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THE ROLE OF RELIGION IN THE ISLAMIC
WORLD DURING THE YEARS OF INDEPENDENCE

This article delves into the pivotal role of religion in the Islamic world during the epoch of achieving
independence in the 20th century. During this historical juncture, numerous states within the Islamic
world, having liberated themselves from colonial subjugation, faced the formidable task of constructing
new nation-states and establishing stable socio-political systems. Islam was central to these processes,
functioning as a tool for political mobilization, a means of legitimizing new authorities, and a source of
national and cultural revival. The article examines instances from North African countries, such as Al-
geria and Egypt, where Islamic movements and religious narratives significantly impacted anti-colonial
struggles and subsequent state-building endeavors. The analysis extends to the situation in Central Asia,
where, following the dissolution of the Soviet Union, Islam became a crucial element in the formation of
new national identities. The study identifies both common and unique aspects of the interplay between
religion and politics across different Islamic nations, and it scrutinizes the long-term implications of this
interplay for contemporary societies. This article contributes to a deeper scholarly understanding of the
role of Islam in socio-political processes and the formation of nation-states in the context of decoloniza-
tion.

Key words: Islamic World, North African Continent, Algeria, Egypt, Central Asia.
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LIMOHAABHbIX FOCYAQPCTB M YCTAHOBAEHMUSI YCTOMUMBbIX OOLLECTBEHHO-NMIOAUTUYECKMX CUCTEM. Mcaam
UrpaA LLEHTPAAbHYIO POAb B 3TMX MPOLECCax, BbICTyrnas B KauecTBe MHCTPYMEHTa MOAMTUYECKON MO-
6MAM3ALMM MaCC, CPEACTBA AETMTUMALIMM HOBOWM BAACTM M MCTOYHMKA HALMOHAABHO-KYAbTYPHOIO BO3-
poxxaeHus. B ctatbe npuBoagTcs npumepbl ctpaH CeBepHon ApurKn, Takmx Kak Aaxup u Ervner, rae
MCAAMCKMEe TeUeH s M PeAUTMO3Hble MAEN OKa3blBaAWM 3HAUMTEAbHOE BAMSIHME Ha aHTUKOAOHMAAbHblE
ABV>KEHMS U MOCAEAYIOLLLee CTPOUTEABCTBO FOCYAAPCTBA. Takyke NMPOBEAEH aHaAM3 LieHTpaAbHOa3MaT-
CKOWM cuTyaumu, rae nocae yxoaa Coeerckoro Cotosa M3 reonoAMTUYECKOM apeHbl MCAAM CTaA 3HauM-
MbIM 3AEMeHTOM (hOPMMPOBaHMS HOBbIX HALMOHAAbHBIX MAEHTUUHOCTeN. B pe3yabTatax nccaepaoBa-
HUS OMPEAEASIOTCS 0OLLME M YHUKAAbHbIE ACMeKTbl B3AUMOAEMCTBUS MOAUTUKM U PEAUTMU B Pa3HbIX
pervoHax MCAaMCKOIro MMPA, BbISBASIIOTCS AOATOBPEMEHHbIe MOCAEACTBMS 3TOr0 B3aMMOAENCTBUS AAS
COBpPEMEHHbIX 06LecTB. AaHHOE MCCAeAOBaHME CocOOCTBYET rAyHOKOMY MOHUMAHMIO POAM MCAAMA B
npoteccax 06LWecTBEHHO-MOAUTUYECKON Chepe U CTAHOBAEHWMM HALMOHAAbHbBIX FOCYAAPCTB B KOHTEK-

CcTe AEKOAOHM3ALMM.

KaroueBble caroBa: ncaamckmini mup, CeBepoaddpuKaHCKMIA KOHTUHEHT, AAKKp, ErvneT, LieHTpanb-

Hasg A3uq.

