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KA3AKCTAHHbIH UN®PADBIK KEHICTITTH AEPAANUKAANU3SALUMSAAAY:
«TOHIPLUIA» MHTEPHET TOITAPbBI

JKaHa TeXHOAOrMsIAapPAbIH AaMYbl KYAAT BAEMIe ayKbIMAbI e3repictep akeAAi. LindpaaHAbIpyAbIH
OHAIPICTIK yaepicTepmeH 6ipre aaamHbIH, KYHAEAIKTI GOAMBICbIHA A€ bIKMaAbl 30p. Kasipri 3aMaHHbIH
UMPABIK, AaHALIARTHI KapMaraH NMalnAaAaHyLIbIAAD KaTapbl Aa KYH ©TKeH caiblH apTa Tycyae. Ocbl
YAEPICTEPAIH HOTMXKECIHAE aAaMAAP BAEMAIK MBAIMETTEp Ga3acbiHa KOA >KeTKi3in, oHAalH hopmartTa
OKYFa, ep->XahaHHbIH TYKMip-TYKMNipiHAEri asamMAapMeH KapbiM-KaTblHAC OPHATY MYMKiHAIriHe une
60Aabl. OcblAaniua xahaHAaHyY LWbIH MBHIHAE OYKIA aAaM3aTTbl KaMTblAbl. AAAMAQ, OH LUbIHABIKMEH
Gipre KeAeHci3 hakTiAepAi Ae aAFa TapTaTblH OPTa €KEHi A€ aHbIKTAAbIMN YATEPAi. MHTepHeT KeHicTiri
cascu, 9AEYMETTIK, AiHM >XoHe T.6. cuMmaTTarbl TYPAI MaHMMYASILUMSAAAPABIH KOAaMAbl aAaHblHA Aa
arHaAAbl. ByriHri TaHAa eAimizae ham xkahaHaa GOABIN >KaTkaH OKMFaAapAbiH 6opi Meamna KeHiCTikTe
KOPIHIC Taybln, 8AEMAIK KOFAMAACTbIKTbIH SAEYMETTIK-MCUXOAOTUAAbIK, KAMMATbIHA 8Cep eTeA|.
[Mpo3eAnTU3M, BAGYMETTIK >KEAIAEPAETi XKOHE BpPTYPAI MeAmapecypcTapAarbl LWaKblpyAap Aa >KaHa
WbIHAbIKKA aiHaAAbl. HaTuxkeciHae, Kenbip AECTPYKTMB YMbIMAAQDP MHTEPHET KEeHiCTIriH KOAAQHY
APKbIAbl KaTapAapblH >KaHa aAenTTepMeH TOAbIKTbipyaa. Ocbl opaiaa TYpAi MakcaTTbl ToOnTapfa
apHaAFaH KOHTEHTTIH, KeH CNekTpi AanbiHAaAAbIL. OcbiFaH 6alMAaHbICTbI, MyHAQM TYPaKCbI3AbIKKA KapCbl
iC-KMMBIA >Kacay KQ>KeTTIAITi Ae TybIHAQAbI. KenTereH eA, COHbIH ilwiHAe Ka3akcTaH Aa 3aHCbI3 KOHTEHTTI
OyFaTtTay XXeHiHAeri KocrnapAapAbl 83ipAei 6actasbl. MHTEPHET KEHICTIriHAE LUMPAbIK, Kayinci3AiKTi
KaMTaMacbl3 €Ty MEMAEKETTIK KayinCi3AiKTiH Heri3ri 6arbITTapbiHbiH GipiHe afHaAAbl. ByA TypFbiaa oCbl
MaKaAapa TOHIpPLWIA KaybIMAACTbIKTAP MbiCaAblHAA KasakcTaHHbIH UMMPAbIK, KEHIiCTIriHAEri 3aHCbl3
OPEKETTEPAIH aAAbIH aAy, BOAABIPMAY XKOHE XKOAbIH KECY acnekTiAepi KapacTbIpbIAaAbl.

TyiiH ce3aep: oHAarH ToHipi, >KeAiaeri NpodUAaKTMKA, PAAMKAAM3MHIH AAABIH aAy, TOHIpLIIA
KAYbIMAQCTbIKTapAbIH, MPOMUAAKTMKACHI, PAAMKAA TOHIPLIAAIK.

T. Temirbayev'", A. Temirbayeva?, A. Ryskiyeva', A. Kuranbek?

'Egyptian University of Islamic Culture Nur-Mubarak, Kazakhstan, Almaty
2Al-Farabi Kazakh National University, Kazakhstan, Almaty
“e-mail: talgat.temirbayev@gmail.com

Deradicalization of Kazakhstan’s digital space: Tengrian internet groups

The development of new technologies has made tremendous changes all over the world. Not only
production processes are being digitalized, but also the daily life of a person. The digital landscape of
modernity is embracing more and more users in the world. Thanks to these processes, people have ac-
cess to global databases, the opportunity to study online, and establish contacts with new people around
the world. Thus, globalization has embraced all of humanity. However, along with the positive realities,
we also received negative facts. Thus, the Internet space has become a convenient platform for various
kinds of manipulations: political, social, religious, etc. Today, everything that happens in the country
and in the world resonates in the media space and affects the socio-psychological climate of the world
community. Proselytism, appeals in social networks and on various media resources have also become a
new reality. So, some destructive organizations are using the Internet space to recruit new adherents. To
this end, a wide range of content has been prepared for different target groups. In this regard, it became
necessary to create counter-actions against such destabilization. Many countries, including Kazakhstan,
have begun to develop plans to block illegal content. Ensuring digital security in the Internet space has
become one of the key areas of state security. In this regard, this article will consider aspects of preven-
tion, prevention and suppression of illegal actions in the digital space of Kazakhstan on the example of
Tengrian communities.

Key words: Tengri online, prevention online, prevention of radicalism, prevention of Tengri com-
munities, radical Tengrianism.
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KazakctanHbIH IUGPIBIK KEHICTITIH AepaIUKaIH3alUsIIay: «TOHIPIIiDY HHTEPHET TONTaphI

T. Temmnpbaes', A. Temmnpbaesa?, A. Pbicknesa', ©. KypaHb6ek?

TErMneTcKmii yHUBEPCUTET MCAAMCKOM KyAbTYpbl Hyp-My6apak, KasaxcrtaH, r. AaMatbl
2Ka3axckuii HaUMOHaAbHbIN YHUBEpPCUTET UM. AAb-Dapabu, KasaxcraH, r. AAmartsl
‘e-mail: talgat.temirbayev@gmail.com

Aepaamkasnsaums umcppoBoro npocrpaHcrsa Kasaxcrana:
TEHrPUAHCKUE UHTEPHET-TPYIIbI

Pa3BuTHE HOBbIX TEXHOAOTMI BHECAM KOAOCCaAbHble M3MEHeHMs BO BceM mupe. Lindposusaumm
MOABEPraloTCsl He TOAbKO NMPOU3BOACTBEHHbIE MPOLIECChI, HO M MOBCEAHEBHAS >KM3Hb YeAoBeka. Lind-
POBOW AaHALLAT COBPEMEHHOCTM OXBaTbIBAET BCe GOAbLIE MOAb30OBaTeAel B Mupe. baaroaaps atum
npoueccam y AloAei NMOsSIBUACS AOCTYMN K MUPOBbIM 6a3am AQHHbIX, BO3MOXHOCTb 06yYeHUs: B OHAQH-
¢opmare, yCTaHOBAEHMSI KOHTAKTOB C HOBbIMM AIOAbMM MO BCEMY MMPY. Tem cambiM raob6aAnsaums
oXxBaTMAQ BCe YeroBeuecTBO. OAHAKO, BMECTE C MO3UTUBHBIMW PEAAUSIMA, Mbl TOAYYMAU U HEraTWBHbIE
¢haxTbl. Tak, MHTEPHET-NMPOCTPAHCTBO CTAAO YAOOHOM MAOLIAAKOM AAS PA3AMUHOIO POAA MAHWMYAS-
UMI: MOAUTUYECKMX, COUMAABHBIX, PEAUTMO3HbIX M Np. CeroaHst Bce TO, YTO MPOUCXOAMT B CTpaHe U
B MMpE HAaxOAMT OTKAMK B MeAMa MPOCTPAHCTBE U BAUSIET Ha COLIMAAbHO-TICMXOAOTMYECKMIA KAMMAT
MUpoBOro coobulectsa. MNMpo3eAnTH3M, NMPU3bIBbI B COLIMAAbHBIX CETSX M HA Pa3HbIX MeAMapecypcax
TakXke CTaAM HOBOWM peaAbHOCTbIO. Tak, HEKOTOpble AECTPYKTMBHbIE OpraHM3aumn UCMOAb3YS MHTEp-
HeT-MPOCTPAHCTBO BepOYyIoT HOBbIX aaenToB. C 3TOM LeAblo, ObIA MOATOTOBAEH LIMPOKUIA CMIEKTP KOH-
TEHTA AAS Pa3HbIX LLEAEBbIX rpynm. B 3ToM cBS31 BO3HMKAQ HEOOXOAMMOCTb CO3AAHMS KOHTPAENCTBUI
NPOTUB NOAOGHOM AecTabrAM3aumm. MHOr1e CTpaHbl, B TOM umcAe 1 KasaxcraH, ctaam paspabatbiBaTb
MAaHbl Mo GAOKMPOBKE HerpaBoMepHoro koHteHta. Obecneverre uMdpPoBor 6Ge30NacHOCTH B UHTEp-
HET-MPOCTPAHCTBE CTAAO OAHWM M3 KAIOUEBbIX HAMPABAEHWIA FOCY AAPCTBEHHOM Ge3onacHocTu. B atoi
CB$I3W, B HACTOSLLEN CTaTbe BYAYT PAaCCMOTPEHbI ACNeKThbl MPOUAAKTHUKM, MPEAOTBPALLEHUS 1 Npece-
YeHUs HenMpaBOMEPHbIX AEMCTBUI B LIMPPOBOM npocTpaHcTBe KaszaxcTaHa Ha npyMepe TeHrpruaHCKmX

CooO0LLEeCTB.

KAroueBble caoBa: TEHl'pl/l OHAQMH, I'lpOCbVIAaKTMKa B CeTUu, npepynpexxaedHme pasmkaamama, npo-
(bl/I/\aKTVIKa TEeHIrPMaHCKnX COO6LLLeCTB, PaAMKaAbHOE TEeHIPMaHCTBO.

Kipicne

10-8 wmbg kb1 OypeiH / 6.3.4. VII-VI MbIH-
JKBUTIBIKTA KOIIIEN OJEMIIK OpPKEHHETTIH Kypa-
MBIHJIaFBl  TOHIPJIK JIOKAT OpKCHHET OOJFaH.
OHBIH TaMBIPBl ME3OJIHT JQYyipiHeH Oactay aia-
nel.  KazakcTan aymarblHIA CcakTaiFaH —YHTIp
nerporaudTepi (0.3.1. I1I-I MBIHK.) OHBIH AoJei
Oouna anangel. MbIcalibl, OCBIHIAN NETPOrauQTepIi
Oipinme kyHOactel ToHipi MeH aliHamachIHIA
Kypalgapsl 0ap agaMmaapIsiH OeliHeci TaHOamaHFaH.
Mynnait kynaitnap XKoraprelr Acman Kynaiier —
TonipimMen TteHecTipinreH (As30ekoB, As30exoBa,
2021: 275). Bip KbI3bIFBI, OyiapAblH Mep3iMiHiH
0apIIbIFbl ©PKEHUETTEP/IIH KATBINTACY, MOICHUETTEP
MEH ITHOCTap/bIH Maiga 00y Ke3eHiHeH OacTana-
161, CaH FachIPIBIK TapuX mexipeci ToHIpIIImiKTIH
TYpJli Ke3eHnepai OachlHaH OTKEpreHIMEeH, amaH
KaJTBIT, KYHI OyTiHTe MeiiiH )KOHbIIMaraH KopCeTe i,
OpuHe, oJcipey, KyIablpay Ke3eHaepi O00Jpbl,
Oipak Oyrimge ToHipminmik Kazakcranma raHa
emec, Keipreiscran, ©O30ekcran, Pecerining Tarap-
ctaH, TrBa, Caxa MEMJIEKETTEPi CEKIIII ©3re TYPiK
eNnJiepine ne 6ap nen aiTyra Oonabl.

Ocel  peTTe akaAeMUsUIBIK oOpTama Kasipri
TOHIPIIIA  KaybIMAACTBIKTap  Facelpiap  OOMBI

KaJBINTACKaH JOCTYPIi KaJFacThIpyIIbUIap JIereH
JIUCKYPCTBIH OpPHBIKIIAFaHBIH aTall ©TKEH JIa3bIM.
3epTTeyurinepin mikipi ekire xapbuiajbl, Oipeyiepi
YIIiH OYT ASCTYPIi TYPIK PyXaHUSATHIH KaHIaHIbI-
py opeketi Gonca (Aromos, 2012), an esrenepiHe
JKacaHIBI Typae naiiga OonraH KYpbUIbIM (DKcmep-
TbI: TenrpuancTBo — He penurus, 2020). Atanran
MaKaJIaHbIH aBTOpJIaphl OYJI Cypakka jkayar Tadyra
THIPBICTIAWBI KOHE OCHI OaFBITTHIH 130acapiapsl
O37IePiH COMKECTEHIIPETIH aTayIapabl KOIIaHabI.

BipryTac KoHLenTyan TYCiHIK KaJblITacma-
FaHABIKTAaH, Ka3ipri TOHIPIIUIMIKTIH i30acapiapbl
TOHIPIIUIMIKTI JiH, AYHUETAHBIM, aTa-0a0a >KOJIbI
(xkome T.0.) petinme KaOwbuiHaiiapl (DaThIHOBA,
2023). Kabbuinay asiH, miKipiepiH, ToxKipuoOenepain
OCBIH/Ial allyaH TYPJLJIITi HETi31HAe TOHIPIILI TOT-
Tap MeH KaybIMJAacTHIKTap Kypwutyna. KemrereH
TOHIPIIUT TONTap CHSAKTBHI ONap Jla MenuajaHy
yaepicTepiHe OeyiceH Il KaThICabl, 63apa iC-KUMBLIT
’kKacay KOHE 03 HJesulapbl MEeH Ko3KapacTapbiH Ta-
paTy YIIiH 9pTYpJIi aJaHAapAbl, MiaTdopManapabl
nagananansl (Anmypsaesa, 2021).

Kanmpl, ranpiMaap TOHIPHIUAIKTI OipaszmaH
seprren keneni (beseptunos, 2004). Op yakbITTa
TYpPIK AYHHUECIHIH MOJICHHWETIH, MiHiH, eMip cal-
TBIH  3€pTT€y  MaKCaThlHAA  JKCIEAULUSIAD
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T. Temup6aes xoHe T.0.

YABIMIACTBIPBIIABL. Afnaina, TOHIPIIUIIIKTIH 13-
Oacapmapsl apachlHJa Ja, FBUIBIMH OpTaja Ja To-
HIpLWINAIKTIH OipTyTac KoOHUeENTici, OipTyTrac Ty-
CIHIT KaJbITacKaH kKoK, CeiTce e TYpiK TEKTeC
XaIIBIKTapJbIH ~ OOJIMBICHIHAAFBl  TOHIPIIULTIKTIH
TaMbIphl TEPEHJE >KATKAHBIH TapUXH JCPEKTEp
alFaKTalTHIHBIH JKOKKA IIbIFapyFa OOIMaiiib.

TakpIpbINTHl  TAHAAYbI
MaKcaT-Minaerrepi

J9MHeKTey JKOHe

KazakcTaHIbIK MHTEPHET-KEHICTIKTETT TOHIPIIiJT
tonTapablH Oencenpinirinig aprysr  COVID-19
MaHJIEMHUSCHIMEH JKOHE COFaH Opail CHII31ITreH JIOK-
JAyHMEH OaimaHbIcThl. [laHaeMus TYCBIHIA dJeM
XaJIKBIHBIH 0aChIM 06JIiT1 YHIIepiH 1 KaMaJIbII KaJIIbl,
OCBI ce0enTi KOMMYHHKAIHA 13/Iey/le QleyMEeTTiK
Kenmiepai  keOipek  KoimaHawl.  KasakcTaHIbIK
TOHIPIIUIEP SJIEYMETTIK JKeIieperi xa3zoanapol-
MEH 3aHHAMaHBbI KU1 Oy3FaHbIH aTan KepceTyiMisre
Ooomanpl. OChbl TYpFBIIAH alfaHjga Ja TaHJalFaH
TaKBIPBINTHIH ©3CKTUIIr my0aci3, eHTKeHI ToHIp-
IIUTACPAIH 3aHCHI3 OPEKETTEPIHIH KOJBIH KeCy-
re, KOFaMJIbIK PE30HAHCKA KapamacTaH, OJIapJbIH
KBI3METI TOKTaraH >XOK. Ochl OanTheIH MIHIET-
Tepi TOHIPIUIT TONTapAbIH HMHTEPHET-KEHICTIKTETi
KBI3METIH KapacThIpy »OHE OJapJblH epeKIle-
JIKTEepiH aHBIKTAyFa HeTi3 0oia anajubl.

Froiabivu 3epTTey agicHamMachl

ATtanfaH MakaJaHbl JalbIHAAY VIOiH 3€pT-
Tey JXYPri3yliH OapbIChIHIA TaHBIMAN HWHTEPHET-
JKeJinepie >KYMBIC iCTel TYpFaH TOHIPIIiJ TONTap.Ibl
KOHTEHT-TAJIJAY d/TiCi KOJMaHbUIIEL. ABTOpIap 2022
JKBUIABIH KaHTap-KEITOKCaH aijapbl apalibIFbIHAA
TOHIPIIUT ~ KAayBIMIOACTHIKTApABIH  HappaTHUBTEPI
MEH PUTOPHKAChIH KapacTbipAbl. COHBIMEH Oipre
TOHIPIIUIIIKTI 3€PTTEUTIH Ka3aKCTaHMBIK FaJlbIM-
JapMeH capanTaMmajiblKk cyxoat kyprizingl. Cyx-
Oar amy OapbICBIHJIA FATBIMAAP/BIH aThI-KeHI Kep-
cerinmeni. XamblKapaiblK 3THKAJIBIK HOpMalapbl
CaKTay MaKcaTbhlHAa capalllbUIapAbH JepeKTepi
KapusaHOan bl

Heri3ri 6eJim

1. Aodam sucone yugppavix 0ayip

bBipikken ¥nrrap ¥HbBIMBI HHTEPHETKE KOJI
KETIMIUTIKTI «aJaMHBIH HETI3Tl KYKBIFBDY T
aHBIKTAbl, COHABIKTAH OI13M1H 3aMaHBLIMBI3JbLIH €H
MaHBI3/1bl dKAaHAJIBIFBI OOJIBII TAOBLIATHIH HHTCPHET-
Ke OYKiJI aJlaMHBIH TEHJEH KOJIbI )KeTiMi 00TybIHA

OapnpIk kahaHABIK KYII-XKIrep >KYMCAIbIT OTBIP.
Digital 2023 >xahannsik monyslHa colikec, ayemje
agaMIapaelH ymTeH ekici (67,1%) ysmsr TenedoH-
nmapnabl naiimananansl. 2023 KbUIIBIH OackIHIA WH-
TEPHET-ayJUTOPHS CaHbl 5 MIPI-Ka XKYBIK Ianiga-
JIAHYIIBIHBI Kypaabl. HTEPHETTI aJieM XaJKbIHbIH
60%-maH actamMbl TaliganaHaAbpl Jen aityra 0o-
naael. CoHBIMEH Katap, aiemjae 4,5 MuumuaparaHd
acTaM oJIEYMETTIK Kelli KOJIaHyIIbUIapsl Oap.
OneMaiK peiTuHrke coiikec, WhatsApp, Instagram,
Facebook sxome antemambl opeiHma TikTok sxemi
KOJIIaHYIIbIIAp apachlHAa €H TaHbIMAJ QJICYyMETTIK
Kemiep.

ONeMIK 3epTTey KOpCeTKeH IeH, kahaH KypThl
2023 >kpuTHl MIaMaMeH 13 TPWIIMOH caraThiH OH-
JaliH peXuMIe OTKi3edi. OJeyMEeTTIK >Kelinepui
MmaiaTanymsiap KyHiHE opTa ecemnmeH 2 carar
27 MHHYTBIH JKEJre >KYMCaWTBIHJbIFbIHA Oaiia-
HBICTBI, Oy miardopmanap 613 OHIAWH OTKI3eTiH
0apibIK yaKbITTBIH ayKbIMJBI YJIECiH, HAKTBLIAIl
kepcercek — 35%-piH Kypadnsl. llemHbHIA 1a,
COVID19 nanneMusChIHBIH OacblHIa, OChIFaH Oaii-
JAHBICTE KEWOIp enmepae TOTEHINE >Karmail MeH
JOKIayH OacranraH Ke3lle oJEMHIH HHTEPHETKE
KaHIIAIBIKTHI TOYEI 1 OOJIFaHbI Typabl KoOipek aii-
ThU1a OacTaasl. KeliHri exi )bl I HAe HaHAeMUAIFa
KaTBICTHI IIEKTEYJIEPiH YHEMI SHT131IiN KoHE alibl-
HBIIT TacCTallbIl OTHIPYbIHA KapaMacTaH afamjap
WHTEPHETKE KOCHUIFAH KYPBUIFbLIAPIbI KOJJAaHYFa
OYpBIHFBIIaH Ja KOl YakKbIT xymcail 6acrazapl. Ca-
pammbuIap OWBUT 9JIEYMETTIK JKeNiJiepAl maigana-
HyLIbUIAp CaHbl 9JeM XalKbIHbIH 600%-aaH acrta-
MBIHA JKeTeIl el mamManaiasl. 2023 KeUibl skahad
KYPTHI QNIEYMETTIK JKeJinepne 4 TpIH caraTTaH
acTaM yakbIT ©TKi3e/i Jen 00JhKaHyIa.

WHTepHeTKE «KOCBUIMaraH» anamaap CaHbI
arFamr per 3 MwuMapATaH a3. byn mudpribik
TEXHOJIOTHSATIApFa TEH KOJ JKETKI3Yy IKOJBIHIAFBI
MaHBI3/IbI Ke3eHai Ounnmipeni. EHiri skepne MHTEp-
HETKE KOCBUTFaH KYPBUIFBUIAD COH-CAITAaHAT eMec,
KaXeTTimK Oonbin Kannel. CoHpaii-ak, WHTEPHET
KOJIIaHYIIbIIap KOCBIHBIHBIH PEKOPATHIK 6CYi XKoHE
QNIEYMETTIK JKENIep/le KOMMEPIIUSIHBIH Taparybl
oaitkanans! (Jmxuran Kazaxcran, 2023). CoHbiMeH
Oipre, anemae 5G TEXHOJOTHACHIH €HTI3Y, OHBIH
acepi MeH canjapbl TOHIperiHAeri mikipramactap 6ip
COTKE JIe TOKTaMak, oJIi JIe KbI3y KaJFaChIN KeJe/Ii.

2. JKenioecsi mecamus:
JHCAHA HOPMACHL MA?

[prHaiipl  eMiperi KapbIM-KaThlHAC Ke3iHe
azaM akmaparTel OeiiBepOam TypAe >KeTKi3eTiHi
Oenriii, al )Kelige CoMIeCKeH Ke3/le MOTiH apKbLIbI

KOMMYHUKAYUAHbLH
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FaHa OBl )KeTKi3eMi3. JleMek, NaybICThIH bIpFaFbIH,
ceiiliey KapKbIHBIH, JICHE TiJIiH JXoHe T.0. maigaian-
Oaiimb1z. JKemizmeri MoTiHAIK Xabapinamanap cMmai-
JUKTEPMEH, CYpeTTepPMEH, MEMJIEPMEH JKOHE e3re
e Meana Ma3MyHMeH cyihemenueneni. Lludpibik
KOMMYHHKaIUsg KeOiHe OeHTaHbIC agaMaapMeH
Oonanel. COHBIMEH KaTap, QJISYyMETTIK JKeJiiepe
TUIIIK arpeccust kenTen kezzaeceni. Oramr MiHe3-
KYJIBIKTHI K€3 KeITeH QJIEYMETTIK JKeliJieH Ta0yra
Oomaznpl. Jlemek, WHTEPHETTIH TapalybIHBIH >Ka-
FBIMIIBI JKaKTapbIMeH Oipre yKaFbIMCBHI3 JKaKTaphl Ja
KOca JXype/i.

HeratuBTiH apTHKyIAUSIIApBl OPTYPIL KOJ-
JapMEH KepiHei koHe Oipkarap cedenrepre Oaiina-
HBICTHI 0OJTyBl MYMKIH:

- Canodapovly OYIbIHEbIPIbIEbL, WbIHALLL OMIpOe2]
mindix  bainamnvic Ke3iHOe aAdAMMEH KaApblM-
KAMulHACBY ~— HAWAPAAY — bIKMUMAIObIZBIHCHL3
oaynacy KuvlH, Al 2aiamoblK dcenioe Ciz Ke3 Kel-
2eH comme CYXOammacywbviHvl «Kapa mizimeey
byzammay Hemece KOCYy apKblibl OAUIAHBICNbL Y3€
anacwis;

- Oip-Oipin mycinbeywinik, XKEIJIESpaiH Oap-
JIBIK TIalaIaHyIbUIAPEl OWIAPBIH MOTIH apKbLUIBI
JKETKI3€ aJIMalIbI, OChIFaH OAMIAHBICTHI TYCIHICTICY-
IIUTIK TYBIHAAWIBI. AJl, ®aHIbl KapbIM-KaThIHACTA
TIIIK eMeC MiHe3-KYJIbIKTaH Oalikayra 0oJazbl, al
WHTEPHET KeHICTIirinae 0api MaTiHre KYKTeneIi;

- nixipmanac oskcypeize aimay, OWNapAbIH J19-
nengi OOodybl, nayiapiblH KOHCTPYKTHBTUIIT 9p-
JalbIM TUQPIBIK KOMMYHUKAIUSIFA TOH Oona Oep-
MeHIi, COHIBIKTAaH KOINTEreH TUAIIOT WppaIlOHAT
KapbhIM-KaThIHACKA aybICaJIbl )KoHE KoOiHece co30eH
KaKTBIFBICTApFa-KOpJIayFa oKeJe/Ii.

OpUHEe, UHTEPHET KEHICTITIHAC CasCH, JTiHU K-
He 0acKa WesuTapiAblH Tapalybl oyelneH 0ap Ky-
obutbic. JKemizeri MPo3eTUTU3MMEH JTCTYPIIL JKOHE
JIOCTYPITi eMeC, OHBIH ITiHAE NECTPYKTHB YHBIMIap-
JIBIH eKiepi e ariHanbicans! (Pemernsk, 2018).

Kazakcranma WHTEpHET-KEHICTIKTEri OeitHop-
MaTHUB MAJTIMJIEMEJICP/IiH JKOJIBIH KECY MaKCaThIHIA
TYpAl Kypanfgap KOJNJAHBUIATHIHBIH aTam  eTy
MaHbI3/1bl. MyHIall 1apanap HOPMAaTHBTIK-KYKBIK-
THIK aKTuTepAi KaObuimay OediriHme me, oJIeyMeT-
TIK JKeNilepleri akkayHTTapAbl Tikened Oyrarray
Oeuirinae aeKoaanbuiaasl. MaceneH, 201 7 KbU1abIH
Tambl3 aiipiHaa «Kubepkanmaramay» ko0achl icke
KOoChUIIEI, OHBI Kazakctan Pecrybmukaceiaeie bac
npokyparypacsl MeH Kazakctan PecryOnmukachiHbIH
AKmapaT jkoHE KOMMYHHKAIWAJIap MHHHUCTPIIT
(kazipri — AKnapaT >KoHE KOFaMJBIK JaMy MH-
HucTpiiri) yieivaacteipasl  (Kazaxcran Tyneid,
2017). OHbIH MOHI MBIHaJIA, MEMIIEKETTIK OpTraH-

JApJIBIH  KBI3METKEpIepi KYMOHAI KOHTEHTI Oap
CalTTapabl aHBIKTAII, OJIapFa CiITeMENePl CAUTThIH
apHaiibl Oeniminzae opHanacTeipagsl. OFaH yoKijeT-
Ti KpI3BMETKEpJIep capanTamMa >Kypri3il, 3aHChI3 KOH-
TEHT aHBIKTAIIFaH XKaFJaiiia akkayHT OyFaTTasabl.
bubul kaHTap ailbiHIAa KOFaMIBIK OpBIHAAp.a
OanmaraT cesaepre THIMBIM CalaThlH 3aHHAMAIIBIK
TY3eTyJep KaObUIJAHbBIN, HAyphI3 aliblHaH OacTar
KonmaHeia Oactanel. JKaza peTiHzme adbImmyr
KapacTeipbuirad. Kaszakcrannmelk 3aHrep Tairar
EcimoB aTam eTkeHIeH, BUPTyall aJeM A€ KOFaMIBIK
opbIH OombIn caHanaabl (Anunboekosa, 2023).
bynan 0Oacka, oleyMeTTIK JKeIulepAeri ak-
KayHTTap OeTTepiHjue [iHre KaTBICTHl 3aHCHI3
Momimaemenep Kazakcran Pecrybnmkacel Akmapat
JKOHE KOFaMJIbIK AaMy MHUHHUCTpiiriHig iH icrepi
KOMHTETIHJIe MJIHTaHy capanTaMachlHaH OTe[l.
Capanrama HOTIDKENepi OOWBIHIIA aKKAyHTTap
OyFraTTaJIaJIbl, a1 OKIMIIIIIK HeMece KbIIIMBICTHIK KY-
KBIKOY3YIIBUIBIK OCNTiiepi aHBIKTAIFaH JKarnanaa
MaTepHaiap COT OpraHaapbiHa Oepiiei.

JKanmel, >xorapblia aTam KepPCETiATreH >KauT-
TapAaH aHFapFaHBIMBI3NAN, eJIiMi3Ne WHTEPHET-
KEHICTIKTEr1 HopMara cail KeJIMEHUTIH opeKeTTePAiH
aJJIbIH ally, XKOJIBIH KECy JKOHE KOFaM/ia KOJaisibl
QJIEyMETTIK-TICUXOJIOTUSIIBIK, TYPAKTBUIBIK OpPHATY
TYPFBICBIHJIA OapbIHIIIA ic-IIIapaiap KOJIFa ajabIHY1a.

3. XKenioeci xayincizoix, Koeamoagvl mypax-
MBLIbIK

Onemzeri ucaaMOpOOHSHBIH KYpT 6cyiMeH
HCTaMFa KaThICTBI QJIEMIIK AMCKYpPCTap ©3repii.
Kekkepyurinik puTopukacel 6ipTe-0ipTe KYHICTIKTI
KEHICTIKTeH OyKapalblK aKnapar KypaiaapblHa, HH-
TEepPHET KEHICTITiHe, CO/IaH KeHiH cascaTKepiep/IiH,
KOFaMJIBIK KO3FaJIBICTAp JKETCKIIUICPIHIH KOHE
T.0. TakpIpeIITapbiHa aybica Oactambl (KukmmOa-
eB, Kamapopa, Manrapaesa, 2022). Jlinu Heriz-
JIeTi KaKTBIFBICTAp ME3TLI-MEe3Tin maiijga OO0k,
HIMeNeHic neH kceHopoOust kymeini. Ochl mime-
JIEHICTI TaiJaaHbII IAHKECTIK KO3FaIbICTap, TINTI
JiHA MeMJIeKeTTep YiHbIMAacTeipbuia Oactaapl. Mc-
JaM OKIJIAepiHe KaTBICThI PE30HAHCTHIK KaphKa-
Typajap Ja CaJlbIHBIN, UCJIaM JYHHUECI FaHa eMec,
Oykin amemai mrynattel. Kypec, kek ykoHe JIiHU 9KC-
TpeMu3M dJieMi xayJan anusl (Pemrernsik, 2016).

COVIDI19 maunemusicel xoHe 2020 KBUIBI
’kahaHHBIH KONTETeH CIiHC JIOKIayHHBIH SHIi31Ty1
ONeMIIK KaybIMIACTHIK YIIH >KaHa COKKBI 00JI-
Iel. Aypy YpeHiHeH Oesiek, KONTereH aaaMHaH
TICUXOJIOTHSIIBIK, ayBITKyJap aHBIKTaiabl. Keloip
ajgamziap KOMMYHHKAIIMSHBIH JKETICHCYIIUTITiHeH
QIEYMETTIK JKeliiepae ceiece Oactambl. OHIaH



T. Temup6aes xoHe T.0.

PEKUMTE KOlIlly, OKIIayJIaHy Ke3iH1e KOMMEHTapuii-
JIEp CaHBIHBIH YJIFAIObl MCH KOMMYHHUKAIUSIIAPIbIH
JIMAJIOTTHIK CHITATBIHBIH apTybl Oaiikanael. Bypbi
naijanaHyiibl  JKaHAJBIKTapAbl OKBI  OThIpPCa,
eHal 00oc yakeiT KeOeHreH caiblH, OJ ©3 MiKipiH
Olnipe OTBIPBIN, TUIIK KapbIM-KaTbIHAC YepiciHe
bencenmi karpica 6actansl (LImakos, 2020).

Kazakcrannplk TOHIPIIULIIK OKUIIepi TaHbI-
Mal oJeyMETTIK JKeJiepie TYpJi TOomTap MeH
KaybIMJacThIKTapra OipikkeH. ByJi Tonrap KoFaMabIK
Meana KeHICTiKke OenceH i Kareicaasl. Kapamaiibiv
naianaHybpuiap CUSKTBI OJIap Jla UHTEPHET ICH
QNIEYMETTIK KeNmijgepAl KapbhIM-KaThIHAC, apaia-
Cy JKoHE 63 Ke3KapacTapblH, OCJICCH]II a3aMaTThIK
YCTaHBIMIAPBIH TapaTy YIIiH MaianaHaspl.

Kazakcranma  TOHIpUIil ~ MHTEPHET-KAybIM-
nacteikTap mamamed 2015-2018 >xpligap apanibi-
FeIHJA Taiaa Oona Oacransl. Herizinen Oyn con
ke3meri TampiMan  VKontakte xome Facebook
aneyMeTTik xkeninepi eni. Kasipri kezne Kazakcran-
HBIH aKIapaTTHIK KeHICTITIHIeT] aTaJIiFaH KaybIMIac-
THIKTapIbIH KbI3MET1 aKIapaTThIK TYCIHIIpMEIepIiH
KONTEreH TYpIMEH YCHIHBUIFaH. MyHJa KOFapbiia
aranrad Facebook men VKontakte-men Oipre You-
Tube, Twitter, TikTok, Instagram-ma, WhatsApp,
Messenger, Telegram meccenmxepiepi ae oap.

Ochl TycTa Ke3 KenreH 0acka KOFaMIIBIK Op-
TaJarbl CUSAKTHI, MHTEPHET KEHICTIriHAe UQPIBIK
OpTaHBIH ©31HIIIK TUKACHI 0ap eKEHIH aTar KepceTy
MaHbI3IbI.

ToHipmIiy TonTap €3 9pPEeKeTTePiHIH OachiHaa
aprbl TEKTEpi YCTaHFaH JOCTYPIi Ka3ak KYHIIbI-
JIBIKTApbIHA, JJICT-FYPBINTAPBl MEH CaIT-IdCTYpJie-
piHe aca KeHiI OenreHi Hazap aynmapraisl. Amaiia,
capanmbUIapAblH MiKIpiHIIEe JIOKAAyH Ke3eHiHIe
TOHIpIIUIIEp alTKaH MaJiMIEMeNepiHiH epek-
HICTIKTEPl JKEKKOPYIIUIK CapblHFa TOJBI OOJIHL,
HAKTBIPAK TapKaTcak HCJIaMFa Kapchl YpaH7apra
ApTUKYJSIHAHBI KOJAaHy 60sasl. ToHipIIin TonTap
MEH ©3iH COJ TONTapMeH OailIaHBICTBIPATBIH JKe-
KeJIereH OeJICCHIICPIIH QJICYMETTIK KeJiepine
Myxammen maiiFambapra Kapukarypaiap, JiHH
OIUNCHITIK TEeH apas3IblKThl TYIBIPATBIH TYPIi
aKnapaTTap *apHsuaH]Ibl.

Hcnamra kapchl HappaTHBTED TEK IUQPIBIK
opTara FaHa TOH OOJIFaHIIBIFBIH aTar eTyre OOoJabl.
Anaiiga, nudpnbelk opra 0i3 emip cypil OTBIpFaH
e3re cajalapAaH  OKMIayJdaHOaraHBIH  TYCiHY
MaHbBIbl. OQuaiiH pexxuMinge OOJBII KaTKAHHBIH
0opi kemige KapKeIHIBIPAK JKYPEIi.

ToHipiminaepiH HHTEPHET-KBI3METiHIH HET13T1
acHeKTUIepiHiH Oipi ¥JIbl ana XaablKTapbIHbIH Ta-
PUXBIH, MOJICHUETI MEH JAYHUETAHBIMBIH 3epJeliey

JKOHIHJIET] XaJBIKApaIbIK KONTUIII MHTEPHET-TIOP-
tan—https://tengrism.kz/ Gosibin TaObLTA B ATaJIFaH
caiiTTa TOHIPIIIMIKTIH FHUIBIMH HeTi3eMeciHe,
TOHIPIIUIIIKTI JKaKTayIIbUIapIbIH KbI3METIHE, 1CKE
achIPBUIBINT JKAaTKaH jkoOallapfa, FalbIMIap MeEH
eHEp KailparkepiiepiHe OalIaHBICTBI aKmaparTap
OpHAJIACTHIPBUIFaH. MaHpBI3Ibl KoOamapapH Oipi
TYPIK pyHa jka3ylapblH Tapary OOJBII caHalabl,
ocerran OaiimanbicTel «KAGANICA» Typik xa-
3yBl OPTAJIBIFBIHBIH K00AChIHA KOJIay KOPCEeTIe .
Bapneik  Timek Oimmipymrimepmi  opTypai  ¢op-
MaTTa OKBITY OoWbIHIIA cabakrap >Kyieni Typze
OTKI3JIe[II JKOHE jKacKa OalIaHBICTHI IIEKTEYyIICP
KouplmMmaiinpl. byn caifrtein Feuteim — Kypmer
TaKTachl TApaKIIaChIHAA KOIIIel XalbIKTap MeH
TOHIPIIUIIKTIH TAPUXBI MEH MOJICHUCTIH JaMBITYFa
yiec KockaH 20-aH actaM TYJIFa Typajbl KbICKaIa
ManiMet OepinreH. OnapabiH 09pi Ka3aK AU TACHIHBIH
OKIIIepl — FaupIMIap, oHep KapaTkepiepi, Koram
KaiipaTkepiepi JkoHe Oencenainep. CoHpaii-ak,
CaliTTBIH akmaparblHa cyiieHcek «ToHipi» cmopt
KIyOBl XKyMbIC icTeliai, oraH CHOpTTHIK aTpuOy-
tuka aykeHi, Tengri Stadium (cragmon), Tenrpu-
ana, «Tengri World Cup» xansikapaisk ¢yTOon
typaupi, «Tengri Cup» ¢yrbon TypHHpi, 3KCKYp-
cusuIap, )KOPBIKTap, KOKKe MIBIFy Kipemi. by caiiT-
ta Instagram oneyMeTTiK jkemicine cinremenep Oap
(Tenrpusm.k3, 2023).

CaiiTra angarsl nepcreKTUBaNap peTinae Anma-
THI KaJIACHIHAA TEXHUKAIBIK, TAPUXH JKOHE MOJCHH
OarbITTarbl (PaKyJNbTETTEPIH KEH CIEKTpPi KipeTiH
JKOFapbl OKYy OpHBIH KYpy KepcerinreH (Mexmy-
Hapoaublil yHuBepcuteT Tenrpu, 2023). CoHbIMeH
Karap, cailT maiimaganymbeuiapeiHa ToHIpIIUIIiK Ta-
HBICY KBI3METI YCHIHBUTAIBI, 0J1 TOHIpIILI epiiep MeH
Towipmrinn o¥enmnepre Oomamakra Yl JlaaHbBIH
JIOCTYPJIEPI MEH OJET-FYpPBINTApPbIHA Cail 0TOACKIH
KYpY VIIIiH xyn Tabyra MyMKiamik 6epeni (Tenrpu-
aHCKH cepBHC 3HaKoMCTB, 2023). Aiita Kery Ke-
pek, Oyt caiitT KazakcTaHmarsl TOHIPIIILT TOITAPABIH
OPTYPIIi OKUIACPIH IOFBIPIAHBIPYFa YMThLIA B,

OpsIc TUTII KeHICTIK YIIiH ToHipi XaIbIKapaibIK
3eprrey KopbiHBIH (TOHXA3PVYK) caifThl sxymbic
ICTEHTIHIH aTam eTy MaHbI3AbL. ATanraH Kop Peceit
®denepannsaChIHBIH 3aHHAMAChIHA COMKEC KYPBUIFaH
KOMMEPLUSJIBIK €MeC YibIM caHanabl. by Kopasl
KYpY HIesChIH Qriioco(usi FUIBIMBIHBIH JOKTOPHI,
Abaii arpmHmarel Kazak YITTBIK TIeIaroruKalTbIK
YHHUBEpPCUTETiHIH (rocodpus kadeapackiHbIH TPo-
(heccopnl 00JIFaH, TOHIPIILIAIK OOMBIHINA KETEKIII
Ka3ak MamaHbl Mapkym AromoB HypmaramOer
I'maxapIHyIIBl YCbiHFaH OosaThiH. KOp KbI3METiHIH
Heri3ri miaeti OpTansik xoHe ContycTik-1IbFbIC
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Azwus, Eypasus TeciHIeri «Kellmeni» epKeHHeTTeTi
TOHIPIIAIKTIH ~ NiHU-QMIOCOQUSIBIK, PpyXaHH-
MOJIGHM MYpAachlH KemeHOi 3epieney OoMbIH-
[Ia FBUIBIMU-3EPTTEY >KYMBICTAPBIH YWIECTIpyi
kyweiityre Oarbirtanrad. Kop EypasusHbiy «xer-
TIEJTI» XaIbIKTAPBIHBIH JYHHUETAHBIMBIH, MOJICHUETIH,
OPKEHHUETTIK TYKbIPhIMIaMaJIapbIH; TOHI PITUITIKTIH
naiiga OonFaH MEKEHI MEH CeOeNTepiH; OHBIH
KOIIIeNi XalbIKTap MeH TalmaiapibiH, ¥Jbl Jlana
MEMJICKETTEPIiHIET1 CasiCH 01aKTap IbIH KaJIbIIITACYbI
MEH JaMybIHAAFbl POIiH, MOICHHU-TApUXH Oacrtay-
Japel KOHE OPTYPil AIHU-MUQOJOTHSIBIK Kyke-
nepMeH OalmaHBICBIH, Ka3ipri KepiHicTepi MeH
kenenrerid; XXI raceIpfarbl eypasusUIbIK ©pKe-
HUETTIK PONiH 3epTTEHTIH TyMaHWUTapibIK FbI-
JIBIMJIAFbl JKaHa OaFbIT — TOHIPITAHYJBIH Maija
0oxysiH HerizneymeH aiiHanbicansl. TOHXA3PYK
CaliThIHAA Ka3aKCTaHABIK FalbIMAap MEH TOHIp-
OTUTMIKTI  3epTTEYIIJIEPIiH MaKajalapel >Kapusi-
nanagsl. Kop Caxa PecnmyOnmukachiHBIH acTaHa-
cel Skyrck kKamaceiHma (Pecett ®emepammsich)
opHanackaH (bubmuorexka MOUT, 2023).

Kepcerinren caiittap Kasipri Ke3meri TOHIp-
LIJIAIK Typasibl HETi3Ti FBUIBIMA Ma3MyH CTEHKXOJI-
neprepi Oonbin canananbl. COHBIMEH Kartap, TOHIp-
UK OKUIEpiHiH Meanua KbhI3METi TaHbIMal
WHTEpHeT-argopManap MEH OJIEYMETTIK JKeli-
JiepAe MIOFbIPIIaHFaH.

4.  Kasaxcmanoaewl « Tonipwindix siceninepiy

KazakcraHnmplk WHTEpHET-KCHICTIKTE — Keloac-
meUtap OOWBIHIIA IKyieneyre OONaThIH KONTEreH
TOHIPILII TONTAp XYMBIC XKYprizeni. MpIcaibl, Hak-
THI €Ki TOHIPIIT KerOacuisiabl, Tokrap beficeHOm-
HoB (Tokrap aOe) men Apman HypmyxanOGeros
arar eTyre Oonapl. ATalFaH eKi KeloacibIIaH e3re
TOHIPUIUIIK MIESIapbhlH TapaTaTblH JKEeKe TYJIFa-
JIap/IbIH JKeKe aKKayHTTapbIHBIH KeH ayKbIMbI Oap.

Facebook

Ara OybIH TOHIpIIUIIEPI MEH 3HsUIbl KaybIM
OKiNJIepl apachlHlla TaHBIMANl SJIEYMETTIK JKei-
nepiy Oipi. by xkenize xorapbiia aTTapbl aTaiFraH
KeImOaclIbUIapAbIH /13, TOHIPIIUIACPAIH e3re e
OKUIJIEpiHiH JI¢ aKkayHTTapbl 0ap. 2022 KbLIbl
TOHIPIIUTAEPIIH TaKBIPBINITHIK TONTAp MeHOEpiHIe
Oipiryi aran erinai. Herizinen, Onorep d¢opma-
THIH/IA JKE€KEe Ma3MYHABI MoJiMeTTep (IiKipiep, oi-
TOJFaMzaap, 0apaTbH OPBIHIAPHL, OMIpJIETi OKUFaIap
koHe T.0.) apwsmanamel. CoHmaii-ak, TMiKipirec
TOHIPIIUINEP/IH JKeKe aKKayHTTapblHaH, Youtube
apHaJIapbIHaH PETIOCTTap Ja KapHsIIaHBIIT TYPAIbL.

Byn xayemmpacteikrapaeiH  Facebook aney-
METTIK XKeliciHeri 6acThl HeTi31 — Ka3aKThIH ai/1eH-

THKACBIH CaKTay, TAPUXU TaMbIpjapra Oepik 00y,
STHUKAIBIK JYHUETaHBIM. byFaH Koca wucliamra
Kapchl pUTOpPUKA, COHBIMEH Oipre, cascaT IeH Ieo-
casicaT yKaibIHAaFbI aKIAPATTHIH TAIKBICHI Aa Oap.

Instagram

byn oneymerrik skemiHi ToHIpmiimikTiH 13-
Oacapiapbl apacblHlIa aca TaHBIMAN JIeT aifta ai-
Maimbz. byn skemime Tokrap beliceHOMHOBTIH,
Apman HypmyxaHOeTOBTiH IKOHE TOHIPIIUIIIK
KO3KapAaChIHBIH 63r¢ e 130acapiapbIHbIH KEKe aK-
KayHTTapbl JKYMbIC icTeini. Adnaiga, Facebook
JKemiciHaeri i30acapnapnasiH Oopinge Oipaeit Ins-
tagram-s1a akkayHTBI 00J1a OepMeiii.

ToHipIIinAepaiH TYPIK TEKTEC XaIbIKTap.IbIH
TapuXbl MEH MOICHUETI Typalbl OHriIMeNeHTiH
DEREKKOZ akkayHTHI 0Te KbI3bIKTHI. KbicKa Geii-
He-Ka30anap apKbUIbl Ka3aKThIH 9JET-FYPBINTApH,
Tapuxu (PaxTijgep Typaabl aTHUTAIBI.

JKanmer, Instagram oxemiciH mnalijanaHyIb-
JApABIH KOMIIUIIT TOCTTap MeH (oTocyperTepi
JKYHesi TypZAe OpHaJacThIpbII OThIpMaiabl. ben-
CeHJIIl TaijanaHyubuiapJa Meaua Ma3MYHIAFbl
MOIMETTEp, HETI3IHEH, ©3r¢ QJICYMETTIK JKENiep
MeH TuaTgopManapiad allbHA/IbI, COHIAN-aK JKeKe
eMipieri OKuFaiapJaH TYpajbl.

VKontakte

Telegram-HbIH TaHBIMATABUIAFBIHBIH apPTYbIHA
OaiimanpIicThl TOHIPIIUIAIKTIH 130acapiiapbl  apa-
ceiHa Vkontakte skemici OyriHae ©3€KTLNIriH KO-
FaJITKAH.

Telegram

2013 xbUiman Oactan Oy MECCEHIDKEPIiH ay-
JUTOPUSICHI JKYHeml Type apThill Keieqi. ATalraH
ruiaTopMa MITIHIK, JAayBICTHIK, OeliHe xabapia-
MaJlapMeH, OHBIH ilIiHJE KarcblpMantapMeH, GoTo-
cyperTepMmeH, (alimapMeH ajiMacyra MYMKIiHJIIK
6epeni. [lnamorrap MeH Tonrrapaa xabap arMacyMeH
Karap, MecceHKep/ie (aiiyiaap/s IEKCi3 caKkTayFa,
apHanap/s! (IaFbIHOIOTTapabl) XKYprizyre, 00TTap-
bl JKacayFa jkKoHe naiiiananyra Oonajbl.

Aranran 1oratGopMaHBl TOHIPIIUIMIKTIH Kak-
TaylmbUIapbl KeHiHEH KoyigaHanbl. [lnaTdopmaHbiy
TaHBIMAJIIBIFBI OCBI MECCEHKEPIIH KayiTCI3MiriHiH
KaMTaMachI3 €TUTYyiMEH Jie 0aiiIaHBICTHI 00JICa KEPEK.
Telegram skemniciHe JKaIIBIFa KOJI )KETIMJI1 TOITap-
MeH KaTap, *a0bIK TonTap ja 6ap. CoHbiMeH Oipre,
OCHI TIaThopMasa TIpKENITeH OapiIbIK TOHIPIIIIIIK
TONTAaphl Ka3ipri yakbITTa >XYMBIC iCTEN TypFaH
xoK. [laimamamymeurap aymuno, OeiiHe xabapia-
MaJapMeH, CBIPTKbI pecypcTapra CiliTeMelepMeH
(ckaHanmBIKTAp, JK0bOamap, okWFajmap KoHe T.0.),
COHAal-aK ©3 MiKipJepiMeH, YCTaHBIMAAPbIMEH
Oemicei.
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Kelibip KoFaMIpIK TomTapia MyIlenep YLIiH
Oenex uar ommusacel 6ap. Ocbkl opaiga ToHIp-
IIJIAIK  TONTApBIHBIH MyLIenepiHiH Oapi Oipaeit
TOHIPIIUIMIKTIH i30acapiapel eMec €KEeHIH eCKepy
MaHbpBIbl. KoOHTEHT-Tanmay OapbIChIHIA SPTYpII
OarbITTarbl COIBUIBIK, MCJAM JiHIH YCTaHYMIbLIap
aHBIKTAIIBL. By1aH OCchI TONTapFa KaThICYIIBLIAP IBIH
Ken OOoJIybl Ka3aKCTaHIBIK KOFamja TOHIpIILUIICD
CaHBIHBIH KOIl eKeHiHe aiifak 0oja anMaipl IereH
KOPBITHIHBI J)Kacayra 0oia bl by skemine ncnamra
Kapchl PUTOPYKA J1a KbUIaH Oepin Kamaisl. ATalnFaH
JKelliie YakbIT IEKTeYepi ®KOK )KoHe Kele XaT aj-
Macy Ka3aKCTaH[BIK YaKbIT OOWBIHINIA TaHFBI 5-Ke
JIeHiH 00JTybl MYMKIH €KEHIH JIe aTar eTyre 00Jabl.

YouTube

ToHipwringep apacblHAa TaHbIMan OeifHexoc-
THHT TIaTdopMaIapbIHeIH Oipi. ATaiaraH miatdop-
Maja TOHIPIIT KaybIMAACTBIKTap KYMBICTapbIH
xyprizemni: Dalaruh "¥Yoaer Jlaa Onemi - Mup Benu-
koit Crenu' (Jamapyx, 2023), Derekkoz (/lepkko3,
2023) >xoHEe TOHIPITUIMIKTI )KaKTaUTHIH KEeKe Imaiia-
JaHYIIBUTAPABIH 0acKa Ja ®KeKe aKKayHTTaphl.

ToHipmIigik KemOacIIEUIAPEIHBIH — ©3CPiHIH
eke apHanapsl 0ap: Tonipiui Tokrap adw13 (Tokrap
AG6B3, 2023), 2018 XbBITFBI CoyipAe TipKenreH,
25.2 MBIHHAH acTaM >Ka3bUIYLIbICH, 2,9 MIIH.acTam
KapanbiMbl Oap; Areke Neonomad (Apexe Heowo-
Maz, 2023) 2016 xbUIFEl TaMbI3a TipKeNTeH, 3,5
MBIHHAH acTaM >Ka3bUIymIbIChl, 280 MBIHHAH acTam
KapaJlbIMbI Oap.

By mmardopmaza opTypiii TOHIPILI aBTOpJIAp
MEH OJapJblH TMiKipJiecTepiHiH OeifHe-ka30amna-
pBl JKWHAKTaJFaH, JETeHMEH, TYpJi Ke3Kapac IeH
Ke3KapacTapBeKTOpJIapblHAOAIIaHBICTHIAKITIAPATTHI
JKyheney KublH. MyHIa FbUIBIMHM, aKaJeMUSIIbIK
JKoHe (PHITUCTEpITIK Ma3MYHJAFbl aKmaparrap Oap.
Mpicansl, kei0ip ToHipmIimep OeilHekaz0anapbl
OenceH/i KoHE KYWeNl TypAe >Kapwsiam OTbIpa-
JIbI, ©3reliepl TOHIPIIUIAIK Ke3KapacTapMeH Kartap,
03 HJesUTaphlH TapaTyMeH alHaibpIcanbl (MoceleH,
330TEpUKA, IIAMAaHU3M, CHHKPETH3M, JIiHU, PyXaHH
ToXKIpuOenep xoHe T.0.), eHl Oipeysepi eNIiH )KoHe
QJIEMHIH KOFaMJBIK-CasiC OMIpIHJETI OKUFaIapra
KOMMEHTapHUH »Kacaiiipl, €1 OaCIIBUIBIFBIHBIH iC-
opekerTepiHe e3iHJik Oara Oepeni. ATanFaH IUiaT-
dbopmana ToHIpHmILIAEpaiH o3 OelHex)az0amapbiH
e3re IMiKipjec MmalijJalaHyIIbUIap/blH — apHaia-
pBIHIA KalTa Xapusilam OTHIPATBHIHBIH J1a Kepyre
Oomanpl.

Kanmmer, Oy mnatdopMa TOHIPIIUIAEP apa-
CBIHJ]a TaHBIMAJI, Ka3aKCTaH/IBIK TOHIPIIIIIK KOIIl-
OaclIbUIAPBIHBIH MapaKiiadapblHa Ka3bUIyIIbLIIap
CaHBIHBIH OCyi OalKaabl.

TikTok

Kazipri TaHmarpl aca TaHBIMAN IKEIUICPIIH
6ipi. byn xemnige #renrpuanctso (16,2M-nen ac-
TaMm KapajibIM), #reHrpusHeTBo (247,8K-nen actam
KapanbiM), #raHrpuanctBo (3,6M-meH  actam
KapajbiM), #TeHIPHAHCTBOBKa3axcTaHe (8 MBIHHAH
acTaMm KapaibeIM), #kazaxckoereHrpuanctso (700-
JICH acTaM KapaJibIM) X3IITErTepi JKYMBIC iCTEHII.
ATan eTeTiH KalT, KypacThIPYIIbLIIapAbIH UAESICHI-
Ha coiikec, 15 CeKyHATHIK KbIcKa OeiHexkazdamap
IBIOBICTBIK KaTapMeH Oipre sxyperi.

Byn kemini Tampmay ocel Iuatdopmanga aa
TOHIPIIUIIIK i30acapiapblHBIH aKKayHTTapsl Oap
eKeHIH KepceTeldl, JEreHMEH, JKOFapblga aTTapbl
aTajFaH KeIoacIIbUIapabIH Ka3ipri Ke3/Ie akKayHT-
Tapsl KOK. Tokrap BeliceHOMHOBTBIH OCHI Xelije
aKKayHTHI OOJIFaH, aJlalifia Ka3ipri Ke3/1e omipiireH.
Mynpaarsl koHTeHT YouTube mnardopmaceiHan
OeJTiciTeH MaTepuaiIapaad TYPFaH.

OJeyMeTTIK >KenijiepAeri TOHIpLIUAIK TomTa-
pBIH Tanmay OapbhICHIHIA KOIIOACIIBIIAPIBIH JKEKE
aKKayHTTapsl OoyiMaca Ja, OJapAbIH OCHI >KelNiHi
nailaaHaThIHbl  AHBIKTAIFAHBIH aTam  KepceTy
MaHBI3IBL.

Kanmpr, TuxkTox >xac OyBIHHBIH apachIHIAFBI
TOHIpIIIIZED OpTAachlHAA TaHBIMAJABIKKA  He.
Atanran skemigeri KoHTeHT KazakcTaH Tapuxbi-
MEH, Ka3aKThIH OJeT-FYPHINTAphl JKOHE CalT-I9C-
TypJiepiMeH OaiinmaHpicThl Marepuaimap. Kpeicka
OeitHexaz0anap (5 MUHYTKA IeHiH) STHUKAIBIK MY-
3bIKaMeH (KYH, OTaHIIBIK SHIIJIEPAiH QHJAEPI KoHE
T.0.) cyliemenneneni. beiinexxaz0anapapiH Ma3MYHBI
TapUXTaFbl Ka3aK XaHAAapbIHBIH, OaThIpIapiAbIH,
[aMaHJapbslH, OaKChUIApAbIH, I[IalKacTapIblH
xoHe T.0. OeifHernepi, TOHIPIIIAIK MEH TYPIK Xa-
JBIKTapBIHBIH ~ OJIET-FYPHINITaphlHA  OAiIaHBICTHI
JepekTi (uiabMIepleH y3iHIi OeliHexa30anapaaH
Typanel. by OeitHekaz0amapapiH 6ackIM OelTiriHeH
TOHIPIIUIIKTI WCJIaM JiHIHE Kapama-Kapchl KOO
Ypaici aHFapbIIaIbL.

WhatsApp

Kemnreren meccenmxep KONIaHYIIbIIAPHl CHAK-
TBI, TOHIpWIIAEpP Oy MecCeHIKepAi MiKipiecy
YIIiH maiganmanansl. Ayano, MOTIHAIK Xabapiama-
nap kibepeni xoHe cinremenepai Oemiceni. bymap
HETi31HEeH )a0bIK TonTap. byl KaybIMIacTHIKTap ABIH
KOHTEHTI KbI3MET OaFbITTapbIMEH OailJIaHBICTHI
JKOHE MYHa Kocmapiap, »obamap, ic-mapaiapasl
YHBIMAACTBIPY JKoHE T.0. cypakTap TaJKbUIaHaIbl
men Oomkayra Oomafsl. ATanFaH TONTapIbIH
MyIenepiHiyg 0api jkoFapbla atanraH jxobanapra
KaTbica OepMeiiii. ©3re aJIeyMETTIK KeJiep CHUsK-
THI KCJIAMFa KapChl HAppaTUBTEpP Oap.



KazakctanHbIH IUGPIBIK KEHICTITIH AepaIUKaIH3alUsIIay: «TOHIPIIiDY HHTEPHET TONTaphI

Byxapanvix axnapam xypanoapboi

ToHipIIinaik TaKpIPHIOBI OOWBIHIIIA TYpJII Ma-
Tepualgap OpHalACTBIpbUIFaH. ToHIpHIUIAEpAiH
e371epi OChI KOFaMAACTHIKTBHIH OKUIAepi peTiHzae
CIMKepJiep KbI3MeTiH arkapanel. CoHpaii-ax,
KOIOaCIIBUTAPABIH Ka3aK TUTIHAC «AKUKAT» JKOHE
opsic Tininae «Mcrunay (aBropsl Tokrap belicen-
6unoB), opeic Timinae «Kacmer. Cuma gyxa Be-
mukorr  Crenm» (aBropinapsl  Epire TypcwiHOB
neH Apman HypmyxanOeToB) KiTamrapbl >KapbIK
kepreH. Kiramrap omeymerTik keliiep, MecCeH-
JoKepiep, Kitam tuatdopManapbl MEH JyKeHJepi
apkpUIbl Tapatbuianpl. CoHbIMEH Katap ApmaH
HypmyxaHOeTOBTBIH ~ OTaHIBIK  TeJleapHaiapna
Oipkarap Tenebarmapiamanapsl Oap.

AKMapaTThIK KEHICTIKTETT MOJIIMETTepJl Taj-
Iay KOpCEeTKeH/eH, JKeKeJereH ajamuap HcIIaMFa
Kapchl PHUTOPHKAHBI KOJJaHa OTBIPHIN, YJITTHIK,
IiHU apa3fbIKThl KO3IBIPY apKbUIBI Ka3aKCTaHIBIK
KOFaMJIbl TYPaKCHI3AaHIBIPYFa THIPBICHIT KeJei.
MyHpnaii opekertepre Kazakctan mychUIMaHaapbl
JiHU OacKapMachIHBIH, COHJAi-aK eNJiH KYKBIK
KOpFay OpraHIapbIHBIH OKUIIepi TaparblHaH aep
Ke3iHjIe *Kayan Ta Oepiiin Kejei.

JKyprizinren 3eprrey KOPCETKCHIHACH >KaJIIThI
IFaHia, TOHIPIWIUIMIK KewmOacipliapsl MEH 13-
OacapmapblHBIH KEWIHT1 JKbUIIaphl cyxOaT amaH-
JapblHa KaTbICHIN, HHTEPBBIONIEp Oepim, KOFaMabIK
KeHICTiKkTe OenceH i 0ora 6acTaraHbIH aHFapaMBbI3.
Ochl perTe MyHIall opeKeTTep/IeH TOHIPIIIIEePIiH
KO3KapacTapbIHbIH dp allyaHABIFBIH Kepyre OoJja-
THIHBIH OalbINTalMBbI3, OYJI TOHIPIIULIIKTI TyCi-
HyOiH OIpTyTac KOHIENTICIHIH JKOKTBIFBIH Ja
aHFapTajipl. OpUHE, 0opiHE OpTaK ©3eKTi wuues —
Ka3aKThIH aiiJICHTHKACHIH CaKTay, ara-0adanapibiH
TONTYMa YITTHIK JKOJBIH YCTaHY J>XOHE Ka3aKsbl
CalT-IOCTYPJIEPi, ONET-FYPHINTAPbl, MOJICHUETTI
JAMBITY]IBIH TOHIPETIHEH TaObLIaIbI.

3epTTey HOTHIKeJIePi MeH TaJIKbLIAY

XKorapeija KepceTUIreHICpACH JKaHA TeX-
HOJIOTHSAJIAp TMporpectieH Oipre, Oipre KYKbIK
OY3yIIBUTBIKTHIH aHa TYPJICPiH JIe KAMTHTBIH]BIFBI
TypacbiHaa oif Tylemi3. Lllekci3 HHTEepHET KEeHICTiri
ceiiyiey HOpMaapbl MEH IIEKTeYJIepAl eHTi3yaAl ne
tanan eremi. KazakcTaH 3aHHaMachl QJI€yMETTIK
JKEINIJIepIeT] 3aHChI3 OPEKETTEPIiH KOJIBIH KeCy/Ie.
[IpodunakTHKaIBIK )KYMBIC, COHAaN-aK MHTEPHETTiH
Ka3aKCTaHJIBIK CETMEHTIHACTI 3aHCHI3 OPEKETTEPIIH
JKOJIBIH KeCy aca e3eKTi. MakanaMbi3aa 0i3 TOHIpIIiI
WHTEPHET KaybIMJIACTHIKTAPBHIH JKOHE OJIapJIbIH
epeKLIETIKTepiH AepaauKanu3aus NpuU3Machkl ap-
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KbUTBl KapacThIpABIK. ToHIpmIin TomrapisiH 0opi
Oipmeit Tepic emec eKeHIH OaraMIanbIK, Oipak
onapAblH OipKaTapbIHIAFbl arpecCHB YCTaHBIMIAp
JIIHTe CEHYLIUIepAiH Cce3iMIepiH KopJam, KeHLI-
JepiHe Kasy Tycipill >KaTKaHbIH Kepyre Oona-
nel. OcbiFaH OalIaHBICTBI 3aHCBI3 OPEKETTEPIIH
YaKTBUIBl JKOJIBIH KECy MaKCaThIHAA 9JICYMETTIK
XKeJriiepre Kyienai MOHUTOPUHT KYPTi3yAiH MaHbI3-
IIbl €KeHIH TYKbIPBIMIANMBI3.

KopbIThIHABI

WnuTepHeT KeHicTiriHme (oIeyMeTTIK JKeminep,
onnaitH BAK-tapna) ToHIpIIUIK Typaibl Kol
aKnapaT YChIHbUIFaH. AKNapar opAalbIM FhUIBIMHU
Tekcepyre xayan Oepmeii. ToHIpIIUIIIKTIH «xa-
0ap TapaTymsIapel», Olorepiepi, crimkepiepi Ta-
pUXU oKWFamap MeH (akTUIepAiH ©31HIIK WHTep-
npeTanusIapbiH yebiHansl. L{udpibik conre cyiiene
OTBIPHII, OJIap ©3[ePiHiH MeAna pecypcTapblH Aa-
MBITY YIIiH Kap Kbl )KHHAWIBI (JOHATTAP).

