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THE SOCIAL ROLE AND RELIGIOUS PRACTICES
OF PENTECOSTAL CHURCHES IN KAZAKHSTAN

In Kazakhstan, most people follow Islam or Orthodox Christianity and it is therefore important to
examine how Pentecostal churches fit into that picture. They focus on things like personal religious expe-
riences, prophecies, and healing, which makes them stand out from other Christian groups. This attracts
certain groups of believers who want something more direct in their faith. The way these churches work
involves significant missionary activities and social programs too. They help shape who the community
is and how they get along with everyone else around them. Like, an analysis of their unique practices, the
missionary stuff, and social efforts seems important to understand. But then there are barriers, including
legal restrictions and social tensions in this multi-faith setup. Relations with other Christians and Muslims
come up a lot, and so does how state rules affect their growth. These communities demonstrate growth
potential, but face significant structural challenges. For methods, the study employs qualitative and
guantitative approaches, including the analysis of church papers, publications, surveys, and interviews
with leaders and members. That helped get both the doctrinal side and practical implications. Findings
point to Pentecostals offering spiritual help and material aid, especially to people on the edges of soci-
ety. Key challenges include legal restrictions, financial constraints, and interfaith tensions. Nevertheless,
Pentecostal communities continue to operate actively through social programs, missionary work, and
digital technologies. Some people might see that resilience as key, others worry about the tensions.
This adds to knowing about nontraditional Christianity there. Practically, it could help policymakers or
scholars in talks between faiths, showing challenges and what they contribute. Although future prospects
remain uncertain under existing regulations, the social role of these communities remains significant.
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Ka3sakcTtaHAaFrbl eAyiHLIiAED LLiPKeYAepiHiH,
9AEYMETTIK POAI MeH AiHM Taxipubeaepi

3epTTey >KymMbICbl KaszakCTaHAafbl EAYiHLIIAEp LWipKEYAEPiHIH, AIHM >KOHE OAeyMEeTTIK POAiH
TarAQyFa apHanaabl. Eaaeri ncAam MeH npaBocAaBue 6afbiTbiHbIH - 6GacbIMAbIFbIHA KapamacTaH,
eAYiHLLIAEp >Keke pyxaHu Taxipubere, TIAAEPAE COMAey, MaiFambapAbIK, XKaHe eMlliAikke epekiue
KEHIiA OeAyiMeH epekllieAeHeAl. 3epTTeyAe OAapAblH  AiHM  Texipubeaepi MeH OAeyMeTTik,
MUCCMOHEPAIK KbI3METIHIH KOFamFa bIKMaAbl KApacTblpblAaAbl. 3epTTEYAIH MaKCaTbl — EAYIHLIIAEPAIH,
AiHU TaxipubeAepiH Taapay, MMCCUMOHEPAIK >XOHE KaMblPbIMAbIAbIK, KbI3METIH 3epTTey, OAapAblH
KYKbIKTbIK, >XOHE SAEYMETTIK LIEKTEYAep >KarAanblHAAFbl KbI3MeTiH 6araray, COHbIMEH Kartap, e3re
KOH(peccunsinapMeH KapbiM-KATbIHACbIH X8He 3aHAbIK, peTTey >aFAanblHAAFbl AaMmy OoAallaFbiH
anKkbIHAQY. 3epTTEYAiH BAICHAMaAbIK, HEri3iH canaAblK, XK8HE CaHAbIK, TOCIAAEPAI BIPIKTIpAI: Ky>kaTTap
MEH AIHM >KapUSIAQHBIMAAPAbBI TaAAay, CayaAHamaAap MeH cyxbaTTap >Kyprisyai KamTbiAbl. ByA Tacia
WipKEYAEPAIH AIHU-MAEAABIK KbIPAAPbIH AQ, SBAEYMETTIK bIKMAAbIH Ad >KaH->KakKTbl allyFa MYMKIHAIK
6epai. HoTmxxeciHae eAyiHILIAEp KaybIMAQP PyXaHM XXeTeKLUIAIKNEH KaTap, 9AEYMETTIK 8ACI3 TonTapFra
KOMEeK KepCeTyAe MaHbI3Abl OpPbIH aAaTblHbl aHbIKTAAAbL. 3aHHAMAAbIK, LLIEKTEYAEP MEH KapXKbIAbIK,
KMbIHAbIKTapFa KapamacTaH, OAap KamblPbIMABIAbIK, MWCCUOHEPAIK KbIBMET >K8He 3amaHayu
TEXHOAOTMSIAQPABI MANAAAAHY apKbIAbl GEACEHAIAIK TaHbITbIM OTbIP. 3€PTTEYAIH FbIAbIMU KYHABIAbIFbI
KasakcraHAarbl ABCTYPAI EMEC XPUCTMAHADBIKTbI 3epTTeyAl KeHenTy 60Aca, ToXKipubeAik MaHbi3bl
MEMAEKETTIK OpraHAapra, FaAbiMAApFa >K8He AiHapaAblk, AMaAor 6GacTamasapbiHa eAYiHWiAepAiH,
KOFaMAaFbl POAI MEH MBCEAEAEPIH TYCIHYre MyMKIHAIK BepyiHAe.

