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THE ONTOLOGY OF SUFISM, AND THE VIEW POINT IN THE TEACHING
OF REALITY (BEING) AT SAYYID YAHYA BAKUVI'S VIEWS

In the article perfection, all-round development of man is researched not only in the sphere of trust-
ful, spiritually rich, unselfish men, but also in the high intelligence sphere of men with the definite way
(mystic cognitive way), men who devoted themselves to the God, to the being. Looking to the sophism
as a movement explaining the inner meanings of invisible sides(esoteric) of visible and implemented
(exoteric) religion i.e. the psychology of community religions is right. Cognition of meanings of religions
that formed with the birth of human and not leaves during life and cognition of the God Who created
the being requires mubhemity (to be in secret).This mubhemity is also a sample of Prophets to those
who want to be perfect. With this article from the motherland of xalvatiya we intend to convey to the
researchers who gathered around the light of xalvatiyya and in the example of them to the whole man-
kind, that real tawhid that surrounds all spheres of social life, will be reached in case if all the world, all
humanity will come to the same plane of humanity i.e. when a humanbeing will minimize pretentions
in order to purify the spirit. Thus our aim is to show that “perfect men” will prove that this is the best
way that leadss to the Hagiqat (truth — Allah) — coming from our century to the indefinite future, through
making humanistic societies, achieving the equality of all nations With this message, after 550 years of
his works, we again rebirth the specific philosophy of our spiritual father who perfected his life, who
devoted his life live as God wants and we will remember and make the readers to remember the eternal
ideas of mankind.

Keywords: spirituality, Sufism, the way taking to God, faces of perfection, the eternal need of man-
kind.
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ConbIAbIK, OHTOAOTUSICbI XKdHe caimA Hahus 6aKyMAiH Ke3KkapacbiHAAFbI
LIBIHABIK, (60AMBIC) iAIMI MaceAeci

Makanapa KeMeAAiK, apsaMHbIH, KaH-KaKTbl AamMybl T€K CeHiM, 6ail PyXaHMAbIK, PUSCHI3ADIK,
TYPFbICbIHAH FaHa emMec, COHbIMeH KaTtap e3iH Kyaanra, 60AMbICKa apHaraH, 6GeAriAi 6ip >KOAbl
(MMCTMKAABIK, KOFHUTMBTI >KOA) 6ap aAamAapAblH >KOFapbl MHTEAAEKTICI TYypFbICbIHAA 3EPTTEAEAI.
COmMbIAbIKTbI KE3re KOpPIHETIH >KOHe >Ky3ere acbIpblAaTbiH (IK30TEPUKAABIK) AIHHIH KOpiHOenTiH
KbIPA@pPbIHbIH,  (330TEPUKAAbIK) iWKi MaFblHAAApPbIH TYCIHAIPETIH aFbiM PeTIHAE, SFHW KaybIMADIK,
AIHAEPAIH MCUXOAOTUACHIH KapacTbipy AYpbIC. AAAMHbIH eMipre KeAyimeH api eMip 60oibiHa aaaMMeH
Gipre 60AaTbIH AiHHIH MBHI TypaAbl TaHbIM MEH BOAMBICTbI XKapaTkaH KyAan TypaAbl TaHbIM ThIACbIMAD!
(KYMUSIABIABIKTbI) TaAan eTeAjl. ByA KYMUSIAbIAbIKKA KEMEAAIKKE YMTbIAFaH nanramobapAap TYAFacChbl MbICaA
60AaAbl. 3epTTey >KYMbICbIHAQ aBTOP XaABaTUSl OTaHblHAH XaABaTUS IAIMIHIH alHaAACbIHAQ XMHAAFaH
3epTTeyLliAepre XKoeHe COAap apkbiAbl OYKiA apsam3aTKa KOFaMAbIK ©MIpAIH GapAblK, CaAaAapbiHAA
KOpiHIC TarnkaH WblHaMbl TayxMake OYKiA aAem, OYKIA apam3aT GOAbIM PyxaHM TasaAblkKa XXeTy YiliH
63iHAIK TaAanTapAbl a3arTa KeAe opTak, Nikipre KeAreH >karAanaa KOA XXeTKi3y MyMKIHAITI alKbIHAQYAbl
ke3aenai. OcblAaiila, aAFa KOMbIAFAH MaKCaT — «KeMEA apam» BYTiHr KyHHeH 6acTan MoHri 6oAallakKa
AeniH Xakka (Harbl3 — AAAAFa) XKETKI3eTiH eH Typa >KOA FN'YMaHUCTIK KOFam Kypy, 6apAblK YATTapAbIH
TEHAITIHE KOA XETKi3y apKblAbl XKY3€re acaTbiHbIH ADAEAAENTIHIH kepceTy. Ocbl KoAXKa3ba apKblAbl
©3iHiH, 550 >bIAAbIK, LliblFapMaAapbiHaH KeriH 63 eMipiH KemeAAeHAipreH, 6ap fymbipbiH Kyaait
KaAaFaHAAM eMip cypyre apHafaH pyxaHW TYAFaHbIH aAaM3aTTblH, MOHTIAIK MAESAAPbIMEH YIUTACATbIH
(PUAOCODUSICHIH KalTa XKaHFbIPTbIM OKbIPMAHAAPAbIH, XKaAbIHAQ KAAAbIPaMbI3.

