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THE INFLUENCE OF RELIGIOUS TRENDS
IN POST SECULAR SOCIETY ON THE GROWTH
OF RELIGIOSITY

The phenomena of growing religiosity in a post-secular society is examined in this article, which also
looks at how religious processes affect the emergence of religious commitment in post-secular environ-
ments. The it aims to describe the traits of post-secular religiosity, ascertain the elements that shaped it,
and examine how religious principles affect social interactions. The study analyzes the impact of mo-
dern technologies and social media on religious communication, the spread of religious views, and the
development of new forms of religious practices, and examines the paradigmatic shifts in understan-
ding the role of religion in the modern world. The research is based on phenomenological, comparative,
and psychological methods of analysis. The study identifies globalization, digitalization, identity crises,
and the search for spiritual guidance in the modern world as major factors contributing to the growth
of religiosity. Special attention is given to comparing the manifestations of post-secularism in Western
liberal democracies and developing countries showing that post-secular society is characterized not by
a return to traditional forms of religiosity, but rather by the emergence of new hybrid forms of spiritua-
lity and the reinterpretation of religious traditions within a contemporary context. The study is valuable
both scientifically and practically because it explains how religious processes appear in a post-secular
society among young people and in the domains of culture and education. Identifying the characteristics
of the shift in religious consciousness in contemporary culture is the primary intent of the study. It also
offers other perspectives for the disciplines of sociology, education, and religious studies, providing a
framework for reconsidering the place of religion in modern day society.

Keywords: Religiosity, Religious Movements, Post-Secularism, Digital Religion, Politicization of
Religion
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MocTceKyASpAbIK, KOFaMAAFbI
AiHM YpAiCTepAjiH AIHAQPABIKTbIH, 6CYiHe acepi

ByA Makaaa MOCTCEKYASIPAbIK, KOFaM KOHTEKCTIHAE AIHAQPAbIKTbIH Kylleloi ¢eHOMeH,
MOCTCEKYASIPUCTIK KOFaM >KaFaalblHAQ AIHU YPAICTEPAIH AIHAAPAbIK AEHreiiHiH apTyblHA bIKMaAbI
3epTTeAeAi. MakaAaHbIH, MaKCaTbl — MOCTCEKYASPAbIK, KE3EHAE AIHAAPABIKTbIH, €peKLIEAIKTEPiH, OHbI
KAAbINTACTblpaTblH (DAKTOPAAPAbI aHbIKTAM, AiHM KYHABIAbIKTAPAbIH SAEYMETTIK emipre bIKMaAbiH
Tanpay. Kasipri TexHoAorusaap MeH BAeyMeTTiK MeAMaHblH AiHapaAblk, KOMMYHWKaLMSFA, AiHW
KO3KapacTapAblH TapaAyblHa X8He AiHM TaxXipubeAepAiH >kaHa hopmasapbiHbiH AaMybiHa 9CepiH
TaAAQY MaKcaTblHAQ 3epTTey (DEHOMEHOAOTMSIABIK, CAAbICTbIPMAAbI >KOHE MCUXOAOTUSIABIK, TaAAQY
dAiCTepiHe cyieHe OTbIpbIN XYPriziAai. 3epTTey >kahaHaaHy, uMdpAaHAbIpy, Giperenaik AarAapbiChl
>KOHe Kasipri aAeMAeri pyxaHu 6GarpapAapAbl i3AeY CUSIKTbl AIHAAPABIKTbIH ©CYiHE bIKMaA eTeTiH
Herisri akTopAapAbl aHbIKTaAbl. [TOCTCEKYASPU3MHIH, 6aTbICTbIK, AMGEpPaAAbl AEMOKpaTUsSIAAp MEH
AaMyLLIbl eAAEpAEri KepiHICTepiH CaAbICTbIpyFa epeklle Has3ap ayAapbiAAbl. Taaaay HaTuxkeaepi
MOCTCEKYASPABIK, KOFAaMHbIH ABCTYPAI AIHAQPABIK, (hOpMaAapbiHa KalTa OpaAyAaH repi, pyxaHu >kaHa
rMOpUATI hopmanapAbiH Marlaa OGOAYbIMEH >KOHE AIHM ABCTYPAEPAIH Kasipri 3amaHfbl KOHTEKCTe
KanTa TYCIHAIPIAYIMEH cunaTTaAaTblHbIH KOPCETeAl. MOCTCEKYASPABIK, KOFaMAAFbl AiIHW CaHaHbIH
KanTa >aHAaHYbIH, MHAMBUMAYAAM3aLUMS MEH MAIOPaAM3aLMs KYObIAbICTapbiH, COHAAM-aK, KOFaMAbIK,
eMip MeH >eke Toxipubeae AiHHIH >kaHalla MeHre me OGOAybiH KepceTy. JXyMbICTbIH FbIAbIMM-
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TOXIPUOEAIK MaHbI3AbIAbIFbI — MOCTCEKYASPABIK, KOFaMAAFbl AiHWM YpAICTEepAiH >kactap, Giaim Gepy,
JKOHE MOAEHMET CanaAapblHAA KaAai KepiHic TabaTbiHbIH TyCiHAIpyre 6arbiTTaAFaH. AiHAAPABIKTbIH
apTYbl TEK MHCTUTYLIMOHAAAbI AiHFe eMeC, COHbIMEH KaTap >Keke PyXaHWAbIK, NMeH CeHiM hopmMaAapbliHa
A KaTbICTbl ekeHi aAoaeaseHAl. CoHbiMeH KaTap 6iAiM Gepy, aAeymMeTTaHy >KeHe AiHTaHy caAaAapbiHa
KOCbIMLLIA MBAIMETTEp 6epin, 3amaHayn KOFamAa AiHHIH POAIH KanTa nambiMAaayfFa xeHe GiAim 6epy
6GarAapAamManapblH XKETIAAIPYre MyMKIHAIK 6epeai.
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BAMSIHME PEeAUTMO3HbIX TEHAEHLMI
B MNOCTCEKYASIPHOM OOLLLECTBE Ha POCT PEAMIMO3HOCTH

