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RELIGION AND THE DEVELOPMENT OF HUMAN
CAPITAL IN KAZAKHSTAN IN THE AGE OF
INFORMATION AND TECHNOLOGIES

Kazakhstan has set itself a new direction of development, after gaining independence, due to the
need to find its place on the stage of global political competition with the appropriate level of resistance.
New domestic strategies, goals and objectives have been born: to join the ranks of advanced developed
countries, to present itself to the world as a democratic state governed by the rule of law, to form a
spiritually mature society, to form competitive individuals in the information society, to improve the
welfare of the country, etc. For now, this, in fact, requires a different approach to the vital requirements
and conditions of human capital of the country. The ultimate destination here is the consideration of
each person in the country as a human capital. It is quite natural that human capital, particularly in the
spiritual spheare has its own conditions and principles, norms and life orientations. Respectively, the
main value in today’s society is information, which is now becoming a tool that directly affects the
development of society, without barricading the border between states. No wonder that many scientists
have proved in many areas that the consciousness of the population consuming foreign information, ie
media products, varies from period to period. And what is the response of the traditional Sunni-Hanafi
Islam, with which most of the country associates itself, to respond to the influence of modern informa-
tion? Do spiritual values are one of the main factors of human capital stability to play their role at the
required level? To meet the answers to this question and other additive questions, a sociological study
have been conducted among the clergy in religious institutions of the country — mosques. Based on
answers that have been obtained, the proposed article is attempted to reveal the results of the analysis
of empirical data.

Key words: information society, human capital, spiritual capital, religion, religious values.
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AKnapar XoHe TexXHoAorusiAap AayipiHae KasakcraHaarbl
AiH )K9He aAaM KarnMuTaAbIHbIH, AAMYbl

OAEMAIK casic 6acekeAecTik caxHacbiHAA Ka3akcTaHHbIH OFaH TUICTi AeHrerae TeTen 6epymeH o3
OpHbIH Taba GiAy KaXKeTTiAIriHe opai, eAiMi3 TOYeACi3AIK aAFaHHaH KeliH ©3iHe AaMyAbIH XKaHa 6afFbITbIH
anKblHAAN aaabl. OTaHABIK KaHa cTpaTerMgAaap, mMakcaT MeH MIHAETTEp AYHMere KeAAi: aAAbIHFbl
KaTapAbl AaMblFaH MEMAEKETTEP KypaMblHa Kipy, ©3iH KYKbIKTbIK-AEMOKPATUSAAbIK, MEMAEKET PETIHAE
SAEMre TaHbITY, PyXaHW KEMEAAEHTEH KOFaM KaAbINTACTbIpy, aknapaTtTbik, KoFamaa 6acekere KabiAeTTi
TYAFaAQpPAbI KAAbINTACTbIPY, EAAIH 9A-ayKaTbIH >KaKCcapTy >oHe T.0. ByA WbIHABIFbIHAQ eAIMI3AIH aaam
KarmTaAblHbIH 6MIPAIK TaAanTapbl MEH LAPTTapbiH 6acka KbipblHaH KapacTbIpyAbl KaXKeT eTTi. Tynten
KEAreHAe eAiMizaeri apbip TyAraHbl KanuTaAa peTiHae Garasay. KasakcTaHAarbl apaM KarnMTaAbIHbIH,
COHblIH, iLLiHAE pyXaHW KanuTaAAbIH KAAbINTACybl MEH AAMYbIHbIH ©63iHAIK LApTTapbl MEH YCTaHbIMAAPDI,
HOpMaAapbl MeH eMipAiK 6aFAapAapbiHbiH, GOAYbI 3aHABIAbIK. MyHbl KYHABIABIKTapFa A€reH TaAarnTbiH
KYH caHan e3repyi OpblH aAbiM >KaTkaH GyriH Ae aHFapy KublH emec. AKNapaTTbiK, KOFaMHbIH 6acTbl
KYHADBIAbIFbI — akmapaT, Kas3ipri ke3ae, MEMAEKeTTep apacblHAAFbI LUeKapaHbl KeAepri KepmecTeH
KOFaMHbIH, AaMyblHa TikeAelr acep eTylli KypaAFa alHaAybliHAQ. OCbl TYPFblAQ TOYEACI3AIK aAFaHHaH
6epi WeTeAAiK aknapaTTapAbl, SFHU MeAMA OHIMAEPIH TYTbIHYLLIbI XaAbIKTbIH CaHa-ce3iMi ap Ke3eHAe
OPTYPAI BOAATbIHBIH KOMTEreH FaAbIMAAP CaH CaAaAa ADAEAAEAL. AA eAiMi3AiH GacbiM Geairi e3aepiH
oHbIMeH 6aiAaHbICTbIPaTbiH CYHHM-XaHau BGaFbITbIHAAFLI ASCTYPAI MCAAM AiHI 3amaHaym aknapart
bIKMaAblHA KaHAAM >kayan KamTapaasbl? AAam KamnmTaAbl TYPaKTbIAbIFbIHbIH, HEri3ri hakTopAapbiHbiH,
6ipi — pyxaHu KYHAbIAbIKTAP Ka3ip 63 POAiH KaXXeTTi AeHrernae atkapa aayaa Ma? Ocbl xaHe e3re
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A€ CypakKa >kayan 6epy yiliH eAiMi3Aeri AiHM MHCTUTYTTapAafFbl — MELITTEPAETT AiHW KbI3METKEPAEP
apacblHAQ SAEYMETTIK 3epTTey XYPri3iAin, xkayantap aAblHAbl. DMMMPUKAABIK, MOAIMETTEPAIH, TarAdy
HOTUXKEAEPi YCbIHbIABIM OTbIPFaH MaKaAaAa KapacTbIPbIAFaH.

Ty#iiH ce3aep: aknapaTTbIk, KOFaM, aAaM KarnmTaAbl, PyXaHu KamnmTaa, AiH, AiHW KYHABIAbIKTaP.
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PeAurunsi u pasButue yeroBeueckoro kanurasa B Kasaxcrave
B 3M0XY MH(pOPMALLMM U TEXHOAOTUH

KasaxcTaH 3apan cebe HOBOe HanpaBAEHWE PAa3BUTUS, MOCAE OOPETEHMS HE3AaBUCUMOCTH, B CBSA3M
C HEOOXOAMMOCTBIO HalTKM CBOE MECTO Ha CLeHEe FA0GAAbHOM MOAMTUYECKON KOHKYPEHLIMM C COOT-
BETCTBYIOLIMM YPOBHEM COMPOTMBAEHUS. POAMAMCH HOBble BHYTPEHHME CTpaTernm, LeAM U 3aAaun:
BAMTBCS B PSIAbI MEPEAOBbIX Pa3BUTbIX CTPaH, NPEACTaBUTb Cebs MMPY Kak AEMOKPaTUYeCKoe Mpaso-
BOE roCyAapCTBO, CCDOPMMPOBATb AYXOBHO 3peAce 06LecTBo, chopMUMpOBaTb KOHKYPEHTOCMOCOBHbIX
AMYHOCTEN B MH(OPMALIMOHHOM OOLLECTBE, MOBbICUTb 6AArOCOCTOSIHME CTPaHbl 1 T.A. Ha AaHHbIN MO-
MEHT 3TO, MO CyTH, TPebyeT MHOrO NMOAXOAA K XKM3HEHHO Ba>kKHbIM TPEOOBAHUSAM 1 YCAOBUSIM YEAOBEYEe-
CKOro KanuTaAa cTpaHbl. KOHEUHOM LIeAbIO 3AECh IBASETCS PACCMOTPEHME KaXKAOro YeAOBeKa B CTpaHe
KakK 4eAOBEYEeCKOro Kanmraaa. BroAHe ectecTBEHHO, YTO YEAOBEYECKMI KannTaA, 0COOEHHO B AyXOB-
HOM cdhepe, UMeeT CBOM COBCTBEHHbIE YCAOBMSI M MPUHLIMIbI, HOPMbI M XKM3HEHHble opueHTaumnn. CooT-
BETCTBEHHO, FAABHOM LIEHHOCTbIO B COBPEMEHHOM 0OLLIECTBE SBASIETCS MH(DOPMaLME, KOTopas cenvac
CTAHOBUTCSI MHCTPYMEHTOM, HEMOCPEACTBEHHO BAMSIOLIMM Ha pasBuTMe obLIeCTBa, He 3abappuKasm-
py$ FpaHULy MEXAY FOCyAapCTBamMn. HeyAMBUTEAbHO, UTO MHOIME y4eHble BO MHOTMX 06AACTSX AO-
Kas3aAM, YTO CO3HAHME HACEAEHMs, MOTPEOASIIOWErO MHOCTPAHHYIO MH(POPMaLMIO, TO €CTb MEANIHYIO
NMPOAYKLMIO, MEHSIETCS OT MEpPMOoAA K neproay. M KakoBa peakumsi TpaAMLMOHHOIO CYHHUTCKO-XaHa-
PUTCKOrO MCAaMa, C KOTOPbIM cebst accouMmpyeT GOAbLLIAs YaCTb CTPaHbl, HA BAMSIHME COBPEMEHHOM
MHopMaLmm? BASIOTCS AW AYXOBHbIE LIEHHOCTM OAHMM M3 OCHOBHbIX (PakTOPOB CTaBMABHOCTM YEAO-
BEYECKOro Kanutaaa, 4Tobbl MrpaTh CBOK POAb Ha TpebyeMom ypoBHe? YTo6bl MOAYUMTb OTBETHI Ha
3TOT U APYrMe AOMOAHUTEAbHbIE BOMPOCHI, GbIAO MPOBEAEHO COLIMOAOTMYECKOE UCCAEAOBAHME CPEAU
AYXOBEHCTBA B PEAMTMO3HbIX YUPEXAEHMIX CTpaHbl — MeuveTsx. Ha ocHoBe MoAyYeHHbIX OTBETOB B
npeAAaraeMoi cTaTbe NpeAnpuHSTa NoMbITKa PackpbiTb pe3yAbTaTbl aHaAM3a SMMIMPUYECKMX AQHHbIX.

KAroueBblie cAoBa: MH(POPMALMOHHOE OOLLECTBO, YEAOBEYECKMI KarMTaA, AYXOBHbIN KanuTaa, pe-

AUTUA, PEAUTNO3HbIE LEHHOCTU.

Introduction

We can see from the pages of history that the
people of Kazakhstan, which is a historical and inte-
gral part of the people of Central Asia, have also un-
dergone many spiritual and cultural changes. From
the distant Middle Ages, the traditional religion of
Islam, which merged with the customs of the no-
madic people in the vast steppe, became a part of
their life. Also criticized in historical conflicts for
martial spirit and independence of the vast steppe.
Of course, people also experienced a great social
and spiritual degradation during the colonial policy
of Tsarist Russia and the communist-atheistic policy
of the former Soviet government. In addition, civil
wars and revolutions, as well as the active involve-
ment during the World War II (with 27 million hu-
man losses from the whole USSR and 1,4 million
from Kazakhstan) and the mass repression of Alash
(Alash /1917-1920/ — a constitutional democrat-

ic and a political party, a notably the first modern
organized political Kazakh elite group. A libera-
tion movement on the territory of the present-day
Kazakhstan) intellectuals, famines (the first famine
(1916-1918) — with 1.5-2 million human losses; the
second famine (1919-1922) — in some cases 2 mil-
lion human losses; the third famine (1929-1933)
— 2.4 million human losses) which recognized as
genocide also had a significant negative impact on
human capital for the people of Kazakhstan (Cam-
eron, 2018).

The people of Kazakhstan overcame social and
economic crises and various difficulties in the early
years of the independence on the basis of well bal-
anced and diversified policy which adopted with
the first president of the country. As it stated in the
Constitution of the Republic of Kazakhstan, its most
valuable wealth is a person and his life, rights and
freedom, as well as the freedom of conscience and
freedom of religion for every citizen. This approach
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has become the key to the internal stability of an
independent state and the peaceful coexistence of
the peoples living in it.

In this regard, it should be noted that the Law
“On religious activities and religious associations”,
adopted on October 11, 2011, recognizes the his-
torical role of Hanafi Islam and Orthodox Chris-
tianity in the development of culture and spiritual
life of the people and the importance of respect for
other religions that are compatible with the spiritual
heritage of the people of Kazakhstan.

In the aftermath of the independence, some 40
percent of Kazakhstan's population was Muslim.
As a young country, Kazakhstan necessitated to de-
fine the Sunni-Hanafi school to ensure the spiritual
stability of the society and integrity of the people
considering that this path is inherited from ancestors
and is deeply merged with the tradition and customs
of the people. Although before independence there
were only 68 mosques in the country, by the year
2019 they reached 2,626 in number. However, the
issue of the qualification level of the imams serving
there is still open (Kocybaes, 2019).

Justification of the choice of articles and goals
and objectives

The chosen research topic is based on the reli-
gious identification and increasing level of religios-
ity of the population of the Republic of Kazakhstan
in the modern globalization period. The need to
study the development of the religious situation in
the country is related to the significant impact of re-
ligion on the socio-political and economic develop-
ment of the country through its human capital. The
main aim and objectives of the study are to give a
brief resume of the today's condition and further
evolution of the impact of religious identification to
the society in the modern information era.

Scientific research methodology

The research was carried out through theoretical,
historical and comparative analysis, social surveys,
empirical methods and analysis of collected infor-
mation.

Main part

Today, the majority of the population of the
Republic of Kazakhstan, which is about 70% of to-
tal population, is adherents of Islam. The Spiritual
Administration of the Muslims of Kazakhstan gained

independence from the Spiritual Administration of
Muslims of Central Asia and Kazakhstan in Tashkent
during the Soviet era, and in January 12, 1990, at
the first Congress of Muslims of Kazakhstan, the
Independent Spiritual Administration of Muslims
of Kazakhstan was established as the Republican
Islamic Religious Association. The Spiritual Admi-
nistration carries out its systematic work with its
branches throughout the country in 4 main areas,
such as: preaching, qualified education, virtue, tra-
ditional religious position (from 2021 approved 7
main work-directions: Information and public relati-
ons, Preaching, Charity, Educational and human
resources, Spiritual education and Ihsan, Religion
and tradition, Work against foreign religious move-
ments).

Today, the structure of the Spiritual Administra-
tion consists of such departments and sectors as the
chairman of the Administration, Council of the Col-
legium, Council of Patrons, Presidium of SAMK,
Chief of Staff, Sectors and Departments for Reli-
gious Affairs, Sharia and Fatwa, for Mosques, In-
ternational Relations and Protocol, Hajj, Preaching,
Education and Science, Halal Product Standardiza-
tion, for youth, press service and Internet propagan-
da, as well as the administration of the Administra-
tion of the SAMK.

The goals and duties of the Spiritual Admi-
nistration of the Muslims of Kazakhstan: propaganda
and dissemination of the religion of Islam, ensuring
the correct propaganda of the religion of Islam and
the sermons of the Prophet Muhammad, preserving
the consent of the Muslims of Kazakhstan, contribute
to the preservation of Sharia canons in religious
organizations, solving of religious issues of Muslims
through authorized representatives in the regions,
training specialists for teaching the population of
religious literacy, establishing links with foreign
religious organizations, associations, educational
institutions, as well as the development of religious
literature, textbooks and necessary publications.

In this regard, we have conducted a sociological
study on the topic: "The formation of spiritual ca-
pital in Kazakhstan: the vision of representatives
of the Islamic religion” in order to determine the
role and importance of religion in the formation
and development of spiritual and cultural values in
society in the process of globalization.

The purpose of the study is to identify the factors
that influence the formation and development of spi-
ritual capital.

The following tasks are defined for its imple-
mentation:
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— to determine the role of religion in determi-
ning and shaping the spiritual level of society;

— to analyze the views of representatives of
Islamic institutions in Kazakhstan on foreign values;

— identify the types of actions aimed at the
formation of religious immunity in the process of
globalization.

Participants: religious clergymen of the bran-
ches of the Republican Islamic Religious Associa-
tion "Spiritual Administration of Muslims of Ka-
zakhstan" located in the regions of the Republic of
Kazakhstan, including imams-mullahs, who trained
at the Islamic Institute for Imams professional de-
velopment of the Republic of Kazakhstan under the

RIRA “SAMK?” in 2015-2021.The total number of
imams, who trained in the Islamic Institute is about
1,100. 10% of them, ie the number needed for social
research, were selected for the survey. Number of
respondents — 101. Methods used: in accordance
with the purpose of the research work, a quantitative
questionnaire was conducted to pick the necessary
data up. The survey used both hidden and open ty-
pes of questions, and at the end of the survey re-
ceived feedback from participants. In addition, the
subjective opinions of respondents were analyzed
on the Likert scale. Statistical processing of empiri-
cal data was carried out, and their validity was con-
firmed by analyzing the responses.

Propontisn of imans participating im the survey
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Diagram 1 — The share of respondents by region

Among the imams participating in the survey,
Kyzylorda, Turkestan and Almaty regions showed the
highest results. The activity of clergy of Almaty region
(18%) shows that the region is closer to the region

in the spiritual and cultural sphere. On the contrary,
Zhambyl region, which is traditionally considered a
southern region, has very low indicators (5%), which
can be considered as an example of social changes.

1. Di ywent Lkl 18t polegion afects b spivifual formaslios of 2 peraa in scity?

# Yes

Diagram 2 — Religion is a factor influencing the spiritual formation of a person in society

In order to reveal the problem of sociological
research under consideration, the survey compiled
the main questions compiled, and the views of re-

spondents presented with the Likert scale and the
principle from particular to general.In this regard,
in order to determine the role of religion in the
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formation of spiritual capital in society, the first gen-
eralized question represented as: “Do you think that
religion affects the spiritual formation of a person in
society?”

96 percent of the survey participants agreed that
religion plays a special role in the spiritual deve-

lopment of a person, demonstrating the importance
of religion in the formation of spiritual capital in a
person.

The following questions were also asked to de-
termine whether the answer given to the first ques-
tion is confirmative or refutative.

L Doex the religion have wn efTect on health, edscation and lving standards of peaple?

Yes, absolutely Yes, partly

No I don't know

Diagram 3 — The impact of religion on human health, education and standard of living

According to the obtained empirical data, the
influence of religion on human health, education,
standard of living, and the well-being of the general
population, which is an integral part of human capital,
was determined as high. That is, the majority (83%)

believe that religion has a direct impact on a person's
education, high professional level, stable work, and
living in accordance with the established spiritual values
in society. In addition, the share of responses that" have
a partial effect "and" have no effect at all " is 7%.

J. What is the contribution of the religion to the development of the
society? (several answers)

To have control on people
There is no contribution of the religion on the society
develpoment
Offers new life conditions

Teaches compliance to changes. .
Creates inter-ethnic and inter-religious peace and harmony
Teaches to comply with difficulties

Calls for educationI 14

o0 BOFG {113

2% Al

Diagram 4 — The influence of religion on the spiritual development of society

Religion contributes to the spiritual develop-
ment of society in the following ways: increases
inter-religious and inter-ethnic peace and harmony-
with majority (79%), teaches tolerance (77%) and
encourages education (75%)according to respon-

dents. So, the vast majority of respondents believe
that another role of religion reflectes in the estab-
lishment of inter-religious peace and tolerance in the
country, which in turn is important in supportive to
the policy of our unitary state.
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4. Do vou think that today religion is keeping up with the development of
the modern science and technology

67T

B% 4%

Yes, absolutely Yes, partly

No I don't know

Diagram 5 — The concordance of religion and science and technology

At the present time, in the process of global-
ization and the integration of cultures, spiritual
values in society are often disclosed to external
factors. And the process of globalization, in its
turn, is associated with the widespread introduc-
tion of modern scientific achievements and infor-
mation technologies into human life.That is, one
of the tasks of this scientific study was to deter-
mine what influence the achievements of modern
science and technology have on religion. In this
regard, the following question was asked: “Do
you think that religion is currently leading the de-
velopment of Science and technology?”. Accord-
ing to the more than a half of respondents’ answer
(67%), religion will continue to complement itself
with scientific evidence, which is now revealed
by the flow of time. Also, it has the opportunity to
spread among consumers with the help of modern
technical means (social networks, etc.), that is, it
will only have a positive effect on the propagation
of religion among the population as science and
technology develop.

Currently, in addition to ensuring the stability
of society, there are websites that promote
traditional Islam in the Sunni-Hanafi direction and
the Maturudi faith, which are compatible with the
spiritual heritage of the population of Kazakhstan
and have a historical role in the development and
spiritual life of the people's culture. These sites
belong to the Spiritual Administration of Muslims
of Kazakhstan and most of them are operated by

the grand mosques in regional centers. The most
popular of them are:

- muftyat.kz —official website of the Spiritual
Administration of Muslims of Kazakhstan; this site
includes links to 21 sites operating in accordance
with the requirements of the Spiritual Administration
in the Republic;

— islam.kz —national, spiritual and educational
portal;

- muslim.kz —official website of the “Hazret
Sultan” Mosque;

— ummet.kz — spiritual and educational portal,
official website of the Nur Astana Mosque;

— kazislam.kz — information and educational
portal;

- azankz - information and educational
portal, website of the Central Mosque of Almaty and
website islamdini.kz.

It is clear that the education and skills of
people, good work, access to various benefits
play an important role in the formation of
competitive human capital in the sustainable
development of society. And religion has a
special place in the inner stability of a person,
in the absence of stress, in his upbringing and
moral qualities. That means both of the upbring-
ing based on religious values in the family and
the ability of a person to communicate in society
lies in the merge of religion and culture in the
historical nature of the people. Only then, soci-
ety can have a stable viability.
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5. What are the main impacts today, in your opinion, of the development of
science and technolozy on Islam inoar country? (several answers)

Islam gets stronger as the science developes | §=.

Not any affect

Religious book would be read rearly
Leads to spiritual crisis

Incrises religiousity of people

Sets people against the (traditional) religion

=
5%
"
B
{8539 s Mt 4 2Rs L1

Diagram 6 — The impact of the development of science and technology on religion

The next question “What is the impact of modern
science and technology on Islam in our country?” re-
veals that more than a half of the clergymen (54%) think

that it leads to less reading of books (religious), while
about 35% of them shows oppositely, that it only con-
tributes to the strengthening of religion among people.

6. To what extent, do you think, the world of Western valwes (cinema,
misic, etc.) has a negative impact on the spiritual condition of Kazakhstani

society’?
e
Y i 1% 4%
Yes, absolutely Yes, partly May be, partly No affect I don’t know

Diagram 7 — The impact of some Western values on the society of Kazakhstan

The trend of globalization, of course, has
brought with it the achievements of advanced sci-
ence and technology from all over the world, and
with this it has created conveniences and benefits
in some aspects of life. On the other hand, it made
a comfortable environmentor intensified contradic-
tions and disagreements between different nations
and ethnic groups around the world, at the cross-
roads of cultures, in the integration of cultures.

This is due to that in the formation of spiritual
and cultural values in a person, we can see that the
religion is intertwined with the historical nature of
the people and religious principles are compromised
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and absorbed into the customs, traditions and rituals
of the nation.This, in its turn, is determined by the
inherent differences between ancient spiritual val-
ues based on religion and values derived from the
achievements of modern science and technology. The
influence of Western values (cinema, music, etc.) is
particularly noticeable on spiritual and cultural values
which formed on the basis of religion.

A small part (13%) believes that foreign values
will not affect the spiritual state of Kazakhstan's
society, while the majority (80%) showed that
Western values will have a significant impact on the
spiritual state of society.
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7. Do you think that traditional Islam in Kazakhstan is strong enough to
withstand the influence of foreign values (cinema, masic, etc.)?

an

- ".

“ it

Yes, absolutely Yes, partly

No I don't know

Diagram 8 — Influence of some western values on traditional Islam in Kazakhstan

In the above question, the respondents said that
foreign (Western) values have a significant impact
on the spiritual state of society, but according to
their answers to the next question: “Can traditional
Islam in Kazakhstan withstand the influence of

foreign values (cinema, music, etc.)?", some of
them (31%) said that religion could fully cope
with the question, while the majority (44%) said
traditional Islam in the country still needs to be
strengthened.

8. What do vou think should be done to prevent the negative impact of
Western values (music, cinema, e¢fc,) on the spicifuality of Kazakhstani
socieiy? (several answers)

Wait for the decision from the Government
Oppose of the clergy through the social Network

Intensification the works of SAMK on this direction

Intensification the works on this direction through
Mass Media

Intensification the works on this direction in

Education Organizationsm
L]

N

N WP 4P 0% 60RO R RS

11F*

Figure 9 — Prevention of the negative impact of some Western values on the spirituality of society

The following question is "What should be
done to prevent the negative impact of Western
values (cinema, music, etc.) on the spirituality of
Kazakhstani society?" According to the respon-
dents' answers the following answers obtained:
an early start and increasing propaganda and
educational work in educational institutions (80%),
the importance of propaganda work carried out by
the Muftiyat (70%), the importance of the media in
the formation of immunity of citizens against factors
that negatively affect their spiritual values is also an
indicator (57%).

Results and discussion

To sum up, one must mention that in accordance
with the main purpose of the sociological survey,
we have obtained the main answers for the ques-
tions. In particular, we have found out that not only
education, skills or health, but also spiritual stability
contributes to the individuals' competitiveness in a
society in Kazakhstan.

The importance of religion role in ensuring ef-
fective and success in people's life is crucial. In short,
96% of the survey participants agreed that religion

11
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plays a special role in the spiritual development of a
person, demonstrating the importance of religion in
the formation of spiritual capital in a person.

According to the survey participants, religion
contributes to the spiritual development of society
in the following areas: over three quarters of the
respondents (79%) say the religion increases
interreligious and interethnic peace and harmony,
77% say religion teaches for tolerance whereas three
quarters (75%) find religion to encourage education.

Therefore, the majority of the respondents
find that another role of religion is reflected in the
strengthening of interreligious peace and tolerance
in the country, which in its turn, is important in the
implementation of the policy of the unitary state.

Due to the received answers from Kazakh-
stani imams, religion continues to complement it-
self with scientific evidence, which is revealed in
the course of time. It also has the opportunity to
spread among consumers with the help of modern
technical means (social networks, etc.), that is, it
will only have a positive effect on the propagation
of religion among the populationas science and
technology develop. In this regard, there is also a
problem thatconcerns them.In other words, there
is an opinion that the achievements of science and
technology lead to less (54%)reading of books (reli-
gious). So, the work done in the areas of the SAMK
shows that there is a lot to be done in the world of
information technology.Because, modern represen-
tative of religion must be a specialist who can use
not only books, but also smartphones and comput-
ers. This question is reinforced by the answer to the
next question. In addition, distance learning and the
preparation of video lectures in accordance with the
directions approved by the SAMK obviously will
contribute to solving this problem.

It can be seen that in our country the spiritual and
cultural values and religion are deeply rooted in the
historical nature of the people, the religious princi-
ples are intertwined and assimilated to the traditions
and customs of the nation. Moreover, in its turn,
this is determined by the distinction between an-
cient spiritual values on a religious basis and values
derived from the achievements of modern science
and technology. The influence of Western values
(cinema, music, etc.) is particularly noticeable on
spiritual and cultural values formed on the basis of
religion. Western values have a significant negative
impact on the spiritual situation in society according
to the majority of imams (80%), however, traditional
Islam can withstand according to them (75%).
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Spiritual capital can be defined as individ-
ual and collective opportunities arising from
spiritual orientation in life. The transformative,
self-producing, and internal properties of spiritual
capital make it unique as a form of "capital”. More-
over, the religion has significant influential factor in
the formation of human capital. Also, the spiritual
capital is formed in a special religious and cultural
environment. It is also responsible in producing
and saving the spiritual and material values, as well
as intellectual products of human activity. In this
regard, the realization of the influence of religion
will be closely related to such an understanding as
religious and cultural potential. Thus, it is necessary
to define human potential,on the one hand, as a set
of cultural resources, tools, sources, resources and
opportunities that exist in nature and accumulate
in society in the form of spiritual results of human
labor formed on the basis of material and religion, on
the other hand, are preserved in the form of cultural
values and objects of cultural heritage.In short, a set
of objective and subjective opportunities or factors
that contribute to the development of the country.

Conclusion

Since 2020, the situation all over the world
changed the requirements for the competitiveness of
human capital. Because people began to look for the
cause of problem not only from faults have made
and deliberate politics, but also from religion. That
is, it was perceived as a test that came to humanity
and began to look for ways to overcome it spiritually
among different peoples. Consequently, the idea is
formed that a person should not only acquire new
knowledge and develop the necessary skills, but
also become a spiritual "complete person". Also,
historically, there is not any society, which has been
without religion.

From this point of view, Islam offers its own
principles for a successful, happy life of a person
in society. These principles do not depend on the
development of Science and technology, they are
always stable and do not contradict the policy of
the country. Science and technology do not obstruct
these living conditions, but, on the contrary, contrib-
ute in broad promotion. Moreover, it is accepted that
the stability of spiritual capital directly affects the
competitiveness of a person in society. And spiritual
capital, of course, is reflected in our culture, which
is based on Islam, and our national code is spiritual
capital.
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MCAAMAATFbI PEKOHCTPYKUMUSA (TOXAUA) NMPOLIECTEPI

Makanaaa Mcaampaarbl bicAaxaT (KakcapTy, Ty3ey), ToxXama (KaHApPTYy) MOCeAeAepiHiH COHfbl
2-3 Facblppa KyH TopTibiHe wwbiFy cebentepi MeH OHbl >XKy3ere acblpyAbl YCbIHFAH FaAbIMAAPAbIH
Ke3Kapac anblpMallbIAbIFbl TaAAaHaAbL. VII Facbipaa Tapux caxHacblHa KeTepiAreH Mcaam epkeHueTi
opTa FacblpAapAa LuapbiKTay LeriHe eTir, FbIAbIM MeH GiAIMAI, 6HEep MeH MOAEHMETTI MeMAiHLe
AambITKaHbl 6eArini. COA apKbIAbl aAAM3aTTbiH, AaMy TapuMxbiHAQ ©3IHAIK OpbiHFA e GOAAbBL. AAait-
Aa XVII FacbipaaH 6acTtan MyCbiAMaH 9AEMIHAE TOKbIpay Geariaepi Gaikasabl. Mcaam aaemi MoAepH
AdyipAe 6aTbICTbIH OTapAay 9pEKeTIMEH, ackepu ycTemairimeH 6etne-6eT keain, 6apAblk, carasa Kepi
KeTy npoueci 6actarsbl. MoaepH asyipae Mcaam aAeMiHAETi FaAbIMAAP OCbl TOKbIPayAblH ceben-ca-
AAPbIH capaaar, AiHW-PUAOCOMUSABIK i3AEHICTEpPre XKOA awThl. AiHM 6acTayAapra opaAy KaxkeTt rne
OAAE AIHAI MEMAIHLLIE 3aMaHFa can 6eriMAen TYCIHAIPY KaXKeT rne AereH cypak, KyH TopTibiHe LbIKTbI.
Makanaaa Mcaam TaHbIMbIH »KaHA 3amaHfFa cai KarTa KaAbINTayAbl KOAFa aAFaH Kasipri MycblAMaH
FAAbIMAAPbIHbIH, TOXXAMA YFbIMbIHA KaHAAM MafFblHA >KYKTEMN, KaAal TYCIHAIPreHi >XeHe OHbl >Ky3ere
acbIpy MAESACbIHAAFbI METOAOAOTMSIABIK, alblPMALLbIAbIK TAPbl XKaH->KaKTbl TaAAaHaAbl. COHbIMEH KaTap,
TOXAMA NeH pedopMa apacbiHAAFbI albIPMALLIbIAbIK, )KOHE PEKOHCTPYKLMS YFbIMAAPbIHbIH MSHI allbl-
AbIM, TOXXAMATIH TEOAOTUSABIK, HEFi3AEMeC alKbIHAAAAADI.

TyiiiH ce3aep: Mcaam, ToXKAMA, PEKOHCTPYKLMS, biCAax, Kasipri Mcaam onwbiasapbl.

N. Seytakhmetova, N. Kaldybekov”

Institute of Philosophy, Political Science and Religious Studies of the CS MES RK, Kazakhstan, Almaty
‘e-mail: nseylbek@gmail.com

Reconstruction (Tajdid) processes in Islam

The article analyzes the reasons for the actualization of the problems of islahat (improvement, cor-
rection), tajdid (updating) in Islam over the past 2-3 centuries and the differences in the views of scien-
tists who propose its implementation. It is known that Islamic civilization, which appeared in the histori-
cal space in the 7th century, reached its peak in the Middle Ages and contributed to the development
of science and education, art and culture. Thus, Islam has taken a special place in the history of human
development. Since the 18" century, however, there have been signs of stagnation in the Muslim world.
In the era of modernity, the Islamic world faced colonial actions and the military domination of the West,
which caused a rollback in all areas. In this regard, scholars of the modern era in the Islamic world ana-
lyzed the causes of this stagnation and paved the way for religious and philosophical research. The ques-
tion of whether it is necessary to return to religious origins or whether it is necessary to interpret religion
in a more modern way has come up on the agenda. The methodological differences in the interpretation
of the concept of tajdid and the idea of its implementation by modern Muslim scholars involved in the
modernization of Islamic knowledge are analyzed in detail. In addition, the difference between tajdid
and reform is considered, the essence of the concept of reconstruction is revealed and the theological
justification of tajdid is determined.

Key words: Islam, Tajdid, reconstruction, islah, modern Islamic thinkers.
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PekoHCTpYKTHBHbIE (TRXKAMA) NPOLLECCHI B UCAAME

B cTaTbe aHaAM3MPYIOTCS NMPUYMHBI akKTyaAM3aLmMmn NpobAem ucaaxata (YAyUlleHue, UCTIPaBAEHHE),
TaxXAMAQ (06HOBAEHME) B UCAAME 32 NMOCAEAHME 2-3 BeKa M pasAMums BO B3rASAAX YUEHbIX, NpeaAara-
IOLLMX ero peaAmnsaumio. M3BecTHO, UTO MCAAMCKas LIMBMAM3ALIMS, NMOSBMBLLASCS B UCTOPUYECKOM MPO-
ctpaHcTee VII Beka, cocturaa ceoero pacuseta B CpeaHue BeKa M CrocoOCTBOBAAA Pa3BUTMIO HAYKM
1 06pa3oBaHUs, UCKYCCTBA U KYAbTYpbl. TEM CamMbIM UCAaM 3aHSIA 0CO60e MECTO B UCTOPUM PasBUTUS
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H. CeiitaxmetoBa, H. Kanapibexos

yenaoseyvectBa. OaHako ¢ XVIII Beka B MyCyAbMaHCKOM MUpe HaBAIOAAAMCH MPU3HaKKM 3actost. B anoxy
MOAEPHA MCAAQMCKUIA MUP CTOAKHYACSI C KOAOHWAAbHbBIMU AEACTBUSIMM M BOEHHbIM FOCTIOACTBOM 3ana-
A3, UTO CTAAO MPUMUMHOI OTKAaTa BO BCex cdepax. B 3ToM cBA3M yueHble 3Moxm MOAEPHA B UCAAMCKOM
MMPE 3aHMMAAMCb AHAAM30M MPUYMHBI 3TOFO 3aCTOS U MPEAAOXKMAM MYTb K PEAUTMO3HO-DUAOCODCKUM
UCCAeAOBaHMSM. Ha MoBecTKy AHSI BCTaA BOMPOC O TOM, HY>KHO AWM BO3BPALLATHCS K PEAMIMO3HbIM
MCTOKaM MAM HEOBXOAMMO BOAEEe COBPEMEHHO MHTEPMPETMPOBaTb PeAMrmio. B ctaTbe noapo6HO aHa-
AV3MPYIOTCS METOAOAOTMYECKME PA3AMUMS B TPAKTOBKE MOHATUS TAKAMA U NPEACTABAEHUSI O €ro pe-
AAM3aLMKN COBPEMEHHBIMW MYCYAbMAHCKUMM YUEHbIMM, 3aHUMAIOLLIUMUCS MOAEPHM3ALMEN UCAAMCKUX
3HaHMiA. Kpome TOro, paccMaTpuBaeTCs pasAmMuMe MeXAY TaKAMAOM U pedOopMON, pacKkpbiBaeTcs
CYLLHOCTb MOHATUS PEKOHCTPYKLIMM 1 ONPeAeAseTcs 60rocAOBCKOe 060CHOBaHME TaKAMAQ.
KAtoueBble cAoBa: Mcaam, TaxXAMA, PEKOHCTPYKLIMS, UCAAX, COBPEMEHHbIE MCAAMCKME MbICAUTEAU.

Kipicne

Jlin mocerneci Kaii 3amMaHzIa Ja ajaM3ar YIIiH
TapTHICTBl TaKbIpbIN Oombim KenreH. Cebebdi AiH
0O0JICBIH, JKaJIbl CEHIM OOJICHIH aJaMHBIH JyHHE-
TaHBIMBIH alKBIHIANTHIH OacThl mapametp. Mciaam
MOJICHUCTIHIH aJThIH FachIpbl CaHAJIATBIH OpPTa
FaceIpiiap/ila MYChIJIMaH OPKEHHUETI KeH eTeK JKai-
BIll, ajam3aT KOFaMbIHA alTapibIKTall acep eTTi.
Ketiin XVIII racsIpabIH eKiHII KapTHICBIHAA KYJI-
JIBIpAyJIbIH IIETiHe JKETIM, CasCU-IKOHOMHUKAJIBIK,
FBUIBIMH callaapa Kepi KeTy Oenrinmepi KepiHic
tanThl. Mcmam anemi mMojepH ke3eHue baThicThiy
TEXHOJIOTHSCBHIMEH, CasiCH OTapiiay dpeKeTiMeH OeT-
ne-0et kenai. MycbuiMaH odtbLAaps! Mcnam ane-
MIHJIET1 TOKBIPAYIOBIH CEeOCNTEepiH aHBIKTall, OJaH
IIBIFAP YKOJIJII KAPaCTBIPBIT, HISSIIBIK 13/ICHICTED
xacanpl. COHBIH HOTIDKECIHIE KaWTa KaJIbITay,
KaliTa TY)KBIPBIM/IAY MaFbIHAIAPBIH OCPETIH TIKIU
YFBIMBI KYH TOPTiOiHE IIBIKTHI.

TakbIpbLINTHI TAHAAYABI AJiieKTeEY KIHE MAK-
caTbl MeH MiHaeTTepi

XVII raceipman Oacran Mcmam oneminnme ke-
pi xety Oenrinepi Oaiikana Oactanel. An EBpoma-
na Ulipkey OwiiriHiH oJcipeyi MEH paurOHaIbI
MafibIMHBIH aJIFa IIBIFYbl HOTIIKECIHAE JAaMy Kap-
KbIH angel. Ockunaiima bateic anemi MaTepuanbIK,
TEXHOJIOTHSJIBIK YCTEMIIKKE KOJ JKeTKi3mi. My-
CBUIMaH FallBIMIAPhl OCHI YCTEMIIK HOTIKECIHJIEe
MYCBUIMaH XaJIBIKTaPBIHBIH Tall OOJIFaH KUBIHIIBIK-
Tapbl MEH apTTa Kainy ce0enTepiH capanar, IIenrim
Taly YIIiH YMTBUIbICTAp kacaabl. COHBIH HETI31HIe
TOXAUJ, BICIIaX YFBIMAAPHI KYH TOPTiOiHE MIBIKTHI.
MakanaHblH MaKCaThl TOXKAMI, bICJIAX YFbIMIAphI-
HBIH MOHIH aily, al MiHJETTepi MOJIEpH Ndyip Fa-
JIBIMJIAPBIHBIH aTaJIMBIII YVFbIMFA acaraH WHTEp-
MIPETAUSICHIH Talaay.

FeinbivMu 3epTTey ogicHamMacshl

TaxpIpbINTEI 3epTTEYAE OipKaTap FHUIBIMH SIiC-
Tep KONIAHBUIABL. ATam aitcak, « ToKIum», «bIc-
Jaxat» YFBIMIAPBIH 3epTTeyJe KOHIEHTYAIIbIK
Tajnjay, TApUXHU Tajiay, COHBIMEH KaTap CaabICThIP-
MaJIbl TAJAAY 9MIICTEpiHe XKYTiHIIK.

Herizri 6eaim

O Oacrarpl GYHKIHACH anaMibl i3TiTiKKe 0a-
FBITTAII, OFaH OarbIT-0araap Oepy OOJIBII caHaTaThIH
IiH (heHOMEHI YIIH aJlaMHBIH 9pAalbIM KYOBUIBII
TYpAaThIH ©3repMelli TAOUFAThI A TAPIIBIKTAl Macee
0oxpin kenreH. CebeOi, miHAe e3repMelTiH Oepik
Karuganap 6ap. A agaM eMipi yakbIT IIeH MEKEHre
Kapaii esrepyre Oeitim. Komom imiminne xone Mciaam
Oli-TaHBIMBIHJIA TOKIHU]L MAceeciH Ko3raraHaa 013
MBIHA CYpaKTapMeH OeTme-0eT KeaeMi3: Y aKbIT IeH
MEKEeH CEeKUIl mapTTap e3repreHie AiHW TaHbIM/IbI
JKOHE IiHW TaHBIMFA HeETi3 OOJBIN TYpFaH IiHU
KaifHapKe3Iep/Ai KalTa KapacThlpy Kepek Ie, Qe
JIHHIH HETI3Ti KaFugalapeliH 0acThl Ha3apra ajblll,
yakpIT TIEH MEKEH IapTTapbiHa OarbiHOAl mmierriM
Taly KaxeT me? JliHme skoHe amaMuap apachIHIAFbI
KapbhIM-KaThIHACTa 0aCTHI HOPCE JIIHHIH KaFruaaaapel
Ma oJIfie, YaKbIT TIeH MEKSHHIH ©3repMelti YpIiCiH-
neri anam Oonmbickl Ma? Byn cypakrapisl oprara
caJicak, OHBIH apThIHAH MbIHA CYpaKTap Ja TYyajbl:
Jinne xKoFamabpl, MOICHUETTI, OH-TaHBIMIBI ©3Tep-
TETiH, JKaHAJAWTbIH, OarbiT-Oarmap OepeTiH Kyi
Oap ma? JliHHIH ajaMfa BIKIIANbl KaHIIAIBIKTHI?
JiHHIH XaTbIKTEIH TYHHCTAHBIMIBIK KEHICTITIHACT]
Kei0ip Kare TYCiHIKTepAi e3repTin, Oenrim Oip
MOJICHUETTI KaJbINTACThIPAThIH ocepi Oap wma?
Bap Gornca, nemek, xkargai-maprrap esrepce e,
IiH e3repmeyi Kepek emec me? 3aMaH e3repi Aer
coraH MeiniHme OeHiMIenin KeTcek, ajgaMm Oa-
Jackl ©3 KYHJBUIBIFBIHAH aXbIpan KaiMad wma?
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3amanra Kapail KyOblia OepeTiH, HAKTbl MaKcaThl,
OarbpITHI KOK Oip amamma kazmip Ooma ma? Jlemex,
KaHa 3aMaHMEH KeNreH e3repicrepre Oenrinmi Oip
KaruJayiap MEH KYHJBUIBIKTapFa CYHEeHE OTBIPHII
Kelyi Kepek.

TapuxThlH arbIiCBIMEH MBbIH KYOBUIFaH oJey-
METTIK-MOJICHH MIapTTapfa, aJaMHbIH KYH CalbIH
@3repreH api JiaMu TYCKEH TaHBIM-TYCIHITIHE IiH
KaJai Kapalapl IereH Maceslere MOHOTEHUCTIK IiH-
JepaeH Oacramn, MOJMTEUCTIK niHaepzae, Mcmaw,
XpucTUHABIK koHEe ShyauiikTeH MBIFbIC AiHAEpiHEe
JeiiiHT1 OapIIbIK CEHIM XKylenepinie KyH TopTiOiHeH
TYCIEHTIH Maocesie 0oFaH. 3aMaH arbICHIMEH KaTap
©3repreH IapT-XKarjaiyiap HOTIDKECiHAe maiiia
OoJFaH jkKaHa TEOJOTHAIIBIK TiKipTanmacTapra, amxaM-
HBIH OMIp Cypy CalThIHAAFbl OYpbIH OOoJIIMaraH *a-
Ha ypHicTepre IIHM JKyHe Kamai Kapaiasl aereH
CYpaKKa IiH FaJbIMIaphl Ken oinanraH. JKaHanaH
atiza 0oJFaH mpobaeMarap sl METiN, CypaKkTapra
xayar Oepy OapbICBIHAA [iH FalbIMIaphl HEHi Oac-
Thl ©JIILIEM €Tl aJaMbl3 JETeH MACEJIEHI e Op-
Tara KOWABL. OpKaHIail 3aMaHayl e3repictepre
Tar OoFaHaa JiH HEeTi3AepiH 0acThl oIIeM eTeMi3
Oe, onjie yakbIT IIEH MEKEHI'€ THECiIl e3repicrep-
Jli HeTi3Tre alaMbI3 0a JereH Mocesie iHU OCTYP-
Jaepai TyciHyae ToxauA, pedopma, KalTa TYKbI-
pBIMIAy CEKLIJI TaJIbIHBICTAPABl TYABIPABL. by
TaJIMBIHBICTAa €Ki TYPJIi TOCiN Herisre anbHAbl. bi-
piHIIiCI — AIHU TAaHBIMIBI KaliTa TYKBIPBIMIAY YIIiH
OacTarnkbl HeTi3re opairy Kepek Jiece, eKiHIIici — fi-
HU HETi3/Iep/l 3aMaH IapTTapblHa cail KalTa TyKbI-
peIMIay (PEKOHCTPYKITHS ) KaXKET Je/i.

Xpuctran JocTypiHaeri  (yHIaMEHTaIHCTIK
mripkey KyObUIBICKI MeH Vcmammarbsl conmoduitik
KO3FaJIbICTBl OipiHIIICiHE MbIcan peTiHae Oepyre
Oonanel. A exinmricine Vcimam, XprcTHAHABIK K-
He Shyanmikreri MOAEPHUCTIK JiHU TaHBIM, TapH-
XHWJIBIK MHTepIpeTanus (MICTOPULIN3M) KOHE YITTHIK
JIHHM TaHBIMJBI )KATKBI3yFa OO0 IbL.

Herizianme aiH MeH OiHHIH TYCiHIipMeci (HHTEp-
nperanus) ekeyi eki Oenek nynue. JliHHIH €31
— yaxu, sFHM Wiohw KaliHapra Herizzenemi. A
WHTEpIpeTanus agamra ToH Hopce. COHIBIKTaH Mi-
HH JOCTYp IiH eMmec, Oipak MiHIi TyciHyae 0acThl
KOMEKIII KypajnapAsly Oipi. Ay IiHAi kaHa 3aMaH
mapTTaphIHa Cail KaiTa )kopaMaliiay, OHBI TYCiHy e
JiHM TaHBIMJIBI PEKOHCTPYKIHUSIIAY aca KaXeT Hapce.
Kannsl Ucnam oli-TaHbIMBI yaxura, sifHU Kypanra
XKoHeepTekeseHaepaeri KypanHusiHxopaMangapeina
(Tomcipnep) Herizmenenmi. backamra alitkanma Ky-
paHIbl TYCIHYAETi MYCBIIMaH OMIIBUIIAPBIHBIH WH-
TepIpeTanusCchl. bi3 HHTEIUIEKTyaNnablK eHOeK el
aTan OTBIpFaH MAiHHIH >Xopamaibsl MeH Mcmamabl
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Oeutin Kapay kepek. Cebe0i, Mcnam e3repmMeiTit ya-
xura Herizgeneni. An Mciam oi-TaHBIMBI OMIIBLI-
JApJIBIH WHTEIUICKTYAIBIK JIeHreliHe, OJapabIH
MHTEpIpeTalusl JkacayJarbl CYHEHIEH eJIieMIe-
piHe Kapail opkenki Oobim kememi. Myxammen
naiiramMbap JYHUEIACH OTKEHHEH KEeHIiHTI Ke3CeHIerl
MYCBUIMaHJIap apachlHAa OpBIH allFaH OKHFaiap,
acipece opTYpJi arbIMIAp apachIHIAFbl KUKIDKIH
09pi e miKip KaUIIBUTBIFBIHAH TYBI.

Jinu TaHBIMABI KaHAPTY (TOXKAUI) Macemeci
TEeK MOJEpH Ke3eHIe FaHa ToH Hopce eMmec. Mcmam
OM-TaHBIMBIHBIH 0acTarKbl Ke3¢HI MEH KaJlbIITaCy
Ke3eHIHIH, IIaphIKTall JaMybl MEH KYJIOBIpay Ke-
3eHi apalbIFBIHAAFBl OPTYPIi i3[€HICTEpAIH HOTH-
JKECIHJIE KOJIAHBUIBIN KENIreH MeXaHusM. JliHu
UTIMICPIH JKaHAPbIN, KalHTa KajbITaybl, *XaHa
emmeMaep Tady CeKimi YFeIMaap KeOiHe oi-TaHbIM
TOKbIpayFa YIIbIparaH Ke3eHAEpAe KOJIaHbLIAIbI.
WHTennexTyanplK TOKbIpay A€ OTHIPFaHbIMBI3 KO-
FAMJIaFbl aKbUI-Oi MEH 1C-OpPEeKeT Telle-TeHIITiHIH
OY3BUIBII, TaHBIM MPOIIECIHIH KaTe MMM IIbIFapa
Oacraybl, SFHU KYHBUIBIKTAPBIH 63repyi.

byn yreim Pammn Puzana «toxauny, dazmyp
Paxmanna «monepamn3my», Xacan Xanaduna «Mcnam
COJIIBIIIBIFBD, XKabupuae «Apad akpUIb), XacaH
on-bonna, Caun Kyty6, Moyanau, Myxammen Ky-
TyO >xoHe Aunm Illapwatu cexinmi oHmbUIIapaa
«mbiHalbl McnaMm, Tym Herisre opaiy, TayXHITIK
oii-tanbiM, McrmaM TaHBIMBDY JIETE€H YFBIMAAPMEH
Kepinic TanTel (Ates, 2011: 288). McnamHbIH opTa
FachIpJarbIiail eMipiH OapiblK KbIPhIHIA YCTEM-
K eTyiH aHcaFaH TOXAWJ OpEKeTTepiMeH Koca,
NIHHIH HETI3IepiH e3repTill, GaibcuuKaIus sxaca-
FaHmap Oa Tapuxta Oonmel. Mcimam omeMiHzmeri
MyHIali opekerrepre «pedopma» aen Oara Oepe-
TiHIEp KOOIHIE MIBIFRICTAHYIIBIIAP OOJATBIH. AUl
MYCBIJIMaH OHIIBLIAAPEI OYI aTay bl KYI KOpMEIi.
OHbIH cebebi  «pedopmar, «pedopMHUCT» Tep-
MHUHJIEpiH KoOiHEe XPHUCTHAH JOCTYpiHE TOH YFBIM
peTiHae KapacTeIpeiafpl. Mciaam miHIHAE XpHC-
TUAHJBIKTAFbl CEKiIl pehopMara KaKETTLTIK KOK
JIeT ecemnTeimi.

Wcnampa fiHu TaHBIMZIBI KalTa TYXKBIPHIMJIAIL,
JIiHU TIpaKTHKaHBl pedopManay HASSCHIH (QHIOCO-
(USITBIK 91 TEOJIOTHSIIBIK 3€PTTEY OOBEKTICl peTiH-
JIe ©H aJifall KOTEePreH IMoKIiCTaHIbIK (uiIocod
Myxammen Mx6an 60l

OHBIH KalTa Kypy MOCeJeciH KeTepreH eHOe-
TiHIH aTaybIHBIH 631 Oip WAESIIBIK TOHKEpIC Kaca-
el geyre Oomanmbel. Reconstruction of Religious
Thought in Islam. Sram, Mcnamparer giau oii-Ta-
HBIMJIBI KaiiTa Kypy. UkOannbiH «pedopma» emec,
«PEKOHCTPYKIIHs» JeTeH CO3/i KOJJAaHYBIHBIH 631



H. CeiitaxmetoBa, H. Kanapibexos

OHBIH OaThICTaFbl pedOopMaNbIK KO3FAIBICTap/IbI
Kaiftanmay emec, MyxaMmMme]1 mairaMOap IbIH MYChLI-
MaH FaJIbIMJIapblHA KYKTETEH «TOKIAHUID MIHACTIH
MeH3ereHiH aHrapyra Oomazpl. OChl TyCTa XKHUBIpP-
MAaCBIHIIBI FACBIPJIaFbl MYCBUIMAH FaJIbIMIapPBbIHBIH
0ipi Myca XKapymiahter na atan ety kepek. O na
MYCBUIMaH oJIeMiHJe pedopMara eMec, TOIKIAHUIIKE
KaXKETTUTIK MOJI €EKEHIITIH aiTKaH.

Toxxaua kanmaiaa 6ip HOpCceHi JkaHanay, Ta3anay
nereH marbiHanap el oepeni (el-Cevherl, 1956: 94).
Hcmampaa noperte KyMoH OONIFaH/Ia OHBI JKaHAIAY/1a
(Toxaun on-Yay), HEKeHI jKaHapTy MoceleciHje
(TOKINI OH-HUKAX ) XKOHE aKUIa MOCEIIeCIHIE (TaXK-
JIUJT 9JI-MMaH) KOJITaHBUTBIN KenreH. bipak miHu Ta-
HBIMIBI TYTacTail KaiTa TY)KBIPBIMJAII, XaHAPTY
Jlen KOJIZIAHYy COHFBI €Ki FachIpja maiija OoJiFaH
KYOBUTBIC. MYHBI AiHAiI TyOipiMEH e3repTim, OHBIH
HETi3JepiH aybICTBIPY JEM eMeC, AiH YChIHFaH KYH-
JIBUTBIKTApABl alKBIHIAI TYPATHIH 0AaCTHl YFRIMAAP
MEH TYCIHIKTEpiH dJcipen, OyJIabIp TapTa GacTaraH
[IAaFbIHJA, aJaMHBIH JIHMEH OalijlaHBICHIH KaiTa
JKaHajal, KYIIeHTy aen TyciHreH >keH (Apaydin,
2011: 234-239). Ocbl aHBIKTaMara cail TOKIUITIH
SFHU, XaHAPY/IbIH JIHTe eMec, aJjaMFa KeOipek Ka-
THICHI 0ap eKeHIiH aHFapyFra OOJaIbl.

Kanmer Toxxaum AereH YFRIMABI Kanald TYCIHY
KEepeK JIET€H CYPAKTBIH TOHIPETIHIE OPTYPJi Ke3-
Kapac aWTBUIBI, CAHTYPJi KO3FAJIbICTAP IIBIK-
KaH. Maynynn «Wcnamasl HalaHIBIKTBIH KipiHEH
TazapTy» aen TydinzereH (el-Mevdidi, 2016, 41).
Kamanynnua AyraHuIiH «bIciaxaTy Oarmapiiama-
ceiHga «Vcmam Oipmiri» men, TOXKIUATIH MYCHLUI-
MaHJapAbIH cascu OIpJiri apKbUIbl YKacaJaThIHBIH
anra Taprca (Karaman, 1994: 457), oHbIH MI9KipTI
Myxammen AOayh niHu TaHBIMIIBI OacTaH-asK Kaii-
Ta KaJIBINTAay KEPEKTIriH alTKaH (Ozervarh, 2005:
483). XacaH on-boHHaHBIH TOKAUITI Kanal TyHiH-
JIETeHIH OHBIH MBIHA CO3iHEH TYCiHyre Oomambl:
«Mcnamubiy Tyn Herizi Kypan MeH cyHHeTKe Oaii-
JIAHBIN TYPFAaHBIH, COHBIMEH KaTap TapuxTa Mcmam-
Fa TEJIIHIeH KaTe MalbIMaap, OMIFaT TICH aHbI3-Oll-
caHaJapJbIH OOJFAHBIH MYCBUIMAHIApFa KETKI3Y»
(Karaman, 1994: 457).

COHFBI €Ki Y3 JKbUIIa MYCBUIMAaH XaJIBIKTAPhI
UMIICpUA3M MEH OTapIIBUIIBIKTEIH CceOeOiHeH
03 MIHACPIHIH pyXaHW KYHIBUIBIKTAPHIH TaHyIaH
anpIc Kanpl. HanaHbIK 1eH Kepi KeTy OelieH ajjbl.
Omnapabeig 6ap KyII-Xirepi eMipi MEH ap-HaMBICHIH,
OTaHBI MEH TOYEJCI3/ITiH CaKTal KaTyFa )KYMCaJIb.
Ec »xubim MoceneHiH MoHiHE YHUITCHIE 0JIap pyXa-
HU-9JIEYMETTIK hoM 3KOHOMHKAIIBIK TOKBIpayFa TY-
cilm KeTKeHepiH anrapael. OTapIIBUIABIKIICH KOca
Batpicra XIX racelpaa MHAYCTPUSUIABIK PEBOIIIO-

WS JKY3€ere achln, TenedoH, Tenerpad MIBIKThL, aB-
TOMOOWITb, MUKPOOHOJIOTHS, 3aMaHayHd MEIUIIMHA
CeKiNmi cananapnuarbl Jamy KapkbiH angsl. [lip-
Key OWIITiHIH 9JCipen, FhUIBIMH PAallMOHANBIK Ta-
HBIMHBIH Kymiero ypmaiciHig OaceiHma AKII-TeiH
TOYEJCI3IK alybl, (PPaHIly3 PEBOJIIOLHUACHI CEKIIII
cebenrrep Typapl. COHBIH HOTIDKECIHAE ajaM Ky-
KBIKTaphl, YJITHIBULIBIK TEH JINOCPATU3M ChIH]IbI
tyciniktep maiima Oomasl (Kolbasi, 2009: 60).
ApTBIHIIIA TTO3UTUBHU3M, aTEU3M CEKiIJi OarbITTap
KeH Tapaii Oacramsl. MycChUIMaH XabIKTapBIHBIH
e3apa OemniHin, Tapuxu OarbIThIH EBpoma aiKbiH-
MAaNTBIH A0yip ockutaiima Oactanmbl (Taspinar,
2003: 261-289). MynsimeH 6ipre 3urmyna Opeiia-
TiH (1856-1939) mncuxoaHanM3i IIBIFBIT axaM-
HBIH pyXaHU OOJIMBICHIH €CEIKE aIMaNTBIH, JAIHH
JKOHE MOPANBIBIK KYHABUIBIK AaTayJbIHBl TYJIFa-
JIBIK MEHHIH CBIPTKBI JIeMJIi KaObLIIayaarbl peak-
[HSCHI, CYOJIMMAaNMACHl PETIHIAE KOPEeTiH, amaM-
JIbI CEKCYaNIJIbl MMITYJIbCTapJaH TYPAThIH OOJIMBIC
eTIN TyCIHAIpeTiH imiMmi >ketimmipai. Ockuraimia
BatbicTarpl WHTEIUIEKTYaNIbIK OpTaga MaTepua-
JIMCTIK/TIO3UTUBUCTIK  (PWIIOCODUSIHBIH ~ oCcepiMEeH
CEKyIIsIp TYCIHIK TEeH aTeUCTiK, JEUCTIK TYHHETa-
HBIM JIaMH Oepai. MyHbIH OapibIiFbl MOJEPH KEe3¢H-
neri  baTeic epKeHMETiHIH TaHBIMBIHIA YHEMI
iIrepi KYpPETiH, ChI3BIKTBIK JaMy/bIH €H OachIH/a
TypateiH Eypoma OeiHeciH KaJbIMTacTBIPABL. Al
IIereIc apTTa KanraH, TeK baTelc KypraH naiibiH
MOJIETIB/Ii TYTHIHYIIIBI KOFaM pEeTiH/Ie alKbIHAAIIbI.
Bip KbI3bIFBl Qyenri Ke3eHAe ©3 IimIiHACri apTTa
Kally mpoOieMaiapblH JaMbITyFa OarpITTaiFad ba-
ThIC (UIOCO(QUACHI MEH FBUIBIMBI, UMIICPUAH3M,
KOJIOHHAIIM3M, KamuTaau3M apkKbutbl LlbFeicKa
03 maibIMbIHAaFel LLBIFBIC TYCIHITIH >KamCHIPHII,
oJlapapl Kepi KajaraH KoraM peTiHae YKTBI (Tac6o-
nar, 2020: 93). MiHe, ocbiHIall KeJIEHCI3 Karaii-
mapma Oipkarap MYChUIMaH oWmbuimapsl Mcmam
QJIEMIH THIFBIPBIKTAH UIBIFAPYJIGIH JKOJIBIH 13/IeH
Oactanpl. Kaket ke3iHze KacaabIHybI KePEK «TIK-
JTUATD» MYCBUIMAHIAp Jep Ke3[CH jkacall anma-
Ibl. MyHBI KailTa OsIHYy, pPEHECCaHC, »aHapy He-
Mece TymHerisre, sfHu Kypanra Kailty jgemn atayra
Oomazasl. bateicta Oy ypmicti Oip ce30eH pedop-
Ma jemn atainel. bipak 0i3miHme «pedopma» cesi
TOKIUATIH Oamamacel Ooma ammaiiabl. «Toxmnm
YFBIMBIHBIH  Oanmamacel  «Reconstruction». fAurap
Hypun O3typikrin aiitysiHma pedopma cesine Hc-
namna OonbIMIBI MarbiHA Oepmetini. Pedopma ne-
(dhopMarusiFa yibiparaH KYpPbUIBIM MEH YFBIMIapFa
xacanaapl. VcTaMHBIH TaJdKbIFa CalbIHOAWTHIH Oac-
THI KaliHapke3i caHanmateiH Kypanma nedopmarnus
OonateiHIal emrHopce oK. KypaHma apThIk Hopce

17



Wcnampars! pexonctpykuus (Toxaun) npouecrepi

ne, KeM Hopce ne koK. Mcmam omeminiH mpobie-
macel KypaHnbl OKpIMaysl HeMece KaTe TYCIiHIM
okysl. Mcmamupl Kate TYCiHIKTEpAEH Tasajay pe-
(opma emec, OHBI TYCIHYy TOCUIIH ©3repTy, AFHH,
TOKIUA jkacay. Ataysl KaHgail Oomnca nma, Oy yp-
JICTIH ©3€riHae HCIaMHBIH Ta3a OacrayiapbiHa,
srHu Kypanra Kaiity mocerneci xatsip. An Kypan
MYCBUIMaHIapsl OipKaTap ajpecke HyCKaabl.
OnbiH OaceiHga akpuT TYpanbl. Conna Kypanra xaii-
Ty JereH akKbULAbl MelliHme OelceHnai KOolIaHy
JIETEHTE Casipl.

Typik ranemel Amap Hypu O3Typik «Toxaum
YFBIMBIHBIH TE€OJIOTHSIIBIK HeTi3IeMeciH ObuTail /e
tycinaipeni: «Kaiita TyKpIppiMaay (TOKIUI) aTaybl
adTeIm TYpraHmai VciaamMHBIH HETi3Tri KaiHapke3si
Kypanap! Herisri eimeM, COHFBI TYPaKTalThIH He-
Ti3 eTill aTlyMeH JXKy3ere acaapl. bapiblk amaM MeH
KOFaMJIbIK MHCTUTYTTap >KoHe yreiMaap Kypan-
ra Herizgenmin, Kypanra xxyrigeni. Iman Herizmepi
0O0JICBIH, JIHre KATBICTBI KYHJBUIBIKTAp MEH Tep-
MUHIEpAiH 0opi KypaHas! HETi3 eTe OTBIPHII, KalTa
Kapananel. KypaHHBIH NIpuU3MachiHa CalIMadbIHIIA
eIIKaHail MOCTYp aKWKaTKa Heri3 0oia aaMmaiiapl.
Toxxaua 6ackaiia aiTKaH/a yaxXuablH eMipre KaHa-
JaH KailiTa apajnacyblHa, OarbIT-Oarmap OepyiHe
MyMKingik xacay» (Oztiirk, 2018: 61).

MyxamMmen maiirambap Oy ymOeTTiH imIiHEeH
Oenrini Oip yakeITTapia IIHTe «TOXIHU) )KACAUTHIH
FaJBIM/Iap UIBIFATHIHBIH alTKaH: «AJuta Taraiga op
Y3 KbLT CalibIH OYIT YMOETKe AiHII TOKIAMI JKacaii-
TBIH Oipey i xkibepeai» (90y doyit, 2001: Manohum,
1). UcnamMaarsl TOXAH, BICTAX OPEKETTEPi OCHI Xa-
JTUCKe Herizaene . Toxau xkacaraH anamra pedop-
MUCT HeMece pehopMaTop eMec, MYKoAIu AeIiHe-
Ji. MyHBI OAaTBICTBIH TLTIMEH aiiTcak peopma emec,
PEKOHCTPYKIHS OOJabI.

XKanmer Mcnam onemiHzeri TOKbIpay/IbIH Tarbl
O0ip cebebi, MycbuIMaHAap WXTUhaITBIH KOJBIH
XKayblll KOWasl. MycbUIMaHAap asiT, XaAUCTEeP/Al ai-
FaIIKBl FACKIPJAFhl FAIBIMIAPIBIH TYCIHIIpMeENepi
asICBIHJIA FaHa TYciHyre Thipbicaabl. On meHoepaeH
IBIFYJaH TapTHIHAABI. Al MPAHABIK FaIbIM, (QHUIIO-
cop Myxammen Myxkrahun IllaGectapu e3iHiH
«"epMeHEBTHKA, KiTall TICH TOCTYP)» aTThI eHOETIHIEe
ochl IeHOepIeH MIbIFyFa Mmakbipaabl: «byn mace-
JIEHI aHAIWTHKAIBIK TYPFBIIAH KapacThIPHIN, 013
MBIHAJIall TYXBIPBIMJBI aiiFa TapTambi3: Mciam
FaITBIM/IAPBIHBIH MHTEPIIPETAIMACH MEH MKTHha bl
TepMEHEBTHKAHBIH JKaJIbl KaFUJachlHa OarbIHAJIbI,
JIOITipeK alTcak MOTiH/1 OyFaH JeiiHr1 MHTEepIpeTa-
TOpJIApABIH KOWFaH enleMIepiHe Heri3aen TYCiHy.
SIFHU, UHTEPIPETATOPABIH KbI3BIFYIIBLIBIFEI MEH
OoipkaMbIHa Herizzney. MyHpaa OypbIHFBI TYCIHAIp-
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MezieH OeJiek, alphIKIa Ke3Kapac OoJMaiipl Ker
xarmaiaa. bi3 3epTreymrinepaiy Ha3apblH MbIHA O1p
aca MaHBI3/IBI Hopcere OypreIMbI3 Kenendi. Kannaii-
na Oip Aypeic TYCIHIIpME MEH IoTyaFra KOJ JKEeTKi-
3yAiH QyHZaMEHTANI/bI apThl KAWCHIOIp IHU Mo-
TIH TYCIHIIpYIIiHiH OYpBIHFBI TYCIHIipMeneperi
HYCKAYJIBbIK, KBI3BIFYIIBUIBIK >KOHE OOKaMIapbiH
Tyren KaiTta Kapay. TinTi on FajubsIM Kail FachIpIbIH
okini 0osica 1a. Ce6ebi, AiHM O1711MHIH 3BOJIFOLHACH
ochblIal KaiTa Kapaychl3 MyMKiH emec. Mcnam aie-
Mi JKaHa 3aMaH TYJBIPFaH TEOPHUSUIBIK JKOHE IPaK-
TUKAJIBIK TIpo0JieMaliap/iaH Oackaiia apblia ajiMai-
ey, — neini ([mbamymmunaa, 2017: 261).

