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THE RAISE OF SUFISM IN CHINA: A RELIGIOUS STUDIES ANALYSIS

Sufism is an essential branch of Islam and its distribution worldwide. China is a multi-ethnic country.
This article mainly introduces readers to Sufism; also, the formation and development of China and the
depth of Sufism's influence in China's real life will further promote people's understanding of the devel-
opment trend of China's Islam, including the influence of Sufism on Islam in China.The introduction of
Islamic Sufism to China and the product of the combination of cultures is also a milestone in the devel-
opment of Islamic education in the world's unique phenomenon. Due to the combination of traditional
Chinese feudal thought, Sufism could take root, sprout in Northwest China, and eventually grow into
a stock. Since Islam invaded China, it absorbed and combined with Chinese traditional culture. Hence
Chinese Islam was developed with its characteristics as an important part of Chinese culture. There are
many incomprehension and doubts inside and outside Islam as Chinese Islamic Sufism. This school of
philosophy and forbearance is even less familiar to people. Also, for a long time, Chinese Islamic culture
has been relatively introverted and restrained, with a lack of willingness to present oneself to the world.
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K,blTaﬁAanl COMbIABIKTbIH, TAPAAYbI: AiHTaHYI\bIK, TaAAQdy

ConbIAbIK, — MCAAQMHbIH, €H, MaHbI3Abl TaPMarbl XoHe OHbIH, OYKIA 8Aemre TapaAybl aitFak,. Kbitai
— KOMyATTbl MeMAeKeT. byAa MakaAa HerisiHeH OKblpMaHAAPAbI COMbIAbIKMEH TaHbICTbIPaAbl; COHbIMEH
kKaTap KbITalAbIH KaAbINTacybl MeH AaMybl kaHe KbITalAbIH LbIHAMbl ©MipiHE COMbIAbIK, iAIMHIH
bIKMAAbIHbIH TEPEHAIriH, KbiTariaaFbl MICAAM AiHIHIH AaMy TEHAEHUMSICbIH, COHbIH, iWiHAe KbiTaraarbl
MCAQM AiHIHE COMbIAbIK, bIKMAAbIH aAaMAAPAbIH TYCiHYiH 0AaH api TepeHAeTeai. KbiTaliFa ncaamabIK,
COMbIABIKTbIH, €HYi >KOHEe MOAEHUETTEPAIH YMAECIMI BHIMI Ae Biperei KyObIAbIC D9AEMIHAE MCAAMADIK,
GiAiM Oepy AamyblHAAFbl MaHbI3Abl 6eAec GOAbIN TabbiAaAbl. KbITalAblH ASCTYPAI (he0AaAABIK, Oit-
NiKipiHiH yMAeCyi apKblAbl COMbIAbIK, KbITalMAbIH COATYCTIK-0aTbICbIHAA TaMblp aAbIM, ©HIM, aKbIpbIHAA
KeHere aaabl. Mcaam Kbitaaa Tapasa GactaraHHaH 6epi KpiTalablH ASCTYPAI MOAEHMETIMEH
cinicin ketTi. OcblAanila, KbITalAbIK, MCAAM KbITall MOAEHUETIHIH MaHbI3Abl OOAIrT peTiHAe ©3iHAIK
epeklleAikTepiMeH AamblAbl. KbiTalh MCAaM  COMbIAbIFbI  CUSIKTbl MCAAQMHbIH, ilUKi K8&He CbIPTKbI
MOCEAEAEPIHAE A€ KOMTereH TYCIHOeYLLIAIK MeH TapTbICTbl TycTapbl 6ap. Aaamaap O6yA draocodms
MeH TO3IMAIAIK MekTebiMeH >keTe TaHbIC emec. CoHbIMEH KaTtap, y3ak, yakblT 60ibl KplTaablH MCAaM
MOAEHMETI ©3iH DAEMIe TaHbITYFa KYAbIKCbI3, CAAbICTbIPMAaAbI TYPAE MHTPOBEPTTI >KOHE TYIbIK, GOAAbI.