B AaHHOI cTaTbe paccmaTpuBaeTcs (peHOMEH YCUAEHUSI PEAUTMO3HOCTM B KOHTEKCTE MOCTCEKYASIP-
HOro 06L1ecTBa, a Tak)Ke BAUSHUE PEAMTMO3HbIX MPOLLECCOB HA POCT YPOBHS PEAUTMO3HOCTH B YCAOBU-
SX MOCTCEKYASIPHOCTU. LleAb cTaTbm — onpeAeAnTb 0COOEHHOCTU PEAUTMO3HOCTM B MOCTCEKYASIPHbIN
nepuoA, BbISIBUTb (hopmupyioLime eé pakTopbl 1 NMPOaHaAM3MPOBaTb BAUSIHME PEAUTMO3HbIX LIeHHOC-
Tel Ha COLIMAAbHYIO >KM3Hb. [TpoaHaAM3MpoBaHa 3BOAIOLMS OT TEOPUM CEKYASPU3ALMM K KOHLIenumm
MOCTCEKYASIPU3MA, a TaK>Ke MapaArrMaAbHble U3MEHEHWS B MOHMMaHWUU POAU PEAMTUI B COBPEMEHHOM
Mupe. PaccMaTpuBaeTcsl BAMSIHME COBPEMEHHBIX TEXHOAOTUI M COLMAAbHBIX MEAMA Ha PEAUTMO3HYIO
KOMMYHMKaLMIO, PacrpoCTpaHEeHNE PEAUTMO3HbIX B3rASAOB M Pa3BUTME HOBbIX (DOPM PEAMIMO3HOM
npakTuku. KMccaepoBaHme OCHOBaHO Ha (DEHOMEHOAOrMYECKOM, CPAaBHUTEABHOM M MCUXOAOTMYECKOM
MeToAax aHaAm3a. Pe3yAbTaTtbl aHaAM3a AEMOHCTPUPYIOT CAOXKHOE B3aMMOAENCTBME COLIMAABHbIX, MCK-
XOAOTMYECKUX U KYAbTYPHBIX (DaKTOPOB, OMPEAEASIOLNX AMHAMMKY PEAMTMO3HOCTU B COBPEMEHHOM
obulectBe. B uccaeaoBaHMM OnpeAeAeHbl OCHOBHbIE (DaKTOPbl, CMOCOOCTBYIOLLME POCTY PEAUTMO3HOC-
TH, Takme Kak raob6aamsaums, umpoBmsaums, KpManuc MAEHTUYHOCTU M MOMCK AYXOBHbIX OPUEHTUPOB
B coBpemMeHHOM Mupe. Ocoboe BHMMaHUE YAEASETCS CPABHEHMIO MPOSIBAEHWIA MOCTCEKYASPU3MA B 3a-
MaAHbIX AMOGEPAABHBIX AEMOKPATUSX M Pa3BMBAIOWIMXCS CTpaHaxX. Pe3yAbTaTbl aHaAM3a MokasblBaloT,
4TO MOCTCEKYASIPHOE OOLLECTBO XapaKTEPU3YETCs HE CTOAbKO BO3BPALLEHWEM K TPAAMLMOHHBIM hop-
MaMm PEAUTMO3HOCTH, CKOAbKO MOSIBAEHWEM HOBbIX TMOPHUAHBIX (DOPM AYXOBHOCTU M MEPEOCMbICAEHUEM
PEAUTMO3HbIX TPAAMLMIA B COBPEMEHHOM KOHTeKCTe. HayuHo-npakTnyeckas 3HaUMMOCTb MCCAEAOBA-
HMS 3aKAIOYAETCS B OOBICHEHMM TOTO, KaK PEAMIMO3HbIE MPOLECChI B MOCTCEKYASIPHOM 00LLECTBe Npo-
SBASIIOTCS CPEAM MOAOAEXKM, B chepe obpa3oBaHusi 1 KyAbTypbl. CyTb UCCAEAOBAHMS — pacKpbiTue
ocobeHHOCTeN TpaHCopMaLMn PEAMTMO3HOINO CO3HAHUS B COBpeMeHHOM obulecTBe. B pesyabtaTe
AOKa3aHO, YTO POCT PEAUTMO3HOCTM KacaeTCsl He TOAbKO MHCTUTYLIMOHAABHOM PEAUTUM, HO 1 (hOpM MH-
AVBUAYaAAbHOM AYXOBHOCTU U Bepbl. PaboTa packpbiBaeT B3aMMOCBS3b MEXAY PEAMIMO3HbIMU TEHAEH-
LUMSAMM M COLMAABHBIMU MPOLLECCaMM, OMPEAEASsl 3HAUMMOCTb PEAMTMWN B MOCTCEKYASPHOM KOHTEKC-
Te. Tak>ke OTKpbIBaeT APyrve nepcrekTuBbl AAS TaKMX AMCLMIAMH, Kak COLMOAOrMs, o6pa3oBaHue u
peAnrnoBeaeHre, obecrnedriBas OCHOBY AAs NEPECMOTPA MeCcTa PEAUTUMIN B COBPEMEHHOM 06LLeCTBe.

