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SHIHABUDDIN AL-ALUSI AND SUFI ASPECTS
IN HIS WORK «RUH AL-MAGANI»

The article deals with the life and work of Shihabuddin al-Alusi. In particular, the life of Shihabud-
din al-Alusi, his creative path, teachers and students, family, and writings are described. In addition, the
religious, political and social situation in the country where Shihabuddin al-Alusi lived. Also we see that
Shihabuddin al-Alusi is a mujtahid scholar who is familiar with controversial issues of different sects and
is a follower of the Shafi school, but in most cases he followed the Path of Abu Hanifa. Towards the end
of his life he turned to ijtihad and from an early age he had a special interest in learning the mysteries of
the Book of God, and from the age of thirteen he showed a keen interest in knowledge. At the age of five,
he memorized the Qur" an, studied with famous scholars and, in turn, rose to the rank of Mufti, where he
held special positions. His most valuable work Ruh al-Magani, which took 15 years to write, will also be
discussed, which consists of 30 volumes. Shihabuddin al-Alusi began writing Ruh al-Magani at the age of
thirty-four. It is also said that after his dismissal he began to write the book in full, but by that time several
volumes of the book were published. Shihabuddin al-Alusi, in his explanations of his predecessors, was not
just a narrator, but also a judge, a critic, and a researcher. He paid special attention to the events between
the verses and the suras, stating the reasons for revelation in order to understand the verses in accordance
with the reasons for their revelation. In the research work, authors made a comprehensive analysis of the
high spiritual level of Al-Alusi's teachings in Islam, interpretation, jurisprudence and Sufism.
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LLnhabyaamH 9A-AAyCH XkdHE OHbIH, «Pyx aA-MaraHu»
aTTbl eHOeriHAEri ConbIAbIK, acrekTiAep

Makanapa LLhabyaanH &A-AAYCUAIH ©Mipi MEH FbIAbIM >KOAbI, YCTa3Aapbl MeH LBKipTTepi,
LbIFAPMaLLbIAbIFbI, XKa3faH eHOeKTepi >KanAbl Co3 Kodraaaabl. LLInhabyaAmH aA-AAyCHAiIH 6Mip cypreH
eAAEri AIHM-CasiCK >KBHE BAEYMETTIK >Kafaan Aa KapacTbipbirasbl. CoHbiMeH Katap LLnhabyaamnH oa-
AAycUAiH 8pTYpAI Me3habTapaAarbl UXTUAB(U MBCEAEAEPMEH TaHbIC MY>KTahUA FaAbIMbl €KEHi, COHAAM-
aK, LLladpmrn mashabbliHbIH OKIAT eKEHAIM, arariaa Ker xaraanaa 906y XaHudaHbIH )KOAbIMEH >KYpreHi
>KarAbl TaAKblAaHaAbl. FyMbIpbIHbIH, COHbIHA Kapai MxKTuxaaka 6et bypraH, 6ara kesiHeH-ak, AAA@HbIH
CbIPAbI KiTaObIHbIH KYMUSCbIH 3epTTeyre Kbi3bIFyLUbIAbIFbI epeKile GOAFaHbIH, OH YL XacbiHaH GiAimMre
epeKule KylTap ete 3epekTiAiriH kepemis. OA 6ec >kacbiHaa KypaHAbl >KaTTar, aTakThl FyAaMaAapAaH
TOAIM aAFaH. O3 Ke3eriHAe MY(PTUAIK KbI3METIHE AENiH KOTepiAin COA CaAaAd MaHbI3AbI KbI3MeTTep
aTtkapfaHbl 3epTTeaeai. CoHAai-aK, >Ka3blAyblHa 15 XbIA yakbIT aaFaH «Pyx aA-MaraHW» Toncipi >KanAbl
ce3 Ko3FaAMak. bya kyHabl eHberi 30 TomHaH Typaabl. LLIhabyaanH aa-Aaycn «Pyx aA-MaraHm»
TONCIPiH OTbI3 TOPT XKaChiHAA >Ka3a HGacTaraHbl, COHAAl-aK OHbIH 63 KbI3MeTiHeH 6ocaTbIAFaHHaH KeniH
FaHa aTaAMbILL eHOEKTi TOAbIK, XasyFa KipiCKeHiH, AEreHMEeH COA yakbITKa AeMiH KiTanTbiH Gipwama
TOMbI >KapblK, KepreHairi amtbiraabl. LLInhabyaamH oA-Aaycn e3iHeH OypbiHFbl TancipliAepAiH
TYCIHAIPMEAEPIH KEATIpreHAe TeK >KeTKi3YLli peTiHAE eMeC, OFaH KOCa 8AIA Kasbl, CbiHLLbI, 3epTTeyLui
K&3iMeH Kapan oTbIpbin eTkisreH. OA asgTTapAbl TYCy cebenTepiHe CarKkec ybIHY YLiH yaxu cebenTepiH
alfTa OTbIpbIM, asTTap MEH CypeAep apachbiHAAFbI OKMFAAAPAbI aTan eTyre epekiiue MoH 6epreH. 3eptrey
>KYMbICBIHAQ >KOFapbl pyXaHU A€HTrenAeri aA-AAYCH iAIMIHIH MCAaM, TONCIP, KYKbIKTbIK XX8HE COMbIAbIK,
IAIMAEpPAETT aAaTblH YAKEH OpPHbIHA XKaH-)KAKTbl TaAAQY YKACaAAbI.

