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METODS OF PROMOTING ISLAMIC VALUES AMONG YOUTH
AND THEIR IMPACT ON SPIRITUAL DEVELOPMENT

This article provides a scientific analysis of the ways Islamic values are spreading among today’s
youth and their influence on the development of their spiritual worldview. In the context of information
technology and globalization, youth value orientations are changing, and the importance of fundamental
spiritual values is growing. In this context, Islamic values — morality, faith, dignity, and tolerance — are
viewed as key factors in shaping the personal qualities of young people and regulating their social behav-
ior. The study analyzes the main channels for promoting an Islamic worldview among young people, pri-
marily the family institution and the education system (schools and universities), religious organizations,
and the digital information space. The family is the primary environment for spiritual education, while
schools and educational institutions are viewed as institutional settings that enhance young people’s
religious literacy and foster critical thinking. The role of social media and the digital space in the dis-
semination of Islam is also analyzed. Based on scientific research by Russian and international scholars,
this article substantiates the positive influence of Islamic values on the worldview, moral stability, social
responsibility, and spiritual development of young people. The study’s findings highlight the need for ef-
fective dissemination of Islamic values through the media that have emerged as a result of globalization,
in accordance with the principles of a sovereign state.

Keywords: Islamic values, education, Kazakhstani youth, family, spirituality
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McAam KYHABIABIKTAPbIHbIH, XKacTap apacbiHAQ
HacUXaTTaAy KOAAAPbl MEH PyXaHU AaMYFa bIKMaAbl

byA Makaaaaa Kasipri >kacTap apacbiHAQ MCAAM KYHADBIAbIKTApPbIHbIH TapaAy >KOAAAPbI MEH OAAPAbIH,
pyXaHU AYHMETAHbIMbIHbIH AAaMybIHA bIKMAAbl FbIAbIMM TaAAdyFa aAblHAbL. AKMAPATTbIK, TEXHOAOTMSI
MeH >kahaHAaHy >kaFAanlblHAQ XKacTapAblH KYHABIAbIK, GarAapAapbiHbiH, ©3repicke yuiblpar, pyxaHu
KYHABIABIK, HEri3AepiHiH, MaHbI3bl apTbin OTbIp. OCbl TyCTa MCAAM KYHADBIABIKTAPbl — aAaMrepLUiAiK,
MMAHABIABIK, i3€TTIAIK, TOAEPAHTTbIAbIK, SFHWM, >KAaCTapAblH TYAFAAbIK, KacMeTTepiHiH KaAbINTacyblHA
>KOHE DAEYMETTIK MIHE3-KYAKbIH PETTEeYAE Herisri pakTopAbIiH 6ipi peTiHAE KapacTbipbiAaAbl. 3epTTey
6apbICbIHAQ MCAAQM AYHMETAHbIMbIH >KacTap apacbiHAQ HacMXaTTayAblH 6aCTbl apHaAapbl PETIHAE BYeAi
0T6aChl MHCTUTYTbI MEH BiAiM 6epy >KyMeciHiH, (MEeKTen MneH XKOFapFbl OKY OPbIHAAPbI), AiHU YibIMAAP
MEH aKnapaTTbiK-LM(PAbIK KEHICTIK TaAAaHaAbl. PyxaHu TepOueHiH 6actankbl opTachl oTbackl 60ACa,
aA MekTen neH GiAiM Gepy OpbliHAAPbI XKACTapAblH AiHM CayaTTbIAbIFbIH APTTbIPbIM, CbIHWM OMAQYAbI
KAABINTACTbIPATbIH MHCTUTYLIMOHAAADBIK, OpTa peTiHe KapacTblpbiAAbl. COHAQM-aK BAEYMETTIK >KeAiAiAep
MeH LMPPAbIK KEHICTIKTIH MCAAM AiHIH TapaTyAarbl MaHbI3ABIAbIFbI TAAAQHABI. Makanapa OTAHABIK,
JKOHE LETEAAIK 3epTTeyLLiAePAiH FbIAbIMU 3EPTTEYAEPiHE CYMEHE OTbIPbIN, UCAAM KYHABIAbIKTAPbIHbIH
>KacTapAblH AYHMETaHbIMbIHA, MOPaAbAbIK TYPAK ThbIAbIFbIHA, KOFAM aAAbIHAAFbI YKayanKepLiAiriHe XkeHe
pPyXaHW AaMyblHa OH, bIKMaA €TETIHI Heri3paeAai. 3epTTey HOTUXKEAepi ereMeHAl eAAiH KarnaaAapbiHa
COMKEC MCAAM KYHABIAbIKTApbIH >kahaHAaHy HeTMkeciHAe namaa OGOAFaH aknapaTTbik, KypaAAap
APKbIAbI TUIMA| HaCcKMXaTTay KaXkeTTiriH kepceTeA.

Ty#in ce3aep: MCAaM KYHAbIAbIKTapbl, Topbure, Kasak, xactapbl, 0T6achl, pyxaHusT
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Metods of promoting Islamic values among youth and their impact on spiritual development
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Cnoco6bl NPOABMXKEHUSI MICAAMCKMX LLEHHOCTEH CPEAU MOAOAEXKH
M UX BAMSIHUE HA AYXOBHOE pa3BUTHE

B AaHHOM cTaTbe MPOBOAMTCS HAyUHbI aHAAM3 MyTel PacnpoCTpaHeHMs MCAAMCKMX LIeHHOCTel
CpeAU COBPEMEHHOM MOAOAEXKU M UX BAUSHUS HA Pa3BUTUE MX AYXOBHOIO MMPOBO33peHUs. B KOHTeK-
cTe MH(POPMALIMOHHBIX TEXHOAOTMIA U TAOOGAAM3ALIMU LEHHOCTHbIE OPUEHTALMM MOAOAEXKMN MEHSIIOTCS,
a 3HaueHue OCHOB AYXOBHbIX LleHHOCTel BO3pacTaeT. B 3ToM KOHTeKCTe ncaamckme LLeHHOCTM — HpaB-
CTBEHHOCTb, Bepa, AOCTOMHCTBO, TEPMMMOCTb — PacCMaTPUBAIOTCS Kak OAMH M3 FAABHbIX (paKTOpOB
hopMMpPOBaHIMS AMUHOCTHBIX KQUECTB MOAOAEKM U PEFYAMPOBAHUS ee COLMAAbHOIO NMoBeAeHus. B xoae
MCCAEAOBaHMS aHAaAM3UPYIOTCS OCHOBHbIE KaHaAbl MPOABMXKEHUSI MICAAMCKOTO MUPOBO33PEHNS CPEAM
MOAOAEXM, MPEXAE BCEro, MHCTUTYT CeMbM M crCcTema 06pa3oBaHus (LLIKOAbI M By3bl), PEAUTMO3HblE
opraHmsaumm 1 MHMOPMALMOHHO-LMpPOBOe NPOCTPaHCTBO. CeMbs SBASIETCSI OCHOBHOM CPEAOW AAS
AYXOBHOIO BOCMMTAHMS, B TO BPEMS KaK LLIKOAbI U y4ebHble 3aBeAeHMsl paCCMaTPUBAOTCS KakK MHCTUTY-
LMOHaAbHble CpeAbl, MOBbILIAIOLME PEANTMO3HYIO TPAMOTHOCTb MOAOAEXU U (hopMUpYIOLLME KPUTH-
yeckoe MblilAeHre. Takyke aHaAM3UPYeTCs 3HAUeHMe COLMAAbHbIX CeTelr U LM(POBOro NpoCcTpaHCTBa
B pacnpocTpaHeHun ucaama. Ctatbsl, OCHOBaHHAs Ha HayUHbIX MCCAEAOBAHUSIX OTEUECTBEHHbIX U 3apy-
6E>KHBIX YUeHbIX, 060CHOBbIBAET MOAOXKMUTEABHOE BAMSIHME UCAAMCKMX LIEHHOCTE Ha MMPOBO33peHMe,
MOPAAbHYIO YCTOMYMBOCTb, COLMAAbHYIO OTBETCTBEHHOCTb M AYXOBHOE Pa3BUTHE MOAOAEXM. Pe3yAb-
TaTbl MICCAEAOBaHUS YKa3bIBAIOT HA HEOHXOAMMOCTb 3(PMEKTUBHOM NPONaraHAbl MICAAMCKMX LIEHHOCTEN
C MOMOLLbIO MH(POPMALMOHHbBIX CPEACTB, MOSIBUBLLMXCS B pe3yAbTaTe rA06aAn3aLmm, B COOTBETCTBUM C

NMPUHUMIMaMMN CyBEepPEHHOIro rocyAapcCrBa.

KAro4ueBble cAOBa: MCAaMCKMe LEeHHOCTH, o6paaoBaHme, Ka3axCkad MOAOAEXb, CEMbS, AYXOBHOCTb

Introduction

The information society and the era of global-
ization have a significant impact on the values of
modern youth. In such a transitional, changing so-
ciety, the strength of youth’s spiritual and moral
qualities is particularly significant. In this context,
Islamic values — principles such as morality, hones-
ty, responsibility, respect for humanity, the pursuit
of knowledge, enlightenment, and self-improve-
ment-play a special role in shaping the personality
of young people in society.

In Kazakhstan, Islam is an integral part of cul-
ture, so promoting Islamic values among young peo-
ple is a complex educational endeavor. This process
contributes to the spiritual richness of youth, moral
stability and harmony in society, as well as their re-
ligious literacy in the fight against negative ideolo-
gies. However, the fact that today’s youth receive
religious information from various sources requires
a scientific analysis of the content and methods of
promoting Islamic values. In this context, one of the
scientific tasks is to study the ways of disseminating
Islamic values among young people, as well as the
characteristics and influence of their perception on
their consciousness (Bektenova et al, 2025, p. 148).

Although religion is separated from the educa-
tion system in an independent state, this does not

negate the need to develop religious literacy. On the
contrary, religious education, based on scientifically
grounded, objective considerations, contributes to
the development of the worldview of modern youth
and increases religious literacy. Similarly, the study
of religion in education is crucial, since without a
dichotomy between religion and education, educa-
tion cannot be optimal and does not even achieve
its true goals. Therefore, in practice, education is
never separated from religion. In secondary schools,
subjects such as “Fundamentals of Religious Stud-
ies” enable students to develop an understanding of
world religions and develop a proper religious con-
sciousness (Kabylbayeva & Tadjikova, 2024). On
the other hand, the assertion that religion is an eter-
nal phenomenon in education suggests that the ex-
istence of religion is inseparable from the influence
of the surrounding reality and the role of teachers
in the educational process. Often, the understanding
and practice of religion in education are influenced
by the understanding and example teachers set for
students. Therefore, if this understanding and ex-
ample are inconsistent with reality, this will lead to
fatal consequences for students’ understanding and
practice (Kamali, 2013).

Religious education in higher education institu-
tions has a distinctly academic character. For exam-
ple, through the humanities, religious studies, the-
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ology, philosophy, cultural studies, and sociology,
young people are given the opportunity to scientifi-
cally analyze religious values and their spiritual and
social impact. One example of misunderstanding in
the world of education and religion is the dichotomy
between religion and the general sciences: religious
studies is something that has nothing in common
with the general sciences, and vice versa. Therefore,
when teaching religious material, it is specialized
and even isolated, completely disconnected from
the general sciences. Other materials help students
understand religion, so it’s not surprising that many
students are only interested in general materials and
view religious materials as a mere supplement to
their education. As a result of such knowledge, a
person is able to master the science in their field, but
is unable to organize their knowledge in a way that
prevents it from being misused (Nasr, 2018).

With the advent of social media, the world is
experiencing significant social change. In an era of
rapid development in the communications indus-
try, social media has become a new paradigm for
addressing religious expression worldwide. Their
functions are diverse: from social interaction and
news searches to sales, marketing services, and use
as a means of disseminating religious messages.
These digital platforms provide young people with
religious information in a simple and understand-
able form. They allow them to post short videos,
podcasts, conduct live broadcasts, and exchange re-
views and opinions.

However, the digital space also poses its own
dangers in religious propaganda. Unrestricted infor-
mation is unfiltered at the state level. Among other
things, this allows for the widespread dissemination
of radical concepts and ideas that contradict tradi-
tional Islamic values. Therefore, the dissemination
of the Islamic worldview through social media must
comply with the principles and requirements of a
secular society.

This article analyzes the characteristics of the
promotion of Islamic values among today’s youth
and its impact on value orientations from a scientific
and theoretical perspective. In this regard, studying
the content, format and potential impact of religious
information on social networks is an important con-
dition for ensuring the correct formation of Islamic
values in the minds of young people.

Justification and Purpose of Article Selection

Islamic values — qualities such as patriotism,
humanity, dignity, responsibility, and kindness-are

key factors that positively influence the personal and
spiritual development of young people. However, a
correct interpretation of the content and meaning
of these values and their promotion in the modern
environment requires systematic scientific analysis
(Moldagaliyev et al, 2015).

Furthermore, religious illiteracy, the dissemina-
tion of false religious information, and the influence
of radical ideologies increase the relevance of com-
municating Islamic values through traditional and
scientific approaches. Therefore, a comprehensive
study of the methods of promoting Islamic values
among young people and their impact on spiritual
development is an important task from a social sci-
ence perspective. This study assesses the role of
social and digital space in shaping the religious
consciousness of young people as one of the main
mechanisms for promoting Islamic values. The na-
ture of religious content on the internet and social
media, its impact on the religious knowledge and
behavior of young people, is examined. Addition-
ally, information security risks, the spread of false
religious information and radical ideologies, and
methods for preventing them are analyzed. The in-
fluence of Islamic values on moral responsibility,
behavior, social activity, and individual perspectives
is examined. The mechanism of influence is deter-
mined through indicators of spiritual development
(conscience, self-improvement, social responsibil-
ity, and tolerance). Based on the research results,
methodological recommendations are provided for
the effective and scientifically sound promotion of
Islamic values among young people. These recom-
mendations can be addressed to educational insti-
tutions, religious organizations, and information
policy actors.

Comprehensive implementation of these objec-
tives will enable the study to achieve its goal and
comprehensively explain the influence of Islamic
values on the spiritual development of young peo-
ple.

Research methodology

Theoretical developments, important works,
and scientific concepts of Russian and international
scholars were used as a methodological basis for
analyzing the social role, development trends, and
historical structure of Islam. This study makes ex-
tensive use of a structural-functional approach. This
means that the changes and development of religion
on social networks, its connection with youth, and
key aspects of the phenomenon of religion in ac-
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cordance with its social role are closely linked to
changes occurring in the social structure of society.

Results and discussion

The family is the primary social environment
for youth and the primary source of spiritual edu-
cation. In Islam, the institution of family is viewed
not only as material support but also as the primary
environment for the development of moral, ethical,
and religious values in children. In the Quran and
Sunnah, the role of parents in raising children, their
responsibility to instill religion and moral qualities,
are clearly reflected in a number of verses and ha-
diths. Research has shown that religious and spiri-
tual education in the family plays a crucial role in a
child’s conscious adoption of Islamic values such as
faith, justice, responsibility, patience, and kindness
(Tajuddin et al, 2025). Parental example is the first
moral compass for children: their daily actions, hab-
its, communication culture, and decision-making
skills are shaped by their acceptance of the family’s
religious values.

The family is also the first environment that
awakens a child’s interest in spiritual life. By par-
ticipating in religious rituals, prayers, fasting, and
reading the Quran, a child assimilates Islamic values
through practice (Khan & Siddiqu, 2026). This pro-
cess develops in young people the ability to under-
stand their social responsibility, moral stability, and
duty to society in later life.

From this perspective, the family is considered
the most reliable and effective initial environment
for promoting Islamic values among young people.
To strengthen it is role, it is important for parents to
increase religious literacy, maintain ongoing spiri-
tual dialogue with their children, and ensure exem-
plary upbringing (Aziza, 2022)

The education system is the second most im-
portant channel for transmitting Islamic values to
young people. In modern secular states, educational
institutions have become an effective mechanism for
introducing Islamic values in educational and cul-
tural fields, while maintaining formal and scientific
neutrality in the dissemination of religious knowl-
edge. Through subjects and lessons in schools and
universities, young people are taught Islamic prin-
ciples such as faith, justice, patience, responsibility,
and kindness, which contribute to their personal and
spiritual development (Syahrul et al, 2025, Hairani
& Conermann, 2023).

Subjects such as “Fundamentals of Religion”
and “The Quran and Sunnah” in schools not only

teach religious rituals but also provide the oppor-
tunity to analyze the historical, cultural, and moral
role of religion from a scientific perspective. Thus,
students learn to critically perceive religious texts,
evaluate social situations, and gain moral guidance
when making life decisions (Nurrochim, 2025).

The content of education in higher education
institutions is becoming increasingly in-depth and
scientific. Particularly in the humanities, religious
studies, theology, and cultural studies enable young
people to deeply understand Islamic values and
analyze their social and spiritual impact (Syafii &
Azhari, 2025). Research in this field has shown that
educational institutions directly contribute to the
moral, ethical, and spiritual development of young
people, enhance critical thinking skills, and build
immunity to radical ideologies (Kulsoom & Apri-
yani, 2023).

The interaction between the education system
and the family institution also enhances the effec-
tiveness of promoting Islamic values. The initial
spiritual foundation laid by the family is system-
atized and scientifically analyzed in educational in-
stitutions. This combination plays a decisive role in
shaping the religious and analytical culture of youth
and strengthening their moral responsibility (Tajud-
din et al, 2025).

Thus, the education system is the primary chan-
nel for promoting Islamic values among youth and
an important tool for their spiritual development and
social formation. When this channel is effective,
young people develop a strong moral orientation,
which creates the opportunity to strengthen harmo-
ny and tolerance in society.

In a globalized society, social media has become
one of the most effective tools for spreading the call
to Islam, as almost every home now has internet ac-
cess. Navid Shamem argues that the spread of Islam
is an ongoing process that has never ceased since the
time of the Prophet Muhammad. Traditional media,
such as television and radio, are considered to have
lost their popularity, as most people increasingly use
the internet as a source of information and entertain-
ment.

Social media is considered an effective tool for
preaching. However, when preaching through social
media, attention must be paid to the ethics and norms
of these networks. This is indeed beneficial and does
not pose any problems (Chaharborj, 2021). Social
media was originally created to unite everyone on a
single platform, allowing for social interaction and
discussion of various philosophical and political as-
pects. Social media has influenced the interaction
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and communication of Muslims around the world,
creating new challenges while also strengthening
religious understanding and promoting Islamic val-
ues. This study examines the impact of social media
on Islam and the challenges it faces, as well as the
opportunities it offers for building positive relation-
ships among youth and deepening religious under-
standing (Khalid, 2022).

In the modern era, communication media play a
crucial role in spreading religious messages, as the
messages conveyed can be received simultaneously.
The most modern and sophisticated media, such as
social media, YouTube, Instagram, the internet, and
electronic devices, help preachers more effectively
convey religious messages. This should also be sup-
ported by an understanding of the technologies asso-
ciated with modern media. With the development of
modern media, preaching becomes more accessible,
but preachers’ skills in using media are also neces-
sary to further study and master modern technolo-
gies. In this way, religious messages can be con-
veyed to a wider audience, a form of proselytism.
In the modern era, people tend to seek knowledge
through social media platforms (Edelbay, 2012).

Social media has developed significantly in re-
cent years. Facebook, Instagram, Twitter, YouTube,
and WhatsApp have become an integral part of the
daily lives of young people. Social media is used not
only for personal communication but also as a plat-
form for discussion, information exchange, and the
dissemination of religious beliefs. From an Islamic
perspective, social media provides ample opportuni-
ties to disseminate Islamic teachings among young
people, strengthen relationships between Muslims,
and encourage goodness. Islamic scholars, preach-
ers, and activists use social media as a platform to
share religious understanding, provide advice, and
promote the positive values of Islam within society,
including among young people. This allows them
to quickly and effectively reach a wide audience.
However, the use of social media from an Islamic
perspective also faces challenges and controversies.
Along with the freedom of expression that social
media provides, various disagreements, conflicts,
and even the dissemination of false or misleading
information arise. Common problems include the
spread of radical content, intense religious debate,
and the misuse of religious symbols (Gaya & Ah-
mad, 2023). Therefore, it is important to examine
how social media influences the perception and
practice of Islam around the world.

This study was conducted using a qualitative de-
scriptive approach or literature review. The data col-

lection process included reading, researching, and
analyzing the contents of journals, books, articles,
research papers, and abstracts to confirm the author’s
opinions, as well as identifying relevance through
a brief review of expert opinions and the content of
previous studies. This study utilizes a descriptive
approach based on an analysis of primary literature
sources. Descriptive methods are used to gain insight
into specific information or to explore the relation-
ship between previously available information and
information presented in a specific format.

Educators and the general public can use social
media to expand understanding of religious modera-
tion through simple and understandable educational
content, thereby avoiding confusion. Content can be
presented in an engaging manner to generate com-
munity interest. For example, the “Religious Trea-
sures Journal,” Vol. 11, No. 2, 2023, 367, could be
published as comics or materials in line with current
trends. The role of social media in supporting the
spread of religion can be assessed by the number of
educational events and lectures held online in vari-
ous cities of the country. Furthermore, content about
religious moderation is widely shared on social me-
dia. Content similar to Facebook and Instagram is
often actively shared across platforms such as You-
Tube, Instagram, WhatsApp, TikTok, and Facebook
(Abdullah, 2014). Below are some of the important
roles of social media and digital technologies in the
spread of religion:

1. Increased Accessibility: Social media and
digital technology have removed many physical
and geographic barriers to the dissemination of reli-
gion. Until now, religious knowledge was acquired
through sources such as travel, reading religious
books, or watching television. However, thanks to
digital technology, access to religious knowledge
online has become easier and more accessible to
everyone.

2. Dissemination of information: Social media
is an excellent way to build religious communities.
People with similar religious beliefs can connect
with each other, exchange ideas, and share experi-
ences in various forums. This allows people to es-
tablish close ties with other members of geographi-
cally dispersed communities and also facilitates the
widespread dissemination of religion.

3. Disseminating Messages and Teachings: Re-
ligious knowledge and values can be easily dissemi-
nated to the public by religious leaders and preach-
ers through social media. They can use a variety of
images and texts, videos, and audio formats to make
them understandable to the public.
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4. Promoting Engagement and Participation:
Social media provides people with an excellent
opportunity to share their thoughts, participate in
discussions, and engage in religious events. This
encourage people to participate more actively in
religious ceremonies. They can share their spiritual
advice and support others.

5. Enhancing Religious Education: One of the
tools for disseminating religious values today is so-
cial media and digital technology. Websites, videos,
podcasts, and blogs are accessible sources of mate-
rials. Religious institutions, educators, or religious
experts can use this digital platform to provide edu-
cational materials, online courses, or religious in-
sights to people who want to learn more about their
religion (El-Zein, 2016).

Overall, based on the above facts, social media and
digital technologies have changed the ways in which
religion is disseminated and accessed by individuals.
They enable greater access, participation, and effec-
tive dissemination of religious messages, thus playing
a significant role in the dissemination of religion in the
modern era. Social media have influenced the social
dynamics of society. Changes occur in social relations
or the balance of social ties, as well as in the structure
of social institutions in society, which affects its social
structure, including the norms, attitudes, and behavior
of various groups in society. Social media have both
positive and negative consequences.

Theoretical studies of the influence of media
are scarce in the literature on religious education,
as the framework of the issue under consideration
is oriented toward the practical sphere. For exam-
ple, Turanpal’s (2016) article on the impact of the
internet on adolescents is based on fieldwork con-
ducted in previous years on this topic; the negative
consequences of the internet include access to false,
harmful, and immoral information, a decrease in
the value of information, violation of privacy, time
and economic costs, etc. He explores these issues in
separate topics. At the end of his study, he assesses
what needs to be done in the field of religious edu-
cation to address the shortcomings he mentioned.
The studies not included in Turanpal’s study are
primarily based on quantitative and qualitative data
obtained through fieldwork. Clearly, fieldwork em-
ploys a variety of methods to address research ques-
tions. As we have seen, early studies directly asked
the sample “their opinions on the impact of the me-
dia/media products they use,” but more sophisticat-
ed methods have been used in recent years. A closer
look at some examples selected from the literature
helps us understand this shift.

A theoretical analysis revealed that Islamic val-
ues play a significant role in the spiritual and moral
development of young people. In the Islamic world-
view, values such as piety, justice, patience, respon-
sibility, kindness, and the pursuit of knowledge are
fundamental spiritual categories that contribute to
the improvement of an individual’s inner culture and
the regulation of social behavior (Zharkynbekova et
al, 2025). These values lay the foundation for the
stability and harmonious development of not only
the individual but also society as a whole.

The study found that, in addition to strengthen-
ing pragmatic and utilitarian principles, the value
orientations of modern youth also reflect a need for
spiritual exploration. In a globalized world, young
people receive information from a wide variety of
sources. Islamic values serve as a guide, pointing
them in the right direction. However, they must be
embedded in explanations that have a proven scien-
tific basis. An analysis of propaganda mechanisms
shows that the family is the initial and most influ-
ential environment for transmitting Islamic values.
Religious and spiritual upbringing in the family has
a direct impact on a child’s personal development.
Furthermore, religious education in educational in-
stitutions increases young people’s religious literacy
and fosters critical thinking skills. This, in turn, is
an important factor in fostering immunity to radical
and false religious ideas.

It was noted that the influence of social media
and the digital space is twofold. On the one hand,
they allow the dissemination of Islamic values in a
format accessible to a wide audience. On the other
hand, the uncontrolled flow of information can cre-
ate conditions for the dissemination of views that
contradict traditional religious knowledge. There-
fore, the quality and scientific validity of religious
content in the digital space require special atten-
tion. The study’s results showed that Islamic values
have a positive impact on the spiritual development
of young people. In particular, young people who
consciously embrace religious values exhibit a high
level of social responsibility, a desire for family sta-
bility, respect for the law, and a desire to be use-
ful to society. In addition, spiritual values increase
a person’s resilience to stress and serve as internal
support in overcoming life’s difficulties.

The discussion concluded that the promotion of
Islamic values should be carried out not only in a
religious context, but also in a cultural, educational,
and pedagogical context. In a secular society, it is
important to scientifically explain religious con-
tent, preserve the principles of traditional Islamic
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schools, and coordinate this with public policy.
Thus, the study proves that Islamic values influence
the spiritual and moral development of young people
and demonstrates the need to improve the methods
of their popularization. Work in this area will yield
positive results only if it is systematic, scientifically
substantiated, and aimed at the effective use of mod-
ern communication tools.

Conclusion

The results of the study on “Methods of Promot-
ing Islamic Values Among Young People and Their
Impact on Spiritual Development” showed that
Islamic spiritual and moral principles play an im-
portant role in the personal development of modern
youth. Although changes in value orientations in the
context of globalization and digitalization compli-
cate the spiritual quest of young people, Islamic val-
ues remain an important factor ensuring the stability
of their worldview. The study theoretically system-
atized the content of Islamic values and determined
their continuity with universal values. In addition,
family, school, university, religious institutions and

is very great. The results of analysis show that Is-
lamic values are very important in the development
of spiritual and cultural values of youth. They have
a positive influence on increasing social responsibil-
ity, maintaining stability and peace in society, and
strengthening moral principles. However, it is obvi-
ous that the effectiveness of this influence is directly
related to the requirements of modern education.

In conclusion, the process of disseminating Is-
lamic values among today’s youth can have a posi-
tive impact om their spiritual development only if
it is scientifically substantiated and implemented
within the framework of education in accordance
with all the principles of a secular, sovereign state.
It is important for future researchers to continue
research in this area and direction, providing them
with empirical date and refining methodological
recommendations.
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RELIGIOUS LEGAL CONDITIONS OF ANIMAL SLAUGHTER
IN THE ARABIC-KIPCHAK WORK “IRSHADUL-MULUK VAS-SALATIN”:
IN THE CONTEXT OF HANAFI JURISPRUDENCE

The article is devoted to the analysis of the Islamic norms of halal animal slaughter in the Arabic-
Kipchak text “Irshadul-muluk vas-salatin”, a work of the Mamluk era. This work is main legal and theo-
logical source reflecting Hanafi view in the Turkic-Islamic intellectual tradition. Although it was studied
from a linguistic and theological perspective, legal aspect of the text, especially on the issue of animal
slaughter, has not been sufficiently examined. The article aims to study how animal slaughter is regu-
lated in the “Kitab az-Zabaikh” part of the text and determine legal obligations of Muslims and people
of the book in accordance with Islamic law. The study uses historical-genetic method, textual analysis
and comparative legal methods, original Arabic text and its Kipchak translation are reviewed as separate
but mutually supporting documents. Representatives of different Hanafi, Maliki and Shafii figh traditions
were selected for systematic comparison of decisions. Three important legal criteria for animal slaughter
are analyzed from the text. In addition, the article reveals that legal opinions in the Irshadul-muluk vas-
salat comply with classical Hanafi jurisprudence and include madzhabar discussions. These findings
indicate importance of the work in revealing practice of Islamic law in the Mamluk-Kipchak context. The
scientific conclusions made in the study can be used as theoretical material in preparing Islamic studies
discipline and as a practical guideline for Islamic clerics.

Keywords: Kipchak, Hanafi, az-Zabih, Irshadul-Muluk was-Salatin, Madhhab
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Apab-KbIniuak, TiAiHAe Xa3bIAFaH «MpLIaAyA-MYAYK yBC-CaAaTUH» eHberiHAeri
MaA COIOABIH, AIHM-KYKbIKTbIK lapTTapbl: XaHachm pukh koHTekciHae

Makara MBMAYK ABYIpiHiH TybIHABICHI GOAFaH apab-kbiniwak, TiAIHAeri «MpLlaayA-MyAyK yac-
CaAaTUH» >ka3ba ecKepTKilll XaAaA MaA COIOABIH MCAAMADIK, HOPMaAapbliH TaAAdyFa apHaAFaH. bya eHbex
TYPKi-MCAQM MHTEAAEKTYAAAbIK, ABCTYPIHAETT XaHAMAIK K&3KapacTbl GEMHEAENTIH HEri3ri KYKbIKTbIK,
>KOHE TEOAOTMSIAbIK, AEPEKKO3. EHOEK AMHIBUCTMKAABIK, J)KOHE TEOAOTUSIAbIK, TYPFblAAH 3€PTTEAr€HIMEH,
MOTIHHIH 3aHADbIK, acrekTiCi, acipece MaA Colo MaceAeci 6OMbIHLLA, XKETKIAIKTI TYpAe KapacTblpbIAMaraH.
Makarapa MaTiHHIH «KnuTab o3-3abarx» GOAINIHAE MaA COIOAbIH KaAai PETTEAETIHIH 3epTTey >KeHe
MYCbIAMaHA@P MeH KiTan MeAepiHiH MCAaM KYKbIFbIHA COMKEC 3aHAbI MIHAETTEPIH aHbIKTay MakKcaThbl
KOWMbIAFaH. 3epTTeyAe TapUXM-TEHETUKAABIK, SAIC, MOTIHAIK TaAAQY KOHE CaAbICTbIPMAAbI-KYKbIKThIK,
BAICTEP KOAAAHbBIAAABI XX8HE TyrHycka apab MaTiHi MeH OHbIH KbIMWakK, ayAapmacbl 6eaek, Gipak,
©3apa KOAAQYLLbI Ky>XaTTap peTiHAE KapacTbipblAaAbl. LLlewimaepai >KyieAi TYpA€E CaAbICTbIpY YLLiH
BPTYPAI XaHadm, MaAMKM eHe wadmn durkh ABCTYpAEpiHiH BKiAsepi TaHAaAFaH. MaTIHHEH MaAAbl
COIOAbIH 3aHAbI YL MaHbI3AblI KpUTepuii capantaraabl. COHbIMEH KaTap Makarasa MpluaayA-MyAyK
yac-caAaTblHAAFbl KYKbIKTbIK MiKiDAEPAIH, KAAQCCUMKAAbIK, XaHA(MAIK KYKbIKTAHYFa COMKEC KeAeTiHi
>koHe MasxabapaAbIK, MiKipTaraCcTapAbl KaMTUTbIHbI aHbIKTaAFaH. ByA Ty>XXbIpbIMAQP MaMAYK-KbIMLIAK,
KOHTEKCTIHAEr MCAaM KYKbIFbIHbIH TO>XipMOECiH XapblKKa LWbIFAPYAAFbl >KYMbICTbIH, MaHbI3ABIAbIFbIH
KepceTeai. 3epTTeyAe >KACaAFaH FbIAbIMU TYXKbIPbIMAAPbIH MCAAMTaHy MaMaHAbIFbIH AaspAayAa
TEOPUAABIK, MaTEPUAA PETIHAE >KOHE MCAAM AIHW KbI3METKEPAEPI YLUIH MPaKTUKAAbIK, YCTaHbIM PeTiHAE
KOAAAHYFa GOAAAbI.

Ty#in ce3aep: Kbinwak, XaHadgu, 83-3abux, Mpuwaaya-MyAyk yac-caaatuH, mashab
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PeAnUrnosHo-npaBoBbie YCAOBUS 30051 XJKMBOTHbIX B apabo-KMIMYaKCKOM TpyAe
«ApLIaAyAb-MYyAYK BaC-CaAaTMH»: B KOHTEKCTe XaHadpUTCKOro npasa

CraTbs MOCBSLLIEHA aHAAM3Y UCAAMCKMX HOPM XaASIAbHOTO 326081 KMBOTHbIX B apabo-KMMYakCKOM
TekcTe «MpLiaayAb-MyAyK BaC-CaAaTWH», MPOU3BEAEHMM MAMAIOKCKOM 3MOXu. ITO NMpoU3BeAeHMe sB-
ASIETCS OCHOBHbIM MPABOBbIM M GOrOCAOBCKMM MCTOUHMKOM, OTPakaloWMM XaHAOUTCKMIA B3rAsIA B
TIOPKCKO-MCAAMCKOM MHTEAAEKTYAAbHOM TPaAMUMU. XOTS MPOM3BEAEHME M3YYaAOCb C AMHIBUCTUYE-
CKOM 1 BOrOCAOBCKOM TOYKM 3PEHMsI, MPaBOBOM aCnekT TeKcTa, 0COBGEHHO B BOMpoce 3a00s >KMBOT-
HbIX, HEAOCTATOYHO OCBelleH. LleAb cTatbi — M3yunTb, Kak peryAanpyercs 3ab0i >XMBOTHbIX B 4aCTy
Tekcta «Kntab az-3abaix», 1 ONPEAEAMTb NMPaBOBble 0093aHHOCTU MYCYyAbMaH M BAAAEAbLIEB KHUMU B
COOTBETCTBMM C MICAAMCKMM MPaBOM. B MccAeA0BaHNM MCMOAb3YIOTCS UCTOPUKO-TEHETUYECKMNIA METOA,
TEKCTOAOIMYECKMI aHaAM3 M CPABHUTEAbHO-TIPABOBbIE METOAbI, @ OPUIMHAAbHBIA apabCKUI TEKCT U
ero KMMYakCKui rnepeBoA PacCMaTpUBAIOTCS KaK OTAEAbHble, HO B3aMMOAOMOAHSIOLIME AOKYMEHTI.
AAS CUCTEMATUYECKOrO CPaBHEHMUS pelleHnin OblAM OTOBpPaHbl NMPEACTaBUTEAM PA3AMYHBIX XaHaduUT-
CKMX, MAAMKUTCKMX M LIAPUUTCKUX TPaAMLMIA pukxa. B TekcTe aHaAUM3MPYIOTCS TPpW BaXKHbIX NMPABOBbIX
KpuTepus AAs 32605 XKMBOTHbIX. KpoMe Toro, B cTaTbe nokasaHo, YTo MpaBoBble 3aKAlOUYeHUs B «Mp-
LIAAYAb-MYAYK BacC-CaAaT» COOTBETCTBYIOT KAACCMUECKOIM XaHAaDUTCKONM IOPUCTIPYAEHLIMU U BKAKOYAIOT
00Cy>KAeHUS Maa>kabap. DTW BbIBOAbBI YKa3bIBAIOT Ha BAXKHOCTb PA0OTbl B PACKPbLITUM NMPAKTUKM UCAAM-
CKOrO MNpaBa B MaMAIOKCKO-KMMYAKCKOM KOHTeKcTe. HayuHble BbIBOAbI, CA€AAHHbIE B MCCAEAOBaHMM,
MOTYT ObITb MCMOAb30BaHbl B KQ4eCTBE TEOPETMYECKOro MaTepraAa npm NoAroTOBKe CTYAEHTOB-UCAA-

MOBEAOB U B KaueCTBe MPakTUUYeCKOro PyKOBOACTBA AASI UCAAMCKMX CBSILLEHHOCAY)KUTEAEN.
Katouesble caoBa: Kunuak, XaHadu, a3-3abumx, MpLuasyA-MyAyK yac-caraTUH, Masxab

Introduction

The Mamluks-Kipchaks, after they had es-
tablished their power in Egypt and controlled the
whole of the Sham region, greatly enriched Islamic
civilization. In the course of their state formation,
they pushed out the Eastern groups, thus allow-
ing the consolidation of Sunni influence, and built
monumental mosques and madrasahs. They up-
graded the Kipchak language, which was their ex-
clusive language, from a mere dialect of the Horde
to a prominent language used in military and politi-
cal spheres. To put the Kipchak language on equal
footing with Arabic, teaching aids, linguistic stud-
ies, and Turkish-Arabic dictionaries were created
during this time. Besides, major Arabic writings
relating to various fields such as religious literature,
healthcare, philosophy, law, astronomy, and natural
sciences were translated into Kipchak. Among these
is Irshad al-Muluk wa al-Salatin penned in the 14th
century, which is filled with numerous Kipchak ele-
ments. This literary work was finalized on the 20th
of Shawwal in the year 789 AH (1387 AD). Berke
ibn Barakuz ibn Qandud ibn Ogu is said to have
copied the sole scholarly recognized version of the
document, known as the Istanbul version, that is
his credit according to sources. The text Irshad al-
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Muluk wa al-Salatin, is recognized as a theological
piece because of its content. It was composed origi-
nally in Arabic and later translated into the Mamluk-
Kipchak dialect while observing the Shariah of the
Abu Hanifa tradition. The manuscript is evidence
that the work was completed in 1387, which is the
date of 20 Shawwal 789 AD. The original version
of Irshad al-Muluk wa al-Salatin, which is based on
Islamic Shari’ah, can be found in the Hagia Sophia
section of the Sulaimaniya Library in Istanbul, Tur-
key, under the number 1016 (Aubakirova, 2016).
Certainly the treatise Irshad al-Muluk wa al-
Salatin (Instruction or Guide for Kings and Sultans)
has emerged as an essential reading for the young
officials in charge of governance. It is clear that the
Kipchaks, who took over the power after the Fatim-
ids in the east, tried very hard to spread the Hanafi
school among the Egyptians, as the (Kydyr, 2016)
observed. At the same time, this book which deals
with the topics of religion, ethics and legal rules, is
still worth reading from the current Hanafi view-
point. The fact that it is referred to in the present-day
debates shows that the paper is still relevant for the
people in power nowadays. Besides, Irshad al-Mu-
luk wa al-Salatin (guide for monarchs and sultans)
text has become a major reading for the nation’s
rulers, right from their childhood. The Kipchaks



E. Daken et al.

who replaced the Fatimids in the east, are known to
have greatly helped the spread of the Hanafi school
among the Egyptians through such works as Irshad
al-Muluk wa al-Salatin (Aubakirova, 2016). The
work in question, which covers aspects of faith, eth-
ics and law, is still very much a part of the Hanafitra-
dition today.

Relevance of topic selection and purpose and
objectives

Our main reason for choosing this topic is to
point out that the Kypchak language version of this
text, which is considered a common heritage of Tur-
kic peoples, has been the subject of thorough theo-
logical study; however, the exploration of its legal
rulings and Shariah principles is still missing. Kitab
al-Abaih (Book of Cattle Slaughtering) section In
order to solve the problem, we will discuss differ-
ent issues in the Kitab al-Abaih (Book of Cattle
Slaughtering) section, and place our results in the
contexts of the Hanafi, Maliki and Shafi’i schools of
thought. Besides that, we will make a point show-
ing the extraordinary characteristics of the Islamic
legal system in the Mamluk period by recognizing
the Sharia-based and legal foundations of the (Ahl
al-Kitab) Sharia rulings imposed on the People of
the Book as presented in the work. To implement
these plans we have identified the following tasks:
first, a brief summary of the work Irshad al-Muluk
wa al-Salatin will be given; second, it will be re-
lated to other jurisprudential texts with presentation
of the corresponding parts of the Shariah from the
manuscripts; and lastly, a detailed discussion of the
regulations concerning animal slaughtering in the
text will be done.

Methodology of scientific research

The historical-genetic method was used to ex-
plain the peculiar features of the historical devel-
opment of Irshad al-Muluk was-Salatin during the
Mamluk period, the motives for its composition,
and its role in the Islamic legal system. The origi-
nal manuscript text along with its Kipchak-language
translation were considered as separate sources, and
source-critical analysis was conducted to identify
their structure, content, and the details of how figh-
related issues are handled in the texts. A comparative
study of the Arabic and Kipchak texts based on the
textual (philological) method was done to uncover
the semantic meanings of the terminology referring
to the slaughter of animals, the translation methods

used, and linguistic parallels between the two lan-
guages. In addition, the legal rulings enumerated in
the text were juxtaposed with those laid down in the
classical materials of the Hanafi, Maliki, and Shafi’i
law schools, and a comparative-legal method was
utilized to spot the likenesses as well as the differ-
ences among them.

Results and discussion

The book Irshad al-Muluk wa al-Salatin mainly
focuses on the subjects of Islamic law, especially the
Hanafi stance regarding figh problems under Shar-
ia law. This paper intends to look at a few issues
from the “Kitab al-abaih” (book about slaughter-
ing cattle) concerning the Haufi, Maliki, and Shafi’i
schools of thought. In this script, the writer points
out cases of animal impregnation both voluntary
and involuntary and stresses the importance of say-
ing the words “Bismillah” (in the name of Allah) in
both cases. Besides, it is indicated that the person
who is impregnating should be a Muslim or a mem-
ber of the People of the Book. We will address the
major issues such as the consequences of forgetting
to say “Bismillah” or intentionally leaving it out,
and the case of adding more names to “Bismillah”
after looking at how the legal rulings that are only
mentioned in Irshad al-Muluk wa al-Salatin are ex-
plained in the well-known Hanafi texts.

God, Allah made all the creatures on earth to
help humans, thus honoring us in a special way. The
Holy Qur’an quotes, “Allah has made all the crea-
tures of the earth for you” (Akimhanov & Anarbaev,
2015, p. 5). When it comes to eating, people should
only eat what is halal. But, very often, people do
not know which things are halal and which are ha-
ram. Therefore, Allah clarified halal and haram as
per the Sharia law. In other words, any food item on
the earth that God has marked as “halal” is allowed,
while whatever has been marked as “haram” is pro-
hibited. Any Muslim who believes in God is obliged
to follow God’s shari’a without thinking in the way
of “this is good for me, so it should be allowed; this
is bad for me, so it should be forbidden.” The person
may not know, but the Creator has the final truth
(As-Synbati & Isauly, 2018, p. 9).

Essentially, all the living things on earth have a
soul and body, just like humans. They are capable
of experiencing happiness and sadness, and also
pain. If we consider it from a moral point of view,
then killing animals, eating their meat, and using
them for our own purposes is not an act of human-
ity. However, because Allah has appointed humans
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as caretakers of His creation, He has given these
animals, and other non-living things, to humans for
their use. Of these, the Creator has given the Muslim
community, who recognize the Truth and follow His
commands, certain Shari’a provisions and duties.
Since these provisions are based on the Qur’an and
the Sunnah, it becomes a necessity that one must
learn the Shariah regulations correctly in terms of
what is permissible and what is forbidden. The Is-
lamic Shariah is considered the most perfect system
that God has revealed for mankind beginning with
the first human to the last one. It is a divine law that
remains valid by the will of God until the Day of
Judgment (Al-Usmani, 2011).

In today’s world of crowded public spaces,
particularly around marketplaces, one can often
see signs like “halal meat” and “halal cafe”. This
popularity points to the presence of a large Muslim
community in the neighborhood and the increasing
halal products demand. On the other hand, people
who are indifferent to halal and haram labels often
look at these signs with a kind of mockery. They
think that there is no need to judge food by its per-
missibility or flavor. Clearly, their ignorance of the
shari’a rules concerning the intake of animals other
than these is the reason for their dismissive attitude
and false ideas. Figh scholars, who know that social
issues like this can happen anywhere, often bring up
those cases in their figh works. The Irshad al-Muluk
wa al-Salatin is a landmark that briefly summarizes
the steps taken and the principles of Shariah. It ex-
plains in great detail the lifestyle of cattle herders,
their speeches, and their rituals. Also, agreement
can be seen in Zainuddin Ar-Razi’s Tuhftul-Muluk,
which was written during that time. For example,
under the heading “Circumcision Judgments” in
Tuhftul-Muluk, it is stated that animals slaughtered
by non-Muslims and the People of the Book are not
considered halal (Ar-Razi, 2016).

Under Islamic law, the first obligation of a per-
son with faith in God, after recognizing the Creator
and fulfilling the required acts of worship, is to dis-
tinguish between what is permissible and what is
forbidden. The importance of this is highlighted by
the words of Allah in the Holy Quran: “Today all
good, pure foods have been made lawful for you”
(Akimhanov & Anarbaev, 2015, p. 107) and: “He
permits for them what is lawful and forbids to them
what is impure” (Akimhanov & Anarbaev, 2015, p.
170). Therefore, the verses clearly define the halal
and haram rules with regard to meat products. A
close analysis of this legal framework reveals that
the Qur’an and Hadith do not provide a detailed list
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of animals that are permissible, but only set the ba-
sic guidelines. As a result, animals which are not di-
rectly referred to in the Shari’ah are considered halal
or haram depending on these criteria.

Among the fundamental principles of jurispru-
dence, which also give rise to Shariah rulings, the
phrase “al-aslu fi az-zabaih al-tahrim” can be in-
terpreted as meaning that the animals by nature are
considered sacred and can only be exploited with
the necessary permissions. Therefore, it follows that
if an action is to be considered halal, it has to be in
line with the Shariah stipulations. In other words,
the farming of animals should be an Islamic compli-
ant way. Even when the People of the Book carry
out such practices, they should be done in a way that
is consistent with Shariah standards. However, vari-
ous Muslim scholars have issued controversial fat-
was on this matter, causing the general public to be
alarmed (Lever & Miele, 2012). Besides, the likes of
Muhammad Abdu and his student Rashid Riza, to-
gether with an Egyptian scholar who was the mufti
in the year 1899, considered the slaughtering of ani-
mals as a habitual activity. They argued that its use
should be a matter of personal choice (Al-Usmani,
2011, p. 370).

Such an opinion clearly contradicts the evident
teachings of the Quran and the Sunnah. Anas ibn
Malik related that the Prophet, praying: “Whoever
prays like us, turns to our Qiblah and eats from
our slaughtered animals, he is a Muslim under the
command of Allah and His Messenger, Therefore,
do not mistreat those under the (God’s) authority”
(Shoybek, 2010, p. 112). In the above hadith, the
Prophet points out the slaughter of an animal as one
of the five pillars of Islam, alongside prayer and ori-
entation towards the Qibla. He clarifies that it is a
principle of the Islamic Shari’ah that only a Muslim
child may perform this ritual.

It can be said that animal fattening in accordance
with Shariah is not really a very natural human be-
havior, rather a ritual among Muslims demonstrat-
ing their worship to God and their gratitude for His
blessings. There are detailed and strict rules in Sha-
riah concerning the killing of animals. The main one
is how the life of the animal is taken. Then, the mak-
ing of the livestock must be done while saying the
name of God. Lastly, it also specifies that the person
who performs the act must be either a Muslim or
a follower of one of the revealed religious books
(Christian or Jewish) (Mustafaeva, 2021).

Imam al-Qurtubi explained the phrase ...Ex-
cept for those who slaughter (before they die)...” in
the verse 3 of Surah al-Ma’idah as “complete the
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slaughtering.” In his commentary on the verse about
the sacrifice of the animal, he referred to a number
of terminological meanings of the word “zakah”.
One of these people gives a thorough description of
the animal slaughtering procedure, arguing that the
term “‘sharia slaughtering in order for its meat to be
lawful for Muslims at the time of the soul being tak-
en from the animal being slaughtered” is sufficient
(al-Qurtubi, 2008, p. 52).

According to the figh scholars, three main pre-
requisites have been identified for the permissible
slaughter of an animal under the Sharia guidelines.
These are the main conditions:

1. Ways of slaughtering animals.

2. Reciting the name of Allah.

3. Slaughterer must be a Muslim or one of the
people of the book (Fuseini, Knowles, Lines, Had-
ley, Wotton, 2016, p. 368).

Either of these perspectives calls for the prop-
er bleeding of the animal during the throat cutting
to let it gradually die. It was related by one of the
Prophet’s Companions, Rafigh ibn Khatij that his
grandfather asked the Prophet, “Can we kill an ani-
mal with reeds?” The prophet answered: “The blood
is shed and the name of Allah is mentioned.” If it’s
done, keep eating” (Shoybek, 2010, p. 113). There
is a lengthy discussion at both the beginning and the
end of the narrative of this hadith; therefore, we will
limit ourselves to the justification for pruning blades
to be used in the slaughter of goats. The Prophet
was with His Companions and the people in a place
called “Zil Hulaifa, “ which is between Makkah and
Taif. The Messiah was asked whether it would be
permissible to use an instrument that resembled a
reed knife for the slaughter of animals in order to
share in the spoils. This question came from their
being short of time and resources to properly pre-
pare and fatten the animals. Besides, they figured
that if they took the swords with them, they might
come across an enemy later. Thus, the swords might
be useless, and they might even suffer defeat (Al-
Aini, 2012, p. 285). Therefore, this hadith makes it
very clear that not only the movement of an animal
to be slaughtered but also the flowing of blood dur-
ing the slaughter is the main requirement of fatten-
ing. The throat of the animal has to be cut so that the
blood can flow. When slaughtering an animal, the
spot where the animal is to be cut is termed “Audaj”,
which literally means the blue vein in the neck in
Kazakh language (Muhiddinov, 2016, p. 846).

In the text Irshad al-Muluk wa al-Salatin, there
is mention of specific anatomical locations such as
the throat, esophagus, and two jugular veins that

should be severed during process of cattle fattening.
Imam Abu Hanifa asserts that if any three of these
parts are cut, whether it be the two veins along with
the esophagus, the throat alongside the two veins,
or a combination of one vein with the esophagus
and throat, then it suffices. Meanwhile, Imam Abu
Yusuf and Imam Muhammad hold the view that for
proper adherence, at least the throat, esophagus, and
one of the jugular veins must be severed (Irshad al-
Muluk wa al-Salatin manuscript, 1387).

Al-Qasani explained that “Audaj” refers to the
large intestine, the esophagus, and two major jug-
ular veins adjacent to these organs. According to
Imam Abu Hanifa, if any one of these components
1s not severed, the animal is deemed halal. In con-
trast, Imam Muhammad asserts that if even one of
the four essential parts is not cut, the animal can-
not be considered halal, emphasizing that more than
half must be slaughtered for it to be permissible (al-
Kasani, 2009).

In this regard, Imam Shafi’i holds a perspective
that differs from that of the Hanafi Imams. He as-
serts that severing the esophagus and larynx alone
is sufficient, regardless of whether the jugular veins
are also cut. Conversely, another tradition states that
it is “mandatory” to cut both jugular veins in con-
junction with the esophagus and larynx. According
to Imam Shafi’i, the act of slaughtering an animal
involves extracting its soul, which typically departs
when the esophagus is cut, along with the one lead-
ing to the stomach. He argues that simply cutting
the two jugular veins does not result in the animal’s
death. Consequently, it is regarded as more crucial
to sever esophagus and larynx compared to the two
jugular veins. Scholars from the Hanafi perspective
assert that the aim of slaughtering is to expel the
prohibited essence from the animal’s system. This
essence is represented by the blood that circulates
within the animal. It is thought that one or both of
these blood vessels must be severed to effectively
eliminate the blood (al-Kasani, 2009).

In brief, all schools of thought require to sever
at least one of the jugular veins, allowing the impure
blood to flow out. This necessity is evident from the
phrase “shedding his blood” found in the teachings
of the Prophet Muhammad. If an animal’s lifeblood
is not removed by cutting any of the “audaj,” it is
considered contrary to Islamic law. Therefore, the
Qur’an explicitly states that the flesh from an animal
that was not properly slaughtered or that perished on
its own is deemed haram by Islamic standards. For
instance, one of the verses illustrates this principle
clearly: “He has only forbidden you to eat carrion,
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blood, swine, and what is slaughtered in the name
of any other than Allah” (Akimhanov & Anarbaev,
2015, p. 26). It is said, in the third verse of the Surah
“Maida”: “Forbidden to you are carrion, blood, and
swine; what is slaughtered in the name of any other
than Allah; what is killed by strangling, beating, a
fall, or by being gored to death; what is partly eaten
by a predator unless you slaughter it; and what is
sacrificed on altars. You are also forbidden to draw
lots for decisions”. Focusing on the initial verse, it
notes that three specific types of animal meat are
prohibited. These include the flesh of carrion, pork,
and the meat of an animal sacrificed in the name of
anyone other than Allah. In the following verse, six
additional categories are outlined. However, five of
these (animals that were tethered, struck, fell, were
trampled, or devoured by other animals) fall under
the purview of the first verse. Therefore, they too are
classified with carrion. The sixth category (animals
sacrificed before a stone idol or a statue) correlates
to the conclusion of the first verse, specifically per-
taining to those slaughtered in the name of some-
one other than Allah. There is a consensus among
Islamic scholars that the types of animal meat cited
in these verses are considered haram (As-Synbati &
Isauly, 2018).

Another concern regarding the fattening of
animals in Irshad al-Muluk wa al-Salatin involves
deliberate omission or simple forgetfulness of the
phrase “Bismillah.” According to Abu Yusuf and
Muhammad, if an individual neglects to recite Bis-
millah from memory, consuming the animal is still
permissible. However, Imam Malik holds a differ-
ing view, stating that it is not permissible. Imam
Abu Hanifah aligns with this stance. In cases where
Bismillah is intentionally not recited, other scholars,
aside from Imam Shafi’i, argue that such an animal
cannot be regarded as halal (Toparli, 1992).

Numerous Islamic scholars agree that Muslim
must say “Bismillah” when they mount cattle. In
case the name of Allah is not deliberately spoken
at the time of slaughter, then the meat of that ani-
mal is considered non-permissible. However, if a
person just forgot to say it, the animal will be still
lawful for eating. Hanafi and Maliki madhabs hold
this view. On the other hand, a group of scholars
under the leadership of Imam Shafi’i maintains
that if a Muslim slaughters an animal on purpose
and without saying “Bismillah, “ the meat is still
halal. Their reasoning is that a Muslim who wor-
ships Allah naturally dedicates the work of rearing
cattle to His name (Ghaly, 2010). Therefore, say-
ing “Bismillah” when the animal is being fattened
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is not an obligatory act or an essential condition; it
is only a Sunnah, a practice that is encouraged but
not required. Hence, it is permissible to give up the
Sunnah. Those who support such a notion point to
the behavior of the Messenger of Allah, who always
made prayers in the name of Allah. They bring for-
ward the hadiths which say that animals slaughtered
can be considered halal even if the name of Allah
was not invoked at the time of the slaughter. Be-
sides, if it is not known that the slaughtering of the
animal was done with the mentioning of “Bismillah,
“ the meat can still be eaten by saying “Bismillah”
before the meal (Isauli, 2018, pp 26-27). However,
scholars after detailed research of this issue have
offered strong evidence that Imam Shafi’i did not
officially issue a fatwa on the permissibility of eat-
ing meat heat without the name of Allah being men-
tioned, except in away the name Allah was forgotten
(Al-Usmani, 2011).

Imam Shafi’i, in his book “Al-Ummu, “ men-
tioned that it should be the first thing a Muslim say
“Bismillah” when he takes the trained greyhound
or bird hunting. If he remembers to do so, then the
animal caught and killed by the dog or bird can
be eaten, as it is considered as if the person who
has made the kill. If he does not say “Bismillah,
“ the game they caught cannot be consumed. It is
said that even if they forget, the intention is still
in Allah’s name (Al-Shafi’i, 2001, p. 593). Basi-
cally, if a Muslim does not call the name of Al-
lah while taking care of the animals, the meat of
those animals will be considered invalid. If this is
something that does not bother him, then eating it
is forbidden.

The above statements show that meat of ani-
mals that are slaughtered as halal by default is not
based on any solid ground. This is so even if the
Shafi’i Madhhab intentionally leaves out the say-
ing of “Bismillah” when slaughtering the animals.
It is generally accepted that not reciting “Bismillah”
properly means that one should not consume the
meat of that animal. After all, carrying out such an
important act without proper attention can very well
become a habit. A real Muslim should not indulge in
bad habits. It is fine if the invocation is missed now
and then unintentionally, but such a lack should not
come from indifference. Referring to Imam Shafi’i’s
liking of the saying “Bismillah” makes it clear that
the affair is still subject to the same makruh (dis-
liked) ruling. Hence, scholars of the Shafi’i school
generally agree that not saying “Bismillah” during
the slaughter is considered makruh (Al-Usmani,
2011, p. 381).
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The famous Hanafi scholar al-Jassas explains:
“Failure to say Bismillah (in the Name of Allah)
when fattening animals won’t harm the meat of the
animal in any way.” A verse of Allah: “Eat not of
that on which the name of Allah has not been men-
tioned” (Akimhanov & Anarbaev, 2015, p. 165), is
directed at those who reject deliberately rather than
at those who forget are the ones who reject it de-
liberately rather than those who forget. This is evi-
denced by the term at the end of the line. “eating it is
definitely a sin”. The sinful action cannot be attrib-
uted to someone who forgets, as such a person is not
held accountable under Shariah. If a person forgets
to say “Bismillah, “ they are not required to say it
because they are excused for forgetting. This excuse
is confirmed by a hadith of Abdullah ibn Abbas, in
which the Prophet is reported to say: “My ummah
has been forgiven for three things: mistakes, forget-
fulness, and what they are forced to do.” From the
hadith we learn that if someone forgets to say “Bis-
millah, “ they are not blamed for that mistake be-
cause it was an unintentional oversight. The action
done in a moment of forgetfulness will not negate
other actions, like the process of fattening cattle, for
example. It is very significant that this is a one-off
situation; unlike certain practices in Islam, such as
ablution, that may be repeated if forgotten, there is
no parallel error that can be corrected by “Bismil-
lah” omission during animal fattening. Even in the
case of a newborn animal later on, the prayer for it
will not be valid for the first one. Therefore, if one
fails to mention God’s name at the time of slaughter-
ing the animal, it does not mean that eating its meat
is prohibited (Al-Jassas, 2007).

In Sahih Al-Bukhari, it has been narrated by Ai-
sha (may Allah be pleased with her) that a group first
came to our Prophet (peace be upon Him) and they
asked, “A group from the outside, i.e., Bedouins in
the mountains, has been giving us meat. We are not
sure if they have slaughtered the animals while re-
citing the name of Allah.” The Prophet responded,
“When you eat this meat, say ‘Bismillah’ first and
then consume it.” Aisha also added that “The people
who were asking this question were moving away
from disbelief” (Shoybek, 2008, p. 113).

Badruddin al-Aini has in fact explained this ha-
dith in his commentary by giving his line of reason-
ing that: ‘It is my opinion that the incident referred
to in this hadith took place during the period when
Islam was just being introduced. The main evidence
I have is the ayah of Riu as narrated by Imam Malik:
‘Islam Was At Its Infancy’ Alone If That Was Not
The Case, They Would Not Be Ignorant On The Issue

Of Killing Animals For The Name Of God (Badrud-
din Aini, 2012, p. 296). However, this hadith is not
a piece of evidence that can be used freely in per-
forming an action like eating the meat of an animal
whose owner is known to have purposely NOT said
the “Bismillah” while raising it. The bottom line is
that the hadith seeks to point out that actions of a
Muslim must be in line with the proper way. Meat or
any other edible item being provided by any Muslim
should not be only from being slaughtered as per the
Sharia law but also be prepared in an Islamic man-
ner. Muslims should always have positive thoughts
towards their fellow believers in Islam.

Various issues will be explored in this study rel-
ative to the cattle slaughter practices of the people of
the book (Christian, Jewish) as they were narrated
in Kitab al-Dhaba’ih (Book of Cattle Slaughtering)
section of the cited work. In this section, the author
has separated animal slaughtering into «voluntary»
and «involuntary» categories. The voluntary act en-
tails the killing, instinctively the throat and the base
cutting of the cattle. Thus, involuntary slaughter-
ing is a situation when an animal is killed in a way
that it is still possible to remove its life but at the
same time, wounds or blood can be obtained from
any part of the creature. Both cases require that the
phrase that «Bismillay is to be declared by a per-
son who is either a non-Muslim or a member of the
people of the book (Irshad al-Muluk wa al-Salatin
manuscript, 1387).

The Qur’an contains the statement that the food
of the People of the Book is allowed for Muslims.
The People’s of the Book designation implies that
their status in this world is significantly higher than
that of adherents of other faiths. The phrase «food
of those to whom the Book was given» refers to
the meat that they have slaughtered. On the other
hand, animals that are slaughtered by religious au-
thorities outside of this context are not considered
halal. Even if such animals are slaughtered in the
manner of Muslims, they still do not meet the Sharia
requirements (Fuseini & Knowles, 2016).

Islamic scholars share consensus regarding the
permissibility (halal) of animals that have been
slaughtered according to the guidelines set by Peo-
ple of the Book. This is supported by the verse from
Surah “Ma’ida” that states: “ the food of the People
of the Book is permissible for you” (verse 5). In his
commentary on this specific verse, Ibn Kathir stated
that the “food” referred to consists of the livestock
that they have raised. This understanding is echoed
by various Islamic scholars, including Ibn Abbas,
Abu Ummah, Mujahid, Saheed Ibn Zubayr, Ikrama,
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Ghata, Hasan Al-Basri, Ibrahim Nashagi, Mugatl
Ibn Hayan, among others. These scholars assert that
the primary reason the dietary laws from the People
of the Book are permissible for Muslims lies in the
fact that they perform their sacrifices while invok-
ing the name of Allah. Furthermore, it is empha-
sized that slaughtering for anyone other than Allah
is strictly prohibited (Ibn Kasir, 1981).

Judaism religious law, which is based on the
Torah, contains detailed instructions for a humane
slaughter of animals. These clauses specify how the
procedure should be carried out so that it remains in
line with the religious requirements:

1. Avoid thrusting the knife straight into the ani-
mal’s throat; instead, carve it by moving the blade in
a back-and-forth motion..

2. Do not inflict pain on the animal using a heavy
item.

3. During the act of slaughtering, one should not
merely slice through the skin of the throat but also
penetrate the entire throat.

4. When slaughtering, it is essential to avoid per-
forming any actions that deviate from the procedure
itself by incising areas other than the esophagus and
larynx (Pozzi, Waner, 2017).

The practice of slaughtering animals in such a
way is not a Jewish monopoly; it is, in fact, also a
feature of Christian practice. Ordinarily, their scrip-
tures declare that any animal which has been killed
or injured is haram. This idea can be seen in the sto-
ry of Zahir in the Bible, which is in line with Bulus’s
letter to the Kurnjius nation (Mustafa Zarka, 2013).

The work Irshad al-Muluk wa al-Salatin argues
that saying a name along with the name of Allah is
haram and makruh judgments. This part is aimed at
looking at the grammar side of words usage. Name-
ly, if another name is added after the name of Allah,
it is considered that the name is connected by a suf-
fix (Aubakirova, 2016).

The people of the book challenged the issue
of whether it is necessary for them to say “Bis-
millah,” which is basically the condition of sharia
slaughter of the animal. Is it obligatory for them
to say “Bismillah”? Scholars have three different
views on this matter. For example, the utterance
of “Bismillah” during the milking of animals is
generally regarded as being incumbent upon ev-
eryone, including Muslims and People of the
Book, and their deeds are considered conditional.
Such a view is upheld by the scholars of Hanafi
and Hanbali schools. Ibn Qudama, one of the
Hanbali leading scholars, explained that saying
“Bismillah” is compulsory for an animal that is
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slaughtered, whether the owner is a Muslim or a
person of the Book. If a person of the Book owner
intentionally does not say “Bismillah, “ or says
it only to the name of someone other than Allah,
then the meat of the animal slaughtered will not be
halal. This stance is supported by earlier authori-
ties, such as Sahaba Ali, Ibrahim Nahayi, Imam
Shafi’i, Hammad, and also from Askhabur-rai (a
group of scholars who prioritize the reason in the
study of Sharia rulings)” (Ibn Qudama, 2015).
Al-Kasani comments in his book «Bada’ig al-
Sanaigh» that it is permissible to eat the meat of
an animal slaughtered by the people of the book if
there is no one to witness or hear them utter their
phrase or if a witness confirms that they say it in
the name of Allah. This is based on the idea that
in the absence of counter-evidence, it is fair to as-
sume that they called on the name of Allah. Also,
if their chanting of “Bismillah” can be heard and it
is clear that they are talking to the Messiah as well
as God, past savants still hold that the meat is fit
for consumption. The justification is that such an ac-
knowledgment of “Bismillah,” when accompanied
by this belief, is like the invocation that Muslims
make. Nevertheless, if during the act of slaughter-
ing, they explicitly say “in the name of God, the
third of three Gods”, the meat should not be eaten
(Al-Kasani, 2009, p.165). Hazrat Ali in a similar
way responded to such a question by saying that Al-
lah has made their slaughtered animals lawful for us
and He also understands their remarks. In this case,
the only Jesus or Jesus-God must be mentioned for
not eating the meat (Ibn Abidin, 2011). Those who
hold the second point of view claim that it is not
required “Bismillah” to be pronounced when fat-
tening animals for killing. They argue that meat is
considered halal even if it is slaughtered silently.
Animals are considered non-halal only if the words
“in the name of the trinity” or “in the name of Jesus
Christ” are spoken when being slaughtered. Accord-
ing to the Maliki scholars who are proponents of this
understanding, it is a religious injunction for Mus-
lims to call upon the name of Allah and praise Him
during any ritual. However, it is not necessary for
members of other faiths, the People of the Book, to
specify Allah when they are fattening animals. They
may perform their acts in accordance with their own
religion, provided that they do not call only name
of Allah (Al-Usmani, 2011). Certain scholars stated
that people of the books must say ‘Bismillah’ during
animal slaughter. Moreover, they argue that meat is
considered halal if slaughter is done in the name of a
deity other than Allah. Naturalists, including figures
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like Ghata, Mujahid, and Makhul, have recorded
this opinion.

Different opinions concerning statement of
“Bismillah” following shari’ah requirements for an-
imal fattening were thoroughly discussed. Among
them, the Hanafi and Hanbali schools of thought
were the ones that dominated the discussion. The
Quran states, “Do not eat animals that are slaugh-
tered without mentioning the name of Allah, “ thus
neither a Muslim nor people of the book can make a
meat halal if the meat itself is not halal. Therefore,
the researchers have no option but to study the ma-
jor principles of Quran and Sunnah and the over-
all framework of Islamic Shari’ah with respect to
animal fattening. The highest degree of accordance
with the verse is, in fact, the understanding that al-
lows them to enjoy the food that goes along with
such practices.

Conclusion

In this study, we divided parts related to cattle
slaughter in the text Irshad al-Muluk wa al-Salatin
into three different groups. First of all, we have
looked at the ways of animal killing. Secondly, we
have discussed the role of the fattening of the ani-
mal in the presence of the invocation of the name of
God. Thirdly, we have emphasized that the person
who is doing the slaughter should be either a Mus-
lim or a Christian or Jewish (People of the Book).
The result of our study shows that the cutting of at
least one of the jugular veins and the flowing out of
the impure blood are regarded as necessities by all
the major branches of Islam (madhhabs). In addi-
tion to that, we took the Prophet’s sayings (hadiths)
as proof that killing an animal without cutting any
of the “Audaj” during the slaughtering, which is the
law-breaking of Sharia, as explained in the /rshad
al-Muluk wa al-Salatin, is not allowed. It is well
known that Abu Hanifa’s point of view, along with
the different opinions of Abu Yusuf and Imam Mu-
hammad, are that the cattle should be slaughtered
at the throat, esophagus, and two jugular veins at
the same time. Also, the text Irshad al-Muluk wa
al-Salatin raises a problem of animal slaughtering:
omission or intentional neglect of the recitation of
“Bismillah.” In case a person fails to say this phrase,
both Abu Yusuf and Muhammad allow the eating
of the animal, while Imam Malik forbids it. Imam

Abu Hanifa agrees with this position of Imam Ma-
lik. Generally it is agreed that all the scholars except
Imam Shafi’i consider it forbidden to eat the animal
if “Bismillah” is not recited on purpose.

The discussion of certain aspects concenring the
slaughter of cattle by the people of the book (Chris-
tian, Jewish) is available in the first part of the work
referred to as Kitab al-Dhaba’'ih (The Book of Cattle
Slaughtering). The author in this segment of the text
differentiates between two kinds of animal slaugh-
tering: “voluntary” and “involuntary.” The volun-
tary case depicts the scenario where the throat and
the root of the cattle are severed. On the other hand,
involuntary slaughtering are those acts that are done
under compulsion when the opportunity presents it-
self to get rid of the animal and these acts consist of
drawing blood from any part of the animal’s body,
thus causing injury or death. In both cases, it is nec-
essary to say Bismillah, the person doing the ritual
must be a Muslim or from among the People of the
Book. For this reason, we gathered the opinions of
the scholars in the madhhab, based on which three
most important conditions were extracted.

Without concrete evidence that the animal was
slaughtered not following Sharia, the question of
investigating the slaughter method usually does not
arise. Therefore, based on the relevant hadith litera-
ture, it appears that one’s religion might be judged
by external signs and practices, such as their public
declarations. Hence, for those people who openly
claim to be Muslims, it is logical to assume that the
slaughtering is done in the name of Allah. But ac-
cording to Irshad al-Muluk wa al-Salatin, if one can
prove that the slaughterer intentionally did not say
the invocatory phrase «Bismillah, « then the meat
has to be considered as being unlawful (haram). In
fact, that was an extreme case when they deliber-
ately left out the name of the divine which became a
decisive point that the meat was not halal.
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TYPKI MAMOMAAAPBIHAATbI TEOHUMAEPAIH,
AIHNU-MOAEHU KOATAPDI

TYpKi XaAbIKTapblHbIH AiHM Tapuxbl CaH KbIPAbl >KOHe KypAeAi. KeHe agyip KaAbInTackaH
AYHWETaHbIMbl, HaHbIM-CEHIMAEPI MEH MOAEHMETI ©3apa Tbifbl3 6GaiAaHbICTa Aamblil, OpPTaK, PyxaHu
KEHICTiK Ty3reHi TapmxtaH 6eAriai. Koramaa oAl KyHre AeiH CakTaAbIn KeAe XKaTKaH TOHIPAIKIIAAIKTIH,
TapuXbl, POAI MEH MaHbI3blH 3epTTey — Ka3ipri 3aMaHfbl TEOAMHIBMCTMKA YLUIH 63eKTi MIHAET. Makanaaa
TYPKi XaAbIKTapbiHbIH, TaHipi, KyAan, Aaaa, BypxaH, Aiiblbl CUSIKTbl TEOHUMAEPIH CAAbICTbIPMAAbl TaAAdY
APKbIAbl OAAPAbIH AIHM KOHLENTYaAAbIK, epeKLLEAIKTEPIH allly MaKcaTbl KOMbIAABL. 3epTTey MaTepuaAbl
peTiHAe aAblHFaH namMomanapaa Tenip, Kyaai, Aaaa, bypxaH, Aliblbl TEOHUMAEPIHIH KOAAQHBIAY XUIAITI
MEH CEMaHTMKAAbIK, ©PiCi 8pTYPAI GOAFaHBIMEH, OAAPAbIH OAPAbIFbI TYPKi XaAbIKTapbIHbIH AiHM CaHACBIHbIH,
Tapuxm Aamy Ke3eHAEpiH GerHeAernAl. ToHip TEOHUMI Heri3iHeH KeHe TYPKIAIK AyHMETaHbIMMEH, acraH
MeH TaburaT KyAbTiMEH OaiAaHbICTbl GOAFAHABIKTAH, SAI KYHIe AeMiH Kasak 9AebMeTiHAE Ke3AeceAi.
Kyaaih MeH AAAa TEOHMMAEPI MCAaM  AiHIHIH bIKMAAbIMEH KAAbIMNTACKaH AiHW KOHLEeNuMsAapAbl
kepceTeai. byAa KyOblAbIC Typki TiAAEpiHAEri MAMOMAAapPAbIH AIHM CMHKPETM3MIe HEeri3AeAreHiH
ADABAAENAIL. THIABIMU MBHI — TYPKi XaAbIKTapbIHbIH, PyXaHWU ASCTYPAEPIH TEPEH TYCiHY >KOHEe OAApPAbIH,
TApPUXM BBOAIOLIMSICbIH @HbIKTay, aA MPAKTUKAAbIK, MOHI — YATTbIK, MOAEHMETTI CaKTay, pyXaHu MypaHbl
Kasipri 3amaHra 6erimaey, 6inim Gepy 6arAapAaMarapbiH TOABIKTbIPY XKOHE MBAEHN TYPU3MAI AaMbITYAQ
acep eTy. MakaAa TapmMxm-TaHbIMADIK, CAAbICTbIPMAAbI-TUMOAOTMSIABIK, >KOHE AMHIBUCTUKAAbIK, dAICTEPre
HEri3AEAIN, TIAAIK MAMOMAaAAp, XaAblK, aybl3 SAEOMETi XXOHe 3THOrpadUsIAbIK MOAIMETTED apKbIAbI
>Ky3ere acblpbiAAbl. HaTuxKeciHAE KeHe Typki CeHIMAEPIHIH MOAMTEUCTIK Heri3Aepi KemniHri keseHAepAe
CUHKPETTI cMnaTtka ne 60AbIM, OAApPAbIH KernTereH GeAriAepi TIAAIK KaHE MBAEHM KOHTEKCTE CaKTaAFaHbl
aHbIKTaAAbI. 3epTTey 3THOrPadmsIAbIK, TAPUXM XKOHE AMHIBUCTMKAAbIK, OIiAIM CaAacbiHa >KaHa aknapar
KOCbIM, YATTbIK, MOAEHMETTIH AAMYblHa >KOHE PyXaHM CaHaHbIH KAAbINTACYblHA YAEC KOCaAbI.
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Religiousand cultural codes of theonyms in turkic idioms

The religious history of the Turkic peoples is multifaceted and complex. Since ancient times, their
worldview, beliefs, and culture have developed in close interconnection, forming a shared spiritual
space. The study of the history, role, and significance of Tengriism, which has been preserved in society
to this day, is an aktyal task for modern theolinguistics. The article aims to reveal the conceptual reli-
gious features of the theonyms Tengri, Qudai, Allah, Burkhan, and Aiyy through a comparative analysis.
Although the frequency of use and semantic fields of these theonyms in the analyzed idioms differ, all of
them reflect the historical stages of the development of the religious consciousness of the Turkic peoples.
The theonym Tengri is mainly associated with the ancient Turkic worldview and the cult of the sky and
nature, and it is still found in Kazakh literature today. The theonyms Qudai and Allah reflect religious
concepts formed under the influence of Islam. This phenomenon demonstrates that idioms in Turkic
languages are based on religious syncretism. The scientific significance of the study lies in a deeper un-
derstanding of the spiritual traditions of the Turkic peoples and in identifying their historical evolution,
while its practical significance includes the preservation of national culture, adaptation of spiritual heri-
tage to modern conditions, enrichment of educational programs, and contribution to the development
of cultural tourism. The study is based on historical-cognitive, comparative-typological, and linguistic
methods and is carried out through the analysis of linguistic idioms, oral folklore, and ethnographic data.
As a result, it is determined that the polytheistic foundations of ancient Turkic beliefs later acquired a
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syncretic character, and many of their features have been preserved in linguistic and cultural contexts.
The research contributes new insights to the fields of ethnography, history, and linguistics, and supports
the development of national culture and spiritual consciousness.

