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Kazaxckuiif HanmoHaabHBIN yHUBEpcUTET M. anb-Dapadu, Kazaxcran, r. Anmarsl
“e-mail: Gulmira.Abdiraiymova@kaznu.edu.kz

COUUNAABHOE U SdKOHOMMYECKOE HEPABEHCTBO B KA3AXCTAHE:
KOHTEKCTYAAbHbIN ®AKTOP PEAUTMO3HOUN MAEHTUYHOCTH

CucTeMHble M3MeHeHMs, npoucxoadume B KasaxcraHe, HaumHas ¢ 90-x roA0B, 0OYCAOBAEHbI
COLMAAbHO-3KOHOMUYECKMM KPU3MCOM M COOTBETCTBYIOLLMMM MOCAEACTBUIMU AAS YPOBHS XXM3HU
HaceAeHUs: NMapAeHMEM AOXOAQ Ha AyLIYy HAaceAeHMs, pOCTOM HepaBeHCTBa B A0XOAax. [lokasateam
COLMAABHOIO YPOBHS XXM3HW HaCeAEHWS MMeAM MPU3HaKM TPaHC(POPMALMOHHOIO KpM3Mca HapsAy
C OTYETAMBOM TEHAEHLMEN CHUXKEHMS BCEX CUCTEMHbIX MOKa3aTeAen — MaKpPO3IKOHOMMYECKMX YPOB-
Hen M COLMaAbHbIX MHAMKATOPOB, BKAIOYAIOLIMX MOTEHUMAA CUCTEMbI 3APABOOXPaHEHMs 1 0O6paso-
BaHWs. HecMOTps Ha poCT COLMAAbHO-3KOHOMMYECKMX MOKa3aTeAel CTpaHbl B NMOCAEAHWE TOAbI, B
KazaxcTtaHe no-npe>kHeMy COXpaHseTCs 3HAaUMTEAbHbIM YPOBEHb COLIMAAbHOIO HEepaBeHCTBa U AMg-
depeHumaumm, raybke, NPOSBASIOLLMIACS B CEAbCKOM MECTHOCTM, YeM B roposax. LleAbto HacTosiLei
CTaTbM IBASIETCS UCCAEAOBAHME PEAUTMO3HOM MAEHTUUYHOCTM, BbICTYMAIOLWEN BAXXKHbIM (DAKTOPOM,
OMnpeAeAsioLM He TOAbKO COLMAABHOE M 3KOHOMMYECKOEe HEPABEHCTBO, HO MEXaHM3Mbl, AeXallne B
OCHOBE 3TOM B3aMMOCBS3K. [1IpoBeAEHHOE COLMOAOTMYECKOE UCCAeAOBaHMeE B pernoHax KaszaxcraHa
NMOATBEP>XKAAET SIMMMPUYECKUE CBA3U MEXXAY PEAUTMeN, COUMAABbHBIM CTAaTyCOM U MaTepPUaAbHbIM AO-
XOAOM, HO BbISIBASIET MPUUMHBI NMOAOOHbBIX 3aKOHOMepHOCTeN. CTaTbsi MOArOTOBAEHA B paMKax rpaH-
ToBOro puHaHcmpoBanus Komurera Haykn MHUBO PK (AP 19679699 «PeAnrno3HoCTb/AyXOBHOCTb,
6AAronoAyume m MAEHTMYHOCTb Ka3axCTaHCKOM MOAOAEXM: CPAaBHUTEAbHOE CTPAHOBOE MCCAEAOBA-
HUe»).

KAloueBble cAoBa: coumaAbHas CTPYKTYpa, COLMAAbHO-3KOHOMMYECKOE HEpPaBEHCTBO, PEAMIMO3-
Hasi MAEHTUYHOCTb, BEpa, PEAUI1MOo3HOe yHexxaeHue.

G. Abdiraiymova’, A. Saimassayeva

Al-Farabi Kazakh National University, Kazakhstan, Almaty
“e-mail: Gulmira.Abdiraiymova@kaznu.edu.kz

Social and economic inequality in Kazakhstan:
the contextual factor of religious identity

The systemic changes occurring in Kazakhstan since the 1990s have been driven by a socio-
economic crisis and its corresponding consequences for the living standards of the population. This
includes a decrease in per capita income and a rise in income inequality. Indicators of the social
standard of living have exhibited signs of a transformational crisis alongside a clear trend of declining
systemic measures, encompassing macroeconomic levels and social indicators, including the poten-
tial of the healthcare and education systems. Despite recent improvements in the country's socio-
economic indicators, significant levels of inequality and differentiation persist in Kazakhstan, with a
deeper impact on rural areas than urban ones. The aim of this article is to investigate religious identity
as a significant factor not only in determining social and economic inequality but also in elucidating
the mechanisms underlying this relationship. A sociological study conducted in various regions of Ka-
zakhstan confirms empirical connections between religion, social status, and material income, while
also uncovering the reasons behind such patterns. This article was prepared as part of a grant funded
by the Committee of Science of the Ministry of Education and Science of the Republic of Kazakhstan
(AR 19679699, "Religiosity/spirituality, well-being and identity of Kazakhstani youth: a comparative
country study").

Keywords: social structure, socio-economic inequality, religious identity, faith, religious
belief.
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ComyaiabHOE M 9KOHOMHYECKOE HepaBeHCTBO B Ka3axcTaHe: KOHTEKCTyalbHbIH (haKTOp PETUTHO3HOH HICHTHYHOCTH

I. 96aipaibimoBa’, A. CaiiMacaesa
OA-Dapabu atbiHAarbl Kasak, yATTbIK, yHuBepcuTeTi, KasakcraH, AAMaTbl K.
“e-mail: Gulmira.Abdiraiymova@kaznu.edu.kz

Ka3zakcTraHAaFbl 9AEYMETTIK )KdHe 3KOHOMMUKAADIK, TEHCI3AjK:
AiHM BiperenAiKTiH KOHTEKCTIK dpakTopbl

KasakcraHaa 90-1bl XXbIAAAPbIHbIH, GacbiHaH 6epi >KYMeAi e3repicTep aAeyMEeTTiK-2KOHOMMKAAbIK,
AAFAAPbICKA >KOHE XaAbIKTbIH ©6MIp CYpPy AeHreriHe, atan anlTKaHAa >kaH 6acblHa LWakKaHAAFbl TabblC
KOPCETKILLHIH TOMEeHAEYiHEe, TabbIC TEHCI3AIMHIH 6CyiHe anTapAbIKTan acep eTTi. XaAbIKTbIH 6Mip cypy
AEHreniHiH, KepceTKiluTepi 6apAbIK XKyMeAik KepceTKiluTepaiH — MaKpPO3IKOHOMUKAAbIK, AEHIEMAEP MEH
SAEYMETTIK MHAMKATOPAAPAbIH, OHbIH, iLLIHAE, AEHCAyAblK CakTay >XoHe 6iAiM 6epy >KymeAepiHiH
OAEYEeTIH KOCa aAFaHAQ, aMKblH TOMEHAEY  YPAICIMEH KaTap TpaHCOPMaUMSIAbIK, —AaFAapbIC
Gearinepi  nanpaa 60AAbl. COHFbl XKbIAAAPbI  EAAIH SAEYMETTIK-2KOHOMMKAABIK, KOPCETKIlITEPiHiH
ecyiHe kapamacTtaH, Ka3akcraHaa KaaaAapFa KaparaHAQ — ayYbIAABIK, >KEPAEPAE  TEHCI3AIK MeH
AMddepeHLMaumnsHbIH AEHIeni aiTapAbIKTalk ABpekeAe oAl Ae cakTaayad. OcCbl MakaAaHbIH MaKcaThbl
peTiHAE TeK BAEYMETTIK >KOHE 3KOHOMMKAAbIK, TEHCI3AIKTI FaHa eMeC, OCbl KaTblHACTbIH, Heri3iHAe
KaATKAH MEXaHM3MAEPAI A€ aHbIKTaNTbiH MaHbI3Abl (DakTOp GOAbIM TabblAATbIH - AiHM COMKECTIKTI
3epTTey amkbiHAAAAbL. KasakcrtaH 6apAblk, OHIPAEPIHAE AEPAIK >KYPri3iAreH  8AeYMETTaHYAbIK,
3epTTeyAEp AiHM, OAEYMETTIK MapTebe >KoHe MaTepuaAsAblK, TabbiC apacbliHAAFbl  SMMIUPMKAABIK,
GaAaHbICTapAbl pacTanabl, 6ipak 0CbiHAAM 3aHAbIAbIKTAPAbIH cebenTepiH aHbikTanAbl. Makasa KP
F5KBM fbiabiM KOMUTETIHIH, rpaHTTbIK Kap>KbIAAHABIPYbI LieHOepiHAe AarbiHAAAABI (AP 19679699
«KasakcTaHAbIK, XKacTapAblH AiHAAPAbIFbI/PYXaHUAbIFbI, B8A-ayKaTbl MEH Bipereiairi: caAblCTbIpPMaAbl

eAILLiAIK 3epTTey»).

TyiiH ce3aep: SAEYMETTIK KYPbIAbIM, SAEYMETTIK-DKOHOMMKAAbIK, TEHCI3AIK, AiHW Giperenaik,

CEeHIM, AiHM HaHbIM.

BBegenne

[loBeIIEHHOE aKafeMUYeCKOe BHUMaHHE K
M3YYCHUIO PEIUTHO3HON WICHTHYHOCTH KaK KOH-
TEKCTYaJIbHOTO (PaKTOpa COLMAIBHOTO U SKOHOMH-
YEeCKOTO0 HEpaBeHCTBa, ompaBaaHo. CoruanbHOe
HEPAaBEHCTBO, KOTOPOE BIIMCAaHO B pPa3iUYHBIE CO-
nuanbHble chepsl B BHJIE HEPABHBIX KUIHEHHBIX
LIaHCOB WJIM AOCTYyTa K Ojlaram, pecypcaM M ImoJio-
KEHHSIM, TaK)Ke OTpaykaeTcsl Yepe3 WACHTUIHOCTD,
KOMMYHHKAIIUY ¥ B3aUMOJIEHCTBUS MEX Y JTIOAbMHU
B MX MOBCEIHEBHOM XM3HM. KazaxcraH xapakrepu-
3yeTcs Pa3InYHBIMU CTPYKTYPHBIMU U SKOHOMHYE-
CKMMH KOHTPAacTaMH B Pa3HBIX 0OJACTSIX: PErHOHBI
OTIIMYAIOTCS M0 YPOBHIO )KU3HU, PETUTHO3HOMY Pa3-
HOOOpa3nio, AeMOrpapuICCKUM XapaKTePUCTHKAM,
COLMANIbHO-3KOHOMHUYECKIM MOKa3aTensM, Oriaro-
COCTOSIHHIO, COITHAJIFHOMY KaIUTally U WHCTUTYIIH-
OHaJIbHOMY KadecTBY. HepaBeHCTBO 1 nosspu3anus
npuoOpeTaeT Bce OoJbIlIee 3HAYCHNE B OOIIIECTBEH-
HOM UM MOJIUTHYECKON MTOBECTKE CTpaHbl. Penurnos-
Has WICHTHYHOCTH CIIOCOOCTBYET (POPMHUPOBAHHIO
STHUYECKON M PETUTHO3HON FeTEpOTeHHOCTH PETH-
oHOB. HeomHOpOIHOCTH HaceneHus CO3AaeT OCHOBY
IUIsL pa3Nuuil B ee OpMHUPOBAHHH, OOOCHOBAaHHEM
KOTOpOH SBJIsIETCS, OCO3HAHHAS TPUHAIEKHOCTD U
BbIOOp TOH mnn MHOH penuruu. CoBpeMEeHHBIE HC-
CIIEIOBaHHS BOCIIONHAIOT TPOOEN, MpemIoCcTaBisisi
TEOPETUUECKOE M IMITUPUIECKOE O0BSICHEHUE CBAZU

MEXIY PEIUrHeld U HEpaBeHCTBOM, MIEH KOTOPBIX
pacIpoCTpaHAOTCA OT PaHHEW KIJIACCHUYECKOH CO-
nuonoruy. Mel mpeanonaraeM, 4to 3TOT IMPOLECCe
TI0 CBOEH CYTH SBIISIETCS CIOXKHBIM U MHOTOYpPOBHE-
BBIM, TIOCKOJIBKY Iporuecc GOpMUPOBAHUS PEIUTH-
03HOW WIEHTUYHOCTH YK€ HEe OTpaHMYUBAeTCs Tpa-
JUIMOHHBIMU COLMAIIBHBIMU HHCTUTYTaMHU (CEMbs,
mkosia). Ckopee, Ha000pOT, HanboJIee BAXKHBIC JJIC-
MEHTBI PEIUTHO3HON MAESHTUYHOCTH MPOSBIISIFOTCS
B yOeXKICHMSAX, 3HAHUSAX W TPAKTHKAX, KOTOpBIE
COCTaBJISIIOT OCHOBY CaMOOIIPEICICHNUS HHINBHIY-
ANBHON M KOJIJIEKTUBHOM HMJIEHTUUYHOCTH.
KazaxcraH BO3HHK Kak HE3aBHCHUMOE TOCyAap-
CTBO M BCTYNWJI Ha MyTh MOCTCOBETCKUX Ipeodpa-
30BaHMI IPHU JOCTATOYHO CIOXKHBIX ycioBusx. Kak
TEONONUTHYECKUM paliOH, CTPaHa SBJIAETCA OJHUM
13 BaXHEHIINX UCTOPUYECKUX, KYJIbTYPHBIX U KO-
HomMuueckux peruoHoB llentpanpHoit Aszuu. Co-
CyIIECTBOBaHNE Ha OJHOH Teppuropuu Oonee 100
3THOCOB TPHUBEIO K CO3/aHHUIO IMOJUITHUYHOTO U
PETUTHO3HO MHOT0OOpPa3HOrO MPOCTPAHCTBA C Ha-
ceneHreM OoJiee 19 MHJUIMOHOB YeJIOBEK ¢ 0COOOH
COLMANIbHO-KYJIbTYPHOH OpPHUEHTUPOBAHHOW MWIEH-
TUYHOCTBIO M PEIMTMO3HBIM MHOT000pazueM.
CornacHo AaHHBIM PETHOHAIBHOIO MOHHTO-
puHra, npoBeneHHoro B ¢gespaine 2022 roga KUCU
npu IIpesunenre PK, oxomo 71,1% pecnonneHTOB
MIpU3HAIOT HAaceJIeHHE B MECTE CBOETO MPOKUBAHUS
penurno3HeM. 13 HuX 26,5%, oTMedaeT poct pe-
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JIMTHO3HOCTH HACEJIEHHUS B MECTE CBOETr0 MPOXKH-
BaHUs M T€, KTO CUMTAET, YTO HACEICHUE B MecTe
NPOKMBAHMUSA OCTAETCSI TAKUM >K€ PEIUTHO3HBIM,
KaK M HECKOJBKHMH ToaaMu panee — 44,6%. Mak-
CHMaJIbHbIEC MOKa3aTeIn POCTa PEIMTUO3HOCTU OT-
MeuaroTcs B 3anmagHo-Kazaxcranckou — 42,9% un
Masnrucrayckoii — 40,7% obnactsax (zanasie KUCU
npu [Ipesunente PK, 2022).

B 3TOM KOHTEKCTE OOpalieHne K peaTurio3HON
WJICHTHYHOCTH BaKHO C TOYKU 3PEHUS HM3YUCHUS
OTIPENICIEHHOTO B3TJIsIa HAa MHP M 00O3HAYCHUS
MPUHAJIEAKHOCTH K TOM WM MHOM COLMaIbHOMN
rpymnme. PasMpIIeHust 0 peIMTHO3HON MIEHTHY-
HOCTH B ITyOJIMYHOM TIPOCTPAHCTBE BBHI3BIBACT JIHIC-
KyCCHIO 0 TpaHc(opMalusixX, IPOUCXOAALINX B CO-
[IUATBHOM CTPYKType Ka3axCTaHCKOTO OOIIecTBa,
ee MpsIMOe WIJIM OMOCPEJOBaHHOE BIUSHHUE HA ICH-
HOCTH, MEPapXHI0 CTaTyCHOCTH M oOpasza KH3HH.
OTuM U 0OBsICHSAETCA BBIOOp HAaHHOH MPOOIIEMBI
JUTSL ICCTIEIOBAHUS, €€ PACCMOTPEHHE M TIOJYNHEH-
HOCTb psiia 3aJa4 ¥ MCCIEI0BATEILCKUX BOIIPOCOB,
MOCTIEIOBATENIFHO Pealn3yeMbIX B JAHHOH CTaThe.

B acnekre anammsupyeMoil mpoOneMaTHKH
HaMH TPEICTaBICHBl HEKOTOPBIE PE3YIIbTaThl COIH-
OJIOTHYECKOTO HCCIIeIOBaHus, MpoBeaeHHOro MH-
CTUTYTOM (hr1ocoPuH, TOTUTOIOTHH U PEITUTHOBE-
nenuss KH MHuBO PK B 2022 r., ofHOBpeMEHHO
aBTOpPaMHU aHATM3UPYIOTCS TOJTYYCHHbBIC JaHHbIC B
HOBBIX COIOCTABJICHUSX U CTATUCTUYECKUX 3aBUCH-
MOCTSIX.

O6ocHOBaHME BLIOOPA TEMBbI, LIeJIH U 3a1a4U

Tema pemuTHO3HON UIACHTUIHOCTH CTAHOBHTCS
0oJiee 3HAUMMOI1 17151 OOIIECTBEHHOCTH B KOHTEKCTE
HIYIIAX CONUATLHBIX U3MCHEHUH M OCMBICITHBAIO-
mmx KoHuenuui. PekoHCTpynpoBaHHWE HAyYHBIX
MyOJUKAIMA TTOCCIHUX JCCITHIICTAN IO ITaHHOM
Mpo0OJIeMaTHKE MO3BOJISIET BEIBUTH pa3HOOOpasue
TEOPETHUECKUX HWCCIEIOBaHNM, Ha4YWHAs OT 00-
JACTH COLUATbHOW MOJUTUKH, TIE€ PEIUTHO3HAsS
HUICHTUYHOCTh PAacCMAaTPUBACTCS KaK DJIEMEHT TO-
CyIapCTBEHHOM CTaOWIBLHOCTH; 3THOTpaUIeCKUX
MyOJUKAIA, OMUCKHIBAIONINX €€ Kak (hakTop BO3-
HUKHOBEHHMSI HAPOJIOB U KYJIBTYP; OTUTHUKO-TIPABO-
BOTO AaCIECKTa, IMOCBAIICHHOTO TPaXTAHCTBY, TIE
pEeIUruo3Has UIACHTUYHOCTh BBICTYNACT BaXKHBIM
9JIEMEHTOM HAIlMOHAJIbHOM MIEHTUYHOCTH; MEX-
KYJBTYPHBIX ITyOJIMKAIHiA ¢ aKIIEHTOM Ha JTUAJIOT U
pasnuansa. CoOOCTBEHHO, COIMMOIOTHIECKas TIpo0ITe-
MaTHKa yuoia B chepy HepopManbHBIX JUCKYCCHH,
T PeTUTHO3HAsT MICHTHYHOCTh BOCTIPUHUMACTCS
KaK CTaOWIHM3aToOp COIUANIBHBIX MporeccoB. [lan-

Has myOnMKalus OpUEHTUPYET Ha MPOSBICHHE €€
MHOTO(AKTOPHOCTH B COIHATbHONW AuQdepeHIu-
anuu oOuiecTBa, B KOHTEKCTE MOHSATHH paBEHCTBA
W HepaBeHCTBA. VX sMIupuyecKkas perucTparys u
MPEJOCTaBICHHE HEKOTOPBIX PE3yJIbTaTOB HCCIe-
JIOBaHWUsI, CBS3BIBAIONINE PEIUTHO3HYIO UICHTU(U-
KalHUIO ¢ TAKUMH MIEPEMEHHBIMU KaK BO3PAacCT, IO,
JIOCTATOK, 00pa3oBaHue SABISAIOTCS [IEHTPAIBHOI Te-
MOM JAaHHOI CTaThHH.

Hacroammii 0630p HaxomuTcsi Ha Iepecede-
HUU HECKOJIbKUX HaIpaBJICHUH uccienoBanuii: (1)
M3YyYEeHHE COLMAIBHOTO M 3KOHOMHYECKOTO Hepa-
BEHCTBA, IIUPOKO MPEICTABICHHOTO B TEOPETHYE-
CKOM JHICKypCe U JeHCTBEHHOCTh KOHCTPYKTOB CO-
UUaTBHON JKW3HH; (2) COUMaIbHO-TYMaHUTAPHBINA
TUCKYpC aHaJIM3a CTPaTH(HUKAINH, C TOYKH 3PCHUS
B3aMMOBIIHMSIHAS HMHCTHTYTOB, HAampaBJICHHBIX Ha
Y/IOBJIETBOPEHNE OCHOBHBIX MOTPEOHOCTEH B 00pa-
30BaHMH, B PETUTHO3HBIX CMBICIAX M IIEHHOCTSX, B
COLIMAIBHOMN CBS3M, B OKa3aHWU YCIYT U COIHAJb-
HOW KoopAuHAIMH; (3) COUMOIOTUYECKOe MOHUMA-
HUE PENUTHO3HOW WICHTHYHOCTH, POJIH PEIUTHH B
KOJIJICKTUBHOM M MHAMBUAYAJIIEHOM CAMOCO3HAHHUH.

B HayuyHO#l nuTepaType COLMAIBHBIX HayK HUC-
CIIEIOBAJIACh B3aUMOCBSI3b MEXKIY HEPAaBEHCTBOM
JIOXOJIOB ¥ 9KOHOMHYECKHUM POCTOM, a TaKXkKe pas-
JUYHBIMH COLMAIbHBIMU SIBJICHUSIMH, MIEPEMEHHBI-
MU KaK pelurusi, KOH(QINKT, 00pa3oBaHUE U 310pPO-
Bbe. BriusiHne HepaBeHCTBa HA COLMANBHYIO KHU3Hb,
TeHEepUpYys Pe3yNbTaThl ero MOCIeACTBUN Ha IEH-
HOCTH, WAECHTHYHOCTb, OJIAarOCOCTOSIHWE, YPOBEHB
00IIIeCTBEHHOTO Y4acTHsl, 00pa30BaHUs U 3/10POBbS
OTIPENENIOT HAYYHBIH (OKYC MHOTUX HCCIeI0Ba-
tenet (Delhey, Steckermeier, 2019). Ycunenne co-
LIUATBFHOTO HENOBEPHs, BBIpaKEHUE OeCroKoiicTBa
0 cOOCTBEHHOM CTaTyce Kak MOCIIEICTBUS HEpaBeH-
CTBa J0XOJOB OOBSCHSIOT U MHTEPHPETHPYIOT HX
BITUSTHUE HA JIMYHBIE MU, PEIUTHO3HOCTh M OpH-
entanun mozaen (Nicholas R. Buttrick, Shigehiro
Oishi, 2017). ConmanbHO-3KOHOMUYECKHE YCIOBUS
OKa3bIBAIOT BO3JCHCTBME HAa HWACHTHYHOCTH M ca-
MOMIEHTHU(HUKAINIO C COIMAIBFHBIM KJIACCOM, T
caMOMJIEHTU(UKALHS C «HU3LIMM» KJIACCOM OIpe-
JersieTcsl B OCMHBIX CTpaHaX, 4eM B OoraThix (An-
dersen, Curtis, 2012).

B wuccnemoBanmm counmanpHON cTpaTH(HKa-
uu, nposeneHHoM Davidson & Pyle (2011), BHE-
MaHHUe yZeseTcsl aHaJIu3y JOCTyTa JII0IeH K Bax-
HBIM pecypcam: BIacTH, IPUBWIETHAM U IPECTHKY.
BracTtp, cormacHO WX KOHIICIIINH, MPEACTABISET
co00# CcrOCOOHOCTh JOOWBATHCA CBOMX MLEled U
OKa3bIBaTh BIHMsHUE Ha Jpyrux. OHa TakKe BKIIO-
yaeT B ce0s1 pa3HooOpa3Hble HOpMBI HOTUTHUECKON
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AKTHUBHOCTH, TaKHE KaK y4acTHE B OOIIECTBEHHBIX
JBIDKEHHSX, HANPABICHHBIX HAa U3MEHEHUE COIH-
IbHBIX peopM, yuacTue B BEIOOpax U Ha3HAYCHUE
Ha TOCYJapCTBEHHBIE JODKHOCTH. PaccmarpuBas
MPUBUIIETHH KaK SKOHOMUYECKUH KOHIETT, aBTOPHI
aKIEHTUPYIOT BHUMaHHE Ha MaTepUaIbHOM Oaro-
MOJy4YHH, AOCTUTaeMOM YeJIOBEKOM B DE3yJIbTare
CBOETO TpyJa, BKIIOYash (PUHAHCOBYIO CTOUMOCTh
BCEX €ro aKTUBOB (HEABMXHMOCTb, aBTOMOOH-
JIM, CTPaxoOBBIE TOJHCHL, cOeperaTeNbHbIe cYeTa,
akuuu). [IpecTmk, MO MHEHHIO HCCIelOBaTeNeH,
MpeJIcTaBiIsieT cOO0H coManbHOe MPU3HAHKE U yBa-
KCHHE, OCHOBAaHHOE Ha TaKHWX XapaKTepUCTHKaX,
KaK ypOBEHb 00pa30BaHUs, BIHUSHUE JIOJDKHOCTH U
Mecto npoxkuBanus (Davidson & Pyle, 2011: 54).
BoJIBIIMHCTBO TEOPETUYECKUX TMOMBITOK 00b-
SICHUTD, KaK PEJTUTUS BIUSAET Ha COLUATBHYIO CTpa-
TU(PUKAINIO, CPOKYCHPOBAaHBl Ha HECKONBKUX HC-
CIIEIOBATEIbCKUX YPOBHSX. PaHHME TEOpeTHUKH
MBITAIUCH HHTEPIPETHPOBATh PE3yNbTAThl HA Ma-
KpOYpOBHE, paccMaTpUBasi, K&K MOJEIH PEITUTHO3-
HOW MPHHAJICKHOCTH BIUSIOT HA SKOHOMHYECKYIO
opranmzanuto cucrtembl (Backhaus, 1994; Weber,
2002). B commonornieckux UCCIeAOBAHMSIX, KOTO-
pBIe OCHOBaHBI Ha TEOPHUSAX O TOM, Kak OOILIECTBO
JIeTTUTCSl Ha pa3Hble TPYMIBI, Mbl BUIAUM HHTEpEC-
HYIO CBSI3b MEXKAY PEJIUTHEH U COUUATBHBIME Kilac-
caMH. DTO MOATBEPKIACTCS U3YUICHHEM HJICH JIBYX
n3BecTHHIX yueHbIx K.Marx u M.Weber. O0a ume-
0T pa3Hble B3TJISABI HA TO, KaK BaXKHO OOTaTCTBO
B 00IIECTBE, HO OHU COTJIALIAIOTCS B TOM, YTO pe-
JIUTUSL U COLTUANTBHOE pa3jiefICHUe BIUSIOT JPYT Ha
Ipyra, ¥ 3To Henb3s orpuuarh. Schwadel (2016a)
MOTYEPKUBAET, YTO IOHUMAHHE COITMATBHOTO KIlac-
ca TECHO CBSI3aHO € Ujeei 0 TOM, KaK peacTaBUTe-
JIM Pa3HBIX KJIACCOB OTHOCATCS JApYT K Apyry. CyTh
37I€Ch 3aKJIIOYAETCsl B TOM, YTO KJIACCHI MOJYYaroT
CBOW CTAaTyc W MECTO B OOIIECTBE OTHOCUTEIHHO
apyr apyra. CTOUT OTMETUTb, YTO 0e3 CYyLIeCTBO-
BaHUsI COMATLHON CTPAaTU(PHKAIINH, TO €CTh CUCTE-
MBI BEPTHKAJILHOTO pa3efieHus oOlIiecTBa Ha ClIon
W YPOBHHU, HEJB3s ObUIO ObI BEISIBUTH U ONPEACTHUTh
COLIMAJIbHBIE KJIACCHI B MX Pa3HOOOpa3uu. JTO MoJ-
YepKUBACT BaXKHOCTh B3aMMOCBSI3M M B3aHMO3aBH-
CHUMOCTHU Pa3HBIX KJIACCOB B OOLIECTBE: HANpPUMeED,
pabouuii KJlacc cBs3aH ¢ MPOU3BOACTBEHHBIM KJIAC-
COM, H, €CJIM OAHOTO M3 HUX HET, 3TO MOXKET Hapy-
muTh O6amanc B popmupoBanuu npyroro (Giordan,
2016: 200). ToyHO Tak K€ OTCYTCTBHE HHM3IIHUX
KJIACCOB MOJKET IMOMEIIATh BBISBICHUIO H (YHK-
LHUOHUPOBAHUIO BEPXHUX KIJIACCOB, MOJ0OHO CBS3U
MEXy padovnM M MPOU3BOJICTBEHHBIM KIIACCAMHU.
B cooTBeTcTBHM ¢ MOHUMaHUEM Pa3NUIHs MEXK-

Iy BBICHIMMH M HHU3IIUMU KJIacCaMH, PaBHO KaK U
MeXIy pabo4YrM W TIPOU3BOJCTBEHHBIM KIIACCAMHM
BBICTYNAIOT B KAaueCTBE SIBHO BBIPAXKEHHBIX YEpT,
MTOCKOJIBKY ATH KJIacChl MO3UIIMOHUPYIOTCS B CAMBIX
KpallHMX TOYKaxX CIEKTPa COIMAIBHOTO pacmlpere-
nenus (Bourdieu, 1987: 58). Yoexxnenne B cTporou
JIETEPMUHUPOBAHHOCTH COLIMAJBHBIX KIACCOB M
UACHTU(UKAINN WHINBUAYYMOB C MX COIHMAIbHBI-
MU KJIacCaMH, KaK IpPEeronaraeT, Takke BHOCUT Cy-
IIECTBEHHBIE OTJIMYHUS B TO, KaK MBI OTIPEIIEIsieM H
OTepanoHaIN3UPYEM IOHATHE COLMATIBHOTO Kilac-
ca B ODMIIMPUYECKHUX UCCIEAOBAaHUAX. DTO MOIUEp-
KHMBA€T BAKHOCTD YU€Ta Pa3IMUHBIX TEOPETHUECKUX
pPaKypcoB W TOAXOMIOB IPH aHAIN3E COLUANBHOI
CTpaTH()UKAIIMK U KJIACCOBOW AWHAMHUKH.

Tpynel Marx B KOHTEKCTE HCCIEAOBAHMS pe-
JIUTHO3HOCTH, B TIEPBYIO OYEpPEb, 3aTParuBarOT
CBA3b PENUTHH C MOTEHIIHAIBHBIMA M3MEHEHHUSIMH
B 9KOHOMHMKE HIIH, HA000pOoT, ee orcyTcTBueM. Of-
HAKO Ba)XHO BBIICIHTH, YTO B PaMKax €ro aHaln3a
MIPOCIIEKUBAIOTCS TPEANON0KEHNS OTHOCUTEIBHO
B3aMIMOCBSI3M MEXIy COIMAIFHBIM KJaccoM H pe-
JIUTHO3HBIMU YOEXIEHHUSIMH, KOTOPbIE HpPU3BaHBI
MPOSIBUTHCS HA YPOBHE WHAMBHUIYaTBHBIX U TPYII-
MOBBIX AMHAMUK. B moHnManuu Marx B Kanurtaiu-
CTHYECKOH CTPYKType SKOHOMHUKU PENurus Oyner
CIIy’)KUTh HMHTepecaM OypiKya3suH KakK JOMHMHAHT-
HOTO Kjlacca. DTO COOTHOCHUTCSI C OOIIeH KOHIIET-
Uel TOro, Kak YKOHOMHYECKas OCHOBa oOliecTBa
(opMuUpyeT HAACTPOWKY, BKIIOYAs PEITUTHO3HBIC
WHCTUTYTHI, OTPaXKaroIIHe CYLIECTBYIOLIUE COLM-
aJbHBIE pa3nuyusa. Marx yTBep)KAaeT, 4TO peiH-
THO3HBIE YOEXKIEHHUS UTPalOT POJib B YKPEIUICHUU
MpoJieTapuara, BBEAS WX B JyXOBHOE COCTOSIHHE
CMHPEHHUS TIepe]] CBOUM TOJIOKEHHEM B OOIIECTBE.
3neck MBI HaOMIOAaeM KaK PETUTUs, BO3IEHCTBYA
Ha MHUPOBO33pPEHHE, MOXKET BIHUATH Ha COLUANIBHBIN
KJIacc, MOJEPKUBAs TOMHHHUPYIONIUE COIHATEHBIC
UHCTUTYTHL. Takum oOpazom, penurus Gopmupyer
OTIpeieIeHHOE MHUPOBO33pPEHHE, KOTOPOE 00yCiIaB-
JIUBAET MPHU3HAHUE U CMHUPEHHUE C CYLIECTBYIOLINM
MIOJIOXKEHUEM B COLMAIBHOM CTpyKType. JlaHHBIN
B3IJISII HAa PEIMTUI0 PAacKpbIBaeT €€ MOTEHIH-
aTbHOE BIUSHUE HA CONHMAIBHYIO MOOHMIBHOCTDH
Y TUHAMUKY.

B otnmuane ot mapkcuctckoit naen, Weber mpo-
SIBWJI MHTEpEC K HCCIEAOBAHUIO CBSI3U MEXAY pe-
JINTHEH M PKOHOMHMKOM, a Tak)Ke HUX BO3JICHCTBHIO
Ha o0mectBo. OH paccMaTpuBajl PEUTHIO ¢ OXHON
CTOPOHBI, KaK CTa0MIN3UPYIONIYIO CHITY, C APYTOH
KaK CIIOCOOHOCTH K COLMATBLHBIM U3MEHEeHusIM. Pac-
CMOTPEHHE PENIUTHH C MO3UINH COIMOIOTHYECKUX
TEOPHId, TAKMX KaK MapKCH3M M BeOEpHUaHCTBO, MO-
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3BOJIIeT Oojiee TIIyOOKO HCCIeOBaTh AWHAMHKY
B3aUMOJICHCTBUSI MEXJY PEIUTUO3HBIMH YOeKe-
HUSIMU, HUICHTH(HUKAMEH M COIUAIBLHBIMU KJlac-
caMH: MapKCHUCTCKas TEpPCHEeKTHBA, (OKYCHPYSCh
Ha BIUSHUM PEIUTUHM HAa 3KOHOMHYECKUE WHCTH-
TYThl, OTMEYACT POJIb PEJIUTUU B MOAACPKAHUH
COLMAIFHOTO TOPSAIKa B OOIIECTBE; BeOepHaHCKas
UHTEpIIpeTalys BhIACISICT aKTUBHOE BO3JEHCTBHE
penurun Ha OPMHUPOBAHHUE STUICCKUX HOPM, TOJI-
neprkanne O0epekIMBOCTH U Apyroe. BebepoBckuit
aHaJIM3 BIUSHUS TPAHCIICH/ICHTAILHBIX PEINTHI Ha
COLIMANTLHBIE OPHUEHTAIIUNH, SIBISICTCS KITIOUEBBIM B
MMOHUMAaHUU. DTH PEJIUTHH, BKJIFOUask XPUCTHAHCTBO,
UCIIaM U HYyJau3M, XapaKTepU3YyITCsl 00XKEeCTBOM,
CYIIECTBEHHO yIaJICHHBIM OT MUPa, YTO MPUBOIUT K
BO3HUKHOBEHHIO MIPOOIEMbI TECOAMIIEH — JTUIEMMBI
B OOBSICHEHUH, KaK 00’KECTBEHHOE BCEMOTYILIECTBO
coyeraeTcs € HEJOCTAaTOYHOW COBEPIICHHOCTHIO
MHUpa, KOTOpPBIA OH co3man u ympasiseT (Sadri,
1985: 90). [TomBoast HEKOTOPHIE UTOTH, MOXKHO 3a-
KITIOYUTh, YTO Pa3HbIC COIMAJbHBIE KIACCHI U UX
Bepa MOTYT OPMHUPOBATH PA3ITUIHBIC CIIOCOOBI MH-
TEpIpeTay MaTepHaIbHOTO OJiara U ycriexa, 4ro
B CBOIO OUepe/lb MOXKET BIHATh Ha WX OTHOIICHUE
K COIMAJIbHBIM CTPYKTYpam, HEPaBEHCTBY M UJICH-
traaocTH (Schwadel, 2016: 360).

TeopeTnueckre KOHLENTHI, OCBEIIAIONINE B3aH-
MOCBSI3b MEX/Ty ABYMS IEPEMEHHBIMH KaK HEPaBCH-
CTBO W PEJIMTHO3HAS UICHTUYHOCTH MPEICTABIISIOT
pasHble TOYKH 3pEHHs: KaKUM 00pa3oM COIHabHAS
cTpaTtuuKalus OKa3bIBaeT BIUSHUEC HA PEIUTHIO,
C TOYKH 3pPEHHS HEPaBHOTO JIOCTYIa U BO3MOXKHO-
CTEH; W KaK BIIMSAET PEIIUTHS Ha KIACCOBOE IMOJIO-
xenue. [Ipy paccCMOTPEHNUN TUCKYCCHH CTAHOBHUTCS
SICHO, UTO BPSIJ] JTU CYIIECTBYIOT KOMIUICKCHEIC UC-
CJICZIOBAHMS B3aUMOCBSI3U COIIMAIBHOTO HEpaBeH-
CTBA M PEIIUTHH, & TAKXKE OOIIUPHBIC UCCIICIOBAHUS
PEIUTHO3HON WICHTHYHOCTH Pa3NIMUHBIX KIACCOB.

3Mnnpuqec1me HccjaeaA0BaHuA

CeromHst MOXHO 00CYIUTH IMIIMPUIECKHE JaH-
HBIC, TJI¢ HEKOTOPBIE HMCCICIOBaHMS OOHApYXHBa-
0T YCTOHYHMBO CHIIBHYIO, @ MHOTJA M PaCTYILYIO
CBsI3b, JIPYTHE HE BBISBISIOT KaKyIO-JINOO KOppesi-
U0 MEXOY ABYMS NEPEMCHHBIMH «HECPABCHCTBO»
U «PETUTHO3Hasl UACHTUYHOCTH». MccnenoBaHus,
BBIABJIAIOIINUE CUJIIbHYIO B3aMO3aBUCUMOCTE MEXK-
Iy HEpPaBEHCTBOM U pEIUTUeH, MOKa3bIBAIOT, YTO
oOIecTBa ¢ BRICOKHM YPOBHEM HEpaBEHCTBa Ooee
PEIIMTHO3HEI, YeM CTpaHbl ¢ OoJiee 3raluTapHBIM
pacmpenencHueM 10X010B. OOBSICHSIS TEM, UYTO BBI-
COKUI ypOBEHb HEPaBEHCTBA MOPOXKAAET CUIBHYIO

HE3aIIUIIEHHOCTb, 3aCTaBIsisl OeIHBIX UCKaTh ceOs
B PENHUTHH KaK JUIA TICUXOJOTHYECKOTO, TaK U IS
MaTepHaIbLHOTO KoMdopTa.

B uccnenoBanum, mpoeneHHoM B 2021 1. 0BT
3aukcupoBan crenuduyeckuii GeHOMEH peTuru-
O3HOW camMOMJeHTH(HUKAINK, KOTOPBIA yKa3bIBaeT
Ha BIEYATIIOMMN MacmTad HEeKOH(ECCHOHATb-
HBIX BEPYIOIINX, CKPBITYI0 aTEHCTUYECKYIO IpH-
Bep>KeHHOCTh. COIJIaCHO JaHHBIM, MHPOBO33pEH-
YecKui cratyc onpeaenuian 12,5% ompoimeHHbIX,
SIBJIAIOIMECS BEPYIOIIMMH, YUACTBYIOIUE B KU3HU
PEeNMUTHO3HOM OOIIMHEI, TIOCIEeI0BATEIBHO CIeAyIO-
IIMX PEJUTHO3HBIM HOpPMaM, BEIYIIUX PEIUTHO03-
HyI0 XHU3Hb. 36,1% Taxke Ha3BIBAIOT ce0s pemu-
THO3HBIMH, CTapaloTci COONIOAAaTh PETUTHO3HBIC
HOPMBI, TTOCEIIAIOT MEYETH, IEPKBU U MOJIEIbHBIC
JloMa PelKo, TOIBKO MO mpa3aHukam u T.4. 34,7%
PECTIOHACHTOB WIACHTU(MUIIMPYIOT cedsl Kak Bepy-
IOIME, HO HE YYacTBYIOT B PEIUTMO3HOM >KM3HH
OOIIMHBI, cOOMIOAast OnpeesieHHbIe PETUTHO3HBIC
HOPMBI U UMesl COOCTBEHHBIE TPEAICTABICHHS O Pe-
muran u Bepe (Burova, Sagikyzy, Hejazi, 2021)

Bonee mo3anue nccnenoBanus dosee y3ko ¢o-
KYCHUPYIOTCS Ha BBISIBIICHUS B3aUMOCBS3H M B3aHMO-
3aBUCHUMOCTH MEKAY PETUTHO3HON HIEHTUYHOCTBIO
¥ HEpaBEHCTBOM Ha MHUKPOYpPOBHE (Hampumep, UH-
JIUBUYAIBHBIN I0X0JI, CEMEHHOE OJIar0COCTOSIHHE).
XOTSI COBPEMEHHBIE OOBSCHEHHUS COCPEIOTOYEHBI
Ha OOBSICHEHHMAX pE3yJIbTATOB Ha MHKPOYpPOBHE
(mampmmep, cocecTBO, BIMSHNAE TIOKOJICHUH) U UX
BIIHMSIHUE Ha (OPMUPOBAHHE PETUTHO3HON HIICHTHY-
HOCTH, JITOO JENIal0T BRIBOJIBI O IIPOOIEMax MaKpoy-
POBHs (HarIpuMep, TPYIIIOBEIE Pa3IniKs B JOXOAAX,
cTaryc, 6oraTcTBo/0eIHOCTD) BKIIOYas OCOOEHHO-
CTH CEMBU M COLIMAIBHOTO NMPOUCXOXKACHUS, KOTO-
pBIE€ TaKkKe SIBISIFOTCS BaXXHBIMH €r0 3JIEeMEHTaMHU.
CTpyKTypa ceMbH B JIETCTBE, COLIMAIBLHO-3KOHOMHU-
YEeCKHUil cTaTyc poauTened (BKIIOUYask poj 3aHSATHIH,
o0pa3zoBaHue, 10X0J M O1arocoCTOsHHUE, a TaKKe
COLIMABHBIN KalUTaJl/OTHOIIEHUS! B COBOKYITHOCTH
($OpPMHPYIOT PEIMTHO3HBIN OMBIT U HACHTUYHOCTS.
Kpome Toro, conmonornyeckue MCCIeIOBaHUS I10-
Ka3aJld, YTO ITHUYECKAs MPUHAAIEKHOCTh, NON H
IpyTye UHANBHIYaJIbHBIE aTPUOYTHI, MOTYT BIHSTH
Ha YPOBHU U TPAEKTOPHH JTOCTHKEHHS PECTIOH/ICH-
TOM TOT'0 WJIM MHOTO cTaryca. MccnenoBanus Jaeger
(2009) Taxxe mokazaiu, 4YTO CEMbHU MEPEIAIOT KYIh-
TYpPHBIM KaluTaJll, KOTOPBIA UIPAaET BAXKHYIO pOJb B
JIOCTIKeHHU craTyca. KoHTekcTyansHble (pakTopsl
KaK 9acTh OCHOBHBIX XapaKTEPHUCTHK, OKAa3bIBAIOT
BIIUSTHHE HAa Makpo- U MUKpoypoBH:X. [IpuHamiex-
HOCTb K TOH UM HHOM BO3PACTHOM KOTOPTE WU MO-
KOJIEHHIO, TTPOKUBAHHUE B TOPOJCKOM UITH CETTBCKOM
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MECTHOCTH, pailoHE M pErroHe CTpaHbl SBIISIOTCA
HEOTHEMJIEMBIMH HYacTSIMH TIporiecca (popMHpOBa-
HUS pEIUTHO3HON UIEHTUYHOCTU. boree Toro, koH-
TeKCTyaJbHbIe (DAKTOPBI, TAKME KaK KOHTperanus u
pEIUTHO3HAs CPea, ABISIOTCS 3JIEMEHTAMU yCUIIe-
HHUS NOKa3aTeieil MakpoypOBHS, B KOTOPOl ITpouc-
XOJAT IIPOLIECCHI JOCTUXKEHUST MUKPOYPOBHSL.

HNaeHTHYHOCTD | peanurud

Penurus paccmaTpuBaeTcs Ha ypOBHSIX HHIUBU-
JIyalIbHOM M COLMUAIbHOW MJEHTUYHOCTHU: MEPBBIH,
OTIpeneNsieT CoAep)KaHue HWACHTUYHOCTH M IOMO-
raeT 4eJOBEKYy MOHSITh ce0sl, HATH MECTO B KH3HU
U OTBETHTh Ha MHOTHE 3K3UCTCHIHAJIbHBIE BOIPO-
cbl. BTopoii ypoBeHb paccMaTpuBaeT €€ Kak OCHOBY
BO3HUKHOBEHHS STHUYHOCTEH, TEPPUTOPUATBHON 1
TPYNIIOBOM PHUHAAIIEKHOCTH, CIIOCOOCTBYS coXpa-
HEHMIO U Tepefade HOPM U TPaJnLHH.

Bcenen 3a Mead u Erickson, Goffman Bo3ria-
BMJI TUCKYCCHIO TIO Teopuu posiel. B cBoelt moze-
JIM, B KOTOPOH OH pa3inyaeT JUYHYIO0, COIUATBEHYIO
HUACHTHYHOCTh U 3TO-UACHTHYHOCTD, Tl YEIOBEK
BHIUT ce0s BRIHYKICHHBIM OpaTh Ha ce0sl pa3HbIe
pOAM B pasNUYHBIX OOJACTAX >XKU3HU. Kaxnmas u3
poJieii mMeeT CBOW pa3HBIE YCIOBHS, NMPH 3TOM B
IUAJICKTHKE MEXIy HICHTU(UKALMEH U POIEBBIMU
TpeOOBaHUAMH, HEOOXOAMMO TMOHHMMaHHE OJOKOB
3ro-uAeHTHYHOCTH. KoOHLenuus WASHTHYHOCTH
Goffman neMOHCTpPHpPYET CONMATLHYI0 OOBEKTH-
BaIMIO: YHUKAJILHOCTD JIMYHOCTH SIBIISIETCS MPEKAC
BCETO MPOJYKTOM COIMAIbHBIX OXKUIAHWUN U aTpu-
Oyuuii — 3TO WHTEpHAJIM3aUusl U CyOBEKTUBHOE, a
Takxke pedrekcuBHOE (pe)KOMOMHUPOBAHHUE COIIH-
anpHBIX cTepeoTunoB (Goffman, 1959).

Luckmann, ompeznensis KOpHH pPETUTHO3IHOTO
mpolecca yTBEPXKAAET, YTO «(PyHAaMEHTaIbHBIC
COIMAITbHBIC M KYJIbTYpHBIC H3MEHEHHS HE MECHSIOT
KOHCTPYKTHUBHO-PEIIMTUO3HON TPUPOIBI  UEJIOBE-
yeckol ku3HU. CoIMaibHBIE YCIIOBHUS COBpPEMEH-
HOW JKM3HU HE CO3AajM NPUHIUIHUAIBLHO HOBOT'O
yenoBeka. OCHOBHBIE TEMBI COIMAIBHO CKOHCTPY-
HWPOBaHHBIX MOJENEH peaJbHOCTH, HECOMHEHHO,
W3MEHMIINCh, & B pE3yIbTaTe CTPYKTYPHBIX U3MEHE-
HUH, MPUBEAINX K COBPEMEHHOMY OOIIECTBY, H3-
MEHHJINCH U THITMYHBIE 3aKOHOMEPHOCTH, KOTOPHIM
COOTBETCTBYET co3HaHue MHauBHIA. Ho camo mo-
JeNMpOBaHue, KOTOpPOEe MOMEIAeT YeJoBeKa B CO-
LIUATBHO U HCTOPHYECKH TPAHCLCHACHTHYIO peab-
HOCTb, SIBJISIETCSl PEUTHO3HBIM TporieccoM. Kopau
PEUTHO3HOTO TIOBEACHUSI MOXXHO HAaWTH B COLU-
ANBbHO-TICHXMYECKON TIPHUPOJE YelOBEeKa, a TaKKe
B €r0 UCTOPUH, B €0 KYJIBTYPHOM, TOIUTHYECKOM

U TEPPUTOPHATILHOM WM €BPONEHCKOM MPOILIOM»
(Luckmann, 2019: 170).

Habermas (1987) onuchiBaeT ypoOBHH 3TO-HU/ICH-
TUYHOCTH, OTMEUAs], YTO ITO HE MOXKET OBITH IIPOCTO
¢dopmoil penuruu, onpenensieMoi JUIIb BHEIIHUM
YIICHCTBOM B KAKOM-JTUOO KYJIETOBOM COOPY>KEHHHU.
Ckopee, cienyer AyMaTh O PEITUTHO3HBIX YOEKIe-
HUSX, JTUYHO TPUHSATHIE B peduieKCHBHOI ¢opme,
W TPENCTaBJICHHBIE B TEOPUSAX PAa3BUTHUSl PEIUTHU
i yoexxieHuit Ha smnupudeckoit ocHose (Fowler,
2006: 39). D10, KCTATH, COOTBETCTBYET B OOTOCIIO-
BUY MMOHUMAHHIO UIICHTHYHOCTH, COTIIACHO KOTOPO-
My OHa OCHOBBbIBaeTcsl Ha Bepe. CyIecTByeT JHUIb
«pa3opBaHHOE, (parMeHTapHOE» TO, YTO CBOW-
CTBEHHO cIlelU(pUIecKOil HISHTUYHOCTH KaK OTHO-
menne K bory u k TpancuenaentTHocTH (Schweitzer,
2004: 297). Cornacao Smith (2003) penurust o6e-
CIIEYMBaET JOCTYI K TaKuM pecypcam, kak (1) mo-
CTYH K MOJIEJISIM TTOBEJICHHUS COTTIACOBAaHHBIMU «MO-
PATBEHBIMHE TTOPSIKAMI, TPHIAFOIIUE CMBICT H I1E)Th
WX JKU3HH; (2) TOBBIIICHUE YPOBHS CAMOKOHTPOJIS;
(3) conmanpHbIe ceTH, 00ECIICUNBAIONINE COIMAITh-
Hyo perymsnuio B obmectse. Muller & Ellison
(2001) ormedaroT, YTO PENUTHO3HBIE MOIPOCTKH
MPOSIBIISIIOT OOJBbIE YCHIIUI K KOH(PECCHOHAIBHON
TOJICPAHTHOCTH, TIPOSBISISI BBICOKYIO JTYXOBHYIO
KYJIBTYPY.

BonpmvHCTBY JrOAEH JAMCKYyCCHMM O 3Haye-
HUHM PEJIUTHO3HOW HJICHTUYHOCTH B COBPEMEHHOM
001IecTBEe U 0 €€ B3aMMOOOYCIIOBICHHOCTH C TIPO-
SABJICHUEM Da3IHYHBIX (PaKTOpPOB, BEPOSTHO, MOKa-
KyTCsl aOCTPAKTHBIMH H JIAJIEKUMHU OT PEallbHOCTH,
ormeuaeT Alexander N. Krylov (2012). B pannune
MEPUOJBl  YCIIOBEUECKOH HCTOPUM  HMJCHTUYHO-
CTH Pa3BHUBAIKCH MOCPEICTBOM TaKHX BEPOBAHMI,
KaK TOTeMHU3M, (ETUIIN3M U aHUMH3M. B momHOM
CMBICJIE O PENUTHO3HON ACHTHYHOCTH (PaKTUIECKU
MOKHO TOBOPHTH JIMIIb MPH KPATKOW BEPCHUH BO3-
HUKHOBEHHsI MOHOTen3Ma. ToJIbKO B MyJan3Me BO3-
HUKaeT MIOHUMaHWe PETUTUO3HOM PUHAIEKHOCTH
U, CIIEA0BATENbHO, « MBI-HICHTUYHOCTHY, Pa3BUTHE
e TIPEJICTABICHHUS O «COOCTBEHHOM S1», OCHOBaHO
Ha NPUHAIUICKHOCTH K OIpeJeIeHHOMY 00Ty U pe-
JUTUR. ABTOP OTMEYaeT, 3HAYUMOCTh CHMBOJIOB B
PasBUTHU PETUTHO3HOM HMIEHTUYHOCTH, KOTOpHIE
HE TOJILKO MePEeIal0T CHMBOJIMUYECKIE 3HAUCHHUS, HO
U MHTEPHPETHPYIOT NMPHHAIICKHOCTh K CONepKa-
HUIO 3THX 3HAYCHWH KaK MPUHAIICKHOCTh K IPyII-
e, CIocOOHOM paciudpoBaTh U MOHITH 3HAYCHHE
cuMBoJioB (Alexander, Krylov, 2012:265).

Kabunenora XK./I., Pricoekosa III.C. onpene-
JISIFOT PEJIMTHO3HYIO UICHTHYHOCTD KaK COCTABJISIEO-
LIYI0 COUUAIBHON MISCHTUYHOCTH U BBICTYyMAIOIEH
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BaXHOW KaTETOPUEH CONMAaIbHO-TYMaHUTAPHBIX
HayK (ICUXOJIOTUH, COITUATHHONU (hUI0CcohUH, KyITh-
TYpPHOH aHTPOIOJIOTHH, COLUANBHOU ICUXOJOTUU
U 7Ap.), IPUMEHSIEMON IJIsl ONMCAHUS WHIUBUIIOB
U TPYNI B KAaYeCTBE OTHOCHUTEIBHO YCTOMYUBBIX,
«TOXIIECTBEHHBIX caMuM cebe» menoctHocTeil (Ka-
ounenoBa, PricoekoBa, 2015).

Cornonornaeckasl HHTEPIPETAIUS TTO3BOJISIET,
YTBEPXKAaTh, YTO COIMANIbHAs CHUCTEMa OOIIEeCTBa
CO37aCT W OIpEAesIeT PEINTHO3HYI0 HWIACHTHY-
HOCTB, CO3/IaBasi MHOXKECTBO MOJICIICH, pa3HOOOpas3-
HBIX TEHICHITUI U (pEerMOB IS B3aMMOJCHCTBUS.
AHanu3 mabIOHOB HIEHTHYHOCTH BBISBISET TPH
BO3MOXXHOCTH W3MEPEHUs, BO-TICPBEIX, N3MEPECHUE
«Sl», cBsI3aHHOM ¢ camopempe3eHTaluel U mpen-
CTaBJICHUEM YEJIOBEKOM COOCTBEHHOTO o00pa3a,
OTpaXKalolUM €ro BHYTPEHHEE MUPOCO3EpLaHUE.
Bo-BTOpEIX, cOIMANbHOEC W3MEPEHHUE PEIIUTHO3-
HOM HMJIGHTUYHOCTU MOCPEACTBOM CYIIECTBYIOIIUX
B OOIECTBE KYJIBTYPHBIX MOJEICH U COIUATHHBIX
mabI0HOB. B-TpeThUX, KOTHUTUBHOE BOCIIPHITHE
YEJI0BEKOM COITHABHOT'O MUPA, €r0 aCCUMUIISIIINY C
JOMUHUPYIOLIEH KyJIbTYPOU U MPOSIBICHUEM TOTO,
HAaCKOJBKO OH MPUHUMAET CHMBOJIBI, BEPY, yOEK-
JIEHUs, COCTaBISIOIINE HACHTUYHOCTH TPYIIIBI, U
WHTETPUPYET UX B MPOIIECC TOCTPOCHIS CBOCH JIHU-
HOCTHOM UIACHTUYHOCTH.

Hayuynasi MmeToa010r1Hs HcC/IeJOBAHUI

[TomydeHne SMOUPUYECKUX NaHHBIX 0Oa3upy-
eTCS Ha TPEUMYIIECTBAX KOJIMYECTBEHHOW METO-
JIOJIOTUH, YTO OOYCIIOBIICHO CIEIU(PUKON 00BEKTa.
HccnenoBanne OBIIO TPOBEICHO CPEIU TOPOACKOTO
u cenbckoro Hacenenust Kazaxcrana B Bo3pacte 18
JIET ¥ CTapIiie, C UCIOIh30BAHUEM KBOT BHYTPH KaXK-
JIOTO PETHOHA MO HAIIMOHAJIBHOCTH, MOJIY U BO3pa-
cry. KBora Obuta paccuntaHa Ha OCHOBE CTaTHCTH-
YEeCKUX JAaHHBIX BIOpO HallMOHAIBHOW CTAaTHCTHUKU
Ha Hadano 2022 r. B ucciiemoBaHUN UCIIONH30BaHA
CTpaTU(UIIMPOBAHHAS CIy4yaiiHas BEpPOSITHOCTHAs
BbIOOpKa. B mnccnenoBannu 14 obnacteit u ropona
pecryOnukaHcKoro 3HaueHus (AcraHa, AJIMaThl U
[IIpIMKEHT) BBIZIETICHBI B CAMOPETPE3CHTUPYIONTHE
ctpatbl. O0beM BbIOOpKHU cocTtaBui — 1504 pecrion-
nmenToB. Ommoka BeIOOpkH — 2,53, JloBepUTETbHBIN
uHTepBai — 95%.

KonmndecTBeHHOE HCCIENOBaHHUE IMPOBEIACHO C
MPUMEHEHUEM METOJIa JUYHOI'O YIUYHOTO HHTEp-
BBIO TI0 aHKETE, 3alpOorpaMMHUPOBAHHON Ha TUIAH-
mere (CAPI), Bo3ne moma pecrioHmeHTa. JaHHBIN
dTanm WCCICOBaHUS OBUT HampaBieH HA OICHKY
HACEJICHUEM CBOEr0 MAaTEepUaIbHOTO IMOJIOXKCHUS

B KOPPEJALMH C COLUAIBHBIM IOJIOKEHUEM U Pe-
JIUTUO3HOW WJEHTUYHOCTHhIO. [IpsiMoe ynpaBieHue
noneBbiMu pabotamu mpoBeaeHo BRiF Research
Group no 3aka3zy UncturyTa punocodum, monuro-
norun u penurnosenennss KH MHuBO PK.

OMITMPHYECKUI ATal CBsI3aH C MPOBEACHHUEM
MOJIEBBIX MCCIEN0BaHUM, 00pabOTKON pe3yIbTaToB
MaccoBOTO ompoca B nporpamme SPSS, npencras-
JICHHEM KOJINYECTBEHHBIX W3MEPEHUH B BHIE 0a3bl
1 Kpocc-TaOy il

Pe3y.]'ll)TaTbl H oﬁcymzlelme

Obwas xapaxmepucmurxa pecnoHOeHmos.

B uccnenosannu npunsno ygactue — 1504 pe-
CIIOHJICHTOB, W3 HUX: 798 sxeHmuH u 706 My>KUnH,
yto cocTtaBisaeT 53,1% u 46,9%, cOOTBETCTBEHHO.
Pacnipenenenne pecnoHmeHTOB 10 Bo3pacty: 23%
OTIPOLIEHHBIX PECIIOHIEHTOB MPEACTABIECHBI B BO3-
pacTHOM quarasone ot 18 mo 29 ner; 24% B Bo3pac-
te oT 30 10 39 net; 18% coCTaBIAIOT OCHOBY BO3-
pactaoro psiza ot 40 mo 49 ner; 16% — Bo3pacT oT
50 go 59 net; 19% — ot 60 u crapue. Okono 59,1%
OTIPOIIIEHHBIX MPOXKUBAET B Topozax, emie 40,9% —
B CEIBbCKON MECTHOCTH.

Penueuosnocms nacenenus Kazaxcmana: onvim
camoudeHmupurayuu

AHanu3 JAaHHBIX I[TOKA3bIBaeT, YTO B IIEJIOM
84,5% omnporieHHbIX UASHTHHUIHPYIOT ceOsl ¢ «Be-
pyromuMmy: 8,2% CYHMTAIOT, YTO MOCIEA0BATEIHHO
CIIEIYIOT PENUIHO3HBIM HOpMaM, BEAYT PEIUTHO3-
HBI 00pa3 )XU3HU M PETYJSPHO MOCEMAI0T MecTa
oorocnyxenus; 34,9% wuneHTHQHUIUPYIOT cebs ¢
BEPYIOIIUMH U CTaparoTcsl COOII0AaTh PETUruo3-
HBIE HOPMBI, PEAKO TOcemasi MecTa OOTOCIYKECHUS;
42,2% — cobmonaroT ONpe/IeICHHBIC PETUTHO3HBIC
HOPMBI M MMEIOT COOCTBEHHOE NpEACTaBlICHHE O
Bepe. B menoM K mromsM, MpOSBISIONINM pPaBHO-
IYLTHOE OTHOIIEHHE K PEIMTuH, NposBiaoT 8,1%
OTIPOIICHHBIX, 1,9% cunTaroT ceds MPOTUBHUKAMH
pEeNUruH.

CyMMapHO€ 3Ha4eHHEe BEPYIOUINX MYKYHH CO-
craBiset — 82,9%, Toraa Kak 3To 3HaUCHHUE HECKOJIb-
KO BBIIIE y )KEHITHH (CyMMapHOE 3HaYeHHE OTBETOB
cocraBiser 86,1%). Paciipenenenue oTBETOB Ha BO-
IIPOC O PETUTHO3HON HIEHTHYHOCTH B MMPOEKIINY Ha
BO3pacT BBIABJISET TEHACHLHUIO, COIVIACHO KOTOPOH
yCTOHYMBas caMoOHJIeHTHQHUKAIM «S Bepyromuii.
[TocnenoBaTenbHO cneay0 PEITUTHO3HBIM HOpMawm,
BEJly PENIMTHO3HBIN 00pa3 xu3Hu. PerymspHo moce-
1aro Mecta 6orociaykeHus (Me4eTh, IPaBOCIaBHBIN
Xpam, KOCTel, KUpxa, CHHArora, Oy IIHHCKAN XpaM,
MOJIENIBHBIN IOM U T.I.) UMEET paBHOMEPHOE HPO-
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LIEHTHOE paclpeie]ICHHE B BO3PACTHBIX JHAITa30HAX
ot 18 ner u crapme 60 ner B cpegHeM 3HAYCHUU
—35%. [lanHas TeHACHLHUS SIBISIETCS] YCTOMUMUBOM B
YTBEPKICHUH «S] BepyrOmuid, HO HE IMOCEIIA0 Me-
cTa OorociyxeHus». «CoONI0al0 Onpe/elieHHbIC
PEITUTHO3HBIE HOPMBI M Y MEHS CBOE TIPECTABICHHE
0 Bepe» — B cpeaHeM 3HaueHuu — 40% a5 Bcex BO3-
PACTHBIX TPy, PaBHOIYIIIHBIMYU K PEJIUTHHA CUUTA-
0T — 8,5% Monoasix monei B Bozpacte oT 18-29
net; 9,1% — B Bo3pacte ot 50-59 ner. B aToif ke
BO3pacTHOM Tpyrre — 2,6% cuuTaroT ceOs MPOTHB-
HUKaMHU PEJIUTUH.

64,6% OIpOIIEHHBIX U3 YHCIa BEPYIOLINX HC-
oBeNyIOT — ucnam; 17,7% otaecnn cebs K TpaBo-
CJIaBHBIM. DTHUYHOCTH PECHOHJCHTOB MPOSBIISICT
00JIBIIYI0 WACHTU(UKALNIO C PETUTHO3ZHOCTHIO Y
PECIIOHICHTOB Ka3aXCKOH HAIMOHAJIBHOCTH (CyM-
MapHoe 3HaueHHE — 85,9%).

Umywecmeenno-ooxoonoe paccioerue.

I[To pe3ynpTaTaM CONMOIOTHIECKOTO OIpoca Ha-
cenenust Kazaxcrana, B HacTosiIee BpeMs UMYIIe-
CTBEHHO-JIOXOJTHOE PaCCIOCHHUE OKa3bIBAaCT HAMOO0-
Jiee CUIBLHOE BIIMSHUE Ha U3MEHEHHE €€ COIUaIbHOM
CTPYKTYpHL. JlaHHbIe 00 YIOBIETBOPEHHOCTH CBOMM
MaTepUaIbHBIM TIOJIOKEHUEM CBUJIETEIIECTBYIOT,
g10 69,0% MOJHOCTBI0O U CKOPEE yIOBIETBOPEHBI
CBOVIMH JTOXOJIaMH; CKOpEee HE YJIOBIETBOPEHBI /CO-
BEpIICHHO HE yIOBIETBOPEHBI — 16,2%.

Amnanu3 nokasbIBaeT, 4to 77,9% OmpolIeHHBIX
OTHOCAT C€0sT W CBOIO CEMBIO K CpPEIHEMY CIIOIO.
[Ipu 3TOM W3 ymcna TeX, KTO BBIOpaJl KPUTCPH
«cpemuuit crmoity — 87,5% wMeE0T HE3aKOHUYEHHOE
cpenHee oOpasoBanue u 76,7%, — MOCIEBY30BCKOE

o0pa3oBaHHe C COOTBETCTBYIOIICH CTEIICHBIO Maru-
crpa win noktopa PhD. C «3aXUTOYHBIMY CIIOEM
cooTHOCHAT cebsi — 11,7% ompoIeHHbIX, ¢ «0eTHBIM/
oueHb OemHbIM» — 4,8% u eme 5% C «BBICOKMMY
cioeM o0IIecTBa. YpPOBEHb MaTepUANBHOTO OJaro-
COCTOSIHUS SIBJISIETCSL OJIHUM M3 BaKHBIX KPUTEPUECB
Cpelu IPYTUX MO0 CaMOOIIEHKE Ka3aXCTaHIIaMHU CBO-
€ro COIMAIBHOTO CTaTyCa.

OnHaKo COIOCTaBICHHE PE3YJIbTATOB CaMO-
UACHTU(UKALMK OMPOUICHHBIX 10 HMYIIECTBCH-
HO-JIOXOJTHBIM CJOSIM (CYOBEKTHBHEII Kiacc) U 1O
COBOKYITHOCTH PE3yJIbTaTOB, IMOJIyUYEHHBIX IO BO-
mpocam 0 Jiojie Oro/KeTa Ha NMUTaHWe U 00 YpOBHE
Omaronony4usi ceMbH (0OBEKTHUBHBIN Ki1acc), Ipea-
CTaBJISIET ONPE/ICIICHHBIN pa3phIB.

DaxmopHasi  00YCIOBIEHHOCMb.  PEUCUOSHBIE
VOeIHCOEHUSA, HAYUOHATILHOCHIb, YEHHOCHIU U NPOECCUSL.

Ha ocHoBe npoBe/ieHHOT0 aHaJM3a MOYKHO KOHCTa-
TUPOBATb, YTO OKOJIO 87,7% BEPYIOLIMX I'PaXKIaH OILy-
LIAOT TNPUHAUICKHOCTh K rpaxknaHaM Kasaxcrana,
B TO BpeMs KaK Cpey HEBEPYIOIINX ATOT MOKa3aTelb
cocrapysteT 82,8%. Oba cermeHTa HaceJIeHHs YyBCTBY-
10T ce0sl BKITFOYCHHBIMU B HAIIOHATBHYIO OOIIHOCTB.
TpolIeHT OIITyIIIeHNs TPUHAJICKHOCTH K JIFOISIM CBO-
el HaIMOHATLHOCTH TAKOKE BBIIIC CPEAU BEPYHOIIHX
(84,2%) o cpaBHenuro ¢ HeBepyrommMu (74,1%). 3to
MOXET YKa3bIBaTh Ha TO, YTO PEIIMTHO3HBIC YO ICHUS
MOT'YT YCHJIMBATh YyBCTBO HALIMOHAJILHON MPHHAICIK-
Hoctu. Cpei BepYIOIIUX U HEBEPYIOIINX TPAXKIAH Cy-
IECTBYET CXOXKee OIIyIICHNE TIPUHAIICKHOCTH K JTFO-
JSIM CBOETO Kpyra LIEHHOCTeH, HO Bepytomue (75,6%)
BCE PABHO YyBCTBYIOT CeOsl OJIIKE K ATOM IPYIINE, YeM
HeBepytorme (69,8%) (pucyHok 1).

K oM Baneit HalmOHAIbHOCTH

K nromstm Bammeii Beprt

swreelt Amuater, Hyp-Cyrrara B [emwesTa)

10 20 30 40 50 60 70 8 90 100

Krpanaram Kasaxcrara | 7 7
Koxarrensm Bamero ropona/cena | Ll < -

K nromsiv Bamero moxosreHus1, Bo3pacrta =757Z;;
K mopsnwt croero kpyra nerrocT e il Y5 6
K nromstm Bammeit mpodeccun, TOro xe poja 3aHsTHi 675
K xwurenam Bameil o6mactu (uckirodasi JaHHBIC.. 65.2

= Hepepyromue ® Bepyromue

PHCyHOK 1- Z[OJ'IS{ OIIPOUICHHBIX, «BCETAa» YYBCTBYIOIINX CBOIO NPUHAUICKHOCTD K NNEPCUUCIICHHBIM I'pynIiaM (%)
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[Tokazarenu onyIeHUs MPUHAICKHOCTH K JTHO-
JISIM CBOEH TIPO(ECCHH HITH TOTO K€ poJa 3aHITHN
BHILIE cpeau Bepyromux (67,5%) Mo cpaBHEHHUIO C
HeBepyouwMa (59,5%). 1o MoxkeT OBITH CBA3aHO
C TEM, YTO BEpYIOLIME YacTO HAXOASAT MOIIEPKKY
BHYTPH peNWTHO3HBIX o0muH. Bepyromue (79,3%)
OLIYIIAIOT OoJiee CHIIBHYIO0 NPHUHAAIEKHOCTD K JIIO-

JIIM CBOCH BEphbl MO CPAaBHEHHIO C HEBEPYHOIIUMH
(56,5%). OTo moATBEp)KAAET BAXHOCTH PEIUTHO3-
HBIX yOeKmeHHH B (OPMHPOBAHUU YYBCTBA MPH-
HajnexxHocTn. Bepyromme (83,7%) n HeBepyromye
(76,3%) omrymiarot cedst 4aCThI0 MECTHOTO COOOIIIe-
cTBa (ropoja/cena), HO BEpPYIOIIHE TPOSBIISIOT OojIee
BBICOKYIO CTETICHb ITPUHA/IIICKHOCTH (PUCYHOK 2).

