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THE SIGNIFICANCE OF KNOWLEDGE AND WISDOM
IN IMAM MATURIDI'S WORK “KITABUT TAWHEED”

In the worldview of Imam Maturidi, one of the most widely and thoroughly discussed issues is the es-
sence and significance of the knowledge and wisdom. These concepts, which are widely discussed in the
Qur'an and Sunnabh, served as a guide for Muslim scientists in their quest to systematize the metaphysical
connections between God, man, and the world on a scientific basis. Learning knowledge, clarifying the
secrets of creation, finding the meaning and purpose of life and ontological, existential problems are the
themes underlying the works of Imam Maturidi. The main purpose of the article is to study the reasons for
the rise of these topics, their role in Islam, their classification into various categories, their place in Turkic-
Kazakh religious knowledge and their potential in resolving modern theological disputes. The article uses
methods such as analysis and synthesis, hermeneutic analysis, and phenomenological analysis. As a result
of the analysis, it is clear that in the Turkic peoples, including in the thinking of the Kazakh people, great
importance was attached to the knowledge and wisdom. The works of Abu Mansur al-Maturidi have been
widely studied in Kazakhstan recently. The conclusions, especially those concerning religious doctrine in
his works, are very important for finding solutions to existing religious problems in society. Maturidi’s book
“Kitabut Tawhid” very rationally studied the delicate issues of Islam and identified its need in human life.
The article reflects the sources of this understanding, its reflection in the work of Imam Maturidi, continu-
ity with the principles of subsequent scientists and its influence on the belief system of Muslims. It is also
concluded that this topic has not lost its relevance from the point of view of today.
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Mmam Martypuamnain, «<KutabyTt Tayxmua» enoberinaeri
iAIM )KOHe XMKMEeTTIH, MaHbI3bl

MMamM MaTypuaM AyHMETaHbIMbIHAQ ayKbIMAbI TYPAE 8pi erken-TerkemAi KapacTblpbIAFaH
MOCEAEHIH 6ipi — IAIM MEH XMKMETTIH MaHI >kaHe MaHbI3bl. KypaH MeH CyHHeTTe KeHiHEeH KapacTbIpbIAFaH
aTaAMBbILL YFbIMAAP MYCbIAMaH FyAamaAapblHbiH i3AeHicTepiHe GarbiT-6araap 6Gepin, orapabiH AAAQ,
aAaM >KOHe 9AEM apacblHAAFbI META(PU3MKAABIK, GaAQHbBICTbI FhIAbIMM HETI3AE KYMEAeYiHe KOA alliTbl.
IAIM YIipeHy, >KapaTbIAbIC CbIPAAPbIH alKbIHAAY, OMIPAIH MOHI MEH MaKCaTbIH Taby >KoHe OHTOAOTUSIAIK,
3K3UCTEHUMSABIK, MPOBGAEMaap — uUMam MaTypuamaid eHbekTepiHe apkay 6GOAFaH TakblpbinTap.
Ocbl TakbIpbINTapAblH KeTepiay cebentepiH, McAaam AiHIHAEr POAIH, SPTYPAI KaTeropusiaapra
>KIKTeAYIH, TYPKi-Ka3aK, AiHW TaHbIMbIHAQFbl OPHbIH YK8He Kasipri Ke3Aeri TEOAOrUSIAbIK, TApTbICTapAbI
LIELYAEri 9AeyeTiH 3epAeAey MaKaAaHblH Herisri mMakcaTblH KypanAbl. MakaAapa aHaAmM3 >kaHe
CUHTE3, repMeHeBTUKAAbIK, TaAAQY, (PEHOMEHOAOTUSABIK, TAAAQY CUSIKTbl SAIC-TOCIAAEP KOAAAHBIAADI.
Taapay HOTMXKECIHAE TYPKi XaAblKTapblHAQ, OHbIH, ilIIHAE Ka3aK, XaAKbIHbIH OMAQy >KYMECiHAE iAIM
MEH XMKMETKE >KOFapbl ASpPEXeAe MoH OepiAreHi kepiHeai. ©O0y MaHcyp oaA-MaTypuan eHOekTepi
KasakcTaHAa COHFbI KE3AE KEHIHEH 3ePTTEeAIN OTblp. OCipece OHbIH eHOeKTepiHAEr akMAara KaTbICTbl
TYXKbIPbIMAAP KOFamMAAFbl KAAbINTACKAH AiHM MpoBAeMaAapAbiH LWelliMiH Taby YLliH eTe MaHbI3AbI
cunartka ve. Matypuamnait «<Kutabyt Tayxma» KiTabblHAQ MCAAM AHIHIH HB3iK MBCEAEAEPi 6Te YTbIMAbI
TYPAE 3EPAEAEHIN, OHbIH aAaM OMIpIHAEr KaXKeTTIAIrN aikblHAAAFAH. MakaAaaa oOCbl TYCIHIKTIH
KalHapke3Aepi, oHbIH MMamM MaTypmam LibiFapMallbIAbIFbIHAAFbI KOPIHICi, 0AQH KEMIHT FyAaMarapAbIH,
KAFMAAAAPbIMEH CabaKTaCTbIFbl XK8HE MYCbIAMAHAAPAbIH CeHiM >yreciHe acepi kepceTtireai. CoHaan-
aK, OyA TakbIpbin OYriHri KYH TYPFbICbIHAH AQ ©3EKTIAITIH XXOMMaraHAbIFbl XKaMAbl TYMiH >KacaAaAbl.