Keywords: world religions, Turkic languages, theo-linguistics, pantheon of Gods, polytheism
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PeAMI’MO?:HO-KYI\bTyprIe KOAbI TEOHUMOB B THOPKCKMX UAUOMAX

McTopuns peAnrumn TIOpKCKMX HApOAOB XapakTepu3yeTcs Kak MHOTOrpaHHbIA M KOMMAEKCHbIN (e-
HOMeH. M3BeCTHO, UYTO MX MMPOBO33PEHNE, BEPOBAHUS U KYAbTYpa, ChOpMMPOBaBLUMECS B APEBHUE
BpemMeHa, Pa3B1BAAMCh BO B3aMMOCBSI3M, CO3AaBasi OOLLYIO AYXOBHYIO cpeay. MccaeaoBaHMe MCTOpUK,
POAM 1 3HAYUEHMS TEHTPUAHCTBA, COXPAHSIOLLErocs B 0OLLECTBE AO HACTOSILLErO BPEMEHU, IBASIETCS aK-
TYaAbHOWM 33Aa4eil COBPEMEHHOM TEOAMHIBUCTUKK. B cTaTbe nocTtaBAeHa LeAb packpbiTb PEAUTMO3HO-
KOHLenTyaAbHble 0CO6eHHOCTU TeoHMMOB TeHrpu, Kyaaii, Aara, bypxaH, Aiibibl y TIOPKCKMX HApOAOB
NoCPeACTBOM CPaBHUTEABHOIO aHaAM3a. B kauecTBe MccAeA0BaTeAbCKOro MaTepuana ObIAM UCMOAB30-
BaHbl MAMOMbI, B KOTOPbIX 3TV TEOHMMbI BCTPEYAIOTCS C PA3AMUHOM YaCTOTOM M CEMAHTUUYECKMM MOAEM,
oTpaxkast UcTopuyeckue aTarnbl GOPMMPOBAHUS PEAUTMO3HOIO CO3HAHUS TIOPKCKMX HAPOAOB. TEOHWM
TeHrpu nNpermMyLLLIeCTBEHHO CBSI3aH C APEBHETIOPKCKUM MMPOBO33PEHMEM M KYALTOM Heba 1 NPUpPOADI,
MO3TOMY AO CMX MOP BCTPeYaeTCs B Ka3axCkor AuTepatype. TeoHumbl Kyaar 1 AAAa AEMOHCTPUPYIOT
BAMSIHME MCAaMa U (DOPMUPYIOT COOTBETCTBYIOLLME PEAUTMO3HbIE KOHLIEMLUMU. DTOT (DakT MOATBEPIK-
AQET, YTO MAMOMBI TIOPKCKMX 3bIKOB OCHOBAHbl HA PEAMIMO3HOM CMHKpeTn3me. HayuHag 3HauMmocTb
UCCAEAOBAHMS 3aKAIOUAETCS B TAYOOKOM MOHMMAHUM AYXOBHbIX TPAAULIMIA TIOPKCKMX HAPOAOB M Orpe-
AEAEHUM X UCTOPUYECKON IBOAIOLIMM, MPAKTUUYECKas — B COXPAHEHMU HALLMOHAAbBHOM KYAbTYpPbl, aAan-
TauUMu AYXOBHOIO HAaCAEAMsl K COBPEMEHHOCTHM, oboralieHun 06pa3oBaTeAbHbIX MPOrpamm 1 Pas3BUTUM
KYAbTYpHOro typmama. Ctatbsl OCHOBaHa Ha MCTOPUKO-NO3HABAaTEAbHbIX, CPABHUTEAbHO-TUMOAOTMYe-
CKMX M AMHFBUCTMYECKMX METOAAX C MCMOAb30BAHUEM $3bIKOBbIX MAMOM, YCTHOrO HAPOAHOIO TBOpYe-
CTBa M 3THOrpahmueckmx MaTepranoB. B pesyAabTate NoAMTEUCTUYECKME OCHOBbI APEBHMX BEPOBAHMIA
NpUoBpPeAn CUHKPETUUECKMI XapakTep, MHOTME X MPU3HAKM COXPAHUAKCH B S13bIKOBOM U KYAbTYPHOM
KOHTEKCTe, UTO BHOCUT BKAQA B 3THOrpachmueckyto, UICTOPUYECKYIO M AMHTBUCTMYECKYIO HayKy, @ TaK-
e Croco6CTBYET PAa3BUTUIO HALLMOHAABHOM KYAbTYPbI U AYXOBHOIO CO3HAHMS.

KAtoueBble CAOBa: MMPOBbIE PEAUTMM, TIOPKCKME $3blKM, TEOAMHIBUCTMKA, MaHTEOH 6Oros,
NMOAUTEN3M

Kipicne

Kaszipri ke3eHie TypKi XaJbIKTapBIHBIH JOCTYPIIl
HaHBIM-CEHIMJICPiH 3epTTey JIHTaHy, TEOJHHIBHC-
THKa cajajiapbl YIIiH MaHbI3bl. Onap — TeK eTKEeH-
HiH Mypachl FaHa eMec, Ka3ipri TYpKi OOJIMBICBIHBIH
HET131H TYCIHYJIH KUITi, JIHU KOATHI ally KypaJibl.
Kahannany noyipinae ryMaHUTapibIK, FHUTBIMAAP-
Jla aJiaM CaHacChl, JiH aJlaMHBIH PyXaHH OOJMBICHIH
alKBIHJIAUTBIH HETI3r KYH/BUIBIKTHIK KYHEIepIiH
0ipi perinae KapacTblpeiiansl. JiH agam3ar epke-
HMETIHIH, ajaM OaJlaChIHBIH OJIEM/II aJIFaIlKbl CaK-
paJiIbl TaHBIM IIeHOEpiHAe KaObLiiar, OOJMBICTHI
MHUQTIK 9pi AIHU TYCIHIKTEP apKbUIbI YFBIHBII, AIHU
MOJCTBICPIIH KaTBIITACybIHA HET13 OOJIIBI.

Jinu omakrapiaH almakThIK, JIHU MOTIHAEP-
JIH KETKUTIKCI3AIri ceKuiai akTopiap ap XalbIK-
THIH ©31H/IIK JIIHA TAaHBIMBIHBIH KAJIBIIITACYbIHA OCep
eTeqi. ATalnFaH epeKIIeNiKTepl nanoMaiap apKbl-
JIBI aHBIKTayFa Oomanel. Byn nekcukanbik OipiikTep-

JIe TYPKI TiJJIeC XaNbIKThIH J{IHU KOHIEIIIHSIIAP IbI
TYCiHYy, KaOBUI/IAy €peKIIeTiKTepi KopiHic Tababl.

Bynnusm, 3opoacTpusm, MaHUXEH3M JiHIEpiH-
JIeT1 KyJail aTTapsl, IIaMaHU3M/I1 YCTaHATBIH allTaii,
Cibipmeri TYpKi TEKTeC XalbIKTapAbIH HIHOMAlIa-
PBIH/IA YKAKChI CaKTaJIbIN KajFaH. Typki Tijgec xa-
JBIKTAP TOHIPJIIK HEMECE IIaMaH]IbIK, O1PCHINBIPACHI
OyI1a, MaHWXEH, XpUCTHAH JiHIH yCTaHca, TaFbl Oip
XaJIBIKTap 30p0acTpa 3JEMEHTTEPIH 63apa TOFbIC-
TBIPBITN, TYPKI JYHUCTAHBIMBIHBIH IHH aXyallblH
KAJTBIITACTBIPIBL.

TakbIpbINTHI TAHAAYABI I9iieKTeY KoHE MAK-
caTbl MeH MiHJeTTepi

’Kazba nepexrepne mamameH 0. a. V Faceip-
JapblHaH OacTam TYPKiI KOFaMBIHIA KONTETeH IiHU
arpIMjIap maiga Oosa Oacraspl. JKibek JKosbIHBIH
JaMybl KeILIeli TYPKi TainanapblHbIH AIHU axya-
JBIHA aWTapibIKTail ocep eTTi. TapuXIIbI-miHTa-
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Hymbuiap OpTanblk A3HUsIaFbl KOLINenl Tainanap
NiHIH €Ki OaFpITTa JaMBIFAHABIFBIH Ka3aasl. bipiH-
rici — POIBKIIOPIBIK AiH O0JIca, EKIHIITIC] YCTEM Tar
OKiNIIepl YCTaHFaH dIeMIiK (MMIIEPUSUIIBIK) AIHIEP.
XaNmbIKTHIK TIHACPIIH HAHBIM-CEHIM KYHeci TypakK-
CBI3, PETCi3, al UMIEPHUSUIBIK AiHIAep OapbIHIIA XKY-
rienenren 6omapl (Bosworth & Asimov 1998).

Cout TycTa TapairaH arbIMJIap YaKbIT ©Te Kele
TYPKUTIK JYHHETaHbIMIA ©3 13JepiH KaJABIPHII
oteipasl. On miHmepnaiH OapibiFbiH Oipmel Typki
XKYPTHI KaObiaii 6epmered. Mpicansl Oyaaa imimi-
HiH aJaMbl HO3IKTIKKE TOPOUEICHTIH KaFuaaaapsl,
MaHHU JIIHIHJIET1 €T )KeyTe THIIBIM cany ceKui Taly-
JIapFa KeImeniiep Ta0uFaThlHa YHICCIICUTIHIIKTCH
eI inriHeri faHa Oacuibuiap Kapchl OOJFaH.

Makana aBToOpJiapbl TYPKI TUIAEpiHAETT WAHO-
Majap apKbUIbl JiHU-PYXaHH TAHBIMHBIH aWbIPhIM
OenrinepiH aHBIKTayFa, ojlapFa cumaTTama Oepyre
TBIPBICTHI. M IomManap sy KypaMbIHAaFbl TEOHHUM-
JepJi Tajnay apKbUIbl XalbIKTBIH JIIHU TYCIHIKTeE-
PiH, OHJIaFbI KYAalIbIH OeHHEC] Typasbl OLTiMaAepiH
WHTepeTaIusayra 60abl.

OJlleTTe WAMOMAJApAbIH 1MKi (opMackl MdJie-
HU-MapKepJIEHTeH KOMITOHETTepieH Typanabl. dpa-
3€0JIOTU3MAEPCTI MOICHH OiniMaepai OHBIH IMIKi
(dhopmaceiHaa KaTKaH OeHHEHI TUIIIH MOICHH, YIIT-
TBHIK, KEHICTITiH/Ie MHTEPIIPETAUssIaY apKbLUIbI aii-
keiHanap (Dobrovol’ski & Piirainen, 2010).

3epTTeyiH MaKcaThl — TiHl PyXaHd MO/ICHUET-
TiH MaHBI3IBI Kypamaac OeJiiri peTiHAe KapacTbl-
PBITI, XaJIBIKTHIK TAHBIMJIA CAKTAIFAH UIHOMAIIAP/IbI
JIEPEKKO3 PETiHAE Heri3re aja OTHIPHIN, Ka3ipri Typ-
Kl XaJIbIKTaPbIHBIH JIHH YCTAHBIMIAPBIHBIH MOJICHH
KEHICTIKTEeT1 KOPiHICiH aHBIKTay

FplibiMu 3epTTey d1icHaMachI

Makanaga TeoHMMIEpre OalIaHBICTBI XaJbIK,
CaHaCBhIHAA CaKTallFaH, KAJIBINTACKaH HIHoMalap
JIepEKKO3Aep, TULIIK OIpIIiKTep IiHU TaHBIMHBIH, PY-
XaHW KYHIBUTBIKTAp KYHECIHIH KOpiHicl peTiHae Ka-
PacThIpbUIIBL. 3ePTTEY/IIH S/iCHAMAJIBIK HEri3i JiH-
TaHy >KOHE TCOJIMHBUCTHKA CHSKTBI 3ePTTCYJICPIiH
KaruiaTTapbiHa cyiieneni. Tin MeH fiHu oiinay xyke-
Ci, IiHK TOXKIpUOE apachIHIaFbl ©3apa OalIaHBICTHI
3epTTeiiTiH cana — TeonmHTBHCTHKA (David, 2008).

XKanmel giHM wauoMainapja KOJTaJFaH 3THO-
MOJCHH aKIaparThl AemudpieyaiH o/IicCHaMaIbIK
HeTi3lepi, AIHW KOATapIblH TEOPHSUIBIK HeTi3nepi
M .Kamrrapu, K.JIeu-Ctpocc, M. Dnuane, E.Mene-
tuHckui, Jlx. ®@pazep, 1. Yonuxanos, KO.M.Jlot-
maH, H.b. Meukosckas, B.B. Kpacubix, K.Ky-
O6anoB, H.Yomu, b. Caremagsikyner, A.Caramaes,
M.EckeeBa, XK. JKakpIrnoB 1.0. FalbIMIap/IbIH FHUIbI-
MU TYXKBIPBIMIAPhI HET13T'€ aJIbIHJIbI.
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3epTTey OapbIChIHAA JKUHAKTAJIFaH MaTepual-
JlapFa cUIaTTaMajbl dJIiC KOJIAHBLIBIN, WIAOMA-
Japja KepiHic TarkaH JiHU TYCIHIKTEPIiH Ma3MYHbI
MEH MOHI allKbIH Akl M TnOMaTbik MaTepuaiiap-
el oxkuHakTayna l.KenecOaes, lll.Paxmarymnaes,
H.Maxwmynos, 3.Xonmanosa, M.OpazoBa, 3.Ypak-
cuH, M.Yepnos, JI.Ceprees, A.Kypceuros, 11I.Adg-
knHa3u, M.AxkbpOainmaner, 3.Kapamyes, X.Oc-
MoHoBa, Jl.ITuxmyp3zaes, f.Xeprek, JI.HenyHoB,
C.AATalbl CHIHIABI 3ePTTEYIIIEPIiH HIAHOMAIBIK
ce3mikTepi mnaimanaHpulIbl. CEeMaHTHUKAJBIK Taj-
ay apKbUTBI JiHW YFBRIMAAPIBIH XaIBIKTBIK Y-
HUCTAHBIMJIaFbl OPHBI MEH MaFbIHAJIBIK JKYKTeMeCi
aHBIKTANARl. KOMITOHEHTTIK Tanmay omici mauoma
KYPaMbIHIAFbI IIHN aTaylap/blH a/laM CaHACBhIHIA-
FBI JIIHA YFBIMJIAPMEH, MOPAJIBJIBIK OaFaapiiapMeH
KOHE PYyXaHH ToXipuOeMeH OalIaHBICHIH allyFa
MYMKIHJIK Oepai.

Heri3ri 6eJ1im

TaHip/Kok Tengri — acmaHMeH, FapbIIITeH )KOHE
JKOFapFbl OWITIKIIEH OalIaHbICThI YIIbl KOCMOJIOTHSI-
JIBIK, KYII peTiaae Kadburmanansl. Typkinepaeri To-
Hip — JKapaTylblJaH repi dIeMIiK yiieciMai cak-
TayIIbl, TaFABIPAbI OeNTiIelTiH ombOedan pyxaHU
Oactay. Kene Typki pyHuKaJbIK xa30anapbiaga To-
HIPJIiH KaFaH OWJIITIHIH 3aHIBUIBIFBIH OCKITYIII KYIII
peTiHzme KepiHyi — OyII CEeHIMHIH CasCH-dIEYMETTIK
MaHBI3bIH aiiKbIH Kopceteni. Typkinepaiy noctypii
HaHBIM-CCHIMJICPIHIH HETI3iHAC TOHIPIIUIIIK Y-
HUETaHBIMBI KaTblp. OCBl TYpFblIAH anrania, To-
HIpLIIAIK TEK AiHU JKyie eMec, MeMJICKET KYpYIIbl
UOEOJIOTUSCHIHBIH 1A HETi31 OOIbL.

ToHIpIiIIKTE BJIeM YIII HETi3ri JIeHreire, xo-
Faprel ©JIeM — acmad, ToHip, pyXTap MEKeHi; opra
oJieM — aJaMaap eMip CypeTiH kep OeTi; TOMEeHTri
oJIeM — KapaHFBI pyxTap oyieMi jaen OemiHenmi. bymn
MOJIeTh KeHiHT1 TYpKi MH(OIOTHACHIH/IA, STTOCTap-
Jia sxoHe (OJTBKIIOpAa, TYPaKThI TipKeC, alFbIc-Kap-
FBIC CO3/IEP PETIHAE CaKTaJIFaH.

Typkinepain AmvHa Typajisl KOHE aHbI3AapPbIH-
na ToHip Kek acman Kynaibl Tynmmanaapsl OaTmak-
Ka TacTall KeTKEH >Kapaybl OajlaHblH YCTIHEH KapFa
OeliHeciHIe YIIBII OTil, OHbI KYTKAPY YIIiH KACKBIP
anansl xi0epeni (Camames, 2020).

ToHip TeoHuMi Ka3zak TimiHAe — ToHIp, KbIp-
FeI3 — Tenupwu, anrtait — Tewepu, HoFall — Tanbupw,
KBIpbIM TaTap — Taubpbl, caxa — Tarapa, dyBai —
Typa/Typ oHe Kapariai-mankap Tutinae — Tedpu
OO0JIBIN alThHIIA B

Teonum mparypik TutiHAeT! tenri/tanri cesiHeH
JaMbIFaH. OTHUMOJIOT FalbIMIAPIbIH TY>KbIPbIM-
JaybIHIIA, TEOHUMHIH TYOipi — mpaTypik TidiHIe-
ri tey ericriri. ETicTikTen ten-ig (acman) 3aT ecimi



T". Koprabaesa xomHe T.0.

TyBIHJIAFaH, co3 ten (KeTepilty) eTiCTiri MeH eciM-
IICHIH -ir JKYPHAFBIHBIH JKaJFaHyBIMEH JKacallFaH
(Ip160, 2007).

ToHip aTaybl acraH MarblHACBIHJA OPTaFachIp-
JBIK, TYPKi Ka30a eCKepTKIITep JICKCUKAChIHAA J1a
ke3neceni, Torok komxazodaceiHna (IX r.) Tenpu
ce3i acniaH marbiHachiHaa sxymcanran (Illapamary-
ae1, 2011).

M. Kamxkapu «uyan syrar aT-Typik» cesmi-
rigge: «Kynait ypreip kamipiep acnanmsl ToHipi
neimi» peren nepek kentipeni (Kamkapu, 2017,
489 6.).

ToHip MeH acnaH Typajbl Ka3ak TUIIHAET] KOK-
men cypasamvl dicepoern maodwvliovl, KOKKe OaKmul,
KOKKe Kapaobl, Kyl KOKKe Yulmul, KOK KopiHe Yulbl-
pay cekinai unnomanap/a kek cesi Kynaii, Kex to-
Hipi MaFbIHATAPBIHAA KOJITAHBLUTFaH.

Kexkreri Kynainap maHTEOHBI Typabl TYCIHIK-
Tep TYPKi, yrop, MOHFOJ CEKiJAl XaJIbIKTapIbIH
IiHU TaHBIMBIHAA OOJiFaH. ACHaHABIK KYAalIbIH
JKET1 HeMece TOFBI3 YIIbI Typanbl Tycinik Opta-
nblK koHe ConTycTik Asusga, yrop XajblKTaphbl
MEH TYPKIJIep apacblHla KeH TapaifaH. Borynaap
Kymaitneie sxeTi YIbIH Oineri, al BacIOTAHIBIK
OCTSIKTap JKeTi KabaTThl MeKeHJaeWuTiH xeri Ky-
Jail Typanbl alTaubl: OJapiblH €H JKOFAPFhICHIH-
na Hym-Topem opHanackaH, aj KaJFaH Kyjaailnap
«Acmnan cakmbitapel» (Torem-karevel) Hemece
«AcNaHHBIH TIIMalWTapel» Aen aranansl. SKyT-

1-cyper

tapna aa xeti XKoraprel Kynaiinan typaTsiH Tom
Typaisl YFeIM Oap (Mircea, 2004).

Benrini xwhankes Mo ®damran Gamkyprrap-
JbIH 12 Kynaiira TaObIHATBIHJIBIFBI, OJIAP/IBIH IITiH-
neri eH yiueicel Kok ToHipi germ kepcetemi. . Xu-
CaMHTAMHOBA KOHE TYPKi €CKEepTKIIITepi Herizinmue
Kyx ToHpe, At ToHpe, Women ToHpe, En ToHpe,
Ken ToHpe, KoT ToHpe TeOHUMIEPiH aTamn KepceTe-
ni (XucamutauHosa, 2019).

XI ¥. Typki TalnamapblHBIH TYPJl TOHipiepre
TaObIHFaHBIFBI Typasiel M. Kamkapu sxazansr: «On
e37IepiHe 30D, YIKCH KOPIHTeH HOpPCEHIH OOpiH Mo-
celieH, Ouik Tay, Ouik ararmrapiabl Aa ToHipi medmi.
OliTkeH] coHmail Hopcenepre TadbHAABY (Kamka-
pu, 2017, 89 6.).

Kexk ToHipiHeH 0acka jxep KyJAalbIHbIH OOJIFaH-
JBIFBIH XaKac Titiageri Ynp Xynaiisl ne pacTaiiibl.
Kapamaii-mankap donsknopeinga Cyy Teiipucu,
Kep Teitpucu, Kron Tetipucu, Kex Telipucu, Ot
Telipucu cexinai TeOHUMIEP J€ TYPKi NaHTEOHBIH-
Jla ©p CTUXUSIHBIH ©3 TOHIpi OOJIFaH JEreH TYXKbI-
PBIMIIBI pacTaiiibl. by, OalbIpFBI TYPKUIEPIiH TIHU
TaHBIMBIHJIA ITOJINTEUCTIK TYCIHIKTEPIH OOJIFaH IbI-
FRIHAH Xabap Oeperi.

Kapamaii mankap Ttiniane ToHip TeoHHMi JbI-
OBICTBIK ©3repicke yblpar, Telpu TypiHAe Jambl-
raH. M.EckeeBa MYHBI KOHE TYPKi TUTIHJIETI N < j ~
V, SIFHU 1) IBIOBICBIHBIH KBIMIIAK TUIICPIHIIE | JBIOBI-
ChIHa anMacybIMeH Jer Tyciaaipeni (Eckeesa, 2007).

Typxki uouomanapwinoazel Tonipoiy detineci

JKa3asayIbl

YKiM
IIBIFAPY b

oMip Gepyi

JKapbUIKAYIIbI

Taburar
KYOBLIBICTApbIH
GacKapyILbl

OoamaKkThl
Oenrineyuri

*opzeM Oepyui
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Kazak Ttiniane 7Towip orcapulikacvli, KBIPFbI3
timiaae Tenup oicaneacvin, KBIPIM TaTap TUTIHAETI
Tanwvpor 6uszee kovicmem smcun // Tonipi bizee bepe-
Ke emcin, Kapamai-Mankap Tutiaaeri Teupu oca-
poievbin képroy // Toyip sicapviavin Kepy uauoMana-
perHa" ToHipmiH UTLTIK 6epytr OefHeCiH KopeMmis.

Kapawmaii-mankap tiningeri Tetipu depou ouu-
een aw // Tonipi bepoi nicken ac, KIPBIM TaTap Ti-
ninzeri I vapun Kuyunvins 106acbinbl Tanvpel anap
// coguip Kycmuly yacoin Toyipi socacan bepedi, caxa
timinneri Tawapa komenohye // Tonipi komezimer,
yyBai Tutingeri Typ nyadwmdp // Toyip 6onviccoln
TonipaiH >xopaeM Oepyliii KbI3METIH aHFapaMbI3.

Horaii timiageri Tauvupu man oyiivipmoiican //
Tonyipimen Oytivipvinean, dyBam tutiaaeri 7yp né-
nem // Towip 6inedi, caxa tiniunaeri Tawapa o6unsp //
Tonip 6inepToHipnin OonamakTel Oenriieymr Oei-
Hecl KepiHesi.

Kasak rimianeri Towip cakmacwin, Tonip scap
6021061 ToHIpAIH agamMaapasI 09JIe-KamaIaH CaKTall,
KUBIHIBIKTAaH KOPFAUTBIH KBI3METI aiKbIH 1AJIa]TbI.

Kapamaii-mankap Timianeri Tetpu sicapoiks //
Tonip orcapuix, Tetupu xvoliviy // ToHipi Kolaviutbl,
KBIPBIM TaTap TuTiHAETI Tanvpsl Kvvlabiyusl // Tonipi
KblIbiuibl nanoManapbeinaa ToHipaiH TaOuFaT KyObl-
JIBICTaphIH O0acKapy KBI3METIH KOpeMi3.

Typxi manomanapsiana ToHIpAIH jkazanaymibl
(dhyaKImsICcH 1a 6ap. Ocipece Kapreic coszmepae To-
HIpIiH Ml KE3AECETIH CO3 «ypy» eTIiCTiriMeH Oaii-
JIAHBICTBI. MBICANIBI, KBIPFBI3 TUTiHIE Tenup ypcyH
// Towip ypcuin, Kapamai-mankap Ttiminne Tetipu
ypypeva // Towip ypcein, KBIPBIM TaTap TUTIHIE
Tanwvper cusnu ypcyw // Tonipi ci30i YypcoiH KbIPbIM-
mak TutiHae Kvadvp manvpol tiaman smmol // Ky-
Odipemmi moHipi scaman emmi, antail Tutinae Kok
meHepu cenu men Kapreic co3i ke3xecemi. Kazak
timiane Toyip amxan, Koxipeeindi moyip daccwin,
Tonipoen man, Tiniydi moyip xeccin T.0. OIPITIKTED
Oap. Caxa rininaeri Tawapa amasacmaabeim // To-
yip penowcimmi, Tawapa naxaaha // Towipi azabwvl
HWAMOMAJIapbIH OPBIC TUTHIETI 02 obuden, 6oicve
Haxazauue TYPAKTHI TIPKECTEPiHIH KaJIbKAChl CKEHI
aHBIK,

Kasak tinmiageri Toxip anevlp, KBIPBIM TaTap Ti-
ningaeri Tanvpoinvins y3ypoina kemmex // Toyipiniy
Oopeetiine kemy, Tawapa xapaiiovim // Tonipi andvl
uauomanapeinaa ToHipaiH emip Oepymn KbI3METi
alKbBIHAAIadb].

Aunrait tinianeri TemepunuH japevl3vl anobiH-
oa//Tonipiniy comst andvinda nauoMacsiaaa ToHIp-

26

JIiH YKIM IIBIFAPYIIBI KbI3MET1 Kopineai. ToHip coTh
VFBIMBI ©3T¢ TYpPKI HAHMOMAaapblHAa KE3ICeCIICHII.
Anraii TimiHIeri Oya uauoMa mpaBoCiaB JiHIHACT]
«CYyITHBIH JICHBY YFBIMBIMEH OaiiilaHbIcTa KaJIbIITaC-
KaH. MyH/1all 5¢XaToJIOTHSIIBIK, YFBIMIAP TYPKIi AIHH
TaHBIMBIHA BIOBIPAWBIMIBIK (aBpaMIBIK) MiHICPACH
aybICKaH 00JIy KepekK.

«Kymait» TeoHUMI TYpKiI TUTACpiHIE UCIaM Ii-
HiHIH TapajiaybIMeH OailJIaHBICTHI OPHBIKTHI JCYTe
Oonaapl. McmaM miHiHIH TaparysiMeH ToHIp co3iH
anmacteipranbl  Typanbsl 1 YenuxanoB «Cressl
NIaMaHCTBa y KHPIU30B» MakaiachiHna: «OHroH
cranm Ha3BaTh apBaxoMm, Kyk Taurpum — Ammaxom
unu Xynaem, 1yX 3eMJId — [IalTaHOM, [IepH, IMBaHa
U JDKUHOM, a WJesl OCTaJIach IIaMaHCKash» JeI TY-
KBIPBIM Jkacalinel (Bammxanos, 1985, 49 6.).

«ToHip ce3imen marbiHachl 0ip «Kynaii» atays
yakpIT ©Te Kejie, AJuta co3iMEeH CHHOHUM DPETiHIIe
KOJIaHbIC Taba Oactansdy (JKakeimos, 2022, 47 6.).

Typkitanymer H.A. backakoB «Kymait» cesi
TOXKIK HEMece Tapchl TUTIHEH OpTa TYPIK Ke3eHIHAe
(X-XV r.) enni mered 6omkam xacaiiasl (backakos,
1958).

JI. PyctemoB «Kymait» ce3iH MapChIHBIH «XO-
Jam» CO3iHIH €Ki Typili MaFblHAaCBIH KepCceTeli:
1. bor, rocions. 2. Bnactenwn, xo3suH — pedn. bor,
rocriozib (PycremoB, 1989).

Mynmait mikipai M.EckeeBa ma KyaTTaubr:
«Due to the fact that the Turks and Persians have
long lived in neighbouring regions, the Persian word
qudai entered Turkic languages earlier than the
Arabic Allah. Its active use in the Kazakh language
and abundance of the range of paroemia in which
the theonym is involved, as well as its frequent
occurrence in folklore led to qudai being relevant up
until the X century» (Yeskeyeva, 2021)

1. Kazak Timiageri Kyoat sowcapulakaosi, Kyoau
bazvin awumol, Kyoaii nocin emmi, Kyoaii oyzapoul,
KBIPFBI3 TUMiHIEr! Kyoatl ocaneacein//Kyoaii scan-
eacvin, Kyoati kym xwiicoin//Kyoaii kym xviicoln,
e30ek TimiHaeri Xyoo 6epou//Kyoaii bepoi, Xyoo
épnaxaou//Kyoaii scapwiikadset, antait Timiageri Ky-
oatiovlH kedicueu//Kyoaiioviy vipvic, bazvl uouoma-
aapeinoa Kynait meHmeciH apbUIKayIisl OelHeme
KepiHe/I.

2. Kazak Timiage Kyoail pakvim Kbliobl, Kapa-
Kanmak, Tt Kyoaii xe3 sicacein kepuy / /Kyoail ko3
Jicacvln Kopy, KBIPFBI3 TimiHae Kyoatiea yHy scemyy
/) Kyoaiza yni sicemy KynaliblH pakbIM KbUTYIIIBI
KBI3METIH KOPCETE/I.



I'. Koprabaesa xoHe T.0.

2-kecTe

Typxi uouomanapuvinoaeel «Kyoauioviyy betineci

3. Menpecin cakray, KOpray, aJaMHbIH ©3i1HCH
TYBIHJIAUTBIH KYHO Kacay, KaTellecy CeKili KeM-
mriyikTepaeH ae cakraiinel. Kasak Timiageri Ky-
oati sicap 6oacein, 93epOaiikan TutiHaeriXudahafiz
elomak // Kyoaii kopaayvina ancvin,Ka3ak TUTiHIE-
ri Kyoau caxmacein, Kapakannak TuniHIer1Kyoai
caxnaceiy, ©30€K TUTiHAETI Xy0o cakiacun.

4. Bonamaktel Oenriiern, agaMiaapiblH TaFIbl-
PBIH kKa3y. TeolorusIbIK Co3IKTe aHbIKTamMa oepi-
neni: «TaFaplp — WCIaMIaFbl UMaH IIapTTaPbIHBIH
ANTHIHIIBICE! 001BIT TabbuTaBl. O OoiibIHIIA Oap-
JIBIK, KAKCBUIBIK IeH aMaHbIK Kynail TapanbiHan
OepiireH ChlHAK EKEHIITiHe, 9pi MEHICHIH eMipi
MeH odJieMIeri KyObUIbICTap abIH OapJbiFbiH YKapa-
TYIIBIHBIH OJIJICKAIIIAH Ka3bIll KOWFAH/IbIFbIHA CEHY
kaxer» (Mcaxan, 2015, 45 6.).

5. Ilenneni xapaty, emip Oepy e30eKk TuTiHAET]
Xyoo bepou, Xyoonune bepean Kynu, Kaszak, TiTiH-
neriKyoaiioviy kymmol kyri KynaiabrH TipIImKTiH
Oacraybl eKeH/Iiri OarKaiabl.

6. Ilennenepine chiHAK XiOepy Typasbl e30eK,
Kazak Tiaepinueri Xyooea numa é30um //Kyoaiiea
He Jica30blv WINOMAChIH/IAa OHBIH CBHIHAK, XKibepe-
TIHJITIH KepeMi3. Byl TaHbIMIbI Ka3ak TiTIHJIET
Kyoauioviy/maz0viposiy sicazeamnst, Kyoatioviy can-
2anvl, Kapakainnak tiaingeri Kyoail canovl, Kyoatl

KapbLI-
KayIbl

paKbIM
KbLTYILbI

TaFabIp
JKa3yIIbI

canowvl, MeH KeHOUM 630€K TinmiHaeri Xyooea condum
// Kyoatiea candvim uamoMachl UCIaM/IaFbl TaFIbIpP-
Fa OOMCYHY OOJIFaH/IBIFBIH aHFAPaAMbI3

7. Unnomanapna KynaiablH aKUKaTThl, OUTy-
mi OeifHeci aliKbIH KepiHemi. bynm KbI3MeT Kazak
timinageri Kyoau 6inedi, Kapakannak, TipiHgeri Ky-
Oatl bunep, KpIprb3 TimiHmeri Kydaii 6unem, e30ex
TimiHgeri Xydo 6uradel, 6amkypt TiaiHaeri Xo3aul
Oenhen nOManapblHaH KOpiHEe .

8. Typki uanomanapeinaa Kynaiabig yKiM eTy-
I, SSFHA COTTAyIIbl KBI3METI Jle KOpiHeli, Ka3ak
timingeri Kyoanviy omipi, Kyoanweiy yximi, antaii
tinmingeri Kyoatiowinw anowina javnaw // Kyoai an-
OviHOa dicanviny, KyoatlowiH japevizeina mypap / /
Kyoaii comeina mypycexinii uauomManapiaH aHFa-
pambiz. Kymait coThl YFBIMBI aTajIFaH XajabIKTapAblH
JIIHU TaHBIMBIH/JA WCJIaM JKOHE XPHCTHAH IiHMAepi-
HIH BIKIAJIbIHAH [1aiina OoJIFaH.

9. Typki mamomanapeiHga Kynmaét myammcrik
OeliHene cumarTanaibl, agaMaapra Urilikrep oepin
KaHa KoimMai, Kahap Tereni. Kazax Timiane Kyoatul
amcwir, Kyoatioviy xopi muoi, Kyoaii ypcoin, Omi-
pikmi wivlHOat, weinobl Kyoail ypeanoatl, 6amkypT
timianeri Xozau hyxkan // Kyoaii coxkan, Xo3aii-
361y Kamol Kohope mowhon // Kyoaiiovly Kammol
Kahapvl myccin, KbIpFbI3 TimiHAeri Kyoatl ypcyw,
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Kyoaui amxwip, e30ex TiniHgeri Xyoo ypou, o3ep-
Oaibkan TumiHAETI Xuda 'nin gazabindan uzaq olasan
// Kyoaiiovly azabvinan y3ax oonacwiy, Xudavandi
Alam belini qirsin // Kyoait Tazana 6eninoi y3cin,
anraii timianeri Kyoat kapean xotieon // Kyoaiui xap-
2azan CEKII uanoMaiapaaH KepiHemi.

10. Umnomanapaa Tewip men Kynaiira ToH co-
MaTH3MAEPIi KUl KOJTaHbUIaAsl. MYHBI anTail Ti-
ningeri KyoatioviH koawt kokmy // Kyoaiiovly Koaei
woxmol, Tewrepunuir kotinol // Tonipiniy Kotinsl, caxa
timiane Tawapa amakein kyyha coimap//Tonip as-
2bIH KYwakman scamap MIAOMAJIapblHAH Kepyre
Oosanl.

11. Kapakanmak Tiniaae G3u wep, o3u Kyoai
Hemece O3u Oull, e3u Kyoatl CEKiJIi UauoMa Kes-
neceni. OpTa FaCBIPIBIK «AJTYH HapyK» HOMBIHIA
ToHip TEOHUMI BMIpIIIi, MBIP32» MaFbIHACBIH/IA KOJI-
nmausutrad (Llapamatymer, 2011).

12. XpuctuaH JiHIHIH BIKIAIBIMEH caxa TiiH/e
Tawapa osomo // Tonipdiy b6aracet (ayean adam)
Kanbintackad. Kasak Tininge Kynanoin kyoativi-
oail, maiivln moHipicindell Kopedi, Kaparai-mai-
Kap TutingeYpa mypcane, xvyoaii oa énwop // ¥pa

3-cyper

Typxi uouomanapvinoasvl «Annanviyy oelineci

KapbUI-
Kaymibl

TarabIp
JKa3yIlbl
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xKasa-
JIayIIbl

bepcen, Kyoau oa enep, Tetipunu muwu 6na my-
mapeva // Tonipini micimen ycmay CeKUIII UAROMA-
nap Oap. Typki ugnomanapeinga Kynait men ToHip
TEOHUMJIEPi Tepic MOHAC A¢ KOJTAHBUIAAbBI, alTal
timingeri Kyoatiiea uscense, kypy apmap // Kyoaiiea
cence, Kyp Kanap CUSKThI HIHOMAaJIaH KepeMis.

Anna — ucnam JiHiH YCTaHATBIH TYPKI XaJbIK-
Tapel TUIACPIHIH HAMOMAJBIK KYHECIHIE €H Kol
Ke3JleCeTiH TeOoHUM. O3epOaibxkan Ttinminneri Allah
birdir, kapamai-mManakap TiTiHAeTI bup Arnax aiim-
xawn bonyp, bup Annax, Ainax 6upou, e30eK TiTIH-
neri Eneus Annoxea aén CUAKTH WAWMOMAJIapIaH
AJutaHbIH OipJliriH alKbIHAAUTBIH TAyXU]] UACSICHIH
KepeMis. bamkypT tininneri e Anna, Koipk myn-
na menon // Eny Anna Kvipolx mondameHer INETEeH
HAMOMaja «WIe» coe3l 0 Oacra caH eciMil eMec,
mahajga MOTIHIHIET]I waroxy CO31HIH e3repyiHeH
TyBIHJIaca KEPEK.

XpucTHaH IiHIH YCTaHATHIH raraybi3aapaa AJ-
J1aa, MyJanu3M JiHIH YCTaHATHIH KBIPBIMINAK, TUTIH]IE
Amna nen ke3neceni. Kasak timingeri uguoManapaa
Amma ataysl Kynail TeOHIMIMEH CHHOHUM PETiHIE
KOJIJIaHbLIA IbI.

PHU3BIKTaH-
JIBIPY LB

paKbIM
KbLTyIIBI
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1. Kazak timinge: Anna 6azein awmel, Anna sica-
poliKaceit, Anna oyeaposl, HOFall TUTIHAETI Aia be-
pexem Oepcut, Anna 6axmuicvin aumol, Anna apivl-
Kacwin, 0AMKYpPT TUTIHACTI Aita oupho d3epOaibkaH
timiaaeri Allah baxtini giildiirsiin cusixThl MIUOMA-
Tapaad AJUTaHBIH KapbUTKAYIITH KBI3METI KOpiHeIl.

2. Kazak Tiningeri Azra nocin emce, 6amkypt
TUTIHAETI Anra nacun umho,Kaparmai-mMankap Ti-
miHpaeri Aniax 6epou buween aw CEKINI UAMOMA-
napiaH AJUIaHBIH PU3BIKTAHIBIPYIIBI KbI3METTEPiH
KepeMmis.

3. Kazak Timiazgeri Awia pakvim Kuliosi, Kapa-
KaJllaK TUTIHACT1 Aia poXmemu scaycoii, GamkypT
TUTIHACT1 Anansiy poxmome Kuy, KbIPBIM TaTap Ti-
JiuHAeri Anna paxmem sunecut, Anna o oOup OwHbAOA
paam dmcun uIEoManapal pakbIMIbIK, KeIIipyIi
KBbI3METIH aHFapaMbI3.

4. Kazak Ttinmiage Anra caxmacoln, Anna scap
boncuvin, Annaza amanam, HOFal TiNiHAE Anna cax-
aacvln, Annaea amanam, OAMKYpT TUTIHIE A1ra
haxnahvin, KpIpbIMILAK TUTIHIE ALIAX CAXACHIH,
030eK TUTIHAE An10Xea omonam, KBIPBIM TaTap Ti-
niuae Aniaeva smanem, a3epOaiixan tutinne Allah
betarindan saxlasin, Allah balaiardan hifz elasin.
Byn uanomanap AJUTaHBIH CAKTAYIIbl, KOPFAYIIbI,
XKeOeyI CUIaThIMEH OailIaHBICTBI KAJTBITITACKAH.

5. Kazak rtininueri Aaia 6inep, HOFail TinmiHae-
Ti Anna duncun cexinmi O6opiH OLTyIII CUIATHIHAH
TybiHIaFaH. Kapamaii-mankap TimiHAeri Anraxusl
apazva canvin anm smepee, Aniaxuvl apacva, Kazax
TUTIHACT] Aniansly cyiieen Kyavl, HOFAM TUTiHIETI
Annaoeins cyviicen Kyvl, Kapamai-Maakap TUTiH-
JIeT1 AnnaxHul crotieen Kbyay CEKULIl uauoManapia
AJTTaHBIH CYIOII CHITATHI KOPiHIC TAITKaH.

6. Kazak TinmiHne Aanawviy owcazzan nopmeHi,
Annanviy ocazyul, Annanviy omipi, HOFail TUTIHIET]
Anna sizean Anna avmup 3mmu CEKULAL ©IuOManap-
Jla UCJIaM MiHIHAeT1 AJUTaHBIH OMIpPIIIi CHITaTHl HETi-
3iHJI€ KAJIBIIITACKaH.

7. Horait Tinminae Azra cokkan Kyaoaiu 60.vin,
Anna cokkelp, Anna ypevlp, Anna ypovl, 0amIKypT
TUTIHAET1 Annanvly Kohope hyKKoipol, KbipbiM ma-
map TUHACTI Ania benscvinbl OepcuH, Kapamai-
MajKap TuUTiHIOE Anrax ypcyn, om mébecu OOJCYH,
o3epOaikan tininneri Allah basini batirsin, Allah
basini uca elasin, Allah bala (balasmi) versin, Allah
cazasini versin, Allah carxini ¢evirsin AnnaHbIH xKa-
3aJIayIIbl KBI3METI JKHi Ke3ece .

8. Kapamaii-mankap tinigae Amiax sxu Kvoy
ona 0a ypypeva, Annaxmsl KvoayHOaObL3 NAAOMAIIA-
pBIHIA Aniansiy Kol TipKeci 0ap. AinaxwHul dcansl
aypyn MIMOMachiH/1a AJIJTaHbI )KaHbI 0ap ajaM CUsIK-
TBI CypeTTece, KbIpbIM Tatap TimiHAeri Ania baba

xoniopu, Anna baba kvywazvul Alna oke OeliHe-
ciune kepinemi. Kapamrait--mankap tinmianeri Aziax
KbbI32bAHMACHIH, Anax yHymxax MAnOManapblHia
ajgamMra ToH cumaT Oap. MyHmail caHayssl HauoMa
Kapaliai-MaiKap JKoHe KbIPbIM Tarap TUIIACpiHIC
oap.

9. Keipre3 nanomanapseinaa Kynait men ToHip
TEOHUMJCPIHIH KOcapiaHybIHAH XacaJFaH HYCKa-
nap na kesueceni: Kyoaiu-Teyupun maanwioai Ka-
ayy // Kyoaii Tonipin manvimaii Kany.

FanpiM AukuHa3u uyman3M JiHIH YCTaHATHIH
KBIPBIMITIAKTAP TUTIHIE AmaHo# s>koHe OmeM Hc-
opax TEOHUMJIEPIHEH XXacalFaH AOJoHall 6epcuviH,
Dwem Hcnopax eepcoin mapoManap OapeKeHiH aii-
taabl (Aukunazu, 2019). Anonail TeOHHMI HUBPUT
TUTIHACT1 «MEHIH MBIp3amy, ai DmieM Mcmopax Teo-
HUMI UBPUT TUTIHJIET1 «€CIM» CO31HEH jKacaJFaH el
TYXKBIpBIMJIayFa OOabl.

Anrail Timiggeri upuomanapaa beipkan /Ak-
Bripkan, Yaren / Kynaii, Dpnuk-6uit / Dpiauk-kaaH,
Kopmoe, KypOycran, Anraii-Kymaii cexingi teo-
HUMIEp Ke3neceni. Muicanbl, Arac, arac, Ax-boip-
KaH, Bvipkannvii anxviocel, Buipkan Outioud Ovi-
uyy3el MbiHOwIL, Anmaii-Kyoaii kauaanazein, Yneen
Gutiour Jnysu andwiil,Yemueu opoonoo Yneen-Ky-
oail, oopy-jobordoH" aiipvieaap.

Bypxan TeoHuMI ThIBa TiIiHIETI HAHOMAaIapAa
J1a Kol yursipacaisl: bypean xomyoamnaan, bypean
xauvipnazvin, Bypean aswipanvinoa, 6ypean eputda;
Aszaea xvickaw-oaa ssec, bypeanea uyna-oaa seec,
Yyene 6ypean bawxsl ounup, bypean epuisszuH.

3eprreymrisiep bypxan TeOHUMIH TYpKi XasbIK-
Tapbl JIAMAau3M arbIMBIHIAFEl OYIICT-MOHFOJIIAP-
JIaH ajFaH JeTeH MiKip OUTmipeai, «MOHFOI TUTIHIIE
BypxaH TeoHuMi Ke3 KeNreH KyAalibl, apyakKThl
atayna Kongansmagey (Caramaes, 1984).

Caxa mauomanapblHIa ©3re TYPKi TinaepiHae
Ke3/IeCIelTIiH AWBIBI TEOHWUMI JKHi KOJJaHbIIa-
Ibl. MbIicaitbl, Auwbibl kuhums, Auviel cups ahagac,
Attvlbl xapaxxvinan kep m.6. AWBIBI — caxamapIbIH
JIOCTYPJIL JIIHA TaHBIMBIHJIAFbI JKOFAPFbI KYII HECi.
Caxanapna kynainapasia FOpronr-Aiibiel, ToiloHa-
ATibIBI ceKini OipHelIe TeOHUM/IEPi KaTap aTajabl.

HQTI/I)Ke.JIep /K9HE TAaJKbLJIaMa

3epTTey HOTHIKENEpi TYPKi TiaepiHaeri teo-
HUMJIEp HETI3iHIe j>KacalFaH HIAOMAaNlapAbIH Ii-
HU-TaHBIMJIBIK Ma3MYHBI TE€pPEH Opi caH KbIPJIbI
eKeHITIH KepceTTi. JKuHaKkTalFaH Matepuangap
OalibIpFbl TYPKUIEPIiH KyZJaigap MaHTEOHBI IO-
JUTEUCTIK cHmaTTa OOJIFAaHBIH Kepceremi. ToHip
TEOHMMI KaThICKaH nauoManapaa ¢ppaseoceMaHTH-
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KaJIBIK TajJiay HOTHKECIHIIE JKapBUIKAYIIbI, KOP-
nem Oepyiri, TaFablp Oenriieymr, cakTaymibl, Ta-
OuraT KyObUIBICTApBIH OacKapyuisl, eMip Oepyuii,
YKIM IIBIFApYIIBI KBI3METTEpI KOpiHic TankaH. by
(byHKIUsIAp HIUOMaNapaa aHTPOTIOMOP(THIK, CH-
marta OeitHeneHin, ToHipre agaMra TOH OpeKeTTep
TEJIIHEI].

ConbiMeH KaTap Typki uanomanapeiaaa Kymai
TEOHUMIHIH KOJJIaHBUTY asChl KCH CKCHI aHBIKTaJ-
Iel. Byi KeI3MeTTep ucaaM MiHIHICT TaFABIP YFBIM-
JAPBIMEH JKOHE KYIAWIIbIH UCIIaM I1apaJnurMachiH-
JIaFbl CUTIATTapBIMEH TiKeJeH OalIaHbICTHI.

Kaszipri ke3ne Ajia TeOHHMI KeHIHEH KOJIIaHbI-
Jael, OYIT UCITaMIIBIK JIHU KOHIETITHSIIAP IBIH Tijl-
Ik caHajga Oepik OpHBIKKAHBIH Kepceremi. COHBI-
MeH Oipre napuomanapaa Tenip, Kynait sxone Amta
TEOHUMJICPIHIH ITePCOHAIN3ANUSACH KEHIHCH OaliKa-
nmanel. Kymait OeitHeci ket xarmaiina amam OeliHect
CUSIKTBI COMATH3MJIEPMEH, TYPMBICTBIK SPEKETTEep-
MEH CHITaTTaIabl.

Xanmer anraHga, 3epTTEy HOTHXKENEPl TYPKi
HUIUOMAIapbIHIAFbl TCOHUM/ICP XaJIbIKThIH KOHE
JHU TaHBIMBIHAH OacTam WCiaM, XPUCTHAH, WY-
Jau3M CeKUIMI MIHAEPAiH BIKIANbIHA JCHIHTI IY-
HUETAHBIMJIBIK Ka0aTTap/bl CaKTall KaJIFaHbIH Kep-
ceTTi. amomanap apKbUIbI TYPKi XabIKTapBIHBIH
KyJail Typasibl TYCIHIrl, cakpaiibl dJIeMIi KaObul-
Jlaybl )KOHE JIIHU CaHAHBIH 3BOJIFOIMICH aliKbIH KO-
pinic Tabanapl.

KopbIThIHABI

3epTTey OapbiChIHAA TYPKi TiAEpiHIEri Teo-
HAMJICp HETi3iHAe jKacalFaH HAWOMaiap KemIeHIl
TYPZE KapacCThIPBUIBII, OJIAPJBIH TIIIIK, TAHBIMIBIK
JKOHE JIHU-MOJICHHU CHUIIAThl aWKBIHIAIABL. Tammay
HOTHXKECIHJIE TSCOHUMJEp TEK JIiIHU aTay KbhI3METiH
aTKaphIll KaHa KOoWMaM, Ka3ipri TYpKi XaJbIKTapbl-
HBIH JIyHHETAaHBIMBI MCH PyXaHHU MOJICHUCTIHIH Ma-
HBI3IBI KOPCETKIIII EKCHI aHBIKTAJIIIBI.

3epTTey MaTepuanbl PETiHJC allbIHFAH WJINO-
manmapna Towip, Kymai, Amma, Bypxan, AWbIBI
TCOHUMJICPIHIH KOJIAAHBUTY KHUIJIIrT MEH CeMaHTH-
KaJIBIK, ©pici ©pTypili OOIFaHBIMEH, OJApPIBIH Oap-
JIBIFBI TYPKI XaJIBIKTAPBIHBIH JIIHU CaHACBIHBIH Ta-

pHUXH Iamy Ke3eHjepin Oeineneiai. ToHip TeoHNMI
HeTi3iHeH KeHe TYPKLIIK JyHHeTaHBIMMEH, acraH
MEH TaOWFaT KyJbTIMEH OalIaHBICTBI OOJFaHIBIK-
TaH, 91 KYHre AEWiH Ka3ak TOA3WsACHIHIA Ke3Jie-
ceni. Kynait MeH Aia TeOHMMIEpi UCIIaM JiHIHIH
BIKIAJIBIMEH KAJIBINTACKAH JIHH KOHICHIIHSIAP/IbI
kepceteni. byn KyObuIbIC TYPKi TiAEpiHAETI HANO-
MajapablH JTiHA CHHKPETHU3MIC HETI3ICNITeHIH I0-
hi (5391 (53701 0

Anrait Timiageri «ToHIp COTBI» YFBIMBI ©3Te
TYPKI HIUMOMaNapbiHIAa Ke3/IeCIieyi 3CXaToJIOTHs-
JBIK, YFBIMZApP, SIFHU TYPKi IHW TaHBIMBIHA BIOBI-
paibIMIBIK, AIHACPACH aybICThl JETeH MiKipAeMis.
AmnTait Timiggeri Oy uauoma MpaBOCiIaB MiHIHICT]
«CYIHBIU JICHBY» YFEIMBIMEH OaliJIaHBICTa KAJIBIITAC-
KaH. bypxan TeoHmMi anTail *oHE ThIBa TUTIHIETI
UaroOMaNap/ia Ja Kell YIIbIpacajbl, caxa TUTIHJe
AWBIBI TEOHUMI KMl KOJITaHBUIAIBI.

3eprrey HOTHXKenepi OallbIpFBI TYPKIJIEPAiH
IIHA TaHBIMBI OacTamKbIIa ITOJIUTEUCTIK CHIIAT-
Ta KaJbITAChIN, KeWiH TApUXU-MOJCHH YJIepicTep
MEH OJIEMIIK TIHACPIIH BIKIAIBIMEH MOHOTEH3MIE
TpaHchopMalusUIaHFaHBIH KepceTeai. ToHip TeoHu-
Mi OFBI3 TOOBIHIIAFBI TUIACPIE CHPEK, KBIIIIAK TO-
ObHmarel Tingepae Asna, Kymaii TeoHHMMIepiMeH
KaTap Konnanbuiansl OubIH immiage 300-aei sxuHa-
FaH WAMOMAaapliaH Tepin, TEOHUMIepre OeHHeiK,
TaHBIM/IBIK CEMAHTHKAJIBIK Taj/Iay Kacajjibl )KOHE
(pazeoceMaHTUKANBIK ©OpiCiHAETi KOMIIOHEHT-Z0-
MUHAHTTapFa cunarrama oepinai. Manomanapaarsr
JIIHU TAaHBIMHBIH MOJICHUM KOATaphl alKbIHIAIbII,
EPeKIICITIKTepl  TYKBIpBIMAQIIE.  HoTmkecinmoe
TYPKUIEPIiH JIiIHU TaHBIMBI TIOJIUTEHUCTIK HETi3]1e Ka-
JIBITITACHITI, TAMBIFAH/IBIFbI aHBIKTAJI/IBL.

ABTOpJap yJeci

Koprabaesra I'ymxaman KpiaplpOaKpI3EI: TY-
JKBIpBIMJIaMa JKacay, OJICTeMe d3ipiey, 3eprTey
KYpPTi3y, MakajaHblH OacTamKbl HYCKACHIH JKa3y,
MOTIHHIH COHFbI HYCKACBHIH peJaKiusay.

Typcein Epacein  Kanmypatyner:  nepexrepai
eHJeY, (hopmanapl Tangay.

Camames Opa3 Camanryibsl: CBIHH TIOJNY, MIKip
Oinipy, IepeKKo3AePMEH Ma3MYHBIH TOJBIKTHIPY.
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MCAAM K¥KbIfbIHbIH KA3IPI'T 3AMAHTbI
MEANMUMNHAADBIK MOCEAEAEPTE KOPbITbIHABIAAPDI:
TPAHCIAAHTALUUSA MOCEAECI

ByA 3epTTey XKYMbICbIHAQ FAAAMABIK, FbIAbIMHbIH AAMYybIMEH TybIHAAFaH MEAMLMHAABIK, MaceAere
AIHW KOHTEKCTeri 3epTTey >KacaAblHaAbl. AAaM aF3acblH TPaAHCMAAHTALMSIAQY XX8He AOHOPAbIK XXI
Facblpaa >kahaHAbBIK KOFaMAACTbIK, YLLIH KNTereH aTMKaAbIK, )KOHE MOPaAbAbIK, CYPaKTapAbl TYAbIPYAQ.
Makanapa aF3a-MylleAepAi TPaHCMAAQHTAUMSIAQY MEH AOHOPAbIKKA KaTbICTbl MCAAMM  Ke3Kapac
KApacTblpblAaAbl. ATaAMbIL KYPAEAI MOCEAEHI AYPbIC TaAAQY YLUIH MCAAQM MEH LUapuFaTTblH, Heri3ri
KaFMAAAAPbIH HEMECE MCAAM KYKbIFbIH TYXKbIpbIMAQY KaXKeT. byA MakanaAa eH aAAbIMEH LLapuFaTka
Heri3AeAreH MyLlUeAepAl TPaHCMAAQHTAUMSIAQY MeEH AOHOPAbIKKA KaTbICTbl 3aMaHayM MCAAMADIK,
Ke3KapacTap KapacTbIpblAaAbl. 3epTTey >XYMbICbIHAQ CTAaTMCTMKA KaPaAbIM, HEri3ri McAam KalHap-
KO3AEpiHe CyMeHin KOPHEKTI FAaAbIMAAPAbIH, MiKipi KEATIPIAAL. McAaM KYKbIFbIHbIH HEri3ri npuHumMnTepi
(m>xktnhaa, KMSIC, MacAaxaT) Heri3iHAe TpaHCMAAHTAUMSI MOCEAeCiHe KaTbICTbl Kasipri 3amaHfbl
neTyaAap MeH 3aHHaAMaAbIK, LWEeLWiMAEPAI KelleHAT TYpAe capasay. Makaaasa Mylle AOHOPAbIFbIHbIH,
Lwapurar LeHOepiHAEri PyKCaT eTiAy Leri MeH LWapTTapbiH aiKbIHAQY KO3AEATEH. 3epTTey GapbiCbiHAA
MCAAM KYKbIFbIHAQFbI TPAHCTIAQHTALMS MaCeAeCi 6oMbIHLIA BiPTYTAaC KOHCEHCYC >KOK, eKeHi, KepiciHiue
NiKipAepAiH NAlOpaAn3mi Gankasabl. bip Ton FaAbiIMAap «A€HE — AAAAHbBIH, aMaHaTbl» AEreH MPUHLMMTI
AAFa TapTblM, aF3a AOHOPAbIFbIHA LLEKTEY KOMCa, eKiHLUI TOM «<KOFaMABIK, MalnAa» (MacAaxa) MeH «TeTeHLLe
KKeTTIAIK» (AapypaT) KaFnaasapbl apKbiAbl OYA MPaKTMKaHbl AETUTUMAEYTE TbipbiCaabl. byA 3epTTey
MYCbIAMaHAQPAbIH, aF3a AOHOPAbIFbIHA A€reH Ke3KapacblH KaAbIMTacTblpaTblH AiHW DaKkToOpAapAbl
3epTTenAi. 3epTTey HOTMXKEAEepI aF3a AOHOPAbIFbI, aaaM 63 aF3acblHa €M AOM i3A€eM aAy KYKbIFbl >KalAbl
AiIHM Ke3KapacTbl aHbIKTaAbl.

TyiiH ce3aep: TpaHCrnAaHTaumMs, 61MO3TUKA, LIAPUFAT, aF3a AOHOPAbIFbI, MICAAMAAFbl OMO3THKA

R. Yerimbet', T. Amankul’, N. Altayeva', F. Al-Bakri?

'Al-Farabi Kazakh National University, Almaty, Kazakhstan
2Malaya university, Kuala-Lumpur, Malaysia
“e-mail: ramzan.2001.kz@mail.ru

Conclusions of Islamic law on contemporary medical issues:
the transplantation issue

In this research work, a medical problem caused by the development of world science will be studied
in a religious context. Human organ transplantation and donation raise many ethical and moral issues for
the global community in the 21st century. The article discusses the Islamic approach to transplantation
and organ donation. To properly analyze this complex issue, it is necessary to define the basic principles
of Islam and Sharia or Islamic law. This article primarily examines modern Islamic views on transplanta-
tion and organ donation based on Sharia law. The research paper reviewed statistics and also provided
the opinions of prominent scholars based on major Islamic sources. Based on the basic principles of
Islamic law (ijtihad, giyas, maslahat), a comprehensive differentiation of modern fatwas and legislative
decisions related to the issue of transplantation was carried out. The article provides for the definition
of the limits and conditions of organ donation within the framework of Sharia. During the study, it was
noticed that there is no consensus on the issue of transplantation in Islamic law; on the contrary, there
is a pluralism of opinions. One group of scholars puts forward the principle that «the body is the trust
of God» and restricts organ donation, while another group tries to legitimize this practice through the
principles of «public benefit» (maslaha) and «extreme necessity» (darurat). This study examines religious
factors that shape Muslim attitudes toward organ donation. The results of the study revealed religious
views on organ donation and a person’s right to treat their own body.

Keywords: transplantation, bioethics, Sharia, organ donation, bioethics in Islam
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Hcnam KYKBIFbIHBIH Kasipri 3aMaHfbl MEAUIUHAJIBIK MOCEJICIICPIe KOPBIThIHABUIAPBI: TPAHCIJIAHTAIIUs Moceleci
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BbiBOABI MCAAMCKOTO npaBa nNno COBpeMeHHbIM MEAULMHCKUM BOMNpocam:
np06/\ema TPpaHCNAAQHTAUWUU

B AQHHOI MCCAEAOBATEALCKONM paboTe MeAuumHCKas NpobAemMa, BbI3BaHHAS Pa3BUTHEM MUPOBOW
HayKW, pacCMaTpmBaeTCsl B PEAMTMO3HOM KOHTEKCTe. TpaHCrnAaHTauMs U AOHOPCTBO YEAOBEUeCKMX
OPraHoOB MOAHVMMAET MHOXECTBO 3TUUYECKMX M MOPaAAbHbIX BOMPOCOB MepeA MMPOBbIM COOOLLECTBOM
B 21 Beke. B cTaTbe paccmaTpmBaeTCsl MCAQMCKMIA MOAXOA, K TPAHCMAAHTALMU M AOHOPCTBY OpPraHOB.
YT06bl MPaBMAbHO MPOAHAAM3UPOBATL 3TOT CAOXKHbIM BOMPOC, HEOOXOAUMO OMPEAEAUTb OCHOBHbIE
NPUHLMIbBI MCAAMa M LIapMaTa MAM UCAAMCKOrO MpaBa no AaHHou npobaeme. B 3Ton crtaTbe B nepsyto
oyepeAb PacCMaTPMBAIOTCS COBPEMEHHbIE MCAAMCKME B3rASIAbI HAa TPAHCMAQHTALMIO M AOHOPCTBO Op-
raHoOB, OCHOBaHHbIe Ha LiapuaTe. B uccaeaoBaTeabckon paboTe Gbira pacCMOTPeHa CTaTUCTUKA, a Tak-
>Ke NMpUBEAEHbl MHEHUSI BUAHBIX YUEHbIX, OCHOBAHHbIE Ha BEAYLLMX MCAAMCKMX MCTOYHMKAX. Ha ocHoBe
OCHOBHbIX MPUHLUMIOB MCAAMCKOTO MpaBa (MAXKTUXaA, KMUSIC, MaCcAaxaT) NMPOBEAEHA BCECTOPOHHSS Andh-
dhepeHUMaLMS COBPEMEHHBIX (DETB M 3aKOHOAATEAbHbIX PELleHUI, CBA3aHHbIX C BOMPOCOM TPaHCMAAH-
Tauum. B cTaTbe npoaHaAM3MpPOBaHO OMpeAeAeHUe NMPEAEAOB U YCAOBMIA AOHOPCTBA OPraHOB B pamKax
wapwuara. B xoae nccaeaoBaHms 6bIAO 3aMEUEHO, YTO MO BOMPOCY TPAHCMAAHTALIMU B UCAQMCKOM MpaBe
HET eAMHOro MHeHUs, HA06OPOT, CYLLECTBYET MAIOPAAM3M MHeHUn. OAHA rpyrna yueHbIX BblABUraeT
MPUHLMI, UTO «TEAO — 3TO A0Bepue bora» 1 orpaHMuMBaeT AOHOPCTBO OPraHoB, a Apyras rpynna rnbita-
€TCS Y3aKOHUTb 3TY MPAKTUKY C MOMOLLBIO NMPUHLMIMIOB «0BLLIECTBEHHOM MOAb3bI» (MAaCAaxa) U «KpaiHen
HEOOXOAMMOCTU» (AapyparT). B 3TOM McCcAeAOBaHUM PACCMATPUBAIOTCS PEAMTMO3HbIE (DAKTOPbI, KOTO-
pble (hOPMMPYIOT OTHOLLIEHUE MYCYAbMaH K AOHOPCTBY OpraHoB. Pe3yAbTaTbl MUCCAEAOBAHMS BbISIBUAU
PEeAUTMO3Hble B3rAsiAbl HA AOHOPCTBO OPraHOB U MPABO YeAOBEKa Ha AeYeHne COOCTBEHHOrO TeAa.

KAtoueBble cAOBa: TpaHCMAAHTALMs, GMO3TMKA, WIAPUAT, AOHOPCTBO OPraHoB, 6UMO3THKA B MCAAME

Kipicnoe

Hcnam OMOSTHKACH — IMAPUFAT KYHJBUIBIKTA-
phIHA OaFbITTAIFAaH MEIUIUHAIIBIK STHKA TYXKbI-
pBIMIaMachl, MEIUIIMHAIBIK TOXKIpHOeneri amam
KYKBIKTapbIH, MIHJCTTEMENICD MKOHE MOPAJIbIbIK
KYH/BUIBIFBIH CaKTayFa OarbITTanFaH. Byn TyxbI-
peIMJIaMa aJlaMHBIH Kep OeTiHJeri opeiHOacap pe-
JIiHE JXKOHe JIiHIH, eMip/li, aKbUIBIH, TEKTI JKOHE MY-
JIKTI KOPFay/ibl KAMTUTBIH «MaKaCH][ SII-IIIAPUFa)
KaFuIaTTapblHa Heri3ieireH. BHodTHKa FBUIBIMBI-
HbIH aBTOHOMHMS (TALIMEHTTIH 63 epiK 0OoCTaHJIbI-
FBI), KaWBIPBIMABUIBIK (KaKCBUIBIK JKacay), 3HsH
KenTipMey (3UsH KeNTIpYJeH ayiak 00Jy) >KoHe
SIIJIETTINIK CHUAKTHl KaFrWJaTTaphl HCIaM TYPFbI-
ChIH/Ia ©3eKTi OombIn Kana Oepeni, Oipak mapurat
menOepinge 0omysl mapt. byn 3eprrey Kasipri 3a-
MaHFbl OMO3TUKAJIBIK KaFUIATTAPIbl 3ePTTEII )KOHE
OJIapJIbl UCIIaM iTiMEpIMeH YillecTipeni, TepT He-
Ti3T1 TIPEKTEH TYPaThIH UcIaM OMO3TUKACHIHBIH KY-
PBUIBIMBIH KAJIBINITACTBIPAJIBI: HACHXA OI-MacalluX
(maiimanpl HacuxatTay), Iopy oi-madacun (3usH
KeNTIpYAiH ajjblH aly), amMaHar (CeHiM) )KoHe oJ-
aan (SAUIAIK), BIKTHSP (epiK-Kirep) eMaeyre yMThl-
Jynel OacIIBUTBIKKA ajlaThIH HETI3rl Karunmat. byn
tocin McmaMmarbl MEIMIMHANBIK STHKAHBIH TEK
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KOCiOM MIiHAETTepl FaHa eMeC, COHBIMEH KaTap Fu-
0ajar ’KoHe ATUKAJIBIK KayalKepIIiTiK eKeHiH O0aca
kepceteni. Ocpuiaiiia, 6yJ1 KypbUIbIM UCIIAM 1TiM-
JiepiHe CoMKec FBUIBIMH JKOHE KYKBIKTBIK aCIEeKTi-
Jiep/Ii FaHa eMec, COHbIMEH KaTap pPyXaHH jKOHE MO-
paNbABIK OJIIEMAEPAl e €CKepPEeTiH OMO3THKAIBIK
napajiurMaHbl YChIHAJIBI.

TakbIpbINTHI TAHAAYABI 131 EKTeY HKoHe MaK-
caThbl MeH MiHJeTTepi

3epTTey KYMBICHIHBIH HBICAHBI — JIIHU KO3Ka-
pPacThIH 3aMaHayW MEAWIMHAIBIK MOceelepaeri
YCTaHBIMBI, aJI TI9HI — OJIAP/IbIH 63apa OaillaHbICHI
MEH OYJI KOPBITBEIHABIHEIH KOFaMFa ocepi. JliHu KoH-
TEKCTErl 3epTTey apKbUIbI ajaM JICHCAYJIBIFbIHBIH
0acThl OPBIHIA TYPATHIHBI, TIHHIH ITO3UIIASCH agaM
OMIpIHIH XallFacybl, OApJIBIK TapanThlH KYKBIFBIHA
TEH KapaWThIHBI, OYJI TAaKBIPBIITHIH TEPEH OpPi Korl-
KBIPJIBI KYPBUIBIMJIAFbl MaHBI3JIBUTBIFBIH KOPCETY.
JIiH MeH FBUIBIMHBIH KOFAM/IbIK, CAHAHBIH KaJIbIIITa-
CYBIH/IaFbl POIIH TEOPHUSUIBIK JKOHE IMITUPUKAIBIK
TYPFBIIAH 3€PTTEY >KYMBICTBIH HETi3T1 MaKCaThl
Oonnbl. 3epTTey JKYMBICHIHIA TpPaHCIUTAHTAIUSFA
KaTBICTBl TYCIHIKTEME, FaJIbIMIApAbIH MiKipJepi
KOpCEeTiIi.



P. Epimber xoHe T.0.

FeuibiMu 3epTTey amicHaMachl

3epTTeyaiH aaicTepi periHae oAeOueTTI Kyiie-
T TypJe Tanjay, CalbICTRIPMalibl TalJiay, TapUXH
Tanay, aHaJau3 JKOHE MOHAPAIBIK OOJbIT TaObLIa-
nel. CoHMai-aK FRUTBIME O1¢OUSTTEP I TEOPHUSITBIK
Tanmay 9aicTepi MEH TYXBIPHIMIAAMAIIBIK, TOCLIIEP
SMIHUPHUKAJIBIK JepeKTepli JKUHAY dficTepiMeH Oi-
piktipinren. Ce0ebi 3amMaHayd TEXHOJOTHSIMEH
YKETKCH MoceJeNep MiHU DIeONUETTe TIKeIeH MaFbl-
Ha/a alibIK co30€H KOPCETITMEreHIIKTECH TEPEH FhI-
JIBIMH TaJIJIAYIbl KOKET eTeli.

TakpIpbIlKa OalIaHBICTBI ACPEKTEPIi 3epTTey
OappIChIH/IAa TEK JIHTAHYJBIK TYPFbIIaH FaHA eMec,
NOHApPAJIBIK JACHTrelae MEeAMLUHA, OJICyMETTaHyFa
KaTBICTHI 3€PTTEYIEP 1€ €CKEPLIC/I.

Hatuikenepi MeH TajJKbLIaMa

AF3anapypl TpaHCIUIAHTAIMSIAYBl KOHE JI0-
HOPJBIKTBl JKaKTaHTBIH HCJIaM FyJaMallapbIHBIH
nMaibIMBIHIIA, Oy ToXipubenep Oenrini Oip *Kar-
Jainapna ’KoHe KaTaH HycKayjlapaa FaHa KaObLi-
JAHATBIHBIH KATaH €CKEPTeJl SFHU, €H aJJIbIMCH,
eIIKIM ©3 JeHeciH cara anmaiiabl. OpraHaap ke3
KENTeH JKaFjaiijia >KOHE OJiN JXKaTKaH ajaM Jo-
HOPJIBIK OpraHjap pPeUMIIMEHTKE Tepic acep oKe-
Tyl MYMKIH Ke3 KeJTeH aypyJapJaH HeMece JKaF-
naitnapnan Tasza 00xysl kepek. byn maprt. Mcenam
FyJlamanapbl ar3ajap/ibl TPaHCTUIAHTAIMSIAY MCH
JOHOPJIBIKKA pYKCaT eTUIreH Oedriiai maprrap-
IIbl, COHJIA-aK OPBIHJAITYBl KEpPEeK TayarTap/Ibl
HaKThl Oenrineiiai. AF3aHbl TpaHCIUIAHTAIUSIIAY-
Fa KOHE JOHOPJIBIKKA PYKCAT ETUICTIH IIapTTap:
1) TpaHCTIIaHTAIUs EMJICYIiH JKaJIFbI3 9JIiCi, SIFHU
amaM eMipi OCHI OTara FaHa 30py 0OoJica pyKcar;
2) OynmpoueaypaHbIH KYTIJIETIH HOTHXKEC] calbIC-
TBIPMaJTBI TYPJZIE KOFaphl; 3) ar3a MECiHiH Hemece
OHBIH MYparepiHiH Kejicimi anblHFaH; 4) MyHIal
OTaHBI )KacaMac OYpBIH 13T1 CHITaTTaFbl MYChIMaH
Jopirepiiepi eaimMal TOJNBIK pacTaybl Kepek 5) pe-
[UTTMECHTTIH OTa XOHE OHBIH CaJIaphbl TYpalbl Xa-
Oapnap etinyi mapt (Kansimoer, 2022).

Tipi amamMHaH ar3amapibl TPaHCIUIAHTAIMSIAY
JKOHE JOHOPJBIKKA KOWBLUIATBIH Tanamrtap: 1) mo-
HOPBIH KeTiciMi O0TyBI Kepek; 2) TpaHCIUIaHTaINs
eMJICYIiH JKaJFbI3 MYMKIH TYpi OOJbIN caHanamipl;
3) TOHOPIBIH eMipiHe TIKeNIeH Kayil xKoK; 4) Kapac-
TBIPBUIBINT OTBIPFAH TPaHCIUIAHTALMS OYPBIH COTTI
Oonran; S5) Oipme-O0ip eMipiiK MaHBI3IBI MYIICHI
JIOHOPJIBIKKA Oepyre Oonmaiinbl, eiTkeHi Oya Oip
aJlaMHBIH OMIpiH eKiHIIICIH KYTKapy YIIiH allyMeH
TEH YXOHE OFaH TiKeJEH THIMbIM CallbIHA/bI.

AZaM 3 aF3achIHBIH aybIpbIN KallFaH Mylle-
CIH KOJIBIHAH KeNTeHINe muna i3aeyi Tuic. Mciaam
LIAPUFATBIHBIH 5 HETi3ri cakTayra MIiHIETTEreH
KYHIBUTBIKTapIBIH Oipi, OJT aJaMHBIH JCHCAYJIIBIFEL.
Kypanna Huca cypecinin, 29 asteinaa, «O3aepinui
enripmerep! LleH MoHIHAE ANTa ceHaepre Meii-
pimni» aece, bakapa cypecinin, 195 asreinga, «O3
KOJITAaPBIHMEH ©3JIePiH/Il eJTiMre TacTaMaHIapy Jie-
reH OyMpBIK paliMeH KenreH ast Oap (Anrai, 1991).

JKorapeima kenrtipren astrapaa Amam Oairachl
ayblpca HeMece JeHCAYJIbIFbIHA 3USH THCE, 3aKbIM-
IIBI JKOMBITT €M alyFa OpeKeT KbUIy THIiC eKeHiHe
umrapa oepinren. SIFau agam Oip skepiHe IepT Tycce
JTyFa KBUTBITT OThIpa Oepyi FaHa mypeic emec. Kepi-
CIHIIIE KOJIJaH KeJIreHIIe eM 13/iereHi ad3ai 00a1bl.

[Mapurat GolipIHIIA OapiBIK aypy ekire Oe-
JIHEI.

Bipinmrici XKan aypyst, Kan aypys! 1epTTiH Ko3-
re KopiHe OEpMEHTIH TYpi, SIFHU OHBI TEK aJaMHBIH
MiHE31HEH, ICTETeH OPEKETIHCH, COMUICTEeH CO3IHEH,
TaHBIM-TYCIHITIHEH FaHa OallKaJaTbIH pyXaHU aypy-
map xaTkbe3puTanel. Kypanma XKypexrepinme (omap-
IbIH JKeTIHel KOWMaWThIH pyXxaHu aepT Oap) Aiia
oJIapABIH AepTiHe AepT Kocyaa (Anrait, 1991).