Bemmie cpeaero -13 L{ 5.6
Hwuxe cpennero . 23’ 270
Huskoe H’f 0
0 10 20 30 40 50 60
¥ Hepepyromue ™ Bepyromue

PucyHok 2 — PacripezienieHre 1o CTEINEHU IIPECTHXHOCTH CBOEH Npodeccuu cpeay BepyIOIUX 1 HeBepyomux (%)

Pesynprarhl yka3plBaloT Ha TO, YTO BEPOHUCIIO-
BeJlaHWe, HAIMOHAIBHOCTh, MPOQECCHOHANTBHAS
NPUHAUIEKHOCTh M MECTOIOJIOKEHHE MOTYT BJIH-
ATh Ha OIIYIICHUE MPUHAIICKHOCTH K PA3IMIHBIM
rpynmnam cpeau rpaxiad Pecyonuku Kazaxcran.

Ananmu3 ypoBHS 00pa3oBaHUs CpelOu pPa3jiuy-
HBIX PEJIMTHO3HBIX TPYIN IO3BOJIIET HaM Oosee
r1yOOKO MOHSITh, KaK PETUTHO3HBIC YOSKICHUS MO-

TYT BJIHSTH HA KOHCTPYHPOBaHUE 00Pa30BaTEIbHOM
TpaekTopun. CpeTHIi YpOBEHb 00pa3oBaHus Cpean
Pa3HBIX PENUTHO3HBIX TPYII CHILHO BapbUPYETCS.
Hcinam u IlpaBocnaBue HMMEIOT CaMble BBICOKHE
MIPOIIEHTHl 3aKOHYEHHOTO BBHICIIETO OOpa30oBaHW,
cootBerctBeHHO 70,0% u 12,8%. IlpaBocnaBHbIE
TPYMIIBI TAKKE UMEIOT BBICOKHA MPOILIEHT CPEIHETO
cnenuanbHoro oopasosanus (21,3%) (pucyHok 3).

80,0 70,0

70,0 63,7 595

60,0

50,0

40,0

30,0 19, 213

20,0 12,

10,0 0,70,5' 0,0 o,zl,ol 0,0 0502 04

0,0 —

Cpennee Cpennee 3aKOHUCHHOE BBICIICE
00pa30BaHKE U HIDKE CTICLUANBHOE obpazoBaHue
obpa3oBanme
®Karomammam W Ilporectantmam  MIIpaBocnasue M Mcmam M Bymmmm

Pucynok 3 — Pacnipenienenue o ypoBHIO 00pa30BaHUs B pa3pe3e PeIUrHo3HbIX rpymn (%)
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UccnenoBanne mokasslBaeT, 4TO JOJs BeEpy-
IOIINX C HU3KHUM COITMAIBHBIM CTaTyCcoOM (HH3KHM
npectmxeM npodeccun) cocrasnser 1,3%, B TO
BpeMs KaK CpelH HEBEepYIOUINX JaHHOE 3HAUCHHE
cocraBisier 3,0%. Takum oOpa3om, Bepyromue
nMeroT Oosiee BBICOKHMH IIAHC UMETh Mpodeccun
C HU3KUM IPECTH)KEM IO CPAaBHEHMIO C HEBEpY-
omuMu. MccnenoBanne Takxe BBISIBHIIO, 9TO Kak
CpenH BEpYIOIIUX, TaK U CPe HEBEPYIOIIUX JIIO-
JIeH, TOJIST TeX, KTO MMEET BBICOKHUM COIHAIBLHBIN
cTaryc (BBICOKHH mpecTmxk npodeccun), 0oiblie,
YeM TeX, KTO UMeeT HU3Kui craryc. OmHaKo cie-
IyeT OTMETUTB, YTO BEPYIOIIUE MUMEIOT HeOOIb-
[10€ MMPENMYIIECTBO Mepe]] HEBEPYIOIMHUMH B 3TOM

oTHOomeHUH. Takum oOpa3zoM, Bepylollue dYalie
UMEIOT TIpodeccun ¢ 6osiee BHICOKUM HPECTHKEM.
CpenHuil couHalbHBIA CTATyC, ONPENEIECHHBIN KaK
"cpennee", oxBaTbiBaeT 0oJiee MOJIOBHHBI KaK Be-
pyromux (50,2%), tak m HeBepyroummx (52,6%).
3TO CBUIETENBCTBYET, YTO OOJBIIMHCTBO y4acT-
HUKOB HCCIIEJOBaHUSI UMEIOT pohecCruu co cpej-
HUM YPOBHEM IPECTUKaA, HE3aBHCUMO OT UX BEPO-
ucrioBefanus. Vcxonas w3 BBINIETIEPEYNCICHHBIX
pe3ysbTaTOB W aHaln3a, MOKHO 3aKJIIOYUTh, YTO
BEpONCIIOBEIaHNE OKAa3bIBAET HEKOTOPOE BIIUSHUE
Ha COIMAJIbHOE MOJIOKEHUE JII0CH B 001IeCTBE, HO
OHO He SIBJISIETCS €IMHCTBEHHBIM (PaKkTOpoM (pUCy-
HOK 4).

0 10 20 30
Cpennaee

Belie cpeausero

_82 12,6

Hwxe cpennero

Bl 46
6,9

>

43

5>

M 3.0
39

Bricokoe

Huskoe

B Bepyromme

T 75 3

40 50 60 70 80 90

76,3

Hesepyromme

PucyHok 4 — Pacnipenenienue 1o ypoBHIO JOCTaTKa Cpelid BEPYIOMIMX U HeBepyrouux (%)

JlaHHBIE, NIpEeCTABICHHBIE HAa PUCYHKE 4, IO-
3BOJIAIOT MPEACTaBUThH CIEAYIOIINE JTaHHbBIC: 0Ob-
IMHCTBO Bepyromux 75,3% u HeBepyromux 76,3%
HMMEIOT CpelHUI ypOBEHb MaTepUaNbHOTO JOCTaT-
Ka. DTO yKa3bIBAaeT HA TO, YTO HE3aBUCHMO OT Be-
poucnoBeaanus, OOJBITUHCTBO JIIOACH B HCCIIENO-
BaHUM UMEIOT HEOOXOOUMBIM ypOBEHb I0X0Ja IS
YJIOBJIETOPEHUSI OCHOBHBIX MOTpeOHOCTEeH. Mcxons
U3 3TUX JAaHHBIX, MOXHO 3aKJIIOYHTh, YTO BEPY-
IOI[ME W HEBEPYIOUIUE B IIEIOM HMMEIOT CXOXKHM
YPOBEHb AOCTATKa, ¢ OOJIBIIMHCTBOM JIIOACH, UMe-
IOIUX cpeAHud 1oxona. OJHAKo BEpyIOIIe UMEIOT
HeOOoJIbIIOe TPEUMYILECTBO B KaTeropuu "BBIIIE
cpeanero" W HeOONBIIOE OTCTABAaHHE B KaTErOpUHU
"HHUXKE cpenHero".

12

CpaBHUTEIBHO HEOONBIINE PA3IUYUST MEXKAY
BEpPYIOIIMMH W HEBEPYIOIIUMHU HAOIIOAIOTCS B
KaTETOpUAX «IOJIHOCTBIO yAOBIETBOpeH» 32,8%
Bepyromux npotuB 33,7% HEBEpYIOMINX U «CKO-
pee ynosunerBopeH» 30,6% BEpYOIHUX MPOTHUB
36,4% HeBepyoOIIUX. DTU PEe3yJIbTaThl YKa3bIBa-
10T Ha TO, 4TO OONBIINHCTBO BEPYIOLIUX U HEBE-
pPYIOLIUX JIOJeH B HCCIETOBAaHUN OTHOCHUTEIBHO
YAOBJIETBOPEHBI CBOUM MaTEpHAIbHBIM YPOBHEM
kn3HU. Hampumep, 1o0id Bepyrolux, KOTOpHIE
«CKOpee He yIOBIETBOPEHbI», cocTaBisaeT 11,6%,
B TO BpeMs KakK CpeA HEBEPYIOIIMX 3TO 3Haye-
Hue coctaBngeT 12,0%. Takxe Bepyroniue MMEOT
HeOO0JIbIIOE TPEUMYILECTBO B KaTErOpuHU "coBep-
LIEHHO He ynomiaeTBopeH" (5,6% mpotus 4,0%)
(pucyHok 5).
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Pucynok 5 — Pacnipesienenue 1o ypoBHIO yJJOBIETBOPEHHOCTH MaTepHaIbHBIM YPOBHEM

JKU3HH CEMBH CPEIH BEPYIOIUX 1 HeBepyromuXx (%)

Cy11ecTBeHHbIE Pa3INysi MEXAY BEPYIOLIMMU U
HEBEPYIOIIMMHU HaOIIOJaI0TCsl B KATETOPUH «HE TIPH-
MEHHUMO». 371€Ch JI0JISl BEPYIOIINX, KOTOPhIE HE MOTYT
NPUMEHUTH CTETEHb JOBEPHS K CBOEH Bepe, COCTaBIIsI-
et 4,6%, B TO BpeMsI KaK CpeJji HEBEPYIOLIHX 3TO 3Ha-
YeHHE 3HAYUTEIIBHO BhIIIe U cocraBiseT 20,7%. Oto
MOXKET CBHUJICTENILCTBOBATh, YTO BEPYIOIINE HMEIOT
Ooree onpezielieHHOE OTHOILICHUE K CTETICH! JTOBEPHS
10 OTHOIIEHUIO K CBOEH Bepe. Bepyromue u HeBepy-
IOIIME TAK)KE UMEIOT Pa3Inyusl B YpOBHE «CKOpEe JI0-
BEPSIIO» U «CKOPEE HE JIOBEPIO», TAE BEPYIOLIUE UMe-

10T 00JIee BBICOKUE NPOLICHTHI B «CKOpPEE JOBEPSIO
30,1% nporus 17,2% HeBepyroImuX U 0OJice HU3KHC
IIPOLIEHTHI B «CKOpee He 10Bepro» 5,3% mpotus 8,6%
HEBEPYIOIINX, BEPYIOLIHE 1 HEBEPYIOLIHE JFOH HMe-
IOT Pa3IM4YHOE OTHOILICHUE K JOBEPUIO K IPYTUM JIFO-
IsiM. Bepyromye, B 11eoM, IpOSIBISIIOT OoJiee BBICO-
KM YPOBEHb JIOBEPHSI U MEHBLIE CKJIIOHHBI K KpailHUM
BapuaHTaM, TaKUM Kak "coBceM He jaoBepsaro”. B To
BpeMsi KaKk HEBEpYIOIIHEe MMEIOT Oojee pasHooOpas-
HOE OTHOILICHHE K JOBEPHIO, BKIIIOYAs KaK BBICOKHUE,
TaK ¥ HU3KUE YPOBHHU (PUCYHOK 0).

He npumennmo
TlomHoCThIO NOBEPSIIO
Cxopee 10BepsIo

Hwu 1o, HU npyroe
Ckopee He JIOBEPSIO

CoBceM He JOBEPSIIO

= HeBepyromue

40

® Bepyromue

PucyHok 6 — PactipesienneHue 1o cTeneHn JOBEPHS JIIOASIM CBOSH BEpHI CPEAN BEPYIOUINX U HeBepyromux (%)

Bepyromue m HeBepyromMe B paBHOW Mepe
MIPEJICTaBJIEHBl B KATETOPUH OTHOIIYCh «K CpEeIHe-
My CIIOI0» COOTBETCTBEHHO Ha YpoBHAX 78,1% u
77,2%. D10 yKa3bIBaeT Ha TO, YTO 00€ rPyIIITLI UMe-
10T IPUMEPHO OJMHAKOBYIO JIOJIO CEMEN CPEIHEro
ypoBHS KHU3HH. Bepyromue u HeBepyolye Takxke

HUMEIOT CXOXYIO JONI0 CeMeH, KOTOpbIe KIacCu(u-
LUPYIOTCS KaK «K 32KMUTOUYHOMY» HJIH «K BBICOKO-
My cioo». OnHaKo HEBEpyIOIIUe UMEIOT HeOOJb-
1I0€ MPEUMYIIECTBO B KATETOPUU «K 3KUTOUHOMY
cinoro» 12,0% npotus 9,9% HeBepyromux, B TO Bpe-
M KaK Bepyolllieé HEMHOTO OTCTAlOT B KaT€rOpHH
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«K BbICOKOMY cnoio» 4,8% mnpotus 6,0% HeBepy-
fomux. Mcxons U3 3THX HAHHBIX, MOXKHO CJelIaTh
BBIBOJI, YTO BEPYIOIIHE M HEBEPYIOUINE B IICIIOM
HUMEIOT CXOXKee MOJIOKEHNE ceMeil TT0 YPOBHIO XKH3-
HU, C HEOOJBIIUMHU PA3THUUSAMHU B KaTETOPHUSIX «K

32XKHUTOYHOMY CJIOIO» M «K BBICOKOMY ciioto». He-
BEpPYIOIINE HMMEIOT HeOOJbIIOe NPEUMYILIECTBO B
KaTerOpUH «K 3a)KUTOYHOMY CIIOIO», B TO BPeMsI KaKk
BEPYIOIIME UMEIOT HEOOBIION MPOIEHT B KaTero-
pHH «K OoraToMy cioio» (PUCYHOK 7).

K cpennemy cioro

K 3axxurounomy cioro

K BrICOKOMY CII0TO

K 6egnomy cioro

K 6oratomy cnoro | 0

K camomy GenHomy cioro | 83‘{
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Hegepyromue

77.2

T 781

40 50 60 70 80 9
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Pucynoxk 7 — PacnipesienieHue 1o MOJIOKEHHH CEMBH 0 YpOBHIO xku3Hu (MoskeTte jn Bl ckasars,

4To Bama ceMbsi OTHOCUTCS K...) CpEIU BEPYIOIIUX U HEBEPYIOIHX (%)

3aK/II0UYeHne U BbIBOADI

AHanu3 TMOJyYeHHBIX NaHHBIX HaIIero Wccie-
JOBAHUS TAKXKE BbBISIBUJI CTATUCTUYCCKU HE3HAYU-
TEJIbHBIC PA3IHUNSI B PEIUTHO3HON HIESHTUIHOCTH
nu ypOBHﬂ a0xXo0J4a B pa3J'H/I‘IHI)IX CJIOAX HACCJICHUA.
Kak n mpeanonaranocs, cyObeKTUBHOE BOCTIPUSTHE
OCIIHOCTH, BEPYIOIIUX JIIOJCH, YMEHBIIAETCs, IO
CPaBHEHUIO C TEMH, Y KOTo 0oJiee BRICOKHH JOXO/.
Hccnenopanue moka3sbiBaeT, 4YTo 00JI€€ MaTepHUab-
HO OJaromoiy4Hble O, KaK MPaBHIIO, TyBCTBY-
0T ce0sl «yBepeHHee», M0 CPABHEHUIO C TEM, KTO
COOTHOCHT ce0s1 ¢ OEIHBIM CIIOEM.

OCOOCHHOCTH  PEJIUTUO3HOW  MJICHTHYHOCTHU
OOJIBIITMHCTBA OIPOIIEHHBIX PECIIOHIACHTOB ITOKa-
3BIBAE€T YCTOMYUBOCTH B camoonpeneneaunn. 41,3%
13 YHCIia «s BEPYIOIINii, HO HE TIOCelIar Mecrta 0o-
FOCJ'[y)KCHI/IH» CUUTAKOT CC6SI «CHaCTIUBBIMI), TOT-
Ja kak 51,4% OTHOCST ce0s K «HeCYACTIUBBIMY.

B abconmoTHOM BBIpaK€HHH BIMSHHE BO3pPAcTa
Ha TIPOSIBJIICHUE PEIUTHO3HON MICHTHYHOCTH MEXK-
ay peCHOHI[eHTaMI/I, BI)I6paBIHI/IC BapI/IaHT OTBETAa
«sI BepYIOIINH, TIOCIEIOBATEIHHO CIEAYI0 PENUTH-
O3HBIM HOpMaM, Belly PEIUTHO3HBIA 00pa3 KHU3HH,
PETYISAPHO TOCENIal0 MecTa OOTOCTIYKEHHSD» M «S
paBHOI[yIHeH K peHI/IFI/H/I» OTHOCUTCJIBbHO HCBCIINKO:
pa3HMIIA MEXIYy MaKCUMalbHOW M MUHUMAaJIbHOU
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OIICHKOW cpenHero 3HadeHus cuactes (p<0,04) B
IpyNIax pecloHEHTOB ¢ JOXO0A0M — OT MEHEE YEM
100 000 teure u 250 000-300 000 teure. OmHako
UMeeT HECKOPPEKTUPOBAHHBIN APPEKT CHIKEHHUS B
Bo3pacTHOH rpymre oT 50 10 60 et u cTapie B BbI-
cokoaoxoaHbIX rpymnmnax ot 500000 tenre go 1 000
000 Tenre u BoIe. [1o Mepe Toro, Kak 4eI0BeK Mpo-
JIBUTAETCS BBEPX IO JIECTHUIIE AOXOJO0B, YCHIICHHE
CBSI3W PEIMTHO3HOW WICHTHYHOCTH W OIarormoiny-
Y C BO3PAacTOM CTAHOBUTCS Bce Ooliee OLIyTH-
MbIM. PecrioHieHTsI, He COOOIIUBIINE O JOXOAaX H
HE OTBETHBILHKE Ha BOIIPOC O PEIMTHO3HBIX yOeKIe-
HUSX, TIPEACTABISAIOT JOBOJIBHO CMEIIAHHYIO IPYTI-
My: B cpefHeM MeHee oOpa3oBaHHbBIE M Oojiee Mo-
JIOJTBIE, Yallle CaMO3aHAThIe, C HU3KUM COLMATBHBIM
JIOBEPHEM U BBICOKMM YYBCTBOM HE3aIIUILEHHOCTU
1 HeJlOBepHsl.

CBsI3b MEXly BO3PAacCTOM M BEpOM KaXeTcs He
0COOEHHO 3HAYUMOI 1 UMEET HECYIIIeCTBEHHbIE pa3-
JMYMS B 3aBUCHMOCTH OT BepoucCIoBeqaHus. Boisas-
JICH HeNTMHEHHBIN 3P deKT Bo3pacTa: B BEICOKOI0XO/I-
HBIX TPYIIaxX, PEIMTHO3HO YCTOMYMBOM CUMTaETCs
BO3pacTHOM jauamna3zod oT 60 u crapire, BO3MOXKHO,
MOTOMY YTO B 3TOM BO3pacTe JOCTUTHYT OajaHC B
YIpaBJICHUH JITYHOHN 1 TPOPECCHOHANEHOMN )KU3HbBIO,
I'JIe PECIIOHJCHTHI O0Jiee CTapIIero BO3pacTa 0CO3Ha-
0T CBOKO COIPUYACTHOCTD C PEIUTHUEM.
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YAEMbI B TOAbl CTAAUHCKO-bOAbLUEBUCTCKUX PE[IPECCMVI
B KASAXCTAHE: HA TIPUMEPE CYAbbbl TAAMACKAPA AUTXOXHNHA

Cratbs nocesiLeHa aHaAn3y 6uorpacmm 0AHOro U3 Ka3axCKmMx YAEMOB B NEPUOA PENpeccuin COBeT-
ckoi BAacTu B KasaxcraHe, NOCAEACTBMEM KOTOPbIX ObIAO (hM3NYECKOE YHUUTOXKEHNE 3HAUUTEABHOM
YaCTU MECTHbIX MYCYAbMAHCKMX AMAEPOB M BOABLION YPOH MCAAMCKOMY 06pa3oBaHUIO U NMpoceelle-
HMIO, @ TakxXe (PYHKLMOHMPOBAHUIO MyCyAbMaHCKMX 0bwwmH B KasaxctaHe B ueAom. Lleabio aaHHOM
CTaTbM SBASIETCS MOKa3aTb PErNpeccuu NnpoTMB YAEMOB Ha npumepe cyabbbl Kokierayckoro yaema
laAnackapa AMTXOXMHA, MMS KOTOPOro BKAIOYEHO B Guorpadmueckmin caoBapb Caayakaca biaMaHm
«brorpadmmn MCAaMCKMX yueHbIX, XUBLUMX B Halle Bpems». B kauecTBe METOAOAOMMYECKON OCHOBbI B
CTaThe NPYMEHEH MUKPOUCTOPUYUECKMI MOAXOA U BUOrpanueckmnii METOA, NMO3BOASIOLLME UCCAEAO-
BaTb PENPECCHBHYIO MOAUTUKY COBETCKOro rocyaAapcTtsa B 1920-e-1930-e roabl yepes npmsmy >XXMU3HU
AIOAEN 1 MUKPOCOOBLITUI, U, COOTBETCTBEHHO, «YCAbILIATH FOAOC CaMMX MYCYAbMaH», UCTMbITABLIMX AAB-
A€HUWEe PenpecCUBHOM MALLIMHDBI. B LLeASIX M3A0XKEHMS LLEAOCTHOrO HEPEAYLIMPOBAHHOIO BUAEHNS COObI-
TWI B CTaTbe MoKa3aHa AESITEAbHOCTb Pa3AMYUHBIX aKTOPOB, B YACTHOCTM, MYCYAbMAHCKMX CAYXKUTEAEN,
NPEACTABASIBLUMX Pa3Hble NMPOEKTbl Pa3BUTUS MCAAMA M MCAAMCKOro 06pasoBaHus, LleHTpaabHOro Ay-
XOBHOIO yrpaBA€HUsI MyCyAbMaH BHyTpeHHen Poccum n Cubupu (LLAYM), KOTOpoe KOOPpAMHUPOBAAO
paboTy MyCYAbMaHCKOrO AyXOBEHCTBA BOAbLUMHCTBA perroHoB KasaxcTtaHa, COBETCKOE rocyAapcTBo U
ero penpeccuHble opraHbl OITTY/HKBA,. cTouHukoBas 6a3a MCCAEAOBaHMS BKAIOYAET MHGOPMaLIMIO
06 yAeme B 6uorpacgmueckom caoBape C. IblaMaHM, @ Tak>Ke apXUBHbIE MaTepuaAbl. PeKOHCTPYKLMS
6rorpacumin MeCTHbIX yAeMoB Ka3axcTaHa, akTyaAu3aums UX MMEH U AESTEAbHOCTU, SIBASIETCSI BaXKHbIM
BKAQAOM B MPOLLECC MX MOAHOM peabuAMTALMM, a TaK>Ke B MPEOAOAEHUE «BeAbIX NITEH» 1 PA3PbIBOB B
NCTOPMU MCAaMa, BOCCTAHOBAEHME AMHOIO KOHTMHYYMa MCTOPUYECKOrO MPOLLECCa M €r0 OCMbICAEHMS.

KAtoueBble cAOBa: MCAAM, YAEMbI, COBETCKOE rOCYAAPCTBO, PENpPecCHMBHas MOAUTUKA, peabunanTa-
ums.

Yu. Shapoval®, T. Lipina, A. Bekbolat

L.N. Gumilyov Eurasian National University, Kazakhstan, Astana
“e-mail: shapovaluv@gmail.com

Ulema in the period of stalinist and bolshevik repressions in Kazakhstan:
the fate of Aliyasqar Aytqozhauly

The article is devoted to the analysis of the biography of the representative of Kazakh ulemas dur-
ing the period of the Soviet authority repressions in Kazakhstan. The consequences of the repression
were a physical destruction of a large group of local Muslim leaders, a great damage to Islamic educa-
tion, as well as to the functioning of Muslim communities in Kazakhstan as a whole. The purpose of
this article is to show repressions against ulemas through the fate of Aliyasqar Aytqozhauly as an alim
from Kokshetau, whose name was included in the “Biographies of the Islamic Scholars of Our Times”
by Sadwagas Ghilmani. As a methodological basis, the authors applied the micro-historical approach
and the biographical method, allowing to study the repressive policy of the Soviet state in 1920s-1930s
through the prism of people's lives and micro-events and, accordingly, “ to hear the voice of Muslims”
themselves, who experienced the pressure of the repressive machine. In order to present a coherent and
whole view of the events, the article shows the activity of the different actors, particularly Muslim clergy
representing different projects of development of Islam and Islamic education, the Central Spiritual Di-
rectorate of Muslims of Inner Russia and Siberia (SSAM), which coordinated work of clergy in most Ka-
zakhstani regions, the Soviet state and its repressive bodies such as the USPA/NCIA. The source base of
the study includes information about the alim in the “Biographies of the Islamic Scholars of Our Times”
by Sadwagas Ghilmani as well as archival materials. The reconstruction of biographies of local ulema in
Kazakhstan, the actualization of their names and activities, is an important contribution to the process
of their full rehabilitation, as well as to overcoming "white spots" and gaps in the history of Islam, the
restoration of the historical process continuum and its comprehension.

Key words: Islam, Ulema, the Soviet Union, repressive policy, rehabilitation.
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CTaAUHAK-00ABbLLIEBUKTIK KYFbIH-CYPIiH XbIAAApbIHAAFbI Ka3akcTaHAaFbl FyAamanap:
OAMacKap AMTX0XKayAbIHbIH MbICaAbIHAQ

Makana KasakcraHaarbl KeHec ekiMeTiHiH MyCbIAMaH AMAEPAEPIHE KapCbl, TINTEH OAAPAbIH eA8Yip
GOAIriHIH TaF AbIDAbIH KMIObIHA AEMIH OKEAIN COKTbIPFaH XXoHe McAam DiAIM MeH aFapTy iCiH, COHAAM-ak,
AIHM KAQybIMAAPABIH KbI3METTEPIH TOKTAaTKAH KYFbIH-CYPriH Ke3eHiHAEri Kasak, FyAamaAapblHbiH GipiH
TaAAayFa apHaAraH. byA MakaAaHblH MakcaTbl FyAamaAapFa KapcCbl XKYPri3iAreH KyfFblH-CYpPriHAEpAi
C. fbiAMaHMAiH «3amaHambi3pa OOAFAH FyAaMaAapAblH FYMbIP TapuxTapbl»  6MOAMOrpadmsAbIK,
CO3AITiHE eCiMi eHreH KoKLLIeTayAblK fyAama OAMacKap AMTXOXAYAbIHbIH TaFAbIPbl MbICAAbIHAQ
KepceTy. Makanapa aaictemenik Heriz peTiHAe 1920-1930 >xbianpapaarbl KeHec YKIMETiHIH, KyFbIH-
CYPriH casicaTblH XaAblK, 6Mipi MEH MUKPOOKMFaAap MPU3Machl apKbiAbl 3epTTeyre KoHe TUiCiHLIe COA
KE3EHAETT PEMNPeCcCUIAbIK, MaLMHAHbIH KbICbIMbIHA TIKEAEN Ky GOAFaH XKEPriAiKTI AiH KanpaTkepAepiHiH
OMIpiHe YHiAe OTbIPbIN aHFapPy MYMKIHAIMH OepeTiH MMKPOTapuXM Ke3Kkapac rneH emMipbasHAbIK, SAiC
KOAA@HbIAaAbl. OKMFaAapAbl TyTac KbICKApTbIAMaraH KyniHAE KepceTe OiAy MakcCaTbiHAQ, MaKaAaAa
SPTYPAI aKTOPAAPAbIH, aTtan alTKaHAQ, MCAAM AiHIH XXKOHE MCAAMABIK, GiAiM GEPYAI AambITy GOMbIH-
lwa TYPAi >koGaAapAbl YCbIHFAH AiHM KbIBMETKEPAEPAIH, KasakcTaHHbIH KenTereH o6AbICTapbiHAAFDI
AiHn 6ackapmanap 6arbiHaTbiH lwki Peceit xxoHe Cibip MyCbIAMaHAAPbl OPTaAbIK, AiHM 6acKapMacbiHbIH
(OMAB), coHbiMeH kaTap, KeHec yKiMeTi >KeHe OHbIH, pernpeccusAbiK bipikkeH MemAekeTTiK cas-
cn backapma/lwki ictep xaablk, kommuccapmatbl (BMCB/IIXK) opraHaapbiHbiH, KbI3METI KOpPCETIAeA|.
3epTTeyaiH AepekTik Herisi peTiHae C. FbIAMaHMAbIH FyAaMmaAap eMipOasHAbIK, CO3AIrTHAETT MOAIMETTED
MEH MyparaT MaTepuassap namaasaHaasbl. KasakcraH aymMarbiHAQFbl FyAaMaAapAbliH, emMipbasiHAapbIH
KaAMbIHA KEATIPY, OAAPAbIH aTbl->KOHi MEH KbI3METiH FbIAbIMW aHAAbIMFA EHri3in OTbIPy, OAAPAbIH,
TOAbIK, aKTayblHa, COHAAM-aK, MCAAM TapUXbIHAAFbI «aKTaHAAKTapAbI» >XOHE OAKbIAbIKTAPAbI XOIOFa,
GipTyTac TapuXTbl KAAMbIHA KEATIPYre, TapuXu NMPOLECTIH KOHTUHYYMbI >KOHE OHbl TYCIHYyre KOCbIAFaH

MaHbI3Abl YAECI 6OAbIN TabblAaAbI.

TyiiiH ce3aep: 1cAaM, Fyaamanap, KeHec yKiMeTi, penpeccusiabiK, casicaT, OHAATY.

BBenenue

MHorue npo0IeMHbIE 30HbI B PEJTUTHO3HOM Ce-
pe Ka3axCTaHCKOro OOILEeCcTBa, KOTOpPbIE 00OCTPH-
JIUCH TTOCIIe OOPETEHHs HE3aBUCUMOCTH U OCTAIOTCS
aKTyaJIbHBIMU J0 HACTOSIIEr0 BPEMEHHU, BOZHUKIIN
B coBeTckmil mepuoj ucropun Kazaxcrana. Cpenn
HUX BBIJEISAIOTCSA TaKHe, KAK HU3KUH YPOBEHb pe-
JIUTUO3HBIX 3HAHUI HAaCeNeHMs, a TaKKe HeXBaTKa
BBICOKOKBAJIM(PHULIUPOBAHHBIX MYCYJIbMAaHCKUX CITY-
JKUTened, o0Jalalonx 3HAHUSAMH B HCIAMCKHX
HayKaX, YYUTBIBAIOIINX Ka3aXCTAHCKUH HCTOPHUKO-
KyJbTYPHBIM KOHTEKCT M UMEIOIIUX aBTOPUTET Y
MECTHBIX MYCYJIbMaH He TOJIbKO KaK HCIOTHSIOIIAN
PENUrHo3HbIe O0PSAABI, HO U TMEePEIAIOInil PeTUri-
O3HBIC 3HAHHS B KA4ECTBE JAYXOBHOIO HACTABHUKA
u yuurens. Uccnenosarenu Poit u Baiinep 0003na-
yanu 3Ty cutyaiuio B 1990-x-cepenune 2000-x TT.
B mocTtcoBeTckoi lLleHTpanmpHONH A3uM Kak «KOJ-
JIEKTUBHOE HEBEXXECTBO M AMHE3HA» B OTHOLIECHUU
ucnamckux 3Hanuil (Ro’i, Y., Wainer, 2009: 312),
CBSA3aHHYIO C Pa3pylIEHUEM HHCTUTYTOB UCIAMCKO-
ro 00pa30BaHMs COBETCKOM BIIACTHIO.

Jo HemaBHero BpeMEeHHM OOJIBLIIMHCTBO MO-
JIONBIX JIIOJIEH C IIeNIbI0 TOJIYYEHHS] MCIaMCKUX
3HaHUU BBIE3KAIM B 3apyOekHbIE 00Pa30BaTENb-

HbI€ PEJINTHO3HBIE YUpEeXKJIEHUS B MYyCyJIbMaH-
CKHX CTpaHax, 4TO MMEJO0 KaK ITOJOKHUTEIbHBIC
acCHeKThl, TaK W BKJIIOYAJIO OINpE/AEEHHbIE PUCKH,
OCOOEHHO B YCIIOBHSAX aKTHBH3AIMU PEIUTHO3HO-
MOTUBUPOBAHHBIX IKCTPEMUCTCKHUX OpPraHU3alMH
B Mupe. B HacTosAmuii MOMEHT OCHOBHOH (OKyC
JAYMK HampaBieH Ha pa3BUTHE Ka3aXCTAaHCKOM
CHUCTEMBbI MCJIAaMCKOro oOpa3oBaHus ¥ (HOPMHPO-
BaHUS CJI0sI 00Pa30BAHHBIX MYCYJIbMAaHCKHX CITy-
JKUTENeH, BKIIOYas TakKe HCIAMCKUX YYEHBIX
— ynemoB. OOecrieueHue MpoyHOTO (PyHIAMEHTA
JUTSL icJIaMcKoro oOpa3oBanus B Kazaxcrtane u He-
00XOJIMMBIX YCIIOBHIA ISl pa3BUTHS COOCTBEHHOU
IIKOJIbI 3HATOKOB MCJIAMCKOW TEOJOTHMU W TpaBa
SIBJISIETCSI KOMITJIEKCHBIM TIPOIIECCOM, Ba)KHOHM Ha-
CTBIO KOTOPOTO SBJISIETCS MPEOAOJIEHHE BBINIEY-
MTOMSIHYTOW aMHE3WW W aKTyau3alus MaMsTH O
MECTHBIX yJeMaX, KOTOpble ObUIM OJJHOBPEMEHHO
MyAappucaMu, UMeIIH YICHUKOB.

MHorue u3 Ka3axCKuUX YJIEMOB IMOJIBEPIIINCH
pernpeccusiM B 1930-e-nagasio 1940-x rr. m ObuH
MIPUroBOpeHbl K paccTperny. CoBerckas IMOJUTH-
Ka B OTHOIICHWH HCIAMCKOTO OOpa3OBaHUS U My-
CYJBMaHCKHUX CIIy)KUTellel Oblia KpaliHe pa3pymiu-
TeNbHA, B YaCTHOCTH, McciiefoBatens J. Tacap B
OTHOILIEHUH PENpeccuil MPOTUB YJIEMOB OTMEYAET:
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«OTH Mephl HE MOJOXWIM KOHel He(opMaTbHON
repeaye peTuruo3HbBIX 3HAHWK, HO OHU CHIIBHO
HAaBPEJIMIM OJTHOW M3 KU3HCHHO BAXKHBIX ()YHKITHIA
PEUTHO3HOTO 00pa30BaHUsl — MOJATOTOBKE JMILIO-
MHPOBaHHBIX, 00pPa30BaHHBIX MPAKTUKOB, CIIOCO0-
HBIX TOJIKOBATh PEJIUTHO3HBIE 3aKOHBI M IOTMBI JTIS
moneit» (Tasar, 2016: 271).

BoccranoBienne WMeEH, >KM3HEHHOTO MYTH
W PEIUTHO3HOTO CIYKEHHS Ka3aXCKUX YIIEeMOB,
pernpeccupoBaHHBIX B TOABI CTAJTHMHCKO-OOJIbIIE-
BHCTCKHUX PENpeccuil, MO3BOJIUT YIIyOUTh 3HaHUA
00 MCTOpHH HcllamMa B JOCOBETCKHM M COBETCKUH
MepuoJl, cyapde ero TmpeiacTaBuUTeNe W BHECET
BKJIaJl B BOCCTAHOBJICHHE INPEEMCTBEHHOCTH FC-
JIaMCKOT'0 00pa30BaHUS U TEOJOTHYECKON IIKOJIBI
B Kaszaxcrane, yuuThIBas HCTOPHUIO U MECTHYIO
crenuuKy.

B pamkax ucnonnenus ykasza IIpesuaenta PK
K.-K. ToxaeBa ot 24 nosOops 2020 roma, ['ocy-
JapCTBEHHas KOMHCCHS IO TOJHOW peabuiauTa-
[N JKEePTB TOJUTHYECKUX PENPEeccuii, KoTopas
BKJIIOYAET TMPEACTaBUTENICH TOCYyAapCTBEHHBIX
OpraHOB M YYEHBIX, B HAcTOAIIEe BpeMs IMPOBO-
IUT MacTabHyro padoty mo cOopy M M3Yy4EHHUIO
ApPXWBHBIX MaTEepUajOB C IIEJIbI0 BOCCTAHOBIICHUS
HWCTOPUYECKON CIIPaBeUIMBOCTH B OTHOIICHHUH
Ka3axCTaHIeB, OC3BMHHO IMOCTPaJaBIINX OT pe-
MIPECCUBHOM CHUCTEMBI, BBICTPOEHHOW COBETCKOM
BIIACTHI0. 3HAYUTENbHYIO KaTErOpHIO KEPTB TO-
JUTUYECKUX PETPECcCHil COCTaBISAET JyXOBEHCTBO.
C onHOM CTOPOHBI, MHOTHE U3 JJaHHOW KaTeropuu
KEepTB MOJUTHYECKOHN penpeccuu ObUIM peaduim-
THPOBaHbBI, HO, C JAPYrOd CTOPOHBI, B MOCTaHOB-
JIEHUSX W CIIpaBKax O peadMINTAINK COAEpKATCS
cyxue obuue (OpMYITUPOBKH, KOHCTATUPYIOIIHE,
YTO MPOU3BOJICTBO J€/Ia MPEKPAIIEHO 3a HEAOKa-
3aHHOCTBIO COCTaBa MPECTYIJICHUS, YTO, OYCBU/-
HO, HEJOCTATOYHO JUIsI TIOJIHOHM peaduimuTanum pe-
npeccupoBaHHbIX dtoneil. [lonHas nonuTudeckas
peabunuranus NpeArnonaraeT MHUPOKOE OHUMa-
HUE TIpolecca peaOWINTaliH, KOTOPhIM BKIIOYa-
€T HE TOJIBKO MOJUTHUKO-TIPABOBBIE aCTEKThI, HO U
T'YMaHMCTUYECKHUH Mpoliecc BOCCTaHOBIIEHUS Mpa-
Ba JIIOJIEN Ha Yel0BeYeCKOe JOCTOMHCTBO M CIIpa-
BEIJTMBOCTh, a TAKXKE YTBEPKIAET HEIIPEXOSAIIYIO
[IEHHOCTh YEJIOBEYECKOH KM3HM KaK OCHOBY pas-
Butust obmiectBa. COOTBETCTBEHHO, HCCIIEIOBA-
HHUE PeNpeccHii 1 BOCCTAaHOBJICHNE UMEH U Ouorpa-
(uii penmUTHO3HBIX JIedTeNell ABISETCS COCTaBHOU
YacThIO MX MOJHOW peabMINTaIlNK 1 HECeT B cede
HE TOJIKO aKTyaJbHYIO HCCIIE0BaTeNIbCKYIO 3a1a-
4y, HO ¥ TyXOBHO-HPAaBCTBEHHBIA CMBICII.
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B cBsi3u ¢ TprdoM CeKpeTHOCTH Ha apXHBHBIX
MaTepHajax, KacaloluXcs PernpecCUBHON MOIUTH-
KA COBETCKOW BIIACTH, MHOTHE WMEHA, CYAbOBI W
00CTOSITENLCTBA CMEPTH Ka3aXCKHX YJIEMOB OCTa-
BaJIICh HEM3BECTHHI. 'ocyJapcTBEHHass KOMHCCHS
[0 TMOJHON peadMINTaluu >KEPTB MOJIUTHUYECKUX
penpeccuil Hayana paboTy Mo M3y4eHHIO U pacce-
KPEUMBAHMIO JOKYMEHTOB O PEHPECCHBHBIX Mepax
COBETCKOTO TOCyJapcTBa B OTHOIICHHWH pPa3JIny-
HBIX KaTEerOPUH HaCcEJICHNUS, BKIII0Yasl TyXOBEHCTBO.
DTOT miar sIBJSIETCS] BaYKHBIM KaK B MOJMTUKO-TIPa-
BOBOM, TYMaHHCTHYE€CKOM OTHOILEHHH, TaK U B Ha-
YYHOM IIJIaHe, OTKPBIBasi HOBbIE BO3MOXHOCTH IS
uccnenoBaHuil. JlaHHas cTaThs MpeCTaBISIET CO-
00l peanu3almio 3TUX BO3MOKHOCTEH.

Heo0xonumo yka3zatk, 4To OOJBIINM BKJIAJOM
B U3y4YEHUE KU3HU U JIESITEIbHOCTH Ka3aXCKHUX yJe-
MOB, ObUIO BBEJCHHE B HAay4yHbII 000OpOT U3BECT-
HbIM ydeHbIM MymuHOBBIM A.K. U 11p. MecTHOro
MUCbMEHHOI'0 UCTOYHHMKA — OHorpaduyeckoro cio-
Bapsi Canmyakaca ['suimanu (1890-1972) «buorpa-
(UM UCTAMCKHX YUYCHBIX, KUBIIMX B HAIllC BPEMs»
(3amanambIzfia OoJNFaH Fyllamajap/AblH FYMBIp Ta-
PHUXTaphbl), COAEPIKAILETo CBeleHHs 00 yiaemax Ak-
mousimHckor obnactu (['estmanm, 2015). Canyakac
I'butMaHM 3aHUMAJ TOJDKHOCTB Ka3usi B COBETCKOE
Bpems (1952-1972) u Ha ocHOBE CBOMX BOCIIOMHUHA-
HUH, a TaKKe 3alncell CBOMX CHOJBM)KHHUKOB Mo-
MakaHa AnmeBa, ['ab0aca Eneycuzoa, Kapter Kan-
TapOaeBa, cobpas 6uorpadudeckre cBeneHus o 39
yJeMax Ka3axXxCKOM HaIlMOHaJIbHOCTH, paboTaBIINX
B AKMOJIMHCKOH 00JIacTH, a TaKXe uepe3 MX Hes-
TEJIHOCTh TPEJCTaBUII KapTUHY HCIaMCKOTO 00-
pa3oBaHUs B Ka3axCKux crermsix. OyHKINOHUpPOBa-
HUE B TO BPEMS CHCTEMBbI HCIIaAMCKOTO 00pa30BaHuUs
(MeKTen 1 Mezpece) ¢ aBTOPUTETHBIMU My lappHca-
MU 1103BoJ M0 MymuHoBY A K. 1 YTenbeprenoBoi
Y. (Mymunos, Ytenbeprenosa, 2019: 27) cnenartb
BBIBOJI O CYIIECTBOBAHWU AKMOJMHCKON MIKOJIBI
MCIIAMCKHMX HayK, MHOTHE BBIXOALBI KOTOPOH BHEC-
JIU CBOW BKJIAJ B COXpAaHEHHE HCIAMCKOW WHTE-
JICKTYyaJIbHON TPAJULINHU B YCIOBHIX COBETCKOTO TO-
cynapcTBa. 3HaUMTENbHAs YacTh MPEACTABICHHBIX
B CIJIOBapE YJEMOB IOJBEPIach PEHPECCHIM, YTO
YIOMHHAETCS, HO, 110 TIOHSTHBIM IPHYHHAM, HE pac-
kpeiBaercs B padote C. I'smmann. OnuH U3 penpec-
CHUPOBaHHBIX YJIEMOB — 3TO MyXTacu0 M MyAappuc
lammackap AWTxoxuH (Onuackap AWTKOXayibl),
ouorpaduveckue CBECHUS O KOTOPOM CTallo BO3-
MOJKHBIM [JOIIOJHUTH Oarogapsi apXUBHBIM MaTe-
puanaM, oOHapyXeHHBIM B Xoze pabotsl ['ocyxap-



1O. llanoBan u ap.

CTBEHHOW KOMHCCHH TIO TOJHOH peaOunuTanuu
YKEPTB MOJUTHYECKUX PEITPECCUA.

Lenp nanHO# cTaThy — Ha puMepe cyabob! [a-
Juackapa ANTXOKMHA [TOKa3aTh ACSTEIBHOCTh Ka-
3aXCKHX YJIEMOB B YCIIOBHSAX CUCTEMHBIX PEMPECCHI
B 1920-e-1930-¢ roast XX B. B wactnoctu, I'. AiT-
XOKUH apecTOBBIBANICS B COBOKYITHOCTH YETBIPE
pasa, u, B pe3ynbTare, B 1937 rogy Obu1 paccTpersH
BMECTE C IPYTHUMHU MYCYJIbMaHCKUMH CITYKUTEIAMU
B paMKax I'pyMIIOBOTO Jiefia B TobI «bobIIoro tep-
popa» 1937-38 rr.

Harmeii 3agadeii siBnsieTCsT OMBITKA O0JIee TTy-
00KOro ocMbIciieHHsI OOpBOBI COBETCKOW BIACTH C
WCJIaMOM M €T0 HOCHTEJSIMH HE TOJIBKO Ha WHCTH-
TYLIMOHAJILHOM YPOBHE — Uepe3 MpU3My JEKPETOB U
TTOCTAHOBIIEHUI COBETCKOTO IPAaBUTEIHCTBA, HO U
Ha OoJiee TMYHOCTHOM YPOBHE BO3ACHCTBHSI perpec-
CUBHOW MAaIlIMHBI Ha YXU3Hb KOHKPETHBIX MYCYIb-
MaHCKHUX CIIy>)KHTEJe!, B JaHHON CTaThe — Ha JKU3Hb
ynema ["anuackapa Altxoxuna. Takoil moaxos, Ha
Halll B3], OyJIeT ClIocoOCTBOBATH KOMIIJIEKCHOMY
MHOTOYPOBHEBOMY (MaKkpo- ¥ MUKPOYPOBHH) TIOA-
X0y K uctopuu ucinama B Kaszaxcrane B COBETCKHIA
MIEPHUO/I, BOCCTAHOBIICHHIO TNPEEMCTBEHHOCTH HC-
JIAMCKOW MHTENIEKTYaIbHON TPagULMH, UCIaMCKO-
ro 00pa30BaHMs, BOCCO3AAHUIO EHHOTO KOHTHHYY-
Ma uctopuu uciama B Kazaxcrane, Haunnas ¢ VIII
B. JI0O COBPEMEHHOCTH 0€3 «OeTBIX TSATEHY.

Haylmaﬂ METO/10JI0T U UCCJIeI0BaAHUI

HccnenoBanus nuciaamMa B COBETCKHH MEPUOI B
Kazaxcrane B OCHOBHOM C()OKYyCHPOBaHBI Ha CO-
BETCKOU TOCYAapCTBEHHOH TOJUTHUKE B OTHOIIICHUHT
ycjama, Ha € METOJax YIpaBJICHHUS U KOHTPOJIS,
MEePUON3AINU ITON TOJIUTUKU. YUeHble A. Xamuj
u II. Capropu yka3bpIBalOT Ha OJHOCTOPOHHOCTh
TaKOr0 METOMOJOTHICCKOTO TIOIX01a, KOTOPBIN
MOKHO 0003HAYUTh KaK MaKpOHCTOPUYCCKHUH, HC-
CJICYIONINN TOCYAAPCTBEHHBIN IHCKYpPC W COBET-
cKHe MeTaHappaTuBbl. [Ipu 3TOM, ocTaloTcs BHE
HCCIIEA0BATEILCKOTO BHHUMAaHMS, KaK OTMeEuYaeT
A. Xamua orpoMHBIE TUIACTHI OOIIECTBEHHOTO M WH-
JMUBHUTyJIBHOTO CYIIECTBOBAHUS CAMUX MYCYJIbMaH
(Khalid, 2008: 308), 4T0 MPUBOAUT K TOMY, YTO HE-
PACKpBITOH OCTAeTCs KU3Hb MYyCYJIbMaH, UX yCTa-
HOBKH, MPAKTHUKUA B YCIOBHUSX PEHPECCUBHOU IO-
JUTUKHA COBETCKOTO Tocynapcersa. 1. Capropu, kak
u A. XanuJ, yka3plBaeT Ha HEOOXOJAUMOCTh «CIIbI-
IIaHUS TOJIOCOB MyCyIbMaH B HCTOpHH COBETCKOTO
Coro3a» (Sartori, 2010: 334), 9TO B METO/IOJIOTHYC-
CKOM OTHOIIICHHUH TIPEIIIONIaraeT OTXOM OT MAaKpo-
YPOBHSI K aHalIW3y Ha MHUKPOYPOBHE, TO €CTh Ha

YPOBHE JKU3HU JIOJIEH U MUKPOCOOBITHH. B manHO#M
CTaThe MBI, TOMUMO OOIIei XapaKTePUCTUKH METO-
JIOB COBETCKOH pPeNpecCUBHOMN NOIUTUKH, IPUMEHS-
€M MHUKPOMCTOPHYECKHUI MOAXO0/I, HCCIeIysl KU3Hb
YJIEMOB W PENPECCUM NMPOTHUB HUX Yepe3 NMPU3My
ouorpaduu OJHOTO W3 aBTOPUTETHBIX HMCIAMCKHX
y4eHbIX. Peanmuzanus AaHHOTO MHKpPOHCTOpHYE-
CKOTO TI0JIX0/1a TIpeIoiaraeT MpuMeHeHHe METO/1a
HUCTOPUYECKON PEKOHCTPYKUMH Ouorpaduu pesu-
THO3HOTO JIESATENs, HCTOPUKO-KPUTHIECKHI TI0TXO/T
K HCIOJIb30BaHHBIM UCTOYHUKAM.

Crplmath rojloc MyCyJbMaH B COBETCKOE Bpe-
M HaM TI03BOJIAET YHMKAJIBHBIA BBIIICYIOMSHY-
TBI OWoOTrpaduuecKkuii CcIoBaphb, COCTABICHHBIN
C. I'siimanu. buorpaduueckue cBelleHHS O KU3HU
lammackapa Awrxoknna Hamucaunsl C. I'suiManu
Ha OCHOBE PacCKa30B OJIHOTO M3 JYUIINX YUYEHUKOB
AlitTxo)kxnHa MomakaHa AOmomkadb0apymsl, ¢ J0-
0asnennem uHpopmanuu ot Kaprtel KapranOaity-
761, B 3TOM MCTOYHHKE COIEPIKATCS CBEJIEHUS O €T
MIPOMCXOXKICHUH, CEMbE, yueOe, CITy’)KEHHH B 10JIK-
HOCTH MyJappuca, COOTBETCTBEHHO, XapaKTepH-
3yeTcsl €ro MeToA NMpenojaBaHus, a 3aTeM MEPHOJ
€ro aKTHBHOH JIeATENIbHOCTH B KaUeCTBE MyXTacuoa
KokueraBckoro paitona. Crneayer OTMETUTh, YTO
o0Opa3 AifiTxokuHa B HappaTiuBe Momakana A00I-
xKa00apynbl B 3HAYUTEIILHON CTENEHH IPOTUBOPE-
quT pacckady Kapter Kapranbaitynsr. [losTomy mpu
HCIOJIb30BaHUM HCTOYHHUKOB CIIEAYET WX aHAIM3H-
pOBaTh, YIUTHIBAs CyOBEKTUBHBIC aCTIEKTHI BOCTIPH-
SITUS TIOJEH.

BTopoli THUII HCTOYHUKOB, MCIOJIb30BAHHBIN
HaMU, apXUBHbIE MaTepHaIIbl, & IMEHHO CJIEJICTBEH-
HBIE JieNla, B KOTOPBIX B Ka4eCTBE OOBUHIEMOTO (u-
rypupoBan ['. AlTxoxuH kak Oaii-mysuia. IlepBoe
neno 1930 rona, 3aBenennoe OI'TTY mo Kokueras-
CKOMY pailoHy B OTHOIIEHUHM €ro aHTHCOBETCKON
nesitensHOCTH B T. KokueraBe. Bropoe ciencten-
Hoe neno 1937 roxa, xorja oH ObLT MPUBJICYCH IO
rpynrnoBoMy Aeiny B T. CTemHsKe.

HeoOxomumMo OTMETHTH, YTO 3TH HMCTOYHHUKU
TaKXKe CIIeyeT aHATM3UPOBATh, YYUTHIBAs KOHTEKCT
1 1IeJT1 HaIlMCaHUsl, 8 MMEHHO, YTO MaTepHaJbl MOJ-
rorosiensl OI'TTY/HKB/I ¢ 3apanee moctaBieHHOM
LEJIbI0 OOBHUHEHHS B @aHTHCOBETCKOM ACATEBHOCTH,
COOTBETCTBEHHO, B JIOKYMEHTaX 4acTO HCIOJb30-
BaJMCh OOBMHUTEIbHbBIC KIIHILE, B XOJE CIECICTBUS
MIPUMEHSINCh METOABl PAa3HOTO poja JIaBICHUS,
BIUIOTH /10 (PM3MYECKOTO HACHIIUS, TIOATOMY HpO-
TOKOJIBI YaCTO MOANUCHIBAINCH 0€3 03HAKOMJIICHHSI.

Hanmcanne umenn u paMHIMHM PEIUTHO3HOTO
nedarenss — [annackap AWTXO0XHUH, MCIOJIb3yEMOE
B TEKCTE CTaTbU HAa PYCCKOM S3BIKE, COOTBETCTBY-
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€T aHKCTHBIM JaHHBIM B CJICJCTBEHHBIX Jeiax Ha
pyccKkoM si3blke M B 0asze JIaHHBIX perpeccupo-
BaHHBIX PEJUTHMO3HBIX CIyXuTened. B wu3manun
ouorpaduaeckoro cmoBaps Camyakaca ['vpuimanu
«buorpadun ucnaMckux y4eHbIX, )KUBLIMX B Hallle
BpeMsD» JTAeTCsl UM Ha Ka3aXCKOM SI3bIKe OJnacKap
AWUTKOXayJibl U Ha aHIIMHACKOM s3bIke Aliyasqar
Aytqozhauly. I'opon Kokmreray B coBeTCKOe Bpems
Ha3piBasics KokueTaBoM, OATOMY IIPH H3JI0KECHUN
COOBITHH THIIETCS] Ha3BaHHWE TOPOa COTIACHO JI0-
KyMEHTaM TOTO IIepHOa.

OcHoOBHAfl YaCTh

KuzHb 1 penurnosHoe ciyxenue yinema ["anua-
ckapa AWTXO0XHMHA SBJISIIOTCS 110 CYTH SIPKOH HILTIO-
CTpalueil CUCTEMHOM penpecCUBHON MOJIUTUKHU CO-
BETCKOM BJIACTH MPOTHB UCIIaMa U MyCYJIbMaHCKOTO
JTYXOBEHCTBA, KOTOpasi BKJIIOYasa B ce0sI KOMIUIEKC
pa3IMYHBIX MTOJXO00B U MeTO/IOB. McciemoBarens
Kemnep I1I. (Keller, 2001: 107-109) B cBoei#t paboTe
MOIPOOHO aHATM3UPYET Pa3INYHbIe METOJIBI, MPH-
MEHsIEMbIE COBETCKMM I'OCY/1apCTBOM B OTHOILIEHHUH
WcIaMa M ero CIYXXHUTeNed, B 4acTHOCTH TaKTH-
Ky packojla MeXJIy PEUTHO3HBIMH TpyNIamMu Kak
onHy u3 3((})EeKTUBHBIX, TPUMEHSIEMBIX COBETCKON
BJIACTBIO, 3aKPBITHE PEIIMTUO3HBIX MEKTEOOB, Me-
npece (CHavaja CTapoOMETOIHBIX, 3aTEM U HOBOMeE-
TOJHBIX), MeUeTeH, MOAPBIB SKOHOMHUECKON Oa3bl
JyXOBEHCTBA IyTeM JIMKBUAALNN Bak(pOB U Tiepe-
Jla4yd UX B KOJIXO3bI, TIOBBIIIEHHBIE HAJIOTH IS Jy-
XOBEHCTBA, YHUUTOKEHUE MYCYJIbMAHCKUX CYJIOB U
YTOJIOBHOE MPECIIEJOBAHNE TyXOBEHCTBA BIUIOTH JI0
¢mznueckoro ynnuroxxkenus. Kemrep L. Beimenser
JIBA YPOBHS aKLUI MPOTHUB MYCYJIBMAaHCKUX CITYXKH-
TEeJICH: TIEPBBIA YPOBEHD — «ITyOIMIHBINY, KOTOPBIH
npeanoarail IMHUPOKHE KaMIIaHUU MO AHTUPEIH-
THO3HOW TpormaraHjae, aHTHPEIUTHO3HbIE KamIa-
HUU CHATHUS RKEHCKMX MYCYJIbMAaHCKHX NOKPBITHI,
KaMITaHUU TIPOTHB MPA3THOBAHHS MYCYJIbMaHCKUX
Mpa3AHUKOB, KaMIIAHUU 1O JUCKPENUTAINH PEIH-
THO3HBIX OpraHW3aluid W 00pasa CIyKHUTEIeH pe-
JIUTUU; BTOPOH YPOBEHb — «CEKPETHBIN», BKIIIOUAI
HOYHBIE apecThl MYCYJIBMAaHCKOTO JyXOBEHCTBA
«cexkperabiMuy opranamu OI'TIY/HKB/L (Keller,
2001: 139), yromoBHOE TIpecieIOBaHUE U OCYKIIe-
HUE, 3aTEM CCBhUIKa, OTOBIBAHME HAKAa3aHUS B Jlare-
PSAX WM BBICIIAs Mepa Hakazanus (BMH).

Uccnenosarens O. Tacap yclOBHO JENHUT pe-
Mpeccur TPOTHB MYCYJIBMAaHCKOTO JyXOBEHCTBA
Ha JIBa epuoja: nepBblil — HavanpHbIH (1928-1932
IT.), KOTOPBIH COBMeIIan B cebe KyJIbTypHYIO pe-
BOJIIOIIMIO, PAacKyJauMBaHUE M KOJUIEKTHBU3ALNIO
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(Tasar, 2017:43). Eciu o 3Toro mepuoja, COBET-
CKas BJacTh, 0cOOeHHO, B Hayaje 1920-x romgos, B
nepuoa HOII, nonyckana coTpyTHU4ECTBO € IKaH-
JlaM¥, BBICTYTIaBIIUMU 3a pehopMy B mciiame, 0co-
OEHHO B MCITAMCKOM 00pa30BaHMH U (pyHKIIMOHHPO-
BaHHE HOBOMETOJIHBIX IIKOJ HAPSITy C COBETCKHMH
mIKonaMu, To ¢ 1927-28 rr. HacTyIUIeHHE BENOCh
KaK MPOTUB MPEJCTaBUTEICH TPaTUIIOHAINCTCKO-
ro MYCYJIbMAHCKOTO JIyXOBEHCTBa (KaJIUMHTOB),
TaK W MPOTUB pKaaunoB. [lnkom cremyromiero me-
puoja ABiseTcs cTaluHckuil Teppop 1936-1938 rr.,
KOTOPBI B OTHOIIEHUH MCJIaMa XapaKTepru30BaiICs
LEHTPAIN30BAHHO YHPABIIEMBIMH PENPECCHIMU
JUTSL BBISIBJIGHUS M apecTta MHOTHX ynemoB» (Tasar,
2017:43).

Hns Toro, 4TOOBI PEKOHCTPYHMPOBATH >KU3HD
ynema ['annackapa AWTXOKMHA B COBETCKHH Iie-
pUOI  HEOOXOIWMO YUYMTBHIBATH HCTOPHUYECKHUI
KOHTEKCT, BKJIIOYAIOIUI HE TOJBKO COBETCKYIO
MOJIUTHKY PENpeccuii MpOTHB UCIIaMa, HO W MHTEJ-
JIeKTyaJIbHbIE TIOMCKH BHYTPH HCJIaMa B TO BpEMsl, B
pamMKax KOTOPBIX OBIIM OYepUEHBI IPOEKTHI M TEH-
JICHLIMY JaJIbHEHIIEro Pa3BUTHI HCiIama.

VYuensrit A. Xamug cBomx paborax (Khalid,
2007a, 2007b) mokasbIBaeT COBETCKHH TMEPUOJ B
uctopun uciama B lleHTpanmpHON A3UM BO BCeM
MHOT000pa3uu €ro MpoSIBICHUH M TeUeHHWH, B
YaCTHOCTH, JUKAIUAN3Ma KaK BBIPAKCHHUE HCIIaM-
CKOTO MOJIEPHM3Ma, aKTUBHO BHEJPSBIIETO HOBBIE
METOJIbI OOYYEHHSI W CBETCKHE TPEMETHI B CBOH
HOBOMETOJIHBIC ILIKOJIBI, TPAAULUOHANIN3MA (KaH-
MH3Ma), CIEAYIOMIETO CTAphIM METOAaM OOYy4YeHHS
W OTBEPraouiero HOBLIECTBA, a TaKkke (eHOMEeHa
KOMMYHHCTOB C MYCYJIbMAHCKUM O3KIpayHIOM.
Kpome Toro, o6o3Havanuce GpyHIaMEHTAIMCTCKHE
MPOEKTHI, B YAaCTHOCTH B Jjuie OorocnoBa [llamm
Jamymia u ero mocienoBaTeneil, 4To UCCIEA0Bal
yuensrii A.K. MymmaoB (Muminov, 2007: 253-
256). A. bennurcen u C.D. BumOym (Bennigsen,
Wimbush, 1985) onuceiBaiii (GpyHKITHOHHPOBAHUE
cy(usmMa Kak «mapaaiebHOro HCiiaMay B YCIOBHSIX
COBETCKOTO BPEMEHH.

[IpeacraButenn MycyJIbMaHCKOTO TyXOBEHCTBA
C KaIuACKUMU B3TsiaamMu B Hayaire 1920-x romgoB
COTPYAHUYAIN C COBETCKUMH BIACTSIMH M JaKe
BXOJIMJIA B COBETCKHE CTPYKTYPBI, CTPEMSICH TIPOBE-
ctH pehopMBbI B cucTeMe 00pa3oBaHMs U KyJIbTYpPHI.
[upokoe pacmpocTpaHeHHE B COBETCKHUX DECITY-
omukax LleHTpanbHOW A3HMM TONXYyYWMIM HOBOME-
TOJIHBIE IIIKOJIBI, KOTOPbIE TOJIH30BAIUCH OONIbIIEH
MOMYJISIPHOCTBIO CPEM HACENIEHUs], YEM COBETCKHE
IIKOJIBI, TAK KaK OHW COBMEIIAIN 00ydeHHe uciama
co ceerckumu npeameramu. K 1927 romy Gonbrie-
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BUKHM OTKa3aJIUCh OT MOAJEPKKU JIKAIUAOB, LIKO-
J6I OBITH 3aKPBITHI, & MYCYJIbMAaHCKHE CITYKHTEIH
JOKaJIUABI U CBETCKHE MPEACTAaBUTENN KA IuAN3Ma
OpuH penpeccupoBansl B 1930-x Tomax, Kak U Tpa-
JTUIAOHATHCTBI-KaJIMMHUTBI, a TaKKe MPeJICTaBUTe-
T cypu3ma, KOTOPHIH B COBETCKHX JIOKyMEHTaX
0003HaYasCs KaK UIIAHU3M.

Heo0xoamMo OTMETHTD, YTO Cpeay Ka3axXxCKUX
yJIeMOB OBUIM TPEACTaBUTENU KaJAWAM3Ma U Ka-
qumu3Ma. YacTh Ka3axXxCKHX yJIE€MOB, B TOM YHCIE
u 'annackap ANTX0XKHH, TOJTydain o0pa3oBaHue B
Byxape. Posib byxapsl B OArOTOBKE UMaMOB U yJIe-
MoB B Poccuiickoii uMmIiepuu, a Tak’ke 0COOCHHOCTH
oOydenus B byxapcknx meapece mpoaHaIn3upoOBall
yuenslii A. ®pank (Frank, 2012). Byxapa cunra-
mack B XVIII-XIX Bekax meHTPOM HUCIAMCKOTO 00-
pa3oBanus B LleHTpanbHON A3uu, a €€ BBITYCKHU-
KU Ha3BaJHCh «OyxXapramu» W 00Jaganu 0coObIM
ABTOPUTETOM CpEIU MYCYJIbMaH. 3HA4MUTENbHas
YacTh TATapCKUX M OAIIKUPCKUX HMCIAMCKHX yde-
HBIX, CTABIINX BIIOCIIEACTBUN, CTOPOHHUKAMHU JIXKa-
Iuan3Ma, yauinch B byxape, a 3atem KpUTHKOBaJIH
«CXOJACTHKY» U «OTCTAIOCTh» B 00pa3oBaTeIbHOM
nporecce byxapckux menpece.

TakuMm 00pa3oM, BBILICTIEPEUHCICHHBIE HC-
CJIEIOBATEIH MMOKA3bIBAIOT, YTO B MEPHO]] MPUX0/a
K BJacTH OOJBIIEBUKOB, CPEAM MYCYJIbMaH ObUIN
pactpocTpaHeHbI pa3HbIe B3TIIAIABI HA Pa3BUTHE UC-
Jama, BKIIF04asi MOJIEPHUCTCKUI MPOEKT JIXKaJH/I0B
Y TPaIUIIMOHATNCTCKUN MTPOEKT KaAUMUTOB U APY-
rue. CoBeTckas BIacTb, OyAyuu ciaOoii, mepBble
TOJIBI TIOJICPKMBAJa JHKAIUIOB, CTPEMSCH I0I0-
pBaTh aBTOPUTETOB KaJUMHUTOB CPEIH MYCYJIbMaH,
WCTIOJB3Ys TAKTHKY, KaK OTMEYaeT MCCIe0BaTeNb
P. bekkuH, pa3aeneHuss MyCyJIbMaHCKOTO TyXOBEH-
ctBa (Bekkin, 2017: 57). Ilonumanue pasnooOpa-
3Usl MyCYJIbMaHCKUX TE€YEHUH Cpeay MyCyJbMaH B
Havase XX Beka, JaeT Ooiiee IeTOCTHYI0 KapTHHY
JKU3HU yJIEMOB, X B3aMMOOTHOIIEHUI MEXIy CcO-
00 1 ¢ COBETCKOH BIIACTHIO.

B 1o xe Bpems, cieqyeT OTMETUTb, YTO OOJIb-
IIMHCTBO BBIIICHA3BAaHHBIX MCCIIEI0BaTENeH, TAKNX
kak III. Kemnep, C. Tacap, A. Xamua, A. ®@paHk
OCHOBBIBAJICh B OCHOBHOM Ha MaTepuanax Y30e-
KHCTaHa, U B MCHBIICH CTETIEHH HA JaHHBIX APYTHX
[EHTPATbHOA3MATCKUX pecryOnuKk, BkIodas Ka-
3aXCTaH.

BaxubIM akTOpOM B MYCYJbMAaHCKOH cpene
Ka3zaxcrana B coserckuii mepuon 1920-x-1930-x
rojoB, 0e3 KOTOPOTO0 HEBO3MOXKHO BOCCO3/aTh
LEJIOCTHYIO KapTUHY (YHKIMOHUPOBAHUS MYCYIb-
MaHCKHX OOIIMH B IIEJIOM, U KOHKPETHBIX YJIEMOB
B 4aCTHOCTH, OblI0 LleHTpanpHOE JyXOBHOE YIIpaB-

nenue mycynsMmaH Buytpenneit Poccumn, Cubupn
n Kazaxcrana (manee LIJ[YM), maxomusiieecs B
r. Yde u ero pyKoBOJICTBO B JIHIIE MpeAceaaTes,
mydTust Puzastouna ®axpernuuoBa (1859-1936)
u ero 3amecturens Kammaga Tapmxemanosa. 3to
MTOATBEPIKIACTCA APXUBHBIMUA MaTepHalaMu CIIeI-
CTBEHHBIX /1€ PENPECCUPOBAHHBIX MYCYJIbMaHCKUX
CITy’)KWTEJeH W JOKyMEHTAaMH COBETCKHX OpPTaHOB
Kazaxcrana, Takux Kak OTAEIbl aruTallMOHHO-TIPO-
MmaraHAuCcTCKo paboTel Kaskpaiikoma, u, Ha ce-
TOJHSIIHUHN JIEHb, ABIISETCS, MAJIONCCIIEI0BAaHHBIM.
Uccnenosarens M. Kemnep B cBoell crarbe, MO-
CBSIILIEHHOHN AEATEIEHOCTH «COBETCKOTO MYQTHS»
P. ®axpeTanHOBa M €ro B3aUMOOTHOILECHUSM C CO-
BETCKUM TIOpKOjoroM Anekcanapom CaMoilioBu-
yeMm, ynoMmuHaeT KazaxctaH B KOHTEKCTE pabOTHI
LIYM. B uactHOCTH, yUCHBIHN YKa3bIBACT, UYTO 3HA-
YUTEIbHAs TPYIIa MyCYJIbMaHCKUX CIYXHUTENeH n3
Kazaxcrana npuanmana ygactue B cbe3ne LIJIYM B
Yde B 1926 rony, kotopsrit coopan 437 meneraton
B 1enoM (Kemper, 2017: 173). Bropoii paz M. Kem-
nep ynomuHaeT KazaxcTtaH B CBSI3M C COOBITHAMH,
KOTOpBIE pa3BepHyJIHCH nocae cmepTu P. daxper-
muHOoBa B 1936 rony. Xots MmydTuii PaxpeTInHOB
He ObUI pernpeccupoBaH, OJHAKO MOCIE €ro CMEPTH
penpeccusiM MOBEPTIIOCH €T0 OKPYKEHHUE, a UMEH-
HO 42 uyenmoBeka W3 mpexHero cocrasa L[JIYM, B
4Yuclie KOTOPBIX ero 3amectutenb, kaau K. Tap-
JDKEMaHOB, IepBasi )KEHIIWH Kaau Myxnuca Byow,
CTOSIBIIIAS Y NCTOKOB JKEHCKOTO 00pa3oBaHMsl, Kaan
1 MycynbMaHckuid myonuuuct 3us Kamanu u apy-
rue. Kazaxcran BcTpedaeTcs B CIEICTBEHHOM JIeie
Myxnucel ByOu, B KOTOPOM TOBOPHTCSI O SIKOOBI
KOHTPPEBOJIIOIIMOHHOM IIEHTPE, CO3aHHOM OBIB-
M My¢pTtreMm P. @axpeTAnHOBBIM U €r0 CTOPOH-
HUKaMH, KOTOPBIA UMeI (PUIIHABI B Pa3IMIHBIX pe-
ruonax, Bkiouas Kazaxcran (Kemper, 2017: 183).

Boccranosienne Ouorpaduu U peTUTHO3HO-
ro ciayxenus ['annackapa ANTXOXUHA MO3BOJISIFOT
MIPOJIUTE CBET HA poib LIJIYM B KU3HM U AesTENb-
HOCTH MMaMoM u ynemoB B Kazaxcrane. B rpynro-
BOM CJIEJICTBEHHOM JIeJIe, IT0 KOTOpPOMY OBLIT apecTo-
BaH ["anmmackap AdtxoxuH B 1937 1., cogepxarcs
cBesieHust o ToM, uto B [I/ITYM Bxonun npencraBu-
tenb Kazaxcrana, kagu Marau Markysos, KOTOPBIH
JacTo MPHE3’Kall B Ka3axCKUe peruoHbl. B 1926 romy
Ha cbe3ne LIJIYM npucyrctBoBana rpynna u3 Ka-
3axctana, u LIJIYM BeiOpano myxTacnOoB pa3nnd-
HBIX Ka3aXCKHX PErHMOHOB, KOTOpPbIE MOJYHUHSINCH
eMmy. OmanM u3 Myxtacub0oB ObLT ["anmmackap ANT-
xoxuH. [locnennuit apect I'. ARTXOXKUHA U 00OBH-
HEHUS TPOTHB HETO W JIPYTHX MYJUI, OBUT CBSA3aH
¢ pempeccusiMu npoTuB pykosoxactsa LI/IYM, ko-

21
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TOpOe SKOOBI CO3/1a0 OOJBILIYIO Pa3BETBICHHYIO
KOHTPPEBOJIOIMOHHYIO HAI[MOHATHCTHYECKYIO Op-
raHM3alnio, B TOM YHCIIE B Topojax u aynax Kazax-
ctana. bito chabprKoBaHO HECKOIBKO JIETT IIPOTHB
MyCYJIBMaHCKUX ciryxuteneil B Kazaxcrane, sskoObt
MTOJTy4YaIOIINX aHTHCOBETCKHWE YCTAaHOBKH M yKa3a-
nug ot LIJIYM. Kanu Marnu Markynos, npencTaB-
nsBmmid KazaxcraH, Takke OBUT pempeccHpoBaH B
yucie pykosoacrsa LI/TYM.