TyitiH ce3aep: MaTypuraK, iAIM, XUKMET, 8AIAET, XKapaTblAbIC, AAAAHbIH, CUMATTapbI.
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3HauveHHe 3HaHUS U MYAPOCTU B TPyAe MMama Matypuam “KutabyT Tayxma”

B MMpPOBO33peHnn MMmama MaTypram OAHMM 13 HaMOOAEE LLIMPOKO M NMOAPOOHO PACCMOTPEHHbIX BO-
MPOCOB SBASIETCS CYLLIHOCTb M 3HAYeHMe 3HaHWS U MyAPOCTU. DTU KOHLIENLUM, LLIMPOKO pacCMaTpUBaeMble
B KOpPaHe 1 CYHHE, MOCAY>KMAN OPUEHTUPOM AAS UCKAHUI MYCYAbMAHCKMX YUYEHbIX 1 NMO3BOAVMAU MM CUCTE-
MaTM3MpoBaTb MeTahm3nUeCcKne CBS3N MeXXAY AAAAXOM, YEAOBEKOM M MMPOM Ha Hay4HOW ocHoBe. M3-
yYeHWe 3HaHUIM, PacKpbITUE CEKPETOB TBOPEHUS], MOMCK CMbICAQ M LIEAW >KM3HM, & TakK)Ke OHTOAOTMYECKME,
3K3MCTEHLMAAbHbIE MPOOAEMbI — TeMbI, AeXKalime B 0cHoBe paboT umama Martypmapn. OCHOBHOM LIEABIO
CTaTbW SBASIETCS M3YUYEHME MPUUMH OOCY>KAEHMSI 3TUX TeM, MX POAM B Mcaame, mMx KaaccudmKaumm Ha
pa3AMYHble KaTeropmu, MecTa B TIOPKCKO-Ka3aXCKOM PEAUTMO3HOM MO3HaHMU M MOTEHLIMAAQA B PeLLEeHNM CO-
BpPEMEHHbIX TEOAOTMYECKUX CMOPOB. B cTaTbe MCMOAb30BaHbl TakMe METOADI, Kak aHaAM3 U CMHTE3, repme-
HEeBTUYECKMIA aHaAM3, (HEHOMEHOAOTMYECKMIA aHaAM3. B pe3yAbTaTe aHaAM3a CTAHOBUTCS ICHO, UTO Y TIOPK-
CKMX HApOAOB, B TOM UMCAE U B MbILLAEHMM Ka3aXxCKOro HapoAa, HOAbLLIOE 3HaUEHMeE MPUAABAAOCH 3HAHUSIM
1 myapoctu. Tpyabl AGy MaHcypa aab-MaTypuam WMpoko naydatotcs B KasaxcraHe B NocAeAHee Bpemst.
BblBOAbBI, 0COOEHHO KacaloLLMeCst BEPOYUeHUs B ero paboTax, MMEIOT OUYEeHb BaXKHbIN XapakTep AAS MOMcKa
PELLIEHNSI CAOXKMBLLMXCSI PEAUTMO3HBIX MPOoOAeM B obLectse. B kHure Matypuam «KutabyT Tayxua» oueHb
PaLMOHAABHO M3YyUeHbl AEAMKATHbIE BOMPOChI MCAaMa, OTIPEAEAEHA ero NMoTpedHOCTb B XXM3HM YeaoBeka. B
CTaTbe OTPAXKAIOTCS UCTOYHMKM 3TOIO NMOHUMAHUSI, €ro OTPaXKEHME B TBOPYECTBE MMama MaTypmam, npe-
€MCTBEHHOCTb C MPUHLIMIMAaMM MOCAEAYIOLLMX YUYEHbIX M BAUSIHWE Ha CUCTEMY BEPOBaHMIA MyCyAbMaH. Takoke
AEAQETCS BbIBOA, UTO AaHHAs TEMA He YTpaTHAQ CBOEM aKTYaAbHOCTM M C TOUKM 3PEHMS CEFOAHSILLIHErO AHSI.

KatoueBble caoBa: Matypuam, yueHue, MyApPOCTb, CMIPaBEAAMBOCTb, CO3MAAHME, aTpubyThbl bora.