Exinmici Ton aypysl, Kypanna «Apanapeinaa
OIJICKIM HAyKACTaHBIN, HEMeCe carapra MIBIFbII
opasza yctamaca (kKa3a OonFaH KyHZIepiH Oacka ya-
KBITTa YCTachlH) jaereH aar (Anrai, 1991). byn
TYpre GU3MOIOTHSIBIK KbI3METTEPAIH AYPBIC aTKa-
pBITMaybIHA dcep OepeTiH Ke3 KeNTeH aypy sKaTaIbl.
Mpicanel 6ac ayblpFaHHAH KaTepii iCiKke AeHiHri
aypynap (Epimber & Amankym, 2024).

Xorapeiga KedTipreH IepTTepre emaeny XKar-
TMaibeIHa Kapait 4 Typii ykimmeH Oarananaasl. Omap
napseI3, MOHAY0, My0Oax, Makpyh.

Erep neprine maya anmaca, eJiI KeTy Kayti 0ap
HEMece aF3achbiHbIH OipiHeH albIpbUIAaTBIHIAN, He-
Mece aifHayiaFa Karep TeHAIpeTiHaAen (ICUXHKAaCHI,
MiHE3-KYJKbI Oy3bUTy) aypy Typi Ooica, Oyi >kaf-
Jaiaa emMaeny YKiMi mapbi3 Ooapl.

KemTtapnbik xoHe Oacka Ja KeMIIUTIKKE anap-
MaMiTBIH TE€K KaHa OHBIH TOHIH OJICI3 KbUIATHIH JKaF-
Jaiiga ykimi ManayO Oomansl. SIFHM emaeny Ayphl-
CBIpaK.

Kenripren Mpicaniapaan e3re karaiiap, mpo-
(UIIAKTHKAIBIK, €M-JIOM ajy, IOpyMEHJIep KaObul-
Jay YKiMi MyOax caHasabl.

Erep em kaOwpiimay apKbpUTBI aypybl ONaH opi
aCKbIHATBIHBI Oenrini Oonica, OyHmall eMHiH YKiMmi
MOKpyh caHamampl.

MaoKOYpIIKTEH ThIC, MIAPUFAT THIMBIM CaJIFaH
HOpCEMEH eM aiy YKiMi xapam 6omansl (Kamsmmoer,
2022).
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Em anyapin keneci Typi ota kacay

AF3aHBIH imKi OekTepi HeMece KypHaeli eMm
ary MEJIMIIMHAJIBIK 0Ta jKacay apKbLIbl FaHa *Ky3e-
r'e acaThblH KarnasTrap 0onajasl. MeanIuHANbIK 0Ta
yKacay Mocesleci jkacalry MakcaTblHa Kapail 3 Typre
OeuiHe.

Bipinmi, HaykacTelH aypyblH 3epTTen AEpTiH
KOIOFa KaTBICTBI OTa jkacay bynm emmik makcarra
)KacanaTelH OTaHbIH Typi. Mcnam rynamanapsl Oy
oTa TypiHe OipaybI3aH pyKkcart OepreH.

Exinmni, Haykacka KacTaHIBIKIIEH j>KacalaThlH
HeMmece oM ce0eOiH aHbIKTay MaKCaThIHJA JKaca-
JaTBIH 0Ta. AIIBIKTAIN aiiTCaK, KbUIMBICTBI aHBIKTAY
cebebiMeH kacanaTelH ota. OTaHBIH YKiMi: FyJlaMa-
nap Oyn oransl «Erep ota xacaylIibl 9111, opi HIbIH-
IbUT a1aM OoJica, pyKcar Aer OeKiTesi.

Yiuinon, FeuteiMu MakcaTTa, OoJamiak, MaMaH-
Jlapra ToXKipuOe peTiHje 3epTTey MaKcaThIMEH *Ka-
cay Typi. Mcnam fynamanapbl OTaHbIH OYJ TypiHe
KaTBICTHI OipHeme mikipae. bip ToOsI KynTamaiasl,
KeJlecici FalbIMIap/bIH  ToXKIipHOeciHe JKYTiHYyl,
MOceJIeH1 JKarnaiiFa OalIaHbBICTBl KapacThIPY.bl
anra Tapransl (Epimoer & Amankyin, 2024).

Kasakcran PecryOnukachlHbIH «XalblK JCH-
CayJIbIFBI )KOHE JICHCAYJIIBIK, CaKTay JKyHeci Typasibh»
3aHbIHIA, [laTONOTHSIIBIK-aHATOMISIIBIK — COTOJIBI
OIIIMHIH ce0erTepi )Kalbl akmapar any )KOHe Jiuar-
HO3/1bl aHBIKTAy MaKCaTBhIHAA XKYPri3iiei AemiHreH
(©minet.x3, 2020). Koprita aiiTcak, eMIiK >KOHE
oM cebebin Taby MakcaThIMEH OTa jkacay Ilapu-
FaT TYPFBICBIHAH [Ia, 3aH TYPFBICBIHAH Ja KYII Kepi-
JIIT pyKcaT oepiiemi.

Tpancnaanmayus moceneci

TpaHcrutaHTanus Kasipri 3aMaHHBIH JKEMICTi
JKaHATBIKTapBIHEIH Oipi. byn ora amaMHBIH eMip
CYPYIH JKalFacThIpyblHa mIemymr ¢axTop Oona-
TBIH JKaFasTTap 0ap. AJ OCbl OTa TYpiHiH OapIIbIFbI
JEpJIiK IapuraTtka cail keme me? TpaHcIuaHTaIus
MOceJIeciHe pyKcar Oepiny ce0ebiHe MYChUIMaH Ky-
KBIFBIHBIH KaiiHap ke3i perinne Kypan Kopimuen
JIOJIEN KENTipe KeTCeK:

3opy >karmait OoFaHa, THIHBIM CAJIBIHFAH KEH-
0ip Mocenenep o3 KYIIIH >KOSTBIHIBIFBI OipHere
astra Oasamamran. Omap bakapa cypeci 173 asr,
Mowuna cypeci 46 asr (Anrait, 1991). Ocbiran mMaz-
MYH/IaC asTTapja Ja 30pyJiK TybIHAAraH jKaraaii-
napaa, SIKM OHbl ajaM e31 TyblHzarnaca hom ma-
pUFaT MIeHOEpIHeH IIbIKIIaca XapaM KbUIBIHFaH AP
LIapTTHl TYPMEH PYKCAaTKa OTETIHAIr OasHIanFaH.
AmipITl aifTcak, agaMm eMmipi erM ay3bIHIa JKaTca,
OFaH e3re aJlaMHaH ar3a OpHATYJaH ©3Tre JKOJIbI eIl
eM OepMeiTiH Oosica, OyJ HMIBIHAKBI 30Dy JKarnaiiFa
xkatajel. byn jkarnaiina oFaH e3re aF3aHbl aybICThI-
PBII cayFa pyKcat eTiJie/i.

36

Moawuna cypeci, 32 astra: «Kimpae kim 0ip agam-
Il ©ITipce OapibIK agamM3aTThl OTIPreHaeH KyHo
apKajaipl, an Kimjue-KiM Oipeyni eJiMHEH KyT-
KaphIll Kajap 0ojca OapiblK agaM3arThl ©JIMHEH
KyTKapranmaii 0omamel». OChl asgTTa auThUIFaHIaH
KUBIHIBIKKA Jyliap OOJIFaH ajaMFa KOMEKTECI,
ONIMHEH apamianay yKimi mapbei3 kudas, SFHU yM-
OerTiH immiHeH Oipeyl OpbIHAaybl KakeT (AnTaif,
1991).

Heri3ri ucmamabpIK KYKBIKTBIK-3THKAIBIK (Ia-
pUFH) KaFuaaTTap

Hcnamabik KYKbIK ((pukh) TypFBICEIHAH TOMEH-
JieTiziel HeTi3r1 Moceenep KapacThIpblIabl:

[ene MeH eMip/iH KacHeTTUIr («KHITyJI-ax-
JlaK», OMOHO): AJaM ToHI AJUIaHBIH aMaHaThl 00-
JIBITT €CETITENEe li; OHbI 3USIH KeATipMel, KeMCITIeH,
KypMeTITeH KyTyi KaxeT (Aasi, 2003).

Kaxerrinik (napypa) karugacel: «Kaxer ke3in-
niey (39pyJIiK) KerOip THIMBIM CalbIHFaH HOpCeep-
re pykcar 6epinyi MyMKiH. MbIcaibl, aF3a TpaHCI-
JAHTAIMACHI OMIPJIi caKTayFa OarpITTalca, Keroip
HIapUFH pyKcaTTap ce3 Oonysl MyMmKiH (Dayan &
Sheraz, 2021).

Epikti kemiciM (KyaT-epKiHIIK) KOHE 3HSH
KenTipMey karugachl: J[OHOp TONBIK akmapaTieH
KeJTicyi Kepek; JOHOPFa 3UsH KeNTipiiMeyi MiHIeT
(Sahin, 2002).

Opran caynacblHBIH THIMBUTYBI: AZaM aF3ackl
KOMMEPIHUSIIBIK MaKcaTTa caTy HEMEcCe CaThIN ajy
HCJIaM KYKBIKbI OOWBIHIIIA ©JIETCI3IIK, aMaHaT-
Ka Kapchl opeker oo ecenteneai (Md. Sanwar,
2022).

OIiMHIH aHBIKTaMachl )KOHE MOWITKE KYpMET
KepceTy: MOUITTIH JeHeciH Kecy, aF3a-MYLIeCiH
ay MoceJIeciH/ie MCIaMIbIK, Ke3KapacTtap Oipkak-
ThI eMec. Keiibip FamsiMaap MOHIT ieHeciH Oyaipy-
Il KataH Type Teiiiran (Sachedina, 2011).

lapurn wmakcarrap (Makacua OII-IITapura):
Oprasgap TpaHCIUTAHTAIUSICHI APKbUIbI aJaMHBIH
OMIpiH cakTay XOHE 3HMAH KeNTipMey — IIapufu
MakcarTapra cail O0JIybI THIC.

Oprasgapapl TpaHCIUIAHTALMSUIIAY TYpalibl op-
TYpAl YCTaHBIMIAPIBl KapacThlpMac OYPBIH, OCHI
MmiKipTamacTa KOJTAHBUIFAH HCIAMIBIK JICPEKKO3-
JIepre KaThICThI KeHOIp KaFuaagap OpbIHIbL. A¥F3a-
JapJIpl TPAaHCIUIAHTAIUSIIAY — UCIIaM €HOCKTEepiH/Ie
aImbIK TYCIHIIPIIMETEH TYHIKTI MOcee.

TaKbIpBINTHI TANKBLIAI KAaTKaH FaJIbIMJIAp, €rep
JKapaTtymbl Oyn TakplpslliTa aiTKan ©OoJica, HeHi
KamalTeiaeiH Kypanma Oasamgaran. bapislk TamksI-
JaynapJelH Oactay HykTeci — yHcizmik. Kypanna
JieHere MeHIIK KYKbIFbl (Sachedina, 2011), anam-
HBIH KaJip-KacHeTi )kKoHEe JIeHe JKapaKaThIH CalyFa
ThIBIM canajsl fereH (Ebrahim, 1995) cusik el Oaii-



P. Epimber xoHe T.0.

JIAHBICTHI JIEPEKCi3 TaKbIPBINTAPAbI TYCIHIAIPY YLIIH
anpiHFad. by nepekci3 yFeimaap, onapabl KiMm Tyci-
HeTiHiHe OalJIaHBICTHI Ke3 KEITeH JKOJIMEH JIDJIe-
neyre Oomaapl. Ocklnaiimia, opraHmapsl TPaHCIH-
JMaHTaNUsIIay Typajbl MKipTanac «3aHIbl Talaay»
(mwxtrhan) camaceiHa >xatansl (Musa, 1998), Oyn
KOINTEereH miKipiepaiH OoMybIHbIH ce0eoi.

IToTya — wxTuhanTey eHiMi, 01 MYPTHIIH HC-
JaM KYKBIFBI OOWBIHIIA OiJIiM allFaH MaMaHHBIH
MIHJIETTEMEHTIH KYKBIKTBIK TiKipi. TeXHOIOTHs-
HBIH ’KOHE apHaibl OLTIMHIH KYp/Ei CUIIaThIH €CKe-
pe OTHIPHIT, MYCBIIMaH 9JIEMIHACTI Ka3ipri ToXipH-
0c KOH(epeHIMSIHBIH CUMAThIHA Kapail mydTuiep,
MEIUIIMHA Jopirepiepi, 3aHrepiep koHe 6acka ma
MaMmaHaap TOObIH OipikTipeTiH KoH(pepeHIHsIap
oTKi3y Oousbin cananaael. MyHIail KOH(epeHIHs-
JapJaFbl VKBIMJIBIK, TaJTKbUIAYJIAp WKTUXAJ )KAMFH
(YKBIMIBIK KYKBIKTBIK TaibIMIay) JCM aTaJaThiH
JKaHa TalbIMIAy TOCUIIHIH XOHE IiHM YKimzaep-
re KelymiH jKaHa TOCUTIHIH TyybiHa okenemi (Kair,
2017).

Kondepennusuiapia kaObUIIaHFaH Kapapiap-
JIBIH 3aHJbI KYII JKaJIFbI3 MY(QTHIIH [IOTyachIHAH
JKOFapbl, OUTKEHI OJ KOH(epeHIHusIapra yKiMeT-
TiH 3aH IIBIFAPYIIBl OpraHAapbl KaTbicajbsl. MEI-
caiel, 1988 xwumer JDKumgmamarsl XalbIKapasbik,
Hcnam dukh Axanemusicer (IIFA) kaObligaran Ka-
pap Cayn ApaOuschl YKIMETIHIH OHBI OpTaHmapibl
TPaHCIIAHTAIUSIIAY KOHIHJETI PECMH YCTaHBIMBI
peTiHae KaObUIAaybIiHa OKenmi. Anu On boaap e3i-
HiH MYIIENep/Ai TpaHCIUIAHTAIUSIAY Typajbl KaH-
JKAKTBl 3EPTTEYiHAC OCHI 3aHHBIH HOTIKECIHIEC
1991 xpunra aeiiinri kezenge Cayn ApaOusiceiana
823 coTTi OYIipeK TpaHCIIaHTAThI OOJIFAHBIH, OHBIH
352-ci HEBPOJNOTHSUIBIK KpUTEpHiiep OoibIHIIA
OJTIM1 aHBIKTAJIFAaH HayKacTap/aH KoHE Tipi 0TOACHI
MmymienepiHeH 471 JOHOPJBIK CAThIN AJBIHFAHBIH
xa3zanel (MukhamadAli, 1994).

MycbuIMaHIapblH ~—ar3a TPaHCIUIAHTAIUSCKI
TypaJlbl aJFaIlKbl 3epTTEYJIEp/Ii FHUIBIMU apeHaja-
FBI MiKipTaJlacTapblH cayA FajibIMbl AOayn-Paxman
an-Caamm (1965 x. KalThIC OOJFaH) jKa3FaH JKOHE
on 1925 xpuiman G6acranansl. On-Caaau o©31HIH Mi-
KipTajacTapblH epjiep TPaHCIUTAHTAIMSCHIHBIH Kal
JKarbIH/Ia €KEeHIH KapchllacTap MEH JKaKTayIIbLiap
apachIHIAFHI MKipTalac peTinae aHbIKTaiasl. [lece
JIe, OJT MaKaJlaJlaH OHbIH YCTAaHBIMBIH 2XKbIPATy KUbIH
emec. CayausumblK OMOATHKa MaMaHbl AGayIa Oi-
KyIou o3 3epTreyiepin ['apBapa OmosTHka KoHpe-
permmsicbiHa 2018 KbUTBI TOCTEP PETIHIE YCHIHYFa
JaibIHAAIBII, 91-Caa u/iiH I9TYacklH CaH/IBIK TYP-
JIe aHBIKTAIbl. OJDKYAN Makamanarel 1476 cesmiH
imminae an-Caau THIMBIM Cally YCTaHBIMBIH CHIIAT-

TalThiH 22,6% Oemirin KopeiTagsl. OHBIH MaKama-
CBIHBIH Heri3ri Oemiri (57%) Oip yakpITTa oprax
TPaHCIIAaHTALMSICBIHBIH KapchllacTapblHa JKayarl
Oepy YIIiH XKoHE OHBIH MaiIachlHA YK alTy YIIiH
kommanbuianpl (Aljoudi, 2018). Bip KbI3BIFEI, oI-
Caanumix mKipTamacTapsl KaH KYIO JKOHE MYHI3Ii
KaOBIKTHI TpaHCIUIAHTALMSIAY MOceJeNiepiHe apHa-
naapl. On-Caaan Ke3iHAeTi TpaHCIUIAHTAITUS MEIH-
LMHACHIHBIH KaFIalblH €CKepe OTBIPHIN, Oy Ha3ap
aymapynbl TyciHyre Oomamel. XX FachIpAbIH 0a-
CBIH/Ia OpTaHAapbl TPaHCIJIAHTAMSIAY QJIEMiHIIE
e3repic 6omnaer. On-Caaan/iiH OHBI TaNKbUIAY KOH-
TEKC1 YJIKEH JKETICTIKTep allbUIFaHFa OeHiH maiina
6omapl. OchuTaifina, 01 MEAUIMHAIBIK MaMaHIapra
CEHIM apTaThIH JKOHE 3aHrepIIep MEH MEIUIIMHAIIBIK
capammbuIapasl OCHl Mocelle OOHbIHIA Oipiecin
KYMBIC 1CTEyTe MAKBIPATHIH KaJIbl HYCKAYJIBIKTHI
ycerHanel. [likipTamacta COHBIMEH KaTap MEIUIIN-
Ha caJachIHBIH JaMBIIl KeJle j)KaTKaHblHA Hazap ay-
nmapanbl, 6ip 3amMaHma 3usSHFA OAMITAHBICTHI THIABIM
CaJlbIHFaH HOpPCEere YJIKEH OJeyeTTi apThIKIIBUIbIK-
Tapra OalJaHBICTBl PYKCAT €Tyl MYMKIH €KeHi
kentipinren (Maravia, 2019).

AF3amapapl TpaHCIUTaHTAIMsIay Typaisl Oy-
PBIHFBI 3€pTTEyJiep MEH NoTyanap OyKil JeHere
moTya OepyaeH Tepi, 6H alIbIMEH, JKeKEe MYIIEIep
MeH TiHaepre OarpiTTanFaH. EH anFamkel 3epTrey-
Jep KaH KYIOFa, OJlaH KEeWiH MYHi3ai KaOBIK TiHiHE
Hazap ayaapbulasl. Tex XX-mbl FachIpbIH 60 Kbli-
Japbl agFbIHIA JKEKe MYIIeNepii emMec, MyIenepii
TpPaHCIUIAHTAIUSUIAY Typasibl Kallbl TiKipTajgac
Oactanmpl. Ar3amap[sl TpaHCIUTAaHTAIMsIAy Typa-
JBI COHFBI MOTyaslap KaThIPAbl TPaHCILIAHTALHS-
nay xoHe mutoxonapus JIHK tpancranTanuscs
CHUSIKTBI KaHa XKOHE OJIETTErl eMec TpaHCIUIaHTa-
HASIIAPBI 3ePTTEH L.

Ocpl moTyanap MeH TaJlKbUIayJapAbl KaH->KaK-
THI 3epTTEYAIH HOTHKECIHJIE Keleci TaKbIphIITap-
JIbIH OJIap/a ©Te )KOFaphI ICHIei/ie eKeHiH aHFapyFa
0oaer:

1. XKapatymrel agaM JeHECiHiH ueci,

2. AnaMHBIH KaJlip-KacHeTi,

3. Kaxerrinik,

4. ATpTpyH3M KOHE KaWbIPBIM/IBLIBIK,

5. I1aiiga MeH 3usIH,

6. OIMHIH aHBIKTAMAacChl.

bi3nin 3epTTey OpraH TpaHCIIAHTALMSICHI TY-
pambl ochl TiKiplepaiH KeWdip KimmripiMm Bapua-
nUsuIapblHaH Oacka >KeTi Herisri mikip 0ap ekeHiH
AHBIKTAIBl. TOMEHIEC OCHI MKIpJIepAl YCHIHAMBI3;
opOip MO3MUIMs YIIH 0i3 KeHOip KYKBIKTBIK aHBIK-
Tama OepyIIiHiH aThI-KOHiH, OHBIH HETi3ri Joes-
JIepiH KOHE COJl J9JIeliepre )KayaOblH KopceTeMis.
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bi3 OipiHmIi xoHE eKiHII MO3ULMSIAPMEH KYMBIC
ICTEHTIH KCHICTIKTIH aliTapJIBIKTal KOJIEMiH Tmaiia-
JaHaMbI3, OMTKEHI KeWiHT1 MO3UIMAIap OChl eKeyi
CHUSIKTHI Oipzieit pecypcTap MyJIbIHAH aJbIHAIbI.

Oprangapasl KaObLIay >KOHE JOHOPJBIK €Ty
pYKcat eTiATeH MiKipi

Oprangapapl TpaHCIUIAHTALMSIIAY XHAPYPLHs-
Chl KYHIMI3Ze OYKiT oJeMae ONETTEeTi ToxXipuoe
Oonbin canananel. Kenripinm oTelpFaH mpoueaypa
KOFaM/IbI KaKCcapTy YIIiH, alaM eMipiHe KaThICTHI
€H KaKChl TEXHOJOTHSIIBIK, JKETICTIKTEpiH Oipi pe-
TiHAE KapacThIpbiiaabl. OChl MO3UIHSHBI JKAKTAY-
LIBUIAP OCBHIHBI TYCiHeni >koHe Oenrini Oip eckep-
TyJepMEH KaH aiiHaJIbIMbl HEMeCe HEBPOJIOTHSUIBIK
KpUTEpHITIEp apKbUIbl aHBIKTAJIFaH Tipi JKoHE el
MYIIenep/ie ar3aHbl KaObuIIayAbl 1a, JOHOPIIBIK-
TBI J1a PYKcCaT eTiAreH jaen kapusiansl. bym 1985
KbUTEI MicmaMaarel eMipaiH OacTarybl MEH asiKTa-
Jybl TaKbIPBIObIHA apHAJIFAH CKiHIII KOH(EpEeHIHsI-
Ia pe3ororusara kenred KyBelTTiH MenuinHambiK
FBUIBIMIAp uciaM YHbIMBIHBIH TiKipi (IIFA-na ken-
tipinren) (IOMS, 1985).

Bynan keiiin XKuana kanacelHIarsl XaiblKapa-
neiK Mcnam @uxh Axagemusics (IIFA) 1986 sxbutbt
Ammanga (Mopnanus) eTkeH 3-1i KOH(EpeHIHs-
ceiaa sxone 1988 xpuiel XKumgmanarsr 4-1111 ceccusi-
Jla HEBPOJIOTHSUIBIK, KpUTEpHiiiiep OOMBIHIIA aHBIK-
TaJFaH eJiM akanasl M faen cananrad (IIFA198)
PE30IIONMACEIMEH KalFacTel. byn conpaii-ak On-
-Azhap yHuBepcuTeTiHIH OYPBIHFBI peKkTopbl TaH-
tayn (2010 x. x.0.) (Xamzasr 2012, 48-6eT), FOcyd
on-Kapamayn (2009) cuskTsl KOPHEKTI HCIIaM Fa-
JTBIMIAPBIHBIH MiKipi. ¥YKcac moTyaHbl 1995 KbuTbl
YneiOputanusina 3oku bomayn misiFaprad  (OHBI
NHS konnananer) (Badaui, 1995). Connaii-ak 0yn
kapap 2000 XbUTBI 6-ITBI cEecCHSNA SKApPHUSUTAHFAH
Eyponansik nmotya %oHe 3epTTeyiep KeHECiHiH wie-
mriMi OOJIITBI KOHE TPAHCIUTAHTAIAS MEAWIIMHACHI
JaMbIFaH CaibIH XOHE aJaMaap TPaHCIUIaHTALH-
HBIH KQXETTIJTIT MEH Maiaacel Typaibl KeOipek Oi-
JCTIHJIIKTEH MYCBhUIMaH dIIEeMiH/Ie €H TaHbIMall 00-
JIBITI KeJIe JKaTKaH Mikip 0ok canamans! (Ministry
of Health Malaysia, 2011).

Mu enreHHEH KEHiH MYyIIeNepAl axyra pykcaT
eTlIMenl

ByJt TYKBIPBIMIBI J)KaKTAYIIBUIAP Tipi )KOHE KaH
aiiHanbIMBl OY3BUIFAaH HayKacTapAaH OpraHaapibl
KaOBIIayFa )KOHE TOHOPIBIKKA pyKcaT OepreHiMeH,
JIOHOPJIBIH ©J1iMi1 HEBPOJIOTUSUIBIK KPUTEPUIIIEp ap-
KBUTBI aHBIKTAIFaH Ke3/Ie OpraHjapibl alyra pPyK-
cat Oepyre KaTbICTHI eJeylli ecKepTyliepre ue. byn
FaIBIMJIAp YIOiH OYJI epeKIle >Karaaiabl jkacaiipl,
OHJIa MAITUCHT Oip aFbIHAH eJIreH 0oJica J1a, eKiHIIi
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JKaFbIHAH JKBUTY, )KYPEK COFBICHI KOHE THIHBIC aly
cUAKTHI Tipi Oenrinepi Gap. Keitbipeynep emiMmHIA
00JDKaMbl OHBIH TUAarHO3bIMEH IIaTACTBIPBIIABL, aj
aF3aHbIH OJ1iMi OPTaHHBIH OJIMIMEH OalJIaHBICTHI-
pBUIAAbBI A€ aiTaapl. THIHBIC amy CHSKTBI Oenrini
0ip cOMaTHKAJIBIK OPEKEeTTePIiH MEXaHUKAIIBIK TYP-
ne Oosica 1a OOIybl JIeHeAe KaHHBIH 0ap eKeHIIri-
HiH KOPCETKIMIi. OMIpIiH COM COTTE TOKTAYHI O
JKaTKaH, Oipak Tipi ajaMIsl @1TipyMeH OipaeH.

Kerrreren 6ememnmi FapIMaap OCHI MKip/ai yCTa-
Ha/bl, COHBIH imiHAe MBICBHIPABIH OYpBIHFBI MY(D-
THI JX0HE 91-A3hapIbIH dKC-PEKTOPHI OJI-XaK OJH
Kan on-Xak (1996 k. xaireic 6osran) (1979); cu-
pusIbIK FameiM Myxammen Caumn Pamaman o1-by-
™ (2013 *x. K.0.) k6HEe MBICBIP/IBIH Tarbl Oip Oy-
peIEFBI Oac MmypTHi Myxammen Omu Kyma (2003)
nikipi. byn ycransimast NHS (YneiOputanusaarst
JleHcayIbIK cakTay YHBIMBI) TalICHIPBICH OOUBIHIIIA
HIBIFAPBUTFAH COHFBI TOYEJCI3 MOTYyaHbIH aBTOPHI
Myxammen 3y6anp batt ananer (Cagenmna, 2011).

Kazakcranaarel mpakTHKa HE ACHTi?

Kazakcranaa TpaHCIIAHTAIWsI CaNachlH peT-
TEHTIH Heri3ri HOpMaTUBTIK aKTiepAiH Oipi — AF3a-
nap/sl (aF3aHbIH OOJITiH) HeMece TiHAepAl (TIHHIH
Oeutirin) any, AaiblHAAy, cakTay, KOHCepBalMsay,
TackIMaliay, JOHOPJAH PEIUIHEHTKE TPaHCIUIAH-
TaTTay KaruJajapbl MEH MIapTTapbIH OCKITY Typajibl
2020 sxpurst Ne KP JICM-207/2020 6yiipbirs! (Omi-
ner.x3, 2020). Conpaii-ak, 2022 xplIbl a3amarTap
KalThIc OoJIFaHHAH KEWiH ar3ajapblH Oepy Hemece
0ac TapTy Typasibl 03 epiKTepiH TipKey MYMKiHIi-
rine we Oonapl. 3aHma Tipi AOHOPIAH aF3aHbl ATy
YLIiH HOTapuaTIieH pacTalFaH xa30ala Keyicim Ka-
KeT ekeHiri kepcerinren (Kazakcran PecmyOmika-
CBIHBIH DJIEKTPOHIBIK, YKimeTi, 2023).

Kazakcranma 2022 KbUTFBI  JIepeK OOWBIH-
11a TpaHCIUIAHTAlMs KYTim >Kypreszep — 3 562
amam (owbrH immiHme 77 6ama) tipkenren (Kazakh
Telegraph Agency, 2022). 2024 yibIMIacThIPbLI-
FaH cemuHapma «coHrbl 10 kpUma 2,5 MBIHHAH
acTaM ar3aHbl TpaHCIUIAHTALMSIAY ONEPalusChl
kacannbl. COHBIMEH Karap, IEepeKKe coiikec, oIl
JIOHOp/IaH aF3aap/ibl ajly OpKallaH Kerl eMec: 93ip-
re Tipi IOHOpJAH albIHFAH aF3aiap yJeci )KOFapsl
(82-83 %) («KaszAxmnapat» XanbIKapajblK aKmapaT
arenrTiri, 2022).

TpaHcmianTanusFa KaTbICTh MKIp:

Nel Opranmapzs! amyra 11a, TOHOPIBIKKA 11a ThI-
WBIM CaJIbIHA/IBL.

Bipiami mo3unusHBl amaMra Kanmai kapay Ke-
PEKTIiri Typayibl CTaHAAPTTHI YCTaHBIM JICT CaHayFa
Oosianpl. By ycTaHBIMIBI KaKTayIIbIIap MBIHAHBI
JIOHEK eTei.



P. Epimber xoHe T.0.

AJam ar3achlH MYMKIHJIITIHIIE eIIKaHaal apa-
JacyChl3 TAaOWFHM TYTACTHIFBIHIA KaJJABIPy Kepek
nereH Tycinikre. byn tycinik Kypan asteinna Oe-
KITIIreH «Oactankel TaOuru Kyh» (urpat) Typa-
JBI UCJIaMU TYCIHITIHEH TybIHmauawl. Pym cypeci,
30 asrra: «byn AnnaHelH ajamra OepreH TaOUFu
JKaraalel skoHe KynaieiH skapaTyblHa el e3repic
KOK». (Aurrait, 1991). Byn ycTaHbIMABI KaKTayIIIbI-
Jap YUIiH OpraH TpaHCIUTAHTALMSCHI €Ki TYpJe Jie —
naiia Ta0y oHe JIOHOPJBIKKA THIMBIM CAJIBIHAJIBI.
byn xeskapactel, Myxammen Mutyomnu ow-Ila-
payu (1998 x.) (Om-Lapayn 1987 x.), AOmymia
Coinuk on-Fymapu (1993 x.) xone Fadny oc-Co-
oM O61 ap-Paxum ac-Cykkapu (1988 xk.), ChIHIBI
3eprreyuiiep ycranrad. bynm rameiMaap e3 ycTa-
HBIMJIAPBIH pacTay YIIiH TOpT TYpJi JIEPEKKe3re
JKyTiHTeHIH Kepcetenmi: 1) Kaitnap xe3, 2) kimaccu-
KaJIbIK HCJIaM KYKBIFBI, 3) KOFaM MiKipi koHe 4) Mo-
nenu ke3kapac (Rashid, 2018).

JKazbara ciaTeme jkacail OTBIPBIIT, MbIHA €Ki He-
risri gojen anra taptbuiabl: 1) KymaiasiH agam
JICHECIHE MK eTyi koHe (2) agamMu KaJip-KacHer.
Kypan Gapnbeik HOopceHiH OwiiriH OHBIH HeIIriHe
KaTKpzagpl: Mynik cypeci, 1 asTra «Op HOpCEHi
O3iHiH KOJBIHIA YCTaylbl, Op HOpcere KyIipeTi
ketymr Asnra mok». (Aunrait, 1991). Kypanna agam-
Japel AJUTaHBIH MYJIKI Jien epekieneiai: Hoc cy-
peci, 1-3 asrra: «AiT: «Anamaapasiy PaOObIckIHa,
amam3atThiH KynmaiibiHa maHa cypaMbin» (AJTai,
1991). Byn asrrap MblHanbl MeH3eini, Kynait anam
JICHECIHIH HaFbI3 HecCi, aj ajamaap TeK OacKapyIbl
JKoHEe OacKapyIIbl TETIK peTiHae dpekeT eTeni. bac-
Kapy ajamJIap/IblH 03 JeHeepiHe OUIiK eTy 1e IIeK-
Cci3 epKiHAIr )KOK eKeHiH kepceTeni. byn epkingik
SJIIN MaljaiaHy cascaThlH KAMTUTBIH JKayarKepIITi-
nikneH mekrenyi kepek (Sachedina, 2011).

Ne2 JloHopmapra Tek Tipi IOHOpJaplaH FaHa
pyKcar eTijemi

Byn No3MIMsIHEI JKaKTaylIibulap ar3aHbl anyFa
pYKcaT eTireHiMeH, ar3aHbl Tipi Ke3iHze rFaHa Oe-
pyre Oonajabl nen ecenTenai. Aqam KauTbic OOIFaH-
HaH KeHiH JTOHOPJIBIKKA y0J1 Oepinmeiiai. By mikip
YHuicTaH CyOKOHTHMHEHTIHEH KEJTeH FajbIMIap-
IIBTH alTapJIBIKTal CaHbIHA e KOHE COHBIMEH Oipre
1989 sxpuisl oTkeH YHIAI Mcitam dukh akaneMusacs-
HBIH IenrimMi 6omsI canandaasl (Sachedina, 2011).

Byn ycTaHBIMIBI JKaKTAaWTRIH FalbIMaap OipiH-
111 TTO3UIIUSIHBIH FaJIbIMIAPbIMEH 6J1ire OepiireH Ka-
JIip-KaCHeTKe KaThICThI Keniceli. byn ycTaHbIMIIbI
JKaKTaylmbuiap eireHaepAin xKacuertiniri (hypma)
KYPMET, aJlaM KYPMETTLJIIr Tipi Ke3iHae, eMipaeH
OTKCHHEH KeliH Jie OipJiel nen TyCiHaipe.

By onmapasiH enareH MeMIIeKeTiH/Ie CaKTaTybIH
tanan ereai. Ke3 kenreH apanacy MapKyMHBIH Ka-

JIp-KacHeTiH KopJiay OOJIbIT TaObLIa bl, COH/IBIKTaH
pykcar eriameiiai. bByn Tom FameIMmapel ogaH opi
KATeJIECIM, Tipi aF3aHbl JOHOPJIBIK €Ty ajaM eMipiH
CaKTaIl KaIyIbIH TaJlalTapblH OPIHAAUTHIH/IBIKTaH,
eJIiJIepre KYTIHYMIH KaXXeTi >KOK JEN €CeNTeH/I.
OubeTTe, OYJI TONTHIH FAIBIMAAPHI OJIap/IbIH KO3Ka-
pachl aliTapibIKTail TOMEHICHTIHIH OlIMei.

Kamn, cyiiek kemiri jkoHe KeHOip TIHACP CHIKTHI
OMIpJIIK MaHBI3JIbl €MEC OpraHjapra FaHa JOHOP-
JIBIK, YIIIH KOJI )KETIMJ1 OpraHaap KOphbl.

Ne3 Kaiiteic OonFaH JOHOpPJIApAaH FaHa TOHOP-
JIBIKKA PYKCAT eTLIe/l IeTeH MiKip.

Byn mikip anaeiHFbl mikipre Kapcbl. Oprasist
caThINl allyFa pyKcar eTiieni, Oipak Tipi JoHOpAaH
emec, KalTbic OoyiFaH JOHOP OOJiFaH JKarjaiiia
rana. byn mixipai Mekkeneri Mcnam ¢uxh keneci-
HiH AxMan ®ahmu ©O6y Cynna (2003 x. x.0.) )xoHE
KamepynubiH OypbiHFBI Oac mydTni Myxammen
AbGnyppaxmaH yctaHajbl. OnapAblH OpraH CaThIIl
ary JK9HE JOHOPJBIK TalachlHa Joemaepi eKiH-
11l MKipre TOJBIFBIMEH COMKec Keneai. JlereHmeH,
oJIap aF3aHbl CATHIN aJyJbl Tipl JOHOPIIAPFa eMec,
MOHITTEpre meKkTewmi. Amaima, Oyi MMO3HIHSHBI
JKaKTayIIblIap OPraH JOHOPJBIFBIH TalKblUIAFaH/Ia,
«eKi 3USHJBI caljiap Ke3iKce, €H a3blH TaHJay Ke-
PEeK» CHSIKTBI 3aHJIbI MaKCHUMYyMJIAp/Ibl, COHJIAM-aK
«YJIKEH Maia yIIiH a3 3usHFa ®KoJ1 Oepijie/ii» ereH
KaFuJachlH Kenrtipeni. byn mikip Texk emipaeH oT-
KCHHEH KEWiH OpraH JOHOPJIBIFEIHA PYKCAT €TiLITeH
JIeTeH KOopbIThiHABIFa okenenl (EpimOer & AwmaHn-
Kya, 2024).

Joreni MpIHA Al JJOTUKaFa HET13C/ITeH: MOUIT-
TEH MYIIEHI ally MapKYMHBIH KaJlip-KacueTiHe HYK-
caH kenripeni. KalTeic 60FaH aaMHBIH KOPFaITybl
THic 6enTiT KYKBIKTape! 0ap. Onapra aeHe OiTiMiHe
KOJI J)KETKI3Y, JYPbIC IIOMBLTY, KEOIH KHIO JKOHE Te3
apaja Kepiey KYKbIFbI xkarajbl. OChl KYKBIKTap-
JIBIH Ke3 KeNTeHiH 0y3y KalUThIC OOJIFaH ajamMFra 3HsH
0oJbIn caHasanbl. JlereHMen, Oyil 3UsiH KyTKapyFra
0oNaThIH OMIp/i JKOFAITYJaH OOJNaThIH 3USHFA Ka-
paraH;a a3pIpak XKoHe TO3IMIIPEeK. byl yCTaHBIMIBI
JKaKTaylIblap YIIiH MOWITKE KENTIpUIreH 3UsH-
Fa Jxon Oepyre Oonaibl, ajl OHBIH KaJip-KacueTi
OJIIT JKaTKAaH a/IaMHBIH OMIpiH caKTam Kaily VIIiH
JKOFapbl MaKcaTKa KoJI cyFajbl. bipak, kepiciHiie,
Axwman ®@ahmu Tipi agaMHBIH MIapurat OeNTiIereH
calayaTrThl eMip Cypyre KYKBIFBI 0ap €KeHiH, ai
OJICYETTI JOHOPJBIH OYJ KYKBIKTBI OYy3yFa KYKbI-
FBI KOK, eKCHIH ajFa Tapransl. Axmag @ahmu emip
CYpyre jKapaMchl3 TyTac OpraHjisl Oepy akbIp Co-
HbIHJIA aypyFa JKOHE JIOHOPJIBIH JICHCAYJIbIFBIHBIH
OJlaH &Pl acKbIHYybIHA SKEJe/dl JIen CaHahbl. by
JKaFmaiIa 3usTH MCH IMaiIaHbIH eKi Typi Oap. [eni
cay aJaMHbBIH OJIIMiHE €pIKCi3 OKEJICTIH 3USHBI aF-
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3aFa MYKTaX ajjaMFa (OHBIH ©JIMiHE BKEIlill COFYBI
MYMKiH) 3WsTHBIHAH JKOHE MYIICHI aJlFaH JKaFmaina
y3aFbIpaK oMip CYpyHiH TaiJacblHaH epeKIIese-
Heai. Axman @ahmu cay Tipi *KaHHBIH 3USTHBI OJTIIT
JKaTKaH ajaMFa KeNTipUIreH 3usHHAH Kebipek 00-
Jajapl aen ecenrteiai. Jemek, Oy xkaraiia 3UsHbI
Mai acblHaH achIll TYCEl, COHJIBIKTAH Tipi JOHOP-
JIBIKKA kKoJ1 Oepimmeiini. Axman @ahmumia momen-
JICPIH MYKHST OKBIN IIBIKCAK, OHBIH YCTAHBIMBIH
JKETKi3y Ke3iHJIe MYChIJIMaH 9JIEMiH/IeT] TPaHCIUIaH-
TaIsl MEJIUIMHACHIHBIH JKal-KyHi Typajbl Oenrimi
01p TYCIHIKKE HETi3]Ie/ITeHIH, OJ1 OHBI aJIJIbIH aja Me-
JUIMHATIBIK, O17TiM JIen CaHaWThIHBIH Kepcerei. [le-
TeHMEH, TPaHCIUTAHTAIMs MeIUITUHACHIH/IAFbl Ke-
TicTikTep enenoeini. Axman ®ahmuiiH ceHIMIEPiH
CBIHM Taljay Tipi aF3anapipl JOHOPIBIKKA Oanama
Ke3Kapacka oKenyl MyMkiH. OHBIH ycTiHe, AXMan
dahmuiH ke3Kapackl OYpPBIHFBI MEIUIIMHABIK Oi-
JiM Typainsl OoKaMmFa HerizaenreH. Auaiiia, erep
JOHOPJIBIH /1, PEIUIHNEHTTIH JIe JACHCAYIBIFbIHBIH
JKOFaphl JICHI'€Hl MEH camachl KaMTamachl3 €Tijice,
Axman ®ahmuiiH Ke3KapacklH KalTa Kapay Kepek
eni (Sachedina, 2011).

Ne4 [Hernrimai KeHiHTe KAJIIBIPY

Byn mosunus ocel Mocene OOWBIHINA IICHTIM-
Il omaH api 3epTTeyre AeliH KeHiHre KalIbIpyIbl
yebiHanpl. byn mikipai Myxammen [ladumin yisr,
MOKICTaHIBIK, FanbiM Myxammen Taku Ycmanu
ycTaHaapl. O3iHIH KOHCEPBAaTHBTI eMec Ko3Kapa-
ChIHA KapamacTaH, YCMaHU ajiaMjapra KaxeT 00J-
FaH aF/Jaiila pyKkcaT eTiireH moTyalapAblH OipiH
naigananyra MyMKiHmik Oepexai (Ycmanu, 2011).
Kelibip MychuiManaap apachlHa KeH TaparaH Oyl
MTO3UIMSIHBIH IIaMaJibl IIUKITIr: Oap, Oipak OHBI
3epTTEreH FalbIM JKOKTBIH KAChl. byl MmiKip Kaker
OoJIFaH KaFjaijla OpraHjipl ajiyFa 0oJjajbl, Oipak
OHBI Oepyre OGonmaiIel nen Oosrkainel, cededi Oy
KQXKETTUTIK JKeKe TYJIFaHBIH MICHOCPIHEH IIIBIK-
nainel. Bynm miKip «KaXeTTUTKTI» Tap KOHE WH-
JUBHUIYAIHUCTIK TYPFBIIAH TYCIHYre HETi3JeNIreH.
JKorapeima (ekiHmr TapmakTa) 0i3 KaXKETTLTIKTIH
€Ki JKaKThl TPOIIECC CKeHIH KENTIpAiK. AjaM e3iH
OJIIMHEH KYTKapy VIIiH JXeyre HeMece ThIMBIM ca-
JIBIHFAH HOpCeNleplli TaiiiaiaHyFa pykcar eTince,
OackanapIbIH OJIill KajaMaybl YIIIH OHbI KEHUIICTY
Jie opTak MiHaeT (mapbi3 Kudas) OOJIBIN TaObLIa bl
(Sachedina, 2011).

Kazaxcman mycoltimanoapul 0inu backapmacsi-
HbIH NOMYACH

Tipi adamnvly azzacein Keneci mipi adamaa Ko-
wipy orcaz0aiivl, 0oeamn Keneci wmapmmapowvly 601yl
manan emineoi.

1. Aca KaXeTTUTIK, SFHH 30PYIIKTIH OOIYyBI.
Conjaii-ak ar3a Oepylili aJaMHbIH aKblI-eci OYTiH,
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OanMFaTKa KeTKeH OOIyBI )koHE epiKTi Typae Oepyi
0acTHI apT.

2. XacanaTelH OTaHbIH TOJLIKTAN maigaisl 00-
JaThIHbIHA TOJBIKTal KO3 jKeTce, ASFHH 00C KuHAy
0oMay Kepek.

3. JIoHOpIbIH OTaZaH KEHIHTI eMipiHe eIl 3usH
TUMEHUTIHIHE MEUIIMHA MaMaH/IapbIHbIH HAKTHI TY-
KBIPHIMBI OOJTYBI KQXKET.

4. JIOHOpJBIK Ccayla-caTThIK CHIAThIHIA 00JI-
Maysbl THIC.

5. Kem gerenne ymr amaMHaH TYpaThIH I9pirep-
JIepAiH OTaHBIH Mainanbl 0ONaThIHBIHA HAKTHI Ce-
HiMJII eKeHiH OiAipeTiH ka3daina Typaeri menrimIi
JIOHOP MEH perunuenTke (Haykac) oepyi Tuic.

6. AyBICTBIPBIIATBIH aF3a YPIaK Tapary Mylle-
nepine OarianeicThl Oonmays! mwapT (MyQTHIT.K3,
2023).

Kaiimvic 60n2an adamuan mipi adamea xeuipy
Jrcazoaivl;, 02an Keaeci wapmmapovly 601ybl ma-
nan emineoi.

1. Illapurar ke3KapachlHAa ar3a OepylIiHiH
eIIiMi HaKTHI OOJYBI, SIFHU JKEpIIeyre pyKcaTt oepe-
TiH JKaFdai (KJIMHUKAIBIK ©J1iM HeMeCce MHBI OJIill,
0acka ar3achl XKYMBIC ICTEIl TYpFaH KaFaail o eJ-
I'eH OOJIBIN eCenTeIMEH Ti). ATaMHBIH YaHbI MIBIK-
KaHBIH HeMece IIBIKIIaFaHbIH 3 aJaMHaH KypaJFaH
OUTIKTI MeTUIIMHA MaMaHJaphl jkazdaia Typje
KyoJIiK eTyiMeH OeKiTiliesli, COHai-aK 0y MaMaH-
JapIbIH MEMJIEKETTIK JopeKeIeri pacTaiFaH MaMaH
0O0JTyBI IIAPT.

2. TpaHcniaHTanms acay aca 30pyJiikre 0o-
TyBl, SIFHU MEAWIIMHA MaMaHIapbl OCHl OTajaH Oac-
Ka eMJIey OJIbl KalIMaraHbIH HAKThI alTYBI THIC.

3. Ar3a Oepyuni *aH Tipi Ke3iHAE ar3achlH Oe-
pyre pyKcaThlH ©CHET eTill KaIIbIpybl THIiC, OHTKEHI
TPAHCIIAHTAIMS alaMIbl KOpJiayFa arnapMaybl Kepek.

4. AyBICTBIPBUIATBIH aF3a-MYIIIEHIH YpIiaK Tapa-
Ty JKyieciMeH OaiTaHbIChl O0IMaYyBI IIapT.

5. ATanMmblln oTajlap MEMIICKETTIK JeHrenaeri
pacranras, OaKplIay asChIHAAFBI MEKEMeEJIe Ky3ere
aCBIPBUTYHI IIAPT.

6. AF3aHbl aybICTBIPY JOHOP MEH PEIUIHEHT
apachlH/Ia MaTepHAaJIbIK KaWTapbIMChI3 JKaCaTysbl
KaxeT (MybTusar.x3, 2023).

KopbIThIHABI

JKorappna aTanFaH YCTaHbIMABI EIXKEH-Ter-
JKeHIT KapacThIpa OTBIPHII, 013 ar3anap/bl aybICThI-
py MoceJeciHe «IyphIc» (Xajaix) HeMmece «OyphIcy
(xapaM) JIereH HaKThI JKayall )KOK EKEHIH KOPCETTIK.
[apuraT TypreICBIHAH OYJ kTHha M Macele, COH-
IBIKTaH aJaMaap ©37epiHiH MOICHHUETI MEH CEHIM
JKyleciHe coWKec JKOFapbIIarbl akmapaTThl ecKe-
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pe OTBIPBIN YCTaHbIM TaHAayFa epikTi. Vcnamabik
JIepeKKe3/iep/ie aF3aHbl TpaHCIUIAHTAIHsIAY Typa-
Tl €CKEPTYHiH OOJMaybl KONTEreH HYCKaIap.bl
3epTTeyre KON TyAsIpanbl. by Hyckamap emipre,
eJimre, eijiepre )oHe KOFaMFa JIereH Ko3Kapacka,
conjaii-ak, Kypan adrrapbiHa Ke3kapac 1neH ucjiam
KYKBIFBIH TYCIHYT'€ KaThICTBI KEHIpEK Mocenesnepai
HaKTBI TYCIHYJIeH TybIHAaiabl. [IbIHaBIFbIH A, OYIT
epae Makacu[ IOpHUFaHbIH €Ki MaKCaThl apachbIH-
Jla Macere 6ap: AiHAl cakTay KYKBIFbI )KOHE eMip/i
CaKTay KYKbIFBL.

AF3anapipl  TpaHCIUIAaHTALMSUIAyFa  KapChl
Oonrangap MyHbl Anna TaranmaHblH MYJIKiHE aB-
TOHOMISICBIHA, VIcmaMHBIH agamaapra OepeTiH Ka-
Jip-KacueTiHe, IEHEeHIH TYTacThIK KYKBIFbI MEH ©J1-
TipiIMEy HEMECe MaKcaTKa >KeTy Kypajbl PEeTiHIe
hom cayma-caTThIK HBICAHBI peTiHAE MaiaanaHblI-
May KYKBIFBIHA KATBICTHI IIAPHFAT epekenepin Oy-
3a]Ibl ICT CAaHAUTHIHBIKTAH JKacalabl.

AF3anapjipl  TpaHCIUIAHTALMSUIAYbl  JKaKTay-
HIbUIap, KepiciHiie, eMipAi cakTay KYKBIFBI JiHII
caKTayJaH Tepi HIAPUFATTHIH MAaHBI3JIbI MaKCAThI
eKeHiH aitagpl. TipHImiKTI cakTayFa aHarypibIM
uTepMenenai, cebebi amam 30pyIIKTeri KaKeTTi-
JiKKe KOHOEHTIH Oosca, ©MipAi amMacThIpaThiH
emTeHe JKokK. «Jlapypar TyOuxy on-max3ypar»
30py JKaraaliaa THIABIM caJbIHFAaHFa pykcar Oepi-
nenl KarmmateiHa cyieHeni. Ocpinaiiima, OypBIHFBI
YCTaHBIMAIBI JKaKTayIIblIap AOHOPIBIH IKaFaalbl
MEH JICHEe TYTacThIFbIHA KOOIpeK Hazap ayaapajbl.

Artan aiiTKaHza, >KOFapblJa TaJKbUIaHFAaH OHTYCTIK
A3WSUTBIK, FAIBIMIAp YIIiH JACHE KUEN, ajl OHBI MoK
cakray — Oyn JiHM uMmnepatuB (oMp TarabOyam),
epekeriepi MOHTUTIK e3Trepicci3 Katambl.

OwnbIH YCTiHE AeHE — [JiHM, OJIEYMETTIK JKOHE
MOJICHH OOJIMBIC TICH TOPTIMTIH KOpFaHbl. Korammpl
DIICYMETTIK TOPTINCI3MIKTEH KOpPFay TYPFBICHIHAH
KOFaM OpKalllaH JeHEeHI 0aKbuIayIbl Ky3eTe achip-
JIbI, aJ1aM3aT apachlH/ia TCHJIIK, DIIIJICTTIIIK OOMyBI
YIIiH JIeHe TYPFBIChIHA HAKTHl 3aHHAMAJIBIK KOPiHiC
aca MaHbI3/bI.

ABTOpJIap yJieci

EpimOer Pamzan EninGexyibl: KOHLENTYyalu-
3aITusl JKOHE JCPEKTepi OHILY, 3epTTeY MPOIECiH
KYprizy, ko0aHbl 6ackapy, MaKaJaHblH OacTarKbl
HYCKACBhIH JKa3zy, MOTIHI pelakuusiay >KoHEe To-
JBIKTBIPY.

Awmankyn Temyp Opanbaitynsl: Oakpuiay, 9ic-
TEMEe SJICTEeMEHi 93ipJiey, 3epTTey, pecMH Tajjaay,
HOTIDKETIEP Il TEKCePY, MOTIHII peAakIusIay KoHe
TOJIBIKTBIPY.

onraesa Hypcyny CaypaHOEKKBI3bI: KepHe-
Ki Matepuanuap JaiblHAay, MOTIHJI peAaKIusiay
JKOHE TOJIBIKTHIPY, OaKblIay, pecypcTapMeH KaMTa-
MAachbI3 €Ty.

Moxamman ®ukpu Moxn on-bakpu: pecypc-
TapMEH KaMmTamachl3 €Ty, OarnapiaManblK KaMTa-
MachbI3 eTy
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CbIP CYAEMAEPI MO33UACBIHAAFDI
ICXATOAOIUAADBIK, CAPBIHAAP

Bya Makanapaa XIX racbipAblH eKiHLi >XapTbiChl MeH XX FacbipablH, 6acbiHaa emip cypred Cbip
CYAEMAEpPIHIH, N033MACbIHAAFbl 3CXaTOAOTUSABIK, TaKblPbINTaPAbIH, AiHM, TaHbIMABIK, )XOHE KOPKeMAIK
acrnekTiAepi >KaH-)aKTbl KapacCTbIPbIAQAbl. DCXAaTOAOTMS MCAAQM TEOAOTUSICbIHAQ OAIMHEH KeMiHri
eMIp, KMSIMET KYHi, KaiTa TipiAy >KoHe aAaMHblH, ©3 iC-OpeKeTTepi YLUiH >KayankepLliAiri TypaAbl iAiM
peTiHAE MaHbI3AbI OPbIH aAaAbl XK8He KOFaMAaFbl PyXaHU AaFAApbIC Ke3eHAepiHAe acipece e3eKkTi. bya
3epTTeyAiH Makcatbl — TypmarambeTt I3Tireyyabl, Kapacakaa EpimGert, basap Xbipay OHAACbIHYAbI
>)koHe HypTyraH KeHXXeFyAyAbIHbIH, LiblFapMaAapblHAAFbl 3CXAaTOAOIMSIAbIK, MOTUBTEPAIH Ma3MyHbIH
TaAAQy, COHAAM-ak, oAapAblH KypaH agTtTapbl MEH XaaAnC MOTIHAEPIMEH Ma3MYHABIK, XXKaHE KYPbIAbIMADIK,
COMKECTITiH aHblKTay. 3epTTeyAe MOTIHAIK TaAsay, CaAbICTbIPMaAbl TEOAOIMSIAbIK, BAICTEP, AiHM
AMCKYPC TaAAQybl >K8HE TrepMEeHEeBTMKAAbIK, BAICTEP KOAAAHbIAAAbL. [103TMKAAbIK, MOTIHAEPAEri
SAEMHIH, aKblPbIHbIH, HEri3ri epekLUeAiKTepi, ©AIMHEH KeMiHri )ka3a MeH Mapanat MAEsiAapbl, KaiTa TipiAy
MCAAM CEHIMIMEH CaAbICTbIPbIAbIN KapacTblpbliAabl. Cblp CYAEMAEPIHIH, LblFapMaAapbl MCAAM CEHIMIHIH,
HerizaepiHe TOAbIK, COMKEC KEeAETiHi )XoHe OAaPAbIH, 3CXaTOAOTUSAbIK, PEHKTEPI KOFaMAbl MOPAAbAbIK-
3TUKaAbIK Topbueseyre, Kyaal MeH KOFamM aAAbIHAAFbI >KayarnkepLiAikTi KywenTyre GarblTTaAFaHbl
aHbikTarabl. CoHbiMeH KaTap 3epTTey CbIp CyAEMAEpiHiH MypacbiH TeK 9Ae0M FaHa eMec, COHbIMEH
KaTap AiHM XKaHE MAEOAOTUSIABIK, AEPEKKO3 PETIHAE A€ KapacTblpyFa 6OAATbIHbIH KOPCETTI.

Tyiiin ce3aep: CbIp CyAeiAepi, 3CXaTOAOTUSI, KUSIMET, MCAAM AYHMETaHbIMbI, Ka3ak, M033M1sCbl
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Eschatology issues in poetry of Syrdarian poets

This article comprehensively examines religious, cognitive, and artistic aspects of eschatological
themes in poetry of Syrdariya poets who lived in the second half of the XIX and early XX centuries.
Eschatology occupies important place in Islamic theology as doctrine of the afterlife, Day of Judgment,
resurrection, and human responsibility for one’s actions, and is crucial during spiritual crisis in society.
The purpose of this study is to analyze content of eschatological motifs in the works of Turmagambet
Iztileuly, Karasakal Erimbet, Bazar Zhyrau Ondasynuly, and Nurtugan Kenzhegulluly, to determine their
substantive and structural consistency with Quran and hadith. The study utilizes textual analysis, com-
parative theological methods, religious discourse analysis, and hermeneutic methods. The key features
of the Judgement day in poetic texts, concept of punishment and reward in the afterlife, resurrection
were examined in comparison with the Islamic doctrine. It was revealed works of Syrdariya poets fully
correspond to principles of Islamic, and their eschatological motifs pursue moral and ethical education
of society, strengthening responsibility to God and society. Furthermore, it demonstrated the legacy of
Syrdariya poets can be viewed not only as literary but also as religious and ideological source.

Keywords: Day of Judgment, faith, Syr Darya poets, Eschatology, poetry
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Bonpocbl 3cXaToAOrMM B 1033MM CbIPAAPMIHHCKMX MO3TOB
B ctatbe BCECTOPOHHE PACCMaTpmBalOTCA PEAUTMO3HO-TIO3HABATEAbHbIE N XYAO>XKECTBEHHble OCO-

OGEHHOCTM 3CXaTOAOrMYECKOM TEMbI B TBOp4YecCcTBe CblpAaleVlHCKl/lX NMO3TOB, >XMBLUNX BO BTOpOVI MOAO-
BuHe XIX 1 Hauane XX BEKOB. DCXaTOAOIMUSl 3aHMMAET BaXKHOE MECTO B MCAAMCKOM TEOAOTMU Kak yuye-
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H. Japkynos, A. Kapues

Hue o 3arpobHon >kn3Hu, CyAHOM AHE, BOCKPECEHUM M OTBETCTBEHHOCTU YEAOBEKA 32 CBOU AEsHMS,
M 0COBEHHO aKTyaAbHa B MEPUOAbBI AYXOBHOTO Kpusmca B obuiecTse. Lleab Mccaep0BaHMS — aHaAu3
COAEPIKaHMS 3CXaTOAOTMUYECKMX MOTMBOB B Npou3BeaeHusx Typmarambeta M3tuaeyabl, Kapacakaa
ApumbeTa, bazap Xbipay OHaacbiHyAbl, HypTyraHa KeH>keryAyAbl, a Tak>ke ornpeAeAeHue nx CoAep-
>KaTeAbHOM M CTPYKTYPHOM COrAQCOBaHHOCTM €O CcTuxammn KopaHa mn TekcTammn xaAncoB. B nccaeposa-
HWKM NCMOAb30BaHbl TEKCTOAOTMYECKMIA aHAAW3, CPaBHUTEAbHO-TEOAOIMYECKME METOABI, aHAAU3 PeAn-
FMO3HOrO AMCKYpCa M repmeHeBTHYeckme MeToabl. OCHOBHbIE MPU3HAKM KOHLLA CBETA B MO3TUYECKMX
TEKCTaxX, MAEM HakasaHus M HarpaAbl B 3arpobHON XKM3HM, a Tak>Ke BOCKPELLEHUs ObIAM M3y4YeHbl B
CPaBHEHMM C MCAAMCKMM CMMBOAOM Bepbl. B pesayabTaTe 6bIAO YCTAaHOBAEHO, UTO MPOU3BEAEHUS ChIp-
AAPUIAHCKMX MO3TOB MOAHOCTbIO COOTBETCTBYIOT OCHOBaM MCAAMCKOM Bepbl, a MX 3CXaTOAOIrMYecKkue
006epTOHbI HaMPaBAEHb! Ha HPABCTBEHHO-3TUYECKOE BOCMUTAHME OOLEeCTBa, YKPErnAeHue OTBETCTBEH-
HocTu nepea borom 1 o6uecTBom. Kpome Toro, nccaepoBaHue nokasano, YTo HaCAeAME CbiPAAPUIAH-
CKMX MO3TOB MOXXHO paccMaTpmBaTb HE TOAbKO Kak AMTEPaTyPHbIi, HO 1 KaK PEAUTMO3HbIA M MUPOBO3-

3pEHYECKM MCTOYHMK.

KaroueBble caoBa: CyaHbili AeHb, Bepa, CbipAapUIAHCKME MO3Tbl, 3CXaTOAOTMS, NM0O33MS

Kipicne

Kazak XaJKbIHBIH TapuXd JAYHHETAHBIMBI MCH
pyXaHu KYHABUIBIKTAPBIH 3€PTTEYAE 103311 MaHbI3-
IIBI IepeKKe3epain Oipi OOJbIN caHamaabl. AybI3
o7e0ueTi MeH ka30a Mmod3usaaa KOFaM/ILIK CaHa, MO-
paNbABIK YCTaHBIMIAP JKOHE AIHU TYCIHIKTEp KOpi-
Hic Tabaapl. XIX FachIpIbIH EKIHIII KapThICHI MCH
XX FachIpabIH OachIHIAFBI Ka3akK oIcOMETIHAC Ii-
HU-aFapTYIIbUIBIK OAFBIT aKbIH OaiiKaia b,

CoIp cyneitrepi akbIHIAPBIHBIH KOTIIIITIT MeI-
pecenepne OuTiM anblll, MOJAajapAaH cayar aml-
KaH, UCJIaM KaFUJaIapblH TePEeH MEHIepreH, TiHIl
Oepik ycranraH Tyiranap 0osel. Onap mol33usiHb
TIHU-MOPAJBABIK, PyXaHH TopOWe Kypajbl peTiH-
ne Koamausl. ChIp MARbIPJIapPbIHBIH 6JICHICPIH/IC
aZlaM eMipiHiH MoHi, ap-ysIT, )KayarnKepuIiIiK, Kis-
MET Moceseliepl CeKiII HCIaMJIBIK ToXpuoOenep
TYpPaKTHI TypJe KeTepinin oteipasl. Omap 6ackapy,
OKIMILIIK JXYHEHIH Tyren e3repyi, KOFaMHbIH py-
XaHU KYJJIBIpaybl, TAFbl 0acKa J1a KalIIbIIBIKThI KY-
OBUIBICTAp/IBI OJICH-KBIPIAPBIHAA TAKBIPBIN PETiHIE
KOTepin, KOKEHKecTI Mocemenepai UcliaMd TYPFBI-
JaH OaramJajibl. AKbIHIAp IIbIFapMallapblHIa KO-
FAM/JIBIK, ©3TepiCTep MOPATB/BIK KYHIBLTBIKTAP IBIH
arncipeyiMeH OalIaHBICTBIPBUIBIN, ON KYOBUIBIC
JIIHA KaTeropysIap apKbLIbI TYCIHAIPUIII.

Kazak oneOuerrany canacbiHga Celp OOHBI
aKBIHJIAPBIHBIH IIIBIFAPMAIIBIIBIFE KOOiHEe ©1e0u-
KOPKEMJIK KOHE TapUXH-(OJIBKIOPIBIK KbIPbIHAH
3epTTeNin Kenedi. Anaiina ocslHIai Oait omedu My-
PaMBbI3/IbIH UCIIaM [iHiI KYHIBUIBIKTApbIMEH TaMBIp-
JIaCKaH, ©Cipce ICXATOJIOTHSIBIK JIYHUETAHBIMHBIH
Kypan MeH xanuc MoTiHAEpIMEH acTackaH KbIpia-
PBI KelleH i Typae TanmanOai, y3ak yakbIT Hazap-
JlaH THIC KaJbIl Keyiji. byFaH KeHeCTiK Ke3eHJeri
IIHTe JETeH Tepic Ke3Kapac ocep eTill, HCIaMIbI
HacuxartaraH ChIp cyneinepi akplHAApPBIHBIH MY-

pajapbIH «eCKi», «BUSHABD), «KepiTapma» aen Oa-
Fajiay — oJIap/IblH IIbIFapMaJIapblH TEPEH 3epTTeyre
TOCKAYBLT OOJIIBI.

OcbiFan OallyIaHBICTBI 3€PTTEYHiH MakcaTbl —
CoIp cyreiinepi MOd3USACHIHAAFEI aKBIPET, KHUSAMET
KOHE KaiTa Tipily TaKbIPbINTAPbIHBIH Ma3MYHBIH
JKOHE OJIAPIBIH OJIEYMETTIK-MOPATBIBIK KbI3METIH
AHBIKTAY.

Chip 00¥ibI aKbIHIAPBIHBIH IBIFAPMAIIBUTBIFBIH
3epTTEreH FBUIBIMH E€HOEeKTepai OipHelne OarbIT-
Ka Oemyre 6omanel. F.Tysk0aeB nen ©.KymicOaen
3epTreysepinie manblpaapAblH TApUXU-KOFAMIBIK,
Tapuxu-QUIOCOPUSIIBIK ~ JKOHE  ©1e0U-CTUIIBIIK
KbIpbl KapacTbipeiica, O.Konpsiparbaes nen b.Ko-
pi0O3YIBI KBIPAYNBIK J9CTYp MEH IO3THUKAIBIK
epekuIenikTepine Hazap ayzaapansl. Y.baibocsiHO-
Ba MeH C.JlppibacB eHOEKTepiHIE OJApIbIH IIbI-
FapMaJlapbIHAAFbl MCIAMIBIK TEOJIOTHSUIBIK, HETi3-
JieTi MOpaJbJIbIK KaFuJaiap KapacThIpbiiaisl. Al
@.Kymaxxanosa meH Y.JKanOepimesa o3 3eprrey-
TIEPIHAC UICSIBIK-TOPOHEIIK CUIIaTTaphIHa 3ePTTEY
KYpTi3reH.

Jlerenmen 613 KOpPCETKEH 3epTTeyiep/e aKbIH-
Jap IIbIFapMaapblHAAFbl aKbIPET TAKbIPHIObI MEH
HCJIaMJIBIK JIEPEKKO3JIep apachlHAarbl Ma3MYHJIbIK
COUKECTIK apHaiibl XKYHeli Tajjay HbICAaHbl PETiHIe
KapacThIpbUIMaFaH.

Bbyn makamana Ceip cyneiniepinia eneHaepi aji-
Fai OOJIBIT 3CXATOJIOTHS YFBIMBI asICBIHJIA JIIHTAHY-
JIBIK-MOTIHIIK TYPFBLAAH KapacThIPbUIAIbIL.

TakpIpbINTHI TAHAAYABI I9HEKTEY KoHe MaK-
caThl MeH MiHJeTTepi

XIX FachIpapIH eKiHII KapThICHI MEH XX Fa-
CBIPJIBIH OAChIHAAFBI KAa3aK, MO33HUSICHIHBIH YIITiJIepi,
Kypan mMen xamuc MOTIHAEpI, COHIANW-aK AiHTAHY-
JIBIK, UCITIAMTaHYJIBIK, (PUIOJIOTHAIIBIK, HHUIOCOPHS-
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CI)Ip cyneﬁnepi TMO33UACBIHAAFBI 3CXAaTOJIOTUAJIBIK CapbIHAAPD

JIBIK, )KOHE MOJICHHETTaHYJIbIK CHOCKTED 3ePTTEYAiH
Heriziae anbiHABl. CBIp aKBIHAAPHI MOI3USCHIHIIA-
FBl MYCBUIMAHJIBIK KO3KapacTapAbl KYWell Typie
Tajjay, oJapabl HAKThl MbICAJIAP apKbLIbl HCIaM
JIiHI KYHJBUTBIKTAPBIMEH Ca0aKTacThIpa KapacThIpy,
conmaii-ak KypaH sxkoHe Xauc MOTIHAEpIMEH YHIIEC
TYCTapblH KOPCETY MaKcaThl KOUbLIIBI. ChIp OOWBI
AKBIHJIAPBIHBIH IIBIFAPMAIIIbUIBIFBIHA 3€p Cajicak
OJIAPJIBIH aJaMTepIILTIK MeH UMaHbUIBIK, ap MEH
JKaH Ta3aJbIFbIHA CPEKIIC Ha3ap ayJapraHblH Oaii-
Kaiimbi3. Jlinu, (uiaocodusiblk o TyHiHIEYIEp
Chip 0OlbI aKbIHIAPbI MIBIFAPMAIIBUIBIFBIHBIH HE-
ri3ri e3erine aiiHanabl. KypaH asrrapel, Xaguc ce-
KUl TYMHYCKA MOTIHIEP/IEH allbIHFAH TOPOMENiK
MOHI1 30p MbIcainapasl, GUIoCOMUSIIBIK OWIBI KET-
Ki3ymiH Kypasibl peTiHae maimamasapl. Vcaammbl
HacuxaTTay MEH JopinTeyre OarbITTalFaH JIIHKa-
JIBIK, IIIBIFApMajIap a3y apKbUIbl, XaJbIKThI UCJIA M
JYHUECIHIH IIBIHAWBUIBIFEI MEH WMAaHJIbLUTBIKKA
Topbueneyaeri moHiH TyciHaipyre ymteuiasl (Ty-
nebaeBa et al, 2024).

Ocpiran e Ka3ak IMO33USCBIHIAFBl HMCIaM
JiHIHIH KOpiHicTepiH AIHTaHYIIBUIBIK TYPFBIAAH Ca-
panaraH eHOeKTep a3. bi3miH OCBI KYMBICEIMBI3AA
Crlp cyreliepi akbIHIAPbIHBIH UCJIaMU JYHUETa-
HBIMBI MCH aKHJIaFa HETI3JCNTeH CCHIMAEpI ajFaml
peT apHaibl TaNAayAblH ©3€riHe aiHaJbIl OTHIP.
JKyMmbICcTa 1M033MsIIaFbl  3CXATOJIOTHSIIBIK CaPbIH-
nap Kypan, xaguc TymHycKa MOTIHIAEp Heri3iHzae
aitmpikTaner. Ce6edi Ceip cyrneinepi Moda3usCh
Ka3ak 9/1eOueTiH/ie OarbIT peTiHe Kol co3 Oora-
HBIMEH, HETi31HEeH ©/1eOneTTaHyImbUIap TaparmblHAH
91e0H, TAKBIPBINITHIK, Ma3MYH/IBIK, KOPKEM/TIK, T103-
TUKAIBIK TYPFBIMAH Tanmganrad. Kaszak omeOuerti
XaJIKBIMBI3/IBIH YCTaHFaH JIiHIH, HCJIaMH OOJIMBICHIH
TaHBIN-01Ty/1e aca KYHIBI JEPEKTIK KalHapKe3 00-
nein Kana Oepeni . McnaM cbiHABI KypJeni KyObl-
JIBICTBI OPTYPIIl IEPEKKO37Ep, ThIH MaTepHaliapra
JKYTiHE OTBIPBIT, KCHIPEK ayKbIMJa Tal/iay dJliCTe-
MECIH KETUIIIpe TYCY — yakbIT Tanadel. Kazak my-
CBIIMAHIIBUIBIFBIH KAH-KAKThI, OAHBINTHI, MYKHST
3epTTEy ©3CKTI MOCETIeIepIiH caHaThIHA Kipe/T.

Makcatka ®eTy YIIiH TOMEHETi MIHIETTep KO-
WbLIAJIBL:

1. Coip 00¥ibl aKbIHAAPBIHBIH HIBIFAPMaJIapbIH-
JIAFBI ACXATOJIOTHSUTBIK MOTIHACPII aHBIKTAY;

2. WMcnaMaarbl KUSIMET TaKbIPBIOBIHA KATBICTHI
eneHnepai Kypan MeH xaauc MOTIHACPIMEH CajIbIC-
TBIPY;

3. Tloa3usmarel 3CXaTOJOTUSHBIH TOpOUETiK
JKOHE QJICYMETTIK KbI3METIH allKbIH/IAY;

4. AKBIHIAPIBIH TIHA TYHUCTAHBIM SPEKITICITiK-
TEpiH cCUMATTaY;
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FourasiMu 3epTTeY anicnaMacm

3epTTeye KeleH Il o iCHaMaIbIK, TOCLT KOJIa-
HeUIABL. ChBIp CyJeinepi MOA3UACHIHIAFBI ACXaTo-
JIOTHUSUTBIK, YFBIMJIAP/IbIH Ma3MYHBIH aHBIKTAy MaK-
caTelHAa OipHeme Tanjay |aicTepi kyieni Typae
naiajsaHbUIIbL.

AnBIMEH TepMEHEBTHKAIBIK, TaJjiay dJici ap-
KBUIbl ©JICH MOTIHJICPIHIH MarFbIHAIBIK KaOaTTaphl
KapacTBIPBUIIIBL, SIFHU KUSIMET, aKbIpEeT, KalTa Tipi-
JIy, MaxIimap, CUpaT, MH3aH YFbIMJIapbIHBIH O3 THKA-
JIBIK, KOHTEKCTET1 MaFbIHACHI MHTEPIIPETAIMSIIaHIbI.
MoriHaik Tannay O0apbIChIHIA MMOA3USUIIBIK IIBIFAp-
MaJlapAarsl JIiHA TEPMUHJIEP, CUMBOJIIAP KOHE TY-
paKkThl OecifHesep ipiKTeNin, oJapiblH KOJIAHBLTY
JKULTITT MEH Ma3MYHJIBIK KbI3METI aHBIKTaJIIbI.

CasbICTBIPMAJIBI-IIHTAHYJIBIK ~ OJIIC  apKBUIbI
aKBIHAAPABIH OJIeHAEPiH/Ie Ke3eCeTiH 3CXaTolo-
THSATIBIK, TyciHikTep KypaH astrapbl MeH Xaauc
MOTIHJEpPIHETI Ma3MYHMEH CAIIBICTBIPBUIBII, Mas3-
MYHJIBIK COHKECTIK TIeH aibIpMAIIbUIBIKTAp aii-
KeiHAanasl. COHBIMEH KaTap JiHU JAUCKYPC-Taaay
MO33USUTBIK MOTIHJIE 3CXaTOJOTUSIIBIK MOTHBTEP/IiH
MOpaJBJIBIK-HOPMATHBTIK ~ KBI3SMETIH aHBIKTayFa
MYMKIHJIK Oepi.

3eprrey nepekkesaepi perinme TypmaramOer
I3rineyyner, Kapacakan Epimber, bazap kbipay
Onpaceinyibl sxoHe Hypryran KeHkeryayJbIHbIH
JKapusIaHFaH eJIeH-ToJIFayapel, KypaH MoTiHI MeH
Xa/IAC KUHAKTAPbI, COH/Tal-aK TaKbIPHIIIKA KaThIC-
ThI FBIIBIMU CHOCKTEP Mal aaHbUIIb,

3eprrey ChIp aKbIHIAPBIHBIH IIBIFApMaIapbIHAa
KE3JIECETIH ACXATOJIOTHSUIBIK Ma3MYHMEH IIIEKTEJIi
XKOHE 0apITBIK MOI3HUSITBIK, MYPaHBI TOJBIK KAMTY/IBI
Makcar eTrneii. Tannay HbICAaHbI PETIHJIE KUSMET,
KaiTa Tipiry, Maxmap, CHpaT )koHe MU3aH YFbIMIa-
PBI KOpiHic TanKaH MOTIHIIK Y31HIIEp aTbIH/IbL.

Konnmansutran suictep kemeHi CeIp cyneiie-
Pl MO33USICHIHIAFBI 3CXATOJIOTUSIIBIK, TAKBIPBITTHIH
KOPKEM/IIK KOHE TYHHETaHBIMBIK KbI3METiH aHbBIK-
Tayra MYMKIHJIK Oeperi.