Ty#iH ce3aep: 9A-AAyCH, MyTH, >KasyLlbl, COMbIAbIK, MCAAM.
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LLnxabyaanH aab-AAycu u cydoniickue acnekTbl B ero padore «Pyx aab-Maranu»

B cTatbe paccMaTpmMBAIOTCS XKM3Hb U AeSITeAbHOCTb LLnxabyaanHa aab-AAycu. B uactHocTu, onm-
CbIBaeTCs >kKu3Hb LLIxabyaamMHA aAb-AAYCH, €0 TBOPUECKUIA MYTh, YUUTEAS U YUEHUKM, CEMbSI, COUMHE-
Hus. Kpome TOro, 3aTparMBaeTcsl peAMr1o3Hasl, MOAUTUYECKast U CoLMaAabHas 06CTAaHOBKA B CTPaHe, rAe
KUA LLnxabyaamH aab-AAycu. B OCHOBHOI YacTv AQHHOWM CTaTbW FOBOPUTCS O ToM, uTo LLInxabyaamH
aAb-AAYCU SIBASIETCS YUEHbIM-MYAXKTaXMAOM, 3HAKOMbIM CO CMOPHbIMKW BOMPOCAaMM Pa3HbIX LUKOA U SIB-
ASIOLLMMCSI TOCAEAOBATEAEM LIAPUMTCKON LLIKOAbI, HO B GOABLUMHCTBE CAyYaeB OH caeaoBaA [yt AGy
XaHubl. K KOHLLY CBOEN 5M3HM OH 06PATUACS K MAXKTUXAAY, U C PAHHEro BO3pPacTa y Hero ObiA 0Cobbii
MHTepec K u3ydeHuio TaH KHurm bora, a ¢ TpMHaALATU AET OH MPOSIBASIA OCTPbI UHTEPEC K 3HAHMSIM.
B nsTuAeTHEM Bo3pacTe OH BblyuMA Ham3ycTb KopaH, YUMACS Y M3BECTHbIX YUEHbIX U1, B CBOIO OYEPEAD,
AOCAYXKMACS AO My(PTHS, TAE€ 3aHMMAA BbICOKME AOAXKHOCTU. Takxke MoMAeT peub o «Pyx aab-Maranu,
Ha HarnvcaHue KOTOporo ywAo 15 AeT. ITOT ueHHbIn Tpya coctouT 13 30 TomoB. LLInxaGyaAMH anb-
AAycH Hauvaa nmncaTb «Pyx aab-MaraHu» B Bo3pacTe TPUALIATU YeTbIpex AeT. Tak>ke roBopsT, UTO MOCAe
YBOABHEHMWS OH MPUCTYMUA K HAMMCAHUIO KHUMM NMOAHOCTbBIO, HO K TOMY BpeMeHU ObIAO U3AQHO HECKOALKO
TOMOB KHUIM. LLInxabyaAnH aAb-AAYCHM B KOMMEHTapUsIX K TPYAAM CBOMX MPELIECTBEHHUKOB ObiA He
TOAbKO PACCKa3UMKOM, HO U CYAbEN, KPUTUKOM, MccAepoBaTereM. Oco60e BHUMAHME OH YAEBASIA COObI-
TUSIM MEXKAY asiTaMu U Cypamu, M3Aarast NpUUMHbl OTKPOBEHMS!, YTOObI MOHUMATh asiTbl B COOTBETCTBUM C
npUYMHaMKM UX OTKPOBeHUs. B nccaeaoBaTeAbCkoi paboTe MPOM3BEAEH KOMIAEKCHbIM aHAAN3 BbICOKOTO

AYXOBHOTIO YPOBHS YUeHMs AAb-AAYCH B MICAAGME, TOAKOBAHMSX, CMIPAaBEAAMBOCTHM U Cyhu3me.
KAtoueBble cAoBa: aAb-AAyCH, My(PTUI, MUCaTeAb, Cy(PU3M, MCAAM.

Introduction

Shihabuddin Al-Alusi was one of the sages and
masters of the thirteenth century Hijri. He was called
"Abu as-Sana" and "thinker, scholar, sage, Bildar Al-
Alusi" to emphasize his knowledge and fame among
the scholars of Alusi from this dynasty. Shihabud-
din Al-Alusi was initially brought up by educated
old men of his time, was very keen on knowledge,
smart, did not forget anything he heard. Before
becoming the undisputed imam of his time, from
a young age he was engaged in writing, teaching,
expanding his authority, increasing the number of
students, contributing to the activities of the fatwa.
He made several scientific trips to the capital, etc.,
which lasted several years. He left a great and useful
scientific wealth for future generations, in particular,
there are slippers from the Qur'an, known as "ruhi
Al-Magani fi Tafsir al-Qur'an Al-Azim Wali-Sabga
Al-Masani". In this interpretation, Tafsir Al-Alusi
compiled a summary of the previous knowledge and
mentioned some Sufi references.

