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CONCEPT OF ESCHATOLOGY IN THE CONTEXT
OF MONOTHEISTIC RELIGIONS

Today in our country, religious study became as a part of science and research area. A lot of research
has been conducted and many specialists have been prepared. Even now, theological researches con-
tinue at the same level. It is known that the science of religion covers several areas and many topics. In
particular, we will analyze the concept of eschatology, which is found in many religions. The article is
devoted to one of the most important topics in the field of religion. That’s why it is necessary to fully
explain the term related to the topic. The term of eschatology will be explained linguistically and by
its meaning. Concept of eschatology will be interpreted in the context of monotheistic religions. As the
world’s main monotheistic religions Judaism, Christianity and Islam will be studied to write this article.
All of these religions have belief in the life after death. This belief system will be studied according to
their holy books and scientific researches. The study of the concept of eschatology, which is one of the
most important topics in the science of religion, has an importance in complementing the theoretical part
of the science and will be socially important as well. The results of the work show that the belief in the
afterlife in the studied religions teaches people to responsibility and good qualities.
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MoHoTeucTik giHgep KOHTeKCTiHge 3cxaToAo2us TYCiHiei

ByriHri TaHAQ eAiMi3Ae AIHTaHY FbIAbIMbI ©3 aAAbIHA FbIABIM CaAaCbl pPeTiHAe BEeKiTiAIM, FbIAbIMM
3epTTey anMarblHa arHaAAbl. OCbl TYpFblAa KemnTereH 3epTTeyAep >KYPrisiAin, GiAikTi mMamaHaap
AarblHaanAbl. Kasipri TaHAQ AQ AIHTAHYAbIK 3epTTeyAep 63 AeWreriHAe >KAAFACblH Taybll KEeAeAi.
AiHTaHy FbIAbIMbI ©3 iliHAE GipKaTtap caAaAap MeH KerTereH TakblpbINTapAbl KaMTUTbIHbI GEATiAi.
CoOHbIH, iWiHAE KenTereH AiHAEpPAE KE3AEeCTIPETiH 3CXaTOAOrus TYCIHIriHe TaAAay >kacan Kepmeknis.
Makana AiHTaHy casacbiHAAFbl MaHbI3AbI TaKbIPbINTApAbIH, OipiHe apHaAraH. COHAbIKTAH TakblpbIrka
KaTbICTbl TEPMUHAI TOAbIK TYCIHAIPY KaXkeT. DCXaTOAOrMs TEPMUHI AMHIBUCTMKAABIK >KarFblHaH opi
MarfbIHaAbIK TYPFbIAAH TYCIHAIPIAETIH 60AaAbI. DCXaTOAOIMS TYCIHIri MOHOTEUCTIK AIHAEP KOHTEKCTIHAE
TYCiHAIpiAeai. ByA MakaAaHbl Xa3y yLliH dAeMAeri 6aCTbl MOHOTEUCTIK AIHAEP MYAAU3M, XPUCTUAHABIK
>KOHE MCAaM 3epTTeAeTiH 6oAaabl. ByA AiHAEPAIH 6apAbIFbIHAQ OAIMHEH KEMIHTT emipre AereH CeHim
6ap. byA ceHiM >Kyieci oAapAblH KaCMETTi KiTanTapbl MEH FbIAbIMW 3ePTTEYAEpiHe HEeri3AeAe OTbIpbir
3epTTeAMeK. AHTaHy FbIAbIMbIHbIH ©3eKTi TaKblpbINTapbiHblH Oipi GOAFaH 3CXaTOAOIMS TYCIHIriH
3epTTeY FbIAbIMHBIH TEOPUSIAbIK OOAIMIH TOABIKTbIPA OTbIPbIN, SAEYMETTIK TYPFblAQH AQ MaHbI3AbI
60AaAbl. )KYMBICTbIH, KOPbITbIHABICbIHAH 3€PTTEATEH AIHAEPAEri OAIMHEH KeMiHI eMip CeHIMiHIH aaam
GaAacblH >kayarkepLUiAik NeH aaamrepLUiAik KacueTTepre ympeTeTiHiH kepyre 60AaAbl.