3epTTey HOTHIKeIepPi KaHe TaJKblIaMa

XIX FachIp/pIH EKiHIII )KapThIChI MeH X X FachIp-
JIIH OachIHIAFBI Ka3ak d/1eOneTiHe NIHU capbIHAap
MEH HUCJIaM TypPajibl TaKbIPBINITAP a3 JKa3bUIFaH YKOK.
Conpry imiane Celp cyneinepiHiH eHOeKTepiHae
JIIHM MOTHBTEp KemTen Ke3neceii. Bi3miH 3eprrey
HBICAHBIMBI3 OOJIBIIT OTHIPFAH 3CXATOJIOTHSIIBIK Ca-
poiH ChIp aKbIHIAPBIHBIH OJICHICPIH/IC €Ki TYPITi bIH-
Faiima: «/lyHueHiH, agaM eMipiHiH OasHCHI3IBIFBD»,
JIETI TOIIIBIIAY, eKIHIIICI «A KbIp3aMaH MEH aKbIpeT-
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K€ CeHY a PKBUIBI aJ1aM Oallachl Tere-TeHIIKTI CaKTai
ananel», — Aen Tydiageneai. Ocburaiiina agam sKype-
TiHeH emrin Oapa aTkaH VciaaMHBIH HETi3ri JOKT-
pUHACHI, aKBIPETKE CCHIM/II aJlaMIap/IbIH CaHACHIH/IA
JKAYaNKePIIUTIKTI 05Ty MakcaThiHAa, «OChI AYHHUES
KaJlaif eMip CypceH Jie, aKpIpeTTe AJia emdip Hop-
CCHI HazapJlaH ThIC KAJIBIPMAiJIbD», — JIEN TYKbI-
peIMIaca, Keiin « KusimeTTe COHBIH eceOiH Oepeciny,
— JIeT OW caly apKbUIbI a/laM OOWBIH/Ia MMaHIbLIBIK
ce3IMJIi 0STY KO3MeIIe/Ii.

Ocxaranorust WOpahumuik miHIEpIiH CEHIM
tatopmaceiHa Kipeni. OHBI CeHIM TYPFBICHIHIA
MOWBIHAaMay MMaHJaFbl KEMUIUTIK peTiHAe Kapac-
Teipaabl. AKIL, donkHep yHMBEPCUTETIHIH OKBI-
Tymbickl [IxeriMc DHIproAiH «/laHabIKKa KETKSH
aKbUT MEH a3aT eTIITeH MYypa» aTThl MaKallaChIH/A:
«AKBUIBI TaHANBIKKA KEeTKeH agam KynalasiH 3a-
HbpIHA KaWIbl KENETiH HopcelepleH 0ac TapTyra
Turic. OWtkeHi KynaipiH akukaTbiHa CEHICH ajiaMm,
OHbIH OcitHeciHAe KaiTa jkapaidFaH CHSIKTHI 0oJa-
JIbl. AKMKATTaH allbiC, HAJaHJap MEH JaHaJIbIKKa
JKCTKCH aKblI UEJICPIHIH ailbIpMaIIbLIbIFbl, aKUKAT-
neH KayblmkaaplFeinaa. Onap Kyaait pusa Gona-
TBIH 3aHIBUIBIKIICH JKYPIM, 13TUTIKTI eMip cypyre
Ka0ineTTi», — nen xkasazsl (Kingsley, 2024, 3 6.).

Colp cyrneiinepi KUSMET KYHiHIH OOJaTBIHBI-
Ha CEHy Mapbl3 €KCHIHEe TOKTalajbl. byl ceHiM-
HIH Kypamjac OemikTepi, — Ol KUAMET KYHIHJeTi
KYOBLIBICTapFa CeHIM jJereHmi Oummipesi. Omimre,
COHJIali-a K, ecemn-Kucamnka, Kadip aza0dbsl MeH Kaodip
paxatbIHa, CYp YpJieHyiHe, KadipiepaeH agampaap-
IIBIH KaiTa TipinyiHe, KUSIMET KYHIHIH KOPKBIHBI-
IIbIHA , COHJIali-aK aJamIap/blH MaxIapjaa >XuHa-
NybIHA, aJlaMJIap/blH amall JI9ITepiepiHe, Tapasbl
KYpbUIATBIHBIHA, CUpaT Kellipine, Koycap Oynarsl-
Ha, IIararaT jkacay >KOHE COJ CeKiImi 0akKpIT, Kya-
HBIII CE31IMJICPIHIH €H JKOFAPFhI A9pekeci AJUIaHbIH
JTUIAapBIH KOPY MYMKIHZITI OepisieTiH »KaHHATTaFbI
paxaTka, Aiara UMaH KeNTipMEreHIIEpliH Kepep
KUBIHBIFBI ayblp OOJIATBIH TO3aK a3a0blHa CEHY.
ChIp cyneisepi MO33USACHIHAAFBI YIIbl KYHIIBUIBIK,
Wcnam niniageri 0ec mapeI3abplH aJIFAIIKBICH )KOHE
aca MaHbBI3IBICHI 071 — MiMaH. AKBIpEeT aKUKaThIHA
CeHIM MoceJieci KeMen amaM Ooyra kerener, JKa-
paTyusl anAblHIA KayanKepIIIiKTI 0sTa ajJaThlH
cumatka ue OonraHabikTad, Celp OOWBI aKBIHIAPHI
MO93USTHBI [IIH/II HACUXATTAy KOHE TOPOUEINIK, aFap-
TYIIBUIBIK KYpaJl PETIHIC KOJIaHyIbl MaKcaT eTKe-
HiH KepeMis.

Peceit Mcimam HHCTUTYTHIHBIH TEOJIOTHS Kade-
PachIHBIH MEHTEpYIIICi, IMeJaroTuKa FHUIBIMJIAPbI-
HBIH KaHauaaTel, gouent, Cemankuna T.E. o3iHiH;
«OKy ypaiciHe IiHM aKCHOJOTHS HETi3JepiH €H-

ri3y, HICNTy XOJJapbD» aTThl MakaiacbiHna, «Kes
KEJITeH KOFaM MOpPaJIbJbIK KYHJIBUIBIKTAP/IbI TIHCI3
enecreTe anMaiinbl. JliH — amamaapaplH KopiiaraH
OpTa/iaFbl IIBIHAMBUIBIKTBI JKOHE ©3JICPIH TaHBII
OlmyiH epekie Xobl, OYKiad agaM3aTTbIH PyXaHu
3BOJIIOLIUSCHIHBIH TapMaFrbl PETIHAE KapacThIpblia-
nbl. JliHne KenTereH YpHakTapAblH OMip TOXIpH-
OcciHeH OTKEH JaHAIBIKTAp KUHAKTaiIFaH. J{iH Tex
agaMHbIH KynaiiMeH KapbIM-KaThIHACKIH Al KbIH/IaIl
KaHa KoWmail, ajaMJiap/iblH e3apa KaTblHACTApbIH
na Oenrimi gedreiine perreiiai. Ilporectant ¢u-
mocoder @. Ilneliepmaxep OCHIFaH OAMTAHBICTHI:
«Tapux mniHai e3iHiH aTFanIKel TopOUeNici peTinie
AJIFBIC AaUTYMEH €CKe ajybl THIC», — JICT aTal Kep-
ceTti. OHBIH MaWbIMIAYBIHINIA, aJlaM PYXbIHBIH €H
JKOFapFbl KOPIiHICTEepi alaMHBIH a0CONIOTKE, SFHU
Kynaitra yMTBUTBICEIHBIH HOTHXKEC] PETIH/IE KaJIbITI-
TacKkan», — ner xa3ansl (Cemankuaa, 2013, 261 6.).

JKorapbia aram eTKeHIMI3el, Dcxa TOIorHs
— Nbpahnmaix niapepne ne 6ap TtyciHik. Teoo-
THSUTBIK, TeOpUsiIapia, aKbIpeT OeNTiiepi TapUXThIH
Op TYpPJ Ke3eHHAEpiHIe KOpiHiC TaOaTBIHBI OENTi-
ni. MyHza#t scxaronorusi peHOMEHi ajgamM Oaacel
pyXaHH JaerpajarusFa Tar OOJIBINT aJaMd KYHJbI-
JBIKTAp KYJIBIpAIN, jKaHa YpIicTep maina 00:-
FaH nmarmapeicTap kesinge kymeiemi. @.H.Iletpos
OCBIH/Iall KOFaMJla ICXaTOJIOTHSUIBIK KYHIIH TYybBIH-
JANTBIHBIHA TOKTAJIBII, OYJI TAKBIPBIITHI 3ePTTCYAIH
e3¢ekTi exenairid aran erexi ([lerpos, 2001).

«ICXaToNOTHs» TEPMHUHI TPEK TUTIHEH TYBIH-
naraHblH Kepemi3. Ol «IyHHEHIH, ajaM eMIpiHiH
OastHCBI3/IBIFBI Typalibl, aKbip3aMaH MEH aKbIpPeT
IOYHHUECI Typasibl JiHM 11iM» JereH MarblHa Oepeni
(Turner, 2016, 15 6.).

B.ConoseeB, H.bepases, C.byiarakoB cHsSKTbI
Tarbl 0acka opbIc MiH ¢umocodTapsl TiHA TaHBIM-
HBIH, TYHCIKTIH MOHIIJIIr OHE OJlapJblH MOpPajb-
IBIK, KYHIBUTBIKTapFa JCTeH KAXETTUIITIH 63 3epT-
Teynepinne Oaca xepcerti. H.bepaser «Amamzar
TaOUFATHIHAH IIHA OOJIMBICIICH KapaThUTFaH, COHBI-
MEH KaTap ajgaM Keyjeci JiH, CeHIM KaXeTTiIIKTe-
piaze 6oc 6oysl MYMKIH emec. Tek amaMrepurimik
KacHeTTepJicH O0JIFa H IPUHIUIITED MEH YCTaHBIM-
Jlap, aJaMHbIH ©31HIIK HMJCSACHIH, JYHHETaHBIMbIH,
KO3KapachlH KaJBINTACTBIPAbI», — JEM JKa3Jlbl
(bepnses, 2018, 9 6.).

Kusmemmiy yaxen oencinepine xamoicmol Coip
cyneiinepiniy moneamoapul

Hcnam mini — Kazak oAc¢OHMETiH TaKBIPHINTHIK,
Ma3MYHJBIK, HACSIIBIK XKOHE CIOXKETTIK >KaFbIHaH
KYHapIaHAbIpbIl, OaibITKaH KyObuteic. Opra Fa-
CBHIpJIApAarbl COMBUIBIK OaFBITTAaFbl  AKBIHIAPIBIH
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HIBIFapManapbiHaa Kepinic Taysi, Celp cyneinepi
MTO33MSICHIH/IA JKAFACHIT, KaiTa KaHFbIPFaH dCXa-
TOJIOTHSUTBIK, CAPBIHHBIH KaliHap Ke3Jepi HciIaMu
JYHUETaHBIMHAH HOPJICHE/I.

Chlp cyJeisiepi akbIHAAPBIHBIH IIbIFapMaia-
pPBIH 3epTTereHiue coj Oip Tapuxu Ke3eHIe Xall-
KBIMBI3ZIBIH, TaFABIPBIHIAFBl  CBHIHAAPIBI  COTTEPI,
pyXaHU KyJJblpay LIaFrblH OacTaH KelripreHi Oai-
Kanajpl. AJZaMrepuiink KacHeTTepACH axKbIparl,
pyxaHu OamaHC OY3BUIBIN, YATTHIK KYHIBUIBIKTAP
JKOFaJia 0acTaraH ChIH IIAKTa COJI 3aMaHHBIH O¥i-
mBUIIAPBl YHCI3, Oeiitapan kama ammanel. Kazaxk
KOFaMBIH JIeHel OacTaraH >KOHCI3JIK IE€H axjak-
CBI3JIBIKTHI THIFOJBIH, aJlaMUd KACHETTEpJi CaKTall
KaJIybIH JKOJAAPBIH 137IeTeHAe, aJaM3aTThl Ka-
PAHFBUIBIKTAH IIBIFAPATHIH, OaFIapchi3 anacyjiaH
KYTKapaThIH JKaJFbI3 JKOJI — JIIH MEH MMaH/bUIBIK
eKEHJIITiHe TONBIK ceHreH. Con cebenTepaeH « AKBI-
pETKE CEeHy» WJIEsAChI KaiiTa TYybIHJAI, YKaHFbIPFa-
HBIH Oaiikayra 0omnanel. MOH Pyt 5cX0TomorusHel
MEH/ICHIH JTYHUECICH O6TKEHHEH KCHIHIT aKbIpeTTeri
OMipi TypaJbl YFRIMMEH OainanbicThIpaabl. O KyHi
opOip TeHAe O3iHIH aKBIPETTET] TaFIBIPHIH IIICTIIe-
TiH AJIJTaHBIH SJIUICTTI COThIHA Ke3irei. O akpIpeT
OMIpiHiH MOHIH VFBIHBIN, OJ KYHTe JalblH 0Oy
VIIH JOTUKAa MEH OUTIMAI JaMBITYABIH MaHBI3BIH
atan kepcereni. MMOH Pymin akpiper KyHiHE CeHy
MIEH/ICHIH TapacaTThl eMip cypyiHe OarbIT OepeTiH
MOPAJIbJIbIK JKOHE ITUKAJBIK HEri3 JIeN CaHaibl.
An an-Fazamu: « AKbIpeT eMipi HIBIHIBIK KOHE OChI
TYHHIE TIpIIUTITIHAC YIKEH MOHTE Ue», — JAeH Kele,
KUSIMET KYHIHJIET1 AJIJIaHBIH COThIHA 931pJICHY KOHE
aKbIpET OMIpiHIE JKAaKChl HOTHXKEre JKETy YIIiH py-
XaHM ©pl MOpaIbIBIK TYPFBIIAH O3IpIiK Kacay-
JIbIH KQKETTLTIriH epekiie aramn eteni (Abbas et al,
2023, 186 6.). Ceip cyneiiepi e YITTH pyXaHU
JIaFIapbICTaH CaKTay YIIiH, 3CXaTOJIOTHSUIbIK TaKbl-
PBINTHIH MaHBI3BIH Kope Oinai. Ockutaiima, Mcmam
aKMJIaCBIHAFHI TTaliFaM0Oap apKbIIb aJaM3aTKa Mo-
JIiM OOJIFAH KHUSMET KYHIHIH OOJIATBIHIBIFBIH, OCHI
IYHUEHETI ic-opeKeTTepAiH eceOi OepiNeTiHIriH,
ChIHAK OMIpiH Cypaybl OOJIATBIHBIH €CKE CaJIblIl,
Kynaii, KoFam a JIbIHaFb! KayanKepIiliK ce3iMin
OSITYIBI KO3ICI.

Typmaram6er I3Tiney anam 6anachIHBIH OCHI JTY-
HUeEJ/Ie KacaraH YKaKChl, )KaMaH ICTepiHiH OapIIbIFbI
KUSIMET KYHI aJI/{bIHAH IIbIFATHIH JKa3a/Ibl;

JlyHne xys3i JoHreleK,
OpaJibl OpKiM CKKEHiH.
JKakkaH — oTKa KbUIbIHAP ,
Kasran opra xbIFbUIap,
AJNIBIHHAH IIBIFAP KITITTED
(Isrineyymer, 20076, 75 6.).
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OHBIH OCHI 6JICH KOJJIapblHAaH KYpaH MEH Xa-
JUCTE OasH/IaIFaH aKbIPETKE WIIAHY CapbIHBI aHBIK
kepineni. Kypan xopimae: «Con KyHi azamaap o3
amManAapbiH Kepy YIIiH Ton OoJbin mbiFaasl. Kimue
KIM TO3aHHBIH CaJMaFbIHJAll JKaKChUIBIK JKacaraH
0osica, COHBI ©3 KO3IMEH KepeTiH 0oaspl. Al Kimjie
KIM TO3aHHBIH CaJIMarbIH/Ial >KaMaHJBIK jkKacaca,
OHBI J1a ©3 Ke3IMeH Kepei», — nereH (Onrap, 2022,
984 6.).

[NatiramMmOapIpIH XaIUCTEPIHAC KUAMET KYHIHIH
Oednrici petiHze OYKiTONEMIIIK aHApXHUSHBIH, TYPII
TaOWFU anaTTap/IbiH, aJlaM aKbLIbl )KETIICHTIH FaXKa-
HBINl KYOBUIBICTApBIH OeJeH alybl CHITaTTaja/lbl.
Byn xyObLIBICTAp amaM YIIiH €CKepTy peTiHIe, Ka-
TeJITIH KOHJIET, aKNKATKa KeJIyiHe MYMKIHIIK JeTr
naibpIMaaIaibl.

KusMer kyHIHIH YIKeH OenrijiepiHe KaTBICTHI
Kapacakan Epimber Oputaii mevini:

CoHaH COH Ta)aJl asiT WIBIFBII 3YJIBIM,
Bonaner nyHme xys3i 3ynIMarraif,
Ayama, akbIMaKTap/IbIH 131H aHJIbIII,
AJaapl aiiflTaMeHEH arail marnman
(Kapacaxain, 2009, 69 6.).

[Tatirambap xaguciHme: «Amamaap amapiibl-
JBIKKA YIIOBIpAIl, ©JiMMEH TalTajachlll >KaTaibl.
Con ke3nme duTHaNAp, KOTEPLIICTEp, TOHKEpIiCTEp
Ker 0oJbITT agamaap 6ip-0ipiepin entipeni. MyHbIH
aKBIPHI JKep OCTiH/ETI ipi anaTTapra yiacaasl. Mine
OCBIH/Iall KUBIH-KbICcTay Ke3ne Mchaxannan Shymau-
JIep aybUIbl JISN aTallaThlH XKepAeH MalFyH Takan
KAaIllbIpFa YKCac, KYHUPBIFbI KECUITeH Oip eCeKKe Mi-
HIIT IbIFageDy, — aereH (Ceritoekos, 2021, 328 0.).

Kapacakan EpimOertiH eneningeri «Taxam»
nereHimiz, Kypan MeH xaauc MoTiHAEpiHIE Ke3/e-
CeTiH eTipikuii, angammas nepconax. OFaH ajgam-
3aT TapUXbIHAA €H YJIKEH OTIPIKII OOJFaH/bIKTaH
oceiHan aray OepinreH. O JiHU JepeKKe3ep-
ne «Moacux Jlaxokam» aen te atanaabl. MOH Ocup
OHBIH «MoCHX» JIeTl aTalybl KO31HIH CHITAJIBIII, Ka-
OBUIBIN KaJFaHbIFbIHAH, aJl, « Taxkam Jen artanysl,
OHBIH KaJIFaHIIIbI OOJFaH IbIFbIHAH JereH (Kaapipos
et al, 2013). EpiMOeT aKbIHHBIH OCBIHIAW OHIIAPHI
ucinaM GpuitocopusaCchl KOHTEKCTIHICTI 3CXaTONIOI s
Typalibl OiTiMre KYHABI yiiec KOcThl. TypMaramoOer
o3iHiH eJeHiHae TaxanmabH KYIIiH 9JICIpeTill, OHBI-
MEH KYpeCy MakcaThIHaa, XKep OeTiHIe OIUIMIKTI
OpHATy yIIiH MaaumiH KeJIeTiHiH alTabl:

«Ma[T1 TIBIFBII, YKOJIBIFBIIITKAM,
MycpuiMannap OachlH KOCKai,
Taxkan OipioH YpBIC KbUTFail», — Aeil
(I3tineyyuer, 20076, 21 6.).
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Myxammen maiiramOap xanucinge: «Meaam —
amIbIK, MaHAAlIel OYPKIT MYpsIHABL. XKep OeTi o3i-
HeH OYpBhIH 3YJIBIMIBIKKA Kajail ToyiraH Oolca,
coylaif OAUIMIKKE TONTHIpambl. JKeTi KbI1 OWITIK
Kyprizemi», — gereH (Kaapipo, Cnarait, AMaH,
2013, 125 6.). Cmaiin CeliTOekoBTHIH «IMaH Heri3-
nepi» arTel enOerinae, «Xasipeti Mca kexTeH Tyc-
KEH Ke3J1e, UMaM Mou skamaraTKa TaH HaMa3bIHbIH
napbI3bIH OKBITIIAK OOJBIN Typaabl. Xasiperi Mca
nMaM MoauIiH apThIHIa TYPBIIT HAMa3 OKUTHIH/IbI-
FBI XajucTe aiTeuiaabl. Jlemek umam Maau Xazpeti
Wcaman OypbeIH mIarasl skoHE 01 OHBIMEH Oipre Ta-
JKael enTipeai» nen xkasansl (Ceritoexos, 2021,
281 6.).

Kapacakan EpimMOeTTiH ejeHiH/E, Xaauc MoTi-
HiHJe KenreH, Monaure xopaemaecy yimiH Vcanbg
JKepre TYCETiHIH alTbIN, OHBIH KellyiMeH Xep Oe-
TiHJIE DMK OPHAIT, 3YIBIMIBIKTHIH KOWBUTIATHIHBI
KepiHic Tababl:

CoHaH coH 0ip >KaKCBUIBIK 00JIca Kepek,
Acnannan HMca Tycir, )eTi KaTThI-aid.
Bapreirs! enrinepaiy Kapar oiiar,
Caifpanyarn etep OpKiM casxaTThl-ail
Boszropraii Koif ycTiHe »KyMBIpTKaIal,

XaH Typajibl KbIPBIK JKbUT OOMBI KbITAaTTa -ai
(Kapacaxai, 2009, 69 6.).

Taskan kemin xep OeTiHae OYJiK IIbIFapFaHHaH
keiin, Kymail e3iHiH xKapiabslFbIMeH KOKTeH VcaHb
Jlamacki KanacelHIarbl aKk MYHapaHbIH MaHalbIHA
okenemi. Mca >xep OeTiHe KENATEH Ke3le amampaap
Jlamacki KanacblHOa Kamajjaap TYPFBI3BIN, Taxkain
MEH KOTMIUTIr SXYIUIepIeH KypalraH YIKEH oC-
Kepre Kapchl COFBICYFa cakaiai call Typaabl. Xa-
nucte [Taitram6ap: «Conma Ama Mapusmyet Mca-
HBl YpOa non Macryaka ykcac Oeiinese xioepeni.
O kenin Takanmapl 13/1€11 )KYpir Ke3iH kosiabl. Och
JKEHICTeH KeHiH KeTl XbUIFa TeH amamzaap Oip-0i-
pimMeH kaymacyabl Koaasl», — aered (Muhammad,
2023, 60 0.).

Kapacan akpIHHBIH MeCHaHJBIK TyNFa VcaHbiH
KeTyiMeH xep OeTiHae onaiimik opHam OelOiT 3a-
MaHHBIH KeJeTiHi, XaH TarblHAa KBIPBIK, JKbIT TY-
parbiHabFbl [lafiFamOap xanucingeri Ma3MyHMEH
yHACCTIK Tabaasl. Xamucte: « O MOMTKAHBI KOS B,
CaJIBIKTHI aJIBIT TACTANIbI, XJIBIKTHI HCJIAMFa IIaKbI-
pansl. XKep xKy3iHJe THIHBIITHIK OPHANIBI, apBICTaH
TylieMeH, 0apc CHUBIPMEH, KacKbIp CLIKiMEeH Oipre
Kalbputaael, Oananap )KbUTAHMEH OWHAMIIBI, OJT OHBI
nrakmnaiasl. Mca KbIpBIK KbUT ©Mip cypill, AyYHHE ca-
JaJibl, MYCBUIMAH/IAp OHBIH KaHA3aChIH OKUIBIY, —
nen skaszrad (Muhammad, 2023, 62 6.).

HUca naiiramOapsiH xep OeTiHe TyceTiHi Typa-
el XpUCTHAH JiHIHIH J€ KAaCHeTTi jkaz0amapbiHia
ke3neceni. Mcnanusparel [lortndukrik Komuis-
SC YHUBEPCUTETIHIH OKBITYIIBICH KbI3MeT ['abnHo
Ypubappu buns6ao, «3ScxaTonorusi XKoHe eBXa-
PHUCT. ICXaTOJIOTUSIIBIK, KACHETTI POCIMIe apHaJIFaH
ecKkepThesnepy aTThl Makanacsinaa: «Kynait onmiri
©3iHiIH a0COJIOTTI MaTIIANBIFEI OpHAYhIHA Mca Mo-
CIXTiH — Tipi agamzap MEH e azamaapisl COTKa
TapTyFa TOJBIK KyAipeTiMeH KeneTiH Anmam YJIbl-
HBIH — MapYCHSIChI, SFHH KaiTa )ep OeTiHe opantysl
apKpUTBl Jketeni. Cost Ke3eHAe DIIEMIIK TapUXThIH
KaObUTyBl MEH COHbI Oomyazabl. KymahapiH Owitiri
a0COJTIOTTI OPi MIEKCi3 KAIBITITA KY3EeTre acaThlH 00-
nanel. Ockl ke3ne Kynail OwiiridiH apanacybl MeH
IIeKCi3 MYMKIHJIIT1 TOJBIK KOpiHic Tabasbl, aFar-
KBl KeJly, inrepineysieH e achlll TYCETiH aKHMKaTKa
aftnananey, — ner xazansl (Uribarri, 2018, 57 6.).

AKpIp3aMaH OpHaybIHaH anjbsiH VcaHnblH xepre
Tycyil Mynan3mMHiH TEOJOTHSUIBIK, IOKTPUHACKIHA J1a
ToH. Mynamsmai ycranateid sthynuiep 6ip Kynaiira
ceHeni, con cedenTi e MycaHbl Ybl maramoOap-
napJbH Oipi peTiHe MOWBIHIANIBI )KOHE COHBIHIA
xep Oerine MacixTiH kenyiH kyteai. OmapasiH yiI
KacueTTi kitantapel Topa, Tanmyt xone Tanaxrta
Jla KYTUIETIH KYTKapylIblFa KaTeIcThl, «Mcpaiii-
I KaWTa Kypy TeK akpIp3aMaHaa MaciXTiH Kemyi
apKBUTBI FaHa JKy3ere acajpl», — JIeN JKa3blUIFaH
(Muhammad, 2023, 57 6.).

Crip cyneisepi Mo33UACHIHAAFH KHSIMETTIH YII-
KeH Oenrinepine KarbicTel MyxamMmen maiiFambap-
JIBIH XaFCTEpiH/Ie KeNreH OomKaMaapbIMeH cabak-
TaCKaH TycTapblH OasHIaabIK. Herizinge Oacka ma
YJIKeH Oenriiepi xaaucTepie jKaH-)KaKThl alThIIa-
1. bipak TypmaramOer nien EpiMOeT akpIHAapAbIH
IIBIFa PMANAPBIHJIAFBl KOPIHIC TAllKaH TYCTaphIMECH
FaHa IIEKTEIIIK.

Cuip cynetinepi noazusicblHoaz2vl Kanuma mipiny
Keszinoe2i Kyovlivicmap

AKBIpeT KYHiHE KaTBICTBI CEHIMHIH Kypamzaac
OeJikTepl peTiHae, eJMre, COHAal-aK ChIHAYFa,
KaOip a3abbl MeH Kabip paxarblHa, CYp YpJCHYiHE,
KaOipJepaeH agaMaapAblH KalTa TipiTil, MIBIFYBI-
Ha, KUSMET KYHIHIH KOPKBIHBIII, ypeliHe, COH/ali-
aK ajaMJap/IblH Maxiiap/ia KHHaIybIHa , aTamap-
IBbIH amall JonTepiiepiHe, Tapas3bl KypbUIATHIHBIHA,
cHUpar KerlipiHe, kKaycap OyJiaFbIHa , IATIaFaT JKacay
JKOHE COJl CEeKimi OakbIT, KyaHbIII, MIATTHIKTHIH
€H JKOFapFhl Aopekeci KymalnblH AumapeiH Kepy
MYMKIHJIT1 OepineTiH, )KaHHATTaFbl paxaTKa >KoHe
Kymaiinan anpic 601FaHIapIblH KOpep KUBIHIBIFBI
ayblp OONaTBIH TO3aK a3a0blHA CEHY CHSKTHI TaKbl-
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peintap Chlp cyJeiiepi Mo33MACBIHAA TOJBIKTAN
KOpiHiC TamKaH.

HcnaMIplK  KIIACCHKANBIK, C€HOCKTEpAC «KHsI-
MeT», SIFHU KYJUIl JKapaThbUIBICTBIH aKbIPbI JCI TY-
cigpipineni. KynaiielH OpHaTKaH 3aHIBUIBIFBI HO-
TH)KECIHZIE TOPT YJKeH mepimreHiy 6ipi Mcpadun
CYpAl YpJliereHje KusMmeT Oactanaabl. bym Typa-
me1 Amta Kypanma: «Cypai Oip peT ypiercHie
Kep, Taynap TeHcewin, Oip -0ipiMeH COKTHIFBICHI,
KUpaFaHaa, MiHE COJ KYHI KHSAMET OOJaabl, KOK
YKAPBUIBII, OCAJIBIK TaHBITA/IB), — JCM OasHIaraH
(Axwmer et al, 2015, 685 0.).

Kynaii, Ta-ha cypecinin 105-106 asrrapsin-
na: «Msa, Myxammen! Omap ceHeH Tayiap Typaibl
cypaiasl. AuT: «Pab6biM omapasl (Kusamer kyHi
Maianan KyMFa aiHaJABIPBINT IIIaH-TO3aH CTill)
mamein Tactaiiipl. COHaH COH OJapJblH OpPHBIH
TeM-Teric eTim Kammblpamel. OHma (kep OeTiHme)
Cail-IITYHKBIP/IBI 114, TIOHeC-ToOeHI JIe KOPMEUCiHY, —
nen aifTkan (Axwmer et al, 2015, 354 6.).

Kypa#n asTeiHaa OastHIaIFaH KUSIMETTIH OCHI Oip
ypeitni KyosuteicTel Kapacakan EpiMOeT Opuraifia
CypeTrTeni:

JKen TypbIn )xyMa KyHi KyOblI1ajaH,

bip naybln coranpl OeTKe JkaH LIbIIATIIaN.
CypiH bICpaNbUIbIH TapTKAHBIH/A

Tac Oypruak, JomManaHazpl, Tay KaHOAKTa.
Ten Teric gyHUeHiH Gomap xys3i

TecenreH, Tam cexiiji, OeliHe TakTai
(Kapacakai, 2009, 69 6.).

KapacakamasiH ochl ce3in bazap keipay opi Ka-
paii cabakrai Tycemi:

3amaHakpIp Oenrici
[lan-TOnBIpaK CybIpbIII,
XKepmin xy3iH KyM anap .
ApHacsl Keyin aii/IbIHHBIH,
KeJ1 TapThUIBII Cy anap.
Hcpadun cypin cokkana,
Tay KaHOaKTam goMaJar,
Tac Oyprakraii sxymasnap .
Coun xe3nepi KiMre KiMm,
Kaiipipbuisin MoiibIH Oypa anap?
AntajaH axyain KenreHzie
Anapl-apThlHa Kapariiac,
He6ip nahan resennep
Ay3bIHaH JieMiH 6ip anmap
(bazap xsIpay, 2008, 64 6.).

Ba3ap JKbIpAYyAbIH OCBI ©JICH JXOJAAapbIHAArbI

«Cyp» nmerenimis, «/Jlp10bicTay, ke OepreH Ke3ze
JaybIC TIBIFAPATBIH MYHi3» MaFbIHAJapblHA Typa
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keneni. Tepmunaik marsiHacel: «Kusimer kyHi Oac-
Tanap aljblH, MEeHIeNepIiH Maxiap alaHblHa JKH-
HaJTybl YIIIH KaiTa TipinTy MakcaTsiaaa blcpambun
nepimTe Myp)ka Topizzmec Oip acmanTsl YpJIeHi.
Byn acnan «Cyp» nen atansinaast (O3Typik, 2011).
Cyp YpJiieHyiHE KAaTBICTHI KypaH asThIHIA Jda OasH-
nanran: «Cyp ypJIeHTeH Ke3/ie, KOKTe OOJICBIH, JKep-
ne 601ChIH, Ala KaJaraHHAH ©3T¢ TiPIIIiK uee-
piHIH OapJIBIFBI KBIFBUIAJIBI J1a, KYPJBIMFa KETEI.
AJ eKiHIII peT YpJIeHTeH Ke3/ie oiap >KaTKaH JKep-
JIepiHeH Jiepey Typa Kejeni ae, (e3nepine oepinrexn
oMmipai) kyTemi», — nemnared (Orrap, 2022, 692 6.).

Celp cyneinepinin Oyn KyOBUIBICTHI OastHaay
MaKCaThl KYJalIbIH IIeKCi3 KYIIPETiH KOPCeTy ap-
KBUIBI, OapiIbIK KapaTbUIbIC, TIMTI ajJbll Tayjapra
neitin ToHIpIIK KYIITIH aJapH/A JOPMEHCI3 eKeHIH
KOpCEeTil, 63 XaJKbIH ToyOere makelpy. bym enen-
NepJeTi TaKpIpbInTap, MIcIaMIbIK CeHIM TOKTPHHA-
chIMEH cabaKTaca OTBHIPBII, a/1aM CaHAChIH/A eNeyJli
ocep Kanmpipanbl. Ce0ebdi ucimaMm aepeKkko3aepine-
Il 9CXaTOJOTUSl TaKbIPBIOBI TEK FajlaM3aTThIH KO-
WBLTYBI JKalbIHIAFBI Xabap eMec, 01 OChl eMip/eri
aJlaMU KYHJBUIBIKTApPMEH THIFbI3 OailaHBICTHI.

AnTaMHBIH >KaHBI MCH TOHI OeJIiHiIM, AYHHUEICH
KOIIKCHHEeH KeiiiH, KynaiblH OpHATKAaH 3aHbIHA
CoiiKec, KUSIMET KYHI KaiiTa TIpUTEeTIH YaKbITKA J1e-
HiH TypakTap MeKeHi, KalOip OONaTbIHbI )KOHE Tip-
IIUTIKTE JKacaraH opbip ic-opeKeTTepiHeH cypasia-
TBIHBI TYpajbl XaaucTepnae OasHIaIFaH MOCEJeHi
bazap >xpipay eneHinzie Oblnail OeitHeneimi:

JKaH keyneneH KeTKeCiH,
JKaifHaraH Ke3iH KYMBLIBII,
Axia 6etiH Kyapap.
Kapanrs! kepre kiprecis,
AfiTasipl, OTKEH TipJliKTe,
IcinneH cayan cypanap
(Basap xsbipay, 2008, 64 6.).

Typmaramber akpiH bazap KbIpayIslH Ce3iH
JKaJIFACTHIPHIN, Kalipre KOWBUIFAH IEHACHI Kalip
nepimTenepi cypakka ajJaThIHBIH alThII, Kalip aie-
MiHE KaTbICTBI AEPEKTI KEHEUTe Tycei:

Ke3sin Ty3naii ofHaTHIII,
Ay3bIH OTTail )KaifHaTHII.
Mysxkip, Honkip mepimre
CeHi KOp/IeH OSITHII,
JKayarm cypaca kepexri
(Isrineyyinsr, 20076, 19 6.).

Kabipme cypakka TapThUTyIaH aJaMHBIH Ka0ip-
JIeTi paxaThl HeMece a3a0blHA KAaTBICTHI YKardaiblH
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aHbIKTay Makcar erineni. KaOip mepimrenepinin
CcypakTapbslHa MYZIipMel jkayan OepreHaepHiH Ka-
0ipi )kyMaKThIH Oip OeJiuerine aifHanazpl 1ece, Ke-
picinme OoiFaH Jkarmalima kKabip azaObiHa myrmap
oomansl. Kypan wmortinnepinge: «(Kabipnepinae)
oJIapABl epTENi-KenI OT Imapruasl. KusMmer xaibim
Oonran kyHi: «llepraybIHHBIH *aybl3 TOOBIH a3ar-
TBHIH €H aybIpbIHa KiOepiHmep!» nemneni», — qereH.
Oiirini myceiiMan tomncipurici XKaman ag-Jun oc-
Cytorn e3iHiH «Tomncip on-XXomomoln» aTThl €H-
Oerinze ocwl asTKa KaTbIcThl: «byi asTTa KyHaxap
TIEHCIIEePIiH KOPETiH «Kadip a3a0bD» JIEIT aTalaThiH
KHBIH/IBIFBI KaliIbl OHI1Me OOJIBIN OTBIp. ANl OyaaH
Jla 30p TayCBUIMAMTHIH kazanmaynap Kusmer kyHi-
HEH KeliiH OacTanmMaky, — aer sxazrad (OHrap, 2022,
701 6.).

Typmaram0er, AyHHE TipwIiiiri agamra Oepii-
TeH MYMKIHTIK €KCHIH aWThIN, aXKaJIIbIH YaKbITHI
0oJKayFa KeIMEUTIH KYOBUIBIC JCT MalibIMIaiIbI.
On yuriH mapurar TamanTtapblHa cail eMmip cypim,
KYHOIII 9AETTEpACH apbUIbIN, OChl AYHHEIE aJam-
IIBIK, (hopMaHbI caKTay IbIH MaHbI3bIH KOPCETE/I.

OteipMa yaibIMCBI3 axan Oapaa,
BoiibiHaa, HEH/ENIK KbUT MaXkan bap/a.
Jlapuschl [iH UCIIAaMHBIH aFbII XKaTbIP,
[ToMbUIBII Kip -KOHBIHHAH Ta3ap Oap 1a.
Caxk 6oJblir, callMaHbIH/IBI aJT TYTCHJETI,
Kemn ceni kem0Oeil TypbI Ma3apiapra
(Isrineyyunsl, 2007a, 51 6.).

Ocprl eneHiHIeTi COHFBI IyMaKTap/a : «Kem ceni
KeMOeil TYpsIll Mazapiapra », — JIeyiHAeri afaMHBIH
JKaHbl TOHIHEH aKbIpaFaHHAH KEHiH TOyOCHIH, 13-
TUTIK JKacayFa KYJIIIBIHBICTBIH Taiackl OoIMaii-
THIHJBIFBIH eckepreni. Amma, Kypanma: «AKbIp
onapzbIH opbipiHe eiiM keireH corre: «PabObiM!
Meni nynuere kKaitap! MyMKiH MeH KaJlJIbIpFaH
(myHHene) akchl amall icTepMiHy». OcTe oJai emec.
Pac, 6y onbIH 6ip aliTkan 6oc ce3i. ONWTKeHi, onap-
JIbIH apThIHAA KalTa TipiieTiH KyHre Aeiin Oap3ax
(emim meH KusimeT KyHI apachIHIaFbI KE3€HHIH aThl)
Oap », — neitni (Axmer et al, 2015, 391 6.).

Typmaramber,  Kabipaeri  KyOBLIBICTap/bI
OasiHIan, OHJAFbl paxaT HEMECEe a3amThlH IIeIIyIi
(hakTOpel OONATBIH CypaK-Kayanka TapThUIATHIH
JKaraaliFa Tokrainca, HypTyFaH akbIH OJ€yMETTIK
TEHIIKTIH OY3bUIYbIH aWBINTaI, KIiCIHIH aKbICHIH
JKETeH TICHJICHIH Ky/Aall alJibiHa OapaThlH KYHIH ec-
KepTei. AlaM KYKBIFbIHA KATBICTHI OT1IETCI3MIKTIH
JKa3achblH SCXATOJOTUSUIBIK CapblHMEH OaiinaHbIc-
TBIPAJIBL:

Ocimre xypai Oefirrapa,,

AKpI anmait keOiHe.
AKkpIpeTKe OapraHna,

He nemn xayam 6epeciH,
Beitmapansiy Tepine?
(Kemxerymyasl, 2008, 164 6.).

Kes xenren miHHIH HETI3rl KOHIEMIIAACHIHIA
ajlaM KaIluTallbl, OHbIH KYKBIFbI 0ACThI OpPBIHJIA TY-
panbl. AaM KYKBIFBIHA KOJI CYFy KaTaH albInTala-
Ib1. 3aibIpIIbl CUIIATTAFRI 3aHAap/ia KayanKepIIiIiK
OChl JYHUEMeH IekTence, HypTyFaH akpIperTeri
AnmaHblH COThIHA Kanasipansl. Kypanma Amia Obi-
nait neitni: «bip-0ipiHHIH Ma-MYJIiKTEpiH/II HAKaK-
TaH-HaKaK kemeHjep. CoHpaii-ak, aaamiapibiH
MaJBIHBIH Oip OeririH (e3aepiHe THecinai OonmMara-
HBIH) HeTi3ci3 any YIiH Oacibliapra mapa oepyui
o6onmanmapy» (Onrap, 2022, 59 6.).

Byn ucnam 3aHbIHBIH ©3TepMEHTIH KaFUachl.
Ke3 kenren koramja ©JCi3 TONTBIH KYKBIKTAphI
OY3BUIBIIN JKAaTAaThIHBI aHBIK. OHBIH jKa3aChlH Oepy
YIIiH OCHI JYHWEHIH COTBhIHA XYTiHeni. Hypryran
aKbIH YJIBI ecell KyHi OOJIaTBIHBI, OJl €CenTe elll-
HOpCE KACBIPBIH KalIMAHTBIHBIHA TOJBIK CEHIM
apThil, AJUTaHBIH SJIIICTTI COThIHA apKa CyHeii.
Kypanna : «Cennep kKannaii xargaiiga Ooycanmap
na, meiti KypaH okpIl skat, Meini 0acka icreH
IIYFBUIIAH, CON cOTTepAiH Oopinme bi3 ceHmep-
ni Oakpuian Typambiz. JKepae ne, KekTe je, 30-
peneit Hepcere neiliH AJTaHBIH Ha3apblHAH THIC
KanMaiapl. OaH KilIKeHTail Hemece OJlaH YJIKEH
HOpceNep/IiH 0api am-alKeIH Oip KiTanTa >Xa3bli-
FaH, sFHU Oopi A€ nayxyi-mMaxdysna — AJUIaHBIH
ITiMiHIE JKa3blUTFaH», — nereH (Axwmer et al, 2015,
234 0.).

Hypryrannsig oiibl EpiMOeT akbIHHBIH OJeHiH-
JIe KOJIJIay Taybll, JAYHUEAE KICli aKbIChIH JKETCH,
aJjaMra KHSHAT )KacaraH, WCIaM JiHIHIH pyXaHd
JKOHE MOPAJIBJIBIK TMPUIMIITEPiH Oy3FaH agamjaap-
JIBTH KMSIMETTET1 OKIHIIIH CypeTTen/Ii.

Apacar MaliJaHBIHAA TepreyeMis,
OTKeH COH 0YJI OIIachI3 JKaIFaHIIbIIaH.
blceipar sxahaHHaMIBI KOPIIl KATTHL,
3ap xbuIar, TapTap mneHje ohiHarbiH
(Kapacakam, 2009, 76 6.).

Keneci enen xonmapsiaaa:
Maxmapaa KOChUTapMbI3 0i3/1€ CBIPTTaH,

«Kasranra KailbIpbiH Oep » JIem JTyFaiamMbl3
(Kapacakai, 2009, 108 6.).
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EpiM0OeT aKkbIHHBIH OJICH JKOJIaPbIHIAFbl «MaX-
map» JIeTeH ce3 KUSMET KYHI AJUIaHBIH OiJeTTi
COTBI KY3€re achbIpbUIaThIH, aJaMAapblH JyHHE-
JIET1 JKacaraH ICTEPiHIH HOTIKECI KOPIHETIH COHFBI
opbIH. McnaMapIK nepekkesaepae «Maxiapy» Kus-
MeT TeH Oarbic (KaiTa Tipiy) OpHaFaHHaH KeHiH
XalplpFa, SFHU YJIKEH >KUHAJIATBIH XKepre Keiy
JIeTeH MaFbIHAJIap/ sl KAaMTHBI. Maximap — ockl 0ip
YJIKEH TOITalybl, XOHE AaTajJMbIIl TONTAIYIbIH
OpHBI MEH YaKBITBIH OUTAIPETiH K€H MaFbIHAIBI CO3.
Ucnam anebuerrepinge Keine «apacar ien Te aTa-
naapl. EpiMOer akpIH 03 eJIeHiH e eKi HYCKAChIH Ja
kommanel (O3Typik, 2011, 239 6.).

Kymaii Kypan asrrapeiama: «AcmaH MEH Kep
ayBICTBIPBUIBIN, XaHAPTBUIFAH COM (KMAMET) KYHi
oJIap KYZipeTi meKci3 )KalFbi3 AJTaHBIH KY3bIpbIHA
TYPFBI3BUIAAB. AATTBIH Tomcipinge Mon Macryn
Oblmait neiimi: «bi3miH OYTiHTI maigamanyIarsl Kep
0acka XEepMEH aybICTBIPBUIAZBI, OJI aK KyMicTel
Tamn-Ta3a 6omanpl. O Kepae emKaHaai 1a KaH To-
riJIMEereH oHe OJ1 JKepJe eIKaHJal KbUIMBIC 00II-
maraH. OJ KyHI >KapaTbUIBICTAp MOJIACHIHAH IITBI-
FbIl, o1 KasbHbIH anapiHaa Typansl. JleHenepi
YKaJTaHAII )KOHE KOPFAHCKI3 KYiie, OapibIFel Oipmeit
xanrbi3 KyZipeTTiH ajiplHa KUHAFaH jKepre Keil
Typanel. byn xep maxmap amausy (OHrap, 2022,
368 6.).

EpimOeT akpiH AYHUEHIH KYHABUIBIFBIH OacKa-
ma mapIMIali I, MaTepuaIbiK Karaiabl 0acThl
MakcaT perinmae kepmeimi. Cebdebdi: «ryHHE OasH-
CBI3, TYPaKChI3 MEKECH», — Jell TOMIIbUIalAbL. by
aKpIPET KYHIHE CeHIMHEH TYBIHAAWTHIH TYCIHIK:

«KubIpma Gec *KbUIKBI aiiIaZibIM OHIIEH JKOpFa ,
Eii, koH1IiM KO31H/I1 call OHMEH COJIFa.

JlyHUeHI KBI3bIK, KOpIill )KHHAaFaHMEH,

Kanexkeit, He 6apa >xatbip Oi3IiH KOIaa», —

JIeT, JIYHHE MEH aKbIpeT OSIIeMiHiH OaillaHbICHIH
kepceteni (Kapacakan, 2009, 82 6.). Jlynuere Ky-
HBIFBIN, OJIaH CIIKAIllaH aibIphUIMACTail KOpreH
amaMmaapra oil tactaiasl. byn, EpiMOeT akbIHHBIH
JUHU TaHBIMJIBIK, (QUIOCOQUSIIBIK OJICHAEep TOITa-
MachIHJAFbl HETi3ri aitap oWbl. JlyHMeHIH MoHIH
TYCIHII, apaThlIy MaKCaTblHa KATBICThI CHIHH
oifyiay, OHBIH AYPBIC XKayaObiH Taby opOip caHabl
aJlaM/JIFa KYKTEITeH MIiHJIET.

Ucnam dunocodrapsr M6n Pymin nmen On-Fa-
3alli KO3KapacTapblHAa aKbIPET 9JIEMiHE KATBICTHI
MYCBUIMaH aJIaMHBIH OBl MEH CEHIMIHIH MaHBI3IbI
TaKbIpHIObIHA aliHaJFaHBIH Kepemi3. Eki Tynra na
agaM OayachlHa OCHI OMIpPJIH MOHI TypachlHaa On
KYTIpPTyTe, aKbIpeT TaKbIPHIOBIH TEPEH VFBIHYFa,
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COHBIMEH KaTap PyXaHU 8pi MOpPaJbJIBIK TYPFbIIA
JAABIHIBIK KacayFa makbipaasl. OnapblH KyHJIbI
oiinapsl Ucnam ¢uinocopusicbl KOHTEKCTIHACTI 3c-
XaToJIOTHS Typasbl MOHI 0ap TyCiHIKTep Oepir, OChI
TIPIIUTIKTErT MYMKIHIIKTI, YaKbITTBl aKbIpETKE Ja-
HBIHIBIKTBIH Oacrmaifarbl PETIHAE KapacThIPYIbIH
MaHbI3BIH Oenrineiai. On FazanuniH ke3KapachiH-
Ia: « AKBIpET eMipi — MIeKCi3IIKKe KaJTFacaThH Oa-
KBITKA KaybIIIATBIH MeKeH. OFaH KOJ KETKi3y YIIiH
OCBI IYHUEAC WTUTIKTI icTep *KacayIblH MaHBI3IbI-
JIBIFBIH epekie aran oteai. OHBIH MiKipiHIIe ajam-
HBIH eMip OOWBI jkacaraH JKaKChI iCTEPi — aKbIpET
KYHIH/IeT1 OaKbITKA KETYIiH a3bIFbI OOJIBIT CaHasa-
nel» (Abbas, Fathurrohman, Romadhon, 2023, 188
0.). EpimMOeTr akbpIHHBIH Jja ©Mip TypaJibl TOJFaMbl
OCBI KYHJIBUTBIKTHIH MOHIH KOpPCETE/Ii.

AmtanbiH enrici: «MeH ceHIepIiH KOpMEUTiH-
TepiHIl KOPEMiH KOHE eCTIMEUTIHAEPIHAlI eCTUMIiH!
Acnan kaiipicTel! OHBIH KalbICyFa XakbIChl Oap!
CoHmanbIKTel AJla Tarajara MaHIalbIH COXKIEre
KOMBIN TYPFaH NepiliTeNepiH KONTiriHeH Kepue
asgK OacaTblH 00C OpPBIH KaJIMaWIbl. AJUTAMEH aHT
eteitin! Cenjiep MeH OUITeH HOPCEHI OlIreHaepiHIe
eni?! Onpma, ce3ci3, a3 KyJIill, KOIT )KbUTAUTHIH €ITiH-
Jiep, TOCEKTE diesepMeH JIo33aTTaHOANUThIH eIiH-
Iiep, JKOJIFa MIBIKMANUTRIH eminaep. Tek Kana Ajura
Taranara xanOapeiHap exiHaep!» — geren (Kambl-
pos et al, 2013, 30 6.).

Byn nynue Tipminiringe axamaap Ker MoH oepe
OCpMENUTIH MOPATBABIK, KEMIITUTIK — KOJIMEH, TIIMEH
Oackanapra 3WAH LICKTipy. AJaMrepuIiiik HOpMa-
MEH oJIITiece, KiHoM agaM, KiHOCI3IeH KemipiM Cy-
payra Tuicti. bipak kem jkarnmaiina Tokammapibk,
©3TreHI MEHCIHOCYIIIIIIK /1T, OChI KEMIILTIKTI ce3-
IipMel, OpbIH allFaH KaFaad Ty3eTiIMelr con Kyidi
Kana 6epeni. Cplp HIAWBIPIApBIHBIH OMIp CYpreH
KOFaMbl OYJI TYpIAHbLIBIKTHI )KaT KOpreH koK. Cou
JPyipae eMmip CypreH akKbIHAap/AbIH MIbIFapMaa-
pBIHIAFBI Ma3MYHFa 3ep cajcak, 0acka OarbITTarbl
casicl KYOBUTBICTapIbIH Opic allybl calapbliHaH KO-
Fam Oy3bUIa OacraraHjia, OJapiAblH PETTEYII, TOp-
OueneyIri, akuKaTThl aUTyIIBI TYJIFA PETiHIE opTa-
Fa TIBIFYBI YaKBIT TaJall €TKEH KAKETTUIIK eKKeHIH
KOpeMis.

Conppikran TypMaraMOeT KOFaM/a OpbIH allFaH
Kepi KeTy KyObUTBICTapbIH, MYChUTMaHIaP IbIH JiHIH
caTy BpeKeTTepiH, aJaMJIbIK KacHeT Kemit, 0ip-0ipi-
HE JIETeH KaMKOPJIBIKTBIH KOHUBLIYBIH aKbIp 3aMaH-
HBIH O€INTici peTiHje Kep/i:

«Enpi 3amaH akeip 6omap,
Ken mychuiaman korrip 6osap.
Jynue — kop, 00bIp Oomnap,
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ITakpIp KanbII cypaMakka,
Acna KaMKop TabbuIMac-ThI!» — nerai
(Izrineyyisr, 20076, 15 6.).

Chip cyJneiinepi HmiblFapManapblHia KiCiHiH 1y-
HUE caibll, Kalbipre KOWBUIFaH COTIHEH Oacrar,
KaOip aneMiHzeri KyOobuibicTap, Kaifta Tipimim, Max-
Iap anaHblHA JKUBLTY COTIHE IEWiHTi OpBIH aja-
TBIH KaFainap el capanaasik. Enai bazap sxeipay
aZaMAapablH JKAKChUIBIFBI MEH YKaMaH/BIFBIH ©JI-
nIey VIIiH Tapa3bIHbIH KYPbUIATBIHBIH OastHIai Ibl:

Tanmarel Maiiian KyHiHIE,
Kypspuica musan tapassl,
AdKbIpart coHJia aJlaMHaH,
AWBIpBUIMAK, JeHIi, capacsl.
Cout ke3/1e MoJIiM OoJajIbl A€/,
Byn xxypren OapibIk nmeHAeHIH
AFbI aliBIPBUIBII, Kapachl
(bazap xsipay, 2008, 80 6.).

On-Fazanu es3iniH «MXs ymyMm oT-AMH» aTThI
eHOeriH/Ie, KUSIMET KYHIHIH OOJaThIH/IbIFbI aKUKAT
eKeHJIITIH alThIN, OHBIH OENTiIepi MEH KHSIMET KY-
HiHzeri KyObUIbICTap/bl aTan eteai. COHbIMEH Ka-
Tap KaiTa Tipiidy KYHi aiaMIap/IsIH icTepi Tapa3bira
TapTHUIBI, OpOip aaaM 3 iCiHIH HOTHKECIHE Kapai
CBHIif HEMece Jka3a alaThIHBIH aiTansel (Abbas et al,
2023). Kypanna Anna Tarana Owmnaii geiini: «Con
(kmamMeT) KYHT1 Tapasbl xak. I3riik icrep aysip Oac-
KaHJ1ap HarbI3 OaKbITThI )KaHap 0oaabl. A KiMe-
KIMHIH KYHSIIapbl MEH JKaMaH/IBIKTaPhl KO OOJIBIIT
(>KaKCBUIBIK) Tapa3bIChl JKEHIT TapTca, IIaiTaHFa
KBI3MET eTill, jKalla Ieryrinep, mine, comapy». Ke-
neci asrra: «Kusmer kyni bi3 emin tapassl opHa-
tamb3. EmOip agam oaineTci3mikke yIibIpaMaiibl.
Kypait noHIHIH calMarbIH/Iall JKaKCBUIBIFBI 0O0JIca
Jla, Tapasbplra caimambiz», — gereH (Onrap, 2022,
462 0.).

bazap xkbIpayablH TalBIMBIHIAFEl «aXKBIPAIl
COHJIa aJlaMHaH, aWbIPbUIMAK [l capachD» Jerl
OTBIpFaHbl, aJIaMHBIH OCHI JIYHHEJE )KacaraH Wri
ICTEpiHIH TapKbl AXbIPATHLIATHIHIBIFEIHA KAThIC-
Tl oMbl. Ce0Oebi aJaMHBIH BIKBIJIACIICH »KacaFaH
U1 icTepl «KaKChl aMallJIap/IbIH» KaTapblHa KOCHI-
nanpl. CoHBI efmIey yIIiH Ajla «MH3aH» Tapasbl-
CBIH KYpaJlbl. bysl ayHuene Tapasbl MaTepHasIbIK
3aTTap/blH CalIMaFblH aHBIKTAy YIIH KOJJIaHBLICA
AJutaHbIH Tapa3bIChl KO3re KOPIHOCUTIH amaiiap-
JTBI OJIIIETI, OJIAP/IbIH IBIHANWBI KYH/IBIIBIFBIH alllbII
oepeni. JlyHuene chipTkbl OciiHeci OolibiHINIA Oa-
FaJlaHFaH aMaJJlap aKbIPETTe IIBIHANBUIBIFEI MEH

BIKBUIACBIHA Kapail emmieHeni. Mydtu Myxammen
[Madpu Kypanma amammapIblH caaMarblH OJIIICYyTe
OonMaiinpl ereH Kare MiKipAl JKOKKa IIBIFaphlll,
AJTaHBIH MIEKCi3 KYIIpeTi OFaH JKeTKITIKTI eKeHiH
aitanel. «Kasipri 3amania aya MEH JIEKTP CHSKTHI
OYpBIH eimmeyre O0oJIMaraH HOpCeNep Kasip eJire-
Heni. Erep agamsar myHbI icteli anca, XKaparymisr
aJlaMHBIH aMaJIJapblH OJIIIeN Oepyre KYAIpeTi jke-
Tei», — e Xka3ajel (Zaabi, 2025, 10 6.).

Kypaumarel, «On KyHI Tapas3sl 9AiT 0OJamIbD»,
JISTCH CO3/iH KOHTEKCTiHE YHUICEK, AJIaMHBIH Y-
HHEJET1 KacaFaH ICTepiHIH aKBIPETTe MOHTLIIK
cayapbl OOJATHIHBIH YFBIHY apKBLIBI OMIp CYpY Ka-
FUJACBIHA, HUETI MEH MaKCaThIHA, BIKBIIAC Ta3allbl-
FhIHA MOH Oepyre xereneiini. Coll CHSIKTHI aManap
CaHMEH FaHa eMeC, KYH/IbUIBIK KOHE KOFaMFa ocepi
TYPFBICBIHAH OaFamMIajaThIHBIH TYCiHE 1. AJUTaHbIH
’Ka3achblHa KOPKY YKaMaHIBIKTaH THBIT, 13T1 OMip CY-
pyre bIHTAIAHABIPATBL.

[Taitrambap xammciame «Mm3aH» aTThl Tapasbl
aJaM3aTThIH JKaKChl-)KaMaH/bl iC-OpPEKETTEpiH oJ-
men OOJFaH COH, aZaMIapIbIH OapIIBIFBI «CHUPAT»
JIETeH KeripaeH eTeTiHAriH OasHmaraH (Kamsipos
et al, 2013, 232 6.). Cupar Kermipi KoHE KOFapbI-
Jla alTKaH KYHOII MEHACNEP/IiH JKarlaibl Typabl
EpimMOeT akbIH 63 mIbFapMaiapeIHaa, Oy KemipaeH
TEK WMaHbl Oepik KyIaiablH KyJJapbl FaHa OTil,
KYHaxXapJiapJblH JKaFaaibl KUbIH OOJAThIHBIH JKbI-
pBIHA KOCAJIbIL:

blceipar sxahaHHaMIBI KOPIIT KATTHL,
3ap »KblIam, Taprap rneH/jae ohiHarbIH.
YcTiHeH KBUIBIITHIH T3 KYPTi3ei,
AlTansl: «ACTBI OT JIeTl anayJaaFaHy.
Kynaiira KpUTFaH ici )KakKaH MeHe,
JKanr erin kpU1aM oTell Hali3araliiaH.
Ote anMail KemmIiIiri 3ap KbUTaFaH
(Kapacakain, 2009, 76 6.).

Epimbertin eneHinmeri «Cwupat» Kemipi To-
3aKTBIH YCTIHEH KYPBUIFaH aJaMAaplblH KyMaK
HeMece To3aKKa OeJliHep COTiHJEri €H COHFBI JXKY-
pin ererin xonbl. Kypan asteiama: «CeHaepain
SITKANCHUTAPBIH TO3aKTaH THIC OTIMl KETHEeHCIHAep.
ToHipnepiHHIH OyJDKbIMac miemimi ockl. bipakra
Bi3 Takyamap;iel KyTKapambI3 Jia, al 3ajbIMaap Tize
OYKKeH KyHiHae coJ JKepJe Kanaab», — aeret (OH-
Fap, 2022, 438 6.).

Kusimer xyHiHae OonaThlH KYOBUIBICTapIBbIH
aKMaKThIHA WIaHFaH EpiMOeT akpIH, KyIaiaad yMi-
Ti Oap UMaHBI afgam OeliHeciHne, AaaaH xaida-
pBIHA Cyparl, MiHaXXaT >KbIpJapbIH/ia ObUIail neni:
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Wsa Anna cyiireH KyJiJiblH KaTapbIHJIa €T,
KyitzenTin ke iminae 3ap >KplIaTmai
(Kapacakaui, 2009, 70 6.).

ChIp maiibIpJapbIHBIH, aJaMJbl TOpOUere Ia-
keipyna Kypan jkoHe Xamucreri KacwerTi jkaz0a-
JIApJIbIH Ma3MYHbBIH, Ka3aKThIH 63 TYCIHITIHE CaJbII
JKETKI3T'eH epeKIie dcepin kepyre 6omansl. Cep cy-
Jielyiepl KUSAMETTIH OChIHJIAl KOPKBIHBIIIBIH ATy
apKBUTBI ©3 JKYPTHIH PYXaHH KEMEJTIKKe , DJIIITiK-
Ke, Ta3aJIbIKKa, TypaJIbIKKa TOpOUEserici KelreH-
niria Oaiikaimes. Apudyn Uxyan e3iniy «Mciaam
3CXATOJIOTHUSCHI, )KAHHBIH Carapbl )KOHE TYJIFaJIbIK-
TBIH OHTOJIOTHSICBI» aTThl MaKalachlHAA: «AaaM
OaJlaChIHBIH JIYHUE CAITybIMEH 0acTaiaThlH aKbIpeT-
Teri caHaJbl OMIpre CeHy HCJIaM TaHTOJIOTHUSCHIH
METEPUATHMCTIK HUTUIM3MHEH TYTaCTall a)bIPAThII
TYpaabl JKOHE ajaM TIPIIUITiHIAETI eMip CalThIH
ynaiiel Kynait annelHaaFsl skayankepiiikKe Heri3-
nermi», — mer xa3as! (Ikhwan, 2025, 50 6.).

EpimOeT aKbIH OChIHJIall KMBIH COTTEP/C, aJaM-
Jap Imapacel3 KyWre Tycim, jkepaemM Oepep KaH
i3nerenne, Kynait 3aHapUibFel meHOepingeri My-
XaMMeJl TTaliFaMOap/IblH IIararaT €Ty MOCeleCiH
KO3Fall, ypeili )KypeKTepre yMIT CoyJIieCiH ysiiaTa-
JTbL:

«OKamannpik ymmerime Kpuima JKa60ap,

JIeTT )KbIIap cayal KoiicaH Mycradasas.

Ap ’Kakka ak maiframOap TyBIH TiriII,

Alikaiiiap: YMMETIM JieT JIiH MYChIIIMaH, — JIei i
(Kapacakain, 2009, 77 6.).

[Tamarar ety KyKbIFBI MyxamMmes maiiramoap-
Fa OylibIpraH MopTeOe EKeHIH XaJuC MOTIHICPIHCH
Kepe amambl3. Myxammen ©3iHe IIanaraTHIbUIBIK
KYKBIFbI OepiireHiH sxoHe KymaipiH ApIIBbIChIHBIH
acterHa Kemin Kynail ylipeTkeH Mazak, ce3iepimeH,
OraH Majak aiThi, cofan keiin Oran: «Ketep 0Oa-
CBIHJIBI J)KOHE OTIHINIIH/I alT, OTIHINIIH OphIH/aa-
JIbl JKOHE cellie, (CeH He aliTcaH) ce3iH KaObuiaa-
HaJpl, )KOHE IIaTaraT eT, CaFaH IararaT eTy OWJIiri
Oepineni», — nen aitbutanbl (Xadus ubH Axman,
2005, 189 6.). Ockhl xepie panroHAIABl TYHCIKIICH
KaparaHja, OIararaT €Ty YIIiH, LIarnaraT eTeTiH
oOBeKTire Kauaai na Oip OaillaHBICTHIH OOTYHI CY-
paHbIC Tababl.

EpiM0eT akbIH, TOMCH/ICTI 6JICHIHIE:
KyH kemin xkekTiH 0epri kabaTbIHa,
Bomnazpl xkep KbI3ybl )KaHFaH IIOKTAH.
Tipine KaifpIp sican OepyIIiHiH,

Ou1 KBI3y eml xKepiHe TypaJbl Oarmaii.
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AlibIpiaJipl i1 aTajja, KbI3 aHalaH,
Tysickan Oip OipiHe KaKbIH, KaTTa.
FucnsH Tipinikre eTyIIiHiH,

Osrepeni Gopmanapsl Xaifyanarka -ai
(Kapacaxain, 2009, 69 6.).

AKBIHHBIH OyJ1 ©JIcHI KUSAMETTIH €H IIeHIy
coTiHeT] ypein OeifHeciH cypeTTeli. Op agam e3
HOTHXKECI YIIH ajlaHjall, TINTi TYBICTBIK KaKbIH-
ITBIK KOMEKeTece alIManThIHABIFEI OasHaaITb, Ky-
Jlai anjaplHAa TYPBIN ecen Oepy/IiH JKayanKepuIiir
kepinic Tabyna. Kypanna Abaca cypecinnge: «Com
KYHI ajiaM, TyFaH OaybIpbIHaH Kalllajbl KOHE aHa-
ChI MEH DKECiHEeH, api aifeni MeH OananapeiHad. O
KYHI1 op0ip afiaMmbl BJIeK eTeTiH 03 ici 6ap», — nei i
(Axwmer et al, 2015, 721 6.). Ax kepiciHmie, Tipri-
JITIHJIE KYHOJIaH CaKTaHbII, KyJail 3aHbIMEH eMip
CYpreH/iepre *KaKChUTBIK OOJIATHIHBIH CYHIHIIIJIEH-
ni. Amna Kypanna: «llbiHbIHa, MyMiHAEp KYThLUI-
nel. Omap — HamMa3gaphlHIA JKaH-TOHIMEH Oepirin
TypateiHaap . Onap — nmaiaackl3 HopcelepieH OeT
oypartbeanap. Onap —3eket 6eperinaep. Onap — ysT-
ThI JKepJiepiH cakradThiHAap. Onap — amMaHaTTaphbl
MeH CepTTepiH cakTaymbuiap. Omap — HaMa3JapbiH
YKBINITHL OKyIIbUIap. MiHe, comap — mMyparepiep.
Onap oHma MeHTI KamatelH Puprayc >kaHHATHIHA
Mmyparep 6omane», — aeren (Kagsipos et al, 2013,
274 6.).

DCXaToNOTHsI TAaKBIPHIOBI KE3 KEJIreH KOFaMm
YIIiH MaHB3IEI OOJBIT Kana Oepeni. Kypan asrra-
pBIH/Ia aKbIPETTEe KaiTa Tipilly MepcreKTHBAChIHA
He cebernTi aca MoH Oepinlesii IeTeH cypak, TybIHIap
Oosica, OHBIH XayaObl MbIHA/IA: €H OipiHIII, Tipii-
JK JYHUECIHIC aJaMHAH KeMed Tyiara OelHeciH
KaJIBINITACThIPYFa KeMekTeceni. ExiHIi, agaM aKbi-
JIBI KETIICHTIH )KYMaKTBIH IIEKCi3 paxaTbl MEH JI0-
3aKThIH JKaH MIbIaMac a3a0blH CYpeTTey apKbLIbI
TIeH/ICHI aJaMTePIIUTIK PUIUITIHE BIHTAIAHABIPHIT,
KYHOIII iCTep/IeH caKTaHJIbIpyFa Heri3 0oJia anajbl.

KopbIThIHABI

3epTTey KYMBICHIMBI3ABI capantail keie Coip
cyneinepi, consH iminge Typmaramber I3rineyy-
ne1, Kapacakan EpimOer, bazap xeipay OHOachiny-
nb1, HypryFan KeHXeryyibl CbIHIbI aKbIHAAPIBIH
OIICHJICPIHICT] ACXATONOTUSI TaKbIPbIObI OOMBIHILIA
y3inginepi, Kypan xoHe xamuc MoTiHAEpiHIETI
Ma3MYHBIMEH TOJIBIK YHJIECTIK TarmKaHbIHA KO3iMi3
xeTTi. OJapablH eneHIepinae, UCIaMIbIK, KJIACCH-
KaJIBIK, JICPEKKO3/Iep ie OasHIaFaH KUAMETTIH Killli,
YIIKeH Oenriyepi koHe KaiTa Tipiiny Ke3iHueri Ky-
OBLTBICTAp TOJBIK KOPIHIC TalllaFbIHBIMEH, 3EPTTEY
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asiChIHA CHI'CH OJICHACPIHIH Y31HAiCl HCIaMABIK Ma3-
MyHMeH cabakTtackaH. JKammer Celp cyneinepiniy
eMip CypreH Ke3eHi 0ackapy, OKIMIIUIK KYHEeHiH
TYTeJ e3repyi, FackIpiap OOMBI JKaIFachIT KeJe KaT-
KaH eMIp -TipIIiTiri, 9AeT-FypIbl, MiHE3-KYJIKbIHA
JIeHiH e3TepicKe YIIbIpay HOTIKECIHIEC KOFAMHBIH
pyXaHH KYJIBIpaybl, Tarbl 0acKa J1a KaHIIBUIBIKTHI
KYOBUTBICTap IBbIH OCIICH ajFaH IIaFblHa Typa KEJIi.
MiHe OCBI THIFBIPBIKTAH IIBIFY/IBIH JKOJIBIH UCITAMU
TYpFBIIaH Oaramjarn, KOFaMHBIH PyXaHHU ICpTiHE
eM/Ii JIIHU KYHJIBUTBIKTap/IaH 13/IeTeHIH OalKaliMBbI3.
CrIp cyneirepi KypaH jKOHE Xaauc CEKUIIAl MOTIH-
JIepJIeTi Ma3MYH/IbI 11e0ep KOJ/IaHa OTHIPHII, JTiHU
OUTIMIHIH TEPEHIITIH KOPCETe/I.

Hin anmamsartel OipikTipymi, TopOueneymi,
KOFaM MEH aJaM3aT aJAbIHAaFbl JKayarKepIITiK
ce3iMJi peTTeyllli, COHbIMEH KaTap ICHUXOJIOTHS-
JIBIK, TEHE-TEHIIKTI CaKTayJa MaHbI3/bl KYIIKE He.
ChIp cyneinepi KoTepreH 3CXaTOJIOTHs TAKbIPHIObI
azmam3at TIPUIUTITIHIH aKBIPBI PETIH/IE CHITATTAJIBIIL,
eIliM, aJjaM eMIpiHiH COHbI €eMeC SKEHIH TYCIHJipe-
ni. Ocel MyHUEAETI jkacaraH OapJbIK icTepimizieH
OOJFaH HOTHIKENIEP, aKbIPET KYHIHJEC OaKbITTHI HE-
Mece 0aKbITChI3 TaFAbIPBIMBI3/IBI HICHICl. AKBIPET
KYHIHE CEHIM OCBI JYHHEIE JI¢ TICHXOJOTHSUIBIK
JKOHE MOPAJBIBIK TEIMe-TCHIKTI CaKTayFa KOMEK-
teceni. byran cenOeren agam yuIiH eMipiHze Kep-
IFeH KHBIHIIBUIBIKTAP, TYPJI ChIHAKTAp IHEIIyII
¢baxTop peTiHae OaraiaHbIl YMITCI3JiKKE OKEJei.
ConbiMeH KaTap AJUTaHBIH KUSIMETTET1 COThI CHSIK-
ThI KYOBLIBIC BCEPIH YKOFAIITHII, ©3TeJIep ajlJIbIH/Ia-
FBI JKayanKepIIinK, KYHaJaH CaKTaHy, MOPAIbIBIK
MPHUIUTITED CHUSKThI KYHIBUIBIKTAD MOHIH JKOFa-
Tagel. ONIMHEH KEWiH OMIpIiH >KajJFacaThIHBIHA
CEHIeH ajJaM YLIIH OChl JYHHeJe JKOJIBIKKAH 9poip
KUBIHIIBIKTAp, KOPTeH omineTcizaikrep Kymaitapig
aJlIbIH/IA O3 HIeNIMIH Ta0aabl JereH CEHIMIIIK JKa-
HBIHA THIHBIITHIK oKenemi. COHBIMEH KaTtap JyHHe-
Jie skacaraH icTepiHiH eceOi cypanaTbIHbIHA UIIaHFaH
aJaMHBIH OOMBIHIA >KayalmKepIIUTiK TeH agamrep-
IIJTIK KACHETTEP/IiH CaKTaIybIHA HETi3 00Ja b,

Kazipri koramiarel oJeyMeTTIK TEHCI3IIK, aJam
apachIHIarbl KapbIM-KAThIHAC MOJCHHETI, PyXaHU
JIaFIapbIC, XKacTap TOPOHMEC CeKil Aerpa alusuTbIK
KYOBUIBICTAp/Ibl PETTYJIC 3CXATOJIOTHS TaKbIPHIOBI
e3ekTi. Cebebi acxarosorus TakbIpbiObl, Ke3 kenreH
aIaMHBIH 1C-OpEKeTIH OaKbLIAIl OTHIPATHIH JKOHE eIll-
HOPCEH] JKachIpyFa MYMKIiH/IiK OepMeiiTin XKapaTy1st
Kynaifimeie, aOCOMIOTTRI KYIITIH OapblH, KUBIHIBIK
TIeH ChIHAKKa Tar OOJFaH/Aa YMITCI3HiKKe OOi anabIp-
MayFa, opOip KaKChl HEMece >KaMaH OPEKETTePiH
CBIHBI JKOHE jKa3achl OOJIATHIHBI, /1aM TaFIbIPBIH/IAFbI
JKaKCBHUIBIK, T4, YKaMaHJbIK Ta MOHIUIIK €MEeC €KEHIH,
OHBIH COHBI OONATHIHBI, HoTIKeci Kymail ammbiHIa
IETIUTIEeTIHI TOMBIK TYCIHAIpLIei. OMipIiH 0oIMaIb!
ChIHAFBIHA MBI alTMail CyuIHIKe OapaThIH KacTap-
JIBIH TIIETITIMIHE OH BIKIAJ €TiM, OoJamakka JTypbIC
Oarap xacayra KOMEKTeCe/Il.

backa keiperHan kaparanga Celp CyJeHIepiHig
MypaJapblH 3epTTey JIHTAHYJBIK TYPFBIIaH O6JIeK,
Ka3ak MOJIEHHETI MEH HWCIllaM JIiHiHIH e3apa calbak-
TaCTBIFBIH KOPCETY TYPFBICHIHAH JIa MaHBI3/[bI MOH-
re ne. Kazak myHHEeTaHBIMBIHIAFGI JIHU MEKTETITEP-
Il KalTa )aHFBIPTY, OJ YIIiH Ka3akK o9J1cOUeTIH T
JUHU KYHABUIBIKTAPJbl TEPEH 3€PTTEl, KOFaMHBIH
KaKeTiHE YCBIHY ©3eKTi Macenenepaid 0ipi. CoHbl-
MeH Katap ChIp CyJeHIepiHiH marapManapbIHIaFbl
013 KapacThIpFaH TakbIpbil, Ka3akcTan MychUTMaH-
Japel TiHA OacKapMachl KOTEPTreH «IiH MEH oc-
TYp» cabaKTaCThIFBI UCAChIHA 63 YJECIH KOCaJbI.
CoHJIBIKTaH Ka3aK I033UsACBIHIAFBI MOJI PyXaHU
Mypaiapibl 3epTTey JKYMBICTaphl OJ[aH Bpi JKaJFa-
CBIH TaOyFa THICTI.

ABTOpJaap yJieci

HopikymoB Hypkan Tamacynel: 3epTrey, oic-
TEeMe, JACPEKTeplli OHACY, MaKaJlaHbIH OacTamKbl
HYCKACBhIH JKa3zy, MOTIHI pelakuusiay >KoHEe To-
JBIKTBIPY.