Justification of the choice of articles and goals
and objectives

Today, the science of religion plays a huge role .
It is not for nothing that the Qur'an reveals the mean-

ing of the sentence, prohibitions, Commandments,
comments on the verses related to faith, ignorance,
wisdom and judgments, and helps to understand
them more widely. As for the interpretation of al-
Alusi, one of the most unique and unique of these
theologians, he did not just convey the interpreta-
tions of his predecessors, but also presented them
with the eyes of a judge, critic, researcher.

The purpose of the article is to analyze the life
and scientific path, to conduct research on the work,
scientific works of the famous writer, tapirist, and
calligrapher Al-Alusi who became one of the larg-
est tapirist scientists of his era with a good memory,
logic and judgment.

Scientific research methodology

The proposed article was determined by the
methods of historical analysis. Hermeneutical,
anthropological, and theoretical research methods
are used as the methodological basis of the
work. In the course of the study, methods of
comparative text analysis, structural analysis,
and systematization of Al-Alusi's creative
achievements were used. A number of scientific
papers are considered in the methodological basis
of the article.
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Main part

Abu as-Sana Shihabuddin Sayd Mahmoud al-
Alusi al-Baghdadi, a modernist of exegesis, one
of the reformers (Umar, 1993: 175). He got his
nickname Al-Alusi from the island of Alus along
the Euphrates River, where his father Mahmud
Shihabuddin moved from Baghdad during the
invasion of Hulagu in the XIII century (Al-Alusi,
1968: 41-85). Eventually, in the XVII century, his
descendants returned to Baghdad. Shihabuddin Al-
Alusi's grandfather Seid Mahmud is a descendant of
Husayn ibn Ali on his father's side and Hassan ibn
Ali on his mother's side. Thus, he was also known
as Hasani-Husseini. Shihabuddin Al-Alusi's father
Allama Salah al-Din Seid Abdullah Hanafi owns
fighin, but his family probably followed the Shafi
madhhab. Perhaps this was due to the opportunities
for progress that belonged to this madhhab, since
the Ottoman elite was Hanafi. Abdullah worked
as a senior teacher at the Abu Hanifa Mosque, and
there "rais Al-Mudarisin" was probably the head
teacher. Eventually he died of the plague in Baghdad
in 1830 (al-Baitor, 1993: 125). His mother Fatima
Mahmoud died in childhood (Al-Alusi, 1968: 41-
85). Mahmoud al-Alusi 14th day of Shagban in
1270 (1802) December 10) was born in Baghdad
(al-Baitor, 1993: 125). Al-Alusi says that since
childhood he was obliged to study the mystery of the
mysterious book of Allah, and when his peers and
brothers played and laughed, he avoided entertain-
ment in order to rethink his mistakes and identify
true followers, as well as from laughter and sleep
to achieve the goal; from a young age he began to
memorize the Qur'an. At the age of five, he began to
show signs of giftedness. He has not yet memorized
the Qur'an, but he has already memorized some chap-
ters of Arabic books. Al-Alusi worked as a teacher
and writer at the age of thirteen, studied at several
schools and in 1248 was interested in Hanafi's apart-
ment. Shihabuddin al-Alusi created the prerequisites
for the emergence of a new artistic prose, filled his
works with real messages and brought Iraqi litera-
ture closer to reality (Chukov, 2018). He continued
to teach all other sciences in his house adjacent to the
Sheikh Abdullah Al-Akuli Mosque in Rusaf. He was
a student and came a lot from near and far abroad,
at that time he had a "sharh" interpretation of "Qatr
An-Nada" by Ibn Hisham, written by himself, Al-
Alusi was thirteen years old at that time (al-Yasugi,
1991: 48-52-54-90). As a child, under the guidance
of his father Salah al-Din and Hussein, al-Jabburi
was an Arab, Hanafi and Shafiq fighin, a menger-