Ty#iH ce3: conbiAbIk, YXahpus, ayAeT, FaAbIMAAP, UCAAM.
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PacnpocrtpaHenue cycpuama B Kurae: peAmrmnoBeayeckuii aHaAus

Cydusm — BaxkHerLLas BETBb MCAAMa M ero pacnpocTpaHeHue no Bcemy Mupy. Kutai — MHOroHa-
LMOHAAbHas CTpaHa. JTa CTaTbsl B OCHOBHOM 3HAaKOMMT YuTaTeAen ¢ cydmn3MoM; Kpome Toro, (hopmm-
poBaHue 1 passutre Kutas n raybrHa BAMSIHUS cydurama B peaabHOM xu3Hm Knutas 6yayT cnoco6cTBo-
BaTb AAAbHENMLIEMY MOHMMAHUIO ADAbMM TEHAEHLIMM PAa3BUTUS MCAaMa B Kr1Tae, B TOM UMCAE BAMSHMS
cyhmama Ha ncaam B Kntae. BBeaenne ncaamckoro cymsma B Kutai n npoAyKT COYeTaHMs KYAbTYP
TaKXKe SIBASIETCSl BEXOW B Pa3BUTUU MCAAMCKOrO 0OPA30BaHWs B MUPE YHWKAAbHOTO siBAeHusi. baaro-
Aaps COYETaHUIO TPAAMUMOHHOM KUTAMCKOM (DEOAAABHOM MbBICAM, CY(PM3M CMOT MYCTUTb KOPHU, NPO-
pactn B CeBepo-3anapHoM Kntae 1, B KOHEUYHOM cyeTe, padpactucb. C Tex nop Kak McAam BTOPrcs B
KuTtai1, oH BMTaA M COBAMHUACSI C KUTANCKOM TPAAMLIMOHHOM KYAbTYPOI. Takm 06pa3oM, KMTANCKKit
MCAQM Pa3BMBAACS CO CBOMMM OCOOGEHHOCTSIMM KakK BaXkKHasi YaCTb KMTAMCKOM KyAbTypbl. CyluiecTsy-
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€T MHOTO HErNnOHUMAHUS U COMHEHUIA BHYTPU U BHE MCAAMA, KaK KUTAMCKMI MCAAMCKUIA Cyun3m. DTa
LWKOAQ (PMAOCO(DMMN M TeprEeHUS eLle MeHee 3HAKOoMa AI0ASIM. Kpome Toro, AOAroe Bpems Kutarckas
MCAAMCKas KYAbTypa BblAa OTHOCUTEABHO MHTPOBEPTHOM U CAEPXKAHHOM, C HEXKEAQHWEM MPEACTABASITb

cebst Mupy.

KaroueBble cAaoBa: cyhuram, Axkaxpus, AMHACTUS, yUYeHble, MCAAM.

Introduction

Sufism (Arabic: 24 Zall  as-sifiyya), also
known as Tasawwuf (wjaillat-tasawwuf) is the
secret doctrine (or mysticism) of Islam. Sufism,
or Tasawwuf as it is known in the Muslim world,
is Islamic mysticism. To pursue spiritual improve-
ment, the Islamic group interprets in a different way
than ordinary Muslims, and they are quite strict in
their lives (Encyclopedia of China, 2016). Sufis who
follow Sufism are called “Sufi walkers" (entertifi,

wwwww

mentors, they come into contact with Allah, and they
turn their awe into selfless love for Allah. Western
scholars call Sufism “Popular Islam", which origi-
nated from the prevalence of the general Muslim
population and the Islamic world. Scholars gener-
ally believe that it is derived from ‘Suf” (Arabic for
“wool”) (Baitenova, 2011: 49). It is named after the
members of the sect who wear coarse woolen woven
clothes to show their pious faith and the simplicity
of life. In the mid-XIX century, the term “Sufi" of-
ficially appeared in Arabic literature. Moreover, in
the XI century, ascetics among Muslims were com-
monly referred to as “Sufis”. Arab Islamic scholars
call the members of this sect “Mutai Saif” (that is,
Sufis). In 1821, the French orientalist scholar Lou-
is Massignon used “Sufism” to call the school of
thought (Alessandro, 2019).

The religious philosophy of Sufism is mainly
based on the relevant scriptures of the Qur'an and
Hadith (Renard, 2009: 45), and the ideological sys-
tem formed after absorbing the theories and rituals
of Neo-Platonism and other religious mysticism.
The main ideological views are:

(1) In the relationship between Allah and all
things, it advocates the “unity of all things”.

(2) In the relationship between Allah and man, it
advocates the oneness of man and Lord with infinite
love for Allah as the core (Wang, 2015).

(3) In epistemology, the theocracy that advo-
cates intuitive recognition of the Lord.

(4) In the view of the two worlds, advocate birth
doctrine (Timothy Jack Rowe, 2015: 12).

