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TYPOLOGY OF LEGENDS RELATED
TO SACRED OBJECTS IN THE TURKESTAN REGION

The main indicator of the religious-spiritual, cultural, historical peace of any people is the legends
and tales that have come down orally or in writing in relation to the region, land and water, famous peo-
ple. They have several social, psychological functions. First of all, it strengthens the historical memory
of the people, performs a unifying function of the country, as well as instills such important values as
solidarity, unity, patriotism through the educational process. The purpose of the article is to weigh and
systematize the models of knowledge stored in the memory of the people related to the sacred places
and the knowledge of the sacred space in the Turkestan region. Sacred objects are often identified in the
nature of natural, archaeological, religious and places of worship, directly related to a memorable event
or a person with a special feature, supernatural phenomena, miracles, mysteries. In all regions of Kazakh-
stan, such places are often visited. Especially in the Turkestan region, there are many monuments of re-
ligious significance, such as mausoleums, mazars, sagas, minarets, mosques, madrasas, khanaka, kyluet,
etc. and natural objects such as caves, mountains, hills, rocks, lakes, groves. Local residents consider
these places sacred, holy, and over time, various legends, rituals and traditions appeared here. When all
this is widely studied, such phenomena as collective common consciousness, cultural identity, spiritual
worldview and their constituent elements are scientifically identified, which indicates the scientific and
practical significance of the research works. As a research methodology, the article analyzes the content,
structural and functional features of legends related to sacred objects in the Turkestan region. The main
results of the research work are the identification of the nature and educational function of legends and
myths, and typology of of legends and myths related to sacred objects is developed.

Keywords: Turkestan, sacred geography, legends, typology, sacred objects, folklore, historical
memory.
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TypkicTaH eHjipiHAEri cakpaAAbl HbICAHAAPFa KATbICTbI
dHbI3-9NMCaHaAadpPAbIH, TUITOAOTHUACDI

Ke3 KeAreH XaAblKTbIH AIHM-PYXaHW, MOAEHM, Tapuxm BiTiM-OOAMbICbIHBIH 6acTbl KepceTkiwi —
aNMaKKa, >kep-CyFa, TaHbIMAA TYAFAAApbIHA KATbICTbl aybi3lla HeMece asballa TYPAE >KEeTKEH aHbl3-
ancaHarapbl. OAapAblH GipHeLle SAeYMETTIK, MCUMXOAOIMSAbIK, (PyHKUMSAAApbl 6ap. EH aAAbiMeH,
XaAbIKTbIH, TapUXM KAAbIChIH KYLIENTIMN, eAal BGipiKTipywi KpI3MET aTkapaAbl, COHbIMEH KaTap TOAIM-
Topbue YAepiCi apKblAbl bIHTbIMAK, OGIPAIK, OTAHCYMrIWTIK CUSKTbl MaHbI3Abl KYHABIAbIKTapAb
AapbiTasbl. Ocbl TyCTa, MakaAaHbIH, MakcaTbl TypKiCTaH eHipiHAeri cakpaAAbl KEHICTIKTi TaHy MeH
KMeAi >kepAepre GaMAaHbICTbl XaAblK, >KaAblHAAQ CaKTaAFaH aHbl3-OHMIMEAEPAIH TYPAEpPiH TaAaar,
KYMeAern, MaHbI3AbIAbIFbIH KepceTy. CakpaAAbl HbiCaHAAp KebiHece eA eciHAe KaAFaH 6ip okuFameH
Hemece epeklie Kacueti 6ap KiciMeH, TabuFaTTaH ThiC KYObIAbICTAPMEH, KEPEMETKE, ThIACbIMFA TOAbI
>KanTTapMeH TikeAen GalAaHbICTbl GOAbIM, TaAOUFU, aPXEOAOTMSIABIK, AIHM XXoHe FMbaAaT OpPbIHAAPbI
CMMaTbIHAA alKbIHAAAAAbI. KasakcTaHHbIH GapAblK, aiMarbiHAA MYHAQM OPbIHAAP >KMi yLUbIPACaAbl.
Ocipece TypkicTaH eHipiHAE KeceHe, masap, caFaHa, MyHapa, MeuiT, MeApece, XxaHaka, KbIAyeT T.0.
AIHM MOHAEri ecKepTKiWTep MeH YHrip, Tay, Tebe, Xaptac, KOA, TOFail CUSKTbl TaOUFK HbICaHAAP
Ken kesaeceai. XKepriaikTi TyprbiHAQP OyAapAbl KACMETTI, KMEAI AEM CaHalMAbl XKOHE YyaKbIT ©Te KeAe
MYHAQ SPTYPAI aHbl3AAP, bIPbIM-TbIMbIMAAP MEH POCIM->KOpPaAfbiAap namaa OOAFaH. MyHblH 6opi
KEHIHEH 3epAEAEHIeH KE3AE YXKbIMABIK, OpPTak, CaHa, MOAEHM Bipereiaik, pyxaHu AYHMETaHbIM CUSIKTbI
(heHOMEHAED XXBHE OAaPAbI Kypayllbl YCTbIHAQP FbIAbBIMU HEFi3A€ aHbIKTaAbIM, 3€PTTeY XKYMbICbIHbIH,
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Typology of legends related to sacred objects in the Turkestan region

Al. MakanaHbIH 3epTTey aAicHamMachl peTiHAe TypkicTaH eHipiHAeri cakpaAAbl HblICaHAAPFa KATbICTbI
aHbI3-9MCaHAAAPAbBIH, Ma3MYHADIK, KYPbIAbIMABIK, YK&He (PYHKUMOHAAABIK, epeKLIEAIKTEePI TaAAAHAADI.
3epTTey 6apbiCbiHAQ aHbI3AAP TMIMOAOTMSIAbIK, TYPFbIAQH XKIKTEAIN, OAAPAbIH TapuxXm, MOAEHU, AiHM
>KoHE MUOAOTUSAABIK, KOHTEKCTEr i MaHbI3AbIAbIFbI KAPACTbIPbIAAAbI. 38PTTeY >KYMbICbIHbIH, HEri3ri Ho-
TUXKeAepi BOAbIN, aHbI3-8McaHaAaPAbIH CUMATbl MEH TOPOMEAIK (DYHKLMSCbI aHbIKTaAAbl, CAKPAAAbI Hbl-
CaHAQpFa KaTbICTbl aHbI3-8MCAHAAAPAbBIH, TUMTOAOTMSChI >KaCaAAbl. 3epTTey HOTUXKEAEPi KOPCETKEHAEN,
KapacTbIPbIAFAH AIHM-PYXaHM KYHABIAbIKTap ac yprakka TopOMeAik )XeHe MOopaAbAblK, MOH Gepeai,
COHAQM-aK, YATTbIK, MOAEHMET MeH TapMXKA KbI3bIFYLIbIAbIK, TaHbITKQH TYPUCTEpP YLiH TapTbIMAbI pyxa-
HM Mypa BOAbIM TabbIAAAbI.