Wxtuhan skoHE TakIua apachIHIAFbl TapThIC
Ka3ipri TaHma eTe ©3eKTi MoceleciH Oipi OobI
oTbIp. Toxaua KaKeT Jem eCeNTEHTIH FalbiMap
IHA KaitHapke3depai Mo3had mMaMIapbIHBIH KEH
Tapan KETKeH Ke3KapacTapbhlHAH TOYEINCi3 Typie
Tajugayra, JKopaMmall jkacayFa KYKBUIBI CKCHJITiH
anra tapranel. byran opuHe mMazhab ycranymismiap
y3uImi-kecinai Kapebl. MyHmai mikip KalIIbLIBIFGD
Oyrin maiina Oonmaranbl Oenrimi. Tapux Oo0bI
TaKJIA]T J)Kacay TaOMFU KaXETTUTIK JIETeH KeH Taparl
KETKeH KO3KapaclieH KENiCIIereH, KapChl IIBIKKAH
JKeKeJereH ranbiMaap Ooisirad. KoHcepBaTHBTIK
TaHBIMJIAFBUIAD VIIIH ¥KTHhan aereH AJDIaHBIH
OyHpBIKTAapbIH MaiFaMOapblHa yaxu eTiIreHaAeH
KannbelHAa Typa Tyciny. Kanmaiima 6ip mazhaOTeiH
Ke3KapachlHa Ke3ci3 Oaiiany Oenrim mopexene
CcyOBEKTHBTI YKIMJII HeTi3 Jen KaObUigay JereH
ce3. by karnmali akMKaTKa KOJI JKETKI3Tici KeJeTiH
aJIaMHBIH aKWKATTHI Typa TaOybIHA KeAEepTi O0Ia b,
Myxammen Ukbannein The Reconstruction of Reli-
gious Thought in Islam aTTer eHOeTiHIH ANTHIHIIBI
OemiMiHIe MKTUhan TMEH TaKIH] YFbIMIAapbIHA
OepreH aHBIKTaMachl alphIKIIA Ha3ap ayaapTalbl.
MyHpna Gactel ke3kapac MbiHay: «Vbktuhan nuHa-
MHU3MHIH, ajl TakKJIuJ MEXaHU3MHIH KO3FayIIIbl
KYILI.

Hcnam omeMiHzme MYXTohwmnm FameiMmapaaH
KEWiHT1 3aMaHIap/ia TakJIua 0aChIM TapThII, MYChLI-
MaH 9JieMi MHTEJUIEKTYaJbIK TOKBIpayFa YIIbIpai
Oacranpl. JKaHa eHOeEKTep jKa3yIblH OPHBIHA MY-
ChbUIMaH FajbIMIap OYpBIH, OpTarachipiiapia »a-
3bUIFaH KiTanTapra TYCiHIKTeMe (IIapx) >Ka3yMeH
FaHa alHaJIBICHI KeTTi. HueTi mypric emec agammap
IiH Herizaepin Oypmanan >xi0epyi MyMKiH AereH
KayinTi ajfa TapThill, WKTHhaITIH €Ciri )KaObLI/IbI
JIETeH TiKipre ke OachIMABIK Oepine OacTaibl.
MycChUIMaH OKBIMBICTBUIAPBI COT CalbIH KYOBLIBII,
Y3IIKCi3 e3repin OTBIPAThIH OMip CYpy MapTTapblHa
caii, KypaH MeH CYHHETTEH IICHIiMAEp Taybin Oepe
anvanel. COHBIH HOTIKeciHAe bateic onmeminzme
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«Mcnam MojnepH Aoyip TanamrapblHa jkayam Oepe
aJIMalTBhIH, KYHIBUIBIK YCBIHYFa KayKapchI3 IiH»
JIETeH KOFaMJBIK IiKip KalbIMTacThl. MiHe, OCHI
ke3ne (XIX r.) Myxammen AGayh skoHe cout cexiai
TOXKAUTIN FanbiMaap Mcnam niHi 3aMaHayd miapT-
Tapra jkayar Oepe ayaThIHbIH, MYChLIMaHIapIbIH
apTTa Kaiy ce0eOiHiH mKTHhaAThIH eCiTiH KaybIIl
TacTaybIH/Ia eKeHiH aiita Oactazpl (Hizmetli, 1986: 50).

Hcnam oneminzae wkTuhaj TOKINTKE KaparaHia
KUl KOJIIAHBIC TamlKaH opekeT. TokIaua Herisri
KOOPJIMHATTApFa KATBICTHI YFBIM OOJIFaHBIHA Kapa-
MacTaH, WKTHhajJ KYHACTIKTI eMipieri YJIKeHi-
Kimim GapiblK Macenenepre OaiaHBICTBI «OKaHa-
py», «urenriM Taly» opekertepi. barbIT-Oarmapsl
TOKAU Oenrineiial, an wxrurham 6osca ocel Oeri-
JICHT'EH XKOJIJIaFbl KalaMAapAbIH O9piH alKbIH AN IbI.

Vxtnhan opkanmait mopeskemeri FaapIMIapabIH
FBUIBIMU 13/ICHICI 00JICa, al TOKIUJI KOPHEKTI OH-
IIBUIIAD MEH ©3 JKaHbIHAH jKaHa OH TYyAbIPaThIH
HIBIFApMAaIbLI, JKacaMmma3 fajabiMaapasly ici. bip
JI9yipAe OH, KHBIPMa HEMece JKY3ZEereH MYJKTa-
hunrep keznecyi 6ek bikTUMal, Oipak Oip MYXoa-
A TaOYIBIH ©31 KUBIH i 00IYBl MyMKiH. OpTYpIIi
Jopexeneri  MyXTohuarep apThl-apThIHAH —KeJje
Oepeni, Oipak Keime MYKOIIUATI agamM3aT OHXKBLI-
JIaT, Y3 KBULAAI KyTe.

Taoicouominy meonocusnvlk Hezizoemeci

Hcnam oneMiHIeTi KalTa TYKBIPBIMIAYABIH SF-
HU, TOXKAUATIH 0aCThI epeKIIeNiri Kanaan?

Toxaua MacesieciH Ko3raraH Fyjiamaliap/IbIH
OachIM 0eiri TOKIUATIH eH 0acThl epeKIIeNiri pe-
TIHJC MBbIHAHBI alTaJbl: XOJ Oaciibl PETiHIE, OJ-
memMi Oenrineynn peTiHAe XKoHe opKaHIal Mace-
Jielle COHFBI HYKTEHI Korolbel periHge Kypannisi
0acIIBIIBIKKA ATy TOKIUATIH €H 0acThl epeKIIeiri
neimi. JlyHueraHsIM 72, KOFaMIBIK KYpPbUIBIMIAP
ma Kypan ycelHFaH emmemre caii OOiybl JIa3iM
neiini. ConbiMeH Katap utrtuxan an-Menam (Mcnam
Oipairi), 6aThIC OTAPIIBUIBIFEIHAH KYTHLTY, OaThbIC-
THIH FBUIBIMBIH Urepy, OLTiM cajackiHa pedopma
JKacay, aiFa JKBUDKY VIIIH FDKTHhagka *oj amry,
Wcnmampt 6apiibik canana OaciibuibiKKa amy. Komom
FapIMIAapHI O0JICHIH, )KaHa 3aMaHIaFbl KOJIOMIIBLIAP
0OJICBIH TOXKIWJI YFBIMBIH JKaNIMbUIAH aFaHnia eKi
MarbIHAJIa KOJITaHFaHBIH aHFapyFa 0O0JIajIhI;

a) Jinai Tapux Oolbl apanachill KETKEH Heri3i
JKOK aHBI3-olCaHaIapAaH, JKallFaH OwmraTTapiaH
Tazanar, 0acTanKbl KaJIbIHA KEITipY;

9) [in HerizmepiHe HYKCAaH KEITIPMECTEH XKaHa
3aMaH aJbIl KEeJT'eH XKaHABIKTapFa allibIK 00ITy.

Xyceitn Artail miHml KaWTa TYKBIpBIMIayFa
KeZepri OoyaThIH YII TYPAi akTopabl alTagsl:

1. Kanran xoHe anci3 xagucrep. Ce6e0i, xa-
nmuc Kypanmen Oip meHreiine yaxu aemn OaraiaHasbl.

2. Tacayyd nen Tapukar noctypi. Ce6e0i, onap
Kynaiineie ateiHan cedineiini. Keiine o3 cesnmepin
KynaiineiH ce3iHeH »oFapbl KOATHIH TYCTaphl 0o-
nanbl. MyHbI ollap €Ki *OJIMEH jkacaiubl: Oipi mi-
HU MOTIHIEpre Toyws (>kopaman) acay apKbLIbI,
exinmrici Kypannapl 0i3 FaHa JypbiC TYCIHEMI3 Jerl,
aKMKaTKa MOHOIOIMS »acanasl. Ocbuiaiiina amgam-
JIapJIbIH OMJIAaHYbIHA, aKbLIBIHA IIEKTEY KOSIIBL.

3. @ukh Takmummeuiapel. bymap ¢uxkh imimin
TYTac mapurat aen canaiael. SArau, Kypan cekinni
©3TepMEHTIH, KaTeIiKCi3 KaifHapKe3 JeI eCenTen/Ii.
®ukh OolbIHIIA aNUTBUIFAH TOCBIH KO3KapacThl
amamapl JTIHHCH MIBIFAPBIN KiOepeTiHael opekeT-
ke Oanaiabl. By yir xepeprifi )koro yIIiH MYChUI-
MaHJIapFa MbIHA YIII i71iM KaxkeT. OHCBI3 TOKBIpay1aH
kyreuiMaiinel: 1) Iloncama; 2) Komom; 3) Man-
ThIK. [lomcama jkaHa oW, >kaHa armbLIyJiapra Oac-
TaiIbl, OpTYPIi mikipAi Tyasipansl. An Komxom imimi
roJicanajiad TyFaH oWjapiabl naijanaHajbsl. MaH-
TBHIK 0o0Jica, OW-TIKIipJIEePAiH KHUCHIHBIH, ceOen TeH
HOTWKEHIH OalIaHBICHIH 3€pTTEI, COFaH Kapail Ko-
PBITBIHABI KacayFa MYMKIHAIK Oepeni. MiHe, ochl
yII imiMai KonjgaHa OThIpeIN, KypaHnmel TyciHyre
TaNIbBIHCA, MYCBUIMAHJAP THIFBIPHIKTAH IILIFAIbI.
blcnaxak ici ochLiai sky3ere achli, xxana Mciaam mo-
neHneri 0ot ketepeni (Atay, 2002: 26).

JKanmbr niHHIH KafiHapel yaxu OOJIFaHBIMEH,
OHBIH e3eriHAe amaMm Typansl. [iH amam ymiH. An
QNIEYMETTIK OOJIMBIC PETIHAE ajJaM MEH ajam3ar
KOFaMbl 9pJIaifibIM ©3Tepil OThIpajbl. 3aMaH CalbIH
©3repill OTHIPAThIH LIAPT->KaFIaiIapaa 3repMenTiH
MIPUHIIATITEPTE CYHEHII meiM meiFapy VcraMHbIH
TOXKJINJ] MEXaHU3MI apKbLIbI Ky3ere acaasl. Myxam-
Meq maiiFamMOap TyHUeIeH OTKEHHEH KeHiHT1 Ke3eH-
JiepJie-aK MYChUIMaH YMOETIHJEe €Ki TYpJl TaHbIM
matiga 6ommbl. MyHBI ohiti xamuc sone ohuti pait mem
aTaipl. Ohuti XaJiuc XaJuCHIIep IEreH MaFrbIHAHBI
Oepce, ohuti pait oM-TTiKip Wemepi, aKpII-OliFa aifTap-
JBIKTall OPBIH Oepe OTBHIPBIN YKIiM IIBIFApaThIH Fa-
JTBIMIAp JereH coe3. XaaWuCHIijiep oAeTTe OapilbIK
CYPaKTbIH ayaOblH AiHM MOTIHHEH, acipece Xa-
muctepneH i3xeimi. Kanmaiima Oip jkaHa maifna
0OJIFaH Moceliere KaTbICThl Xaauc Ta0bLIMaca, Ol
HOpCEHI JKacay/ibl OMIFaT KaTerOPUACHIHA JKATKbI-
3aabl. A numam Arzam O0y Xanuga Heri3iH Kajamn
KeTkeH ohii pait MekTeOiHIH eKUImepl MiHU MOTIH
0i3re >xanmbl Oarmapael Oepeni, anm MOCeNeHiH YH-
FBUI-IIYHFBUIBIH, SFHH JIETalbIapblH WHTEIUICKTIH
KYIIIMEH IIenieMi3 e ecenTeni. XaaucIIimK Ta-
HBIM KOIl JXKarjahja TIKIUI MACEIECiHe >KaOBIK
OoxnpIm kenenmi. MaceneH, maiiFamMOapIeiH «Amam
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Wcnampars! pexonctpykuus (Toxaun) npouecrepi

Oaacel TyYHUEICH OTKEH/Ie OHBIH aMaJIbl TOKTANIbI.
Tex ym amanbl rana skairacanbl. Onap: sxapus
cajiaka, enre YWpeTkeH OiniMi, e3iHe qyFa eTeTiH
canukansl yprareDy (on-Kymraiipu, 1992: 3084)
JIETeH XaJHCIHJE KEJIETiH caJaKa Kapus MaceJecCiH
XKy3ere acelpy OapbICBIHIIA KOl MYChUIMaHIap Me-
mIiT, Meapece camansl. benrimi miHTaHYmIB Ackap
CabmuH ochbl Macelere KaThICTBl MBIHAJAW IMiKip
aiitanel: «Tyrac MychUIMaH oJEMIHJIETI COHBIH
imrHae Kas3ipri Ka3aKCTaHIBIK MYChLIMaH yMOe-
TiHZAeTi 0acThI TPEHATEPAiH Oipi — JiHU YpaHAapMeH
TYpJIi FUMapaTTap MEH KYPBUIBICTAp/bl CalyFa Je-
TeH adphIKIa KYIITApIbK. OpHHE, MYHBIH ©3iH-
JiK OpHBI Oap, cayanThl aman eKeHJIriHe JiHW Ki-
Tamrapaa AdJIeIaep JKeTepimik. Anmaina mon Oyiai
KYpBUIBICIIEH HEMece JiHM FUMapaTTapAbl )KOHJCY
JKYMBICTapbIMeH IIyFbuiAany KypaHmarsl 0acTel
KYHJIBUIBIK — aJlaM MEH OHBIH JIaMybIHBIH €CeOiHCH
skacanpIn katelp. Kypan Ootibramra Agam Kynait
KapaTKaH KapaTbUIBICTHIH Tepeci emec me? (AHap-
0aeB,2019:288), Anam AutaHbIH Kepieri xamudacht
(Anap0Oaes, 2019: 5), anamra OapibIK HepilnTenep
coxne erti (ArapOaes, 2019: 5), )xep MeH KOKTET1
0apIIbIK HOpCE aAaMHBIH WTUIIT YLIIH KapaThblUIFaH
(AmapbaeB 2019: 498). Jlinre ceHymiiepiaeH Ky-
paJiFaH XeKeJlereH YHbIMAap e37epiHiH IiHU KYpbI-
JBICTApBIH «Kuhamy 1emn, «AJUTaHBIH Ce31 YIIBIK
0OJIyBI YIIiH» JKacalbIll )KaTKAaH 9pEKeT jen Oara-
nayaa. AN ajaMm KaruTajblHBIH canachIMeH aiiHa-
JIBICY/IBI OJIap MIETKE BICHIPABI. TeK KaTaphiH KoOek-
Tyni rana oinaney (Cabmun, 2018). Mine, ochl
ypaicTeH 613 ohiti XaTuCTiK TAHBIMHBIH MOTIiHT€ KO3-
ci3 OalilaHyFa UTEpPMENEHTIH epeKkiielniri 6ap exe-
HiH aHFapambI3. XaJIuCTerl «oKapus cagaKa» Moce-
Jieci TeK AIHM FUMapaT HeMece KYINIBUIBIK OPHBIH
caiy naereHni MeH3eMmeiTini Oemrimi. On xepne
Kbl KOFAaMHBIH WTUTIT YIIIH JKacalFaH Ke3
KEJITeH QJIEYMETTIK jk00a MaKcaT eTilin Typ. MyHBsI
MEKTel cally, 0ajla OKBITy, CTyIEHTTepre MISKipT-
aKkbl Oepy T.0. Ien KeH KapacTeIpyFa 0oabl.

JiHu yFeIMIap MEH oJapJblH TapuxTa aliFaH
OpHBI MEH MOH-MAarbIHACBIH KaiiTa Kapar, TOXKIWI
JKacaypl KYIT KOPETiH KAJIOMIIBUTAPABIH JiHU HOP-
Majiapabl WHTEPHpETaNnsiiay MOCceTIeCiHAeTI Ko3-
KapacTapbl, CYWEHTCH MQJeNepi, alifa TapTKaH
TOCBIH TiKipJepi OuaraTKa SFHH, JIHTE CHTI3UIreH
JKAHAIIBIKKA JKaTKbI3aThIHAApFa ©OOyn-XacaH oJ-
OIFapuIiH alTKaH jkayaObl Hazap ayAapapiibk.
KonomIbmapabiH sxopaMangapblH OUIFaTKa KaT-
KBI3aTBIHJAP/bl QM-OIFapu OblIai JIen ChIHAWIBL:
Kel agaMaap e3AepiHiH OUTIMCI3AiriH e31epiH Kop-
FAWTBIH apryMeHT peTiHae Konganyna. JiHm mo-
cenene mikip epOiTy, 3epTTey onapra ayblp Keimi.
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Cou yiriH e onap TakiIuaKe (aHBIK-KaHBIFBIH TEK-
cepMelt ke3ci3 epy) Oer Oypabl. liHHIH OacThl He-
Ti3/IepiH 3epTTEreH P/l allbINTal, OJlapFa aJackaH
nen aitnap Takrel. Onap apaj, KUCM, Ky3, Cbi(aT oJ1-
O9pU CHIH/IBI KOJIOM 1ITiMi CallaChIHAAFBI YFBIMIAPIBI
Tajgan Tycinaipyni ouarar cananel (Es'ari, 1994:
111). Omap xanpmaii emmieMre CYHEHIN aTaaMbIII
HOPCEHI OMIIFaTKa JKaTKbI3BIN OThIp? MyHai ape-
KeTTiH apThIHAa KaHAal TaHbIM xatblp? bym ohui
XaJIUCTIK TaHbIM. OhJli XaJuC YFbIMBI XaJIUCIIIED
IleTeH MarbIHaHBI Oepelli. byt TaHBIMIarsl TiHaap-
nap emipgeri opOip >kardaiifa Xaguc Kelyl Kepek
IIeT ecenTeimi. Xaaue KeaMece OJ1 opeKeT OipaeH
OuIFaT KaTeTOpUsChIHA XKaTajbel. bi3 JTiHU MOTIH-
Jiep/ie Ke3/IeCKeH JYHHEHI FaHa KacayFa KYKbUIbI-
MBI3, OJlaH e3re IYHHEHi jkacay AiHAI Oypmanay,
IIHHIH HETi31H e3repTy net ecentedi. Onap ochl Ko3-
KapacTapblHa MBIHaJIall apryMeHT kenripeni: «Erep
JIe KQJIOMIIIbLIAP TAIKBUIAT )KYPreH TaKbIPBIT ©3€KTi
opi MaHBI31IBI O0Mica, MyHBI [laitFamMOapbIMbI3 ©31HIH
caxabanmapbsIMeH co3¢i3 TANKpUIap eai. Omapapie 0y
JKaMIIBI KaK alllaybIHBIH €Ki BIKTHMal ce0eli FaHa
Oap: OyJ1 MacesieHi ojap Kakchl OuIreH, Oine Typa
YHIEMEreH HeMece OJ Typalibl MyJijae OiTMereH.
Erep Oine Typa OyJ1 TAKBIPBINTHI TAKBLIAMAaFaH 00JI-
ca, 013 Jie TAJIKbIaMAayBIMBI3 KEpeK. AJl erep KolIoM
TaKbIPBINTAPBIHBIH JIIHMEH KaTBICBI 0OoJica, oJap
MIHAETTI TypAe Oy Typaisl aitap efi. COHIBIKTaH
oylap Oy TakwIpbinTa OiniMci3 Oosiran Oosica, 013
Ile OimiMci3 Kyie KamybIiMbI3 Kepek. Cedebi komom
UTIMIHIH JiIHMEH KaTbIChl OOJIFaHIa OJIap MIHJCTTI
Typae 6imyi tuic exi. Con cebenTi exi xaraina aa
MMaHFa KAThICThl TaKBIPBIITAP/ABI TAJKbLIAY aja-
cyra Oacraiine (Es'ari, 1994: 112).

HoTu:kesiepi MeH TajkbL1amMa

TakpIpbIlITEl Tannay Kejle MbIHAOAl HOTHXKe-
JIepJi aHbIKTayFa OoNiabl: a) JiH JMHAMUKAJIBIK
TYpJie TaMblITl, O©MIpIIeH OOTYHI VIIiH TOX AT CO3CI3
kaxeT. Ce0ebi, yaKpIT TE€H MEKCH IIapTTapbiHa
Kayan Oepe ajdMmaraH Ke3 KelreH JTyHHEeTaHBIMHBIH
eMmipi KbIcKa O0onajel. JliHne e3repMeiTin Oepik Ka-
FUIANIapAbIH, HeTi3mepaid Oap ekeHi Oenriymi. My-
HBbl aKaJeMISUIBIK TUIAEC «YyCysD» Jeimi3. Al cou
KaFuJaIap sl MpakTHKAaIa Ky3ere achlpy TOCUTi caH
Typai. MyHbl «yciyO» neini. biz toxaun kaxer
nIereHimizme Herigepai (Yycynn) emec, TocuIaep/Ii
(ycmy0) xaHapTy KaKeT eKSHJIrH MEH3eN OThIpP-
MbI3; 9) Toxaua, bICIaX MACEJCNIEPiH KOTepreH
FAIIBIMJIAPJBIH 0opi OpTak Oip HyKTeAe miKipiepi
ty#iceni. byn — Kypanra kaifty. MycsuiMaH xKyp-
Thl ©3 MOJICHUETIHIH ©3€rl caHalaThlH KalHapKe3
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— Kypangs! Tycinbeit xanapl. Onapaarbl TOKbIpay-
IITH 0acThI cebebi ochl Ooiica Kepek. Mcmam mose-
HUETIH/IeT1 0aCThI KOHIETIHSIAP MEH YFBIMIIAP OCHI
Kypanra Herizmenin )xacanras. Tek »karTayra MaHbI3
Oepin, KypaHHBIH MaFbIHACHIHAH AJIIIAKTaFaH CAHbIH
JUHAETI KYHIBUIBIKTAP MEH YFBIMIApPIbIH MOHI
ajacapblll, MaFbIHACKHI AYBICHINT KETETiH Karaaiaap
kul ke3peceni. Toxxaun skacayaa AiHIETT KOITEreH
YFBIMIap/bI KaliTa Kapay, KaiTa KalbITay AeTeH Je
Ke3Kapac aTbLIabl.

KopsIThIHABI

KopeiTa aiitkanmga, Mciaam ojeMiHIEri COHFBI
€Ki, YII FachIpAarbl TOKBIpAy KE3€HI TXIuI,
bICJIaX MOCEJECIHIH ©3eKTLIrH OalkarTel. JliHu
TaHBIMIBI PEKOHCTPYKIHSJIAN, TXKANT >Kacay bl
YCBIHFaH MOJICPHUCT MYCBUIMAH FajbIMJapbIHBIH
YCBIHBICTAPHI 93ipre IHU aBTOPUTETTEP TaparblHAH
eCKEepUTIN >KaTMaraHbIMEH, YaKbIT OTKEeH CalblH
3aMaH TaJla0bl TOKIUA MOceJIeCiH KYH TopTiOiHe
KaiTa mplrapyna. ToOKIUATIH XKy3ere acy GpopmMacsl
03 aJ/IbIHA YIIKEH 3ePTTEYi, 13ACHICTI Tajlall eTeTiH
nynue. bipak 0ip Hopce aHbIK. VcimaM Oi-TaHBIMBI

TOKIUAKE 39py. Teppopu3M, 3KCTPEMH3M CEKiIIi
ocipe miHmIN opekerTep Ae Oenrinmi Oip TaHBIMFa
Heri3gemnin oTelp. MyHIail TaHBIMHBIH KaJIbIITACy
ce0ebiH Kel 3epTTeylijiep Aep Ke3iHAe TKAUI
JKacalMaybIMEH TYCIHIIpemi. OpaaibIM OWJIaHyFa,
miKip epOiTyre MWAaKBIPHII, aKbUT MEH CaHaFa epeKIIe
MaHBI3 OepeTiH McmaM MiHi YIIiH TOXIHUI MaHBI3 b,

VYakpIT IeH MEKeHHIH e3repMeri mapTTapblHa
KypaHHBIH ©3repMENTiH MIapTTapBIHBIH HETi3iHIIe
memiM Tady Mcnamparsl TOXIWI TOCUII apKBUIBI
xy3ere acanel. Toxmun pedopma emec, PEKOH-
crpykuus. Cebebi, pedopma nedopmanusIaHFaH
JYHUETE XkKacajaabl. AJ TOXIU] HETi31 Oy3bUIMaraH
HOopcere peKOHCTPYKIHSA xKacayabl Oinaipeni. SrHu,
HET13T1 YFhIMap MEH Karuaanap sl MiciaMHbIH Ta3a
OacraymapblHa HETI3Ziell OTBIPHIN, KailTa eIeKTeH
oTKi3y, KalTa TyxbIpbiMaay. Oprta Faceipiapiaa
JKa3bUFaH KeNTereH ipreii eHOeKTep/iH Ka3zipri fa-
CBIPJIBIH CYpaHBICTapbIHA YTHIMIIBI JKayart Oepe anmmai
YKATybl TOKITUATIH KQKETTUTITH HAKThUTAlH TyCeTi.

Maxkana AP08855962 «Kasipri Ucnam ¢uio-
cousiChl )kaHa TYMaHUTAPIBIK OLTIM peTiHae: Tuc-
KypC JKOHE MPaKCHC» MEMJICKETTIK TPaHT K00achl
AsICBIH/A YKa3bUIIBL.
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INDICATORS OF THE PROCESS OF RELIGIOLIZATION

Varieties of diverse factors and conditions have determined a complex process of religiousization. Its
features in Kazakhstan are synchronized with the societal shifts of modernity. The substantive basis of the
process is religiosity as an integral state of mental culture, which has various projections and determina-
tions for individuals, social groups and society as a whole. The essence and dynamics of religiosity, its
scale, vectors, and influences are presented as a process of religiousization and are the subject of research.
Religiolization is not always an obvious phenomenon, and it requires the actualization of interdisciplinary
capabilities (methodologies, methods, and practices) in specific socio-cultural country contexts. In order
to identify the factors and indicators of religiousization, the manifestation of specificity, the detection of
trends, and the analysis of trends, a factual basis of specific social dimensions is needed. These include
monitoring the religious situation, the study of religious identification, assessment of the perception of
the institution of religion, its role and functions, and analysis of the influence of significant political ac-
tors on the religious process. The analysis of social dimensions, theoretical reconstruction, and concep-
tualization by means of modern socio-humanitarian studies contribute to the institutionalization of the
sociology of religion. The practical orientation is related to the understanding of the modern religious
process as significant for the formation of the Kazakh mentality in the conditions of the postsecularity.

Key words: indicators of religiousization, postsecularity, religion, religiosity, the functions of religion.
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AiHAapAaHy yAepiciHiH MHAMKaTOpAapbI

AIHAQPA@HY KYPAEAI MnpoueciH ap TYpPAi (akTopAap MeH >KarAamAaap aHbikTanAbl. OHbIH
KasakcraHaarbl epekLlleAikTepi Kasipri 3amMaHHbIH 9AEYMETTIK e3repicTepMeH YHAECTIpiAreH. bya
NPOUECTiH CyOCTAHTMBTI Heri3i MeHTaAAbl MSAEHMETTIH, MHTErpaAAbl Kyhi peTiHAeri ASHAAPAbIK,
GOAbIN TabblAaAbl, OA MHAMBUATEP, SAEYMETTIK TOMTap, >KaAMbl KOFam YLUiH SPTYPAi Mpoekums-
AAp MEH AeTepmuHaumsgAapFa ve. AiHAAPAbIKTbIH, MBHI, AMHAMMKacChl, OHbIH ayKbIMbl, BEKTOPAbIFfbI,
acepi AiHAQPAAHABIPY MpOLECi peTiHAE KepiHeAi X8He 3epTTey HblCaHbl PETIHAE BpEKET eTeAl.
AHAQPAGHABIPY — 9PAaibIM aiKbiH KYObIAbIC EMEC, OA HAKTbl 9AEYMETTIK-MBAEHM EAAIK XKaFAanAapAa
NnaHapaAblK, MYMKIHAIKTEPAI (8AiCHamMaAap, 8AiCTep, nNpakTMKaAap) ©3eKTEHAIPYAI TaAan eTeai.
AiHAQpAaHY hakTOpAApbIH aHbIKTAY >KOHE MHAMKATOPAApPbIH, ePEKLIEAIKTEPIH KOPCETY, TEeHAEHLMS-
AQPAbl aHbIKTay, TPEHATEPAI TAAAQY YLLIH HaKTbl OAEYMETTIK OALIEMAEPAIH (DaKTOAOIMSAbIK, 6a3achbl
KakeT. OAapAbIH ilWIHAE: AIHM >KaFpalFa MOHUTOPUWHE XKYPri3y, AiHM COMKECTEHAIPYAl 3epTTey, AiH
MHCTUTYTbIHbIH, KabblApayAbl GaFaAay, OHbIH POAI MeH (DYHKLMSAAPbIH KOPCETY, CasiCaTTbiH, MaHbI3Abl
CyObEeKTIAEPIHIH AIHM MpoLecTepre acepiH TaAAdy. OAEYMETTIK OALIEMAEPAI TaAAdY, TEOPUSIAbIK,
TYPFblAQH KalTa KYpy, TY>KbipbIMAAMaAay Kasipri COLMOryMaHWUTapUCTMKaHbIH, KOeMeriMeH AiH
SAEYMETTaHYbIHbIH MHCTUTYLIMOHAAM3AUMSICbIHA bIKMAA eTeAil. 3epTTeyAiH NPaKTUKAAbIK, MaHbI3AbIAbIFbI
3amMaHayu AiHM NPOLEeCTi MOCTCEKYASPABIK, >KaFAalAa KasakCTaHAbIK, MEHTAAMTETTi KaAbINTacTblpy
YWiH MaHbI3AbI KYPaA peTiHAE TYCiHyMeH GaiAaHbICTbI.

TyiiH ce3aep: AiHTaHy MHAMKATOPAAPbI, MOCTCEKYASIPAbIK, AiH, AIHAQPABIK, AiH YHKUMSAAAPSDI.
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MHAMKaTopr npouecca peAMruoAM3almm

MHoroo6pasmue pasHONopsSAKOBbIX (haKTOPOB M YCAOBUIA OMPEAEAMAM CAOXKHbBINA MPOLECC PEAU-
rmoamsaumn. Ero ocoberHoctn B KasaxcraHe CMHXPOHWM3UPOBaHbI C COLMETAAbHbIMU CABUIaMmM CO-
BpemeHHOCTU. Cy6CTaHTUBHBIM OCHOBAHUEM MPOLIECCa BbICTYMaeT PEAMIMO3HOCTb KAk MHTErpaAbHoe
COCTOSIHME MEHTAAbHOM KYyAbTYPbl, UMeloLLLee pasAnyHble MPOeKUMn U AeTEPMUHALIUM AASI UHAMBUAOB,
COLMaAbHBIX TPyNn U AAs obwectsa B ueAoM. CylwHOCTb, AMHAMMKA PEAMIMO3HOCTM, ee MacluTab-
HOCTb, BEKTOPHOCTb, BAMSIHUSI MPEACTAlOT Kak MPOLEeCcC PeAMrmoAM3aumm U BbICTYMAlOT MPEAMETOM
NCCAEAOBaHMS. PeAnrnoamnsaums — He BCeraa 0ueBUAHbIN (DEHOMEH, OH TPeOyeT akTyaAM3aLmm Mex-
AVICLUMAMHAPHBIX BO3MOXKHOCTEN (METOAOAOMMIA, METOAOB, MPAKTUK) B KOHKPETHBIX COLLUOKYAbTYPHBIX
CTPAHOBbIX YCAOBUSX. AAS ONPeAMeYrBaHNS (DakTOPOB M BbIAEAEHWNS MIHAMKATOPOB PEAMTMOAM3aLMNY,
NposiBAeHUS crieumdurkn, oOHAPY>KEHUsS TEHAEHLMIA, aHaAM3a TPEHAOB HEOOXOAMMA (DakTOAOrMue-
ckas 6aza KOHKPETHbIX COLMAAbHbBIX M3MEPEHMIA. B 1MX uMCAE: MOHUTOPUHI PEAMITMO3HOM CUTyaLmu,
MCCAEAOBaHMS PEAMTMO3HOM MAEHTU(DUKALMK, OLleHKA BOCMPUSTUS MHCTUTYTa PEAUTUU, ee POAU U
(PYHKUMIA, aHAAU3 BAMSIHMIA HA PEAMIMO3HbIA MPOLECC 3HAUMMbIX CYGbEKTOB MOAUTMKU. AHAAM3 CO-
LMAABHBIX M3MEPEHWI, TeopeTUYecKas PEKOHCTPYKLMS, KOHLENTYaAn3aLms CPeACTBaMM COBPEMEHHOM
COLMOryMaHUTapUCTMKN CNOCOBCTBYIOT MHCTUTYLIMOHAAM3ALMM COLMOAOTUM peAnrun. MpakTrdeckas
HaMpaBAEHHOCTb CBsI3aHa C NMOHMMAHWEM COBPEMEHHOIO PEAMTMO3HOMO MPOoLecca Kak 3HaUMMOro AAS

qf)Ole/lpOBaHl/lﬂ Ka3axCTaHCKOM MEHTAaAbHOCTU B YCAOBUSAX MOCTCEKYASAPHOCTMN.
KaloueBble caoBa: MHAMKATOPbI PEAUTUOAN3AUMN, TIOCTCEKYAAPHOCTb, PEAUTUSA, PEANUTMO3HOCTDb,

hyHKLMM peAnrmm.

Introduction

The processes of religiousization of Kazakh-
stani society have been intensively developing since
the 1990s under the influence of multidirectional
global trends, on the one hand, and are acquiring a
special specificity, on the other. Deideologization
and deideologization have initiated a redefinition
of the status, role and possibilities of the institu-
tion of religion in the life of Kazakhstani society.
Religion and religiosity have become the defining
coordinates of the worldview and way of life for a
significant number of citizens. Religious self-identi-
fication turned out to be significant in the structure
of identity. The transformation of the worldview
mentality of Kazakhstanis acts as a matrix for the
reconstruction of the process of religiousization of
society. In public and political discourse, the issue
of religion is constantly present, and the influence
of religion is scaled up in everyday practices. This is
the specificity of the post secular period of religion
in modern conditions. Contextually relevant for sci-
entific reflection were the areas of religious studies
related to the analysis of Kazakhstan's perception of
the institution of religion, religious self-identifica-
tion, religious choice, and involvement in the mod-
ern religious process.

During the period of sovereignty, there was a
fundamental change in the methodological and axi-
ological paradigms in different spheres of influence
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on the worldview mentality, including in socio-
humanitarian science and in education, in ideology.
The role and influence of institutions and actors in-
fluencing the formation of worldviews has changed
(the family, the system of upbringing, education,
education, the media, the Internet, etc.). The dynam-
ics of attitudinal self-identification (including reli-
gious identity) at the level of society, groups, and
individuals is relevant because of the high degree
of incorporation of religious contexts into everyday
practices — on the one hand, and the uncertainty of
the role and significance of institutional factors and
their impact on the development of society and hu-
man capital — on the other. The scientific and practi-
cal necessity of studying the process of religiousiza-
tion lies in the fact that in recent years the state has
abdicated its regulatory role in influencing the reli-
gious process, and this approach contributes to the
increasing influence of religious and quasi-religious
institutions as models of socialization, the scaling of
religious lifestyle and confrontation with the value
regulators.

Justification of the choice of articles and goals
and objectives

One can recreate a picture of religiosity in sec-
ularly oriented Kazakhstan by applying sociologi-
cal measurements. Of great importance are their
temporal dimension, the unity of methodological
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principles, reliability of methodology, and com-
prehensive verification. Since the religious situa-
tion is unique in specific socio-cultural realities, its
condition and trends cannot be commensurate with
other country-specific analogues. A theoretical re-
construction of the process, based on an inconsis-
tent factual basis, is required. Thus, the study of
the process of religiousization has certain method-
ological conditions. They are determined not only
by the choice of a new object of research, but also
by the substantiation of its subject specificity, in-
cluding the determination of the type of research,
the choice of methods, the relationship of novelty
and practical relevance.

This stage of the study of the process of religiou-
sization is associated with the conceptualization of
sociological measurements of 2021 on a representa-
tive sample in all regions of Kazakhstan. The study
was conducted in the conditions of pandemic associ-
ated with the spread of coronavirus infection in the
territory of Kazakhstan, but against the background
of significantly relaxed quarantine restrictions. The
adult population of Kazakhstan, aged 18-65 years,
men and women, living in urban and rural areas of
Kazakhstan in 14 regions and 3 cities of national im-
portance were the subject of the study.

Scientific research methodology

The research methodology, research program
were developed by the authors of the project and the
field stage (from August 12 to September 9, 2021)
and statistical processing of results was conducted
by the Center for Business Information, Sociologi-
cal and Marketing Research "BISAM Central Asia"
(under the scientific supervision of the BISAM
President, Dr. Sociology Professor L. Gurevich), on
request of the Institute of Philosophy, Political Sci-
ence and Religious Studies of the Ministry of Edu-
cation and Science of Kazakhstan. Direct manage-
ment of the field sociological research was carried
out by A. Skuratov, head of BISAM's Integrated
Research Department.

The main part

Population survey was conducted in the tech-
nique of personal formalized interview, by Face-
to-Face method (in Kazakh or Russian, depending
on the respondent's preferences) with observance
of all sanitary-epidemiological measures. The ques-
tionnaire was programmed on specialized platform
Survey Studio, designed for public opinion polling

on tablet computers (CAPI method — Computer As-
sisted Personal Interviewing). The usage of CAPI
method excludes the data input stage, which is pe-
culiar to the classical paper survey. Survey Studio
software allowed to control the course of fieldwork
in the operational mode: to observe the real-time
implementation of sampling by regions, to coordi-
nate the work of regional teams, to carry out audio
control of the data. The study used a random multi-
stage cluster sample, representing regional (oblast),
settlement, gender and age, and national character-
istics of the general population. The sample size was
1,500 people. Sampling error at the 95% confidence
interval did not exceed +£2.5%. Representation of
the structure of the general population in the sample
was ensured by quoting by sex and age and national
characteristics, by region (oblast) of residence. The
database was processed using specialized software
IBM SPSS (version 29). The processing stage of
the database included procedures for coding open-
ended responses. Based on the hypotheses proposed
by the executors of the project, the significance of
the dependencies was tested in the process of data
analysis. The linear and multifactorial dependencies
found to be significant were displayed and inter-
preted in additional material in the form of linear
distributions and cross tabulations.

A mass survey of the population solved the prob-
lem of studying indicators of the religiousization
process: the perception of the role and significance
of the institution of religion in the life of individuals,
groups, and society in terms of its functional sig-
nificance; the dynamics and state of religious self-
identification; the influence of religious faith/belief
in a religious organization on the realization of civil
rights and obligations, etc.

In order to assess the processes of religiousiza-
tion in Kazakhstan, to identify the specifics and de-
termine the impact on the development of Kazakh-
stani society and human capital, a formalized survey
of three expert cohorts was conducted. The follow-
ing tasks were addressed: a) to clarify the role and
functions of religion in relation to the trends of its
involvement in the political context; b) to highlight
the most significant conditions and factors that have
determined the religious situation in Kazakhstan in
the 1990s and at present; c) to demonstrate the posi-
tive and negative consequences of religiousization
processes in Kazakhstan during the years of inde-
pendence, etc.

The semi-formalized interview method was
used, which was based on filling out a question-
naire using Survey Studio software. Thirty experts

25



Indicators of the process of religiolization

aged 26 and over from Almaty, Nur-Sultan, Shym-
kent, and 14 oblast capitals (tentative distribution)
were interviewed in Kazakh or Russian. Catego-
ries of experts: 1) 10 civil servants, concerned with
analysis of the religious situation (2-3 represen-
tatives of the Committee on Religious Affairs of
the Ministry of Information and Social Develop-
ment, heads of departments/departments or leading
specialists); 7-8 representatives of departments/
departments of regional akimats or akimats of cit-
ies of national status (Almaty, Nur-Sultan, Shym-
kent), involved in the interaction between the state
and religious associations; 2) 10 representatives of
secular oriented intelligentsia (7-8 teachers of reli-
gious studies).

Thus, the determination of the object, subject,
goals, objectives, methods, and research approaches
was dictated by the practical need to organize the
evidence base of social measurement in order to
provide comprehensive verification for subsequent
theoretical reconstruction and trend reconstructions
of the process under study.

The empirical stage is connected with the field
research, processing of the results of mass survey
in the program SPSS, presentation of quantitative
measurements in the format of tables. The method
of visualization is associated with the interpreta-
tion of quantitative data in charts, comparative
tables, diagrams. The methods of event analysis,
content analysis, discourse analysis are applied in
connection with the interpretation of the factual
basis of the research on the basis of qualitative
measurements. Theoretical stage is connected with
application of methods of theoretical description,
interpretation, comparison, generalization, con-
ceptualization, reconstruction in the model. All
methods act mutually complementary, their use
provides subjectivity and concreteness of scientific
and practical results.

The choice of the research topic was dictated by
its unexplored in Kazakhstan's scientific discourse,
and the practical relevance for the development of
approaches in the implementation of public policy
with regard to the religious process and its impact on
the identification tactics and development strategies
of both society and the individual.

Stages of the research included: organizational
(development of research methodology, sociologi-
cal research program, thematic rubric of the prob-
lem); field stage of social measurements; stage of
empirical interpretation of sociological research
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data; theoretical stage in the format of desk research
(theoretical reconstruction).

Hypotheses of the study:

- The religious process in modern Kazakhstan is
synchronized with global and regional trends in the
functioning of religiosity, but, at the same time, has
its own specifics.

- The mass and specialized (expert) perception
of the religious process have discrepancies in deter-
mining the role, meaning, and functions of religion
in the lives of Kazakhstan's citizens.

- The expert community lacks a methodologi-
cal and axiological consensus on the functioning of
religiosity, which is determined by the involvement
of religion as a way of life.

- The process of religiousization of Kazakh so-
ciety is characterized by dynamic changeability,
which confirms its contradictory impact on the de-
velopment of society and human capital.

Results and discussion

1. The study captures the specific phenom-
enon of religious self-identification, which points
to the impressive scale of nonconfessional believ-
ers, the hidden atheist commitment. When deter-
mining their current world-view status, 12.5% say
they are believers, participate in the life of the re-
ligious community, consistently follow religious
norms, and lead a religious life; 36.1% also de-
scribe themselves as religious, try to observe reli-
gious norms, visit mosques, churches, and houses
of worship rarely, only on holidays, etc. 34.7%
of respondents identify themselves as believers,
but do not participate in the religious life of the
community, observing certain religious norms
and having their own ideas about religion and
faith. The cohort of non-believers is represented
by 8.1% of non-believers who respect believers,
4.1% of those who are indifferent to religion,
2.3% of those who are opposed to religion (athe-
ists), and 2.2% of respondents who sometimes
visit prayer houses and places of worship. Ana-
lyzing changes in their religiosity, 69.3% of the
respondents indicated that they had not changed
their attitude to faith and consider themselves be-
lievers, 16.7% — have not changed their beliefs,
were and are atheists, 7% — have changed their
world view to religious views and became believ-
ers, 1.9% — have changed their religious beliefs to
atheistic views, 4% found it difficult to answer.
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In the country rating of religiosity (the inter-
val rankings were conducted in 2008, 2009, and
2015) Kazakhstan ranked 43rd out of 152 countries
surveyed (Uzbekistan ranked 36th, Russia 50th,
Kyrgyzstan 56th, Turkey 70th, and Turkmenistan
71st)  (https://nonews.co/directory/lists/countries/
relgiousness). The indicator was the number of
nominally religious people. Foreign discourse on
religiosity views Kazakhstan as a moderately reli-
gious state. According to WIN/Gallup International
(2017) surveys of the religious beliefs of over 66,000
people in 68 countries, it was found that 6 in 10 peo-
ple worldwide (62%) consider themselves religious,
while less than a quarter (25%) consider themselves
non-religious and 9% consider themselves athe-
ists. (https://www.gallup-international.bg/en/36009/
religion-prevails-in-the-world/). Interval surveys
conducted by the IFPRI of the RK Ministry of Edu-
cation and Science (2007-2021) note that 52% to
83% of respondents identify themselves as believers
(in various connotations). Including 13%-17% call
themselves practicing believers, leading religious
way of life.

2. The role of religion in Kazakhstani society
was assessed by both the population and experts.
A deterministic analysis of the conditions and fac-
tors for the unfolding of religiousization from the
perspective of experts revealed that the state and
dynamics of the religious process in Kazakhstan
are evident and are captured not only by statistical
reporting regarding the number of places of wor-
ship, the increase in religious sites, the expansion
of opportunities for citizens to receive religious
education and enlightenment, but also by the am-
bivalent attitude of different cohorts of people to
these phenomena due to the ambivalent influence
of religion.

The assessment of the changing role of religion
by the population revealed that for the whole mas-
sif of Kazakhstan respondents, almost every sec-
ond (46.6%) respondent positively and every sev-
enth (14.1%) respondent negatively assessed the
growing influence of religion. The stagnation of
the role of religion is perceived positively almost
ten times more often (21.5% — "the role of religion
is not changing and that is good") than negatively
(2.5% — "the role of religion is not changing and
that is bad"). Every sixth respondent (15.3%) finds
it difficult to assess the changing role of religion in
society.

In the context of self-identification by world-
view the most prominent position is that of true
believers, or believers with a religious way of life
(hereafter referred to as RoL): 69% of this cohort,
as well as 58.8% of nominal believers and 37.4%
of non-believers have a positive assessment of the
growing influence of religion. The positions of non-
believers are as follows: almost one in three (30.3%)
are non-believers who participate in ritualism, one
in four (25.6%) are non-believers who respect be-
lievers, one in six (16.4%) are indifferent to religion,
and 14.7% of atheists are positive about the growing
influence of religion. 35.3% of atheists, 32.8% of in-
different to religion, 24.3% of non-believers partici-
pating in ritualism, 20.5% of non-believers respect-
ing believers, 14.4% of non-confessional believers,
10.9% of nominal believers, 5.4% of true believers
assess the growth of influence of religion in society
negatively.

Assessment of the role of religion in Kazakh
society is ambivalent, indicating its ambivalent im-
pact from the perspective of development goals, and
requires an objective, comprehensive and unbiased
analysis.

3. The positions of experts belonging to dif-
ferent socio-professional groups: 1) government
officials responsible for implementing policies in
the sphere of interaction with religions), 2) secu-
larly oriented intellectuals (journalists, teachers of
religious studies, religious scholars, NGO repre-
sentatives, etc.), and 3) representatives of religious
associations and theologians have demonstrated
a variety of positions, based on their world-view
preferences.

The experts — representatives of traditional and
new religious associations (hereafter ROs) — up to
70% certainly support the increasing role of reli-
gion in society. Every second secularly oriented
expert (50%) and every fifth state employee (20%)
agree with them. Every fifth expert — both state of-
ficials and secularly oriented intellectuals — sees the
increasing role of religion in society as a negative
trend. Civil servants are the most ambivalent: they
equally regard the stable role of religion in society
as a positive (20%) and negative (20%) trend. It is
noteworthy that in all three expert cohorts 10%-20%
find it difficult to answer the question, indicating a
situation of uncertainty in assessing the role of re-
ligion in the development of Kazakhstani society.
(Figure 1).

27



Indicators of the process of religiolization

20 i

P N
20 -1 S N 20 20
, h o o
10 10 __.-‘.:-.-F.'..‘_.___,.r"" % - e 11
i =,  ——
(]
7 - Wois e
- - y, [ L
N \ 10
I i 12 Trigylt . | & he 10ty I 1
| 1 | 1
d - | i i
1L | n 1
—I—I'.|.L.'||'\.l||.||l.|||r|||'\...-\. « Spgiibar-uracibed inbellicitsaE

y
Kepirescabalives ol relighs assockaiions

Figure 1 — Experts' evaluation of the impact of religion on the life of Kazakhstani society (by cohort, %)

4. A comparative analysis of the state and dy-
namics of the religious situation, taking into account
changes in the role and place of religion in the Cen-
tral Asian region and in Kazakhstan by the experts
showed that their dynamics are not synchronized,
including:

—the situation is seen as complicated by the risks
of a spontaneous process, but at the same time it is
not yet critical, subject to the influence of the vector
of stability and therefore requiring special policies,
said 56.7% of experts in relation to Central Asia and
23.3% in relation to Kazakhstan;

— the situation is developing in line with objec-
tive processes, with favorable forecasts for the pres-
ervation of stability for Central Asia 10% of the ex-
perts and for Kazakhstan — 53.3%;

— the situation is developing spontaneously, the
process cannot be controlled, the result is unpredict-
able and contributes to instability for Central Asia
10% of the experts and for Kazakhstan — 3.3%;

— the situation has no relevant measurements,
the processes are hidden and their intensity stipu-
lates a pessimistic development forecast, which will
lead to chaos for Central Asia, which is noted by
3.3% of the experts and 6.7% for Kazakhstan.

An analysis of expert positions indicates the un-
derestimation of the factor of religiosity in Kazakh-
stan as an essential feature of the functioning of not
only the cultural but also the social, economic and
political landscape. The processes of religiousiza-
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tion in Kazakhstan are not clearly visible, and their
mediated effect must be studied systematically.

5. The analysis of the conditions for the de-
velopment of the religious situation in Kazakhstan
in the 1990s and in the present, based on expert
assessments, has shown that religious aspirations
both previously and now are determined by general
socio-cultural and political factors of development,
and were prompted by the need to seek value and
meaningful pillars of life in the format of ideology,
morality, psychology of behavior, and ethnic self-
identification.

If in the 1990s the accentuated preconditions for
turning to religiosity were the absence of ideology as
a significant consolidating basis of society (43.3%)
and the desire to preserve the traditional family
structure (43.3%), nowadays the factor of maintain-
ing the traditional family structure with an appeal to
religion is significantly increasing (56.7%). There is
a significant increase:

— the need of fellow citizens to structure their
lives by religious institutions with the help of ap-
propriate norms, regulations, traditions, etc. (from
33.3% in the 1990s to 53.3% currently);

— the desire to achieve religious identity as a sig-
nificant component of ethnic culture and mentality
(from 23.3% in the 1990s to 43.3% currently).

These accentuations signal the risks and pres-
sures on traditional structures and forms of the fam-
ily institution, the lack of mechanisms for socializa-
tion, regulation and normalization of everyday life
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by secular institutions, and the need for traditional
ethno-confessional self-identification.

6. An analysis of the motivations for changing
the worldview and converting Kazakhstanis to reli-
giosity revealed their priority in public opinion. Re-
spondents were offered social, existential, psycho-
logical, gnoseological factors, as well as religious
motivations themselves.

The first group of factors contributing to turning
to religion included personal motivations: concern
for the family — 50.2%, personal growth — 28.8%,
death of a loved one — 21.9%, realization of free time
— 17.3%, lack of prospects and confidence in the fu-
ture — 15.2%, and experiencing clinical death — 7.7%.

The second most significant group included re-
ligious and quasi-religious aspirations: gratitude to
God for success — 32,9%, striving to find spiritual-
ity — 26,3%, need to think about the meaning of life
—25,5%, increase of need to be closer to God with
age — 19,7%, desire to atone for sins — 17,5%, active
activities of religious organizations to attract new
members — 10,9%.

The third group of factors included social mo-
tives, determined by the situation of economic, mor-
al development of society: social injustice — 25,0%,
the deterioration of the material situation — 20,5%,
the decline of public morality — 19,3%, the growth
of crime, drug addiction — 13,7%.

The fourth group of factors formed cognitive
intensions: desire to understand unexplainable phe-
nomena — 12,7%, information vacuum — 9,1%.

In the motivational structure of orientation to re-
ligiosity the population demonstrates the prevalence
of needs related to the search for morally stable bas-
es of meaningfulness of own life and its immediate
surroundings in a situation of transformation of the
social order and weakening of the supporting role

of institutions of socialization. Motivations to turn
to religiosity due to the deterioration of the moral
life of society are quite significant, which form the
disposition of immoral non-religious and moral reli-
gious way of life.

7. A comparative analysis of the functions of re-
ligion in the perception of the population (as a whole
for the massif) and experts (without dividing into
cohorts) reveals peculiarities:

- experts place greater emphasis on existential-
psychological (in the connotation "contributes to the
relief of mental experience and pain"), religious and
worldview functions, while the population places
greater emphasis on normative-regulative (in the
connotation "educates morality, deters from immor-
al actions"), cultural-retranslational, spiritual-moral,
existential-psychological, and religious and world-
view functions;

- the integrative function (in the connotation
"contributes to the unification of society") is evalu-
ated similarly in status (5-6 places in the hierarchy
of functions), but higher by the experts (70.0%) than
by the population (51.6%);

- the religious and worldview function in differ-
ent connotations ("promotes purification of the soul,
repentance," "clarifies the meaning of reconcilia-
tion with death," "shows the way to save the soul to
eternal life"), and the existential and psychological
function (in the connotation "helps to find the mean-
ing of life") are evaluated by experts higher than
the population both in status hierarchy and in large-
scale embodiment;

- the value-motivational function in the connota-
tion "religion, contributing to the mythologizing of
life, tunes up the positive perception of reality" is
assessed similarly by the population (8th place) and
experts (8th place) (Table 1).

Table 1 — Perception and ranking of the functions of religion by the population and experts (in % of the number of respondents)

Functions of religion Population Experts
Status
% place % place
1 2 3 4 5 6
Educates morality, deters from immoral actions 68,1 1 73,3 4 Educational-regulative
Contributes to the preservavlt?on of national culture 66.5 5 533 7 Cultural and Relational
and traditions
Spiritually enriches people 66,2 86,7 Spiritual and Moral

Brings peace of mind and.helps to overcome difficul- 65.4 3 $6.7 ) Existential qnd Psycho-

ties logical
Contributes to purification of the soul and repentance | 61,5 4 86,7 Religious and Outlook
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1 2 3 4 5 6
Unites with co-religionists 59,9 66,7 6 Integrative
Combines spiritual feelings and pain 59,2 5 96,7 1 Existential-Psychological
Prescribes rules of conduct in everyday life 59,0 66,7 6 Regulative
Fosters social cohesion 51,6 6 70,0 5 Integrative
Helps find the meaning of life 51,3 76,7 3 Existential-Psychological
Clarifies the meaning of reconciliation with death 47,6 70,0 5
Shows the way to the salvation of the soul to the 7 Religious and Outlook
. 46,8 70,0 5
eternal life
Contributing to t.h.e mythologlsatmn of .llfe, tuning in 34.8 3 50,0 3 Value-Motivational
a positive perception of reality
Illusory notions of life, do not contribute to the
proper socialization of the person, predetermining 31,2 16,7 10 Worldview-prescriptive
the decline of human potential 9
Replaces the functions of secular institutions (educa- .
tional, educational, cultural, ideological, etc.) 29,6 33,3 9 Compensatory-Activity

The analysis of expert opinions and respondents'
assessments of the functions of religion reconstructs
the following hierarchy: 1) religion is predominantly
recognized as a method of spiritual and moral influ-
ence on individuals and society; 2) followed by the ex-
istential and psychological function of the institution
of religion, which helps to overcome the difficulties of
life; 3) in the middle of the hierarchy is the educational
and regulatory function, associated with the norming
of behavior by religious prescriptions; 4) then the re-
ligious and ideological function, associated with the
metaphysics of spiritual and moral life, is chosen.

8. The transformation of Kazakh society since
independence appears as a permanent process that
has covered all spheres of life, including moral and
spiritual. To a greater extent, it reflected the growth
of heterogeneity and became an indicator of societal
shifts. In the successive stages of deideologization

and re-ideologization, the former institutions of in-
fluence on the worldview were deformed, and new
technological capabilities, interested subjects and
actors influencing the mentality emerged. Accord-
ing to the population's assessment of the influence
of various actors on changing the role of religion
in modern Kazakh society, not only the subjects
of religious activity, but also government agencies
(Agency for Religious Affairs) and political actors
(President of the RK, Parliament of RK) make major
efforts to increase the number of believers (in the
range of values from 26.7% to 66.7%). The second
significant position is the activity that contributes to
the growth of importance of religion in society, in
politics (in the range of values from 3.3% to 33.3%).
In the third position is the promotion of the rights
of citizens to freedom of religion (in the range of
values from 6.7% to 36.7%) (Figure 2).
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Figure 2 — People's assessment of the activities of various actors in relation to the religious process (as a whole for the massif, in
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%)

9. The experts' evaluation of the positive and
negative results of the religious process during the
years of independence has revealed that the posi-
tions are ambivalent in the overwhelming majority
of the selected criteria: one and the same conse-
quence is equally assessed as positive and negative
for Kazakhstani society.

A slight advantage of positive consequences is
noted for such factors as

- Increase in the activity of believing Kazakhs
(11.6%);

- Growth of young people's religiosity (11.1%);

- Improvement of moral well-being in the pro-
cess of following a religious way of life for an in-
creasing number of Kazakhstanis (11.1%);

- growth in the number of families, which lead a
religious way of life (10.6%);

- the emergence and development of infrastruc-

with professional activities (Table 2).

ture related to religiosity (halal industry, religious
tourism, labor collectives organized by religious af-
filiation, etc.) (10.6%);

- achievement of religious diversity (10.6%).

The experts considered the fact that Kazakhstan is
losing its positions as a secular state and drifting toward
the status of a religious state (9.1% in the negative eval-
uation, compared to 3.4% in the positive evaluation) to
be a significant negative factor (compared to the as-
sessment of the same indicator as positive). Among the
moderately negative consequences, experts consider
two indicators: 1) religiosity has become a marker of
everyday culture (clothing, symbols of religious af-
filiation, prayer practices, etc.), and 2) Kazakhstan is
becoming a more secular state. —9.4%, and 2) Kazakh-
stan is becoming part of the Islamic world — 9.3%.

10. Indicators of the process of the religiousiza-
tion of Kazakhstani society received a scale of pri-
orities, depending on the experts' self-identification

Table 2 — Experts' assessment of the significance of indicators of the process of religiousization of Kazakhstani society (by expert

cohorts, place in the hierarchy)

Civil servants Representatives of tradi-
Estimated indicator of religiousization Civil servants | Secularly oriented | tional and new religious
intelligentsia communities
Both traditional and non-traditional religiosity are on the rise 1 1
Religious situation is stabilized, manifested obviously, 2 | )
predictable
The intensity of increase in the number of believers in tradi- 3 | )
tional religions is the same as in non-traditional religions
Young people are more often converted to non-traditional 2 ) 3
religions
The religious situation remains dynamic, hidden and unpre- 3 ) )
dictable
The peak of non-traditional religions' activity is over, and
the population prefers the traditional religious choice that 3 2 2
coincides with ethno-cultural identity
Prescribed ethno-cultural religiosity ceases to be an algo-
rithm for religious choice. Ethnic diversity is represented in 3 1 3
all traditional confessions and in the new RCs.
A constructed religiosity (synthesis of fragments from differ- 3 3 )
ent religions, cults, and traditions) develops dynamically.
Religiosity (nominal) has become an element of everyday 3 3 3
culture of the masses and elite
Missionary, proselytizing work is more intense in non-tradi- ) 4 i
tional RCs than in traditional RCs
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10. The assessment of the conformity of Ka-
zakhstan's policy in the sphere of religion with to-
day's needs showed that 46.7% of experts believe
it is necessary to constantly improve state policy in
order to influence religious processes and prevent
the risks of instability. One in five experts (20%)
believe the state should not implement a policy on
religion. Every tenth expert (10%) notes that state
policy in the sphere of religion meets needs because
it contributes to the process of Islamization of soci-
ety. Every tenth expert believes that the state policy
does not correspond to world experience because it
does not coincide with the principle of secularism.
6.7% of experts said that state policy does not corre-
spond to needs because it restrains the development
of the religious process.

11. A discourse analysis of expert opinions on
the key tasks of interaction between the state and
religions in modern Kazakhstan has revealed the
range of opinion-recommendations.

With regard to traditional religions. In Kazakh-
stan, the state must perform the regulatory function
in relation to the sphere of religious activity. For
this purpose it is necessary to control the activities
of all the ROs, including the traditional religions in
the country, to respond and, if necessary, regulate
the religious process. It is necessary to follow the
principles of secularism and respect the religious
traditions of all peoples. Experts advocate relations
based on democratic principles and human rights. A
person has the right to choose how to live his life,
what to believe in, and the state should protect these
rights.

The need to develop state policy in the sphere of
religion taking into account the real situation (glob-
al, regional, national) was noted. To this end, the
state must constantly analyze the current religious
situation and identify trends in its development and
analyze threats and risks.

The state and religions should not compete, it is
necessary to interact. Joint programs for the devel-
opment of morality, education of children and youth
on the basis of universal human values are impor-
tant.

Experts insist on controlling and monitoring the
dissemination of information with religious content.
Along with controlling the situation in the develop-
ment of youth movements with regard to the reli-
gious component, it is necessary to create conditions
for informational support of youth on religious is-
sues.
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Experts believe that the state must help the peo-
ple in general and believers in particular with reli-
gious definition, to increase the number of believ-
ers and to return to traditional religions. The state,
ensuring control over the activities of ROs, supports
the positive social impact of ROs on society and the
flock.

The national security of the Republic of Ka-
zakhstan and the state of protection of the national
interests of the Republic of Kazakhstan from real
and potential threats from the impact of religion on
the Republic and the people should be a priority.
Modernization of the action plan for an operational
response to potential threats is required.

On relations with non-traditional religions, ex-
perts formulated the following key tasks of inter-
action with the state. The state should control but
not in any way infringe upon the rights of non-tra-
ditional religions. That is why the state regulates the
sphere of religious activity and assists the popula-
tion of Kazakhstan in freedom of choice of religion
in accordance with the Constitution of the Republic
of Kazakhstan and the law.

Restrictions on activity, strict control and reli-
gious analysis must be based on the law. It is neces-
sary to adopt the experience of neighboring states
to control religious communities that are non-tradi-
tional for the culture of the people of Kazakhstan: to
monitor their activities, control the work of mission-
aries, not to infringe on the rights of non-traditional
ROs.

It is necessary interaction between non-tradi-
tional religions and the state. In order to adapt non-
traditional religions to traditional values, work must
be done to develop such qualities as religious toler-
ance.

The determining factor in the relationship with
non-traditional religions should be the "do no harm"
principle. It is important for the state to support the
positive influence of ROs on society as a whole and
parishioners in particular. Non-traditional religions
must be full-fledged subjects of the religious process
in Kazakhstan.

With regard to quasi-religious movements and
groups of a destructive nature, experts formulated
a range of substantiating judgments. The state must
cross the currents of a destructive nature, eradicat-
ing the sources of influence and carrying out reha-
bilitation and re-socialization work on a legal basis.
If believers are peaceful, and there is nothing but
God in their religious idea, then the state should not
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persecute believers. All currents of a destructive na-
ture should be under the control of the state, it is
important to carry out targeted work on religious
education.

12. There is no consensus in the expert com-
munity regarding the intensity of the vectors of
traditional and new religions' influence on soci-
ety (Table 3). Quantitative analysis shows that
the positive assessments of the influence of tra-
ditional religions are two times higher (73.4%)
than those of new religions (36.7%). In contrast,
assessments of the negative impact of traditional
religions (13.3%) are half as high as those of new
religions (26.7%). The data indicate an ambigu-
ous perception of the role of religion in the life
of society, of the need to improve the interaction
between the state and religions, and of a balanced
and constructive position regarding religion as a
social institution.

Table 3 — Experts' evaluation of the influence of traditional and
new religions on the life of Kazakhstani society (in total, in %)

Impact Assessment Traditional New
P Religions Religions
Effect Significant positive 66,7 16,7
Influence is peghg1ble 6.7 20,0
positive
No effective impact 6,7 16,7
Influence is insignificant and
: 33 6,7
rather negative
Significant negative impact 10,0 20,0

The experts' comparative evaluation of the man-
ifestation of personal qualities depending on the re-
ligious/non-religious identification of Kazakhstan's
citizens revealed that

- Religiously-involved citizens have less social
and civic initiative than care and responsibility for
the family microcosm;

- Non-religiously oriented individuals have
lower indicators of responsibility for the immedi-
ate environment (care for the younger generation,
responsibility for the family);

- Insufficiently high indicators of involvement in
labor relations, in understanding the goals of society
development were noted both for religiously moti-
vated and religiously indifferent individuals;

- the reduced position of active citizenship and
patriotism of religiously committed Kazakhstanis
require special attention. (Table 4).

Table 4 — Manifestation of personal characteristics depending
on the religious/non-religious identification of individuals
(experts in general, in %)

.. Religious | Non-religious

Personal characteristics a ﬂili%\ tion Iden tigty
Love for loved ones 76,7 23,3
Responsibility for ourselves 53,3 533
Responsibility for the family 66,7 43,3
Critical thinking 20,0 83,3
Tolerance for dissent 533 56,7
Inclusion in labor relations 40,0 56,7

Indifference and negativism
to the objectives of social 40,0 53,3
development

Active citizenship 23,3 73,3
Patriotism 233 76,7

Thus, the indication of basic civic qualities in
the projection on the religious commitment of indi-
viduals reveals the problems of improving the multi-
level socialization of individuals for the purposes of
development of society and achieving the objectives
of a competitive Kazakhstan.

Overview

Kazakhstan's studies of religiosity are not yet
distinguished by their systematicity and sufficiency,
which is due to the stage of formation of domes-
tic theoretical religious studies and the sociology of
religion. Theoretical and methodological and prob-
lematic contexts of the substantiation of our prob-
lems reveal that research discourses are based on a
reading of world experience, when religion in post-
modernity is seen as an essential factor of societality
(Parsons, 1966: 5-29).

The predominant axiological matrix in Kazakh-
stan has been the perception of religion as a means
of sacralizing basic social bonds (Durkheim, 1960:
647). Complimentarity in the attitude toward reli-
gion as a social institution is based on the paradigm
of its ability to create social constructions with a
higher order of "sacred being" and contribute to the
stabilization of society (Berger, 1967).

Meanwhile, there is no unified and consistent
understanding in assessing the place and role of re-
ligion in the societal structure of secular societies.
Since the 1990s, the sociology of religion has been
experiencing a crisis of epistemes. It has been rec-
ognized that the explanatory resources of classical
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theories created by O. Comte, H. Spencer, and E.
Durkheim with respect to religion and its institu-
tional manifestations are not sufficient to explain the
phenomenon of the new religiosity, its dynamics,
and its essential characteristics (Taylor, 2007: 896).
The increasing complexity of world-relationship
interactions and the reevaluation of traditional and
new institutions required the development of con-
cepts that would consider the institution of religion
in context with other forms of sociality. The exis-
tence of religion and its transformations in moder-
nity are interpreted in the context of secularization/
desecularization and counter-secularization.