Introduction

The XX century was an era marked by the inde-
pendence of many nations around the globe, includ-
ing most Islamic countries. This period witnessed
challenging decolonization processes that led to the
establishment of new nation-states. To gain a pro-
found understanding of the socio-political momen-
tum and the impact of diverse Islamic movements
in this nationhood, it is crucial to consider this is-
sue across various regions. This analysis attempts to
compare the experiences of particular countries in
North Africa and Central Asia.

Within the Muslim world, the decoloniza-
tion process substantially impacted the creation of
nation-states and new political arrangements. The
up-to-date nations confront challenges in creat-
ing permanent institutes and securing countrywide
unity while conserving their cultural and religious
identities. By carrying out a comparative research of
North African and Central Asian countries, we high-
light the divergences and commonalities in their de-
colonization processes, the formation of state appa-
ratuses, and the influence of Islamic movements on
the political environment.

In North Africa, the process of decolonisation
and self-determination was associated with indepen-
dence from colonial rule, whilst in Central Asia, it
had singular characteristics shaped by the region’s
geopolitical layout. Differences in the ethnic, cul-
tural, and religious composition of the population,
as well as the influence of neighboring states and
international actors, played a significant role in the
formation of national and political identities.

A comparative analysis of these two regions re-
veals unique aspects of Islamic and political devel-
opment, as well as common trends within the con-
text of decolonization processes and the formation
of nation-states. This approach facilitates a deeper

understanding of the influence of Islam on socio-
political processes in different parts of the world.

One of the most pressing topics among the gen-
eral public and experts in Kazakhstan today involves
several critical questions: what role should religion/
Islam play in society and the state, how should the
religious sphere be regulated, what has been the his-
torical nature of Islam in the Kazakh worldview, and
what should it look like today? In this regard, a com-
prehensive analysis of Islam from a phenomenologi-
cal perspective, through the comparison of historical
and contemporary experiences of Islamic countries,
will enable a better understanding of the current
context in Kazakhstan. Furthermore, last year, Presi-
dent of the Republic of Kazakhstan, Kassym-Jomart
Kemeluly Tokayev, held several meetings focused
on the religious sphere and emphasized several pri-
orities: 1) promoting traditional Islam in accordance
with the people’s worldview and developing its
scientific-theoretical foundation; 2) not neglecting
the spiritual upbringing of the youth, as failing to do
so could result in the loss of our national traditions
(Bassarova, 2023); 3) paying special attention to the
activities of religious associations and interethnic
relations (Akorda, 2023).

Justification for the choice of topic, goals and
objectives

The research topic, “The Role of Religion in the
Islamic World during the Years of Independence”,
was selected due to its profound significance and
relevance within the broader discourse of socio-cul-
tural and political transformations that characterized
the decolonization processes in Islamic nations. A
subtle understanding of the theological component
is indispensable for comprehending the complex
interactions of collective identity formation and the
political-social realignments that ensued during this
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pivotal time. Religion, Islam as the central element,
was instrumental in the fortification of communal
ties, the ascendance of new political authorities, and
the expression of state doctrines during the epoch of
independence.

The principal aim of this investigation is to
perform an in-depth analysis and evaluation of the
effect of Islam in shaping political and social di-
rections of Islamic countries throughout their indi-
vidual struggles for independence. This exploration
seeks to reveal the ways through which religion
contributed to the enhancement of national aware-
ness, in addition to assess the tactics and tools em-
ployed by faith figures and spiritual movements to
wield control over societal and political structures.
To accomplish these targets, the research will tackle
multiple essential tasks: initially, it will pursue an
exhaustive review of the historical setting and politi-
cal circumstances under which the sovereignty cam-
paigns occurred across Muslim countries; following
that, it will thoroughly evaluate the function of Is-
lamic bodies and clerical leadership in coordinating
and guiding these movements; thirdly, it will deter-
mine and discover the core mechanisms of collabo-
ration between faith-based and political frameworks
at the formative stages of nationhood; fourthly, it
will measure the level to which religious teachings
and concepts infused and structured state ideolo-
gies and national identities; and lastly, it will offer
a comparative assessment of selected case studies to
illustrate the distinct capacities religion served in the
independence efforts.