Introduction

Abu Mansur al-Maturidi, a great scholar and one
of the prominent representatives of the teachings of
kalam. He is a person known to the Islamic world for
his deep views on faith. According to the consensus
of scholars, he was born in the village of "Maturid"
near the city of Samarkand in the modern Republic
of Uzbekistan in approximately 238 (852) AH, and
died in Samarkand in 333 (944) AH.

At that time, many of the important works
that reveal the knowledge of Islam were written in
Mauerennahr, including Samarkand. The region of
Samarkand, which was far from the capital of the
Islamic state at that time, was a place where the in-
terpretation of religion reached a new level in its
maturity and development.

This region gave birth to the greatest method-
ologists, scholars, jurists, muhaddis, mufassirs and
philosophers of Islamic knowledge. The presence of
hundreds of madrasahs in one city shows that this
place played an important role in understanding the
Qur'an.

Information about Maturidi from two scholars
who introduced him as an expert on kalam in the
11th century is one of the most important sources.
One is the book "Tabsiratu-1 Adilla" by Abu'l Mu'in
al-Nasafi, and the other is the work "Usul ud-Din"
by Abu Yusur al-Pazdawi. Maturidi received lec-
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tures from scholars such as Abu Nasr Ahmad al-lazi
and Abu Bakr Ahmad b Ishaq al-Juzjani.

Although it is mentioned in the data that Ma-
turidi had a lot of works and some works were also
devoted to figh methods and tafseer field, only two
works that have come down to us and are very wide-
spread. The first is "Tawilatu-1 Qur'an", the second
is "Kitabut-Tawheed". "Tawilatu-1 Qur'an" is a work
written in the field of tafseer, and it is also a work
that covers a wide range of kalam issues (Akimkha-
nov et al., 2016: 167).

The important work of Imam Maturidi, which
studied the main problems of the doctrine of ka-
lam, is called "Kitabut-Tawheed". There is no doubt
among scholars that this work belongs to him. Katip
Celebi, one of the Turkish scholars, also named this
book "Isbati's Syfat". The "Kitabut Tawheed" was
first published by Fethullah Khuleif and published
by the Beirut Institute of Oriental Literature. This
publication was reproduced by offset in Istanbul,
Beirut and Alexandria. It was first translated into
Turkish by Bekir Topaloglu. Because Bekir Topa-
loglu devoted a large part of his life to the recogni-
tion, understanding and interpretation of Maturidi's
works and had a wealth of information about him,
he was given the title of "Maturidi scholar". This
book was first translated into Kazakh in 2020 at the
initiative of Chief Mufti Nauryzbai Haji Taganuly
and published by "Muftiyat" publishing house. In
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the preface of the book, it is shown that the content
of religious knowledge for Kazakh Muslims is for-
med through Maturidi faith.

The main importance of the "Kitabut Tawheed"
is that it places the human problem in the main place
and analyzes the religious aspects of its relations-
hip with God and the world. Because in the content
of the concept of religious knowledge lies Maturidi
faith. Religious knowledge is the epistemological
foundation of religious consciousness. Religious
consciousness is the content and core of Kazakh cul-
ture. Maturidi's worldview and religious views, ref-
lected in the book, are a response to the intellectual
platforms of the Karamiyas, Shias and Mu'tazilites
of the period in which he lived.

Since the main issues related to the Islamic faith
are explained in detail in the "Kitabut Tawheed", it
is clear that the concepts that are the basis for it do
not lose their importance even today. Especially the
problem of knowledge and wisdom is very relevant
in terms of clarifying the secret of the creation of the
universe, determining the main tasks and functions
of a person. Since man is the center of Maturidi's
worldview, his actions, freedom, responsibility, in-
telligence and thought, knowledge, etc. aspects are
deeply considered in the book, and the Creator's
wisdom in creating the world and man is extensively
discussed. By determining the importance of divine
wisdom and knowledge in Maturidi's work, it is pos-
sible to find a solution to many difficult problems
related to faith in the society of Kazakhstan.

Justification of the choice of articles and go-
als and objectives

Imam Maturidi's world view and position and
principles related to the teachings of kalam are suf-
ficiently reflected in the "Kitabut Tawheed". In this
work, knowledge and wisdom will be dominant
as the main issue. The Kazakh people, like other
Turkic Muslim peoples, adhere to the Maturidi fa-
ith, so they were quite familiar with the concept of
wisdom. It can be seen in the works of al-Farabi,
Khoja Ahmet Yasawi, Yusip Balasagun, and other
medieval Turkish scholars and thinkers. The influ-
ence of the idea of wisdom can be clearly seen in
the works of critical poets such as Abay Kunanbaev,
Shakarim Kudaiberdiuly, Mashhur Zhusip Kopeev,
who lived at the end of the 19th — beginning of the
20th century. Therefore, Maturidi's faith and world-
view spread widely among the Kazakh people and
influenced their way of life. Maturidi's thoughts and
principles lie in the views of Kazakh poets and reli-

gious scholars. From this point of view, it is possible
to fully consider the continuity of traditional religi-
ous knowledge and use the achieved results to find
a solution to the problems arising from theological
point of view.