In the theoretical reconstruction of modern soci-
etality M. Eliade defined the sacred and the secular
as two independent modes of existence, as two ways
of being in the world, two situations of existence
accepted by man in the course of history (Eliade,
1994: 144). Their coexistence is conditioned by a
complex process of secularization, desecularization
and countersecularization. P. Berger pointed to the
secularization/desecularization pendulum (Berger,
1969: 132; Berger,1997: 974). P. Stark linked secu-
larization with modernization and concluded that the
contemporary religious process is carried out under
conditions of pluralization, rationalization, technol-
ogization, informatization, urbanization, which are
the mainstream of postsecular society (Stark, https://
indexarticles.com/reference/sociology-of-religion/
secularization-r-i-p/).

Habermas urges Western society to recognize the
advent of the postsecular era, in which a new type of
communication — "a two-way process of learning" —
is significant, as a result of which secular society is
enriched with religious values and "cares about the
continued existence of religious communities in a
relentlessly secularizing environment" (Habermas,
2008). Casanova rethinks theoretical conceptions of
secularization (Casanova, 2006: 7-22).

The transformation of religious traditions and
the multiplication of the "market of religious mean-
ings" require a reconsideration of epistemological
attitudes toward the diversity of worldviews, the
ability to acquire one's own religious identities, and
tolerance for other beliefs. The imperatives of faith
transmission in accordance with ethno-cultural tra-
dition are crumbling, and the need to interpret the
newest religiosity is growing in the context of plu-
ralistic worldviews. The sociology of seculariza-
tion and desecularization, and the phenomenon of
countersecularization, are mutually complementary
and therefore require combining the explanatory re-
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sources of classical sociology with modern concepts
that describe the vector dynamics of religion and re-
ligiosity (Habermas, 2011).

T. Asad conceptualizes the genealogical per-
spective of the formation of "religion" and its mod-
ern binary "other" — "secular", developing the con-
cept of religious-secular binarity. (Asad, 2003).

Monica Wohlrab-Sahr and Marian Burchardt
formulated the concept of multiple secularity, de-
fining it as forms of difference between religious
and other societal (non-religious) spheres with their
institutional incarnations and referent problems
(Wohlrab-Sahr, Burchardt, 2012: 857-909).

Markus DreBler, defining religiousization as a
heuristic term, notes that although not all scholars
use it, the phenomenon itself is a relevant subject
of research in the academic literature. In the current
context, religiousization can be defined as "the des-
ignation of certain spaces, practices, narratives, and
languages as religious" (DrefBler, 2019).

In Russian religious studies, the stage of post-
secularity is seen as "a new ambiguity concerning
the relation "religious — secular" (Kyrlezhev, 2011:
100-101). Post-secularity implies a dialogue be-
tween the secular-secular and religious conscious-
ness in modern society and is described in terms
of "extra-churchliness, multiconfessionalism, pro-
fanity, charisma, neospiritualism, neognosticism,
transcendentalism, non-institutionalism, privacy,
syncretism, de-confessionalism, pantheism," etc.
(Karpov, 2012: 136).

Sociologists of religion explore the paradoxes
of post-secular society (Belova, 2013: 36-40),
noting the contradictory characteristics of the reli-
gious and secular for the new, post-secular stage.
It is postulated as an axiom that we live in a post-
secular society and in a postsecular world. And
this is the point of departure for any reflection on
secularism and clericalism, on the discourses of
secularism in modernity (Uzlaner, 2013). A com-
parative analysis of secularism and postecularism
in Russia and in the world (Kyrlezhev, 2013).
Russian researchers, in the context of sociologi-
cal theory's explanatory mechanisms, study the
religious process by matching the theoretical con-
cepts of Western science with their own situation.
Moreover, there are no analogous models (Sine-
lina, 2009).

Thus the concept of secularization is considered
in international scientific discourse as a basic para-
digm for investigating the specifics of the religiou-
sization of societies.
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Conclusion

The trajectory in understanding the specificity
and identifying indicators of the religious process is
reconstructed on the basis of public opinion and ex-
pert assessments, and presents itself as a social reli-
giosity determined by the context of life. The refrain
of the demand for religiosity since the sovereign de-
velopment is the absence of ideology; the need of
fellow citizens in structuring individual and family
life by meaningful goals, meanings, and norms; and
the unflagging desire for ethnic and religious self-
identity.

Religiosity in Kazakhstan is formed with a great-
er degree of uncertainty of the final result, which is
manifested in the ambivalence of assessments of the
influence of religion by both experts and the popula-
tion. The constant transformation of the state body
responsible for interaction with the sphere of reli-
gion does not contribute to the consistency of the
policy, therefore it does not form its consistency and
reduces the effectiveness. In managerial activity it
is important to commensurate the interrelation of
strategic goals and tactical tasks, to proceed from
the understanding that the processes of formation,
development, and functioning of worldview culture
have the properties of continuity, duration, evolu-
tion, and succession. In this process, the role of reli-
gion as a social institution must be critically recon-
sidered. Including starting with the definition of its
status in the system of institutions.

The needs of the modern stage of development
of Kazakhstani society should be reflected in a
modernized model of secularism, which in its turn
should cover the whole range of interests of the sub-
jects of religious life in order to find and express
their consensus, to mark the fault lines. Only under
these prerequisites will it meet the goals, values, and
ideals of a secular state, and ensure harmonization
of the interests of believing and non-believing citi-
zens and the state.

It is necessary to revise the basic ideologemes
regarding the state policy in the sphere of religion, it
is necessary to improve state regulation of the legal

sphere of relations with religious associations. For
the state regulation and prevention of risks related
to the fracture of mentality, for achieving consensus
and harmonization of divergent worldview positions
it is necessary to develop a Concept of Spiritual and
Cultural Security of society with the analysis of the
state, risks, threats and opportunities, development
of measures that should be practically implemented
and take into account the interests of different target
groups in all regions.

Prolonged interdisciplinary research with
the monitoring of a volatile and little predict-
able religious situation, with the study of trends
in religious and secular worldviews, with the
commensuration of confessional and nonconfes-
sional religiosity, with multidirectional trends
and trends in the process should become perma-
nent. The reconstruction of Kazakhstan's model
of religiousization requires the mapping of the re-
ligious palette, which is not achieved by means of
social statistics or accounting, but is reproduced
in scientific research. Interdisciplinary fundamen-
tal and applied research on religiousization needs
to be strengthened.

The process of religiousization of Kazakhstani
society is becoming a significant factor in influenc-
ing social institutions, intellectualization processes
and the state of human capital in Kazakhstani soci-
ety. The further research search problematizes the
realization of the possibilities and prospects of a
secular state; reduces the risks of unstable balance
between the secular and religious content of soci-
ety; forms a demand for practical tools to influence
the worldview culture of Kazakhstan's citizens; and
contributes to identifying the tasks of proper so-
cialization of the population, with an emphasis on
young people.

The study was conducted under the funding of
the Committee of Science of the Ministry of Edu-
cation and Science of the Republic of Kazakhstan
(grant No AR09259797 "Processes of religiousiza-
tion in Kazakhstan: specificity, trends, impacts on
the development of society and human capital (in-
terdisciplinary analysis)".
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POLITICAL AND RELIGIOUS STRUGGLE OF ISLAMIC
SCHOLAR MUBASHIR AT-TARAZI IN EGYPT IN
THE 50s OF THE XX CENTURY

Abu Nasyr Mubashshir at-Tarazi (1896-1977) fought against the anti-religious policy of the Soviet
government in Aulieata (present-day Taraz). In 1930, to escape repression he had to flee abroad. In
Afghanistan and Egypt he became a leader of the emigrants’ movement for the liberation of Turkestan.
Mubashshir at-Tarazi was a religious educator, politician, publicist and fiery poet with proficiency in
Turkish, Arabic and Persian. The life path, worldview and works of the outstanding personality, who
devoted his life to the struggle for independence, remain unknown and unexplored. The purpose of the
article is to show by example his active political and religious struggle and public works in Egypt dur-
ing 50s of the twentieth century. The materials from the personal fund of the scientist, transferred to the
State Central Archive of the Republic of Kazakhstan, were used to write the article. His political ideas
and views, positions, various works will be analyzed in the context of the geopolitical processes of that
period based on historical and systematic methodology. The value of the article lies in the study and
analysis of the political and religious activities of Abu Nasyr Mubashshir at-Tarazi based on accurate and
new information. The practical value of the article lies in the fact that the latest information herein will
help studying a role of representatives and emigrant figures of Muslim movements in the struggle for
the independence of Kazakhstan, political views of religious personalities and development of domestic
Islamic institutions.

Key words: Emigration, Pilgrimage, Turkestan, Muslims, Islam.
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Mcaam Fyaamacobl My6awumnp at-Tapasnabii XX FacbipAbiH, 50 XXbIAAQPbIHAAFbI
ErunerTeri casicu XxeHe AiHM Kypeci

96y Hacbip Mybawiwmp at-Tapasu (1896-1977) KeHec ykimeTiHiH DyAneatasa (kasipri Tapas)
AlHre Kapcbl kypeciHe kapcbl TypAbl, 1930 >XbiAbl KYFbIH-CYPriHHEH aMaH KaAy YLUiH amMaACbl3 LeT
eAre KOHbIC ayAapaAbl. AyFaHbICTaHAQ, MbICbIpAQ SMUIPAHTTAPAbIH TypKicTaH a3aTTbiFbl )KOAbIHAQFbI
KO3FaAbICbIHbIH >KeTeKiiciHe aiHaAAbl. OA AiH OKbIMBICTbIChI, CasiCM KalpaTKkep, Typik, apab >xeHe
napchbl TIAAEPIHAE €pKiH >Ka3fFaH KaAambl XKYMPIK KOCEMCO3LUI-KaAamMrep, >KaAblHAbI akblH GOAADI.
ToyeAci3aik >KOAbIHAQ >KaH asiMar Kypecin eTKeH ocCbl Oip aca KOpPHEKTi TyAFaHblH, ©Mip >KOAbl,
Ke3Kapachbl, eHGeKTePi eAiMi3Ae OAI Ae GerMoaAIM, ecKepyci3 Kyimae Kaayaa. MakaAaHblH MiHAETI —
FyAaMaHbiH XX FacbipablH 50 XKbiaaapbl MbICbipAarbl aTkapFaH OGEACEHAI CasCU-AIHM KypecKepAiri
MEH KOFaMADbIK, >KYMbICTApbiH MbICaAAAPMEH ABMeKTern kepcety. MakaaaHbl a3y 6GapbicbiHaa KP
MemaekeTTik OpTaAbiK, MyparaT KOPbIHA 6TKI3IATEH OKbIMbICTbIHbIH XXEKe KOPbIHAAFbl  MaTepurassap
6acLlUbIABIKKA aAbIHAbI. AT-TapasuAiH casiCi-MAeaAblK, KO63Kapachl, YCTaHbIMbl, KOTEPreH MaceAeAepi,
TYPAI >KYMbICTapbl COA Ke3Aeri reocascu >KarFAaMMEH, yAepicTepMeH 6GarAaHbICTa Tapuxu KeHe
KYMeAey aAiCc-TaciAAepi KOAAAHbIAA CapaAaHaAbl. MakaAaHblH KYHABIAbIFbI — ©06y Hacbip My6atuwmp
at-TapasmaiH casicn-AiHM KaipaTKePAIri HAKTbIAbI MOA MOAIMET, TblH, MaFAYMATTap HerisiHAe capanka
CaAbIHbIM, 3epAEAEHYIHAE. MakKaAa HOTMXKEAEPIHIH, MPAKTUKAABIK, MAaHbI3ABIABIFbI COHAQ  KEATIpIAreH
CcoHfbl AepekTep KasakcCTaH eremeHAIri YlWiH KypecTeri MyCbIAMaHLLbIAbIK, KO3FaAbIC ©KiAAEpi MeH
SMUIPaHT KanpaTKePAEPAiH OPHbIH, AiHM TYAFAAApbIHbIH, CasiCM KO3KapacTapblH, eAIMI3AEri McAamu
MHCUTYTTApPAbIH AAMy XKOAAQPbIH  3epTTeyre cenTecrnek.

TyiiH ce3aep: dMuUrpaums, KaxblAblk, TypkicTaH, MycbiamMaHaap, Mcaam.
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Political and religious struggle of islamic scholar Mubashir at-Tarazi in Egypt in the 50s of the XX century
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MoAuTHYecKkas u peaurnosHas 6opb6a MCAAMCKOro y4eHoro
My6awmpa at-Tapasu B Erunre B 50-e roabl XX Beka

A6y Hacblp My6awump at-Tapasm (1896—1977) 60poACS C aHTUPEAUTMO3HOM NnoAnTHKon CoBeT-
CKOro npaBUTEAbCTBa B AyAmeaTta (HbiHewHui Tapas). B 1930 roay utobbl crnactmcb OT penpeccuit,
€My MPULLIAOCH GexaTb 3a rpaHuLy. B AdraHucraHe u Erunte oH cTaa AMAEPOM ABMXKEHUSI SMUTPAHTOB
3a ocBoboxaeHne TypkectaHa. My6awwiump at-Tapasu OblA PEAUTMO3HbLIM MPOCBETUTEAEM, MOAUTU-
YECKMM AESTEAEM, MUCATEAEM-TTYBAULIMCTOM M MAAMEHHbIM MO3TOM, CBOGOAHO Pa3roBapmBaBLUMM Ha
TYPeLKOM, apabCkom 1 NepCUACKOM 3blkax. JKU3HEHHbIN MyTb, MUPOBO33PEHWE U TPYAbI BblAQIOLLLEN
AMYHOCTH, MOCBSITMBLUEMY CBOIO XM3Hb Ha 60PbOY 3a HE3ABMCMMOCTb, AO CUX MOP OCTAIOTCS HEMU3-
BECTHbIMM U HeudyueHHbIMW. 3aAaua CTaTbM 3aKAIOYAETCS B TOM, YTOObl Ha MpuMepe MokasaTb ero
AKTUBHYIO MOAUTUYECKM-PEAUTMO3HYIO 60PbOY M obLecTBeHHble paboTbl B Ernnte B 50 roaa XX Beka.
AAs HanMcaHus cTaTtbl ObIAM MCTIOAb30BaHbl MAaTepUaAbl U3 AMYHOIO (POHAQ YUYEHOro, NnepeAaHHbIe B
['ocyaapcTBEHHBIN LleHTpaAbHbI apxuB PK. Ero noAMTrnyeckmne naeun m B3rasabl, No3vumm, pasAnyHble
TPYAbl OYAYT aHaAM3MPOBATLCS B KOHTEKCTE reONOAMTUYECKMX MPOLECCOB TOFO NMepuoAa Ha OCHOBE
MCTOPUYECKON MU CUCTEMATUYECKON METOAOAOTMU. LIEHHOCTb CTaTbM 3aKAlOYaeTCs B M3yYeHUM U aHa-
AM3E MOAMTUYECKOM M PEAUTrMO3HOMN aesTeAbHoCT ABy Hacbipa My6aluumpa ar-Tapasm Ha ocHoBe
TOYHbIX M HOBbIX CBeAeHWI. [TpakTnyeckas LeHHOCTb CTaTbM 3aKAIOYAETCS B TOM, YTO NMPUBEAEHHbIe
B Hel NMoCAeAHME CBEAEHWS MOMOTYT B M3yUYEHUU POAM MPEACTaBUTEAEN U AESTEAEN-3MUTPAHTOB My-
CYAbMaHCKMX ABMKEHMI B 6opbbe 3a HE3aBUCMMOCTb KasaxcraHa, MOAMTMYECKME B3rASIAbI PEAUTMO3-

HbIX AMUHOCTEN, MYTU Pa3BUTUS OTEUYECTBEHHbBIX MCAAMCKMX MHCTUTYTOB.
KAtoueBble caoBa: SMurpaumsi, MOAOMHMYECTBO, TypKMUCTaH, MycyAbMaHe, Mcaam.

Introduction

The article is providing and analyzing specific
information, data about Abu Nasr Mubashir at-Tara-
zi’s political and religious activities. The documents
and data concerning Mubashir at-Tarazi’s life has
not been studied and researched. To know more de-
tails about his life and versatile activity we think that
we have tough work ahead — gathering publications
from Egyptian mass media concerning the topic,
requesting documents kept archive of the Soviet
Union Intelligence Service.

Islamic scholar Abu Nasr Mubashir at-Tarazi al-
Husseini was born in Taraz (1896-1977). He lived in
his country for 34 years and 47 years in the emigra-
tion. In 1917 during political turmoil and existence
of double government he was actively engaged in the
politics in Tashkent as a member of political move-
ments. During 1920s he focused on religious mat-
ters while living in Aulieata and was jailed several
times for opposing when the government launched
anti-Islamic campaign.

Justification of the choice of articles and goals
and objectives

It is nessesary to study life of individuals who
fought for the independence of Kazakhstan. This
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field has not been researched yet. Even muslim
movements are a prohibited topic due to Soviet
anti-religious policy. For this reason, it is impor-
tant to bridge this gap by studying and evaluating
what Muslim activists contributed to struggle for
independence of Kazakhstan, their religious views
from different perspectives. In 1978 an Orientalist-
Islamic conference was held at Ain Shams Univer-
sity, Cairo. The conference papers were published
— 10 of them were dedicated to life, struggle and
books of Abu Nasr Mubashir at-Tarazi. However,
this prominent figure’s biography, views and books
are still unknown in our country. Mubashir at-Tarazi
marked a place for himself in the history of struggle
for independence of Kazakhstan. It is of high impor-
tance to study certain periods of his life and struggle,
bring to light versatility of his personality, scientific
works and legacy. That is why, we initiated special
research, gathered a rich collection of documents.
This article is part of this research and highlights
a certain period of life of Abu Nasr Mubashir at-
Tarazi. His biography, scientific works, political and
religious views, struggle have not been researched
in detail. The materials, books and manuscripts on
those themes are written in Arabic, Persian and old
Shagatai languages, kept in several countries which
makes difficult to request, take and use them for de-
tailed research. The article will highlight specifical-
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ly life of Mubashir at-Tarazi in Egypt. His political,
social, religious activities and struggle during 1950s
in Egypt will be analyzed and evaluated in this article.

Scientific research methodology

The documents and papers about Abu Nasr
Mubashir at-Tarazi’s Arabic, transferred to State
Central Archive of the Republic of Kazakhstan,
were used to write this article. The historic method
is research method in this article to study important
events considering political situation of that time.
Our aim is to research Abu Nasr Mubashir at-Tara-
zi’s political ideas, stance and purposes, his various
activities in battle for Turkistan nations’ indepen-
dence and self-determination in the context of geo-
political and historical situation in Egypt. We ap-
plied systematization approach to analyze Abu Nasr
Mubashir at-Tarazi’s activities considering politi-
cal environment in Egypt and Soviet Union’s anti-
religious policy during that period. The documents
and papers gathered by the author will be studied,
researched, analyzed and brought to scientific cir-
culation.

The practical significance of our research results
—the article will add new facts and data to research
of role of Muslims movements and religious public
figures, their political views and history of Islamic
institutions in Kazakhstan.

Main part

Abu Nasr Mubashir at-Tarazi worked as a teach-
er and official under Shah’s regime in Afganistan
during 1930-1943. In 1943 he and his companions
were imprisoned in Kabul after Soviet Union sent
a note of protest for preparing an armed offense
against it (Kerim, 2021: 104-111).

After being released from prison in 1949 his life
was menaced and he fled to Pakistan, then to Egypt,
where he managed to receive a residence permit, en-
roll his children to Al-Azhar madrassahs. Egyptian
government granted Mubashir at-Tarazi a status of
political assylym, treated him with honor, paid him
a salary. On January 16, 1950, he had all his family
members moved to Egypt. This news was circulated
by Egyptian newspapers and magazines such as “al-
Ahram”, “al-Mysri”, “al-Zaman”, “al-Musawwar”,
“al-Isnain”. They also published articles on his
several activities (Ab1 in-Nasr-Muvagcir 1t-Tarazi,
1987: 25-28).

In Cairo Abu Nasr Mubashir at-Tarazi spent 27
years of his life. His life in Egypt can be divided

into 2 periods. The first period includes his political
activity during 1950- 1960, while the second period
is comprised of his dedication to writing religious
activity, when he wrote his notorious works in the
field of theology. In his political statements and
works Abu Nasr Mubashir at-Tarazi was mentioned
with following titles: ulamah, struggler, Cairo-based
Turkistan leader.

Mubashir a-Tarazi’s move to Egypt coincided
with evolvement of national liberation movements
across Asia and Africa after World War Two, new
level of active battles against western imperialism
and colonialism, tectonic changes in regional geo-
politics. 60 countries gained their independence in
Asia and Africa thanks to decolonization campaign
during 25 years after World War Two. In July of
1952 Free Officers secret organization arranged a
coup d’état in Egypt and toppled its King Farouk
I (1920-1965). This resulted in abolishment of the
monarchy and Revolution Council coming to the
power. In 1956 the New Consititon of Egypt was
adopted with Gamal Abd Nasr (1918-1970) being
elected as the president of the country. During 1950
Egypt turned into powerful state in the Arab world
and leader in the political and ideological struggle
for independence in the Middle East. Egypt pro-
vided support to the Algerian revolution and as-
sitance to countried that decided to end colonial
regime. Egypt also initiated establisment of the Af-
rican Union. Besides, it actively promoted ideas of
the Arab Union. The socialism system went beyond
USSR and began to spread across other continents
(Rami Ginat, 1991: 450; Mohamed Abd El-Wahab
Sayed-Ahmed, 1987: 287-289).

Ulama Mubashir at-Tarazi was actively engaged
in religious life of Egypt immediately after moving.
He was in close relation with religious officials and
Islamic scholars. For instance, in late 1950 he did
not fear to criticize the Grand Mufti of Egypt Al-
lam Nassar for his fatwa prohibiting the divorce
and polygamy. The fatwa, that sparked a scandal,
was published in al-Ahram newspaper on Novem-
ber 25, 1950. This controversial fatwa, contradict-
ing Shariat, caused anger of the religious scholars
across Arab world, even in Pakistan and Iran. The
Egyptian, including some al-Azhar scholars also
reacted to Allam Nassar’s fatwa. In Minbar ash-
Sharq (Easter Tribune) newspaper dated December
15, 1950, Mubashir at-Tarazi wrote an article “Do
not prohibit what Allah permitted!”, announcing his
disagreement with this fatwa and asked Grand Mufti
of Egypt to cancel it. Despite that Grand Mufti Al-
lam Nassar did not change his stance. This fatwa
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and campaign against it turned into a mess which
made Mubashir at-Tarazi to write an article “My last
words to Grand Mufti Allam Nasr” in Minbar ash-
Sharq (Easter Tribune) newspaper. The article was
published in the newspaper on February 26, 1951,
calling Grand Mufti to annul his fatwa and return to
the truth. Grand Mulfti of Egypt Allam Nasr worked
simultaneously for Interior Affairs Ministry and
taking advantage of this he filed a complaint over
Mubashir at-Tarazi. Consequently, Migration Po-
lice noticed Mubashir at-Tarazi of its requirement
to leave Egypt. During preparation for deporta-
tion, which gave an asylum to him and his family
members, Mubashir at-Tarazi’s Egyptian reputable
friends solved the problem using their connections
and resources. Mubashir at-Tarazi was unaware of
the situation. Finally, Mubashir at-Tarazi was not
deported and stayed in the country.

Mubashir at-Tarazi permanently had close re-
lations with al-Azhar professors and scholars at
Dar-al-Ifta al-Misriyyah. Since settling in Egypt his
opinions were periodically published in mass me-
dia. In addition, Mubashir at-Tarazi would express
his warm wishes to al-Azhar teachers and religious
scholars calling them for brotherhood and unity, be a
model educational institution for the Islamic world.

For instance, when difference of opinion sparked
among al-Azhar scholars before the revolution,
Mubashir at-Tarazi wrote an article “Unfortunate
story”, in which he urged them for solidarity (No-
shokaty, 2021; Sara Ahmed, 2018).

In his article Mubashir at-Tarazi wrote: «I feel
very upset when I heard that al-Azhar scholars are
quarelling with each other because of wealth, career
and difference of opinion. If it is true, the situation
would shock every Muslim who admired al-Azhar.
Each al-Azhar scholar is its mirror, his actions ad-
vertise al-Azhar. The good deeds portray al-Azhar
in positive manner, while bad deeds have negative
impact on its image. Such behavior is shameless for
al-Azhar scholars considering their religious status
and fact that they preach people to do good deeds.
Islamic scholar is the prophet Muhammad’s suc-
cessors and offspring of pious Muslims. Quran says
about them in the following way: “Indeed people of
knowledge fear of Allah”. Then he continued his
words calling for unity: “It is so sad and bad this
conflict occurs when colonialists endanger Egypt.
You were chasing this world, forgetting that the
communism is coming close to Egypt. Turkistan
and Bukhara, left in hands of occupants, should be
a good lesson which you should think of” (Abdel
Nasr, 1955: 200-210).
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Mubashir at-Tarazi’s brave action and public re-
action angered some people who did not recognize
him. There were individuals who insulted him. In
Minbar ash-Sharq (Eastern Tribune) newspaper, is-
sued on September 19 of 1952, Mubashir at-Tarazi
claimed that he accepted Egypt as his motherland,
worried about Muslim community and again urged
al-Azhar scholars to stop conflict and be united: “In-
deed all Muslims are brothers, Islamic country is
for all Muslims, Islam does not divide people into
nations. Each Muslims is a brother to grand imam,
grand mufti, each al-Azhar scholar. What concerns
me most of all is solidarity of Muslim community.
Al-Azhar scholars, being responsible for Allah’s re-
ligion, must make a special focus on solidarity and
unity of Muslims”.

On September 16, 1953, Mubashir at-Tarazi
communicated his crucial opinions on al-Azhar to
the Imam al-Akbar sheikh Muhammad Hidr al-Hus-
sein.

On December 11, 1954, Islam Propoganda Or-
ganization was established. Having heard of this
news, Mubashir at-Tarazi wrote a letter to its head,
professor, ex-mufti, sheikh Hussein Muhammad
Mabhluf, expressed his congratulations and wishes to
him and its members. In his letter he wrote: “I hope
this organization will play an important role. Such
work requires big finances and in-depth research,
continuous struggle. I and other individuals, con-
cerned for Islam, strongly believe this organization
will flourish, pray Allah to bring success to its work,
transfer Islamic knowledge to next generation. Vic-
tory from Allah” (Mohi El Din, 1987: 85-88).

In a letter dated December 26, 1952, Mubashir
at-Tarazi was appraised for contribution to Islam
science, raising prestige of al-Azhar University.

Abu Nassr Mubashir at-Tarazi had never stopped
his struggle for freedom of Turkistan. That was an
initial and main goal of his struggle. On the banks of
the Nile River his struggle received a second wind
and reached a new level.

The move of Mubashir at-Tarazi, famous free-
dom-fighter, to Egypt gave stimulus to Turkistan di-
aspora members who arrived here earlier. Mubashir
at-Tarazi managed to unite them and revive politi-
cal battle. Turkistan people, having settled in Egypt
long before Mubashir at-Tarazi, attempted to create
a common union. In his book concerning struggle
for Turkistan independence Ahat Andijan had
shown a photo of a group of Turkistan movement in
Egypt dated November 21, 1936 (Ahat, 2013: 7-8).
Mubashir at-Tarazi was on that photo. Charter of
Turkistan Endowment Fund, established in 1944, is
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still kept in Mubashir at-Tarazi’s personal archive
(Kostanai Region Archive, row 2300, line 1, case
297). Mubashir at-Tarazi took the struggle for inde-
pendence to the political level, making it more ac-
tive (Ketchley, 2017: 12-13).

In 1950 along with other emigrated Turkistan
freedom-fighters Mubashir at-Tarazi created a Iti-
had Turkistan (Union of Turkistan republics). He
made arrangement to publish one newspaper Sawt
at-Turkistan (Voice of Turkistan) in Arabic and an-
other newspaper Azad Turkistan (Muhammad Amin
Islamic being a chief editor) in Turkish. Sawt at-
Turkistan (Voice of Turkistan) was first published in
February 1953, with final edition published in June
1959. This Arabic language newspaper was headed
by Ibrahim Wasil, Sagutdin al-Waqyya being chief
editor. In its first edition a chied editor wrote a wel-
come column “Behind Iron Curtain”, then followed
articles “Voice of Turkistan” by former head of East
Turkistan Said Muhammad Amin Bugra, “To blessed
new era” by Ibrahim Wasil, “Sawt at-Turkistan” by
Mubashir at-Tarazi, “Turkistan in Islamic history”
by Egyptian Ambassador to Italy Ahmad Ramzi. In
addition, Sawt at-Turkistan newspaper published
a complaint that Mubashir at-Tarazi and several
other public figures sent to General Secretary of the
United Nations Organization. In the complaint letter
it was claimed that the Soviet government violated
human rights of Turkistan nations, restricted their
religious freedom. The first and second editions of
Azad Turkistan newspaper were dedicated to “inde-
pendence in context of Islam”.

On December 3, 1951, Cairo-based Islam-Arab
Conference sent a letter to Mubashir at-Tarazi no-
tifying him about meeting of Muslim and Arab po-
litical leaders and its decision made at the meeting
on November 28, 1951, and called him to join as a
Turkistan representative. This organization was re-
named as Islamic Nations Liberation Organization
on March 26, 1952.

During his leadership in the organization,
Mubashir at-Tarazi sent several official letters to
General Secretary of the United Nations Organiza-
tion requesting to issue a decree which would de-
mand the Soviet Union to grant independence to
Turkistan, respect human rights of Turkistan na-
tions, their aspiration for independence and free-
dom, give them choice of self-determination. Nu-
merous famous public figures had signed those
letters of political nature. Through the United Na-
tions Organization Mubashir at-Tarazi sought to call
the Soviet government to respect human rights of
Turkistan nations.

This official letter was translated from English
into Arabic and published in the first issue of Sawt
at-Turkistan newspaper dated February 1953. In
solidarity, other Egyptian newspapers published it.

Mubashir at-Tarazi sent a statement in English
and Arabic on behalf of West Turkistan to the con-
ference of Asian and African states held during April
18-24, 1955, in Indonesian Bandung. Its summary
was published in Minbar ash-Sharq (Eastern Tri-
bune) in its 3rd issue on April 22, 1955. The news-
paper wrote a headline to “Statement about West
Turkistan” as follows: leader of Turkistan al-Hus-
seini known as Mubashir at-Tarazi, living in Cairo,
sent an important statement about West Turkistan
to the conference of Asian and African states. In
his statement Mubashir at-Tarazi wrote: the world
stays silent and blind on the genocide Soviet gov-
ernment is committing in Turkistan, that is why its
nations need protection. He strongly condemned the
communists’ oppression of Turkish Muslims which
was lasting for forty-seven years, accused them of
extreme brutality and violence. Mubashir at-Tara-
zi claimed the Soviet government violated human
rights, oppressed personal and social freedom, free-
dom of speech and expression, did not respect reli-
gions, cultures and traditions of people inhabiting
its territory, conducted anti-Islam campaign, assas-
sinated, jailed and exiled Muslim activists, tortured
them in prisons.

To be short, the communist power conducted
discriminatory policy towards its Muslim popula-
tion, restricting their religious freedom in a very ag-
gressive manner.

The conference in Bandung, Indonesia, ended
successfully — for the first time Asian and Africal
states united in struggle against imperialism and co-
lonialism, discussed their common issues and ways
of their solutions. The situation in the Soviet Union
was one of major discussion themes concerning the
imperialism. At this conference participants referred
to the Charter of the United Nations Organization,
declared that every nation had right for self-deter-
mination and their support for human rights (Abdel
Nasr, 1955: 203).

In 1952 at meeting of Journalists Union there
was a lecture on “Muslim situation in Soviet Union”,
which was further published and disseminated for
free by Muhammad Youth Union.

On April 22, 1955, in its 26 issue Minbar ash-
Sharq published an article “Attempted assassination
of Turkistan leader failed”. The secret source from
the police informed the newspaper about detention
of a young guy on March 9 on charges of attempted
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murder of Wali Kaim-khan. According to received
information, the young guy arrived from East Ger-
many to the West Germany, settled in basement of
house where Turkistan leader resided, used a key
to open a door of his apartment and had a photo of
Turkistan leader found in his pocket. In the article
Wali Kaim-khan claimed he was doing his best to
free his motherland Turkistan from Russian inva-
sion, agreed he had similar goals as Cairo-based
leader of Turkistan Mubashir at-Tarazi did — to free
Turkistan, rule it base on Islamic principles. He also
claimed that he had been in permanent connection
with Said at-Tarazi. The newspaper wrote that Wali
Kaim-khan was guided by Mubashir-Tarazi’s preach
and opinions, both leaders share similar positions in
their struggle. That means, Mubashir at-Tarazi had
connections with Wali Kaim-khan (1904-1993),
mastermind of Turkistan legion, leader of anti-com-
munist nations league.

On January 14, 1956, Ibn Balad newspaper re-
ported a meeting with one of great Turkistan lead-
ers and former General Secretary of East Turkistan
Isa Yusuf Alyptegi at one of Cairo hotels. Isa Yu-
suf Alyptegi (1901-1995) was a member of Uighyr
freedom fighter movement, antic-ommunist and
General Secretary of National Council of Islamic
Republic in East Turkistan during 1933-1934. In
1949 after the communists gained the power, he
fled to Kashmir, then to Turkey, where he received
citizenship and lived until his death. The article in-
formed that one of speakers at the meeting notified
about the soviets’ oppression and torture of millions
of Muslims in different parts of the Soviet country.
The article also had photo of Alyptegi, Mubashir at-
Tarazi and Egyptian religious scholar among other
photos made during additional meetings.

In addition, Mubashir at-Tarazi had close rela-
tions with Saudi Kings Abdulaziz as-Sawd, Faisal
and Halid. During each official and unofficial trip to
Saudi Arabia, he received warm welcome and treat-
ment from Saudi kings, shared his opinions and sug-
gestions with them, asked the Saudi kings to help
those who emigrated from Turkistan and Bukhara
and live in the holy land.

On February 24, 1950, as a chairman of Egypt-
based Turkistan Nations Union Mubashir at-Tarazi
signed and sent an official letter to Saudi Arabia
king. In his letter Mubashir at-Tarazi reported a con-
dition of the emigrants. This news was circulated by
al-Ahram and other Egyptian newspapers on Febru-
ary 27, 1950. On March 23, 1950, Egyptian news-
papers informed that Mubashir at-Tarazi visited
Government House to handed over a letter through
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Kazakh community to the Saudi King, in which he
asked to provide support to his fellow counterparts
in the holy land.

On January 14, 1951, Mubashir at-Tarazi sent
letters about situation of West Turkistan emigrants
to the first Prime Minister of Pakistan Yaqit Ali
Khan (1896 — 1951) and Prime Minister of India Ja-
vaharlal Nehru (1889 — 1964) via their embassies in
Cairo.

On March 26, 1954, Minbar ash-Sharq (East-
ern Tribune) newspaper informed that Mubashir at-
Tarazi expressed his gratitutde to the Saudi King for
supporting Turkistan people in the holy land during
visit of the diaspora to Egypt. It was also reported
that Mubashir at-Tarazi earlier congratulated the
Saudi King on crowning and received a letter via
Cairo-based Saudi embassy cocnerning his request
for help to Turkistan refugees.

It should be noticed that in Islamic Nations Lib-
eration Union and Arab-Islam Movement Mubashir
at-Tarazi contributed to anti-colonial struggle by
making inspiring speeches, writing critical letters
of request and declarations. From podiums of the
international community Mubashir at-Tarazi aimed
to make the whole world be aware of the Soviet
Union’s oppression of Turkish nations and violation
of their human rights, their brutality.

In its third issue dated March 14, 1956, a report-
er of al-Jamiyyat al-Arabi (Arab League) wrote he
had opportunity to interview an Arab League del-
egate Mubashir at-Tarazi. In his article the reporter
portrayed him as a prominent Turkistan scholar with
in-depth knowledge of Islam. During short inter-
view Mubashir at-Tarazi told the reporter about his
struggle and was silent when being mentioned about
his unsuccessful military operation against the so-
viets in Afghanistan. The reporter wrote Mubashir
at-Tarazi had taken a deep breath and finished his
speech with the following words: “Evil will lose,
truth will win. Allah is with us!”.

During his life in Egypt Mubashir at-Tarazi
was sympathetic to idea of creating Islamic Union.
For this objective, at meetings with leaders of Arab
countries, Arab League, in his letters and speeches
he always suggested to broaden Arab Unity notion
to Islamic Unity. In his opinion, Arab and Islam are
interrelated notions and should not be considered
separately. That is why Mubashir at-Tarazi sup-
ported establishment of Islamic Congress in Egypt
in 1951. On September 27, 1954, he met with its
General Secretary Muhammad Anwar Sadat (1918-
1981) (President of Egypt during 1970-1981), con-
gratulated him, shared his views and suggestions.
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Afterwards he was in close relations with Anwar
Sadat, constantly wished the organization to flour-
ish, provided his assistance in implementing its
plans. In this regard, Mubashir at-Tarazi wrote an
article “About Islamic Congress”, which was further
published by Minbar ash-Sharq (Eastern Tribune) in
early October of that year. In his article he wrote the
following: among Islamic scholars I was probably
the happiest about that great news. I have been urg-
ing Muslims and Islamic states for unity over thirty
years”. Then he continued: “witnessing creation of
congress of my dream, I see result of my work and
feel glad to be one step closer to achieving our com-
mon purpose”. Mubashir at-Tarazi shared all these
his opinions at the meeting attended by General Sec-
retary, Arab and Islamic world countries on October
4, 1954 (Mohi El Din, 1995: 255).

When a “Rabitat al-Alam al-Islami” (World Is-
lam League) was established, Mubashir at-Tarazi
contacted its chairman, expressed his opinion and
support, sent an official letter. He also had several
meetings with its chairman in Makkah, in newspa-
per of the World Islam League Mubashir at-Tarazi
wrote articles calling Islamic world for unity, soli-
darity and cooperation. This organization highly
evaluated his opinions and took his suggestions
into consideration. This organization even pub-
lished Mubashir at-Tarazi’s book titled “Islam is
an eternal religion” in two volumes. Before that,
that book was published by Haniki bookshop in
Cairo.

Al-Ahram newspaper (March 15, 1956) pub-
lished Mubashir at-Tarazi’s idea and suggestions on
creating the Arab Union in its April issue. Besides,
Mubashir at-Tarazi sent a Ramadan congratulation
letter to the leaders such as Jamal ad-Din, Abdu-
Nasr, Sugud King and Shukri al-Qutuli. In his letter
Mubashir at-Tarazi expressed his support of estab-
lishment of Arab League under their initiative, hope
that in future it would transform into Islamic Union.
Mubashir at-Tarazi sent a letter to Afghanistan King
Muhammad Zahir Shakh calling him to join the
union. On February 24, 1957, he sent a congratula-
tion letter to the fourth division of the Arab League
urging for Islamic unity, received an invitation to
the World Islam Conference in Makkah. The similar
letters had been sent to Islamic scholar Seit Abdul-
halyq Hasuna al-Amin and Egyptian Interior Affairs
Minister Muhammad Fawzi.

Mubashir at-Tarazi would receive news about
his motherland, that was situated on other continent,
in various ways. He permanently read mass media,
listened to radio. Based on available information

Mubashir at-Tarazi would analyze a religious situ-
ation in his motherland.

During the Great Patriotic War, the soviet govern-
ment eased its religious policy. The communists even
permitted the pilgrimage which was then suspended.
Since 1953 planes, transporting pilgrims, flew from
Moscow with stopovers in Cairo. The pilgrims stayed
in Egyptian capital for several days. Except for offi-
cial meetings they visited Mubashir at-Tarazi and other
emigrants from Turkestan. The soviet government did
not focus much on political image of the pilgrimage.
Instead, it attempted to show illusion of religious free-
dom, conceal domestic religious situation, and pre-
vented circulation of any negative news outside the
country. Under the soviet regime only few Muslims
were fortunate to perform pilgrimage. However, the
pilgrims were under strict control of the communist
power which sought to prevent its Muslim community
from falling under influence of foreign ideology and
negative information (Mukhtarova, 2007).

The pilgrims were not allowed to bring home
foreign religious literatures with them. They were
imposed strict restrictions. They soviet government
strongly recommended and instructed its pilgrims to
consult soviet consulate when being asked a tricky
question by foreign mass media, prohibited to stay
alone with foreigners (Ahmdaullin 2016: 54). The
communist regime had a special test for those who
wished to perform pilgrimage. The pilgrim’ each ac-
tion was controlled by its special services. For in-
stance, the soviet pilgrims were recommended not
to talk too much at meetings with emigrants and
journalists, follow certain behavior rules. The an-
nual meeting with Mubashir at-Tarazi in Cairo was
in special focus of soviet agents, who reported every
word (Ahmadullin, 2016: 135).

The security paranoia of the communist power
gradually reached to the point, where it limited num-
ber of pilgrims to 20. One such quota was given to
a soviet citizen from Zhambyl Oblast. 200 thousand
people went to Makkah in 1955 — 10 thousand from
India, 22 thousand from Egypt, 65 from Yugosla-
via, 62 from China and only 20 persons from Soviet
Union. After speaking to his counterparts, head-
ing towards the holy land for pilgrimage, Mubashir
at-Tarazi wrote: “Again twenty”. The soviet spies,
controlling the pilgrims’ each step, reported his
teasing words to their leadership (document of Cen-
tral Asian Religous Affairs Adminustration about
pilgrimage and foreign connections dated 2007;
206 Mukhtarova Galya Dianisovna. Islam in soviet
Kazakhstan (during 1917 — 1991) (SADUM docu-
ments about pilgrimage and foreign relations).
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Such tricky questions were asked by journalists
and emigrants. All these and other cases were re-
ported in detail in communices to the senior leader-
ship of the soviet government.

Mubashir at-Tarazi discussed a religious situa-
tion in his motherland at meetings with his counter-
parts. Despite being far away, Mubashir at-Tarazi
was worried about sad religous condition in his
motherland. He strongly condemned the Soviet
Union for its opressive religious policy. Mubashir
at-Tarazu constantly told truth about the soviet state,
accused it of lying about religious freedom to the
international community, especially to the Muslim
world.

In 1953 a group of 18 individuals from Euro-
pean part of USSR was sent to Egypt under lead-
ership of Chairman of Siberia Muslims Religious
Administration Mufti Shakir Hiyaletdinov, Chair-
man of Central Asian Muslims Religious Adminis-
tration Ziyautdin Khan Babakhanov (1908 — 1982).
Their mission was to persuade Mubashir at-Tarazi
that the Soviet Union ensured religious freedom.
However, they failed to make Mubashir at-Tarazi
believe their words because he had experienced op-
pressions on religious background under the com-
munist regime. As evidence to our words we will
quote a short part of letter about pilgrimage sent to
Deputy Chairman of the Ministers Council of the
Soviet Union G.M. Malenkov, First General Secre-
tary of the Central Council of the Communist Party
N.S.Krushchev, Foreign Affairs Minister of the So-
viet Union V.M.Molotov in 1953: The pilgrims had
many meetings with emigrants from former tsarist
Russia and White Russian emigrants from the So-
viet Union, some of them with loyal attitudes toward
the Soviet state. Some emigrants did not believe
the pilgrims' accounts of the good life of Muslims
in the USSR and of the freedom of religion in the
Soviet Union and regarded the pilgrims as agita-
tors who were purposely sent to Mecca. One of the
most influential White Russian émigrés whom the
pilgrims met with in Cairo was Said Mubashirkhan,
a Kazakh religious leader who emigrated from the
city of Dzhambul in 1928. He is closely connected
to the Muslim religious leaders of Cairo, is closely
acquainted with the grand mufti of Egypt and is an
active figure in the counterrevolutionary nationalist
emigrant organization Milli Berlek Turkestan (Na-
tional Association of Turkestan). He assured the pil-
grims that Turkestan sooner or later would liberate
itself from the Russians and a unified Muslim state
would be established in its territory. Mubashirkhan
asked the pilgrims to tell the people upon their re-
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turn to Central Asia about the organization's activi-
ties and to help it in its difficult work to create a
Muslim state in Turkestan (Central State Archive
Republic of Kazakhstan).

Results and discussion

Despite the Soviet Union was a superpower at
that time, Mubashir at-Tarazi strongly believed that
it would eventually fall, and its Muslim population
would return to their ancestors’ religion. For this
reason, he called his fellow counterparts to be ready
for that day, take decisive actions. As for himself,
Mubashir at-Tarazi sought and applied numerous
ways of the struggle. Being caught between two
fires, Ishan Babakhan had not responded to the let-
ter, which is evidenced by historical facts. He had
not dared to publish his answer in mass media and
handed his letter over to Mubashir at-Tarazi through
the soviet pilgrims. In 1956 one of the soviet pil-
grims called Nuhman narrated that he and other four
pilgrims Abdullah, Akhunov, Sattiyev and Burkha-
nov specially visited Kazakh descendant Mubashir
at-Tarazi in Cairo to grant him a letter from Mufti
Ishan Babakhan. After reading his letter, Mubashir
at-Tarazi told he had received an answer to his
last year’s letter. Explaining why he wrote a let-
ter to Ishan Babakhan, Mubashir at-Tarazi told he
needed answer of Ishan Babakhan to respond emi-
grants’ various questions. For instance, in his let-
ter Mubashir at-Tarazi asked Ishan Babakhan why
there were few mosques in the Soviet Union. In re-
sponse Ishan Babakhan wrote that there were prob-
lems with mosques due to decline in the religiosity,
but later the situation got better, and claimed there
was no deficiency in mosques as the government
built new mosques and renovated old mosques. Is-
han Babakhan narrated: I am not an enemy of the
Soviet Union, instead I think it is a protector of the
Muslims. I always read soviet newspapers, listen to
the soviet radio, especially Khrushchev’s speeches
and came to conclusion that the communist power
plans to grant more freedom to its population and
autonomy to the republics under its supervision. But
this was not true, and the Muslim republic stayed
dependent in the Soviet Union. Ishan Babakhan,
continuing his words, told Mubashir at-Tarazi that
they arrived to perform pilgrimage only and dis-
tanced from any talks about politics. In addition, he
finished his words saying that the soviet republics
were flourishing, its people were getting rich, soviet
republics were governed by its indigenous people.
As an example, he mentioned Kamalov — Advisor of
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Uzbekistan Ministers and Mukhitdinov — Chairman
of the communist part in Uzbekistan. Mubashir at-
Tarazi constantly addressed religious situation, op-
pression of the Muslim population and violation of
their religious rights in his motherland. He provided
specific evidence concerning hypocrisy of the so-
viet government, claiming their words on religious
freedom was doublespeak and blamed them of mak-
ing an illusion. During conversation with pilgrims,
he noticed they felt constrained and were afraid
of speaking their minds. Mubashir at-Tarazi’s life
Egypt can be divided into two periods — the first in-
cludes his active political struggle in early 1950, and
the second period — he began distancing from the
politics in late 1950. During 1960 Mubashir at-Tara-
zi became less political active, stopped making po-
litical agitations and appeals, publishing articles in
Minbar ash-Sharq (Eastern Tribune), Sawt al-Islam,
Muslim and other Egyptian newspapers, supporting
any Islamic and Arab movements, delivering inspir-
ing speeches. His political activity declined at back-
drop of the geopolitical situation — Egypt converged
to the Soviet Union by forging bilateral relations
and building solid partnership.

Conclusion

During the research we defined: Abu Nasr
Mubashir at-Tarazi, after settling in Egypt, con-
tinued his anti-communist campaign, joined those
emigrants who shared his views, had close rela-
tions with his country’s organizations, actively

attended various meetings on political issues.
He frequently wrote and published analytical ar-
ticles criticizing the Soviet Union’s anti-religious
policy, condemned their oppression of Muslims
at meetings, attempted to draw the international
community’s attention to this problem. In his
struggle for the independence and religion on the
political scene Mubashir at-Tarazi applied differ-
ent approaches and maneuvers given situation of
that period, wrote articles and gave interviews for
mass media. His activities can be characterized as
follows: he established an organization, gathered
sympathizers around himself, communicated vari-
ous statements to renowned international organi-
zations, built connections with state leaders, heads
of unions, public figures, made inspiring speeches
and bold claims at conferences, permanently wrote
articles, shared his opinions on crucial events in
massed media. During his activity he discussed op-
pression of Turkistan Muslims by the communist
regime, freeing them from this oppression, sad re-
ligious condition of Muslims in the Soviet Union,
violation of their religious freedom, disrespect of
their culture and traditions, religious situation in
Egypt, necessity, legitimacy and Sharia stance of
the anticolonial battle in the Muslim countries,
unity of Muslim community. Based on the interna-
tional principles Mubashir at-Tarazi advocated for
right of Turkistan Muslims for self-determination
and self-governance. He claimed that such human
rights are stipulated by Islamic law, provided evi-
dence from Holy Qur'an and Hadiths.
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KABbIAUCA XbIPAAPbIHAA KOTEPIATEH AIHU
TAKbIPBINTAPTA TEOAMHIBUCTUKAADIK TAAAAY

Kaszak, AaracbiHAQ ©3iHiH AQHaAbIK, OFbl >XX8HEe LIeleHAITriIMEH TaHbIAbIMN, epeKklleAeHreH Ta-
puxm TyAFarap eTe kemn. OAapAblH yprakka MOAEHM Mypa pPeTiHAE KaAAbIpFaH >KbipAapbl MeH
AQHAAbIK, OMAQPbl apHalbl XK8He >aH-XaKTbl 3epTTEYAi TaAan eTeAi. ONTKEHI TapuXbIMbI3AbIH,
TOA AEPEKTepi KaTapblHa >KaTaTblH XaAblK aybl3 9AeOMETIHAE COA TapuxM Ke3eHAEeri oKurasap
MEH KOFaMAbIK, KaTblHAaCTapAblH epeKLIEeAiKTepi TOAbIKKAHAbI CUMATTaAaAbl. MyHAQM ©3iHAIK
epekiueAikTepi 6ap Tapuxm TyArasap KaTtapbiHa KabbiAnca XbipayAbl Ad >KaTKbI3ybiMbI3 OPbIHAbI.
OnTkeHi Kabbiarca xbipaapbl apkbiabl XVIHI-XIX FacbipaapAarbl ASCTYPAI Kasak, KOFaMblHbIH AaMy
epeKlleAiKTepi, Kasak, XaAKbIHbIH AYHWETaHbIMbl CbIHAbl MaHbI3Abl MOCEAEAEPAEH MOAIMETTEP
6epeai. OpuHe KabbiArca CbIHAbI XbIpayAapAbIH LWblFapMallaAblfbIHAQ EPEKLIE KOHIA ayAapblAFaH
TaKbIPbINTAPAbIH 6ipi AiH MaceAeci 60AbIN TabblAaAbl. bi3 aTaAraH FbIAbIMM-3EPTTEY >KYMbIChIMbI3
GapbicbiHaa KabblAnca XbipayAblH LiblFapMaAapbiH AEPEKTIK TaAAdY apKbIAbl, OHbIH AiHM BiAIMIHIH
>KOFapbl OOAFAHAbBIFbIH ABAEAAENTIH 60AaMbI3. ByriHri TaHAQ 3epTTeylwiAep TaparbiHaH TapuxTa
©3iHAIK opHbl KabbiAnca CbiHAbI akKbIHAAP MEH XbipayAap WblFapMacbiHAAFbI AiHM TakblpbiNTapAbl
TaAAQY epekLlUe KbI3bIFYLbIAbIK, TYAbIPbIN OTbIp. ASCTYPAI CEHIMHIH Heri3pAepiH TaHbIM, MCAAM
AIHIHIH Heri3ri TyCiHiKTepiH XaAblKKa bIHFaMAbl €TiM >XeTKi3e OIAreH FyAaMaAapbIMbI3AbIH AAHAAbIK,
CO3AEPi MeH XbIpAapbl OYTiHIi FbIABIMU-3EPTTeY XKYMbICTapbl YLLiH TbiH 6aFbITKa aiHaAybl OPbIHAbI.
Ypnakrap cabakTacTblfbiHbIH FbIAbIMU HEM3AEPIH KAABbINTACTbIPY apKblAbl FaHa ASCTYPAI CEHIMHIH
Tapuxm KeAbeTiH cunarrayra 60AaAbl.

Ty#HiH ce3aep: CaAT-ASCTYP, AiH, >Kblpay, AYHUETAHbIM, UCAAM.

R. Mukhitdinov’, Y. Paltore?, E. Mazhen?"
'Egyptian University of Islamic culture Nur-Mubarak, Kazakhstan, Almaty
2Al-Farabi Kazakh National University, Kazakhstan, Almaty
“e-mail: kenz-84@mail.ru

Theolinguistic Analysis of Religious topics raised in Kabylisa Zhyrau

There are many historical figures in the Kazakh steppe who are known and distinguished by their
wisdom and eloquence. Their poems and wisdom thoughts, which they left as a cultural heritage
for generations, require special and comprehensive study. After all, the oral folk literature, which is
one of the main sources of our history, fully describes the events and features of social relations in
that historical period. Among the historical figures with such distinctive features, it is appropriate to
include Kabylisa zhyrau. After all, through the poems of Kabylis, they give information about such
important issues as the peculiarities of the development of traditional Kazakh society in the XVIII-XIX
centuries, the worldview of the Kazakh people. Of course, one of the most important topics in the
work of Zhyrau, such as Kabylis, is the issue of religion. In the course of the research, we will prove
the high level of religious education by analyzing the works of Kabylisa Zhyrau. Today, researchers
are particularly interested in the analysis of religious themes in the works of poets and zhyrau, such as
Kabylis, which have a special place in history. It is appropriate that the words of wisdom and psalms
of our scholars, who learned the basics of traditional faith and conveyed the basic concepts of Islam in
a convenient way to the people, become a new direction for today's research work. Only by forming
the scientific foundations of the continuity of generations can the historical appearance of traditional
faith be described.

Key words: traditions, religion, zhyrau, worldview, Islam.
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Ka6Llana JKbIpJIapbIHaA KOTepiJ’IFeH I[iHI/I TaKbIpbIITapFa TECOJIMHIBUCTUKAJIBIK Tajlay
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TeoAMHrBMCTMYECKMI aHaAU3 PEAUITUO3HbIX TEM, MOAHUMAEMBDBIX B XbIpax Kab6biaucobl

B ka3zaxckux cTensx MHOro MCTOPUYECKMX AUYHOCTEN, U3BECTHbIX CBOE MYAPOCTbIO M Kpac-
Hopeuunem. VX NecHu 1 MyApOCTb, NMepeAaBaemMble U3 NMOKOAEHUs B MOKOAeHUe, TpebyloT oco6oro
M BCECTOPOHHEro usy4denus. Beab B hOAbKAODPE, SBASIOWEMCS OAHMM M3 CaMOOBBITHBIX (DAKTOB Ha-
e MCTOPUM, MOAHOCTbIO OMUCaHbl COBLITUS TOFO UCTOPUYECKOrO NeproAa U 0cobeHHoCTr obule-
CTBEHHbIX OTHOLWeHUI. Kabbianca Xbipay — 0AHA M3 UCTOPUUECKMX AUMHOCTEN C TaKMMM OCOOEH-
HocTamu. Beab uepes ctuxu Kabbiamvca aaeTcs MHGOPMaLIMS MO TakKMM BaXkKHbIM BOMPOCaM, Kak
0COBEHHOCTU Pa3BMTHS TPAAMLMOHHOIO Kasaxckoro obwectsa B XVIII-XIX Bekax, MMpoBO33peHme
Ka3axckoro HapoAa. beaycaoBHO, 0AHA U3 BaXkKHENLWMX TeM B paboTe Takux >Kblpayos, kak KabbiAu-
Ca, — 3TO BOMPOC peAnrun. B xoae nccaepoBaHMS Mbl AOKQXKEM BbICOKMI YPOBEHb PEAUTMO3HOrO
o06pa3oBaHus, NpoaHaAn3mpoBas TPyAbl Kabbiancel xbipay. CeroaHs uccaepaoBateaen ocobeHHo
MHTEpecyeT aHaAM3 PEAMTUMO3HbIX TEM B MPOU3BEAEHUSX MO3TOB M MO3TECC, Takmx Kak Kabuaumca,
KOTOpble 3aHMMaIOT 0co60e MecTo B uctopun. CAOBa M NECHU MyAPOCTU HaLLMX yUeHbIX, KOTOpble
CMOFAM pacrno3HaTb OCHOBbl TPAAMUMOHHbBIX BEPOBaHUIA U AOHECTU AO AIOAE OCHOBHble KOHLen-
UMM MCAAMA, AOAXHbBI CTaTb HOBbIM HanpaBAEHMEM CEroAHSLWHUX UCCAEAOBaHWI. TOAbKO CO3AaB
Hayu4HYI0 OCHOBY AASI MPEEMCTBEHHOCTM MOKOAEHUIM, MOXHO OMMUCaTb UCTOPUYECKMIA 06pa3 TpaAu-

LMOHHbIX BepOBaHMﬂ .

Karo4yeBble caoBa: TPaAUMHN, PEAUTUSA, XKblPpay, MUDOBO33pPEHNE, NCAaM.

Kipicnoe

Kazak enmiHiH TapuxblHAa XajdbIKKa JiH Tarbl-
JBIMIAPBIH ©JICH-KBIPIIAPMEH KETKI3TeH aKbIHIap
MEH JXpIpayjiap, Owiep MEH IIeImIeHIep OoTe Koll.
Onap Kypan Kopim astrapsl MeH Myxammen Iaii-
ramMOapnbiH (OFaH AJIDIaHBIH WTUTITT MEH colemi
OOJICBIH) XaJUCTEPiH ©31epiHiH 6JIeH 6pPHEKTEepiMEH
KapamnaiblM XaNblKKa, KOMIITK OKbIpMaHFa TY-
ciHikTi Tinge mebep xkeTkize amraH. iHIl YITTHIK
CaIT-TOCTYPMEH Ca0aKTaCTHIPHIN, MIiH TaFBIIBIM/IA-
pPBIH FHOPATTHl HAKBUI CO3JEPMEH, MaKaI-MoTell-
JEpPMEH, KBIP-TEPMEJIEpPMEH OHep CYWTIll enre
keTkisred. Kazak Xanakpl MaKTaHBIII TYTaThIH OJI-
®dapabdu, an-XKayhapu, Maxmyn Kamkapu, Koxa
Axwmer Slcayaun, Apsictan 6a0, XKycin banacarynm,
Axmetr Wyriniku, Xycamyanua oc-CeIFHaKH, My-
xammen Xaiinap lynatu ceiHIBI 6abanapbIHbIH 131H
wanraran byxap, Illankui3, AxramOepzi, KaObi-
JIuca KbIpayiap eire JiHM HAacUXaTThl ©3JCpiHIH
eJICH-KBIpIIapbIMEH JKeTKi3ce beker ara, Onmepex
6aba chrHIBI 6abamapbIMBI3 €JIIH pyXaHH KeceMi,
aKpUI-KeHecrici 0onael. Al ojapnablH i31H AOaif,
Momthyp XKycin, Hlokopim, Maiinbikoxa CHUSKTHI
aKBIHIIAP JKaIFajabl. AJall apbICTapBIHBIH Ja JiH
TypaJsibl TOJIFayJIapbl, OWJIapbl MEH Ke3KapacTaphl
KeTepiik. OKiHilKe opall kKeHec YKIMETi TYChIHIA
Ka3aK XaJKbIHBIH JKBIp-TEpPMENIepiHAeTi iH Mo-
ceneci ©3iHIH JAWBIKTBHI 3epTTEyiHe e OOJIMalbl.
OchIHBIH canuapbiHaH 0i3 aTa-0abaMbI3AbIH MiHU

48

YCTaHBIMIapbIHAH, JIHM JAYHHUETaHBIMBIHAH aXbI-
payfa maK KanaelkK. TinTi o Oi3MiH *KaJbIMbI3aH
yMBITBUTYyFa aiiHanael. [latmaneik Peceil ke3iH-
ne «OyparaHa XaJbIKTapJIblH OTKCHI, SFHH €XKEeJTi
MOJICHUETI JKOK» nenince, KeHec nmoyipiame «omap-
IBIH kKe3iH KazaH TeHKepici aluTeDy ACTeH JKajaFaH
uaeonorus ycremaik erti. Con cebemnri ne 0i3 xai-
KBIMBI3JIBIH KOITEreH JXaKChl KaCHETTEPiHEH, py-
XaHW MYpAcBhIHBIH Oipa3blHaH aNpBUIBII KaJABIK
(Onindaesa, 2011: 4). Kynaii kanar, ToyecCi3aiKke
KOJI )KETKI3TeHHECH KeHiH MYH/Iali 3epTTeyiIepre ecik
albUTFaHBIMEH, OJIAPJBIH 3epTTEHTIH IiHH TEepeH
OinmimMi Oap FampIMIapbIMbI3 0oiMaabl. COHFBI KbLI-
Japel OiHu OimiM OipimamMa sKakcapeblll, camachl ap-
THIIT, TKEHIMI3/[i €CKE aJIbII, 0apbIMBI3/IbI TYTCHICT
JKaTKaH/la Ka3aKThIH JKbIP-IaCTaHIapPbIHAArbl AIHH
MacenenepAl 3epTreyre KbI3bIFYIIBUTBIK — apTHII
Keneni. Ocipece MiHU OLTIMI TEpeH >KacTap.IbIH Ta-
panblHaH OYJI TaKBIPBINTA KONITETeH MaKajaiap JKa-
3BUTBII JKaThIp. bys nereHimi3 Oonamakra aTanraH
TaKBIPBII asChIHJIA TaJIal FRUIBIMU TUCCEPTAIUSIIAP
KapbIK KOpeIl JeTeH Co3.

En apaceiama KaiMaxkTapMeH OOJIFaH ITaiKac-
Tapa epiiriMeH, OaThIpIBIFBIMEH aThl IIBIFBIT «Ka-
Oan xpIpay» atanraH KaObummca Acanyisl 1733-
1824 >xpinnmap apanbiFbiHAa JKeticy eHipiHae eMip
cypren. Onbl Cyiiin0ai, JKaMObLT CeKiJli KONTereH
aKpIHIap ©3CpiHe VA1 TYTHIN, YCTa3 CaHaFaH.
An Paiibimbex meH Haypeizbaii cexinmi OaTeipiap
Kaosumica sxpipay bl ©3/1epiHe KO0JI KOPCETeTiH ara
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canaraH. O TeK KaHa eJJ[iH MY/JISCiH Co3iMeH FaHa
eMec, iciMeH Jie KopraraH 0aTeip 0aba OoJraH.

KaObuirca akbIHIBIFEIMEH, OATBIPIBIFBIMEH Ta-
HBIMaJT OOJIFaHBI CUSKTHI JIHIAPJIBIFEIMEH JIe, HCIaM
JIHIH 6JICH-KBIPJIapbIMEH €I apachlH/Ia TapaTybIMEH
ne momhyp OosraH. XamnbIKThI JiHII Oepik ycTaHyFa,
IYpPBIC TYCiHYre ImakelpraH. JlereHMeH arajiraH
Macede a1 Jie 00JIca TONBIKKAH/IbI 3epTTenMereH. by
MaKaJiaJia Ka3aKThIH TapUXbIH/IA XaJIbIKKA TiH1 6JICH
IIYyMaKTapbIMEH, KBIP-IaCTaHAAPHIMEH JKETKI3TeH,
YTiT-Hacuxar XYpri3reH Tyraiapasy Oipi 6abaMbl3
Ka0puinca sxbIpayabIH IiHU TOJIFayIapbIHa KaCaFaH
TEOJMHIBUCTUKAIIBIK TAIAYAbl YChIHAMBI3. OWTKEeHI
XaJBIKTBIH 9JIEMJIi TYCiHYi, KaObLT €TYi, JTiHI MEH i
OHBIH TITIH/IC KOPiHiC Taba bl

TaKbIpBINTHI TARAAYABI JHEKTeY KIHE MaK-
caTbl MeH MiHaeTTepi

Kazak mamacel exenmeH FyjaManap MEH ap-
THIHAH OJIMEUTYFBIH €63 KaJIABIPFaH OWIIBUIAApFa
keHae Oonmaran. KaOwimrca skpIpay ocblHIAH Oip-
Tyap TyIranapAblH KaTapblHa >kaTafgsl. MoneHu
MYpaMbI3/IbIH acbll Ka3blHajaphl caHaJaThIH Oa-
OanmapeIMBI3IIBIH, OHBIH imiHae KaObutnca xbipay-
JBIH MOJ Mypachl Oyrinri xahanmany 3aMaHbIHAA
€peKIIIe CYpaHbICKa he OOMybI THiC. OUTKEH1 YITTHIK
0ONMBIC TEH YITTBHIK KYHIBUIBIKTApIBIH EpeKIle
CYpaHBICHI apTHII OTBIPFaH Ka3ipri KOFaM YLIiH py-
xaHu Oargap OONMaThIH Mypa epeKIle HaCHXaTTalybl
THiC. OpHHE MYHJail MaHBI3Ibl MAaKCaTTBIH OPBIH-
Janybl YUIH ajiIbIMEH MOceJie FBUIBIMU TYPFBIIaH
HETi3JeiM, TYKBIPbIMIAIFaHbl a03ail.

FriasiMu-3epTTey ®KYMBICBIHBIH Makcambl Ka-
OblHca KbIpay eMip CYpreH Tapuxu Ke3eHHIH
€peKIIeNiriMeH caHaca OTBIPHII, OHBIH HIBIFapMa-
HIBUTBIFBIHBIH ICPEKTIK TaOUFaThIHA, OHBIH Maija
00JIy epeKIIeTIKTEepiH alia OTHIPHIM, TiHH TaKbI-
peInTapAblH OeifHeneny mopexecin amry. COHBI-
MeH KaOTap FBUIBIMH-3€PTTEY XYMBICBIHBIH ©3
anjbplHA KOWFaH MakcaThlHA KeTy ymriH 6i3 Ka-
OblHMCa JXbIpay MIBIFAPMAIlbUIBIFBl apKBIIBl aB-
TOPJBIH MalbIMAAPEl MEH TY)KBIPBIMAAPHIH HCIaM
IiHIHIH 3aHABUIBIKTapBIMEH TapHUXW CalbICTBIpP-
Majbl, CalfacThIpManbl Tajdamn, CUHXPOHMBI,
OUAXpOHABI 9IicTepAl KoJAaHa OTBIPHIN, FhI-
JBIMH MaHBI3OBUIBIFBIH alllyFa THIPHICTHIK. Pac
aTaJfaH TaKbIpbll OOMBIHIIA OCHl CHUIATTa 3€pT-
TE€y JKYMBICTaphl XOK OONFaHIBIKTaH, FHUIbI-
MHU-3€PTTEY JKYMBICBIHBIH aJJblHA MAaHBI3AbI

MiHOemmep KOWbLIABI. MyHma#l MiHIETTEp Ka-
TapbiHa anjaeiMeH KaObuinca KbIpayJIblH TOJBIK
IIBIFAPMAIIBUIBIFBIMEH TaHBICY, COHBIH HOTH-
JKECIH/IE FBUIBIMU IIBIHAWBUIBIFBI KOFaphl KY-
MBICKa KOJI JKETKi3y MOcCeJieCiH aTayra 0oJiaJbl.
Byn feutbiMu  mibiHAKWBUIBIK KaObutnica skbIpay
IIBIFAPMAIIBUIBIFBIHIAFEl JIIHM TaKbIPBIIITAPIbIH
EpEKILEeNiri MEH OHBIH IIAPUFAT TallallTapbIMEH
COMKEeCTIriH aHbIKTayMeH OailylaHbICThl. FhuibIMuU
9JlicTep/li OHTAMIIBI KOJAAHBIN, OChl MACEIeTe Ka-
TBICTBI MOJIIMETTEp OepeTiH JepeK Ke3aepiH ca-
panay MiHIETI e aca MaHbI3Jbl. OWTKEeHI Oy
aTanFaH TaKbIPBHII KOJEMIHJETi >KaHa FBUIBIMHU-
3EpTTEY JKYMBICBIHBIH OaFrbITTapblH aHBIKTayFa
CEeNTIriH TUrizeni. OpuHE Ka3ipri TaHAarbl OTaH-
JIBIK FRUTBIMHBIH K€3 KEJITeH CallachlH ajap 00Jcak,
MaHbBI3Ibl  MIHACTTEPAIH KaTapblHAa YJITKaH-
JBUTBIK TIEH OTAHIIBUIIBIK CEe3IMICPIHIH AYPBIC
KaJIBIIITAaCYbl MEH aHa Ka3aKCTaHJIbIK MaTpPHO-
TU3M YFBIMJIAPBIHBIH OPHBIFYbIHA KYII Ccaly
OalikajaTeIHBl aHBIK. BI3 1€ ©31MI3IIH FHUIBIMU-
3epPTTEY JKYMBICBIMBI3JIBIH MIHJICTTEPI KaTapbiH
OCBIHJIal ©3CKTLIIT1 )KOFapHI.

