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SHARIA MOTIVATION IN A SECULAR COUNTRY:
AN EMPIRICAL STUDY AMONG YOUNG PEOPLE
IN KAZAKHSTAN

In this article, the authors try to study the features of the Islamic motives of the youth of Kazakhstan.
According to the current religious situation, the people of Kazakhstan, as a Muslims, strive to adhere to
Islam, on the other hand, as a citizen of Kazakhstan, must adhere to secular laws. In turn, this reflects the
theoretical dilemma between secular law and Sharia law. In this regard, the purpose of the study is to
identify and compare the level of Islamic motivation in each direction. Through this, test the hypothesis
of the study. The study hypothesizes that “Islamic motivation is high in daily consumption, worship, and
moral life, but religious motives for applying sharia punishments and becoming a religious state are low
and have a weak relationship”. To achieve the objectives of the study, the authors applied a quantitative
method and surveyed 1,175 respondents among first and second-year students of Eurasian National Uni-
versity in Astana. Pearson’s r-value correlation and descriptive analysis were used for data analysis. In the
study, the authors noted that Sharia creates a high motivation for a moral and ethical lifestyle and halal
food. At the same time, the authors found a low level of influence of Sharia on the practice of worship
(salah) and Sharia law. The results showed a higher level for Kazakhstan to become a Sharia-compliant
country than “Sharia as a punishment law”. This study can complement the scope of knowledge about
Islam in Kazakhstan and Central Asia on topics such as stimulating factors and religiosity in a secular
country in general, as well as relations between the state and religion.

Key words: Sharia, secularism, motivation, Kazakhstan, youth.
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3aiibIpAbl eAA€ri LHapuFAT MOTUBALUSCDI:
K.a3akcTaH »kacTapbl apacblHAAFbl SMIMUPUKAABIK, 3epTTey

byA Makanapa aBTopAap KasakcTaH >KacTapblHbIH MCAAQMAbBIK, MOTMBTEPIHIH epeKLleAikTepiH
3epTTeyre TbipbiCaabl. Kasipri kesaeri AiHM axyaa GombiHa KasakcraH XaAKbl MYCbIAMaH PeTiHAE
MCAAMAbI YCTaHyFa YMTbIAQABI, eKiHLLi >kaFblHaH, Ka3akcTaH a3amatbl peTiHAEe 3aiblpAbl 3aHAAPABI
yCTaHyra Tuic. ©3 keseriHae OyA 3aMbIpAbl KYKbIK, MEH LapuFaT 3aHAapbl apacbiHAAFbl TEOPUSIABIK,
AVAeMMaHbl kepceteai. OcblFaH opan 3epTTeyAiH MakcaTbl — 8p 0arblTTaFbl MCAAMABIK, MOTMBaLMS
AEHreriH aHbIKTay >K&He CaAbICTbIPYAbl KaMTuAbl. OCbIHbIH KOMeriMeH 3epTTey rurnoTesacbiH
TekcepiAeAi. 3epTTey rmnoTesachbl: MCAAMAbIK, MOTMBALIMS KYHAEAIKTI TyTbliHyAa, fubasar eTyae
>KOHE aAaMrepLliAik emipAe >kofapbl, 6ipak LapuraT >KasaAapblH KOAAAHY MEH AIHM MEMAEKETTIH
KAABINTACYbIHbIH, AiHM MOTMBTEPI TOMEH >koHe e3apa GaiAaHbICbl OACI3 AEreH MasMyHAbI KaMTUADI.
3epTTey MakcaTTapbliHa XKeTy YLIiH aBTOPAAP CaHABIK, 9AICTi KOAAAHDBIM, ACTaHaaarbl Eypa3ust yATTbIK,
YHMBEPCUTETIHIH OipiHWI >koHe eKiHWi KypC CTyAeHTTepi apacbiHaa 1175 pecrnoHAeHTTeH cyxbGar
aAAbl. AepekTepai Taapay YuwiH [TMPCOHHBIH, -MBHAEPIHIH KOPPEASUMSCbl >KOHEe CMMaTTaMaAblkK,
TaAAQY KOAAQHbIAABI. 3epTTeyAe aBTOPAApP LLIAPUFAT MOPAAbAbIK-3TUKAABIK, ©6MIp CaATbl MEH XaAaA
Taramra >KOFapbl MOTMBALMS TyAblpaTbiHbiH atan eTTi. CoHbiIMeH Gipre aBTopAap wapuraTTbiH KyAbT
(Hamas) npakTMKacblHa XK8He LapuFaT 3aHAapbliHA BCepPiHiH TOMEH AeHreniH aHblKTaabl. HaTukeaep
KasakCTaHHbIH, LapuFaT 3aHAAPbIH CaKTalTblH €Are arHaAybl YIIiH “luapuFaT >kasa TypaAbl 3aHfa”
KaparaHAQ >Kofapbl AEHrenAi KepceTTi. ByA 3epTTey 3aibIpAbl €AAET| bIHTAaAAHAbBIPYLLIbI (DaKTOPAAP MEH
AIHAQPABIK, COHAAM-aK, MEMAEKET MeH AiH apacbiHAAFbl KATbIHACTAP CUSKTbl TakbIpbinTap GOMbIHLIA
Kasakcrad meH OpTaAbIk, A31siaaFbl MCAAM TypaAbl BiAIM KOAEMIH TOABIKTbIpa aAaAbl.