2022 KBUIABIH OpTachblHaH Oacrtam Typii
TOHIPIIUIIIK TOTI i30acapiiapeIHBIH Oipire 6acTaraHbI
a"Fapeianel.  ToHIpIWINAIK i30acapiapblHBIH aca
ayKeIMIBI KeI3MeTi Facebook ameymeTTik sxemicinme
KepiHic TankaH. bapiblk oleyMeTTiK skelninepne
Ka3bUIYIIBIIAPAbIH CaHbl KYH ©TKEH CalblH apThIIl
keneni. byn perre jka3puTylIbUTapIBIH TOHIPLILT
CKEeHIH HeMece JKall FaHa KbI3bIFYIIBUIBIK TAHBITKAH
JKaH eKeHiH aHbIKTay MYMKiH emec. KazakcTanaarsl
TOHIPIILT TONTAp, HETi31HEH OPBIC TUTIH MaljanaHa-
nel, Tek Tokrap BeiiceHOMHOB KaHa Kasak TiTiHIE
xabapnaiinpl. bynm skarmaiima CoHKecci3fik OpBIH
amanpl, Oip >KarblHAH TOHIpIIKTEp Tym Oacray-
JapelHa OpallyFa, pPyXaHH, MOIEHH JIICTYpIepii
KaHIaHJBIPYFa YMTBUIAABL, YJIbI 0abanap *oIbIMEeH
KYpyTe IMaKeIpaThiH, eKiHIII XKaFbIHAH, ©3]epi aHa
Ka3ak TiTiH MeHrepMereH. KeitOip ToHipIminaik Tom-
Tapbl allbIK Kelel, OyI1 JKepriTiKTi )KoHE HIeTEeN K
OyKapaniblK akmnapar KypajJapblHbIH Xabapiapbl
MeH OaFaapiiamanapbiHa KaTbICy1aH KOpiHEe/i.

3epTTey HOTHXKEJepl KOPCETill OTBIpFaHIa,
QJIEYMETTIK KellijepAe nainananymbuiap daii-
JTApJIbL, TOHIPIIUTAIK Typajibl KiTanTapabl )KOHE e3Te
QIIEyMETTIK JKellijiepre cinremenepai Oedicim, oi-
JIapblH OpTaFa cajblll, TaJKblIan oTbipanbl. KaTsl-
CylbUIap apachlHAa TYCiHicHeyHIiJiikTep, Oamarat
ce3nep Ac KMl Ke3IECETiHIH eCKEepTIll 6TKCH JKOH.
Osre Ke3Kapac MEH CEHIM OKilJepiHe KaThICTHI
Tepic oiyap 1a TYPaKTHl TYpAe KOPIiHIC TAYBIN OTHI-
pansl.

Kasipri xe3meri ToHipmriiaepre OeliceHIi a3a-
MAaTTBIK YCTaHBIM, €JJIETi )KOHE OaH ThIC XKepJiep-
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Jeri cascu eMipAl Talkpulay ToH. beiinexaz0a-
Jmapapl Tajmmpay OenceHml TOHIPIIUIACPIiH WCIIaM,
NPOTECTAHTTHIK OAFBITTAp, 330TEPUKAIIBIK, THITHO3-
IIBIK CEaHCTap XoHE e3re Ae TYPIl JiHU ToXipH-
Oenepi OonranbiH Kepcereni. lllamacsl onappa ap
alyaH pyXaHH ToXipuOenep, JiHH OarbITTapMeH
TONTHIPBUIFAH PyXaHW BakyyM OoOIFaH nemn Ood-
JKayra 0oJabl.

Byrinri TaHma Ka3ak XaJdKbIHBIH TapUXH OTKe-
HIHIHE MIONY ’Kacacak, TOHIPUIULAIKTIH peui aii-
KBIH/IaJIMaFaH, eJJeTi TOHIPIIULAIK TONTaphIHBIH
MopTeOeci MEMIICKETTIK JICHI e Ie [Ie, AKaICMHSLIIBIK,
FBUIBIMU JICHTEHIe Je aHbIkTanMarad. Kem jkar-
Jaiia TOHIPHIULIIK TONTAphl KO3FAIBICTAP MCH
TipKeNTeH KOFaMIBIK OipJIECTIKTep peTiHae opeKeT
ereni. CoHbIMEH Oipre, MEMIIEKET TOHIPIIUIIIKTI
MOJIeH! OpeHa peTiHAe KOJIMaWIbl, anaiia OHBIH
e3re acleKTiiepi Ha3apAaH ThIC KaJlbIl OTHIP.

PyxaHn KYHOBIIBIKTApABl KAHFBIPTY, TYPIK
XaJIBIKTAPbIHBIH TONTACYbl CEKUIII OpTaK Hes-
Jlap TOHIPIILT TONTAPALIH OopiHe TOH €KEHiH arall
OTKEeH JOH. OWTce A€ HICONOTUSIIBIK Oa3aMeH
HBIFAUTBUIFAH JKOHE HAKTHI 1C-OPEKETTEPMEH OCKi-
TiNreH OipbIHFal cTpaTerusiap, ojJapra KoJl )KeTKi3y
OarmapiiamManapsl KapacThIpbUIMaraH. AJaiina, Oy
TonTapAbH Oenriii Oip MpoTecTTiK aeyeTiHiH Oap
€KeHl JKOHE OJIApHBIH eNJeri Kazipri oleyMeTTiK-
casicM Karjaiifa KaHaraTTaHOAYIIBUIBIFBl aHBIK
KepiHesi.

MemitekeT 63 azaMaTTaphl YIIiH, OHBIH iNIiHIC
WHTEPHET-KCHICTIK CHSKTBI KOFaMJIBIK OpBIHIA Ja
KOJIaWIBl JKarfainap jkacayFa YMTBUIaJbl. OpHUHE,
JKeIiHIH e3iHIK OalnaHbic HoOpMamapsl 6ap. Anaii-
J1a, OCBI 3ePTTEY KOPCETKEH IeH, YOKIIIETTi opranaap,
COH/Iali-aK CaHaJIbl a3aMaTTap Mai1anaHybUIAPIbIH
3aHCHI3 OPEKETTEPiHIH ANJIBIH ATy, aJIZBIH ally KoHe
JKOJIBIH KeCy JKYMBICTapbIH Kyprizeai. JKahanapik
JKENMiJIe ONeyMETTIK, YITTHIK, PYJBIK, HICIIIK,
TanTBIK HeMece MIHM alaybI3JBIKTBl TYIBIPYBI
MYMKIH YATCHI3 CO3IIepai HeMece OeHHemepai per-
TEyIIH 3aHHAMAJIBIK TETiKTepi xacamansl. JliH
caJachIHIAFbl YOKIJIETTI OpraHfa BEJOMCTBOJIBIK
0arbIHBICTHI YHBIMIAP OCBIH/Ial KOHTCHTTIH YKOJIBIH
Kecy MakcaThlHAa WHTEPHET-KEHICTIKKE >KyHemi
TYPZ€ MOHUTOPHUHT JKYpTi3emi.

Ocpunaiiiia, Kasipri KyHi JiHAE, JiHHU JKOHE py-
XaHU TOKipuOene MeauaHpl MaigalaHyFa KaThICTHI
OpTYPpJIi YCTaHBIMAAP MEH AUCKYpCTap O0ap. AtaiFaH
MOCENIeHIH ©3eKTinirinig apra tycyine COVID-19
MaHAEMUACHl BIKIIAJA €TTi, OChIFaH OaMIaHBICTHI
KOFaMJIBIK ©MIp/Ii, OHBIH IIIHAE JiHU, PyXaHu 00J-
MBICTBI Kellell UUQPIaHABIPY JKy3ere achIpbll-
Il OJNEYMETTIK KOMMYHHKalWs KypaigapblHa,
QNIEYMETTIK JKeJlijiepre TOyennunik maiima Ooimsl.
«MennananyaplH» MyHIAi Toxipubeci omaH opi
TaJAayAbl KaXeT eTeil, OUTKeHI OyJ1 KYOBLIBICTHIH
JKAFBIMJIBI J1a, ’KaFBIMCBI3 JIa €PEKIICTIKTEepi OOIaIbl.
Koramaa kazipri aneyMmeTTik eMipIliH jkaHa HeMece
YMBIT OOJIFaH MaceJenepi MIMelNeHice TYCTi, MyHbBIH
eJJIeTi KOFaMJIbIK KIIMMaTKa dCep €TeTiHi Co3Ci3.

WHTepHeT KeHICTITiHIH aca ayKbIMABLIBIFHI,
COH/Iali-aK aHOHHUMJIUIIK JKeJIeperi aramMmaap sy
KarbpIMCBI3, Tepic Xojjayiap »Kacall, e3reJepAiH
HaMBICBIHA THETIH MiKipiep Oinaipyine >koin oepexi,
OJl arpeccusi, XEKKOPYUIUIK PUTOPUKACHIHBIH Ta-
paiyblHa BIKHAd €Teli JKOHE OFaH Kapchl THICTI
peakuusHbl na Tyneipaabl. COHBIMEH KaTap, Ke3
KEJITeH OPKEHUETTI KOFaMFa OpTYpJ QJIeyMEeTTIK
TomTap, TYpii axaMaap OUTIPETiH KoHE KOJIIaWThIH
MKIpJIEPAIH OPTYPIUTITT TOH, OHBIH HOTIDKECIHIIE
KOFaM MylIeniepi Typi OarbITTaFbl YCTaHBIMIAPIbI
JKoHe OacKallap IbIH MiKipiH TIlITi OJapMeH Kellicrece
ne KypMmerteyre yipeneni. OcwiraH OaiIaHBICTHI
MHTEPHET KEHICTITiHAEC KYKBIK OY3YIIBUIApbIH aj-
IIBIH ally, OJBIH KeCy J>KOHEe jKazajlay OOHBIHIIA
mapanap Kaospmanyna. Kasipri KoFaMHBIH JKaHa
TpaHC(OPMALMSUIBIK IIBIHABIFBIHAA O(IaiiH XKoHe
OHJIAlH KOMMYHUKAallUs MOJIEHHETIH TopOueney
JKOHE CaKTay KepeKTiriH aHbIK.

bapnblK CTEHKXONAEpiep MEH Kajlbl KOoram
WHTEPHETTET] YKayanThl MiHE3-KYJIBIKTHI BIHTAJIaH-
JBIPYbl JKOHE TyMaHUTApJbIK KYHIBLIBIKTAP/IbI,
KOH(eccusiapalblK THAOr MeH TO3IMAUTIKTI KYpy
MEH HBIFAaUTYIBIH OH MaKCaTTaphl YIIiH WHTEPHET
MYMKIHAIKTEPIH Hai1alanysl 6T€ MaHbI3/bL.

AJIFBIC O3
Byn 3eprreyni Kasakcran PecmyOnukackr Foi-

JBIM JKOHE >KOFaphl OLTIM MHHHCTPIITiIHIH FBIIeIM
KOMUTETI KapkbutanAbIpb! (Ne AP14972866 rpanr).
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KABUP M¥PACbIHAATBI AIHN-OUAOCODPUSAADIK, CUHKPETHU3M

Kabup MypacbiHAaFbl AIHM-(PMAOCOMUSABIK, CUHKPETTIK acTapblH TaaAdy OYriHri KyHi 3epTreyui
FaAbIMAQP apacbliHAQ YAKEH KbI3bIFYLLbIAbIK, TYAbIpbin OTbip. Cebebi yHAI dmaocodbl, akbiH Kabup
Ke3re KepiHOeMTiH abCOAIOTTI LIbIHABIKTaH i3A€Y apKbIAbl ©3iHiH Hafbl3 OXaKT eKEeHAIriH TaHblTa
OTbIpbIN, popMachl >KOK TyAFachi3 Kyaaira, AGCOAIOTTI WbIHABIKTbI TaHyFa Lakbipabl. OA KyaaiiFa
OXaKTM >KOAbl apPKblAbl XXYPEKTIH Ta3aAbIFbIMEH >KETY KEpeKTIiriH ©3iHiH MO33USAbIK MypaAapblHAA
KaAaAblpbin KeTTi. COHABIKTaH 3epTTeyiMmisae OGipiHwiaeH, Kabup iAIMiHIH  AIHU-(ONMAOCOPUSABIK,
CMHKPETM3MI asiCbiHAA 6XaKTM KO3FaAbICbl MEH OHAafFbl OhakT HeriziH KaAayuibl peTiHaeri Kabupain
LWbIFAPMALLbIABIK, MYPAChl >KaH-XaKTbl TaaAayFa Tyceai. EKiHWIiAeH, MakaAambi3pa OpTaFacbIPAbIK,
YHAI aKbIHbl, hraocodd Kabmp AACTbiH LibIFAPMALLIbIABIK, MypacbiHa TaAAdy >KaCaAblHaAbl >KOHE AjH
MaCeAeCiHe KaTbICTbl OHbIH OM-TMiKipAEpi XKaH->KaKTbl TaAKblAaHaAbl. Cebebi AiH KallaHAa aAaM3aTTbiH
TapuXxbl MEH KOFaMAbIK, ©MipiHEH YAKEH OpPbIH aAbIn KeAai. Kasip 3amaH >kaFAaibiHAQ AiH MBCEAECIHIH,
©3€eKTi TakbIpbIn ekeHi 6eAriAi. 3epTreyae Kabup iAiMIHAEM 9AGYMETTIK XKYite, AIHW XKOHE MOPAAbAbIK,
MOCeAEAEepiH TaAAaFaH FaAbIMAAPbIHbIH, eHOekTepi HacLiblAbIKKa aAbiHaAbl. CoOHAAM-aK, 6aTbIC, LWbIFbIC
FaAbIMA@PbIHbIH, KabupaiH duraocodmsabik, oraapbid Lllakapa Aesa, LUanx Hyp-ya AMH CbiHAbI
pedopMaTOpAapPMEH CaAbICTbIpa KApacTblpFaH 3epTTeyAep A€ TAaAAAHAADI.

Ty#in ce3aep: Kabup mypachl, AiH, puaocousl, CUHKPETU3M, KOFaM.
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'Al-Farabi Kazakh National University, Kazakhstan, Almaty.
?Banaras Hindu University, India, Varanasi.
e-mail: dariga.kokeyeva@kaznu.edu.kz

Religious-philosophical syncretism in Kabir's work

The analysis of religious and philosophical syncretism in Kabir's work is a subject of great interest
among researchers today. Kabir, an Indian philosopher and poet, displayed his devotion (bhakti) by
seeking the invisible absolute truth and calling for the recognition of the formless and impersonal God,
the Absolute Truth. His poetic legacy emphasizes the path of bhakti and the importance of approach-
ing God with a pure heart. In our research, we comprehensively analyze Kabir's creative heritage as
the founder of the bhakti movement, exploring the religious and philosophical syncretism within his
teachings. Furthermore, we delve into the creative legacy of Kabir Das, a medieval Indian poet and
philosopher, and extensively discuss his thoughts on religion. This is significant because religion has
always played a significant role in human history and social life. The issue of religion remains relevant
even in modern times. Our study draws on the works of scholars who have analyzed the social, religious,
and moral aspects of Kabir's teachings. Additionally, we examine the research of Western and Eastern
scholars who have compared Kabir's philosophical ideas with those of reformers such as Shakara Deva
and Shaikh Nur-ud-Din.

Key words: Kabir’s teaching, religion, philosophy, syncretism, society.

A,. Kokeesa'”, C. MicmaryaoBa?
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PeAnrnosHo-pmaocodpckmnii CMHKpeTHM3m B Hacaeamum Kabupa

AHaAU3 PEAUTrMO3HO-(PMAOCOCKOro CMHKPETU3Ma B HacaeaAun Kabupa B HacToslliee Bpems npum-
BAEKAET BHMMaHWe MCCAeAOBaTeAeN. B momckax HeBMAMMOM aBCOAIOTHOM MCTUHBI MHAMACKMIA (DUAO-
cop v noat Kabup, nposiBasds cebsi UCTUHHBIM 6XaKTOM, NMPU3bIBaA Mpu3HaTh GecchopmeHHoro Ges-
AmyHoro bora 1 A6coaoTHyio McTuHy. B cBOeM MO3TMUYECKOM HacAeAMU OH YromuHaeT, 4to K bory

14 © 2023 Al-Farabi Kazakh National University


http://orcid.org/0000-0001-9637-9067
http://orcid.org/0000-0003-3107-8444
mailto:dariga.kokeyeva@kaznu.edu.kz
mailto:dariga.kokeyeva@kaznu.edu.kz
mailto:dariga.kokeyeva@kaznu.edu.kz

/1. Kokeena, C. Mcmarynosa

CAEAYET UATU NMyTeM OXaKTU C UNCTbIM cepALeM. [103TOMY B HallleM MCCAEAOBAHUM, @ MMEHHO B pamKax
PEAMIMO3HO-(PUAOCODCKOro CHHKPETM3MA, BO-TEPBbIX, KabMPOBEAEHWE BCECTOPOHHE aHaAM3MpyeT
TBOpYeckoe Hacreane Kaburpa kak ocHoBaTeAst 6xakTa 1 ABMXKeHUst 6xakTh. Bo-BTOpbIX, B Haluen cTa-
Tbe aHaAM3MPYETCSl TBOPUECKOE HACAEAME CPEAHEBEKOBOIO MHAMIMCKOrO noata u cuaococda Kabmpa
Aaca, rae Takxke NoApo6GHO pacCMaTPMBAETCS €r0 OTHOLLEHUE K PEAUTMU, KOTOpasi NMPOAOAXKAET 3a-
HVMMaTb MECTO B MCTOPMM U OOLLECTBEHHOM >KM3HM YeAoBevyecTBa. M3BECTHO, UTO BOMPOC O peAu-
TUK SIBASIETCSI aKTYaAbHbIM BOMPOCOM MO Cen AeHb. McCAeAOBaHME OCHOBbLIBAETCS Ha PabOThl YUEHbIX,
aHaAM3MPOBaBLLUMX OOLLECTBEHHbIN CTPOW, PEAMIMO3HbIE M HPABCTBEHHbIE BOMPOCHI B KAOUPOBEAEHMMN.
Tak>ke aHaAM3UPYIOTCS MCCAEAOBAHMS 3aMaAHbBIX M BOCTOUHBIX YUYeHbIX, CPaBHMBalOLWMX (hAOCOdCKME
Mbicam Kabupa c pecpopmaropamu, Takmumm kak Lllakapa Aesa u Lenx Hyp-ya-AuH.
KatoueBble cAoBa: Hacaeame Kabupa, peanrusi, hMaocodusi, CUHKpETH3M, 0bLLECTBO.

Kipicne

CuHKpeTH3M — OyJ1 eTe KeH YFbIM, OHBIH aHBIK-
TaMachlH 9p TYPJIi FBUIBIM cajallapblHIa Ke3Jec-
Tipyre 0osanasl. COHABIKTaH Oi3/1iH 3epTTeyiMi3eri
CHUHKPETHU3M iHUA-QUIOCO(USIBIK, MOISHH KYH-
JBUIBIKTAPAbI aliya KoJAaHbUIAbl. JliHIaeri cuH-
KpeTu3M — Oacka HiHM YpAICTEpHiH, IiHAEPAiH
JKOHE arbIMIapAbIH OipiryiH amica, (umocogus-
Jarel CHHKPETH3M — op Typal (Qmi1ocodusubK
OarpITTapabl  Oip kyiiere OipikTtipeai. Anm Ma-
JNIEHUETTAaHy/JaFbl CHHKPETH3M — MOJICHH KYOBI-
JIBICTApJAFbl  alBIPMAIIBUIBIKTAPIBIH ~ OOJIMAYbIH
Oinmipeni. OcbIFaH opaif, MOICHUETTETI CHHKpE-
TU3M YII OaFbITTa aHBIKTAJafbl: OIpiHIIIJEH, CHH-
KpeTH3M aJaM MEH TaOWFaTTHIH Oipiiri peTiHme;
SKIHIIIJICH, PYXaHW, MaTepHAIIBIK JKOHE KOpPKEeM
MOJICHUET JKYHENepiHiH akpIpamMac Oeliri peTiHae
KepceTiieni; YUIHIIIICH, alFallKbl MOJACHUETTET]
CHHKPETU3M MaTePHAIBIK )KOHE OH I PICTIK ITPOITec-
TepMeH ymracaapl. JiHu-Guinocousabik, MOICHH
KYHIBUIBIKTap b aryna KaObup MypaceiHaarbl CHH-
KpeTu3M apKblUibl kepceremi3. KaOupain mbrap-
MAIIBUIBIK MYPachlHAa AIHU-(QUIOCO(DHSIIBIK CHH-
kpetu3mai  KaOupziH TO33UANBIK MYPaCchIHAAFbI
¢unocodusacein Tabamei3. Kabup kynmaiineiH Oip
ekeHzirine ceHe oTwIpbin, «Koit Oome Pam, Koit
Oome Xynmait» TYKBIPHIMIAMACHIHBIH JKaKTayIITBICHI
0omb1. COHIBIKTAaH OJ FalaM/bl )KapaTKaH Oip FaHa
Kynaii Gap nmereH ce3ii jkeTKi3yai 0acThl Makcar
TYTTHl. YHAI KOFaMBIHJAFbl KaCTaJNbIK JXyiere,
COHJIali-aK KYJAWIbIK MyTTapra TaObIHYFa KapChl
0onran Kabup ¢pmnocodhusceH xKakchl TYCIHY YIIiH
OHBIH HIBIFAPMAIIIBLUTBIK MYPaTaPbIMEH TEPEH TaHBIC
001y Kepexk.

Kabup MypachlH TaHBICTBIpATBIH HETI3Ti J1oc-
typrepai Pamxkacran, [lermkab sxone LLprpic ["an-
ra ’Ka3bIFbl aliMarbIHA KapacThl Oeiryre 0omabl. Al
OHBIH aKbIHJBIK [IBFapMAIIBUIBIFBIH JKaJIIblIaMa
aybI3IIa JKoHe a30ala JIern Tonracak, OipiHIICiHe
o0eTTe, OHBIH TiHH 130acapiapsl - KAOUPIAHTIIIIICP

MEH XaJIbIK apachlHa KEeH TaparaH eJICH JKbIpJaphl
Kipemi. by Ti3iMzmi akeIHHBIH adopu3Maepi Ko-
HE HAaKbUI CO3JIEpIMEH TOJBIKTBIpYFa Oomap ei.
Kabupmin »xaz0amma gocTypre >KaTaThlH IIBIFapMa-
napeiHaH «bumkak», «Kabup ['panTxaBanmy», co-
HBIMEH KaTap, «AUTPaHTX» KYpaMblHa €HI€H YKbIpP-
JapblH atayra Oonanel. Bynapaein imiage Kabupni
kactepiaeiiTin KaOupmanTx areiMbIHBIH KacuerTi
KiTaOBbl OOJBIN CaHANATHIH «BUKAKTHIHY» alaThIH
OpHBI MeH MaHbI3bI epekiie (Sarkar, 2008: 81).

Kabup mplrapmMambuiblKk  MypachIHBIH — Oac-
Thl TaKBIPBINTAPBIHBIH Oipi — aJaMHBIH pPyXaHH
kemenairi. Congpsikran Kabup ¢unocodusicer
HaFrbI3 CEHIM TeK OenTiii Oip KaFuaazapra YCTaHBIII,
OlIeTKE CIHreH JIiHM CalTThI JKY3€re achlpy eMec,
KepiCiHIle »XKYperiHii, 1Ki AyHUEeHII Ta3apTyaaH
Oacramanmel geredre casapl. KaOwp misiFapmanibl-
JIBIFBIHA IIBIHAMBI TYMaHW3M MEH JIEMOKPAaTHU3M
ToH. OHBIH 17iMi KOFaMHBIH TaFIBIPBIH OOJIiCiIL,
KapanaibIM XaJlbIKThIH KOFbIH KOKTAIl, KAFbIChIHA
OpTaKTacaspbl.

Kabup Typayibl eH aiFaimikbl xa30a eCTeINiKTi
Habxa JlacteiH «bxakTtamap rynTiz0eciHEH»
(«bxakra mama» 1600 x.) ke3mecripyre 0OoJanbl.
Artanran eqoekTe Kabup kacTanblk epeKIeTiKTepIi
MOWBIHAaMalabl, 01 YHAI (priocopusicbiHaa eXel-
JIeH KQJIBINITACKaH aJITHI JiHA MEKTEITiH TY KBIPBIM-
JamaniapblHa  J1a  KbI3BIFYIIBUIBIK — TaHBIITA/IbI.
Kabupnin maiteiMaayeiama, MaxabaTchl3 CEHIM
(ObxakTHCi3) — ceHiM 0OaMak eMec, ajl acKETH3M,
JIHHU aMaJjIiap bl OPbIHIAY IIBIH )KYPEKTEH IIIbIKIaca
Ma3MYHCBI3 OOJBIT Kaiajbl. AKbIH CakXd, pamaii-
HU JKOHE I1abaATapbiH KaJlllblFa OPTaK TYPFbIIaH,
SIFHU MYCBUIMaHZapFa Jla, XWHAyJepre ne Oipneit
apHaiigpl. KaOup uciaMm He XUHIYJIBIK TOCTYPIiH
enIdipeyiH TikeJeH yarbI3jaFaH eMec, aaia o aii-
TapbIH €Ki aFBIMHBIH YCTaHYIIbLUIAPIHA A3 TYCIHIKTI
eTIll JKeTKi3eTin», — nemnren (Das, 2016: 7).

TakpIpbINTHIl  TAHIAYAbI
MaKcaThbl MeH MiHaeTTepi

J9HeKTey sKoHe
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XV raceipra Conryctik YHaicranna benapec
afiMarpIHIa JYHHEre KEJIIeH OpTarachIpNbIK YHI
KOFaMbIHA O3IH[IK 13 KaIIbIpFaH akKblH, Quiaocod
Kabup Jlac MypaceIH 3epTTey TeK YHAI KOFaMbIMEH
FaHa EKTeIMEH IeTeNIiK 3epTTeYIILIepIiH e Ha3a-
pBIHAH THIC KaJIMaraHIbIFbIHAH-aK ©3€KTI OOJFaHbIH
kepyre Oomansl. Cebebi Oyran Kabup mMypacbHBIH
emreil 3 xarracklH TaOysl monen Oomnanel. Kabup
JlacTeIH TyFaH KBUIBI MEH KYHiHE KATBICTHI HAKTBI
JICPEKTEP JKOK OOJFaHBIMEH JI€ OHBIH YKEKEe OMipiHe
KaTeIcThl aHp3gap kem. ComapapiH Oipinge Ka-
Oup niHI XWUHIY OUENJCH HEKEeCi3 TyFaH TaCTaH[Ibl
cobm perinme cyperreneni (Juergensmeyer, 1995:
17). Bipak on MychUIMaH OTOAaChIHA TOPOMENICHI,
ep okeremi. KaOwpnmiH OyHUETaHBIMBIHA WHJY-
U3M JIe, UCIIAaMJIaFbl COIIBUIBIK 1LTIM Jie 9Cep CTKEH.
Anaiina FeUTBIMH TYpFeImaH KaOupre KaTBICTHI
IIBIH/IBIKKA JKaHACATBIH JACPEKTEP PETiHC TEK OHBIH
JKITT MIPYIIUTK Kocibi MeH Kemel oTOachIHAa 6cill,
KaparaibiM eMip KEIIKeH/IIr FaHa aiThLIa bl

3epTTey TaKBIPHIOBIMBI3FA apKay OOJBIT OTHIP-
ran KaOupniH WbIFapMambUIbIK Mypachl QHUIOCO-
(hUsTBIK Off ToFaMaapra Tobl. Kabup TyciHirinmge
eMIp JIereHiMi3, eKi HeTi3ri pyXaHHu KaruJaTTapIblH
e3apa BIKIANJACTBIFBI, Oackalia alTKaHja, JKeKe
TYJIFAHBIH PYXbI MEH KYJIall pyXbIHBIH ©3apa KapbiM
KaThlHackl. KaOupiH oifpiHINA, agaM eMipiHiH 6a-
CTBl Ma3MYHbI MEH MaKCaThl OCHl €Ki KaruJaTThl
VIITACThIPFaHa FaHa Xy3ere acnak. MHayusMHeH
Kabup kaiita Tybuly peHMHKapHAIUSHBI KOHE WTi
icTepiHe Kapaili HOTHXe ally KapMachlH KaObuiaca,
ncnamHaH KynalaplH Xak yKoHe JKaJFbl3 eKeHIIT1H
CUIMATTAUTBIH  KOHLENUHUAIAPAbl  MOWBIHIAN I
(Gold, 2003: 13).

Kabup mypacsiaaars! 1iHu GruinocousuIbIK CHH-
KpeTU3M/i amliblll KepceTy 3epTTeyiMI3IiH Herisri
Makcathl 00iMaK. MakcaTka sxety yinin Kadbupain
MYPAacCBIHJAFbl O TOJFaMAApBIHA JKEKE TOKTAJbII,
3epTTeylIl FalbIMAAPIbIH CHOCKTEpiHe Talgay *Ka-
cay MiHAETTepi KOWBIIIBI.

FuuibiMu 3eprTey sgicHamMachl

Kabup Mac imimin 3eprrey OapbichiHma OaThic
YKOHE IBIFBIC FaJIBIMIAPBIHBIH 3epPTTeyJepi Oaciibl-
JMBIKKA anbiHAbl. Herizmemenep 3epTTeymiH o3ek-
TiNiriHe Kapail 3eptrennui. MakadaHblH FBUIBIMH
ofiCHAMANBIK  HETI3IH  JKYHETIK-KYPBUIBIMIBIK,
CaJIBICTBIPMAaJIbl TaJJay, JIOTHUKAIBIK JKOHE TEOPHSI-
JIBIK omicTep Kypaiapl. 3epTTey OaphbIChIHAA TiHH-
(bunocoPUsITBIK UACSIAPIbIH JTaMYbIH JKOHE OJap-
JIBTH YH/I1 TYHHEC TAHBIMBIHBIH pYXaHH oMipiHe ocepiH
3epTTEy YIIIH TapUXU TaAay dJIiCi KOJIIaHbLIAIbL.
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Heri3sri 0oJ1im

Kabup mypacvinviy 3epmmenyi

Kabup merrapmambsoisiFeiMed  TaHbicy  XIX
FACBIP/IBIH aJIFallIKbl KapTHICHIHAA OaThiC FaIbIM-
JTApBIHBIH 3epTTEYNepi HeTi31Hae TaHbIIa OacTaFaHbl
Oenrimi. Anramr per KaOupaiH mIbIFapMamIbUIBIK
MypachiH 0aTeIc FaabIMbl X. X. Yuiicor 1828 sKbutb
«XWHIYTapJelH JIHU CEKTallapbl» aTThl EHOETI
apKBUTBI oJieMre TaHBITKaH OomyateiH. Keiiin Ka-
Oup MypacblHa JIeTeH KbI3BIFYIIBUIBIK apThim, X.X.
YWICOHHBIH 3€PTTEYiH JKaIFacTBIPFaH FajbIMIAp
katapeiHa [.X. YactkorTeiH «Kabup sxoHe xabup-
maaTx» (1907), M.A. MakomuTeIH «ADUTpaHTX»
(1909), Aitogxpsicuax Ymaaxbsii (Xapuayax)
«Kabup Bawa-maBamm» (1916), Axman IllaxTeiH
ayaapMma apKbUIbl >keTki3reH «bumkak» enexHaep
xwuHarbl (1917), ©.3. Keiinig «Kabup xoHE OHBIH
i36acapnape» (1931), esmcynnap Hacteiy «Ka-
O6up rpantxaBam» (1928) cemHAbI eHOexTepi
JKapblKKa IIBIKTHL. ATaifaH 3epTTeyLIiIepAiH
eHOeKTepiHae ©JieH apKbUIbl KeTKeH KaOupix
¢unocopusIBIK OH-TONFaMAapel KaOUpTaHy caja-
CBIH/A YJIKeH KBI3BIFYIIBUIBIK TYFBI3BIIN, 13IEHYIIIi-
Jep apacblHIA CaJbICTBIpMalibl TalAayFa TYCTI.
Kabupranymbuiapra yIKeH KbI3BIFYIIBIIBIK apT-
THIpFaH eHOeK «I"paHTXaBaJIny )KUHAFBI 00 1B XH-
I TimiHe aynapran Mynmmpam [llapmansiy Oy
eHOeriHAe KOC OJJIbl IIyMaKTapAbl TaKbIPBIITHIK
TYpFBIIAH JKyiHenen Oepyre ThIpeickaH. Keifin
KUHAKTBIH OCBI 0eirin gpaniry3 Timinae [llapmorra
Bopesuib ayaapbsin Oachln MIBIFApasbl.

XX r. 30 xpuTmapbeIHAA VHII 3epTTEYIIici, Ka-
oupranymsl Moxan Cunx Kabupaig 6xaktu uaeo-
JIOTHUSCHIHA aJlaThIH OPHBIH 3epTTece, 1933 KBIIbI
Kabup wmmctuumsmine Pamkymap Bapma xan-
KAKThl Tajjayjap jxacar, KaOMpTaHyLIbLIAPIIbIH
HasapblH e31epiHe aydapanbl. 1942 >xpuisl yHII
FalBIMBI  Xazapuripacaa Jsunesu Kabup myHwme-
TAaHBIMBIH XaTXTap MEH HOra JI9cTypiepimMeH Oaii-
JMAHBICTBIPBINT  3EPTTETEHI J1¢ KaOMpTaHyIIbLIap
YILiH YJIKEH >KaHaJbIK oKenreH ei. COHbIMEH Katap
Kabup mypacwlHmarsl oW-TOJFaMaap 3aMaHaacTa-
pBIHA TOMEHJETi/Iell YHIIeY TacTaraHbl 1a 3epTTey-
NIJIEpAiH Ha3apblHAH THIC KAIMaFaHbl Oenrii:

S qH & el SR T iR yafeR exfue It
1T YT UG y
D! TRGA IR ACHI Th HIaAT 3R Ui
deI AT IFS R €,
TRHYR & G, 3R §ARY Y IEH o1 5
Il T A ol, IS & Y Ust
YR IR Jhd B |




/1. Kokeena, C. Mcmarynosa

als & YA IR aIes! Y &A@ dl,
AN
IR TAPRI & {U | [ &, 3R &

ATt BT e |
ajhjw&rqﬁ&rrqa%aﬁieﬁﬁmﬁm-

aRI 3R U
Had 3O IIBI3M DI R

JIxomu kuin, MotinbiHa apKan ackau Oinoapvim!

Aumganoapeiy ~ emipix,  Oiimec — ewKim
MbIHOAPIH.

Tacoux anodviy Konvina, mazapam oen esiyuie

Kyoaii xepmec Oeiimiciy, andan mypceiy
Ko3iHule.

bBenapecmi 6yn kyHi scatinadvl oxKell andamusbl,

Kyoaii kepex  owcapandap, Oep  Kkeszinle
Kamoanuivl!

Oype 6010bl IPKALCHL, KAMbIH dcedi Oip bacmbly

Kaiimcem xe3in awam Oen, dcasvikcwlz Kapa
moobIPObIH

Kynoiz-myni  Kyoatimen
colpaacmoim. (ayo. agmopoat)

XX r. 50-mbl KpUIAapbl XUHAH, YPIY >KOHE
aFpUIIIBIH TUTAEpiHAe KapusiaaraH CapHaMCHHX
[Tapmanby ~ «Kabup»  Typamsl  3epTTeyiHIe
oibLI, pUII0cod aKbIHHBIH OMip CYPreH Ke3eHHIH
CasiCH J>KarJaiiblHa TOKTAJIBII, CHUIIaTTamMa Oeperi.
ConbiMeH KaTtap 1950-1954 xpuinap apaibiFbIHAA
Tarel  OiprmmamMa  eHOEKTep  JKaphlK  KOPreH
eHOekTepaiH imiHeH Pamparan bxatHarapnsia
«Kabupai 3eprreyre kipicmecin», bxaparOxymran
Capomxteig «Maxatma Kabupiny, [lypymorrammuan
puBactaBtein «Kabup Typansl oneduertepi
3eprrey», Smkusagar IllapmaneiH  «Kabupmig
1TiMI MEH IIbIFapMalIbUIBIFBD koHE [laparnypam
UYarypBemuain «Kabup Typamsl opeOuertepai
3epTTeY» aTThl HOEKTEepiH aTam KeTyre Ooiajbl.
1961 »xputel mbikkaH [Tapacaarx TuBapuniy «Kadbup
rpanTxaBain» eHoeri, H.b. TadyposteiH 1976
JKBITBI J)KapbIK KopreH «Kabup ®oHe OHBIH Mypachh»
aTThl MOHOTpadUsIChIH 1a eckepyre 6omanpl. XX F.
2-m1i JKapTHICBIHAA OaThIC KaOMPTaHYIIBLUIAPBIHBIH
apusiiaran — 3eprreynepiHnern  lyknes  CuHX,
Jluaga Xectin «Kabupain bmkari» artel eHoOeri
1983 xbibl xapbIK kopirn, Heio Mopkreri Oxcdopa
yHuBepcuTeTi OacmaceiHaH 2002 KBUTHI KaiTa
6aceuabl. 2000 x. [Tpabxakap MauaBenin «Kadup»
artel MoHorpadwmscel, 2006 >kputel YaHmpuka
Ilpacang Illapma KaOupzaiH mIBIFapMaIlbUTBIFbI
MeH JYHHEeTaHbIMBbIHA JKajJlbUlaMa MIONy Kacal

oyea  Kbllbln

oteipein, KaOupain omebu mypachlH 3epTTeyMeH
apHaibl aiHaJIBICATBIH WHCTUTYTTap MeEH 9oJelu
KOFaMAapablH Ti3iMiH kepceTkeH «Cant Kabup»
aTThl €HOCTiH IbIFapaJIbl.

XXI raceipna ma Kabup MypacweiH 3eprrey
e3 JkanrachlH Ta0y ycringe. Cebebi »xorapbiia
aiitan eTkeHiMi3uel, Kabup MypaceiHIarbl TiHU-
-QunocoPUsIIBIK  YCTaHBIMAAPBIH TaNKBIFA caly
3epTTEyIIIep apachlHAa YJIKEH KbBI3bIFYIIBLUIBIK
TYIOBIPBII  OTBIpFaHBI ~ Oendrimi. Artam  aiitap
boxncak, Kadup mypaceimen Cyner Bapma (2014),
Pamxuanaunam [ac (2016), K. [llax (2017), [Ipabupa
Ceru (2017), K.C. Ilapma (2017), H. [abxane
(2018), P. Hac (2018), Xumanmy Poii (2019), H.
Camangmep (2019), dusss xuotu (2021) 3eprrece,
YHII GUIOCOPUICHIHBIH 0acTaybl BeJANBIK IOCTYP
Typalibl ©3iHIIK OHIaphlH KanmelpraH KaOupi
JI. Xecc men UI. Cunrx, T.5. Enuzapenkosa, II.
I'punanep, A.Il. bapamamkoB, A. Cwipkun, b.JIL.
CwmupnoBa, JI. Yarromanxwas, C. BuBekananna,
C. Papxakpumaan, M. Paii cbIHOBI FamsMzmap
KapacThIPBIIL, 3epTTEYIIEp KYPri3ai.

Cyner Bapma (Varma, 2014: 27) Cant Kabup
Hactery XV racelpiarbl  YHAICTaHAAFbl bxakTw
KO3FaJIbICBIH 1A EPEKIIIe POJI ATKAPFAHIBIFbIH capaai
OTBIPHIIN, KOFAMHBIH TY3€Jyi YIIIiH CaHAIaFbl STOHBI
JKEHY KOJNJApPbIH, KOFaMJIaFbl KaWIIBUTBIKTAP/IBI
JKOIOJIBIH HerTi3i OipiiK MPHHIUNTEPIH, COHBIMEH
Karap CYMICIICHIIUTIKKE, —aJaliZIbIKKa JKOHE
opOip amam3aTTBIH TEHJIrIHE TYPaKTHl ajaM3atr
KaybIMIACTBIFBIHBIH IIBIHAHBI DPYXbIH KOTEpyTe
TaNIBIHBIC KACAaFaHIBIFBl TYpajbl KYPECKEHIH 63
3eprreynepinge kepcerce, Pamxnannuau dac (Das,
2016: 43) YwnpictaHHBIH eH ipi pedopmaropiapsl
CankapayneBa MeH KaOup JlacThl calbICTBIPMAIbI
Typae 3eprremi. OHBIH 3epTreynepi bxakTm
KO3FaJIbICHIHBIH KOHTeKcTiH Cankapa JleBa MeH
Kabup /lac yarpi3naran yCTaHBIMAAp TYPFHICHIHAH
Tanuaapl. 3epTTeyIiH 0acThl MaKCaThl Y HIICTAHHBIH
JKaHa eJIeMre ne OOJFaH JoyipJeri oleyMeTTiK
eMipiHe OJIapJIbIH HETi3Ti Ke3Kapachl Ooyibl. by
YIBI TYJIFAIApABIH €Keyi J€ aBTOPIBIH IiKipiHIIe,
KacTa, JIiH XKoHEe KOFaMJIaFbl TAlTHIK aJlaybI3bIKThI
KOO KOHE OIPTYTACTHIKTHI KYPY apKbUIBI KOFama
TYPaKThl WACAIU3M TYIbIpABI. AccaMm ayMmarbIHIA
Cankapa [leBa bxakTh MACOJIOTHSACHIH yarbI3lall,
onapra «Maxab0aT», «Te3IMITIK» KoHE «OXaKTH»
Hemece Kymiperi mekciz Kymaiira «6epimy»
NPUHLUNTEPIH YHpeTTi, — JAelal FajbIMzap.
Cankapa JleBa con ke3meri AccaM KOFaMBIHIAFbI
BaiimnaB niHiH e3repTyni ycraHeln, bxakrure
Oaynmynel makcat TyTTel. KaOupre ge kenrereH
Oacka BaWIHABHTTEp CHAKTHI Hupryna bxaktn
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KaTTBl 9cep €TTi KoHE OJ1 MaTepUANABIK AYHHEICH
repi pyxaHu KeMeNJIKKe YMTBUIy VIIIH OXKaTH
xonbiH Tagaaasl. Conppiktad Kabup e3 Kynalibia
Hupryna nen ampIkTamel, — aeini aBrop. Kabup
PYXaHU KEMENAIKKE JKeTy YLIIH OXaKTH >KOJIBIHBIH
ApTHIKIIBUIBIFBIH  JIONIENJICYTE€  THIPHICKAHIBIFBIH
MBIHA JKOJIIapJaH Kepyre 0oabl:

g%?iﬂ:rwagéﬁ$sﬂa=r

vsfd ar&f,
g@wa@uﬁﬁ@wél

Xundy boawin pakwim dscaca,

Mycwiiman 601 xanacay!
Convinan ep bpaxmanviy oa

Aoam bonevin scapacay!

Maxoeemiy ces3in  ycma,
Myxameo,

Monoa-nanoum, bapavieviyoa, owcanzvlz Kepoi
mypax em!

Kyoaii 6ipey, 6enincey Ode, couvl Oipey —
Kusimem! (ayo. asmopoan).

Kabup eieH xonmapblHaH akbH, GHUI0CO(THIH
Kail IiHAI MEH3ereHi TYCiHIKCi3ney Oona Typca
Jla OopTa FachIpAarkl MUCTHK akbiHmap Kabupi
Tayxu] AiHiHIH YCTaHYIIBICHI JAEreH MiKipAi ajFa
tapTtanel. Jlece ne Oy mikip-tajmac OYTiHTI KyHTe
JeiiiH ©3 IIemiMiH TanKaH koK. OCBl TYpFbIIa YHII
3eprreymrici [lapemr HlaxTeiH 3epTTeyiHe CyiieHCEK,
(Shah, 2017: 31) on e3 enOerinne Kabup JlacTs
Conrycrik YHAiCTaHmarkl bXakTh MEH COMBLIBIK
capblHNa Ka3FaH akKblH PETIHAE Tayujay »Kacalbl.
3epTTeyre coiikec, OJ €Ki JIHre J¢ KOJaWbl
ykahaHIBIK XKOJABI YChIHA OTHIPHIN, WHIYHU3M MEH
UcIamMIbl OIpIKTIpreH ajFallikbl YH/I oyJIreci IereH
TYKBIPBIMIIB aliFa TapTaabl. ABTop Kabupni xaiita
KYpPYIIBI )XOHE CHIHIIBI PETiHE aTail OTBIPBIN, YHII
¢unocodusceina xaHa xon Oepi, — Aeni.

[Ipabupa Cerxu (Sethy, 2017: 14) Kabupain
Kaifl JKeple TybUIFaHBIH, OHBIH OTOAachl KiM
OONFaHBIH KOHE OHBIH OMIp JKOJIbIHA 3epTTeyjep
yKacarl, OHBIH MYPAchIH airyfa TeIPbICTh. COHBIMEH
kKatap on KaOupiaiH CHHKpPETH3M Typajbl HETi3ri
(humocouscel OAUITBIKTBIH, JKOFApPhI JKOHE TOMEHT1
KacTanapjblH, XWHAYJIAp MEH MYCBhUIMaHIapIbIH
KapbIM-KaThIHACHI, ATOM3MHIH OpHBIHA Oip-OipiHe
TEHJIIK, CYWICICHIIIIK, aHAIBIPIBIK XoHEe Oipre
eMip CYpYIi cakTay Typajibl YHACYJIEPiH OipiKTipy
apKBLUIBI KAPaCTHIPBIL.

K.C.Ilapma 60ca (Sharma, 2017: 9), conTycTik
YHpicraHHBIH BXakTn KO3FaIbICBIHBIH oKt Kabupmi

JHCONBIMEH  HCYD
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COTBUIBIK KO3FaJBICTBIH dcepiMeH, HaHak imiMiMeH
(CMKXM3MHIH HETi31H KalayIisl) skoHe meix Hyp-yn
JunHiH eMipi MeH QUIOCO(USICHH CalbICTHIPaIbL.
Kabup, Hanak, Hypya JlunHiH yHAEYIEpi HeTi3iHAe
JKUHAKTAIIFaH JiHU QUI0COPUSITBIK CHHKPETU3MHIH
Oapneirbl  YHIICTAHHBIH Op TYpJl OenikTepiHge
nambln, taparad OoonateiH. K.C. llapmamen kartap
OipHemre 3eprreymii fansiMaap KaOup, Hanak,
Hypyn HduH oinapblHbIH SpPKaUCHICHIHBIH KaJIFbI3
TYKBIpBIMJIAaMAchl TyTac ajaam3aTka, KyIipeTTi
Tyira peringe Kynaitra oHe KOHCTPYKTHBTI KO-
FAMHBIH HETI31H KaJIayIlibl 3JIEMEHT PETiHJe Maxao-
0aTTHIH OMIpIICHIITIH KepceTeni Jer KOPBITHIH-
neutaiinel.  ConbiMen  karap Kabup  [lacteig
MiHU-QIITOCOMUSITBIK  YHACYJIEPYIH MIOKipTTEpi
JAMBITHIN, OYTIHTI KYHTe KETKI3TeHAIrl Typassl aa
3epTTeyNIepiHae KopceTe .

An H. [abxpe (Dabhade, 2018: 13) Oouca,
Kabup [ac emip cypreH moyipmeri humocoGussHbIH
MaHBI3/IBUIBIFBIH )KOHE OHBIH LTIMIEP] apKbUIBI AIHH
KO3KapacTapJarbl, oJEYMETTIK KEMCITYIIIIKTEp
MeH KynaiineiH Oap ekeHiHe ceHyneri pedopma-
JMApABIH MaHBI3IBUIBIFBIH HAKTBUIAABL. 3epTTey-
LIiHIH MiKipiHIIe, KaCTaJbIK )KyHere Kapchl Hapa3bl-
JBIK, OpOip amam3arka CYHICIICHIIUTIK TIEH IiHH
TYTacThIKTHl Oejicy KaOupamiH Herisri MypaTsl
0omnael, — aetiai. 3eprreyiu P.Jlacta Kabup mypacst
OoifbIHIIA 3epTTeyJep KYpri3il, OHBIH ©MipiH,
HIBIFapMaNapblH JKOHE OHBIH bBXaKTH KO3FaJbIChl
Ke3iH/eri pejiHe jKaH-)KaKThl Taujay >Kacailibl.
bxaktu KosrameicbiH KymieiiTkeH Kabup JlacTein
niHre OeHimMaminmiri Typaibl ce3 KO3Fal, OHBIH
Ky/1aiira OepireHairi Typaisl Tajaayap sKacausl.

Xumanmry Poit (Roy, 2019: 71) Kabupzig ceHim
Macenecinaeri GuIoco(UsIbIK OMIapbiHA TaJIay
xacaiier. X.Poit Kabupaig memiekeTTi, acipece cot
MIeH KOFaM/Ibl 0acKapybl ChIHAYHI, OHBIH berymmypa
Typajbl yTONMHSACH, XKEKe MEHIIIK JKepiHeH, ca-
JIBIKTaH JKOHE OJIJICTCI3NIKTCH aja OOoJIFaH aybLl
casicaTbIH, )KOHE /e OHBIH MOHOTEH3MI'€ HEeT13/IeTITeH
3aMBIPIBUIBIK TICH MaTPUapXaTThl ChIHAMAWTHIH
CUHKpETH3MII KeHiHeH Tanmkpuiaael. H. Camammep
(Samadder, 2019: 5) Oonca, ka3ipri Koramja
omi me THiMAI OOJBIT TaOBIIATBIH OJICYMETTIK
pedopmanapabi OacTaymibichl peTiHme bxakTu
JKOJIBIHBIH YCTaHyIIbICkl Kabwp JlacTeiH eMipiH,
YCTaHBIMJIAphl MEH KaFuJajapblH KapacThIPIBL.
3eprreymri H.Camamnepnin mikipiame, Kaowpmin
KOFaMJIbl KOHCTPYKTHBTI, OeiTapam KacTalbIK,
eIIKaH/ai JIHU-IeYMETTIK Keaeprinepci3 6ipryrac
peTiHae JKyieneyl oJieyMeTTiK CaHaHbl NaMBITyFa
Heriz 6ommel. H. Camamgmep KaGupmin i3ri mMiHe3-
-KYIBIK, aJlajiJIbIK, KapamalbIMIBLUIBIK KOHE Cyilic-
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NEHIIUTIK CUSKTBl afaMIepIliIiri Typajsl imiMaepi
a7aM3aTThIH TYTAaCTHIFBIHBIH TIPET1 EKCHIH oIeaeit
kene, KaOupmin OeHOIiTIWIINIK OpHATY, 30DPIBIK-
-30MOBUIBIK jKacamay KoHe ChIOalIac KEeMKOPIIbIK,
Oackapylibl Xyilenepre Kapchl TypyFa JIEreH yM-
ThUTBICBIH 3epTrereH. An, JuBba JDxuotu (Jyoti,
2021: 27) KabupmiH TeHOiK Typanbl YHOEyJepi
Typaisl TajkpuiaymeH karap Cant KabGupnin kac-
TaJIBIK XYHEHIH HepapXUsChIHA KapChUIBIK TaHBIT-
KaH/IBIFBIH KOPCETKEH.

AKBIHHBIH QJIEyMETTIK, COHBIMEH KaTap pyXaHH
TEHJIr Typaibl Takelpbll OHBIH Kynaiira apHaran
JKbIpIapbIHaH a3 emec. Kabup typui crepeoTuntepre
OalinaHFaH, KaTaH KaFuaajapra IbIpMalFaH jKacaH-
JIbl KOFaM/Ibl 1a TOMEHIETIAeH CUaTTaiabl:

3t oft 78T ST I Aferm AT
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mzigawﬁ

bpaxman 6on myvinzannviy 6aprvien

Aoan 6ona bepe me?

Yarnoan 6016in myvli2aHHbly 6apivibl

hapam 6ona bepe me?

Llaxmu-satiwnas ne bepep

Bapavizer 0a meyenep

bip Kyoaiioviy anovinoa! (ayo. asmopoan,).

OJIeyMETTIK, TaIlTHIK EpeKIIeNiKTepiHe Kapa-
MacTaH, Kabupiik punocodus GapibK agaMaapIsl
Kynaii anneiaga Oipaeii 1opeere Kosbl.

Kabup iniminoezi Oinu-@uioco@usibly maHvim

Kynaitra xeTeMiH JereH ajaM TOJBIKTaill Ky-
perimen Kynaiinsl cyroi kaxer, — geren Kabup
"Kymaiine! )KyperiHHiH TynKipiHeH i3nme!" — meiini.
Ocel Makcatrra Oap eMipiH Oip Kymaiabl i3aey
JKOJIBIH/IA, KYAalIbIH Oip €KeHIIITiH, 0ap eKeHIITiH
Kepcery ymiH «bxakTw» iTiMiH YCTaHyMEH OTTi.
Conppikran aa Kabupmin eciMi XambIK apachiHaa
OPTaFaChIPJIBIK COATYCTIK YHIICTAHIAFbI COTBLIBIK
MeH OXaKTH KO3FaIBIChIHA ©3IHTIK YJIECIH KOCKaH
PYXbl OHiK TyJIFanapAbIH Oipi peTiHae gopinTesesi.

bxaktm yHAI QmIocopusacsl MeH IiHIHIETI
Kynaitra neren cyiicneHminik YFeIMBIH Oizipce,
COHFBI OpTa Facwpiapia YHIICTaHHBIH COJTYC-
TiriHOE TapanFaH [iHU pedopMallbIK KO3FajbIC-
TapIblH MIAPTTHl aTaybl PETiHIE € CHUITaTTaIaIbl.
Bxaktn Kynaiira Oepimymi Oojca, OxakTa cou
Ky/aiifa JKeTy JKOJIBIH/Ia aKUKATTBI TaHBICTHIPYIIIBI
TYJIFa PETiHJIE CHITATTANIA b

Kabup e3 inmimaepinae OXakTH KOJbIHA TYCY
YIIiH 3roW3M/Ii JKEHIM, TOJIsFeIMeH Kynaiira ceny
KEpEKTITiH YHAeyMeH 0oibl. BXakTu »KOMbIHIAFbI
ajiaM JIYHHEJIIK KbI3bIFYIIBUIBIKTaH 0ac TapTy KEPeK,
— Jenmi.

XKammpel OxakTv 1MiMi YHAI JKepiHAE eXenri
3aMaH/a KalbITacKaH. by xyieHiH 3eMeHTTepiH
yHaHHUIIAATAPAaH (BemasbIk KaHOHIapIbIH
(hnnocousITEIK MaHBI3IBI OOJIIKTEP1) KOpe alaMbI3.
BXakTh KOHIEMIUACHI HMHIYU3MAETI  KOFAPFBI
AKHKATTBl TaHy MEH epKiHIIKKE KOJ >KETKI3YAiH
HETI3Ti Tociiaepl OONFaHABIKTaH, OJ OUTIM KOJIbI
— Ooicanamapea, YANnecy *OJbl — tozamaped KoHe
AIaNIBIKTBIH KOJNBl — OXAKMUMapeaoaHn TYpPajbl.
AJanapIK KOJNBI, SIFHU, OXakmumapea >XKapaTKaH
MEH JKapaTylllbl apachbIHIarbl 3MOIMSHAIIBI Oaii-
JaHBIC OpHATyABl Oinmipeni. bxakra ymniH Ka-
cueTTi kazbamap MeH paciMaik amanmapiasl Ky-
Jaiinpl TaHy MaKcaThIHIA OpBIHAAY IIapT eMec.
Byn typreimaH anraHga OXaKTH  KOHIICTIIIUSICHI
amibIK  JKOHE JIEMOKPATHSJIBIK ~CHITaT — ajajbl.
bxakTn KOHIEHIMSCHIHBIH 0acThl JaMybl €H
anram «bxaraBaTrurama» KepiHic TamkaH. bacTbl
Mocenenepi OXakTHIIH KOMETIMEH KYTKapy *oHe
Oocary xonmapsl «bxaraBarruray OxakTd UTIMHIH
epTe XKoHE KeHiHT1 opTaFachIpAarsl PUIOCO(UIHBIH
JaMYbIHBIH KaiiHap Ke3i Oousbin Tadbutaas! (J.W de
Jong, 1976: 154).

XV-XVI fr. YHIICTaHHBIH 9JICYMETTIK XOHE
pyXaHU eMipiHJeri TepeH Kapama-KaWIIbUTBIKTap
KYMBICIIBIIAD ~ MEH  cayJarepieplid  JliHH-
-pehopMaTOpIBIK  KO3FaJIBICTAPHIHBIH  JaMybIHA
OKEJIIIT COKTHIPABL. Byt Ko3ranbicTap «OXakTu iereH
aTtayraue OOJIBIIL, eI H TYKITiP-TYKIipiHe KAl b IbL.
BxakTu K03FanbICHl IiHU-peOpMATOPIBIK CUMIATTA
OOJIBITI, KATOJIHMKTIK HIPKEYAiH YCTeMIITiHe KapChl
KYprizingai. YHIICTaHIAFbl JKOFapFbl  KacTajiap
MeH (eonanm3MHIH YCTeMIepiHe Kapchl OXaKTH
KO3FaJbIChl JIHMEH TiKeJel OaiinaHbICThl OOJIIBL.
Y HIi KOFaMBIHJA KEH €TeK ajFaH OXaKTH KO3FaJIbIChI
Typansl 3eprrered faneiM B.II. Kanutkap e3
3epTTeyiHAe Heri3re anbl, «bXakTh imiMi Heri-
3iHJIe UCTAMU TETe-TCHIIK MMeH MOHOTEH3M PYXbIH-
JaFbl WHAYWU3M HHTEPIpETanuichl OOJIbI, JAeTeH-
MEH, OHBIH JiHM OonMbIChl «bxaBaTruTaman
ANBIHFAHABIKTAH, KYPEK THIHBIITHIFBIH Kynaiiman
i3ley MaHBI3[bl MarblHaFa ue OonFaH», — JIeHIi
(Kanutkap u ap., 2001: 18). KanutkapabiH TyXbI-
pHIMIaMachIHBIH Aanenin KaOupig TeMeHaeri Mbl-
HA OJICH JKOJIapbIHaH J1a Kepyre 00Jabl:

SR 2, T AR R
R R TR st
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Eit adamoap, xynazeiy can, atieniy e, epxex me!

Aoacmuigdap, Beodanvr 0a, Kypanovr Oa
mycinbeti,

Kymxapywwor  Kyoaui eawma, aype
e30iziynen mep mokne! (ayo. asmopoan,).

XV FachIpIarbl «bxaxTn» KO3FaJIbIChI
apkputbl KaOup TEHIIK TeH KeJiciM KOJBIMEH
KYPYIi YHpeTe OTBIPBIN, YHII KOFaMBIHIAFbI
KEMCITYIITIKTI KO0 KaXETTUIIr Typaisl Xxabapmaap
eTTi. COHBIMEH KaTap, iHA CHHKPETH3M (IiHIepIiH
apanacybl) KOFaMJiaFbl TEHCI3MIKTI KEHUIACTYTe
KeMeKTecei Jiet canaran KaOup cyiiceHnIimiKTi,
aJaaABIKTEI, IIBIHABIKTEL, ©31HE JeT€H CEHIMIITIKTI
ysIaTy YUIiH OW MeH JKYPeK Ta3allaFblH peTTeyIi
ycranipl. KactanblKk O6JiHIC CBIHABI QJICYMETTIK-
-OKOHOMHUKAIIBIK OIIJIETCI3/IIKKE Kapchl KYpeCcKeH
Kabup kymaiiapis sxapatybiHga 6api Oipaeit 6omyst
KepeK JeTeH YCTaHBIMBIH TOMEH/IETiIel KopCceTeIi:

| gl 3R qa=
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bpaxman wiyop, eatiwu Oen,

Aoamowr Kyoaii boametio.

Hinoap 6on sicypeen aoamoap,

Conul Heze kopmetioi?

Kyoaiiza 6apa scon bipey

Kabup cozan ymmoinap

Byiivipmacvin moep meuini! (ayo. asmopoan,).

Yuuidunocodsl, akeiH Kabup ke3re kepiHOeiTin
a0CoOIOTTI MIBIHABIKTAH 137€y apKbUibl (opmach
XKOK TyJIFacei3 Kynaiel TaHyFa maxkeipaasl. AKbIH
MypaceiHaH Kynaitra nmereH Imekci3 Maxa00aTThl
TOMEHJIETT KOpiHill TYpFaHbIH Oalikayra Oonab:

3R g 99 § R 38 W} ¢, § @®a A
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Kyoipemmi xax Kyoatiovi wwin i30ecey, Ke3
anoviyoa myp o, On!

Kabup oeuidi: xvlOviprasan mipi  JHcaHHblY
bapnvizeinoa sHcyp 2ou, On! (ayo. asmopoan)

Kabup xaparymsl MeH >KapaTbUIyIIBI apa-
CBIHIAFBl OalaHpIC Y3MIKCI3 00y KEpeKTiriH

bonbin
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HETi3rl Karula pPeTiHJe KOPCEeTyre ThIPHICTHI.
Onprg, pmnocodusacel Kymait men OHBIH KapaTKaH
IYHHUECIH Tyren KaMTuabl. KaOupain Kyaiira gerexn
meKci3 Oepiry Maxab0aThIH KOpy MbIHA KOJIAap n1a
nmoieln 0oja ajaabl:
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Jlyrueniy kenoicin cypamaii-ax, Ko30eH Kep,

Oem cusap iuime, meiiii cesin, cezdenyoep!

Auinanaza kapamail, uiex Kenmipin, Kenipin

bBynanemoe Kyoaii sicox Oecendepee mosdenoep!
(ayo. asmopoat,).

Kabup OxakTH akKbIHBI pETiHIE MOWBIHAAI-
FAaHBIMEH JI¢ OHBI COIBUIBIK AFBIMHBIH MHCTHK
aKpIHBl JIETI T€ TAHBICTHIPBIN JKaTaibl. Anaiina
Kabup mbrapmanapsr OipiHII Ke3eKTe OXaKTH
KO3FaJIbICBIH  OpacaH 30p YJeC KOCKaHIBIFBIH
eCTeH IIbIFapMay Kepek. An cukxusmHiH Kacuerri
kitabbl Anurpantx Kabupai Gacka na Paeu [ac,
®apun, HamnmeB cexinmi OXakTé aKbpIHAAPBIMEH
KaTtap KypMeTTeN, coylapMeH Oipaed aapexene
MoubpiHAalael. KaOupniH HHpPTyH OXakTd imimi
COMBUIBIK UJCSFa ©TC XAKbIH KEJCTIHIIKTCH YHII
XaJIKbI OHBI MUCTHK aKbIH JICTI T€ TaHUBI. TeHIIKTI,
OMUIIIKTI aHcaraH akbiH KaOup KOFaMHBIH HETi3i
KyJaiira jiereH OXaKTh JKOJIbI FaHa eMeC, COHBIMEH
KaTap, agamIapIblH e3apa Maxab0aThl Ja MaHbI3 bl
ner Ounmi. AxammapaslH MaxaO0aTeIH Ce3iHy YIIiH
Kynaii op0ip xypekre 001ybl Kepek, — JeH .

Kabup amaM pyXbIHBIH Ta3ajbIFbI MEH HOIICiHI
JKeHe Olly KOHUENUMSICHIH Aypbic JAel YFblHA
oteipbin, KymaitFa neren 1mekci3 Maxa06aTka
HETI3/IeNly KepeK el CEHIreHIIriH TeMEHAET1 eJeH
YKOJIJIapbIHAH J]a KepyTre 00NaIb:
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bxaxmu dezen anapap scon Kyoaiiza!

Kymakxka xipep ecik map,

Omem dezer MbIKMbLIAD

Conoail wapmra wwioau ma?

Kabup imimiameri OXakTW YFBIMBI HETI3Ti
CYMEHETIH KOHLEMIUSA OOJIbI TaObUIAIbl. AKBIH
TyciHiringe Oxaktuciz Kynaiira jxery MYMKiH
emec. KaOWpIbIH IIBIFAPMAIIBUTBIK MYPACBIHBIH



/1. Kokeena, C. Mcmarynosa

€peKLIeNIiri OHBIH imiMAepiHaeri OiHu-punocous-
neIK actapiap exi. byriari xymi KaOupnin imimi
XaJIBIKTBIH KaJ(bIHAH OIINEeUTIH MOHTLIIK pyXaHH-
MOJICHHM MYypara alHaIIBII OTHI.