Fruiabivu 3epTTey ogicHamMachl

OcCbl TYpFBICBIHAH KENTCeHJEe OI31iH FhUIbI-
MU-3EPTTEY JKYMBICBIMBI3Fa apKay OOJIBII, HETi3ri
137eHiciMI3IIH HbICaHBIHA aiHanraH KaObummca
JKBIPAY/IbIH IIBIFAPMAIIbUIBIFBIH TCOIHMHTBUCTHKA-
JBIK Talaay OapbICHIHIA KOJJIAHBLIATHIH FHUIBIMU
oJiCTep MEH Kallbl FBHUIBIMU JKYMBICTBI YHBIM-
JACTBIPYABIH 9JliCHAMAChIHA EpeKIle KOoHUT Oel-
re”imi3 a6zan. Mynaarel Makcat KaObuinca xbl-
pPayIbIH KBIPJIAphl apKbUIBI Ka3aK JlaachIHJIAFbl
UCJIaMH TYCIHIKTep MEH OiTiIMHIH OpHBIFY 1opeKeciH
aHBIKTAIl, OJapiblH Ka3ak TUTIHIE Kaiall KepiHic
TaNKaHBIFBIHA HAKTHI TYXKBIPHIMIAP JKacay OOJIBII
Ta0bUTa Bl FBUTBIMU 3epTTEY JKYMBICHI OaphICBIHIA
0i3/1iH TapambIMbI3laH FhUIbIMFA Oenrimi OipkaTap
oicTep KOMAAHBUIIBI. AJITBIMEH TapUXH JIEPEeKTEp-
MEH TaHBICHIN, MOTIHICP/IH IILIHAWBUIBIFBIHA KO3
KETKi31iK. B3 FRUIBIMU-3epPTTeY )KYMBICHIMBI3 Oaphl-
ceiHa KaObutuca xpIpay IIbIFapMallbUIBIFBIHIaFbI
JUHU TaKBIPBINTAPABl alllyJbl MaKCaT E€TKECHIIKTCH
CaJIBICTBIPMAJIbI TAJ/Iay SICiH, TUI OLTIMIHIET] CUH-
XPOHJIBI, TUAXPOHIBI SJICTepAl e OeyceHai KO-
JaHa annblK. JKeipay HIBIFapMallapbIHAaFbl KOTEp-
TeH JiHH TaKbIPBIITAP/IbIH IIBIHAWBUIBIK JOpexkeci
MEH JKbIpayJAblH JiHM OUTIMIHIH JIEHIeWiH aHBIK-
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Tay MakcaTblHIa COUKECTEHAIPY OMiCiHe KYTiHIIK.
ConppikTan kyMbic OapbickiHma 013 [laliram0a-
PBIMBI3 XaJIUCTEpiHE CYHEHE OTBHIPBIN, JKBIPAYIbIH
KEJTIpreH AiHU TYKBIpIMIAaphl MEH MiKipIepiHiH
LIBIHAWBIIBIK JKOHE MaHBI3IBIIBIK I9peKeciHe 00b-
eKTHBTI Oara Oepe ajbIK.

3epTTey HITHIKeIEPi )KIHE TaTKbLIaMa

Pac artamran TakeIphn KejeMmiHAeTi OTaHIBIK
niHTaHy, (QWIONOTHs cajachlHOa KEIeHII 3epT-
TEy MKYMBICTap JKOK. JlereHMeH FbUIBIMU-3EPTTEY
JKYMBICTapbIH YHBIMIACTBIPYFa JKETEPIiK TapuXH
JIepeK Ke3jaep MeH OipiiaMa IyOJUCTHKAJIbIK Ma-
Kanamap Oap. OpuHe OYJI JepeK Ke3Aep KOIl JKar-
nmaiiga omeOuer meH (UIOIOTHS CaJachIHBIH Ma-
MaHAapel KypacTeipFaH KaOpumca KbIpaynbiH
[IBIFAPMAIIBUIBIFBIH ~ KYPACThIpyFa OarbITTaJFaH.
CoHIBIKTaH OCHI TAaKBIPHII asCHIHAA FEUIBIMH-3€PT-
TEY dKYMBICTAPBIH YUBIMIACTHIPATHIH 3ePTTEYIIILIED
yria KaOpiirica KpIpay HIBIFapMallbUTBIFBIH/IAFBI
JUHU TaKbIPBIITAPbl TAJIAAY KYMBICTApPBIH IIa-
pUFaT 3aHABUIBIKTAPBIMEH CaJBICTBHIPY ici aca Ma-
Hb3Abl. OChI YIIiH Je 013 e3iMi3diH 13[eHIciMi3e
II. OninbaeBaHBIH «XamuC — FYPIBIMBI3, CYHHET
— CaITHIMEI3Y oHe Axman nbou XanOan om-111oM-
Oanmmig «MycHany Axman noH XanOan», COHBIMEH
karap Mmam on-Hocomnin «Oc-CyHaH on-kyOpa»
aTTel EeHOCKTepiH OelceHmi naiimamaHyFa ThI-
PBICTBIK. 3epTTey TaKbIPHIOBIHA KATBHICTBHI OTAHJIBIK
FaBIMIapIbIH eHOeKkTepi KaTapeiaga P.C. Myxur-
JUHOBTHIH «Kasak TiliHAeri uciaM JiHi ce3IepiHiH
KOJIIaHBLIY TAPUXbD» aTThl FHUIBIMY )KYMBICHIH aTarl
eTyre 0o1abl. ATaIMBIII eHOSKTEP alIbIMEH 3epT-
TEY )KYMBICBIHBIH asIChIH aHBIKTAIl, OaFIapbIHbIH 1y~
PBICTHIFBIH aHBIKTAY 1A aCa MAHBI3IbI OOJIBII Ta0bLIa-
IIbl. OpUHE TAKBIPBINKA TiKETIEH KaTHICTHI €HOCKTEP
karapsiaaa Opa3 Ucmaiibiiabiy « Keip aTacel Kaban
JKBIpay» aTThl )KYMBICHIH aTall eTe ajamMbi3. Pac aB-
top KalOputrca KpIpayAblH MIBFApMAIIBUIBIFEl TY-
paJibl MOJT MaJTiMETTEp Oepyre THIPBICKAHBIMEH, ap-
HaWBl JIHU TaKBIPBIITAp MACEJIECiH O3iHIH 3epTTey
HBICAaHBI PETiHJE TaHIaMmaibl. JleMeKk aBTOP/bIH
OyJ1 eHOeriH TepeH Tajjay apKbUIBI KaXeTTi MaJi-
METTEpAl anyZa MaHbI3IbUIBIFEI )KOFaphl. MyHmai
YKaHaMa MaIliMeTTep OepeTiH KYMBICTap KaTapblHIa
O. Konabaes nien C. JloyiTyiibiHbH «KabaH KbIpy»
aTThl eHOEKTEepiH Jie aram oTyre 0onaabl. ABTOpIap
KaObutuca sxxbipay IbiH TiKeJeH TiHNA TaKbIPHIITAPIbI
KOTEPIeH IIBIFapMalapblH aTan eTHereH. Jlereamex
WCJIAMHBIH HETI3T1 KYHJBUIBIKTAPhIH Ka3aK TUTIHIC
TYCIHAIpyTe THIPBICKAH JKBIPJIAPBIH KONTen Oepyre
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THIPBICAJIBI. ATam alTKaHaa UMaH, YT, HaMbIC, Oip-
K, Oepexe YFhIMIapbIHBIH MaHBI3IBUTBIFBIH alllyFa
apHaJFaH IIBIFAPMAIAPBIH WCJIaM KYHJIBUIBIKTAPHI
TYPFBICBIHAH TYCIHAIPYTiH epEKIIETITi )KOFapHI.

Opune KaObuircaskpIpay IbIH IBIFAPMAIITBUTBIFbI
Typajbl ©3iHIH 3epTTey JKYMBICTApbIH JKYPTi3reH
3epTTEYIIVICPIH YJIKEeH OeJiri omeduer canachl-
Ha THecini. OnapasiH Katapsiaaa M.O. ©ye30BTiH
«Op xbiiAap ounmape», C. MyKaHOBTHIH «XaJIbIK
mypacbl», E. blcMmaitbuioBTeiH «KaMObuT KoHE
XaJIbIK, aKbIHJAPBD» CHIHIBI CHOCKTEPl aTtam eTyre
6omazapl. Conbimen katap E. TypceiHOBTEIH «Kazak
aybI3 o/IcOMETIH KacaylIbUIAPABbIH OalbIpFbI OKiJI-
nepi», M. YKonmacOekoBTHIH «ACBUI apHajap,
M. XapMyxamenoBTiH «AMTBHICTBIH AaMy >KOJIBDY
aTThl eHOeKTepi arayra Oomansl. Ocipece «KbIp
atacel — KabaH kpIpay» Jen aTtanaThblH KUHAKTHIH
TaKBIPBINTHI allly1aFbl MaHBI3IBUIBIFBI XKOFaphl. Co-
HeIMeH Katap Mapdyra Hlanusuuey «Tyrranap
eMipiHeri uciam» arThl eHOeri me Oi3miH Oy
MakajambI30eH ymachim xateip. On Oy eHOeriHae
Onuxan bexeiixannan Illepxan Mypra3zara aedinri
Ka3aK 3WsIIBUIAPBIHBIH OMIpPIHJETI, eJeHaAepl MeH
JKBIPJIAPBIHAAFEI TIH]II KOPCETKEH.

Kaban xbIpayneiH 0i3re jKeTKEH IIbIFapMana-
PBIHBIH KeHOipiHEe TOKTAJIBII, OHBIH JAIHH YCTaHBIM-
JapbIHA JIHTAHYJIBIK, JUHTBUCTUKAJIBIK TaJIaay *Ka-
car KepellikK.

Kabrsimica xpipay uciaM AiHIH TEPEH TYCIHTeH,
©31H UIbIHAHBl MYCBHUIMAH CaHaraH >KOHE el apa-
ChlHAA JiHiHe OepiKTiriMeH TaHbIMall 9pi CHIAIBI
OONFaHIBIFEl OHBIH ©JICHACPIHCH >KOHE aWThICTa
KapchlUlacTapblHa aliTKaH Ce3Jiep/ieH aHFapbUIaIbl.

KaOburcanbsiy sxanrei3 Alara ceHirn, CoraH
apKel CYHereHAiriHe OHBIH Tymapina >XeHreciMeH
aifTeicbiHaH Oaiikayra 6omaznpl. KaObuinca:

- Qyelti ce3 ceilneliin no Paxman!

Byt ToiiFa )KypT KUHAJIBI )KaKChI-)KaMaH.

Ka0Obuinca aiThIchH Oip AJulara CUBIHYMEH Oa-
crainel. «Paxman» cesl Aiuta TarajaHblH TOKCAaH
TOFBI3 eCIMIEpiHiH Oip, OJI ce3re KyIleuTmeni
MarblHaHbl YCTeUTIH <¢J\ «harman» yasHbIHIQ
(ce3min MOpP(ONOTHAIBIK KalbIObI) KeNreH «Aca
MeHipiMIi» NereH MarblHa Oepemi. Al «uo» apad
TiTIHEH eHreH Kapatma ce3. Kaszak timinme «Ua,
Pab6bm», «Mo, Kymalibimy» gereH TipkecTepIiH Ky-
pambIaaa ke3aeceni. Kasak tinminae Oy kapatra ce3i
Kynaiira sxan0apbiHy Ke3iHJE JKUi KOJJIaHBLIAJIbI.
Conpna akpIH Ce3iH 631 xanbapeiHaTeiH KynalisiHaH
MeJIeT cypayMeH OacrtaraHblH Kepewmi3. by wuc-
JaM JiHi TajantapblMEeH TYI-Typa cail KeJeTiH
opeker. OrnitkeHi Kypan Kopimme Amma Tarana:
«AJTaHbIH aca Kepkem eciMpiepi Oap. Enperie,



P. MyxuTIVHOB X3HE T.0.

OraH con (ecimOep) apKbLIbl IyFa KbUIBIHAAPY, —
nmereH («Arpad» cypeci, 180-asT). SIFHM Ke3 KenreH
JKaraiina qyraxkacaranja Aura TaranaHbIH KOpKeM
eciMIepin aTam, ayFa jkacaraH a03an. Myxammen
naitramOap: «Erep cypacan AjulamaH cypa, erep
xKopaem TineceH AsazaH Tine» (om-llleitbanm,
1998: 293) xoHe Oip xamguciHme: «AJUTaHBIH aThI-
MeH OactanMaraH opOip MaHBI3IBI iC Y3UIreH»,
— nered (eH-Hoacom, 2001: 185). Ocw Kypan as-
TeIMEeH Myxammen mairamMOapablH XaJaucTepiHEeH
ucnaMm fAiHiEme bip Ammaman skopuaeM cypai Oip
icTi OacTayJblH MaHBI3IBUIBIFBIH OaliKaiMbI3. Mc-
naM JiHiHiH Oy TanadsiH Kabbumnca akpiH «Oyeni
ce3 ceiineitin no Paxman!» nmen ce3 GacraybiMeH
ICXKY3iHIe icke achlpraH. bysr OHBIH HWciIaM Tamarn-
TapblH OEpiK YCTaHFaH MYCBUJIMaH €KCHJIITiHIH Oip
aitrarel. KazakTeiy «oyeni Kymait» gereH cesi ne
OCBI YFBIMMEH YHJIECIIT JKaThID.

Tayran Kp130eH KyMOaK alTHICKa TYCKEHIE 63
3aMaHbIHa cail aca OLIIMAl, OKBIMBICTBI aJaMHBIH
OcitHeCl ko3 alIbIMBI3Fa Kelemi. OMIipAiH, Tipii-
JIKTIH, AIHHIH CaH-CAJIACBIH KAMTUTBIH KYMOAKTHI
KapChUTachl Cypak KyWiHme Kosapl ma, Kabau cy-
piHOecTeH HoM, aHBIK JKayar KalbIPbII OTHIPAIbI.
Bynan 613 TankpIpIBIKIEH KOCA aCKaH aKbUIIBLIBIK-
ThI, OLTIMIApNBIKTE aHFapaMbl3. by xym0Oak aii-
Thic KaObImucansiH FaHa emec, TayTaH KbI3IbIH J1a
JIiHU OLTIMIHIH TEPEeHIITIH KepceTe/i.

Enni Kabpumica MeH TayTaH KbI3IbIH aUTHICEIHAH
Oipep y3iHALIEp KeNTipim, oJapra Tajiay *Kacaublk.

Taytan:

— OTBIpMBIH Oip KyJaiiFa XKbUIailblH e,
Bip ce3re ToKTaM KbUIbII YHAHBIH JIETI.
AKBIH eI, aTa, Ci3zi ecTin exiM,
OTBIPMBIH a3 IIAPHFAT CYPANBIH AEI.

Kaban:

— JKoutel 6ap mapuraTThIH Mapa-mapa

Timimai sxagpuTIBIpMa Xak Tarana

BomaMmer3 Oinin aifrcak 013 1€ KaKCHI,

K13 Tayran, mapuratsiy cypan kapa (ITipormes, 2014: 252).

TayTaHKbI39IeIKe Caii Co3 CO3iH YIKEHT € KYPMET
KopCceTyMeH OacTaiiipl nma opi Kapail mapuraTTaH
JKYMOaKTaH Cypak KOSTHIHBIH keTKizeni. An Kaban
KbIpay Ja MIapuFaT TanaOblHA cail ajamMra MezeT
erymi Xak Tarana eKeHAIriH TiIre THEK €Te OThI-
PHBITI, OHBIH OYJI YCHIHBICBIH KaOBLI €Tefi J¢ OHBIH
JKyMmOaKTan KOWFaH CypaKTapblHa MY lipMECTEH Ka-
yan OepyiH OacTaiabl.

Kabputnca xepipayabiH TayTaH KbI3 aKbIHMCH
alTBICBIH/IAFbI MBIHA OJICH JKOJIJaPbIHAH, OJI CKEYiHIH

Kypan Kopim KiTaOBIH jXaKChl MEHI€pIeHAIrH Oaii-
KayFa 0omaIbl:
Tayran:

- Kabexe, Oyu1 eJ1eHie KenTey napbIk,
JKacbiMHaH aKbIH OOJIIBIM KbIIBIP Japhll,
OTBbI3 KOJT aTTAHBINTHI 3CKep OiIoH,

OH TOPT XKIriT KacklHa OJIAAC AJIBII.
Kabexe, Oyt )xyMOaKThI oiinamaii tart,
Ce3iHi3 eTipik 601Maii, GOJICHIH aHBIK.
Mew aiitcam, ci3 miemiHi3 KigipMecTeH,
TaHkana exeyMmisre OapIIbIK XabIK.

Kaban:

- Xaparkan Gapiamei3el xak Tarana,

Faamra oH ceri3 MbIH o031 I1aHa.

OH TepT XKITIT IETeHIH OH TOPT CIKIE,

KypaH 1yp OTBI3 KOJIBIH OTHI3 Hapa.

Ockepi imiHzmeri cypenepi,

Byt ce3ni Kyitak Typim TEIHIAI Kapa.

He aiiTcan a TabaMbIH )KYMOAFBIHIIBL,

Bapeiy Oonca xapeimra Tayran Oanma (Mcewmaiison, 2014:
103-104).

Tayran xp13 Kypan Kopim kiTaObl Typaisl ;xym-
OarblH ©JIeH JKOJJAphIMEH KEPEeMET KeNTipe all-
ranbl cekinai KabGan xblpay na OHBIH XayaOblH
HaKThl ocmeTTen Oepe anraH. Byn alTeicTaH Tek
kana KaOaH xpIpayably miHu OimiMi emec, TayTan
KBI3JIbIH Jla MCJaM JiHIHeH TepeH Xxabapbl OoJFaH-
IIBIFBIH OalikaliMbI3. SIFHU Ooap eMip CYpreH Kazak
KOFaMbl COJI TYCTa MCJIaM JIiHIH JXKaTChIHOAW, eMip
CYPY CanThlHaH OKIIAy IYHHWE caHamai, e3[epiHiH
aTa-0a0anapblHBIH JiHI PETIHAE YCTaHFaHIbIFbIH
aHFapaMmpbI3.

Kypan KopiMm kiTaObIHBIH OThI3 apajaH (0eim-
MEH) TYPaTHIH/BIFBI KOTIILTIK KaybIMFa MM 00JI-
FaHBIMEH, OHBIH IIIIHJIE OH TOPT CIKAC asAThl Oap
eKeHITiH KemmIimik Oine Oepmeyi MmymkiH. Kypax
KopimHiH OH TepT jkepiHAe asTThl OKbII OOTFaHHAH
KeHiH coxkIe skacaimysl THiC. ON «THIIayaT COXKIECi»
nen arananel (MyxutauHos, 2018: 207).

TayTaH KpI3/IbIH HCTIAM aKHIaChIHA OaMIaHBICTHI
KoliraH >xymOarpiHa KaObiincaHblH OepreH kaya-
OBIHA Kaparll, OJ1 eKeYyiHIH HcllaM AiHiHIH, iMaM O0y
Xanuda, Marypuau chiHIbl ohily 9C-CyHHA ya oJl-
JKaMaraTTBIH YJIKEH FalbIMAapBIHBIH YCTaHBIMBIHA
cail kayam Oepyi Ji¢ Ka3aK XaJKbIHBIH MYCBHUIMaH
OoNFaHIBIFBIHEIH Oip aiirarbl. OJ alTHIC JKOJIa-
peiHaa TayTaHHBIH:

- ACTiaHHaH KiTaIl TYCTi dyeNJeH 01,
Kirance3 aiiTkaH ce3ie 00maasl MiH.
AJutajaH Helle KiTam KeJIreH eKeH,
CypaliMBIH MEH COJap/bl aTTapsl KiM?
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neren (Komabaes, 2010: 4) mymakrapbiHan AJjuia
Taramanery Kypan Kopimpe arrapsl aranran
acmaHHaH TYCIPUITeH KiTanTapblH cypan TypFa-
HBIH TyciHemi3. Herisi, Oy mocerne ucimam akuja-
ceiHnarbl «Kitanrapra wMaH» TapayblHIa 3€pT-
teneni. Sram Tayran kei3 Kaban xbIpaynbiH
aKuaanarel OUTIMIH Tekcepim kaTwip. OCH xepne
KeHin OesieTiH Tarbl Oip Macene TayTaH KbI3IbIH
«KiTarce3 aiiTkan ce3ze 0601aapl MiH» JIETEH 6JIeH
xoaapel (Oyeszos, 1959: 23). Byn cesnmepimen
Tayran KpI3 JiH MaceleciHIe KiTamka cyheHOen
alTBUTFaH ce37ic MiH OONATBHIHIBIFBIH €CKepTyIIe.
SAran ToykeH xp13 Kypan MeH cyHHeTKe cyiieHOeit
JIHU Macesielle alThUIFaH Ce3Jle, Ke3Kapacra MiH,
KeMIIUTiK OonaTeHBIH aHFapTyaa. OHBIH «Aua-
JIaH Hellle KiTal KeJreH eKeHy» JIereH co3i e uciaaM
AKMJACHIHBIH ©3€KTI Macelieci OOJbIM TaObLIaIbI.
Enni ocer sxymbakrapra 6epren KabGan »xbipaynbiH
yKayaOBIHA TaJIay JKacallblK.

- Acnannan Aia Tarana kitan caiaras,

«Taypar» neren kitantsl Myca ajFaH.

«Imxim» nered kitantel Faiica ok,

Bap Ma exen OyJ1 ce3iMze cipa JKaFaH.

«3a0bIp» nereH kitantsl JoyiT anpl,

Mekkere Oip FaxaibIll KOPFaH CaJIIbI.

«Kypanzapn» xaziperi OcMaH OKBIII,

[lapuraT HacuxaTisl cofaH Kanas! (MykaHoB, 1974: 47).

Ocnl enex xonmapeiHaa KabaH xeipay uciam
aKuIacblHa, IFHM ceHiMiHe cail Ayuta TaramaHbIH
anam3atka Kypan KopiMmme arrapsr aTairan acriaH-
HaH TYCIpUIreH TOpT KiTalThl aTar Oep/i. AJFamKsl
YII KIiTanThl OJap TycCipiiareH mairamOapiapbiHa
tenmunai ne onaH kerin Kypan Kopimumi Myxammen
naitrambapra TtemiMed, oHbl OcMaH XannQaHbIH
OKBIFAHJIBIFBIH alphIKIIa atan eTeni. KaOwuimca
KBIpayIbIH OyJ1ail alTYBIHBIH ce0e01H TOMEeHeriIIe
TyciHmipyre Oomamer: Myxammen maliramOapabiH
3amaHbiHa KypaH KiTaObl TOJIBIK JKa3bUIFAaHBIMEH,
0ip kiTanka »xuHaKTamMaabel. O Ke3Jie cypernep MeH
asTTap JKeKe->KeKe Ka3bUIBIN caKTalbi xKypai. Ce-
0e0i KypaH kiTaObl anFammkpl I KiTarn cekini 0ip-
JICH TYCIpIIME/Ii, )KUbIPMa YIII JKbUT OOMBI MIETIHCH
OipHeIIIe asT TOI-TOI OOJIBII TYCipimim oThIpabl. Ca-
xabanap MyxamMen maiiFamOapIbIH TarchblpMachl-
MEH TYCKCH asATTapIbl Aep Ke3iHAe XaTKa TYCIpill,
KOKipeKTe jKarTan >kypai. Myxammen mnaitramOap
IYHUEICH OTKeHHEH KeWiH aclaHHaH yaxu, SFHH
Kypan Tycy TokraranHan coH [laitramOappiH ke3i
TipiciHIE Ka3bUIFaH OapibIK asTTap MEH Cypenep
xuHakTanapl. OcMaH xanud OOJNBIN TYpPFaH Ke3ze
ochl KuHakTanFaH KypaH cypenepi MeH asTTapbl-
HaH OipHele KelIipMeJep >Kacajbll, OlapAbl COJI
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YaKpITTaFbl YJIKEH HCIaM OpTallbIKTaphlHa >KiOe-
peni. Ocel KyHTe neiiin Oapnblk anem KypaHHBIH
OcMaHHBIH ~ TYCBIHJA >KaCaJIbIHFAaH HYCKaJapbiH
OaCIILUILIKKA aJIBI JKa3bUIBIT Keleal. MiHe, OChI
cebenTi KabrutrcaaTamMbI3 NiHU OLTIMIHIH TEPEHIIITIH
KepceTy MakcartblHAa KypaHnel OCMaHHBIH OKbI-
FaHJIBIFBIH alTyaa. « MeKkeeri FaKalubill KOpFaH»
nereni KyHanOaii 6a0aMbI3 KaXbUIBIK JKacar 3usi-
pat erin Oapran kKacuerti Karba. KynmanGaii Oa-
Oamb3IBIH Mekke mahapeiHIa Ka3ak €THEH Kell-
T'eH KaXXKblJIapFa apHaIl KOHAKYH caJIbIpyhl 1a Ka3akK
XaJIKBIHBIH, MYCBhIIMaH OOJFaHIbIFbIHA Oip aiFak.
Kaban xeipayasin «lllapurar HacHXaTmIbl COMAH
KaJIIBI» NereHi 0i3re JKEeTKEeH IapuFaT HeTri3aepi,
IIapUFATTHI HacuXaTTay ockl KypaH kitaObiHaH Oa-
cray anansl aereni (blcmaiibuios, 1996: 58). Sran
Kabbimuca 6abaMbI3 1a Iiapurar, JiH MOCeNIeCiHIe
Kypanapl OacmIbUIbIKKa aly KEPeKTITIH IKaKChI
TYCIHI'€H JKOHE COFaH UMaH E€TKEH.

Enni Tayran KeI3ablH Kejeci Oip skymOarbiHa
TOKTAJIANBIK;

- Bap exeH 6ip araruTa KbIpbIK )KaHFaK,

By nyHue Oapiiia skaH/ibl xKaThIp XKaIMaIl.

O aFaiuThlH 0ap eKeH MbIH OyTaFbl,

Anawmra ob6an exeH kecin anmak (TypcsiHos, 1974: 81).

TaynaH KbI3ZbIH OVJI JKepe «arain) Jer OThIp-
FaHbl AiH, mapurar. CoJl MapuraTThiH HETI3r KbI-
PBIK TapbI3bIH aKbIH KbI3 JKAHFAKIEH acrapiiall
JKETKI3iM OTBHIp. AJI IIApUFATTBIH KONTEreH aMip,
Oy pBIKTapbIH, YKIMJIEPiH 01 OyTaKIeH acTapiiaFaH.
Ocbl OyTaKTap/abl KECY, IFHU [IAPUFAT OYUPBIKTAPBIH
OpbIHJIaMay, OFaH KapcChl IIBIFY, OJIAPJABIH MO¥i-
BIHJIAMAy aJaM YIIiH o0an OONaTHIHABIFBIH IeOep
JKETKI3reHIiriHe TOHTI 00JIachl3.

byn >KyMOaKThIH jkayaOblH Typa Taybll, OHBI
eJICHMEH opHeKTen eTKi3reH KabaH xpIpayabIH xa-
yaOBI TiNTi KepeMeT:

- KpIpBIK *aHFaK JereHiH KbIPbIK Hapbi3,

MoiiHbIHa OKbIMacaH 6onap Kaphbl3.

MBbIH OyTarbl HIAPUFATTBHIH AMipi AYp,

O0ainbl conm — KyTrneceH aWTTeiM Harbiz (XKommacOekos,
2008: 72).

Kabpumca xpipay mapuraTTa KOpCeTiITeH KbI-
PBIK MMapbI3Ibl 6TCY 9pOip MYCBHUIMAaH KaHFa MiHJIET
€KEHiH, OHBI OpPBIHaMaca, MOWHBIH/IA KAPBI3 OOJIBITI
KaJaThIHBIH eckepTyne. KaObumca Oy cesiMmeH
[apuraTTa Ka3achl OTEIyl THIC )KOHE Ka3achl OTEIyl
MIHJIETTI eMeC aMajiapIblH 0ap eKeHIITiH KOpCeTil
OTBIp. AJl APUFATTHIH OMIpJIEPiH aJaM KYTY Kepek,
Oantay Kepek, Kapay kepek. O0allbl coy erep OChl
Oy#pBIKTap Kapaychl3, KYTIMCi3 Kaybl.



P. MyxuTIVHOB X3HE T.0.

KaObutuca skeipay IbiH JAiH Typaibl )Ka3FaH Tajai
eneHmepi Oap. OnmapablH OpKANCHICHI IHTAHYJIBIK,
UCJIaMTaHYBUIBIK Tajaaylapibl KaKeT eredi. by
KYMBICTHI icKe acwIpy Oi3niH 6abamap amaHaTHI ai-
IeIHIAFEl  OopeimbIMeI3 - (JKapmyxamenos, 1991:
281).

Cyitimb6ait, XKaMbuT cekii KeIp AyJIIUTIEPiHIH
yCTa3bl, pyXxaHu Kerbaciibuiapbl KaObLIMCaHbBIH
JMUHAAPNBIFBI COJ Ke3Jlere Ka3aK XallKbIHBIH HC-
JlaM JiHIH OepiK YCTaHFaHIBIFBIHBIH alifarbl. ¥ JIbI
JTATaHbIH YIIBI yoinapel an-Oapabu, Sccayn, byxap
*eipay, KaObinuca sxeipay, beker ata ycranran uc-
JaM JiHiHeH 0a3 kerrney, ata-0a0a apyarbIH ChHIH-
Jiat, YATTBIH OoJallareH oiian, 013 e uciam JAiHiH
JAHBIKTHI JOpEKee YCTaHcak, aTa-0aba aMaHATHIH
opblHAaraH Oomambi3. byn 0i31iH Harbpl3 pyXaHu
JKaHFBIPYBIMBI3IBIH, MOHTUIIK €JIiH ipre TachlH
OCKITKEHAIrIMI3IIH Kyaci 0oJaphl XaK.

Cezimai KabOrpimmca xeipayasiH «bakbIT Kaiiga
OapacelH?» JIeTeH 6©JICHIHIH MbBIHA IIIyMarbIMCH
asKTaFbIM KEJiM OTHIP:

- bakpIT Kaitna 6apaceiH?

- Keprimen Oonran 6ipairi,

Tarart, Fubazat Tipiiri

¥iipimiein enre 6apameid (Mcemanios, 2011: 154).

bip Annara neren Tarart, Fu0agaTbIMbI3 TOJBIK,
SIIKIMMEH IKayJbIKTal, antaybl ajajaH ayJak,
TOpTEyl Tyrenare >KakplH OOJbIN, OoJjamakka
OipiH-Oipi Oatblp nereH Oomap enaiH OanachiH-
nai yHBIMIIBUT KaJlaM jkacacak, JiHiHe Oepik ara-
0abanapbhIMBI3/IbIH AMaHATBIH OPBIHAAFaH 00JIAMBI3.

KaObutuca sxbipay €3 IIbIFapMaliapblHaa HC-
JIaM [JiHiMeH OalJIaHBICTBHI KOHE ajgam3ar Oanachl
YIIiH Taigansl OOJNIaTBIH eMip CYpy TOpTINTEpiH
JKaH-)KaKThI opi TYCIHIKTI eTiI keTKi3emi. MpIcalbl
©31HIH IIbIFapMallapbIHBIH OipiHe:

... YTTBIH UMaH Ka0sbl ziep,
Wmannsiga yar 6ap.
Kemmminikke kaKkaH KaH,
Bacbina jxakKaH mibIpak 6ap.
OonHu TypMaK Oakuma
MiHeTyFBIH MBIpaK Gap.
EmkiMHIH XaKbIH KeMEHIEP.
ApTBIHIIA OHBIH CYpaK 6ap, —

JIETCH JKBIP KOJIAPBIHBIH 631 COHBIH alKbIH JQJIENi
Oombim TabsTaaE! (Acamyiel, 2009).

Conpimen katap Kabsutmca sxpipayasiy «blpeic
ajapl BIHTBIMAKY» JIEM aTallaThIH [IBIFapMachIHIA
«AKpUIBIH OoJica agam3at, Tictell kepme apam 3art,
O3iH/1 — ©31H KbIMTAIIIBI JCI KEJCTIH YKbIP JKOJIIa-

pBIH Ke3zaecTipyre 6omazapl. Ce3ci3 Oy HIbIFapMach
Jla TIHKU YFBIMIap MEH [IapHUFaT 3aHABUIBIKTapEIMEH
TBIFBI3 YIITACHII JKaThIp A€M aifTa ajtaMbl3. OUTKeHi
«CyIBIH Ja CcypaybD» JeTeH HaKbUIFa KeJeTiH
MYCBUIMaHJapJbIH OMip CYpy TOpTiOi Ke3-KelreH
JIYHUEHIH TeK OyJI TyHHEe FaHa eMecC, O JYHHUEe
Ie cypaybl Oap eKeHIITiH ecKepyre HeTi3leireH.
ConibIKTaH iCTiH Oepekerti 00JybIMEH KaTap, OHbIH
cayanTsl OOJyHI YIIIiH a/1aM aJaliIbIK TPUHITUITIHSH
alfHBIMAybI THIC JCTI CaHAJIAIbI.

Ozinig «Oinan Typcak, KITiTTep» Jen arana-
TBIH IIBIFAPMACHIH/A KBIPAY:

Oifnam Typcax, xirirrep,
Ko xoii 0i311H KaTaMbl3.
Opbip ce3xi keI ceiner,
Kem kyHora Gatambis..., —

JIeT JKBIpJIar, FaidaT uciamMaarsl FaildaT MocemeciH
OpPBIHIBI KOTEPIlN, KaH-KAKThl TYCIHIIpyTe ThI-
peicansl. OpuHe KabObuinca >KbIpayablH —iHU
TaKbIPBINTAPAbl KOTEPIeH IIbIFapManapbl  ©Te
ker. Omapapl KeHIeH[Ii 3epTTel, HAKThl Xauc
opi Kypan asTrapsiMeH ColKeCTeHIIpy Macele
OTaHJBIK IIHTaHY caJachIHBIH ©3€KTI Macenesepi
KarapblHa aTaJbl JCM CaHalMbI3. OUTKEHI Typii
TapUX¥ Ke3eHIEP/IeT] JAHBIIIAH SpPi KbIPay CHIHIIBI
XaJIBIKTBIH apaChlHAH IIBIKKAH TYJIFAJapbIH JIiHH
TaKbIPHINITAPAaFsl TAWBIM, TYXKBIPBIMIIAPBIH capa-
Jay apKbUIbl OYTIHICH KOFaM MYIICNICPIHIH JiHH
Ke3KapacTapbl MEH COJI 3aMaHarbl YpAiCTepre IIbl-
Halipl Oara Oepyre »aHa MYMKIHIIKTED alibliajibl
JIeTT CaHAMMBI3.

KopbITBIHABI K9HE TY:KbIpamMaaMa

CoHBIMEH KeNTipiireH MaIiMETTepAl capanTai
kene, KaObutnca sxxbipay 63 3aMaHbIHBIH OUITIp doHE
e apachlHIa aThl IIBIKKAH alTHICKEp FaHa eMec,
[IapUFAT 3aHaPbIH TEPEH MEHIEPreH api 31 )KypreH
JKepJepe WCIaMHBIH OacThl KYHIBUTBIKTAPBIH Te-
PEH HacHXaTTayIIbICKl OOJFAHIBIFBIH KO3 KETKi3-
nik. YKoraphiga KeNTipireH auTeic OaphICHIHIA JKa-
CBIPBUIFaH XKYMOAKTBIH IIEIIiMiH 19J1 TA0YBIHBIH 031
ne KaOpuirca KpIpayIplH NCIIaM MIapTTapblH TePEeH
MEHTepPIreHIIIH KepceTell >KoHe Oi3fiH maibIM-
JIayBIMBI3IBIH 0aCThI AoJIeT1 00JBI TabbUTa k!, JKBI-
pay e3 mIbFapMajiapbiHa UCIaM JiHIHIH MaKcaThl
MeH aJjaMH KYHJIBUIBIKTapbl KAIBITACThIpYFa Oa-
FBITTAIIFAH XaJTUCTEP/Al HAKThl KeJNTipMEereHiMeH,
[IapUFaT TeH XaJUCTep/iH MOH MarbIHACBIH Kapa-
MaibIM KYPTKA TYCIHIKTI TiIMEH >KETKi3e OiireH.
ArTar aifTKaH/a )KbIpay/IbIH UMaH XKoHe YT, OipITiK-
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Ka6Llana JKbIpJIapbIHaA KOTepiJ'Il"eH I[iHI/I TaKbIpbIITapFa TECOJIMHIBUCTUKAJIBIK Tajlay

TiH MaHBI3ABUIBIFB TYPaJIbl KENTIPreH MaJliMeTTepi
TiKeJIeH uciaM AiHIMEeH YIITACHII KaThIp. MpIcasbl
«Tin ancanmap WeIpaFreiM, Ocek co3i exeMe. Y Hip
OonrblH mIbIparbiM, JKakcel ce3re eHere!» JlereH
KBIP KOJIJaphl UCIIaM JiHIHIE KymnTana OepMeiTin
FaiidaT YFBIMBIH aliajpl. AJaM Typaibl TEK JKaKChl
ce3 ailTy He OonMmaca yHAEMEy IapuFar YKiMi
exeHi aHbIK, CoHBIMEH KaTap «Ocek-asH ce3 0oJca,
JKybITHareH IeHEHe» JleN KENEeTiH JKBIP JKOIIaphl
Jla J)KOFapbIia KeATIPreH FhIIBIMU HalbIMBI3IIbIH Oip
KepiHici 00JIbIT TaObLUTAIBI.

Kabbutnca xpipaypiH « ¥ T — ©MaH Oackl aep,
Nmangpiaa yat 6ap» JereH KbIp KOJAAphl epeKIie
MoH 6epyre Typapislk. [Taitram6apeiMbIz Myxammen
e3iHiH Oip xagucTepinae «bapiblk TiHASPAIH MiHE31
0oJazbl, an MbIHA JIIHHIH MiHE31 — ysIT» aereH 0o-
nateiH. COHBIMEH KaTap « ¥ ST — HMaHHBIH Oip Tap-
Marbl» JIel KeJeTiH xamuctepi aa Oap. Kabwutuca
KBIpAyABIH epeKille MoH OepreH MoceselepiHiH
QNUIETTUIIK Maceseci OO0Jbln  TaOBUIATHIHABIFBIH
aTtan oTTiK. O3 ke3erinnae [laiiFaMOapbIMBI3 YMMET-
TEpiHiH INIHJAE OUICTCI3IKTI alllbIK 1CTEHTIH-
IepacH OacKaTaphIHBIH OapibIFbl N1a KYTHUIATHIH
OONaTHIHABIFBIH €CKEPTKEH. JeMeK >KpIpayablH Ka-
pamaibIM TiIIMEH JKEeTKi3e OUITeH HacWXaThl TiKe-
Jeld uciaaM AiHIHIH KYHIBUIBIKTapbIMEH TapuxXu
cabaKTachIll KaThlp JIETEH KOPBITBIHABIFA KEITyre
Oomazpl.

Pac XXI racelp e3iHIH CaH KBIPIBUIBIFBI €pPeK-
meneHeni. XKahanmany yaepici ne Gencenai xype
OacTaybl 191 OChI Ke3eHMEH JI¢ OaiIaHbICThI. OJieM
XaJBIKTAPBIHBIH OPTaK KYHIBUTBIKTAPHI KATBIITACHII,
Oip YITKa aifHaiy yJepici Je »ypil »aTKaHbl Ka-
ChIpbIH eMec. KaszakThIH MyHUETaHBIMBIHA KAT Ii-
HU aFbIM JKYMBICTAPBIHBIH KYLICHIN TYpraHbl Ja
Oenrimi. ArtanfaH yIepiCTiH KayilTLUIr SpHHE KO-
Fapbl. Byn ocipece TapuxblHa CENIKOC Kapar, JIoc-
TYpi MEH CaJlTHIH OiTyre achIKIMANTHIH YITTAp YIIiH
kayinti 0onMak. CoHJbIKTaH OabanapbIMbI3 KYpil
OTKEH capa KOJIBI MEH JIOCTYPIIi TYCIHIKTEpiH HACH-
XaTTay/blH KaKETTLIIr aHbIK Oalikaia sl. FhuibiMu-
3epTITey JKYMBICHIMBI3Fa apKay OOJBIN OTBIpFaH
Kabbumica >kpIpaylplH IIBIFapMallapbIHAAFEl  JIHA
TaKBIPBIITAPABI TAAAY — IOCTYPIIl CEHIM JKYHECiHIH
MOH MaFbIHACBIH allly TYPFBICBIHAH FaHa eMeC, Ka3ak
MOJICHHETI MEH HCJIaM JTiH1 apachIHIAFbl CA0aKTaCThIK
MOCENIECIH capanTay TYpPFbICBIHAH Ja MAaHbI3/IBL
Coin cebenTi arainFraH TaKbIPBIT KOJEMIHIET1 3€pT-
TEy >KYMBICTapbIH OeiceHai ery ici Oonamakra
0achIMIBUTBIKKA M€ 00Tyl THIC MaceseNiep KaTapblHa
’KaTasipl IS HAKT TYKBIPBIMIAYFa TOJIBIK HeTi3 Oap.

byn wmakama KP bxFM-merg AP08857715
«On-Papabu TpaKTaTTaAPBIHAAFHI TEOJIMHTBUCTHKA-
TBIK AUCKYpC («YCyn UM at-Tabmpay, «Kurady-
Axmaky» xoHe «KutaOyn-Xypyd» enOexrepi Heri-
31HJIE)» aTThI )KOOAHBIH HET131H/IC JaWbIHIAIIbI.
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OPPORTUNITIES AND TRENDS IN THE EMERGENCE
OF RELIGIOUS EXTREMISM AND TERRORISM IN KAZAKHSTAN SOCIETY

This article analyzes the prevalence of religious terrorism and extremism in the country and the rel-
evance of the issue. According to the article, what are religious extremism and terrorism? What are the
ways to prevent them? There will be answers to these sort of questions. Religious extremism manifests
itself mainly in the deterioration of the socio-economic situation of the country, the decline in the living
conditions of the population, dissatisfaction of people with the government and its policy, as well as in
the presence of moral and psychological factors affecting the life of people. Harmony with ethnic tradi-
tions plays an important role in the system of religious education and methods of combating extremism.
In the program for the Prevention of religious terrorism and extremism, it is important to determine the
relationship between traditions and religious beliefs in the national culture, harmoniously developing
relations between the state and religion, secular society, ensuring social stability and internal security.
At the beginning of the years of independence of the Republic of Kazakhstan, all the main efforts to
strengthen the state were made to increase the economic potential. Due to the fact that the people did
not receive a clear direction in matters of religion from the State, people began to receive the necessary
information from representatives of various religious movements. In the context of the ongoing spiritual
revival in Kazakhstan, rethinking the issue of religion, which is the basis of this spirituality, it is extremely
important to identify such negative phenomena as religious radicalism, extremism, terrorism, distinguish
the correct understanding of religion from false religion, and identify causes and effects. This article was
written to assess the threat of religious extremism in Kazakhstan, its manifestations and factors and to
discuss the current religious and cultural situation to combat religious extremism in the country. In ad-
dition, there are also the causes of the religious problem in Kazakhstan, its consequences and ways to
deal with it.

Key words: religion, extremism, terrorism, Islamic Civilization, fundamentalism.
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OA-Dapabu aTbiHAAFbI Kasak, yATTbIK, yHMBepcuTeTi, KasakcTaH, AAMathl K.
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AJIHM 3KCTPEMU3M MeH AAHKECTIKTiH, Ka3aKCTaHAbIK, KOFaMAQ
namMAa 60AYbIHbIH MYMKIHAIKTEPI ME@H TEeHAEHLIMSIAAPbI

Makanaaa AiHM TepPOPM3M MEH IKCTPEMM3M MOCEAEAEPIHIH eAIMI3Ae KaHLIAAbIKTbl TapaAfaHbIH
JKOHE A€ OCbl aTaAFaH MaCeAeHiH e3eKTiAIr TaasaHaabl. OCbl MakaAa asiCbiHAQ AiHW 3KCTEPMU3M MeH
TEPPOPU3M AEreH He, OAAPAbIH aAAbIH-aAy >KOAAA@Pbl KaHAAM AereH cypakTapfa >kayarn i3AeAiHA.
AiHM 3KCTpEeMU3M, Heri3iHeH, eAAiH OAeyMeTTiK-95KOHOMMKAABIK, >KaFAaMbIHbIH  HallapAaybIMeH,
XaAbIKTbIH, TYPMbIC >KaFAaibl KYAAbIPAYMeEH, aAaMAAPAbIH, YKIMETKE >KOHEe OHblH, XKYpri3in oTblpFaH
casicaTblHa pm3a GOAMaFraH >kKarFAaMAapblHAQ, COHbIMEH KaTap aAaMAAPAbIH TipLIAiriHe acep eTeTiH
MOPaAbAbBIK-TICUXOAOTUSIABIK, (DaKTOPAAP OpbIH aAFaH >kKaraamaa KepiHic Gepeai. AiHu 6iaim 6epy
SKYMECi MeH 3KCTPEMM3MIe KapChl KYPEC 9AICTEMECIHAE STHUKAABIK, CAAT-ASCTYPMEH YHAECIMAT BOAY
MaHbI3Abl POA aTKapaabl. AiHW 3KCTPEMM3 MEH TEPPOPU3MHIH, aAAbIH aAy GaFAapAAMachiHAA YATTbIK,
MOAEHMETTEr CaAT-ASCTYP MeH AiHM CeHIMAEpAIH apa KaTblHACBIH alkblHAQY MEMAEKeT MeH AiH,
3aMblpAbl KOFaM apacblHAAFbl KApbIM-KATbIHACTAPAbl YHAECIMAI AQMbITbIM, SAEYMETTIK TYPaKTbIAbIK,
neH iWKi KayincCi3AiKTi KamTamacbi3 eTy MaHbi3Abl G0AbIN Tabblraabl.  KasakcraH Pecny6GAmkacsl
TOYEACI3AIK aAy >KbIAAAPbIHBIH 6ACbIHAQ MEMAEKETTI HbIFAMTY YIUiH Heri3ri Ky >kirepAiH 6apAblfbi
9KOHOMMKAAbIK, DAEYeTTi apTTblpyFa >KYMCaAAbl. MeMAeKeT XaAblKKa AiH MaCeAecCi TypaAbl HaKTbl
GarblT 6araap GepMereHAIKTEH Kasak, XaAKbl AiH TYpaAbl MOAIMETTED MEH AIHM yarbl3AapAbl 8P TYPAI
AiHV aFbiIMAAp eKiapepiHeH cycbiHaail 6acTaabl. Kasipri kesae KasakcraHAa KOAFA aAblHbIM OTbIpFaH
PYXaHW XKaHFbIPY asiCbIHAQ, COA PYXaHWMATTbIH, Heri3i 60AbIN TabblAaTbiH AiH MBCEAECIH KaiTa Kapay,
AIHAET PAAMKAAM3M, 3KCTPEMM3M, AAHKECTIK CUSKTbl KEAEHCI3 KYObIAbICTApPAbI aMLUbIKTarN, AiHHIH
AYPbIC TYCIHITiH XXaAFaH AiHLWIAAIKTEH aXblpaTbin, cebenTepi MEH CaAAAPbIH aHbIKTayAblH MaHbI3bl 30p.
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byA mMakana KasakcTaHAafFbl AiHM 3KCTPEMM3M Kaymi XamblHAQ, OHbIH KepiHicTepi MeH bakTopAapbIH
GaraAan, Kasipri >karAanAa eAiMiAeri 3amaHaym AiHV- MOAEHM >KaFAAMAbl TaAKbIAAIM,EAIMI3AETT AiHM
3KCTPeMmM3Mre Kapchbl TYPY MakcaTblHAA XasbiAFaH. CoHbIMeH kaTtap, KasakcTaHAafbl AiHM MBCEAEHIH
TyblHAQY cebenTepi, OHbIH CaAAApPbl MEH KYPECY KOAAAPb! KBPCETIATEH.

TyiiH ce3Aep: AiH, SKCTPEMU3M, AQHKECTIK, MCAAM BPKEHUETI, (DYHAAMEHTAAM3M.
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Bo3moxxHocTH U T€eHAE€HUHUHU BO3SHUKHOBEHUSA PEAUTMO3HOIo 3KCTpemMmu3ima
U Teppopn3mMa B Ka3aXCTaHCKOM 06LLI,eCTBe

B AaHHOM CTaTbe aHAAM3MPYETCS PACMPOCTPAHEHHOCTb PEAMIMO3HOIO TEPPOPU3MA M SKCTPEMM3MA
B CTpaHe BMECTe C akKTyaAbHOCTbIO TeMbl. Ha OCHOBe CTaTby BCMAbIBAET BOMPOC: UTO TakOe PEAMIr1o3-
HblIi1 3KCTPEMU3M 1 Teppopmr3m? KakoBbl CNocobbl MX NpeAoTBpaLLeHns? 3AeCk GYAYT HalAEHbI OTBETbI
Ha A@HHbIE BOMPOChI. PEAUIMO3HDBIN SKCTPEMM3M MPOSIBASIETCS, B OCHOBHOM, YXYALLEHMEM COLMAAbHO-
KOHOMMYECKOTO MOAOXKEHUS CTPaHbI, MAAEHUEM YCAOBMI KM3HU HACEAEHUS!, HEY AOBAETBOPEHHOCTbIO
AIOAEM MPAaBUTEALCTBOM M MPOBOAMMOM MM MOAMTUKOM, a Tak)Ke HAAMUYMEM MOPAAbHO-TICUXOAOTUYE-
CKMX (paKTOPOB, BAUSIOLLMX HA XKM3HEAEITEABHOCTb AlOAEN. BadkHylo pOAb B CUCTEME PEAUTMO3HOMO
006pa3oBaHMs 1 MeToaMke GopbObl C IKCTPEMU3MOM MrpaeT rapMOHM3aums C STHUUECKUMM TPaAW-
uMsMn. B nporpamme npoUAaKTUKM PEAUTMO3HOMO SKCTPEMM3MA M TEPPOPU3MA BAXKHBIM SIBASIETCS!
OMpeAEAeHMEe COOTHOLLIEHWS TPAAMLIMIA U PEAUTMO3HBIX YOEXKAEHUIA B HALMOHAABHOM KYAbTYPE, FrapMo-
HMYHOE Pa3BMTHE OTHOLLEHMI MEXKAY FOCYAAPCTBOM M PEAUTMEN, CBETCKMM 06LLIECTBOM, 06ecreveHme
COLMAAbHOM CTaBUABHOCTM M BHYTpeHHen 6e3onacHocTu. B nepsble roabl HesaBncumocTr Pecny6amku
KasaxcTtaH BCce OCHOBHblE YCHMAMS MO YKPEMAEHMIO roCyAapCTBa GbIAM HampaBAEHbl Ha HapaliMBaHue
KOHOMMYECKOro MoTeHuuMaAa. B CBA3M € TeM, UTO rocyAapCTBO HE AABAAO HAPOAY YETKOro HarpaBAe-
HMS B BOMPOCAX PEAMIMM, Ka3aXCTAaHCKMIA HAPOA CTaA MOAYYATb HEOBXOAMMYIO MHPOPMALIMIO OT MPeA-
CTaBUTEAEN Pa3AMYUHbBIX PEAMIMO3HbBIX TeUYEeHUA. B YCAOBMSX MPOAOAXKAIOLLErOCS AYXOBHOMO BO3POXK-
AeHus B KazaxcraHe nepeocMbICAEHME BOMPOCA O PEAMIMM, SIBASIOLLEACS OCHOBOW 3TOM AYXOBHOCTMH,
KpaiHe BaXKHO BbISIBASITb TakMe HeraTUBHbIE SIBAEHUS, KaK PEeAMIMO3HbIA PAAMKAAM3M, DKCTPEMM3M,
TEPPOPM3M, OTAMYATH MPABUABHOE MOHUMAHME PEAUTMM OT AOXKHOW PEAMIMU, U BbISBASTbH MPUUMHbBI U
CAEACTBUS. AaHHasl CTaTbsl HaMMCaHa C LIeAbIO OLIEHKM Yrpo3bl PEAMIMO3HOro akcTpemusma B Kasax-
CTaHe, ero NPOsSIBAEHWI 1 (haKTOPOB, AAS OOCYXKAEHMS TEKYLLEN PEAMIMO3HO-KYAbTYPHOM CUTYaUmm 1
60pbObI C PEAUTMO3HBIM 3KCTPEMU3MOM B CTpaHe. Kpome Toro, npeACTaBAeHbl MPUUMHbBI PEAUTMO3HOM
npo6aembl B KasaxcraHe, ee NoCAEACTBUSI M Cocobbl 6OpbObI C Hel.

KAloueBble CAOBaA: PEAMTUS, SKCTPEMM3M, TEPPOPU3M, MCAAMCKAs! LIMBUAM3ALIMS, PYHAAMEHTAAUZM.,

Introduction

Kazakhstan one of the eight supercivilizations
(Huntington, 2001: 476-496), divided by religious
affiliation-is located on the northeastern side of Is-
lamic civilization, has passed the stage of formation
as a sovereign country and has become a full-blood-
ed member of the world community. As a result of
the formation and development of our sovereignty,
many changes have taken place in the religious
sphere of our country. Kazakhstan is experiencing
all the features of the post-secular period of de-
velopment. Islam and the Kazakh national cultural
code are inextricably linked. Traditional Kazakh’s
answer to the question: "who are you?" was without
any hesitation: "I am a Muslim".

Of course, there are many different opinions
about the Kazakh Islamic mentality. One of them is
the position of "true non-Muslim". Some believers,

according to the book "Religion and tradition" pub-
lished by the spiritual administration of Muslims of
Kazakhstan: "the doctrine of monotheism and Taw-
hid in the Kazakh steppe began to appear only in
the nineties of the twentieth century" (Ibadullayev,
2014: 14-15). They deny everything that was before
them, say,"we brought pure Islam", and divide the
people in two and call for religious "jihad". The vil-
lage of extremism and terrorism is not far from here.

The reason for the emergence of extremism is
different in each society and depends on the objec-
tive and subjective situation in that society. How-
ever, there is a basic state of origin and spread of
extremism. Experts in the world suggest the main
factors of the emergence of extremism at the pres-
ent stage: socio-economic stagnation; deterioration
of the standard of living of a large part of the local
population; deformation of the public administra-
tion system and political institutions; lack of their
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ability to solve the emerging problems of social de-
velopment; suppression of the opposition by the au-
thorities; in addition to these main factors, scientists
highlight additional factors that influence the emer-
gence and development of extremism. These include
the vulnerability of the fight against manifestations
of extremism in the international or state system,
the low political and legal culture of the population,
individual groups, the weakening of interstate rela-
tions, the growth of social tension, etc.

To make a decision, we need to take into account
the specific historical, social, political, and cultural
situation. The actual situation is the Republic of
Kazakhstan; it means the issue should be resolved
based on the content of this state, in its interests
(Baitenova, 2013). A strict and consistent counterac-
tion to any manifestations of extremism and radical-
ism in society and actions aimed at infringing on the
constitutional rights of our citizens was considered.
Since the basic law of our state is established by the
Constitution, each member of society must meet the
rules of government of the Republic of Kazakhstan.

According to the Constitution of the Republic of
Kazakhstan, the Republic of Kazakhstan establishes
itself as a democratic, secular, legal and social state,
the highest values of which are a person and his/her
life, rights and freedoms. It is prohibited to create
and operate public associations whose purpose or
actions are aimed at forcibly changing the constitu-
tional order of the Republic, violating its integrity,
undermining the security of the state, inciting social,
racial, national, religious, tribal group and tribal en-
mity, as well as the formation of paramilitary forma-
tions provided for by law.

In accordance with the law of the Republic of
Kazakhstan "on Public Associations", the establish-
ment and activities of Public Associations pursuing
extremist goals, as well as the creation of paramili-
tary structures not provided for by the legislation of
the Republic of Kazakhstan, the law "On combating
extremism" prohibits the opening and activities of
organizations, departments of extremist orientation
on the territory of the Republic of Kazakhstan.

The constitution enshrines the principles of free-
dom of conscience and religious freedom, the equal
right of citizens belonging to different faiths to form
their own religious associations, and the separation
of the state from the church. Religion in Kazakhstan
is inextricably linked with the national identity of
the Kazakh people, because in colonial and totali-
tarian times, Islam performed an ethno-protective
function and was embodied in the memory of this
people.
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Similarly, in many Eastern countries, religion
served as a sharp tool against Western domination.
Therefore, we cannot call the terrorists shahids who
sacrificed themselves on the path of liberation. Reli-
gion has risen in the face of a struggle for justice, and
some dictators have branded those who oppose them
as "terrorists". Many extremists declare themselves
"against social injustice". Traditional religious eth-
ics asserts that this proclamation is false. Over the
past thirty years, the abolition of ethics curricula in
post-Soviet countries has weakened the fight against
extremist trends. Extremism does not impose radi-
cal norms instead of mentally tested Ethics in an
anomaly state (Yang, 2001: 81). Marginalized and
pauperized groups are usually a favorable environ-
ment for extremists and terrorists.

Justification of the choice of articles and goals
and objectives

This article aims to clarify aspects of counter-
ing religious extremisim of Kazakhstan through
cultural roots of the kazakhstanis and diversity of
the societal structure. We decided to clarify this
issue, noting that the views "Kazakhs were early
Muslims","Kazakhs had dual religiosity, which was
parallel to Tengrism" are unjustified conclusions as
a result of the imposition of an underground policy
in the course of colonialism and totalitarianism and
a bare one-sided materialistic worldview, and that
Islamic values have been absorbed and intertwined
in the traditional culture of the Kazakh people over
the centuries.

Scientific research methodology

The article uses methods and approaches that
have been successfully used in the field of cultural
studies and philosophy in recent years as a meth-
odological and theoretical basis. In particular, com-
parativistic and typical analysis, as the methodologi-
cal roots of the entire work, concentrated the general
study in one system, in one direction. At the same
time, the principle of historicism, the mutual unity
of historicism and logic form the methodological
basis of the work. The theoretical and methodologi-
cal basis of the search also concerns the paradigms
of the study of religious extremism and terrorism in
the modern Republic of Kazakhstan. The theoretical
and methodological basis of the study is the com-
parative-functional methods used in deep-rooted
dialogue and focus groups, which allow us to con-
sider religion as a socio-cultural being, at different
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levels of social reality with its functions and struc-
tural elements. This methodology allows us to find
differences between the faiths and religious trends
being compared, and to identify these differences in
the level of purpose and use of religious and cultural
units.

Main part

Symbols of religious extremism and terrorism in
Kazakhstan

In the address of President Kassym-Zhomart
Tokayev to the people of Kazakhstan "New Kazakh-
stan" on the situation in the country and the main
directions of domestic and foreign policy, the most
important directions of our domestic and foreign
policy were identified. One of them provides for a
strict and consistent opposition to any manifesta-
tions of extremism and radicalism in society and ac-
tions aimed at infringing on the constitutional rights
of our citizens.

According to the Constitution of the Republic
of Kazakhstan, it is prohibited to create and oper-
ate public associations whose purpose or activity is
aimed at forcibly changing the Constitutional Order
of the Republic, violating its integrity, undermining
the security of the state, inciting social, racial, na-
tional, religious, ancestral, group and tribal enmity,
as well as the formation of paramilitary formations
provided for by law.

In accordance with the law of the Republic of
Kazakhstan "on Public Associations", the creation
and activities of Public Associations pursuing ex-
tremist goals, as well as the creation of paramilitary
structures not provided for by the legislation of the
Republic of Kazakhstan, the law "On Combating
Extremism" prohibits the opening and activities of
organizations, departments of extremist orientation
on the territory of the Republic of Kazakhstan.

The intensification of international terrorism,
extremist organizations, and other forces that vio-
late the stability of our society and provoke inter-
nal instability in Kazakhstan is of great concern. As
an example, we can cite only one extremist orga-
nization "Hizb-ut-Tahrir", the minimum program is
the maximum promotion of Islam (no one has any
objections to it), and the maximum program is the
creation of a caliphate in the states of Central Asia,
which shows its inner thought.

Radicalization of religious consciousness is
dangerous, as it poses a threat to a radical change
in the paradigm of worldview values for Kazakh-
stan society as a whole, which is associated with the

loss of sovereignty. In the conditions of Kazakhstan,
there are geographical indicators of radicalization of
religious consciousness and they can not be attrib-
uted only to the western regions of Kazakhstan. Law
enforcement agencies are increasingly reporting on
the neutralization of radical groups in the Almaty
region and the region. Religious extremism and ter-
rorism have become a real threat to humanity today
and have created a net to catch the "soul" of our
youth, and alien religious ideologies that have been
expelled form an aggressive and radical religious
consciousness among young people. The formation
of ideological spiritual security of society is becom-
ing increasingly difficult. The ideological selection
of new members of religious extremist organiza-
tions is carried out today not only in the safe homes
of ideological teachers, but also through Islamic
knowledge in the theory and practice of modern na-
no-technologies (Internet space, etc.). Internet sites
with video, audio and other features send informa-
tion of all kinds and content in a matter of minutes
and even create radical flash mobs. Historical tales
about zombies, conversions, and the selectivity of
legends and their followers are as old as the world,
and the methods of transmission correspond to our
time.

If we draw a parallel between the events that
took place in Aktobe in 2016 and Almaty in 2022,
we can find universal connections that are contained
in the ideological propaganda of audio messages
published on the Internet on behalf of one of the ISIS
ideologists, Abu Muhammad Adnani.The Associa-
tion of criminals with religious extremism in places
of deprivation of liberty is also not hidden. Young
people who are in a colony to serve their sentences
are subjected to a violent religious movement.

Almaty terrorists are also from this environ-
ment. Young people are often illiterate in religious
education, it is very difficult for them to understand
the various trends of religion, in this case Islam.
Many young people present themselves to preachers
as a "tabula race" ("clean board"), where they write
down ideas about pseudo-religious dogmas and new
practices of confession. Religious extremism, which
disguises itself as an Islamic Movement and calls
for the "right" path of religion, threatens the spiritual
security of one individual, then a group, family, and
finally society and the state.

Recently, there has been a tendency to increase
the activity of Islamic religious groups. The reli-
gious and political party "Hizb-ut-Tahrir" continues
its work on the territory of our country. Members of
the organization categorically accepted the recogni-
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tion of the organization "Hizb-ut-Tahrir" as extrem-
ist and the ban on its activities on the territory of
the Republic. There is a desire of the leaders of the
organization to join forces freely with the “Tablighi
Jamaat” missionaries to increase the social base and
promote the idea of creating a "Caliphate". At the
same time, familiar events in Uzbekistan (Andijan
events) sharply intensified the activities of the or-
ganization's adepts in Kazakhstan. Recently, there
has been an increased activity of extremist religious
associations that cover religion and carry out de-
structive activities in the territories of Central Asia"
(Zhusipbek, 2014).

Religious scholar Madina Nurgaliyeva shares
her thoughts on the problems of religious extremism
in Kazakhstan and its readiness to counter them. In
his opinion, a number of events in Almaty, Aktobe,
Astana, Atyrau, Taraz sharply updated the problems
of terrorism and extremism in Kazakhstan. Social
actions of extremists, real armed conflicts with law
enforcement agencies clearly marked a new stage
in the activities of destructive forces in the country.
It includes forms and mechanisms of penetration,
distribution and manipulation that are unique to Ka-
zakhstan. Modern working technologies are active-
ly used: communication methods, social networks,
Media tools, etc. However, at the same time, the fact
of using the cover of a pseudo-religious "mask" is
indisputable, which, as practice shows, is very con-
venient and effective. At the same time, a number
of prominent experts in the field of religious studies
believe that every person, even an agnostic and athe-
ist, is actually a religious person who needs religion
or its surrogate (Nurgalieva, 2011: 58-60).

Islam itself is interpreted differently in our
country. One of them says, "Let's not add partners
to Allah, do not believe in Aruak, do not spend the
night with the saint, do not introduce innovations in
religion, adhere to the Virgin state,” and the other
says, "Let's go to the Arab, preserve the traditions
and follow the path of Sufism." Now one of them
says," Let's spread leafiets, leave appeals, and build
a caliphate." Under these words, firstly, we see a
categorical denial of the centuries-old cultural heri-
tage of our people, folklore, established traditions,
knowledge, religious and philosophical views of our
nation, and secondly, attempts to spread the ideas of
religious intolerance. In short, this is the conclusion
that follows from what has been said, it is necessary
to take control of the quality of education in reli-
gious educational institutions.

A few years ago, South Kazakhstan became a
gateway for extremists. The Muslim community
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was divided here, and young people here flocked to
religious educational institutions in countries such
as Iran, Kuwait, and Saudi Arabia. Even the oil-con-
trolled Sheikh of the small state of Qatar has opened
a special religious training center in Shymkent for
low-income families, children and orphans. Seventy
young children were trained there. It is known that
the work of the center was exposed by the special
services of Kazakhstan.

Law enforcement agencies have exposed ex-
tremist activities of “Hizb-ut-Tahrir” organizations
in Turkestan, Taraz, Kentau, Sary-Agash and Alma-
ty. Their goal was to create an "Islamic caliphate"
on the territory of Central Asia. Young people fall
into the trap of such people mainly for the following
reasons: young people from disadvantaged families;
those who are experiencing psychological crises at a
transitional age; those who are unable to cope with
the difficulties of modern life, those who have lost
faith in the future.

The role of religious education in the prevention
of extremism and terrorism

Islamic fundamentalists intend to preserve the
values of Islamic civilization and restore the indig-
enous Muslim state in states where the majority of
the population is Muslim. On this path, they seek to
return to the former foundations of Islam. "I don't
know," he said. This is the essence of Islamic fun-
damentalism. Moreover, Islamist theorists base the
docrtinas of international relations on the sermons
of the Koran. In it, the whole world is divided into
two parts: the Muslim community and the rest of
the world. This division is considered an inequal-
ity between Islamic and non-Islamic. According to
this demand, non-Muslims are encouraged to con-
vert to Islam. This was the same demand that was
imposed on the part of the Christian religion at that
time. They consider it civilized. This in itself re-
quires research. It is true that Islamic theorists turn
to the Koran, glorifying the peaceful nature of their
doctrines. But the Koran says that "religion does
not allow rape". In our opinion, there are contradic-
tions in these principles. The Sermon on the spread
of Islam does not fully correspond to the peaceful
course of his dokrin. In fact, this is true not only in
the political practice of Islam, but also in the Chris-
tian religion (The pope's sermon on the spread of the
Catholic faith can be said). Thus, there is a mutual
conflict of religions in the world.