OcCHOBBIBasICh Ha CBEJICHUSIX B OMOTrpadnaeckoM
cnoBape Canyakaca ['bUIMaHuM M apXHMBHBIX MaTe-
puanax CIeACTBEHHBIX JeJl, HaMH BOCCTaHOBJICHA
ouorpadus ynema ['annackapa ANTX0XHHA, KOTO-
PYIO MOXHO pa3ieUTh Ha TPH dTara: CTAaHOBJICHUE
€ro Kak PeJIUruo3HOro JesTeNs, MyCyJIbMaHCKOTO
Y4eHOT0, MyXTacu0a; ero XW3Hb M PEIUTHO3HOE
CIIy’)KeHHE IO/l JaBJICHUEM PENpeccuil COBETCKON
BIIACTH, TPH €T0 apecTa; MOCIeTHUI apecT, OOBHHE-
HHUE B paMKax c(paOpHKOBaHHOTO TPYIIIOBOIO Jeia
C areHTypPHBIM Ha3BaHHEM «/lyXOBHUKW», IPUTOBOP
Tpoitku HKB/I 1 paccrpen.

1.Cmanosnenue I'anuackapa Aiimxodcuna kax
PenUSUO3HO20 Oesmeisl.

Ku3Hp W penuruosHoe ciayxeHwe yinema [a-
anackapa AMWTXOKMHA pPa3BOPAvYMBAINCH B KOH-
TEKCTE€ WACHHBIX NOMCKOB ITyTEH pa3BUTHS MCIIa-
Ma, OXBaTUBIIUX MYCYJIbMAaHCKHE CTPaHbl B KOHIIE
XIX- mau. XX Beka ¥ BKIIOUUBIIHE B CBOIO OPOUTY
MycyibMaH Poccuiickoll MIepHu, a 3aTeM COBET-
CKOro rocyjzapctsa. bynyuuii yiaem, corjlacHO CBe-
JIEHUSIM ero ydyeHnka MoMakaHa AnneBa, poauics
B 1887 r. B bypabae (I'puimanm, 2015:199). B cren-
cTBeHHOM Jiene 1931 roga ykasbelBaeTcs, 4TO €My Ha
MoMeHT apecta 0buto 47 net (CI'A YUC JIT Axmo-
nuHCcKoH oOmactu. ®. 26. 6/0. /1. 0600. JI. 91), co-
OTBETCTBEHHO, TOT poxkacHuI — 1883 nmu 1884, a B
cleaCcTBEHHOM Jene 1937 rojja B aHKETHBIX JAHHBIX
3armcano 1882 r., ayn Ne 4 DHOEKIIMIBAEPCKOTO
paiiona Ceepo-Kazaxcranckoit obmactu KCCP
(Cl'A YHUC AIT CKO. @.16. 6/0. A. 1449. JI. 15).
CornacHo cBezneHusM, M. AunneBa, NOAPOCTKOM
OH yXOJIHWT M3 jJoMa 1l yueOnl k Hayany xaspety
(I'eutvanwm, 2015: 199, 283). Hayan xasper (1843-
1916) ObIT W3BECTHBIM MMaMOM M MYyJappyCcOM B
Koxkuerase, nonmyunBmumm obpasoBanue B byxape.
C. I'buiMaH# TakXe BKJIIOYHII €T0 B CBOWM OWOTrpa-
¢uueckuii cnoaps ynemMoB. B HacTosiiee Bpems B
€ro 4ecTh Ha3BaHA IJIaBHAS COOOpHAst MEUETh B CO-
BpemeHHOM Koxkmeray.

Kak ormeuaer M. Anmes, Annackap AWTXO0XKHH
CTaHOBUTCSI OJIHUM M3 Jyd4llInX yuyeHukoB Hayana
xa3peTa, U Jake CIeAyeT 3a HUM B CChUTKY B CH-
Oupb, KyJa xa3peT ObUI OTHPABIICH €lle B IapCKOe
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BpeMms. B kauecTBe I1aBHON NPUYMHBI yKa3bIBaeTCA
TBepaoe Hecornmacue Hayana xaspera ¢ pemieHu-
€M BBIBECTH Ka3aXCKO€ HACeJIeHHE W3-IOJ YIpaB-
nernst OpeHOyprckoro JAyXOBHOTO —YIpPaBICHUS
MYyCyJbMaH M aKTHBHBIE €r0 AECWCTBUS MO 3TOMY
BOTIpOCY. Xa3peT CHayajia MOChIIaeT JIeJeraToB, a
nMeHHO cBoero yuenuka lllaiimepnena Kocmbiry-
noBa, a Takke Cynranrasu YanuxaHosa B ['ocymap-
cTBeHHYyI0 [lyMy, a 3aTeM, B CBSA3M C OTCYTCTBHEM
pesynpTaTa, mumeT nucbMo B Typruio Adman Xa-
MUJI XaHy, KOTOPBII B CBOIO ouepeab oOparaercs
K napto Hukomnaro II. B utore napckoe npaBuTesnb-
cTBO ccbutaeT Hayana xaspera B Cubups (I'piima-
HH, 2015:188-190).

Hayan xasper, kak ciexyeT U3 CBEICHHH
Mowmakana AnmeBa, ObUT TIPUBEPIKEHIIEM CTapo-
METOAHOTO0 OOYYEeHHS B CBOEM Mexapece. AuneB
TIepeYrCIIsieT BceX MYJUI, KOTOPhIX caM Hayan xas3-
per oOyuan u gaBan ypoBeHb xaTM: 1) CaysIT MoJI-
na EcenGeprenynsl, 2) Hypraza non Ulaxmypan,
3) Tarap Xamunamwiax bexrac momna, 4) A0y Ta-
mu6 [lakmzaynel, 5) Anmaxbap Xaxsl, 6) MaxsIn
Ceuntyanuynsl, 7) Hypmyxammenxomxa AXMETYIIb,
8) XKycun Kagupynel. B cucteme obydenus xaspe-
Ta OBIJIO TJIaBHOE MOBTOPSTH 32 UMaMOM (TaKJIH[),
3ay4MBaTh HAW3YyCTh, HE TPOTHBOPEUUTH YUUTEIIO
(Femvanwm, 2015: 188). Hukakux HOBIIECTB B 00-
yuennu Hayan xa3per He AomycKal, CTporo cieio-
BaJI TPAAULIMOHHBIM METOJJaM B OOYUYCHUH.

lNammackap AWTx0XHWH Tocie oOydyenust y Ha-
yaHa Xas3pera, rnoexaja yuuTbcs B byxapy, riae oH
oOydaJcs mTh JIeT y namoiuta XaaMmypara, TO ecTh
I'. AWUTX0XHH Tak ke Obul «Oyxaprem», MOJTy4dHB-
MM TIPECTIKHOE HciIaMckoe obpazoBanme. Of-
HaKo, B OTJIMYHE OT CBOETO YUUTEJN, OH, CTaB My-
JTApPUCOM, JIOTTYCKal HOBBIE METOJMbI B MCIIAMCKOM
oOpa3zoBanuu. MoMakaH AJMEB, KOTOPBIH yduics y
I'. AfiTxoxuHa, a 3aTeM OBLT €r0 CEKpeTapeM M ac-
CHUCTEHTOM, OTMEUaeT NpOoTUBOpeuns Mexxay Haya-
HOM Xa3peTOM M AWTXOXKHWHBIM Ha 3To# mouse. OH
npuBoaut «Ctuxu Hayana Xaspera k Jxaguaam».
JlaHHBI CTHUX BBIXOIUT U3 KOH(MIUKTA MEXITy HUMHU
M0 MPUYHMHE MPOU3HOCHUTCS U «AccalaTy XxallpyH
MHUHaH HayM» B a3aHe Ha yTpeHHUI Hama3. B aTom
ctuxe Hayan cunraer cebs kaguMuToMm, a ANWTKO-
KuHa — mxaauaoM. Ho B koHile ccopsel ['anuackap
AWTX0XMH NpUBOANUT TekcT m3 Caxux byxapu n
nonTeepxkaaer cBoto mpaBoTy (I'bummanm, 2015:
195-196).

ITocne cmeptu Hayana Xaszpera, uMamMoM Ka-
3axckoil meuetn r. KokderaBa CTaBUTCSA €ro ChIH
["aspiMTail, HO OH Yepe3 TpU roja yMUPAET, U UMa-
MoM ctan ['annackap ANWTXO0XHH, KOTOPBIM OJHO-
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BPEMEHHO SIBJIAJICS MyAappHCOM M UMEN YYEHUKOB.

B 1926 rony I'anmackap AWTX0XXHWH OBII Cpeu
TpyHnbl Ka3aXCKMX MYCYJIbMAaHCKHX CIyXKHUTeENeH,
ydgactBoBaBmmX B chesne LIJAAYM B 1. Ye. I'. Aiir-
XOXHMH OBIJT BHOBb Meper30paH Ha JOJDKHOCTb
myxtacuba KokueraBckoro pationa. IlepBerit pas
AlTX0XHUH OblT M30pan mMyxtacuOom LIIYM mpu
npexxaemM MygTtun ['aneivokane bapynn. Oqanm u3
apryMeHTa B €0 MOJIb3y P BEIOOPE Ha TOHKHOCTh
MyxTacu0a ObIIO TO, YTO OH JIOITYCKaJ HOBBIE METO-
Ibl, a pykoBoacTeo LIJIYM oTHOCHIOCH COIIacHO
KJTacCH(HMKAIMA COBETCKHUX BIACTed K «IpoTpec-
CHUBHOMY» MYCYJIbMaHCKOMY JAYXOBEHCTBY U pasie-
JISJIO TIPOEKT MCIIAaMCKOTO MOJIEPHHM3MA, TOTJa KaK
KaJMMUTBl Ha3bIBAJIUCH OOJBLIEBUKAMHU «KOHCEP-
BaTUBHBIM» JIyXOBEHCTBOM. Mcxonst u3 cBeleHU
Mowmakana AnmeBa, ['annackap AWTXO0XHUH B OIpe-
JICJIEHHOM Mepe pa3/essul [KaIWuACKUE B3TIISIBI
JIOITyCKaJl HOBBIE METOABI 00yUCHHS.

2. I'anuackap Aumxodicun 6 yciogusax penpec-
cuil cogemcKoul enacmu

VYyensie A.K. Mymunos, O. Tacap ykasbiBa-
0T, YTO yJIEMBI B UCTOpUM Hciama B LleHTpanpHON
A3um ObUIH JIFOABMH C BBICITAM TYXOBHBIM 00pa-
30BaHMEM, IOJIB30BAIUCH OCOOBIM aBTOPUTETOM B
o0JacTy TEOJIOTHH U TpaBa, B MPENoJaBaHIH HCa-
Ma U Iepeaade UCIaMCKUX 3HaAaHWH U3 MOKOJIEHUS B
TTOKOJICHHE Yepe3 CBOUX YUEHHKOB, a TAK)Ke UMENH
OopII0E BIMSHUE HA MyCYJIBMaHCKOE COOOIIECTBO,
Ha pelIeHne BaKHBIX COIMATBHBIX BOMPOCOB, YaCTO
BBICTyIasi MOCPEIHUKAMU MEXAY MYCYJIbMaHCKH-
MU obuHaMH U TocynapctBoM. CoBeTcKoe rocy-
JIapCTBO, CTaBsl CBOEM IEJIbIO MOJOPBATh BIUSTHUE
WCcaMa Ha JKM3Hb M MHPOBO33PEHHE HACEICHUS
MYCYJIBMAaHCKUX PECIyOJINK U, B KOHEYHOM CYETe,
BBITECHUTH UCIIaM, B XOJI€ HACTYIUICHUS Ha WCIIaM
¢ 1927 roga ycwinio AaBieHUE Ha MyCYJIbMaHCKUX
CITy’)KHTEJIeH, M, OCOOCHHO, TeX, KTO WMEJ 3HaYH-
TEJBHBIN aBTOPUTET B MECTHOM coobOmiecTBe. Ha-
CTYIJICHHE Ha yJIEMOB OCYIIECTBISIOCH TIOCTETICH-
HO, CHCTEMHO, BKJIFOUAJIO Pa3IUYHbIE METO/IBI.

K 1927 rony I'annackap AWTX0XuH ObUT MMa-
MoMm | Kazaxckoit meuetu r. Kokuerasa, mynappu-
COM B Mejipece, a Takxke MyxTacubom. OH €371 o
CBOEMY DPETHOHY C LIEJbI0 aKTUBHU3UPOBAThH PEIH-
THO3HYIO KH3HB, a TaKXKe MPOBECTH COOP CPEACTB
C HaceJeHHus IS COJAEp)KaHUsl MEUETH M MOMOIIHU
OAYM. B cnpaBke, BbganHod KokueraBckum
ropcoseroM KokuertaBckoro paiiona Cesepo-Ka-
3axcranckoi ob6mactm (CKO) Ha TpaxmaHwHa
I'. AUTXOXHMHA THUIIETCA, YTO «ANTXOXHH OBLI
Mmyiutoi B Kasaxckoit MedeTr 1 0lHOBpEMEHHO ObLI
HaKa3HbIM MYJUIOH, TO €CTh pa3zbe3ikall o pailloHy

1o cOOpy CPENCTB € rpakJaH C HeJbl0 COOCTBEHHON
Ha)XXHBBI, 32 UTO OB JINIIICH U30MPATEIbHBIX MTPaB B
1930 r., UMyIIECTBO KOH(PUCKOBAHO, CaM OCYXJICH
Beician» (CI'A YUC JIT CKO, @.16. 6/0. 1. 1449.
JI. 56). B nanHO# cnipaBKe HEBEPHO yKa3aH IoJl ape-
CTa M OCYXJAeHHs. B 00BHHUTEIEHOM TIPUTOBOPE B
nHpopmanun o I'. AUTX0XHMHE yKa3aHO O HEM KaK O
Oae-MyJsute, KOTOPBIH ObLT ocyxaeH B 1928 roay mo
cT. 124 VK. [IpuroBop no aeny nepeaaH NpaBUilb-
HO: JIUIICHNE M30MpaTeNbHBIX TPaB, KOHPHCKAIH
HMMYIIECTBA, BBICHUIKA HA | TOI.

Heo0x011M0 OTMETUTD, YTO 3TO ObLT TUITMYHBIH
MIPUTOBOP JUIsI MyCYJIBMAHCKOTO CITY’KUTEN KOHIIA
1920-x rT., KOT/1a MPUMEHSITNCH KOH(UCKAIIUS UMY -
LIECTBA, BBICBUIKA, JIMIICHUE H30MpaTEeIbHBIX MPaB.
XOoTs, 3HAUNTENIbHAS YacTh MYJUT K 3TOMY BpEMEHH
yke OBbUIM JHIIEHbI W30MpaTeIbHBIX TpaB B paM-
kax npumenenus cr.65 Konctutynun PCOCP ot
10.07.1918. JIumenune rpa)x1aHCKUX MpPaB CBAIICH-
HOCITY’KUTENIeH 1 TOBBIIIEHHOE HAJIOT000JI0XKEHHS
Ha HUX MOJPHIBAJIO UX YIKOHOMHYECKOE U COLHAIb-
HOe TIosIokeHne. YacTh MyCyIbMaHCKHUX CITy>KHTe-
nel, kak, Hanpumep, MomakaH AJHMEB OCTaBISIN
paboTy MyJUTAMH U YIUTEIISIMHU PETUTHO3HBIX MIKOJ
1 MeZIpece U LK paboTaTh B APYTrHe chepsl U Taxe
MEHsITN daMuaui. TakuM oOpa3oM OCYIIECTBIIS-
JUCh DKOHOMHYECKOE IABJIEHUE M TpaBOBas Map-
ruHanuzanus. Ilocne npunstus IlocraHoBneHus
BIUK u CHK PC®CP ot 8 anpens 1929 roga «O
PENUTHO3HBIX OOBEIMHEHHSIX» PEITUTHO3HOE 00-
pasoBanue B JIOOBIX (hopMax OBUIO 3alpenieHo, a
OOJIBIIMHCTBO MEYeTel ObUIO TePEeIaHo MO Kyilb-
TypHBIE ¥ OOIIECTBEHHBIC HYKAbI TPy asmuxcs. O0-
pasoBaHue B c(hepe PENUTHH CTAIO0 HEBO3MOYKHBIM
Ha JIETAJIbLHOW OCHOBE, COOTBETCTBEHHO, MYCYJb-
MaHCKHE CIYXUTEIH He MOTJIH TepeaaBaTh 3HaHHE
00 uciame AeTSIM U MOJIOJZICKH U (hOPMHUPOBATH Clie-
Jyroliee MOKoJIEHHe MyIappHrcoB u yiemoB. [lepe-
Jlaya MedeTeH, a TOYHee UX JUKBUAALNSA, HAHECIIO
00JBIION YpOH (PYHKIIMOHHPOBAHUIO MYCYJbMaH-
ckux obumH. Cucrema MCIaMCKOTO 00pa3oBaHUs
ObUTa TPAKTHUYECKHd TMOJHOCTHIO JMKBHUIMPOBAHA.
Uccnenosanue yuenoro B.A. AxmagyinHa moka-
3aJ10, uTO TocyenHee erabaoe meapece B CCCP,
koTopoe pabdorano B Kokuerase, 3akpbutoch B 1941
rony (AxmamymauH, 2020: 22). BoccranoBneHune
penurno3Horo o0pa3oBaHHs B OYEHb OTpPaHUYCH-
HOM (popmare Haganock mocie 1945 rona.

JlaBieHue penpeccUBHOM MallMHBI  yCHIIH-
Banoch. I'. AWTXOXuH OBT apecToBaH BTOPOH
pa3 opranamu Kokuerasckoro OI'TIY B 1930 r. u
JTanmupoBaH B pacmopspkenune ['ybormema OI'TTY
r. IlerponaBnoBcka, HO MPOW3BOACTBO MO JAETy
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OBLIO MpEKpalieHo, OH ObLT 0CBOOOXICH 14 deB-
pans 1931 r. B mpenBapuTeIbHOM 0OBUHUTEITHHOM
3aKIII0YEeHUH OBIIO YKa3aHo, 4To ['anuackap AWTX0-
JKUH B Ka3aXCKOW MEUYETH Ha COOpPaHWHU BEPYIOIINX
r. Kokuerase BeIcTynai ¢ pedbto MPOTUB COBETCKOM
BJIACTH KaK CTPEMSIIEICsS MOIOpBaTh PEIUTHIO, H
MpU3bIBAJl COOMPATH CPENCTBA, YTOOBI MOAJICPKH-
BaTh M ynydmiarh cofepxkanue meuereit (CI'A YUC
JIT Axmonmacko# obmactu. ®. 26. 6/0. 1. 0600.
JI. 95). B nmene taxke MMEIOTCS YKa3aHHUSA Ha CBA3b
ANTX0KHMHa C PYKOBOJACTBOM «Anam-Opas, B
YaCTHOCTH, YTO TIPEACTABUTENH IPABUTEIHCTBA
«Anam-Opapl» OCTaHABIUBAIUCH B JAOME y AWNT-
xoxuHa B KokderaBe 1 caMm yieM e3uil 10 ayiaMm
¢ aruTtanuedl B mosb3y «Anam-Opas». Ilo kaxoit
MIPUYUHE CJIeIOBATeNb PN MPEKPATUTH TPOU3-
BOJCTBO Heu3BecTHO. OJIHAKO Yepe3 Mapy MecsleB
rociie 0cBOOOXAeHNS n3-moJT apecta I'. AWTXOXKHUH
Obu1 B TpeTHii pa3 apectoBan opranamu OI'TIY Dn-
OCKITMIIBICPCKOTO paiioHa B Haudaje ampens 1931
roga. Kak ormeuwaer M. Anues, ['annackap AUT-
XOKUH pa3BepHYJ AaKTHBHYIO JIESTETbHOCTh Kak
MyxTacu0, 1 K 1930 rogy yucio MycCyJIbMaHCKHX
obmmH B KokderaBckoMm paiioHEe BBIPOCIIO 10 73,
YTO HE COOTBETCTBOBAJIO aHTUPEIUTHO3HOMY KypCy
coserckoit Bmactu (I'suimanu, 2015: 515).

C 5 aprycra 1931 roga no 20 mast 1932 rona cu-
nen B IlerponaBnosckoi TioppMe. B nrore IManna-
ckap AWTxoxuH 0611 ocyxneH Komnerneit OI'TIY u
MIPUTOBOPEH K 3 TOAaM KOHIIIarepsi 3a MpoBeICHIE
AHTHCOBETCKOW aruTallMy MOJA MPUKPBITHEM DPEIH-
THO3HBIX 00psAa0B. 3 3THX Tpex JeT moyiropa roga
oH nposen B Kapnare OT'TIY.

st Haganma 1930-x romoB 0OBUHEHHE MYCYIIhb-
MaHCKHUX CIIy>)KHTE€JIed B aHTHCOBETCKOM aruTaruu
u niporarasze 1mo cT. 58 — 10 YK PCOCP 65110 TH-
MUYHBIM U HIMPOKO PACTIPOCTPAHEHHBIM.

B 1934 rony l'ammackap ANTXO0XHH 0OCBOOO-
JIWJICS. M HEKOTOpOe BpeMs »kui B [leTponaBioBcke,
3ateM B 1935 rony mepeexan Ha mpurck CTETHSIK.

3. I'anuackap Alimxodcun Kax «uieH KoHmppe-
BOMOYUOHHOU OP2AHUAYUUY 6 ASCHMYPHOM Oeie
«/[yxoenuxu»

l'omger «bomwmmoro Teppopa» 1937-1938 rr. ot-
JMYAUCh MaclTabaMu PEnpeccHuid, 4To BBIpaXka-
J0ch B OONBIIOM KoyM4ecTBE C(HaOpHKOBAHHBIX
IPYMIOBBIX JIEJI, 10 KOTOPBIM OCYk/1aJ0Ch OT MATH
JI0 HECKOJILKMX JECITKOB 4eaoBek. [Tomumo cr. 58-
10 YK PC®CP, B 3TH rojipl MaccoBBbIX pENpPeccHil,
B OTHOIIIEHUH OCYXJIECHHBIX CBSIIEHHOCITYXHUTEICH
10 TPYIITIOBBIM JIEJIaM IIMPOKO MPUMEHSIIACKH CT. 58-
11 YK PCOCP — KOHTppEBOIIOLMOHHAS OpraHu3a-
LMOHHAs JAeATelIbHOCTh. IIpencraBurenn Mycyib-
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MaHCKOT'O JyXOBEHCTBA, KaK MPaBUIJIO, OOBUHSIINCH
B CO3/TAHMH KOHTPPEBOIIOIIMOHHBIX HAITMOHAINCTH-
YeCKUX OpraHu3alui.

[Ipruem HEOOXOIUMO OTMETHTH, YTO K ITOMY
Bpemenn opranamu HKBJl Obuta opranmsoBana
areHtypHasi pabora B cpeme mycynbMmaH. Ha my-
CYJIBMAaHCKUX CIy)KUTEIEeH KakK aHTHCOBETCKUX
3JIEMEHTOB, 3aBOIMJINCH areHTypPHBIC Jefla U depes
areHTOB M OCBEAOMHTENEH coOupaics marepual,
KOTOPBIN COCTaBIISIT OCHOBY CJIEJICTBEHHOTO Jieja.

ArenTypHoe 11e10 «JlyXOBHUKH» OBLIO pe3yiib-
TaTOM areHTYpPHOH pa3palOOTKH, M ero MaTepHalIbl
JIETTIM B OCHOBY TPYIIIOBOTO CJEJCTBEHHOTO J€ena,
M0 KOTOPOMY OBITM apecTOBaHBI MATh MyCYyJIbMaH-
CKHX CITy’KUTeNlel: TatapuH, MyJula AkaeB Mepra-
ChIM; Kazax, Oaii-myimta Kyskenor Illamak; kazax,
Oaii-myita AiTtxoxuH ['anmackap; tatapus, Oaid-
MyJTa XanuToB XacaH; Kazax, My33uH MycTadun
Hypranuii. Aiirxoxun ['anmackap Obul apecToBaH
5 wmions 1937 1. Ha mpuuncke CTemHSK BMecCTe ¢
OCTaJIbHBIMHU.

Heno «JlyxoBHUKM» OBLIO OHHUM U3 psaa
IPYNIOBBIX CIEACTBEHHBIX JI€d, HaNpaBIEHHBIX
[IPOTUB PYKOBOJCTBA U CTOPOHHUKOB I[JIVM mno-
cie cmepti My¢Tust P. daxperauHoBa, Tak Kak B
0OBHMHHUTENBHOM 3aKitoueHnn (urypupyer Marau
Markynos, npeacrasutens Kaszaxcrana B LIJIYM,
apectoBaHHbIN B Mapte 1937 roma. B mannom O06-
BUHHUTEIBHOM 3aKJIIOYEHUH yKa3aHo, YTO SKOObI B
CeBepo-Kazaxcranckoi o0macTi pacKpbITa MIHPO-
KO-pa3BETBICHHASl «MYJIbCKO-OalCKasy» KOHTppe-
BOJTIOIIMOHHAS OPTaHU3AINs, OCHOBHBIMH 3a/1a4aMH
KOTOpOH SIBJISITUCH CBEPIKEHUE COBETCKOW BIIACTH,
o0BbeMHEHNE Ka3aXCKOTO HAaCeNIEHHs U JPYTUX BOC-
TOYHBIX HAIIMOHAJIBHOCTEH B CaMOCTOSITENILHOE TO-
CyapcTBO IO MPOTpaMMe MapTHH «AJanI-opas»,
nporaranja Wiael uciaMa u BpeguTenbckas pado-
Ta B KOJIX03aX MO OCIA0JIEHHIO COBETCKOW BIIACTH
(CT'A YUC IIT CKO. @.16. 6/0. 1. 1449. JI. 245].
Cpemu pyKOBOIUTEIICH 3TOM KOHTPPEBOIIOITMOHHOMN
OpraHM3alliy Ha3BaHbl BBINICYNOMSHYThIM Marau
Markynos (wrien 1IJIYM, 1. Yda), AnumbaeB Ko-
kaxmeTr (myxrtacu0, r. Omcka), ArucoB Marauit
(mynna, T. [lerponaBnosek) u Typexxanos CelTko-
ka (Myina, T. IleTrponaBioBck), K TOMYy BpeMEHU
y’K€ apecTOBaHHBIE.

ApecToBaHHBIE MYCYJIbMAHCKHE CITY’KUTENH I10
rpynnoBomy feny «/lyxoBHukw», Bkirouas ['amu-
ackapa AWTX0XHHA, COTJIACHO OOBHHHUTEIHLHOMY
3aKJIIOYEHHI0, OBITM YICHaMH 3TOH pa3BETBIICH-
Holi opranm3zauuu. OHM OOBHHSJIMCH B TOM, YTO
MOJT BHUJIOM PEJIMTHO3HON pabOThl OPraHNW30BbIBA-
T KOHTPPEBOJIOUMOHHBIE COOpHIIA, MPOBOIWIN



1O. llanoBan u ap.

AQHTHCOBETCKYIO aruTalllI0, HAIIPABJIECHHYIO HA MOJ-
PBIB KOJXO3HOTO CTPOUTENHCTBA, TUCKPETUTAIINIO
MEpPONPUATUI NMAPTUU U MPABUTENBCTBA, COUNHSUIIN
M PacmpoCTpPaHsUId KOHTPPEBOIIOIMOHHBIE TIECHU
MPOTHB KOJXO3HOTO CTPOMTEIHCTBA, BOCXBAIAIO-
M€ CTapylo Ka3axXxCKyl0 KM3Hb M HaIllpaBJICHHBIC
MIPOTHUB MEPONPUATUH MApTUH U IPaBUTEILCTBA,
BepOOBaIM B CBOIO OPTAaHU3AIIMIO HOBBIX YyYacT-
HukoB [C['A YUC AIT CKO. ®.16. 6/0. 1. 1449.
J1.245-246].

Tpoiikoit YHKB/] CeBepo-Kazaxcranckoit 00-
mactu oT 19 centsOps 1937 roma Aurxoxun [a-
muackap, AkaeB MepraceiM, Kyskenos Illamax,
XanutoB Xacan, Mycradpun Hypranuit o cr. 58-
10, 58-11 YK PC®CP Opmn npurosopensl Kk BMH
— pacctpeny. Pacctpensu [Naymackap AWTXOXHH
obu1 23 centsiOps 1937 rona B r. IlerponaBnoscke,
KaK M OCTaJbHbIe 4eTBepo Myl TakuMm obpazom,
OBUIO OCYIIECTBIICHO YTOJIOBHOE MTPECIEJOBAHHE 110
MOJTUTHYECKUM MOTHBaM U (PU3NIECKOE YHUUTOXKE-
Hue. MecTo 3aXOpOHEHHS B CJIEACTBEHHOM JIENE HE
YKa3bIBAETCS, TO €CTh OCTAETCS HEM3BECTHBIM.

K cnencrBennomy neny 1937 rona Obutu npu-
OOIIIeHBI «KOHTPPEBOIIOIMOHHBIC JINCTOBKIY, H3b-
ATBIE Y OAHOTO W3 aKMOJHMHCKHX MYJIJI, KOTOpBIE
Oputm Hammcanbl ["ammackapom A#TX0XuHBIM. B
OJIHOM M3 TaKMX JINCTOBOK 1oJ Ha3BaHWeM «Hacro-
SIIast 3110Xa», TJIe OH OMMCHIBAET 3I0XY, B KOTOPYIO
JIOBEJIOCH €My KHTh Kak OECIIOKOWHYI0, MyUUTEIb-
HYIO, TSDKENYIO JUId Ka3aXxoB, TaKk Kak ObUIO YHWY-
TOKEHO MHOTO CKOTa, 4To mpuBeno K ronoxy (CLA
YUC AIT CKO. @.16. 6/0. J1. 1449. J1.66). D10 CBU-
JIETENLCTBYET O TOM, YTO HECMOTPS Ha TPH apecTa J10
1937 roga u aBe cyaumocty, [anmackap ARTXOXKUH
MIPOAOJKAJ PEIMTHO3HOE CITy>)KEHNE U KPUTHUKY CO-
BeTckoil Bmactu. Kapra KapranGaityssl, Bocriomu-
HaHMS KOTOPOro 00 ANTXO0XKHMHE TaKKe BKIIOUCHBI
C. I'buimanu B OnorpaduuecKuil CioBaphb, OTMEUACT
BpaxaeOHoe oTHomeHue [ammackapa ANTXOXHHA
K COBETCKOH BJIACTH KaK Pa3pyIIaroie peuruio u
BEKOBBIe ycTou Ka3axoB (['pummanm, 2015: 222).

Pe3yabTaThl u 00cy:KI1€eHUe

Yraembl kak HambOoiee oOpa3oBaHHAas U aBTO-
pUTETHAsT 4acTh MYCYJIbMAHCKUX CIIyXWUTEJIel Ha-
XOJIMIIACH B 00BbEKTE 0COOOT0 BHUMAaHUS KapaTelb-
HBIX OPTraHOB COBETCKON BiacTH. PexkoHCTpyKiMs
Oouorpaduu OJHOTO U3 YJIEMOB IO3BOJIMIA Oolee
JIETAIIbHO MOKa3aTh PENPECCUBHBIE METOJIbI COBET-
CKOM BIIACTU 4epe3 MpU3MY >KH3HU U CMEPTH yJie-
Ma, >KMBIIETO M OCYIIECTBJISBIIETO PEIUTHO3HOE
CIIy)K€HHE M PEIMTHO3HO-00pa30BaTeIbHYIO es-

TenbHOCTH B T. Kokuerase (Kokmieray B HacTosiee
Bpemsi) W Tpuierarmonmx paionax. Kpome Toro,
ouorpaduuecknii METOJ W MHUKPOMCTOPUYECKUIN
TTO/IXO/T TTO3BOJIMIIN MPEACTABUTH MTPOIECCHI, TPOUC-
XOJSIINE B CpeIe MyCyJIbMaH B COBETCKHI NMEepHO,
a UMEHHO pa3fUYHbIe TPOEKTHl Pa3BUTHS HCIama,
JUCKYCCHUU B MYCYJBbMaHCKOW CpeJie, a TakkKe pas-
JIMYHBIX aKTOPOB MEPHOA CTATMHCKO-00IBIIIEBUCT-
ckux penpeccuil. [lomruMo coBeTCKHUX OpraHoB Bia-
CTH W CTPYKTYP, OCYIIECTBISBIIHNX PEMPECCUH, MBI
MBITAINCH MOKa3aTh JEHCTBUSI MyCYJIbMAaHCKHX aK-
TOPOB B JIMIIE yJieMa, KOTOPBIH cTapasicsi COXpPaHUTh
PENUTHIO B YCIOBHSAX CHCTEMHOIO JaBJIEHUS] COBET-
CKOH BJIaCTH Ha €€ HocuTeneil. B aTom oTHOMIEHUT
BaXHO OOpaTHTh BHUMAaHHE Ha TO, YTO COBETCKOU
MOJIUTUKE «pa3Jieisii U BIacTByW», yinembl B Ka-
3axCTaHe MPOTUBONOCTABIIM IOUCKH €INHCTBA MY-
CyJIbMaH, Ipu3HaBas obiee pykoBoacTro LI/IYM B
r. Y¢e. ABTOPUTETHBIE MYCYJIbMaHCKHE CITY>KUTE-
nu Kazaxcrana yyactBoBaiu B cheznax LIAIYM, u3
HUX ObUIM M30paHbl MyXTacuOBbl pa3IMYHBIX pano-
HoB Kazaxcrana. MHOTHE Ka3axcCKue yJeMbl OBUIH
MyxTacubamu, kak ['annackap AUTXOXKHH, U TbITA-
JIMCh COXPaHUTh U, O0JIee TOT0, aKTUBU3NPOBATH pe-
JUTHO3HYIO JKU3Hb HaceleHus. B roasl bonbmioro
Teppopa 3HAYUTENbHAs YacTb MYXTacnOOB, KOTO-
pBle OcTaBajch B pecnyOnuke Oblia penpeccupo-
BaHa, TaK ke, Kak u pykoBoacTBo LIJIYM, cynn0n1
MHOTHX M3 HHUX OCTAlOTCSl HEU3BECTHBIMU M HEW3-
yaeHHbIMA. M30exaBmme penpeccuit B 1937-38 1r.
MYXTacuOBbl, UX 3aMECTUTEIH, 3HAYUTEIbHAS YacTh
WX YYEHUKOB ObLIH penpeccupoBansl B 1940 rony,
Korga ObuT chaOprUKOBaH psJ A€l 10 MaHUCIAMUCT-
CKMM OpraHu3anusM. B OTHOIIEHWUHW pemnpeccuB-
HOM COBETCKOM BIIAcTH, CIE€AYyeT OTMETHUTbh, UTO, B
KOHEYHOM CYeTe, MyCYJIbMAHCKHE CITY)KUTEJH, BHE
3aBUCHUMOCTH OT JIKAJUACKOTO MJIM KaJUMHUTCKOTO
HaIpaBiIeHNs, ObUTH 1711 COBETCKON BIIACTH Ty XK/IbI-
MH «0aliCKO-MYyJIBCKUMHU BJIEMEHTAMM», MOJIeka-
UMY JTUKBUAIHH.

Kpome Toro, BoccTaHOBJIEHHE KIFOUEBBIX ATAIIOB
Ku3HU [annackapa ANTXOKMHA, MOKAa3bIBACT €lle
OJTHO TIEPCTIEKTUBHOE HAIpPABJIEHUE JI UCCIIEA0BA-
HUi, a UMEHHO OTHOIIIEHUE MY yJIeMaMHy U HallU-
OHAJIBHOW MHTEJJIMTEHIINEH B JIMIE alall-OpANHIIEB.
Kak Opumo otmedeno Bhimre, ['annackap ANWTXOXKUH
ObLT 3HAKOM ¢ TIpeacTaBuTeNsIMA Anam-Opapl, 1axe
B3aUMOJCHCTBOBAJI ¢ HUMHU. JlaHHAsg TeMa OTHOIIE-
HUMH YJIEMOB C alai-opAMHLIAMH TpeOyeT Ooee riry-
OOKOTO JaTbHENIIIETO MCCIeJOBaHMs HAa OCHOBE ap-
XHMBHBIX MaTepHajoB U, BO3MOYKHO, COXPaHUBIINXCS
MMMCHMEHHBIX BOCIIOMHHAHHI IOCIEI0BATENEH WM
MTOTOMKOB MYCYJIbMaHCKHUX CITyXKHTENEH.
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Ha nam B3risig, oueHb BaKHBIM SIBIISETCS HUC-
CIIEIOBATh XU3Hb M PEINTHO3HOE CITy)KeHHE yJe-
MOB B KOHTEKCTE COLIMAJIBHOTO M MOJIUTUYECKOTO
KOHTEKCTa TOTO BPEMEHH, COIHATBHBIX U JIMUYHBIX
B3aUMOJICUCTBUM C HAIIMOHATBLHOW WHTEIIUTCHLIU-
e, MPOCTBIMH MYCYJbMaHaAMU, PA3THYHBIMH MY-
CYJIbMAHCKUMU JIEATEISIMU, KaK MECTHBIMH, TaK U
3a nipeaenamu Kazaxcrana. Kpome toro, ogHoit u3
YYBCTBUTEJBHBIX M HEUCCICAOBAHHBIX TEM SIBIISI-
eTcsl areHTypHas paboTa B MyCYJIbMaHCKOHN cperie,
koTopass aktuBHO Benmack OI'TIY/HKBJ c¢ mpu-
BJICYEHHNEM OCBEIOMHUTENIEH, YTO TIO3BOJSIIO COOH-
paTh MaTepuaibl Al ar€HTYPHBIX AeN, TAKUX Kak
«/lyxoBHHKM», B paMKax KOTOPOTO OBLT apecTOBaH
yieM AWTXO0KHUH U 3aT€M IIPUTOBOPEH K PacCTpey.

Bonpuioli mHTEpEC NpencTaBiseT HUCCIEN0Ba-
HUE NHCBMEHHOro Hacieaus yiemoB. K coxane-
HUIO, MBI HE 3HAE€M, YTO CIyYWJIOCh C 3aMHUCSIMH
I'. AHTXOXHHA, HO MOXEM TOJIBKO MPEAnoiarath,
YTO OHO OBUIO B BHJI€ CTUXOB WJIM Pa3MBIIUICHUH,
0 UeM TOBOPST OTPHIBKU U3 UIBATHIX, TAK HA3bIBA-
EMBIX «KOHTPPEBOJIIOIIMOHHBIX JINCTOBOK» B JIEJE.
[Ipuyem, ykazaHue Ha CyIIECTBOBAHME TUX 3alld-
ceil comepKuTCs B JieNlaX U IPYTUX PerpeccHpoBaH-
HBIX MYCYyJIbMaHCKUX ciyskuteneit Kazaxcrana.

3akJ/0ueHne U BbIBOADI

Cynpba ['anmackapa ANTXOXHHA MOXO0Xa Ha
cyns0y MHOTHX JIpyTux yinemoB B Kazaxcrane, ko-
TOpBIe OBIIM PENPECCUPOBAHBI B OBl CTATMHCKO-
OopIIeBUCTCKUX pernpeccuii. Ha mpumepe cynb0n1
Kokmerayckoro ynema I'. ARTX0K1HA MBI ITOTIBITa-
JIUCh BOCCTAHOBUTH JTAIlbl HACTYIUICHHUSA HA HCIIaM
B 1920-e-1930-¢ rosl, pacCMOTPETH OCOOCHHOCTH
CTAJIMHCKO-OOJTBIIIEBUCTCKAX PEMPECCHIl B COBET-
CKOE€ BpeMsl, X BIHMSIHHE Ha HUCIaMCKoe oOpa3oBa-
HUE ¥ ITPEeMCTBEHHOCTh UCIAMCKOTO 3HAHHUS.

Cucrema pemnpeccuil BKJIIOYana IPaBOBYIO
MapruHAIN3aNNI0  MYCYJIBMAHCKUX — CITyXKHTEJeH
(muienne M30MpaTeNbHBIX MPaB), SKOHOMHYECKOE
naBieHue (KOH(GUCKAIHS UMYIIECTBA, BRICOKHE Ha-
JIOTH, HEBO3MOXKHOCTb COOHMpaTh CpeACcTBa Ha CO-

JiepKaHNe MeueTeil U JyXOBEHCTBA, U3BSITHE Meue-
Tel 1 mepenada ropcoBeTaM s ApyTuX QyHKIIH 1
Ip. ), TUKBUAALHIO JIETAJIbBHOTO UCIAMCKOTO 00pazo-
BaHUS ¥ BO3MOYKHOCTH 00ydaTh JIeTell M MOJIOJIEKb
OCHOBaM HcJamMa U TPaHCIUPOBATh UCIAMCKHE IIEH-
HOCTH, TIPSIMOE€ YTOJIOBHOE TIPECIIeIOBAaHNE CHaYaIa
1o cT. 58-10 aHTHCOBETCKasA aruTalus U NporaraH-
na, 3ateM 1o cT. 58-11 — KOHTPpPEBOMIOIMOHHAS
OpraHM30BaHHas AEATEIbHOCTb, YTO PE3YJIBTHPO-
BaJIOCh B OOJBIITNX CPOKAX 3aKIIOUEHUS B HCIIPABH-
TEJIBHO-TPYIOBBIX Jarepsx ot 10 et u Gombie nim
B ocyxxaeHuu kK BMH.

bnaromapss BOCIIOMMHAHUSIM YYEHHKOB AWT-
XOXKHMHA, COOpaHHBIX B OHOTpaUIECKOM CIIOBape
yneMoB C. I'blIMaHM, MBI MOXKEM «YCJIBIILIATEY €T0
rojoc. DTO TO3BOJISIET CAeNaTh BBIBOJ, YTO OH JI0-
MyCKaJ HOBBIE METOJIbI B HCIaMCKOM 00pa30BaHMH,
Mpe TaraBIInecs JHKaAuJaMi, HeTaTHUBHO OTHOCHII-
€51 K MEpOTIPUATHSIM COBETCKOM BJIaCTH, OCO3HaBas,
YTO OHU HAIPaBJIEHHl HAa BBHITECHEHHE PEJIHNTHUH,
paspylIeHHe TPaJUIMOHHOIO yKJIaJa Ka3axoB, 4To
COTPOBOX/IAJIOCH COIMAIBHBIMU  TTOTPSACEHUSIMH,
BIIJIOTH 10 TOJIONA.

3axmouenuem Ilpokypatypsr Pecryonukn Ka-
3axcTad oT 2 ceHTs0pa 1992 roma Alirxoxun [a-
mrackap ObIT peadmimuTHpoBaH. Ha Hamr B3rmsim,
NoJHask peadbuianuTanys OyAeT OCyIIecTBICHa TOT/a,
KOTJla MMEHa PEeNpEeCcCHpPOBAHHBIX YJIEMOB OyIyT
BBIBEJICHBI M3 TCHU 3a0BEHMsS, BOCCTAHOBIICHBI CO-
OBITHS WX JKH3HU U 0OCTOSITENBCTBA CMEPTH, U, Ta-
KM 00pa3oM, OyZeT Bo3BpalleHa naMsaTh 0 HUX M0-
CJIETYTOIINM TTOKOJICHHSM.

Bﬂaronapﬂoch " ROH(b.]'[I/IKT HHTEpPECOB

CraThsi TIOJTOTOBIIEHA B paMKax peau3aliu
npoekta OR11465470 «MaccoBble MOJIUTHYECKHE
penpeccun B Kazaxcrane B 20-50-x rr. XX B. u
MPOILIECCHl PeadMIUTALUK: CO3JJaHue EANHON 0a3bl
TaHHBIX» TIpH PUHAHCOBOU TToAmepkke MuHUCTEP-
CTBa HAayKH W BbIcIIero odpasoBanus PecryOnuku
Kazaxcran. Kondaukt naTepecoB Ha Bcex 3Tamax
MOJIFOTOBKHU CTaTbU OTCYTCTBOBAJL.
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ABAMADBIH, OTbI3 CET3IHLLI KAPA CO3I1 XXEAICIHAE
AIHN CAYATTbIAbIK MOCEAECI

Ab6an KyHaH6amyAbiHbiH 45 Kkapa ce3i 6ap AeCeK, OHbIH illiHAE KOAeMi >KaFblHaH eH
ayKbIMABICbI OTbI3 Ceri3iHLIi Kapa ce3i 60AbIn Tabblraabl. ByA Kapa ce3AiH Ma3myHbIHAQ apab-
wa ce3aep meH KypaH agttapbiH x)xoHe Myxammea nanrambapAbiH XaAMCTEPIH A€ Ke3AeCTipyre
6oAaabl. Abait KyHaH6aiyAbl akblH, OMLIbIA 8pi (pMAOCOd peTiHAe TaHbIAFaH. AAaiaa AGanAbIH
Kapa ce3aAepiHe YHiAeTiH 6OACaK, OHblH AiH MOCeAeciHAe Ae TepeH 6GOAFaHblH, COHAAM-ak,
AAAaHbIH ce3i MeH Manrambap xaamcrepiHe e3iHAIK TyCiHikTeme 6epreHiH Kepemis. AGanAbIH
38-Kkapa ce3iHAe AiHM CayaTTbIAbIKKA KaTbICTbl MaHbI3AbI TY>KbIPbIMAAP KepceTiAreH. bya 3ept-
Teyae AbGanablH 38-Kapa €e3i HerisiHAe TEOAOTMSAbIK, AIHTAHYABIK, MarbIMAApPbl CapaAaHbir,
COA APYIpAEri AiHM cayaTTbIAbIK, AEHreri MeH Kasipri Kesaeri >karaanFa >KaH->kKakTbl TaApay
’Kacaaaabl. Abai e3iHiH Kapa cesiHae apam GaAacbiHbIH AIHAAPAbIFbI MEH AiHM CayaTTbIAbIK,
AEHTFeMiHIH OALIEMIH YCbIHAaAbl XXOHe MyHbl AGalMAbIH ©3iHAIK PopMyAachbl Aeyre 6GOAaAbl.
Abait e3i emip cypreH KeseHHiH AiHM TypFblAaFbl OAKbIAbIKTapblHA KOPCETe OTbIPbIM, AiHM
CayaTTbIAbIKTbIH MaHbI3AbBIAbIFbIHA TOKTaAaAbl. MyHbl AGai xaHadm-MaTypPUAMAIK ABCTYpre cail
€Ki TOCIAAE, HaKAM Bpi FAaKAM XKOAAAPMEH TYCIHAIpyre TaAmnbiHFaH. 3epTTeyae 6acTbl KanHap
Ke3 peTiHAae AbGanablH 38-Kapa Ce3i Herisre aAblHAbI.

Ty#in ce3aep: AGait, 0Tbi3 Ceri3iHLLi Kapa ce3, AiHM cayaTTblAbIK, MaTypuam, AAA@HbIH aTpu-
GyTTapbl.

S. Abzhalov'" , B. Temirkhanov?
" Akhmet Yassawi International Kazakh-Turkish University, Kazakhstan, Turkestan
2 Ankara Haci Bayram Veli University, Turkey, Ankara
“e-mail: sultanmurat.abzhalov@ayu.edu.kz
The problem of religious literacy in the thirty-eighth word
of edification of Abai

Among the 45 words of edification of Abay Kunanbayuly, the thirty-eighth word of edification
is the largest. In the content of this word of edification, one can find Arabic words, verses of the
Koran, and hadiths of the Prophet Muhammad. Abay Kunanbayuly is recognized as a poet, thinker
and philosopher. However, if we look at the words of Abai's edification, we will see that he was
also deep in the matter of religion, and also gave his explanation of the words of God and the had-
iths of the Prophet. The 38th word of Abay's edification contains important conclusions regarding
religious literacy. In this study, on the basis of Abai's 38 words of edification, theological and reli-
gious views are distinguished, and the level of religious literacy in that era and the current situation
are comprehensively analyzed. In his words of edification, Abay offers a measure of the level of
religiosity and religious literacy of people, and this can be called Abay's own formula. Abay points
out the religious shortcomings of the period in which he lived and emphasizes the importance of
religious literacy. Abay tried to explain this according to the Hanafi-Maturid tradition. The 38th
word of Abai's edification was used as the main source in the study.

Keywords: Abai, thirty-eighth word of edification, religious literacy, Maturidi, attributes of
Allah.
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lNpob6Arema peAMIMO3HOM FPAMOTHOCTHU B TPUALLATD
BOCbMOM CAOBe Ha3uaAaHus Abas

Cpeam 45 croB Hasmaanus Abast KyHaHOayAbl CambiM GOAbLLIMM SIBASIETCS TPMALATD BOCb-
MO€E CAOBO HasMAaHMUS. B coaepskaHMM 3TOro CAOBa Ha3MAAHUSA MOXKHO HaMTKU 1 apabckme CAO-
Ba, n aaTbl KopaHa, 1 xaamucbl [Mpopoka Myxammaaa. Abain KyHaH6aiyAbl NMpu3HaH Mo3TOM,
MbicanTeAem 1 prrocopom. OAHaAKO, CAM Mbl TOCMOTPUM Ha CAOBA HasuAaHusa Abas, To yBU-
AVMM, 4TO OH ObIA Tak>ke rAy6OK B BOMPOCE PEAMIMM, @ Tak>Ke AAA CBOE OObICHEHME CAOBaM
bora u xaamcam NMpopoka. 38-9 cAoBa HasuAaHust AGasi COAEP>KUT Ba>kKHble BbIBOAbI, KacaloLLM-
€Csl PEAMTMO3HOM rPaMOTHOCTU. B AQHHOM MCcCcAeAOBaHMM Ha OCHOBE 38 CAOBO HasmaaHus Abast
BbIAEASIOTCS HOrOCAOBCKME M PEAMTMO3HbIE BO33PEHMS, a TaKXKe KOMMAEKCHO aHAAM3MPYEeTCS
YPOBEHb PEAMIMO3HONM FPAaMOTHOCTM B Ty 3MOXY M COBPEMEHHOe noAoXeHune. B cBoein croBax
HasnAaHus Abal npeaAaraeT Mepy YPOBHSI PEAMIMO3HOCTU M PEAMIMO3HOM TPAMOTHOCTU AtO-
A€M, 1 3TO MOXKHO Ha3BaTb COBCTBEHHOM (hopmyAaoit AGasi. ABait yKasbiBaeT Ha PEAUTMO3Hble
HEeAOCTaTKM TOrO MepuvoAd, B KOTOPOM OH >XKMA, M aKUEeHTUPYeT BHMMaHMe Ha BaXkKHOCTU pe-
AMIMO3HOM FPAaMOTHOCTU. AGal MbITAaACS OObSICHUTL 3TO COFAACHO XaHAaPUTCKO-MATYPUACKOM
TpaamMumu. B KauecTBe OCHOBHOro MCTOYHMKA B MCCAEAOBaHMM MCMOAb30OBaAacb 38-9 cAoBa

HasmaaHnsa Abas.

KaroueBbie caoBa: A6a17|, TPMALATb BOCbMO€ CAOBO Ha3dnAaHUA, PEAUTMO3HAd TrPaMOTHOCTb,

Marypuam, ATpubyTbl AAraxa.

Kipicne

Koramna miare Oer Oypymibuiap caHbl apTKaH
CalbIH JIIH MOCeJIEC], OHBIH 1TIHJIC JIIHU CayaTThUIBIK
MOcelleci ©3eKTi TaKbIPBINTapIbIH OipiHe aifHai-
nel. Cebeli JiHM CayaTThUIBIK JICTCHIMI3 YJITTBHIK
Kayinci3fik MocejeciMeH Tikesneld OaliaHbICTHI.
COHFBI YakKbITTa JIHM CayaTThUIBIK MACEJIECi TeK
KaHa JIIHTAHYIIbl FAIBIMIAP €MeC, COHBIMEH KaTap
JKJIIbl KOFaMJIBIK FBUIBIM OKUIJACPIHIH Ha3apbIH
©31He ayIapThIll OTHIPFAH MAHBI3/IbI MACENEIeP IiH
0ipi. KapacTeIpbulbIll OTBIpFaH TaKbIPBIT OOWMBIH-
Ia KaszaKTbIH OipTyap akblH, OWIIBUIEI AOaid
KynanOaiiyneiabeiH, 38-Kapa cesiHzeri JiHH cayart-
TBUIBIK Typalibl OM-MalbIMIAPbIH IHTAHYJIBIK-TEO-
JIOTHSUTBIK TaJ1/1ay YITTHIK JIIHA TAHBIM TYPFbICHIHAH
©3€eKT1 OOJIBIIT TaOBLIAIBI.

AoGait 38-kapa ce3siHze JiH YHpeHy, JiH ycTay,
JIIHU CayTTBUIBIK OOMBIHINA OeNTisi Oip KiTanmrapsl
OKy KEpeK HeMece HaKThl MbIHA JIiH aJlaMbIHaH
OlmiM almy KakeT JereH mikip yceiHOaiimbl. Kepi-
ciHIIe ajnaM OalachIHBIH JiH OaFbITBIHIA cayaT-
ThI OOJYBI YIIIiH OHBIH JKacTaiiblHAH TOPOHE alyhl
KepekTirine Oaca Ha3ap ayaapaspl. Mbicanbl, AOai
KynanOaiyIIbIHBIH OMBIHIIA, OTHI3 CETI3iHIIN Kapa
ce3Jle Harbl3 AJUIaHBI TAHWUTBIH Opi JIHW TYPFbIIA
cayaTrTel OONyIObIH €H OipiHmn mapTel AJuia
TaranaHbIH aKUKAThIH TaHbI, OFaH IIbIHAWBI KIMaH
ete Olmyze nen Tyieni.

JKanmer AbGaiiTaHy camachlHIa COHFBI YaKbITTa
apHalbl 3epTTey/i KaXeT eTeTiH mMacene on Aaii-
IbIH ~JIHUA-TEOJIOTHSUIBIK — Ke3Kapachl. AOaiiibiH
TEOJOTUSIIBIK TY)KBIpBIMAAph! HeriziHeH «Kwurtabd
aT-TacJAMK» JIETeH armeH Oenrim OosiraH 38-kapa
ce3iHeH allKbIH KepiHic TankaH. byn penomen Aoaii-
IIBTH 6Mip CYPTeH YaKbITHl MEH KEHICTITIHIETI Ka3aK
XaIIKBIHBIH JiHU TOXIpUOECi MEH JIiHU TaHBIMBIHBIH
Jla aHBIKTaMachl eKEH/IIT1 aHbIK. JlereHMeH ochl cana
OyriHre JeiliH o711 A€ FBUIBIMH TYPFBIIAaH TaHbLIa aJl-
Maif KeJei.

TakpIpbINTBl  TaHAAYABI
MaKcaT-MiHaeTrTepi

JRiieKTey KoHe

Abaii KyHanOalyJmbIHBIH Kapa ce3AepiHmeri
TEOJIOTHSUTBIK Ko3KapacTapbl Opta Asus meH Kazak
eNiH[e KeH TapajifaH MaTypHId aKuaa MeKTeOiHe
HeTi3menreni oenrini. AGalIbIH IIBFapMaIapbIHIa
Marypunu, Wacayn, OO0y XaHu(pa CHUSKTHI TYJI-
FanapAblH TEOJIOTHSUIBIK ~YCTaHBIMIAphl aWKbIH
kepineni. Cebebi Ka3aK XajKbl HCIAMHBIH XaHa-
¢u mazhabwiHgarel en. Marypuau, HMacayu, O0y
Xanua imimMaepinae mMaxab0aT 0acThl YCTaHbBIM.
ConppIKTaH agamMaapAblH [IiHW YCTaHBIMIAapbIHA
KYpPMETIIEH Kaparl, KYKbIKTapblH CHIilIayFa IaKbl-
panel. Ocbl ycranbiMpap Hacaym meH AOaiinbiH
HIBIFapMaapbiHbIH 0acThl apKaybl.
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AGaii/IbIH OTBI3 CETi3iHIII Kapa ce3i XKeliciH/e AiHU cayaTThUIBIK Maceseci

Abait Anasbl, amamM3aTThl Maxa0OaTIeH CYIOIi
HarbI3 [iH, MIBIHANEI FUOAAT PETIHAC TAHBIT UMaH
KenTiprenaep1i XakThlH JOCHI, KeMeJ aJlaM JIeTl Ta-
HUIBL. SIFHU, TiH 01 — Maxab0ar merm TYCIHIipeni.
Abail IyHHETaHBIMBIHJA WMaHHBIH YVII CATBICHI
Oap. «VIMaHHBIH YII AOpPEXKECIH KOHIITE MBIKTAI
Oekirtmei, Oyap >xemic Oepmec. IcTiH Gacbl—peTiH
TaHBIMAKTHIK, MIMaH OliMec TaraTThl KAObLI JEMEH.
MywmuH 6oncaH, oyeni uMan sl 601, [lennere uman
e31 amramgsl Kom» — nereH AGaiineiH Macayunin
UTIMIHZIET] IIApWUFaT, TapUKAT OHE XaKUKaT Ma-
KaMmJiapblHa caii MMaH J9pPEKEJCpPIH allyFa Thl-
PBICKaHIBIFBIH Kepyre Oomnaabl. AOaii Mypachl
apKbLIbl KA3aKThIH JIHM TaHBIMBIH aHBIKTayra 00-
nanel. Kazipri tanga enmiMi3zie eJiiH TYTaCTHIFBI
MEH aybI30ipuIiTirine, AIHW TaTyJbIFbIHA, YIITTBHIK
Kayinci3airiMisre Karep TOHIIPIN XKYPreH AecTpyK-
TUBTI TomTap Oap. Ablaiira AeHiHTI XKoHE KeHiHTi
Ka3aK 3UsIIbLUIAPBIHBIH JIIHU KO3KapacTapbhlH 3epT-
TEy apKbUIbl KOFaMfa JKaT JIHH HJCOJIOTHsIapra
KapcChl TYpyFa 0o ibl.

Ocpl MakayaHblH MakcaTel AGaiinbiH 38-Kapa
ce3i HeriziHzae OYriHri KyHi eTe e3eKTi Oonblm Ta-
OBLIATBIH JIHU CayaTTBUIBIK MOceneciH AOaimbIy
TEOJIOTUSUIBIK YCTaHBIMIAPhI APKBLIBI CATTBICThIPMa-
JIBI capamnTay OOJBIT TaObLTaIbl. ATaIFaH MaKcaTKa
KETy YIIiH AOalbIH TEOJOTHSIIBIK KO3KapacTaphbl,
COHBIH INIHAE MIHU CayaTTBUIBIK MOCENECi OHBIH
38-kapa ce3iHIH XKeliciHae 3epaencHin, AOanIbIH
JUHHU YCTaHBIM/IAPbIHA JIIHTAHYJIBIK, HCIIAMTaHYJIBIK
Tanmay okacay apKpUIbl Ka3aK MYCBUIMaHJIBIK
TYCIHITIHIH OO0JIMBICHIH anry MiHACTI KOWBIIIHL.

Foruabivmn 3€pTTEY anicnaMacm

Makamana AOGaiineH 38-Kapa ce3iHieri IiHW,
TEOJIOTUSUTBIK KO3KapacTapbl KAPACTHIPHLIBII, OHBIH
Ka3ak (QIIoCOPUsICH TapUXBIHAAFHEI OPHBI aWKBIH-
nananel. byn OyriHre JeiiH TONBIK TaHBLIMAH
KeNreH «abaiiTaHyy callachIHBIH JKaHa Oereci 00-
JBIT  TaObUIANBl. MaTypuam CeHIMIIK MeKTeOi
MeH OO0y Xanuda KYKBIKTBIK YCTaHbIMAApsl, Ma-
cayd MOPAIbIBIK (PUIOCOPUICH OCHI YIII TYFBID,
AOQalBIH TEONOTHSIIBIK KO3KapacTaphIHBIH HETi31
PEeTiHAE FBUIBIMU, PUI0CO(USIIBIK XKOHE TIHTAHYIIBIK
METOJIOJIOTHSUTBIK KCIICHC TallaHabl. 3epTTey
YKYMBICBIHBIH METO/IOJIOT USIITBIK HET131HE TAPUXHUITBIK
TeH 00 BEKTHBTLTIK, COHAN-aK 3ePTTCY KYMBICBIH A
aHAIIM3-CUHTE3, TapUXU-CATBICTBIPMAIIBI  TaJay,
TEPMECHEBTUKAJIBIK TOCLT, (PEHOMEHOJOTHUSIIBIK TO-
cinmep Katap KOJIaHbUIaAbl. TaHmanrad MoTiHACP-
I'e TEKCTOJIOTHSJIBIK, T€PMEHEBTUKAJIBIK TajiayJiap
’Kacasajpbl.
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AoGait KynanOaiiyJiel ©3 3aMaHbIHBIH KOFaM/IbIK
Kall KyWiH Kapa cesiHie OasHmall KeJe, Harbl3
aJaMJIbIK aTKa JIalbIK OOJYJIbIH aJIFbIIIapTTapbIH
TyCiHaipin eTkeH. OTHI3 CETi3iHIII Kapa Co3/1€ TOIBIK
ajaM Typajbl, COHJAW-aK AiHU cayaTThl OOJIyIIbIH
oenrini 6ip popmyracel kepcerinred. by makanana
013 JiHM cayaTThl 0Oy MaceseciH ochl (hopMylia
asICHIH/IA KAPACTBIPYIbI )KOH KOPIIT OTBIPMBI3.

Anam 0anachl TOJBIKKAH/BI ajiaM OOJybl YIIiH
eH aJIIbIMEH aKbLI €Ci OOJIBII, FRIILIM i31€HE alaThIH
KaOineTke ue Ooyybl mapT. An Abaif, MyHmal
Oanma miam Oinmimai amynaH OYphIH oyeJi OFaH aTa-
aHaHbIH TopOMe Oepyi KepekTiriH aiTkaH. bipaen
IIiHU O1MiMIl emec, OipiHII KAkl OiTiM-FBITBIMFA
oyecTeHipin OajaHbIH OUTIMIe 31 KyMapTKaHINIA
MYHBI KaJIFACTHIPYBI KEPEKTITiH TYCIHIIpreH. SIFan
KalllaH aJ1aM OaJiachl FhIIBIMFA KOHIII OYPBIT, 137ICHE
OacTaca 0J COHJa FaHa aJaMIBIK aTKa cail 0oJabl.
ConibIKTaH, AJIJIaHBIH aKMKATHIH TaHBITYBIMBI3]IBIH
AJFBIIIAPTHI PETIH/IE €H dyeTi aTa-aHa OajJaHbl OiTiM-
FBUIBIMFA OayJIbIll, BIHTBHIK KBLUIYMEH OacTaii bl
(Opazaisr, 2016: 247). Mynst AGaii 03 Kapa ce3iHje
ObuTall KenTipreH: «F vlabim-0inimoi ayeni bacmau
bana e3i i30enin mannaudsi. bacvlnoa 30pivliKneHeH
SAKU an0ayMeHeH YUip Kblly Kepek, YupeHe Kene 031
i30ecendeli boneanwa. Kawawn Oip Oana evlivim,
0inimoi maxabbamnenen Kexkcepaik 0Ooica, coHOa
eana ownbly amvl adam Oonadvly (KyHaHOaes,
1977: 185). Mynna oyeni ainm Oimimzai yiipenOeit
TYPBIT JKAIMbIFA OPTAK FBUIBIMFA KYMapTy KaxeT
eKEeHIH YKTBIPBII, iHre GaHaTThIK TypAe OepiryIiH
AJNJIBIH aly/ia. OKIHINIKEe opail coJ Ke3eHHIH o3iH/1e
Oanmara Jypbic TopOue OepiaMeil, akblp COHBIHJA
TopOWeciH aypeicTay MakcaTblHIa OajlaHBl MOJI-
Jara OepreHjeplli ChIHFA allblll, MYHBIH Maijaa
OepMEHTIHIH aliTy apKBUTBI JiHHU cayaTThl OOJTYIbIH
aJIFAIIKBI )K10EpUIETIH KaTeIIIKTEPiH aTal 6TKEH.

Abait KynanOaiyeIHBIH MEH3ETeHiHIeH amam
©31H FEUIBIMFA OeliMIeTiH 0osca, conma o Aa
Taramadely 1IIMIH TaHUIBI, ©31H TAHKUALI hoM MbIHA
JTIYHHUEHI )KaKChl TAHU OacTaii/ibl. AJaiiia FeUIBIMHAH
O31H aylaKk YCTaraH HEMece YPIarblH FhUIBIMFA
OYeCTCHJIIPMETECH aTa-aHa Jla aKbIHHBIH COe3IMEH
aliTcak, KMSHATIIBUI ajiaM PETiHAe CUIATTalIFaH.
MiHe COHIBIKTAH KHUSHATIIBUI OOJIFAH  JKaH
FBUIBIMHBIH XUKMETIHE YHITIN Kapamaiiner. Ce0eoi,
KOHIIre FeIIBIM-011iM MeH Asta Taramamgad e3rere
Maxab0ar KOWBIM, MaKcaThl TyHHETe Oepiity Oolca,
OJI 13JIEHICTIH OapJIbIFbl aKMKATKa >KETEIeMEH/Ii.
ByFan Koca FhUIBIM YipeHy Oip KarbIHAH aJaMHBIH
aJlaMJIBIFBIH TOJIBIKTBIPCA, SKIHIII, aJ]aM FhLUTBIM/IbI
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yiipeHy apkpUibl ©3 JKapaTylIbIChIH KaKChl TaHH
Oacranigel. OMNTKeHI FHUIBIM AJuta TarajgaHblH
CUMATTapbIHBIH  Oipi. AJ KiMzae-KiM FBIIBIMFa
IIbIHAKBI KOHII OeJIim, i3/IeHic jkacalTeiH 0oJica,
Ol aJlaM MOJ cayarKa KEHeJeAl opi TONBIK aaam
KajJnblHa eHedl. AKBIHHBIH TUIIMEH aWTKaHa,
aJlaMHBIH FBUIBIMBI, OUTIMI XaKWKaTKa, PacThIKKA
KYMapJbIKTaH Kemin mieiFaasl. COHma FaHa ajibl-
Ha MaKcaT €TUITeH FhUIBIMIBI UTEPYi COHbIHA JCHIH
HoTIKem Oomanel. Conm ceOenTi aKbIHHBIH ajaM-
JBIKTBIH KOMOJIST TalllaFblH CO3 €Tyi, HaFbI3 aJaMH
KacHeTKe Me OOyBI YIIH KO KeJAeprijaep i 0oma-
TBIHBIHA HIIapat 0onMak (Meip3axmeToB, 1994).
Fruteim yiipenyre maxa00aThl amibiIFaH afam
FaHa aKWKaTThl i3/ed Oacraiigwl. byn sxepneri
akukat yrbiMbl Ajuia Taramanbl HIBIHAWBI TaHy
MaFblHACBIH/IA OepinreH. OpHUHE aKUKATThl Oily
yiniH oyem VMaHHBIH IIbIHAHBI aKUKATBIH YFY
kepek. Aobaii KyHanOaiiyipl WMaHHBIH aKUKAThIH
Oty ymin Amra TaramaneiH 99 eciM cumaTTapbl
MEH 3aTusi J)KoHe cyOyTusi CHIaTTapblH Koca Oilny
KEepEeKTIiriH anFa TapTKaH. MyH1a anam 6anacel 03iHiH
KapaTbuly ce0ebin TyciHyi ymrin JKapaTymisiHel
TaHy apKbUIbI ©31H 9pi MbIHA dJIEM/li TAHYBI KAIIIbI
Oif KO3FaJbIll OTHIp. JKapaTylIbIHBI TaHy >KOJIbIHA
kencek on Amna TaranaHelH TneHzAeciHe OimipreH
cUTaTTaphl apKbUIbl YFeIHBUIAABI. CoHmal-aKk AJuia
TaramanerH KeiOip cumaTTapblHA TICHIETED Je
yKcayFa opeKkeT jkacaca, OyJ1 IypbIc aman OOoJIMak.
Ocipece, 6y JXapaTymbIHEIH FRUTBIM (QJI-OJTHUM )
JISTCH CHUMATbIHA FAIIBIKTHIKIICH Oacray ajiysl
KepeK. MyHBI yiIbl akplH OblTaiima sxetkizeni: «On
ecim annanap hamma on Amia Tazananviy uewin
A3UMIDPIKIY ammapwvl (cunammapul), 0aAAPObIH
mazvinaceln 6in ham ceeiz cugpam 3amusnapvl He
Oezen €o3, Komin yupeHn. O3iyoi oHblY KYabl OLIN,
63IHe MYCIUM am KOoubln, Macium 60I2aAHbIHA PAC
bonacely 0a. O3 nuevli0apviHObl COAH 03 XaliHue
yKCcamyowvl wapm Kbli. Anna mazanaza  yKcai
anam b6a oen, HAOAHObIKNEH O]l CO30eH dHcuipKerobe,
yKcamax — Oan Oipdeunix 0OagyacvlMeHeH emec,
conuly convinoa boamaxy (Kynanbaes, 1977: 188).
Abaii KynanOaityiel Oyl Kepae Kaszak Kofa-
MBIHBIH aKUKATTBl YHpeHepJie alJbIMeH jKapaTKaH
Amta TaranmaHbIH eCiM-CHITaTTapblH 63 OOHbIHIa
mibiHgan, OHBIH CUMATTapbhlH KEKe-7apa YFBIHY
KEPEeKTIriH araapl. Vs, Kare TyciHin Kajamac yIiH
TICHJIE OJ1 CUTIATTapFa YKCayFa THIPBICYBI J9J COoNai
Oomyra amnblll KEIMEWTIHIH ce3 eremi. MyHpaai
TYXbIpbIM nMam Fazamunin «Uxus-n Y mymun-Jnm
JKOHE XaJlUC KiTanTaplarbl «AJIaHBIH axJIaFbIMCH
axJIaKTaHBIHBI3ap» CO3iHE OTe YKcac opl MOHIEC
kenemi. MyHBI KeHIHEH TyciHaipep Oosicak, Oy

MiHe3qeny  JKapaTKaHHBIH — TOKOMIap, KYMipeT
cumarbl emec, KepiciHme, OHBIH KenrpiMIIia
(radyp), meiiipiMai (paxum) 0oy sxoHe OipeyniH
alibIOBIH  OIIKEpe Jkacamay (caTrrap) T.0. CHSKTHI
MiHE3/IepIMEH ©3 OOWBIH TOJBIKTHIPY apPKBUIBI
Anma Taranara KakblH KYJ1 OOy JKOJIBIH YCBIHAIBI.
Tapuxta Oenrimi OonraHnmad, A¥lia aHaMbI3IaH
Oipuemre caxaba Kemin, mairamMOapbIMBI3 KaHmal
eal Jjgen cyparaHia, omapra «cizgep Kypan
oKpIMaiice3map Ma? OHbIH MiHe31 KypaH efi Foii»
— Jlem jkayan Katbin, Myxammen nairamOapabiy
mine3iH Aimia TarajaHblH —KOJIOMBIHA — COMKeC
ekeHiH xeTkizreH. Coi ceOenTi TeK TIIMEH CEHIIM
(oMoHTY) ey Harbl3 MYCBUIMAH €THEHTIHIH OLTIIL,
Ana TaranaHblH VIBUIBIFBIH CE31HYTE )KOHE COFaH
caif amaJt eTyre makeIprad. MoceseH, Ajutara iMaH
eTTIK JIeT ©31H MYCBIIMaH pETiHJe ce3iHim, Oipak Ta
cUIaTTapblHa KaMIlbl 9peKeTTEp rKacaca, OHAa OJl
xepJe Oip keMmninik Oonabl nereH ces. Kanmait na
Oip JkaFgaiiTa HOMICIHIH KajJaybIMEH O/TIJICTTI HeMece
JKaFaaipl 001a Typa xoMapTt 0oJia aiMaca, OHIa OJ
afam AJia KoJIBIH A 00Ty IBIH MOHICIH YFa alTMaraH
Oonaapl. OUTKEH], dMUIETCI3AIK HEMECE ©31MIIIIIIK
CUSKTBI KacueTTep KymalmerH koibel emec. Abait
KynanOaiiyner Oynm xepae opOip cHmaTTapabiH
MOH-MaFbIHACKIH YFY/Ibl MAKCAT TYTHIN OThIp. TimTi
Anna TaranmaHblH e€CIM-CHUTIIATTapblH  YHPEHYyTE
TajantaHFraH KyiAblH  JKapaTKaHHBIH —~ XHMKMET
CBIPJIAPBIH YHPEHE 0acTaysl JECEK T€ apThIK OoIMac.
Ce0e0i XKapaTymibl ue ermKaHgai cumaTka MyKTax
eMec, KepiciHle, MeHaesnepi OHbl TaHyFa MYKTax.
Erepne amamaap OHBIH OCHI CHIIATTAPBIHBIH MOHIH
TYCiHE ajmaca, OHJIa OHBI TOJBIK TaHU aIMaiIbl.
Mine, axpiH AOaliplH TycHajmam OTBIPFaH
aJaMHBIH 3aTHU-CYOYTH CHIIaTTapra KaHBIK OOJIBIM,
Harbl3 MYChIIMaH aThIHA cail 00J1a bl JCTEHI OCBHIHBI
anraptajsl (Imam Beyhaki, 2019: 418).