Sufi religious practice methods are divided into
two types: physical and spiritual. Physical practice

refers to dieting, ascetic practice, abstinence, etc.
Spiritual cultivation is generally divided into three
stages: teaching multiplication, Taoist multiplica-
tion, and true multiplication. That is, on the basis of
performing statutory homework, through long-term
inner contemplation and meditation, purify the soul,
achieve a “selfless” mental state, and be united with
Allah. The activities of the Sufi Order have spread
throughout the Islamic world, and so far, they still
have their activities in Islamic countries and regions.
Sufi mysticism has a certain influence on the reli-
gious and social life of the majority of Muslims. The
selfless love of Sufis is based on the knowledge of
Allah’s choice, and Allah becomes the highest and
the only influential God of all things in the world.
Sufis, based on their limited level of knowledge and
need for faith aspirations, recognize that for “Allah
is Eternal”, exists in all things in the world and is
eternal (Martin van Bruinessen, 2007: 165). The in-
carnation of gorgeous, the Sufis also unite the pur-
suit of the master as their ultimate goal. Sufis focus
on worship; focus on Allah; abandon the glitz of this
world and the pleasures, money and fame accepted
by ordinary people, and avoid the crowd alone.

Justification of the choice of articles and goals
and objectives

This paper considers features of Islam among
Muslim peoples in China. Along with the traditional
religions of China — Confucianism, Buddhism, Tao-
ism, Islam influenced noticeable impact on the for-
mation of Chinese civilization (Mukan and others,
2016). Sufism is an essential branch of Islam and
its distribution all over the world. China is a multi-
ethnic country. This article mainly introduces read-
ers to Sufism; also, the formation and development
of China and the depth of influence of Sufism on
real life in China will further promote people's un-
derstanding about the development trend of Islam in
China, including the influence of Sufism on Islam in
China (Wang, 2014:13). Sufism, just in terms of its
ideological proposition, it is possible to regard it as
a school of thought; but it is not a school of thought,
but worth exploring. This article also explores Su-
fism's philosophy.
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Scientific research methodology

The methodological basis was formed by dia-
lectical, concrete-historical, observation method,
comprehensive approaches to the consideration of
Sufism, its theory and practice. The authors have ad-
opted a variety of Chinese and foreign articles and
papers to compare and analyze to form a deeper un-
derstanding of Sufism and carried out methods such
as analysis, synthesis, comparison, and induction on
the collected large amount of information to restore
a more real history for readers.

The Main Part

Sufism spread to China not long after its rise.
There are ten Islamic ethnic minorities in the coun-
try. Islam played a decisive role in the formation of
the Hui, Dongxiang, and Baoan nationalities. North-
west China is a gathering place for ethnic minorities.
There are 44 ethnic minorities in Gansu Province.
Ethnic groups have different religious beliefs and
national cultures. Therefore, an in-depth and de-
tailed study on the ethnic minorities in Northwest
China by their religious beliefs are crucial to main-
taining social stability in ethnic minority areas, and
maintaining the unity among them and the promo-
tion of the harmonious development of the society,
are great significance and the national work of Chi-
na. The distribution of Islamic believers in China is
also mainly concentrated in the northwest in Gansu
(Michaell Dillon, 2015: 5).

During the development of Gansu, the Islamic
religion with local characteristics was formed un-
der the influence of historical and cultural factors as
there are many ethnic minorities in the territory who
believe in Islam, such as Hui, Dongxiang, Baoan,
etc (Murata, 2000: 7).

History of Sufism

There are three main reasons why they entered
in China, Xinjiang region and the interior to preach
in the Yuan Dynasty.

The XII century was the period of great develop-
ment of Sufism; West and Central Asia emerged.
Many Sufi masters formed many influential Sufi
teachings under the leadership of these Sufi mas-
ters. Groups such as Jahriyya Order, Qadiriyya Or-
der, Hufiya Order, Nagshbandiya etc. After these
religious groups were formed, they developed and
spread to surrounding areas. As Xinjiang is on the
westernmost end of the Silk Road, so many Sufis
of different schools from Central and West Asia
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and Scholars first entered Kashgar, Hotan and other
places in Xinjiang via the Silk Road. Sufism spread
and it continues to spread eastward and gradually
enters eastern Xinjiang and even Hexi and the Cen-
tral Plains (Zhang Guang Lin, 2005: 47). During
the Yuan Dynasty, sea transport was developed and
Muslims had a considerable share in the sea trade of
the Yuan Dynasty. Therefore, in addition to the Sufi
missionaries who came to China by land to preach,
there should also be those who came to China by
sea. Sufis, moreover, due to the convenient trans-
portation, most of the people who come to the area
by land are local when many Sufi missionaries from
Asia come by sea. According to Mount Logan trav-
eler Ibn Battuta recorded in his “Ibn Battuta's Travel
Notes” when he arrived in Quanzhou, he visited
prominent Muslims in Quanzhou then (Franklin,
2021:5).