Although religion is declared separate from
the state in our country, they are not really isolated
from each other. This relationship can also be de-
scribed as a special type of partnership. Today, the
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country has established mostly reliable relations
between the state and religious associations. It has
become a tradition for leaders of religious associa-
tions to participate in socio-political events, raise
and represent the interests of believers to the level
of'local and highest authorities. In particular, today
the experience of interreligious relations in the Re-
public has attracted the attention of the world. The
basis of the balanced state policy in our country in
the field of interreligious relations is, first, liberal-
ized (liberal) legislation, second — tolerance of all
religious beliefs, mutual tolerance, and third — di-
versity of religious views, religious views (plural-
ism). These three conditions, in general, provide
the necessary conditions for the implementation of
the rights of believers in Kazakhstan, the principle
of freedom of religion, and strengthening spiritual
unity. The main place is given to the principle of
neutrality in the policy of the state, which includes
issues of non-interference in the internal religious
affairs of religious associations, non-identification
of any religious positions with each other, equal
opportunities for religions.

The Republic of Kazakhstan is a secular state
that fully guarantees the rights and freedoms of citi-
zens. After the post-Soviet era, the law of the Repub-
lic of Kazakhstan "on freedom of faith and religious
associations", adopted on January 15, 1992, was of
great importance for the protection of human rights
and freedoms. The Constitution of the Republic of
Kazakhstan states that citizens enshrined in acts and
agreements on human rights are guaranteed freedom
of faith, citizens of other states and stateless persons
of the Republic of Kazakhstan have the right to free-
ly practice or not practice any religion, individually
or jointly with others, as well as to participate or not
participate in religious ceremonies, no coercion with
respect to religious determination is allowed, sepa-
ration of religious associations from the state.

Today, the religious situation in Kazakhstan is
stable. However, it is worth noting the significant in-
fluence of religion on modern Kazakh society. This
is evidenced by the increase of religious associa-
tions and the mass construction of religious houses.
Currently, there are 3,088 religious associations in
Kazakhstan (for comparison, in 1990 there were
only 670 of them). Most of the population of Ka-
zakhstan considers religion as an element of ethnic
culture and national traditions. The sphere of influ-
ence of traditional religious institutions is expand-
ing, the population is becoming more susceptible to
religious influence, the social functions of religious
associations are strengthening, the role of religious

education is increasing, and the activities of reli-
gious missionaries are being revived.

Legal improvement of the religious situation re-
mains one of the most pressing issues of our time.
This is evidenced by the fact that over the past two
years (2009-2011) there have been attempts to un-
dermine state and national identity in the activities
of non-traditional religious movements in the coun-
try. "Some researchers explain the excessive growth
of new religious movements by the ideological
stagnation of traditional religions, by the fact that
their dogmas do not fully meet today's spiritual de-
mands. Of course, it is not necessary to agree with
this point of view. Because the excessive spread of
new religious movements may be based on the in-
terests of Western financial or fundamental, separat-
ist, extremist groups, as well as imigrant groups that
continue to come and go uncontrollably" (Burbayev,
2008).

This summer, a criminal group in western Ka-
zakhstan was shot against police patrols and killed
themselves. The victims of unofficial reports were
members of the radical Islamic trend. Criminals of
the Ministry of internal affairs of the Republic of
Kazakhstan were engaged in the theft of oil from
oil pipelines under the guise of religious ideas (Nur-
manova, [zbairov, 2009: 280).

Therefore, the existence of religious relations
and structural organizations in Kazakhstan should
be considered not from the point of view of the con-
cept of preserving human rights based on the West-
ern mentality, but from the point of view of spiri-
tual and moral security of the nation. To consider
democratic values as bare, absolute, without taking
into account historical and cultural traditions, or to
liberate religious missionaries from this point of
view, is a violation of national security. in order to
strengthen control, he called for legislative changes
(Author's Team, 2009: 155).

On the issue of international terrorism and re-
ligious extremism, one of the most serious threats
to the territory of the Republic of Kazakhstan is the
issue of illegal migration. Unfortunately, we should
not forget that various religious movements and
sects, whose centers are located abroad, following
an unconventional orientation that has grown very
quickly in the country in the following years, still
threaten the policy and unity of our State.

Another factor that contributed to the spread of
Islam among the Turks was the similarity and har-
mony of values formed and stabilized in the national
consciousness. The main categories of Islamic eth-
ics: repentance, patience, satisfaction, respect for
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parents and elders, etc.were also deeply embed-
ded in the Turkic mentality. It was as if the Turkic
peoples recognized their image from the values of
Islam. Perhaps the closeness of values is due to the
fact that both civilizations were based on nomadism.
However, we cannot deny that Islam spread mainly
peacefully among the Turks. Later, at the moment
when the Arab country's passion for Islam broke
down, it was the Turkic peoples who selflessly de-
fended its spiritual teachings and life values. The
Turks never considered Islam as a religion imposed
from the outside. On the contrary, he perceived his
own worldview as the source of his soul.

The qualitative diversity of civilization is con-
nected with its native culture. The culture of civi-
lization, embodied in cultural heritage, has a huge
impact on the consciousness of the individual and
society. It ensures the unity and sustainable devel-
opment of civilization through the mechanism of
tradition and is preserved in its symbols.

The differences between civilizations are inex-
tricably linked with religions that have taken a lead-
ing place in their culture. This problem was solved
by scientists who developed the civilizational direc-
tion in social philosophy, especially A. J. Toynbee
(Toynbee, 1991: 15) proved this. Religions are usu-
ally divided into "natural" and "ethical", as well as
"divine" and "human" depending on their origin
(Lewis, 2004: 89). The first group includes all an-
cient beliefs, mythological systems, various forms
of polytheism (polytheism), and the second group
includes religions that have risen to the world level,
capable of turning the history of mankind and creat-
ing civilization-Christianity, Islam and Buddhism.

"The Constitution of the Republic of Kazakh-
stan" recognizes ideological and political diversity
and creates conditions for the coexistence of views
and trends of different pluralistic orientation. Some
political forces took advantage of this and the Ka-
zakh mood, allowing various religious sects to
crowd in the country. Well, the consequences will
not be good.

According to radical Islam, a person's life from
morning to evening is regulated exclusively by
Sharia norms. The norms of Sharia consist of the
Qur’an and the Sunnah. The Qur'an contains purely
spiritual verses about the inner world of man, faith,
and the characteristics of God. Since Qur'an was
sent phenomena in the human soul and the types of
sin, of course, have not changed.

Well, some conditions of Sharia sometimes do
not correspond to the dynamics of modern develop-
ment. Therefore, representatives of fundamentalism
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often deny that modern phenomena are not covered
by Sharia law. The Holy Qur'an says: "Muslims
are the brothers" (Surah Hujurat), and the Prophet
Muhammad also mentioned this in his hadiths: "a
Muslim is the brother of a Muslim. A Muslim does
not harm his brother, he does not leave him to the
enemy. Whoever helps the Muslim Brotherhood and
complements its shortcomings, Allah will also help
him. Whoever saves a Muslim brother from trouble,
Allah will eliminate one of his troubles on the day
of resurrection. Whoever hides one of the shortcom-
ings of the Muslim Brotherhood, Allah will cover
up his shortcomings in the hereafter" (Altay, 1991:
430). The Kazakh people, who turned this warning
into a life position, negatively saw the division be-
tween themselves and said: "Brother, if you please
me, may My God please you".

Indeed, until the 90s of independence, there was
not a single event on the Kazakh land that reflected
religious fundamentalism. In Soviet times and be-
fore that, there were no extremist intentions and acts
using religion on Kazakh and saying: “let's kill the
infidels”. Even such a fact is not recorded in history.
On the contrary, the Hanafites and the followers of
Yassawi have long recited stories about the Prophet
and His Companions, Ghaziri Gali, love epics from
Arabic-Persian literature about Layli and Majnun,
Yusuf and Zyliha, adapted to the national tradition.
The great zhyraus (poets) and biys (judges) such as
Asan Kaigy, Dospambet, Kaztugan, Umbetei, Anet
Baba, Bukhara, etc. — all graduated from the Ma-
drasas, were steppe geniuses. After that, such wise
poets as Shortanbai, Dulat, and Shal Akyn followed
the path of the previous Aulie zhyrau. The Kazakh
people presented Islamic thinkers: Khoja Ahmed
Yasawi, Abai, Shakarim, Mashhur-Zhusup Kopey
to Muslim culture and literature. None of these
thinkers left a single book or a single sheet of paper
about the method of killing the infidels.

About Madhhab, which is growing every day in
Mosques

In the Hanafi madhhab, if a person believes in
Allah as single God and in His Messanger — Prophet
Muhammad, then he is considered as a Muslim. That
is, faith is in the first place, and action, worship, is in
the second place. A person must first come to faith.
Therefore, the person who sincerely says Kalimah ()
is considered as a Muslim. The religious scholars
of the Hanafi madhhab agreed to the existence of
customs and traditions that are not present in Sharia
among the people. For example, one requirement
for a scholar — legislator is that when he introduces
a new rule in figh, it should not cause a significant
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change in the default flow of life of the population.
If the new rule violates the usual rhythm of people's
life and causes rebellion, Mujtahid will not include
it in figh. Thus, this feature of the Hanafi madhhab,
which emphasized not the external form of religion,
but the depth of internal Faith, created very favor-
able conditions for the development of folk wisdom,
which is found in Proverbs and sayings, black po-
ems, and commandments of Kazakhs.

But Islam itself is interpreted differently in our
country. Some people say: "Let's not add partners
to Allah, do not believe in aruak, do not spend the
night with the saint, do not introduce innovations
in religion" and the other says: "we are getting like
as Arabs, so it is better to preserve traditions and
go down the path of Sufism" (Zholdybayuly, 2008:
8). In short, this is the conclusion that follows from
what has been said, it is necessary to take control
of the quality of education in religious educational
institutions.

About 400 prisoners convicted of terrorism are
serving their sentences in Kazakhstan's prisons.
The risks noted by experts were associated with the
spread of radical Islam in 350 religious denomina-
tions after a secular society. Violence in places of
deprivation of Liberty creates an objectively favor-
able environment for attracting supporters of ex-
tremism. In the early period of their stay in prison,
many prisoners experience symptoms of anxiety and
depression caused by disorientation due to the loss
of freedom, loss of a sense of autonomous existence,
reduced self-esteem and fear of aggression by other
prisoners. The institutions of the Penal correction
system of Kazakhstan have formed a large contin-
gent of believers who adhere to religious traditions,
including those convicted of extremist and terrorist
crimes. Modern social networks act as powerful in-
tegrators of communication; they are very popular
among teenagers and young people. Recruitment is
mainly aimed at young people between the ages of
14 and 29. Therefore, the sphere of anti-extremism
propaganda should move to this segment. In the
context of extremism prevention, the role of pub-
lic awareness in the educational discourse and the
acquisition of relevant knowledge in the education
system is increasing.

In modern Kazakhstan, some manifestations of
religious intolerance, as well as the world, are as-
sociated with an incorrect perception of Information
Processes in our country. The phenomenon of cyber
information is becoming widespread in the country.
The issue of anti-terrorist propaganda remains im-
portant for Kazakhstan, especially on the internet

and in social networks. The ideological foundations
of society must reject radicalism and any violence
on political or religious grounds. According to the
Antiterrorist Center of Kazakhstan, the number
of jihadist communities in social networks has in-
creased significantly in recent years. The number
of young people affected by the propaganda of re-
ligious extremism can be found on popular social
networks of propaganda from individual terrorist
sites, such as Twitter, Youtube, Facebook and the
Internet, Whatsapp Messanger, Mail.ru and so on.
In the context of the information society, it is almost
impossible to block or close them. It is necessary to
organize systematic explanatory work in social net-
works. The reasons for the popularity of the internet
by extremists are characterized by easy access to an
audience provided by anonymous communication,
global distribution, high speed of information trans-
mission, cheapness and ease of use.

Sites of religious content in Kazakhstan can be
divided into several groups:

1) sites of registered religious organizations, the
purpose of which is to spread the religious world-
view and inform about the activities of a particular
religious organization;

2) websites of an informational nature are usual-
ly created with the support of state or public organi-
zations. The purpose of their activities is to provide
the Kazakh audience with complete information
about traditional religions; reveal the traditions and
customs of the Kazakh people; resist the imposition
of ideology alien to the Kazakh mentality; form a
correct understanding of Islam, arouse interest in the
national culture and history of the people;

3) sites that correspond to the definition of a
"content project" created by activists, which is a
collection of articles, texts and other information.
Their main task is to attract visitors to certain topics,
exchange information, advise each other on various
religious issues, and so on;

4) sites-forums, sites-dating, they can be both an
independent site and a section of the site. Most of-
ten, a forum site is created on the subdomain of the
main site and is designed to organize communica-
tion and acquaintance of supporters of a particular
denomination with each other;

5) websites of online stores that advertise goods and
services: amulets, symbols, spiritual literature, products,
etc.calculation options and other services (Seitakhme-
tova, Bektenova, Zhandosova, 2017: 21-28).

Since the spread of the internet has led to the
development of a unique information environment,
in which both proselytizing and propaganda are cre-
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ated and coexisted in various types of verbal, visual
and auditory information. New formats of interac-
tion with users of Internet resources are emerging,
when passive consumers of information can become
its active authors. Religious organizations adapt and
publish videos, slideshows, online excursions, im-
ages, audio motifs, motivators, infographics, car-
toons, and use interactive forms of interaction such
as comments, voting, and ratings.

The process of involvement in the ranks of ex-
tremism, as well as attachment to radical views, can
occur consciously or unconsciously. The latter is of-
ten achieved by distorting the truth (the activities of
religious, state, foreign radicals, etc. political or so-
cio-economic situation in the country). Factors affect-
ing the dissatisfaction of the population (including the
religious situation in the Republic of Kazakhstan) can
be divided into two groups. The first group of factors
includes: socio-economic instability in the regions,
injustice and corruption in judicial, law enforcement
and state bodies, sharp and excessive violations of
religious rights (legislative prohibition of religious
attributes, etc.), deviation in certain segments of the
population for various reasons — age, ethnicity, etc.
(Khabibullina, 2008a:164). The second group in-
cludes: religious illiteracy of the population, discord
in believers, ignorance of the Russian language by
some imams and religious preachers, active activity
of occult-mystical and pseudo-religious movements,
religious information vacuum in the Republic. There
are social groups that are subject to radicalization. In
Kazakhstan, there is still a significant group of be-
lievers who adhere to a distorted and fundamental
Salafist attitude of a fanatical nature. Unemployed
youth aged 17-18 to 30-35 years, socially vulnerable
groups with secondary or non-formal education, are
considered as direct perpetrators of extremist activi-
ties in post-secularist society. And the age group of
30-35 years and older can be called the second, more
mature, socially educated, socially secure, financially
secure group of the population.

The first social groups on the list, thanks to their
one-sided views, easily adapt to the radicalization
and deception of extremists hiding behind the mask
of fundamentalism. This is due to the fact that the
concepts of fanaticism and fundamentalism are very
close to each other in terms of their tendency to rad-
icalize believers, so it is easier to persuade young
people who are interested in them to take up arms
and fight. the image of an imaginary enemy arises.
This means that in the long run, such a group of
young people can pose a threat to the state and soci-
ety as a whole.
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Results and discussion

In order to strengthen interfaith peace and har-
mony, to strengthen the role of religion as a uni-
fying, spiritually forming factor, it is necessary to
form religious culture and religious consciousness.

From the outside, it seems that the impact of
measures aimed at religious understanding and
peace in Kazakhstan on the whole world is not sig-
nificant. If these days there are interreligious and
interethnic conflicts in different parts of the world,
what will be the impact of these meetings, which
call for understanding, peace and harmony in Ka-
zakhstan? How many events, such as religious con-
flicts and wars between Jews and Arabs in the Mid-
dle East, interreligious and interethnic confrontation
in India, interreligious and interethnic confrontation
between Serbs and Albanians in Europe, even Rus-
sian and Chechens in neighboring Russia, conflicts
between the peoples of the Caucasus and the rise
of chauvinism in Russia? To what extent can peace
and harmony in Kazakhstan affect them? Of course,
politicians have different forecasts and opinions on
this issue.

The only way to combat extremism is to provide
reliable information about them in a timely manner.
Of course, the role of everyday media is very high
here. However, the information provided by the me-
dia is not enough for young children. It is necessary
to raise awareness among young people about the
dangers of sects and extremist groups. To do this,
in all schools, in addition to "Religious Studies"
classes, specialists should conduct security class-
es, where they explain how to recognize extremist
groups, totalitarian sects, and show how to avoid
them (Ospan, 2015).

That is why it is important to return to the analy-
sis of the functions and possibilities of religion and
find a general humanistic, universal content of the
value foundations of teaching, upbringing and en-
lightenment. Understanding that in the context of
the segmentation of modern society, the integration
efforts of the authorities, scientific and educational
institutions, civil society institutions and the active
participation of religious organizations are more
relevant than ever, and the counteraction to quasi-
religious forces of the destructive type — on the one
hand and in the formation of the right ideological
culture based on true spiritual values, on the other
hand, this logically led to the creation of a new
Ministry of Religious Affairs. Cases and civil so-
ciety. The sphere of youth policy is also within its
competence. The most important conditions for the
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successful fight against terrorist manifestations are
intolerance, determination and rigor of preventive
actions of special and law enforcement agencies of
the state, as well as support and assistance from civil
society.

Religious intolerance is also becoming one of
the most pressing problems in Kazakhstan. How
many people are victims of religious intolerance. It
should be noted that the causes of such sacrificial
events are people and young people who do not have
religious literacy. This is due to illiteracy, they sac-
rifice their lives in their families. Therefore, every
member of society should work on the path of reli-
gious stability, peaceful coexistence, and the forma-
tion of a tolerant consciousness in our country and
should be understood as a civic duty.

New forms of religious intolerance and modern-
ization of religious education are needed in modern
Kazakhstan.

To create an informational impact and commu-
nication interaction, the development of the inter-
net space is used not only by officially registered
religious associations, but also by non-obvious
subjects that disseminate quasi-religious informa-
tion aimed at excusing an audience without reli-
gious training. Therefore, it is important that citi-
zens receive knowledge in the field of religion and
law in a timely manner. Currently, to develop the
religiosity of the population, experts include the
activity of representatives of radical Islam and
the active expansion of many foreign missionary
movements and pseudo-religious organizations.
Today, despite the fact that the ideology of radical
Islam is imported from outside, there are more and
more experts who agree that there is an opportunity
and potential for the expansion of Islamic religious
extremism in Kazakhstan. Many people meet their
religious needs thanks to the internet, without con-
tacting official collectives.

According to the expert opinion submitted by
the prosecutor general's office, the social image of
the terrorist looks like this: "This is a 28-year-old
unemployed young man with a secondary educa-
tion. There is no special religious education. He is
married and has several children." The process of
their admission to radical pseudo-religious groups
can take from a few days to a year, depending on
the state and training of the recruiter. Based on
this, it is worth paying attention to the training and

competence of the recruiter, which includes gen-
eral characteristics and technologies in Kazakhstan
(Khabibullina, 2008b: 110).

Conclusion

Today, the peculiarities of religious extremism
in Kazakhstan are becoming increasingly obvious.
Now, in the religion of Islam, taqfirists and zhida-
dists, who are skeptical of our independence, who
are skeptical of our statehood, Wahhabists, who
have been poisoned by the communist idea for
many years, say that "now Islam has begun to be
destroyed by the hooligan dogmas of the West" and
tell their stories: "Islam should be cleansed". In this
way, they call on all those who believe in traditional
Islam, which the Kazakh people adhere to, to join
the ranks of the "infidels" and fight them. The point
that religious extremists and members of negative
groups do not cross with True Islam is that they go
to many activities banned by Islam.

The emergence of extremism comes from views
adapted to ignorance, prejudice, that is, their think-
ing "only my opinion is correct, my own opinion
is wrong". These are considered the earliest stages
of it. Another manifestation is the inability to see,
understand, or understand others. They consider
themselves pure and unclean, and attribute others to
the astray. He does not recognize those who have
shown the Straight Path. It is for these reasons that
various revolutions and bloodshed can occur. Mem-
bers of extremism do not hesitate to achieve their
goals. Even willing to sacrifice himself. In this way,
the use of force, weapons, and laws will put an end
to beliefs, disguise the name of religion, and try to
achieve what they want. For himself, he thinks about
provoking those who are in a foreign opinion with
various tricks. Extremism aggravates the light sen-
tences in religion and treats the people like a camel.

Despite the well-known achievements in the
field of peace and interfaith harmony, whether
within Kazakhstan or even on a global scale, there
are still unresolved issues that need to be resolved
quickly. Especially now the world is threatened by
religious intolerance, religious extremism and ter-
rorism. They can be attributed to the most acute
problems of the XXI century. It is necessary to look
for new ways to improve interfaith harmony and
dialogue.
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HISTORICAL AND LEGAL ASPECTS OF THE FORMATION
OF THE REPUBLIC OF KAZAKHSTAN AS A SECULAR STATE

This article analyzes the historical and legal aspects of the establishment of the Republic of Kazakhstan
as a secular country. The subject of the article was chosen as the subject of the study of the Kazakh Khanate
and Tsarist Russia and the periods of provisional government. The influence of religion on legal and social
relations and the process of secularization were carried out in comparison in these three stages. After all,
under the Tsarist Russia, Kazakh society was undergoing transformation in almost all spheres. In addition,
this study, as a new wave of political and Social Thought, includes and clearly reflects the secular principles
of the Alashorda movement. In particular, they discussed the great contribution of Kazakh nationalists and
Islamic reform movements to the development of secular thought, as a result of which the subsequent
council was able to create ideological prerequisites for the separation of religion and politics for the Inde-
pendent Republic of Kazakhstan. All these areas covered by the study allow us to better understand the
current secular positions of the Republic of Kazakhstan and determine the future secular orientation of the
country. In the course of the study, it was found that cultures that contain elements of secularism, such as
tolerance, religious harmony, and equality, as well as conflicting views and opinions, are reflected in the
interweaving. In addition, since the study of the historical and legal aspects of the formation of Kazakhstan
as a state is limited only to the periods of the Kazakh Khanate, Tsarist Russia and provisional government,
the authors suggest to focus on the relationship between Religion and the State in the pre-Islamic period
in the Kazakh steppe. It should be noted that in the deep history of the Kazakh people it is impossible to
cover the relationship between the State and Religion in one short article.

Key words: Tsarist Russia, secularism, Kazakh Khanate, religious tolerance, provisional government.
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KasakcraH Pecrny6AMKACbIHbIH, 3aibIPpAbl MEMAEKET peTiHAe
KAAbINTACYbIHbIH, TAPUXHU-KYKbIKTbIK, aCneKTiAepi

ATaAMblll MakaAasa KasakcraH PecnyOAmKacbiHbIH, 3aMblPAbl €A PETIHAE OPHbIFYbIHbIH TapUXm-
KYKbIKTbIK, acreKkTiAepiHe TaAAdy XKacaAbiHAbI. Kasak, XxaHAbIFbl K&He MaTLlaAbIK, pecer MeH yakbiTiia
OKiMeT Ke3eHAepi MakaAa TaKbIpblObIHbIH 3€pTTeYy HbICaHbl PETIHAE TaHAAAAbl. AIHHIH KYKbIKTbIK,
>KOHE 9AEYMETTIK KaTblHAacTapFa 8Cepi MeH CeKyAsipu3aumsi NMpPoLEeci OCbl Yill KE3eHAE CaAbICTbIPbIAA
oTbIpbin xy3ere actbl. Cebebi, Peceil nartiwaAbiFbl TYCbIHAQ Ka3ak, KOFaMbl OapAbIK, AEPAIK CaraAa
TpaHdopMaumsFa, SFHM e3repicke yuublpan oTbipFaH 6oAatbiH eai. CoHbiMeH KaTap, ByA 3epTTeyae
CasiCU >KBHEe DAEYMETTIK OMAbIH >KaHallla TOAKbIHbI PeTiHAE, AAALIOPAA KO3FAAbICbIHbIH, 3aMbIPABIAbIK,
YCTaHbIMAAPbI AQ KAMTbIAbIM, HAKTbl KOPCETIAY apKbIAbI >Ky3ere acTbl. Ocipece Kasak, YATWbIAAAPbI MeH
MUCAAMAbIK, pecpOpMaTOPABIK, KO3FAAbICTap 3alblpAbl OMAbIH AAMYbIHA 30P YAEC KOCKAHAbIFbI TYPaAbl,
COHbIH HATMXeCiHAe KeniHri KeHec Tayeacis KasakcraH PecrnybAmKkach! yuiH AiH MeH casicaTTbl GOAYAiH,
MAEOAOTMSIABIK, aAFbILLIAPTTAPbIH XKacai aAFaHAbIFbl TYPaAbl TAAKbIAAHABI. 3€PTTEYAE KaMTbIAFaH OyA
GarbITTapAblH 6apAbiFbl KasakcTan PecryB6AMKachiHbIH, Kas3ipri 3aMbIPAbIAbIK, YCTaHbIMAAPbIH KiTi
TYCiHyre »KoHe eAAiH 6oAallakTarbl 3aMbIPAbIAbIK, GarbiT-0arAapbiH aHbIKTayFa XKOA allaAbl. 3epTrey
6apbICbIHAA TO3IMAIAIK, AIHM KEAICIM K8HE TEeHAIK CEeKiAAI 3aMbIPAbIAbIK, SAEMEHTTEPI KaMTbIAFaH
MBAEHMETTEP MEH Kalllibl YCTAHbIM K&3KapacTap MeH MiKipAepAiH TOFbIChIN KOPIHIC TankaH Ke3iHAe
opTara LWbIFaTbiHbl aikblH 60AAbI. COHbIMEH KaTap aBTOpPAAp KasakCTaHAAHHbIH MEMAEKET peTiHAE
KAABINTACybIHbIH TApUXbI-KYKbIKTbIK, acrleKkTiAepiH 3epTTeyAe TeK Kasak, XaHAbIFbl YK&He MaTlaAbIK,
pecei MeH yakbITLla 6KiMET Ke3eHAEPIMEH LUEKTEAreHAIKTEH, TaKbIPbINTbl TEPEH 3epTTeY YLUiH aAAAFbl
yakbITTa Ka3aK, AAAACbIHAAFbl MCAAMFa AEMIHII Ke3eHAEeri AiH MeH MeMAEKeT KaTblHAaCblHA TOKTAAYAbI
YCbIHAAbl. ©ONTKEHI, Ka3aK, XaAKbIHbIH TEPEH TapUXbIHAAFbI MEMAEKET MEH AiH KaTbiHACbIH Oip WafbIH
MaKaAaAa KaMTy MYMKIH eMeTIriH epeklle aTarn eTeA|.

Tyiin ce3aep: Pecelt naTiaAbiFbl, 3aMbIPAbIAbIK, Kasak XaHAbIFbI, AiHW TO3IMAIAIK, YakbITLLA OKIMET.
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NUcTopuko-npaBoBble acnekTbl CTaHOBAeHMSI Pecny6Anku
KasaxcTaH Kak CBeTCKOIo rocyAapcTBa

B aAaHHOM cTaTbe NMpPOBEAEH aHaAM3 MCTOPMKO-MPABOBbIX aCMeKTOB CTaHOBAEHWs Pecny6amku
KasaxcraH kak cBeTckor cTpaHbl. O6beKTOM MCCAEAOBaHMSI TeMbl CTaTbl ObiAM BbiGpaHbl Kasaxckoe
XaHCTBO M NEPUOAbI LApcKon Poccum 1M BpemeHHOM BAacTW. BAMSHMeE peAnrum Ha npasoBble U
COLMAaAbHble OTHOLLIEHMS M NMPOLLECC CEKYASIPU3ALIMM OCYLLLECTBASIAMCb B COMOCTABAEHUM Ha 3TUX Tpex
aTanax. MNMoTomMy uto npu Pycckom LapcTBe Kasaxckoe o6LECTBO MpeTepreAo TpaHcgopmalmio, To
eCTb TpaHcopMaumio NpakTUUeckn Bo Bcex cepax. Kpome Toro, B AQHHOM MCCAEAOBaHWMM ObiAK
OCBelleHbl M 4eTKO OTPaXKeHbl CEKYASPU3aLMOHHbIE MPUHLMMbI ABMXKEHMS AAallopaa Kak HOBOM
BOAHbI MOAUTUUYECKON M COLUMAAbHOM MbICAM. OCOBEHHO 06CYKAAAOCh, UTO Ka3axCKMe HALMOHAAMCTbI
M MCAAMCKMe peddOpPMATOPCKME ABMXKEHWSI BHECAM OTPOMHbBIN BKAQA B Pa3BUTME CBETCKOWM MbICAM, B
pe3yAbTaTe Yero NMOCAEAYIOLMIA COBET CMOI CO3AATb MAEOAOTMYECKME MPEAMOCIAKN AAS PA3AEAEHUS
PEAUTMM U TIOAUTHKM AAS He3aBMCHMOM Pecny6Ankmn KasaxcTaH. Bee 3T HanpaBAeHus, coaepykatumecst
B MCCAEAOBAHMM, MO3BOASIOT 6OAEE YETKO MOHSTb COBPEMEHHbIE CBETCKME MPUHLMMbLI Pecnybamnkm
KasaxctaH u onpeaeAnTb OyAylime CBETCKME OPMEHTMPbI CTpaHbl. B xoAe mccaepoBaHus ObIAO
SICHO, UYTO KYAbTYPbl M MPOTUBOPEUMBbLIE NMO3MLIMM, COAEP KALLME TaKMe SAEMEHTbl CEKYASPM3Ma, Kak
TOAEPAHTHOCTb, PEAUTMO3HOE COrAACME M PABEHCTBO, HAXOASTCS B LIEHTPe, KOrAQ B3rASAbl U MHEHMS
nepecekatoTcs. Kpome TOro, aBTopbl NpeAAaraloT B AQAbHeLLIEM OCTAHOBUTBLCS Ha B3aMMOOTHOLLEHMNSIX
PEeAMIM U FOCY AQPCTBA B Ka3aXCKOM CTENU B AOMCAAMCKIMI NMEePUOA AASl YTAYOAEHHOT O U3yYeHUs TEMbI,
MOCKOABbKY B M3yYEHWW MCTOPMKO-NPABOBbIX ACMEKTOB CTaHOBAeHMs KasaxcTaHa Kak rocyAapcrsa
orpaHmumBailoTcs nepmoaamMmn Kasaxckoro xaHcTea W Lapckon Poccun n BpemeHHom Baactu. Caeayet
OTMETUTb, YTO B TAYGOKOM MCTOPUM KA3axCKOrO0 HapOAd HEBO3MOXKHO OCBETWTb B3aMMOOTHOLLEHMS
roCcyAapcCTBa U PEAMIUMKM B OAHOM HEGOABLLON CTaTbe.

KatoueBble cAroBa: Pycckoe LapcTBo, cekyAspmnam, Kazaxckoe XaHCTBO, peAUrmo3Hasi TepnumocTb,

BpeMeHHada BAaCTb.

Introduction

The current state of any country is directly re-
lated to its history. The establishment of the modern
Republic of Kazakhstan as a secular country can be
assessed as the result of changes and transforma-
tions of social and legal relations at each stage. The
study of the peculiarities of the formation of secular
principles in the course of historical events opens
the way for the study of future religion-state rela-
tions of the Republic of Kazakhstan and helps to
develop fruitful proposals for the development of
religious freedom in the country.

Research on the relationship between religion
and the state in Kazakhstan was conducted by Ka-
zakh and western researchers. However, there are
some issues that have not been addressed on this
topic. One of them is that the historical stages and
legal aspects of Kazakhstan's formation as a secular
country have not been thoroughly studied. There-
fore, each stage in the history of Kazakhstan is com-
pared and analyzed.

In this regard, the authors will focus on the main
trends of secularization and sacralization as histori-
cal and social aspects of changes in the legislation on

religion at various stages under the Kazakh Khanate,
Tsarist Russia, and the Provisional Government, as
well as the transformation of social relations. It also
analyzes the views of the Alash movement, which
has a special place in the history of Kazakhstan, on
the relationship between religion and the state.

Justification of the choice of articles and goals
and objectives

The main objectives of the article are as follows:

1) Assessment of the influence of religion in pub-
lic and legal relations under the Kazakh Khanate;

2) Analysis of the peculiarities of relations be-
tween religion and the state under Tsarist Russia and
the Provisional Government;

3) Identification of the reasons for the emer-
gence of the need for secularism as a result of legal
and social changes in these periods.

Thus, the research work consists of three parts:
1) religious aspects of religion in public and legal
relations of the Kazakh Khanate, 2) the process
of secularization in social and legal relations dur-
ing Tsarist Russia and the Provisional Government
3) Conclusion.
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Historical and legal aspects of the formation of the Republic of Kazakhstan as a Secular State

Scientific research methodology

To achieve the goals of this article, the authors
used comparative-historical methods. As, "Com-
parative — historical analysis is a field of research
characterized by the use of systematic comparison
and the analysis of processes over time to explain
large-scale outcomes such as revolutions, political
regimes and welfare states" (Comparative-historical
analysis means revolution, a research area charac-
terized by the use of systematic comparisons and
time analysis to explain large-scale results such
as political regimes, and welfare conditions) (Ma-
honey, 2004: 81).

Main part

Under the rule of the Khanate, Islam had a
number of statuses in the system of Public Admin-
istration in the Kazakh Steppe. At this time, there
was a connection and syncretization of traditional
norms and norms of Islamic Sharia. In the "Zheti
Zhargy" (the set of laws introduced in the Kazakh
Khanate by Tauke Khan ¢.1680-1718) adopted dur-
ing the reign of Tauke Khan, the system of public
relations and power in the Kazakh Steppe, the status
of the Biy court and social groups acquire a legal
character. The legal aspect of Islam in Kazakh so-
ciety is determined in the process of sentencing. It
is divided into two areas: A) judgments concerning
sacred objects; B) judgments concerning public re-
lations. The first includes punishment for insulting
and opposing religion, the Creator. For Example, In
J. O. Artykbayev's work "Zheti Zhargy", "a person
who has insulted God is sentenced to death if seven
people prove and testify that he has offended. The
death penalty is carried out by stoning in accordance
with Sharia law. A person who has converted to an-
other religion, including Christianity, is deprived of
the right to own his property and his child. Because
the tribe has a common property and soul. For this
reason, it is noted that it is not a crime to separate the
property of the baptistery and his children from his
brothers and sisters", as well as sentences in thirty
different religious cases in the "seven statutes" (Ar-
tykbayev, 2012: 72). That is, in the state law, oppo-
sition to religion, which is the core of holiness, was
considered a crime and was severely punished. The
regulation of public relations in accordance with
Sharia law includes family sentences, false testimo-
ny, adultery, murder, and payment of value. The res-
olution of such controversial issues within the coun-
try is entrusted to those who have mastered Sharia
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law, have the qualities of justice and honesty. Re-
searcher T. Agdarbekov gives an overview of vari-
ous types of crimes in the norms of customs of the
Kazakh people and identifies five types of crimes.
Its fifth type is crimes against religion "the crime
was classified in Sharia law as kisas, diat, hadd. He
writes that the content of the "Seven Rules" reflects
serious, light, moderate types of crimes against reli-
gion and Sharia" (Agdarbekov, 2019: 22).

The Kazakhs of the Khanate era, court proceed-
ings were conducted by biys. The biys were judged
according to the Seven Rules and "adat" (customs
and traditions) and provided a secular judicial sys-
tem of the Khanate. However, although the biy was
not considered a religious person, it is seen that Shar-
ia had a great influence on arbitration. The laws of
custom and the content of the "Seven Rules", which
the biys relied on, were derived from the sources of
the Islamic religion. In turn, this indicates the influ-
ence of Islamic Sharia in the judicial system of the
Kazakh Steppe (Varenikova, 2016: 174).

In the worldview and social relations of the
Kazakh people, a different form of sacrament is
formed. It is evident from the fact that the Khojas
were considered as the descendants of the Prophet
or his Holy companions and accepted as a Holy dy-
nasty. Representatives of this group were classified
as representatives of “Aksuyek” (aristocrats), which
occupies a special place in the social stratification
of the Kazakh people and enjoys great respect. Ka-
zakhs from the tribe belonging to the three Zhuzes
(the three main territorial and tribal divisions in the
Kypchak Plain area that covers much of the contem-
porary Kazakhstan, and represents the main tribal
division within the ethic group of the Kazakhs) were
attributed to "Qarasuyek" (the main class, including
representatives of the Turkic tribes and who are not
descendants of Genghis Khan) (Malikov, 2017). In
traditional Kazakh society, Khoja formed a Corps of
believers who held religious services. He was given
the opportunity by his paternal sanctity. Zylikha
Ibadullayeva and her colleagues wrote that "Khoja
was an honorary religious priest in the Muslim cul-
ture. Also, this paper establishes, that Khoja was a
direct descendant of Prophet Muhammad and the
propagator of Islam» (Ibadullayeva, Botbaybekova,
Abdurakhmanov, 2016: 46). A number of sacred
places in the Kazakh Steppe are associated with
the names of people of this genus "Khoja". When
they were alive, they were considered Saints, and
they were considered the favorite pendants of God,
whose prayer was accepted by the Creator. After
their death, their graves became one of the sacred
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sites in the Kazakh Steppe. The history of the life
and burial sites of such religious figures as Khoja
Ahmed Yasawi and Arystan Bap are preserved to
this day.

The secular power of the Kazakh Khanate was
in the hands of Khans and Sultans from the "Tores"
(descendants of Genghis Khan, who in Kazakh so-
ciety were represented by Khans and Sultans) which
belonged to the category of “Aksuyek” (aristocrats).
According to E. Teleuova "Tore is the ruler of the
Kazakh society, who led their ancestry from Geng-
his Khan, and were not the part of the tribal structure
of the tribe of the Kazakh community" (Teleuova,
2018: 49). This trend continued until the Khan's
power stopped. Khans and Sultans had the right to
make laws and acted as observers for their imple-
mentation. Sultans ruled each tribe, and Khan was
considered the leader of all Kazakhs. The activity
of the Tore and the Khoja is observed here, at the
junction of power and religion. The Khoja, ensuring
the continuity of religious traditions in society and
the unity and integrity of society on the basis of this
tradition, concentrated spiritual and religious power
in their hands.

The religious policy of Tsarist Russia in the Ka-
zakh Steppe can be divided into two periods. In the
early period of colonization of the Kazakh Steppes,
the imperial authorities pursued a policy of support-
ing local peoples in their traditional religions, ad-
hering to the principles of religious tolerance. The
second stage was characterized by limiting the in-
fluence of religions other than orthodoxy, promot-
ing orthodoxy among autochthonous peoples, and
pursuing a proselytizing policy. The religious policy
of the Russian Empire in the Kazakh Steppe was an
integral part of its colonial strategy.

By the end of the 18" century, intensive work
was carried out to subjugate the northern and west-
ern regions of Kazakhstan to the Tsarist Russia.
For colonial purposes, religious policy played an
important role. Before Catherine II came to power,
the peoples of the Tsarist were forcibly converted
to the Orthodox faith. For this purpose, a special
"Novokreshchenskaya kontora" (Christian mission
for non-Russian peoples of the Volga region) was
created and operated. As a result, there was a re-
lentless uprising of Muslim peoples. According to
T.Y. Khristoforova the movement of Tatar service
against Christianization, presumably in 1748 faced
with such fierce resistance and the inclusion of
strong-minded nomads in the Tsarist, a change in
religious policy was required (Khristoforova, 2017:
127). After all, Kazakhs also professed Islam. Their

Christianization required a lot of cost and resistance.
Colonization was more effective than religious op-
position to the Tsarist. Therefore, on June 17, 1773,
Catherine II issued the Decree on Tolerance of All
Religions. The Decree states: "The Creator God is
tolerant of all faiths, for example, languages and
religions, and so is His Majesty (i.e. the Queen) ...
he changed his attitude from orthodoxy to other re-
ligions, saying that only love and harmony always
prevail among his people" (Full set of the laws of the
Russian Empire, 775). This Decree was not aimed at
dividing the state and religion, but rather at increas-
ing and strengthening the authority of colonial pow-
er by bringing Muslim religious communities closer
to the state. The relationship between the Tsarist
autocracy and the Muslim community was brought
closer by the creation of the Orenburg Muslim Re-
ligious Council (OMRC). Since the OMRC was an
institution under the control of the Tsarist adminis-
tration, the government intervened in its internal and
external affairs.

Another huge change was that the "Order of the
Mullahs" had the authority to carry out their activi-
ties in parallel and issue sentences. The Sharia Court
was subordinated to the OMRC, and the OMRC was
subordinate to the Royal administration. That is, the
Muslim judicial system went under control. The ju-
risdiction of the Sharia court included inheritance,
marriage, and Family Affairs. And criminal cases
and real punitive cases were subject to the Royal
Court. According to Paolo Sartori, "This view is
problematic because it is based on the assumption
that disputes over inheritance, guardianship, prop-
erty, sexual relations, charity, and rituals (ibadat)
had little bearing on the lives of Muslims and their
parish constituencies, and that homicide and high-
way robbery matter most to the population" (Sar-
tori, 2017: 3). That is, the Sharia Court itself did not
function as a particularly influential structure.

Until the middle of the 19 century, the system
of Khanate rule was abolished in all tribes of Ka-
zakhs. The Khan was replaced by Sultans and elders
(Zimanov, 2009: 215). Thus, the legal and public
status of judges decreased. From now on, secular
power belonged to the Tsarist Russian. The Sultans
became the executors of the Tsarist. And in the ju-
dicial system, the competence of Biys (judge, court)
continued. The public and legal significance of Biys
has not been canceled.

Since the third quarter of the 19" century, the
Tsarist's attitude to Islam and religious associations
has changed. The policy of anti-Islamism and bap-
tism began to be implemented (Tomohiko, 2007:
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28). In the 1860s, with the annexation of the southern
territory of the Kazakh Steppe to the territory of the
Tsarist, new projects and reforms were developed.
The reforms of 1867-1868 and 1891 introduced a
new management system. A number of cases under
the jurisdiction of the Biy and Sharia courts were
transferred to the jurisdiction of the civil court. The
process of gradually narrowing the competence of the
Sharia Court and strengthening the role of the civil
court and legislation continued until the last period
of Tsarist. Researcher B. Mirzageldiyev has stated
the following: "in its activities, the Spiritual Assem-
bly was guided by a peculiar synthesis of the norms
of the Sharia and Russian legislation. Under the sup-
pression of Russian authority, it had to enforce the
regulations, which restricted clergy to adopt rules of
the Sharia law explicitly contradicting the laws of
Russian government" (Mirzageldiyev, Shamshadin,
Almukhametov, 2019: 153). In general, the judicial
system was organized differently in each region. For
example, the people's courts of the Syrdarya, Tur-
gai, and Zhetisu regions had significant differences
from each other. In comparison with the courts of
Semipalatinsk, Turgay, and Akmola regions, the
jurisdiction of the religious and traditional court in
the Syrdarya region was broader. Since the proxim-
ity of the southern territory to Kokand, Khiva and
other Central Asian religious centers indicates the
predominance of the role of religious institutions in
these regions. Therefore, the Tsarist administration
did not immediately narrow the competence of tra-
ditional and religious institutions here. He believed
that the proximity of the northern and western ter-
ritories of Kazakhstan to Russia in comparison with
the southern regions and the early entry into the Em-
pire would allow the colonial authorities to act freely
in the legal sphere. For this reason, the jurisdiction
of the traditional Sharia Court in these regions has
been narrowed, and the scope of the civil court case
has been expanded.

On the territory of the steppe, religious affairs
were supervised by regional administrations. There-
fore, religious affairs, including the appointment of
Muslim clerics and supervision of their activities,
were transferred to the jurisdiction of the civil au-
thorities. The essence of the charter here was aimed
at limiting the role of Islamic institutions in the Ka-
zakh Steppe, as well as reducing the influence of
Tatar and Central Asian religious figures. In Article
99, the construction of a mosque was carried out in
Akmola, Semipalatinsk, Semirechye regions with
the permission of the Steppe governor-general, and
in the Ural and Turgai regions with the permission
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of the Ministry of Internal Affairs. It is planned that
the financial support of the mosque and religious
education will be provided by the majority of the
population on a voluntary basis. Article 100 states
that "the activities of Wagqf (an inalienable charita-
ble endowment under Islamic law) funds have been
terminated” (The governance statement for Akmola,
Semipalatinsk, Semirechensk, Ural, and Turgay Re-
gions, 515). At the same time, the civil rights of the
clergy were equated with those of ordinary society,
and they were no longer provided with tax benefits.

The researcher Mustafa Tuna argued that the
process of secularization was carried out through the
reform of madrasas on the territory of the Empire.
The researcher noted that "especially in a number of
popular madrasas of Russia after the revolution of
1905, various reforms were characterized by non-
religious and anti-religious, negative content of the
Western model. Consequently, education and gener-
al student practice in such madrasas have become a
process of secularization. Well, Islam as a religious
system has lost its weight and has become unattract-
ive for many students. They later assess the devel-
opment of a reform movement that goes beyond the
Islamic problem" (Tuna, 2011: 540).

A number of Kazakh intellectuals were educated
in madrassas taught in the Jadid way. For example,
154 students studied at the Galiya Madrasah in
Ufa from 1907 to 1917 (Oskembayev, Zhabagina,
2014). Among them were Kazakh educators such as
Magzhan Zhumabayev and Beimbet Mailin (Arsha-
bekov, 2016).

The Kazakh intelligentsia, which supported the
idea of jadidism, united around the Alash movement.
Most of the Alash-Orda members were Kazakh in-
tellectuals who mastered European and Muslim ed-
ucation. Among those who proposed the moderniza-
tion and reform of Kazakh society were those who
tried to build the relationship between religion and
the state in accordance with the principles of secu-
larism, based on the views of Western educators, es-
pecially French thinkers, and those who recognized
the historical, cultural and spiritual role of religion
in society and supported the granting of a special
status to Islam. Uyama T. stated that: «Another in-
teresting thing about the first modern intellectuals
is that some of them were worried about the influ-
ence of Islam and the Tatar language. They were
very proud of the Kazakh language and traditions,
and feared that Islamic doctrines and Tatar culture
would "contaminate" the purity of Kazakh culture"
(Uyama, 2000: 78). However, the common goal of
both groups is to create a sovereign Kazakh country.
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This new period of Kazakh history was marked by
the fact that the Kazakh people as a political nation
raised their goals, rights, and freedoms to the level
of public consciousness. Their social, cultural, polit-
ical, and legal views have caused an unprecedented
great resonance in Kazakh society.

Alikhan Bokeikhanuly, the leader of the Alash
movement, divides public figures into two groups
on the issue of relations between religion and the
state. The first is those who, as a model of develop-
ment, are guided by Western political, social, con-
stitutional, and legal values. They give priority to
the ideas of Western secularism and laicism in so-
cial and legal practice and transformation. And the
second group was formed by thinkers who sought
to connect and harmonize social development with
religion and national values. Thinkers in this group
put forward the harmony and non-contradiction of
religion and social development. Representatives of
both groups criticized the colonial policy of Tsar-
ist autocracy. The restriction of political rights and
freedoms of the Muslim peoples in the Tsarist, social
inequality and the fact that the state gave priority to
Orthodoxy and alienated other religions from pub-
lic life caused widespread discontent (Oskembayev,
Zhabagina, 2014). In protest against the position of
Tsarist Russia on the Christianization of autochtho-
nous peoples, the intelligentsia sent proclamations
from 1902 to 1905. In the Karkaraly petition of
1905, the Kazakh intelligentsia demanded that the
inheritance be transferred to religious specialists
and provide Kazakhs with Muslim clergy, equate
their status with the clergy of the Kazan Tatars, cre-
ate conditions for pilgrimage, allow a Waqf system
that provides religious houses of worship and edu-
cational institutions, introduce subjects of Muslim
content in schools, not forcibly engage in the Chris-
tian faith or forcibly teach literature in these areas
(Arshabekov, 2016). These proposals of the Alash-
Orda members were a systematic step towards en-
suring the freedom of religion of the Kazakhs in the
Tsarist Russia. That is, through religious equality
and freedom, he called not to discriminate against
anyone. As a result, the prerequisites for the main
principles of secularism were developed.

An article on the benefits of religious tolerance
and the harm of religious discrimination in society
was published in 1913 in the Qazaq gazeti Nel,2 and
3 under the title " Surat kofehanasy" (Surat Cafe).
According to the article, Bokeikhan tells the story
of a fight between people of different religions in a
small cafe in Surat, India, trying to prove the name
of God and the truth of their religion. At the end

of his speech, Bokeikhan concludes with the con-
clusion of the Chinese Confucian religion that each
religion has its own truth, but it is pointless to argue
to prove this truth. "That's what the Confucian Chi-
nese said," the article said. The people, who were
shouting and arguing for the supremacy of religion,
left the quarrel in silence. The word is taken from
the words of the great Russian philosopher Tolstoy,
who treated all mankind with brotherhood. He got it
from Bernard's Desan Pierre. If others looked at it
through the eyes of Tolstoy, there would be no place
for bloodshed in the Balkans today. Bokeikhan gen-
erally offers such a term as "brotherly eye" (Sultan
Khan, 2016: 111). This position means that it con-
tributes to the prevention of various conflicts and the
formation of tolerance. In this regard, the influence
of the ideas of religious thinkers of Western think-
ers, in particular, Jacques-Henri Bernardin de Saint-
Pierre and Leo Tolstoy, on the views of Bokeikhan
is obvious. Bokeikhan directly connected the divi-
sion of religion and the state with the national in-
terests of the Kazakh people. The above Bokeikha-
nov's writings and Uyama's research show that the
secular ideas of the Kazakh intelligentsia of the
early twentieth century were directly related to the
national interest.

The nationalism and common interests of the
Kazakh intelligentsia were the liberation from im-
perial oppression. In order to achieve this goal, it
was important to achieve religious, political, and
cultural equality of the Kazakhs who were discrimi-
nated against on a daily basis at that time. In this
regard, there is a widespread belief that religion
should also serve the national interest. Bokeikhan
called on the Kazakhs to use the alms (charity) of
the month of Ramadan for the benefit of the nation:
Each of these obligatory alms is given not only for
the benefit of one person but for the benefit of the
whole nation. It is like a school, a madrasah for the
benefit of the nation ... ” (Sultan Khan, 2013: 306).
At the same time, Kazakh nationalists advocated
not to lag behind the achievements of globally de-
veloped countries. The most developed countries at
that time were European countries in the west and
Japan in the east. Therefore, the history of secular-
ization and industrial achievements of these coun-
tries became a ready model for the Kazakh national-
ists to achieve their goals. For example, Bokeikhan
said, "Europe publishes the newspaper. In Europe,
the paper is a mirror of life. Whatever life is, it is in
the newspaper. After reading the newspaper, people
see themselves. Excessive knowledge is a method,
it is a life-long controversy. The newspaper writes
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that Europe is alive, or every person, every political
party will appear in the newspaper and act according
to the actions of the other side. We took a European
newspaper and did not write about it in Kazakh life,
or we were stingy with Karymbaydai, language and
news ~ (Qazaq gazeti, 1915).

In 1917, the position of the Alash movement in
relation to religion and the state was published. The
program, which includes these principles, defines
the separation of religion from the state. In the con-
tent of the document: "the matter of religion should
be separate from the matter of the state. All religions
have equal rights Religion is free. To have own
Muftiate (an administrative territorial entity under
the supervision of a Mufti). Cases such as marriage,
divorce, funeral, naming a child to be in the mul-
lah, the widow's dispute to be considered in court"
(Shaptayeva, Aldzhanova, 2017: 43). In Decem-
ber of the same year, the government of the Alash
Horde was formed and Gumar Karash was elected
Chief Kazi of the Kazakh people at the Orenburg
Muftiate meeting. He was a Jadid theologian (Atash,
Alzhan, 2014: 59).

The complete separation of the state and religion
was established by law under the Provisional Gov-
ernment, which came to power after the February
Revolution. In 1917, the Provisional Government
adopted the document "on freedom of conscience.
Its four chapters contained information about the
separation of the state from religion. The first chap-
ter states that "every Russian citizen is guaranteed
freedom of conscience. The application of civil and
political law does not apply to religious beliefs, and
no one is persecuted for religious beliefs, and any
restrictions on religious beliefs are not allowed"
(Krikun, 2016: 107). The position regarding the
change of religious faith and the belief or non-belief
in the religion was confirmed by each citizen at the
age of 14 by writing a written application to the Lo-
cal Court. Sometimes it is also realized through oral
statements. If a citizen is a member of a religious
association, state institutions inform them about the
change of religious beliefs or non-adherence of a
citizen who has reached the age of 14, and report the
same information to the local administration in case
of non-adherence to any religious beliefs. V.G. Kri-
kun wrote "Although religion was separated from
the state under the Provisional Government, the
Provisional Government retained the previous struc-
tures governing religious associations" (Krikun,
2016: 106). As proof of this, he cites the Russian
Orthodox Church, and/which assesses that although
the Synodal system of the church was abolished, it
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was subordinated to the Ministry of religious faith
and remained in the eyes of society as an assistant
to the state apparatus. The ROC (Russian Orthodox
Church) gradually began to separate from being the
main partner of the state. After all, the Provisional
Government did not pay much attention to Confes-
sional features and declared the legal equality of all
religions.

Before the adoption of the document "on free-
dom of Conscience" of July 14, 1917, Orthodox
people were obliged to bring up their children in
the spirit of orthodoxy, and the provisional govern-
ment transferred such a will to the discretion of each
grandfather. During the Russian autocracy, one of
the parents was orthodox, and the other was obliged
to adhere to the Orthodox faith for a child born from
amarriage of faith. And the Provisional Government
made it possible to determine the religious faith of
a child based on the common consent and choice
of parents with different religious beliefs. The ninth
subparagraph of this document provides for issues
related to religious educational institutions. On June
20, 1917, the competence of the Orthodox Church in
schools was abolished, and this task was transferred
to the Ministry of Public Education. The transfer of
educational institutions to the jurisdiction of civil
structures accelerated the process of secularization
in the country. Researcher K. Yerofeyev: "It was
under this provisional government that the principle
of secularization policy began. Real estate, as well
as typography and literature, were seized from the
possession of the church. It should be noted that these
initiatives of the Provisional Government were contin-
ued by the Soviet government" (Yerofeyev, 2015: 40).

Results and discussion

There are limited three stages in the history of
the development of secularism in Kazakhstan. In the
periods covered in Table 1, it is possible to compare
the ways and characteristics of the formation of the
pre-Soviet secular principles. The main sources in
the study were the records and research of that time,
as well as legislative documents.

Table 1 compares the importance of religion in
society and the state through religious and secular
legislation. As we can see, after the Kazakh Khan-
ate, the importance of Sharia and traditions in soci-
ety was constantly weakening. State law preferred
Islam during the Kazakh Khanate and the Ortho-
dox Church during the Tsarist Russia. Only under
the Provisional Government were covered secular
principles.
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Table 1 — Comparison of the importance of religion in society and the state through religious and secular legislation

Sharia law. The | was not applied (Sharia law

The Kazakh In the Kazakh Khanate The Tsarist regime (after 1868) The Provisional
Khanate under the Tsarist regime Government
(before 1868)
The Sharia | Included arti- | Included marriage and family Included marriage and family Included marriage and fam-
function | cles protecting | relations. The death penalty relations. ily relations (did not include

The death penalty was not applied

any punishments)

lar Secular was
prioritized

“religious tolerance”, how-
ever Orthodox elements was
included too

death penalty weakened every year) (100 Rubles (currency name) and
was applied no more than 300 rubles for the
(Zheti Zhargy) cases related with nomads)
Adat Khanate Kazakhs public relations Kazakhs public relations covered Kazakhs public relations
(customs attitude covered (not included serious (100 rubles and 300 rubles for covered (cases related with
and included in criminal cases) Nomads) punishments not included)
traditions) priority
State Law | Law, in particu- | General Imperial Law include | General Imperial Law include dis- Law based on secular

crimination by Orthodox elements

principles

Table 2 provided an information to determine
the importance and influence of religion through the
religious people in society. In this case, the period of
Tsarist law was divided into before years 1868 and
after 1868. The reason is that in 1867 and 1868 the
Tsarist government created the Provisional Govern-
ment and introduced changes in the field of religion
and the judiciary. This is clearly in Table 1.

During the reign of the Kazakh Khanate, clergy
was appointed from the masters and masters had
a special status. During the reign of the Tsar until
1868, the Tatars had a special status and were active
in society. Their status was maintained after 1868,
however the State decreased their activities.

In Kazakh society Mullahs (a person who has
higher education in Islamic theology and sharia
law) performed a religious and Sharia function. In
order to strengthen the administrative power in the
Kazakh Steppes, the Tsarist government assigned
Mullahs religious and political, administrative func-
tions. Religious duties only were approved under
the Provisional Government.

Table 2 illustrates the relationship between reli-
gion and the State. The Kazakh Khanate gave prior-
ity to Islam, while the Tsarist government to the Or-
thodox Church. During the Provisional government,
the State and religion were separated.

Table 2 — Illustration of the relationship between religion and the State

In the Kazakh Khan- . . .
. The Tsarist regime The Provisional
The Kazakh Khanate | ate under the Tsarist (after 1868) Government
regime (before 1868)
Mullahs appointed . Believers from Kazakh Believers from Kazakh
Khoja (s) Tatars (Mullah) families families (Jadidist)
. Religious Religious
9 b ]
Mullah’s function Religious administrative and administrative and Religious
political political
Religion and the Islam was as the main Orthodox was as the Orthodox was as the | Religion and the State were
State religion main religion main religion separated
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However, apart from this period, the relationship
between the state and religion in the earlier history
of Kazakhstan requires special study. Because the
history of Kazakhstan covers only the period after
the Kazakh Khanate, there is an opportunity to study
today's topic in more depth, so it is important for
future researchers to conduct research in this area.
Also, the pre-Islamic psychology of the Kazakhs
and their attitude to religion and the ruler are still
among the topics of interest.

Conclusion

In the introductory part of the article, the authors
set the following tasks:

1) Assessment of the influence of religion in
public and legal relations under the Kazakh Khan-
ate;

2) Analysis of the peculiarities of relations be-
tween religion and the state under Tsarist Russia and
the Provisional Government;

3) Identification of the reasons for the emer-
gence of the need for secularism as a result of legal
and social changes in these periods.

According to the main section, religious power
under the Kazakh Khanate belonged to the "Khoja",
secular power belonged to the Khans and Sultans,
and the judicial system belonged to the Biys. During
the reign of Tsarist Russia, the Khan's power was
abolished, and the Khoja was replaced by "Decree
mullahs". In the judicial system, the Biy (judge,
court) and parallel were used together with the gen-
eral Imperial Court and the Sharia Court. However,
among these three different courts, the jurisdiction
of the general Imperial Courts was expanded, and
the other two were narrowed. This process itself has
influenced the reduction of religious elements of the
legal framework in the management of the Kazakh
Steppe.

The policy of baptism of Tsarist Russia and its
actions against the religion of Islam stimulated the
development of the Kazakh intelligentsia's idea of
freedom of religion and the Prevention of discrimi-

nation. Meanwhile, the transformation of the Mus-
lim peoples into colonies and the economic back-
wardness of Western countries brought to the center
the positions of the Muslim intelligentsia regarding
modernization. The reformatory view that Islam
should have a positive impact on the moderniza-
tion of not only religious teaching but also public
consciousness has become widespread. In turn, this
idea advocated allowing each industry to develop
individually, suppressing the idea that religion
should control everything. As a result, the opinion
of Alashorda residents was born in favor of the sepa-
ration of religion and the state.

In the history of Kazakhstan's relations be-
tween religion and the State, it became clear that
the legal nature of the secularized state is fully re-
flected in the legislative documents of the "Provi-
sional Government". Under the Provisional Gov-
ernment, freedom of religion was declared. At the
same time, religious and public institutions were
separated. The fact that these positions of the
"Provisional Government" were supported by the
Muslim and Russian intelligentsia showed that the
policy of "religious discrimination" is outdated.
Therefore, the beginning of the 20" century can be
perceived as the time of consolidation of secular
principles of Kazakh society.

Thus, the above research has shown the spe-
cial place of the formation of modern Kazakhstan
as a secular state during the reign of Tsarist Russia
and the Provisional Government. Kazakh national-
ists and Islamic reformist movements in particular
made a significant contribution to the development
of secular thought. As a result, the subsequent So-
viet was able to create ideological preconditions for
the separation of religion and politics for an inde-
pendent Kazakhstan. However, due to the fact that
the topic covers a long period, there is a need for a
full-fledged study, focusing on each stage.

The article covers three stages and historical and
legal aspects, but it is proposed to study the cultural
values that influence religion and power on the pre-
Kazakh Khanate and pre-Islamic secularism.
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eHberiHaeri FrmbasaT MaceAeAepiHe KaTbICTbl OMAay KabiAeTi, TaAAQYLLbIAbIK, KACUETI, OA BepreH AiHu
YKIMAEPAETT paUMOHAAUCTIK MaibIMAQYAAP, alTaAblK, Ta3aAblK, (ASpeT), Hama3, opasa, YLIbIp, 3EKeT,
KQXKbIABIK, >KOHE MEMAEKET Ka3sblHaCbl MOCEAEAEPIH TaAAAyAaFbl akbIAFa MOH 6GepyluiAik cunaTTapsbi
ce3 6onaabl. bas3zasmain dukh keskapactapbiH Taapay OapbiCbiHAa O0y XaHuda mashabbiHbiH 63re
FyAamaAapblHbIH K&3KapacTapbIMEH CaAbICTbIPbIABIM, FbIAbIMU 3epAeAeHeAi. Aepbec Ke3kapacTapbIHbIH
FBIABIMMABIFbIH HETi3yA€Y apKblAbl OHbIH (hukh IAIMIHAEr OpPHbI MEH POAIH arMKblHAAYFa MOH OepiAeAi.
XKaanbl, «Ia-Patayas-baszasus» XaHacm mazhabbiHAAFbI KAQCCUMKAABIK, LLIbIFAPMaAapAblH 6ipi 60AbIMN
ecenteneai. Xams ap-amH Myxammea 6uH Myxammep 6uH LLvha6 6uH KOcyd aa-Kepaepu oa-
Xopesmn aa-baszzasmai kenbip 3epTTeyllirep abCOAIOTTI My>XXTaxmMA ABPEXKECIHE KOTepiAMEreHAIriH
antca aa, «Oa-Marayan-baszsasus» aa ketepiareH apbip dukhTbik, Takbipbinka aBTop KypaH meH
CYHHeTTeH, (MKh MamaHAAPbIHbIH TY>KbIPbIMAAPbIH KMCbIHAbI ADAEAMEH Y8XK aiiTa OTbIPbIr, ©3iHiH
MKTUXaAbIH YCbiHFaH. Ocbl Typrblaa «OA-PaTayan-baszasns» aBTOPbIHbIH, paLMOHaAM3MIe GaCbIMADIK,
GepreHAIri ankbiH aHFapblAaabl. Opi «OA-(Datayas-bas3asms» aBTOPbIHbIH, FbIABIMAAFbI aMOULIMSICbIH
AQ KepceTea,.

Ty#in cesaep: mashab, Tahapart, Hamas, yuwibIp, 3ekerT.
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Hafiz al-din al-Kerderi al-Bazazi and the rationalistic essence of his
views on worship in "Al-Fatawal-Buzzazi"

The article highlights the life of Hafiz al-Din Muhammad bin Muhammad bin Shihab bin Yusuf al-
Kerderi al-Khorezmi al-Buzzazi, the political and religious situation in his time, the political reasons for
the decline of the Golden Horde, Not finding a place for himself to live in the Golden Horde, scholar
moved to the Ottoman Empire, discussion with scholars, the place and role of his work "Al-Fataawal-
Bazzazia" in teaching jurisprudence. In addition, Buzzazi's ability to think about issues of worship in his
work Al-Fatawal-Buzzazi, his analytical skills, rationalistic views on the religious precepts he gave, such as
purity (takarat), prayer, fasting, tithe, alms, pilgrimage and the state treasury. In analyzing Bazzazi's views
on jurisprudence, they are compared with the views of other scholars of the Abu Hanifah madhhab and
studied from a scientific point of view. The emphasis is on defining his place and role in jurisprudence by
substantiating the scientific nature of his views. In general, "Al-Fatawal-Buzzaziya" is one of the classics of
the Hanafi school. Although Hafiz al-Din Muhammad bin Muhammad bin Shihab bin Yusuf al-Kerderi said
that al-Khwarizmi al-Buzzazi did not rise to the status of absolute mujtahid, the author clarified the conclu-
sions of figh scholars from the Qur'an and Sunnah. for each figh topic raised in al-Fatawal al-Buzzazi, he
presented his ijtihad with arguments. In this context, it is clear that the author of Al-Fatawal-Buzzazia pre-
fers rationalism. And this is manifested in the ambitions of the author of "Al-Fatawal-Buzzazia" in science.

Key words: madhab, taharat, prayer, ushr, zekat.
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Xacpus aa-anH an-Kepaepu aa-baszasu u paumoHarucTHUECKas CYLLLHOCTb
€ro B3rAsiAOB Ha 6orocayxkeHue B «Aab-PaTaBarb-ba3zasma»

B cTatbe pacMaTpuBaeTcs >kn3Hb Xadmsa aa-AuHa Myxammasa 61H Myxammasa 6uH LLnxa6a 6uH
IOcyda anb-Kepaepu anb-Xope3mu aab-ba33asu, noAnTnyeckas u peAMrnosHast CUTyaums B ero Bpems,
MOAMTUYECKME MPUUMHBI yriaaka 3oaoTor Opabl, He Haiias cebe mecta aas km3Hu B 3oA0Toi Opae,
yueHblii nepebpancs B OCMaHCKy0 MMrepumio, 06Cy>KAEHME C YUEHbIMU, MECTO M POAb €r0 NMPOU3BEAE-
Hus «AAb-(DaTaaBaab-baszasuna» B npenoaasaHmm prcrpyseHumm. Kpome toro, cnocobHocTb bassasm
AyMaTb O BOMpocax NMOKAOHeHUs B cBoelt paboTe «Aab-(DaTaBaAb-bassasu», ero aHaAMTMYeCKME Cro-
COBHOCTH, PALMOHAAMCTUYECKME B3MASIAbI HA PEAMITMO3HbIE MPEAMNMCAHMS, KOTOPblEe OH AABaA, Takue
Kak umcToTa (Taxapar), MOAMTBA, MOCT, AECSITUHA, MUAOCTbIHS, MAAOMHWYECTBO U FOCYAAPCTBEHHOM
KasHbl. [pu aHaAM3e B3rasaoB baszasu Ha lopUCNpyAEHLMIO OHU CPaBHMBAIOTCS C B3rASAAMU APYTUX
yueHbIx Masxaba AGY XaHuda 1 M3ydaloTCsl C Hay4yHOM TOUKM 3peHMs. AKLIEHT AEAAETCS Ha OMpeAeAe-
HMUW €ro MecTa U POAU B IOPUCTIPYAEHLMU NMyTeM 060CHOBaHUS HAYYHOCTU €ro B3rAsSAOB. B LeAom «AAb-
(araBaAb-bas3asus» — 0AHa U3 KAACCMKOB XaHapMTCKOM WKOAbI. X0oTs Xahus aa-AnH Myxammaa 6uH
Myxammaa, 61H LLInxab 6uH KOcyd aab-Kepaepu ckasaa, uTo aab-Xopesmu aab-bas3zasm He noAHSIACS
AO cTaTyca abCOAIOTHOIO MyAXKTaxXMAQ, aBTOP PasbsiCHUA BbIBOAbI YueHbIX orkxa M3 KopaHa 1 CyHHbI.
Mo KaXkAOM Teme (hrkxa, 3aTpoHyToi B «AAb-DaTaBasb aab-ba33a3un», oH NPeACTaBUA CBOM MAXKTUXAA,
C aprymeHTamu. B 3ToM KOHTekcTe oueBMAHO, UuTO aBTOp «AAb-(DataBasb-bas3asua» npeanounTaer
pauroHaAmam. M a1o nposiBaseTcs B ambuumsax aBropa «Aab-(DataBasb-bassasua» B Hayke.