TyHin ce3aep: pyxaHUAbIK, COMbIAbIK, KyaaiFa >KeTki3ep >KOA, KEMEAAIK KblpAapbl, aAaM3aTTblH,
MBHTIAIK KaAaybl.
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The ontology of sufism, and the view point in the teaching of reality (being) at Sayyid Yahya Bakuvi’s views

M. LLlakmnxaHoBa
HauuoHaabHas akapemms Hayk AsepOanaxkaHa, AsepbaiayxkaH, r. baky
e-mail: metanetshakikhanova@gmail.com
OnToAorus cycpmama M TouKa 3peHHust B y4YeHUH PeaArbHOCTH
(6biTHs) BO B3rAsiaax Caitnaa Axbn bakysu

B cTtaTtbe nccaepayeTcs COBepLIEHCTBO, BCECTOPOHHEE Pa3BUTME YeAOBeKa He TOAbKO B cdepe Ao-
BEPUMBbIX, AYXOBHO 60ratbiX, 6€CKOPbICTHbIX AIOAEM, HO M B Cepe BbICOKOTO MHTEAAEKTA AIOAEN C
OMNpPeAEAEHHbIM MyTem (MUCTUYECKUM MO3HABATEAbHbIM MYTEM), AIOAEN, MOCBATMBLIMX cebs K bory, 6bl-
Thio. PaccmatpuBaTh Cymnam Kak ABUXKEHME, OObICHSIOLLEE BHYTPEHHNE CMbICAbI HEBUAMMbBIX CTOPOH
(930TEPUYIECKMX) BUAMMOIM M PEaAU3yeMON (3K30TEPUYUECKOM) PEAUTMM, T.e. NpaBuAbHee OYyAeT pac-
CMOTPETb MCUXOAOTMIO OBLUMHHBIX PEeAMTri,. [103HaHME CMBICAOB PEAMIMIA, CAOXKMBLUMXCS C POXKAE-
HMEM YEAOBEKA M HE MOKMAQIOLLMX ero Npu XKM3HM, 1 no3HaHme bora, coTBopuBLLEro cyliee, Tpebyer
My6Xxemum (ObITb B TaiHE). ITOM CTATbeM Mbl HAMEPEHbI AOHECTU AO MCCAEAOBATEAEN XaABATUIA, U Ha
MX NMPUMEpPe BCEMY YEAOBEYECTBY, UYTO HACTOSLLMIA TayXmna, OKpY>KaloLmii Bce ccpepbl 00LLeCTBEHHOM
>KM3HU, OYAET AOCTUIHYT B TOM CAYYae, €CAM BECb MUP, BCE YEAOBEYECTBO MPUAET K TOMY >Ke MAa-
HY YEAOBEYECTBa, T.€. KOrAd YEAOBEK YMEHbLUMT MPUTSA3aHMs, YTOObl OUMCTUTDb AYX. Takum o6pasom,
Hallla LleAb — MoKa3aTb, UYTO «COBEPLUEHHbIE AIDAM» AOKAXKYT, UTO 3TO AYULIMI MYyTb, BEAYLLIMIA K Xa-
KMKaTy (MCTMHE — AAAaxy) — MPUXOAY M3 Hallero Beka B HeornpeAeAeHHoe byayluee, yepes co3paHue
r'YMaHMCTUYECKMX OOLIECTB, AOCTVMXKEHME PABEHCTBA BCEX HaUMA. DTUM MOCAaHMeM, crnycts 550 Aet
NMOCAE U3AQHUS €ro TPYAOB, Mbl BHOBb BO3POXKAAEM Crieumpryeckyto (pMAOCO(UIO HALLEero AYXOBHMU-
Ka, COBEPLUMBLLErO M MOCBATUBLLErO CBOO >KM3Hb TOMY, YTOObI KMTb TaK, Kak xo4eT bor, n Mbl Gyaem

