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Kaszakcran Tayescizairinin 30 sKbl1AbIFbIHA apHAJIFAH

N. Baitenova , B. Meirbayev  , S. Baizhuma®

Al-Farabi Kazakh National University, Kazakhstan, Almaty
‘e-mail: samet-kz@inbox.ru

TRENDS IN THE DEVELOPMENT OF THE RELIGIOUS SITUATION OF POST-
SECULAR SOCIETY IN KAZAKHSTAN OVER THE YEARS OF INDEPENDENCE

Religion is considered as a source of human values in any society. Humanity would have neither his-
tory nor culture without religion. After the collapse of Soviet power, the law on religious beliefs and reli-
gious associations in independent Kazakhstan gave freedom to religious activity, promotion of religious
teachings, distribution of religious literature, and worship. Thus, the years of independence of Kazakhstan
are characterized not only by the creation of a civil society and a market economy, but also by the pas-
sage of a religious breakthrough. Kazakhstan become a home to representatives of many nationalities and
different religious confessions. Today, the current religious situation in multi-religious Kazakhstan is mul-
ticonfessional, complex and progressive. The state policy of Kazakhstan in the field of interreligious rela-
tions is aimed at developing of interreligious dialogue, strengthening tolerance and compliance with the
requirements of the law in the religious sphere. Kazakhstan has all the conditions for further strengthening
of interreligious harmony and stability. Maintaining interethnic and interreligious harmony, security, and
stability of international relations is one of the main directions of Kazakhstan’s future development. Tradi-
tional religions, such as Islam and Christianity play a significant role in the formation of the spiritual values
of Kazakhstani society. It should be noted that religions have a very important humanistic peacekeeping
approach and have a positive impact on the life of society in Kazakhstan. The development of relations
between traditional religions within the framework of a constructive dialogue contributes to interreligious
and interethnic harmony in Kazakhstani society. It is a noteworthy factor in its stability and security as well.

Key words: Kazakhstan, independence, law, post-secular society, religious situation.
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ToayeAci3AjiK XbIAAapbIHAAFbI Ka3akCcTaHAQ MOCTCEKYASIPAbI KOFAM XKaFAAQMbIHAAFbI
AIHM axyaAAbIH, AaMy YpAicTepi

Kain koramaa 6oAca Aa AiH apaMM KYHABIABIKTApPAbIH, KaHap kesi. AiH 060Amaca, apamsar
KOFaMblIHbIH TapMXbl AQ, MOAEHMETI Ae BoAMac eAi. KeHec OmAiri TaparaHHaH kenid KasakcraHaa «AiHn
CEHIM >XBaHe AiHM BipAECTIKTEp TypaAbl» 3aH AiHM KbI3MET aTkapyfa, AiHM IAIMAEPAT HacuxaTTayFa, AiHK
9AeOMeTTEPAI OKY MEH TapaTyfa >oHe KYALIbIAbIK, eTyre epkiHAik 6epai. CoHAbIKTaH Ka3akCTaHHbIH,
TOYEACI3AIr a3aMaTTbiK, KOFaM MeH HapbIKTbIK, 9KOHOMMKaHbIH KYPbIAYbIMEH FaHA eMecC, COHAaM-aK,
AIHW CepriAICTIH OpblH aAybIMEH Ae cunaTTasasbl. KasakctaH — kenTereH yAT eKiApaepi MeH TYpAI
AIHM KOH(ECCUSIAAPAbIH LLIOFbIPAAHFaH wwaHbiparbl. COA cefGenTeH 3amaH arFbIMbIHAAFbI ©3repiCTepMeH
Gipre kasipri TaHAa KasakcTaHaafrbl AiHM >Kafaal Ker AiHAL, KYPAEAI api yAemeAi 6OAbIN TabbIAaAbI.
KasakcTaHHbIH AiHapaAbIK KaTbIHAC CaAACbIHAAFbl MEMAEKETTIK CasicaTbl AiHapaAblK CyX6aTTbl AQMbITYFa,
TOAEPAHTTBIAbIKTbI HbIFANTyFa >KOHE AiH CaAaCblHAAFbl 3aH TaAanTapbiH OpblHAAYFa OarbiTTaAFaH.
KasakcraHAa AiHapaAbiK, KEAICIM MEH TYPaKTbIAbIKTbI 9pi Kapai HbIFalTy YLIiH GapAblK >KaraanAap
6ap. YATapaAblK >kaHe AiHaPaAbIK, KEAICIMAIL, KayincCi3AiKTi, XaAblKapaAbIK, KATbIHACTbIH, TYPAKTbIAbIFbIH
KoAaay KasakcraHHbIH 60AaLLIaKTaFbl AAMYbIHbIH, HETi3rT 6aFbITTapbiHbIH, Gipi. ASCTYPAI AiHAEP: MCAaM
>KOHE XPUCTMAHABIKTbIH Ka3aKCTAaHAbIK, KOFaMHbIH KAAbINTaCyblHAQ aAaTbiH OpPHbl epekile. byriHri
KOHTEKCTE OAAPAbIH aca MaHbI3Abl TYMaHUCTIK BiTIMrepAik KapbiMbl 6ap eKkeHiH xoHe KasakcTaHaarbl
KOFaM eMipiHe OH, bIKMaA eTiM OTbIpFAaHAbBIFbIH aTan 6TKEeH >X6H. ASCTYPAI AiHAEP apacbiHAAFbI KapbIM-
KaTbIHACTbIH KOHCTPYKTMBTI Ccyx6aT >XXypridy asicbiHAQ Aamybl Ka3aKCTaHAbIK, KOFaMAaFbl AiHapaAbIk,
JKOHE YATapaAbIK, KeAiCiMre MyMKIHAIK TyFbi3aAbl, COHAQM-aK, OHbIH TYPAKTbIAbIFbI MEH KAYiMNCi3AiriHiH,
MaHbI3Abl (DaKTOPbl GOAbIN CaHaAaAbI.

TyiiH ce3aep: KasakCTaH, ToyeACi3AiK, 3aH, MOCTCEKYASIPAbI KOFaM, AiHM axyaa.
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H. baitteHoBa, b. Mernp6aes, C. baixkyma”
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TEHAEHU,MM pa3BuUTUsa pE/\MrM03H0ﬁ CUTYALLMU B NOCTCEKYASAPHOM 06I.U,eCTBe Ka3axcraHa
3a roAbl He3aBUCUMOCTHU

PeAnrns cumMTaeTcs MCTOUHUMKOM YEAOBEUYECKMX LIEHHOCTeN B Alobom obLuecTBe. Y yeaoBevecTBa
He ObIAO Obl HW UCTOPUU, HWU KYABTYpbl 6e3 peAurun. [locae MaseHus COBETCKOWM BAACTM 3aKOH O
PEAMIMO3HBIX YOEXKAEHUSAX U PEAMTMO3HbIX 00bEAMHEHUSX B HE3aBUCUMMOM KasaxcTaHe aaa cBoboay
PEAUTMO3HOM AEITEAbHOCTM, MPOMaraHAE PEAUrno3HbIX YYEHWM, PacrpOCTPAHEHUIO PEAMTHMO3HOM
AMTEpATYpbl M OTNPABAEHMIO PEAUTMO3HBIX 06PSAOB. [103TOMY roAbl HE3aBUCUMOCTM XapaKTepU3YyOTCs
He TOAbKO CO3AAHMEM [PaXAAHCKOro OOWecTBa M PbIHOYHOWM 3KOHOMMKM, HO WM COBEpLUEHUEM
PEAMIMO3HOro NPOopPbIBa. KaszaxcTaH CTaA POAMHON AASl AIOAENM Pa3HbIX HALMOHAABHOCTEM M PA3AMYHbIX
PeAMrno3HbIX KoHeccunin. Tekyluas peAMrmosHas cuTyaums B MHOMOKOH(eccMoHaAbHOM KasaxcTaHe
CAOXHa W mnpoTuBopeurBa. locyaapcTBeHHas noAmTMKa KasaxcraHa B 06AACTU MEXPEAMTMO3HbIX
OTHOLLEHMNA XapaKTepU3yeTCs OpMEeHTauMelN Ha Pa3BUTME MEXKPEAMIMO3HOrO AMAAOra, yKpenAeHue
TOAEPAHTHOCTU U COoBAIDAEHME TpeboBaHMIt 3aKoHA B peAurnosHon cdepe. B KasaxcraHe ectb Bce
YCAOBMSI AASl AAABHEWLLIETO YKPENAEHUSI MEXKPEAMITMO3HOTO COrAAcHs U CTabuabHOCTU. MoaAep>KaHMe
MEXKHALMOHAABHOIO U MEXKPEAMIMO3HOMO COrAacus, 6@30MacHOCTU M CTaBUABHOCTU MEXAYHAPOAHbIX
OTHOLUEHWIA - OAHO W3 OCHOBHbIX HampaBAeHui Gyayuiero passutms KasaxcraHa. TpaAMUMOHHbIE
pPeArrnmM, Kak MCAaM M XPUCTMAHCTBO, 3aHMMalOT 0coboe MecTo B (hOPMMPOBaHUM AYyXOBHOCTM
KasaxcraHckoro obuectea. CAeAyeT OTMETWUTb, YTO OHU MMEIOT OYEeHb BaXKHbIA MYMaHUCTUYECKUIA
MMPOTBOPYECKMIA MOTEHLMAA U MOAOXKMTEABHO BAMSIIOT Ha XM3Hb oblecTBa B KasaxcraHe. PassuTme
OTHOLUEHWNIA MEXAY TPAAMLIMOHHBIMU PEAUTUSIMM B pamMKax KOHCTPYKTMBHOIO AMaAora crnocobcreyer
MEXXPEAUTMO3HOMY M MEXITHMUYECKOMY COMAACMIO B KA3axCTaHCKOM OOLLECTBE, a TakXe SBASETCS
BaXKHbIM (paKTOPOM ero CTabuMAbLHOCTM 1 6E30MacHOCTMU.

KaoueBble caoBa: KasaxcraH, HE3aBMCMMOCTb, 3aKOH, MOCTCEKYASIPHOE OOLLECTBO, PEAMIMO3Hast

cuTyaums.

Introduction

Kazakhstan is an independent country with
its rich history, rich treasures, which unites many
nations and religions living in peace and harmony
under unity and mutual understanding. Located at
the crossroads of the Great Silk Road in its history,
it is still the ninth largest land bridge in the world,
connecting the continents of Europe and Asia.

The majority of the population of the country is
Muslim and there are various religious communities
as well. The Constitution of Kazakhstan also
proclaimed social harmony and political stability.
Since 2003, Kazakhstan has been holding the
Congress of World Religions every three years. The
purpose of this congress is to establish a dialogue
between religious groups to discuss global issues.
In addition, the Palace of Peace and Reconciliation,
opened in Astana in 2006, is a symbol of this ethnic
and religious diversity (Thomas Helm, 2020: 7).

Justification of the choice of articles
and goals and objectives

The given research topic is based on the
increasing level of religiosity of the population of
the Republic of Kazakhstan. The need to study the

development of the religious situation in the country
is related to the significant impact of religion on the
socio-political and economic development of the
country. The main aim and objectives of the study
are to give a brief resume of the today's condition
and further evolution of the religious situation, to
consider the issues of religious “revival”, the main
signs and characteristics of the types and models of
state -confessional relations in the country.

Scientific research methodology

In this research paper theoretical, historical
and comparative analysis were carried out. The
methodological basis of the interpretation of religion
as a philosophical socio-cultural phenomenon was
theoretically fulfilled in the field of religion.

Main part

There is no doubt that religion is an important
part of society. Religion plays an foremost role in
the growth of society, maintaining and strengthening
the stability of Kazakhstani society. In this regard,
the first article of the Constitution of the Republic
of Kazakhstan states that the main values of the
State are a person, human life, his rights and
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personal freedoms. The Republic of Kazakhstan
proclaims itself as a democratic, secular, legal and
social state, defines its socio-political strategy and
agrees with religious values. The importance of
state-confessional relations increased for the state
in no doubt. In turn, religious associations have
established relations with the state.

Religion is one of the main determinants
facilitating to national security and conflict
resolution. Religion relying on the religious policy
of the state works as a mechanism that unites the
people, ensuring the integrity of society and the
security of every citizen and state.

When we talk about the religious situation,
we should take into account two levels: religious
consciousness at the mass level and higher
religious institutions level. 1If we analyze the
religious consciousness of the masses, the Kazakhs,
who say that everything in the world is «religious»,
in the 1920s, especially young people turned from
religion to atheism, and at the end of the twentieth
century, after independence and freedom of religion,
young people became more interested in religion
(Aitaly, 2011).

In the first period of independence, the attitude
to religion in Kazakhstan developed around the civil
degree, as well as at the level of state-confessional
relations. This period was characterized not only
by the establishment of civil society and a market
economy as an independent state, but also by a
religious breakthrough, that is the strengthening of
traditional religious associations and the emergence
of new «non-traditional» religious organizations
unknown to modern Kazakhstan (Baitenova, 2010).

The term secularism means the separation of the
state from religion or religious associations; equality
of citizens regardless of religion; ensuring the right
of citizens to choose and renounce religion; social
relations in society are determined not by religious
dogmas, but by the laws of the state.

Secularism and traditional values of a nation
are the most main factors in the foundation of a
whole nation. Today, our country is in an exemplary
harmony in the conditions of spiritual harmony
and mutual cooperation. One of the achievements
of independence is the freedom in belief in the
state, as well as the fact that representatives of
denominations operate within the law. It is known
that a number of tragic events have taken place in
the country in recent years due to the supporters of
the ideas of radical movements that have a one-sided
understanding of religion. However, the events that
took place on the part of those who could not see the
peace and unity of the country did not undermine

the solidity of the religious situation in the country.
On the contrary, he was convinced that interfaith
harmony is well-established in our society and that
unity is invaluable.

In particular, Presbyterian and Methodist,
Protestant denominations, as well as Protestant
churches such as «Agape», «New Heaveny,
«Baha’i», «Church of Satan», «Church of
Scientology» (Baitenova, 2010).

According to the data (January 1, 1989), there
were about 700 religious associations belonging to
30 denominations, and it increased to 3,206 religious
associations by January 1, 2003. Among them, there
are 1652 Islamic: including 1642 Sunni, 2 Shiite,
2 Sufi, 4 Ahmadiyya. In addition, there are 241
religious associations belonging to the Orthodox
Church (230 of them belong to the Russian Orthodox
Church), 7 Old Believers’ churches, 77 associations
of the Roman Catholic Church, and a number of
Protestant associations. Non-traditional religious
communities in modern Kazakhstan include: 5
Buddhist communities, 24 Hindu, 12 Krishna, 23
Baha’i, 2 transcendental meditation communities,
2 congregations of the Great White Brotherhood, 6
Scientological Churches, etc. (Ismael, 2019).

Uniting about 200 religious associations, the
Association of Religious Associations of Kazakhstan
was established in 1999 to protect the rights and
interests of religious associations. At the same
time, the New Apostolic Church of Protestantism,
the Pentecostals, Methodism, Mennonism, and
Presbyterianism are spreading in the country. The
pentecostals were founded in the United States in the
early twentieth century. The largest communities of
this movement are located in Karaganda and Almaty.
Presbyterianism is spreading in our country as a result
of the missionary work of American and Korean
preachers. The sponsors of these preachers are mainly
religious centers abroad. There are more than 20
presbyterian associations in the country. Among them
are “the Almaty Regional Presbyterian Church”, “the
First Presbyterian Church” and “Grace”.

The Republican Center of the Seventh-
day Adventists Community The Seventh-day
Adventist Conference is located in Nur-Sultan.
Organizationally, this association is part of the
Southern Union of Seventh-day Adventists, based in
Almaty. There are more than 70 Lutheran religious
communities in the country. Evangelicalism is
widespread in the country, mainly among the
German ethnic group.

The Evangelical Christian Baptist Church unites
more than 10,000 believers. Evangelical Christian
Baptists Kazakhstan has formed an alliance of
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evangelical Christian Baptist churches. The center of
the association is in Saran, Karaganda region. There
are more than 250 Evangelical Christian Baptist
congregations and groups. Evangelicals have been
evangelicalizing Kazakhstan and Central Asia until
2010 guided by the development plan.

We also consider the Church of Scientology to be
one of the non-traditional cults. This trend appeared
in the States in the mid. of the XX century. Founder
Lafayette Ron Hubbard (1911-1986). He summed up
his teachings in Dynamics: The Modern Doctrine of
the Health of the Mind. The religious association of the
Church of Scientology is officially registered in Almaty,
Karaganda and Semey. The Church of Scientology has
close ties with Scientological organizations in Russia,
the United States, England and Australia.

Krishna Consciousness is one of the new
religious movements in the country. Swami
Prabhupada (1896-1977) was the founder of the
International Society of Krishna Consciousness,
a branch of Hinduism. This religious movement
is especially widespread among young people
(Baitenova and others, 2009: 250).

«Baha’i» («bab» — gate) — a new cult, promoting
the unity of the ultimate goal of all religions, the unity
of God, religious tolerance, brotherhood, registered
in Kazakhstan since 1994. The founder is Sayyid Ali
Muhammad. The highest organization of this faith is
the World House of Justice in Haifa, Israel.

The «Association of the Holy Spirit» (Unity
Church) was founded in 1954 to unite the world
Christianity. The founder is San Men Moon (Sun
Myung Moon). Missionaries of the United Church,
which has been operating since 1992, serve in more
than 100 countries around the world. This church
has various organizations.

As for non-traditional cults, in the early 90’s
there were more than 10 new cults, and now there
are 160. Beliefs of the twentieth century, such as “the
Krishna Consciousness Society”, “the Church of the
Last Testament”, “the New Heaven”, and “the New
Life Church” carry out propaganda work through
the organization of various festive and charitable
events (Boleukhanova, 2020).

The extremist group Hizb ut-Tahrir (Liberation
Party) has been outraged and outlawed. Hizb ut
Tahrir’s goal is to disrupt the peace and stability of
Central Asiaunder the guise of Islam, to the detriment
of inter-religious harmony, and to establish a
caliphate in the region. Also, «Al-Qaeday, «Muslim
Brotherhood», «Taliban», «Lashkar», «Taibay,
«Boz-Kurt», «Islamic Movement of Uzbekistany»
and others. The activities of more than 20 terrorist
organizations are strictly prohibited.

Religious and political activity for the disse—
mination of the teachings of religious organizations
can be interpreted as missionary. The baptismal
policy of missionary organizations is intensified
and purposeful among the peoples of Africa and
Asia. Missionary organizations are supported by
government agencies, charitable foundations, non-
governmental organizations, and financial groups in
a number of countries, both materially and morally.
The missionaries study the religion, history, customs,
mentality, and psychology of the host country.

Many missionaries live and study the language,
customs, and behaviors of the local population in
order to carry out their ministry successfully. The
missionary activity of Protestant and Neo-Protestant
churches in the country has a negative impact on the
religious unity and solidarity of our people.

In spiritually weak societies, especially the
unemployed, those who have no place in life,
those who are in search of spirituality, those who
cannot bear the psychological hardships of personal
and family life, and those who do not have a deep
knowledge of religion, young people are especially
susceptible to missionary propaganda.

Today, the most pressing issues in religious field
in Kazakhstan are:

— the whole religious situation identification (the
state needs to know the real situation in this area
in order to pursue an effective policy in the field
of religion, there are many false suggestions and
stereotypes),

—the religious sphere development trends
analysis (implementation of these processes allows
to «apply» the positive opportunities of religion and
avoid negative situations), the implementation of
state-confessional relations (Burova, 2013: 5).

In this context, the prevention of such actions is
very important. The First President of the Republic
of Kazakhstan Nursultan Nazarbayev in his Message
«Kazakhstan — 2050» Strategy» said: a new political
course of the established state» said: «We need to
strengthen the prevention of religious extremism in
society, especially among young people». The main
means of preventing provocations, acts of terrorism
and extremism by foreign religious movements is
effective advocacy.

To this end, the State Policy Concept in the
Sphere of Religion of the Republic of Kazakhstan
for 2017-2020 (Information and Legal System of
Regulatory Legal Acts of the Republic of Kazakhstan,
2017) and the Countering Religious Extremism and
Terrorism in the Republic of Kazakhstan for 2018-
2022 adopted by the competent authority was a
document that provides opportunities for concrete
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steps of the state program (Information and Legal
System of Regulatory Legal Acts of the Republic of
Kazakhstan, 2018). The main goals and objectives of
the program is improving the prevention of religious
extremism and terrorism, aiming the security of man,
society and the state from the religious extremism
and terrorism threats, and of course formation of
immunity against ethe radical ideology in society.

Traditional religions play an important role in
the spiritual renewal of Kazakhstan’s society. The
universal and humanistic values of Islam, Christianity
and Judaism have a special role in the establishment
of interethnic and interfaith harmony and peace.
Traditional religions, rooted in the historical past and
nature of the people, serve to strengthen friendship,
mutual respect and understanding in our society.
The culture and spirituality of the Kazakh people are
an integral part of Islamic civilization and the world.
Although we look at the history of the country, it is
known that Islam entered the Kazakh steppes not by
force, but peacefully. The Central Asian Nomadic
people, including Kazakh, have made an important
and significant contribution to the development and
renewal of Islamic values and Islamic philosophy,
Islamic culture and art. The thinkers's legacy of the
Kazakh steppe Abu Nasir al-Farabi, Khoja Ahmed
Yasawi, Mahmut Kashkari, Muhammad Haidar
Dulati, Yusuf Balasaguni gave a powerful impetus to
the formation and development of medieval Muslim
philosophical thought (Baitenova, Tuganbayev,
2018: 78) and kept on with Abay, Shokhan, Ybyrai
and Shakarim and others.

It is important for Kazakhstan to fulfill the task
of forming the Kazakhstani model of secularism
according to the issues of improving the form of
state-confessional relations as a secular state. In
the modern world, the nature of secularism can be
occurred in different ways, analysing the different
models of secularism in different countries we
can came to the conclusion that this feature of a
democratic secular state is realized in accordance
with its situation and development goals. Hence the
diversity of the form in which it is expressed.

The Constitution of the Republic of Kazakhstan
consecrates the principles of freedom of conscience
and religious freedom, equality of citizens of
different denominations in the formation of their
religious associations, the separation of state from
the religious associations. There are also a number
of other legal frameworks based on international
experience in regulating the social activities of
religion and religious associations. However, the
status of religion, its real state and role in society,
ie the status, scope and boundaries of the impact of

religion on the socio-political and spiritual spheres
of society are still unclear. Such uncertainty, or its
negative impacts to the current religious situation
in the country, in particular, due to the emergence
of new religious movements and trends based on
questionable religious and spiritual norms and
dogmas of religion and religious consciousness.
Such extremist symbols can be manifested as
religious fundamentalism and religious extremism.

As Kazakhstan is a secular state, the official
ideology of the state is the most neutral to religion: it
is neither religious nor anti-religious. The situation
of religion in modern Kazakhstan differs radically
from the states with authoritarian, totalitarian and
theocratic systems of government.

Interfaith peace and harmony is a difficult issue
for a multinational, multilingual and multi-religious
Kazakhstan. Today, Kazakhstan is known to the
world as the center of the world religious forum.
Leaders of world and traditional religions gather
there to address the most important modern religious
issues.

The I Congress of Leaders of World and
Traditional Religions emphasized the importance
of interfaith harmony and dialogue in the country
and the basic principles of interfaith harmony and
dialogue identified: tolerance, mutual respect and
understanding, interethnic harmony and religious
tolerance. These principles also form the basis of
interfaith relations in Kazakhstan as it's stated in the
Message of the Elbasy to the People of Kazakhstan:
«We guarantee the equality of all religions and
ensure interfaith harmony in Kazakhstan» (Message
of the Elbasy, 2006).

Religion can be a powerful factor in unification
and integration processes. To do this, we must
look for common signs and principles, common
foundations and common values, a unifying source,
rather than contradictions in religions (Beisenov,
Beisen, 2012: 39).

Results and discussion

Kazakhstan has a exemplary tradition in the
field of religious tolerance and interfaith harmony.
As well as, in Kazakh land existed various cultures
and religions from an ancient time. For centuries,
various religions, such as Tengriism, Zoroastrianism,
Manichaeism, Buddhism, Christianity (especially
the Nestorian and Jacobite branches) and Islam,
coexisted peacefully in modern Kazakhstan, that
is, they were examples of tolerance and interfaith
harmony. Therefore, Elbasy Nursultan Nazarbayev
said: «... intolerance or religious fanaticism is alien to
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us. This is a spiritual tradition, an openness to God’s
Word in any context. This is one of the most important
foundations of interfaith harmony in Kazakhstan. We
are known to the world for our tolerance, preservation
of interethnic and interfaith harmony and dialogue.
The growing ideological potential of our country
must be preserved and developed».

However, this issue needs to be analyzed and
considered from a quantitative perspective. The
Islamic mind is not only acceptable because it is
very high, close to morality, but also because some
of the features of a particular culture are considered
un-Islamic. On the contrary, it can be studied and
weighed in order to benefit for the development of
our culture. Therefore, it is important to remember
the wisdom of the ancestors: «Learn from the good,
stay away from the bad.» Islam, in fact, protects
and strives for human interests. Therefore, it is
impossible not to accept a culture that serves the
interests of mankind. We must not be isolated from

the vitality and advanced culture of our century,
but understand it as a natural phenomenon, take the
right aspects and apply them in our actions and life.

Conclusion

As Islam is the core of the civilization of the
peoples of Central Asia. By taking into consideration
the positive experience of the countries and Islamic
states, where the vast majority of Kazakhstanis are
Muslims, the formation and development of the
concept of secular principles governing relations
between the state of traditional and non-traditional
religions is a very relevant issue in society. This
concept of secularism should be a concept that takes
into account the best practices and shortcomings
of foreign countries, far from the superficial and
stereotypical notions of secularism in the discussion
of the principle of secularism, realistic in present
and future Kazakhstani society.
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OPTATACBIP ASYIPIHAEIT XPUCTUAHAAP MEH M¥CbIAMAHAAPADIH,
O3APA OPEKETTECYIHAEIT AIHU CTEPEOTUIITEP

Makanapa AiHM CTEpeoTUNTEPAI XKEHY KOHTEKCIHAEri XPUCTMAHAbIK-MCAAMABIK, KaTblHacTap
MBCEeAECIH allbin KepceTeAi. ABTOPAAP AiHM CTepeoTUnTep OMAAYAbIH AMAAOTTbIK, MOAEHMETIHE Tepic
acep eTeAl >xeHe KoH(eccmnaapablk, KAPbIM-KATbIHACTbI «TEXENAI» Aen ecenTeiai. AiHn cTepeoTunTep
KebiHece AiHWM COFbiCTapAa TpUrrepre anHaAAbl. AiHM carapaH nanaa GOAFaH CTepeoTMnTep Tapuxu
TYPaKTbIAbIKKA M€, OAAPAbIH 63repy AMHAMMKAChl KOFaM MeH KOFaMAbIK, CaHaHbl MOAEPHM3aUMSIAAyMeH
6GaAaHbICTbl. OpuHe, cTepeoTunTep OeAriai 6ip MoaeHMeTTiH ombeban cunaTTamasapbl OOAbIN
KOPIHETIH MBAEHMETAPaAbIK, KapbiM-KaTblHACKa KEAFEHAE OH CMMaT aAasbl. bya Makarasa aBTopAap
Tepic KOHTeKCi 6ap AiHM CTEepPeoTUNTEPAI FaHa KapacTbIpaAbl, OAAP TAPMXTA OPbIH aAFaH AiHWM ABCTYPAEP
MEH OAapfa AEreH Ke3KapacCTbl >KaAfaH, PEAEBaHTTbl eMeC TYCiHY MeH CyObekTMBTI TYCiHAIpymeH
6GarAQHbICTbI.

Makana aBTopAapbl KaHAan Aa 6ip HapCe TypaAbl BIAIMHIH «OHAMAATBIAFaH» HYCKACbIH TaHAAFaHAQ
KebiHe cTepeoTunTepre >XYriHEeAl Aern ecenTenai. Aaampaa TepeH OiAiMre MyKTaXk asam YL
CTEPeoTUNTEP «TaHbIM TaObIHYLILIABIKTAPbI» PETiHAE KabbiapaHaabl. MyHbl @D. BakoH Kanta Oy3bin
KypayAbl YCblHFaH 60AaTbiH. Ocipece, AiHM CaAapa TyblHAAFaH CTEPEOTMNTED epeKlle >KarbIMCbi3
MoHre ne 60AaAbl, MEMIAIHLIE KemN >KaFAanAa MAEOAOTUSIAbIK, KYLUKE aiiHaAaAbl, KaparnarbiM CaHara
arHaAbIrn, KoHdeccnsapaablK, KaTblHACKa 8cepiH Turiseai. AiHW cTepeoTunTep axkbipaTy (pakTopbiHa
arHaAMaybl TMIC, aA CTEPEOTUNTEHAIPYAI aAaM3aT KapbIM-KaTbIHACbIHbIH, €H HO3iK CaAaAapblHbIH Oipi —
PyXaHW >XK8He AiHM canasa KOAAAHBIAMAYbI KEPEK.

Ty#iH ce3aep: AiH, CTePeoTUNTEP, UCAAM, XPUCTUAHABIK, KPECT XKOPbIFbl.

B. Satershinov'”, N. Seitahmetova', K. Kupeshov?
'Institute for Philosophy, Political Science and Religious Studies of CS MES RK, Kazakhstan, Almaty
2Egyptian University of Islamic Culture Nur-Mubarak, Kazakhstan, Almaty
*e-mail: bakhyt-zhan@mail.ru

Religious Stereotypes in the Interaction of Christians and Muslims in the Medieval Era

The article reveals the problem of Christian-Islamic relations in the context of overcoming religious
stereotypes. The authors believe that religious stereotypes have a negative impact on the dialogical cul-
ture of thinking and “inhibit” interfaith interaction. Religious stereotyping very often became a trigger in
religious wars. The stereotypes that emerged from the religious sphere are historically stable; the dynam-
ics of their change is associated with the modernization of society and social consciousness. Of course,
stereotypes can also be positive when it comes to intercultural communication, where stereotypes seem
to be the universal characteristics of a particular culture. In this article, the authors consider only religious
stereotyping, which has a negative context associated with a false, irrelevant understanding and subjec-
tive interpretation of religious traditions and attitudes towards them that took place in history.

The authors of the article believe that a person often resorts to stereotypes if he strives for “light-
weight” versions of knowledge about particular subject. But for a person in need of deep knowledge,
stereotypes act as “idols of knowledge” that F. Bacon called for deconstructing. Of particular negative
significance are stereotypes that have appeared in the religious sphere, becoming very often an influen-
tial ideological force, turning into prejudices that affect interfaith relations. Religious stereotypes should
not become a factor of separation, and stereotyping should be avoided in one of the most subtle spheres
of human communication — spiritual and religious.

Key words: Religion, Stereotypes, Islam, Christianity, Crusades.
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PeAurnosHble crepeoTmrbl BO B3aMMOAEHCTBUM
XPUCTUAH U MYCYAbMaH B CPEAHEBEKOBYIO 3MOXY

B ctatbe packpbiBaeTcsi npobaemMa XpUCTUAaHCKO-UCAAMCKMX OTHOLLEHUIA B KOHTEKCTE MPEOAOAEHMS]
PEAMITMO3HbIX CTEPEOTMNOB. ABTOPbI CYMUTAIOT, YTO PEAUTMO3HbIE CTEPEOTUNMbI HEraTMBHO BO3AENCTBYIOT
Ha AMAAOTMYECKYIO KYAbTYPY MBILIAEHMS U «TOPMO3ST» MEXKOH(ECCMOHAAbHOE B3anMMOAENCTBME.
PeAnrnosHag crepeoTmnmsaums OYeHb 4acTO CTAHOBMAACb TPUITEPOM B PEAMIMO3HBIX BOMHAX.
CTepeoTurbl, MOSBMBILMECS M3 PEAUTMO3HOM Chepbl, 0OAAAAIOT MCTOPUUECKON YCTOMUMBOCTbIO,
AVHaMMKa UX U3MEHEHMS CBSI3aHa C MOAepHM3aLMen obLiecTBa M 06LLeCTBEHHOrO co3HaHus. KoHeuHo,
CTepeoTurbl OblBalOT M MO3UTMBHLIMU, KOTAQ PEYb MAET O MEXKYAbTYPHOM KOMMYHMKALMK, TAE
CTepeoTUNbl MPEACTABASIOTCS YHMBEPCAAbHBIMM XapaKTEPUCTUKAMM TOM AU MHOWM KYAbTYPbI. B AaHHOM
CTaTbe aBTOPbl PAaCCMATPUBAIOT TOAbKO PEAMIMO3HYIO CTEpPeoTMMM3aLMIO, MUMEIOLLYIO HeraTMBHbIN
KOHTEKCT, CBSI3aHHbIM C AOXHbIM, HEPEAEBAHTHbIM MOHMMAHMEM M CYyObEKTUBHOWM MHTEprpeTaumeit
PEAUTMO3HbIX TPAAMLIMIA M OTHOLLIEHMEM K HUM, MMEBLLMM MECTO B MCTOPUMN.

ABTOpbI CTaTbW CUMTAIOT, UTO YEAOBEK YACTO npuberaer K CTePeoTUnam, ECAM OH CTPEMUTCS K
«0OAErYeHHbIM» BEPCUSIM 3HAHUS O TOM MAM MHOM mpeameTe. Ho AAS YeAOBEKa, HyXXAQIoLWerocs B
rAy6OKOM 3HaHWW, CTEPEOTUMbl BbICTYMAOT B KAYeCTBE «MAOAOB MO3HaHUS», KOTOPble MPU3bIBAA
AeKkoHcTpympoBarth eue @. bakoH. Ocoboe HeraTMBHOE 3HAUEHWE MMEIOT CTEPEOTUbI, MOSIBUBLLMECS
B PEAUTMO3HON chepe, CTAHOBICb OYEHb YAaCTO BAUSTEABHOM MAEOAOTMYECKOM CUAOM, MPEBpPALLAsACh
B MPEAPACCYAKM, OKa3biBalOLLME BO3AENCTBME HAa MEXXKOH(ECCMOHAaAbHbIE OTHOLEHNS. PeAnrnosHbolie
CTepeoTurbl He AOAXHbBI CTAHOBUTHCS (DAKTOPOM Pa3bEAMHEHMS, @ CTEPEOTUNU3ALMU HEOOXOAMMO

usberaTb B OAHOM M3 CaMbIX TOHKMX Chep YEAOBEUECKOrO OOLEHMS — AYXOBHO-PEAUTMO3HOTO.
KAroueBble cAOBa: peAUTis, CTEPEOTUNbI, UCAAM, XPUCTUAHCTBO, KPECTOBbIE MOXOADI.

Kipicne

Kesinne P. Kummunar «barteic merenimiz bateic,
Lereic merenimiz HbIFbIC, oap emkaman 0ip-0ipi-
MEH KUBLILICIIAMIED) el aiTKaub! 0enria, Isreic-
Barbic TUXOTOMUSCHIHBIH, MaFbIHACHI OJIAPJIBIH T'eOT-
pausAIBIK  JKaFmaiapbIHBIH — afBIPMAIIBUIBIFBIH
Olnmipin KaHa KokMaipl. TepeHipek YHLICEK, Oyl
JKep OeTiHIH eKi TapaObIH MEKESHICHTIH XaJIbIKTapAbIH
OPKEHUETTIK JaMYBIHBIH ©31HE TOH Oenriiepi MeH CH-
MaThIH aWKBIHIANTBIH MoOH1 Olnaipeni. [IbFbic IeH
BarbicThIH apachIHIaFbI ©PKEHHETTIK CYX0aT (HeMece
KaKTBHIFBIC) TAPUXBIHIAFHI €pPEKIIe POl XPUCTHAHIIAP
MEH MYCBUIMaHAp apachIHIaFbl KapbIM-KaThIHACKA
Tuecimi. Xammel Oapiara MoNiM, XpUCTHAHAApFa
Jla, MYCBUIMaHIapra Aa Oenrimi Oip opTak pyxa-
HHM TYIHETI31i MOWBIHAAY TOH OOJNBIN Kenemdi, Oy
oprak Heri3 JleBant aiimMarbiHIarel blopahum
naiframMOapAbIH JOCTYPiHEH KaiFaH O0ipTyTac pyXxaHu
Oactayra Oapbin Tipeneni. CoHpIMEH Oip Me3riie
Oy KOC OpKEHHET OKUIIEpiHIH MOACHU-IiHA
TOXKIpHOeNepiHiH eA9yip amaKTHIFbI a eCKepLIei.

B. JIstoucrin mikipinme, « A3ust MeH AQpHKaHbIH
JKoHe 0acka KYPJBIKTApABIH aHAFYPIBIM  allliaK
MOJICHHUETTEpIMEH, FYPBINTHIK FHUOamaTTapbIMEeH
CaJIBICTBIPFAH/IAa MCJIaM MEH XPHUCTHUAHJBIK Opa-
CaH 30p OpTaK opi JKajJmbl Mypachkl Oap TYBICKaH
JiHAep OOJbINT TaObUIABI )KOHE COJI MYpaHbI Helie-

HyZe OJaplblH e3apa Oacekenectiri 6ap. OnapabiH
opkaiiceicel e3nepiH JKaparymbimaH TYCkeH Ka-
CHETTI asHAbl 013 KaOBbLIAAAbIK, OYJI aKUKATThI
aJ1aM3aTThIH KaJIFaH OeJIiriHe ®eTKi3yli MiHIEeTIMI3
JIen caHaimbl. byl akuKarThl TapaTy MiHIETIMEeH
CHUIATTANaThlH MHCCHSIHBI  JKY3€Te  achIpyJarbl
eH 0acThl JXKOHE JKaJFbI3 KapcbUlac peTiHAe HcC-
JaM MEH XPHUCTHaH IiHIAEpl e3apa OIMeHIUTIKKe
Keseti. Byl e3apa KBIpKBICTap/IbIH caliapbl KOHE
3aMaHfel JIHM COFBICTapHaH, sSFHM >kuhal TeH
KpecT »IKOpBIKTaphlHAH OacTanm KOHKHCTa MEH
PEKOHKHCTara yiachll, Eypomagarsl MyChUIMaH
UMIepUsiapel ~ MEH  HciaM  aliMaFbIHIaFrbl
eypomnaNblK  WMIEPUSIIAPAbIH ~ OPHBIFYBl  MEH
KYJIIBIpayblHAaH KepiHedi. OKiHilIKe opal, y3aKka
CO3BUIFaH JKOHE Olli KYHTe JICWiH asKrajaMmaraH Oyl
KYpecTe KOC OpKEHHETTi aWbIpMallbUIBIKTapIaH
repi ykcacTeIKTap axsiparbin Typ» (JIptouc bep-
Hapn, 2003: 7). JereHMeH, peceusik 3epTTeyIri
T. TeoprueBaHblH OWBIHINA, >KAJIMBUIBIKTBI MOM-
BIHJAyJaH Tepi OOTEHIIKTI Ce3iHy KeIll karaaija
KaiFpIIBl  cajiapiapra oKelnfi. «XpHUCTUAHJIBIKY
— «HCIaM» ONIMO3WIMACHIHAH IIBIFYIbIH JKOJIBIH
KapacTeIpy Maceneci Eyporna MeH A3USHBIH JKEKe-
JiereH aiiMaKTaphl YIIiH OYTiHTi KYHi Jie e3eKTi 00-
JBIT OTBIP. BYJT ««Tapuxu xaynam amy», «MOJCHU
epiKTi TaHy» HEMece «MOJIEHH ©3apa OalbITy»
JKargainapel  OOJCBHIH, XallbIKTap AapachIHIAFbI
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Oprtarachlp IoyipiHIeri XpUCTHAHIAPp MEH MYCBUIMaHIAPBIH ©3apa dpeKeTTeCYiHIeT] JIHU CTePEeOTHIITEP

«0OalIaHbIC-KAKTBIFBICY» OpICIHE TapThUIFAH axy-
anmap meiminame ykcac 6onbmn kemeni» (I'eoprue-
Ba, 2002: 97). CoHfbl OHXKBUIABIKTAPIAFbl JiHU
QNIIAKTBIKTapFa HETI3JeNreH Te3IMCi3  KeHLI-
KYWJIEpIiH TIHUENICHICYl asChIHAa FachIpiap OO
KaJIBINTACKAH JKarbIMChI3 CTEPCOTHIITEP MEH Tall-
TayphIHAApAbl Wrepy YIIiH 3aMaHayd UaJIOTTHIH
ipreci peTiHae KoJaaHy MaKCaThIH/IA X PUCTHAHIBIK-
MYCBUIMaH/IBIK KaThIHACTAPbI TAPUXH )KOHE MOJICHH
TYPFBIJIA KAFBIMIBI KAPACTHIPY/IBIH MaHBI3bI 30D.

3epTTeyniH FHLIBIMH JIiCHAMACHI

Byt Makanama aBTopiiap OpTarachIpIIbIK TapUXH
KYOBUIBICTApbl TYCIHAIPY/E, OHBIH IIIHJE alKBIII
JKOPBIKTaphl MEH KACHETTi COFbICTapibl (kuham)
curarrayga, MCliaM MEH XPHCTHAHIBIK KaTbIHAC-
TapbIHAAFbl JIHU TaNTaybIPhIHIAPBIH KaJbIITa-
CYBIHJIAFBI ONApIbIH BIKMATBIH afKbIHAAY/bI TapH-
XU CaJBICTRIPMAJIBI 3EPTTEYICPAIH OMiCHAMAIBIK
KOHIBIPFBIIAPBIH KOJIJIAH/IbI.

TakbIPBIITHI, OHLIH MaKCATHI
MeH MiHAeTTepiH TaHAaydbIH Heriznemeci

Xpuctnanaplk Eypora MeH wciaam oleMiHiH
apachlHAaFbl KaTblHacTapApl 3eprrereH «Eypoma
MEH HCJaM: TYCiHOECTIK TapuXbD» KiTaOBIHBIH aB-
Tophl, DIOPEHTHS YHUBEPCUTETIHIH MPOodeccops
Opanko KapamHu «kare TYCIHIKTED MEH COKBIP
HaHBIMFa CYWEHTEH jKall FaHa XaHCAKTBHIKTAPIbIH
TapUXbIHA epeKIle Ha3ap ayJapajibl, OChLIAPIbIH
apkaceiiaa Eypoma meH ucnamablk LbiFsic 0CBI
YaKbITKA JIEHiH XKOUBIIMAl Kelle )KaTKaH KUKIJDKIHTe
tycinm oteip (Kapmuau, 2007:19). ConbiMeH Katap
UCIIaM-XPUCTHAH KapbIM-KaThlHAC MOceJeciHe Ka-
JaM TapTKaH MbBIHaJall aBTOpIapAbl aram eTyre
6omanger: Montromepu Yorr (Yort MoHTromepw,
1976:189), Jlym Maccunbon (MaccunboH, 1978:
90), Baeapn Camn (Camm, 2006:630), Angam Merg
(Mer, 1996: 538), P. Apmyp (Apmyp, 2004: 336),
XK. BapaenOypr (BapnenOypr, 2000: 323), K. Xun-
nmenOpann (XwmienOpann, 2013: 672), U. Hoii-
manH (Hotimann, 2004: 336) xoHe T1.0. Bynapnsixn
apachIHJIAFbl aHAFYPIBIM 1pi TYJIFaNapAblH KaTapbl-
Ha OpWUTaHIBIK HCIaMTaHYIIBI MoHTromMepu YoT-
ThI JKOHE apad TEKTI aMEPUKAJIBIK 3UATKEp DABapi
Cauarel KaTKbI3yFa Ooianbl, OHTKEHI osapiblH
«Optaraceipnblk  Eyporara McIaMHBIH  BIKITATBD)
xoHe «Opuenranu3M. LIBIFBICTBIH OaTBICTHIK TY-
KBIPBIMIAMAalapbDy JETl aTalaThlH )KYMBICTAPHI KOIT
JKarmaiaa uejlaM MEH XPUCTHAH UTIMIEPIiH e3apa
MOJICHH CyXOaThlHa KaThICTHI FBUIBIM CaslaChIHIA
JKaHa OaFBITTHIH KAJIBINITACYbIHA BIKIIAT ETTi.
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ATanIMBIIT Mocesere KaThICThI PeceiiK FaabIM-
JApJIbIH 3ePTTEYNepi epeKilie KbI3bIFYIIbLIBIK TYIbI-
panmbel. by 3epreynep XX rachlpAablH OachIHIAFbI
akagemuk B.B. bapromsaran (bapromsm, 2002:
772) 6actan XXI rachlpablH OachlHOAFbl KOPHEKTI
peceimik ucnamtanymbl Jleornn CroxusitHeHre
(Crokmsiinen, 2014: 212) peiiinri 3epTreyuriiepain
eHOeKTepiHeH KepiHic Tabanpl. By TakbIphIITHIH
’kaHa KeIpaapel A. Murans (Muramns, 2019: 30),
C.. Jlyunmxkas (JIyautkas, 2001: 384), H.A. lla-
npuna (Illagpuna, 2009: 28) xoHe T.0. ac miHTa-
HYIIBUIAPIBIH apHAWBl TUCCEPTAIVSUIBIK KYMBIC-
TapblHJla alKbIHAATA/IbL.