KatoueBbie cAroBa: ma3xab, Tahapar, Hamas, ywp, 3aksr.

Kipicne

Toyencizaik anranHan Oepi Kaszakcran kora-
MBIHJIa OTKEHTe YHIUTY apKbUIbl CaHara Taphx Ta-
FBUIBIMBIH CIHIpY Mocelieci MeMIICKETTIK JeHreiie
KOJIFa aJIBIHBIIN, OCHI KYHTe ACHiH OipkaTtap ic-mma-
payap *xy3ere aceIpbUibl. Enimizne OGipHerne xbui-
map Ooiibl «MomeHn Mypay OarmapiaMachbIHBIH
KOJIFA aJIbIHYBI, COHbIpa «PyxaHu XaHFBIpY» Oar-
JapilaMachblHBIH KEH MacmTabTa iCKe achIpITyHI,
coHpan-ak, Ka3ak xaHAbIFRIHEIH 550 JKBUIABIK Me-
petitoitel MeH Anamt Opaansid 100 KBUIIBIFR )KOHE
AnteiH Opaa MemuiekeTiHiH 750 XKbULIBIK Mepeii-
TOMBI CEKIII AaTajap MEMJIEKETTIK ACHTeH e aTall
eTIII. ATaiFaH ayKbIM/bI )Ko0aIap MEH MEpEeHTON-
Jlap/ia TApUXH TYJIFAIapAbIH eMipi MEH MypaslapblH
3epaeneyre epekie MoH Oepingi. Ce6e0i, Tyranap
OHereci apKbLIbl FaHA jKacamIiia3 TapUXbIMBI3IbIH
KYHBI apTaThiHbl Oemirii. OCBbl TYpFbIA, TapuXTa
eMip CypreH casicu OWiIeymIiep jKoHE KOFaM Kaii-
paTkenepiMeH KaTtap JiH FyJlaMaJapbIHbIH J1a OPHBI
epeKIIe eKeHi MalliM. Ocipece, OpTa Facklpiiap Tapu-
XBIHA JIHHIH KOFaMJIBIK POJIi aca JKOFapbl OOJFaHbIH
€CKEePCeK, JIiH FyJIaMaiapbIHbIH [IBIFAPMAaIlbUTbIFbIH
TaHBII OUTY/IiH MaHBI3BI 30p €KeHi TYCIHIKTi. O3iHiH
I3/IEYIIICIH KYTill )KaTKaH KaHIllaMa TapUXTaFbl JIHA
TyIFanapeiMbl3 6ap. CoHnal ipi AiH FyJlamanapabH
Oipi Apan TeHi3i OolbiHmarel Kepuep KanachblHaH
mbIKKaH Xadu3 oa-nuH Myxammen Ona Myxammesn
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oun [luha6é 6un IOcyd an-Kepuepu on-Xopesmu
an-baszasu necexk, cips karenecneiimiz. OnbiH Gukh
UTIMiHE KaTBICTHI ka3raH «On-Darayan-bazzazus»
eHOeriH/eri paIMoOHANNUCTIK OW-TYKBIPBIMIApP Ol
eMIp CypreH I9yip YIIIiH FaHa eMec JIiHre 0eT-0yphic
KapKBIH]IBI JKYPIITl )KaTKaH OYTiHTi yakpIT VIIH Je
aca MaHbI3/IbL.

TakbIpbINTHI TAHAAYABI JIHEKTeY HKIHE MaK-
caThbl MeH MiHaeTTepi

KazakcTan MycChIIMaHIapPBIHBIH TAPUXHU TYPFbI-
JlaH aJiFaHjaa JiHA CeHIMI MCJIaM JiHIHIH CYHHHUTTIK
Xanatu mazhabeimen OaiinanbicThl. bizgin Memie-
KeTiMi3 JiH KaThIHACTAPBIH PETTey MEH IaMbITyJa
TapyXH HeTi31 0ap OChIH/IAl capa JKOIAapAbl Kanepre
auelr, 6a30ip TYHTKUIAI Macenenepai Henryae OHbl
o3 KozeciHe xaparyaa. byn mikipimisre Kazakcran
PecniyOnukachinbiH «/[iHM KbI3MET %oHE JiHU Oip-
JIECTIKTEp Typaibl» 3aHBIHHBIH KipiCIIECiHIE «Xa-
Ha(u OaFbITHIHJIAFBI UCIIAMHBIHY) XaJIBIKTBIH MOJIC-
HUCTIHIH JaMybl MEH pyXaHH OMipiHAeri OpHBIH
MOUBIHAAUTRIHABIFBIH (KPP  JliHu KbpI3MET KoHE
niHA OipiectikTep Typansl 3aH, 2011) aram eTyi,
Kazakcrannarsl peciryOnukaiblk MopTeOeci Oap exi
nian OipnectikTiH O0ipi Kazakcran MycbuiManmapsl
Jinu backapmacbiabig Xanapu Mo3haObIH ycTaHybI
(KMIb, 2021) nomen Goma amamel. Ce6ebi, MBIH
KBUIAAH Oepi XalKbIMBI3ABIH MOJeHHETI XaHadu
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C. AGnyHaiiM xaHe T.0.

Mo3haOBIHBIH KYHIBUIBIKTApbIMEH OiTe-KaliHacKaH
bomatera (Sahavi, 1355: 570) Kasipri tamma na
Xanadu ma3hads1 Kazakctan MychbuiMaHIapbIHBIH
pyXaHH TYTAaCTBHIFBIH CaKTay/la TEMipKa3bIKKa aiiHa-
nbin oThIp. Aut, Xanahu Ma3haObia TanbI Oity yIIiH
OChl MEKTENTIH 63 JXEPIMI3ZIeH MIBIKKAH OKLIICPiH
TaHbI Oty aca maHb3Abl. CoHmailt Xanadu mazha-
OBIHBIH ©3 TOIBIPAFbIMBI3IaH MIBIKKAH 1pi OKLTiIHIH
0ipi Xadwus og-muH Myxammen 6un Myxammen OuH
lluha6 6un FOcyd on-Kepmepu on-Xopesmu a-
Bbaz3asu eni. Ocel cebenteH ae, Makaiana ba33asumiyg
OMipi MEH KbI3METi JKOHE LIbIFapMalIbUIBIFbIH, COH-
nmaii-ak, (UKhTBIK Ke3KapacTapblH, OHBIH IiIIiHIC
rubajaTka KaTbICTBl OH-IIKIpJIEpiH capanaybl
3epTTeyIiH Heri3ri HBICAHbI PETIH/IE KapaCTHIPABIK.

TakpIpbIllKa KaTBICTBI OPTa FACBIPJIBIK TapUXU
KJIACCUKAIIBIK JepekTep MeH Xanadu mMo3halObl Fy-
naManapblHblH (QUKhTHIK Ke3KapacTapblH Heri3re
aya OTHIPHIMN, FRUTBIMH MaKajiaJa Ke3JereH 0achiM-
JIBIKKA KOJI )KETKI3Y YIIIIH MbIHaJ[aii MakcaT-MiH/IeT-
TepAi HeTi3Te aabIK:

- boz3asunin emipi, KbI3METI, IIbIFapMaribi-
JIBIFBI, OJ ©Mip CYPreH OpTaHbIH EPEeKIIETIKTEePiH
TaHBII O1ITy;

- be33a3m emip cypren kezenne AnteiH Opna
MEMJICKETIHIH CasCH-TIHN axyajbl, MEMIICKETTIH
KYIApIpay A9yipiH OacTaH KewlipyiHiH ceOenTtepiH
aHBIKTAY;

- bozzasumiH niHu OUTiM ajFaH Kajalapbl
MEH OJ1 KbI3MET €TKEH Kajanap, coHaai-ak, OcMan
MEMJIEKETiHe KOHBIC ayaphlIll, OHIaFbI JAiH Fyjama-
JapbIMEH TiKipTanac Kypri3yiH capanay;

- bozza3uiH TazanaHy MEH Hama3 OKy 0aphI-
CHIHIAFBl KEUOip MiHM amanmapapl OpBIHIayFa
KATBICTHI €pPEKIIIe KO3KapacTaphblH 3epAeiey;

- bo33azuzin opaza TyTy OapBICEIHAAFEl KYJI-
IIBUTBIKTHI OY3aThIH aMajiapFa KaThICTHI JIHH YKiM-
NepiHiH epeKmIeNnirin 6aranay;

- boz3asuiH yIIBIp MEH 3€KeT KUHAY, OHBIH
KeWOipiHiH MEMJIEKeT Ka3bIHAChIHA TONTHIPYFa JKYM-
CaJaTHIH/IBIFBI, KEHOIPiHIH KOFAMHBIH QJKYya3 TOII-
TapbIHA caJlaKa peTiHae Oepyre KaThICTH Ko3Kapac-
TapbIHBIH NPOrPECCUBTIK MOHIH Oaramay;

- bo33a3uzin KaKBUIBIK KYJIITBUTBIFBIH aTKa-
PYJaFrbl KeHOip PIeMEHTTEePIiH MaHbI3IBLIBIFBIH eC-
KepyiH Tajijay.

FouibiMu 3€pTTCY QHiCHaMaCBI

MaxkasasbslH FEUIBIMHY d4ICHAMAIIBIK HET131H casi-
CH JK9HE 9JICyMETTIiK KYObUIBICTap bl TAHBII OLTY IiH
MAATCKTUKAIBIK 9Iici, KYHETIK-KYPBUIBIMIBIK, Cca-
JBICTBIPMAITBI TAJ/IAY, JIOTUKAJIBIK )KOHE TEOPHSLIBIK,

TapUXM JJIiC, Ke3CHACHIIPY, MOTIHAIK-TaAay, TiH-
TaHYJIBIK JKOHE MCIAMTaHYJIBIK Tajljay MEH capar-
Tay SJicTepi Kypaiabl.

Herizri 6eaim

Arta-teri Xope3M aiiMarpiHa KapacTel Kepuep
KEHTIHEH IIbIKKaH ba33asu AnteiH Oppa memiie-
KeTiHiH actaHachkl Oonran Capail KanachlHIa eMip
cypren. Tapuxu nepekrepae eMip CypreH OpTachl
MEH TYpFaH XepJjepi jKalblHJa TOJBIKKAHIBI MaF-
JayMmar aWTeIMaiabpl. JlerenmeH, on Typansl ¢gukh
eHOeKTepiHeH OipKarap MaTiMeTTepi Ke3IecTipyre
0omanel. Ko xeTkisren nepekrep OoiibiHina bassa-
3UTe¢ KaTBICTHI MBIHAIAH MOJIMETTEp/l aHBIKTal
anneiK. ba3zasunin Herisri ecimi — Myxammes, Ki-
tanrapaa Xadus oa-aua Myxammen Ona MyxaMMet
oun Iluha6 6un FOcyd on-Kepaepu on-Xopesmu
on-bazza3u Typinme Oepinenmi. Keitbip mepekrepmae
OHBIH eciMiHe On-bopukuHU AereH Tipkec KOCHUI-
raaeIMeH OvJ1 baszasure emec, Kepaepu ecimimen
TaHpUIFaH OOyn-Yoxn Ilamcynmaua Myxammen
on-Kepaepure (642/1244) tuecini (Bagdadi, 1955:
471).

bazza3u Kepnep kentinin XopesMm aiiMarbiHIa
OpHaJIacyblHa OaiIaHBICTHI XOPE3MH JIETeH aTIeH
Jie TaHbUIFaH. FajbIMHBIH aThI-)KOHI OapJIbIK JIepPeK-
tepae Myxammen 6un Myxammen On-bazzasu Typ-
iHAe Oepiice ae KehOip aepekkkesaepae OyaaH
Oacka na jmakanrapsl kezaeceni. Herizinge baszasu
Hemece MOHyn-ba3zasu jereH eciMi KeHiHEH Tapa-
ran (Laknavi, 1886: 673) by oHBIH OTOACHIHBIH
TOKBIMa iCIMEH aifHaJbICybIHA OaiiNIaHBICTBI OOIYBI
BIKTHUMAJ.

Kepnepu HbicnibichIHA cyiieHe oThIphIn baz3asu-
I Xope3M aiiMarslHIa OpHanackaH Kepaep keH-
TIHIH TyMachl €KEHJIIT1 HET13re albIHFaHBIMEH OHBIH
OYJ1 Keplie TYHHWere KeNTeHAITiHe KaThICTH HaKThI
nepek kezaecneiiai. COHbIMEH KaTap IepeKKe3aepae
baz3aszuaiy TybUIFaH JKBUTBIHA KATBICTHI Ja HAKTHI
MaJTiMeTTep OepiaMeii.

bazza3zu Kepaep keHTiHIE TYBUIIBI METeHMEH
OHBIH Heri3ri emip xonbl AnteiH Opja MeMIIeKe-
TiHIH actaHacel OoyraH Capaif KajJachlHIa OTTi.
ToFBI3 KONIBIH TOPAOBIHA OpHANTACKAH OYJI Kaia
bazza3uin 3amMaHBIHIA OPTYPIIi YITap MEH YIIBIC-
TapMEH KaTap TYPKi XaJIbIKTapbIHBIH J]a éMip CYp-
reH mahapbl 00161, FambIMHBIH TYPKI TEKTEC EKECH-
JITiHEe KATBICTBl HAKTHI JIEPEK OOIMaraHMEH OHBIH
3amanmacel opi Kepmepnen Capaif KanmacklHa Kell-
reH, «Hohxyn-®spanuctiny aBropsl Maxmya OuH
Amnig (x.0. 1360) e3 eHOeriH Xope3M TypiKIIeci-
MeH skasranbia (Ibniil-Imad, 1679: 683) cyiiene
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OTHIpBIT, ba3zazuain Typki TekTi 0OMybl BIKTUMAI
eKeHIH aifTyra 60iabl.

bazzaszu e3 emipin Capail KajgachblHOa ©TKI3TEH.
Kpipeim mMen bynrap kamanapeiHa ga Oapblim, oI
JKepyeplie FhUIBIMH MiKipTajacTapra KaTbICHIII,
keifinaeH Capail KajlachlHa KalThIN opanFaH. Omip
CYPreH OpTAChIHAFBI Kapama-KalIbIIBIKTHIH ceOe-
OiHeH OoJjica Kepek AHAJOJBI OJIKeCIHE € OTill,
OCMaHJIBIKTAPIBIH €H YJIKCH FalbIMIApBIHBIH Oipi
Ooonran Moita DeHapUMEeH FBUIBIMH TYPFBIIAaH
mikip Tanmacteipral, ¢ypyraa (dukh imimiHig Tap-
MakTapsl) ba3zasu mebepiik TaHbITCa, yCyI (METO-
noJorus) MeH Oacka na cananapaa Mosna denapu
ycremik TanbiTkal (Ibniil-imad, 1679: 183).

JKammer, bo33o3mmiH AyHUEre KEITeH IKBUTBI
HaKThl Oenriii O0oyiMaca Jia OHBIH (OMIpJCH O©TKCH
VaKpITBIH HeETi3re ana OThIpbIn) mramameH VIII
(XIV) raceipabi exiHmi xaptbickl MeH 1X (XV)
FACBIPABIH aJIFAIIKBl IMTUPETIHIAE OMip CYPTEeHIITi
x)opamaingaiMber3. OHBIH eMip CYpreH yakbIThl AJl-
TeiH OpJaHblH KYJIIbIpall, bIIbIpaFaH Ke3eHIMEH
TYCIHa-TYC KeJei.

[Iamamen TysuTFaH XbUTHI peTiaae 1350 Kbi-
JIbI OJIIIIEM PETiH/E aJICaK, OHBIH ©Mip CypreH Kese-
HiHne AnteiH Opja MEeMJIEKETiHIE OPTYpIl aTay-
JapMeH ayblp CaNbIKTAp/AbIH CAlbIHFAHBIH KOPYTe
6omaner. OceiHBIH cannapbiHad Keipeiv MeH byiirap
CEeKLI/II MOJISHH Kaajap/a eMip CYpreH XaJlbIKThIH
MeMIJIEKET OacCIIBUTBIFBIHA KapChl YJIKEH Hapasbl-
JBIKTAp TYAbIpFaHbl Oaiikanaael (Ramzi, 2002: 192).

1360 xbU1AaH KEHIH OH KBIUIFA KYBIK JKaJIFAChIH
TanmKaH TaKKa Tajac yiepici ke3eHiHAe bazzazm
eMip cypreH Capail KalacblHIA Ja KaKTHIFBICTap
TYBIHJIAI, KAJIAHBI KOPFaFaH dMIipJepAiH casChi MaK-
carTa KaJlaHbl TaCcTall UIBIFybIHA OaliIaHbICTHI KaJa-
HBIH OWJITi OpTYpii XaHJapIblH KOJBIHA OTKEH.
JKarmaliply IIMENEHICKEH] COHIIANBIK, OHIIKKE
KEIITeH XaH KallaHbl Oec anTanail yakpIT KaHa Oac-
Kapblll, KaJlaHbl TacTal LIBIFyFa MOKOYp OOJaThIH.
by sxarmait ocipece KajnaHBIH TYPFBIHIAPBIHA KaT-
ThI ocep eTkeH (Togan, 1912: 90-93).

AnteiH Op/ia MEH OHBIH acTaHACBhIHA BIKIAT €TKEH
eH ynkeH Qakrop Owmip Temipain ewmrri-Kpimmax
JKOPBIFBI OOMIel. 1391 KBUTBI JKacalFaH aJFariKpl
xopblkta Capall KajgachIMeH Oipre MEMIICKETTIH
€H JaMbIFaH Kajaiapbl OACKBIHIIBLIAD TaparbIHaH
TaJlaH-TAPaKFAa CAJBIHBIN, OYPBIHFBI KOJ YKETKI3TreH
JKETICTIKTepiHeH aipbuia Oacraiimer. Ketiinaen 1395
KBUTHI JKacayFaH ekinmm Jlemri-KpImmak >xopbIFsl
OapBICHIHIA MEMJICKET TYTeIIeH TanKauaamasl. Ockl
XKOpbIK OapricbiHga Capail KamacbiHa OMmip Temip
ocKepl TapamnblHAH OT KOWBUIBIN, KaJaHbIH OackiM
Oeuriri kynre ariHamaae! (Ramzi, 2002: 192).
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Owmip Temip Antein OpaaHsl xKaynan agFaHHaH
KEWIHT Ke3CHeP/IC MEMIICKET bIIBIPHIIN, OHITIK JKUi
aybIchill OTHIpABL. JKanmer anranna bazzasu ewmip
CYpPreH YaKbITTHl J1a KaMTbIFaH KbICKa Mep3imje
(1357-1424) Gapnwirsl 33 xaH aybickad (I'pexos,
SAxyOorckuii, 1950: 130). byn na baszzasu emip
CYpPreH Aayipaeri TypakchI3AbIKTh Kepcereni. Co-
HpIHJa pecmu TypAe 1502 xbutbl KpipsiM xanel MeH-
i T'mpeiinig Capaii KamachlH jKaynan agybIMeH
Anteia OpJia XaHIBIFBI TOJILIFBIMEH BIIBIPAMIBL.

baz3aszn emip cypreH moyipre mciam KYKBIFBI
Tapuxbl TYPFBICBIHAH KaparaHaa, ma3haOTapabiy
Oenriimi aiMakTapia HEIK OPHBIFBII, OJ1 JKepJIepAacH
aTaKThl FAJIBIMJIAP IBIH IIBIKKAHBIFBI XKOHE OYPbhIH-
FBI J)Ka3bUIFaH EHOCKTEPTEe OCHI JOYipeTi FyjiamMaiap
TapamnblHaH TYCiHIipMe (1IapX) )KoHe MyxTacap €H-
OeKTepAiH >Ka3bUTFaHIBIFBl aHFapbUTIagsl. Mcimam
KYKBIFbI TapUXIIbLIAPHI TapanblHaH Oyl Ke3eH Oy-
PBIHFBI JKa3bUTFAaH CHOCKTEPIiH 3epTTeIyl MEH
cojlapra HETi3AeJeTiH 3epTTey IKYMBICTapMEH
IICKTSJTCHIIKTEH HCJIaM KYKBIFBIHBIH KYJIIbIpay
Ke3eHi peTiHne KaObuinaHanbl. MciaM KYKBIFBI i1i-
MiHIH KyJ1bIpay Ke3eHi LLIbHFpIC XaHHBIH HeMepeci
KynaryneiH AGOacu MeMileKeTiHIH acTaHachl bar-
aTTHI OACHITT amybIHAH OacTaNbIN, «MOKOJUTOHIHY
KOJIJIaHBICKA €HYiHE JIeHiH kanFackaH. Anaiima Oy
Typasiay ke3eHiHiH OactanmybiHa (ba33a3u e emip
cyprer hmkpu VIII FaceipaplH eKiHIII KapTHICHI
MeH [X raceipablH anFamkel mwmperi) hmwkpu X
FaceIpFa JCWiHTi Ke3eH OJlaH KeWiHTi FachIpiapra
KaparaHia (X FachlpiaH KEWiHIl) epeKIIeleHin,
Oys1 moyipae FambIMIApIbIH 63 Ke3KapacTapbl MeH
mikipJepiH aifta anraHAblFbl Oaiikananpl. hiokpu
X raceIpmaH Oacram KaHmai ma Oip FaasIMHBIH ©3i-
HEH OYpBIHFBI aWTBUIFaH Ke3KapacTapAblH OipiH
TaHAaybl YHAMCHI3 iC CaHAJIFaHbI TypaJbl alThIIaIbI
(Yazici, 2002: 80).

ATanMpI KyJIIsIpay Ke3eHiH Ie KaJbl aJFaHaa
casicu cebernep, OyphIHFBI Ke3€HACPMEH CalBICTBIP-
FaHJlAa WCJIaM TEPPUTOPHUACHIHBIH KEHEI01 KOHe
OYpBIHFBIIall FRUIBIMU KallHapapra KoJl KeTKi3yTiH
KHUBIHBIFBI CEKIIII MaceJenep Ke3IeclereHaiKTeH
FaITBIMJIAP/IBIH aPAChIH/Ia THIFbI3 OAWIaHBICTHIH 00JI-
MaraHABIFEI aHFapeuTansl (Kerimullin, 1998: 152).

Conpaii-ak Xanahu wmo3haObIHBIH — aJFalIKel
MMaMJIapbIHBIH KO3KapacTaphIHBIH TYCIHIIPMECIHIH
JKacairyblHa OaitnaneicTsl, baz3asu emip cypreH ke-
3CH/IE FATBIMIAP IBIH HET13T1 Ha3aphl aJIFATKbI I0Yip-
JiepAe Ka3bUIFaH KiTanTapra eMec, COJ KiTarTapabl
TYCIHIIPETIH €HOCKTep/l ayJapyra >KoHE JKaHa
TYKBIPBIMIAP/IBI TYCIHIIpYTe MOH Oepe OacTaraHbIH
OaiikalimbI3. FanbiMaapblH FHUIBIMHE - ©JIIEMIHIC
OCHIHJTal e3repicTep opbiH ansl (Yazict, 2002: 85).
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BypeiHnaps! na kenTereH eHOEKTEPAiH bIKIIAM-
JlaFaH HYCKACHI JKacalraHbIMeH, ba33asu noyipinze
MyxTacap (BIKIIaMIay) Ka3y TpPEHIKE aiHasbl.
MyxTacap eHOeKTep/ii TYCIHAIPY KaKbIp-KalpaTThl
KaXeT eTeTIHIIKTEH, ojlapFa TYCIHIipMelep >Kaca-
JBIT, TIOTI CON TYCIHIAIPME KiTanTapJblH e3iHe Ty-
cinmipmenep kaszpuia Oacraael (Veliyev, 2000:
22). MyxTtacap eHOSKTEp/IiH KHIJICyiHe COJI FachIp-
JapJarbl «MOTIH KarTay» (xadu3) omiciHiH OiTiM
JKOJIBIHJIA KEH Tapaiybl ceben Oosiran. YKartayra
BIHFAIIIBI Opi XKEeHUT OOyl YIIH eHOCKTEeP/IiH BIK-
IIaMJiaiFal HYCKAaChIHA ICTeH KQXKCTTUTIKTIH TyFaH-
JIBIFBI J]a €CKepiTyi Kepek.

ba33a3upiy pUKhTBIK Ke3KapacTaphbl HETi3iHEH
Kypan MeH cyHHETTIH mIeHOEepiHIe paroHaTH3MIe
caif ep0Oixi. uxh inimiHiH Fubagat 6adbl kebiHece
e3repicci3 KalaThlH YKiMIepre HeTrizaelce e,
Ba33a3u KyJIIBUTBIK aTKapy YKIMIEpiH e OapblHIIa
aKBIIMEH IICNIyTe THIPBICThI. MBICAJBI, OHBI FUOA-
JATTHIH alifallKbl CaTBICHl JSPET alyIblH CYHHET-
Tepi, MYCTaxamnTapbHIaFbl Ke3KapacTapblHaH Ke-
pyimisre 6omazpl.

®ukh camackiHIAFRI KITACCUKAIBIK KiTalITap IbIH
Kipicrie Oemnimi FubanaTTapMeH, an rudagarrap Ha-
Ma30eH Oactamaapl. Hamasra mallbIHIBIK TapayblH-
JIaFbl €H MaHbBI3bl TAKBIPBII — Ta3aiblK. Dukhra
OuTiHy1 KaXkeT OonFaH HopcelepaiH Oipi — KaHmai
3aTTaplIblH HOXKIC, KaHall 3aTTap/AbIH Ta3a eKeHIIT1
KoHE OyJIapIbIH HamMa3Fa acepi. ATaIMBIII MoCeJere
KATBICTHI 523303u/1iH Ke3Kapachl MbIHAIAM:

«KiciHig moper ajy yIIiH TeK KaHa Oip BIIBICTHI
KOJIZIAHBIMN, 0acKa BIABICTBI KOJNJAHOAYBI, MELIITTE
e3iHe apHalibl Oip JKep/i UeNeHir, 0acka xepre Ha-
Ma3 OKbIMayIbIH MOKpYh OoNFaHbI cekinmi Mokpyh»
(Bazzazi, 1310: 7). Srau, bazzazu Oy kepre ka-
THINT-CEMIN Kalyra OOJMaWTBHIHBIH, KakeT OoJca,
0acka BIIBICTBI Jla KOJIJaHyFa OOJIATBIHBIH aWTHII
OTHIp.

«baybl3nanran  xaHyapiapiblH — alKbIMbIHAA
KaJiFaH KaH Ta3za caHanajel. 90y IOcydran xeTkeH
0ip ke3Kapacka caii OyHIail KaH eTe Kowo 0olca,
TUTEH XKaraaiina KhiMal Hoxic Keuraabl. OceIHIAN
Oip eTTiH OeJiri Ka3aHFa TacTaiuFaHa Oip 30pyIIIKTiH
OoJrysIHA KOHE OVHBIH HOXKIC eMec CKEHITIHE Ka-
TBICTBI Oip moneniiH OoyyblHA OaWIaHBICTBHI OYII
Ka3aH JlacTajFad OOJIBIT cCaHAIMaWIbl. byFan gomen
— xaziperi AMmaHblH ca3 OaIIBIKTaH iCTENreH
BIIBICBIH/IA J]a MOWBIH KaHBIHBIH 13/1epi Oap eKeHiHe
KapamacTaH OHBIH OYJI BIABICTBI KOJIAHYABI JKaj-
racteipybl. CoHpaii-ak, OayblpAaH akKaH KaH Ja
HOXiC OONMAaIbl, OFaH CHIPTTAH JKaFbLIFaH KaH Ho-
xic caHamaznpl. JKypekTeri KaHHBIH YKiMi e Typa
oceiHmai. bynm wmocenere katbicthl Kanm Oburaid

neini: «baypIparel KaH KybUIMaca fa tasza. Tinri
OyJ1apbIH KaHbI MOCITe JKaFbUIBII, COJI Ky Ie Hama3
OKpIIca a2 (OY1 KaH HOXKIC OoNMaraHIBIKTaH) Ha-
Ma3 aypeic Oomane» (Bazzazi, 1310: 21). SrHwm,
ba33a3upiy CHIPTKBI MIlTIHAIH Ta3aJbIFbIHA YHLIM,
TBIM CaKCBHIHBIN KETyre OOJIMANTHIHBIH, HET13T1 Mo-
cene opma emec eKeHIH Heri3re ajfaHbIH aHFa-
pambI3.

baz3azu keiibip amamaapapH CYHBIK CAOBIHHBIH
0eTi xaObUTMaFaH IBIKTaH, 111HE THIIIKAH TYCIIT KETY
HEMece UTTIH THIO BIKTHMAJABIFbI Typallbl aiThIM,
OHBI HOXIC JIETEeHIePTe OHBIH HOXKIC €MECTIriH aii-
Tanael. OUTKEHI 0acThl HOpCceHiH Tahapar eKeHIIriH
JKOHE TEK BIKTUMAJIBUIBIKKA CYHEHIN OyaaH Oac
TapTBUIMANHTRIHABIFEIH aliTkaH  (Bazzazi, 1310:
22) S¥uu, ba33a3u BIKTUMAABIK IEH HAKTHUIBIKTHI
axpIpaTa OLTY KEpeKTITiH, MiHM YKIM COFaH Kapai
OepineTiHiH anfa Tapraabl. Meicanbl, o1 «Hamas
OKBIFaH aJIaMHBIH AasFBIHBIH acThIHAA (ASFBIHBIH
aCTBIHAAFBI KUIEM JXKoHE TeceHim T1.0.) Oip Hoxic
OoJica, eH myphIc OOJFaH Ke3Kapac OOUBIHIIA HaMa-
3bIH Oy3amel»y (Bazzazi, 1310: 34) neiini. Cebe0i,
OWJI JKepIe, TOCCHIIITIH HOKIC eKSH/TIT HAKTHUTAHBITT
Typ. Kepin Oaiikaransimbizgaii bazzasu ¢uxh imi-
MiHiH Fubamar 0aObIHIAFbl JOPETTIH Ta3aJIbIFbl
YKIMJIepiHJe AOTMaTHUKAJBIK e€MeC, PaIMOHAIHCTIK
TYPFBIIaH 03 WKTHhaJbIH (OW-TYKBIPBIM) OpTara
CaJFaH.

Bba33a3uin Kamar reH HaMma3 apachIHAarbl Y3i-
JICTIH Hama3Fa ocepi JKOHE a3aHJbl €CTIreH Ke3ze
JKacallybl KepeK OOJIFaH opeKeTTep KalbIH A PALIAO-
HaJIHMCTIK MBIHAJAH KO3KapacTapblH aWTHIIl OTyTe
0oaeI:

«Kamar aiThUTFaHHAH KeHiH CYHHET HaMa3bIH
OKBbIFaH aJlaMHBIH TMapbl3 HaMa3blHAH OYPBIH Tarbl
Jla KaMaT alTysl Kaxer emec. COHBIMEH KaTap Ka-
MaT aWTBUIBIN KOWFAHHAH KEWiH MMaM MHXpalka
KeJce, KaMaTThIH KalTananysl KaxeT emec (Bazza-
zi, 1310: 25). Hama3 Gen kamaT apachbIHIAFbI y3ilic
y3aKKa CO3bLICA HEMece eKEYiHIH apachkiHaa Oip
Hopce (ac-aykatr Hemece iIIeTiH Cy T.0.) JKeIiHEeTIH
OoJica KaMaTTBIH KalTa alTeuTysl KakeT (Haskafi,
2000: 87).

«On-Oarayan-bazzasusna» Hamazga «OT-Ta-
XUAT» JOYFAchIH OKY KE31HIIe CYK CayCaKThIH KeTe-
pIM-KOTEepUIMEHTIHIIT, HaMa3 OKyJa KbIparaTKa
KaTBICTBl JKIOEpUIreH KaTeNKTepAiH (39JUISTYI-
Kapy) HaMa3absl OY3BIT-0Y30aiTHIHIBIFEI, KaMaFaT-
THIH Hama3Jbpl KaWTallall OKYBIHBIH YKiMi, UMaMm
HamazJia Oip HOPCEHI TacTam KeTKEH JKarjaiaa ska-
MaraTTBhIH J1a OJ HOPCEHI TacTal-TacTamaybl, Kasa
HaMa3JapbIHbIH MEIITTEe OKbUIBIM-OKbLIMANTHIH-
IIBIFBI, Y3ipre OailaHBICTHI )KyMa HaMa3blHa KaThica
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aNMaraH KiCiHiH OeciH HaMa3blH KalllaH OKYBI THiC
€KEHJIIT1, KACHETTI TYHAEPJIC apHabl HaMa3 OKYIbIH
YKiMi J)KOHE THIIOYST COKAECIHIH €Ki KiCiIeH eCTLTIM,
ecTireH Kici TapalrblHaH >KacalyblHa KaTBICTHI
TYBIHJIAUTBIH YKIM CEKIJII Macejenep JKeKe-)KeKe
KapacThIPbUIAIBL.

BaceiM ke3Kapacka call «OT-TaxuaT» IYFachbiH
OKy OapswichiHia Tamahhyara caycak KeTepiiMeii.
Bynxepne bazzazu Xanapu mozhaObl KiTanTapbIHBIH
KOIIIUIITIHeH epeKieneHin, tamahhynra caycak
KeTepMeyni nypeic kepexni. Cebedi, Oy1 Maceneze
Xanadu FyiamanapbelHbIH Ke3Kapachl KOHCEHCYCKa
xetekaObur. MOH AOummH ne: «Xyiaca» XKoHe
«ba33azusia» CyK cayCaKThIH KOTEpiIMeyl Iyphic
caHanca, «Xugas» MmapxbeiHAa, «MynTakaT» IeH
Oacka Ja KiTanTapaa Ja CyK CayCaKThIH KeTepiltyi
nypeic cananFan» aeini (Ibn Abidin, 2000a: 266).
An Xannan «KayhapatyH-Holupay» aTThI eHOeTiHAe
aTaJIMBITI Macelle OOWBIHIIIA KEeHOIp FampIMIapIbIH
caycak KeTepyaAl MaKyiarn, KeibipeyiniH MaKkyJiia-
MaraHBIH nojennepimen Oipre kepcetremi (Haddad,
1978: 70).

OcCBI TaKBIPBINIKA KATHICTHI KEKe eHOeK Ka3FaH
Amuton Kapu «Xynaca», «Yakurar», «ATTaOUs»
xkoHe «Fusacus» cekinmi keibip eHOekTepae KeH
TapanfaH Ke3KapacThlH Tomeohhyara caycakTbl Ke-
TepMey eKEHMIrl aiThuFaHblH koHe «LlymHMY,
«3oiinorn», «MyHuatyn Mydtn» xone «H3axy-
HCJIaX» aBTOPJIAPBIHBIH Tamahhy/ra caycak KeTepy-
i Mokpyh canaranbiH abitaner (Ali al-Kari, 1990:
76). Ochl Ke3KapacTapMeH Oipre Kapchl MiKipyepi
ne kenripren Anuron Kapu e3 ke3kapaceid «byo icri
yKacayra 00J1aJbl )KOHE €pIKKe KaJABIPbUIAIbDy JCT
Oinmipirn, ©3 ce3iHe KONTEreH IoNeNAep YCHIHAIBI
(Ali al-Kari, 1990: 76-81).

N6n Abumun ne «Tamahhyn GapeiceiHma cay-
cakTapipl Oaiinay >KalbIHAAFbl KYMOHIOPIBI KO0
aTTBl JKeKe eHOEeK >Ka3blll, OYJI opeKeTKe pYKcatr
erinrenin aiftangsl (Ali al-Kari, 1990: 93-106).

bo33a3u  YITTBIK Tid epeKIIeNiriH  Herisre
aIIBIN, KYWIIBUIBIKTBIH KeHOip Macenenepinge pa-
OHOHAIKMCTIK  TYKBIPBIM  JKacalmel.  MEBICaHL:
«Uiioko HOFOYAY», «MHHOO aFTOMHOS KAJI-KIyCop»
CeKUTIi asTTapasl Oip-OipiHe KOCHIT OKy HaMasIIbl
Oy30aiine» (Bazzazi, 1310: 22) meiimi. «MyHu»
aTTel eHOekTe Je¢ «bachiM KONIIUTKTI KYypaWThIH
FaJBIMAAPIBIH MiKipiHIe Oyiail oKy Hamasasl 0y3-
Oaca, KeiOip FaidpIMIAPABIH MMKIpiHIIE HaMa3Ibl
Oy3anpl» peninredH. bipkarap rameiMaap «Erep
aZlaMHBIH TUTI COJNIal JaFapUIaHFaH TYpPJE OKBICA,
Hama3bl Oy3bpuIMaiinel. An Oine Typa oKbica, Hama-
3bl Oy3bUTAABD JiereH. SIFHu, Oy Kepieri KeJic-
MEYMIUTK  «UiHo» Jem TOKTayFa OailIaHBICTHI
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TybIHAAFaH. OUTIECE eNIKiM KaIBIITHI JKaraanaa
Hama3JblH OypbIC OOJATHIHABIFBIH aWTIAFaH (Ibn
Abidin, 2000b: 475). ConbIMeH KaTap TYPKi TEKTecC
XaJIBIKTap CeKUIII «Xxa» jxaHe «hay TypiHae apTypiii
OKBUTYBI KQXKET opiNTepi IIbFapa aaMan, oJap/Isl
Oipzeit eTin alTKaH KiCUIepiH e FajlbIMIap Tapa-
MBIHAH Hama3bl OY3bUIMaNTHIHABIFEI aiThuFan (Ha-
labi, 1325: 481).

Herenmen, bo3zaszumiH ke3kapachlHIIA Tileri
KaTelliK, CCHIM HeT13/IepiHe HYKCaH KeNTipMey Kepek.
Airaneik, Hama3ga Kypannan 0ip asat okpir, «lca
oun Jlykmany» aenince Hama3s Oy3buibin, «Myca OuH
Jlykmam» aen oKpliica Hamas Oy3bpUIMaiIbl. OHTKeH1
xasiperi McaHblH okeci k0K, MycaHBIH okeci Oap.
Conpaii-aK OCBIHIAH YINTiZe OKBIFAH agaM TEK OKe
eciMiHme KaTenmik JkiOepreH Jen KaObLITaHAIbI
(Al-Fatava al-Hindiyya, 1991: 80).

bo33a3u xamaraTThl MIEKTEY, THIUBIM CaNTyIaH
Kepi Keibip Mocesenepae HUETIHE Kapail oH TMiKip
alTynbl KakTanael. MpIcanbl, )KaMaraTThIH KaiTa-
Jaybl, SIFHU O1p JKepjie jkaMaraTiieH Hama3 OKbLICa,
coJ JkepAe ekiHmi Oip >kamaraT Kypy HeriziHume
MOKpyh OoryMeH Katap eKiHII HeMmece KeHiHHeH
JKaMaraTIeH OKbUIFaH Hamas OipiHmriciMeH Oippeit
yJirine 6oimMai, exiHii Hamas3aa esrepTiiice Mokpyh
Oonmaiiner. O0y IOcydran xerken xabapaa MUX-
pabran Oacka Kepje TYPYMEH Hamas3blH Typi e
esrepreH caHanazael (Bazzazi, 1310: 56). Con ce-
OenTeH OChIFAaH Ha3ap CAJbIHBI HaMa3 OKbUIFaH
KaFJaina s>kamaraTieH HaMmasIblH KalTaJaHysl
MOKpyYh GosMaiibl.

ba33asnzin Ke3KapachiHIA KYJIIIBUIBIK Oapbl-
ChIHJI]a UMaM MEH OFaH YHBIFaH JKaMaraTThIH ©3a-
pa OaifmaHpICBl TOpTiNKe Herizaemyi mapT. OHBIH
MIKIpiHIIE MMaM jKacamaca >XaMaraTThIH Jla Ka-
camaysl Tric 6ec Hopce Oap. Omap: aiiT HaMa3bIHBIH
TOKOIpJIepi, aJFaIliKbl OTHIPHIC, THIIQYJIT COXKIECI,
cohy cokmeci jKOHE PYKIHHIH KaJbIll KOIOBIHAH
KOPBIKKAH JKaFIai1arbl KYHBIT AyFacel. Tept xkepie
KaMaraT uMaMFa yieiMaiiael. Onap: mMaM Hamasfra
oneiii Tarbl Oip cokae Kocca, Mepeke KyHuaepi aid-
TBUTATHIH TOKOipiiepae caxabalapaaH KETKSH pUy-
asTTa aWTBUIFAaHBIHAH Ja KeIl TOKOip aliTca, xka-
Haza HaMa3blHIA Oec TOKOiIp aiTca >kKoHEe Hamasma
JKaHBUIBICHITT OCCIHIIII POKOFaTKAa TYPFaH JKarmaiaa
’)KaMaraT UMaMFa UIeCcIe .

Wmam tacTam ketce je, )kaMaraTThIH OPBIHAAYBI
Kepek 0oJFaH MBIHAIal TOFBI3 HOpce Oap:

1. Nmvam wudturax TOKOIpiHAE KOIAAPHIH
KeTepMece Je kamaraT ketepexdi. 2. Mmam «Cy0-
XaHaKa» YFachlH OKbIMacTaH (aTuxaHbel Oacrtaca
Ja, oKkamaraT «cyOxaHaka» JYyFachlH OKHUJIBI.
3. Umam pykyF TokOipiH TacTam Kerce e, Jkamarar
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tactamaiel. 4. UMam udrurax TokmipiHae Kosa-
pBIH KeTepMece ne xamaraTr kerepeni. 5. Mmam
COXKIE TOKIIIPiH KAJABIPHII KETCE Je )KaMaFaT OpbIH-
nmaiinel. 6. ViMmam «camuaintahy nuMoH xamuziahy
NIyl KaJapIpca Ja xKamaraT opblHAaiaeL. 7. Mmam
torrohhyATH TacTaI KETCE 1€ )KaMarat TacTaMam Ibl.
8. Imam comem Oepmece e, xamaraT coeM Oepeti.
9. mam Tampuk TOKITipJepiH TacTaca Ja, xKaMarar
TacTaMaibl.

O3bIll KETKEH aJaM HMaMHBIH coJeM OepyiH
KYTKeH Ke3ze Oacka >KaMaraTThlH aJIbIHAH OTill
KeTyiHeH KayilTeHTeH JKaFaaiia, uMam cosem oep-
MECTEH OYPBIH OTKI3IIT aFaH POKSFaTTapbIH TOJBIK-
TBIPY YUIIH OPHBIHAH TYPaJIbI.

Hawma3 GapbIChIHIa OPBIHHBIH TapJIBIFBIHA Oafi-
JIAHBICTHI TYPETeIl TYPHIN PIKSFAThIH aTKapa aiMma-
FaHmap, Kayill Hama3bl OKbUIFaHnaa OipiHII TomTa
OonFaHap yArepreH OOJBIN CaHaJbII, HaMa3lapbIH-
Ia cohy coXkIeci kacamaiiapl xKoHe Oip KpIpararTa
OOJIMaMIbL.

bo33a3um MmyceuiMaH OGanacel Oip-OipiHiH KaTe-
JIKTEpiH Kepil CeKMec YIIiH Kehbip Macenenepain
xKapusi OonFaHbIH KajlamaraH. MpbIcalibl, OHBIH
OWBbIHIIA Ka3a Hama3Jap MELITTe eMec YHIe OKbI-
nmaapl. OUTKEHI KaJBINTHI KaFmaiaa amaMHBIH Oip
HaMma3[bl YakKbITBIHAH KEHiHre KaJAbIpybl KYHO
caHasaJipl. AJJaM KYHOCBIH JKapHsl eTIeyi Kaxer.

bo33a3u  KYIMIBUIBIKTapIbl MaHBI3AbUIBIFBIHA
Kapail ChIHBINITAYAbI AYPhIC KOpreH. MpIcalibl, Hay-
Kac, JKOJIayIlIbl JKOHE TYTKBIH CEKiJIAl KyMa Hama-
3bIHA 0apy MYMKIHJIT OonMaraH agaMmaapibiH Oe-
CiH HaMa3blH OKY YIIIH JKYMa HaMa3bIHBIH OiTYiH
KyTyJepi Myctaxarm. Erep jkyma Hama3blHBIH asik-
TalyblHa JIEHiH KyThece MoKpyh ictereH Oomambl
(Bazzézi, 1310: 58). AnaMHBIH emIKaHaan cedenci3
JKymara OapMaii, )kyMa HaMasbl OiTreid TypbIn OeciH
HaMas3bIH OKYbI — XapaM¥a )KaKbIH MOKpYh. A, s)kyma
Hama3bl OHBIH KayamkepmritirineH Ttycemi (Had-
dad, 1978: 116). SrHu, xyma HaMa3JbIH A9pEKeci
JKOFapbl OOJFaHABIKTAH, 39PYJIiK JKarmaiia OHBIH
OpHbIHAa O€ciH Hama3blH >KymMa HamaszlaH OypbIH
OKbUTYBIH ba33a3u KynTamaras.

bo33a3m  KYIIBUIBIKTapFa HETi3ci3 JKaHaJBIK
eHrizyre Kapchl TypraH. OHBIH OWBIHINA aJaM Ho-
3ip eTin aTaraH Oonca a Kamaip TyHi, Osparar TyHi
HEMece parailbl0 TYHICpIHIE >XKaMaraTIIeH HaMma3
OKYBI MOKpYh Oomansl. AnaMHBIH aJFamIKel FachIp-
Japaa OpbBIHIAIMaraH OyHpaii FuOamaTThl ©3iHe
KYKTeyi aypbic emec. by sxepaeri Mokpyh — Homin
Hamaszapa apHaibl Oip JKepre >KUHAJBII JKaMarat
KypynaH Oacrtay anansl. ExiHIII >kaFbIHAH Kagip,
OoparaT HeMece paraiibl0 TYHI Hama3bl CEKUIIL
Hamas3Jappl agamaapra Oyiap by JiHHIH YKIMiHEH

€MECTIriH OUIIipy MaKcaThIHIa OpbIHJAaMaraH KOH
6omnanel (Bazzazi, 1310: 54).

«On-Qarayan-bazzazusna» KYJIIBUIBIKTaH
©3re 3CKET, KiCi aKbpIChIHA KIipMey Macenenepi zie
KapacTeIpbuiFaH. Meicansl, ba3z3a3u kemicriri Oap
MaJJlaH 3eKeT Oepulim-OepiIMEeHTIHIIr, OacKapy-
bl OWJTIKTEH CBHIANBIK aly Maceieci, Oip 3aibiM
aJIaMHBIH XaKChI3 KOJIMEH aJiFaH MYJIIKTI 63 MYJIKi-
HE KOCYBI HOTIDKECIH/IE ©31HIH MYIIriH KOJIaHbI-
KongaHOaybl, CBIPTKAa Oenrisli MyJiKTeH (SMyann
3aXHpa) albIHFaH 3€KETTIH JKCTKITIKTI OOJBITT-00I1-
MayblHa KAaTBICTBI MOCEJCNepli KEKe-)KEeKe Taj-
JaraH.

Henecinne kemicTiri OonFaH yil >kaHyapbl HU-
call KeJIeMiHE XeTce ¢ OJaH 3eKeT Oepy yoxKim
emMec. OWTKEeHI OHBIH OapIIBIFBIHBIH CaJlaka peTiHe
Oepimyi kepek. bipak camaka eTityl yoxin OoyraH
KEMICTiri 6ap MaJibH Kici 3eKeTKe HHET eTill Oepce,
OHJIa 3€KET OpBIHAANIFaH 00JbIN caHama sl (Bazzazi,
1310: 58). SlrHu, cagaka eTinyi yoxin OonFaH Ma-
II6I OCBHIHIAM HUETIIeH Oepce 3eKeT OepreH OOoJbIT
caannanpl. MOH AOumuHHIH aiityeiHIIa bas3asu
Oy mikipin 3axupus Ma3haObIHIAFE «AlaM Xapam
MaJlJaH cayal yMiT eTim, nakpipra 0ip Hopce Oepce,
OHBI OiJie Typa ajfaH MakbIp Ja OFaH JyFa )acaca
eKkeyi Jie Komip O60ae» IereH Co3iH TepicTey YIiH
KiTaObIHa KOCKaH.

Bba33azupin kenmeci MaHBI3IBI OW-TYXKBIPBIMIA-
PBIHBIH 0ipi — 9JIEYyMETTIK Mocelenepre KaThICThI
exi. OHBIH MiKipiHIIIE ca/laka aTybIHA JIHA TYPFBIIaH
pyYKcat OoJMaraH aJlaMHbIH erep OepijireH 3aT MeM-
JIeKeT Ka3blHAChIHAH Oosica (OoHTyN-ManmgaH) OHBI
anMarasbl 1ypbIc. Erep maTma MyHAail ChIAJIBIKTBL
o3iHe Mypara KaJFaH MYJIKiHeH OepreH 0oca, OHbI
anyra Oonagpl. OchbiFaH KaThICThl ba33a3u Obutait
neiini: «Xope3maeri FarsiMaap 6ackapybLIapablH
TaraMJiapblHaH 0ac TapTKAHBIMEH, CHIMIBIKTAPbIH
KaObpuTmaTeiH. Oman OyHBIH ce0eOiH cyparaHma:
«Onap TaramaapblH anbin KenreHge Oyn myOah
60xmp1. OchIHAal KaFaiaa oJ1 TaFaMHAH JIOM TaT-
KaH aJiaM OHBbI YCHIHFaH KICiHIH HEIITriHIe Ke3ze
MYJIKIH kereH Oonansl. Con apKbUIBl 3aJILIMHBIH
(marma couaii 60ica) TaFraMbIHAH JIOM TaTKaH CaHa-
naapl. ChIAIBIK 00JiCa PU3AIIBUIBIKTEIH HOTHXKEC]
CaHAJIBINI, OHBI ajJfaHHAH KEWiH, OFaH 63 MYJKi
CEKIJI/Ii MeJNTiK eTei» Jer xKayam Oeprex.

Ba33asuniy Ke3kapachlHIIA 3aibIM MaTma Oip
aJaMHBIH KOTIUTIKKE OCNTiIl MaI-MYJIKIHEH 3eKEeT
ayca, IypbIC Ke3Kapacka caii OyrFaH pyKcaT eTifim,
OJl aJaMHBIH MOWHBIHAH 3CKET MapbI3bl TYCEI.
SI¥HU KaliTanaH 3ekeT Oepyre MiHIETTEIMEHI

Ba33a3uain Tarel Oip MaHBI3ABI KO3Kapachl —
CaNbIKKAa KATBICTHI IMmiKipiepi emi. «On-Darayai-
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Bbaz3azusana» xapax ®oHE YIIBIPFa KaThICTHI TaKbI-
pBINITa €TICTIK JaNachlHAAFbl OHIMHIH  YIIIBIPHI
HeMece XapaXkbl OepiIMecTeH o1 eHIMAI NaiJanany
HeMmece Taijananbay, eHIM TaychUIFaH jKarnaiina
Xapaxkapl JKayanKepIIUNKTEH aJIbIHYy-albIHOAYBI,
eTiCTIK JaJIaCHIHBIH CaThUTYBI HOTHKECIHAC XapaK-
JIBIH KiM JKaKTaH TOJCHETIH T, MEMJIEKET Taparlbl-
HaH YIIBIp ajbiHOAFaH >KaFJaija TYybIHJAUTBIH HO-
THOKETep, yakpIhKa THeCLIl jKep/IeH YIIBIp HeMece
Xapax aJbIHBII-aTBIHOANTHIH/BIFBI, XapaXKIbIH 3e-
KeT XHHAYIIbI aJaM TapanblHaH ajblHOal KiCiHiH
epKiHe KaJABIpbUTYbl jkoHe MpaH mIaxTapblHBIH
OIIKeCIHeTI AWKAaHIapFa KaTBICTBl YCTaHBIMIAp
XKaWJbl Iepek Oepinei.

ba33a3uain mikipiHie amaMHbBIH ©3 eTiHiHIH 3e-
KETiH 6TEMECTEeH OYPBIH 0JI OHIM/II MaljalaHybl Xa-
nan 6omMaiapl. bipak ymelp 6epyre HaKTHI HIETTiM
*KacaraH Oosica, oHza Macene O0acka. Erep yiibIpein
eTeMeH TYphITI OYJT HIMTi TaiiTaaHca, OHBIH OPHBIH
Tonteipaasl (Bazzazi, 1310: 58). Bynan mbsiraTein
YKiM — YIIBIPBIH OepMeCTeH OYPBIH €TICTIK OHIMIH
MacakTapblHaH aWbIpbIN, JOHACPIH WIBIFApy Ja
nypsic emec (Ibn Abidin, 2000c: 322). Byn xepne
Bba33a3u Oyi1 YKiM apKbUIbI CalbIKIIEH MEMJIEKETKE
JKOHE KOTIIUTIKKE KOMEKTECY i OH Kopei.

Bbo33a3uiy malbIMBIHINIA MYCBUTMAaH KYKBIFBIH-
Jla OPTYPJi QJIEYMETTIK axyall MEH TaOWFu KaF-
naiinap eckepinyi Tuic. MbIcalibl, OHBIH OHBIHILA
eriH OpBUIFAaHHAH KEWiH ajbIHFAaH OHIMHIH JKOFa-
JMyBl XapaXkIel (CalblK) KayanmKepIILUIIKTEH TycC-
ipMelii, eriHHIH opMacTaH OYpBIH 6pTeHyi, cynaa
Kallybl, CYBIKKa YCIiIl KETill HeMece BICTHIKKA KYIOi,
HIETIPTKEHIH 3USHBI CEeKUIAl TOCKaybll Ooya ai-
MaWTBIH KOJIMEH >KOUWBUIFAH JKaFJaiia Xxapax ma-
PBI3BI MOWHBIHAH Tyceadi. byl ykiM eHiM Tyremaei
JKOWBLIFaH Karjaijaa jxy3ere acanbl. Erep eHiM-
HiH Oip Oeuiri >KOHBLIBIN, Oip Oeiiri amaH Kaj-
FaH JKaFjaiina, KairaH KeJeMiHe Kapail 3exker Oe-
pineni. Conaaii-ak XxapaxablH TeJieHOey1 YIIliH OHIM
JKOWBIIFAHHAH OacTam, TaFbl Ja €Till, OpPBIN ajia-
THIHJIAl YaKBITTBIH OOJIMaybl Jia Oip miapT peTiHie
Koceutanel (Bazzazi, 1310: 92). Sram ymep HeMece
xapax Oepy1i afaMHbIH Ouaai, aprna Hemece 6acka
Jla TOH[I JaKbIIApAbI eTyTe YaKbITHIHBIH KaaMaybl
Typasisl aifteinazsl (Ibn Abidin, 2000c: 323).

ba33azn canmplk cascaThlHAA JKEKe TYJIFaHbIH
Jla, MEMJICKETTiH € MYJAJCCIH o[l KOpFayFfa ThI-
peicanpl. MpIcaibl, OHBIH MIKIpiHIIE amaM eTiCTiK
JKEpIH CaTKaH KaFJalja TYTBIHYIIBIHBIH OJ JKep-
re eriH ereTiHAed yakpIThl Ooyica, XapaXk TYTHIHY-
IIbIFa MIHJETTEJICe, OHJAall yaKbIT OOJIMaraH JKar-
naiina xapaxk Oepy caTylibiFa THECUIl OoJaibl.
Ilorya Oepinren ke3kapacka cail ericTik 3 ai
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TYTBIHYIIBIHBIH KOJIBIHIA OOJIFaH jKaFaalia Xxapax-
Il TOJICY allyIlibiFa, ajl Kepi JKariaijia caTyIlbiFa
MiHJETTeNeli. OpUHE OYJ ericTik alKaOblHA eriH
eTUITeH JKarmaiaa opblHaanaasl. Erep erictik erii-
red Oolica, XapaKAbl TeJey TYTHIHYIIbIFa THECLI
Oomnanel (Bazzazi, 1310: 92).

ba33a3u moTyackiHIa 3eKeT JKUHAYIIBI (CYJITaH)
YIIBIp anyJbl YMBITBIN, OHBI ETICTIKTIH HECiHiH
epKiHe KaJjapIpca, Weci YIIBIPIbI MaKelp Kiciiepre
tapatansl. Erep 3eker xuHaymbl Oijie Typa YIIBIP
ajMaraH JKaFJaiila MbIHaraH Ha3ap ayJapbUIajibl,
erep yisIlp 0epy kepek OoJiFaH ajjaM makeip 0oJca,
3€KeT )KHHAYIIIbI OHBI TOJIEYTE JKayarThl 0oIMaii, ain
erep YIIbIpABI OepeTiH Kicl A9yNneTTi OONIFaH KaF-
Jaiiia, 3eKeT KUHAYIIBI OChI allybl KepeKk OoiFaH
VIIBIPJBI KUHAIFAH Xapak MYJKIHEGH allblll Ta-
KpIpJIapra (cagakaiap *KUHAJIFaH Ka3blHara) TeJeyi
kepek (Bazzazi, 1310: 93). Ion AOunun 3axupanan
MBIHaga ce3xdi kentipemi: «Ocwl cebenTeH mariia
MYIIiK UECiHEH 3eKEeTIH aqFaHHaH KeiiH OHbBI OipcH
MakKpIpjapra TaparmactaH OypbIH 3€KeTTi OepreH
aJlaMHBIH 631 MYKTaX JKarJaiiFa Tycce, OHbI Oacka
0ip MyKTaxxgapra Oepe aJaTBIHIBIFBI CEKUIII 3eKET
OepreH ajlaMHBIH 03iHe 1ie Oepe ananst (21: 330).

Ochl Keplie MBIHAHBI Ja eckepe kereiik: Fa-
JTBIMJAp MEMIICKET Ka3bIHACHIH:

- OKa,

- Xapax )oHe XKHU3Us KipicTepi,

- 3EKeT,

- w™eci Oenrici3 3arrap >KMHaJIFaH OeJiK Jer
TopTKe OenreH. BymapneiH ekinmi OeuniriH Kypa-
FaH KipicTep MEMJIEKETTIH KaXKETTUTIKTepiHe KoHE
WCJIaM OJIKECIHJIETI e3r¢ CeHIM OKIIJIEPiHIH MYK-
TaXIapblHa >KyMmcamanbl. Aj, 3ekeT Ooiica, Kypan
Kopimae XKapaTymibl KepceTKeH TonTapFa TapaThl-
nansl (Husri, 1986: 448).

VYakpi(pka THECLII eTICTIK Kepre J¢ MKOFaphIIarbl-
Al VImsIp MeH xapak Oepy yoxin 6omaznst (13: 91).

bo33azu Taburm karmaimapipl €CKEpill, JKEKe
TYIFaHBIH JIa aKbICHl KOPFaJIy KEPEKTIiriHe MOoH
Oepeni. Mpicanbl, HIeTipTKe CEKIAl CAaKTaHy MYMKiH
OoMaraH JKOHIIKTEp XapaXK eTiCTITiHe KaTep TOH-
nipce xapax Oepy MiHIETI ANbIHBIN TacTajajbl
(Bazzazi, 1310: 90). Conpnaii-ax, CaJbIK XKUHAYTITHI
MAaTIIAHBIH Xa0apBIHCHI3 XapaXKIbl OJ ETiCTIKTi
eryI JUKaHFa KaJaabIpca, OJ1 Kicl 3eKeT OepiieTiH
KicimepiH KatapblHaH Ooiica, OyJ1 xamanm Ooajiel
(Bazzézi, 1310: 90).

Kanmel, bo33asu xanpIKmbll exi. OHBIH KiTa-
obiHna: «bypbiHFel MpaH miaxTapblHBIH JKacaraH
YKaKCHI iICTEPiHiH Oipi — IMKAHHBIH eTiHi 0ip anaTThIH
ce0ebiHeH 3apap kepce, OVHIal )KarFaai1arbl JUKaH-
JlapFa TYKbIM MEH KEpeKTi HOMoKaHbl Ka3bIHAJaH



C. AGnyHaiiM xaHe T.0.

Oemyi xoHe «[lafima TyceTiH Ke3ne MUKaHAapFa
opTakK OOJIBIT, MIBIFBIHFA YIIbIpaFaH Ke3aepiHe Ka-
naii oprak 6oiaMaiMBbI3?» ereH cesnepi Oap exi. bip
MYCBIJIMaH Taria 6oJica o3 XanksiHa on1 Kucpanap-
naH (Mpan maxrapsl) na meitipimai (Bazzazi, 1310:
90).

«On-Darayan-ba3zazusa» opasa TaKbIpOBIHBIH
asICBhIH/1a aybI3 KYBICBIH 1A KAJIFaH Cy TYKIpiKIIeH Oipre
JKYTBIIICA Opa3aHbIH OY3bUIBIN-O0Y3bUTMANTHIHBIFEI,
opasa yaKbIThIHBIH OacTaJlFaHbIHA KaTBICThI KyaJliK-
Tepre Kapchl aJlaMHBIH TaMaK JKeyli KaJFacThIPYbI-
HaH TYBIHAAUTHIH HOTHXKEJIEP MEH Opasa yCTay IbIH
Typeren Hama3 OKyFa ocep eTyiHe OallTaHBICTHI
aTKApBUIATHIH OpEKETTEp KalbIHa CO3 KO3Fallabl.

ba33asuzing mikipiHIe CyMeH aybI3[Ibl [IaliFaH-
HaH KeiiH aybl3 KyBICBIHAA KajraH cy Oipa3 ya-
KBITTaH KeWiH TYKIipiKIeH Oipre >KyThIIca, MyHIai
JKaraalaH KYThUTy MYMKiH OOJIMaraHIbIKTaH opa-
3a Oy3puMaiine (Bazzazi, 1310: 100).

Ba33031iH opa3ara KaThICTBI TaFbl Oip MiKipi —
€Ki Kici OipeyIiH >KaHbIHIa TAHHBIH aTKaHbIHA, €Ki
ajaM TaHHBIH aTIaFaHbIHA KYOliK €TCE, YKaHBIH/A
KYOJIiK JKacajFaH ajiaM JKeyiH KaFaCTBIPHII, KEHiH
TaH aTKaHbI aHbIKTaJca, Oy Kicire kaddaopar etey
KakeT Oomnanpl. ONTKeH1 N1omen OOJBIMCHI3 KBITY
yliH emec, OekiTy yumiH KoizaHsutagsl. (Cox ce-
Oernti Oip HOpCceHiH OoMMaybIHa eMec, OOTybIHA Ka-
TBICTHI KyauiK acanazabl). OCbIFaH cail Oy xepe
JKOKKa IIBIFAPYIIBIHBIH (TAaHHBIH aTIIaraHblH aiTy-
IIBIHBIH) eMec, OeKIiTyIIiHIH (TaHHBIH aTKaHBIH
alTyIIBIHBIH) Jaojeni anbiHanel (Bazzazi, 1310:
100). Anafiza Oip Kici TaHHBIH aTKaHABIFBIHA, €Ki
Kicl aTTaFraHbIHA KYQIIiK €Tce, KyalliK jKacallFaH Kici
JKeN-iIyiH JKaJFacTeipca, Oyn KiciHiH koddaopar
eteyi Kaxet emec (Bazzazi, 1310: 100).

ba33a3u opazana anam JeHCAyIBIFBIH MaHBI3IbI
caHaraH. MpIcallbl, Opa3a TyTca Hama3blH TYPBII
OKHM aJMaWTBHIHBIH, all TYTIaca TYPHII OKH alaThl-
HBIH OMJIaFaH aJaM Opa3achblH TYTHIIT HAMA3bIH OTHI-
peim okunabl. Ochllaiiimma eki FuOagaTeIH OipIeH
opwiHaaraH Ooonansl (Bazzazi, 1310: 105).

«On-Patayan-baz3azmsana» KaKbUIBIKTHIH T1a-
pBI3 OOJybIHA OallJIAHBICTBHI FAIBIMAAPBIH 631epi
OMIp CypreH YaKbITTBIH JKarJalblH KOpCETETIH
Ke3KapacTapsl MeH ba33asunin Oys1 ke3KapacTapra
KATBICTBI ©31HIIK IKIpl >KOHE KAKBUIBIKTBHIH IICH
CaJlaKaHbIH KaCHICHIHBIH a03all eKeH I KalbIHIa-
FBI KO3KapacTap TypaJibl alThLIA IBL.

ba33a3u KabUIBIKKA OapyFa KaThICTHI 9pTYpIi
FaJIbIMZIap/iaH e3 JdyipJepiHeH KepiHic 6epeTiH ap-
TYpJi Ke3KapacTapra OpbIH Oepim, Obutail neitni:
«Yobpu Xopesmme, Mom Illyxara Xopacanna,
00y bokip Pasu Barpmarra e3 3amaHmapeiHIa ep

aJaMJIapIbIH MOMHBIHAH KaXXbUIBIK MTAPBI3BIHBIH TY-
ceTiHairiHalThINIaTyadepred. Caddapooica«Oiien
azaMJapaaH KaKbUIBIK TApbI3BIHBIH TYCETiHIITiHe
KYMOHIM JXKOK. Bipak ep agamaapaaH Tycin-Tycrnei-
TIHZITIHE KaTBICTHI KYMoHIM Oap» nmeren. Caddap
OYJ1 Ce3iHE JIaNeN PETiHAC 01 OJIKEIePACH ajlblHFaH
KOIl MOJIIIIEepIeri MYTIiKTIH MEMJIEKETKe KETKi3UTyi
YILIiH napa 6epy KaKeTTUIIriHIH ce3iTyiH KenTipei.
An KymmeUTHIKTap Oip KyHOFa ceberm OoNaThiH
JKaraaia o1 Fu0aaaTThiH JKayarnKepIIiIiKTeH Tyce-
TIHIOITIH Kepceremi. baszasm Oy mikipre Kapchol
LIBIKKAH FaIBIMAAPABIH /1a KO3KapacTapblH alThII
oTin, OyHmail >Karmaima KaKBUIBIKTBIH JKayall-
KEpIIUTIKTeH TYCHEWTIriH alWTKaH Ke3KapacThiH
ycTeM eKeHiH Ourmipin, ombeTTe camapaa Oipkartap
KUBIHIIBUIBIKTApbIH OOJIATHIHABIFBIH, aaiaa OyH-
Jail KUBIHIIBUIBIKTapFa AJUTaHBIH DPa3bUIBIFBIHA
KOJI ’KETKi3y YLIIH 1Ay KEePEKTIriH aFa TapTKaH
(Bazzazi, 1310: 107).

baz3asumig moTya KiTaOBIHIA KaXKBUIBIKTHIH
cajakamaH a03aj eKCHIIrl Typaiabl Ke3Kapac ai-
ThUTFaH. O0y XaHu(a anFambplHAa CaJlaKaHbIH Ka-
JKBUIBIKTAH a03all eKeHJIrH aiTca, KEeHIH KaKbl-
JBIKKA Oapwlll, camap MallaKaThlH KOpPreH COH
KOKBUIBIKTBIH CafakKanaH al03ayl eKeHMOIrIH aWThIln
notya OepreH. Sruu, bo33azuiy miKipiHIe KaKbi-
JIBIKTa KOPTeH KUBIHIBIK TOHTE JIe, MYJIKKE Jie Ka-
THICTBI OONIFaHJBIKTAaH YyCTeM OOJFaH Ke3KapacKa
caif KaXbUTBIK cafakanad ab3an cananansl (Bazzazi,
1310: 107).