NOMHUTL 06 3TOM M HANOMMHATb UMTATEASIM O BEUHbIX MAESIX YEAOBEYECTBa.
KatoueBble cAoBa: AyXOBHOCTb, CychM3M, MyTb K bory, rpaHn coBeplueHCTBa, BEUHOE XKeAaHWe Ye-

AOBeYecCTBa.

Introduction

Unlike orthodoxal Islamic views, in relation
to Allah this doctrine was solving the problem of
existence through connection the universe with
human existence. Thus, according to the researchers
of sufy ontology, God, leaving himself, formes
the identity with the existence of nature, but this
resemblance is the sameness which has an abstract
meaning, and in this homogeneity Allah remains
as the single God. This is the aspect which attracts
the attention... (Sakikhanova, 2006: 54). So, in this
doctrine of Islam the teaching of sufism based on
unity-reality is dominated unlike the “cogniton of
God” doctrine. And this ultimately confirms the
essence identity of nature and God. Azez Nasafy
writes: "Know that when the great God created the
existences, He gave it the name of world. Because the
existences is the sign of God’s reality, knowledge,
will and power “or” God the allmighty had created
his property (world) as “malakut” (world of angels)
and had constructed the “malakut” as “jabarut”
(kingdom of God above all else)... in other words
the property is existencial sence, “malakut” is the
mental existence, “jabarut” is the real-true body, and
so on (Nesefi, 1990: 68, 71).

Unfortunately the “wahdaty-wujud” theory of
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Sufism is not associated with the name of Azerbai-
jani philosopher Aynalguzzat Miyanechy (Mam-
madov, 1986: 21) who lived 50 years before Ibn al-
Arabi, and laid the foundation of the theory “wahdat
al-wujud”, but is refered to the name of one of the
most important figures of tasavvuf (Sufi) thought -
Sheikh Ibn al-Arabi whose works gave the system-
atic and rich classification of mysticism (tasavvuf)
culture before him”.

Justification of the choice of articles and goals
and objectives

Thus, the central line of the philosophy of sufism
is forming its ontology, which major aim is to solve
the main issue of “God and nature”. A relationship
which is general and fundamental to religious and
philosophical ideas relating to it (Sakikhanova,
2006: 54). That’s why, the sufi interpreter theorists
were trying to elucidate the problem of creation of
nature. It is created either with the God’s will “be”
or by the creating of definite form through join-
ing the substance with the God which is immanent
(Sakikhanova, 2006: 56).

I think that generally, we need to analyze the
ontology of sufism in order to explain the catego-
ry of existence in movement “Khalvaty” (secrecy)
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— which constitutes the main aim of this article.
Wahdati-wujud — “unity of being” supporters of su-
fism theory accept positively the second aspect of
the problem mentioned above, as many researchers
confirm.

Scientific research methodology

In current research work the author used his-
torical-comparative method, classification and de-
scriptive methods trying to achieve the defined goal
of the article, to prove that influence to the society
is possible through higher spirituality, mystic Sufi
way, “perfect man”, to give a rebirth to the spiri-
tual heritage of the whole nation in the sample of
the fate.