The choice of this subject matter is inspired
by its crucial significance in enhancing our insight
of the present-day political and social realities of
Muslim-majority nations. Moreover, it intends to
provide meaningful input to the current academic
debate by advancing both theoretical and empirical
inquiry in the disciplines of religious studies, politi-
cal science, and post-colonial research.

Scientific research methodology

The study of the role of religion in the Islamic
world during the years of independence requires
a comprehensive and interdisciplinary approach,
combining methods from historical analysis, po-
litical science, sociology, and religious studies. The
following approaches and methods were used for
this research:

- Firstly, the author employs the method of his-
torical analysis as the primary methodological ap-
proach to determine the experiences of the states un-
der consideration at the time of writing the scholarly
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article. Particular attention is given to the years of
independence and the subsequent periods of state-
building in the countries of North Africa and Central
Asia.

- Secondly, the method of comparative analysis
is used to compare the experiences of North Afri-
can and Central Asian countries in the context of
independence and the formation of national identity.
This allows for the identification of both common
trends and unique characteristics of each region.

- Thirdly, qualitative analysis includes an in-
depth examination of individual situations (cases
or events), which enables a more detailed study of
specific aspects of the influence of religion on politi-
cal and social processes in different countries. Ad-
ditionally, an analysis of various political processes
was conducted.

As sources for the research, the works of do-
mestic and foreign scholars in the fields of social
and human sciences were analyzed, as well as the
speeches of the President of the Republic of Ka-
zakhstan, K.-J.K. Tokayev, on religious issues at
official meetings. Additionally, several legislative
documents and findings from sociological studies
conducted within the framework of the scientific
project “AR09259797 Processes of Increasing Re-
ligiosity in Kazakhstan: Characteristics, Trends,
Impact on the Development of Society and Hu-
man Capital (Interdisciplinary Analysis)” (Burova,
2021-2023) were used to draw certain conclusions.

Main part

The North African continent, which includes
countries such as Algeria and Egypt, underwent sig-
nificant changes as a result of decolonization pro-
cesses. Until the mid-20th century, Algeria (1962)
was a French protectorate, and Egypt (1953) was
a British protectorate. In the post-colonial period,
Islam played a crucial role in shaping the socio-
political landscape of these countries. Islamic reli-
gious movements, cultural aspects, and social norms
became important elements in establishing identity
and defining political policies. Each of the coun-
tries under consideration has unique characteristics
shaped by various contextual, historical, and cul-
tural factors. Taking these features into account is
essential for a deeper understanding and differentia-
tion of the political, social, and cultural structures in
each specific country.

Islam played a significant ideological role in
the Algerian people’s liberation movement. After
Algeria gained independence, Islam became the
state religion, aimed at national consolidation and
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political control. In Algeria, the state exercised mo-
nopolistic control over the construction of mosques,
with the Ministry of Religious Affairs regulating
the activities of public mosques by appointing and
paying the salaries of “imams”. This ministry also
managed religious property, established institutions
for religious education, and integrated principles
of Islamic law (Sharia), particularly in family law.
However, these measures did not satisfy all seg-
ments of the population. Consequently, in 1964, the
Islamic movement “Al-Kiyam (Values)” emerged,
which later led to the formation of the “Islamic Sal-
vation Front (Islamist Party)” in the 90s of the XX
century. “Al-Kiyam” advocated for a more active
functionality of religion in legal and political system
of Algeria and confronted Western practices in the
socio-cultural life of local people. This presented a
difficult challenge for the political system, which
sought to integrate Islam with national identity.
While state leaders viewed Islam and socialism as
compatible cultural markers, radical Islamist groups
saw Islam as the sole defining factor, incompatible
with others (Jonathan, 2006).