The purpose of this article is to study Maturi-
di's conclusions about wisdom, which formed the
Kazakh religious worldview and identify the subtle
aspects of the connection between God, man and the
world. Analyzing the essence of the concept of wis-
dom, it is possible to increase the potential of ideas
and concepts that are relevant to Kazakh Islam in
establishing correct religious knowledge.

Scientific research methodology

The article examines the concepts and principles
of wisdom, knowledge and principles in the "Kitabut
Tawheed" by Abu Mansur al-Maturidi, their place
and importance in the Islamic faith, as well as their
function in achieving correct and true knowledge,
that is epistemological function. The worldview as-
pect of the Maturidi school is analyzed within the
philosophical and theological methodological com-
plex. The article mainly uses comparison, analysis,
synthesis, phenomenological and hermeneutic ap-
proaches. In addition, the authors also use textual
method to analyze the Qur'anic verses as a source of
Islamic knowledge.

1. Definition and meaning of the concept of
wisdom

The word “hikmet” comes from the Arabic root
"kh-k-m" and means "judgment and judgments,
deep and valid knowledge, wisdom, hidden reason."
(Ibn Manzur, 1994: 141). It is also defined as "The
quality that saves a person from evil and ignorance,
that prevents the path of evil", "Finding the truth th-
rough knowledge and reason". There is a tradition
of saying wisdom to words that are the essence of
experience (Goldziher, 1993: 16).

The name “hikmet”, which comes from the same
root as the word “Hakim”, is used to denote belong-
ing to God, it means that he knows and creates all of
existence in detail. When the word wisdom is used
in connection with the concepts of "fair and equal
treatment", "rajulun hakim" means "owner of wis-
dom and justice". The fact that Allah is the "Hakim"
also shows that judgment belongs to Him, and every
decree describes that He is always the owner of wis-
dom and justice.

One of the early Islamic scholars, Maverdi (d.
450/1058), developed 8 different meanings from
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the concept of wisdom. These are: 1. Understanding
the Qur'an; 2. Knowledge of religion; 3. Prophecy;
4. Fear of God; 5. Accurately stating the decision of
a case; 6. Writing; 7. Mind; 8. Conduct religion and
worldly affairs correctly. The kalam scholar Razi (d.
606/1209), while analyzing the meaning of wisdom,
emphasizes the correspondence between knowledge
and practice at every moment, and openly expresses
that knowledge and practice are also related to this.
He insists that it is not correct to call any educated
person the owner of wisdom: "A person can not be
called hakim if he learns something, but does not
know its beneficial or harmful aspects. Also, if a per-
son accidentally falls into a pit and a treasure is dis-
covered at the site of the fall, it would be absurd to
call him a hakim simply because he was unaware of
the treasure's existence. According to Rashid Riza (d.
1353/1935), wisdom involves distinguishing between
divine inspiration (ilham) and satanic temptations in
the human soul (Oral, 2014: 30). Imam Maturidi de-
scribes wisdom as "putting everything in its rightful
place and giving each justice-seeker his right and
not taking away anyone's right", in another place it
is said to mean the Qur'an, Sunnah, guidance, light,
spirit and healing (Abu Mansur al-Maturidi, 2020:
79). Imam Maturidi classified wisdom into different
types, including "the light that reveals the truth of
things", "the spirit that gives life to living creatures",
"the right path that distinguishes between good and
bad", and "the cure for various diseases".

Nasafi briefly gives the following informati-
on about the meaning of wisdom and the views of
scholars of kalam on wisdom: “There is disagree-
ment among linguists on this issue. Some are known
as "judge", some as "the one who judges about so-
mething, that is muhkam". And others say that "Ha-
kim" means a person who refrains from lust and
bad deeds. According to some scientists, "wisdom
is knowing the truth of things, putting them in their
place. If someone gives the meaning of knowledge
to hikmet, then its antonym is ignorance (jahl). If
wisdom is considered as a verb, then the opposite
concept is "foolishness" (safah). According to the
scholars of kalam, Allah is far away from any aim-
less and superfluous action. If one thinks like this, it
contradicts God's attributes of omniscience and also
contradicts his divine nature. On the contrary, Al-
lah has absolute knowledge in His actions, so it is
impossible to check and test what He does” (Nesefi,
2004: 505-6). Maturidi and his followers argued that
ignorance is contrary to God's justice and sovereig-
nty, and therefore, it is incorrect to consider it from
this perspective.
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Zhurjani (d. 816/1413) classifies wisdom as
"science that studies the nature of matter isolated
from matter", "knowledge of the truth of things"
(al-hikmetul-ilahiya), "teachings of Sharia and Ta-
riqat", "secrets of truth". According to some scho-
lars, nazari (theoretical) wisdom is related to things
we should know, that is, we do not act on our knowl-
edge. Amali (practical) wisdom is knowing some-
thing and acting on it. This is also divided into three
categories: "cultural wisdom", "manzili wisdom"
and "huluqi wisdom". The benefit of "cultural wis-
dom" is to know how to conduct relations between
people, the order, the system. It is necessary for one
person and different people to stay connected and
help each other. The benefit of "manzili hikmat" is
that the owner of the house knows the order of com-
munication in that house. In this way, things inside
the house and common things in the house are sys-
tematized. The benefit of "huluqgi" (moral) wisdom
is to know the advantages and the ability to con-
vince. Through this, a person's ego is cleansed of
passion, ill-will and greed, immorality and ways to
avoid it are determined. In this way, the nafs gets rid
of bad qualities (Oral, 2014: 33).