3epTTey HOTHIKEIEPi MEH TAIKbLIAY

YH/II XaNnKplH BIHTBIMBIK TIEH OPTaK MaKcaTTap
TeHiperiHae yHeITaThIH OipfeH Oip Kyl Iuiopa-
JIUCTIK HWJCOJNOorus OONFaHAbIKTaH, YHII Jaia-
CBIHAFbl OApIBIK JIHU YHBIMIAp MEH HICONOTHS
JKYHenepi afaMrepuIiik NpUHIMITEPIH, KajIlbl-
aJaM3aTThIK MypaTTap MEH MIHISTTEpJi Hacuxat-
taitner. Ce6ebi op TYpIli HiHAEp MEH YITTapAbIH CaH
KWJIBI J1a KAWIIBUTBIKTBI MYJICIEPiH KAaJIbl a1aMu
MakcatTap Oipiktipe anmaabl. [epOec Oip anmemjue
FYMBIp KelikeH KaOup arak TeH JaHKKa ayec
OonmaraH. AKBIHHBIH JaHAJBIFBI MCH Oipi3/ijirine
KalipaH KaJfaH 3aMaHbIHIAFbl OWJIEyIIiJiep MeH
Oykapa XaJbIK aKbIHIBI Kynaiira Oapap Typa
JKONABI KepceTymri emmi icmeTti OamaraH. Ka-
Oup yHIeyJepiHiH OaplbIFbIHAA IEPIiKTeH AiHU
acrap, KyJaira mereH Maxa00ar, omimiK >KoJma-
pBl Ke3zecin xxatansl. Punocod periHae TaHBUIFaH
JIAHBIIITAH TYJIFaHBIH Mypalapbl €3 3aMaHBIHBIH
FaHa emMec, OYIiHT1 KyHHIH Je Oariap LIaMblHA
alHaI B

bxaktn imiMiHIH ~ HETI3iH  calylIbUIapAbIH
Oipi peTiHAE e TapuX CaxXHACHIHAA ©3IHIIK OpPHBI
O0ap KaOupaiH axbIHIBIK Mypachl XaubIKTBIH py-
XaHW MYKTKBIH OTEUTIH KalHap Ke3i OOJIbIII
Kajta OepMek. byrinri kyHi akbiH, QuaocodThIH
HIBIFAPMAIIBUIBIK MYPAChl, ON-TONFaMAaphl YHII
XaIIBIKTApbIHA FaHA KBI3MET CTill JKATIAFaH/IbIFbI
oenrini. Kanmama yakpeIT eTce JIe KEHIHTI yprakka
Mypa peTiHe KIIBIPhIN KETKCH OIIIec YHACYIepi
ajaM OpKEHHETI MEH MOJICHHETIHE O3IHIIK yIec
KOCKAaH achll Ka3blHa €KEHJIr eIl Jay TyAbpMaii-
Ibl. OMOeOan T'yMaHHUCTIK TapThIMIBLIBIKKA HE
0onran Kabup [lacteiy imimMaepi XUHIY-MyChUIMaH
apachIHJIaFbl ATIIAKTHIKTHI XKOKFa KaOlIeTTi 00Tk,
YH7i KoFamMbIHAa OXaKTH MEH TayXH/I IiHA1 HACHUXaT-
taitteia ginnap Kadupain ¢punocopusuibik imimaepi
ContycTik YHIicTanFa O€HOITIIUTIK ce31MIH OKEII.
Omn OXaKTH KOl APKBLIBI KOFaMIBI KaKCAPTKBICHI
KeJ/Ii, >KapaTyIIbIHBIH Japa eKeHJIrH KepceTKici
KeJIi.

KopbITBIHABI

Kabup mypacel moa3ust peTinje opra FachIpiIbIK
YH7iCTaH KOFaMBIHBIH pyXaHW OalNbIFbIH Oaii-
BITa TYCKEHI Ce3Ci3. O3 noyipiHae Oyl KOramIibl
IHU POCIMIIUTAIKKE TONBI (hopManaH albIKTBIpYFa
OarbITTAIFAaH aKbIHHBIH YKaH alKaibl JeceK, OYTiH,
apajga KaHIla Fachlp ©TCe Je, IS COJ Maceie i
©3CKTUIITH JKOFaNTHaraHIbIFBIH Kepemi3. Kabup
Mypachl agaM OalachIHBIH ©3 OOJIMBICHIHBIH MOHI
MeH TIpIIUTIKTEr1 MakKcaThl Typajbl TEpeH Oii-
JaHybIHA TYpKi Oonmbl. Anam3ar OOJMBICHI MEH
TIPLIUTITiHIH MOHIH TYCIHYTe TallblHFaH afgaMm Oa-
naceraa Kabup MypaceIHBIH Oepep Mod.

OleM/Ie KaHIIABIKTHI XaJIBIK TIeH MOJICHUET 0OJI-
ca, OJIAPIBIH OPKAMCHIHBIH ©3iHe TOH Oail Mypachl,
Kalftananbac TyJFanapbl 00apsl ce3ci3. OpKalChIHBIH
PYXaHH KYHABUIBIKTAp Ka3blHACHIHA KOCKAH aChLI
MapkaHAapel 0ap. Op aKblH MEH >Ka3yIIbIHBIH, 3P
FaIbIM MEH OHIIBUI-(QUIOCOPTHIH TYHFHUBIK ChIpFa
TONBI O3IHAIK anmemi Oap. OchIHAAM ST ne YIIbI
TYJFanapAby, Oipi, YHAI KOFaMbIHIA ©3IHAIK ©pHEK
rieH 13 Kaapipran Kabup Jlac aranran 3eprreyimizae
KapacThIPbUIBII, OHBIH T'YMAHHUCTIK HIESFa TONbI TYy-
bIHABUIapEl TaingaHael. Conpmaii-ak, Kadup [lac emip
CYpPreH JIoyiplieri KOFaMHBIH CasCH YKOHE QJICyMETTIK
XaJ-axyanblHa, OHBIH ©Mipi MEH MIbFapMalbUTHFbIHBIH
KAJIBINTACyblHA, AaKbIH  MYPAChIHBIH  MOI3HSUIBIK
epeKIIeTiKTepiHe TalIay KacaTbIH/IbL.

Kabup mo33usichlHAarbl TYHUCTAHBIMIBIK MY-
para, OHBIH JOCTYPJI MIHAEPAiH apachIHAAFbl Oaii-
JaHBICTapFa JIETeH JiHM Ke3KapacrapblHa Taj-
Jay JKacayra THIPBICTRIK. OpTa FachIpIarbl YHII
KorambIHbIH okini KaOGup JlacThlH mIbIFapMarnibl-
JBIFBIK MYpachlHAaH Kymaid OOJIMBICHIH KBIpIay
apKbUIbl JKapaTyIlbIFa JIETeH Maxa0OaThIH alllblIll,
031 eMip CYpPreH 3aMaHJarbl KaJblH OYKapara Iay-
pBIC KOJIIBI OarbITTaFaHbIH aHFapAbIK. byn 3eprt-
teyimizne Kabup JlacThIH aKBIHABIK MYpPachiH
JopinTedTiH ['paHTXaBalv KUHAFBIHIAFHl XUHIH
TUTIHIETI ©JIeH J>XOJIaphlHaH KehOip y3iHmiiepi
TYIHYCKaJaH ayapbll )KETKi3yTre ThIPBICTHIK,.

AJIFBIC €O3

byn 3eprrey KP F)KBM-HBIH KapKbl1aHAbI-
pysimed AP09260492 xo6acsl asicelHAA 931pIeH/I.
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ENHANCING RELIGIOUS LITERACY TO COUNTER EXTREMISM
AND TERRORISM IN KAZAKHSTAN'S RELIGIOUS CONTEXT

In order to address the rise of extremist and terrorist ideologies in Kazakhstan, it is crucial to priori-
tize religious literacy and understand the underlying foundations of these ideologies. This entails identi-
fying how such ideologies emerge, the societal and international factors that contribute to their appeal,
as well as their root causes and preconditions. The prevention of religious terrorism and extremism is a
pressing issue that demands dedicated efforts. Efforts to prevent extremism and terrorism should extend
beyond mere lectures and encompass comprehensive strategies to engage young people in healthy
lifestyles. Unfortunately, many teenagers in Kazakhstan currently lack access to sports facilities and
participation in various clubs. In both rural and urban areas, outdated institutions like the “House of
Young Engineers» and “House of Pioneers» have ceased to function. Therefore, it is essential to prioritize
the operation of organizations that can attract young individuals towards science, education, technol-
ogy, and sports. If the state fails to undertake such initiatives, terrorists may exploit this void. Thus, no
expense or opportunity should be spared in nurturing the growth of the youth within the framework of
patriotism. Moreover, creating optimal conditions for school-age children to adapt to technology and
science is imperative. Measures aimed at increasing their interest and involvement in these fields must
be implemented. By promoting technological literacy and scientific curiosity among young individuals,
we can equip them with the necessary skills to navigate an increasingly complex world. In conclusion,
addressing religious extremism and terrorism requires a multifaceted approach that emphasizes religious
literacy, engages youth in constructive activities, and fosters their interest in science and technology.
By implementing these measures, we can mitigate the risks associated with extremist ideologies and
safeguard the future of Kazakhstan.

Key words: religious extremism, terrorism, religious literacy, tolerance, traditional religious values.
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TEXHWMKaFa, CMOPTKA TapTaTbiH YbIMAAPAbIH XKYMbIC iCTeyiHe KOHiA 6OAYiMi3 Kepek. OnTKeHi, oKiHiluke
opalt MEMAEKET OCbIHAAM ICTePMEH alHaAbICMANTbIH 6OACA, AAQHKECTEPAIH OCbIHAAN dpeKeTTepMeH
anHaAacybl ce3ci3. CoHAbIKTaH, 6i3AiH XacTapbiMbi3 63iMi3AIH eAIMI3AIH acTapbl 60AbIN ecy yiiH 6i3
OyAaH elKaHAAN Kap>KbiHbl, eLIKAHAAN MYMKIHLLIAIKTI asgmaybiMbl3 kKepek. MiHe, COHAbIKTaH MeKTer
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PoAb noBbilLIeHUs pe/\uruosnoﬁ I'PAMOTHOCTU B I'lpOCbM/\aKTMKe IKCTPEMUCTCKUX
U TEPPOPUCTUYHECKHUX MAeﬁ B PEAUTMO3HOM KOHTEKCTEe KaszaxcTaHa

YTO KacaeTcs peAMr1o3HOM rPaMoOTHOCTM, TO, KOHEYHO >Ke, B HACTOsILLEee BPeMS HaM HEOOXOAM-
MO BbISIBUTb OCHOBaHMUS YMOMSIHYTbIX Bbllle TEPPOPUCTUYECKUX N IKCTPEMUCTCKMX MAEOAOTUI, Kak
OHM BO3HMKAIOT, MOYEMY OHU MMEIOT OnpeAeAeHHble TpebGoBaHMs B 061IecTBe M 3a py6exxoM, a Takxke
MX MPEANOCHIAKM 1 MPUUMHBI. [103TOMY aKTyaAbHOM MPOBAEMON SIBASIETCS NMPEAOTBPALLEHNE PEAUTU-
03HOr0 TEPPOPM3MA M IKCTPEMM3MA. 3AECh HEOOXOAMMO MPOBECTM OYEHb HaMps>keHHylo paboTy B
HarNpaBAEHWUM MPUBAEYEHUS MOAOAEXKM K 3A0POBOMY 00pasy >KM3HM, HE OrpaHUMUMBAsACb AEKLMSMM.
Hanpumep, B HacTosilLlee Bpems MHOTMe MOAPOCTKM B KasaxcTaHe He MMEIOT BO3MOXXHOCTN XOAUTL B
CMOPTMBHbIE CEKLIMM UAM YHACTBOBATb B Pa3AMUHbIX HOBbIX KPY>KKaX, BO MHOTMX CEAbCKMX M FTOPOACKMX
parioHax Takue yCTapeBluMe CeKUMU Kak «AOM IOHbIX TEXHMKOB» U «AOM MMOHEPOB» BooOLLe He pabo-
TaioT. [No3ToMy caeayeT 06paTuTb BHUMaHME HA (PYHKLIMOHMPOBAHME OpraHM3alni, NPUBAEKAIOLLIMX
TaKylo MOAOAEXb K HayKe, 06pa30BaHMIO, TEXHOAOTMSIM, CNopTy. [OTOMY UTO, K COXAAEHUIO, ECAM
rocyAapcTBO He OYAET 3aHMMATbCSl TAaKOW AESTEABHOCTbIO, 3TUM MOTYT 3aHATbCS TEPPOPUCTbI. [103TO-
My, 4TOObI Hallla MOAOAEXb BbIPOCAA B AyXe MaTPUOTM3MA, Mbl HE AOAXKHbI )KaAeTb HU AEHEer, HU BO3-
MOXKHOCTeN. [103TOMY Ham KaXKeTCsl, YTO Mbl AOAXKHbI CO3AATb MAKCUMAAbHbIE YCAOBUSI AAS aAamTaumm
AETEN LIKOABHOIO BO3PAacTa K TEXHUKe M Hayke. Ham Heo6X0AMMO peaarn3oBaTh Mepbl, HarpaBAEHHbIe

Ha nosbllleHne X 3aMHTepeCOBAHHOCTH.

KAtoueBble cAOBa: peAMIMO3HbIN SKCTPEMU3M, TEPPOPU3M, PEAUTMO3HAsi TPAaMOTHOCTb, TOAEPaHT-

HOCTb, TPDAAMUNOHHbIE PEANTNO3Hble LEeHHOCTW.

Introduction

Recently we have seen two trends fighting in the
world. On the one hand a new level of inter-religious
interaction in resolving the problems facing society
has begun to take shape; on the other hand, the po-
litical, economic and social conflicts, exacerbated
at the beginning of this century, have increasingly
turned into religious conflicts, which has become a
suitable environment for the growth of extremism
and terrorism. In serious cases, religious extremism
and religious intolerance and confrontation can be
considered inadequate responses to the processes of
globalization that have begun to enter the spiritual
and intellectual life of peoples.

Many researchers believe that the meaning
of the term "extremism" is too broad and not very
correct in terms of jurisprudence. If we take into
account the lack of a legal definition of religion,
it should be noted that the unwarranted use of the
term "religious extremism" is a threat to civil rights
and constitutional foundations. Assessing the state
of national security related to religious extremism,
it is necessary to note "religious expansion from
other countries,” which "causes a wide spread of
new religious movements," along with internal and
inter-confessional conflicts of confessions, it is also
necessary to mention religious extremism formed
on religious grounds. The term "political Islam" is
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as abstract as "religious extremism. The guidelines
and goals of specific Islamic movements need to be
taken into account. The rapid development of cer-
tain politicized Islamic structures disturbs the exist-
ing ethno-confessional harmony in the country and
causes inter-confessional competition and public
discontent. Islam is not just a religion, it is a way of
life (Seytakhmetova, Smagulov, 2015: 52).

We should distinguish between political Islam
and Islamic fundamentalism, Islamist movements
can also call for modernization and sustainable de-
velopment (Fuller Graham, 2003). Freedom of re-
ligion and belief is a fundamental human right, un-
derpinning the following international rights: The
Universal Declaration of Human Rights (1948), the
International Covenant on Civil and Political Rights
(1966), the Declaration on the Prevention of All
Forms of Religious Intolerance and Discrimination
(1981), the Declaration on the Rights of Persons Be-
longing to National, Ethnic, Religious, and Linguis-
tic Minorities (1992) (Interfax-Kazakhstan Agency,
2018).

In today's world, new approaches used in Is-
lamic education aimed at limiting extremist and ter-
rorist ideas in the religious sense seem productive
not only for the manifestation of the creative po-
tential of Islam, but also for the general educational
practice of today. Muslim scholars say that critical
thinking has always been "the property of Muslims"
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and that, this attitude was one of the main pieces
of advice the Prophet gave to his disciples, they
say, "Think well!" (Sardar, 2016). The importance
of critical thinking in the Islamic tradition needs
to be reasserted in the modern world, where ideas
of totalitarianism and Islamophobia are present. It
is argued that contemporary Islam is characterized
by a diversity of cultural expressions, dialogue, de-
velopment of humanistic potential, and intellectual
reflection, while anti-democratic and authoritarian
manifestations often justify slavish consciousness,
fanaticism, xenophobia, and pernicious social rela-
tions (Ignatenko, 1994: 47).

Contemporary Western and Eastern countries
cannot be imagined outside Islamic structures, and
the new era, already called "trans-modern," reveals
the relevance of trans-modern thinking, which elim-
inates strict binarism and deductivism (Baidarov,
2011: 21). Critical thinking, based on a communica-
tive culture of communication, is capable of open
dialogue and, at the same time, of transcending mor-
al models of thought. All of this needs to be taught.
It is not the Islamization of education, but Islamic
education can reveal a person's creative cognitive
potential and form a harmonious personality of a
"perfect man - insane al-Kamil," a "critical Muslim"
(Sardar, 2016). Whatever we call him, he is the one
who discerns the essence of existence through his
mind. The structure of the Islamic education model
should be based primarily on creativity and the idea
of educational development, which should be per-
sonal.

Scientific research methodology

The article uses the theological methodology
based on the paradigm of the modern humanities and
conducts theoretical and field analysis. The potential
and possibilities of religious education in combat-
ing extremism and terrorism in the religious sphere,
within the framework of national values, are con-
sidered based on the method of unity of historicity
and logic, systematicity, and historical and method-
ological principles are part of the general scientific
methodology. Also, attention is paid to the forma-
tion and development of spiritual values necessary
to limit extremism in inter-civilizational relations,
the disclosure of their regularities, and their general
and individual characteristics. Scientific methods of
analysis and synthesis, abstraction, generalization of
domestic and foreign experience, and literature are
used as the methodological basis of the study.

Justification of the choice of articles and goals
and objectives

The article aims to identify ways and direc-
tions to improve general religious-legal literacy in
limiting extremism and terrorism in the religious
sense. The emphasis is on practical and theoreti-
cal suggestions for effective lectures among young
people, such as high school, college, and university
students, and valuable lessons on extremist and ter-
rorist beliefs and penalties for related crimes.

The article's practical methodology is based
on the results of empirical field research aimed at
identifying extremism and terrorism in the country.
Although the issue has been widely considered, it
still needs further study. To date, the essence of re-
ligious fundamentalism and its impact on people's
psychology and behavior in Kazakhstan's science
has not been thoroughly studied. Why do people's
actions on the path of terrorism are associated with
religion? Why is the fight between terrorism and an-
ti-terrorism based on religion? To what extent does
the revival of religious ideas affect the growth of re-
ligious extremism in Kazakhstan? What is the mea-
sure (criterion) for determining whether a person or
a particular group is a terrorist?

Research indicates that socio-economic, politi-
cal, and religious tensions are at the root of it. At
the very least, religious extremism has something
to do with that religion. To define it, it is necessary
to comprehend the history of the emergence of fun-
damentalism. Our research on this issue proves the
following.

It is increasing religious literacy as a factor in
combating extremism and terrorism.

Main part

The period of renaissance of religious conscious-
ness in the 1990s, when the Soviet Union collapsed
and independent states emerged, is part of history.
Along with the celebration of independence, demo-
cratic reforms, and the opening of borders, ideolo-
gies of various orientations began to flow into our
country. It is also known that most of them were
religious. Behind these religious organizations were
foreign religious centers and associations with sig-
nificant financial resources. Thus, Central Asia and
the Caucasus republics, rich in natural resources,
became an arena of conflict and "political competi-
tion". In countries where institutions of state gover-
nance are not formed, the economy is stagnant, and
economic and financial difficulties exist, groups that
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aspire to power begin to appear. Among them were
those who tried to apply religious values, principles,
and slogans to their interests. Political confronta-
tions in Daghestan and Chechnya, the Batken oblast
of Kyrgyzstan, Uzbekistan, and Tajikistan, revealed
the weakness of local government structures in ad-
dressing the socio-economic problems arising under
the new conditions. Taking into account the signifi-
cant influence of the Islamic religion on the spiritual
life of these countries, it is understandable that it
tends to assess and analyze social life, including cur-
rent difficulties, from a religious perspective. The
acquisition of financial and economic means in a
short time by certain groups and their desire for un-
limited wealth, the poverty of ordinary people, and
the inability to solve accumulated social problems
in a timely manner encouraged them to consider and
solve them in terms of religious values.

The article aims to identify ways and direc-
tions to improve general religious-legal literacy in
limiting extremism and terrorism in the religious
sense. The emphasis is on practical and theoreti-
cal suggestions for effective lectures among young
people, such as high school, college, and university
students, and valuable lessons on extremist and ter-
rorist beliefs and penalties for related crimes. The
article's practical methodology is based on the re-
sults of empirical field research aimed at identifying
extremism and terrorism in the country. Although
the issue has been widely considered, it still needs
further study. To date, the essence of religious fun-
damentalism and its impact on people's psychology
and behavior in Kazakhstan's science has not been
thoroughly studied. Why do people's actions on the
path of terrorism are associated with religion? Why
is the fight between terrorism and anti-terrorism
based on religion? To what extent does the revival
of religious ideas affect the growth of religious ex-
tremism in Kazakhstan? What is the measure (crite-
rion) for determining whether a person or a particu-
lar group is a terrorist?

It is increasing religious literacy as a factor in
combating extremism and terrorism.

As mentioned in the Special Handbook, reli-
gious extremist or terrorist organizations have the
following characteristics:

- "A religious extremist organization is ac-
cepted into membership by reckoning and formed
as an organization with a division of roles; a reli-
gious-extremist organization has a system of sub-
ordination to the leadership (two or three levels
of highly organized structure, universality, strict
order);
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- A leader will lead a religious extremist organi-
zation with strong and unhindered power. The mem-
bers of the organization blindly obey the leader and
are convinced of the truth of the leader's teachings;
the behavior of believers is under strict control. A
person who wants to leave the organization faces
harassment and persecution, threats, and temptation;

- The leaders of religious extremist organiza-
tions to master the minds of believers

Leaders of religious extremist organizations
use a system of psychological influence; Religious
extremist organization has their own subjective cul-
ture. Many members of a religious extremist organi-
zation are guided in their daily life by the demands
of a religious association, while their responsibili-
ties to the state and society take a back seat;

- in a religious-extremist organization, confi-
dentiality is preserved (the organization depends
on keeping its illegal activities secret, so ordinary
members of the organization separate from their
leaders; it clouds their minds, and they continue to
act as if they obey the law;

- To ensure the complete security of the reli-
gious extremist organization in all respects (use of
accomplice relationships within political and law
enforcement activities; formation of a system of
protection against interference; preparation of a
program against law enforcement; use of tactics of
mental and physical influence on witnesses and vic-
tims, behavior during arrest, trial, and investigation,
replacement of arrested members of the religious
extremist organization with hostages);

- Distortion of the words of sacred scriptures
and using them for one's understanding and purpos-
es (e.g., using words from the scriptures aimed at
a specific community against modern people) (Au-
thor's Team, 2014: 67).

Allow and permit unreasonable immorality
among members of religious extremist organizations,
contrary to the principles of true religion in general.

Extremists are characterized by creating a mood
of distrust, fear, and depression among the intelli-
gentsia and the mass public consciousness. Russian
scholars also note this; in their opinion, extremists
take as their "rules" beliefs and customs that are
entirely contrary to the Holy Scriptures, distort the
texts of the Holy Scriptures with the addition of
criminal overtones, use various methods to convince
their members, and use hypnosis or other forms of
attraction to bring them into membership.

Terrorists are also characterized by criminal
organizations, political forces, intelligence organi-
zations, and other accomplices providing religious
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extremist organizations, funding, patronage, and
additional assistance (Rafik Muhamedd Haji, 2011:
150)

The deepening of religious rites and practices is
a major factor in combating extremism and terror-
ism. Some people believe that only people closely
associated with religion encounter such phenomena.
However, such rituals have long been intertwined
with the everyday life of ordinary people.

Religious customs and rituals are an integral
part of this existence. Despite this, however, many
interesting questions remain in the shadows. For ex-
ample, the meaning of the word "religious rite" also
causes several misunderstandings. A religious rite is
a specific activity based on a person's mystical vi-
sion of the surrounding reality. That is, the main task
of such traditions is to strengthen believers' connec-
tion with themselves or God. Whether such action
is performed individually or as a collective action
makes no difference.

Of course, teachings close to Muslim liberalism
(e.g., the Jadidists and Euro-Islam) tend to use such
clauses as "shura" and "interview" in religion. Islam
is not against democracy. The elite and the masses
must follow Sharia rules. But in some cases, along
with Western ideas of democracy and liberalism, a
culture of divination and "mass values" alien to Is-
lamic values and life principles began to seep into
countries that had gained independence and sover-
eignty. Extreme forms of hedonism, liberalism, and
feminism in the West lead to Islamophobia (Sater-
shinov, 2014: 94-95).

All this caused doubts about the correctness and
justice of the political and economic direction. Vari-
ous ideas and ideals were born as alternative direc-
tions; among them were extremist groups, which
one-sidedly assessed the situation and tried to find
an uncompromising and radical (radical) solution.
The emergence of extremism is due to the factors
mentioned above: socio-economic crises and a sharp
decline in living standards, deformation of political
institutions and power structures, their inability to
solve urgent problems of social development, as
well as the totalitarian nature of the political regime,
persecution and suppression of the opposition by the
government, national oppression, personal goals of
isolated groups - their desire to solve the tasks set
quickly, the ambition of political leaders, etc.

Politically, extremism seeks to undermine the
foundations of established social structures and po-
litical institutions to achieve its goals and tries to
realize this goal through force and weapons. Ideo-
logically, extremism rejects other views and ideas

and denies the possibility of political and ideologi-
cal dialogue. Thus, they try to show and impose on
their opponents the superiority of their political,
romantic, or religious position. Extremist organiza-
tions demand total obedience from their members
and unquestioning compliance with orders and in-
structions. These needs are absorbed in individual
and group consciousness through religious or na-
tional characteristics, ideals of sacrifice in the way
of the religious or historical mission, blood revenge
for suffering people and comrades, and uncompro-
mising struggle against world evil.

Even in Muslim countries, there have been re-
ligious disputes over the interpretation of the prin-
ciples of the Qur'an and surahs, hadiths, and how to
apply the norms of Shariah in life. In the process,
various currents and groups formed. But it was im-
possible to deny the religion of Islam and its canons.
It was not a matter of fearing severe punishment for
apostasy. It was widely supported by the clarity of
Islam's principles and cult, its social teachings and
moral norms stabilized and deeply immersed in spir-
itual life. This is why these features of Islam may
seem incomprehensible or even strange from the
perspective of another religion, culture, or political
position. Instead of trying to change Islam accord-
ing to one's ideas, understanding it, accepting it as
it is, and establishing a dialogue (political, cultur-
al, economic, etc.) would contribute to developing
many different civilizations. At the same time, many
people regard others' views, understandings, and be-
liefs as one-sidedly wrong and consider only their
teachings and principles as the last spark of truth. It
is a historical fact that inevitable differences in un-
derstanding religious principles have led to centu-
ries of bloodshed.

Several scholars who have studied religious ex-
tremism and terrorism link it to the processes of lib-
eralization and globalization. Globalization leads to
an increase in the number of marginalized groups in
society. Extremist interests can spread among these
groups, deprived of the consumption of civilized
values and benefits. The community and the state
must keep such groups from increasing excessively.
In other words, when implementing the process of
liberalization and globalization, it is necessary to fo-
cus on the maximum mitigation of its consequences.

The Role of Religious Literacy in Preventing Re-
ligious Extremism and Terrorism

The Constitution of the Republic of Kazakh-
stan affirms that "ideological and political diver-
sity is recognized. In addition, the idea of creating
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a "single Islamic state" has led to the use of force
and even terrorism, creating conditions for the co-
existence of different pluralistic views and currents.
Some political parties rationally took advantage of
Kazakh solidarity to allow various religious sects to
invade the country. And the consequences of this do
not promise to be good.

Overall, 21 terrorist and extremist organizations
are banned in Kazakhstan. Relevant laws and regu-
lations have been adopted in this area and are being
implemented in real life. Attempts of foreign special
services to join the state secret and to conduct intel-
ligence in different spheres are more frequent than
ever. They include reserves of natural resources and
raw materials, the defense complex, nuclear poten-
tial, the deployment and size of the armed forces, the
composition and activities of security forces, scien-
tific and technological developments and innova-
tions, the political structure of society, inter-ethnic
relations in society, and many others. Information
on many important issues is of interest. In Kazakh-
stan, there are enough cases against several foreign
spies and persons with suspected connections to for-
eign secret services.

The fight against Islamic extremists can be di-
vided into three stages:

1) General educational and charitable activities;

2) Organizational period, expansion and
strengthening of the organization; training and
education of its members. The goal is to prepare a
"mujahid" (warrior and army) from a member of the
organization;

3) Power display stage. It begins with a call for
jihad and ends with a determined struggle for power.
Islamic extremists' main activities are aimed at seiz-
ing power in the state through a coup d'état and mili-
tary expansion.

According to the Law of the Republic of Ka-
zakhstan "On Public Associations"”, the establish-
ment of public associations with extremist aims and
their activities, as well as the creation of paramili-
tary formations not provided for by the legislation of
the Republic of Kazakhstan, is prohibited, the Law
"On Combating Extremism" prohibits the establish-
ment of extremist organizations and branches in the
territory of the Republic of Kazakhstan and bans
their activities.

Given all of this in politics, implementing mea-
sures to prevent religious extremism is complex and
challenging. Discord between the power and the
masses is due to escalating corruption among the top
leadership, an unfair solution to a land dispute, etc.
Disputes have spawned a flood of revenge. Where
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there is no justice, there is enmity. For example, one
of the protests has to do with the issue of land sales,
and people suffering from unemployment, poverty,
begging, and illiteracy are suitable for terrorism.
Very dangerous are those who have reached a dead-
end and find no other way out; such people cannot
easily follow the path of extremism and terror. In
such a situation, it is necessary to implement many
preventive measures to prevent the spread of reli-
gious extremism in Kazakhstan.

First, a legal ban on the activities of various
sects aimed at undermining stability in the country.

Second, the activation of religious education ex-
poses the ideas of religious fundamentalism.

Third, to strengthen the education of young peo-
ple in educational institutions in the spirit of secular-
ism.

Fourth, and most importantly, the implementa-
tion of special measures of state social assistance
to poor members of society and many others (Abu-
seitova, 2001: 38).

The demand for religious education in Kazakh-
stan, where the majority of the population professes
the Islamic religion, increases yearly. The destruc-
tion of the former atheistic system and the emer-
gence of newly independent states have created a
tremendous demand for faith. In Islam, education
is the responsibility of every Muslim and Muslim
woman. Religion must be taught appropriately to
people in schools and religious, educational institu-
tions. Then faith will find complete harmony with
social life and positively influence the next genera-
tion's education.

In this regard, on February 18, 2005, the law
"On Countering Extremism" was adopted in the
country (Extremismge karsy is-qimil turaly, 2005).
Article 10 of this law is entitled "Interaction of state
bodies of the Republic of Kazakhstan with bodies of
foreign states and international organizations in pre-
venting, detecting, and suppressing extremism. This
article was prepared by the "Combating Global Ter-
rorism" strategy adopted by the UN General Assem-
bly on September 8, 2006. Therefore, our country
is ready to fight extremism and terrorism with other
countries using the law adopted one year before the
mentioned strategy.

In its principles, totalitarian religious organiza-
tions direct and control the lifestyle and thinking
style of all their members: at regular meetings (can
take place in designated rooms, apartments, private
homes, offices of institutions and organizations, in
public places) organized by each of its members.
The "employment" is checked, and the respondents
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in small groups (cells) are informed about the inten-
sity of their participation in prayer, rituals, and other
activities and about their financial involvement in
supporting the organization. Analysis of sermons
and events held by pseudo-religious organizations
shows that the clergy consistently and persistently
pays attention to the socio-economic issues of life of
Kazakhstanis. Negative or neutral assessment of the
ongoing social changes is politicized, and the cause-
and-effect relations of reality are replaced by false
mythological forecasts, distancing the thinking of
adherents from reality (Author's Team, 2001: 194).

Civilization, a solid cultural structure, is the
main guarantee of a nation's honor and religion.
Therefore, it is necessary to stop comparing values
to each other and consider them as a whole. In this
regard, it is required to take decisive steps to prevent
and prevent religious extremism in the country. As
part of this, the following must be done:

- improve the education of young people, cul-
tural life, sports, and recreation, creating ample op-
portunities to participate in other valuable forms of
pastime;

- to increase the share of young people in labor
and employment, in this regard, constantly monitor
the level of unemployment among young people;

- to help solve the housing problems of young
people in Kazakhstan, to glorify family values in
society, and to strengthen state support for young
families;

- to try to destabilize the social situation in Ka-
zakhstan by strengthening information and preven-
tive work so that young people can resist extremist
manifestations;

- Outreach work should be carried out to in-
crease opportunities for adolescents and young peo-
ple to find answers to related questions in the area
of religion.

All interested and authorized bodies and orga-
nizations should be involved in implementing these
proposals.

The formation of a criminal personality, in the
religious-extremist sphere, is influenced by the ideo-
logical propaganda of the leaders or ideologists of the
religious extremist organization, as well as the per-
ception of these ideas by self-consciousness. Who is
areligious fanatic? What applies the non-traditional
to the current? - questions the extremist does not
care about. As a result, the notion that "what I do" is
based on religious principles is formed in his mind.
The fanatic is not interested in other people's faith
and worldview. A representative of a non-traditional
current has yet to admit that he has left the tradition-

al religious space. At the same time, in the mind of
such a person is formed the idea that "there is no sin
in my actions, I am doing right because I am doing
the will and order of God, so it is not a crime. As the
academician, A. Nysanbayev, said, the religious fa-
natic does not notice that he moved from subculture
to counterculture (Nysanbayev, 2012: 86).

At present, the dangers of religious extremist ac-
tivity can be divided as follows:

- The intentional creation of danger to innocent
people, more dangerous than a natural disaster, cre-
ating and having a particular plan;

- Committing dangerous acts against the citizens
of'the state on religious, political, and other grounds;

- non-recognition of state laws and symbols,
false patriotism, committing unexpected acts;

- oppose historically established, within the
framework of the Shariah, social traditions, reli-
gious beliefs, and norms;

- the content of such concepts as "jihad," "shirk,"
"pure Islam," commitment to a policy of distortion,
"Arabization";

- an independent religious organization that does
not conform to the tenets of traditional religion or pro-
paganda of charismatic personalities who create sects
and commit crimes, mass spreading sectarian "virus";

- putting the interests of other states above one's
nation (Author's Team, 2017: 360).

Based on the constitutional law that provides
the right of any citizen to disseminate their religious
faith, the relationship between believers and the
leaders of religious organizations, as well as between
religious organizations and the state, must be based
on the following principles. Radical Islamic groups
constitute only a tiny proportion of the total Muslim
population. Freedom of conscience, the expression
of one's religious views and opinions, and the striv-
ing to prove the truth of one's position to others are
integral parts of the right of any citizen. At the same
time, every citizen has the right to choose their re-
ligious faith without external pressure or coercion;
forced acceptance, retention, or rejection of religion
should be criticized and rejected.

Results and discussion

An essential source of information gathering on
religious extremism and terrorism is working with
experts in the religious sphere (interviews and focus
group discussions in 2022 in Almaty). Students in
religious studies majors and experts in the field of
religion refer to the signs of religious extremism and
terrorism as:
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- According to the population, the hierarchy of
reasons that may influence the activity of extrem-
ist movements in Kazakhstan is related to a wide
range of circumstances. In the first place, the lack of
knowledge of legal responsibility for extremism and
terrorism (39.3%), and lastly, the worsening politi-
cal situation in Central Asia (18.9%) (the deteriorat-
ing economic situation of the population, the silence
on extremism and terrorism in the media, the fund-
ing of these activities by foreign centers, the lack of
public awareness by law enforcement agencies and
the lack of explanatory work by the state.

Respondents assessed the measures aimed at im-
proving religious literacy and education, prioritizing
informational and educational opportunities for ad-
vertising and coverage in the media, communica-
tions, and public transport (62.8%). Various events
and activities related to informing in the territory of
average values (range 23.2% -27.7%), in organiza-
tions (educational, labor collectives), as well as in
the place of residence are shown (Atash, 2013: 88).

The experts were asked the following questions:

- How objective is the expert assessment of the
risks of the influence of religiously motivated radi-
cal ideologies and means of countering them?

- What is the danger of the influence of reli-
giously motivated radical ideologies in Kazakhstan?

- How and by what means can the influence of
extremist ideology be countered in Kazakhstan?

- How alarming is the issue related to the spread
and active operation of various religious sects, false
religions, and radical Islam?

The answers can be grouped as follows:

* Inertia of traditional religious institutions,
their lack of experience in active proselytizing.

* Low level of religious literacy and religious
illiteracy of the population.

* Application of complex approaches, consider-
ing regional specifics in cultivating national tradi-
tions, customs, and values.

* Creating a system of secular religious educa-
tion. Educating radicalism within a specific frame-
work of romantic perception as a struggle for faith
and justice against the government and society
against corruption.

* Increased opportunities for counter-propagan-
da on the Internet, in the media, and through the arts,
the need for more efforts for a practical, consistent,
balanced state policy on religion.

* Strengthening the directions of joint activities
of traditional religions, state structures, and civil so-
ciety for a new experience of forming a worldview
culture.
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Different values of the relevance of obtaining in-
formation reflect the need for differentiated methods
of religious education for the population, depending
on the type of settlement.

Particular attention was paid to the role of in-
creasing religious literacy in the prevention of ex-
tremist and terrorist ideas of religious orientation in
Kazakhstan in an interview in 2021 with Kairat Ait-
bekuly Zatov, professor at the Egyptian University
of Islamic Culture Nur-Mubarak:

Currently, there are 18 confessions and more
than 3,800 religious associations belonging to these
confessions in Kazakhstan. To prevent this, paying
great attention to civic consciousness is necessary.
First, a person must bring civic identification to
the forefront, not religious identification. We must
group ourselves based on civic consciousness, not
spiritual knowledge, as ethnic consciousness. Rep-
resentatives of various religions and nationalities of
Kazakhstan should feel themselves citizens of Ka-
zakhstan and implement actions to form this civil
consciousness.

Comprehensive political and social measures
must be implemented to combat extremism and ter-
rorism. All in all, there are three grounds behind any
terrorist and extremist organizations:

1. ideological grounds;

2. economic grounds;

3. social grounds.

The basic principles in the sphere of combating
religious extremism are:

* legality - strict compliance with the require-
ments of the Constitution of the Republic of Ka-
zakhstan, international treaties and agreements of
the Republic of Kazakhstan, and other national leg-
islative and regulatory legal acts in the application
of countermeasures;

* Comprehensiveness - efforts to unite the main
antagonists in preventive work to combat the phe-
nomena of religious extremism;

* Efficiency - the achievement of results in re-
ducing material, financial and resource costs in
combating religious extremism;

* Responsiveness - striving for adequate crimi-
nological conditions.

Here, the leading positions and directions in
the sphere of combating the phenomena of reli-
gious extremism were defined. Now the subjects
of law enforcement agencies directly combating
religious extremism are internal affairs bodies. To
eliminate the phenomena of religious extremism,
the following cases must be identified by internal
affairs officers:
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* Identification of leaders and members of re-
ligious extremist organizations, as well as persons
prone to commit extremist crimes;

* carrying out operational and investigative
measures to document the person identified for com-
mitting a criminal act;

* Individual preventive measures related to per-
sons involved in religious extremist activity.

Comprehensive measures should be taken to
prevent specific unlawful actions by members of
religious extremist organizations. In combating reli-
gious extremism and terrorism, one must distinguish
between objective-external (the acts of international
terrorism, external religious fundamentalist influ-
ences, Islamophobia, etc.) causes of these phenom-
ena (Shaykemelov, 2012: 61-69) and subjective-in-
ternal (Shaimerden, 2018: 214).

Conclusion

One of the most critical conditions for effective-
ly combating extremism and terrorism is the creation
of a systematic nationwide program, which, in turn,
not only improves human rights measures to sup-
press terrorism but also identifies the social causes
of terrorist activity: political, social, economic, le-
gal, ideological, preaching, informational, force,
special (operational, search, technical, control). This
measure will consider the typology of terrorism to
predict and determine the level of preparation and
implementation, the general state, and the develop-
ment of terrorism.

As noted in the research paper, to solve this
problem, a conceptually sound, multi-level system
of prevention of extremism and terrorism is neces-
sary.

In regulating the activities of new religious
movements, the state pursues a policy of liberalizing
laws, tolerating all religious beliefs, mutual toler-
ance, and religious pluralism. In connection with the
current religious situation in the country, the state
authorities have set as their goal the development
of a system of religious associations and relations,
the strengthening of tolerant consciousness of citi-
zens, the development of spiritual values of society,
providing a scientific approach to the analysis and
forecasting of trends in the development of the reli-
gious situation, coordination of inter-religious rela-
tions, prevention of religious extremism, developed
recommendations that provide information and edu-
cational and organizational measures. Some restric-

tions were imposed on new religious associations'
activities to protect the citizens' national identity and
constitutional rights.

Strict and consistent opposition to any mani-
festations of extremism and radicalism in society
and actions aimed at suppressing the constitutional
rights of our citizens is comprehensively considered
by the state. The reason for the emergence of reli-
gious conflicts and the spread of religious extrem-
ism is the low level of religious literacy of the bulk
of Kazakhstan's people, which allows them to take
possession of people's minds and push citizens to
negative religious worship. Therefore, information
and education work should identify the anti-social
core of religious extremist movements, inform citi-
zens about antagonistic religions, and form goals of
religious tolerance.

The most effective model for ensuring Kazakh-
stan's national security is secular education and na-
tional education. In the sphere of education, it is rec-
ommended to create and implement a state system of
support for religious education in Kazakhstan with
the participation of religious organizations aimed at
organizing the educational process and its compli-
ance with the state academic standard and training
teachers in secular subjects.

The following areas are essential in combating
religious extremism:

- Prevention, detection, suppression, and inves-
tigation of crimes of extremist nature, as well as re-
duction of their consequences;

- Improvement of the legal framework for joint
actions of law enforcement agencies and religious
and public organizations in combating religious ex-
tremist phenomena;

- Differentiating factors and conditions that al-
low religious extremism to emerge in the territory of
the Republic of Kazakhstan and forecasting trends
in its spread and development;

- Prevent the use or use of weapons of mass de-
struction, radioactive, toxicological, and other dan-
gerous substances, materials, and technologies to
threaten religious fanatics;

- Combating the financing of religious extremist
organizations:

- Preventing the use of local or global computer
networks for extremist purposes;

- To work together with public organizations
and the media to improve the effectiveness of com-
bating the phenomena of religious extremism;

- Combating campaigns of religious extremism.
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HUMAN NATURE IN THE LIGHT OF AL-FARABI’S
THEOLOGICO-METAPHYSICAL SYSTEM

Being a prominent and profoundly prolific thinker, Abu Nasr al-Farabi is well-known in many spheres
of sciences of his time. In particular, he was interested in the very nature of human being and origin. In
his On the Perfect State (Section IV. Man. Chapter 11-12), al-Farabi explains in detail limbs and organs of
human body, as well as human ability of reproduction. As a thinker who carried out a thorough analysis
in all areas of research, while describing the essence of man, al-Farabi pays considerable attention to
the physiology of human body. Here he describes human organs, depending on their relationship with
the nutritive faculty and the faculty of sense. Al-Farabi’s understanding of the human body and organ
functions is largely based on an understanding of human nature within the framework of ancient culture,
where traditions of a healthy lifestyle have been formed. At the same time, in his analysis of the bodily
nature of man, al-Farabi follows a deeper ideological trajectory, namely, the proof that man is a kind
of pinnacle of divine creation in the world of beings created by Allah. In the field of anthropological
physiology, as in other areas, al-Farabi provides the idea of divine providence as a fundamental concept,
based on which his entire religious and metaphysical system is subsequently built.

Key words: human nature, philosophical anthropology, Kalokagathia, body organs, vital energy.
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OA-DapabuaiH, AiHU-MeTo(U3NKaAABIK, XKYHeCi asicbIHAAFbl aAaM TaOMFaTbI

96y Hacbip aa-Dapabu KepHeKTi X8He aca OHIMAI OMLWbIA 60Aa OTbIPbIN, 63 3aMaHbIHAAFbI
FBIABIMHBIH KOMTereH caAaAapblHAQ KEHiHEeH TaHbIMaA GOAAbl. Ocipece, OA aAaMHbIH TabUFaTbIH,
OHbIH, LWbIFY TEriH 3epTTeyre Kbi3bIFYLbIAbIK, TaHbITTbl. OA-Dapabu e3iHiH, anriAl «KanbipbiMAbl KaAa
TYPFbIHAAPbIHbIH, K&3Kapacbl» aTtTbl eHberiHae (IV 6eaiM. Aaam Typaabl, 11-12 Tapayaap) apAamHbiH,
kebetore Taburn GeMiMAIAINIMEH KaTap apaM aF3acbiHblH MYLIEAEPIHIH KYPbIAbICbIH >KaH->KaKTbl
TYCiHAIpeAi. 3epTTeyaiH 6apAblK, CaraAapbliHAA >KaH->KAKTbl TAAAQY >KYPri3reH OMILbIA PeTiHAE 9A-
Mapabu apamHbiH, BOAMBICbIH CMMaTTaraHAQ aAaM AEHEeCiHiH (DU3MOAOTUSICbIHA Ker KeHIA BeAeAi.
OA apaM MyLLEAEPiH OAApPAbIH KOPEKTIK >kaHe Ce3iMAIK KabiaeTTepre KaTblHACbl TYPFbICbIHAH CU-
nattanabl. OA-Papabuaid apam aFr3acbl MEH MYLLEAEPAIH KbI3METi TypaAbl oin-nikipAepi kebiHece
€XKEeATi rpeK MOAEHMET asCblHAA aaaM GOAMBICbIH TYCiHyre HerisaeAreH. AA 6i3 GiaeTiHAeln, canay-
aTTbl OMIP CaATbIHbIH ©3iHAIK ASCTYPAEPI eXeAri rpek aAeMiHAe KaAbinTackaH. CoHbimeH Gipre, aA-
Mapabu apaMHbIH, TOHAIK OOAMbICbIH TaAAQyAd TEPEHIPEK MAEOAOIMSABIK TPAEKTOPMSIHBI YCTaHAAbI.
AdAipek anTkaHAa, AAAah >kapaTkaH GOAMBIC SAEMIHAE aAaMHbIH MAahU >KapaTbIAbICTbIH, LWbIHbI
EeKEHAIMH AaAaeaperail. backa cananapAarbl CUAKTbI aHTPOMOAOTMSAAbIK, (PM3MOAOTMS CaAaCbiHAA AQ
an-Dapabu KyAanAblH KYAIPETI MAESCHIH ipreAi YFbiM peTiHAe ycTaHaAbl. KeitiHHeH OHbIH GYKiA AiHN-
MeTapn3mKaAbIK, XKyreci naahm ipreai Herisre KypbiAFaH.

Tyiin ce3aep: apam Taburatbl, (PUAOCOMUSABIK, aHTPOMOAOIMS, KaAOKaratusi, A€He ar3aAapbl,
TipLWIiAIK 3Hepruscel.
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YeAroBeueckasi npMpoAa B CBeTe PeAMrMo3Ho-meTachnu3nyeckon
cuctembl arb-Papabu

ByAyuM BbIAQIOLLMMCS M YpEe3BblYaiHO NMPOAYKTMBHbBIM MbicAnTeAeM, ABy Hacp aab-MDapabu 6bia
XOPOLLO M3BECTEH BO MHOIMX 0OAACTIX HayKM CBOEro BpemeHu. B yacTHOCTM, OH ObIA 3aMHTEpeco-
BaH B M3YYeHMM NPUPOAbBI YEAOBEKA M €0 NMPOUCXOXKAEHUS. B CBOeM M3BECTHOM COUMHEHUU «TpakTaTt
0 B3rAsiAaX XXUTeAen A0BPOAETEABHOrO ropoaar (pasaea IV. O veaoseke. ['AaBbl 11-12) aab-Dapabdum
NOAPOOHO OOBLSACHSIET CTPOEHME OPraHOB YEAOBEYECKOro TEAd, a Tak>Ke MPUPOAHYIO MPEeAPaCrnoAO-
>KEHHOCTb YeAOBeKa K pernpoAyKummn. Kak MbICAUTEAb, MPOBEALIMIA TLIATEAbHbIA aHaAM3 BO BCeX 00-
AQCTSIX MCCAEAOBAHMIA, MPU OMMCaHMM CYLLIHOCTM YeAoBeka aAb-Dapabu 6OAbLLIOE BHMMAHME YAEASET
(HU3MOAOTMM YEAOBEYECKOr0o OpraHM3ama. 3AeCb OH OMUCHIBAET YeAOBeYeCKMe OpraHbl B pamkax KX
OTHOLLEHNS K MULLEBbIM M YYBCTBEHHbIM CMOCOBHOCTAM. [peactaBaenns aab-Dapabn 0 YeroBeye-
CKOM OpraHusme n (yHKUMSIX OpPraHOB BO MHOIOM OCHOBaHbl Ha MOHMMaHMK NPUPOAbI YEeAOBEKA B
pamKax aHTUYHOM KYAbTYpbl, TA€ COPMMPOBAAMCH TPAAMLIMM 3A0POBOrO oOpasa >km3Hu. B 1o xe
BpeMsl B CBOEM aHaAM3e TEAECHOW MpuMpoAbl YeroBeka arb-PDapabu caeayer Goaee raybOKON MUPO-
BO33PEHYECKONM TPAEKTOPUM, a UMEHHO, AOKa3aTEeAbCTBY TOrO, UTO YEAOBEK ECTb CBOEr0 poAa BEpLUMN-
Ha 60>KeCTBEHHOrO TBOPEHMUS B MMPE CYLLECTB, CO3AAHHBIX AAAAXOM. B 06AaCTM aHTPOMOAOrMYECKOi
hum3noAornm, Kak 1 B Apyrux obaactsx, aab-Papabut NPOBOAUT MAEI0 HOXKECTBEHHOIO MPOMbICAA Kak
(PyHAAMEHTaAbHYIO KOHLEMLMIO, HA OCHOBE KOTOPOW B MOCAEAYIOLLEM CTPOUTCS BCS €r0 PEAMIMO3HO-

meTamamnyeckas cucTemMa.

KAtoueBble cAOBa: MpupoAsa veAoBeka, (hMAocodcKas aHTPOMOAOIMS, KaAoKaraTus, TEAECHblE Op-

raHbl, )KN3HEHHada aHeprus.

Introduction

For the ancients, good health and high intel-
lect were the main basis for formation society who
could conduct honorable behavior in the field of
inter-personal relations. This was especially true for
the younger generation. So, young men, physically
poorly developed, did not have the right to higher
education. In ancient Greece, the cult of the body
was built into the framework of state ideology;
therefore, they developed strict system of physical
education. As well, ancient thinkers considered the
human body in harmonious unity with its intellect
and moral qualities. They believed that moral no-
bility and intelligence of a man were reflected in
his bodily characteristics. The level of intellectual
development and kindness of the heart affects the
expression on the face, the beauty of back posture,
manners and so on. They believed that the hidden in-
ner qualities of the heart and mind can be understood
by the physical properties of human body. “Humans
and perhaps other higher beings indeed have both
the power of thought and intellect” (Polansky, 2007:
194). Therefore, ancient thinkers paid great attention
to the heart and mind, pointing to their decisive role
in the formation of human personality and beauty
and “wisdom must plainly be the most finished of
the forms of knowledge” (Aristotle, 1992).

Justification of the choice of articles and goals
and objectives

The choice of this topic is justified by the fact
that the extensive philosophical concept of al-Farabi
is not limited to the study and understanding of high
transcendental entities (which, of course, is present
in his deep metaphysics), but the Turkic thinker also
pays considerable attention to other areas of scien-
tific and practical knowledge of his time. In particu-
lar, al-Farabi draws the attention of readers to the
fact that every science, every field of knowledge
acts as a kind of necessary element of a larger sys-
tem, which, ultimately, is designed in philosophical
and worldview doctrines. In this regard, al-Farabi
strictly follows the Ancient and Islamic scientists,
who adhered to the strategy of explaining any new
knowledge as an obligatory component of a vast
universal worldview.

However, in this sense, al-Farabi tried to go even
further. He not only created a philosophy of frontal
knowledge, which included almost all the empirical
and theoretical experience of his time and previous
epochs, but he saw a spiritual and divine principle
in this epistemological experience. In each of his
treatises, al-Farabi points out the need to understand
the divine principle as determining the entire sub-
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sequent path of the formation of human thought. In
this regard, al-Farabi personifies a special synthesis
of world philosophy, within which it is impossible
to divide human thought, for example, into West-
ern and Eastern. “Today, unfortunately, we cannot
speak about the presence of one entire world philos-
ophy. It is connected with the fact that the history of
world philosophy is investigated from the position
of eurocentrism, and what we consider as world phi-
losophy actually is the West-European philosophy”
(Baitenova, 2004: 75). And in this sense, al-Farabi
is that rare case when an attempt by Eurocentrists to
pull over world philosophy is simply meaningless,
since al-Farabi was able to organically synthesize
the achievements of the entire world civilization at
once in his treatises.

In this regard, the choice of this topic, namely
the analysis of human physiology, refers to the idea
of al-Farabi that even in the field of studying the
structure of human body, it is necessary to compare
accumulated physiological knowledge with the idea
of a peculiar perfection of human body created by
God.

Scientific research methodology

This research mainly uses the method of con-
tent analysis and the method of comparative analy-
sis. Content analysis lies in the fact that this article
reveals the anthropological teachings of al-Farabi
within the framework of understanding human
physical and mental nature that existed in the Middle
Ages. The method of comparative analysis is used
here in the sense that the anthropological views of
al-Farabi are compared with modern scientific data
on the nature of human body and soul. Thus, the an-
thropological teaching of al-Farabi, given by him in
such a detailed consideration of human nature, has
its own scientific and historical interest and at the
same time sheds light on the medieval ideas of sci-
entists and philosophers on human essence.

Main part

Al-Farabi’s anthropology and the ancient Greek
doctrines

Abu Nasr al-Farabi was and is an outstanding
philosopher. His achievements in various fields of
science and philosophy can be explained by the fact
that he was a very hardworking person. Studying
various books and teachings, he scrupulously and
repeatedly tried to find out the full truth in them.
“He was a teacher of philosophy of considerable
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importance. It is reported that he ‘read’ (i.e., with a
group of pupils) Aristotle’s Physics forty times and
his Rhetorics two hundred times” (Rescher, 1963:
11). The doctrine of al-Farabi in the field of anthro-
pology is distinguished by its thorough study of
almost all the details of human nature, which later
influenced the formation of other anthropological
movements in the Middle Ages and beyond. More-
over, his teachings about man (for example, ideas
about imagination, memory, dreams, etc.) went be-
yond purely anthropological ideas and influenced
other disciplines. “His theory on the roles of imagi-
nation and spirituality accounted for the importance
of diversity in religion, as well as the fundamental
unity in philosophy across all revealed traditions”
(Arshad, 2019: 88).

Comparing the teachings of al-Farabi on human
nature with the teachings of ancient researchers, we
can note that, for example, Plato explains that a man
is then truly happy when he is excellent in his soul
and mind and beautiful in his body. Moreover, says
Plato, health is the first bodily good, while beauty
depends on health. At the same time beauty, he con-
tinues, does not exist without morality. The latter, as
we have already found out, is an inherent property of
the heart. The Greeks (including Plato) labeled the
man, who was physically and spiritually excellent,
with a status of kalokagathos. Ancient Greek: KaAog
(which means ‘beautiful’) and (x)dyabdg (which
means ‘virtuous’ or ‘good’). Both form a term
kalokayaBio (kalokagathia) to describe a perfect
personal conduct in frames of a society. The man
who could achieved kalokagathia became noble, in-
telligent, physically good, that is, perfect gentleman
(Liddell, 1843). Ancient Greek: kaAoc (which means
‘beautiful’) and (x)dyaBog (which means ‘virtuous’
or ‘good’). Both form a term koloxayadio (kalo-
kagathia) to describe a perfect personal conduct in
frames of a society. Moreover, personal excellence
of a kalokagathos was to be expressed not only in
his individual superiority over others, but firstly in
his excellent properties to live with other people in
harmonious conduct. Thus, kalokagathia is simulta-
neously a physical, ethical, aesthetic, and social ide-
al of “the complete human personality, harmonious
in mind and body, foursquare in battle and speech,
song and action” (Jaeger, 1945: 13).

So, we can emphasize that kalokagathos in the
Plato’s interpretation is more inwardly ethical than
outwardly aesthetic man. This proves that Plato em-
phasizes the primacy of moral virtuous perfection
of man over his physical beauty. Moreover, even in
the ratio between heart and mind, a greater prefer-
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ence was still given to heart, since it was believed
that exactly the heart keeps human soul. As a confir-
mation, Plato in the dialogue Lysis describes a boy
named Lysis who was “imbued with kalokagathia”
(Weiler, 2013), since the boy is in learning physi-
cal perfection in a palaestra (gymnastics school) and
at the same time he is friendly with other students.
Lysis is physically healthy, with a good heart and an
open mind. A reference to the supremacy of bodily
health over bodily beauty is the fact that Socrates, in
the Plato’s dialogue, conducts a conversation with
his interlocutors in the school for physical training.
Therefore, we can argue that the idea of ancient
thinkers about spiritual beauty and physical perfec-
tion, al-Farabi pays so much attention to the heart
as the source of human soul. At one time, al-Farabi
understood how complex the subject of both physi-
ology and psychology was. “Psychologists differ in
their analyses of human nature due to their different
views on this subject” (Abdul Razak, 2012: 113-
114). However, al-Farabi fully began to study the
physiological nature of man.

Limbs and Organs of the Body in the al-Fara-
bi’s anthropology

Al-Farabi’s description of the human body be-
gins with the fact that the heart is the most impor-
tant organ, and no other organ governs the work of
heart. The brain directly obeys the heart. In addition,
al-Farabi is “concerned with linking up psychology
with moral philosophy and pointing out that felic-
ity presupposes a philosophical life and cannot be
reached without an adequate training of the mind”
(Walzer, 1998: 177). As well, he mentions again
that the brain no longer submits to any organ, while
other organs subordinate to the brain. “In the service
of the heart it is the brain which is in charge of the
highest functions” (Walzer, 1998: 177).

The work of the brain and its dependent organs
acts in accordance with the intentions which come
from the heart. Thus, an idea of clear bodily connec-
tion between the heart and the brain can be traced
here. Mind, as al-Farabi later explains in the chap-
ters on intellect, is not only a common heritage of
man which distinguishes him from other animals,
but also one of the instruments through which the
soul apprehends reality in an inextricable connec-
tion with the body. “Al-Farabi then dwells on the
interrelation of the bodily organs, of which, as we
have seen, the chief is the heart, followed by the
brain” (Fakhry, 2002: 87). Al-Farabi compares the
work of the brain with the work of a steward in a
household who submits only to his master, while the
rest of the house members obey the steward. The

brain is thereby controlled by the heart, but the brain
itself is served by a large number of organs, which,
in general, also obey the heart through the medium
of the brain. In fact, other organs serve the brain to
a greater extent for the brain to cooperate produc-
tively with the heart in the general process of main-
taining the human body.

As we noted above, al-Farabi understood that
the brain reflects intellectual life, while the heart
is responsible for human morality. “An aspect of
the inner self’s function as the container of inspira-
tion is its ability to translate inspirational spiritual
truths into understandable images, normally through
dreams of a certain type, or more rarely through vi-
sions” (Skinner, 2010: 549). Like his predecessors,
al-Farabi preferred the heart over the brain in under-
standing the importance of the parts of human body,
since heart comes as appetitive faculty towards the
brain, or mind. “The Muslim mind that contribut-
ed immensely to science, technology, philosophy,
and spirituality during the peak of the Islamic civi-
lization (750-1258), has somehow lost the ‘Midas
Touch’ during the era of modernity and now glo-
balization” (Abdul Razak, 2021: 22). Thanks to the
appetitive faculty, as well as, to the faculty of sense
and the nutritive faculty which are in heart, forma-
tion of thought (the rational faculty) and power of
imagination (the faculty of representation) are pos-
sible in the brain. However, al-Farabi underlines
that the brain is not an organ that is less excellent
than the heart, because the brain functions as com-
ing after the heart. The brain sometimes replaces the
heart, or sometimes represents the heart, or some-
times adapts the heart in the organs where it cannot
adapt. Only the brain is endowed with the quality
to serve the heart in its noble functions. Al-Farabi
writes that this intellect “increases in the course of
man’s life, since those propositions become firstly
established in him and, at each point in his life, he
adds to them propositions that he did not have be-
fore” (al-Farabi 2007: 70).

According to al-Farabi, superiority of the heart
lies in many of its forces which the brain softens and
shapes in such a way that other organs can appropri-
ately receive these forces from the heart. He gives
an example with the fact that innate heat diverges
from the heart throughout the body. “But the brain is
the organ which regulates the heat which normally
spreads to them from the heart so that the amount of
that heat reaches each part is regulated and adapted
to it. This is the first function of the brain and the
first and most general service which it renders to all
the parts of the body” (Walzer, 1998: 177). Then
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al-Farabi presents an example with the natural heat
of the heart. “The heart, he explains, is the source of
natural heat, which is the principle of life in animals,
moderated by the brain” (Fakhry, 2002: 87).

This is the first example of superiority of the
heart over other organs, and then he describes the
nerves as next example. Al-Farabi functionally sub-
divides the nerves into (a) sensory nerves (which
related to the heart faculty of sense) and (b) motory
nerves (which related to the heart appetitive faculty):

(a) the sensory nerves serve to perceive certain
objects at a sensory level; that is, this type of nerves
function to perceive the surrounding world sensual-
ly in the same way as the brain can do; these nerves
are passive and work to allow the heart to feel;

(b) the motory nerves have an active effect that
transmit the will of the heart to other organs (in-
cluding the brain); this is the appetitive force of the
heart, and its main role 1s in distribution of heart
forces throughout the human body.

In the work of both types of nerves, an impor-
tant role is given to the brain, which is involved into
further proportional distribution of vital forces ema-
nating from the heart through the nerves. Al-Farabi
also writes that “many of these nerves have their
roots, which provide what preserves their faculties,
in the brain itself; and many have their roots in the
spinal marrow which extends inside the spine and
whose upper end is connected with the brain” (Wal-
zer, 1998: 179). So, the function of the brain in this
process is that with the help of spinal marrow it pre-
serves and enhances the faculties that are transmit-
ted from the heart through the nerves among other
organs of the body.

This explains the action of the faculty of rep-
resentation, which directly depends on temperature
of the heat emanating from the heart. In exactly the
same way, temperature of the heart heat affects on
intensity of the rational faculty. Thus, al-Farabi
shows a direct connection between the heart and the
brain, in which the heart takes a dominant position.
In other words, the forces that are initially located in
the field of the heart are responsible for knowing any
object and keeping it in the brain.

Thus, al-Farabi suggests that the joint work of
the heart and brain in the process of uniform distri-
bution of heat throughout the body supports the work
of (1) representation, (2) reasoning and (3) memory
and recollection. In these three processes, the brain
acts as the organ in which these processes (repre-
sentation, reasoning and remembering with recol-
lecting something) take place, but the heart acts as
their causative organ. Only in the interaction of the
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heart and brain representation, thinking and memory
gain the possibility of their further functioning. But
it should be borne in mind that in al-Farabi’s episte-
mology, the source of all sensory-cognitive process-
es is the heart and those natural forces which finally
bring the brain into action. “The reason he gives is
that the action of the imaginative and rational facul-
ties is possible only when the heat of the heart is of a
definite degree, neither in excess nor in defect. The
same is true of the subsidiary faculties of memory or
recollection” (Fakhry, 2002: 87).

The brain is of great importance in coordinat-
ing the vital forces of heat emanating from the heart.
That is, as al-Farabi mentions, not only the origin
of natural life heat is important in the work of the
human body, but also the ability of the brain to bal-
ance this heat, which the heart produces in large
quantities. “For since the heart is the source of the
innate heat, its innate heat must necessarily be made
strong and excessive so that it can produce a sur-
plus which spreads to the other parts of the body,
and does not fail or weaken” (Walzer, 1998: 179-
181). At the same time, he means under the heart
heat, first of all, vital energy, which gives movement
to the other organs of the body. The innate heat of
the heart is balanced with such measure in relation
to other organs of the body, which is necessary for
the heart itself. In this case, the brain is responsible
for balancing the heart heat and therefore the brain
was created moist and cool by nature in comparison
with other organs. Also, the brain was endowed with
an innate spirit, which helps it to guarantee that the
heart heat receives the measure that is necessary in
the process of heat distribution among other organs
of the body. Obviously, here we can see that, in an-
thropological views of al-Farabi, processes of the
brain have a greater mechanical connection with the
rest of human body and a simplified structural ori-
gin and functioning than it is represented in modern
neurological science.

Speaking about the sensory and motory nerves,
al-Farabi emphasizes that because of their earthly
nature (that is, these nerves can dry up quickly),
they must remain moist. This is necessary so that,
being moist, the nerves can be pliable, which, in
turn, makes it easier for these nerves to change their
length. That is, these nerves can expand or contract
their length when necessary. In addition, due to the
high temperature of heart heat and the high risk of
drying up, the sensory nerves are in need of an innate
spirit which does not have any hot dryness like fire.
That’s why roots of the sensory nerves are placed in
the brain and the spinal marrow, which do not con-
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tain any smokiness and which can keep them moist
and pliable. Al-Farabi classifies three parameters ac-
cording to which the sensory nerves are placed by
their roots in the brain and the spinal marrow:

1) some nerves need to be watery and very
thin, so only the brain can provide thin wateriness
for such nerves; thus, the roots of such nerves are
placed in the brain;

2) some nerves need to be moist and at the same
time viscid; thus, the roots of such nerves are placed
in the spinal marrow;

3) moisture of some nerves needs to be slight;
thus, the roots of such nerves are placed in the low-
est part of the spine and in the tail-bone.

Further, al-Farabi explains effect of the nervous
system on work of the liver, the spleen and the or-
gans of reproduction. At the same time, he mentions
the innate spirit that is transmitted from the heart
and the brain through to other organs. Also, a lot
depends on the path and channels in which the ef-
fect on the organs goes through the nerves — namely,
from the heart with help of the brain. Thus, the in-
nate spirit creates certain channels of the life facul-
ties coming from the heart, but which is spread by
the brain to such organs as the mouth, the lung, the
kidney, the liver, the spleen and other organs.

As well, al-Farabi dwells on the functional im-
portance of the lung. He writes that the lung pro-
vides air to the innate spirit which is placed in the
heart. If smokiness of the heart exceeds a permis-
sible level, the lung removes a certain amount of air
from the heart, which leads to the fact that the innate
spirit is spread among all organs in the right way;
thus, as a result the work of the organs is put in or-
der. Al-Farabi also writes that it is important to note
difference between functions of the lung and the
brain. He explains this difference as follows. With
the help of its cool and moist essence, the brain ex-
tinguishes a high concentration of smokiness in the
innate spirit that occurs as a result of excessive dry-
ness and temperature of the heart. Thus, the brain
contributes to the fact that the innate spirit becomes
moister, and its temperature becomes less. That is,
the brain brings the innate spirit to a state of a spe-
cial concentrate (‘concoction’, or pepsis), thanks to
which it (the innate spirit) can support the action of
sensory and appetitive faculties in the human body.
As for the lung, its function in this case is to removes
out the air that appears after the process of bringing
the innate spirit to the aforementioned concentrate
(‘concoction’).