MychuiMaHIap MEH XPUCTUAHAAP apacChIHAFbI
KapbIM-KaTBIHACTAP TEK TEOJIOTHS MEH CEHIM HeTi3-
nepi TyOipiHge faHa emec, 013 jKOFapblia ararl
OTKEH/ICH, KAJIBINTACKAH TAPUXU aXyaJiap/IbIH HEeTi-
3iH1e OPHBIKTHEL. OpTarachIpIbIK Ke3CHIETI XPUCTH-
aH/Jap MEH MYChIIMaH AP IbIH 63apa iC-KUMBUTBIHBIH
KEHICTIKTIK-yaKBITTBIK HEMeCe Teorpa(HsIIbIK KOHE
XPOHOJOTHSUTBIK ayKbIMIapbIiHa Kesep Ooscak, oH-
Jla KONTEreH FallbIMJIapbIH OpTaK MHiKipiMeH Oi3ze
Keicemi3. by FanpIMaapabIH apachiHia 0Chl Mace-
neHi apHaipl 3eprTereH H.A. Illagpuna mMberHamai
TYKBIPBIM Kacalabl: «...OpTarachIpibIK apad-uc-
mam (Hemece apa0-MyChUIMaH) MOIEHUETI IereH
TyciHiriHig ascerHga VII-X raceipmapga Apab
xanuQaTbIHBIH OPHBIFYBI OapbICBIHAA apadTap MeH
onapabiH Tasy sxone Opra IlbreicTsl, ConTycTik
Adpuka men Omnrycrtik bareic Eyponansl xay-
Jlan allybl HOTHIKECIHJE COJI JKepJepAl MEKeH[e-
TeH JKEePTUTIKTI XaNbIKTApJbIH apachIHIAFbl e3apa
MOCHU-TAPUXH SPEKET YACPICIHIET1 OpTaFachIPIbIK
MOJICHUET YFBIHBUTAJIBI. AJT XPUCTHAHIBIK MOJICHUET
nerenze Oy xarmaiina Opraracelp qoyipinaeri ba-
TeiIc Eypoma MomeHueTi TyciHmipiiaemi. Ocipece
MYCBUIMaHapAbIH KayJiar aTylIbUIBIK CasiCaThIHbIH
HOTIDKECIHIE aHAFYPIIBIM yIeMenni OalIaHbIC OPBIH
ajFaH aiMakrTapra, atan aiitkanaa Mcnanus, Curum-
must, OHTycTiK PpaHims Topi3ni aiMaKTapra epek-
e koHiI 6emineni. IIBIFpIC XpUCTHAHIBIK QJIEMHIH,
sFHU BuszaHTHs MOJIEHHUETIHIH apald-MychUIMaH
oJieMiHEe BIKMANIBI Ha3apAaH THIC KalaJbl, OUTKEHI
OyJ1 e3apa BIKMAIBIH O31HIIK ePEeKIIeITIKTepi 00II-
ey (LLlagpuna, 2009: 4).

Tapuxu peTpOCHEKTHBA asChIHIA WCIAMIBIK
XKOHE XPHUCTHAHIBIK OpKEHHETTEpIiH e3apa ocep
eTYIHIH KeHOip Ke3eHJaepiH 06l KepceTy Kaxker.
Bipinmrici moctypmi Typae uciaM IiHIHIH Maiaa
00y yakbITHI, JKaHa Taiimga OoiFaH IiH eKiuImepi
MeH Apal TyOeriHie TypaTblH XpHCTHAHIAP
apachIH/IaFbl AJFaIlKbl OalIaHBICTAp YaKBITHI T
caHamanel. Apabusina XpUCTHAHAAPABIH aJFalIKbl
naiina Gomysl Amocton [laBenmin ke3iHnme maiina
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0ol nered mikip 6ap, 6acka mikip OoibIHIIA, XpH-
CTHAHIAp TOPTIHIII Facklpaa AOWUCCHHUS apKbLIBI
eHred. Apab >kepJepiHeri aJFalmKel XpUCTHAHIAD
BuzanTusinan KynajgaHFaH HECTOpPHAHAApP MEH MO-
HOGU3HUTTEP OOJFAHBI 1a OCNT1ITI.

Hcnam xoHe XpUCTHAH OPKCHUETTEPIHIH 63apa
BIKIAJIBIH TApUXW PETPOCIIEKTHBAJA KapacThIpap
Oomncak, oHma OipHeNIe Ke3eHIEepIi aram oTyiMi3
kepek. bBipiHI Ke3eH peTiHAe uclaM JIiHiHIH
maiita OoiFaH yakbpITHIH alTyra Ooxanmel. by
Ke3eHIe aHa [IHII YCTaHyImbUIap MeH JleBaHT
aiimarplH OYpBIHHAaH MEKEHJEWTIH XpHCTHaHIap
ajramkel  OaimaHeicTapra TycTi. KermmminmikTiH
mikipi OoibiHma, Apabust TyOeriHe ajFariKsl
XpUCTHAHAAPBIH Keyi anocton [1aBnabiH Muccusi-
ChIMEH OalJIaHBICTBIPBLIAIBI, OacKa Ke3KapacTapra
KEJICEK, XPUCTHUAHABIK OI3MIH 3aMaHBIMBI3IBIH
TOPTIHII FachIpbIHAa MyHJAa AOWCCHHHUS apKbUIBI
otkeH. Conpaii-ak apa0 >xepinne BuzaHTusnaxn
KyBUIFAH EpPEeTUKTEp/AiH — HECTOpHaHAap MeH
MOHO(H3HUTTEPAIH Kenyi Oenrii.

XpucTraH >KoHE MYCBUIMAaH MOJIEHHUETTEPiHIH
e3apa KapbIM-KaTHIHACKIHBIH KeJIeCl Ke3eHI HcliaM-
HbIH Apabusa TyOeriHeH CBIpTKa IIBIFYBIMEH
OalTaHBICTRIPBIIATLI KOHE €Ki JiH OKUIIepiHiH
Oacramkpl oCKepH-casich  OaiiaHbIcTapbl  €HJI
XpUCTHAH JXepiHzae >Kys3ere acanbl. Apal skaynam
AJTYIIBUTBIFBIHBIH, HETI3r1 OarbITTaphl MEH Kyile-
JIITIT] Typaiibl TapuxXHaMaza KalIibl MiKipiaep jKOK,
JereHMeH Ka3ipri TapuxHamana Ilyarse MaHbIHOAFbI
ITAWKACTBIH ~ MaHBI3IBUIBIFEl  Typalbl — Macele
nikipranac Tyaeipaasl (axpuna, 2009: 11).

Hcnam xoHe XpHCTHAH KapbIM-KaThIHACTApHI-
HBIH TapUXBIHIAFBl VIMIHIIN Ke3eH — Oy JKaysam
aJbIHFaH )Kepiepieri apadTap MeH XpUCTHAHAAPIBIH
0eiibiT Karap emip cypy adyipi. lIBelnapusipik
3eprreymi Agam Men opraracelpiblk Eypomanma
OCBbIFaH JEHiH JiHre Te3IMIUTIKTIH Oenrici3 OOoubIn
KeNreHairiH aran eremi. An Apab xamudarpiaaa
MHU TO3IMOUIIK MEMIIEKETTIK casgcar IeHIeHiHe
JIeiiH KeTepiireH ke3nep Ooiusl xkoHe Oyn Kop-
JIoBajla Tamaimla MaBpPUTAHABIK  MOJICHUETTIH
KaJIBIITaCybIHA OKEIIT.

XpHCTHAaH KoHE HcTlaM OPKEHUETTEPiHIH Keneci
TapuXu Ke3eHI KPEeCT KOPBIKTApbIMEH CHIIaTTalla-
nel. Pecetimik rameim A.B. JKypaBckuiiniy ONBIH-
mra, «xpuctuaaablk Eypoma Ttycinirinin e3i Kpecr
JKOPBIKTapHI koHe PexoHkncra OaphIChIHIA Maiina
OO0JIIbL, SIFHU ©37IEPIH MYCBIIIMaH dJIeMiHe KapChI KOO
apKbUIBl afpeIKWbUTaHABIpAbL. TinTi Eypomanbig
©3iH XpHCTHaHABIKNEH Oipereinennaipyi Kiepmon
cobopeinarel mana Il YpOanusiH cesiHeH Oacrta-
nane» (Kypasckuit, 1990: 16). 1095 xpinsiH 26
KapariaceiHaa KirepMoH COOOPBIHBIH MOXKITiCIHIE

JniHOackuap MeH akcyhekTepaid anaeiHma 11 Yp-
0aH exi JiH apachlHa Xa3blIMac )apa CaliFaH Ta-
puxu ce3 ceinemi. OHma oON KUHATFAHIAPIGI
[IbiFpicka >KOpBIKKA IIbIFYyFa, Kyaasic KalachlH
MYCBUIMaHIAapAbIH YCTeMAIriHeH OocaTyfa mia-
KBIPJIBI KOHE OCHl AWKBIII >KOPBIKTaphIHA KaTbI-
CYWIBUIAPABIH KYHOCIH Kempyre, Kapbl3AapblH
eren Oepyre yome Oepmi. OCBHIHBIH calapblHaH
1291 xbuTFBl AKpa KaJlaChIHBIH KyJlayblHA ICHIH
MYChUIMaHJIBIK JleBaHTKa Kapchl 7-8 >KOPBIKIIEH
CUNATTANAThIH 9CKEPU HAyKaH YHUBIMIACTBIPBUIIBI.
Kpect xopbeIKTaps! ©3apa 9yJeTTiK Kypecke TyCKeH
MYCBUTMaH MeMIIEKeTTepi YIIiH TOCHIH OKHUFa OOJ-
nel. OraH Kapcebl peakius aroOwminik Camaxauau,
MOMIIYK CyiTaHbl beiibappic TapambiHaH ajFarmr
kepcetingi. Keltinipex XVI raceipna ocmanibuiap
anneiMeH bankan TyOeriH, kelliHHeH MaxapcTaH-
el Oaceimn aneinn, EypomansiH Tykmipinzeri Bena
KaJIaChIHA JICHIH XKETTI.

BaTbICTBIK MEMUEBHCTIK 3epTTEeyNepIiH CYHIKTi
TaKpIpHIObIHA AaWHAIFAH AaWKBIII SKOPBIKTAphl FC-
JaM oNieMiHe JEreH 0arhiC eyponalblK Ke3KapacThl
Jla, MYCBUIMAaHAApIBIH baTbicThl KaObUImayblH [ia
KaJIBINITACTIPYFa LICIIYII BIKIIAT €TKEH OKUFa OOJIIbL.

Herizri 6eaim

Opraracelp JAQyipiHAeri XpHCTHaHIAp MEH
MYCBUIMAHJApAbIH ©3apa opeKeTTeCyiHAeri IiHu
CTEpeOTUNITEp MaceleciH DIuHOypr yHUBEpCHTeE-
TiHiH npodeccopsl Kapon XunnenOpans tepeHiHeH
KapacTelpiipl. OHBI  HCIaMTaHy CajlachlHIAFbl
JKaHa KO3KapacTbl JaMBITKAaH TaHbIMAJI MaMaH
petinne MoitpiHmayra Oonagsl. On e3iniH «Kpect
XKOPBIKTapbl. IIIbIFBICTaH KO3Kapac: MYChIIIMaHABIK
NEepCIeKTUBay Jel arajaTblH eHOeriHae KOoc
OpKEHHET OKINAEPiHiH KapbIM-KaThIHACHI —Tapu-
XBIHJIAa aHTOTOHHCTIK OCBHI KE3€HHIH Kerbip Moce-
JenepiHe Hazap ayAapbll, 3epTTeYIiH FBUIBIMU
OOBEKTHBTUIIrH cakTayra OapblHIIA THIPHICAIBI.
byn Ho3ik Mocenere KarTbICTBI aBTOPABIH OWBIH
KeNTIpeTiH OoJcak: «...OpuHe, Ke3 KelreH Oacka
Jla TApUXThl KapacThIPFaHAAFbl CUSKTHI, MYChIJIMaH
TapUXbIH 3€pITeyle TEeK OaTbICTBIK KO3KapacThl
YCTaHylaH aimaKk Oony MeEWiHIIe MaHBI3/bIL.
TinTi apab TijmiH KeTiK MEHrepin, WciaM Typajbl
TOI-TAYIp TYCIHITI OOJFaH IIBIFBICTAHYIIBLTAPIBIH
e31epi ae Tasy LLIBIFBICTBIH TYTKUTIKTI XaJIBIKTaphI
Typaibl TYCIHIKTepiH OasHmaraHma onuiia Ooiyra
KaOuTeTTepi KETHeH, OTapIIbUIABIK TOCUIACH aphl-
Ja anMaraHAapbl YIIiH KeOiHe ChIHFa YIIBIpan Xa-
tagel. Ocsbuiaiiima, KpecT KopblKTapblHa OereH
MYCBUIMAHJBIK KO3KAPACThI 3€pTTEymi OyTiHIeH
JKOHE TOJBIFBIMEH MYCBUIMaH FalbIMIAPbIHBIH
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e3iepiHe FaHa >KYKTEYIl YChIHATBIHAAPABIH JoJel-
nepi JKeTKUTIKTI. Bys, em KymMoH JXKOK, OaphIHIIA
aKpUIFA KOHBIMJIBI YCTaHBIM KOHE MEHIH YCBHIHBII
OTHIpFaH  KiTaOBIMHBIH  OAaTBICTBIK  FaJBIMHBIH
KaJlaMblHa THECUTITT eKEHIITi OCHl Ke3KapacIieH
Kejicieyai Ounmipmerai. Anaiinma, 0i3 a3ipre Aii-
KBIII KOPBIKTapblHA JETeH HWCIaMU KO3KapacThl
OaifkaTaThIH KiTalTapabl KOl KepMeHMi3, aJeMIIiK
TAaHBIMAJIBIK ~ OKENTeH 3aMaHayd  MYCBUIMaH
FaIBIMIAphl JKa3FfaH OHJAll eHOEKTep IKOKTHIH
Kachl. OKIHIIIKe opaif, €H MBIKTHI JeTeH MYChUTMaH
TapuXIIbUIapel Oacka cajanapra MaMaHIaHFaH
Oompin  WBIKTED  (XwwieHOpanx, 2013: 21).
ABTOpZIBIH CON 3aMaHFBl Jkaz0a JepeKTepMeH
Katap, ofeOueT mneH OeliHeney, CoyaeT eHepi TybIH-
IBIIApBIH, Kapy JKapak o03emmepi MeH KOpFaHBIC
KaMaJIJIapbIHBIH ~ VATICIH —TaiijgamanraH  WILIIO-
CTpalMsaiap MOJBIHAH KenTipireH Oyn eHOeriHig
O0ip Tapaysl MyceuiMaHAapablH bateic Eypoma
XaJBIKTapbIH, OHBIH ilIiHJe PpaHKTap/ bl KAFBIMCHI3
KaOBUIAaybIHIAFbl STHOCTBIK JKOHE JiHU CTEPEOTHII-
Tepre apHaIFaH.

JKanmer, 6apiara MolliM, SMOITHOHAJIIBI OOsTyFa
MaJbIHFaH CTEPEOTUNTEP KOIMyinri OyKapaibIK
caHara ToOH OONBIT Kellemi JKOHE OJIEyMEeTTIK
KOHJIBIPFBIHBIH e3remie Oip yirici periHae ke3
KeJIreH MOJICHUETTIH aKbipamac Oeiieri TypiHze
aZaMIapabplH TICHXONOTHACH MEH KBUTBIKTaphIHA
MOpPMEHI BIKHAT eTe anaabl. J[iHM alIakThIKKa
HETI3[eNTeH 9JI€yMETTIK-IICUXOIOTHSUIBIK TalTayhl-
pPBIHOAp, OHBIH IMIIHAE COHFBI OHXBUIIBIKTapAa
Oenex anran uciaamodoodus, oaerre, BAK, kuHouH-
oycTpusi, 6acka na onebueT IeH eHep TypiepiHae
OcrmceHmi  TapareUTyda.  baThICTBIH — HaMbIFaH
eNJIEpIMEH Karap, SKOHOMHKACHI ©TIENI OOJIBII
CaHaJIaThIH YIIIHII 9JIeM KaTapblHA JKaTaThlH Ja-
MYIIBl KyaJlayIibl eIAepAiH TYPFhIHAAPHl apachiH-
Jla JKaHcaK MalbIM MEH Kare TYCIHIKKe yslaraH
OyJ1 TanTaybIpbIHIAp Ka3ipri KOFaMHBIH ©3€KTi
mocenecine aitHanas! (Carepmuaos, 2014: 8).

Uranpsanbik Tapuxiibl @panko KapauHumin
xKorapbla aranraH  «EBpoma  MeH  umcmam:
TYCIHOEYIIUTIIK TapuXbl» KiTaOBIHIA MOICHH Oaii-
JaHBICTApMEH KaTap, HCIaM MEH MYCBUIMaHaap
Typajbsl OaThICEYPOIANBIKTAP TYCIHITIHIH 3BO-
JIONUSCH  cumaTTananpl. KiTanTelH Ma3MyHBIHA
YHiJIep Oojcak, MyChbUIMaHAapFa KaThICThl OYTiHT1
KYHT1 JiHH CTEpPEOTHNTEPIiH OPTaFachIPIbIK
Ke3eHHEH OaphIHIla aWphIKIIaJaHATBIHBIH, TIINTI
Kapama-Kapcel Herizemenepre ue OOJFaHBIH
agrapyra Oomansl. OnmapnablH KeiOipiHe TOKTasa
KeTceK. MBIcalibl, epTe OpTa Fachlpiapa KenTereH
SYPOIANBIKTAP UCIAMIBI YTKA TAOBIHYITBLUTBIKTHIH
Oip TYpi Zem ecenTeni 1e, OFaH MIBIHIBIKKA MYJIIeM
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ColikeC KEJIMEWTIH Hopcenepi Temifi. ANTanbIK
MycbUuIMaHAap Myxammen naitFamOapabl e34epiHiH
KYJIalbl e CaHaW bl )KoHe oflaH 0acka Ja sKalFaH
IHXIIIIK OHOMACTUKAJaH aJIbIHFaH KUSJIIaH TyFaH
eciMiepre we MyTTapra TaOBIHABI JCT OMIIaFraH»
(Kapmuan, 2007: 111-112). Oman copakbIChl
MYCBIIMaHaapra 10idicke TaOBIHYIIBUIBIKTBI Ja
TaHraH, Mbicanbl: «Capanunagep 16imicke Kpi3mer
eTeni, oJap maikacTa Kasa Tarca, OJlap/IblH KaHbIH
anyra xxeiagap keneni» (Kapauau, 2007: 111-112).
Jecek Te, AiH eKiNuepiHiH aHaFYpJIBIM CayaTThl-
Japel, OpuHEe, MYHIal Hopcenepre ceHOexdl, «omap
MYCBIIMaH/Iap/Abl YTKa TaOBIHYIIBUIAPMEH IIaTa-
CTBIPMAJIbl, WCIAMHBIH BIOBIPAWBIMABIK JISCTYPiH
JKOHE OHBIH OipKymaiira TaOBIHYIIBUIBIFBIH MOM-
piHgaaey (Kapauau, 2007: 110). An ucmamast
CHIHAWTBIH Ka3ipri eyponanbIKTapAblH OachiM
KOIMIUIIrT MYCBIIMAaHIAPABIH TYTKAa TaOBIHYIIBI
eMeC eKEHJITIH Jie, UCIAMHBIH TYIIKi JiHH HEeTi3[i
OypmallaMalTHIHBIH J1a MOUBIHIANIBI, OHBI TEPiCKe
IIBIFAPATBIH aT TOOCTIHACH a3 FaHa yIbTPaKOHCEP-
BaTopJap FaHa KajraH. EHJi kepiciHIe, eyponaibiK
HEO IMyTKa TaOBIHYIIBUIAPIBIH TYCIHITIHAE MCIaM
«IIeJl JaJIaHbIH [iHI» HeMece bIObIPANHbIMIBIK
MOHOTEU3MHIH IIEKTEH IIBIKKaH KOPiHiCi.

MOHAaXTBIK TOMara-TYHBIKTBIK TI€H aCKeTTIK
KOHIJI-KYH 6achIM OOJIFaH OpTarachIPIIBIK XPHUCTHAH-
JApJbIH YFBIMBIHIA «HUCJIaM JKBIHBICTBIK JKYTCH-
ci3nmikke 00t ypraH JiH» OONBIT KOPiHII )KoHE apad-
Tapabl OCBUIAW JKA3FbIPy AHTHKAJIBIK JTOCTYpPICH
KeJe JkaTKaH ypaic ekeni 6enrini (Kapaunu, 2007:
122). Eypomama xeliHipek maiiraMOapabl «Kell
oiieN1 anyIIBUIBIKIIEH» KiHonai OacrtaraH. A. Ur-
HATBhEBTIH MiKipiHIIE, «MYHIal >KaHCaK IalbiM
TYCIHIKTEepAIH Ka3ipri 3aMaHIaFrsl TaTaybIPBIHIAP-
JlaH aibIPMAIIBUIBIFBI JKEp MEH KOKTCH: oHeNIepIiy
SMAHCHIIAIUACH MEH TEIOHU3M callTaHaT KypFaH
Oyriari  EypomaHblH  TYpPFBIHOApBIHA  HCIaM
KEepiCiHIIE, «KBIHBICTBIK-PETPECCUBTI» KOHE «IHel
3aThIH K€K KOpyIIi» JiH OONBIN KepiHemi ae, O
amamaapra «TONBIKKAHIBI OMip CypyTe» KeIepri jKa-
caiinpl. @omMa AKBHHCKHMIIIH 3aMaHJacTapbl YIIiH
MYCBUIMaHIapAbl XUIKa0 VIIiH Ka3FbIpy aKbLUIFa
ChIfIMac efti: oI Ke3aeri (ppaHiry3 UTaabsH ofenmepi
«oKaOBIKTHIFBD) KarbiHaH JKepopTa TeHi3iHiH KeJeci
KaFaChIHJAFbl OHENJepJIeH KeM TYCKEH J>XOK, ai
eypomnanblK YHHBEPCUTETTEPET] MmiKipcalbicTapaa
olieniH jkaHbl Oap Ma JIEreH MOcelie CaJIMaKThl
Typae Tankeuianabl. Conpail-ak, XX FachIpIblH
OipiHII JKapThICBIHA JEHIH OpBIC IepeBHsUIApbIHIA
olienepiH KayIbIKChI3 JIajiaFa IIBIFYbIH SIECTETY
MYMKiH emec Oonareia» (MUrHarees, 2020).

Tarpl Oip TanrayblpbIHFa Keyep Oolicak, Oipey-
Jepre KaWlIbUIBIKTBI OOJBIN KepiHEp, «opTa-
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raceIpiblK Eypomana apab-mychuiMaHgap «Quiio-
coprap» JKoHE EpKiH OWIAymbIH OKUImepl Jem
KapacThIpbUIABl  JKOHE MYCBUIMAaH  MOJCHHETI
OOHBIHA CEHIMCI3HIK TeH KYMOHIAHYIIBUIBIKTHI
cinipren aen ca”anae (Kapmuaum, 2007: 143).
MycbuiMaHIbIK VICTTaHUSHBIH KapKbIH MOJICHUETI
COJI 3aMaHFbl XPHUCTHAHJAp YIIiH OapbhIHIIA Tap-
TBIMIOBI  Oonael. bareicTarel  dumocodus MeH
FBUIBIMHBIH JaMyblHAa apal® FalbIMIapbl MEH
OMIIBUIIAPBIHEIH €HOEKTEepIMEH TaHBICY YIIKEeH
MaHBI3Fa ne 00mael. ON-Kuaan MmeH on-Papadumin
AHTHKAJBIK FBUIBIMH, (QUIOCOQUSIIBIK MYpaHbI
ayJlapelll, JKacaraH TYCIHIKTEMeNepi aHarypibIM
triMai Gonael. Anm uOH CuHAHBIH eHOCKTEpiH
TopKiManay Oyl pyXaHH HMMIYIbCTHI OAaH aphbl
TEpEeHIeTe TYCTi.

®. KapauHumin KiTaObIHIA HCIIaMFa KapChl
KOPCETUITEH  TanTaybIPhIHAAPABIH  COHFBICHI
OHBl «COFBIC TIEH 30PJIBIK-30MOBUIBIK  JTiHI»
eTill KepceTyMeH TyciHaipineai. bym xasreipy
COJl  opTaracelpiapiaH KyHi OyriHre peiiH
CaKTaJIbIN KeJie JKaTKaH CTEePEOTHIl OONBIT TYP.
Bbip Kp13bIFb1, Oyn ka3reipy KpecT >KOpbIKTapbIH
YUBIMIIACTHIPY/IBI AIIBIKTAH AIIBIK JKaPUSIIAIl, OHBI
«0erbIT eMipIiH aMallbDy IeN aKTaFaHIapIbIH Ta-
panbinan aiteuel (Kapauau, 2007: 146). Byrinari
KYHI MYHBI «O€HOITIIIIIK OPHBIKTBIPFBILD HEMECE
«KOHTPTEPPOPHUCTIK» ONEpanusIIapMEH CHIATTa-
JaThIH JCKEpU IapaliapMeH callbICThIpyFa Ooja-
nel. CoHbIMEH Oip Me3rinje, UCIaMHBIH ©3Telle
OIIMECHAUTITIH TEpiCKe IIBIFApFaH XPUCTHAHIBIK
IiH KalipaTkepyiepi MeH FyjiaManapbsl OOJIBL.
Meicanbl, epeKIie TaKyallbIFBIMEH KO3Te TYCKEeH
Opanrnrck ACCHU3CKUN WCIaMHBIH JKapaTyIibl Ta-
panblHaH TYCKCHIH MOWBIHAbI, Palimon Jlymuit
KypaHHBIH TBUICHIM 0y€3/I1IIITiH XKOFaphl Oarasaibl.
Pomxep bakon «Kpect xopbIKTapsl 0oCka KaH
TOTyIIUTIKKE OKeNIi Oen ecentece, Opa3m Pot-
TEepAaMCKHIl ©3iHiH «AKBIMAKTBIKTBHI aKTay» aT-
Thl CATHPAIBIK KiTAOBIH/IA K€3 KEJITeH COFBICTHI,
OHBIH INIHJe MYCBUIMAHIaPFa KAPChl COFBICTHI JIa
«aKBIMAaKTBIKTBIHY» KaTapbiHa mbiFapasl (Kapauauy,
2007: 135-136).

Ocsbunaiinia, ®@. Kapauau e3iHiH KiTaObIHAA
KOPCETKEH/IeH, XPHUCTHAH €ypOTaBIKTapAbIH MY-
ChIJIMaH dJIEMiHE KaThIHACKI dpPKAIIaH «OKay OeitHe-
cinue» Oona Oepmeiini. Eypona TypreiHaaps! apa-
CBIHIIa COJl Ke3lepHe Ka3ipriled MychUIMaHIapra
JKAHAIIBIPIIBIKIICH J)KOHE KBI3bIFYIIBUIBIKIICH Kapaii-
TBHIH agamaap O0JIIbl, al uciIaMo(uIus 1a uciaMo-
(hoOus CHAKTHI eCKipir, xKaybIp OOIFaH Macele.

Enni oprarachIpiblK XpUCTHAHJApFa KaTbIC-
Thl MYCBUIMAaH CTEPEOTHNTEPI MEH TaMbl-
pBl TepeHre KEeTKEH KIIHWIIeNepre KeieTiH Oo-

cak, MyHJIa (QpaHKTepAiH WHcIaM KYJIIIBUIBIK
yinepin Oacbll adyblHaH TYBIHAAFaH OJIAPIBIH
FYPBINTBIK JIac JKarfaiiblHa OalIaHbICTBI HAES-
Jap KUBIHTHIFBIH eckepy KaxeT. K. XummenOpann
©3iHIH KiTaObIHAAa KPECT >KOPBIKTaphl Ke3iHAeri
*uhaATbIH MaHBI3ABIIBIFBIH aTall OTill, MYChIJIMAH-
(bpaHK KapbIM-KaTbIHACBIHJIAFBl Oacka Jaa JiHU
ACTEKTIIep i aTam eTe/i, MbICAJIbl: MYCHUIMAH/BIK
KacHeTTI KEHICTIKTI Kopiiay, ail-AKca MEMIiTi MeH
XKapracter kymOe3ai ppaHKTapAbIH OachIll alTysl,
KaKBbUIBIKKA koHe Mekke MeH MenuHa cexinui
KacHeTTI Kanamapra GpaHKTapIbIH Kayill TOHTIpYI,
(paHKTapIbIH BUTACTHIFBI, AUKBIII T (MYCHUIMaHAAD
YIIiH OaKbITCHI3IBIKTBIH PaMi3i PETiHIETI KPecT)
Kypanra Kapcel KOO, XpHCTHAHAAPIbIH HWKOHA
OeliHenepi MEH FUMaparTapbl KOJIAaHybl, XPUCTHU-
aH AiHIHIer1 nana JOKTPUHACHl MEH HHCTHTYTHI TY-
payibl MYCBHUIMaH TIOJIEMUKACKI XKOHE T. 0.

KpecT KOpBIKTapbIHBIH OpTYpil Ke3eHIEpiH
Tangail oTeIphIN (OIpiHINI KPECT >KOPBIFBI KOHE
Hepycanummai xaymam amy, JleBantra Qpank
MEMJIEKETTepiHiH naina Oomybl, eKiHII KpecT
JKOPBIFBI J)koHe 3eHrn, CamanuH, beribapricTapIbIH
Kuhan TapuXbIHAAFBl peili, AKpaHbBIH KyJaybl),
MYCBUIMaH oJIeMiHiH (paHKTepaiH mnaiima 0o0-
JMyblHA peakmusIChl, col aoyipaeri JleBaHTTarsl
eMip epeKIIeNiKTepl, aCcKep, Kapy-Kapak, Kapy-
JKapak TIeH OeKIHICTep/iH epeKIIeTiri, COFbIC
TocUIepi, COHBIMEH KaTap JTHHUKAIBIK JKOHE
JIHU CTEPEOTUIITEPHI KapacThipa Kejie XWIIICH-
Opana MbIHaJall TYKBIpbIMFa KeNemi: «...MYCBUI-
MaH KOFaMBl OpKaIllaH e3 CeHIMAEpiH KaiTa
aHBIKTAll, JKaHApTa ajlaThlH I1IIKI KaOlJeTKe ue
Oonran Oosca Aa, MYCBUIMAHIBIK TiHH 9cepni
KYIICHTy (akTici MOMITYKTEp KE3CHIHAE «aap-yi
ucliaM» TEPPUTOPUSCHIHAAFH «ohii KiTamka» ne-
TeH FachIpiap OOWFBI TO3IMIINIKTEH KeWiH, aKbIp
COHBIHJA Oy KYOBUIBICTBIH KpPECT >KOPBIKTAPhI
Ke3iHIe MYCBUIMAaHJAapAblH OachlHA  TYCKEH
CBIHaKTapMeH Oenrini Oip OaitmaHbicel Oap mem
aiTyra MoXOYpMi3, COHIBIKTaH KpECTIIUICPIiH
naiiga Oonysl, GpaHaTHK XPUCTHAHIBIKTBIH OKaHA
OpeHIiMeH» OJ Karamu3arop OOJIbl, MYMKIH,
MYCBUIMaHIap/IbIH 0acKka CeHIM aJiaMJaphiHa XKoHe
opvHEe, MYCBUIMaHAAp apachblHAaFbl Ke3 KeJreH
IiHW aybITKylapra Te30eyIIiTiKTiH KYIICIiHiH
Tikenew cebedi Oommpy (Xwmrenbpanm, 2013:
19). MycpuiMaHaapAbIH Ke3Kapac oficHaMachlH
tagnan, K. XunnenOpann: «byriame 6areic Oyka-
paNBIK aKnapar KypajaapblHaa UCIaMHbBIH «IeMO-
HU3aTOPJapblH» KOJAAWTBIHAAP MYCBIIMaH oJle-
MiHE OCBIHIAN TEpeH jkapakaT IMeH iHW Kopiay
KaThIHACTAPBIH TYIbIpFaH KpecT KOpBIKTapBIHBIH
KaJlail asKTalFaHbIH JKaKChl €CTE€ YCTaybl KEpeK»
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(Xunmnen6pang, 2013: 20) geiini. Ochl xoIAapIBIH
aBTOPBIMEH KeJlice OTBIPBIN, TEPPOPU3MHIH, Cas-
CU 30PJIBIK-30MOBUIBIKTHIH, JIHH TO30€yIITIKTIH
Ka3ipri 3aMaHfbl MpoOiieManapbl, COHBIMEH KaTap
MYCBUIMaH KOFaMIApBIHBIH MOJIEPH Ke3eHIHIETI
pyXaHH,  3UATKEPJIIK  KOHE  MaTepHUAIIbIK
JaFnapbeiCTapian TyBIHIaFaH npoOeManap
ekeHiH aram ereMi3. COHFBI FachIpiiap MYCHUIMaH
KaybIMJapbl, KOFaMJapbl MEH XaJIbIKTaphl YIIIiH
nmarnapsic Oonel. «[lmopamu3my mgaFraapbICHIHBIH,
FBUIBIM MEH TEXHOJIOTHUSHBIH JIaFIapBICBIHBIH
HOTHXKECIH  OepreH  WciaM  KalHapKe3IepiH
«Tap», <«OKCKIIO3HUBTIK», OIpKaKTBl TYCIHAIPY
YpIiciMeH KepiHIC TamKaH 3HUATKEpIiK >KoHE py-
XaHU JaFJapbhICThl €peKIIe aranm eTyre OoJaibl.
Hormxkecinge 6enrini 0ip KYHIBUIBIKTAD MIAWBUTBIIT
KETTI, apTKbl OPBIHIAPFa BIFICTHIPHLIIBI.

XKammer anranga, «Mcnam punocodusiceiH, Ta-
PUXBIH, IiHIH, XaJbl MOACHUETTIH TUCKYPCHIH,
[IBIFAPMAIIBIIBIK TI€H MOICHHETAPAJIBIK KapbIM-
KaThIHACTAH THIC )KOHE TAYEJICI3, 63apa OalbITy XKoHE
TOJBIKTBIPYABI KapacThIpy Ka3ipri MCIaMTaHYIbIH
©3CKTI MIHACTIH aHBIKTAUTBIH TYHBIK FHUIBIMH-
3epTTEy JKOJIBl — OCHl TIOHHIH TYTACTHIFBIH alla-
TBIH OMICHAMAJIBIK IMEeNliMaep, Tociiaep MeH
Kypaigapabl Ta0y. O3 KaruaaTTapbl MEH ToCUIIEpiHE
CYlieHE OTHIPHIN, Ka3ipri HUCIaMTaHy OHBIH
oficHaAMaNBIK Kypanmaphl aschbiHAa KaObUIIaHFaH
Ta3a EypOINOICHTPIIK TICUIACP, MPUHIUITEP MEH
JIOTUKANBIK MIENIM/IEp TYPFBICEIHAH KapacThIpblia
ajMaitpl, OyJ1 OHBI HETi3/1ey MEH aHBIKTayIbIH PeC-
MU paciMzepine TeH keneni. Mcmamaslk kommapa-
TUBUCTHKAHBI J1a OCBIFAH YKCAC TYPFBIJIaH Kapayra
oommaiiaey (Cetitaxmetosa, 2015: 19).

IeIFpIcTalyABI  KOCA aJFaHAa, HWCIAMTaHy
MacelleCiHAerl OCBIHIAl IO3ULUAFa OaFbITTAIFaH
ceiH OJ. CauarelH OoHTLT eHOeriHAe aHaFypIIbIM
alikeie afiteutral. LbiFbic el barbicThl OiipeTiH
JTUCKYPC PETiHJE ON JKYPTi3Te€H UIIBIFBICTaHYIbI
TajjaylaH KeHiHri TYKBIpBIM MbIHAy — erep Oi3
0ip MOJEHHWETTIH eKiHIIiCiHe YCTeMIIK eTyi Mo-
3UNUSACHIHAH, OJNApHAbIH  OpKAaiChlHA  KATBICTHI
JIUXOTOMUSITBIK KapaMa-KanIbUTbIFbI MEH (POOHSICHI-
HaH Oactacak Vcimam anemi MeH batbic apachiHarsl
KaThIHACTAP/Ibl OOBEKTUBTI TYp/e OeiiHeney MYMKiH
emMec gereH wuues. OnapiplH KapbIM-KaThIHACHI
0ip-OipiHe ambIK *oHE Oip-OipiHe JKaKbIH KapbIM-
KaThIHAC KOHE CEPIKTECTIK PETiHAe KapaCThIPHUTYHI
Kepek, onap Oip-OipiHiH BIKIAJIbl apKBUIBI ©3repy
YIIiH JMaOTKa TYCIIl, 30PJIBIK-30MOBLIBIK aPKBLIbI
03 TO3UIUSITAPBIH TaHAaMaybl KEpeK.

Hcnam MoneHUETIHIH anThiH FachIpbIHIA Ka-
JBINITACKAH TIQJICalia MYpPAchlHA HETI3JeNTeH WC-
JMAMJABIK KOMIapaTuBUCTUKa wucaaMmiablK LIIBFeIc
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neH bBaTbICTBIH ~ AMXOTOMUSUIBIK — KapCBUIBIFBIH
QBT TACTAWTHIH TYKBIPBIMAAMAIIBIK — HETi3Aep
MEH TapaJuTMaTUKAIbIK HACSIApAbl 13MeHIL. «A.
BagaBu TyIFachlHAAFbl HMCIAMIBIK DK3UCTEHIIH-
amuM3M MyHJal wupesHsl lcmaM  YTBIMIBUIBIFBI
TYKBIPBIMIaMachlHaH TaOyFa THIPBICTHI, O >KYPEK
MEH aKbUIIBIH KapaMa-KallIbUIBIFBIH JKOSbl KOHE
ucllaM MOICHMETIHIH pyXaHH MypacblHa €Henl,
YTBIMJIBIIBIK — OYJI IIBIFBIC TI€H BaThICTBIH JUXOTO-
MUSCHl MEH Kapama-KalIIbUIBIKTapblHA TOCKAYBLT
OONaThIH TYXKBIPHIMIAMAJbIK IS JIel CaHa[Ibl.
P. Xabamm, X. Taxa xoHe T. 6. Ke3KapacTapbIHIIA
«bipryrac Kepopra TeHi3i MomeHueri» — Oip-
Oipine Tapuxu Katbicel O0ap Mcmam xone barbic
MOJICHUETTEPiHIH KaitHapke3i MeH Heriziy (Ceirax-
MeToBa, 2015: 19).

HQTH)KCJ'Iep /K9HE TaJKblJIay

Anmam kanpmadiga Oip Mocernene  OUmiMHIH
(OKEHITIETUITeH» HYCKAachlHAa FaHa YMTBUICA, KOl
KaFJaiia CTEpeOTUIITEpre YpbIHAABL AJl TEpeH
OlmiMIi KakeT eTKeH ajaM YIIiH CTePeOTHUIITEP
«TaHBIMHBIH ITYTHD) JieTt Oarananansl. JliH camaceiaaa
naiaa 0oJFaH CTEPEOTUNITED alpHIKIIA TEPiC MOHTE
ve, olap Kell Xarjaiia BIKHAJIIbl HIE0JIOTHUSIIBIK
KYIIIKE aliHaja/ibl, KOH(eccusapablK KaTbiHaCcTapra
ocep eTCeTIH HaHBIM-CeHimzepre aiiHanmazpl. JliHu
crepeorunitep OeniHy (akTOpeiHa alHAIMAyBI
KEpeK, JKajmbl CTCPEOTUNTEPAl agaMH KapbIM-
KaTBIHACTBIH €H HO31K cajallapbIHbIH Oipl — pyXaHH-
JIiHU callaflaH ayllakK ycray Kepek.

KopbIThIHABI

CrepeoTHrnrep caHa MeH Iy HUETaHbIM/IbI KaJIbITI-
TacTBIPaAbl, OHBIMEH Aayllacy eKiTalail. OpkeHHeT
TapUXbIHJA aJamM3aT YHEMi CTepPEOTHUNTEPIiH TYT-
KBIHBI 00J1bITT KeIreH. CTepeOTHIITIK OMIayMeH KoHe
Oackanap apacbIHIAFrbl IUAJIOT Macesecinae Oacka
aJaMHBIH MOJEHHMETI MEeH MiHIH ally MYMKiHIITiH
miekTel i. CTepEOTUIITIK CaHAHBI JKEHY KaXKeTTLIIr
azlaMHBIH 0acKa MOJCHUETTEH albICTaybIH KEeHyMeH
0aliIaHbBICTHI.

CrepeoTunrepi *eHy Kypajibl peTiHIe Ka3ipri
aJIaMHBIH OIJIay MOJCHUETIH KaJbINTACThIpa OTHI-
pHIN, KOFaM IIbIHAWBI ©3apa OpeKeTTecy MeEH
JIMAJIOTKA BIKIAJ eTe/li, OUTKeHI CTEPEOTHUIl TApPUXH
JKOHE Kasipri 3aMaHfbl MIPOLECTEepi Tepic TyciHyre
oKenesIi.

Anam KaHgaiina 6ip Macesese OLTIMHIH <«OKeHII-
JIETIITeH» HYCKAChIHA FAaHA YMTBLICA, KOTI XKaFaai1a
CTEPEOTUTITEPTE YPBIHAIEL. AJT TEPEeH OLTIMII KasKeT
€TKEH alaM YIILIiH CTEPEOTHIITEDP «TaHBIMHBIH ITYTHD)



b. CarepumHoB xaHe T.0.

nen Oarananaabl. Mynel ®@. BokoH aeKOHCTpyK-
[ysiIayra makeiprad. [{in canaceiaaa maiina 0oiran
CTEPEOTHUIITED aMpBIKIIIA TEPIC MOHIE M€, OJNap KOl
JKaFaiiia bIKIaIIbl UICONOTUSUIBIK KYIIKE aifHama-
IIbI, KOH(ecchusapanblK KaTbIHACTapFa ocep eTeTiH
HaHBIM-CEHIMJIEpre aiHanaabl. ByriHri kyHi agam
O3iHIH OilJlay MOJCHHMETIH KAaIlbIITACThIPA OTHI-
PHIT, CHIHU pe(IeKCHIHBI KOJaHybl, KYOBUTBICTAP

MEH 3aTTapibl IUAJIOT asChIHIA KYpbUIFaH XpH-
cTHaH >koHe Mciam oneMiHiH TapUXH-TOTHKAIIBIK
KaThIHACTAPBIHBIH OIpJiTiHAe KapacThIPybI, OMIap
MEH OpEKeTTeplli CTEPEOTUNTIK Oiayabl KaiTta
KYpaTblH HCIaM MEH XPUCTHAHJBIKTBIH JKAJIIbI
pyXaHU Heri3iepi MeH KYHJBUIBIK MarblHaJlapbiH
aHbIKTayFa OAarbITTall OTBIPBIN, CTEPECOTUNTEPII
KEHY1 KaXKET.
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THE CRISIS OF THE MODERN WORLDVIEW AND THE CATEGORY OF DEATH
(BASED ON VEDIC PHILOSOPHY)

The article examines common trends in the development of the civilization of consumption, which
determine the essence of the crisis worldview, its role in society. The types of civilizational conformism,
which is considered as the main tool of existing social institutions and individual individuals in achieving
the ultimate goals of the consumer type of life, have been identified and studied. Such a vision is due to
the materialistic concept, which makes the process of life itself meaningless, temporary achievements.
Consumer philosophy generates an exploitative type of existence, the results of which are catastrophic
for society, as they contribute to the degeneration of human values, the lack of spiritual guidelines.

The aim of the study is to consider the topic of death through the analysis of ancient Indian philoso-
phy as a factor contributing to the acquisition of a stable worldview position by modern society. The
authors investigate the topic of death on the platform of ancient Puranic scriptures, the value of which
lies in the possibility of gaining awareness, structuredness, clarity in understanding worldview guidelines,
and finding true values by society. The scientific approach is characterized by the study of the causes of
the crisis of the world outlook in modern society, as well as the very phenomenon of death, as a sober-
ing factor in understanding the mission of living one’s own life. The practical meaning of the article lies
in encouraging the individual and society as a whole, to a conscious, meaningful life by addressing the
taboo topic of death.

Such approaches are characteristic of theological philosophy, in particular, for Christian thought, but
there was no separate topic for a detailed study of the philosophical aspect of the phenomenon of death
in conditions of worldview chaos, the loss of spiritual guidelines in society, which is characteristic of the
modern world.