The concept of "hikmet" appears in 210 ver-
ses of the Qur'an in the form of a verb, phrase, or
noun (Abdulbaki, 1982: 213). Because the Qur'an
is a model of perfect rhetoric and a symbol of wis-
dom. The word "Hakim" as a characteristic of God
is Aziz, which means "the only winner" in several
verses; It is used with the nouns Alim, meaning "all-
knowing". The word "Hakim" is found in 97 verses
of the Qur'an. In five of these verses, the Qur'an is
described as "Hakim'i Ummul'l Kitab" and in one as
"God's Command". And in the remaining 91 verses,
the name "Hakim" refers to God and changes de-
pending on the content. For example, the name Aziz
often comes together with the name Hakim (in 47
verses), Rahim (in 11 verses), Qawi (in 7 verses),
Zuntikam (in 4 verses), Hamid (in 3 verses), Alim
(in 6 verses), Ghafur (in 2 verses) and It also comes
together with the name Wahhab (in one verse).

In the work "al-wujuh wa'n-nazair" by the com-
mentator Mugqatil b. Suleiman (d. 150/767), which
is one of the oldest works written on the terminol-
ogy of the Qur'an, it is said that the word "hikmet"
in the Qur'an has five different meanings. The first
is the propaganda mentioned in the Qur'an for the
purpose of "enjoining good and forbidding evil".
The second comes from the meaning of "judgment"
which means "understanding" and "teaching". The
third is used in the concept of prophecy. The pur-
pose of the book and wisdom given to the family of
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Hazrat Ibrahim is prophecy. The wisdom given to
Prophet David also describes prophecy. The fourth
is the interpretation of the Qur'an. The fifth refers to
the concept of "the meaning of the Qur'an" (Mukatil,
1993: 28).

In the Qur'an, the word "hikmet" appears in the
concept of "book" in some verses. For example, in
verse 5 of Surah "Qamar": "These are enough wis-
dom! Even then, the warnings will not help" means
that messages that protect people from evil, very va-
luable wisdom, that is, a book, have come, but the
warnings did not help. In the verses "These are the
verses of the Book of wisdom for you," the books
sent by God are wisdom. According to Maturidi,
"wisdom" here is used in the sense of book and ju-
risprudence. Holy books were revealed to be under-
stood by people. According to Maturidi, wisdom is
interpreted as "healing", "light", and "spirit", based
on the Qur'an.

According to Maturidi, wisdom is the right path
that leads to taqwa, guides towards Allah, revit-
alises souls, and gives life to all creatures. There-
fore, wisdom is a material and spiritual healing that
eliminates diseases and saves from disasters. In this
sense, wisdom teaches us to live in health and peace
in this world and the hereafter. Elsewhere, Maturidi
stated that wisdom refers to the comprehension of
the subjects and interpretation of the Qur'an, as well
as understanding its subtle secrets (Matiiridi, 2005:
647). In the Qur'an, "wisdom" is sometimes inter-
preted as "teaching". For example, in the verse "We
gave wisdom to Lokman, that he may give thanks
to Allah", the meaning of wisdom is first "knowl-
edge" and then "the ability to think religiously and
correctly”. Maturidi says that the purpose of the jud-
gement given here is "prophecy”, "knowledge" and
"teaching". The wisdom given to Lokman is "the
teaching of understanding and realisation" (Kuzu,
1994: 230). In hadiths, wisdom is also referred to as
"useful knowledge". Accordingly, Maturidi empha-
sized the importance of intelligence and knowledge
in knowing God (Myrzabekov, 2018: 18)