Then al-Farabi gradually moves to the organs
of reproduction, but once again notes the superior

importance of the heart; after it the brain and all
other organs of the body come in their activities.
The organs of reproduction are in the very last place
according to the degree of their importance in the
body. They are responsible for preservation of heat
and ‘spirit’ of both males and females.

The Organs of Reproduction in the al-Farabi’s
anthropology

In describing the reproductive system of body,
al-Farabi, firstly, talks about common properties of
the bodies of all living creatures (including plants,
animals, and humans), and secondly, he identifies
a certain typology of innate faculties which provide
and support the very process of reproductions. First
of all, he divides the faculty by which generation
is brought about into ruling and serving, each of
which has its own characteristics. Generally, he pro-
vides two types of the faculty by which generation
is brought about: 1) the faculty of the female, which
prepares ‘matter’ (hyle) for the further formation
of organism, and 2) the faculty of the male, which
puts this matter into ‘form’ (eidos) of that species of
body to which both male and female belong to. “For
the female is female through the faculty by which
the matter is prepared, and the male is male through
the faculty which provides that matter with the form
of that species which has that faculty” (Walzer,
1998: 187). The whole process of reproduction of
next generations is directly related to the life spirit
which is generated by the heart and comes from the
male to the female through the semen.

The very process of reproducing the form, for
instance, of the human body, occurs in such a way
that the semen that runs from the male parent into
the female parent’s body meets the faculty which
generally contains human essence (as a biological
specimen) in the female body; then the female body
directs this male semen into the blood. Further, the
male semen, according to al-Farabi, circulates in
the female blood until the combination of blood and
semen forms the organs of human body altogether.
That is, the matter of the female parent is combined
with the form which was brought by the male se-
men; thus, inside the female body the form of a new
being is created on the basis of the female matter.
Since, as Aristotle himself writes, reproduction of
one species by another species should not contra-
dict the very nature of these species. “Nature gives
male and female its appropriate instrument simulta-
neously with its ability, since it is done better thus”
(Brugman, 1971: 766 ®9).

Richard Walzer notes that in these details which,
along with circulation of the semen in the woman’s
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body, describe biological work of veins, ducts, and
sexual organs “al-Farabi appears here to depend,
ultimately, more on Aristotle’s History of Animals
than on the Generation of Animals” (Fakhry, 2002:
399). In this regard, al-Farabi follows the wide-
spread peripatetic view of the union of male and
female principles in the field of reproduction and
procreation of next generations.

Al-Farabi writes that the heart is the first organ
which appears in the process of formation of hu-
man body through the producing connection of the
male semen and the female blood. When the heart
is formed, it is possible to predict all other organs
which are originally presented in it. This means that
if, in addition to the nutritive faculty, there is a ten-
dency that provides organs, which in the future will
tend to form matter, this indicates to the formation
of a female body. The reverse is true when there is
a tendency that provides organs, which in the future
will tend to form, then we see the formation of a
male body. Accordingly, in the first case, the female
procreative faculties come to be; and in the second
case, the male procreative faculties appear. As for
the other organs, they come to be formed regardless
of whether the body is male or female.

Further, al-Farabi argues that the male and fe-
male faculties in human nature are presented in two
different individuals of the same natural species.
However, in nature, for example among plants,
there are cases when the male and female faculties
exist within the same body; and reproduction in the
case of many plants occurs with the help of seeds.
The seed contains both matter and form of the fu-
ture plant. Some cases of male and female faculties
in the same body are also found among some other
animals. Although, reproduction takes place in a
slightly different forms among some animals. Here,
al-Farabi cites as an example the method of repro-
duction in birds and fishes, in which partly both fe-
male and male faculties are present, but at a certain
stage the female source of matter disappears, giving
way to the male source of form.

Summarizing his description of the physical
structure of the human body and the faculties which
act in it, al-Farabi writes that the human body works
differently than in animals. He emphasizes some of
the complexity of the human body, since a strict di-
vision of human nature into masculine and feminine
features provides a kind of difference between the
functioning of male and female organisms. Obvi-
ously, the remaining organs in men and women do
not differ in forms and functions. The same applies to
faculties of the soul, except for reproductive faculties.
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The only thing, al-Farabi emphasizes the special
difference within the human nature between male
and female, which is that the organs of movement
and impact in the male are warmer and stronger than
in women; therefore, by nature, the male is physi-
cally stronger than the female. Also, in the sphere
of emotions (so-called, ‘accidents’), such qualities
of the soul as ‘wrath’ (or, thumos) and harshness ap-
pear more often among the males than among the
females; while such qualities of the soul as compas-
sion and mercy are close to the females. But, the
philosopher notes, among the males one can meet
individuals who are similar with the females in body
and soul, and vice versa.

And yet, regarding the faculty of sense, the fac-
ulty of representation and the rational faculty, there
i1s no difference between the male and the female,
since these faculties belong to a common purely hu-
man nature. That is, the aforementioned faculties
are outside the human faculty of reproduction. The
work of these three faculties is that exterior objects
impact on the sensory organs, represented by the
five senses; then all the obtained sensibles are sent
to the ruling faculty of sense. “The auxiliary organs
of the sensitive faculty are the five senses residing
in the eyes, the ears and the rest of the five sense-
organs, which all subserve the heart also” (Fakhry,
2002: 86). Then the ruling faculty of sense contrib-
utes to the formation of impressions in the realm of
the faculty of representation “and they remain there
being kept after the senses have no longer direct
contact with them” (Walzer, 1998: 197). In turn, the
faculty of representation “has no auxiliaries other
than the sense-organs that it governs and like them
is located in the heart” (Fakhry, 2002: 86-87). The
faculty of representation — which is based on imagi-
nation as the main ability of man to deal with im-
ages — also combines and classifies the impressions,
which leads to the fact that some combinations of
impressions are false, and some are true.

Results and discussion

As a result of the analysis of the physiological
anthropology of al-Farabi, the following moments
have been found out:

- in his understanding of human nature, al-Far-
abi adheres to the strategy of including all anthro-
pological experience in the framework of universal
knowledge, within which a person is considered as
an element of universal nature;

- the doctrine of the human body structure is
inseparably correlated with divine principle, since,
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according to the deep conviction of al-Farabi, a man
is not only a creation of divine forces, but also in a
certain way reflects the perfection of universal prov-
idence of Allah;

- through his anthropological concept of, al-
Farabi also proves the involvement of spiritual hu-
man nature in the divine essence due to “men appear
mainly as part of the sublunary region, as beings
which are destined to be born and to die. But they
can also find a link with the eternal world above the
moon, by directing their ‘mind’, their intellect, as
well as their faculty of representation toward it, and
thus achieving a direct contact with eternal exis-
tence” (al-Farabi, 1998: 381).

Conclusion

To conclude, we mention that having described
the physical structure of the human body and circu-
lation of the natural faculties in it, al-Farabi brings
us to another great faculty which belongs to the hu-
man nature. “The Islamic view of nature during the
Golden Age was for mankind to study nature in or-
der to discover God and to use nature for the benefit
of mankind” (Faruqi, 2006: 392). Al-Farabi also ad-
hered to this view, according to which we compre-
hend the secrets of being to reveal the entire divine
plan. This idea was perhaps the most basic, which
made al-Farabi study nature more and more.

Also, within the framework of this approach,
al-Farabi paid great attention to anthropology. This
point is very important for al-Farabi since he links
his anthropological teaching directly with psychol-
ogy. “Psychology had to undergo a complete revo-
lution to be able to reinstate its ‘mind’ and rediscov-
er its inner conscious cognitive activities” (Badri,
2018: 2). Especially the psychological aspects of

al-Farabi’s teachings affect such an area as imagi-
nation, since imagination, according to the Turkic
thinker, is between the physiological and psycho-
logical areas.

At this point, the al-Farabi’s view of imagina-
tion diverges from Aristotelian understanding. “The
Stagirite taught that imagination had to be distin-
guished from sensation, although the former was
dependent on the latter and constituted the basis on
which thought became possible. He also explained
that imagination — that faculty by which thought
evokes images — was not capable of truth or falsity”
(Matar, 1996: 101). For al-Farabi, imagination has a
broader meaning. He considers imagination not only
as the ability to perceive images that come from the
faculty of sense, but also as the ability to build with
the help of representation/imagination some higher
and abstract images, thanks to which man has a po-
etic and aesthetic idea of the world. “Indeed, it is
clear that imagination for Alfarabi was as impor-
tant in aesthetic theory as it was in psychology and
political theory” (Matar, 1996: 101). Returning to
images that come into the faculty of representation
from the faculty of sense, we note that here rational
power comes into its own: it analyzes false and true
combinations of images to further compose judg-
ments from them and a general picture of the world
around.

In this regard, the image of the world in the hu-
man mind has several reasons for its formation. And
as a result, for example, al-Farabi gave examples of
the occurrence of dreams. However, he distinguished
between the interpretation of dreams and the causes
of dreams (Haque, 2004: 363). Therefore, it was so
important for al-Farabi to understand the nature of
man, even if it was necessary to scrupulously study
the very physiological part of human existence.
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WOMEN'S LEARNING ASPIRATIONS AND LITERACY ISSUES IN ISLAM

The Republic of Kazakhstan is a secular state, yet Muslims make up the majority of the population.
Despite the fact that the nation has established a framework for regulating religion, there are instances
of incorrect religious knowledge, religious ignorance, or fanaticism among the Islamic community. It is
well known that if this religious illiteracy is not eliminated, it will have an adverse effect on people's
faith in traditional religion, religious issues in the nation would materialize, and religion will become
a severe problem for the state. The topic of women's literacy and education is one of the issues in the
Islamic context in this regard. The universal secular education system does not distinguish between
boys and girls, but in religious circles, there are cases such as not letting a girl go to school, denial of
school. This misconception requires a timely correction. In this regard, the article analyzes the position
of women in Islam, in particular, the rights of women in the early era of Islam in terms of literacy and
study of the teachings. Women are referenced alongside men in Islamic literature like the Quran and
Hadith. Islam required adherents to publicly accept the religion without separating it into categories for
men and women. Additionally, the Prophet Muhammad observed women's literacy and gave particular
attention to it. Women were always concerned with inquiries throughout the time of the Prophet. They
were able to demonstrate their religious literacy by responding to these questions, and they were also
able to actively share what they had learned with others. The doctrine is learned, shaped, and women
acquire literacy in this way. The focus of the article will also highlight women Sahaba who have reached
a scientific level, and their contribution to Islamic teachings.

Key words: islam, Prophet Muhammad, literacy, education, women.
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Ucaam TaxipubeciHae aiieA KicirepAiH, cayaTTbIAbIFbl MeH BiAIM aAyFa YMTbIABICbI

3aiibipAbl MemAekeT Gipereiairine ne Kasakcran Pecny6AmKacbiHAAFbI XaAbIKTbIH, 6acbiM GOAiri
MYCbIAMaH AiHiHiH eKiAaepi ekeHi 6eAriai. EAiMi3ae AiH caaacbiHAQ cascaT KYMeAi XyprisiAreHimeH
MCAAQMM OpTaAQ AiHAI KaTe TYCiHYy, AiIHM CayaTCbI3AbIK, He 8Cipe AIHWIAAIK, laAa cayaTTbIAbIK,
>KarFAanAapbl KesaecyAe. byHAam AiHM cayaTCbI3BAbIKTbIH aAAbl aAblHOaFaH >KaFrAanAQ, OA XaAbIKTbIH
ABCTYPAI AiHre AereH ceHiMiHe ceAkey TYCipin, eA ilWiHAE AiHM MBCEAEAEP LUMEAEHICIMN, MEMAEKET YLLUiH
AiH KypAeAi npobAaemara arHaAapbl 6eAriai. Ocbl opaiiaa, MCAaMU opTasarbl MPoBGAemaHblH, 6ipi areA
KiCiHiH cayaTTbIAbIFbl MeH BiAIM aAybl MaceAeci. XKaAnbiFa opTak, 3amblpAbl GiAiM Oepy XXyneci yA meH
Kbl3 A€M aXKblpaTnanAbl, AEFEHMEH AiHM OpTaAapAa Kbl3 OaAaHbl MEKTENKE XKibepMey, OHbIH GiAiM aAybIH
MaHbI3AbI A€M ecenTemMey KeAeHCI3AIKTepi ke3aeceai. bya KaTe TYCiHIK aep Ke3iHAe Ty3eTyAil KakeT
eteai. Ocbl opariaa, MakaAaAa MUCAAM AiHIHAETT BMeA KiCiAepAiH OPHbI, HAaKTblpak, anTKAHAQ, MCAAMHbIH,
AAFalLKbl ABYIpIHAEri cayaT aly MeH iAIM YyMpeHy TYpFbICbIHAH H83iK >XAHAbIAAPAbBIH KYKbIKTapbl
TaAAaHaAbl. Micaamabik, Aepekkesaep 60AbIN TabbliaaTbiH KypaH MEH XaAMCTepAE ep KiciAepMeH Katap
aMeA Kiciaep ae aTaArFaH. Mcaam iAIM aAyAbl ep He aiieA Aen 6eAMECTEH XKaAMbIFa OpTak, MiHAETTEreH.
Myxammea nanrambap oriea Kiciaepre ae apHambl KOHIA GOAIM, oAapAblH cayaT allyblH Tike e3i
KaAaraAaraH. [lainrambap 3aMaHbiHAQ 9PKE3 8ieA KiCIAepAIH A€ ©3AepiH TOAFaHAbIPFAH CayaAAapbl
TyblHAQM OTbipAbl. OCbl cayaaAapbliHa >kayam aAa OTbIpbIM, OAAP AiHM cayaT allbif KaHa KoWman,
GiAreHAepiH HGackarapra XeTKisyae 6eACEHAIAIK TaHbiTa BiAAl. OiteA KiciAepAiH KaHAaM XKOAAAPMEH
cayar aublr, iAiM YHpEeHin, KaAbINTackaHbl apHaribl TYPAE OCbl MaKaAara e3ek 60Ayaa. TinTi FAAbIMABIK,
AEHrenre >KeTkeH aneA caxabaap MeH OAApPAbIH MCAAM iAIMiHE KOCKaH YAECi A€ MaKaAa Ma3MyHbIHAA
KAMTbIAQAbI.

Ty#in ce3aep: McaamM, Myxammea nanrambap, cayat auly, 6iaim 6epy, arieasep.
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Women's learning aspirations and literacy issues in Islam
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rpaMOTHOCTb U CTpEeMAEHUE K 06Y‘-IEHMIO JKeHLLMH B UCAAMCKOM npakTukKe

Pecnyb6amka KasaxcraH SBASETCS CBETCKMM FOCYAQPCTBOM, HO, KakK M3BECTHO, AOMMHUPYIOLMM
HaceAeHVWeM B Hell SIBASIOTCS MPEACTaBUTEAM MYCYAbMaHCKOM peAurun. HecMoTpsi Ha To, 4TO B
CTpaHe BbICTPOEHA CUCTEMA PErYAUPOBAHMWSI PEAUTMU, B UCAAMCKOM COOOLLLECTBE BCTPEYAIOTCS CAyYan
OLWMOOYHOIrO MOHMMAHUS PEAUTUU, PEAUTMO3HOI HEFPAaMOTHOCTM MAM (haHaTn3Ma. M3BeCTHO, UTo ecan
TaKylo PEAMIMO3HYI0 6e3rpaMOTHOCTb HE MCKOPEHWTb, OHa MOLLATHET BEPY AOAEN B TPAAMLMOHHYIO
PEeAUTHIO, PEAUTMO3HbIE MPOOAEMbI B CTpaHe 0BOCTPSTCS, a PEAMIUSt CTaHEeT Cepbe3HOM NPOBAEMON
AASl TOCYAQpPCTBa. B CBS3U € 3T1M, 0AHOM 13 NPOBAEM B MCAAMCKOM CPEAE SBASIETCS BOMPOC >KEHCKOM
rpamoTHOCTM U 06pa3oBaHms. Bceoblas cBeTckas cuctema 06pa3oBaHUS HE AEAQET PA3ANUMIA MEXKAY
MaAbUMKaMM M AEBOUYKaMM, OAHAKO B PEAMIMO3HBIX Kpyrax BCTPEYATCs CAyYam TakMe Kak He MyckaTb
AEBOUKY B LIKOAY, OTPULIAHME LLKOAbI. DTO 3abAy>KAeHMEe TpebyeT CBOEBPEMEHHOIO MCNpaBAeHus. B
3TOM CBSI3M, B CTATbe aHAAM3MPYETCS MOAOXKEHME >KEHLLUMH B MCAAME, B YaCTHOCTM, MpaBa >XeHLMH
B PaHHIOI0 3MOXYy MCAAMa C TOYKM 3PEHMs TPAaMOTHOCTM M M3ydeHus ydeHuit. B KopaHe u xaaumcax,
KOTOpble SIBASIIOTCS MCAAMCKMMM MCTOYHMKAMM, HApPSAY C My>XUMHaMM YMOMMHAIOTCS U >KEeHLUMHBbI.
Mcaam ny6AnUHO 0693bIBaA NMPUHATL YUEHUE, HE AEAS €rO HM HA MY>KUMH, HU Ha >KeHlmH. [popok
Myxammea Tak>ke yAeAsiA 0cO60e BHUMAHME >KEHLLIMHAM M CAEAMA 32 MX FPAMOTHOCTbIO. Bo BpemeHa
NMpopoKa BCeraa BO3HMKaAM BOMPOChI, BOAHOBABLUME W XKeHLMH. [TOAYyUMB OTBETbI HA 3TW BOMPOCHI, OHU
CMOIAM HE TOAbKO PACKPbIThb PEAMITMO3HYIO FPAMOTHOCTb, HO M aKTUBHO AOHECTM AO OKPY>KalOLLMX TO,
4TO y3HaAU. TakMm 0O6PA30M >KEHLIMHbBI CTAHOBSTCS FPAMOTHbIMK, 0BYYaIOTCS yYeHUIO 1 POPMUPYIOT
ero. B coaepykaHuu ctatbn 6yAYyT OCBeLeHbl U XKEeHLIMHbI-Caxabbl, AOCTUTLLME HAYYHOTO YPOBHS, U UX

BKAaA B MCAaMCKOe y4deHne.

KAtoueBble cAOBa: MCAaM, MPOPOK MyxamMmaa, rpPaMOTHOCTb, 06pa3oBaHMe, SKEHLLMHDI.

Introduction

Although the Republic of Kazakhstan is a secular
state, it is known that the majority of its people are
representatives of the Islam religion. Although
the policy in the field of religion is systematically
conducted in the country, there are cases of
misunderstanding of religion, religious illiteracy
or excessive religiosity, and premature literacy in
the Islamic environment. It is known that if such
religious illiteracy is not prevented, it will shake the
people's faith in the traditional religion, religious
problems in the country will be aggravated, and
religion will become a serious problem for the state.
In this regard, one of the problems in the Islamic
environment is the issue of women's literacy and
education. The universal secular education system
does not differentiate between males and females,
however, in religious circles there are scandals of not
sending a girl child to school and not considering her
education as important. This misconception needs
to be corrected in time.In all religions, women form
a significant part of the congregation of believers.
Therefore, every religion that has creative potential
and thinks at the level of civilized consciousness
has not neglected the rights of women. As a world
religion, Islam has specified the individual rights of
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women. These rights include the right to education.
According to the principles of Islam, men and
women are equal in terms of creation and share
responsibility in the family. Most of the rights and
responsibilities of women are more related to their
roles in the family as mothers and wives. There
may be differences between men and women in
certain parts of the ritual, but the ritual as a whole
is common to all. As a result of this law and the
fact that the natural sensitivity of the female body is
closer to spirituality, there are many images of pious
women devoted to worship in world religions. In the
history of Islam, there were numerous women who
became scholars with a sufficient level of literacy;
since, Islam has made education equally obligatory
for women and men (Imanga komekshi, 2023).

Justification of the choice of articles and goals
and objectives

The authors define religious revival experience
of the Kazakh society during the post-independence
period according to the justification of choice of
the article. The intensive turning to the original
religion, Islam can be defined as a natural result of
this. However, there were also cases where Islamic
communities did not allow girls to study in general
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education schools of a secular nature, because they
did not allow them to wear headscarves. In addition,
it turned out that the religious literacy of families
who went to war-torn countries such as Syria is
low. When such factors were collected, the issue
of women's literacy and education in Islam was the
subject of a special article.

Afterthese, the goal of the article will be to clarify
the position of female literacy in the main sources of
Islam, and to reveal the practical manifestation of
this problem in the era of the Prophet Muhammad
and his companions.

The consideration of topics such as: the general
literacy of the Qur'an and Sunnah and the literacy of
women, the teachings of the Prophet Muhammad,
the community of women who were close to science
in the period of the Sahaba (companions of the
Prophet), the women of the Sahaba who became
scientists, etc. individually was approved as tasks of
this article.

The novelty of the article is the widly opening
the opportunities for women to become literate
considering the sources and history of Islam and the
life experiences of the Prophet Muhammad and his
companions from the point of today's requirements
view.

Scientific research methodology

During the scientific research, an Islamic study
of the religious literacy of Muslim women in the
early days of Islam and during the time of the
Prophet Muhammad and his companions and the
followers of the companions is made. The theoretical
concepts of domestic and foreign works written on
the issue of education of Muslim women in the early
eras are analyzed. Hermeneutic, analysis, narrative,
summary, historical analysis, and general scientific
research methods are used in the research of the
topic. Different ways of women's education in Islam
were clarified and an objective study was conducted.

Main part

At the time when Islam first appeared, the
number of literate people was very small. This was
true of the Arabian Peninsula as a whole; however,
the first commandment in the Holy Quran is "Read!"
with it’s arrival, education and culture began to
spread rapidly. The number of writers of revelations
of the prophet Muhammad increased every day, and
other believers also showed enthusiasm for literacy.
During the Madinah period of Islam, the number of

people who could read and write increased. Among
the seventy polytheists who were taken as war
captives in the Battle of Badr were literate people who
could not pay the price for their freedom. Captives
were released from captivity on the condition that
they will teach ten Muslims how to write. By such
methods, the level of literacy among the Muslims
of Medina increased. As the geographical territory
of the Islamic state expanded, the Companions
not only spread the religion among the converts to
Islam in the newly conquered countries, but also
took up literacy. As it is known, the first educational
institutions in the Islamic world were mosques, and
the first teacher was the prophet Muhammad himself.
The Companions who followed him continued this
work, informing many believers from the point of
view of religion and showing their desire to improve
their literacy. Later, private schools (kuttab, katatib),
madrasa’s and various institutes (Darrul-qurra,
Darul-hadis, Darush-shifa, etc.) were established.
In the newly formed Islamic community, women
were always involved in the literacy activities. The
famous Sahaba al-Shifa bint Abdillah al-Adawiya
was literate woman even before converting to
Islam, she inspired many Sahaba women to become
literate. Apart from this woman, al-Balazuri named
the following female companions who could read
and write: Hadhrat Aisha, Hafsa, Umm Salama,
Karima bintyl Miqdad, Umm Kulsum bint Ugba and
Aisha bint Sagid (el-Belaziir, 1932:458).

Women's rights

In Islam, woman and man are accepted as
complementary to each other. According to Islam,
Adam is the father of all mankind, and Eve has equal
dignity as the mother of all mankind. It is known that
the first person who supported Hazrat Muhammad
at the beginning of his prophetic mission and
subsequently supported him financially was Khadija
(Ibadullayev, 2007: 6).

Islam has given wide rights to women along
with a special place. Islamic law has made the basic
rights given to men equal to women. That is, the right
to life, the right to own property and use it, equality
before the law, the right to be judged fairly, the right
to privacy, the right to privacy, the right to freedom
of expression and belief, the right to marry, the right
to start a family, the right to privacy and she is equal
to a man in rights such as inviolability, trade, and
education. In the matter of marriage, the personal
choice of the girl child was taken into account.
Islamic law forbids forcing a girl to marry a man
she does not want if she does not consent. "During
the era of Jahiliyyah (lack of enlightenment) in the
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Arabs, women were deprived of their rights and
lived only as an article of the household" (Aman,
2013: 15).

The right to have education is shared by men
and women

Islam paid attention to education not only
for men but also for women. In some sources, it
is directly mentioned that women have the right
to receive education and training. "Are those
who know and those who do not know equal?"
(Akimhanov, Anarbaev, 2020: 39/9). This verse
"My God, increase my knowledge" (Akimhanov,
Anarbaev, 2020: 20/114) includes the knowledge of
women. It is known that supplication in the Qur'an
and it covers both of men and women. In hadiths
such as "Acquiring knowledge is obligatory for
every Muslim, male and female, and all the things
that are obligatory for men except Friday, Jihad and
funeral are obligatory for women", then the woman
is mentioned individually. Prophet Muhammed
said that slave girls also have the right to acquire
knowledge: "If someone has a slave girl, and a
master of the slave teaches her good knowledge,
and then frees her, God will reward him or her twice
more" (Bukhari, 1982: 145).

The right to be litered and acquire education
given to women in the Qur'an and hadiths; this right
was exercised in practice during the time of Prophet
Muhammad and continued in later periods as well.
During the time of Prophet Muhammad, women
as well as men went to the mosque and listened to
sermons and prayers. If any woman had a question
in her mind, she could go directly to the Prophet and
ask Him directly or ask question through someone. It
happens that a young female came and complained
to the Prophet about her father who was going to
marry her to a man she didn't like. The Prophet spoke
to her father and said that the girl's complaint was
valid. In another situation, a woman claimed that her
husband broke up with her unjustly and she tries her
best not to break up the family. After that, there was
a verse confirming of what she was complaining at.
Aisha, the wife of the Prophet, could ask the Prophet
a question due to the nature of women. The Prophet
also gave a complete answer to that question. In
other words, during the era of the Prophet, a woman
could speak about her condition, ask for what she
needed, and was free to ask questions and learn.

Ways of getting education for women

The first way for women to learn is to visit
mosques often. In hadiths such as "Do not prevent
women from going to mosques, but their homes
are better for them" and "If your women ask for
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permission to go to the mosque at night, allow
them" (Muslim, 1982: 41), Prophet Muhammad
indicated that women can go to the mosque. Even
on special days, He advised women to go to the Eid
prayer and join the takbeers (supplication where
greatness of the Allah i.e. the Only God is recited)
standing behind the congregation (Bukhari, 1982:
15). Read the verses revealed by the Messenger of
Allah first. He would even read and explain verses
to them while standing in the midst of every woman
(Ahmed ibn Hanbal, 1982: 4/590). Mosques were
open to women, although there were some cases
where husbands tried to restrain their wives from
going to mosque due to being jealous of their
wives.

Women should not put on perfume or dress up in
such a way as to interrupt the prayer, and she should
not mingle with men. In order for men and women
not to mix, Prophet Muhammad said that He wanted
to dedicate one door of the mosque specifically
for women. This work, which was not possible at
that time, was carried out directly by Hazrat Umar
during his time. Hazrat Umar set a special door for
women (Abu Dawut, 1981: 17). This door is still
called the "Women's Door" (babun nisa) today. This
case also proves that mosques were always open to
women: Umm Salama was combing a woman's hair
in her house, when the Prophet said, "O people!"
People immediately went to the mosque without any
delay. When the woman whose hair was combing
by Umm Salama said, "The Messenger of Allah is
calling men, and [ am a woman," and Umm Salama
replied, "Il am a human being" thus she implied
that she was going to attend the congregation at the
mosque with all people (Muslim, 1982: 9). Umm
Salama's passion for seeking knowledge was great
although she did not know how to read and write.
She was especially fluent in Sharia law. About
four hundred hadiths were brought from her that
she heard from the Messenger of Allah and passed
on (Umirzakovna, 2004: 278). Among the female
companions, Hind bint Usayd memorized Surah
Kahf because the Prophet often recited Surah Kaf in
sermons (Ibn Saghid, 8/296).

After the prayers, Prophet used to convey to the
people the verses revealed in the mosque, not only on
Fridays, but also on other days, explained them, and
answered all the questions related to those verses.
Women also participated in such discussions and
asked their questions (Bukhari, 1982: 41). Women's
sukbats (conversation, interview) and listening to
khutba (public preaching) continued during the later
righteous Caliphs. An example of this is when Umar
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ibn al-Khattab gave a sermon where he said that he
was not in favor of giving a large dowry. However,
an educated woman from the congregation stood up
and said that Umar ibn al-Khattab was not right and
she brought verses of the Noble Quran where bride
sets amount of dowry. Upon hearing, this Umar ibn
al-Khattab said that Umar ibn al-Khattab was wrong
and woman was right. As it can be seen, women
during the time of the Companions sometimes took
various precautions, took advantage of the spiritual
and scientific benefits of the mosques, and always
maintained an open attitude to education.

Women's suffah

The meaning of the word "Suffah" is elevated
land. That is, in the city of Madinah, there was a
residential area adjacent to the Prophet's Mosque,
but separate from it. This place was intended for
literacy and education. Most of the people who
had no relatives or shelter lived in that place. A
special training of the companions living there was
undertaken. This place was mainly for men, however,
it was found that there was also a place of literacy
called "Suffatun-nisa" (women's suffa) for women
(Gozutok, 2014:599). In some hadith sources, it is
clearly stated that there was a Suffa belonging to
women in the Prophet's mosque, especially in the
narrations of Ahmed ibn Hanbal's "Musnad" and
Tabarani's "Al-Mujamul Kabir". There is a report
from Bugqaira, the wife of a companion named al-
Qaghgq ibn Hadrad, about the presence of a women's
suffa: "When I was sitting in a women's suffa, [ saw
Rasulullah (pbuh) gesturing with his right hand and
reading the khutba" (Gozutok, 2014):599).

The days when the Prophet conducts a special
conversation

The Prophet, who said "God sent me as a teacher"
and was engaged in the education of men as well as
women among His ummah, He set a special day for
women who asked Him for a special conversation,
and on that day He (Prophet) preached to them.

Once the women of Medina came and said: "O
Messenger of God (peace be upon Him), men listen
to you more than us. [ wish you would dedicate one
day to us too". The Messenger of God dedicated one
day to females for this reason. On that particular
day, he preached to them and delivered some orders
(Bukhari, 1982: 36). It is known that there were
even women in Darul Arqam (the house of Arqam
ibn Arqam), known as the first madrasa in Mecca
(Ibn Hisham, 2014: 2/312).

In relation to the hadith mentioned in Bukhari's
chapter "Admonition of the Head of State to
Women", Ibn Hajar says: In this section, Bukhari

drew attention to the fact that the encouragement
to teach the family is not only a person's own, but
also applies to the head of the state and those he has
authority (Ibn Hajar, 2020: 1/232 ). Responsibilities
related to women's education belong to the state,
the country's authorities should create conditions in
this direction. Therefore, governors, imams, muftis,
preachers and other competent authorities should
fulfill this duty as representatives of the authorities.

Companions educated households

During the time of the Messenger of God, the
place where some companions lived in the mosque
and where they regularly received teachings was
called "Suffah". It is said that women also had a place
in “Suffah”. The companions, consisting of men and
women, went directly to the people in their homes
to tell what they had learned. They were well aware
of the admonition : "O believers, protect yourselves
and your families from the fire whose fuel is people
and stones" (Akimkhanov, 2020: 66/6). Women also
increased their literacy with the teachings they
received through their husbands (Bukhari, 1982: 25-
26). Umar ibn al-Khattab appointed special staff to
teach children. The wife's acquiring the knowledge
from her husband was also discussed in the matter
of dowry. Teaching the verses memorized by the
husband as a dowry to his bride upon marriage was
also accepted and the ruling was approved.

Women came to ask a special question from the
Prophet

Women did not hesitate to ask questions for
learning during the time of the Prophet and the
righteous caliphs who followed Him. The Prophet,
who allowed everyone to ask questions, people
would meet Him with their pursuit of answers and
He allowed them to ask questions . As an example,
let's mention the event that caused the revelation
of Surah Mujadala. Khaula bint Salaba came to the
Prophet saying that her husband wanted to divorce
her. "Oh Messenger of God (peace be upon Him),
Aus married me while I was young and I was
attractive then. We lived together for many years.
Children came to life, we raised them. He left me
after my youth. "Can I be reunited with my husband,
he also wants this." After this pleading word, the
first four verses of Surah Mujadala were revealed.
Hazrat Aisha expressed her surprise about Ansar
women: "How good Ansar women are, they are not
ashamed and do not hesitate in learning". One of
these women, Umm Sulaym, the mother of Hazrat
Anas, came to the Prophet and said, "Allah does
not hesitate to tell the truth." For this reason, I will
ask without hesitation," she asked about women's
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ablution. The Prophet gave her the answer. Umm
Salama asked in surprise, "Do women also need
ablution?" The Prophet thoroughly explained
the answer to her (Bukhari, 1982: 50). From this
narration, we can understand that the Prophet also
used to give clear answers to women's questions.
Due to the fact that women were religiously literate,
some of the information about the Islamic religion
reached us through the spouses of the Prophet
Muhammad.

Hazrat Aisha

Hazrat Aisha is the first person in the regard
of acquiring the knowledge. Aisha bint Abubakr
stood out among other spouses of the Prophet for
her passion for learning. She used to say, "When
she hears about something that she does not know,
she keeps asking until she understands it very well"
(Bukhari, 1982: 36). Abu Musa al-Ashgari says:
"Whenever we could not find out exactly about a
hadith as companions of the Prophet (peace be upon
Him), we would immediately ask Aisha (may Allah
be pleased with her). She would definitely give us
information”. As it can be seen from the narration,
Hazrat Aisha had a deep knowledge of hadiths.
She would immediately solve any difficult problem
that comes to her with a hadith or an assumption.
Hazrat Aisha would even supplement the hadiths
that led to some misconceptions or were narrated
(delivered) in a flawed manner and would not allow
people to think about them wrongly (Zarkashi,
2000: 103). Prophet Muhammad highly appreciated
the teachings of Aisha. Along with the accumulated
teachings, she also knew well about heritage and
medicine. Ata ibn Rabah, a well-known scholar of
Mecca, said about the teachings of Hazrat Aisha:
"Aisha was a scholar who knew jurisprudence well,
and she had the best attitude among people". Hazrat
Aisha, who knew the context for the revelation of
the verses, used to give fatwas during the time of
Hazrat Umar ibn al-Khattab and Hazrat Uthman.
They used to send people to Hazrat Aisha to ask her
questions about the Sunnah. It is known that Hazrat
Aisha taught her niece Aisha bint Talha how to read
and write and answered to the letters sent to her from
the different regions. Hazrat Aisha, who served the
society with her teachings for half a century after
the death of the Prophet, had hundreds of male and
female companions. Among the male students were
Amr ibn al-As (d. 61/680), Abu Musa al-Ashgari
(d. 44/664), Zayd ibn Khalid al-Junahi, Abu Huraira
(d. 58/677), Abdullah ibn Amr (d. 65/684), Abdullah
ibn Abbas, Rabi'ah ibn Amr, and others. Among the
naturalists are Said ibn al-Musayyab (d. 93/711),
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Algama ibn Qays (d. 62/681), Amr ibn Maimun (d.
75/694), Abu Atiya, Masruq (d. 63/683), Abdullah
ibn Shaddad, al-Aswad ibn Yazid (75/694 AD),
Ibrahim ibn Yazid an-Nakhai (96/714 AD), Abu
Wa'il (83/AD 702), Shurayh ibn Hani (d. 78/697),
Tauys, Abdullah ibn Mulaika, Ata ibn Abi Rabah
(d. 115/733), Ata ibn Yasar, Ikrima, and Algama
ibn Waqqas are among the leading scholars. Women
who learned from Hazrat Aisha: Sumaisa al-Laysia,
known as an orphan girl (115/733 AD), Umm
Kulsum bint Abi Bakr, Safiya bint Shaiba, Buhaiya
freed by Hazrat Abu Bakr, Jasra bint Dajaja, Hafsa,
the daughter of her brother Abdurrahmanman. , al-
Hasan al-Basri's mother Khaira, Zifra bint Ghalib,
Zainab bint Abi Salama, Zainab bint Nasir, Zainab
al-Sahmiyyah, Sumaiya al-Basriya, Safiya bint
Shayba, Safiya bint Abi Ubaid, Aisha bint Talha (d.
110/728), Amra bint Abdirrahman, Marjana, Umm
Algamah, Mu'aza al-Adawiya, Umm Kulsum al-
Taymiyyah and others (Y1lmaz, 2008: 22).

Hazrat Hafsa

Hazrat Hafsa was married to the Prophet at
the age of twenty and narrated about 60 hadiths.
Her brother Abdullah ibn Omar, nephew Hamza,
female employee Safia, Harisa ibn Wahb, Umm
Mubashshir narrated numerous hadiths from
the Hazrat Hafsa. Islam gives to the females the
opportunity to learn knowledge, and they were not
limited to this, but also advised to convey the same
knowledge to others. Hazrat Hafsa was a good
writer, eloquent and intelligent person. In pre-
Islamic times, she learned to write from a woman
named Shifa Adawiya. Later, with the advice of
the Prophet, she tried to learn calligraphy from that
woman. In addition to Hazrat Hafsa, Shifa taught
reading and writing to many female companions
and earned the title of the first teacher of writing
in Islam. During this period, there were women
like Hazrat Aisha, Umm Salama, Karima bint al-
Migdal, Umm Kulsum bint Ugba, and Aisha bint
Saqid among the female Companions who knew
how to read and write. Umm Salama, one of the
Prophet's wives, was also among the literate. She
asked if children could come to her in order to
learn the Noble Quran from Umm Salama. She was
especially distinguished in hadith memorization.
In addition, Umm Habiba, Fatima, Umm Sharik,
Ummud Darda al-Kubra, Zaynab, daughter of
Umm Salama, Unm Ayman, Umm Yusuf, Atiqa
bint Zayd ibn Amr Ibn Nufail, Asma, daughter of
Abu Bakr, Fatima bint Qais were mentioned as the
women who were literate, educated and eloquent.
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Results and discussion

As for the results obtained in the article, we
can give a lot of evidence that women are given a
high level of value and attention in the Islam. For
example: in the longest series of Surahs of the Holy
Qur'an, Surah "An-Nisa" ("women") (176 verses)
and Surah "Maryam" which named after the mother
of the Prophet Isa (Jesus) are directly addressed to
women. In addition, surahs "Nur","Ahzab","Mumt
ahina","Tahrim","Talak" also mention the position
of women in Islamic religion (Bagasharov, 2013).
This is proof of how much Islam has paid attention
to women.

Spreading literacy in Islam dates back to the
period of the Prophet. Although there were literate
people before, Muslims spread it as widely as
possible and developed it in a new channel i.e.
knowledge with Prophetic tradition. Women also
managed to take their place in literacy. As a result, a
group of female scientists, Sufis and poets came out
in the Islamic world from very early times. Ibn Sagid
(d. 230/845) "at-Tabaqatul-kubra"; Ibn Hajar "al-
Isaba", "Tahzibut-Tahzib", "al-Durarul-kamina";
Ibn Abdulbarr "al-Istiab"; Ibnul Asir "Usdul gaba";
"Khiliyat al-Auliya" by Abu Nuaym; Zahabi "Siyar",
Abdulkadir  al-Qurashi  "al-Jawahirul-mudia";
Sahawi (9th/15th century) "al-Dawul-lami"; Ibnul-
Imad mentions the names of thousands of female
Companions, scholars, hadith scholars, jurists and
artists in books such as "Shajaratuz-zahab". There
are also special works for individual women.

It was not uncommon for women to become
literate, learn religion at a high level, and become
scientists. Umar ibn Khattab, being as a Caliph,
was guided by the fatwas of Hazrat Aisha. Muslim
women have resorted to various ways of learning,
which have been discussed in detail above. Mosques
and Madrasahs have always played an important
role in improving the religious literacy of the people,
thanks to the strong desire for religious literacy of
both men and women. Considering the religious
literacy of women in Islam, it is important to
improve the religious literacy of Muslim women in
our country today. The basis for this can be the new
initiatives undertaken by the current Board — The
Spiritual Administration of Muslims of Kazakhstan.

Due to the competent authority representatives,
the priority work areas that are currently being
carried out in Kazakhstan are:

- Conducting sociological research by the state
to develop effective methods of preventing religious
extremism and terrorism;

- Using optimal methods and techniques for
organizing measures to prevent radicalism among
women and young people;

- Considering new approaches to improving
literacy among women in the field of religion;

- Increasing the position of women in society in
the Prevention of religious extremism;

- Increasing the potential and responsibility of
religious women, to use them as a force that activates
the patriotic education of the younger generation, to
resist the spread of radical ideology by uniting the
Spiritual Administration of Muslims of Kazakhstan
and Non-Governmental Organizations (Aryn, 2007).

Russian expert V. A. Sosin also argued that
one of the reasons for the propaganda of women
for suicide terrorism is their religious illiteracy
(Bolysbaeva, 2018: 45)

Conclusion

In conclusion, this work distinguishes the
literacy and desire of women in the practice of
Islam. For this, based on the scientific methods of
historical analysis, hermeneutic analysis, induction,
deduction, the events that occurred in the era of
the first prophet and companions of Islamic history
were analyzed. As concrete results, the following
conclusions were clarified:

A) Verses of the Holy Qur'an and hadiths,
urging Muslims to study, acquire knowledge and
religious literacy, did not distinguish between men
and women in this matter. Since the religion of
Islam obliges all Muslims to worship and learn, it
was necessary for a woman to worship and learn the
necessary information, just like a man. As much as a
man is responsible before the Creator, a woman was
also responsible at the same level.

B) Literacy in Muslim society first started in
private homes and mosques. Masjids played a
major role in literacy education, including sermons,
khutba, sukbats, Qur'an teaching not only to men,
but also to women and young children, and literacy
courses are still held near mosques. On the basis of
the education given in mosques, common values
such as brotherhood in religion, mutual respect
and mutual respect, assistance, self-sacrifice, and
tolerance have also been absorbed. However, during
Friday and Eid prayers, which are performed in
congregation in mosques, women are exempted,
and their participation in the congregation is not
considered a fard (obligatory) or wajib obligation.

C) Women are not obliged to go to the mosque
and join the congregation due to child care, domestic
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life and women's status. Despite this freedom, during
the time of the Prophet, women used to visit the
mosque more often. Various discounts were given
to those who visited the mosque, and conditions
were created to encourage them to learn literacy in
the mosque.

D) Due to the personal supervision of the Prophet
Muhammad, literacy spread widely among the first
Muslim women, and the best scientists emerged from
among them. Women grew in religious literacy and
reached the level of issuing fatwas (legal rules) to
the public (Hazrat Aisha, Hazrat Fatima, Abu Bakr's
daughter Asma, Umm Darda, etc.) (Cubukcu, 1976:
41). Inthe first era, Muslim women used various ways
and methods to get education (going to the mosque,
listening to the sermon, participating in discussions,
the prophet setting a special day for them, seeking
the help of the literate among them, conveying what
the companion learned to the family, directly asking

the prophet, etc.). Among women's rights, Islam
has specially protected the right to education. As a
result, women also contributed to the development
of religious literacy in the society.

E) It is difficult to agree with those who argue
about the limited women's rights in matters of
education in Islam. Because real historical data, on
the contrary, show that special attention was paid to
the literacy of women.

The conclusions of the article can be used in
informational and explanatory work for parents and
radical families who try not to educate their girls in
society, putting forward their theological views. Also, it
is suitable for forming the correct religious understanding
among young people, preventing negative concepts that
limit women only to marriage and having children, as
well as additional information for future specialists in
Islamic studies and religious studies, as well as for the
work of imams in the field of religion.
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Hyp-My6apaxk Eruner uciam maneHueti yaupepcurteTi, Kazakcran, Anmarsl K.
‘e-mail: shamshat.nmu@mail. ru

KA3AK XEPIHAETI YAKBITITAPADIH,
AIHN-OAEYMETTIK MAHbI3ADbIAbITbI

MycbiAMaH eAapepiHAE KOMapTTbK, MeH e3apa >XOPAEM YCTaHbiMbl HeridiHAe naiaa GoAFaH
yakbiln M8AeHMeTI Myxammea nanFambap 6actaTtkaH MeamHa Ke3eHiHeH KyHiMi3re AeriH mMcaam
AYHMECIHIH 8AEYMETTIK XKoHe 3KOHOMMKAAbIK, eMipiHAE MaHbI3Abl POA aTKapFaH AiHM 8pi KYKbIKTbIK,
KYPbIAbIM OOABIM TabblAaAbl. Yakbil MOAEHMETIHIH KAAbINTACYbIHbIH HETi3ri MakcaTbl KOFamAaFfbl
KEAEHCI3AIKTEPAI KOMbIN, SAEYMETTIK >KaFAaMAbIH OpPKEHAEYiHe CenTiriH  TUridy, 3KOHOMMKAAbIK,
TEHAIKTIH CaKTaAyblH KamTamacbi3 ety 6oaraH. Ocbl MakcaTTa MELLITTEP, MeAPECEeAep, KiTarxaHaAap,
KepyeH capai CeKiAAi FUMapaTTap CaAblHbIMN, Cy KAaHAAAQPbl MeH apblKTap, KeripAep >acaAbir
KeMLWIAIKTIH KOAAQHbICbIHA GepiAreH. Kei ke3aepi >keke MEHLLIKTEr i >XepAep A€ XaAblkKa YAECTIpiAreH
Hemece TOAbIFbIMEH KenuliAikke OarbiluTaaraH. CoHAaMak, yakbinrap eAAiH TiA, MOAEHUET, TapuX, AiH
>KafblHaH epKeHAeYiHe Ae 63iHAIK acepiH TurisreH. Typki XaAblKTapblHAQ, COHBbIH, ilLIHAE Ka3ak, Ad-
AQCblHAQ AQ KAMbIPbIMABIABIK, HETi3IHAE KYPbIAFaH YaKbINTapAbIH CaHbIHbIH, KOMTIri XaAblK, apacbliHAQ
yakpbln TYCIHIr MeH MBAEHMETIHIH, XOFapbl AeHremae KaAbinTackaHbliH kepceTeai. OAapAblH KbI3MET
KOPCEeTY CaAacCblH 3ePTTEreHAE KEAEMKENLLIK MeH XXeTiMAep, BIAIM XKOAbIHAAFbI LUBKIPTTEP MEH >KOAa-
ylbIA@p, WApyaAap MEH KOAGHEPMEH alHAAbICKAH YCTaAap CEKIiAAl XaAbIKTbIH, 8PTYPAI CaHATbIHAAFbI
aAaMAAPABI KaMTbIFaHbIH Kepyre 6oAaabl. MakaAaaa Kasak, AAAACbIHAAFbI YaKbIMTbIH AIHUSAEYMETTIK
MaHbI3ABIAbIFbl KAapPaCTbIPbIAAABI.

Ty#HiH ce3aep: yaKbin, MCAAM, KaMbIPbIMABIABIK, Y3AIKCi3 Caaaka, yakbINTbIK, >Kyie.

Sh. Adilbayeva®, K. Kabdolda, A. Adilbayev

Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan
‘e-mail: shamshat.nmu@mail. ru

Religious and social significance of the Waqfs in the Kazakh Land

The culture of waqgfs, which arose in Muslim countries on the basis of generosity and mutual as-
sistance, is a religious and legal structure that has played an important role in the social and economic
life of the Islamic world from the time of Medina, begun by the Prophet Muhammad, to the present day.
The main goal of forming a culture of charity was to eliminate vices in society, promote the develop-
ment of the social situation, and ensure the preservation of economic equality. For this, buildings such
as mosques, madrasahs, libraries, a caravanserai were built, water canals and ditches, bridges were built
and put into public use. Sometimes privately owned lands are also distributed among the population or
given out entirely to the use of the state. Waqgfs also had an impact on the development of the country
in terms of language, culture, history and religion. A large number of vagfs created on the basis of char-
ity among the Turkic peoples, including those in the Kazakh steppes, indicates that the understanding
and culture of vaqfs has been formed among the people at a high level. Looking at the scope of their
services, one can see that they include people from different categories of the population, such as the
poor and orphans, students and travelers, farmers and artisans. The article deals with the religious and
social significance of waqf in the Kazakh steppe.

Key words: waqf, islam, charitable activities, incessant almsgiving, system of waqfs.

LLI. Aanabaesa’, K. Kabaoasa, A. Aanabaes

ErMneTckmin yHMBEPCUTET MCAAMCKOM KYAbTYpbl Hyp-My6apak, KasaxcraH, r. AAmari
‘e-mail: shamshat.nmu@mail. ru

PeAaurnosHoe n 06I.U,ECTBeHHOQ 3Ha4eHue BaKdeOB Ha Ka3axCKoM 3emae

KyAbTypa BakyoB, BO3HMKILAS B MyCYAbMAHCKMX CTPaHax Ha OCHOBE LLEAPOCTM U B3aUMOMOMO-
LM, MPEACTABASIET COOOM PEAUTMO3HO-TPABOBYIO CTPYKTYPY, MIPABLLYIO BaXKHYIO POAb B COLIMAABHOM U
3KOHOMMYECKOM XKM3HWM UCAAMCKOrO MMpPa CO BpemMeH MeawHbl, HauaTor MpopokoMm MyxaMmeAoM, A0
CEroAHSIHEro AHs. OCHOBHOM LieAbIO (DOPMMPOBAHUS KYAbTYPbl HAQroTBOPUTEABHOCTH BbIAO YCTpa-
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III. Agunbaesa xoue T.0.

HeHWe NMopoKOoB B 06OLLECTBE, COAENCTBME PA3BUTUIO COLMAABHOM CUTYaumMK, obecneveHrne cCoxpaHeHms
3KOHOMMYECKOro paBeHCTBa. AAS 3TOrO OblAM MOCTPOEHbI TakME 3AaHMS, Kak Meuetu, meapece, O1-
6AMOTEKM, KapaBaH-capai, MOCTPOEHbI M CAaHbl B OOLLECTBEHHOE MOAb30BAHME BOAOKAHAAbI U PBbl,
MOCTbI. MIHOTrAQ 3€MAM, HAXOASILLIMECS B YACTHOM COOCTBEHHOCTU, TaK>Ke PACNPEAEASIOTCS CPEAN Hace-
AEHUS AU MOAHOCTBIO OTAQIOTCSI B MOAb30BaHMe rocyAapcTBy. Takxke Baky(bl OKa3aAu CBOE BAUSIHME
Ha pa3BUTME CTPaHbl C TOUKU 3pEHUs A3blKa, KYAbTYPbl, UCTOPUN U peAnrnn. boAblioe KOAMYeCcTBO
Baky(OB, CO3AaHHbIX HA OCHOBE OHAArOTBOPUTEABHOCTU Y TIOPKCKMX HAPOAOB, B TOM UMCAE B KAa3aXCKMX
CTensx, CBMAETEAbCTBYET O TOM, UTO MOHWMAaHWE 1 KyAbTypa Baky(poB CchpOPMMPOBAAMCH B HApPOAE Ha
BbICOKOM YpoBHe. PaccmaTtpuBas cpepy MX YCAYT, MOXKHO YBUAETb, UTO B HUX BXOASIT AOAM U3 PasHbIX
KaTeropuii HaceAeHusl, Takme Kak GeAHsIKM U CUPOTbI, CTYAEHTb! 1 MyTeWeCTBEeHHNKM, 3EMAEAEAbLbI U
peMecAeHHUKU. B cTaTbe paccMaTpuBaeTCsl PEAMIMO3HOE M COLMAAbHOE 3HaueHMe Bakda B Ka3axCcKom

crenu.

KatoueBble caoBa: Bakyd, McAaM, HAAroTBOPUTEAbHAS AESTEABHOCTb, HEMPEKPALLAIOLLASICH MUAO-

CTbIH$l, CMCTeMa BaKydOB.

Kipicne

3epTTey HBICAHbBI PETIH/IE AJIbIN OTHIPFaH YaKbIIl
MOceleci — McliaM MOJICHHETIHIH TiHU-JIIeyMEeTTIiK
MacelieiepAl MIeNIyAe Fachipjap OOWbl MaHBI3bIH
JKOFANTIall Keje JKAaTKaH epeKIle WHCTHTYTHI
VYaxpill TakbIpbIObIH 3€PTTEYIIl  FaJbIMAAP.IBIH
KeWOipi OHBIH MCIIaM JTiHiIHE AeHiH e OOJFaH IbIFbIH
ajFa TapTca, KeHOip FambIMIap yakbIlKa YKcac
KYPBUTBIMIAP IBIH OOJFAaHBIMEH HCIIaM MOJICHEHTIHE
TOH YakbINTapAblH OJapAaH 0eJeK eKeHIH
aiitkan. Ce0ebi mcllaMu yaKbIITapAblH ~ ©31HIIK
epekienikTepi 0ap. Mpicanbl, ucnamra JeHiHrI
KaWBIPBIMIIBIIBIK KYPBUIBIMIAP 3aHIBIK TYPFBLIaH
«KACHETTI KEKEMEHINIK» PETiHJC TaHBUIFaHBIMEH,
TOJIBIKTAH JEPJIiK OpPTaNBIK OMIIKTIH OacKapybIHA
Kapaasl. AJ, MYCBUIMAHIBIK YaKBIITBIH HETi3Ti
MEHIIIK KYKBIFBI TOJBIFBIMEH YaKbIIl KYPYIIBIHBIH
uenirinae OoJFaH.

CoHbIMEH KaTrap MYCBUIMAaH KOFaMbIHIafrbl
yakbIll KY)KaTTapblH 3EepTTEYMEH alHaIIbICKaH
FaJIBIMAAP MYCBUIMAH  EJJIEPIHIAE  HCITaMIBIK
yaKbIITAPMEH KaTap, MYChUIMAH eMecTep KypraH
yakKbpIITAPAbIH Ja OoJiFaHbIH Kka3anel. Onapisl
HCIIaMH yaKbINTapMEH CAJIBICTBIPA OTBIPBIN 3EPT-
TEreH FaJIBIMIAPJBIH TY)XKBIPBIMBI OOHMBIHIIIA OYII
MYCBIJIMAH KOFaMBIHJAa OMip CYpreH e3re JiH
OKIIJIEPIHIH HUCJIaM MOJICHUETIHE HWKEMJICITCHIH
kepcereni (Gill, 1976: 162).

TakpIppINTHI  TAHAAYbI
MaKcaThl MeH MiHaeTTepi

JI9HeKTey JKOHe

Kasipri TaHma yakbill Ka3blHaJIbl MYCBhLIMaH
KOFaMbIH/Ia MEMJICKETTIK OaiyibikKka aidHamy-
nma. Mcnamparel yakeln TyciHITT — Oenrimi Oip
MEMJIEKETTIH HE YKIMETTiH eMeC KOFaMIIBIK TOII-
TapJbl KaMTaMachl3 €Ty YIIH OaFbITTaJIFaH, CEK-
TOpJapJbl JaMBITYJa MaHbBI3Zbl OOJBII caHala-

TBIH HETI3ri KymTepaiH Oipi. MeMieKkeTTeH ThIC
CEKTOPIBIH OCJICeHII KYMBIC JKacayhbl dJICYMETTIK-
SKOHOMUKAJBIK Jamyfa acep ereni. OchlFaH opaii
OYJI TaKBIPBITITHl TCOPHSUTBIK TYPFBIAAH TEPCH 3epPT-
TEI, OHBI TOXKIpUOE e Koaany — O013iH KOFaM YIIIiH
MaHBI3IBI MOCeIeIepIiH Oipi.

MakanaHblH MakcaThl — Ka3aK [JalaChIHIAFrbl
YaKbINTAPJbIH  JAIH-9JICYMETTIK  MaHbI3AbUIbIFbIH
amiblll  KepCeTy, all MIHJAETIHE KeJCeK, YaKbIIl
JKYHECIHIH HCJIaM OpKEHHUETIHAET1 OpHBIH KepceTe
OTBIPHIN, eTMI3Aeri TYHITKIAL TIHH Mocemenepi
HICIITYIET] THIMAUTITIH alKbIHAAY.

FouibivMu 3€pTTEY euicnaMacm

3eprTey OaphichiHIA Ka3ak okepiHzeri Pe-
ceil MMIEPHUACHl TYCBIHAAFbl XOHE OJaH KeHiHTi
yakKbpITTapJarbl MYCBUIMaHIAp apachbIHAarbl JIHH-
QJICYMETTIK OAFBITTAFbI yaKbINTAPFa TAJI/IAY KACAIbI-
Habl. Kazak sxepiHjieri yakbil MaceIeCiHe KaThICThI
JKa3bUTFAH OTAH/BIK JKOHE MIETEJIiK €HOEKTEepAiH
TEOPUSUIBIK  TYKbIPBIMJIAaMaJIapbl  3€pJCICHE/I.
TakpIpbINTEI 3epTTEYC TYMAaHUTAPIBIK FHIIBIMIA
KCHIHCH KOJIAHBIN JKYPreH, TePMEHEBTUKAJIBIK,
tannay, OasHaay, TYWiHOEY, KIACCHU(pHUKAIH, dKC-
TPONONALMUS  3epTTey OicTepi  KOJAAHBLIAIBI.
Komguamiingik mmeH KaObIMIIBUIABIK MOCEIeCiHe
GuIoCOpUSITBIK ~ 3€pTTey  OAicTepi  apKBLIBI
0OBEKTHUBTI 3epPTTEY KYPri3imi.

Herisri 00J1imMm

3epTTey HBICAHBI PETIHIC alal OTHIPFaH yaKbII
MaceNeci — UCliaM MOJIEHUETiHIH JiHU-QJICyMETTIK
MoceTeNnep i Ienryae Fachipiap OONBI MaHBI3BIH
JKOFAJITIIAM Kelle KaTKaH ePEeKIIe HWHCTHTYT. Y aKbIIl
TaKBIPBIOBIH 3€PTTEYII FATBIMIAPABIH KEHO1pi OHBIH
uciaM JiHI TaparaHfa JeiiH ae 0ojla KeNTeHIITiH
ajFa TapTca, KeWlip FalbpIMIap YakKbIlIKa YKCac
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KYpBUIBIMAAPABIH OOJFaHIBIFBIH, ajaiija HciaaM
MOJICHEHUTIHE TOH YaKBINTAPJbIH oOJapAaH OeJiek,
©31HIIK epeKIIeNiKTepiHiH Oap eKeHZiriH ObLIai-
ma anra taptanel: «Exenri xorammapaa (Ilapcer,
Meicslp, Uynes, Buzantus, Pum) yaxkein uHCTH-
TyTTapbIMEHa KaKbIH KypbUTbIMIap OOJIFaH, anaina
3epTTeyre TepeHIpeK YHUICEK, OYJ yaKbITapIblH
PUMTIK-BU3aHTHSIIBIK HET131 O0JIFaHBIMEH, OJTapAbIH
O3IH/IIK epeKmIeNikTepi 06ap ekeHiH Oaiikayra 0o-
naae (lopanesckuii, 1960: 147). OrlitkenHi, Oy
VaKpINITap 3aH XKY3iHIE «KACHETTi >KEKeMEHIIIIK»
JIeTl TaHBUTFaHBIMEH, KOJIAHBICTA OJIap TOJBIFBIMEH
JEpIIK OpTaiblK OWIIKTIH OakplIayblHIA OOJIEI.
AJ, MYCBUIMaHJIBIK YaKBINITHIH EPEKINEIIriHe 3ep
caJicak, OHBIH HETI3Tl MEHIIIK KYKBIHBIH yaKbIIl
KYpYIIBIHBIH HeNirinae ekeHairin kepemi3 (LLlmbi-
KOB, 2011:13).

AliTa KeTepmik TaFbl Oip >KOUT, MyCHUIMaH
KOFaMBIH/IaFbl YaKBIIl KYXKATTapblH 3epPTTEyMEH
aifHaJbICKAH FalbIMAAp MYCBUIMaH enepiHie
WCTaM[BIK YaKbIITAPMEH KaTap, MYCBIIMAaH eMec-
Tep KYpFaH yakblITapAblH J1a Naiiga OOIFaHbIH Ka-
3ampl. Omapapl WCIaMH YakKbIITAPMEH CaIbICTHI-
pa OTBIPBIN 3€pPTTEreH FalIbIMIAPIbIH TYKbIPHIMBI
OOHMBIHIIIA MYCBUIMAaH KOFaMBIHAA ©Mip CYpreH
3UMMHJICPIH (e3re JiH OKUINEpiHiH) HcIaM
MoJicHHeTIiHe uKemaenreHin kepcereni (Gill, 1976:
162).

Ucnam mapuratbiHga yakein — Oenrimi Oip
MYJTIKTi KaWBIPBIM/IBLIBIK MAKCATTA Al TaaHy YIIiH
y3aK yakbIT cakTay jaercHmai oungipesai. CoHabIKTaH
OyJ1 TOKTaychI3 KalbIPIMIBLIBIK caHaiansl. Caxa-
0a XKobup uon Aoaymnna: «[lafirambap *aHBIHIAFbI
caxaalappl IIIaMachl JKeTe Typa YaKbIIl eTyIeH 0ac
TapTIaFrany», — fered (an-Myruu, 1977:63).

Faceipnap Oofibl ncnaM MoJeHHETIHIE KOFaM-
HBIH MaTepHAJZIBIK KOHE PYXaHU KaKETTUIIKTEPiH
KaMTaMachl3 €TyJle MaHBI3[bBl peNl aTKapraH ya-
KbinTap Kopbl [lalirambap noyipiHen Oacray ana-
nel. [lafiramOapaeIH eHeresi eMipiHe YHUIEp 00JI-
CaK, KOFaMHBIH KAKCTTUIrHE apHAJFaH yaKbIIl
TYpJIEpiH KeITen Ke3mecTipyre Oosamel. Mbica-
JIBl, MYCBIJIMaHAAp YLIIH KaCHETTi /el caHaJaThIH
Monuna xkanacelHmarel [laitrambap MemriTiHEeH
VYxyn maiikaceiHga caxaba Myxolipuk Anma En-
mricine KanmelpraH Oakrapel, Ocman uOH Ad-
(aHHBIH MYCBUIMAaHAAPIBIH WTUITT YIIIH yakbll
etin 6eprern Pyma xymbirel, Omap ubH on-Xarrad
Xaitbapaarel jKepiH YaKblll peTiHIAE TacTal, OHBIH
YKEMICIH KalbIPBIMIIBUTBIKKA JKYMCayHI T.0.

Hcnam mapuraThlHAa yakbIITap MaKCaTbIHA
Kapai ymI Typre 6emiHemi:

1. Taza miHu yaksIm
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2. KaWbIpbIMIBUTBIK YaKbIObI

3. Apmnaiilbel  Hemece  Ooamak
apHaJFaH yaKbIl

Taza miam yakeinm — KaHpaima Oip Ka3bIHAHBI
rubazaT MakcarTapbiHa (Tap MarbIHAIaFbl) apHANBI
Oemy. bys yakpIll TypiHe €H ajlabIMEH KYJIIIBUIBIK
opeiHIapel, hom mcnamm rubangarxaHamap Kipemi.
Y aKbINTHIH OCHI TYP1 ©3re XaNbIKTap/1a 1a KE3IECKEH.
Mpicanbl, MemiTTep, HIpKeyiep, FudagaTxaHanap.
Hcnam MemiiekeTi TapuXbIHAAFbl TYHFBIINI JTIHU
yakpinka [laitram6apapiy MomuHanarsl MENIiTi JKa-
Tapbl.

KaWbIpbIMIBUTBIK yaKbIOBl — JKHHAIIFAH Mal-
MYJIKTI TYpili KOFaMJBIK KaHBIPBIMIBLIIBIKKA (ay-
pyxaHa, MOJCHH ic-Tmapanap, OuTiM, Kayinci3mik)
JKYMcayAbl MakcaT eTefi. ATajaraH yakpIl TYpi UcC-
JIaM JiHi KeJITeHTe NeHiH e Kei KoFaMapaa KepiHic
TanKaHAbIFel Oalikamazel. Jlecek Te, HCIaMHBIH
KeIyiMeH MYCbUIMaHaap OyHmail KalbIpBIMIBLIBIK
TYPJCPIH KaH-KAKCHI JAMBITBIII, YIIKEH YJIEC KOCHIT,
VakpIll TYpJiepi MEH KeJeMiHIH KeOCroiHe BIKIaT
erti. KalbIppIMIBIIBIK JKacayJa MYChUIMaHJIAp
O31HCH aNABIHFBI OPKEHUETTEpIl Je, Kasipri
TaHJarbl 0aThIC ©PKEHUETIHEH Jie anjga. Makana Oa-
pBICBIHAA MBIcai KenTipren OcMan noH AddaHHbIH
MYCBUIMaHJap/IbIH WTiTIrT MakcaThiHIa OepilreH
KYABIFBl J1a YaKbIITBIH OCBhl KaHBIPBIMIBLIBIK
TYpiHe, SFHM KOFaMIBIK KaXETTUIKTI eTeyiHe
xkarajapl. OMap HMOH oi-XarTaOThIH YakKbIObI aa
KaWbIpBIMIBUTBIK cunaTra eai. OHBIH  yaKbIObI
oTe OoHrimi. MychbUIMaH KYKBIKIIBUIAPBI  OHBI
[IapUFaTTaFbl  YakKbINTHIH HETi3/leMeci peTiHjae
Kapacteiprad. OJI yaKbINTBIH €PEKIICNIr XepAcH
IIBIKKAH JKEeMICTEp/IiH Keneiiep MeH MiCKiHAep/i,
YKOJIAayIIBUIAPIbl TAMAKTAHABIPYFa KYMCaTybIHAA.