Key words: ideological crisis, values, death, thanatology, spirituality.
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Kasipri 3amaHfbl AYHMETaHbIMHbIH, AQF AAPbICbI )KOHE OAIM KaTeropuscChbl
(Beankanbik, orrococpms HeriziHAe)

Makanaaa AaFAapbICTbIK, AYHUETAHbIMHbIH, MBHIH, OHbIH KOFaMAafFbl POAIH aHbIKTAWTbIH TYTbIHY
OpKEHMETi AaMybIHbIH >KaAMbl TEHAEHLMSIAAPbl KApacTblpblAFaH. OpPKEeHUEeTTIK KOH(OPMMU3MHIH
TYPAEPI aHbIKTaAbIM, 3epTTEAAI, OA OMIp Cypin OTbIpFaH TYTbIHYLIbl TUMiHIH, TYNKi MakcaTTapblHa
JKETYAEri  KOAAQHBICTaFbl  SAEYMETTIK MHCTUTYTTap MeH >KeKe aAaMAAPAbIH Heri3ri  KypaAbl
peTiHAe KapacTbipbiAaAbl. Bya Ke3kapac emip cypy MpOUECiHiH MBHCI3AIriHe, yakbITlla XeTiCTiKke
ANHAAABIPATbIH MATEPUAAUCTIK Ty>XbIpbiMAAMara GaMAAHbICTbI. TyTbiHY (DUAOCO(UACHI GOAMBICTbIH
KaHayLUbIAbIK, TYPiH TyAblpaAbl, OHbIH, HOTMXKEAepi KOFam YLUiH anaTTbl, ©MTKEHI OAap aAam3aTTbik,
KYHABIAbIKTaPAbIH AErPaAaLMsICbiHA, PyXaHU HYCKAayAapAbIH 6OAMAYbIHA bIKMAA E€TeA|.

3epTTeyAiH MakcaTbl eXeAri YHAI (PUAOCOMMUSCHIH TaAAdy apKbiAbl OAIM TaKblpblObiH Ka3ipri
KOFaMHbIH, TYPaK Tbl AYHMETaHbIMbIH aAyFa bIKMaA eTeTiH (hakTop peTiHAE KapacTblpy. ABTOPAAP €XKeAri
nypaH »xa3sbarapbl MAAT(OPMACbIHAA OAIM TaKbIPbIObIH 3epTTEeNA, OHbIH KYHAbIAbIFbI AYHUETAHbIMHbIH
JKEeTeKWi MNPUHUMNTEPIH TYCIHYAIH J>KOHe KOFaMHbIH  LWblHaMbl  KYHABIAbIKTApPAbl  MrepyiHAe
XabapAApPAbIKKA, KYPbIAbIMFA, alKbIHAbIKKA Me 60AybiHAQ. FbIAbIMM KO3Kapac Kasipri KOoFamaarbl
AYHVETAHbIM AQFAAPbICBIHbLIH, Cce6enTepiH, COHAAM-aK, ®AIM KYObIAbICHIHBIH ©3iH 3epTTey apKblAbl
CUMATTaAAAbl, aAaMHbIH, OMIpiHiH MakcaTblH TYCIHYAIH 6aicarabl akTopbl peTiHae. MakaaaHbiH
MPaKTUKAABIK, MaFbIHAChl — OAIM TYPaAbl ThIbIM CaAy TakbIpbiOblHA XYTiHY apKbIAbl XXeKe aAaMAAPAbI
>KHE >KaAMbl KOFaMAbI CaHaAbl XXKOHEe MaFblHaAbl eMipre Lakbipy.

MyHA@l TaciAaep TEOAOTUSABIK, (DMAOCOMMSIFA, aTan alTKaHAQ XPUCTUAHADBIK, OMAQY YLUIH TOH,
6ipaKk, MAEOAOTMSIABIK, XaOC >KAFAAMbIHAAFbI OAIM KYObIABICbIHbIH, (PUAOCOMDMUSIABIK, ACNEKTICIH erken-
Ter>KemnAi 3epTTey yuliH >Keke Takbipbi GOAFaH >XOK, OYA KOFaMAAFbl pyxaHu GaraapAapAbIH XKOFAAYbI,
KA3ipri 9AeMHiH, cunaTTamMachl.

Ty#iH ce3Aep: MAEOAOTUSIABIK, AQFAQPBIC, KYHABIABIKTAP, ©AIM, TAHATOAOIMS, PYXaHUST.
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KpM3nc coBpeMeHHOro MMpoBO33peHHsl U KaTeropusi CMepTu
(Ha ocHoBe Beauueckoi chnarococpum)

B cTaTbe nccaeAyioTCs 06LME TEHASHLMM PAa3BUTUS UMBUAM3ALMK NMOTPEBAEHMS, ONpeAeAsitoLLme
CYWHOCTb KPWM3UCHOrO MMPOBO33PEHUS, €ro poAb B ob6wwecTse. BbiIBAEHbI M U3yueHbl TuMbl
UMBMAM3ALMOHHOTO  KOH(OPMM3Ma, KOTOpPble  PAacCMaTpMBAKOTCS  KakK  TFAABHbIA  MHCTPYMEHT
CYLLLECTBYIOLLMX COLIMAAbHBIX MHCTUTYTOB U OTAEAbHbIX MHAMBUAOB B AOCTMXKEHMM KOHEUHbIX LieAei
NOTPEOGUTEALCKOrO TUMa XW3HW. Takoe BUAEHME OOYCAOBAEHO MaTepUAAMCTMUECKON KOHLenuuen,
AEAQIOLLEN CaM MPOLLECC XKM3HU 6ECCMbICAEHHbBIM, BpEMEHHbIM AOCTUKeHUeM. Draocodus noTpedbAeHUs
MOPO>XKAQET 3KCMAYaTaTOPCKMM TUM CYLLECTBOBaHMS, Pe3yAbTaTbl KOTOPOro KaTacTPOMUUHbI AAS
00L1ecTBa, TaK KaK CroCOOCTBYIOT AErpaAalmu YeAOBEYECKMX LIEHHOCTEN, OTCYTCTBMIO AYXOBHbIX
OPWEHTUPOB.

LleAb MccaeAOBaHMS - paCCMOTPETb TEMY CMEPTHU Yepes aHaAU3 APEBHEMHAMINCKON (DUAOCOUM Kak
¢hakTopa, cnocobCTByiOLLEro 06PETEHMIO COBPEMEHHbBIM 06LLLECTBOM YCTOMUMBOM MUPOBO33PEHUECKON
no3vumMu. ABTOPbl MCCAEAYIOT TEMY CMEPTM Ha NAaTPOpPME APEBHUX MypaHUUECKUX MUCaHUH,
LLEHHOCTb KOTOPbIX 3aKAIOYAeTCs B BO3MOXHOCTM OOpETEeHMsI OCO3HaHMS, CTPYKTYPUPOBAHHOCTH,
SCHOCTM B MOHUMAHWUU PYKOBOASILLIMX MPUHLIMITOB MMPOBO33PEHMS U 06peTeHMs 0OLECTBOM MCTUHHbIX
LUeHHOCTen. AAS HAy4yHOro TOAXOAQ XapaKTEPHO M3yyeHue MPUUUH KPU3MCA MUPOBO33PEHUS
B COBpPEMEHHOM OOLIECTBE, a TakXe CaMoro SIBAEHUS CMEpTM, Kak OTpe3BAsiowero akropa B
NOHMMaHUM MpeAHa3HauYeHus: COBCTBEHHOM >KM3HU. [1pakTUUECKMI CMbICA CTaTbM 3aKAKOUAETCS B
NOOLLPEHNM YeAOBEKA M OBLLECTBA B LIEAOM K OCO3HAHHOM M OCMbICAEHHOWM >KM3HU MyTem o6palleHus
K TabyMpOBaHHOM TEME CMEepPTHU.

Takne MoOAXOAbI XapaKTePHbl AAS TEOAOTMUYECKOM (DMAOCO(UU, B YAaCTHOCTU, AASI XPUCTUAHCKOM
MbICAM, HO He BbIAO OTAEAbHOM TeMbl AASl AETAABHOIO M3ydeHust PUAOCO(CKOro acnekta heHomeHa
CMEpPTN B YCAOBMSIX MMPOBO33PEHUECKOrO Xaoca, YTPaTbhl AYXOBHbIX OPUEHTUPOB B OOLIECTBE, UTO
SBASIETCS XapakTepMCTUKOM COBPEMEHHOIO MMpa.

KAtoueBble cAOBa: MMPOBO33PEHUYECKMIA KPU3NC, LLEHHOCTU, CMEPTb, TAHATOAOTMSl, AYXOBHOCTb.

Introduction

Modern humanity is in a situation of serious
ideological crisis. The state of today’s society
is precarious, the fundamental foundations of
society are permanently in an unstable state.
Throughout its existence, mankind has been trying
to find an unshakable foundation that allows it to
build an appropriate worldview. The worldview
is conditioned by the person himself, his idea of
himself, the world, his values, beliefs, which in
turn forms a certain system of his views and gives
human life a conscious, purposeful character.
Therefore, the worldview position in human life is
of fundamental importance. There is great interest
in this topic in scientific and philosophical circles,
but in reality no one takes responsibility for the
formation of a constructive paradigm of worldview,
which would affect the improvement of the stability
of the social system. The choice of the topic and
its relevance are due to the impending ideological
vacuum in human society, the devaluation of the
true values of humanity, the substitution of illusion
for truth, various kinds of simulacra. In this case,
philosophy is designed to clarify the meaning of
what is happening, why this is happening, and
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thanatology, as a part of philosophical knowledge,
contributes to the acquisition of the most important
knowledge by mankind in terms of understanding
his own life.

In this study, two objects should be distinguished
- the phenomenon of'a world outlook crisis in modern
society and the category of death in philosophical
understanding.

Justification of the choice of articles
and goals and objectives

The subject component of the article is the study
of the concept of death from the point of view of
philosophical understanding of this process on
the basis of Vedic philosophy, clarification of the
connection between the conscious living of life
and the conscious acceptance of death, as the most
important stage of existence, which can serve as a
circumstance for getting out of the crisis state of the
modern worldview.

It should be noted an unusual approach, novelty
in the consideration of the problem of the crisis state
of the worldview, in particular, an attempt to solve
this problem through the study of the topic of death
in Vedic philosophy.
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Aworldview crisis does not always coincide with
a crisis in other social spheres. But we must assume
that the vagueness of many points in the value-
normative sphere, the vagueness in the formulation
of the goals of society is a serious obstacle to solving
problems in all other areas. The article discusses
tools for diagnosing value consciousness, symptoms
and consequences of a value-normative crisis, as
well as ways to get out of it. Ortega y Gasset writes
that knowledge turned out to be so overloaded
with all sorts of definitions, classifications, and
arguments that in this impassable one, it is often not
possible to find a set of clear and simple thoughts
that would help a person really navigate (Ortega y
Gasset, 1991).

In ancient Indian philosophy, in the sacred
treatises of the Srimad-Bhagavatam - the essence
of the Vedas, they consider the practice of both
conscious existence and conscious death. Due to the
fact that, the final point of human existence in the
material world is extremely important, the correct
perception of the phenomenon of death, awareness
of one’s own mortality contributes to a deeper vision
of the state of one’s life.

The Vedas say that an intelligent person knows
that his death is born with him. He knows that every
moment is dying, and the point will be set as soon
as his life expires. That is, death is not just the final
point in the biological form of existence, but, for the
most part, it is the most important final examination
of the personality for the degree of maturity, the
conscious acceptance of all the circumstances of
existence.

Scientific research methodology

When researching this topic, the methods of
integrity, consistency, the specifics of the spiritual
development of the world in Eastern philosophy,
the unity of the historical and the logical were
used. The research was carried out on the basis
of ancient Indian scriptures and a critical analysis
of the state of the crisis of the modern worldview
crisis. The modern scientific approach, for the
most part, involves the use of modern sources
when studying the topic, a different, atypical
approach is involved here, an appeal to the most
ancient philosophical sources, such as Srimad-
Bhagavatam, Bhagavad-Gita, in general, to the
texts of the Puranas.

Thus, the novelty of the method lies in the
application of the most ancient philosophical
sources of ancient Indian philosophy in solving
modern crises in society, in the public worldview.

The crisis of the modern worldview

It should be understood that the modern value
and worldview crisis is part of the geopolitical,
cultural, economic, that is, the system-wide
world crisis. The processes of globalization are
accompanied by the processes of de-globalization,
geopolitical turbulence, and a crisis in international
and domestic politics. There are epochs that deprive
people of common goals, reduce the tone of social
life, and give rise to a mass conviction in the
meaninglessness and emptiness of existence.

The earthly humanity has been experiencing a
systemic civilizational crisis in recent decades. The
new century has also added to the global ecological
crisis the global financial and economic crisis.
The consequences of the development of modern
technogenic civilization threaten the very existence
of all life on our planet.

World public opinion, represented by
universally recognized authorities, representatives
of the clergy of world religions and the secular
elite, philosophers and scientists, public figures,
comes to the conclusion that the basis and root of
the planetary pre-catastrophic crisis of modern
civilization is a spiritual crisis, this is the basis of
an ideological crisis, which cannot be overcome
earthly humanity has no chance of survival, because
the natural environment itself is becoming less and
less viable due to the activities of people based
on the worldview systems used. The search for
basic worldview foundations that unite different
generations, estates, peoples, confessions and states,
the search for mutual acceptance, understanding and
harmony is not just the most important life issue of
modern mankind, but the issue of life and death of
all living things on earth.

Causes of the ideological crisis

The crisis of the worldview, which consists
in the inconsistency of ideals, beliefs and values,
cannot be overcome and transform it into a factor
of social stability, unless the essential vector of its
reproduction is changed, namely, to focus on the
preferential development of a person as a consumer.
Many public institutions are adapted to this
indicator and work for it in the style of civilizational
conformism. A conscious rejection of such forms
of such conformism will begin to help overcome
the systemic crisis of society. It should also be
noted that the disciplines that form the worldview
were gradually replaced in society by practical-
orienting subjects. The ideological vacuum and
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value confusion are very convenient grounds for
manipulating public consciousness. It is obvious
that any general cultural decadence is associated
with the collapse of the established picture of the
world and the absence of a new one, adequate to
social realities. We have to admit that technological
progress and the scientific paradigm have not formed
a value base.

The ubiquitous marketing service contributes
to the planting trend, the creation of the prestige
of consumption and the powerful cultivation of
the consumer views of the population. The service
sector has taken a dominant position in society.
This situation is caused by the need to stabilize
the economic system and the increasing role of
mental labor, which has strengthened the position
of civilizational conformism, contributing to an
even greater cultivation of the consumer lifestyle.
The transformation of labor into one of the most
important vital needs of a person for his holistic
formation as a person, in society, was of value
only to the extent that this function of labor could
be useful for creating consumer values. And man
himself began to be understood as a consumer value
of a special kind, as a subject that assimilates the
values of the objective world, whose main task is to
use all his knowledge and skills in the most useful
way to create new types of goods.

The fundamental reasons for such imbalances in
the world, to an unconditional degree, is the paradigm
of' values based on an erroneous understanding of the
human essence. In the modern world, there is a bodily
understanding of human nature, this determines the
line of values, which in the overwhelming majority
is focused on meeting the bodily needs of a person,
and, as a result, consumer philosophy. The problems
of material life - birth, old age, illness and death
- cannot be solved by accumulating wealth or
achieving economic prosperity. In the Bhagavad-
Gita, the Supreme Lord addresses Arjduna: “You
speak as a scientist, but you do not know that an
educated person understands the difference between
body and soul and therefore never grieves for the
body ...” (Bhagavad-Gita, 2017: 94) that indicates
that the nature of the material body is temporary
and does not contain the truth. While modern
civilization pays primary attention to the state of
the body, which is doomed to a dead-end state in an
attempt to navigate in the world around us, and, as a
result, gives rise to an ideological crisis. “Happiness
and sorrow come and go, replacing each other, like
winter and summer. They arise from the contact of
feelings with objects of perception, O descendant
of Bharata, so you need to learn to patiently endure
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them, remaining imperturbable” (Bhagavad-Gita,
2017: 98) But whoever overcomes these difficulties
will certainly achieve the goal of the spiritual path -
realizes his spiritual nature.

Changing value orientations
of modern humanity

Thus, the modern way of human interaction
with the world makes it possible to look at reality in
such a way that to solve this problem, it is easiest to
consider the world as a set of separate phenomena,
each of which should be adapted to human needs.

In the modern era, a person is acutely aware of
the threat to his existence and is looking for ways
to save him not only as a biological being, but as
a product of historical development that has taken
place over many thousands of years, as a person as a
spiritual being, in a word, as a person as the highest
and absolute value. The outstanding thinker -
humanist E. Fromm wrote: “We need the Humanistic
Science of Man as the basis of the Applied Science
of Applied Art of Social Reconstruction” (Fromm,
2000: 80). The problem of man and humanity is
the main topic of the latest world philosophical
congresses. Thinkers all over the world state that
there is a crisis in humanity. English writer and
scientist Aldous Huxley argues that science devoid
of values is inhuman.

The person has lost spirituality. Any more or
less thinking person states the presence of a crisis
in the spiritual culture of mankind and the inability
to find the meaning of their own life by many
specific people. This is evidenced by the growing
number of suicides precisely in prosperous and
materially well-off countries. While a person
solves the problem of his biological survival and
tries to achieve a certain social status, he can still
find meaning in this. But as soon as a person begins
to consider these tasks resolved or unimportant,
at the same time he has not awakened the creator
in himself, he can no longer formulate, and most
importantly, emotionally feel his life purpose.
The world outlook crisis, of course, testifies to
an insufficient depth of understanding of the
world, but it also stimulates the creative search
and efforts of mankind on the way to realizing
a fundamental world outlook breakthrough.
Humanity must overcome obsolete, simplistic
concepts and develop a more adequate view of
the world. The basis for such a change can be the
growing understanding that a person’s task is not
so much to change the world around him as to
turn inward.
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Death category in the awareness
of personality crisis

Vedic treatises write that the sages, who saw the
truth, came to the conclusion about the transience of
the non-existent (material body) and the immutability
of the eternal (soul). This knowledge is extremely
important, since the nature of any crisis; deadlock
is generated by the awareness of the boundaries of
the existence of what is valuable. Thus, if the basic
element of the modern worldview is the bodily
needs of a person, which, in turn, are limited by the
duration of human life, since a person is perceived
only as a body, then this inevitably leads to a total
crisis. Therefore, if we proceed from the fact that the
end of any process, phenomenon, in fact, is death,
then one should carefully study this phenomenon,
the category of death.

In general, the current state of affairs testifies
to the impossibility of human civilization, in
the absence of an external sobering factor,
to generate deep philosophical thought, high
standards of morality, to follow the divine
commandments. This important circumstance
requires not only serious study, critical analysis,
but also the need to offer an alternative way of
development. It is important to note that temporal
categories, economic component, family, career
opportunities, material needs are put at the
basis of social, human life, and as a result, with
the loss of this factor, everything collapses.
Meaning-life guidelines are lost. Accordingly,
one should realize the need to place eternal,
unshakable categories at the center of life, which
will not shake under any economic, political, or
any other types of crises.

Humanity is reaping serious problems,
believing that it can control all the events of
this world, creating more and more advanced
technologies, making numerous scientific
discoveries. The desire to control, to manage
creates the illusion of superiority. However, the
more powerful technologies the scientific world
creates, the more obvious it becomes that the
imperfection of human nature creates dangerous
situations for humanity itself when such
scientific research is introduced. And the danger
lies in the possibility of a fatal outcome, so death
both on the scale of one individual human life
and on the scale of the human population acts as
a sobering factor, designed to overestimate one’s
own capabilities, realize the great power of the
world, God and develop the qualities of humility
and acceptance.

The concept of death in Vedic philosophy

According to Vedic knowledge, death does
not mean the end of existence, but is only the
abandonment of the gross physical body by the
soul, which is no longer able to perform important
vital functions. In fact, the soul in the body does not
depend on the body, but experiences certain physical
and mental sensations on itself.

The soul cannot die, but people tend to perceive
that the process of parting with the body means its
own death. The reason for this is blind identification
with the body and lack of awareness of oneself by
the soul (consciousness). Therefore, it is extremely
important for people to gain knowledge about their
spiritual nature and comprehend their true intangible,
and spiritual essence. What does the phenomenon
of death mean and what does it serve? According to
Vedic knowledge, death helps the soul to acquire new
material bodies instead of old and useless ones, this
process is called reincarnation - the reincarnation of
individual consciousness.

The material world in which we exist is a kind of
training ground for testing, pursuing a very specific goal,
where in the end everyone will have the last exam, and
the possibility of successfully completing this learning
process. From life to life, people undergo appropriate
training, which ultimately leads to comprehension of
the true meaning of life and the possibility of returning
to the spiritual world, where there are no births, deaths
and suffering of this material world.

The importance of thinking about death should be
recognized. In the early days, the topic of death was
not frightening; in fact, it was an integral part of life
education. Everyone understood that death can happen
at any moment and it cannot come as a surprise. Thus,
the fact of the possibility of death contributed to the
need to study wisdom, think about the eternal and
engage in self-knowledge. The flaw in the modern way
of life lies in using one’s own mind for completely
different purposes and time is wasted on entertainment
and other empty activities that will turn out to be
completely useless when the time comes to part with
the body. Humanity should acquire knowledge in this
area. This is confirmed in the Srimad-Bhagavatam:

Tasmat na karyah santraso
On karpanyam on sambhram
Buddhva jiva-gatim dhiro
Mukta-sangash chared iha

«As a result, one should not be afraid of

death, just as it is unjustified to seek salvation
in the identification of the body with the soul,
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or recklessly indulge in pleasures, satisfying
the desires of the flesh. Having realized his true
nature, a person should throw off the burden of
attachments and go through life, unswervingly
following the goal” (Srimad-Bhagavatam, 2013:
444). Therefore, at the moment of leaving the
body, the most important thing is to remember
God, to call Him, to focus on Him. In addition,
not to think about everything else, already useless
and meaningless.

Results and discussion

Thus, a person must realize himself not only
as a subject of transformative activities aimed
at the surrounding external world, but also as a
subject of internal, conscious, self-development
activities.

Huge masses of people consume and dream
to consume, driven by total advertising. But the
main reason for the ongoing processes becomes
obvious, there is a fact of a spiritual crisis. People
who are not burdened with any worldview live
and act in the world. There have always been
such people, but there have never been so many
of them. Only a person without a worldview can
reason like this. The philosopher N. Berdyaev
also argued that a global catastrophe should
contribute to the deepening of religious life.

Conclusion

The approach of death is also recognized in old
age, when an active social life ends, goals may or may
not be achieved and death looms inexorably on the
horizon. Old age in Vedic philosophy is characterized
as good, since it is a period of wisdom, acceptance
of all the circumstances of life and impending death.

Death should not be perceived as a gloomy end to
life, but as a unique opportunity for a conscious life.
The study of the topic of death through the prism of
the Puranic Vedic knowledge made it possible to find
out the true nature of man, that is, an understanding
of the fact that man is a soul that has the qualities of
eternity, truth and bliss (sat-chit-ananda). In fact,
these are the true values of a person; a person strives
for eternity, wants to know the truth and passionately
wants to find happiness in this world. The mistake lies
only in the fact that he identifies himself with the body,
but through the body all this is unattainable, the body
has other qualities, mortality, ignorance and suffering
(asat-acit-niranada). Hence, any ideological paradigm
based on the needs of the body is doomed to a crisis.

The worldview crisis can be overcome by the
very circumstance that the science of death promotes
awareness of the limited existence, ineffective waste
of time and gives knowledge about the true nature of
man and structures life, contributes to a constructive
approach to one’s own life.
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YKALUA ATA MEH KOPACAH ATA TYPAAbI XUKASATTAP

Makanaaa XMKasT >KaHPbIHbIH ©3iHAIK arMOAOTUSIAbIK, CUMaTbl SYAMEHIH, KMEAIriHiH MaHbI3AbI
Kypamabl 6eAlleri peTiHAE CaKpaAbAIKTI  KaAbINTACTbIpyFa CenTeceTiHAiri, KahapmaHabl kot
AAAMAAPAbIH KOAbIHAH KEAMENTIH Fakaubll TyAFa €TiM CYpPeTTen, aCepAeyre, 8yAMere CeHiMiH
KylenTyre 6arbITTaAFaHbl KepceTiaeai. Myxammea Ykkawa MO6H MuxcuH an-Acaam atTbl caxaba
GOAFaHbI, OHbIH, COFbICTAPFa KaTbICbIM, EPAIKTEPIMEH KO3re TYCKEHAIri, 632 XXblAbl AYHUEAEH 6TKEHAIrI
GasHaaAaAbl. TypkicTaH OOAbICbIHAAFbI KMEAi OpbIH YKallia aTtaFa KaTbICTbl XMKaATTbIH ©3€riH KypPanTbiH
arca oK, eTrey, warica KblAblll ©Trey, Hamas OKbIM XaTKaHAa GacbiH waby, keciAreH 6ac MOTMBIHIH
XopacaH ata, Apbictad 6an, Macat ata xoHe Lllaknak, atameH 6acka ayAmeaepre ae 6aniAaHbICTbI
anTbIAATbIH KanTaAaHOaAbl, TYPaKTbl MOTUMBTEP EKEHAIr ASMEKTeAeAl. YKalla ata Kapy AapbIManTbIH
KeminkepAi >kayAapblHbIH alAa Kacarl, OHbIH OCaA XepiH aiieA 3aTbl (MbICTaH, Kerae Ky0aibl) apKblAbl
KYABIKMEH GiAIM aAbiM, KACTaHABIK, >kacaybl — (DOAbKOpPAA, epTerinepae TaHbaAaHFaH GaibIpFbl CapbiH.
Tek GyA OKMFarFa AiHM cMnaTTa KamTa TYAEN, KerinkepAi MCAaMAbI TapaTy >KOAbIHAA LIANKACYLLbI, XKaybl
— AiH AywinaHaapbl eTtin 6erHeAeHred. Ykalla ata TaH Hamasfa yiblFaHAQ elTeHere aAaHAaManTbiH,
KYALLbIAbIKKA LLbIH 6epiAreHae aeHeci 6ocar, TOHreH Kayin-karepre Ae KapamanTblH Takya peTiHAe
COMAQAAADI.

Ty#HiH ce3aep: ayAne, XMKasT, MUMOAOTMS, KMEAI (CakpaAbAi), MCAAM.

Sh. Kerim, A. Almuhametov”
Egyptian University of Islamic Culture Nur-Mubarak, Kazakhstan, Almaty
*e-mail: alirauf210@mail.ru
Stories about Ukasha Ata and Korasan Ata

The article deals with the peculiar hagiological character of the narrative genre contributes to the
formation of sacredness as an important part of the sanctity of the saint, portrays the hero as a miracle-
working, inaccessible to ordinary people, is aimed at creating impressions, strengthening faith in the
saint. It is reported that there was a companion named Muhammad Ukkasha ibn Mihsin al-Asadi, who
participated in the wars, became famous for his heroism, died in 632. At the heart of the story of Ukasha-
Ata, a sacred place in the Turkestan region, it is proved that bullet impenetrability, sword impenetrability
and beheadings during prayer, the motive of the severed head are repeated, stable motives associated
with Khorasan-Ata, Arystan Bap, Masat-Ata and Shakpak-Ata and other saints. The impenetrable hero-
Ukasha-ata is deceived by his enemies, who try to find out his vulnerability through a woman (a witch,
sometimes his wife) and make an attempt - an ancient myth that is also noted in folklore and fairy tales.
Only this event revived the religious character, portraying the hero as fighting on the path of the spread
of Islam, the enemy-the enemies of religion. Ukasha ata is depicted as a God-fearing person who does
not worry about anything during morning prayers, and when he is committed to slavery, his body is freed
and he does not pay attention to any threats.

Key words: Saint, narrative, mythology, saint (sacred), Islam.
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NUctopun 06 Ykawa ara u Kopacax ara

B cratbe paccmaTtpuBaeTcs CBOEOOpasHbIM arMOAOTMUECKMIA XapakTep MOBECTBOBATEALHOIO
>aHpa, KOTOPbIl CNoco6CTBYET (DOPMMUPOBAHMIO CAKPAALHOCTM KakK BaXKHOM COCTABHOM YaCTH CBITOCTU
CBSITOro, M306parkaet reposi CBOMCTBOM YyAOTBOPHOCTU, HEAOCTYIMHOM OBbIUHBIM AIOASIM, HANPABAEH
Ha NPOU3BEAEHUE BrEYATAEHUS], YKpenAeHue Bepbl B cBATOro. Coobuiaercs, 4to GbiA CMOABUXKHMK MO
umeHn Myxammaa, Ykkaua nbH MuxcuH aab-Acaam, KOTOPbIM y4aCTBOBaA B BOMHAX, MPOCAABUACS CBOMM
repovsmom, ymep B 632 roay. B ocHose nctopmm 06 Ykalua-Ate — cakpaabHOM MecTe B TypkecTaHCKO#
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Vkaia ata MeH KopacaH ara TypaJibl XUKasTTap

00AACTM, AOKa3bIBAETCs, UYTO MyAe- M MedeHernpobrBaeMoCTb, 06e3raaBAMBaHME BO BPeMsl Hamasa,
MOTMB OTPYOAEHHOM FOAOBbI SIBASHOTCS MOBTOPSIOLMMMCS, YCTOMYMBLIMM MOTMBAMM, CBSI3aHHbIMMU C
XopacaH-ATa, ApbicTaH ban, MacaTt-Ata n LLlaknak-Ata v Apyrumm CBTbIMU. HenpoHuLaembii repom
YKkatua-ata 06MaHyT CBOMMM Bparamu, KOTOpPbIE MbITAOTCS BbISICHATb €ro ysS3BMMOE MEeCTO 4depes
>KEHLLMHY (BEAbMA, MHOTAQ €ro >KeHa) U COBEPLUMTb MOKYLIEHWE, — APEBHMIA MU(, KOTOPbINA Takxke
OTMeUYEH B (POAbKAOPE M CKasKax. DTO COObIT1E BO3POAMAO PEAMIMO3HbIN XapakTep, n3obpaxas repos
Kak Cpa’kaloLerocs Ha myTu pacrnpoCTpaHeHusl MCAaMa, a Bpara — Kak BparoB peAurmu. Ykaia ara
n300paxkaeTcst Kak GOrobosI3HEHHbIN YEAOBEK, KOTOPbIA HM O YemM He OGEeCcriokoMTCs Mpu yTPeHHen
MOAMTBE, a KOTAQ MpeAaH pabCTBY, ero TeAO OCBOOOXKAAETCS M OH He obpalllaeT BHMMaHMS HM Ha

Kakue yrposbi.

KatoueBble croBa: CBSTOM, MOBECTBOBaHWE, MUDOAOT S, CBATOM (CaKpPaAbHbI), MCAAM.

Kipicnoe

Oynuere ceHiM 0ar3bl JayipiepaeH TaMbIp Tap-
TaTBIH WIAHBIM/IAp MEH apyakKa CHIBIHY TYCIHITiH
OolibIHa CiHIpiM, KypJeli, CHHKPETTI KYPBUIBIM TY3-
reH. Oni apyakTapra CeHy, MapKYMAapIblH KaOip-
JIepiHe 3WsIpar jkacay, TYHeY, oJap/aH KHHaJFaHIa
KOpIeM Ccypay, jkebey Tiney, KypOaHIbIK IIamy
TOpi3Al FYpBHINTApAbIH Maiaa Oomysl eTe KeHe
ToyipaepaeH 6actay amajpl.

EsxenpeH Kese )kaTKaH apyakTapra Toy eTy uia-
HBIMBI KEWIH MCIaMIbIK CHUIAT ajia OacTarad. AJaii-
Jla XaNBIKTBIH MYHIal HaHBIM-CEHIMJEpI HciaM
KaruJalapbIMeH TOJNBIKTal colikec Kene Oepmeyi
MYMKIiH.

Oyime agamMaapIblH Kabipiepi 3uspar OpbIH-
JapblHA alHaJIFaH, KUBIHJBIKTA, ayBIPFaHIap/IbIH
XKopJIleM Tijneyi, 0achlHa KOHYBI, Mall aTam, cajaaka
Ocepy CHIHABI FYPBINITAp OJIi 1€ JKAJFACTBIK Ta-
Oyna. Kasipri yakpITTa MyHAali KHeNi Masapiap
JKOHJIETIN, XaHJaphIHIAa TYHEUTIH KOHaKYWep
maiiga OonraH, mIBIpakuIsape! 0ap, Kypan oxbi-
TBUIAJIBI, aC Oepije/i, XKOJ CalIbIHFaH, Kelil-KeTe-
TiH amampaap y3inMeiini. COHFBI KbUIIAPBI MYHIAM
Kactepni opblHAap «PyXaHu >KaHFBIPY» asChIH-
Ja MEMJICKET MeH KEPTuTiKTi OKIMINITIKTep Ta-
pamblHaH Ja KaMKOPJBIKKA aJbIHATHIH OOJIEI.
Aranranmail 3ugpar opbeiHAapsl Ka3zakCTaHHBIH
opTYPpIIi eHipyepiHae Ke3neceai. MiHe oChl oynue-
Jiepre TeNiHIN aWThUIaTBIH aHBI3, SHTIME, XHKasiT,
ornicana (hONBKIIOPIIBIK JKaHpapra xkarajsl. bizaig
MaKCaTbIMbI3 — (DOJIBKJIOPIAFhl dyjuere OaiiaHbl-
CTHI KOpiHICTepi capanay. MaceneH Oy 3TOCTHIK
KaHpiap/aa dylihere ChldbIHY, TIEp3eHT cypar 0a-
ChIHA KOHY, KBICBUIFaHJa-KHHAIFaHAa Keoey,
KanOapeIHBIT KOMEK TiJiey capblHAApbl peTiHAe
KplpianraH. JKanmbel FhUIBIMIA — QYJIHEIECPMEH
OaitmaHbICTBl  omeOueTTi arumorpadus (TPEKTiH
hagios—kacueTTi, grapho —xa3zy ce3iHiH OipiryiHeH
IIBIKKAH ) IeTI aTaiapl. ©O. MymuaoB KazakcTaHHBIH
OHTYCTITiHIIET] HCIIaMU SyJHeNlepTe KaThICTHI JKa3-
Oammma «HacarrHaMamap» MEH aybI3lia oHriMelepmai
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«KHeNi aHpI3ap» (CakpalbHOE CKa3aHHe) aTThl Ta-
pay asceiHna ce3 eremi (Mymuuos, 2011: 93-119).

Axanemuk Ceiiit KackabacoB JiHH CHIIATTarbl
yJIrisiepre «XuKasT» OereH TepMHUHMEH aiiapiar,
Ka3aK XaJblK MpPO3aChIHBIH KYPaMBIHIAFbl JIep-
Oec Oip nmapa >KaHpbI PETiHAE KapacThIpalbl, OCHI
TYPAIH ©31HIIK epeKILIeNiri skailyipl OplIaiina TyHiH
TYHTeH: «XWKasATTapIa OHTIMEJICHETIH OKHFaap
THIHJAYIIBUIAD apachlHAa CEHIMCI3IIK TyabIpMaii-
ITbI, OUTKEHI, OJlap maiiFaMOapiap MeH dyiauenepIiy
ic-opekeTi Hemece OachlHAH KEIIKeH OKuFamap 00-
JIBII OasgHmaIagnl.

TakbIpbINTHI TAHAAYABI AHEKTEY
JKOHe MAKCaThl MeH MiHAeTTepi

XWKasT )KaHpHI, HeTi3iHeH, Ka3akcranaa uciam
NIHIHIH TapalybIMeH OaiJIaHBICThI KaJbIITACKaH.
OHBIH TYII-TOPKiHI, CO3 KOK, KOHE 3aMaHHBIH MU(O-
JIOTHSITBIK, TYCiHIK-HAaHBIMIApBIMEH cabakrac. Xu-
KasT Ta3a MYCBUIMaHABIK MH(OIOTHsIFa Heri3uen-
MeHi, OHJa apXauKalblK MU(DTIH 1€, oSTiCaHa MEH
AHBI3IBIH 14, TIMTi, EPTETIHIH J¢ KACHETTEPl YIIBI-
pacanbl. CoHABIKTaH OyJl JKaHpIBIH Taiina 0o-
Ny TIpPOUECiH HclaM IdyipiHeH OyYpBhIHBIpaK [en
TYCiHY KEpeK, aJI »aHp PETiHAE TOIBIK KAJIBIITACYbI
WCJIAMHBIH Ka3aK eJliHe KEH TaparaH Ke3iHe ColKec
kenemi» (Kackabacos, 2014: 160).

FeribivMu 3epTTey snicHaMachl

biz me Cetiitr KackabacoB yChIHFaH OCHI Tep-
MUHJIi KOJJAHBIN, OPHBIKTHIPYIBl >KOH CaHaJbIK.
Ka3zakcrannarsl MciaaM JiHIHE KaThICTHI dyJIHeIIepre
TEJTIHETIH XMKasTTapFa TOKTAaJBII, Xac OenrinepiH
alKBIHAAYIbI, TYPAKThl MOTUBTEPIIH CIOKET Kypay-
JaFbl KBI3METiH, IIBIH/ABIKKA KaTBICHIH capaiayzbl
KO3JIC/iK.

XUKasT OyITUEeHiH KUEIITriHiH MaHbI3/IbI KypaMIbl
Oeieri peTiHAe AiHU ce3iMIe BIKHAIBIH THTI3E,
SFHH CaKpaNbIIKTI KaJbIITACTBIPYyFa CeNTecesl,
XaJIBIKTBIK CEHIMII KYIIEHTyre KbI3MET eTeli.
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Heri3sri 0oJ1im

Kuem operH Ykama ara xaOipi arter Typ-
KictaH oOJbIChIHAAFbl KaparayaplH KyHred cinewmi,
TypkicranHan 42 makelpsiM sxkepae. En ay3piHaarst
OyJIHere KaThICThI OKWFA KaJaH aluThIIMai, HAKTHI
JKaFpanusUIblK ~ HBICAHMEH  OalIaHbICTHIPHLUIAIBI.
Xwukasarra Myxammen —maiiramMOapielH — caxa-
OarapbeIHBIH Oipi, opi KOpFayIIBICH OOIFaH, COHFBI
naiframOapAblH ~ KaybIpbIH  TYCBHIHAAFBI  MOpPiH
CYWTeHHEH KeiliH, JeHeCciHe OK JapbIMaraH emoip
MEeHACHIH OFbl OTIEHl, KbUIBIIILI KECIEHTIHIIT
Typasbl OasHaanaabl. YKalla aTa TeK TaH HaMa3bIH
OKBIFaH Ke3[le KOPFAaHChI3 Kanaabl ekeH. JKaymapsl
allTakepIliKIeH oieNiHeH caxabaHBIH Ocajl KepiH
Oinmin aneiTel. Komipnep Ykama ara TaH Hama3blH
OKBIIT OTBIPFaH Ke3/1€ KeJil 0aChlH KbUIBIIITIEH Iay-
BIITHL. JKaHCBI3 0ac KBIPABIH eTeriHe Aeiin qoManan
TYCKEH/IE JKep KaK albIPhUIBIN KYJABIK Taiiga Oomna-
ne1. CoFaH TYCKeH 0ac ’Kep acThl ©3€H apKbUTBI aFbITT
Myxammen naiiFambapra xeTinTi. 3uspaTimbiiapra
QyJIMEHIH MIBIpAaKIIbUIAPhI Y Kallla aTaHbIH KabipiHeH
TOMEHIETI COJN KYIBIKTHI, aTaHbIH TYHECiHIH 131
KaJIFaH TacThl Kepceredi. Kemymrinep ochl KyIbIKKa
KE3EKIICH IIEJICK CalIbIN Cy aiyFa apekeT eremi. Cy
Oipeynepre Gepineni, Oipeynepre KaHIa MopTe Iie-
JIeK caliFaHbIMEH Oip TaMIIbl Cy 1TiHOEWTIHI Oap.
MyHBI TIeNIeK TacTan OTHIpFaH aJlaMHBIH KYHOCIHE
bamam tyciamipeni» (Koxka, 2013: 48).

Ocpl OagHaIFaH XUKagTKA KaTbICTHI €K1 JKaiiTKa
TOKTAJIBIIN, alKpIHAAW Tycnekmni3. bipinmrineH, Yka-
ma eciMi, of1 KiM OoJIFaH, Tapuxu agaMm Oa JereH,
SKIHIIIJICH, JKOFapblla CHOKETTIH KaHIIAJIBIKTHI
TYPaKTBUIBIK CHITATKA W€ JIeTeH cayajFa jkayan Oe-
py. En ay3piHaarel XukasTTapaa oy manFamoapasiH
ceHiMJl cepiri, Ka3ak ganaceiaaa Mciam niHiH Ta-
parymisl, ochl konaa mahuATik Kaza OoNFaH TyJiFa
cunarrajgaabl. A TapuUXHM IIBIHIBIKKA KEJICEK,
Myxammen Ykkama uOH MuxcuH an-Acaau arThl
caxaba OONFaHBI MOIIM, O MYCBHUIMAHIIBLIBIKTHI
KaObL1an, MonrHara KOHbBIC ayfapraH, baap xoHe
0acka COFBICTapFa KAaTBICHIN, EPIIKTEPIMEH KO3re
TyckeH, o 632 xbutel ayHueneH otkeH (Turkive
Diyanet vakfi islam ansiklopedisi, 2012: 70-71).
AN OHBIH KOFapBIJaFbl XUKAsATTa AaWTHUIFaHJAM
MyxaMMenTiH apKachIHIaFbl TaiiFaMOapIbIK MOPiH
CYHIeH aJIFbl3 caxaba eKCeHIIr KalbIHAarbl aHbI3
Oenrimi. Anaiina OHBIH Kaiia >KepJIeHTeHIIr Typa-
CBHIH/Ia MOJIIMETTED JKETIETCH.

CaxabaHblH  Kabipi  JIENIHETIH  OpBIHIAp
TypkusiaeiH ['asuanten oOnbicbiHgarsl Hypaarsi
aymaHbIHaa, ©30eKCcTaHHBIH TalKkeHT OONBICHIHIA,
coHJlali-ak AyraHbICTaHHBIH banx oOnbIckIHAa Oap
(Manuxkos, 2015: 55-62).

AJT eKiHIII Maceiere KoIceK, CIKETTiH OYphIH-
Han Kaparay eHipiHe TapasranneirbiH Monrhyp
Kycin KemeeB xaTka TycipreH TOMEHIETI MBICAI
aitrakraiinel:  «bi3nig OypbIHFEI  ara-0abanapsl-
MbI3: «bi3 Akkece caxabagaH ekeHOI3» — J€El Te
kypai. IlatiramOap nyHueneH KaWTKaHHAH KeHiH
«Myreppacay (Moxrtpaca) jgereH KommipiepMeH
COFBIC alambI3» — Jet, xa3iper FymapasiH xanmuda
KyHiHIe Akkece, Mmambaitpit, KyTThI KoXa caxa-
Oanap Kaparayna miahua Gosbimi, 3uparTapbl COH-
na OonraHabIKTaH, Akkece caxabamap Kaparayna
mahug GomFaHAbIKTaH «AKKece caxada MOJachh»
JIeT 3usipaT KBUIFAH/BIKTAH COHBIH YPITaFbIMbI3)
Jien KypreHi con exeH. by kynne Kaparayna 3us-
partbl oJ1 KiciHi «JloMOBI aTay meii exeH.

Epreri kputbin ceitneyminep: «Akkece caxabda
Epxosin neren >xonnmaceiMeH ekeyi mahum Ooirany
— neimi. AKkeceHiH 0achl IoMalan KamlkKaH, JKep
Teciiin, xoy oepren» — neimi. «KepiHiH acThIMEH
Oapca, conm Oacel 3om3om IllopinTeH MIBIKKAH» —
neri. Ockl KyHe 0aCThIH Kep acThIHA TYCKEH JKepi
KYJBIK CBIKBUIIBI KBIT-KBI3BUT KHS Tac. 3usparka
Oapymisliap apkaHMeH Oaiijar, Kici Tycipelli ekeH
(Kemeiiyipr, 2008: 58).

Aran Moamhyp XKycin xatka TycipreH Hyckana
— Axxkece, JlomObI ara. [lemex OypbiHHaH Oenrimi
CIOKET YaKbIT OTe Kelle YKala arara TeJiHiIL,
JKayJdapblHBIH aHABIN KYpyi, OChUIaima okei
CBIPBIH aWTHIN KOIOBI, HAMAa3 OKBIN JKaTKaHaa Oa-
ChIH Ia0yBl CHIHABI OCNTii MOTHUBTEP KOCBUIBII,
ailpikTana TyckeH. Erep Momhypoin XX
FaCBIpABIH OachIHIIA OMIp CYPTeHiH eckepcek, JloM-
On1 aTa AKKecere, a1 AKKoceHIH Ykaia eciMiMeH
aybICTBIPBITYBIH Oepine KenecTik mayipme xysere
ackaH mamajayra Ooyamel. AN Ykama eciMi Kazak
apacbiHa MyxamMme]l eMipiHiH COHFBI yaKbIThbIHA
0aifaHbICTBI, YKalllaHBIH OHBIH MaldFaMOapITbIK
MOpIH CYWIeHAITi Typalbl aHbI3 aApKBUIBI MOJIM
oonran. byt anpaet L. YonuxaHoB xaTka TyCipreH
(Yonuxanos, 1984: 273-274). Ykarua eciMmineH Oaii-
JAHBICTHIPBUIATEIH OCBHl OoKuFa Momhyp XKyecir,
Kycinbex laiixucunam, loni tepe XKoHripyist
T.0. aKpIHIApABIH MaiiFaMOap eMipiHe >KbIpJiaraH
KHCCa-macTaHaapeina apkay OonraH (Kemeitysisl,
2003: 175-185; Bamanap cesi, 2005: 71-88, 272-
275; XKonripyusl, 1995: 103-109).