"According to the Sufi worldview, "wisdom"
means knowledge of divine secrets and truth, reve-
aling the meaning of the purpose of creation of be-
ings, understanding the secret of "divine will" in re-
cognizing the connections between them. (Kenjetai,
2008: 161). In Islamic theology, which is the funda-
mental doctrine of Islam, numerous analyses have
been carried out on the concept of "wisdom". The
Mu'tazilis believe that all of God's actions are wise,
and therefore, God always does what is best for His
servants. Asharis define wisdom as "teaching" and

believe that it is present in God's actions and desires.
Ghazali (d. 505/1111) often uses the terms "contem-
plation" and "wisdom" in relation to the question of
God's eternity and omnipotence. The creation, im-
age, shape, and placement of each star reflect one
of the many aspects of God's wisdom. Similarly,
it is undeniable that there are numerous wisdoms
involved in the formation and development of or-
ganisms within each living body. The correlation
between God's actions and wisdom is not a flaw,
but rather a demonstration of perfection. Because
Allah's actions are systematic and orderly. Ghazali
provided a more comprehensive explanation of the
Ash'ari followers' statement "There is wisdom in
God's actions" (Gazali, 2016: 796). Abu'l-Barakat
an-Nasafi (d. 710/1310) argued that the creator of
the world is Hakim. This is because wisdom enta-
ils knowing all general and specific things from the
beginning to the end and doing things correctly. Be-
cause if wisdom consists of knowing all general and
specific things from the beginning to the end and do-
ing things correctly, Almighty God has been char-
acterized by this characteristic since the beginning
of time, proving the names and characteristics. In
Maturidi's creed, the connection between "wisdom
and reason" is defined. When the Ash'aris claim that
God's actions are not realized by wisdom, they try
to explain that God's actions are not tied to a cause.
God does not act for any reason. Thus, they under-
stand the concept of wisdom mentioned in the vers-
es to be related to the knowledge and power of God.
These Ashari concepts should not be understood as
a lack of wisdom in the affairs of God. Because, in
their opinion, wisdom is in the works of God. How-
ever, the presence of wisdom in His actions should
not be understood in terms of obligation, but only
as permissible. In other words, even if God had not
created creatures, He would not have been wise. His
being the Lord of wisdom is not measured by the
creation of creatures. Basically, these concepts of
the Asharis based on their position on the issue of
character. Although they accept God's essential at-
tributes as eternal, they understand subuti attributes
as relative and conditional. According to this, wis-
dom is not considered as a true attribute, but as a
result of God's knowledge and power causing cre-
ation, and for this reason, it is not accepted as a true
attribute.

According to Imam Maturidi, "wisdom" is "jus-
tice; compliance with Sunnah" (Abu Mansur al-Ma-
turidi, 2020: 107). His actions are also not possible
without wisdom and justice. In short, according to
Maturidi, "wisdom" is an action that has a good and

77



The significance of knowledge and wisdom in imam Maturidi's work “Kitabut tawheed”

artistic result, whether it is useful or not. He accepts
the existence of wisdom in divine action as a gift,
ihsan (kindness), and grace. Wisdom in God's ac-
tions is not forced. The truth of his wisdom is mani-
fested as ihsan. From this point of view, the Maturi-
dis maintain that God's actions are carried out with
wisdom and are based on reason. Irrationality and
lack of wisdom is a senseless act, and God never
does anything inappropriate. Because of this, there
will be wisdom in his actions. It should be under-
stood that the actions are based on wisdom, not that
actions are carried out under compulsion, but the
need for wisdom takes place. There is wisdom in all
God's actions, but we cannot understand any part of
this wisdom. According to the Maturidis, wisdom is
the perfection and flawlessness of action, the eternal
character of God (Aslan, 2020: 102).

1I. The Significance of Maturidi's Approach to
Knowledge and Wisdom

Imam Maturidi always considers the world and
its creation, the Creator's teachings, justice, power
and purpose of creation, benefits and reasons with
wisdom. Emphasizes knowledge and wisdom from
the perspective of the Creator's name and attributes,
and bases the theme of Uluhiyat. Maturidi's problem
based on the explanation of Kauni verses is that ev-
erything is created according to a certain wisdom. In
order for a person to recognize the meaning of the
things he sees and hears around him, what they indi-
cate, that is, what is their wisdom, it is necessary to
make judgments. The view that "there is wisdom in
everything created by the Creator" is the foundation
of his educational system. The creation of the world,
the hereafter, prophecy, revelation of the Qur'an,
etc., were realized through wisdom. God does not
act without wisdom and purpose. According to Ma-
turidi, "just as we cannot hear and understand the
dhikr and prayers of animate and inanimate beings,
we cannot understand the meaning and background
of events. Often our mind is not strong enough to
understand the subtle wisdom of events such as ill-
ness, adversity and defeat. What we understand is
that God created the earth and the sky not for noth-
ing, but to make living creatures live, to become an
examination ground, to protect various animals and
people from heat, cold, and hunger, and for them to
be grateful (Ulrich, 2009: 45).

