3% in the 1990s to 43.3% currently).

These accentuations signal the risks and pres-
sures on traditional structures and forms of the fam-
ily institution, the lack of mechanisms for socializa-
tion, regulation and normalization of everyday life
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by secular institutions, and the need for traditional
ethno-confessional self-identification.

6. An analysis of the motivations for changing
the worldview and converting Kazakhstanis to reli-
giosity revealed their priority in public opinion. Re-
spondents were offered social, existential, psycho-
logical, gnoseological factors, as well as religious
motivations themselves.

The first group of factors contributing to turning
to religion included personal motivations: concern
for the family — 50.2%, personal growth — 28.8%,
death of a loved one — 21.9%, realization of free time
— 17.3%, lack of prospects and confidence in the fu-
ture — 15.2%, and experiencing clinical death — 7.7%.

The second most significant group included re-
ligious and quasi-religious aspirations: gratitude to
God for success — 32,9%, striving to find spiritual-
ity — 26,3%, need to think about the meaning of life
—25,5%, increase of need to be closer to God with
age — 19,7%, desire to atone for sins — 17,5%, active
activities of religious organizations to attract new
members — 10,9%.

The third group of factors included social mo-
tives, determined by the situation of economic, mor-
al development of society: social injustice — 25,0%,
the deterioration of the material situation — 20,5%,
the decline of public morality — 19,3%, the growth
of crime, drug addiction — 13,7%.

The fourth group of factors formed cognitive
intensions: desire to understand unexplainable phe-
nomena — 12,7%, information vacuum — 9,1%.

In the motivational structure of orientation to re-
ligiosity the population demonstrates the prevalence
of needs related to the search for morally stable bas-
es of meaningfulness of own life and its immediate
surroundings in a situation of transformation of the
social order and weakening of the supporting role

of institutions of socialization. Motivations to turn
to religiosity due to the deterioration of the moral
life of society are quite significant, which form the
disposition of immoral non-religious and moral reli-
gious way of life.

7. A comparative analysis of the functions of re-
ligion in the perception of the population (as a whole
for the massif) and experts (without dividing into
cohorts) reveals peculiarities:

- experts place greater emphasis on existential-
psychological (in the connotation "contributes to the
relief of mental experience and pain"), religious and
worldview functions, while the population places
greater emphasis on normative-regulative (in the
connotation "educates morality, deters from immor-
al actions"), cultural-retranslational, spiritual-moral,
existential-psychological, and religious and world-
view functions;

- the integrative function (in the connotation
"contributes to the unification of society") is evalu-
ated similarly in status (5-6 places in the hierarchy
of functions), but higher by the experts (70.0%) than
by the population (51.6%);

- the religious and worldview function in differ-
ent connotations ("promotes purification of the soul,
repentance," "clarifies the meaning of reconcilia-
tion with death," "shows the way to save the soul to
eternal life"), and the existential and psychological
function (in the connotation "helps to find the mean-
ing of life") are evaluated by experts higher than
the population both in status hierarchy and in large-
scale embodiment;

- the value-motivational function in the connota-
tion "religion, contributing to the mythologizing of
life, tunes up the positive perception of reality" is
assessed similarly by the population (8th place) and
experts (8th place) (Table 1).

Table 1 — Perception and ranking of the functions of religion by the population and experts (in % of the number of respondents)

Functions of religion Population Experts
Status
% place % place
1 2 3 4 5 6
Educates morality, deters from immoral actions 68,1 1 73,3 4 Educational-regulative
Contributes to the preservavlt?on of national culture 66.5 5 533 7 Cultural and Relational
and traditions
Spiritually enriches people 66,2 86,7 Spiritual and Moral