gen of logic and hadith. He also noted that at the
age of twenty, many problems stemming from the
mysterious meaning of the noble system, he began
to openly talk about what he did not find in the book
of secret secrets. Then he says that he often thought
about collecting everything he had typed and writ-
ing a book, and that on Friday evening in 1252 he
had a dream in which God ordered the heavens and
the earth to be surrounded in length and width (al-
Alusi, 1929: 3-4-8). about what I didn't find in the
book of secret secrets. He says that he was partly
thinking about collecting everything he had typed
and writing a book, and that on Friday evening in
1252 he had a dream in which God ordered the
heavens and the earth to be surrounded in Length
and width (al-Alusi, 1929: 3-4-8). Then he woke
up from a dream when he raised one hand to the
sky and lowered the other into the water, but being
glad that he saw such a dream and began to look for
it, he learned from some books that this color is a
revelation of tapsyr, and he began on the sixteenth
night of the month of shagban this year. Mahmud,
the son of the ruler of the country Hamid Khan Sul-
tan during the reign of the khan, he was thirty-four
years old. In his conclusion, he also indicates that
he finished it on the night of Tuesday, the fourth day
of the month of Rabiul-ahir in 1267 and called it
"the spirit of Al-Magani fi Tafsir al-Qur'an Al-Azim
Saba Masani" (al-Alusi, 1929: 3-4-8). Shihabuddin
Al-Alusi studies theology with several teachers, the
most famous of whom are Ala al-Din Ali al-Mawsili
(1817 BC), Ali as-Sueidi (1822 BC) and Maulana
Khalid Al-Nagshibandi (1827), the founder of the
Khalidian Tariqa, we will tell about this below.
Shibuddin's amazing mind and good memory shows
that he began writing books and writing "lectures" at
the age of thirteen. At this age, he wrote a commen-
tary on the grammatical work of Ibn Hisham (1360
BC) "Hatr An-Nada" (Hairaddin, 2019: 141-176-
198). Lecturing in many madrasas, he received the
title "Saltanat Dar Aliyye" (Saltanat-i Dar-i Aliyye)
(Al-Alusi, 1968: 41-85). Subsequently, several well-
known scientists gave him the authority to deliver
hadiths and became outstanding scientists who re-
ceived the honorary title of "Allama". Shihabuddin
Al-Alusi was recognized as one of the greatest sci-
entists of the era due to his ingenuity, good memory,
logic and judgment. He loved his students, helped
them in their sorrows and needs. He taught during
the day and wrote scientific papers at night. Despite
his active academic life, Shihabuddin Al-Alusi also
participated in the public life of Baghdad. With the
restoration of Ottoman rule in Iraq in 1831, he, like
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many other scholars, was accused of supporting the
defeated Mamluks and was saved only thanks to the
intervention of Sheikh Abdulgani Al-Jamil. Accused
of being one of the leaders of the 1832 anti-Ottoman
uprising, after the suppression of the uprising, he
was imprisoned for a year and a half and escaped
only with the intervention of Sheikh Abdulghani al-
Jamil (Chukov, 1989: 695-697). When Abdulghani
became mufti, Shihabuddin Al-Alusi was appoint-
ed his assistant (Amin al-mufti). After some time,
his guardian Al-Jamil was removed from office on
charges of calling for an uprising. Shihabuddin Al-
Alusi is an Iraqi jurist, trips-Qur’an, hadith, and at
the age of thirty from 1832 to 1847 was appointed
Hanafi Mufti of Baghdad with the support of the Ot-
toman ruler Ali Pasha. He also became the patron of
the madrasah Al-Marjani and took over the mate-
rial side. At that time, the madrasah faced a lot of
financial shortages. Shihabuddin Al-Alusi held the
position of mufti until 1847, relieving him of the
post of the later governor Muhammad Najib Pasha
(1842-1849), between whom there were many dis-
agreements.The scientist's suspension from work
was caused by rumors about his debt (Al-Falasi,
1968: 41-85).

In 1267, Rabbi as-Sani (March 1851), a Hijreth
scholar who had lost the mufti's salary, restored his
position and went to Istanbul for compensation (al-
Baitor, 1993: 125).He was in Istanbul for twenty-
one months, but it was to no avail. But the trip on
the other hand was fruitful: he met with statesmen
and prominent scientists, including the Chief Vizier
Reshid Pasha and his deputy Fuad Pasha, as well as
Sheikh al-Islam Arif Hikmat, who was his guardian.
During the trip, he resumed his relationship with old
friends, met his father's friends. Shihabuddin Al-
Alusi was awarded the Order of Sultan Al-Majid L.
He wrote three stories that describe his trip to Is-
tanbul, his contacts there and his return to Baghdad
(Al-Alusi, 1968: 41-85).

On the way back to Istanbul from Baghdad, he
contracted malaria and suffered from it for the rest
of his life. Shihabuddin al-Alusi died in Baghdad
on August 26, 1270 AH (August 20, 1854) (Hai-
radin, 2019: 141-176-198). He was buried in the
cemetery of Maruf al-Karhi (al-Alusi, 1968: 41-
85). According to one source, Shihabuddin al-Alusi
was killed in 1270 AH. He died on Friday, the 25th
of Zul-Kaad, which dates back to 1854. It is said
that the scientist died on the 25th of Dhul-when he
was buried next to Sheikh Maruf al-Karhi, and it is
known that his grave will be visited (Muhammad,
2000: 251).

Shihabuddin al-Alusi raised seven sons, includ-
ing Abdul Baha al-Din, Abdulbaki Sagd al-Din,
Abu al-Barakat Nugman Khayraddin, Najmaddin
Muhammad Hamid, Ahmad Shakir and Muhammad
Tabet al-Alusi. The first four of them were famous
scientists (Eroglu, 1989: 550-551).