Ty¥iH ce3aep: eAyiHWiAep, AiHM TaXip1be, MUCCUOHEPAIK KbI3MET, KOH(eCCUSIapaAbIK KaTbiHacTap,
SAEYMETTIK XXYMbIC
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COLI,Ma/\bHaﬂ POAb U PEAUTUO3HDbIE NPAKTUKH
NMATUAECATHUYECKUX u,epKBeﬁ B KasaxcraHe

,A,aHHOG MCCAEeAOBaHME MOCBAWEHO aHaAnN3y peAl/IFl/IO3HOl7I 1 COUMAAbHOM POAU LI,epKBeVI naTnaAe-
caTHMKoB B Ka3zaxcTtaHe. HeCMOTpH Ha AOMMHMPOBaHME MCAaMa 1 NMPaBOCAaBUA, MATUAECATHUKN BblAe-
ASIOTCS aKUEHTOM Ha AMYHbIN AyXOBHbIVI OnbIT, FOBOPEHNE Ha 43blKaX, MpPopo4YeCcTBO 1 NCUEAEHNE. Pac-
CMaTpMBatOTCAa NX peANrno3Hble NMPakKTkK1, MMCCMOHEPCKad AeATEAbHOCTb M COUMAAbHbIE MHMLUMATUBDI.
LlE/\b NCCAEAOBAHNSA — MPOAHAANU3NPOBATb 0COBEHHOCTM PEANTNO3HbLIX MPAKTUK MATUAECATHNKOB, 13-
YUnUTb X MUCCUOHEPCKYIO U 6/\aFOTBOpVITe/\bHyIO AEATEAbHOCTb, BbISIBUTb MPaBOBbl€ M COUMAAbHbIE
6apbepbl, a Tak>Xe OLEeHUTb Me)KKOHCbeCCl/IOHa/\bele OTHOLWEHNA 1 NepcnekTnBbl Pa3BnTNA B YCAO-
BUAX TOCYAaPCTBEHHOIO peryAmpoBaHus. MeToAOAOrMS OCHOBbIBAETCS Ha COYETaHMM KayeCTBEHHbIX
N KOANMYECTBEHHbLIX NMOAXOAOB: dHAAU3 AOKYMEHTOB M PEAUTUNO3HbIX l'Iy6/\VIKaLI,VIl71, counonormnyeckme
OonpocCbl N MHTEPBbIO C AMAEPaMK 1 TIPUXO>KAaHAMU. Takol KOMMAEKCHbIA MOAXOA MO3BOAUA PaCKpbITb
KaK AOKTPMHAAbHbIE, TaK M COUMAAbHbIE aCNeKTbl MATUAECATHUKOB. Pe3yAbTaTbl NnoKa3aAun, 4YTO NATU-
AeCAaATHU4YeCcKne O6IJ.lI4Hbl MUrparoT Ba>XHYHO POAb B AyXOBHOl;I M COLMAABHOM KM3HWN, OKa3blBad NMOMOLLb
MaprmHaAnM3nMpoOBaHHbIM Tpynnam. HeCMOTpﬂ Ha npaBOBbl€ OrpaHM4veHns, Cbl/lHaHCOBbIe TPYAHOCTU U
Me)KKOHCbeCCVIOHaAbeIe Harnps>keHns, OHN MPOSABAAIOT YCTOVILII/IBOCTb yepe3 akKTMBHble COUMaAbHbIe
nporpammbl, MMCCMOHEPCTBO M NCIMOAb30BaHME COBPEMEHHbIX TEXHOAOTUMN. Haquaﬂ LEeHHOCTb pa6OTbl
3aKAKOYaeTCqd B paClUMPEHNN N3yHeHNA HETPAANMUMOHHOTO XPUCTNAHCTBA B KazaxcraHe. r]paKTVILleCKaH
3HaYMMOCTb B NMPeAOCTAaBAEHNN MaTepPraAOB AAA MCCAeAOBaTe/\eVI, roCyAapCTBEHHbIX OPraHoOB 1 MHN-
UMaTUB MeXXPEANTNO3HOIoO AMaAora no rMNOHMMaHMIO BKAaAa U1 npo6/\eM NATUNAECATHUYHECKNX O6U.lVIH.