Tyiin ce3aep: TypkicTaH, cakpasabl reorpacms, aHbi3-8McaHa, TUMOAOTUS, KMEAi HblCaHAAp,
(POABKAOD, TAapUXM XKAA.
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Tunoaorus AereHA v nNpeAaHui, CBA3aHHbIX
C cakpaAbHbIMM 06bekTamu TypKecTaHCKOro permoHa

OCHOBHbIM NMOKa3aTeAeM PEAUTMO3HO-AYXOBHOM, KYAbTYPHOM M MCTOPUYECKON MAEHTUUYHOCTU AlO-
60ro HapoAQ SIBASIOTCS AETEHADBI M MPEAAHUS, NEPEAAIOLLMECS B YCTHOM MAM MUCbMEHHOM (hOpME, CBSI-
3aHHble C ONpeAeAeHHbIMU MECTHOCTSIMU, FreorpadpuueckMmm 06 bekTaMn U 3HAMEHUTbIMU AUYHOCTSIMM.
ITN NPEAAHWNS BbIMOAHAIOT HECKOABKO COLMAAbHbIX M MCUXOAOTMUeckmx pyHKUmMiA. [pexxae Bcero, oHm
YKPEMNASIOT UCTOPUYECKYIO MamsiTb HApOAQ, CMOCOOCTBYIOT 06beAMHEHMIO OBLLECTBA, a TaKXKe yepes
BOCIMMTATEAbHbIA MPOLECC NepeAaloT BaXKHble LEHHOCTM, TaKMe Kak COAMAAPHOCTb, EAMHCTBO, NaTpu-
OTU3M. B 3TOM CBA3M LeAb CTaTbM — M3YUMTb CaKpaAbHOE MPOCTPAHCTBO TYPKECTaHCKOro permoHa
M CUCTEMATU3MPOBATb (POPMbl HAPOAHOIO BOCMPUSATUS, COXPAHEHHbIE B KOAAEKTMBHOM MaMSTH, CBS-
3aHHble €O CBATbIMM MecTamu. CakpaAbHble 06bEKTbI, KaK MPaBMAO, CBSI3aHbl C 3arMOMMHAIOLLMMICS
COObITUSIMN, BbIAQIOLLIUMUCS AMUHOCTSMW, CBEPXbECTECTBEHHBIMM SBAEHUSIMU, YyAeCaMu M MUCTUYe-
CKMMM UCTOPUSIMU, U MPEACTABASIIOT COO0M NPUPOAHbIE, aPXEOAOTMYECKME, PEAMTMO3HbIE U KYAbTOBbIE
namaTHMKK. Bo Bcex pervoHax KasaxcraHa BcTpeyvatoTcs Takue 06bekTbl. OcobeHHO B TypKecTaHCKOM
pernoHe LWMPOKO PACnpPOCTPaHEHbl PEAUIMO3HbIE NMaMATHMKK, TakMe Kak MaB30OAeW, Ma3apbl, caraHa,
MWHapeTbl, MeYeTH, MeAPece, XaHaka, XMAYeT U T.A., @ Tak)Ke NPUPOAHble 0OBEKTbI — MeLLEpPbI, FOpbl,
XOAMBbI, CKaAbl, 03epa, POLLM. MeCTHble KUTEAN CUMTAIOT 3TW MeCTa CBATbIMM, CAKPAAbHbBIMM, 1 CO Bpe-
MeHEeM BOKPYT HUX (hopMMpPYIOTCSl pa3HOOOpasHble AereHAbl, MoBepbsl, 06psAbl M puTyaabl. [pu Bce-
CTOPOHHEM BCEro 3TOro Ha Hay4YHOM OCHOBE BbIIBASIOTCS TaKMe ABAEHMS, KaK KOAAEKTMBHOE CO3HaHMe,
KYAbTYpPHasi MAEHTUUYHOCTb, AYXOBHOE MMPOBO33PEHME U UX CTPYKTYpOOOpa3yioLie SAEMEHTbI, YTO
CBMAETEAbCTBYET O Hay4HOM M MPAKTUUYECKOM 3HAUYMMOCTM MCCAEAOBATEAbCKOM paboTbl. B kauecTBe
METOAOAOTMUN UCCAEAOBAHUS B CTaTbe aHAAM3MPYIOTCS COAEPXKaTeAbHble, CTPYKTYPHble 1 (DyHKLMO-
HaAbHblE OCOGEHHOCTU AErEHA M MPEAaHMI, CBA3AHHbIX C CaKpaAbHbIMM 06bekTamu TypKeCcTaHCcKoro
pervoHa. B xoae nccaepA0BaHMst AereHAbl TUMOAOIMYECKM KAACCUMULIMPYIOTCS, M paCCMaTPUBAETCS MX
3HayeHne B MCTOPUYECKOM, KYAbTYPHOM, PEAUTMO3HOM M MU(OAOrMYeCKOM KOHTeKCTe. OCHOBHbIMM
pe3yAbTaTaMu MCCAEAOBAHUS SIBASIOTCS ONPeAEAEHNE CYLHOCTM M BOCMUTATEAbHOM (DYHKLMN AEreHA
M MUOB, a Tak>Ke pa3paboTka TMMOAOTMU AEreHA U MUEOB, CBSI3aHHbIX C CAaKPaAbHbIMKM OObeKTamu.
Pe3yAbTaTbl MCCAEAOBaHMS MOKa3blBAIOT, YTO PACCMOTPEHHbIE PEAMIMO3HbIE M AYXOBHbIE LIEHHOCTM
MMEIOT BOCMMUTATEAbHOE M HPABCTBEHHOE 3HAYEeHNE AAS MOAPACTAIOLLEro MOKOAEHMY, & TAKXKE 9BAGIOT-
C4 NMPUBAEKATEAbHbIM AYXOBHbIM HACAEAMEM AAS TYPUCTOB, MHTEPECYIOLLMXCH HALMOHAABHOM KYAbTY-
pon n nctopmen.

KatoueBble caroBa: TypkecTaH, cakpaabHast reorpadms, AereHAbl 1 NpeAaHns, TUMOAOIUS, CBATble
06beKTbI, POABKAOP, MCTOPUYECKAS NaMSITh.