AOalIpIH TYHUETAHBIMBI KapaThIIIFaH OOJIMBIC
aTayJibllaH MOH i37eyiMeH epekiieneHeai. OHbIH
«OiaHIel, CHIPTHIH KOWBIN, CO3MIH IIMIiH» JIereH
eJicH IIyMarblHAAa OJIEMHIH, aJaMHBIH, TiIlTi
JKapaTbUIFaH OapiblK  OOMMBICTApIBIH ~ MOHIHE,
TYNHeri3iHe yHiteni. Anaiiga, AGali MbiHa onmemi
dhopma siku heHOMEH peTiHae emec, JKapaTyIbIHbIH
Mayxyn st bap skone bip exennirinin Oenrici
petinne xKapaiiapl. Cebedi Abaii, Macayw »KOJIBIHBIH
Myparepi 6omateiH. O ©3iHiH )KETIHIII Kapa ce3iHae
Jle OYHHCHIH KepiHreH hoM KepiHOETeH CHIPBIH
Tyrenuen, eH OoyiMaca JIeHeNen OuTyIi aJaaMIIbIK
MapeI3 peTiHae KopceTkeH. Abaii, “MekeH OepreH,
XaIIbIK KBUTFAH OJI JIOMOKOH, TYIN HMECIiH KOKCeMeu
Oomma ma ekeH?”- paeiigi. Jlemek, OHBIH OKBIHIIA,
aJaMHBIH aJlaMJIBIFbBl OHBIH “TYN HMeCiH” TaHybIHA
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AGaii/IbIH OTBI3 CETi3iHIII Kapa ce3i XKeliciH/e AiHU cayaTThUIBIK Maceseci

JIeTeH YMTBUTBICBIHAH Kopineai. Ockbl Tyn neHi Tady
HeMece TaHy KanO (KypeK) apKbLIbI JKY3€Te acaibl.
Sl¥Hu, AGail imiMiHEe TaHBIMHBIH OOBEKTICI—KYPEK.
Olitkeni, AOaineiH TyciHiri, Wacaymmin xomi
UTIMiHZETT KyJaliablK TaHbIMFA (Marpudarysia)
HerizmenreH. JleMek, OHBIH KYIAWIBIK TaHBIMBI—
CONBUIBIK  JIYHMETaHBIM  KaTEropusuiapbl  MEH
TYCIHIKTEpIHIH TapuxXd JaMmy HpoIecTepiMeH
tytacTeikTa epoumni. (Kemkerait /1, 2008: 284)
Wcnam niHiHIH €H MaHBI3IBI TipEKTEPiHIH Oipi
WMaH-UTHKaJ Moceseci. Amna Taramanel TaHyna
cumar exire Oemin Tycinmipineai. Omap — 3aTH aJIThl
cUmaTt XoHe cyOyTu ceri3 cumar. 3aTH cCHUMaTTap
AnmahterH 3aTeiMEeH Oipre OoJbI, omaH Oeire-
JKaphIN KapaJIMalThIH CUMIATTApFa alThUIAJbl. 3aTH
cunatrap — AJUTahTeIH YIIBUIBIFBIH, KOMIJIIITIH,
OYKUT HyKcaH CHUIATTapJaH T[OK  eKEHJITiH
Ounnmipeni. 3aTu cUMATTApABIH TOMCHICTINCH aJIThI
Typi Oap: 1) Yxyn (6ap Oony), 2) Kunom (oyemni,
Oactaysl koK), 3) boka (MoHTIIK), 4) YaxgaHusT
(xanrb13, Oip 6omy), 5) MyxanadaTyHn nun xayanuc
(keliiHHEH KapaTbUIFaH Hopcere ykcamay), 0)
Kusm Ounodeuxu (e3mirinen Oap Oomy, MyKTax
OoomMmay). An cyOyTtm cumarrapra kemep Oocak
oJIapJIbIH caHbl ceri3: 1) Xasar (tipi Oomy), 2) Lmim
(6imymi), 3) Comur (ectymri), 4) bacup (xepymri),
5) Upana (xanaymsr), 6) Kyaiper (kyaipeTi KymTi
Kaparymer), 7) Komom (ceiineymri), 8) Tokyun
(xaparymursr) (CelitoexoB C, 2011: 249). Cenimaeri
Oipuerre wcnamablK FameiMaap JKapaTyIIbIHBIH
cyOyTH cumaTTapblHa TYpPJi TYCiHIKTep OepreH.
Mpicainel, iMaM AIIIFapy ChIHJIBI FyJilamMa AJITaHbIH
cyOyTH cHIaTTapblH JKeTey Jiem TYycCiHuipce,
Xanadu Ma3xaOBIHBIH CEHIMIETI ipi OKiTl uMam
Marypuan MyHBI Ceri3 eKeHAIriH aitkaH. by
XKeperi albIpManibUTbIK, « TOKYHH) CUIIAThI OOJIBIIT,
Atrrapuiiep aTainFaH CHIaTThl KyaipeT cunaThIHbIH
immiHge Kapactelprad. Anm umam Matypunn 6oca
OyJ1 cunaTThl 06JIeK KapacThIPBUTYBIH KOH CaHaraH.
byran nmonen perinme Kypanmarbl «KyH» SFHH,
«0om» JereH eTicTirl apKpUIbl AJUIaHBIH 0Ol
JIeTEH COTTE OYWPBIFBIHBIH OPBIHIAIATHIH/IBIFBI
kepcertinrex (Ebl Mansir el-Maturidi, 2017: 126).
3atu cunarrap Tek Asia Tarama rana ToH. On
KapaTbUIFaHAapbIH CUIKANCHICHIHA TaHBUIMAKIBI.
An cyOytn cumarrap Amma Taramara na, esre
TIPIIUTIK WeNiepiHe Jie KOJJaHpuIanbl. Anaiiga 0i3
CyOyTH CHITaT peTiHJE TAHUTHIH CETi3 €CiM CHITaThI
TIpLIUTIK WeNepiHe KaparaHaa Oackalla CHIaTTa-
nanpl. Aitansik, JKapaTyllbIHbIH FbUIBIM CHUIAThI
mrekci3. OHBIH FRIIBIMBIH/IA FATBUIABIK HE KEMIIITIK
k0K. COHIBIKTAaH OHBI aKbIH IIEKCI3 FBUIBIM
Kyaiper wueci gnen OasHpmaiinel. UIsiHabFeiHAA,
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JKapaTylibIiHBIH FBUIBIMBI IIIEKCi3, aKbIH TUTIMEH
alTKanna Amia TaralaHblH FRUIBIM CHITAQTBIHBIH
eIl COHBI OoNMMaiiibl. SIFHU IeHIeHIH UTiMiHe YKcal
YKBITICBI3IBIK, HEMKYPaUIBUIBIK, FATIBUIIBIK TAHBIT-
naiaer, O MyHAal KeMIOUTIK JKaFnainapeiHa y-
map 6onmaiiael. Mynnarer AGait KyHnanOGaiybIHbIH
KOJIJITAaHBICBIHIAFbI é.\é‘& (rodmat) raduar cesi
CO3MIKTE 3EUIHCI3IIK, HEMKYPAMIBIUIBIK, YKBITICHI3-
IIBIK, O1p ce30eH allTKaH 1a FAIbUIBIK MaFbIHACKIH/IA
oepinren (Kadir Glines, 2011: 844).

JKapaTKkaHHBIH ~ YJIBUIBIFBIH  IOBIHAKBI 01Ty
yurie OHBIH CHIaTTapblHA YVHUTY KaXXeT eKeHIH
yKTHIK. EHpiri kesekre akpiH Ama TaramaHbiH
CHUTIATTapblH TYCIHIIpE KeJe OoJeMIi opi OHBIH
inrHAerinepai KaHgail KepeMmeT j>KyHeMeH xapat-
KaHbIH TYciHmipeni. beinaiimma afitkanma Abait Ky-
HaHOAMyJIbl JiHre Ke3Ci3 CeHill KeTYIiH OpHBIHA
OilTaH, CEHIH JKapaTyIIbIH CEHi opi MBIHA OJIeM-
Jepli e KaHaad YHIeciMMEH >KaparThl. O3iHHIH
JKapaTBUTHICEIHHBIH ©31H/I¢ KaHMai >KOFaphl yilre-
CIMALTIK mpomeci >Xypin Xatelp. MiHe OCBIFaH
Kaparl YJIBUIBIKTBIH HAaFbl3 MeCi KiM €KCHIH YFBIH,
Oy/1aH KeiliH OapbIll OHBIH TYCIPreH MapUFaThIH OKbI
nerici kemin Typ. TinTi Oy xaiipiaga AGait aTaMbI3
COJI Ke3eHJIe Jie, JIIHU CayaTThUIBIK ©3 JCHrehinie
OoJIMaraHBIH aIuplHa Obutail OasHmainel: «Owbl
ke0i Oitmendi. «Tagpaxkapy uena unahuy Oe-
2en xaouc wapu@miy «unHairahy uyxuboyn
MYKCUMUHY Oe2eH asmmapaa ewKiMHiY bIKbLIACYL,
KOHINLL MEHEeH RblIblMbl JCemin  KYnma2aublH
kepeenim orcoxy» (Kynanbaer, 1977: 196). byn
KepJ/ie Hamas3, opasa ChIHJbI aMaJMEH OPBIHIAY/IbI
KaXXET eTeTiH IapuraT WapTTapblH alUThIN KaTKaH
oK. KepiciHie eH THIMII KOJIIbI YCHIHBI OTHIP.
Byn — oyeni JKapaTtymsl AJjulaHblH IIBIHAHBI MOH
MaFbIHACBIH YFBIH, COCBIH COJNl YJIBUIBIFBIHA Cail
HIapurar OIeHOepiHIe KYIIBUIBIFBIHIAB  Kaca
neiini. Slran AGaii miHTe KBI3BIFYIIBUIBIK TAHBITKAH
op0Oip agaMra eH ajjAbIMEH YJKeH OeTOypbic ka-
cam, Kapa Ce31¢ KENTipiareH AJUIaHbIH ce31 MeH
[NaiiramOap xaauciHe cail aman KbUIyMeH OacTa-
yIOel HacuxaTTanmpl. Oyeni «Tagaxkapy guena
wunahuy neini. MyHbIH MarbiHachl «JKapaTybIHbIH
icTereH opeKeTTepiHe Hazap cajblll, OWIaH». Al
«unHanahy UuyxubOyn myKcumuH» JI€TeH asTTa
«Anna TaranaHslH TypambLIapAbl KaKChl KOpemi»
— JIeTl, TypajbIKTaH aifHBIMall op JKarjaima oJii
6oma Oinrengepai KapaTymisIHBIH YHATATHIHBIH
JKETKI3TeH.

OTeI3 ceriziHmi Kapa cesne AGail Oy *Kaiisl
KEeHiHeH TOKTanaapl. byraH MbIcan peTiHie MbIHA
MOTIH/EpIHE VHIICEK JKeTKINKTI: «Adam 6ana-
CbIH KYpm, KYC, 632e Xauyanoap cexiioi mamaxmuol
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03 bacvimen angvl30ail, bIHeallibl eKi Koiobl OacKa
Kbl3Mem emmipin, ay3vlHa Kolbl ac bepeenoe, He
iwin, ne dicecenin OLIMeEN KAIMACLIH Oen, UICIH AJlbLN
JI233AMMAHEAHOAl KbLIbIN, AYbl3 YCmine MYPbIHObL
KOUbIN, OHBIY YCMIHEH MA3AbleblH OAUKaAPIbIK eKi
K63 Oepin, o1 Ko30epee HIZIKMeH, 3apapOan Kopean
mypapiaviy Kabax 6epin, on Kabakmapovbi autvii-
HCAYbIN MYPRAHOA KAHCATIMACHIH Oen KipniK dxcacan,
Manoau mepi mypa Ke3ee akndaculi 0en, Kaea oepy-
2e Kac bepin, omvly JiCy3iHe KOPIK KbliblN, OIpiHiH
KOJILIHAH Keamecmell icmi Kenmecin Oimipmexke,
Oipeyi ol Oipeyie YKMulpapivlK miline co3
bepin  orcapamnakmolzel  maxaboam emec ne?
Kim o3ine maxabbam xviica, cen Oe ozan maxao-
bam gviimaseiy Kapwuiz emec ne? » (Kynanobaes, 1977:
193). Opure Oy TyciHmipMenep agaMm OaachbiH
KaHJall meOepIliKIeH KapaTKaH AJUIaHbI TaHY/IbIH
Oipinam Meicaibl. CoHal-ak Kapa co3 MOTIHAEepIHIE
TEK Ka3ak TUIIl eMec, KaKeTiHIIe apad TUAepiH ae
KepeMeT KoimaHa OinreH AGait KyHanOaiyIBIHBIH
Maoica3 YFRIMAAPABL KOJJAHYABIH HaFbl3 Mama-
HBI €KeHiH e OaiKaiMbI3. Apal TUTIHAETI Madicas
€o31 «a3 ce30eH KOl MarblHaHbl YFBIHABIPY TOCLI»
nmereHmi ounmipeni. SIFHU YJI6I aKbIH OYJI CO3IepiH e
«CaHurbIH CyHFaTbIHA Kapam Oimeciz» sirHH, «XKa-
CayIIBIHBI YKacaraHbIHA Kapal YFachI3» JIey apKbUIbI
apa0ia Maxa3 ce30eH TyiinnereH. «Conu‘yn» apad
TUTIHIE JKacayIibl, ICTEYII, KapaTyIIbl, OHIIPYIIIi
MaFblHANapblH  Oepemi. An  «cyH‘aTyH» Oosnca
JKacayFaH, >KapaTelUTFaH aereHmi Oimmipemi. Omait
Oosca, Oy cesnepaiH TipkeciHeH: «KapaTylIbIHbI
JKapaTbUTFaHFa Kapam OijeMi3» YFBIMBI TITBIFAIbL.
Mynna xacaymiel opune Asna Tarana OOJbIT TYP.
CyHraT Ta, )KacallFaH SIFHU, €H KepeMeT aKbLI Heci
perinze xapatbuiral agam (onebaes, 2015: 183).
AT MYHBI TYCIHT€HHEH KEHiH MBIHA dJIeMACTIIepIi
caHallbl a/1aM3aTKa KbI3MET KBUIFbI3FaH AJUIaHBIH
MIeHeCiHe JIeTeH Maxa0OaThlH TYCIHY OHail Ooia-
el byn dopmynaneie TyHiHI ge AOaiima aiitap
Oorcak, ObLTait OiTemdi: « Opune ceni kim cytice, Onbl
cyumexmik xapwiz emec ne?» (Kynanbaes, 1977:
195).

Ce3 k0K, XKaparyuibl agam OanachlH KaHyap-
JapIaH apTHIK eTIiM JKapaTKaHBIH KOpPCeTTi. AJaii-
Jla aifHaJaMbI3JaFbUIap/ibl OPBIHIBI IakaliaHyFa
na Maxab0aTTeIH OOJIYBIH YCHIHABI. OpHHE, dpOip
JKaHyapJIbIH aJIaM YIIiH )KapaThUIFAHBIH J1a Ce31HYTe
MiHIETTIMI3. Ipi KapaHBl CayBII-iMIiN, AachlI
TYKBIMBIH €T KBUIBIN, KYCTHIH €TIH a3bIK KBUIBII,
Kapa JKOpFaHBI KOJIK eTylae Ae¢ MOH OoJIMarbl
OCBIHBIH CcHMaThl. bipak amam Oanacel oneMeri
xalyaH OITKEH/II )ay Kepil, OHbl KaHAFATChI3 CTill,
TYKBIMBIH KYpTy¥a bIHFaliIaHca, JKapaTylibHbIH

oraH Oepep azapbl na sxereni. COHABIKTaH MEHIE
petinne amam OGanacel xailyaHHaH OejieK TYpaThIH
0acThl Oelnrici — aKkpLI, FBUIBIM, Fajanat. MyH/Iarsl
aKplT aJaM3aTThIH XalyaHHaH apTHIKBIIIBUIBIFBIH
TaHBITATBIH OacThl epeKIIeTiK. ANl FBUIBIM OAaH
Oesex. AOail TiTiIMEH CO3 €TCEK «FBUIBIM — AJuia
Tarananbig 0ip cumatel, on akukat» (Kunanbayev,
2014: 152).

AKBIH aJJaMHBIH €H aJIJBIMCH ©3i1H OJaH KeHiH
MBbIHA 9NieMAl TaHysl yIIiH KypaH MeH XaIucTeH
MbIcangap YCbIHAbL. MyHBI OiHM TepMmuHzae 013
HAKJIM J2JIEN JIEN T€ aTaMbI3. AJl €HIl aKbIHHBIH
aKIM JIoJeNiHiH Oipi — AJia TarallaHBIH IIEKCi3
FBUTBIM HeCi eKeHIT1. EXiHIIT, TyHHE KapaThUTFaIbl
Oepi MbIHA ONEMHIH TEHJECCi3 KepemeT Oip
JKYHene JKYMbIC aTKaphlll Kelle >KaTKaHIbIFBl. O3
Ke3eriMEH JKaHCBhI3 Hopcesep KaHAbl JKaHyapiap
KOPEKTEHETYFBIH a3bIK OoJica, MaHJbl KaHyapiap
Jla aKbUI Meci afaMaapAbIH NMai1acblHa JKapaTbUIFaH.
SIraM onemeri opOip KapaThUIBICTHI Ke3IEHCOK et
aiiryra Oonmaiiapl. Abaii KyHanOaiynbl FeIIBIMFA
KOHLT KOUBIT, FAIITBIK 00Ty b1 oyeni Amra Taramansl
TaHyFa JereH Maxa0OOarbiHaH Oacraiapl. MyHBI
aKbIH Kapa ce3jie MarpudaTysia ner xa3aasl. CoH-
na Xanahu Ma3XxaObIHBIH CEHIM/IIK OaFbITTaFbl UMa-
MbI O0y Mancyp Matypuauaia ycTaHbIMIapbIMEH
AbGait KyHaHOaly/IbIHBIH HWMaHHBIH aKWKATHIH
TYCIHAIPY JKONIApBIHIAFBl YKCACTBIKKA Kapacak
akplHHBIH Mcilam  ceHIMAIK 1IIMIHEH J€ MOJ
CyChIHIaFaHbIH aHFapambi3. imam Matypunu Ad-
JIaHBI aKbUT YKOJIBIMEH TaHy bl YOXKIM JIeT CaHaMIbI.
Erep Anna Tarana emkangail enmmi xidepmereHze
Tarbl /1a TMIEHACHIH aKbplIbl apKbUIbl JKapaTyIbIHbIH
Oap xoHe Oip exeHiH, OHBIH YJIBUIBIFBIHA Cail
CUIMATTapPBIHBIH 0ap €KeHIH YFBIHYBI THIC OONATHIH.
OliTkeHi, Oymapnapl OimyJe amFamKbl YCTBIH aKbLI
Oounbin Typ. COHABIKTAH yaxuaaH xabapbl OoiMaraH
KiciHiH JKapaTymielHBl TaHBIMaca OoOMambl JereH
CHSIKTBI TiKipiiepre xon Oepinmeiini. An Anna ta-
panbiHaH KiOepiireH emmIiiep KyJIIbUTBIKTapAbIH
epexesiepi MeH cunaTTapblH, OyFaH Koca IapuFaTThl
yiipenyne xaxer Oomaabl (Topaloglu, 2021: 1V,
112). Tinti yaxupan xabapbl Oap TeHIeNepiH
ne Anna TaranaHbel TaHybl akiu JoJENl apKbUIbI
O¥ifa Te€3 KOHBIMJIBI 0O0JIybl MYMKiH. AKBIHHBIH aii-
TBINl OTBIPFAH aKJv jaoieni jae, Kypan MeH cyHHeT
LICHOEPiHEH ThIC AIeMIETi OOJIBIN KaTKaH aJJaMHbIH
KATBICBIHCBI3 ~ KEepPeMEeT  JKYHWEHIH  jKapaTyllbl-
CBIH 137ey Tocimi. byn omicti Anma Tarana Kypan
Kopimne «Eit, akbut nenepi, omanbaicsiaap Ma?y,
«TYHEHIH Kanail »apaTbUIFaHblHA KOHE aCIaHHBIH
KaJjlaii JKoFapbUIaThIJIFaHBIHA (TipeKci3) YHUTIN Ha-
3ap canMaii Ma?» JIereH asTTap apKbUIbl dJeMJeri
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opOip >KapaTbUIBICTBI TYCIHIIpiN, OyJIapAblH >Ka-
patymisicel mebep Aita Tarana exeHfirine akiu
JoNeNnAep YChIHAABL. AOaWIplH — Ke3KapachblHIa
QJleMJie CaHChI3 JKapaThUIbICTAp 00Jca, COHBIH
IIHIE ajgaM KapaThUIBICBIHBIH MaKCcaT-MypaThl
KeIl apl Vbl CKCHI YFBIHABIPbUIAbL. SIFHU MyH7a
aKbIH JKapaThUIbICTApFa OCepUIreH HBIFMETTEP MEH
oJIapABIH KpUTepuiiiepine Kapan Aina TararaHbIH
ajaMfa JierTeH Maxa00aThl  epeKile eKeHiH
tyciaaiprici keneni (Mpip3axmetos, 1993: 136).
Anam OayachIHBIH QJIEMJIETi €H KOPKEM Kapa-
TBUIBIC €KCHIH HAKIIU JKOHE aKJIH JIDJIENJIep apKbLIbI
TyciHmik. backama aiTkaHma AJUTaHBIH TICHJCCIHE
JereH Maxa00aThlH YFBIHABIK. Amnaiima Asuia
TaranaHbIH TeHACCIHE OCPreH HBIFMETiIHIH 0opiH
0ip xyiene kapaTkanbIH Abaii OplTaiina OasHmIan-
TIbL: «AKbLI KO3IMEH Kapa: KYH Kbl30blpbln, MeHi30eH
oYM wvl2apaosl exew, 0yl OYImmapoan Hcayovlp
aAcayvin, scep KHcy3inoe Heule mypai 0ondepoi ocipin,
JicemicmepOi OHOIpIn, Ko3ee KOPIK, KOHilee paxam
eya-oatiuewexmepoi, asawi-dlcanvipaxmapowl,
Kanm KamulCmMapulH OHOIpIn, Heule Mypai Ho-
bamammapoi ecmipin, xaiyanoapovl CaKmamoin,
oynakmap agvi3vin, e3en 00Jbln, 03eHOep A2bln 0d-
pusi 606N, XauyaHoapad, KYcKd, Man2d CYCblH,
banvikmapea opvin 6onvin orcamulp ekeH. Kep
MAKmacwid, KeHOIpIH, JiceMiCiH, KeHiH, eynoep
2V, KYCmap HCYHIH, emiH, HCYMbIPMKACLIH, XAll-
yamoap emin, cymin, Kyuiit, KopKiH, mepicin, cyiap
Oanvl2bli, OaNBIKMAp UKPACHIH, Xamma apa 0Oa-
JIbIH, O6anayvlsvin, Kypm dcivecin — hammacsl aoam
banacwinbly NAUOACLIHA Jicacanvin, ewbdipinoe Oy
MeHiKi Oepaik Oip Hapce Jcox, bapi — adam banacwl-
na maycolimac asviky (Kynanbaes, 1977: 194).
Bykin HIFMETTIH neci 00FaH AJia, IIeH/IeCiHIH
eMip cype OuTyi YIIiH J¢ TayCchUIMAc a3bIKTap JKa-
partel. Kyaael Oip yiire KoHakka OapraHbIMBI3Za oY
0acTa KelTeHHEeH KOIIEMET KOPCETIM, JacTapKaH bl
01i3re yceiaranbiagail... Tinti Kypanga Amia Tarana
IIYKIPIITIK €TCeHIep HBIFMETIM/II apTThIpa OepeMiH
Jeiini. OpUHE OCBHIHIIAMA TayChUIMAC HBIFMETKE
Oenmerern HMecine mykipmin OofMaraH KYJIIBIH
opeKkeTTepi Je KynTapiblK ic 6onmac. MyHBI yiIbI
akpiH « Caxub nuememxe wyKipwinieiy scox 6oca,
a0encizoiknenen KyHakap ooamaiicoviy 6a? Exinwi —
oyn Jrcondagwliap Kop 6oavin, OyHueode HoxK O0abin
Kemy Oe xayni 6ap» JeN, HBIFMETTIH ueci OoiFan
ATmara Kapchl KTy IiH HOTHKEC1 THIM aybIp 00JIaThI-
HbH aiiTkad (KynanOaes, 1977: 199). Conia akeiH
OYkin amaM OanachlHAAFbl HBIFMETTEPIIIH HECiHEe,
srau AJuta Taranara mykipmitiri 0onMaraH Kici
KYHOFa 00# amasIpaThIHBIH JKa3aabl. MyHIal KoJI-
JIbl YyCTaHAThIHAApAa hoMm oninik Te OalKaIMai bl
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Tinti AGaii KynauOaitysiel anam eMipi sKaKChUIBIK
KacayaaH KypAail 0osica, OHIaimapra eMipi kap-
THI JIYHHE MaceneciHae Kapaiapl. TinTi FymbIp
031 aKuKaT Jem, CoFfaH cai OIUIMIKTI Ke3Iei
anMaraHAapAblH OOMBIHIA KOMAJAT JKYTaH EKEeHiH
tyciaaipeni (ITantepe, 2012: 232).

Anna Tarana e3i agam 0ajachlH apIaxThl,
KYpMeTTi eTin apatrTthl emec ne?! Kebine eMipain
KyHOeH Tipuriirine apanacelll Hemece eMipJeri
MaKcaThlH alKbIHIal anMail xypreHaepre Aoait
KynanOaiymeIHBIH Kapa ce3i e )KOFapblia alThUTFaH
oifra opaif «OMip 3aHIapBDY CEKIIAl. OmIIeyi eMip
KiMre OoJica 1a apThIK He KeM OepinmereH. bapinin
yakpITel Oap. Con esmmieymni yakbIT apajbIFbIHAA
angaM OaylacblHa OepiireH HBIFMETTEp 1€ CaH aly-
aH eKeHIH KepeMmi3. SIrHU alfHamagarel opOip
JKapaThUTBICTBIH O31HJIK XUKMeT-ce0eOi Oap. [lana
Aobaii KynanOaiyIbIHBIH Kapa Co31H1eT1 YFBIMBIHBIH
tarpl Oip acrapel Kypan KopimHiH MbIHa asTbIH-
Jla YCHIHBUTFAH/IBIFBIH aHFapaMbI3: «Opi ceHaepre
©31HEH cyparaH HopcesiepiHHiH OapineH Oepai. Erep
AJUTaHBIH HBIFMETIH CcaHacaHJap, CaHBIHA JKETe
anMaiiceiap. Paceinma, agam Oanacel eTe bIHCAl-
chI3, aca mykipcizy» (Memaiin Yansrmkan, 2016: 87).
Conpnpikran OoJica Kepek agaMm OanachIHBIH AJuia
Tarara »xapaTKaH TipIIUTIKTIH IepITiK OapIIbIFs mai-
Jlachl YIIIH jKacallblll, OJapblH embdipiHe HYKcaH
KENTIpMEH, HWeiK eTmei, MEHINKTEHOeH TuiMIi
nainananyapl ecine canansl. JKapaTkanra jaereH
Maxab0arTelH ToMcinl airam Aiuta TarajgaHbId
MeHJIeNIepl apachlHia alKbIHIANFaH. SIFHU Ajia
Taraja MbIHA OJIEMJIi JKapaTKaH/a ajaMra epeKIie
Maxa00aT TaHBITKAaHbI auTeUIFaH. CoHabIKTaH AOail
KynanOaityneiHbiH apad TUTIHAETI YFBIMIAPIBI
OyDnKkbITHAl «Tadakkapyy ¢Guria-unohmy nem aid-
THIT, JKapaTyIIbIHBIH 1C-OpPEKETTEePIiH €CKe TYCIpei.
Pacwinza, GapibIFel aam OaacbIHBIH MAH1aCh YIIIH
YKapaTbUTFaH JKaH-KaHyapJIapAslH 031 01p jkepie op-
HaJachll KanMaii, Oipi cyza, 6ipi opmaHia, aj eHJi
OipikapTactapna Tipurinik eryre 6efiimaenren. Oce
perre AbGait KynanOaiiyiiel 0i3re TaH KalaThIH TaFbl
Oip Jkarmaiira Ha3ap aynapyasl epekine ataiasl. On
Anna Tarana xxaHyapiap/ibl )kapaTkanaa 0ip-0ipine
KOKETTITIK ce3iMaepiMer Oipre »kapartkaH. SIFHU
aZaM3aTKa a3blK OOJIApIIBbIK sKaHyapiap e3AiriHeH
KOOCHil, amaMmapAblH a3bIKTapBIHBIH — a3af0bl-
Ha JIETeH KOPKBIHBIITApbIH OipIiaMa CeWiaTKeH.
OpuHe, MVHIAl XYHEHI jkacaraH >KapaTKaHHBIH
XMKMETTEpiH/Ie UK eH MeHip-maxa00ar KaTap
kepiHic Tabampl. Omaif 6oyica OCBIHINA HBIFMETTI
uxcad Kpuiran Auta TaranaHblH sKapaTKaHJapblHa
KUSTHATIIBUTBIK YKacaMay — TICHICHIH 0acThl MIiHIETI
OosMak. Al erep KaMmaHABIK jKacayFa HUETTEHIeH
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Kici 0oJica, OHJIa 0J1 ©31 MYCHUIMAH/IBIKTAaH aJia He-
Mece I1ajia MyChIJIMaH CHUTATBhIHAA OOJIBIT KYpreHi
(Fapudonna E, 1994: 137).

AKBIH KeNTIpreH xailyaHmgapAbl achIpalThIH
JKAHCBI3 TaOWFATTHI (OCIMIIKTEPl) HETI3re abll,
oNapibIH JKapaTBUIFAHBIH CHIIATTAIl, aj XaiyaH-
JapJiaH ajgaMm OallachIHBIH aKbUI MECi eTim, ojlapra
acplpayra JKapaTbUIFaH >KaHJbl XalyaHIap.IbiH
Maxmiapia — JiHM YFBIMIA akbIpeTTe cypay ca-
JIBIHOANUTHIHBIH Ja alTeIn kerkizemi. OraH Koca
Ol ©3 TYXKBIPBIMBIHJA KapamaibiM aJaMHbIH Ka-
paTBUIBICBIHA CHIPT KO30€H Kaparl, ©3iHIH acKaH
TaHJAHBICBIH JKETKi3e Kelie, CONl XailyaHmapasl J1a
afgaM Oayachkl achIpalTBHIHBIHA Opi OJIAp COJ YIIiH
aKpIpeTTe CypalaThIHBIHA epeKlie MoH Oepi,
KakeT OosFaH/ia maijanaHa alaThIHBIH €CKePTei.
Abaii KyHanOailybIHBIH aWTBI OTBIPFaH TaHIa-
HBICTApBIHBIH Oipi — Amma TaramameiH Kypan
Kopimpgeri «Erep MeHiH HBIFMETTEpiMIi caHayFfa
Kipice KajJcaHmap, eceOiHe >MXeTe alIMaiCBHIHIAap»
neren aatel («Haxm» cypeci, 18-asT). Owmipae
Oipey 31 KbI3BIFATHIH ICiHE ©Te MYKHUAT Kapar,
coraH OapplHIIa MaxabOaTiieH MeHipiieHe KYMBIC
)acaiapl. A OV sKapaTKaHHBIH JKaHBIHIA TYKKE
TYPFBICHI3. Alaii, Amna TaramaHbIH agaMIbl Kamaii
KapaTKaHbiHa Kapar, OHBIH TICHACTCpiHe IereH
Maxab0aTbIH KeKiperi ody angap emoip cebenci3
TYCIHY KE€pEeKTiriH MeH3eH1i.

AKXpIII HMecl NEeHAEeHIH FhUIBIMFA KOHII 06,
Antanel TaHyBI YIIiH OFaH Maxa00aT Koiica, COH-
na Anna TarananblH TNEHIENEPIHE CaliFaH >KOJBI
Kaiicel? byran ma akeiH Amna TaramaHblH cHIIaT-
Tapbl apKbUIbl KON YcbiHFaH. On — «uman Kyp
UHaHbIWUNEHeH OoaAMAlObl, 2adanom ya paghaam
Oipnon 6onadvly — neriai (Kynanbaes, 1977: 197).
SIFHM JKapaTKaHHBIH CHITATTAphIHA ©3IMI3Ii ama-
MH TYpAE YKCaTyFa TBIPBICHIN, OAINETTiNIK IeH
’KAKCBUIBIK JKacay CHSKThI KACHETKE He OOTybIMBbI3-
oel MeH3eini. byn xeninne Ao6aii KynanOaiiyisl
anam OamacerH KypaHHBIH 13T1 amangap (Famairyc
canux) ’kacay >KalbIHIAFbl asTTapblHa OarbITTaIl
Typ. Comma 0i3 KaKCBUIBIK >KacayFa HE VIIiH
MIHJETTI eKeHiMi3mi yrambi3. Kapamaiibim emipje
imriMizaen «Oipey 0i3re »KaKChUTBIK yKacamaca, MeH
OFaH He YIIiH MaiJaMIbl TUTI3yiM KEpek» JereH
cexinmi AOaiimma aiitap Ooncak, emipae ramaioT
neH padFaT CHIHIBI CHOATTapAaH Xyplaai OobIn
kaTtambI3. COHIBIKTAH, JIHU CayaTThl OOy IBIH KO-
76 AGaif ocbiHaal GopMmyrasapMeH Ti30eKTeH .
Byn >xaitniel akbiH MbIHa KypaH asTbiHa CyHEHIeH:
«Ya ommonsuna amony yazamunyc canuxamu
Qattyagppuhum yorcypohym yannahy no tiyxuo-6y3-
s3aaumuny. ASTTBIH MaFblHACBIHAA «HMMaH €Til,

i3ri aman jkacaraHgapra MoJ cayanrTap Oepineni
s)koHe Auna Taranma 3yJIbIMABIK JKacaylibliapibl
MyJieM cyiMeiini» — aen, MyHbelH Ajsa Tarana
TapanblHaH KENTeH WISXH OYHPBIK eKeHiH OasH-
mainel. TinTi i3ri aman JKacalThIH TEHIEIEePAiH
OMUTETTUTIK CHITaTBIHAH aJIaKTaFaHBIH OiImipiIL,
«KiMOe-KiMHIY 20inemi JicoK 001cA, OHbIY XASCH
JHCOK, KIMHIH YAMbL JHCOK O60NCA, OHbIY UMAHBL JCOK
oeeen, nauamobapvuimvizovly caiainahy 2anraihu
VocConoMHuiy  Xaouc wapudi  «MoH-19  XAAYH
nahy» dezen O0anen Oyp» ACTEH €031 apKbUIbl ajam
0anmachklH KOFaM apachlH/a KaKCHUIBIK JKacayra
maxkeipran (Mcemarin Yaneimkan, 2016: 143).

Abaii KynanOaityiiel Oyi1 Xamuc TeH asTTap.Ibl
Tiz0ekTel kene, Amna TaramaHblH 3aJbIMAAPIBL,
KaMaH amall jKacayllbliap/bl YHATHANTHIHBIH Oa-
SIHOAWBL. SIFHH, FaMallyCc-CaliX — XKaKChl aMaJl MEH
3YIIBIMIBIK Oip-OipiHe Kapama-kKapchl. COHIBIKTAH
3YIBIMIBIK JKacaraH agama YT OOJIMalzpl, YsThl
YKOKTBIH UMaHBI O0IMaiIbI en oif Tyieni. bopi Oip-
OipiMeH OalIaHBICTBI OOJFAHIBIKTAH, 3YJIBIMJIBIK
JKAcaWThIH aJaMHBIH HMMaHBI JKOK HeE JJICi3 Jem
aiiryra Heri3 Oap. AOaii KynanOailyisl alThIIn
oTbIpran oi TyHiHi Myxammen [laiiramGapasi
XaguciMeH «¥sT-UMaHHaH, UMaHbl KOKTBIH YSTHI
YKOK JIeTeH] J1a51eT1 OOJIaThIHBIH KeNTipe/Ii.

Kpickama Ty#inneiitin 6oscak 0ip ’apaTkaHnra
ceHAiM, AJTaHBIH  OJKapaTKaHAapblHAa  Kapam
OHBIH YJIBUIBIFBIHA Opi aKbUI HECi eTilm ajaMbl
Maxa00aTmeH JkapaTKaHblHA TMIKIp KYPri3aiM
JIeTeH TeHAeCiHe TyceTiH Keseci Oip MiHIET —
TeK KaKchl amaijap »kacay Oommak. TinTi uman
KYpFaK CEHIMMEH OOJBII 9IiIeT MEeH MeiipiMHEeH
amga Oojca, MYHCHI3 Hama3 OeH opasza Ja MOHCI3
Oonbin Kanazabl. by Typaceinga AGaiaplH MbIHA
ce37iepl OUBIMBI3ABI TONBIKTBIpA TYCIEK: «EHOI
bencini, umam Kyp UHAHbIWNEHEH 00aMauobl,
eaoanam ya pageam 6ipnon 6oradvl. Famanyc-
canux eaoanammi ya mapxamammi O0IMax Kyaui
moH OIpIdH Kbli2aH KYAUbLIObIKMAapOuly eudipi
eadanammi, mapxamammel Oepmetioi. Koesiy Kynoe
Kepeoi Hama3 OKYUlbl, opaza mymyulbliapobly He
Xanomma exeHOIKmepiH, 08an 0a/ell KepeK emec.
boanku eaoanam 6apwa izeinikmiy aunacel Oyp»
(Kynan6aes, 1977: 197).

OJINETTUTIK 6apIBIK iCTe KOPiHiC Ta0YBI KaXeT.
Anam omingik weci OONFaH Ke3[e OHJA YAT Ta,
uMaH ga oonmak. Sram ominmik Aimra Taramanbig
eCiM-CUMaThIHBIH ~ Oipi eKeHiHe Haszap ayjaapy
kaker. ConapikTan AOaii  KyHanOaiyIIBIHBIH
mikipnepi ymracarbin Koka Axmer fcayunin e3i
Je «komip Oorca na, OFaH 3USH OepMey CYHHET»
OOJaTBIHABIFBIH JKETKi3Ce, COJ agaMIapAblH YITHI
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MeH [iHIHEe KapaMacTaH OapibIFblHA OUIIKICH
KapbIM-KaThIHACTa OOJFaHJIAa YKAKCHUIBIK OO0JaThI-
HBIH TYCiHIipedi. Anam OOWBIHOAFbl BIHCAI, YAT
CEKUTII CHIATTap TEK OMUICTTUTIK OOJIFaH Ke3ze
©3 OpHBIH Tammak. by acipece, XanbIKThl 0ackapy
Ke3iHae KaTrTel Kke3re Tycemi. CoHma OmiImiKTI
TanTamay YIIiH XaJbIKIIEHEH CaHACKIN, OOpiHE TCH
Iopekene kKapay MiHaeTTeneni. Tarel Oip aiita
KeTeTiH XaWT, AOaii KyHnanOaiymel Oyn xepae
©3iHiH MIeOePIIIriH KOJIAHBIM, «XYJIBIKBIMEHEH COJI
OWJTBI (SMINTIKTI) OMJIaFaH KiCl XaJUTaKbIHBI ITYKipTi
Here OWJaMachlH?» e TypambUiAapra e3iHIIK
cumarrama Oepeni. SIFHH, XYJIBIKBI A€l KOpKEM
MiHE3/1 KiCiHi aiiTa Kele, OHJali JKaHIapabIH Xall-
JaKbIHA IYKIPIIiT OONTHIHBIH KETKI3reH. XalaKsl
JeTeHzie KapaTymbicel ce3iH Menzen Typ (Ka-
dir Giines, 2011: 347). AOaiinpiH Oyi1 ce3aepi
X3.Myxammen maiFaMOapaslH yFa peTiHae yM-
METiHE YHMpPEeTill KeTKEH MbIHA XaJUCiHe TyCHa-TyC
kenemi. On XaaucTiH MarblHachl MbIHazain: «VYa,
AnnahpiM, KapaTbUIBICBIMIBI KOPKEM ETKEHiHACH
XYIIBIKBIM/IBI (MiHE31M/I1) J1a KOPKEM €TE TopH.

IpHABIFbIHAA, UMaH KYpFaKk CEHIMMEH OoJ-
Maiapl, 9AIETTUTK TeH (padFaTyH — >KaKCHUTBIK)
KaKCBUIBIKTBIH apKachlHIa Oonafpl. ANl FaMaiyc-
CaJTiX — KaKChI aMaJl TSK OAUICTTIIIK TIEH OapIIbIFbIHA
CYMICIICHIIUTIKIIEH Kapayra Heriznmeneni. AoOai
KynanOaitysibl mMaH Kyp CEHIMMEH OOJMaNTHIHBIH
HeTi3re ajbll, canux (KakChl, i3ri) amanaap Kyi-
IIBUTBIKTAP apKBIIBI OJIIEHOCHTIHIH opi OHBIH eIIl-
Oipi OmINETTINIKTI MEH3eW anmMmaiabl gem Ounei.
Byran koca KoramJarbl ©31H Hama3 OKYIIbl KaTa-
pBIHA KOCHIN, Helle Typiai Oedomen opekeTTepii
KBIMCBIHOAH ’KacaylibuiapJbplH — ceOemn-canaapbia
aHpIKTanm Oepinm OThIp. OWTKEHi, HamMa3 OKBII
JKaTKaH MeHeHIH caHa OMikTiri AGai aTaMbI3 YIIIiH
aca MaHb3IBI OoJbIN Typ. COHABIKTaH >KaKCBUIBIK
JKacaraH aJamaa Ja MeHIpIMAUTIK TeH oauIIiK
cunat 6osica Ajara JereH CeHIMIHAE bIHANBUIBIK
maiiga Oojiampl. AJUIaHBIH  FBUIBIM, O JKOHE
paKpIM aTThl CHUNATTapblHA TEHZAECI e yKcayFa
WKTUXaJ] eTce, JIHU TYPFbIIa cayaTThl MYChIIMaH
Oonbln, agaMIblFbl KoMmonmaT Talanel. bymapra
WKTHXaJ JKacaFaHJap/blH 63 Ke3eTiMeH Jyenrici:
[NaitramOapmap, oymnuenep, XOKIMIep >KOHE KoMil
myceuiMangap. CoHma FaHa KYJT JiHU A€ TYHUCITIK
TEe cayaTThl ajaMm MopTeOeciHe yiacanel. Enpmi
Oyimapra kKoca AOaif, «KOyaHMOPTIIK» IEreH Oip
TEPMHUH KOJIJaHa OTBHIPBII, OYJ1 MBIHA YII CHIATTHI
KAMTHUTBIHBIH JKETKi3el: CHIIUK, KOPOM, FaKbLI.
By xepne aiita xeteTiH Oip XaWT, KoyaHMIPTIIK
ce3i Koka Axwmer Sflcaym imiMmiHIH HeTi3mepiHae
ke3neceni (Ominxan, 2020: 364).
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CuanuK — WIBIHIIBUIIBIK, OTIPIK COMIeMey KoHe
ce3ze api icte onin 6omy. Kopom — mapadatsr MmeH
KOTIKE JKaKCBUIBIFBI THIO, AQYJETTI 9pi KaHaFaTIIbLT
0omy. Fakpur — FRUTBIMFA TiKEIEH KATHICTHI YKOHE
Oyl FBUIBIMHBIH Oip >kaHama aTbl OOJFaHIBIKTAH
aKBULIBI JYPBIC JKOJIJa KOJIaHy alaMJIbIK OOpBIII
caHananel. Abail KyHanOalynel FBUIBIM, paxbIM,
FaIaJIoT, KYIIPETTI CHITAaTTaphIMEH aaM O0aTaChIHBIH
IiHM CayaTTBUIBIK JKarblHAH TOJIBIK XOQJIIe He
OONATBIHBIH  KeNTipedi. AmamM3aT KaybIMBIHBIH
MaKcaTbl — FBUIBIMIBI, PAaXbIMIBL, SAUIETTI KOFaM
Kypy. O yirin «omin amam» (Abaiimma «FaganerTi
afgamy») topOueney! Xanblkka KeMell FhUIBIM Oepy
XKOHE pakpIM (MeHipiM) ce3iMiH 0Ty >KOHIMEHEH
«OIUIeTTI KOFaM OpHATy» HJIESICHIH ajFall peT
FBUIBIMH HETI3[Ie aIlbIKTanm OepreH fyjlama —
ka3akThiH Abaiibl! Cebebi Abaii KyHaHOalyIbIHBIH
OYJ1 YIIT KacHeTi apKbUTHI JKeTKi30eri Asta Taramanst
TaHy, OHBIH ajgaM Oamachl YIIiH CYHiCHICHIIUIITIH
amelln, Maxab0aThIH KepCceTy, OAUIeTTI KOoFaMm
KajpmrTacTelpy  (Meip3axmerynbl., LloibHOeT.,
Ominxan, 2009: 140).

JKapaTylmibIHbIH aTanfaH CHIIATTapblHA TMEH[e-
CiHIH YKCayFa TBIPBICYBI KOKET JemiK. Amnaiima Oyt
CHUMaTKa ue 0OoJFaH NeHeNepAl AYHUE TipIIUTiriHeH
0ac TapTKaH >KaHIap e KaObUTIaMaybIMbI3 KaXKeT.
TinTi ayHWenik ictepre Oepimin »KapaTyIIbIChIHA
HIYKIpAl YMBITKaHAapABl MbIcan OepreH coH, Abaii
KynanOaiynel TinTi oyiMenepnaiH OapibIFbl  Jia
TOpKi jayHHe OonmaraHfapelH VcmaMm TapuxblHAH
ce3 Ko3Ffam ecke Tycipemi. OHma TaKyanablKKa 0o
ANJIBIPBIN, OYyIUENKKe JIeH KOWFaHJapiAblH Oap-
JBIFBl  OQMIIBIKTaH, OWIIKTEH OacTapTKaH IKOK
neiimi. Kapa cesne mbican perinnge Myxammen nai-
rFamMOap Ke3eHIHJeri J>XKOHHATIECH CYHiHIITEHTeH
oH caxabanbiH immrHge X3. Ocman, AOayppaxman
oun Ayd xone Caiin 6. AOyakkac CHUSKTHI caxa-
OamapaplH Ja IyHUE S>KMHAFaH Oaitmap Oora-
HbelH OastHgaran. CoHJa aKbIH JKOHHATIEH CYHiH-
IIICHTeH JKaHJapIbIlH Ja JOYHHE-MYJIKKE He,
AFHM JIyHHere OepinMell jkapaTylIbIChIHA JEreH
IIYKIPTIKTI YMBITHAW, KYJIIBUTBIKTAPBIH CaHAaIIbI
TYPZE OpBIHAAFaH aJaMAapIbIH OapIIbIFbIH aliTalbl.
Abait Kyranbaiiysiel col Ke3eHIET1 IiH YHpeHEMIiH
JIeT 9p KaliChIChl TapuKaTKa Kipim, IyHueaeH 0a3
KeIIKEeHACPAIH opeKeTiH KynramaraH. Kepicixre
MYCBUIMaHJapAbIH XKallai akpIpeTTi oijIarn, JyHue
FRUTBIMBIHAH 0ac TapTKaHIa JyYHUE ofpaH Ooap el
Jien oi TyHei.

FruteiM i31€y apKpiIbl @HEpP Heci 0oaMbI3.
OHep apKbUIbI Aa Mal Tabambl3. AjjaM OanachIHBIH
eHepITi 00ITyHI J1a Oip JKaFbIHAH UXCAHABI (KAHBIPIIBI)
ic. bipak Oyn mapreira Myadux OO0Nybl Imapr.



C. Abxanos, b. TemipxaHoB

AKBIHHBIH Kapa ce3lie MaJl Taly Kalibl MiKipiHiH
MoHici ocbl. CoHnmpikTan ga Abait KymanOaityirer
FBUIBIM MEH JYHUE JKMHAY MOCENIeCiH alTyna e3
oiteiH «JlyHue ae e3i, Man aa e3i, FeutbiMFa KOHIT
Oenceniz» — gen Ttyieni (KynanbOaes, 2005).
MyHaFbl Maj1 Oarybl MEH FhUIBIM Oarybl KOFaMJIBIK
QNIeyMETTIK Macenenepiy Oipi. OneyMmeTrTiK opi
FBIJIBIMH MaHbI3Fa He OOJIFaH JIYHHEICpPIC €PMEK
YIIiH eMecC, OJIaH KEepEeriH KoJIeCiHEe KapaTChIH Jie-
TeH YFBIMIBI OaCIIBIIBIKKA anmaasl. bimiMii anranma
e3reNep/icH Kol OOWBl O03bIK TYPY MaHBI3/IbI
eMecC, aKUKATTHl TaHybl, SFHU OMip TajlaObIHA cait
KaJIBINITACYhI, FEUIBIMU KO3Kapachl 0OIYbI, COHJAM-
aK cajayaTThl Ja CaJliXajibl a3aMat 00JIybl MaHbI3 bl
nen Oinmemi. [lyHue ne, mMan na eHOEKIICH Kelei,
ajaiila FRUIBIMFA CpPEeKIIe KOHIT OeymiH JKeHi
0eJIeK SKeHIH aTarl, AYHUE MEH Majl MaTepHaJIbIK
0alTBIK, aJT FRUTBIM PyXaHU hoM TaHBIMIIBIK OAUITBIK
€KCHIH YCHIHA]IBI.

MakcaTbIH KaKCBUTBIK jKacayIbl, MEHipiMIi opi
omin 6oxy Oonca Amna TaramaHbeiH KoJbIHIA 00-
JIBITT, OAPIIBIK JKaFIaiiFa JaHATBIKIICH KapachiH. Al
YakpIThl HIEKTEYJire (IyHuere) maxa0OaT KOMBII,
aTaiFaH cunarTapraH anmakracaH KynalJibiH »o-
JIBIHAH aJacThIH JereH co3! JleMek, akbIiH OciiHee-
TeH «TOJIBIK aJaM» MIAPTTHI TYpAE OepisireH, SFHU
Kynaii Taranara keTyJeri MIEKCi3 )KOJIFa TyCy, Taza
MYCBUIMaH 00Iry.

3epTTey HOTHIKETEPi MEH TAIKbLIAY

AGait KynanOailysmel OTBHI3 ceri3iHmm Kapa
ce3iHjie JIHHM TYCIHIK JXalsibl ce3 Ko3ram, Alnia-
Hbl TaHYABIH MaHBI3JBUIBIFBIH aTam eTeidl. by
opaiiia AJjnaHbl TaHy YLIiH OipHemie mapTrrap-
Il KY3€T€ achIpyMEH HOTIDKEre JKeTEeTIHJITIH
OastHIam, OChI apKbUIBI JIHTE KOHE JYHHUETe Je-
TeH KO3KapacThl KAJIBINTACTBIPFBICHI Kenemi. Jlinu
cayaTThUIBIK MoceleciHne ae AOaiaplH OipHerre
MaHBI3/Ibl  TYCTapra TOKTaJFaHbl OailKasajpbl.
OThI3 ceri3iHIN Kapa Ce3/iH Ma3MYHBIHAH JIiHA
CayaTThUIBIK TaKbIPHIObIHA KATBICTBI —€pEKeEIIep
YCBHIHBUTFAHBl ~ aHFapbUIAZbl. byl  TaKbIPHINTHIH
immiHAe Ka3ak KOFaMbl YIIH WMaH, AJUIaHBI TaHy,
JKapaTkaHHBIH  CHUTIATTTaphlH  YFBIHY  apPKBUIBI
Ka3ipri TaHga OENCEHAUTIK TaHBITHII OTHIPFAH pa-
JUKaIAbl JiHU aFbIMIapFa Kapchl Typyla ©31HIIK
HMMYHUTET KaJBIITACThIpA aJlaThIH JIeyeT Oap.
Mpicanbl XaT JIiHU aFbIM OKLUIJCpiHIH KOFaM apa-
ChIHIA OYNIK TYABIPHIN, MiHZAI OackIOaiibl Hamas,
AJTaHBIH OpHBI KOHE T.0. CHSIKTBI MOcelelepre
TaHy apKbUIBI KaCTApbIH IIHU TYPFBIAA TYCIHITIH
Tap HmIeHOEPMEH IIEKTeN KaTazibl. by opune imki

aNayb3IBIKTBIH TyyblHA BIKMAN eremi. OcbrHman
TIHII CBIPTKBI IMIIIHMEH FaHa Oaramaayra opeKeT
eTeTiH YCTaHbIMJapFra KapchUIbIK Olnmipren AoOait
Kynanbailynel JiHE cayaTTBUIBIK MOCENECIHe
©31H/1iK AJUTaHbI TAHY/IBIH KOJIIAPBIH OasH/IAII, TIllTi
AJUTaHBIH CHITATTapbIH IIIBIHAWBI YKIACTaH HaMa3s
OKYIIBIIAPBbIH FUOATATRIHAA MOH KOK EKCHJITiH
atan eteni. KopeiTa alitkanga Abait KynanOaityss
JUH/II Tap KamacTaH IIBIFaphII, AJJIaHBIH jKapaTKaH
MBbIHa KepeMeT oNieMiH MiHM api (HI0CO(UATBIK
KO3KapacIieH KapayFa MaKbIpajbl.

Abait ToHipmi, amam3aTTel Maxab0aTIleH CYIO-
JUH Harpl3 JiH, IIbIHAWBI FUOAnaT peTiHAe Ta-
HBIT UMaH KenTipreHaepai XakThH IOCHI, KeMel
agaM el TaHuabel. SrHu, AiHiM — Maxa00ar men
Tyciagipeni. bynm ma AGaiimein Macayumin “abun
0oxma, 3axu]] 0osMa FalrbiK 001! nereH MoCTYpaiH
MHUPACIIBICHI €KEeHITiH KopceTeai. AnasiMeH Abaii
MypaJapblHbIH YFBIMIBIK KEIIEHIHE SHCEK, MbICa-
761 AGalIBIH IIBIFapMaIapbIHAAFEl “FUINBIK CO3i,
COIBUIBIK JYHUETaHbIMIAa YIbl BonmbIcka JereH
maxab6artel 6inmipeni. OubH “CoHo “FUIIK” 00-
JbIn “kemTap”’, coHbIMeH Katap “IlaTma — kynaii,
CHIMBIHIBIM, Typa OacTa e3iHe...” JeTCeHIET] FUIIK,
KeMTap YFBIMJIAPBl — COTBUIBIKTAFbl KYAAUIIBIK
Maxabbar xoHe ¢akup, Fapubd yCTaHBIMIAPHIH
KepceTeTiH ToHIpAIH pyXaHH MHASATHl MEH HYpBIHA
KOKETTUIM MEH 39pYJiriH, OHBIH MaFbIHAYH
A3bIFBIH aHCAYIIBUIBLIKTHI CUTIATTaWThIH MacayuiH
(dhakp dumocorACHIHBIH €H 0acThl KaTeTropHsiia-
puiH Oaiikayra 6omansl (Kemkeraes [, 2020: 161).

KopbIThIHABI

Ortp13 cerizinmi Kapa ce3ae Abai KynanOaiyss
IIIHU cayaTThl OOy IBIH OipHeIe oJIeMIepiH aTall
oTKeH. Auaiina MyHJarel OacTbl Heri3, €H ajjbl-
MEH, TICHJ/IC ©31HIH OW-CaHACKIH ©3TepPTYACH OacTay
ananpl. CoHpail-ak, akblH KOFaMJarbl aJaMIbIK
KAacHeTKe ChIH OONapIbIK JKarmaiiiapasl OastHjar,
Oananblk MmaxkTa Oananapra OepiieTiH TOpOHEeHiH
MaHbBI3IBUIBIFBIHA epeKIie Hazap ayaapansl. JliH —
OJI CeHIM MeH TOpOHMeHiH 0acThl Kypabl.

OTpI3 ceri3iHIIIi Kapa co3/IiH TYTIKI MOHiHE YHIJICEK,
A0ail TOJIBIK a71aM UJICSICBHIH KOKCEII, COFaH YMTBUTYIbIH
xomiapeiH KypaH MeH Xamuc apKpUIbl HAKIH opi
oneMzeri JKalFachlll OTBIPFaH TEHAECCI3 JKYHeHi
TYCIHAIPY apKbUTBI akIH (PAIlHOHAIB) JoJeAePMEH
OastHarad. AGail aJlaMIIBbUIBIK MOCEJIEeCIH FaMalyc-
CaNMX, SFHU 1371 aman MpUHIWMIHAE HIemKeH. by
xepae Adail maiiFaMOapbIMBI3/IbIH 1aMHBIH )KAKCHICHI
aJlaMFa JKaKChUTBIK YKacaraH aJiaM JIeTeH MarFbIHaJIaFbl
XaJIICIHE CYMEHTCH.
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Alaii Anmmanbsl TaHy YIIIH OHBIH CETi3 CHIIa-
THIHBIH INIHEH FBUIBIM CHIATHIHA €PEKIe TOKTa-
JIBITL, COJI FBUIBIM apKBUIBI JKapaTyIIbIHBl TaHyFa
maKeipaabl. FBUIBIM JKOJIBI, FBUIBIM YHpPEHY Ma,
JKaH asMaNTBIH, aKWUKATKa JKETKI3ETIH IKAIIFBI3
JKOJI. AJUTaHBI MIBIHANEI Maxab0aTeH cyHir, OuTiM,
FBUIBIM, CEHIM/JII KaTap ycTay ajiaM OanachblH HaKUHH
MMaH JeHrerine xerkizenl. Makuam uMan nereHimis
COKBIP CEHIM MEH CJIKTeYJeH aja, 63 aKbLI-apa-
caTeIMeH AJtaHsl TaHy O0bI Tabbutaasl. by ninn
CayaTTBUIBIKTHIH €H KOFapFbl KOPCETKIIII )KOHE IIHU
(hanaTn3MHEH ayiak 00y nbIH 6ipaeH Oip KOJIBI.

AOaifIbIH Kapa ce3/iepi MEH eJCHICpPIHICer] JiHH,
MMaHW KYHIBUTBIKTApAbI TEPEH 3epTTey JKOHE OHBI
KOFamMJla KCHIHCH HachXarray JIHH CayaTThUIbIK

MOCEJIECIHIH OH IISIILTIM, KacTap/bIH {IHA CAHACHI MEH
JIIHU TaHBIMBIH KAJTBIITACTRIpya Oepepi Mo O0IMaKk,
A AGali/IbIH TOJBIK aJ1aM TYPAITBL, KAJITHI aJ[aMITTBLTHIK
JKOHE OHBIH ~ OJIIeMCPI Typalibl — Ke3KapacTapsbl
Kaziprige Te3 e3repimn >kaTKaH aneMe YITTBIK pyXa-
HM KYH/IbUIBIKTAPbIMBI3/Ibl CHIPTTAH KEJITCH JKaT J{HH
WJICONIOTHSUTAP/BIH, BIKMATbIHAH KOpFAy YINH KyHeri
aKaJIeMUSUIBIK 3ePTTEYJICP/IIH HhICAHBIHA AlHAITY KAJKET.

AJIFBIC €03

byn 3eprrey xymbicel Kazakcran PecrryOmm-
Kachl FBUIBIM JKOHE KOFapbl OUTIM MHHHUCTPIITiHIH
FbutblM KOMHTETI TapanblHaH Kap KbUTAHIBIPBUIIBI

(I'parT Ne AP19680093).
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THE IDEA OF A VIRTUOUS PERSON IN THE LEGACY
OF AL-FARABI AND TURKIC SCHOLARS

Today, the idea of a virtuous person in the legacy of al-Farabi and Turkic scholars is one of the most
topical challenges. Above all, the intensive social development of our society places high demands on
the formation of an active, creative personality. And the current status of society, with the renewal of the
political, cultural, socio-economic aspects of the country, the development of the younger generation as
a respectable citizen will undoubtedly be greatly influenced by their proper personality formation. Thus,
the analysis of theoretical research, the general concept of personality is considered in various fields of sci-
ence. A virtuous person is the result of moral education in socio-historical development. The formation of
personality occupies an important place for the characterization of a person, that is, it provides highly con-
scious forms of his behavior and actions, forming the unity of all his relations with reality. This point of view
formed the basis of most studies. The authors consider values oriented towards a virtuous person (motives
and needs, aspirations and demands, virtue and mercy, etc.) based on the heritage of Turkic scholars. Thus,
a virtuous person in the heritage of Al-Farabi and Turkic scholars is, first of all, an individual as a subject of
social interaction and conscious action. Secondly, it is a systematic estate of the individual, determined by
his inclusion in social relations and is the basis for the syncretism of religious education.

Keywords: Turkic scholars, values, religious education, personality, virtuous person.
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OA-thapabu xoHe TYPKi FyAaMaAapbiHbIH, MYPACbIHAAFDI i3ri aAamM MAESCbl

Byrinri TaHAa ea-Papabu keHe TYPKi FyAaMaAapbiHblH MypacbiHAAFbl i3r aAaM MAESCbl eH
©3eKTi MaceAeAepiHiH, 6ipi 6OAbIN caHaraAbl. ONTKEHI KOFaMbIMbI3AbIH, KApPKbIHAbI SAEYMETTIK Aa-
Mybl BGEACEHAI, >Kacamras TyAFaHbl KAAbINTACTbIPYFa XOFAPFbl TaAamn KOsiAbl. AA KOFaMHbIH, Kasipri
JKaFAQMbIHAQ, EAAIH casCu, MOAEHU, SAEYMETTIK-3KOHOMMKAABIK, >KaKTapblH >KaHApTy Ke3iHAe >Kac
YPrNaKTbiH 6oAaliakTa i3ri HUETTi a3amat GOAbIN AaMybiHA OAAPAbIH TYAFACbIHbIH, AYPbIC KaAbIMTacy
YPAICI YAKEH bIKNaAbIH TUri3eTiHi co3Ci3. COHAbIKTaH AQ TYAFaHbIH TEOPUSIAbIK, 3ePTTEYAEPIHE, XAATbI
YFbIMbIHa CapanTamaAblk, TaAsayAap GipHelle FbIAbIM CaAaCblHAQ XKAH-KaKTbl KapacCTbIPbIAbIM OTbIp.
I3ri apam GYA  KOFAMADIK-TapMxu AaMyAaFbl UMAHABIAbIK, TOPOMEHIH 6HiMI. TyAFaHblH KQAbINTaCybl
aAaMHbIH MiHE3AEMECI YLLIH MaHbI3Abl OPbIH aAaAbl, SiFHU OHbIH MiHE3-KYAbIK, MeH iC-9peKeTiHiH XKoFapbl
caHaAbl (pOpPMaAAPbIH KAMTaMachI3 eTiM, OHbIH aKkMKATKA 6aiAaHbICTbI GAPAbIK KApbIM-KATbIHACTAPbIHbIH
GipAiriH Kypanabl. ByA ke3kapac 3epTTeyAepAiH KenuliAiriHe Heriz 60AbIN KaAaHAbl. ABTOpAap i3ri
TYAFara OafbITTaAfaH KYHADBIAbIKTapAbl (MOTMBTEP MEH KaXKeTTIAIKTep, YMTbIAY MEH TaAarnTaHy, i3riAi
MeH KamblPbIMABIABIK, >K8He T.6.) TYPKi FyAamaAapblHbIH MypaAapbl HerisiHAe KapactblpaAbl. COHbI-
MeH, aA-PDapabu koHe TypKi FyAaMaAapbiHbIH MypPacbiHAAFbI i3ri aaam ByA, GipiHWIAEH, SAeYMEeTTIK
KATbIHAC MEeH CaHaAbl BPEKETTiH, CybbekTici peTiHAeri MHAMBUA. EKiHWIAEH, BYA MHAMBUATIH SKYMEAI
KaCKeTi, OHbIH KOFaMAbIK, KATbIHACKA €HYIMEH aHbIKTAAbIM >KOHE AiHM TOPOMEHIH CUMHKPETTIAIriHiH
Heri3i 60AbIN TabbIAAADI.

Ty#in ce3aep: Typki Fyaamanapbl, KYHAbIAbIKTap, AiHM Topbue, TyAFa, i3ri apam.
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Naesn A0OpoAeTEeAbHOTO YeAoBeKa B HacAeAnH aab-Dapabu M TIOPKCKUX y4eHbIX

Ha ceroaHsILHNMIA A€Hb MAES AODPOAETEABLHOrO YeAoBeka B HacAeAnn aab-PDapabu 1 TIOPKCKMX
YUEHbIX SIBASETCSI OAHOM M3 CaMbIX aKTYaAbHbIX NMpobAem. Beab MHTEHCHMBHOE CouMaAbHOE pasBuTHE
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Hallero o6LWecTBa NPeAbIBASET BbICOKME TPEGOBaHMS K (POPMMPOBAHUIO aKTUBHOM, CO3UAATEABHOW
AMYHOCTU. A B COBPEMEHHbIX YCAOBUSIX 00LLECTBA, MPY OOHOBAEHWUM MOAUTUYECKMX, KYAbTYPHbIX, CO-
LMAAbHO-3KOHOMMYECKMX aCMeKTOB CTpaHbl Ha Pa3BUTME MOAOAOIO MOKOAEHUS B ByAyllem A0GPOmno-
PSAAOYHBIM PAXXAAHUHOM, HECOMHEHHO, BYAET OKasblBaTb GOAbLLOE BAMSHME MPOLECC MPaBUABHOMO
hopMUpOBaHUS X AMUHOCTH. [103TOMY aHAaAM3 TEOPETUYECKMX MCCAEAOBAHUIA, OBLLErO MNOHATUS AWY-
HOCTM PACCMATPMBAETCS B HECKOAbKMX 0OAACTAX HAayKu. AOOPOAETEAbHbIN YEAOBEK 3TO — pPe3yAbTaT
HPABCTBEHHOIO BOCMMTAHWS B OBLLECTBEHHO-UCTOPUYECKOM pasBuTun.  DopmmpoBaHUE AMUHOCTM
3aHMMAET Ba>KHOE MECTO B XapaKTepe YeAOBeKa, TO eCTb 0HecrneumBaeT BbICOKOCO3HATEAbHbIE (POPMbI
€ro MoBeAEHUS U AEITEAbHOCTU, (DOPMUPYET EAMHCTBO BCEX €r0 OTHOLLEHMIA, CBA3AHHbIX C UCTUHOM.
ITa TOUKA 3PEHUS A€rAA B OCHOBY OOABLUMHCTBA UCCAEAOBAHMIA. ABTOPbI PACCMATPUBAIOT LIEHHOCTH,
OPUEHTMPOBAHHbIE HA AOBPOAETEALHYIO AMYHOCTL (MOTUBBI U NOTPEBHOCTH, CTPEMAEHMS U TpeboBa-
HUS, AOBPOAETEAb M MUAOCEPAME M T. A.) Ha OCHOBE HACAEAMS TIOPKCKMX yUeHbIX. Takum o6pasom,
AOOPOAETEAbHbIN YeAOBEK B HAaCAeAMM anb-Dapabu 1 TIOPKCKMX YUEHbIX 3TO, BO-NEPBbIX, MHAMBUA, Kak
CyObEKT COLMAAbHOI0 O6LLEHMS 1 CO3HATEABHOM AESTEABHOCTU. BO-BTOPbIX, 3TO CUCTEMHOE CBOMCTBO
UHAMBMAQ, OMPEAEASEMOE €ro BKAIOYEHMEM B OOBLLECTBEHHbIE OTHOLLEHMS UM SBASIOLLEECS OCHOBOW

CUHKEPEeHTHOCTN PEANTrMO3HOro BOCNNTaHUA.

KAroueBble caoBa: TIOPKCKMe y4deHble, UeHHOCTHN, PEAUTNO3HOE BOCNNTaHMe, AMMHOCTDb, Ao6per—

TEAbHbIN YeAOBeK.

Introduction

Among the Turkic scholars, the foundation of
human virtue education was laid in the teachings of
the second world-famous teacher, Al-Farabi.