KAroueBble cAoBa: NMATUAECATHNKN, PEAUTUO3HbIE NMPaKTUKN, MUCCNMOHEPCKada AEATEAbHOCTb, MEX-
KOHCII)eCCVIOHa/\bele OTHOLWEHNA, COUMaAbHasA pa60Ta

Introduction

Pentecostal churches play a significant role in
the spiritual and social lives of their congregants,
offering unique religious practices that differ from
traditional forms of Christianity, such as Orthodoxy
and Catholicism, both of which have a long history
in Kazakhstan. Pentecostalism is distinguished by
its emphasis on personal experiences with God, like
directly through the Holy Spirit, and which contrib-
utes to its appeal among believers’ experiential in
their faith. Worship in these churches is often emo-
tionally expressive, with all the emotions running
high and those spiritual signs showing up, which ap-
peals to individuals seeking an immediate spiritual
connection, not just something distant. This imme-
diacy distinguishes Pentecostal practice from other
Christian groups, even if the details can vary a bit
(Svet pravoslaviya v Kazakhstane, 1996). One part
that might be easy to overlook is just how direct the
interaction seems to be for believers, sort of bypass-
ing the usual formal stuff in other churches.

Pentecostal communities are particularly char-
acterized by the practice of glossolalia, which is
defined as speaking in tongues. This constitutes a
central element of their religious practice, and ac-
cording to their beliefs, it comes straight from the
Holy Spirit showing up. That mystical side of it

pulls people in, I think, since it feels so otherworldly
and personal. It builds this tight bond with God for
believers. Speaking in tongues marks a special mo-
ment, confirming that someone has had a real en-
counter with divine grace. Not all members expe-
rience this phenomenon immediately, but it seems
important for that sense of connection. What makes
it distinctive is how it highlights the charismatic side
of Pentecostalism. Compared to Orthodox churches,
where everything is more ritualized and structured
in worship, this feels way different and spontaneous.

Beyond glossolalia, Pentecostal communities
also highlight a range of other spiritual gifts, partic-
ularly prophecy and healing. Prophecy, in this con-
text, is viewed as a key element of worship: certain
members, believing they are inspired by the Holy
Spirit, communicate messages they understand as
divine revelations or foretellings to others (Ivanov
& Trofimova, 1999). Such messages may address
personal matters in the lives of individuals, as well
as broader concerns involving the congregation or
even the nation. At times, these prophetic statements
are taken as practical guidance, which gives Pente-
costal worship a more dynamic and participatory
character.

Healing also occupies a central place in Pen-
tecostal practice. Ministers frequently organize
dedicated healing services where members pray for
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those who are ill, seeking divine intervention for
renewed health and strength. Healing is viewed as
an indication of the Holy Spirit’s active presence in
the community, just like other spiritual gifts. Many
Christians feel that their healing or better health is
the result of their faith and prayer, which strength-
ens their ties to the church and its holy life.