When Shihabuddin Al-Alusi died, his family
was known as a house of believers, recognized by
society, and his family members continued to play
an important role in the intellectual and political life
of Iraq and the Arab Mashrig. The intellectual gene-
alogy and views of Shihabuddin Al-Alusi are full of
contradictions and it is not easy to classify Muslim
scholars and remains. That Shihabuddin Al-Alusi's
intellectual and theological positions were not accu-
rate can be seen in both of his sons. While Nugman
Khair al-Din (1836-1899) became one of the influ-
ential Salafi theologians in the late 19th century, his
brother Abdullah was known as a theologian who
followed the Sufi trend. Abdullah's son Mahmoud
Shukri al-Alusi (1857-1924) was highly regarded by
Salafist groups growing in large Arab urban centers
of the early twentieth century (Al-Alusi, 1968: 41-
85). Poems written in his honor by Mullah Abd al-
Fattah Afandi, a disciple known as Shawaf-zadeh,
are collected in the book "Hadiqat al-Urud fi Madah
Abu as-Sana Shihabuddin Mahmud". Other famous
works praising Shihabuddin al-Alusi include Arij
an-Nadd wa al-Ud fi tarjumat Maulana Mahmud,
written by one of his students, as well as the works
of two poets, Sheikh Abdulbaki al-Faruqi al-Umari
and Abdulgaffar. Al-Ahras al-Yasugi: 1991: 48-52,
54, 90). Abbas Azzawi wrote a biography dedicated
to the centenary of the death of Shihabuddin al-Alu-
si (Eroglu, 1989: 550-551).

Scientific feature of al-Alusi

Shihabuddin al-Alusi was a Mujtahid scholar
who was familiar with controversial issues of vari-
ous sects. He followed the Shafi'i school, but mostly
followed the path of Imam Abu Hanifa, and towards
the end of his life turned to [jtihad. He was a well-
known scientist in Iraq, the founder of the faith,
hardworking and a rare honest man. He continued
to search for science, constantly gaining knowledge,
until he became an incomparable modernist in di-
rections and origin and an incomparable trustee of
the Book of God. Shihabuddin al-Alusi dressed his
students and arranged them in his mansion, humility
was the only banner of infinite generosity in Iraq,
and it was a prosaic jambo, a symbol of freedom, in-
fluence and free-thinking. He also sought to spread
the truth and refute lies, so he began his campaign by
cutting down the roots of popular myths, loosening
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the foundations of lies and writing letters and books
leading to great reforms, and his voice of a religious
reformer demanding the purification of religion. He
often said: "I have never fully believed my mind,
which from time to time does not give powder. If he
does not answer, I will not leave him in a difficult
position" (Rukh al-Magani).

He was one of the few people in the world who
paid for the Hanafi School, spoke the truth, did not
deviate from the truth, followed the Sunnah, and
abstained from sin. He was most inclined to serve
the Book of Allah and the hadith of the Messenger
of Allah; because they cover the whole science. He
sought to increase his knowledge, get his share from
them and contribute to them (Garaib, 1853: 25).
From an early age, sciences were entrusted to him,
devoting his soul and body to the study of its
essence, because the desire for knowledge led him
away from the false world and made him forget the
pleasures and pleasures of life. In 1262/1845 Hijri
Field Marshal Abdi Pasha went to Mosul, then to
Mardin, Diyarbakir, Urzum and Fasivas. Wherever
he went, he met with scholars, writers, imams, and
everyone came to him to meet him. Shihabuddin al-
Alusi returned to his hometown in 1269 AH and
stopped writing. The works of Shihabuddin al-Alusi
are the result of quick thinking and the power of
liberation, the pen is light and fast. He did not limit
himself to writing long articles day and night.
Having left the small poetic world, he was also a
poet and a master of very fine poetry (Bashir, al-
Alusi, 2002: 465-494).

Teachers and stdents of Al-Alusi

Shihabuddin al-Alusi is one of the great scho-
lars, including his father Khalid an-Nagshabandi,
Ali ibn Muhammad Sagid Al-Swaydi (Gharaib,
1853: 25). Ali al-Mausili was educated by Yahya
Al-Maruazi Al-Gumadi (Basheer, al-Alusi, 2002:
465-494). And Muhammad ibn Ahmed Al-Tamimi
al-Khalili Al-Misri (Khalil, 1971: 49). He also met
with Abdurahman Al-Kuzbari, Abdullatif Ibn Ham-
za Fattullah Al-Bayruti and ash-Shams Muhammad
Amin Ibn Abdin, Sheikh al-Islam Arifullah Ibn Hik-
mat. Al-Shams Muhammad Al-Tamimi Al-Hanafi
Gala al-Din Ali Al-Mausili, Ali bin Muhammad
Seid Al-Swaydi, Abdulaziz bin Muhammad al-
Shauaf, al-Muammar Yahiya al-Maruazi Al-
Gimadi, Abdul-Fattah Shauafzade, Ali al-Swaydi.

Shihabuddin al-Alusi received a large number of
students, including: Ibrahim ibn Suleiman Al-Ha-
nafi Al-Makki Muhammad ibn Humaid Al-Sharki
Ahmad Abi Al-Khair Al-Makki Nugman Arifullah
Ibn Hikmatullah (Khalil, 1971: 49). Among his most
famous disciples is Salih Ibn Yahya Ibn Yunus al-
Mausili Al-Sagadi (Eroglu, 1989: 550-551).
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Abd al-Baki Al-Farouki Al-Umari and Abdulhaffar
Al-Ahras were his disciples (al-Yasugi: 1991: 48-
52, 54, 90).