Brings peace of mind and.helps to overcome difficul- 65.4 3 $6.7 ) Existential qnd Psycho-

ties logical
Contributes to purification of the soul and repentance | 61,5 4 86,7 Religious and Outlook
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1 2 3 4 5 6
Unites with co-religionists 59,9 66,7 6 Integrative
Combines spiritual feelings and pain 59,2 5 96,7 1 Existential-Psychological
Prescribes rules of conduct in everyday life 59,0 66,7 6 Regulative
Fosters social cohesion 51,6 6 70,0 5 Integrative
Helps find the meaning of life 51,3 76,7 3 Existential-Psychological
Clarifies the meaning of reconciliation with death 47,6 70,0 5
Shows the way to the salvation of the soul to the 7 Religious and Outlook
. 46,8 70,0 5
eternal life
Contributing to t.h.e mythologlsatmn of .llfe, tuning in 34.8 3 50,0 3 Value-Motivational
a positive perception of reality
Illusory notions of life, do not contribute to the
proper socialization of the person, predetermining 31,2 16,7 10 Worldview-prescriptive
the decline of human potential 9
Replaces the functions of secular institutions (educa- .
tional, educational, cultural, ideological, etc.) 29,6 33,3 9 Compensatory-Activity

The analysis of expert opinions and respondents'
assessments of the functions of religion reconstructs
the following hierarchy: 1) religion is predominantly
recognized as a method of spiritual and moral influ-
ence on individuals and society; 2) followed by the ex-
istential and psychological function of the institution
of religion, which helps to overcome the difficulties of
life; 3) in the middle of the hierarchy is the educational
and regulatory function, associated with the norming
of behavior by religious prescriptions; 4) then the re-
ligious and ideological function, associated with the
metaphysics of spiritual and moral life, is chosen.

8. The transformation of Kazakh society since
independence appears as a permanent process that
has covered all spheres of life, including moral and
spiritual. To a greater extent, it reflected the growth
of heterogeneity and became an indicator of societal
shifts. In the successive stages of deideologization

and re-ideologization, the former institutions of in-
fluence on the worldview were deformed, and new
technological capabilities, interested subjects and
actors influencing the mentality emerged. Accord-
ing to the population's assessment of the influence
of various actors on changing the role of religion
in modern Kazakh society, not only the subjects
of religious activity, but also government agencies
(Agency for Religious Affairs) and political actors
(President of the RK, Parliament of RK) make major
efforts to increase the number of believers (in the
range of values from 26.7% to 66.7%). The second
significant position is the activity that contributes to
the growth of importance of religion in society, in
politics (in the range of values from 3.3% to 33.3%).
In the third position is the promotion of the rights
of citizens to freedom of religion (in the range of
values from 6.7% to 36.7%) (Figure 2).
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Figure 2 — People's assessment of the activities of various actors in relation to the religious process (as a whole for the massif, in
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%)

9. The experts' evaluation of the positive and
negative results of the religious process during the
years of independence has revealed that the posi-
tions are ambivalent in the overwhelming majority
of the selected criteria: one and the same conse-
quence is equally assessed as positive and negative
for Kazakhstani society.

A slight advantage of positive consequences is
noted for such factors as

- Increase in the activity of believing Kazakhs
(11.6%);

- Growth of young people's religiosity (11.1%);

- Improvement of moral well-being in the pro-
cess of following a religious way of life for an in-
creasing number of Kazakhstanis (11.1%);

- growth in the number of families, which lead a
religious way of life (10.6%);

- the emergence and development of infrastruc-

with professional activities (Table 2).

ture related to religiosity (halal industry, religious
tourism, labor collectives organized by religious af-
filiation, etc.) (10.6%);

- achievement of religious diversity (10.6%).

The experts considered the fact that Kazakhstan is
losing its positions as a secular state and drifting toward
the status of a religious state (9.1% in the negative eval-
uation, compared to 3.4% in the positive evaluation) to
be a significant negative factor (compared to the as-
sessment of the same indicator as positive). Among the
moderately negative consequences, experts consider
two indicators: 1) religiosity has become a marker of
everyday culture (clothing, symbols of religious af-
filiation, prayer practices, etc.), and 2) Kazakhstan is
becoming a more secular state. —9.4%, and 2) Kazakh-
stan is becoming part of the Islamic world — 9.3%.