Justification for the choice of topic, goals, and
objectives

Even while Islam and Orthodox Christianity pre-
dominate in Kazakhstan’s religious landscape, Pen-
tecostal churches, a significant part of the nation’s
socioreligious fabric, remain relatively unexplored.
Pentecostal practices like prophecy, healing, and
glossolalia appeal to people looking for a more im-
mediate and intimate spiritual experience than tradi-
tional Christianity. Pentecostal groups are becoming
more and more prevalent, yet they frequently face
social and legal barriers that prevent them from fully
engaging in public life. From a research standpoint,
studying the sociological and religious aspects of
Pentecostal churches in Kazakhstan is particularly
beneficial since it clarifies the role of non-traditional
religious movements in modern society, interfaith
relations, and the legal regulation of religious activ-
ity. Given the multi-faith nature of Kazakhstan and
the increasing state control over religious organi-
zations, examining Pentecostal churches will help
identify the key challenges these religious groups
face and their social importance within the frame-
work of legal regulation and interreligious dialogue.

Furthermore, this topic is significant in the con-
text of global religious dynamics, as the study of
Pentecostalism in Kazakhstan opens up opportu-
nities for comparative analysis of religious move-
ments in predominantly Muslim countries.

To achieve the objective of the study, the fol-
lowing tasks were set:

- To analyze the religious practices of Pentecos-
tal churches with a focus on glossolalia, prophecy,
and healing.

- To investigate the missionary activities of Pen-
tecostal churches and their social programs.

- To examine the legal and social barriers faced
by Pentecostals in Kazakhstan.

- To assess the interfaith relations of Pentecos-
tals with other Christian denominations and Islam.

- To identify the development prospects of Pen-
tecostal communities under legal regulation.

Thus, this research not only contributes to the
field of religious studies but also opens new perspec-
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tives for analyzing religious life and social activity
in the multiconfessional context of Kazakhstan.

The Fifty Movement emerged at the turn of the
19th and 20th centuries during a period of searching
for a response to the threat of liberal Christianity.
It arose as a result of the merging of several move-
ments but soon acquired its own distinct character-
istics.

Missionary activity also occupies an important
place in the life of Pentecostal communities. Pen-
tecostals actively spread their teachings, aiming to
attract new members to their faith. This missionary
focus is expressed in the conduct of evangelistic
campaigns, which include both public preaching
and personal conversations with potential converts
(Ivanitskiy, 1911). Pentecostals see their mission as
spreading the Gospel to as many people as possible,
regardless of their religious beliefs.

It is worth noting that in the context of the pre-
dominance of Islam and Orthodoxy, Pentecostals
not only face difficulties in their missionary work
but are also subjected to social pressure (Peyrouse,
2003). Many Kazakhs, especially in rural areas,
regard Pentecostals with suspicion, viewing their
teachings as alien to local religious traditions. This
can lead to social conflicts, particularly when it
comes to religious conversions among Muslims.

Despite these challenges, Pentecostal communi-
ties continue to grow and play an important role in
the lives of their congregants. In addition to spiritual
practices, Pentecostals are actively engaged in so-
cial work, which is an important part of their minis-
try. In Kazakhstan, Pentecostals organize charitable
programs, provide assistance to the poor and needy,
and offer educational and social services to their
congregants and other members of society. These
efforts include the distribution of food, the organi-
zation of free medical consultations and educational
courses, as well as assistance in employment and
professional development (Zayavlenie yepiskopa
Alekssiia Almatinskogo, 1993).