ApHaiibl HeMece Oonaliak ypHakka apHaiFaH
VaKplll — ep HeMece JKbUDKBIMANTHIH MYJIK
CeKUIi y3aK Mep3iMre KkapaMIsl AYHHUEIep.i
KaWBIPBIMIBUIBIKKA apHay. byl yakell TYpiHiH
OacTaypl WCIAMHBIH aJfalllka yaKbITBIHAH Oac-
Tay anpln, caxabanapablH OipiHIII OOJBIN XKy3ere
aceIpybIMEH o1 e kanracklH Tabyxma. [laiiramGap
OMIpJICH 6TKCH COH MYCBhUIMaHJIAPJbIH CKiHIII Xa-
mracer 6onran OMap no6H on-Xarrad Xanbapmarsl
JKEpiH YyakbIll €TKCHIH OUIreHHeH Oacram Oacka
caxabamap [ma o3 Maj-IyHHENepiHeH, Oay-
OakmanapelH yakbin ete Oacranmel. Keiibip caxa-
Oayap yakpIll 06yl almbIMEH 63 YpIaKTaphlHa,
KeliH KaWpbIMABUIBIKKa apHaabl. Caxabamap Oy
yakbIIll TYpPiHE *Kep, KbUDKBIMAUTBIH MYJIIK, KypMa
OakTapbl CeKUIIl ©3 MeNiKTepiH yakbIl eTil, oJaH
TYCETIH NaimaHpl yakblll ETUTYIIiHIH O0TOackiHa
Oeutin 6epyai ecHeT eTKeH. AJl, aTajJfaH MYJIKTiH e31

ypHaKka
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elIKIMIe OOJIIHOEH I, )KbIIIaH-KbIIFA 63 alIachIH
Oepin Typazapl. lllapuraThIMbI3 TYBICTBIK KapbIM-
KaThIHACKa aca MoH OepreH. KalbIpbIM IBUTHIKTHIH €H
aJIbIMBICH aralbIH-TYbICHI MEH YpIIarbiHa yKacaly-
BIH J1a HacuxaTTaraH. [laliramMOapIbIH XaAuCTEpiHEH
MYCBUIMaHHBIH JKaKbIHJapblHa, aTa-aHachblHa, Oa-
yBIpJIaphl MEH OTOAChIHA JKAacaFaH >KAaKCHUIBIFHI €H
ab3an camakajaH OOJIBIN CaHANATHIHAH YFBIHAMEI3.
VYakpIThlH OCBHl TYpi OaThic emnjepiHzae, acipece
AKIII-ta coHFBI K€3€HIEPIC FaHa KopiHic Taba Oa-
CTaJIbl.

JKorapeiga aTTapsl aTainFaH yakbITBIH YII TYpi
YaKBIIT KapakKaThIHBIH €Ki TYpiH KaMTH/IbI:

1. VYakpIITBHIH ©31 YIIiH FaHa XYMCAJaThIH
KapakaT, MBICAJIbI: MEIIIT, OHBIH INIHIEr Tece-
HIIITEp MEH KiJemzep, MeIpece, OHBIH KBUIKbI-
MaUNTBIH MYJIKiI MeH jkrha3apel, KaibIPhIMIBLIBIKKA
apHajFaH OacraHanap.

2. Cayna-caTTbIK, OHEPKACIT, aybuI
HIapyalblIbIFbl CHUSKTBI SKOHOMHKA cajajapblHa
CaJIBIHBIT, TYCETiH Taimackl MEH TaOBICHl YaKbIIl
MakKcaTTapbIHA )KYMCAJIAThIH KapaXkaT.

KalbIpbIMABUIBIK IIapanapsl kel KbIpibl. Ko-
FaM JlaMbIfaH CalbIH OHBIH TYpJIEpl Je apTa TyCy/Ie.
Y aKbINTHIH )KOFAPHIIa KENTiPTreH aHBIKTaMaChIHIaF bl
«KOIl MOpTE KaHBIPBIMIBUIBIK KOJIBIHAA» JIETCH
CO3 YaKbIll JKACAUTHIH aJaMHBIH 631 Ji¢ yaKbIIThI
KOJJIaHYbl MYMKIH €KCHIH IIeKTeMeHIi. YaKbIIl
peTiHIe Yii HeMece aypyxaHa, Meapece T.0. aman
JKOJIZIA KOJIJIAaHBLIATBIH FUMapaTTapiAbl yaKbINKa
apHay apKbUIBI COJI JKEPACH TYCKEH KapakaTThl
yakbIllKa KyMcamn, O0acka MYKTaX >KaHJIapra
JKOHE COJT JKepJeri KbI3MeTKepiiepre He COJ Kep/Ii
naijaJlanyliblIapra 1@ KaubIpbIMABUIBIK acai
anaapl. OKiHIKEe opal, KyHiMI3ae Kei MyChIIMaH
MEMJICKCTTEPIHJIE  YaKbIll KOpbIHA  apHaJlFaH
MYJIKTED MEH Ka3blHamaH YVKIMETTIH e JKEeKe
MaceleepiHe KYMCAJIBIN, OHBI OalllIbIK Ke3iHe
affHaIIBIpFaHbIH  Oalfkayra Oomanel. Ocwl opaii-
Jla MaKaJlaMbI3/la YaKbINTHIH OacTaybl MEH HETi3ri
MaKCaTBIH, JKY3€Te acy >KOJIJapbIH alllbIll KOPCETyTe
THIPBICTHIK,

Kasax oicepinoezi yaxwinmap mapuxvina wiony

Kazak manaceiHa uciam JiHiHIH KeITyiMeH Ka3ak
JKepiHe MelIiT, Mepecenep cajibiHa Oactazpl. Kazak
eMHJET1 YaKbIIThIH OipAeH-0ip KepiHici eniMi3aiH
pyxaHu acraHacel OonraH Typkicran xepiHzeri
Omip Temipain e3i kypmer TyTkaH Koxka Axmer
Slccaynra apHam cajJFbI3faH KeceHe-MmewniTi. by
FUMapar, opi rubamatxanHa 1397-1405 >xeuimap
apasbIFbIHAA KaJIIbl XaJIbIKKa apPHANbIN CaJIbIHFaH.
ATtanmpiiim keceHine 013 OMip TemipJiH yakbin

perinae KannpelpraHsiH Oinemiz. Cebe0i, Tapu-
XU JepeKrepre Hazap aynapcak owmip Tewipmix
KECEHEe-MEIIITTI YaKbIIl €Till CaJbIl, «yaKbIITHAMAY
KaJJpIpFaHblHa Kyd Oojambi3. By yakelmHama
xakbiHAa M.E. Maccon «Koxa Axmer Hacayu
KeCeHecCl» aTaybIMEH Xka3blIraH eHOerinae: «bonran
JKaFJainap MeH OKHWFalap Kalai JKeTKiziice e,
0ip Hopce aHbIK, o3repiccis. On — Omip Temipaix
keceHeHi K.A. flccaymmi KkypmeriHe caica na,
OHBIH 9pi Kapaii 1a emipiiie HOOJIBIIN, XaJIbIKKa Maki-
Jaibl OOJYBIH KaMTaMachl3 €Til KeTkeHi...» (Mac-
coH, 1930: 32).

Kazipri kyHi 0i3re >KeTKEH «yaKbIITHaMaJa
Slcebl KallaChIHBIH KaHBIHAH MaJT JKasAThIH CyapMaJibl
JKepliep MEH apbIKTapAblH OOJIHTEHIIT1 KoHE OCHI
ApKBUIBI KEJIETIH OapiIbIK MaliAaHbIH MIHACTTI TYpIe
KaTaH KOJMEH OMIp/iH OYHpPBIFBIMEH OEKiTiIreH
opbiHAapra OemiHim Oepilyl aHBIK OasiHIaNFaH.
O xepzae OipiHIIII MYTOyolIH KbI3METiHE, MUPacKa
oeTy KykbiMeH Koxka Axwmer WacayumiH yprarsi
Ileiix Mup Anm Koxxa, OOWBIHZA OCHIFaH cait
KEJIETIH CUIaTTapbiHa OaliIaHBICThI TaFalbIH AJbIII,
yaKpIll MYJIKIH Oackapy Kykbl OepinreH. OHBIH
€HOEKAKBICHI PETIHIC YaKbINITHIH )KUHAJIFAH KOP/IbIH
10/1-1 TaraiipIHIANABL. OMIp YIIIH AyFa TiIEy )KoHE
0acka MMaM-XaTHOTBHIH KbI3METTEPIiH aTKapy KYKBI,
MHpacKa eTy KYKBbIMEH, COJ Ke3Zeri Oenrim TysiFa
Amu [oypimke Oekitinred. Conpaii-ak KeceHe
KBI3METIHE KOC Kapu, CyYMEH KaMmMTamachl3 CTYIIi
ajiaM, KECeHEHIH Ta3aJbIFbIHA KayalThl ajaM KoHe
yaKbII OaKIIachlHA apHAMbBI KYTYIIII TaFalbIHIaJIFaH.
Kecene kpI3MeTKepiepiHe, QIEyMETTIK KaFJailbIbl
TOMEH MICKiHAep MeH KOJayIblIapra, MyMKIHJIIT1
HIeKTeYJIi MYTe[eK J>KaHAapFa, KeTiM-Kecipiepre
apHAJIBIN anTacklHa TyHceHOl jkoHe KyMa KYHZAepi
OypIakraH jkacanraH HaH MeH 2 1/2 GaTtman Oumait
MeH 2 0aTMaH €T KOCBUIBII «XaJIMM) Tarambl Jaii-
BIHIAIIBL. A3ZBIK-TYJIIK KOPBI MEH K)KETTi OTHIHHBIH
BT OOMBIHA JKYMcaNaThIH Memiepi Oekitingai. Ke-
CeHe KbhI3METKepJiepi MEH KeCeHe IIBIFbIHIapbIHaH
apTBUIFAH KOP KAapKBICBI KECCHEHIH IKOHJCY
YKYMBICTaphl MEH JTAMBITYFa JKyMCaJIFaH.

VYakbIlTHAMaHbIH COHBIHJIA YaKbIll Heci arai-
FaH KaWBIPBIMIBUIBIK KOPBIHBIH CAKTATyhl Makca-
THIMEH, OHJIaFbl OYHUPBIKTap €UIKaHAal jKaraaija
OY3BIIMAyBbIH MIHIETTEN: «AJ, KiMIe-KiM OCHI
yaKbITHAMAJAFbl Ka3bUIFAaH MiHJETTEMEICp MCH
OVHpBIKTApABl asK acThl €Tce, AJIIaHBIH, TEpPiIll-
TEJNEeP/iH, aJaMIapIbIH KapFhICHIH allbIl, AJUTaHBIH
aza0bIHa KOJBIKCHIH!» aen xa3rad (Maccon, 1930:
60).

bizre nmeiiin Kaszak majachlHAA YaKBITITAPIBIH
OoJraHAbIFBIHA OacThl Adsell OOJIaThIH HErisrl Ta-
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puxu KykarrapaslH Oipi — «HacaG-nama». «Ha-
cab-HamMa» Ka3ak JajlaChIHAAFbl HWCJaM JiHIH Ta-
paTymsl — KO)KalapAblH IIeXipeci FaHa eMec,
yaKbIll KYKAaTTaphIHBIH da Herizi caHamamel. On
ypIIaKTaH-ypHaKka Oepidy apKbUIbl CaH FachIpiap
00ibl cakraiblll KeidreH. KesiHmer: XalIKbIMBI3IbI
IiHI MeH JiTiIHEH aNbICTaTyFa OaFBITTalFaH OpBIC
MAaTIIACBIHBIH OTapyiay cascaThl MEH KCHECTIK
ATEHCTIK UACONOTHS TaPUXBIMBI3JIbI KO APKBLIBI
0i3re o3 WUACONOTHICHIH CiHiprici kennmi. «Ha-
cab-HamMa» HYCKaJNapbIHBIH OAapibIK aJamfa Ta-
HbIC OONMaybIHBIH cebenTepiHiH Oipi — OHBIH
MaHBI3IBUIBIFBIH/IA, SIFHU YaKbIll eTin OeliHreH
JKepJepiH aHBIK OCKITUITCH 3aHJbl KyXXar OoJry-
bpiHAa. byn kykarrap Koipkaz0a KydiHIoe, KYHIBI
KY>KaT PeTiHAe cCakTaysbl. OPTYpIi KaraaiiapabiH
ocepiHeH OWJ1 KyKaTTap KOINIIUTIKTIH Ha3apblHa
Oepinmeyze. Herizinen, op0ip casicu e3repicTepaeH
keitin, «Hacab-mama» wWenepi yakbINTHIK Kep-
CyJapblH KOpFay YIIiH Jaya3bIMJbI aJaMJap/IbIH
MepJIIepi apKbUIBI KyKaTTapblH KalTagaH OSKIiTTipim
OTBIPFaH.

XIX rFacelpga JKep HENIKTEPiH peTTeyMeH
alfHaNILICKaH OpBIC OKIMETi Je OyJ1 MacelelepMeH
aflHaNBICyFa, IIBIH KOXKajap MEH JKajFaH Koa-
JapAbIH apa JKiriH aXbIPaThlll OTBIPYFa MIHICTTI
Oonransl  «Hacab-Hamamapra» COFBUIFAaH OpBIC
OKIMeTi >KepriliKTi oKIMILILIIri MepiepiHeH Oalka-
naxe! (Pacynosa, 1978: 82).

Hcxak-6abtan on Oip ara kemkeHn 0y «Hacao-
Hama» Maynana Cadu an-nun OpyH Koiinakeira
kKanmanpl. HacabG-Hama TymHycKackl apalb TumiHZAE
Oosinmbl. OHBI TYpiK TuliHE €31 aymapasl. Mcxak
0ab xmxparTaH Xy3 bul oTkeHae lllam eminen
Typkicran xepine kenreH exi. On Kapranbikra ym
KabaT KopraH, A3MHa MemIiTiH caiisl. Kaprambik
eliHAe OH MBIH Yili XanelK Oonapl. Ucxak 6ab
©31HIH apThIHAa KONTereH JKep MEH CyJapIbl yaKbIIl
etin kanapipaael. On xep-cynap KaparaynwiH exi
oeri, Tapazgan Gacrarm, ka3ipri XKanakopraH ayna-
Hbl TYCBhIHA JICHIH CO3BUIBIN JKaTKaH aliMaKTap.Ibl
KaMTHU/IBL.

Kazipri Illpmvkent, Caiipam wMaHbpIHOa JAa
KOITereH jkep-cylap ochl lMcxak-0a0 oyrmeTiHeH
e3re Tek AOn-an-Kamun oyneTiHeH TapalThIH
TypOattarer MOpahum ATa yprakTapbl KOJBIHIA
YaKbIITHIK Kep O0ap exeHnirin A. JluBaeB xa3aibl
(IuBaes, 1901:5).

Anaiina, «Hacab-nameHiH» 0i3ge Oap Hycka-
JIApPBIHBIH emoipinae OyHmai MoiaiMeT TaObuIMaii-
nel. Maynana Cadu ag-muH OpyH-KolnakbelHbIH
TOFBI3BIHIIBI YPIIarkl OOJIBIN McaHajlaThiH XyCCHH
Koxka ke3igpe lMcxak 0aOTaH KafaH YakbINTHI
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JKepieplli KeHelTyre MyMKiHZiK Tabaabl. bekeit xan
3amaHbiHa TypKicTaH MaHBIHAAFBI Cy KO3JEpiH
AIlIbIN, XaJIBIKTHl AIIAPIIBUIBIKTAH ajibll KaJFaHbl
yuria, Typkicran aifHanmaceiHbIH Xankel JlapOaza
apbIFbIHaH Oip cy, OpTak apeirbiHas Oip cy, Kapauyk
XaJIKbI €Ki Cy HUSA3 KbUIIbl. TalaHak Xauksl Oip cy,
Wxkan xanke! kinn [lap6a3a apeireiaaH exi cy, Lllara
xankel [lara apbIFbIHAH €Ki Cy HUS3 KbLIaJbl. Xy-
CelH K0>Ka oJ1 cyJapbl yiaapsl blnbIpbIic meinx nex
Hyx mefixkxa xanasipanst (Kannapoek, 2002: 16).

No, Oyn «Hacab-mamanap» Ka3ak >XepiHJeri
yakbIlKa OepuIreH jKepyiep aJli KeIl 3epTTeyiepii
TaJBIT €TETIH MaHBI3bI TAKBIPBINTAPABIH Oipi. by
«Haca0-Hamanap» Koxanap IIeKipeciMeH Karap,
Ka3aK [aJIaChIHAAFbl YAKBINTHIK >KEpJepli HelleHy
KyKaTTapbl Aa Oomnbln TaObuiafsl. JliHiMiz[ge oOChI
YaKbIIIKa [Tl apHaJFaH KepiepiH OapIbIFbl yaKblIl
MYJIKiHE, SSFHU KalbIPHIMIBUIBIKKA KOFAMHBIH Haii-
achklHa apHaJFaH JKepyiep OOJIBI  ecenTeNemi.
VYakpinka OepiireH MYJIIKTepre caiblK camy Ty-
paipl XalKbIMBI3 HWCJIaM JiHIHIH HETi3iHIe epek-
nre ycTaHbIMAapAbl ycranraH. Omail neiTiHimis,
XAJIKBIMBI3NIA «TIpiCiHIH OWIITi Tepezde, OiCiHIH
OwWiTiri KoXanua» JIereH KaruJara apHajFaH Ce3JliH
0i3re *Keryi.

Kazak xepinzeri ¢peoaanapIk xxep KaTbIHACTAPhI
KyHhecinme «YaKsblID», «MYCBUIMaH TUHIH
YCTaHFaHAApIbIH JKEKEe MEHIIIr» JereH aTayMeH
€peKIe OPBIH anabl. by miHII yCTaHATHIHIAPIBIH
ipl eKiIIepi — «KOKanapy eH KOorapbl aKCyHeKTepre
katatbiH. OmjapaplH 0acThl QJICYMETTIK ©3iH-631
KaMTaMachl3 €Tyl KOIIIUTK Xepiep/i heleHyiHae
Oonubl. Yakeimrapbl Oap Koxajap caibIKTaH 00-
catbuiapl. «Koxanmap kemmeni Ka3ak KOFambIHIA
WCJIaM JaHAJBIFBIH JKAIOIIbI JKOHE JIHU-FYPBIITHIK
OCTYpIIEeplli  OpBIHAAYIIBUIAPAAH OOJIIBI, OYII
O3 ToymiktiH «XKeTi >KapFBICBIHAA» JKOHE Kazak
KOFaMBIHAAFbl JSCTYPJl QIET-FYPbIN KYKBIFBIHBIH
OllaH KeHiHri HopMalapblHAAa epeKule aTall
oTinreH. OCHl CEKUIII OJapablH AiH MEH IOCTYpre
JKacaraH eHOEKTepl YIIIH OJIapJblH epeKeepiHe
€ AapTHIKUIBUIBIKTAPbl aMTBUIBIN, XaJKbIMbI3/a
Facelpyiap OOWBI caKTalFaH KyHeHi yctaHabl. Ochl
opaiiia KoxKaJapAblH OJICYMETTIK OOJIMBICHI MBIHA
TOMEHIeT1/1ell Heri3epae OpbIH alabl:

1. KoxanapplH 3KOHOMHUKAJIBIK KOHE KYKBIKTBIK
CHIAThI, OJAapIblH €peKlle KYKBIKTBIK MapTeOeciH
aliKpIH a1, 6acKa 3THOCTapaH epeKILelIell, KoyKaaap
Ka3aK KOFaMbIHBIH 0acka KapamaidbiM ajamaapbIMEeH
xkoHe OpTa A3ns XambIKTapbIMEH TCH O0IMaThI.

2. Xepre MeHIIK KYKbIFblHA He OonFaH
KoXKaap cajblK TeJeyJeH 0OocaThUIbII, O Mypara
KaJIIBIPBUIIBL.



III. Agunbaesa xoue T.0.

3. JliHgap men TaHBUTFaH KOXKanap MEH CeHiTTep
a3aMaTThIK, OCKEPH >KOHE IIHM TaKbIPBIITAPAarhl
KeHeC MyUIelepi TaHBUIBIN, TalKbLIaylapra
KaTBhICTHI.

4. KyKBIKTHIK IIApUFAT HETi3iH/Ie COT iciHe apa-
JIACTBHI.

ATanFaH 3aHIBIK KYKBIKTAp MEH apTHIKIIBI-
aeikrap, XVII-XIX rr. Oac ke3eHinze, srau Kexec
OKiMeTiHe JeHiHri Ke3eHIepIiH, OJapAblH oley-
METTIK epeKIIeNiKTepid cunarTaas» (Mbanynnacea,
2001: 46). JlereHMeH yaKbIITHIH 3aHHAMAIBIK JKaFbl
JIYPBIC PETTEIMETCHIIKTEH, JKEMKODJBIK jKacay
¢axrinepi ne kesmecin oTeiprad. Ockl MaceneHi M.
Hynatyner "Ka3ak" razerinig 1913 XbUIFbl CaHBIH-
na melkKaH "Xasziper CystaH" aTThl MaKalachIHIa
tinre Tuek erkeH (Moanymaesa, 2007: 76).

JKexemeHmnik skep TYpiHIH yaksin eTim Oepi-
nyiHye e3iHIiK epekuenikrepi 6onapl. bipinmmiaeH,
OWJT JKEKe JKepIIepre TONBIK MEHIITIK HeCi OOJIBII, TEK
JIiH eKiIJepl FaHa MOWBIHAAJCA; CKIHIIIJCH, JTiHU
OKINIACPIIH HEIITiHAeT] Xepiep XaH Ka3bIHAChIHA
TOJICHETIH cajblkTaH OocaThulbl. COHJBIKTaH,
KOCBHIMIIIA ©HIM HEJICPiHiH 63 epKiHe KaTAbIPHUIIHL.
YuriHmigeH, IiH eKUIIepiHeH Oy skepiepiiep
KYIITIEH aJIBIHBIN, YKIMET OaclibuIaphiHa Oepiry
MYMKiHziri 6onmanst (Epenos, 1963: 27).

Kacuemmi Mexke — Moouna xanacvinoaswl
maKue yaKwinmap

Takpipeinika kipicmec Oypora, XIX-XX Facbip
OachIH/IaFrbl JKaFgaiiapra IIaMaiabl FaHa TOKTaia
KETKCH JKOH. Y aKbIll TapuXbIHA IOy kKacay Oaphi-
CBIHJIa MBIHA MOCEJICHI KO3FaMall KeTe alMaiMBbI3.
MacerneH, Peceliziig oTapiay cascaThl Ka3ak XepiHe
OipiHImiieH OacwIll ajFaH JKepJjepre TapHU30HIAp
Mmen Oekinictep (OpsiaOOp, XKaiibik, barbic-Cibip,
keliiH JKericy) canca, eKiHIIIEH casCHU-OKIMIILTIIK
pedopManapabl Ky3ere acelpy apKbUIbI, cayja-
CATTHIKTHI KEHEWTTI, YIIIHIIIIEH PyXaH! KaFblHaH
oTapyiay VIIIH <JIIHT€ >KaHAIIbIP» CHUMAT TaHbI-
THIN, €HOCK aKBICHIH TeJIelN, KeOiHece TaTapiap-
JaH calllaHFaH «yKa3HOW MOJjamapIsD» KiOepi.
Conaitra  «IlaTmra ar3amra OarblHY — YOXKIID»
UACSICBIH KYPrizyadi xone Opra A3usl XaHIBIKTaphI
MYCBIIMaHIapBIHBIH OIpiTyiHEH CECKEHIN, OHBIH
angeiH amynsl Makcat erTi (Kynr-Myxamwmen, 1998:
27).

1910 xbuel Kazangarsl «OpHek» Oacnachl-
HaH mbeIKKaH Kyp6anramm Xamuarin «Tayapux-u
xamca-uit mapku» («LLbIFpICTEIH Oec eniHiH Tapu-
XBI») KiTaOBIHAA: «OPTYPIi Kapama-KauIbUIBIKTap
OolibIHINIA aiffakrap maiga Ooyia OepreH CoH,
1858 xpuel  OpeiHOOp  MYQTHI  YKIMETTiH
YJIKeH MOXKUTICTEepiHAe €e3 Cceiyien, eNmiH imKi

TOpTIOIH peTTey MakcaTblHAa «YKa3HOH MOI-
JIa» TaralbIHIANBIT, TaTiia YKIMETI TapamblHaH
OyipbIK mbFapbuiapl. On MoJmanapAblH iCTepiH
TEKCEpiN TYpPy YIIiH OKPYr axXyHBI, OOJBIC axyHBI
XKOHE MyXTacuOTap (ecemuiiyiep) TaralbIHAAJIBL.
Bipak Oy TaralibIHIAIFaHAAPAbIH KO HIH
Yka3HOH MonmafgaH apThIK OiTiMi KOK OOJIBI.
Byran Oipnen-0ip cebem, TaraifbIHIAIFa Kayarl-
THl MaMaHJapJAbIH Maj-MYJIK JXOJBIHIA aJallJbIK
TaHBITA aJMaybl, Kei Mocenenepre OUTIMMEH,
JAHAIIBIK, TapacaTTBUIBIKIEH Kaparl, >XaH-)KaKThI
Kapamaysbl eai. OchiFaH opail yka3HOH MoJanapra
KATBITHI TYPJIi HApa3bUIBIKTAP OACTAIIBII, e imIiHAe
anays3IbIKTap 1a KepiHic TankaH (Tetenaes, XKoi-
nmaco, KypOanramu 1992:142). OpuHe, «yKa3HOU
MOJIJAJIAPJBIHY INIHJAE Ka3aK XaJKbIHBIH JIHH
CaHACBHIHBIH KYIICIOiHE afall KbI3MET eTKCHACPIiH
Jic OOJIFaHJIBIFBIH aliTa KETY KaKeT.

AK TaTIIaHBIH JKBIMBICKBI CasicaThlH JKY3e-
re achIpyIbIH KYpallbl CaHallFaH YKa3HOW MoJijia-
JapIbIH KYPTi3reH MiHu casgcartapbiHa Opra A3us,
Typkus, apa® engepiHzeri OKy OpBIHAApHIHIA
OLTIM aJTbIT, XaJIBIKTHIH KOJIaybIHA We OOJFaH IiH
FaIIBIMJIAPbl, MOJJajiap Kapchl KYpec >KYpri3ii.
MiHe oChI Ke€3eH/Ie JKEeKeJIereH ajaMIap YakblIIl 5K0-
JBIMEH MEIIIT CAIIBIPBIN, MEAPECE alllbIl, MOJIIa-
nap ycranbel. Meicansl, Hayan Xaziper Kekmierayna
MeJIpece allbll, AiH FRUIBIMIApPhIMEH KaTap Meape-
CceJIe JKaJIIbl KOFaMJIBIK JI9pICTep OKyFa JICH KOolFaH,
an KynanOaii kaxxel Kapkapanblga MeEIIiT cabl,
TyFaH kepinge «Ecki Tam» Jienm aranaThlH MEKTell
IIeH MeJpece allKaH, aybUIblHa Oye3, YoOuTxaH,
Kimkene MoJjuta ChIHIBI IIAPUFAT MaMaHIapbIH
oKeJim, OananapaaH OKBITTEL. O3 Ke3eriHie MyHaan
ayKbIMIIBI ICTEPJIH KapaXKaTChl3 MICHIIIMEUTIHAIT
mamiM. COHIBIKTaH, Ka3ak eNiHiH >KaHAIIbIpIaphl
MaTePUANJIBIK MYMKIHJIKTEPII KOJJIaHA OTBIPBII
YaKBIIT €Till MEIIT, MeApece, MEKTeIl airy apKbLIbI,
eH 0acThICHl IIIHM Opi pyXaHH OTapiay cascaThbl-
Ha TOCKaybUT KOSl anapl. SIFHM, yakpIll — Kazak
XaJIKBIHBIH JIIHU-JJICYMETTIK JKaFblHAH CYHEHE aja-
TBHIH Tiperi OO0 IeT aliTa aaMbl3.

JlerenmeH, onap TaKTHKAJIBIK TYPFBIAH KaJeT-
TepMEH BIMBIpara Kellemi. byn skarmail Mypararrta
OJIAPJIbIH OPTYPJII KEHECTepiHe KAaThICKaH IaTIia
TBapAMSICHIHBIH MOJIIMETTEPl TYPiHIE >Ka3bLIFaH.
Anamopaa kecempaepiHiH Oipi M. JlynatysiblHBIH
[apuFaT MEeH JTiHA YCTaHBIM TYPallbl ©31HIIK MiKipi
0ap. Ocsl opaiima on Obimait mem xa3mel: «Kazak
XaJIKBIHA O1p NiH» JereH OeiiMze MEIIT kamaratr
eceOiHeH yCTanajpl, ajl )KYMBIC 3eMCTBO eceOiHeH
Kyprisineni». OHBIH ycTiHe, Oaifmap MemriT-
MeJlpece allIKbIChI KeJice, OFaH THIHBIM caiyFa
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Oonmaiinel. Comaii Gojca na onmap KalIeTTepMeH
TaKTHKAJBIK TYPFBIJAH YaKBITIIA BIMBIPAJIACAIBL.
By xxarnait onapapiH OHAIIA KEHECTEpiHe KATICKaH
raTia OXPaHKAChl JKAHCHI3AAphl OEpreH MoiMeT
TYpiHAE apXWBTE TIpKeymi», — Jem TapuXIIblia-
PBIMBI3 Ka3ajabl. Ajamopaa KeceMaepiHiy 0ipi M.
Jynatyiel miapuraT, TiHA YCTaHBIMBI TYPaIIbl MiKip
O. bekeiixanmen yHaec 00sabl. O OChI XKOHIHIC
ObLtaii xazanel: «Kazak xankeiHa mgiHE Oip yarbi3»
aTThl O6JIiMiH/IE 9p OOJIBICTA XKaMmaraT KapKbIChIHA
yCcTamaTelH Oip MemT, 3eMCTBO KapaKaTbIMEH
KYMBIC KacaWTbIH Oip Meapece OOJCHIHY, — ACTCH.
MyHBIH CBIPTBIH/AA, Oaiinap MemriT-mMenpece amia-
MBI3 JIEN KAaTCa, THIABIM CAJILIHOACBIHY, — ISl
(Kamzabexyiter, 2002: 46). TinTi 6TKEH KbLIIap AAFbI
Anamopga TapiaHgapel a OCBl KaHbIpam 0oc
JKaTKaH JKepyiep MoceleciHe OalIaHBICTHI CasCH
nay-naMaiinapra apanactel: «1905 xbuisl Peceit
MYCBUIMaHIapel apacbiHaa «Mcmam wurTHdars»
JeTeH JiHM-CasgCh KO3FaJbIC KYpBUIFaHIA, oJap
eNyieri cascu TMapTHsUIapJaH KOHCTUTYIUSIIBIK
JIeMokpaTTapMeH (kajerrtep) OipikkeH. Kaner
OarmapiiaMachbIHBIH Oip FaHa acIeKTiCl MYCBhIIMaH
KETEKUIJIepiHe CoWKec KeIMeWIi — >KepAl Keke
MEHIITIKKe Oepy uaesiChl. byt sxarmaifia yakbIn kep
Kopbl OonMaiinel. CoraH KapamacTaH ojlap KaJeT-
TEPMEH TAKTHKAIBIK TYPFBIIAH YaKbITIIA KEJNiCE/Ii.
By xarnait MypararTa oap/bIH )KeKe KeHecTepiHe
KAaTBICKaH  KaHCBI3  IaTIia  T'BapAHSACHIHBIH
MOJIMETTEpl TYpiHJE JKa3bUFaH», ACM Ka3aibl Ta-
PUXUIBUIAPBIMBI3. AJamopia KeceMmJepiHiH Oipi
M. JlynaTynaHblH OIApUFATHl TYpabl MiKipi, A-HBIH
IiHU ycTaHbIMBI Bekeiixanmen yuzaec Oonasl. On
TypaJbl ObUTal nen xa3anbl: «Kazak xankpiHa AiHHA
yarbI3, 9p aybUljia kamaraT eceOiHeH Oip MerliT,
3eMcTBO ecebiHeH Oip Melpece MXYMBIC iCTeCiH»
neren Oemimae. «CoHBIMEH Kartap, Oaiiap MemIiT-
MeIpece amIKbIChl KeJice, OyFaH THIMBIM CalbIHOAYBI
Kepek» Neii

C. Canxpraynel  «Jlockan XaszipeT» aTThI
KiTaObIHIAa €71 ay3blHJA JKYPreH Oip oHriMeze
Hocxxan XasipertiH wisl AkkyOamTeiH 1905
KBUTBI 1IIKI KaKTa oJi[e >Ka3ylIbUIApIbIH, OJJIC
myramiMaepaid I1I cresine KaTeIcKaH 00TYB MYMKIH
eKeHJIIrH ajFa TapTaasl. Here neceHi3 con ke3aepi
Hwxnauit Hosropoara Peceit mychuiMaHaapblHBIH
I, II »xome III cumesi orkeH. COHOBIKTAH CBHE3AL
YHABIMIACTHIPYIIBIIAD  AKKYOAIITHIH ~ HaFamibl
KYpTel — Tarap Kalpartkepiepi eni. Conpaii-axk
COJ Ke3Jlepi OTKeH KypbUITailiapra KaThICKaH
Ka3aKTapJblH KaTapbl Ka3ipri TapuxTaHy aiTa
oepetin [llahmapman KocuibiFysioBIeH MIEKTEIII
KammaraH. Morapxa cwe3fepinie  bakeiTkan
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KaparaeB, Yomuaxan Tanames cekingi Oip Torm
3VUSUTBIMBI3IBIH OOJIFAaHBI KEeWiH TaOBUIFAH KaHAap-
MepHS apXUBi apPKbUIBl aHBIKTABIT OTHIP.

«lIl  Morapxa cbe3l e3re Maceelnepai
KapayMeH Katap Peceil MyChIIMaHIapbIHBIH PYXaHH
CYPaHBICBIH OTCYiH >K00AChIH Tajjiall, >KOFaphIFa
yeeiHAbl. On OoifpIHIIA eHAiri xepae Mydtu Oec
KBUI Mep3imre caitnmanysl kepek; [linm Oackapma
Maxkama-u Vcmamust fienm aramysl THIC; imIiHae
MEIIT-MeApece cay, yakpl) MyJIiK HeJIeHy, UMaM,
MyJIappuc, MyFaliM TaralblHIAy, HEKe, MHUpac
Moceenepi 6ap OYKiJ TYpMBIC JKaFqaibl MYQTHITIK
KapamareiHa Kemryi kepek» (Camkbrayisl, 2006:
72). Byn mMomiMeTTep KeWiHri anam KadpaTkepiepi
CeKUIIII Ka3ak 3WsuIbLIaphl oy OactaH Peceiire 60-
JIlaH eMeC Ka3aKThIH jepOoec My(TUATHIHBIH, COFaH
KapacThl YakKbIll MYJIKi OOJyBIH MakKcaT TYTKaHBIH
KepceTesi.

VYakpIITBIH ~TypJiepi 3amMaH TamaOblHa —cai
e3repin OThIPFaH, MbICaIbl VciiaM AiHIH TapaTyIbIH
aJFamKpl Ke3eHjaepl MiH JkaloFa apHayica, opra
Facelpyiapa OUTIM-FBUIBIM Tajlal €Tyre apHajbl.
MeMIIeKeTTIH QJIEyMETTIK callachl KUBIHIBIK Kopce,
JIEHCAYIBIKKA, MYKTaXIapFa KaMKOPIIBIK KacayIbl
MakcaT TYTTHL. Con cuskTbl XIX FachIpJbIH COHBI
MeH XX FachIpJbIH 0achIH/Ia Ka3ak 3usIblIapsl Pe-
ceil OTapIIBUIBIFBIHA Kapchl TYPYIbIH OipiaeH-0ip
KOJIBl XaJNBIKTBIH YJITTHIK, CasCH CayaTTHUIBIFBIH
apIThIpy Jen OUINl JKOHE OChUIaMIa YaKbINThIH
OKy-arapTy callaChlH JaMBITTHI JIeN CEHIMJI Typae
aiiTa anambl3.

Mernenar Kaszak OaillapblHBIH KOJIJaybIMEH
WITTBIH YHXapuscel Oonran «Kazak», «Amamn,
«Capbrapka» razerrepi, «AWKam», «Abait» xxypHaiI-
Japel KapblK Kepai. MeneHnar Oaitnap KaTapblHAa
cemeitnik Kapaxan YkibaeB, MIBIHFBICTAYIIBIK Me-
ney OpasbaeB, ke Oninos, Kapkapansl eHipineH
XaceH AxaeB, araiibIHIBI bexMereBtep, blOwIpait
AkmnaeB, xeTicynblk Maman OaliibiH Oarnanmapel,
Toprailmelk Myctada OpazaeB, KoOmanslk Mca
Kemxkacapos, CeipsiM OaTbipabiH mebepeci Canbik
OmapoB, MaHFBICTay OHIpiHE aThl MIBIKKAH O0ait To-
OaHusA3 ONHUA30BTAPBI €PEKILIe aTall eTyiMi3 Ke-
peK.

Kazak OaiimapbIHBIH aiaml MypaThl XKOJIBIHIAFbI
epen eHOeri — XIX raceIpabiH asrbl MeH XX Fa-
CHIpABIH OachlHAAa Ka3zaK »KacTapblHBIH Pecei
MMIICPUSCHIHBIH JKOHE OJIEMHIH JKOFapbl OKY
OpBIHIAPBIHAA OLTiM alyblHA >KOpIEMAECY efi.
Mocenen, JKahanma (OKanma) J[locmyxamenos
CeipbiM OaThIpABIH mebepeci camblk OMapOBTHIH
kemeriMeH CaHkT-IleTepOypr yHUBEpCUTETIHIH 3aH
(akynpreTiy OiTiprex.
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«Kazak» razerin mwiFapyra pykcar 1913
KBUIIBIH KAHTApbIHAA aJbIHBIN, €H aJIFaIlKbl
HeMipi 1913 xpuel 2 akmanma OpeiHOOpHA
«KepimoB, XycaiipiHOBTap OacraxaHacelHIa» Oa-
ChUIBIN IIBIKTHL. 1913 XKbBUIABIH S5 KaHTapblHOA
OpeiabOp TyOepHaTopbiabiH YKoraprel bacnaces
OackapMaceiHa OepreH  OyipbiFbiHIAa  Topraid
0O0JBICBIHBIH Ka3zakTapel Mycraga Opasaes neH Ax-
MeT baiitypceiHOoBKa OpbiHOOp KamachlHIA Ka3ak
TiniHge antackiHa Oip per «Kazaky» razerin 14 typuni
OarapiaMaMeH MIBIFaphI TYPYFa PyKcaT eTKEeHIIT1
kenripinren (Cyoxanbepauna, 1993: 122).

3aifcangarel MmyFaiaiM Xadus CapcekeeB JlereH
kici «Ka3aky» razerine Obuiai ien sxaszajsl: « MyHa
«Mexten Kazakme», «Mekren Fuzatue» npen
aTanFaH eki Mekren Oap. bipiHmi MekrenTiH «Mek-
ten Kazakuey gereH aTbIHaH-aK Ka3aKTap caIbIpran
exeHi Oenrimi. MYHBIH CabIHBIN, YCYJ KOIHI
peTiHIe Kaszak OaylaJapblHBIH OKH OacTaraHbIHA
TepT-0ec xbu1 601161, JKac Oananap/piH a3 yakpITTa
OipcCHITIBIpa FHEUTBIM YHPEHTEHIIKTEepiHe XalbIK aca
pa3bl, KOHUIII.

3aiicanmarsl FEMpaTTBI, KaWHBIPHIMABI Ka3ak
Oaifmapbl MEKTEN CaJIJBIPBII TYPFaH Ka3aKTapIbl
KyaHTKaHIaphIMEH FaHa Koumai, OyrtiH 3aiican
ye3iHe KaparaH Ka3aKTapJblH a3 J1a 00jca OKYyIbIH
KepeK eKeHJITiHe KaHBIK OoiybrHa ceberr OOoabpDy
(CmarynoBa, Onec, 3am3aeBa, 2009a: 251). Ocsl
MOIIMETTEPMEH KaTap, YaKbIll KbI3METIHE KaThICHI
Oap kazak OaimapeiHbiH KOO OKYy OpBIHIApPBIH-
Jla OKBINl KaTKaH Ka3aK »acTapblHa IIOKIPTaKhI
TaralbIH/Iay, MEKTE-Melpece aIllbll, JIEeMEYIILTiK
Jkacay (akTijepiH a1 jae 00jica 3epTTey Kaxer.

Tapuxka yHimeriH Ooncak, «Kacumerri Koc
Kanmaga» (Mekke-MonnHo) KaKbUIapbIMBI3 YaKbIIl
eTiN caliFfaH TOKWEJEpiHiH KONTel Ke3JIeCKeHiH
kepemi3. ComapIblH €H aJIFallKBICBl pPETiHIE
KynanOaii Ka)XKbIHBIH KaXKbUIapAbIH OAachblH Koca
OTBIpBIN, MeKKeJeri yakblll eTill  CaJFbI3FaH
TOKHMeciH aWTyra Oomaapl. 1874 el Mekke-
re Oapran KyHanOaii mapbI3blH ©TEYMEH Kartap,
«Tokmsr» KOHAK YHIH calabIpTKaHBIHA KATBICTHI
HakThl gepek 1883 sxkputbl Kazan kanaceiHaH Oackl-
JBIT IBIKKAH «MaHBI3IB Macesenep KiTaObIHIa»
kenrtipinemi. «Jocxkan Xasziper» arThl eHOeKTe
MBIHaIail jgepektepai kepemis: «Jlomeker (Joc-
xan Xaziper Kamakyisr (1815-1890)) exinmi xax
camapsl ocwl tyOaiimomra camapblHa YPBIMTA,
Oenrini KynanGaii OckeHOallyibIHBIH Toyam ca-
napeiMer Oipre, srau 1874 xput. byran Illokopim
KaXbIHBIH «Typik, Ka3ak-KeIprbI3 hom XaHmap
mexipeci» menTiH eHOerinmeri KyHanOail KaKbl
JKaWbIHAAFbl MBIHA >Konjap naonen: «1874 >Kbuibl

Xaxkra OapFaHBIHJA Ka3aK Xa)XbUIApbl TYCETYFbIH
Mekkezne Oip TOKMS SIKM YH CaTBIN aibll KyJaibl
kbutbIn eni. Ocel kyHAe «Kimi Toxus» gem araii-
nel. Kimi sxy3gen CynitaH JgereH OeK FalibIM JKIriT
ne 6ot Typ. backiHma Xa)Kel MapKYMHBIH KOWFaH
kyrymici Kanar6ait consl eni. On Kici eireH coq
KEeMITip KaThIHBI Oip JKWEH KBI3BIH achlpal TypraH
ke3fe ocbl CyTaH Ke3 OOJNBIN, KEMIp OFaH KHEH
KbI3BIH Oepin, Tokusare CynTaH/bl e KbUIBIITHL. MeH
nakelp 1905 >xpuiman Oactan 1906 sxputFa Kapaid
KaKbIFa OapraHma TOKWsHI KepliM. MeHeH OyphIH
KaXXbUTap Kipin KanraH ekeH. Onmappl peHxKiTnen
morep anmeim TycTiM. bipak Cyiran aWTTel: bByn
Tokus ockl KyHi Kimri xky3 JlockaH KaXbIHBIH aThbl-
Ha a3yisl ekeH. He ceOen ekeHin OimMenim aemi.
Conbl 31 kb1 OONIFAaH €CKi JONTEPIEH KapaThIIl
Oimexmi 6onbin monenre Oapein, epteH Lllopudxke
Oapraibl TypraHbIMAa AJUTaHBIH TardbIpbl, KaTThI
HayKacTaHIbIM. JKaspliap-Ka3puIMacTa Killli Jel-
naneiMel3  MOpahum Monyann nereH  koduio
XKypin Oapanbl nmen TyHAe xabap KbUIBIN, JKYPII
keTTiM. Kakbl MapkyM TOKHMSHBI MeH Oacrar caj-
cam pma, Kimi >Xy3 KapUiapbl Kemn akma Oepni
nen exi. Con cebenreH Oe sSKM KYIalbl KbLUIFaHIA
Jlocxkan Kakpl aThlHA KaJjablpraH Oa, Oine anma-
meiM» (Cankpraysl, 2006: 46). CoHbIMEH Kartap
Hocxan xaziper 1870-kbuimapbl KaKbLUIBIKKA Oa-
peir, Mekke-MonuHanan yakpid (KOHaKYH, *kep)
CaNIBIPFaH Ka3aK Ka)KbUIapblHa YKOJBIFBII, OCHI iCTi
3aHIACThIpyFa OenceHe apamackaH (CalKbIHYIIBI,
2006: 49).

Kynan6aii kaXelHBIH Mekkene canFaH TOKHS-
ceiHaH Oacka Mekke MeH MonHana KazaKTapIslH
TOKUSI-YaKbIIITaphl OosrFaHARIFbIH 1914  KBLIEL
«Kazak» raszeringe «MojauHa XaThl» JEreH aTIeH
JKapbIK KOPreH MakKajaJarbl MAJIiMEeTTEepIeH Kepe
amambi3. OHzga MonuHa mahapbiHia Ka3ak athl-
Ha ajblHFaH, €CKi-)KaHa apajac aiThl TOKUEHIH
OOJIFaH/BIFBI, ajaijla OJjaH e3re JI¢ TOKUEIICPIiH
0ONyBl FaXkall €MecCTiri auTeiIampl. MomuHagarbl
aJITBl TOKMEHIH OipeyiH FaHa yakpITIIa Oojca na
Ka3aK KaKbUTaphl Manamanrad. On — Killi jKy31eH
7Kab6ac MBIpKbI MBIp3aHBIH JIFaH TOKUEC]. MBIPKBI
MBIp3aHBIH AXMeTcara JereH 0anachlH OKBITKAH Oip
TYpiKneH Monaacel 6onansl ekeH. Exi Tokueni Opra
KY3 KaXbUIAphl CANIBIpFaH, OHBI KAlllaH opi KiM
casrrasbl Oenriciz. Makanaja KenTipiireH MiTiMTKe
cyiiencek, oy TokueHi XKonmac Koxa neren Oipey
©3 aThlHA JKa3[bIPBIN, YyakKbIpIbIKTaH Oipkoa
mibirapran exkeH. by yit XKongac Koxxanery 6ana-
JapblHa MHpac OOJBIN KaJbI, OHBI YIKEH Oanackl
Fanya neren KuchIK MypbiH capT Ousen typra. O
Ka3aKThIH MOMBIH KaKbUIapbIHa: «OKEMHIH OPHBI-
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Ha WIIaH OOJIBIM» JIeTl CeHJIpinm KoitfaH. JKeuiga
Cibipaen hom Kprtait kon acteiHaH kenreH Oprta
Y3 KaKbUIapbl MIIAHBIMBI3FA «IipiMizre Oapambl3,
TOKHEMI3Te TYCEMi3» JET aHCal KeJIil, dJITl CApTTHIH
KapMarblHa UTiHIII, JYFachlH ajaMmbl3 JIeN bl
KY3 COMHaH akma Oepinm kereriH. Kaxbuiapaan
JIONI KYpepiHIe cagakachlHAaH Oesek Kici 0achl-
HaH KyHiHe 5 Kypyi (40 THBIH) kaHOAC aKbl aJIbII
KaJIBIIT OTHIPFaH.

Bip toxueni Kpitaitra mekrec Kokan, Hamanran
JKAFBIHNIAFBl KBIMIIAK Kaxbllapel MuzaenOaii ne-
red kici OacTeIK OO0JbIn, 15 MBIH coMFa ajgrad
exkeH. Onm 15 Gemmeni Tept kKabar yil. byn yit ne
Monaunana typateiH OcMaH JIETeH CapTThIH aThiHA
JKa3IBIPHUTFAH/IBIKTaH Ka3aKTap Maiganad alMaraf
CKEH.

Bip toxueni Ceipapusi 0ONMbICEIHIA OyHe-aTa
yesingeri ¥ubl xy3 Jynar araiieingap 40 Goinbic
en Oomeim 17 MBIH coMm Oepemi3 merr, MomnHana
TypaThlH Xam3a JiereH capTka yi amyra hom e3iH
oynue KBUIBIM, IMp TYTBIHYFa yone OaiiimaraH eKeH.
1911 xbuThl Ka3aK OOJIBIC JyJIATTaH KAXKBIFa KY3Te
JKaKbIH Kici Kenir, OacTeiFbl JKymarail akcakai,
Ote Oonbic, AKKOXa JereH Oip Koxka OpTachlHaH
KUHaraH hoMm enzmepiHeH anma KenreH, OapIIbIFbI
5-6 MBIH COM aKlIaHbl XaM3ara TaIChIPHINTHL.
Xam3a e3iHIH YHiH KaXbutapra: « MbIHAY ceHep-
re apHall ajifaH YWiM» Jen KepceTinTi. XaM3aHbIH
CYpaybIHINA KQKBUTAP YHTE TOCSHUTIH OH KiJIeM aJTbIT
OepreH. 17 MBIH COMHBIH KaJIFaHbIH eJJIepPiHeH
xuHan Oepyre yame OepickeH. Con ke3e Keuoip
Kicinep: «CapTThIH ajiayblHa TyCIIeHi3aep, TyOiHae
MyHaH Ka3ak OayiachiHa Oip THBIH Maiiga Oosmaii-
IIbI, OHAH Jla XYKIMEeTKe Marllymzalr, Ka3akK aTblHa
yakpIhKa JKa3apIpTAJIBIK» — Jece Je, aKcakaiuap
KyJlakTapbiHa inmeii: «Ka3ak — Ma3arbIHHBIH Keperi
JKOK, UIIIaHBIMBI3Fa yoJe Oeplik, eHi Oy3a anmaii-
MBI3» — JIeT, OJIAPJIbI KYBII ITHIKKAH €KEH.

Tarer Oyn anrayeiHan Oacka Ceiin Xawmsa,
Ceitg WcMmaryn niereH cemcap FypbwlTap AKMoa,
CeMell >karbIHIarbl Ka3akrapra Oip ToKHE cally-
11 Kocriapnarad. OFaH Jla XaJbIK JKaKChl BIKbLTAC
TaHbITKaH ekeH (CmaryioBa, OHec, 3am3acBa,
20096: 32).

Kacuerri xepnepnae Tokue a3 OoJMaraHbIH
OaitkaliMbI3. bipak camymbl amaMmap KyKaTTapbiH
JIYPBICTAI, Ka3aK aTblHAa YaKbIll €TIIETEH COH OJap-
o6l Ta0y KWBIHABIK TyFei3yaa. CoHbIMEH Oipre
Ka3ak aTbiHa MonuHana O6ip Meapece caimy Maceneci
KOTEPUIreHIIT] JKOHIHIET] THIH JEPEKTiI OCHI Ta3eT-
Te «OpBIHCBHI3 WIBIFBIH» aTTHl aTayMeH MIbIKKaH
MakanagaH kepemis. Onma MomumHa KanmacklHAA
OKpII kaTKaH 10-15 Ka3ak MIOKipTTEPiHiH KaCUETTi
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MEKEHJIe Ka3akKrap aThlHaH Oip 30p Mejpece ca-
Jynel HHET €Til, OapraH KaXbUIaplaH >KbUIIa
aKIla >KUHAFaHJBIFBI, €NJICH KEITeH KaKbLUIaApIIbIH
XaJBIKTaH KBUTy XKHHAYyFa KipiCKeHJIIKTep aWThlIa-
bl Aaiijia JKeTKITIKTI KelleMe KapakaT KHHAy
0JI Ke3/1e KUBIHABIK Tyabiprad. O kaiyibl ObI-
nmait peminreH: «MenuHene Meapece alry MYMKiH
eMecTiriH aiTambI3. bipinmi — Menunene meapece
aInry YIIiH eJ/IeH aKiia )XUHAy MYMKiH eMec. Exinmri
— asplHAyJaK Oaciibl KaKbUIAPIBIH ©3 KYIITEepi
KenmMeli. YTmiHmI — erep kpuima Apadcranra 0a-
paThIH Ka3aK KaXbUIapbl Oip BIHTBIMAKIICH JKYMbLIa
JKOpIIeM eTiceTiH 0oica, OAJIKM OHIAM aKIIaHbBI ell-
JIeH KUHaMald — ak ToaTeipap exi. XKeuima 10 o6-
JIBIC Ka3aKTaH €Ki MbIH IaMabl KaXsl Oapca, oyiap
KyJail *OJbIHA JIEN aJIbIll IIBIKKAH aKilaJapblHaH
Kici O0acel oH coMHaH Oepce, Oip kpurma 20 MBIH,
ToepT *KbuU1aa 80 MBIH COM JKUBLIBII KallFaH OoJap
eni. MyHBIH 1a MYMKIH €MECTITiH KOPIill OTBIPMBI3.
okipTTepAiH TOPT KbU1IAH OepTi )KUHAFaH aKIIACHI
MBIH apbIM — €Ki MBIHHAH apTraca, ojiap Kajait Me-
JIpece allmakibi!y. Makaia aBTOpbl MeIpece canyra
OJ Ke37le YKIMeTTIH I pyKcaT OepMeHTIHAIriH,
JKUHAIIFAaH KapaKaTTapAblH KOJABI OO KETKeH
OipkaTap >KalTTapAbIH OPBIH aJIFAHIBIFBIH TUITE OBI-
Taiia THEeK eTKeH: KAPAaKThl KaKbUIAPBIMBI3 OCH
Xa3ipeTTepiMi3IiH OWIaFaHIaphl YJITHIHA KBI3MET,
i3mereHaepi cayam OoJica,aT KHHATHA-aK, «MEH
MyHJanam» Typ emec me. bisre ne, e3mepine ne
Oenriyi, ochl KaXbUIapAblH ©3 aybuIIapblHaa Oy
KYHIe IeiiH Oip TOPTINTi OacTayblll MEKTEM KOK.
Consl kepe Typa AyHUEHIH Oip IIeTiHEeH Melpece
alllaKIIbl, OHBIH YIIIH EJIJICH MaJl )KUHAMaKIIbl. by
Jla OPBIHCHI3 IIBIFBIH eMec Te?!

Con Kes3eri KeNreHAE OChI CEKUIAl KYPTThI
OPBIHCHI3 IIBIFBIHFA YIIBIPATKAH OTKEH icTepIi /e
€CKe TycipMeli KkeTyre 00oJIMaiIbl.

Ana xbUTl  Jlymara gemytaTr  cailnayra
JKUHaIFaHaa Toprail OONBICHIHBIH caiiayIblIapsl
Ka3akia ra3era IsIFapyra Jen OipHeIe MBIH COM
aKIia )KWHaraH, OyJI akia KiMHIH KOJIbIHIA KeTKEH1
OCBI KYHT€ IIIeHiH Oenrici3.

AxkMona oOONbBICBHIHBIH oyenri exinm [ymara
caijlaHraq JIETTyTaThl [lTahmapman MoJIa
Kekmerayna map-on-pyHyH (30p Mempece) amia-
MBIH JIell JKYPTTaH >KMHAraH Majibl HE OpBIHFa
JKYMCaJIFaHbl Aa Oenricis.

Typxkicranmarsl Xaziper CynaTaHHBIH 3usgpa-
TBIH TY3€TEMi3 JIeN XYPTTaH KUHAJIFaH Hellle MbBIH
COMHAH JIa JICPEK JKOK.

«A¥Kamy KypHaIBIHBIH «Mamthyp kuhanresin,
atel hoM cyperi «Aiikanray Oachlll KypreH
Myxammencanim  KomiMmoB eTkeH ka3 KosHIbI
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JKOpMEHKeciHIe «AMKankay xopaem nen (moj-
MUCYMK aKIachlH 0acka) 3-4 5Ky3 coM, Ky3.i KYHi
3aiican ye3iHeH 3-4 5Ky3 COM >KUBII OKETIM e, Col
aKIIaHbIH OpHBIHA THTECH-TUMETCHIH OlIMeimis,
«A¥ikam» anFaHABIFBIH Oimmipmeni nem, 0Oi3re
Xar ka3bll cypaymbuiap Oap. KomiMoBTBIH Oy
aKIIaHbl He KbUIFAHBIH 013 A€ O1IMeIMI3, OHBIH JKa-
yaObIH «Afikan» e3i 0epep.

Ochl cekinmal JXKypTTHI Oekep KbUIyIIbUIapFa
TUIO cajapiblK, €JJI OPBIHCHI3 IIBIFBIHIAPIAH
KOPFapJIbIK, IIBIH HaiIaibl icCKe AeMIepIIiK Me3rin
JKETKEH KOK 1a!

«OcprHpai en 6ackIHa ic KOt Kelnep,

BinMecnis: kiMre Kanai, KiM JIen KeJiep.

CyMJbIFbI CypaylIbIHBIH a3aiiMaca,

He »eH 0ap KalbIpChI3 e KYpTKa oKmenep!»
JIeTeH CeKUIIi, MyHaH KEeHWiH Je XKYPT KeMeTiMeH
ICTEJIETIH ICTep KOIl, COHJAil OpPBIHABI Kepiepre
KyMca JeTeHe, OasFhimail amgailblH Jem XKyp Ie-
mec nie? Kaszakra OypbIHFBIIAN €HAI ecerci3 mai
KOK, OPBIHCBI3Fa YPBIHIBIpa OepyaeH TOKTAIATHIH
ME3TiI keTTi. MyHBI el e, enre naiiia KenripeMin
JNeymIjiep A€ €CTepiHeH ImbIFapMacka THic!»
(CmarynioBa, Onec, 3am3aeBa, 200906). Mekke
oHe MoauHa KanajgapbiHaa O0JIFaH TOKUENEp, Me-
Jpece cally >KOHIHJIETI ThIH JePEKTep KOITHOpCere
Koe31mi3l amaasl. COHIBIKTAH, OCBl €Ki MaKajaarbl
JepeKTepAl KeHipek Oepyneri Makcat — O9JKM i
Jie 0oJica ypriakTapbl, Ky)KaTTapbl TaObUIBIIN Kajia Ma
JIET€H YMIT.

YakpIl TaKbIPHIObI KO3FaIFaHa, KEHEC YKIMETI
ateiHaH 1928-36 xbputgaper TeTeHIIe )koHEe OKITEeTTI
OKIJT (IUIUIOMATHUSJIBIK aTaK) JereH Jaya3bIMMEH
Kenec OparbiabiH Kazipri Cayx ApaOusiceiHna
€H aJFamKbl enmr OoJbi XyMbIc ictereH Hazip
TepexyIoB kaiibl ce3 Kozramaca Oonmaiiner. Here
JICCCHI3 €Ki MEMJICKET apachIHJaFrbl KeliciMiepe
OCBI YaKbIll MaceJieci KoTepireHiHe Ky 00laMbI3.
Hazip TepekyJI0BTHIH KbI3METi OapbIChIHAA MBIHA
€Ki MacelTe — yaKbIIl IeH KaKbliap Maceneneci Kerec
Oparbl )XeHIHAETI cay/ia MEeKTEeyJIEPiH allbIll TacTay
JKOJIBIHAAFBI KYPECiHIH OapiblK JKBUIIAPBIHIAFBI
Oactel keaepri Oonbin Kana 6epai. On Oyn npobie-
Manapael KCPO yirin eq a3 MaTepusIIbIK jKoHe ca-
SICH IIBIFBIHAAPMEH LIy MYMKIHIITiH MackeyMeH
YHEMi aKbUIIAChIN, 63 OMBIH BUIFHIa OpTaFa CaJbII
OTBIpJIbI. MOocelieH «yaKbIll MYIIKi» Ipo0JieMachl
TypaJbl el MbIHA TAKTUKAHbBI YCTaHy bl YCHIH/IBI:
«OYyeIri MO3UIMsl PEeTiHAC MICeIeH] OipKaKThI Iie-
IIyTe pyKcaT eTeTiH Oi3iH pemaKIusHBl OTKI3yre
THIPBICAWBIK; erep OYJ YCHIHBIC eTHece, Oy
MOCEJICHI IIapTTa MYJIe KO3FaMaybl YChIHY KaXeT
Oomazpl; YIIHII pedakuys PeTiHAe YaKbll Typajbl

Taynan KOIIaH eKi xakK Oipaell 6ac TapTChIH JereH
YCHIHBIC Kacay kepek. Kamaii Oonranga ma, mapT-
ta OmaKk TeppPUTTOPHUACHIHAAFHI YaKbIIl MYJIKiHE
KYKBIKTBI O€KiTy 013 YIIIiH IPUHIHUIIIHIE )OI Oepy-
re OonmmaiiTeiH Hopce» (Mancypos, 2007: 50).

Oinberre, Kenec oxiMeTi Ke3iHIE aTeU3M-
MEH yIIaHFaH HJICOJIOTHSIFa Kapama-KaIlbel MpUH-
oun  OONFaHIBIKTaH Oyl eKi Macene Kypmeyi
KUBIH TakeIpeill efi. COHABIKTaH, «EIIeCcTipMeK
eI JICH» JKOJIBIH ycTanFaH Hazip arambI3 kexepri
Maceenep i aiaHbIl eTyTe THIPBICTHL. Col Ke3aiH
CBIPTKBI icTep MuHUCTp DPyan XamzameH, e3re e
JKOFapHI JT1aya3bIMIbI KiciiepMeH cyx0aT OaphICHIH-
na Hozip mMyHpail kemiccesnep KesiHme Xumxaszna
KEHECTIKTIK cayJa »acay KYKBIFBI MEH Taimachl
ececiHe cays OacUIBUIBIFBI KEHeC YKiMeTi Oepe ana-
TBIH CasICH JKOHE MaTePHANIBIK «IKBHBAICHTTEP)
TypaJbl MOCEJIe KOsl aJaThIH/ABIFbIHA KO3 MKETKI3Ii.
Mocene KCPO-man KaXbUIBIKKA KeEJETIHACP MEH
«MyTaBBU(TEpAI» (Tayam eTymriiep) oHzaa xidepy
6oxarerH. Enmizig MyHBIH 0opi OfIaH IIBIFapBIIFaH
CBUITAY JKOHE KEHEC JXaFbl VIIH OChIHAY HeTi3ri
Macele IIeNIJIreHre JeliH Kejicce3al Oacrarl,
«Oi3MiH  KapChUIACTApBIMBI3ABIH ~ ©3/epi  YIIiH
KOJIAMIIBI KEJIeyMEeH» OHBbI Y3IIl TacTtay KarepiHe
YIIBIPATyIbIH KaXKETI JKOK JIeTeH Oaiimam jxacaybl
YLIiH OapIibIK Heri3 Oap.

Keniccesnin y3imin kaxysr xamsikka KCPO-ma
Ka@XXBUIBIKKA TBHIMBIM CaJNBIHYBIMEH TYCIHAIPLIII,
KeHeC YKIMETiHIH ©3reéMeH eTeHE OOJFBICHI
KEJIMEUTIH casicaThIHBbIH HOTUXEC JIeH TOICIpicHEeD
eni. Corgpikran H. TepexyioB KOponbre MbpIHAIal
MOJIMJIEME Kacay OPBIHIBI JIeTl CaHalbl: «Ke3iH/e
KeHeC — XW/Ka3 KAaThIHACHIH XaTTaydbl YCHIHFaH
KEHEC YKIMETI1 KOPOJIbIbIH IapT TYPabl YCHIHBICHIH
KaHaraTTeH Kapcebl anabl. Ox CayATeIH OYI1 KaJaMbIH
oubly KCPO-ra ceHiMI MEH IOOCTBLIFBIHBIH Oeirici
nen Oaramaianl, Oipak OCBI Mocelle JKOHIHAETI
KEJIiCCO3/i €Ki KaKThIH YKIMETI 63 MYyJHJeciHe
HEFYPIIBIM KOJIAMNBI JeTl IICHIeTiH YaKbITKa JeiH
KaJJBIpa TYPYIbl KOH CaHAMIbI JKOHE KOPOJbICH
KEIICCO3MMIH Mep3iMi Typambl Moceie OOHBIHIIA
MiKipiH alUTyBIH OTIHII».

VYaxpIn Typalibl Mocelie aca KypJelli *oHe Ma-
TEPUSIIAAPABl ANJIBIH-AIa MYKUAT 3epTTeyIi Ta-
nan ereni. MyHbIH ['emxacTarsl KeHec caydachblHa
KOWBLIFaH THBIM/IBI aJIBIT TACTAYFa TIKEIeH KaThIChI
koK. By MoceneHi TalkpuiayldaH SKalTapMaii-
MbI3, OipaK OyJl MoceleHi cayaa MIapThl Typallbl
KEeJICCO31IMI3/IiH TaKbIPBIOBIH KYPANHTBIH Macenesep
KaTapblHa JKaTKbI3y kepek» (MaHcypos, 2007: 96).

Ocxininike opaii, Cayn eniHae KaHIIaMa >XbUI
KBI3MET €Til, COJI eJJiH MAaTIIachiB TOHiperiHe,
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XaJIKbIHA CBIMIBI OoJyiFaH enmricid Kenec exiMeTi
MIAKBIPBITT  anmeil, 1937  KBUTBI  TAHTIOPKHCT,
XaIbIK JKaybl JISN aThIll TacTaFaHbl )KaHFa OaTabl.
Conpnpiktan Kenec ekimeTiMeH OalIaHBICHIH €Iy
JKBUIIaH apTHIK YaKbITKA JTOFAP.IbL.