Results and discussion

By addressing to this doctrine, the supporters of
Ibn al-Arabi, approved that “The real reality is the
single unit, and it is the reality of presence of Hakk,
beyond it, nobody exists. The existence of other be-
ings is as non-existent comparatively with its being,
because their presence depends on His. Visible things
in this world are His manifestation. Without His ex-
istence the presence of an object is unthinkable...”.
From this point of view, according to the Unity-real-
ity theory the object is the manifestation of the name
and characteristics of God, but is not the same.

The researchers write that, according to Ibn al-
Arabi’s view supporters “the God’s essence shows
itself in the universe, as dimmed light of the Divine
world, the spirit of substance of the world, the re-
lationship between the different parts of the nature
organism, the love of both worlds, all the existing
and contradictions in the heaven and on the earth
(Mammadov, 1986: 256). The Unity-reality theory
of Sufism is without exaggeration dialectical doc-
trine, which makes manifested the metaphorical
(figurative) God in everything and it is contradictory
to the metaphysical teachings of Islam related with
the only creator God, which stands out above all.

1. According to the ontology of unity-reality
teaching, material world is formed by the combina-
tion of divine reality and of non-reality (non-shaped
substance). As we known from philosophy “The di-
vine essence by its function is a creative force of
form (form of forms), but the material beings are
the receivers of the Divine form (Aristotel, 1976:
64, 71).

According to Shaikh Ibn al-Arabi; “the world
being a place of manifestation of divine light,

shows itself in thousands of shapes and attributes,
makes known itself with these forms and attributes”
(Ahmed Avni Konuk, 1987: 41). Colorful and nu-
merous creatures we call universe, are the God’s
very based manifestations, according to Sufis’
views. As noted by the Russian orientalist Bertels;
“even though they are different by appearance, but
by content they belong to the single being” (Bertels,
1965: 463). The reason of having such dual outlook
of unity-reality doctrine is connected with the main
idea such as self-discovering of the Body-unity
beyond the time, the unity of the nature and God,
shape creating essence of divine being, and its com-
bination with material mass.

Many researchers of Sufism noted that, if form-
less substance, not having real presence, is not in
the action, then the substance, which has taken his
formal being from the temporary (immanent-Sh.M)
God, has got real truth and moving existence. Un-
ambiguously, The God penetrating into everything
is a shape forming essence or all separately existing
things unifying with the shape forming divine es-
sence create its formal material side, the real world
and the universe. The Sufis who in their thoughts
keep rules of the Holy Koran and the Sunnah of the
Prophet, seemed to orthodox Islam followers who
watched their views from the outside, as the men
having materialist position. It was connected with
the specific elements of dialectics in their thoughts
(Sh.M.). Researcher Nikolai Kuzanskii writes that,
in fact, they agree to explain a unique opinion “the
complex nature of the matter is simplest and cannot
be identified with a single God” (!). Although the
presence of God penetrates into the material world,
but at the same time not been identified with any-
thing is not separate from anything. Thus, it is in
everything and everything is in Him, and everything
exists through Him. He covers all the material and
non-material beings. Thereby, the ones having tran-
sient existence gain their presence been indebted to
the body —unity who is in substantial identification
with. It means those on-existents for their substan-
tial unity of essence, gained the status of existence
as we mentioned, are obliged to the absolute Real-
ity” for this (Krymskii, 1906: 15).

Mullah Sadra (1572-1640) says; “according to
our imagination about objects the essence of each
object is not a reality by itself, and possibly it is pre-
sented being by another”. We call that another being
the reason. But according to the view of “Asalaty-
wujud” (the real existence of being Sh.M.) the true
origin of the object are the shares of the same Reali-
ty” (Kerimova, 1998: 23-25). In this case the Reality
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being a unit creator of all things in the visible world,
at the same time lays bridges to the abyss between
the world and God, spirit and matter (so, eliminates
conflicts between them). It is just to the point to
remember the Hegel’s conseption; “His principles
create a bridge between the felt and the extraordi-
nary sense” (Hegel, 1929-1958: 152).

According to the thoughts of a lot of followers
of Philosophy of “unity-reality” (wahdaty-wujud)
(Eynalguzzat Miyanachy, Ibn al-Arabi, Mevlana
Jalaladdin Rumi, Attar Faridaddin, Shams Tabrizi,
Mahmoud Shabustary etc.) the difference between
heaven and earth, of being divine and natural, ma-
jority and a single disappears with their essences
identity.