TypikTep apaceiHmarbl YKaiia TypachbIHAarbl
XaJIBIKTBIK JJACTAaH]Ibl FBUIBIM JIOKTOPHI Dcan Koxan
Tapuxu-onedbu TypranaH tangaraH (Cosan, 1983:
275-286).

O. Mywmunos, A. Towmanyiel, C. KoHsi0aii,
A. ManukoB Ykama arara OalJIaHBICTBI CIOKETTIH
KaiiTamanOanel eKeHAiriHe, OyJI OKUFaHBIH Oacka
Jla QyJaUelNepre JKaHACThl alThIIATHIHBIH TiJITEe THEK
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eteni (MymuuoB, 2011: 104-106; Konnsibait, 2007:
100; Manuxkos, 2015: 55-62).

VYkala arara KarbICThl XUKasATTa TYPAKThl MO-
TUBTEP arca OK OTIIeY, Iarca KbUIBIII OTIeY, HaMa3
OKBITI KaTKaHma O0achlH mady KomaHeutFaH. Kapy
JapbIMaiThIH KEHIMKepl skayJaapblHBIH aiiia xa-
carm, OHBIH Ocall )KepiH diien 3aTbl (MBICTaH, Keine
JKyOaiibl) apKBLUTBI KYJIBIKIICH O1JTiT aJTIT, KACTAH IBIK
xkacaybl — (OJBKOpIA, epTerijiepac TaHOalaHFaH
Oaliplprel  capbiH. Caxaba eprerire ToH OatbIp,
Kypeckep keitmine earex. Tek OYJ1 OKuFara JTiHHU CH-
marTa KaiTa Tyser, KeWimkepAi uciIaMabl TapaTy 5Ko-
JIBIHJIA TARKACYIITBL, )Kaybl — JiH IYIIMaHAaphl €Til
OcifHenmeHTeH. YKallla ara TaH HaMmas3Fa YHbIFaHIa
CIITEHETe AaJIaHJaMaWThIH, KYJIIIBUIBIKKA IIBIH
Oepinrenme neHeci Oocall, TOHTeH Kayil-Karepre
Jle KapaMalThiH Takya peTiHge commanaabl. OcCbl
CIOKET MaHFBICTAyJILIK MacaT ara Typasibl XUKasiT-
meH YHaecemi. Macar ara Hama3 OKBIFaH COTIHE
KeciireH OachlH eTeTiHe CalbIl, COHBIHAH EpreH
KYIBIHIBI OMECiH JKeTesIel, Kyripe xeHeneni. Mexn
1987 >XpUTBI FHUTBIMHA CallapMeH oyiue OachIHaa
OOJIFaHBIM/IA METIITT, KYJBIKTBI, TAC YCTIHJE aJ1aM-
MEH, XBUIKbI, KYJILIHHBIH 137IepiH, OCBI KE37Ic TacTa
OanmKpIFaH, i3, IMIAIIBIPaFaH KBIM-KbI3BUT KaHHBIH
JaKTapbl COJAaH KallFaH Jien KepcerTi. A izaepui
HakTHl Oip agamMaapMeH OalmaHBICTBIPY €CKi caHa-
TYCiHiKTeH epOumi. An MacaT araHbIH JKEp acThl
MeriTi 6ap, Oipak 3UpaTkl )KOK.

A Macar 6acbIH kepre TyCipMeid TaCThIH YCTIMEH
KYIBIHIBI OWeci e KiCiHen ijiece jkeHenemi. Macar
KOK TaCTBIH KUETIHE jKkeTe OepreH/ie actiaH KYHIpeHirl,
Kapa Jkep Kak albIphUIaJIbl Ja, OFAH eTeriHe OachIH
CaJIFaH KaJITbl alIbiIMeH Macat, COHbIHAH Oueci Kipin
ketemi. OchIHAA XKepacThl MEIIITI, JA6HHIH Xap 00-
JBII KeJleTiH OaybIpblHIA OpHaJlacKaH. TebeciHme
OWBUTFaH JIOMaJIaK TECITi TAKTa TaCTapMEH >KaObLIFaH.
On xapblK TIeH ayara apHajJfaH Tepe3e OoJica Ke-
pek. Memrnit Kazipri TaHma TalAaTaHBUIMANTHIH
€Ki KYIBIKTBIH JoN JKaHbHma. Kek TacTel Oaybipra
LIaHIIBUTFAH CBHIPBIK — OCHI QyJIHere MiHaXKaT eTeTiH
seicaH (Kepenbaes, 2018: 338).

C. Konpp10aii xa3bIl anFaH HYCKara KaparaHa
on meipaKk Oombim yiibim  keTkeH (KonmwiOaii,
2007: 38). Mynna eprerinik KahapMmanmapra ToH
KacueTTl OOMBIHA XKMHAKTaraH. Macar ara OKUFachl
OTKEH OpbIH OYpBIH KeIUMenilep VIIH KOHBIC
OoiFaH, KYIBIKTHI, OCHI )KEpJiH Karaj TaOuraThlHa
BIHFAWJIACTBIPBUIBIN JKEP acThl MEIIITI CaJIbIHFaH.
OpuHe, MaHFbICTayIbIH Kaii-Kall kepiHge 00d-
CBIH WCIaMIbl TapaTyasl COIBUIAPIABIH  €peH
KbI3METI OOJIFaHbI alKpIH Oalikanmaabl. Eprepekte
MaHnFbIcTaynaH >Ka3bUIbI aJbIHFAH TaFbl Oip XHUKa-
SITTa OChIFaH yKcac okura lllakmak aTara TemiHemi.
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OHBIH J1a AyIITHaHAapbiHAH KAKaHbl OastHIaaIbl.
AnpipiHaH Tac JKONBIKKAHAA COFaH INBIFBIT Hamas
OKyFa Kipicin, YakKbITTBIH Kajail eTil >KaTKaHBIH
OinMeli FHOAIATHI €Ki JKBIIFA CO3LUTABI, /T TACTHIH,
YCTIHIIE OHBIH COXJere OapraHAarbl asFbIHBIH,
ajaKaHIapbl MCH MYPBIHBIHBIH 131 KaFaH. Exi KblT-
JIlaH KeHiH OCBHI JKepre KelreH jKaybl OHBIH OachlH
mabanpl, Ilaknak ata KeciireH 0achIH KOJITHIFBIHA
KBICBHIII Kallla >KOHeJIe[l, COmaH Ke3JeH Taca 00-
Jaabl. AJl TacThIH YCTIHJIC OHBIH asFbIHBIH 13]1epi
cakranraH (COOpHHKA CBEJICHUN O KaBKa3CKUX TOp-
nax, 2007: 137).

XopacaH arara OaiyaHbICTBI XUKasTThl Kai-
nayp mosia AGxynna Husiznan »xaspin anrad. OHBI
N.A. Kacranne o3 kiTaObIHIa KenTipreH: XopacaH
Xycenn fasu JereH yibl OonraH. Kaiamakrapra
Kapchl FazayaT COFBICHIH JKyprizymi. OfaH emr
Hai3a, KbUIBIII, MBUITBIK OFbI OTIEH[Ii, TEK OHBIH
olienmineH cypan-Oineni, TaH OaMaaT HaMa3bIHBIH
MaphI3bIH OKBIT JKaTKaH/a axan KymTeipansl (Ka-
cranbe, 2007: 302). Ochl KeNTipiATeH MBICATIIapIaH
0aliKaMTHIHBIMBI3 — KACHUETTI MEKCHJIE KEPIICHTCH
KicimepaiH OapibIFbl jkay KONBIHAH IahuAaTikneH
MepT OonaThIHABIFBL. ANl Oyl OKWFa JKelici
KBIPFBI3JIAp apachlHAH XaTKa TYCKeH HYCKana Oy
ApsicTan Oamka, an ©30excTanHbIH Kamkapaapus
oOnbIckIHAaFs! JlexkaHabas ayJqaHbIHAarel AOapax-
MaH QyJIMere KaTbICTHI J1a QHriMeneHe i (AOpaM3oH,
2018: 54).

OcbBl KeNTIpiIreH XUKasT YITUIepiHeH €Ki CapblH
Oaiikaiimb3. bipinmici Oenrim Ykama ara nma, Xo-
pacaH Ta, ApeicTaH Oam, Macar ara >koHe lllakmak
araMeH OalIaHBICTHl aWTBHUIATHIH OPTAK CapblH —
elli MEH J>KepiH »aylaH KOpraraH, XiHCi3aepMeH
KYpecyln, TeK Ka3akTapAblH XOpacaH ara MeH
KBIPFBI3NIAPJbIH ~ XUKASATBIHIAFEl ApBICTaH Oar
KallMaKTapFa Kapchl Kypecymni periHie OasHaay
KEWiHT1 JoyipAiH KOCTAchl €KSHIIT aHBIK.

VYkara ara Typajibl XUKasTTaH THOJIOTHSIIBIK
(ceben-cammapibl) MUGTIH CUTIATHI, SFHU HAKTHI Oip
HBICAaHHBIH Taiifa OoNysIH Oenrim Oip OKHFaMeH
OaiimaHbICTBIPY OaiKaabl.

Ykama oynueHiH ©0achkl KIpreH OpBIHHAH
KYJBIKTBIH Maiiga 00ybl, OACTBIH YKEp aCThIHIAFbI
MeKKkeIeH IBIFYBI, OCBI KYJBIK CYBIHBIH MeKkkeeri
30M30M  KYIBIFBIMEH  JKajJFacaTblHAarbl  —
JKOFapbIIaFbl HYCKalapJa *OK, e3relle KOpPKeM/IiK
epHeri. Momhyp Xycin »a3pln anfaH Hyckana
VYkara ataHslH opHBIHAA J{oMOBI aTaHbl « BYpBIHFBI
3amaHza Oip amam TasfbiH TactanThl. Conm amam
TasFbIH 131en Mekkere OapbIIThl. Tasfbl ©3iHEH
OyperH  3om3om [llopinTeH MIBIFBINTEY M
ackakraraabl (Kemeitynbl, 2008: 58). Byringe
Vkaria arara 3usparka albIC-)KaKbIHHAH apHAaWbI
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KEJIETiH XYPT oyiue Ma3apbiHa Kypan Oarbrmran,
KYABIKTaFrbl cyqad aoM Taranasl. Ocel opaiina Koxka
Axmer SlccaywaiH Ma3apblHAAFbl OH JKaKTarbl
KYABIKTBI MeKKeeri 30M-39M KYJBIFBIMEH Kepi
acTel JKaJFaCKaH, IIWNANBI, OFaH JKYBIHFaH KicCl
KYHOCIHEH Ta3zapajbl JIETeH CCHIM OOJIFaH]IbIFbIH
aiita xetkeH xeH (Kopranbek, 2014: 150). Ockbi-
Jmadma oynue OachIHAAFBl KYABIKTHIH MeKkemeri
3oM30MMeEH OaiiTaHBICTBIPaTHIHIBIFBIH anTy
apKBUIBl  KENyIIIepAl CYBIHBIH eMIiK-IIHAIATBIK
KACHETIHE JIETCH CEHIMIH KYIICUTY MITTeIe .

Kpip OacbiHma VYkamia aTaHblH JCHECI XKep-
JeHreH KaOipmiH Y3BIHABIFBI ©Te YIKeH, Oy
caxabaHbBIH KaHBl TAMFaH TYCTap JIen TYCIHIipiIemni.
Kazak xepinme xabipnepi epekiie Y3bIH, YIFaUTy
¢akricine ManrbicTaynarsl KeIpbeiK Ke3 aymue Oa-
chlHa OapraHza Kyo OomraH emik. En ay3pIHIarbl
XUKasATKa KaparaHja Oip KiciHi kepieMek OoiFaHa
JleHecl co3pula OepreH, OChUIAlIIa KBIPBIK Ke3
OomnFaH, MIBIHABIFBIHIA TACIEH KOpIIaiFaH Kadip
OHBIH anbin OonraHbiH ponenneini (Kepenbaes,
2018: 331).

Enin Ooliel OysirapiapbIHBIH oSlCaHaIapblHIA
WBan I'po3usiii Kazanas! any ke3inae 6ip MOJIIaHbIH
mabbpUTFaH 0achkl KalagaH JoMaliall ImbIFaabl (AX-
Metraieena, 1979: 46).

Typikrep apacbiHga «Kecikbacy» aTtel Kamip-
JICHETIH OYNHENEpOiH MONalaphl XUi Ke3meceml
(TFopmnesckuit, 1960: 339, 352, 356, 448).

Typikrepaeri oynuenepre OainaHbICTBI —aii-
TBUIATBIH XWKAATTApABIH OOpiHe OpTaK MOTHUB
— JIyIINaHAapAblH OachlH IA0bUIFAHHAH KEHiH
KecinreH 0acThbl KOJTHIFBIHA KBICHIIT He Oipasra
JIeHiH COFBICYBI, HE Kallla >KeHeNyi, OCHIHmai Oip
OyJIMEHIH KOpFaH/Ibl KahapMaHIBIKIICH KOpFarl,
JKaynapbl OachblH IIANKaHIa, KECUIreH MYIIeHI
KOJITBIFBIHA KBICHITI, KYABIKKA JA€HiH OapbIl KyJIaybl
Oasamananel, anri Eckinrahap »akbelH MIaTKaIIaFbl
YHTip imiHzeri oynue KadipiHe 3uspar KacalThIHEI,
OHBIH KYJBIFbIHA aKma tactaiasl exeH ([opmies-
ckuit, 1960: 338).

Manrrictay emnkecinne bama oymue artel S
KacTepJyii HeICaH aHBIKTaJ FaH. byn oynuenepre Oaii-
JIAHBICTHI AU THUTATHIH aHBI3 OO BIHIIIA O1p MOJITAHBIH
KBIPBIK IIOKIpTi OonbinThl. En metine xay Tuim,
IIaiKkacTa MOJIAHBIH IISKIPTTEPIH TYTed KBIPBII
keTkeH. CoHBIH apacbiHAa Oip Oajna maObutran Oa-
CBIH ETeTiHe caJbIN, KyObUIara Kapal >KYTipreH
neimi. JKeTin JKbIFbIIFaH JKEPIIi COM KE3JETl XaJIbIK
KAaCHeTTI OpBIHFAa CaHall, oyJdhe AaTaHJbIPFaH
(Kongprbait, 2007: 17; Kepenbaes, 2018: 124).

Bbyn xukasTTa 06aja — JIiH YIIiH KYpECKep eMec,
TeK KapamaibM AiHW Oinimi Oap Takyanap. bipak
CIOXKETTIH YHTKBICHIH JKay/JbIH asK acThIHAH malyHhl,

0achlH eTeriHe cajblll JKYTipy, KeHIH OChl OPBIHIBI
oynuere aliHaNBIPY OAsTHBI KYpaiibl.

JleMek Oyi1 Kemmmmesli MOTHB TEK HETI3Ti JKeici
CaKTaJFaHMEH, KOITEreH KOCBIMIIAIap yCTeMere-
HIIl TOJBIKTBIPBUIFaH. OPKaWCHIHBIH KOPKEeM/IiK 00-
SIYBI Op TYPJTi.

Kanaii 6onranma Oyi croxxeT Oip HaKTHI XKepJeri
oylMe CcaHaJaThIH HBICAHAFa TeJiHIN, epOuii.
Kazak mamacelHAaFrsl KUeJi 3UsApaT OpHBI KaHBIHIA
kebiHece KYJbIK Oomapl. OpHHE albICTaH MIapiian
KeJTeH 3WsparTIibl YIIiH e, XKYPTiHII YIIiH ae cy
Ke3iHiH MaHbBI3E 30p. lllemiH KaHIBIpambl, CyMeH
CaJIKBIHJIAMTBI, IMOLUSUIBIK acepre Oemneiini. OchiH-
nail kyinep oynue OachIHIAFbl KYABIKTHI KaCHUETTi
JIeT, OHBI eMIIK KYIOipeTi Oap Jem WIIaHBIMIBI
KYIICHTEII.

3uspatka OapraHgapra OyNHEHIH IIBIPaK-
mbLIapel  YKallla aTaHblH 0achkl JoMajal TYCKEeH
KYJBIKTBI, aTaHbIH TYHWECiIHIH 131 KajFaH TacCThl
kepcereni. JliHm cesimMre ocep ereTiH HbICaHa-
Jap — Tay IMIiHIH TBUICBIMBI, KYABIKTHIH KYITHSICHI,
KaOipIiH CBIPBI, KepkeMmielie OasHIaFaH XUKasIT
KeTyIIiIepIi acepieHaipMeil KoiMaipl. ARTYIIBI
THIHJIAYIIBIHBIH TICHXOJIOTUSJIBIK KYHIH €CKepel.
Kaparaynbi KoWHaybIHAAFbl KYJABIKKA TacTallFaH
mienekneH Oipme cy WIBIFYBI, Oipe JaHFBIpIal
00C MIBIFYBI aJaMIap/blH KyHiHe oyJIMEHIH Kajay-
KaJlaMay UXTHSAPBIHA JICTCH CEHIM YsJIaTabl.

Ko caitera Kaparay imminzgeri, x&obl KUbH 00-
JybIHA KapamacTaH YKallla arara 3uspar eTyuIiiep
canbl aptyaa. 2019 xbiasl oynuere 142 186 3us-
paTmIb-TypUCT OaphIITHL. YKalma ara KeceHeci
MEH KYIbIFbl «YKalla ara Tapuxb» My3eHi
amrputbln, ofaH 70-TeH acTaM apXeOoJNIOTHSIIBIK,
ATHOTPAdUSIIBIK KYHIBI 3arTap, (GoTomap >KoHE
Ykaia arara KaTbICTBI JIEPEKTI ka3z0a skajirepiep
KoWpUTBINITEI (Mananos, 2020).

OHTYCTIKTE HWCIaM JiHI VIOiH KypecKeHIep
KaTapblHAa arajartbiH ourii oymuenep — blckak
0a0 nen Aop ya-/Kanua 6am.

byn exi agam Typansl €H ecKi xkaz0ara Jepek-
Tep, eH keHeciH XIV racwlpia jka3puiFraH «Hacal-
Hamayapian», SFHU KoXKallap IIexipeciHeH Tala-
MbI3. «Hacabramamapma» ymr KacueTTi KahapMax
AOpn Paxum, oHbiH HeMepe iHiepi Mcxak Oan mneH
OO0 Xomunai apTHIKIIBUTBIKTAPBIH JASPINTEY, Oolap
rmairaMOapbIH  TiKeNeH ypIiaKTapbl, OCHUIAMIIa
KO)KaJlapJIblH OYJETI TETiHIH aCBUIBIFBIH, HCIaM
JIHIH JKaloIarel OPHBIH KepceTy aiTrenreH (uYuc,
MywmuHOB, 2013: 23).

«Hacannamanapga» wucinaMIbl TapaTydarbl
KOPBIKTAP MeH epIIiKTep JIapinTene
6a$IHIIaHFaHLIMeH AUTHIIIMBIIIT COFBICTapJAbI

alifFaKkTap TapuXM JIepeKTep KOKKa ToH. by
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Vkaia ata MeH KopacaH ara TypaJibl XUKasTTap

mexipenep/iH KeHiHipeK JYHHere KelreHiH,
KalTa-KaiTa e3repicke TYCKECHIH, YaKBIT ©6TE Ke-
JIe OHJEJIN, XAHFBIPBII OTHIPFAHIIBIFBIH €CKEep-
CeK, OHJa ©3¢K OOJIFaH OKWFallapJbl aKMKaTKa
Oamam, TapuX®W IIBIHIABIK peTiHAE KabOwuimay
KUbIH. XalblK apachiHaa Ka3ipri Kei3suiopaa
o0mbichiHbIH JKaHakopraH KanachlHaH IKAKbIH
s)kepienren Kopacan ara xorapeinarsl «Hacam-
Hamanapaarel» AOa on-XKanungi Oip agam nemn
ecentenin xyp (AnYuc, Mymunos, 2008). Anaii-
na «Hacamramamapaa» A6 om-Kanunmig XKeHt,
BapuisiHKaH Kajanapbl MaHbIHIAFKL IiH TapaTy
KONBIHAAFBI cOFbIcTapbl, OFb3aAbIH (Chipaapus)
uiniMiage Ka3za Oonysl Oasumanca ma Kopacan
ara arajJMaiasbl.

Kopacan arara ChlIiibIHYy TYpachIHJa STOCTHIK
XKbIprapaa kepiHic TankaH. «KoObutanapl 6aTeIp»
KbIpbiHAa Kynalinan mep3eHT cypari, oyaue >kara-
JIaFaH:

«Toxcanra kenreH ToxrapOait
Oynuere aT alTThl,
Kopacanra Koii aifiTTb»,

— cofilaH Tijeri KaObu1 G0k, Oip Y1, Oip KBI3ABIH
IYHUEre Kelyl XallbIKTBIH CeHIMIHeH xabapaap erei
(1ana donbkopsiHbIH anTONOTHACH, 2019: 238).

Kopacan arara Oaiinansictel M.A. Kacrtanbe
KENTipreH XuKasTTa eki xem O0ap. OHBIH OipiHMIiCi
Vkama arara KaThICThl XHKAsATIEH COHKECETiH
KOFapblla KEHipeK TOKTaJIFaHAbIKTaH OyJI TyCTa aii-
TBII JKaTHaiMBbI3.

Exinmiciane Kopacan araHblH TaH Hama-
3BIH MEWIITTE, Mapbl3 HaMa3blH Mekkere Oapslin
OKHIIBI €KEeH, VJIBI XyCeWH Fa3u cypantsl «Ci3 ma-
pBI3 Hama3na Oonmakchl3, Kaiiga Oapacei3?» je-
reqgae ara auteinThl: «Karbara Gapbill OKMMBIHY»
nern. Conga G6amacel: « MyHIIIa Mamrakatr TapThII
KkyHire Mekkere 6apranma, Karoans! ymoy xep-
re KenTipceHi3 Oonmail Ma?» gen araceliHa aifi-
THINTBI. ATachl aWThINTH: «MeHIH KOJBIMHaH
KenMeiai» aen. ¥iasl alTeinTe: «MaraH pykcar
Oepceni3, meH Kynaiiman cypan KarGanbr Oy
Kepre KenTipem» aereH. Aracel pykcar Oepirm,
yael Kynaiinan cypan TaH yakbiTeiHna Kar-
0a acnmanHaH ymsin kenin, Kopacan arta yc-
TiHE TOKTaWIbl. ATachl OYJ KepeMeTTi Kepil,
KarOaHbIH TYCKeH kepai Oenrijen ChI3bII aiblIl
Kar6anb1 kaliTapsIl )Kibepyre aMip KbIIAbI. ¥ bl
Xyceiin ra3u Kynaiinan tigen MekkeHi 3 xKarb-
Ha Kaiftapsin xi0Oepeni (Kactanbe, 2007: 305).
Byn xuwkasTra oynHeHiH KEepeMETTiri, oKeciHeH
YIIBIHBIH KYipeTi 0acklM TYCETIH/IIT YIFalThLIA,
KUSUTH KQJIBINITA CYypPETTENTCH.
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XuKadTTa €Ki TYpPakThl CaphlH TOFBICKAH.
Agnramkbicel — KopacanubiH Mekke yIIbI Oapebl,
HaMa3bIHBIH MMapbI3bIH COHAA OKBIN Kely anpbIKIIa
KacWeTi KONTereH MYCBUIMAHIBIK oyJHenepre,
COHBIH IIIIHJIE Ka3aKCTaHIBIK COMbLIApFa XUl *kKa-
HACTBIPBUIBIN AWTHUIATBIH MOTHB, al EKIHMICI —
KarGans! KemIipim oKeNreH FakalbI ici.

Bipinmn okura skenici MaHFbICTayJaH XaTka
TyckeH XakuM ara MeH OHbIH yibl CystaH-Ornere
0aiiIaHBICTHl XMKasATTa KalTamaHaIbl. OKeCiHIH TaH
HaMma3blH CyHHeTiH mahappa, an mapbi3biH Mekke-
ne KarbGama okpIm xyprerin OinreH yibsl CyJsitaH-
One KarOanbsl bakpipranra okenreHiH Kepim, OCHI
KEPEMETIHEH COH TYPFBIHAApP TYyrelaeld OHBIH
MypuTiHe aviHananel (COOpHHKA CBEINEHH O KaB-
Ka3ckux ropuax, 2007: 132).

MyHjaii acKaKTaTbUIFaH OKHFaJIapJbIH JyJIHe-
TIepiH KepeMeTTIiTiHe, epeKie KacHeTTepiHe pus-
CBI3 HaHJ/IBIPYFa, MOWBIHCYHJIBIPYFa OAFbITTAIFaHbI
ce3ci3. Kopacan ara mazapaTblHBIH 3USpaT HbI-
CaHBI peTiHAe KalipiieHIN, KaCHeTTeHYyiHe, CBHIAbI-
HYIIBUTAD MEH 3WSApPATIIBUIAPBIHBIH apTa TYCYyiHE
Ka3aK KOXKaJIapBIHBIH YII aTa OOJIBII, OCBUIAPIILIH
Oip TapMarbl OHBI 0a0ackl JeT caHayhl Ja BIKIAJIbIH
turisyne. Kasipri ka3ak >kepiHiH OHTYCTITiH MEKEH-
JEUTIH KoXKalapAbIH YII 9yJETiHiH IeXipeciHae Tu-
yaHa KOXa, aKKOpFaHIBIK Koxkanap >koHe Kopacan
Kokanmapapl Myxammen maiiramMOapiblH HeMepe
iHici opi KyHey Oanachl, TopTiHII Xanuda Onu uoH
TammOTiH (661 KaitTeic 60MFaH) Myxammen HOH oI1-
Xanadus (700 x. KalTBIC OONFaH) aTTHl OallachIHAH
Taparajpl.

Toyencizmik TyceiHma Kopacan ara GaceiHna
ac Oepinimn, >xaHapTy, abaTTaHIBIPY >KYMBICTAphI
Kyprizai. 1994 Keuibl atanFaH KOFapBIIAFrbl XH-
KasIT JKENICiHAe apKay OOJFaH OKWFara HeETi3iHIe
Ka0ip >KaHBIHJIA eCKi cyI0aHbIH opHbIHA KarOaHbiH
KeIIpMeci KaiTa CalbIHIBL. YaKbIT OTe Kelle oMTi
KeIIrpMe e KacHeTTey HbICaHbIHa aifHaubIm, «Kar-
OaHb» 7 per alHaJIFaH aJaMHBIH KaXKbUIBIFBI
eTeneni», «Tacka KOMBIHIBI KOWBIM, €H YJIKeH apMa-
HBIH aliTKaH aJaMHBIH TiJIETi OphIHIANAAb» JeTeH
CEHIMIe WJaHBIN Tayan (alHalbIM) YKacalThIHIAP
manna OOabL.

MyHaii ucinaM KaruiajiapbiHa Kauliibl, Keparap
FU1a0aT HBICAHBIHBIH JIYHUETE KeTY1 )KYPTIIBUTBIKTHI
eKire JKapbll, KiKiJDKiH TYABIPBIT OTHIPFaHBIH aifHa-
JIBITT ©T€ AJIMaiMBbI3.

Anmarsl KallacklHaH 0aThICKa Kapait 135 mrakpl-
PBIM KAIIBIKTHIKTA MIMIAJBl Cy K631 OpHajJacKaH
markannarsl JKerixon xortaceigaa XKaManThl o3eHi
OOMBIHIAFEI KACUETTi OpbIHAKI 1a KopacaHn ateiMeH
OaitmanpIcTRIpaabl. O Kepl TYPFRIHAAP «ApacaH-
Kopacan» 6abanap KOpBIFEI I aTaibl.
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Hotuikesepi xoHe TaJKblIaMa

En ayssiHmarel oHTriMenepre Kyjlak TYpcCeK,
ajJiFall  MYCBUIMAHJIBIKTBI yarbI3Jayliibl ApacaH,
Kopacan ecimai eki miHIap KOHBICTaHFaH aliMarbl
ekeH. Tarel Oip aHBI3mAa ApacaH IeTeH oyiihe ajgam
oonran. XKaynan kamein kein, XKaMaHThI ©3¢HIHIH
OOMBIH MeKeH KbuiraH ekeH. COHIBIKTaH O aliMak
Kuen caHamanbl. TaympiH OyHipiH Tecim IIBIKKaH
OHLIAKTHI OyJ1arel Oap, SpKaChICHl 9pTYPIi aypyFa
eM. Op OYIaKTBIH ©3iHiH eMIlik KacueTi Oap. bipi
ackazaH aypyblHa, eHIi Oipi OyHpeKk KbpI3METiH
JKaKcapTyFa, eHl 0ipi 6acka aypysapra mmra 0osa-
JIbI. Op OYJIAKTHIH CYBIHBIH CYBIK-KBUIBLTBIFBL, JOMi
aprypmni. KamaHTel MuHEpamnapl OyJIaKTapbIHBIH Oa-
chIHAa YHTip MewiT 6ap («Apacan-Kopacan» Typa-

ne1 He Oinemisz?, 2020) Keipreiznapaa XopacaH ata —
memek (aypybsrHsiH) mipi (Hapsiabaesa, 2017: 23).

KopbIThIHABI

KopbiTa aiitcak, eki TyjFara KarbICThl XH-
KasTTapIblH  CapbIHAAPbl  (DONBKOPIBIK — CHITATTHI,
TYPAKTHLIBIKKA MEJICHICH KOIIITEII CHOXKET, aCepieyre
KyppUFaH. MyHail  aruoJIOTHSUIBIK, — XMKAsTTap
XaJBIKTBIH QyITHere CEHIMIH KYIeHTyre OaFbITTaa bl
Xukasr oynme o0pa3slH  comiaysla  MEWTiHIIe
KeTepMmenen, Hebip ocepieyre OOl ypanbl, MUQTIK-
epTeriTiKk MOTHBTEpAl, KOPKeMIIK Kypaiapasl Ja
naviganananel. Ornapapl oW agamuapaplH KOJIbIHAH
KEJIMEHUTIH FaKabII iC-OpEKETTEP, KEpEeMETTep Kacayra
KaOlreTiMeH TaHIaHIbIpaThIH Al TYJIFa eTil KOpCeTe/Il.
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THE THREAT OF RELIGIOUS EXTREMISM IN KAZAKHSTAN
AND THE ROLE OF RELIGIOUS EDUCATION IN LIMITATION

In the context of the current spiritual revival in the country, it is important to reconsider the issue of
religion, which is the basis of this spirituality, in order to distinguish the correct understanding of religion
from false religion, to identify the causes and consequences of negative phenomena such as radicalism,
extremism and terrorism. The article is dedicated to the threat of religious extremism in Kazakhstan, its
manifestations and factors, as well as the role of religious education in its restriction. The aim of article is
to discuss the current religious, cultural situation and the struggle with religious extremism in the coun-
try. Extremism is a very complex phenomenon that always manifests itself. The purpose of the article is to
analyze the emergence of extremism in Kazakhstan, to identify conflicts of interest of people underlying
this phenomenon and historical, socio-economic, religious differences. The causes of extremism differ in
each society and depend on the objective and subjective situation in that society. However, there is a
basic situation of the emergence and spread of extremism. The main factors of the emergence of extrem-
ism at the present stage, experts in the world propose: a sharp decrease in the standard of living of most
of the local population; distortion of public administration and political institutions.

Key words: religious consciousness, extremism, terrorism, islamophobia, religious education.
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KasakcraHAaFbl AiHM 3KCTPEMM3M Kayrli XKaHEe OHbI LLIEKTeYAeri AiHU BiAim 6epyAiH poAi

Kasipri TaHAa eAiMi3Ae KOAFA aAblHbIM OTbIPFAH PyXaHW >KaHFbIPY asCbiHAQ, COA PYXaHWATTbIH,
Heri3i 6OAbIN TabblAATbIH AiH MOCEAECIH KarTa Kapay, AiHHIH AypbIC TYCIHIriH XKaAFaH AIHLWIAAIKTEH
QKbIpaTbIr, AIHAET PAaAMKAAM3M, SKCTPEMM3M, AQHKECTIK CUSIKTbl KEAEHCI3 KyObIAbICTapAbI aHbIKTarl,
cebenTepi MEH CaAAAPbiH aHbIKTayAblH MaHpI3bl 30p. bya mMakara KasakcraHaarbl AiHM 3KCTPEMM3M
Kaymni >KanblHAQ, OHbIH KOpiHICTEPI MEH (PaKTOpAapbIHA >XOHE OHbI LEKTeYAeri AiHu B6iAiM GepyaiH
pPeAiHe apHaAFaH. 3aMaHaym AIHU-MOAEHU >KaFAaMAbl TAAKbIAAM, EAIMI3AETT AiHM 3KCTpeMM3Mre Kapchbl
TYPY MakcaTbiHAQ >KasblAFaH. DKCTPEMM3M OYA DpyaKbiTTa 8P KaAani KepiHiC GepeTiH eTe KypAeAi
KYObIAbIC. MakaAaHbiH MakcatbiHa KasakcraHAa 3KCTpeMM3MHIH Mariaa GOAybiHa caparitama >kacan
KeAe, OYA KyObIAbICTbIH HerisiHAe >KaTKaH aAaMAApP MYAAEAEPIHIH KaKTbIFbICTapbl MEH TapuxMu,
SAEYMETTIK-3KOHOMMKAABIK, AiHM alblPMaLLbIAbIKTAPAbBI aHBIKTAY >KaTaAbl. DKCTPEMM3MHIH Mansa 6GoAy
cebebi ap KoFamaa ap TYPAi 6OAAAbI K8HE COA KOFaMAaFbl OObEKTMBTIK >koHe CyObeKTUBTIK XKaraanFa
6anAaHbICTbl. ONTCE A€, IKCTPEMM3MHIH MariAa OOAybl MEH TapaAyblHbIH 0asMCTIK >karaarbl Gap.
Kasipri keseHAE 3KCTPEMM3MHIH MarnAa GOAYbIHbIH, HEri3ri (hbakTopAapbl PETIHAE SAEMAETT KCTepTTep
MbIHaA@pPAbI YCbIHAAbI: >KEPriAIKTI TYpFbIHAAPAbIH KOr OOAIriHiH emip Ccypy AeHremiHiH KypT Tycyi;
MEMAEKETTIK 6ackapy >KyMeci MeH Casich MHCTUTYTTapAbiH AepopmMaLmsiChl.

Ty#iH ce3: AiHM CaHa, SKCTPEMM3M, TEPPOPM3M, MCAaMOObMSI, Aitn Biaim Gepy.
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Yrpo3a peAaurno3Horo skcrpemusma B Kasaxcrane
M POAb PEAMIMO3HOrO 06pa3oBaHMs B €r0 OrpaHMYeHUm

B KoHTeKCTe TeKyLLero AyXoBHOr0 BO3POXKAEHS B CTPAHe BaXKHO NepecMOTPEeTb BOMPOC O PEAUTUH,
KOTOPAst IBASIETCS OCHOBOM AYXOBHOCTHU, UTOObI OTAUUMTb NPABUALHOE MOHWMAHME PEAUTUM OT AOXKHOW
PEAUTUM, BbISIBUTb MPUUMHbI MU MOCAEACTBMS HEFaTMBHbIX SIBAEHWI, TakWe KaK PAAMKAAM3M, SKCTPEMU3M
U Teppopm3M. AaHHasl CTaTbs MOCBSLLEHA Yrpo3e peAMrnmo3Horo akctpemmusma B KasaxcraHe, ero
NPOSIBAEHMSAM M (hakTOpam, a TaKXKe POAM PEAUrMO3HOro 06pa3oBaHus B ee orpaHuyeHuu. Lleabto
CTaTbU ABASIETCS 0OCY>KAEHUS TEKYLLLEN PEAMTMO3HOM, KYABTYPHOM CUTYaumn 1 60pbObl C PEAMTMO3HbBIM
3KCTPEMM3MOM B CTPaHe. DKCTPEMM3M — 3TO OUYEHb CAOXKHOE SIBAEHME, KOTOPOE MPOSIBASIETCS B KAXKAOM
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The threat of religious extremism in Kazakhstan and the role of religious education in limitation

KOHKPETHOM CAyYae Mo-pa3sHOMY. LleAblo cTaTtbM 9BASETCS aHaAM3 BO3HMKHOBEHMS 3KCTpemMmn3ma

B KasaxcraHe,

BbiiBA€HME WCTOPUNYECKNX, COUMAAbHO-3KOHOMUYECKUX,

PEAUTMO3HBIX Pa3AUYNMI

M KOH(AMKTOB MHTEPECOB AIOAEN, AEXalIMX B OCHOBE 3TOro siBAeHus. [MpuumMHa BO3HMKHOBEHMS
SKCTPEMM3MA B KaXKAOM OOUIECTBE pasAM4Ha M 3aBUCUMT OT OObEKTMBHOM M CyObEKTMBHOW
cuTyaumm B 3Tom obuiectBe. TeM He MeHee, CyllecTByeT 0aswcCHasi CUTyaumsi BO3HUKHOBEHWS W
pacnpocTpaHeHMs 3KCTpemmamMa. B kauecTBe OCHOBHbIX (PaKTOPOB BO3HMKHOBEHMSI SKCTPEMM3MA Ha
COBPEMEHHOM 3Tarne MMPOBbIE SKCMEPTbI BUAST: CHVXKEHUE YPOBHS XKM3HM GOAbLLIEN YaCTU MECTHOTO
HaceAeHus; AeOpMaLMIO CUCTEMbI FOCYAAPCTBEHHOMO YMPABAEHUSI U MOAMTUYUECKMX MHCTUTYTOB.

KAtoueBbie cAOBa: PEAMTMO3HOE CO3HAHUE, SKCTPEMM3M, TEPPOPU3M, MCAAMOOOMSI, PEAUTMO3HOE

ob6pasoBaHue.

Introduction

Kazakhstan — one of the eight super-civilizations
divided by religion (Huntington, 2001: 476-496)
— located in the northeast of Islamic civilization,
went through a period of formation as a sovereign
state and became a full-fledged member of the
world community. As a result of the formation and
development of our sovereignty, there have been
many changes in the religious sphere of the country.
Kazakhstan is experiencing all the features of the
post-secular period of development. The national
cultural code of Islam and Kazakhs is closely related
to each other. When the traditional Kazakh asked:
«Who are you»? He answered without thought:
«Muslim». Of course, there are different opinions
in relation to the Kazakh Islamic language. One
of them is the position of «true Muslims». Some
religious scholars, says the book Religion and
Traditions, published by the Spiritual Administration
of Muslims of Kazakhstan: «In the Kazakh steppe,
unanimity, Tauhid teaching came only in the nineties
of the twentieth century» (Spiritual administration
of Muslims of Kazakhstan, 2014: 5). They say that
«we brought pure Islam» and call for religious
«jihad». From here, not all villages of extremism
and terrorism.

Since ancient times, Kazakhstan has been
the junction of various cultures and religions. For
several centuries, various beliefs lived peacefully
on the territory of modern Kazakhstan, such
as Dblasphemy, Zoroastrianism, Manichaeism,
Buddhism, Christianity (especially Nestorian and
Yakovite branches), Islam. Therefore, «we are alien
to intolerance or religious fanaticism. This is a
spiritual tradition, to whatever extent, openness to
God. This is one of the most important foundations
of interfaith harmony in Kazakhstan. Kazakhstan is
recognized for peace tolerance and the preservation
of national interfaith harmony and dialogue. The
growing worldview of the country should continue
to be preserved, developed (Spiritual administration
of Muslims of Kazakhstan, 2002: 112)

34

The holy Qur’an Karim says: «Muslims are
brothers» (Khojurat Time), and the Prophet Muhammad
(S.E.) in hadith warns: «A Muslim is a Muslim brother.
Muslim does not spare his brother, does not abandon
his enemy. Anyone who helps Muslim brother and
makes up for his shortcomings will help him God. Who
will save one Muslim sister from difficulties, Allah will
eliminate one of her difficulties on this day. If someone
hides the shortcomings of Muslim brother, then Allah
finally closes his shortcomings» (Adilbaeva, 2006:
258-270).

The Kazakh people, who have made this
observation a life position, negatively see mutual
division and say:

«Brother, if you make me happy, God bless you».

The reason for this was the non-interference of
the state in the affairs of religion. Our young people
who receive religious education were sent to study
abroad, for example, in countries such as Saudi
Arabia, the UAE, and Pakistan. «What religion does
the state hold? Does the position of any religious
school correspond to our traditional religious
beliefs»? It is known that after Muslims arrived in
our country from the inside and firmly took root,
they propagated the absence of nationalism and
formed a religious cosmopolitan environment from
our country.

On the territory of the Republic of Kazakhstan, the
problem of illegal migration is one of the main causes
of international Landtag and religious extremism.
Unfortunately, we must not forget that the various
religious movements and centres that have followed
a very rapidly increasing unconventional orientation
in the country in recent years still threaten the policies
and cohesion of our State.

Today, the features of religious extremism are
revealed in Kazakhstan. Those who do not now
profess our independence among the Islamic religion
incite our statehood, sympathize and imitate Kazakh
customs, and the Ouahabists, poisoned for many years
by communist ideas, say that «now it is necessary to
cleanse Islamy. Thus, they urge all traditional Islamic
believers who profess the Kazakh people to join the
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ranks of the «kapirs» and fight them. A place where
religious extremists and members of unscrupulous
groups do not face true Islam — they go to numerous
actions prohibiting Islam.

Justification of the choice of articles
and goals and objectives

Religious extremism is manifested mainly by
the deterioration of the socio-economic situation
of the country, the decline in the state of life of
the population, people’s dissatisfaction with the
government and its policies, as well as in the
presence of moral and psychological factors that
affect people’s lives. Religious extremism becomes
the only threat that reflects the integrity of any state.

At the beginning of the years of independence
of'the Republic of Kazakhstan, all the main efforts to
strengthen the state were aimed at building economic
potential. Due to the fact that the state did not give
the people a clear orientation on religious issues, the
Kazakh people began to supplant information about
religion and religious sermons from representatives
of various religious movements.

Scientific research methodology

The following methods, which are currently
used in religious studies analysis, were used in the
preparation of the article:

— comparative-functional method: it is aimed
at finding differences between the denominations
being compared and religious trends, identifying the
same differences in the level of purpose and use of
religious and cultural units;

— the semiotic systematic-structural method
consists in systematically describing not only the
universal connections of religious phenomena but
also the legal connections between the parts of
these phenomena, their structural organization and
semantics, taking into account the facts of religion
and the interests of society.

— field religious and social methods are aimed
at accumulating research materials that become the
core of scientific knowledge.

Main part

In the prevention of religious extremism and
terrorism, it is theoretically important to discuss
several humanitarian and religious-anthropological
issues. The prerequisites and reasons for the
emergence of extremist organizations also include
a special personal mental paradise and language.

The predominance of emotionally unfavorable
moments in this psychological situation, such as
panic, remorse, trouble, decay, is caused by negative
circumstances in life. A person is looking for ways
to get rid of such negative emotions, perceived as a
result of social helplessness, and eventually comes
to religion. Therefore, when studying religious
extremism, special attention should be paid to
psychology, living conditions, spiritual worldview
and mentality of people.

The sciences that justify violence and terrorism
reserve the cooperation and silence of different
opinions and ideas, people and religions. Because
dialogue between and between different cultures
is a point of non-recognition of the power and
culture of peace proclaimed by humanist ethics in
the twentieth century (Nurzhanov, 2001: 281). It is
known that interdependent economic, technological
and information communication channels prevail
in the modern world. But in these channels of
communication, the worst enemy of civilization is
conflicts and wars, extremism and terrorism are a
very dangerous challenge.

According to S. Huntington, today’s civilization
was distinguished by history, language, religion,
culture, traditions, and instead of ideological and
social conflicts, conflicts of civilizations arose
(Huntington, 2001: 480-481). The American
political scientist says that primarily religious
and cultural contradictions between the West and
Islam cause terrorism. The West is characterized
by rationalism, Christian traditions, enlightenment,
democracy, independence, Islam, on the contrary, is
characterized by mystery, sensitivity, fundamentalist
religious position, a special type of traditions,
collectivism, community, authoritarianism. In the
20th century, the Western process obliges universal
recognition of the European (Western) model.
Those who do not accept this model are exposed to
Islamophobia.