Ty(iH ce3gep: 3CXaToOAOMMs, MOHOTENCTIK AIHAEP, UCAAM, UYAQN3M, XPUCTUAHADIK.
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lMoHgTUe 3CXaToAOZUU B KOHTEKCTE MOHOTeuCTuU4ecKux pEAUZUﬁ

CerOAHﬂ peAnrnoBeAeHm1e B Hallen CTpaHe CTaAO YacCTblO Hay‘JHO—l/ICC/\eAOBaTe/\bCKOI;I obAaactn. B
CBA3UN C 3TUM TMNMPOBEAEHO MHOIO MCCAEAOBAHMI N MOATOTOBAEHDI KBa/\l/leVILl,l/lpOBaHHble cneunaAncCTbl.
,A,a>|<e cenvac peAanrnoBepvHeckmne NCCAeAOBaHMA NMPOAOAXKAKOTCA Ha TOM >Ke YpPOBHe. I/I3BeCTHO, 4yTO
HayKa O peAnrnm OXBaTbIBa€T PAA obAacTein U MHOXEeCTBO TeM. B YaCTHOCTU, Mbl NMPOaHaAAM3NPYEM MO~
HATNE 3CXaTOAOI'Mn, KOTOpOeE BCTpevaeTCda BO MHOIMX PEANUTUNAX. CraTbd MOCB4LLEHA OAHOW U3 BaXKHEN-
LIMX TeM B 0OAACTU peAnrmnn. ﬂoaromy HeO6XOAVIMO MOAHOCTbIO OObACHUTD TePMUH, OTHOCALLMINCA K
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Teme. TepMuH acxaTtororms 6yAeT 0ObsICHEH AMHIBUCTUYECKM M ceMaHTuYecku. [oHsaT1e 3cxaTtoAormm
MHTEPNPeTUPYETCs B KOHTEKCTE MOHOTEUCTUYECKMX PEAUTUIA. AAS HAMMCaHUS 3TOM CTaTbu OYAYT U3-
yUeHbl OCHOBHblE MUPOBblE MOHOTEMCTUUYECKME PEAMTUU: MYAAU3M, XPUCTUAHCTBO M UCAaM. Bce 3Tn
pPeAV M BepsT B 3arpOOHYIO >KM3Hb. JTa CMCTeMa BepoBaHUi BYAET M3yuaTbCsl HA OCHOBE WX CBSILLLEH-
HbIX KHUT U APYTMX HaYUHbIX MCCAEAOBAHMIA. M3yUeHre KOHLENLUUN 3CXaTOAOM MK, SIBASIIOLLLEACS OAHOM
M3 aKTyaAbHbIX TEM HAayKWU O PEAUTMU, AOMOAHUT TEOPETUYECKYIO YaCTb Hayku U BYAET MMEeTb Bax-
HOe 3HauyeHWe C COLMAAbHONM TOUKM 3peHus. Pe3yAbTaTbl paboTbl MOKa3bIBAIOT, YTO Bepa B 3arpobHYio
>KM3Hb B UCCAEAYEMbBIX PEAUTUSIX YUUT AIOAEN OTBETCTBEHHOCTU U HPABCTBEHHOCTM.
KatoueBble caoBa: 3CXaToOAOMMS, MOHOTEMCTUUYECKUE PEANTUN, MYAAU3M, XPUCTUAHCTBO, MCAAM.

Introduction

One of the most important concepts used in phi-
losophy about life after death is eschatology. The
word is derived from the Greek words "eschatos"
(last, final) or "eschata" (last things), "logos" (sci-
ence, doctrine). As a result of the combination of
the two words, "eschatology" is interpreted as "the
doctrine of the hereafter", "science of the afterlife",
and "religious doctrine of the world and the ultimate
destiny of man." In other words, the word "eschatol-
ogy" is used for the themes of the apocalypse, the
day of reckoning, the end of everything, death, and
life after death (MacCulloch, 1981: 373).

The word eschatology was not used in English
until the 19th century. Later, the word came into
use, especially in Christianity. The word eschatol-
ogy, which is common to almost all Western lan-
guages, often includes the apocalypse, the state of
the individual after death, resurrection, reward, and
punishment (Werblowsky, 1987: 148-149).

This concept has two meanings: 1) the end of
human life as an individual, i.e. death; 2) the end
of the world in general, doomsday. Narrowing the
meaning, we can understand it as the end of human
life. Thus, in the first sense, it can be understood as
the death of man, and in the second sense, as the end
of the whole world and the human race as a social
phenomenon. That is why we are talking about two
different doomsday, both personal and worldwide.
The word eschatology can mean both of these (Wer-
blowsky, 1987: 148-150; MacCulloch, 1981: 372-
374).