Introduction

Turkestan region is historically and spiritually a
sacred homeland of the Turkic peoples, a common
center of I[slam, a place where scientists and thinkers
and saints have found their eternal abode. The pecu-
liarity of this region is that it has been considered a
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sacred and blessed region since ancient times, and in
oral and written sources it is called “Hazret Turkes-
tan”, “the capital of happiness” and is described with
great respect. Since Turkestan is located at the foot
of Karatau mountain and there is a large concentra-
tion of settlements related to prominent religious

figures, the popular saying “Azret Karatau was a
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saint’s mine” is widespread. Many legends related
to sacred places and historical objects in this region
are known as spiritual heritage, which is passed
down from generation to generation. In Turkestan,
in comparison with other regions, legends, stories
have been preserved and spread more. Legends as-
sociated with such religious figures as Arystan Bab,
Yskak Bab, Hazret Sultan Khoja Ahmed Yassawi,
Gaukhar Ana, Alkozha Ata, Kumshyk Ata, Aikozha
Ata, Gaip Ata, Kaugani Ata, Koktondy Ata, Kusshy
Ata, Ukasha Ata, Tykti Baba Aziz, saints demon-
strate their exploits, miracles, instructive deeds on
the way of spreading religion, glorify virtue, wis-
dom.

The collection and publication of folk works re-
lated to sacred objects in the Turkestan region be-
gan with the work of the researcher A. Divayev. He
paid special attention to the mausoleums and tombs
near Mount Kazygurt, constantly publishing stories
about Ismail Kazygurti, Yskak Khoja, and Ibrahim
Khoja, which he heard from local residents. These
are:” The Legend of Mount Kazygurt”,” the Blue
mausoleum”,” “The legend of the Kara Kirghiz
origin “, “The Legend of Khazret — Ismail Ata”.
A. Divayev wrote legends and stories about the
Turkestan region in general from the mouth of the
people, especially from poets-zhyrau, zhyrshy and
published in newspapers and brochures with collec-
tions of PTCAL (protocols of the Turkestan circle of
archeology lovers), in 440, 462, 463, 556, 567, 568,
569 volumes of “Turkestan journal”, “Ethnographic
material”, “The Ethnographic Review”, (Divaev,
1893). In addition, such famous scientists as V. V.
Radlov, N. I. Grodekov also contributed to the pub-
lication of legends about saints and scientists in the
Turkestan region. It should be noted that the Oren-
burg scientific and archaeological Commission and
the Turkestan circle of archeology lovers also took
an active part in the systematic conduct of this case.
A significant part of the ancient stories included in
their protocols are the names of the places, water,
mountains and data related to the names of cities
and tombs such as Kumkent, Otrar, Sauran, Ozkent,
Syganak, Kok mausoleum, Korasan Ata, Okshi Ata,
etc. (Lykoshin, 1899). After the establishment of
Soviet power, researchers A. Konyratbayev, T. Sy-
dykov, Z. Seitzhapparov and others organized sci-
entific expeditions to the southern region, collected
and recorded valuable information about ancient
settlements and mausoleums in Turkestan. After
independence, it was A. Duissenbi who was inter-
ested in this topic and wrote a voluminous work in
the nature of folklore research. Since the nineties,

the publication of such collections as” Turkestan
photo album “(1993),” Kazygurt: legend and truth
“(1998),” Yskak Bab “(1999), “Tykti Baba Aziz”
(1998), “Snake migration” (1994),” Kazynaly Kara
shanyrak “ (1996) contributed to the revival of an-
cient memory legends that began to be obscured.

Legends and tales belonging to the Turkestan re-
gion are a rich and universal world that gave rise to
the instructive life of historical and religious people.
Many legends, tales and stories that have survived
to this day tell about important events in the life of
the Kazakh people and various events of historical
figures of religious and spiritual rank who lived in
Turkestan and were buried here. Their study, sys-
tematization on a scientific basis and publication,
differentiation, analysis in accordance with the
needs of society and the times constitute the main
purpose and objectives of the article.

Justification of the choice of articles and goals
and objectives

The aim of this article is to identify the typol-
ogy of legends and myths preserved in the memory
of the people related the sacred places and the rec-
ognition of the sacred space in the Turkestan re-
gion. The main reason for setting this objective is
that reviving legends and myths is one of the most
effective means of strengthening the spiritual im-
munity of the people in the face of global threats.
In contemporary Kazakhstani society, legends and
myths are interpreted from various perspectives and
understandings. However, analyses of their types,
content, structure, and functional features are still
underexplored, particularly in the field of religious
studies. Therefore, a comprehensive analysis of leg-
ends and myths preserved in public consciousness
is necessary to ensure the stable development of the
spiritual, cultural, educational, and moral values of
Kazakhstani society. This research classifies the leg-
ends typologically and considers their significance
in historical, cultural, religious, and mythological
contexts. Furthermore, the study identifies the char-
acteristics and educational functions of the legends
and myths. Based on these functions, a typology of
legends and myths related to the sacred sites of the
Turkestan region will be developed.

Scientific research methodology
In this study, it was planned to summarize the
myths and legends formed in connection with sacred

objects in the Turkestan region and develop a typol-
ogy based on their content, structural and functional
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features. In the course of the study, the following
methodological approaches were used: 1) using the
method of folklore analysis, the collected legend-
ary materials related to sacred places in the Turke-
stan region were considered as folklore texts, their
structure, thematic content, character system and
artistic features were analyzed; 2) according to the
typological comparative method, legends and tales
are compared, their similarities and features are re-
vealed. Using this method, the classification of leg-
ends related to sacred objects into certain types (for
example: related to miraculous phenomena, related
to saints, associated with historical events, about
healing places, etc.) was developed; 3) based on
the method of examination of sources, materials of
ethnographic expeditions, samples of local folklore,
scientific works and archival documents describing
historical and cultural heritage were used. These
data helped to establish the authenticity of legends
related to specific objects; 4) through the semiotic
method, the meaning of the symbols and mythologi-
cal images found in legends related to sacral objects
was revealed and what role they play in the cultural
and religious context.

Results and discussions

The character and educational function of leg-
ends

A legend is a story about the life of a person
who has been in history, a great event that has been
remembered by the people, or the origin of names
of places and water. As time passes, stories that ini-
tially retain their true character, unpainted form un-
dergo changes, change depending on the skill and
mood of the narrator, perception intuition. “Accu-
rate written data about historical people and those
times are forgotten, and the folk imagination inter-
venes in the story, paving the way for the birth of
new genres and genre types” (Divaev, 1893: 30).
The scientist M. Auezov in his work emphasizes the
following features of the legend: “the legend is born
from the description, the valley of the true deed and
character of the person in question; the legend does
not mean that history will forever lead the historical
person into an image unlike him; at the heart of each
legend-story are the fundamental features of the true
image of the person who took place in history...»
(Auezov & Sobolev, 1962: 55). And S. Kaskabasov
defines the characteristics of the legend as follows:
“the message, the event told in the legend, leaves no
doubt, because its root is historical truth. That’s the
first thing. Secondly, as a confirmation of the con-
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tent of the legend, the name of the place, the name
of'a famous figure or the time of year are mentioned.
Thirdly, the style of pronunciation of the legend is
stable, it is always told from the third person and in
the past” (Kaskabasov, 2014: 125). Based on these
characteristics, the following definition of the leg-
end can be given: “a legend is a colloquial chronicle
of aplace, a local place, or a country, tribe, a story of
what happened in one region” (Kaskabasov, 2014:
126).