The principe of the unity of material world (in-
cluding the material presence of human) and mental
divine essence in itself, puts forward dialectic idea
for eliminating contradictions on two poles between
the Divine-material and being Unity. Abdurrahman
Jami wrote about relationship between the Unit
(God), and the majority (world with a lot of objects):
“According to the people of discovery and the wise
men, unity is in all figures and it makes their basis
and shapes.” (Bertels, 1949: 465).

Thus, “concrete objects that gained actual ex-
istence are indebted to Him for taking a part from
the Eternal and for being essentially identified with
Him” (Ismatov, 1986: 106).

As known, non-equal God-nature dualism stands
on the basis of the creationist teaching of Islam on
the creation of the universe (creationism — religious
teaching on creation of animate and inanimate world
by the Creator God with one act) (The Encyclope-
dia of Philosophy, 1976: 193). According to this du-
alism, beyond the nature transcendent presence of
God, in ontological, epistemological and also in oth-
er problems remains absolutely initial, independent
from nature and human. Abdurrahman Jami, who
had a Sufi position writes: “Reality stands above all
definitions and names” (Bertels, 1949: 451). But it,
as an essence soaking to all things formed the ba-
sis of them. It is to be so understood that nothing is
deprived from the real existence. Otherwise, the es-
sence of things would not be in this direction. With-
out Reality nothing could possess its true existence.
“All beings are glosses of light of his Reality” (Ber-
tels, 1949: 451-452).

In addition, if in the ontological aspect of the
unity-reality teaching of the Sufis God exists in-
dependently from the universe, then due to cogni-
tive aspect He needs much the nature. Because, just
through the nature God manifests Himself and cog-
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nized only by human. Most importantly, they exist in
the unit harmony with one another. Thus, from view
point of Sufis, God is the essence of the universe
and the universe in its turn is a side of essence mani-
fested itself by form. In philosophical aspects God is
the object of the cognition, His creations are the sub-
jects of the same cognition. In other words, accord-
ing to the ontological doctrine of the unity-reality
God or the divine being comes out as an essence,
law, the content of concrete subjects of the world,
as shown in the above mentioned relation. But the
second ones entire the regularities, balances etc. of
divine essence entering into the sphere of manifes-
tations, forms and images. This Reality gives to the
nature harmony, order, beauty, light, integrity, unity
and so on. Thus, the unity-reality based ontological
theory of Sufism philosophy is caused by such an
idea that the world originated from the separate be-
ings is a proof of manifestation of God and its secret
essence. As if in this conditioning essence gaines a
form and a form earns content (essence — Sh.M).
Sufis distinguish two degrees of manifestation of
God in the universe “Ahadiyyat” (devotion-Sh.M)
and “Vahidiyyat” (unity-Sh.M). In “Ahadiyyat”
(devotion-Sh.M) period the God is the absolute Uni-
ty, secret and undisclosed and performs in “itself.”
In this case, He reflects His transcendent influence
circle. In other words, it is a secret Reality himself
and for himself only. In this case manifestation, dif-
ference and motley are out of the question. This is
manifested, not to speak about difference and diver-
sity. Of course, this is the God taken separately.
The God is as himself, and He is in himself. But
the God manifested in the universe is in the state of
eternal manifesting himself, and in case of move-
ment. Namely because of it, the continuous link
of God is obsolute in the Wahidiyyat (unity)stage,
which comes after the stage Ahadiyyat. This stage
“Wahidiyyat” (unity) been the sphere of God’s light
diffusion, is a stair of God’s manifestation of itself
through the matter. The elements making this stair
transform to mirror reflection of God, and all these
testify to the existence of immanent God.
According to the ontology of unity-reality teach-
ing of Sufism philosophy the unit Reality going out
from its secret state, entering to world of things
sensed through absolute and unceasing emanation
makes known itself in a form of the divine names
and attributes of own (light, passion, love, benevo-
lence, kindness, etc) so that Sufis see him in all these
attributes reminding God.
So, they have a philosophy of staring at all crea-
tures the Creator’s eyes. One of the early researchers
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of Sufism Abu Bakr Kalabadhy noted; “the name of
God is not God, and it is also nothing else besides
the penitration into his name. All seen and felt is the
God. The God's name is God himself” (Al-Kalabad-
hy, 1966: 22). Thus, according to the unity-reality
based doctrine of the Sufism the God as an essence at
first reflecting Himself, not staying secretly, needing
nothing manifests himself as necessity and transfers
into the world of sensed things and into the world
of manifestations via his names and attributes. So
“the material world becomes the field of vision and
sense, manifestations book, in short, form of expres-
sion of the essence of God” (Ebu Hafs Sihabeddin
Omer es-Siihreverdi, 1993: 83). In the philosophy of
Sufism this act can be accepted as “the materializa-
tion process of essence of God and transformation
of God into the nature. Thus, the attributes included
material essence of the Creator, which are the man-
ifestations of divine essence, inform from time to
time on the unity of existence to the human. On the
other hand, the essence of these attributes is under-
standable.