KAroueBble cAOBa: peAMIMO3HOCTb, PEAUTMO3HbIE TeUEHMS, MOCTCEKYASIPU3M, LMpoBas peAnrus,
MOAUTU3ALMS PEAUTUN

Introduction

In recent decades, religion has begun to take
a significant place in the life of society. Recently,
there has been a growing interest in religion not only
in our State, but worldwide as well. In this respect,
K. Armstrong writes: “Religion has again become
that powerful force with which any government will
have to reckon... and, undoubtedly, will play an im-
portant role in the domestic and foreign policy of
the future.”

What is religion, then? Understanding the defini-

tion and meaning of religion is essential in this situ-
ation. Semantically speaking, the word “religion” is
derived from the Latin word “religio,” which means
“religion, piety, holiness,” according to the New
Philosophical Encyclopedia. As a phenomena of so-
ciety, religion is characterized as “a worldview, un-
derstanding of the world, feeling the world, as well
as the behavior of people determined by their belief
in the existence of a supernatural sphere, which in
mature forms of religion is expressed as God, divi-
nity.”
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If the formational approach views religion as a
possession from the past, the civilizational approach
views religion as one of the primary system-forming
components of civilization, which is defined as the
spiritual unity and cultural continuity of humanity
as a high outcome of historical development. The
XX century Russian thinker N.Ya. Danilevsky, one
of the pioneers of the civilizational approach, cre-
ated the theory of cultural-historical types, which he
defined as the fusion of the fundamental characte-
ristics of a particular social organism that objectifies
the national character. Religion, politics, socioeco-
nomic activity, and culture in the strict sense (sci-
ence, art, and industry) are the primary traits of the
cultural-historical type.

A. Toynbee was one of the few scientists in the
20th century to create a civilizational perspective.
According to him, the primary elements of civiliza-
tion are religion and its organizational structure as
well as geographical traits.

Based on the concepts of the classic civilization-
al approach, S. Huntington demonstrates in “The
Clash of Civilizations” that religion is a fundamen-
tal aspect of civilization that serves as the founda-
tion for a particular religious system and practice.
He also highlights the potential for future clashes
between civilizations. Furthermore, he concluded
that since religion is the foundation of civilization,
conflicts between civilizations are a type of conflict
between religions, and conflicts between civiliza-
tions are a type of conflict between religions; in
other words, the term “civilizational war” is synony-
mous with “religious war” in its content.

Accordingly, it may be said that the religious
component of social interactions will only grow and
that future wars between civilizations can be some-
what predicted using S. Huntington’s theories as a
methodological base. This refutes the previously
stated assumptions about its decline under the in-
fluence of modernization and secularization. The
concept of the linear progress of secularization has
traditionally been replaced by an understanding that
shows the transformation of religion and its adapta-
tion in response to the problems of modernity (Pol-
lack, Rosta, 2017). In different parts of the world,
there has been an increase in interest in religious
practice, the revival of traditional confessions, as
well as the emergence of new types of religious be-
liefs, including digital and personal faiths.