In the Syrdarya region of Kazakhstan and
Turkestan region, such persons who spread re-
ligion to the local population as Arystan bab,
Khoja Ahmed Yassawi, Ukasha ata, Uirek ata,
Yer Koyan ata, Sage Zarnukhi, Kusshi ata, Zhu-
sup ata, Zengi baba, Shopan ata, Tukti baba Aziz,
Badr ata, Uzun ata, Maral Ishan, Okshi ata earned
the respect and love of the people and become the
main characters of various legends and tales. In
addition, such holy places as Abyz Aulie, Aitzhan
Aulie, Akkus Aulie, Akshengel Aulie, Kyz Aulie,
Aksumbe, Abdykarim Aulie, Bakai Aulie, Besim
Aulie, Zhalanash Aulie, Zhalgyz Tal Aulie, Zhyl-
tyrak Aulie, Karlygash Aulie, Kos Aulie, Taktaly
Aulie, Kozata, Kulmetei Aulie, Kyzyl Koz Aulie,
Azhi Sapa Aulie, Auke Ana Aulie, Balykshy Au-
lie, Bazhi Aulie, Beketai Aulie, Bukenbay Aulie,
Dongelek Aulie, Kakyryk Aulie, Karabura Au-
lie, Koshkarata Aulie, Sangyl Ata Aulie, Sashty
Ata Aulie, Iskak bab Aulie, Ran Ata, Talmas Ata,
Tamdy Ata, Muhammed-Khanafiya, Mardan Ata,
about 1000 sacred places and cultural and histori-
cal sites, such as the mausoleum-building of saints
and Akbope Ana, Akbikesh, Belen Ana, Bibi Ana,
Bibi Gaukhar, Bibi Maryam, Bibi Khadisha Ana,
are the source of legends (Tazhiev, 2011: 6).

The people do not just spread the legends about
the holies and saints of the past, they necessarily
pursue one good goal. It is aimed at supporting the
desire of people to master the education, teaching the
principles of public relations, the basic principles of
meaningful and instructive life, and effective ways
of teaching. It is clear that the instilling of moral
values in the younger generation comes through the
path of education. As an example in this regard, we
can cite the thoughts of L. S. Vygotsky, L. Rubin-
stein, P. Ya. Galperin, who argued that the activ-
ity of the individual is a force that transforms the
totality of external influences into internal evolving
changes, newly emerging qualities in the individual.
On the way to instilling national education in chil-
dren, the place of history at school remains higher
than other subjects taught. In this regard, what prod-
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ucts do the history textbooks taught at school offer
the student? — the main question arises.

It is obvious that the education of people who
are the source of National Spiritual Education in our
history and the promotion of their great work are a
direct path to achieving the goal. Because by read-
ing a person, the student not only reads history and
historical events, but also absorbs national spiritual
values. History is created by people, and by reading
about these people, knowledge comes from spiritual
education.

The formation of a comprehensive personality
with a developed culture and education originates
from the National worldview. In this regard, the
Turkic — Islamic worldview, formed as a result of
the hard work of Khoja Ahmed Yassawi and his stu-
dents, plays a special role. Most of the sacred ob-
jects in Kazakhstan and, in general, in the Turkic
countries are associated with Khoja Ahmed Yassawi
and his followers. The rich legends of the people,
formed over the centuries on the Turkic — Islamic
basis, are the basis of national spiritual wealth.

Although legend and tales are considered in the
field of religious studies mainly within the frame-
work of such scientific terminology as mythology,
axiology, hagiography, today its literary, cultural,
social, psychological, pedagogical, etc. features
have also begun to be studied separately. In this
context, it should be noted that the words apsana,
myth, story, khissa, dastan, tamsil, menkybe, which
are close to the concept of legend, are often used in
the Turkic peoples. Although they differ from each
other in literary, form and content terms, they basi-
cally have the same function. That is, it affects the
feelings, inner state, behavior of the listener, creat-
ing in him thoughts, intuition about the person or
event in question. For example, the word apsana is
the name of the Persian genres of fairy tales, fan-
tasies, examples, stories and means nice, beautiful,
wonderful. The term apsana was often used by A.
Margulan in his works. The use of the word apsana
as a term exists in folklore studies in general.

Legends and tales are two genres that are close
to each other, but have isolation from each other.
Their difference from each other is manifested in
the degree of artistry, that is, how much artistic role
imagination (fiction) and miracle play in the work,
this is the main feature, the first condition that dis-
tinguishes each of the legends and tales. The differ-
ence between these two genres is also reflected in
the function they perform. In other words, for what
purpose of legends and tales are told, this is also a
sign that distinguishes the genre. The purpose of the

legend is to inform about a fact, a historical event
and tell the listener about it. Therefore, the function
of the legend is cognitive, informative. And the pur-
pose of the apsana is to instruct the listener through
an artistic narrative of an event, action or situation
that happened or happened a long time ago. Here
the main characters are glorified, they are expressed
at the level of an artistic image (Kaskabasov, 2014:
150).

And the word “menkybe” is mainly defined
in the studies of Turkish scientists as “stories re-
lated to religious, historical and political figures
who were in life and remained in the memory of
the people”. Ahmet Yashar Ojak who worked hard
about the Holy Sufis to spread Islam, wrote thor-
oughly in his work «Kiiltiir Tarihi Kaynag1 Olarak
Menakibnameler» (Metodolojik Bir Yaklagim).
The author assesses that “it is superfluous to men-
tion the importance of Aulie menkybe, which con-
stitute one of the literary products of Turkish cul-
ture that deserves attention in the Islamic period,
in terms of serving as a source in the historical,
sociological and psychological, folkloric study of
this culture” (Lykoshin, 1899: 11).