Ocel opaifma a3-kem mierinic xacam, Ke-
Hec okiMmeri KkeseHiHIH 20-30-mmbl  KbUTHApHI
KazakcTan/pl KYIINEH KOJUICKTHBTCHIIPY TOTAJIH-
TapibIK PEKUMHIH KBICTIAFBIMEH KApKBIHABI TYPHE
KYPTi3iIreH cascaTblHa KpICKallla FaHa TOKTala
KeTkeH jkoH. OCBI Ke3eHJe acipece aybul mapya-
IIBUIBIFBIH  KOJUICKTUBTIK HEri3je KalTa Kypy ca-
sicaThl yaKBINITHIK MEHIIKTEpre e ©3 CalKbIHBIH
turizai. JKepiH, MaJblH TapThII aly, MELITTEpiH
alby XallbIKTBIH Hapa3bUIBIFBIH TYFBI3ABL. Cou
cebernti  xkep-xkepyepne, aram aitcak Co3ak,
XKericy, Cemeit xepinae ketepimicrep 0ac KoTepai
(Ko3bibaeB, AniaxyMaHoB, O0iIKoxuH, 1992: 12).

JlinmMeHn kypec OapbICBIHIA MEMJICKET Kymaii-
IIBUIIAP IBIH JIHU FUMapaTTAPhIH 13 Al HABINT OTKCH
KOK. 30-kK. OachlHIa-aKk MEMJICKETTIK OpraHmap
JMiHAapiapAbl  JIiHU FUMapaTTapblHAH  aWbIPHbL.
Kynaiicezgansipy cascaThl KApKBIHABI KYPTi3ireH
KEHECTIK J19yipe OWIIiK €3 YCTaHBIMAAPBIH 3aH/bI
eTiN KepceTy YIIiH MbIHAaIal yoXKAepai anFa TapT-
THI: «JIyFa KBUIATBIH FHMapar ecKipe OacTanpbl,
KOHMIEYACH OTKI3Y KOKET €Te/li, Y3aK YaKbIT OO
«meci3» 60C KaTHII, MaKCaThIHA Kapaii maijanaHbil-
MaiIpl; MEIIT >KaHBIHAA PECMH TYpPIE TipKeNITreH
JIHTe CEHETIHIEp KaybIMbl OK, MEIIIT 3aHCHI3
TYPZE 9PEKET eTeIi, al OyFaH «IiHU YHbIMIAp Typa-
JBI» 3aHMEH THBIM CallbIHFaH, KYIANIIbUIap ayFra
KBUTAThIH FUMAPATTaH XKOHE JIHU CaITTapIbl OPbIH-
JIayJnaH e3 epikrepiMeH 0ac TapTeIll OTHIP». OCHI-
JIafia Ke31H/1e YaKbIll MEHIIIT CaHaJIFaH MEUITTep
»KaOBUIBIM, ONapAbIH FUMapaTTapbl MEKTeN, KeHCe,
MOJICHH MEKEeMENepIiH KbI3MeTiHe Oepiii.

Mermmitrepaiy Oip OGeriri Koiima, T.C.C peTiHAE
IapyamblIblK MaKcaTKa MaiJgaHaThiH >Karaaiiap
Ia ke3gecTi. MpIcaibl, alilMaKkTa OpBIH aJFaH Oy
xKarjaitra katelcThl Kazakcran OpTanblK KOMH-
TeTiHiH xaTmbIckl JI. Mup3osa 1937 xeuiFel 14
MayChIMJIaFbl KaYJIBICBIHIA OYPBIHFHI IIipKEyJIep
MEH MENNTTEePAiH FUMapaTTapblH MOICHHU-aFapTy
MeKeMeJepi, acipece, KIyO, KiTanmxaHa,KHHO, MEK-
TenTepre OepilyiH Kamaraiay KaKeTTiri 6aca alTTel
(Makcar, 2007: 126).

3epTTey HITHAKeIEPi MEeH TAJKbLIAY
Hcnam epKeHHETiHIH KaubllTacybl MeH Ja-

MybiHIa OacrayelH [laiiFamMOapablH —Ke3eHIHEH
QNaThIH YaKbIll KYPBUILIMBIHBIH ajlap OPHBI €peK-
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me. KallbIpbIMABUIBIK TIapanapblHa OaFbITTalIFaH
yakpIll JKylecl WciaM [iHI KeINreHre AeHiH e
Ke3/IECKeHIMEH, MYCBhIJIMaH/Iap OHBIH ayKbIMBI MECH
KBI3MET CaJaJlapblH OapbIHINIA KEHEUTII, JKaHa ap-
HaJa JaMBITTHL

MyChIJIMaH MOICHUETIHE TOH YaKbIIT HHCTUTYTHI
Ka3aK JIalachIHA MCJIaM JiHiHIH TapaTybl HOTHXECIHIe
KOJIIaHbICKa eHe OacraraH. COHBIH HOTIKECIHIE
YVJIKeH MEIIT, Meapeceliep KYpPBUIBI, XaIbIKTHIH
JIIHY cayaThIH JaMBITY JKOJIBIH/IA MaHBI3IbI POJI OM-
Hambl. KeHecTik Ke3eHjie TOKbIpayFa YIIbIparaH
KONl Cajalibl yaKbIll KbI3METIH JaMBITY YMTBUIBICHI
enmiMizzie Jie KaiTa kaHFbeIpa Oactaapl. byraH Kazipri
Kazakcran MychiiMaH IiHM 6acKkapMachl TapanbiHaH
KOJIFa aJBIHBIT JKaTKaH j>KaHa OacTamaiap MbIcal
Oosa anmanel. Kasipri Tanaa enimisie KenTereH AiHU
MaceTeNiep/i MenTy e YaKblIl XKyiHeciH KeH HacuXaT-
Tar, Oip apHara OarbITTay — Y3aK Mep3imMjie KeMiciH
OepeTiH KeJelm OarbIT.

KopbIThIHABI

Hcnam MomeHMETiHIH HETi3Ti Kypammac Oediri
caHajaThlH Yyakelm >xyieci — [laiiFamOapnbiH
Ke3eHiHeH OacTram Kas3ipri 3aMaHza Ja MYCBhUIMaH
SNJICPiHIH KOMIILUIITIHAE IHU-JJIEYMETTIK Moce-
JIeep i MIeTTye ©3CKTUIMH caKTal KeJle yKaTKaH
MaHbI3AbI KypbuTbIM.  Kasipri Tanaa aneyerti xora-
pBI OCBIHAY >Kyie OapiblK emnaepae ACPIiK KeH
KOJIZTAHBICKA HE.

Enimizme Kenec exiMmeTi TYCBIHIA Y3UITCH
yaKbII XKYHECiHIH KalTa )KaHFBIPYbl KYNTapibIK ic.
KynanOait KaXbIHBIH 131H YKaJFall, )KAbIPMAaCHIHIITBI
FACBIPJBIH asFbIHIA TypKHAFa KOHBIC ayJapraH
KaHJIaCTapbIMBI3 IIET eJJIep/e YaKbIIl ally >KOJBIH
JKanFacTeipranbl Oenrini. Ocbl opaiija MapKyM
Xamupa Anrtaii: «1986 xputel 17 >xenTokcaHaa
KazakTap pecmu typae Typkusana «Kazak Typikrepi
YaKbIBIHY» KYpIbl. byl Kop Typik Ka3akrapbl MeH
JKEPTUTIKTI XaNbIKKa [iHH, OJIEYMETTIK, MOISHH
JKOHE DKOHOMHUKAIBIK KOMEK KepceTyre OarbIT-
tannel. Kypeurraiimmeurap 6omemn 19 anam caitnan-
Ibl. YaKbINTHI )Ky3ere acelpy YIIiH 6 MIUTHOH 534
MBIH TYPIK JUpAchl )KHHAIABD, el xka3ans! (Halife
Altay, 1986: 3).

ConbiMeH Kartap, blcramOymma 1992 KbuTbI
Typkus kazakrapbl amkan «Koxa Axmer fc-
cayil OUTIM >KOHE B3WSUIBUIBIK KOPBI» Ta YKYMBIC
kacaiinel. KopaeiH Herisri makcatel — Typkus
PecrryOnukacweiHIarel Ka3akTapra OKy, OLTIM, Mo-
JICHH JKOHE QJIEYMETTIK JKarblHaH KOMEK KOpCeTy,
HETI3rl pyXaHWITHIH KeTepy. byim Kop conay
CEKCEHIHIN KbUIAApAaH OacTay aibll, OHBI



III. Agunbaesa xoue T.0.

YUBIMIACTRIPYIIBUIAP/IBIH OackiHAa MapkyMm Pama-
3an Kapmeigar typran. On typansl Xacan Opai-
Tail «Emim-aiina FublT» aTThl eHoOerize: «Mapkym
Pamazan Kapibeimar con ke3eHAeri skirepin Kaszak
KacTapblHbIH Oipi OonaTbiH. Byn TamanTTBl *Kac
Kazak 1976 >kpUimblH OachlHIAa Kas3ak aybUIBIH
«Kazak keHT» jaen aTaliMbI3 JIeM TAJMbIHBIN, ©3
aybuteiHa «TYpKICTaH Ka3ak OTaybD» aTThl Ka3ak
JKaCTapBIHBIH KIYOBIH YHBIMIACTBIPHIN, SIAe0ip
KeJIeHCI3iKTepre OaianbicThl «[ YHEILT» aTayblH
anraH (Opanraii, 2005: 124).

Kop ambutran kesne, kopra AbOaynxak MMpan
xkoHe Kypmanuss Nomkel ecimmi eki akcakan o3
JKEepIepiH: «TeK Meapece OOJCHIH» AETeH IIapT-
el Oexin Oepren. Cou xepre keTi KabaTTel KOp
OPTAaJIBIFBI JKOHE MeJIpece FUMapaThbl TYPFhI3bLIA b
KopapIH YiBIMIACTBIPYBIMEH IIUPEK FACKIP aPAChIH-
Jia ocbl oKy opHbIHa Kazakctan, Monromnus, Keitaid,
Peceif MemitekeTTepiHEH MBIHFA )KYBIK IIOKIPT TOPic
anpin, JiHM cayaTelH amkaH. Ocbl MenpeceacH
TONIM asrFaH OipKarap >KacTapbhIMBI3 Kazipri TaHma
JIiH caJlachIHJa >KEeMICTi KbI3MeT eTyae. KopabiH
Kazakcrannars! prmmranst KM/JIb-mer memopanym
JKacachll, Kasipri KyHue ne Kapranpiarsl Kbi3nap
Menpececi MeH Y IIKOHBIP/IAFBI YIIap MeJpececine

nemeymrinik eryne. JXKorapeimarsl «Kazak Typikrepi
yakbIObD) KeOiHECe MOICHU-JIEYMETTIK Iapaiapra
atcansicca, «Koxa Axmer Slccayid OimiM XiHe Ta-
pacaT KOpbD» MOAEHH, QJCYMETTIK JKOHE pyXaHU
caliaJIarbl OarbITTa XKYMBIC JKacauIbl.

Emimi3 Toyencizmik anFaHHaH KeHiH enjeri
MYChIIMaHAApAbIH JliHu OackapMachl KYpPBUIBII,
Kep-Kepiepae — MeIiT-MeApeceiep  allbUIIBbL.
TMJ afimarbsiaia Oipereil ®KoFapbl IiHH OKY OpPHBI
— «Hyp-Myb6apak» Erumer wucmam wmomeHueTi
yHHBepcuTeTi Ae Mpicklp Yakpin MuHHCTpIIIr
KapakaTblHa cajiblHFaH OonateiH. llapurarra
OCBIHBIH 09pi yaKbIll MYJIKTEpi OOJIBIN TaObLIa b,
VYaKpINTBIH KbI3METI TapUXH JKOJIFa KOWBUIFAH €I1-
Jepie OHBIH YII TYpi KalblTacKaH. ATam alTcak,
Taza OiHW (MemmiT-Menpece), KalbIPBIMABLIBIKKA
apHasiFaH (0apiblK KalBIPBIMIBUIBIK TYpJIEpiHe
apHaIFaH KopJjiap), Yprakka apHairaH (Ypriakka
JUBUJICH]II TeH OOJIIHETIH KOp). YaKbIl TaKbIPHIObI
— eN;iMi3ze MiHW CaHaHBl KalTa >KaHFBIPTyda OTe
e3eKkTi MoceneHiH Oipi. COHABIKTaH TapuxTa ©3
MAaHbBI3[bUIBIFBIH  JOJICNIICTEH YaKblll MOCEJECIH
KaldTa >KaHAaHABIPHI, KEH KOJIIAHBICKA EHTi3y
eiMi3/IeTi KeNTereH AIHU-IEYMETTIK Macelenep i
LIenryie MaHbI3Fa He.
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KA3AKCTAHAA AIHN TO3IMAIAIK MOAEHMETIH
KAADBITITACTBIPY TOXIPUBECI

Kasipri >karaarrapaa AiHM TOAEPAHTTbIAbIK MSAEHMETI MeH KOFaMHbIH, 9AeyMeTTiK-cascu
TYPaKTbIAbIFbIH CaKTay MOCEAECIH 3epTTeY epeKLe 63eKTi TEOPUSAbIK, XKOHE NMPaKTUKAAbIK MIHAET GOAbIMN
TabblAaAbl. ABTOpAap OYA MakaAasa KoHpeccusiapaablk, AMAAOrTbl CakTay TYPIHAEr MCAaMHbIH, COHbI-
MeH KaTap NpaBOCAABME MEH KaTOAMLIM3MHIH POAIH aliKblHAQY, STHOCAPaAbIK, )X8He KOH(eccusiapabIk,
©3apa KapbiM-KaTbIHACTbl CakTay ToxipnbeciH Gararay Heri3iHAE€ AiHM TOAEPAHTTbIAbIK, MOAEHMETIH
KAABINTACTbIPY MYMKIHAITMH aHblKTay MakcaTbiHAaa KasakcTaHaarbl Kenbip AiHM  yMbIMAGPAbIH
KbI3BMETIH TaAAalAbl. MakaAa aBTOpAapbl Ka3akCTaHAbIK KOFaMAAFbl MCAAM, MPaBOCAABME XKOHe Ka-
TOAMUM3M KbI3METiH TaAAQy Heri3iHAE AiHM TOAEPAHTTbIAbIKTbI CaKTayAblH KAAbINTACKaH TaxipnbeciH
awaabl. CoHbIMEH KaTap aBTOPAAp KOM3THWMKaAbIK, KOFAaMAAFbl TOAEPAHTTLIAbIK TeK 9AeymeTTe
6ap 3THOMOAEHM, AiHM, KOHMECCUSABIK, aiblPMALLbIAbIKTAPAbI MOMbIHAQYAbI FaHa €MeC, COHbIMEH
Gipre «aayaH TypaiaikTeri GipAikTi» yFbiHYAbl AQ Ginaipeai. COoA yakbiTTa KoFamaa 6ap 3THOMBAEHM
arbipMaLlbIAbIKTapFa ©3iHAIK MOHI 6ap XXOHe XXOHE MHCTUTYLMOHAAABIK MoH Oepiamerai. CoHaai-
ak, aBTopAap KasakcraH PecnybamkacbiHaa OyA «aAyaH TypAiAikTeri OipAik» OpTak, asamMaTTbK,
GiperenAikneH Kamramacbi3 eTiAeTiHiH atan eTTi. MakaAa aBTopAapbl KasakCTaHAbIK, KOFaMAaFbl MC-
AaM, NPABOCAABME >KOHE KAaTOAMLM3M KbI3METIH TaAsay HEri3iHAE AiHM TOAEPAHTTbIAbIKTbI CaKTayAblH
KAAbINTACKaH TeXipnOeCiH alaabl.

TyiiH ce3aep: TOAEPAHTTbIAbIK, AiHW TOAEPAHTTbIAbIK, KOM3THUKAABIK KOFaM, YATApPaAbIK, AMAAOT,
KOH(eccmsapaAbIK, AMAAOT, 3THocascat, XaHadu mashabbl.
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Experience of forming a culture of religious tolerance in Kazakhstan

In modern conditions, a particularly relevant theoretical and practical task is to study the problem
of a culture of religious tolerance and the preservation of the socio-political stability of society. In this
article, the authors analyze the activities of some religious organizations in Kazakhstan in the context of
identifying the possibility of forming a culture of religious tolerance, based on determining the role of
Islam, including Orthodoxy and Catholicism in the format of maintaining interfaith dialogue, assessing
the experience of maintaining interethnic and interfaith relations in general. The authors of the article
reveal the established experience of maintaining religious tolerance based on the analysis of the activity
of Islam, Orthodoxy and Catholicism in Kazakhstani society. The authors also note that tolerance in a
multi-ethnic society implies not only the recognition of existing ethno-cultural, religious, confessional
differences within society, but also the awareness of "unity in diversity". Then the existing ethno-cultural
differences will not be given self-sufficient and institutional significance. The authors also note that in
the Republic of Kazakhstan this “unity in diversity” is provided by a common civic identity. The authors
of the article reveal the established experience of maintaining religious tolerance based on the analysis
of the activity of Islam, Orthodoxy and Catholicism in Kazakhstani society.

Key words: tolerance, religious tolerance, multiethnic society, interethnic dialogue, interconfes-
sional dialogue, ethnopolitics, Hanafi madhhab.
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OnbIT (hopMUPOBAHUS KYALTYPbI PEAMIMO3HOM ToAepaHTHOCTH B KazaxcraHe

B COBpEMEHHbIX YCAOBMSIX OCOOEHHO aKTyaAbHOM TEOPETUKO-MPAKTUUECKON 3aAauent SBASETCS
MUCCAEAOBAHUE MPOOAEMbI KYAbTYPbl PEAMIMO3HOM TOAEPAHTHOCTM M COXPAHEHUSI COLMO-TIOAUTUYE-
cKoW cTabuAbHOCTM 0bLLecTBa. B AQHHOM CTaTbe aBTOPbI AHAAMBUPYIOT AESITEALHOCTb HEKOTOPbIX pe-
AVIIMO3HBIX OpraHu3aumi B KasaxcraHe B KOHTEKCTE BbISIBAEHUSI BO3MOXKHOCTU (POPMMPOBaHUS KyAbTY-
pbl PEAMIMO3HONM TOAEPAHTHOCTH, Ha OCHOBE OMNPEAEAEHNS POAU MCAAMa, B TOM UMCAE MPABOCAABUS U
KaToAMLM3Ma B hopMaTe COXPaHEHUS MEXXKOH(ECCMOHAABLHOIO AMAAOra, OLEHKMM OrbiTa COXPaHEHUS
MEX3THUUYECKOTO U MEXKOH(ECCUMOHAABHOIO B3aMMOOTHOLLEHUS B LEAOM. ABTOPbI CTaTbM pPackpbl-
BAlOT CAOXMBLUMICS OMbIT COXPAHEHWNSI PEAUTMO3HOM TOAEPAHTHOCTM Ha OCHOBE aHaAM3a AeSITeAbHO-
CTW UCAAMa, MPABOCAABMS M KaTOAMLIM3MA B Ka3aXCTAHCKOM 06LLeCcTBe. ABTOPbI TaK>KE OTMEYAIOT, UTO
TOAEPAHTHOCTb B MOAM3THMYECKOM OOLLECTBE NMOAPA3yMEBAET HE TOAbKO MPU3HAHME CYLLECTBYIOLLMX
3THOKYAbTYPHBIX, PEAMIMO3HbIX, KOH(PECCMOHAABHBIX Pa3AMYMIi BHYTPU COLIMYMa, HO M OCO3HaHue
«€AMHCTBA B MHOroo6pasmm». Toraa MMeIoLLMMCs STHOKYAbTYPHBIM pasAnumsm He ByAeT npnaaBaTbes
CaMOAOBA€IOLLEE M MHCTUTYLIMOHAAbHOE 3HadyeHHe. ABTOPbI TakxKe OTMevatoT, uTo B Pecriybamke Ka-
3axCTaH 3TO «eAMHCTBO B MHOroo6pasuu» obecrneumsaetcs obLen rpaxx AQHCKOM MAEHTUYHOCTbIO. AB-
TOPbI CTaTbM PACKPbIBAOT CAOXKMBLUMICS OMbIT COXPaHEHUS PEAMITMO3HOM TOAEPAHTHOCTM Ha OCHOBE

dHaAM3a AeATeAbHOCTU NCAaMa, NMPaBOCAaBUA N KaTOAMUM3MA B Ka3aXCTAHCKOM O6L1J,eCTBe.
KAtoueBble cAoBa: TOA€PAHTHOCTb, PEAUTNO3HAA TOAEPAHTHOCTb, MOANITHNYHECKOE O6llJ,eCTBO/ Me-
YKITHUYECKUI AMAAOT, Me)KKOHdI)eCCMOHa/\beIl;I AMNAAOI, 3THOMOANTUKA, XaHadﬁ)MTCKMVI Masxab.

Kipicne

JliHM TOJNEPaHTTHUIBIK MOJCHHUETI MACEJIECiH,
KOFAMHBIH ~ QJIEYMETTIK-CasiCH  TYPaKTBUIBIFBIH
CaKTay/IblH JKMHAKTAIFaH TOXKIPUOECIH 3epTTeyiH
©3EKTUNr Ka3ipri JKargaiiia epexiie MaHbBI3IbI
TECOPHUSUIBIK-TOKIPUOETIK MIHACT OO0JBII  TaObI-
magel. Kazipri xarmaiina KyHKepic MoJeHHETI
— Oy KypMeT TeH Te3IMIUNK MoaeHueTi. byn
MOJICHHET KAIIBINTACy YIEPiCiHae, O 9p TYpJi ay-
KBIMJIAFbl  COFBICTAPMEH, KaKTBHIFBICTAPMEH JKOHE
JaFJapbiCTapMEH  TOJNTHIPBUIFAH  a3alThl  MBIH-
KBUIIBIKTAp OOMBIHAA aKbIpbIHAAN Kypbutyaa. Ka-
3ipri skarmaiima ojempae OOJNBIN JKaTKaH Kypaewi
QJIEyMETTIK-CasiCH YAEpiCTep 9p TYPJIIi XaIbIKTapIbIH
OeibiT katap eMip Cypyi, amaMIapAblH axaM-
TEepIILTIK JKOHE JAEMOKpATHSJIBIK KaiTta Kypy Ooii-
BIHIIA JKYMBIC ICT€y MYMKIHIITI VIOiH OpTypdi
XaJBIKTapbl, HOCUIIEPIi, QJIEYMETTIK TONTapIBI,
Myanenepai OipikTipyre KaOijeTTi >Kaifbl3 Heri3
TOJIEPAaHTTBUIBIK OOyl MYMKiH €KEHIH KepceTeli
(Bonoryxun, 2006).

3aMaHayu axyanna KYHKepIC MOIEHHETI —
OYJ1 KypMeT TeH TO3IMIUIIK MoaeHueTi. by mo-
JICHUET KaJBIIITacy YHAepiCiHme, OJ 9p Typii ay-
KBIMJIAFbl  COFBICTAPMEH, KAKTBHIFBICTAPMEH JKOHE
JaFapbICTADMEH TONTHIPBUIFAH a3alThl MBIHXKBLI-
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IIBIKTap OOWBIH/IA aKBIPBIHIAT KYPBUTyIa. 3aMaHayn
KOoFaMm/1a KapaMa-Kai bl ypaictep 0ap. bip sxkarpiHan
OayraMaiel HICOJIOTTSUTBIK OaFmapiaMaiiapra JIereH
TOJICPAHTTHI KAPBIM-KaThIHAC ©3€KTi 0oJica, eKiHIII
JKaFbIHaH 9p TYPJl KOFaMIAacThIKTap apachiHIarbl
e3apa SNEYMETTIK, CasiCH JKOHE MOJICHH TO3IMCI3IIIK
Oenrinepi Oarikanaabl. MyHaal TO3IMCI3MIKTIH HET131
perinae AiHU (KOH(MECCHSIBIK) ailbIpMaIIbUIBIKTAp
XUl faexiapampsuiaHansl.  Kasipri yakeirra Oy
allBIPMAIIBLUTBIKTAPIBIH KOFaMFa JeCTPYKTHBTI He-
Mece KOHCTPYKTHBTI 9CEpIH 3epTTey OTe KaxkeT
OOJIBII TaOBLIAEL.

TakpIppINTHl  TAHAAYABI
MAaKCcaThl MeH MiHJaeTTepi

AdiieKTey KIHe

TonepaHTThUIBIK (DEHOMEHIHIH opTYpJi ac-
nekTinepi merengik 3eprreyminepmer: K. JleBu-
Crtpocc, K. Dmepc, b. VYumesamc, I'. Ommopr,
K. Jlopenu, JIx. Kennu, M. Yonuep, b.2. Puspaon,
L. J. Skitk, C.W. Bauman, E. Mullen, P. Nicholson,
Y.Ch. Zark, xone JlebemeBa .M., Credanenko
T.I'., Tatapko A.H., Muemioa M.II. xoHe T.0.
CHUSIKTBI OpBIC FaJBIMIAPBIHBIH KYMBICTapBIHAA
3epPTTEITCH.

Kazakcranma s3THOcapanbIK KoHE KOH(ECCHs-
apaJbIK KaThIHACTAP/a TYPAKTBUIBIKTHI CAKTAY KOHE


mailto:nurtut29@gmail.com

H. baymanos xoHe T1.0.

TOJICPAHTTBUIBIKTEI JAMBITY €peKIle MaHbI3IbI 00-
neimtadeuians (Kameipxxanos,2013). KazakcTanabik
FaJIBIMJIaPJIbIH JKYMBICHIHIA Ka3akcTaH XaaKbIHBIH
OipiiriHaeri TYPaKTBUIBIKTHI JKOoHE OeHOITHIUTIKTI
CaKTayJlarbl JIiH MEH CEHIMHIH POJIl MOCeNIeCiHe Kol
keHin Oemineni. Anraes K., Aroros H., Byp6aes T.,
BanrumoOaes A., I'abutos T., Ecum I'., MonngabexoB
K., Hypxano b., Mup3abekoa A., Kenxebaes
C., Cabutr M. CHSKTBI Ka3aKCTaHIBIK FalbIMIap
OCHOITIIUIIK  MOJACHUETIHIH  TY)KBIPBIMJIaMAaChIH
JNalblHAayFa YJIKEH Haszap ayaapasl. byposa E.,
Hreicanbaes A., Kampipxano P., Komuurun C.
JKYMBICTapBl Ka3aKCTaHJBIK KOFaMIaFbl TOJIEPaHT-
TBUIBIK MaceseciHe apHairaH. McmaramberoBa 3.,
KapabaeBa A., AybakupoBa C. >KYMBICTapbl Majie-
HUETapaJIbIK 0alIaHbIC MAaFBIHACKIHIAFbI TOJICPAHT-
TBUTBIK MOCEJIECiHE, TOJIEPAHTTHUIBIKTBIH SJIEyMeT-
TIK-QUITOCOPUATIBIK aCHEeKTUIepi Typallbl cayajFa
apHaJFaH. Anaia iHA TOJEPAaHTTHUIBIK Moceseci
JKETKITIKCI3 3ePTTENTeH OOJIBIN TaObLIa b,

JliH1 TOJIEpaHTTBUIBIKTHIH €PEKIIIe MOPATbIIBIK-
pyXaHW KYHIBUIBIK PETIHJE KAJIBINTACYbl TapH-
X JaMyIbIH V3aK JKOJIBIHAH oTTi. MwmmepaTtop
KoHCTaHTHHHBIH XpUCTHAH I PKEYiH 3aHAACThIPFaH
XKoHe PUM UMIepHsChl ayMarbiHIa XpUCTHAHIAPIbI
KyJajlayfa THBIM cajaTblH 3aHfIbl aKTiH OipiHIi
QIEYMETTIK-TapUXHU KE3€H JICIl €CeNTEreH KOH.

MunnuoHgaraH  amamaap agamaapiablH  JIiHU
OOCTaHIBIKKA, OJAPABIH MiHW KaKETTUIIKTEpiH
KeJIeprici3 KaHaraTTaHIBIpyFa KYKBIFBI — HETI3Ti
ipreqi KYKBIK, OHCHI3 OpPKEHHETTIH, MEMJICKET-
TUTIKTIH, a3aMaTTBbIK KOFaMHBIH, MOIEHUETTIH
KaJIBINITBI JaMybl MYMKIH €MeC JIeTeH CEeHIMIe KeJ-
reH ke3ne, XVIII — XX raceipmapaa keneci Ke3eH
kypeianel. BYY bac AccamOuesicel KaObLinaraHn
«AnlaM KYKBIFBIHBIH JKaNIbIFa Oipaed aexiapa-
musicely (1984) — Oyran monen. bynm kyxkar miHu
0OCTaHABIK KaFWIACBIH TYKBIPBIMIAWIBEL:  «Op
aJlaMHBIH OH, ap-0KJaH JKOHE JIiH OOCTaHJIbIFbIHA
KYKBIFBI 0ap; OYJI KYKBIK 3 MiHIH HEMece CEHIMIH
©3repTy EpPKIHJIr KOHE 63 JiHIH HeMece CEeHIMiH
JKeKe-Tlapa, COHBIMEH Karap OackajapMeH YCTaHy,
coHjaii-aKk 1miMae, rubajaTTa >KOHE MIHH JKOHE
CAJITTHIK paciMaepi opeIHAayaa OackaiapMeH, KO-
FaMJIBIK HEMECE YKEKE TOPTIMIIEH Oipiiece OTHIPHIIM
OpBIHAAYOBl KaMTHABD (AaM KYKBIKTapBIHBIH
JKanmbiFa Oipaeit nexnapauuscsl, 1948).

Ochl MaKaJIaHBIH MaKCaThI JIIHU TOJICPAHTTHUIBIK
MOJICHHETIH KalbINTACTBIPY MYMKIHAITIH aHBIKTay
MoHMOoTiHIHIE KazakcTaHmarsl Keibip JiHN YIHBIM-
JApJBIH KbI3METIH CUNATrTay OOJBIN TaOBLIAIbI,
HEri3ri MiHIeTTepl KOH(pECCUsapaiblK IHAaJIor-
THl CaKTay TYPIiHAETi WClIaM, TPaBOCIAaBHE KOHE

KaTOJIMIM3MHIH POJiH afKbIHIAY, STHOCAPAIIBIK
JKoHE KOH(eccHsapalblK e3apa KapbIM-KaTBIHACTHI
cakTay ToKipuOeciH Oarayiay OOJIBIT TaObUIAIBI.

FroiabiMu 3epTTey daicHamMachl

3epTTey TCOPHSIIBIK, TAPUXU KOHE CaIbIC-
TapManbl Taiaay JKoNbIMeH Kyprizummi. Jimmi
GUITOCODHSITEIK ~ OJICYMETTIK-MOICHH — KYOBUIBIC
peTiHAe TYCIHIIPYAIH 9iCHAMAJIBIK HETI3epi JiH
CaJlaChlHJIa TECOPUSUIBIK TYPFBIJAH IBICHIKTAIJIbI.
Byn omic MoneHH, oleyMeTTiK KoHE JIHH KYHJbI-
JIBIKTAPbIH, COHBIH IIIHAE TOJEPAHTTHUIBIK KYH-
JIBIIBIKTaPBIHBIH )KYMBICBIH Oarajgay MEH CHIIATTay-
JIbI aHBIKTAyFa )KOHE KOJIJaHyFa MYMKIHIIK Oepi.

Herisri 00J1im

KazakcTannblK KOFamJibl >KaHFBIPTYABIH Kap-
KbiHABL yaepici XX-XXI facklpnap TOFBICBIHIA
O3IH/IIK «IIHH KaliTa epliey OoyipiHe)» allbIll KeJi.
ConpiMeH KaTap OyJ1 pyXaHHW JKaHFBIPY YyaAepici
Oypeiarel Kazakcran kesnmectipmeren Oenrimi Oip
Macenenep/i ae aHbIKTa b1, Enjie KoemkoH(peCCHsIbIK
KEHICTIK KYPBUIABI, OHBIH KypaMbiHa KazakcTtan
YIIiH JOCTYPII MCIaM MEH XPUCTHAHIBIKTHIH Oap-
JBIK JiHU  OipiecTikTepi, COoHIad-aK JaCTypii
eMeC J[IHM KO3FaJbICTapblH JKaHa YHBIMAAPhI
kipai. Kazakcranra IiHM JKCTpEMHU3MHIH €HyiHe
BIKITYaJl €TeTiH, JECTPYKTHUBTI )KOHE TOTAINTAPIIBIK
OarbITTarbl JKaJdFaH JIHM YHbIMIAp Taina OOkl
CoH/IBIKTaH KOFAMHBIH OJICYMETTIK-CasCH KOHE
SKOHOMHKAJIBIK TYPaKTHUIBIFBIH CaKTayIblH Oapa-
0ap MOACHH-OJICYMETTIK VATICIH 131€y MaHBI3IbI
QJIEYMETTIK OarmapiamMaliapabiH Oipi.

3amanayn KazakcraH — €3iHIH MOJICHU J9C-
TYpJepi MeH AiHM HAaHBIMIAPHI 0ap KY3lIeH acTam
STHUKAJBIK TOIITAPABIH OKUIIEp] TYPATHIH eTeMEH/II
3aiteipel MemyiekeT. OmapaweiH imniage LbrFeic
EyponanbiH exingepi: uexrtap, MOJSKTAp, PyMbIH-
nap, bantelk karanayel, baTeic YkpauHaHbIH
exinmepi Oap. Onapmen Oipre Kazakcran ayma-
FBIH/IA KBIPFBI3NAp, OamkypTrap, OypsTrap, antai
XaJIKBIHBIH ~ OKUIJEpi, JYHFaHIAp, HWPaHIBIKTAP,
OpBICTap, TaTapyap, TIOKIKTEp, TYPIKTEp, KapicTep,
KYpTTep, IIemieHaep, e30eKTep, YUFBIpIap eMmip
cypeni (A6maxkmmon, 2009: 32; Hcmaramberosa,
Kapa6aepa, 2015: 158). Kazakcranaplk Koramia
BIHTBIMAKTACTBIKThI KAJBIITACTHIPY YIIiH, OJIAPIbIH
MOJICHH-3THHUKAIIBIK ~ Olpereilyiirin  cakray VIIiH
OalfbIprpl FaHa eMec, Oacka YIT OKUIIEpiHIH e
JIOCTYpJIepi MEH JIHJEPiH JKaHFBIPTY YILIiH JKaraan
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xKacay oNEyMETTIK-MoIeHH Taxipubenepain Oipi
Oomeim TabbuTanEl (AOmakumos, 2009: 32; Ucma-
ramOeroBa, Kapabaesa, 2015: 158).

Koram/1a ToepaHTThUIBIKThI KATBIITACThIPY IbIH
MaHBI3Bl  TOKIpHUOECi KazaKCTaHIBIK KOFamMia
OPTYPJIi XaJIBIKTAP IbIH OKIJIICPIH BIHTBIMAKTACTHIPY
0opITT TaOBLTABI. ©3apa KapbIM-KaThIHACTAPIaFhI
BIHTBIMAKTACTBIK, COHJAW-aK KOMYITTHI, KOIITHH-
KaJIbIK Ka3aKCTAHIBIK KOFaM/a OpTYpJi IiHH KOH-
(deccusiap exiepiHiH MEMJICKETIICH AYPHIC Ka-
PBIM-KATBIHACTAPBIH KAJIBIITACTHIPY OTC MAaHBI3/IbI
aneyMeTTik Oardap Oosibin TaObuiagbl. OChl Mak-
carta MEMJICKET Jp OHIpJe 3THOCApPANbIK KOHE
KoH(eccusiapallblK AUAIOT TEeH KeNiciMIi Koijaay
casicaThIH XYpri3ye.

JiH e3iHiH Tapuxu AaMybl OapbICBIHIA Mo-
JNEHUETTIH aXKpIpaMac Oeuriri peTiHie Oacka Ii-
HU idiMaepre Te3IMAUIIKTIH OH ToXipuOeciH
JKuHakTai amael. COHOBIKTAH MIHWA UTIMIEPIiH TO-
JIEpaHTTHl KapbIM-KaTbIHAC TOXKIpUOECIHIH OCHI OH
OeririH cakray, oJapibl 9pTypii KoHdeccHsiap
apachIHJIAFbl QJICYMETTIK-MOJICHH TYPaKTBHUIBIKTHI,
OCHOITIIIIIK TIEH KENCIMIII CaKTay »oHE HBIFAUTy
iCiH/IeT1 HeTi3rl KaFuja PeTiHJe aHbIKTAy — HCIIaM-
HBIH, TIPaBOCIABUEHIH, KATOJIUITU3MHIH KOFaM-
JaFbl JIHH KbhI3METIHIIE MaHBI3IBI OOJYhl KEpek.
Kondeccusapansik  KemiciMai  KaMTaMachl3 €Ty
iciHAe NIHW YWBIMAAp MEH YJITTBIK-MOJIEHU OpTa-
JBIKTapFa HaKTHI KoJijay kepceryi Tuic (Tambyma-
ToBa, 2013; Kypan, 1990).

Kazakcran PecnyOiukacblHIarel KOoraMm Ta-
pUXH JKOHE JSCTYPNI TYPFBIIAaH HETi3iHeH eKi
JOCTYpJii  JiHre OarbITTaJFaH: CYHHUTTIK UC-
mam (Xanahu wmozhaObl) joHEe mMpaBOCIABHEINIK
XPUCTHAHIBIK. bBIi3MiH emiMi3geri aiHaapiiapibiH
KeMmIiiri, sk 95%-b1 OCHl TIHAEPAIH OKiJaepi.
Kazakcrannsik koramaa XaHapuT Ma3haObl Kazak
XalIKbIHBIH ~MOJICHH-TAPUXU HETI3JIEpiHE Tapu-
xu Oetiimaenren (banmanos, 2018:168). Xanadu
Mo3haObl — WCITaMHBIH €H TOJEPAHTTHI TapMarbl,
OHBIH imiMaepiHiH Herizi Kypan men CyHHerTe
YCHIHBUIFAH TOJICPAHTTHUIBIK WCsIIapbiHAH Oacray
anaznel. Kypanaa kenren cypenep 6acka JiHueriiep
JKoHE Kynaiira ceHOeHTIH amampaapra JereH ToJie-
PAHTTHI KO3KapacThl KyaJlaHABIPAJIbl, KaKCHUIBIKKA
makpipagpl:  «KakchUIBIK TICH JKaMaHJBIK TEH
emec. JKaMaHIBIKTBI €H KOPKEM TYPJAEC KOJFa Call.
(CKamanapIKKa KapChl )KaKCBHUIBIK KbLT) CoJT yaKbITTa
CeHi MEH eKeyiH apaHja AyIIaHabIK OosFaH Oipey,
eTe JKaKeIH JOcCTail Ooneim keremi» (cype 41:34).
Jlinu OocTaHMBIK — HCTIaM KapuslaraH HEri3ri agam
KYKBIKTapbIHBIH Oipi: «JliHre MokOyprey KoKy
(cype 2: 265). Erep agaMHBIH AYHUETAHBIMBI MEH
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ceHimzepi MoXOypii Typle KaibIlTackaH 00d-
ca, aJaM OMIpJiH TOJBIKTBIFBIH CE31HE ajIMai bl
(Kypan, 1990).

Kazak xaikpl OeHOITIIITIK TeH TaTy KOPIIUTIKTiH
KOFaphl, pyXaHH, aJaMIepiiiliK KyHIBUIBIKTapbIH
KapHsUTATHIH MCTIaM UAesUIapblH KaObuaaabl. Xa-
HapuT nmoctypi Kypan umpesmapein Oacka miHAEp
oKUIZepiHe TO3IMIIUTIK TYPFBICBIHAH TYCIHIIpeni:
«(Myxammen F.C.) erep mympiktepaen Oipey ce-
HEH TaHa Tijiece, OHJa OFaH AJIJIaHbIH CO3iH THIHAA-
ranra jgeiin manHa Oep. CoHaH cOH OHBI OeHOIT
OpHBIHA JKeTKi3. byn onapaplH TyK OUIMEHTIH en
exeHmirinen» («Toybe» cypeci, 6 asar) (Kypaw,
1990).

Kazakcranmarsl IocTypili WCliaM JIiHH Te31M-
IUTIK  KarujatbiHa HerizgenreH Kasakcran wy-
ChUIMaHImapel giEM  OackapmacwkiHBIH ~ (KMJI)
KpI3MeTiMeH ycbiHbUIFaH. KMJIDB nepbec  yiibim
peringe KazakcTan Toyenci3miria xapwsuiaraHFa
neitin, 1990 »xpuibl KanelmracThl. 1941 KbLI-
nmaH Oacranm pecrmyOnmKaHBIH Vciiam >kaMaraThl
Opra Asust meH KazakcTaH MycChUIManAapbl AiHU
0ackapMachIHBIH KypambIHa Kipai. MydTusarTsin
0acThl MiHAETI — JiHM TO3IMALUIIKTI caKTay XoHE
MyChUIMaHIapra Topoue MeH Oirim Oepy. KM/Ib
AcraHamarpl OJNEMIIK JKOHE JOCTYpIi MJiHzIep
KOIIOACIIBUIAPBIHBIH ~ ChEe3JICPIH YHBIMIACTHIPYFa
XKOHE OTKi3yre OenceHAl Karbicaabl. MydTust
YJIKeH arapTyIIbUIBIK JKOHE TopOUWE KbI3METIH
KYpTizeni, ra3erTep MeH >KypHAIIap IIbIFapajibl,
ramamTopaa Pyxanu GackapynbiH www.muftyat.kz
JlereH BeO-caifTel xyMbIc ictedmi. 2015 Keumabg
akmaH aiipiHaa KaszakcTtaH uWMaMJapbIHBIH 1-1ii
¢dopymbr oTTi. DOpPyM KOPBITBIHABICHI OOWBIH-
ma «KazakcraH MycbuiMaHgap Iiatgopmacey,
«KazakcTan MycpIIMaHAap [iHA OacKapMachl
KBI3METIIICiHIH 3TUKACHD) aTThl MAHbI3/IbI KYKATTap,
conmaii-ak ~ «MIMaMHBIH  TyIFainslKk — OeliHec»
KoHe «MYCBUIMAaHHBIH TYJIFAJbIK OCHHEC» aTThl
ecHeTTepi OipaybI3aad 0aCITBUTBIKKA aTBIHIIB.

MydTusr coHpaii-ak TYpakThl Heri3ne mOiH-
apaJbIK JUANIOT Mocenenepi OOHBIHINA FHUTBIMHU
KoH(epeHmsap, Qopymmap MeH CeMHHapIap
yiteivaacteipansl. KMJIB  dopymaapsHbIH - HeTi3ri
MAaKcaThl — eNIMI3/IiH MYCBUIMAaHIAPbIH KaH-KAKThI
arapTy, TapacaTTBUIBIKKA TOpOHENey, MEMIICKETTIH
3afibIpIIbI HETI3JIEPiH KypMeTTey, MYChUIMAH yKaMara-
TBIHBIH, OBITBIPAHKBUIBIFBIHA KO OepMey, Oacka JIiH
eKiyiepiMeH OeidiT Karap emip cypy, eljieri 3THO-
capaiblK JkoHE KoH(eccHsapablK TYPaKThUIBIKTHI
cakTayra OapbIHIIA YIIEC KOCY.

My(THUATTBIH KOJJAaybIMEH TapUXH-MOJCHU
€CKePTKIITep MEH MEUITTep KaJIbIHA KeITipiimi


http://www.muftyat.kz

H. baymanos xoHe T1.0.

JKOHE KAHFBIPTBHUIABL, JKaHa TiHH FUMaparrtap, Me-
npecenep canbiHAbL. Kazipri yakeirra emge 2507
MYCBHIJIMaH MEIIITi KyMbIC icTeini. KazakcTanapik
KOFamJia TYPaKThUIBIK TI€H TOJCPAHTTHUIBIKTHI
HBIFAWTY YIIIH MYCBUIMaH IiHiHiH eKkiinepi «Kaibl-
PBHIMJIBUTBIK,  KOPMEHKEC» YpaHBIMEH KaHbIPBIM-
JIBLTBIK, aKIHSIIAPBIH KYPTi3ei.

Xanapu MmozhaObl — Oacka AiHM KoH(eccus-
nmapMeH Oei0iT KapbIM-KaTBIHACTHI cakTay (Qak-
TOpJIapbIHbIH Oipi 0okl TabbuIaaAbl. OHBIH HEri3ri
KBI3METi MYCBIIMaH JIiHIapJiapbl apachbIHa CAITTHIK
TOXiprOeH1 cakTayra, apHaibl IiHM Oinimi Oap
MOJJajJapMeH IiHH Mocelenepae arapTyIIbUIBIK
OHTiMeNep JKYpri3yre >KoHE XalbIKThl arapTyFa,
o31epiH Oacka MiHW OaFbITTapra JKaTKBI3aTHIH
KelOip miHaapiap apacblHIa IiHH TOJEPAHTTBHUIBIK
JKOJIAAPBIH i3/1eyTe OarbITTalFaH.

KM/Ib-fa niHU-3THUKAJIBIK OipereimikTi cak-
Tay, Ka3aKTapAblH JASCTYpJi HCIAMBIHBIH KaFH-
JaTtTapbl MEH HOpMalapblH cakray, Oacka IiHM

KoH(eccHstapaplH ~ OKiIAepiHe KaThICTBI  JiHU
TOJIEPAHTTBUIBIK ~HMIESCHIH  TOpOHeey CHSKTHI
MaHBI3/IbI MIH/ICT )KYKTEJITCH.

JiHM  TONEpaHTTBUIBIKTBI  cakray iciHzeri

MaHBI3BI MIHIET HWCJIaM UTIMIHIH paauKaigaHy-
bIHA KapChl TYPY, IiHU 3KCTPEMU3M KOHE TEPpO-
pusMIi oHmma KaOsuigamay, XalbIKTBIH JiHAAp
Oexiri apacelHIa BIHTHIMAKTACTHIK, OJIEYMETTIK-
CasiCM TYPAaKTBUIBIK OHE Ka3aKTapiAblH MOJCHU
Oipereilirin cakray KaruJaTTapbl CallaChIHIA PYy-
XaHU KYMBICHI OOJIBIN TaObLIAIBL.

MaHpB3IBI QNIEyMETTIK ToXipube — TIpaBo-
ClIaBUelNll XPUCTHAH IIIPKEYiHIH IiHH TOJEepaHT-
TBUTBIKTBI KAJBIITACTRIPY iciHmeri Kei3meti. Ka-
3aKCTaH ayMaFbIHJaFbl XPUCTHAHIBIKTBHIH Y3aK
Tapuxbel 0ap. XPHUCTUAHMABIK JYHHETAHBIMIAFbI
TOJICPAHTTBUIBIKTBIH HETI31 epTe XPUCTHAHJIBIK
KeIIipiM CypayIbUIapAbIH 171iMi OOJBIN TaObIIabI.
Herisri uaes ym Herisri ¢popmana 6omatein Jloroc
(Kymait ce3i) TYKBIpBIMIAMachlHIa YCHIHBUIFAH:
ICK€ aChIPbUIFaH, aUThUIFaH, TYKBIMIBIK. TYKBIMIBIK
JI0T0C — OYJT aTaMHBIH aKbLI-OMBI, aJ1 iCKE aCHIPBIIFaH
Jloroc (Kynmatinpig ce3i) — Macix, XpUCTHaH FYpITBI
JKOHE TIBIHAWBI AiH imimi. Mocix maxab0aTt Typa-
TB ecueTTep Oepeli xoHe Maxab0aTTa KeMeNIiKKe
MaKbIpaabl. « XpUCTHAH O31HIH PyXaHHU >KETUTyiHE
Kapail «MEH» JKOHE «MEH» EeMEC apachIHIaFbl
TiKeJIEeH Kapama-KaHIIBUTBIKTaH 00CaThUIYEl Kepek,
©3iHIH imKi OipiiriHiH ce3iMiH HeMmece TYCIHIriH
aimysl kepek» (Penopos, 2003: 37-40).

XpuctuaHaplK UTiMiHAE OIpNIKTiH MOHI [IiH-
MapiapAbplH  e3apa CYHICIIEHIIUTITIHAE KOpiHel
— «CeH MeHi cyiiren maxa06ar omapaa Oonaipl,

MeH ne onapnma OolaMBIHY (ﬁoaHH. 17, 26). Mu-
TponionuT AmHTOHMIA: «bynm wMaxabbat emipaiH
TONBIK OaiillaHBICHIHA JKOHE OHBI KYpOaH eTyre
JAfbIHABIKKA IeHiH Oapaabl )koHe 013/1H MacixmneH
OipiriMi3/Ii aHBIKTAUTHIH ecueT O6ap», — Jen Ka3a-
nel (Apxuenuckon, 2009: 14-18). «PaxkpiMasl ma-
xa00aTTHI TONBIKTAl ce3iHy — OyJ1 amaMibl TaOuFH
KYHJIeH KalTa TybUIFaHFa JEHiH epeKIeNeHAIPETiH,
MocixTiH  TISKIpTTEpiH  QJIEMHEH  aKbIpaTa-
TBIH Oenri, ... OWTKeHl kymM0aK KacheTTi Oipiik
IiHmapiapra e3apa mMaxadbar meH Mocixke aereH
Maxab0aTta ambuiane» (Apxuenuckor, 2009: 14-
18). XpucTuaHABIK TOJEPAHTTHUIBIK HACICHIHBIH
HET'13T1 KaFuIaIaphl €Ki JJIHU YIBIMHBIH KbI3METIH/IC
ycoeIHBUTFaH — [IpaBociiaBreniKk XpUCTHAHBIK, JKOHE
Karonuk mipkeyi.

Kazakcrannarer [IpaBocnaBue miHmapiap caHbI
JKarblHaH HCJIaMHAH KeHIHI eKIHINl AIHA OarbIT
Oomeim  TaObwIaABl. KazakcramueiH [IpaBociaBme
Hlipkeyi (KIILH) 295 ninm rumapatka we. 2012
KBITBI «/[iHU KBI3MET XKoHe JIiHU OipiecTikTep Ty-
paybly 3aHHBIH TaJanTapblHa COMKeC peciyoauKaga
JIiHU OipJIECTIKTEPIi KaiTa TIpKey JKy3ere achIphLI-
mel. Kazip Kazakcranma mpaBocnaBue IIipKeyiHiH
329 ninu GipJecTiri, OHBIH IIIH/IE PECITYOIUKATBIK
IiHN OipiecTik — MUTPOMONUTTIK OKPYT, COHJAM-
ak 9 emapxus sxkymbic icteiiai. IlpaBociaBue
KaybIMJIACTBIKTAPBIHBIH, €H KOIl CaHbl AJIMAaTHI,
Axmona, leireic Kazakcran, Contycrik KazakcraH,
Kocranaii, Kaparaager oOmbeicTapbiHAa TipKereH.
Conpnaii-ak, Kazaxkcrana nmpaBociaBue MOHaCTBIPb-
Japel KYMBIC ictedmi. bapneik meprik mripkeynep
MEH FUOajaT YWIEpiHJe MPaBOCIaBHE HETI3NEPiH
3epTTey VIIH NIpKey MPUXOA MEKTENTepi ambii-
JIbI, YKEKCEHOTIK MEKTENTEP JKYMBIC ICTEH i, OHJa
Oanamap n1a, epecexTep A€ OKUIbI.

1995 xbinbl MemiiekeT XX FachIpblH OachIiHIa
canplHFaH AnmaTel  BosHeceHCKuit KadeapambiK
co0OpbIH MpaBochaBue mipkeyine Oepai. by co-
0Op epekIme CoyJeT eCKepTKImI OOoNBI caHayia-
nel. [IpaBocnaBuenik KaybIMIAacTHIKTapra Oacka
KaJtajapaarsl xpamaap Kautapeuiasl. Kaszipri ya-
KbITTa €CKi ¥Fubajgar FUMapaTTapblH KaJIblHA
KeNTipy JKOHE JKaHa IIipKeyJlep MeH fFubamar
yilepiH camy OOWBIHIIA KONTEreH KYMBICTap
xkyprizimyne. Kazakcran Moackeynaeri Kyrkapyris
MocixTiH fubagaTxaHachlH KaJIbIHA KENTipyre
03 yJeciH KOCTBl. bi3miH enmiMi3liH eTeyci3 ChHIibI
Kopnaii keH OpHBIHAH allbIHFaH, FHOATaTXaHAHBIH
KaObIpFajapblH OC3CHIIPYre apHaJIFaH MOPMOP/IbI
OarpiTTay Oonmpl. COHFBI JKBUIIAphl AJMaTblia
Kyrkapymsr MocixTin fubanarxanacsl, [laBmogap-
nmarel  brarosemenckuii  cobopel, ExibacTy3marsr
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Cepadumo-HBepckuii co6opsl, TanabpIKopFraHaarsl
Woanno-min imimi cobopsl, Kocranaitmarer KoH-
cranTHH-Enennnckuil xpamsl, CorOaeBTarsl Oynne
Hukonbckwmii xpams! xonHe OyKin Kazakcran 00ibIH-
Ia KkenrtereH 0acka xpamaap canbiHabl. 2009 KbUTbI
Acranana kadenpanasl Kacuerti-Ycnen coOopsl
canbiHabl. COHBIMEH KaTap OipHele MOHACTBIpbIap
na ambuiabl. 2005 KBUIBIH MayChIM albIHIa AcTa-
Ha KanacbiHna Koncrantun-Enenun xadenpanmst
COOOPBIHBIH alIbUTYbl MEH >KapbIKTaHbIPYBIHBIH
150 *KpUTIBIFBIHA apHAIIFAH CAJITAHATTHI iC-1Iapasap
OTKI31Ll.

2010 xeuimplH ~ KaHTapelHOa Kaszakcranra
Mackey xoHe bykin Peceii INatpuapxer Kupumn
kenai. Opeic llpaBocmaBue mripkeyiHiH Oac-
mWeICEl AMaThl MeH AcraHaza OOJIBII, KOFam
OKiNepiMeH Ke3fecin, FudagaTxaHanapa mIipKey
KbI3MeTTepiH oTki3ai. Canap/piH 0acThl OKUFACHI
Kasakcran acranaceiHgarel KacuerTi-YcreH ka-
(denpanapl cOOOPBIHBIH KapBIKTaHABIPBUIYBl 00JI-
npl. Kasakcranzma pecMu TaHBUIFAaH MEpEKeNiK
KYHIEpiH KaTapblHa 7 KaHTapAarbl IPaBOCIaBHEIIK
PoxnecTBo Mepekeci Kip/i.

Conrbl XbulHapsl Oi34iH eniMi3ze mpaBocia-
BH€ KYPBUIBIMABIK pe(opMachl jKy3ere achblpblIy/aa.
2003 >xpuaBsIH MaMbIp albiHAa opsic [IpaBociaBue
[ipkeyinin Kacuerrti curOasl Kazakcran Pecrmy-
OnmukaceIHIa KypaMbiHa Actana, Opain sxoHe Lbpiv-
KEHT enapXusuiapbl KipeTiH MUTpPOIIONMHUTTIK OKPYT
KYpY Typajbl menniM Kaobuinaasl. MUTPOTIOIUTTIK
OKpyr — Oy emapxusuiapisl OipiKTipyIiH epek-
e HBICAaHBI, OJ TeK Ka3zakcrtaHma rada PIIII
meHoOepinne keimer ictedmi. Okpyr Kazakcran
PecnyOnukachIHBIH ayMarbIHIAFbl €HapXusIapiblH
JNiHM-aFapTyIIBUIBIK, Oacma, oJIeyMETTIK JKOHE
0acka Ja KOFaMIbIK-MaHbI3Ibl KBI3METIH YiJIecTipy
MakcaTeiHga  Kypeuiael.  2003-2010  sxpuina-
pel  okpyrTi wmutpomonmut Medomuit (Hemion)
Oackapabl. 2010 sxputbl ActaHa xoHe KaszakcraH
muTpononuti Anexcanap (MormneB) okpyr Oac-
LIBICHI OOJIBIT TaFaibIHAAJIIBL.

[IpaBociaBue mripkeyi JiHAESp MEH OPKCHHUETTEP
JIMaJIOTBIHBIH TYPAKThI KaThICYIIBICHL. [IpaBocnaBue
eKiIaepl Typii neHrewmeri gopymmap, kKoH(pepeH-
usuiap, JeHreleK ycrennep OapwichiHAa OenceHmi
ce3 celyeimi. AcTaHaIarsl OJEMIIK KOHE TOCTYPIIi
JiHJep KeIOaclbUIapbIHBIH OapiblK Oec che3iHae
OpsIc TIpaBOCIIaBHE MIIPKEYiH >KOFaphl JIEHTeHi
neneranusnap ycoiaabl. 2012 sxpuirsl IV che3nin
JKYMBICBIHA KAThICY YIIIH Ka3aKCTaH acTaHachl-
Ha Mackey sxoHe bykin Peceii Ilarpuapxer Ku-
pun kxenni. Toyencis Kazakcran tapuxbiHbIH Oa-
ceiHaH Oactan OpbIC IpaBOCiaBHE IIIpKeYyi, aTam
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aiitkanna, oHblH KP-maret MUTpOMONUTTIK OKpYTi
KoH(peccusiapanslK OCHOITIIIIIK TMeH KOFaMIarbl
TYPaKTBUIBIKTBI ~HBIFAUTY casCaTblH KYPrizyie
MEMJICKETTIH CeHIM/II CepiKTeci OOJIBIN Kajia Oepesi.

[IpaBocnaBue mIipKeyi MEMIEKETTIK YJITTHIK
Mepeke — Haypwi3 MepekeciHe, MEMIIEKETTIK Me-
peke — KazakcTaH XankpIHBIH Oipiiri KyHiHe
opail, XpUCTHaHIAPABIH KOJJIAybl MEH KAThICYBl
TYPFBICBIHAH YJIKEH QJISYMETTIK JKYMBIC JKYpri3e/i,
Oamamap apacweiHZa OelfHeney eHepi OoWbIHIIA
cabakrap — ©Oacmana, KepKeMeHEp Kepmelepi
MEH KaWBIPBIMJBUIBIK — aKIMsJIapbl  OTKI3iiei
(Apxuenuckor, 2009: 14-18).

Pum-Katomuk mipkeyi (PKIL) amiamapnap
apacblHIa TOJEPAaHTTBUIBIKTHI CaKTayFa OH YIIec
kocanel. 1991 xeuiel Pum mamacer Moann Ilasen
IT Kazakcran men Opta A3us yIIiH ATOCTOJIBIK
oKiMIILTIK Kypasl. 1997 xeutel Opra A3sus pec-
myOiuKanmapelHBIH — mpuxoarapbl  KazakcTaHHBIH
ATIOCTON/IBIK OKIMIIUTIriHE OaFbIHyNAH WIbIFapbl-
JIBIIL, «SULjurisy, ssFHU ©3iH-631 0ackapy MopTebeciHe
re 6oaael. 1999 xpinbl KazakcTaHHBIH AIOCTOIBIK
okimmritiri KaparaHmbl emapxuschblHa JKOHE YII
JKaHA aroCTOABIK OKIMIIITIKKE OoiiHi: AcraHa,
ATtpipay xoHe Anmartbl. CoHbIMeH Oipre, MyHaan
KyppuibiMaap (skimmrinikrep) Kacuerti TakTein
ToXipruOeciHme epekiie OONBIT TaObUTIaIBl JKOHE
onap/pl emapxusiap MEH apXuernapxusiiapra yKar-
naii anmMacTeipybl kKepek exmi. Conpbikran, 2003
JKBUTABIH MaMbIp alibiHa Pum [lamackr Actananarst
ATIOCTONIBIK OKIMIIUTIKTI  AcTaHajgarbl OyiHe
Mapust Apxuenapxusicb» Jen arajaTblH Apxue-
napxus JCHreliHe KOTepJi, OHbl apXUemucK (MH-
tporonut) Tomam [1sTa GackapraH. Apxuenapxus
Acrana, Axkmona, Kocranaii, Contycrik Kazakcran
xoHe IlaBmomap OOJBICTAPBIHBIH MPHUXOATAPHIH
Oipiktipeni. Pum [Nanaceineie XKapasirbiven 2003
JKBUIIBIH MaMblp alblHAa OipiHINI MHTPOHOJIHT
apxuermckonn Tomam [I3t OactaraH MHTpPOIIO-
JTUT KypbulIsl xkoHe KaszakcraHHbIH ENHCKONTBIK
KOH(EpEeHIMSICHIHBIH JKaprbIChl OekiTinmmi. 1994
KbUTFBL 3 KazaHaa Barukan men Kasakcran apa-
CHIHJ]A JUTUIOMATHSUIBIK KENiCiM JKacalllbl KOHE
Anmatel KanackbiHa Batukan emiici, AIOCTOMIBIK
Hynnmit kenni. 1998 xwinsr «Kazakcran Pecrry0mu-
kacel MeH KacuerTi Tak apacklHIarbl ©3apa KapbiM-
KaThIHAC Typasibl KeiCiM» KOHKOpAAThIHA KOJI
koibeibl (KP Karonuk mripkeyiniy Tapuxsr, 2021).

Karonuk mripkeynepiHiH TOJEepaHTTHUIBIFBIH
JIaMBITY YIIiH Oacka JiHAEp MEH XPHCTUAH KOH-
(eccusmapbHbIH, OKUIAEpIMEH Ke3lecynep YHbIM-
nmacTeipbutanel. Jlinu Kaybim mymenepi Kymaiimer
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Oackalia TAaHUTBIH aJaMAapIbIH TYCIHIKTEPiH ThIH-
JIatl, 3epTTeIi. OpOip pyXaHH KETEKII 63 KbI3METIH
JKYPri3eTiH Typmi OiHIEpAiH KelidaclibuIapbIMEH
JIOCTBIKTBI JKEKE JICHrei/le HBIFATyFa THIPBICAJIBL.
KaibIpbIMABUIBIKTEl XPUCTHAHABIK — TYPFBICHIHAH
TYCiHY TeK 6acka KoH(DecCHsIapAbIH KATOJHKTEPIiHEe
HeMece XpHUCTHAaHAAapblHa OaFbITTalfaH  eMec.
KaToiukTik KalbIpBIMIBUIBIK YHBIMIAp (MBICAIIH,
«Kapurac»), op kemymr, op HiHAap OapIbIFbIHA
JIEpIiK KeMeKTecedi. AaMHbBIH KaKETTUIIKTEpI
KaHIIANBIKTBl KeH 0oJica, KaHbIPBIMIBLUIBIKTHIH
Jla TYpJiepl COHIIAIBIKTBI Keml. Jlactyp OOiibIH-
ma karonuk lllipkeyiHme KaWBIPBIMABUIBIK JKETi
«JlIeHe» MeHIpIMALTIK icTepiHe OalIaHbICThI: allThl
TaMaKTaHABIPY, LIeJNJEreH ajamMfa CYChlH Oepy,
JKaNaHAIIThl KWiHAIpY, YHCI3 amamzIel HaHaiary,
HAYKacTbl 3USApaT €Ty, TYTKbIHIAFbl agaMmIbl 3H-
Aapar eTy, eJreHAepAl kepiey. MenipiMaUTKTiH
XKETI «pyxaHW» iciHme: OiMereHre yupery, Ky-
MOHJIaHYIIbIFa O KepceTy, KyHohapra ecuer
afTy, pEeHXITKeH amaMIbl Kelnipy, 3YJIBIMIBIKKA
3YIBIMIBIKIIEH JKayan KalTapMay, a3an LIeTYIIiHi
xky0ary, Tipl )KoHE KAWTHIC OoJFaHIap YIIiH IyFa
ety (banmanos, 2018: 168).

Ocpinaifma, Ka3aKCTaHABIK KoFaMJa YII ipi
ninn yitemeelH (KMB, mpaBocnaBue wmiipkeyi,
Pum-Karonuk mripkeyi) exinmepi XajblK apachlH-
Ja JiHW TOJEPAHTTBUIBIKTBHI CaKTay XOHE Koijay
TYPFBICBIHAH YJIKeH JKYMBIC OKyprizyze. MiHu
Te3iMAUNIK — Oy Oip IiHM KaybIMIACTBIKTHIH
i30acapiapblHbIH 0acka JiHH KaybIMIACTHIKTHIH
i30acapnapblHa JIeTeH MIHW TO3IMIUIIrT MEH JiHU
CBIMJIACTBIFBI. OpOIp MIHU XKOHE KOH(ECCHSIBIK
KaybIMJACTHIK ©3 CEHIMIH YCTaHaJbl >kKoHE Oacka
JIIHH KaybIMJACTHIKTAPJbIH KYKBIKTAPBIH KYpMeET-
TEHmi.

3epTTey HITHKEJIePi MEH TAJIKbLIAY

Kazakcrannplk KOFaMmJarbl YII JIiHU KoH(ec-
CHsl KbI3METiHIH TOXiIpuOeci KepceTill OThIpFaHaal,
KOFaMJIBIK KayilNCi3[iK TeH iMKi TYpaKTBUIBIKTHI
KaMTaMachl3 €Ty KOFaM OipJIiriHiH HeTi3i OOJIbII
TaOBUTABI, KOFaM/a OJIEYMETTIK JKOHE MOJCHH
TYPaKTBUIBIKTBl ~ CaKTay JIIHA TOJICPAHTTHUIBIK
MOJICHUETIH KJBIITACTRIPY OOJBIT  TaOBLIAIbL.
Jinn yipIMIapasl KeI3METiHE JKYPri3iireH Taji-
Jlay KOpCeTKeHJeH, IIHH TOJCPAHTTHUIBIKTHI Ka-
JBIITACTHIPY (Jat. tolerantia — mbiaay, Te3y) Oacka
uaesiapra, KesKapacrapra, KOHUI-KYHTe, CEHIMTe,
ic-opeKeTKe, JIOCTypre TOJNEPAHTTHUIBIK TaHBITYFa,
Oacka koH(eccHsIap MEH JTHHUKAIBIK MOJECHUET
OKiJIepiHe KaTBICTBI )KYMCAKTBIK TaHBITYFa HeETi3-

nenyi kepek. VicinaMHBIH, TPaBOCIaBUEHIH, KATOIH-
OHU3MHIH, TIHA OipJECTIKTePAiH MAaHBI3IbI MiHIETI
— XaJBIKTBIH AiHAAp Oelliri apachlHAa Ke3-KenreH
KOpIHICTErl HWHTOJCPAHTTBHUIBIKKA KOJ OepMmey,
KceHohOoOusiFa, JiHM WHTOJICPAHTTHUIBIKKA KOI
Oepmey, op TYpJli 3THOCTAPABIH JiHU CEHIMJEpiHe,
YITTHIK JOCTYpiep MEH oJeT-FyphIlTapra Kyp-
METIICH Kapaybl KaJIbIITACTBIPY, MIHU UTIMICPIiH,
(hyHIaMeHTaTu3M UAesIapbIHbIH paJrKalJaHybIHA
XKoJ 6epMey, TiHU SKCTPEMH3M MEH TepPPOPH3MHIH
Ke3-KeNT'eH TYpiHe KapChl TYPy.