In his treatise On the Soul and it's Origin, he
refutes the opinion of his predecessor Plato that "the
soul comes before the body" and argues that the soul
and the body develop together, there is no soul with-
out the body, the soul is the life quality of the body
and both the human body and the soul are transitory.
He points out that the cognition of the surroundings
of a person is succeeded through five sense organs,
which itself divided into external and internal soul
energy, and it is the task of the brain (thought) and
the language to synthetize the information in mind
delivered by the external soul energy and external-
ize it. He considered the difference between the hu-
man and the animal is the ability of thinking and
speaking. According to the definition given in the
heritage of Al-Farabi about the formation of person-
ality, aesthetic behavior and intelligence are human
qualities, if these two equal, we will find virtue and
perfection in ourselves and in our actions, and due to
these two we will become virtuous person (Nysan-
bayev, Kurmangaliyeva, 2005: 20).

The scholar gives a brief description of various
manifestations of soul phenomena in his world fa-
mous work "Treatise on the Attitudes of the Virtuous
City Residents". He divides the process of cognition
into two: sensory stage as first and the main instinct
of cognition is considered to be the motivation to give
rise to the process of thinking. This is the main fac-
tor in the formation of the strength, willpower of the

virtuous residents and spiritual qualities. Braveness,
heroic deeds are considered as the good quality of the
willpower, while ruthlessness, cowardice, worldli-
ness, lust are displeasing soul qualities in a person.
Counting the special properties of the human soul, the
difference between a person and an animal depends
on his conscious actions. A person cannot exist out-
side of the society, so he acts by his relationships with
others in society. This interaction creates professional
characteristics, unites into different groups, communi-
ties. In the words of Al-Farabi: the active mind gives
a person these knowledge and intelligible values only
when it first forms in a person the instinctive part of
the soul, and then develops in it the striving part of the
soul, which is associated with intuition, and only after
the formation of desire and disgust. This knowledge
is the first knowledge and the values that are first ex-
pressed by the mind " (Nysanbayev, Kurmangalieva,
Sandybayev, 2009: 405).

Therefore, a relationship should be built on vir-
tue, benevolence. People should create a virtuous
society that helps each other to live happily in the
society. People should make a harmonious relation-
ship with each other there. The main place in the
problem of education is given by the fact that the
instilling of virtue in a person is carried out through
upbringing and morals. On humility, on giving a
hand: "when we talk about a person, the connective
handle that connects them, connects them, is virtue.
On humility, on assistance: "when we talk about a
person, the connective handle that connects, relates
them is virtue”, he argues, “therefore, as they belong
to the human race, they should maintain peace and
harmony among themselves” (Kobessov, 2006: 10).
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According to the division of labor, Al-Farabi di-
vides the inhabitants of the city into three groups:
poor, apprentices, and governors, and considers that
physical labor belongs to the poor, and intellectual
labor belongs to the apprentices and governors. As
Al-Farabi is a great educator, he believes that educa-
tion is common to all people which person can be
improved, perfected only through it. In one of his
lessons on patriotism: "12 unique qualities of a vir-
tuous city commander in protecting the country are
emphasized, the main ones of which are:

- open-minded;

- ablility to overcome adversity;

- firm on lust;

- higher spirituality;

- honorable and heroic (Berkimbayeva, 2009:
125).

"12 unique qualities of a virtuous city command-
er in protecting the country" is the topical issues up
to day which are mentioned in the education of the
younger generation to courage and higher spirit.
Analyzing the educational heritage of Al-Farabi, we
can say that the Thinker's thoughts about the people
are based on the Turkic spirit among the revered
moral values of the Turkic people.

Justification of the choice of articles and goals
and objectives

The study of "education, virtue and morality" in
the legacy of historical figures and thinkers of the
Kazakh people is considered one of the most impor-
tant among the great goals and heritages that have
been passed down from century to century. Today's
goal of the national education, which continues by
the generations is the national spirit, virtue, duty for
the Motherland, the principles of nationhood and
unity.

Consequently, most of the educational morals
is associated with the national ideas of the heritage
of Kazakh thinkers and public figures in educating
young people for humanity, virtue, decency, and pa-
triotism.

We can enfold such moral ideas with traditions:
Studying the history of the country through famous
figures is a long-established trend in Kazakh con-
sciousness. In Kazakh old sayings, in genealogy,
history is always recognized by the personalities’
life data. Political-social, cultural-spiritual condition
of the society is reflected through the personalities
of individuals. By this reason, more importance is
given to strengthening the human mind in traditional
Kazakh philosophy than trying to change the life. In
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the same way, in the genealogical tradition, the main
aim is providng information about the personality
first than the general state of society development
(Zholdasbekuly, Salgarauly, Seydimbek, 2001: 3).

Consequently, the topic and problem of current
scientific article will be focused on the importance
of virtuous relations of people in society today. Mo-
rality and virtue can be the basis in the upbringing
process of conscious formation of a person.

In terms of national unity, respect for the home-
land in the educational heritage of the Kazakh peo-
ple, it is an educational tool that will always be an
example for the upcoming generation. The basis of
Kazakh morals and educational principles — noble
linguistic, deep historical, lifestyle and traditional
heritage which passed down from generation to gen-
eration — is the enlightenment of the nation. That's
why spiritual and virtuous education is a real phe-
nomenon that separates its own place objectively
from the state policy and ideology. It becomes a
source of power based on the unity of the state and
the unity of the people and reflects in the democratic
literacy of citizens.

Thus, the concept of a virtuous person in the
legacy of Al-Farabi and Turkic scholars is always
based on truth, virtuous relations and the wellbeing
of the people. It is clear that there is the principle
of brotherhood of the Kazakh people in the virtue
education and folk teachings.

Scientific research methodology

For the preparation of this article, the scientific
literature and heritage of scholars were analyzed
and accumulated. The following scientific research
methods were used in the solution of the main task
and analyzing the treatises on the virtuous man in
the heritage of Al-Farabi and Turkish scholars:
scientific-theoretical, methodological analysis, sys-
tem-structural method. And comparative analysis of
world experience was also conducted due to the pur-
pose. During the survey domestic and foreign schol-
ars’ works were analyzed foremost. For this pur-
pose, the ideas of the virtuous man in the heritage of
the great thinker Al-Farabi and the Turkic scholars
in recently studied scientific works and articles were
analyzed, systematized and formulated.

Main part
In all stages of the historical development of

the society, the research problems such as upbring-
ing, morality, virtue, ethics attracted the attention
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of many scientists and teachers. Education has ap-
peared with the birth of mankind and human soci-
ety. Upbringing a child is a common eternal concept
associated with the human society development.
Society and education are twin concepts. Educa-
tion is up to the needs of the society and ensures the
continuity between generations. The knowledge and
experience is passed on generation by generation at
different times.

Education is one of the main functions of soci-
ety, a process of purposeful, systematic formation
of an individual, a developing process of conscious-
ness and virtue and passing on the experience by
generations. The adult generation passes the gained
lifelong experience of the society to bring up the
younger generation through the process of educa-
tion. Upbringing Education should be aimed at
training capable people to create virtue. The main
producing force is the individual. A person system-
atically intervenes in complex relationships and
masters the established idea in society, political and
moral views, beliefs, the life order of people in so-
ciety. Therefore, education is an objective process
arising from the historical and socio-economic con-
ditions of society. Al-Farabi's dictum says: "first
of all, a person should be educated, not educated.
education without education is the worst enemy of
humanity" (Duissenbayev, 2015: 184). Therefore,
person should be cultivated first in modern society.
Discipline and culture is formed where upbring-
ing is there. The virtuous ideas about the humane
principles of education occupied a key place in the
works of Kazakh enlighteners and thinkers. Thinker
and scientist from the Kazakh land, Zhusup Balasa-
gun has a lot of scientific heritage about customs,
religion, faith and education. His scientific legacy
"Kutadgu Bilik" ("Kutty Bilik") is known not only
to the Kazakh people, but also to the whole world.
In this work, young people are brought up to give
care to morality, faith, bravery, virtue, and the art of
speech. For example, "Sign of a hero — being able
to keep patience" makes a statement about the as-
sessment of the dignity of courage (Zharykbayeyv,
Kaliyev, 1994: 118).

In Yusup Balasagun's "Kutadgu bilik": "This
book mainly consists of four sections: justice, hap-
piness, intelligence, and contentment which called
four values" (Shadinova, 2009: 12). Basically, the
saga (legend) consists of 85 chapters, 6645 verses.
There are four characters — four qualities — that are:
justice, wealth, wisdom and satisfaction — related to
the story in its content. The book is built on a dia-
logue about happiness between these four. The saga

was written in order to strengthen and glorify the
Karakhan state. The state was with flourished econ-
omy, flourished culture, developed art of writing and
drawing, and there was a large number of intellec-
tuals during this period. Zhusip Balasagun believes
that the dignity of a human being lies in knowledge
and intelligence, this is the first way for a person to
grow and mature, and the search for science is one
of the duties of a Muslim.

He argues that language enriches the knowl-
edge and science, talks about the benefits and harms
of language in education and upbringing and con-
cludes by:

"Don't talk too much, try to say knot,

Solve the thousands of node in one word".

He affirms that virtue is the most necessary qual-
ity for humanity, if the leader is virtuous, then his
people will be virtuous. Most of Zhusup Balasagun's
ideas about upbringing precede "do not be proud, ar-
rogant but keep human dignity if you achieve wealth
with knowledge and work". That’s why the morality
of the scholar sounds: "follow the path of justice,
be honest, avoid avarice and greed". He talks about
nobility and confirms that governors who rule the
country should come from nobility. The work "Di-
wani Hikmet" ("Book of Wisdom") by the thinker
Khoja Ahmet Yasawi, who devoted his life to the
path of truth and religion, is a scientific heritage in
teaching morality, worshiping God, adherence to re-
ligion, virtue and morality. Usually the basis of the
virtues that must be found in the individual is in-
terpreted as: "calmness, endurance, patience". It is
related to the noble qualities inherent in child up-
bringing (Khoja Ahmet Yasawi, 1993: 58).

Khoja Ahmet Yasawi classifies the basic ethics
(adab) of the tariqat as:

e  Virtue relationship between teacher and stu-
dent;

Final rulings (ahkam) of the Tariqat path;
Requirements of becoming a sheikh;
Obligations of the Tariqat;

Traditional way of Tariqat (Sunna);

e Six special properties of Tarigat (Mus-
tahab);

e Six ethical orders of Tariga.

He describes the four conditions for a mu-
rid perfection entering the tarigat: "space (place),
time (time), brotherhood (ikhuan), selfless loyalty
to the head of state (rabbu-Sultan)" (Akhmetbek,
1998: 27). In our opinion, Khoja Ahmed Yasawi
has a special place in folk education and a humane
worldview. In his work" Diwani Hikmet "("Book of
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wisdom"), he uses the traditional" adherence to the
religion " of the ancestors, as well as the promotion
of moral education.

The well — known teacher Ybyrai Altynsarin
said that "the main meaning of life is work,
which glorifies the virtues of a person, and only a
hardworking person can understand the true value of
life. Meaningless work, senseless self-deprecation
destroys a person's energy, the ability to see the joy
of one's work is the main sign of personality" has a
special place (Altynsarin, 2008: 114).

Abai Kunanbayuly, about the virtuous person,
sets the goal of forming virtuous personal qualities
such as "demand, hard-work, deep thought, content-
ment, and grace" and calls to eliminate harmful hab-
its such as "gossip, lies, pride, idleness, and waste"
(Myrzakhmetov, 1994: 153).

The Educator of the Kazakh people, turkic poet
Magzhan Zhumabayev: "if a child has a handsome
body, good minded, is an arbiter, a vigilant, with a
relevant words and magical voice, a beautiful ap-
pearance as an exciting soul, then this says that he
became a righteous person with a virtuous upbring-
ing" (Zhumabayev, 2008: 126).

In his monograph "Qazaq tagylymy", the scien-
tist Matzhan Tileuzhanov outlined the main direc-
tions of the virtues of the Kazakh lesson. They are:
maintaining purity of conscience; being intelligent,
reasonable; being righteous in all actions, speeches,
relationships, views; who gets up early and goes to
bed late; talks less and listens more; faithful, benev-
olent; who never gets tired of educating the young
generation; adherence to folk traditions and updates
it; to avoid things that are not customary; to be
eight-sided, one-sided; not to pollute the spirit of the
people; to preserve the prosperity of the country and
contribute to its enrichment. Thus, the main goal of
the education of the younger generation in virtue is
stated as "the formation of a comprehensively har-
moniously developed personality”, in traditional
pedagogy (Tleuzhanov, 1994: 217).

Since ancient times, folk humane education has
been formed from the modern needs of each era,
the laws of social development. In its stable devel-
opment society sets a certain goal for each period,
seeks to solve it, and, accordingly, forms new aspi-
rations for the next era.

That is, it is most sublime because the principles
of humane education are eternal, mysterious, creat-
ed for the "Past—Present—Future" of people, because
it puts the principles of moral education above per-
sonal goals, because it covers all representatives of
social characteristics.
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Results and discussion

The secret of educating the younger generation
on the basis of virtuous principles that have been
ingrained in the blood of the Kazakh people for
centuries: benevolence, Justice. The content of the
moral foundations of virtuous education always
contributes to the easy ascent of our country to the
stage of world civilization. And according to the
principle of humane education, every citizen forms
an intelligent community that respects his country
and nation, understands that the unity and coop-
eration of the country is a guide to the future. And
this is due to its own system, which summarizes all
spiritual and social aspects, and includes all values
corresponding to mentality and ethnopsychology.
Therefore, faith and emotional aspects support as an
alternative to a mystical spirit form. It is the power-
ful energy of the internal state of existence, which
is eternally preserved in the people, its nature and
character. In addition, in accordance with the teach-
ings of virtuous education, the reawakening of the
national spirit increases the ethnosocial significance
of the implementation of spiritual and moral values
for our descendants on the basis of Kazakh eth-
nopedagogy. However, the modern social process
requires the creation of projects for the education
of our descendants on the basis of these ethnopeda-
gogical traditions. The first principle is to further
strengthen the processes of formation of moral edu-
cation in the social environment; secondly, to edu-
cate a generation aligned with the civilized world;
thirdly, to effectively use the positive aspects of eth-
nopedagogical traditions and elements of civiliza-
tion, etc. In Kazakh pedagogy, the main goal of im-
proving moral education based on the national spirit
is the formation of a strong personality, imbued with
moral norms, with a high patriotic character. As the
first President of the Republic of Kazakhstan N. A.
Nazarbayev in his work "The Kazakhstan way" said:
"one thing that should not be forgotten when talk-
ing about a competitive nation is competitiveness,
it means, first of all, the ability to use all your ad-
vantages, but this can be determined only after un-
derstanding yourself. We are descendants of dynas-
ties who have lived for centuries at the crossroads of
world civilizations. The Great Steppe always stands
at a crossroads where different cultures, languages,
armies and ideas are intertwined. It used to be the
generator of Steppe peoples for thousands of years.
And in the XXI century, it should become a genera-
tor of a person of exceptional quality, a generator of
new ideas. Our natural inherited, unique free-think-
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ing ability has given us the most complete picture of
flexibility. Nomads have always been flexible and at
first glance, one of their incomprehensible qualities,
all their actions always correspond to a certain re-
petitive period of nature and the principles of social
interaction" (Nazarbayev, 2007: 366).

In our opinion, the source of spiritual wealth
is the idea of a virtuous human being inherited by
Turkish scholars. A person shows his potential in
society, his spiritual development through culture in
the course of his development. The content changes
in accordance with different stages of the develop-
ment of society. Therefore, culture cannot be seen as
something unchanging nor subject to change. Virtue
is the sum of the life experience of the people ac-
cumulated in their motherland. Kazakhs have their
own place in the civilization of nomads who have
experienced a nomadic lifestyle in the land of Eur-
asia for three thousand years and formed a native
culture suitable for that life. Therefore, the human
resource is filled with a well-intentioned person
with a strong "national spirit" in a public environ-
ment: "Personality is the main element, the driving
force of the social process. When defining a person,
we mean an individual who is engaged in one aim,
with an appropriate experience, knowledge, skills,
flexible, with own worldview, faith, taste, goals and
communication skills. He fullfils various activities
based on his experience" (Kusainov, 2002: 21).
Hence, we know that the descendants of the Kazakh
people are a very tolerant people who have passed
the test of history and the path of competition. Thus,
the main attributes and signs are the prosperity of
Kazakh culture, the preservation of independence,
the appreciation of national values, the strengthen-
ing of patriotism, educational morality in the tradi-
tions and customs of the people, etc. In other words,
folk teachings are based on concern for the fate and
future of that ethnic group, its revival and exaltation
of its spirit. The integrity and internal unity, coop-
eration and unity of the nation is the guarantee of its
existence and preservation of the people. The past
and the history of the nation can be recognized from
this principle. That is,"unity, conscience, honor,
brotherhood" is considered as the main socio-polit-
ical position. There are many definitions and rules
about "conscience" in the ethical literature.

For example, the National Encyclopedia of Ka-
zakhstan describes this concept as: "conscience, dis-
honor is the human moral quality measure, a moral
category that reflects a person's sense of responsibil-
ity for his actions and intentions, and the ability of
a person to judge himself from the point of view of

conscience" (Nysanbayev, 1999: 394). Seneca, for
example, refers to "conscience" as our inner voice,
which, depending on the moral criteria, constitutes
our behaviors. The Stoics, that is, the thinkers of the
city of Stoya, equate this concept with the power that
protects man. In religious cognition, it is considered
as Morality in a person (Rosenko, 1998: 121). In the
hadiths of the Prophet Muhammad, there is an opin-
ion sounds like "whoever has no shame has no faith"
(Bulutai, 2000: 130). The well-known philosopher
Hegel assessed “conscience” as a process of inter-
nal determination of good, while the philosopher J.
P. Sartre evaluates it as a person's own response to
the pressure of public demands (Huseynov, Irrlitz,
2000: 59). The notions of honor and virtue have
been already defined in Modern Western ethics. The
first one is related to adapting to values recognized
from the outside, and the second one is related to
self-education of a person.

In the system of traditional ethics of the Kazakh
people, the concept of "conscience" is highly valued.
One of the main qualities of virtue is to be honest to
the conscience. This is explained in the Folk prov-
erb as: "Let my property be the charity in the way
of my soul, let my soul be the charity in the way of
my conscience" or “Whoever has shame has faith”.
Hakim Abai devides conscience into two: shame of
ignorance and real shame. The shame of ignorance
is as the shame of a narrow-minded, shallow-mind-
ed person for something that really is not shaming,
just as a young child is ashamed even to say a word,
while real shame is rooted from acts which are inap-
propriate for religious and moral rules, unconscious.
This quality can be found from a conscious person
(Kunanbaiuly, 1993: 179).

All the concepts of virtue are gathered among
the “Ar ilimi” (The doctrine of Conscience). The
one who is honorable, he is faithful, virtue and in-
telligence. Conscience man — mentioned in Sha-
karim — is tha one who deeply understands virtu-
ous and wicked, whose words responds his actions,
righteous and honorable man. In his opinion, the
four paths leading to spirituality: work, art, general
knowledge, the doctrine of conscience (Kudaiber-
diuly, 1991: 62). The latter is the root of morality.

Conclusion

A "virtuous" person is based on the criterion of
observance of universal moral and spiritual values
and the principles of the ancestral traditions of the
people, which occupy a central place in the nomadic
worldview. Therefore, the personalism of respect for
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each is the folk spirit encouragement, to make him
feel that he is a magnificent representative of the Tur-
kic people. In this case, during the transition to per-
sonality, one can only improve himself without any
support of parents or any siblings. He is always faced
with high demands of nomads with freely lifestyle in
the steppe, an ambitious spirit, and energetic.

Throughout the history of the development of
the national spiritual world, continuous morality is
always visible in every moment of educational ritu-
als and ways of living, despite the fact that it is not
specially scientifically systematized, and it is known
from the point of view of oriental rationalism even
without special scientific systematization.

The material world is temporary, and spiritual-
ity is eternal. While spirituality is related to human
virtue, the materialistic world is worldly belongings.
Therefore, Abai Kunanbayuly teaches: if "mine"
dies, let him die, do not grieve for him, think about
what spiritual heritage you can leave to the next gen-
eration, in a word, be a citizen, a person, not a pen.
Therefore, Abai Kunanbayuly teaches: “don't be sad
about if "mine" dies, just let it so, think about what
spiritual legacy you are leaving to the upcoming
generation, briefly, be a citizen, a human but not a
slave. And Zh. Aimautov mentioned: "the ultimate
goal of education is to give the power that contrib-

utes to the convenience of a person around nature
and society", and the well-known Turkic poet M.
Zhumabayev: "child education means upbringing
a person who is able to deal with the environment
intelligently and methodically. To educate a person
who stands for solving life important issues, who
sacrifices on the path of honesty, and in short, who
can be a necessary member of the human world. In
order to make a child such a person, the educator
should spend all his strength and knowledge and be
able to teach without getting tired".

In conclusion, the concept of a virtuous person
in the heritage of Al-Farabi and Turkic Scholars, it
is necessary to mention such humane qualities as
friendly, strict on enemies, loyal to his friends and
etc. Due to these features, our nation respected the
people and turned their bravery into a legend who
defended the country.
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ADSCTYPAI MCAAM XKOHE OHbIH KOfAMHbIH YATTbIK
BIPETEMAITIHIH UHTETPALUMSAADBIK XKOHE AEBUHTEIPALIUSIADBIK
YAEPICTEPIHIH AMHAMUKACBIHA SCEPI

Makanaaa OTaHABIK, FaAbIMAAPAbIH 3epTTeyAepiHiH HeridiHae Ka3akcTaH TapuxbIHAAFbl MCAQMHbIH,
AaMy TEHAEHLIMSCbIHA CapanTama >acCaAbil, OHbIH, KOFaMHbIH, YATTbIK, OipereAiriHiH MHTerpaumsAbIk,
JKOHE  AE3MHTErpauMsAbIK, YpAICTEPiHE acep eTy >XOAAApPbl MEH  TaCiAAepi, AaMy AMHAMMKAChI
3epTTeneAi. ABTOpAAp MCAAM AiHHIH Ka3ak, KOFamMblHAAFbl MopTebeciHe LbIHalbl XKarAaibl MEH POAiHE
Gara 6epe OTbIPbIN, Ka3ipri AiHM XKaraanAa OpPbIH aAFaH CasiCMA@HFaH MCAAMHbIH, TEPIC CaAAapPbIHbIH,
MBHIH allly MakCaTblH KOSAbl. 3epTTyA€ PaAMKaAAbl MCAAMABIK  YAbIMAAPABIH, MAEOAOTUSIABIK,
Heri3i KasakcCTaHHbIH YATTbIK, KayincCi3AiriHe, KoOfamaarbl 3THOCAPAAbIK, >K8He KOHeccusiapablk,
TYPaKTbIAbIKKA Kepi ocepi TaAKblAQHbIM, pyXaHW TipeK PeTiHAE ASCTYPAI MCAAMAbI KaHFbIPTYAbIH
Herisri TeHAEHUMIAAPbIHA capanTamMa >KacaAaAbl. MakaAaHblH 8AICHAMAAbIK, HEri3iH CaAbICTbIPMaAbI-
Tapuxun, (HEHOMEHOAOTUSABIK, >KYMEeAIK 8AicTep KypanAbl. AMAAEKTUKAAbIK MPUHLMII Heri3iHae
Kay3aAbAl TaAAQy XXKOHE DAEYMETTIK aHaAMTMKA CUSIKTbl BAICTEP KOAAAHbIAABIL. KOpbITbIHAbIAAK KeAe,
aBTopAap KasakcTaHAaFbl MEMAEKETTIH 3aMblPAbIAbIK, CasiCaTblH >KY3€ere acblpyAa TOAEPAHTTbIAbIK,
MeH AiHW TaFaTTbIAbIKTbl OPHATYAQ, YATAPAAbIK >KoHE AiHapaAblK, KEAICIMAI KOAAAYAQ XKoHE AiH MeH
YAT MoCEAECIHE KaTbICTbl KaKTbIFbICTAPABIH aAAbIH AaAyAd KOFaMHbIH —pyXaHu Tiperi 60Ay ASCTYPAI
WUCAAQMHbIH, MIHAETI Aen TY>XKbIPbIM >KacamAbl. MakKaAaHblH FbIAbIMU TY>XKbIPbIMAQPbl MEMAEKETTIK
OarpapAaManapAa, KOFaMHbIH pyxXaHM CaAaAapbiH  KETIAAIPYAE MEMAEKETTIK  KbI3METKepAep,
3epTTeyLliAep MEeH OKbITYLLIbIAAP, AIHTAHYAbI 3€PTTEY MEH OKbITY GapbICbIHAQ MaiAAAQHA aAAAb.

Ty¥iiH ce3Aep: ASCTYPAI MCAAM, YATTbIK, BiperenaAik, Kasak, KoFambl, AYHUETaHbIM, CAAT-ASCTYP.
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Traditional islam and its impact on the dynamics of integration and
disintegration processes of the national identity of society

Based on the research of domestic scientists, the article analyzes the development trends of Islam in
the history of Kazakhstan, studies the ways and means of its influence on the integration and disintegra-
tion processes of national identity and the dynamics of society development. The authors aim to reveal
the essence of the negative consequences of politicized Islam that took place in modern religious condi-
tions, evaluating the status, true position and role of Islam in Kazakh society. The research examines
the negative impact of the ideological basis of radical Islamic organizations on the national security of
Kazakhstan, interethnic and interfaith stability in society, and also analyzes the main trends in the mo-
dernization of traditional Islam as the spiritual pillar of society. The methodological basis of the article
is the comparative-historical, phenomenological, systemic methods. Based on the dialectical principle,
methods such as causal analysis and social analytics were used. In conclusion, the authors come to the
conclusion that the duty of traditional Islam is to be the spiritual support of society in the implementa-
tion of the secular policy of the state in Kazakhstan, to form tolerance and religious tolerance, to support
interethnic and interreligious harmony, as well as to prevent conflicts related to religion and nationality.
The scientific conclusions of the article can be used by civil servants, researchers and teachers in the
process of studying and teaching religious studies according to state programs, improving the spiritual
sphere of society.

Keywords: traditional Islam, national identity, Kazakh society, worldview, traditions.
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TpaAMLMOHHBIN UCAAM M €r0 BAMSIHME HA AMHAMMKY MHTErPaLMOHHbBIX M A€3UHTErpaLMOHHbIX
NpoLLeCCOB HALMOHAALHOM MAEHTUYHOCTH 06LLLeCTBA

B cTatbe Ha oCHOBe MCCAEAOBaHWUI OTEUYECTBEHHBIX YUYEHbIX NMPOBOAMTCS aHAAM3 TEHAEHLIMIA pa3-
BMTUS MCAaMa B McTopum KasaxcraHa, M3y4datoTcsl MyTn 1 crnocobbl ero BAUSIHWUS Ha MHTErpaumoHHble 1
AE3UMHTErpaLmMoHHble MPOLECChl HALMOHAABHOM MAEHTUUHOCTM M AMHaMMKa Pa3BMTUS o0WecTBa. AB-
TOPbI CTaBAT LeAb PACKPbITb CYLLHOCTb HEraTUBHbLIX MOCAEACTBMIN MOAUTU3MPOBAHHOIO MCAAMa, UMEB-
LIero MecTo B COBPEMEHHbIX PEAUITUO3HBIX YCAOBMAX, OLEHMBAY CTAaTyC, UCTUHHOE MOAOXKEHME U POAb
MCAaMa B Ka3axCKom obuiecTse. B McCcAeAOBaHMM paccMaTpMBaeTCs HEeraTMBHOE BAMSIHME MAEOAOTM-
YEeCKOM OCHOBbI PaAMKaAbHbIX MCAAMCKMX OpraHM3aumii Ha HaumMoHaAbHYyl0 Ge3ornacHocTb Kasaxcra-
Ha, MEXX3THUYECKYIO M MEXKOH(ECCMOHAAbHYIO CTaBUABHOCTb B OOLLECTBE, a Tak)Ke aHaAM3UPYIOTCS
OCHOBHbI€ TEHAEHLMN MOAEPHM3ALIMM TPAAMLMOHHOIO MCAaMa KakK AYXOBHOM OMopbl obuiectsa. Me-
TOAOAOTMYECKYI0 OCHOBY CTaTbM COCTABASIIOT CPABHUTEAbHO-UCTOPUYECKMI, (hEHOMEHOAOIrMYECKNH,
CUCTEMHBIA MeTOoAbl. Ha OCHOBe AMAAeKTMYEeCKOro MpMHUMNA MCMOAb30BAAMCh TaKME METOAbI, Kak
Kay3aAbHbIM aHAaAM3 M COLMAAbHasl aHaAMTMKA. B 3akAloueHMe aBTOpbl MPUXOAST K BbIBOAY, UTO 06s-
3aHHOCTb TPAAMLIMOHHOIO MCAaMa — BbITb AYXOBHOM OMOpoM 06LEeCTBa B peaAm3aumm CBETCKOM Mo-
AMTUKM rocypapcTBa B KasaxcraHe, hopMmpoBaTb TEPNMMOCTb Y PEAMTUO3HYIO TOAEPAHTHOCTb, MOA-
AEP>KMBATb MEXKHALMOHAABHOE 1 MEXXPEAUTMO3HOE COrAACKE, a Tak>Ke NMPeAOTBpaLLeHe KOHPAMKTOB,
CBSI3aHHbIX C PEAMIMEN M HALUMOHAAbHOCTbIO. HayuHble BbIBOAbI CTaTbM MOMYT OblTb MCMOAb30BaHbI
roCyAQPCTBEHHbIMU CAYXALLMMM, MCCAEAOBATEASIMU M MeAaroraMmm B Mpouecce M3y4yeHus U npeno-
AQBaHMS PEAMTMOBEAEHMS MO FOCYAAPCTBEHHbIM MPOrpaMMaM, COBEPLLIEHCTBOBAHUIO AYXOBHOM chepbl

obuecTsa.

KAloueBble CAOBa: TPAAMUMOHHDBIA MCAAM, HAUMOHAAbHAs MAEHTMUYHOCTb, Kasaxckoe OOLecTBo,

MMPOBO33peHne, TpaaAnLunn.

Kipicne

JliH KoraM Jien aTajaThlH ajblll OpPTraHU3MHIH
’KaHBIH PYXTaH/IBIPAThIH, MiHE3-KYJIKBIH TY3€TI, a1a-
MU >KayalKepIIUIriH apTThIpaTblH PyXaHd a3bIK-
TapaplH Oipi peTiHme KbI3MeT kepceremi. Kazipri
KOFaMJIBIK KaTbIHACTApIarbl TYPJi HCsUIap MEH
JYHUETAHBIMIBIK OaFrbITTap YCHIHBUIBII XKaTKaH Ke-
3eHJe agaMIapra ©3iHiH OarbIThIH aHBIKTAy KUBIHFA
corynma. OFaH Koca, KOFaMIaFbl MCIAMHBIH OpPHBI-
Ha OalIaHBICTBl KENiCIEYIILTIKTEp, I9CTYPIIi eMec
JIHA aFBIMIApABIH KbI3METiHEe OaMIaHBICTHI XaJIBIK
MeH MEMJIEKETTIH OpTaK MO3MLHUSACHIHBIH OOIMaybl
Ol A€ MICHIIMETeH Mocelelep i Kol eKeHIITIH
OIIEN el

Kazakcranmarel OapiblK MiHH OipiIeCTIKTepIiH
KBI3MET €Ty IieHOepiepi Oenriiai mopexene a3ip-
neHal. bipak emimizge DocTypii Jen eCenTeNleTiH
ucliaM AiHHIH MopTeOeci, «OHBIH KOFaM eMipiHJeri
IIBIHAWEI KaFJaibl MEH poji, SFHU iHHIH KO-
FAMHBIH OJICYMETTIK-CasCH, pPyXaHH cajajapblHa
THTI3ep OocepiHiH MopTedeci, KEeHICTIrl »XoHe Iime-
Kapalapbl Kazipre JeiiH aHblkTanMmaraH. Ocsbl
enimizeri Oenrici3mik, ocipece OHBIH TEpic caima-
P eniMizzeri Ka3ipri AiHW Karjaiia OpblH alFaH

JKaHa TeHISHIHsUIapFa OaiiIaHBICTHI aHBIK Ta AHKbIH
aHrapbulyma. by, opuHe, acipece JiH MeH IiHU
CaHaHBIH KYIIK TYFbI3aThIH JiHH-PYXaHU HOpMa-
Japbl MEH JIOTMajiapblHa HETI3JENIIeH XaHa JiHH
arpIMIap MeH OarbITTapra OaitmaHbicThDy (baiiTe-
HOBa, 2007). XKubipMma KbUIFa )KYBIK YaKbIT ©TCE 1€
OCBI MacCeJle IIENIIMIH TOJBIK TallKaH JKOK.

Bi3miH Kem YJITTHI %oHE KOMKOH(ECCHOHAII b
eTiMi3AiH ucaM imiMiae 0eT OYpyBI TEK TEOPHUSITBIK
KBI3BIFYIIBUIBIK €MEC, MPAKTHUKAJIBIK KaKEeTTLIIK
eKkeHi MoUbIHaaNbI oThIp. Mcmam Ka3zakcTaHHBIH
JKEPTUIIKTI Ka3aK XaJIKbl MEH 0acKa J1a TYpiK Tiiaec
XaJNBIKTAPABIH PyXaHHW, TapUXH KOHE MOJICHH
MypanapblHeIH Oip Oeiirine aiHanabl. Kasipri
JKarjaiia uciaM Typaibl, OHBIH KYHIBUIBIKTAPHI
Typajsl dp TYpJi XajiFaH Ke3KapacTapIblH 00-
Tysl KOFaMJIBIK CaHaja, ocipece IKacTapIblH
caHacblHIa TyciHOeymmik (keiime OesceHmi
KapChUIBIK) Tyablpansl. COHIBIKTaH Ja ISCTYPIIi
ucjaaM JiHIHIH KOFaMHBIH YITTBIK Oipereimirinin
WHTETPALHSIIBIK XKOHE JIe3UHTETPAIUSITBIK
yAepicTepiHiH JIMHAMUKAChIHA OCEPIH 3epTTell,
op Ke3eH caiiblH Oara Oepim OTBIpY KOFaM YIIiH
Jle, MEMJIEKeT YIIiH JIe MaHBI3Ibl Maceje Jell
Oinemis.
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TakpIpBINTHI TAHAAYABI I9iieKTeY KIHE MAK-
car-miHaerTepi

JKanmer Ka3akTapAbIH UCIaM AiHIHIH aKUIaChlH
KaObUIAaybIHBIH ©31HIIK SPEKIIEIri Typajbl COHFbI
KBUIIAphl TONBIK 0achUTBIT IIBIKKaH Moamthyp
Kycin KeneitynpiabiH 20 TOMABIK IIBIFapMaiiap
JKUHAFBIHAFbI ONIIBUIIBIH MCIaMIBIK UMaH MIapT-
TapbIHBIH Ka3aK KOFaMbIHJIAFbl MOPAJJIBIK KapbIM-
KaThIHACTapJaFbl KepiHiciH OaramaraH Ke3Ka-
pactapel ere KyHAbl. Momthyp XKycinTiy agiHre
KaTBICTHI OWNapbIlHaH 0i3 Ka3ipri «PyxaHu >xaH-
FRIpY» OaFJapiaMachblHBIH HETi3Ti TajanTapbiHa
skayan anambi3. Ocsl Typrbiaa MK, KeneityibiHbIH
20 TOMIBIK IIIBIFApMajap *KUHAFbl UCIAMIBIK JIIHH
KYHIBUTBIKTAPJBIH Ka3aK JKEPiHJe KaJBITACYHI,
JiH MEH J9cTYp cabaKTacThIFBIH 3€PTTEYAIH TEOPH-
SICHI OOJIaIbI.

M.C. OpbiHOCKOBTBIH «I€HE3UC PEeIUTHO3HO-
ctu B Kazaxcrane» enHOeri jkanmbl Ka3aKTapIbIH
JUHU KYHIBUIBIKTAPBIHBIH KAJIBINTACy ABOJIOIMS-
CBIH 3epTTeyle Ka3aKCTaHIBIK FHUIBIM/IA KaHa KOI
aliThl. ABTOp TEK UCIAMIIBIK CYHUT aFbIMBbI IYPBIC
JIeN KaJBINTACHIT KalFaH TiKip FRUIBIMIA €XeNTi
Ka3aKTapJblH PyXaHU JYHUETAHBIMBIH TEPEH 3€pT-
Teyre O6erer OONABI, JeTeH O31HIIK QIIOCO(USITBIK
TY>KBIPBIM XKacaipl.

A. K. MymuHOBTBIH «XaHaduTckuii Ma3xad B
ucropuu Llearpansuoit Asum» xoHe C. 3UMaHOB,
H. Oceporrepnin «Kazak omeT-FyphIll 3aHIapbiHA
LIAPUFATTBIH ocepi» EHOEKTepi HCIaMHBIH JKep-
TUTIKTI MONIEHW JSCTYPJIEPMEH KOIFACHIPIBIK Ka-
pPBIM-KAaThIHACKI, OHBIH ayMaKTaFbl KOITHACUIII
STHUKAIBIK KypaMmJapra, 3KOHOMHKA, MOJICHHET,
JOCTYp MEH HaHbIM-ceHiMmuepre OeHimuenyi Kep-
CETIIreH.

On-Dapadu ateiaaarsl Kas Y'Y raneiMaapeiHbIH
YKBeIMABIK eHOekTepi «Kazakcranmarel miHIep»
kitabbt MeH «Kasipri Kazakcranmarel mocTypii
niHgep: KoH(peccHsapalblK KeliciM» MOHOTpa-
¢usceiHna KaszakcTaHmarbl VATTBIK JKOHE JIiHU
KaTBIHACTAP/BI JKETUTIIPYAETi MOCTYPIi WCITaMHBIH
peJiHe O3UTHBTI Oara Oepineni.

KP BFM FK ®unocodus, cascarrany xoHe
JiHTaHy MHCTUTYTHIHBIH FhutbiMu Keneci Oacmara
yChIHFaH «Pennrro3Hble KOHBEPCHH B TOCTCEKY-
JSTHOM  oOImecTBe. (OMBIT (PEeHOMEHOIOTHYECKON
PEKOHCTPYKITUH)», «MoJenn uciamMckoro oopaso-
BaHUS B MOCTCEKYJISPHOM OOIIECTBE: €Bpa3UNCKUC
U eBporelickue TpeHap», «KaszakcraHmarbl AiHH
OiperelTiKTIH MHKJIFO3UBTUTITT MEH SKCKJTFO3UBTLIIT]
Macenenepi», «Pomp penmurun B KyNBTYPHOM H
COLMAJIbHO-TIONIMTUYECKOM  pa3BuTuu  Kazaxcra-
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Ha» aTThl YKBIMABIK MOHOTpadusIapblHAa Ka3ak
XaNKBIHBIH pyXaHHU SNEMIHJAET1 TYPKUTK IoyipAeH
JOCTYp  JKaJIFACTBIFBIH  CakKTaFraH, HMCIaMHBIH
OpKEHHUET YIrijepl o31HAIK pyXaHu Ka3blHa peTiHae
KapacThIpabl.

A. T. KocuueHkoHBIH «Peaurusi: CylHOCTb
W aKTyaJbHbIE MpoOieMbl», «Bo3MoxHOCTH pe-
JUTUM B CHWKCHUM YPOBHS BBI30BOB M yIpO3 CO-
BpeMeHHOCTH», E.A. OmnrapoBtelH Kazax wmo-
JIEeHNeTI MeH WciaM KyHAbUIbIKTapbl, Kaiipar
YKonnpibatiynmeiabiH «JliH Mer nin», K. 3aroBTeig
«Kazakcran PecmyOnukacbiHIarbl MEMIICKETTIK-
KoH(ecCOHANBABIK KaTeiHacTap», b. Carepmm-
HOBTBIH «JVcmaM ¢GoOHsICHl JKOHE CTEPEOTHITEP»
eHOEeKTepiHAe MCIaMHBIH IOCTYpMi JiH peTiHAeri
QNIeMJIIK casicaTTarbl OpPHBIHBI, Kasipri >kahanmany
Ke3lHJeri  Kayim-karepiiepre  Kapchl  Kypeci,
KOFAMHBIH DPYXaHH OMIpiHAETI pejli JKOHE IiHU
OYHUETaHBIM MEH HCIaMo(oOus KYObUTBICBIHBIH
TapUXH XKOHE 3aMaHay! TYPFHICBIHAH TAIKbUIAHAIBL.

Fapudponma  Ecimuig  «/liH  epkeHHETI»,
H. JI. CefitaxmeroBaHbIH «XaHahUTCKUN Ma3zxad
KakK MyTh K OUAJOTy: PEKOHCTPYKTUBHAsI T€PMEHB-
THKa» Makajanapbl Ka3zakcraHmarsl UciaM JTiHIHIH
WITTBIK OipiKTi HBIFAHTy#arbl pejiiHe MO3UTHUBTI
Oara Oepei.

A. CaOpunniH  «Pamukancel3aanabIpyabIH
TEOJIOTHSUIBIK HappaTuBTepi», «JlecTpykTuBTi mi-
HU aFbIMHBIH YCTaHYIIBUIAPBIH JOCTYPMi KYHIBI-
TpIKTapra OeifiMaeyre jKOHE OHAITYFa KaTBICTBI»
oNiCTEMENIK KypanJapAarsl FBUIBIMHA TY)KBIPBIMAAP
3epTTEeyiMi3e KOWBUIFAaH MakKcaT IeH MIiHIETTEpIi
HIenryae TeOpHusIbIK Herizaep oepai.

FeribimMu 3epTTey dnicHaMachl

3epTTeyaiH 9iCHAMANBIK HETi3l KeTepilreH
MOoceJieNep EPEeKIIeITIKTepIMEH KoHE 3ePTTEY MOHIH,
KOUBIIFaH MIHJCTTEP/li aHBIKTAyMEH OailIaHBICTHI
OOJIIBI.

Hcnam AiHiHIH 9p TYPJi YakbIT Ke3eHAepiHIeri
JIaMYbIH, 9p TYpJi JiHA YCTaHBIMAAPAbI CaJbICThI-
pyla CcalbICTHIPMABI-TAPUXHU JJIIC, UCITAMHBIH KO-
FaMJIaFbl, MEMJICKETTET], CasCaTTarbl, XaJlbIKapajiblK
KaThIHACTApJaFbl HMHTETpaIlysl YIepiCTepiHe ocep
€Ty 9JIeyeTiH aHbIKTayJa (EeHOMEHOIOTHSIIBIK 9/IiC
KOJIJTAaHBUIJIBL.

TaHBIMHBIH OOBEKTHUBTIIITNHIH JHAJTEKTUKAIBIK,
MIPUHIIMII HETi31H/e Ka3aK XaJKbIHBIH JiHH YCTa-
HBIMJIAPBIHBIH Ma3MYHbI MEH MOH[I CHIIaTTama-
mapel ambuianel. JKy#enik ofic Ka3zak pyXaHH Mo-
JIEHUETiHIH aMy YAEpiCiHAEeT! iIIKi dKoHE CBIPTKbI
OaiinaHpicTapra OOBEKTUBTI cHUMNAarTama oOepyre,



K. Bopbacosa xaHe T.0.

WITTBIK PyXaHU KEHICTIKTI KypyZnarbl opTypii Qak-
TOpJAPIbIH ©3apa OalIaHBICBIH KOPCEeTyre MyM-
KiHgik Oepeni. CoHBIMEH Karap, STHOMOJCHU
YCTaHBIMIAP/bIH, 3THOKOH(ECCHSUIBIK KaThIHAC-
TapIblH TPaHC(HOPMAIMSICHIHBIH —JJICyMETTIK-Mo-
JIEHW EPEKIIESTKTEPiH amaThliH Kay3ajdbdl Tanmay
JKOHE QNIEYMETTIK aHAMTHKA CHSKTBI dficTep KO-
JAHBIIIEL.

Heri3sri 0oJ1im

Hoctypni wcnam Typansl €63 KO3Fap alijibIH-
na 013 IocTYp YFBIMBIHBIHBIH MOHIH allblll ajTyJbl
xkoeH Kepmik. Jloctyp «Oenrinmi Oip YJITTHIH HeMe-
ce XaJbIKTBIH YpIaKTaH ypHakka Oepisinm oTwpa-
TBIH, TAPUXU KAIBINTACKAH, OJAPJBIH OJIEYMETTIK
OpTachIHJA Y3aK YaKbIT OOMBI CaKTaJbIl OTHIPFaH
QJNIEYMETTIK-MOJICHH  KYHJIIBIIBIKTAD  YKHBIHTBIFBI
( buexenos, Canpipoa, 2007). «acTyp Kasipri
HaKTBl KBI3MET >KyHeciHae OYpBIHFhI 3aMaHHBIH
YaKbIT CBIHBIHAH OTKEH PyXaHHW HYCKanapasl KaiTa
TYJETYIi KaMTaMachl3 €Tei, SFHU OJ1 OCHI IaKIICH
Ooyap IIAKTBl OTKEH IMIaKNeH OalIaHBICTHIPHII,
KYHJBUTBIKTapMeH Heri3aei . Tap maranama goctyp
MEMJICKET HYCKAYbIHCHI3 ©31HEH 031 TIpIILIiK €TeTiH
KYHABUIBIKTAp XkyHeci» (FabutoB, AnumrkaHOoBa,
2018: 83). Enai ocel aHbIkTaMara caii Kazakcran
KepiHme maina OofFaH WCIaMHBIH KaHIIAIBIKTHI
JIOCTYPIIi IIHTE aifHAIFaHBIH OHBIH TapUXbIMEH Oaii-
JIAHBICTHIPA KAPaCThIPAUBIK.

benrimi  ranmeim A, MymunoB on-Kadasu
HIpIFapManapbiHa cyiiene oteipein Opra Asusiia
¢UhTBIH FBUIBIMH JSCTYPi OONFaHBIH >KOHE OCHI
aiiMakTapga Xanpu MazhaOBIHBIH KaJIBIITACybI
MEH TapajyblHa yiec KockaH 221 ¢axux OonraHbIH
aHbIKTaFaH. AKMaparTapisl 3eprTey apKbuiel Opra
Azusgarsl XaHaQWIBIK MEKTENTEPHiH TapUXbIH
ymr xe3eHre Oenemi. bipiami (3-4 xone 9-10 fr.)
QNIeyMETTIK-casich  OCJICEH[UTIK Ke3€Hi; eKiHIIi
FBUTBIMH KBI3METTIH epkeHaey (5-9 racelp Oachl
/ 7-12 ¥r.) ke3eHi; yminmn keseHmi (7-9/13-15
Fr.) OimiM Oepy ’koHE OKBITY KbI3METIMEH Oaiina-
HBICTBIpaApl. YniHmi ke3eHae Yisl CemkykTep
FaceIpplHaH OacTam Oyl alMaKTBIH CYHHTTIK
KEHICTIKKe aiHaldyblHAa TYPKi OacIublIapbIHBIH
pem kymTi OonraH. JKammbel casch, OJIEyMETTIK
KYIAbIpay KaFaainapblHia XaHagurrep OenceHmi
TYpJI€ aFrapTYUIBUTBIK KBI3METTi (OKYJIBIKTap Kazy,
OKBITY) J>KaHIAHIBIPHIN OTbIpFaH. OcCbl Ke3eHe
niHu OimiM OepydiH CYHHHUTIK Kykeci (Mexmpe-
ce) mecTyp Oomblnm KajblmrackaH. bym mactypai
OpPTYpIi alMakTHIH Oacka Ma CyHHUTTIK Ma3xad-
Tapbl KaObuimaraH. [loctypnmi  okyile asmaraH

e3repicrepmer 20 FacwhIpibIH OachlHA JEHiH Kaj-
rackaH. Oprta A3usjiarbl WciIaM TapUXbIH 3epPTTEY
HCJIAMHBIH aiiMaKTBIK OpMaiapbIHbIH KaJIBIITACYBI
JKOHE OJIAPJIBIH JKANIbl WCJIAMJBIK TPHHIUITEP-
MEH YHEMi e3apa opeKeTTecylepi, HCIaMHBIH
KYpHAeIi HACONOTHSUIBIK KYWe PEeTiHAeTi KbI3METiH
Tycinyre MyMkiHgik Oepeni (Mymmuuos, 2015:
253-255). Ocwr oiiget Agam Acanbionty «Mciaam
Ma3xa0Tapbl TAPUXbD» OKY KypajblHAa Aa alTalbl.
Fanmpim Ma3zxaOTtapasiH maiima OOysIHA ocep €T-
KeH KenTereH cebenTep Oap CSKEHIH IONeIIehi.
Onapasia 0acTanmKBICH JKEKe TYJIFa MEH KOFaMIaFbl
anaM (pakTopsl ekeHiH aran eteai. Keneci aneymerTik
OOJIMBIC, CasiCi OKHFallap, KOHE OPKECHHUETTEpP KO-
HE MOJCHHETTEp BIKMaNbl, TIHM MOTIHAEp, HCIaM
TYCIHITIH/IETI 9p TYpJi IiH YFBIMAAPHI, KAPCHUIBIKTHI
JH YFBIMBI, aKbUIIbI Oaclibl €TETiH JIiH YFBIMEI,
JACTYPJTi AiH TYCIHITI, casCHU-XapU3MaTTHIK JIHJEepre
HeTi3[eNTeH IiH TYCiHIr, KOFaMHaH OKIIaylnaHy AiH
TYCIHITiH KOCapI.

ABTOp JocTypiti JiHre OaiIaHBICTBI TY KBIPHIM
KacayJia OChbl MOCEJIeHI TepeH 3epTTEreH HCIaM-
tanymsiHbH (KyTnsr, 2000: 50) enOerine sxyrinei.
Wcnam mini TYCIHITIHAC TOCTYPIi MiHHIH alphIKIIa
eKiNAepi — XaIuc KaKTayIblIapsl peTinae moduus,
MOJIMKHS, XaHOANmuA XOHE 3aXHupusi OarbITTapbIH
eKxinaepi Ooneil TaObULABL. XagucUIiiep MYCBHUI-
MaHJIapbIH KOFaMJIBIK OMipJie BIIbIpayJlaH, TYCIiH-
OCyLIiNiKTeH KYTKapy VIOiH, «OJIEyMETTiK eMip
Harel3 waeanra aiiHamran X3. [laiitrambap 3ama-
HBIHA Kapai Oedimzern, aybI30ipIIiiKk meH OipTy-
TacTBIK, Ce3IMJIep/i caHaiapeiHa Oepik CiHIpY YIIH
kacuerti Kypan Kopimmen karap, TyiTkinai mpo-
OnemanapaaH KyJIaH-Ta3a albIFyIbIH JKOJIBI Xa3ipeT
[NafiraMOapbIMBI3IBIH XaquCcTepi MEH mairambap
KO31H KepreH caxabanap/blH, )KoHEe O1aH KeiiH Kel-
reH TaOuFUHACPIIH CO3AepiHIe )KaTKaHbIHA UMaHAal
CEeHE OTBIPHII, XagucTep i 6ip apHaFra TOFBICTHIPHIT,
TaKpIpBIITApBIHA ~ Kapail  KiacuuKauusiaraf,
JKaImblIail 03 Ke3KapacTapblH THaiiFaMOapiIbIH Xa-
JMCTepiHe HETI3ereH, COJl XaaucTepAeH Oip el
aXbpIpamayFra IakeIpFaH xkoHe KypaH MeH xamucteH
anmaK KaHpaiina ga Oip KesKapacThl YCTaHyAaH
Y3UImi-KeCUTi cCaKTaHABIPFaH KOHE OHIAl Kajgamra
OapraHzapApl KaTaH ChIHFa anfaH KOHLECMIUSHBIH
HBICAHACHI OOJIIBI.

Mine ocetaiiiia, CyHHET, CanT-AdCTYp, bakpiT
FACBIPBI, CIIKTEYIIUTIK (TaKIuI), KaHAIIBUIIBIK
(Ounrar), HamaHABIK (KAXWIHST), CYHHET XaJKbl
(oxyi CYHHET) CeKUImI YFBIMIAP TOTMAaTHUKAJBIK
JOCTYpIi IiH TYCiHIriHIH OacThl Oenrijepi OOIBI.
by aray «miH nereHimi3 canT JocTypaeH Kypaiaabhy
nereH ypanra aiHanapl. CyHHET oHE IOCTYpPIi
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OoiibIHa JKUHAKTaFaH JAiH MEH eMipiiK Ke3KapacTap
ochel OarprTTa mamelin KeTiaal. COHBIH HOTHXKECIHIE
JIOTaMaTUKAJIBIK JOCTYpAl MiH TYCiHIriHIEe bakbIT
FACBIPBIHBIH ~ VJIBIKTAJIyBl, QJFAIlKel YII OYbIH
MYCBUIMaH YpHaKTapIblH Ke3KapacTapbl MCH
MiKipIepiHiH ScneTTenyi, CYHHET TeH JACTYpIi JiH
XKOHE OMIpIIK Ke3KapacTap, O6TeH Ke3KapacTapra
Kapchl NYINMAHABIK;, KoJlaM MEH Tojcamara TyOi-
piMEH Kapchl IIBIFYy; aHAIIBUIABIKKA JKOHE JKa-
cammasibIKKa JereH KapChbUIbIK; apaOIIbUIIbIK,
a3aTThIK, 0OCTaH/IBIK TYpalbl MalbIMAyIap, AHKBIH
Jla HaKThl jKopamajjapra, OojbKaMaapra Kapchl
IIBIFY, OHEP MEH MY3bIKara OH Ke30eH Kapamay, ¢a-
HATH3MIE, IIIEKTEH THIC JIHAaPJIbIKKA CaJIbIHY, 0acka
OJIETTI JKaT caHay, JOTMaTH3M, ©3T¢Hi ETTETy )KOHE
QNIEeKIMIl KOMipIIep/liH CaHaThIHA KOCY; 9p Typii
Ke3KapacTap MEH TYCIHIKTepre Te31MCi3iK TaHBITY,
Tic Kaiipay, abCOJFOTTI aKHUKaT TYCIHIT1 CHUSIKTHI 6a-
CTBI-0acThl epekienikTepi 6ap» (Acansiory, 2011:
17-18).

«Hcnam nini cal FaceIpnapaan 0epi MEMIICKETTiH
Tiperi peTiHe aKblI MEH MapacaTThIH, O3BIK FEUIBIM
MEH YJIBI OPKEHUETTIH, MOJICHUET TICH TaTyJIbIKThIH
TIiHI KBI3METIH aTKaphIT Keneni. Ata-6adamapbiMbI3
TaHJaFraH YIIbI KON Kail ke3ne Je enji Oipiik meH
BIHTBIMAKKa IIaKbIPBIN, TOpOHME MeH eHerere Oa-
ctaapl. CaaThIMBI3Fa CIHIM, JOCTYPiMi3Tre aHaJIb.
Ke3 y3ary, mringexaHa, Tycaykecep, CYHIET TOH,
KeNiH Tycipy, OanaHbl KbIPKbIHAH LIBIFApPY CEKii
CaJITTapbIMBI3JIbIH Kal-KaHChICHI Ja MYCBHUIMAHIbIK
TaHBIMMEH 9/ieMi yitnecyne» (epoicomi, 2012: 32).
Cebe0i 6i311iH ara-6abamapbIMbBI3 UCITAMIBIK, LTIMI
epikTi Typae KaObuimaybl OipHelIe FachIpiapra
CO3BUIFaH. 3epTTeyNepi CaNbICThIpa OTHIPHIT Oyl
KE3CHHIH 631HJIIK epeKelIeNlikTepi OONFaHbIH aTHai
ketyre Oonmaiinel. by mocenene FambIMIapabIH
Ke3KapacTapsl op Typsi. AnteiH Opransl O30ek xaH
apanTapaplH KOMETIMeH OachIn anraH ke3ae JKorrb
VIBICHI TOHIPHIUIIIK ceHiMai ycTannmbl. Onapabiy
WciIaM JiHIH KaOsUigaydad Oac TapKaHAapbl YIIiH
O30ekx xaH 120 en OacuIblIapblH ONApIBIH MBIH-
JaFaH JKaKTaylIbUIaphIMEH KOcCa ©JIiM jkKa3achbiHa
keckeH. Ocepinaiima AnteiH OpAaHbIH HCTaMFa Ki-
pyl KOCaNKel CEHIMI TyabIpFaH. Mcmamuabl pecMu
MOWBIHaFaHMEH, XYPEKTepi TOHIPIIUINIKTE Kaya
OepreH HeMece HCJIaM IIaMaHIBIKICH OHE apyak-
tTapra TaObiHYMeH apanaceill keTkeH (['ymunes,
2007; Banuxanos, 1985; bacumos, Kapmeimiesa).

«XY1II rackIpapIy ©3iH/E UCIaM AiHIH KaObLIIay
JKaJmbiFa Oipael cumarka ue 601aManbl, o1 0ipTyTac
eMec OHE YCTIpT JeHreize, OyKapanblK caHa
NeHreinae Kanael. bysl, eH amapIMeH, MCIIaMHBIH
TYPKi XaJlKbIHa TOH ipreni AiH eMmecTirine Oaiina-
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HBICTB. OHBIH KOpILIaFraH OpTara XKoHe MOICHUETKE
Oeliimaenyi 6acka ceHIMIAEPMEH THIFbI3 apaachlll,
oTe y3aK yaKbITKa CO3BULABL. OPTYpJi IiHAEP MEH
HaHBIMIAPABIH KaTap eMip Cypyi cailblll KelreHjae
CHHKpETH3MI€ — OJIap/bIH apajiacybiHa akenni» (be-
ranuaoBa, 2012).

Kene Typkinepmin ucmamapl KaObUIAy bl CasiCH-
SKOHOMMKAJIBIK Ka)KETTIJIKIIEH KOCa, KOFaMHBIH
MOJICHU-PYXaHH JaMybIHA OJI allbUTybIMEH Oaii-
JaHBICTHI 00l By Typaisl ga >KeTKUTIKTI 3epT-
teynep ©Oap. Omnapra opTak Hopce — OYpPBIHFBI
TanThIK YCTaHBIMIAPAAH KETY, Ka3aKTaplblH «KOC
CEHIMi» MeEH IIaMaHJIBIFBI, WCIaM [[iHIHE KapChl
TYpPY 9M€Ti MEH STHHKAJIBIK ©3IHIIK CaHa Typalbl
Te3uc. ABTOpIApIblH KOMIILTIr ©3iHIIK WICHTH-
¢ukamus Kputepuitine cyiiene otbipbin, XVIII-
XIX racelpmapaarbl Ka3akK 3THOCHl MYCBUIMaH
XaJIBIKTAPBIHBIH KaybIMJIACTBIFBIHA KOCHITYhI KEPEK
JIeTI eCenTei .

OTaHIBIK TapuXHAMAIAFBl TYPIKTEPIiH HCIaM-
JaHyBl MOCEJIECIH TYCIHIIpyne KeHEeCTiK (MapKCTiK)
’KOHE TOCTKEHECTIK KOo3KapacTap/blH apachIHIaFbl
KapaMa-KalIbUIBIK TIeH eNieyJli aJllIaKThIK epeKIle
Oalikamanpl. CaHaHBIH OocTaHIbIFBI, Kaszakcranma
JOCTYPJIi JiH PETiHAE UCIAMHBIH KalTa >KaHFbIPYHI,
XaJIBIKApaIBbIK KaThIHACTAPIBIH oCyl uciaamModoOu-
SIHBI )KEHY MEH YJITTBHIK TapuXHama AaFAapbIChIHAH
IIBIFYABIH  O0BEKTHBTI (axtopiapel Oomapl. O
JKaHa 3epTTeyIep MEH JepeKTiK 0a3aHbIH KeHEIoiHe,
a3 3epTTeNreH KHeJi MeXipenepaiH FhUIBIMH
aliHanbpIMFa eHyiHe T.0. »xon amtel (Hyprasuna,
2021).

Kene Ttypkinep ke3eHiHAETi HCIaMHBIH Ka-
aemntacysl  VII-XIII  FF  apaiblfblH  KaMTHBL.
H.C. bakuna TypkijnepaiH HcIaMIOsl — epiKTi
KabpuTmayerH 1043 sxpurmerd kysiame 10000 mra-
TeIp menepi 20000 mamapl KypOaHIBIKKA IIaJFaH
KypOaH alT MepekeciMeH OaitmaHpicThIpansl. Ka-
cnuii eHipi MeH Exin G0ibIH MEKeHeTeH TYPIK Taii-
najxapsl ©3iHIIK MYCBUIMAaHIBIK TYPKI MOJIEHHETIH
kaneimracteipran (bakuna, 20006).

Kazak xepiH uCIaMIaHIBIPYIABIH OacThl Ke-
3eHi Kapaxan oymeri (X-XI ¥r.) MeH Morommgap
(XIV-XV Fr.) Ke3eHl aransin eTiaeni. McmaMHBIH
Tapainysl AdTbIH OpHaHblH ToyeJci3 MeMJIEKET
peTiHZie HBIFAIOBIHA JKOHE KajalapAblH JaMy-
piHa bIKOan erti. E. OnrapoB JKombl yiwsiceiHA
WCaM MOJCHHUETIHIH TapalyblHa ocep eTKEeH
Herisri O6ec (akTopasl aTam ©TKEH XeH JeN Kasza-
nei: Oipiami MO6H bartyta enOexrepi OoibIHIIA
WCIIaMHBIH TapalyblHa caygarepyiepJiH pesi 30p
6omnmel; exinmrigen Tasy Lleirpic manpiHA XI F.
TYPKUIEPOiH Kelyl «MYCBUIMaHABIK OPKCHUETTI
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TpaHcpOpMaIUsFa YIILIPATTh, TpaHCHOpMaLIHIFa
yIIpIpaFaH YMOETTI1 KBITIIIAK Jajiackl KaHaai ga 6ip
KapChUIBIKCHI3 KaOBULAAWbL;, yHriHmIAeH, [lemri
Kprmmmak xepine ncnamMHBIH TapanybiHa KA. Slc-
cayuIiH pe:ii xoHe cyitan belibappic OMTik eTkeH
MBICBIp enmiMeH JKaH-KaKThl OaiIaHbIC OpHATY
Oomnnel, TeprinmmaeH, JemTi Keimmak namacers-
Jla e3repicke TYCKEH MCIaMHBIH MOJCHH IACTYpi
AnteiH  OpmaHbBIH MEMIIEKETTIK SpiNTecTepiHiH
apacelHIa Oip JeHreiae >BOMIONMSIIAHIBIPAIIBI,
occinmriaen Jemri Keimmak magacelHaa HCIIAMHBIH
TapaidybiHAa 6acKapyIIbl TUHACTUSHBIH POl YIKSH
Ooica, WCIAMABIK MOJICHUET HOPMAaJIapBbIHBIH
CiHICyiHE KanaapablH peiri MaHbI3 6epai (OHFapoB,
2014: 17-19).

Hcnam mini Ka3zakrap apacbiHaa 18 FachIpabIH
asFpIHAA KEH TaparaHbl Oenrim. «MyxaMMenTiH
imimi Exarepuna Il TycelHmA epekiie KoJaiibl
epic anmel. Kykarrapra KaparaHna, 191 COJI Ke3-
Jie Ka3blHa eceOiHeH MENIITTep CaJBIHBIN, MEKTel-
Tep amburran» (Kemxkanues, aynerosa, 1993).
Ochbl Ke3€H/IET1 UCITaMHBIH Koramiarbl opHbiHa 111,
VYonuxaHoB eki Typii Oara Oepren: 1822 KbUIFbI
Maria eKiMeTiHIH KOMETIMEeH aJFallKbl OpKyTTap-
Jla alIbUIBII, MEKTEI MIeH MEIPECeNep e NCITaMIbIK
OiiM OepiNTeHiH jKoHE JIe MAPUFATTHIH TalanTaphl-
MEH KYPMEHUTIHJIEp TYFaH-TYBICTAPBIHBIH apachliH/Ia
KYpMeTi JKOK JIeTI TO3UTHBTI POITiH ’ka3ca, CayaTchl3
MOJIIaNIapbIH 1C-OpPEeKeTI MEH Taria eKIMETiHiH
KBIMBICKBI CacaThblHa KBI3MET €TKEH HCJIaM JiHi
OoamakTa XalbIKThI BIIBIPATyFa arapajbl e Ka-
3anbl (Bammxanos, 1985).

H. Hypra3una Oy MaceneHi nciaaM epkeHUETiHIH
JKaNMBl JaFJapbICBIMEH OalmaHpICThIpraH. «XIX
FACBIPJBIH asFbIHA Kapal MiHW OpTajblK OOJFaH
Opra A3zus Kananapbl Ka3akTap MEH Tarapiap apa-
CBIHJ]a TAMIaKOp MOJJaliap MEH PYXCHI3 WIIaHap
OeifHeciMeH accolMaysIaH Ibl.

Bipringen e3repicrep Opranblk Asus jgana
XaJIBIKTAPBIHBIH QJICYMETTIK-MOJICHH OMIpIHIIE e
OaifkaIel. ©3repicTep/IiH HeTi3Ti CepITiHi KOFaMIBIK
KaTbIHACTapJa KaMUTAIUCTIK 3JIEMEHTTEP/l JTaMbl-
Ta Oacranel. bynm skarmali OaWBIpFBI XaJbIKTHIH
JIOCTYPJIi  QJIEYMETTIK KYPBUIBIMBI MEH KYHJIbI-
JBIKTAp JKyHeciHe Hykcan kentipai. CoHBIMEH
Karap, KONyJITThl OMip Cypy aiMakrapblHIa 3a-
HBIpIBI  KapbIM-KaTbIHAC MoJeHHeTi Oipre-Oipre
nmamu G6actasl. JKeprimiKTi XaJabIKTapablH TYPMBIC-
TIPIILIITT MEH KOFaMJIbIK KaThIHACTAPBIHAAFbl KYPT
e3repicTep MIHHIH KOFaMIBIK OMIipIeri JocTypii
pexin TeMeHneTTi. JKapThl Facklp OOMBI >KaJFachII
KeJIe JKaTKaH QJICyMETTIK-MOJCHHU jKarjaiigap Hc-
JlaM ©PKCHUETIHIH JKaJIbl JaFIapbIChIH TYIBIPIBL.

Kanuranucrik KeHN-KyH Fyjlamajnap MEH COIIbI-
WIIaHIAPIBIH MIHE3-KYJIBIK €PeKIIeTiKTepiHe acep
erti» (Copcembaes, 2021: 138).

XX FacelpmblH OachlHIA TaTmia OKIMETIHIH
casicaThl TaFbl KYPT ©3repeli, €HAl KeIUNeH.l
Ka3aKTapllaH «pEeCeWiliKk a3aMarThiK» alylbl Ta-
namn ere OacTaiiapl. by cascar apKpUIbl MyChIIIMaH
Ka3aKTapIblH (OKEPTUTIKTI OPBIC XaIKBIMEH» PY-
xaHu OipiryiHe on amynsl oitnaapl. Ochbliaii-
ma MYCBUIMaHJap apachblHlia IPaBOCIABUSIIBIK
CEHIMJi TapaTyasl aKbIpPbIHIAI, KYJIBIKICH >Ky3ere
aceipa Oactaiinpl. Cebebi com Ke3meri MUHHCTPIIH
OasHIaMacblHa KaparaHAa MYCBUIMAHIBIK OpPBIC
MEMJICKETTITIHE IYINMTAHABIKIICH KapaHThIH ca-
sch Kyl periHne Oaranmanrad. byHpail cascar
OYpBIH J1a XYPri3UIreH O0aThiH, OipaK OCHI JKOJIBI
penpeccHusIbIK daicTep Konaansia Oactansl. Ilat-
ma eKiMeTi coyl Ke3zmeri OenceHmauTik Oinmiprex
Oexenni UMamaapasl KyJaarn, skep ayaapyra AediH
Oapran Byl Kazaktap TapuXbIHIAFbl €H aJFalIKbl
«IIHH OKCTPEMH3Ie» Kapchl KYPECKEe YKCAWTBIH
opekettep 6onael (Heicanbaes, Kypmanbaes, 2013).

[Marmansik Peceiifin IIOKBIHABIPY cascaThl,
KeHec omarbIHBIH KYIAHCBI3 aTEUCTIK 3YJIMATTaPhI-
HBIH ©31H/I€ Ka3aKKa Ka3aKThIFbIH CaKTal KaJlyFa hc-
JaM JiHi ceden 6omapl, — mem Tydiageiai, C. Opa3
(Opas, 2018).

Kenectik noyipre meiiHTi Ka3zak KOFaMbIHIA
JHU Ke3Kapac ITHUKAJBIK, PYJBIK ©3iHJIK caHa-
MCH TBIFBI3 OalJIaHBICTHI OOJIIBI JKoHE Oy Oaita-
HBICTBl KOFaMIBIK-CasiCH HHCTUTYTTap KOJIJaJbl.
Kazakrap kamanja e31epiH MYChUIMaH CaHaraH, ai
OHBIH Kypamjac 0eliri ofeT-rypbln (agar) KyKbIFbI
OonFaH wcIamMabIK HOopMainap (IIapuraT) OoJapIbIH
eMipiH, MBICATbI, OTOAChl MEH HEKe, KBUIMBICTHIK
KYKBIK, T.0. peTTEHTIH.

CoHpIKTaH /12 a1aM ©31H MYCBUIMaH J1a, KOMMY-
HUCT T€ caHayra 0ojareiH. Tapuxu TypreIIaH AiHH
Oipereiiik neH 0acka Ja (3THUKAJIBIK, a3aMaTThIK)
TIOSUTIBIIBIK apaKaThIHACK OipIama yiineciMai 001-
Ib1, oj1ap Oip-0ipine Kapama-Kaiisl 6onmansl (Cyi-
tanranuera, 2015).

«Hcnam giHi, OHbIMEH Oipre €HreH uciam
MaOeHuemi, OyHUemaHviMbl, TINTEH @arcapa-
cbl OI3IIH ONET-FYPHINTAPBIMBI3FA, YITTHIK OHIay
Kyhemisre, Oip ce30eH aWTKaHga, AYHHUETAHBI-
MBIMBI3fa MOJIBIHAH CiHI€H. ¥ ITTBHIK (GHI0COHS-
MBI3IIBIH HETI3T1 VFBIMJIApPBIHA Tajaay JKacaraHbI-
MbI3a, Oi3 HMClIaM JOYHHUETaHBIMBIHAH TapalThIH
YFBIM-TYCiHiKTepre Ttam Oonambiz. Com cebenTi
uciiaM JiHIHIH Ka3ipri KoFaMaarbl OPHBI Typajbl
aliTKaHJa, OHBIH Ka3aK XaJKBIHBIH TapHXbIHJA,
MOJICHUETIHAC, JYHETAaHBIMBIH/A, TCHUXOIOTHUSIIBIK
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JlacTypti MciiaM jK9HE OHBIH KOFAaMHBIH YJITTBIK OipereiiliriHiH HHTerpalHsUIbIK )KOHE JIe3MHTErPALMSIIBIK ...