HoaTnxkesepi :xoHe TaJKbLIAMA

Xanagu Mo3haObIH 3epTTeyIIiepaiH 0y Ma3-
haOrarbl WKTUXanThIH (MiHU YKIMZIEp) €H KaTThl
mamy keseHi peringe VII-XIII racelp apaibirsr
JereH TYXKBIphIMBI Kanbintackad. LlemHbHIA 7aa,
aTanFaH Joyip/e 30Xup-puyas (IIBIHFBI YKIMAED)
MEH HOAMP pUyas (KeWiHT1 yKiMaep) WKTHXaAbl OUiK
oenecke kertepinmi. Jlereamen, Xanadu mo3zhaObr
VOKTUXATTAapBIHBIH JaMybl aTajlfaH Ke3eHMEH TOKTaI
KanmraH koK. Xanapu mozha0oer XV racepma ma
nmambin oteiprad. CoHbIH Oip gonem Xadus oa-auH
Myxammen oma Myxammen 6un [1lnha6 6us FOcyd
an-Kepnepu an-Xopesmu on-bazzazunin «On-da-
tayan-ba3za3us» TpakTaTBIHOAFBRl 013 KOpCeTil
OTBHBIPFaH KaHa GUKhTBHIK TYKBIPBIMIAP €1Ii.

Xanadu wmo3haObIH 3epTTEymIiIep apachlHIa
Mo3haOThl JaMBITYIIBl OLIAKTAp PETiHAE AJITHIH
Opma Hemece oHBIH actaHackl Capail Kajaacsl MYJIIe
kepcerinmerini. Xanadpu wma3haOblH AaMBITYLIBI
MekTenTep perinme kemminikke Kyda, Kopacan,
Illam, Kahupa, Moyapannaxp, [[uobGanm Oenrimi
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Oonran. An, AnteiH Opaa acranacel Capaii Kanacsl
MyJie Herisre ansiHOarad. Anaiima, Antein Opna
MeMiekeTiHe e XaHahu Mo3haObIH HaMBITKaH
KemnTereH fFylamanap MbIKTEL. OcCbl KyHre AeHiH
On-Kadayn xelipek aybi3fa allblHCA, €HJII OHBIH
KatapbiH Xahu3 of-1uH Myxamme 0uH Myxammes
6un Illnha6 6un FOcyd on-Kepaepu on-Xopesmu
an-ba3zasuii TONTHIPHII OTHIP.

KopsIThIHABI

Xapus om-muH Myxammen OwH Myxammen
6un Illnha6 6un FOcyd on-Kepmepu on-Xopesmu
on-bazzasu AnteiH Opna MEMIICKETIHIH Kyjiay
moyipinge ewmip cypreH artakTel (ukh imiMiHIH
MaiTaiManbl. O GuKh UTIMIHIH TOKBIpay Ke3€HIHIC
eMip cypce e, MYChIIMaH KYKBIFBIHA KATBICTHI
KONTEreH ©3eKTi Macelenepre o3 TYPFBICBIHAH
MaibIM Jkacail angel. O0y Xanuda MeKTeOiHIH oKi-
Ji OoyFaHIBIKTaH, Ma3ha0 mieHOepiHae paluoHa-
JUCTIK MIKipJep alTybIMEH OHBIH KO3KapacTapbl
aca KyHIbl eni. bozzasupin «On-Darayan-basza-
3 eHOeriHAeT IiHu yKiMuep ©O0y Xanuda ryia-
MaJapbelH KalTalaybIMeH eMec, ©3IHIIK TYpFhIaa

(bukh Mocenenepin Tangal arysbIMEH aca MaHBI3Ib.
ComnbIH 0ipi, OCBI MaKaliaja TallJlaHFaH OHBIH FUOa-
JIaT KOHE CalIbIK MaceseliepiHe KaThICThl (PUKhTHIK
YCTaHBIMAAPHI eIi.

On ¢ukh TapMakTaphlHa JOTMATHUKAIBIK TYp-
FBIIaH €MeC, OAUIAIK NPUHLMIN TYPFBICHIHAH,
COH/ai-aK, PaAIMOHAINCTIK TAWBIM TYPFHICHIHAH
tangay xacaiinpel. Kapamaiieim Mocene — naper (Ta-
3ajaHy) anyJblH [IapTTapbl, COHAi-aK, HamMa3 OKY
OapBICHIHIIAFBI KaMaT, OTBIpFaHNIa CYK CayCakThl
KOTEPY, Op XaIBIKTBIH CHHTAPMOHU3M €PEKIIEITITiH
€CKEpII, TOKYUATE EPekKENCH ThIC KaFuaaiapIIblH
OOJIATHIH/BIFBI, Ka3a HaMasJbl 6Tey MEH jKyMa Ha-
Ma3JIbIH Keibip Mocernenepi, opa3a TYTyAaFbl Keil-
0ip ykiMmzep, YIIbIp MEH 3eKeT 0aObIHbIH 0a30ip
Macernesepi, MEMJIEKeT Ka3bIHACBIHBIH TyciMmaepi,
KaXBUIBIK KYIINIBUIBIFBIH aTKapy HOpMalapbiHaa
Kypan Men xanucTi xoHe FystamMaiapblH mwKTHha-
TapblH CAJBICTHIPA OTBHIPHII, KUCHIH/BI AepOec mie-
M alTanbl. OJIEyMETTIK JXKOHE TaOWFU epeKIe-
JiKTepiai Ae MonbiHAH eckepeni. byn — ba33azuain
¢ukh imiMmiEmeri 6acTbl epekmieniri hom OHBIH
FYJIaMaJIbIFbIH OUTUICHTIH HEri3ri (akTop Jecek
achIpa alTKaH/bIK eMeC.
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10. BeproiMmypartoB ;'--'-"'

Hyp—My6apax Erumner ncnam monenueti yauBepeueti, Kazakcran, Anmarsl K.
e-mail: joldaskz@list.ru

XYKTIAIKTI )KACAHADBI TYPAE Y3YAIH AAAbIH AAYAATDBI AIHU
YATbI3AAPAbI AEPEKTAHYADBIK T¥PTbIAAH TAAAAY

Makarapa XKYKTIAIKTI >kacaHAbl TypAe€ Y3y OOMbiHLIA AiHM yafbi3papAa (Cype asTTapbiHAQ,
XaAMCTepAE) 6ap ecreTTep TaAAdy apKbiAbl TYCIHAIPIAreH. BipiHLIAEH, XXYKTIAIKTI >KacaHAbl TypAe
y3yre TikeAeil KaTbICTbl, KE3eKTE aAAbIH aAy OOMbIHLLA yarbl3aap >KuHakTaaraH. CoHaal-aK, TikeAen
JKOHE >KaHama MarblHaAaFbl yarbi3aap Gipaeit TaapayFa aAbiHAbL. MyHAQFbl 6acTbl MakCaT Ke3-KeAreH
caHaTtTarbl Tyyfa KabiAeTTi MyCbIAMaH OMEAAEPIHIH >KYKTIAIKTI >KacaHAbl TYPAE Y3YiHiH aAAbIH aAy
SKYMbICTapbIH OMAACTbIPY. XKblAAap 6OMbl TOAACbIMA OTbIPFAH >KYKTIAIKTI >KacaHAbl TYPAE Y3YAiH
AAAbIH Ay >KYMbICTapbIHbIH, KaTapbiHA AiHWM YaFbl3AapAQ anTbIAATbIH MPOMUAAKTUKAABIK, MBHI 6ap
MaTepuaAAbl KOCbIMLLA KypaA peTiHAe KOAAAHY MaKCaT TYTbIAbIM OTbIP. MakKcaT XYKTIAIKTI sacaHAbI
TYPAE Y3YAIH arAbIH aAy 60MbiHIIA 3(PPEKTMBTI BAIC-TOCIAAEPAI OMAACTBIPYAQ AiHAE 6ap yarFbi3AapAbl
nanAaAaHy KaHLIAAbIKTbl OH, HOTUXKeAep GepeTiHiH OCbl CUSIKTbl 3ePTTEYAEp apKbiAbl CblHAM KepY.
CoHpait-ak, 3epTTey Oipliama oT6acbiAapbiHbIH KYKTIAIKTI >kKacaHAbl Typae Y3ybeyiHe Hemece
>KayankepLiAiKCi3 XXyKTi 60AMayblHa KOI XarFAaiAa AiH, SIFHU AiHWM yaFbi3Aap KeAepri 60AFaHbIH CO3
eTeai. XXYKTIAIKTI »acaHAbl TypAe Y3YAe 3TMKAAbIK, MEAMLIMHAABIK, CaAAAQPAAPAbIH Kerm >KaFAarnAa
aAaMAAPMEH ecKkepine 6ePMENTIHI aHbIKTaAbIM, aA AiHM yarbi3Aap NPOMUAAKTUKAABIK TYPFbIAAH TUIMAI
GOAbIN KEAETIHI acTapAan anTblAaAbl.

Ty#in ce3aep: ucaaMm, BaAUFaT >Kacbl, HEKe, TYCIiK >kacay, AiHW 3THKa.

Yu. Bertymuratov

Egyptian University of Islamic Culture Nur-Mubarak, Kazakhstan, Almaty
e-mail: joldaskz@list.ru

Source analysis of religious sermons on the prevention
of artificial termination of pregnancy

The article interprets religious sermons (verses of surahs, hadiths) on artificial termination of
pregnancy. To write this article, first, we have collected sermons directly related to the artificial
termination of pregnancy, and then on the prevention of this problem. Direct and indirect sermons
were also involved. The purpose of the organization of preventive work on artificial termination of
pregnancy in Muslim women of any age.The main goal of the researchers is to introduce religious
sermons as a method of struggle to reduce the number of artificial abortions that do not stop for
many years. During the test, the effectiveness of existing religious sermons, their impact on positive
results; for further use as a method to prevent artificial termination of pregnancy. The researchers
also noted that in most cases, religion, that is, religious preaching, prevented many families from
circumventing abortion, and realized the irresponsibility to themselves. And also, the question is
raised about the non-effectiveness of ethical, medical methods to reduce artificial abortion, people
have stopped taking into account their complications, but oddly enough, religious sermons are be-
ginning to be effective on this issue.

Key words: islam, the age of baligat, marriage, abortion, religious ethics.

tO. bepTbiMypaTOB
ErvMneTckmin yHMBEPCUTET MCAAMCKOM KYAbTYpbl Hyp-My6apak, KasaxcTaH, r. AAmarbl
e-mail: joldaskz@list.ru
MCcTOYHMKOBEAYECKMIA aHAAM3 PEAUTHMO3HDIX NMPOMNOBeEAEit 1Mo nNpodrAaKTUKe
UCKYCTBEHHOr 0 npepbiBaHUsi 6epeMeHHOCTH

B cTatbe MHTepnpeTMpoBaHbl PEAUTMO3HbIE MPOMNOBEAM (asiTbl CYP, XaAMCbl) MO UCKYCCTBEHHOMY
NnpepbiBaHNIO OEPEMEHHOCTU. AAS HanUcaHus CTaTbMW, BO—TEPBbIX, COOPaHbl MPOMNOBEAM HEMOCPEA-
CTBEHHO Kacawollleecs Mo MCKYCCTBEHHOMY MPEpPbIBAHMIO OEpPEeMEHHOCTM, MOCAe MO NPOUAAKTMKE
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10. BeprpimMyparoB

AaHHOM NpobAembl. Tak >e MPSMbIE M KOCBEHHbIE MPOMOBEAM ToXe BGblAM 3aAeCTBOBaHbI. Lleab op-
raHusaums npoguAaKTUYECcKUX PaboT MO MCKYCCTBEHHOMY MpPEpbIBaHMI0 GEpPeMEHHOCTU Y MYCYAb-
MaHCKMX >KEHLIMH AI06Oro Bo3pacTa. [AaBHas LeAb MCCAEAOBATEAEN BBECTU PEAUTMO3HbIE MPOTMOBEAU
KakK MeToA GOpbObI AAS CHUXKEHMSI YMCAQ MCKYCCTBEHHOMO MpepbiBaHns GepemMeHHOCTH, KOTOopble He
MPeKpaLAITCs Ha MPOTSXKEHUM MHOTUX AeT. B xoae npoBepuTb, 3hPeKTUBHOCTb CYLLIECTBYIOLLMX B
PEAMIUM TIPOTOBEAM, UX BAUSIHUE HA MOAOXKUTEAbHBIE PE3YALTATbI; AASI AAAbHEMLLIEr0 MCMIOAb30BaHMS
KaK METOA MO NMPeAOTBPALLEHMIO UCKYCCTBEHHOTO NpepbiBaHns 6epeMeHHOCTU. MccaepoBaTeAM TakKe
OTMETUAM, UTO B GOAbLUMHCTBE CAYYAEB PEAWIUSI, TO €CTb PEAMIMO3HBIE MPOMOBEAM, NPENSITCTBOBAAM
TOMY, YTO MHOTME CeMbM 000LLAM abOPT, M 0CO3HAAM BE30TBETCTBEHHOCTb MepeA caMum CoboM. A Tak
e, MOAHUMAETCS! BOMPOC 0 He 3(h(HEKTUBHOCTM STUUYECKMX, MEAMLIMHCKMX METOAOB MO CHUXEHUIO 1C-
KYCCTBEHHOrO npepbiBaHnM GEPEMEHHOCTH, AIOAM MEPECTAAN YUUTbIBATb MX OCAOXKHEHMI, HO Kak HU

CTPaHHO PEAUTMO3HbIE MPOMOBEAN HAUMHAIOT ObITb S(PMEKTUBHBIMM MO AAHHOMY BOMPOCY.
KatoueBble cAoBa: 1MCAaM, Bo3pacT GaauraT, 6pak, abopT, peAmrnosHast aTuka.

Kipicne

Koram nambiraHMeH KeHeIeH Oepri Macemenep
memimMin tammai kemeni. KeiiGip mocenenep xo-
FaMHaH KOoFamfra oTin kypaeneHyzne. OchIHaail
MacernenepAin Oipi )KYKTUTIKTI )kacaHAbl TYPAE Y3Y.
3epTTey yAepiciHe KYKTLTIKTI )KacaH bl TYPAC Y3Y
KYH TOpTiOiHzAe o3¢exmi eKeHl aHpIKTanasl. CoHmai —
aK JKYKTLTIKTI JKacaHIpl TYpAe Y3y >kahaHIbl Moce-
nenepain Oipi.

3epTTeyae Konoaubliean depekmep KO31H Heri-
3iHEH JiHM MaTepua KOphl, aTan aiTkaHga Kypax
KopiMm cypenepi, asTTapbl )KoHE XaJUCTEP Kypanbl.
Jlinu MaTepuan — KOChIMIIa AePEKTEPMEH JKOHE FhbI-
JBIMU 3€PTTCYJIEPMEH CaNIBICTHIPBUIBINT TaJIaHIbI.
Makaia nuciaamaa KYKTUTIKTI JKacaHABl TYPAE Y3Y
OolibIHIIA OeKiTinreH 3eprreyAin Oip Oemiri OombIn
TaOBUIAEL.

TakbIpbINTHI TAHAAYABI JIHEKTeY KIHE MAK-
caTbl MeH MiHaeTTepi

TakpIpbINTEL 3€PTTEYre >KYKTUTIKTI MaHBI3IbI
ceberici3 ykacaHIbl TYpAe Y3YAIH €TeK alysl ceber
Oonnpl. JKarmaii MyceIIMaHIap AiHM OacKapMachi-
HBIH Ha3apblHa LTIrin oTeIp. JKYKTUTIKTI KacaHIsl
TYpJe Y3yre WMCIaMHBIH KO3KapachlH ecKepim, Oy
OTaHbl MYCBUIMAH OKIJIIEPIMEH MaHBI3IbI ceOer-
ci3 (MeIMIIMHANBIK) iICKE achIpy JiHTe KaHIIbl eKe-
HIH KONIIUTIKKE TYCIHAIpY MaHbI3AbL. JKammsl,
JKYKTLUTIKTI )KacaHIbl TYPAE Y3y SJEeMIIK JieHTel e
HICHIIMIH TallaraH, JKOFapblla alThIl KETKEHICH
KeHeJIeH Oepri Tapuxsl 0ap, eH i xahaHapl Mocernere
aiiHajbIm OTBIP. Bip KBI3BIFBI JKYKTITIKTI JKacaH-
OBl TYpAe Y3y OipkaTap WcliaM MdiHIH YCTaHYIIIBI
XaJIbIKTap/ia, OHBIH IIIHIE Ka3akK XajkeiHAa XX
— FachIpIBIH OipiHINI >KapTHICBIHA NEHIH Mocele
peTiHne TybiHAaMaraH. JKaimbl MakaJaHbIH MAkK-
camvl KYKTUTIKTI >KacaHIbl TYpHae Y3YyHIiH aabIH
ay KOJBIHIA Hciamaa Oap yarbI3Jap/bl Tajjaay,

COHJAl — aK oyiapjabl THIMJI KOJIJIAaHY JKOJIapbIH
YKAHFBIPTY 3€PTTEYAIH MiHOeni OOJBIT OTHIP.

FuuibiMu 3eprrey sgicHamMachl

3epTTey/ie AePEeKTaHy CANACBIHBIH TAPUXUIIBIK,
CaJIBICTBIPMAJIBIK JKOHE CBIHH TaJIay 9MiCTepi KOJ-
JAHBUIABI. OJETTEriIcH, TApUXUIBIK dJic — MaKa-
Ja TaKbIPbIOBIHBIH MOHIH (TapHXbIH) Oip Kylenae
JKETKI3yTe CeMTITiH THUTI3/li; )KYHeT OWIbIH KaJbI-
TacybIHAA, NIEPEKTEPAiH PET PEeTiMEH Ti30eKTemim
KOJIJAHBUTYbIHJIa MaHbI3Ibl pein oiHaabl. Canbic-
TBIPMAJIBIK 9JIICi — JepeKTepli ipikTeyae, Makasa-
HBIH IIBIHIIBULIBIFBIH, FAUTBIMUAJIBIFBIH apBITTHIPY 1A
KaxeT Oonapl. ©3re TinAepaeri JepeKTepai ay-
Japy YIIiH JMHTBUCTHKA, JEPEKTEPJIH YaKbIThIH
aHBIKTayJa XPOHOJIOTHS Caylanapbl, KOCHIMIIIA Ta-
pUXH TOHJAEP KaTapblHaH KOJIaHbULABL JliHU Je-
PEeKTEepAiH Ma3MYHBIHIAFBl aCTapJbl, KaHaMa M-
JTIMETTEPMI COHIETyre TEepPMEHEBTHUKAIBIK OIiC
naianaHbIIIbL.

Herisri 6eJaim

Wcnamna miHu — 3TUKAIBIK TOpOUE 0TOACHIHAH
Oacramanel. OTbOaceiHAa Y1 MEH KbI3Fa OepiieTiH
MYCBUIMaHJIBIK TOpOWE, ONapAbIH YaKbITBIMEH Yii-
JeHyJepiH Karaja Kagaranayra HerizmenreH. Ky-
pan Kopimae «Hobo» cypecinge: «Cenaepai
KYII—KYI eTiM JKapaTThIKy el Ka3pUFaH. Ma3My-
HbIHIA: <«OKepaiH Temne-TeHIIriH cakTal opi OHBI
KUMBUIIATIIAY YIIIH TayJap/sl Ka3blk eTkeHi. JKoHe
0apipIK MaKIyKaTTap MeH OCIMIIKTEepIi aTaibIK
JKOHE aHaNBIK eTill )KyObIMeH xapatys» (CepikOaid,
2020: 1) »xep OeTiHaETI aAaM3aTThIH, MiHIETTI TYPAE
HKYI->KYIT OOJIBIT OMip Cypyi Tere-TeHaiK K e
TYCIHJIipiJITeH.

Myxammen [laiirambap: «Kyu yiineHnren keszie
TIHHIH KapTBHICBIH KOMIJI OpbIHAaraH Oomamsl. Ad,
€HJIi KaJIFaH >KapThICHl OOMBIHIIA (HEMKYpaiibl 60-
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nynaH) AJutagaH KOpHIKCHIHY, (XKymarynos, 2020:
1) — men yiineHymiH JiHHEH eKeHIITiH aiTKaH. CoH-
Jal—aK «AWmagaH XETKEH puyasTra AJUIaHbIH
Enmrici: «Heke — meniH cyHHeTiM. KiMe-KiM MeHIH
CYHHETIMe aMaJ eTrece, oJ MeHeH emec. COHIIBIKTaH
na yitneningep, meH Kusimer kyHi 6acka ymoerrepre
CEHJIEPMiH KONTIKTepiHMEH MaKTaHAWUBIH» JeTl,
(PKycinos, 2021: 1) ep MeH olieNIiH YilIeHYiH HaK-
ThUTaFaH. XaJInuc Ma3MYHBIHIAFbl 0ACTHI yarki3 Oap-
a MYCBUIMaHABI YileHyre yritrey. byn yarbi3
KOIMIIUTIKIIEH OpBIHAANFaH JKarjaifa, KelTereH
KEJICHC13 Maceesep/Ii 0oabIpMay IbIH aJIbIH ajia-
161 COHBIH KaTapblHAA KYKTUTIKTI )KacaHIbl TYPAE
Y3YIiH anjblH ajly yakbpITBIMEH YHJICHYTre Tikeien
KaTBICTBI. YaKbITBIMEH OTOAChIH KYpFaH XKacrtap,
OHBIH 1HIIHIE KbI3Jap KeNeHCI3 jKarmainapra Tam
OonmMaiiael. YaKpITBIMEH YHJICHTEH ep Oaia mama-
ChiHIIAa 00C JXypicke canbiHOaiabl. Wcnam niHi
YTITTEN OTHIPFaH yaKBITHIMEH YHIIEHY yaFbI3bl, SCi-
pece OYTiHTi TaHAa OpbIHAAIMAH KYpreH arbIMAap-
IBIH Oipi, ajm YWIeHy KYKTUTIKTI »acaHABl TypIe
y3yai OonaslpMayablH KOHE algblH alylIblH Oac-
THl TIpodrutakTrkacel. Ilaitrambap kemeci 6ip xa-
mucinae: «Ei, sxkactap ToObl! [mrepiHHeH KiMHIH
KYIIi JKeTeTiH 0oJica — YHIeHCiH. OUTKeH yilieHy
apKbUIBI OJ1 KO3iH XapamJiapra KapaylaH caKTanbl
opi MyImeciH Kopraiiapl. AL, erep KiMHIH KYIITi JKeT-
nei jxaTca aybpI3 OeKiTciH. OWTKeHI opa3a — OHBIH
Kankaaey (OKycimos, 2021: 1) mem, yitmeHymiH KO-
FamJia aTKapaTblH 3TUKAJBIK KbI3METiH, oleN Kaybl-
MBI alIJIBIHAAFBl MOJICHUETIH, ajamIap apachiHia
KeINeHCI3 karmaiapl Oomaplpmay TopTiOi mem Oe-
ritered. XaJuCTIH JKa3bUIFaH YaKbITBIH €CKEePETiH
00JIcaK, yarbl3 OCHl KYHT€ JIeHiH MaHBI3bIH KOHMa-
FaH.

[TapuraT OolibIHIIIA OTOACHIHIA aTa-aHAHBIH Oa-
JIAJIaphl aJIbIHIAFbl 0ACThI MTAPBI3BI OATUFAT KAChI-
Ha TOJIFaH YJI MEH KbI3IIbI, MiHJETTI TYpJle HEKere
TYPFBI3BIN, IIAHBIpAK KOTEpPTy. SFHU YHIeHAdipy,
OoTOAChlH KYPFBI3BIN, Oaianbl-maraisl  OOMyBIH
Kanaranay. MyHnarel JiHHIH »kahaHabl MakcaThl
KOoFamJia OaJiFaT JKachblHaH acKaH HEeKere TypMaraH
ep MeH oiien 6oMay Kepek, HeKere TypMay UciiaM
OOWBIHIITA, Kall JKaFbIHAH aJbIll Kapacama IypPBIC
areiM emec. Mcinam OoWbIHINIA €p)KETKeH Oana-
CBHIH opOip aTa-aHa yineHmipyre MiamerTi. Epxker-
KCH VJI, KbI3Jbl YaKbITBIMEH YHJICHAIpMeEce, OHIa
mahayaTel ceOemnTi iCTeITeH KYHOFa TEK YJI-KBI3BI
eMec, ara-aHanmapbl jaa sxayanthl. lllapurar 60ii-
BIHIIIA, MAHBI3/IbI [IIAPT — HEKEr'e OTHIPYIIbLIAPIbIH
MIHJETTI TYpA€ KOMEJIeTKe TONFaH (PKOFapbhlia
ailiTkaH OaJMFaT )KachblHA TOINYBI), aKblI-eci OYTiH,
JKaKbIH TybIC OonmMaysl tuic. [laitrambap: «bizain
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oJ otanaacy. Kimje-kiM MyHHAH Kallkakraca —
0i3aepaeH emec» — aereH (Ocepysibl, 1994: 78).
banwurar xacel — mapurat OoibIHIIA Yy Oana-
Japjia OH €Ki, KbI3 Oajianapia TOFbI3 JKacka ToJI-
FaHHaH Oacramanpl. SIFHH €pPKEKTIK XKoHe SHeNIiK
Oenrinepi KepiHreHHEH Oacrar, YIAap epKeTKEH,
KbI3ap OoibkeTkeH OojbIn ecenteneni. Erep kep-
CETUIreH jKacTapblHAa (PU3UOJOTHIIBIK TYPFBIIaH
epecekTik Oenrinmep kepiHOece, Y 11a, KbI3 J1a OH
Oec ’kachiHJa Oanurarka ToiraH. byn kaiibiHna
¢ukh kitanraperHna: exi umam (90y HOcyd men
Myxammen): erep arajraH Oenriiepi kepinOece,
ekeyi me (Y1 1a, KeI3 1a) OH Oec JKachIHaa OamuraT
JKaChIHA TOJAJbI, NEHreH. SIFHU nciaM MiHIHIH
ykimi ocel. COHBIMEH OaTHFaT JKaChIHBIH ¢H TOMCHT1
KOpCETKIillli yIAap YIIH — OH €Ki ac, an Kpl3Jaap
yIIiH — ToFeI3 Jkac (Yoaiiaymra non Macryn, 2021:
1). banurat xacklHa TOXYABIH Heri3ri cebedi neHe-
IIeH MOHMIIH IIBIFYEI. by skeninae Hyp cypeciHin
59 — aareiHma: «O3 KarapiapbHIaFel OalanapbiH
Oanurart JkachlHa TOJIFaH[IA YJIKSHIEp pYKcaT cypa-
raHmail (ocipece >kaThlH OeiMere) pykcar cypa-
cet» (Kymmes, 2020a: 24-27) peminreH. AsTra
«CeHJIEep/iH OananapblH OAUFATKA KETKEH Ke3Je»
— gen auTenanel. «bammraTka JKeTKEH» JIereH co3
aaTTa «XyJIyM» Jen OepiareH. «Xynym» co3i YHbIK-
Tanm JKaTKaH Ke3J€ EHYBI3JABIH (II9yeT, YPBHIK)
NIBIFYBI JIETCH MarblHaga. Y7 MEH KbI3, €KeyiHiH
ne Oanurarka TOJY Kackl 9JeTTe OH Oec KacTaH
acnaiinel. Ep xerim Hemece 0oif XKeTirm, Y MeH
KbI3 «013 OAJIMFaT KaCchIHA TOJIIBIK» J€Ce, OJIap IbIH
ce3nepi kaOpurmaHanbl. Omapra Oanmurar >Kachl-
Ha TOJFaH ajgaMAapAblH YKiMi xypeni (Byxapw,
2021: 1). CoHpIMeH KaTap «pyKcaT CYpPachIH» el
OTBIpFaH MarblHA, 9p Oip OanuFaT >KacblHa TOJIFaH
Oama, Kail yakpITTa OOJNMAChIH, MEWIl TaHEpTEH,
TYCTE, KEIIKICiH *aThlH OeymMere, MiHIETTI Typie
pYKcaT cypall Kipy Kepek, O JKeHiHIe, opl Kapai:
«KatpiH OesnMere yiI yakpITTaH 0acka (MEIiHEeTiH
yakKpITTap, JKaJlaHAIITAHATHIH) PYKCATCHI3 KipyTe,
TEK OaluFaT jXachlHAa TOJIMaraH Oanamapra 0o-
maney (Kymmes, 2020a: 24-27) nmenminredn. MyH-
JIaFbl MarblHA, JKBIHBICTHIK JKacKa TOJFaH JKac-
ecmipiMaepai Tan JKacklHaH ©Oacrar, Kimmripim
STUKETTEPAl OPBIH/AAY apKbUIBI THBIM KOWBUIATHIH
opekeTTepre GapMaybIHbIH aJlbIH any. JKaTbiH 06J1-
Mere pYKCaTIIeH Kipyai Kaaaralaylarbl Makcar,
JKBIHBIC KaThIHACHI OPBIHJAJIATHIH JKEPACH Oacrarl,
OFaH KaThICThI OApPJIbIK OPEKETTEPAIH JIHMEH KaTal
KaJlaFaJlaHaThIHBIH, 9p Oip Oanufar >kachlHA TOJIFaH
OanaHbIH O0IBIHA yaFrbI3ap apKbUIBI CIHIPY.
Conpaii-ak, JiH OajquFaT »KacblHa TOJFaH YII
MEH KBI3JIbIH, JI€P Ke3iHJe HEeKelecrned, YaKbITThI
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y3apThIN, YilleHyai merepte Oepyine OipreH-Oip
KapChl, SIFHU YHJIEHY YaKbIThl CO3blIa OepMey Ke-
pek. YiineHny OoifplHIIa Keneci yarbizga «CeHaep-
re OFaH TYpaKTayJapblH YIIiH 3 KbIHBICTAPbIHHAH
KyOaiimap >kapaThlll, apajapblHa CYHiCICHIIUIIK,
MEHIpIMIUTIK Taija KbUIFAHIBIFBl Ja OHBIH Oel-
rinepiner. Ce3 OK, OCBUIAP/bI OiJlaFaH enre Oen-
rinep Oap»; connmaii-ak, «lmrepigaeri Goimakrap-
IeI (ep KETKeH YJI, KbI3AapAbl, TYI ep, Shenaep/i)
KOJIJIapbIHAAFbl KYJI, KYHJIEPIIH IYPbICTAPbIH Yii-
nennipigaep. Erep onap keneit 6omnca, Anna o3 keH-
HIUTIFIMEH oyiapiabl OadbiTazbl. AJia aca KEHIIUTIK
neci, Tonslk Oimymi» (KpaukoBckuit, 2021: 1) mem,
yinieHy opOip ajgaMra KaThICTBI €KEHi HAaKThI JKET-
kizinred. CoHBIMEH, UCIIaM YIIIEHyTe KaTBICTHI 63
YKiMiH HakThl keTkisreH. Cype asTTapbl Ma3My-
HBIHJA KOFaM/Ia OapiIbIK TIeH e YIUIEHY KepeK JIeTeH
MaFrbIHa JKaTelp. YHJICHY — mapuFar OOWbIHIIA ajam
OOJIMBICHIH TOJBIKTHIPATHIH, KETUTIIPETIH OalIaHbIC.

HlapuraT XpucTHaH AiIHIHAET1 TOPKITYHHETIK
(MOHAXTBHIK) JOCTYpIMEH Kemicrenmi. OWTKeHi
MYHJIall o/IeTTep aJaMHBIH oy 0acTa KapaTbUIFaH
OOMMBICBIHA KapCHI, alaMi KaKETTUTIKTEPi, MYI-
JISJIep/Ii )KOKKA IIbIFapy, ®KapaThUIbIC CUTIATKA Kap-
Chl IIBIFy. byFaH Monein: «...TOPKIAYHHUETIKTI ojiap
e37epi Tayblnl annbl, 0i3 ojapra AJUIAaHBIH pa3bl-
JIBIFBIH 13/1€y/1l FaHa MIHJETTETl, ajl OHBI (TOpKiay-
HUEIIKTi) MiHJIETTeMEereH eliK. Alaiifa ojaap OHbI
(aranmran MiHAETTi) OypeIc cakraid ammanabl. Onmap-
JlaH UMaH KeNTipreHIepiHiH ChIMbIH OepikK, anai-
na onapiabiH ke0i — maceikrapy (Kymmes, 2020:
27). Tlatirambap xamuctepi N1e¢ OChI YCTaHBIMIBI
HakThUiail Tycemi. Baithakunein Carbin nOH OO0y
VakkacTaH XeTKI3reH XaIuciHiae ObLIail IEJiHTEH:
«Anna 0i3re TOPKIIYHHENIKTIH OpHBIHA Ta3a Xa-
HUQWIIKTI (SFHA, OHI Oy3bUTMaraH cad Taza JiHA
nmoctypai) 6epni» (Kpaukosckuit, 2021: 1). Taba-
panu MeH baithakunepniy tapartkan Oip puyast-
tapbiaga [laitrambap: «Kimue-kim yiinenepre xa-
FHOaiiel KETKUTIKTI Oail Ooyla TyphIn yinerOece
on meHeH emec» (Mycmum, 2018: 1) — neren.
Conpaii-ak, «Aj, MeH OyaaH OblIait olienaepre el
JKaKbIHIaMaHMBIH Opi CIIKaIllaH J1a YisIeHOSUMiHy
— ereH amamra, coll kesfe [laitramObap Kemim: «Ori
cesmepal aiiTkaH cenaep Me? A, MeH Ooicam,
yayutahu, AJutamaH CeHAEpPICH apTHIK KOPKAMBIH,
CEHJICP/ICH apThIK TaKyaJIbIK KbUIAMbIH. AJaii-
Jla opa3a TYTaMblH — ay3bIMJbI allaMblH, HaMa3
OKUMBIH, YHBIKTaHMBIH JKOHE OWENNEepIMMEH Jie
KochbutaMbiH. KiMmze-kiM MeHIH OChl CyHHETIMHEH
Oac taptca, on MeHeH emec» (M1OH Mamxka u anb-
Xakum, 2021: 1) men mremiMiH HAaKTBI OUTIIPTEH.
YiineHyre KaTbICThl asTTapJarbl ©CUETTI OPBIHIAY

«HEKe» Jel atanaapl. Y ijeHy MakcaTbIHIa ep ajaM
HEeKere TYPY YIIiH, alJpIMeH OipHelle TajanTtapibl
OpBIH/AYBI MAapbI3, alIbIMEH TOMEHJET1 JepeKTeri
MoJliMEeTKe colikec: «Ohily cyHHeT mMamuaphbl Xa-
Hahu Ma3xaObIHBIH Fylamacel, OO0y XanudaHbIH
urokiprTepi Mimam Myxamman, Mmam Manuk xoHe
Nmvam [adwurunei mikipaepi OoifblHIIA HeEke
KUBUTY YIIH KBI3/IBIH OKECIHIH DPYKCAaThl Kepeky,
KbI3IbIH KaMKOPIIBICHIHBIH PYKCATHICHI3 KUBUIFaH
Heke — MayKyQ. SIFHu, aTa — aHAChl KYIITaMalbIHIIA
epITi-3aibINITEl aTaHa anMaiael. Mmam Myxamman
«... KbI3JIbIH KAMKOPILBICHI OHBIH PYKCATBIHCHI3 HEKE
KUBLUIFAHIIBIFBIH OiJice, HeKeHi Oy3a amanbl, Kynrai
Ja anansl gereH. JKachlpblH KHBUIFaH HEKE 9JICi3,
Kayamkepmiiiri TemMeH Oomanmbly; I[latirambap:
«IlapuraTka Kailllbl YHJIEHY MEH LIapuUraTKa cai
YHJIEHYIH apa JKiriH alpIpaThlH HOpce OaObLT
KarbIll, xapus ety» (Ammaxanos, 2017: 1) geren.
[Taiitrambap XamuciH YT TYTKaH Ka3ak XaJKbl aTa-
aHaHBIH OaTachlH ajblll, AAacTapKaH >XaWblll JoM
Oepim, Oerarrap *xacar YHJICHT€H/IITIH TOH apKbIIbI
XKapusiiaradH. YIJIeHyAI HeKe apKbUIbl iCKE achIpy
YIIiH, OpbIHAAY KepeK OacThl Mapbi3 OHBI JKapHs
eTy. SIFHH, ep MeH oHeNiH HeKere TYpFaHbIH Oap-
1a KaybIM 01y kepek. MyH/1aFbl MOH HEKe iIIiHJe
OpBIHAATATBIH: JKBIHBICTHIK KAaTbIHAC, KEeHiH coOu
JIYHUETE OKeNy JKoHe T.0. IMIapajap KachbIPbIHCHI3,
IiHM TOPTINKE cail )KypYy Kepek. JKbIHBICTHIK KaThIHAC
TEK KaHa HEeKe 11IH/Ie OPbIHAATY KepeK. by ninu ta-
Jan MIeKTeyJiK OOJBIT KOPIHreHMEH, agamIapIblH
xaityanaapaan 0eJiek TIpIIUIK eKeHiHIH, KOFaMHbIH
IYpBIC KONMMeH epOyiHiH kemimi. Mcmam OoOMBIH-
11a aJlaMHBIH KBIHBICTBIK KaTBIHACKA TYCY TOpTiOi,
Ce3iMiH Kajaralay KaKeTUlri TyCiHIipinreH.
AJnaMm KyIITapiblK Ce3iMiH KaHaFaTTaHIbIpyIa JiH
KOSITBIH IIEKTEYJIKTEp MEH TajllalTaplibl YCTaHy
kepek. Kymrapielk ce3im agamra OepinreH caHa-
MeH KaJarajJaHy KepekK. TajanTbl MyChUIMaHHBIH
Kajaranay KaJarajamMayblHa  JIiH KEMUIIK
OepMeiini; erep agaMm Homcire OOW  aNmbIpaTHIH
Oonca xallyanra aiiHajanpl, ©3iHe TYJIFa PETiHJE,
JKaHYSCBIHA, KAJITB KOFaMFa Kip KenTipeni; Oipak,
KYIITapJiIbIK ce31MIi Kagaranay TOpKiTyYHHETIK eMip
CYpPY canTblHa yJlacmaybl KepeK. bynm AJuraHblg
ajamra OepreH TaOufu ce3iMzepiHe, OHBIH iLIiHIE
xKep OETiHJe YpIaK >KaJFacThlpy KaCHETiHe KapChl.
AnamublH Taburu ce3iMiepiHe KaHmainma Oip
MIEKTEYTIKTEP JKOK. [lereHMeH OpbIH almybsl MYMKIH
IYPBIC eMEC OpeKeTTepre TUbIM Koilbliran. MyHai
HICKTEYJIKTEp, UCIaMFa JISHIHT1 JiHACpPMEH, SFHU:
A3FBIHJIBIKKA, 3UHAKODPJBIK JKOHE JKE3OKIIETIKKEe
TUBIM KOWbLIFaH. bipak Heke MeH YiJieHyre pyKcaT
Oap. McnaM HekeHi Kojjam, COJI OYPBIC >KOJIIBI
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TaHJaraH, Oipak ep MeH oHeNaiH TopKigyHHUETiKKe
KeIin, OapiplK oJeMHEH OKIIayJIaHyblHa Kapchl,
cebebl MyHmail Kargaimarel amamaap TaOuFu
KOKETTUTIKTEPIH OPBIHIAN alMaii, xep OeTiHAe amam
KanMmaraH Oonap eni (Anb-Kapmayu HOced, 1994:
65-66). Anamra TaOMFaTIICH OCPIIreH >KbIHBICTHIK
ce3iM TeK KaHa HeKe illiHJle KaHaFaTTaHABIPBLTYHI
Kepek. Anamra OepiireH OyJ1 ce3iMl HeKe 1mIiHAe
eTey, JKOFaphl 1a alTHINT KETKeH/ IEH MclaMFa JeiiHTi
JiHAEpAe KapacThIpbUiFaH. Ep MeH oien apaibik
JKBIHBICTHIK KaTBIHACTHI XPUCTHAH JIiHI IIEHOepiHIe
KapacThIpaThiH OoJicak: «bubOims oTmnpenenser
CeKCyallbHbIE OTHOIIEHUS Kak Jap bora gemoBeky.
Jlap, KOTOpBIH YEIOBEK MOXKET OCYIIECTBIISAT IS
B3aUMHO# pagocTh B pamkax Opaka» (brone, 1993).
SIFHU, KBIHBICTBIK KATBIHAC HEKE IlIHE OpBIHJA-
mysl Kepek; «Tonpko Toraa, Korja Haie oOIeHus
¢ borom HuYem He oMpadeHo, a ceple MPEUcHo-
HEHO UM CaMHM, MBI MOXKEM MOCTaBUTh CEKCYyallhb-
HbIC OTHOIIICHUS HAa TO MECTO Ha IIKaJe YXU3HCH-
HBIX [IEHHOCTEH, KOTOpOE TOoJIaraeTcsi M COTJIACHO
bubmun. Yremaiics [N'ocmomoM, 1 OH HCIOIHUT
kenaaus cepaie TBoero» (brore, 1993). Jlin amam-
3aT aiAplHAa, OipiHII OpbIHFA OiHM MiHAETTEPAi,
KEiiH, OHBI OpBIHIAFaH JKaFaaina MeHACHIH <OKep
KOKETTUTIKTEPiH» OpPBIHAAUTBIHBIH MEH3EI OTBIP.
Opi Kapai, «VIHTUMHBIE OTHOIICHHUS — HE TOIb-
KO TMPOM3BOJICTBA, MOTOMCTBA, HO M HOPMAIIbHOE
CJIEICTBUE CYACTIIMBOIO TYyXOBHOI'O M CEPACYHOIO
0OIIeHHNs, BEIPAKEHNE TADMOHUYHOTO YEIUHEHUS B
JyXe, B yIIIe U TeJIe TPY B3aUMHOM YBaXCHUU JIPYT
k npyry» (brone, 1993); ep MeH aifen apaibIK )KaKbIH
KapbIM-KAaTBIHACTBIH (TOCEK KaTbIHACHI) YpIaK
YKAITFACTHIFBIH/IAFbl MAHBI3IBUIBIFBIMEH KaTap, afam
JICHI, TOHI YKOHE JKaHbI apaJIbIK OailJIaHBICTBIH IYPHIC
epOyiHiH Kemisli ekeHi OasHmanbin OTeIp. Kasipri
MICUXOJIOTHS, MEIUIIMHA cajlajapbl TYPFHICHIHAH
aliTKaH/a agamM3aT eMipiHeTi ep MEeH oleN apabIK
TOCEK KAThIHACHI KAKCTTUIITIHIH ajgaM JCHI YIIH
MaHBI3IBUIBIFEI, TYOCTeWIi TypAe TYCIHAIPUIIIL,
Oipak OyJ1 KaThIHACTBIH, HEKE iIIIHJIC OPBIHIAITYbIH
Tajamn eTil KOSABl. ATaJIMBIII YaFrbl3-TopOue 1HKLI
KiTaObI xxericiMer: «[loueMy 0CTaBUT YEIIOBEK OTIIA
CBOETO M MaTh W MPHUJIETIUTCA K JK€HEe CBOeH, u Oy-
oyT nBoe oxHa miotk» (brone, 1993) nem, ep meH
ofienn YHJICHTCHHEH KEHWiH «albIphLIMac TYTacKa»
allHaNaThIHBI OasHIAIFaH. ¥KCAC MOJIMET HuClaM
niniange, bakapa cypeciHme «... ceHmep (ep MeH
oifen) Oip — OipiepiHHIH KHETiH KuiMiciHzep ...»
(©cepyirr, 1994: 76-77) nen 6epinren. inmepae
0ap YKcacThIKTapFra KeJleTiH OoJicak, XpHUCTSHIAp:
«He ykionsiiTeCch Apyr OT Apyra, pa3Be o corJia-
CHI0, Ha BpeMs [Tl YIIPAKHEHHSI B IOCTE U MOJIUTBE,
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a TIOTOM OIIATh OyJIbTE BMECTE, YTOOBI HE HCKYIIIall
Bac cataHa HeBo3jepkanueM pamumy (brone, 1993)
Jlen yarbpI3Jaca, uciaMja Jia epii 3aibINThUIapabIH
KBIHBICTBIK KAThIHACKA TYCIIEHTIH IIAKTapbIHBIH
0ipi — OTBI3 KYH Opa3a yCTay YaKbITHI.

Caiipinl  KeneHzae, o3re IiHAEpIE e, HeKe
KYpyAblH MakKcaThl — ajam3ar eMipiH IyphIC
epOyimMeH cabakracaabl. Hekeci3 karbiHac, [Hxin
OotipiHIIa: «bor onpenenun Opak Kak paMKH, B KO-
TOPBIX MOTYT OCYIICCTBIISITBCSI CEKCyaJlbHBIE OT-
HOmeHUs. BcsAkoe WCIONb30BaHHME CEKCYyalbHBIX
oTHOIIeHUH BHe Opaka bubius HazpiBaeT npuio00-
NesTHUEM, OJTyZIoM, pa3BpaToM, HeurncToToi» (broHe,
1993); ucnamma Oy opekeT — 3MHAKOPJIBIK ST aTa-
naael. XPUCTSH JiHIHIE HEKeTe Nelin ep Oanamapra
Kejeci TamanTap KoWbmanel: «Eciam ucxoauT u3
TOTO, YTO, KaK MPaBUJIO0 OTBETCTBEHHOCTH 3a CEMBIO
MOJIOZIOH YeJIOBEK B COCTOSIHUM HECTHU TOJIBKO ¢ 19 —
25 eTHETO BO3pacTa, TO 3TO 03HAYAET, UTO MOJIOIOH
XpUCTUAHHH, CEPbE3HO PEIIMBLINI cIe10BaTh XpH-
cry, 6 — 12 et 10 BeTyIuieHus Opaka JOKEH KUTh
B CekcyaibHOM Boznepxkanum» (brone, 1993). Ochr
CBIH yaKBITHIHJA 9pOip XpUCTHAH AiHI OKiJl ©31HiH
OosamarpiHa OyphIC skoJ canansl. OChl JKblUAapaa
Ky/1ail KOMeTi apKbUTbI HOIIC1 KbI3BIFYIIBUIBIKTAPBIH
KEHIN TYJIFa pPEeTiHIe KaJbIlITacaabl HEMece To-
3IMIUTIK TaHBITHAW KYJIaibl, KEHIEH ajaaMm opi
Kapail Ky/ail Ha3apblHIAFbl AYPHIC aJaMFa aifHana-
Iel. JKacThIK IIaFbIH/A JKaH-KAKTaH KbI3BIKTHIPFaH
HOIC1 KbI3BIFYIIBUIBIKTAPhIHA MOUBIHCYHOAH, Kep-
CIHIIE OJaH CcailiblH KyJjailifa >XKakKblHAal Tycei.
Hemece Homci KbI3BIFBIHBIH TOJIKETIHE aifHaIabl.
OpuHe, 9] OCHl JKBUIIAP apajbIFbIHA JKAC XpH-
CTHAHJIBI JKOIJaH TalIbIPMAaKIIbl OOJBIN TYPTiyIi
KYIITepAiH apekeTTepi cesineni. Connaii-ak, xac ep
XKITIT TIeH KbI3 apajblK TOCTHIK KaphIM-KaTBIHACHI
[mxin 3aMaHbBIHIA MOCENie PETiHIE KOTEePiIMEreH.
Ce0e0i ep Oamamap MeH KbI3 Oayanmap KaTall Typae
exi Oenek TopOuencuren (brone, 1993). MyHnnarb
MaFbIHA XKITIT TI€H KbI3 apaJIbIK KYIITAPJIBIK Ce3IMHIH
aIIBIH aiy, ce0ebi OHBIH HeKelleH OYphIH OacTarybl
JKaKCBUTBIKKA arapMadThIHBI Oenrimi. Kymrapisik
Ce3iMHIH yaKbITbIHaH OYpbIH OacTalyblHa JiH
Kapchel. A Heke xxeHiHzae: «B Kop. 1 sicHo ckazaHo,
4TO Opak — JIeJI0 XopoIioe U BepHoe. [l 6e30pauns
CYHIECTBYET JHIIb OJiHa mNpuuuHa. «HexeHaTbii
3aboturcs o 'ocnognem, xak yroauts ['ocmomy»
(brore, 1993). MyHnna yileHOET€H XKITIT YaKbITHIH
TEK KaHa KyJail jkoybiHa Oepce, YHIICHTeH XKiriT —
orOacbkiHa Oeeni. YHneHOey i KayanKepIiTiKTeH
Kaly, e3iHe Kem YakbeIT Oenly nem TyciHyre 0o0J-
Maii/ibl, TOJBIKTa KyJlaidl ’KOJIbIHA MOMBIHCYHY A€N
TyCiHy Kepek. [lerenMeH AiH opOip alaMHBIH HEKere
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TYPYBIH KaJlaii/ipl, aJl KyJad *KOJbIH TaHAaraHaap,
o3 IenTiMiHe HaK ceHiM i 00y kepek. O )keHIHIe:
«Ho, xT0 HemokoneOMMo TBEpA B cepILe CBOEM U,
He Oy/Iydu CTeCHsIeM HYXXJO0, HO Oyy4H BIIACTECH
B CBOCH BOJIE, PEHIWICS B CEpAILE CBOEM ...» JeIl
xabapiaHca, keneci ManiMerTe «Jlydine BCTYNHUTh
B Opak, HEeXeNH pa3zKurarcs W Janblie BO H30e-
KaHue Oiyna, Kaxaplii uMel cBoro skeHy» (bione,
1993) neninren. Conpaii-ak [Hxin OGoHbIHIIA XpH-
CTaH JiHi OKUTiHIH AIHCI30€H HeKe KYPybIHA Y3UIi-
Kecinai Kapchl, cebedi, yarpl3 OoibiHIIa: «He mpe-
KJIOHSIUTECh MOJ 4YyXOe sSpMO C HeBepHbIM. M6o
Kakoe 0oOIIeHre MpaBeqHOCTH ¢ Oe33akoHueM? UTo
oOmrero y ceera co TbMoio? Kakoe cormiacue Mexay
Xpuctom u Benmapom? nu kakoe coydyactue Bep-
HOT'O C HE BEpHBIM?» JIeT, KapCBUIBIK OiIaipren. A
3eHaKOPIBIK XKeHiHAe: «KTo e mpemtoboaeiicTBy-
€T C KeHIIMHOIO, Y TOTO HET YMa; TOT FYOHUT Aylry
CBOIO, KTO JeJIaeT ATO; MOOOH W T030p HAaWIET OH,
u O6e3dectue ero He uarnaaurcs» (brone, 1993) nen
KaTaJl ChIHAII, YKIMiH YKacaFaH.

JKBIHBICTBIK KYIITApIBIKTBI Oacy, Texey, TOK-
TaTy IypbIC eMec, TeK KaHa OHBIH YaKbITHIMEH oTe-
nyiHe *xaFaai xacaraH nypeic. On yurin op0ip agam
WCIaM JIiHI yaFel3fan OThIpFaH OanuFaT JKachbiH
€CKepin, yakbpITBIMEH Hekere Typy kepek. Kasipri
KOFaMm/ia 3aMaHayH YWJICHY, TYPMBIC KYpy JKac Kep-
cerkimi Oipmama esrepreH. bipak or0GacbiH Kypy
CaJITHIH YCTaHFaH JKOH.

CoHbIMEH, UCIIaM OKBIMBICTBUIAPHI YHICHYiH
KOFaM MOJICHHMETIHE, aJiaM JCHCAYJIbIFbIHA KaXKETTi-
JITi MEH MaijachlH; YHIEHY TEK HOICI KAKETTUTITIH
eTey emec, OMOJOTHSIIBIK MYKTKABIKTBHI TYPBIC
JKONIMEH peTTey nen TyciHmipenmi. Ocbl TypFbIIaH,
MCIIaM OKBIMBICTBIIAPHI YiJIeHY OOMBIHIIIA TOMEH/Ie-
Tifiel TYKBIpBIMIAp KacaraH:

OIpiHIIIICH, adam3am YpnagvlH cakmay — Yi-
JIeHy apKbBUIBI ajam3aT Teri KeOeienmi, TYKBIMBI
JKOMBIIIMAM, ypHak COHBIHAH YPIAK aybICHII, Ke-
oeite Oepenmi. Kypan Kopimpae yitmenynin ocel Oip
XMKMETI Ha3apaaH Teic KanMmaraH. OCbl TYpFBIAAH,
«Anna Taranma ceHaep YIIiH 63 KaObIprajgapbIHHAH
KyOalIapelHAbl KapaTThl, OJaH CEHJAepre yprak
ChIiITame! xoHe HeciOenepin Oepmai. Corma ga omap
oTipiKKe CeHill, AJITaHbIH MelipiMiHe ceHOel me?»
(Kymues, 2020: 72) meren nepek Oap;

SKIHIIIICH, meKmi caKkmay — SIFHU, YpIakKTap
ayBICHIT, ©3 TEKTEepiH Oiteni. Hekere Typhim, yitieH-
Oeren jkarnmaiina TexTinik Oy3eiap eni. CoHbIMEH
HEKE a3FbIHIBIKKA, 3HHAKOPJIBIK )KOHE JKE3OKIIEIiK-
K€ TOKTay OOJIBIN ecenTemnei;

VITHIICH, K02AMObIK AXAAKMbl CAKMAy —
HEKere TYPBIT YVHIEHY ajgamuapibl axXJaKThIK,

aJaMrepIIlIK YCTaHBIMAApAaH JXoHEe KarujaaTTap-
JIaH IIBIFBIN KETYJICH KOPFaIl CaKTaiIbl;

TOPTIHIIIJIEH, aypyiapobly al0blH a1y — YWie-
Hil, HEKETe TYPY, XapaM KapbIM—KaThIHACTaH KOHE
3WUHAKOPIIBIK aliJapbIHAH TApAUTHIH aypy TYPJICPiHIH
QJIJIBIH AJIaJIbl;

OCCIHIIIICH, pyXaHU api NCUXOAOSUSIBIK HCAU
maby — HEKere TYpy, YIIeHY apKbUIbI )KyOaiiiapabIH
apachlH/Ia CYHICTICHITLTIK XKoHe MEHipiMIILTIK KaThI-
Hac opHaiinel. Aia TaranaHblH anamisl 9y Oacrta
kapatkaagarsl Karuaackl. Kacuerti Kypan Kopim-
ne: «Anna Taranansig Oenrinepinin 6ipi— ceHaepAin
©3JICpPIHHCH, OJapJaH THIHBIIITHIK Ta0yJIaphIH YIITiH
*yOaittap xapaTybl 63 apa Maxa00ar skoHe MeHipiM
opHatysl Oonapl. IIsiH MoHIHIE MYHIA OMIIaHFaH
agamaap ywiH Oenrinep 6ap» (Kymues, 2020: 21).
AsTTa ep MEH oien apasiblK OaiiIaHbIC, OJIApABIH
JKaH THIHBIIITHIFEIHA HWe OOJybIHA oCep CTETiHiH,
Oipak MYHBIH HEKE iITiHe OpBIHAATY KePEKTIriH ai-
THIIT OTHIP.

Nmam nbH Anp-Kaitum e3iHiH «AT-THO0 AH-
HabGaeu» (IlaitramOap MeauIMHACKHI) KiTarOBIHIA
[Taiirambap aThIHAH JKBIHBICTHIK KAThIHACTBIH JICH-
caynbIKKa jKoHe T.0. mMaijamapbl KeHiHae: «O0i-
PIHIIIIIEH, ajlaM HAOCUIIH CaKTay »OHE KeOCHTy...»;
eKIiHIIIi/IeH, ep ajgaM OOWBIHIA YPBIKTHI Y3aK YaKbIT
cakTamay; >KbIHBICTBIK Kajlay Ce3iMiH KaHaraT-
tauapipy...» (Kymues, 2020: 21) neren. CoHbIMEH
Karap, JAopirepiiep *KbIHBICTHIK KATHIHACTBIH 0O0JIYBI
ajaM JeHCAyIBIFBIHBIH TYphIC ©pOyiHiH Oip Typi
nen tyciagipeni. Enie onHa ero mojie3Has cTopoHa
TaKoOBa, YTO OH TIOMOTAET OIMyCKaTh B30p, CIIOCO0-
CTBYET C€aMoOOJIaJaHUIO, TO3BOJISET BO3JCPIKHU-
BaThCs OT 3AMPEIIeHHOTO, B TOM YWCIIE W KESHIIH-
HaM. by anamra eki ayHuene Jie cayar, opi JIyphIC
xoi. Conpaii-ak, [latiramOap e3 oifenaepiMeH aep
YaKBITBIH]IA KBIHBICTIK KaThIHACKA TYCIIT OTHIPFaH,
koHe OyIT *KeHiHze: B BameM Mupe JOpOTUMH s
MeHs1 OBLIN CIICIaHbI XXEHIIUHBI U 01aroBoHus (AX-
man u Au-Hucan) neren (Ans-Kaiium, 2020: 1).

Conyaii-ak, OWMOJIOTUSUIBIK MYKTQKIBIK YaKbI-
TBIMEH OTENTCH Ke3Jle, €p MEH oWenidiH, ocipece
oifenziiH rOpMOHANABIK XyHeci Aypbic OarbIT ana-
JIbl, MYHJIa TYPJII MEIAMIIMHAJBIK aybITKYIIbLUIBIK-
TapJIbIH OPBIH aJIMAaHTBIHBI MEH3ENIN OThIp. Mo-
CeJICHIH MEIWIMHANBIK KYPJICSIUIri, 3aMaHayu
3epTTEYNepAe erKeH-Ter eI 3epTTetin, canaap-
Japel OOWBIHINA TYKBIPBIMIAP, HHTEPHET K-
CiH/Ie KeH TapaFraH akKmapartapiblH Oipi. Mbicambl
«oUeNIePiH KBIHBICTBIK MYIIEIepl QJICi3 KyHre
TYCIII, THHEKOJIOTHSUIBIK, aypy TypJiepi maiina 0oia
Oacraiifpl. JKBIHBICTBHIK KAaThIHACKA KU1 TYCIETeH-
IUKTEH XBIHBIC MYIIENepiHae KaH YHyBI, ap TYpIi
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THHEKOJIOTHSUTBIK, aypyJiapaslH Typiiepi (GuopoMsl,
KHCTBI, aJJHEKCUT), COH/Iali-aK TOPMOHJIBIK JucOa-
JaHC epiiep MeH oHenaepne Oipaei Oy3bUTYBl MyM-
kin. Epnepae Tepi OepTyi, arpeccus skoHe KYHKeIiK
aybITKy CHHAPOMAPHI, dienaepae KoyiareH a3 oe-
JIHIM, yaKbITBIHAH OYpBIH KapTrailybl, calMak Ko-
CBIII, YHKBI OY3BUTBIN, CHIUPTTIK iIIIMIIKTEpTe IeTeH
oyecTik Oacramysl MyMKin» (24 3noposse, 2020: 1).
HIpiHTYalTEIHOA HCIAMABIK YaFbI3Aapabl €CKepreH
JKaFrIaiia alblH anyFra 00JaThIH CHHAPOMIAP.

VYakKpITBIMEH TYPMBIC KYpFaH KbI3 Taburu ¢u-
3UOJIOTHSUIBIK  MYMKIHIIUTIKTEPIH TYPMBIC KYpFaH
olfe1 cTaTychlHIA AIlIbIK, AEpP YaKbIThIHAA OPbIHAAM-
npl. By ofienniH (HU3MONOTHSIIBIK KOHE TICHXOJIO-
TWSUIBIK IeHiHIH cay OOTyBIHBIH KEIIiIi, erep Kepciniie
Ooinica, 3eprreyini A.M. CBSIOIIAHBIH MAJIIMETTI
Ooipiama: «15% olfenaep OUTIKTI CEKCOMATOIOT,
CEKCOJIOT, TICHXOJIOI MaMaH/Iap/IblH KOMETIHE KYTiH-
red. Kem jkarmaiijga, IIENIJIMEreH >KbIHBICTBIK Mo-
cejienep ayblp HEBPO3IBIK, IICHMXOCOMATO3MBIK TiMTi
CYHITUIAIIBIK opekeTTepre okenyi MyMkim» (IToro-
Ba, 2005: 4) neren. TypMbIc KypraH akien emipre Oana
OKeITy YACPICiH JKeKe OachIHa KapChl OPEKETTEPCi3 iCKe
aceipanbl. COHBIMEH >KYKTUTIKTIH Heke iminge Oo-
Jybl Kall KaFbIHAaH aJibIll KapacakTa jaypbic. Hekecis
KYKTLITIK IIApUFATIICH KYNTaJIMaiIpl, AereHMeH Oaa-
HBI TYHHETE 9KEITyTe THBIM KOK. JKasmbl, )KYKTUTIKTI
KacaHApl TYple Yy3yre KeiOip jkarmaiimapoa faHa
pykcat OepinreH, mMpicanbl: «lcimaM >KYKTUTIKTI Ka-
CaHABl TYpAe Y3yre, erep >XYKTUIK oien ewmipiHe
Kayill TeHAipce, HEMECe JCHCAYJIbIFbIHA MAaHbI3/IbI
Kepi acepi aHbIKTaJICa pyKcaT OepreH, KajiFaH yaKbITTa
iCKe achIpyFa OOJIMaWTHIH 1Iapa, TIMTi KYKTLIIK HEKe-
JIeH ThIC KOTepuIreH KyHHIH e3iHae» (Ams-Kapmaym
Oced, 1994: 89-90). CoHbIMEH KYKTLTIKTI )KaCaH/IbI
TYpPAE Y3Yre LiHMEH THbIM CaJlbIHFaH, MbIcabl: «IIpo-
pok MyxammaJi He pa3pelis yTaHaBIUBaTh HaKa3a-
HHE K TAaKOH >KCHIIUHE 10 POJOB U 3aBEPIICHHUS €0
Cpoka KopmiIeHHs! peOeHKa rpyapto. B aTom HeT Hu-
KOKOTO Irpexa. MycynbMaHCKue O0roCIOBbl CUUTAIOT,
YTO COBEpLICHHE ab0pTa, CIN OKUBJICHHE peOCHKA B
yTpoOe MaTepH y)Ke UMEI0 MECTO — OOJIBIION TpeX U
MpeCTyIJICHHE MPOTHB JIMYHOCTH, HPABCTBEHHOCTH,
#u3HU. [1o3TOMYy BO MHOTMX MYCYJIBMaHCKHMX CTpa-
Hax 3a abopT YCTAaHOBJIEH BBIKYII Kak 3a youroro. O
HazpiBaeTcs — muiia» (Anmb-Kapmaywm FOced, 1994: 89—
90). Huifa — ncnaMm IOiHIHAE ayKbIMIBI TYCIHIKTEPAIH
0ipi, OHBIH ITITHAE KYKTUTIK *KacaHIbI TYPIE Y3UITCH e
OFaH TOJICHETIH TeJIeM MeJIIIepi, MaFbIHACHI T.0. KbIp-
CBIpJIApHI KEKe Tajay KepeK TaKbIPbITI.

Buonorusuiblk MYKTaXKIIBIKTBIH (SKBIHBICTBIK Ka-
TBIHAC) YaKBITHIMEH OAacTajbIl, KaKETTI YaKbITHIH/IA
eTelyi, JIHAE acTapiialn ailThUIbII, MaHBI3IbUIbIFbI Ha-
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3apJaH ThIC KaJMaraH. BHONOTHSIIBIK KaKETTLTIKTIH
YaKbITBIHAH IIErepTilyl TOPMOHAIIBIK Ccaliiapiiapra
aITbII Keyei. by MenuiyHa canachIH A TYCIHAIpLIe .
XKanrel, Mocenemen rxahaHapl Typle TYHHEKY3LIIK
JICHCAYJIBIK CaKTay YHBIMbI aifHAITBICa b1, JKBIHBICTBIK
JICHCAYJIBIKKA €PEKIIIe Ha3ap aylapybl KOJFa ajFaH.
1997 xbinman 6acran JJICY¥ asceiHma ncuxuarpus
JKOHE aJIaMHBIH CEKCYAIJIBIFbI TYPAJIbI FHIIBIMU 0OJTIM
YUBIMIACTRIPBITYBI KE3JEUCOKTHIK eMec, KeHiH Ken
yamaii JIJICY >KbIHBICTBIK OiniM Oepy Oarmapriama-
JIApBIH ajFa TapTa Oactampl. MyHIarsl Makcar, JKbI-
HBICTBIK KATBIHACTBIH aJ[aM OMIPIHETi MaHbI3bI PO-
7" 6enriey, Meicaibl: «/JJICY MemuIMHANBIK KOHE
O1MiM IpUHIMITEP] HET131H e KYphUIFaH YHBIM peTiH/Ie
JKBIHBICTBIK JICHCAYJIBIKKA KATBICTHI skKahaHIBIK KOHE
TYTaCTBIK OJICTEp/l ajiFa TapTaibl. byil KOHTEKCTe
JKBIHBICTBIK, JIEHCAYJBIKTHI TYIICI3 TOYEIICI3 TEeK KaHa
OMOJIOTUSUTBIK, JKOHE TICHXOJIOTHSIIBIK (DaKTOp HOTH-
JKeci Jer KapacTeipyra Oonmmaiinel. Kepcinmie Tocin
aIaMHBIH KBIHBICTBIK OCJICEHIITIH, SFHU OHBIH (hU-
3UOJIOTHSUTBIK, TICUXOJIOTHSUIBIK, QJICYMETTIK JKOHE
MOJICHH KOMIIOHEHTTEpiHIH e3apa >kahaHIbIK >KoHE
JTMHAMUKAIBIK OaiIaHBICTAPBIHBIH HOTHXKECIH OUTIi-
pelli; IIBIHTYaWTHIHIA YKBIHBICTBIK KKETTLTIK aJaM-
HBbIH Taramra, YHKbIFa CHSKThI HETI3rl KaKeTTUIIK-
TepiHiH Oipi. JKBIHBICTHIK KBI3METTIH OY3BUIYBI Ke3
KEJITeH MHMBUTHIH OMIp carachlHa HETaTHBTI acep
eryi mymkin» (Kammaunaa, 2010: 4) men TyciHmipeni.
CoHpaii-aK, «OUeNIiH PEeNPOAYKTUBTIK TOTSHITUAbI-
Ha HETaTUBTI 9cep eTeTiH 0acThI (haKTOpIapAbIH Oipi O
— KYKTLIIKTI )KacaHIbl Typae Y3y. JKYKTUTKTI xKacaH-
IIBI TYPIIE Y3Y/AIH CaHbIH a3aiTyFa opeKeTTeHT€HMEH,
QJTi KYHTe JieiiH OyJ1 OTa Siesiep/iiH CaHBIHBIH a3aro-
YBIHA, KBIHBICTHIK MYyIIeNep aypylapblHbIH, Oana
KeTepe ajMay, JKYKTUIKTI COHbIHA AEHiH KeTKize
anMay >KoHe TePUHTAIIBIK MaTOJIOTHS CHAKTHI METH-
LUHAIBIK MOCEJICICP/iH TyyblHA CEOeI; erep JKbUI
CAMBIHFBI JKYKTLTIKTI JKacaHIbl TYpPHAE Y3y CaHBIHA
TOKTAJIATBIH OOJICAK OHBIH TCH XAPTHICHI ONITUMAITHIBI
penpomyktuBti: 20 — 29 xacrars! arienaepre (51,6%)
KeJe/li, all KAJIFaH JKYKTLUTIKTI JKacaH/Ibl TYPIE Y3Y/IiH
50% epTe HeMece KeHiH JIeHcayIIbIKKa Kepi acep eTyi-
MEH, TYPFBUIBIKTBI XaJIBIKTBIH JICHCAYJIBIFBIHBIH TO-
MeHjIeyiHe Tikenel ocep erkeH (bopanbaes, 2011: 3).