Under Houari Boumediene, Islamism was con-
tained, but after his death in 1979, Chadli Bendjedid
became president, and his regime became more tol-
erant towards Islamists. In the context of a socio-
economic crisis, social tensions increased, and the
policy of Arabization did not yield the expected
results. For example, French remained the domi-
nant language among the political elite, leading to
preferential employment opportunities for French-
speaking students (Jonathan, 2006). Supported by
the state, the movement gained momentum on uni-
versity campuses as a counterbalance to leftist stu-
dent organizations. This growing tension eventually
erupted into violent confrontations in 1982 at the
University of Algiers’ Ben Aknoun campus.

The growth of Islamism obtained a profound
influence on Algerian population, evidenced by
the increasing number of women adopting the veil
(“chadra”). This trend and phenomenon can be at-
tributed to the expression of more conservative re-
ligious views and a desire for protection from ha-
rassment in public spaces. Despite pressure from
feminist groups, Islamists resisted the adoption of a
more liberal family code.

Following the Islamic Salvation Front’s victory
in the 1991 elections and its subsequent banning, the
resulting tensions between [slamists and the govern-
ment escalated into a decade-long military conflict,
which resulted in an estimated 100 000 deaths.
Nevertheless, certain Islamist parties, including the
Peace Society Movement and the Islamic Revival

Movement, became politically active and participat-
ed in subsequent elections. Recent legislative docu-
ments, such as the “Law on Civil Concord” and the
“Charter for Peace and National Reconciliation”,
have provided amnesty for most crimes committed
during the war. Today, despite the current legisla-
tion guaranteeing freedom of conscience and reli-
gion as stipulated in Article 51 of the Constitution
(Constitute, 2020), the provision for punishing those
who call for apostasy from Islam remains in effect.

Islam gained significant influence in Egypt fol-
lowing the 1952 revolution, during which the mili-
tary seized power. President Gamal Abdel Nasser
implemented a series of secularizing reforms aimed
at modernizing society (Aburish, 2004), while si-
multaneously bolstering the role of Islam in the
country’s political and socio-cultural spheres. Con-
sequently, Islam remains a crucial and foundational
element of Egyptian identity. The revolutionary
changes in the power structure did not diminish re-
ligious influence; rather, they stimulated a dynamic
interplay between secularism and the reinforcement
of Islamic elements in various aspects of public life.
This process has rendered Islam an integral com-
ponent of Egypt’s cultural and political landscape,
complementing and interacting with the secular ele-
ments of society.

In 1956, the Constitution was adopted, officially
recognizing Islam as one of the sources of legisla-
tion. This underscored the enduring influence of
Islam on the country’s legal system, even amidst
the introduction of secular reforms. In 1971, the Su-
preme Council for Islamic Affairs was established,
tasked with overseeing the regulation of Islamic
matters. This institution exemplifies the state’s com-
mitment to maintaining the significance of religious
institutions within its structural framework.

During Anwar Sadat’s presidency, Islam was
designated as the official state religion of Egypt, and
“Sharia” was acknowledged as the primary source
of law. Presently, the influence of Islam on family
and social structures in the country markedly sur-
passes that of Christianity and other ideologies. Al-
though secular legislation in Egypt is founded on Is-
lamic law, “Sharia”, it is applied in a moderate and
restrained manner.

It is also noteworthy that Islamic organizations
such as the “Muslim Brotherhood” have emerged
as influential political forces. The “Muslim Broth-
erhood”, a religious and political organization, was
founded in Egyptin 1928 by Hassan al-Banna. Under
Al-Banna’s leadership, the movement evolved into
a political entity that amalgamated Salafi and Sufi
traditions. Following Al-Banna’s death in 1949, the
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writer Sayyid Qutb (Kozhushko, 2000) joined the
movement and became one of its key ideologues.

The “Muslim Brotherhood” is a movement with
varying statuses; it is recognized as a legal organiza-
tion in some countries and designated as a terrorist
organization in others. The group has garnered sup-
porters across multiple nations. Throughout its his-
tory, the “Muslim Brotherhood” has participated in
elections, with their candidate, Mohammed Morsi,
securing a presidential victory in 2012. However,
following Morsi’s unsuccessful presidency and
subsequent removal from office in 2013, the orga-
nization faced significant repression. After the coup
d’etat on July 3, 2013, Morsi was arrested, and the
organization’s popularity surged within certain so-
cial circles.