The idea of the unity of the creation, i.e. the deri-
vation of all the created from the unit divine sub-
stance, forms the ontological basis of pantheistic
philosophy of Hossein ibn Mansur al-Hallaj, Baba
Kuhi Bakuvi, Ayn al-Quzzat Hamadani, Ahmed
Jami, Abdulkadir Gilani, Muhiddin ibn al-Arabi,
Shams Tabrizy, Jalalddin Rumi, Fakhradin Iraqi
and others (Farajeva, 1988: 70-77). The Azerbai-
jani researcher in the philosophy of sufism Solmas
Rzaquluzada opening Eynalguzat Miyanfchy’s phi-
losophy writes; ... the essence of our existence, our
roots, our maturity comes from Him and through
Him”. The researcher relying on Miyanachy’s work
“Zubdat al-hagayik” (Truth consisted) writes again:
“We are like a shadow, like a shadow falling from
Him. And He is like a sun standing in front of us
... We see the God in the highest, in the smallest
particles, on the kings, on the poor, a part of “why”,
“from what”, “wherefrom”.

It is seemed from the above-mentioned ex-
amples that self-detection of the existence (God)
through the form and substance, his performance of
joining the divine essence with the material mani-
festation is a mutual relationship of God’s essence
with material penetration and all this is an indication
of a dialectic unity of God and human, singular and
plural (unit and majority). In other words, the God’s
transcendent crossing to the natural phenomena and
His detection can be explained as His self-determi-
nation rising from behind mysterious covers. Ac-
cording to Sufi theorists, God’s manifestation into

an intro world immanent being is the dialectic act
not causing an exaggeration. It should be also noted
that, with the Sufi’s expression the God’s self-dis-
covering beyond the time, and the emanation to the
nature, is called materialism by Western research-
ers ultimately concluded, that consisted of soul and
matter — (wahdaty-wujud) “unity-reality” combina-
tion. As known from the history of philosophy, the
God by his nature coming out of mind organizes
the identity with the sense, (wisdom) passion, idea,
thought and conception. The researcher Babamu-
rot Ismatov writes: “According to the supporters of
theory “unity-reality,” (wahdaty-wujud) this divine
“Idea” concords with the matter and acquires the
material image.

In other words, the divine passion agrees (har-
monizes) with the live substance of being, divine
love with the human love, divine beauty with the
beauty of the substance, the divine form (image)
with the true loving wishful charm, divine harmony
with the balance of the universe, the divine truth
with the truth of life, divine purity with the secular
pure morality and kindness, state of ecstasy acquired
by watching with the living the life as a drunken Sufi
and others” (Ismatov, 1986: 256).

R.E. Nicholson, devoted 40 years his life to the
investigation of Rumy’s “Masnavy” wrote; “Where
can we else contemplate the opening panorama of
beyond time eternity of universal existence (as a be-
ing - Sh.M) (Article Proceedings, 1982: 136).

Indeed, is there any place of evidence world
where the divine essence manifestations can be de-
tected.