Of course, the negative side of S. Huntington’s
teachings is to have the opposite idea of Islam. If
in translation into Kazakh the word «Islam» means
«peacey, then the actions of terrorist groups do
not touch the world in any way. Therefore, wrong
religious movements are called an unconventional,
destructive, extremist, radical sect.

Dealing with current totalitarianism and
violence, F. Hayek says that «capitalism» and
«socialism» are outdated and today there are two
types of unity of people: an expanded order of
human community and cooperation and totalitarian
structures that advocate the manifestation of power
to man (Hayek, 1992: 237) This question is very
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important. Because terrorism unfolds where there
is little freedom and mutual cooperation. They
have developed archaic relations, such as tribalism,
paternalism, particularism, alien to the true human
community. Therefore, one of the conditions for
increasing the free individuality that limits blind
extremism is the formation of a real community.
Every extremist feels like a beginning with
absolute truth. This consciousness does not amount to
selfishness, the type of man as a manifestation of the
empirical element of an animal; terrorism perceives
any civilizational norm as self-discrimination, a
threat to existence; he feels any legal requirement of
a public unit as self-removal (Kuzembayeva, 2013)

Discussion of the modern religious
and cultural situation

Currently, there is a division of society into a
rapidly changing society and a traditional society.
Some fundamentalist authors note that in traditional
society, customs and customs regulate human behavior
much higher than in a rapidly changing society, which
affects the world of values. Traditional thinking is
largely based on the customs that have developed for
centuries, unlike modern law and its legitimate ideas,
and becomes genuine (Gabitov, 1999: 128)

However, this position is contrary to Islam.
Let us give evidence of the holy Qur’an. In recent
books, the Qur’an encourages people to be mixed
and familiar with each other. «We made you out
of the same man and woman. To get to know each
other, we divided you into nations and nations.
Undoubtedly, the most honored of you in the sight
of Allah is the one who fears Him the most» (Halife
Altay, 1991: 54).

The purpose of extremist organizations is their
direction and political interests. The ultimate goals
of religious extremist groups, that is, are based on
the principles of religion and religion.

The danger of these currents to society is that
they attract in the ranks youth, the rural youth
coming to the city in job searches and students who
will concentrate. Various approaches are used for
inclusion in the ranks, satisfying the spiritual and
material needs of young people, social difficulties,
as well as interest in external forms of religion,
such as cults and clothing, behavior. As a result, the
neophyte, who felt like a «<new Muslim», becomes
stubborn and begins to isolate himself from friends a
week ago, society as a whole, sometimes even from
family (Zhalilov, 2006: 204).

Therefore if someone tells warm words, uses
unemployment and offers kopeks, then in her shock
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casy thinkers who can’t put before themselves
precious inheritance leave, have no persistent look
and don’t maintain criticism of life.

Z. Freud says the known rumble of the 20"
century: «Let’s be limited to repetition», culture
«defines all our achievements and institutes
which distinguish our life from activity in fauna.
They serve two main objectives: protection of the
person by nature and regulation of human ratios.
Coexistence of people is possible when at each
certain person the strong and stable group which
constantly opposes itself to egoism of everyone is
formed. The power of such group is «right» there
and opposes the power of the personality. Transition
from domination of the personality to the power of
collective is a decisive step on the way to culture.
His essence is that members of collective put certain
limits in satisfaction of the requirements, and the
natural person didn’t recognize such limit» (Freud,
1997: 222-232).

In the history of religious thought, we can find
different concepts of evil and extremism: from its
justification to its apology, which is characterized by
the theory of «less evil». According to the Christian
conception of extremism, evil does not come from
God, but from the God-created nature of the world.
The world as a whole is benevolent and beautiful,
and terrorism lives in it in relative terms: in the form
of deprivation, poverty, negation and non-existence.
In the world there are imperfect things — hunger, pus,
ugliness, as well as moral evils — criminals (terrorists)
and sinners. The content of sinful acts varies: lying,
deception, deceit, selfishness, anger, murder, abuse,
deception, gossip, resentment, pride, arrogance,
stubbornness, betrayal, cruelty, alcoholism, theft,
slander, and so on. They represent a violation of
universal moral norms, and religiously associated
with the myth of sin in nature. «Exploitation, slavery,
prisons, weapons and bombs were invented by man,
not by God. Poverty and hard work were not caused
by God’s will, but by man’s pride and foolishness.
We are rebels who must lay down our arms” (Lewis
K. Suffering, 1992: 388-411).

The idea of testing characteristic passion
occupies a large place in the Christian interpretation
of terrorism and evil. The Bible sermon says: «Do
not pay attention to passion». Human nature has
been destroyed since the very first sin, and only
divine baptism can save man.

Compared to Christianity, the source of evil
for a person in Islam is not for another person. For
man, hell is his selfishness. Man must give himself
up and draw close to God. In today’s world, the
phenomenon and idea of extremism encountered by
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people find vision in authoritarian systems (fascism,
totalitarianism, autocracy, etc.), in which the state,
party, elite, autocrats become dominant forces,
and the disabled person is forced to recognize
helplessness and obey. The lack of real democracy
and freedom in many «democratic statesy, the
dominance of the above evil, their rulers want to
cover up with cheap demagoguery about the «will of
the people». In fact, deception is a sin, and deception
is a double fault (Dunaev, 2014: 85-96).

If terrorism really existed, then the humanist
ethic raises the question: how to limit the destructive
and destructive facets of human nature without
relying on authoritarian orders and prohibitions?
E. Fromm answers this question differently. In his
opinion, there are rational and irrational forms of
hatred. Reactive, rational contempt is the answer to
the threat of a person life, freedom, ideas of another
person. It occurs in response to a life threat and
disappears when the threat disappears: it does not
oppose the aspirations of life, but on the contrary,
becomes a companion (Fromm, 1992: 253).

Irrational contempt is a sign of character,
a willingness to constantly disgust. The hater
feels happy when he has favorable conditions for
showing this feeling. You can hate yourself; it often
manifests itself in sacrifices, asceticism, personal
and social conditions that impede the energy that
accompanies life cause destructive behavior, which,
in turn, becomes the beginning of a variety of evil.
The conclusion is that a person is not necessarily
evil; he becomes an evil person due to the lack of the
necessary conditions for growth and development.
Destructive (terrorism, extremism, sadism, etc.)
cannot live independently, which is the result of the
lack of charity, failure to realize itself in life.

Expert opinion on the fundamental
ideology and orientation
of extremist organizations

Experts and focus groups dealing with religious
issues in the world and Kazakhstan note the signs
characteristic of a religious extremist:

hesitate, hate and even put pressure on all other
thoughts;

to formulate the system of political and religious
views it is strict and uncontested;

shaping the execution of the leader’s orders and
subjugating him and turning him into worship;

the following can be said about organized
religious extremism;

the hidden/clandestine nature of the established
organization;

lack of compromise/endurance before terror and
aggression;

this is an attempt to contrast itself with the
structure that the state promotes and the current
state.

It is well known that the system of religious
education in the Republic of Kazakhstan began to
develop after the independence of the republic. First,
«What is a religious education system»? Let’s look
for the answer to the question (Bekbossynov, 2014).

Act No. 319 of 27 July 2007 is referred to as the
Education Act. Article 10 of this Law refers to the
«Education System» as follows:

I)state general mandatory standards of
education and educational curricula that ensure
continuity of the level of education;

2)educational  organizations implementing
educational programs regardless of forms of
ownership, types and types;

3) education management bodies and relevant
infrastructures, including organizations of scientific
and educational support, which monitor the quality
of education. «(Education and Science of the
Republic of Kazakhstan)

Of course, the reference to the understandable
combination of the «religious education system» in
this law is not given. However, article 1, paragraph
52, of this law provides a certificate stating that
«spiritual (religious) educational organizations
are educational institutions that implement
professional educational programs for the training
of clergy». Currently, 9 Madrasas with secondary
specialized vocational education, which are private
institutions of Spiritual Administration of Muslims
of Kazakhstan, serve as «spiritual (religious)
educational organizations». Nur-Mubarak Kazah-
Egyptian Islamic University also operates. In
addition, the Institute for the Improvement of
Imams, opened at the Spiritual Administration of
Muslims of Kazakhstan, operates in accordance
with the charter of the Spiritual Administration of
Muslims of Kazakhstan and the rules of the institute.

The Address of the First President of the Republic
of Kazakhstan Nursultan Nazarbayev to the people
of Kazakhstan «Strategy «Kazakhstan-2050» «New
political course of the established state» states: ...
we need to strengthen the prevention of religious
extremism, especially among young people»
(Message of the Elbasy N.A. Nazarbayev, 2012).

This formulation determined that the state,
together with society, including citizens, would
create a frontier to combat these phenomena, as
well as to prevent religious extremism among
young people. Therefore, religious education plays
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a special role as one of the areas of prevention of
religious extremism. According to Lama Sharif
K., «secular education and religious education
should not only educate a person, but also guide
him in the right direction and help him get rid of
fictional distorting beliefs. Religious education of
people should be used exclusively for the benefit
of the people and the environment, «as well as»
Extremism, as a malignant neoplasm, can eventually
plunge into depth if timely preventive events are not
carried out. Therefore, the religious literacy of the
common people is very important and necessary.
And religious literacy is education received through
education, education and religious literature» (Lama
Sharif, 2013).

This word has soul. The RK agency for religions
together with the Ministry of Education and Science
of RK carries out theological expertize of the charter,
training programs of educational institutions of
religious education and religious literature of these
educational institutions. Therefore, in this direction
there will be no mistakes in making in them the
contribution. According to L.K. Koishiyeva, «One
of the main problems of society is prevention of
extreme views among adherents of various religions
in our country today. It can occur only through
spiritual education of citizens» (Koishiyeva, 2010:
32) Because organizations and groups that commit
religious extremist actions, in their own way distorting
the foundations of Islam, have been in history, and are
also now found. Therefore, everyone knows that the
main way to support such organizations and groups is
to educate and educate religion.

The following proposals of experts in the field
of religion can be regarded as important:

— In the system of religious education, a
comparative subject «Fikh» has been introduced
among lectures of a religious nature.

— The hours of the lecture «Fundamentals of
Law» should be increased if possible.

— «Secular legal system» and «Islamic legal
system» may introduce a new subject. Within the
framework of these lectures, appropriate awareness-
raising work can be carried out on the prevention
of religious radicalism, religious extremism and
terrorism of a religious nature.

It is necessary to hold frequent meetings with
law enforcement officers and other university staff.
Such meetings include «The relationship between
extremism and religious extremism», «religion and
religious extremismy», «takfir, jihad, martyrdomy,
«what is sin and criminal guilt?», «Exhumationy,
«suicide» and others. It is better to be around topics.

— If these issues are considered correctly and
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effectively, then the national, Muslim and legal
consciousness of madrassa students would be
formed in a consistent and harmonious way.

Religion has become an important part of human
spiritual culture. Through religion, we need to be
able to see the best way to preserve spiritual values,
interethnic harmony and the strength of society,
human values and traditions. Proper solution of
national issues will allow Kazakhstan to take a
worthy place in the international community, to take
a place on the horizons of world civilization.

One of the most important tasks is to strictly and
consistently oppose any manifestation of extremism
and radicalism in society and any attempt to infringe
on the constitutional rights of our citizens. According
to the Constitution of the Republic of Kazakhstan,
the Republic of Kazakhstan establishes itself as a
democratic, secular, legal and social state, whose
most precious treasure is the person and human life,
rights and freedom:s.

It is prohibited to establish and operate public
associations whose purpose or actions are aimed
at forcibly changing the constitutional order of the
Republic, violating its integrity, undermining the
security of the State, inciting social, racial, national,
religious, tribal group and tribal enmity, and creating
paramilitary groups provided for by law.

The powerful cultural structure of civilization
is the main key to exaggerating the dignity of
the nation and religion. Therefore, we must stop
contrasting values with each other and reconsider
them in integrity. In this regard, decisive steps must
be taken to prevent and prevent religious extremism
in the country. Of these, the following works should
be carried out:

— providing a wide range of opportunities to
improve youth knowledge, participation in cultural
life, sports and other useful activities;

— increasing the share of young people in
employment and work, thereby continuously
monitoring the unemployment rate among young
people;

— assistance to young people in solving housing
problems, popularizing family values in Kazakh
society, strengthening state support for young
families;

— strengthening information prevention to
enable young people to confront any extremist
manifestations attempting to destabilize the social
situation in Kazakhstan;

— undertake awareness-raising activities to
increase the capacity to answer questions from
adolescents and young people regarding their
knowledge of religion and conscience.
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The implementation of these proposals requires
the involvement of all interested and mandated
bodies and organizations.

Results and discussion

Since Kazakhstan is a secular state, the official
ideology is more neutral: it is neither religious nor
anti-religious. The position of religion in modern
Kazakhstan has a fundamental difference from states
with an authoritarian, totalitarian and theocratic
system of government. Interfaith peace and harmony
are the most difficult issue for multinational,
multinational and multinational Kazakhstan. In
accordance with the Public Associations Act,
it is prohibited to establish and operate public
associations that pursue extremist objectives, as
well as to establish paramilitary groups that are not
provided for in the legislation of the Republic of
Kazakhstan, and the Anti-Extremism Act prohibits
the opening and activity of organizations or parts
of an extremist orientation on the territory of the
Republic of Kazakhstan.

The Constitution of the Republic of Kazakhstan
establishes the principles of freedom of conscience
and religious freedom, the equality of citizens
belonging to various faiths, and the separation
of the State from the church. A number of other
legal frameworks based on international practices
regulating the social activities of religions and
religious associations have also been developed.
Despite the fact that the normative legal basis
for the functioning of any religious associations
in Kazakhstan has been developed to a certain
extent, the status of religion, its true position and
role in the life of society, that is, the status, space
and boundaries of the influence of religion on the
socio-political and spiritual spheres of society, have
not yet been precisely defined. The uncertainty
in that country, especially its negative effects, is
evident and evident in the light of new trends in
the current religious situation in the country. This,
of course, is a manifestation of the free ministry
of new religious movements and directions in the
country, especially based on religious and spiritual
norms and dogmas that arouse suspicions of religion
and religious consciousness. It is possible that
such exaggerated symbols manifest themselves as
religious fundamentalism and religious extremism.
In the spheres of peace and interfaith harmony,
whether within the framework of Kazakhstan, even
on a global scale, there are issues that, despite our
certain successes, have not yet been resolved, which
require an operational solution.

Conclusion

Religious intolerance, religious extremism and
terrorism posed a particularly real threat to the
world. They can be attributed to the most pressing
issues of the 21st century. New ways must be sought
to improve interfaith harmony and dialogue.

«The only way to combat extremism is to
inform them in a timely manner. Here, of course,
the role of the daily media is very high. However,
data provided by the media for adolescent children
is also insufficient. It is necessary to inform young
people more about the threat of the sect, extremist
groups. For this purpose at all schools along with
the lesson «Religious studies» the experts have to
give classes in safety, where to explain how to know
extremist groups, totalitarian sects, to show how to
protect them», — says professor N.Zh. Baitenova
(Baitenova, 2013).

Attention should be drawn to the following signs
of religious extremism:

denial of the values of traditional religion in
society;

active promotion of traditional «ideas»;

opposition to secular society;

Promoting in society concepts and views on a
particular religious denomination;

inciting social, racial, national, linguistic and
religious discord in the country and restricting the
rights of citizens in these respects.

Such extremism not only undermines the national
security of various states, but also contributes to
the aggravation of the interreligious situation. The
religion from which extremists are active does the
most harm. They try to pretend that people act on
religion, widely using respect and faith in religion
for purposes.

We must fight religious extremism as a society.
In general, it seems that the time has not come to
understand the concepts of the nation, religion, state,
but to consider them as a whole. Because in order for
statehood to be developed in the science of the state
and the theory of law, the main thing is that social
consistency is preserved. In this regard, another way
to counter terrorism and religious extremism is to
increase the literacy of representatives of religions,
explain their sermon that vital moral and ideological
pluralism, tolerance, law-abiding are not faith, but
on the contrary are welcome. Imams should air
more, not limit themselves to preaching on Friday.
As you know, the sites of the religious administration
«Meshit.kz», «Muftyat.kz», published in Kazakh
and Russian, have a lot of work, such work should
be carried out in the future.
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The fact that we want to distort religion, national values, cause enmity, enmity, hatred,
introduce various innovations, deprive us of religion,  natives, despair, despair that different currents work
language, culture, traditions that personify Kazakhs,  very actively.
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YATTbIK, KOATbI HbIFAUTYAAFbI KA3SAKCTAHHbIH
KUEAI XXEPAEPIHIH, MAHDbI3ADbIAbIFbI

ByriHri TaHAQ eAiMi3Ae pyXaHU XKaHFbIPY MEMAEKETTIK BafaapAamMachl ©3eKkTi 60AybiHa GaliAaHbICTbI
Ka3sakCTaHHbIH, KMeAi >XepAepi >KaH-XaKTbl 3epTTeAayae. bya Makanaaa YATTbIK, KOATbI HbIFAATYAQFbl
KasakcTaHHbIH KMEAl XepAepiHiH MaHbI3AbIAbIFbI KapacTbipblAaabl. CoHbiMeH Gipre KasakcTaHHbIH
KMEAI >KEPAEPIHIH YATTbIK, GipereiAikTi HbIFAMTy MEH CakTayAaFbl OPHbI MEH POAI KOPCETIAGAI.

«YATTbBIK, KOATbI HblFanTyAarbl Ka3akCTaHHbIH, KMEAI KepAepiHiH peAi» aTTbl 3epTTey >KYMbIChbI
Ka3aKTblH KEH AAAACbIHAAFbl KACUMETTI >XEPAEP MEH MEKEHAEPAl >KaH-)akTbl 3epTTer, Oi3AiH yAaH-
FaMbIp >Kepre faHa emMec, TapuXM pyxXaHU MOA Mypara Me eKeHIMIi3Al BAeMre TaHbITY >K8He XaAblkKa
JKEeTKIi3yAl MakcaTt eTin oTblp. Makarasa KMeAi OpblHAQP, KACMETTI >KEepAep OA TeK AiHM Ke3Kapac,
HaHbIM-CEHIM FaHa GeAriCi eMec, OA MEMAEKETTIH YATTbIK, GipererAiriH KaAbINTacTblpyLibl, MOAEHUETIMI3
0eH CaAT-ASCTYPIMI3AI ASPINTENTIH, aKblH KOpceTeTiH Kypaa 6GOAbIN TabblAATbIHAbIFbIHA epeKLile
Hazap ayAapblAFaH. KasakCTaHHbIH, TEeppUTOPUSICbI KMEAi >KepAepre, KacueTTi opbiHAapra 6ai.
MyHbI XaAbIKTbIH YATTbIK, GiperemAirii KypactblpyAbiH 6ip dhopMachl peTiHAE XXoHe TePPUTOPUSHbIH
TaHbIMAAABIAbIFbIH KAAbINTACTbIPYLLUbl KYPaA PeTiHAe KapacTbipyFa 60aaabl. Ocbl TypFblAQ, CaHaHbl
YKaHFBIPTY YKYMBbICbl MBAEHM >KaAKa, CUMBOAMKAABIK, KUEAI KBHE MBAEHU-TAPUXM 3aTTapFa Heri3AeAyi
Tuic. Kueai xxepaep Hemece pyXxaHu KAaCMETTi OPbIHAAP — XaAbIKTbIH, PyXaHU ASCTYPIHIH, Tiperi.

TyiiH ce3Aep: KMEAi Kep, YATTBIK KOA, YATTbIK, Biperenaik, pyxaHu XXaHfbipy, MOAEHM >KaA.
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The importance of sacred places of Kazakhstan in strengthening the national code

Today, due to the relevance of the state program of spiritual revival in the country, the sacred places
of Kazakhstan are studied comprehensively. This article examines the role of sacred places in Kazakhstan
in strengthening the national code. It will also show the role and place of the sacred places of Kazakhstan
in strengthening and preserving national identity. Due to the fact that today the state program of spiritual
modernization is relevant in the country, this article is one of the main steps in the study of sacred places
in Kazakhstan.

The research work «the role of Kazakhstan’s sacred places in strengthening the national code» is
aimed at a comprehensive study of sacred places and places in the Kazakh steppes to show the world
and people that we have not only a great land, but also a rich historical and spiritual heritage. In the ar-
ticle, special attention is paid to the fact that Holy places are not only a sign of religion, but also a means
of forming the national identity of the state, popularizing and displaying our culture and traditions. The
territory of Kazakhstan is rich in shrines and sacred places. This can be considered as one of the forms
of forming the national identity of the people and as a means of forming the popularity of the territory.
In this context, work on the modernization of consciousness should be based on cultural memory, sym-
bolic, sacred and cultural-historical things. Sacred places or spiritual shrines are the backbone of the
spiritual tradition of the people.

Key words: sacred place, national code, national identity, spiritual revival, cultural memory.
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BaxHocTb CaKpaAbHbIX MeCT KaszaxcraHa B YKpEenA€eHUMU HauMOHAAbHOIo KOAQa

CeroAHs B CBSI3M C aKTyaAbHOCTbIO FOCYAQPCTBEHHOM MPOrpaMmbl AYXOBHOTO BO3POXAEHWS B
CTpaHe cakpaAbHble MecTa KasaxcTaHa M3yyaloTcsl BCECTOPOHHe. B AaHHOM cTaTbe paccMaTprBaeTcst
POAb CakpaAbHbIX MecT KaszaxcraHa B yKpenAeHum HauMoHaAbHOTO KoAa. Takxke ByAeT rnokasaHa poAb
M MecTo CBATbIX MecT Ka3saxcTaHa B yKpenAeHUU 1 COXPAaHEHUM HAaUMOHAAbHOM MAEHTUYHOCTY.

MccaenoBaTeabckas paboTa «PoAb cBATbIX MecT KasaxcraHa B YKpPErnAeHUm HauMOHAALHOTO KOAQ»
HarpaBA€Ha Ha BCECTOPOHHEE M3yyeHue CBSIULEHHbIX MeCT B Ka3axXCKMX cTensx, 4tobbl nokasatb
MMPY M HAPOAAM, UTO Y HAC €CTb HEe TOAbKO BEAMKAs 3eMAsl, HO 1 HOratoe MCTOPUUECKOe U AYXOBHOE
HacAaeame. B cratbe ocoboe BHMMaHMe 06pallleHO Ha TO, UYTO CBSAThbIE MECTa SIBASIOTCS HE TOAbKO
MPU3HAKOM BEPOMCMOBEAAHMS, HO U CPEACTBOM (POPMUPOBAHUSI HALMOHAABHOM MAEHTUYHOCTU
rocyAapcCTBa, MOMYASPU3aLIMM M MPOSIBAEHMS Hallel KyAbTypbl U Tpaauumit. TeppuTopusi KasaxcraHa
6orarta CBATbIHAMM, CBSTbIMU MECTaMM. ITO MOXKHO PACCMATPMBATH Kak OAHY 13 (hOpM (DOPMMPOBaHUS
HaLLMOHAABHOM MAEHTMUYHOCTU HapoAad M Kak CPeACTBO (DOPMMPOBAHMS MOMYASIPHOCTU TEPPUTOPUN B
NAQHe Mo3HaHWUS U U3yUeHUs AYXOBHOM MCTOPMM HapoAa. B 3TOM KoHTekcTe paboTa no MoAepHU3aLmm
CO3HAHMS AOAXKHA OCHOBbIBATBHCS HA KYABTYPHOM MamsiTh, CUMBOAMYECKMX, CAKPAAbHbBIX U KYABTYPHO-
ucropmueckmx Bewlax. CakpaAbHble MeCTa WMAM AYXOBHble CBSTbIHM SBASOTCS OMOPOM AYXOBHOM

TPaAMLIMM HapoAa.

KaAroueBble cAaoBa: cBaToe MeCTO, HaUMOHAAbHbIN KOA, HaUMOHAAbHasA MAEHTUYHOCTb, AYXOBHO€

BO3POXXAEHME, KYAbTYPHAs NamMaTb.

Kipicnoe

3epTTey IKYMBICHI Ka3ipri KOFaMbIMBI3Arbl
PYXaHH >KaHFBIPY CasiCaThlH JKYy3ere achIPYIIbI
OarbITTApPbIHBIH Oipi OOJIBIN €CENTENCTIH KHUei
JKepIepAi YITTBHIK KOJ TYPFBICBIHAH KapacThIpyFa
apHamagel. KaszakCcTaHHBIH KHem Jkepiepi  —
eNiMi3iH OipTyTac YT OOy YIIIiH, YITTHIK CaHAHBI
KAHFBIPTY YLIIH KbI3MET €TeTiH (JeHOMEH.

Ken 6aliTak Ka3ak »epiHiH TociHae HeOip oceM
TYJIFQNIBl KYPBUIBIC — COYJIET OHEPIHIH Fakaibll
YJrisiepi yakelT CBIHBIHA CBIp OepMei, FachIpiap
aTran OYTIHTi KYHTe JKETKEHI acChUIIBIH ©3TeIcH
apThIK OarachlH TaHBITKaHIal. MpIcalbl, OpTa
Facelp CoyneT eHepiHiH o3bIK yiarinepi — Koxka
Axwmen Scaym kemeni, Apeictan bab mazapsl, Afi-
ma 0ubi keceHeci, Kapaxan ma3zapsi, YKoibl xan
MeH JloMOaypl1 KeceHecl )KoHe 0acKka Jja KeTereH
KEeCeHe-Ma3apiap YyakbIT CBHIHBIHAH OTil, CHIPHI
KeTCe JI¢ CBhIHBIH KOWMai OYTiHri TaHfa JeliH
KETTi. Byl eckepTKimTep CBHIPHI XaJTKBIMBI3IBIH
TapUXBIMEH THIFBI3 OailIaHBICTHI. ApFHI Teri Cak,
Yiicin, Typik xen atanarblH €JIiMi3lliH MbIHIaFaH
KbUIIAap OOWFBI 13MEeHiC-TaXipuOECiH, TaiFaM-
TaHBIMBIH, COYJETKEpIiK eHepiH Tam OoiipiHa
JKUHAKTaFaH MYHJal ECKepTKIll IKoairepiep
apHalbl JeH KOWBIN, KaH-XKaKThl 3epTTeyIi,
KacTepJien yplakK UTuUTriHe MOHTUTIK Mmaiganany-
JIbI KaKeT eteli. OChI TYPFbIJIa, CAHAHBI XKAHFBIPTY
KYMBICHI MOJICHH JKaJKa, CHMBOIWKAIBIK, KHEIi
KOHE MOJICHU-TAPUXU 3aTTapFa Herizjenyi THic.
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Kueni xxepnep HemMece pyxaHH KaCUETTi OpbIHAAD
— XaJBIKTHIH PyXaHU AOCTYPIiHIH Tiperi.

XaNKbIMBI3[bIH OCBIHAY FAXKAUBIT MYpachiH
ecemnke ajy, olapAbl KOpFay *oHE FhUIBIMHU OuIrip-
JIKITEH KaJIblHA KeNTIpy aca MoHJII Macenenepiy
6ipi. OraH KOca CONl TapuXH ECKePTKIMTEepPiHIH
FBUIBIMU MOHIH capaiay, XaJKbIMBI3JbIH CaH FACBIP-
JIBIK MOJICHH OOJIMBICHIHA aiffak eTy OYTiHT1 Kemem
YaKbITBIMBI3IBIH PYXaHH KaXeTi.

Tapuxta MOJEHHETTIH ©Hepre Heri3 OoiFaH
Typi KeceHe-Mazapmap. Omap KazakcranHelH Oap-
JIBIK JKEpiHze, aram alTcak, ¥Jjbitay, Kekiieray,
Kapkapausl, basa-Aysui, XKericy, Lly, Tanac e3eni
ootiptama, Celpmapwsi, Apall TeHi3l ©JKecCiHIe,
JKaiipik, XKem e3eni OolibiHma, MaHFbICTayIa XKui-
*ui kesneceni. Onap keOiHece syauenepre, KHeiri
MEH KacueTi 0ap amammapra, MiH TapaTyIIbUIapra,
arakTel epiepre, axKpUIIBl Ouiepre, aKbIH-
JKbIpayJllapFa apHaJbIN COFBUIFaH Ma3apiiap.

KazakTelH KeH JaiacklHia KUemi jKepliep oTe Kol
OonraH: Apwicran 0a0, Axmer Scayuw, KapaOypa,
Kopacan ara, beker ara, Lllonan ara, OKIibI ata »*oHe
1.6. 100-re Tapra opemHmaphsl Oap KyHi OyriHTre AcHiH
CaKTaJfaH, CONl apKbUIbl EJIiIH TapHUXbIH, YJITTHIH
MOJICH! TYPMBICHIH, 6TKEH OMIip/ie SpyaKTapFa ChIAbI-
HY, YMBITTIay TeK Oi3/1iH efjie FaHa eMec, 0acka MeMire-
KerTepre Ae OapmbUIbIK. KeHe TapuxThiH Kyaci peTiHae
MyHIail Kueni skeprep ete Ker. OiapablH OapIbEFbI
XaJIBIKTBIH OTKESH OMIPIETi TAPUXBIHBIH KyaCi.

By kueni opeiHAap — KOIIeNi AYHUEHH Heri3Ti
Tapuxbl. XaNbIKTBIH TYPMBIC-TIpIIiIIiri, OacklHAH
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OTKEH OKHFaJIaphl, 97IcOMET] )KOHE aHbI3-OHTIMEINei,
JKaJIIbl TAPUXBI HET13iHEH OCHI KHelli OPBIHIAP MCH
MaHBI3/IbI XKepiiepre OalIaHbICTHI.

Byrinri xyHre neifin e3mepiHiH ackaH OenemiH
JKOFANTIIaFaH, XalblK apachlHIa  ChIH-KYpPMETKE
HEJICHIeH KeCceHe-Ma3apiap MEH eCKEepTKIITep —
Ka3ipri TaHa eNiMi3/iH PyXaHWIBIFbIH aCKaKTaThIII,
VITTHIK OipereiilikTi HBIFAUTHIT OTHIPFaH, YIITTHIK
KOJITBI CAKTAIl KeJIe XaTKaH Oip7ieH Oipi KueJti xepimi3
Oombim  Tabbutanpl. OchIHAAH OPBIHAAPIABI  Kac
YPIIaKTHIH O1Tyi, OlapFa KeNTereH HOpCeH1 YHPETIlL,
Ka)KeTTi OMIpJIiK KyaT alyFa MyMKiHIiK Oepei.

3epTTey KYMBICHIHBIH dicTeMeci

Kaszipri ke3ne KazakcTaHHBIH KHEIi KepliepiH
3epTTey KOIKBIPIBI, KYpAeli MocelelepmiH Oipi.
Kueni >kepiepmiH MoHI MEH MaHBI3bIH alliblll,
JUHTAHYNBIK KOHIIETITYaNbJbIK JCHTCHiHAC Taj-
nar, (peHOMEHOJIOTUSUIBIK CHIIAThl MEH Ma3MYHBIH
aiikpiHmay — ¢wiocopusi, MOACHUETTaHY, ©JKe-
TaHy, dJIEyMETTaHy, TAPUX CHUSIKTHI OipKarap ryma-
HUTAPJIBIK FBUIBIMAAPABIH  9iCHAMAJIBIK KOPBI-
Ha Kyrinymi Tanan eremi. Ocbl opaiifa 3eprrey

OapbICBIHAA TYMaHUTApJbIK FHUIBIMAAP OKyile-
ClHAE€ KaNbINTaCKaH CaJbICTHIPMAJIBl  KOMIIa-
PaTHBHUCTUKAJIBIK TocCi, TepMEHEBTUKAIIBIK,

KYPBUTBIMIBIK-)KYHEIK Talaay, TApUXH JTOTUKATBIK
PEKOHCTPYKIUSUIAY TAPi3li 3€pTTEy TACLaaepl KeH
KOJIJITAaHBIC TallThI.

Herisri 0eaim

¥ATTEIK Kox YFBIMBL. KaszakCTaHHBIH KuHeni
JKEpJIepIHIH YITTBIK KOJAKa OaiIaHbICBIH Kapac-
ThIpMac OYPBIH, 9yelli YITTHIK KOJ| YFBIMBIHBIH MOH-
MarbIHACBIHA, AaTKApPaTblH KBI3METiHE TOKTAJIBIII
OTKCH/II )KOH KOPIIK.

YATTBIK KOIl YFBIMBI KOIIIUNK KOFaMIIBIK Ca-
Ha YIIiH apHaibl TYCIHAIPYAI KaKET eTeTiH Kocion
GuIoCOPUSIIBIK ~ TEPMUH  CaHAThIHA  JKATaJbl.
biznixme, Oy yreiM QUIocousIbIK AUCKYpC as-
ChIHIAa TEPEeH J¢ MarbIHAJbl TYCIHIKTEMECiH aja
ananel. ¥ammoelx ko0, OI3MiH TNaibIMIaybIMbI3-
1a, anedip XambIKTBIH T€HE3UCIH, TUTi MEH JiiH,
JIiHI MEH TapWXH >KaJbIH, IeMeK, TYTac OOIMBICHIH
KaMTUTBIH OMOCOIIMOTCHETUKANIBIK YFBIM. YJITTHIK
KOJTHIH HETI3r1 aTpuOyTTapbIHBIH KbIP-CHIPHIH aIlia
OTBIPHITT, OHBIH MBIHAIal CHIIATTAPBIH aTar eTyre 60-
najibl: BipiHIIieH, THUICBIM/IBIKTHI, KYTUASIBUIBIKTHI
KaMTUTBIH Cakpalabl (PeHOMEH, eKiHIIiJeH, Ol —
SHXap, «oJyi» HeMmece OeiTapam emec, ©3iHEH-031
OpaJBIMABUIBIK TEH OEJCeHIUTIKTI Ka)XeT eTel.
YuriHmiaeH, apOip XanbIKThIH, YITTHIH, STHOCTHIH

O3IHIIK EPEKIICITIKTepIHEH TYBIHIAUTHIH, TEK 031He
FaHa TOH KalTajaaHOaWThIH AapayblK, MOHa0. Tep-
TIHIIIIEH, YITTHIK PYXTHIH CyOCTaHIMSCHI, YIITTBIK
HJESHBIH CyOCTpaThl, VJITTHIK CaHAHBIH Oa3uci,
VITTHIH PyXaHu OOJIMBICHIHBIH sIIPOCHl. MaocelieH,
VaKbIT TEeH KEHICTiK asCBhIHAAFbl XaJIBIKTHIH Oipe-
reiyieHyiHiH HeTi3i — YITTBIK kox. Erep nme e3iHiH
OOJNMBICHIHAH ~alIIaKTan Oapa JaTKaH XaJbIK
KaiiTagan OipereiieHyre OeT Ty3ereH jkarmaija,
«EHmi Kait )kakka OeT aiy Kepek?» JereH cayaira,
«¥ NTTHIK KOJIKA Kapaii» Jien HAKThI )kayan Oepe ana-
Iie1, Oackama 0oysl MyMKiH emec [1].

Conyaii-aK, YITTHIK KO — OJ1 YITTBIK OOJIMBIC,
S¥Hu, Oip XaIBIKTHI 0acKa XaJbIKTaH aXKbIPATHIIL, Ta-
HBITATBIH XOHE COJI XAJIBIKTBIH JIEM KaybIMIACTHIFBI
angpiHAa  Oackara YKCAMaWTBIH TaHBIM-TYCIHIT]
MeH OiTIM-OOJMMBICBIH aWKBIHAAN TYpPaThIH CHUIIA-
THl. BYJT CHIIATTBIH €peKIeliri — Japa XaJdbIKTHIH
JKAPATHUIBICBIHIAFbl aWbIPBIKIIIA aHTPOTIONIOTUSIIBIK
reHe3uciHeH Oacrar, Faceipiap OOWBI y3iIMed Ke-
Jie JKaTKaH JoCTYP-CalThl, MiHE3-KYJIKBI, apMaH-
MYparThl, TUII MEH JiJli, TYPMBICTBIK-IIAPYamIbUIbIK
HeTi3gepiHe AeHiH TOJNBIK KaMTH alyblHOa. bip
ce30eH alTKaH[a, PTHOCTHIH TYTACTBIFBIH CaKTaIl
TYpFaH KiNTiHiH OYTiH OOIYHI.

Ocwl Typreina, Kazakcran PecmyOnukachlHBIH
Tyaremmr  Ilpesunenti, Enbacer  Hypcynran
HazapGaeBteiH  «bonamakka ©Oarmap: pyxaHu
JKaHFBIPY» aTThl MaKaIaChl YIITTBHIK PyX TIEH YIITTHIK
CaHaHBIH KeMeJJIeHyiHe, YITTHIK CalT-ISCTYpimi3
OCH TLTIMI3]II, MOJICHUETIMI3/II CaKTayFa, Oarayiayra,
Oaranail OTBHIPHIN, >KAHFBIPTA AAMBITYFa YHIEHTIH,
iprem  OaFmapiaManblK — OarbITTaFrbl  KY)KaTThI
Herisre anyra Oonanel. «bonamakka 6arnap: pyxa-
HU JKaHFBIPY» — €H aJJbIMEH, eNiMi3iH OipTyTac
yiIT OOMyBIH MakcaT eTil, cOFaH Oapap KOJJarbl
YITTBIH pyXaHH OOJMBICHIHBIH MOHI Kanmail 0o-
Tybl KepeK, HeHi Heri3re aiblll, KaHmaid O0azalbiK
KYHJBUIBIKTAp/bl CaKTaybIMbI3 KaXKET, epPTEeHTI
YpIakKka TaObICTap MYpPaMbI3JIbIH CHUIIATHl KaHJai
0oyl Kepek, OYTIiHTI jkacTap MypaThl KaH[ai,
OaTbiCKa €JIIKTEY eNiMIi3IiH OonamakK MeXKeCiHe
yiri Ooma ajma ma JiereH OyriHae Ka3ak KOFaMbIH
IITEH TONFAHABIPBII KYPTeH 0ACTBI MoceNenepIiy
mieniMi MEH OHBIH OaFaaphl OChl Oarjapiamanaa
KEHiHEH KO3FaJIbIT, TUSHAKTAIFaH. « XX FachIparsl
OaTBICTBIK JKAHFBIPYOBIH YITici OYTIiHTI eremMeH
Ka3ak ejiHe yJri 0osa anMaiasy — aeini Enodacer,
OWTKEHI <OKaHFBIPFaH KOFaMHBIH ©3iHIH TaMBIPHI
TapUXBIHBIH TEPEHIHEH 0acTay alaThIH pyXaHHU KO-
nel Oonazbl. JKaHa TYpHaTThl JKaHFBIPY/BIH €H Oa-
CTBI IIAPTHI — COJl YIITTHIK KOIBIHABI CaKTal OiTy»
[2]. ¥narTRIK KOO Kaiima? ¥JITTHIK KOO — €H alIbl-
MeH, TiTiMi3[e, COCBIH JI9CTYPiMi3 OE€H CalITBIMBI3-
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JIbI, MIHE31Mi3/i aWKBIHAAWTHIH JiJe, YJITTBIK
MoaeHueTiMizzAe. Kazak OarachIHBIH TaFbIIBIMBI MOJI
TapUXbIHJA MOJICHU-PYXaHH OOJIMBICHI 13TLTIKICH
omimTeNin, KapamalbIMIBUIBIKIICH  IIBIHAJBII,
napacarne MiblpaiiaHFaH. ¥JITTBIK KOJBIMBI3-
Ja I3riTK, afalifblK, MEeP3CHTTIK HHAOATTHUIBIK,
aJIaMTePIILTIK, TTApBI3, ITHKET, aKbUI-11aPAcaTTHUIBIK
KeHIHEH epiCTereH, MOJBIHAH KaMThUIFaH. ¥JITTBHIK
KOATa Tapbhi3 OCH OoUINIK Karap COM/AJbIII,
K. banacaryamn, M. Kamxkapu, A. fcayu, Aolaii
meH [lokopiM, A. baliTypchiHOB TieH ©O. bekeiixaH,
M. XKymabaeB meH M. /lynaaToB mIbIFapMalibUIbIFbL
apKBUIBI XAJIBIKKA ISPINTENTeH, acTapbl MEH apKaybl
MBIKTBl OpaJIbIMJIbI CO3 ©PHETIMEH, YFBIHBIKTBI
tinmen epinreH (Gabitov, 2016: 99-100).

Ocwl perte, AOali NyHHETAaHBIMBIHIAFBI YIIT-
THIK KOJ MOCEJECiH Kelecimel KapacTeipyra 00-
naapl. AOaWJbIH MIBIFAPMAIIBUIBIFBIHAA  YIITTHIK
KYHIBUTBIKKA,  YWITTBIK  JKaHapyFa,  YITTBIK
KOJKa KaTBICTHI OW ©3eri OapuibUIbIK. AOaiIbIH
[IBIFAPMAIIBUTBIK OHEPIHAETI PyXaHU Mypachl —
XaIKBIMBI3JIBIH FACBIpiiap OOWBI MaHBI3BIH KOM-
MaNTBIH KYHJBl Ka3bIHAChl, YITTHIK KYHIBUIBIFHI.
JKeunaap KeUDKBIT, 3aMaH ©3repil, KOFaM/IbIK CaHa-
Jla KYPT CaIlbIpPBUTBICTAp Taima OoJiFaH cailbIH Oy
Ka3blHa O3iHIH aHa Oip KBIpIapbIMEH KapKbIpan
aIlBIIBIN, KaZipiH apTThIpa TyceTiHiHe AOaiinaH
KEHIHT1 KOl yaKbIT alfKbIH K3 skeTki3ni (Hypranues,

1995: 36-37).
«KazarpiM» fiereH  ce3li  «YITBIM»  JIeTeH
MarplHaa TYCiHTeH AOaifi TyFaH XaJIKbIHBIH

OMip IIBIHABIFBIHBIH apajlaMaraH TYKIpiH Kou-
Malapl KOHE KepreH-OUIreHmepiHiH  OapibIK
OcifHeCiH MIBIFapMaliapblHa TYCIpinm oThIpaabl. O
OMip INBIHIBIFBIHBIH TIPKEYIIiCi emec, KepreH-
OLNTeHIEPiHIH CHIHIIBICH KOHE KEM-KETIKTi ChIHAY
APKBUIBI TY3ETYTe THIPBICYIIHI [3]. AOaiiabIH ONBIH-
a, ajgan eHOeK aTayibIHBIH 0opi KOoFamra ja, JKe-
Ke aJaMfa Jla Maiaalibl, COHABIKTAH Ka3aKThIH Oip
IiHrerin O6epik opHaTyFa SpKiIMHIH MYMKIHZAITT MEeH
amMackl 0ap eKeHIIr MBIHABIK. XaKiM Abail — Ka3ak
omeOueTiHmerl, JXanmbl KazaK pyXaHUSITHIHIAFbI
0oMBICH Oeiek aapa Tyira. O — Kell Kajmamrepiiep
CeKiIi eMipaiH O0ap OOJMBICHI MEH IILIHJBIFBIH
KOpKeM OelHelern KOIOMEH IIeKTeJIMEreH, 63
[IBIFAPMAIIBIIBIFBl  APKBUIBI  ©31HIIK TaHBIMbIH,
aJaMrepuIlik UTIMIH JKacaraH OWIIBLI  aKbIH.
On emeHmepi MeH Kapace3iepiHie OKbIpMaHBIHA
«amam 00» Jen KaHa KoWMail, coi agaM OOJTy/bIH,
aJaMIepPIIUTIKTIH KAJIBIOBIH, LIIMIH KacaFaH ONIIBLT
akprH. OJ1 e3iHe NEHiHT1 TAHBIMBI MEH TOPKIiHI TepeH
aJaMrepuIiik iIiMIMEH TaHbIC OOJiFaH. OWTKeHi
OHBIH Y3aK i37ICHICIICH, TEPEHIHEH TOJFATHIM TAlTKaH
TOJIBIK anaM TaHbIMbl coHay Cokpar, Ilnatol,
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ApwucroTens 3aMaHBIHaH ipreci KanaHa OacraraH
iprem imiMMeH ca0akrtacaabl. XalKbIHBIH MiHE3-
KYJIKBIHBIH ~OY3BUTBIT  0apa JKaTKAaHBIH — KOpill,
«Tonblk amam» 1UTiMiH JkacaraH AOaiabl opOip
Ka3zak Oumyi kepek. Abaiiga 176 eneH, 3 mosMma, 45
Kapace3 0ap. A1, OKBICaH TayChIIMAiIbI. XaKiM Oy
HIbIFApMalIapbIH/Ia ©3 JKaH JYHUECIH jka3nbl. O 31
eMip CYpill OTHIPFaH 3aMaHHBIH IIBIHABIFBIH, 3apbIH
a3l OHBIH iK1 o71eMi KalbIpiasl. COHABIKTAH 11a
OHBIH MYpaJyapsl eTe TepeH, Mou . Kazakrap yiiH
OJlaH eTep AYHHUE XKOK», — JAeWi KepHEeKTi abaiiTa-
HYIIIBI FaJIbIM, (PUIIOTIOTHS FEUTBIMIAPBIHBIH TOKTO-
pbl, mpodeccop M. Meip3axmeryisl [4].