TYCIHIKTepiHAE aJaTblH OpPHBIH aHBIKTaybIMBI3
kaker» (Ecim, 2006: 6). bym kypaem wmacene.
Ce0e061 ncnaMHbBIH Ka3ipri KOFaMAarsl OpHBI JayJIbl
npoOiemara aHambBI Oapajsl. OpuHE, OHBIH 0a-
cTHI ce0edl ncnaMapl cascaTTaHAbIpy TOHIperinaeri
opekeTTepe.

«Kenecmix orcyiie ke3inde «Yamcul30aHObIPY
uoeonocuscvly 0e2en yikeH cascu scooa bonrzawn. An
conahusMHiYy YCmanviMbl 00aH 0d ACbin MYCKeli
myp. Cebebi, myHnoa exi Mmacere KOUbLIAObL:
A0AMHBIY OOIMDICLIH JHCOI0 JCIHE MIHE3IH HCOI0.
Mines — ynmmeoix epexwienikmep 6onca, 6oimvic —
CON YAMmblK MaOeHuemmiy 0apivlk Kabammapol.
Conviy Oapnvlebina Kapcel MYpamvlH «USM»-HiH
amuvin  «canagusmy» Oen amauovl. Kam asvim
OKIN0epi YImmulK KYHObLILIKMAPbIMbI30bL, OiHU Ma-
HBLMBIMBIZ0bL, OYKIN Wledcipemizoi HCoKKa wbleapuin
omvip. Kazaxmul uciamaowvi enoi 2ana Kadwlioaeau
ynm peminde kepcemxici kenedi. Kazax 6anana-
PpblH OYpuiHebl 6abanapsl HCypin OmKeH JHCONbIHA
Kyoiknen Kapayea ynoeuioiy (Kemxerait, 2016).

Bapasik  gocTypmi apaOTapmikiHAeW KBUIBI,
KaTenikrepre 00U anabIpaThiH ceOenTep iy OipiHae
C. Opa3aplH MiKipiHIIE €H oyeli JiH MEH YJITTBIK
JOCTYp apachiHAa OalNaHBICTHI KOKKA IIBIFapaThlH
TONTHIH OaCHIM KOTIILTIT — JKacTap.

Kacrapapry eMipinik ToxipOueci a3, AiHu OLTiMI
mana con cebenti Kypan MeH XaauCTiH HeETI3ri
MYparhlH TYycCiHOeH, OipeH Ieix ararblHa He
OONFBICHI KeMyi, MAaKCUMAJIMCTIK KO3Kapac CEeKimi
¢daxTopnap ocep ereni. [liHme *aHANBIK AIIKBICHI
kenrenaen, Kypannarel MykxaM asTapabl bICBIPBII
KOMBIT, MaFbIHACHI €KIHII JOPEKeIi YKCAC YFBIMBI
KaMTUTBIH MyTamabuwh asTTrapael ainfa TapTybl.
OraH Koca FalpIMJIap apachlHAa 9p TYPIl Ke3Kapac
KypaFraH MaceJenepii KoTepil, Talac-TapThIC TYIbI-
pyzna (Opas, 2014: 26).

Canadwmimik  imimMal  TapaTymsuiap —KoFamja
KaWBIPBIMABUIBIK KOpPJIap allblll, apariia cayaT amnry
KypCTapblH YHBIMIACTBIPHIIN JKacTap/bl 63 KOJIa-
pBIHA XakbIHAaTa Oinai. bipringen omapra meTen-
ne miau OimiM amyra skibepimn, Kap>KbUIaHIIBIPIIBI.
By oneymeTTiK jKYMBICTBIH HOTHIKECI Y3aKKa CO-
3BIIMACTaH HOTIDKECiH Oepe Oacramel. Kazakcran
ereMeHJIK ajJfaHHaH Oepri TapuxXbIMBI3Aa HCIaM-
JBIK  PajMKaNibl aFbIMIApABIH KATHICYBIMEH JKe-
KeJereH aJaMIapAblH MOICHHM JKOHE a3aMaTThIK
KYKBIKTapbIH KEMCITyre, KOFaMJIbIK KaThIHACTAP bl
Oy3yra OaFpITTallFaH OpEKEeTTep Typalbl JepeK-
Tep JKeTKimKTi. bipkarap KaWfbplIbl OKUFajap Oa
Oonapl. byn xarmaiimap Typaisiel 3epTTeyIIiIepIiH
capanTaMaJIapblHBIH ~ HETi3T1  TYKBIPBIMBL: Oy
yUBIMIapAarkl HICOJMOTHSUIBIK HETi3 — HOCUIMIK,
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WITTHIK HEMece [IiHU OIIMNCHIUIK, apa3IbIKThI
KO3IBIPY CKEH/IIT JOJICIICHTCH.

JKacrap opraceiHa OyHIal 30pIBIK-30MOBLIBIK
WCONOTHACHIHBIH (3KCTPEMHU3MHIH) €Hyl OJIapIIbIH
KaThICYbIMEH KbIJIMBIC JICHI€HiHIH )KOFaphlIaybIMEH,
KacTapZblH KaFbIMCBI3 OJI€yMETTEHYIMEH, KOFaM-
JIaFbl  QJICYMETTIK IIHENIEHICIICH THIFBI3 Oaiina-
HeICTEL. JKacTtap SKCTpeMH3MIHIH epeceKTepAcH
alBIPMAIIBIIBIFBl  ONIAPAAFhl  YHBIMIIBUIIBIK TICH
CTUXVSUTBUIBIFBIMEH  epekinieneneni. JKac akcrpe-
MHUCTEPIIH 9peKeTTepi HeFypibIM KaTall, eHTKeHi
onap KAacTBHIKIIEH OJIMHEH, TYpMEICH, JICHE Xa-
pakarTapblHaH KOPBIKIAKWIBI, Ollap €3 OpeKeTTe-
piHIH canmapsl Typajsl TepeH oinaHOaiapl, Ha-
map tycineni. OnapablH caHachbIH/Ia KAJIBINITACKAH
SKCTPEMHU3MHIH KOpiHicTepl y3aKKa CO3BLIATHIH
JKarpIMCBI3 cannapra anein keneni (Lllakumona,
2018: 131-149).

Hocemm CotmaeB «A3aTTBHIKIICH» CyXOaThIHAA
Kazakcrannmarel TiHE TEppOpU3MHIH O0acThl ceberr-
TepiHiH 0ipi UACOMOTHSIIBIK BAKYYMIBI )KaJFaH AIHN
SKCTPEMUCTIK 1TiMAepMeH TONTHIPYBIHAH eI ca-
Haiael. byn unesnap Kenec Oparbl binblparaHHAH
KeWiH Tmakma Oonmbl ma, COHBIMEH Oenrimi Oip
JIeHTelIe KanmFacyna. DKCTPEMHUCTIK HIesIapabiy
ocep eTyiHIH aJFamKsl TONKBIHBI, — nehai Jlockim
Cornaes, 90-xpuigapsl oHTycTikTeH Kasakcranra
KeJIdi JKoHe Oy opTypmi IIETEeNAiK, OHBIH
IOTHAEe AKCTPEMUCTIK WCIaM  YaFbI3NIBUIAPBIHBIH
KBI3METIMEH FaHa €MeC, COHBIMEH Oipre wuciam
enfiepine Ka3ak CTYACHTTEePiHIH JiHM MHCTUTYTTapFa
OKyFa KeTyMeH OalIaHBICTHI OOJITIBI.

JiHn sKCTpeMH3M HIesUIapbIHBIH EKiHII TOJ-
KbIHBI, CoTOaeBThIH mikipinmie, 2000 >Kpu1IapapIH
OaceiHaH Oacran Oarbic OarbiTTaH — PeceliMeH
OYpPBIH OCKEpPH KAKTHIFBIC J>KarmaiiblHAa OOJFaH
Conrycrik KaBka3 ailimarpiHaH arbiia OacTajbl.
byn wunmesmap KazakcranaplH 0aThic aliMarbIHBIH
KONTereH TYPFBIHIAPHIHBIH CaHACHIH  JKayJarl
aJIbIT, KeHIHHEH JiHU TEPPOPHUCTIK aKTijep TypiHae
Kepinai, aeiai. Coxn ke3ae OonFaH TEPPOPUCTIK LIa-
OybpUTHap MEMJICKETTIH TEPPOPHU3MHIH QIIBIH alry
JKOHIHJIETI THIMCI3 HJICOJOTHSIIBIK, OJIEYMETTIK,
TICUXOJIOTHSUTBIK 'KYMBICTapPBIHBIH KOPiHICIHE aliHII-
IIbl ieTeH Oara Oepeti.

Hoceim CotbaeB AiHMAKCTPEMU3M UIESTapbIHBIH
TapaJTybIHBIH YIIIHII TOJNKBIHBIH Anb-Kanna sxoHe
Hcnam mMemiexeTi CHAKTBI TEPPOPHUCTIK YHbIMIAP-
IIBIH Taiifa 0omybIMeH OaimaHbIcThIpasl. Omap 3a-
MaHayu OallaHbIC KypalJapblHIa — €H alIbIMEeH
QNIEYMETTIK JKeliiepie >KOHE MeCCeHIKepiepae
O31H-031 KapHaMalay/la >KETICTIKKE JXETTi JKOHE
Oenrini Oip neHreiIe xKacTapAblH K3 ajlIbIH/IA OTe
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TapTeIMABI OONBIN KepiHe OacTaapl, acipece Oy
O1TIMCI3 KOHE KYMBICCHI3 JKacTap apachlHaa Te3 Ta-
paabl.

byn 3eprreynepnin xapsik kepreHine 10 xpui-
JIaH acca J1a, 01311 OMBIMBI3IIA, SKCTPEMU3MHIH aJl-
JIBTH aJTy MOCeJIeCi oIl Jie ©3CKTUIIrH KOWFaH JKOK.

Faneimpap >xactapiplH MiHE3-KYJIKBIH aHBIK-
TaUTBIH HAKThI YKaFrAalinappl, oJapibl KYKBIKTBIK
Konaayasl, OimiM Oepyai, jkacTap cascaThlH JKaK-
capty, OuriM Oepymi XkoHe Oacka &a >KacTapibl
TopOHeneyMeH aifHaIbICAThIH OapiIbIK MEKeMeTep i
KaHJIaHJBIPYAbl YChIHAABL. Teppopu3Mre Kapchl ic-
KUMBULIBIH QJJIbIH-aJIy IIapajapbl, TIOTi TOJBIK
JKOWBUIMAaca J1a, KeM JIETeHJIC DKCTPEMUCTIK YIHBIM-
Jlap/Aarbl )KacTap/blH MalbI3bIH a3aliTyFa, KOFamaa
IKCTPEMHU3M MEH TEPPOPU3MHIH TapaTybIH IEKTEY-
re ’oHe 0onIpIpMayFa MYMKIHAIK Oeperti.

3epTTey HITHIKeJIepPi MeH TAIKbLIAy

Ucnam kazak TapuxblHAa YHEMi OpKEHIEYIIi
pen arkapraH. McimaMm miHIHIH Ka3ak e YIIiH JKeke
aj1aM MEH KOFaM[Ibl TY3€TETiH, SIeyMETTiK OaKbITKa,
IIBIHAWEI OOCTaHJIBIKKA >KOHE OipIiK-TaTyIIBIKKa
JKETKI3€TiH KypaJl, 13T 0J, OONaThIHABIFBIH Ka3ak
OWIIBUTIAPBIHBIH, OapIIBLIFBl MOWBIHIAMBI JIECEK TE
KaTesecnenmi3. «AOaiiibl MyKHUST Kapar OTBIpCaK,
OJI “caM JiHiHe pedopMa xKacay KarblHa OOIFaH.
OHbIH [iHTe, MYCBUIMAHIIBUIBIKKA KO3KaPaChIHBIH
HeTi31H/Ie aIaMIIBUTBIK TPUHITUITEP] KaThIp. Abaii-
JIbIH alTYBIHILIA aJaM JiHT'€ eMec, JIiH aJjaMfa KbI3MeT
eryi kepek» (Ecim, 1996). ConaplkTan emiMi3meri
MEMJICKETTIH 3aibIPIBUIBIK CasCaTbIH KY3€Te achl-
pyda TOJNEPAaHTTBUIBIK T€H JiHH TaFaTThUIBIKTHI
OpHaTyla, YITapajblK OHE JiHAPaJbIK KeJiciMaIi
KOJIIay/ia JKOHE JIIH MEH YJIT MOCEeJIeCiHe KaTBhICTHI
KaKTBIFBICTAPIBIH AJJIbIH allyAa KOFaMHBIH pPyXaH!
Tiperi 60y HCTaMHBIH MiHJIETI.

Emimizmeri mocTypiti MCIaMHBIH —KOFaMHBIH
WITTHIK ~ OIpEereiIiriHiH ~ WHTETPalMAIBIK  JKOHE
JEe3UHTErpalMsIIbIK  YAepicTepine acepi Typaisl
Ke3KapacTapblH TYXbIpbIMJacaKk XIX FacbIpaarbl
epeKUIeNiKTep KaWTanaHyna. OJli e HCIaMHBIH
KOFaMaFbl JIOCTYPJIl JIH PETIHAETI POJliH KOKKa
MIBIFAPBIN, TOHIPLIIAIKTI JKaHAAHABIPYIBl YCBI-
HateiHAap Oap. CombiMeH Koca, KazakcTaHmarbl
nmoctypii Xanadu Mo3haObIHBIH YCTaHBIMBIH KaOBLI-
namai, GyHIaMEeHTab/bl UCIAMJIBIK UICOJIOTHSHBI
TapaTylbUIap KeI3METi XKalFacyna.

«PyxaHun Kaylinci3mikTi KOpray opi KaMTamMachl3
eTy OapbIChIHAA >Kalmbl XaJbIKKA, acipece MiHII
YCTaHYIIBl  aJaMjapFa CBHIPTKBI  TEOJIOTHSUIBIK-
CasiCH BIKNAJIBIH dcepiH Oonapipmay kepek. 2011-

2016 »xok. Kazakcranmarsl JIAaHKECTIK OpEKETTEPAIH
OCIICeHIUTITIH ecKepeTiH Ooyicak 0acka emkenepie
OonFaH OKWFamapIblH €1 IIHAeri paaukai-
Jbl MJICOJIOTHSIHBI YCTaHYIIbIIApFa KaTThl ocep
eTKeHIH aHFapy KubIH emec. Meicanbl, Cupus-
na, Upakra, Cayn ApabwsiceiHma, MBICBIp enme-
pi MeH AyfaHBICTaJia OpBIH aJFaH OKHFaiap
Kazakcranmarsl pagukanu3anyds MEH JIAHKECTIK
OpeKeTTepiH KylIeroiHe Oenrim JeHreine ocepiH
turizai» (Cadaun, 2020: 15).

«.. YIT Maceleci, eHMIr xkepae — eIk
MOceJIere, aMHajbll, Ka3aK eJHIH  MOHTLIIK
OOJTYBIHBIH KOJIBIH, XKOHIH 131eUTiH unes kepek! On
HJIESHBIH ©3€T1 JiH, JUT KOHE OJIapAbl HBIFANTHIIL,
KEeMEJJICHAIPETIH MYCBUIMaH 3HUUIBUIAPEI OOJIMaK.
CoHma MYCBUIMAH 3WSUIBIIAPBl AT KiMAEpIi
afitmakneiz? Onap — UMaHABUIBIK TIEH OMINETTLTIK
JKOJIBIH/IAFBIIAP, OJap 11iM, FRIIBIM UTepreH OLTIKTI
MamaHaap. MyHngaii aszamarTapra  KOppYHIHS
JKOHE Tarbl 0acka OMUIETCI3MIKTEp >KaT OOoMaKy
(Ecim, 2006: 9). Bonamakra OyriHri 3ailbIpibl
KOFaMHBIH 3USAIBIIApEl MEH AiHU KbI3METKEPIICPiHiH
OiTe-KalfHACBHII JKYMBIC JKacaybl KepeKTi Typa-
el Fapudomna EciM ockl MakamachlHIa YCHIHBIC
aiiTkan OonatbiH. OcbIFaH opail COHFBI JKBLIJA-
pBI JiHM JKaFmalasl peTTey OapbhIChIHAAa MEMIIEKET
TapanblHaH Oipa3 ic-Iiapajap >Ky3ere achblpbLIy-
na. Mcnamapik OimiM Oepy JKyHWeciH XeTuimipyne,
AKMapaTTHIK-TANIAy JKOHE HACUXaT KYMBICTAPBIH
3aMbIpJIbl  YCTAHBIMIAFbl FalbIMIAP MEH Teo-
jJor MamasHzapael Oipirin skyprizyme. Koramza,
acipece, JkacTap apacbiHIa paJuKaabl HCIIaM
arbIMJIaPBIHBIH  UTIMIHIH ~ TapalyblHA TOCKAYBLI
KOO JKOJIBIHJIa HAKThI KaJaMIap *acaliblll )KaThIp.
ConbiH Oip MbIcansl AnMarbel Kajacel JliH icTepi
JKOHIHIETI 0aCKapMAaCHIHBIH JIIHN aXyaJlIbl MOHUTO-
PUHTTEY KoHE Talfdy OPTaJbIFBIHBIH KYMBICHI MEH
JHA paguKaJIbl aFbIMAapAaH JKara IIeKKESHISPI
OHAJNTY OPTAIBIKTAPbl MEH aKMaparThIK TYCIHAIPY
TONTApPBIHBIH KBI3METTEPIH aram aityra Ooma-
el backapMa TapamnblHAH JKYPri3iireH MOHHTO-
PUHT KYMBICTAPBIHBIH HOTIOKECIHIC PaauKasabl
OarbITTaFbl CAlTTap KYHeN Typae OyraTTanasl.

Mocenenep: byn mapanap KETKITIKTI HOTHXKE
Oepin sxkatelp Ma? JKammel KOFambBIMBI3[A JiHU
Oipereimik  ypmictepi  YITTHIK  Oipereiiikke
KaHIMIAJBIKTH bIKHal eTyae? Joctypni oiH petinaeri
WICIIAaMHBIH peJIi KaHman?

Hoactypni WCIaM JiHH KBI3METKepJIepiHiH
IiHA OUTIM JeHreliHe KOMIIUIIKTIH KOHUI TOJl-
Malapl, oNapApl  MEMJICKET  KbhI3METKepIepi
CUSKTBHl KaOBUTHAABI, oOJapra MmiHIAp peTiHIe
ceHimzepi MeH kypmertepi a3. Cebebi kemnrTercH
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JUHU KBI3BMETKEpJEp OKY OpBIHIAPBIH CHIPTTAi
OiTipreH HeMece IWUILIOMIAPBIH CaTBIT aJFaH.
Apal Tinmi MeH JiHHIH HETi3NeriH FaHa MeApecese
MEHTEpreHAep UMaMIBIK KbI3MET aTKapasisl, KeOi
JIHU CayaTThUIBIKTAPBIH KOTEPYMEH aifHaJbICIIaii-
1oL, JKanmel enjeri Koppyniuys Maceneci JiHu opTa-
Jla J1a OPBIH aJIbII OTHIP.

KopbIThIHABI

Pagukangel wWcnamMuablK — aFreIMap  KOFamia
KBI3METTEpiH JkamracTeipyna. Omap Oimim  Oepy
OpTAJIBIKTAPbIH alllbIll, 0acka Ja KalbIPHIMIBLIBIK
KOpJIaphl PETIHE TIPKEIil anFaH. byi aFrsiMmaapapiH
IIeTEeNIIK KeN0acIIbuiapbl MEMIICKETTIK JIEHTehIe
enre KeJiml, pecMH KeJiciMImaprrap jkacaraH He-
Mece OualKk OachbIHOAarbl Ka3aKCTAHABIK YHHOB-
HHUKTEpMEH >KEKelleld KeiciM jkacay apKbLIBI 03
JUHU  aFbIMJAPBIHBIH ~ HJICOJIOTUSICBIH  TapaTyFa
MYMKIHIIK aiFaH. byl JKepie coll MEMIICKETTIK
OachIHIarsl YMHOBHUKTIH ©31 COJI  JIHM UTIMAl
KaObUIIayHI cebelr, He mapa ary cederr O0BIIT OTHIp.

OraH jgonen periHae OipHemie peT AJMaThl JiH
OakapMachl KBI3METKEPJICPIHIH paguKaIIbl Haes
TaparyImbl )KoHE JIECTPYKTUBTI iC-OpEeKeT KacaraH
OpTaNBIKTAPAEl >kaly Typaidbl IIemiMaepi icke
acIriai KajraH.

¥ coiapicTap: Kazakcrangarsl miHu 6151iM 6epeTiH
OKy OpBIHJApBIH Kajarajayibl KYIIEHTY Kepek.
NmamMmapabiy OUTIKTUTITIH KOTEPy OPTaIbIFBIHBIH
JKYMBICHI KaHaraTTaHapibiKchi3. OHma opTypuri
MaMaHAapabl  I[AKBIPBIT  JOPIC  OKBITHLIAJIBI,
Oipak, OHBIH HOTW)KECIH Tajam €Ty JaFbl JKOJFa
KoubuiMarad. CepTu(UKAT ajaTbIHAAp HE TOJBIK
cabaKKa KaTbICIIaibl, HE MYJIEe KeIMEH-aK ajnajbl.
OchlI MaceNenepIiH aIblH ary Kepek.

JKanmer Kazakcran TeppuTOpHUICHIHAAFBI Oap-
TBIK (MCTaMMEH KOoca XPUCTHAHABIK T.0 iHH
OaFpITTaP/IBIH) OKY OPBIHAAPHI MEH KAHBIPHIMIBLIBIK
VHABIMIAPBIH  KaJaranaydsl KYIICUTYai Memiie-
KeT KOIIFa aiFaHbl nypeic. OnapablH TipKey,
OpTAJBIKKA XKEP ally HeMecCe JKallFa FuMaparTap ary
TOpTINTEpiH OakblIayAbl KyIIEHTy kepek. JKammbl
JIiHU YHABIMIIapFa JKep TeNiMiH jkeke MeHImiKke Oe-
pyre KaraH THIIBIM CaJIBIHFaH IYPHIC.
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DESTRUCTIVE HUMAN ACTIVITIES IN THE INFORMATION SOCIETY

One of the clear distinguishing features of the information society is total detachment, the main fea-
tures are detachment from oneself, from other people and from society since detachment is an impres-
sive factor in the destructive activity of a person. Despite the significant positive result in the knowledge
of nature, humanity has not learned to command the universe and space accordingly. In addition, the
extreme turned into a ruler, before whom the person submits, makes efforts to at least soften or, if pos-
sible, bypass and circumvent. At first glance, new technologies open amazing and unimaginable pros-
pects for the individual, thereby acquiring the will to which the so-called civilized world has rushed for
many centuries but achieves this by losing a sense of security and safety, increasing solitude and anxiety.
Thus, forums, meetings, scientific developments, and research, intended for various areas of discussion
of aggressiveness and cruelty, have become as conclusive and convincing in scientific activity at the
turn of the 20th-21st centuries, as violence is a vivid picture in reality. The interest in recent years of
various scientific studies in the subject of studying the phenomenon of destructiveness and aggression
has mainly caused, at first glance, the comprehensiveness of destructive inclinations, the ratio of which
frightens the substance of society, from another point of view, the constant development of the human-
ization of knowledge, which has created an increase in enthusiasm for the problem anthropomorphism.

Keywords: destructiveness, individual, information society, freedom, religion.
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AKNapaTTblK, KOFAMAAFbl AaAAMHbIH, AECTPYKTUBTI KbI3MeTi

AKMNapaTTbIK, KOFaMHbIH, Heri3ri GeArici TOAbIKTai >KaTCbIHYbl, SFHW aAaMHbIH ©3iHeH-63i, 6acka
aAaMAAPAAH >KBHEe >KaAMbl KOFaMHaH >KaTTaHybl 60AbIN TabbiAaAbl. YKaTTaHy aAaMHbIH AECTPYKTUBTI
ic-opeKeTiHiH KyaTTbl KO3FayLibl Kywi 60Aa araAbl. TaburaTTbl UITEPYAETi alTapAbIKTal XeTicTikTepre
KapamacTaH, aAamAap ©3Aepi XacaraH dAeMAl AYpbIC 6ackapyAbl yripeHbereH. TinTi, OyriHri TaHAQ,
aTaAFaH >kacaHAbl 9AEM aAaMHbIH, KOXKaMblHbIHA alHAAAbI, aA aaaM BOACA, 63 KeseriHAe OYA aAeMA
anAQyFa HeMece XKeHyre Tbipblcaabl». Ka3ipri 3amMaHfbl TEXHOAOTMSIAQP aAAMHbIH ©3iH-631 XXEeTIAAIPYAIH,
OYypbIH-COHAbI  GOAMaraH MYMKIHAIKTEpiH 06epin, OHbIH KenTereH facbipAaap OOMbl  YMTbIAFAH
6OCTaHABIFbIHA >KETKi3reH CUSKTbl OOAFaHbIMEH, aAaMHbIH OOMbIHAQ TOAbIK, Kayinci3aik cesimiH
SKOFAATY, XKaAFbI3AbIK, MeH aAQHAQYLUbIAbIKTbIH apTyblHa aAbin KeAAi. COHbIMEH, arpeccmsi MeH 30PAbIK-
30MObIAbIK, MBCEAECIHIH B8PTYPAI acnekTiAepiHe apHaAFaH CMMIO3UMymMAap, KOHepeHUMsAap MeH
FBIABIMW 3ePTTEYAEP LbIHAMbl OMIPAETi 30PAbIK-30MObIAbIK, KAHAAM XKapKbIH KyOblAbIC 60ACa, XX-XXI
FacblpAAPAAFbl FbIAbIMM BMIPAiH, XapKbliH 6eAriciHe arHaaabl. COHFbl KE3AEPi BPTYPAI FbIAbIMAAPAbIH
AAAMHbIH AECTPYKTUBTIAINT MEH >KaAMbl arpeccusi KyObIAbICbIH 3epTTeyre Kbi3bIFYLIbIAbIK, TaHbITYbI,
6ip >KafblHaH, ayKbIMbl KOFaMHbIH ©Mip CypyiHe Kayin TeHAIPeTiH AECTPYKTMBTI TEHAEHUMSAAPAbIH
>kahaHAbIK, cunatbiHa 6OaiAaHbICTbI OOACA, EKiHWI >KaFblHaH, AHTPOMOAOTMUSIAbIK, M8CEAEAepre
KbI3bIFYLLbIABIKTbIH apTyblHa 8KEAreH BiAiIMAI I3TiIAEHAIPYAIH XKaArbl MPOLECi.

TyiiH ce3aep: AECTPYKTMBTIAIK, MHAMBMA, aKMapaTTblK KOFaM, ePKiHAIK, AiH.
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AecTpyKkTHBHasi AesiITeAbHOCTb YeAoBeka B MH(hOPpMaLMOHHOM 00LLLecTBe

OAHVIM U3 9BHbIX OTAMUMUTEAbHbIX 0COBEHHOCTEN MHq.)OpMaLI,l/IOHHOFO O6LLI,eCTBa SABAAETCA TOTAAb-
Had OTPEWEeHHOCTb, TAaBHbIMAN NMPU3HAKaMWN ABAAIOTCA OTPELeHHOCTb OT CaMOoro ce69|, OT OCTaAbHbIX
AIOAEN U OT O6LU,eCTBa, TaK KaK OTPelWeHHOCTb NMPEeACTAaBASET BHYLUMTEAbHbIM dI)aKTOpOM AECTPYK-
TUBHOM AEATEAbBHOCTU YeAOBeKa. BOﬂpeKl/I CylweCTBEHHbIM MOAOXKNUTEAbHbIM PE3YAbTATOM B NO3HAHMUN
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Destructive human activities in the information society

NPUPOAbI, YEAOBEUECTBO HEe 0OYUMAMCH COOTBETCTBEHHO NMOBEAEBATb MUPO3AAHUEM M MPOCTPAHCTBOM.
Kpome Toro, kpaiHuit 06paTUACS BO BAACTUTEAS], MEPEA KOTOPbIM AUYHOCTb MOAUMHSETCS], MpUAaraet
YCUAUS XOTS Obl CMSIFYUTb AW €CAM BO3MOXKHO 060ITH 1 06BECTM. Ha nepBblit B3rAsiA, HOBble TEXHO-
AOTUM PACKPbIBAIOT NMepes UHAMBUAOM YAMBUTEAbHbIE M HEBOOOPA3UMbIE MEPEA STUM NEPCreKTUBbI,
TEM CaMbIM OH NMprOBpPeETAET BOAIO, K KOTOPOI PBAAMCh Tak Ha3blBAEMbI LIMBUAM30BAHHbIA MU B Teue-
HME MHOTMX CTOAETUI, OAHAKO AOOMBAETCS 3TO NOTEPEN OLLYLLEHMEM 3aLUMLLEHHOCTM M COXPAHHOCTH,
HapacTaHWeM YEAMHEHHOCTM M GecrnokoncTBa. Tem cambiM hopymbl, cobpaHmsi, HayuHble pa3paboT-
KM UM M3bICKAHUS, NPeAHA3HAYEHHbIE PA3AMYHbIM HAMPABAEHMSM MPEAMETOB OOCYXKAEHUS arpeccuB-
HOCTM M >KECTOKOCTU, MPEBPATUAMCh HACTOABKO XK€ AOKA3aTEAbHbIMU U YOEAUTEAbHbIMU B HAy4HOM
AESTeAbHOCTM Ha pybexke XX—XXI BEKOB, HACKOABKO SIPKOM KapTMHOM SIBASIETCSI HACUAME B HACTOSILLEN
AENCTBUTEABHOCTU. 3aMHTEPECOBAHHOCTb B MOCAEAHME FOAbI Pa3HbIX HAYyUYHbIX MCCAEAOBAHUI K NMPeA-
MeTy M3yueHns (heHoOMeHa AECTPYKTUBHOCTM M arpecCcMu B OCHOBHOM BbI3BaBLUMIA, HA MEPBbIA B3rASIA,
BCECTOPOHHOCTbIO AECTPYKTUBHbIX HAKAOHHOCTE, COOTHOLLEHME KOTOPbIX MyraloT Cy6CTaHUMs CoLm-
yMa, C APYroi TOUKM 3peHus MOCTOSIHHOE pa3BUTHE OUYEAOBEUMBAHME MO3HAHMS, CO3AABLUMI 3a COOOM
YCUAEHME 1 BO3pacCTaHUe YBAEUYEHHOCTHM K MPobAeme aHTpornoMopdurama.

KAtoueBble cAOBa: AECTPYKTUBHOCTb, MHAMBKMA, MH(YOPMaLMOHHOE 0611eCcTBO, CBOO0AR, PEAUTUS.

Introduction

The term «information society» appeared at a
time when humanity first began to feel the «flow of
information», to be more precise, in the sixties of
the last century. Later, the law of developing data in
public increased its importance in the world. After
that, it became known that this law performs an ex-
ponential function, which led to talk about the «info
flow». According to the requirements of the time, it
was natural for mankind to be under such a flow of
data. Therefore, special tools were needed for pro-
cessing, storing and using knowledge. Facts com-
munity with the developing role of clue and knowl-
edge in the life of community, the growth of clue
transmissions, products and services in the gross
domestic product, the creation of a global data space
that ensures effective clue relation of people, their
access to global clue resources and their social and
identity attitude to data products and services The
period in the evolution of modern civilization, char-
acterized by the provision of needs. Socio-cultural
habits show, on the one hand, the attitude of society
to destructiveness, and on the other hand, the idea
of the possibility of using destructive force, and at
the same time of its inadmissibility. Different types
of society form different kinds of tools for the social
collective are formed to regulate devastating activi-
ties, which should also be considered. The creation
of the new term «data community» was assigned to
the professor at the Tokyo Institute of Technology Yu
Hayashi, but nevertheless, the history of the creation
of this term is attributed to other authors, such as F.
Machlup and T. Umesao (Semigin, 2003, p. 90). The
lines of unification of reminders were characterized
in the reports recommended to the government of
Japan by several communities (Economic Planning
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Agency, Computer Development Institute, Coun-
cil for Industrial Structure). In these recommenda-
tions, the data community was identified as a com-
munity where every computerization mechanism
can give humanity access to safe primary sources
of information, thus the society will be free from
everyday affairs and will provide a decent level of
high-tech industry. At the same time, the develop-
ments themselves will change: the result of creation
will have more information, showing the develop-
ment and change of part of innovation, marketing,
and creative thinking in paramount importance «...
the production of a data product, and not a material
product, will be the driving force behind the educa-
tion and evolution of community». (Masuda, 1983:
29). More often than not, inside the substructure of
the theory of the data community, several guidance
and movements have appeared, absorbing attention
on certain conditions of relations actual in humanity
in the field of clue and industrial and technological
means of its communication, depot, and processing,
seeing various communal prospects as achievable,
enticing or adverse.

Justification of the choice of articles and goals
and objectives

In particular, G. Schiller, studying the features
of the power of the media on the formation of pub-
lic opinion, on the management of social processes
with the help of propaganda, created a socio-myth-
ological concept of devastating data power. Accord-
ing to this idea, one of the bases for manipulating
people's minds is the exploitation of social myths.
The researcher points out that the main tools used
by the subjects of devastating data power are five
social myths: about individual freedom and identity
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choice of citizens; about the neutrality of the most
important political institutions; about the unchang-
ing selfish, aggressive and hoarding nature of man;
about the absence of exploitation and oppression in
community; on pluralism and independence of the
media. With regard to specific forms of data power,
the scientist highlights such features as the instanta-
neous delivery of material and the fragmentation of
the data flow (Beck, 1992: 34-38).

The object of this study is the devastating clue
action in modern community. The subject of explore
is the main ideas of devastating data effect. The pur-
pose of the study, based on a conceptual approach,
is to identify the features of the devastating data ef-
fect in modern community, which are the subject of
modern sociological discourse.

To achieve the goal, we need to solve the fol-
lowing tasks:

1) consider the basic ideas of devastating clue
action;

2) to formulate the author's idea of disruptive
knowledge power based on the studied notions.

Scientific research methodology

The research was carried out through theoretical,
historical, and comparative analysis. The informa-
tion community has brought to mankind not only a
new «technical» modeling of life processes, but also
put before the dilemma: «to live or survive». There
is a massive manifestation of the unwillingness of
many people to accept knowledge technology. This
comes not only from the experimental understand-
ing, skills, abilities of the individual, but also from
his worldview, as well as the psychological basis,
which leads into thinking something new — unex-
plored and incomprehensible. destroying data power
always has a subject, the purpose of which is to ef-
fect political and socio-economic processes, as well
as the activities of state bodies, humans, and legal
entities, which carries a threat to public, national,
and external security of the Republic of Kazakhstan,
as well as an object, to which this knowledge power
is directed.

Main part

The newly discovered step of social develop-
ment is additionally termed postindustrial. The cre-
ator of the term of post industrialism D. Bell in the
60s of the XX century displayed the decisive fea-
tures of the approaching different civil construction
(Bell, 1999: 59). D. Bell describes the succeeding

as the fundamental lineaments of knowledge-based
community. Digital period is distinguished by the
by the metamorphosis taken away the construction
of resources, and resources interconnected most im-
portantly to good physical condition care, knowl-
edge, investigate, and management. This trademark
of digital humanity is meticulously relevant to mod-
ification in the dissemination of activity: current is
improvement of the degree, experts and the «me-
chanical classy. Significant area in digital or as we
usually call postindustrial humanity, blending to D.
Bell, is engaged by observation and analytical ex-
pertise.

«Of course, knowledge is essential for the
functioning of any community. However, a dis-
tinctive feature of postindustrial humanity is the
nature of knowledge, — he wrote — The central role
of theoretical knowledge assumes the primacy of
theory over empiricism and the codification of
knowledge in abstract methods of symbols that ...
can be used to interpret various changing spheres
of experience... Any modern humanity lives on in-
novation and social control over changes, it tries
to foresee the futurity and carry out planning. It is
the change in awareness of the nature of innovation
that makes theoretical knowledge decisive» (Bell,
1973: 20). Respect for talent and the proliferation
of educational and intellectual institutions will be
the main concern of humanity. Cybernetic soci-
ety is currently identified as a kind of upper class,
formed on professionalism, obtained by individu-
als with the help of knowledge, and not at all to
possess property received or acquired due to com-
mercialization talent, and not so much thanks to the
political position, achieved with the help of parties
and companies, communities. The world is devel-
oping artificial intelligence and IT-technologies,
and their development is likely to be supported by
computerization. The combination of various types
of sciences, economics and technology is realized
in models of scientific and analytical reviews and
developments, directed according to D. Bell, it is
expected to fulfill an evolving significant part in
society, aimed at the future. Aiming at the prospect
of the future is an additional distinguishing feature
of the industrial community — the intention of test-
ing on IT technologies, their content, and the de-
velopment of technological prediction forms.

In the information knowledge community, Pro-
fessor W. Martin wrote:

— any information can be a significant stimu-
lator of human modifications and can form «infor-
mation consciousness;

61



Destructive human activities in the information society

—  information serves as a characteristic of
the reserve, service, products and evidence of added
value and workload;

— diversity of views can lead to political
mechanisms that are identified by strengthening and
increasing the agreement among individuals;

— there is a growing increase in the socio-cul-
tural significance of the interest in the development
of the individual and its social stages (Martin, 1988:
40).

Individuality is a potential property of an indi-
vidual, it is a kind of essential possibility of being
an individual, and a person is faced with unthink-
able possibilities, where the boundaries are blurred,
and positive and negative perspectives, including
destructive power against themselves, just do not
fit into these boundaries. Self-destruction has many
types, also switches the murder to oneself —universal
models of the self-destructive life of the individual,
however, different types of destruction of the trans-
formation of individuality are launched. In order to
emphasize the types of individuals that were recom-
mended by US psychologists J. R. Royce and A.
Powell, they give a new interpretation of «the social
personality is considered as an association of inves-
tigative entities». Conceptual studies of personality
imbalances in the purpose of intellectual develop-
ment have demonstrated the personality of the indi-
vidual is an aggregate of six aggregate knowledge
processing systems:

1) sensory;

2) motor;

3) cognitive;

4) affective;

5) style;

6) value.

Let's highlight the most important idiosyncra-
sies of the information society in the West, such as
these distinctive characteristics, can influence the
patterns of change in everyday life. Western society
is focused on practicality and rationality. The sci-
entist R. Aron characterized the new directions of
rationality: the study of the spirit, the spirit of indus-
trial production, the spirit of evolution. The person-
ality of the West considers the environment and the
universe as a means of usefulness and reasonable
importance. Western civilization is studying a form
of measurement that is qualitatively different from
the known methods in the East. The Western per-
sonality is, first of all, an independent, strong-willed
person, freedom / will is perceived as «the privilege
to do what the law allows». Most of all, Western so-
ciety corresponds, firstly, to a democratic form, and
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secondly, to a hierarchy of productivity, executive,
state appointments to some extent with a colossal
transparency of mobility, which contributes to the
development of a personality aimed at civilization,
the achievement of goals, advancement at work and
well-being. According to W. Sombart, «the meaning
of achieving success can be included in being ahead
of and competing with others, becoming bigger and
higher, as well as having something more than oth-
ers». The motivation for self-development, for ad-
vantages over other people in a modern person in
Western society is much greater than in the society
of the East. And at the same time, with the help of
new technologies, a person has the opportunity to
expand their capabilities.

A person can develop such features of success
as love of freedom, independence, creativity, inge-
nuity, perseverance ve, reasonableness, prudence,
riskiness and humiliation to moral rules. A person
can, without the help or assistance of anyone, make
a decision in the direction of destructive behavior,
in fact, not strive for moral and ethical recognition
from the external social environment and not worry
about rejection from society. A specific form of the
Western information society is an all-encompassing
detachment, the paramount stigma is the detachment
of an individual from his personality, from people
and from society as a whole, alienation also plays
a paramount role in the destruction of human life.
Meanwhile, other achievements in the possession of
the external world, humanity has not been able to
assimilate the correct control over the world he cre-
ated. At the same time, the world he created turns
into the very ruler before whom society begins to
bow down, how in primitive society to appease or
deceive me with forces that are not controlled by the
person himself. Despite this, the latest technologies
give an idea of self-development and the realization
of one's abilities, and a person has the right to man-
age freedom, to the fact that Western society strives
for many to need, and all the same achievements
have their negative characteristics, for example,
loneliness, anxiety, depression, and low levels, level
of sense of security.

The scientist E. Fromm wrote that freedom has a
twofold form, that it can be not only a blessing, but
also a burden that is unbearable for many people. A
person was able to achieve freedom from industrial,
factory, managerial and other ties, and at the same
time, there is a liberation from those ties that gave
a sense of security, confidence and belonging to the
formed society. A free personality is in a constant
choice of direction for the formation of a personal-
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ity. Thus, a person will not be able to blame anyone
but himself if he has failures. Every time a person
is faced with uncertainties and questions about his
role in this universe, and the meaning of being and
about his own substance. Freedom, will does not al-
ways benefit a person, but it can also contribute to
the development of stress, intensification of sensa-
tions, feelings, loneliness, fear and helplessness. R.
Guardini also wrote about this, that a person loses
his symbolic presence in the world, the absence of
a reliable abode, everyday practice proves that the
need for the semantics of being is not a convincing
pleasure in the world. Thus, the difference between
freedom and security reveals unprecedented com-
plexities in human existence.

Mankind has fought and is fighting for freedom
and autonomy, however, this fight takes into ac-
count detachment from nature and society. Individu-
als necessarily have power and choice in their lives,
but humans also require occupation and association
with other personalities. Freedom always implies
abandonment, nothingness, and isolation. E. Fromm
has an expression «to escape from freedom», which
prompts the idea of a person’s desire for this, in addi-
tion, there is a desire for the perfection of destructive
activity, thereby a person tries to overcome security.
One of the clear signs of the spread of destructive ac-
tivity in the Western information field is the anonymi-
ty of social communications. The diversity of produc-
tion equipment and information technology leads to
the emergence of industrial groups, but inter-identity
relations are characterized by pseudo-collectivism. In
the international human community, all decisions that
are incompatible with the complexity of interpersonal
relationships are respected. Passing part of the peo-
ple who are engaged in production work, you have
to overcome the heights of the career ladder, raising
your social status, bypassing competition with strong
rivals. In a state of ongoing competition, the unanim-
ity and help is virtually unbelievable. The fragmen-
tation of society gives rise to mental imbalance, its
fragmentation, contradiction, feelings of inferiority of
one's «I» and the will of the individual, such was the
assumption of the philosopher V.E. Davidovich. For
this reason, a person causes himself to be dependent,
weak-willed from the factor of forces due to an in-
crease in detachment and fragmentation. Emotional
impulses in Western community are repressed, which
means that people experience constant stress. Con-
temporary Western community is getting bigger in-
dividualized.

This is a significant reduction in the indicators
of mutual trust between people. According to A. Ur-

sula, because of the detachment, alienation of the in-
dividual and the separation from interpersonal com-
munication, the computer society has been forced
into existence. The condition can also be serious ac-
cording to Western society, for example, in the Insti-
tute of Problematic Development in the era of high
technology. The study of the problem that with the
prospect of the 50s of the twentieth century. Thus,
the order of adoption of the cultural code in the off-
spring was violated and the current family crisis of
modern Western society began to take shape and
shakes the foundations of identity security.

The role of other public structures is also signifi-
cantly reduced: the merger of society at the place of
residence in the parish of the church, professional
associations, unions, charitable activities. All this
can provoke a rapid emergence of a sense of reason-
ableness and unity with other people. The feeling of
alienation and uselessness constantly occurs in post-
industrial society. Aggression, rejection of the con-
cept of favoring the development of individualism,
realization and detachment. In metropolitan areas,
this phenomenon is more common. The execution
of destructive activities, most often suicide, which
is manifested by a tendency precisely among those
people who lead a strange and secluded lifestyle in
high-rise buildings, without taking into account any
evidence of social irresponsibility, such as suicide.
The works of many scientists devoted to the ideas of
post-industrialism, bright works in the works of D.
Bell, have become interesting for in-depth research
in a theoretical solution, and the tasks posed in his
works reveal unlimited analytical potential. These
ideas were made to reveal new interpretations and
interpretations that could be implemented on the
basis of D. Bell's idea. Each scientist, writer has a
subtle different interpretation of the term «post-in-
dustrial society», especially the original expression
is widely used in modern literature. Most often, this
is a statement that the term «post-industrial» indi-
cates only the modern form of society in a historical
nature, the stage of its development, that is, after the
industrial model of society, and is in no way con-
nected with its own characteristics and principles.
Thanks to this, M. Castells puts forward his inter-
pretation as a «community of datay in order to avoid
the transformations that are currently taking place.
Thus, the scientific army wanted to define this term,
since data characterizes the power of data in the
modern world. At all times, knowledge was of key
importance in all societies, including in medieval
Europe, which was culturally constructed and partly
associated with scholasticism. In contrast, the term
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«datay» referring to the supply of basic compounds,
following the emergence of new technological pro-
visions that continue into the current historical peri-
od, the production, processing and dissemination of
pickups have become significant sources of efficien-
cy and dominance. The global economy, according
to Castells, is an economy that has rebounded over
the last two decades.

«So, information — since the productivity and
competitiveness of factors or agents in this economy
(be it a firm, a region or a nation) depend primarily
on their ability to generate, process and effectively
use data based on knowledge. Global — because the
main types of economic activities, such as produc-
tion, consumption and circulation of goods and ser-
vices, as well as their components (capital, labor,
raw materials, management, information, technolo-
gy, markets) are organized on a global scale, directly
or using a ramified a network connecting economic
agents. And, finally, data and global — because in
the new historical conditions, the achievement of a
certain matched of productivity and the existence of
competition is possible only within a global inter-
connected network» (Castells, 2000: 14).

Newly invented models of data technology were
emphasized by M. Castells:

1. Data is the raw material: before mankind,
technology is the discovery of data, and not just
data, developed to power technology, as a measure
of past technological upheavals. M.Castells estab-
lished in data processing technology «a convergent
set of technologies in microelectronics, the creation
of computers (machines and software), telecom-
munications / broadcasting and the optoelectronic
industry», thereby he determined the information
technologies of genetic information, increasing the
complex of its victory and investment;

2. the totality of the effect of new technologies;

3. structural logic of approaches and schemes,
the choice of links with the operation of modern data
processing technologies;

4. Models of data processing technologies cre-
ated on adaptability. Development is not only con-
vertible: manufacturing companies and scientific in-
stitutions have the opportunity to modify and signif-
icantly transform through the transposition of com-
ponents. The structure of original new inventions of
a technological nature is distinguished by the poten-
tial for restructuring — an undoubted hallmark of a
society determined by constant transformations and
coordinated transformation. However, malleability
favors a coercive direction, provided that dominion
necessarily has people who rewrite the regime;
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5. Increasing convergence of certain technolo-
gies in a highly implemented manner, in which old,
isolated technological paths become literally indis-
tinguishable (Castells, 2000: 86).

The currently dominant types of industrial
and nascent post-industrial technologies are dis-
tinguished not only by their creative, but also by
their crushing deviant ability, to produce danger by
pairing the essential basic presence of the Earth as
a biosphere — nature and man. These are the dan-
ger of man-made planetary accidents, the death of
the biosphere and the reduction of funds, as well
as bastialism and instability due to overpopulation.
The growth of overpopulation is becoming a global
problem in the modern world. A person (if viewed as
a personality-creator who is focused on the develop-
ment of cultural values) becomes a kind of expert
and buyer, dependent on the norms of the «consumer
public» of modern culture and organizational view.
For this reason, modern technologies reveal not only
privileges, but also carry risks and harms, and the
current public often notes the risk society. Risk soci-
ety is a term that defines the status of modern soci-
ety, in accordance with individual personalities and
the social collective repeatedly experiences constant
danger and warning, required by the result of the de-
velopment of modification (Semigin, 2003: 95). The
social science of the West considers, first formed by
W. Beck, the term risk communities (Beck, 1992:
89); Some of the components Beck created with the
sociologist E. Giddens (Giddens, 1991: 16). The
initial meaning of the term risk community is the
recognition of duality in its entirety, the manufac-
turability of change, the expression at the moment
of heightened transformation. These transforma-
tions are caused by an increase in personal-active
probabilities related to the intrusion of a person into
the environment and having the main social conse-
quences.

E. Giddens wrote in work, «the concept of risk
becomes central in a public that says goodbye to the
past, to traditional ways of activity, which opens up
to an unknown futurity» (Giddens, 1994: 109). In
the modern world, in various areas of social activ-
ity, threats receive an officially established institu-
tion, thereby becoming a natural segment of an im-
portant unity. Certain probabilities and dangers are
the result of the development of social approaches,
gradually accumulating negative transformations of
negative changes, and the result of directed planning
and the effect of impact.

Due to the constant increase in detachment and
fragmentation of the very air cooling of oneself that
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he is not free, dependent on alien forces. The family
crisis, characteristic of modern humanity, disrupts
the orderly sequence of transmission of cultural
codes from generation to generation and shakes the
foundations of identity security.

Results and discussion

We believe that knowledge power is destroying
if the subject pursues the goal of changing the social
ongoings of the object in the interests of a certain
group of people, contrary to the interests and senses
of the public of which the object is a part. That is,
to determine the destroying nature of clue effect, it
is necessary to determine the correlation of inter-
ests (needs), methods of norms and importance of
the subject of data effect, the social groups of which
he is a member, public as a whole and the subject
of clue influence. The objective idea of destroying
data impact is adhered to by researchers S. Gapa-
novich and V. Levchenko (Gapanovich, 2017: 43).
They came to the conclusion that the destroying
clue effect is not a purposeful act of any subject, but
exists quite objectively. So, the most important the
prevalence of devastating clue power is not progress
in the field of data technology, but the established
practice of their use. That is, many Internet users
independently prefer to receive data from sources
that have a devastating effect. This, in turn, «did not
lead either to an evolution in general education or to
an improvement in health, especially in terms of its
neuropsychic aspects» (Gapanovich, 2017: 8).

The transformational idea was formulated by
scientists G. Grachev and 1. Melnik. They point out
that the basis for the devastating data-psychologi-
cal influence is the purposeful transformation and
change of clue in order to disrupt the perception of
the surrounding reality by the subjects (Grachev,
2000: 40). Emelin, Rasskazova and Tkhostov have
a similar point of view, noting that the negative ef-
fect of clue on the human psyche and consciousness
«leads to a violation of the perception of the sur-
rounding reality and, as a result, individuality defor-
mation» (Emelin, 2012: 84).

An important issue in assessing the religious
literacy of the population is determining the source
of knowledge. It often happens that people, having
received false knowledge, may show a negative atti-
tude or intolerance towards others. The cornerstone
of this issue is that young people often receive clue
not from competent people, but by word of mouth
(Skripkina, 2019: 35). During the survey, we tried
to identify the sources of clue about religion and re-

ligious institutions. Basically, society receives data
on religion and religious communities on TV (about
57%) and on Internet resources (about 17%). There
were also responses such as information they re-
ceive from relatives, friends, and private magazines,
including people who say prayers (about 10%).

Conclusion

During the study, descriptions and an arsenal of
methods were analyzed of destroying knowledge
and psychological power through various telecom-
munication technologies used on various knowledge
platforms. An analysis is also made of the main
trends in the clue sphere affiliated with the arrange-
ment of negative emotions (uncertainty, fear, panic)
in the minds of Kazakh community. The features of
telecommunications (anonymity and multimodality)
are revealed, which negatively affect the conscious-
ness of the entire Kazakh society, and therefore be-
come an knowledge weapon directed against the
Kazakh community. The analysis made it possible to
consider probable goals of the devastating data and
psychological effect of the collective West on Ka-
zakh community, to identify and describe the main
trends in their evolution. The data community and
screen culture require the formation of new ethical
and moral foundations of behavior. In the existen-
tial-identity aspect, one can see the motivation for
increased data content of a person who has reached
the audience through virtual contact.

Currently, there are various socio-humanitarian
ideas of understanding the destroying clue effect,
however, many of them have similar or identical
features:

1. destroying clue power is primarily an effect
on the consciousness or subconscious of an object
(individual, social group, community as a whole) so
that it corrects its ongoings or opinion regarding any
knowledge;

2. the behavior or opinion of the object must be
adjusted in the interests of the subject initiating the
destroying clue effect, while contrary to the interests
and values of the community of which the object is
a part;

3. The subject of disruptive clue power can pur-
posefully transform and distort clue in order to fa-
cilitate the attainment of its goal.

The changes taking place in the data community:
the erosion of hierarchical structures, the growth of a
meaningful interpretation of the qualities of work pro-
ductivity, the development of leisure continuity — can
be dual. Firstly, they reveal unprecedented prospects
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for the self-development of a person as a creative
unit, and secondly, there is an increase in the level of
destructiveness. The expansion of destructive activity
is favored by spasmodic access to data, rising infla-
tion and unemployment, including those who cannot
get admission to higher education, rapid rhythms of
life, a decrease in the indicator of mutual trust of soci-
ety among themselves, as well as risks, the institution
of the family, the reduction of responsibilities and the
position of social organizations. , instilling a closed
lifestyle and a focus on escalation in «mega risks», an

abundance of frightening knowledge, the emergence
of new images of fear also leads to an escalation in
disruptive human activity.
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KA3AKCTAHAATDBI AIHU TO3IMAIAIKTIH, EPEKLUEAITI

Kasipri anemae yATapaablk, AiHapaAblK, KaWLbIABIKTAP MEH XaAblKapaAblK, >X8He ariMaKTbIK,
AEHrenAeri MaceAeAep OAaH calbiH WMeAeHicin 6apaabl. batbic casicaTkepAepi MeH KorFam
KarpaTkepAepi MyAbTUKYAbTYPAAM3MHIH, KyMpeyi TypaAbl o3 eTyae, aA 6aTbiC KOFaMbIHAQ KYLUTI
MUIPAUMSIABIK, KbICbIM MEH TEpPpPOPU3M KepiHiCTepiHeH TyblHaaFraH Eyponasafbl MMMUrpaHTTapFra
KaPCbIAbIK, OIAAIPY XKaFAaMAaPbl SAEMAE TOAEPAHTTbIAbIK, AAF AAPbIChl TYPaAbl MOCEAE KOTEPIM OTbIp.
TinTi AaMblFaH AEMOKPATUSABIK, EAAEPAIH ©3IHAE YATApaAblK, HBCIAApPaAblkK, KOHeccmsapaAbIk,
koHe 6acka Aa KaTblHAaCTapAaFbl arpeccusl, WOBMHU3M, YATLIbIAAbIK, KOpiHicTepi 6eAeH aAyAaa.
ToayeAcisaik aaraHHaH keriH KasakcraH Pecny6AMKachl KEHECTIK KE3eHAE KaAbINTackaH KOFaMHbIH
KOMYATTbIABIK, >KaFAaMblHAQ YATTbIK X8HE AiHW TYPFblAQH ©3iHAIK CaHaHbl XKOFapbIAATy asiCbIHAQ
JKOHE AEMOKpaTMSIAbIK,  KanlTa KypyAap KesiHae naipaa  OOAFaH  KeMNnKOHMECCUMOHAAADIAbIK,
>KaFAaMblHAQFbl TEPEH CasiCM ©3repiCTEPMEH CUMMATTAAATblH AAMYAbIH >KaHA TapuMXU Ke3eHiHe ask
6acTbl. KaszakCTaHHbIH 3KOHOMMKAABIK, >KOHE Casicu >KYMeCiH TpaHcopMaumsiAay Ke3eHiHAe GeAriAi
6ip >karAarAapAa >Ky3ere acblpblAybl MyMKiH XK8HE KOFaMHbIH TYPaKTbiAbIFbiHA GapblHLLIA Tepic acep
eTeTiH KenTereH biIKTUMaA TayekeAapep kesaeceai. Kasipri »kahaHaaHy aAeMiHAE TOAEPAHTTLIAbIK,
NPUHUMMI YATAPaAbIK, KEAICIMHIH €H MaHbI3Abl KaFMAAChl GOAbIN TabblAaAbl XKOHE iPreAi TYAFaapaAbIk,
3TUKa DIAEMEHTTEpIHIH 6ipi 6oAbIN ecenTereAi, MyHAQ GAPAbIK AAAM EH XKOFapbl DAEYMETTIK TipLiAik
Meci peTiHAE KApacTbIpblAaAbl >XOHE erep OHblH MOAEHM >KOHE BAEYMETTIK COMKEeCTEHAIPIAYi
>kahaHAbBIK, ayKbiMAQ KOFaMHbIH ©pPKEHAEYyiHe oKeAeTiH 60ACa, OHbl >KOKKA LUblFapyfFa eLKiMHiH
KYKbIFbl >KOK,

TyiiH ce3Aep: TOAEPAHTThIAbIK, AiH, KONKOH(PECCUOHAAABIABIK, KEAICIM, KAKTbIFbICTap.

A. Sabitkyzy

Abai Kazakh National Pedagogical University, Kazakhstan, Almaty
e-mail: assa.23@mail.ru

The specificity of religious tolerance in Kazakhstan

The modern world is becoming more conflictual, and interethnic, interreligious contradictions and
problems at the international and regional levels are even more aggravated. Western politicians and
public figures talk about the collapse of multiculturalism, and anti-immigrant sentiments in Europe,
caused by powerful migration pressure on Western society and manifestations of terrorism, have raised
the question of the crisis of tolerance in the world. Even in developed democratic countries, mani-
festations of nationalism, chauvinism and aggression in inter-ethnic, inter-racial, inter-confessional
and other relations are spreading. After gaining independence, the Republic of Kazakhstan entered a
new historical stage of development characterized by deep political transformations against the back-
ground of the rise of national and religious self-consciousness in the conditions of multi-ethnicity of
the society, formed during the Soviet period, and multiconfessionality, formed in the course of demo-
cratic transformations. During the transformation of the economic and political system of Kazakhstan
there are many potential risks, which under certain conditions can be realized and have a negative
impact on the stability of society. In today's globalizing world, the principle of tolerance is the most
important principle of interethnic harmony and is one of the elements of fundamental interpersonal
ethics, in which absolutely every human being is thought of as a socially superior being, and nothing
has the right to deny his cultural and social identification if it leads to the prosperity of society on a
global, planetary scale.

Keywords: tolerance, religion, polyconfessionality, consent, conflicts.
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KazakcTaHaarsl TiHH TO3IMIIUTIKTIH €PEKIIeTir

A. CobUTKbI3bI
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Cneuundurka peAMrmo3Hoi TorepaHTHocTi B Kasaxcrane

CoBpeMmeHHbIi MUP CTAaHOBUTCS 6OAEE KOH(PAMKTHbBIM, @ MEXX3ITHUUYECKME, MEXXPEAUTMO3HBIE MPO-
TUBOpEUMs U NPOOAEMbl Ha MEXAYHAPOAHOM M PErMOHaAbHOM YPOBHSIX eule 60Ablie 060CTPSIOTCS.
3anaAHble MOAUTMKM U OOLLECTBEHHbIE AESTEAN TOBOPST O KPAxe MyAbTUKYAbTYPAAM3MA, @ aHTUUM-
MMIPaHTCKMe HacTpoeHus B EBpone, BbI3BaHHblE MOLLHbIM MWIPALMOHHBIM AABAEHMEM Ha 3arnaAHoe
06LLIeCTBO M NMPOSIBAEHUSIMM TEPPOPM3MA, MOCTABUAM BOMPOC O KPU3NUCE TOAEPAHTHOCTU B MUpe. Aaxe
B Pa3BUTbIX AEMOKPATUYECKMX CTPaHax pPacrnpoCTPaHSIOTCS NMPOSBAEHMS HALMOHAAM3MA, LWOBMHU3MA,
arpeccmm B MEeXXHaUMOHAAbHbIX, MEXXPACOBbIX, MEXKKOH(ECCUOHAABHbIX U APYTMX OTHOLeHusX. C 06-
peTeHunem He3aBMcMMOCTM Pecnybamka KasaxcTaH BCTynMAQ B HOBbI MCTOPUYECKMIA 3TAN Pas3BUTHS,
XapaKTEPU3YIOLWMICS TAYBOKMMM MOAMTUUECKUMM TPAHCOPMALMIMU Ha (DOHE NMOABEMA HALMOHAAb-
HOMO U PEAMIMO3HOrO CaMOCO3HaHUSI B YCAOBUSIX MYAbTU 3THUYHOCTM OOLLECTBA, CAOXMBLLENCS 3a
COBETCKMI NMeproA, U MyAbTUKOH(ECCMOHAABHOCTU, CPOPMMPOBABLLIENCS B XOAE AEMOKPaTUYeCKMX
npeo6pasoBaHuii. B nepuoa tpaHcopmaLmm 3KOHOMUYECKOM U MOAMTMYECKON cncTembl KasaxcraHa
CYLLLECTBYET MHOXECTBO MOTEHLIMAAbHbIX PUCKOB, KOTOPbIE MPU OMPEAEAEHHbIX YCAOBUSX MOTYT pe-
AAM30BaTbCS M CaMbIM HEraTVMBHbIM 06PA30M CKa3aTbCsl HA YCTOMYMBOCTM COLMYMA. B coBpemeHHOM
rAOBAAMBMPYIOLLLEMCS MUPE, MPUHLMI TOAEPAHTHOCTU MPEACTABASIET COO0M HAMBAXKHENLLMIA MPUHLLUI
ME>XHALIMOHAABHOIO COMAACUSI, U SIBASIETCS OAHUM M3 SAEMEHTOB (PYHAAMEHTAABHON MEXANMYHOCTHOM
3TWKM, B KOTOPOM aBCOAIOTHO KaXKAbIM YEAOBEK MbICAMTCS Kak BbICLUEe B COLIMAAbHOM MAAHE CYLLECTBO,
M HUYTO He BrpaBe OTPMLIATb €ro KYAbTYPHYIO U COLMAAbHYIO MAEHTU(MKALMIO, ECAU OHA BEAET K MpPo-
LBeTaHuIo 06LWEeCcTBa B MUPOBOM, 06LIenAaHeTapHOM macluTabe.

KAtloueBble cAOBa: TOAEPAHTHOCTb, PEAMTUS, MOAMKOH(PECCUOHAABHOCTb, COFAACUE, KOH(AMKTDI.

Kipicne

XKanmait TeppOpUCTIK CHIATTaFbl MAa0ybLI-
mapnan  Oacramran XXI racelp Oykin omemze
OCHOITIIUTIKTI CaKTaylIblH HAKTHl KaFHuJaTapbiH
KOJIIAHY/IBIH IIYFBUT KQXKETTUTITIH KOPCETTI, oiap-
IbIH  Oipi  TONEPaHTTBUIBIK OOJNBIT  TaOBLIAIBI.
Byriari TaHma TOJEPAaHTTHUIBIK TYPajibl KONTEreH
JKYMBICTAp JKa3bUIFaH, aTAIFbIH KYOBUIBICKA MOHO-
rpadusaap MEH FBUIBIMH 3EpTTEyJIep apHajFaH.
TonepaHTTBUIBIK KaWbIHAA OPTYPIi Ke3KapacTap
Oap: «esre amamaapAbIH IMiKipJepiHe, CEeHiMaepi
MEH MiHE3-KYJIKbIHA TO3IMILTIKY; «0acka Ke3Kapac-
Tapra, OICT-FYPHINTapFa, ONETTEPre TO3IMILIIKY;
«e3re OipeymiH eMip canTbiHa, MiHE3-KYJIKbIHA,
ONeT-FypIIbIHA, Ce3IMIepiHe, MiKipiepiHe, uaesa-
pBIHA, CEHIMJIEPiHE TO3IMILITIKY; «Oip-OipiHe yKca-
MaWTHIH aaMIapMeH Oipre eMip Cypy eHepi» KoHe
T.0. Herizinen, Oy aHbIKTamaap Kas3ipri 3aMaHfbl
¢unocopuANBIK AWCKYPCTaH TYBIHIOAWIBI >KOHE
OJIapJIbl IIBIHJBIKTE OCHHEICYII peTiHAeTi IiHTe
KOJAaHya Oenriii Oip KUBIHIBIKTApFa Tar OoJia-
MBI3.

Byn GaceuibiMmapabiH GapibiFsl SpTYpI, Keil-
ne Oip-OipiHe MynaeM yKCaMaWTBhIH MOJICHUET-
TEpAiH OKIIAepi TYPATBIH MEMJICKETTepae Oeidit
eMip Cypyre BIKIIal eTETiH TOJEPaHTTBUIBIK KY-
OBLTBICHIHBIH IITIBIHAWBI MOHIH aHBIKTayFa OaFrbIT-
tanraH. OcbIHIAW enjep/iH KaTapblHa Oi3MiH mIe
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pecryonmka xipeni. COHBIMEH KaTap, 3epTTeyIIiiep
TOJICPAHTTHUIBIKTHIH €H0aCThI ACTICKTICIH aHBIKTayFa
THIPBICYIa, OYJI KAaCHEeT TOJICPAHTTHUIBIKTHI ©3iHIH
pyxXaHM KacueTl peTiHae KaObuigaraH OapiibiK
xanbiktapaa Oap. OceiFaH  OalmaHBICTHI  iHU
TOJIEPAHTTHIIBIK MOceTIeliepi Ka3ipri aJieM/Ie epeKIe
©3eKTLTIKKe e OONBIN OTHIP, OFAH KOCa, KONTEreH
ajlamJiap JKOFaphbl AJICYMETTIK YTKBIPJIBIKKa Oaiina-
HBICTHI KOMKOH(ECCUSITBI KAYBIMAACTHIKTApa OMip
cypyre MoxOyp. C.CMHT Iypwic aTan OTKEHICH,
«erep Ci3z Oip Hopcere ceHceHi3, Ci3 OHBIH pac
eKeHine ceHiMal 0omacel3 JKOHE KajdacaHbI3 Ja,
KajaMacaHpl3 Jla Oackamap/blH CEHETiH Hapcese-
piHe KaTeliK IeH afacy peTiHae Kapaice3y (Smith,
2001: 145). Hiam xyieneri TONEPaHTTHUIBIK
Mocesieci €Ki JIeHreiie KapacThIpbUIYbl MYMKiH:
IIiH JIeHTeWiH/e Xyiie peTiHae KOoHE KeKe TYJIFa-
HBIH JIIHM HOPMAaJIapPbIHBIH MPAKTUKACHI JCHICHIH-
ne. COHbIMEH, JIIHU TOJICPAHTTHUIBIK JICTT ©3T¢ aJIaM-
HBIH 0acka JiHAI YCTaHy MYMKIHAITIH KaObuigay
TyciHineni; Oym perte KoH(peccusapaiblK KaTbl-
HacTapia TOJICPAHTTHUIBIK 3aHJbI, aJaMTepIIUTiK
HOpMaJIapblH, a3aMaTTapjblH PyXaHW >KOHE TICH-
XMKAJIBIK JICHCAYJIBIFBIH CaKTay CHSIKTBI (PakTop-
JapAbl €CKepe OTBHIPHIN KAIBINTACTBIPHUTYBI K-
pek. OchblFaH yKcac Ke3Kapac HIHM TO3IMJIUTIKTIH
aHBIKTaMachIHa OaiKamapl, MyHIa opOip amamra
IiHAI TaHgay OOCTaHABIFBI KYKBIFBI Oepiiiei;
TYNKUTIKTI JKOHE ©3TepPMENTIH IIBIHIBIKKA ue 00Ty



A. CoOUTKBI3EI

TypaJibl TajanTapaaH 0ac TapTbUIaabl, OacKamapsl
TYCIHyre »oHE OJIapMEH e3apa OpeKeTTeCy MeH
BIHTBIMAKTAaCTBIKTBIH OpPTaK HYKTENepiH TaOyFra
YMTBUTYFa KOJ Oepisiesi.

TakbIpbINTHl  TaHAAYbI
MaKcaT-MiHaeTTepi

J9MeKTey JKOHe

MakanaHblH TakpIpbIOBIH TaHIAy KeNTEreH
OTHUKANBIK KAybIMIACTHIKTAp MEH KOH(eccHs-
JapAbIH ~ MYIJACIEpiH  yHiecTipy ToxipuOeciH,
KazakcTaHHBIH MOJICHH-TAPUXH JIaMYBIHBIH €peK-
HIETIKTEPIH eCKEpeTiH OpTaKk MEKEHHIH epeK-
e MOJCIIH TYCIHY KaXETTUTriHe OailIaHBICTHI.
Kazipri anemue yinrapanibIk, JiHApaTbIK KAHIITBLTBIK-
Tap MEH XaJIBIKAPAIBIK KOHE aiMaKTHIK JICHI e Ier]
MoceJieNiep oJlaH calfblH MmueneHicin Oapaapl. MyH-
nait ynepicrepre OpTanblk A3WsiIarsl, OHBIH INTIH]IE
Kazakcrangarel SKCTPEMHCTIK TONTAPIABIH JKaHAa-
HYBI Ja BIKIIAJ €TeIli, OJIapIbIH ocepi TYPFBIHIapFa
FaHa eMec, COHBIMEH KaTap, MEMIICKETTIK KbI3-
MeTKepJIEp/IiH apachkiHa /1a eHe 0acTabl.

Kazipri Kasakcranmarbl TONEpaHTTHUIBIKTHIH
JKOFaphl JIeHTeWi ochl KyHre neiinri Kaszakcran
ayMarbIHa 00JIFaH >)KoHE Oap opTYPIIi MoJCHUETTE Pl
e3apa yireciMmi OaWBITYIbIH TIKENIEH HOTHKECI
Oompim TaObUIAABI, OYJ peTTe TYTac TYPKI Mo-
JICHUET] asCBIHIAFbl «O3Te» KYOBLIBICHIHA JIETeH
KO3KapacThlH TYPKUIIK, JalalblK THII OCBHl e3apa
BIKIAJIBIH, aKBLI-OM HETi31 OOJbIN caHamambl. by
MoJIEeHHETTEepAIH e3apa Oipin-0ipi OalibiTysl Kazak-
CTaHHBIH OTKEH XOHE Ka3ipri MoJIeHHEeTTepiHe ToH
KOpIIaraH IIBIHABIKKA JeTEeH KO3KapacThIH opTYpii
aCTMEeKTUIePiH CHHTE3EY IIH epeKIe TOCLIiH OiIIi-
peni. TonepaHTTBUIBIKTBIH TPAKTUKAJIBIK MAaHBI3-
JBUTBIFBL JKOFaphl. By, eH aijipIMeH, Ke3 KeJreH
TOJICPAHTThl KOFAMHBIH ©3 JaMybIHBIH OTIIe,
TPaH3UTTIK KE3EHAEPIH eHCepy MYMKIHIITT XKOFaphl
ekeHnirimen OaitmaneicTel. byn 3eprreyne Ka-
3aKCTaHJIBIK KOFAMHBIH TOJEPAHTTHUIBIK KaFUIAThI-
HBIH MOJACHHU-TApUXHU OarnapiapblH JKOHE OHBIH
Kazakcran PecnyOnmKkachIHBIH 1MIKi KOHE CBIPTKHI
casicaThIHAAFbl POJIIH KOPCeTy MIHIETI KOWBUIFaH.
TonepaHTThl KapbIM-KaThIHACTAP/IBIH HOTHXKECIHIIE
Ka3ipri Ka3aKCTaHAbIK KOFaM KOIITEr€H STHOCTAPIbIH
OeitbiT KaTap eMip CYpyiHIH Ka3akCTaHABIK HYC-
KachIHAa KOFaM/Ibl CHIHAAPIIBI KYPYAbIH Oenrini 6ip
MOJICIIIH KOPETiH 0acka 1a KOyJITThl MEMJICKETTEP
YILIiH YIT1 peTinae KepiHei.