10. Indicators of the process of the religiousiza-
tion of Kazakhstani society received a scale of pri-
orities, depending on the experts' self-identification

Table 2 — Experts' assessment of the significance of indicators of the process of religiousization of Kazakhstani society (by expert

cohorts, place in the hierarchy)

Civil servants Representatives of tradi-
Estimated indicator of religiousization Civil servants | Secularly oriented | tional and new religious
intelligentsia communities
Both traditional and non-traditional religiosity are on the rise 1 1
Religious situation is stabilized, manifested obviously, 2 | )
predictable
The intensity of increase in the number of believers in tradi- 3 | )
tional religions is the same as in non-traditional religions
Young people are more often converted to non-traditional 2 ) 3
religions
The religious situation remains dynamic, hidden and unpre- 3 ) )
dictable
The peak of non-traditional religions' activity is over, and
the population prefers the traditional religious choice that 3 2 2
coincides with ethno-cultural identity
Prescribed ethno-cultural religiosity ceases to be an algo-
rithm for religious choice. Ethnic diversity is represented in 3 1 3
all traditional confessions and in the new RCs.
A constructed religiosity (synthesis of fragments from differ- 3 3 )
ent religions, cults, and traditions) develops dynamically.
Religiosity (nominal) has become an element of everyday 3 3 3
culture of the masses and elite
Missionary, proselytizing work is more intense in non-tradi- ) 4 i
tional RCs than in traditional RCs
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10. The assessment of the conformity of Ka-
zakhstan's policy in the sphere of religion with to-
day's needs showed that 46.7% of experts believe
it is necessary to constantly improve state policy in
order to influence religious processes and prevent
the risks of instability. One in five experts (20%)
believe the state should not implement a policy on
religion. Every tenth expert (10%) notes that state
policy in the sphere of religion meets needs because
it contributes to the process of Islamization of soci-
ety. Every tenth expert believes that the state policy
does not correspond to world experience because it
does not coincide with the principle of secularism.
6.7% of experts said that state policy does not corre-
spond to needs because it restrains the development
of the religious process.

11. A discourse analysis of expert opinions on
the key tasks of interaction between the state and
religions in modern Kazakhstan has revealed the
range of opinion-recommendations.

With regard to traditional religions. In Kazakh-
stan, the state must perform the regulatory function
in relation to the sphere of religious activity. For
this purpose it is necessary to control the activities
of all the ROs, including the traditional religions in
the country, to respond and, if necessary, regulate
the religious process. It is necessary to follow the
principles of secularism and respect the religious
traditions of all peoples. Experts advocate relations
based on democratic principles and human rights. A
person has the right to choose how to live his life,
what to believe in, and the state should protect these
rights.

The need to develop state policy in the sphere of
religion taking into account the real situation (glob-
al, regional, national) was noted. To this end, the
state must constantly analyze the current religious
situation and identify trends in its development and
analyze threats and risks.

The state and religions should not compete, it is
necessary to interact. Joint programs for the devel-
opment of morality, education of children and youth
on the basis of universal human values are impor-
tant.

Experts insist on controlling and monitoring the
dissemination of information with religious content.
Along with controlling the situation in the develop-
ment of youth movements with regard to the reli-
gious component, it is necessary to create conditions
for informational support of youth on religious is-
sues.
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Experts believe that the state must help the peo-
ple in general and believers in particular with reli-
gious definition, to increase the number of believ-
ers and to return to traditional religions. The state,
ensuring control over the activities of ROs, supports
the positive social impact of ROs on society and the
flock.

The national security of the Republic of Ka-
zakhstan and the state of protection of the national
interests of the Republic of Kazakhstan from real
and potential threats from the impact of religion on
the Republic and the people should be a priority.
Modernization of the action plan for an operational
response to potential threats is required.

On relations with non-traditional religions, ex-
perts formulated the following key tasks of inter-
action with the state. The state should control but
not in any way infringe upon the rights of non-tra-
ditional religions. That is why the state regulates the
sphere of religious activity and assists the popula-
tion of Kazakhstan in freedom of choice of religion
in accordance with the Constitution of the Republic
of Kazakhstan and the law.

Restrictions on activity, strict control and reli-
gious analysis must be based on the law. It is neces-
sary to adopt the experience of neighboring states
to control religious communities that are non-tradi-
tional for the culture of the people of Kazakhstan: to
monitor their activities, control the work of mission-
aries, not to infringe on the rights of non-traditional
ROs.