AOalipIH TIBIFApMaliapblH KOPHITHIHIBLIAN Ke-
JIe, YITTBIK CaHAMBI3IBIH Tiperi 6omran AOaiasiH
GUITOCOMUSIIBIK  JIMPUKACHI, OWIapel — Oi3IiH
WITTHIK KOJBIMBI3. AKHKATBIHIA, XaKiM AOaiiabiy
opOip eJeH KOITAPHIHAAFEl JAHABIK OWJIap YIITTHI
Cyrore, I3TUTIKKE YHIpETiH, aXaMiblK CHIIaTTa
0ol Ty3eyre HacHXaTTaWTHIH, MapacaTTBUIBIK ITeH
OPKEHUETKE YHPETIN, YITTHIK TYPFhIIAH pPyXaHH
JKaHApybIMBI3Fa OarjapiiaM OOJIaTBIH TEMipKa3bIK
exeHairi mayce3. Ockl opaiiga Enbaceiaby «XKaHa
TYPIATThl JKAHFBIPYABIH €H OacThl IIAPThI — COJI
VITTHIK KOJBIHJBI cakTaii Oiry. OHCBI3 >KaHFBIPY
JIETeHIHI3IIH KYp aHFBIPBIKKA afHAIYBI OIT-OHA
[2] neyiHOe camMKallbl, mapacarThl oW xarteip. [e-
MeK, AOail MIBIFapMAaIlbUILIFBIH, JYHACTAHBIMBIH
KaHa KBIPBIHAH TEPEHHEH 3epleiey HOTIKeCiHae
013 »KaHa TYpIATTHI )KaHFBIPY/IBIH 0aCThI Kypaibl —
VITTHIK KOJBIMBI3IEI « MOHTUTIK €ID» PEeTIHE CaKTam
KaJIaTBIHIBIFBIMBI3 aHBIK JICTT TYHiHaeHMi3 [6].

¥YATTHIK KOIBIMBI3NEI Hacuxarrayna AbaitmeH
Katap, llokopim KynaiiGepaiynsiHeIH Oa yieci
30p. okopim Kymaitbepmiyiisr eMip cypin, eHOCK
eTKeH TapuXu Ke3eHJe Ka3ak onaeOuerinie AOaii
IpreTachblH KaJlaFaH PEaHCTIK J3CTYP KaJbITACKIIT
KeJie JkaTtkaH OomyateiH. IllokopiM OChIHAY eHereni
YPAICTI aJFalKel KaJIFacTHIPYIIbUTApABIH Oipi 001-
nel. Abait meH IllokopiM apackiHIa TaMBIPIACTHIK
aca TepeH. O3 3aMaHBIHBIH KeJIelli MOceJeNepiH,
KOFaM/IbIK IIBIHIBIKTI KO3Fay/ia €Ki aKblH J]a epeK-
e Kyar TaHbITKaH. AbGai Topiszmi LlokopimHiH 1€
aKbIH pEeTiHJEe YCaK-TYWeK MiHIEpHi ChIHaymaH Oa-
cTam, 3 Ke3iHiH KypJelli dJICyMEeTTiK MacelelepiH
KeTepyre JeWiHTi apallbIKTaFbl TepeH Oiapbl, Ha-
pacarTel TYKBIPBIMAAPHI caiipamn katTel. Llokapim
alfHaJIaChIHJAFbl KYOBUIBICTAp/bI CBHIPTTAll FaHa
KBIpIAyIIbl OOIFaH JKOK, ON Oap HOPCEHIH Kaii-
KaChICHIHA Ja MOH Oepe Kapajabl, KaKCHUIBIFBIHA
KyaH/ZIbl, KEeMIIUIriHe KyW3enmi. AKBIHABIK 00I-
MBICBIH Jla OCHl BIHFalfla KaJIBIITaCTHIPIBI.
AKBIH opIaiibiM XajbIKTaH Ko y30ereH. OHBIH
OIIKEPENICHTIHI JIe XallbIK OachIHIAFbl KEMIIILTIK,



®. Kamanosa, ¥. TynraroBa

MaKTaH TyTapbl Ja XaJbIKThIH Ka3blHACKL Op
Ke3eHlle kaszpuiraH «baih MeH koHaky», «llaptus
agambl», «EH, KeI XajblK, KOIT XaablKy, «OKIHIIITI
emip», «Kazaky, «Hacuxar», «Tarsl cOpibl Ka3aky,
«Kom!», «Korr, XypTeIM» Topi3mi eJeHAepiHIae
VITHIHBIH OaChIHJIAFbl XaJli MIBIHIIBULIBIKICH OeH-
Henen Oepexi. Onapna con Ke3eHHIH TapUXH J1aMy-
BIHA TOH epeKIIemiKTep oenri 6epeni [5].

Ka3zakThIH YJITTBIK KOJIBIHJIA SIIIIK TYXKBIPBIM-
JlaMachl €Xenri NoyipAeH Oacranm >KWHAKTAbIM,
TYBICTBIFBI KOK YJIKEHIE JIET€H CHIMIACTBIK OOJIBII
tanpurad. ChIAIACTBIK IIE€H 13TUTIK, 13€TTLIIK IEH
WUMaHJIbUTBIK Ka3ip €HJl 9THUKETKE aifHaJFaH TYCTa,
OCBl YITTBIK KOIATBHI JaMbITa OTBIPBIN, PYXaHU
MOJICHHETIMI3/1 JKaHFBIPTYBIMBI3 Ka)eT. ¥JITTBIK
KOABIMBI3Ia VAT Kareropuschl 0Oap. becikren
Oenmi meIKmaraH Oamaman Oacrtam, yiaT Oojanbl-
HBbI aWTHINI OCIPreH ara-aHa OajachlH KAKCHUIBIK
MeH JKayBI3IBIKTHIH OOJIHETIHIH aWThIll, MiHE3iH
KaJbIITacThipaibl. JKaybI3[BIKIIEH Kypec IeH
JKAKCBUTBIKTBI JIOPINTEY KOABI Ka3ipri Mopallb MEH
OHETEJIK KATETOPHSCHIH JaMbITa TYCedi. ¥JTTHIK
KOJIKa HETI3ZeNTeH YITTHIK CaHaHBIH KeMellJeHe
namyblH EnGacbIMBI3 yIIKEH Macelie eTill KeTepir,
eki KBIpDBIH aTam KepceTedi: WITTHIK CaHaHBIH
KOKKHETIH KEHEWTy J>KOHE WITTBIK OOJIMBICTBIH
©3€riH CakTail OTBHIPBIN, OHBIH OipKarap cHIaT-
TapblH e3repry. Kazip canranar Kypbll TypraH
JKaHFBIPY YITUIEpIHIH KaTepiHiH 1e 0ap eKeHiH
eckepreni. On kannai karep neHiz? Karep mpiHana:
O3TCHIH YWITTHIK IaMy YITici »KYPTTHIH OopiHe opTaK
omOe0ar yiri 6os1a anmaiTeiHAbIFbL. COHIBIKTAH Ja,
ic xky3iHae opOip eHip MEeH opOip MEMIICKET ©3iHiH
nepbec maMy YATICIH KaJBIITACTRIPYAA.

Kazipri ke3ge emimizne OONBIN KaTKaH py-
XaHHM JKaHFBIPY casicaThl OTKEHIMIi3re YHLIII, Ta-
MEBIPIIBI TapUXBIMBI3FA, MOJICHHETIMI3 O€H caiT-
JocTypiMmisre 3ep cajlyFa MYMKIHOIK OepyleH
OypsIH, xahanmaHyIBIH Kayil-KaTepiH ecKepe OThI-
pBIN, Ka3aKCTaHJBIKTAPJIBIH PYXaHU Oail MypachiH
KaliTa TyJeTyre YWBITKbI OoJifaH icmeTTi. SIFHW,
KOFaMBI3/IBl pyXaHH JKaHFBIPTY Oip KyHIe, Oip me-
3eTTe JKy3ere aca KOsAbl Jeml TYCiHOeyiMmi3 Kepek.
Bonanapik OyraybiHaH OOcCaraH e YIINIH YJITTBIK
KOJI, VITTBIK Ues — KbIMOAT Ka3bIHA.

Toyencizmirimizai  amramel  Oepi  emimizzme
JKYPTi3iin jKaTKaH KalTa aHFBIPYAbIH (pE3THH-
3amms Jien arayra OonarblH yaepic) OeT Ty3ep HbI-
CaHbl — YITTHIK Kof. By sxepaeri yJITTBhIK KOITBIH
CyOCTaHIIMOHAJIIBIILIFBI, OHBIH ©3iHe-031 ceben
eKCHIIT1, ©3iH-031 TaHUTBIHIBIFEI, EITHOpPCETe
TOyeJICi3 ©3IMeH 031 OONBIN TaObIIATBIHABIFGL, YHEMI
©31He-631 OpaJIbII OTHIPATHIHABIFBI, 631H-031 Y3IiKCi3
KaWTaTaUTBIHABIFBI T.0. apKBUTBI allbUIaasl. Opoip

VITTHIH ©31HE FaHa TOH EpPEeKIIeNIKTepl MEH ca-
nanapsl 06ap. bi3 €3 XamKbIMBI3IBIH TYTac OOIMBI-
CBHIH, TE€K ©3IMi3 eMip CYpIIl OTHIpFaH 3aMaHBIMBI3
TYPFHICHIHAH FaHa Oaranaii amambl3, Oackama 0oI-
Maiael 1a. Bi3 yITTBIK OONMMBICHIMBI3IEI KaHIIaMa
peT O eNeriHeH OTKi3CeK Te, MY3TaydblH TCHI3
OeriHzerineit OejiriH FaHa aHrapambi3. AJl TEHI3
aCTBIHAAFBl YINTEH eKi Oemiri — OyI TpaHCIEH-
NEHITHs, aca Kypaem ¢eHomeH. Mine, Oy yiT
KOZIBIHBIH CaKpalbAbUIBIFBL. Byl — WMMaHEeHTTI
TYPFBIIAH ajfaHAa, SFHU ©3iMi3[iH OOIMBICKHI-
MBI3ZIa ©3IMi3 TaHBIFAaH KaFmaijgarel KepiHic, ai
e3re YJIT OKUIIEPiHIH FAIbIMIAPhl Ka3aK XaJIKbIHBIH
IYHUETAaHBIMBIH 3€PTTETeH JKaFaala, OChl KOJAKA
kesirexi. KonTeiH mmdpeH xapTeutail Oonca ma
anry ofaH OoHaiira tycneii. JleMek, YITTBIK KOIThI
anry TocuiAepiHiy 0ipi — TapUXH Kaabl MEH YIITTHIK
JKaJIbIHBI YKAHFBIPTY.

Tapuxu >xabIHBI KAHFBIPTY J€Tl, OTKEH TapuX-
THI O1TMeH, Ka3ipri 3aMaH TapuXbIH TYCIHY MYMKIH
eMec eKeHJIITH eCKepe OTBIPHIN, Ka3ipri 3aMaH Ta-
PHUXBIH TEpeH TYCIHYAIH aJFbIIIapTHl PETiHAE OCHI
3aMaHfa JIeHiHT1 XalKBIMBI3JBIH OTKEH OMip KO-
JBIH OM elNleTiHeH KalTa oTKizy. Tapux — YITTBIK
KyObutbic. OHBIH aKUKaThlH, TBUICHIM CBHIPHIH
amnry ymriH OipiHIIi Ke3eKTe XaJbIKTHIH, OWIIKTIH,
TYIFAaHBIH, SFHU TapUXTHl TY3yIIUIepHiH Oapiua
eMipi MEH XapeKeTi HeJIeH Kyl aJlaThIHbIH, Kaiia Ta-
0aH Tipen TypFaHBIH aHBIKTAy KakeT. IMmepusitbIk
OMiKKe KOTEPUIreH MCIaH, aFbUILIBIH, OPbIC, (GpaH-
Iy3 KaybIMbl YIIiH MaTepHalAbIK ©HAipic, TalbIcC,
COFBIC MaHBI3ABI Oo0JNica, OTap HEMEce arpapIibIK
KaybIMFa TapuX JOHIEJICriH alHAJIIBIPYIbIH Oacka
enmiemMi O6ap. ¥ IIbl 1aja eiHiH TAPUXBIH KOKTEH 1110-
Jla OTBIPHIT, OHBIH Ma3MYHBI MEH E€PEKIIeITiKTepiH
aHBIKTaFaH, TapUXU OKWFara, YJepicke, TiMlTi
TYJIFaFa TYFBIp OONFaH HaFbi3 TYIDKApaTyLIbIIAi
Y11 OalIBIKTaH aXKbIpaMay Kepek eKeHiHE MIaHbIK,
BipiHmi TYFeIpabl OaliNbIK — Kep, eKiHIIici — TiJ,
yuriamrici — memuiekeT. OcChIapblH  KaiCHICHIH
ajcaK Ta, OHOMAaCTHKAaMEH a)KbIParbIChI3 Oaiia-
HBICHI Oap. ¥JIbl JanajgarbliapiblH aHTPOTOIOTHSI-
CBbI, MIAPYAIIBUIBIFBI, ©MIp CalThl, allbIC-KAKbIH
eJJIPMEH KapbIM-KaThIHACKI, OHOMACTHUKACHI JKep-
re Oaiinaynbl TaOWFH-reorpadusIIbIK (axTopuap-
MEH aHBIKTAIABl. ApFBI Ka3aKTapabl OipiKTipreH,
TYTacThIpFaH, ell O0JIyFa JKeTeNereH KyaipeT — TiJl.
Bi3ni Kplmmak, MOHFOJI, HOFail araHAbIpMaraH,
Kazak emi, kaszak aranapiprad, CapblapkaHbl —
Capeolapka, Typkicranael — TypkicTan araHAbIpFaH
OHIIpiC Tocimi emec, OWNEYUIIHIH >KapibIFel 12
emec, on — Tt Tapuxka TYFeIp OOJFaH jkep MEH Till
TapuxThl Ty30ehai. Onap — TapuUXThIH Kyarepiepi.
Ocbl  Kyorepiepai apxeojorus, TEPMUHOIOTHS,
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OHOMACTHKa, TYPKOJOTHS, CAaJBICTRIPMAIIBI —Casi-
carTaHy, STHOJOTHS, aHTPOIOJOTHS FBUIBIMAAPHI
TYPFHICHIHAH 3€PTTEYMEH, COMIIETYMEH, TYCIHYMEH,
CoMKeCTiK MmeH OipereiuniriMisai TaHyMeH OYpPBIHFBI
MEH OYTIHTiHIH Cca0aKTaCTHIFBIH  YFBIHAMEBI3.
Tapuxka Tar3bIM JICTCHIMI3 — OJI €H aJIbIMECH XKepre
JKOHE TLJIre Tar3bIM JIeTeH co3 [5].

ATl YITTHIK >KaIbIHBI >KaHFBIPTY JACTEHIMI3 —
WITTBIK MYpallapbIMbI3/Ibl OYTiHT1 OH YpAiCTepMEH
yiectipe  JaMBITYOBl  KO3MEUTIH  KYOBULIBIC.
YATTBIK MypambI3 J€M, YIAT 3USIIBUIaPBIMBI3/IbIH,
AKbIH-Ka3ylIbUIAPBIMBI3/IBIH, eNiMi3eri  Oemeni
TYJIFaNapbeIH 0i3re Mypa peTiHJe KalIbIpFaH jKa3-
0a eHOekTepiH aWTyra Oomambl. Meicasbl, AXMET
SAcayunin «J/luyanu xukmer», KOpPKBIT aTaHbIH
aHBI3-KYHIIepi MeH HakbLI co3aepi, Moamhyp XKycin
Kemneesrin mperapmanapsl, Adait men lokapimMHIH
LIBIFapMaliapbl MEH eJICHAEP] XKoHE T.C.C.

Conpaii-ak, YIATTBIK MYpambl3 peTiHAe KHeli
xeprepni aityra Oomaapl. Kuemi sxepnepai 3epT-
TeT, )Kyiemey apKbUIbl Oi3/1iH TApUXBIMBI3, MOICHH-
PYXaHH KYHIBUIBIFBIMBI3, CaNT-IOCTYPiMi3, AiHIMI3
OeH AiTiMI3 KaHjail OOJIFAHIBIFBIHA KO3 JKETKi3e
anamebI3. [lemek, Kueli sxepiaep J1e YATTHIK KOJIbIMBI3
Oombin caHananbl. OCHl YITTHIK KOATHI CaKTayarbl
eNiMI3ZIeT] KHeNi JKepJepHiH arKapaThlH pelliH
KapacThIpa KETKEHII KOH KOpyIeMis.

KazakcTaHHBIH KUE KeplepiHiH YITTHIK KOATHI
cakTaynarbl peji. JlyHuexysi OoibIHIIA Kep KeiaeMi
JKarbIHAH TOFBI3BIHIIBI OPBIH aJaThIH €NiMi3/Ie KHei
JKeprep KeTepilik. OUTce e, OJapAbIH KETKUTIKTI
JIOpeXKENe 3epTTeNin, JopinTenMeyi cajigapblHaH
XaJKBIMBI3 OJapJblH KeOiCiHIH OapblHaH Xabapchl3.
¥Ynu1 JlaiaHelH TapuXbIHAH Talal CHIPABI MIEPTETIiH
KHeJi )Kepiep, Kynuschl 0ap KaCHeTTi MEKeHAEp KoTl-
ak. Ocwl opaiiia emiMi3lie KOJIFa allbIHBIN JKaTKaH
«KazakcTaHHBIH KHEINl JKepIepiHiH Treorpaduschdy
MEMJICKETTIK ’K00achl Ka3aKTbIH KeH JaiachiHIIarbl
KAacHeTTi Kepiep MEH MEKEHJEpIi XKeTe 3epTTell,
XaITBIKKA KETKI3yIll MaKcar eTir oTelp. HoTtmxkecinme
WIaH-FaiibIp JKepre FaHa eMec, TApUXU PyXaHH MO
Mypara Jia ue eKeHimi3ai kepceTeni. XKammbl 6apIibik
eNJIepIe MYHIai KaCUETT1, KHeJIi Jkepiiep OapIIbUIbIK.
On xepnepai MEMIICKET TaparblHaH KOPFaJIbII,
JAHKBIH AaCBIPBIN JIOPINTENIN OTHIPFaHABIKTaH, ©3
enjepl TYTUIl olleM eNfiepiHeH TYpHCTep aFbUIBII
i3genn Oapanmel. MaceneH, arpummbIHAAp KenTep-
Oepuii FmbOamaTxaHaChlH MaKTaH eTce, HeMicTep
KenpHImEri puM-KaTOMMK TOTHKAIBIK COOOPBIH
wibIKTak b1, Coll CeKUIII Ka3akK eiH/IE J¢ XaTbIKThIH
KBI3BIFYIIIBUIBIFBIH  TYIBIPATBIH KACHETTI JKepIiep
sxereni. Tek omappl ToPINTer, XaJIKbIMbI3Fa KCHIHCH
TaHBICTHIPHITI, ©3T¢ EICPAIH /¢ KbI3BIFYIIbLUIBIFBIH
TyIBeIpa OUTYiMi3 Kepek.
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MaHpI3bI KOFaphl, XallbIK TaparblHAH EPEKIIe
KYpMETKe M€ TaOWfy HEeMece MOJCHU Mypa KOHE
CoyneTi alphIKIIa [iHA MOHTE He EeCKepTKIITep
MEH KeceHenep, COHJai-aK, Ka3zakcTaH XaaKbIHBIH
JKaIBIH/IA OIIIeC i3 KaNJIbIPFaH TapUXHU JKOHE ca-
SCH  OKWFaJIapMeH OaillaHBICTBI  OPBIHAAPABIH
OaprnbIFBl eiMi3ie OChbl KHEJi OpBIHIAp CaHaThl-
Ha karaapl. OCBl aTanFaH MakCaTThl iCKe achIpPbII,
MoceJieHI JKaH-)KaKThl 3E€PTTEy YIIiH €H alJabIMeH
OHBIH METONOJOTHSJIBIK Herizl Ooybln TaObLIa-
TBIH HETI3T1 YFBIMAAP/bI, COHBIH IIIHJE KACHUETTI,
KHeJ YFBIMIapIbIH MOH MaFbIHACHIH alKbIH/IAI ATy
KKETTIri TybIHIaapl. Kacuerrti, Kuemi, KUuemuiik
YFBIMJIapBI 0aTHICTa HEFYPIIBIM 3€PTTEIII I alTyFa
0omampl, Oy MOCENIeHI HEFYPIBIM TEPEeH 3epTTe-
reH Oarbic FaipIMIapbl KarapsiHa J. [ltopkreiim,
M. DOnuane, P. OTTO CHUAKTHI OenTifi 3epTTeynrinepai
epekiie aran oTy KaxeT. OTaHIBIK 3epTTeyieple,
€H aJJIbIMEH Ka3aK OMIIBUIAAPBIHBIH CHOCKTEpIiH/Ie
aTaiFaH YFeIMIAp KeHiHEH KOJJaHbBIC TallKaHbIMEH,
JKEKe YFBIM, METOMOJIOTUSIIBIK HETI3 PETiHIe 3epT-
teynep xeTkinikciz (Heicanbaes, 1998: 45).

«Kwuemi» ce3iHIH MoOH-MarblHACKI ©TE€ KYP-
neni. XalKbpIMbI3 OCHl YFBIMMEH 30PJIBIK-30M-
OBUIBIKKA, ONIJCTCI3MIKKE KapCBHUIBIFBIH, ajaM-
HBIH, TaOWFaTThIH, KOFAMHBIH  apachIHAAFBI
KapachIMJIBIIBIK TICH YHJICCIMIUTIKTI  cakKTayra
KYIITapIbIFbIH Oiaipres. JKyripren aHHbIH, YIIKaH
KYCTBIH, JXep MEH CYIbIH, epeKIle KacHeTKe He
aJlaMHBIH KUECl ypajbl e, KOFaMIIbIK-CasiCH, py-
XaHU, SKOJOTHSIIBIK, OJICYMETTIK TYPaKThUIBIKTHI,
BIHTBIMAK TICH BIKMAIIACTHIKTEI OSpIHEH KOFaphI
Koitran. Con apkbuibl baTbic TapuxHamachlH-
Jla 9l KyHre AediH eMip Cypill Kele »KaTKaH KaTe
TYKBIPBIMIBI — KOIIMelijep ©OpKEHHETTEH ThIC
KaJFaH, oJap COFBICKYMap, OTBHIPBIKIIbUIAPFa
THIHBIIITHIK OEpPMEreH Topi3/i MalbIMIap/Ibl AKOKKA
IIBIFapa aFaHbliH Aa 01TyiMi3 Kepek.

Kazak XaJKbIHBIH YITTBHIK CaHACBIHBIH €peK-
IIeNri — TYBII-6CKEH JKepi, OHreH OPTachlH KHe
TYTBHINI, OHBIH KajJip-KacweTiH OarajaybIMEH
KYHJBI. ATallapbIMbI3 «TYFaH XKep — TYFBIPbIH,
TyFaH eJ — KbIIBIPBIHY» Jen Oekep aiitmarad. TyraH
Kep MeH eNJiH XaJblK CaHaChlHa CIHTeH pyXaH!
KYH/IBUTBIFBIHBIH VJITTBIH KaJbIITACYbIHIA, JaMy-
bIHJIA aifprIKa pei 6ap (Hypmypatos, 2000: 12).

OTKEeH FachIpAarbl KOIINMell XaJTKbIMBI3IBIH
MozieHHeTi Oail necek Oojaapl. OpTYpmi AiHU
HBICaHIap MeH kuem keprnep Kazakcranma
COHAy FachIpiapian Oepi CaKTallbIll KeJie >KaThIp.
KazakcTannmel kali kaFblHaH ajcaK Ta, TaOWFH
HEMece MOJCHHU-TAPUXH, IiHH OOJCHIH ©3iHIIK
epeKIIeTIKTep MEH KYTHsUTIapFa TOJbL. Ocipece OTKEH
TapuXbIMBI3ZIaH Oenrini  Oi31iH 3aMaHBIMBI3JIAH
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OYpBIH 6Mip CypreH KUedi e TAHBIMAJ aJaMIap/IbIH
©CKEPTKIIITEPi aJTi KYHTe JeHiH 63 MOHIH JKOFaITHai
cakranraH. Ka3akCTaHHBIH op ©HIpI ©3iHIH KHel
OpPBIHJIAPBIMEH EpEeKIIeICHelI JKOHE op OHIpiH
o3iHe TOH CHIpHI Oonaznpl. Kazakcramma HeTiziHEH
JIIHU HbICaHJap eTe Kell. TaHbIMaJ JiHA HBICAHIAP
apachlHlla YJIKEH KBI3BIFYIIBUIBIK KazakcTaHHBIH
OapieIK eHipiepinae O0ap. KazakcTaHHBIH TeppHTO-
PUSCHIHA OPHAJIACKAH KONITET'eH JOCTY Pl «ayJInei
OpBIHIIAP» MYCBUIMAHIAPIBIH PYXaHH eMipiHje
eJeyii OpbIH alblll KyHI OyTriHre neitin rubamat
opHbI 6onbin TabbuIaab! (Kekinoaes, 2008: 425).

Kazak xankpl cakpamiibl Ce3iH ecTiMell TypbIT-
aK IiHIl FaHa eMec, >KapbIK JAYHHUCHIH THUICHIM
TaHFKaUBIITApBIH, OYKIT KOpIIaFraH OpTaHbl Kac-
TEepNeyaiH KIACCUKANBIK KaFUJaIapblH Kajbll-
TacThIpa aubl. AnaMIapablH KYHISTIKTI eMipiHe
KATHICTHl THIABIMIAPBIMBI3/IBIH 63 MOH-MaFbIHACHI
JKarbIHAH KOFaMJIBIK CaHAJaFrbl, TYHHETAaHBIM/IAFbI
CaKpaIIbUIBIK YKAMIIbI TY>KBIPBIMIAPBIMBI3IbIH OHiK
neHredin OeliHenelai. MaoceneH, TaOanabIphIKTa
Typy¥a, OocaraHbl Kepyre, MalJbl YpyFa, MoJara
Kapail  Kyripyre  ThIMBIMAApBl  IIaHBIPAKTHI,
MaJ-KaHJbl, apyakTapAbl — €Ki JYHHCHI Jie
epeKIe KypMeTTereHiMizmin momeni. Cakpanmbl
reorpadusHBIH ~ makga  O0odaybl  ceOebi  MeH
¢$uI0COPUACHIHBIH TYN KO3/A€TeHi e — ocbl. O Te
TapUXBIMBI3ABIH Kail goyipiHe OOJICHIH TOH 13TiMIK,
Ouik pyx, OoJialIakKa CEHIM TOpi3lli KACUETTEPMEH
yHaaecin xateip (I'pacce, 2006: 214).

KazakTbIH cakpaibl QJIeMIe CONKEC TITTIK KOPHI
na kKanbinrackaH. ConapAblH iNIHAE YII CO3iH
STUMOJIOTHACHI MEH TaHBIMJBIK 9JIEYeTi alphIKIIa
ke3re Tycexi. O ce3aep — oyiIuei, KHemi, KaCHEeTTi.
«Oynue» — Kazak TuliHe apaOraH eHreH ces. Tym
JKapaTyIIbIHBIH CYHTeH KYJIbL, aJJaMJIbl TYPa JKOJIJaH
aZacThIpMayIIbl JETeHTe Casabl. YJIbI JlaTaMbI3/ia
Kynait  sxonmblHaH  Kpllayjnail — aybITKbIMaraH,
aKbUTBIMEH Ji¢, KOJIBIMEH JI€ KAJITKBICHI3 KhI3MET
eTKeHl YIIiH JyNiMe CaHaThlHa KOeTEepUIreHaep
xketepiik. Enpjemnne, kueni >kep HbICAaHIAAPBIHBIH
€H MaHbBIBI, €H MopTedem OeliriH «oynuemni»
TepMUHIMEH aHmbIKTaran xeH Oomap (bakuHa,
2006: 325).

Kueni »xep tyHrbimbel Kaseirypr Taysl [e-
CeK, eIl KarelecmeiMiz. ONTKeHi TaynblH 0Oa-
ceiHga Hyk maitramOapablH — KeMecl  KalFaHbl
Typaibl aHBI3IbI OUTMEHTIH Kazak >KOK, OFaH Tay
eTyurijiep KyHi Oyrinre neiin y3inreH emec. Kuemni
HBICAHJAP/ABIH OChIHAY TOOBI WCIaMFa JeHiHTI
TYHACTaHBIMIBl aWIIBIKTalIpl, KOOiHece HaKTHI
KHEeMEeH KocapiiaHa aTanaibl. AWTaiblk, AObutai
XaHHBIH KHeCi KbI3bUT TYJIKI, PalibiMOeKk OaThIpAbIH
Kueci aK Tyie, JKaMOBUIOBIH KHeci KbI3bLI mrybap

xonbapeic, KemmipOaiinelH kueci Kekana yHpek
ekeH. Haypwi3 MelipamMbiMeH Oipre aWTBUIATBIH
Keimplp aTa 1a XamKBIMBI3ABIH KHE KyAipeTiHe
O0ac wureni (Satershinov, 2015: 228). Ksickachl,
KHENl JKeplepiMi3liH cakpangsl reorpaduscs
XPOHOJIOTHSICH OOWBIHINA /1a, MAa3MYHBI JKarbIHAH
Jla ayKbIMJIbI opi Oai.

Kazak >xepiHzmeri kuemi opbIHAApABl 3€PTTEYILi
FaIIbIM, Ka3aKCTaHABIK MSJEHH AaHTPOIIONOT YJaH
BuroxxuH e3iHiH 3epTTey KyMbICTapbiHAa BaH nep
BupanbiH «JliHM YATIIBUIABIK» €HOETiH Herisre
aja OTBIPHIN, VITTHI KYPYIOBIH HETI3TI 3JIeMEHTI
peTiHae MiHAI KapacThipalbl. BUFOXXUHHIH aWTybI
OOWBIHIIA MEMJIEKET CONBUIBIK  Ma3apiapisl
JNOCTYpJIl  HWCJIAMHBIH ~ OpTaHUKAJIBIK  OeJiri
petinae Kapacteipansl. COHBIMEH KaTap, YJITTBIK
OipereisTikTi KypacTBIPYIIBl KYpal peTiHAae e
KapacTheipansl. «KasakTapaelH JiHM HAaHBIM CEHIMI
ata-0aba KkynpTiHe Herizueneni. KazakrapasiH aiHU
KO3KapacChIHBIH MaHBI3/IbI 0OJIri — KUeli OpeIHAap
— JIeTI caHaib1 3epTTeyni YnaH buroxun [6].

Ocsi perre, KP Tynroim Ipesunenti — EnbGacki-
MBI3/IBIH JKABIYIITTHIK KACHETTI OPBIHIAp YFBIMBIH
XaJIbIK CaHAChIHA CIHIPY/IIH €PEKIlIe MaHbI3IbLIBIFbIH
HBIKTAI aiiTybl 328161 KYObUTBIC. ExT MeH XKep — pyxa-
HU KYHABUTBIKTApIIBIH apKaybl. KasakcraH sxepineri
©XKENTi TapuXU KUelli OPBIHJAPBIMEH TAHBICY EJJIIK
OeliHeMi3iH Koycap Oyiiarbl €KEHIH, OHBIH Maijia
0oy Tapuxbl apKbUTBI 013 ©TKEH TapUXBIMBI3IEI,
MOJICHHETIMI3/II OUIETIHIMI3AI OTaHIACTAPBIMBI30CH
Karap, HIETeNIIK TypUCTepre AOPINTeyIiH ae oepepi
Moi1. by opaiina apHaiibl casxar YUbIMIACTHIPYAbIH
WITTHIK CalT-AdCTYPIMI3/, 9AET-YPIBIMBI3ILI KYp-
MerTeyre, TopOuesneyne aisap OopHbl epekuie. Ocbl
TapanTta arkapeUTeIn  KaTKaH — «KaszakcTaHHBIH
KU JKepiepiHiH reorpadusaceDy kKo0ackl eliMizi
TaHBITYFa THIH CepIiIic Oepepi aaychl3.

bi3 ymia OTaHBIMBI3IBIH 9p CYHEM XKepi KacHeT-
T1 OOJIBII caHajdagbl. XaJIKbIMbBI3 Kamanga «Em i
— anTelH Oecik» gen cyHiHim Oingipred. On ymiiH
VITTBIK MypaTKa cail OWiK ic KbUTy KepeK. ApFBI
ara-0a0anapbelHBIH apyarblH CBHIMJIAMN, MIEXipemiK
JIepeKTep/li IIBIH KacTep TYTAThIH Oi3/1iH XaJIKbIMBbI3
opOip Tay-TachlH, >Ka3bIK AaNachlH, VHTIpiH, ©3¢H-
KOIIH KacHeTTl, Kuell naen caHaingpl. Kemmemni
OpKEHHUET TOMBIPAK TEeH CYIbIH KaJipiH Oimim, xkep
TYTiH TO3ABIpMAy YIIiH KOUIM-KOHBIT OTBIPFaH.
OnapaplH TyFaH JKepre, JXapaTbUIbIC KYOBUIBIC-
TapplHa, TaOWFaTKa JETeH JYHHETAHBIMIBIK
KO3Kapachl, BIKBUIACH TaHFKAWBITT KOpPKEM. Ai-
Hana KopliaraH TaOWFATTHI Tipi Aen KaObuinay, o3
YpIIarblH OFaH KHSHAT jkKacaMayFa TopOueney Kazak
XaJIKBIHBIH BIPHIM MEH THIHBIMIIAPhI TYPaJIbl YJITTHIK
TYCIHITiHJE TYHBII TYD.
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KopbITBIHABI

KopbITbIHABIIAM ~ Kelle,  VITTBIK  KOATHIH
Heri3i — oTaHcyHrimTik. Ka3ak YITBIHBIH KOABI —
Ka3aKbUIBIFBL. ByriHne Ka3aKThIFBIMBI3IbI CaKTarl,
YIT peTiH/Ie KOMBLIBIT KETIEC YIIIH YITTHIK KOATHI
YKaHFBIPTHII, OYTiHT1 KYH MEH )apKbIH O0JIalIaKThIH
KOK)KUEKTEPIH YHJIeciMai cabakTacThlpy KaKeT.
Kazipri sxahangany Ke3eHIHIE KOHUBUIBIT KETY-
JeH aMaH KaJlyblH OWJIaFraH opOip XaJblK ajjibl-
MEH ©3iHiH OalbIpFbl PYXaHHU-TEKTiK KaCHETTEpiH
MEUUTIHINE JKAHFBIPTHIN, OCBHI APKBUIBI 3aMaHayd
FamamJIbIK O9CEKeNEeCTIKKe TOTeN Oepe any >KarblH
ecKepreH keH. bi3miH Makcar ara-6aba MypachiH
KacTepiien, MHpachlHa CbhI3aT Tycipmey. MiHe,
Oyrinfie TaMbIppl TepEeHre >KaHbUIFaH pyXaHU
KOJTBIH, YITTHIK XaHFBIPY YITTHIK CaHa-Ce3IMHIH
KOKKUET1H KEHEWTII, YJITTBIK OOJIMBICTBIH ©3€riH
CakTadl OTBIPHII, XKAHAMBLUIBIKKA KagaM Oacy/IbIH
MaHBI3IBUTBIFBI AHPHIKIIIA.

3epTTey KYMBICBIHBIH  HOTHIKECI
Kenecifel TYKbIpbIMaaMaiap YChIHbUIAIbL:

— Ka3akThIH YITTHIK KOIBI IET Ka3aK XaJTKbIHBIH
KapaTbUIBICBIH, TAOUFATBIH, PyXaHH OITiMiH, eMip
CANTHIH alKBIHIANTHIH OENTiyepi alfTambl3, SFHH,
TapUXd TaMBIPBl TEPEHJE JKaTKaH, YIITHIMBI3IBIH
KYHi OyriHre neifin OopiHEeH Korapbl OaranaHaThIH
KacHeTTepi, Ka3aKThIH YITTHIK OOJIMBICHIHBIH CHIPHI,
KacTepien CaKTaUTBIH KYIHUS KiATi OOJBIT TaOBI-
naapl. O Kynust KUITTIH HETi31 Kueni xepiiepie e
KaTbIp. ¥ITTHIK KOJABIMBI3 OOJIBIN TaObUIATHIH KUEIi
JKEepiep epeKine KacTepJICHEeTIH TaOWUFH-MOIICHU
Mypa, 3albIpIIbl XKOHE JIHU COYJET €CKepTKIIITepi,
KeCceHelep, COHJal-aKk Ka3aK XaJKbIHBIH Ka-
IOBIHIA OIINeC i3 KaNABIPFaH TapUXH JKOHE CasiCH
OKHFallapMeH OaiJaHbICTBl OpBIHAAP OOJBIN Ta-
obutamel. Omap KazakcTaHHBIH SNEyMETTiK-cascu
OMipiHAEe MaHBI3IBl OPBIH aJaThIH, YITTHIK Oipiik
TIeH YKaHFBIPY HBIIAHBI PETiHAE KOPIHETIH HbICaH-
nap OOJBIN ecenTene.

— TaHBIMJIBIK TYPFBIIAH AFaH/IA, YIATTHIK KOJI-
TBI XKAHFBIPTYLIBI Ka3ak >KepiHIeri Kueml skepiepre
HeHi xaTKp3yFa 0onaner? Onapapl TOPT TOMKA OJTir

petinze,

KapacTeIpyFa Oojambl: OipiHIIiCI — MUCIIaM JiHi Kel-
TeHTe JICHiHT1 OalbIPFhI Ka3aKTapIblH CalIT-IdCTYpi
MEH pHUTyaJiapbl OpBIHAANATHIH JKepiep. MacereH,
Haypp1z wmelipambl KapcaHblHAa MaHFbICTayarbl
OxknaHrayqa anay kary Ioctypi. EkiHImici — ucinam
JliHIHE OalIaHBICTHI KACHETTI CaHAIaThIH HBICAHIAP.
Byn opaiina exengen Oenrimi >keprep MeH KeOip
asK acTblHAH TMaiga OoiFaH HBICAHIApABl IIaTa-
CThIpMay KepeK. YUIHIIICI — YJIbl TApUXH OKHFaap
MeH TyJIFajapra KaTrbICThl KHeN xKepiep. ANWTaNbIK,
AcrtaHaga, AnMarbla amapiibUIBIK KypOaHIapbIHa
eckepTkim ambuapl. Kazipain esinme omap xac
MEeH KOPIHIH Toy eTeTiH KYHJIBUIBIFBIHA aifHaITy-
nma. TepriHmici — TBUICKIM CBIPJapbl FBUIBIMU
TanmanOaraH, OipaK agamra, OHBIH JIEHCAYIBIFBIHA
naiansl HeMece 3USAH/IBI 9cepi KYIIK-KYMSH TYIIbIp-
MalTBIH kepiep. bynapabiH kueni aranareiH cebedi
— azamzapzabl pyblHa, TalachlHA Kapail ajajiamaii,
©31HE TapTHIIl TYPATHIHBI, OJNAPFa KAKCHUIBIK CBIi-
JIaWTBIHBI, aJIaFbl KYHT'€ CEHIMIH apTThIPaThIHbIL.

Kazak xepinme ecki moyipiaepae KOHBICTaHFaH
py-Taiinanap jkacaraH MOJICHHMET, TYpPJi ecKepT-
KilTep — Oiffa 30p ocep EeTeTiH, 3epTTeyli Ke-
peK KbUIaTBIH Mocene. OmapmablH OyTiHTe meiiH
CaKTaJIBIIl KEJNIeH KOPKEM ECKEPTKIIITEp epeKiie
Ke3re TYCIM, epikci3 e3iHe TapTHIN, eNMMI3IiH ecKi
IOyipIeri MOJICHUET YITICIH KapKBIH TYPAE CUTIAT-
TaWTBIH, OYTiHIi pyXaHU Ka3bIHAMBI3IBIH apHAayJIbl
0ip camacel OOJIBITI OTHIP.

TeppUTOPUSIIBIK KaFbIHAH OJIEMJICTI OHJIBIKKA
CHI'eH Kac MeMJICKeT O0JIFaH COH O0ar3bl Oabanapaan
Mypara KaJIFaH eJl MEH JKepAi Ko3/1iH KapallblFbIHAAaN
MYKHAT CaKTay — YPHAKTHIK achUl MapbI3bIMbI3.
Byrinri s)kaHa 3aMaH ypriarbl, TyFaH Kep, eJiH cyiep
xac OybIHABI YITXKAHIBUIBIKKA, EJDKaHIbUIBIKKA
TopOHeney, TyFaH ©JIKe TapHXblH, TaOWUFaTBIH Ta-
HBITYZIBl MYHapajibl MYpaTbIMBI3 A€M CaHaHMBbI3.
XanKpIMBI3IBIH CaH JKbUIABIK TapuxX KOWHaybIHAH
arajaH Oayara, FachIpllaH Fachlpra Mypa OOJIbII
JKETKEH OIIIEeC aChUl Ka3bIHACKHL: 9JeT-FYpIIb, CalT-
JIOCTYpJIEPi, MOICHU-PYXaHHU KYHABUIBIFBIMBI3, KHE-
JIi JKepIIepiMi3, Kallllbl aJFaHAa YITTHIK KOIBIMBI3
Oara )eTIeC achll Ka3bIHAMBI3 OOJBIIN TaObIIa bl
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TEOLOGIA UNIVERSALIS: THE ACADEMIC CONTRIBUTIONS
OF THE FACULTY OF THEOLOGY FOR KASTAMONU UNIVERSITY
TO THE INTERNATIONAL SCIENCES

Before the establishment of the Republic of Turkey, from the medieval age, Madrasas and other Is-
lamic educational institutions were well-known to be in process of their reformation and development
activities in the last period of the Ottoman Era. Religious instruction was also held in those madrasas un-
der some departments such as; 1- Department of Islamic (Shariah) Sciences, 2- Department of Law and
Legal Sciences, 3- Department of Finun (Science), 4- Department of Medical Sciences, 5- Department
of Literary Sciences. That Dar al- Funun built in the 1908’s Emrullah Efendi’s Sharia Sciences (Ulum-ur
Seniye) as Faculty of Theology in Turkey may be the first core fort his model. On March 3 1924, the
Article of «Unification of Education» was issued out. With this constittutional article, a faculty of theol-
ogy affiliated to Istanbul Darul Finun was opened. The Faculty of Theology was closed in 1933 and
soon after subsequently, the Institute of Islamic Studies was established in Istanbul however in 1936 this
institute was closed as well. There has been experienced a dramatic process until 1949 when Ankara
University has opended its doors to a newly founded Faculty of Theology. The Democrat Party, which
came to power after the 1950 elections, opened Imam Hatip Schools (IHO) in the first year of its ruling
times, as it promised for election periods, and this was followed by the opening of Islamic Institutes. In
the following periods, schools and faculties providing many religious education were established. The
Faculty of Theology belonged to Kastamonu University is one of these institutions. Although it is a newly
established young faculty, it has achieved great success and made a fame and global name. In this article
we will deal with its contributions to the global religious studies.

Key words: Religion, Religious Education, Faculty of Theology, Higher Religious Education, De-
mocracy.