The post-secular society is a socio-philosophical
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phenomenon that describes the re-emergence of re-
ligion in public space, contrary to the assumptions
of secularization theory. This concept is located
within the concepts of the “secular” and “post-reli-
gious” period, and refers to the new role of religion
in public and political discourse. In a post-secular
society, religion is considered not only as a personal
belief system, but also as a factor of social identity,
moral orientation and cultural integration (Haber-
mas, 2006: 89).

Jirgen Habermas, developing the idea of post-
secularism, proposed that religious belief should
have a legitimate place in public debate. He em-
phasizes that religion and rationality should be in
a complementary relationship. In this context, in a
postsecular society, religion is seen as part of public
discourse and is seen as an integral element of living
in a pluralistic society (Taylor, 2007: 53; Casanova,
1994: 35).

Religious trends in post-secular society are a
complex phenomenon of modern social reality. In
the post-secular period, religion returns to public
life and takes on new forms. These trends affect
the growth of religiosity and are due to many fac-
tors. Religious practices and beliefs change and take
on new forms outside of established organizations
in the post-secular age. In this situation, spiritua-
lity becomes a fluid, multifaceted personal choice.
New types of religiosity have emerged as a result of
the coexistence of religious and secular elements in
contemporary society.

A crisis of values, social instability, and globali-
zation have all had an impact on the rise of religio-
sity. For many people, religion provides stability and
purpose, particularly during uncertain and changing
times. Conversation between religious and secular
discourses is crucial in a post-secular society. This
conversation fosters religious plurality by enabling
religious viewpoints to be discussed in public. De-
spite predictions of a gradual weakening of religious
practices against the backdrop of modernization and
scientific and technological progress, the opposite
trend is observed — religious belief is reviving, and
the influence of religious institutions in various
spheres of social life is increasing. The concept of
a post-secular society, proposed by Jiirgen Haber-
mas in the early 2000s, marked a significant change
in understanding the role of religion in the modern
world (Habermas, 2008). If the theory of seculariza-
tion predicts an inexorable decline in the importance
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of religion with the development of modernization,
the postsecular paradigm recognizes the stability
and even revival of religiosity in modern societies.

Scientific research methodology

To study the impact of religious trends on the
growth of religious faith, a mixed methodological
approach was used, which combines historical-so-
ciological analysis, comparative methods, and con-
tent analysis of scientific and empirical sources. The
historical-sociological method allows us to trace the
evolution of religious faith in specific socio-cultur-
al and political conditions since the end of the XX
century. Comparative analysis allows us to compare
religious processes in different regions and periods,
thereby identifying general trends and local speci-
ficities.

Justification for the choice of topic and goals
and objectives

The relevance of this study is due to several
factors. First, the “return” of religion to the public
sphere observed in recent decades requires a theo-
retical explanation. Among the reviewed scholars
and works that have studied this topic scientifically,
include Habermas, Jiirgen: “What is a Postsecular
Society?” (2008); Berger, Peter, “The Deseculariza-
tion of the World: Resurgent Religion and Global
Politics”; Washington’s “Ethics and Public Policy
Center” (1999); Casanova, José, “Public Religions
in the Modern World” (Chicago: University of Chi-
cago Press, 1994); Rethinking Secularization: From
a Global Comparative Perspective: “The Hedgehog
Review” (2006); Martin, David, “A General Theory
of Secularization” (Oxford: Blackwell, 1978); On
Secularization: Towards a Revised General Theory:
Aldershot, “Ashgate” (2005); Taylor, Charles, “The
Secular Age” (Cambridge, Massachusetts: Harvard
University Press, 2007); Davie, Grace, “Religion
in Britain after 1945: believing without belonging”
(Oxford: Blackwell, 1994); Europe: A Case in Point.
“The Parameters of Faith in the Modern World”
(London: Darton, Longman and Todd, 2002); Beck,
Ulrich, “To Each His Own God: Religion’s Po-
tential for Peace and its Propensity for Violence”
(Cambridge: Polity Press, 2008); Dehler, Markus
and Wolfgang Hofmeister, eds., “The Resurgence
of Religion? Post-Secular Society” (Berlin: Kon-
rad Adenauer Stiftung, 2013); Amin, Masoud,

“Post-Secularism and International Relations”
(London: Palgrave Macmillan, 2012); Asad, Talal,
“The Making of Secularism: Christianity, Islam,
and Modernity” (Stanford: Stanford University
Press, 2003).