Myths, especially recognized as the first keys to
knowledge of the world, have been intertwined with
human psychology since ancient times and have
become the basis for the formation of beliefs, reli-
gions, feelings, values. Myths about the origin of the
Earth, the universe, animals, plants, water sources,
mountains, hills and human wounds were then sys-
tematized, acquired a religious character, entered
into a new content on cause and effect relationships
and formed an integral part of everyday life, com-
munication, teaching. There is reason to believe that
most of man’s ideas about the invisible world, life
after death, the afterlife is created and developed
through a network of myths and legends, tales, and
the origins of his religious beliefs are established in
this way. German scientist Wilhelm Wundt, Swiss
scientist Carl Gustave Jung, English scientist Karen
Armstrong emphasize the place and role of myths,
legends and tales in human psychology, conscious-
ness in their research works. The creator of psycho-
logical science Wilhelm Wundt in his books “Myth
and religion”, “Psychology of peoples” argued that
the nature of any people can be learned through its
religion, language and myths. Any rituals have a
mythological, psychological background: it involves
the introduction of a person into the Holy world and
the development of his virtues. Karen Armstrong
in her work “A brief history of myth” cites the fact
that myths and legends support a person’s attempts
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to find the meaning of life. Mythology often tells
about the afterlife. The left accentuates the liveli-
ness. In science, it is called the “Divine World”. The
divine world is in the unseen. But it is said that his
reality is much stronger than that of this world. The
main theme of the myths is this divine world. This
is called “Eternal philosophy” in academic circles.
Why, you say. Because all legends, religious ritu-
als, public organizations, and all modern tradition-
al society rely on this philosophy. In other words,
the concept of the divine world has a very strong
influence on the life of modern man. Of course, in
some societies where science is highly developed,
it is a little different. As follows from the eternal
philosophy. In this world, what we see, hear, touch,
feel, in the divine world, the whole foundation of
them remains unchanged. The ultimate version of
the divine world is much richer, stronger and more
reliable than this world. All earthly matter attracts
the present face, from the divine source. All being is
an expression of the Divine World. But they are not
as perfect as the pure version of the Divine World.
Like a bad copy with the ink spread out. A person
is able to fully use the power only when he acts in
conjunction with the Divine World. We experience
a lot of reality on an intuitive level. But we can’t say
for sure. When legends are told, they are depicted
in a beautiful image. Myths tell about the life of the
gods. No one produces the legend out of whim or for
fun. Its purpose is to interest people in the Almighty.
Agitation to imitate them. The appeal to experience
their power in oneself. No one produces the legend
out of whim or for fun. Its purpose is to interest
people in the Almighty. Agitation to imitate them.
An appeal to experience their power in themselves”
(Duissenbi, 2011: 15).

The legend not only helped to find meaning in
life. At the same time, it discovered the secret man-
sions of the human psyche, which had become un-
known. If it were not for the legend, it would be
impossible to study these palaces of the soul and
find out where such feelings as kindness, love, fear,
tortures, will come from. Scientists describe it as “a
model of cognition that forms the first step of psy-
chology”. The heroes of the legend and fairy tale
travel to the underground kingdom. He walks on a
dirt road without getting lost. He was brave enough
to fight with all his enemies. This whole fight is not
on the battlefield, but in the human abyss. Thanks
to this, legends and myths show how to deal with
spiritual stress inside. At the turn of the twentieth
century, Jung paved a new path to the human soul
by exploring myths. He intuitively turned to mythol-
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ogy to explain his discoveries regarding human psy-
chology. An old legend says that the apsana (legend)
made a new tupsana (subconscious).

It was more like a revival of the ancient than
a novelty. The legend has a characteristic nature. It
does not spread in a frozen form. There are several
variants of the same story. He does not obey any
Orthodox standard. In order to bring the grain of
truth in the depths of the story to a new time, we are
forced to change the way it is narrated. In the his-
tory of mythology, as humanity enters the future, it
re-enriches and adapts its legends and myths to the
requirements of the times. But human nature does
not change. The legends produced by ancient civili-
zations that are not related to modern times, the sis-
ters are still able to compensate for the satisfaction
of humanity. Only fables can find the article of fear
and eternal desire that lurks in the depths of the soul.

Regarding Jung’s theory of the archetype, the
following idea can be expressed. In the deep depths
of the subconscious there are archetypes. As a per-
son plunges into the deep folds of the abyss, the
content that has a mythological character begins
to be exposed. “The image, like our body, has be-
come a repository of memories and memories of
the past” (Kaskabasov, 2014: 47). Archetypes are
the primary, primordial particles of the psyche that
act in the subconscious as system, structure-forming
elements. They are the basis for the formation of a
universal model of perception in human behavior,
as well as expressed in response to some object or
event.

The archetype should not be confused with
ready-made sensually perceived images. Archetypes
are only forms that serve to organize psychologi-
cal material in a certain direction. Archetypes live
in a state of readiness to evoke the same or similar
mythical ideas over and over again. The archetype
is” images that continue to lie closed and deep in
the abyss until the favorable or unfavorable condi-
tions of the era awaken “ (Kaskabasov, 2014: 53).
Therefore, in order to awaken the archetypes in the
subconscious of a person, it is necessary for him to
create the excitement of the time in which a person
lives. In this respect, legends and myths in every
nation are a powerful force that preserves the mil-
lennia of the people’s past and can awaken the ar-
chetype of a person in the depths of the people, and
the world of Khoja Ahmed Yassawi has the same
potential (Kerimbay & etc, 2021; 136).

The Turkestan region is full of legends and sto-
ries. After all, this place is a sacred place where re-
ligious scholars, saints, priests, ishans found their
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eternal breath. Askar Duissenbi, a scientist who has
studied the legends of this region, expresses the fol-
lowing thoughts about the legends associated with
the name of Khoja Ahmed Yassawi: “if we look at
the name of Khoja Ahmed Yasawi, the general con-
tent, the idea of the tales in relation to his life, we see
that folk stories give meaning, importance to each
period, time, such as growth, maturity, maturity of
knowledge, teaching, any step in the steps of a virtu-
ous life. Therefore, we will divide the life of Khoja
Ahmed Yasawi into two stages. The first stage is the
transition to the teaching path in his life, literacy,
receiving the blessing of the Otyrar scholar Arystan
Bab, improving his education, and the second stage
is the transition to the teaching direction, settling in
the winter of Yasi. It is clear that the existing leg-
ends and written sources that tell about their lives
and activities during these two periods can serve as
a mountain of support and living data for us to speak
and reflect on this area” (Divaev, 1983: 136).
Legends can be widely used in educational work
today. This is because they influence the mood of
the young child on their behavior and make them
value. Therefore, scientists attribute the myth to the
fall of behavior, that is, the leader. Their main func-
tion is to lead a person to a good path, to a good
journey. Only when a person follows traditions and
religious rituals and widely uses them in his life, he
reveals the secrets of legends and tales and radiates
light to consciousness. Especially the archetypes
that lie hidden in the depths of a person’s subcon-
scious wake up every time they tell these charac-
teristic legends and strengthen their desire to know
their true nature, their true nature. At a young age,
the child has a strong desire to know and see. Their
souls are eager to hear legends, tales, fairy tales,
and thus expand their horizons of imagination. Zhu-
supbek Aimautov in his work “Psychology” wrote:
“What is the purpose of education? The purpose of
education is to create a force that contributes to the
adaptation of a person to the surrounding nature, to
the social environment. The “ill-mannered” man be-
comes more and more unhappy with each new state
of life”. In one word, education can be defined as:
the organization of actions (activities) in relation to
the habit of behavior and flexibility” (Ocak, 1992:
56). And Magzhan Zhumabayev assesses that fairy
tales and legends contribute to the good upbringing
of a child, to make him love goodness and kindness,
beauty: “fairy tales are too expensive for a young
child, so that the life of the soul is prosperous, that
is, the mind expands, the mood improves, the lan-
guage gets rich. The child listens to the fairy tale