It is necessary interaction between non-tradi-
tional religions and the state. In order to adapt non-
traditional religions to traditional values, work must
be done to develop such qualities as religious toler-
ance.

The determining factor in the relationship with
non-traditional religions should be the "do no harm"
principle. It is important for the state to support the
positive influence of ROs on society as a whole and
parishioners in particular. Non-traditional religions
must be full-fledged subjects of the religious process
in Kazakhstan.

With regard to quasi-religious movements and
groups of a destructive nature, experts formulated
a range of substantiating judgments. The state must
cross the currents of a destructive nature, eradicat-
ing the sources of influence and carrying out reha-
bilitation and re-socialization work on a legal basis.
If believers are peaceful, and there is nothing but
God in their religious idea, then the state should not
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persecute believers. All currents of a destructive na-
ture should be under the control of the state, it is
important to carry out targeted work on religious
education.

12. There is no consensus in the expert com-
munity regarding the intensity of the vectors of
traditional and new religions' influence on soci-
ety (Table 3). Quantitative analysis shows that
the positive assessments of the influence of tra-
ditional religions are two times higher (73.4%)
than those of new religions (36.7%). In contrast,
assessments of the negative impact of traditional
religions (13.3%) are half as high as those of new
religions (26.7%). The data indicate an ambigu-
ous perception of the role of religion in the life
of society, of the need to improve the interaction
between the state and religions, and of a balanced
and constructive position regarding religion as a
social institution.

Table 3 — Experts' evaluation of the influence of traditional and
new religions on the life of Kazakhstani society (in total, in %)

Impact Assessment Traditional New
P Religions Religions
Effect Significant positive 66,7 16,7
Influence is peghg1ble 6.7 20,0
positive
No effective impact 6,7 16,7
Influence is insignificant and
: 33 6,7
rather negative
Significant negative impact 10,0 20,0

The experts' comparative evaluation of the man-
ifestation of personal qualities depending on the re-
ligious/non-religious identification of Kazakhstan's
citizens revealed that

- Religiously-involved citizens have less social
and civic initiative than care and responsibility for
the family microcosm;

- Non-religiously oriented individuals have
lower indicators of responsibility for the immedi-
ate environment (care for the younger generation,
responsibility for the family);

- Insufficiently high indicators of involvement in
labor relations, in understanding the goals of society
development were noted both for religiously moti-
vated and religiously indifferent individuals;

- the reduced position of active citizenship and
patriotism of religiously committed Kazakhstanis
require special attention. (Table 4).

Table 4 — Manifestation of personal characteristics depending
on the religious/non-religious identification of individuals
(experts in general, in %)

.. Religious | Non-religious

Personal characteristics a ﬂili%\ tion Iden tigty
Love for loved ones 76,7 23,3
Responsibility for ourselves 53,3 533
Responsibility for the family 66,7 43,3
Critical thinking 20,0 83,3
Tolerance for dissent 533 56,7
Inclusion in labor relations 40,0 56,7

Indifference and negativism
to the objectives of social 40,0 53,3
development

Active citizenship 23,3 73,3
Patriotism 233 76,7

Thus, the indication of basic civic qualities in
the projection on the religious commitment of indi-
viduals reveals the problems of improving the multi-
level socialization of individuals for the purposes of
development of society and achieving the objectives
of a competitive Kazakhstan.

Overview

Kazakhstan's studies of religiosity are not yet
distinguished by their systematicity and sufficiency,
which is due to the stage of formation of domes-
tic theoretical religious studies and the sociology of
religion. Theoretical and methodological and prob-
lematic contexts of the substantiation of our prob-
lems reveal that research discourses are based on a
reading of world experience, when religion in post-
modernity is seen as an essential factor of societality
(Parsons, 1966: 5-29).

The predominant axiological matrix in Kazakh-
stan has been the perception of religion as a means
of sacralizing basic social bonds (Durkheim, 1960:
647). Complimentarity in the attitude toward reli-
gion as a social institution is based on the paradigm
of its ability to create social constructions with a
higher order of "sacred being" and contribute to the
stabilization of society (Berger, 1967).