Ty#HiH ce3aep: WapuFaT, 3aMbIPAbIAbIK, MOTMBaLM, KasakcTaH, >kacTap.
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U.IapuaTCKa;l MOTHBaLIMS B CBETCKOM CTpaHe:
IMIMUPHUYECKOE UCCAEAOBAHUE CPEAU MOAOAEXKHU KazaxcraHa

B AaHHOI cTaTbe aBTOPbI MbITAIOTCA M3YUMTb OCOOEHHOCTM MCAAMCKMX MOTMBOB MOAOAEXKM Kaszax-
CTaHa. B coBpeMeHHOM peAMrMo3HOM CUTYyaUMM Ka3axCTAHCKMIA HApPOA, KaK MYCYAbMaHWH, CTPEMMT-
Csl CAEAOBATb MCAAMY, C APYTrOM CTOPOHbI, Kak rpaxkaaHmnH KasaxcraHa AOAXKeEH COBAIOAATL CBETCKME
3aKOHbl. B CBOIO ouepeab, 3TO yKa3blBaeT Ha TEOPETUUYECKYIO AMAEMMY MEXAY CBETCKMM MPABOM M
3aKOHaMM LwapuaTa. B cBY93M C 3TUM LIeAb MCCAEAOBAHMS — BbISIBUTb M CPAaBHUTb YPOBEHb MCAAMCKOM
MOTMBALMU B KXKAOM HarpaBAeHuW. [TocpeACTBOM 3TOro nmpoBepseTcs runoresa MccAeAOBaHUd. B
MCCAEAOBAHMN BbIABUIaeTCsl rMnoTe3a, YTo «MCAAMCKAs MOTMBALIMS BbICOKA B MOBCEAHEBHOM MOTpe-
OAEHNM, BOTOCAY>KEHUM U HPABCTBEHHOM KM3HU, HO PEAMIMO3HbIE MOTMBbI AASI MPUMEHEHNS HaKa3a-
HMIA MO LWapMaTy M CTAaHOBAEHMSI PEAMITMO3HOIO rOCYAAPCTBa HU3KM M MMEIOT CAabyio B3aMMOCBS3by.
AN AOCTUXKEHUS LIeAeN MCCAEAOBaHWS aBTOPbI MPUMEHUAM KOAMUYECTBEHHbIA METOA U onpocnan 1175
PECNOHAEHTOB CpeAU CTYAEHTOB MEPBOro U BTOPOro KypCcoB EBPasmMiCKOro HaLUMOHAAbHOIO YHMBEp-
cuTeTa B AcTaHe. AAS aHaAM3a AQHHBIX MCMOAb30BAAUCh KOPPeAaLmMs r-3Havenni [TnpcoHa n onuca-
TeAbHbI aHaAM3. B nccaepAOBaHMM aBTOPbl OTMETUAM, UTO LIapuaT CO3AQET BbICOKYIO MOTMBALMIO K
MOPAAbHO-3TMYECKOMY 00pasy XXM3HU M XaASAbHOM NuLie. B TO >ke Bpems aBTOpbl OOHAPY>KMAM HU3-
KW yPOBEHb BAVSIHMS LLIAPMATA Ha MPaKTUKY OTMPABAEHUS KyAbTa (HamMasa) M 3aKOHbI LapuaTta. Pe3yaAb-
TaTbl MoKas3aAn 6oAee BbICOKMI ypoBeHb AAs KasaxcTaHa cTaTb CTpaHoi, COOAIDAQIOLLEN LApMaT, Yem
«LLlapraT Kak 3aKOH O HakasaHuM». DTO UCCAEAOBAHME MOXKET AOTMOAHMTL 06bEM 3HaHMI1 00 McAame B
KasaxctaHe n LleHTpaAbHOM A31M MO TaKMM TeMaMm, Kak CTUMYAMpYiolue DakTopbl U PEAUTMO3HOCTb B

CBETCKOM CTpaHe B LEAOM, a TaK>Ke OTHOLUEeHNSA MeXXAY TroOCyAapCTBOM M peAmrmeVi.
KAroueBble caoBa: lwapmnat, CEKYASIpr3M, MOTUBaLMA, Ka3aXCTaH, MOAOAEXD.