This feature of the word eschatology is impor-
tant from the point of view of theology. For exam-
ple, Plato said that the human soul is accountable af-
ter death for the good or evil it did when it was with
the body, but according to Marxist theory, there is
no life for the individual after death. The question
of whether the world has a global end is accepted
by the Abrahamic religions and not by the Indian
and ancient Greek concepts. Except for beliefs such
as Moksha in Hinduism and Nirvana in Buddhism,

Asian religions that embrace reincarnation, do not
accept the eschatology of the individual. There is
only a human factor that is constantly coming back
to life. The same is true for Confucianism. This is
because the afterlife and the global apocalypse do
not occur in this system of beliefs either (Owen,
1967: 48-49).

Thus, this article is based on the belief in the af-
terlife in monotheistic religions, which comprehen-
sively consider the concept of eschatology.

The most important view of the afterlife is the
monistic view of man and the belief in the resur-
rection after the end of life of the Abrahamic reli-
gions. The Abrahamic religions describe a person
who lives in this world and will be resurrected in the
Hereafter as a monist who is a combination of soul
and body. Man is a creature of body and soul. After
the soul is separated from the body, death occurs.
Resurrection occurs when each spirit returns to the
body. The Quran does not specify that people will
return exactly to their own bodies which were in this
world (Chapku, 2007: 50).

Justification of the choice of articles and goals
and objectives

Even now, research in the field of religious stud-
ies continues in its own way. It is known that the sci-
ence of religion includes a number of fields and many
topics. Among them, we will try to analyze the con-
cept of eschatology. The concept of eschatology is
common in belief system of many religions. Mainly
it is considered in monotheistic religions since these
religions believe in real God and a life after death.

In our country we have representatives of these
monotheistic religions and also we have Religious
Studies departments in number of universities.
There we study these religions and it will be useful
to have deeper knowledge in this topic. Understand-
ing the concept of eschatology and finding its simi-
larities in these religions will help us to understand
origin of monotheistic religions and common belief
roots in them.
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Scientific research methodology

In this work, a combination of several theories
and methodologies of the study of the concept of
eschatology in different religions was applied. The
methodological basis of the research was formed by
the concepts of domestic and foreign scientists from
the field of religious studies and Islamic studies. As
the main method of research was used comparative
analysis to compare the concept of eschatology in
three monotheistic religions.

The methodology used in this study was select-
ed in accordance with the research areas and ques-
tions that were obtained to write this article. Sources
include sacred texts of world religions, works of
domestic and foreign scholars. The collected data
were analyzed linguistically and religiously, and the
features of the language of religion were identified
by the method of content analysis.

Main part

If we look at the Old Testament from an eschato-
logical point of view, we see the term "acharit-hay-
amim" which means the end of the world or the end
of time (Holy Book, 2010: 221: 4:30). The words
“Jehovah's day” or “the day of the Lord” also sig-
nify afterlife (Holy Book 2010: 1332-1333: 3:1-18;
1058: 5:18-20; 811-812: 13:6, 9). The Quran also
mentions the belief in the Hereafter in the religion
of Moses (Holy Quran, 2004: 313: 20:15-16). In the
Old Testament, the place called "Sheol" is a dark
place, a place where those who entered could not
come out again, a place where everything would dis-
appear, a grave, the end of this world (Holy Book,
2010: 837: 38:18), the reward for the virtuous, the
suffering for the wicked and the place where every-
one will enter (Holy Book, 2010: 625: 3:17). Ac-
cording to Paul Badham, when the Old Testament
was fully studied, nothing but Sheol was found, but
when the concept of god in the Old Testament was
studied, it was natural for the concept of resurrection
to emerge from it (Griffith, 2015: 73).

The main thing that defines faith in Hereafter in
the Old Testament is the monotheistic view of God.
That is, God is the basis of all creation. Yahweh is
the source of existence and human life (Holy Book,
2010: 918: 38:16). It says, “See, the Lord is com-
ing out of his dwelling to punish the people of the
earth for their sins” (Holy Book, 2010: 823: 26:21).
“The coming of God” shows what He will do at the
end of the world (Bultmann, 1967: 58). The proph-
ets of Israel considered the Hereafter to be a day of
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judgment that would cover the entire universe. They
certainly came with an eschatological message and
announced that the Day of Judgment would come.
Amos, Isaiah, Zephaniah, and Jeremiah, who were
important figures in Jewish history, also conveyed
this message (Pachaji, 1994: 189-205).