Meanwhile, there is no unified and consistent
understanding in assessing the place and role of re-
ligion in the societal structure of secular societies.
Since the 1990s, the sociology of religion has been
experiencing a crisis of epistemes. It has been rec-
ognized that the explanatory resources of classical
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theories created by O. Comte, H. Spencer, and E.
Durkheim with respect to religion and its institu-
tional manifestations are not sufficient to explain the
phenomenon of the new religiosity, its dynamics,
and its essential characteristics (Taylor, 2007: 896).
The increasing complexity of world-relationship
interactions and the reevaluation of traditional and
new institutions required the development of con-
cepts that would consider the institution of religion
in context with other forms of sociality. The exis-
tence of religion and its transformations in moder-
nity are interpreted in the context of secularization/
desecularization and counter-secularization.

In the theoretical reconstruction of modern soci-
etality M. Eliade defined the sacred and the secular
as two independent modes of existence, as two ways
of being in the world, two situations of existence
accepted by man in the course of history (Eliade,
1994: 144). Their coexistence is conditioned by a
complex process of secularization, desecularization
and countersecularization. P. Berger pointed to the
secularization/desecularization pendulum (Berger,
1969: 132; Berger,1997: 974). P. Stark linked secu-
larization with modernization and concluded that the
contemporary religious process is carried out under
conditions of pluralization, rationalization, technol-
ogization, informatization, urbanization, which are
the mainstream of postsecular society (Stark, https://
indexarticles.com/reference/sociology-of-religion/
secularization-r-i-p/).

Habermas urges Western society to recognize the
advent of the postsecular era, in which a new type of
communication — "a two-way process of learning" —
is significant, as a result of which secular society is
enriched with religious values and "cares about the
continued existence of religious communities in a
relentlessly secularizing environment" (Habermas,
2008). Casanova rethinks theoretical conceptions of
secularization (Casanova, 2006: 7-22).

The transformation of religious traditions and
the multiplication of the "market of religious mean-
ings" require a reconsideration of epistemological
attitudes toward the diversity of worldviews, the
ability to acquire one's own religious identities, and
tolerance for other beliefs. The imperatives of faith
transmission in accordance with ethno-cultural tra-
dition are crumbling, and the need to interpret the
newest religiosity is growing in the context of plu-
ralistic worldviews. The sociology of seculariza-
tion and desecularization, and the phenomenon of
countersecularization, are mutually complementary
and therefore require combining the explanatory re-
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sources of classical sociology with modern concepts
that describe the vector dynamics of religion and re-
ligiosity (Habermas, 2011).

T. Asad conceptualizes the genealogical per-
spective of the formation of "religion" and its mod-
ern binary "other" — "secular", developing the con-
cept of religious-secular binarity. (Asad, 2003).

Monica Wohlrab-Sahr and Marian Burchardt
formulated the concept of multiple secularity, de-
fining it as forms of difference between religious
and other societal (non-religious) spheres with their
institutional incarnations and referent problems
(Wohlrab-Sahr, Burchardt, 2012: 857-909).

Markus DreBler, defining religiousization as a
heuristic term, notes that although not all scholars
use it, the phenomenon itself is a relevant subject
of research in the academic literature. In the current
context, religiousization can be defined as "the des-
ignation of certain spaces, practices, narratives, and
languages as religious" (DrefBler, 2019).

In Russian religious studies, the stage of post-
secularity is seen as "a new ambiguity concerning
the relation "religious — secular" (Kyrlezhev, 2011:
100-101). Post-secularity implies a dialogue be-
tween the secular-secular and religious conscious-
ness in modern society and is described in terms
of "extra-churchliness, multiconfessionalism, pro-
fanity, charisma, neospiritualism, neognosticism,
transcendentalism, non-institutionalism, privacy,
syncretism, de-confessionalism, pantheism," etc.
(Karpov, 2012: 136).