Aan PacheT ©3kaH
Kactanomy yHusepcuteTi, Typkusi, KactaHomy K.
e-mail: ozkanarafet@gmail.com
Teonorust yuusepcaauci: KacramoHy yHusepcureTi TeoA0rns pakyAbTeTiHiH,
XaAbIKAPaAbIK, FbIABIMAAPFA KOCKAH aKaAeMMUSIAbIK, YAECI

Opra facbIpAbIK, ke3eHHeH 6Gactan Typkus PecriyGAmkacbl KypblAFaHFa AEMiH MEApeceAep MeH
6acka Aa McAaMAbIK, Giaim Bepy mekemeaepi OcMaH ABYIpPiHIH COHFbl KE3EHIHAE KanTa Kypy >KeHe
AaMbITy ic-apekeTiHae BoAFaHbl 6eATiAl 60AABIL. AiHM HYCKayAap COA MeApPeceAepAe Kenbip beaimaepre
KapacTbl 6TKi3iAAl; 1 — Mcaam (Luapurart) FbiAbIMAAPbI BOAIMI, 2 — 3aH >X8He 3aH, FbIAbIMAAPbI 6OAIMI, 3
— DYHYH (FbIAbIM) 6OAIMI, 4 — MEAMLIMHAABIK, FbIAbIMAAP BOAIMI, 5 — aaebureT FbiabiIMAapbl 6eAiMi. 1908
K. IMpyAra IeHanAin «LLlapuraT FbiabiMaapbl» (Ulum-ur Seriye) Typkusiaarbl TeoAorms dpakyAbTeTi
peTtiHae caaraH Aap aA-DyHYH OHbIH, YATICIHIH aAFallKbl ©3eri 60Aybl MyMKiH. 1924 >biAbl 3 Haypbi3aa
«biniM Gepyai GipiKTipy» TypaAbl MakaAa LWbiKTbl. OCbl KOHCTUTYLMSIAbIK, MakarameH Crambya Aapya
DyHyHFa 6anAaHbICTbl TEOAOTUS (PAKYAbTETI allblAAbl. TeoAorus dakyAbTeTi 1933 XbIAbl XKaOblAADI,
COAQH KeniH ken y3amai blctambyapa Mcaam 3epTTeyaep MHCTUTYTbI KYPbIAAbI, 6ipak 1936 XbiAbl
OYA MHCTUTYT Ta Xabblaabl. 1949 XKbiAFa AeriH AHKapa YHMBEPCUTETI KaHAAAH KYpbIAFaH TEOAOTMs
hakyAbTETIHE ecik allkaHFa AeriH yAKeH acep eTTi. 1950 XbIAFbl CariAayAaH KeniH OMAiKKe KeAreH
AeMOKpaTUSABbIK MapTusi, carlAay KeseHiHAE YoAe eTKeHAen, Gackapy KeseHiHiH GipiHLIi >KblAbIHAQ
Mmam Xatun mektentepin (IHO) awTbl, copaH keiiH Mlcaam MHCTUTYTTapbl alblAabl. KeAeci keseHaepAae
KkenTereH AiHu 6iAiM GepeTiH mekTenTep MeH (hakyAbTETTEP KYpPbIAAbl. KacTamMoHy yHMBepcuTeTiHe
KapacTbl TeoAorms pakyAbTETi A€ OCbl MHCTUTYTTapAbIH 6ipi 60AbIN TabblAaAbl. ByA )xaHaaaH KypbiAFaH
>Kac hakyAbTeT OOACA AQ, OA YAKEH >KETICTIKTEepre KOA XeTKi3in, auriAi xxeHe 6yKiA aAemre TaHbIMaA
60AABI. ByA Makaraaa 6i3 OHbIH BAEMAIK AiHM 3epTTeyAepre KOCKaH YAECIH KapacTblpambi3.

Ty#iH ce3aep: AiH, AiHM GiAIM, TeOAOTUS PaKYALTETI, >KOFapbl AiHM BGiAIM, AeMOKpaTKs.
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Aan Pacpet O3kaH
Yuusepcutet KactaHomy, Typums, r. KactaHomy
e-mail: ozkanarafet@gmail.com

TeoAorns yHMBEpPCAAMC: aKaAeMHUYECKMid BKAAA (paKyAbTeTa TEOAOTMM
yHuBepcuteta KactamoHy B MeXAyHapOAHble HaykKu

Ao obpaszoBaHus Typeukoi PecrnyGAMKM, CO CpPeAHEBEKOBbS, MEApece U Apyrve UCAaMcKue
06pa3oBaTEeAbHbIE YUPEXKAEHUS ObIAU XOPOLLIO M3BECTHbI TEM, UTO B MOCAEAHMI Nepros OCMaHCKOM 3pbl
HaXOAMAMCH B MpoLecce pepopMmMpoBaHMs 1 pas3BuTHs. PeanrnosHoe obyueHne Takxke npoBOAMAOCH
B MEAPECe Mpu HEKOTOPbIX OTAEAax, Takmx Kak: 1 — AenapTameHT MCAaMCKMX (LlapuaTCKuX) Hayk,
2 — AenapTameHT npaBa U puanYecknx Hayk, 3 — AenaptameHT DioHyH (Hayka), 4 — AenapTameHT
MEAMLMHCKMX HayK, 5 — AenapTamMeHT AMTepaTypHbIX HayK. Aap aab-DyHyH, nocTpoeHHbiii B 1908
roay Ha cakyastete Teorornm IMpyaabl IpeHam (Ulum-ur er’iye) B kauecTse hakyAbTETA TEOAOTUM B
Typuumn, MoXeT BbiTb NEPBOI OCHOBOM TakoM MOAEAU. 3 MapTa 1924 r. BbiwAa cTatbs «O6beAMHeHNe
o6pasoBaHus». C 3TOM YyUPEAUTEAbHOM CTaTber OblA OTKPbLIT (hakyAbTeT TeoAormn npu Crambyae
Aapyn DioHyH. DakyabreT Teororum 6bia 3akpbiT B 1933 roay, u Bckope nocae 31oro B Crambyae
6blA OCHOBaH MHCTUTYT MCAAMCKMX UCCAEAOBAHMI, OAHAKO B 1936 roAy 3TOT MHCTUTYT Takxe OblA
3aKpbIT. ApaMatrnueckuii NpoLecc NpoaoAXKaacs Ao 1949 roaa, koraa YHnBepcuteT AHKapbl OTKPbIA
CBOM ABEPU AAS HEAQBHO OCHOBAHHOIO TEOAOrMyeckoro dakyAbTeTa. AemMokpatmyeckas naptms,
npuLLeALLIas K BAACTM MOCAe Bbi6opoB 1950 roaa, OTKpbiAQ WIKOAbI MMamMa xaTuna (MIO) B nepsblit roa
CBOEro NpaBAeHusl, Kak 1 06€eL1aAd Ha NeproA BbIGOPOB, a 32 3TUM NMOCAEAOBAAO OTKPbITUE UCAAMCKMX
MHCTUTYTOB. B nocaeayouwpme neproabl OblAM OTKPbITbI LKOAbI M (PaKYAbTETbI, AQiOLLME MHOrO
peArrnosHoro obpasoBaHus. MakyAbTET TEOAOTMM, MPUHAAAEXABLUMIA yHuBepcuTeTy KactamoHy,
SBASIETCS OAHUM M3 TaKMX 3aBEAEHMIA. XOTSl 3TO HEAABHO CO3AAHHbIN MOAOAOW (hAKYALTET, OH AOBUACS
GOABLLOrO ycrexa 1 npuobpeA M3BECTHOCTb M MUPOBOE UMsl. B 3TOI CTaTbe Mbl PACCMOTPUM €ro BKAAA

B MMPOBOE peAnUrmoBeAeHne.

KaAroueBble caoBa: pPeAnrnga, peAnrno3Hoe o6pa3OBaHme, TEOAOrMYeCKnNI df)aKyAbTET, BbiCLLee

PEAUTNO3HOE O6pa3OBaHVIe, AEMOKpaTud.

Introduction

Here first of all we need to give to give a brief
history about the adventure of Theology and Imam-
Hatip schools as religious education institutions in
Turkey. Before the establishment of the Republic of
Turkey in the last period of the Ottoman madrasas
and other educational institutions from time to
time it is known for its reform and development.
Emrullah Efendi, who also worked as the Ministry of
Education (Ministry of Education) for a while in the
last period of the Ottomans, was one of those who
developed projects to make reforms. Emrullah Efendi
founded and developed Dariilfiinun (University). The
University of Daru’l-Fiinun, which he has founded, has
consisted of the following departments: 1- Department
of Shariah Sciences, 2- Department of Legal Sciences,
3- Department of Fiinun (Science), 4- Department of
Medical Sciences, 5- Department of Literary Sciences.
That Daru’l-Funun built by Emrullah Efendi in 1908
under the name of «Ulum-ur Seniye» (Sharia Sciences)
Department was considered as somewhat Faculty of
Theology in Turkey being the first core-pattern for that
type of religious institution. However, in this Darii’l-
Fiinun founded by Emrullah Efendi, the department
named Ulum-ii Seniye was removed by the new
arrangement issued on October 11, 1335 (A.D.1919).
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After the proclamation of the Republic,
which has experienced a dramatic process of
religious education institutions, for various
reasons, religious education and religious
sicences were shutted down as usual act until
the opening a new one belonged to Ankara
University in Turkey in 1949. Until that time,
Religious courses for the Qur’an tragically were
closed, teaching and learning of the Qur’an was
banned, and a ruthless and merciless hunting
pursuit began on religious people. On March
3, 1924, the law of «Unification of Education
Law» was passed on the public. With this law,
a faculty of theology affiliated to Istanbul Darul
Fiinun was opened. But that so- called Faculty
of Theology was closed in 1933. Subsequently
within that year, for the substitution, the
Institute for Islamic Studies was established,
which was soon also closed in 1936. After this
date, very heavy sanctions against religion and
religious leading persons were come into effect.
Those men who read and teach the Quran were
imprisoned or punished with verdicted trials and
in result with serious crime by blaming them of
having given religious education to the people
without permissions. But after some so long
lacked periods eventually, in 1949, occurred the
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inauguration of Faculty of Theology by Ankara
University, after which could be called on to lose
the power of the single-party period and good
tidings for democratization efforts in Turkey,
and as a result, Turkey has received almost a
long and deep breathe in this sense.

Democratic Party which was founded on 7th of
January in 1946 and that year this party was in the
opposition in the same year but after four years at the
elections done, it annihilated the Single ruling power
of Republican People’s Party (CHP)’s longed for 27
years, being first Turkish political party which had
won the power in the multi- political parties system.
It also won the successive elections namely those of
1950, of 1954, and of1957 respectively. That means
it was on power for 10 years starting from 1950 until
1960. The Democrat Party was overthrown by the
Military Intervention on May 27, 1960 and closed on
September 29, 1960. Democrat Party’s short name was
DP. During its ruling times, the call to prayer at the
mosques in Turkey has begun to re-recited in Arabic
language in original form as well as it has removed
heavy pressures on religion and religious people.

There are so many concrete data historically
about the fact that the «strict understanding of
secularism» applied between the years when the
founding party, CHP, was on power as a single
party in the political system had turned into
oppression and hostility to freedom of religion
and conscience especially in the 1930-1940s.
During these decades, «Freedom of Religion and
Conscience» was put under very heavy pressure,
and there were serious difficulties in learning and
practicing religion and especially those considered
sacred by Islamic religion, mosques were closed,
a significant number of mosques were sold out,
some of them were turned into secular places such
as barns, haystacks or restaurants with alcoholic
drinks, even into pavilions or people’s houses or
into CHP buildings, Muslim Call (4dhan) was set
out to recite in Turkish, Qur’anic instruction was
banned, or it was almost impossible for the Qur’an
to be taught /learned in basic Arabic alphabet
with the ardent pressures by the gendarmerie. It
is observed that injustices reached at the level of
cruelty were performed for the sake of ordinary
people. All of these are the eye- witnessed events
that occured in the country started in the 1930s
and lasted in 1940s under the CHP ruling eras.
We may add that from the first revolutionary
period until the end of CHP rule (1923-1950)
2815 mosques were sold out totally (Iste tek parti
donemi CHP)sinin camilerimize verdigi statii!
Ahur, igkili restoran, depo... 2021).

Article 4 named as the Law of Unification of
Education, regulating the education of religious
officials, has foreseen the opening of the official
schools in the secular education system under the
titles of Imam Hatip Okullar1 (Schools for Muslim
Clerics) in order to provide religious services of the
ordinary people despite the closure of more religious
madrasas. Therefore, these schools foreseen in the
law were at the beginning opened in 29 city-centers
in 1924 under the name of «Imam Hatip Okullari».
The schools were at the four termed secondary
level. But the principals appointed for these schools
had not received any special religious education.
They were mostly experienced educators and their
aim was to train intellectual clergies loyal to the
Republican State. Most of the lecture hours were
filled with the secular sciences or with foreign
language courses, and the class-lessons related to
religion were backed behind as secondary level
courses. But in time Imam Hatip Schools have been
ignored by the secular Government for long, and
eventually in 1930, was closed by the reasons of not
received financial adis or funds, etc, but main reason
was lack of enough students(!). Between the years
0f 1930-1950, we could consider that there had been
a complete «Interregnum Period» in the religious
education on behalf of the secular interests of our
country (Cavusoglu, 2021).

After these heavy pressured days, Democratic
Party (DP), which came to power after the 1950
elections, opened the Imam Hatip Schools (IHO)
in the first year of its rule, as it had promised
to the peoples during its electoral campaigns.
So, the educative designs of newly founded and
officially funded Imam Hatip Schools were better
than the earlier formas in that the first period
of which was four termed years as secondary
period, and the high school period was termed
as three years, and constituting in seven years as
a whole, having been opened in seven diffirent
Turkish provinces from 1951 until 1952. In the
1963-1964 academic year, free boarding students
were admitted to Imam Hatip Schools for the
first time.

While the numbers of IHO were 45 in 1965,
these numbers increased to 65 in 1966-67 and
84 in 1967-68. With a regulation issued by the
government on May 22, 1972, Imam Hatip Schools
were turned into vocational schools that provide four
year termed education after secondary school, and
but by this time, the right to study in all programs
of higher education was abolished for those who
graduated from high school (Vikipedi 2021, Turan
2021, Karadas 2015).
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Carta Vitae Teologia: Establisment Journey
of the Faculties of Theology in Turkey

The idea of establishing the Faculty of
Theology arose out of the public need to instruct
Islamic Sciences within the modern Turkish
academy withamoremodernscientific mentalities
and trends. Earlier form such as madrasas, which
were medieval Turkish instructive institutions,
taught both Islamic sciences and the positive
sciences in their time. There were some
certain times when specialization was made
in madrasahs too; for example, The Medicine
Schools (Dar al Shifa-s) or Schools for Muslim
Tratidion (Dar Al- Hadith-s) were separate ones
distinctively as well as those Astronomical
Observatories created during the Seljuk period.
Moreover, Ottoman madrasahs gathered in
Istanbul left this specialization aside; instead,
it unified and melted all the Muslim Studies
(Ulum al- Arabiyya) and Human sciences (Ulum
al- Dahiliyah into the same instructive system.
It would be appropriate to consider Fatih-
Siileymaniye madrasahs, which were placed in
several stages of higher education on secondary
education and reached the highest level with
Sahn al Saman or Sahn al Suleymaniya, as the
founding models for modern Istanbul University
in the medieval age in consideration of the
Islamic sciences branch taught in that period as
the first form of modern faculties of theology
(Ankara Universitesi, 2021).

Therefore, it may consider that academic
religious education has come on the agenda after
the start of multi-party political life in Turkey.
Especially On January 14, 1948 some members
of Turkish parliament presented a law proposal
for the opening the faculties of theology. «To
make it possible to examine religious subject-
matters according to more sound and consummate
scientific principles, to prepare the necessary
conditions for the training of clergy in order to
have strong professional knowledge and a strong
thought °’ as for this dual purposes, the draft-text
was accepted on May 9 in theTurkish parliament
and the law was issued in the Official Gazette on
June 4, 1949, and entered into vital force as Law
No. 5424. By November 21, 1949, the Faculty
of Theology started its education period with
85 registered students, affiliated with Ankara
University.

Having been considering the main aims of
the Higher Islamic Institutes stated in the High
Islamic Institute Staff Law dated June 16, 1959
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and numbered 7344, it is seen that the main
purpose of these schools were to train religious
teachers who are competent enough in secondary
and equivalent schools, and to educate religious
scholars who are equipped with the positive and
vital information that the country needs. In the
regulation prepared in 2011, the Ministry of
National Education deemed itself responsible
for training teachers, as well as to train mufti-s,
preachers and other religious officials need by
the Presidency of Religious Affairs.

After the establishment of that one in Ankara
University Faculty, other faculties of theology
were also established in many parts of the country.
The purpose of the establishment of theology
faculties was to carry out needs for academical
or higher religious education and as well as the
religious services with a more moderate and
all- embracing religious discourses that would
establish the unity and solidarity of the country
by getting Quran and Sunnah as referential basis.
«At this point, Turkey’s in-door needs a as well
as those in the immediate next door countries
where religion-based political and ideological or
radical movements formed intensively were one
of the major causes to provide a more genuine
understanding of religion to the society by the
help of these faculties. As the wholly embraced
by Turkish community expressed in the form of
warmly exhibiting attitudes, in addition, the fact
that these faculties as a model have carried out
their moderate religious discourse to the field
of religious services and religious education as
well as they have prevented radical movements
from finding emancipation in the Turkish society
(Bardakoglu, 2016).

Above all Atatiirk University Faculty of Islamic
Sciences was established on 12 March 1971 in
Erzurum, as the second one after Ankara’s Faculty
of Theology, and has started education in 1971-
1972 academic year. This faculty was followed by
the establishment of other faculties of theology to
be founded in many Turkish provinces (Ocal, 2011;
Aydin, 2013: 27, 57-58; Gorgiin, 2015: 149-164).

Its twin sisters founded with the name of
«Higher Islamic Institutes» were transformed
into faculties of Theology on 20 July 1982 and
amongst many such institutes joined in their
universities under the new names for instances,
faculties of theology based in Selguk University
(Konya), that of Uludag University (Bursa), that
one in Erciyes University (Kayseri), of Dokuz
Eyliil University (izmir) and of On Dokuz May1s
University (Samsun) could be mentioned. These
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faculties were followed by the new faculties,
which were opened in 1980-2000. After 2000,
new faculties were established in many more
universities. By the year of 2021, a total of 61
numbers are under the namea of the faculty of
Theology and 43 faculties are under the name
of «Islamic Sciences» as established «Islamic
academia» in Turkey. In these faculties, some
certain 703 professors, 523 associate professors,
1373 Doctor entitled teaching men can be listed
as academicians along with other persons such
as 620 lecturers and 1381 research assistants
(Yiiksekogretim  Istatistikleri, 2021). In
conclusion, we should point out that despite the
names differed between «Islamic Studies» or
«Theology», all the faculties are subject to the
same instructive programmes.

A Global Religious Academy in Anatolia:
Establishment of Kastamonu University
Faculty of Theology

The Faculty of Theology affiliated to
Kastamonu University was established by the
Decree of the Turkish Council of Ministers dated
in 16.12.2011 by number of 2011/2605; having
been published in the Official Gazette dated
10.01.2012 and numbered 28169. The faculty
has completed its establishment process faster
than any other equivalent faculties in Turkey
and started its educational activities in the 2012-
2013 academic year under the leadership of
Prof. Dr. Ali Rafet OZKAN, the founding dean
of Kastamonu University Faculty of Theology.
Following the commencement of undergraduate
education, immediately an academic cooperation
protocol was signed between Corum Hitit
University and Kastamonu University for a
well-educated graduate programme as well as
a joint magister programme between each other
initiated in 2013.

Since 2013, the Joint Master Programme
belonged to Kastamonu University Institute of
Social Sciences and Hitit University Institute of
Social Sciences Department of Philosophy and
Religious Sciences has continued until the end of
the academic year of 2017-2018.

In this respect the proposal for the opening of
the Philosophy and Religious Studies Magister
Programme with thesis, planned to in order to
provide education within the Institute of Social
Sciences at Kastamonu University as of the spring
semester of the 2017-2018 academic year, was
well approved by the Council of Higher Education
(YOK) on 27.12.2017. Thus, the Department of
Philosophy and Religious Sciences, as being opened
independently with its own staff, continues its
activities.

On January 21, 2014, a protocol was signed for
the opening and execution of the Joint Graduate
(Master and Doctorate) program of Hitit University
and Kastamonu University Social Sciences Institutes,
and a joint postgraduate education was initiated
in the field of basic Islamic Sciences. Today, both
the Department of Basic Islamic Sciences and the
Department of Philosophy and Religious Studies carry
out master’s and doctoral programs independently
because they have sufficient academic staff.

The Faculty of theology with teaching members
included in 4 Professors, 5 Associate Professors
and 19 Dr members, continues its education and
training activities on Kuzeykent Campus along with
other academical members, namely 5 Instructors, 6
Research Assistants.

As in any other faculties of theology, the faculty
of theology in Kastamonu University consists of
three departments:

One is the «BASIC ISLAMIC SCIENCES
DEPARTMENTY». In this unit; 2 Professors, 3
Associate Professors, 13 Dr. There are Faculty
Member (7 Turkish / 6 Foreign) 4 Research
Assistants and 6 Lecturers can be listed (4 Turkish
/ 2 Foreigners) 8 out of 28 academicians in the
department are foreign.

Another of the departments is the
«DEPARTMENT OF PHILOSOPHY AND
RELIGIOUS SCIENCES». In this unit; 1 Professor,
3 Assoc. 2 Dr. There are 7 academicians in the
department as a faculty member and 1 research
assistant are included

The third part is «ISLAMIC HISTORY AND
ART DEPARTMENTY In the section:

1 Professor, 2 Dr. 3 academicians work as a
faculty member and 1 research assistant included.
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NUMBER OF STUDENTS AT THE FACULTY OF THEOLOGY
PROGRAMME CITIZEN FOREIGN STUDENTS TOTAL
DKAB
(RELIGIOUS CUL-
TURE MORAL 5 1 6
KNOWLEDGE
TEACHING)
DKAB
(RELIGIOUS CUL-
LICENSE TURE MORAL 6 ] 6
KNOWLEDGE
TEACHING
2. TEACHING
THEOLOGY 569 52 621
THEOLOGY
2. TEACHING 474 9 483
ILITAM
(THE
COM-
PLETION DISTAN%:GLEARN' 285 . 285
OF THE
THEOL-
0GY)
1401

Today some 4500 foreign students from 55
different countries receive education at Kastamonu
University and 61 students from 16 different
countries continue their education in the Faculty of
Theology.

4. Postgraduate Education and Its
Contribution to Global Academy
at Kastamonu University

Institute of Social Sciences in Kastamonu was
established on March 17, 2006. Today, there have
been magister studies, magister without M.A. thesis,
distanced education without thesis and doctoral
programmes. In addition, there have been 18 different
magister programmes with M.A. thesis as well as
5 other non-thesis magister programmes and other
2 distanced learning magister programmes without
thesis including 8 diversed doctoral programmes.

Since 2013, Kastamonu Institute of Social
Sciences and Hitit University Institute of Social
Sciences Department of Philosophy and Religious
Studies have opened a joint Magister Programmes.
As a result of these studies carried out, a proposal
to open the Master’s Program with Thesis in the
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Department of Philosophy and Religious Sciences
planned to provide with education within the
Institute of Social Sciences by the spring semester
of the 2017-2018 academic year, was approved by
theTurkish Council of Higher Education (YOK)
on 27.12.2017. The Department of Philosophy
and Religious Sciences belonged to the Institute,
which is opened as a stand-alone, still continues its
academical activities in the Magister Programmes
with thesis.

In this respect Basic Islamic Sciences
Departments Joint Graduate (Master and Doctorate)
program was signed and a protocol was signed by
The Social Sciences Institutes belonged both to Hitit
University and Kastamonu University. I, by myself,
willingly would like to express my deep gratitude
to Prof. Dr. Reha Metin ALKAN, The Rector of
Hitit University and to all faculty members f his
university.

Therefore, usual other academic cooperation
protocols continued to be signed with many jointly
foreign universities between the years when as the
founding dean of the Faculty of Theology (2012-
2017) and as the Vice Rector for International
Relations of the University (2011-2019) and in
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this context, I have worked as well as having being
as «foreign counselor» for many foreign PhD
students, especially for those students coming from
Kazakhstan Al-Farabi State University.

Nowadays I have been foreign consultant in
order to contribute to the studies done by many
foreing PhD students from Kazakhstan Nur-
Mubarak Egyptian Islamic Cultural University,
Abai Kazakh National Pedagogical University and

L. N. Gumilyov Eurasian National University. I, Ali
Rafet OZKAN, both as an individual person and as a
former dean having been an actual teaching member
of the Faculty of Theology of Kastamonu University
still continue to be an ardent supporter to global
scientific and Islamic studies.

The statistics of the students who continue their
graduate education in our current faculty are as
follows:

NUMBER OF MAGISTER (MA) STUDENTS

GIOUS SCIENCES

DEPARTMENTS CITIZEN FOREIGN STUDENTS TOTAL
BASIC ISLAMIC SCI-
ENCES 73 38 111
PHILOSOPHY AND RELI- 56 3 59
GIOUS SCIENCES
NUMBER OF PHILOPHICAL DOCTORAL(PHD) STUDENTS
DEPARTMENTS CITIZEN FOREIGN STUDENTS TOTAL
BASIC ISLAMIC SCI-
ENCES ? ? 18
PHILOSOPHY AND RELI-

DISTRIBUTION OF FOREIGN UNDERGRADUATE STUDENTS IN BASIC ISLAMIC SCIENCES BY COUNTRY

COUNTRY

NUMBER

ALGERIA

CHINA

PHILIPPINES

IRAQ

KYRGYZSTAN

LIBYA

EGYPT

SUDAN

SYRIA

TOTAL.: 38

DISTRIBUTION OF FOREIGN UNDERGRADUATE STUDENTS IN THE DEPARTMENT OF PHILOSOPHY
AND RELIGIOUS SCIENCES BY COUNTRY

COUNTRY NUMBER
AZERBAIJAN 1
BELGIUM 1
KYRGYZSTAN 1
TOTAL: 3
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DISTRIBUTION OF FOREIGN DOCTORATE STUDENTS IN THE DEPARTMENT
OF BASIC ISLAMIC SCIENCES BY COUNTRIES

COUNTRY NUMBER
CHINA 1
PALESTINE 1
KYRGYZSTAN 1
LIBYA 2
EGYPT 1
SYRIA 3

TOTAL: 9

Conclusion

In conclusion, we may say that one of
the great highlights of Faculty of Theology,
Kastamonu University is undoubtedly international
undergraduate and graduate students. This subjet
matter about consulting foreign students should be
mentioned too. For instance, by this noble activities,
the Faculty of Theology for Kastamonu University
makes itself different from many other theological
faculties founded in Turkey. We may emphasize as
another issue that these organizations were done in
some very short times as well as, despite being a
young faculty, it has made emereged some doctorate
programmes offered under its university title. In
addition, under the supervision of Prof. Dr. Ali Rafet
OZKAN, an associate professor from Kazakhstan
has returned to his country after completing his
post-doctorate in Kastamonu. At the moment that
academician is working as a senior manager of

a university established in Kazakhstan. Within
these widened scopes of the international project,
many students, especially from Libia, although
many difficultiesd they have met, have completed
successfully their magisters or doctoral education
programmes in our faculty in Kastamonu University.

‘We may say that our university has got a significant
and effective global success transculturally, having
been a high rate of 52% foreign students as of 2019
in graduate education. We, as academicians, are also
considered somewhat architects of these successful
activities during our tenures. Today, it would be
expected these academic rates would be more increased
either slowly or rapidly and yet, the future global
successes to be emerged for the given university must
be achieved only with ultimate and pioneering visions
and executive administrative conception. Since, in this
neo- tempos either the eventual and absolute success or
the failure in the academy are to be linked firmly to the
skills of managers in the academia.
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O30eKcTaH XaJublKapalblK UCTIaM aKkaJeMusichl, ©30ekcTaH, TalkeHT K.
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KOH®ECCUAAPAADBIK AMAAOITbIH MAHbI3ADbIAbIFbl MEH OPHDbI
(KA3BAKCTAH MEH ©3BbEKCTAH TOXIPUBECIHAE)

Makanaaa KoHdeccusiapaablK, KApbIM-KaTblHACTAP MEH OHbIH, KOFaMAaFbl POAI MEH MaHbI3AbIAbIFbI
>KOHIHAE anTbiraabl. CoHaalt-ak, KenkoHdeccmsAbl KasakcrtaH MmeH ©30eKcTaH CekiAAl MeMAeKeTTer|
AIHM Ke3KapacTap MeH AMAAOr YATIAepi cumatTaAaAbl. AiHapaAblK AMAAOTKa KEAy OFaH MEMAEKET
TapariblHaH >KaCaAFaH bIKMaAbl MEH YKafAalblHa TOKTaAaMbl3. KoHdeccnsiapaabiK, AMAAOTTbIH MO3UTUBTI
TycTapbl eA GipAiriHaeri yaeci xaiiblHaQ CO3 Ko3FaAasbl. AiHapaAbiK, KapblM-KATbIHACTbI PETTEYAEri
KasakcTaHHbIH peAi MeH OCbl TaKbIpbINTaFbl Xa3bIAFaH FbIAbIMU-3€PTTEYAEPAI KapacTbipa OTbIpbIM,
3epTTeywiAepAiH Ke3kapactapbl 6epireai. XKaAnbl AiHapaAblk, KapbIM-KaTbIHAC NMeH KOH(eCcUsapaAbIk,
KapbIM-KATbIHAaCTapAbIH MaHbI3AbIAbIFbI KeATipiAeai. «KoHdeccusi» TYCiHIr >XeHiHAe KeHipek ces
KO3FaiiMbi3. [oCcTKeHeCTiK Ke3eHAeri AiHre 6eT Oypy TyCbiHAAFbl KOH(eCCMaapbiK, AMAAOT TyPacCbiHAA
anTbiAaabl. Herisri makcaT KoHdeccusiapaAbiK, AMAAOrTbIH KOFaMAaFbl MaHbISAbIAbIFbI MEH OHbIH,
OPHbIH aHbIKTay 6OAbIN TabblAaabl. AiHapaAblK, XOHE KOHMeCccusiapaAblK, KapbiM-KaTbIHACTbIH, ©3apa
bIHTbIMAKTaCTbIK, MEH YATAPAAbIK, TaTyAbIKTbl CaKTayAafbl POAiI alTapAbIKTalk MaHbI3Abl. AiHApaAbIK,
AMAAOTTbIH KOH(PEeCCUsIapaAbIK, AMAAOTKA, YATAPAAbIK, MEMAEKET aPaAbIK, AMAAOTKA alMHAAY MYMKIHAITI
6ap. 3amaHayn ce30eH anTKaHAQ, TOAEPAHTTbIAbIK, HEMECE AIHM TO3IMAIAIK MyHAAM KaAaMAapAbiH
LLIAPTTb! KYObIAbICHI G0Aapbl Xak,. KasakcTaH MeH ©306eKkcTaH apacbiHAAFbl TATYAbIK, MEH bIHTbIMAKTACTbIK,
OCbIHAAM KEAEAI KapaMAAPAbIH HaTUXKec icneTTec. OcCbl TOHIPEKTEri MBCeAeAep MakKaAaHbIH Ma3MyHbIH
KaMTUADI.

Ty#iH ce3aep: KOHeccus, AiHapaAblK AMAAOT, MO3UTUB, XKahaHAaHY, yaepic.

A. Mirzakhojaev
International Islamic Academy of Uzbekistan, Uzbekistan, Tashkent
e-mail: patron.81@mail.ru

The importance and place of interfessional dialogue
(in the practice of Kazakhstan and Uzbekistan)

The article discusses interfaith relations and its role and importance in society. It also de-
scribes the religious views and patterns of dialogue in countries such as multi-religious Kazakh-
stan and Uzbekistan. Coming to the inter-religious dialogue, we will focus on the influence and
the state’s influence on it. The positive aspects of interfaith dialogue are the contribution to the
unity of the country. The views of researchers are presented, considering the role of Kazakhstan
in the regulation of interreligious relations and written research on this topic. The importance of
inter-religious and inter-religious relations in general is emphasized. Let’s talk more about the
concept of «confession». It is about interfaith dialogue in the post-Soviet period. The main goal is
to determine the importance and place of interfaith dialogue in society. The role of interreligious
and interreligious relations in supporting mutual cooperation and the international world is very
important and enormous. In modern terms, tolerance or religious tolerance is a pledge of peace
and unity. The content of the article covers these issues.

Key words: confession, interreligious dialogue, positive, globalization, process.

A. Mup3axoaxxaes
MexayHapoAHas McAaMckast akapemust Yabekumcrara, Y36ekucraH, r. TawkeHT
e-mail: patron.81@mail.ru

BaXkHOCTb M pOAb MEXKOH(heCCUOHAABHOIO AMaAora
(B npakTuke KasaxcraHa u Y3abekucraHa)

B aAaHHOM cTatbe pPacCMaTpmBatoTCA ME)KKOHCbeCCl/IOHaAbele OTHOWEHNA, X POAb, 3Ha4deHue
N Ba>XHOCTb B O6LLI,€CTB€. B AaHHOM cTaTbe Tak>Xe OMNMCbIBAlOTCH PEANTNO3HbIE B3rAdAbl 1 MOAEAU
KOHq)eCCl/IOHa/\bHOFO AMaAOra B TakKnx MHOI'OKOHCt)eCCMOHa/\beIX CTpaHax, Kak KasaxcraH u Y36ekumcraH.
PaCCManMBaETCﬂ POAb TOCyAapCTBa B CO3AaHMMN  MEXPEAUTMO3HOIo M KOHdDeCCVIOHa/\bHOI'O
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A. Mup3zaxompxaen

AMaAora. O6CY)KAalOTCSI NMOAOKNUTEAbHblEe aCMneKTbl Me)KKOHCbECCMOHaAbHOFO AMaAAOra B e€AMHCTBe
CTpPaHbl. A Takxxe B CcTaTbe NPeACTaBA€HbI B3rAgAbl MCCAepOBaTEAEN KasaxctaHa B peryaAmpoBaHnmn
Me>XXpPeAnrmo3HbixX OTHOLLEHWN U MUCbMEHHbIE UCCAEAOBAHMS MO AQHHOM TEME. B LIEAOM ONMMnCbIBaeTCH
Ba>XHOCTb N POAb MEXXPEAUTNO3HbIX U Me)KKOHCbECCVIOHaAbeIX OTHOLLEHU U Pa3bACHAETCA NOHATHNE
«KOHCbeCCl/lﬂ». B cratbe paccMaTpnBaeTCca ME)KKOHCbeCCl/IOHa/\belVI AMAAOI B MOCTCOBETCKUM NneproA.
OcHoBHas LLEeAb CTaTbN — NMOAHEPKHYTb BA>KHOCTb U1 POAb Me)KKOHCbeCCMOHaAbHOFO AMaAOraB O6llJ,eCTBe.
PoAb MeXPEAUTMO3HbIX N MEXKPEAUTNO3HbIX OTHOLLEHUN B noaAep>XaHnM B3aMMHOIo COTpyAHMYECTBa
1M MeXHAUMOHAAbHOIO MMpa OYeHb Ba>KHa W OrpoMHa. Me)er/\MFVIO3HbIl71 AMNAAOI nepepacTtaeT B
Me)KKOHq.)eCCV]OHaAbeIVI/ MEX3THUYECKNI U Me)Kl’OCyAapCTBEHHbIIZ ANAAOT. COBpeMeHHblVI TEPMUH
KaK TOA€PaHTHOCTb MAN PEeAUTMO3HAd TOAEPAHTHOCTb ABAJEeTCA 3aAOroM MHpa U eAMHCTBA. Ml/ip n
COTPYAHUYECTBO MEXAY KaszaxcrtaHoM M Y306ekMCTaHOM — Pe3yAbTaT MPaBUAbHbLIX LWWAroB CTOPOH.
CerpM(aHme CTaTbM OXBaTbIBA€T AdHHble l']p06/\eMbl.
KAroueBble caoBa: KOHCbeCC[ASl/ Me)er/\l/Irl/IO3Hbll71 AMAAOT, NMO3NTUB, r/\o6a/\143aum/ npouecc.

Kipicne

JlareiH ce3iHeH aymapraHma «confession — KOH-
(deccusty JiH KOJIBI HEMECE JIHM CEHIM YFbIMBIH
Oepeni. benrini Oip AiHM 11iM TYPFBICBIHIAFB! TiHU
CEHIM epeKIIIeNiri, COHmai-aK Oip MIHI yCcTaHATBHIH
JiHgapnap 6ipiecriri. bip ninai ycranatsid niHgapiap
OiprnecTiriHiH eKiHm Oip AiHAI YCTaHATBIH AIHAAPIAP
OipyrecTiriMeH Tary, BIHTBIMAKTACTHIKTa OMIP CYPY
CHUIAThIH KOH()ECCUSAPabIK UAJIOr OpHATY JCHMI3.
JliHapabIK KeniciM MeH KOH(eCCHIapaTbIK THaI0T ThIH
OpHBIFYBI OeHOIT eMip kemrymiH OipmeH Oip Kemisi
icertec. Ke3 KenreH MeMIIGKETTiH IiHH KaFJaibl
MEH axyajbl enjeri MaHbIIbI (hakToprapibiH, Oipi.
KondeccustapanbIk qratorTsl TYIBIPYIIHI XaJIbIK JKOHE
OHBIH HETI3r1 TYTHIHYIIBICHI J1a XaJIbIK, XaJIbIKThIH JKe-
Ke J1apa MoJICHUETapaTbIK, TiHAPAJIBIK, SKOHOMUKAITBIK
KaTbIHACTAPCHI3 OMIp CYpyl MyMKIiH €MeC, YaKpIT 6TKEH
calibIH MOJICHH, J1iHM, KOH(eccusapanbIK KeTiciM MeH
JTNAJIOTTHIH MaHBIIBUTBIFEI apTa TYCIIeCe ©3€KTUTIriH
SKOFaITIIANIbI.

TakbIpbINTHI TAHAAYABI AdHEeKTEy
JK9He MaKcaThl MeH MiHAeTTepi

«Kondeccusiapanbik JIIMAJIOTTHIH MaHBbI3-
IBUIBIFBI  MeH OpHBI Kazakctan Men ©O30ek-
cTal TOXKIpUOeCiHaE» aTThl TaKbIPBIIITHI

TaHJIaybIMBI3IIBIH ce0e0i NiHapambIK KoHe KOHpec-
cusapajblK Mocelenep AYHUEXKY3UIK JeHreuaeri
©3CKTi TaKpIpbIl OONBIT  OTHIp. JIYHHEXY3LIiK
JIEHTeIe 3epTTEeNiN OThIpFaH TaKBIPHITT OOJFaH-
JBIKTaH, Makaja djka3yra o0JeH JaWBIKThI ThIH
TaKbIPBINTapABIH 0ipi e Oipereii.

FouibIMuU 3epTTey diicHaMAachl
¥Ynrapanelk, KoH(peccHsapalblK THATOTTHIH

MaHBI3/IBUTBIFBIHA  KATBICTBI OEpiireH MakallaHbl
a3y OapbIChIHAA 3epTTey 9MICTEPiHiH Kenleci Typ-

Jiepi KOJJIAHBUT/IBI: CHITATTAMAIIBIK d[iC, CATBICTBIP-
MaJibl,  CaJBICTBIPMAJIBI-TAPUXH,  KYPBUIBIMIBIK
9/liC, CTAaTHCTUKAIBIK OJIC TypJepi KOJJaHBUIIbL.
Conpait-ak, Kazakcran MmeH ©O30ekcTaH apachIHIAFbI
JHApajbIK JUAJIOTTBIH OpHAYbIH KepceTy Oapbl-
CBIHJ]A CUTIATTAMAJIBIK JKOHE CaJIbICTBIPMAIIBI 9JIiC
K60IpeK KONMIaHBUIIBI.

Herisri 6eJaim

Toyenci3mikke KOJ KETKI3reH TIOCTKEHECTIK
eNJiep apachIHJaFbl KOH(ECCHUIapabiK JTHalOTThIH
MaHBI3IBITBIFBI MEH MoHI epekinte. 1991 xburra nefiin
KeHecTik noyip Ke3eHiHAE IiH MEH JIHU TaKbIPbII
Typasbl ce3 KO3FayFa THIMBIM CalbIHIBL. KeHecTik
JIOyip aTen3MMeH cumartajianbl. XadbIKTHIH JiHTe,
MOJICHUETIH/IETI YMBITBUIFAH CalT-IdCTYPiHE, Me-
peke, MeidpamaapbeiHa Opainybl MEH OeTOYpBICHI
OJIAPIIBIH JKEKEe Aapa VIIT, XaJIbIK PETIHACTI aFanTKbl
KagamaapbiHeiH  Oipi  Oongel.  Kenec  Ykimeri
bIIBIpaFaHHAH KeHiH oFaH Kypamuac 15 memuieker-
T€ O31HIH OTKEHIHE OpalbIN, OipKaTap YMBITBUIFAH
JOCTYpIIEpiH KalTa >KaHFBIPTHII, JiHre OeTOyphIC
xacannel. Kazipri TaHmarel niHTe OeTOYpHIC *Ka-
CaJBIIl JKaTKaH Ke3deri KoHQeccHusapanblK Iua-
JIOT HeMece KapbIM-KAaThIHACTBIH €1 OipIiriH cak-
TayFa yieci 30p opi YIKeH MaHBI3IBUIBIKKA He
Oomabl. KemyaTThl MeMJICKeTTEp/eri YJITapasibik,
JiHapalblK, KoH]eccusiapanblk OaijaHbic MemJie-
KeTTIH IpreTachlHBIH MBIFBIM OOJNYyBIHA OH SCEpiH
turizeni. IlocTkeHeCTIK enmepAiH Kak-KalChICHIH
aJcaK Ta KOMyJITThl, Kol KOH(ECCUSUIBI eIjep
KarapbiHa xarajpl. [liHapablk KapbIM-KaTbIHACTHIH
JIMAJIOTBl HeMece JiHApaNbIK, KoH(eccusapaibIK
TO3IM/IUTIKTIH MOH-MaFbIHACHI OTE 30p JKOHE OHBIH
YITapanblK BIHTBIMAKTACTBIKKA, OIpIIiKKe —aibI
keneTingiri gaycbid. Ocbl opaiiga 3. CopcenOaeBa
03 MakaJlachiHa « MOICHUETTIH JaMybl JiH/Ii €pPeK-
e pyXaHH KYOBUIBIC >KOHE KYHABUIBIK pETiHIE
€lIKAlllaH >KOKKa IIbIFapa alMaiiby, e
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(CapcenbacBa, 1996: 316). SIFHM MOIEHUETTIH Ja-
MyBIMEH Karap, IiH Jieé JaMyblH J>KaJFacTBIPaJIbI
JKOHE OHBIH KOHLJI ayJjapapIbIK, CAIMaKThl KYObLTbIC
eKeHiH MOHBbIHAaFaH xeH. JiHai epekiie KyObUIbIC
JIeTT KapacThIPCAaK OHBIH 3€PTTEY OOBEKTUIEP] epeK-
11e KyObUTBICTap KUBIHTHIFBI 00Ja anajsl. bepinren
MakajambI3[la OChl Opaljarbl Macelelep KeHiHeH
KapacTelpbUlaZibl. MakanaHblH apKayblHa aiHa-
JIBITT OTBIPFAH TAaKBIPBIN <JIIH» KYOBUIBICHIHBIH
asiceiHaarsl «KoH(eccusapanblK AUaIorThlH MeM-
JIEKET apajblK KapbIM-KATIHACTAFbl MaHBI3ABLIBIFBI
MEeH OpHbI» Oombim OTBIp. JliHapajblKk JKoHE
KoH(eccusapanblK  KapbIM-KaThIHACTApABIH  OH
OarpITTa JaMyblHa TIKENEW yieciH KOCaThIH
HeTi3ri maprrapabH Oipi — AiHK Te3iMautik. HiHn
TO3IMAINIK TIeH KOFaMHBIH 3alBIPIIbl CUNATHIH
Kazakcran PecmyOnukaceiaeiH — «JliHM — KBI3MET
XKOHE IiHM OipiecTikTepy» Typalsibl 3aHBIHBIH IIpe-
amOynaceiHaH kepe anambi3. «Ochl 3aH Kazakcran
PecryOnukachIHBIH ©31H AEMOKPATHSIIBIK, 3aHBIPIIBI
MEMJICKET PETIH]IC OPHBIKTHIPATHIHBIH, OPKIMHIH ap-
OXTaH OOCTaHABIFBI MEH KYKBIFBIH PacTalTHIHBIH,
OPKIMHIH JiHM HAaHBIMBIHA KapaMacTaH TeH KYKBLIbI
0oJTybIHA KEMUIAIK OepeTiHiH, XaHa(u OaFbIThIHAAFbI
WICJTAMHBIH JKOHE IPaBOCIIABUETIK XPUCTHAHABIKTHIH
XaJIBIKTBIH MOJICHHETIHIH JJaMybl MCH PyXaHH OMi-
piHzeri Tapuxu peiH TaHUTHIHBIH, Ka3zakcTaH xai-
KBIHBIH PyXaHU MYpacbIMeH YiineceTiH Oacka ma
JiHIEepAl KYpPMETTEHTiHIH, KOH(eccusapaiblK Kei-
CIMHIH, JIiIHM TaFaTTHUIBIKTHIH JKOHE a3aMaTTap/IbIH
IiHU HAaHBIMIAPBIH KYPMETTEYNiH MaHbI3IbUIBIFbIH
TaHUTBIHBIH HETI3re anajabl», — jaeiiHred. («iHu
KbI3MET >KOHE [JiHM  OipilecTIKTep»  Typajbl
Kazakcran PecnyOnukaceiabiy 3aHs1, 2017: 3).