Although the topic of the resurrection in Juda-
ism is said to have been influenced by the religions
of Mesopotamia, Canaan, and Iran, it is generally
accepted that it is based solely on belief in God
(Pachaji, 1994: 171-173). The verse "Multitudes
who sleep in the dust of the earth will awake: some
to everlasting life, others to shame and everlasting
contempt" (Holy Book, 2010: 1036: 12:2) tells us
for the first time that good people and sinners will
be awakened from the sleep of death, and that life
after reckoning will be eternal (Tashpinar, 2003:
117). Verses Ezekiel 37:1-14 in the Old Testament
also indicates that the concept of the resurrection
was present in the belief of Jewish prophets. In the
verses quoted above, Ezekiel tells us that the Lord
puts flesh on dry bones and breathes life into them.
These verses also show the Creator's power and
ability to resurrect. "See now that I, yes, I, am here;
and there is no god beside me. I put to death, and I
make alive; I wound, and I heal; no one saves any-
one from my hand!” (Holy Book, 2010: 256: 32:39).
“The Lord kills and makes alive; he brings down
to the grave (Sheol), and he brings up. The Lord
makes poor, and he makes rich; he humbles, and he
exalts” (Holy Book, 2010: 331: 2:6-7). The book of
Ezra 1V, which speaks the most about the Hereaf-
ter, states that the resurrection in the Hereafter will
be physical and complete (Tashpinar, 2003: 136).
Since the Old Testament assumes that man is one
with the body and soul, the resurrection takes place
physically (Pachaji, 1994: 188).

In Christianity, too, man is seen as a single be-
ing, and the existence of an afterlife other than life in
this world is taken as the basis of faith (Holy Book,
2010: 1380: 15:16-17). Eternal life is interpreted
differently in Christianity than in ancient cultures.
Christ gained eternal life through his victory over
death on the cross. Christianity understands "eter-
nal life" as the fullness of life. (Mustafina, 2020:
15) There is an important concept of the afterlife in
Christian theology, the "mystical heavenly world."
It is said that on the day of God's judgment, all mat-
ters will be decided (Holy Book, 2010: 1122-1123:
11:20-24). In Christianity, as in Judaism, the con-
cept of the oneness of God is paramount. God's
power controls the world, the heavens, and the after-
life. Thus, God is the Lord of the Day of Judgment
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(Holy Book, 2010: 1136: 19:26; 1156: 1:15). The
place in Christianity, which is perceived as the heav-
enly world, is different from this world (Holy Book,
2010: 1453: 9:11-12), it is considered to be a place
where only good souls enter and live happily ever
after (Holy Book, 2010: 1370: 6:9-10). Those who
enter that place will be able to see God and be like
angels (Holy Book, 2010: 1336: 3:2; 1415-1416: 3:
20, 21).

In Christian theology, the resurrection is the
result of faith in an almighty, ruler, and just God.
In the three Gospels (Matthew, Mark, Luke), life
after death is accepted without discussion. In fact,
the question of the resurrection and the eternal life
of the soul is one of the most discussed topics in
Christian eschatology (Erbash, 2001: 8). In addition
to the verses that indicate that the resurrection will
take place through the spiritual body (Holy Book,
2010:1381-1382: 15:36-44), some verses show that
the soul and the body will be resurrected together
(Holy Book, 2010: 1113: 5:27-30). In the same way,
the verses describing the rewarding of the good ones
in the Hereafter and the punishment of the wicked
(Holy Book, 2010: 1216: 14:13-14) and the verses
describing the Day of Judgment (Holy Book, 2010:
1147: 25:31-46) also deal with the topic about Here-
after. It is stated that only God knows the day of
reckoning and will be accountable by His power
(Holy Book, 2010: 1221-1222: 17:22-37).