The situation escalated on August 14, 2013,
when authorities decided to disperse the pro-Morsi
encampments. The deployment of security forces
resulted in mass clashes, with numerous demonstra-
tors being injured or killed. These incidents trig-
gered a new wave of protests and violence through-
out the country, including attacks on police stations
and Christian churches. Consequently, the leader of
the Muslim Brotherhood was arrested, and in Sep-
tember 2013, the organization was officially banned
in Egypt. Amidst these events, it is noteworthy that
in recent decades, the influence of conservative Is-
lamic currents has risen in Egypt, as evidenced by
the growing popularity of Salafism and other con-
servative Islamic organizations.

Regarding contemporary Central Asia, this re-
gion boasts a rich historical heritage, where Islam
plays a pivotal role in shaping socio-cultural and
political aspects. In this context, the Islamic factor
encompasses not only religious customs but also
extends its influence across all spheres of social
life. Islam in Central Asia represents a worldview
that has long permeated the region, with historical
allegiances to this religion significantly influenc-
ing contemporary social structures. Religious tra-
ditions are perpetuated across generations, thereby
forming a stable cultural foundation. Islamic values
also permeate the political arena of Central Asia.
The influence of Islam on the region’s political
environment is a multifaceted process that entails
balancing secular and religious values, alongside
efforts to foster a society where diverse religious
and cultural traditions can coexist harmoniously
(Sagimbaev, 2023).

A significant topic in the Central Asian countries
is the growing influence of religious fundamentalism
and the radicalization of religious consciousness. In
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the wake of independence, members of local societ-
ies are striving to discover and cultivate their unique
identities. In this context, Islam serves as a crucial
cultural factor in shaping societal consciousness.
The sharp increase in the number of adherents to
Islam and believers in God indicates active engage-
ment with these cultural aspects. However, wide-
spread illiteracy and limited knowledge about Islam,
coupled with the underdevelopment of critical sci-
entific and educational fields, result in information
dissemination from varied sources, which can lead
to negative consequences of increasing religiosity.
Additionally, the proximity to unstable regions such
as Afghanistan poses further risks for Central Asia.

According to numerous researchers (Rahimov
and others, 2023), the rise of religious fundamental-
ism in Central Asia is closely linked to the authori-
tarian policies of the region’s states. The restriction
of human rights and the implementation of stringent
governance have fueled a quest for justice among
the populace, thereby fostering the consideration of
radical methods as a form of resistance. A particu-
larly illustrative example of this dynamic is the situ-
ation in Tajikistan, which merits detailed analysis.

The authors of this article also anticipate an es-
calation in the activities of terrorist, extremist, and
separatist groups within the Central Asian region.
This trend is attributed to the diminishing effective-
ness of state structures and security apparatuses,
as well as the instability of borders with Afghani-
stan, which facilitates the unfettered movement of
fundamentalist groups across regional boundaries.
The authors propose that the politicization of Islam,
coupled with the intensification of state control,
has contributed to the proliferation of these radical
groups’ influence among the populace.

Despite the growing religiosity in Kazakhstan,
sociological research indicates that the majority of
its citizens prefer a secular state (Burova and oth-
ers, 2023). Islam has not deeply ingrained itself in
the religious consciousness of Kazakhstani people.
Concurrently with trends towards Islamization with-
in society, there is also an observable development
of liberal attitudes, encompassing support for LGBT
rights, feminism, and other progressive causes. Ex-
perts argue that attempts at “political Islam” aimed
at altering Kazakhstan’s governmental structure are
impractical and largely ineffectual. The rise in ad-
herents to fundamentalist and radical ideologies is
currently attributed to socio-economic challenges
and the cultural and educational decline, which cre-
ate favorable conditions for the propagation of such
ideologies (Altaikyzy, 2023).
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Results and discussion