Introduction

In a society with a high level of religiosity, re-
ligion can become one of the primary sources of
motivation. However, the motivational aspect of
faith and religiosity in a secular society can be dif-
ferent. In a secular state, there is no compulsion
to follow a religion and no preference is given to
believers; religious motivation comes from every-
one’s own religiosity (Siegers, 2019: 498). In the
post-Soviet space, Kazakhstan positions itself as a
secular country (The Constitution — Official Web-
site of the President of the Republic of Kazakh-
stan, n.d.). Nevertheless, Kazakhstan is home to a
widely spread Muslim population, with Islam be-
ing widely practiced. This, in turn, underscores the
significance of exploring Islamic motivation within
the framework of secular Kazakhstan. As Muslims
people in Kazakhstan should an effort to follow Is-
lam, however, as citizens of Kazakhstan they have
to follow secular law and, it demonstrates a theo-
retical dilemma between secular and Sharia law. A
few academics studied and stated that in Kazakh-
stan people follow Islam as a moral and religious
experience but not as a law (Cornell et al., 2018;
Syzdykova, 2017). However, such studies have not
been conducted recently and the relevance of this
problem exists these days.

Justification of the choice of articles and goals
and objectives

The pandemic period also significantly influ-
enced society’s religiosity. Bentzen states, ‘People
show an increased interest in prayer on the internet
on all continents and for all religious denomina-
tions, but less for Buddhists and Hindus. In total,
more than half of the world population has prayed to
end the coronavirus’ (Bentzen, 2021). In this regard,
a scientific interest arose in studying the influence
of religious motivation on various aspects of life in
a secular country.

Thus, the study objective was to test the hypoth-
esis that, while people of a secular country may have
solid religious motivations in everyday life (Moral
value, Haram categories, Salah (Pray), these moti-
vations may not be sufficient to form a Sharia law.

This research work set itself the following tasks:

1) determination of the level of Islamic moti-
vational trends by Moral value, Haram categories,
Salah (Pray), Sharia as a law;

2) comparison of various Islamic motivational
trends (Moral value, Haram categories, Salah (Pray),
Sharia as a law) with descriptions;

3) find and interpret a correlation between Moral
value, Haram categories, Salah (Pray), and Sharia
as a law.
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The research findings can enrich the research
base on topics including attitudes towards religion
and religiosity in the secular society in Kazakhstan
and the motivational aspect of Islam in a secular

country.

Scientific research methodology

As part of the study, 1175 respondents par-
ticipated in the Kazakh and Russian languages.
Students of the 1 and 2™ courses of the Eurasian
National University in Astana were selected as par-
ticipants. 1% and 2™-year undergraduate students are
the youngest at the university, drawn from different
regions of Kazakhstan. The second-year students
(from 09/01/2020 to 06/30/2021) spent their first
academic year online. Offline training began in Sep-
tember 2021 in Astana. Therefore, the respondents
could be perceived as residents of different regions
of Kazakhstan. The polls were set in 15 days after
the start of classes in Astana, from 09/16/2021 to
09/29/2021, using Google Forms. The respondents
were from 13 regions and three large cities of Ka-
zakhstan. This information became available due to
the ‘Place of residence in the last ten years’ section
in the polling form.

Since our study was based on a quantitative
method, Pearson’s correlation was used. Pearson’s
correlation has hitherto been used as an effective
approach to studying the impact of religiosity on
various fields (Abdel-Khalek, 2011; Abdel-Khalek
& Lester, 2017; Palil et al., 2013). Furthermore, us-
ing descriptive statistics the collected data was inter-
preted. Due to the descriptive statistics, it was pos-
sible to illustrate the frequency and average of the
results. All collected dates were interpreted by the
IBM SPSS software platform.

For the measure of the moral value of Islam
among the respondents two items scale were used:
“Does Islam teach humanity?”, “Is it currently pos-
sible to solve inhuman acts and social problems (for
example, divorce, abortion, corruption, crime, etc.)
by promoting Islamic values”. The scales’ items
are scored as “yes” (3), “I didn’t think about it” (2),
“no” (1).

The “haram” (forbidden) categories contain the
next questions: “Do you eat pork?”, “How often do
you drink alcoholic beverages (including beer)?”,
“Do you often take things or finance at interest (on
credit)?” for each of them three-point scales were
used which are “Often”, “sometimes”, and “never”.

Islamic religiosity includes religious experience
“salah” (pray): the question «How often do you
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perform namaz?» also represented as a three-point
scale “five times a day”, “I attend Friday prayer and
prayers of a religious holiday (night of Laylat al-
Qadir, day of Ait)”.

Sharia’s’ motivation as a law was measured by a
four-item scale: “What do you think is the best way
to punish a thief?”, “Do you support the Sharia prac-
tice of (stoning and beating) punishments related to
adultery (intercourse without marriage)?”, “What
kind of punishment should be applied to a person
who has converted from Islam to another religion?”,
“Would you like Kazakhstan to become a Sharia-
based state?” and each of them used a three-point
scale “Yes”, “I didn’t think about it”, or “No”.