According to Maturidi, in order to understand
the wisdom of every created being, it is necessary
to contemplate the world. In order for a person to
think about the world, he needs to use his mind, in
order to learn the hidden aspects of their beginnings
and ends. In other words, it is said that the desire
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for wisdom leads one away from the passions of
the soul. Therefore, Maturidi places a lot of impor-
tance on the mind and the argument made through
the mind in order to understand wisdom. There are
thousand different wisdoms about the creation of
heaven and earth, the alternation of day and night,
the change of seasons, and the growth of crops every
year (Matiiridi, 2005: 93).

Maturidi criticises the Mu'tazila's "salah-aslah"
approach to God's actions in relation to divine
knowledge and wisdom. "Salah" means "to be
good and useful", which is the antonym of "fasad".
"Aslah" means "the best". Does God do what is most
convenient for people or not? If he says "he will do
it", then it seems that God has been assigned a duty,
if he says "no, he won't do it", then is God greedy
or cruel? The question appeared as a problem. The
principle of "Aslah" was founded by Abu'l-Khuzayl
(d. 235/849) and Nazzam (d. 231/845). According
to the Mu'tazili, God is generous and His generosity
knows no bounds. They believe that if God does not
give His servants the best and most useful things, He
will deprive them of it. The Mu'tazili consider the
best gift of God for His servants to be His creation.
They also believe that the most beneficial thing for a
slave is "ahkam", which refers to that which is in ac-
cordance with wisdom and rules. It is believed that a
hakim acts only with wisdom.

According to Mu'tazili belief, God does not
create actions that are inconsistent with His wis-
dom and that harm others. Qadi Abduljabbar (d.
415/1025) asserts that all of God's actions are based
on one wisdom and are therefore good. However, it
is important to note that the actions of slaves are not
universally good or bad. Maturidi offers criticism
of the "aslah" view, which suggests that God does
what is best for His servants in religion, using both
intellectual and narrative evidence. Divine wisdom
and justice do not imply the performance of good
deeds, but rather the placement of each thing in its
appropriate position based on its value (Abu Mansur
al-Maturidi, 2020: 153).

Maturidi's understanding of wisdom is based on
the themes of husun (artistic) and kubuh (ugliness).
He believes that the essence of a thing determines
whether it is beautiful or ugly. Therefore, things can
be classified as good/beautiful or bad/ugly based on
the mind's perception. Reason recognizes goodness,
which is commanded by Allah. Knowledge of bad
things can also be acquired, but commanding bad
things is not in accordance with God's wisdom. In
the Mu'tazili kalam system, the concepts of housing
and kubuh are directly related to the concepts of jus-
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tice and evil. One of the themes that form the basis
of Maturidi's concept of wisdom is husun (artistic)
and kubuh (ugliness). According to him, whether
things are beautiful or ugly depends on the essence
of the thing.

According to the Asharis, husun and kubuh are
known only through religious judgment. It is impos-
sible to know it with the mind (Raizaeva, Nurmatov,
2022:79). According to them, it is possible to know
whether something is good or bad only through
God's commands and prohibitions. That is, if some-
thing is commanded, it is good, and if it is forbid-
den, it is bad. Without command and prohibition,
it is impossible to differentiate between good and
bad. Because beauty and ugliness are not phenom-
ena that can be recognized depending on the essence
of things. This means that it has a good character
because of God's command, and it is not good be-
cause of the good character that existed before it.
Things forbidden by God are bad, not because they
are inherently bad, but only because God has forbid-
den them. We cannot distinguish whether a thing is
good or bad. The mind is only a tool for knowing the
religious rulings (Matiiridi, 2005: 540).

Maturidi, when talking about the wisdom of hu-
man creation, also mentions the hadith, "He who
knows himself knows his Lord." If a person stud-
ies and thinks about himself well, he will know the
wisdom of the Creator. In this context, the function
of the mind is very large. God has granted humans
intelligence, the power to distinguish right from
wrong, the ability to think, feel, desire and analyze.
Mind is the power given to a person who is created
with wisdom to know the material and spiritual wor-
lds. The mind is a master who knows the basic wis-
dom of creation and created things, why they exist,
what purpose they serve and their ultimate destinati-
on, the wisdom map of their present benefits and ac-
tions. According to Maturidi, reason should follow
the revelation, it should play the role of researcher.
Because the mind also ensures the reliability of ot-
her sources of knowledge. The wisdom of giving the
mind to a person is to believe in the Creator and help
to worship. But it cannot provide all the true know-
ledge about what we want to know. Like feelings,
it has a limit. Sometimes a person is influenced by
factors such as desire, skill, environment and society
(Arslan, 2009: 79). After God created man, he en-
dowed him with the qualities of learning, speaking,
understanding and distinguishing right from wrong,
good from bad, and gave him freedom of choice to
do what he wants. But it was not created in vain, but
in order to worship itself (Biger, Sezgin 2017: 247).