Although the Christian concept of heaven and
hell is derived from the Old Testament and the Jew-
ish tradition, different interpretations in Christianity
have emerged later. According to it, a paradise is a
place of reward, where all good people and Jesus
also will enter (Holy Book, 2010: 1233: 23:43). Ac-
cording to the Bible, a hell is a place of darkness and
punishment for sinners (Holy Book, 2010: 1117:
8:12; 1220: 16:22). They suffer, both physically and
spiritually (Holy Book, 2010: 1121: 10:28). The tor-
ment of hell will be through fire and will last forever
(Holy Book, 2010: 1134: 18:8; 1147: 25:41). The
severity of the punishment depends on the sever-
ity of the sin (Holy Book, 2010: 1120: 10:15; 1207:
10:12-15). Indeed, in Christianity, faith in God, the
just judge who rewards the good and punishes the
wicked, is very clear. It tells us that righteous people
will receive the gift of eternal life and will see God's
face (Holy Book, 2010: 1112: 5:8) (Wilkinson,
2010: 128-131).

In Barzakh, there are several people in one place
that is considered as a place of waiting. Among
those who will be in the waiting area between Para-
dise and Hell are children who died unbaptized.

Also, those who are not completely cleansed and
their sins are not removed will have to wait until
they are cleansed there. Great sinners and unbeliev-
ers will go to hell forever. There they will be de-
prived of the privilege of seeing God and will suffer
eternally through the torment of fire and the worms
that constantly bite them (Holy Book, 2010: 1160:
3:29; 1171: 9:48; 1110: 3:12). In Barzakh if one
feels pain or pleasure only through the spirit, on the
Day of Judgment the bodies will be resurrected and
each person's soul will return to its body. Thus, the
blessings or sufferings of the Hereafter are felt much
more (Ozemre, 2005: 204). All the dead will be res-
urrected, the unbelievers will suffer eternal torment,
and the believers will enter Paradise forever, young
and strong. Doomsday scenes, such as the coming
of the antichrist, the coming of Gog and Magog the
extinction of the sun and moon, the falling of the
stars, the transformation of the earth and the sky
to another earth and sky, and their unification, are
also found in Christianity (Holy Book, 2010: 1335:
2:18; 1336: 2:22; 1481: 20:8). It can be seen that the
basic aspects of faith correspond in eschatology in
Christianity and the afterlife in Islam. As in Islam,
Christianity promotes beliefs about the Hereafter,
such as the end of the world and the doomsday, the
resurrection of the dead, accountability, and life in
heaven and hell (Schwarz, 2000: 216-220).

As a monotheistic religion, Islam follows the
path of Judaism and Christianity in terms of belief
in the Hereafter. Belief in the Hereafter is one of the
pillars of faith in Islam. The three main themes of
the Quran are monotheism, prophecy, and the Here-
after. Belief in the infinite power of God is also evi-
dent in the topic of Hereafter. First of all, the Quran
states that man is a creature of soul and body. "So
when I have proportioned him and had a spirit of
My Own creation breathed into him, fall down in
prostration to him" (Holy Quran, 2004: 263: 15:29;
457: 38:72), "Then He proportioned them and had
a spirit of His Own creation breathed into them"
(Holy Quran, 2004: 415: 32:9) shows that man is
made up of spirit and body. According to the vers-
es, man is considered to be a being inherent in this
world with his body and in the eternal world with his
soul (Chapku, 2007: 57).

The Quran, which considers man to be a perfect
being, seeks to explain both the original creation of
man and his resurrection in the Hereafter by the ab-
solute power of God. The fact that the Day of Judg-
ment will inevitably take place and that man will
be resurrected is a matter that is clearly emphasized
in the Quran (Holy Quran, 2004: 474: 40:59). We
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know that polytheists and materialists think as such:
“Life only consists of this world. We live and we
die. Only time will destroy us. We will not be resur-
rected after we have rotted to dust”. But the Quran
answers them and clearly states: “Allah, Who creat-
ed the heavens and the earth from nothing and never
tired of creating them, has the power to resurrect
the dead” (Holy Quran, 2004: 506: 46:33) and even
“The creation and resurrection of you all is as simple
for Him as that of a single soul” (Holy Quran, 2004:
413: 31:28). He thus points out that the creation of
the heavens and the earth is more difficult than the
creation of man. The Quran states that mankind was
not created in vain (Holy Quran, 2004: 349: 23:115;
455: 38:27) and will be resurrected (Holy Quran,
2004: 315: 20:55; 324: 21:35; 332: 22:7).

The Quran clearly states that the Day of Judg-
ment will take place and that all people will be held
accountable in the Hereafter and will be rewarded
for their deeds in this world. Both the Quran and the
hadith clearly state that only Allah knows the time
of doomsday. People are told only signs that show
the end is near.