Scientific research methodology

To study the social role and religious practices
of Pentecostal churches in Kazakhstan, both qualita-
tive and quantitative methods were employed. The
methodological approach integrates religious stud-
ies and sociological research. Document analysis,
including interviews with Pentecostal community
representatives, official church papers, and religious
periodicals, was part of the qualitative process.
This approach allows for the identification of key
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aspects of religious practice and social influence.
To obtain quantitative data, Pentecostal leaders and
members in different regions of Kazakhstan were
surveyed. Among the topics addressed in the ques-
tionnaires were their perceptions of social involve-
ment, missionary work, and legislative limitations.
The collected data was examined using statistical
techniques including descriptive statistics and cor-
relation analysis. In addition, the study incorporated
interviews with Pentecostal leaders, which provided
in-depth information about their interactions with
state authorities and other religions. Doctrinal con-
cerns and particular religious practices were also ex-
amined using scholarly resources in religious stud-
ies, such as books and articles on Pentecostalism.
The social work of Pentecostals plays an im-
portant role in strengthening their image in society.
Through their active engagement in this area, Pen-
tecostals attract the attention not only of believers
but also of those seeking support and assistance in
difficult life circumstances. This contributes to their
growing popularity among certain segments of the
population, especially among those facing economic
difficulties and social isolation. Pentecostals offer
not only spiritual but also material support, making
their communities appealing to many people, par-
ticularly in times of economic instability and social
insecurity (Muravev & Timofeeva, 1997).

Results and discussion

Many organizations, including “Agape,” “New
Life,” “New Heaven,” “Elijah,” “Good News,” the
Charismatic Church of Jesus Christ, and others,
represent the charismatic movement in the Repub-
lic. By the beginning of 2005, approximately 120
charismatic communities were operating in Kazakh-
stan, indicating the expansion of Pentecostal and re-
lated movements. B.G. Dzodziev, Y.V. Shamayev,
N.A. Kirillov, M.A. Maksimov, and others are nota-
ble figures in the charismatic movement. The “New
Life” Church, which was established in Kazakhstan
in March 1990 and is well-known for its vigorous
missionary effort, is one of the prominent groups
within the charismatic movement. The “New Life”
Church operated 52 settlements around the republic
by the beginning of 2005. There were over 2,500
individuals living in six branches of this community
in Almaty, including about 300 Kazakh speakers,
100 Uyghur speakers, youngsters, and more than 50
groups. The church has a freshly built church struc-
ture in the upper part of Almaty, a Sunday school,
and a major auditorium that can accommodate 1,150

people. Most members of the congregation partici-
pate in the activities of the church’s more than 50
departments. The Torah Center “New Life” encom-
passes a wide range of services and divisions that
continue to expand and diversify, creating new de-
partments and auxiliary services.

The development of church services appears to
be flexible and demand-driven and establishment of
services at the Torah Center “New Life.” The pri-
mary principle for creating services is: “If there is
a need, there must be a solution.” Church members
are expected to serve one another, and the church
itself is expected to serve society, as taught in the
Holy Scriptures.

To further develop the biblical center “New
Life,” new services were created, such as a library,
charitable personnel training courses, the “Life
Marriage” ministry (family ministry), women’s
ministry, men’s ministry, preacher training, pastor
assistance, book translation, cassette and sermon
translation into various languages, radio ministry,
ministry for divorced individuals and families on
the verge of divorce, ministry for singles, financial
ministry, and others.

Some social services can be highlighted based
on their activities. For example, in 1999, the “Center
of Mercy” service was established at the Torah Cen-
ter “New Life.” The goal of this service is to provide
charitable assistance to children from low-income
families, people with disabilities, the elderly, and
the homeless. Over the years, the “Center of Mercy”
has carried out significant work: three times a week,
charitable meals were organized for 100—130 people.
Everyone attending these meals received free medi-
cal assistance and clothing donated by members of
the “New Life” Church. Every year, between 40,000
and 160,000 children in Kazakhstan receive Christ-
mas presents from the American charity “Samari-
tan’s Purse,” which includes toys, clothes, and per-
sonal hygiene products. Basic food packages were
provided as assistance to elderly people in Almaty
and the Almaty region. Over 11,000 of these pack-
ages, totaling 130,000 tons, had been distributed by
the “Center of Mercy” by 2006. The “New Life”
Church started a prison ministry in 1996. There are
two main activities that make up this ministry. The
first focuses on holding worship services in prisons
and correctional facilities, where the preaching of
Jesus Christ’s Gospel seeks to bring spiritual guid-
ance, personal transformation, and improved life
outcomes for inmates. Secondly, it involves the
rehabilitation of people released from correctional
facilities, for which the “New Life” rehabilitation
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center was opened in Almaty. From its foundation
until 2006, more than 400 people completed a spe-
cialized rehabilitation program, with 70% of them
successfully reintegrating into normal life.