Works of al-Alusi

Shihabuddin al-Alusi has written more than
twenty works, which can be divided into two
groups: scientific and literary (al-Baitor, 1993: 125).
He wrote a number of theological, moral and
domestic works written in thyming prose. He is the
author of the 9-volume Qur'an commentary and the
theological treatise "Al-Ajwiba al-Iraqiya an al-
Asila al-Iraniya" (al-Musawi, 2010; 344). The
Qur'an, known mainly as "Rukh Al-Maghani Fi
tafsiri al-Qur'an al-Azim wa al-Sabgi Al-Masani",
which raised his scientific reputation, was called
el aandl g andaall (1 3N i 8 Jlaall 7 5. Shiha-
buddin al-Alusi's philosophical and ethical work
"Magamdar" (1856/1857) is also among the well-
known works (Chukov, 1997; 75-84). He is very
interested in history and the letters he wrote and the
records of his biography confirm this. Al-Alusi is
also the author of several works on philology. His
books are full of artistic style and expression, which
are excellent examples of eloquence. He worked
hard in the scientific and literary fields. On the other
hand, with his beautiful poems about Hikmet and
Sufism, he also showed that he is a master in this
field. Thanks to this, we can say that the scientific
and intellectual life of Baghdad was revived (al-
Baitor, 1993: 125). He created the prerequisites for
the emergence of a new artistic prose (Abbas al-
Azzawi, 1958: 35). Al-Alusi was an excellent calli-
grapher, so he wrote the manuscript of his books in
elegant calligraphy. He received the ljaz from
Sufiyan Al-Wahbi, one of the most famous calli-
graphers in Baghdad. Al-Alusi has written many
books on Tafsir, Figh, logic, literature and language,
leaving behind a large and useful scientific legacy. .
@) n¥) ALY e 48 el 45 Y) "Al-Azhuibatu
Al-Iraqgiyati an AL-as ilati Al-Iraniyati" Istanbul,
1899).  «uysa ALY e 48 el 45y Al
Azhuibati Al-Iragiyati Ala al-Asilati lahuriyati"
Cairo, 2007). «_&ill 3383 5, « Dagqaiq at-Tafsiri»
«AA LY 50 45 e (g e )5l =l «Al-Faydu
al-Waridi ala rawdi marsati Mawlana Khalidi »
Cairo, 1861; 1870). » «ul¥1 4 335 () e V) il )
«Garaibi Al-Ightirabi WA nuzhatu Al-Albabi».
Baghdad, 1909). « & abac ol 78 e ils
5 taiuY)y «Hashiyatu Ala sharhi Ibn Ghisom fi al-
Istigarati» « 8 z »i e 4uils ) «Hashiyatu Ala
sharhi Katri » «daw s1¥) Slalially « Al-Makamatu Al-
AlusiyatinBaghdad, 1856. « ) 252l (8 alaall 55
Aol 4 5y« Nashuatu Al-Mudami fi al-Gudi
ILA Madinati Al-Salami» Baghdad, 1876.
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«d D) A il & Jgedill 805 )y «Nashuatu ash-
Shamuli Fi ash-Safari ILA Islambuli» « 4 )l
4 a3y «Al-Risalatu Al-Lahuria» Baghdad, 1883.
c@Sall Gajle daa 3 B axill ¢y « ash-Shahi an-
Nagam Fi Tarjamatu Arif Al-Hukmi» Madina and
Beirut, 1983. « (o8 (& s8Maall afall 2 4ila e 58
Ghidl aleyy «Sharhu Ala Hashiyati Abd al-Hakim
Siyakuti fi ilm Al-Mantiki» « &l o s e 7 5
Gl Qlaf ole ) «Sharh Ala Mir Abi Al-Fathi Fi
IImi Abadi Al-Bahsi» «_al (e 3 hll (iS), «Kashfu
Al-Turrati an al-Gurrati» « z s 8 Al 33 Al = 14
4xiall auailly «Sharhu Al-Haridati Al-Gaibiati Fi
Sharh Al-Qasidati Al-Gainiyati» Cairo, 1853.
«O) ) Jile (8 Glaill sy «at-Tibeanu fi Masaili Iranix»
«Mabad) delal 8 la il = i 8 oLl «at-Tibyanu
Fi Sharhi Al-Burhani Fi itagati as-Sultani» « )kl
Gt U sanad # 8 8 cwldly «At-Tirazu al-
Muzaggab fi Sharhi Kasidati al-Bazi al-Ashgabi»
Cairo, 1895 (Eroglu, 1989: 550-551).