with all his heart. The child does not care about dry
intelligence. For example, your dry word not to lie
to a child is like saying to the wind. If you tell a child
a fairy tale about a liar, and in the same fairy tale
you bring a picture that the Liar was afraid of his
lies, that he was harmed, then the child will under-
stand that he should not lie. In short, a fairy tale for
a child is too expensive a thing. But there is a fairy
tale. Some fairy tales are not suitable for anything
other than spoiling a child. For example, it is not
even correct to tell a child such fairy tales as demon,
witch, ghost, that devours the shroud from the grave,
demon. Such fairy tales frighten the child, make him
cowardly and tearful. Kazakh threats to a child that
“boki (something that frighten a child) come” and
“red eyes come” are also unacceptable” (Armstrong,
2011: 101).

Looking at these judgments, you can see that
legends and fairy tales are of great use to satisfy the
child’s passion for the soul. In this respect, legends
about sacred objects, historical and religious figures
in the Turkestan region lead a person to perfection,
open the way to the prosperity of such values as
conscience, virtue, will, responsibility, kindness and
love, love for help, desire for wisdom.

In the process of education, the Kazakh people
have developed the principle of introducing not
only a young child, but also an adult to a good cause
through legends. A connoisseur of oral literature
V. Radlov’s reasoning that “for Kazakhs, the effect
of only one story is more than a hundred mullahs”
clearly proves this idea. The national content of edu-
cation can achieve its goal only with a comprehen-
sive introduction into the educational process of the
teachings and heritage of our great people, legends
and legends about them, poems about them. In this
regard, the popularization of legends about the Great
Teacher of the entire Turkic people Khoja Ahmed
Yassawi and his students to the younger generation
will contribute to the improvement of the future, the
growth of young people in their hearts of such quali-
ties as kindness, morality, morality, wisdom, and far
from the diseases of the century.

Typology of myths and legends related to sacral
objects

Sacred objects are places of religious and cultur-
al significance that are considered sacred, mystical
in the people’s minds. The concept of sacred places
was formed only after the recognition and public
recognition of the property and holiness of this place
in the understanding of the country that inhabited
a particular region. The formation of the concept
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of scripture has taken a dominant place among the
people since the late Middle Ages. This is due to
the fact that already in a small area, a huge number
of different monuments covering different histori-
cal periods began to be grouped and even classified.
One of the most striking sights of the sanctuary is
the architectural monuments. Architectural monu-
ments are a rich source of information about the life
of the society that created them (Aimauytov, 2023:
64). In the Turkestan region, there are monuments
of architecture associated with historical and reli-
gious figures (saints) mausoleums, tombs, cemeter-
ies, burials, saganas, mosques, madrasas, khanaka,
kyluet, etc. In relation to such objects, legends are
often associated with:

- Amazing stories of a mysterious nature;

- Act or miracle of saints;

- Sanctification of natural signs (stone, spring,
cave);

- Characterized by content based on an educa-
tional, moral model.

When developing the typology of legends, their
content, structure and directions of activity were con-
sidered. It is clear that in the birth and distribution of
oral works in general, each region also has its own
historical and geographical features, etc. One of the
areas of such specificity can be traced in the content
of legendary stories related to religious figures. It is a
region with many religious figures and sacred places,
where Zoroastrianism, Tengrianism, and other reli-
gions and Islam are the most widespread and consid-
ered to be the main religion of all Turkish Muslim
peoples. In memory of these indicated and other cas-
es, the native legends associated with the holy places
can be divided into three groups as follows: The first,
historical and religious educational legend. The sec-
ond, historical legend (about saints, heroes, khans).
The third, historical and toponymic legend.

1) Historical and religious educational legends
include such personalities as Khoja Ahmed Yas-
sawi, Arystan Bab, Gaukhar Ana, etc. Khoja Ahmed
Yassawi is an outstanding poet of the middle ages of
all Turkic peoples, a thinker whose name is widely
spread throughout the Islamic world. According to
the long-standing understanding of the Turkic com-
munity and the course of plot events in the epic
songs, he is a person who has become the head of
the country (Ozkan & ect, 2019: 207). A significant
part of the legends about Khoja Ahmed Yassawi
tells about his difficulties in his his early life, as well
as about his youth, when he once again turned to the
path of religion, sought knowledge and wandered
around the country. As the saying goes, “the father
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is a critic for the child”, Abraham Shaikh has more
attention to the young boy Khoja Ahmed than to his
other children. The father must have hoped for the
future of this son.

For example, the legend that tells about his
father Ibrahim and his son Khoja Ahmed says:
“Ibrahim Shaikh, who will be descended from the
descendants of Iskak bab, will have two children.
One of them will be named Ahmet. Once a child,
Ahmet, came out of the house, and his grandfather,
Ibrahim Shaikh, was pecking at the ground. “What
are you doing, grandpa?”’ when asked, he answered,
‘Well, son, I'm cutting the crop.” “Oh, grandfather,
will you bother so much about it? Don’t finish with
a word? — says Ahmet. “I can’t do that, if you can,
do it”, the father allowed, with the aim of testing
his son. Then the young Khoja Ahmed stood up and
said, “crop, stay where you are, sprout come out on
the surface.” The grandfather, who brought the ab-
lution, was amazed and said:” O, my son has been
blessed with the power of the Almighty, and now go
wherever your Blessed Lord guides” (Myrzakhmet-
uly, 1996: 135-136). The story in this legend may
not have been exactly this, but given that his father
was also a devout man, it is clear that his son Khoja
Ahmed directed his life on this path. Because it is
true that the scholars who lived before and after him
brought up the purity and justice of life in the way
he recognized it. According to folk legends, Khoja
Ahmed entered kyluet (to be alone, to worship the
Creator in solitude) after the age of sixty-three and
lived there the rest of his life. According to many
accounts, he had lived for one hundred and twenty-
five years, including sixty-two years underground,
in kyluet. Because he thought:” I am no more than
a prophet, I am a follower of him, so I must go un-
derground after sixty — three.” Secondly, it is said
that when he walked on earth, he felt that the people
did not have the strength to improve the purity of
the soul, so he went underground and set out to re-
cord what he felt in his wisdom (Myrzakhmetuly,
1996: 136). J. Aimautov, relying on folk legends,
noted that “of the many tales about Khoja Ahmed
Yassawi, one essentially stands alone. It is about the
relationship and spiritual continuation of the Proph-
et Muhammad and Khoja Akhmet” (Aimauytov,
1990: 6-7).