Main part

The directions of religious motivation and secu-
larism are analyzed separately. However, the inter-
action of these two directions is less analyzed. We
will dwell on the works of some researchers to re-
veal this topic. Most of the research on secularism
focuses on the relationship between religion and
the state (Baitenova & Beisenov, 2018). Mariya Y.
Omelicheva “examines the nature of Islam in Ka-
zakhstan and its role in contemporary Kazakh soci-
ety and politics” (Omelicheva, 2011). In her work,
the researcher tried to reveal the political essence
of Islam by speaking about the equality of Kazakh
and Muslim concepts, in connection with which the
main motivational aspect of Islam was left without
attention. Igor Himelfarb and Neli Esipova were try-
ing to determine the level of Islamic religiosity in
Kazakhstan and Kyrgyzstan (Himelfarb & Esipova,
2016). In addition, the authors improved Worthing-
ton’s model for assessing religiosity using an em-
pirical approach. The participants’ religiosity was
evaluated by their attitudes toward eating non-halal
foods (alcohol and pork meat), wearing the hijab,
praying, fasting, Hajj, Sharia, and Jamaat prayer.
However, post-pandemic figures may differ since
the study was published in 2016.

Russell Powell carried out similar work in Tur-
key. In his empirical research, he tried to determine
the Turkish people’s perception of Sharia and its im-
pact on society (Powell, 2016). Powell pointed to a
disconnect between the influence of the population
on sharia support and activities in daily life. Pow-
ell reached this conclusion using both a qualitative
and a quantitative approach to research. Powell also
sought to show the influence of Sharia law on the
prohibition of action and food, the impact of religion
on religiosity, and the place of religion in everyday
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life. That suggests that he had approached the study
as comprehensively as possible. Powell’s study re-
futes the traditional notion that high religiosity is an
anti-secularization phenomenon. In other words, we
can conclude that a religious man can preserve his
religious values in a secular state. However, Pow-
ell relied more on subjective experience than on the
theoretical basis of the research.

There is a high possibility that in Kazakhstan
people considered religiosity as morality. Syzdyko-
va who studied the religiosity and religious identity
of Kazakh people stated morals and spirituality of-
ten cause the religious identity (Syzdykova, 2017:
97). Indeed, there are other academics improve
moral value as a part of religiosity (El¢ci et al., 2011;
Richard et al., 2000; Vitell et al., 2009). In particu-
larly saying El¢i and his colleagues tested it in three
region of Turkey and find religiosity and morality
has a positive impact on hardworking behaviour,
while Richard and his colleagues studied influence
of religious morality to deviant behaviour, and both
got positive correlation. Vitel and colleagues finding
showed that religiosity have different indirect and
direct impacts on the internalization and symboliza-
tion dimensions of moral identity.

To drink alcohol and eat pork as a measure of
religiosity were improved by a number of academ-
ics (ElI-Menouar, 2014; Al-Omari, Hamed, and Abu
Tariah, 2015). Furthermore, “pork”, “alcohol” and
“salah” scales were adopted in Kazakhstan by Hime-
Ifarb and Esipova (Himelfarb & Esipova, 2016).
Himelfarb and Esipova also demonstrated the cause
of the adding the “pork” and “alcohol” items: “we
also included items probing respondents’ alcohol
drinking and pork meat consumption, as some Cen-
tral Asians due to the years of Slavic influence may
occasionally drink alcohol or eat pork” (Himelfarb
& Esipova, 2016: 4). Similarly, refund of money
from receiving interest is “haram”, and it help to de-
termine to a measure of religiousity. Hess suggested
his empirical studies result that religiosity affects
personal financial behavior in the sense that people
living in areas with a higher level of religiosity take
less risks and demonstrate higher ethical standards
(Hess, 2012).

Although Muslims follow the Islamic canons,
Sharia is not established as the law in a secular
country. “The Republic of Kazakhstan proclaims
itself as a democratic, secular, legal and social state
whose highest values are a person, his life, rights,
and freedoms” (The Constitution — Official Web-

site of the President of the Republic of Kazakhstan,
n.d.). Cornell highlighted that Muslims in Kazakh-
stan demonstrated low backing for Sharia law, the
death penalty for apostasy, and corporal punishment
(Cornell et al., 2018: 9). Zada did an alternative
study in Germany and France. He examined Muslim
identity problems who came from Muslim countries
to secular European countries. He paid attention to
European Muslims that there are dilemmas about
secular law and sharia. In his conclusion he stated
that in secular Europe Muslims negotiate to practice
rituals such as pray and fasting, and, also as Euro-
pean citizens, they submit to the secular law of the
state (Zada & Irfan, 2021: 60). However, the level of
Sharia law support among the youth in Kazakhstan
has not been tested recently year yet.