Kapuer Aiitmamar: JKobGanbl Gackapy, Oaxbl-
nay, HOTIKENEP/Ii TEKCepy.
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THE SOCIAL ROLE AND RELIGIOUS PRACTICES
OF PENTECOSTAL CHURCHES IN KAZAKHSTAN

In Kazakhstan, most people follow Islam or Orthodox Christianity and it is therefore important to
examine how Pentecostal churches fit into that picture. They focus on things like personal religious expe-
riences, prophecies, and healing, which makes them stand out from other Christian groups. This attracts
certain groups of believers who want something more direct in their faith. The way these churches work
involves significant missionary activities and social programs too. They help shape who the community
is and how they get along with everyone else around them. Like, an analysis of their unique practices, the
missionary stuff, and social efforts seems important to understand. But then there are barriers, including
legal restrictions and social tensions in this multi-faith setup. Relations with other Christians and Muslims
come up a lot, and so does how state rules affect their growth. These communities demonstrate growth
potential, but face significant structural challenges. For methods, the study employs qualitative and
guantitative approaches, including the analysis of church papers, publications, surveys, and interviews
with leaders and members. That helped get both the doctrinal side and practical implications. Findings
point to Pentecostals offering spiritual help and material aid, especially to people on the edges of soci-
ety. Key challenges include legal restrictions, financial constraints, and interfaith tensions. Nevertheless,
Pentecostal communities continue to operate actively through social programs, missionary work, and
digital technologies. Some people might see that resilience as key, others worry about the tensions.
This adds to knowing about nontraditional Christianity there. Practically, it could help policymakers or
scholars in talks between faiths, showing challenges and what they contribute. Although future prospects
remain uncertain under existing regulations, the social role of these communities remains significant.

Keywords: Pentecostals, religious practices, missionary activity, interfaith relations, social work
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Ka3sakcTtaHAaFrbl eAyiHLIiAED LLiPKeYAepiHiH,
9AEYMETTIK POAI MeH AiHM Taxipubeaepi

3epTTey >KymMbICbl KaszakCTaHAafbl EAYiHLIIAEp LWipKEYAEPiHIH, AIHM >KOHE OAeyMEeTTIK POAiH
TarAQyFa apHanaabl. Eaaeri ncAam MeH npaBocAaBue 6afbiTbiHbIH - 6GacbIMAbIFbIHA KapamacTaH,
eAYiHLLIAEp >Keke pyxaHu Taxipubere, TIAAEPAE COMAey, MaiFambapAbIK, XKaHe eMlliAikke epekiue
KEHIiA OeAyiMeH epekllieAeHeAl. 3epTTeyAe OAapAblH  AiHM  Texipubeaepi MeH OAeyMeTTik,
MUCCMOHEPAIK KbI3METIHIH KOFamFa bIKMaAbl KApacTblpblAaAbl. 3epTTEYAIH MaKCaTbl — EAYIHLIIAEPAIH,
AiHU TaxipubeAepiH Taapay, MMCCUMOHEPAIK >XOHE KaMblPbIMAbIAbIK, KbI3METIH 3epTTey, OAapAblH
KYKbIKTbIK, >XOHE SAEYMETTIK LIEKTEYAep >KarAanblHAAFbl KbI3MeTiH 6araray, COHbIMEH Kartap, e3re
KOH(peccunsinapMeH KapbiM-KATbIHACbIH X8He 3aHAbIK, peTTey >aFAanblHAAFbl AaMmy OoAallaFbiH
anKkbIHAQY. 3epTTEYAiH BAICHAMaAbIK, HEri3iH canaAblK, XK8HE CaHAbIK, TOCIAAEPAI BIPIKTIpAI: Ky>kaTTap
MEH AIHM >KapUSIAQHBIMAAPAbBI TaAAay, CayaAHamaAap MeH cyxbaTTap >Kyprisyai KamTbiAbl. ByA Tacia
WipKEYAEPAIH AIHU-MAEAABIK KbIPAAPbIH AQ, SBAEYMETTIK bIKMAAbIH Ad >KaH->KakKTbl allyFa MYMKIHAIK
6epai. HoTmxxeciHae eAyiHILIAEp KaybIMAQP PyXaHM XXeTeKLUIAIKNEH KaTap, 9AEYMETTIK 8ACI3 TonTapFra
KOMEeK KepCeTyAe MaHbI3Abl OpPbIH aAaTblHbl aHbIKTAAAbL. 3aHHAMAAbIK, LLIEKTEYAEP MEH KapXKbIAbIK,
KMbIHAbIKTapFa KapamacTaH, OAap KamblPbIMABIAbIK, MWCCUOHEPAIK KbIBMET >K8He 3amaHayu
TEXHOAOTMSIAQPABI MANAAAAHY apKbIAbl GEACEHAIAIK TaHbITbIM OTbIP. 3€PTTEYAIH FbIAbIMU KYHABIAbIFbI
KasakcraHAarbl ABCTYPAI EMEC XPUCTMAHADBIKTbI 3epTTeyAl KeHenTy 60Aca, ToXKipubeAik MaHbi3bl
MEMAEKETTIK OpraHAapra, FaAbiMAApFa >K8He AiHapaAblk, AMaAor 6GacTamasapbiHa eAYiHWiAepAiH,
KOFaMAaFbl POAI MEH MBCEAEAEPIH TYCIHYre MyMKIHAIK BepyiHAe.

Ty¥iH ce3aep: eAyiHWiAep, AiHM TaXip1be, MUCCUOHEPAIK KbI3MET, KOH(eCCUSIapaAbIK KaTbiHacTap,
SAEYMETTIK XXYMbIC
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COLI,Ma/\bHaﬂ POAb U PEAUTUO3HDbIE NPAKTUKH
NMATUAECATHUYECKUX u,epKBeﬁ B KasaxcraHe

,A,aHHOG MCCAEeAOBaHME MOCBAWEHO aHaAnN3y peAl/IFl/IO3HOl7I 1 COUMAAbHOM POAU LI,epKBeVI naTnaAe-
caTHMKoB B Ka3zaxcTtaHe. HeCMOTpH Ha AOMMHMPOBaHME MCAaMa 1 NMPaBOCAaBUA, MATUAECATHUKN BblAe-
ASIOTCS aKUEHTOM Ha AMYHbIN AyXOBHbIVI OnbIT, FOBOPEHNE Ha 43blKaX, MpPopo4YeCcTBO 1 NCUEAEHNE. Pac-
CMaTpMBatOTCAa NX peANrno3Hble NMPakKTkK1, MMCCMOHEPCKad AeATEAbHOCTb M COUMAAbHbIE MHMLUMATUBDI.
LlE/\b NCCAEAOBAHNSA — MPOAHAANU3NPOBATb 0COBEHHOCTM PEANTNO3HbLIX MPAKTUK MATUAECATHNKOB, 13-
YUnUTb X MUCCUOHEPCKYIO U 6/\aFOTBOpVITe/\bHyIO AEATEAbHOCTb, BbISIBUTb MPaBOBbl€ M COUMAAbHbIE
6apbepbl, a Tak>Xe OLEeHUTb Me)KKOHCbeCCl/IOHa/\bele OTHOLWEHNA 1 NepcnekTnBbl Pa3BnTNA B YCAO-
BUAX TOCYAaPCTBEHHOIO peryAmpoBaHus. MeToAOAOrMS OCHOBbIBAETCS Ha COYETaHMM KayeCTBEHHbIX
N KOANMYECTBEHHbLIX NMOAXOAOB: dHAAU3 AOKYMEHTOB M PEAUTUNO3HbIX l'Iy6/\VIKaLI,VIl71, counonormnyeckme
OonpocCbl N MHTEPBbIO C AMAEPaMK 1 TIPUXO>KAaHAMU. Takol KOMMAEKCHbIA MOAXOA MO3BOAUA PaCKpbITb
KaK AOKTPMHAAbHbIE, TaK M COUMAAbHbIE aCNeKTbl MATUAECATHUKOB. Pe3yAbTaTbl NnoKa3aAun, 4YTO NATU-
AeCAaATHU4YeCcKne O6IJ.lI4Hbl MUrparoT Ba>XHYHO POAb B AyXOBHOl;I M COLMAABHOM KM3HWN, OKa3blBad NMOMOLLb
MaprmHaAnM3nMpoOBaHHbIM Tpynnam. HeCMOTpﬂ Ha npaBOBbl€ OrpaHM4veHns, Cbl/lHaHCOBbIe TPYAHOCTU U
Me)KKOHCbeCCVIOHaAbeIe Harnps>keHns, OHN MPOSABAAIOT YCTOVILII/IBOCTb yepe3 akKTMBHble COUMaAbHbIe
nporpammbl, MMCCMOHEPCTBO M NCIMOAb30BaHME COBPEMEHHbIX TEXHOAOTUMN. Haquaﬂ LEeHHOCTb pa6OTbl
3aKAKOYaeTCqd B paClUMPEHNN N3yHeHNA HETPAANMUMOHHOTO XPUCTNAHCTBA B KazaxcraHe. r]paKTVILleCKaH
3HaYMMOCTb B NMPeAOCTAaBAEHNN MaTepPraAOB AAA MCCAeAOBaTe/\eVI, roCyAapCTBEHHbIX OPraHoOB 1 MHN-
UMaTUB MeXXPEANTNO3HOIoO AMaAora no rMNOHMMaHMIO BKAaAa U1 npo6/\eM NATUNAECATHUYHECKNX O6U.lVIH.

KAroueBble cAoBa: NMATUAECATHNKN, PEAUTUO3HbIE NMPaKTUKN, MUCCNMOHEPCKada AEATEAbHOCTb, MEX-
KOHCII)eCCVIOHa/\bele OTHOLWEHNA, COUMaAbHasA pa60Ta

Introduction

Pentecostal churches play a significant role in
the spiritual and social lives of their congregants,
offering unique religious practices that differ from
traditional forms of Christianity, such as Orthodoxy
and Catholicism, both of which have a long history
in Kazakhstan. Pentecostalism is distinguished by
its emphasis on personal experiences with God, like
directly through the Holy Spirit, and which contrib-
utes to its appeal among believers’ experiential in
their faith. Worship in these churches is often emo-
tionally expressive, with all the emotions running
high and those spiritual signs showing up, which ap-
peals to individuals seeking an immediate spiritual
connection, not just something distant. This imme-
diacy distinguishes Pentecostal practice from other
Christian groups, even if the details can vary a bit
(Svet pravoslaviya v Kazakhstane, 1996). One part
that might be easy to overlook is just how direct the
interaction seems to be for believers, sort of bypass-
ing the usual formal stuff in other churches.

Pentecostal communities are particularly char-
acterized by the practice of glossolalia, which is
defined as speaking in tongues. This constitutes a
central element of their religious practice, and ac-
cording to their beliefs, it comes straight from the
Holy Spirit showing up. That mystical side of it

pulls people in, I think, since it feels so otherworldly
and personal. It builds this tight bond with God for
believers. Speaking in tongues marks a special mo-
ment, confirming that someone has had a real en-
counter with divine grace. Not all members expe-
rience this phenomenon immediately, but it seems
important for that sense of connection. What makes
it distinctive is how it highlights the charismatic side
of Pentecostalism. Compared to Orthodox churches,
where everything is more ritualized and structured
in worship, this feels way different and spontaneous.

Beyond glossolalia, Pentecostal communities
also highlight a range of other spiritual gifts, partic-
ularly prophecy and healing. Prophecy, in this con-
text, is viewed as a key element of worship: certain
members, believing they are inspired by the Holy
Spirit, communicate messages they understand as
divine revelations or foretellings to others (Ivanov
& Trofimova, 1999). Such messages may address
personal matters in the lives of individuals, as well
as broader concerns involving the congregation or
even the nation. At times, these prophetic statements
are taken as practical guidance, which gives Pente-
costal worship a more dynamic and participatory
character.

Healing also occupies a central place in Pen-
tecostal practice. Ministers frequently organize
dedicated healing services where members pray for
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those who are ill, seeking divine intervention for
renewed health and strength. Healing is viewed as
an indication of the Holy Spirit’s active presence in
the community, just like other spiritual gifts. Many
Christians feel that their healing or better health is
the result of their faith and prayer, which strength-
ens their ties to the church and its holy life.

Justification for the choice of topic, goals, and
objectives

Even while Islam and Orthodox Christianity pre-
dominate in Kazakhstan’s religious landscape, Pen-
tecostal churches, a significant part of the nation’s
socioreligious fabric, remain relatively unexplored.
Pentecostal practices like prophecy, healing, and
glossolalia appeal to people looking for a more im-
mediate and intimate spiritual experience than tradi-
tional Christianity. Pentecostal groups are becoming
more and more prevalent, yet they frequently face
social and legal barriers that prevent them from fully
engaging in public life. From a research standpoint,
studying the sociological and religious aspects of
Pentecostal churches in Kazakhstan is particularly
beneficial since it clarifies the role of non-traditional
religious movements in modern society, interfaith
relations, and the legal regulation of religious activ-
ity. Given the multi-faith nature of Kazakhstan and
the increasing state control over religious organi-
zations, examining Pentecostal churches will help
identify the key challenges these religious groups
face and their social importance within the frame-
work of legal regulation and interreligious dialogue.

Furthermore, this topic is significant in the con-
text of global religious dynamics, as the study of
Pentecostalism in Kazakhstan opens up opportu-
nities for comparative analysis of religious move-
ments in predominantly Muslim countries.

To achieve the objective of the study, the fol-
lowing tasks were set:

- To analyze the religious practices of Pentecos-
tal churches with a focus on glossolalia, prophecy,
and healing.

- To investigate the missionary activities of Pen-
tecostal churches and their social programs.

- To examine the legal and social barriers faced
by Pentecostals in Kazakhstan.

- To assess the interfaith relations of Pentecos-
tals with other Christian denominations and Islam.

- To identify the development prospects of Pen-
tecostal communities under legal regulation.

Thus, this research not only contributes to the
field of religious studies but also opens new perspec-
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tives for analyzing religious life and social activity
in the multiconfessional context of Kazakhstan.

The Fifty Movement emerged at the turn of the
19th and 20th centuries during a period of searching
for a response to the threat of liberal Christianity.
It arose as a result of the merging of several move-
ments but soon acquired its own distinct character-
istics.

Missionary activity also occupies an important
place in the life of Pentecostal communities. Pen-
tecostals actively spread their teachings, aiming to
attract new members to their faith. This missionary
focus is expressed in the conduct of evangelistic
campaigns, which include both public preaching
and personal conversations with potential converts
(Ivanitskiy, 1911). Pentecostals see their mission as
spreading the Gospel to as many people as possible,
regardless of their religious beliefs.

It is worth noting that in the context of the pre-
dominance of Islam and Orthodoxy, Pentecostals
not only face difficulties in their missionary work
but are also subjected to social pressure (Peyrouse,
2003). Many Kazakhs, especially in rural areas,
regard Pentecostals with suspicion, viewing their
teachings as alien to local religious traditions. This
can lead to social conflicts, particularly when it
comes to religious conversions among Muslims.

Despite these challenges, Pentecostal communi-
ties continue to grow and play an important role in
the lives of their congregants. In addition to spiritual
practices, Pentecostals are actively engaged in so-
cial work, which is an important part of their minis-
try. In Kazakhstan, Pentecostals organize charitable
programs, provide assistance to the poor and needy,
and offer educational and social services to their
congregants and other members of society. These
efforts include the distribution of food, the organi-
zation of free medical consultations and educational
courses, as well as assistance in employment and
professional development (Zayavlenie yepiskopa
Alekssiia Almatinskogo, 1993).

Scientific research methodology

To study the social role and religious practices
of Pentecostal churches in Kazakhstan, both qualita-
tive and quantitative methods were employed. The
methodological approach integrates religious stud-
ies and sociological research. Document analysis,
including interviews with Pentecostal community
representatives, official church papers, and religious
periodicals, was part of the qualitative process.
This approach allows for the identification of key
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aspects of religious practice and social influence.
To obtain quantitative data, Pentecostal leaders and
members in different regions of Kazakhstan were
surveyed. Among the topics addressed in the ques-
tionnaires were their perceptions of social involve-
ment, missionary work, and legislative limitations.
The collected data was examined using statistical
techniques including descriptive statistics and cor-
relation analysis. In addition, the study incorporated
interviews with Pentecostal leaders, which provided
in-depth information about their interactions with
state authorities and other religions. Doctrinal con-
cerns and particular religious practices were also ex-
amined using scholarly resources in religious stud-
ies, such as books and articles on Pentecostalism.
The social work of Pentecostals plays an im-
portant role in strengthening their image in society.
Through their active engagement in this area, Pen-
tecostals attract the attention not only of believers
but also of those seeking support and assistance in
difficult life circumstances. This contributes to their
growing popularity among certain segments of the
population, especially among those facing economic
difficulties and social isolation. Pentecostals offer
not only spiritual but also material support, making
their communities appealing to many people, par-
ticularly in times of economic instability and social
insecurity (Muravev & Timofeeva, 1997).

Results and discussion

Many organizations, including “Agape,” “New
Life,” “New Heaven,” “Elijah,” “Good News,” the
Charismatic Church of Jesus Christ, and others,
represent the charismatic movement in the Repub-
lic. By the beginning of 2005, approximately 120
charismatic communities were operating in Kazakh-
stan, indicating the expansion of Pentecostal and re-
lated movements. B.G. Dzodziev, Y.V. Shamayev,
N.A. Kirillov, M.A. Maksimov, and others are nota-
ble figures in the charismatic movement. The “New
Life” Church, which was established in Kazakhstan
in March 1990 and is well-known for its vigorous
missionary effort, is one of the prominent groups
within the charismatic movement. The “New Life”
Church operated 52 settlements around the republic
by the beginning of 2005. There were over 2,500
individuals living in six branches of this community
in Almaty, including about 300 Kazakh speakers,
100 Uyghur speakers, youngsters, and more than 50
groups. The church has a freshly built church struc-
ture in the upper part of Almaty, a Sunday school,
and a major auditorium that can accommodate 1,150

people. Most members of the congregation partici-
pate in the activities of the church’s more than 50
departments. The Torah Center “New Life” encom-
passes a wide range of services and divisions that
continue to expand and diversify, creating new de-
partments and auxiliary services.

The development of church services appears to
be flexible and demand-driven and establishment of
services at the Torah Center “New Life.” The pri-
mary principle for creating services is: “If there is
a need, there must be a solution.” Church members
are expected to serve one another, and the church
itself is expected to serve society, as taught in the
Holy Scriptures.

To further develop the biblical center “New
Life,” new services were created, such as a library,
charitable personnel training courses, the “Life
Marriage” ministry (family ministry), women’s
ministry, men’s ministry, preacher training, pastor
assistance, book translation, cassette and sermon
translation into various languages, radio ministry,
ministry for divorced individuals and families on
the verge of divorce, ministry for singles, financial
ministry, and others.

Some social services can be highlighted based
on their activities. For example, in 1999, the “Center
of Mercy” service was established at the Torah Cen-
ter “New Life.” The goal of this service is to provide
charitable assistance to children from low-income
families, people with disabilities, the elderly, and
the homeless. Over the years, the “Center of Mercy”
has carried out significant work: three times a week,
charitable meals were organized for 100—130 people.
Everyone attending these meals received free medi-
cal assistance and clothing donated by members of
the “New Life” Church. Every year, between 40,000
and 160,000 children in Kazakhstan receive Christ-
mas presents from the American charity “Samari-
tan’s Purse,” which includes toys, clothes, and per-
sonal hygiene products. Basic food packages were
provided as assistance to elderly people in Almaty
and the Almaty region. Over 11,000 of these pack-
ages, totaling 130,000 tons, had been distributed by
the “Center of Mercy” by 2006. The “New Life”
Church started a prison ministry in 1996. There are
two main activities that make up this ministry. The
first focuses on holding worship services in prisons
and correctional facilities, where the preaching of
Jesus Christ’s Gospel seeks to bring spiritual guid-
ance, personal transformation, and improved life
outcomes for inmates. Secondly, it involves the
rehabilitation of people released from correctional
facilities, for which the “New Life” rehabilitation
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center was opened in Almaty. From its foundation
until 2006, more than 400 people completed a spe-
cialized rehabilitation program, with 70% of them
successfully reintegrating into normal life.

The prayer ministry began in June 2001 with
the formation of the first Shapagat group, consist-
ing of three people. By 2006, there were 27 Shap-
agat groups, with around 150 people praying. In
the 2000s, it was planned to create 21 additional
Shapagat groups to pray in the House of God.
Shapagat groups pray for the President of Kazakh-
stan, the country as a whole, the church, the salva-
tion of souls across Kazakhstan and Central Asia,
and for the specific needs of individuals who turn
to the prayer center.

In addition, illustrated magazines “New Life”
and “For You” were regularly published. From 2007
to 2010, Pastor M. Maksimov traveled, holding hun-
dreds of meetings worldwide. In 2010, a large tele-
vision studio was opened in Almaty. That same year
was significant for Pastor Maksimov, as he celebrat-
ed his 40th birthday, 20 years of ministry to God, the
20th anniversary of the founding of the “New Life”
Church, 20 years of marriage to Larisa, and the 10th
anniversary of the CNL television channel.

One of the largest charismatic Christian asso-
ciations in Kazakhstan is the “Agape” Church. In
March 2002, a joint conference of “Agape” organi-
zations was held in Almaty, attended by the founders
of these religious associations in Kazakhstan, such
as B.G. Dzodziev, Y.V. Shumaev, N.A. Kirillov,
and others, as well as the prominent representative
from the USA, D. Prince. Y. Shumaev was elected
president of the new religious association. In addi-
tion to the church, the association also included the
“Agape” College, founded in 1993, where more than
1,000 students have been trained, and 12 branches
located in regional centers across Kazakhstan (ex-
cluding Aktau and Atyrau). The college offers a spe-
cialized course for training leaders of home groups
and cell organizations.

In 2001, the “Rakhym” Church, now known as
“Source of Life,” reached a new spiritual level by
adopting the G-12 concept and strategy. The G-12
ministry is focused on training disciples and leaders
through specific stages of discipleship. Various sem-
inars and programs began to be held in the church,
such as the “Alpha Course,” “Encounter with God,”
“Healing of the Soul,” family and leadership semi-
nars, professional training, the G-12 seminar, and
others.

In honor of Elderly People’s Day in 2019, the
“Source of Life” Church hosted a gathering of local

62

elders at a communal table. To help the people of
Arys, the “Source of Life” churches in Kazakhstan
planned a fundraising event on July 14, 2019. The
Union of Pentecostal Churches of Kazakhstan es-
tablished a humanitarian help fund, which received
the gathered contributions. “Arys, We Are Togeth-
er,” a humanitarian aid initiative, gave Kazakhstani
citizens a chance to band together and deliver as-
sistance to the people of Arys (Trofimov & Ivanov,
2006).

The unity of charismatic religious associations
in Kazakhstani Protestantism has been progres-
sively growing, but this process is impeded by their
extreme fragmentation. Visits from well-known
foreign preachers had a big impact on the efforts to
unite. For example, in 2000, 150 people attended
a meeting at the “Kargaly” resort in Almaty that
brought together leaders from several Kazakhstani
cities. Baptists, Evangelical Christians, Pentecos-
tals, Charismatics, Presbyterians, and Methodists
were all encouraged to come together.

Additionally, regular publications of the illus-
trated journals Sen Ushin and New Life started.
M. Maksimov traveled extensively between 2007
and 2010, holding hundreds of meetings all around
the world. A large television studio was established
in Almaty in 2010. Pastor Maksim also celebrated
his 40th birthday, 20 years of ministry to God, 20
years of the New Life Church, 20 years of marriage
to Larisa, and the 10th anniversary of the CNL tele-
vision channel in that year (Borbasova et al, 2017).

Like many other religious organizations, Pen-
tecostal churches in Almaty actively participate in
social projects that benefit their members as well as
the larger society. Charitable activity, educational
initiatives, support for addiction treatment, youth
involvement, and humanitarian aid are some of
these activities. Pentecostal churches face several
key challenges, including, despite the fact that these
initiatives significantly advance society: social ac-
ceptance, legal and regulatory restrictions, financial
and logistical constraints, internal community dy-
namics, and the difficulties of interfaith relations.
The comprehension and acceptance of society is
one of the primary challenges. Pentecostals are fre-
quently viewed with skepticism or mistrust in a pre-
dominately Muslim cultural setting, partly because
of a lack of knowledge about their unique beliefs
and practices. Speaking in tongues and faith-healing
rituals are among the worship acts that non-mem-
bers may misunderstand or even mock. These mis-
conceptions make it more difficult for the churches
to engage with the larger community because their
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social projects are occasionally received with oppo-
sition or suspicion.

Another significant problem is financial limi-
tations. In Almaty, a large number of Pentecostal
groups are small and mainly dependent on donations
from members with limited financial resources. This
limits the amount of money that can be allocated to
social programs including food assistance, educa-
tional initiatives, and health care. These issues are
made worse by Almaty’s high cost of living, which
makes it costly to own or hire venues for church and
community events. Transportation, volunteer coor-
dination, and supply procurement are examples of
logistical issues that add levels of complexity and
expense. Pentecostal social work is further compli-
cated by interfaith interactions. Muslims, Orthodox
Christians, different Protestant denominations, and
other faith organizations make up Almaty’s varied
religious landscape. Building trust, demonstrating
respect, and guaranteeing dignity in the provision of
help must be given top priority in programs aimed at
these populations.

Building volunteers’ and churchgoers’ capa-
bilities and providing training is another essential
component. The absence of professional develop-
ment possibilities in many Pentecostal communities
may hinder their capacity to successfully organize,
oversee, and carry out social projects. The effective-
ness and longevity of such projects can be greatly
increased with ongoing training in areas like project
management, counseling, community development,
and cultural competence. In conclusion, even though
Pentecostal churches in Almaty actively participate
in a range of socially beneficial initiatives, they must
overcome a number of obstacles in order to be as
effective as possible. Internal community dynam-
ics, interfaith and intercommunity relations, cultural
sensitivity, sustainability and impact, partnership
and collaboration, overcoming stigmatization and
marginalization, legal and regulatory constraints, fi-
nancial and logistical limitations, social acceptance
and understanding, training, and capacity building
are some of these. A multimodal approach including
meticulous planning, resource mobilization, com-
munity engagement, and ongoing learning and ad-
aptation is needed to address these issues.

Even while Pentecostals often participate in
social work, their activities are not always seen fa-
vorably. Critics frequently assert that their philan-
thropic endeavors are a front for missionary efforts
intended to convert Muslims and followers of other
religions to Christianity. Pentecostals are therefore
occasionally charged of proselytizing and spreading

their culture. They may be opposed by Muslims who
see them as a danger to their cultural and religious
customs. Particularly in areas where Islam predomi-
nates in social and cultural life, this dynamic exac-
erbates tensions between Pentecostals and the local
populace.

Pentecostals now rely heavily on the internet,
social media, and online platforms to connect with
people who might not feel comfortable attending
in-person services and to reach a larger audience.
During the COVID-19 pandemic, when prohibitions
on in-person meetings resulted in an increase in on-
line services, this strategy became particularly im-
portant (Galbori, Onsezan, Kore, Nadezhda, Sion).
As a result, Pentecostal churches in Kazakhstan
have a social function in addition to religious ones.
They actively assist its members by offering mate-
rial and spiritual support, as well as alternative reli-
gious practices that appeal to people looking for a
closer, more intimate relationship with God. Pente-
costal congregations continue to expand and make
substantial contributions to the nation’s social and
religious life in spite of many obstacles.

The introduction of a new law on religion in
2011, which set stiffer standards for establishing
religious groupings, marked a significant advance
in the control of religious activities. All religious
groups must register under the legislation if they
meet certain requirements, include having a per-
manent place of worship, a minimum number of
members, and coordinating missionary operations
with local authorities. It can be challenging for Pen-
tecostal churches to comply with these regulations,
particularly those in remote locations or with little
funding. Numerous churches have been forced to
function outside of the law (Corley, 1998).

Government officials are paying more attention
to this legal framework, especially when it comes
to political stability, which is still a major problem
for Kazakhstan. Pentecostal communities are not al-
ways shielded from government intervention, even
when they abide by the law. Furthermore, Pentecos-
tal pastors often encounter challenges when carry-
ing out missionary work. Public outreach is severely
hampered by Kazakh legislation, which requires lo-
cal authorities to approve all evangelistic endeavors
beforehand, especially in regions where Islam is the
predominant religion (Heers, 1983).

Pentecostal congregations are disproportion-
ately impacted by restrictions on missionary work
in areas of Kazakhstan where Islam predominates
in religious and cultural life. Christian missionary
endeavors are frequently perceived by local authori-
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ties and the general public as attempts at “religious
expansion,” which results in hostile attitudes and
pressure on Pentecostals. Sometimes local authori-
ties just forbid missionary activities because they
fear they could upset the religious harmony of the
area. In addition, Pentecostals encounter prejudice
in their daily dealings with society and local author-
ities. Pentecostal churches are viewed as religious
novelties that are alien to traditional cultural and
spiritual norms in rural Kazakhstan, where Islam
predominates and Orthodoxy has a lengthy history.
Tensions between Pentecostals and the local popu-
lace result from this climate of distrust and even ani-
mosity (Glaube in der Zweiten Welt, 1999).

Conclusion

The study demonstrates that Pentecostal church-
es play a significant role to their communities’ so-
cial and spiritual well-being. Glossolalia, prophecy,
and healing are examples of Pentecostal traditions
that foster a strong sense of community among their
adherents. Pentecostal communities occupy a dis-
tinct position in Kazakhstan’s religious landscape
because of their unique traditions, which set them
apart from other Christian groups like Orthodoxy
and Catholicism.

Pentecostal missionary work is still ongoing and
continues to draw new members, especially in ru-
ral regions, despite existing legislative restrictions.
However, there are major legal and societal barriers
that limit public evangelizing. Some communities
operate outside of the established legal framework
because state laws make it difficult to register new
congregations. Building new houses of worship
presents challenges for Pentecostal churches as well.
Local limitations and bureaucratic processes might
make it difficult to secure land and gain licenses for
religious projects. Pentecostals are forced to adjust
to constrictive circumstances as a result of these ob-
stacles to congregational growth and the creation of
new places of worship (Ivanov & Frolova. Ukaz.
soch.).

In conclusion, the relationship between Pente-
costal communities and the state in Kazakhstan is
shaped by numerous legal and administrative barri-
ers. Strict oversight of religious activities, frequent
inspections, and limitations on missionary work
present serious challenges, constraining the growth
of Pentecostal churches and limiting their ability to
disseminate their teachings.

Pentecostal churches in Kazakhstan contin-
ue to play an important role in the lives of their
members and in society at large despite challeng-
ing legal and social circumstances. Pentecostals
are a significant component of the nation’s reli-
gious diversity because of their unique religious
practices, which include prophecy, healing, and
glossolalia, which appeal to people looking for a
direct and intimate spiritual experience. Addition-
ally, by helping those in need and expanding their
influence in the community, Pentecostals’ active
social programs and missionary work aid in their
integration into public life. Pentecostal commu-
nities are able to stay dynamic and responsive
to changes in Kazakhstan’s religious and social
environment because they have discovered new
ways to spread their faith and draw new members
through adaptability and the use of contemporary
technologies. Pentecostal churches, which offer
unique spiritual and social practices that continue
to attract followers despite many obstacles, con-
stitute an important part of the country’s religious
landscape overall.
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KA3AKCTAHAA¥bI AIHU KAUBIPLIMABIABIKTbIH,
KEABETI MEH SAEYMETTIK TOXIPUBEAEPI

Makanapa KasakcraHAarbl AiHM KalbIpbIMABIAbIKTbIH KEAGETI MEH 8AeyMeTTiK Taxipubeaepi
KOFaMA@fFbl TYPMbICbl TeMeH oTbacblrapra, >Keke aAamaapra >eoHe 0ananapra OafbiTTaAFaH
KAMKOPABIKTbIH MaHbI3Abl  (bOopMacbl peTiHAE KapacTbipblAaAbl. KarbIpbIMADBIABIK, iC-LLUApaAapbl
MEMAEKET, AiIHM YIMbIMAAQP >K8HE >KeKke TYAFaAap TaparblHaH >Xy3ere acbipblAATbliH KOMKbIPAbI
SAEYMETTIK KYObIABIC OOAbIN TabblAaAbl. 3epTTeyAiH MakcaTbl — AiHM  KaibIPbIMABIABIKTbIH
CyObeKTIAEPiIH, MAaTEPUAAADIK, XKOHE PYXaHU TYPAEPiH, COHAAM-aK, OHbIH SAEYMETTIK TaXipubeaepiH
XYHeAi Typae cunatTay. Herisri 6aFblTTapbl KanblpbIMAbIAbIKTbIH, KAP>KbIAbIK, KEMEK KOpCeTy, asblK-
TYAIKNEH KaMTaMacbl3 €Ty CeKiAAl MaTepuaAAblK (POPMaAapbIH, COHbIMEH KATap pPyXaHW Kemek MneH
MCUXOAOTUSIABIK, KOAAQY KOPCETY >KOAAAPbIH TaaAayFa GafFblTTaAfraH. 3epTTeyAiH 6acTbl MAEsCbl —
KAMbIPbIMABIABIKTBIH, i3MAIK NEH PYyXaHWAbIKKQ HEr3AEATeH 9AEYMETTIK 9peKeT PeTiHAEri KOFaMAaFbl
OPHbIH aHbIKTay. >KYMbICTbIH, FbIABIMM YKaHAAbIFbl — KanbIPbIMAbIAbIKTbIH, 9AEYMETTIK TaxipnbeAepiH,
OHbIH, KYPbIABIMABIK, (pOpMaAapbl MeH CyObEKTIAEPIH XikTeyae KepiHic Tabaabl. 3epTTey GapbiCbiHAQ
KanbIPbIMABIAbIKTbIH, MaTePUAAAbIK, >XOHe pyXaHu hopMaAsapbiH XIiKTey, dAeyMETTIK TaxipnbeaepiH
curartTay >koHe KambIpbIMABIAbIK, CyObekTIAepiH Taapay oaictepi KoAAaHbiAAbl. COHbIMEH KaTap
AAAMHbIH, ILLKI pyXaHW 8AeMiHe KATbICTbl KalbIPbIMABIABIKTbIH HEFM3AEPIH CapaAay >XKYPrisiaai. 3epTTey
HOTUXKECIHAE KalbIPbIMABIAbIKTbIH HEri3ri CybbekTirepi (MEMAEKET, AiHM YIMbIMAAP, XKeke asamAap)
aHblKTaAAbl. KaibIpbIMABIABIKTbIH, MaTepUaAAbIK, (popMacbiHa aTaTblH KapXKblAal KemMeK KepceTy
MEH a3bIK-TYAIKNEH XXOPAEMAECY, pyxaHW hopMacblHa >KaTaTblH MCUXOAOTUSABIK, KOAAQY KOpCeTy,
CO3 apKblAbl PyxaHn Aemey Gepy, TeriH 6iAiM MeH akbIA-KEHEC YCbIHY, COHbIMEH KaTap, aAaMAAPAbIH
6ip-6ipiHe KOeMeKTecyi, AiHM KaybIMAACTbIKTbIH, ©3apa CbIMAACTbIFbl XXOHE MeLEeHaTTapAbliH KOAAQYbDI
TarAaHAbl. KBas3MKambIpbIMABIABIK, KacayLbIAAPAbIH, OEMHECH A€ XKIKTEAIN, OAAPABIH KAbIPbIMABIABIK Tb
€ecerneH »kacay, KanTapbIM KYTy HEMeCe TeK KOPiHY MakKCaTbIHAQ ICKE aCblpy epeKLUeAiKTepi aHbIKTaAAbI.
3epTTey HeTMXKECIHAE KBA3MKaMbIPbIMABIALIK, >KacayLlblAQpAbIH, CUMaTTamMaAapbl >KYMEAEHin, OAapAbIH
KanbIPbIMABIABIKTbI eCermneH XYy3ere acblpy, KanTapbiM KYTy Hemece Tek popmasabl Typae KepceTy
epeKkueAikTepi KepceTiAai. PKYMbICTbIH FbIAbIMM >K8HE TaXipnbeAik MaHI — KarbIPbIMAbIAbIK, iC-
LWIAPAAAPbIH YIbIMAACTBIPYAbI XXETIAAIPYAE >KOHE PyXaHW KYHABIAbIKTAPFA HEri3AEAreH aAeyMeTTiK
KOAAQY TETIKTEPIH AAMbITYAQ KOAAQHY MYMKIHAIFIMEH aiiKbIHAQAQADI.

TyiH ce3aep: AiHM KalbIPbIMADBIAbIK, CYOBEKTIAEp, i3riAiK, MCAAM AiHI, PYXaHUAbIK,
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The image and social experience
of religious charity in Kazakhstan

Religious charity in Kazakhstan is an important support for vulnerable groups. Charitable activi-
ties represent a multifaceted social phenomenon, implemented by the state, religious organizations,
and private individuals. The purpose of this study is to systematize the subjects of religious charity and
to describe its material and spiritual forms, as well as the corresponding social practices. It analyzes
financial and food aid alongside spiritual and psychological support. It defines charity as social action
based on humanism and spirituality. The scientific novelty of this work is reflected in the classification of
social practices of charity, its structural forms, and its subjects. The research methodology encompasses
the classification of material and spiritual forms of charity, the description of social practices, and the
analysis of the subjects involved in charitable activity. In addition, the study analyzes the foundations
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of charity as they relate to the internal spiritual world of the individual. The findings identify the main
subjects of charity as the state, religious organizations, and private individuals. The material forms of
charity, including financial assistance and the provision of food, as well as the spiritual forms, such as
psychological support, moral encouragement through words, and the provision of free education and
counseling, were analyzed. In addition, mutual assistance among people, mutual respect within the
religious community, and support from philanthropists were also examined. Special attention is paid to
the classification of quasi-charitable actors, with their distinctive features identified, such as calculative
charitable behavior, expectations of reciprocation, and demonstrative actions. The practical significance
of the work is determined by the potential application of its findings to the enhancement of charitable
activities and the development of mechanisms for social support based on spiritual values.
Keywords: religious charity, subjects, virtue, Islam, spirituality
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OO6AMK U COLMAABbHDIN ONbIT PEAMIMO3HOM
6AaaroTBopuTeAbHOCTH B Ka3axcTaHe

B cTatbe coumanbHble MPAKTUKK M 0OAMK PEAMTMO3HOM BGAaroTBopuTeAbHOCTM B KasaxcraHe pac-
CMaTPMBAIOTCS KAaK BaXkHasi (hopma MNOAAEPIKKM MAAOOBGECTEUEHHbIX CEMEN, OTAEAbHbIX AULL U AETEN.
BAaroTBOpUTEAbHbIE MEPOMNPUSTUS MPEACTABASIOT COBOM MHOFOrpaHHOE COLIMAAbHOE SIBAEHUE, peaAn-
3yemMoe roCyAapCTBOM, PEAMIMO3HbIMM OpPraHU3aLMsSIMM U YaCTHbIMU AMLamMu. Lleab nccaepoBaHms —
CUCTEMATU3MPOBATH CyOHEKTbI PEAUTMO3HOM GAArOTBOPUTEABHOCTM, @ TaKXKE ONucaTh €€ MaTeprab-
Hbl€ 1 AYXOBHbIE (hOPMbI M COOTBETCTBYIOLLME COLMAAbHbIE MPaKTUKK. OCHOBHbIE HarnpaBAeHWs paboTbl
OPMEHTMPOBAHbI HA AHAAM3 MATEPMAAbHbIX ACMEKTOB OGAArOTBOPUTEALHOCTM, TakKMX Kak (hrHaHcoBas
NOMOLLb 1 0BecreveHne NPOAYKTaMM MUTaHMS, a TakxKe AYXOBHOM MOAAEPXKKM M MCUXOAOTMUECKOM
nomoum. KaoueBasi Maest MCCAEAOBaHMSI 3aKAIOHAETCSl B ONPEAEAEHUM POAM HGAArOTBOPUTEALHOCTM
KaK COLLMaAbHOrO AEMCTBMS, OCHOBAHHOIO Ha MPUHLMMNAX r'yMaHM3Ma 1 AyXOBHOCTU. HayuHasi HoBM3Ha
paboTbl MPOSIBASETCS B KAACCU(UKALIMM COLIMAAbHBIX MPAKTUK BAQrOTBOPUTEABHOCTU, €€ CTPYKTYPHbIX
¢hopM 1 cy6bekToB. B xoae MCCAEAOBAHUS UCTTOAB30BAAMCh METOAbI KAACCU(UKALIMM MATEPUAABHDIX U
AYXOBHbIX (DOPM GAArOTBOPUTEABHOCTM, OMUCAHUS COLIMAAbHBIX MPAKTHK, @ TAKXKE aHaAM3a CyObekToB
6AAroTBOPUTEABHOI AeSTeAbHOCTU. Kpome Toro, GbiA NpoBeAEH aHAaAM3 OCHOB GAArOTBOPUTEALHOCTH,
CBSI3aHHbIX C BHYTPEHHMM AYXOBHbIM MMPOM AMYHOCTU. B pe3yabTate uccaeaoBaHus Obiav onpesene-
Hbl OCHOBHble CyObeKkTbl BAArOTBOPUTEABHOCTH: TOCYAAPCTBO, PEAMIMO3HbBIE OPraHM3aLMM U YaCTHbIE
Aavua. poaHaAM3npoBaHbl MaTepuanbHble OpMbl BAArOTBOPUTEABHOCTM, BKAIOUAIOLLME OKa3aHMe
(bMHaAHCOBOW MOMOLLM U NMPEeAOCTaBAEHWE NMPOAYKTOB MUTaHUS, a TakxKe AyXOBHble (DOpMbl, Takme Kak
NCUXOAOTMYECKas MOAAEPIKKA, MOPaAbHasi MOAAEPIKKA CAOBOM, MpeAoCTaBAeHMe HecnaatHoro obpa-
30BaHus U KOHCYAbTaumii. Kpome TOro, pacCMOTpeHbl B3aMMOMOMOLLb MEXAY AIDAbMM, B3aUMOYBake-
HME B PEAMIMO3HOM COODLLIECTBE M MOAAEPIKKA CO CTOPOHbI MeleHaToB. Ocoboe BHUMAHUE YAEAEHO
KAaccudmkaumn obpasa KBa3mbAAroTBOPUTEAEN, BbISIBAEHbI UX XapaKTepHble YepTbl: OCYLIECTBAEHME
6AAroTBOPUTEABHOCTM C PACUYETOM, OXKMAAHME BO3BPATA MAM AEMOHCTPATMBHbINA XapaKTep AENCTBUA.
MpakT1ueckas 3HaYMMOCTb PaboTbl OMPEAEASIETCS BO3MOXHOCTbIO UCMOAb30BaHUSI PE3YALTATOB AAS
COBEpLLEHCTBOBAHNS BAArOTBOPUTEABHON AEITEABHOCTU M PA3BUTUSI MEXAHU3MOB COLIMAAbHOWM MOA-
AEP>KKM, OCHOBAHHbIX Ha AYXOBHbIX LLleHHOCTSIX.

KatoueBble cAOBa: peAnrnosHasi 6AaroTBOPUTEALHOCTb, CyObEKTbI, AOOPOAETEAL, MCAAM, AYXOB-
HOCTb

Kipicne

Kazakcran Toyencis/ik ajJraHHaH KeiliH, aTeuc-
TiK KOFAMJBIK CaHa BIABIPHIIN, JiH ©31HIH KaXKeTTi
apHacbiHa Oet Oypnel. [linm cana Kaiita KammbiHa
KM, eNMiMIi3IiH KOIMKOH(ECCHOHAIL cascaThiHa
opaii, 6acka AiHre epKiHAiK Oepinimn, OipHele AiHU
YHABIMIAp MEH KOH(ecCHsIap KypbUta OacTaisl.
JlerenmeH, iHU casicaT TICH JIIHU 3aHJAP/IbIH OJIKBI
TyCTapbiHa OalIaHBICTHI, KEHOip >KaT MHFBLIIABI
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arbIMJIapbIH TapanybliHa epik oepinren eni. by 6i-
PIHIITIACH, eTiMi3ae CoJl Oip JKBUIIAPHI TIHA cayaThl
JKOFapbl MaMaHJapJblH 00JIMaybIMEH OaiiiaHbIC-
THI 00JIca, eKIHNIIIEH, dJACKAHIall CHIPTKBI KOHE
IIKi KYWITEpAiH Tepic OWNapblHaH JAa TYBIHAAI
#atThl.OChI TyCTa, (HEHOMEHOJNOTHSUIBIK PEIYKIINS
OolibIHIIA, AIHHIH ©31H eMec, oHbIH Ka3zakcraHma-
FBI CaHAJaFbl KOPIHICIH, SFHU, MiH JACTCHII Oi31IiH
XaJKbIMbI3 Kalald TYCIHIN JKYPreHIiri MaHbI3Ibl
OombInT caHaNIbl. bi3 KapacTBIPBIT OTBHIPFAH MiHHU
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KaWbIPBIMBUIBIK, COJT JKAT THUFBUIBI IHU paJuKa-
JIbl TONTAPJBIH KBI3METI MEH >KaJIbl TaHBIMJIBIK
OarapblHa KaparaHja MyJiie Keperap CUIaT ajblil
OTBIp/bl. KalbIpBIMABUIBIK TYT1UTI SPKUIIBI 3YIIBIM-
IIBIK OpeKeTTepre OaparblH OyHIai Tomrap Oenrii
Oip JeHreiIe NiHre JereH JKaFbIMChI3 Ko3KapacTtap
KaJIBINTAacThl. Ocipece, UCiaM TiHIHAETI Tepic MH-
FBUIJBI JKAT aFbIMJIAPMEH Kypec casicaThl Ja OChI
MYCBUIMaH JHIHIH aThIH >KaMbLIFaH CasiCUJIaHFaH
JiHACpMEH OalTaHBICTHI. ONemaeri uciamodoowus
Oi3miH emiMi3re ae Tapana Oactanpl. OCBIIaH IIBI-
Halbl UCJIaM MEH KaT OaFbITTaFbl JIIHU aFbIMIap-
JBbIH apaxirid KataH aXbIpaTy KEepeKTiri ce3ifim,
JIiH TypaJIbl 3aHIapFa e3repicTep eHrisijie 6acTaipl.
Enimi3 3aiibIpiibl KOFaM KaFUAachlH YCTaHBII, WIi-
JIKTI HOTHXKEJIEpre Kapail OeT Ty3eyre OarmapiiaH-
nel. OchIman OacTar, 3aiBIPIIBl KOFaM MEH JOCTYPITi
ucnam, 90y Xanuda Mo3haObIHBIH JKOJBIH YCTaHY,
UCJIaM JTiH1 OKUIIepiHiH 031HAIK Oip *aHa Mmapaur-
MaJIapBIHBIH PYXaHWIBIK YITLUIEpl CHSAKTHI Oarmap-
nap Oipre-0ipTe opHbIFa 6actasl. OChl TYCTa, JIHU
KaWbIPBIMABUIBIK, IApaNapbl MEH YCTaHbIMIApbI-
HBIH KaHOH/IJIFaH YITUIEpiH yCTaHy Oi3iiH emimi3
YIIIiH KOHE/IeH cabaKTacKaH JoypJIepMEH KaJlFachlH
Talbysl 12 THIC.

TakbIpblnl TaHAAYIbIH AdiieKTey, MaKcaThl
MeH MiHaeTTepi

KapacThIpbill OTBIpFaH MOcelie ajJbIMEeH JIHH
KaWBIPBIMIBUIBIKTHIH JKaNIIBl KeJOeTiH jxoHe Ka-
3aKCTaHIAFRl KOPIHICIH 3epmeien aimymaH Oacta-
nanel. OHBI 3epTTey YIIIH KOoFaMablK Tikip, BAK-
Taparbl OPTYPJi KaWBIPBIMABUIBIK JKOHE JiHH
KaWBIPBIMIBUTBIK, TYPAJTBI TKipJIep, AIHA KaibIPhIM-
JIBLIBIK, TYPAJIbI DJIEMJIIK J)KOHE OTAH/IBIK, FaIbIMIap-
JIBIH WJesiapbl Heri3 Oona amasnel. bi3 miHM Kaifbl-
PHIMIBUTBIKTEIH (PEHOMEHI pPEeTiHIeri IMKi MOHIHE
YHULY YIIiH KOFaMJIBIK CaHaJaFbl, KOFaM/IbIK, IICH-
XOJIOTHSIIaFbl, JIIHA WJICOJIOTHSIAFhl KOPIHICTEPIiH
Tajman KkepceTyiMmiz Kepek. KapacThIpbutbIll OTHIP-
FaH TaKBIPBIITHl JOWEKTey OYIiHIT TaHIa OHBIH
©3EKTI EKeHIIrMeH Jie OallJIaHbICThI. SIFHU TIHU Ka-
WBIPBIMJIBLIBIK Kajlal skacanasibl, KalbIpbIMIBLUIBIK,
JKacayIlibl CyObEKTIICpiH Ko3Kapachl, MiHE3 KyJI-
KBl Y)KOHE IILIHANBI-IIBIHANBI EMECTITT KaH Al 1ereH
cayanjap/iaH 6acray anajbl.

3epTTeyAiH Herisri mMakcaThl Kasipri Kaszakc-
TaHJAFbl JIHU KaHBIPBIMIBUIBIKTHIH HETI3r1 OaFrbIT-
TapblH SPTYPHAl KBIPBIHAH KapacThIpy OOJFaH[BIK-
TaH, MbIHA/Iall MIHIETTEP aJiFa KOMbLIA b

- Kasakcrannmarpl JiHA KaWbIPBIMIBUIBIKTHIH
IIBIHABI KeTOeTIH alry YIIiH KalbIpbIMIBUTBIK XKa-
cayIIbLIap/IbIH ICUXOJOTUSChIHA YHITY;

- Jlinu caHa MeH JIiHU KaparalbIM/IbLIBIK, )Kacay
caHachlH OaWIaHBICTBIPA OTBIPHII, CYOBEKTLIEPIiH
BIHTACBIHBIH JICHICHJIEPIH aHbIKTAY;

- JliHu KaHBIPBIMIIBLIBIK CYOBEKTIIEPIHIH KAl bI-
PBIMIBLIBIK, JKacay JKOHIHJETI JKaJIbl TYCIHIKTepi-
HiH HeTi3ri OaFbITTAPbIH KIKTEY JKOHE IIBIHANBUIBIK,
JCHIeHiH KOpCeTy;

- Kazakcranngarel JiHH KaHbIPBIMIBLUIBIKTHIH
Kalmbulama KeJoeTi Typaibl HaKThl KOPBITHIH/IbI-
nap kacay.

ForabiMu 3epTTey B}]iCHaMaCLI

3eprTeyae IiHU KaWBIPBIMABLUIBIK (hEHOMEHIH
KeIICHII TypJe TajijjayFa MYMKIHIIK OEpeTiH Io-
HapaJIbIK 9/IICHAMANIBIK YCTaHBIM/IAP KOJIIaHBLIIBI.
OJlicCHaMaJbIK HETi3 peTiHe JiHTaHy, SIeyMeTTany,
BIICYMETTIK (PUI0CO(UsI )KOHE TICUXOJIOTHS FBUIBIM-
JTAPBIHBIH TEOPHUSIIBIK TYKBIPBIMIAPBI MEH IMITHPH-
KaJTIBIK 3€PTTEy TOCIIIEP] alIbIHIBI.

AnnbIMeH, JiH (EHOMEHOJIOTHSCHI IiCT KOJ-
JAHBUTBIT, JIHA KaWbIPBIMJIBLIBIKTBIH CHIPTKBI WHC-
TUTYIMOHAIIBIK (OopMaliapblHaH Tepi, OHBIH KO-
FaAMJIBIK CaHAJaFbl, JIHH TOXKIPUOEIET] kKOHE JKEKe
TYJFaHBIH IMIKI pyXaHH oOJIeMiHzeri KepiHictepi
capanrangs! (Joopocorkuii, 1998). byn Tocin ginu
KaMbIPBIMJIBUIBIKTBI TEK DJICYMETTIK OPEKET peTiH/Ie
FaHa eMec, MOH-MaFbIHACHl 0ap PyXaHU-IK3HCTCH-
nuanael PeHOMEH pPEeTiHAE TYCIHAIpyre MYMKIHIIK
oepi.

3epTrey OaphICBIHAA TMCHXODJICYMETTIK JKOHE
MICUXOAHATUTHKAIIBIK, TaJjIay SJEMEHTTepl maija-
JIAHBUIBIN, KAWBIPBIMIBUIBIK JKacaylibl CyOBEeKTi-
JepAiH MOTHBAaUMIAPbl, HUET KYPBUIBIMBI, IIIKi
MICUXOJIOTHSJIBIK YCTAHBIMIAPHl MEH MiHE3-KYJIBIK,
MoJenbaepi KapacTelpbuiasl (OpomM, 1990). Atan
alTKaH/a, NIBIHANBI KAWBIPBIMIBLUIBIK TICH KBA3UKA-
WBIPBIMJIBUTBIK, aPAChIHAFbl albIPMAIIbITBIKTAP B
AHBIKTAY YIIIH TYJFaHBIH IIIKI pyXaHd HUETI MEH
CBIPTKBI OPEKETiHIH COUKECTIT TaJIaH IbI.

COHBIMEH KaTap TapUXHU-CaIBICTBIPMAIIBI 9JIiC
(Mromtep, 1870) apKpUIbl KaWBIPHIMIBLTBIKTHIH
JIOCTYPIIL Ka3aK KOFaMBIHJIAFbI, HCIIaM OPKCHUETIH-
neri xxoHe Kazipri Kazakcran xarmalbiHIarsl Ghop-
MaJlapbl CalIBICTBIPBUIBII, OJIAPJBIH Ca0aKTaCTBIFBI
MeH TpaHcopManusichl KepceTinai. byn axic aian
KaWbIPBIMBUTBIKTHIH YIITTHIK-MOICHU KOJIIICH, J10C-
TYpJIi IYHHETaHBIMMEH XOHE 3aMaHayH dJIeyMETTIK
LIBIHJIBIKIICH OaiiIaHBICHIH alllyFa MYMKIHAIK Oepi.

3eprreyne KYPBUTBIMIBIK-()YHKIIHOHAJTBIK,
Tangay KOJIIAHBUIBIN, JIHU KaHbIPBIMIBLIBIKTHIH
cyObekTinepi, hopmanapsl, AEHreHIepi xKoHe diey-
METTIK (YHKOHSATIAPHl KIKTENTi. ATalFaH TOCLT
KaWbIPBIMIBUIBIKTBIH KOFaMJIaFbl PETTEYIIUIIK, Oi-
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Kazakcrannarsl AiHM KalBIPBIM/IBUIBIKTEIH KeJIOSTI MEH dJIyMETTIK Taxipubenepi

pIKTipylI, TYMaHHCTIK >XOHE KOMIICHCALUSIIBIK
KbI3METTEPIH aHBbIKTAYyFa JKar1ai jkacapl.

OMITUPHUKAIIBIK JEPEeKTepli Tannay YIIH KOH-
TEeHT-aHAIA3 DJici MaigananeuIabl. byn omic Oyka-
paNBIK aKmapaT KypaJJapblHIaFbl, HHTEPHET-pe-
CypCTapaarsl )KoHE KOFaMIBIK, MKip KeHICTITIHIeT]
JUHU KaWbIPBIMIBUTBIKKA KATBICTHI MaTepUAIIAP IbI
capantayra MyMKiHAik Oepni (buexenos, 2007).
CoHbIMEH KaTap, KOJDKETIM/II AePEKKe3 Iep HeTi31H-
JIe carajblK Tajaaay >KYPTi3ilil, MTiHA KaWbIPBIMIBI-
JBIKTBIH, KOFaMJIBIK, KaObUIIaHy JCHreil MeH Oara-
Jlay CUIAThl alKbIHAJIbI.

Ochl aicTepiH KUBIHTHIK KOJIAHBUTYBI JiHU
KalbIPBIMABUIBIKTBI  OIp)KaKThl €MEC, KOIKBIPJIbI
DIICYMETTIK-pyXaHH KYOBUIBIC PETiHAE 3epaerneyre,
onblH Kazakcran KOFaMbIHIaFbl HAKTHI KEJIOETI MEH
DIICYMETTIK TOXKipruOenepiH FhUIBIMU TYPFbIIAH He-
rizaeyre MyMKIHAIK Oepi.

Hoatu:kesepi skaHe TajaKblIaMa

Jlinn KalBIpEIMIBUTBIKTEIH KOHEIICH Kelle JKaT-
KaH JI9CTYPIEPiHiH 631H/IK TapUXU-MOJICHU KEHIC-
Tiri 6ap 6onaterH. COHBIH Ca0aKTACTHIFBIH KaiTaaH
caKTay AiHHIH PETTEYLIUIIK jKOHE TYMaHUCTCHIIPY
KBI3METIHE Call KEJIEeIl.

Xanmer anraHma JiHU KaWBIPBIMIBUIBIKTHIH
031 He eKeH/ir TYCIHIKTI akcnoma. Jlereamen, Oy
KBl KEH YFbIM OOJIFAHIIBIKTAH, OHBI KYPBLUIBIM-
IeIK-QYHKIMOHANABIK Typreaan  (JIlesu-Crpocc,
2007) MplHagail TypJepre JOTHKaibIK TYPFBLAAH
JKYHEJeN TICMXOdJIEYMETTIK KapTHHA OOHBIHIIA
QXKBIPATHIN ATyAbl XKOH KepaiK. KalbIpbIMIBUIBIK
JKanmblanam3atka ToH (XoskuH, 2004) 6oryMeH Ka-
Tap Kazipri Kazakcran kapTuHachIHIA Ja KaiiTamna-
HBIIT OTBIPATHIH KYOBLIBICTAP.

1. KaibIpbiMIpl ic-mapanapIslH, TYPMBICH TO-
MEH OTOachIIapra, XKEKe amaMaapra, oamanapra Je-
T'eH KaMKOPJIBIK, CYObEKTiIIEpi.

- memnexem mapanviian. KaibIpbIMIBUTBIKTHIH
OyJ1 Typi ZiHU CUINAT ajmaca Ja, Keiie KOFaMJIbIK
caHaJarbl «cayam», «00am» T.0. TYCIHIKTEpICH Ta-
MBIp TapTajsl. buiik OackIHIAFBUTAP/IBIH 631 «Kici
aKbICBIH Xemey», «Kynaiian KOpKy» JereH CHUsK-
ThI UMIIEPATUBTEPMEH OelicaHainbl Typje Ooiica aa
KYpBUTBIMIaHaapl. MeMJIeKeT HETi3iHeH ajFaHia
apHaiibl OarnapilaMallapMeH JKYMBIC >Kacalmbl, al
KE3ICHCOK JKaFmaiylapia oFaH Ja JalblH 00y Ke-
pek. Herizinen anranga, CaMyphlK Ka3blHa MEH
Ka3ipri KYpBUIBII XaTKaH KOpJiap MaTepHasIbIK
JKaFJaiibl TOMCH aJamJIapra )KopJeM KepceTyre ap-
manrad. K. TokaeBTeIH 6acTamMachiMEH KYpBUIFAH
KOp JKOHE OHBIH MarHaTTap/aH >KWHAJIATBIH Kap-
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JKBUTBIK, KOPBI OYKiJI XaJIBIKTaH eMec, aca J9yJIeTTi
aaMIap/blH KoJiJaybIMeH (UIIaHTPONITApAbIH Je-
MeyiMeH >kacakTainysl Tuic. Erep ne, conm marmar
IIHJII MBIFBIM YCTaHATBIH 00JICa, OJT KOPFa ITUKIIIBI
TYPAE aKiIa ayaapbll TYPYbI Ja THiC.

- JiHu yuvimoap mapanvinawn. JliHA YABIMAAp
TapanblHaH KOJgay KepceTy OipHelle KbUILABIK To-
xipubeci Oap wurinikTi ictepaiy Oipi (TuxoHOBHY,
2021)

Enimizne ne, mripkey, MeMmIT HWHCTHUTYTTaphl
JKBUT CaiblH KaWBIPBIMABUIBIK, LIapaiap OTKI3iIl Ty-
pyFa nma tuicti. Jlereamen, miHU YHBIMIOApIBIH ap-
Halbl KAaHBIPBIMABUIBIK JKacayFa apHalIFaH Kopiapbl
*KoK. CeOebi, OHBI MEMJICKET KapKbLUTAaHIBIPMAIBL.
bipak onwiH 0i3niH Ka3ipri Kazakcran korambIHAa
apHaiibl pecMu (OPMATTAPBIHBIH KYPBUIBIMIAHYBI
JICHTe|i aca KOorFapsl eMec. OUTce e, oap pyxaHu
KOMEK KOJIBIH CO3YyFa YHEMI JIaifbIH TYpaibl.

- acexe adamoap mapanvinan. Elikanaai MmeM-
JIEKeT Hemece JiHM YHWBIMIApbIH HYCKAYBIHCHI3
O31HIH JKEKe MYJIKTIK-KapKbllail KopJiapblHaH
xKopreM Oepin OThIpaabl KOHE KOpAeM OepyIiHi
031 epkiH Tanaaiael. O xopaem Oepy1ui TyJFa KaH-
ai MiHII YCTAaUTBIHIBIFBI TINTEH MaHBI3IBI eMec
CHSKTHL. JKeke TyJFa e3iHiH KoHE OTOACBHIHBIH LIe-
NIiMiMEH KaibIPBIMIIBUIBIK, IAPACHIH YHBIMIACTHIpa
amagpl. On KeH MacmuTalTa JKoHE LUKIIBI TYpHe
IIaFBIH KOJIEMJIE XKY3ere achlll Katajbl. MoceJeH,
Kazakcrangarsl 0ana Oaxiia amryra aeidiH Oaprad,
XKeTiMmJiep yiiHeH OipHemre Oana acwIpar aiFaH OT-
0acel HEeTi31HEH alFaHa KalbIphIMABUIBIK IIapanap
JKOHIHJIE €H O3bIK, YIIT1 alapiblK, HAFbI3 IILIHANBI
aaMIepIIiIiK TeH KaWbIphIMABUIBIKTBIH IIBIHBIHA
YMTBUIBITT Oapa jKaTKaH pyXaHW OTOAchl Jem ailTa
anambl3. KalbIpbIMIBUIBIK >Kacay Kajmbl Ka3ak
xanKkbpIHa ToH Kacuet (bammosek, 2006) ekenmiriae
HETi3re ajbIHAbI.

2. KalbIpbIMIBLTBIK, APACHIHBIH MaTePHAIIBIK
¢dopmanapsl:

- Kapoicoinaii komex bepy. JliHM KaWBIPBIMIIBI-
JIBIK, IIapackl OyJI TycTa MaTepUaIblK, OHBIH 1MIiH-
Ile, Kap>KbUTall KOMEKIICH OJIIICHETl, OHBIH apThIK-
HIBUTBIK JKaKTaphbl — 30pY a/1aM 031He TeK aca KaXeTTi
JIYHHEJIepi caThIl alybIHa epik Oepinexi. Kapxor-
Jail KeMEK allylibl OeplIreH Kap)KbIHbI YHEMIETI,
031 Kaiiza, Kanai )kyMcaybIHa epik Oepisiesni. OpuHe,
ol OepilireH Hemece KUHAIFaH KapKbUlall KOMEeK-
TiH Meumepine OaimanpicTel OonMak. Herizinen
anFaHjga, KapykKpllaid KOMeK, eKiHIi Oip KbIpbIHAH
aJFaH/a, HAFbI3 KMHAIFAH NIAKTa YXYMCAJIATBIH KOP
peTinae MUHHUKAUTA TYPiHJIE caKTanabl.

- 3ammau kemex xcacay. OHBIH 031 €Ki Typi,
OipiHmrici, «TeIM OonMaca» Jem atayFa OOJaThIH-
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Jlail «CeKOH]I XaH/I», SIFHU, OOJIMAIIBI €CKi yCTallFaH
3aTTapMeH, MYJIIKTepPMEH, KHIMIEPMEH KamTama-
cei3 ery. Exinmrici, aca KaXeTTi OapbIHIIa KeJeM-
Tl Kap Kbl )KYMCayIbl KXKET €TeTIH MYJIIKTEp aJIbII
Oepy. MaceneH, ecki KUparaibl TYpFaH YHIICPiHiH
OpHBIHA KaHA Yi-Kail caTein anepy T.0. 3arTail Ke-
MEKTIH Oip apTBHIKIIBLIIBIFEI OJ1 AITTEreH HYKTECiHEe
TIOJT TYCEIl KOHE OacKamait MaKcaTTapra JKyMCaJIBIIT
KETIey/1i KaMTaMachl3 €TETIH y3aK MEp3iMIIK eMip
CYPY CTPATerHsCBIMEH KEIIII cabaKTaChI KaTa b,

- azvig-myaiknen scopdemdecy. byn goctyp xani-
KBIMBI3/1a OYpBIHHAH-aK KAJIBINITaCKaH yaepic 6oma-
TbIH. OHBIH KYHIBUIBIFBI 1932-1933 xpuigapaarst
aImapIIbUIBIK KE31HIe aHbIK Oaikammpl. JlereHMeH,
OyHmail ypaic eJeMIik JICHreiie /e Ke3JeceTiH
TYMaHUTapJBIK KOMEK PeTiHe KaObUIIaHyhl THIC,
OJ1 MOJI a3bIK-TYJIIK TaramMJapblH 30py KaHIapra
YKOHENITYMEH MIeNTiMiHIH Taybin Keiemi. Cebebi e
0acThICHI aJaMFa Keperi, aljbIMeH, KOPEeK, TaOuFu-
OMOJTOTUSITBIK, KKeTTiTiK. COHIBIKTaH 1a, Ka3ipri
TaHJa cajgaka Oepirn, KaH IIbIFapbll Majl COiFaH ya-
KBITTA OHBIH Oip O6IriH eH MYKTaX JKaHmapra 0e-
JII TapaTthIn Oepy J1e OCHI a3bIK-TYJIK KaWbIPBIMIbI-
JBIFBIHBIH OYTIHT1 3aMaHFa TpaHchopMaIusIanFaH
YJITiIepi en alfTa ajgaMbl3.

3. AmampaapasiH Oip-OipiHe MereH KOJ YIIBIH
bepyi;

- Mamepuanovlk JHcaz0aiiblHbly MOMEH HeMe-
ce Jlcaxcol exendicine Kapamacmaw oepinemin Ko-
mek. Kazipri KazakcTan XanKbIHBIH OackIM OOJIiTi
OCBIHJAl Karuaa MEH CTHJIb OOWBIHIIA OMIp Cypim
kenmeni. bym Tycra, aca moymneTTi, IOYIETTi, opTa-
1Ia, opTalaaaH ToMeH agaMmaap aa 6ip-OipiMeH bIH-
THIMAKTACTBIK KAThIHACTA OOJBIN, HAFbI3 KAXKETTI,
yaKpITIIA TapIIBUIBIK, KOPIN KaJlFaH jKaFnaiiia Ko
ysiH 6epe 6epeni. MaceneH, 0TOaCHIHIAFBI TYBIC-
KaHbl KAUThIC OOJIFaH KaFnaiiia, ol agaM Kapaxar-
Ka 30py-30py eMecTirine OaiylaHBICTBHI eMec, OaTa
OKy JlereH KOHULENTYyaJibl OMIpMOHAUIIK TYCIHIK
apKpUTBl Oip-OipiHE KOJ YIIIH ©p TYPJi Karmaiiia
Oepe Oepeni, 3amMaHFa OaliJIaHBICTBI KapKbl aynapa
cayajpl.

- OTHU PAHCHIMOBIK, KAYLIMOACbIKMbIY OIpiH-0ipi
COHULIAYbL APKLLILL KAlLIPbIMObL icmep dcacay. byn
TycTa aJIbIMEH, PECMH KaybIMAACTBHIK, OAaH COH
MYCBUIMaH JKaMaraThl JIeTeH OipJiiecTikTep OOWbIH-
IIa XaJBIKTBIH O31HIIK Oip pecMH eMec «pyXaHu
KOHIIOPIIUYM» ICTIETTEC TYTACTBIK KYPBII alybl-
MeH enmeneni. Onap Oenrini 6ip yWsIMaap Heme-
ce JIHA MaKcaTTarbl MYyJUIeNeCTEP [IH MUCTUKAIIBIK
TIIMEH alTKaHJa, «3perpo napajnrMachby apKbUIbl
caHasbI-0eiicaHallbl TYpJie JKY3eTe achill OTHIPATHIH
KaWbIPBIMABUIBIK, IApaTapblH OPTANBIK TYCIHIKKE

aiiHaJIBIPFAaH MUKPO TONTAap apKbLIbI XKY3€re achll
KaTabl.

- MeyeHammapovly HCAINbIXANbIKKA 0e2eH KO-
Mmeei. Menenarrap KaWbIphIMABUIBIK KOpJapbiHa
KapaxaTTap ayJapy apKblUIbl KOMEKTEepiH Oinaipei.
Keiine Oackamra KbIpbIHAH KeJEdi, MOCEJICH, Me-
LITTTEp cajbll Oepy 1 KalbIphIMIBUIBIK KOMEK-
Ke JKaTajpl. OpuHe, KeHOip IoyieTTiiep e3nepiHi
KOMEKTEPIH >KapusiaMay/Ibl Cypaiibl, COHIBIKTaH
Jla, OHBIH HAKThl aliFakTapbl MEH CTATHCTHUKAIIBIK,
aKnapaTTapblH YCBIHY KapacTelpbuiMaraH. OHpai
(humaHTpOI MemaHaTTap Ke3-KeNTeH COTTe OaphIiH-
113 KOJI YIIBIH Oepyre JaibIH OOJIBIN caHaJaThIH Py-
XaHU JKETUITCH TYJIFajap.

4. PyxaHu keMeK HeMece MCUXOJIOTHSIIBIK KO-
nay oimmipy

- CO3 apKblIbl PYXAHU KOMNEHCAYUsl dHCacay.
KallbIpbIMABITBIKTHIH Oackarra dhopmarTapsi,
OHBIH INIHJE, PyXaHU-TICUXOJOTHSIIBIK KOMEKTIH
031 0acThl OMIPMOHIUIIK Ma3MyH JCH €CENTEHTIH
JQYHUETAHBIM apKbUIbl KYPBUIBIMJIAHFAH IIapanap-
JIbIH KHBIHTBIFBL. OJlap JTUHTBUCTHUKAJIAFBl CO3JIIH
SMOLMOHANABI-OKCIPECCUBTI BIKMAJIBIH OelicaHabl
HeMece MHTUYTUBTI TYp/e YFBIHFaH Jia IIbIFap, Oi-
pax ce3iH e3iHiH agaM caHachlHA BIKIAJ €Te asa-
TBIHJBIFBIH JKETE TYWCIHE OTBIPBIN, MaTEPHAJJIBIK
OonMaca J1a, TICUXOJIOTHSUIBIK, KaWBIPBIMBUIBIK, JKa-
cay/sl Herisre anaznsl. MaceneH, ordackiHaa Oipeyi
KaiTeic OoNFaH yiire Gapein 0ata OKy HeMece OHBI
KyOaTy, Ke3 jKachblHa epik OepreH >kaHmapAbl Wri-
JIKTI HUETIIEH alJayChIpaTybl, KOHUIIH Oip coTke
Oacka kakka Oypy T.0. oChIHBIH aifFarel. LIIBIHIBI-
FBIH/A, OYHIall KOMEK, COJI COTTE MUJUTHAPATTAaFaH
Kap KbIJIaH J]a KeM TYCIeyl MyMKiH HEMEeCe bIKIIabl
JKOHIHEH apThII Ta KETyi BIKTUMAJ.

- KOMMYHUKAQUUAILIK NPASMAMUCmIK — bIKNail
emynep. byn HeriziHeH ajampaap apachlHAArbl Ka-
PBHIM-KATBIHACTBIH MaFbIHAIBIFBI MEH KYHJIBUIBIFBI-
Ha cydeHeni. byn Tycrarpl KalbIpBIMIBLIBIK, IIapa
aZaMaapMeH KapbhIM KaTbIHACTap apKbUIBI OipTe-
0ipTe eMmip caxHacklHa Kapail epieil Oepyre bIK-
nay eresii. MoceeH, JKYMBICCBI3, KaFIaibl Hamap
ajaMabl ceiyiecy apKbUIbl KYMBICKAa OPHAJIaCThl-
peIll Oepy, BIKMAJIbl aJaMIapMEH «TaHBICTBIPY»
HeTi31HJe KaMKOPJIBIKKA MYKTaX agaMaapra Oacka
Oipey apKpIIbl MEIUATOP KBI3METIH aTKapy, KUBIH
Karaalaarsl KUKUDKIHAEepAl wemin oepy/e «apara-
WbIH» 0011y T.0. Bip apTHIKIIBIIBIFG! 01 KAWBIPBIMIBI
ic JkacayIplIap TapanblHaH KapakaTThl KAXKET eT-
rietini. bipak mparmaTu3M O0JIFaHIBIKTAH, OJT HAKTHI
iCTep MEH HOTH)KEJIEPMEH JKa0IbIKTaITy bl THIC.

- a0amHbly [WKI pyxXanu OyHuecin keyeumy. by
Kasipri TaHaa akbUIbl ICUXOJIOTHSITBIK, TPEHUHTTED,
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pPECMH  TICUXOJIOTUSIIBIK, JIAaFJapbiC OPTAIIBIKTaphI
T.0. apKbpUIBl XyHeneHin kemeni. JlerenmeH, Oy
opaiijia iHM HMJICOJIOTHSUIAP aKMapaTThIK KEIijaep
APKBUTBI OCJICeH I KBI3MeT eTir oTeIp. Cebebi, aiHu
WJICOJIOTHSIHBIH 631 COFaH TaraipiHmanrad. On ne-
TeHMEH, OapbIHINA ePiKTi THIHAAYIIBI ayIATOPHS-
HBIH CIIMKepIiepre 03 OaracklH OepyiMEH Keil THsI-
HakKTajnaabpl. OHTCe A€, pyXxaHu AYHUEHI KEHEUTyi
MakcaT €TKeH TPEHepIIep, CIUKEepIep Kapchl HeMe-
ce o31He JKarbpIMCBI3 Oara Oepyre aca MOH Oepmeiini
JKOHE O31HIH HJIesUIaphl CeHIM/II OOJIFaH jKarmaia
OHBI apTThIpa Tycemi. EH 6acThICH onap KalbIphIM-
JIBITBIK, MAKCATTa pyXaHU KOMeK Oepyre JIereH Taj-
MBIHBICTAP MHTY3HWa3Mbl asChIH]IA KBI3MET €TyTe op-
KalllaH/a aKbIChI3 TYP/IC TaHbIH OOJBIT OTHIP.

- exi mapanmol Oimicmipywi meouaxopnyc.
Byn — xukimoKiH jkaFnaiiblHa KEJNTeH 0TOachl XKYII-
TapbplHaH Oacram, casCH-dJeyMEeTTIK MacmrTadTa
€Ki eI apachIHJIaFbl KAWIIBLUIBIKTAPbl PETTEYTE JIe-
HiH yJlacaTeIH TyTac Meauakopiryc. byn tycra, Me-
JMaTop eIIKaHAal maiia Ke3aMeni, ieKaHIai
O0ip amamrepmriyiik 6apaMoTpiepi 6o0sca, >KOFaphbl
mKanazaa OonatelH TOpi3ai. byn acipece, sxamxkan-
JACYIIIBI €Ki YKaKTBIH OipiHe aHTapiIbIK MOPaJbIiK
LIBIFBIH KEJIETIHAITIH eCKepy Kepek >KarJaija icke
KOCBIJIATBIH CTPATETHSIIBIK MEXaHM3MACPIIH Oipi.
Byn nma miHm Hemece MiHM emec cumar ajanubl. by
IC-KUMBIT n1a O1371H Ka3ak XaJKbeIHBIH IiHIHIE Oap.
Pecmu Typne TaraiibiHnanysl Ouiep HHCTUTYTHIHAH
KOpiHiC Tarca, peCMU eMec Typi «bacy aiTy» aereH
Ka3aKTap/blH JYHUETaHBIMBIHJIAFbl UTUTIKTI-Kalbl-
PBIMIIBI ic-TIapaiiapAsIH OipiHeH caHaIalbl.