Sebastien Peyrouse’s article “Why do Central
Asian governments fear religion? A consideration of
Christian movements” (Peyrouse, 2010) examines
how Central Asian governments have approached
religion, with a particular focus on Christian move-
ments, in the post-Soviet period. After gaining inde-
pendence in 1991, these countries implemented laws
that restricted religious freedoms. Issues regarding
religious aspects, particularly Islam, as a probable
ideological adversary brought about tougher legal
regulations and intensified bureaucratic oversight on
religious organizations. In the 1990s and early 21st
century, these governments tightened their grip on
religious organizations by rebuilding or sustaining
Soviet-era systems, such as the Councils for Reli-
gious Affairs and the Muslim Spiritual Boards. Con-
sequently, statutory constraints on religious prac-
tices grew more stringent, notably in Uzbekistan
and Turkmenistan, where Christian congregations
encountered considerable barriers in securing regis-
tration and expressing their religious beliefs openly.

Authorities endeavored to limit the spread and
activities of “non-traditional” Christian communi-
ties, labeling them as “sects”. This categorization
enabled officials to marginalize certain communities
that were not in accordance with government-sanc-
tioned frameworks. The narrative of fighting reli-
gious extremism served to legitimize the repression
of religious activities. Peyrouse emphasizes that, re-
gardless of the proclaimed religious “renaissance”,
Central Asian regimes still approach religion from
a Soviet perspective, causing paradoxical outcomes
in religious affairs. Religion remains as a balanc-
ing force against governmental power, prompting
officials to worry losing grip and order. Hence, the
Central Asian religious policies show a fundamen-
tal inconsistency between the religious liberty and
the concrete limitations imposed to uphold authority
and regional stability.

The article by Batir Valiev “The Religion of
Central Asian Countries and its Relationship with
the Politics” (Valiev, 2021) studies Islam’s role in
Central Asian states and its link to political issues.
Islam possesses substantial historical and cultural
value in the area, acting as a central aspect of both
social and political institutions. The region con-
tains key spiritual landmarks like Samarkand and
Bukhara and the places where celebrated religious
personalities were born. The article underscores that
after the collapse of the USSR, the bond between
religion and politics in Central Asian countries con-
tinues to be prominent. States with secular gover-

nance, such as Kazakhstan, Kyrgyzstan, Tajikistan,
Turkmenistan, and Uzbekistan frequently encroach
on religious liberties while claiming to combat ex-
tremism and terrorism. Even with Islam’s preva-
lence, the region features significant confessional
pluralism, chiefly in Kazakhstan. Valiev mentions
that these governments implement stringent regula-
tions on religious life driven by apprehensions that
Islamic fundamentalism could threaten their domi-
nance. This supervision is apparent through the con-
straints on religious observances and the curbing of
religious figures. After the breakup of the USSR, Is-
lam started to occupy the ideological gap vacated by
Marxism-Leninismspecifically within youth demo-
graphics. The article wraps up stressing the neces-
sity for more in-depth investigation into the effects
of religion on political and human rights issues in
Central Asia.

The document “Central Asia: A Space for ‘Silk
Democracy’: Islam and State” (Nogoybayeva and
others, 2017) analyzes the interaction between Is-
lam and policy-making in Central Asia from 1991 to
2016. Scholars from Kazakhstan, Kyrgyzstan, Tajik-
istan, and Uzbekistan outline three primary angles:
a historical review of alterations, specific perspec-
tives for each country, and a cross-national com-
parison of the four countries. Kazakhstan’s stance
on religious matters entails moderating oversight
while actively addressing extremism and encourag-
ing moderate Islam. Kyrgyzstan encountered a swift
rise in mosques and religious educational facilities,
resulting the implementation of stricter measures to
address possible extremism. Regarding Tajikistan,
following a civil war shaped by religious-political
forces, the regime has set up severe controls to su-
pervise religious affairs, seeing political Islam as
a risk to public safety. Uzbekistan, recognized for
its rich Islamic heritage, endorses Islamic cultural
traditions while applying intense scrutiny to prevent
extremism and ensure societal harmony. The paper
concludes that the interplay between Islam and gov-
ernments in Central Asia is intricate and diverse.
The state manages the religious matters to protect
country’s defense while facilitating communication
with faith-based organizations.