The abovementioned works highlight the impor-
tance of exploring the following directions in deter-
mining the level of religiosity and Islamic motiva-
tional trends in a secular country:

1) Incentive to moral values.

2) Halal stimulation (food).

3) Refund of money from receiving interest
(loan).

4) Thirst for worship.

5) Support for Sharia punishments (Zina, change
of religion).

Results and discussion

The study results confirmed the hypothesis of
our central part. The humanization of Islam and
Sharia motives about food and finance gave higher
indicators than other areas, proving the greater role
of Islam in the daily life of people.

‘Is it currently possible to solve inhuman acts
and social problems (for example, divorce, abortion,
corruption, crime, etc.) by promoting Islamic val-
ues?’” — the question was to solve the most pressing
social problems in Kazakhstan related to religious
values. Such problems in Kazakhstan are divorce,
corruption, a relatively high level of crime, and abor-
tion. Every third marriage between 2014 and 2019
ended in divorce (Dall’agnola & Thibault, 2021).
According to statistics for 2019, the abortion rate
was 16.8% (‘Incidence of abortion rate/Incidence of
Abortion Rate, n.d.).

The survey’s results showed a religious motiva-
tional interest in worship, food, and support of Shar-
1a law, the Sharia state. The humanization of Islam
was also covered.
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Table 1.1 — Demographic Description (Region that live last 10 years)

Region or City Frequency Valid percentage
Agmola 151 12,9
Aqtobe 50 43
Almaty (region) 21 1,8
Atyrau 16 1,4
West Kazakhstan 27 2,3
Zhambyl 63 5,4
Qaraghandy 66 5,6
Qostanai 36 3,1
Qyzylorda 73 6,2
Manghystau 31 2,6
Pavlodar 53 4.5
North Kazakhstan 26 2,2
Turkistan 112 9,5
East Kazakhstan 74 6,3
Astana 270 23,0
Almaty (City) 14 1,2
Shymkent 92 7.8
All 1175 100,0
Table 1.2 — Demographic Description (Gender, Age, and Speciality)
Gender Age Speciality
Male Female 17-29 30-45 Huri::niizt‘:rian Technical 1:;21‘;1‘
Valid Frequency 440 735 1168 7 555 434 177
Valid percentage 37,4 62,6 99.4 0,6 47,2 36,9 15,1
Table 2 — Descriptive statistics of items
N Minimum | Maximum Average 23?;?;2
Does Islam teach humanity? 1175 1,00 3,00 2,5940 ,59481
Is it currently possible to solve inhuman acts and social
problems (for example, divorce, abortion, corruption, 1175 1,00 3,00 2,1660 , 78347
crime, etc.) by promoting Islamic values?
Do you eat pork? 1175 1,00 3,00 1,2306 57377
Ee(:r\; ;)ften do you drink alcoholic beverages (including 1175 1,00 3,00 11779 47584
Do you often take things or finance at interest (on credit)? 1175 1,00 3,00 1,4051 ,52466
How often do you perform prayer? 1175 1,00 3,00 1,3583 ,613697
What do you think is the best way to punish a thief? 1175 1,00 3,00 1,241702 0,496458
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Continuation of the table

N Minimum | Maximum Average Star.ndz'lrd
deviation
Do you support the Sharia practice of (stoning and
beating) punishments related to adultery (intercourse 1175 1,00 3,00 1,5515 ,67986
without marriage)?
What kind of punishment should be applied to a person
who has converted from Islam to another religion? 175 1,00 3,00 1,3064 32021
Zﬁg{l)d you like Kazakhstan to become a Sharia-based 1175 1,00 3.00 2.0247 85304
Table 3 — Correlation between Moral value, Haram categories, Salah (Pray), and Sharia as a law
Do you support the What kind of
What do you think Shgrla practice _of pumshment should Would you like
. (stoning and beating) | be applied to a person | Kazakhstan to
is the best way to . .
unish a thief? punishments related to who has converted | become a Sharia-
P ’ adultery (intercourse from Islam to another based state?
without marriage)? religion?
Pears. Cor. 0,004 L175%* ,091** ,392%*
Does Islam teach . .
humanity? Sig. (2-tail) 0,898 ,000 0,002 ,000
N 1175 1175 1175 1175
Is it currently
possible to solve Pears. Cor. ,109%* ,255%* ,134%* ,544%*
inhuman acts and
social problems
(for example, Sig. (2-tai1) ,000 ,000 ,000 ,000
divorce, abortion,
corruption, crime,
etc.) by promoting N 1175 1175 1175 1175
Islamic values?
Pears. Cor. 0,007 -, 149%* -0,051 -,294 %%
Do you eat pork? Sig. (2-tail) 0,798 ,000 0,078 ,000
N 1175 1175 1175 1175
How often do you Pears. Cor. 0,005 -,148%* -,069* -,252%%
drink alcoholic Sig. (2-tail) 0,855 000 0,018 000
beverages
(including beer)? N 1175 1175 1175 1175
Pears. Cor. -0,033 -, 133%* -,093%* -, 192%*
Do you often take
things or finance at Sig. (2-tail) 0,26 ,000 0,001 ,000
. o
interest (on credit)? N 1175 1175 1175 1175
Pears. Cor. 0,054 ,124%* 0,005 ,348%*
Howoffen doyou ;. "5 1) 0,065 000 0,854 000
perform namaz?
N 1175 1175 1175 1175