- op mypni mycinbeywinikmepee pyxamu Keyec
Oepy. by Tocin e KeHec OepyIir TapanbIHaH 00EKTi-
HiH a/1acy JKarJaiibIH/Ia EKESH/IIT1H TepeH TYHCIHTeH-
JIKTEH JKOHE ©31HE JIETeH CCHIMIUTIKTCH TYBIHIaHTHIH
Oenceni opekeT. by na emkanai KapyKbIHbI TaIaIl
eTIeiIl JkoHe OWIIIK TaparblHaH Ja OOJIaThIH YCHI-
HBICTap apKbUIBI ojIIeHe Oepmeiini. Pyxanu keHec
Kazipri TaH/a NCUXOJIOTHSIIBIK, KeHECTEepIeH OacTarl,
Bp TYPIl TEOPHSIIBIK-d/[ICHAMAIIBIK, HYCKAYJIBIKTAP
apKBUIBI )KYPIIl OThIpabl. MoceeH, JiHTaHyIIIbI Fa-
JBIMIAP]IBIH, Ka3ipri KOFAMBIMBI3JIAFGI JIHA KYpJAETi
JKOHE KaUIIBUIBIKTHI KIIMMATThI IICIII Oepyre JereH
TEOPHSIIBIK-TYKBIPBIM/IAMAJIBIK, YCHIHBICTAPBIHAH Ja
aHbIK Oaiikanmampel. bipak Oyl KaWBIPBIMIBUIBIK iC-
Iapa peTiHje apHaibl ataiMaca Ja, IIbIHIBIFBIH/IA,
KOHIIENTYJIIBI MOCEIICICPAl IICTIETIH FEUIBIMH, T1a-
pacaTThl O IEHreHiHiH iprei Moceenep i menryre
KaOLIeTTI maessIapbl MEH TIKIPICPiHIH KUBIHTHIFBI-
HaH TYPa/JlbL.

- meein Oinim Men akvli-Keyecmep Oepy.
AKBIT — KeHecTep Oepyllni TYJIFa TaFIblp TaFaibIH-
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JlaFaH OChIHAAW wuri ictepre Oarmapiananel. Ox
keiine BAK apKbpUTBl KOTIITIKKE HEMECe JKeke Oip
aZaMIap/abl HbICAHAFa aJlaThIH eJIeyCi3 KOMEKTEep/AiH
6ip Typi. Terin OimiM TopbuWe MeH miKipTamacrap
apKbLIBI 0poui. Terin pyxaHu CTUXUSUIIBI O1TIMMEH
KapyJIaHAbIPYIIEI OHBI €31 Je¢ ce30eyl BIKTHMA,
JIETCHMEH, OJI aJJaMHBIH OMIipJIiK OOJIMBICBHIH ©3rep-
T€ aJaThlH WTUTIKTI BIKIAJIJAPMEH Kelim cabakra-
Cybl Ja BIKTHMal. MaceneH, MBIHABIFBIHAA, AIHN
OimiMzIep Je TEeTiH JKOHE YCTa3 PecMH TYpJe OJaH
KapakaT Ta cypamaiiabl. bipak Oym Tycra, con 0i-
JIiM OepyTIiHiH 631HiH HHTY3Ha3Mbl MEH 1ITKi IMMa-
HEHTTI YMTBUIBICTaphl APKBUIBI ©3ITTHEH CTUXHSIIBI
TYpJie JKY3€Te achlll OTHIPATHIH/IBIFBIH J]a €CKepreH
JKoH. bipak OHBIH BIKIAJIBI MaTEPUANIBIK KOMEKTEH
OipHele ece apThIK OOJIYBI 1a MYMKiH, ce0ebi, Oy
emip/iH Oinimi. COHBIMEH KaTap, KaiblPhIMIBLIBIK
YHBIMIApHI 1a Ka3ipri TaHAa pecMH TYpAE TEeTiH He-
Mece JKeHiAeTiren 0ixiM Oepy MoceneciMeH aifHa-
JBICaNIBI, Oy aKkageMUsUTBIK, OiTiM Oepy OarbITanma
JKYy3€ere acajsl.

5. Tamam eTinred KalbIPBIMABIIBIKTAP

- MemjleKem mapanvinan KOUbLIAMbIH maian-
map. MeMJIeKeT HeTi31HeH KalbIPhIMIBUIBIK )KacayFa
Tanan KoiiMaiinel. bipak xybik apaga K. TokaeBThIH
OacTamMachIMEH KYPBUIFaH XAIBIKTHIK KOpFa Melie-
HATTap[blH aKiia Kyrobl THiC ekeHairin [Ipesunent
aran eTkeH OojateiH. CoHpaii-ak, ke3inge Kasak-
CTaH JKepiHe KOHBIC ayJaapylibl 0acka XaJbIKTapFa
KaWBIPBIMJIBUTBIK, JKacay KaTaH OojmMaca Jia, MemIie-
KET TapamnblHaH HYCKayJapMEH JXY3€re achbIpbUIBII
oTeIpeuIel. Keime Kpi3MeTkeprepre «Oip KYHIIK
JKaJlaKplHA ayAapy» JIereH OHIipic OacIIblIapbIHbIH
YHJICYJIepl JKapUsUIaHbI, COJM aKIIaHbl JKaJAKbIIaH
yCTar KaJaTbIH JKaFdaiiap J1a Ke3aecei.

Bbynpmaii TonTapra MemIIeKeTTIK JEHTei e pec-
MH TYpAE 3aHJbl KaWpBIMIBUIBIK KOPBIH AalllbIIl,
XJIBIKKA, OHBIH IMIIHIE MYKTaX KaHIapra KOMEK-
Tecy YIIiH OapbIHIIA KYHesi KbI3MET €TeTiH YHbIM-
Iapabpl J1a KaTKbI3yFa Ooyamel. OUTKEHI, OJapIbIH
0acka KbI3METTEpMEH INYFbUIIAHYFa MYMKiHJII
MEH KYKBIKTaphI JIa )OK, JKapFbUIAPBIHJIA TCK KalbI-
PBIMIIBIIBIK, [IApAaPbIH YHBIMIACTHIPY MEH HAKTHI
KeMeKTep Oepy Ke3jenreH. bynapslH KapKbliaH-
JIBIPY KO37epi, KanTajbl a3aMaTTap MEH XalbIK, IIET
eJIIK KOMTIaHUsIap OOyl Aa BIKTHMAIL.

- OiHu wapmmap OOUBIHWA KYPLLILIMOAH2AH
umnepamugmep. JIiHW TIapTTap KAWBIPHIMIBUIBIK
JKacay KaKeT eKSHJIITH HJeoIorHusutanapipasL. [1i-
Tip, 3€KeT, cagaka T.0. MemiepiH OekiTinm Oepemi.
Koramapik canaia «mitip 6epaid 0e?» JaereH cypak
e3/irineH-e31 OHBI Oepyre MiHAETTEN TYpFaHIal
Oonaapl. KypOaHabIK 1many 1a AiH OKisli OpbIHAAYbI



A. )Kakcri0aeB xoHe T.0.

THIiC mWapTTapbl 0oibI OekiTimin ketkeH. byn Tyc-
Ta, «Kymaiinan KOpeIKIaiChIH 6a?)» IereH uMIepa-
TUBTIK cayasnjap icke Kocbiaaasl. COHABIKTaH, COJ
niHHiH ekim KynaiinblH OYHPBIFEIH OPBIHAAYIIIHI
peTiHae FaHa KbI3MET €Tei.

- [wKi pyxamu dcan OyHUecin Kana2ammanobl-
pyea 6azoapnanean opexemmep. On opOip amam-
HBIH ©31HIH MICUXOJIOTHSIIBIK KYHiHe OailIaHBICTHI.
KoramIIbIK TICHXOJOTHSa «KAUPBIMJIBIIBIK, yKaca-
MaJIbIM-ay», «KYpPOaHJBIK MIaIMaabIM-ay» JIeTeH
CHSIKTBl Ma3achI3IbIK TYFBI3aThIH TICHXOJIOTHUS Ka-
meimTacansl. Macenen, Oenrini Oip ayslp Jkarnai-
JlaH, 6J1iM ay3bIHaH aMaH KaJIFaH jKarnaiaa KypOaH-
JIBIK, TIANBIN, OHBIH €TiH Tapartbiln Oepy HeMece ac
Oepy T.0. ocwiran katanel. O aMaH KaliFaHAbIFbI-
Ha MIYKIPIIUIMIK €Til, KeMIIUTK KOFaMIBIK caHaaa
«KaH WbIFapy» aen aranaabl. Hemece, Oenrini 6ip
KETICTIKKE KETCE J& OCBHI JOCTYP KOJIAHBLIAIBI.
O con aaMHbBIH ©3iHIH 1MIKI pyXaH! MICUXOJIOTHs-
JIBIK, TYHUECIHIH JKall Ta0ybIHA, TaFATTaHybIHA KEJIIT
Tipeneni.

6. AmaMHBIH IIIKI pyXaHU JTyHHECIHIET! Kalbl-
PBIMIBLIBIKTAP.

- epKi OoUbIHWA OUeYCi3 HCACAIaAMbIH Kallbl-
puimovLivikmap. bynnait anamaap kene Kpirait ¢u-
smocodsr MaH-1I3bIIBIH «a1aM TYMBICBIHAH 13TiTiK-
Ti» KarugacbklMeH emip cypeni. Omap mitip, cagaka
CUSKTBI OCITUICHTCH COMaMEH eMec, ©3iHIH MyM-
KiHJIT1 OOWBIHIIA KaWpBIMABUIBIK KacayFa OeriMm
TYpaJibl, COJall KapaTblUIFaH KaHaap jeyre ze 0o-
naasl. Mocenen, 2020 xpuibl 24 Ka3zaHaa apHaaaH
kepceTinyre TipkenreH «LprHaiter Maxab0aT» aTThl
¢unemaeri keneitney ordaceiHbiH 19 KaHFbIOac Oa-
JIAaHBIH achIpal allbll, ecipir, 09piH KYTTH OMipIiH
OpBIHJIAPbIHA KOHJIBIPFAHJIBIFBl TypaJIbl KOpPKEeM
¢bumem 1970 xemaapaars! Kertaiimarst 607aFaH OKU-
Fa 13IMEH JKa3blUIFaH.

- KQUbIpubIMOBLILIK dicacayed maz2atiblHOanean
adamoap. Enimizne pyxaHu Tasa, MedipiMai, ¢u-
JAHTPOT >kaHmap na 6ap. Omap e3nepiHiH KacaraH
KaWbIPBIMIBUTBIKTAPB MEH JKAKCBUIBIKTAPBIH YMBI-
THII Ta Kerexi. Kepiciuime, eMipae koiapl GomMai
Kajica, Oackamaii KUBIHABIKTapra Tam OoJca, Oy
KaWBIPBIMIBUTBIK JKacaMaili KeTKEH COTTEPIiH Ko-
pinici-ay gemn oiian KbIHXbUIAZBI. AJaMaapra Ke-
MekTecyre OeifimM Typaasl. Al Oy MIEKTeH MIBIKKAH
yaKbpITTa albTpyusMre aiiHanaapl. OnapislH eMmipi
TYTachIMEH JCpJIiK KaWbIphIMIAIBIKKA apHaJFaH,
OONMBICEI MEH KaHbIHa CiHipinreH, Oipak omjap
OCBIH/Iall KaWbIPBIM/IBI ic-TIapanap aTKApBIl XKYp-
MiH JiereH oiaa ga 0oJIMaiIbl.

- KQUblpblMObLILIKMbIY KAULIPHIH OULAMALINbIH-
Oap. byHnail agaMaapAbIH MICUXOJOTHACHIH Ka3ak

«aKKOHL», «aHKBUIAK», «ay3blH alica, KeMeKe-
Wi KepiHedi» Ienm cumaTrTainbl. byrmair agammap
eMipre pHU3alIbUIBIKIICH KapalThIH ONTHMHUCTED,
peTi kerce, KalBIPBIMABUIBIK JKacam Kype Oepei
JKOHE OHBI aca Oip yJIKeH ic jien Te ofamaiapl. Tin-
Ti cojaif 00Ny Kepek eKeH HeMece ojail eMec Je-
I'CH CHSIKTBI BepU(UKAIIUSIIAP OJIAp/IbIH CaHACBIHIA
oomMaiiaer. O amaM TinTi KaHmai-mMa 0ojicaMachiH
IiHIl ycTaHca Ja, ycranOaca Jja KalbIphIMABUIBIK
kacait 6eperni. KalbIpbIMABUTBIKTEI JiHU KaFUIaT-
TapJbl cakTay OOWBIHIIIA eMeC, 63 EpPKIMEH JIIHU Ce-
HIMIHE KATBICCHI3 A JKacalIbl.

7. KabIpbIMIBUTBIKKA HUETTCHISH PyXaHH Ta3a
ajiaMjiap FaHa.

- «oIcOMapm  KOJNbIH JiCOK  0aunatiovly 0e2eH
emipnix mazovipea mazausvinoarzanoap. Onap em-
KaH/Jal ipreili KaWbIphIMIIBUTBIKTAp JKacal ammaii-
IIBI, TIMITI MYJIJIE JKacamaraHaap fa 6ap msrrap. bi-
paxK OHBIH iIKI pyXaHW HHETI Ta3a, MaTepHalAbIK
karmaiel ToMeH. COHABIKTaH 11a, ojlap HUETTEHIM
oThIpyaaH Oacka amainjapsl jaa koK. Omaii Goca,
oJlap CIIKIMIe, CIIKAIlaH Ja >KaMaHJbIK oiamay
KepeK JIeT CaHaWTBIH KOFaM/IbIK TiKipjaeri 0ap Ky-
OBLIBICTICH KEJIIIT YIITACKII xKaTaabl. OJap Kol xKar-
naiina, Tex Oip Kynadnan sxepaem cypaiiabl, «Ky-
Jait OopiH KOpin Typy» JereH KOHIIEITTEPMEH 03iHIH
1K1 TYHUECIH THIHBIILITAHbIPA allajIbl.

- Huemi masa OIpax ewHspce HacamarlimvlH-
oap. Conpaii-ak, HUETTepi Tas3a, AIHre AETeH CEHIM-
nepi ne ap Typai. bipak, KaWbIpBIMIBIIBIK, jkKacay
onapra TaraipiHianMarad. O )KOMapT HeMece Ke-
nieH, He Oaif, He 3USUTBIBI KaybIM OOJMACHIH OJIey-
METTIK TONTHIK €PeKIIeNiKTepi Op TYPIIi OOJBIN Ke-
nexi. Ochbl TonTap MIBIHIBIFBIH/IA, TICHX0DJICYMETTIK
3epTTeYNepAl KaXeT eTeTiH epekine (HHOMEHOH.
Emkimiire ne »KakChUIBIK KacaMaibl, TEK ©31HIH
WHTPOBEPTTENITCH MICIIiMAEpIMEH ©3i-yIiH — Oa-
KBITTHI KaHaap OoJbI caHanaasl. bipak omap, coii-
KECIHIIE, CIIKIMHEH JIe KabIPBIMIBUIBIK KYTIICHI,
TEK MIYKIPIIUIIIK apKbUThl OTOACKUTBIK OMip OaKbI-
TBHIH 0aCThI KYHJIBUTBIK, CAaHAW]IBI.

8. KBa3nkalbIpIMIBUTBIK, JKacayIiblIap

- meK «bencineHyy Yulin 2aHa a30azan Huem
oindipywinep. KoraMIpIK caHanga KaHbIPBIMIBUIBIK,
xKacay Kepek, MiTip-caiaka, 3eKeT 0epy KaxkeT, Kyp-
OaHJIBIK [IATy CHUSAKTHI CAITTap/bl XKail FaHa OPbIH-
Jay yuIiH, «Oepince Ooyapl FaHa» M, OHBIH 1MIKi
pyXaHH Ta3allbIKKa OarmapiiaHFaH Kyl MEH Kamip-
KacueTiH Ooinait Oepmeiitinmep ae Oap. bynmai
amamMaap XajblKKa HEMece e3reyepre o3iHiH 00JI-
Malibl KaWbIPBIMJBUIBIKTAPBIH YHEMI JKapusiiayra
KymTap OONBITT KeJedl JKOHE OHBI O31HIIK MaKTa-
HBIII CE3IMMEH JIEMOHCTpalusIaiabl. MychliMaH
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nininge OyHaald KaWblpeIMAbUTBIKTap Kypanma na
(Amap0OaeB, OximxanoB, 2015) alTeurran, Oy ope-
KeT TICH aKT e3resiep Kepy YIIiH jacalca, OJI JKaj-
FaH OOJIBITI €CENTEIIC]I.

- MaeaHn Kepi KaumculH O0en KaubipblH Kymin
omvipamvinoap. bYHTaWIbl «XaIKBIMBI3 KyIaiaaH
KalTChIH» Jen rymaHucTeHaipeni. YKacaraH kak-
CBIIBIFBIHHBIH KaWBIPBIH TiJEY, OJ1 JKaKChUIBIKKA
KaTmanpl. JlereHMeH, e371epiHiH KaKChUTBIKTapbIH
Ti3iMAEMeNerI, Kei coTTeple KaWFbUIbl JKaFmaifra,
KUBIHIBIKTAPFa TaIl 0OJIFaH/a, COHIIIAMA JKAKCHUTBIK
JKacar eliM, KyJaiFa He jKa3blll eIiM Jen KYHiHim
OlnipeTiH caHa fa Ke3jecin Kanaapl. TinTeH, Ke3-
JICHCOK KaFbIMChI3 JKaF1aiiFa ayap 0oJIFaHa, OChI
JKOJIFBI KaWPBIMIBUIBIFBIM KaWTHaIbI JICT «aly-0e-
PYLIUTIKY» cCaHAMEH eMip CYpPETIHIEp 1€ JKOK eMec.

- ecennen oMip Cypin, KaublpbIMObLIBIK Jcdcan,
OHbl KelliH OipHewle ece Kblibll KAUMApwIn dld-
MbIH 2ot Oeumindep. ByHIail KalpbIMABUIBIKTAP
MOCEJICH, HMCIaMOAHKTEP/iH >KYMBIC JKacaybIMCH
KeJlin yHJeceIi. OpuHe, ojap OaHKTep maiiia Ta-
OyFa HUETTENTeH, OipaK WciaM IHIHICTI ©CiMMEH
Hecue Oepyre OOMMAMTHIHIBIFBIH TYHCIHIN, OHBIH
Oackara oIIapblH KapacTeIpanbl. JleMek, KeiiH-
HEH ecelien KalTaphlll aiy TUFBLIBI 0oma e, Onmai
KaHphIMIBUIBIK, jKacayIlibl JKEKe TYJIFajgap jkKacaraH
KaHBIPBIMABUIBIKTAPBIH «KATUTA, «HHBECTUIUS
petinne cesinemi. KalbIpbIMIBUIBIKTEI KACAHTHIH
ajaMJapblH TaHJIAWAbl, OonamakraH yMiTi Oap
ajlaMJiapra, yakpITIIIa FaHA KMHAJIBII )KYPI'€H CyOeK-
TiJNIep/li FaHa eJieT eCKepeli, erep MyComip aJaMHbIH
KeJIeTIEKTe KaiiTa OpKeHIey MYMKIHJIIT1 KOK, 00JIca,
OHJIAIap/Ibl Ha3apllaH ThIC KaabIpagbl. OHBI «Ka-
WBIPBIMIBITBIK, (P QEKTICI» AeT aTaiibl.

- KaublpblMObl, Meuipimoi, i32inixmi O0abIn Ko-
piny ywiin dicone O03iHIH Kamapuln Kebelime mycy
YWIH 2aHA WA2bIH, OOAMAUbL KOMEKMED KOPCemin
anoaycvipamamoin npozeaumusm (LLlyoaesa, 2011).
Byn acipece, CEKTaHTTBIK, kAT OAarbITTaFrbl JIHH
arpIMIIap OKUIIEPIHAe JKUi Ke3MeCeTiH Karmail. bi-
pax oJsiap Heri3iHeH ajFaHa, 6apia KOFaMIbIK Koll-
IIUTIKTIEH KaTap, dJEYMETTIK MopTedeci »KOoFaphl,
Owtik OachIHAAFBUIAP/IBI KOHE KOFAMFa BIKIAIIBI
azamarTapipl, COHBIMEH KaTap OLTiMIl amaMaapIbl
e3iHe TapTy el MakcaT eteni. Con anamaapabiy aT-
KapaTbIH 631l YIIIH KYPbUIbIMIaHFAH UICOIOTHs-
JIBIK, KBI3METTEP1 apKbUIbl apKbUIbI MIBIFAPFAH IIIbI-
FRIHJIAPBIH OipHEIIe ece KauTaphIll aTyIbl KO3IeH/Ii,
onap OeliHe Oip «JIiHU WHBECTHIIH», «OOJallaKkKa
CaJIBIHFaH KamuTaj (JIETO3UT)» CHSKTHI OOJIBIT Ka-
ObLIIaHaIbL.

- OiHU KAUbIPLIMOBLILIK YUBIMOAPLIH KYPbIN
anvin, Kop 0acubliapblHbIH KAPICbIHbL JCeKe MYOo-
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decine NAuOAIAHyWbLIApObl aman emyimizee 0o-
aaowvl. Onmap XambIKTaH, KOCIIKepJIepAeH TYCKeH
Kap>KbIHbIH Oenrimi Oip OeniriH e3 makcarTapbiHa
JKYMCaMIBI 1a, a3 FaHa icTepi apKbUTBHI ©3ACPiH 03-
Jiepi xapHamanaiael. by kopiap pecMmu Type Tip-
KEIITEHMEH, ecell Oepilt OTBHIpyFa THICTI OoJica na,
YKIMETTIK eMeC YHBbIM OOJIFaHIBIKTaH, KbI3METTEPI
MEH Kap KbUTBIK OTIepalsIapbIH/Ia OapBIHINA SPKiH
OOJIFaH/IBIKTaH, KeiijIe MEMJICKET TaparlblHaH OaKbI-
nay nma KublaFa coraasl (Mycmim, 2021).

OchlI TycTa, KBa3HUKAUBIPHIMIBUIBIKKA alfHAIIBIIT
KETIeC YIIIH «e3relepre xapusilaMayablH» TiHH
MOTIHJIep/Ic KEHIHEH TaPKAThUIATHIH/IBIFBIH 12 )KOHE
OYJ1 TYCIHIKTIH Ma3MYHBIHIAFbI, aCTAPBIHIAFBI MOH-
HiH 631H]IIK O©MIPMBHIUTIK QrI0cOPUsIChI Oap CKeH-
IITiH Je KeNTipe KeTyiMi3 Kepek:

1. «Huerti qypeicra. XKakChUTBIKTBI TEK AJuia-
Fa apHa. JKaKChUIBIK JKacayFa OaFbIT allFaH ajJiaM, eH
oyeni: «MeH Oyn aManbIMIbBl TeK KaHa Oip Aunia-
HBIH pa3bUIBIFBIHA APHAWMBIHY 1€ HUET eTKeHI ab-
3a11. Ce0e0i, i3ri aman 100 naiibl3 Ajiara apHaiFaH-
Ila FaHa ueciHe AKBIPETTe opacaH 30p Taiiga ajbIi
kenenai. Ce0ebi, agam Te3 YMBITaIbI, all, AJlia [aH-
HBIH TO3aHBIH/Ial )KaKCHIIBIFBIHABI YMBITIIANIBL. ..

2. XKaKChUIBIKTHI €CETIIeH jkacama. Paxmer kyT-
re. JKaKCBHUTBIFBIHIBI MIHZET eTre. AJla KOJIBIHAA
He Oepcek Te, KaH 1ail KalbIp-)KaKChUIBIK, KbUICAK, Ta,
ce3ci3, o1 e3imisre Kaiitaapl! TybICEIHA HEMECE Ta-
HBICBIHA KaKCBUIBIK, JKacaraH KerOip ajgamIapIbiH
ay3bIHaH keine: «Ke3inme ochiHaail Kalblp KBUTBITT
eniM», «OCBhIHIIAa Oepilm eaiM», «KYMBICKA TYDPFbI-
3BITT eMiM» JIeTeH CEeKUIII Co3Mepdi eCTIll KaTaMbl3.
Hemece, aTa-eHeciHe HereH KbI3METIH «KEJIHIM HE
Kyliey OamaM 1a epTeH MEHi OChUIall CHIAIACHIH»
Jien, SIKK «MEHIH Jie OanaiapbiMa OCBIH/Ial JKaKChI-
JBIK, KBUIBIHCBIH» JIETI, KBUIMAK KaWBIPBIH ECeTKe
KYPBIIT )KaTaThIHIAp Ja Oap.

3. XKaKCBUTBIKTHI JKacaFaH COH, OHBI YMBIT. bip
ICTEH COH TOSITTal, TOKTan Kanma. Keiiie sxacaran
OomMarel Oip KaKCBUIBIFBIMBI3 ©31Mi3re ipi Ke-
piHim, HOMCIMI3re Tay KOMaphlll TacTaFaHAad Kyl
CBIHNIaybl MYMKiH. JKaKCBUIBIFBIHHBIH IIBIPBIH J19-
MiHE paxaTTaHBII, KyaHFaH DpUHE )KaKChl. Aaiifa,
OyHIal ce3iMIe Ko KYPIIT Kary Keyeci 0ip xKaKChI-
JIBIKTAP/Ibl €JICMEYTe aJIbII KeiTyli MyMKiH. COHbIMEH
KaTap, )KacaraH JKaKCBUIBIFBIH/IBI Y3aK €CTe yCTay —
ajamJiapJlaH MakTay JOMeTyiHe, ajJlaMHaH KakhTa-
pPBIM KYTYiHE HEMece MIHICTCIHyTe albIll Kelyi 1e
MyMmKiH. CoJt ceOenTi jie KaHaai YIKeH Kalblp Kbl-
JIBIHCA J1a IepEy OHBIH YMBITHUIFAHbI JKAKCHI.

4. «MeH xacanbIMy» Jien ©3-63iHe cyiiciHOe. O0y
3y-Kumhup: «AnmagaH KOpbIKIaraH agam: TiTiH
THIAMAMIBI, KYperi xapaM KyIiKTeH apbUIMaibl,



A. )Kakcri0aeB xoHe T.0.

031H pHsiaH KyTKapMaiiJsl )koHE ©31He-031 Tamca-
HYMEH 0o0Jiajibl», — JereH eKeH. AKUKAThIHIA, Kal
aMaJbIMBI3ABIH AJUTa ajablHaa KaObll €T, Kai
aMaJIBIMBI3IIBIH 3asl KETyle eKeHi 0i3re OeimoriM.
EH ximkenTali amanaplH €31 HHETIMI3 apKbUIBI YII-
KeWTiryl MmyMmKkiH. Hemece 0i3 ynkeH caHaraH ama-
JBIMBI3ABIH AJIa KY3BIPBIHAA KaybBIPCHIH KYPJIBI
caJMarbl 1a 00JIMaybl MYMKIiH.

5. Kynimcipe. JKyMcakTBIK TaHBIT. AJuia TaFana:
«Kaxkchl co3 JkoHE KemIipiM — apThIHAH PEHIIT apa-
JIACKaH caJakalaH KaubIpibl», — nereH (AHapOacs,
OkimxaHoB, 2015, 44 6.). lllera mMoHiHIE, amam-
HBIH OaybIPBIMEH KapbhIM-KATHIHACTA IIILIHAWBI Opi
JKYMCaK OOJIYBIHBIH ©31 YJIKEH KaKCBUTBIK. Kaitbip
iCTe JKYMCAKTBIK, 00Jica, OJI COJl iCKe Kepik Oepe.
Hol6u (oran AnnaHbIH UTLTITT MEH casieMi OOJICHIH):
«Kymcak mine3ni 6on! AKUKATBIHIA, KYMCAK Mi-
HEe3 — aZamJibl KOpPKEeMIUTIKTeH 0acka errHapcere
anpIn GapMaiapl. XKymcak MiHe3i OoMaraH ajgaM
YATKA KaJlaably.

6. XacaraH >kakChUIBIFBIHJIBI Jkacelp. Caxabda-
Jap, Oyenri IBTUIepHiH I3TUIIK icTeyIeri i3aepiHe
KapacaHp3 O0y Xasum Camoma ubH JluHap: «O3-
JMEpiHHIH KaWBIPJIBI ICTEPIHAI TIMTiI 3YJIBIMABIKTHI
(KyH®, KaMaHIBIKTapbIH/IbI) JKaChIPFAaHHAH Jla KaT-
TBIPaK, KaChIPbIHAAP», — JICI OCUET KaJIbIPFaH.

7. ’KakCBIIBIKTBIH €H a3bl 00Jica 1a OHBI MEH-
cinOe#t koitma. MyMKiH, TOJI COJ KiIIKEHTal FaHa
UT1 amall Ci3lli YJIKeH cayanTapra KaybIIITHIPaThIH
meiFap. EH OacTeichkl, KaHmaid kejemue OoJca jaa
JKaAKCBUIBIKTBIH BIKBLTACTICH, AJLJIa YIIIiH KacaJlFaHbI
MaHBI3IEI. [laitFaMOapbIMbI3 (OFaH AJITAaHBIH UT1ITi-
ri MeH cosieMi 00JChIH): «MychblTMaH OaybIpbIHJIbI
KYJTIMCIpen, JKapKbIH Ky30€H KapChl allyAblH ©3iH,
JKaKCBUIBIK aTayJIBIHBIH €MI0IpiH a3ChIHOa», — JIeTCH
(Ramazan.muftyat.kz, n.d.).

8. Mynne Oeitrapan xanaap. byiap opune, niHu
KaWbIPBIMIBUIBIK JKacay jKa3bIKThIFbIHA KATHIChI )KOK
CUSIKTBI OOJIBITT KOPIHCE /IS, FEUTBIMU TEOPHSLIIBIK TaJ-
JayJapbIMBI3 YIITiH IMACCUBTI KATBICYIITBI JKaK PETiH-
JIe MaHbpI3Abl CyOeKTiiep Ooibn TaObUIa bl Onap
YIIiH KabIPBIM/BUTBIK MOCEJIECI aca MaHBI3Ib €MEC,
KaWbIPBIMBUIBIK TIEH W1 iCTep kacay KUMBLIIAPbI-
HaH MYJIJIC aJla )KOHE OHBI TEK jKall FaHa KOFaMJIbIK
mikipnepain Oipi petinae caHaiinel. bipak mynme
YKOKKA J1a 1IblFapMaidibl. KalbIpbIMIBUIBIK jKacaMay
KEPEeKTIirl J>KeHIHJETl TMiKipiepre ae KOChUIMAaIbI,
KaWbIPBIMABUIBIK, iC-TIapaap 3aMaH aFbIMBbl PETiH/e
KypbUIbIMIaHFaH OeifHe Oip ©3iHe KaTbICHI JKOK KY-
OBLIBIC peTiHae KaObuTaaiel. byman KoramMmarsl Ka-
HBIPBIMJIBLTBIK, KITMMATKA €1 3UsH J1a, TTai/1a J1a XKOK.

OchIHmaif KIKTEyJIep MEH caparnramaiapra Cy-
HieHe OTBIPHIM, JIHTAHYJIBIK, DICYMETTaHYJIBIK, (H-

TOCO(USIIBIK OHITAPABIH KAHBIPBIMIBUIBIKKA KAThIC-
THI KBIPJIApBIHA Ja TOKTAJIBII OTYIMi3Te Typa KeIeIi.

Herizinen agam3ar pyxaHusITBIHIA, (HIIOCO-
(dusiaa, Kabl ajaFaHia, aHTUKAHbIPBIM/IBLIBIK, OaF-
Jmapiap na kesfeceni. XX Fachlp OachlHAa maiia
0OJIFaH IMparMaTH3M aFbIMBIHBIH OKLUIJAEpPi, OHBIH
irHae, yTUIMTapu3M OarFbITHl ajam3aT OMipiHiH
OapIIBIK KaFruaaTTapbl MEH OMIPIIiK MIapTTAPBIH OCHI
MaTepUaIbIK Taiiara ansln Kemin Tiperai. Heme-
ce, Jlopenuo Banna agam3ar apackiHarbl KaTbIHAC-
TapJIbIH OapJBIFBI 63apa Maiijara Heri3jeneal Jer
TeJOHUCTIK BIHFaliFa Kapail Oypeuiamel: «Jlo3zar
aly — paxaT Kelryre raHa OarnapiiaHaibl )KOHE Ol
aziaM eMipiHeri KYHIBUTBIK OOJIBITT CaHaIaabl, agam
KalBIPBIMIBUIBIK KacaMai J1a FYMBIP Kellle ajajbl,
KaWBIPBIMABLIBIK JEN KYPreHAEpIMi3 HETi3iHeH
aJFaH/a Mmaija MEH COJI JI933aT allyFa FaHa HeETi3-
JIENITeH A KeJe, MOKIPT MeH YCTa3bl apachIHIAFb
KaThlHAC Ta e3apa Maiijiara Heri3/IeNreH — YCTa3bl
IOKIPTIHEH OOJNaIIakThl KYTelli, all OFaH IIDKIPTi
yHamaca, OJI KaThIHAC >KacaMaiJbl, TIiNTi ara-aHa
MEH OallaHbIH KapbIM-KATBIHACKHI Ja OCBHIHIAN ©3a-
pa KaHaraTTaHy MEH Iaiijja KyTyre OarbITTajalbl,
ep azaM MEH OHeNIiH KYObI 1a e3apa paxaTTaHyFa
raHa yiieimaacaas» (Jloperio, 1969).

An kene KpITali maHbeimmanbl MoaH-1[36I amam
0aJlaChIHBIH TEK 13TLTIKTI OOJIBII JKapaThUTFaH bIFbI
TypaJbl MAMBIMIANABI. AJamMaapra 13Tk PyXsl ce-
OinmmereH 0oJjica, OH/A oJjlap aJaMrepuriiik HopMa-
JIapbIH KaJlail caKTarl KeJei IETeH cayall TacTaiabl.

Mine ocel eki keperap miKipAaeH 0i3 OTaHbI-
MBI3ZaFbl  KAMBIPBIMABUIBIK —IIapanapiblH KYpYy
OarmapbelH TYBIHAATYBIMBI3Fa Oosanel. OChl TyCTa,
«EmiMizaeri ka3ipri TaHga KaWbIPBIMABUIBIK IIIa-
payapablH ascChl TapbUIBII KeJie Me, dIe epicTen
Keje Me» JiereH cayan TyblHJau bl [IIbIHbIFbIH-
Jla, KaWBIPBIMIBUIBIK IIapajiap Typajbl eliMi3ze
HaKThl CTATUCTUKAJIBIK aK[aparTap »KOKThIH Kachl.
JlerenmeH, KaHbIPBIMIBUIBIK, IAPATIAP/IBIH HKAIIIBI
MICUXOJIOTHSJIBIK-0JICYMETTIK KJIMMAaThl MEH TOXi-
pubenepine KOFaMAbIK MiKipiepre cylieHe OTBIPbII,
MarJiymMaTTap *KMHaKTaybIMbI3Fa Jia 00J1aIbl.

Byn Gipinmrizen, xorapsiaa ateiFad Mas-11-
3BIIIBIH MIKipJIEepiHEe AaHATIOTUSIIBIK TYPC Ka3aK Xall-
KBbIHJIAFbl MBIHJIaFaH KbUIap OOWBI cabaKTacKaH
VIITTHIK KOJITAFBI STUKOIICHTPHU3MTE KEJIII Tipeei.

Kazak monenuerin 3eprreymn T. FaOuToBTHIH
miKipinmre, 30pacTpu3M CEHIMIHZETI 13TUTK pPyXbl
MEH 3YJBIMABIK PYXBIHBIH MOHIUIIK KYpECiHiH ca-
PBIHBI ajlaM3aTKa ajiFalll PeT KAKChUIBIK TICH JKa-
MaHBIKTHI YiipeTkeH (Fadurtos, 2007).

«JlereaMeH, TYPKi OHIIBIITAPBIHBIH OaChIMIIbI-
JIBIK, TAHBITATHIH (PUIOCO(USIIBIK OWBIHBIH OacTar-
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Kazakcrannarsl AiHM KalBIPBIM/IBUIBIKTEIH KeJIOSTI MEH dJIyMETTIK Taxipubenepi

KbI OaF/1apbl XaJIBIKThIH TAPUXH JAUTIHACT] STUKAIBIK
HeTi3epre apka CyHeimi JereH MiKipai MIemriMIi
TYpJE alTa ajambI3»,-Jel TYKbIPbIMJAFaH YIATTHIK
KYHIBUIBIKTApABl 3€PTTEYIIIIepIMI3IiH TIKipi e
OCBIHBI alfFaKTal bl (OmkaHoB, 1995).

Jlemek, miHM KaWBIPBIMIBUIBIK >KacayIblH CaH
MBIHJIaFH JKbULIAp OOHBI KAJBINTACKAH, TCHIMI3ZC
CaKTaJIFaH ©31HIK PyXaHUSITTBIK TEPEH TaMbIpJIaphl
Oap nereH ces. byn XanKbeIMbI3a KEeTiMIEPIi aChl-
pan aiy, KeHreCciH 9HeNIiKKe abIl, OHbIH Oajaa-
PBIH 1HICI 63 KAMKOPJIBIFBIHA alTy, Ka3aK JalachlHIa
a0aKTBIHBIH 0OJMMaybl — KBUIMBICKEpre OapbhIHIIA
KelipimIii 00y, MYKTaX KaHJapFa KOJ YIIbIH Oe-
pyre YMTBUIBII, IDYJIETTI afaMaapaaH PeCMH eMec,
OMIPITIK KYJBIKIICH aJIBIHATBIH «CAIIbIK) CHSKTHI
Annapkece OeliHeciHiH 0o0nybl, ATBIMTail »KOMapT
AHBI3BIHBIH KeJlici, OapbIMTara KETKEH JKbIIKBIHBI
KYII KOpPCETy apKbLIbl KaHTaphIll aily, KOpIIiMEeH
TaTy OOJBIN, MYKTaXIBIKTAPBIH 63apa OTeIl OThIPY
T.0. apKbIJIbl KOPIHIC TAYBIT OTHIPFAH/IBIFBI TAPUXH
IIBIHIBIK,

Kazasip MpIp3aoti alTKaHIan:

«bip xamaHbI yHICHII )KeHTeciHe,

Bip >kaKCBICHI JKeCIpiH KaHFBITIIAFaH. ..
Tary-ToTTi Kepuiinep mblp Oy30araH,
Bipre ToHBII cybIKTa, Oip MY3IaFaH.

Bip sxamaHbI — COHJIa Aa Yil caMaraH,
Bip >xakchICH — abaKTHI TYPFBI30aFaH...»
(Msip3aomi, n.d.).

Exinmrimen, 6aifpIpFeI TiHA CEHIMIIEp JKOHE Ke-
HiHT1 MCIaM JiHI CaNTTapbIHbIH JiHU epeXelepiH-
JIeT1 TapTTapabl OPBIHAAYMEH OaIaHBICTBI OOJIBITT
kenemi. bys 1a KeHelneH TaMbIp TapThIN KeJe JKaT-
KaH YJITTHIK AUTIMI3Te CiHipiIreH crepeotuntep 0o-
nein mibiFaabl. COHNBIKTAH Ja, OYTiHT TaHaa OCHI
JIOCTYPJICP/IiH KaJIFachl CaKTaJbI OThIp. by AiHu
yiBIMIap HEMece KeKe JIIHU TYJIFaIap/IblH apachIH-
Jla KA1 KaWTaJaHTBIH KaHT. OpUHE, KaWbIPBIMIBI-
JBIK, Kacay, ocipece, MaTepUaNJIbIK-TEeXHUKAIBIK
KOMEK JIEHTCil, MeIIepi MEH ayKbIMbI, KAPKbIHBI
MEH JKUUTI COHBI aTKAapyLIbl CYOCKTiHiH ©3iHe,
MaTepUAJIbIK JKaFaaibl MEH OJICYMETTIK MOopTe-
OeciHe, KbI3MET OpHBIHA, OTOACHUIBIK KaFaibIHa,
T.0. OaiimanbIcThl O00mbIT Keneni. Emimizme Oyamai
KaHBIPBIMIBUIBIK JKaCayIIbl JKEKe TYIIFalap Ke3Je-
cim otelpaapl. Jlerenmen Oyn Tycra alTa KeTeTiH
JKAUT, XaIKBIMBI3JIBIH IICUXOJIOTHSIChIHA OaliIaHbIC-
THI, OJlap KOl JKaFmaiia >kacaraH WTri icTepi MeH
KaHBIPBIMIBUIBIKTAPBIH KOIIITIKKE XKapus eTIey-
re yMThUIaabl. JlereHMeH, akmaparThiK JKeliaepre,
BAK-Ha mony >kacaldTelH Oosicak, 013 YLIIH onap-
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NIl JIOMEKTeMeNep PEeTiH/Ie MbICAJIFa aTybIMBI3Fa
6omanpl: «1990 xpurnan 6epi XanblK MEIUITTHACKH
PecniyOnukansik opTanbIFbIHBIH Mymieci, Hoctpa-
JlaMyC aThIHAAFbl MPOCKOMUSIIBIK FhUIBIMIAD Xa-
JIBIKAPAJIBIK, FRUTBIMIAP aKaIEMHUSCHIHBIH aKaIeMUT1
Ocepkyn Kaxbl Prickymyier o31 Typran KapaOymak
aybuTbiHa 650 OPBIHABIK 3aMaHayH Kypasl-)KaObIK-
TapMEH >Ka0JbIKTaJIFaH OpTa MEKTEI CaJIbIPIbI.
OHBIH 0apibIK KYpPBUIBICEIHA XKYMCAIFAH 75 MITH.
TEHTre KapaXaThIH 63 KalTackiHaH Tosemi. Ochuraii-
I1a eMIIUTIKTEH TYCKEH MaiJachlH TeHI3IIH TaMm-
IIBICBIHAM €Til, YHEMJICYMEH TipHEKTEI JKHHAJIbI.
AcxaHacbIH, A9pirepiik OenMeHi, yiaap MeH KbI3-
nmapaplH 1mebepxana OenmMenepiH o3 KapaKaThIHA
KOCBIMIIIA CAJIJIBIPBIIT )KACAKTATTHL... 85 METp TepeH-
IIKTCH apTe3uaH KYIBIFbIH Ka3aelphim, 150-aeit o1-
OaceiHa aybI3 cy xxeTkizai» (Camapyisl, 2012).

OchbIHmait IiH OKUIAepi, XKEKe TYJIFATapAbIH KeH
MacIITa0TaFbl KOHE IIAFbIH KOJIEMICT1 KYpri3imimn
JKaTKaH I1apaaapbl 0JICyMETTaHyJIbIK HEMece JIiHTa-
HYJIBIK TYPFBIJAH XKETE 3epPTTEIMEreH Mocelelep-
IiH Oipi.

OHBIH 631H/IIK KUBIHIITBUIBIKTAPHI Ja HKOK eMecC.

- JKOFapblJla alTKaHJal KaWbIPbIMIBUIBIK Ka-
caymbl cyObeKT ©3iH jkapHamaljay MEH OHriieyre
Kapchl 00JaIbT;

- IIBIHJBIFBIHAA [1a, KAHBIPBIMIBUIBIK, JKapHaMa
HeMece JKapusiiay YIIIiH eMec, OHBIH Heri3Ti Makca-
ThI KOMEK TI€H KAPKbl JITTETeH JKEPIHE KETill, MYK-
TaX aJaMHBIH OHBI UTUIIriHE Taiigamanysl OOJFaH-
NIBIKTaH, aKapaTTap Tapajia oepMeii.

- KaWbIPBIMJIBUIBIK Iapajapbl Typaybl CTaTHC-
TUKAJBIK, OacKkapy MeKeMesepi oiap/iaH ecen cypa-
Maiiapl. COHIBIKTAH J1a, OHBl MEMJICKET TaparblHaH
peTTey MEH ecellke alyFa Ja MyMKIHJIIK JKOK;

- OyHIai )KeKe aiaM KabIPBIMIBUTBIKTAPEI PEC-
MU €MeC TYpJE JKYpIll OTHIPFaHJBIKTAH, OJIAP]IbIH
OapIBIFBIH 3€PTTEI, TIPKEN OTHIPY A2 MYMKIH eMec
T.0.

Yuriamigen, XX raceip coHsl MeH XXI FacwIp
0achl aJaM3aTThIH OPKEHUETKE YMTBUIFAaH, aKia-
paTTapablH OaphIHIA KODKETIMIII OOJIFaH FACBIPHI.
OcwIFaH Opaif, epKeHUETT] eNAepAl MiHU Hemece
IIIHTe KATBICCHI3 OOJICHIH, KaHPBIMIBUIBIK IIIapaia-
PBI pecMU TypJie Kyprizinin keneai. ['ymMmaHuTapibik
KoMeK, (pumaHTpor, T'yMaHUCTIK KaFuaa T.0. YFbIM-
Jlap EHT131IiIL, OJT BIIEMTIK ToKIpUOeIe KOJITaHbLIBIT
JKOHE 63 HOTIKECIH Oepilt Te oTwIp. Jlerenmen, Oy
TyCTa, KeH karjaiap/a iHU KaibIPhIMIBLIBIKTAP
Tacaja KaJibil, €JIeHOSH Kasblll JKaTKaH CHSAKTHI.
Bynpaii mapanapiaH epKEHUETKE YMTBUIBIN Keie
JKaTKaHABIKTAaH O13/11H e€iMi3 i€ OCHI aFbIM MEH Oe-
TaJBICTBI OaFIapFa yCTal, ThIC KaJIMaK eMec.



A. )Kakcri0aeB xoHe T.0.

Ocpslran opai, skahaH/laHy 3aMaHBIHIAFbI JIEM-
JIIK OpKEHHUET KOIIIHE 11ecy1eri pyXaHUATTHIK caja,
OHBIH 1MIiHAE, KAWBIPBIMIBUIBIK Iapaiap/Ibl apTThI-
Py MEH KeHe 3aMaHaapjaH Oepi cabakTachl Keje
JKaTKaH KabIPBIMABUIBIKTAP/IbI YINTACTHIPY COliKe-
CiHIIIE, KAHAMIBUIIBIK TICH AOCTYPIIULIIKTIH Yiie-
CIMIUTITIH KaliTaman Typraniai 00asl.

KopbIThIHABI

JKyprizinreHn Ttangay HOTHIKENIEpi AiHM Kaibl-
PHIMJIBUTBIKTEIH Ka3akcTaH KOFaMbIHJIa KenkabaT-
TBI QJIEYMETTIK-PYXaHU KYOBUIBIC €KEHIH KOepCeT-
Ti. KaflbIpbIMIBUIBIK TEK MaTEpPHAIJIBIK, KOMEKIICH
HICKTEJIMEHTIH, OHBIH KYpaMblHIa pyXaHH, ICH-
XOJOTUSUTBIK, JKOHE KOMMYHHUKAIMSIIBIK, KOJIIay
¢dopmanapsl Aa KaMThIIATBIH KYPACTi 9JIEyMETTiK
ToXKipnOe O0mbIT TadbUTanEl. bByn Toxipmbe Mem-
JIeKeT, AIHW YHBIMJAp >KOHE JKEeKe TYJFanap JieH-
TeHiHe J)KY3eTre achlll, KOFAMJIAFhl DIICYMETTIK BIH-
TBIMAKTACTBIK TMEH TYMAHHMCTIK KYHIBUIBIKTAP.IbI
caKTayFa BIKIAJI eTedi. 3epTTey OaphIChIHIA Kaibl-
PBIMABUTBIKTBIH  KYPBUIBIMIBIK-(DYHKIIMOHAIIBIK
CUTIATBl AWKBIHAANABL. KaWBIPBIMIBUIBIK, CYOBEK-
TiNepl OpTYPIi QJIIEYMETTIK JICHreie opeKeT eTe-
TIHIITI aHBIKTAIIBI: MEMJICKETTIK HMHCTHUTYTTap
DIICYMETTIK OaFiapiaMaiap apKblUIbl )KyHel KoMeK
KepceTce, JIIHU YHBIMIIAp KOFaMIaFbl pyXaHHu KOJI-
Jlay MEH dJICYMETTiK KOMEKTiH JA9CTYpPJIi TETIKTEPiH
caKTarm OTBIp, ajl )KeKe TYyJIFaiap MEH MeleHaTTap
KaWbIPBIMABUIBIKTBIH €PIKTI Opi uKemai ¢opmana-
PBIH Xy3ere acbipajsl. Ochuaiiima KalbIPBIMIBLITBIK
DIICYMETTIK BIHTBIMAKTACTBIKTBIH OelpecMu KoHe
pecmu opManapsiH OipiKTipeTiH KyObUIBIC pEeTiHIe
KepiHe/I.

CoHBIMEH KaTap 3epTTey HOTHXKeJepl Kaifbl-
PBIMIBUTBIK, OPEKETTEPiHiH MOTUBALIMSIIBIK HETi3/1e-
piHiH OpKenKi ekeHiH kepcerTTi. bip xarpHaH, AiHT
CeHIMJEp MEH ASCTYpJi AYHHETAHBIM agamapibl
13TiTIKKe, ©3apa KOMEKKE KOHE DIICYMETTIK JKayarl-
KepuIlUTikke OarbITTaiiipl. EXiHIIN JKaFbIHAH, Kalbl-
PBIMIBUTBIKTBIH Oenrini 6ip 66iri cuMBOJIBIK, Oe-
JIeT KAJIBINTACThIPY, DIIEYMETTIK MOpTeOe HBIFAUTY
Hemece Maija KyTy CHSKTBI IparMaTHKAaJIbIK MY JIIe-
nepMeH je OaitnanbIcTbl 60mysl MyMKiH. OCBI TYp-
FBIZIAH aliFaH/ia KBa3UKAHBIPBIMIIBIIBIK KYOBUTBICHI
KOFaMaFbl MOPaJIbABIK KOHE MHCTUTYLIMOHAJIBIK

0akpUIay bl KQXKET €TETIH KYpAEeTi aleyMeTTiK de-
HOMEH peTiHje alKpIHaananel. Tannay OapbIChIHIA
KalBIPBIMIBUIBIK MOJICHUETIHIH TapUXH-OpKCHUET-
TiK Heri3gepi ne Oaikanapl. Kazak KOFamBIHIAFBI
e3apa XopJaeM, JKeTiM-Kecipre KaMKOPJIbIK, KOpIii-
JiK KoJiaay, 0ata Oepy, 6acy alTy CHAKTHI JOCTYp-
Jep JiHU KOHE ATHKAIBIK KYHJBUIBIKTAPIBIH Y3aK
TapuxX#u CcabaKTACTBIFBIH KepceTeni. by KyObuThIC
VJITTBIK, MBJICHU KOJTAFbl 3TUKOIICHTPU3MHIH Kepi-
HiCl peTiHAe KapacThIPBUIBII, KAHBIPHIMIBUTBIKTHIH
Ka3ipri KOFaMJaFbl CaKTaIyblHA PYXaHHU-MOJICHH
HET13 KaJbIITaCThIPAThIHBI aHBIKTAJIJIBI.

Kazipri xahangany »xarmaliblHAa KaWbIPbIM-
JBUTBIKTBIH, MHCTUTYIHOHAIJIBIK  (hopMmanapbl  Jia
e3repin OThIpFaHbl OailKanajsl. KalbIpbIMIBUIBIK
KOpJIapbl, TYMaHUTAPIBIK KOMEK Oarmaapiiamalnapsl,
(bMmaHTpONUSIIBIK  OacTamayap KOHE KOFaMJIbIK
YUBIMIApABIH KBI3METI OJIEYMETTIK KOJIAyIbIH
JKaHa YITUIepiH KalbITacThIpyAa. AJaiijga jKeke
ajaMaaplieiH OelipecMH TypJie Ky3ere achlpaThiH
KalBIPBIMIBUIBIK OPEKETTEPl CTATHUCTUKAIBIK, TYP-
FBIIAH TIpKEIMEHTIHAIKTEH, OYya caiama Kyuemi
SMIMPHUKAIIBIK, 3€PTTEyJIep JKYPrizy KaKeTTiiri
Oarikanazsl. JKanme! anranna, Kazakcran KoFaMbIH-
JIAFbl JIHU KaWBIPBIMJIBUIBIK JOCTYPIi MOJCHUET
IIEH Kazipri OJIeyMETTIK HWHCTUTYTTAPIBIH ©3apa
BIKITAJIIACybl HOTMKECIHJIE KAIBINTACKAaH KeIIeHIi
KyOBUTBIC OOJBIT TaObTaael. O KOFAaMIAFEl 9JICy-
METTIK TYPaKTBUIBIKTBI, PYXaHH KYH/IBUIBIKTAP]IbI
JKOHE 03apa JKayalKepIIiJik MOJICHHETIH caKTayFa
BIKITAJ €TETiH MaHBI3/IbI BIICYMETTIK-PYXaHHU PECypc
petiHne 6arananysl MYMKIH.

ABTOpJaap yJieci

JKaxceibaeB AzaTt banrabexoBUY — MaKaJlaHBIH
FBUIBIMU TYXXBIPBIMJAMAChIH alKbIHIAY XOHE MO-
TIHHIH COHFBI HYCKACBIH pEIaKIMsIIay yHaepiciHe
JKayarThl.

JKaxceibaeB Anap KaHaTKbeICH — IepeKKke3nepmi
JKUHAKTAy MEH XKYHeley, pociMIeyre KayarnThl.

OnMyxameToB Onu Payynasl — MakamaHbIH
BJIICTEMECIHE KayanThl

Fannmm Xammm — makana TakbIphIOBI OOMBIHIIIA
9IIeOMeTTepre MOy JKacay, KapusIaHbIMFa YChIHY
TajanTapblHa COWKECTITIH KaMTaMachl3 €Ty J>KOHE
3epTTEY JKYMBICHIHA KATBICY.
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TYPES OF MARRIAGE AND MARRIAGE CONTRACT
IN TRADITIONAL KAZAKH SOCIETY AND
THE ISSUE OF KHITBA IN ISLAMIC LAW

This overview examines the diversity of marriage types in traditional Kazakh society, emphasizing
their legal, social, and cultural dimensions. It focuses on how marriage functioned not only as a personal
union but also as a legally and socially regulated institution deeply influenced by customary law and
Islamic principles. The study highlights the decisive role of parents and extended family in pre-marital
arrangements, demonstrating how collective interests often prevailed over individual choice. Particular
attention is given to the conditions and motivations behind different marriage forms, including their legal
consequences for all parties involved. The analysis underscores the family’s responsibility in resolving
social issues, maintaining moral order, and ensuring compliance with established norms. A comparative
approach is applied to evaluate the consistency and divergence between traditional Kazakh marriage
practices and Sharia law, revealing both harmonization and adaptation within local customs. Addition-
ally, the overview explores the concept of divination and spoken declarations in marriage, stressing that
in traditional Kazakh society, verbal acts carried contractual and legal authority beyond simple agree-
ment or collusion. By comparing khitbah in Muslim law with Kazakh customary practices, the study
provides a nuanced understanding of how speech, intention, and legal recognition shaped marital rela-
tions. Overall, the analysis offers a comprehensive perspective on the intersection of law, tradition, and
religion in Kazakh marital institutions. The study talks about practices in traditional Kazakh society. And
ethnographic scholars refer to the traditional Kazakh society as the period up to the October Revolu-
tion at the beginning of the XX th century. However, practices in traditional society may, in some cases,
continue even after that, and even up to today.

Keywords: customs, muslim law, marriage, family, tradition, dowry

T. Xamut, T. Mmammapn’

Hyp-My6apak Ervnet ncaam MoaeHueTi yHuBepeuteTi, AAMaTbl, KasakcraH
“e-mail: m.yusufhan@gmail.com

ASCTYpPAI Ka3akK KOFaMbIHAAFbl HEKEHiH, TYpAepi MeH
KYAQADIK, )XOHEe MCAAM KYKbIFbIHAQFbl XUTOA MaceAeci

ByA Makara ASCTYPAI Kasak, KOFamMblHAAFbl HEKe TYPAEPiHiH Ma3MyHbl MeH epekKLlLeAiKTepiH
KelleHAI TYpAe TarAayFa apHaAraH. Heke MHCTUTYTbI Kasak, KOFamblHAQ TEK ep MeH BeAAiH >Keke
OAafbl PETIHAE eMeC, ayAeTapaAblK, KaTbIHACTAPAbl PETTEMTIH, BAEYMETTIK >KaHe KYKbIKTbIK MBHI 30p
KOFaMABIK, XKyie peTiHAE KaAbINTacTbl. 3epTTeyAe HeKe KeAiCiMiHe KaTbICyllbl TapanTapAblH e3apa
6afiAaHbICbI MEH OAaPAbIH KYKbIKTbIK, CaAAApbl KapacCTbipblAaAbl. ATa-aHaAap MEH YAKEH SYAETTiH
Hekere AeniHri KeAiCiMAEpAEri POAI epekiiie Ha3apra aAbiHaAbl, ce6ebi ASCTYPAI KOFamaa >KacTapAbIH
Hekeci kebiHe aTa-aHaHbIH LeLwiMiMEH Xy3ere ackaH. OpTYpPAI Heke TYpAepiHiH nanaa 60Ay cebenTepi,
LlapTTapbl XX8He OAapAbIH BAEYMETTIK Herisaepi TaAaaHbin, 8p Heke (DOPMacbiHbIH KOFamMAdFbl
OpHbI anKpiHAAAaAbl. COHbIMEH KaTap OTOACbIHbIH KOFaMAbIK, MOCEAEAEPAI LELyAEeri, TOpTin neH
MOPaAbAbIK, KYHABIAbIKTAPAbI CaKTayAaFbl MaHbI3bl KepCeTiAeai. 3epTTey 6apbICblHAA Ka3aKTblH
ABCTYPAI Heke TYpAepi MCAaM LLapuFaTbl HOPMaAapbIMEH CaAbICTbIPMaAbl TYPAE KapacTbIpblAAbI.
ByA caAbICTbIpY apKblAbl LLapUFAT TaAanTapbl MeH XXEPriAiKTi 9AET-FYpbINTapAbIH ©3apa blKMaAbl MeH
arblpMaLLbIAbIKTapbl aHblkTaraAbl. CoHAAM-aK, Kasak, KOFamblHAQ CO3AIH, alTbIAFaH yoAe MeH Gaa
allyAblH, KEAICIMAIK-KYKbIKTbIK, KYLLi 6OAFaHbl KOPCETIAIM, MyCbIAMaH KYKbIFbIHAAFbI XbIT6a YFbIMbIMEH
CaAbICTbIpbIAaAbl. HaTu>KeciHAE HeKe KaTbIHACTapbIHAAFbI CO3, HUET >KOHE KYKbIKTbIK, >KayankepLUiAiKTiH,
MaHbI3bl KaH-XaKTbl alliblAaAbl. 3ePTTEY ASCTYPAI Kasak, KOFambliHAAFbl TOXIpUOEAEPAEH CO3 eTeAi.
AA ASCTYPAI Kasak, KoFamblH 3THorpad FaabiMaap XX Facblp 6acbiHAAFbl Ka3aH TOHKepIiCiHe AEMiHTi
Ke3eHAI anTaAbl. AereHMeH ASCTYPAI KOFaMAaFbl ToXXipubeaep >KekeAereH xaraanAa OAaH KeiliH Ae,
TinTeH ByriHre AeniH XaAracybl MyMKiH.

TyiiH ce3aep: 8AET-FYPbIN, MYCbIAMAHAbIK, KYKbIK, HEKE, OT6aChl, ASCTYP, KAAbIH MaA
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Buapbl Opaka u GpavHOro AOroBopa B TPAAMLIMOHHOM Ka3axCKOM 00L1ecTBe
1 npo6Aema XxuTObl B UCAAMCKOM MpaBe

AaHHbIN 0630p MOCBALWEH aHAAM3Y pa3AMUHbIX (hOpM Gpaka B TPAAMLIMOHHOM Ka3axCKom obLie-
CTBE C TOUKM 3PEHUS MX MPABOBbIX, COLMAAbHbIX U KYAbTYPHbIX 0CObeHHoCTel. bpak paccMaTpuBaeTcs
He TOAbKO KakK AMYHbIN COI03, HO M KaK BaykHbI OBLIECTBEHHbIN MHCTUTYT, PEryAMpyemMblii HopMamm
00ObIYHOTO MpaBa U McAaMckoro Lwapmarta. Ocoboe BHUMaHME YAEAIETCS 3HAUYMTEAbHOM POAU POAMTE-
A€ 1 poAa B AOOPAYHbIX AOrOBOPEHHOCTSIX, TAE€ KOAAEKTMBHbIE MHTEPEChI YaCcTO MPeobAaAAAM HAA
MHAMBMAYAAbHbIM BbIOOPOM. B paboTe pacKkpbIBalOTCS YCAOBUSI M MPUUMHBI CYLLLECTBOBAHUA Pa3AMY-
HbIX TMMOB Opaka, a TakXXe MX MPaBOBble MOCAEACTBUSI AASl BCEX YYACTHMKOB OGPayvyHOro AOroBopa.
[MoAUEPKMBAETCS POAb CEMbM B PELLIEHUM OBLLECTBEHHbIX BOMPOCOB, COXPAHEHMM HPABCTBEHHbIX LIEH-
HOCTEN 1 NMOAAEP>KAHMM COLMAAbHOM CTabMAbHOCTM. CpaBHUTEAbHbI aHaAM3 TPAAMLIMOHHbBIX Ka3ax-
CKMX OpPakoB C HOPMamK LIapMaTa MO3BOASET BbISIBUTb KaK CXOACTBA, Tak M Pa3AMYMs, OTpakaloLime
MpoLIeCC aAanTaUmm PEAUIMO3HbIX HOPM K MECTHbIM 00blyagm. OTAEAbHOE MeCTO 3aHMMaeT aHaAM3
3HAYEHUS CAOBECHbIX aKTOB M MPEeACKa3aHMi, KOTOpble B TPAAMLIMOHHOM Ka3axCKOM 00LecTBe o0Aa-
AAAU IOPUAMYECKON CUAOM M PACCMATPUBAAMCH KaK YaCTb AOFOBOPHbIX 00s13aTeAbcTB. ConocTaBAeHme
XMTObI B MyCYAbMAHCKOM MPaBe C Ka3axCKMMM 00bluasgMm YrAyOASeT NoHMMaHMe NpaBoBO POAM peun
B OpayHbIX OTHOLIEHUSX. MccAeAOBaHME MOCBALLEHO NMPAKTUYECKOM CTOPOHE MPOOAEMbI B TPAAMLIM-
OHHOM Ka3zaxckom obuiectse. K TpaAMLMOHHOMY Ka3axCKOMY O6LLECTBY yUeHble OTHOCST Mepuoa AO
OKTA0PbCKON PEBOAIOLMM B Hadaae XX Beka. TeM He MeHee, AaHHble MPaKTUKM B TPAAMLMOHHOIO

00LECTBa B OTAEAbHbIX CAYYasiX MPOAOAXKATLCS U MOCAE 3TOr0, BMAOTb AO CEFOAHSILIHErO AHS.
KAroueBble cAoBa: 00bluan, MyCyAbMaHCKOE MpaBo, 6pak, Cembs, TPAAMULIMS, MPUAAHOE

Introduction

The family institution holds a significant place
in society and the state, with its roots grounded in
the concept of marriage as a contract. Understand-
ing the complexities of family structures within
modern Kazakh society and differentiating the
strengths and weaknesses of Kazakh traditions re-
quires a thorough examination of marriage contracts
and their various forms within traditional Kazakh
communities. An in-depth study of different mar-
riage types and the substantial influence of parents
in traditional Kazakh society is particularly impor-
tant. The issue of parental consent is especially rel-
evant when considering the legal frameworks that
govern marital relationships involving minors over
the age of 16, which is common in contemporary
society. Various nations worldwide have set mini-
mum age requirements for marriage with parental
consent, often in response to pre-adult pregnancies.
These age requirements vary across countries, with
some allowing marriage at 16 years and others at
17 years. Controversies and societal discord often
arise from the registration of religious or traditional
marriages compared to the state’s official marriage
contracts. In addition, challenges emerge due to the
resistance of certain religious factions and tradition-
alist elements to adhere to secular state laws, which
can hinder the enforcement of legislation and the

functioning of government bodies. A comprehen-
sive scholarly analysis of these complex issues and
an examination of the diverse types of marriages
rooted in religious and legal frameworks across dif-
ferent societies will be crucial in seeking viable so-
lutions to these multifaceted challenges.

In traditional Kazakh society, the institution of
marriage was not merely the contract between two
young people as we think of it today, but the foun-
dation of the social structure, the tribal governance
system, and legal relations. In order to develop the
institution of the family today and preserve the na-
tional code, it is important to adapt some values of
traditional Kazakh society to present an alternative
to today. It is important to analyze traditional society
based on the understanding and conditions of that
period. In addition, although the legal system of the
Kazakh people is based on customary law, Sharia
law has also been influential in personal and family
matters. Determining this level of influence and the
correspondence and inconsistency is necessary for
the formation of the Kazakh family institution. This
topic is chosen to understand the causes and conse-
quences of the conflict between modern-traditional
perspectives and the continuity of modern tradition.

The main goal of the study is to uncover the so-
cial, legal and religious significance of the types of
marriage and betrothal encountered in practice in
traditional Kazakh society by analysing them from
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a comparative-legal perspective in relation to the
norms of Muslim family law.

The objectives of the study: to codify and de-
scribe the types of marriage in Kazakh society, to
determine the legal meaning of the practice of mar-
riage in customary law (whether it is a legal con-
tract, not a simple agreement), to identify the role
and legal meaning of the khitba in Muslim legal
practice with the Kazakh marriage contract, and to
identify the differences between the two practices.

Scientific research methodology

First, using the historical method, information
about the terms and development of the institution
of marriage in traditional Kazakh society is ana-
lyzed based on historical data. Secondly, using the
comparative legal method, a legal comparison of the
practice of marriage and betrothal in customary law
and the initial agreement on the marriage contract in
Muslim law. Thirdly, a religious studies analysis is
conducted in terms of the presence or absence of a
religious motive or sanctification in the experiences.

The main part

In traditional Kazakh society, 1) the prevalent
form of marriage is “marriage by betrothal.” This
involves a prearranged agreement, often made dur-
ing childhood or infancy, between the families of
the betrothed. In Kazakh culture, this betrothal is re-
ferred to as “besik kuda,” while in Turkish culture,
it is known as “besik kertu.” Even individuals of
equal standing may enter into a betrothal agreement
before the birth of their children, with the betrothal
being termed “Bel kuda.” Another form of betrothal,
referred to as “to renew matchmaking,” involves the
participation of more than seven elders. The individ-
ual representing the girl’s family in this arrangement
is known as the “karsy kuda” when a girl is prom-
ised to them (Tayynsr, 2017). We will focus on the
most important of these separately. 2) Levirate mar-
riage occurs when a man marries the widow of his
brother to provide for her. 3) In some cases, a groom
marries as a way to assist the family of the bride,
particularly if he is an only child and the girl’s father
needs support. This type of marriage involves the
husband moving into the wife’s household. 4) An-
other type of marriage involves women being taken
as prisoners of war. 5) There are specific prohibi-
tions on marriage, such as a girl not being allowed to
marry the sons of her brothers. However, daughters
born from the same woman can be married to sons.
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6) Marriage to the daughters of the mother’s sisters,
also known as one’s maternal cousins, is referred to
as “bole alu”. This practice, although not very com-
mon, does exist (Tenebaera, 2010).

In the “zheti zhargy,” which is the customary law
code of the Kazakhs, there is a specific rule outlined
in the section related to Shon bi Tauke Khan. Ac-
cording to this rule, after the transfer of the bride’s
money, if the prospective groom faces a disadvan-
tage due to the refusal of marriage by the bride, the
bride’s money will not be returned. However, if the
disadvantage is faced by the bride, then the bride’s
money will be returned to the prospective groom
(McabaeB, 2006). These ancient custom serves to
illustrate the significant strength and importance of
kinship bonds within the Kazakh culture. The cus-
tom sheds light on the intricate dynamics and tradi-
tions surrounding marriage and family relationships
in Kazakh society.

According to Islamic law, it is important to note
that a premeditated understanding does not consti-
tute a formal agreement but rather a commitment.
Similarly, in Kazakh tradition, such commitments
are made between senior family members or elders.
However, once a mutual understanding is reached
regarding the bride price and a specific engagement
contract is established, it becomes a binding agree-
ment that cannot be reneged upon. Upholding one’s
word is a common practice, largely due to the signif-
icant emphasis placed on honoring commitments in
the customs of the steppe. Additionally, the redemp-
tion of the dowry through labor is permitted, allow-
ing items such as livestock to be used as compensa-
tion (Kasani, 2010). The issue of levirate marriage is
also given special consideration.

The practice of enslaving prisoners of war is
a consequence of the right to war. In Islamic law,
non-Muslim prisoners of war could become slaves,
subject to specific conditions such as the call to
faith, zhizia (payment of tax), provision of well-
being, and phidia. The status of concubines arises
from the context of war. When it comes to mar-
riage with a concubine, the master may be with
the subordinate concubine without any agreement,
while marrying someone else’s maid requires the
master’s permission. A concubine, whether alive
or deceased, gives birth to a certain child or be-
comes the mother of a child with the support of
her husband if she is pregnant, thereby acquiring a
different status. She is not to be sold or exploited,
and if her husband grants her freedom after giving
birth, she will be liberated, and the child will be
free as well (Ibn Rushd, 2004).
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The Kazakhs had a unique cultural perspective
on common-law marriage, viewing it as a valid form
of marriage. This indicated that a person could attain
freedom through marriage, or continue to be recog-
nized as their mother’s child even after marriage. In
Kazakh culture, concubines were considered legal,
and often viewed as a form of compensation for
dowry payments or property (M6parumos, 2006).
Throughout history, the majority of concubines
were of Kalmyk (Mongol) descent.

According to Kazakh tradition and Islamic law,
it is acceptable for individuals to marry close rela-
tives on the mother’s side, even if they do not share
close ancestors. Islamic law regards those descend-
ed from a male as being part of the same dynasty,
leading to strong kinship ties that influence matters
such as inheritance, social value, and daily life. The
absence of any restrictions on marriage between
individuals descended from the same female an-
cestor creates a closer connection with the concept
of dynasty in Islamic law. This means that when a
mother or girl from the same maternal lineage enters
a family, marriage has no barriers, as they are con-
sidered part of a different generation and bloodline.
This practice is termed “atasy baska” (grandfather
is different) among Kazakhs and does not extend
to children born to daughters who become brides
in other families. The saying “As from a nephew in
the female line there will be no man of his own, so
from the neck vein there will be no food,” is meant
to avoid interference with the offspring. In this con-
text, while Kazakhs are permitted to marry their ma-
ternal cousins, it is not permissible to marry their
paternal cousins. It is generally considered prefer-
able for an uncle to marry his niece rather than his
nephew, indicating that there are perceived risks as-
sociated with marrying individuals from the same
lineage. This belief is supported by modern medical
science.

Make a counter-engagement and the Shighar
marriage

In traditional Kazakh culture, a common prac-
tice for betrothal is mixed betrothal, in which both
parties agree that if one family has a son and the oth-
er has a daughter, they will be pledged to each other.
This reciprocal arrangement creates a bond between
the two families. In some cases, ceremonies and fes-
tivities involving bridesmaids and groomsmen are
also conducted concurrently with the betrothal. It’s
worth noting that this type of betrothal is often ob-
served in circumstances of poverty or during times
of conflict when material rewards are not feasible

(Tenebaesa, 2010). The custom of engagement in
Kazakh culture traditionally involves the concept
that a girl should have a dowry. Even though some
researchers claim that this event occurs in instances
where there is no dowry, the saying among Kazakhs
is “Even if there is a dowry, a girl without a dowry
is not given.” However, it’s important to note that
in practice, the exchange of gifts and wealth during
this type of engagement is typically less elaborate
and involved. It’s essential to consider that simply
transferring the same amount of wealth from one
party to another may not always carry the same sig-
nificance in this cultural context.

In traditional Islamic law, the practice of Shigar
marriage bears resemblance to exchanging daugh-
ters without providing a dowry. However, con-
trary to popular belief, Islamic sects maintain that
the mahr, or dowry, must hold tangible value. As a
woman cannot be treated as property, this principle
distinguishes Shigar marriage from other forms of
marriage. In the Hanafi madhhab, it is permissible
to enter into a Shigar marriage. This is based on the
belief that a marriage can be validly concluded even
if certain conditions are not specifically stipulated,
such as asking for an invalid amount of worldly
possessions as part of the marriage contract, leav-
ing the Mahr (dower) amount to the discretion of
the husband, or not specifying the exact size of the
Mabhr (Al-Majdani, 2016). The Hanafi scholars did
not forbid marriage outright, but they did forbid the
surrender of the Mahr, which is the compulsory pay-
ment or gift given by the groom to the bride in Is-
lamic marriage. According to their interpretation, the
Mahr cannot be given up; it must be given as a part
of the marriage contract. In contrast, in the Shafiya
sect, not abiding by this requirement is considered
to invalidate the marriage (Kasani, 2010). In some
regions of Turkey, similar customs emerged due to
the inability to provide a traditional dowry. This led
to the practice known as “berdel” where alternative
arrangements were made in place of the traditional
dowry (Hasan Gulech, 2010). Another interesting
custom is seen among the Kazakhs, where it is com-
mon for individuals to become engaged again after
some time.

Levirate The next type of marriage, common
among Kazakhs, is known as “levirate.” If a girl
passes away after becoming engaged or getting
married, it is customary for various alternatives to
be considered. These include the possibility of mar-
rying her sister, sister-in-law, or even her older or
younger brother if her husband passes away (Omap,
2008). This practice reflects the cultural customs and
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traditions of the Kazakh people (Aprrinbaes, 1973).
In the Kazakh community, there is a traditional un-
derstanding that places significant responsibility on
the betrothed woman, especially in the event of her
husband’s passing. Regardless of whether she is in
her husband’s home or her father’s, the expectations
of'a widow are firmly established. It is believed that
she should not leave the country and is expected to
consider marrying someone from the same family or
clan if her husband’s native brothers are not deemed
suitable. Additionally, if she chooses to remarry, the
second or third husband is anticipated to be from
the same dynasty. If she is unable to find a suitable
match and the chosen man refuses the dowry, she
has the option to return to her homeland, taking the
dowry with her. In future times, she will continue
to live her own life separately, as stipulated by the
“zheti zhargy” in the law (Tene6aeBa, 2010). The
primary objective is to ensure that livestock and
children are not left unattended (Caxkymaxysl,
2005). According to Ybrai Altynsarin’s works, it
was customary for Kazakhs to marry off their sons
at the ages of 11-12, and at times, the children mar-
ried their wives were as young as 7-8 years old.
This practice was influenced by the ritual of levirate
(AnTeiacapun, 1994).

The tradition of levirate among the Kazakhs has
been deeply ingrained in their culture for centuries.
This tradition, based on addressing social issues,
has evolved into a set of rules that hold legal sig-
nificance within the community. Kazakh researcher
K.Zh. Artykbayev has provided a comprehensive
summary of these rules. According to these customs,
a widowed woman can only consider remarriage
one year after the passing of her husband. Further-
more, it is customary for a widow to marry only one
sibling of her deceased husband, as decided by the
elders. In instances where a widowed woman has
both a deceased husband and brother, it is deemed
necessary for her to marry her husband’s brother.
Should a woman wish to marry someone outside of
her family, she may only do so after renouncing all
property, and the marrying outsider is required to
provide a substantial dowry. These rules not only
reflect the intricate customs of the Kazakh commu-
nity but also serve as a testament to the significance
of tradition and social order within their society. In
the event of a husband’s passing, any children he
leaves behind will be cared for by his siblings. It
is customary for a woman who wishes to remarry
outside of the deceased husband’s family to provide
a payment of no fewer than five camels as a penal-
ty. The practice of levirate was enforced during the
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Russian rule in Tsarist and Soviet times, aiming to
eradicate Kazakh traditions by alienating them from
their legal systems. Yet, upon thorough examination
of present-day Kazakh legal frameworks, it has been
determined that reviving the Amen tradition is es-
sential. To achieve this, influential authorities have
developed necessary plans and undertaken various
efforts to incorporate this significant ritual into the
Kazakh Constitution (Musa, 2010).