This research aims to provide a comprehensive
understanding of the impact of religious trends on
the growth of religiosity in modern post-secular
society and to contribute to the improvement of
theoretical and methodological tools for analyzing
this complex phenomenon (Pew Research Center,
2019). To this end, the following specific tasks have
been identified:

To consider the evolution from the theory of
secularization to the concept of postsecularism and
to analyze the paradigmatic changes in understan-
ding the role of religion in the modern world.

Studying the dynamics of changes in religious
practices in the digital age, to determine the impact
of modern technologies and social media on reli-
gious communication, the spread of religious views
and the development of new forms of religious prac-
tices.

To assess the role of religious organizations in
solving global problems. To assess the ability of re-
ligious actors to develop civil society, shape public
discourse and act for the common good. Also, to
predict the prospects for the future development of
religious trends in a post-secular society.

Results and dicussion

The religious revival in the post-Soviet period
can be divided into 4 stages. As the first stage, the
collapse of the Soviet Union was an important stage
in the religious history of post-Soviet states. The
policy of state atheism and religious persecution
paved the way for a new direction — the recogni-
tion of freedom of conscience and freedom of re-
ligion. This led to the rapid restoration of religious
institutions, the proliferation of churches, theologi-
cal schools, and an increase in the number of belie-
vers. In Kazakhstan, Russia, and other post-Soviet
countries, this period is characterized by the spread
of Islam and Christianity, especially since relations
between traditional confessions and new religious
movements have become more complicated.

The second phase Globalization and religious
pluralism (2000-2010): In the early 2000s, the pro-
cess of globalization affected not only the economic
and political spheres, but also religious life. Globali-
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zation contributed to the transnational exchange of
religious ideologies and practices, which led to the
formation of a religious “market”. This period saw
the growth of religious pluralism, that is, the harmo-
nious coexistence of many confessions and religious
practices. According to Peter Berger, “in a glo-
balized world, religion began to gain strength again,
which led to its reemergence in the public sphere”
(Berger, 1999: 2).

The third stage can be considered a period of
politicization of religion and the strengthening of
religious identity (2010-2020). Since the 2010s, re-
ligion has begun to play an important role in politi-
cal processes. Religious institutions have been used
as a tool to strengthen national identity, mobilize
citizens, and legitimize political power. As M. Jur-
gensmeyer notes, “many religious movements are
now active participants in global politics, opposing
the secular state and offering an alternative value
system” (Juergensmeyer, 2008: 19). During this pe-
riod, religious denominations have often been used
to strengthen national unity.

The fourth stage is digital religion and online
practices (2020s). In the early 2020s, especially dur-
ing the COVID-19 pandemic, religious life has be-
gun to move beyond traditional places of worship
and into digital space. New religious practices have
emerged, such as online services in churches and
mosques, digital prayers, and online prayer groups.
Digital religion is a new form of religious practice
through digital technologies. This phenomenon al-
lows religious experiences to be more personal and
multi-channel, which in turn allows believers to
choose religious practices that meet their personal
needs.

In this regard, let us analyze the concepts of sci-
entists:

Peter Berger’s “postsecular concept” was de-
veloped as a counter-argument to the classical secu-
larization theory. It challenged the traditional view
that the process of modernization reduces interest in
religion. According to Berger, the “postsecular era”
is a revival of religion or its existence in a new form.
Secularization is not a linear process, but rather has
complex dynamics. (Berger, 1999: 2-3).

In “Postsecular Society: What is it?”, Jiirgen
Habermas (Habermas, 2008: 19), reconsiders the
role of religion in society in the postsecular period.
He argues that the importance of religion is not lost
in the process of modernization, but, on the con-
trary, is preserved through adaptation to new social
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and cultural conditions. Habermas sees this phe-
nomenon as a transformation of religion itself: apart
from traditional institutions, religion participates in
public debates and occupies an important place in
public consciousness and politics. This conclusion
forms the basis of postsecular theory and raises the
understanding of the place of religion in modern so-
ciology to a new level.

José Casanova (1994: 215) notes that an impor-
tant component of postsecularism is the recognition
of religious discourses as legitimate participants in
public and political space. In his opinion, this is not
just a theoretical statement, but a real trend observed
in many modern democratic states. For example, in
Germany, the Christian Democratic Union (CDU)
party, by incorporating Christian values into its po-
litical platform, has maintained the place of religion
in public discourse. In this country, religious com-
munities work closely with state structures in areas
such as education and social services. Such practice
contributes to the formation of religious institutions
as active participants not only in spiritual, but also in
social and political processes.