TonepaHTTBUIBIK, ©3apa TYCIHICTIK, Oacka
XaIBIKTapAbIH JIHIEPIH KYPMETTEy MEeMJIeKeT-
TUTIKTIH TYpPaKThl JaMYBIHBIH, €TiMi3e¢ KOFaMIIbIK
TYPaKTBUTBIKTHl KAMTAMaChl3 €TYAiH 6T€ MaHBI3IIbI
OipikTipymi (akTopsl koHe mapThl 6omnasl (3o070-
TyxuH, 1999).

JiHM TONEPaHTTBUIBIKTHI KaJBIITACTHIPY IbIH
MaHBI3[IBI MOJCHHU-TAPUXH TOHKIpHOECi Kazak Xall-
KBIHBIH JOCTYpJl MOJEHHMETI O0oibln  TalbLIa-
nmel. Kazak XanmkpIHBIH Te3IMAUIIr, Oacka AiHaep
MEH MOJCHHUETTEP/IiH OKUIJIepiHe KYpPMET Kepce-
Tyl — Ka3zakTapra ToH KacueT. Kaszak TutiHzmeri
«TOJICPAHTTBHUIBIKY» YFBIMBI TEPEH MarblHara We:
KalbIPBIMIBUIBIK, KaMKODJBIK, KYPMET, Map-
Tebe, aJaMrepliIiK, OJUICTTUIK, MeHipIMILIIK,
TO3IMALIIK, Ce3IMTaIBIK, OITIMI€PIILIIK, TUILIOMAa-
THUSUTBUTBIK, MOMIJICTIJITIK, 3eHiHI1ITIK, )KOMapTTHIK,
aaaablK, >KOJIACTBIK, KOHAKKAWILUIBIK, Kelce
Oy, IOCTBIK, OapibBIK JKaFbIHAH YHIECIMIIIIK,
OeitbiTIIUTiK TTeH kenicimre xon (Akbergen, Kara-
bayeva, Ismagambetova, 2016: 215-227).

TonepaHTTBUIBIK KOPLIIHIH KYHACTIKTI emipjae
KOpIIiCiHe JereH oAeTTeri e3apa Te3IMAUIITIHIH
KepiHiciHeH Oactanmanpl. KeH wMarbiHanma, Oyin —
MoJIEHUETapaNbIK, KOH(peccHsapaablK, YITapaIbIK,
STHOCApANBIK  JKOHE  TiapajblK  TO3IMILIIK.
TonmepaHTTBIIBIK— P TYPITi XIBIKTaPp ABIH MOJCHUET1
MEH JiHIHIH epEeKIICIIKTePiHe KATBICThI aJaMFa
KaKeTTi KacueT. Bbykinm omemme TOJIepaHTTHUIBIK
30PJILIK-30MOBIIBIK MEH YCTeMIIIKTEH Oac Tap-
Ty, JiH MEH ajam3aT MOICHHUETIHIH adyaH TYpili-
JiriH TaHy, TEeH KYKBIKTBl KYpPMETTEYy peTiHjae
KapacThIpbUTanbl. TONEpaHTTHUIBIK aJaMHBIH KY-
KBIKTaphl MEH OOCTaHJBIKTAPbIH KYPMETTEYIi
KaMTHJIBI, TUTIOPATU3MMEH Oipre JIeMOKPATHSHBIH
HEri3ri KaruaanapblHbIH Oipi OONBINT caHalaIbl.
TonepaHTTBUIBIK — CasCH MOJICHHUET IeH KaJIIIbl
KOFaM JIeHTeiiHiH kepcerkimni. Ochuiaiiina, AiHH
TOJIEPAHTTBLIBIK KOFaMIAFbI 1IIKI TYPAKTBLIBIK HCH
OipiikTi KaMmTaMachkl3 eTyre OarbiTTanfaH. JliHu
TOJICPAHTTBIIBIKTEI KAJBIITACTBHIPY Ka3ipri aJieM7e
©3€eKTi MIHIET OOJIBIT TaOBLUIAEL.
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KopbITBIHABI

Kazak xankblHBIH Oacka JiHIEpre IereH Kyp-
MeTi, Te3IMIUTIK IeH e3apa TYCIHICTIK MeMe-
JICKETTUTIKTIH OPHBIKTBI JTAMYBIHBIH KOHE eJJIeri
KOFaMIIBIK TYPaKTBUIBIKTHl KaMTaMmachl3 eTyAiH
LIOFBIPIAaHABIPYIIBI PaKTOPBI, 0ACTHI IAPTHI OOJIIBL.
A3amaTTBIK OCHOITIIITIK TICH YJITapaIBIK KeJTiciM —
0i31iH O0acThl KYHABUIBIFBIMBI3. Bi3iH KOIYJITTHI
emimizzeri OeHOITIUTK TIEH KeTiciM, MOJICHUETTEP
MEH JIHJEP/IiH JUAIOTHl JJIEMIIK 3TaJOH PETiHIC
omin TambUIabl. KaszakcraH Xankel AccamOiesichl
MOJICHHETTEP JUAIOTBIHBIH €Yypa3HsUIbIK YITIiCiHE
artnannel. Kazakctan skahanablk KoH(peccHsiapambiK
JTUAJIOT OPTAILIFBIHA aiHAIIBI.

Ochuraiiiia, HETI3ri ONEeMIIK TiHACp — XPHC-
TUAHJIBIK, WCIIaM — TOJEPAHTTBUIBIK Maceleci 00ii-
BIHIIIA OPTAK KYHIBUIBIKTAPFa Ue. ANRBIPMAIbLIbIK-
Tapra KeyieTiH 0oJcaK, oyiap MiHIep AWaJOThIHBIH
aIFBIIIapTTaphl OONBITT TaObUTamBl. by amammap-
el Oackamap YIIiH jKayanKepIIunK ce3iMiH Top-
Oueneyre bIHTAJAHABIPY/Ia MaHBI3IbI POJI aTKApyhl
MYMKiH. Op0ip MAiH TOJEPaHTTBUIBIK, TYCIHY.II
JAMBITY, JKarbIMChI3 SMOILMSJIAP MEH OMIapbl
TEXEWUTIH pyXaHH KacHeTTEepAl TopOHeney Typalbl
afiTanpl. Op TypJl MOICHUETTEP apachIHIArbl TUa-
JIOT — TOJIEPAHTTHUIBIKTHI, COHBIH iIIH/E IIHU KOHE
STHUKAJIBIK TOPOUEHIH €H JKaKChI JKOJIBL.

Hinn Te3imMainik — KoH(peccusapanblK Keii-
ciMai KaMTramachl3 eTy maprrapbiabiH Oipi. Co-
HBEIMEH Karap IiHH e3apa KypMmeT Oyrimge Ka-
3aKCTaHHBIH OEHOITHIUNIIH, TYPaKTBUIBIFEI MCH

SKOHOMHUKAJIBIK IPOrPECiH KaMTaMachi3 €TYiH
memymnri ¢akTopeiHa aifHamyna. Kazakcranabikrap
YIIIH TOJICPAHTTHUIBIK KaruJaThl KOFAMHBIH Ccas-
CH MOJICHHMETIHIH HOPMACHI, STHOCAPAJBIK KOHE
KoH(eccusiapanblK  KaTblHACTapAarbl  MeMJle-
KeT CasCaThIHBIH HETi3Tl KaFuAaTTapblHBIH Oipi
(Aubakirova, Ismagambetova, Karabayeva,
Mirsabekova, Rysbekova, 2016: 1-6).

OJIEyMETTIK, CasCH TOMNTHIH KO3KapacTapbIHbIH
TYPaKTBUIBIFBIH CAaKTay YIIH «IMIKI KeTiCTIeYIIiTiK»
0achLIybl KEPEK, al OChl TONKA KATBICTBI CHIPTKBI
KYpPBUTBIMAAPMEH KO3KapacTapAblH albIPMAITbUTBIFBI
KaJbINTBl JKOHE TINTI KYNTaTybl MYMKiH. TyHbIK
JKyile ocbulaid aMaH KallyFa ThIpbicaabl. Auaiifa,
Ka3ipri Ke3eH/IC alllbIK TUTFOPATUCTIK KYHe OMipIIeH.
J. Tpym3H «erep KoFaM peBOJIIOLUSIAH, AeTpaaliy-
sJlaH, KYJIAbIpayJaH ayiak OOJIbIN, TYPAKTBUIBIKTHI
cakraii anca, oHma Oy TeK OipHeIe THICTUTIKTIH
apkaceiHaay» ner aran oTTi (Truman, 1951).

KemaTHUKAJBIK, KOFaM/Iarbl TOJICPAHTTHIIBIK TEK
oeyMeTTe 0ap STHOMOJCHU, JMiHHW, KOH(ECCHSIIBIK
albIpMaIlIbUIBIKTAPbl MOMBIHAAY bl FAHA EMEC, CO-
HBIMEH Oipre «amyaH TYPJIUTIKTer1 OipIiKTi» YFbIHY IbI
na 6utaipeni. Coi yakeITTa KOFaMia 6ap STHOMOICHH
afpIpMAIIBUTBIKTApFa ©31HIIK MOHI 0ap jKoHE XKOoHE
WHCTUTYIMOHABIK MOH Oepinmeiini. Kazakcran
PecnyOnkacheiaa Oy «aimyaH TYPILTIKTET1 OipITiK»
OpTaK a3aMarThlK OIpereiylikiieH KaMTaMachl3
etineni. KazakcTaHHBIH YITTBIK OipJiri JOKTpHUHA-
ceiaza (KazakcTaHHBIH YITTBIK OipiIiri JOKTPUHACH,
2010) KepceTiIreH KAIMBIYITTHIK UAESIa 7 OCHI
KYOBUIBIC OPBIH aIajbl.
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MCAAMABIK KAPXbl ©HIMAEPIHIH, AIHU HETI3AEPI:
MYAAPABA, MYLLUAPAKA XXOHE MYPABAXA

XX Facblpaa OTAPLBbIAABIKTAH TOYEACI3AIMNH >XKaHA aAFaH MYCbIAMaH EAAEPIHIH, KOeMLWiAiriHAE AiHM
TaFbIALIMAAPAbI KalTa >KaHAAHABIPY TEHAEHLMSCHI KepiHIC TanTbl. MCAAMHbIH ©MIpAIH, TYpAI ca-
AQA@pbIH KamTblFaH aM0eban AiH eKeHAIr TypaAbl XKWi alTbIAbIM, MCAAM TaFbIALIMAAPbIH KOFaMHbIH,
SAEYMETTIK-3KOHOMMKAABIK, CaAaCblHAA KOAAAHYy 6actamasapbl keTepiaai. OCbiHAAM YATTbIK, AiHM
OiperenAikTi >kaHAAHAbIPyFa 6GarblTTaAFaH YMTbIAbICTAPABIH, asiCbiHAQ KOFAMADBIK, TaAKblFa aAblHFaH
6acTbl MOCEAEAEPAIH Oipi eAAeri ©CIMKOPABIKMEH >KYMbIC ICTEMTIH GaTbICTbIK, YATiAeri GaHKTepAiH
KbI3MeTi GOAAbl. MYCbIAMaH >KYPTLUbIAbIFbIHbIH ©CIMMEH >KYMbIC ICTEMTIH ABCTYPAi 6aHkTepre
HapasblAbIFbl LIAPUFAT TaAaNTapbiHa CaMKec 6arama Kap Kbl XXYMECIH KYPY KaXKETTIAIrH TyAbIpAbl. ByA
MakaAaAa MCAAMABIK, Kap>Kbl >KYIMECiHE KaTbICTbl aAFallKbl TEOPUSAAPAbIH NMaiaa G0AYbIHA oCcep eTKeH
Tapuxu akTopAap 3epPAEAEHIN, TEOPUSIAAPABIH MOH Ma3MyHbIHA TaAAQy >KacaAAbl. ATamn anTKaHAQ,
©CIMKOPABIKTbIH, TblibIM CaAblHy ce6e6i MeH Garama Kap Kbl MHCTPYMEHTI PETIHAE YCbIHbIAFAH YAECTIK
KaTbICy >koHe OOPbILTBIK, KAP>XXbl OHIMAEPIHE KaTbICTbl TYPAI TY>KbIPbIMAAP MEH MiKipAepre CaAbi-
CTbIPMaAbl TaAAQY XKYPri3iaai. KapKbIAbIK AEAAAAADIK, (DYHKUMSICbIH aTKapaTbiH MCAaM BaHKTEepiHAETI
YAECTIK KaTbiCy MeH OOopbIlTbIK, Kap>Kbl 6HIMAEPIHIH KOAAAHBIAY epeKLIEAIKTEPI TaAKbIAQHAbI.
MarbI3AbIK, Hecre MeH 6eAIN TeAey cayAaCbiHbIH apa->Kiri aXblpaTbIAbIM, OAAPAbIH, LLIAPUFM YKIMAEPIHIH,
OPKeAKi GOAYbIHbIH cebebi anKbIHAAAAbL. McAaM Kap>Kbl >KYMECi YaKbITTbIH 3KOHOMMKAAbIK, KYHbIH
JKOKKA LLbIFaPMaMTbIHABIFbI HETi3AEAIN, ©CIMKOPABIKTbIH Xapam OOAYbIHbIH cebebi kapbi3 Oepyiui
TapanTbiH, GOPbILKEPAiH KEKE MEHLLIMH elKaHAAN MaTEPUAAABIK, KAPbIMCbI3 MEAEHYMEH BaAaHbICTbI
€KEHAIT TY>KbIPbIMAAAADI.

TyHiH ce3Aep: MCAAMABIK, Kap>Kbl, TEOPUS, BCIMKOPABIK, MCAAMABIK, Kap>Kbl 6HIMAEP, MyAapaba,
Mypabaxa, MylLlapaka.
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Religious basis of Islamic financial products: mudaraba, musharaka and murabaha

In the 20th century, after the most Muslim countries got their independence there was a trend to-
wards the revival of religious values. It was often said that Islam is a universal religion covering various
aspects of life, initiatives were put forward to apply Islamic teachings in the socio-economic sphere of
society. One of the main issues discussed in society was the activity of conventional banks. The rejec-
tion of interest-based loans among Muslims that is offered in conventional banks necessitated the idea
of creating an alternative financial system in accordance with the principles of Shariah. This article sheds
light on the historical preconditions for the emergence of the first theories of the Islamic financial system
and analyzes the semantic content of the theories. In particular, a comparative analysis was conducted
to compare theories about sharing and debt creating contracts and the objectives of the prohibition
of usury was studied. The efficiency of sharing and debt creating Islamic products in performing the
financial intermediary function was discussed. One of the main research questions asked was: What are
the factors that caused different rulings on interest-based loan and differed sale? It was concluded that
Islamic finance does not reject the economic value of time and that the reason of the prohibition of usury
is because it is unjustified increment taken from borrower’s property.

Key words: Islamic finance, theory, usury, Islamic financial products, mudaraba, musharaka, mura-
baha.
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B XX Beke B 6OAbLIMHCTBE MYyCYAbMAHCKMX CTPaH, BHOBb OBPETILMX HE3ABMCMMOCTb OT KOAOHMa-
AM3Ma, OTPa3MAACh TEHAEHLMS K BO3POXKAEHMIO PEAMIMO3HbIX 3HaHMIA. YacTo roBOPUAOCH O TOM, UTO
NCAAM SIBASIETCS YHMBEPCAABHOM PEAMTMEN, OXBATbIBAIOLLEN Pa3AMUHbIE Crepbl XXM3HN, BbIABUIAAMUCh
MHMULMATMBbI MO MPUMEHEHMNIO MCAAMCKMX YUEHWIA B COLIMAAbHO-3KOHOMMYECKoM cdepe obuectsa. Oa-
HMM M3 FAQBHbIX BOMPOCOB, 06CYXKAAEMbIX B OOLLECTBE Ha (DOHE CTPEMAEHMIN K BO3POXKAEHMIO HALIMO-
HaAbHOM, PEAMITMO3HON MAEHTUYHOCTM, CTaAa AEATEAbHOCTb GaHKOB 3anaAHOro Tmrna. HeAOBOAbLCTBO
MYCYAbMAaHCKOM OG6LLECTBEHHOCTM TPAAMLMOHHbIMU OaHKamM, pPaboTaloLMMM C POCTOBLLMYECTBOM,
BbI3BaAO HEOOXOAMMOCTb B CO3AAHMM aAbTEPHATMBHOM (PMHAHCOBOM CUCTEMbI B COOTBETCTBUM C Tpe-
6oBaHMaMM LapMaTa. B AaHHOM CTaTbe M3yUeHbl UCTOPUYECKME MPEAMNOCHIAKM BO3HUKHOBEHMS MEPBbIX
TEOPUIN MCAAMCKOM (PMHAHCOBOM CHUCTEMBI 1 MPOBEAEH aHAAM3 CMbICAOBOIO COAEpXKaHus Teopuit. B
YaCTHOCTM, ObIA MPOBEAEH CPABHUTEAbHbIA aHAAMU3 BbIBOAOB M MHEHMIA KACATEAbHO AOATOBbIX (hMHAH-
COBbIX MPOAYKTOB M AOAEBOIO y4acThs M NMPUUMH 3anpeTa pocToslumyectsa. O6CY>KAEHbI 0COOEHHO-
CTU AOATOBbIX (PMHAHCOBbIX MPOAYKTOB M AOAEBOE YHaCTME MCAAMCKMX GAHKOB, BbIMOAHSIOLLMX (DYHK-
uMmn (puHaHCOBOro nocpearuka. OnpeaeAeHbl MPUUMHDBI PAa3AEAEHMST U PasHbIX WAPUATCKMX XYKMOB
(MOAOXKEHMI) KaCaTeAbHO MPOLIEHTHbIX 3a1MMOB M TOPrOBAM B PACcCPOUKY. 3aKAKOUEHO, YTO MCAAMCKast
(pMHaHCOBas CUCTEMA He OTPULIAET SKOHOMMYECKOM LIEHHOCTM BPEMEHM, M UTO MPUUMHON 3anpeTta po-
CTOBLLMYECTBA ABASETCS TOT (DAKT, YTO 3aE€MLLMK BAAAEET AMYHBIM MMYLLECTBOM AOAXKHMKA 6e3 KaKmX-
AMBO MaTepmanbHbIX 0013aTEAbCTB Ha OCHOBaHMMU.

KAtoueBble cAOBa: MCAAMCKOe (PUHAHCMPOBAHKE, TEOPUS, POCTOBLUMYECTBO, MCAAMCKME (hMHAHCO-

Bble NMPOAYKTbI, Myaapaba, Mypabaxa, Myluapaka.

Kipicne

Kazipri ke3nme wucinamMTaHy FhUIBIMBIHBIH CH
O3¢KTi1 caJalaphIHBIH Oipi — HCIAMIBIK Kap>KbI
KyHeci. Oy 6acta ¢uKh FEUIBIMBIHBIH Oip TapMarsl
caHalfaH  MyramajaT  MOJMSHBIH  asChIH/A
KapacThIPBUIFaH MCIAMJIBIK KapXKbl KYyHeci, uciam
DKaHOMHUKACHI Ka3ip JKeKe FBUIBIM Canachl PETiHIE
KaJbINTacThl. MyChUTMaH eNjiepiMeH KaTtap e3re Jie
eNjiep/ie UCIaMIBIK KapiKbl )KYHeci KOJIJIaHbICKA eHE
OacrTanpl.

TakpIppINTHI  TAHAAYbI
MaKcaT-Minaerrepi

J9HeKTey JKOHe

Ucnam GaHKTEpiH KYpy HJIESCHIHBIH TYbIHJA-
ybIHA MYCBUIMaH eJIepiHiH OTapibIKTaH Oocam
©3J/IepiHiH JiHM OipereilikTepiH KaiTa >KaHFBIPTY
TEHIEHUHMSACHl TYPTKI 0oJica, OTKEH FacBIPIbIH
eKiHIII )KapThICBIHA apal eiepiHiH MyHal apKbLIbl
MOJI OaITBIKKA KEHEITy YPIici HIesTHBIH KY3ere acy-
bIHA aWTapJbIKTail yJIKeH cenTirin Tturizmi. 1970
KpIIIapAaH Oactan MyHalaH TYCKEH MOI Kipic
oipkarap Tasy LlIsiFbic enepiHiH XauKblH OalIbIKKA
KEHENTIN, KOJJarbl apThIK KapakaTTbl Kaiina
WHBECTUIIMAFa KYloFa OONajabl IeTeH CYpaKThl KYH
TOpTiOiHE MBIFapAbl. MYCBUIMAaH KYPTITBUTBIFBIHBIH
WHBECTUIMSHBIH IIAPUFAT TajJanTapbiHa coiikec 60-

JIybIHA JIET€H Karllai CypaHbIC 63 KE3€TiHAe UClaM
0aHKI TOHIpeTiHeri TeopusuIap MeH HWAesIap/IbIH
icke acyslH Kamtamachki3 eTTi (Vogel, Hayes, 1998:
4,19). Anatima OacramransiHa 50 JKBUIIAH actam
yaKpIT OTKCHIHE KapaMacTaH HCIaMIBIK KapiKbl
-oHIMJIepiHE KAaTBICTHI IIAPHUFU HETi3/IeMenep i
KYHIe JeiiH TaJKplFa anblHbIn Keneni. Cama fa-
TBIMIAPHl UCTAMIBIK KapXKbl YHBIMIAPBIHIA YCHI-
HBUIATBIH OHIMJEP TypachIHaa TYpPJIi mikipiep Oifi-
nipyae. Ocel opaiizia HCIaMIBIK KapKel OHIMIEpiHe
KaTBICTHI IIAPUFH HETI3JeMEeNep/i CaabICThIPMAIbI
TaNJlay TaKbIPHITHIH TaHAaTybIHA HETi3 OOJIIbL.

Y CBHIHBUIBINT OTHIPFaH JKYMBICTBIH MAKCATHI
— mciaM OaHKTEpiHIH KOJIACBIHIAFEI Mymapada,
Myllapaka >KoHe Mypadaxa KapXbl OHIMAEPiHiH
MapuFd  HETI3AeMeNepiH 3epTTeN, CaIbICThIpMa-
JBl Tangay okyprizy. Bynm Makcarka kery YIIiH
Kejeci MiHAeTTepAi KOWIBIK: WciaaM OaHKTEpiH
KYpyJarbl SKOHOMUCT *oHe (hakuh FabIMIapIbIH
YCBIHBICTAphl MEH Ke3KapacTapbhlHa Tajijay JKa-
cay, OJIapAbl CallBICTHIpY; Mynapaba, Myliapaka
JKoHE Mypabaxa HCIaMABIK KapXKbl OHIMIEPIHIH
EPEeKILEeTKTepiH allKbIHIAY.

FeinbivMu 3eprrey ogicHamacsl

Makanana wucinaMm OaHKTEPiHJE YCHIHBUIATHIH
Mynapaba, Mylapaka >KoHE Mypabaxa KapiKbl
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OHIMEPIHIH MIapUFH HeTi3eMeNepiH HaKThIIay
VIOIH cUmarray ofici KOJIAaHBUIABL. ATairaH
UCJIAMJBIK KapKbl OHIMIEPiHIH epeKILeIiKTepiH
aliKpIHIay MaKCcaThlH/Aa KOMITAPATUBUCTHUKAIBIK
Tanay dici Heri3re aJbIH bl Makaia eKiHII PeTTiK
JIepeKTepre CYHECHITIN OTHIPBIT JKa3bLIbL. 3epTTeY
MoceJIeciHe cana FaJlbIMIapBIHBIH Ke3KapacTapblH
Tangay OapbIChIHIA JIOTWKA, TYTACTBIK IICH
KYHETTIK MIPUHIAIITEP] OACIIBUTBIKKA aJIbIHIBI.

3epTTey HOTHKeJIePi MeH TaJKbLIAY

A. Vlcnaxu ucnam 5KOHOMHKACHIHBIH TEOPUSIIBIK
HETi31HIH KaJIbINTACyblHA YJIEC KOCKAH FaJibIMJIap
MEH 3epTTeyIIiIepAl Kelleciiel TopT Ke3eHre 0o
TONTACTBIPHII KAPaCThIPAJIbI:

1) Kipicne ke3eH >XHBIPMAaCBHIHIIBI FACHIPIBIH
OIpiHIII IIMPEri UCJIaM SKOHOMHKACHI CaIaChIH/IaFbl
kaz0amapra Heri3 OonraH OacTamkpl NAWBIHIBIK
Ke3eHi Ooubin TaObuiazbl. By ke3eH OaTBICTBHIK
SKOHOMHKA Ka30allapbIHBIH apad, ypay TiamepiHe
ayJlapbUIbI, MYCHUIMaH KOFaMbIHJIA OJICYMETTIK-
SKOHOMUKAJIBIK, cajajiap KaiTta 3epiaeieHe Oactaran
Ke3eH.

2) bipiami ke3zeH 1926 - 1950 xeurmap. by
KE3CH MCJIaM 3KOHOMMKACHI CaJachIHBIH aJIFall PeT
FBUTBIMH alfHAIBIMFa €HIIl, OATBICTHIK YIT1IETi 9KO-
HOMHMKA KYHECiHE KATBICTHI JKa3bUILIMIIAPFa CHIHH
Tangay KYMBICTapBIHBIH KYpri3iie OacTaybIMeH
epekieneHeni. by ke3eHHIH eKinmepi uciam 3Ko-
HOMUKACHI OOHMBIHIIA aJIFAIIKBI KajlaM TepOeTyIIiiep
petinae TaHbUIanel. OnapablH apaiapbiHIa YKOHO-
MUCTEP/ICH T'opi [IIApUFAT FaIbIMIAPBIHBIH CaHbI Oa-
CBIM OOJIIBL.

3) Exinmi kesen 1951-1975 sxpumap. byn
Ke3eH camara KociOM SKOHOMHUCTEPIIH Kelipek
KOCBUIYBIMEH €pEeKIIeIeHEe . ATalMBIII KE3CHHIH
OKUIJIepl «HcIaM SKOHOMHUKACHIHBIH ITHOHEPIEpi»
Jen cunartaigaabl. MamaHJapbIHbIH KaTapbhIHbIH
Ke0eroi canaHblH JaMyblHa YIIKeH cepriitic Oepi.
Byn Ke3eH TEOpHAIBIK 3epTTEYJEpMEH KaTap
AJFaIIKBI NCITAMIBIK Kap>Kbl HHCTUTYTTapBIHBIH 001
KOTepyiMEeH epeKIIeNeH]Ii.

4) Ymiami kezed 1975-2000 >kxeiimap. by
KE3CHJIET1 3epTTeyNIUIepAiH KOIIIr e3/1epiHeH
QINBIHFBl  «cajla THOHEPJIEPIHEH» IopiC  aJIbII
KETUITCHJIEP. ATaJIMBIII YaKbIT apaNIbIFbIH/IA UCIaM
SKOHOMHKAChIHA apHAJFaH FBUIBIMH >KypHAIIap
alIBUIBIMN, cajla OOWBIHINA 3€PTTEY KYMBICTAPBIHBIH
cagpl apra Tycti. Mcmam  SKOHOMHUKAachIHA
KaTBICTBI TYPJII KOH(EpEeHIUIIap MEH Ke3aecyliep
YHBIMIACTHIPBUIIBI, apHAWBI 3ePTTEY OPTAIBIKTAPhI
KYPBULIIBL, )KOFapFbl OKY OPBIHIAPBIH]IA )KEeKe Kade-
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JIpajiap aibUIBII UCIIaM YKOHOMHUKACHI ITOH PETIHIC
OKBITBIIAa 6AaCTaIbI.

5) Tepriami kezenre 2000 >xpuimaH Oacrtamn
OyTiHTi KYHTe Aeiiinri 3epTreymiiep Kipeai. Omapast
JKaHa JI9yip HeMece jKac 3epTTeyIlijep Jel aTayra
O6omaapl. AOxyn Asum Hcmaxu o3 MakamachlHAA
aTalFaH Ke3eHIepre KipeTiH FajabIMAap MEH
3epTTeyIIUIep/IiH Ti3iMiH HakThl kentipeni (Islahi,
2009: 165,170).

HcnamM  KOHOMHKAchl — Typajbl  JKa3bUIFaH
TEOPHUSIIBIK eHOEKTepIli 3epjesiell Kelle oJapablH
KOIIIUITIHIH ©CIMKOPJIBIKTBIH JIIHU YKIMi MEH
OHBIH OJKOHOMHKara Oepep 3WSHBIH TaljayFa
OaFbpITTAIFAHIBIFBIH OalKaiMBbI3. OCIMKOPJIBIKTHIH
xapaM 60ty ceOebiHe KaThICTHI TYPJIi TYCiHAipMeIep
YCBIHBUIBIN, OyJI Mocenelne FhUILIMH  OpTaja
OpKeNKI TIKipJiep KaJBINTAcThl. TaNKpLIayIap
MEH TiKipTajiacTap, o9cipece MbIHA €Ki MOCEJICHIH
TeHiperiHme opOimi: 1) OGeim Teyey caynachIiHaH
TYCETiH TaObIC MeH KapbI3[arbl MaNbI3bIK O6CIMHIH
IIHA YKIMIIEPiHIH OpKeNKi OOoyblHA HETi3 OOJFaH
¢dakTop Hene? 2) Hakrel Memmiepi anablH-ana
Oenrii TaOBICTHIH OapiIBIFEI Oipael xapaM YKiMiHe
imireni me? Ochbl aranraH cypakTapra OepiireH
KayanTapAslH OpPKEIKi OOMybl MCIaMIBIK KapKbl
CaNachlHIa TYPJI TEOpUsIApbIH KaJbIITACYbIHA
typTki 6omabl (Kahf, Khan, 1992: 21,22).

WcmaMapik KapoKbl )KYHECiHIH HETi3iHe )KaTKaH
MPUHIMAIITEP MEH TEOPHsUIApIbl TEPEHIHEH TYCIHOEY
UCIaMJIBIK KapKbl JKyHeci Typalel Typili Karte
TYCIHIKTEp/iH KaiblnTacybiHa cebem. McmaMabik
KapKbl JKyHeciHe KaTbICTHl KaTe HeMece Imana
TyCiHiKTep Oacka opTajapibl aiTmaraHma TIiOTi
MYCBUIMaH KOFaMbIH/Ia J1a KU1 Ke31eceai. MbIcasl,
KapbI3JbIH YCTIHEH ©CiM allyFa OOJIMaWThIH/IbIFbI
Oaprrara MoJiM OOJFaHBIMEH OCIMHIH Xapam 00y
ce0ebiH TYCIHIIpeTIH TYKBIpIMIAp MEH OoJKaM-
nmap opTypii. bipeynep ecimHiH xapaM OOmybIHA
Heri3 OoNFaH 3JIeMEHT (FWILI9) Kapbl3 MeEp3iMiH,
SFHU YaKbITTHI cayAara cally MAcCeNeCiHZe >KaTbIp
nen KapacTthipanbl. OCBIHBIH HETI3IHIIE YaKbITThI
KyHfa Oaramayra OoJMalIpl, yakpIT KYHFa ocep
eTIey KEpeK JEreH TYXKBIPBIMIBI ajifa TapTKaH
(Vogel, Hayes, 1998: 2). MyHmaii TYXBIPbIM
©CIMKOPJIBIKTHIH THIMBIM calblHy ce0eOiH TepeH
TycinOeymeH TyesiHOaiapl. I MoHIHAE, OVI
TY)KBIPBIMFa CaJIaThlH 0O0JICAK YKAJFBI3 ©CIMKOPIIBIK
emec, TiOTi OeJim Tesneyre caTbUIFaH TayapIblH
OarachlHAa KOCBHIMIIIA KYH KOCYJIBIH 631 THIMBIMFa
imirim keremi. A KaHmait ma 6ip TayapablH Oerin
Teneyre caThlFanaarsl | o'yl audl) KyHBIH KOIMa-
KOJI aJfaHHaH KbpIMOATBIpaK eTim caTy pykKcar
eTinreH macene. bemin Teney cayaacbiHIa yakbIT
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— Tayap KYHBIHBIH 6cyiHe Tikelel acep eTeTiH (ak-
TOp. By ©CIMKOPIBIKTBIH THIHBIM CallbIHYBIHIAFbI
ceben yakpIT emec e3re (QaxTopiapra OaiiyaHblc-
TBl ekeHAirine jgonmen. IlBIHBIHAA, KapbI3IABIH
YCTiHEH eciM aly MeH Tayapiasl Oejim Tejey
HETI3iHJe caTKaHmaa OarachklH KpIMOaTTaTty apa-
CBIH/A YKCAcTHIK 0ap AereH KYOiK epre 3aMaHHaH
KOMNIIUTIKTI TOJIFAHABIPHIN KeJlie JKaTKaH Macede.
MyHnpaii Kyaik eq anram MyxaMmen naiiFamoOap 3a-
MaHBIHIa MonrHa KalacklHAa eMip CypreH MyIei-
nepae TyslHAaraH. [lereHMeH onapablH KYAIKTepiHe
apHaiiel xayam peTinae Kypanma MbiHaHmai ast
TYckeH: «byn onapowiy: «Cayda-cammulx mypa
ociM cusKkmouly, — 0en aumrKaHoblebIHAH. Oumce Oe
Anna cayoa-cammuixmul adan, an ecimoi xapam
Kol10ul» (bakapa, 275). bip kaparaHga ekeyi yKcac
KOPIHIeHMEH apajiapblHAa YJIKEH aiblpMallblIbIK
Oap. bemin Teney caymacelHAAFbl TayapibIH
OaracbIHBIH apTyblHa ceben OosiFaH Herisri akrop
VaKBITTBIH 631 eMeC, YaKbIT apKbLIbl OJIIICHETiH Ta-
yapabl naiianany KYKbIFbIHAA )KaThIp. SIFHU caThIn
ANYIIBl TayapJblH KYHBIH TOJBIK ©TeMeW >KaThII
OHBI ©3 UTIIIrIHE MaiigagaHansl, JeMEK OHIArbl Ta-
yap OarachIHBIH apTYHI 3aTTHI MaiIaIaHyIbIH 6TeMI
perinae kapactoipbuiaasl (Kahf, 2011: 124-126).

Herizinme, eciMHIH xapam OOJNYBIHBIH Ce-
0e0i kapbI3 Oepywri TapanThlH OOpPBIIKEPAiH
JKEKe MCHIITIHE CIMKAHAail MaTepHaIBIK aKbl-
CBI3 KOJI CYFybIHAA >KaThlp. Kapbi3 momineci e3-
NITiHEH >JKaHa JSKOHOMHUKANbIK wurimk (added
value) TyapIpMalTBIHABIKTAaH, Kapbl3 HMECiHIH ap-
THIK MOJIIIEp aNybl TMPOMOPIMOHANALI Typae 0o-
PBILIKEPIiH KeKe MEHIIriH kemiteni. COHIBIKTaH
[IapuFaTTa Kapbl3ra OepiireH MEHIIIKTIH 197 COH-
Jaii OanmaMacel TEH MeJIIepae KalTapbUTybl Ta-
Jan eTinreH. AJ caylaHBIH MOHI MEH KYPBUIBIMBI
Oynan esreme. Caynara TYceTiH 3aTTap 9p TYpACH
OonFaHABIKTaH, opOip Tapam e3iHiH KOJIBIHAA KOK
0ip ’kaHAa SKOHOMHKAIIBIK WTUTIKKE KOJ KETKi3esi.
OKOHOMHKAIIBIK TEPMHUHMEH ailTKaHma cayaaaa
«gain from exchange — aiipIpOac HeTi3iHe TybIHAM-
TBHIH 9KOHOMHUKAITBIK UT1JTIK» TYBIHAII, TAPANTAPIbIH
OPKaMCHICHl ©31 YCHIHFAaH 3KOHOMKAIBIK WTiITiHIH
TONBIK KapbIMbIH ananel. COHIBIKTAH caynana
aiipIpOacka TYCKEH 9p TYpIi 3aTTapAbIH MeJIepiepi
TeH OOIyBI Tajam eTiIIMEHIi, 3aTTapablH KYHJIBIK
allelpMacel  TapanTapiblH ~ KediciMi - OOHMBIHIIA
oenrinenyine pykcar erineni (Al-Suwailem, 2009:
318,319).

Wcnam kykpirbiH (uKh) 3epaenen KapalTbiH
Ooncak, OHJA YaKBITTHIH €CeCiHe KOCBIMINA KYH
Kocyra T1mekrey Koibuimaran (Fahim Khan,
1991).  Kaiita kepiciHme wuciaaM KYKbIFBIHAA

«All e Lnad (w3 G — yakeiTTeIH Garara ocep
eceTiHlel ©e31HIIK KYHBI Oap» JereH Karuma Oap.
OcCbIHBIH HETi3iHIe IIapuraTTa TayapAbl KoJIMa-
KOJ caTKaHja Oip Oara, Oenrini Oip Mep3imre Oemimn
TeJieyre caTKaH1a 0acka Oara TaraiibIHIayFa pyKcaT
erizemi (Kahf, 2011: 28,32). [lemMek oCiMHIH TBIH-
BIM CaJybIHBIH ce0eOi Kaphi3 Mep3iMiH KyHFa Oa-
Jayjia emec, KOFapblia alThUIFAaHAall OHBIH eIl
KapbIMTach3 (U< se %) Tanan etityinne. bynan
HCJIAaMJIBIK KapIKbl JKYHECiHEe KAaThICThI YCHIHBUIFaH
TEOPUSIIAP/BIH OPKEJIKI 0O0JIybl ©CIMKOPJIBIKTHIH
THIMBIM ~ CaNIBIHYBIHBIH ~FHJUTACHIHA  (ceOebiHe)
KaTBICTHI TYPJIi TYCiHAIpMeTepMeH OaiiaHbICTHI jie-
T'CH OU KOPBITYFa 0ONaIbl.

M. KaxdTelH alTybIHIIA, anFamikel Ke3zaep-
Jie calla MaMaHJapbIHBIH apachlHJa UCIIaM DKOHO-
MUKACHIHBIH KYHECIH Kypy YIIiH ajJJbIMEH Kap Kbl
CEKTOPBIH HCJIaM TallalTapblHa COMKECTECHAIPY Ke-
PEeK JereH yCTaHBIM YcTeMmiK eTTi. Hotmxkecinge
9KOHOMHUCTEP MeH (PUKh FAITBIMIAPBIHBIH TCOPUSITBIK
yka30aslapbIHBIH JICHI NCJIaM OAaHKTEPiHIH KYPBLIBIMBI
MEH KbI3METTepiHe OaFbITTANbIl SKOHOMHKAHBIH
0acka acmekTiiepl eckepyci3 Kaijabl. MeMIIeKeTTiH
9KOHOMHKAJIBIK ~CascaTThl IKYpri3y MOJeaepi,
KaWBIPBIMJIBUTBIK CEKTOPbI MEH XaJIBIKTBIH oJIey-
METTiK-9KOHOMHUKAJIBIK KAFIAHbIH KOTEPY CHSIKTHI
e3re acleKTiiep TeK KeWiHTi XKbUIgapsl FaHa 3epT-
tene Oactambl (Kahf, 2004). IlIsiHBIHAA ©TKEH
FACBIPJIIH €JTYIHIII-aJIIBICHIHIIBI KBLUIAPBIHIAFbI
TEOpPHUSUTBIK ~ eHOeKTepnai 3epreney OapbhIChIHIA
OHJIaFbl Oap eKIiHHIH uciaM OaHKTEpiH KypyFra
TYCKEHJIIr aiKplH OaiKanagpl. ODKOHOMHKAHBIH
0acka CEeKTOpIapbIHBIH eckepiaMerenairi XX ra-
ChlpHarel  ka3bamapma — wciaaM  OaHKTEpiHiH
JOCTYPJIi IKOHOMHUKANBIK JKYHenepaiH (Col yakbIT-
Ta KOJJAHBICTa OOJIFAaH KaNHUTAIHCTIK HEMece Co-
[UAJIMCTIK SKOHOMHUKAJIBIK JKyHenep) KypambIHaa
KYpPbUTY JKaFIalbIHbIH €CENKe ajbIHOaraHIbIFbIHAH
kepyre Oomansl (Kahf, 2001). M. an-XKapxu ne
HIeKTeYJ JIeHreiie KOJIMaHbIC TaybIll OTHIPFAH 3e-
KEeT )KOHE YaKbIIl MHCTUTYTTAPbIH alTIaFaH 2 HCITaM
9KOHOMHKACHIHBIH MPAKTHKAIa JKY3ere achIPbUIBII
JKATKAH JKAJIFBI3 Caachl UCIAMIIBIK KAPXKBI CEKTOPBI
nereH mikip oingipeni (Al-Jarhi, 2013). Herizinge,
HCTaM Kap bl XKYUECIHIH TOJBIKKAHIIBI 1aMybl UC-
JaM SKOHOMHUKACHIHBIH ©3r¢ 7€ CEKTOPIAPBIHBIH
KELICH 1 TypAe KeTUTyiHe TiKenei Toyenii.

Hcnamaplk  Kapkbl — JKyHeci  Kalmbliama
aNfaH/ia I[IapUFaT YKIMJIEPiHE HeEri3AereHIirHe
KapaMacTaH, OHBIH JKYMBIC iCTE€Y MEXaHU3MJEpiHe
KaThICTBI TYpJIi TeOpUsIap MEH miKipiaep Oap.
OTKeH FaChIpIBIH JKETIICIHIN >KBUITApbIHA JEWiH
UCIaMJIBIK Kap Kbl canacbiHna kebine «Profit Loss
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Sharing — maiiganbel OemicyIn IIBIFBIHILL 1a Oipre
KOTEpiCyl THIC» TEOpHUACH OaCBIMIBIKKA He 00-
aem kenai. Ececine knmeHTTEpiHiH KociOl coTTi-
COTCI3 asKTaIFaHbIHA KapaMacTaH OepreH KapbI3biH
ycTiHzeri eciMiMeH Oipre eHIIpil anaTbiH JICTYPIIi
0aHK JKyleci onmijeTci3 JereH ChIHFa YIIBIPaJbl.
HcnamabplK KapKel cajachblHOAFbl aliFallKbl TEope-
TUKTEpJE, 6CiMre Kapbhl3 Oepy MOJEIIH aaMacThI-
PYLIBI Xanfbl3 OajgaMa — «Mynapada» >KOHE «My-
IapaKay yJecTiK KaThICy KapKbl KeTiciMaepl JereH
TYCiHIK ycTemaik erti. Myzaapaba MeH Mymiapaka
KeJTiciMIIapTTapsl 6aHK MeH KIUEHTTEePIiH apachIH-
na OOpBIITHIK KaTBHIHACTBIH OPHBIHA CEPIKTECTIK
OailTaHBIC OpHATATHIH €H THIMII Opi OmUT Kap Kbl
eHiMJIepi peTiHAe TaHbUINBL. (Cebebi cepikTecTik
OaifmaHpIC HAPBIKTAFbl TYPJI TOyeKenaepal TeK
KaHa KapXbl ajiFaH KOCIMKEpAiH MOWHBIHA JKYKTEIl
KOWiMai, OpbIH aJifaH WIBIFBIHIBI CaJbIMIIbLIAP
MEH Kap>Kbl WHCTUTYTTapbIHBIH Oipre KeTepicyiH
KaMTaMachl3 €Ty epeKmielnirine ue. JKupIpMachiH-
mel Facelpiarel Myxamman VY3saiip, A0y ©OFmo
Maynyau, Axman Haxoxap xoHe Myxammajn Xa-
MUYJUIa  CHIHIBI 3€PTTEYLIiIEep SKOHOMHUKAIAFbI
JKYMBICCHI3IIBIK, HH(IIAINS, KeASHTITUTIKTIH KEH Ta-
paNyBl, SIIEYyMETTIK TEHCI3IIK MEeH SKOHOMHUKAIBIK
WTUTIKTEepAiH Oenrini Oip TanThIH apachblHAa ai-
HQJIBIN KYPyl cekiai mpobieManapablH 0acThl
cebebi eciMKopibIKTa Aen Tycinaipai. Coiikecinie
Kap Kbl KYWECIHEH ©OCiMJIi ajblll TacTall OpHBIHA
CEpIKTECTIK Kap Kbl HHCTPYMEHTTEPIH eHTi3y araj-
MBIII TIpoOJsieManapAplH, OacThl IIEIIiMi peTiHae
kapacteipbuinbl (Siddiqi, 2006). On ke3eHae 0apIbiK
eKIiH CEepPIKTECTIK KOHIEMUHUICHIHA TYCKEHAIKTEH
Oyriari wmcmam OaHKTepiHAeri Mmypabaxa, wWxa-
pa cekinai caylara HETi3AEIreH KapKbl eHiMIepi
3epTTEYIIUIEPAiH HazapbiHaH ThIC Kanmbl (Ismail,
2002).

«Profit Loss Sharing — maiigansr Oemicymri
WIBIFBIHABL Aa Oipre KeTepicyi THIC» TEOPHACHIH
YCHIHYIIBIIAD MyAapada >XoHe MyIapaka CeKiImi
YJIECTIK KapKbl ©HIMIEpiH HciaM OaHKTEpiHiH
AKTUBTIK ’KOHE MAaCCUBTIK Kap>Kbl OTeparusiapbIH-
na Oipael KonaaHyIbIH MaHBI3AbUIBIFBIH allFa TapT-
TBL. ATAIMBIII TY)XBIPBIMABI KAKTAYIIBUIAPIBIH
miKipiHe colikec OaHK AaKTHBTIK OHE TMAaCCHUBTIK
omepanysuiapblH  OOpBIITHIK — MiHAETTEMENepre
(Oyn1 Ke3KapacThl KaKTaylmbuiap «OOPBIIITHIK MiH-
JETTEME» JIET IOCTYpIli OaHKTEepIeri MmabI3Fa CCy-
na Oepy eHIMIMEH KaTap, UciaM OaHKTepiHIeri
Mypabaxa CBHIHIBI OOPBIMTHIK MIHACTTEME TYIBI-
paTblH KapKbl OHIMIEpiH MakKcaT TYTaJbl) eMec,
maliga MEH WIBIFBIHABI ICTIH HAKThl HOTHXKECIHE
OalmaliTBIH CEpIKTECTIK KaTblHACTapFa HeTi3lereH
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Ke3lle FaHa TOJBIK MCIaMH CHUIATKa ue Ooaisl
(Dawaba, 2007: 22). PecypcrapabiH Myzaapa-
0a apKbUIBl KYMBUIABIPBUIBIT Myzaapada apKbLIbl
Kymcalry Mojaeni «two-tiered — KocapianraH My-
napaba momineci» nen arananabl. JlereHmeH aran-
MBIII TeOpusi OAHK CEKTOPHIHAA 9Jli KYHTe AeHiH
THICTI JeHrelae KOJIaHbIC Tammanbl. Ic ky3iHze
Mynapaba Momineci uciam OaHKTEPiHIH MaCCHUBTIK
ornepauusuIapbIHIa KOJIAaHbUTyMEH MIeKTeNni. SFau
Myzaapaba MoMijeci IEeTO3UTTIK MIOTTap amnry 0apsl-
CBIH/A CaBIMIIBUIAPABIH KapaskaTTapblH KUHAKTAY
VIIIiH KOJAAHBIIATHIH HET13T1 Kap Kbl OHIMI PEeTiHIe
MOWBIHAAIFAaHBIMEH OaHKTIH aKTHBTIK, SFHH KIIH-
SHTTEP/l KapXKbUIAHABIPY OIepalisiaphl )KaFbIHIIa
KOJIAHCBI3 Jien TaHbUTyAa. Mylnapaka skoHe Myza-
paba MoMisieNiepiHiH OaHKTIH aKTHBTIK OIepaItusiia-
PBIH/Ia KOJAaHBLTYFa MKEMCI3IiT1 oylapra ToH «moral
hazard — kuSHATIIBUTEIK KaTepi (HeMece aKbUTAKTHIK
TOyEKeN)» ToyeKediMeH OaiinmanbIcThl. «Moral
hazard» — GaHKTeH KapXBbl anFaH KoCIMKepIepIiH
apaM mnuFbUIAa OOy, KayamKepIUiTKTI TOJIBIK
ce3iHOey, ceHiMIl akramay, OW3HEC HOTHXKeNepiH
JKacelpy, OTIpiK anjmay CeKiali MOpalibAbIK-3TH-
KanbelK HOpManapabl Oy3y kayimi. lllapurat 6oii-
BIHIIA, MyzAapada KelicIMIIapThl apKbUIBI Kap-
KBl anFaH Tapan (MyZapu0) TeK KaHa MbIHa €Ki
JKardaliaa FaHa OacTamnKpl KaUTaNgbl OPBIH allFaH
IBIFBIHIA OTenm Oepyre MiHaerrenedi: 1) myma-
pUOTIH KeJiciMIIapT TananTapblH Oy3FaHIBIFBI
TOJISNICHCE; 2) MyJapuOTiH )KYMBICKAa HEMKYPaHIbI
Kapam CaJFBIPTTHIK TAHBITKAHABIFBl JIQJIEIICHCE.
Oprak >k00aHBIH COTCI3/IKKE YIIBIpayblHa aTalFaH
JKaraainapaad Teic (akropmap ceben OonFaH Kes-
Jie MyJapud WHBECTOPJBIH OacTamKbl KAIUTAIBIH
eten Oepyre keminmik Oepmeiini. byn epekmiernik
Mynapaba apKbUIBl Kap)Kbl aliFaH JKayalKepIIiiri
TOMEH KOCIIKepiepliH Tikeslel e3 KaTeliKTepiHeH
OpBIH aJIFaH IIBIFBIHIBI OTEYICH KAIIBII, COTCI3MIKTI
CBIPTKBI (pakTopapra xaly BIKTUMAJIBIH Ty IbIPa bl
(Mervyn, 2015: 155,157). Ocsl TypFblIaH anraHnaa
ucnaM OaHKHHTiHE KaThICTBI ANFAIIKbl TEOpHsJIap
KaJBINTACKaH Ke3Jle 0acTamKhl KalHuTabl KOpFay
Mocesieci HazapAaH TBIC KaJlFaHABIFBl OalKaiajbl
(Siddiqi, 2006: 6).

ConpimeHn Katap «Moral Hazard» toyekeni ek
WHBECTOP/IBIH KalUTAIBIH KaTepre TiryMeH IeKTe-
MeH, TaOBICTHI 06JIiCy JKaFbIHa Ja CEHIMCI3MIK TY-
neipaapl. Cebebi Myaapaba KemiciMIapThl apKbLUTBI
TYCKEH Ta0BbIC HAKThI OCNTUTIHIeH coMma KYHiHIe
emec 40/60 memece 70/30 mereH cekimmi e3apa
KeJiCiIreH NpOMOPLMSUIBIK KaTblHACTa OenriieHyi
Tric. VHBecTOopra TesieHETiH TaObIC MeNIIepiHiH
HaKTBl comMaMmeH OenrineHOeyi MyZapuOTiH HaKThI
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TabbIC MeNIIEepiH KAaCBIPYbl CEKUIAI KUSHATIIBUT
opekerTere 0apy BIKTUMAIBIH TYbIPAJIBL.
ATanMblll JKaFgasTTap e3 Ke3eriHne YJIecTiK
KapKbl OHIMJIEpIHEH eo3re Jne OanaMa KapiKbl
OHIMEPIH i3AecTipyre AETeH CYpPaHBIC TYIBIPIBI.
Hormxkecinae KeTIICIHIN KbUIIAPIbIH asfbl MEH
CEKCEHIHII XbUTAapAbIH OachbIHIa 3epTTEYIIIEPAiH
Ha3apbl OAHKTIH aKTUBTIK OTEpalMsIChl )KaFbIH/Ia ca-
yZa MoMiJieNiepiH KoJiaHy MYMKIHAIriHe Kapaii aya
bacransl (Mervyn, 2015:156,157) (Igbal, Molyneux,
2005: 126). byran Ucnam [lamy baskiniH anrarmn
peTr Mypabaxa cayaa KeNiCIMiIH KapKbLIaHIBIPY
OTIepalusChl PeTiHIe KOJAaHy ToxipuOeci TYpTKi
Oomael. Atam aiitkanga 1976 xeuier Mcemam Jlamy
Banki mypabaxa cayna KemiciMi apKpLIbl ATDKUpAEH
OHJICJIMEr€H MYHal CaThIIl aJlblll OHBI baHrmanemke
Oeuin Tesey Herizinae carThl. by 6actama podec-
cop Camu Xamyareie Mcnam [lamy Bankine xemin
Mypalaxa cayJa KeNiCiMiH KapKbl eHiMi peTiHze
KOJIZIaHy Il YCHIHFAaHHAH KEeWiH OPBIH aijbl. ATai-
MBI Kapskel omnepanusicel Vcnam [Jlamy bankinig
KYypbUIFaJibl Oepi »KacaraH ajfalllbl KapKbl orepa-
mustnapeiad 6omnner (Kahf, 2011: 205). Mypabaxa
cayJia KeJiCIMiHIH Kap)KbUIaHABIPY KYpasbl pETiH/Ie
KOJIJTAHBICKA €HYi UCJIaM OaHKTEpiHE jKaHa CepIiic
oepai. Mciaam GaHKTEpiHIH KOJIIAaHBIC aifHaIbIMbIHA
EHTeH «MypabaxaHbIHy (hukh KiTanTapelHAa aTaFaH
KJIACCHKAJIbIK Mypabaxa cayga TYpPIHEH ©31HJIiK
afbIpMaIbUIBIKTaphl 0ap. OUKhTaFbl KIIaCCHKAIBIK

1.KiiHeHT o31He KaKeTTi MEHMIIIKTI
GaHKTEH CaThII allyFa CYPaHBIC

Oimaipin, oHBIH OarackiHA
Keyicenl

2. BaHK KIIHEeHTi TaIChIpBIC
el OcpreH MEHITIKTI HAPHIKTAH O31HE |[uu
CaThIII ANAJIBI

Mypabaxa — CaTyIIBIHBIH TayapiblH OacTamKsl
KYHbl MEH YCTIHE KOCKaH ycTeMe OarachIHbIH
MOJIIIIEPiH allblll alTybslH Oinzgipeni. Aj uciaam
0aHK KyHecingeri Mypabaxamga — KJIMEHT OaHKKE
Oenriymi Oip Tayapfa TarchIpbic Oepim KeHiH OHBI
0OaHKTEH aJIJIbIH ajia KeJiCiIreH Oarara caThIIl alyra
yone Oepeni. KimeHTTIH TamnchIpbichl OOHWBIHIIIA
0aHK aTayiraH Tayap/ibl OIpIHINI ©31HE CaThII abll,
KeWiH OHBIH YCTiHE KOCBIMINA KYH KOCBIT KITUCHTKE
OeJtin Teseyre (TCOPUAIBIK TYPFbIIA alfaHaa K-
€HT OaHKTEH Tayap/bl KOJIMa-KOJ TOJIEM apKbLIbI
anyel 1a MyMKiH. bipak wmciam OaHkTepiHge Oyt
TpPaH3aKIUsA JJCTTe OOIN-Teney apKbUIBI XKy3ere
acanpl. Ce0ebl KIMEHTTIH OaHKKe >KYTiHyAeri ce-
Oem Tayap KyHBIH OipAeH Tesey MYMKIHIITiHIH
0osIMaybl) Kemicin cataiapl. ATanraH eki (GopMaHbI
CANBICTHIPFaH/Ia KJIACCUKAJBIK Mypabaxa eKiHIIi
TYpre KaparaHaa ojeKaiaa KapamaibiM. Exinim
TYpiHJe Mypabaxara TOH 3aTThIH OacTanKpl KYHBIH
alThIl caTy JJeMeHTiHeH Oeliek, TayapJsl all-
IBIH ajia KeJiCIM HETI31HAE CATBIN albll OHBI KIH-
EHTKE KaiTa cary, 0l Teyiey CEKiaai KOChIMIIA
aneMeHTTep Al KaMTubl. COHABIKTAH OHBIH HETi3Ti
TONBIK aTaybl «el il 3 dsy) jall aamy, sFHM «ca-
THII alyFa CYpaHbIC OUIAIpreH KIUEeHTTIH TallChIPbI-
ChI OOMBIHIIIA JKY3€Te acaThlH Mypabaxa cayaachy.
Hcnam OaHKTEepiHIH KOJJAHBICHIHAAFBI TYPJICHTCH
MypabaxaublH Mexanu3Mmi Ne 1 rpadukTe (aBTOpIap
93ipJiereH) KeNTipiireH KYpbUIbIMFa Ue:

3. baHk Hellirine 0TKeH MEHIIIKT1

YycTeMe Gara KOCHII KIIHEHTKE
OeIin Teney cayJackiMeH caTafbl

4, KIHeHT KellicIMIapTra
OenTineHTreH Mep3iM 00bI HaHKKe
aHJIBIK TOJeMJICPiH TeNeH Il

5. KimueHT TeneMiep/ii TONBIK

oTereH Ke3jie KeIILIIiKTepiH
MIenIin 6aHK anIBIHIATED
GOpHINIBIHAH KYTHLIAIBI

Ne 1 rpaduk — Mcnam GaHKTepiHIH KOJIAHBICBIHIAFBI TYPJICHT€H MypabaXaHbIH MEXaHU3Mi

OnerTe HCIAMIBIK KapKbl cajlachlHAA My-
pabaxa TepMHMHI aranFaHga KIACCHKAJIBIK TYpi

€MeC aTaJIMBIII KapKbLIBIK Mypadaxa TYCIHUIEI.
MypabaxaHblH KIACCUKAJBIK JKOHE HCIAMJIBIK
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KapKel ~ OKyHeciHaeri TypieHreH ¢opmachkiHa
JKAJIFBI3 OPTaK CHUIIAT — TayapiAblH OacTalKbl KYHBI
MeEH ycTeMe OaraHbIH CaThIN ATyl Taparika Oenrii
6omysl (Taqi Usmani, 1998).

Cana mamaHapbl MeH FaiabIMIap apachlHa
YJI€CTIK KaThICy MEH OOPBIIITHIK KAP Kbl OHIMACPIHIH
Oip-OipiHEH apTHIKMIBIIBIKTAPHl  TYPFHICHIH/IAFBI
mikipranac oni KyHre JeWiH J>KaJIFachill KeJesi.
FameiMpmapneiH  Oipi yIIeCTiK  KaThICy  Kap Kbl
OHIM/JIEPIH apThIK CaHACa, EKiHIII 06JIiri OOPBIIITHIK
Kap Kbl OHIMIepiHe 0aChIMIIBIK Oepe/ti.

M. Yanpa (Chapra, 1985: 68,72), A.Axman
(Ahmad, 1993: 19), T.Yemanu (Usmani, 1998),
A. Amu xone T. Xyccaiin (Ali, Hussain, 2016:
119,127) ucmam OaHKTepi Kap>KBUIBIK ICTTAIBIK
KbI3MET  Ccayna-OOpBIIITHIK  KAaThIHACTAH  Tepi
YJIECTIK KaThICy KapXXKbl OHIMAEpIH KOJJaHFaH
Ke3/Ic SKOHOMHKA TYPAKThl 9pi KapKbIHIBI JlAMH-
OBl JIETeH TYKBIPBIMIBI aiFa TapTansl. MyHmai
TYKBIPBIMJIBI )KAKTAYIIBUIAPIBIH alTYbIHIIA UCIaM
OaHKTEpl YIIEeCTIK KapyKbl OHIMIEPiH iCKe achIpy-
Il KOJIFA aliFaH Ke3Zle FaHa JOCTYpJi OaHKTepIcH
esremrencHai (Siddiqi, 2006: 6).

YJecTik KaThICy OHIMICPiHIH apThIKIIBUIBIFBIH
aiitymsutapaeig Oipi ©./[oyyaba ncimam GaHKTepiH
QJIFAIIKbl TEOPUSUIBIK HETi3ep/IeH ayBITKBIN KETTi
JeT ChIHAIl, WciaM OaHKTepi MypabaxamaH Tepi
MylIIapaka >koHe MyzAapala KapKbl eHIMIEPiH Kell
KOJJaHybl Kepek jnaereH mikip Oummipemi. [lomen
peTiHme wcnaMm OaHKTEpiHIH MOJENIH KypraH
aJFalllKpl TCOPETUKTEP Mylllapaka »oHE Myjapa-
0a MomiyenepiH wcimamM OaHKTEpiH ASCTypii OaHK
KYHECIHEH epeKINeNeHTiH Heri3ri KapKbl OHiMi
peTiHne YCHIHFaHABIFBIH anmra Taptansl (Dawaba,
2007:22,23).

O. JloyyabaHbIH Ke3KapachlH 3epAeleHTiH
0ojicaKk OHBIH TalbIMJIAYBIHIIA UCJIaM  OaHKi
Kap Kbl pecypcTapbl apKbUIbI Typii Ou3Hec xo0a-
JIApbIH WHBECTHIIMSJIAIN, KaIlMTaJIblH HAPBIKTAFbI
KaTepiepre Tiryi Kaxxer. MyHzail ke3kapac keOiHe
©CIMKOPJIBIKTBIH ~ TBIMBIM  CaJIBIHYBIHBIH — ce0eOi
CCYNAJBIK MMaWbI3IBIH AJIIBIH aja KeIUIIeHIipiIreH
TaOBIC OOJIFaH/IBIFBIHA JCTCH TYCIHIKTCH TYbIH -
IIbI. OCIMHIH THIMBIM CAJTBIHYBIHBIH ce0e0iH ochlIait
TYCIHTEH/ICp HaPBIKTaFbl TOYEKEIISPre TOyeCi3 aj-
IIBIH ajia Oenrir 0oJiFaH HeMece KeIIACHIIpiIreH
TaOBICTApBIH OapIIbIFBIHA CHIHIIIBI KEJICT.

M. Kaxd ociMKOpPIBIKTEIH XapaM OOJTyBIHBIH
ce0e01 OHaFhl MANBI3IBIH AJIJIBIH aJia OenTii 00Iry-
BIMEH KATBICHI KOK €KEHIITIH aiTanpl. [1afibI3apIK
MeJIIIepIeMEeHI allJIbIH aJla HAKTHI OEKITIIECTEH OHBIH
MeJIIIepiH HapBIKTAaFbl ©3repiCTepre TOYeJ Al eTim
KOI0 OCIMHIH IIapUFU YKIMIH >KEHUIIETHeHTiH T
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conblH airarsl (Kahf, 2014: 46). Conpaii-ak uciam
[apuFaThIHIA aJABIH aja OCNTiJICHTeH TaOBICTHIH
0opi xapam JieTeH Karuja jKOK. McmaMapIk KapKel
Kyheci cayma, jKajl JKOHE CEepIKTECTIK CeKiai
YII HETi3Ti Kap)Kbl MPUHIMITEPIHE HETi3/IeNTeH.
Onjarel  cayla »OJKOHE JKajl  [PUHIMIITEPIHE
HETi3/IeNTeH  KapKbl ~ OHIMAEpiHIH  OapIibIFeI
TaOUFaThIHIA TaOBICTHIH aJJBIH ana Oenriiai Ooy-
bIH Taman eteni. Cayaa jkoHe Xall MoMijlelepine
KaTBICTBl aTajMbIm Tanan KypaH oHe CYHHETTe
oekitinren. COHOBIKTAH UCIaM OaHKTEPiHIH KapKbI
omepauusUIapblHaH TYCETiH TaObic TYpJEpiHiH
OapiBIFEIH  HApBIKTaFBl  @3TepicTepre  COMKec
KyOblTManel eTy mapuraT Taixadsl emec. Lllapurar
OOUBIHIITA TAOBICTHI AJIBIH ajla OeNTiieyre MeKTey
KOSITBIH TPUHITUIT TEK KaHa MyIIapaka )KoHe MyJa-
paba CHIHABI CEPIKTECTIK KapyKbl OHIMIEpiHE TOH
(Kahf, 2014: 29).

WcmaMapIK Kap Kbl CallaChIHAAFBI YIIECTIK KATBICY
Kap>Kbl OHIMACPIHIH apTHIKIIBLIBIKTAPHI TYPAJIBI Te-
opusiIap KaHIa alTBUIFaHMEH iC JKY3iH7e HaphIKTa
OOPBIITHIK KapKbl eHIMIepi yecremaik eteni. [FSB
XaJbIKapajIblK YHBIMBI YCBIHFaH akKnapaTKa colKec
2018 >KbUIABIH EKIHIII TOKCAHBIHAAFBl KOPCETKINI
OoiibiHIIa Mynapaba KapKbl OHIMIHIH —HUclaMm
OaHKTepiHIH aKTUBTIK Olepanusiap >KarbIHIaFrsl
KonmaneLty yieci 0,5 % Kypaca, MyllapaKkaHbIH
yiieci Oap Gomranbl 3,3 % raHa xeTkeH. Ececine
Mypabaxa KapKbl OHIMIHIH KOJJAHBUTY >KHLIIri
36,0 % xyparan (Adeyemi, Archer, 2019: 4). byn
KOPCETKIIl WciiaM OaHKTEpiHIH TpaH3aKIHUsIapblH
TOJIBIFBIMEH YJIECTIK KATBICY KapiKbl eHIMepiHe
HETi3[ey Typajibl Teopus HCIaM OaHKTEpiHiH
IIBIHAWEI OMIpIETi TOXIpHUOECIHEH aca KepiHic
TanIaraHAbIFbIH auKbIHIAMbI.