The prayer ministry began in June 2001 with
the formation of the first Shapagat group, consist-
ing of three people. By 2006, there were 27 Shap-
agat groups, with around 150 people praying. In
the 2000s, it was planned to create 21 additional
Shapagat groups to pray in the House of God.
Shapagat groups pray for the President of Kazakh-
stan, the country as a whole, the church, the salva-
tion of souls across Kazakhstan and Central Asia,
and for the specific needs of individuals who turn
to the prayer center.

In addition, illustrated magazines “New Life”
and “For You” were regularly published. From 2007
to 2010, Pastor M. Maksimov traveled, holding hun-
dreds of meetings worldwide. In 2010, a large tele-
vision studio was opened in Almaty. That same year
was significant for Pastor Maksimov, as he celebrat-
ed his 40th birthday, 20 years of ministry to God, the
20th anniversary of the founding of the “New Life”
Church, 20 years of marriage to Larisa, and the 10th
anniversary of the CNL television channel.

One of the largest charismatic Christian asso-
ciations in Kazakhstan is the “Agape” Church. In
March 2002, a joint conference of “Agape” organi-
zations was held in Almaty, attended by the founders
of these religious associations in Kazakhstan, such
as B.G. Dzodziev, Y.V. Shumaev, N.A. Kirillov,
and others, as well as the prominent representative
from the USA, D. Prince. Y. Shumaev was elected
president of the new religious association. In addi-
tion to the church, the association also included the
“Agape” College, founded in 1993, where more than
1,000 students have been trained, and 12 branches
located in regional centers across Kazakhstan (ex-
cluding Aktau and Atyrau). The college offers a spe-
cialized course for training leaders of home groups
and cell organizations.

In 2001, the “Rakhym” Church, now known as
“Source of Life,” reached a new spiritual level by
adopting the G-12 concept and strategy. The G-12
ministry is focused on training disciples and leaders
through specific stages of discipleship. Various sem-
inars and programs began to be held in the church,
such as the “Alpha Course,” “Encounter with God,”
“Healing of the Soul,” family and leadership semi-
nars, professional training, the G-12 seminar, and
others.

In honor of Elderly People’s Day in 2019, the
“Source of Life” Church hosted a gathering of local
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elders at a communal table. To help the people of
Arys, the “Source of Life” churches in Kazakhstan
planned a fundraising event on July 14, 2019. The
Union of Pentecostal Churches of Kazakhstan es-
tablished a humanitarian help fund, which received
the gathered contributions. “Arys, We Are Togeth-
er,” a humanitarian aid initiative, gave Kazakhstani
citizens a chance to band together and deliver as-
sistance to the people of Arys (Trofimov & Ivanov,
2006).

The unity of charismatic religious associations
in Kazakhstani Protestantism has been progres-
sively growing, but this process is impeded by their
extreme fragmentation. Visits from well-known
foreign preachers had a big impact on the efforts to
unite. For example, in 2000, 150 people attended
a meeting at the “Kargaly” resort in Almaty that
brought together leaders from several Kazakhstani
cities. Baptists, Evangelical Christians, Pentecos-
tals, Charismatics, Presbyterians, and Methodists
were all encouraged to come together.

Additionally, regular publications of the illus-
trated journals Sen Ushin and New Life started.
M. Maksimov traveled extensively between 2007
and 2010, holding hundreds of meetings all around
the world. A large television studio was established
in Almaty in 2010. Pastor Maksim also celebrated
his 40th birthday, 20 years of ministry to God, 20
years of the New Life Church, 20 years of marriage
to Larisa, and the 10th anniversary of the CNL tele-
vision channel in that year (Borbasova et al, 2017).