Grace Davie (2000: 19-22) highlights the main
characteristics of contemporary religious trends — a
growing interest in traditional religions, the spread
of new spiritual practices, the growth of religious
communities and the revival of institutional religi-
osity. These trends are clearly visible in a number of
European countries. For example, in the UK, while
the number of members of the Anglican Church has
declined, Catholic and Muslim communities are ac-
tively growing. There has also been a growing in-
terest in alternative spiritual practices such as yoga,
meditation and energy therapy. In London, espe-
cially in multicultural areas, the number of centres
offering such practices has increased significantly.
This situation suggests that, despite the decline of
institutional forms of religion, the general demand
for spirituality is increasing (Davie, 2023).

As Charles Taylor (2007: 473) has noted, con-
temporary religious processes do not simply mean
a return to traditional beliefs. Instead, they represent
an entirely new take on religious experience within
the framework of technological and social transfor-
mation. Depending on the society, this phenomenon
might take many various forms. For instance, there
is still interest in religion in the US even though
people are becoming more and more removed from
traditional churches. A lot of people share their
spiritual experiences on social media and take part
in online sermons. This is in line with new media’s
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tendency to personalize religious experiences and
integrate them into routine. However, since tradi-
tional churches’ influence has declined in Germa-
ny, particularly in urban areas like Berlin, people
are increasingly looking to alternative religions
like Buddhism, Sufism, or syncretic new religious
movements for purpose and guidance in their lives.
These processes demonstrate the complex and mul-
tifaceted nature of post-secularism. Thus, as Tay-
lor describes, religion has not only been reborn in
modern societies, but has also been adapted in new
forms and contexts.

Interest in religion in Kazakhstan has increased
significantly since the period of independence
(1990s). After gaining independence, the number of
mosques and churches has increased significantly,
conditions for religious education have been creat-
ed, and the religious self-consciousness of the popu-
lation has strengthened. This can be an example of
the revival of institutional religiosity. In addition,
individualized religiosity is becoming widespread
among modern youth. Many citizens, not remai-
ning within the framework of traditional religion,
are conducting spiritual searches through the Inter-
net and social networks, exploring various religious
and spiritual directions. This is a manifestation of
the restructuring of religious experience in the digi-
tal and global space. Elements of syncretism are also
observed in Kazakhstan — for example, Islamic be-
liefs are merging with national traditions, psycho-
logical and spiritual practices, taking on a new char-
acter. This once again proves that postsecularism is
not homogeneous, but complex and multifaceted.

Factors contributing to the growth of religios-
ity in a post-secular society

Socio-cultural factors

As Ulrich Beck (2008: 78-79) noted, in the con-
text of globalization, migration, and changes in tra-
ditional values, people face a crisis of identity. This
phenomenon is also clearly visible in Kazakhstan.
In the transitional period after the country gained in-
dependence, the issue of national, cultural, and reli-
gious identity was reconsidered. Since atheism dom-
inated the state ideology during the Soviet period,
religious practice remained confined to the minds of
individual people. In the modern period, along with
global influences, foreign religious movements and
the openness of the information space have opened
the way for the spread of new religious concepts and
practices. This has intensified the search for spiri-
tual direction and meaning in life among the popu-

lation, especially among young people. In Kazakh
society, religion is sometimes perceived as a source
of personal integrity and stability. For example,
among migrants who have been urbanized or re-
turned from abroad, the turn to religion is seen as
a mechanism that helps a person identify himself in
society and the world. This is a clear manifestation
of the “compensatory function” described by Beck.
Religious faith has a significant social function in
Kazakhstan’s multiethnic and multiconfessional cir-
cumstances by enabling the reactivation of cultural
memory and traditional moral orientations during an
identity crisis.

Increased cross-cultural contact, according to
David Martin (2005: 124), is helping religious prac-
tices and beliefs proliferate across conventional
geographic and ethnic borders. This pattern implies
that religion is now a social phenomena with world-
wide significance rather than merely a local one in
the context of globalization.

The growth of different branches of Islam and
the development of new spiritual movements like
Buddhism and the New Age are two examples of
intercultural contact in the UK. Here, new religious
practices are emerging as a result of social and po-
litical turmoil, as well as greater migration. The
presence of several ethnic communities is causing
different religious practices and beliefs to collide,
especially in London. In a multicultural culture, this
technique is aiding in the transnational dissemina-
tion of religion.

In the United States, increased intercultural
interaction is, also, leading to a broadening of re-
ligious practices. Here, various branches of Chris-
tianity and Eastern religions such as Buddhism are
being mixed. Transnational religious practices are
currently at a high level, which is causing conflicts
between religious communities in the United States.
For example, the widespread spread of branches of
Buddhism and practices of Hinduism in America
can change religious identity and influence new so-
cial trends. In addition, increased immigration and
the preservation of cultural differences are increas-
ing the diversity of religious movements.