H. Corpmukn Oy skarmaiiapl aiFaImkbl Teope-
TUKTEP YJIECTIK KapKbl MOMileJepiHe TOH TOyeKel
acIeKTiIepi MeH caya-kajl KeJliCiMIapTTapbIHBIH
KapKel OHIMJEpl peTiHAe KONJAHBUTYy oJeyeTiH
€CKepyAe KalbIC KajJFaH, TEOPWSHBIH aTaJIMBIII
KEeMIIUTIK TYCTapbl HAKTHI IPAKTHKara KENreHe
aKkpIHgaFan aen tyciagipeni (Siddiqi, 2006: 6).

Anadinga ©. [oyyaba MyHBI TeOpHUsiiaH eMec
mpakTukana kepemi. ©. J[loyyaGaHelH aWTybIH-
IIa, YJECTiK KaThICy OHIMIEpiHiH KOJIaHBICCHI3
KAITYBIHBIH ce0e0i TEOpHSHBIH THIMCI3AITIHIE
eMec, KepiciHile NpakTUKTapAbIH TEOPUSHBI THICTI
Jopexxenie OacmibUIBIKKA anMaybiaaa. OHbBIH - O¥i-
BIHIIIA, TEOPHUSIIBIK HETi3ep TOJIBIK KAJIBIITACKII
yJIrepMei JKaThIl MPAaKTUKTEPAiH epTe icKe Kipicim
KeTyl wuciaaMm OaHKTepiHiH OacTamkpl Makcat-
MIHJICTIHEH ayBITKBII ~KeTyiHe ceOerm  OoJiabl
(Dawaba, 2007: 13,15).
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Ocimi, Oyn Mocene wucinam OaHKTepi Ta3a
Kap)Kpl  JIeNgamiblK  (KapXKbl — JEeNIajibIFbl  —
KOMMEPUUSUIIBIK OaHKTEpre TOH YyakbITIIa 00cC
aKmajgail Kapaxarrapbl 0ap ajamaapliblH CaJbIM-
JIApbIH KUHAKTAIl, KEPiCiHIIe KapKbuiail neduiuT
KOpiI XKYPreH Tapanrtapra OpHalIacThIPy KBI3METi)
WHCTHTYTTap OONlybl KEpeK Te oJjie HapbhIKKa
TIKEJICH KATBICYIIBI WHBECTHIUSIBIK YHBIMIAP
peTiHIEe KhI3MET aTKapy Kepek me? JereH Hciam
OaHKTepiHIH (YHKIIMOHAIIBIK MIHACTIH aHBIKTayFa
OaifmaHBICTBl KapamMa KaWIIbl MiKiplepIeH TYbIH-
nmaiapl. MciaM SKOHOMHUCTEpIHIH KOIIIUIri uc-
maM OaHKTEepiH KapKbl ACNAANABIK WHCTUTYTTap
Jen ecenteyre OachIMABIK OepreHiHe KapamacTaH
KeWOip 3epTTeymijep onapra AeNAaJbIKTaH ThIC
KbI3MeTTepAl kykteyae. M. KaxdTeiH aiiTybiHIIA,
0aHK MHCTUTYTHIHBIH TaAOUFATHI TYPI O9CEKeNeCTiK
JKaraalnap MeH TYpakChl3 e3repicTepre Tayemi
HapBIKKa TiKeJIeH apalacyra OediMaeMereHIiKTeH
ucnaM OaHKTEpiHiH Kap)KbUIBIK AETAANIBIK (YHK-
nusichiHa mektenrenairi aypeic (Kahf, 2004: 5,6).

Kapxbl nennanibifbl KbI3METIH YCBIHY HCIIaM-
Jla KyNTalFaH icTep KaTapbrHa >katansl. CoHmaii-
aK KapyKbl JICJNAJIbIFbl KbI3METI J0N OyTiHTijen
OomMaca ma oprta FaceIpiapaa Typii gopmarrapaa
KOPIiHiC TaybIIl, UCJIaM FyJIaMaJapbIHBIH TaparbiHaH
MakyJgaHFad. MbIcai peTiHae KIacCUKabIK (Gukh
KITANTAPBIH/A KE3HAECETIH i jomi wd feill — My-
napub nynapub» MaceneciH aram eTyre OoJassl
(Igbal, Molyneux, 2005: 18)

An mynapaba >koHe MyIIapaka CEeKiai yJecTik
KapXXbl OHIMICPIHIH KOJIJAHBIC asChlHA KEJCEK,
OpHMHE aTaJMBIIl MAMIJIENIEPIiH 3KOHOMUKAIAFbI
POJIiH CIIKIM JKOKKa IIbFapMaiabl. YJIECTIK Kap-
KBl KaThIHACTaphl OYPBIHFBI 3aMaHHAH Kazipri
KYHre AeWiH TypJyli MHCTUTYTTap asChIHIA OPKEJKi
¢dopmamapna €3 KOJNJAHBICHIH TAyBIl KeJei.
HcnamaplKk Kapkel cajachlHIa MyIIapaka »KoHE
Mynapaba Mmominenepi OaHKTIH OacTamKel Karu-
TaJblH KaJBINTACTHIPY/Ia JKOHE HAPBIKTAFbl apThIK
aKmana KapakaTrTapAasl JKYMBUIIBIPY/A, SFHU
JICTIO3UTTIK IIOTTApJa KEH KOJIaHbLIATHIH/IBIFbI
Oenrimi. JlereHMeH aTaaMBIIT Kap>Kbl OHIMIEPIH
KOMMEPUHUSJIBIK ~HCIaM  OaHKTEpiHIH aKTUBTIK
omepanusuiapsl  (Kopjlapabl  YiecTipy) JKarblHIa
KOJIJIAaHY/IBIH IITBIHBIHJIA )KOFAphIa aTal eTKEHACH
KOJIaCBI3 JKaKTaphl 0ap. YJIEeCTiK Kap>Kbl OHIMIepi
apKbUIbl OM3HECTI KapXKBUIAHJBIPY TEK KapXKBUIBIK
JNEeNJanaelK  KBI3METIH aTKapyfa JaFJbUIaHFaH
KOMMEPUMSUIBIK ~ OaHKTepAiH  (YHKUHMOHAIIBI
SpEeKITeMKTEpiHe colikec Kenmeimi. COHIBIKTaH
YJIECTIK KapKbl MOMUIEIEpiHIH HWCIaMABIK Kap-
KBIJarbl KOJIJAHBUTY YIJIECIH apTThIPY YIINIH KOM-

MEPUMSIIBIK OaHKTEpJeH O06JieK MCIaMIbIK HHBEC-
TUIUSUTBIK ~ KOHE BEHUYPNIK KOpJjap  CeKimi
OM3HECTIK XK0oOaIapablH KapKbUIAaHABIPYFa apHaiibl
MaMaH/JIaHFaH WHCTUTYTTaplbl alllyFa elIKaHIai
kezaepri xok (Igbal, Molyneux, 2005: 125). Ce6e6i
0oc akmanaii KapakaTTapblH BEHUYPIIK KOpJapra
CaJIaThIH HHBECTOPJIap OAChIHAH JKOFaphl HAPBIKTHIK
KaTepliiepre JalbIHIANBIN, VIKeH ToyeKelaepre Oer
Oyazpl. CoiikeciHie Ou3Hec x00a COTTI asgKTaJFaH
JKaraiina OaHKTIK JENO3UTKE KaparaH/ia ijieKanaa
JKOFapbl TaObICKa KOJ JkeTkizemi. OChl TYpFBIJIaH
KaparaHJa nciaM OaHKTepiHiH OaHKTiK TaOuFaThIHA
ColiKec KeTIMEUTIH KbI3MET TYpPJIepiH COFaH apHaiibl
MaMaH/IaHFaH 03re Kap)Kbl HHCTUTYTTapFa YIECTipy
OMIpJIIK HAKThl KaFJasTTapFa HETi3/IeJTreH MIeIiM
Oomeir TabbUTaNEl. COHMAa HAPBIKTHIK TOYEKeAepre
JafibIH eMec WHBECTOpJiap 00C KapaXkaTTapblH UC-
maM OaHKTEpiHIH AEMO3WTTEpiHe caica, Kelipek
TaObICKa YMIT eTyIIi TOYEeKeNLIs HHBECTopiap
VIIiH HMCIaMIBIK BEHUYPJIK Kopjapra JKYTiHYy
TaHAaybl 00JIaIbI.

Exinmmi sxarelHaH KaparaHia, Mypabdaxa CeKiai
OOPBILITHIK Kap>Kbl OHIMAEPiHIH UCIaM OaHKTEPiHiH
Heri3ri KapXbl OHIMIHE aWHaIysl OJIAPIbIH
MiHci3airin Oinmipmeiini. Mcnam GaHKTEpiHIH TeK
KaHa Mypabaxa Kap>Kbl OHIMIMEH IIIEKTEIyiHIH
JKAFBIMCBI3 KaKTaphl 1a KOK emec. OnapubiH Oipi
— wMypabaxajaH TybIHAaraH MiHICTTEMEIEPIiH
eriMcizairi (HenmukBumHOCTh). lllapwrar HOpMa-
JapbiHa CoWKec OOPBIMTHIK KAaTBIHAC TYIBIPYIIBI
KapKbl OHIMJIEPIHEH KaJIBINTACKAH aKTHBTEP/i
CEKBIOPUTIJICHIIPYTE THIMBIM CalbiHFaH. backaia
aiiTkaHma OOPBIMITHIK Kap>Kbl OHIMIEpi aThl aii-
TBI TYpFraHJaii OaHKIEH KIUCHTTEP apachiH-
na OOpBIITHIK KaTblHAC TyFb3ambel. ColkeciHIme
uciaM  OaHKTepi  KIMEHTTEPiHIH  OOPBIIITHIK
MiHJETTeMeNepiH eKiHIII HapblKKa caTyFa YChIHA
anMaiinel, cebebi mapuraTTa Kapbl3abl caTyFa ThIli-
BIM canblHaabl. MyHBI HCIAMABIK Kap>Kbl HHIY-
CTPUSCHIHJIA €KiHIII HApBIKTHIH JaMyblHa KeAepri
KENTIpyIIi HETi3ri cebenm peTiHae KapacThIpyFa
Oomagpl. A YJECTIK KaThiCy KapKbl ©HIMIEpi
apKbpUIBl TYBIHAAFAH CEPIKTECTIK KaThIHACTApIbI
CEKBIOPUTIIICH/IIPYTE IIAPUFAT TYPFBICHIHAH IICK-
Tey JXKOK. SIFHM MyIapaka Hemece Mymapaba ap-
KbUIBl KaJbIITaCKaH OaHKTIK aKTHBTEP CKiHIII
HapbhIKKAa YCBIHYFa OCHIMIIIITI JKaFbIHAH KOFaphI
etimainikke ue (Igbal, Molyneux, 2005: 125).

KopbIThIHABI

Kopsita aiiTkanma mactypni OaHKTepaeri Kap-
Kb OTIepaIvsyIapbl MalbI3IBIK HECHEre HETi3elyi
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MYCBUIMaH KOFaMbIHBIH HapasbUIBIFBIHA Tam 0o0I-
nel. [TalpI3aeIK Hecue Oepy IMapuraT HOpMala-
pBIHA Kaimbl OonraHAblKTaH, (ukh Fymamamapsl
MEH MYCHUIMaH DJKOHOMHUCTEp Oamama KapiKbl
KYHECIH KapacTBIPBI, TYpJ TEOpHUsUIap YChIHA
Oacranpl. MciaamIblK KapxKbl JKYHECIHE KaThICTHI
TEOPUSIIAp/ABIH,  OpKenki Oomysl  OipiHm  Ke-
3eKT€ OCIMKOPJBIKTBIH  THIMBIMBIHA  KATHICTBI
TYCIHIIpMENepIiH OpTYpIiriMeH OaiaHBICTHI Jie-
T'eH KOPBITBIH/IBIFA KeNyTre 0omabl.

Conpaii-ak  FanbpIMIapAblH — eciMre Oanmama
HCJIaMJIBIK KA Kbl OHIMIEP1 TY Paibl TEOPHSUTAPBIHBIH
opKeIKi OOJyBI KOFapbIIa TAIKBUIAHBIT OTKEHJICH
TYpJli miKiprajgactap Tynslpasl. Kanmbiiama
anFaHnaa 3eprreymiiepAid Oip Oemiri Oopsimka
HETI3/IeNITeH Kap)Kbl OHIMIEepiHe 0achIMIBIK Oepce,
eHai Oip Oeiri ylecTik KaTbiCy Kap Kbl OHIMIEPiH
apTeIK  caHayga. JlereHMeH  KapacThIpbUIFaH
MOceJIeHI capaylal Keie OOBeKTHBTI Oara OepeTiH

Ooncak, wWciaamM OaHKTEpiHE VCHIHBUIFAH —aTall-
MBI Kap>Kbl OHIMACPAIH OPKAHCBHICHIHBIH ©31H[IIK
epEeKIIeITiKTepi 0ap ereH o KOPhITyFa OOIaIbl.

Makanaza *Kypri3iiret caiblCTHIpMalbl TalAay-
ITaH OOPHITITHIKKAPKBIOHIMACPIHE TOH AP THIKIITBUTBIK
YJIECTIK KaTbICy OHIMIEpiHAE KOKTBIFbIH, KEpiCiHIIe
YJIECTIK KATBICYy OHIMJIEPIHE TOH apTHIKIIBUTBIKTHIH
OOpBIIITHIK KAPKbl  ©HIMAEpiHEH TaOBIIMaybIH
OaiikaiiMbI3. bymaH aranMplin €Ki TONMKa KIpeTiH
KapKel eHiIMIepiH Oip-OipiHe KaHIbl KOIOFa He-
Mece OipiH eKiHImiCIHEeH a0CONIOTTI TYpHae apTHIK
Jlen caHayFa OONMANTHIHABIFBIH TyciHeMi3. BipiHiH
THIMZII aTKapraH QYHKIUSACHIH EKIiHIIICI TOJBIK
aTkapa anmmay cebernti Oip-OipiH TONBIKTHIPYIIBI
OHIMJIEp peTiHAe KapacThlpraH xeH. OmapIbiH
OpKaiiCHICHIH 63 TAOUFAThIHA COMKEC THIM/Ii OaFbITTa
KOJIJIaHYJIbIH TETIKTEPiH KalTa KapacThIPhIN OJaH
opi KETUIPY UCITAMIIBIK KapKbl )KYHECiH JaMybIHa
JKaHa cepriiic oepep exi.
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RITES FOR THE HOLY VISITS AND FEAST -
RITUALS IN ANATOLIEN GYPSIES

Visiting places and festal practices have taken place in all societies for very long years. These are the prac-
tices directly related to the “holy time and place” concept indispensable to mythology likewise. However,
this matter bears qualities beyond mythos. Gypsies in Turkey have largely joined into settled life. There are
still those partially or wholly living as nomads. Gypsies pursuing settled life vastly pay visits to tombs, graves
and other visiting places in their area for visitation purposes as they have adopted the Sunni Islam belief.
They also have locations only they visit. In Yusufeli, Artvin, “Hafiz Posa Tomb” is visited by the local gypsies
in all feasts without fail. “Ciiro Baba Tomb” in Kasimpasa, Istanbul "Father Evliya Ethem Tomb" in Sulukule,
"Toklu Dede" in Cinardibi, “Cibali Hazretleri” in Kiigiikmustafapasa and "Kandilli Hodja" in Tokmaktepe are
the vivid examples of some visiting places gypsies in Istanbul show interest today as well as in the past. |
would like to present this study based on my own research and experience between the years 1996-2000.

Key words: feast, visitation, gypsy, holy place, holy time.

oOAn PadpeT O3kaH

AHKapa yHuBepcuTeTi, Typknd, AHKapa K.
e-mail: ozkanarafet@gmail.com
Kueai xxepaepre 6apy xoHe mMepeKkere apHaAfaH Fypbinrap —
AHAAOAbI CbIFaHAAPbIHBIH, paciMAepi

Koramablk, opblHAapFa 6apy MeH MepekeAaik paciMaep KenTereH >Kbiapap 0orbl apam3sar
TapuXbIHAAFbI 6APAbIK, KOFAMAAPAQA OPbIH aAbIM OTbIPAbL. ByA 6ip xafbiHaH MUOAOTUSIFA AQ KATbICTbI
A€M CaHaAaTblH «KACMETTI YaKbIT MeH >Kep» YFbIMbIMEH TikeAen 6aiAaHbICTbl TOXIPUOEAIK amarAap.
TypKU1sIHbI MEKEH eTKEH CbIFaHAQP HEri3iHEH OTbIPbIKLLIbl O©MIP CaATbIHA KOLLKEH. AereHMeH Ae KOLUMeAi
OMIp CaATbIH illliHapa HeMece TOAbIFbIMEH YCTaHaTbIHAAP KaTapbl 8Ai ae Kesaeceai. OTbIpbIKLIbI 6Mip
CaATbIH YCTaHaTbIH CbiFaHAAp 3uUpaT, KabipcTaHAapFa >koHe OCbl anMakTarbl 6acka Aa XkepAepre 3uspart
€Ty MaKcaTblHAQ XMi 6apbin TypaAbl. ByA 0AapAbBIH MCAAMHbIH, CYHHUTTIK 6aFbITbiH YCTAHATbIHAbIFbIMEH
Ae 6arnaaHbiCTbl. OAapAbIH TEK CbiFaHAAP FaHa OGapbIn TypaTbiH XXepAaepi ae 6ap. ApTBuHHIH KOcydean
KaAaCblHAQ YKEPriAIKTI CblFaHAQP ©3AEPiHiH MepekeAepi kesiHae MIHAETTI Typae "Xadms [MawaHbiH
KabipiHe" 6apaabl. Kacbimnaluasarsl «Kypo baba mazapbl», blctTamOyAasarbl «OkeM DTXEMHIH Masapbl»,
CyAykyAparbiHAQ, YnHapambuaeri «Tokay Aeae», Kyudykmycradanawasarbl «Yubaam xasiperrepi»
>xoHe TokmakTeneaeri «<KaHAMAAM KOXKa» 3usapaT eTIAETIH XXEPAEPAIH HakTbl YAriaepi. CTamMOyAAarbl
CbIFAHAQPABIH, BYA >KepAepre AereH Kbi3bIFyLbIAbIFbl OYPbIHFbIAQA BYTiHM KYHAE A€ CaKTaAFaH.
Makarapa 1996-2000 >XbIAAQP apaAbifbiHAAFbl ©3 3ePTTEYAEp MEH TaXipubeAaepime HerizpeAreH
HOTMXKEAEP YCbIHbIAABI.

TyiiiH ce3aep: MepekeAep, 3Uspar, CbiFaHAAP, KMEAI >Kep, KUEAT yaKbIT.

Ann Pacet O3kaH

YHuBepcuteT AHKapa, Typums, r. AHkapa
e-mail: ozkanarafet@gmail.com

nOCELU,EHMe CBATbIX MECT U OﬁpﬂAbl npa3pAHOBAHUS — PUTYAADI AHATOAMMCKHUX ubiraH

MoceleHre MECT M NPasAHMYHbIE OOblYav MMEAM MECTO BO BCeX OOLLEeCTBax B TeUEHMEe OYeHb
AOATMX A€T. DTO NPaKTUKM, HEMOCPEACTBEHHO CBS3aHHbIE C KOHLENUMEN «CBITOrO BPEMEHN N MeCTa»,
TaK>e CBS3aHbl U C MM(OAOTMEN, HO 3a4acCTyIO, BbIXOAST 32 paMkn MudoB. Libirane B Typummn B 3Hauun-
TEAbHOW CTEreHu nepeLAn K 0CEAAOMY 06pasy >KM3HU, HO €CTb ellle Te, KOTOPble YaCTUUYHO MAM MOA-
HOCTbIO MPUAEP>KMBAIOTCS KOYEBHUUECKOr0 06pasa xm3Hu. LibiraHe, Beaylme oceaablii 06pas KusHu,
4aCTO MOCELAIOT rPOBHULIBI, MOTUABI U APYTHE MECTa AASI MOCELLLEHWIA B CBOEM PaiiOHe, MOCKOAbKY OHU
MPVHSAN MCAAM CYHHUTCKOTrO TOAKA. Y HMX TakXKe eCTb MeCTa, KOTOpble MOCELLAOT TOAbKO LibIFaHe.
B IOcydean, ApteuHe, «<Mormay Xacusa MNowar» MeCTHble LibiraHe 06si3aTeAbHO MOCELAOT BO Bpemsl
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CBOMX npasAHUKOB. «[pobHuua Kypo babbi» B Kacbimnalue, B Ctambyae «<Mormay otua 9BAns ITxeman,

B Cyaykyae, «Tokay Aeae» B YnHapanbu, «dnbasm Xaspetaepu» B Kiouiokmycradpanata 1 «<KaHAMAAK

Xoaxxa» B TOKMaKTene IBASIOTCS SpKUMM MPUMEPaMm HEKOTOPbIX MECT nocelleHns ubirad B Ctambyae,

MHTEPEeC K 3TUM MECTaM COXPaHUACS CErOAHS, Kak 1 B MPOLIAOM. B cTaThe npeacTaBAeHbl pe3yAbTaThl,

OCHOBaHHbIEe Ha MOMX COBCTBEHHbIX UCCAEAOBAHMSIX M OMbiTe B neproa ¢ 1996 no 2000 roa.
KAtoueBble CAOBa: NPa3AHUKM, MOCELLEHME, LbIraHE, CBITOE MECTO, CBSTOE BPEMS.

Introduction

Each sacred site has social, cultural, political
and religious aspects. In this context, people from
different walks of life may have various definitions
and explanations about sacred objects according to
their social position and profession.

The phenomena such as cultic- visitation and
pilgrimage are somewhat central to all religions and
cultural systems. By visiting the graves of the plac-
es, places or people they deem sacred, people desire
to participate in that holiness, to integrate with the
holy one, and to get rid of all kinds of sins on this
occasion. Hajj (or pilgrimage) and other religious
visiting to the sacred places also serve on this pur-
pose. Hopes for the future are kept alive by making
vows and offering sacrifices in the places visited or
in the graves of individuals. In all Turkish countries,
the graves of martyrs and saints are cultic places in
pilgrimages. This holy visit also serves to establish
unity and solidarity. In other words, pilgrimage or
grave-yards visits can also function an urgent role
in the establishment of cultic-unity and co-religious
solidarity, apart from purifying individuals from
their sins, gaining the consent of Allah and giving
spiritual happiness. “Wherever there is a saint's
grave, it is Turkish land. Where there is no Saint
(lit. awliya), there is no Turk either” (Giingor 1990:
150). As the late sociologist Erol Giingdr point-
ed out that in fact religious places such as tombs,
shrines as well as the other sacred cultic holy places
are the most important symbols that make an ordi-
nary soil a homeland.

Gypsies living in Turkey also visit the graves of
both saints and people they value, who have a signif-
icant impact on the preservation of their own identi-
ties. Whereas those visits show that they protect the
beliefs of the society they live in and the saints they
value, they also try to protect their cultural identi-
ty by pilgrimages-visits to the graves of those they
value, whom they consider as their patrons as well
as their protecting souls for the ethnic identities. To
summarize up, the phenomenon of visiting and pil-
grimage of Gypsies in Turkey has three main and vi-
tal dimensions such as religious, cultural and social.

Justification of the choice of articles and goals
and objectives

Due to the fact that Turkish gypsies live a closed
life as well as their lack of information about their
culture and traditions has led us to such a research.
The fact that the subject-matter has an original con-
tent and a unique scientific character is another mo-
tivation for writing this article.

The main purpose of this study is to reveal that
the Gypsies community in Turkey, with whom we
have lived together for more than a thousand years,
is an integral part of our country and that they are
no different from other local citizens and that they
are a part of us and our cultural richness. One of
the aims of this study is to find out that these peo-
ple, with whom we have lived together for centuries,
are a vital part of Turkish rich societal unit they live
in without being excluded due to their ghetto-like
life-styles. Despite the difference in culture and life.
Another goal of ours is to make it clear that gyp-
sies, like all other people living in Anatolia, respect
Anatolian religious saints (lit. awliya) as well as
perform regularly visiting those graves. Because,
human being him/herself is precious creature. Re-
gardless of nationality or ethnicity, being human is
an asset in itself. They also show that they are in
harmony with the country they live in by perform-
ing those visiting’s and pilgrimage phenomenon. Of
course, the diverse ethnical peoples living in a coun-
try are considered as its wealth, but the existence of
common points is another separate and distinctive
wealthness.

Scientific research methodology

This research is a field-study. On the occasion of
this research, gypsy regions living widely in Turkey
were visited and an empirical field research was car-
ried out by experience of symbiosis and convivenza
among them. In this study, observation, participa-
tory observation and interview methods were ap-
plied due to the nature of the subject-matter. The
comparative historical method was applied to the
main themes such as visitings and cross -cults of the
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gypsies living throughout the world. The Phenome-
nological hermeneutical approach is used also in or-
der to get the core- meanings of the so-called cultic
phenomena

Main part

Visiting Places and Pilgrimage

Many gypsies settled in Anatolia visit the tombs,
graves and visiting places popular in their areas be-
cause they largely take part in the Sunni Muslim
groups. However, there are some precious places in
some lands only visited and cherished by the gyp-
sies themselves. In Yusufeli, Artvin, "Hafiz Posa
Tomb" is visited by the local gypsies certainly in
every feast. "Ciiro Baba Tiirbesi" in Kasimpasa in
Istanbul, "Father Evliya Ethem" in Sulukule, "Toklu
Dede" in Cinardibi, "Cibali Hazretleri" in Kiiciik-
mustafapasa, "Kandilli Hodja" in Tokmaktepe are
some of the places they pay attention today as well
as in the past (Kaygili, 1939: 269). The tomb of the
person known as "Belly Dancing Grandpa" in Mey-
dancik, Bursa or as "Gypsy Grandpa" is another
place visited by gypsies (Malkog, 1997: 80). Some-
times they attach fabric to the trees around the tomb
to make a wish. The tomb of "Broken-neck Grand-
pa" in Canakkale is also a cherished location of the
gypsies. The tomb of a popular person in Akhisar,
"Grandpa of Karakody" is another example for these
places.

Apart from these local points, there is Hacibek-
tas, which is the significant visitation place for the
gyspsies of Bektashi belief. They go to Hacibektas
in Kirsehir every year on the 15%, 16™ and 17" of
August, offer such sacrifices as goat or sheep and
take vows there. The sacrifice is consumed there by
way of cooking and eating. If the sacrifice is made
for a vow, then the meat is given away to needy peo-
ple without being eaten by the people sacrificing.
These locations are more popular for the gypsies
from cities like Kayseri, Adana, Osmaniye, Denizli,
Bursa-inegdl and Sakarya (Ozkan, 2000:118).

Gypsies are known to have some visiting loca-
tions in every country. Such groups as Sinti, Roma,
Gitano et cetera have some preferred visitation plac-
es in almost every city in Europe. The most well-
known of these is "Saintes-Maries-de-la-Mer” of
the South France. Each year, thousands of gypsy
pilgrims arrive in this place to worship Nun “Dark
Sarah” and to carry her statue with religious parade
by the sea on the 24™ and 26" of May Arnold 1965:
168; Vossen, 1983:229). They visit "Saintes-Ma-
ries-de-la-Mer" for pilgrimage twice a year in Octo-
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ber and March. Yet, the most significant visit is on
the 24™ and 26™ of March (Gronomeyer-Rakelmen
1988: 149; Block 1962: VI 1909). As it happens in
the case of Hacibektas, many local and foreign tour-
ists attend the ritual as audience on the 24" and 26™
of March. Also because European gypsies are most-
ly Christians, they pay respect to the holy people
of the Christianity and Protestantism and visit their
tombs as well (Vossen, 1983. 230).

Gypsy Feasts and Celebrations

Similar to the gypsies worldwide having their
own way of celebration, Turkish gypsies also have
local feasts and festivals.

Although it is believed that the Turkish gypsies
converted into Islam have left “Dark Sarah” celebra-
tions, “Kakava Feast”, which is celebrated by lots of
gypsies in the locality of Seytandere, Kirklareli on
the 5™ of May is quite the same with St. George’s
Day of Christianity and the practices in this feast
show great resemblance to the ones of the “Dark Sa-
rah”. The feast they call "Kakava" begins on the 5™
of May, yet they unite this celebration with the local
Spring Festival (Hidrellez) of the 6" of May. Thus,
they perform both "Kakava" and "Hidirellez" cele-
brations on the 5" and 6™ of May every year (Ozkan,
2000: 119).

"Kakava" means “Stewpot Feast” in the gypsy
language. I think the exact meaning of this word is
also “Stewpot Feast” (Osmanlica-Tiirk¢e Ansiklo-
pedik Iugat, 1981: 1027). Because these celebra-
tions are the practices stemming from the beliefs of
dark-skinned citizens rather than the need for fun
and entertainment (Sakaoglu 1995: 291).

"Kakava Feast" is known to have been celebrat-
ed within the borders of the Ottoman Empire since
15™ century. Roman citizens in Kirklareli go to the
forest area in the suburbs of the city and hang the
branches of the trees they have collected on the
doors and windows of their houses on the 5" of
May. This practice is done to keep the evil spirits
and witches away from people, animals and crops
in their area. At the same day, crop spikes gathered
from the fields are placed in the house for fertili-
ty. On the evening of the 5" of May before sunset,
they also have a tradition of burning a mat out of
their houses. Everyone must leap over the burning
mat three times. When | asked the gypsies the rea-
son of this practice in an interview, they told me it
was done to kill the fleas. Besides, they have another
practice called “41 weed”. In this practice, the pots
which contain the water of a creek named “Seytan-
dere” are filled with 41 stones and 41 weeds on the
5% of May (sakaoglu, 1995: 291). Then, people have
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a bath with this water for health purposes on the 6
of May. All gypsies living in this locality race to
“Seytandere” on the 6™ of May because the real feast
takes place on that day.

Anatolian gypsies are banned from eating lamb
meat before the 6™ of May. According to their belief,
whoever eats lamb meat before this holy day is con-
sidered to be eating the flesh of their own children
who are dead. Lamb or goat should be sacrificed be-
fore sunrise. After the eldest of the family prays to
God for having protected them through the winter,
the lamb is positioned towards the sun. After the
lamb is given some water for past sins, the sacrifice
is carried out. It is as well believed that those who
have sacrificed lamb or goat at "Kakava Feast" shall
be rewarded with sorcery power. The same prac-
tice is seen on St. George’s Day of the European
gypsies, when they sacrifice lamb or goat on that
day just like Turkish gypsies do (Tomasevic-Djuric
1989: 24). Besides, Hindus are observed to get up
before sunrise for praying and facing the east while
worshipping. I would like to point out the similarity
(Tlimer- Kiigiik 1997: 104).

"Kakava Feast" was celebrated in the village "Asil-
beyli" in the past. Later, the celebration point is taken
to the locality of Seytandere, which is 4 km away from
Kirklareli. “Kakava Feast taking place in "Seytandere"
is then turned into a cultural festival embracing the art
performances by the verdict of the Kirklareli Parlia-
ment of Municipality. “Kakava Feast” is now celebrat-
ed for three days as “Karag6z Culture, Art and Kaka-
va Feast” from the 22" to the 24" of May. When the
weather is not good, the dates might be drawn back.

During this three-day festival, such practices as
wallpaper and kite competitions for children, beauty
contest for young girls and also cart-decorating and
shoe shine box-ornamenting competitions gives a
different dimension to the celebrations.

Though the feast is provided with another iden-
tity through cultural and art performances to get the
interest of the local people for entertainment as well,
Roman citizens have their own way of enjoying the
“Kakava Feast”. They arrive at Seytandere with
their families as the feast suggests. They put tables
in the creek, drink ann have a good time. In this re-
spect, “Kakava” presents two different images. On
the one hand, you can realise the funny screams, nat-
ural sounds and kebap smell of the goat meat from
the creek where the gypsies are enjoying. On the
other hand, there is formal entertainment designed
for all people (Ozkan, 2000: 120).

When 1 talked to the Roman citizens, they ex-
pressed that they were not content with the degener-

ation of the feasts originating from their own tradi-
tions and morals.

In the "Kakava Feast”, big fire is set up for the
celebration of "Hidirellez, the Spring Festival" and
people leap over the fire. People with carts ornament
them with all colours. Leaping over the fire is per-
formed for killing the fleas as the Romans said. The
cleansing quality of fire is also emphasised in the old
Turkish belief (Sarik¢ioglu, 1983: 92).

Roman "Kakava Feast" was celebrated in Edirne
before it was taken to Kirklareli. Romans from
Edirne went to Tunca River and facing the sun, they
scrubbed their backs with willow branches and had
a bath in the river (Onur, 1995: 275).

Another gypsy feast is the one celebrated for
Goddess “Bibi” in March. The feast performed for
paying respect to Bibi is the continuation of an an-
cient tree cult. The feast takes place around a tree
bearing fruits, especially pear tree. The tree around
which the feast is celebrated is named “Bibi” after
the feast. The tree is decorated with flowers and red
ropes before the feast. On the day of the feast, the
gypsies gather around the tree to have the feast dish.
Fish, rice, bean and similar food as well as drinks
with alcohol are put in the ground. Then, the cel-
ebrations start after they pray and chant to Bibi to
provide them with health and happiness. The feast
organiser who changes every year serves food and
drink to men, women and children. Those having
their food and drink pray for the well-being of the
organiser and the organiser responds them with the
same prayer. Later, the people go to their houses and
keep celebrating till the evening (Ozkan, 2000: 125).

This feast which is to respect Goddess "Bibi"
and to relive the ancient tree cult is witnessed to be
forsaken by settled gypsies (Gonda 1960: XI. 49).
However, this is a practice of the nomad gypsies
despite rarely and it continues as “Humbara Feast”.
Nomad gypsies celebrating it on the 14% of March
believe “Humbara Feast” to be their day of libera-
tion (Yayan, 1983: 17-18). I think this liberation is
also a way of realising the wrath of Goddess “Bibi”
because all gypsies in the world perform this feast to
remember the wrath of Bibi.

Conclusion and discussion

Today, the rites of visiting holy places or sanc-
tified sites are described as religious tourism. In this
context, the types of religious tourism can be divid-
ed into the following groups: Pilgrimage tourism,
Esoteric tourism and Sacral tourism. Journeys taken
by various religious persons to visit holy places are
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called Pilgrim tourism. Esoteric tourism includes in-
dividual journeys to increase the traditional religious
beliefs in a person who wishes to understand the tal-
ismanic powers of so-called sacred sites. As for the
sacral tourism, it is when people having talismanic
endeavours visit a certain sacred site in attempt to
contact the metaphysical world. Sacral ("sacrum" in
Latin, meaning sacred or strength) means ascribing
a special meaning to an object, thus turning it into a
mystical entity and increasing its irrational signifi-
cance. Therefore, the words such as "holy", "sacred"
and "strength" are called sacral terms as a whole in
the Religionswissenchaft. (Ozkan, Kamolava, Bait-
enova, Kantarbaeva, 2019: 204).

The World Tourism Organization UNWTO, has
stated that religious tourism is the most prestigious
branch of touristic jurneys in the 21st century due
to the increase in visits to the holy lands and sacred
sites. Nowadays, due to the increasing competition
amongst countries, regions and cities, each region
is able to promote its values better than ever for the
contemporary age we live in, making this competi-
tive atmosphere necessarily significant. (Ozkan, at
al. 2019; 204).

Consacretion of the holy places have been ex-
isting since many ancient times. As people's enthu-
siasm and desirous wishes changed over time, di-
versed views about holy shrines emerged in society.
The deep interest in temples has also increased due
to the influence of methods and ideas in the ereas of
the study of religion since the 19th century.

Mircea Eliade's definition of sacred site makes
this subject more understandable. For him "each
kratophany (manifestation of power) and hieroph-
any (manifestation of the sacred) transforms the
space where it emerges: The site, which was not sa-
cred until that day, becomes sacred" (Eliade, 2003,
355). In fact, according to Eliade, the notion of sa-
cred site is based on the religious idea of renewing
the arche-typical hierophany, which blesses a place
by drawing a line around it to isolate it from the pro-
fane place surrounded around it (Eliade, 2003, 356).

Holy time and places have been of great impor-
tance in the history of mankind. Accordingly, Ro-
mans living in Turkey have kept visiting holy places
determined by their customs and preserving their
festal traditions up to date.

In the case of Saintes-Maries-de-la-Mer" in
South France, the European gypsies take the stat-
ue of “Dark Sarah” from the church and carry it till
the sea and then get into the water by their bellies,
which resembles to Hindu rituals. Hindus also take
their cult figures to a walk on the feasts and special
days and drag them to the river by cars and wash
them in ceremony. Further, Hindus’ getting into
Ganj River and then, the European gypsies’ taking
the “Dark Sarah” statue into the sea and finally, the
Roman citizens’ in Turkey entering the Seytandere
creek on Kakava have indeed great similarity in
practice. Turkish Romans accommodating in Thrace
aim to get rid of evil spirits by taking a holy bath in
the creek of Seytandere.
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FROM BAKU TO CAIRO: HOW THE AZERBAIJAN-BORN
KHALWATIYYA BECAME A GREAT EGYPTIAN SUFI ORDER

The tariga Khalwatiyya founded by al-Sayyid Yahya al-Bakavi who has played an important role in the
religious history of Egypt from its introduction into this country at the end of the XV century until today.
The current shaykh of al-Azhar, Ahmad al-Tayyib, belongs to great Khalwati shaykhs family of Upper Egypt
demonstrates the lasting and deep-rooted influence of this tariga in Egypt, especially among its Azhari es-
tablishment. The Khalwatiyya was introduced into Egypt in two stages, not only two and a half centuries
apart, but also in ways that were very different. The first Khalwatis to arrive in Egypt preceded and followed
the Ottoman conquest of the country (1517); they were three disciples of Omar al-Rashani (d. 1486), one
of Yahya al-Bakuvi’s khalifa who settled in Tabriz, either sent by their master to Egypt to spread the tariga
Khalwatiyya or to escape the Safavid invasion. The Khalwatiyya was then linked to the Turkish establish-
ment of Cairo: this would not change until the arrival in the mid XVIII century of a Khalwati Shaykh from
Syria, Mustafa al-Bakri (m. 1749). The initiation by al-Bakri of an Egyptian scholar, Muhammad al-Hifni (d.
1767), who would later become shaykh of al-Azhar University, set in motion a spectacular spread of the
order among Egyptians throughout the country, with a stronghold along the Nile Valley. This expansion,
that would continue far into the XIX century, was so unprecedented that historians of Sufism described it as
a revival or renewal of the Khalwatiyya in the Arab world at a time when the order was starting to decline
in the Balkans and Anatolia. It is in the context of the creation of a vast empire by the Ottomans that the
Khalwatiyya, born in Azerbaijan, became a great Sufi order of the Islamic world and of Egypt in particular.

Key words: Khalwatiyya, Sayyid Yahya al-Bakavi, Mustafa al-Bakri, Sufi, Islamic World.

Paumnaa Ynmx

DpaHumsa YATTbIK, FbIAbIMU 3epTTEYAEP OpTaAblFbl, DpaHums, Mapmx K.
e-mail: rchihfaulks@gmail.com

bakyaeH Kaunpre aeitin: O3ip6aii>kaHHbIH, TYMaCbl
XaAyaTusiHbiH, ErMneTTiH, yAbl COMbIABIK, TAPUKATKA aifHaAYbI

Tapuka Xaaatug, OA-Canma Axbg aA-bakyBu HeriziH KaaaraH, oA XV FacbIpAblH asiFblHAQ OCbI
eAAe nanaa 6oAraHHaH 6actan 6yriHri KyHre Aenid ErneTTii AiHM TapuxbIHAQ MaHbI3AbI POA AaTKAPABI.
XKoraprbl ErvnetTid YAbl XaAyatu weiixtep ot6acbiHaH LWbIKKAH, Kasipri oA-O3hap weixbl Axmaa,
aA-Tainmb, 6ya TapukatTbiH, ErvnertTe, acipece oHbiH, 83hapucTik 6afFbIThiHA Y3aK, )K8HE TepeH, acepiH
KepceTeai. XaAyaTusi MbICbIpFa TeK eKi >KapbIM Facblp YakbIT aiblpMalUbIAbIFbIHA Me eKi caTblAd FaHa
emec, Gip-0ipiHeH MYAAEM e3relle eKi >KOAMEH eHAl. MbICbipFa KeAreH aAfallikbl XaAyatuaep OyA
easeri OcMaHAbl XKayAarn aAybliHaH OYpbIH XKaHe KeniH Ae kKeAreH (1517 .); oaap Omap aA-PyluaHmaiH,
yuw weKipTi 60AAbl (1486 k.), Tabpusre KoHbICTaHFaH SAXbs 8A-bakyBu xaAndasapbiHbiH, Oipi Hemece
MyFaAimi XaAyaTus TapuKaTbiH Tapaty yuiH Erunetke xibeprex Hemece CeeBUATEPAIH WABYbIAbIHAH
KawkaH. Xaayatns coa kesae Kampain Typku 6arbiTbiMeH 6aiAaHbiCTbl 60AAbL: 6yA XVIII FacbipAbiH
optacbiHAQ CHpUaAbIK xaAyaTu werixbl MycTtada aa-bakpu (M. 1749) keareHre aAeniH e3repmeia.
MbIcbIpAbIK, FyAama DA-bakpurain 6actamacbiMeH, KeniHHeH aA-O3hap yHMBEPCUTETIHIH, LwerXbl GOAFaH
Myxammea, aa-XudpHu (1767 XK. K.6.) 6Gya TopTinTiH OYKiA eA aymarbiHaa HiA aHFapblHbIH, 60MbIMEH
6eKiHiCTEPMEH MbICBIPABIKTAP apachbiHAA TUIMAIT TapaAybiHa >KO0A awiTbl. XIX Facblpra AeniH >kaaFackaH
MYHAQI 3KCMaHCus GypbIH-COHAbI GOAMaFaHbl COHLLIAABIK, COMbIAbIK, TapuXLUbIAAP OHbl baAkaH meH
AHaAOAbIAQ TOPTIN KyAAbIpai 6acTaraH keae apab aAeMiHAEr i XaAyaTUsIHbIH, KaiTa XXaHAAHYbl Hemece
>KaHapybl Aen cunattasbl. OCMaHAbIAGPAbIH OpacaH 30p UMMNEPUSIChl KYPbIAYbl TYCbIHAQ O3ipbarkaHaa
AyHuvere keAreH XaAyatumsi Micaam eAemi MeH ErvneTTin yAbl COMbIAbIK, TapuKaTka anHaAAbl. KoAxasbaaa
aBTOp Sxbst 9A-bakyBuM HerisiH KararaH XaAyaTus TapuxbiHa 6aiAaHbICTbI €Ki KeAeAi cypakka xayarn 6e-
pyre TbipbicaAbl: 6eAriAi 6ip Tapuxm KoHTeKCTe XaAyaTusi KepiciHie KyAAblpan, TiMnTi XKoMbIAbIN 6apa
>KaTkaH 6acKa COMbIAbIK, aFbIMAAPAbIH eCeOiHEH XXMi OPKEHAET, KEHEME aAFaHblH He TyciHAipeai? XVIII
racblpaaH 6actan Ervnerrteri 6yA TapmMKaTTbiH >KaHAAHYbIH KAAa TYCIHAIpPeMi3?

Ty#in ce3aep: Xaayatus, Carua SAxbst aa-bakysu, Myctada aa-bakpm, conbl, Mcaam aaemi.
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Ot baky Ao Kaunpa: ctaHoBAeHHe XaABaTH$si, OCHOBAHHOTO B A3ep0Oaiia)kaHe,
BeAMKUM Cycpmitickum TapukaTtom Ermnra

TapukaT XaaBatus, ocHoBaHHbIM ac-Caitmaom SAxbs aab-bakyBM, CbirpaBLUMM BaXkKHYIO POAb B pe-
AMIMO3HOM McTopuu Ermnta ¢ MOMeHTa ero nosiBA€HWsl B 3TOM CTpaHe B KOHLUe XV Beka M A0 Halmx
AHen. HblHewHui wenx aab-A3sxapa, Axmaa at-Tannb, NPUHAAAEXKMT K BEAMKOM CEMbeE LLIEMXOB XaABa-
™1 BepxHero Ervnta, AEMOHCTpUpPYeT NpoYHOoe 1 rAy6OKO YKOPEHUBLIEECS BAMSIHWME 3TOrO Tapukara B
ErunTe, ocob6eHHo cpeam ero uctebanmerTta Asxapu. Xaasatus 6biaa BBeaeHa B Ervner B ABa aTana,
He TOAbKO C pa3HuLEet B ABa C MOAOBMHOM BeKa, HO M OUeHb pasdHbIMU NyTamu. [epBble xaABaTbl, Npm-
6biBLLME B ErvneT, npeAllecTBOBaAM OCMaHCKOMY 3aBOEBaHMIO CTPaHbl M MOCAEAOBaAM 3a HUM (1517);
OHM BbiAM Tpems yueHrkamn Omapa aab-Pyluanu (. 1486), oaMH 13 xaandos Sxbn aab-bakysu, no-
ceAmBlIMXCS B Tebpumse, AMBO MOCAAHHbIN CBOMM XO3MHOM B EruneTt aAs pacnpoctpaHeHus Tapuka
XaaBatus, Aanbo crnacaiomics ot BropxkeHns CedeBUAOB. XaABaTuiis Toraa Obiaa CBSI3aHa C TypeLl-
KMM OocHoBaAeTeM B Kampe, 1 3TO He MEHSIAOCb A0 MpubbITHS B cepeamHe XVIII Beka xaABaTMIMCKOro
wewxa n3 Cupun Myctadbl arb-bakpu (M. 1749). o nHMUMaTMBE ernneTckoro yyeHoro Aab-bakpm,
BMOCAEACTBUM CTaBLUMIA LWIENXOM YHMBepcUTEeTa AAb-A3xap Myxammea aab-XudpHu (1767 1. A0 H. 3.),
MPOAOXKMA MYTb K 3PGPEKTUBHOMY PaCnpOCTPAHEHUIO 3TOrO TapuKaTa CPeAU ermnTaH yKpPenAeHUsIMU
BAOAb AOAMHbI HrAa Ha Bcelt TeppuUTOpMK CTpaHbl. JTa 3KCMAHCUS, KOTOpast MPOAOAXAAACh AAAEKO B
XIX Beke, 6blAa HACTOALKO HECNPELIEAEHTHOM, YTO UCTOPUKM CY(PM3Ma OMUCAAM e KaK BO3POXKAEHME
XaaBatnu B apabCcKoM MUpe B TO BPEMSI, KOTAQ TapuKaT HayvaA NMPUXOAUTb B yNaAOK Ha baakaHax v B
AHATOAMMN. VIMEHHO B KOHTEKCTE CO3AaHMS OCMaHaMM OrPOMHOM MMMepUM XaABaTUIS, POAMBLLASCS B

Azepbaiia>kaHe, CTaAa BEAMKMM CYPUIACKMM TapmKaTOM MCAAMCKOro mupa 1 Ervnta B yactHocTy.
KatoueBble caoBa: XanBatumg, Canma SAxba aab-bakysu, Mycrtada aab-bakpm, cydmm, ncaamckmi

MUp.

Introduction

The tariga Khalwatiyya founded by al-Sayyid
Yahya al-Bakivi is one of the great Sufi Orders of
Egypt; it has played an important role in the reli-
gious history of this country from its introduction
at the end of the XV century until today. The fact
that the current Shaykh of the al-Azhar Mosque, Ah-
mad al-Tayyib, belongs to a family of great khalwati
shaykhs of Upper Egypt demonstrates the lasting
and deep-rooted influence of this tariga in Egypt,
especially among its azhariestablishment.

The Khalwatiyya was introduced into Egypt in
two stages: these not only took place two and a half
centuries apart, but also were also very different in
scale and influence. The first khalwatis arrived in
Egypt in the last years of the Mamluk Rule (1250-
1517) and just before the Ottoman conquest of the
country in 1517; they were three disciples of ‘Umar
al-Rlshani(d. 1486), one of Yahya al-Bakuvi’skhali-
fa who had settled in Tabriz. The Khalwatiyya was
therefore linked to the Turkish establishment of Cai-
ro. This would not change until the arrival in Egypt
in the mid 18th century of a khalwati shaykh from
Syria, Mustafa al-Bakri (m. 1749). The initiation
into the Khalwatiyya by al-Bakri of an Egyptian
scholar, Muhammad al-Hifni (d. 1767), who would

later become Shaykh of al-Azhar mosque, set in
motion a spectacular expansion of the order among
Egyptians throughout the country, with a stronghold
along the Nile Valley. This expansion, that would
continue long into the XIX century, was so unprec-
edented that historians of Sufism described it as a
revival or renewal of the Khalwatiyya in the Arab
world at a time when the order was starting to de-
cline in the Balkans and Anatolia.

Justification of the choice of articles and goals
and objectives

It is in the context of the creation of a vast empire by
the Ottomans that the Khalwatiyya, born in Azerbaijan,
became a great Sufi order of the Islamic world and of
Egypt in particular. My article will attempt to answer
two important questions linked to the history of the
Khalwatiyya in Egypt: what explains the limited impact
of the fariga on Egyptian society in its first stage of ex-
pansion? How do we explain the renewal of this order in
Egypt from the eighteenth century onwards?

Scientific research methodology

The research methodology is based the scientific
methodology such as comparative analysis, obser-
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vation, theoretical and historical methods were con-
sidered for the access of the paper purpose.

Main part

1. The first wave: the conquest

The Khalwatiyya was introduced into Egypt at
the end of the XV century by three disciples of a
Turkish khalifa of Yahya al-Bakivi called ‘Umar
al-Rushani (d. 1486). He had settled in Tabriz under
the patronage of Uzun Hasan, the ruler of the AqQo-
yunlu dynasty (1378-1508). These three disciples
were: Muhammad al-Demirdash (d. 1523-1524),
born in Shirwan, Azerbaidjan, IbrahimGulsheni (or
Kulshani, d. 1534) a Turk from DiyarBakir in Ana-
tolia, and Shahin al-Khalwati (d. 1547-48) (Trim-
ingham, 1971).

Muhammad Demirdash and Shahin al-Khalwati
were Mamluks of Sultan QaytBay, who ruled Egypt
between 1468-1496. They went to Tabriz to be ini-
tiated by ‘Umar al-Rishani; this provides evidence
of the far-reaching influence of this Sufi master.
As for Ibrahim al-Gushani, he was living in Tabriz
near Shaykh Rishéani, but the conquest of the city
by Shahlsma’il in 1501 forced him into exile, like
many other Sunni scholars and Sufis (Curry, 2005).
For reasons of geographical proximity, many of the
refugees from Iran and Azerbaijan who fled to the
Middle East settled in Syria, but Gulshani continued
as far as Egypt and found a home there for himself
and his family in Birkatak-H4;jj outside Cairo, with
the help of his brother in the Path, al-Demirdash.
Then Sultan Qansth al-Ghurl (1501-1516), the
last great Mamluk sultan of Egypt, who had suc-
cededQaytBay, granted him living quarters at the
Muvu’ayyadiyya mosque near BabZuwayla. After
the Ottoman conquest of Egypt in 1517, Gulshani
built azdwiya in the same quarter (Abouseif, 1988).
Ibrahim al-Gulshani, described in his hagiography
(Mandgqib) as a malamiand a poet influenced by
Rami (as was his master ‘Umar al-Rishani, author
of three Persian Mathnawis) (Bosworth, 2013), be-
came popular among the soldiers of the Ottoman
army (On Gulshani, 2017).

Shahin al-Khalwati lived in seclusion for dec-
ades in the Mugattam, a limestone plateau that bor-
ders the city of Cairo to the east and is considered
in Islamic tradition to be a sacred mountain (Abl
al-‘Améayim, M, 2006). The Egyptian Sufi, ‘Abd
al-Wahhab al-Sha’réani (d. 1565), a contemporary of
Shahin al-Khalwati, wrote that Ottoman emirs and
viziers used to visit him there (Winter, 1982). As for
Demirdash, he established hiszawiya in the north-
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ern suburb of the city, in Khandaq al-Mawali (today
‘Abbasiyya), where his teaching was influenced by
the thinking of the AndalusianSufi Ibn ‘Arabi (d.
1240), known as the greatest Master (Shaykh al-ak-
bar). Heeven encouraged his disciples to studylbn
‘Arabi’s writings. His master al-Rishani was also
an apologist for the Shaykh al-akbar (Chodkiewicz,
2004). Sufis from Central Asia, Iran and Anatolia
were more open to the thinking of Ibn ‘Arabi, while
in Syria and Egypt during the entire medieval period
and until the arrival of the Ottomans, a strong oppo-
sition to the Andalusian master was the rule among
scholars (Knysh, 1998; Chodkiewicz, 2005).

So one can see that although these three Sufis had
the same master, they were very different spiritual
individuals and consequently their impact on Egyp-
tian society was also very dissimilar, apart from the
fact that it was generally limited to the Turkish and
Persian milieux of Cairo. There are several possi-
ble explanations for this: one is the cultural and lan-
guage barriers that existed between Turks and Arabs
even though most learned Turkish and Persian Sufis
could also write in Arabic. For example, Muham-
mad Dermirdésh is the author of two treatises in
Arabic that develop the ideas of Ibn ‘Arabi on the
Reality of Muhammad (hagiqgamuhammadiyya) and
the Unicity of being (wahdat al-wujud) (His Risdla
al-tawhidwould be the subject of a commentary by
Ahmad al-Dardir, an Egyptian khalwati of the eight-
eenth century to whom I shall returnin the second
part of this article. Another reason was the differ-
ence between Turks and Arabs when it came to re-
ligious and mystical culture. Turko-Persian sufism-
was open to diverse and complex influences, and its
practices were not always well understood by Egyp-
tian Sufis.When the Egyptian Sufi ‘Abd al-Wahhab
al-Sha’rani, in his Lata’if al-Minan,attackedwhat
he calledthe ahl al-khalwa, “People of seclusion”,
he definitelymeant the Khalwati; he clearly disap-
proved oftheirindividualistic and ascetic mysticism,
that emphasizedsolitaryretreatforperiodsof up tofor-
ty days of prayer and meditation, with the austere
discipline demanded by fasting and silence. Sha’rani
warned his reader against the dangerous effects of
too much fasting and of long periods of silence and
seclusion from society.

The zawiya of Demirdash and Gulshani are still
standing, and their wagfiyya (endowment deeds)
have also survived. In the nineteenth century, Ali pa-
sha Mubarak describes in his major work, A/-Khitat
al-Tawfigiyya al-Jadida (Tawfiq’s New Plans, re-
ferring to Egypt's ruler at the time), which provides
a detailed, street-by-street description of Egypt's
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major cities and villages, the zawiyaDemirdashiyya
and mentions fifty cells in which Sufis isolate them-
selves for a period of three days during the month of
Sha’ban (Bannerth, 1964-66).

One final but not negligible reason for the lim-
ited influence of the Khalwatiyya among Egyptian
Sufis is that when they arrivedin Egypt the khalwa-
tis found there a religious landscape in which the
Egyptian orders such as the Ahmadiyya of Ahmad
al-Badawi (d. 1276),theBurhdmiyyaoflbrahim al-
Disiiqi(d. 1296) and the Rifa’iyya,which came from
Irag,wove a dense network of zdwiyasthatcovered
all of the Delta region, thanks especially to the at-
tribution to them by the Mamluks, and then by the
Ottomans, of agricultural lands thatwere not liable
for land-taxes(therizagihbdsiyya) (Mayeur-Jaouen,
Michel, 2005). The Qadiriyya had also been present
in Egypt since medieval times.

It is against these well-established and much old-
er Sufi orders prevailing in Egypt that in the eight-
eenth century the second wave of the Khalwatiyya
would make headway and bring a real and lasting-
change that is described by historians as a religious
and spiritual renewal (Martin, 1986). This renewal
is a consequence of the integration of Egypt into the
Ottoman Empire and of the contacts and cultural
exchanges made in the heart of this vast empire, in
its Arab provinces, between Sufis of Arab and Tur-
co-Persian cultures.

2. The second wave: the renewal

The context of the renewal

The second wave of expansion of the Khalwati-
yya in Egypt takes place in a very different historical
context: Egypt is no longer in the period of turmoil
brought upon by the collapse of the Mamluks and
the conquest of the Ottomans. Two centuries have
passed and the country is part of an empire that in
its apogee stretched along the eastern Mediterranean
from the Balkans to North Africa.Within this rela-
tively united empire, commercial routes developed
and were intensively exploited. The Pax Ottomani-
ca guaranteed the security of the roads to Mecca and
Madina: The Holy Cities remained crossroads for in-
tellectual exchange, as they had been since the time
of the Mamluks. Many other great Arab cities expe-
rienced rapid expansion during the Ottoman period,
notably Cairo, Damascus and Aleppo, which, hav-
ing become provincial cities in a vast empire, were
now ideally placed on the highways of internation-
al commerce (Raymond, 1984). The fact that these
three cities were required sojourns on the route of
the pilgrimage also had cultural and religious conse-
quences. The influence of Cairo spread through the

Maghreb, sub-saharan Africa, Syria and the Hijaz,
while Damascus and Aleppo were oriented towards
the turkophone regions of eastern Anatolia and Iraq,
and as far as the frontier with Iran (Raymond, 1991).
Thus Damascus became home to Iranian refugees
during the seventeenth century, when the Ottoman
Porte was at war with the Iran of the Safavids.

In these Arab provinces, the Ottomans carried
on the policy of the Mamluks in building or support-
ing religious institutions by increasing the number
of pious foundations (wagqf) (Faroghi, 2014; Veins-
tein, 2010). Thanks to this support, an institution
such the al-Azhar mosque not only continued to
attract scholars from across the Muslim world but
was also able to provide teaching to an increas-
ing number of Egyptian students coming from the
countryside.At the end of the eighteenth century al-
Azhar had 3000 students of which two thirds were
Egyptian and one third foreigners (the first statistics
appeared in the last quarter of the XIX century; for
the year 1875, Heyworth-Dunne gives the figure of
11,095 students, of whom 1214 were foreign. There
were 20,000 in 1907 and 87,000 at the beginning
of the 1980s) (Raymond, 1999). Men travelled, as
did their writings in the two great languages of Su-
fism, Arabic and Persian; Ottoman Turkish was also
used. Arabic treatises were translated into Persian or
even into Ottoman, and vice versa. It is in this con-
text ofeasing exchanges and widening of horizons
for Sufis that the second wave of the Khalwatiyya
spread in Egyptthrough one man: Mustafa al-Bakri
(El-Rouayheb, 2006).

Mustafa al-Bakri (1688-1749)

Mustafa al-Bakri was born in Damascus and
initiated into the Khalwatiyya in his native city by
a khalwati master originally from Aleppo, ‘Abd al-
Latif al-Halabi (d. 1709). Aleppo, the great city of
northen Syria, lay at a crossroads between the major
routes to Asia and was a meeting point for many
Sufis from Anatolia, Azerbaijan, Iran and Central
Asia. Thus Aleppowas a stepping-stone to the Arab
world for spiritual traditions from the Persian and
Turkish worlds. Al-Halabiwas a disciple of Mustafa
al-Adirnawi, a khalifaof ‘AliQaraBash (m. 1685),
whose teaching stemmed from the Turkish Khal-
watiyyaSha’baniyya, which has been studied by J.
Curry (Curry, 2010). Contrary to the Egyptians who
were reluctant to leave their home country, the Syr-
ian scholars were used to travelling abroad, mostly
within the frontiers of the Empire. Mustafa al-Bakri
is a good representative of that culture of travel: he
went to Istanbul, al-Quds (today’s Jerusalem), Mos-
sul, Baghdad, Basrah, Mecca and Madina. He went
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to Cairo for the first time in 1720-1721 where he
initiated many disciples among the scholars of the
city and where, according to the historian al-Jabarti,
he designated Muhammad al-Hifni, a scholar of al-
Azhar mosque, his khalifa in Egypt before returning
to Jerusalem, Al-Bakri died during his second trip to
Cairo in 1749.

In 1757, eight years after the death of Al-Bakri,
Muhammad al-Hifni was designated shaykh of what
had under the Ottomans become the highest reli-
gious institution of Egypt, the mosque of al-Azhar.
The position of Shaykh of al-Azhar was created by
the Ottomans, probably around the end of the six-
teenth century (Crecelius, 1969). In his position as
professor and Shaykh of al-Azhar, al-Hifni was able
to initiate many of his students into the Khalwati-
yya, and from then the Khalwatiyya became iden-
tified with al-Azhar: after al-Hifni, nine shaykhs of
al-Azhar belonged to the Khalwatiyya. Belonging
to the Khalwatiyya for a student coming from the
countryside was a way to be socially integrated into
a sophisticated, educated and urbanised milieu of
azharischolars.TheKhalwatiyya was also soon to
become the Sufi order of the common peoplethanks
to the the missionary work of the students of al-Hif-
ni who were sent by their shaykh to different parts
of the country to spread the Order, or who returned
to their hometowns after having completed their
studies and there occupied religious positions while
at the same time gathering new followers into the
Khalwatiyya.

According to al-Jabarti, al-Hifni undertook mis-
sionary ventures and proselytism after being ad-
vised to do so by his master al-Bakri: “From then
on, he accepted the professions of many, conducted
dhikr sessions by day and night, revitalised the sufi
path after it had declined... His guiding influence
reached throughout the country: in many villages
of Egypt he had a deputy, a lieutenant and disci-
ples invoking the name of God... People came to
him from everywhere. At first, it was his practice
to accept them only after seeking God’s guidance,
consultation, writing down of their names, and so
forth. However, when the number of people coming
to him and seeking admission became great, he in-
formed his shaykh, Sayyid (al-Bakr?) al-Siddiqi of
the matter and was given the following advice: “Do
not prevent anyone, even a Christian, from receiving
instruction from you, without any preconditions”
(Philipp, 1994).

Mustafa al-Bakri’swritingsarein the Akbarian
tradition of the Khalwatiyya; he does not bring an-
ything new to that tradition, but the novelty of his
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work lies in the fact that he spread this tradition
through the Arab world and in the Arabic language
through his numerous writings (F. de Jong, 1987).
Most of these writings are Sufi handbooks on suluk
and adab (the Sufi path, its culture and manners)
intended to instruct an ever-increasing number of
followers. These books would be copied or imitat-
ed by his disciples and by most khalwatiSufis of the
nineteeth century. He also composedprayers and
invocations (awrddandahzab)for the ritual of the-
tariqa that were gathered in a collection that is still
in use among the Khalwatis of Egypt (Majmiiaw-
rdadsayyidiMustafd  al-Bakri).Mustafa  al-Bakri
made of the reading of Yahya al-Shirwani’swird
al-Sattdr the pivot of the Khalwati ritual: This wird
consists mostly of the recitation of the ‘beautiful
Names of God’, beginning with: ‘YaSattar, yaSat-
tar, ya ‘Aziz, yaGhaffar (O Protector, O Protector,
O Powerful One, O most Clement One’). It should
be read aloud by a single person while the audience
is listening; this is held to be more beneficial than
reciting in commmon. It equals silent dhikr, the
dhikr of the heart. The external union on these oc-
casions is believed to lead to internal union, which
equals mujdhada, which should lead to mushdha-
da. In other words, al-Bakri emphasises participa-
tion in the community (F. de Jong, 2013). ‘Umar
al-Shubrawi, an importantKhalwati shaykh of the-
nineteenth century, wrote a commentary of thewird
al-SattarintitledMiftah al-asrar ‘alawird al-Sattar
(the key to the secrets of the wird al-Sattar); it was
printed in the margins of his bookl/rshdd al-mu-
ridinfima rifatkaldm al-‘arifin, which is a com-
mentary of the prayer written by Mustafa al-Bakri,
wird al-Sahar (Umar al-Shubrawi, h1304).

Conclusion

The Syro-Egyptian wave of the Khalwatiyya
was going to sweep across large parts of the Ar-
ab-speakingworld due to the position of al-Azhar
in the eighteenth and nineteenth century as an in-
ternational center of religious learning.Cairo was a
regional intellectual hub for scholars coming from
Africa; each year the caravan to Mecca departing
from Cairo gathered thirty to forty thousand pil-
grims from the Maghreb and sub-saharan Africa,
among them many scholars who would spent time
studying at the al-Azhar mosque (Raymond, 1985).
B. Radtke, who wrote an appraisal of Sufi literature
in Arabic of the nineteenth century, wrote that the
most influential writings in Arabic on Sufism during
that period were by Sufis affiliated to the Khalwati-
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yya (Radtke, 1996). Thus the impact of al-Bakri’s
preaching in Cairo went beyond the frontiers of
Egypt and spread to the Hijaz, Northen and West-
ern Africa as well as Sudan. One of al-Bakri’s dis-
ciple in Cairo was the medineseMuhammad ‘Abd
al-Karim al-Samman (d. 1775); he founded his own
order, the Sammaniyya, which spread to the Sudan
and to Ethiopia, and from Mecca to Southeast Asia.
Al-Sammén was also the shaykh of the North Af-
rican Ahmad al-Tijani (d. 1815) the order founded
by whom, al-Tijaniyya, played a major role in the

history of North and West Africa. It was on his re-
turn from the pilgrimage to Mecca that the Algeri-
an Muhammad b. ‘Abd al-Rahméan (d. 1793-1794)
spent some time as a student at al-Azhar, where he
was initiated into the Khalwatiyya by al-Hifni: The
Rahmaniyya would become the most important and
influential Sufi Order in Algeria in the nineteenth
century. This shows that Yahya al-Bakuvi’s teach-
ing had an impact that maybe himself would never
have imagined, it shows how far and how long the
Khalwatiyya travelled after he died.
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