Like many other religious organizations, Pen-
tecostal churches in Almaty actively participate in
social projects that benefit their members as well as
the larger society. Charitable activity, educational
initiatives, support for addiction treatment, youth
involvement, and humanitarian aid are some of
these activities. Pentecostal churches face several
key challenges, including, despite the fact that these
initiatives significantly advance society: social ac-
ceptance, legal and regulatory restrictions, financial
and logistical constraints, internal community dy-
namics, and the difficulties of interfaith relations.
The comprehension and acceptance of society is
one of the primary challenges. Pentecostals are fre-
quently viewed with skepticism or mistrust in a pre-
dominately Muslim cultural setting, partly because
of a lack of knowledge about their unique beliefs
and practices. Speaking in tongues and faith-healing
rituals are among the worship acts that non-mem-
bers may misunderstand or even mock. These mis-
conceptions make it more difficult for the churches
to engage with the larger community because their
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social projects are occasionally received with oppo-
sition or suspicion.

Another significant problem is financial limi-
tations. In Almaty, a large number of Pentecostal
groups are small and mainly dependent on donations
from members with limited financial resources. This
limits the amount of money that can be allocated to
social programs including food assistance, educa-
tional initiatives, and health care. These issues are
made worse by Almaty’s high cost of living, which
makes it costly to own or hire venues for church and
community events. Transportation, volunteer coor-
dination, and supply procurement are examples of
logistical issues that add levels of complexity and
expense. Pentecostal social work is further compli-
cated by interfaith interactions. Muslims, Orthodox
Christians, different Protestant denominations, and
other faith organizations make up Almaty’s varied
religious landscape. Building trust, demonstrating
respect, and guaranteeing dignity in the provision of
help must be given top priority in programs aimed at
these populations.

Building volunteers’ and churchgoers’ capa-
bilities and providing training is another essential
component. The absence of professional develop-
ment possibilities in many Pentecostal communities
may hinder their capacity to successfully organize,
oversee, and carry out social projects. The effective-
ness and longevity of such projects can be greatly
increased with ongoing training in areas like project
management, counseling, community development,
and cultural competence. In conclusion, even though
Pentecostal churches in Almaty actively participate
in a range of socially beneficial initiatives, they must
overcome a number of obstacles in order to be as
effective as possible. Internal community dynam-
ics, interfaith and intercommunity relations, cultural
sensitivity, sustainability and impact, partnership
and collaboration, overcoming stigmatization and
marginalization, legal and regulatory constraints, fi-
nancial and logistical limitations, social acceptance
and understanding, training, and capacity building
are some of these. A multimodal approach including
meticulous planning, resource mobilization, com-
munity engagement, and ongoing learning and ad-
aptation is needed to address these issues.

Even while Pentecostals often participate in
social work, their activities are not always seen fa-
vorably. Critics frequently assert that their philan-
thropic endeavors are a front for missionary efforts
intended to convert Muslims and followers of other
religions to Christianity. Pentecostals are therefore
occasionally charged of proselytizing and spreading

their culture. They may be opposed by Muslims who
see them as a danger to their cultural and religious
customs. Particularly in areas where Islam predomi-
nates in social and cultural life, this dynamic exac-
erbates tensions between Pentecostals and the local
populace.

Pentecostals now rely heavily on the internet,
social media, and online platforms to connect with
people who might not feel comfortable attending
in-person services and to reach a larger audience.
During the COVID-19 pandemic, when prohibitions
on in-person meetings resulted in an increase in on-
line services, this strategy became particularly im-
portant (Galbori, Onsezan, Kore, Nadezhda, Sion).
As a result, Pentecostal churches in Kazakhstan
have a social function in addition to religious ones.
They actively assist its members by offering mate-
rial and spiritual support, as well as alternative reli-
gious practices that appeal to people looking for a
closer, more intimate relationship with God. Pente-
costal congregations continue to expand and make
substantial contributions to the nation’s social and
religious life in spite of many obstacles.