**p<.0 *p<.05
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The problem of corruption and crime is a com-
mon problem in many countries. When asked about
the help of religion in eradicating this problem, (Av-
erage 2,1660, SD=,78347) 40.5% of respondents
answered, ‘Yes, Islamic values help in solving’,
36% answered, ‘I didn’t think about it’, and 28%
answered, ‘No, I think it should be solved in a non-
religious way’. That is showed that the influence of
the Islamic approach on solving this social problem
was much less than the religious motives of respon-
dents in other moral issues. For example, the an-
swers to the question ‘Does Islam teach humanity?’
were the following: (Average 2,5940, SD=,59481)
65% answered, ‘Yes, Sharia is the path to morality
and decency’, 5.6% answered, ‘No, I do not agree.
Currently, Islam is incapable of instilling ethics and
morality, and 29% answered, ‘I did not think about
it’.

This survey testifies to the skeptical attitude
of the respondents towards the ability of Islam to
solve pressing social problems, despite the high as-
sessment of the formation of morality and virtue
in society. After analyzing the results, we can con-
clude that the religion of Islam is capable of instill-
ing moral qualities in a person. Still, its ability to
solve pressing problems in society is questionable.
In their study, Sommer and colleagues substantiated
the conclusion that ‘The effect of freedom of reli-
gion, which is to increase the type of behavior that is
perceived as ethical, would in this context translate
into a reduction in corrupt behavior’ (Sommer et al.,
2013). However, this position does not correspond
to the level at which the Kazakh youth audience
percept the possibilities of religion in solving social
problems. Despite this contradiction, the respon-
dents’ adherence to the moral direction of Islam was
high, supported by the average of the three questions
covered in Table 2.

Moreover, Incentive to moral values and sharia
law supporting are correlated very weak except the
question “Would you like Kazakhstan to become a
Sharia-based state?”. In particularly, between “Is-
lam teach humanity” and support the “Sharia prac-
tice of (stoning and beating) punishments” related to
a thief (r=,175, p>,002), adultery (r=,004, p>,898)
and person who has converted from Islam to an-
other religion (murtad) (r=,091, p>,000) very low
relationship. In the same way, between “possible to
solve inhuman acts and social problems” and pun-
ishment a thief (r=, 109, p>,000), adultery (=,255,
p>,000), murtad (=,134, p>,000), are showed a
very low correlation. The question supporting to
“Kazakhstan to become a Sharia-based state” and
confidence in Islam that it teach humanity (7=,392,
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p>,000) weak, while possibility of Islam to solve
inhuman acts and social problems (7=,544, p>,000)
are demonstrated moderate correlation. Abovemen-
tioned r values made clear that Incentive to moral
values and supporting sharia as a punishment have
not significant correlation except supporting coun-
try as a sharia state. We will attempt to clarify this
exception toward the end of the article, as it will be
more understandable after discussing other motiva-
tional trends.

Table 2 shows the proportion of Sharia motives
of the respondents concerning nutrition and finan-
cial issues. The following answers were received to
the question ‘Do you eat pork?’: (Average 1,23064,
SD=,57377) ‘1 don’t eat it — 84.5%. The question
‘How often do you drink alcoholic beverages (in-
cluding beer)?’ had a positive answer from 85.5% of
the respondents, 3.3% chose ‘I don’t drink alcohol
at all’, and 10.7% said, ‘I drink alcohol sometimes’
(Average 1,17632, SD=,47584). The question ‘Do
you often borrow things or finance at interest (on
credit)?’ was answered as follows: 61% — ‘No, |
don’t because it’s a sin’, 37.2% — ‘I rarely borrow
something’, and 1.8% — ‘Yes, I often do so’. (Aver-
age 1,17632, SD=,52466).

The correlation result illustrated the descriptive
analyzes’ correctness and improve our hypothesis.
All three items has not any strong correlation. The
weakest positive correlation belong to between pun-
ishment for thief and alcohol drinking (r=0,005,
p>0,855), pork meat eating (=0,007, p>,789),
while the highest negative ones belong to between
“Sharia-based state” and alcohol drinking (r=-
,252, p>,000), pork meat eating (=-,294, p>,000).
Similarly, Zina, murtad showed very weak negative
correlation while, correlation between haram and
“Sharia-based state” more stronger than all sharia
punishment, and, showed weak and negative rela-
tionship.