In the old stories of the people, the preservation
of the words “Tumen Bab in Turkestan”, the mean-
ing of this name means that in all the surrounding
areas there is a large concentration of famous re-
ligious saints, a large number of teaching centers,
and many of these religious educators were taught
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by Akhmed Yassawi. Therefore, one wonders if the
very word “Tumen Bab in Turkestan” was not born
directly related to the name of Khoja Ahmed Yas-
awi. In any case, one thing is clear — he is not only a
religious priest of the region, but also a person who
raised students and led the path of teaching. For this
reason, it is also known that the country called him
“Hazret Sultan” because of such great qualities. The
legends about his students Hakim Ata, Kusshi Ata,
Kok Tondy Ata, Er Koyan Ata, Karabura Aulie, etc.
are a separate story. In some of these, fantasy pre-
vails over reality. According to their function, they
switched to the genre of legends.

The east of Turkestan is a sacred region, glo-
rified in ancient legends as “the land where Seven
Saints lie, the land where seven springs flow”.
There are still tombs of many of the Saints that the
old people of the country tell and legend about. For
example, in the “Kotyr spring” about 6 km to the
east of Kushata, you can name the tombs of Zengish
Bab, Saryk Bab, and Kushata. We heard the legend
about Kusshi Ata from a resident of the same vil-
lage, a pensioner, teacher Azhentai Zhumatayev.
“According to legend, the real name of Kusshi ata
is Ahmet. He was a disciple of Khoja Ahmed Yas-
sawi, and he also had the art of poultry farming. It
is said that at the time of his death, Khoja Ahmed
Yassawi entrusted his student to live in this bright
region, where Seven Springs flowed in the east of
Turkestan, to continue his profession and spread his
teachings. Then the Sultan’s student was honored
and called “Kusshi Ata”. After the death of Kusshi
ata, who firmly held the Sufi path, the country wor-
shiped him. Even today, the spring near the village
is called by the people, the spring “Kusshi Ata” (Ko-
rganbekov, 2009: 67).

In this regard, the following Legend also con-
tains interesting information: “one of the well —
known corpses of Hazrat Ali-Kusshi Ata was prob-
ably a person who achieved sainthood during his
lifetime. But, they say, in his youth he built huts and
hunted. One day he goes out to draw a bird. When he
came to a place, the bird in his hand flew away and
landed on one of the graves. He did not come if he
called the bird. At that moment, the Birdman on the
horse says: Hey, (naisap) bad man, let my bird fly.
At the same time, a voice sounded from the grave:
I had been ignored for a long time, now the whole
country now will know me as Naisap. Thank you.
God must have sent you to me, too, — he blew out
the bird on top of him. The history of the settlement
named after Naisap Ata in the same region seems to
be connected with this” (Bekzhigitov, 2001: 4).

2) Legends in relation to historical figures spe-
cial place in the history of Kazakhstan is occupied by
legends about the events that left a special mark and
heroic figures who became famous under the com-
mand of batyr. Most of the historical events in the
Turkestan region have a special function in finding
our historical memory, cultivating our knowledge
and recognizing our past. In the Turkestan region,
legends about such historical figures as Amir Temir,
Abylai Khan, Baidibek bi, Domalak Ana, etc. are
widespread. In general, in all the legends that tell
about Emir Timur, the people’s desire, attitude and
assessment of him are felt. In addition, the legends
told about this historical figure are intertwined with
stories related to other historical figures. For exam-
ple, a common feature of many heroes of legends,
from Korkyt to Abylai, is the ability to predict the
future by seeing dreams. This is also firmly rooted in
the legends about Saryn Emir Timur. For example,
no matter what campaign Aksak Temir went on,
Khoja Ahmed Yassawi entered into a dream and be-
gan to win the Great Commander. Any of his cam-
paigns, as the saint said, always ended in victory.
Father Taragai bi’s vision in a dream: “do not go
astray, son, I will go to mount Basar myself” was
also given to the famous commander. The content
of such a legend is clearly traced in the imagination
and beliefs of the people, which indicate that Aksak
Temir, who reigned for 35 years, dominated all his
campaigns, supported and supported by Saints.

And now, returning to the legends related to his-
torical periods and events, we can say that the begin-
ning of real historical legends that left a significant
mark on the history of the country dates back to the
period called “Aktaban shubyryndy” in 1723 and
tell about various events from the thirtieth year of
the twentieth century to the “Sozak uprising”. We
will limit ourselves to one legend of the time “Ak-
taban shubyryndy”, without analyzing and discuss-
ing all the Legends of this period. One of the tragic
events that caused grief to the people was the attack
of the Dzungarian Kalmyks in 1723. The history of
this difficult and difficult period was called “Ak-
taban shubyryndy, Alakol sulama”. Many poems,
lamentations, legends and stories related to this nar-
row time, historical event, tragic period was spoken
and widespread among the country even then. But
not all of them have survived in the memory of the
country, if not only a few. The historical legends of
the Turkestan region, which show the secret secrets
of many centuries, the moral deeds of our ancestors,
heroism, genius, are a valuable heritage that recon-
ciles the historical continuity between generations.
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3) Historical and toponymic legends

The toponymic legends of the Kazakh people,
told by the names of land, water, and mountainous
terrain, are of great importance. The people did not
baselessly pronounce the name, without relying on
any circumstances. Toponymic legends tell about
the history of famous places and places. Inside to-
ponymic legends:

a) legends about the construction of towns and
villages and mosque-tower construction sites, etc.;

b) stories about the direct connection of histori-
cal events and local names of historical figures (So-
kolova, 1970: 273).

The historical and settlement Legends of the
southern region were directly influenced by the
events of the Oguz-Kipchak era, the Golden Horde,
the Kazakh Khanate against the Kalmyk-oirat, Ko-
kand khanates. For example, Otrar, Kumkent, Ba-
bata, Saudakent, Yasi, Sauran, Kokkesene, etc. But,
unfortunately, due to the untimely receipt of the let-
ter, the stories of many were forgotten and remem-
bered only as a toponymic name.