The article “The Historical Role of Islam in the
Public Life of the Central Asian Region of the CIS
in the XX-XXI Centuries” (Kozmenko and others,
2020) studies the impact of Islam on the socio-po-
litical environment of Central Asia. It looks into the
methods used by the Russian Empire and the So-
viet Union to administering religion in Turkestan,
using a combination of forceful and gentle tactics.
The study examines how Islam influences regional
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modernization efforts, noting essential features of
the religious scene and major Islamic factions. It
emphasizes the substantial effect of Islam on ethi-
cal guidelines and legal rules, and also on economic
and social engagements. Furthermore, the article
covers the consequences of radical Islamic move-
ments on regional security and highlights the neces-
sity of studying Islam’s humanistic side to create a
harmonious blend of religious and secular compo-
nents in society. In summary, the article delivers a
comprehensive analysis of the contribution of Islam
to Central Asia, demonstrating its broad role on the
region’s public and political spheres.

“Throughout the last century, the fusion of reli-
gion and politics has become increasingly prevalent
across the Islamic world, often resulting in negative
consequences. However, there are signs suggesting
that the era of political Islam’s dominance may be
waning. In this context, the experiences of Central
Asian countries and Azerbaijan, which are Muslim-
majority regions that prioritize secular legal sys-
tems, courts, and educational frameworks, offer
a largely overlooked model that is likely to attract
more interest. “The New Secularism” is the first
comprehensive study of the Central Asian approach
to the relationship between religion and the state,
exploring its unique characteristics and comparing
it to other widely discussed models in the Muslim
world” (Cornell, 2023).

The paper “Islamic Revival in Central Asia:
The Cases of Uzbekistan and Tajikistan” (Olimova,
Tolipov, 2011) studies the renewal of Islamic influ-
ence in these countries. The research focuses on the
complex relationship between Islam and state insti-
tutions within a region molded by specific historical,
cultural, and political backgrounds. It explores the
revival of traditional Islam following the collapse
of the USSR, acknowledging its application as a
tools of social norms, and identifies the rise of fun-
damental directions like the Salafists, which pose a
risk stability in the region. The analysis is arranged
according to a few core topics: Islam’s role within
Central Asia, re-Islamization trends, Islam in post-
Soviet Tajikistan, official religious policies, and ap-
proaches to counteract radicalization.

The chapter focusing on the role of Islam in
Central Asia explores whether Islam functions as a
contentious or integrative force in the context of the
post-Soviet period and emphasizes the variations in
adherence to Islamic rules, including both conven-
tional and extreme elements. The re-Islamization
section discusses whether resurgence of Islamic
practices was motivated by external or internal fac-
tors, showing the range within the Islamic move-
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ment. The part focusing on post-Soviet Tajikistan
details the stages of Islamic revival, the official
recognition of political Islam, and its consequences
on social and political structures. The paper of gov-
ernment policies on religion compares how differ-
ent Central Asian nations govern Islam, taking into
account the involvement of social institutions and
religious leaders. The counter-radicalization section
describes programs to fight against Islamic extrem-
ism, for example, the creation of rehabilitation com-
mittees and governmental supervision of religious
activities.

The conclusion affirms the key importance of
Islam in the future development of Central Asia and
the significance of comprehending the relationship
between Islam, democracy, and authoritarianism.
The research provides meaningful reflections on the
factors of Islamic renaissance in the territory studied
in the article and analyzes the historical, social, and
political aspects guiding the role of Islam in Uzbeki-
stan and Tajikistan.