Pork and alcoholic beverages are prohibited by
Islam, and adherence to these prohibitions reflects
the level of the Shariah motive (Fadzlillah et al.,
2011). Compared to other areas, the influence of
Islam is manifested to a greater extent in the pro-
hibition of food and financial issues. This can be
explained by the age characteristics and religious
knowledge of the respondents. Most banks in Ka-
zakhstan have been issuing loans at interest since
2021, and the minimum age for obtaining a loan in
some banks is 18 years (Kaspi Guide, n.d.; Unse-
cured Cash Loan — Eurasian Bank, n.d.). Banks re-
view the credit history and income of the borrower,
and these restrictions prevent young students from
taking loans. Also, students are often financially
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supported by their parents, which, in turn, reduces
their need for loans.

However, not all of these factors refute the re-
spondents’ religious motives since their level was
confirmed by indicators of adherence to Islamic
traditions in food and drink. The figures in Table 2
show that the respondents’ highest Sharia motive is
related to food consumption. Unlawful foods in Is-
lam are called haram (forbidden), and allowed foods
are called halal (permitted). In previous studies, al-
cohol consumption was more common among Mus-
lims influenced by the Soviet regime (Himelfarb &
Esipova, 2016). However, among the young people
who participated in our study, many respondents
refused to use haram. In turn, this testified to the
growing influence of religion on food culture among
young people, in contrast to the older generation.

A vital part of religious life is the level of wor-
ship. Table 2 shows the motivation for religious
worship. We have assessed each of the five main pil-
lars of Islam. The question ‘How often do you per-
form namaz?’ (average 1,3583, SD=,613697) was
answered this way: ‘I pray 5 times a day’ — 7.5%,
‘I don’t pray’ — 71%. “I attend Friday prayer and
prayers of a religious holiday (night of Laylat al-
Qadir, day of Ait)” —21,1%.

Similarly, salah and Sharia punishment showed
a weak relationship correlation, and, this is an argu-
ment in favor of the correctness of our hypothesis. In
particular punishment of a thief (7=,0054, p>,065),
murtad (7=,005, p>,854), showed any correlation,
while adultery (=, 124, p>,000) and the scale sup-
porting to “Kazakhstan to become a Sharia-based
state” (r=,348, p>,000) weak correlation.

Worship is one of the essential religious practic-
es of the believer. Through praise, believers increase
their attitude towards sacredness. Therefore, Islam
calls for a more profound and enthusiastic attitude
toward worship. However, despite this, most believ-
ers are not very resistant to worship. We should re-
member that the law of a secular country does not
restrict the worship of believing youth. In other
words, there is another reason why the number of
people holding a salah is so tiny.

According to the Islamic concept, the reason
why a person is resistant or reluctant of religious
worship is related to the category of ‘an-nafs’. As
soon as the believer properly educates ‘an-nafs’, he
gets rid of his laziness and irresponsibility. Accord-
ing to Mauardi, ‘Particularly, Adab al Nafs (Rules
of The Soul), deals and is concerned to the analysis
of the individual virtues of humility, good manners,
modesty, self-control, truthfulness, and freedom
from envy, as well as a series of social virtues, such

as the rules speaking and keeping silent, elocution,
patience and fortitude, good counsel, keeping confi-
dence and decorumy (Selo et al., 2015).

Another Islamic concept, according to the posi-
tion of ‘hauf and rajah’, is that a person is afraid
of the punishment of Allah ‘hauf” and the hope for
his mercy ‘rajah’ (Khair et al., 2017). While hauf
motivates to perform religious duties out of fear of
punishment, raja motivates to perform canonical Is-
lamic worship in the hope of the Creator’s love and
mercy. According to these two concepts, the indi-
cator we obtained was not high. This is especially
evident in the number of worshipers.

The smallest number of people desired to apply
Sharia as the principal law. The respondents were
asked about penalties to make them understand that,
along with its humane side, Sharia implements se-
vere punishments. As the results showed, the major-
ity of the respondents supported secular legislation.
For example, when answering the question ‘What do
you think is the best way to punish a thief?’ (aver-
age=1,241702, SD=), only 3.3% of the respondents
chose the option ‘I think that, according to Sharia, a
thief’s hands should be cut off’, 17% replied, ‘I do
not pay attention to this question’, and 79% said,
‘A thief must be prosecuted in accordance with ap-
plicable secular law’. One of the reasons for this at-
titude may be the fact that with the establishment of
Soviet power on the territory of Kazakhstan, Sharia
does not work as a law at all.