The introduction of a new law on religion in
2011, which set stiffer standards for establishing
religious groupings, marked a significant advance
in the control of religious activities. All religious
groups must register under the legislation if they
meet certain requirements, include having a per-
manent place of worship, a minimum number of
members, and coordinating missionary operations
with local authorities. It can be challenging for Pen-
tecostal churches to comply with these regulations,
particularly those in remote locations or with little
funding. Numerous churches have been forced to
function outside of the law (Corley, 1998).

Government officials are paying more attention
to this legal framework, especially when it comes
to political stability, which is still a major problem
for Kazakhstan. Pentecostal communities are not al-
ways shielded from government intervention, even
when they abide by the law. Furthermore, Pentecos-
tal pastors often encounter challenges when carry-
ing out missionary work. Public outreach is severely
hampered by Kazakh legislation, which requires lo-
cal authorities to approve all evangelistic endeavors
beforehand, especially in regions where Islam is the
predominant religion (Heers, 1983).

Pentecostal congregations are disproportion-
ately impacted by restrictions on missionary work
in areas of Kazakhstan where Islam predominates
in religious and cultural life. Christian missionary
endeavors are frequently perceived by local authori-
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ties and the general public as attempts at “religious
expansion,” which results in hostile attitudes and
pressure on Pentecostals. Sometimes local authori-
ties just forbid missionary activities because they
fear they could upset the religious harmony of the
area. In addition, Pentecostals encounter prejudice
in their daily dealings with society and local author-
ities. Pentecostal churches are viewed as religious
novelties that are alien to traditional cultural and
spiritual norms in rural Kazakhstan, where Islam
predominates and Orthodoxy has a lengthy history.
Tensions between Pentecostals and the local popu-
lace result from this climate of distrust and even ani-
mosity (Glaube in der Zweiten Welt, 1999).

Conclusion

The study demonstrates that Pentecostal church-
es play a significant role to their communities’ so-
cial and spiritual well-being. Glossolalia, prophecy,
and healing are examples of Pentecostal traditions
that foster a strong sense of community among their
adherents. Pentecostal communities occupy a dis-
tinct position in Kazakhstan’s religious landscape
because of their unique traditions, which set them
apart from other Christian groups like Orthodoxy
and Catholicism.

Pentecostal missionary work is still ongoing and
continues to draw new members, especially in ru-
ral regions, despite existing legislative restrictions.
However, there are major legal and societal barriers
that limit public evangelizing. Some communities
operate outside of the established legal framework
because state laws make it difficult to register new
congregations. Building new houses of worship
presents challenges for Pentecostal churches as well.
Local limitations and bureaucratic processes might
make it difficult to secure land and gain licenses for
religious projects. Pentecostals are forced to adjust
to constrictive circumstances as a result of these ob-
stacles to congregational growth and the creation of
new places of worship (Ivanov & Frolova. Ukaz.
soch.).

In conclusion, the relationship between Pente-
costal communities and the state in Kazakhstan is
shaped by numerous legal and administrative barri-
ers. Strict oversight of religious activities, frequent
inspections, and limitations on missionary work
present serious challenges, constraining the growth
of Pentecostal churches and limiting their ability to
disseminate their teachings.

Pentecostal churches in Kazakhstan contin-
ue to play an important role in the lives of their
members and in society at large despite challeng-
ing legal and social circumstances. Pentecostals
are a significant component of the nation’s reli-
gious diversity because of their unique religious
practices, which include prophecy, healing, and
glossolalia, which appeal to people looking for a
direct and intimate spiritual experience. Addition-
ally, by helping those in need and expanding their
influence in the community, Pentecostals’ active
social programs and missionary work aid in their
integration into public life. Pentecostal commu-
nities are able to stay dynamic and responsive
to changes in Kazakhstan’s religious and social
environment because they have discovered new
ways to spread their faith and draw new members
through adaptability and the use of contemporary
technologies. Pentecostal churches, which offer
unique spiritual and social practices that continue
to attract followers despite many obstacles, con-
stitute an important part of the country’s religious
landscape overall.
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