Faceipnap Ooiier  ©O30ekcran, Kazakcran
ayMarblHJa ©MIp CYpreH XasbIKTap Keuoip kes-
Jepae IiHA CEHIM-HAHBIMBI ©3 epikTepiHme O0oiI-
Mal, KYIINEH CIHIIPUITeH HJCOJIOT sl MICHOepiHIe
TYMIIIATAHBIN Ta Kajabl. JliHHIH KbI3MeTTepiHiH O0ipi
perTeyritik Kei3MeT Ooirca, KeHec ykiMeTi TYChIHAA
Ol 63 KbBI3METIH aTKapyJaH Kajiabl. Toyenci3ik
anraH coH O30ekcraH, Kasakcran »xammer TMJ
ayMarplHIAFBl enjep OyriHri TaHma 3 OarbIT-
OaFmapblH alKBIH/IAI, MEMIICKETTIH TYTaCTHIFBI KO-
JIBIHJIA TiHHIH POJIi MEH ©3€KTLIIriH aHbIK aHFap/bl.
MeMJIeKeTTIK 1IIKi cascaTieH XallbIKapasblK Oaii-
JIAHBIC KEHICTITiHAE JiHU (aKTOPJABIH MaHbBI3EI
KBUIIaH JKBUTFA apThIl OTHIp. JlyHWE XKY3iHIH
FallamJIacy TpPOLECIHE TaJIBIHBICHI ENIMI3IIH ai-
IblHA JKaHa MiHAETTep Koibimm oTelp. Kasipri
TaHJa MEMJIEKeT KaTaH CeKyJsApu3anus YITiciMeH
JUHHIH MEMJICKETTIK JKOHE €JIIH CasiCH OMipiHe
JUHHIH MaHBI3ABUIBIFBIH KOTEPYIE CTPATETUSIIBIK
TaHAAyAbIH aJIBIHAA TYP.
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Kazakcran mMeH O30ekcTaH CEKUIIi KOMYJITTHI
MEMJICKETTEpJIeT] YIITAPAIBIK KapbIM-KaThIHACTHI
perreymi (akTopabrH Oipi JiHU TO3IMIUTIK OONBIT
caHananpl. Te3IMIOUIIK Ke3 KelreH >Karjalra KeH
Kapay, OH Ke3KapacThl Oi1ipy, e3apa TYCIHYLILIK,
CBIMJIACTBIK ~CEKIIMI YFBIMOAPIBIH  KUBIHTHIFBIL.
Jinu Te3iMIiuniK AereHiMi3 0acka YJITTHIH JIiHIHE,
IHU KWIM YJTIiCiHe, MiHM CaiT-AdCTYp, iHU
rulazaTxaHajapbelHa, KOPaJFbUIAPhIHA KYPMETIICH
Kapay, e3apa CBIMIACTBIK KopceTy yurici. JKammsi-
JamMa CHIIaTTaFaHAa JiHW Te3IMJAUIIK iHAPaIBIK
HeMece KoH(eccHsapadblK JHAJIOTTHIH  HETi3ri
Kypaymbiiapel  Oosbimn  OoThip.  OCbl  TYpFBIAA
COTBUTBIK JKONBIHBIH YCTa3bl TYPKi JYHHECiIHiH
ranpiMbl Koka Axmer Slccaym amammapasl Oacka
WIT TeH XalbIKTapiblH JIHW Ke3KapachblHa iHU
TO3IMIUTIKIIEH Kapayfa MakeIpell: «Erep ceHiy
annpiHIa Oacka JiH eKim Typca, OFaH Ka0ip
kepceTme. Karbire3aiH *yperiHeH, »ka0ipeHy i HiH
pyxblHaH Kynai Oesemi. O akukarmbin Asra. OH-
Jall KyJifa TO3aKThIH jKahaHHaMBbl TaiibIH TYp», —
neini (Sccaywn, 1993: 170). ¥nTTtap MeH yisicTap
morsipnanral 0i3miH Kazakcran meH Oz0excran
cerHapl enme Koxka Axmer SlccaywniH HaKbUI
ce3iH OaraMaail 01y HIOKTBIFBI OMIK, K©3i KbIParbl
XaJIKBIMBI3IBIH 0aCThl YCTaHBIMAAPBIHBIH Oipi 00-
nysl THic. Koxka Axmer Sccayn X-XI racwipaa qiHu
TO3IMILUIIK )KOHIH/E aliTHIII KETKEH OoJIca, O13/1H aTa-
0abamapbeIMBI3IABIH JTiHH JKOHE KOH(EeCcCHSIapaIblK
KapbIM-KaThIHACTBIH ~ MAaHBI3BUIBIFBIH  €PTEACH
YFBIHBIN, OH TyWrenaepin Oalikayra Oomnapl.
JiHn Te3IMIiIiK TeH KOH(ECCHUIAPAIBIK TO31M-
IUTIK TIeH KYPMETTIH aJaM3aTThlH OeiOiT eMip
cypyiHne memymri (aktop ekeHmiri cescis. Jlece
e IiHU Ke3KapacTapAblH KeIICIEHTIH TycTapsl
OpBIH aJIFaH JKarjmaiija JiHM axXyajjabl KaJarasay,
Oackapy MeMJICKEeTTiH Oackapy OpraHaapbIHBIH
KY3BIpBIHIAFEI MiHIEeTI. Ke3 kenreH miH MEH IiHH
OiprecTikTi, OiHM KOHQeccus: OpTadbIKTapblH IiHU
XKaFJIailbl KY3BIPETTI OpraHuap pPeTTEeCTIpill OTHI-
panel. OHBI 3aH JKY3IHIE PETTECTIPETIH 3aHJBIK
KykarTap na Oap, OHBIH €H YJKEeHI Ke3 KelreH
ennig Koncturymmsicel mer [liH ictepi xommureri
HeMece OKIMIIUIIK HeMece JXepriliKTi OWIiK op-
raryapbl. COHBIMEH KOH(eCcCUsapalblK KapbIM-
KaThIHACTApJbl PETTECTIPETiH €H 0acThl Kypaj oI
MEMJIEKET OOJIBIIT OTHIP, AHBIFBIHIA MEMIICKETTET]
3aHHAMAJIBIK KYXKaTTap MEH KY3BIPETTI OpraHjaap.
OpuHe Oyl TycTa KapamalblM XalbIKTBIH e3apa
CBIMJIACTBIFBI MCH ©3apa KYPMETi i€ ©H COHFBI
opeiHaa emec. Koram yHemi mamy ycringe Oona-
Iel. MeMiekeTapanblK KapbhIM-KaTblHAC FHUIBIMH,
CasiCH, KYKBIKTBIK, JJICYMETTIK, JIIHU KOHE MOJCHU
OaiimanpicTap apKbulbl Aamu Tyceni. Kepkem Oaii-
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JAHBIC apKbUIBl XaJBIKTAP apachlHAAFbl KYPMET,
CHIMIIACTBIK apTa Tycemi. Ocipece TYpKi Timaec
eNJepaiH KapbIM-KaTbIHACTAPBIH JKAH-KAKThl Ja-
MBITy KOH(eccHsapallblK TaTYJIBIKTBIH HBIFAIObIHA
OH BIKITAJIBIH TUTI3€Edl.

O30ckcTaHga  JIIHTE  KaThICTBI  KOMNTEreH
ayKbIMJIBI  ic-IIapanap J>Ky3ere achlll  JKaThIp.
O36ekcran Pecryonmukaceasie [pesumenti 2017
*KblIbl 19 KpIpkyiiekre [llaBkar Mupsuees b¥¥Y
bac AccaMOnesachlHbIH 72-111 CECCUACHIHAA IiHU
OKCTPEMU3M MEH TEeppOpH3MIe Kapchl KYIITIK
anicrepmen (BI1, ¥KK, 1IM) kypec xypri3yaiH o3-
©3iH aKTaMaWTHIHBIH JKOHE OFaH Oallama peTiHjie
KacTapra jkoHe XaJbIKapalblK KaybIMIacTHIKKA
HcnamMHBIH T'yMaHHCTIK MOHIH TYCIHIIpY apKbLIbl
JKaraainap skapary, connai-ak, bYY¥ JKacrapasin
KYKBIKTaphl Typajibl apHalibl KOHBEHIIUSHBI 931pJIey,
BYY wmyme ennepre bac AccamOnesiHbIH «AFapTy
JKOHE [IIHU TOJIEPAHTTBUIBIK» TYpallbl apHAUbI
Kaynbl KaObuigay Typajsl ©3 YCHIHBICHIH OUTAIpAi.
(O30ekcTran Ilpe3mmeHTiniH AiHM pe3eHAHCHI).
Oz0excran PcenmyOnmukacwel TMpe3nIeHTiHIH Oyt
uri OacTamachl KYITapibIK JXaraaid. AFapTy KoHE
TOJIEPAHTTBUIBIK OYKUI amgam3aT yIIiH aca KaxeT
nyHre. MyHpmail wWri mapanapisl KY3ere acheIpy
opOip en ymiH MaHb3abl. O coHay Tay OSCIKTEH,
or0OachlHaH, MEKTeN KaObIpFachklHaH OacTay aiysbl
Ka)keT. ToJepaHTTBUIBIKTHI KaJNBINTACThIpyla OpTa
OiniM Oepy YHBIMIApBIHBIH KbI3METi 0acThl Hazap-
na 6omysl KaxeT. Opra MEKTenTepAe OKbIThLUIATHIH
MIHTaHY TOHIH XKETUIIPE OTBIPHII, KaHa dIICTEPIi
eHr'i3y KaxkeT. ToNepaHTThUIBIKTHl HACHUXATTAWThIH
OKHUFanapbl OKYJIBIKKA KOCHII, JiHU TO3IMITIKTIH
MaHBI3IBUIBIFEl Typasibl KacHeTTi jka30amapaarsl
JOMeKTep/il Jie KeNTipy Kepek.

Anam3artel Oip-OipiHeH Oelil KapacThIpaTbiH
aJFaliKpl HBIMIAHAAPHl OHBIH HOCLT, VIITBI, TiIi
IiHI CUSAKTHI Oenrizepi Oap Jaenm KapacThIPCak,
C. XaHTHHTTOHHBIH, aHBIKTaMachl OoitbiHIIA, «bip
MOJICHUETTIH aJaMIapblH eKIHII MOJIECHUETTIH
OKUIJIepiHeH OOJIeTIH TUIJIEH KEHiHT1 eKiHIm Oenri
on miH geimi. Jin — Oyn xabapmap ety dopma-
chl (MudTepae) KoHe KOFAMIBIK OipTEKTiTIKTI
HBIFalTYy Kypamibl (pacimuepae). CoHbIMEH Katap,
3aH MEH MOpaJib CUSKTBHI, OJ aJaMIapAblH MiHE3-
KYJIKbIHA OCEp €TETIH HHCTUTYT, OJ HHCTHUTYT,
KOFAMHBIH JKaFJIalblH aHBIKTAUTBHIH HAKTBI KYII»
(Tapamxa, 1996: 74). Jlin — agamM3ar KOFaMbIHIaFbI
aca KypIenm A€ MaHbI3Ibl 9JCyMETTIK-MOACHU
cana. JliHHiH 0acThl MakcaTbl — aJlaMHBIH py-
XaHW JKeTimyl skoHe oHBIH JKaparymsl Kynmaiira
ceHiMi. JliH XaNBIKTBIH CEHIM-HAHBIMBI MEH IiHH
KO3KapachIHBIH KOpiHici. A KoH(ecCHs OCHI TiHHIH
imminapa OemiHyi Oomein TaObUTagEI. Makamanga ces3

KO3FaJIbII OTBIPFaH €Ki eJJIiH TaMbIpbI Oip, AiHi Oip,
aini O6ip OonFaHABIKTaH KOH(EcCUsapalblK IUaor
KYPTi3yZieri ycTaHbIMAaphel na Oip-OipiHe colikec
keneni. CoHbIMEH Karap €Ki el apachiHIa y3aK
XKbUgapAaH Oepi Tapuxrta OpTak JiHM OarbIT TEH
Ke3KapacTap HETi3iHAe eMip CYpill KeJai Ier aiTa
anambl3.

Kazakcrannarel niHu KoH(eccusuiapra TOKTala
KETCeK, COHFbl CTAaTUCTUKAIBIK  MOJIMETTEpre
cyiiencek, Kazakcran PecryOnukaceigars! 18 koH-
theccust: Mcmam — 2683 (miau Gipnecrikrep), [Ipo-
tectanTm3M — 592, IlpaBocnaBue — 342, Karomm-
uu3M — 86, Merora kyarepiepi — 60, YKana Anocron
mripkeyi — 24, Kpuniaaneiq caHa Koramsl — 11, Ny-
Iam3M — 7 e3apa TaTy-ToTTi eMip cypyae. OJeMIiK
JIOpeKENeri yIl JiH MCIaMHBIH, XPUCTHUAHJIBIK,
Oymmu3MHIH exingepi moct KeHectik emgepne Mme-
keH erenmi. KasakcraHiarbl 3THOCAPAJIBIK KapbIM-
KaThlHACTAPD — ErEMCHJIIK TEeH TOYEJCI3MIKKe KO
JKETKI3TeHHEH KeWiH mMmaiaa OoiFaH jaHa oley-
MeTTiK-casich akukar. Oiap KemeHzIl CHUIarka
JKOHE Kypedi KypbUibiMFa ue. Ka3zakcTaH XalKel
0apIBIK QJI€yMETTIK-9KOHOMHKAJIBIK, CasICH, MOICHH-
TYPMBICTBIK ~ KYPBUIBIMIApFa, KapbIM-KaThIHACTAP
MEH YyJepicTepre OapbIHIIA TEPEH BIKNAIACKAH.
Kazakcranmarbel 3THOCapanblK KaTblHACTAp OHIA
TYPBIN JKaTKaH OapiiblK XaJIBIKTAp/IbIH KOFaMIIBIK
KBI3METIHIH op TYpii cajajlapblHAAFel CaH TYpii
e3apa OaillaHpICTaphl MEH KapbIM-KaTbIHACTAPBIHBIH
Ti30eri, OipTyrac OpraHWKalbIK JXyle peTiHzae
KBI3MET aTKapaThIHBIH TKIpUOE KOpCeTil OTHIp.
KP Toyenciznik anranHaH keitiari 30 JKpo1 1ma-
MacbiHma eime 130-maH aca yiaT ekuiaepi e3apa
BIHTBIMAKTACTHIKTA, CHIMJIACTHIKKA HET13JIeNITeH MEM-
JICKET CasICaThIHBIH asChIHIA OMIp CYPIM XKaThIp Jel
aiiryra 6onanel. KP Koncturyrms GoifbiHIna 3aiibip-
TeI MeMuTekeT. Ke3 kenreH yiT exisi MeH JiH oK 3a-
WBIPIIBI TYPFBITA KO3Kapac ycTaHaapl. by nereHimiz
JiHA HeMece KoHdeccusapanblKk KOHCTUTYIUACHIH-
Jla enjeri azamarTapiblH KYKBIKTapbl TYPFHICHIHIA
Obtaif gemineni: «TeriHe, oJIEyMETTIK, JIaya3bIMIIBIK
JKOHE MYJIIKTIK JKariaiiblHa, YKBIHBICBIHA, HOCUIIHE,
YITBIHA, TiJiHE, MiHTe KOe3KapachlHa, HaHBIMBIHA,
TYPFBUIBIKTHI XKepiHe OalaHbICTHI HEMece Ke3 Kell-
TeH ©3T¢ XaraasTTap OOWBIHINA SIIKIMII CITKaH A
kemcityre Oonmmaiiaey (KPP KoHCTHTYIUSITBIK
Keneciniyg xaymeuiapbl, 1999). Sram Kazakcranma
KOH(becCHUsiapalTbIK, TUAIOTTHIH OPHBIFYBIHBIH KETIii
KP KoucTtuTtymusicel Ooma amafpl.

CoHpaii-ax, yITapabiK )koHe KoHpeccusapaibIK
KEICIMHIH Ka3aKCTaHJBIK MOJENI YT MOAEThb-
nepai Oipi Oomeit oThIp. EH ipi anemaik HiHAepAiH
— WCJIaMHBIH, XPUCTUAHIBIKTBIH KOHE OYITU3MHIH
apachIHJIAFbl IIIBIHAWBI IIIEKapachl TapUXH OOJIBII
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KoHbeccusapanbIK THaTOrThIH MaHBI3ABUIBIFEI MeH OpHbI (Ka3zakcTan MeH ©30eKcTaH ToKipuOeciHe)

TaObUIATHIH 0i3/1H eNiMi3al «OpKeHUETTEPAIH Topa-
OBD» en aTaysl 3aHI6I. MyH/Ia FaceIpiaap 60sI Tyt
9THOCTAp MEH JiH eKiigepi Oipre emip cypim, Oipre
eHOek eTTi. ConnpikTad KazakcTanma e XaJlKbIHbIH
KOIITITIHAEe YKCAac KYHIBUIBIKTHI Oarmapiiapabl
KaJIBINITACTBIPYFa, STHHKAApaJbIK »XoHE KOHpec-
cusiapaliblK KeJliciM MEH e3apa KYpMETTiH ToJe-
paHTTBI aTMOC(epachlH KYpyFa BIKIAT ETETiH
TYpJli MoleHHeTTep MeH 13 epkeHuerTiH OeibiT
Karap eMip CypyiHiH Tapuxu Oara jkermec, Oaii
Toxipubeci JkuHaKTamraH» (O0ikeHOB, 2017).
KP TtapanbiHan [iHW AMAJIOTTHl OpPHATY YINIH 9p
TYpJi Kagamjaap JKacairyla, COHBIH Oipl «OJIeMIiK
KOHE  JIOCTYpii  AiHIEp  KembacHIbUIapBIHBIH
Cwe3i» KP tymrenn  Ilpesunenti, EnGacer
H.©. HazapOaeBThlH OaciIbUTBIFBIMEH AcTaHa
KaJlaChIHIa [IHAPaJIbIK JKoHE KOH(EeCCUsapabiK
IUanor yiiH Oiperell amaHfa aifHaJFaH oJEMIIK
neHreieri ¢opyMm — ONEMIIK JKOHE JoCTypii
ningep keiOacuisuiapbiHbig 6 Che3i KP-ga erri.
MyHjali Kajgam JiHU TO3IMAUTIK MeH JiHU KapbIM-
KaThIHACTAPBIH KOpiHici icnerTec. XallbIKapaJblK
KOFaMJIACTHIK QJIEMHIH KOITEeTeH eNjepi YIIiH Yiri
00J1a aMaThIH YIIBICAPAIIBIK JKOHE KOH(ECCHsiapabIK
KEIICIMHIH Ka3aKCTaHIBIK TOKIPHOECIH TaHBIIBI.
By cbesnin anramks! oTbipbichl 2003 xbLIFR 23-24
KBIpKYliekTe AcTaHana oTTi. ACTaHa aFbl aJFalIKb
IiHN (GOPYMHBIH JKYMBICHIHA HCJIaM, XPUCTAHIBIK,
HyJau3M, CHHTOU3M, HHIYHU3M, OyIIU3M JiHIASPiHIH
OKUIJIepi KaThICTHI. AJJTaM3aT TAPUXBIH/IA AJIFAlll PET
ipi TiHA KayBIMIACTBIKTAPIBIH OapiIbIK oKiIIepi Oip
3ana 0ac KOCThI. OJIEMJIIK XOHE JIOCTYPIl JIHIEP
kembacmbuIapbiHbIH ekiHmi Che3i Actanana 2006
KBUTFBI 12-13 KBIpKYHEK KYHIepi GopyMIbl 6TKi3y
YLIiH apHaiibl calblHFaH FUMaparTa — berbiTmimik
XKoHE KeiiciM capaiibiga eTTi. Cwbesre Eypoma,
Awmepuka, Adpuka sxone Tasy IlIsFeicTEIH 26
eJiHeH 25 niH Oacuibiiapel MeH 14 KYPMETTI KOHAK
KatbIcThL. 11 che3n «/liH, KoFam jkoHe XallbIKapalbIK
Kayimnci3mik» JereH >Kajambl TakKbIpbIeH «/linu
HaHBIM-CEHIM OOCTaHJIBIFBI XOHE Oacka JIiHAepi
YCTaHyIIBUTIAPIEI KYPMETTEY » JKoHE « X aITbIKapaIbIK
KayimnCi3MiKTI HBIFAUTYIaFel JIHA KalpaTKepiaepIiH
pemni» jgereH eki Oarbitra Oombim oTTi. Il Chesne
H. HazapbaeB ammarbl xpuimapabiy Oipin iamep
MEH MOJICHUETTEP apachIHIAFbl TUAJIOr JKBLIbI JCI
XKapusiay Typaisl bactama ketepai. by 6actamanb
xy3ere acelpy BYY bac AccambnesceHbIH 62-cec-
cusiceinna kKaOsurmanran 2010 xeuimer «Moge-
HUETTEP/Il KAKbIHIACTHIPYIBIH XaJIbIKAPAIIbIK KbI-
JMBD» JIETl Kapusuiay Typallbl KapapblHAa XKy3ere
aceIpbUIIbl. Che3sl KOPBITHIHABICBIMEH OHBIH KaThbl-
CylIbUIapel  OapiiblK JiHIEP MEH YJIBICTBIK TOTI-
TapIbl MOJACHHW JKOHE JIHM aWbIpMAIbUIBIKTapFa
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KaTBICTBI JKaH)KaJIapFa ol OepMeyre MIaKbIpraH
Oipnecken Jexnapauus kaObuinaabl. byn kyxkarra
«TEKETIpeC HICONOTHACHIH» «OCHOITIIIIIK Moje-
HUETIMEH» ayBICTBIPYIBIH JKahaHIbIK KaKETTIrl
KepiHic TanThl. Cbe3ne XPUCTHAHABIKTHIH Oap-
JBIK TapMaKTapBIHBIH — IPaBOCIABUEHIH, KaTo-
JIMITM3MHIH, TMPOTECTAHTTHIKTBIH OKuIIepi 0oJ-
nel. 2009 xpurrel 1 minnene orkeH 3-un Cwesne
ceiteren co3inme KP tyursim [Ipesunenti, Enxdace
H. Hazap06aes Kazakcranna 3 MbIHHAH acTaM MEIIIT,
Hripkeynep xoHe Frubaaar yiiepi )KyYMbIC iICTEHTIHIH
aran ertim, «CaH FacweIpiap OOWBI TYpii 3THOCTap
MEH JIIHM HaHBIMJAPJbIH PyXaHU MYpachIMEH Ke-
MenneHreH KasakcTaHHbBIH OipTyTac Xaikel 3 00ii-
bIHA TOJICPAHTTHUIBIK, MIHU TO3IMIUTIK JKOHE KaHa
aTaynblHbl KaObUIJAayFa JICTCH AallbIKTHIK CEKLIIi
KacueTTepAl KanmbimracTeipraH. COHABIKTaH na 0i3
FacwIpyiap OOMBI KAJIBINITACKAH OCBIHAY aaMTepPIIIiT
uMIepaTtuBTi OyKil —ajmams3arka J>KeTKi3yai e3
MIHIETIMI3 ce3iHeMi3y», — aeni (Acranamarsl Chbe3-
JIe QIIEMZIK JK9HE AOCTYPI IiHAep KOeIOacuIbuiapbl
Ka3ipri 3aMaHHbIH 0aCThI Maceenepi — OeHOITIIUTIK
MeH KeliciM Macenenepin Tankputaiiasl, 2012).
Yurinm Coe3n 2009 xbuibl 1-2 miiiae KyHaepi oTTi,
oraH Eyponansin, A3usHblH, Tasy LIIBIFBICTBIH XKoHE
AMepurkaHbIH 35 eniHeH 77 meneranusi KaTbICThL. byt
Cnesfiig 6acThl TAKBIPHIObI JiHU KOIIOACIIbLIAPIBIH
peii OoJbl, OHJIA TOJEPAHTTHIKKA, ©3apa KypMeT
TIeH BIHTHIMAKTACTHIKKA HET13/IeITeH SNeM/i Kypyaa
onmapra epekme yMiT dkykrennmi. JKanmber aran-
MBIII ic-IIapajap MiHM JKOHE KOH(ECCUsIaphIK
IAAJIOTTRIH €H 0acThI YITiIepiHiH Oipi ae Oipereiii
Oonbin  orbip. OchIHAAW Kagamjap AiHAPAJIBIK
JKoHe KOoH(eccHsapaiblK KapbIM-KaThIHACTAP/IbI
OpHATYIaFbl iC-opeKeTTepiH Oipi me Oipereiti 60-
JIBITT OTBIP.

O30eKcTaH TapanblHaH Ja JiHapaiblK KOHE
KoH(peccrusapanblK OalIaHBICTE HBIFANTYIA Opa-
caH 30p Kamamjaap kacaibin keneni. JKamer
O30eKkcTaHmarpl JiHM axyajfa TOKTala KETCeK,
Opta Asmsima opHamackaH 6 MEMIICKETTiH Oipi,
mim 6ip TyOi TYpik MeMIIeKeTTepiHiH KarapblHa
xKaraTblH — O30ekcTaH. ©30€KcTaH XaNKbIHBIH Ca-
Hel 30 MuH agamra KeTTl. XaJbIK CaHbl JKarbIHAaH
Oprta Asusgarel O30€KCTaHFa XabIKTBIH YJIadbI
OCyIiH [JoCTYpii THWIII TOH, SFHU XalblK ca-
HBl Taburu ecy eceOiHeH apranmpl. TaOurm ecy
*KbUtbiHAa 1,7% mamaceinga, O6yn TMJL ennepi
apachIHaFbl eKiHIIN KepCeTKim OoibIn Talblia-
nel. Tyy xepcerkimi 1000 amamra mrakkanmga 24,
an eniM 7 agaMbl Kypainel. En TypFeIHAapBIHBIH
eMip JKaCBHIHBIH Y3aKThIFbI — 64 jxac. ©30ekcTaH —
KONyITTHl pecnyonuka, MyHaa 120-man ynrTtap
MEH YJIBICTapAbIH OKiIaepi Typaasl (YHxumeaus
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amblK SHIMKIoneauscel, 2020). O30ekcTaH — 3a-
HBIPIBI MEMIICKET. MEMIIEKETTIH HETi3rl 3aHBIHIA
OapibIK TIHAEPAIH 3aH aJJIBIHAAFbl TEHJIrI, MEM-
JICKETTICH AiHHIH 06JiHyi HaKThl alKbHIanFaH. En
ayMarbplHIA [IHII CasCH MakcaTTa IaigagaHyFra
TBIABIM CajbIHFaH. O30€KCTaH XaJIKBIHBIH 93 maii-
BI3IaH acTaMbl CYHHHTTIK OaFbITTHIH XaHaduu
Ma3xaOBIH ycTaHambl. bykapa >kone CamapkaH
aliMaKTapblHIa [IUUTTIK  (MpPaHIBIKTap  MEH
azipbaibkanmap) KaysiMaap Oap. byn aiimakrapma
MUATTIK MEMITTep JKYMBIC kacaiael. Ilnwnt-
Tep KYIIBUIBIKTAPEIH KeOiHe Yijepne JKoHe
CYHHHUTTIK Memritrepae orkizenmi. LuuTTik umam-
Jap miHM OLTIMII eNjeri MeapecenepaeH anaapl. Ein
aymarbiHga 16 kondeccusra tuecim 2400 aca giHu
Oipnecrikrep Oap. inmap myceuimManmap ©OM/Ib
kysipetiame. «GALLUP  INTERNATIONAL»
AHAIUTUKANBIK opTanbiFbIHbIH 2008, 2009 xoHe
2015 >xpurmapbl XYPri3reH cayaaHamachl OOWBIH-
ma ©O30ekcTaH XanKbIHBIH 51% — miAre ceHei.
1992 xbutbl engeri 100-re xybIK MeapeceniH 20-
cel rana OMJIb GarbHBINTEI OonaThiH (beticeHoB,
2018). O306ekcTan MeMIIeKeTiHIEe ©30€K XaTKbIMEH
Karap, 0acka yJIT eKuIIepi MEH JiH eKijaepi, KOH-
(eccust exinmepi e3apa Tary, BIHTHIMAKTACTHIKTA
eMip cypin keneai. ©30excTaH KoH(peccHsapaibIK
JMAJIOTTHI OpHATY/Ia Kellenni OacTaManap Ja a3 eMec.
Comapaeie Oipeyi TamkeHTTe KoH(MeCCHIapabIK
JKOHE  OpPKCHHUETApalblK  JMAJOTTHI  JIaMBITY
xeHiHzeri H. HazapbaeB opranbiFbiHBIH OackapMa
teparackl bomar CopcenbaeB neH ©30ekctaH Mu-
Huctpiep KabuHeri skanbiHnarel VciaM epkeHHeTI
opranbIFbiHbH AupekTopsl [lloazum MwuHOBapoB
e3apa BIHTBIMAKTACTHIK TypaJlbll MEMOpaHIyMFa
KON KOWIbl. «MeMopaHIyMHBIH MakcaTbl —
OpKEHUETApANBIK XoHE KOH(ECcCHUAapalbIK TUAIOT
caJachIHAAFsl OpTaK KoOamapAsl XKY3ere acwIpy,
TOJICPAHTTHUIBIK TICH KeJIiCIM KaFUIaTTapblH JaMbl-
Ty. TapanTap miHapajblK IUATOTTHl JAMBITYIAFbI
e3apa ToXKipube anmacy, COHIal-aK €Ki MEeMJICKET
ayMarbIHJ1a 0Chl 0aFBITTaFbI KE3/ICCYIIEp, ic-1Iapaap,
(dhopyMaap MEH CaMMHUTTEp YHBIMAACTHIPY Maceleci
Ooifprama KemiciMre kenmmi. Exi Tapam ta onemHIH
TYPaKTHI JaMyBIHBIH iprefii apThl 9pTYpii KoHpec-
CHUsUIap, STHOCTAp MEH MOJEHHETTEP apachlHIaFrbl
JIMAJIOT, ChIMJIACTHIK MEH JIOCTHIK C€KSHIH ajiFa TapT-
ThI», — Aeninred H. Hazap6aeB opraibirel TapaTkaH
aKraparra.

CoHbIMEH QJIeMJIIC PECMH  MOWBIHJIATAThIH
YII JIiH WCJIaMHBIH, XPUCTHAHIBIK, OYIIM3MHIH
OKINIZIepi TOCTKEHECTIK enuepae MekeH eTeni. EH ipi
QNEeMIIK JIHACPAIH — UCJIaMHBIH, XPUCTHAHIBIKTHIH
JKoHEe OyMIM3MHIH apachbIHAaFrbl IIBIHAWBI IICKa-
pacel Tapuxw OOJNBIN TAOBUTATHIH Oi3MiH eTiMi3mi

«OpKEHHETTEeP/IiH TOPaObD» ieN araybl 3aH 6. MyH1a
racelpyiap OOHBI TYpJi ATHOCTAp MEH JiH eKinuepi
Oipre emip cypim, Oipre eHOek erTi. COHIBIKTaH
KazakcTanma en XaJIKbIHBIH KOIIIUITIHAE YKcac
KYHIBUIBIKTBI ~ OaFnapiapibl  KaJbITACTHIPYFa,
ATHUKaapaiblK JKOHE KOoH(MecCHsIapablK KeJiciM
MEH e3apa KYPMETTiH TOJEpPaHTThl aTMOC(epachiH
KYpyFa BIKIaJl €TeTiH TYpiai MoJeHueTTep MeH 13
OPKECHHETTEPAiH OeiOIiT Karap eMip CYpYiHiH Ta-
puxu Oara xernec, 0all ToKIpUOESCI KUHAKTAIFAH
(HazapOaeB opranbirel MeH O30ekcTaHHbIH Vciam
OpPKEHHUET] OPTAIIBIFbI BIHTBIMAKTACTHIK MEMOPAHTY-
MBIHA KOJI KOoU b1, 2021).

Kondeccusapanplk  kxoHE  ©pKEHHETapaIbIK
IUANOTTRl  mambiTy keHiHmeri H. Hazapb6a-
€B OpTanbIFbIHBIH Oac capammbickl JI. Kanbioe-
koBa: «byriHri TaHma ojeM JaMybIHBIH HETi3ri
mporiecTepi TikelIed He kaHama Typae skahaHIbIK
MPOIIECTEPMEH ©3apa OalaHbICTa OONYBl YaKBIT
taxadbr. OChI Opaiiia qamMmyabIH MaHBI3IBI Opi ipreni
apTHIKIIBIIBIKTAPBIHBIH 01pi — 9p TYPIIi MOJIEHUETTED
MEH OpKEHHETTap apacblHa e3apa TYCIHICTIKTiH
xakcapybl. Kaszipri yakpITTa OapibIFbIHA MATIM
«MOJICHH  IUTIOPAJIM3M»  TEOpHUSCHl  HETi3iHJe
KapacThIpaTblH 0oJIcaK, JiH, MOAECHHET, ASCTYp -
Iiep, alMaKTap MEH OpKeHUETTEP apachlH OipiKTipyIIIi
(akrop petinne adkpiHAanaabl. Kondeccusapaibik
TYCIHICTIK IICH TOJICPAHTThUIBIKTHIH MAHBI3bUIBIFbIH
eckepe oTheIphIn, bY Y bac accambnesicer 1996 sxbuTbI
MYIle-MeMIIEKETTepTe 9p >KbUI cailblH 16 KapamaHsl
XanplKapanblK  TOJNCPAHTTHUIBIK KYHI  PETiHZC
Oenriyey Typaisl memntiM meiFaprad. 2010 KbUTEI KO-
ponb Aonamna Il BY¥Y-Ha yceinFan OacTamachl Ooi-
BIHIIIA 9P XKBUIIBIH aKIMaH albIHBIH aJIFAIIKbI AlTAChI
«bykin onmemaik koH(peccusapa bk YiHIeciM amra-
ce» 00w Oenrinenren. A, 2019 skeutel Pum Ila-
nacel OpaHIUCK TIeH 9n-A3Xap MENIiTiHiH 6ac nMa-
MBI Axmen om-Taited «Amam3aT OaybIpIIaCTHIFBD
arThl OCHOIT OMIp Cypy MEH XaJbIKTap ChIAIACThIFbI
JKOHIHJE TapUXW TYKbIpbIMIaMara KoM KoiFaH 00-
JaThIH. EXi TapanThiH 1a MaKcaThl AlKBIH €111 — a/1aM-
Japael OeiOIT eMip cypyre LIakbIpy, ©PKEHHETTIK
JaMyBbIHA TepiC oCepiH THUTI3IN Kene >KaTKaH dKC-
TpeMru3MMeH Oiprecin kypecy (Kannimaxanosa jxoHe
T.0., 2014: 13).

Tapuxu TyiFanapaslH KoH(peccusapaiblK Kei-
ciMre makpIpraH Kagamaapsl X VI raceipmaan 6actay
anpin, OipHemie Facblpyiap OOMBI XKalFachlH TaybII
KeJle yKaTKaHbl TapuxTaH Oenrimi mepek. A, 2001
xb1Tbl 11 Kp1pKyiiexreri AKILI-Ta opbIH aaFaH Kapbl-
JIBIC JKaFIaiibIHaH KeliH, KoH(eccusapablK KexiciM
OpHary, ©3reHiH MdiHi Typaybl xabapmap 0oiy jkoHe
IiHH ce3iMJIepiH Kopiamay, OeHOITIIUIK OpHATYFa
BIHTAJBI OOy KyIIeHe TYCTi, 9JIeM KaybIMIACThIFbI
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KoHbeccusapanbIK THaTOrThIH MaHBI3ABUIBIFEI MeH OpHbI (Ka3zakcTan MeH ©30eKcTaH ToKipuOeciHe)

aNIbIHA JKaHa MiHaeTTep mnaiina Oonmgel. Ochl
HETi3[epre CyHeHe OTHIPHIN, JYHHUSKY3UTK JeHTeH-
JIET1 TO3IMILIIK, CaOBIPIBLIBIK, YCTAMIBLIBIK MOCe-
Jenepi KoIiFa anblHa 0acTajbl J)KOHE OHBIH OYTiHTI
KYHTe OepreH HOTHXKeCi Je KoK eMec. JlyHuexysi
JICHreliHae Kemcco3aepre Kemy, chesl, KoHdepeH-
LU, CEMHHApPIAP YUBIMAACTHIPBLUTYEI OHBIH JQJIEINi
0ona amanel. CoHABIKTaH OoJap, o1eM OOMBIHIIA
JKEPTUTIKTI, YITTHIK XKOHE XaJbIKapaJIbIK JICHICHIe
KoH(eccusapanblK  OacTtamanapra  HeTi3JeNreH
YHBIMIap MEH OPTAIBIKTAp anry KaKeTTiIIri KyIie-
e TyCTi, aJ Kasipri karjaija OJIapJlblH YaKbIT
TajaOblHa call KbI3METI MEH MaKCaThIHBIH Opici e
KeHeHin kemeni. byman kepim OThIpFaHBIMBI3IAM,
xahaHIBIK KYH TOpTiOiHIE a5ieM OOMBIHIIA KCTPE-
MH3M MEH TePPOPH3MMEH KYpECy, SKOJOTHS KOHE
TYPaKTBl JaMy MOCENeCi, SIpOJbIK KapyaaH Oac
TapTy, kahaHIBIK KayilCi3AiKTi cakTay Macesenepi
e3eKTi 6ok oThIp. Byt opaiina, KoH(peccusiapatbIK
KeJTiCIM MEH TYPaKThUIBIKTHI CaKTay MOCEIIeCIHIH J1e
MaHBI3BI 30P.

Kazakcran meH O30ekctan ymiiH KoH]ec-
CHsIapalIbIK, KeNiCiMIII TaMBITY MOCeJeci kKar yKaHa-
JBIK eMec, OYTiHTi KYHTe AeWiH *Ky3ere achlpbUIFaH
MEMJIEKETTIK JeHIreimeri ic-mmapamap MeH Oacra-
Majiap 9JIeM KaybIMJIACTHIFbI aJIJIbIH/IA YIIKSH KbI3bI-
FYIIBUIBIKKA He, JMiHAPAJBIK KEJICIMHIH KaJbI-
TacKaH «Ka3aKCTaHIBIK MOJEI» JEeTeH CO3 TipKeci
JIe XaJbIKapaJlblK JCHIeH/Ie KeH TaHbIMAJIIbLIBIKKA
ne. KoH(eccusapanblk XoHE ©pPKEHUETAPAIBIK
KEJIICIMHIH YKacaMIIa3[IbIK QJICyeTi e iMIiHIae FaHa
eMec, XalbIKapaliblK JeHreie e OiTiMrepuriikke
OacTail aJlaTbIHBIH MEMJIEKETIMI3 dJIEMIE IAJEIIE
Ooirmi. 2000 >xpurmapablH OachbiHAa KOH(ECCHS-
Jap MEH XaNbIKTapAbl akbIHAACTHIpY yuriH 2011
XKbUIIBIH KbIpkyHerinae Pum [Tanacer Moann [asen
II-mig en actanaceiHa Tapuxu camapsl, 2002 KBUTHI
MaychiM abibiHga Anmarbeina AOCHIK-HiH OipiHtm
camMMuTi, conpai-ak, 2003 >KbIIbl aKmaH aWbIHAA
XanmpIKapaJIblK OSHOITIIUIIK JKOHE KeNiciM KOH-
¢depeHnmscel  yipIMaacTeipeiiney  (Kanbsioekosa,
2020).

HGTI/DKC.]'[epi JKOHE TAJKbIJIaMa

MaxkanaHplH HOTIKENIEpiHEe KeJceK, einuep,
MEMJICKETTEp apachlHAAFbl  BIHTBIMAKTACTHIKTHI
KOPKEeWTyleri Kajamiap MEH ic-IapanapiblH OH
HOTIDKENepi o OYTIiHTI enjep apackIHAarbl OYTiHTi
OelibiT emip kemOeri. Kasipri tanpma Kasakcran
MEMJIEKETi op TYp:ii MiHAEpAiH KbI3MET aTKapyblHa
pykcat Oepe OTBIPHIN, OPKEHHUETTI elneperiaen
3alBIPIBUIBIK MPUHUUNTEPIH PyXaHH KEHICTIKTe
ycranansl. Kazakcran PecrryOnmkachiHbpiH ATa 3aHbI
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— Konctutynus Ooitpiama oublH 1 6emiminig 1 Oa-
OBIHJIA «IEMOKPATHSIIBIK, 3aHBIPIIBI, KYKBIKTHI )KOHE
oJleyMeTTiK MemIiekeT» et kepceTinrer (Kazakcran
PecrryOnukacer Konctutynumscer. Anmater, 1995).
Omaii Oonca KoHcTHTyLUMSAaFbl >Ka3pUIFaH OCHI
ce3nep KaszakcTaHHBIH Ke3 KelreH arjnaijga na
Kali enmMeH OOJMachlH arajMbIll YCTaHBIMMEH
JKYpETiHiH, OyJl YCTaHBIMHBIH O€HOITIIITIKTIH
¢dopmymacel OonmareiHBIH Kepceremi. CoHpmaii-ak,
O30ekcTaH Ja 3albIpIbUIBIK MPHHIUNTEPI MEH
UHAAPJBIK YCTaHBIMIAPBIH KaTap alblll KYPreH
MEMJICKeTTEPIIH Oipi eKeHi alKbIH.

KopbIThIHABI

CoHBIMEH MaKajlaMbI3/Ibl KOPBITBIHABUIAN KEIe,
COHFBI KBIIJIaFbl QJIEM/IE OPBIH AJIBIN OTHIPFaH TaH-
JeMUsl JKaFAalbIHIa, JAYHUEXKY3l XalbIKTapbIHBIH
0acblHa TOHIeH KayimmeH Oip >KeHHEH KOJ IIbIFa-
pBII, Kypecymeri amam3ar OanachIHBIH TYUreH
OMBIHBIH €H VJIKEHI O IEHCAyNBIK eKEeHi Oenrimi
Oonapl. Ochl JEHCAyNBIKTHI KYTy OapbIChIHIA
JKacaJFaH ic-mapanap, aypyasl aybI3IbIKTayarbl
agFpl  [MApTTap MeMIIeKeTapaiblK KeJiciMaepre
caif kysere acelll OTBIp. JKaimel yiapaisik,
JiHApanblK, KOH(EecCHsapalblK  KeTiciMIepIiH,
JIMAIOTTBIH OCHI TYCTaFbl MaHBI3BI OpacaH 30p 0oJ-
Ibl. MemilekeTapasblK JTUANIOITBIH OChl Opaiiarbl
OMHAWTBIH peii Je IIekci3. beibirminik neH
OITIMTEpIIKTIH YJITTHIK, HOCUIAIK, MiHUA Oenrimepre
KapaMalTBIHBIH, OpTaK aybI30IpIIiTIK MEH BIHTHI-
MaKTaCTBHIKTHIH aJaM3ar eMipiHeri 0acThl KaruaaT-
TapabIH OOTYBI THIC €KeHi JayChI3.

Makananarel MbICAJIFa aJIBIHBIN OTHIPFAaH €Ki e
Kazakcran meH O30eKcTaH apachIHAAFBI CasCH-IKO-
HOMHUKAJIBIK, MOJICHH, JIHAPAJIbIK, KOH(eccHsapaibiK
KapbIM-KaThIHACTAP YTl OONapibIK JCHreine, e3apa
TYCIHICTIKKE HETi3IeNTeH JIeTT aifTa anambI3. Exi enig
e3apa TaTYIbIFbl MEH aybI30IpIIUIrT MaKTaHApIIBIK
JIopekesie Jen alTcak apThIK aiTharaH Oomap elik.
Exi em apacemHma OaciIsIapablH OCHI  Opaimarbl
Ke3zecyniepi MeH KeliCiMIIapTTapbl MEH MEeMOpaH-
IymMiap OHBIH aiFarel icnertec. 2020 KbUIapIH 26
KapamacbiHma Tyaremm IIpesumeHTti KyHI Kapca-
HeiHOa Hyp-Cynran kanmaceiama, Kaszakcran Pec-
MyOMKAChIHBIH AKMapar »oHE KOFaMIBIK JaMy
MUHHCTPIITiHIH ~ KaThIcybiMeH KoHbeccrusapaibik
JKOHE OPKECHUETAPAJIBIK JUAJIOTThI JAMBITY KOHIHACTT
H. HazapbaeB oprambirbl «OpTaiblk A3HUSHBIH KOH-
(beccroHANIBI oNeMi: KaFmaibl, TOYEKeN MeEH IIe-
HIiMzepi» XallbIKapajblK OHJIAWH-KOH(EPEHIMSICHIH
otki3mi. «Opranblk A3us — alMaKTarbl >KETEKIII
Kymrepaie Oipi. bi3miH emmepimi3mi TOCTHIK KaThbl-
HacTap MEH CTpPAaTeTHsUIbIK CEpIKTECTiK OipiKTipeni,



A. Mup3zaxompxaen

01311 opTak Tapux, [iH jkoHe Oail MoneHn Mypa O0aii-  O0uOymiaeB (OpTanblK A3HSHBIH KOH()ECCHOHAIIBI
JaHBICTRIpanbl. bopiMizmin OipiiriMiz OeH KyIIiMi3 — oJeMi: JKaFmaibl, Toyeken MeH ImermiMaepi, 2020).
e3apa ChIMIACTBIKTA, OPTYPIUIKTE d>koHEe opTypimi  KoHdeccusiapanblK KapbIM-KaThIHACTApIbIH — ©3apa
KoH(peccustiapaa. bi3miH Kyperimi3, oWbIMbI3 OeH  quanorrta OOyl enjeri OeHOITIIUTIKTIH Kerii 6ona-
KO3KapachIMbI3 NHAJIOTKA AaIllblK», — Jemi AdTali  THIHBIHA CEHIMIIMI3.
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