However, we would like to note that, although
God manifests himself in nature, in different ways
and things, as for Sufis, they are not perfect, and
they are the subjects of the lowest stage of mani-
festation. Sufis, who gaze these things every ex-
plaining one of God's images, strive for the unity,
the Creator of all creations “being more perfect”.
Aziz Nasafy notes it so: “... Oh dervish! The true
meaning of unity is to be singular. The unity does
not contain majority. Thus, the desire of those who
dream of unity is the passenger’s demand. Oh der-
vish! When the majority is removed, shirk (the dei-
fication or worship of anyone or anything other than
the singular God-Sh.M), hulul (to believe in incar-
nation of God spirit in any body-Sh.M), proximity,
distance, foraq (separation-Sh. M) and joining for
a passengers eliminated and merely almighty God
remains...” (Nesefi, 1990: 31) Nikolai Kuzanski de-
scribing the ontology of this teaching wrote: “how
is explained the God in separate subjects who exists
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in all... As figures are nothing without one (unit),
objects also are mean less without him and when
you think him without things his existence becomes
nothing. when you look at him in things (objects) it
means that you look at the object as a being with the
essence of God... The existence of objects is noth-
ing but the existence of God. Absolute (absolute —
Sh.M) Reality is free from any kind of majority. But
when you take an individual object separately, it is
not free from majority” (Krymskii, 1906: 15-108).
Putting forward and idea of identity of God, world
and human, the Sufi philosophers equated the notion
of “the God always remaining constant” with “the
God alive everywhere and always.”

Thus, as for Islam belief in God is based on
“Tawhid” (unity of God). All beliefs beyond
Tawhid 1s considered as deviation from Islam,
and fault.

“Khalvatiyye” (secrecy) as a unique teaching
captured a moderate position from its appearance,
and its followers are not responsible for rebellions
and chaoses that took place in the scene of his-
tory.

This was certainly based on the moderate philos-
opher Sayyid Yahya’s view. In his views main place
is capturing undoubtedly belief in God. The second
wise man of “Khalvatiyye” (secrecy) is a devoted
Muslim, who believes in God with all his heart. His
ideas and notions about God originate from the Ko-
ran and Sunnah. In his work “Virdu Sattar” Bakuvi
basing on Koran “ayas” (strophe) substantiated his
thoughts about Tawhid like this: “There is no God
but God, he is alone, the one, has no a partner and
similar. All the reality belongs to him. He is the kill-
er and the resuscitator, He is immortal. He is alive
through the constant and eternal life. He is eternal,
permanent and everything needs Him, but He is be-
yond all needs, he is enduring, all blessing is in his
power hand. He is all-mighty, He is able to do ev-
erything and all we will return only to Him.

Conclusion

According to Sayyid Yahya’s Khalvaty (secrecy)
doctrine, God is always in the state of creation and
generation. His existence is the cause of the ones dis-
appeared and generated in the universe. Outside His
mercy and grandiosity nothing can be created and
destroyed. The sheikh of the secrecy Sayyid Yahya
in his book “Manazil al ashiqin” writes: “God (Right
reality) is moving and eternal. A part and a whole are
in Him. The seven planetary moves with His only
command, pearls are created under waters, rain falls
from clouds. Thus, with all of His grandiosity He is
a creating movement. If you see the truth, then know
that a flower, a basil, everything is in Him. Thus, He
is the painter of all of the created. So, in existence
conception of “Khalvati” (secrecy) doctrine God is
the creator of all secret and obvious as it is in “unity-
reality” conception. There is no other Reality but his
being. The universe is He, with its all existence. Sin-
gular and majority are from His reality.

The Sufi cognizing the creation of universe by God
“with being before of all, with etemity end, with unity
the externals, with being “batin” essentially”” that needs
nothing” and who understands it as a favor of God is
longing for uniting with the God, the truth of all the truth.

His all thought and love is with his God who
surrounds him with compassion and in mutual love
of the essence of God. This belief and desire to join
God after perfection lay the base of Sufi’s teaching
of existence. The supporters of “Khalvatiyye” origi-
nating from this teaching tried to teach all mankind
the human philosophy with the help of the conception
created by them through summons to “vahdat”-unity,
spread all over the world from the Caspian shores,
from Baku the capital of land of fires, Azerbaijan.
Khalvaty supporters used about six centuries before
the notion of endurance and mutual respect, which is
called tolerance by XXI’s century man. The events
of our times show that humanity will be independent
if it can come to the plane of Sufism i.e. indulgence.
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