TonepaHTTBl  KapbIM-KAaThIHACTAPIBIH — apKa-
CBIHZA Ka3ipri Ka3aKCTaHIBIK KOFaM KeIl JKarnaiina
0acka KemyJITTHl MeMJIEKeTTep YIIiH YTl peTiHzae
TaHBUIABI, OJap KeNTereH »JTHOCTapAblH Oipre

0eif0iT eMip CypyiHIH Ka3aKCTaHABIK HYCKAChIH/IA
KOFaMJIbl CBIHAAPIBI KYpyAbIH Oenrini Oip Momemin
Kepe/i.

3epTTeyAiH FHIIBIMU JliCHAMACHI

3epTTeyae Kaimbl FHUIBIMHA NPHHLIUNTED MEH
smictep, coHpmai-ak OipiMeH-Oipi e3apa OailiaHbI-
CTBl (GUIOCOPUANBIK SAicTep MEH NPUHLIUITEP
KOJITAHBUIIBI. AKCHOJIOTHSUTBIK TOCLI IIHU caajiarbl
TOJICPAHTTBUIBIKTEIH ~PyXaHH-aAaMTepIIUIIK Ma3-
MYHBl MEH KYHJIBUIBIK-CEMaHTHKAIBIK CHUIAThIH
Herizney YWiH naigananbuiabl. CaablCThIPMalIbl-
Tapuxu (KOMIApAaTUBUCTIK) OJIC TOJCPAHTTHUIBIK
MOCEJIECIH OHBIH OPTYpJi OJEYMETTIK oleMIep
KyHeciHaeri MoauuKausIapsl TYPFBICBIHAH Ka-
payFa MyMKiHAIK Oepni. MasMmyHnel Tannmay op-
TYpAl aKmapaT Ke3ziepiH, KykaTTama Y3iHIUIepiH,
YKaHAIBIKTap IIBIFApbUIBIMIAPBIH XoHE T.0. Tanga-
yZia KOJIaHBLI/IBL.

Herisri 0esimMm

inu orcytiedeei monrepanmmolivlk Moceneci

TeopusuTbIK TYpFBIIaH aliFaH/1a, TOJICPAHTTHUIBIK
pUHIUII Oenriti 0ip KOoFamMabl ©31HIH TYTAaCTHIFBI
MEH iIIKi KaWITbLUIBIKTAPIbIH 00JIMaybl YIIIiH Oipik-
Tipyre KbI3MET €TETIH MOJEHH D3JIEMEHT OOJIBII
tabbanel. bipak ic Xy3iHAe TONEpaHTTHI KO3Ka-
pactapabl YCTaHy opaalbIM OHal yaepic Ooma
Oepmetii.

KazakcTannmplk yiTapayblK KelliciM — cascaThbl
0acCBIMIBIKTApBIHBIH Oipi OOJBINT TAaOBLIATHIH TO-
JIEPaHTTBUIBIK KYOBIIBICHIHBIH MOHIHE TepeHipeK
YHIJIE OTBIPBIN, Ka3aKCTaHABIK KOFaMaa TOJEPaHT-
TBUIBIKTBIH JIaMYbIHA BIKIIAN €TKeH Oip KyaTThl Ta-
PHUXU aJFBIIIAPTTHI aTan 6TKEH JKOH.

Bepinren anrpimapt Eypasus KypibIFBIHBIH
ayMmarblHIa Oipereil cayna-MoieHH KYOBLIBICHI pe-
Tiage ¥ el JKiOeK JKOJNBIHBIH OipTiHIAST KATBIITACY
yZepicinae maiiga Oonanel. bynm TpaHCKOHTHHEH-
TaJTbBI KO MIAKBIPHIMIIBIK MAPIIPYT XaJTBIKAPAITBIK
cayla 3aHJbUIBIKTAPBIHBIH KBI3MET aTKapy KeHic-
Tiri Oingipai. ConsiMeH Oipre, oChl KON OOMBIH-
na Oyl KO3FalMaibl HapBIKTBIH OOJIybIHA KbI3bI-
FYIIBUTBIK ~ TAHBITKAH KONTEreH XaJBIKTapJIbIH
apachlH/Ia e3apa KapKbIHAbI MOJICHHUET aliMacy OpbIH
aIIJIBI.

CoHbIMeH, oJeMIIK AiHAEP PETiHAC TaHBUIFaH
JIHIEpMEH KaTap, 30pOacTpu3M, UyJau3M, MaHU-
XCWJIK, HECTOPUAH/IBIK, TA0CHU3M JKOHE T.0. CUSKTHI
IIHIEPIIH e3apa eHyl OpbIH aasl koHe Kazakcran
ayMarblHJa TapUXIIbUIAP JJIENeTeH e OThIpFaH-
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Jaid, MELITTep MEH IIipKeyJlepiaeH 0acKa, KOCTel-
JIep MEH cuHarorajap na 6onran. OnapbiH maiina
00JTyBl, €H alNAbIMEH, OCHI XaJIBIKAPAIIBIK CayAdaHbIH
OKIIIepl caymarepiiepAiH e31epi YIIiH e3IepiHiH
TapuXy OTAaHJAPbIHAH IIAJFai XKepiepae KypreHae
©3JICpiHiH AiHU KaHOHAAPEIH 0y30aif, TiHU paciMaIep
MEH canTTapbl jkacail ajnaTelH Oenrisi Oip OpbIH-
Japabl KypyFa YMTBUTYBIMEH TYCIHAIpiIeTi.

OmnapaplH KonblHAa FuOagaTxaHaidapAblH 00-
mysl Kazakcran ayMarbIHIa JKEPTUTIKTI XaJBIKTHIH
maiiila MeH SKOHOMHUKANBIK OalbIKTBl Ke3[ell,
OpKeHJIey Typajibl FaHa eMec, Jajla TYPFhIHIAPHIH
OCBI 6pKEeHJIeY MeH OalIBIKTHI ilIliHapa KaMTaMachl3
ETKCHJIEP/IiH aJIbIC JKOJIJIa KYPIeH/Ie 63 XaIKbIHBIH
PYXaHUSTBIMEH JKOHE 03 iHIMEH Oaiinanbicta 60Iy-
bIHA KaMKOPJIBIK, Kacal OTBHIPFaHJBIFBIH KOPCETTI.
ConbiMeH Oipre, Oy KelmmeHAUIEpiH Oacka xa-
JIBIKTAp/IbIH PYXaHU MOJICHHETIHEe KYpPMETIICH Kapa-
FaHBIH Jonenaeini. byn eypomanbKTapabH Kell-
TIeTTi XaJIBIKTap JKaOaibl )KoHE THIM 030bIp KOTIIIIei
Tafinanap OOJIFaH IBIFbI JKaUBIHIAAFEl TYCIHITIH KOK-
Ka IIbIFapaibl.

Karan pana >xarpaiiblHoa emip CYpyadiH e3i
KOIITeNli MEHTAIUTETKE ©3apa Y)KBIMJBIK KOMEK
KepceTy TPHUHIUIIIHIH TEPeH €HYiHe BIKMajd eTTi.
Erep Oy karmna 6onmaca, EypasustHeIH OChI aiima-
FBIH/IA aAaMIapAbIH eMip cypyl MYMKiH OonMac e,
JETeHMeH, TAPUXTHIH 631 KepceTkeHaen, OpTaibik
Azus aymarbIHIIa KOIIMCHIICPIiH O3iHIIK, ©3iHe
TOH epeKIle MOJCHHETI KaJbIITACThI, OJapJIbIH
JTYHUCTaHBIMBI ©T€ 0ait OOIIbI.

Erep Gacka 3THO-YITTBIK MOJICHUETTEPMEH ChIH-
Japibl e3apa opeKeTTecy yAepici OoiaMaraH >karaanaa
TOJIEPAHTTBUIBIK TPHUHIMITH TYCIHYAIH 631 MYMKIH
emec eai. bykin agamszar TapuxblHOa KenTereH en-
Jep MeEH MOJCHUETTEp Oacka OpKEHHETTEPIiH
OYIITaHIBIFEl  CAAAPBIHAH FaHAa >KOWBULABL, Oyl
OJIapIbIH TOJBIFBIMEH TOHAIIBIT, YKOMBLTYbIHA OKEIIJII.

ExiHmi »xaFplHaH, Xaylam ally COFBICTapbIH
KYPTi3TeH Keilip XanbIKTap, HeTri3iHeH o3 Ou-
JiriHe  anplHFaH  MOJEHHETTEpre  TOJCPAHTTHI
Ooyapl. MpbIcalibl, MOHFOIIBIK JKayJam aTyIibl-
Jap Oachlll ajJbIHFAH >KEpiepHiH MOIACHHUETTEpiHe
CAITBICTBIPMANTBI TYp/I€ TOJIEPAHTTHI KO3KapacreH
KapaJpl, oJlap TeK 3KOHOMHUKAIIBIK Maiga MeH jKay-
Jlan aJBIHFaH JKepaeri cascu OWiikTi Oacwlm amy
MAaKCaTbIH Ke3/e/1i. AJl, MOCEJIeH, KayJal aJlbIHFaH
YHII XaJIKBIHBIH MOJCHH CECKEPTKIIMTEPIH oJIeii,
KacakKaHa KOHWBIII, OJapbl KACUETTI KaTOIUK HiHIH
KaObUIIayFa MOKOYPJIETeH MCIIaH KOHKUCTAI0pIIa-
PHBI Typasbl osiaii alTy MYMKiH eMec.

KenTeren karmaitapna xaynam — ajblHFaH
KEpAiH IiHiHE JETeH TOJEPaHTTHl KO3Kapac >Kep-

70

TUTIKTI AiHHIH €31 XayJian amylbulap YIIiH jKay-
JIan anbIHFaH XaJbIKTapFa OWJIIK OpPHATY/IBIH JKOHE
0aKbLIaYABIH ©31H/TIK CasiICH TYTKACKI PETIH/IC KhI3MET
STETIHAITIMEH HeTri3nenreH. MyHmai >KarmaiIbH
asChIHJA YKEPTUTIKTI MOJCHHETTEp MEH JiHACPAiH
O31HIIIK ePEKIIEIIIri CaKTaJIbIT KaHa KoMa, KenreH
JKaynar amylmbUIapIblH MOJICHHETIMEH OalbIThII-
1L, JKaynan anbeIHFaH XKepiieperi ToIePaHTThIIBIK
KepiHicTepiHe KAaTBICTBI 0acka Ke3KapacTap J1a aii-
ThUTaNEL: «bi3 6acKa agammapra >KoHE OJIap IbIH OMip
cayThiHa Te30ey KUBIHABIK Ty IBIPFaH JKaraaliaa FaHa
KOHYiMi3 KepeK. ToepaHTThITBIK TEK TO3TICI3 HapCe
YIIiH KaXeT Jen aiityra 6onanasl. bys oHbIH O6acThl
Macereci. bi3 ToJIepaHTTBUIBIKTHI HEFYPIIBIM KyaTThI
TOMNTBHIH HEMECE KOMIITIKTIH KyIIli a3 TOIKa HeMece
a3MIBUTBIKKA KATBICTHI YCTaHBIMBI PETiHJIE KApacThIpa
anaMbl3. XpUCTHaHIAp KOl )K9HE MYCBhUIMaHAap a3
eNie XpUCTHAHIAp MYChIIMaHAapFa TO3IMII Me Jie-
TeH CYpaK TybIHIaybl MYMKiH. MyCBIJIMaHIap/IbIH,
Oblmaiiima alTKaHma, XpPUCTHAHIAPFAa TO3Yy HEMece
Te30eyi TaHnay MyMKiHAiri xok. Erep xpuctuan-
Jlap MEH MYCBUIMaHJApJbIH apacaiMarbl e3repce,
OHJA JiHM Te3IMIUTK OarbITel Gonamely (Bernard
Williams, 1996: 29).

TonepaHTTBUIBIKTBIH ~ Ka3akCTaHABIK  TYDiH
anmemzeri 0acka XaJbIKTapAbIH OKilaepi MOWBIH-
Janpl: YITapalblK jKoHE KoH(eccusiapaiblK KaTbl-
HacTapJpl pETTey CaNachIHAAFbl Ka3aKCTAHIBIK
MaMaHJap OJIEMHIH KONTEreH KapCBUIBIKTBI, YKaH-
KaIJpl HYKTEJIEpIHIE capamiibl PeTiHJe OpeKeT
eTeTiHI OeKep eMec.

Beren miHHIH OKiIAEpi MYIITAHILIKTEIH ceOeOi
OosFaH Ke3[le TOJICPAHTTBUIBIKTBIH QJIEYMETTIK
KYOBUTBICHI Oackamma kepiHic amagsl. COHBIMEH,
IHU ce3iMepai Kopiiay KaraibiHaa Oenrin Ka-
3akctanaslk odmbll F.T. Tenebaer 6enrini Gip min
eKiepi opeKkeTTepiHiy OipHele TypiH atan eTei:

1. «IKCTPEMHUCTIK», amamaap apachIHIAFbI
KapyJbl KAKTBIFBIC MYMKIHIITTH OOIKaiIbl;

2. «Jlinm BIHTBIMAKTACTHIK», Oip MiHIETLIEp-
JIeH KeMEK cypayasl Oinaipeni;

3.  «KyKBIKTBIK», OWIIKKE, COTKa >XoHE T.0.
KeMeK cypayasl Ounnipeni;

4.  «KamuTynsHTTBIKY, KYKbIFbl OY3bUIFaH ce-
HYUIIJIEp eNACH KeTKEH JKaFnainap;

5.  «OKCTpaToJIepaHTTBI», CCHYIIUIEPIIH ope-
KeTTepiH emTeHe Oonmarangail 6omxanapl (Terne-
6aes, 2006: 31).

Ocpblnaiiia, 1iHU KanayblHa HYKCaH KeTipilireH
amamzaap, OoIeTTe, OCHl MiHE3-KYJIBIK YITUICPiHIH
OipiH TaHIANIBL.

XKorappiga aTanFaH MiHE3-KYIBIK  MOJCIh-
JepiHiH op Oipeyi Kke3 KeireH IiH OKULAEpiHiH



A. CoOUTKBI3EI

KyJanayra HeMece Kopllayra yIblparaH OeliriHiH
0ackIM QJIEYMETTIK XKylere Oenrisi 6ip KaThIHACHIH
Oingipeni. OnapabiH OapnbiFbl Oenriymi Oip AiHM
TONTHIH KOPFAHBIC PEAKIMICHIH KOPCETEAl JKOHE
JKQNIBl QJIFaHNa, QJIEYMETTIK KYPBUIBIM DETiHC
IiHU OipIecTiKTi, pecMu Hemece OeiipecMu, TaHbLI-
FaH HeMece KYMoHAl OoilyblHa KapamacTaH, OyKin
KOFaM/ia CaKTall Kajyra OarbITTajFaH.

OpOip MopmemnblIi Tangail OTBIPBIN, OJapAbIH
OipiHmIici OWIIKTIH HEMece KOFAaMHBIH KBICBIMBIHA
arpecCHBTI PEaKIUSHBI OOJKANIBI IeT KOPBITHIH B
xacayra Oomaapl. EkiHIII Moienb ChIHM JKaFaaiiia
Oip miHIErinepaiH BIHTHIMAKTACTBIK JOPEXKECiH
amaael. Y IIIHII MOIENHh OMITIKKE KATBICTBI AaHTAro-
HUCTIK Kyll 0ojla anaThiH 3aH HmIeHOepiHIe e3iHiH
oMip CYpy KYKBIFBIH KOpFayFa MalblH CKCHIITIH
Kepcereni. TepTiHINI MOJAETb, 9JETTE, KHICHIMFa
YIIbIparaH AiHAapiap YIIiH eH KoJaiibl HycKa 6o-
JIBIT ecenTenei, OUTKeH1, MbIcanbl, KasakcTangarsl
JIIHU CEeKTalap HETi3iHeH OPTaJbIKTaphl HEFYPIIBIM
aJ1aJ1 JKOHE YKOHOMUKAJIBIK JAMBIFaH MEMJICKETTEP/IC
OpHAaJIaCKaH AiH! YHBIMIAPABIH (QHITHATIIAPEI OOJIBITT
TaObUTabl. BeciHmi Moxenb KyaalaHyHIbLIApAbIH
IIBIHAWEI HHUETTEpl allbUIMaraH Ke3NIeri MiHe3-
KWIBIK TYpiHE XaTalbl. SIFHU, KOH(ECCHsIIap/IbIH
OKIIZIepl ©3/ICPiHIH NiHA YUBIMBIH KOFAMHAH IIIETTE-
Ty, QJIBIT TACTAY MYMKIiH €MeCTiriHe CeHIMA1 00a b1
HEMECe 0JIap COHFBI IIapa PETiH/Ie KOJIIapblHa Kapy
amanael OonMaca e3iHIH MoHI OOHBIHINA alphIKIIa
00JTybI MYMKIH 9JI€yMETTIK Hapa3bUIBIK OiNIipe ana-
JIbI (MBICAJTBI, YKaTTIai CyHIIN).

Ocpinaiima, 0i3 KoH(eccusapanblK KaThIHAC-
Tap CalachIHIaFbl TOJICPAHTTHUIBIK IIHU TYXKBIPBIM-
JaMajapIblH MOHIHE ©Te HO3IK COWKec KeNeTiHIH
JKOHE JIIHApaNBIK KENiCiM CallaChIHJa IKYMBIC
ICTEHTIH MEMIICKETTIK MaMaHAapABIH >KOFapbl
KY3BIPETTUIITH Tajal eTeTiHiH KopeMis.

KazakcTanaplKk MEHTAJUTETTIH MaHBI3IbI ac-
MIEKTICI, )KOFaphlfa alThUIFaHIAM, YITapaIblK THa-
JIOT CTPATErwsACHl OOJBIT TaOBLIANBI, O ©3 Ke3e-
TiHAE€ PECMH HJICOJOTUSUIBIK IKYWEHIH MaHBI3IbI
Kypampaac Oemiri 0oJeint TabblIanbel. by cTparerus
Kazipri 3amanrbl KazakcraHmarbl JeMOKpaTHsIAH-
JBIPY YHAEPICiH, a3aMaTThIK KOFAMHBIH KaJIbIITaCy
YZAEpiCiH JKeTinaipyre OarpITTalFaH.

Bepinren cTpaTerHsuIbIK OJ pecMH MapTedeci
0ap STHO-YIITTBIK HHCTUTYTTapFa KaThICThI IEMOKpa-
THASIIBIK, KQJIBINITACy TETIKTEPIH MAMBITATHIH ©HIMII
OareIT OOJIBII TaObLIAALl. PecMu nmeren ce3 Oeiriil
Oip DSTHOMOIEHH YHBIMHBIH aIllbIK OJICYMETTIK
KBI3METTI JKY3ere acChIPaThIHJBIFBIHBIH MaHBI3/IbI
KepCeTKImTepiHiH 0ipi OONBIT caHAIA B!, OYIT OHBIH
KOFaMJIBIK TOKIpHOECiHIH 3aH IbUTBIFBIH OLIIIpe/Ti.

OTHOCapalblK KaKTBIFBICTAD JKaraaiblHAa pec-
MH OWIIK BIMBIpara Kely CTPaTerwsiChl pEeTiHIe
3THOCAPAIIBIK, KAKTBIFBICTAP/IBI MY IiH TETIKTEPiH
KOCaJlbl, OMTKEHI «YITapajblK KAKTHIFbICTap/IaFbl
bIMbIpara keny, — C.I'. KarussHabIH aiiTysl O0MbBIH-
Ia, — OJapJibl NIy IiH aKbUIFa KOHBIMJIBI JKOJBI
OoNbIn caHanmaabl, OJ KAKTBIFBICKA KAaTBICYLIBI
3THOCTap/BIH, COHIaN-aK MEMJIEKETTePIiH apachIH-
narsl e3apa 0ip-OipiHe ko7 Oepy apKbUIBI KemiciMre
kemyneH typans» (Karmsa, 2003: 33).

blmbipara kemy casicaThlH KOJAaHYIBIH €H
YTBIMJIBI JKOJIBI — BIMBIpara KelyJiH YII KaJaMbIH
OpBIHAAY:

OlpiHIIIIEH, OHBI MICTTYTiH HAKTHI KA aMIapbIH
93ipJiey MaKcaThIH/IA IHENeHIC ce0e0iH alKbIHaaY;

eKIHIIiIeH, OepiNreH KaKTBIFBIC YIINIH €H
KOJIaHJIbI HAKTHI 9IICTEP/l aHBIKTaY (MoMisiere Kei-
TeH JKaFAaiaa opKamaH OonmMmail KoWMailTeiH 00J-
KaMIbpl KOHIECCHSUIApABIH ILIEKapachlH aHBIKTAay
©Te MaHBI3IbI);

YIIiHIIieH, KeOiHece YITTHIK TONTAPHABIH Ke-
TeKmIiepi OONBIT TaOBLIATHIH BIMBIpara KeTyIi-
Tepi, COHNai-aK OChl YT OKinepi O0mbI Tadbiia-
THIH OeeN i casscaTKepiepli aHBIKTAY.

Hdon ocel OarpiTTa KaObUIAaHFaH Kagampjap
KAKTBIFBICTAP/IbI MIEITyTe JKOHE YITapallblK KaThbl-
HaCTap canachlHAAFbl KYpAEi, KUbIH KaFaaiiapasl
KeHyre bIKnan eteni. COHBIMEH Katap, yJITapajblK
CEHIMHIH TYPaKTBUIBIFBI TiKeJIeH KOH(peccrusapaibIK
OaliTaHBICTAp/IBIH TYPAKTHUIBIFBIHA OalTaHBICTHI.
Kazipri ka3akcTaHIBIK KOFaMAarbl OYJ1 KYOBLIBIC-
tap Kazakcranma meMOKpaTHUsIaHABIPY YHAepici
KapKbIHABI KYPIll JKaTKaHBIH KepceTell JKoHe
SKOHOMUKAJIBIK TYPAKTBUIBIK JICHIeill OChIFaH Oaii-
nanblcThl. COHOBIKTAH, MEMJICKETTIK €reMeHIIKKe
vie OoNIFaHHaH KeHi1H Ka3aKCTaHIBIKTap STHOCAPATIBIK
XKoHE KoH(eccHusapablK KapbIM-KaTbIHACTapAbI Ka-
JBINITACTBHIPYABIH CaIajbl JKaHa XKOJIJAPhIH 137eyTe
MOXKOYp OOIBL.

Kem xarmadima MyHmai >konapl i3mey  YIIbI
JKibek Kombl KbI3MET aTKaphlll TYpFaH Ke3IeH
Oepi cakTasFaH Ka3ak >KaHBIHBIH CHHKPETH3MIMEH
xeHuaeringi. JI. CTroapT Ka3ak XaiKbl >KaHBIHBIH
Oy KacueTiH «Oip MiHII YCTaHATHIH XaJIBIK Oacka
HaHBIMJIAPIBIH SCEpiHEH jKaHa HOpPCE KaJIbIITac-
THIPATHIH KYOBUTBIC» Jiet aHbIKTas! (CTroapT, 2002:
227). WcnaM miHIH yCTaHYIBIH Ka3aklla HYCKAChl
na 6acka MiHl KaOBUIIAYIBIH CHHKPETTIK CHUIIAThI-
MeH epekmieneHeni. benrini Oorrannai, uciambl
OipinmTi GoJeIn KabbLInaraH col ke3zeri Kazakcran
AyMarblHbIH OHTYCTIK JKOHE OHTYCTiK-IUBIFBIC
OONITiHIH TYPFRIHAAPE OOJABI, OJAp HETi3IHEH
OTBIPBIKUIBI JKOHE KallaJIBIK TYpKiJiep eai. Aunaiina,
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KazakcrannbiH pmana OesliriHiH TYPFBIHIAPBIMCH
TBIFBI3 Cay1a-9KOHOMHKAJIBIK JKOHE CasiCH OaiiiaHbI-
CTap TYPKi QNEMiHIH HCIaMIaHYBIH XKeIeJIIeTyre
MYMKIHIIK Oepi.

A con ke3/eri TOHIPIIIIIK KEHICTITiHIe uciaM
Typasbl XKaHa TYCIHIK KaJbIITaCTHIPYIbIH ©31HIIK,
epeKlIe, Kell >KarblHaH anraHja, Oipereil ynaepici
maviga OOJNIBI, OHBIH JYHHUCTAHBIMIBIK Ti30€TiH
013 omi kyHre neilin Oacka AiHUM Qopmanap MeH
KOH(eccusulapra TOJEpaHTThl Ke3Kapac TypiHje
Oaiikaiimbr3. Ocklnaiinia, apad eniHiH xaynan aiy-
IIBUIAPEI OKENTeH MYCBUIMAHIBIKTHI KAOBUIAAN OThI-
PBIN, MPOTOKA3aKTap ©3]epiHiH AYHUETaHBIMBIHAA
JKOHE JIHTE JereH Ke3KapachlHAa TOHIPIIIIIK
MOJICHUETTIH alpbIKIIA 3JIEMEHTTEPiH CakTall Kaja
angpl. byt skarnaid Ka3aKThIH KaHbl OapIIBIK carmajibl
*KaHara OeiiiM, COH/Iali-aK KaHa HOpCceH1 OyphIHHAH
Oap HopceMeH YHIeciMIli CHHTE3IeH alaThIH IBIFBIH
alffraKkTangbl.

Kazak MeHTanMTeTiHIH OCBHIHIAH CHHKPETHU3MI
KOH(eccusiapaliblK TOJIEPAHTTBUIBIKTHI JaMBITY IBIH
miaropmackiHa adHanael. by KyObuTBICTApIIBI
OPTYPJIi XaIBIKTapABIH, JIHIEPTiH, MOJICHUSTTEP/IIH,
KO3KapacTapblH, MKIpJIepAiH kKoHE T.0. exiimepi
apachIHAAFbl KaThlHACTAp IIEHOEPiHIe TONEPAHTTHI
OAarbITTHl YCTAHATHIH KONTETCH 3ePTTEYUIJIep aran
KepceTei.

ConbimeH katap, Kazakcranmarsl STHOKOHDeC-
CHSUTBIK, ©3apa KapbIM-KaThIHACTAPIBIH BIHTHIMAK-
TaCTHIFBIH HacuxatTay KaszakcTaHIarbl yiiTapaibiK
XKoHE KOH(eccHusapalablK KaTbIHACTAPIBIH TEHIE-
PIMALTITIH KOpCeTeTiH jKapHaMa CasiCaThIHBIH Ia-
paniapbl OOJBIT TaObLTMAN B

MyHpail casgcaTTsl XKYprizy, eH ajJgbIMeH, 1IIKi
casici KOFaMIBIK ©Mip YIIiH >KOHE A3THO-YITTHIK
JKOHE [iHM KEeMCITYIIJIIKKEe »XOJ OepMey YVIIiH
kKaxer. Mbprreio Illapneniy mikipinme, «Xone
Kazipri cascu axyanga 0i3 OapibIFBIMBI3 op TYpIi
TONTap ©3 YXaKTapbhlH €MeC, TeK KapchlacTapblH
CBHIHAM anabl IETeH UISTHBI KoOIpeK KaObUITaluThIH
CHSIKTBI KepiHyimi3 bIkTuMam» (Matthew Sharpe,
2019). Kemcityminik — Oy 6ip oleyMerTiK ToI
OackarapMeH CaJbICTBIPFAaHA ©3iHIH 9JCYMETTiK-
TapuXHu MOHIH abCONIOTTI JIET €CENTEeUTIH agammap
apachIHAAFbl KAPBIM-KaThIHACTHIH Oip TYpI.

AN, AiHA KeMCITYIIUTIKKe KeleTiH Ooicak, Oy
Karaina Oip IiHU KOH(ECCUSHBIH MOHI €KiHIII JIHH
KOH(EeCCUSHBIH MOHIHE KaparaHJ1a apTHIKIIBITBIKTHI
Moptebere ue OoJiajpl, COHBIMEH Oipre, o Oacka
IIHHIH JiHA TYKBIPBIMIAMAChIH KEMCITeIi, OHBIH
pYXaHU UaeangapblH TOMEHACTEA1, KYHIBUIBIKTaphI
MEH TapuXd MaHbBI3JBUIBIFBIHA KYMOH KeNTipesi.
OpuHe, KeMCITYIITIK KOPreH AiHU TON HeMece KOH-
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(eccust ocwl TIEHOEpE KAKTHIFBICTAp TYBIHIAFaH
JKarmalga MYMKiH OONaThiH opekeTrTep OolbIHIIA
nrapanapabl 93ipaeyai Oacraiasl. OKiHIMIKE Opai,
613 OYTiHr KYHI JiHE KEMCITYHIUTIK (akTici OpbIH
aJIFaH Xarnauap oK JeM aifTa ajMaiiMbI3.

Keit6ip amammap miHM, COHmAN-aK YIITTBIK
TOJICPAHTTBUIBIK TYPajbl alTyJbIH CIIKaHAald MoH-
MarplHACHl JKOK JIeTT CaHAMIbl, OWTKeHI MyHIai
TOJICPAHTTBUIBIK casich MuQTeH Oacka eITeHe
e eMec, aj ic JKY3iHAe Ke3 KeITreH aaaM JiH
MoceelNiepiHe )KoOHE YIIThIHA KATBICTHI ©31HiH JTiHI MCH
VITBIHA COHKeC KEIMEWTIH 0acka agaMra KaTBICTBI
YHEMI TYIITaHBIKThI CE31HE/1, TEK )KaChIPBIH TYPIIE.
MyHpaii Ke3KapacThl AiHHIH MoHI, TApUXH KYOBIJIBIC,
XaJBIKTapbIH ~EPEKIIeNiKTepi MEH OllapFa ToH
MoJIeHHETTep, OYKUIT agaM3aTThl capaiay KyObUTBICHI
perinze OiMey apKbUIbI FaHa KaObu1iayFa 0omasl.

Ce3ciz, MyHIai (hakTiiep OpbIH aajIbl XKoHE OYII
coll HeMece 0acka JIiH TYCIHAIpTeHeH, FalaMHbIH
Ke3 KEJI'eH OOJIMBICBHIHAArbl HaHBIMIAPIbIH aibIp-
MAaIllBUTBIFEI  0ap Ke3Je OHBIH OonMail Koiwmaii-
TBHIHABIFBI TaOUFU. MBbICaNbl, TINTiI Oip MiHHIH KY-
PBUIBIMBIHJIA OOJIMBICTBIH Kelije MyJaeM Oackarina
TYCiHAIpMeIepl Ke3mecesi, Oy KoHGeccHusapaIbIK
OipaybI3IbUIBIKTEIH OPHBIKIAYbIHA ceOen OOoabl.
OpHHE, emKIM XOKKa IIBIFapMaiiibl: «op0Oip AiHH
nmacTypnae 0i3 Kamacak Ta, KalaMacak Ta, MOHTLIIK
Typaisl KaHnai na 6ip pyHmamenTtanucTik 6acra-
Ma, TapUXTHIH Oachl, dNieMIi ©3 HJISSChIHA COUKeC
yarieynin 6aramacel Oap. MyHmai i3meHicTep,
OHBIMEH Oipre ap TYpJii IIMENeHICTep MEH KYILUTep
IIHA caJlaHBIH TaOwraTeiHaH OemiHOeli (Kazipri
JlaTeiH AMepHKaCBHIHIAFEI QICYMETTaHYIIbLUIAP MEH
sTHONOTTAap aiTKaHmaid — loreligioso). bipak ocer
OYKUT JIiHU CcaJaHbl KOHE KAJbl dJIEMJIl 30DPIIbIK-
30MOBUTBIKIIEH KaiTa KypyFa OachIMIBIK OepeTiH
alrybl, KEK KOPYIIl aFbIMAapAbl MEH J[iHU WHTE-
Tpu3M zien atailTeiH efimy» (Pamkosckuii, 2003: 64).

Bipak ninapaiblk, COHBIMEH KaTap, YJITapaiblK
TOJICPAHTTHUTBIK UACSICHIHBIH OYKLT MOHI, €Tep aaM-
3aT KasipfiH e3iHJe KeNTereH MiHaepre OeiHim,
capayianraH 0OoJjica, oHma 9opOip agaMHBIH OONBIH-
Jla e3re MOJICHHETKe, 0acka ceHiMre JereH TepeH
KYpMeT Ce3iMiH IaMBITy KaXeT eKeHairinme. by
»kahannany ynepictepine OaitnaHbICTBI opOip AiHK
OarbIT KahaHIIBIK TUAIOTKA aIllbIK 00TYBI KaXKeT 00-
JIBII TYPFaH OYTIHT1 KYHI aca Kepek Macese OOJIbII
TaOBUIAIBL.

Erep amam3aT ochI )KOIMEH opi Kapaii xkypmece,
OHJIa YITapalbIK XoHE KOH(eccHsapalblK KaKThbl-
FBICTap TOHIpEriHAeri KeJicmeyuinikrep Kehoip
casch KaWpaTKepJIepAiH ©3IMIIJT MaKcaTTapbliH
JKYy3€eTre achIpyIbIH TeTiriHe aitHanaapl. COHFbLUIAPHI,
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03 Ke3eriHje, OpTYpil MOJCHHETTEp MEH MIiHIi
YCTaHAThIH  aJaMAapiAblH  KapbIM-KaThIHACKIHIA
TYPAaKCHI3[BIK OpPBIH ajfaH aiiMakTapja OCBIHJAi
KaKTBIFBICTAPABl  KO3ABIPYABIH TYTac JaMbIFaH
KyHecine ne. MyHnait yaepicrepai, mbicaisl, Tasy
[IerFpIcTa, Oip FACBIpAAH acTaM YaKbITKa CO3BLI-
FaH apa0-u3pamiib KaKTHIFBICBIMEH Hemece YH-
nmictanHbiH Jkammy skoHe KallMmup IITaThIHIAFbI
ATHOCASICH COFBICIICH, OHBIH aymarbl [lokicTaH-
MEH JayJachlll >KaTKaHBIHAH Oaifkayra OoJajpl.
Haxreipak aiiTkanna, YHmi-IlokicTaH KaKTBHIFBICHI
03 yaKbIThIHAAa YJIBIOPUTAHHUSHBIH HHTOJICPAHTTHI
JKOHE MIOJAK CasCaThIHBIH CaJJapbIHAH TYBIHJA-
Ibl. ATanFaH A3us aliMarbiHa ¥YJIBIOPUTAHUS ©TE
Kell yakpITTaH Oepi Owmmik >xyprizoeiimi, am Oy
apaHaaTyIblH Ccalgapbl OJIi 1€ YMBITBIIFAH OK.
A.H. HricanbOaeB ofineTTi atanm oTKeHAeH: «JliH
casich OMBIHHBIH OOBEKTiCIHE aiHaIMaybl Kepex»
(Hsicanbaes, 2004: 19).

JiHHIH MEMJIEKETIICH 63apa KaphIM-KaThIHACHTH
epeKIlle aTam eTKeH >keH. byn karmalina e3apa ic-
KUMBUIIBIH €H OHTaMJIbl HYCKachl MEMIICKETTIK
OackapyabIH 3aibIpIbl TYPIHAETI BIHTHIMAKTACTHIK
KarugaTel OOJBIT TaOBUTANMBI, MYHAA JiHA KOH-
(eccustHbIH, OapibIK KYHJBUIBIKTAPEl MEH KaHOH-
Japbl MIHACTTI Typae eckepineni. CoHbIMEH Kartap,
Kazakcran PecryOnmkacel CHSKTBI KOIMKOH{(eEC-
CUSUTBI MEMIICKETTE JiH HHCTUTYThI 0OacKapyIbl
OMITIKKE ©31HIH MOJICHH-CAsICH IAPTTaphIH Oenriie-
Meyi tuic. XKoHe KepiciHIIe, MeMIIEKeT TiHU YHbIM-
JTApJIBIH OPEKETTEPiH, KhI3METIH TOJIBIK OakKbLIayFa
agMaybl Kepek, Oipak KoH(pecCHUsIapIblH agaM-
Jap MEH MeMJIEKeT CyObeKTijepiHe oJapAblH a3a-
MaTTBIK KYHJIBUIBIKTApbl MEH OaChIMJIBIKTapbIH
OypManail OTBIPBIN, CaHAJIBl TYPIE 3USH KENTipyiHe
KOJT OepimMeri.

Kondeccusapaneik  muanor wuaescel O0i3fiH
eiMi3zieri MOIECHUETAPANIBIK TOJEPAHTTHUIBIKTHIH
MaHbBI3Abl IAPTTapBIHBIH Oipi ekeHi ce3ci3. Ockl-
FaH KapamMacTaH, Ke3 KeNTeH MiH eKijaepi es3ne-
piHIH CceHIM KaFuJallapbIHBIH aKUKaTTHIFBIHA Ce-
HiMIi, Oy Oenrim Oip mopekeme Oacka miHAepre
TOJICPAHTTBHUIBIKIICH Kapay YIEpiCiH KHBIHIATaIbl.
Kazak rameiMbl A.I'. KocndueHko ObLTaii Jierm »ka-
3a0bl: «TYpJl KOH(peccusmapAarsl CEHIMHIH JOT-
Maiapsl MeH Hopmanapsl apTypii. bipae-6ip koH-
(heccust 3 ceHiMiHEH 0ac TapTHaiabl )KOHE ©3TCeHIH
YCTaHBIMBIHA ayBICTIANEI, ce0ebi Mocene CeHIMHIH
MOHI Typasbl: MEH JdJ OCBUIall CEHEMIiH JKOHE
MEHIH CEeHIMIM — abCOIOTTI akukart. [luanor yimin
IIBIHABIKTEL Kaslalk Kamaeipyra Oonaabi?» (Kocwu-
genko, 2002: 43). by kyOwsuieic op KoH(Deccusa
Oap >koHe TinTi Oip JAiHHIH ITHAE A€ Ke3IeCe/Ii.

A.I'. Kocnuenko OynaH opi TapanTap apacblH-
JIaFbl KapbIM-KaThIHACTAD MOJICHHETTED JHAIIOTHI
asCBIHJA JKY3€ere acKaH >Karjaia OH HOTHXKeNi
Ooyazpl, OJ TOJEPAHTTHUIBIKTHI JaMbITyFa Oa-
pBIHIIA THIMIUTIK OKeNeAi >KOHE e3apa KapbIM-
KaTbIHAacTap TeK KoH(peccusapaiblk OaiaHpICTapFa
KaTBICTBl OoOJica, OFaH KaparaHIa OUaJOTTHIH IIe-
KapajapblH KCHEWUTEel JereH WACSHBI HEeTi3ICHmi.
Ocbutaiiiia, MOAEGHHETAPANbIK  BIHTBIMAKTACTHIK
©3iHIH CTPATETHSUIBIK OaFBITTAPBIHBIH Oipi peTiHe
KOH(eccusiapayblK BIHTBIMAKTACTHIKTBI Ma3MYHJIBI
TYp/i€ KaMTHJIBI.

AnampapnaeiH Oenrimi Oip NiHU uues TeHipe-
rigge yipiMaacy (GopMalapbslHBIH allyaH TYPJLIiTi
COHIIIa, oNap KkeOiHece casiCH ’K9HE HIKOHOMUKAIBIK
KypbUlbiMaapra aiHanagsl. M.H HaneipoB nmon
aTan OTKEeHAEeH: «IIHHIH MOHI, KEM IEreHIE, CO-
UOJIOTHSIIBIK TYPFBIIaH aliFaH/ia, TAOUFATTaH ThIC
HOpCere CeHy FaHa eMec, 9p TYPJIi JKeKe KYLITepui
OipTyTrac KyaTThl KO3FalbICKa OipikTipy KoHE
KYMBULIBIPY KabOineti» (Haampipos, 2004: 184).
Comn cebenTen, Ka3ipri 3aMaHFbl JIIHU OipJIECTIKTEp
KeOiHece KapKBUIBIK pecypcTapAbl JKHHAKTay
KYpaJIapbIHBIH YHBIMIACKaH KYHeCiHe, COHIai-
aK cascu OWJIIK YIIIH Kypec jXyleciHe aiHamaibl.
Pecmu nimGaceimap oJapAbIH OpPEKETIH paauKall-
OBl Jen caHaWgbl. «JliHM TONEpaHTTBUIBIK — KOl
KBIPJIBI JKOHE MarblHANBI KYObUIbIC. COHIBIKTaH
Oyn YFBIMHBIH OpTYpi  TyciHAipMenepi MeH
KaObUIIayTaphIHBIH OOTYBI Ke3feicok emec. [linu
TO3IMAUTIKTI KaMTaMachl3 €Ty TETIKTepiH OHBIH
Ma3MYHBIHBIH KaOBUIIAaHyBIHA Kapail (Tepic KoHe
OH) €Ki ToIKa O0exyre OoJaib:

—  IiHM )XOHE KOH(ECCHUSITBIK UACsIIapFa JKoHe
e3re CeHIMIeriiepAiH KYHABUIBIKTAp KyHeciHe
HEMKYpaiiIpl Kapayasl OUIIIpeTiH Tepic MEXaHU3M-
Acp;

—  e3re CeHIMIETUIepAiH MiHU-KOH(ECCHSITBIK
uaesngapsl MEH KYHIBUIBIKTAap XYHeciH Oily, Ka-
ObUIJIAy JKOHE KYpPMETTEy/i KaMTHTHIH OH MeXa-
HU3MJIED.

Tepic MexaHM3MAEpAiH HETI3ri €Ki TYpiH arai
KepceTyre Oonajbl: aTeu3M JKOHE CEeKYJISIpU3alHs.
ATen3m OapIIbIK IIHA aFBIMAAp MEH KOH(eccrsiapra
TO30CYIIUTIKTI Oimipce A€, COHBIMEH Oipre YKalb
IiHHEeH O0ac TapTy NPHUHIUIIIHE HEeT13/IeTTeH 9pTYpIi
JiHIep MeH KoH(eccusiapAbpl YCTaHyIIbLIap apa-
CBIHIAFBl ©3apa Te3IMAUTKTI Oiummipeni. Jinum
TOJIEPAHTTBUIBIK ICHIeiiH apTThIpyFa bIKIall eTeTiH
(hakTOp peTiHIE CEeKYJSIPU3AMMSIHBIH POl Kasipri
0aTeic KOFaMAapbIHAa alKelH Kepineai» (XKactap
apachIHJAFbl JiHU TOJEPaHTTHUIBIK Typaisl, 2014
K.). OcbIFan OaillaHBICTHI KOH(eccHsapabK e3apa
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KazakcTaHaarsl TiHH TO3IMIIUTIKTIH €PEKIIeTir

KapbIM-KAaThIHACTAP AasCHIHAAFBl TOJICPAHTTHLIBIK
MOHI KOFaMJIBIK PYXaHHUST JIeTl TaHBUIATHIH JKEKe
THKaMEH THIFbI3 OalIaHbICTBl TYXKBIPBIMAATYHI
tuic. Ocel TypreinaH anranna, M.B. bectyxes-
Jlana Obutaii genm »as3aabl: «HAFBI3 MOJCHHET...
OapiBIK ONEMOIK MiHIAEpP KAacHeTTI eTKeH Meidi-
pimainik, Maxa66ar, Otbackl, Ilapacar, Xax-
CBUTBIK KyJNbTTEpiHAE JKaThIp...» (becryxes-Jla-
na, 2002: 61). Kasipri KaszakcranuelH opTypii
KOH(eCCHsUTaphIHBIH OKiIepl apachIHAAFbl e3apa
KOoH(eccusiapalblK KapbIM-KaThIHACTApPFa KAaTHICTHI
afta KeTcek, OI3MiH MEMJICKET MiHH Ke3KapacTap
MEH TMiKipiepieri —aiplpMallblIBIKTapFa, — JAiH
JKOHIHJIETI aD0COFOTTI MOJICHU-TAPUXH aKUKAT Typa-
7Bl TYCIHIKTEpre KapamacTas, 0ei0iT eMmip cypyni
OeJICeH Il TYpe KOJIIAm KeJe Il et aifTa araMbl3.

3epTTEy HITHIKEIEPi MEH TANKbLIAY

Kasipri 3amanrer Kasakcranma OaliKairaThiH
KOoH(ecCUsapanblK TOJICPAHTTHUIBIK OCHI calaja
Oenriimi Oip Mocesenepi Oap KemnTereH KOIKOH-
(beccusITBl MEMJICKETTEPiH Ha3apblH ayaapajbl.
bipinmri ke3ekTe, TYPaKTHUIBIK TIEH TOJICPAHTTHLUTBIK
xahaHIBIK HIHM OSKCTPEMHU3MHIH Tapamybl as-
ceiHga Kaszakcranma typmi niHEM KOoH(eccusiap
apachlHJIaFbl KAaTBIHACTAPABIH OH JaMy YpIici
CaKTaJaThIHBIFBIMEH OalmaHbICThl. Bysl TeHIeH-
uus Oi3miH KoraMm yuriH Oenrini Oip KYHIBUIBIK
Typi OOJBIT TaOBUTAIBI, €Tep KYHIBUIBIK OENTiii
0ip omOebanThIK Aen TyciHince, Oy skarnaiina o
OJIEYMETTIK-MOJICHU CHUTIaTKa e Oomaasl. B.A. Ba-
CWJICHKO artamn eTKeHJel: «KYHIBUIBIK KaTeropus-
CBhI KYHIBUTBIK KATBIHACHI MEH OHBIH COTi PETIHETI
KYHIBUTBIKTBIH a0CoNIOTTI AJFBIIIAPTTAPBIH
KYpPalTBIH CYOBEKTI MEH OOBEKTIHIH Oipiiria
kepceteni» (Bacunenko, 1966: 46).

Conpaii-ak, kaszipri Kazakcranmarsl Tonepant-
TBUTBIK MCJIAaM MEH XPUCTHUAHIBIKTHIH ©3apa THIFBI3
MOJICHU-TIHN KaphIM-KaThIHACTA JXKOHE KeIiciMIe
eMIp CYpill JKaTKaHABIFBIH alKbIH KepceTemi.
A.H. Heicanbae artan etkenmeit: «bynm kemicim
Kall FaHa yakpITIIA >Karmail HeMece Oojamiakka
JIETCH 13T1 TUIEK eMec, oJl skahaHmaHy >karmaibIHIa
KazakcTaHHBIH ©pKEHHETTI Typle OPHBIKKaH
QJIEYMETTIK-9KOHOMHUKAJIBIK ~ JKOHE  CcasCu  Ja-
MyBl HETi3iHAE /e, COHBIMEH KaTap, HCIaM MCH
XPUCTHAHIBIKTEIH Maxa00aTThl, MEHipiMIiIIKTI,
JKaKbIH aIaMJIapra xKoHe 06 TeH ajaMIapra KYpMeETTi,
CEHIMI, JAWBIKTHI MIHE3-KYJIBIKTBI, HUTi icTepie
OCy/l yaFbI3JJalThIH aca MaHBI3/IBI OCUETTEPi MEH
KaFuganapel Herizinme ne oomeH MyMmkiny (Komym-
OaeB, 1993: 17).
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By 3eprreyne TONEpPaHTTHUIBIK TPUHITUITIHIH
MOHIH Ka3ipri 3aMaHFBl JiHH JKaraai MmeHOepiHae
KOFaMJIBIK KYHIBUIBIK PETIHAEC TYCIHYre YMTHI-
JpicTap oKacaaabl. JKYMBICTBIH MaKCaThbIHA KETY
YIIiH 3epTTey OapbhIChIHAA KapacTHIPHUIATHIH HbI-
CaHHBIH MOHIH alllyFa BIKHAJl €TKEH TEOPHUSIIBIK
JKOHE 9JliCHAMAIIBIK MIHIETTEp KEIICHI Kacallibl.
TosnepaHTTHUIBIK KaFUIAThIH 1CKE aChIPy KOIYJITTHI
KazakcTanmarbel MoJIEHUETTEPIIH ©3apa KaThIHACHI
OOMBIHIIIA KYHIENIKTI CcasCh TPaKTUKAaHbl Ja
Oinaipeni, OyJl TeK TOJEPAHTTBUIBIK KYOBIIBICHIH
3epTTEYiH ©3CKTUIIrH apTTHIPAIbL.

KopbIThIHABI

Bbyn —xazipri KazakctaHHBIH KOH(DeccHsapaibiK
KAaTBIHACTAP CaJlaChIHAAFbl TOJICPAHTTHUIBIFBIHBIH
KepiHici. OpuHe, IpTYpili CeHIM eKiimepi apa-
CBIHAAFBl TOJICPAHTTBUIBIK MOJEHHETIH cakKTay
YHEMI HJICOJIOTHSUIBIK YKYMBICTBI KaXKET eTelli, all
TOJICPAHTTHUIBIK KaF U IaTBIHBIH KEHIE <OKOFaphIIaH)
KOMBUTYBl OYJ MEMJIGKET pyXaHH KOHE MOJICHU
KYPBUIBIMIapIBIH KBI3METIH OaFbIHIBIPYFa THIPHICA-
IIbI mereHai oinaipmeiini. Kepicinme, MeMiekeT pec-
MHU JiHAEP/IiH eUIKaiChICHl MOICHUETAPAJIBIK AUAJIOT
KEHICTIT1H/Ie KBICBIMFa YIIIBIpaMayblH KaJaraiai bl
’KoHe oraH ajgaHaaiasl. Ocelrad OaiIaHbICTEI O1341H
MEMJICKETIMI3/Ie KOITEreH MIHN KYPBLIIBIMIAPIBIH
eMip Cypy KEHICTITiHAeri miHAep YIIiH Ka3ipri
yakpITTa He KYHIBI €KEHIH TYCIHy VIIH Oenrimi
O0ip niHM KoH(ecCHUsIIapAbH IYHHUETAaHBIMIBIK
MPUHLMITEPIH TYCIHY TYPFBICBIHAH TYPaKThl JKY-
MBIC JKYprisiryne. OpuHe, Oy calaHbIH ©31HIIK
KHBIHJIBIKTAPhI 0ap, MBICAITBL: «JIiH XaKTayIIbLIapHl,
o/leTTe, OJapbIH JiHAepl OapibIK CypakTapra *xa-
yanm Oepemi gen Ooibkaiiapl >KOHE oOJjapra JiHH
JOCTYPIIEPIICH THIC SIITEHE OUTYIH KaXXeTl JKOK»
(Ceitnp Amup Axpammu, 2002: 41). Anaiina, MmyHna
Jla JiHApaNbIK TYHUCTAaHBIMIBIK YCTaHBIMIAPIBIH
KelTiciMi asichiHa OeTICeH Il )KYMBIC KYPri3iTye.

ConpiMeH Oipre, kelOip amamumap 3adBIpIIbI
MEMJICKETTE OMip CYpiN, JiHTe KAHIIAIBIKTH Oeii-
Tapan Oonca nga, xahaHgany oNeMiHIH 3aMaHa-
YU 3aHABUIBIKTapbl opOip agaM MaprHHAIIBl pe-
rpeccusi JKarmaiblHAa OOJyBl MYMKiH OCBIHAAN
Karmaumapabl OeNTUICHTIHIH aral OTKEH JKOH.
Kazipri amam OykapasblK >Kajmbl IUTaHETapIIbIK
MOJICHUETTIH JKaJFaH KYHJIBUIBIKTApbiHA ocan 0o-
JIBITT KAJIFaHbI COHIIANBIK, OJ1 ©31HiH XKeKe OaChIHBIH
IMKi pyxaHW >XeTUTyiHe BIKMal eTeTiH HOpPCEeHi
i31eyMeH aiiHanpicanbl. JK. Y CaHOBTHIH MiKipiHIIE,
MYHIa¥ 13€HIC aJaM eMIpiHJIeT MOICHU-TApUXHU
KyObutbic Gomnbin TaObmanel: «bi3 Oip-Oipimizai
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TYCIHYIi *oHE pecMu OOJICHIH HeMmece Oeiipecmu
OOJICBIH KapbIM-KaThIHACTAPBIMBI3ABI JKETUITIPY/Ii
yiipenyimi3 kepek" (¥Ycmanos, 2006: 132).

biznin pecryOmuKaMbpI3Marbl TOJNEPAHTTHUIBIK,
KOeN JKarjaiiia THTYJIIBIK YIT pETiHIE Ka3ak
XaJIKBIHBIH 0acka YJITTap MEH MIHAEPre KaTHICTHI
e3iHe TOH OCHOITIIUTIKCYHTIINTIK  KAaCHETiHiH
HOTIDKECIHIE MYMKiH OOJBINT OTHIp. AJlaiiia, ChIH-
Japibel TYpAe TolepaHTThUIBIK Kaszakctanma Oap
opOip MOICHUETTIH O31HIIK EPEKIIEITITIH KOPCETE/I.
CoHBIMEH KaTap, TOJICPAHTTBUIBIK eNJeri a3
WITTapAsIH Ka3aK MOJCHHETIiH Hemece Oacka
MOJICHHETTI KYIINEH KaObUINayblH Oinmgipmeitni.
ByFan nonen, MpIcaibl, YITApaIbIK KApbIM-KATHIHAC
TiJIi — OpBIC TiNTi OOJBIT Kasia Oepei.

Ocputaiiia,  agamMrepnjik  MPUHIANTEPiHEe
HETI3/IeNTeH TOJEPaHTTBUIBIK MOJCHMETI Kasipri

Ka3aKCTaH/IBIK KOFaMHBIH JYHHUCTAHBIMIBIK KYH-
JBUTBIFBI OOJIBINT caHananbl. KazakcTaHIbIKTapablH
YFBIMBIHJIAFBI TOJICPAHTTHUIBIK OH YJITAPANBIK KOHE
KoH(eccusiapaliblK KaTbIHACTapAbl KYpPY/bIH aca
MaHbBI3/Ibl KaFUATTapbIHBIH Oipi OOJBIN TaOBUIAIbI,
COHJIBIKTAaH OI37iH pecryOIMKaMbI3ia MEMJICKETTIK
ereMeHIIK aFraHHaH [IaKTaH OacTal KOraM/IbIK caHa-
Jla YJITTBIK JYIIIaHIBIK Ce3IMIHE OKeN COKThIPAThIH
allIbIK YJITAPAITBIK KAKTHIFBICTAp OaliKaiMaii bl
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INTERPRETATION OF RELIGIOUS RIDDLES
IN KAZAKH AND ENGLISH COGNITION

The worldview, religion and language, culture and history of any nation are closely connected
with folklore. Folklore is a huge branch of national spiritual and cultural wealth, which has been
passed down from generation to generation along with the nature of the national character. The riddle
is inextricably linked with the life of the folk and helps to learn the encoded information in the memory
of the people. A riddle is a part of folklore, a guessing game, a creation of the mind that dates back
to ancient times. Over many centuries, the external substantive nature of the riddle has changed, but
its subject, internal content has not lost the relevance of the study. Riddles of a religious nature, on
the one hand, reflect the history of the development of folk culture, on the other hand, reflect the
traditional worldview feature. The main purpose of the article is the theological study of Kazakh and
English riddles, that is, the study of the role of religion in history and culture through religious riddles.
The search for similarities between the Islamic Koran and the biblical plot in riddles is considered one
of the main tasks of the topic. Considering the riddles in the English and Kazakh languages, which is
the relevance of the research topic, from the religious aspect contributes to a deeper understanding
of the national worldview of people and teaches critical thinking. Interpretation of religious riddles
in Kazakh and English languages, which differ in religion and language, is directly related to ethno-
cultural features. Therefore, in the future, the study of riddles of a religious nature from different angles
will undoubtedly be of interest not only for philologists, but also for anthropologists and theologians,
ethnologists and culturologists, humanitarians in general.

Keywords: worldview, culture, national code, theology, folklore.
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K,a3a|g KOoHe€ afbIALLUbIH TAHbIMbIHAAFbI AiHM )K¥M6i1KTapAbl UHTEepnpeTaumsinay

Ke3-keAreH XaAbIKTbIH AYHMETAHbIMbI, AiHi MEH AiAl, MBAEHMETI MeH TapuXbl DOABKAOPMEH TblFbi3
6anAaHbICTbl.  (DOABKAOP — XaAbIKTbiH OOAMBICLIMEH EXEAAEH YprakTaH-ypriakka >KaAFacbil KeAe
>KaTKaH YATTbIK, PyXaHU-MdAEHU BarAbIKTbIH YAKEH 6ip caaachl. XKyMOaK, XaAbIKTbIH, ©Mip-TipLiAiriMeH
TbIFbI3 6AMAAHBICTbI, XaAbIK, >KaAbIHAAFbl KOATAAFaH aknapatTbl Oiayre kemekTeceai. Xymbak, — OyA
KOHE AQYIpPAIH >KeMici, (pOAbKAOPBIHbIH 6OAiri 6oAFraH 60AXKay OMbiHbl. KenTereH racbipAap 6OMbl
>KYMOAKTbIH, CbIPTK bl MAa3MYHAbIK, TabuFaTbl ©3repAi, 6ipak, OHbIH TakbIpblObl, ilLKi MasMyHbl 3epTTey
©3eKTIAIMH  >KOFaATKaH >KOK. AiHWM cunatTbl xXymbakTap 6ip >karblHaH XaAblK, MOAEHMETIHIH Aamy
TAPUXbIH KOPCETEAI, EKiHLUI >KaFbIHAH ABCTYPAI AYHMETaHbIMABIK, EPEKLLEAIKTI KepceTeai. MakaAaHbIH,
6acTbl MakcaTbl — Kasak, »XOHEe afblAllblH >XyMOaKTapblH TEOAOTMSIAbIK, TYPFbIAAH 3epTTey, SFHM
AIHM >KYMOAKTap apKblAbl Tapuxbl MEH MOAEHUETIHAEri AiHHIH peAiH 3epTTey. >KymbakTapAarbi
ncAamablk, KypaH MeH GMOAMSIABIK, CIOXKET YKCACTbIFbIH i3A€Y TaKbIPbINTbIH, HEri3ri 6ip MiHAETI GOAbIM
CaHaAaAbl. 3epTTey TakbIpblObIHbIH, ©3EKTIAIM aFbIALLIbIH XXOHE Ka3aK, TIAAEPIHAETT >KyMOaKTapAbl AiHM
ACMNeKTIAE KApacTbIpy XaAbIKTAPAbIH YATTbIK, AYHUMETaHbIMbIH TEPEHIpPeK TYCiHyre bIKMaA eTeAl >KoHe
CblHM TYPFbIAQH OMAayFa yipeTeai. AiHi MeH TiAl 6acka Kasak, >koHe afblALbIH TIAAEPIHAEri AiHU
>KYMOAKTapAbl MHTEPMPETALMSAAAY STHOMBAEHM epeKLIeAiKTepiMeH Tikeaen GaAaHbICTbl. COHAbIKTaH
aAAaFbl yakbITTa AiHM )KyMOaKTbl 8P KbIPbIHAH 3e€PTTEY TEK (PUAOAOITAPAbI FaHA EMEC, COHbIMEH KaTap
AHTPOINOAOITAap MEH TEOAOTrTapAbl, 3THOAOITAP MEH MBAEHMETTaHYLbl, >KaAMbl FYMaHUTApPAApAbI
KbI3bIKTblPaTbIHbl CO3CI3.

Ty ce3aep: AYHVETAHbIM, MOAEHMET, YATTbIK, KOA, TEOAOTMS, (POALKAOP.
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Interpretation of religious riddles in kazakh and english cognition
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MHTepnpeTau,ml Ka3axCKMX U aHTAMMCKUX 3arap oK PEAUTMO3HOIro CoA€Ep>XaHUA

MwpoBo33peHue, peanrus n 93bik, KyAbTypa 1 MCTOPUSt AOGOrO HAPOAR TECHO CBSI3aHbl C (DOABKAOPOM.
DOABKAOP — YaCTb HALIMOHAABHOIO AYXOBHO-KYABTYPHOrO 60ratcrea, NepeAaioLmiics M3 rMoKOAEHUS B Mo-
KOAEHMe BMeCTe C MPUPOAOI HAPOAHOTO XapaKTepa. 3araAkun TECHO CBSI3aHbl C XKM3HbBIO HAPOAA U MOMOraloT
Mo3HaBaTb 3aKOAMPOBAHHYIO MH(HOPMALMIO B HAPOAHOM NMamMsT. 3araaka — 3TO YacTb (DOABKAOPA, Mrpa B
yraablBaHvie, TBOpEHUE yMa, KOTOPOE BEAET CBOE HAUYaAO C APEBHUX BpemeH. Ha npoTsaskeHnmn MHOrMX BeKOB
BHELLIHUIA COAEP>KATEAbHbIM XapaKTep MUCTMLM3MA MEHSIACS, HO €€ TeMa, BHYTPEHHEE COAEP>KAHME He Tepsi-
AV CBOEM MCCAEAOBATEABCKOM aKTYaAbHOCTU. 3araAku PEAUIMO3HOIO XapakTepa, C OAHOM CTOPOHbI, OTpaXka-
IOT MCTOPMIO PA3BUTUSI HAPOAHOW KYAbTYPbI, @ C APYroil — CBoeofpasme TPAAMLIMOHHOTO MUPOBO33PEHMSI.
OCHOBHOW LIEABIO AQHHOTO MaTepuana SIBASIETCS M3yUeHMe Ka3axCKMX M aHFAMIICKMX 3arap0k C TeOAOTMYe-
CKOWM TOYKM 3PEHUSI, TO eCTb U3yUeHMe POAV PEAUTMM B UCTOPUM U KYABbTYpe UYepes 3araAoK PeAMI1O3HOrO
copepykaHng. OAHOM M3 OCHOBHbIX 3aAQ4 TeMbI SIBASIETCS MOMCK CXOACTBA MEXKAY MCAaMCKnM KopaHom 1
GUOAEICKIM CIOXKETOM B 3araakax. AKTYaAbHOCTb TEMbl MCCAEAOBAHMS 3aKAIOUAETCS B TOM, UTO PacCMOTpe-
HUEe 3arap0K Ha QHMAMICKOM M Ka3aXCKOM $13bIKaxX B PEAMIMO3HOM acrekTe crocobetByeT 6oaee raybokomy
MOHUMAHMIO HALIMOHAABHOIO MMPOBO33PEHMSI HAPOAOB M YUMUT KPUTUUECKOMY MbILLAEHMIO. TOAKOBaHWe pe-
AVTMO3HBIX 3araAOK Ha Ka3axCKOM M aHMAMIACKOM $I3blKax, PA3AMYAIOLLIMXCS MO PEAVITM U S13bIKY, HAMNPSIMYytO
CBSI3aHO C 3THOKYAbTYPHbIMWM OCOBEHHOCTSIMM. [103TOMY B OyAyLLIEM M3yYeHMe 3araAOK PEAMITMO3HOIO Xa-
pakTepa € pa3HbIX CTOPOH, HECOMHEHHO, OYAET MPEACTABASITb MHTEPEC HE TOABKO AAS (DUAOAOTOB, HO M AASE
AHTPOIMOAOIOB U TEOAOTOB, 3THOAOTOB U KYABTYPOAOIOB, N'YMAaHWUTAPUEB B LIEAOM.

KAloueBble CAOBa: MMPOBO33PEHUE, KYAbTYPa, HaLMOHAAbHBIN KOA, TEOAOTMS, (DOABKAOP.

Introduction

The worldview, religion and mentality, culture
and history of each people are reflected in their lan-
guage, language units, preserved in the language
fund, written and oral literature. The concept of in-
terpretation is used to refer to any type of knowl-
edge, both scientific and non-scientific, includ-
ing religious, from the theoretical point of view of
knowledge. Any theology is an interpretation of
abstract models of religious consciousness aimed at
bridging the gap between religious knowledge and
values. At a simple level of knowledge interpreta-
tion can be explained by the riddle. The riddles
are present in most of the literature of the peoples
around the world. The main feature inherent in the
riddles is the tendency to be small in size in struc-
ture, shrill and able to say a lot in few words. Riddle
sentences are often short, concise, and sometimes
occur in the form of a sentence or phrase that ex-
presses only a small concept, intertwined with an
image. According to scientists who have studied the
this small genre of folk art, the riddle was born from
the experience of ancient people’s everyday live. It
is known that no matter what religion there is, it has
the principle and ultimate goal, which is considered
to be the truth, as well as philosophical, moral, and
aesthetic teachings. This system, common to all
world religions, is also present in the Divine reli-
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gion. For example, Buddhism is based on honoring
“Four Truths”, Christianity is based on “the only
God in 3 different forms”, Islam says that “There is
no God but Allah, and Muhammad is the Messenger
of God”, Tengrism is based on recognizing the sky
as the Father and the earth as the Mother. The study
of the connection between religion and riddles,
more precisely, determining the place of religious
concepts in folk consciousness and folklore, helps
to understand the worldview of the people through
religion, and to understand their religious positions.

Justification of the choice of articles and goals
and objectives

As the Republic of Kazakhstan becomes an in-
dependent country, interlingual communication at
the level of international relations, the revival and
development of Kazakh-English bilingualism, in
this regard, the translation of classical, artistic lit-
erary works, political information, and documents
of great international significance into the Kazakh
language will develop in the future. Different genres
of folklore are language units that cause a great dif-
ficulty in teaching a foreign language and in transla-
tion work.

Therefore, the main goal of the research is to
interpret the religious nature of riddles in the Ka-
zakh and English languages. Although the riddle is
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a small genre, it plays an important role in revealing
the worldview of different peoples of the world. To
achieve this goal, we set out to determine the pecu-
liarities of the cognitive image of riddles in two lan-
guages; to study the history of riddles in the Kazakh
and English languages; to review the researches of
scientists to reveal the religious character and make
an analysis of religious riddles guided by theoreti-
cally based criteria.

Methodology and theoretical basis

Riddles have been a popular genre since ancient
times, with records dating back thousands and hun-
dreds of years in countries such as India, Palestine,
Mesopotamia and Ancient Greece. Some riddles
have become well-known thanks to publications.
Examples include the riddle of Samson mentioned
in the Old Testament, the riddle of the Sphinx found
in the Boeotian myth, the riddle of Odin in the Old
Norse Hervarar Saga, the riddle between King Solo-
mon of Jerusalem and Queen Sheba.

In the history of the study of Kazakh riddles,
turkologists A. Lyutsh, V.V. Vasiliev, P.M. Melio-
ransky, A.A. Divaev, V.V. Radlov etc. can be men-
tioned. Scientists such as M. Auezov, M. Gabdul-
lin, S. Mukanov, A. Margulan, S. Amanzhalov, T.
Zhanuzakov described the nature of Kazakh riddles
from a scientific point of view. Scientists who spe-
cially studied Kazakh riddles were S. Kaskabasov,
M. Abzhanov, B. Adambayev. The main materi-
als in the study of this article are the 100-volume
scientific series «Babalar sozi» («Words of the An-
cestorsy»), the works of Sh. Kerim «Kazakh zhum-
bagy» («Kazakh riddle»), N.B. Ongarbay «Kazakh
zhumbaktarynyn tili» («The language of Kazakh
riddles»), E.A. Ongarov «Kazakh madenieti zhane
islam kundylyktary» («Kazakh culture and Islamic
values»), R.S. Mukhitdinov «Kazakh tilindegi islam
dini sozderinin koldanylu tarikhy» («History of the
use of the words of Islam in the Kazakh language»)
and «Islamdyk terminder sozdigi» («Dictionary of
Islamic termsy) of the Scientific Research Center on
Religious Issues are worth mentioning.

Old English riddles during the Benedictine re-
naissance in England in the 10th century, the books
«Exeter Book», «Codex Exoniensis» were pub-
lished. Comparative study of riddles appeared in the
19th century. In 1877, the collection «Divinettes ou
Enigmes populaires de la France» by Eugéne Rol-
land was published, the researcher selected parallel
riddles from other languages to compare the French
riddles. Gaston Paris, one of the founders of com-

parative literature, wrote a preface to this collection,
saying that similar riddles exist in all languages.

Antti Aarne and Archer Taylor (1890-1973)
were the most prominent of the comparative research
method. Taylor's classic collection «English Riddles
from Oral Tradition» was published in 1951. In his
earlier articles, Taylor focused on the importance of
collecting and publishing riddles: he was also inter-
ested in their dissemination, the spread of the oral
riddle tradition. In his article «Problems in the Study
of Riddles» (1938), Taylor stated that the three tasks
of the study of riddles are compilation, description
of stylistic features, and history of origin.

There are almost no scientific works that specifi-
cally studied Kazakh and English riddles. The theo-
retical problems of writing this article were based
on the works of E.G. Andreeva, I.L. Kuksha, A.R.
Mukhtarullina, T.S. Kuznetsova, G.R. Tuktarova,
who studied riddles in English in comparison with
other languages. A. Kaivola-Bregenhgj «Riddles.
Perspectives on the use, function and change in a
folklore genre», D. Fleming «Bridgeway Bible Dic-
tionary» and T.S. Kuznetsova «The riddles of the
exeter codex in the folklore and literary context of
the middle ages» was selected as sources of riddles
in English language.

Research methods

With the aim of explaining the language, text,
national and religious features of religious riddles in
the Kazakh and English languages, we used several
methods in our work: semantic analysis, method of
comparative analysis, etymological and semasio-
logical analysis to reveal the nature of the names
in riddles. Due to the specificity of the topic of the
article, along with the methods of description and
differentiation, methods of classification and sys-
tematization were also used.

Results and discussion

Review of the history of the study of riddles

Turkic riddles have been brought to the attention
of scientists early and are being specially studied.
Examples of its ancient writing are found in such
books as the monument of the Kipchak language
(XIV century) “Codex Cumanicus”, “Divan Lugat
at-Turk” by Mahmud al-Kashgari.

Looking back at the history of Kazakh riddles,
there are many scientists who did a lot for the sys-
tematic collection and publication of their first sam-
ples: V. V. Radlov, A. Lyutsh, P. M. Melioransky,
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V. V. Vasiliev, A. A. Divaev, etc. In the second
half of the 19th century, the Kazakh riddle genre
began to be collected and printed. Scientists such
as Sh.Valikhanov, V. G. Radlov, Ya.Lyutsh, A. Di-
vaev, M. Ivanov, L. M. Melioransky, M. Ibragimov
and others made a significant contribution to the col-
lection and publication of samples of Kazakh folk-
lore, including riddles.

In 1940, a collection of riddles by the scientist
S. Amanzholov, classified into thematic groups, was
published. In the 1960s, in the work “History of Ka-
zakh literature”, the genre of riddle was introduced
as a separate chapter (Ongarbai, 2012: 5).