The fact that the old toponyms, that is, the names
of places, lost their original historical concept and
remained only in the name state, is due to various
reasons. They, firstly, were born in a very ancient
time on the basis of the same historical circumstanc-
es, which gradually underwent changes as a result of
various events, the understanding, beliefs of the new
age were added and ultimately lost. And secondly,
the change of toponyms came after the mass substi-
tution of land, land names by Russian colonists for
other people’s names with roots, unjustified. Such
a process is also directly related to the Legends of
the southern region. For example, the name of Sau-
ran city-Kurgan, which was once the center of the
Ak Horde, is mentioned in many historical docu-
ments, but there are no legends explaining why it
was called that way. It is a pity that in the works of
literary and historical scientists, travelers of the last
century, newspapers and magazines of that time did
not collect the stories of such a number of villages
and settlements as Zhankent, Kokkesene, as well
as the legends of famous cities in the Turkestan re-
gion as a whole. Under the Soviet government, such
legendary stories were not systematically recorded.
Separate versions of the legends were kept in the
archive of A. Konyratbayev.

According to historical works, the ancient city
of Kumkent in the Sozak region was a settlement
with a large culture and a developed trade industry
in the Middle Ages. This is how the legend associ-
ated with this city speaks. “Kumbkent in the old days
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was a large commercial city surrounded by a fence.
The place was located between Shu and Karatau, 35
kilometers from the North-Eastern face of Babata’s
grave. At this time, the name of the fallen city is Ka-
zakh, but the storytellers call it “Kalmyk city”. Ac-
cording to local Kazakhs, Kumkent was destroyed
by Aksak Temir. Tukti Aziz baba, the ancestor
mentioned in the song “Edige”, married the daugh-
ter of a fairy and gave birth to a son from her. This
is the city where it is said that the daughter of a fairy
wrapped it in a silk scarf and left it near the city of
Kumkent, on the banks of the Nile. Kumkent at that
time was the same big city as in Egypt” (Konyrat-
bayev, 1996: 82). We learn from this story that it
was a city that once became one of the great centers.
This name appears in many legends and epic epics.
However, if we listen to the conversations between
the countries, it seems that Kumkent was named so
because it is a city among the sands. A. Margulan
(1946), who studied the place of this city, said that
it was once a city with a prosperous culture. We see
from the results of the expeditions of A. N. Berns-
tam (1947-1957). Information about Kumkent dates
back to 1388 about his trip to Deshti Kipchak is also
found in the scriptures related to his campaign.

In his article, Asylbek Meiirbekov highlights
mausoleums and shrines as a significant part of
Khoja Ahmed Yasawi’s toponymic heritage. In
summary, there are 17 such sacred sites, known as
necroponyms. These include: the Mausoleum of
Khoja Ahmed Yasawi; the Mausoleum of Arystan
Bab; the Mausoleum of Ibrahim Ata; the Mauso-
leum of Qarashash Ana; the Mausoleum of Makh-
muthan Sheikh Baba; the Mausoleum Gauhar
Ana; the Mausoleum of Karabura; and others. All
these sacred places are the eternal resting places of
saints who sowed the seeds of Islam and spread its
teachings. They are all closely connected to Khoja
Ahmed Yasawi — some were his relatives, others his
disciples, and some his followers. Their historical,
cultural, and spiritual significance is shared and rec-
ognized across all Turkic peoples. The legends and
tales associated with these mausoleums and shrines
are widespread among Turkic communities (Meiir-
bekov, 2023: 273).

Folklorist S. Kaskabasov notes that Kazakh
toponymic legends are formed due to two differ-
ent circumstances in his work “Kazakh folk prose”
(1984). In it, the scientist says that all stories related
to names of places are not legends, but belong to a
toponymic legend only if they are related to one his-
torical event or one historical person, where there is
no criterion, it is not considered a legend, and clas-
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sifies such legends as follows: “Kazakh toponymic
legends are of two types. One is stories that tell sto-
ries related to a historical event, or rather, the wars
against the Kalmyks and Kokans. And the second
type is works in which the names of land, water, and
places are not related to a specific historical fact,
but are told through a story that is generally true”, —
(Kaskabasov, 1984: 145-147).

Historical and toponymic legends relate to spe-
cific historical events related to wars against ex-
ternal enemies that threatened the country, and the
lives of individual historical figures, claiming the
same circumstances and telling the story (Konyrat-
bayev, 1996: 48).

Such legends include historical and toponymic
legends related to the life of Amir Temir. The names
of Amir Temir can be found in different parts of Ka-
zakhstan. For example, the “Temirlan tower” on the
border of Kostanay and Chelyabinsk regions, the
place where a high hill in Ulytau stopped during
the campaign against Tokhtamysh, and the names
of places associated with the name Temir in Aktobe
and Turkestan regions all meet the conditions of to-
ponymic legends.

In conclusion, when considering the historical
and toponymic legends of the Turkestan region, it
can be seen that these exhibits have a high connec-
tion with history, literature, and the worldview of
the people. The historical and toponymic legends of
the Turkestan region, which have become the epi-
center of events and the scene of history considered
at the Kazakh national level, belong to the category
of valuable, meaningful heritage, which does not go
beyond the framework of reality, is one of the most
valuable documents of history.

Conclusion

Legends related to sacred objects in the Turkes-
tan region are an integral part of the spiritual culture

of the Kazakh people. Through them, the people
pass on their history, religion, worldview and val-
ues from generation to generation. The typological
analysis of legends allows us to reveal their genre
richness, semantic multiplicity and socio-cultural
significance. Research in this area contributes to the
scientific systematization of sacred geography and
the preservation of folk heritage.

Myths also enhance the importance of sacred
sites in the Turkestan region and determine their
sanctity. The study examined myths divided into
three groups. The first, historical and religious
educational legends; the second, historical legends
(about saints, heroes, khans); the third, historical
and toponymic legends. This is how the typology
of myths about sacred objects in the Turkestan re-
gion was determined. This typology reflects the
spiritual and cultural functions of the legends. In
particular, it allows us to deeply understand such
roles as the formation of historical consciousness,
the transmission of moral and ethical values, the
transfer of the sanctity of sacred objects from gen-
eration to generation.

In conclusion, there is reason to believe that leg-
ends and tales related to sacred objects in the Turke-
stan region are a cultural heritage that preserves the
spiritual code of the nation, the national code. By
studying them, we can get a deeper understanding
of the worldview, belief system, language, mental-
ity, cultural and historical memory of our people.
Collecting, classifying, analyzing and systematizing
such heritage is an important scientific and national
task.
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