Because Islam is often used to remind people of
moral values and religious traditions, many people
are reluctant to view Islam as a source of punishment.
Another form of punishment in Sharia is the death
penalty for people who have sexual intercourse with-
out marriage (average=1,5515, SD=,67986), which is
supported by 11% of Muslims and unsupported by
55%. It is about 8% more than the number of support-
ers of Sharia punishment of thieves. The number of
adherents of one type of punishment may depend on
the kind of crime. From a religious and moral point
of view, adultery is considered a more despicable and
grievous crime than theft. For this reason, many Mus-
lims support harsh punishments for such indecent
violations. In the Pew survey ‘Stoning as Punishment
for Adultery’, the number of supporters accounted
for 31%, which was 20% more than our figure (Pew
Research Center, 2013a). In other words, in 7 years,
support for Sharia law on extramarital affairs has de-
creased by about three times.

Proponents of the ‘had’ punishment for convert-
ing from Islam to another religion (average=1,3064,
SD=,52021) showed the lowest level of Sharia mo-
tivation with a rate of only 3%. In the corresponding
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question, 71.7% of the respondents chose the option
‘Everyone has their own will to choose a religion’,
expressing the principle of secularism, and 24%
answered passively: ‘I do not pay attention to this
issue’. This aspect directly relates to religious free-
dom. Most respondents respect religious liberty and
show low support for Sharia punishment. Accord-
ing to the 2013 Global Pew survey of Muslims, 4%
supported the Death Penalty for Leaving Islam (Pew
Research Center, 2013b). This figure has been con-
firmed by our survey, showing that in 7 years there
have been no significant changes.

Table 2 presents the level of general commit-
ment of the population to Sharia. The results showed
a high level of support among young people for the
idea of Kazakhstan becoming a Sharia-based coun-
try (average=2,0247, SD=,85304). This figure is
much higher than the level of religious motivation
to obeisance and application of Sharia law. That is,
most respondents did not support the application of
Sharia law as basic law and had low motivation to
follow the established pillars of Islam, but wanted
the country to adhere to the principles of Sharia law.

We can see an explicit contradiction between
the first two indicators and the choice of the Shar-
ia-based country. Probably, the respondents paid
no attention to the fact that the word ‘Sharia-based
country’ means that the country’s system of govern-
ment and laws are governed by Islamic canons. At
the same time, in the youth environment, the term
‘Sharia-based’ may be associated with the idea that
it is based on moral and religious values. After all,
the religious incentive of the respondents was higher
concerning this side of Islam. Also, Muslims often
chose merit, even when it was suggested to denote a
man’s good and negative qualities. In turn, there is
reason to believe that those young people support-
ed the Sharia country, not in political or legislative
terms but because it adheres to Islamic moral values.

Conclusions

The analysis of the study results leads us to con-
clude that the citizens of a secular country may have
high religious motives in their daily lives, but that
these motives are not sufficient to establish an Is-
lamic state and to establish Sharia as the supreme
law. The above analysis of the data has thus con-
firmed most of the hypotheses of this study. One
unconfirmed point of the hypothesis is the finding
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of a low level of religious motivation for religious
worship among young people.

The humanization of Islam and Shariah motives
related to food and finance yielded higher indicators
than other areas, proving the greater role of Islam
in people’s daily lives. Incentives for moral values
and punishment of Sharia correlate only very weak-
ly, while the question “Would you like Kazakhstan
to become a Sharia-based state?” weak correlated.
Zina and Murtad also showed a very weak negative
correlation. In contrast, the correlation between Ha-
ram and “Sharia-based state” was more substantial
than all Sharia penalties and showed a weak nega-
tive relationship. There is also a weak correlation
between salah and Sharia punishment. In particular,
a penalty for a thief and murtad show a correlation,
while adultery and the scale supporting “Kazakh-
stan should become a Sharia-based state” correlate
weakly.

According to the results, the influence of the
Islamic approach to solving social problems was
much less than the religious motives of respondents
in other moral areas. In turn, that indicated a scepti-
cal attitude of the respondents to the ability of Islam
to solve pressing social problems, despite the high
appreciation of the formation of morality and virtue
in society. Compared to other areas, the influence
of Islam was more substantial in terms of forbid-
den food and financial relations. In Kazakhstan, the
motivation of young people to perform religious
rites was low, which showed the level of attention
to prayer (salah).

Interest in the legal nature of Sharia was the
lowest compared to other areas. Most young peo-
ple supported the secular side in choosing one of
the Sharia or secular laws. In particular, the survey
contained questions about the punishment of Sharia:
extramarital sex, theft, and conversion from Islam
to another religion. The number of supporters of the
death penalty for sexual intercourse without mar-
riage was higher than the number of adherents of
Sharia punishment of thieves. Support for punish-
ment for converting to another religion had a low
motivational focus among young people.

However, quite a several young people sup-
ported the country’s Sharia law but did not support
Islam as the principal state law. There is a mutual
contradiction, which requires the definition of its
essence and further study through qualitative re-
search.
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