The challenges of adapting to a nomadic life-
style within traditional Kazakh society, combined
with the geographical distance from one’s clan, un-
derscored the significance of preserving this age-old
tradition. Persistent warfare and demographic ob-
stacles underscored the necessity for stability and
certainty. Consequently, this convention emerged
as a safeguard aimed at preventing harm. Within
the community, avoiding the remarriage of wid-
ows became an established practice. It is apparent
that this custom, designed to perpetuate lineages
and surnames, also seeks to prevent children from
their own families from joining another clan through
their mother. Additionally, it contradicts the tradi-
tion of not marrying within seven generations. The
tradition of levirate is not unique to Kazakhs, as it is
also practiced by other Central Asian nationalities
(Tenebaera, 2010). Among the Kyrgyz, it is known
as “ levirate,” while the Uzbeks refer to it as “ levi-
rate.” Furthermore, in the post-Islamic Karakhans,
Selchuks also adhered to this custom within the
Khan family (Musa, 2010). Etymologically, it in-
volves assuming the care of a brother’s children and
livestock as a matter of trust. the daughter-in-law’s
inventing new names for her husband’s relatives

One of the most common customs used by Ka-
zakhs is “inventing new names for her husband’s
relatives”, that is, not to mention the names of moth-
er-in-law, grandfather, and brother-in-law. Even
those with the same name should not be named. If
she says it carelessly, she is ashamed to pretend to
have made a big mistake (Nusipoqasuly & Zhappa-
ruly, 2011). It is a common belief among the peo-
ple that a certain bride shares the same story. The
father-in-law and brothers of the daughter-in-law
were known as Kulbay, Kamysbay, Wolfbay, and
Koishybay. On the opposite side of the lake, when
the bride approached the water, wolves attacked
and killed the sheep on the other side of the reeds.
Gasping for breath, the bride exclaimed, “Beyond
the glimmer, beyond the rustle, the manyrama is
devouring my son” (AnteiHCcapun, 1994, p. 183).
In traditional cultures, the distinction between the
brother-in-law and the in-laws held great signifi-
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cance for the bride. This distinction was marked by
specific rituals that were observed, which served to
elevate the respect and maintain a sense of distance
between the mother-in-law and the daughter-in-law.
These rituals also played a role in shaping the dy-
namics of the relationship between the in-laws and
the bride’s family. Additionally, the formation of
unique rituals, along with appropriate humor, con-
tributed to fostering harmonious relationships and
mutual understanding between the family members,
especially in times of tragedy. These customs and
rituals have also played a role in maintaining respect
and fostering good relations between the brother-in-
law and the sister-in-law.

In certain societies, scholars have observed that
it is unethical to consider women as property to
be inherited. We have also discussed the underly-
ing motives and justifications for this practice. The
custom of levirate marriage often involved a man
marrying the widow of his deceased brother or tak-
ing her as a sister-in-law. This practice served as
a means of maintaining communication within the
family, especially in cases where certain informa-
tion could not be openly shared among adult family
members. It also underscored the continuity of the
husband’s relationship with his deceased brother’s
wife or sister within the family structure. There are
varying viewpoints on whether inheritance should
pass to the daughter-in-law rather than to the hus-
band’s brothers. Some argue that this approach is
more appropriate (Tayyinsr, 2017). It has been noted
that following the rise of Islam, there was a distinct
emphasis on the cautious consideration of the issue
of dowry.

There is evidence suggesting that a woman’s
gratitude is also taken into account, even though
levirate is strictly observed as a law. For instance,
Samakvasov presents the following fact: “If a wom-
an is not satisfied that she will not marry anyone,
then no one can force her. The cattle are also not
confiscated”. Article 47 of the “Karamola” code, es-
tablished during Abay Kunanbayuly’s governance,
contains provisions regarding marriage and inheri-
tance in the event of spousal death. It states that a
woman who has lost her husband has the option to
marry one of her late husband’s siblings, should she
choose to do so. However, if she prefers not to re-
marry, she retains the right to make that decision.
Furthermore, if a daughter-in-law passes away, her
sister may take her place in marriage if both par-
ties consent. If the sister is not agreeable to this ar-
rangement, any received dowry must be returned
(Angadexos, 2005).

In Islamic law, there are no restrictions on a
certain type of marriage. According to the Hanafi
madhhab, a marriage is considered valid even if it is
the result of coercion or violence. After a year, the
waiting period (iddat) for such a marriage will be
over. However, it is essential that both parties enter
into the marriage willingly and without any form of
compulsion or force. This perspective is widely held
but may vary in different contexts (Kasani, 2010).
The absence of discussions related to levirate in
classic figh books can be attributed to the lack of
emphasis on the practice in traditional Islamic ju-
risprudence. This absence suggests that among the
Kazakh community, there is a strong adherence to
Islamic principles that discourage practices such as
the inheritance of women in non-Muslim marriages,
thereby preventing situations that may contravene
Islamic marital laws.

Levirate marriage is a practice that involves
the marriage of a widow to her deceased husband’s
brother. In this context, it is important to consider
that the traditional ritual of “the groom’s first visit to
the bride’s house” may not have taken place. If the
engaged woman passes away before this visit oc-
curs, it is customary for the groom to provide an ad-
ditional bride to the family of the deceased woman
to establish a sisterly bond. This act symbolizes the
fulfillment of the original marriage agreement. For
instance, if the dowry provided was 37, the groom
would supplement it to 47 in this scenario. If the de-
ceased woman did not have a sister to stand in for
her, it is customary for the family to return half of
the dowry to the groom (Oain6aes, 2005). At first
glance, this tradition served the purpose of ensur-
ing that a second bride was not acquired without
a dowry, and also safeguarding the property from
disputes following a distant marriage arrangement.
This practice is set to endure to uphold this custom.
If the groom fails to visit the bride’s home, it signi-
fies that the full dowry will be returned. This not
only indicates that, during that era, engagements
were considered as a singular marriage contract
in Muslim law, but also that it is not related to the
death of one of the spouses. Instead, it pertains to the
return or partial return of the mahr, not because the
valid contract (“Al‘aqd Alsahih”) — encompassing
“duhul” (opening the shymyldyq) or “Sahih haluat”
(seclusion) — did not take place.

In Islamic tradition, the act of asking for a girl’s
hand in marriage is known as “marital relations” or
“khitbah” and is considered within the framework of
Islamic law. This custom also involves discussions
about the topics of Mahr (dower) and iddat (waiting
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period). According to Islamic law, the male suitor,
known as the “Khatib,” who intends to marry, pro-
poses to the girl, who is then referred to as “makh-
tubah.” This symbolic act signifies the initial step
towards an agreement, with both parties recognizing
each other as part of a potential family or as a future
daughter-in-law. It is believed that Prophet Muham-
mad emphasized the importance of getting to know
and seeing each other for those desiring a successful
and harmonious family life in the future.

In Islamic law, certain impediments exist that
prohibit marriage, which is categorized as muharra-
mat. It is prohibited for an individual to propose
marriage to someone who is already engaged. The
Prophet Muhammad addressed this issue in a Had-
ith, stating that no one should propose to a woman
who has already been proposed to by another Mus-
lim brother. Permission to propose can only be
granted if the initial proposal is declined or if the
person who originally proposed gives consent. Ad-
ditionally, it is considered inappropriate to propose
to a woman who is in the waiting period known as
iddat (Shamsuddin, 1994). According to the Maliki
and Hanbali madhhab, when a woman has accepted
a marriage proposal, any subsequent proposal is
considered disapproved, and in some cases, even
forbidden (Ibn Abidin, 1992). However, if there is
no clear indication of acceptance or rejection, an
outsider may still propose (Ibn Kudama, 1968). Ac-
cording to the Shafihi madhhab, even if a woman
has not responded openly, it is permissible for an-
other party to propose, provided that it is known that
she is positive about the first offer. Additionally,
it’s established that there’s no need to propose mar-
riage to a woman who is widowed and waiting for
the waiting period to end (OximxanoB & AHapOaes,
2021). Although Islamic scholars have mentioned
that it is permissible to propose to a divorced wom-
an through Ba’in talaq (explicit, final divorce), they
have also stated that it is not permissible to propose
to a divorced woman with Raji talaq (revocable di-
vorce) (Ibn Kudama, 1968). Furthermore, in Kazakh
tradition, it is considered inappropriate to propose
marriage to a woman whose husband has recently
passed away, especially if she is in mourning attire
(Palen, 2006). In the Kazakh tradition, due to the
small number of divorces and iddats by giving talaq,
there are not much data related to this. Islamic law
focuses on family happiness and narrative. That is
why it is so important to meet to get engaged and
find out whether they are suitable for each other or
not. In this regard, in this context, we can consider
almost all such practices in Kazakh law as pre-mar-
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riage events, a gift from the groom’s parents to the
bride’s parents over the dower, the groom’s first visit
to the bride’s house, in the owl’s feathers, etc. How-
ever, the engagement agreement of the parents can
be said to be a marriage contract. In the comparison,
the rejection of each other by two parties, who are
engaged and conspicuously marked, is considered to
be the same as an agreement. If the shymyldyq is
opened to return half of the dower, since it is often
an agreement that cannot be returned, as we have al-
ready mentioned, it is clear that it is not a khitbah or
approval in Islamic law. In Islamic law, both parties
are considered namahrem, as khitbah (to propose) is
not part of the agreement. Marriage during the pe-
riod of acquaintance is not allowed to get to know
each other better and strengthen the bond between
them (Ibn Kudama, 1968). After all, the marriage
contract is the most fundamental.

In Islamic law, the concept of khitbah involves
the giving of a dower as a prerequisite for the forma-
tion of a family. If the khitbah is terminated before
implementation, the giver is entitled to withdraw
the dower since the proposal has not taken effect.
However, if the dower is given as a gift rather than
as a dowry, it cannot be reclaimed, even with proof.
There is a provision for the return of the dower if the
family is not established as a result of the termina-
tion of the agreement (Ali Hajdar Efendi, 1991). In
Kazakh law, failure to fulfill the agreement could
result in a penalty of serving nine, and the issue of
revocation of dowry in Islamic law specifically fo-
cuses on the topic of dowry.

In the context of marriage rules, according to Is-
lamic Sharia, if there is no courtship and a promise
is broken, there may be consequences. Similarly, in
Kazakh customs, there are provisions for penalties
for breaking a promise, such as forfeiting horses and
chapan, cattle. Under Islamic law, the concept of khit-
bah does not legally bind the parties to marry, as it
is more of a suggestion. This means that the engaged
individuals can unilaterally or mutually terminate
the engagement with or without a reason. However,
it is generally recommended to consider the finan-
cial and emotional impact on the other party when
terminating the engagement and act accordingly. It
is important to note that transactions involving the
giving of gifts or wearing of earrings constitute a
legally binding contract in Kazakh law, which dif-
fers from the Islamic concept of khitbah. Once the
promises and proposals are made before the betroth-
al transition into the formal engagement period, the
obligations outlined in the Marriage Act come into
effect, and the groom assumes full responsibility for
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the well-being of the bride. There are penalties in
place for violations of these regulations.

Conclusion

The role of family in traditional Kazakh society
has historically been essential, serving as a crucial
institution that remains resilient despite the com-
plexities of modern society. While there are vari-
ous forms of marriage practiced among Kazakhs,
traditional customs continue to influence contem-
porary marital relationships. Many families deeply
rooted in tradition prioritize upholding these norms
without alteration. Despite claims by religious
groups that Kazakh customs are not tied to reli-
gion, it is evident that several observed norms have
religious origins. Scholars and religious texts often
erroneously equate the tradition of divination with
the concept of khitbah, leading to confusion and
misinterpretation. Further research is needed to ad-
dress these issues within both religious and legal

contexts. To effectively navigate the complexities
of modern marriage, it is imperative to conduct a
thorough examination of these concepts. It is time
to introduce new, practical initiatives to address
contemporary family challenges in a meaningful
way.
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XAAX B MEKKY MYCYAbMAH KA3AXCTAHA
(1940-1970 rr.)

, P. AiimmoBa’?

B cTaTbe paccMaTpuBaeTCs MaAOM3ydeHHas npobAemMa NnaAoMHMYecTBa MycyAbmaH KasaxcTaHa B
Mekky B 1940-1970 roabl. ABTOpbI CTaBST LeAb — HA OCHOBE KPUTMYECKOrO aHaAM3a apXMBHbIX UCTOY-
HMKOB M3Y4YUTb BOMPOCHI y4aCTMS Ka3axCTaHCKMX MyCYyAbMaH B Xaaxkax. B nccaepoBaHuM MCNoOAb30Ba-
Hbl AOKYMEHTbI M3 (hoHAOB apxmBoB Poccurickoin Meaepaumm, HaumoHaabHOro apxmea Pecry6amku
Y36ekuncTaH, apxmBa lNpesmaeHTa Pecrnybamkim KasaxcraH M permoHaAbHbIX Ka3axCTaHCKMX apXWBOB,
B KOTOPbIX COOpaHbl MaTepmaabl 06 opraHnsaummn n nposeaeHnn xasxen mycyabmad CCCP B Mekky.
ABTOpPbI aHAaAM3UPYIOT MOAUTUKY COBETCKOIO rOCyAQPCTBa B BONPOCAxX MAAOMHMYECTBa MyCYyAbMaH, Bbl-
SACHSIOT POAb FOCYAQPCTBEHHbBIX OpraHoB U AyXoBHOro YnpasaeHunst MycyAbMaH CpeaHert A3mm n Ka-
3axctaHa (CAAYM) B opraH13aumy naAOMHMYeCTBa. ABTOPbI PE3IOMUPYIOT BbIBOA, UTO COBETCKOE ro-
CYAapCTBO, MPOBOAMBLIEE aKTUBHYIO 6OPbOY C TPAAMLMAMM BHYTPEHHETO MAaAOMHUYECTBA MYyCYyAbMaH
K CBSATbIM MECTaM, pa3peLlar0 U PeryAMpoBaAO MAaAOMHMYECTBO B MeKKy, MCMOAb3y4 ero B nporaraH-
ANCTCKMX LeASX 0 CBOOOAE peAanrnosHoro seponcnoseaadms B8 CCCP. Xaaxx B MekKy paccMaTpmBaAcs
PYKOBOACTBOM CTpPaHbl Kak MHCTPYMEHT HaAQXXMBaHMS COTPYAHMYECTBA C MYCYAbMAHCKMMUM CTPaHaMm
bAnxkHero BocTtoka. PelneHuns no kaHAMAQTYpaM B MAAOMHUKM NMPUHMMAAMCH BbICLLMM MAPTUAHBIM pY-
KOBOACTBOM CTpaHbl Nno npeactaBaeHnio CAAYM. KoHuenTyaAbHbIM BKAQA Hallero MCCAeAOBAHMS B
MCAAMCKYIO MbICAb 3aKAIOYaeTCst B 060CHOBaHMM Te3nca 06 orpaHmndeHnn ncaama B CoBETCKOM rocy-
AQPCTBE Yepe3 XXEeCTKMA KOHTPOAb U OrpaHM4YeHre BaKHEMLLIMX AAS MYCYAbMAH AYXOBHbIX MPaKTMK.
[MpakTnyeckoe 3HaveHMe UCCAEAOBAHMS COCTOUT B 0OOOLLEHMM MCTOPUYECKOrO OrbiTa B3aMMOAEN-
CTBMS rOCyAapPCTBA U PEAUTUM.

KAroueBble cAoBa: Xxask, MAAOMHMYECTBO B Mekky, kazaxckue MycyAabmaHe, CoBeTtckuii Colo3, pe-
AUIMO3Hasa NMOAUTMKA

G. Alpyspaeva'’, K. Dzhumagaliyeva', R. Alimova?
Saken Seifullin Kazakh Agrotechnical Research University, Astana, Kazakhstan

2Tashkent State University of Oriental Studies, Tashkent, Uzbekistan
“e-mail: galpyspaeva@mail.ru

Hajj to Mecca of Kazakhstani Muslims
(1940-1970)

The article examines the little-studied problem of the pilgrimage of Muslims of Kazakhstan to Mecca
in 1940-1970. The authors set the following goal — based on a critical analysis of archival sources to
study the issues of participation of Kazakh Muslims in the Hajj. The given work uses documents from the
funds of the archives of the Russian Federation, of the National Archives of the Republic of Uzbekistan,
the Archive of the President of the Republic of Kazakhstan and regional Kazakhstan archives, which
contain materials on the organization and conduct of the hajj of Muslims of the USSR to Mecca. The
authors analyze the policy of the Soviet state in matters of Muslim pilgrimage and clarify the role of gov-
ernment bodies and the Spiritual Administration of Muslims of Central Asia and Kazakhstan (SADUM)
in organizing the hajj. The authors summarize the conclusion that the Soviet state, which actively fought
against the traditions of internal Muslim pilgrimage to holy places, permitted, supported and regulated
the pilgrimage to Mecca, using it for propaganda purposes about freedom of religious belief in the USSR.
The Hajj to Mecca was considered by the country’s leadership as a tool for establishing cooperation with
Muslim countries in the Middle East. The country’s top party leadership based on the submission of Spiri-
tual Administration of Muslims of Central Asia and Kazakhstan (SADUM) made decisions on candidates
for pilgrimage. The conceptual contribution of our study to Islamic thought is to validate the argument
that Islam was suppressed in the Soviet state by stringent control and the curtailment of vital spiritual
practices for Muslims. The practical value of the study is to synthesize the historical experience of the
relationship between state and religion.

Keywords: Hajj, Mecca pilgrimage, Kazakh Muslims, Soviet Union, religious policy
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Xanx B Mekky mycyinbman Kasaxcrana
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Ka3zakcTaH MyCbIAMaHAAPbIHbIH, MeKKere KaXKbIAbIFbl
(1940-1970 x.)

Makanaaa a3 3eptreareH 1940-1970 xbiapapaarbl Ka3akcTaH MyCbIAMaHAApPbIHbIH Mekkere Ka-
>KbIABIFbl MOCEAECi KapacTblIpblAaAbl. ABTOPAAPAbIH aAAbIHA KOMFaH MakcaTbl — MypaFaTTbIK, AEPEeKKe3-
AEPAI CblHM TaAAay HEri3iHAE KasakCTaHAbIK, MYCbIAMAHAAPAbIH KaXKbIAbIKKA 6apy MaCeAeAepiH 3ep-
Aeney. XKXymbicta KCPO MycbiAMaHApPbIHbIH MeKKere Ka>KbIAbIFbIH YbIMAACTbIPY XXK8He 6TKi3y TypaAbl
Peceinn MeaepaumsicbitbiH MyparaTbl, ©306ekcTaH PecnyOAmnkacbiHbiH YATTbIK Myparatbl, KasakcraH
Pecnybamkachl [pe3smaAeHTiHIH MyparFaTbl XoHe OHIPAIK Ka3aKCTaHAbIK, MyparaTTapbl KOPAapbIHAbI-
bl Ky>KaTTapbl NaaaAaHbiAAbl. ABTOpAap KeHec MeMAEKeTiHiH MyCbIAMaHAAPAbIH KaXKbIAbIKKa Oapy
MaceAeciHAeri casicatbiH Taaaan, OpTa A3susa MeH Ka3akcTaH MyCbIAMaHAQPbIHbIH, MEMAEKETTIK Op-
raHAapbl MeH AiHM GackapmacbiHbiH (OpTa A3ust MyCbIAMaHAAPbIHbIH, AiHM 6ackapmacbl — CAAYM)
K@XXbIAbIKTbl YMbIMAQCTbIPYAAFbl OPHbIH aHbIKTayFa TbIPbICTbl. 3epTTeylliAep MYCbIAMAaHAAPAbBIH, Ka-
CUETTI XKepAepre iLiKi KaXkKbIAbIK, AOCTYPAEPiIMEH BeACeHAT Kypec xyprisreH KeHec memaekeTi Mekkere
KaXKbIAbIKKa OapyFra pykcart 6epirn, KoAaaabl xkoHe peTTeai; oHbl KCPO-aafbl AiHKM ceHiM 6OCTaHAbIFbI
TypaAbl YriT-HacMxaT MakcaTbIHAQ MaiAAAAHABI AEFeH KOPbITbIHAbIAQP YacaAbl. MeKkere Ka>KbIAbIKTbl
eA 6acubiAbiFbl Tasy LLbIFbICTaFbl MyCbIAMaH AAEPIMEH bIHTAMaKTACTbIK, OPHATY KypPaAbl PETIHAE Ka-
pacTbipaabl. KaxbiAbikka 6apaTbiH KaHAMAATYpPaAap >KeHiHAeri wewiMai OpTta A3mst MyCbIAMaHAAPbI-
HbIH AiHM 6ackapmacbhl — CAAYM-HbIH YCbIHbICbI 60MbIHLLIA OUAEYLLI NMAPTUSIHBIH, XKOFapFbl GACLILIAbIFbI
MaKyAAar OTbIpAbl. 3epTTeyiMi3AIH MCAAMABIK, OliFa KOCKAH KOHLENTYaAAbIK yAeci KeHec memaeke-
TIHAE MCAaMHbIH KaTaH 6aKbiAay MEH MYCbIAMAHAAP YLLIH MaHbI3AbI PyXaHM ToxKipnbeAepAi KbicKapTy
APKbIAbI LLIEKTEArEHIH HErisaAeyMeH aKbIHAAAAAbL. 3€PTTEYAIH TOXIPUOEAIK MaHbI3bl MEMAEKET MeH

AIHHIH ©3apa 9peKeTTeCyiHiH Tapnxm TeXKipnbeCiH XKaAMblAayAad KOPIHEA|
TyiiiH ce3aep: KaXbIAblK, MeKkKkere KaXKbIAbIK, Ka3akCTaHABIK, MyCbIAMaHARP, KeHec OaAaFbl, AiHU

cadcart

BBenenue

[TamoMHMYECTBO K CBATBHIM MECTaM SIBIISICTCS
BKHOU COCTABJISIIOLICH AYXOBHBIX MPAaKTUK BEPy-
FOLIUX Pa3HbIX KOH(PECCHUH, OJJUH U3 PEIMTHO3HBIX
PUTYaJIOB, IPUCYTCTBYIOLIUI MPAKTUUYECKU BO BCEX
pemurusx. D. Jiopkreitm onpenemnsi a0y pen-
TUIO KaK «IIOCTOSIHHO MOBTOPSIIOLIUECS PUTYalbl U
00psIBDY UTSI TTOAKPEIUICHUSI YyBCTBA TPYIIIIOBOM
conuapHoCcTH y Bepyromux. CoOmroeHne KyIbTo-
BBIX PUTYAJIOB U TIPEIITUCAHUN — IIYTh K OOPETCHUIO
U COXPAHCHUIO PEIUTHO3HOCTH. Xak B MeEKKy
pacIleHUBACTCS BEPYIOMUMU-MYCYJIbMaHAMU Kak
OJIMH U3 IJIaBHBIX CTOJIOB HciaMa. g MycylibMa-
HMHA XaJK B MeKKy — 3To MoKJIoHeHne BceBbllHe-
My, [O3BOJISIIOLIEE OTAAIUTHCA OT MUPCKOM CYEThl,
OYHCTHTD CBOIO IyIITy U cTaTh Ommke k Co3naTento.

B nopeBodouMOHHBIA TEepUOd MYCYJIbMaHE
Poccuiickoii nMnepuu CoBEpIIAINA IAIOMHHAYE-
CTBO B MeEKKy, caMO/Iep>KaBUE HE 3alpelaio uc-
MMOJTHEHUE MYCyJIbMaHaMH TaKOTO BaKHEHIIETO
HCIIAMCKOT'O YCTAHOBIICHMS, Kak Xamx. Bractu
pa3yMHO PETYJIHUPOBAIHN €T0, YUYUTHIBAsT COBOKYII-
HOCTbh MOJINTUYECKUX U SIUEMHUOIOTHUECKHUX 00-
crostenscTB Ha bmmwkaem Boctoke (JIuTBHHOB,
2014). B nepBoe necsATUIETHE COBETCKOW BJIACTH,
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KOI'/Ia PEJINTHO3HAsl TOJUTHKA COBETCKOTO MpaBH-
TEIbCTBA B OTHOIIEHHH MYCYJIBMAaH COBETCKOTO
BocToka Hocuna eme Gosee-MeHee auOepanbHbIN
XapakTep B CHITY MOJMTHYECKHUX MPUYHH, XaIK1 B
Mexkky npaktukoBanuck. Ho yxe B Hauane 1930-x
TOJIOB C y’KECTOUEHHEM IrOCYJapCTBEHHON PEITUTH-
03HOH MOJIUTHUKH U NMPUHATHEM 3aKOHA O PeJIUTHU
1929r. xamKkn MycyIbMaH OBLTH 3amperieHbl. Bo3-
pOKJIeHUE TpaJuIuil majoMHU4ecTBa B MEKKy co-
BETCKUX MYCYJIbMaH MPOUCXOJAUIO B rojibl Bropoit
MUPOBOH BOWHBI, © O0YCIIOBJICHO OHO OBLIO U3Me-
HEHUSIMH B PEIUTHO3HON MOJIUTHKE CTAIMHCKOIO
pykxoBozacTtBa CCCP B HanpaBlIeHUH €€ YaCTUYHOM
nr0epaTu3am.

O0ocHoBaHMe BLIOOPA TeMbI HCCIET0BAHUS

AKTyalbHOCTh HAayYHOTO HCCIIEIOBAHUS OIpe-
JICJISICTCSl CTCTICHBI0 M3YYCHHOCTH TEMAaTHUKU U €€
BocTpeOoBaHHOCTH. C ATOW TOYKH 3pEHUS MpoOITe-
Ma XaJka B MEKKy COBETCKHUX MYCYJIbMaH MOXKET
CUMTATbCS aKTyajdbHOW. B coBerckoil ucTopuue-
CKOH HayKe JlaHHas Ipo0JieMa He paccMaTpUBaIach
W He 00CyXIanach B HAyYHOM MHpPE, TOCKOIBKY
apXUBHBIC MaTepHalibl HE OBUIM JIOCTYITHBI HCCIIC-
nosarensM. C maIeHneM COBETCKOTO peKuMa Mate-
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pHaibl OBUIH PacCeKpPEUeHBI, YTO BBI3BAIO MHTEPEC
HccieoBaTeseii Kk mpooeme.

B cocraBe neneranmii COBETCKUX MaJOMHHMKOB
B Mekky Obun npenctaButenu u Kazaxckoir CCP.
Llenp mpeiaraeMoro MccieloBaHUS — HA OCHOBE
KPUTUYCCKOI'O0 aHaJIn3a apXUBHBIX UCTOUYHUKOB U3-
YUYHUTh BOMPOCHl Y4acTUsl Ka3aXCTAaHCKUX MYCYJIb-
MaH B XaJkax B Mekky, 1okasarb poJib [[yXxoBHOro
YIIpaBIE€HHUS MYCYJIbMaH B OpraHu3aluy IMaJOMHU-
4yecTBa U NoA00pe KaHAWIATOB B MAJIOMHUKH, 000-
CHOBATh 3HAUCHHE Xa/Ka B MEKKy B pEIMIHO3HON
JKU3HU MycynbMaH Kazaxcrana. ABTOpBI Ipenosna-
rarT, 4TO OMyOJUKOBAaHHBIC B MpeaaracMou cra-
ThE CBEICHUS M3 POCCUNMCKUX, Y30CKCKUX M Ka3ax-
CTaHCKHUX apXHUBOB CTAHYT OIIPCACIICHHBIM BKJIaI0OM
B U3y4YCHHE MPOOJIEMBbl TAJIOMHUYECTBA COBETCKHX
MycyJlbMaH B MEKKy U BHECYT SCHOCTb B OTHEINb-
HBIE CIIOPHBIE BOIIPOCHI.

MeTo0/10.10THSI HAYYHOTO HCCIeI0BAHUS

B kauecTBe MCTOUYHUKOB HCHOJIB30BAIUCH JI0-
KyMEHTBl 13 (DOHIIOB POCCHUHCKHX, Y30€KCKHX W
Ka3aXCTaHCKUX (IEHTPAJbHBIX M PETHOHAIHHBIX)
apxuBoB. B @. 6991 T'ocynapcTtBeHHOro apxuBa
Poccutickoit ®enepanum (I'A PD), ®. 2456 Haru-
oHanbHOTO apxuBa PecryOnmku Y3bekuctan (HA
PY), ®. 708 Apxusa I[Ipesunenra PK (AIl PK) co-
OpaHBI MaTepuaIbl 00 OPraHU3AINH U TPOBEICHUN
XaJpKed MycynbMaH B MEKKy: nepenucka Y ojaHo-
MoyeHHoro CoBeTa 10 JieJlaM PeIUTHO3HBIX KYJb-
toB (C/IPK) npu Cosete munuctpos (CM) CCCP
C TAPTHHHBIMHU M TOCYJAPCTBEHHBIMU OpraHaMH 110
BOIIPOCaM OpPraHM3alUM XaJKeH; MHCTPYKTUBHBIC
HUCbMa Uil PECIyOJIMKAHCKUX YIIOJIHOMOUYEHHBIX
no nojdopy KaHAMIATOB; CIUCKH KaHIUIIATOB B
MaJIOMHUKH U HEMIOCPECTBEHHBIX YYaCTHUKOB Xa/I-
JKel; mporpaMMBbl IpeObIBaHUS MyCyJbMaH B Mek-
Ke ¥ B cTpaHax BocToka; OT4eThl MaJIOMHUKOB O
npeObIBaHUU B MYCYJbMaHCKUX CTpaHax; TpeOoBa-
HUS K IPETEHICHTAM; JIMUHbIE J1eJ1a U KaPTOUKHU I1a-
JIOMHHKOB; TIHICbMa U OOpalleHust MyCyJIbMaH, JKe-
JAIOIIUX COBEPIIUTH Xa/lK, U MPOYUE MaTEpUAIIBL.
B Hacrosmee Bpems Ooibllasi yacTh JOKYMEHTOB
paccekpedeHa W JOCTYIIHA Ui HCCIeaoBaTeNei.
B pernonanbubpix apxuBax Kaszaxcrana BbISBICHBI
U M3YyYEHBl OTYETHl OOJACTHBIX YIOJIHOMOUYEHHBIX
no penurun Kazaxckoit CCP, B KOTOpBIX UMeEIOTCS
CBEJICHUSI O TPOBOAAX M BCTPEYAX Ka3aXCTAHCKHX
[aJIOMHHUKOB.

B pabore ¢ ©CTOYHHKaMU IPUMEHSUTHCH METOIBI
KPUTUYECKOT0 aHaJln3a TEKCTOB, METOABI CpaBHE-
HUSL U COIIOCTABJICHUS MCTOPUYECKUX CBEICHHUN U3
pasHbIX JOKYMEHTOB. [IpUMEHEHHE HCTOPHUKO-Te-

HETHUYECKOT0 METO[a MO3BOJIMJIIO BBISIBUTH MPUYUH-
HO-CJICZICTBEHHBIE CBSI3M HMCTOPUYECKHX COOBITHH
B CBSI3U C OpraHu3alueil u noe3akon B Mekky, mo-
HATH U OOBSICHUTD NPUYHMHBI CMEHBI IPUOPUTETOB B
KOH(ECCHOHAILHOH ITOJIMTUKE FOCY1apCTBa B OTHO-
nIeHun ucnama. Vctopuko-cucTeMHblil 1 mpodieM-
HO-XPOHOJIOTMYECKHI METO/BI TMO3BOJIMIN 0000-
IIUTh MaTepUal O MaJOMHUYECTBE BO BPEMEHHOU
MOCJIEeZIOBATEILHOCTH, 0O003HAUYNTh HAIIPABICHUS U
BHYTPEHHIOIO JIOTHUKY TOCYAapCTBEHHON MOJIUTHKH
B BONPOCAX XaJKa MYCYJbMaH B pa3HbIe TIEPUOJIBI
uctopun. TeopeTudeckue BBIBOJBI (HOPMYIHPO-
BAJINCh HA OCHOBE AMCKYPCHBHOI'O aHaJIN3a BCETO
KOMILJICKCA HCTOYHUKOB 110 0003HAYECHHON TEME.

B ocHOBY ucciie10BaHUS NIOJI0KEHBI METOJ10JI0-
FHYECKHE TPUHLIUIBI OOBEKTUBHOCTH, UCTOPU3MA
W IPHUHIOUI CHUCTEMHOCTH, NAIOUIMH BO3MO>KHOCTB
paccMmaTpuBaTh OTHOIICHHS MEXIY TOCYJIapCTBOM
1 MyCYJbMaHCKOW peIMrueil Kak B3aUMOIEHCTBYIO-
[I1e KOMIIOHEHTBI €IMHOW U LEIOCTHON CHUCTEMBI,
0] KOTOPO# MBI MOJJpazyMeBaeM 0OIIEeCTBO.

O030p uTEpaTyphI

Haubonee nonno npobnema xampka B Mekky co-
BETCKMX MYCYJIbMaH Hallljla OCBELICHUE B paboTax
B.A. Axmanynnuna. Onupasich Ha MaJIOU3BECTHBIE
apXMBHBIE MICTOYHHKH, aBTOP aHAIMU3UPYET NPUYIH-
HBI, YCIOBHS, (DOPMBI, MacmTaObl M IOCIEACTBHUS
MAJIOMHUYECTBA COBETCKUX MYCYJIbMaH B ITOCJIEBO-
eHHbli nepuon (Axmanymiut, 2014; AXMaayiiH,
2019). YueHslii akUEeHTHPYET BHUMaHHE Ha POJIU
CPK npu Cosere Hapoausix Komuccapos, a mos-
xe npu Cosere muHHCcTpoB CCCP, M TyXOBHBIX
yHIpaBJieHUH MYCyJbMaH COBETCKOI'O I'OCyAapcTBa
B JIeJie OpraHu3alliid U KOHTPOJIA XaJKa MYyCYJb-
MaH B Mekky. IMEHHO 3TH CTPYKTYpbl 3aHUMAJIHCh
0oTOOPOM KaHAWIATOB B IMAJIOMHUKH, (DOPMHpPOBa-
HUEM TPYII COBETCKUX T'PakJlaH, OTIPABISIOINX-
csl B XaK, COCTaBJsUTM NMPOrpaMMbl NPeObIBaHUS
[IJIOMHUKOB 3a PyOeXOoM, M3y4aau OTYEeThl IO
pe3ynbTaTaM MOE3/IKH W JaBajM MPENIoKEeHNs Ha
MPEICTOAIINE TOE3KH.

Crienyer OTMETUTh HAay4dHYIO LIEHHOCTH cOOp-
Huka nokymentoB J[.FO. ApamoBa, KOTOphIi mO-
CBSIIEH B3aMMOJEHCTBHIO COBETCKOIO FOCY/1apCcTBa
¢ ucnamoM. B cOopHHMKE MMEIOTCS IOKYMEHTHI O
MAJIOMHUYECTBE MyCyJIbMaH B MEKKy B IOCJIEBOCH-
Hele roasl (Apanos, 2011). B padore O. JlaBuHckon
BHUMAHHUIO MCCIICAOBATENeH IPEACTaBICH LHMKII
apXHMBHBIX JIOKYMEHTOB W3 (oHa0B ['ocynapcTBeH-
Horo apxuBa P® 1o uctopun opraHuzanyy najgoM-
HUYECTBa B MEKKY MyCyJbMaH COBETCKOI'O I'oCy-
nmapcrBa (JlaBunckas, 2019).
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P.II. XakuMoB u3y4aeT cucreMy oTOOpa KaH-
JUIATyp MaJOMHHMKOB [UIS COBEPIICHUS XalKa My-
CcyJibMaH B Mekky u MeluHy, aHaIM3UpyeT KpUTe-
pun oTOOpa, packpeiBaeTcs no3uuuio 1 poias CJIPK
pu Cosere MuHucTpoB CCCP U ero yrnosiHoMoueH-
HBIX B COIO3HBIX pecIlyOMKax B BOIPOCax Xalika,
aKIEHTUPYEeT BHUMaHHE Ha 0COOOW POJIM OPraHoB
roc6e30macHOCTH, KOHTPOJIMPOBABILUX IPOLIECC.

PernonasibHbIl  acneKT MAJOMHHMYECTBA My-
CyJIbMaH Hallell ocBeleHue B paae pador. 3.P. Xa-
OuOysIMHA U3ydaer XamaK B MeKKy MycyJlbMaHaMU
Bamkoprocrana (Xabubynuna, 2009). B cratbe
K. A. MopryHoBa npeicTaBieHbl CBEJICHUS O Xaj-
Ke MYCyJIbMaH-TTaIoOMHUKOB OpeHOyprckoit obma-
cti (Moprynos, 2013). Astopsr JI.A. Koposesa,
A.A. KoponeB u A.H. MoibKUH ONUCBHIBAIOT MO-
e31Ky umama meuetu r. Kazanu B. T'unasuesa B Ca-
YI0BCKYI0 ApaBHI0, paCKpPBIBAIOT 3HAYEHHE TTAJIOM-
HUYecTBa i1 MexTyHapoaHoro aBroputera CCCP
(Koponesa u ap., 2014). B paboTe TamKHKCKOTO aB-
Topa @. MyxammaaueBa OKa3aHa UCTOPUS OJTHOTO
XaJka 4epe3 pu3My BIeUaTIEHUH HEMOCPEICTBEH-
HOTO y4acTHUKa Xapka (Myxammamues, 1970).

B nienom, Tema nanomuuuectBa B Mekky coBeT-
CKUX MYCYJIbMaH Kak 0OBEKT UCCIIeI0OBaHUS MHOTO-
IpaHHa M HMHTEPECHA YYEHBIM M3 IIOCTCOBETCKHUX
rocynapcts. Bmecre ¢ TeM B Heil HeMaJlo HEU3YUYEH-
HBIX BOINPOCOB: KakUM 00pa3oM pacrpenensiach
KBOTA 110 YUCITYy TaJIOMHUKOB OT KaX101 peciryOiu-
KH C MYCYJbMaHCKHUM HaceleHHEeM, KaKoBa pPOJIb
JlyxoBHOTO ynpaBieHust MycynbMaH CpegHeid A3un
n Kazaxcrana B opranusanuu npouecca 1 ero npea-
CTaBUTEILCTBA, TOYEMY MapIIPYTHI CJIeT0BaHUS Ta-
JIOMHHMKOB CTPOTO OTpadaThIBAJIUCh BIACTSAMH, I0-
JIUTUYECKUE aCIEKThI Xa/Ka COBETCKUX MYCYyJIbMaH
u npyrue. Hame uccnenoBanue uzydaer mpoodiemy
XaJDKeH COBETCKMX MycynbMaH ¢ (okycom Ha Ka-
3aXCTaH C TOYKU 3PCHMS II€PEOCMBICICHUS PEIUIH-
03HOM MOJUTUKU IOCYAAPCTBA.

OcHoBHAasl YacTh

B roawr Bennkoit OTeuecTBeHHON BOMHEL, KOTIa
MIPOMCXOANT YaCTUYHAS JTMOEpaIN3anis PeIuruo3-
HOM MONMUTHKH rocyaapctsa, Mmycyiabmanam CCCP
paspemniyn najsoMHHYecTBO B Mekky. [lyxoBHoe
ynpasieane mycynbMad Cpenneir Asum n Kazax-
crana (CAIAYM) o6patuinoce B C/APK nmpu CM
CCCP ¢ npocs60if pazpemuts XamK B MekKy Ie-
cTH Bepytoumm: 4 gern. — u3 Y3oekckoit CCP, 1 —u3
Tamxuxckoit CCP, 1 — u3 Kazaxckoit CCP. []ns pe-
menus Bonpoca Ilpencenarens CAPK .B. Ilonsu-
ckuif B ceHTsA0pe 1944 1. Hanpaswt mucbMo B CHK
CCCP B.M. MonoToBy, B KOTOPOM IPOCHJI ITpaBH-
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TEJIBbCTBO CTPAHBI PA3pPEIINTh BBIE3]], C yUETOM TOTO,
YTO HaJOMHUYECTBO HE HPOBOAMIIOCH HOCIEIHHE
nBaanath jer. OH BhICKa3all CBOIO TOYKY 3pEHHUS,
CYMTas, YTO XaJK COBETCKHX MYCYJbMaH «OyAer
MMETh TIOJIOKHUTEIBHBIH  3(PQPEeKT»: BO-TEPBHIX,
xamk nogauMet aBroputer CAJIYM, BO-BTOpHIX,
«CoBepIieHre NMaJOMHUYECTBA B MYCYJbMaHCKUX
CcTpaHaX OyJeT CUYHMTAThCS ITOJIOKHUTENBHBIM (hak-
TOM M CBUJICTEIBCTBOBAThH O PEIIUTHO3HOM CBOOOIE
B CCCP» (I'A PD. @. 6991. Om. 3. JI.1. JI. 22).

Borpoc ObUT penieH MoI0KUTENBHO U B HOSIOpE
1944 r. nepseie mecth npeactaButeneit or CAAYM
Bolexanu u3 Tamkenta: CanuxoB Mypar Xomxa,
AbGnynxaupoB JxanaOaii, FOcymoB AOmyiaMaxurT,
MycunoB Myxammenranu, CarrueB Memann Max-
3yM, AOnymnaeB bapuu (I'A P®. @. 6991. Om. 3.
. 1.0 220 . 6. J1. 6-12. 1. 20. JI. 87-88). U3
IIECTH TMAJIOMHUKOB, JBOoe ObutM M3 KazaxcraHna:
M. Mycunos, 1887 r.p., kazax, u3z Kaparanasr;
b. A6nynmaes, 1879 r.p., Tatapus, u3 r. Kycranas
(HA PY. @. 2456. Omn.1. J1.165. JI. 5). 3a Bpems mo-
€3[IKH OHHM IOoceTHnau ropojga Memxen, Terepas,
barnan, Mekky, Menuny, JDxunay.

Crenyronuii xaJpk cocTosuics B HostOpe 1945
roga, B cocraBe rpynnsl Obuio 17 yenosek. Cpe-
1 HUX OfuH Kazax, lII. Tyranbaes, 1882 r. p., u3
Anma-Ater (HA PY. ®. 2456. On.1. JI.165. JL. 5).
[lepen BBIIETOM COCTOSUJICS TOPKECTBEHHBIM 00€n
C y4acTHEM NAJIOMHUKOB, IPEACTaBUTEICH MyCYIlb-
MaH Mockssl 1 wieHoB C/IPK. Bosrnasisum rpym-
ny nBa mydrust: I'. Pacynes u U. babaxanos (I'A
P®. @. 6991. Om. 3. 1. 45. JI. 21). CunenmanbHO
BBIJICTIEHHBIA CaMOJIET JieTen 1o Mapupyty Mo-
ckBa — baky — Terepan — barnan — Kaup. /lanee na-
JIOMHHKH CJIEI0OBAJIX aBTOMOOMJIBHBIM M MOPCKHUM
TPAHCIIOPTOM.

B nepuon ¢ 1946 mo 1952 roast xamku B Mek-
Ky He coctosuiuch. [1o mHenuto B.A. AxmanyminHa
TJIaBHas TIPUYMHA 3aKITI0Yaliach B HEXENaHUH CO-
BETCKOT'0 PYKOBOJICTBA, Ipeske Beero M. B. Cranu-
Ha 1 ero OJrKaiIIero OKpyKeHHsl, ClIOCOOCTBOBATh
pocty BimstHua ucnama B CCCP (AxmanmymnuH,
2016). Mexy TeM, >KEeNaloluX COBEPIIUTH XaJK
ObUIO HEMaso, B TOM 4MCiIe cpenu MycyinbMman Ka-
3axCcTaHa, 00paIIaBIIUXCS C 3asABJIEHIEM B MECTHBIE
oprassl BIacTH. YTHoiaHoMoueHHbIH CoBeTa 1o fe-
nmam penurnn KokueraBckoit oomactu A. Eneycol-
30B COOOIIaN B OTYETE 3a BTOPOil kBapTan 1947 r.
0 TOM, YTO «HEKOTOPBIE MyCYJIbMAaHE XOTAT COBEp-
maTh najloMHUYeCTBO B Mekky. U3 konxo3za «Ka-
pa-¥Y3ex» Enbraiickoro ayicoera KokxyeTaBckoro
paiiona rpaxnane A0xynbemanoB JK. u Kanmukos K.
roToBaTcs B noe3aky B Mekky. Ilocnanu nokymeH-
161 B CAIAYM, uneny CAAYM A. lllamcytauHo-
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By. AOgynsmanoB XK. 10 peBONIONMM COBEPIIHIT
NAJIOMHUYECTBO B MEKKy, MMEET CaH Xa[DKU.
HaGmromaercss pocT peMruo3HoCTH, COOJIOJICHUE
nocra My>kx4nHamu 45-50 JeT U JKeHIIUHAMU B BO3-
pacte 35-40 nret, uTo KpaitHe peako ObLI0 10 Bemm-
koit OreuectBenHoi BoHbD (TAAO. @. 730. Om.
1. . 97. J1. 20).

Cucrema opraHuzauuu Xxampka B Mekky my-
cynpmadn CCCP Oblna CIOXHOH M MHOTOCTYICH-
4yaTol, OHa Mpernojarajia TIIATEIbHYIO MPOBEPKY
KaHIWJATOB B NAJOMHUKH. llepBoHauanbHBIA OT-
00p KaHAMIATOB MPOU3BOJIWIN TEPPUTOPHAIBHBIC
JIyXOBHBIC YIpaBjieHusi MycyibMaH. Ha cnemyro-
IIeM JTane IHPOBOJWIACH NPOBEPKAa JTOKYMEHTOB
nperenaenToB opranamu KI'b, oGmactHeIM ymos-
HoMmoueHHbIM CJIPK, mapTuifHbIM 1 rocyaapcTBeH-
HbIM PYKOBOJICTBOM COOTBETCTBYIOIEH COIO3HOMI
pecriyOnuku. Jlanee mpoBepKy OCYIIECTBISUTH CO-
to3HbIe opransl — KI'b CCCP u CAPK npu Cosete
muHaucTpoB CCCP. OKOHYaTeNbHOE pPEIICHHE 110
nanomMHukam npunnman Cekperapuar u Komuccus
10 BBIE3/1aM 3 TPaHHUILy, THO0 OTJeN KaApOB TUILIIO-
MaTHYECKHUX U BHEIIHEIKOHOMHYECKHX OPIaHOB.

s popmuposanus rpymnn namomaukos CJIPK
npu CM CCCP pa3zpabateiBai U pacchiiail KBOTY
nmo pecrnyonukam: Kaszaxctany BBIIEITSIIOCH 2 Me-
cra, PCOCP —4, Tamxukucrany — 3, Kupruzun — 2,
V36ekucrany — 8 ('A P®. ®@. 6991. Om. 3. /1. 1449.
T.1. JI.1). Ha kaxxmoro maJioMHHUKa OGOPMIISIIUCH
JIBa BBIE3HBIX JIEJIa U 3alOJIHSJINCH JIBE€ CIIPABKH-
00BEKTHUBKU. Brlezkaromye 3amoiHsId aHKeTy ¢
BOIIPOCAaMH, Ha KOTOpPBIE HEOOXOIUMO OBLIO JaTh
MaKCHUMaJbHO TOAPOOHBIe 0TBeTH. K aHkere ObUH
NPUIOKEHBl CIEAYIOMINE JOKYMEHTBI: aBTOOMO-
rpadus, 3akiaroueHue ynoaHomouyeHHoro Cosera
0 11e51ecO00pa3HOCTH MPEIOCTABICHUS MAIIOMHHUKY
pasperieHus Ha BbIE3]I 3a TPaHMILy, a TaKXKe MeIu-
LIMHCKAsl CIIPaBKa O COCTOSIHUM 37J0POBBS (TOAHOCTh
K IIEpEeJIETy CaMOJIETOM U CIIOCOOHOCTH MEPEHOCHUTH
BBICOKYIO TEMIlepaTypy), CHpaBKa O 3apijiate u
¢doto 6x5 — 12 mr. Bee moxyMeHTHI 0hopMITSITHCH
Ha PYCCKOM $I3bIKE, pa300PUUBBIM IOYEPKOM.

Bricmiee pykosoactso CCCP, pazpemas xamx
MyCyJIbMaH, HPECICIOBAIO OJHY Lelb — (OpMHU-
poBanue momnoxutensHoro odpasza CCCP. Iloarto-
My BMeECTE C KBOTOHW B peclyOJHMKH PacChUIAINCH
TpeOOBaHMsI K KaHAMIATypaM Ha MaJOMHHUYECTBO,
OHM OBIIM JOCTaTOYHO >kecTKuMHU. [Ipm orbope
KaHAWJAaTOB YYUTBIBAJICS JyXOBHBIH OIBIT MOTEH-
LUAJIbHBIX TAJIOMHUKOB, Pa30MPaIOIUXCS B CYIIHO-
CTH MCJaMa, €ro OCHOBHBIX JOTMaTax M pUTyaJax.
[IpeTeHaeHTOB, KOTOPBIE paHee HE MPOSBISIIN ceOs
KaK JlyXOBHBIC AEATEINH, 1aXe €CIM OHU UMEIH 3a-
CIIyTH, OTKJIOHSTH. B cocTaBe rpynmsl MaJlOMHUKOB

00513aTEIbHO MIPUCYTCTBOBAI YEJIOBEK, CBOOOIHO
BJIQJICIOIIMI MHOCTPAHHBIMU SI3bIKAMH, TAKUMH KaK
apabckuii, Typeukui, ¢apcu winu upaHckuid. Bee
MAJIOMHUKN JOJDKHBI OBUIM XOPOIIO OPHEHTHPO-
BaThCA B MpaBuiiax MOBEACHUS 3a rpanuiieil. Taxxe
o0paIniajsoch BHUMaHHE Ha YPOBEHb 00pa30BaHUs U
aKKypaTHOCTb BHEIIHETO BUJ1A, YTOOBI y MyCYJIbMaH
JOPYTUX CTPaH CIIOXKWIOCH IOJIOKUTEIbHOE Hpea-
craBieHue o xxu3Hu Bepyromux B CCCP (I'A PO.
®. 6991. Om. 3. JI. 1449. T. 1. JI. 2). Ho rnaBHBIM
KpUTEpHEM IIpU 0TOOpE KaHANWIATOB BBICTYIIAJIA I10-
JUTUYECKasi OIaroHaJeKHOCTh MajoMHUKa (Xaku-
MOB, 2014).

3apyOeKHbIMH aBTOpaMHM 4acTO KPUTHKOBa-
JIMCh TaKue KOHUENTHI PEINTHO3HOM MOJUTHKHU CO-
BETCKOTI'0 I'OCYJapcTBa, Kak cBOOOAa OTIIPaBICHHUS
PEJIMTMO3HBIX KYJIBTOB, 3alpPEThl HAa MPOIOBEIHU-
YeCKYIO JeATeIbHOCTh, (OPMbI B METO/IbI ATCHCTH-
YECKOW MponaraHibl, BMEIIATENbCTBO FOCYAapCTBA
BO BHYTPEHHHUE JieJia PEIMTHO3HbIX 00muH. Bo Bpe-
Ms TToe31kH B MeKKy MycylbMaHe JOJDKHBI ObUIN
BCSYECKU OIPOBEPrarh MOoA00HBIC TPEACTABICHHS.
CoBeTCKMM NaJIOMHHMKAM JABAJCS CHEIUAIbHBIN
Haka3z, cocTaBieHHbI B CoBeTe 1Mo efiaM peuri-
O3HBIX KyJIBTOB C YYETOM 3aMEUaHUI U Mpensioxke-
HU{A 1no npeaslaymuM xampkaMm. CyTbh cocrosia B
TOM, YTO MYCYJIbMaHe-NMaJOMHHUKH B T€X CIIydasx,
KorJa 3apyOeKHbIE €JUHOBEPIbI AEMOHCTPUPOBA-
7Y «HETPaBWIbHBIC NPEACTaBJICHHUS O IOJIOKECHUN
uciama u o xu3Hu MycyibMaH B CCCy, MTOIKHBI
ObUIM MIPHUHATH BCE MEPBI, YTOOBI paccesiTb y HHUX
9TH NIPEJCTABICHUS U «PACCKa3aTh MIPABIY» O XKU3-
a1 mycynbman B CCCP. [TanoMHUKaM HEOOXO MO
OBUIO MU BCSKOM yIOOHOM cllyyae BECTH Oecebl
C MYCyJbMaHaMH M3 APYI'MX CTpaH O JOCTHXKEHH-
SIX COBETCKOI'O HapoJa BO BCEX 00JIACTIX KU3HU 3a
TOJIbl COBETCKON BIACTH, O €AUHCTBE U CIUIOYEHHO-
CTH COBETCKHMX IToJiel, o apyxoe HapogoB CCCP,
0 peasbHOI BO3MOKHOCTH NMPAKTUKOBATH PEIUTHO3-
HbIe OOpPSIZIBI U CIIEI0BAaTh HALIMOHAIBHBIM OOBIYaA-
siM. OCHOBHBIM BOIIPOCOM B Oecenax MajJOMHHUKOB
C TPEACTaBUTEISIMUA JPYTUX CTPaH JOJDKCH OBITh
Bonpoc o mupe (I'A PD. ®. 6991. Om. 3. . 166.
JI. 183).

[ManmoMHUKK 00s13aHBI OBUTH PYKOBOJICTBOBATh-
sl MOJNOXKEHUAMHU 0 ToM, uTo «B CCCP cymecTBy-
€T MOJJIMHHAs CBOOO/AA COBECTH, 3aKpEIICHHAs 3a
rpaxnanamu Koncrtutynueit CCCP. T'ocymapcTBo
HE BMEIIMBAETCS BO BHYTPEHHUE JIeNa IIEPKBH, TaKk
e, Kak 1 LIepKOBb Jies1a rocyaapcrsa. CBoboaa oT-
NPaBJICHUS] PEIMTUO3HBIX OOPSIOB MpPU3HAETCS 32
BCEMHU TIpaxaaHamu. Hukorma coBeTckoe IpaBH-
TEJILCTBO HE IIPECIIECIOBAI0 U HE IIPECIEoyeT JIo-
Jieil 3a X penurno3nele yoexxaenus. Bee penurun
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B CCCP paBHBI nepe; 3aKOHOM, HU OJHA PETUTHS
HE TI0JIb3YeTCs KaKUMH-THOO TPUBUIIETHUSMHU WIIH
MPEUMYIECTBOM Niepe]l Apyrod. MycyibMaHCKas
pemurust B CCCP monb3yeTcs moHo# ¢cBO00O0N U
HaxXxOAWTCA B OJMHAKOBOM IIOJIOKEHHUU C JIPYTHUMH
penurusimu. Bepytomue mycyibpMaHe M JTyXOBEH-
CTBO COOJIIOJAIOT BCE PEIIUTHUO3HBIE OOPSAbI, Ipe-
ycMoTpeHHble mapuatom» (IAP®. ®. P-6991.
On. 3. /1. 166. JI. 184).

Ouenp BakHOE TpeOOBaHWE, MPENBIBIIEMOE K
MTOTEHITHATBHBIM ITAJIOMHHKaM, COCTOSIIO B TOM, YTO-
ObI OHM CBOEH IMOE3KOI He CrOCOOCTBOBAIIN OXKHB-
JICHUIO PETTUTUO3HON KU3HU B peruoHe. UMHOBHUKHU
B otuetax B CIPK orMeuanu, 4To «peuruo3Hble Ha-
CTPOEHUSI CPeId MyCyJIbMaH YCHJIMBAIOTCS HE TOJIb-
KO B JHU MPOXOKICHUS PEIUTHO3HBIX MPA3AHUKOB,
HO ¥ B TIEPHOJI TIOATOTOBKH K OTHE3/Y ITAJIOMHUKOB B
Mekky, 0cOOeHHO TIoclie UX Bo3palieHus Ha Poauny,

. 3HAYUTEJBHOE OTPAKECHUE HA MYCYJIbMaH HMe-
eT KaKIas MOe3/IKa WX PYKOBOIUTENS 3a TPAHUILY»
(PTAHU. @. 5. On. 33. 1. 55 JI. 36-37).

Jus mycynsman KazaxcTana nmpoOUThCsI B TpyTI-
Ty TTaJJOMHHUKOB OBIJIO CIIOKHOU 3amadeid. B mocire-
BoeHHBIH mepuog B CCCP, rme xaxawlid mecToit
rpaxaanuH Obl1  MycyinbMaHuHOM (BeHuWHrceH,
1983), *xemaromux COBEPIINTE XaK OBIIO HEMAJIO.
BBuny ycTaHOBIEHHOrO0 OTpaHWYEHHS 4YHCIA BbI-
e3Karollux, MmycynbMmane Kazaxcrana peako morma-
JTAJIA B YMCJIO TTAJIOMHHUKOB, XOTSI JKEJIAIONUX OBLIO
MHOT0, KaK CPEN PSAJOBBIX BEPYIOIINX, TaK U cpe-
o1 MyJT 1 Myda3uHOB. [lostomy, mrobast moesaka
cyacTMBUMKOB n3 Kazaxcrana Obina HacTOSIIAM
coOpITHEM UIsI MycyiabMaH pecmyOmuku. I[locie
BO3BpALLCHUS XaPKeH MX JOMa CTAHOBUIIUCH Me-
CTOM TTAJIOMHHYECTBA 3eMJITKOB-MYCYyJIbMaH.

O daxTax penuruo3HOro OKUBIICHHS, BbI3BaH-
HOTO IMOE3JIKOM MaJOMHHUKOB B MeEKKy, cO00MmIaoT
MPaKTHYECKA BCE OOJIACTHBIE YIIOJTHOMOYECHHBIE.
Tak, B oruere ynomuomouennoro CIPK mpu Co-
Bere MuHHCTpOB Ka3CCP coolmiaercst 00 akTHBH-
3aliy MYCYJIBMaHCKOTO JIBIDKEHHS B CBSI3U C Xajl-
xeM B Mekky B 1953 r. xa3u no Kazaxcrany Cakena
I'enmvanoBa (B apXHMBHBIX JOKyMEHTax [ elbMaHOB)
(AIT PK. @©.708. Om. 26. . 344. JI.15). UnHOBHUK
nuiet: «He ycnien enie ka3u I'enbMaHOB BbleXaTh B
Mockay, a Bo Bcex medersx Kasaxcrana yxe ObLIO
n3BecTHO 00 3ToM. [Ipm ero orwesne u3 Aama-ATel
MHOTHE TIPUXOAMIN K HEMY C TIOXKEJIAaHUSIMHU CUaCT-
JUBOTO IMyTU U JaBajid JEHbIH HA PACXOBI MO MO-
e3ake. HekoTopwie Bepyromye 1aBajid 3HAYUTEIh-
Hyto cymmy. Tak, HaM CTajlo M3BECTHO, YTO MYJIIa
Xacan HlamcytaunoB nan 1000 py6., Bepyrommii
akcakan Pakumm gan 400 py6., Bepyromuii Umanxan
Kunkaiinapos gan 200 py6. Keratu ckazats, K-
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KaigapoB siBiigeTcs wieHoM Coro3a COBETCKUX IH-
caTelnei, HO B THU PEIUTHO3HBIX MPA3THUKOB H TI0
MATHUIIAM TOCEIAaeT Me4eTh. B neHs Bo3Bpalienus
I'enmpmanOBa U3 MEKKH B MEUETH COOpPAIIOCH OKOJIO
100 "enoBek BEpYIOMIMX MYKYHH U skeHIIHHE» (Al
PK. ©.708. Om. 26. /1. 344. J1.15).

Cnyxu o xamke B Mekky C. I'enmmanoBa pas-
JIETENTUCh 110 BCEH peciyOIMKe W BBI3BAIU OXKUB-
JIeHWEe B Cpelle MYyCyJIbMaHCKOro coobmectBa. O
peakuuu MycynbMaH Ha noe3aky C. 'enmmaHoBa B
Mexkky nogpo6no mucan ynomHomoueHHBH C/IPK
no Cesepo-Kazaxcranckoit odmactu B.I1. Jlsmy-
HOB B CBOEM MH(POPMaMOHHOM oTueTe 3a 1953 rox
(FACKO. @. 2376. Om. 1. JI. 70. JI. 60-62). YnHOB-
HUK TPEKPAcHO 3HaJ BCE MOAPOOHOCTH ITOTO Xaj-
’Ka, Tak Kak myJuia [lerponaBioBckoit o0muHbL Xa-
can lllaMCcyTnuHOB, MONB3YSACH CBOMM OTITYCKOM,
CIEIUATILHO €311 B AliMa-ATy, 4YTOOBI BCTPETHTh
kasus ['enmanosa. B.II. JlsnyHoB oTmedaer, 4to
[[HaMCyTIUHOB HECKONBKO pa3 paccKa3blBall €My
o0 cBoeil noe3ake. OCOOEHHO €ro WHTEPECOBAIU T
ACTIEKTHI MAJIOMHUYECTBA, KOTOPBIE MOTIIH ObI OBITH
WCTIONb30BaHbl MYCYJIbMAHCKHUMH CBSIIICHHOCITY-
KUTETISIMU JUIsI CTUMYJTUPOBAHUS PEINTHO3HOM aK-
TUBHOCTH BEpYIOLIMX 4Yepe3 BHYLIECHHE UM BEPBI
B YYyJOJEHUCTBEHHYIO CHILy CBSTBIX MECT MEKKu
(FACKO. @. 2376. Om. 1. . 70. JI. 60).

N3 otuera B.II. JIsamyHoBa MBI y3HaeM, 4TO CO-
CTOSIHWE 3/I0pOBbs Ka3us ['enmMaHOBa mepen moJe-
TOM B MeKKy OBLJIO HACTOJBKO IIJIOXOE, YTO Bpad
W3 TPYyNIbl MaJOMHHUKOB KaTErOPUYECKH 3alpeTHl
emy noe3naky. Ilocne npunera B Mekky C. I'enma-
HOB BBITTHJI BOJIBI M3 Uy10/IEHCTBEHHOTO ICTOYHHKA
«35M-35M», BOJ]a KOTOPOTO CYUTAETCSI CBSATOM, U BbI-
3noposedt. C. ['eMaHOB pellny JOCTaBUTh MYCYJIb-
ManaMm KazaxcTaHa Kak MOXHO OOJBIIE «CBATOM
BOzbI». OH mpuodpen 7 HEOONBLUINX COCYA0B 3TON
BOJBI, EMKOCTRIO 1-1,5 cTakana Ka)KIabIi, ¥, 1Oja-
rasi, 9TO STOTO MaJIO, KYMHJI €IIe OONbIIoN OUIOH,
KOTOPBIN 3amojaHWI BOJOM u3 uctoyHuka. Kpome
TOTO, TMpuodpen 1,5 Kr MeABIHCKUX (PUHUKOB, Kak
BocrioMuHaHue o Tpode [Ipopoka Myxamena (BBUIY
TOro, uTo Moruna IIpopoka Myxamena okpyXxeHa B
Menune GUHUKOBBIMHU caiaMi), a Takke 10 deTox.
VYHUKaIbHOCTh YETOK 3aKJI0dajiach B TOM, YTO B
3epHE OBLIO MPOAOJIOICHO HEOOBIIOE OTBEPCTHE,
IaMeTpoM He OOJIbIe OYJIaBOYHON TOJIOBKH, M B
HEro BCTABJIGHO TaKOe K€ HEOONbIIOE YBEJIUYH-
TEJIBbHOE CTEKII0, Yepe3 KOTOPOE BHYTPH 3€pHA MOXK-
HO BUIETH BUALI MEKKU U MequHBbI.

Bospamascs C. ['enmanoB B Anma-ATy Mapii-
pyToM uepe3 MockBy. Ha nepBom ke KapaHTHH-
HOM JIOCMOTpE BOAY M3 OWIOHA BBUIMIIH, TaK Kak
COCYJl HE MMEJ CIELHAJIbHOM NepMETUYHOHN 3aKy-
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nopku. OcranbHOE OH TipuBe3 ¢ co0oit. M3 MockBbI
C. I'emMaHOB cOOOMIMI O JHE CBOETO IMpHE3Na B
Anma-Aty. Ha Bok3ane ero BCTpeyano 3HaYUTEIb-
HOE KOJIMYECTBO MYCYJIbMaH M B UX YHCIE MyJUIa
X. I[lamMCyTOAMHOB M CEMHUNAJATUHCKHA MyJuia
X. VYmapos. IlaMcyTAMHOB NEPBBIA BOpBAJICA B
BaroH u ObLI pasy>kHO BcTpeueH ['enmanoBbiM. O0-
paJoBaHHbBIN BCTPEUEH, HO BMECTE C TEM YCTaBILUN
¢ nopory, ['enmanoB nopyunn [llamcyTanHoBy, Kak
CBOEMY CTapOMy 3HAKOMOMY, pa3jady BOIBI «35IM-
35M» W (DUHUKOB aJIMaTHHCKAM MYCYJbMaHaM.
VYuuteiBasi, 4TO OyAET MHOTO KEJAOIIUX OMpo0o-
BaTh 1eNIcOHON BOABI M BKYCHTh (DUHUKH C MecTa
norpedenuss Marowmera, [llamcyTanHOB maBam 1o
HECKOJBKO KalleJlb «CBSATOW BOAbL» C HEOOJBIION
qaifHO! Jnokeukn. PUHUKK OH pasjiaBal Bepylo-
MM «IIOTIEPEYHBIMH JT0JIbKaMU OyMa)kKHOM TOJIITH-
Hb». [lo 3aBepenusim llamcyTnuHOBa, OH pa3znady
MIPOU3BOAMI YEThIpE JHS M YEThIpE HOYM, TaK Kak
HOYbIO MIPUXOAWIN CTYACHTBI, YUUTEIS, HECKOIBKO
4yesIoBeK wieHoB naptuu. Ha Bonpoc JIsmnyHoBa, kak
OH MOT PAacIo3HaTh YWIEHOB MapTu, lllamcyTanHOB
OTBETWJI, UTO €My CKazaju 00 3TOM MECTHBIE MY-
cynbMane. B nmogapok ot I'enbmanoBa Illamcyau-
HOB TOJIy4JI 4 cTaKkaHa BOJBI «35M-351M», 4 PUHUKA
Y OJIHU YETKHU.

B oruere B.II. JIsnyHOB noauepkuBai, 4YTo Mo-
e3aka B 1953 r. manomMHuKOB B MeEkKy He nmmena
HEIOCPEICTBEHHOTO OTHOLIEHUSI K MyCyJbMaHam
[erpomnarioBcka 1 BoobuIe Kk Mycyibmanam CeBe-
po-Kazaxcranckoit 06s1acTu, TeM HE MEHEe, «OT3BY-
KU 3TOM MOE3JIKH MOIYYWIH OTPAXKEHUE U B 3/CLI-
HUX PEITUTHO3HBIX Kpyrax MyCyJIbMaH 1, O4eBHIHO,
CWJIbHEE, 4YeM B JIpyrux Mectax». OH nucan: «Henb-
35 CKa3aTh, 4TO Moe3/iKa | 'etbMaHoOBa U paccKas3bl 00
atoii moe3nke [llaMmcyTIMHOBa aKTHBU3MPOBAJIH BO-

Ta6aumna 1

00IIIe PEIMTHO3HYI0 JKU3Hb MECTHBIX MYCYJIbMaH.
Cetiyac 00 9TOi TIOE3/IKE YK€ IMOYTH HE TOBOPST,
HO COITyTCTBYIOIIME €1 (haKThl MPUBO3a TAKOTO IIe-
NeOHOTO CPe/ICTBa KaK BOJ[a U3 CBATOTO UCTOYHHKA
«35IM-35M» BBI3BAIN 0€3 0COOBIX YCHIIMI CO CTOPO-
Hbl ['ebMaHOBa W MTOABEIOMCTBEHHBIX €My MYJII
LIUPOKYI0 TMpOMaraHay 4yAoJACHCTBEHHOM CHIIBI
3TOr0 CBSITOTO MECTa, M BOBJEKU 3HAYUTEIBHOE
YUCIIO MYCYJbMaH IOJ BO3JEHCTBUE ATOW IpoIa-
ragasl. Kpome Toro, Hy>KHO mojaratb, 4YTo MpoIa-
raHjaa 9yA0JeCTBEHHOW CHIIBI KaKoro — JH00 of-
HOTO CBSITOTO MECTa HEMUHYEMO JTOJKHA BBI3BIBATH
AKTUBU3ALMIO 3HAYCHUS U JIPYTUX «CBSITBIX MECT»
OCOOEHHO €CITM TIEPBOE HEJOCATAEMO JI0 MacChI Be-
PYIOIINX, a MOCEeIHNE ISl HUX BIOJHE JOCTYITHBL.
Peaknust Bepyromux Ha U3BECTHE O MPHUBO3E BOAbBI
«35IM-35M» ObIJIa HEMEJIEHHOW W 3HAYWTEIIbHOM.
...B »TOM, 10 MOUM HAONIOCHUSM, BhIPA3UIIUCH
OTpHULIATEIbHbIE MOMEHTHI MOe3KHu ['enbMaHoBa B
Mexkky» (TACKO. @. 2376. Omn. 1. /1. 70. JI. 62).

B 1954 r. xamx B Mekky coBepiuin 16 coer-
CKHUX MYCYJbMaH, B TOM 4HCIIe 1Ba Ka3zaxa: X. YMa-
poB, 1902 r.p., umam CeMHUNATIATUHCKOW MEUETH,
yien Pesmsuonnoit komuccun CAIIYM; C. Mbik-
TeiOaeB, 1879 r.p., umam meuetn r. Ynmkenrta (HA
PY. ®@. 2456. On.1. [1.165. J1.3). B ciiuckax, xerna-
romux Obi1 T. brcenbaes, ka3ax U3 AKMOJIHHCKOM
o0nacTH, HO OH He monyyun paspemenus (HA PY.
®. 2456. Om.1. [1.165. JI. 19).

MycyneMmane Kazaxcrana momanani B CIIUCKH
naasoMHUKOB 1o pexomenmauuu CAJJYM. B I.
262-YcraB, CBEJICHMS, CIPaBKU O JESATEIbLHOCTH
CAIYM (maii-nexabps 1960 r.) HaruonanbHo-
ro apxuBa PecnyOiukm Y30€KHCTaH MBI HAXOIHM
CIIMUCKH COBEPIIMUBIIMX MajoMHUYeCTBO ¢ 1954 no
1962 rr. (Tabmuna 1).

Csedenus o nanomuurax ¢ Mexxy uz Kazaxckoti CCP ¢ 1954-1962 22. (HA PY. ®. 2456. On.1. JI. 262. J1.3)

Obu1ee K0J-BO W3 Hux u3
Toabr BRIEXABIIHX Ka3zaxckoii
NAJOMHHMKOB 110 CCP Caenenusi 0 naioMuukax u3 Kazaxcrana
nanubiM CAIYM
X. ¥Ymapos, 1902 r.p., umam CeMunanaTHHCKON MeueTH, WwieH PeBU3NOHHOM
1954 16 2 xomuccuu CAZIYM.
C. MeikTeI0aeB, 1879 r.p., umaM MedetH . YuMKeHTa
1955 10 - -
1956 20 2 P. Caiingxomxkaes, M. ['yGaiinymuima — nmambl u3 Kycranaiickoit oOmactu
1957 11 - -
1958 20 1 A. Kanupibaes, umam meuetu B JKana-Cemeit
1959 11 1 K. TyBanOaes, uren; Kopana, akTHBHOBEPYIOIINI
M. CapcenbaeB — nmam-xarbi0 Meuetu . Typkecrana.
1962 12 2 C. JKakuieB akTUBHOBEpYIOIIUI U3 c-3a 3axapoBckuil HypuHckoro paiiona
Kaparanguackoit obnactu
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AHanu3 CIUCKOB NMaJOMHUKOB B MEKKy CBH-
JIETETBCTBYIO O TOM, YTO BBIE3KATH B OCHOBHOM
MMaMbl, U3BECTHBIE JYXOBHUKH M uTensl Kopana,
WHCTIeKTOopa u coTpynHuku ammapata CAIYM, a
takke aktuBHOBepyonme (HA PY. @. 2456. Om.1.
J.165.J1. 14).

B 1956 r. xamx B Mekky cosepmmnu 20 co-
BETCKHUX MAJIOMHHMKOB, B YHCJE KOTOPBIX /IBa Ka-
3axcranna: P. CaiingxomkaeB u M. ['yOaigynmnun,
06a mmambl 3 Kycranatickoit oomactu. Bo3rmasumn
JIEJIETallii0 HACTOSATENIb MOCKOBCKON MEUETH, UJIeH
JlyXoBHOTrO yIpaBiaeHUsl MycyiabMaH EBponeickoi
gactu CCCP n Cubupu Kamanequn Canmxos. Ilo
BO3BpAIIEHWH PYKOBOJAUTENb TPYIIIBEI B OTYETE TH-
call: «...NMoceTun kpome Mekku Taxke Meauny n
Kawnp, e 3aBsizanm cBsizu ¢ mycynbmanamu Cay-
noBckoi ApaBum u Erunta, ¢ KoppecnoHIeHTaMH
WHOCTPAHHOM TpPEecChl M MECTHBIM HacelleHUEM,
pacckaszaiy O KU3HM MYyCyJIbMaH U CBOOOZAE BEpo-
ncrioBenanust B8 CCCP. B Kaupe nposenu mpecc-
KOH(EPEHLIMIO C Y4acTHEM pEKTopa MyCyJIbMaH-
CKOTO yHUBepcuTeTa «Anb A3zxap» AOaypaxmMaHOM
Taxem. OH xe rnmaBa mycynbMmaH Erunra. beumm
MTOYETHBIMU TOCTSAMHU Ha MPHEME B YECTh MYCYIb-
MaHCKOro HoBoro roja» (PICAHU. &. 5. Om.33.
H. 23.J1. 75). ITanomuukoB n3 CCCP BcTpeuanu ¢
OoublIell HaCTOPOKEHHOCTBIO B CaynoBcKoit Apa-
BHH, WX TIOMBITKA BCTPETUTHCS C TIIABHBIM HMaMOM
Mekxku He ypanace. Taxxe B MenuHe MaqOMHUKOB
BCTPETWJI HE TJIaBHBI MMaM, a €ro 3aMecTHTEb.
CoBeTCKMM MaJOMHUKaM HEPEAKO 3aJaBalM BO-
mpoc o Tom, mouemy u3 CCCP npuObiBaeT Tak Majo
BEPYIOIIUX, HECMOTPS Ha TO, YTO B CTPAaHE MPOXKH-
BAaIOT JIECATKH MUJTHOHOB MYCYJIbMaH U MaJOMHH-
YECTBO SIBJISIETCS] 00s3aTEIbHBIM IS TEX, KTO pac-
ronaraer HeooxomuMeiMu cpeactBamu (PIAHU.
®.5.0mn. 33. 4.23. JL.75).