After gaining independence, Kyrgyzstan has
witnessed a considerable religious awakening,
which has created difficulties for its secular state
foundations. In the beginning, the government al-
lowed the fast growth of religious organizations,
deeply influenced by ideologies originating in Saudi
Arabia, Turkey, and the Indian Subcontinent. Dur-
ing this time, there was also a wave of Christian
missionary efforts. Gradually, the state established
tighter regulations, giving precedence to Hanafi Is-
lamic school and the Russian Orthodox Church be-
cause of their historical relevance. Steps were taken
to oppose international Salafist influences and pre-
serve social solidarity, demonstrated by the 2008
legislation on religious liberty, which set restrictions
on conversion others to a religion and the dissemi-
nation of religious literature. Various presidential
administrations have utilized different strategies in
managing religious issues, varying from lenient pol-
icies to promoting stronger collaborations with reli-
gious figures. Islam has steadily become integrated
into the political arena, acting as a factor of legiti-
macy and a mechanism to attract voters. The growth
of Islamic radicalism and terror threats, particularly
in the southern areas, had a major effect on policy-
making. Events linked to groups like the Islamic
Movement of Uzbekistan and Hizb-ut-Tahrir have
strengthened the state’s regulatory priorities. The
secularism model of Kyrgyzstan, which advocates
for traditional Islam while limiting non-traditional
belief systems, persists in adapting to the complex-
ity of its religious composition. Harmonizing secu-
lar administration with religious sway is essential
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for the country’s stability and sense of identity,
representing wider regional patterns in Central Asia
(Engvall, 2020).

The work “Islam in Kazakhstan: A Survey of
Contemporary Trends and Sources of Securitiza-
tion” (Omelicheva, 2011) explores connection be-
tween Islam and Kazakh ethnic identity and its in-
fluence on Kazakhstan’s socio-political sphere. It
draws attention to how Islam, deeply intertwined
with local customs, is a fundamental component of
cultural heritage. Despite the presence of Islam in
Kazakhstan is predominantly moderate and centered
on local traditions, the government has progressive-
ly viewed it as a security issue through the process
of securitization. This process portrays Islam as a
possible risk to national steadiness, thus warranting
strict state policies. The article outlines the histori-
cal and socio-cultural roots of Islam in Kazakhstan,
tracing its evolution from the traditional nomadic
existence to its modern-day position post-indepen-
dence. The author identifies several essential traits
of “Kazakh Islam”, including its fusion with cultural
identity, the grounding of religious practices in lo-
cal culture, and a tendency towards personalizing
expressions of faith. In conclusion, Omelicheva’s
findings uncover the complicated interaction among
religion, ethnic backgrounds, and political matters
in Kazakhstan. It provides a critical assessment the
government’s method to governing religious plural-
ism through a security standpoint, calling for a more
detailed comprehension of Islam to avoid the nega-
tive impacts of securitization on political stability
and social integration.

Conclusion

Since gaining independence, the countries of
Central Asia and North Africa have experienced
Islam as a significant factor in shaping their cul-
tural identities and processes of self-determination.
However, in the context of Central Asia, Islam is
not the sole determinant of cultural identity. In-

stead, it represents one component among vari-
ous others. The majority of the population in these
countries is inclined towards establishing national
identities that are deeply rooted in traditional eth-
nic values such as language, cultural heritage, cus-
toms, history, and literature. These elements col-
lectively contribute to the formation of a distinct
national statehood.

Conversely, in Arab countries during their post-
independence era, Islam has played a crucial role
not only as a religious belief system but also as a
guiding force in defining a comprehensive code of
civilization. This role has significantly influenced
the shaping of state structures and governance. Un-
like in Central Asia, where national identities are
primarily constructed around ethnic and cultural
factors, Arab countries have seen Islam deeply inte-
grated into the foundation of their state institutions
and societal norms.

The predominance of national values in Central
Asia can be understood through two main lenses.
Firstly, the historical legacy of these regions in-
cludes periods influenced by atheistic ideologies,
which sought to diminish the role of religion in
public life. Secondly, Central Asia exhibits a rich
tapestry of ethnic and religious diversity, which
has historically contributed to a pluralistic society.
These factors together emphasize the importance of
national identity rooted in cultural heritage and lan-
guage, distinct from the more singular role of Islam
in Arab countries’ state-building processes.
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