In Kazakhstan, this process is manifested in
several forms. On the one hand, various branches
of Christianity and new religious movements are
spreading through the influence of foreign religious
organizations and missionaries. On the other hand,
as a result of compatriots’ education and religious
experience abroad, various schools and interpreta-
tions of Islam are appearing in our country. These
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transnational religious practices can sometimes
strengthen pluralism in society, but sometimes also
lead to conflicts between religious understandings.

Thus, the development of cross-cultural religi-
osity is one of the important markers of the post-
secular era. It demonstrates the ability of religion to
adapt in a global space and re-emerge in new mea-
nings in different contexts.

Political and institutional factors

In a post-secular society, religion is seen as an
important tool for ensuring public consensus and
social stability. It is observed that state structures
and political movements resort to religious values
in order to strengthen the legitimacy of their pow-
er and consolidate society. This trend is especially
evident in countries where the system of beliefs and
values in society has undergone profound changes,
but where the influence of religious institutions is
still strong.

In the USA, the influence of religious values
in the political arena remains significant. Here, it
is observed that religious communities, especially
Christian ones, actively participate in political pro-
cesses. For example, the Republican Party and its
members often try to appeal to religious values, in
particular, the anti-abortion movement and fami-
ly values. Religious groups in the USA, especially
Christian communities, organize religious-based
public movements to influence the authorities. In
this sense, the State-Religion relationship is cru-
cial because religious organizations are crucial in
upholding their beliefs and establishing the moral
compass of society.

In Kazakhstan, the interaction between the
state and religion is also increasing. Although the
Constitution of Kazakhstan separates the state
from religion, the influence of religious organiza-
tions on public and political life is noticeable. The
role of the Muslim religion is one of the measures
aimed at maintaining social harmony and ensuring
social stability. While acknowledging religion as
a cultural asset, the State also establishes the role
of religion in society and works to prevent reli-
gious radicalism and extremism. In Kazakhstan,
initiatives like “Social Harmony” and “Dialogue
between Cultures and Religions” are carried out
with the intention of preserving social stability and
harmony through the application of religious prin-
ciples. All of this is done in an effort to prevent so-
cial tensions and establish a secure role for religion
in society.
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The Influence of Media and Digital Technologies

Social media and digital technologies signifi-
cantly influence religion by fostering new kinds of
religious community and connection. People can en-
gage in religious activities outside of conventional
temple settings through online sermons, religious
forums, and virtual churches. The Internet makes re-
ligious discourses accessible and incorporated into
daily life, facilitating the spread of religious beliefs.

New forms of religiosity and their impact on so-
ciety

It takes on hybrid forms that combine with mo-
dern spiritual practices. This phenomenon shows
how religion is renewed in a changing social and
cultural context. A characteristic feature of post-sec-
ularism is the revival of religion not only as an inter-
nal belief system of the individual, but also as part
of the culture and social structure of society. Hybrid
forms of religiosity blur the boundaries between
modern spiritual practices and traditional religions.
Thus, people often combine different spiritual prac-
tices into a single system, for example, they use ele-
ments of Christianity, Buddhism, yoga, meditation
and New Age spirituality.

Individualized religiosity. In this form, religions
are adapted to the needs of the individual, that is,
a person forms his own personal spiritual experi-
ence. For example, some people, while adopting the
values of traditional religions, combine meditation,
yoga and other spiritual practices. This pattern is
seen in many nations across the world, particularly
in Western nations where modern spiritual activities
and traditional religions coexist.

Synchronicity. This is a synthesis of various
spiritual traditions and religions. In the age of glo-
balization, this phenomenon is particularly perva-
sive since cross-cultural interactions are growing
and the distinctions between many religions and
beliefs are becoming less clear. For instance, new
religious movements that incorporate aspects of
Buddhism and Christianity are starting to emerge in
China and India.