B 1956 r. mpeacenarens CJIPK mpu CoBmune
CCCP U.B. Ilonsauckuit BHec B COBET MUHHCTPOB
CCCP npemioxxerne 00 YBETUICHAH YHUCIIA TTATIOM-
HUKOB B Mekky no 50-tu yenoBek. OH mpeniaran
pacIIMpUTh MapIIpyT CJEIOBaHUS TaJIOMHHUKOB,
MPEIOCTaBUTh UM BO3MOYKHOCTb MOCETUTH TaKHE
ctpanbl, kak JluBws, Cupus, Typmws, JluBan, c
LEJIBIO MCTIONIb30BAaHUSI IPEOBIBAHUS ISl OTIPOBEP-
JKEHUST KJIeBETHI 0 TmoJjiockeHnn penurun B CCCPy»
(A P®. @. 6991. Om. 3. 1.129. JI. 199). UnuHoB-
HUK yOeXJaJl MPaBUTENECTBO B TOM, YTO MPAKTHKA
MaJOMHUYECTBA KPOME YAOBIETBOPEHUS PEIHIH-
O3HBIX YYBCTB, JA€T €Il «ITOJIOKUTEIbHbBIE TIOJH-
tuueckue pesynsratedy (I'A PO. @©. 6991. Om. 3.
1. 129. JI. 84-85). Ho npemnoxenne HE MOTYIHIO
MOIIEPHKKU TIPABUTENBCTBA.
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Yucno KenaroImux COBEPIINUTh Xa/PK YBEJINYH-
BaJIOCh C KaxabIM TomoM. B 1958 1. ¢ mpocwboit
pa3penuTh NATOMHAYECTBO B MEKKy o1y 3asB-
nenne ka3uio mo Kazaxcrany 41 ugenoek. U3 Hux
B MeKKy Cbhe3Ini TOJBKO OJIMH YEJIOBEK — MMaM
XKana-Cemeiickoit meuetn A. Kangeidaes (Al PK.
®. 708. Omn. 31. 1. 265. JI. 97). B 1959 rony noky-
MEHTHI Ha XaJpK Mofanu 52 MpeTeHieHTa, U3 KOTo-
PBIX JMIIb 0MH cTa nasoMHuKoM — K. TyBanOaes
u3 . YUnmkenta (D. 2456. Om. 1. /1. 240. JI. 14). U3
npyrux pecnyonuk CCCP Toxe ObIII0 MHOTO XKema-
romux. Tak, B mae 1959 r. B CAJIYM c 3asBieHueM
Ha MaJOMHHYECTBO oOpaTuiuch 153 denmoBeka U3
V36ekckoit CCP.

B 1960 r. 1oKyMeHTBI Ha MAJIOMHUYECTBO IO-
nmamn 102 genoBeka. AHaJIW3 CIIUCKOB, IMOJABIIHMX
3asBJIEHUE Ha XaJK MOKa3bIBAET, YTO MHOTHE MY-
cynbpmane u3 Ka3CCP obparanmch HEOTHOKPATHO.
Cpenu mux: Y. HopmyxamenoB u T. YcanOekoB u3
Unmkenta, H. beryOymnos n3 cena Kaenmm Kycra-
Haiickoii ob0nactu, X. MaHapi0aeB — UMaM—XaTbIO
Kaparanguackoit meuetu, T. AMupOEKOB — aKTUB-
HOBepyromuil u3 c-3a Yepuurosckuii Hypunckoro
pationa Kaparanauackoit oonactu, Taymbae M. —
nMaM-xaTel0 cobopHOl Meuetn B T. [[xamOyu,
[lakmanoB T. — wMaM-XaTtel0 COOOPHON MeEUeTH
I'ypeea (HA PY. ®. 2456. On. 1 1.262. JI. 14-18,
22-25).

B 1960-e roabpl 4ucio JKeNaroliuX COBEPIINTH
MAJIOMHUYECTBO HE YMEHBIIAIOCh, & yBEINYHBA-
nock. Ho HeMHoOrmm MycyinbMaHam yJajoch IO-
ObiBaTh B Mekke. YmomHomoueHubld CJIPK 1o
Kazaxckoit CCP B 1960 r. icanm B oT4YeTe, YTO U3
25 o(unmanbHO 3apETUCTPUPOBAHHBIX B PECITyOIH-
Ke uMaMoB ToJbKO «llasomMHMuecTBO B MekKy co-
BEPIIINA MIECTh YETOBEK: OAuH 10 OKTIOpPHCKOMH
PEBOJIIOLINY, OCTajJbHbIE MATh, Npu CoOBETCKOM
Bnactn» (Kak coBeTckne mMajlOMHUKH COBepIIa-
M XamK..., 2022). B 1962 r. xamk B Mekky co-
BepmiH Beero 12 den., u3 Hux asoe u3 KazCCP:
M. CapcenbaeB — nmaM-xaTbl0 mevetu r. Typke-
crana, C. KakumeB n3 coBxoza 3axapoBckuii Hy-
punckoro paiiona Kaparanauuckoi obmactu (HA
PY. ®. 2456. On. 1 ]1.320. JI.13-14).

beun roapl, Korga B AeNeranuio MaJlOMHHUKOB
npenctasuteny or Kazaxcrana ve nonaganu. Tak, B
xamke 1963 rona, npogomkasmieMcs ¢ 15 ¢gespains
o 26 ampens, mycynsmane ot Kazaxckoit CCP ne
yuacTBoBasId. COIJIaCHO Pa30CIaHHOM KBOTE Mpe-
noyarajock copMupoBath rpymnmmy B 20 demoBek:
n3 Kaszaxcrana — 2 uven., Kupruzuu — 2 uen., Typ-
KMEeHHUH — 2 4en., Asepbaiimkana — 2 gen., PCOCP
— 4 ygen., Tamkukuctana — 3 4en., Y30ekucrana —
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5 uenoBek. Ho ¢akTuueckn Bblexana rpymia H3
20 JermoBek, B TOM UHcIie U3 Y30ekucrana — 8 4el.,
Tarapcrana — 4, Kuprusnu — 1, bamkupun — 2, Taz-
xuKucTana — 3, Typkmenun — 1, AzepOaiimkana — 1
(A PD. ©.6991. Omn. 3. JI. 1449. T.1. JL. 3, 14).
Mexay Tem, B CHHCKaX, IMO/IaBaBIIUX 3asBICHHE
Ha XaJpk B 1963 r., MBI HAX0IUM UMEHA BYX MY-
cynemad n3 Kaz3CCP: X.bynakmaeB u3 r. Kenray
Oxno0-Kazaxcranckor obnactu u 3. CagukoB U3
. Xerukapa Kycranaiickoit odmactu (HA PVY. @.
2456. Om. 1. 1. 339. JI. 2). Ilo kakuM mpUYHHAM
OHHM HE TIOYYWJIA pa3penieHus Ha Xa/ K, HeH3BECT-
HO. B mocnenyrommue rojpl CUTyanus He U3MEHH-
JIach, JINIIH €AMHUIIAM Y/1aBaJiOCh TOMACTh B TPYII-
Iy MajoMHUKOB. M3 oTueTa 0 pe3ynpraTax MOe3IKu
nanoMHUKOB B CayZIOBCKYI0 ApaBHIO CIEIyeT, YTO
B 1969 r. rpynna coBeTCKUX MaJIOMHUKOB COCTOsLIA
u3 20 gen., B Tom uncie oand u3z KasCCP — T. XKy-
banmsizoB (HA PY. ©.2456. On. 1. [I. 503. JI. 26-
32). Bo3rmaBui rpyIiny 3aMeCTUTENb MTPEACceIaTeNs
CAIYM WU. Carrues.

B 1970-e ronmpl BIACTH OTpaHUYUBAIOT YHCIIO
COBETCKHMX MaJoMHUKOB B Mekky. Tak, B 1970 r.
Ha masoMHUYecTBO B Mekky CAIYM pekomeH-
JoBanl 13 uenoBek, IpHU 3TOM B COCTaBE BbIE3Ka-
romeit rpymmbsl n3 KA3CCP nukoro me OvII0, BCE
MAJOMHUKHU ObUTH XuTenssMu Y 30ekckoit CCP (HA
PY. [1.501. JI. 168-169). XoTs u3BeCTHO, 4TO B TOT
roJ aoOuBancs paspelieHus] aKTHBHOBEPYIOLIHH
C. MennasibaeB u3 r. Llennnorpaga (HA PY. Om. 1.
J.501. JI. 190). Criricok MOAaBIIMX Ha MaJIOMHHYE-
cTBO B cents0pe 1971 r. Bxirouan 116 gen., B uncie
koTopbix ObuTH Bepytromue u3 KazCCP: 2 uenoseka
n3 Cemumanarunacka (M. lakkueB u . Hypmyxa-
MEJIOB, CIY>KUBIIMH mMamoMm Medetn Cemmumnana-
THHCKA); 5 3 UmmMmrentckoit obmactu (C. Kypba-
HOB, M. Ubparumos, B. Typaxanos, A.XKabGaHos,
M. Mamanus3oB); T. McaeB n3 Anmma-ATer;, X. MaH-
ne160aeB u3 Kaparanapl, neacuonep C. JKakuiies u3
Hypunckoro paiiona Kaparanannckoit obmactu
(HA PY. ©.2456. Omn. 1. JI. 518. JI. 80-82). B sn-
Bape 1973 r. 3asBienne Ha Xa/pk B MeKKy mojanu
123 yenoBeka, B TOM 4uciie Kazaxcranusl A. AcoOa-
camu u3 T. Kycranas, A. lllabanoB n3 YnMKEHTCKOM
obmactu, A. A6agymnaes u3 1. JxxamOyn (HA PY.
J1.540. J1.92-102). B 1976-1979 rr. CAJIYM pe-
KOMeH10Bal 1o 13 denoBek Ans xaaxka B Mekky,
XOTs 3adBJIEHUE HA MTAJIOMHUYECTBO B 3TH T'OJIBI T10-
mamu 130-150 yenosek, B Tom umcie u3 KazCCP:
@. 3ynpdukupoB — umam medetn « Typoar» B Unm-
KeHTcKoH obnactu, H. McMannoB — nmam MedeTu
r. Aimma-AThl, S1. McxakoB u b. Mak0OymnoB u3 Au-
Mma-Ata, M. FOcynoB — numam meuetu 1. xamOy,

K. Xawmpakyno — nencuonep u3 JxamOyna (HA
PY. ®@. 2456. Om.1. 1. 585. JI. 12,14-15).

Bonpmioll moTok 3asBICHUN OT KEJAIOUIUX CO-
BEPITUTH Xa/DK BBI3BIBAN pa3IpaKeHUE Yy TapTHIN-
HBbIX YUHOBHUKOB. OHU OOBSICHSIIM ATOT (PaKT KO-
PBICTHBIMHA MHTEPECAMH MYCYJIbMaH, CTPEMIICHUEM
MPETEHAYIONIMX HA XK IO BO3BpAILECHUU U3 Mek-
KH CTaTh CIIYKUTEIIEM KyJIbTa, UMaMOM MEUETH HITH
myxrtacuoom CAJ[YMa, gero 1oOMiIrch HEKOTOPHIE
n3 TexX, KTo coBepmmi xamk panee. B CCCP my-
CyJIbMaHHWH, COBEPUIMBUIMI XaJK, PE3KO IOJHU-
MaJl CBOM aBTOPUTET Cpelih eIMHOBEPIIEB. B oTueTe
YIOJHOMOYEHHBIX MPUBOAITCS XapaKTCPUCTUKU
HECKOJILKHUX MPETCHICHTOB Ha XaJK.

Heckonbko et goouBaincs paspenieHuss Ckal
JKaxumres, 1894 r.p., oter cexpeTapst ookoma Boc-
tTouHo-Kazaxcranckold 001acTH, MPOKUBAIOIIHIA
B Hypunckom paitone KaparananHckoil oGmactu.
Brixozmen u3 KpecThsH-CKOTOBOJIOB, OH B 1920-
1921 rr. yumncs B AKMOJHHCKOM TEAYUYHIIHINE,
coctosin B pagax BKII(6), paboTtan nukBuaaTopomMm
0e3rpaMOTHOCTH, OBIT YJIEHOM BOJOCTHOTO MCIOJ-
KoMa. BeIiiis Ha IEHCHIO, CTall CIY>KUTETIEM KYyJIbTa
B cBOeM paiioHe. [loOuBasch pa3perieHns Ha XaJiK,
BbIe3kall B AnMa-ATy, ObUT Ha IIpHeMe y Tpejce-
nmatenst CJIPK mo KasCCP (AIl PK. ©.708. Om.31.
. 265.J1. 97). B koHe4uHOM cYeTe OH T0OuIICs pas-
pemrenus ¥ B 1962 1. coBepIm XamxK.

Mycynsmanun u3 [laBnonapa Tames Arzam, He
MIOJTyYMB COTJIACHS HA XaJDK OT PEcITyOIMKaHCKOTO
ynonHomoueHHoro u or CAAYM, e3nun B Mo-
ckBy B CIAPK npu Comune CCCP ¢ xano0oii Ha
kazaxcraHckoro kazu. C xamobaMu M Mpock0amu
B BBICIIME WHCTAHIIMM MHOTO pa3 oOparmiaics >Kd-
tenb T. Ynmkenta Koceimberos Ocman, 1881 r.p.,
BBIXOJIEI] U3 [yXOBHOTO pofia «kKoa». Ero otem B
1920-e rr. 6611 MYJIJIOH, TOCTPaAal B TOABI perpec-
cuii. Cam KockmbeToB, crmacasch OT pemnpeccuii,
mocTynusl pabotaTh Ha UMMKEHTCKHI CBUHIIOBBIH
3aBom, rre 20 et mpopaboTai i BRIIIEN Ha TICHCHIO
¢ Menanbio «3a go0secTHbId Tpyma». Mmen 6oib-
IIYI0 CEMBIO, IETH €0 YUHUIINCH B By3aX. 3a HEJEIIO
IO BbI€3]1a TAJIOMHUKOB, OH IIpUexal B AnMa-ATy U
npenbsBun ynoaaomoueHHomy CJIPK mo Ka3zCCP
CIpaBKy O TOM, 4TO ObUT B MOCKBE Ha IpHeMe Y
K. Bopoiunosa, rae xogaTaiicTBOBajl O paspelie-
Hud Ha XaJk. OH HacTauBall HA OTIPAaBKE €ro Kak
npencraBuTenst padbodero kiacca. «l[louemy kax-
JIBIA TO eAyT OJHU TYXOBHUKH, a IPOYUE HE CAYT,
BOT s pabOYMii, OTIIPaBhTE MEHS KaK MPEICTABUTE-
7Sl Ka3aXCKOTO paboyero Kiacca» — rOBOPWI OH B
oecene ¢ unnoBHuKamu (AIl PK. @. 708. Om. 31.
. 265.J1.98).
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B 4ncno naroMHMKOB HE MOTJIM MOMACTh JIaXke
MYD/JI3UHBI, a PAI0BBIE MyCyIbMaHe TeM Oonee. Tak,
k 3amecturento [penceaarens CAPK npu CoBmune
CCCP MynnabaeBy K.M. ¢ xomataiiCTBOM OT UMe-
HU COOpaHMs BEPYIOIIMX YPalbCKOW MEUeTH 00-
paTHINCh MyCyJIbMaHE M MPOCHINA COACHCTBOBAThH
pELIEHUI0 BOIpoca O Xaake B MeKKy My>3J3UHY
OcmanoBy Myce. B cBoem obOpamiennu oHU muca-
JIM, 9TO U3 YPalbCKoil 00MacTH HUKTO HUKOT/IA HE
COBEpIIAJ XaJK, XOTs Ka3uaT peciyOInKn Ha TIpo-
TSOKCHUU HECKOJIBKUX JieT AaeT obemanus M. Oc-
maHoBY (I'A PD. @. 6991. Om. 6. /1. 4587. J1.1).

Mexy TeM, pyKOBOAWUTENIH TyXOBHBIX YIIpaB-
JIEHUH W WX 3aMECTHUTENH, UCTOJB3Ys CIyKeOHOe
MI0JIO’KEHUE, COBEPIIATN XaJK 10 HECKOJIBbKY pas3.
Taxk, manpumep, npeaceaarens CAAYM 3usynana
BbabaxanoB k 1963 romy ycmen nooOsiBate B Mek-
ke Tpu paza (I'A PD. ©.6991. Omn. 6. /1. 1449. T.1.
JI. 14). HeogHOKpaTHO BbIE3Xall U €r0 3aMeCTH-
tenp U.M. CarrueB. Brle3n B ITaIOMHUYECTBO OJ-
HUX U TE€X XK€ JUI] TUCKPETUTHPOBAII COBETCKOE T0-

Taoaunma 2

CyJapCTBO B IU1a3aX MYCYJIbMaHCKOTO MUpa, O YeM
nucaina 3apyOexxkHas mpecca. TeMm He MeHee, BIacTH
HE YBEJIUYUBAJIU YUCIO MAJTOMHUKOB, CChUIASACH HA
OTCYTCTBHE «IOJIXOJSANINX» KAaHIAUIATYP, COOTBET-
CTBYIOIIIUX KECTKUM TpeOoBaHUSM. Bbixos BumE-
Cs B TOM, YTOOBI YHCIIO MMAJIOMHHUKOB COKPAIATh.
[Toatomy, ecnu B 1950-e TobI KOITUYECTBO COBET-
CKUX TAJOMHHKOB JTOXOIMJIO JO ABAAIATH, TO CO
BTOPOH MooBUHEI 1960-x — 1970-¢ roJipl UX 4UCIIO
YMEHBIITUIOCh B COCTaBISIO 12-13 4enoBek, XOTs
CIIMCOK KEJIAIOIINX BKIIIOUaJ COTHU MYCYJIbMaH.

B 3apy0OexxHO# meuaTH MOJTUTHKA COBETCKOTO
rocygapcTBa B OTHOIICHMM MMaJTOMHUYECTBA MY-
CyJbMaH B MEKKy, B YaCTHOCTH KacaTeJIbHO Orpa-
HUYEHHOro KonudecTBa majgoMHukoB u3 CCCP, He-
peaKo moABeprasach KpuTuke. B apxuBHBIX (hoHIaX
BBISIBJICH MHTEPECHBIM JOKYMEHT, NAaTUPOBAHHBIN
26.02.1969 r. u comepKanuii CTAaTUCTUKY O KOJH-
YECTBE MAJIOMHUKOB B MEKKy U3 pa3HbIX CTpaH 3a
nepuox ¢ 1964 mo 1969 rogsr (HA PY. ©.2456.
Omn. 1. 1. 503. JI. 33-34).

Hannwie o konuuecmee nanomuuxos 6 Mexky ¢ 1964-1969 2e. (HA PY. @.2456. On. 1. /1. 503. JI. 33-34)

KosnnuectBo B 1969 rony B CaynoBckyio ApaBuI0 NPUOBLIM MYCYJIbMaHe-NAJOMHUKH U3 CTPaH
Tonr NAJOMHHUKOB M3 BcexX A3un, Appuxu, EBponbl 1 AMepuKH.
. CcTpaH Mupa B ux uncie:
1964 260 141 n3 22 apabckux cTpaH 178 900 uen.
1965 283319 u3 16 a3parckux cTpaH 147 356 yen.
1966 294 118 n3 27 appuKaHCKHX CTpaH 36 695 gemn.
1967 316 226 u3 eBporneiickux crpan u CLIA 2 831 yen.
1968 318 507
n3 CCCP, rae npoxusano okono 40 MIH. MycCyIbMaH 20 yen.
1969 374 784

B apabckom m3nanuu «AH-HAJIBA» B mapTte
1979 r. BeImna crates aBTopa A6aens anb-I'annvun
o 3arosioBkoM «O0 nciname B CoBerckom Corozey.
ABTOp nucai, yTo yucio nagsoMHukoB uz CCCP 25
yenoBek, yTo ans 80 MIIH. MyCyJbMaHCKOTO Ha-
celeHMsl o4yeHb Mayio. Ecam Obl CHATH 3amper, TO
Kbl TO MPHOBIBATK OBl COTHH THICSY MAJIOM-
aukoB» (HA PY. @. 2456. Omn. 1. [I. 616. JI. 31-
32). ABTOop mpuU3BIBAI MYCyJbMaH MHpa IOMOYb
equHoBepuaM B CCCP u «BepHYTh HX B JIOHO UCJIa-
Ma». B razere «Axbap-anb-AnsaMm anb-Mcmamun» ot
17.08.1981 rona, nuznaBaemoii B CaynoBckoil Apa-
BHH, TOBOPHJIOCH, YTO OY€Hb HEMHOTHM BEPYIOIINM
B CCCP pasperaercst coBepIIaTh NAJIOMHUYECTBO K
«CBSITHIM MeCTaM» HeCMOTpsI Ha TO, 4To COBETCKUI
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Co103 3aHUMAaeT MATOE MECTO B MHpE IO KoJIdde-
cTBy MycynbMaH B ctpade (HA PY. @. 2456. Om. 1.
. 662. J1. 62).

PyKoBOIUTENN COBETCKMX MaJOMHHUKOB, KOTO-
pPBIM Ha MpHEeMax W BCTpedax 4acTo 3ajaBalii BO-
IPOC O MAJOYMCIEHHOCTH JEJEraluy, OTBedaln
YKJIOHYHMBO, Ha3bIBasl B KAUECTBE IJIaBHON MPUYHHEI
oTcyTcTBHE nuiioMarnyeckux orHomeHuit CCCP ¢
KoponesctBom CaymoBckoit ApaBUH U CIIOXKHOCTSI-
MU TI0JIyYCHHs BU3bI NTAJIOMHUKaMU. PeasbHbIe ke
MPUYUHBI 3aKIIOYAINCh B IMOJUTHKE TOCY/IapcTBa
0 CHIEPKMBAHUIO U OrpaHudeHuIo uciama. C 00b-
SBIICHHEM «ITONUTHKHU TiepecTpoiikim» M.C. T'opOa-
YyeBa U OXKHUBJICHUEM penurno3noil xxu3uu B CCCP
YCHIIMITUCh TPeOOBaHUSI CO CTOPOHBI MYCYyJIbMaH
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paspemuTh cBOOOAHBIN XamK. 1989 rox cran mo-
CJIETHUM TOJIOM 3aKPBITOTO M HEMHOTOYHCIEHHOTO
Xa/ka, KOHTPOJIUPYEMOTO «KOMIIETEHTHBIMH Op-
ranamMm». B 1991 roay Bce orpannueHus Ha BBIE3]T
B xa/uk mycyiapmadn CCCP 6bun custel. K sTomy
BpEMEHH OBIIM BOCCTAaHOBJIICHBI IUIOTHOIICHUS C
Caynosckoit Apasueii, ¢ 1991 roga CCCP nu KCA
OTKPBUIM TIOCOJIBCTBA M KOHCYJBCTBA, YTO 3HAYH-
TEJILHO OOJIEIYMIIO OPTaHU3aIMIO Xa KA.

Pe3yabTaThl u 00cy:KIeHUe

W3yuuB Temy mnamoMHu4ectBa B MEKKy My-
cyneMaH Ka3zaxcTana B TIOCIEBOEHHBIA TEPHO,
MOXHO pe3tomupoBaTh, uTo B CCCP cnoxunace
cBOEOOpa3Has MPaKTHKa B3aUMOJICHCTBHA TOCy 1ap-
CTBa ¥ MyCyJIbMaH B BOIPOCax MaJOMHUYECTBA IO-
CIIETHUX K CBATBHIM MecTaM. Eciu masoMHHYECTBO
K CBATBIM MECTaM BHYTPH CTpaHbl 3alpelianoch, TO
MAJIOMHUYECTBO MYyCYJIbMaH B MeKKy pa3penianoch
U PETYJIUPOBAIOCH HA FOCYIapCTBEHHOM YPOBHE B
MoNMUTHYECKNX 1esX. COBETCKHE aHTHPEIUTHO3-
HBbI€ TPOMAraHANCThl YTBEP)KJAJIH, YTO COBETCKHE
3aKOHBI O PENMTHO3HBIX KyJIbTax 3alpeniaroT Hc-
MOJIb30BaTh PEJUTHIO U LIEPKOBb B MOJUTHYECKUX
nensx. Mexay Tem, TocyAapcTBO aKTHBHO TPUBJIe-
KaJI0 BEPYIOIIMX U MYCYJbMaHCKOE JyXOBEHCTBO
JUISL pelIeHHs BHEUTHETIONIMTUYECKUX 3ajad, WC-
MOJIB3YS ITIs1 3TOTO NMaJOMHUYECTBO B MEKKY.

MOJKHO COTJIACHUTHCS C YTBEPXKACHUSMHU aBTO-
poB (AxmanyuinH, MOpPryHOB) O TOM, 4YTO paspe-
[IIEHWE Ha COBEPIICHHE MaJOMHUYECTBA MOIyYaln
B OCHOBHOM PYKOBOJUTENH PErHOHAJIBHBIX MYCYJIb-
MaHCKUX PEJTUTHO3HBIX OpPTaHHW3alHii, KOTOPhIE B
MIPOLIECCE CBOEr0 B3aUMOJECHCTBHS C COBETCKHMHU
Y TapTUHHBIMHU CTPYKTypaMH JIOKa3alid CBOIO JIO-
SIBHOCTD U CIIOCOOHOCTB PacpOCTPaHsTh Oa30BbIe
WCOIOTHYECKHUE HOPMBI, TOCIIOJCTBYIONIHE B CO-
BeTCKOM o0riectBe. CYIIHOCTh UCIAMCKOH MOJTUTH-
KH COBETCKOT'0 TOCYIapCTBA XOPOIIIO 0XapaKTePH30-
Baa B.A. AxmanynnuH: «B oTHOIIEHNH COBETCKOTO
rocy/apcTBa K MyCyJIbMaHaM MOXXHO BBISBHUTH JIBE
TEHJICHIIMU: JJIsl BHEIIHETO MHUpa — IoKa3Has 3a00T1a
00 MX MyXOBHBIX HYXJax, (anblIuBas W spkas, a
quist xuBynmx B CCCP — arenctuyeckas mpomnaraH-
Ja. AHamu3 eXeroAHbIX peKOMEHJAINi 1o opra-
HU3aLUH MOE3/I0K B Xa/)K TO3BOJISIET YBUJIETH CYTh
TaKOTO OTHOIICHHA: OTIPABISATH B MAJIOMHUYECTBO
TOJIBKO T€X JII0JIeH, KOTOPBIE 33 TPaHULIEH TPUHECYT
oompime mons3el CCCP, a mo Bo3Bpamennn He Oy-
YT CIIOCOOCTBOBATh POCTY HcaaMay (AXMaIy UTHH,
2019).

B ucropun xamxeit B MeKkKy COBETCKHX My-
CyImbMaH €CTb OAWH CIIOPHBIH MOMEHT — OBLT JIn
xamk B 1946 rony. MHeHHs yYeHBIX Pa3ieIUINCh.
B.A. AxmanynnuH oTpHuIaeT (GaxT MPOBEICHHS
xa/ka (Axmanynus, 2014), moaBepras KpUTHKE TEX
aBTopoB (Hazapos, 2004), xoTopble yTBep)Kaaiu
o0paTHoe, 4To Xa/pK OblT. B moaTBepikaeHne CBOMX
BBIBOJIOB B.A. AXManyIjivH NMPUBOJUT apXHBHBIE
JOKYMEHTBI, B YACTHOCTH, BBIICPIKKY U3 CIIy>KEOHO-
ro nucbma M.B. ITonsiHCKOro 3aMeCTUTEN0 MUHU-
ctpa unocrpanusix aea CCCP A.A. I'pombiko ot 24
anpenst 1950 roxa. B mokymenTe ykasbIBaeTcs, 4To
nocienusas moesaka manoMuukoB u3 CCCP B Mek-
Ky coctosuiack B 1945 romy (Axmamymun, 2014).
A.X. HazapoB mumier o TOM, 4TO Ipynna HajJoM-
HHUKOB COBepLIMJIA MOe31Ky B Mekky u Menuny B
okTsi0pe 1946 r., B cocTaBe ee ObLI MPeICTaBUTEIh
Tamxuxuctana (Hazapos, 2004).

B rocynapcrsennom apxuse Cesepo-Kasax-
cTaHCcKo#l obmactu B 1. IlerpomaBimoBcke Hamu
OBLJT BBISIBJICH MHTEPECHBIH JOKYMEHT — UCTOPH-
yeckoe (OTOo, HA KOTOPOM 3amedyaTieH MOMEHT
MpoBOAOB NMamoMHUKOB 13 Kazaxcrana B Mekky
(Puc. 1). JoxymeHT gatupyetcs ceHTA0pem 1946
., U3 Yero MOKHO 3aKJII0YUTh, YTO MOATOTOBKA
K XaJDKy IIja, ¥ ake ONpeIesIeHbl OBl ydacT-
HHUKH. BO3MOXHO, YTO MaJOMHUKHM BBIEXalH B
MockBy, HO Jaibllle BCE MO0 HE 1O CIEHAPHUIO.
[IpaButensctBo CCCP HemocpencTBEHHO MIepen
OTIPaBKOW HE CAaHKIIMOHWPOBAJO BBUIET MO TPH-
YUHE «OTCYTCTBHUSI BCJIEACTBHE IOCIEBOEHHBIX
00CTOSTENHCTB, TOJDKHOTO TMOPSAIKA U YETKON Op-
raHu3aldd aBTOMOOWJIBHBIX ITyTeH COOOIIEHUs
B cTpanbl bnmxuero Boctoka, uepe3 KoTopbie
JIOJIKHBI TTPOE3KaTh MAJIOMHUKHU; OTCYTCTBHSI JKe-
JIe3HOJOPOKHBIX MTyTEeH COOOMEeHUS; KpaliHeH He-
HaJIe)KHOCTH MOPCKOTO MYTH M HEBO3MO>KHOCTH
BO3AYIIHOTO COOOIIEHHS Ha CIIeUabHO 3adpax-
TOBaHHBIX camoiietax» (Xakumos, 2014). Bepo-
ATHEEe BCEro, MOJATOTOBKA B PETHOHAX K XaJKy
MIPOBOMIIACH, OBUIM ONPEAENCHbl CITUCKU MaJOM-
HHUKOB, HO Xa/JK HE cocTosuics. B aToM cmbicie
npaB B.A. AXmManynnuH, KOTOPBI CUUTAET, YTO
HccleIoBaTeNy OnuparTcs Ha (akThl O TMOJIro-
TOBKE XaJl’)Ka, HO OHU YIYCKAIOT TJaBHOE — Oblia
nu cama moe3naka (Axmanyiug, 2014).

W3 BbIIECKa3aHHOTO MOXHO pPE3IOMHPOBAThH
BBIBOJI O TOM, YTO MpoOieMa IMajJOMHHUYECTBA B
MekKy COBETCKMX MYyCYJIbMaH, B TOM YHCIIE Ka3ax-
CTaHCKHX, TpeOyeT NalbHEUIero HayqYHOTro u3yde-
HUS U1l BOCCTaHOBJICHUSI HCTOPHYECKON OOBEKTHB-
HOCTH.
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Pucynox 1

Ilpazonux no ciyuaio npo6o0os naromuuxos 6 Mexxy, cenmsaope 1946 2.
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IHpumeuanue — ucmounux (IF'ACKO. @. 2376. On.1. JI. 23. J1. 75)

3akioueHne

[TonmuTrKa COBETCKOrO PYKOBOJCTBA B OTHOILIE-
HUM TIAJIOMHAYECTBA MyCylibMaH B MEKKy HMera
MIPOTUBOpPEUMBBIH XapakTep. C OIHON CTOpPOHBI,
XaJDK MyCyJIbMaH PacCMaTpPUBAJICA TOCYAapCTBOM
Kak (aKkTop, YKPEIISIOIMK aBTOPUTET COBETCKOTO
roCyJapcTBa Ha MEXIYHAPOTHON apeHe 1 B MyCyJIb-
MaHckoM Mupe. C Ipyroil CTOpOHbI — MaJOMHHYE-
CTBO YCHJIMBAJIO PEJIMTHO3HBIE YyBCTBA M MPUBOJIH-
JIO K O’KUBJICHHIO PEIUTHO3HOTO JBMKEHHS B CTPAHE,
YTO COBEPIIEHHO HE TPUBETCTBOBAIOCH BIIACTSAMH.
HmeHHO 1O3TOMY, YMCIIO COBETCKMX MaJOMHHKOB
CTPOTO PETrJIAaMEHTHPOBAJIOCH TOCYIAPCTBEHHBIMU
CTpYKTypamu. XaaK B MeKKy HCII0JIb30BaJICS] COBET-
CKUM PYKOBOJICTBOM B MOJMTHYECKUX LENSAX MPOIa-
raH/pl TOJ0KEHUS MCIaMa U MYCYJIbMaH B CTpaHe.
Jlaxxe MapmipyThl cleloBaHUS MaJOMHHKOB pa3pa-
0aTBHIBAICH C TaKHUM PacueToOM, YTOObI COBETCKUE
MAJIOMHUKN TIOCETHJIM HECKOJIBKO MYCYJTbMaHCKHX
cTpan Bocroka, riie mpoBoawiIM nponaraHiucTcKue
axuun o cBodoze cosectr B CCCP.

Xamx B Mekky g Mycyinsman Kasaxcrana
ObLT B&KHOW COCTABJISIFOILEH MX JYXOBHOU JKH3HH.
Ho B ycnoBusix coxpaHeHHs TIOCYJapCTBEHHOTO
KOHTPOJIA, OTPAaHMYEHHOTO KOHTHWHTEHTa COBET-
CKHX IaJJOMHUKOB M OTCYTCTBHSI CAMOCTOSITEIILHO-
ro, OTACIHHOTO OT CpeJHEa3sHaTCKUX pPecryOInK
OpPraHM3ALMOHHOIO LIEHTPA, UCIIOJHEHUE ATOH pe-
JIUTHO3HOW TPAKTUKH Ka3aXCKUMH MYCYyJIbMaHaMHU
OBUIO HEAOCTYIHO JUIS PSIOBBIX BepytomuXx. [Ipak-
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Trdecku Bce nanmoMauku n3 Kazaxckoit CCP, komy
yAaBanoch JHOOUTHCS pa3pelIieHus] Ha XapK, ObUIN
nMamMaM# Win coTpynHukamu ammapara CAJ[YM.
Mycynpmane Kazaxcrana, Taxke, Kak 1 MyCyJbMa-
He u3 Apyrux pecryomnk CCCP, 6butn orpaHUYeHbI
B CBOUX IIpaBax Ha HCIIOJIHCHUC NYXOBHBIX ITPpAK-
THK.
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HccnenoBanne BBITOJIHEHO B PaMKax IPOEKTa
«cTopuyeckuil OMBIT TOCYJapCTBEHHO-KOH(EC-
CHOHAJIBHBIX OTHOomeHnH B Kazaxcranme (1940-
1990 rr.)» Mo mporpaMmMe IpaHTOBOrO (puHaAHCH-
poBanusi Komurera Hayku MUHHUCTEpCTBA HayKd
u BbIcHIero oOpazoBanusi PecmyOnuku Kaszaxcran
(MPH npoekra: AP 23486006).

Bxaan aBTopos

AnmpeicnaeBa ['ampsi A. — pyKoBOAWTENh Ha-
Y4HOrO (PMHAHCHUPYEMOTO MPOEKTa, MPEIIoKUIa
uAe U pa3paboTana KOHLEMLHUIO HCCIIEAOBaHMUS,
OTpeIaKTHpOBaia U qopadoTana pyKOMHUCh.

Jxymarammesa Kyt B. — coOmparna riepBudHbIe
JIaHHbIC B apXMBax, 000CHOBAJIA METOJIONIOTHIO UCCIIe-
JIOBaHMSI, HAITKCANIA IEPBOHAYAIIBHYIO PYKOIIHCE.

AnumoBa Paxuma P. — coOupana nepBuvHbIC
JTaHHBIE B apXWBaX, CUCTEMaTU3UPOBala MaTepHa
Y MOArOTOBUIIA aHATMTUYECKUN 0030p HAYYHOM JIH-
TepaTypsl.
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THE SIGNIFICANCE OF AL-FARABI’S SPIRITUAL
AND ETHICAL HERITAGE IN PERSONAL MORAL
CONSCIOUSNESS FORMATION:

A PHILOSOPHICAL-RELIGIOUS PERSPECTIVE

This study examines the spiritual and ethical heritage of Abu Nasr Al-Farabi in the context of con-
temporary religious and philosophical discourse on personal moral development. It aims to analyze
Al-Farabi’s concepts of “the virtuous individual-the virtuous society-the virtuous State”, highlighting the
relationship between intellectual cognition, ethical behavior, and spiritual culture, with particular em-
phasis on the role of reason, education, and moral virtues in achieving human perfection. The research is
based on a comprehensive philosophical-religious studies analysis of Al-Farabi’s primary works, includ-
ing “The Attitudes of the Inhabitants of the Virtuous City” and “On Achieving Happiness”, combined
with comparative philosophical and ethical methods. The study demonstrates that Al-Farabi’s teachings
provide a systematic framework for understanding the formation of moral consciousness through the
integration of rational knowledge and spiritual values. Its findings indicate that applying these principles
contributes to the development of ethically responsible individuals and the strengthening of spiritual
and moral culture in contemporary society. The research is significant both scientifically and practically,
offering a valuable resource for addressing modern challenges such as moral degradation and the crisis
of values, with practical applications in ethical education, spiritual development, and the promotion of
virtuous social behavior.

Keywords: culture, philosophy, excellence, ethics, knowledge
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OA-DapabuAiH, pyxaHu XaHe 3TMKaAbIK MYPAChl XK€Ke TYAFAHbIH,
MOPaAbAbIK, CAHACbIH KAABINTACTbIPYAAFbl MaHbI3bl:
(pUAOCOPUSAABIK-AIHTAHYABIK TaAAQY

Bya 3eptTey 96y Hacp aa-Dapabuain pyxaHu >KeHe 3TMKAAbIK, MypacblH Kasipri AiHW >oHe
PUAOCODUSAABIK, AUCKYPC KOHTEKCTIHAE, YKEKE aAaMHbIH, MOPaAbAbIK, AaMybl MOCEAECi TypFbiCbiHAH
KapacTbipaAbl. 3epTTeyAiH Makcatbl — 9A-DapaburAin «i3ri apam-i3ri KoFam-i3ri MEMAEKET» YFbIMAAPbIH
TAaAAQY, MHTEAAEKTYAAAbIK TaHbIM, 3TMKAAbIK, MiHE3-KYAbIK, >KOHE pyxaHW MSAEHMET apacbiHAAFbI
e3apa OaAaHbICTapAbI alKbIHAAY, COHbIMEH KaTap aAaMAbIK, KEMEAAIKKE JKETYAE aKblA-rapacar, 6iAiM
>KOHE MOPAAbAbIK, KACMETTEPAIH POAiH KepceTy. 3epTTey aaictemeci an-PDapabumaiH Herisri eHOekTepi
«KarblpbIMAbI KaAa TYPFbIHAAPbIHbIH, KO3KapacTapbl» oHe «bakbITKa >KeTy >KOAbl» TpaKTaTTapblH
(PUAOCODUSAABIK-AIHTAHYABIK, TYPFbIAQH TaAAQy >KOHE CaAbICTbIPMaAbl (PUAOCOMDUSAAbIK-ITUKAADIK,
TOCIAAEPAI KOAAAHYFA Heri3aeAreH. 3eptrey HaTmxkeAepi aa-DapabmaiH iAiIMAEPI paLmoHaAAbl BiAiM
MEH pYXaHW KYHAbIAbIKTapAbl MHTErpaLmsAay apKblAbl MOPAAbABIK, CaHA KAAbINTACYbIH XXYHEAl TypAe
TYCiHyre MyMmKiHAIK 6epeTiHiH kepceTeai. byA mpuHUMNTEPAI KOAAQHY Kasipri KOFamMAa 3TMKAAbIK,
>KayankepLuiAiri 6ap TyAraAapAbl AAMbITyFa XKOHE PYXaHWU-3TUKAAbIK, MOAEHUETTI HbIFAMTyFa CEeNTiriH
TUri3eTiHI aHbIKTaAAbl. 3epTTeYAiH FbIAbIMA >K8HE MPAKTUKaAbIK, MaHbI3bl 30p, OA MOPAAbABIK,
AErpasaLms MeH KYHADBIAbIK, AaF AQPbIChl CUSIKTbl 3aMaHayM MOCEAEAEPAI LIELYre KYHAbI pecypc 60AbIMN
TabblAaAbl XKOHE 3TMKAAbIK, TOPOME, PYXaHM AAMY >KOHE i3ri 9AeYMETTIK MiHE3-KYAbIKTbl HacmxaTTay
CaAacbiHAQ KOAAAHYFa MYMKIHAIK Gepeai.

Tyiiin ce3aep: MOAEHMET, PUAOCODNS, KEMEAAIK, 3TUKA, BIAIM
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3HauyeHMe AYXOBHOIO M 3TUYECKOro HacAeAMs aab-Dapadu
B (hOPMHPOBAHMN MOPAABHOIO CO3HAHUS AMMHOCTU:
churocohbcko-peaurnoBeAvecKkmii acrnekT

AaHHOe UCCAEAOBaHME MOCBSALLEHO AYXOBHOMY M 3TUUECKOMYy Hacaeamnto AGy Hacpa aab-Dapabu
B KOHTEKCTEe COBPEMEHHOM PEAMTMO3HOMN U (PUAOCOCKON AMCKYCCUU O AMMHOCTHOM MOPAAbHOM pas-
BUTUMM. Lleab paboTbl SIBASIETCS MpoaHaAM3mMpoBaTth KoHuenuun aab-Papabu 06 «A06pOAETEAbHOW
AMHMHOCTM — AOBpOAETeAbHOM 06LecTBe — AOOPOAETEABHOM FOCYAApPCTBE», BbISIBUTb B3aMMOCBS3b
MEXAY MHTEAAEKTYAAbHbIM MO3HAHWMEM, 3TUYECKUM MOBEAEHMEM U AYXOBHOWM KYAbTYPOM, C OCOObIM
aKLLeHTOM Ha POAb pa3yma, 06pa3oBaHMs U MOPaAbHbIX AOBPOAETEAEN B AOCTUXEHWUU YEAOBEUECKOTO
coBeplUeHCTBa. MccaeaOBaHME OCHOBAHO HA KOMMIAEKCHOM (PUAOCODCKO-PEAUTMOBEAUYECKOM aHaAM3e
OCHOBHbIX TPYAOB aAb-Dapabu, BkAUas «A0OPOAETEAbHbIN TOPOA» 1 «O AOCTUXEHUM CUHACTbS», C
NpUMeHeHMEeM CPaBHUTEAbHO-(PUAOCOCKMX M ITUUECKMX METOAOB. Pe3yAbTaTbl MCCAEAOBAHUS MOKa-
3bIBalOT, UTO yueHue aab-Dapabu npeacTaBAseT co60M CUCTEMHYIO OCHOBY AASI MOHUMaHUS HOpMUM-
pPOBaHUSI MOPAAbHOIO CO3HaHMS Yepe3 MHTEerpaumio PaLMOHAAbHOIO 3HaHMS U AYXOBHbIX LLeHHOCTEN.
YCTaHOBAEHO, UTO MPUMEHEHME 3TUX MPUMHLMIOB CMOCOOCTBYET PA3BUTMIO 3TUUECKM OTBETCTBEHHbIX
AMYHOCTEN U YKPEMNAEHUIO AYXOBHOW M MOPAAbHOM KYAbTYypbl B COBpeMeHHOM obuiecTBe. HayuHas
M NpaKTUYecKas 3HAUYMMOCTb PaboTbl 3aKAIOYAETCS B TOM, YTO OHA SBASIETCS LIEHHbIM PECYPCOM AAS
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Introduction

From the point of view of ensuring the effec-
tiveness of the reforms being implemented in the
“Development Strategy” for 2022-2026, it can be
said that achieving our noble goal of building a le-
gal democratic state in our country depends on the
effectiveness of the reforms being carried out, first
of all, on spiritually mature personnel with strong
knowledge and skills that meet the requirements of
the time. Only with a high level of spiritual maturity
of a harmoniously developed generation can they
deeply understand the laws of development of so-
cial life, the strengthening of the country’s scientific
potential, and the essence of the state’s socio-eco-
nomic development strategy. Because the develop-
ment of society requires the development of a high
culture, a high level of spirituality.

Based on the moral views of Abu Nasr Farabi,
it can be said that there are three types of human
behavior: productive behavior, behavior arising
under the influence of passion (sorrow, joy, anger,
thirst for revenge, dependence on another person, a
certain lifestyle, loyalty to higher goals); behavior
governed by traditional, generally accepted norms
and customs; rational-purpose behavior, consisting
of consciously setting a goal and choosing appropri-
ate means to achieve it. All these forms of behav-
ior are connected to one degree or another with the

world of spiritual values. Spiritual values serve as an
extremely effective means of counteracting the pro-
cess of a person’s moral degradation, the replace-
ment of true needs and interests with false ones.

Justification of the Choice of Articles and
Goals and Objectives

The choice of articles and sources for this study
is determined by the focus on Abu Nasr al-Farabi’s
philosophical and ethical heritage, particularly his
concepts of the virtuous individual and the virtuous
society. The selected articles and primary texts pro-
vide comprehensive insight into his philosophical
reasoning, moral principles, and the practical appli-
cation of virtues in social and educational contexts.
Works by Farabi himself, such as On Virtue, Hap-
piness, and Perfection (Farabi, 2001) and The City
of Virtuous People (Farabi, 1993), were chosen as
primary sources to ensure the authenticity and reli-
ability of the analysis. Secondary sources, including
studies by Yusubov (2017, 2022) and Musurmono-
va (1996), complement the primary texts by provid-
ing contemporary interpretations and perspectives
on the implementation of Farabi’s ideas in modern
social and educational frameworks.

Doskozhanova and Tuleubekov (2023) explore
Farabi’s conceptualization of human nature from a
religious-metaphysical perspective, demonstrating
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how his anthropological outlook situates the hu-
man being as both a rational and spiritually purpo-
sive entity within the divine order. This work helps
bridge Farabi’s account of the human will and moral
responsibility with his broader metaphysical world-
view, as discussed in primary texts.

The connection between falsafa (Islamic philos-
ophy) and religion in Farabi’s thought has been crit-
ically examined by Nursultan and Itegulova (2023),
who analyze how Farabi rationally interprets reli-
gion within his philosophical system, positioning
philosophical cognition and religious belief not as
oppositional but as interrelated paths to truth. Such
research supports a more nuanced understanding of
Farabi’s epistemology and moral reasoning in rela-
tion to spiritual life.

Comparative studies deepen this discussion by
juxtaposing Farabi’s ethical and social philosophy
with other thinkers. For instance, research compar-
ing Farabi with al-Ghazali highlights socio-ethical
values, education, and spiritual perfection, indicat-
ing shared concerns about moral cultivation and
personal development (Talgat & Nurila, 2023). This
enhances the interdisciplinary conversation between
Islamic philosophical and mystical traditions.

In a broader civilizational perspective, Baizhu-
ma, Meirbayev, Baitenova, and Lokman (2025)
examine the revival and transformation of Farabi’s
ethical ideas within the context of Turkic-Islamic in-
tellectual history, showing how his doctrine of vir-
tue and ethical leadership influenced later thinkers
and can inform contemporary civilizational models
of moral personality and social welfare. Such work
places Farabi’s ethical philosophy into a long-term
intellectual tradition that links moral development,
leadership, and societal harmony.

Additional studies contribute to the educational
and ethical applications of Farabi’s ideas. Com-
parative analyses of his ethical views illustrate the
centrality of virtue (fazilat) and morality in shaping
the perfect human being, emphasizing the role of
ethics in intellectual formation (Alieva, 2023). Fur-
thermore, Raissov and Zhylkyshybayeva’s (2025)
educational model integrates Farabi’s ethical cat-
egories into civic and historical education, offering
a practical pedagogical framework that reflects his
philosophical insights on moral reasoning and civic
responsibility. Other regional scholarship, such as
Sandybayev’s (2022) analysis of Farabi’s ethical
philosophy, discusses the unity of ethical and politi-
cal functions in the concept of the virtuous city and
the role of moral exemplars, teachers and leaders,
in guiding individuals toward happiness and ethi-
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cal maturity. Omirbekova et al. (2025) analyze the
concept of the “perfect man” in Islamic mysticism,
demonstrating its alignment with Farabi’s vision of
moral and spiritual development. Collectively, these
studies provide a strong foundation for examining
the practical application of Farabi’s principles in
modern moral education and civic engagement.

Together, this body of literature not only rein-
forces the centrality of Farabi’s moral philosophy in
both historical and contemporary contexts but also
highlights gaps in research, especially regarding
the direct implementation of his ethical principles
in current educational and civic frameworks. This
study aims to build on these foundations by exam-
ining how Farabi’s concepts of moral perfection,
virtue, and social harmony can inform modern ap-
proaches to moral education, democratic values, and
youth spiritual formation.

The goal of the study is to examine the spiritual
and ethical principles outlined by Abu Nasr al-Far-
abi and their relevance to the development of moral
and intellectual qualities in individuals, as well as
their significance for creating a just and harmonious
society.

To achieve this goal, the study sets the following
objectives:

- analyzing Al-Farabi’s concepts of the virtuous
individual and the virtuous society and their philo-
sophical underpinnings.

- examining the role of intellectual and moral
education in the development of a perfect, harmoni-
ous individual according to Farabi.

- identifying the ways in which Farabi’s ethical
principles can inform contemporary approaches to
education, civic development, and social harmony.

- exploring the impact of human qualities, such
as reason, virtue, and moral responsibility, on per-
sonal and societal perfection in Farabi’s philosophy.
This approach allows for a comprehensive under-
standing of the interconnection between personal
spiritual development and the ethical organization
of society, highlighting the enduring relevance of
Farabi’s teachings in modern contexts.

Scientific Research Methodology

The research is based on a philosophical-reli-
gious and analytical approach, combining both his-
torical and theoretical methods. The study employs
qualitative research methods, which allow for an in-
depth analysis of Abu Nasr al-Farabi’s works and
the interpretation of his concepts of the virtuous
individual, moral virtues, and the virtuous society.
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The research uses content analysis to systematically
examine Farabi’s primary texts, including On Vir-
tue, Happiness, and Perfection (Farabi, 2001) and
The City of Virtuous People (Farabi, 1993), in order
to extract key philosophical and ethical principles.
A comparative approach is applied to analyze Far-
abi’s ideas in relation to the works of Plato, Aris-
totle, and other classical philosophers, highlighting
both the continuity and originality of his ethical and
political thought. Through a historical-philosophi-
cal lens, the study investigates the context in which
Farabi developed his ideas, taking into account the
influence of Islamic and Greek philosophical tradi-
tions. The analytical-synthetic method is employed
to break down complex concepts such as happiness,
virtue, and moral perfection into components, and
then synthesize them to form a coherent under-
standing of Farabi’s vision of an ideal society. An
interpretative method is also used to analyze Fara-
bi’s philosophical statements and demonstrate their
relevance and applicability to contemporary moral
education, civic development, and social harmony.
The study relies on both primary sources (Farabi’s
original treatises) and secondary literature (modern
analyses and commentaries) to ensure a comprehen-
sive and balanced examination. These allow for a
systematic understanding of the interconnection be-
tween individual moral development and the ethical
organization of society, as well as the practical im-
plications of Farabi’s teachings for modern educa-
tion and civic life.

Main Part

Abu Nasr al-Farabi’s virtuous city was the
dream of today’s democratic society or civil society.
In Al-Farabi’s treatise On Virtue, Happiness, and
Perfection, he writes: “The goal of happiness and
the path to it itself is happiness, and happiness is
infinitely beautiful. All happiness and beauty stem
from the inner feelings of humanity and voluntary
actions... Charity in the form of justice and order in
the world. Everything that necessarily arose from
the First Cause (God), that is, all created things and
all stages traversed from the highest to the lowest
levels of life, are interconnected like a chain, tes-
tifying to the beauty and goodness of the order of
justice. There is no necessary necessity created for
sharr (evil) in the world. In the divine world, there is
no evil at all. The source of evil in the existing world
is only human will. Everything in existence is actu-
ally good. The only source from which evil can arise
is the will of man” (Farabi, 2001, p. 17).

In his views, Abu Nasr Farabi reveals and de-
fines the essence of the following moral qualities —
contentment, generosity, courage, patience, gentle-
ness, the ability to keep secrets, friendship, loyalty,
modesty, and the application of these aspects in their
daily activities is an important factor in the develop-
ment of democratic thinking among our youth.

According to Abu Nasr Farabi, to understand
why humans were created, it is necessary to under-
stand that humans were given reason to think about
the universe independent of humans, who created all
beings in the universe, whether celestial beings have
an influence on life on Earth or whether life on Earth
appeared by chance, whether plants, fruits, and all
plants on Earth will not bloom and flourish if the
Sun’s rays do not provide light and heat, whether the
Earth’s surface will be covered with ice and life will
end if the Sun slightly changes its trajectory in its
circular motion and moves away, whether darkness
and gloom will cover the Earth if the Moon does not
illuminate at night, and whether there are secrets of
truth in this world order that ordinary people can-
not comprehend, which are only conveyed through
revelation to prophets and saints through inspiration
and miracles (Philosophy in the Spiritual Develop-
ment of Man, 2003).

Abu Nasr Farabi, having deeply studied the
works of the geniuses of Greek philosophy Plato
and Aristotle, wrote commentaries and interpreta-
tions on them, reflected that divine laws are just and
unchanging, that there are secular laws and mistakes
invented by people, that there are many confusions
in the views of the inhabitants of city-states on life,
that democratic governance is the use of the intel-
lectual and spiritual qualities of the wise to build a
just society in a virtuous city-state (Farabi, 1993).

Abu Nasr Farabi considers the human quali-
ties that constitute high spirituality to be a valuable
asset, a blessing. Following in the footsteps of his
teacher Aristotle, he explains that a person can only
achieve high spiritual culture when the blessings of
the heart, that is, virtues, are combined with intellec-
tual abilities (Philosophy in the Spiritual Develop-
ment of Man, 2003).

Abu Nasr Farabi considers the improvement of
the spiritual culture of the individual one of the main
problems of his teachings. In his book The Virtu-
ous City, he writes: “If a person combines beautiful
qualities or virtues, then they must learn how to cul-
tivate such beautiful virtues and will in peoples and
city dwellers. However, it requires great strength and
power from a person to cultivate among peoples and
city dwellers. This is achieved in two ways: through
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education and upbringing. While education means
harmonizing theoretical virtues between peoples
and urban dwellers, upbringing means harmonizing
innate virtues and practical professional qualities
between these peoples” (Farabi, 1993, p. 184).

In his opinion, the equality of people and their
freedom in labor activity ensure the freedom of
society. “A cultural society and a cultural city (or
country),” writes Abu Nasr Farabi, “is such that
every person from the population of that country is
free in their profession, everyone is equal, there is
no difference between people, everyone engages in
the profession they want or choose. People will be
truly free” (Farabi, 1993, p. 190). Abu Nasr Farabi
divides people into different groups based on vari-
ous characteristics in a virtuous city-state. However,
he places great importance not on people’s religious
sects, nationality, or race, but on their natural char-
acteristics and abilities, primarily their intellectual
abilities and the knowledge and skills acquired in
the process of studying sciences and gaining life ex-
perience.

Abu Nasr Farabi’s ideas on the elevation of the
spiritual culture of the individual are the result of his
serious philosophical observations, which played
an important role in the formation and development
of the views of subsequent thinkers, in particular,
Abu Rayhan Beruni, Abu Ali ibn Sina. Abu Nasr
Farabi, Abu Rayhan Beruni, and Abu Ali ibn Sina
also discussed the stages of spiritual development,
distinguishing between the spirit of plants, the spirit
of animals, the human spirit, the spirit of angels, and
the divine spirit. These three sages say that from the
animal spirit to the human spirit, one can achieve
knowledge, enlightenment, and hardship by cleans-
ing and purifying the heart from animal desires and
inclinations. That is, they show all people the paths
of spiritual culture. The value and significance of
their reflections on the spiritual being of a person, in
particular, on the soul, are determined by this. If one
can see in the spiritual world, the eye of the heart
will open. If a person remains unaware of the heav-
ens and earth in their heart and other creatures, they
will lose their spirit. Therefore, O.Musurmonova
states, “The components of spiritual culture include:
intellect, morality, politics, economics, law, ecol-
ogy, aesthetic, artistic, and religious cultures” (Mu-
surmonova, 1996, p. 12).

In the teachings of Abu Nasr Farabi, intellectual
and moral education is one of the important condi-
tions for the upbringing of a harmoniously devel-
oped person, and his ideas are reflected in the work
“Opinions of the Inhabitants of the Virtuous City.”
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He does not dwell on such issues as how to educate
them to be knowledgeable and moral, in particular,
what qualities of the child should be paid attention
to, but puts forward issues related to creating the
absolute image of a perfect, moral person, taking
this image as an example in the field of education.
Among these qualities, the scholar paid special at-
tention to wisdom and intelligence (Yusubov, 2022).
He also drew attention to the fact that the harmony
of physical and mental qualities plays an important
role in the upbringing of a perfect person.

In his treatise “On Achieving Happiness” (Fara-
bi, 2001), Abu Nasr Farabi emphasizes that teachers
should educate children to give them good upbring-
ing and instill positive qualities in their behavior,
and draws attention to the fact that raising a perfect
person is the task of experienced people. This aspect
also reflects the responsibility of our intellectuals
for the upbringing of young people today, indicating
that we are all responsible for ensuring the establish-
ment of democratic values in their consciousness.

In the work “Kitab fi maoniy al-aql,” Abu Nasr
Farabi says that a person acquires more knowledge
through his intellect in the third sense, knowledge
acquired with the help of naturally endowed abili-
ties, constantly, systematically, with his will, free-
dom of will, and acquires the level of intellect in the
sense mentioned in the 6th book of Aristotle’s work
“Ethics,” that is, human qualities. Talented people
in this field try to surpass each other. Such virtuous
people are considered authoritative (mentors, schol-
ars) in one (or several) fields if they have mastered
all knowledge (or the maximum knowledge) and
achieved perfection in that field (or several fields).
The opinions expressed by such people in this field
(or fields) are accepted by all scholars without re-
quiring evidence or proof, here Al-Farabi also ex-
plains that a person acquires knowledge through
intellect, systematically and with freedom of will,
reaching the level of intellect described in Aristo-
tle’s Ethics (Farabi, 2021).

Wise people are often perfect in the field they
work in. These often bring good for themselves. Ac-
cording to Abu Nasr Farabi, sages often do not think
about their own interests. The wise possess perfect
knowledge about amazing, complex, and divine
things, but this knowledge is not beneficial to them.
The wise bring good to all humanity, teach them to
live honestly. For this reason, all peoples have loved
and remembered the wise men with gratitude for
thousands of years, studying their wise knowledge.

Abu Nasr Farabi considered evil to be the great-
est obstacle to human happiness and the well-being
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of society. In his opinion, education and upbring-
ing are an important means of achieving perfection.
For example, education teaches theoretical wisdom
and virtues, while upbringing cultivates pure moral
qualities. Good and happiness are essentially the
same concept. Happiness is absolute goodness, for
true happiness is realized only by goodness and vir-
tue, while evil prevents it, Abu Nasr Farabi consid-
ered evil the greatest obstacle to human happiness
and societal well-being (Farabi, 2001). According to
the scholar, “The First is the First Cause of the exis-
tence of all other beings. (The first existent) is free
from all possible shortcomings. Everything other
than Him is not free from the state of being flawed,”
he divides human qualities into four categories: the-
oretical qualities, thinking, innate qualities, and the
virtue of practical art (Farabi, 2001).

Al-Farabi divides human qualities into four cat-
egories: theoretical qualities, thinking, innate quali-
ties, and the virtue of practical art (profession). In his
treatise “On Achieving Happiness,” he emphasizes
that for a person to effectively perceive beauty, they
must have a foundation of refined nature and intel-
lectual perfection, and only a person with emotional
and intellectual abilities can know all the secrets of
the world. “Thanks to reason, a person becomes a
true human being, knowledge brings happiness and
joy to a person, and through knowledge, a person
discovers beauty and perfection in themselves,” he
teaches. Al-Farabi encourages people to engage in
science and art, demonstrating that through this,
beautiful things become understandable.

According to Al-Farabi, the process of person-
al development occurs through the acquisition of
knowledge and skills throughout one’s life, the mas-
tery of moral norms, and the enrichment of art with
life experience. Human qualities are formed under
the influence of the environment surrounding a per-
son. “Perfection cannot be achieved by one person
alone. Every person, in achieving any perfection,
needs or is obliged to help others and unite with
them,” says the thinker.

The role of such qualities as patriotism, human-
ism, kindness, and loyalty in the educational process
is invaluable. According to the scholar, immortal-

ity depends on the attitude towards goodness and
knowledge. Good thought and knowledge develop
good forces in the spiritual world. Bad thoughts lead
to the weakening of good forces. Humanism and
goodness are the main creative force. Only when
love, forgiveness, and empathy are the source of
health and peace, the philosophy, the purpose of life,
and the spirituality of a person, will they not perish.
As Abu Nasr Farabi emphasized: “Good results can
only be achieved if the cultivation and purification
of the soul continues consistently.”

Conclusion

Firstly, modern society is concerned about the
problem of building a society where justice, soli-
darity, understanding, neighborliness, and peace
prevail, as in the society of the accomplished phi-
losopher whose work we have reviewed. Our soci-
ety is also concerned with the problems of educat-
ing a noble person, providing him with education,
and managing society. Today, as in all centuries,
all of humanity feels the need for spiritual per-
fection and moral purity, seeking its own path to
truth. Therefore, he deeply understands the need
to turn to spiritual and intellectual views that have
left their mark on history. Most of these views are
associated with the name of Abu Nasr Farabi.
Secondly, understanding what constitutes a per-
son’s moral perfection, how to educate a virtuous
person, and the role of the state in this process,
for Abu Nasr Farabi, means finding the key to the
problem of the unity of man and society, harmony
in interpersonal and social relations. Therefore,
he devoted so much effort to understanding the
ethical and socio-political problems of social de-
velopment, to creating the image of an ideal state,
a ruler with ideal morality and literacy, meet-
ing the requirements of human perfection. That
is why he so deeply and thoroughly studied the
problems of governing society, the place and role
of the ruler in this process, and criticized “illiter-
ate cities” where the highest moral requirements
were violated, where there was no real knowledge
of achieving happiness.
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JKaproH ce3lep HeMece KhICKapFaH Co3/1epl KaMThIMAayhl KepeK. TaKbIPBINTHIH JaWbIKTHI Y3BIHIABIFBI — 5-7 ce3eH (Kel xarmaiia
10-12 ce3) Kypanaasl, TypajaHybl — OpTAJIBIKKA Kapail. Makaia TakbIpbIObI MIHIETTI TYp/Ie Ka3aK, aFbUIIIBIH )KOHE OPBIC TUIIEPiHIe
YCBHIHBLIA/IBL.

AHjaaTna KeJeMi Ka3ak, aFbUILIBIH koHe opbIc Tinaepinae 150-300 ce3 apanbirsiHaa O0TyBI THIC.

Amnparna KypsutbiMbl kenecigeid MIHJIETTI TapmakTapasl KaMTHIBL:

3epTTey TaKbIPHIOBI JKaMIIBI Kipiciie co3,

FruteiMu 3epTTeyaiH MaKcaThl, HEri3ri OaFbITTapbl MEH OUBI,

JKYMBICTBIH FBUIBIMH 5kOHE TOXKIPUOEIIK MOHIHIH KbICKAIIa CUITaTTaMackhl,

3epTTey 9iCHAMACHIHBIH KBICKAIIa CHIIATTaMAaCHhl,

3epTTey KYMBICHIHBIH HET13T1 HOTKENEPi, Tajaaayaap MEH KOPBITHIHIBLIAP,

JKyprisinaren 3epTTeyaiH KYHIBUIBIFBI (aTaJIMBIII )KYMBICTBIH COlKec O11iM cajachlHa KOCKaH yJeci),

JKyMBIC KOPBITBIHABICHIHBIH TOKIpUOETIK MOHI.

Tyiiin ce3nep/TipkecTep — Ka3ak, OpbIC KOHE aFBUIIIBIH TUTIHIE 5 co3.

Kipicne 0esiminae MacesieHiH Ka3ipri 3aMaHAaFbl MaHBI3ABLIBIFBI MEH MOHI TypaJibl :Ka3bliIa KeJle, KeJeciaei Herisri
SIIEMEHTTEPMEH XKaJIFaCcaIbl:

TakbIpbINTHI TAHJAYAbI J9EeKTey jK9He MaKcaThl MeH MiHaeTTepi. TakbIphlll TaHAdy HETi3geMeci; TaKbIPBIITHIH HeMece
po0IeMaHbIH ©3eKTIIr. TaKbIPBINTH TaHIdy HET131eMECiHe ITeprilepAiH ToXxXIpuOeCiHiH cHIaTTaMachl HEeTi3iHae MPpoOIeMabIK,
JKaFIasATTapbIH Oap-KOKTHIFBI XabapiaHaapl (Oenrini Oip 3epTreyaiH Ooamaysl, )kaHa HBICAHHBIH Naiiga 0omys! xkoHe T.0.). TakpI-
PBINTHIH ©3EKTLIIrT OChI TAKBIPBINTHI OKYFa JICTCH JKalIllbl KbI3BIFYIIBUIBIKIICH aHBIKTaJIa/1bl, OipaK KOHBUIFAH CYPaKTapFa TOJIBIMIbI
JKayanThIH OOIMaybIHAH TAKBIPBIITHIH TEOPUSIIBIK HEMEce ToKIpUOENiK MaHBI3AbUIBIFBIMEH JOIUIICHE].

JKYMBICBIHBI3BIH HBICAHBI, IOH1, MAKCAThI, MIHIIETI, 9IIiC1, TOCIN, OOKaMbl MEH MAaHBI3bIIBUIBIFBIH AaHBIKTAY. 3€PTTEY MAaKCaThl
TE3UC JIeNIepiMeH OalIaHbICThI, SFHU 3ePTTEY MOHIH aBTOpP TaHJAFaH aCTEKTi/Ie YCHIHY OOJBIN TaObLIaIbL.

FolibiMu 3epTTey aicHamMachl. Marepuain MeH 9J1icTep — MaTepHaAap/blH CUIIATTAMACBIHAH KOHE JKYMBIC OapBICBIHAH, COH-
Jaii-aK KOJIIAaHBUIFAH 9JIICTEPiH TOJBIK CHIIATTAMACBIHAH TYPabl.

HoaTun:xenepi :koHe TaJKbLIaMa. 3epTTEY MaTepUaIbIHBIH CUIIATTAMAChI OHBIH CAHIBIK )KOHE CallaJIbIK JKarblHaH OciiHeneHyiH
Oinmipeni. MaTepuanaplH CUIAaTTaMachl — 3ePTTEY HOTHIKEIEepi MEH OMAICTEPiHIH CEHIMIUNITIH aHBIKTaWTHIH (akToprapasiH Oipi
OOBIITA0BUIAbL.

Byn Genimzae moceneHiH Kanaii 3epTTeireHi OasHaananpl: OYpbIH jKapusUIaHFaH MPOLeAypatapasl KaiTadaMaiTeIH MOIIIMET-
Tep; MaTepHajiap MEH 9ICTep i KOJIaHy Ke3iHe MiHIETTi TYpAE KaHAJBIK €HT13y apKbUIbI )KaOIBIKTHI COMKECTEHIIpY (OaFmapia-
MaJIBIK JKacaKTay) KoHEe MaTepHaIIapAblH CHIIATTAMAChl KOJIAHbLIa bl
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FruteiMu o1icTemere:

* 3epTTely CYparbl/CypaKTapsbl;

* runorte3a (Te3uc);

* 3epTTey Ke3eHJepi:

* 3epTTey dICTEPI;

* 3epTTey HOTIKENIepi.

Oe0HeT MmoTybl 06 IiMiH/Ie IETEeN K aBTOPJIAPAbIH AFbUIIIBIH TUTIHJET] 3epTTeY TaKbIPBIOBIHAAFEI ipreli xKoHe )KaHa eHOeKTe-
pi (kemiHze 15 5KyMBIC), FEUIBIMH YJI€CI TYPFBICBIHAH OCHI XXYMBICTapFa TaJliay, COHJIal-aK MaKaJlaHbI3/Ia TOJIBIKTHIPBUIFAH 3epPTTey
KEMIIUTIKTEPi KAMTBUTYBI KEPEK.

[IsrFapmara KaThIChI )KOK, KOTITEIeH CLITeMeNep/IiH 00JTybl HeMece ©3iHi3/IIH KETICTIKTEPIHi3 TYpaibl, aJIBIHFbI )KYMBICBIHBI3Fa
cinremenepain Gomysira KOJI BEPIIMEM/IL

Hotmxenep sxoHe Tankpuiay 6eI1iMi — Ci3[IiH 3epTTey HOTHKENIEPIHi3/Al TaygayFa XKoHe MiKiprajacyra MyMKiHAiK Oeperi. 3epT-
Tey OapbIChIH A ABIHFAH HOTDKEIIEp Typallbl KOPBITHIH/IBI Oepisie/ii, Heri3ri MoHi ambuia sl ©pi Oyl MaKaaaHblH MaHBI3IEI 0OITiM-
nepinig 6ipi. OHza omapbIH KYMBICBIHBIH HOTIDKEIEPIH TaJAal, COWKeC HOTHIKEIEPIH ajIbIHFBI JKYMBICEIMEH, TaJAayIapbl MeH
KOPBITHIH/IBUIAPBIMEH CAJIBICTBIPFAH/A TAIKbUIAY KAXKET.

KopbITBIHABI, HOTHKE — OCHI KE3€H/IeT1 JKYMBIC HOTHIKENIEPiH )KNHAKTAy KOHE KOPBITBIH/IBLIAY; aBTOP aJIFa KOWFaH TYKBIPBIM-
HBIH PACTBIFBIH )KOHE aJIBIHFAH HOTHIKEJIEP/Ii €CKepe OTHIPHII, FEIIBIMU OLTIMHIH ©3repyi Typalibl aBTOP/IbIH KOPBITHIH/IBICHIH pacTay.
KopsITbIHIBI abcTpakTini 6oMaysl Kepek, onapabl Oenriti Oip FBUIBIMU callaJarbl 3epTTey HOTHIKENIEPIiH KOPBITHIH/bUIAY YIIiH,
YCBIHBICTAp/bI HEMECEe OJIaH dpi )KYMBIC iCTey MYMKIHJIIKTEPIH CHIIAaTTall OTHIPHIN KOJJIaHy KepeK.

KOpBITBIHIBIHEIH KYPBUIBIMBIH/IA: 3€PTTEY/IIH MaKcaTTapbl MeH djictepi Kanaait? Hotmwkenepi kannaid? Kannaii TyxeipeiMaap
6ap? JlaMmy/sl eHrizy, KOJIaHy NepCcreKTUBaIapbl MEH MYMKIHIKTepi KaHaai? nereH cypakrap OOlybl Kepek.

AgrFeic (MiHIETTI eMec). MyHIa MaKaJlaHBIH KapKbUIBIK JEPEKTepi, My/Aenep KalIbUIbIFBIHBIH O0ap-»KOFBI TypaJibl aKiapar
JKa3bIIaIbl.

ABTopJaap yiaeci Maxanara coaBTOpIIapAbIH OpKaChICHIHBIH ©3 YJIECTEpPiH alllbI XKa3bLIybl TAJIall eTIe/.

OnednerTep OzneduerTep Ti3iMi DJIEyMETTIK-TyMaHUTAPIIBIK OarbITTap OOMBIHIIA KeMiHAe 15 aTaygaH Typajbl, ajl aFbUIIIBIH
TUTIHZET] 91e0HeTTep IiH KalTbl caHbl KeMiHae 50% Oomysl kepek. Erep oebuertep TiziMiHIe KUPHIUTUIIA/A )KAPBIK KOPIreH eHOCK-
Tep Ooiica, cinteMelnep Ti3iMIH €Ki HyCKaJa YChIHY KaxeT: OipiHmmici — TYnHycKana (KMpHILIHIA), eKiHIICci — pOMaHW3alHsUIaHFaH
angasuTTe (TpaHcIUTepanus — http://www.translit.ru).

Pomanmsanusitanran oubnanorpadus kenecizeil 60ysl kepek: aBrop (J1ap) (TpaHciuTepanus) — (Kakma imIHie »Kbur) —
TpaHCINTepalHsUIaHFaH HYCKA/IaFbl MaKalia TaKbIPBIOB! [MaKaa TaKbIPBIObIH aFbUIIIBIH TUIIHE TOPT OYPBIMITHI JKaKIIara ayaapy],
OpBIC TUTIHJIET] IepeKKO3/1iH aTaysl (TPAaHCIUTEpaIHs HEMece aFbUIIIBIH) aTtaybl — 6ap 6oJica), aFbIIIIBIH TUTH/ET 6achUIBIM MOJTi-
METTepi.

Mpicanvr: Gokhberg, L., Kuznetsova, T. (2011). Strategiya-2020: novye kontury rossiiskoi innovatsionnoi politiki [Strategy
2020: New Outlines of Innovation Policy]. Foresight-Russia, 5(4), 8-30. https://doi... [1alinananpurran o1eduetrep TiziMi anpaBuT-
Tik Toprinre kentipineni opi TEK moTinre cinTeme xacairaH )KyMBICTap FaHa KOPCETLIE/I.

Pomanmzanusutanran OnOImorpausHBIH CTHII, COHAAN-aK dJIeyMEeTTIK-TyMaHUTapIIBIK cajlajlapFa apHallFaH aFbUIIIGIH (0acKa
[IeTeN) TUTIHACTI JepeKKe3iep — AMEpHKaHIBIK IICUXOJIOTUSUIBIK KaybiMaacThiK (http://www.apastyle.org/) yirici naianaHbuiabL.

Oneduerrep Tizimi APA (American Psychology Association — Amepuka I[Tcuxonorust AcCOUAIMACH) CTHIIHIE POCIMIEIET].

By Gernimie MBIHATIAp eCKepiTyi Kepek:

FBUIBIMHBIH OCBI CaJIaChIHJIA JKapbIK KOPreH jKOHE aBTOp IIBIFAPMAIIbUIBIFBIH/A HETI3/Ie/ITeH HeTi3Ti FhUIBIMU OachUIbIMIAp,
QIIIBIHFBI KaTapiibl 3epTTey dJIicTepi cliTeMere abIHaIbI;

63 CHOCKTEpIHI3re MaMajiaH ThIC CLITEeME jKkacay/aH ayJaak OOJbIHbBI3;

TMI/KCPO aBropiapbIHbIH OachUTbIMIAPbIHA IIAMAJIaH THIC CLITEME jKacay/iaH ayJiak OOJBIHBI3, DIIEMIIIK TOXKIpHOCHI KoJiia-
HBIHBI3;

OoubarorpadusUIBIK TiziMze Oenrini MIeTENIIK aBTopiiap MEH 3epTTeylIiyiep MakKala TaKbIphIObl OOMBIHINA IIBIFApFaH ipreni
JKOHE ©3€KTI JKYMBICTap OOJIYBI KEpeK.

OJIeyMETTIK-TyMaHNUTAPJIbIK OAFBITTaFbl MOTIHTE CUITEMeNep MOTIH ilIiHJe JKaKIIaHBIH iIIiHAe OipiHIII aBTOPHI, IIBIKKAH
JKBUTBL: TTapakThIH (OeTTep/in) cansl kopcerineai. Mbicamasl, (3adeccknii, 1991, 25 6.). Erep onebuerrep TiziMinge 6ip aBTOPABIH
O1p KBUT 1IIIHJIE JKapUsUIaHFAaH OipHeIIe )KYMBICHI 00JIca, NIBIKKAH JKbIIBIHA «@», «O» opIi koHe T.0. Oenri KohbuIaapl. MbIcalsbl,
(Canyosa, 2001a, 15 6.), (Canyosa, 20016, 22-25 66.).

Bbuodnanorpadusnnsik cinremenepai pacimaey ymin Mendeley Reference Manager KypaJibIH naiiiajaana ajaacbi3.

Makauia :xkapusiiay KyHbl — 60 000 Tenre (doc, .docx, .rtf) A4 hopmarTapbiHIa SIEKTPOHIBI HYCKala YCHIHBLIA/IbI).
PexBu3urrep:

«On-dapadu arbiHIarkl Kazak YATTHIK YHHBEPCUTETI» KOMMEPIHUSUIIBIK €MEC aKIIMOHEPITIK KOFaMBbI
Hunexc 050040

MekeHnxaii: AJMarsl K., oi-Dapabu JaHFbUTbL 71

BMH 990140001154

KBE 16

AO «First Heartland Jysan Bank»

MUK KZ19998CTB0000567141 — Texre

UK KZ40998CTB0000567151 — USD

BUK TSESKZKA
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