3amMaHayy MEIUITMHAIIBIK, 9P TYPJi KOFaMIIbIK
YHBIMIAP KYKTUTIKTI )KacaHIbI TYPIE Y3y caimapia-
PBI TOHIpeTiHAe KaH—KaKThl 3epTTeyJiep Kyprisim,
op TYpJi mapajgapibl ONIACTBIPFAHMEH CaHJIBIK
KepceTkimTep kebOeliMece a3aiifan koK. JKaHa
MEIMIIMHAJIBIK TEXHOJOTUSAIAPABI, KYKTUIIKTI 00JI-
IBIpMAy TOCUIJIEPiH Wrepy KYKTUTIKTI JKacaHIIbl
TYpIE Y3y CaHBIHBIH KEMYiHE ocep eTrece KEpek.
JKyxTimikTi skacaHABl TypAe Y3yIiH KOHE Macene
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EKCHIH eCKepil, OHBIMEH HWCIIaMHBIH allfiblH any  piM asTTapeiaga, laiiramOap xaamcrepinme Kyk-
XKOJIBIHJA aTKapfaH UIapajiapblH €CKe TYCIPEeTiH  TIUMIKTI *acaHAbl TYPHAE Y3YIiH ajJblH ally, OHBI
Gocak, anze Kaiiaa 3G eKTUBTI OONFaHbIH KOPEMi3.  GONAbIPMAy yarbI3allblll, OPbIHAAY MapbI3 €Cell-
teneni. JKaHamibul, 3aiibIpiIbl MEMIICKETTE ajaM-

HoTuzkenepi :koHe TaJKbLIAMA JApJbIH JIHA yaFbI3Jap/bl OPbIHAAY OpbIHIaMa-
ybl ©3 epikTepiae. JlereHMeH yarbI3AapAblH

JKYKTUTIKTI sKacaHapl Typae y3y *ahanasl mo- TOpOMeNiK MOHIHIH IIBIHAWIBIIBIFEIH €CKepil,
celeNep KaTapblHaH KalbIC Kallblll, XKEKEIereH HH- o5 TopTinTepii ajamiap OpbIHLAFaH JKaraaiiga
Ty3UACT 3ePTTEYIIUICPIH CHOCKTCPIMeH WEKTeNYl  yopammpl JKAKCAPTy TYPFHICHIHAH ATKAPaThIH
AYPBIC EMEC. Keﬁ6.ip MyChLIMaH MEMIICKETTEPIHAC  ypisverin erKeiii TYCIHI€H FalbIM IiHTAHYILbI-
MOCCJICTE TBIM CPKIHCIIL Kapay KaJIbl, XANBIKTBIH,  nan  yarpisgapasl 3aMan TanaOblHa cail FRUIBIMH
OHBIH 1IIHAC OCKCJICH YPIIAKTBIH TCK KaHa MHH,  14pnaynan eTKi3in, KeNIIiliKKke aHBIKTaMalbIK
PYXaHH Ta3a JOIMEH €MeC, COHBIMEH KaTap MEAN-  ,iyanar perime KeTyiH Kajaramaybl MOceie
[UHAJIBIK, TCUXOJIOTHSIIBIK, 6H03”_fI/IKaJH>IK TYPFE 1o iperinge esexti. Mcmam mimimie op Typii
/LAt JYPBIC TAMBIMAYDIHE 201 6ep1p OTBIP- )I'(afz[aﬁ KeJeHCI3aiKTepai OONabIpMay >KOJBIHAFEl dpe-
60n§maK YPIAKTBIH ACHI MCH TOHI MOCCIICCIHE, all KETTEpiH J>KMHAKTaIl, Tajjal, KaXeT Xarjanna
JICHI MCH TOHI ONpEereH JKarjaiia YJITTHIH MeH- JKAHFBIPTY Jypbic. MbICATbl, YaKbITHIMEH He-
TAJIIBIK TICHXOJIOTHACBIHBIH KCPErap JKakia ayblt- Keyecy OOWBIHINA YaFbI3Jap/bl FHUIBIMU TYPFBI-
KYLI;-II? ncqn.Ge.pm OTbIp, OyJ1 OYTiHri 3aMaH aFbIMb. JaH TANJAIL THEAQYMEIFA JKETKisy. OHBIH Go-

KTUTIKT] JKacaHJIbI € Y3YIiH ajjblH aJ ’ ’

xconmgl{z[a >db eKTHBTiﬂenigggni ingH:Hy J;H AM3 aT}j NAIIAFBIHBIH AYPBIC K02 epOyiH KaMTleltMacms
TBIH YaKbITbIHAH OYPBIH )KOWBUIBII KETICYiHIH KeIiIi. :;:Jitmao;ZIHFZH:JIIQ;I:YBIIH?O)igfﬁifrﬂ ;;,I 51)1111;1]1(

Jla KalpIiTacyblHa Kemisl. bynm ymepic memie-
KETTEe STUKAIBIK MOceleNepaiH TybIHIaMayblHa,

[lapuraT KYKTUTIKTI >KacaHABl TYpIe Y3yre JKYKTLITIKTI KaCaHJBl TYPAE Y3y CHUAKTHI LICHIIMI
TyOeretimi tueiM camanel. Kacmerti Kypan Ko- KYPAEIIl JKaF [aiiIbIH aJIJbIH ally.
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OCOBEHHOCTH PACITIPOCTPAHEHUSA MCAAMA
B LEHTPAAbBHOU A3UN (HA NMPUMEPE Y3BEKMCTAHA)

3a roabl HE3aBUCMMOCTM B Y36EKMCTaHE MHTEHCU(ULMPOBAAMCH MCCAEAOBAHMS MO MPOOAEMaM 1C-
AaMa M MCAAMCKOM KYAbTYpPbl. [1poBOAMTCS LMpokomaciuTabHas paboTta no COXpaHEeHUIO U Pa3BUTUIO
HaLMOHAAbHOM AYXOBHOWM KYAbTYpbl, LLIEHHOCTEN, TpaAmLMn. M LeAblo AQHHOM CTaTbU SBASETCS UCCAe-
AOBaHME PACMpPOCTPAHEHUS MCAAMa B LIEHTPAAbHOA3MATCKOM PernoHe, B YaCTHOCTU B Y36eKkucTaHe.
AHaAM3MPYIOTCS MPOLLECCHI, MPOMCXOAMBLLUME HA APaBMINCKOM MOAYOCTPOBE, KOTOPbIE NMPUBEAU K BO3-
HMKHOBEHMIO MCAAMa M CO3AAHUIO0 OFPOMHOI0 TEOKPATMUECKOro rocyaapcTea — Apabekoro Xaaudara,
KOTOPbIA CO BTOPOM NoAoBMHbI VIl Beka HauyaA 3aBoeBaHME LLEHTPaAbHOA3MATCKMX rocyAapcTB. Pac-
KPbIBAlIOTCS YETbIpE 3Tana 3aBOEBaTEAbHOW MOAUTUKM, OTAMYAIOLLMECS MO NMPOAOAXKMTEABHOCTHM, Lie-
ASIM 1 pesyAbTaTam. OTMeuaeTcs, UTo 3aBoeBaHus MasepaHHaxpa AAs ApaBGCekoro xaamdara sBUAUCH
OAHUM 13 CYLLIECTBEHHbIX, 60raThiX MICTOUHMKOB AOX0AQ. XOT$ elle Npopok Myxammaa omLMaAbHO
NPeANPUHMMAA 3TU NMOXOAbI B COCEAHME CTPaHbl C MAEOAOTMYECKON LIEABIO — PAaCNpPOCTPaHeHMe NCAa-
Ma. AHaAM3MPYIOTCS NPUUMHBI No6GeA apaboB HaA MeCTHbIM HaceAeHem. OCHOBHas NMPUYMHA aBTOPOM
BUMAMTCS HE TOALKO B CMAE apaboB, HO U B TOM, UTO 3aXBau€HHbIE CTPaHbl OTAMYAAMUCH MOAUTUYECKON,
COLIMAABHOM, KYAbTYPHOM Pa3APOBAEHHOCTbIO, HAAMUMEM OCTPbIX SKOHOMUUECKUX Npobaem. CpeaHss
A3us Bblaa pazAeAeHa Ha MHOXKECTBO MEAKMX FTOCYAAPCTB M He BblAa B COCTOSIHMM OKa3aTb >KEeCTKOro,
cepbe3Horo otnopa apabam. 3aBoeBaHue LleHTpaAbHOIM A3uu apaGamu, NPOAOAXKABLLEECS MOUYTU CTO
AeT, 3aBepmaoch B 30-40-x rr. VIII B. Apabckme 3aBoeBaTeAM HaHECAM MHOTO BPeAA MECTHOMY Ha-
CEAEHMIO, BLICEASISl UX C HACUXKEHHbIX MECT, rpabsl, paspyluas OPOCUTEAbHbIE CUCTEMbI, UTO NMPUBOAMAO
K MpeBpaLLeHnIO MAOAOPOAHBIX 3EMEAb B MYCTbIHW. Takoe OTHOLLEHWE CO CTOPOHbI 3aBOeBaTeAel Mno-
POXKAAAO pa3AMyUHble hOPMbl COMPOTUBAEHMS, BKAIOYAs M BOCCTaHUs. ONMCbIBaeTCS BOCCTAHME MOA
NPeABOAUTEABCTBOM MyKaHHbI. BbiAM 1 Apyrue HapoAHble 0CBOGOAUTEAbHbIE ABUXKEHMS Tem CambiM
MOKa3bIBaeTCsl, YTO PacrnpoCTPaHeHWe MCAama MPOLUAO AAUTEAbHbIA U TEPHUCTbLIN NyTb. CeroaHs mc-
AaM BbICTYMaeT AOMUHUPYIOLLER peanrneit Y3bekucraHa.

KatoueBble caoBa: Apabckoe 3aBoeBaHMe, Xxaanart, MOHOTEUCTUYECKAsl PEAUTUs, MPOPOK Myxam-
Mea, MaBepaHHaxp.

Yu. Ergasheva

Karshi Engineering and Economic Institute, Uzbekistan, Karshi
e-mail: yuae63@gmail.com

Features of the distribution of Islam in Central Asia (on the example of Uzbekistan)

During the years of independence, research on the problems of Islam and Islamic culture has intensi-
fied in Uzbekistan. Large-scale work is being carried out to preserve and develop the national spiritual
culture, values, and traditions. And the purpose of this article is to study the spread of Islam in the Central
Asian region, in particular in Uzbekistan. The processes that took place on the Arabian Peninsula, which
led to the emergence of Islam and the creation of a huge theocratic state — the Arab Caliphate, which
began to conquer the Central Asian states from the second half of the 7th century, are analyzed. Four
stages of the aggressive policy are revealed, differing in duration, goals and results. Four stages of the
aggressive policy are revealed, differing in duration, goals and results. It is noted that the Arab Caliphate
viewed the conquest of Maverannahr as one of the richest sources of its income. Although the prophet
Muhammad officially undertook these campaigns to neighboring countries with the ideological goal of
spreading Islam. The reasons for the victories of the Arabs over the local population are analyzed. The
author sees the main reason not only in the strength of the Arabs, but also in the fact that the occupied
countries were distinguished by political, social, cultural fragmentation, the presence of acute economic
problems. Central Asia was divided into many small states and was not able to provide a tough, serious
rebuff to the Arabs. The conquest of Central Asia by the Arabs, which lasted almost a hundred years,
ended in the 1930s and 1940s. 8th centuryThe Arabs behaved like conquerors — they robbed, took away
decent dwellings, evicted their owners from their homes, robbed artisans, destroyed irrigation systems,
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as a result of which the lands turned into deserts. These actions and the brutal forms of exploitation of
the population by the Arabs led to uprisings. The uprising led by Mukanna is described. There were other
popular liberation movements. This shows that the spread of Islam has passed a long and thorny path.
Islam is the dominant religion in Uzbekistan today.

Key words: Arab conquest, Caliphate, monotheistic religion, Prophet Muhammad, Maverannahr.
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MUcaamHbiH, OpTanbik, A3usiaa TapaAy epekiueAikTepi (©36eKcTaH MbICaAbIHAQ)

TayeAci3aik >XblaaapbiHAa ©36ekcTaHAa Mcaam XeHe McAaM MBAEHMETI MaceAeAepi BoiblHLIA
3epTTeyAep Kyluere TYCTi. YATTbIK pyXaHW MOAEHUETTI, KYHABIAbIKTapAbl, ABCTYPAEPAI CakTay >KoHe
AaMbITY OOMbIHILA KEH ayKbIMAbI XXYMbIC XYPri3iayae. ByA mMakasaHbiH, MakcaTbl — OpTaAblk, A3us
anMarblHAQ, aTan anmTkaHAa ©36eKcTaHAa MCAAMHbIH, TapaAyblH 3epTTey. Apab Ty6eriHAe MCAaMHbIH
nanaa 60AybiHa >kaHe VII FacbipAbIH eKiHLWi >kapTbicbiHaH 6acTan OpTaAblk, A3Usi MEMAEKETTEPIH XKa-
yAan aaa 6actaraH YAKEH TEOKPaTUSIAbIK, MEMAEKET — Apab XaAnaTbIHbIH KYPbIAYbIHA SKEATEH MPO-
LecTep TaAA@HaAbl. ¥3aKTbifbl, MakcaTTapbl MEH HOTMXKeAepi GOMbIHLIA epeKLLIeAEHETIH XayAarn aAy
casicaTbiHbIH TOPT Ke3eHi allbiAaAbl. Apab xaAndaTtbl MaBepaHHaxpAbl XayAan aAyfa e3iHiH, KipiCiHiH
eH 6an Ke3AepiHiH 6ipi peTiHAe KaparaHbl atan eTiAsl. Myxammea nainrambap 6yA XKOpbIKTapAbl KOpLUi
eAAEpPre pecMm TYPAE MAEOAOTUSIABIK, MAKCATTa MCAAMABI TapaTy MakCaTblHAQ XacaFaH. ApabTapAbiH
XKepriAiKTi XaAblKTbl >KeHy cebenTepi TaapaHaAbl. Herisri ceben Tek apabTapAbiH KyliMeH fFaHa
eMeC, COHbIMeH Oipre oAap 6acbin aAfaH eAAEPAiH iLWKi BACI3AIrIMEH, CasCU >K8HE 3KOHOMMKAAbIK,
OeAlLeKTeHyiMeH Ae TyciHAipieai. bipHele warFbiH MemaekeTTepre H6eaiHreH OpTa Asus Aa oAapra
anTapAbIKTai KapCbIAbIK, KepceTe aAMaabl. XKy3 >KbIAFa XyblK, YyakbiTKa CO3blAFaH ApabTapAbiH
Opranblk, A3usHbl >kayaan aaybl VI FacbipablH 30-40 >KbiaAapblHAQ asiKTaAAbl. ApabTap e3aepiH
JKayAar aAylibl peTiHAE YCTaAbl-OAAp TOHar, AaMbIKTbl TYPFbIH YHAAEPAI aAbif, MEAepiH YHAepiHeH
LWbIFAPAbl, KOABHEPLLIAEPAI KMHaABI, Cyapy >KYMEAepiH KMpaTTbl, HOTUXKECIHAE XXEpAep LUeAre ai-
HaAAbl.  ApabTapAblH XaAbIKTbl KaHaybiHbIH GYA 8pekeTTepi MeH KaTtbire3 TypAepi KeTepiAicTepre
aKeaai. MykaHHa 6GacTaraH KeTepiAic cunatTaraabl. backa Aa XaAbIKTbIK, a3aTTbiK, KO3FaAbICTap GOA-
Abl, OCblA@MLLIa MCAAMHbIH, TapaAybl Y3akK, XXoHe KYPAEAi KOAAAH ©TKeHiH kepceTteai. byriHae Mcaam

O36eKCTaHHbIH, 6acbiM AiHI GOAbIN TabblAAAbI.

TyiiH ce3aep: apab >kayAan aAybl, XaAudaT, MOHOTEUCTIK AiH, Myxammea naiirambap,

MayepaHaxbip.

BBenenune

IlepBasg monoBuna VII Beka 0O3HaMEHOBalach
CO3/aHNEM Ha ApaBHIICKOM MOIYOCTPOBE TEOKpa-
THYECKOTO rocynapctBa — Apabckoro Xamudara,
CTaBIIIErO0 OJHUM U3 KPYNHEHIIHX MHUPOBBIX IEp-
’aB. Ilon ctarom mciama OHM CTaBUJIM CBOEH Iie-
JIBIO 3aBOE€BAHNE COCETHUX CTpaH U HapoJoB. Haun-
Has co BTOpoM nmosioBUHbI VII Beka OHM HaYMHAIOT
3aBoeBaHus Tepputopun LlenrpansHoit A3uun. Oco-
OCHHO 3aBOeBaTENbHBIC MOXOBl YCHIIMBAIOTCS BO
BpeMeHa TpaBlIeHUs  OMeHAncKoro xammuda Mya-
BuM nOH CydbsiHa, KOTOPBIA MPEANPUHSI YCHIICH-
HBIE MEpbI 10 3aBOEBAHHMIO OOTAaTOr0 Ha JIFOACKHE
U TIpUPOJHBIE pecypchl permoHa MasepaHHaxpa,
IZie pacroyiarajiuchk apesHue ropoga Camapkanzm,
byxapa, Xopesm, Ilam u nqpyrue. Ha 3aBoeBaHHBIX
3eMIISIX CTaJl paclpOCTPAaHATHCA HCIAM, HAa4aJloCh
MHTEHCHBHOE CTPOUTENIBCTBO KYJIBTOBBIX COOPYXKe-
HUM. YKpeIIeHre N0o3ULUH neilaMa B MaBepaHHax-
pe MpUXOIUTCs Ha NpaBiieHuE XaHa bepke. Ycune-

HHUE UCIIAMCKOT'0 BEPOYUYCHHUS U KYJIbTYpPbI CBI3aHO
¢ umeHeMm Omupa Tumypa. C Tex mop u Mo HacTos-
iee BpeMs HciiaM SBJSIETCS] JOMUHUPYIOLIEH pesu-
ruel HapoJIOB EHTPaJIbHOAa3HMaTCKOTO pernoHa. 1 B
YCIIOBUSIX COBPEMEHHOTO OOIECTBEHHOI'O Pa3BUTHS
VY30ekucTana BaKHOE 3HAYCHHE MPHOOPETaeT 00b-
€KTHBHOE U3yYeHHE AyXOBHOTO HACJIEAUs IPEIKOB.
B »TOM 3akmoyaercsi akTyaabHOCTH JaHHOW MPO-
OseMBI.

Ob6ocHoBaHue Bblﬁopa TEMbI, ICJIHU U 3a1a9U

Br160op TeMbI 00yCITOBIIEH aKTyalIbHOCTBIO H3Y-
YEHHMSI UCITAMCKOH PEJIUTHUH B TIEPUO/I II100aTN3aI Y.
Benp rmobanmzanus o3HadaeT OOMICIIIAHETAPHYIO
uHTerpanuio. CeroHs eMHBIM, B3aNMOCBA3aHHBIM
CTaHOBATCA OJSKOHOMUYECCKAsA, ITOJIUTHYUCCKAA, Oy-
XOBHas ¥ UHBIE c(pephl )KU3HEAEATEILHOCTH 001IIe-
CTBa U 4eJIoBeKa. M B 3TUX yCIOBHUSAX OOpalieHne K
HUCTOPUH U JYXOBHOU KYJIbTYpe Y30EKCKOTO U ICH-
TPaJIbHOA3MATCKOT'O HAPOJIOB SBJSCTCS OJHUM U3
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OTBETOB Ha BBI3OBHI Itobanu3anuu. U 3tum o0bsc-
HSIETCSI BRIOOp aBTOPOM JaHHOH mpobiemsl. Llenbio
CTaTbH SIBJIAETCS PACKPBITHE HEKOTOPBIX aCIEKTOB
pacnpocTpaHeHus UcIaMa B IIEHTPaIbHOA3uaTCKOM
peruoHe Ha npuMepe Y30ekucTtana. PaccmoTpennto
3TOU MPOOJIEMBI TOAYMHEHBI U PSIA 3a/1a4, KOTOPhIE
MOCJIE0BATENFHO UCCIEAYIOTCS B JAHHOW CTaThe.

Hayuynasi MmeToH0J10TMSI HCC/IEJOBAHUI

Crnenys TPUHIMITY UCTOPH3Ma, pacCMaTpHUBa-
IOTCSI OCHOBHBIE 3TaIlbl CTAHOBJIEHUS U paclpocTpa-
HEHUS UCJIaMa B IIEHTPAIbHOA3MaTCKOM PETHOHE, B
YaCTHOCTH B Y30eKucTaHe. MeTo/10J10TUs KCCIIeI0-
BaHHWS OCHOBaHA TaK)Ke Ha HAYYHO-TEOPETHUECKUX
MOJAX0Jax M3 00JACTH HCIIAMOBEICHUS, PEIUTHO-
BEJICHISI, a Takke o0medniocodckie MeToapl, Uc-
MOJIb3yEMbIC KaK Ha AMITMPUYECKOM, TaK U TEope-
TUYECKOM YpOBHSAX. Iy BBISABIEHUS crienn(UKH
pacnpocTpaHeHus uciama B MaBepaHHaxpe U JIpy-
TUX PETMOHAX Ha PaHHHX ATarax HCIIONB3YIOTCS B
KaueCTBE OCHOBHBIX MCTOPUKO-TCHETUYECCKHM, (e-
HOMEHOJIOTUYECKUN, CTPYKTYPHO-CUCTEMHBIH, 1IEH-
HOCTHO-CEMaHTHUYECKUE U JAPYTUe METONbL. ABTOD
obparancs ¥ K MOHOTpapIeCKIM HCCIIEA0BAHISIM
3apyOeKHBIX H OTEYCCTBEHHBIX YUCHBIX, 3aHUMAFO-
IUXcsl mpobIeMaMu ucaama.

OcHoBHAasl YacTh

B commanbHO-IyXOBHOM, KOHOMHUKO-ITOIUTH-
YEeCKOM Pa3ipoOJICHHOM OOIIECTBE, COXPAaHSBIIEM
Ha (OHE Pa3BUTHUS KIIACCOBBIX OTHOIICHUU CHITb-
HBIE TEPEKUTKH POJNOIJIEMEHHOTO CTpOs, Mpo-
M30IIUTH TJTyOOKHE TIEPEMEHBI. DTH OOIIECTBCHHBIC
MepeMeHbl ObUTN CBA3aHBI C YCUIICHHBIM MIPOLIECCOM
pasnoxxeHuss paboBIANENbYECKUX OTHOIICHUH U
CTaHOBJeHHEM (eollann3Ma, BBIJIBUHYBIIMMU Ha-
CTOSITETILHYIO HEOOXOJUMOCTh TPEKpaIIeHUs] TO-
CTOSIHHBIX MEXIUIEMEHHBIX BOWH W CO3/IaHUS €IH-
HOTO IEHTPAIU30BAaHHOTO apabCKOTO roCyIapCTBa.
3OT0, B CBOKO O4epeib, TPEOOBAIO CO3/IaHMUS eIUHON
MOHOTEHUCTHYECKOUN peiauruu, KOTopasa BBLICTYIIWIIA
OBl B KavecTBE TJIaBHOW OOBEIWHUTEIHLHOW CHIIBI,
HCOJIOTHUECKON OCHOBBI CO3/IaHUSI €JMHOTO apad-
CKOTO ToCynapcTBa. JTo, B CBOKO OUepeib, TpeboBa-
JI0 CO3JaHUsI €AMHON MOHOTEHCTHUECKON PESTUTUH,
KOTOpas BEICTyIIIa ObI B Ka4eCTBE TIIaBHOH 00be-
JUHUTEIBHON CHIIBI, HICOJIOTHYESCKON OCHOBBI CO3-
JaHWsl eqUHOTrO apabckoro rocymapcta. CiemyeT
OTMETHTH, YTO COLMAIBFHOE U SKOHOMHUYECKOE pa3-
BUTHE OTJEJBHBIX PETHOHOB APaBUNUCKOrO MOIYyO-
cTpoBa ObUT HeoquHakoBbIM. «HaceneHue ApaBuun
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TOJBKO B CPABHUTEIBHO HUYTOXHOM JI0JI€ KUIIO
0CeJII0 ¥ 3aHUMAJIOCh 3eMiieieNiieM. boIpImmHCTBO
JKe apaboB COCTaBIsUIM KOYeBHUKU-OeaynHbD» (Ce-
MeHOB, 1956: 116). B nay4Hoit tutepaType B OTHO-
HIEHHH COLUAIBHO-KYJIBTYPHOTO, SKOHOMUYECKOTO
YPOBHS pa3BHUTHSA apabOB B JOMCIAMCKHI TEPHOL
CYIIECTBYIOT pa3iINyHble TOUKH 3peHud. Tak, [.0.
¢on I'proHebayM HEBBICOKO OICHHUBACT «YPOBEHb
nUBUIM3alMKd B IpeBHedl ApaBum» (I'pronebaym,
1988: 26). B mporuBomnonoxuocth eMy E.A. bemsieB
JTAeT BBICOKYIO OIEHKY apabCKOW KyNbType, OTMe-
qasi, YTO «apabbl HE TOJIBKO BIIOJHE OCBOWIIHU T'OH-
YapHOE MMPOU3BOJICTBO U TKAYECTBO, HO U JIOCTHIIIH
COBEpILIEHCTBA B TOps4ell 00paboTKe METaioB)»
(benses, 1966:79). Takoii xe MO3UIMH TPUICPHKH-
Baercs W.10. KpaukoBckuii, oTMeuast Tak e BBICO-
KW YPOBEHb apa0CKOM TT033WHU, KOTOpas peacTana
«10 mosiBJiecHnss MyxaMmaza B MOJHOM 3aKOHYEH-
HOCTH W COBEPIIEHCTBE OJUHAKOBO CO CTOPOHBI
A3BIKA, METPHUYECKOH (HOpMBI, 00BEMa TEM U KOMIIO-
3UIMOHHEIX TpueMoBy (KpaukoBckwmid, 1955: 247).

Ha mpotsbkeHMM MHOTHX BEKOB apaObl HCIIO-
BEJIOBAJTI MHOTO00XKHE, HIOJIOMOKIOHCTBO. Kak
MIPOTUBOJICHCTBUE HJIOJONMOKIOHCTBY MOSBISAETCA
JBIKeHue kaxuHoB. U ycnex BeimagaeT Myxamme-
na (oxoiio 570-632 rr.), KOTOpBIC OBUIH MOCIIEI0BA-
TEJIHHBIMHU B TPOBEJACHUN TPUHITUTIA €TUHOOOKUSI.
Kax cnpaBennuBo ormeuaer M.b. IlnotpoBckuii,
«MyxamMMen TOTOMY H CTall IIPOPOKOM apadoB,
MOTOMY U CyMeJ TOBECTH 3a cOOOHM Bce HaceJeHHe
ApaBHIICKOTO TOJyOCTPOBA, YTO COXPAHWI M HC-
MOJIb30BaJ BCE, YTO MOKHO OBIIO B3STh U3 MECTHON
Tpanuiuu. Ero reHeTndeckue CBsI3M ¢ MHCTUTYTOM
KaxXWHCTBA JIUIIIHUH pa3 MOKa3bIBAIOT, YTO OH OBLI
IJIOTH OT IUIOTH OOINEeCTBa, B KOTOPOM JIEHCTBO-
Baj, B KOTOPOM CTaJl JyXOBHBIM W MOJIATUYECKHM
JU/IEPOM, €CTECTBEHHO, (B pe3yJIbTaTe 3BOJIOLUU
KaxWHCTBA) U BOBpeMs (BMECTE C aHaJOTHYHBIMH
eMmy comnepHukamu). OCHOBBIBaSICh Ha TPATUIUH,
Myxammen Bced CBOEM IESTENbHOCTBIO OTpPa3ulL,
BBIPa3MJI M BOIJIOTHII B JKM3Hb HOBYIO TE€HACHLUIO
0OIIIECTBEHHOTO Pa3BHUTHA. YMEJNO codeTasi CTapoe
1 HOBOE, OH CTaJl HE MPOCTO OJHHUM U3 HOBBIX Ka-
XHHOB-TIPOPOKOB... HO OOMICTIPU3HAHHBIM  «IIO-
CIaHHUKOM AIaxa», 4bs JACSITEIbHOCTh HMeEIa
0oNbIINE BCEMHPHO-UCTOPHUECKUE TIOCIEICTBHUS
(ITmotposckuii, 1980: 291-292).

MycynbsMaHCKas OOIuHa, co3manHas Myxam-
MeqoM B 622 1. B MenuHe, oBeia BOOPYKEHHYIO
00prOy 3a pacmpocTpaHEeHHWE HCJIaMa Ha TEPPHUTO-
pun Bce ApasBun. B pesynbrare k 630 r. oH cTan
TOCTIOACTBYIOIICH peIuTuel, W OoJbIIas dYacTh
ApaOckoro rocyaapcTa Mpu3Halla MOJIUTHYECKYIO
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BiacTh Myxammena. Bo rmase ApaGckoro xanuda-
Ta CTOSUIM 3aMECTHTENH Mpopoka Myxammena, 1mo-
claHHWKa AJaxa Ha 3emiie — Xaiaudsl (0co0o mo-
YUTAIOTCSI MYyCyJbMaHaMHU IepBble deTeipe — AOy
bakp, Omap, OcmaH, AnH), COCpPENOTOYHBIIUE B
CBOMX pPYKax KaK BBICHIYIO TyXOBHYIO BIIACThb —
“Mamar, Tak U CBETCKYIO, B TOM YHCIIE TIOIUTHYE-
CKYIO M BOCHHYIO — dMHpar. Apabckuit xanudar co
BpEMEHEM NPEBPATHIICS B MOTYIIECTBEHHYIO HM-
MEPUI0, CHITPABIIYI0 BAXHYIO POJIb B CyIb0ax Ha-
ponoB LleHTpanbHoil A3UM U APYTHX YacTed 3TOro
rocynapctBa. «BHavane sta oOmuHa ObLia JHUIIBL
(parMeHTOM TpPOMAaJHOW MO3aWKH aPaBHICKHUX
IIJIEMEH, HO K MOMEHTY cMepTH Myxammana el yxe
MIpUHAJUIekKANla BIACTh HE TONBKO Haj MeKkod u
MenuHo# — O0IIMHA MPEBPATUIIACH B CAMYIO MO-
TylIECTBEHHYIO crily ApaBuu. Beero asaauars jer
cnycts nocine cmeptu IIpopoka MycynbmaHe pas-
rpommun Ilepcuackyro aepikaBy W 3axXBaTHIIN BCe
azpaTckue Tepputopun Pumckoil mMmepun, kpome
obmactu, Te HBIHE HaxomuTcs Typrusa. A Bcero
gyepe3 CTO JIET BO3HUKIIA FPOMaiHas HCIaMCKas UM-
nepus, npoctupaniiasics ot [TupeneeB o Ilenmxa-
0a u ot Caxapsl 10 Camapkanga» (Jlumsn Onusep,
2007: 20).

IIpeemankn Myxammena, 4eThIpe «IpPaBETHBIX
xanr(ay, onrpasch Ha XOPOIIO BOOPYKEHHYIO ap-
MHUIO, IPUCTYIWIN K PacpOCTPAHEHHUIO HCIaMa 3a
npenenamu Apasun. B «Mcropuu byxaps» Hapa-
x¥ (X B.) ¥ B COYMHEHUH apadckoro reorpada Sky-
ta (XIII B.) mpuBogUTCS CKa3aHUEe apaboOB O TOM,
OyanTO caM OCHOBOITIOJIOKHUK HciamMa Myxamman
3adBWI, YTO IMOKOpeHHe MaBepaHHaxpa SBISETCS
CBAIICHHON ¥ TOYETHOW OOS3aHHOCTHIO TOCIEIO-
Bareneli ero Bepel» (I'adypos, 2009: 9). Ha 3aBo-
€BaHHOW TeppUTOpUH XopacaHa ObLIO CO3/IaHO Ha-
MECTHHUYECTBO CO ITab-KBapTHUpoii B Mepse (¢ 736
r. B banxe), oHa craja 4acTel0 €IUHOTO TOCyAap-
ctBa— Apabckoro xanudara. Hasznawaemblii crona
xanmn(oM HAMECTHHK — OMHpP, HEMOCPEICTBEHHO
MOJUYUHSAJICA HAMECTHUKY BOCTOYHOW 4acTh Xaju-
¢ara, npaBsmemy B Kyde.

3aBoeBanue LlenTpanbHoit A3un ApaOCKuM xa-
mudaToM yCIOBHO MOYKHO pa3JeliuTh Ha YEeTHIPE,
OTIIMYAIOLIUECS N0 MPOJOJIKUTENBHOCTH, LEIIMU
1 pesynbraram, dTana. [lepsorit stam: 674-704 rr.,
OTIIMYAJICS TE€M, YTO 3aBOEBAHME HOCUIIO XapakTep
CHCTEMaTHICCKUX IPabUTEIHCKUX HAOETOB 3a AMY-
napeto, B Corn, Yaranman, Toxapucrtan, XopesM,
COBEpIIAEMbIX M3 XOPAaCaHCKOTO HAaMECTHHYECTBA.
Wmu nonauvany apabckue BOCHAaYaJbHUKH M Orpa-
HUYUBaINCh. Palion 3a AMyaapbeli apaObl Ha3bIBa-
n1 MaBepaHHaxXpoM («I0 Ty CTOPOHY PEKH») U B

MIPONOBEAAX YTBEPXKIAIN, YTO OyATO OBI CaM Hpo-
pox MyxaMmMmes 3asBIIsI, yTO ToKopeHne MasepaH-
Haxpa SIBJSIETCS! CBSILICHHOM M MOYETHOM O0s3aH-
HOCTBIO IIOCIIEAOBATENEH UCIAMCKON Bepbl. Takum
o0pazom, opunmaibHo noxoas! B CpeaHon A3uio
IpecieloBaIM UACOJIOTMYECKYIO IIeJIb — pacmpo-
CTpaHEHHUE HclIaMa.

Ho apaGckue BoeHauanbHUKY HE CKPBIBAJIH, UTO
B MaBepaHHaxp HMX BIEKJIa IpeXJe Bcero Ooraras
no6erya. [lepBeiM nepemen Amynapeto B 674 r. xo-
pacaHcKuil HamecTHUK Y Oaimymna noH-3usn. 1 B
TEUEHHE MOCIESAYIOIUX ABAALATH JIET TPaOUTEb-
ckre HaOeTH, B Pe3yNIbTaTe KOTOPBIX OBLIN pa3py-
meHsl U pasrpabnensl [lalikenn, byxapa, Camap-
KaH/I ¥ IpyTHe IBETyIre 1 dorateie ropoaa Corma,
CJIeOBAJIM OJIUH 32 IpyruM. OCOOEHHOCTHIO BTOPO-
ro dTamna apadckoro 3aBoeanus: 704-715 rr., 66110
TO, YTO apalbl EpPEeNuIn OT IPabUTEIHCKIX HAOETOB
K CUCTEMaTHYECKOMY, IJIAHOMEPHOMY 3aBOEBAHUIO
MagepaHHaxpa C MOCIEAYIOLUNM €T0 BKIIOUYEHHEM
(xak panee — Xopacana) B coctaB Xanudara. Ocy-
LIECTBIICHUE TAKOM OJIUTUKH CBA3aHO C IMEHEM Ha-
3Ha4YeHHOTO B 704 r'. HAMECTHUKOM XOpacaHa apad-
ckoro BoeHayansHuKa KyTeitosl u6n Mycnuma. Ero
noxonsl B [lafikenn (706 r.), Pamuran (KpymHbId
nentp byxapckoro oasuca — 707 r.), byxapy (709
r.), nonuHy Kamkanapeu (710 r.) Xopesm (712 1.),
Camapxkann (712 r.), @eprany u lllam (713 r.) cbI-
rpaju 0OJbIIYIO POJIb B 3aBOeBaHMH |IeHTpalIbHOM
Asuu. OH noKOpUJI MOYTH Becb MaBepaHHaxp — J0-
nunbl 3apadmana, Kamkagapeu, Xopesma.

B 715 r. Kyreiiba nons Mycimum Obu1 yOHUT B
®eprane BoccTaBIMMH apabckumu BonHamu. Ho u
ocje ero cMepTy MaBepaHHaxXp OCTaBaJICS] OJHUM
W3 TJIAaBHBIX HCTOYHUKOB OOOTaleHHs apaOCKUX
BOCHAYAJIbHUKOB, IPOJIOJDKABIINX 3aBOECBATEIBHYIO
nonuTuKy. Tperuit atam apaOCKOro 3aBOCBAaHUS:
715-738 rr. O3HaMEHOBAJICS HOBBIMHM IIOXOJAaMHU
XOpacaHCKUX HAMECTHHKOB M apaOCKHUX BOCHAYAIb-
HUKOB B MaBepaHHaxp, CONPOBOKAABLIMMUCS Tpa-
0exxaMy U paclipaBaMH HaJl MECTHBIM HacelICHHEM.
JlocTaToyHO CKa3aTh, YTO OHM JIBAXK]bl COBEPILAIN
noxoasl Ha Camapkann u @eprany, TpIKAbI — Ha
[Ham. Ha 60ps0y mpoTB apaOCKOTO roCroacTBa
MOJIHAJTIOCH Bce HaceneHue MasepanHaxpa. [1oaro-
MYy OTJIMYHTEIBHOM YEPTOH 3TOr0 3Tama SBJISETCS
TO, YTO apaObl LEHTP TSLKECTH 3aBOEBATENBHON I10-
JUTHKH TIEPEHECId Ha yJep)KaHHe 3aBOCBAaHHBIX
TEPPUTOPHHA IMOJ CBOEH BIACThIO, Ha MOJABIICHHE
HEMPEpHIBHBIX aHTHAPaOCKUX BBICTYIUIEHUH Ha-
CeNICHHs, HA YTO UM MPHUXOAMIIOCH TPATUTh OIPOM-
HBIe CHJIBI U cpeacTBa. Kpome Toro, 3aBoeBaTenu
OKa3aJuCh Iepel HEOOXOOUMOCTBIO BBIPAOOTKH

103



OCoOeHHOCTH pacpoCTpaHEeHHs KClaMa B [IEHTPAJIbHOW a3uu (Ha IpuMepe Y30eKHcTaHa)

HOBOH TONUTHKH B OTHOLICEHHH HEMOKOPHBIX Ha-
ponos Llenrpanpaoit Azun C IpUX0I0M K BIIACTH B
KadecTBE HaMECTHHKa XopacaHa U MaBepaHHaxpa
Hacpa nbn Celisspa HaUWHAETCS YETBEPTHIA U TIO-
CJIETHUM 3Tan apaOckoro 3aBoeBaHus: 738-748 rr.
OH Havajg MPOBOAWTH TaK HAa3bIBAEMYIO HMOJUTHKY
«YMUPOTBOPEHHs» MECTHOTO HaceleHHs, Moo0e-
maB B 739 r. mpoBecTH HAJIOTOBYIO peopMy U B3H-
MaTh HAlIOTH TOJBKO C HEMYCYJIbMaH, YCTaHOBWII
pasMepsl 3eMeNBHOr0 Hayora Jjisi Bcex oOnacTei
MagepanHaxpa u XopacaHa (M Jaxke MO0 HEKOTO-
PBIM JaHHBIM, YMEHBILIMII €T0), YPaBHs I B IpaBax
BCEX MYCYJIbMaH, B TOM YHCIIE€ HOBOOOpAIIEHHBIX.
OnnoBpemenHo, Hacp ubn Celisip TBepao cTOsI
Ha TO3UIHAX COXPaHEHHS BCEX COIMAaIbHO-DKOHO-
MUYECKHX NMPUBWIETHH 3a MepemeiuMy Ha CTO-
poHy xamudara KpymHBIMA AE€XKaHAMH, MTOKPOBH-
TENbCTBOBAJI YCTAHOBIIEHUIO POJICTBEHHBIX CBA3EH
MEXIy BBICIINMH apaOCKUMU BOCHAYAbHUKAMH H
MECTHOM 3HATbIO (caM YKeHWJICA Ha J0Yepy MpaBH-
tenst byxapsr), TeM caMbIM 3apyYHBIINCH MTOIIEPXK-
KoH rocrnojictByromero kinacca Corga. Ha ctopony
apaboB TEpeNuIn ero BIHATENbHbIE TPYMITHPOBKH,
YTO MO3BOJHMIIO MCCIEN0BATENAM CHENaTh BBIBOJ O
HaYaBIIEMCSl C 3TOTO0 MOMEHTa TOCIOACTBE apabo-
COTIMHCKHX 3JIEMEHTOB B MaBepaHHaxpe.

Takum oOpa3om, 3aBoeBanme lleHTpampHOI
A3uM MycylbMaHCKUMH BolckamMu B 30-40-x 1T.
VIII B. 3aBepmmiiocs. DTH 3aBOEBaHUS BETUCH 00-
nee cra ner. OHM HAHECIH HEMONPAaBUMBIA YPOH
KyJbTYpE MECTHBIX Hapo10B. TeM He MeHee cpeHe-
A3MATCKUI PErHOH HUKOTJIA HE SBISUICS HaJICKHOU
U CIIOKOWHOH «OKpanHoit» Apabckoro xanudara.

Ha Bceii ero Tepputopuu ¢ camoro Hayana VIII
B. IPOUCXO/IUIIH IIOCTOSHHBIE AaHTHAPAOCKUE BHICTY-
IUIeHU. DTOMY B HEMAaJIOW CTETIeHH ClIOCOOCTBOBA-
Jla TIpOBOAMMAsl 3aBOEBATENSAMHU TOJINTHKA «KHYTa
¥ Me4a» B OTHOIIEHWH MecTHoro HaceneHus. CyTh
9TOH TONUTHKH CBOAMJIACH, TIaBHBIM 00pa3oM, K
konorm3aruu LleaTpansHoit A3un (B MaBepaHHaxp
— Mepg, byxapy, Camapkann — ObUIM TIepeceneHbl
50 ThIC. apaboB), HACHJILCTBEHHOM HCIIAMHU3AITIH
u apabuzanuu (T.. MOBCEMECTHOM HacaJICHUU
apabCKoro S3bIKa) 3aBOCBAaHHOW TEPPUTOPHH, YCH-
JICHUIO HAJIOTOBOTO THeTa. Apalbl paccMaTpUBaIn
HcIaM Kak TJIaBHYIO CHITY, CIIOCOOHYIO0 0ObEeTNHUTE
HaceJIeHWE 3aBOCBAaHHBIX TEPPUTOPHH, YKPEIHUThH
Tam no3unuu xanudata. [loaTtomy oHEM yaensm
OoJplI0e BHUMaHUE TpOTNaranae uCiIaMcKOW HIeo-
JIOTUH, CTPOUTENHCTBY MEUETEH, HCITOJIb30BaIH Ma-
TepUaJIbHBIE CTUMYJIBI 171l IPUBJICUEHHS K UCIIaMYy,
MPEJOCTABIISUIN Pa3IMYHbIC IbIOTHI HOBOOOpAIIeH-
HBIM MyCyJbMaHaM U T.1. OJTHAKO HACUIBCTBEHHOE
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HacaXXJIeHHEe HOBOW PEITUTHUU HE MPUHECIIO 0XKUIac-
MBIX Pe3yJIbTaTOB.

Pacnpoctpanenue wucnama B lleHTpanbpHOI
Asuu 110 ¢ 6onbmuM TpyAoM. Hacenenue Boctpu-
HSJIO ero HeomHo3HauHo. Jlake mepemienmmvie Ha
cayk0y K apabaM JexXKaHe HE JKeJIald MPUHUMATh
HOBOUW PEJIUTHH, WM AENAN STO JIUIIb JJIS BUJA.
JInme cpenn yacTu KyrnedyecTBa, KOTOPOMY apaOsbl
CO3/1aBalll BCE HEOOXOIUMBIEC YCIIOBHS ISl Pa3BH-
THS TOPTOBIM M TNPEAOCTABISIN JBIOTHI (KYMIbI-
MyCYJIbMaHe OCBOOOKIAIUCH OT YIUIATHI TOPTOBBIX
MOLITMH) BHEAPEHHE UClIaMa [UIo0 OoJiee YCIENHO.
OcHoBHas e Macca cenbekoro Hacenenust B VIII B.
MpOJOJIKajla NCIOBEIOBATh 30POACTPU3M.

ITosromy mpouecc ucinamuzanuu B LleHTpanb-
HOW A3MM pacTsHYyJCS Ha MHOTHE AecaTuieTus. To
e caMoe MOYKHO CKa3aTh W 00 apabCKoM s3bIKe,
HacaX/IeHHe KOTOPOTro MPOUCXOAuIo Ha GoHe Oe3-
KAJIOCTHOTO YHHYTOXEHHS KyJIbTypHOTO HACIEAUS
CpeHea3naTCKUX HapOAOB: JIMTEPATypHBIX MaMSIT-
HHUKOB Ha XOPE3MHUMCKOM M COTJIMHCKOM S3BIKaXx,
MUCbMEHHBIX HCTOYHUKOB, HayYHBIX TPYAOB, IPO-
M3BEJIEHUI HCKycCcTBa. ApaObl TaKUM ITyTEM XOTe-
JIM YHUYTOXKHUTh TIPETISTCTBUS ISl HACUIBCTBEHHOM
KyJIbTYPHON aCCHUMWJISIIIMM MECTHOTO HaCeJCHHUS.
Benukuit yuyensiii IlenTpansnoii Asuu bepyHu c
00JBI0 U TOPEYHIO THCAT 00 3TOM B CBOEM 3HaMe-
HUTOM TpyJie «IlaMsITHUKH MUHYBIINX TOKOJICHUI
(bupynu A0y Paiixan, 1957). OmHako co BpeMeHeM
apaOckuii fA3bIK — SA3BIK CBsimeHHOTo KopaHa, mo-
ny4yun OoJiee MUPOKOE PACIPOCTPaHEHUE, MPEKIE
Bcero B cepe OOTOCIOBHS, HAyKH, JHTEPATYPHI,
topucnpyneniun. «Ha s3pik apaboB mepernoxe-
HBI HAYKH U3 BCEX CTPaH MHpPA, OHU YKPACHIIUCh H
CTaJId MPHUATHBI CEpIaM, a KpacoTsl A3bIKAa OT HUX
pacIpoCTpaHWIIUCh IO apTepusiM W BEHaM, XOTs
KaXKAbld HApOJ CUUTAET KPACUBBIM CBOM S3BIK», —
otMmedan bepynn (Ppososa, 2006: 42).

B ncnamMmckoi penurum BaKHOE MECTO 3aHUMa-
0T TPH IIOCTYJaTa: MOJIOKEHHE O TOM, YTO BCE Be-
pymolue paBHbI epea AnaxoMm, IpHU3HaHUE TOTo,
9T0 TOJIHKO OH MOXKET AaTh MaTepUaNbHbBIE H HHBIC
ONaroJeHCTBUS: M YTO HECHPaBEAJIUBBIC OTHOLIE-
HUS B 001IecTBe OyAyT HEMPEMEHHO MPEOA0ICHEI U
YCTpaHEHBI C TOMOLIbI0 BeeBpinHero.

PesynbTaThl u 00cyxkI1eHAs

HcxonHol mo3uiye ucnama sBiseTcsi KOHIET-
U «yMMBD) («OOITUHBI»), B TOHSATHE KOTOPOTO
BKJIQJIIBAETCSl €AMHCTBO MHPOBO33PEHUH U IEil-
CTBHUI BCEX MYCyJIbMaH, OCHOBaHHOE Ha OpaTCKOM
B3aMMHOM YB&)XEHHMH U CIHOCOOHOCTH HOHUMATh
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Ipyrux. XapakTepHas yepTa uciiama — CTpemJie-
HUE K MHPHOMY B3aHMOOTHOIICHUIO MEXIY JIFO/Ib-
MH. OOIIENpUHATOE HCIaMCKOE MPUBETCBHE «ac-
cajoMy-aJIeikym» o3HadaeT «Mwup Bam!». Taxum
0o0pa3oM, B OCHOBE HClama JIEKHT CTPEMJICHHE K
eIMHEHUIO 1011 (hJ1aroM Bephl ¢ HAACKIOW Ha Oia-
TOMNOJyYHe U yJady B )ku3HU. Vciam BrinTan B cebs
MHOTHE JTy4lniie o0b4an ¥ TYMaHUCTHYECKHE Yep-
TBI, KOTOPBIE 10 HETO CJIOXMJIMCH B UICTOPHH Y€JIO-
BevecTBa. B yacTHOCTH, MyCyJIbMaHCTBO BOOPaso B
ce0sl OTHenbHBIE TPaIUuLMU HyJau3Ma, XpUCTHAH-
cTBa. MycyipmaHe Beien 3a AJIaxoM MOYHUTAIOT
AHreJIOB U MIPOPOKOB — OOKECTBEHHBIX MOCIIAHILIEB,
KOTOpbIE MPOMOBEAYIOT «HCTHHHYIO Bepy». Boc-
npuHsAThle MyxammenoM OO0KECTBEHHBIE OTKPO-
BEHUsI TIEpelaBAIUCh B €r0 MPOMOBEASX, KOTOpPbIE
1o3/1Hee ObUIN 3anucanbl U cocTaBWIn CBSILEHHYIO
KHUTY MycyinbMaH — KopaH (apaOck. — «4TeHHE»).
«3HaueHne KOPAHMIECKOTO TeKCTa TSl PHITOCOPUN
3aKJII04aeTcs B MapaJurMaTHYECKOM 3aKperyieHUH
T€3Uuca O €IUHOM IIEpBOHAYAJEe MHOXKECTBEHHOTO
MUpA, CTOSIIEM K 3TOH OECKOHEUHOH MHO)KECTBEH-
HOCTH B TEHETHYECKOM OTHOILIEHUHU U TEM HE MEHEE
COBEPILICHHO OT Hee OTIMYHOM, H O YEIOBEKE Kak
HOCHTEJIE pa3yMa M ITHYECKOTO Havdala, MOCTaBJIeH-
HOM BBIIIIE BCEX CYIIECTB M HAAEJICHHOM BJIACTBHIO
pacropspkaThCsi MHUPO3JaHUEM K CBOEH IOJb3e»
(Apabo-mycynbmanckas ¢unocodus, HHTEpHET pe-
cypce). Kopan — 3T0 cBoj m3peueHuit, moyueHuit A-
naxa. Camble paHHue pykonucu Kopana mpezmoso-
JKUTENBHO BocxoiaT K pyoexy VII-VIII BB. Kopan
Bkiouaet 114 rmaB (cyp). Kaxmas cypa (apabcek.
— «pAI», «paHr») COCTOUT M3 asiToB (apabck. —
«3HAK», «4yI0») — MEHBILINX OTPBIBKOB. OTMETHM,
YTO OJIH U3 DK3EMILISIPOB paHeei e€ pyKOMKCcH, Mo-
nyuuBlel Ha3Banue «Kopan Ocmanay, XpaHUTCS B
Tamkente. Kopan — 3To yHHBepcasbHasi CBSIICH-
Has KHWTa, CBOEOOpasHasi SHIMKIONEAUS, KOTO-
past COOEPKUT LIEHHBIE CBEACHUS U3 MU(OIOTUU U
UCTOPUH, U3 PA3INYHBIX cpep KU3HEACITEIbHOCTH
o01IecTBa, OCHOBBI MCIIAMCKOTO 3aKOHOJIATEIbCTBA
u 1p. OH sBIIseTCA KiIaJe3eM YeJI0BEeYEeCKON MyApo-
CTH ATaJOHOM KJIACCHYECKOTO apaOCKOro S3bIKA.

B 661 romy B xamudare K BIIACTH MPUXOIUT
muHactus OMesioB. BpemeHa npaBieHus 3Tod 1u-
HACTUHU CBA3aHBl C MHOTMMM HETaTHBHBIMHU COILM-
AIBHO-TIOJIUTUIECKUMH COOBITUSIMH — MPOUCXOAUT
POCT M YCWJIEHHE BIMSIHUS PA3JIMYHBIX DPEIUIHU
Ha >KU3HEAEATENFHOCTh HApOAa, WIMPSTCS pa3iind-
Hble (OPMBI IKCIUTyaTalluH, HACHIINE 3aXBaThIBACT
o0mecTBo. OTH U Apyrue GpakTopsl MPUBOIAT K OC-
TabJICHUIO oMensiickor muHactuu. B 720-722 rony
B CoranaHe NpoMCXOAUT BOCCTAHHE, KOTOPOE BO3-

rimaBuiu ['ypek u JleBamtru. Boccranue ObU10 110-
naBieHo. J[ns mpuxoma K BmacTu abbacumoB 00Ib-
moe 3HadeHue nmen Aoy Mycnum 1 ero JBMKEHUE.
B 749 rogy A0y Mycaum npeanpruHUMaeT 3aBOeBa-
TENbHBIE MTOXO/BI B TIIyOb HEHTPaThHOA3UATCKOTO
peruoHa xanudara. Camble pelIUTENbHBIE CXBATKA
oH gaet omeitsinam B Upake u Aimkupe. Bekope Boc-
CTaBIlIME 3aXBaThIBAIOT ropo Jamack, aBisBIINKCS
cronuiei Apadckoro xanudara. OMensackuii  xa-
nud MapsaH 1 6611 HE3BEpPTHYT ¢ IpecTona. Bnact
repexoauT k A6Oacumam. IlepBeIM 3aHMMaeT TPOH
xanugara Aoyn A6bac Caddax. [lepsbim fesiom oH
(hM3nUecKu yHHUYTOXKAET BCEX CTOPOHHHUKOB H TIPE/I-
ctaBureneil quuactuu OmelsanoB. CBOMM BayKHBIM
U CHJIBHBIM Bparom xanud cumraer A0y Mycinnma
Y MIIET MYTH €r0 YHUYTOXKEHUS, oChlUIas HEOIHO-
KpaTHO TalHBIE TIOCIAHWSA, B KOTOPBIX HPU3BIBAI
He noguuHAThCs AOy Mycnumy. Xanud noceiiaer
€My TIOCIIaHWe O MPECTOSAIIeH OUTBE U MPU3BIBAET
ero npuexarb B LeHTp. B 755 rony, Bo3spamasice
13 TIOE3IKU B Xamk, AOy Myciaum ObUT IpeaTeltb-
cku yourt B barnazne xanmugpom A0y Ixxadapom. Ero
CMEpTh BBI3BajIa HEJOBOJILCTBO Haposa. B mepuon
npasiaeHus A00GacHIOB >KU3Hb NPOCTOrO Hapona
eme Oonee yxymmmiack. Bo3pocnu Hamoru, orpa-
HUYHITUCH TIpaBa CBOOOTHBIX oOMIHH. B Takoii cuty-
alliM YCUJIMJIUCh HapoJHble ABWKeHus. Tak, B 755
TOJy TIOJ] JIO3YHTOM MeCTH 3a cMepTh A0y Mycnu-
Ma BoccTaer ero cnoiBikHUK CyHOan. J[BmxkeHne
nponokaigoch B Teuenue 70 pHel. Boccranue
OBLIO JKeCcTOKO nojanieHo, a Cynban ObLI Ka3HEH.
Opnrako cropoHHWKH A0y Mycnuma BCKOpe Op-
TaHU30BAJM TalHYI0 OpraHU3aLUI0 «MYCIHMHUI».
Hamnbonee kpymHeIM aHTHAapaOCKUM JBIKEHHEM
MECTHOTO HACeJIEHUS, OXBATHBIIUM BCIO JOJH-
Hy 3apaBmrana u Kamkagapbu, OBUTO BOCCTaHHE,
BCIIBIXHYBILIEE B 776 roy 1oJi IpeBOIUTENECTBOM
XamuMa nbH Xakuma, Ipo3BaHHOTO MyKaHHO#H (C
apabCKOTO «MyKaHHa» IEPEBOIUTCA KaK «3aKphbl-
THI TOKPBIBAIOM»). W 3TO Ipo3BHIIe OBLIO OMpaB-
JaHo, n0O OH HOCHJI Ha Juie Oenoe MOKpPHIBAJIO.
MyxkaHHa IPOBO3TIIAMAET CeOsI CBATHIM, YTO YBEIH-
YUBAET KOJWYECTBO €r0 CTOPOHHUKOB. ABTOPUTET
€ro Kak PYKOBOJIWTENS HIMPUTCS CPEAHd MPOCTOTO
HaceJleHus1. MHOTHe MPUMBIKAIOT K €ro JBUKEHUIO
1 TpeOyIOT YHHUYTOXEHHSI HEPaBEHCTBA, OCOOEHHO
9KOHOMHUYECKOI'0, HMYIIECTBEHHOTO, CBEPKEHHS
apabckoro wura. PemmrenbHoe cpakeHHE MEXKIY
HCIaMCKHM BOWCKOM W BOCCTABIIMMH IPOU3OIILIO
B anpese 776 roxa 6mu3 byxapsel, y cTeH ceneHus
Hapmaxu. «IloBcTanmb 0pu1H pa3outsl. Ho Bckope
OHU BHOBb OBJAJENHN OKpecTHOCTsIMU byxapsl. Ha-
yajicst BTopoii atar 6ops0b1. Ecin Ha mepBoMm dtare
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OCoOeHHOCTH pacpoCTpaHEeHHs KClaMa B [IEHTPAJIbHOW a3uu (Ha IpuMepe Y30eKHcTaHa)

IBIKeHHEe MyKaHHBI MOJb30BaJOCh MHOJACPKKOU
HEKOTOPOM 4YacTU COTJIUMCKON 3HATH, TO Ha BTO-
pOM 3Tare 3HaTh IMEepenuia Ha CTOpOHY xanudara.
B 778 romy Bolickam xanudaTa yaajaoch OBJIAJCTh
CaMapkaH/IOM U IPOIOJDKUTH HACTYIUICHHUE Ha BOC-
craBmux. B 783 rogy apabckumu Bolickamu ObLia
3axBayeHa KpPEerocTh, B KOTOpPOW Haxojwmics My-
kaHHa. Bce e€ zammTHUKEM ObuM KazHeHB. Cam
MykaHHa, HE JKenas CAaBaThCs, MOKOHYIII C COOOM.
B e rogsl, koraa Hacenenne MaBepaHHaxpa BeJO
ocBobouTensHy0 18 60prOy, Apabckuii xanmudar
SIBJIAJICSL OTHUM M3 HanOoJiee MOIIHBIX TOCYAapCTB,
U T03TOMY OOpBrOa, KOTOPYHO B TE€YEHWH MHOTHX
JIeT BeJ Hapoj MoJl 3HaMeHeM MyKaHHBI, SBIAET-
Csl SIPKUM TPHMEPOM MYKECTBa M CBOOOJONIOOUS
HaponoB LlenTpanbHoit Azun. [[MUTENTsHOCTH 3TOU
00pBOBI, € OPraHN30BAaHHOCTH CBHJIETEIHCTBYET O
BOCHHOM M MOJUTHUYECKOM TajaHTe MyKaHHBI, Cy-
MeBIIIeM TIOTHATH Hapoa Ha 00 ¢ 3aXBaTINKAMH H
MecTHBIMU yrHetaTensimu» (TpeBep, SKyOBCKwHiA,
Boposer, 1950: 10). JXecTtokas sKCIuTyaTaIis Ha-
POIHBIX MacC MCIAMCKMMH HAMECTHUKAMHU, KOTO-
pBI€ TIPEICTABISIN BIACTh Xanudara, MOJIHUMAIIO
HEOAHOKPATHO pa3iuuHble BonHeHUs. OIHUM U3
MIOCTIEAHUX 3HaMs cBOOOABI OT 3aBoeBarenei B Co-
rae moansut Padu ubH Jleiica (806-810 rr.), cTOpoH-
HUK Maznakn3Ma. Ho 3Tu BoccTanus, BomHeHUs 0e3
ciena He IPOXOIUIH, TOCKOJIBKY FOCIIOCTBYIOIIAs
BJIACTh BBIHY)KJIeHa ObUTa BKJIIOYUTH MPEJICTaBH-
TeJeld MECTHOM 3HATH B BBICIIME OPTaHbI roCyaap-
CTBEHHOM BJIACTH, YTO TOJIOKMJIO HAYAJIO CpeIHe-
a3MaTCKOW roCyJapCTBEHHOCTH, SIBUBLIEHCS HOBOM
cTpaHulieil B ee ucropuu. «ObecrieueHre He3aBU-
CUMOCTH CTPaHbl, HATHYUE CUIHHON rOCyIapCTBEH-
HOMW BJIACTH, MPEKpallcHue Ha0EeroB KOUEBBIX IJIe-
MEH, CIOKOWHAasi 0OCTaHOBKA B 3€MIIENIENBUYECKUX
oasucax M ropogax MasepanHaxpa u XopacaHa
co3/1ail HeOOXOIUMbIE TPEITIOCHITKN IS OOIIEeTO
MoAbEeMa SKOHOMHUKH M KyIbTyphl cTpaHbl. K Ha-
yany X Beka Mcmanmn CamaHu, U €ro IpeeMHHUKHU
MOJIyYMJIM BO3MOXKHOCTH 3aHATHCS OpraHu3aluei
rOCyIapCTBEHHOTO armapara i CO3aHueM CHIIBHO-
ro, XOPOIIO BOOPYKEHHOr0 Boicka. [TonuTuka nep-
BbIX CamMaHUI0B ObljIa HaIIpaBjicHa Ha COMMKCHIE C
HaceJCHUEM, Ha BO3POKICHIUE MECTHBIX TPAIULIUHI,
o0benrHEeHNe Pa3pO3HEHHBIX HAPOIHOCTEW W 3a-
IIUTY CTPAHBI OT BHEIIHUX BTOpkeHU» (BapTos,
1964: 57). IlosTomy, ecTecTBeHHO, «TmepBble Ca-
MaHUJIBl TI0JIh30BATUCH CUMITATUEH U TTOICPKKOM
Bcex cioeB HaceneHus» (CoBeTcKas HCTOpUIeCcKas
sHIMKIOneaus, 1965: 351).

TlNocnoactByromum  kinaccom B LleHTpanbHON
Asun B IX-X BB. CTaHOBATCA KpyIHEHIINE 3€M-
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JIEBJIAJIENbIBI — CBETCKHE M AyXOBHBIEC Jinna. OHU
COCTaBJISUIA OCHOBHBIE CTpaThl O0IIECTBA: B CAMYIO
OOJIBIIYIO BXOIWIIO 3eMJICIEbYSCKOE JIEXKAHCTBO,
KOTOpBIE C(HhOPMHUPOBAJIKCH CIIIE B CTAPOIaBHUE Bpe-
MEHa, 3aTeM MU TIOPKCKUE HASMHHKH, KOTOPBIC
COCTOSITH Ha BOSHHOH city0e B Xxanudare, caMbiM
BIIMSATEBHBIM SIBJISLICS CIIOW UCIIAMCKOTO JYXOBCH-
CTBA, BBICTYMABIINX KPYMHBIMH COOCTBCHHUKAMHU
OOImMpHBIX 3eMebHBIX BiageHuidl. OcobeHHO 00-
raTbiIM W MOTYIIECTBEHHBIM BBICTYIMJI KJacc Ky-
[e€4YecTBa, KOTOPBIA M3BJIEKal HEMAJble BHITOJBI B
MEPBYIO OYEPE/Ib OT TOPTOBJIU, & 3aTEM OT BIIAJICHUS
HEBM)KUMBIM HMYIILIECTBOM, 3¢MEJIbHBIMH y4acTKa-
MU B TOPOJIaX U B CEIIbCKUX PErHOHAX

3akJj0ueHHe U BbIBOADI

Takum o0paszoM, Onarogapsi MyXeCTBEHHOMY
CONPOTHBJICHUIO HapomoB lleHTpanpHON A3uu,
UX repondeckoil 6opbde 3a cBOOOLY M HE3aBHCH-
MOCTh, MPOTHB THeTa apabCKUX 3aBoeBaTeNell H
MeCTHBIX (eonanoB ApabckoMy xanudaTy Tak U
HE yJaJIOCh OKOHYATENIbHO MOKOPHUTH ATOT PETHOH
W YCTAHOBHTD 3/I€Ch CBOIO MOJIUTHYECKYIO TeTeMO-
Huto. OTHAKO MOCIENCTBHUS apabCKOT0 3aBOEBAHUS
ObuUIM BecbMa 3HAUMTENbHBIMH. Tak, B pe3ysbTaTe
apabckoro 3aBoeBaHUs HaceneHue L[eHTpanmpHOM
A3uM yTpaTWIO CBOIO CBOOOAY M HE3aBHCHMOCTD
M OKazaJioch IOJ BiacThio Apabckoro xanuda-
Ta. BbU1 HaHeCeH OrpOMHBIM MaTepuajbHBIA U
JlyXOBHBIN ymiep0 Haponam LlenTpanbHON A3umu:
paspyllieHa SKOHOMFKA, YHHUYTOKEHa WppUTAIH-
OHHas ceTh, NOorubaa OoybLIasi YaCTh COKPOBHIIL
KyJIbTYpHI, CO3IIaHHBIX HapojaMu MaBepaHHaX-
pa u XopesMma. 3aBoeBaTelbHbIE TOXOBI apaboB
COTIPOBOXKIATTUCH THOENBI0 M YyTOHOM B pabCTBO
OoNBIIOro YKclia MEPHBIX JXKUTenel. BrimroueHue
LenTpanbHoit A3un B Apabckuii xanudar nprBe-
JI0O K YCKOPEHHOMY Pa3BUTHUIO M OKOHYATEILHOMY
YTBEpXKIEeHNI0 (e0albHOTO crocoba MpOu3BOJ-
CTBa, YeMy B HEMaJOH CTEMEeHH CIO0COOCTBOBAIO
BHEJI[pEHHE NPUHECEHHOTO apadaMu HWHCTUTYTa
«ukTa». Ukra, sBisisice HanboJee paHHei popmoit
(heomaHOTO 3EMIIEBIIAICHUS, TIPEACTABIIAIA CO0O0
0COOBIH THII yCIOBHOTO MOXAJIOBaHHS C MPaBOM
CHCTEMAaTHYECKOTO TIOMy4YEHHUsI TOCYAapCTBEHHBIX
HanoroB u nogateii. ChopMUPOBaB HOBBIE YCIIO-
BUIS BJIAJICHUS 3€MJICH, apaObl TEM CaMBbIM CIIOCO0-
CTBOBAJI CKJIAZBIBAHUIO HOBOTO HKOHOMHYECKOTO
cTposi. BaxKHBIM TOCIIENCTBUEM apaOCKOro 3aBO-
eBaHMsl SBUJIOCH HEKOTOpOE OclabjeHHe MONHUTH-
4yeckoi pasapobseHHocTy B LleHTpanbHol A3un u
MOCTETICHHOE BO3HUKHOBEHHE MPEAIOCHUIOK IS



1O. Dpramesa

CO3JaHusl LEHTPAJU30BAHHOIO rocyzapctsa. M,  Mexay HapoJamMu BHYTPH 3TOTO PETHOHA, a TAKKE
HaKoHeI, BXoxaeHue lleHTpansHON Aswm B co-  MeXIy Hapojgamu lleHTpanmbHON Aswm m Hacele-
ctaB ApaOCKOro TrocylnapcTBa, CIOCOOCTBOBAjJO  HHUEM JPYruX 4acTei Xanudara, yKpeIieHHIO IKO-
B JaJbHEHIIEM IIUPOKOMY Pa3BUTHI0O KOHTAKTOB  HOMHUYECKHX, KyJIbTYPHBIX CBS3EH.
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