During the Ming Dynasty, Sufi theory developed
further in the country. This period was when the Hui
nationality was formed and scripture education for
Hui Muslims in China began to rise. Some teach-
ing materials on theology in education are based
on Sufi writings. In the late Ming Dynasty, many
Sufi schools existed (Xie, 2017: 142). The Clas-
sic Manuscripts were translated into Chinese. Sufi
thought was gradually known and accepted by Chi-
nese Muslims at this period. Although Sufism was
popular in the country initially, it was only spread
in a small range. Muslims have accepted it as a kind
of religious practice; it has not been spread on a
large scale, nor has it formed a large-scale religious
practice. The group organization and its influence
is also relatively small, so it is difficult to find its
trace in many documents of the Ming Dynasty. But
this situation has undergone earth-shaking changes
since the end of the Ming Dynasty and the begin-
ning of the Qing Dynasty. It has taken root in the
land of China since the Yuan Dynasty and Sufism
has borne great fruit. Sufis order is widely prevalent
in the Islamic world. The Islamic preachers in West
Asia and Central Asia are extremely cordial Sufis
and are supported by Northwest Muslims after rapid
development; various sects of eunuchs were formed,
such as Nagshbandiyya Order, the Qadiriyya Order,
the Jahriyya Order and etc (Beisenov, 2017: 243).

System Menhuan (['Jf) is the product of
specific conditions. It has a close relationship with
the Sufi school of Islam. It is also inextricably linked
with the “Yishan School of thought” in Xinjiang.
Modern Islam development in the Northwest Dis-
trict Sufis have played an important role and influ-
ence expressed (Wang, 2015).
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The four major sects of Chinese Islam refer
to the general terms of the four major practice orders
developed by Islamic Sufi Mysticism in China. At
the beginning of the X VII century, it was introduced
to China from West, Central and South Asia, mainly
in Gansu, Ningxia, Qinghai and Xinjiang in North-
west China. There are also a small number of distri-
butions in Yunnan, Jilin, and North China, such as:
Jahriyya, Hufiya, Qadiriyya and Kubrawiya.

Jahriyya

Jahriyya is one of the four major schools of Is-
lamic Sufism. In arabic transliteration, the original
meaning is “public” and “loud”, and it is extended to
“recite Zikr aloud” it is called “Loud High School” (
=17 JK). It was spread to Shache, Kashgar, and oth-
er regions in Xinjiang via Central Asia in the XVI
century. In 1744, it was extended to Gansu, Ningx-
ia, and Qinghai by Ma Mingxin (1719-1781). Ma
Mingxin was educated in Yemen in his early years
and went on a pilgrimage to Mecca. After returning
to China, he propagated Jahriyya's ideas in Gansu,
Qinghai, Ningxia, Shanxi and Xinjiang. In terms of
teaching methods, he follows the teaching methods
of the Hanafi School, and attaches great importance
to the practice methods such as sitting still, clear-
ing the heart, and dieting. In terms of the relation-
ship between the physical practice teaching and the
spiritual practice teaching, it is advocated that the

“physical practice teaching” should be followed by
the “spiritual practice teaching”, and it is believed
that without the “spiritual practice teaching” as the
foundation, the "physical practice teaching" would
no longer exist. The school's teaching power was
inherited and later evolved into hereditary. The fac-
tion has gone through two clans (Ma, Mu), three
families (Jiezhou Ma, Pingliang Mu, Lingzhou Ma)
and four branches of Menhuan (Shagou, Xuanhua-
gang, Nanchuan and Bangiao). Believers are mainly
distributed in Northwest China, Yunnan, Guizhou,
and other provinces. Jahriyya compares the beliefs
in the hearts, therefore, when their religious beliefs
are threatened, they will be righteous. “History of
the Mind” In describing the history of the nation,
portraying the heroes of the nation who guard and
defend their beliefs without hesitation, thus form-
ing a reverence. The brilliance of humanity, hearts,
beliefs and ideals shines everywhere in the religious
beliefs of Zhe Herenye in “History of the Mind”
(Peng, 2016). This brilliance of human nature is
mainly reflected in Jahriyya self-esteem, toughness,
and the fit with the shining points of human nature,
which reflects personality. In the spiritual character
of fearlessness, tolerance, and pursuit of peace of
mind. Symptoms and aesthetic interests make this
work unique and distinct. Jahriyya teachers and believ-
ers from generation to generation advocate sacrifice
and always do aesthetic characteristics (Gui, 2016).