Shihabuddin al-Alusi was one of the greatest
and rare naive people of that time; he collected many
long-reaching and intelligent Sciences, the wisest
understanding of scientific fields and sources, and
he was able to become an incomparable Taufer of
the book of Allah and an incomparable renewer of
the Sunnah. Although Shihabuddin al-Alusi was in
the Shafi'i madhhab, he was aware of other madh-
hab, who followed the path of Imam Abu Hanifa in
many matters, and by the end of his life, his hard
work even increased, leaving a great and useful
scientific wealth, first of all, this is the interpretation
of his name "Ruh Al— Mendani" "spirit of meanings
in the Qur'an and the seven repetitions" (Eroglu,
1989: 550-551). Shihabuddin al-Alusi, when
quoting the explanations of his predecessors, was
not just a supplier, but also a judge, critic, resear-
cher. it is said that al-Alusi's opinion was different,
and in many legal matters Fakhruddin persecuted
Al-Razi a lot, and if he considered his opinion
correct, he defended him with his elbow from others.
And sometimes, when we look at the data obtained
from al-Alusi, we see that he was not one-sided in
the question of names and characters, between the
earlier teachings of "Salaf" and the later teachings of
"Khalaf". In this way we see that he has been drawn
between the teachings of his predecessors and
the teachings of his predecessors; for this
reason, some of them are considered reasonable
interpretations. Then we see the following
problems in his approach to his own

interpretation (which is contained in the above): that
he leaves much to be desired in the cosmic questions,
which are not closely related to the science of taupe;
that he leaves to be an exegete in the digression of
grammatical questions.; As for the problems of figh,
his attitude to them follows the words of scholars
on the issue under consideration, and then chooses
from among them, without fanaticism to a certain
madhhab, the argument: the truth is more worthy
to follow. al-Alusi showed great interest in criticiz-
ing and refuting the Israelite scriptures and the false
message that came from some of the former TA'sir.
It is noted that Shihabuddin al-Alusi paid special at-
tention to the mention of events between verses and
Surahs, stating the reasons for the revelation in order
to understand the verses according to the reasons for
the descent. In his interpretation, Shihabuddin al-
Alusi tended to interpret the parable, and this was
used against him; When he speaks of all things that
relate to the literal meaning of the verses, we see
that he interprets them in terms that deviate from
the literal meaning, among which there are both rea-
sonable and uninhabited. In any case, tappir's "spirit
Al-Menagani" remains a valuable exegetical ency-
clopedia, in which much of what he says is collect-
ed. A characteristic feature of advanced scholars of
taupsir is free criticism in solving taupsir and other
related issues, weighing based on arguments, and
constructive expression. As for the valuable work of
the scientist (al-Kitani, 1982: 140-267).

Interpretation of "Rukh al-Magani"”

One of the most important commentaries on Is-
lamic culture at the beginning of the scientist's work
was "Rukh al-Magani", which took 15 years to write.
This valuable work consists of 30 volumes (hun-
dreds). Shihabuddin al-Alusi began writing "Rukh
al-Magani" at the age of thirty-four (circa 1836). Af-
ter the dismissal of Shihabuddin al-Alusi in 1847, he
began seriously writing "Rukh al-Magani", by that
time seven volumes of the book had been written. In
this commentary, he mentioned some Sufi referenc-
es. Exhausted, the author conveyed to the people the
opinion, narrative and knowledge of the former as a
thorough interpretation, which included the words
of the heir with the utmost honesty and thorough-
ness, this work is an exhaustive interpretation of the
summary of previous interpretations. But he was not
only a storyteller, but also a judge of every word, a
reviewer of every opinion, a researcher and freely
expressed his opinion about him. Although he fol-
lowed ar-Razi in many matters of jurisprudence, he
had a different opinion, and he defended and defend-
ed his opinion as best he could. However, al-Alusi
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differed from the doctrines of the first and second
about names and attributes. Sometimes he adheres
to the ancestral school, establishes it and attributes
himself to it, because he fluctuates between the
schools of his predecessors and successors, which is
why some consider him a rationalist. During his stay
in Istanbul, Shihabuddin al-Alusi sent some of his
comments to the Mahmoud Sultan Library, and then
dedicated three volumes to Sultan Abdul Majid. He
finished the last two volumes after returning from a
trip (al-Alusi, 1929: 3-4, 8). The author made every
effort to cover all science. The work comprehen-
sively covers grammar, syntax, "types of reading",
oratory, law, beliefs, Kalam, philosophy, astrono-
my, Sufism, and hadiths related to the verses of the
Qur’an. Al-Alusi tried to explain the verses in de-
tail, leaving not a single aspect without explanation.
At the beginning of the Surah, he gives information
about its names, the number of verses, the location
of the revelation, the chronology of the revelation,
and gives Hadiths about the dignity of the Surah,
emphasizing the "harmony" (insijam) between the
Surahs. Then he establishes a connection with the
previous Surah, shows his "identity" (tanasub). The
peculiarity of Rukh Al-Magan's style lies in its di-
rect appeal to the reader. . For this purpose, in many
parts of the Qur'an, "and you know" uses the phrase
«e.\a_"\ il gy, When writing Tafsir, Shihabuddin al-
Alusi used Ibn Abbas, ibn Jarir, al-Tabari, Al-Zajjaj,
ibn Abu Hatim, al-Maturidi, Al-Zhassas, al-Wahidi,
Al-Bagawi, Al-Rahiba Al-Isfahani, Al-Zamahshari,
Al-Tabrasi, Fahr al-Din al-Razi, Muhyi al-Din ibn
he used the interpretations of Arabi, al-Baidawi, an-
nasafi, Abu Khayyan Al-Garnati, Al-Suyuti, abusud
al-Faendi, etc. Al-Alusi also used the works of Ali
al-Jubay, Abu Muslim Isfahani, Abu Al-Leys Al-
Samarkandi, Ali al-rummani, Ibrahim al-Saglabi an-
Nisaburi, Ibn al-Dubai, Al-Qayim, Al-Kurtubi, Al-
Hazin, Ibn Qasir, etc. In his commentary, al-Alusi
calls Abu al-Afendi "the sheikh of al-Islam" (Hai-
raddin, 2019: 141-176-198). Al-Baydawi means
"Qadi" (Hairaddin, 2019: 141-176-198). "Al-Imam"
means Fakhr al-Din ar-Razi (Hairadin, 2019: 141-
176-198). Muhi as-Sunnah refers to al-Baghawi
(Hairadin, 2019: 141, 176, 198). Tafsir al-Alusi was
highly appreciated by scholars and was used as a
source for writing other commentaries. According to
Ibn Ashur, "Tafsir al-Alusi" is similar in style, sci-
entific interpretation and theoretical research to the
work of Fakhr al-Din ar-Razi. The book was pub-
lished several times: in Bulak (1883), Cairo (1927,
1964) and Beirut (p. 1978, 1980-1987, 1994, 1999-
2000, 2005, 2010). The manuscripts are kept in the