Spirituality being commercialized. At times as-
pects of spirituality and religion are incorporated
into popular culture and commercial products. This
commercialization can often be seen through various
trainings, sessions and therapies designed to satisfy
people’s spiritual needs. In addition, many people
use traditional religious rituals and modern spiritual
practices at the same time, which becomes a kind of
marketing of a person’s spiritual quest.
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Conclusion

In the post-secular context, religion is becoming
a public resource that fulfills a broader social mis-
sion, not just a belief and cult practice. As Appleby
(Appleby, 2000; Almond, Appleby, & Sivan, 2003:
121) and Johnston & Sampson (2014: 83) have not-
ed, religious organizations are increasingly active
actors in global issues such as social justice, poverty
alleviation, environmental sustainability, and inter-
ethnic harmony. This suggests that religious com-
munities have moved beyond their traditional role
in society and become a force for ethical orientation
in the global civic space. Jos¢ Casanova’s concept
of “Public Religion” (1994: 219) offers a theoretical
foundation for this phenomena. This idea views re-
ligion as a contributing element to the development
of public debate and as a full participant in civil so-
ciety. The participation of religious leaders in inter-
national forums and global initiatives demonstrates
the ability of religion to bring a moral dimension to
political, economic, and environmental issues. As a
result, in the post-secular era, religion is gaining re-
levance not only as a transcendental belief, but also
as an important form of social responsibility.

The results of the study showed that religiosity
in a post-secular society is a complex, multifaceted
and regionally diverse phenomenon. Theoretically,
the concepts of authors such as Habermas, Taylor,
Casanova, Davy and Beck, U. have become an im-
portant basis for describing the social functions of
modern religion, its participation in public discourse
and the diversification of forms of belief. These the-
ories argue for the active re-introduction of religion
into public life in the post-secular period. Empirical
studies have shown that in Western Europe, while
traditional religious institutions have weakened,
there has been a trend towards the strengthening of
individualized spirituality. While institutional reli-
giosity has been relatively preserved in the United
States, the growth of the number of “nones” is lead-
ing to the formation of new religious forms. In de-
veloping countries — especially in Africa, Asia and
Latin America — religiosity has increased due to
charismatic and Pentecostal movements. In the case
of Kazakhstan, the growing interest in traditional
Islamic and Orthodox religions, as well as the grow-
ing spiritual search among young people, are clear
manifestations of post-secular trends. In addition,
there is a digitalization of religious knowledge and
practice through the Internet and social media. This

phenomenon is blurring the boundaries between tra-
ditional religious structures and individual religious
practices, creating new hybrid forms of religiosity.

The study also showed that religious organi-
zations are actively involved in solving social and
global problems. They provide a moral compass in
problems such as poverty, injustice, environmental
disasters and conflicts, and strengthen public coop-
eration and dialogue. This phenomenon is consis-
tent with José Casanova’s concept of “Public Re-
ligion” (Casanova, 2011: 249-275). In general, the
results of the study prove that modern religiosity
is not based solely on tradition, but is undergoing
transformation in the context of globalization, digi-
talization and cultural pluralism. This indicates the
need to reconsider the role and meaning of religion
in public life. The growth of religiosity in a post-
secular society is due to a complex interaction of
social, political, technological and cultural factors.
Despite predictions about the inevitable decline of
religion, religious trends demonstrate a significant
level of adaptability and ability to renew. Further
investigation into the above procedures could lead
to a better comprehension of the function of religion
in the contemporary world and its potential future
paths.

Modern social sciences place special emphasis
on the topic of religion and religiosity changing in
a post-secular world. According to this study, reli-
gion is expanding its societal roles and transcend-
ing its historical bounds. In contemporary culture,
religious belief systems and practices are evolving
toward individualization, plurality, and digitiza-
tion, transcending institutional structures. Religion
is becoming not only an element of the spiritual life
of an individual, but also an important social force
that ensures social solidarity, cultural identity, and
political legitimacy. In this context, the theories of
post-secularism of researchers such as C. Taylor,
Y. Habermas, H. Casanova, and G. Davy provide an
important methodological basis for explaining the
complex role of religion in modern society.

Empirical evidence shows that different forms
of religiosity are emerging in different regions of
the world: while participation in religious institu-
tions is declining in Western Europe, new forms of
spirituality and faith are on the rise; in the United
States, traditional and new religious practices co-
exist; and in Asia, Africa, and Latin America, reli-
gion remains an active element of the social fabric
of society. In the context of Kazakhstan, post-
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secular features are also becoming increasingly
evident — the strengthening of traditional religions,
the growth of spiritual quests, and new forms of
religion’s influence on social life. In addition, the
active role of religious organizations and leaders
in solving global social, environmental, and hu-
manitarian problems is expanding the potential
of religion in a post-secular society. The concept
of “public religion” allows us to characterize the
interaction of religious structures with civil soci-
ety and international initiatives. This proves that

religion occupies an important place in public dis-
course as a moral orientation.

In conclusion, religion in a post-secular society
is not just a belief or tradition, but a complex social
phenomenon operating in the context of globaliza-
tion, digitalization, and cultural diversity. Interdis-
ciplinary, comparative, and empirical research is
essential for a deeper understanding of the contem-
porary functions of religion. Future research in this
area will open the way to a new level of analysis of
the relationship between religion and society.
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