In "Kitabut Tawheed" Maturidi analyzes the
wisdom and divine knowledge of the creation of
many other entities and concepts related to the wor-
ld and man. It is clear that the main purpose of his
writing this book was to show God's wisdom. He
made a comprehensive analysis of the issues rela-
ted to the creation of the whole world, the unity of
God, all and his attributes, and revealed and proved
the nature of His wisdom (Karatyshkanova, Zhan-
darbekov, 2018: 17). Among them, the wisdom of
good and evil, the wisdom of the prophet's interces-
sion, the wisdom of the hereafter, and the wisdom
of human worship. Even the commandments and
prohibitions given by God in the "Quran" have their
own wisdom. It is clear that all these are important
for the development of the creation created by God
in a stable, creative state. Knowledge and wisdom
are the subtle secrets of God's creation, which are
reflected in the nature of treasures that can be found
through deep thought and research.

Results and Discussion

Imam Maturidi extensively discussed the issue of
knowledge and wisdom in the book “Kitabut Taw-
heed" and focused on its function and importance in
knowing God's creation. In this context, it shows that
human mind has a great duty and responsibility as the
main key to recognizing divine wisdom. What makes
a person different from other creatures is the presen-
ce of intelligence. Therefore, mind is a special gift, a
blessing given only to humans. But his function is to
know God, to feel his wisdom. Abay, who is consi-
dered a representative of the Maturidi school, says,
"Love man, feel the wisdom of God" is the meaning
of this principle. Shakarim also explained God's wis-
dom in creating the world, "There is not a single pol-
len that was created unnecessarily. It's a big car with
surprising behavior," he describes. By studying the
continuity of the Kazakh worldview with the Maturi-
di creed, it is possible to establish the foundations of
traditional religion and use it as a shield against radi-
cal ideology. This is because religious devotion can-
not be performed by force or coercion. On the cont-
rary, it is realized by knowing God and loving Him.
It is known that the basis of this love is understanding
the wisdom of God. This opens the way for a person
to know himself, and thus to engage in education and
science. According to Maturidi, it is clear that this
idea is behind the hadith of the Prophet Muhammad,
"He who knows himself knows his Lord."

"Reason is the contemplation of the truth of mat-
ter, the recognition of its principles and nature; it
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is the main center in the search for satisfaction, in
the awareness of the differences and secrets of the
created and the wounded. This gives importance to
the status of the world and man, man and the Cre-
ator. There are also those who said that reason is
limited, that it is a sin to absolutize it. Maturidi con-
siders the mind to be the main focus. It is valued
not as dominance over a proverb, the word of Allah,
but as a means of knowing Allah” (Kenjetai, 2017:
312). Consequently, only by applying mind (aql)
and proverbs (naql) to the feeling of divine Hikmet,
knowledge, it becomes possible to be convinced of
the mystery of the Universe, to strengthen true faith.

Conclusion

Imam Maturidi is one of the founders of Turkic-
Islamic civilization, a famous scholar in the Islamic
world. His significant contribution to the science of
Kalam is summed up by clarifying the important
concepts related to the belief system. Among such
concepts are knowledge and wisdom. Maturidi in
the book "Kitabut Tawheed" shows that wisdom is a
special concept characteristic of God's skill and pur-
pose in creation. According to him, God did not cre-
ate this world in vain. A person must use his mind to
realize that behind everything visible and invisible
in the world lies the power, wisdom and knowledge
of God. Imam Maturidi explains the wisdom in the
creation of man, the creation of the universe, the
wisdom of animals, the wisdom of worship, as well
as the wisdom of the hereafter, which is the belief
system of Islam. According to his view, God cre-
ated all creation in its perfect form. The role of the
mind is special in order to know these secrets, that
1s, the wisdom of God. Mind is one of the sources of
knowledge. By the wisdom of God, mind is gifted
to man. With the power of his mind, man exercises

power over other living creatures, uses them in his
work. At the same time, he recognizes God with the
light of his mind, worships him and believes. In this
way, he achieves the happiness of this world and the
hereafter. According to Maturidi, even experiences
that may be harmful to an individual are necessary
for personal growth and to acknowledge one's own
imperfections in comparison to the perfection of the
Creator. Maturidi believes that God is the creator of
both good and evil, as well as sickness. However,
it is not in His nature to intentionally harm or hold
animosity towards His people.

It is evident from the aforementioned ideas that
Maturidi's concept had a profound influence on the
Kazakh worldview. The renowned thinker Abay,
in his work Black Words, states that "God created
the disease, not God who caused it". The concept
of knowledge and wisdom is widely recognised
among all Turkic peoples. The Sufism of Khoja Ah-
met Yasawi is focused on the pursuit of wisdom and
its accessibility to the heart. Kazakh scholar poets
Abay and Shakarim emphasise the importance of
comprehending the secrets of creation and seeking
the wisdom of God. The principles of Maturidi have
significantly contributed to the development of this
perspective. Studying this worldview in depth is an
urgent task that can help solve the problems in the
field of faith, and religiosity that arise today.
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