libraries of Istanbul and Baghdad (Garaib, 1853:
25).

Results and discussion

Shihabuddin al-Alusi was one of the pillars of
the literary renaissance in his creativity and orienta-
tion. He was not only a lawyer, but also a writer. He
himself wrote many valuable works, purely literary
works, and was considered a leading writer. He had
good relations with them, including the poets and
writers of his time. The most valuable work of al-
Alusi is that the peculiarity of the style of the spirit
of Al-menagerie directly appeals to the reader. For
this purpose, in many parts of the Qur'an, "and you
know" uses the phrase «r‘"":‘ &l gy, when writing
the commentary, he used as the main source the com-
mentaries of Ibn Abbas, Ibn Jarir, at-Tabari and oth-
ers. He was a master of calligraphy, who wrote most
of his books in beautiful manuscripts and received a
license for calligraphy from Sufyan al-Wahbi, one
of the most famous calligraphers in Baghdad. At the
end of his life, Shihab al-Din al-Alusi was inclined
to accept ijtihad as evidence. It became clear that he
was inclined to follow the Hanafi school of thought
and the Hanafi school of thought in many matters of
jurisprudence.

Conclusion

The article provides an overview of the scien-
tific and conscious life of Shihabuddin al-Alusi and
we can see that his amazing mind and good mem-
ory led him to write books and give lectures at the
age of thirteen, as well as to become a modernist
exegetic, who was interested in Hanafi's teachings
and followed the same path. As a result of the com-
petent efforts of the author, as well as the fact that
he began to memorize the Qur'an from childhood
and tireless efforts, he published a work of taupsir,
which is now valuable. The author of this work was
a teacher. We also see that the author learned a lot
of teachings from such famous teachers as Ali Al-
Swaydi, Ala al-Din Ali al-Mawasili. Shihabuddin
al-Alusi was considered one of the leading scholars
of his ERA with his amazing intelligence, ingenu-
ity, good memory, logic and judgment. He, with the
support of Ali Pasha, was closely connected with the
life and life of the people of Baghdad, despite the
active academic life and the activities of the hana-
fian Mufti. We classify him as a Mujtahid scholar
familiar with controversial issues of various sects,
and we have learned that he is a leading modernist
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in the field of science and in terms of his field and
background. His pursuit of knowledge led him away
from the false world and made him forget the plea-
sures and joys of life. As a result of this research,
the author began writing "Rukh al-Magani" at the
age of thirty-four, and after his dismissal he began
writing the book closely, completing twenty-three
volumes, but by that time there were already seven
volumes. We see that the author devoted the month
of Rabiul-ahir 1267 to this work for a long time
for fifteen years. Rukh al-Magani contains a wide
range of hadiths on grammar, syntax, rhetoric, law,
beliefs, theology, philosophy, astronomy, Sufism,
verses from the Qur'an; we see that it wasn't left
without explanation. At the beginning of the Surah,
the author gives information about the number
of verses with their names, place and chronology,
and emphasizes the harmony between the Surahs,
as well as hadiths about the dignity of the Surah.

Then it links to the previous Surah and shows the
match. The peculiarity of the style of this assign-
ment is that it is addressed directly to the reader. To
this end, he used the phrase "do you know" in many
parts of the assignment. We see that this task was
highly appreciated by scientists and was used as a
source when writing many similar works. Shihabud-
din al-Alusi gave lectures to mentors during the day,
and wrote scientific papers at night, as a result of
which the author wrote more than twenty valuable
works, which he inherited to the next generation. In
conclusion, Shihabuddin al-Alusi became one of the
exemplary scientists of his time thanks to his sharp
mind, special memory, correct logic and reasoning.
It would not be an exaggeration to say that the au-
thor's unique approach to education from an early
age, as a result of his research, writing, publishing
valuable literature, educated many students and left
a huge contribution to society.
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