Sociologists of religion explore the paradoxes
of post-secular society (Belova, 2013: 36-40),
noting the contradictory characteristics of the reli-
gious and secular for the new, post-secular stage.
It is postulated as an axiom that we live in a post-
secular society and in a postsecular world. And
this is the point of departure for any reflection on
secularism and clericalism, on the discourses of
secularism in modernity (Uzlaner, 2013). A com-
parative analysis of secularism and postecularism
in Russia and in the world (Kyrlezhev, 2013).
Russian researchers, in the context of sociologi-
cal theory's explanatory mechanisms, study the
religious process by matching the theoretical con-
cepts of Western science with their own situation.
Moreover, there are no analogous models (Sine-
lina, 2009).

Thus the concept of secularization is considered
in international scientific discourse as a basic para-
digm for investigating the specifics of the religiou-
sization of societies.
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Conclusion

The trajectory in understanding the specificity
and identifying indicators of the religious process is
reconstructed on the basis of public opinion and ex-
pert assessments, and presents itself as a social reli-
giosity determined by the context of life. The refrain
of the demand for religiosity since the sovereign de-
velopment is the absence of ideology; the need of
fellow citizens in structuring individual and family
life by meaningful goals, meanings, and norms; and
the unflagging desire for ethnic and religious self-
identity.

Religiosity in Kazakhstan is formed with a great-
er degree of uncertainty of the final result, which is
manifested in the ambivalence of assessments of the
influence of religion by both experts and the popula-
tion. The constant transformation of the state body
responsible for interaction with the sphere of reli-
gion does not contribute to the consistency of the
policy, therefore it does not form its consistency and
reduces the effectiveness. In managerial activity it
is important to commensurate the interrelation of
strategic goals and tactical tasks, to proceed from
the understanding that the processes of formation,
development, and functioning of worldview culture
have the properties of continuity, duration, evolu-
tion, and succession. In this process, the role of reli-
gion as a social institution must be critically recon-
sidered. Including starting with the definition of its
status in the system of institutions.

The needs of the modern stage of development
of Kazakhstani society should be reflected in a
modernized model of secularism, which in its turn
should cover the whole range of interests of the sub-
jects of religious life in order to find and express
their consensus, to mark the fault lines. Only under
these prerequisites will it meet the goals, values, and
ideals of a secular state, and ensure harmonization
of the interests of believing and non-believing citi-
zens and the state.

It is necessary to revise the basic ideologemes
regarding the state policy in the sphere of religion, it
is necessary to improve state regulation of the legal

sphere of relations with religious associations. For
the state regulation and prevention of risks related
to the fracture of mentality, for achieving consensus
and harmonization of divergent worldview positions
it is necessary to develop a Concept of Spiritual and
Cultural Security of society with the analysis of the
state, risks, threats and opportunities, development
of measures that should be practically implemented
and take into account the interests of different target
groups in all regions.

Prolonged interdisciplinary research with
the monitoring of a volatile and little predict-
able religious situation, with the study of trends
in religious and secular worldviews, with the
commensuration of confessional and nonconfes-
sional religiosity, with multidirectional trends
and trends in the process should become perma-
nent. The reconstruction of Kazakhstan's model
of religiousization requires the mapping of the re-
ligious palette, which is not achieved by means of
social statistics or accounting, but is reproduced
in scientific research. Interdisciplinary fundamen-
tal and applied research on religiousization needs
to be strengthened.

The process of religiousization of Kazakhstani
society is becoming a significant factor in influenc-
ing social institutions, intellectualization processes
and the state of human capital in Kazakhstani soci-
ety. The further research search problematizes the
realization of the possibilities and prospects of a
secular state; reduces the risks of unstable balance
between the secular and religious content of soci-
ety; forms a demand for practical tools to influence
the worldview culture of Kazakhstan's citizens; and
contributes to identifying the tasks of proper so-
cialization of the population, with an emphasis on
young people.

The study was conducted under the funding of
the Committee of Science of the Ministry of Edu-
cation and Science of the Republic of Kazakhstan
(grant No AR09259797 "Processes of religiousiza-
tion in Kazakhstan: specificity, trends, impacts on
the development of society and human capital (in-
terdisciplinary analysis)".
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