Prayer hat of Jahriyya followers

Hufiya

Hufiya means “hidden” and “low” in Arabic.
Because they advocate the silent recitation of praise
in a low voice, they are also known as the “low-
recite sect”, which is said to have been taught by
the religious leaders Apak, Zhuo, and Malay Chi
during the Qing Dynasty. In this sect, more than 20
branches are distributed in the northwest provinces
of China and some regions of Yunnan, Sichuan and
other provinces. The basic feature of the Hufiya sect

b

is, it not only adheres to the basic beliefs and main
scriptures of Islam, but also emphasizes religious
practice. They oppose excessive abstinence and fa-
naticism and advocate practicing Buddhism in life
with a positive attitude. The main practice is to re-
treat in the morning and evening, to comprehend and
meditate on “Zikr” and to do side exercises at night.
“Zikr” is generally taught to Muslims in secret by
the leader. When reciting, divide “Allahu” into three
syllables, select three acupoints on the body; press
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the syllables on the acupoints, and make different
movements. The teaching staff of Hufiya mainly in-
clude Muleshde, Haifan and Muletti (Zhang Guang
Lin, 2005: 13). Murshid is the leader and is also
known as the “Master”. He is regarded as a Saint by
believers, and the cemetery he built after his death

has become a place of religious activities; Haifan is
equivalent to the rank of an elder and is called an
“old ma”; Muletti refers to devout believers who
learn Taoism and cultivation. There are also subor-
dinate Imams and “Manla”, who only teach and do
homework in the mosque.

Hufiya Daotang (Mosque)

Qadiriyya

Qadiriyya is one of the sects of Islam in China,
originated from the Kadiri order founded by the
Persian Abdul Kadir Gilani, and belongs to the
Hanafi School of teaching. In the early Kangxi
period of the Qing Dynasty, it was introduced to

China by the Arab Hazhe Abdullah (also known
as Panlong Daozu). He believes that while fol-
lowing the “Quran” and Hadith, one must medi-
tate and comprehend, otherwise the goal of recog-
nizing the Lord and getting close to the Lord
cannot be achieved (Jinag,2017).

E

Qadiriyya Mosque (one of the holiest place in China)
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Qadiriyya is divided into two parts: the monks
and the ordinary person. In addition to wander-
ing ascetics, monks are also called “pure people”
or “calculators”. They can be monks as boys, or
they can be monks halfway. They are not required
to roam and beg, and generally live in Gongbei to
practice. After the orthodoxy was lost, this kind of
person actually becomes the successor of the or-
thodoxy, and is called Murshid (passer, mentor) or
Wali (saint); the person who “hosts” or “heads the
family” is the person in power in Gongbei. Some of
them do not leave home, and their main homework
is to offer incense in the morning and evening and
silently recite Zikr (praise). All kinds of monks must
have the approval of Wali and Murshid in advance,
and they must abide by the precepts and conduct that
reflect asceticism after they become monks. Imams
and ordinary believers are regarded as laity. They
are just believers and do not fulfil monasticism's
various precepts and homework. They are only re-
quired to pay attention to the tomb of the leader and
to participate in the commemorative activities of the
sect (Wang, 2012: 197).

Kubrawiya

It was introduced to Gansu in the late Ming and
early Qing Dynasties, and its believers are mainly
distributed in Dongxiang Autonomous County
and Kangle County. It is said that the originator
was Mu Hudini, an Arab, who lived in Dawantou,
Dongxiang, Hezhou, and preached. He changed his
surname to Zhang, named Yuhuang, and his style
name was Puji (religious status). His son Aihaimat
Kebi also came with him. Ruo Baihe Daji (religious
status), the second-generation patriarch, developed
many believers, some local Han people converted to
his religion, which attracted the attention of the local
government, and he was imprisoned for the crime
of "seducing good people" and died in prison. His
descendants have followed the patriarch for eleven
generations (Han Zhong Yi, 2009: 24).