The word "doomsday" (in Arabic ‘al-qiyamah”)
means standing up (Adilova, 2019: 9). It means the
resurrection of the dead and standing from their
graves in the afterlife. The Quran says that in the
Hereafter, people will be under the authority of Al-
lah: “Do such people not think that they will be res-
urrected for a tremendous Day — the Day all people
will stand before the Lord of all worlds?” (Holy
Quran, 2004: 587: 83:4-6).

Faith in the Hereafter and the Day of Judgment
are one of the main topics of the Quran, one of the
pillars of faith in which the Quran seeks to convince
people, and one of the goals that the Quran seeks
to achieve. In several verses, the information about
the Day of Judgment is stated both explicitly and
impliedly. The word "yaum" (day), which is often
repeated in the Quran, often means "doomsday",
which is the most important day for humankind. The
word doomsday occurs in 69 verses of the Quran in
the form of the phrase "yaumul-qiyamah" (Day of
Judgment). Even the name of Surah 75 of the Holy
Quran is "Surah al-Qiyamah". The first verse of this
surah is about the Day of Judgment and begins with
an oath on the Day of Resurrection: “No! I swear by
the Day of Resurrection!”

As it is known, the Quran swears by important
things. The oath on the Day of Resurrection shows
how important it is for humankind. Following vers-
es are addressed to those who did not believe in the
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Day of Judgment and declares that this Day will
definitely come, saying: “And no! I swear by the
self-reproaching soul! Does man imagine that We
will not be able to bring his bones together again?
Yes indeed; We have the power to remold even his
finger-tips” (Holy Quran, 2004: 577: 75:2-4). The
surah lists several signs of the Day of Resurrec-
tion for those who deny this Day: “But man would
fain deny what is before him. He asks: “When will
be this Day of Resurrection?” When sight is con-
founded, the moon is eclipsed, and sun and moon
are united. That day man will cry: “Where can I find
escape?” Never! There is no refuge!” (Holy Quran,
2004: 577: 75:5-11) This surah then describes the
Day of Judgment and how people will be held ac-
countable before their Lord: “On that day, man will
be informed of all what he sent ahead and left be-
hind” (Holy Quran, 2004: 577: 75:13). As we have
seen, Surah al-Qiyamah aims to explain the Day of
Resurrection and its signs, and the need for people
to prepare for the Day of Judgment and turn their
lives towards goodness.

Belief in the Hereafter is one of the three most
important of the six pillars of Islam called "usulud-
din" (belief in Allah, His Prophets, and the Hereaf-
ter). Therefore, one of the main topics of the suras
which were revealed in Mecca is the Day of Res-
urrection. There are some other suras in the Quran
that speak of the Hereafter (Adilova, 2019: 10-12).
Since the life of the Hereafter begins with the Day
of Resurrection, Islamic eschatology begins with
the Day of Judgment, when all people convene to
mahshar (gathering place), then will hold judgment
of people, and weighing of deeds, and distribution
of books of deeds, and establishment of the Sirat
Bridge, and ends with heaven and hell and eternal
life in it.

Results and discussion

As we see, the Concept of Eschatology is com-
mon in all Abrahamic religions because they have
one origin and many similarities. All these religions
have their own holy books that were revealed from
God. One of the main topics of holy books is the be-
lief in a life after death. The concept of eschatology
in studied religions includes the Resurrection, the
Day of Judgment, heaven and hell. They have many
similarities. Nevertheless, since they are different
three religions they have differences in the concept
of eschatology.
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Conclusion

In conclusion, the concept of eschatology is one
of the most important topics in religious studies and
it is mainly characteristic of monotheistic religions.
Since the world's main monotheistic religions are
the Abrahamic religions to which holy books were
revealed, there are many similarities in their belief
in life after death. The system of belief in Juda-
ism, Christianity and Islam is focused on the belief
in God and the Day of Resurrection. Each of these

religions tells its followers that there will be a life
after death and judgment of people, and eternal life
in heaven or hell. However, since each of them was
established as a separate religion, there are many
differences and contradictions in the concept of es-
chatology. The belief in the afterlife in monotheistic
religions teaches people to responsibility and good
qualities, because they believe that all people will
be accountable in the hereafter. This belief can hold
people from committing bad or immoral things and
through this it has social importance in this life.
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