In addition to following the five merits of des-
tiny, Kubrawiya’s family officials mainly practice
meditation and enlightenment. The retreat is divided
into 40 days, 70 days, and 120 days. At that time,
they will live in a secluded cave, recite “Zikr” si-
lently, pray, and have a solar eclipse of seven ju-
jubes and several cups of boiling water. When doing
“Ermaili” (puring act), they light incense and recite
the "Quran" and “Hadiths” aloud, and then they de-
vote the reward to the deseaced; they do not take off
shoes when standing at the “prayer”. Wipe the face
twice when doing “du’a” (Yang, Xie, 2016).

Zhangmen's teaching power is relatively loose,
and a single teaching workshop system is imple-
mented. The head of the mosque appoints the imam
of each mosque; but generally, the consent of the
people in the mosque must be obtained first, and the
imam is not rigidly appointed. There are also some
factions within the faction, which generally do their
things without interfering with each other and are
not known to the public (Jo-Ann Gross, 1992: 57).

Result and Discussion

The early manifestations of Sufism in Islam, are
now asceticism and abstinence from Islam, which
is the internalisation of Islam itself. Sufi is special
feature lies in the long-term continuous prayer and
night prayer, fasting and meditation of the believers.
Kneel and sit quietly, focusing on peace of mind.
Sufis are famous for “God” and “Mysticism”, which
distinguishes them most from other Islamist sects.
Since Sufism was introduced to China in the XX cen-
tury, it has been the country that takes root, sprouts,
blooms and bears fruit. In the early days, some re-
ligious priests of the Hui nationality brought back
some. When they accepted the Sufi theory, the clas-
sics opened among Northwest Muslims. He began
secretly spreading Sufi thoughts; they built Daotang
(mosques) and accepted disciples (Mukan, 2016:
201), combining Sufi teachings with local Chinese
culture Combined, a unique system of eunuchs was
formed. Islam in China has four eunuchs, and the
four major Sufi sects in China are Jahriyya, Hufiya,
Qadiriyya and Kubrawiya. All abide by the Qur’an
and insist on the five merits of chanting, rites, fast-
ing, lessons, and pilgrimage (Jin, 2013).

While focusing on teaching and cultivating (also
known as rites, common ways), it refers to the gene-
ral Muslims through the “five pillars” and other
ways of self-cultivation, recognized while knowing
and approaching God. This method (also known as
the middle way) refers to the way through practising
cleanliness, honesty, protection, maintenance, and
mindfulness, abandoning worldly affairs, strictly
abide by religious rules. They have their mission
area, Gongbei (region in North-west part of China),
is the Islamic Sufi Muslims in Northwest China
where regard their “holy disciples” — including
Sheikhs, holy descendants (Sayyed, Hezhuo), sages,
etc. Where mosques where the internal organisa-
tion is highly concentrated. Among them, Jahriyya
is the largest number among all sects of Islam in
China and the area where it spreads. The eunuch
with the widest domain and relatively concentrated
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teaching power. Therefore, by researching the most
representative of the Jahriyya sect, we can better

understand Sufi that the degree and influence of Su-
fism Sinicization’s followers increased.

Conclusion

The introduction of Islamic Sufism to China and
the product of the combination of cultures is also a
milestone in the development of Islamic education in
the world's unique phenomenon. Due to the variety of
traditional Chinese feudal thought, Sufism was able
to take root and sprout in Northwest China and even-
tually grew into a stock. Sufism, mainly concentrated
in Ganning, Ningxia (Albert, Maizland, 2000) and
Qinghai regions in Northwest China, not only plays
a vital role in local politics, economy and culture, and
it has had a profound impact on the development of
Islam in China. Therefore, understanding the Men-
huan (four main sect) will help us better understand
Islam. The context and course of teaching develop-

ment in China, at the same time, we can see any idea
can spread to another country only if it is combined
with local culture and we can develop longer and
deeper through cooperation. China is a multi-ethnic
country, and all ethnic groups have created China
together and formed a tremendous Chinese culture.
Since Islam spread to China, it absorbed and com-
bined with Chinese traditional culture, hence Chinese
Islam was developed with its own characteristics as
an important part of Chinese culture. There are many
incomprehension and doubts inside and outside Islam
as Chinese Islamic Sufism. This school of philosophy
and forbearance is even less familiar to people. Also,
for a long time, Chinese Islamic culture has been rela-
tively introverted and restrained, with a lack of will-
ingness to present oneself to the world.
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