The first collection of English true riddles “The
Demands Joyous” (“The Merry Riddles” primer
“Funny Riddles”) appeared in London in 1525. The
riddles from this collection were of French origin.
In the 30s of the 16th century, a collection of riddles
by William Rastell “A Hundred Merry Riddles”, the
primer “One Hundred funny Riddles”, containing
76 riddles was published. In 1792, the nameless col-
lection of riddles “A Choice Collection of Riddles,
Charades, Rebuses” was published.

Old English riddles are presented in the “Exeter
Codex” or “Exeter Book” (Exeter Book, Codex Ex-
oniensis). The date of the codex's creation is pre-
sumably attributed to the X™ century, the period of
the Benedictine Renaissance in England, marked
by the expansion of the activity of monasteries, in
which monuments of writing similar to the “Exeter
Codex” were created.

Two of the most distinguished advocates of the
comparative research method are Antti Aarne and
Archer Taylor. Antti Aarne won international recog-
nition as an expert on folktales and riddles. He was
a loyal representative of the historical-geographical
school; he trusted its potential and applied it in all
his research. Antti Aarne began his study of riddles
by exploring, in the spirit of Kaarle Krohn and Axel
Olrik, the epic laws by means of which it is possible
to analyse the various transformations manifest in
riddles, as in other genres of folklore.

The text-oriented comparative research ap-
proach persisted right up to the 1950s. The most
distinguished of its later proponents was Archer
Taylor, whose classic collection “English Riddles
from Oral Tradition” appeared in 1951. Even in his
previous articles Taylor was already paying consid-
erable attention to the importance of collecting and
publishing riddles; he was also interested in their
distribution and in the spreading of the oral riddle
tradition (Kaivola-Bregenhgj, 2001: 34).
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Reflection of the religious theme in folklore

It would not be wrong to say that the 19th cen-
tury and the beginning of the 20th century are a time
of special intensification of the spread of Islam in
the Kazakh steppes. During this period, the num-
ber of madrasahs and mosques increased sharply,
the circulation of religious books increased and in-
creased. There was a special desire of the public to
understand the books of religion written in Arabic,
sharia, and the basics of Islam.

According to S. Mukanov, “Among religious
aitys (a contest centred on improvised oral poetry
spoken or sung to the accompaniment of tradition-
al musical instruments), there are many that were
born under the influence of Islam. The purpose of
these aitys is to inculcate Islam among the Kazakhs.
It would be appropriate to agree with the opinion
of promoting Islam's view of the world and human
actions. These riddles are meaningful because they
can convey even the most difficult principles of reli-
gion in an artistic way” (Kerim, 2007: 224).

Islamic civilization has given the Kazakh people
many great scientists, famous theologians with great
hordes of knowledge and culture, such as Otrar,
Sairam, Turkestan, Ozkent, Syganak, Taraz, Bala-
sagun, etc. Such wise men, imbued with Islamic
sources, made the most contribution to the develop-
ment of science and education. Since the indepen-
dence of the country, spirituality of Kazakhs has
also been revived, and the path of science, educa-
tion laid by such wise and individual children of
the steppe as Abu Nasir Al-Farabi, Ismail al-Zuhari
Al-Farabi, Mahmud at-Tarazi, Muhammad Haidar
Dulati, Kadyrgali Zhalayiri is now being revived
(Ongarov, 2014: 5).

M. Auezov wrote: “At the end of the 19th cen-
tury, at the beginning of the 20th century, Kazakh
poets studied in Bukhara, Tashkent, Turkestan, Ka-
zan, as well as in general aitys, religious aitys are
included in the poetic race. Under the influence of
this, some poets began to learn about religion, so as
not to lose if they encounter riddles with religious
theme” (Kerim, 2007: 229).

Despite the fact that Islam originated in the 7th
century, it spread late into the Kazakh steppes and
spread in different ways to different parts of the vast
Kazakh country. On the southern side of Kazakh-
stan, near religious centers such as Samarkand and
Bukhara, it was spread and absorbed earlier. On the
central, western, northern and eastern sides shaman-
ic beliefs predominated more than Islam. Academi-
cian A. Margulan took into account this situation,
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saying that the Kazakhs who settled in Arka did not
adhere to Islam until the 7th century, and for two
hundred years they resisted it (Margulan, 1985:
191-192).

Riddle aitys (zhumbak aitys) is a type of aitys
genre. There, colleagues participating in the compe-
tition test each other's intelligence and understand-
ing by demystifying natural phenomena, human,
animal, and social scenes.

Khojas, mullahs, religious leaders also contrib-
uted to the development of the riddle story to a cer-
tain extent. The Imam of the city of Aulieata sent the
following riddle poem to Appak Ishan:

“Bir ‘alif’, bir ‘mim’ men dinge zholdas,

Bir ‘alif’, ush ‘gain’ men kurby-kurdas,

Eki ‘kh’ bir zherdi ‘fe’ den paida bolgan,

Osynyn manisin tap aitu khanns”

In this riddle words as “alif”, “mim”,
the sounds of the letters found in alphabet.

Ishan spent this poem by a special person and
sent it to Babakul in Zhaiylma: “You will solve the
riddle shown here in poem and send the answer to
Abulmaulen damolla in verse”. The word damolla
means “teacher” in Persian.

The names of nine people are hidden in these
four verses of the poem. Babakul mullah solves the
mystery like this:

gain” are

“Zhumbaktyn bylai bolar akikaty,
Aueli bir Allah esimi — zaty” (Kerim, 2007:
230).

The first two sentences of poem starts about the
truth of the riddle, that is, first of all, the name of
God.

Islam has five primary obligations, or pillars
of faith, that each Muslim must fulfill in his or her
lifetime. There are Shahadah, Salah, Zakat, Sawm
and Hajj, the pilgrimage to Makkah. Bird names are
used in folk riddles to describe prayers and obliga-
tions.

For example:

“Otyz duadak,
Bes bezgeldek,
Bir ademi atty kisi,
Bir akku”

The text of this riddle is as follows, thir-
ty bustard, five little bustard, an attractive man
with a horse and a swan. The answer to this rid-

dle is 30 days of fasting, 5 times of namaz, sun
and moon.

“Badakhshanda bir ai bar,
Zher zhuzinde bir ai bar.

Ol zhuz aidyn ishinde,
Maskara bolgan bir ai bar.
Maskara demei ne deiyn,
Kuranga tusken shyrai bar”

The riddle tells of the existence of one month
in a hundred months on earth, a light that has fallen
into the Quran.

The mysterious month is the month of fasting,
that is oraza. The word “Oraza” is called “saum”
or “siyam” in Arabic. It gives the meanings “to limit
yourself in something”, “to restrain”. (Mukhitdinov,
2018: 193).

Fasting is the abstinence from eating and eating
from dawn to sunset, intending for God. In Islamic
Sharia, it is a duty for a healthy person to fast in the
month of Ramadan once a year according to the lu-
nar calendar. Duty is the orders of the Allah, which
clearly express the fulfillment in the Quran. Fasting
is observed in the ninth month according to the Mus-
lim calendar.

Fasting also has public benefits. Fasting cre-
ates a connection between a wealthy person in the
country and a poor person. Most often, a wealthy
person sees the hard life of life from an early age
and grows up without bearing a burden, so com-
passion is left behind. Kazakh said that “a hungry
child does not play with a full child, a full child
does not think that he will be hungry”. Fasting
teaches a person patience and patience. If one can
be calm when dealing with a hunger and passion,
then they can be calm when dealing with other
thing too. Patience is praised in about seventy
verses in the Quran (Patteev, Zholdybaiuly, 2010:
305).

“Khak tagala zharatypty bes zhemis,
Ol zhemister bir-birin kormemish.
Usheui onyn tuni zhuzin kormemish,
Egesi onyn kun zhuzin kormemish.
Arkim ol zhemisten zhemese,

Mangi baki zhumak kormemish”

In this riddle, it is said that God created
five fruits, they do not see each other, three do
not see the night and two do not see the day,
if one does not eat that fruit, they will not go
to Heaven.
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“Bauyrynan tuie tasyn at zhalmaidy,
Kudaidan shyn tilesen ne bermeidi.

Bar eken bauyrynda bes balapan,

Usheui kun kormeidi, ekeui tun kormeidi”

The meaning of this riddle corresponds to the
previous riddle: there are five chicks, three of them
do not see the day, and two do not see the night.
The answer to these riddles is five time namaz, three
namaz that do not see the day — morning prayer Fajr,
noon prayer Zuhr, afternoon prayer Asar and two
namaz that do not see the night — evening prayer
Maghrib and night prayer Isha.

Namaz (praying) is one of the five duties in Is-
lam. A Muslim must pray five times a day. Namaz
is a worship performed in any clean place at certain
times (Isakhan and others, 2015: 34).

Namaz is the pillar of religion. In the national
knowledge of the Kazakh people, devotion to God,
including prayer, has a special place. In the Kazakh
literature and history, there is a lot of evidence that
the Kazakh people strictly followed the require-
ments of Sharia law (Mayamerov, 2017: 141).

Prophet Muhammad is a person who is often
mentioned in religious mysteries. Muhammad (Mu-
hammad ibn Abdullah Abul Qasim) is a historical
person who built the foundations of the Islamic
religion and the future Arab caliphate. According
to the belief of Muslims, he is the Messenger of
God, the last prophet, sent to guide people to the
right path. Prophet Muhammad has epithet names
such as “Mustafa” (pure, bright), “Rasul” (messen-
ger), “Habibullah” (beloved of God), “Sagidullah”
(helper of God), etc. (Kaskabasov, Korabai, Zhuma-
seitova, 2005: 326).

In the aitys of Kablisa and Tautan, Tautan said
about the Prophet Muhammad: “God's creation
is one Baiterek (majestic tree)”, the Kyrgyz poet
Buurabay equates to a white Baiterek, the compan-
ions, sahabah — to thirty three leaves, the four shad-
iars — to four branches.

For example:

“Alemde mane bolgan bir baiterek,
Tort tubirek tonirekte bolsa kerek.
Sanasan zhapyragy otyz ush myn,
Tabarsyn, akylyn kamil bolsa zerek”

The answer to these riddles is the Prophet Mu-
hammad, 4 shadiyar, 33 thousand companions.

In the riddle of Omar Shorayakuly, he referred
to the garden as the world, the science in it as fruitful
tree, the gardener of the garden as a person, the age
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of seventy eight as an Islam's seventy-eight duties.
Karasakal Erimbet also notes that there is a concept
of the “four weapons” he mentioned — four madh-
habs, four books, and four shahariyars in Islam.
Madhhab is a religious term in Arabic mean-
ing “way, direction”. There are 4 popular schools of
thought in Islam, i.e. schools of thought: Hanafi, Ma-
liki, Shafi'i and Hanbali. These 4 traditional schools
are mentioned in the riddle: four Books — Torah, Za-
bur, Injil, Quran and four shahariyar — Abu Bakr,
Omar, Ospan, Aziret Ali (Kerim, 2007: 233).

“Zhuz on tort balapan bar bir uiada,
Sozderi baldan tatti bek ziyada.

Zhuz on tort balapanda bes myn til bar,
Bilmeidi kaibir nadan kapiyada”

In this riddle, 114 chicks in the nest is about the
Surah of the Quran.

“Kat, kat, kat kigiz,
Katauyl turgan kai kigiz?
Buk,buk,buk kigiz,
Bukteuli turgan kai kiiz?”

Since the Koran was sacred, it was kept wrapped
in a felt. In Kazakh felt is ‘kigiz’.

The answer to these riddles is the Quran, the
Holy Book of the Islamic religion.

The Holy Quran is a holy book revealed by
Allah to Prophet Muhammad. The word “Quran”
means “read” in Arabic. Because Muslims read the
Quran a lot, the book was called “Quran”. Allah sent
down the Psalms to the Prophet David, the Torah to
the Prophet Moses, the Injil to the Prophet Jesus,
and the books to other prophets who lived before the
Prophet Muhammad, and they are also the words of
Allah. And the Quran is a book revealed by Allah
to Prophet Muhammad (Isakhan and others, 2015:
153).

“Usti — zharyk,
Asty — zharyk,
Ishine kirsen adam kalmai,
Sonda da bugan baryp bolmai”
The riddle says, the top as well as underneath is
light, if one go inside, there will be no one left.
Even so, people don’t stop going there. The an-
swer to the riddle — Peyish, that is Heaven.
Peyish — is one of the names of Heaven, Para-
dise, Zhannat. Blessed and eternal abode that Allah
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has prepared for his Muslim followers in the hereaf-
ter (Mukhitdinov, 2020: 50).

“Bolganda bireu zhalgyz,

Ekeu egiz.

Kozde zhok,

Kokirekte narse segiz.

Ar zherde arkaisyna bir oryn bar,
Bir narse ishi aryk, syrty semiz”

The riddle in Kazakh says, someone is alone and
two are twins, there are eight in chest and everyone
has a place for themselves. The answer to the riddle
is one Allah, the sun and the moon, and eight peish
(Heaven).

“Mekkede bir agash bar tubi zhuan,
On eki ul, alpys eki kyz bir kuni tugan”

In Kazakh language this riddle says that Mecca
has one tree with a thick bottom, twelve sons and
sixty two daughters were born on the same day. The
answer of this riddle is twelve parts of human body
and sixty two blood vessels.

Mecca is the holy city of Muslims. The main
mosque al-Masjid al-Haram and the Kaaba are lo-
cated there. Muhammad, the founder of Islam, was
born in this city. According to Muslim legends, it
is a place where Adam and Eve, Shis, Ibrahim, Ish-
mael and Hajar lived for some time. During all 14
centuries of Islam, Mecca was considered a closed
city for non-believers, but since the XVIII century
some European researchers penetrated it under the
guise of Muslim pilgrims, whose descriptions of the
city serve as the only objective source of informa-
tion about Mecca in the XVIII — XIX centuries. Cur-
rently, Mecca has grown, is connected to the outside
world with a network of highways, has a modern
airport (Negria, 1991: 153).

“Bissmilda da bismilda,
Bissmildasiz bastagan,
Ol bissimildani bilmegen,
Dozak otyna tastalgan”

In this riddle, it is said that something cannot be
started without “bissmilda”, and if one don't know it,
one will be thrown into hell fire. The answer is “As-
salaumagaleikum will not start without bismelda”.

Bismilla/Bismelda/Bismillah — “in the name of
Allah”. In Islamic etiquette, it is good to start any
business in the name of Allah. According to the re-
ligious understanding, there will be prosperity in the

work begun in the name of Allah. Therefore, in the
Kazakh language, the word “bismilla” is also used
to mean the beginning of a particular case or word
(Mukhitdinov, 2018: 70).

Assalamualaikum is a Muslim greeting that
means “Peace be upon you”. Not only to shake
hands, but to pray “Assalamagleikum (may God's
peace be upon you)” from Allah in one’s life and
every work (Mukhitdinov, 2020: 24).

Features of the riddles of the English people

According to A. Taylor, a true riddle consists
of two descriptions of an object, one figurative and
one literal, and confuses the hearer who endeavours
to identify an object described in conflicting ways
(Taylor, 1951: 17).

Western scientists usually distinguish two types
of riddles: a descriptive riddle and a witty question.
The riddle involves the guesser in the process of
manipulating language forms and meanings, fixing
game techniques that reveal familiar objects in a
new, unexpected appearance from unexpected an-
gles and in unexpected positions, from unexpected
sides, destroying their habitual visual perception:

“Upon a lone hill there was a little house,
In the house there was a little room,

In the little room there was a little trunk,
In the little trunk there was a little cup,

In the little cup there was a little drop,
Which no man could do without”

The answer is the heart’s blood.

Some riddles have become familiar thanks to
publications that they are known by name, such as
the riddle of the Sphinx appearing in the Boeotian
myth, the riddle of Samson told in the Old Testa-
ment, and the Odin riddle from the Old Norse Her-
varar Saga.

The most famous story about riddling in the Old
Testament can be found in the Book of Judges 14, in
the chapter where, during his wedding feast, Samson
asks the Philistines a seemingly unsolvable riddle:

“Out of the eater came something to eat,

Out of the strong men came something sweet”
The answer consists of two counter-questions:
“What is sweeter than honey?

What is stronger than a lion?”

He gives them seven days to find the answer.

The loser will have to pay thirty wrappers of fine
linen and thirty festive dresses to the winner. Only
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Samson knew the answer. While in the desert, he
saw the carcass of a lion in which bees had built
their hive, and Samson turned this scene into a rid-
dle. However the Philistines forced Samson's wife
to tell them the answer, and solving the riddle ended
in a bloodbath, as Samson killed thirty Philistines
and gave their clothes to the winners. The riddle
becomes a neck riddle: even though the answer is
correct, it is obtained in a way that could not be ac-
cepted and which led to the imposition of the death
sentence (Kaivola-Bregenhgj, 2001: 12).

“What was the first operation in the Bible?”
(The removal of Adam's rib to create Eve)

Wisdom question riddles come closest of all to
ordinary questions, because answering them calls
for knowledge. Wit or cunning, usually necessary
to solve a riddle, will not help in trying to find the
answer.

Wisdom questions are often a source of parody,
in which quiz questions of a serious nature, initially
requiring knowledge of biblical history, and turn
into humorous questions. For example:

“Where was the first nail in Jerusalem hit?”
(On the head)

Jerusalem has existed for thousands of years.
During that time the shape of the city has changed
repeatedly — valleys filled in, hills taken away, other
hills added by the accumulation of rubbish, and city
boundaries changed from centuries to centuries.
However the general picture of an elevated city built
on an uneven plateau remains as in Bible times.

In the 4th century, under the Roman Emperor
Constantine, Jerusalem became the sacred center of
Christians. In 638, during the reign of Umar caliph,
Jerusalem was conquered by the Islamic caliphate
and became the sacred center of Muslims after Mec-
ca and Medina.

Jerusalem was the center of opposition to Jesus
and the place where he was eventually condemned
and crucified. After Jesus’ resurrection, his disciples
remained in Jerusalem till they received the prom-
ised Holy Spirit (Fleming, 2004: 226).

“How many eggs did Goliath eat on an empty
stomach?” (One)

Finnish mystery researcher Elli Kéngés Maranda
studied the relationship between the image of the rid-
dle and the solution. According to her theory, a riddle
always contains clues, obvious or hidden. When a de-
cipherer tries to find a clue, he analyzes hidden clues,
but at the same time he must be familiar with the cul-
ture of the people (Maranda, 1971: 53-54).

Goliath is a prominent giant Of Gath. He de-
fied the armies Of Israel for forty days. He was de-
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scended from the Old Rephaim (giants), of whom
a scattered remnant took refuge with the Philistines
after their dispersion by the Ammonites (Thomas,
Shepherd, 1880: 228).

This riddle got its name because it is embedded
in the story of a prisoner who saves his life by ask-
ing a riddle that his executioner cannot answer. In
another fairy tale, a man who can come up with a
question that cannot be answered will win the hand
of a princess. An example of a neck riddle might be
Samson's riddle, the English version of which refers
to a horse and a bird's nest instead of a lion and a
honeycomb (as mentioned in the Bible):

“There was a man convicted of having stolen
a sheep; he was sentenced to death, but the magis-
trates said he could go free if he could ask a riddle
they could not answer, and he was liberated for
three days so that he might invent one. As he went
out of prison, he saw a horse's skull in the road-
side. Returning to prison on the third day in despair,
he noticed that within it was a bird's nest, with six
young ones, and he thought of the following riddle:

As [ walked out,

As I walked in,

From the dead I saw the living spring.

Blessed may Christ Jesus be For the six have set
the seventh free” (Kaivola-Bregenhgj, 2001: 68).

Jesus the Christ is Jesus the Great Deliverer,
the Anointed One, the Saviour of men. ‘Jesus’ was
a common Jewish name and appears in the Greek
language of the New Testament as the equivalent of
the Hebrew ‘Joshua’ in the Old Testament (Flem-
ing, 2004: 230).

The Old Testament describes in the First Book of
Kings a riddling duel between King Solomon of Jeru-
salem and the Queen of Sheba. The Queen tested the
Wisdom of Solomon by asking many “difficult ques-
tions", but the reader is not informed what it was. These
two characters have excited the imagination of count-
less storytellers: Arabs, Jews and Christians alike. The
literature of the Midrash emphasizes the destructive,
demonic and chaotic nature of the unbelieving Queen
of Sheba in comparison with the wisdom of King Solo-
mon and the superiority of the religion he represents.
One story in the Midrash of Proverbs answers the
questions posed by the Queen of Sheba to Solomon:

Sheba:

“Seven exit and nine enter, two pour and one
drinks”

Solomon:

“Surely, seven days of menstruation exit and
nine months of pregnancy enter, two breasts pour
and the baby drinks”
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Sheba:

“What is /the case of/ a woman who says to her
son: Your father is my father, your grandfather is
my husband, you are my son and I am your sister”

Solomon:

“Surely, the daughters of Lot say to their sons:
Your father is my father, your grandfather is my
husband, and you are my son and I am your sister”
(Kaivola-Bregenhgj, 2001: 13).

God’s choice to succeed David as king over Is-
rael was Solomon, the son born to David and Bath-
sheba after their first (and illegitimate) son had died.
He was anointed as king before his father died, in
order to overthrow the attempts of his brother Adon-
ijah to seize the throne for himself (Fleming, 2004:
440).

Solomon is a prophet, the son of the Prophet
David. It is said that around 965-928 B.C. he ruled
the former Judean Kingdom. Solomon built the tem-
ple of Yahus in the city of Jerusalem. In the fairy
tales and epics of Muslim countries, Solomon is
glorified as “he knew the language of a beast and a
bird, a fairy and a demon, an animal and an insect”
(Kaskabasov, Korabai, Zhumaseitova, 2010: 410).

With the help of riddles, resourcefulness, inge-
nuity, wisdom were tested, such tests could lead to
the death of the subjects or their punishment if the
riddle remained unsolved. Such riddles are known
as “neck riddles” (from the expression to save one's
neck — to save one's life) (Green, Pepicello, 2016:
17).

Authoritative publications that reproduced the
texts of riddles: F. Dietrich “Die Réthsel des Ex-
eterbuchs: Wiirdigung, Losung und Herstelling,
Zeitschrift fiir deutsches Altertum”, F. Tupper Jr.
“The Riddles of the Exeter Book™ 1910, A.J. Wy-
att “Old English Riddles” 1912, G.P. Krapp, E.V.K.
Dobbie “The Anglo-Saxon Poetic Records” (6 vols.)
1931-1953. These collections differ from each other
in the arrangement of riddles based on the methods
of considering, interpreting the source material of
the manuscript (Kuznetsova, 2008: 5).

Metaphoricity and inversion as features of the
representation of reality in the English riddle reflect
the animistic sense of the world. In inverse riddles,
material objects are endowed with communicative
potency, the ability to take the place of the subject
in social interaction:

“Often I must war with the waves, fight with the
wind” (about the anchor)

The basis on which such animistic representa-
tions are built, as noted by the English ethnographer
E. B. Tylor, is not reduced to poetic fiction, it is
based on a broad philosophy of nature. These ideas,
going back centuries, to primitive times, have been
preserved in a small genre of English folklore, serv-
ing as evidence of how people thought in the old
days (Tylor, 1920).

When analyzing English riddles, we noticed
that modern English riddles differ significantly from
Old English riddles in their structure, functional na-
ture, semantic content. In ancient times, they were
expressed in poetic form and were part of poetic
speech. Modern English riddles are built in the form
of a game question.

Conclusion

We tried to prove that riddles, which originated
from ancient times, do not lose their useful proper-
ties even today, but occupy an important place in
our lives today through riddles in two languages.
In our research work, we made sure that the riddle
has an important role in the religious sphere of so-
cial life, and that it is diverse in terms of language
and style. Riddles reflect ideas and worldviews and
understandings about everything in a person's daily
life. They explained the people's ancient views of
the world, mysteriously inquiring minds about the
powerful forces of nature and religion. In this ar-
ticle, the contents of Kazakh and English riddles,
terms related to religion are defined, and we have
explained religious concepts and terms such as
Namaz, Angels and the Name of God, Quran and
Fasting in riddles. Terms that are also common in
English mysteries, religious concepts include names
of God and prophets, characters and toponyms
found in the Bible. According to the analysis of
the riddles in the research work, Kazakh religious
riddles are mostly composed of stanzas and verses.
And English religious mysteries are often presented
in the form of text and sentences, wisdom questions.
Wisdom question riddles come closest of all to or-
dinary questions. In conclusion, religious mysteries
are a rich linguistic and cultural material that shows
the important features of the formation of the cul-
ture, history and worldview of the people, its values
and customs. The themes and functions of mysteries
change as society develops, so mysteries can pro-
vide rich historical and cultural material.
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ROLE OF SUFISM IN SPREADING OF ISLAMIC VALUES IN AZERBAIJAN

In this work is investigated history of Azerbaijan in Islamic period. All historical sources about this
article are given and their influence on Islamic culture to Azerbaijan is especially emphasized by analyz-
ing through scientific methods. It is noted that there are ancient and wealthy history of Azerbaijan which
is rooted with Islam, which had influenced to all spheres of Azerbaijan society. As a result, Azerbaijan
linked unique identified and grandiose rich culture. We can show it in all cultural examples and orna-
ments. At the same time, authors investigate the religious structures, education, policy and historical
facts in all periods of Islam in Azerbaijan. Also, it is indicated the new formulation of Islam in Azerbaijan
society. Certainly, it is given information about influential Sufi movements, which acted in all towards
of Azerbaijan. The Safavids, Hurufis, Suhrawardiya, Nagshbandi and Khalwati orders and their effect
were especially emphasized, investigated as the research object which are speared in all Muslim World.

Keywords: Islam, Culture, Azerbaijan, Sufism, Education.
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O3ipbaikaHAa MCAAM KYHADIAbIKTAPbIHbIH, TAPAAYbIHAAFbl COMbIABIKTbIH, POAI

Makanraaa Mcaam epkeHmeTi keseHiHAeri O3ipbarkaH eAiHiH Tapuxbl 3epTTeaeai. KentereH Tapuxm
AEPEKKO3AEP KEATIpIA€ OTbIPbIN, FbIAbIMM 3epTTey 8AICTepi apKbiAbl ADAEAAEHE OTbIPbIMN, OAAPAbIH,
O3ipbaii>kaHAaFbl MCAAM MOAEHMETIHE acepi epekile aTtan eTiAeAl. O3ipbai>kaHHbIH 6Te KeHe XKoHe
Gait Tapuxbl Oap ekeHi atan eTiAeai. KoHeAEH Keae XKaTKaH api MCAaM AiHiMeH OiTe KaiHackaH, 6ait Aa
CaH KbIpAbl O3ip6arKaH KOoFamblHbIH GapAbIK, CaAaAapbiHa AEPAIK >K8HE OHbIH TapMXblHA alTapAbIKTai
acep eTkeH-Ai. MyHbIH HeTuxeciHAe O3ipbanxaH Aapa MOAEHM biperenAiktepre Me opi caH aAyaH
MoAeHMeTTI BGipikTipe aaabl. byFaH oCbl eAAiH MBAEHMETIHIH KepceTKiwi 60AaTbIH OIOBPHEKTEP MeH
6yrnbIMAApAAH Kya 6oAa anambi3. CoHbIMEH KaTap, aBTopAap O3ipbarxaHAarbl GAPAbIK, MCAAMADIK,
Ke3eHAEri AiHM KypblAbIMAAP, BIAIM, cascaT >koHe TapuxM ADAEAAEPAl 3epTTey HbiCaHbl PETIHAE aAa
OTbIPbIM, OHbIH MOH-MaHbI3blH MaKaAaHbIH XKaHaAbIFbl PETIHAE KepceTeai. Mcaam AiHiHIH O3ip6arkaH
KOFaMbIHAAFbl XKaHa TY>KbIPbIMbl AQ KOPCETIAAI opi O3ipbaii’kaH ayMarblIHAA Ad OPEKET €TKEH CONMbIAbIK,
arbIMAAPAbIH 8Cepi TypaAbl MBAIMET KaMTbIAaAbl. ByKiA MyCbIAMaH eAeMiHe KeHIHEH YKaMbIAFaH COMbIABIK,
iniMaepi, coHbiH iwiHae Cadaymnarep, Xypydums, CyxprBapamsi, HakbilwbaHAMs, XaABaTUS TapmakTapbl
JKOHE OAAPAbIH, bIKMaAbl epeklUe aTarn eTiAiMN, 3epTTey HbiCaHbl PETIHAE TAAAAHbIM, KOPbITbIHAbIAGHADI.

Ty¥iiH ce3aep: 1cAaM, MBAEHUET, O3ipbaii>kaH, COMbIAbIK, BiAIM.
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PoAb cychr3ma B pacnpocTpaHeHMH MCAAMCKHMX LLleHHOCTel B A3ep6aiiakaHe

B cratbe paccmatpmBaeTtcs uctopusi AsepbanaskaHa B eproA UCAaMCKon LmBuam3aumm. Ccblaa-
SICb Ha MHOIOYMCAEHHbIE UCTOPUYECKME MCTOUYHUKM M HA OCHOBAHUM AOKa3aTeAbCTBA METOAAMM Hayu-
HbIX MICCAEAOBaHUIA, MOAYEPKMBAETCS MX BAUSIHME HA MCAAMCKYIO KYAbTYPY B A3epbaiaskaHe. OTmeva-
eTcs, uTo AsepbanaxkaH MMeeT OueHb APEBHIOIO 1 6oraTyto uctopmio. M Mcaam okasaa 3HauMTeAbHOE
BAMSIHWME MPAKTUYUECKM HA BCe cdhepbl 60ratoro m MHOrorpaHHoro asep6anAXaHckoro obuwectsa v
€ro UCTOpMIO, KOTOPasi UMeeT AABHIOK MCTOPMIO M MOAHOCTBIO MepernAeTeHa C MCAAMCKOW peAnrment.
B pe3syabTate A3epbanaikaH COEAMHUA YHUMAAbHYIO M FPAHAMO3HYIO KYAbTYPY, YTO 0TOOpakeHo BO
BCEX KYAbTYPHbIX MaMSITHMKAX M opHameHTax. Kpome Toro, B kauectBe 0ObekTa MCCAEAOBaAHMS aBTO-
pbl 6EPYT PEAMIMO3HbIE CTPYKTYpPbl, 06pa3oBaHue, MOAUTUKY M UCTOPUYECKME CBUAETEALCTBA BCEX
MCAQMCKMX NMEPUOAOB B A3epbariaaHe U PacKpbIBAIOT MX CYLIHOCTb Kak HOBM3HY CTaTbu. Takxke yka-
3bIBaeTCsl HOBasi (POPMYAMPOBKA MCAaMa B azepbHarAKaHCKoMm obulecTe. be3ycaoBHO, B kauecTBe 06b-
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€KTa MCCAEAOBAHUS BblAEAEHbI, MPOAHAAM3UPOBaHbI U 0606LLEHbI O CY(DUIACKMX TEUEHUSIX, KOTOPbIE

AENCcTBOBaAM U B AsepbaiakaHe. B Tom uncae oco6o noauepkupaiotcs setsm Caasnaos, Xypydus,

CyxpaBapams, HakwnbaHams 1 XaaBaTusi, KOTOPbIE MPOHMKAM BO BECb MYCYAbMAHCKMIA MUP.
KAloueBble cAOBa: MCAaM, KyAbTypa, A3ep6arakaH, cycmsm, o6pasoBaHye.

Introduction

Azerbaijan was occupied by Semak b. Haris,
Ismet b. Fagadand Bukeyr b. Abdullah in period of
Caliph Omar. Then, Caliph Osman had sent troops
to every corner of Azerbaijan and had chosen Ar-
dabil center of these region. Even first mosque has
been built by Caliph Ali in this region. Azerbaijan
has been used as a strategic area by Ummayads in
the Caucasus. Azerbaijan lands were entered to Um-
mayads, then to Abbasside in VII-VIII century. In this
time, Khazars had occupied Dagestan, Derbend and
Shirvan and they have killed 14000 people. Also, it
is known that people of Dagestan returned again to
their ancient religion. But, result of propaganda of Is-
lam, they accepted Islam again. In this time, Hurrami
movement had started under the leadership of Babek
and his efforts to diffuse Mazdakismin southern Azer-
baijan. Babek assembled around soldiers and occu-
pied Hamadan and Isfahan as a result of this struggle.
Finally, it was filled position Afshin who is original
name Heydar b. Kavus with battle contrast to Babek
(Bakihanov, 2001: 64-65). As a result of continued
struggle was an armed rising of Babek in 837-838
years. And Babek was arrested by soldiers and carried
to Bagdad. Babek has been killed by Abbasid king
Muttasim (Said Nefisi, 1998: 135). Then, Azerbaijan
overturned to part of Caliphate after this accident.

This period was very significant for Azerbai-
jan. Because this region has met with new religion,
thought and culture. And Azerbaijan has overturned
to part of Islamic history, geography and thought.
There were many developed cities in Azerbaijan in
VII-X centuries. Ibn Havgal has said: “Berde is
important and beautiful city, also Berde is mother
of Aran (in Arabic sources historians as Taberi, Ibn
Havqal and Yaqut el-Hamavidi and others empha-
size these places as a Aran — Azerbaijan (Cemal
Reshit Ahmet, 1998: 46) and this city the biggest
city after Isfahan and Rey.” Moreover, there were
cultural, scientific and trade centers as a Derbend,
Tabriz, Shamaki, Gabala and Ardabil. Even, Abu
Dulef (Ebu Dulef: is known as Arabic traveler who
lived in X ages. He has work called “Letter about
travel”. Look: Z. Biinyadov, History of Azerbaijan,
p.236.) gave significant information about rivers,
lakes, mountains, cities of Azerbaijan and again he

emphasized that these lands are very rich places, so
there were produced cold, silver and other valuable
metals in Dinavar and Shiz (Biinyadov, 1994: 237).

Moreover, education has not developed in the
early period of Islam. Education started to revive
after half century in Islamic world. We can observe
this revival process in all regions of Islamic world.
Mosques acted as education structures in Islam
(Ebu’l Hasan Ali B. Muhammed, 1966: 57-58). Then
were opened Kuttabs (Kuttab: “Mekteb”, meaning
is that place for writting and reading. Place for lear-
ing Kuran), and this educational centre was not wide
and comfortable. Kuttabs were simple places for ed-
ucation. Also, in these places acted at private homes
(Beytul-Ulama). Beytul-Ulama are not accepted as
schools by societies, because in these homes, stu-
dents could not be reasonable. Then, education has
continued in Medrese, where were studied different
subjects as theology, math, geometry, astronomy
and others. These educational systems had acted all
cities of Azerbaijan in period of Ummayads. More-
over, Azerbaijani people visited Bagdad, Medina,
Basra and Kufe for studying theology and science
(Mahmudov, 1998: 56-60).

In period of Abbassids have been ended occupa-
tions of Azerbaijan lands. Lands of Azerbaijan over-
turned to one part of Islamic culture. Every place of
Islamic world was opened Midrise. First religious
school has opened in Nishapure and Qazvin. How-
ever, the biggest and famous midrise was “Nizami-
yye” in Bagdad (Subki, h.1324: 6). Azerbaijanis had
visited to Bagdad, Kufe, Sham, Kahira and other
scientific and cultural centers of Islamic world for
achieving experiences (Velixanli, 1993: 60).

In XV-XVI centuries, there were two big coun-
tries Shirvanshahs and Safavid in territories of
Azerbaijan. Before Safavid there were Akkoyunlu
and Karakoyunlu countries. However, Safavid oc-
cupied all these countries under control King Ismail.
King Ismail has used political views of Shiite faith
and they had called “Kizilbash”. King Ismail was
14 years old when he became king and managed
small country in year 1501. Then Ismail has linked
all lands of Azerbaijan. Safavid Empire surrounded
itself the Southern and Northern Azerbaijan, the
Eastern Anatolia and Iraq, the Eastern Afghanistan
and even the Southern Georgia.
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Role of sufism in spreading of islamic values in Azerbaijan

In period of Sefevid Empire were active reli-
gious schools and Medreses. In these educational
structures were studied Islamic law, math, logic, phi-
losophy, astronomy and other religious and natural
sciences (Bilinyadov, 1994: 345). Moreover, it has
increased the role of Turkish language in this time.
For example, have been translated Koran to Turkish
language during the time of Akkoyunlu Uzun Hasan
(Nasibli, 2001).

Period of Khans is very significant for Azerbai-
jan history. This period surrounded approximately
150 years of history of Azerbaijan. This period is
famous forits cultural centers as Baku, Shaky, Na-
kchivan, Gange, Shusha, Shamaky, Tabriz, Ardabil,
Lenkaranand Quba. At the same time, these cities
were capitals of these small countries. These re-
gions were wealthier with their agricultural and
cultural diversity. For instance, in Karabakh were
raised special kinds of horses, in Derbend, Guba
and Baku saffron was grown. Shaky, Shirvan, Gan-
geand Nakchivan were the centers of silk industry.
In this period, oil-digging activity was observed in
Baku and workers with their barehands have drilled
oil wells. Handcraft works diffused in Baskal, Muci
and Lahic villages. It is possible to say that carpet
and pottery handcraft works diffused in every region
of Azerbaijan (Biinyadov, 1994: 554-555)). It was
possible to observe this development in all spheres.
Poetry, literature and folklore had developed in pe-
riod of Khans. There are cultural examples of this to
nowadays.

In period of Khans, religious persons managed
educational activities. As a being before, again chil-
dren studied in religious schools what called Mek-
teb or Medrese. Children used go to school when
they were 10 years old and this activity continued all
their life. It was mandatory do study Koran for Mus-
lim children. However, children of poor families
studied in religious schools and Medreses. Educa-
tional structures established in cities (Biinyadov, Yu-
sifov, 1994: 558-559). In this period, being teacher
(Muderris in Arabic) was an honorable work for ev-
erybody. Muderris teaches students Arabic and Firu
id-Din (mainly subjects of Islam). At the same time,
teachers were called Molla, Akhund and Mekteb-
dar. Even, these persons managed charity structures
and they gave information about religious stories in
mosques every Friday (Bakihanov, 1985: 140). Shii-
ti Muslims called religious person “Akhund”, Sunni
Muslims called their “Efendi”. These persons can
give religious orders; celebrate religious ceremonies
and other religious programs (Huseyinli, 1996: 5).
In period of Khans, “Emri- bil-maruf, nehyi an-il-
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munker” (instruct the good, forbid the wrong) was
one of duties of religious persons (Bakihanov, 2001:
136). This was one of important duties in this time.
This duty is known in Islamic history as structure of
“Mutesib” (Kazici, 1987).

It is impossible not to give information about
Sufi currents, which activated in all regions of Azer-
baijan. It is possible to say that Sufism as a mysti-
cal movement developed with Islam in Azerbaijan.
Therefore, there is a need to describe Sufi activities
in Azerbaijan.

Justification of the choice of articles and goals
and objectives

The chosen research topic is based on the reli-
gious identification and the religiosity of Azerbaijan
from an early age and it's basis. The need to study
the impact of Sufi to the development of society is
related to the significant impact of its orders, such
as: The Safavids, Hurufis, Suhrawardiya, Nagsh-
bandi and Khalwati orders. The main aim and ob-
jectives of the study are to give a brief resume of
the historical bacjground and today's condition and
further evolution of the impact of Sufi to the society.

Scientific research methodology

The results of the research work were achieved
by using the historical and comparative, grouping
(classification) and descriptive methods in the study
of the influence of the Islamic religion and traditions
on society, which is connected with the historical
roots of the people of Azerbaijan.

Main part

1. Sufism in Azerbaijan

Medieval ages were significant for Azerbaijan
through the social and cultural prisms. It is known
by historical information that there are important
and developed cities such as asGence, Berde, Baku,
Maraga and Tabriz. Even, these cities were well-
known trade centers, since they were established on
the silk way. In every corner of Azerbaijan have been
built medreses, mosques, quest houses and other so-
cial-cultural significant buildings. Especially, there
were developed science, craft and literature in Azer-
baijan during the Atabek Seljuk Empire in XI-XIII
centuries. Azerbaijani historian Z. Biinyadov calls
the most beautiful ages to Atabek Seljuk Empire for
Azerbaijan. It is known enough about Prime Minis-
ter Nizamul-Mulks actions in social-cultural life of
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the Empire. Abbasgulu Bakihanov gives informa-
tion in about his historic work called “Gulustani-
Irem” that Nizamul-Mulk has helped scientists and
poets (Bakihanov, 2001: 7). In this period were ripen
famous persons as NizamiGencevi, Gatran Tabrizi,
EfzeleddinHakani, ImameddinNesimi and others.
We can show philosopher Ebul Hasan Behmenyar
Ibn el-Merzban el-Azerbaijani who had fetched Is-
lamic philosophy to Azerbaijan, philosopher and
geographer NasraddinTusi who was follower of
philosophical school of Ibn Sina, and we must give
information about Shehabeddin Yahya Suhreverdy
who was builder of Ishraky philosophy in history of
Islam (Sadiqov, 1986: 32-33). Generally, in Seljuk
Empire developed all spheres of social life, were
built many scientifically centers and other social
significant structures. Sultan Togrul gave especially
importance to science and education. In medreses
(religious school) was studied theology, philosophy,
logic, math, geometry, astronomy, cosmology and
medicine (Turan, 1969: 258). Also, Celebi gives in-
formation about actions of these Sufi currents and
their roles in educational systems, especially ac-
counts of mosques and medreses. And he empha-
sized that there are 7 medreses, 47 street schools
in Shamaky (Ceferzade, 1994: 111). In Tabriz were
600 street schools and 47 medreses. Moreover, it
was possible to observe this condition every regions
of Azerbaijan (Hasanli, 2000: 15).

Azerbaijan is historically one of the unique
places where Islamic Sufism first took shape. The
first school established here was the Siihreverdiye
order, systematized by Ebu’n-Necip Abu HafsSiih-
reverdi in the 12th century. Sithreverdi was not only
a saint or sufi, he also acted as an advisor to the Ab-
basid Caliph and he even had a diplomatic mission
to conduct peace negotiations. The Sufi school he
established became popular in the Muslim world be-
ginning in the 12th century. Azerbaijani Sufi follow-
ers of this school then founded the Ebheriye order
in the 13th century and the Zahidiye, Safeviye and
Halvetiye orders in the 14th century.

According to information of famous historian
George Zeydan, increased educational structures
connected with speared of Sufi houses with becom-
ing stronger of Batiny current in beginning XI cen-
tury (Gaeniyev, Ismayilova, 1999: 11). Philosopher
Pir Huseyn Abunasrmanaged these educational
structures. At the same time, Khakani Shirvanihad
remarked that he worked in his uncle’s library and
medrese in this time (Mahmudov, 1977: 138). Gener-
ally, Sufi actions have been diffused wide in the me-
dieval ages in Azerbaijan. It was possible to observe

in everywhere their meetinghouses. In Azerbaijan
lands have acted, Hurufiy, Suhriverdy,Nakshibendy
and Khalvety Sufi currents. Especially, theosophical
current Khalvety was effective in Azerbaijan, Ana-
tolia, The North Africa and Europe (Yilmaz, 2004:
248).

2. Hurufism.

Mystical Gnosticism was the traditional form of
Islamic mysticism in Azerbaijan. Hurufism is one
of the important mystical Gnostic orders in Shiite
Sufi community in the Meadville ages in Azerbai-
jan. Sufi FazlallahNaimiAstrabadi (1340-1394)
founded the community at the end of the XIV cen-
tury. Naimi showed an inclination for mystics and
asceticism and could interpret dreams. There were
many followers in Azerbaijan. Imamed-din Nesimi
(1369-1417) was one of the important figures in this
community. Nesimi spread the ideas of Hurufism far
beyond Anatolia to Syria and other Arabic countries
(Ashurbeyli, 1992: 180).

According to Fazlallah, - “the key to open
seventh sealed book, the Qur'an, is a kabbalistic sys-
tem of letters that is expounded by later Hurufis in
the Hidayat-nama, Jawidan and in the Mahram-
Nama. The Universe is eternal and moves by rota-
tion. God's visage is imperishable and is manifest in
Man, the best of forms: zuhurkibriya. God is incar-
nated in every atom. Hurufis considered Fazlu 1-Lah,
a manifestation of God's force after Adam, Mo-
ses and Muhammad. God is also embodied in words
and the 28 letters of the Arabic alphabet and the
32 letters of Persian one are the basis for love and
beauty in the world. Seven is a key number corre-
sponding to noble parts of the face, the verses of
Al-Fatiha and verbal confession of faith. Man is a
supreme copy of the divine and the key to haqiqa”
(Astarabadi, 1921: 36).

According to R. N. Frye - “Hurufism was an ex-
pression of Ismailism in its mystical identification of
human figure, but differed in its recognition of hag-
iqa in the substance of letters rather than in the per-
son of the Imam” ( Idem, 1998: 408-412).

After his death Naimi's ideas were developed
and propagated by Ali Imamud-Din Nasimand Ali-
ul A'la in Azerbaijan and SeyidIshag in Turkey.
Nasimi (?-1417) and other Hurufis make kabbalis-
tic tendencies subordinate to mystic concepts of Su-
fism, and specifically those of Mansur Al-Hallaj,
who was another great influence on Nasimi (Kuli-
zade, 1970: 48).

Through Nasimi's poetry Hurufi ideas influ-
enced, in different degrees, people like Niyaz-i Mis-
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ri, Fuzuli, Habibi, Khatai (Ismail I), and Rushani.
The Bektashi Sufi order that was once widespread
in Anatolia and the Balkans was a repository for
the Hurufi teachings and writings. In fact, many
of Hurufi manuscripts that are existent today were
safeguarded in the libraries of Bektashi lodges.
Hurufi terms and concepts permeate Bektashi po-
etry. Giil Baba provided an extensive compendium
of Hurufi ideas in The Key to the Unseen. The Shat-
tari tarigah is a contemporary repository of Hurf-e-
Mugattiyat (secrets of the alphabets) (Idem, 1964:
15-22).

Suhrewerdism

Suhrawerdyas a philosopher, a Sufi and found-
er of Illuminationaism, an important school in Is-
lamic mysticism that drew upon Zoroastrian and
Platonic ideas. The “light” in his "Philosophy of
[llumination" is a divine and metaphysical source
of knowledge. He is sometimes given the honor-
ific title Shaikh al-Ishraq “Master of Illumination”
and sometimes is called Shaikh al-Maqtul “the
Murdered Master”, referring to his execution for
herecy. Mulla Sadra, the Persian sage of the Sa-
favid era has termed Suhrawardi as “the Reviver
of the Traces of the Pahlavi (Iranian) Sages” and
Suhrawardi, in his magnum opus “The Philosophy
of [llumination”, thought of himself as a reviver or
resuscitator of the ancient tradition of Persian wis-
dom. Arising out of the peripatetic philosophy as
developed by Ibn Sina (Avicenna) (Weber, 1938: 1),
Suhrawardisilluminationist philosophy is critical of
several of his positions and radically departs from
him in the creation of a symbolic language (mainly
derived from ancient Iranian culture or Farhang-e
Khosravani) to give expression to his wisdom (hik-
ma) (Keklik, 1982: 69).

Suhrawardi considers a previous existence for
every soul in the angelic domain before descending
to the realm of the body. The soul is divided into two
parts, one remaining in heaven and the other descend-
ing into the dungeon of the body. The human soul is
always sad because it has been divorced from its oth-
er half. Therefore, it aspires to become united with it
again. The soul can only reach felicity again when it
is united with the celestial part, which has remained
in heaven. He holds that the soul should seek felic-
ity by detaching itself from its tenebrous body and
worldly matters and access the world of immaterial
lights. The souls of the Gnostics (Eliade, 1996: 86-
87) and saints, after leaving the body, ascend even
above the angelic world to enjoy proximity to the Su-
preme Light, which is the only absolute Reality.
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Suhrawardi elaborated the neo-Platonic idea of
an independent intermediary world, the imaginal
world. His views have exerted a powerful influence
down to this day, particularly through Mulla Sadra’s
combined peripatetic and illuminationist description
of reality (Nasr, 2006: 390).

Safaviyya

Safaviyya is an Islamic sect founded in the town
of Ardabil of Southern Azerbaijan by a Sufi sheikh
named Sheikh Safi ad-Din. He grew up in Ardabil,
after travelling Ishaq, Shiraz; he settled in Gilan and
became a student of Sheikh Zahid Gilani. Then he
married the daughter of Sheikh Zahid and became
the leader of the disciples in the sect, and after the
death of Sheikh Zahid in 1291, he began to lead the
sect. King Ismail has developed this Sufi order as
a state ideology inside Shiite thought (Wird, 1998:
97-99).

Nakshibandism

Nagshbandi order also, is speared in India, Chi-
na, Anatolia, Egypt, Palestine, Dagestan and Azer-
baijan. Especially, in XIX centuries Nakshibandism
as one of important Sufi order diffused widely in
the Western Azerbaijan by Mir Hamza Nigari. This
Sufi order have diffused in Karabakh, Qazakh and
Borchli (Sothern Georgia) (Halili, 2003: 45-48).

Khalvety

The word “Khalvet” etymologically means “sol-
itude” or “privacy,” and in the Sufi terminology, it
means a period of solitude when a dervish retires
into seclusion in a Sufi lodge or mosque with the
permission of his Sufi master in order to dedicate his
daily life to worship and self-questioning in order to
attain inner purification. This period generally lasts
for 40 days. During this period, a dervish eats and
sleeps very little, allocating as much time as pos-
sible to worship, reflection, remembrance (of God)
and contemplation. The founder of the Halvetiye or-
der, Pir Omer was fond of performing Khalvet and
he would frequently retire into Khalvet.

Results and discussion

Seyid Yahya Bakuvi, known as the “Pir-i Sani”
or the Second Founder of the Halvetiye order had
met Sadreddin, the Sufi master of the Khalvetiye or-
der, in Shamakhi in the early 15th century. Bakuvi's
father, Bahaeddin, was a reputable and rich man in
Shamakhi, and he was also an important official at
the Shirvanshah state. He wanted his son to follow
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his example and take over his legacy. But under the
influence of a dream, Bakuvi joined the Halvetiye
order. Then, he started to attend the order’s lodge
and learn and practice the Sufi tradition. About a
century after Pir Omer, Bakuvi re-systematized the
Halvetiye order and played a major role in promot-
ing the order. Before he died, Sufi master Sadreddin
told his pupils to elect Bakuvi as their master. How-
ever, the dervishes elected Pirzade, who was older
than Bakuvi. Therefore, Bakuvi left Shamakhi and
went to Baku upon an invitation from Shirvanshah
Halilullah. With his coming, Baku emerged as the
new center of the Halvetiye order. If the Halvetiye
order still survives in our time, this is thanks toBa-
kuvi’s efforts.

It is captured believe of God mainly place in
Bakuvi's worldview. He confirmed that God create
in every time. Also, he accepted two type creation:
real and metaphorical. According to Yahya Bakuvi
God had created firstly substance and creation of

existence have occurred with elimination. If this
process stopped then all existence can be murdered
(Aliyeva, 2011: 36-40).

Conclusion

In final of this research, we can emphasize that
there is significant place of Azerbaijan in history of
Islam. We can observe all these in different stages
of Islamic history. Since, Azerbaijan had played im-
portance role in develop of this culture. Azerbaijan
overturned to carrier of Islamic culture, but it real-
ized with protecting national values: Turkish cus-
toms and Islamic faith.

Also, it needs to emphasize that Azerbaijan is
one important historical place for Sufi movements.
Since, it is diffused many Sufi orders from Azerbai-
jan to different towards of the world. For it, it is pos-
sible to call Azerbaijan beginning source for every
Sufi order.
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THE ONTOLOGY OF SUFISM, AND THE VIEW POINT IN THE TEACHING
OF REALITY (BEING) AT SAYYID YAHYA BAKUVI'S VIEWS

In the article perfection, all-round development of man is researched not only in the sphere of trust-
ful, spiritually rich, unselfish men, but also in the high intelligence sphere of men with the definite way
(mystic cognitive way), men who devoted themselves to the God, to the being. Looking to the sophism
as a movement explaining the inner meanings of invisible sides(esoteric) of visible and implemented
(exoteric) religion i.e. the psychology of community religions is right. Cognition of meanings of religions
that formed with the birth of human and not leaves during life and cognition of the God Who created
the being requires mubhemity (to be in secret).This mubhemity is also a sample of Prophets to those
who want to be perfect. With this article from the motherland of xalvatiya we intend to convey to the
researchers who gathered around the light of xalvatiyya and in the example of them to the whole man-
kind, that real tawhid that surrounds all spheres of social life, will be reached in case if all the world, all
humanity will come to the same plane of humanity i.e. when a humanbeing will minimize pretentions
in order to purify the spirit. Thus our aim is to show that “perfect men” will prove that this is the best
way that leadss to the Hagiqat (truth — Allah) — coming from our century to the indefinite future, through
making humanistic societies, achieving the equality of all nations With this message, after 550 years of
his works, we again rebirth the specific philosophy of our spiritual father who perfected his life, who
devoted his life live as God wants and we will remember and make the readers to remember the eternal
ideas of mankind.

Keywords: spirituality, Sufism, the way taking to God, faces of perfection, the eternal need of man-
kind.
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ConbIAbIK, OHTOAOTUSICbI XKdHe caimA Hahus 6aKyMAiH Ke3KkapacbiHAAFbI
LIBIHABIK, (60AMBIC) iAIMI MaceAeci

Makanapa KeMeAAiK, apsaMHbIH, KaH-KaKTbl AamMybl T€K CeHiM, 6ail PyXaHMAbIK, PUSCHI3ADIK,
TYPFbICbIHAH FaHa emMec, COHbIMeH KaTtap e3iH Kyaanra, 60AMbICKa apHaraH, 6GeAriAi 6ip >KOAbl
(MMCTMKAABIK, KOFHUTMBTI >KOA) 6ap aAamAapAblH >KOFapbl MHTEAAEKTICI TYypFbICbIHAA 3EPTTEAEAI.
COmMbIAbIKTbI KE3re KOpPIHETIH >KOHe >Ky3ere acbIpblAaTbiH (IK30TEPUKAABIK) AIHHIH KOpiHOenTiH
KbIPA@pPbIHbIH,  (330TEPUKAAbIK) iWKi MaFblHAAApPbIH TYCIHAIPETIH aFbiM PeTIHAE, SFHW KaybIMADIK,
AIHAEPAIH MCUXOAOTUACHIH KapacTbipy AYpbIC. AAAMHbIH eMipre KeAyimeH api eMip 60oibiHa aaaMMeH
Gipre 60AaTbIH AiHHIH MBHI TypaAbl TaHbIM MEH BOAMBICTbI XKapaTkaH KyAan TypaAbl TaHbIM ThIACbIMAD!
(KYMUSIABIABIKTbI) TaAan eTeAjl. ByA KYMUSIAbIAbIKKA KEMEAAIKKE YMTbIAFaH nanramobapAap TYAFacChbl MbICaA
60AaAbl. 3epTTey >KYMbICbIHAQ aBTOP XaABaTUSl OTaHblHAH XaABaTUS IAIMIHIH alHaAACbIHAQ XMHAAFaH
3epTTeyLliAepre XKoeHe COAap apkbiAbl OYKiA apsam3aTKa KOFaMAbIK ©MIpAIH GapAblK, CaAaAapbiHAA
KOpiHIC TarnkaH WblHaMbl TayxMake OYKiA aAem, OYKIA apam3aT GOAbIM PyxaHM TasaAblkKa XXeTy YiliH
63iHAIK TaAanTapAbl a3arTa KeAe opTak, Nikipre KeAreH >karAanaa KOA XXeTKi3y MyMKIHAITI alKbIHAQYAbl
ke3aenai. OcblAaiila, aAFa KOMbIAFAH MaKCaT — «KeMEA apam» BYTiHr KyHHeH 6acTan MoHri 6oAallakKa
AeniH Xakka (Harbl3 — AAAAFa) XKETKI3eTiH eH Typa >KOA FN'YMaHUCTIK KOFam Kypy, 6apAblK YATTapAbIH
TEHAITIHE KOA XETKi3y apKblAbl XKY3€re acaTbiHbIH ADAEAAENTIHIH kepceTy. Ocbl KoAXKa3ba apKblAbl
©3iHiH, 550 >bIAAbIK, LliblFapMaAapbiHaH KeriH 63 eMipiH KemeAAeHAipreH, 6ap fymbipbiH Kyaait
KaAaFaHAAM eMip cypyre apHafaH pyxaHW TYAFaHbIH aAaM3aTTblH, MOHTIAIK MAESAAPbIMEH YIUTACATbIH
(PUAOCODUSICHIH KalTa XKaHFbIPTbIM OKbIPMAHAAPAbIH, XKaAbIHAQ KAAAbIPaMbI3.

TyHin ce3aep: pyxaHUAbIK, COMbIAbIK, KyaaiFa >KeTki3ep >KOA, KEMEAAIK KblpAapbl, aAaM3aTTblH,
MBHTIAIK KaAaybl.
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The ontology of sufism, and the view point in the teaching of reality (being) at Sayyid Yahya Bakuvi’s views

M. LLlakmnxaHoBa
HauuoHaabHas akapemms Hayk AsepOanaxkaHa, AsepbaiayxkaH, r. baky
e-mail: metanetshakikhanova@gmail.com
OnToAorus cycpmama M TouKa 3peHHust B y4YeHUH PeaArbHOCTH
(6biTHs) BO B3rAsiaax Caitnaa Axbn bakysu

B cTtaTtbe nccaepayeTcs COBepLIEHCTBO, BCECTOPOHHEE Pa3BUTME YeAOBeKa He TOAbKO B cdepe Ao-
BEPUMBbIX, AYXOBHO 60ratbiX, 6€CKOPbICTHbIX AIOAEM, HO M B Cepe BbICOKOTO MHTEAAEKTA AIOAEN C
OMNpPeAEAEHHbIM MyTem (MUCTUYECKUM MO3HABATEAbHbIM MYTEM), AIOAEN, MOCBATMBLIMX cebs K bory, 6bl-
Thio. PaccmatpuBaTh Cymnam Kak ABUXKEHME, OObICHSIOLLEE BHYTPEHHNE CMbICAbI HEBUAMMbBIX CTOPOH
(930TEPUYIECKMX) BUAMMOIM M PEaAU3yeMON (3K30TEPUYUECKOM) PEAUTMM, T.e. NpaBuAbHee OYyAeT pac-
CMOTPETb MCUXOAOTMIO OBLUMHHBIX PEeAMTri,. [103HaHME CMBICAOB PEAMIMIA, CAOXKMBLUMXCS C POXKAE-
HMEM YEAOBEKA M HE MOKMAQIOLLMX ero Npu XKM3HM, 1 no3HaHme bora, coTBopuBLLEro cyliee, Tpebyer
My6Xxemum (ObITb B TaiHE). ITOM CTATbeM Mbl HAMEPEHbI AOHECTU AO MCCAEAOBATEAEN XaABATUIA, U Ha
MX NMPUMEpPe BCEMY YEAOBEYECTBY, UYTO HACTOSLLMIA TayXmna, OKpY>KaloLmii Bce ccpepbl 00LLeCTBEHHOM
>KM3HU, OYAET AOCTUIHYT B TOM CAYYae, €CAM BECb MUP, BCE YEAOBEYECTBO MPUAET K TOMY >Ke MAa-
HY YEAOBEYECTBa, T.€. KOrAd YEAOBEK YMEHbLUMT MPUTSA3aHMs, YTOObl OUMCTUTDb AYX. Takum o6pasom,
Hallla LleAb — MoKa3aTb, UYTO «COBEPLUEHHbIE AIDAM» AOKAXKYT, UTO 3TO AYULIMI MYyTb, BEAYLLIMIA K Xa-
KMKaTy (MCTMHE — AAAaxy) — MPUXOAY M3 Hallero Beka B HeornpeAeAeHHoe byayluee, yepes co3paHue
r'YMaHMCTUYECKMX OOLIECTB, AOCTVMXKEHME PABEHCTBA BCEX HaUMA. DTUM MOCAaHMeM, crnycts 550 Aet
NMOCAE U3AQHUS €ro TPYAOB, Mbl BHOBb BO3POXKAAEM Crieumpryeckyto (pMAOCO(UIO HALLEero AYXOBHMU-
Ka, COBEPLUMBLLErO M MOCBATUBLLErO CBOO >KM3Hb TOMY, YTOObI KMTb TaK, Kak xo4eT bor, n Mbl Gyaem

NOMHUTL 06 3TOM M HANOMMHATb UMTATEASIM O BEUHbIX MAESIX YEAOBEYECTBa.
KatoueBble cAoBa: AyXOBHOCTb, CychM3M, MyTb K bory, rpaHn coBeplueHCTBa, BEUHOE XKeAaHWe Ye-

AOBeYecCTBa.

Introduction

Unlike orthodoxal Islamic views, in relation
to Allah this doctrine was solving the problem of
existence through connection the universe with
human existence. Thus, according to the researchers
of sufy ontology, God, leaving himself, formes
the identity with the existence of nature, but this
resemblance is the sameness which has an abstract
meaning, and in this homogeneity Allah remains
as the single God. This is the aspect which attracts
the attention... (Sakikhanova, 2006: 54). So, in this
doctrine of Islam the teaching of sufism based on
unity-reality is dominated unlike the “cogniton of
God” doctrine. And this ultimately confirms the
essence identity of nature and God. Azez Nasafy
writes: "Know that when the great God created the
existences, He gave it the name of world. Because the
existences is the sign of God’s reality, knowledge,
will and power “or” God the allmighty had created
his property (world) as “malakut” (world of angels)
and had constructed the “malakut” as “jabarut”
(kingdom of God above all else)... in other words
the property is existencial sence, “malakut” is the
mental existence, “jabarut” is the real-true body, and
so on (Nesefi, 1990: 68, 71).

Unfortunately the “wahdaty-wujud” theory of
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Sufism is not associated with the name of Azerbai-
jani philosopher Aynalguzzat Miyanechy (Mam-
madov, 1986: 21) who lived 50 years before Ibn al-
Arabi, and laid the foundation of the theory “wahdat
al-wujud”, but is refered to the name of one of the
most important figures of tasavvuf (Sufi) thought -
Sheikh Ibn al-Arabi whose works gave the system-
atic and rich classification of mysticism (tasavvuf)
culture before him”.

Justification of the choice of articles and goals
and objectives

Thus, the central line of the philosophy of sufism
is forming its ontology, which major aim is to solve
the main issue of “God and nature”. A relationship
which is general and fundamental to religious and
philosophical ideas relating to it (Sakikhanova,
2006: 54). That’s why, the sufi interpreter theorists
were trying to elucidate the problem of creation of
nature. It is created either with the God’s will “be”
or by the creating of definite form through join-
ing the substance with the God which is immanent
(Sakikhanova, 2006: 56).

I think that generally, we need to analyze the
ontology of sufism in order to explain the catego-
ry of existence in movement “Khalvaty” (secrecy)
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— which constitutes the main aim of this article.
Wahdati-wujud — “unity of being” supporters of su-
fism theory accept positively the second aspect of
the problem mentioned above, as many researchers
confirm.

Scientific research methodology

In current research work the author used his-
torical-comparative method, classification and de-
scriptive methods trying to achieve the defined goal
of the article, to prove that influence to the society
is possible through higher spirituality, mystic Sufi
way, “perfect man”, to give a rebirth to the spiri-
tual heritage of the whole nation in the sample of
the fate.

Results and discussion

By addressing to this doctrine, the supporters of
Ibn al-Arabi, approved that “The real reality is the
single unit, and it is the reality of presence of Hakk,
beyond it, nobody exists. The existence of other be-
ings is as non-existent comparatively with its being,
because their presence depends on His. Visible things
in this world are His manifestation. Without His ex-
istence the presence of an object is unthinkable...”.
From this point of view, according to the Unity-real-
ity theory the object is the manifestation of the name
and characteristics of God, but is not the same.

The researchers write that, according to Ibn al-
Arabi’s view supporters “the God’s essence shows
itself in the universe, as dimmed light of the Divine
world, the spirit of substance of the world, the re-
lationship between the different parts of the nature
organism, the love of both worlds, all the existing
and contradictions in the heaven and on the earth
(Mammadov, 1986: 256). The Unity-reality theory
of Sufism is without exaggeration dialectical doc-
trine, which makes manifested the metaphorical
(figurative) God in everything and it is contradictory
to the metaphysical teachings of Islam related with
the only creator God, which stands out above all.

1. According to the ontology of unity-reality
teaching, material world is formed by the combina-
tion of divine reality and of non-reality (non-shaped
substance). As we known from philosophy “The di-
vine essence by its function is a creative force of
form (form of forms), but the material beings are
the receivers of the Divine form (Aristotel, 1976:
64, 71).

According to Shaikh Ibn al-Arabi; “the world
being a place of manifestation of divine light,

shows itself in thousands of shapes and attributes,
makes known itself with these forms and attributes”
(Ahmed Avni Konuk, 1987: 41). Colorful and nu-
merous creatures we call universe, are the God’s
very based manifestations, according to Sufis’
views. As noted by the Russian orientalist Bertels;
“even though they are different by appearance, but
by content they belong to the single being” (Bertels,
1965: 463). The reason of having such dual outlook
of unity-reality doctrine is connected with the main
idea such as self-discovering of the Body-unity
beyond the time, the unity of the nature and God,
shape creating essence of divine being, and its com-
bination with material mass.

Many researchers of Sufism noted that, if form-
less substance, not having real presence, is not in
the action, then the substance, which has taken his
formal being from the temporary (immanent-Sh.M)
God, has got real truth and moving existence. Un-
ambiguously, The God penetrating into everything
is a shape forming essence or all separately existing
things unifying with the shape forming divine es-
sence create its formal material side, the real world
and the universe. The Sufis who in their thoughts
keep rules of the Holy Koran and the Sunnah of the
Prophet, seemed to orthodox Islam followers who
watched their views from the outside, as the men
having materialist position. It was connected with
the specific elements of dialectics in their thoughts
(Sh.M.). Researcher Nikolai Kuzanskii writes that,
in fact, they agree to explain a unique opinion “the
complex nature of the matter is simplest and cannot
be identified with a single God” (!). Although the
presence of God penetrates into the material world,
but at the same time not been identified with any-
thing is not separate from anything. Thus, it is in
everything and everything is in Him, and everything
exists through Him. He covers all the material and
non-material beings. Thereby, the ones having tran-
sient existence gain their presence been indebted to
the body —unity who is in substantial identification
with. It means those on-existents for their substan-
tial unity of essence, gained the status of existence
as we mentioned, are obliged to the absolute Real-
ity” for this (Krymskii, 1906: 15).

Mullah Sadra (1572-1640) says; “according to
our imagination about objects the essence of each
object is not a reality by itself, and possibly it is pre-
sented being by another”. We call that another being
the reason. But according to the view of “Asalaty-
wujud” (the real existence of being Sh.M.) the true
origin of the object are the shares of the same Reali-
ty” (Kerimova, 1998: 23-25). In this case the Reality
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being a unit creator of all things in the visible world,
at the same time lays bridges to the abyss between
the world and God, spirit and matter (so, eliminates
conflicts between them). It is just to the point to
remember the Hegel’s conseption; “His principles
create a bridge between the felt and the extraordi-
nary sense” (Hegel, 1929-1958: 152).

According to the thoughts of a lot of followers
of Philosophy of “unity-reality” (wahdaty-wujud)
(Eynalguzzat Miyanachy, Ibn al-Arabi, Mevlana
Jalaladdin Rumi, Attar Faridaddin, Shams Tabrizi,
Mahmoud Shabustary etc.) the difference between
heaven and earth, of being divine and natural, ma-
jority and a single disappears with their essences
identity.

The principe of the unity of material world (in-
cluding the material presence of human) and mental
divine essence in itself, puts forward dialectic idea
for eliminating contradictions on two poles between
the Divine-material and being Unity. Abdurrahman
Jami wrote about relationship between the Unit
(God), and the majority (world with a lot of objects):
“According to the people of discovery and the wise
men, unity is in all figures and it makes their basis
and shapes.” (Bertels, 1949: 465).

Thus, “concrete objects that gained actual ex-
istence are indebted to Him for taking a part from
the Eternal and for being essentially identified with
Him” (Ismatov, 1986: 106).

As known, non-equal God-nature dualism stands
on the basis of the creationist teaching of Islam on
the creation of the universe (creationism — religious
teaching on creation of animate and inanimate world
by the Creator God with one act) (The Encyclope-
dia of Philosophy, 1976: 193). According to this du-
alism, beyond the nature transcendent presence of
God, in ontological, epistemological and also in oth-
er problems remains absolutely initial, independent
from nature and human. Abdurrahman Jami, who
had a Sufi position writes: “Reality stands above all
definitions and names” (Bertels, 1949: 451). But it,
as an essence soaking to all things formed the ba-
sis of them. It is to be so understood that nothing is
deprived from the real existence. Otherwise, the es-
sence of things would not be in this direction. With-
out Reality nothing could possess its true existence.
“All beings are glosses of light of his Reality” (Ber-
tels, 1949: 451-452).

In addition, if in the ontological aspect of the
unity-reality teaching of the Sufis God exists in-
dependently from the universe, then due to cogni-
tive aspect He needs much the nature. Because, just
through the nature God manifests Himself and cog-
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nized only by human. Most importantly, they exist in
the unit harmony with one another. Thus, from view
point of Sufis, God is the essence of the universe
and the universe in its turn is a side of essence mani-
fested itself by form. In philosophical aspects God is
the object of the cognition, His creations are the sub-
jects of the same cognition. In other words, accord-
ing to the ontological doctrine of the unity-reality
God or the divine being comes out as an essence,
law, the content of concrete subjects of the world,
as shown in the above mentioned relation. But the
second ones entire the regularities, balances etc. of
divine essence entering into the sphere of manifes-
tations, forms and images. This Reality gives to the
nature harmony, order, beauty, light, integrity, unity
and so on. Thus, the unity-reality based ontological
theory of Sufism philosophy is caused by such an
idea that the world originated from the separate be-
ings is a proof of manifestation of God and its secret
essence. As if in this conditioning essence gaines a
form and a form earns content (essence — Sh.M).
Sufis distinguish two degrees of manifestation of
God in the universe “Ahadiyyat” (devotion-Sh.M)
and “Vahidiyyat” (unity-Sh.M). In “Ahadiyyat”
(devotion-Sh.M) period the God is the absolute Uni-
ty, secret and undisclosed and performs in “itself.”
In this case, He reflects His transcendent influence
circle. In other words, it is a secret Reality himself
and for himself only. In this case manifestation, dif-
ference and motley are out of the question. This is
manifested, not to speak about difference and diver-
sity. Of course, this is the God taken separately.
The God is as himself, and He is in himself. But
the God manifested in the universe is in the state of
eternal manifesting himself, and in case of move-
ment. Namely because of it, the continuous link
of God is obsolute in the Wahidiyyat (unity)stage,
which comes after the stage Ahadiyyat. This stage
“Wahidiyyat” (unity) been the sphere of God’s light
diffusion, is a stair of God’s manifestation of itself
through the matter. The elements making this stair
transform to mirror reflection of God, and all these
testify to the existence of immanent God.
According to the ontology of unity-reality teach-
ing of Sufism philosophy the unit Reality going out
from its secret state, entering to world of things
sensed through absolute and unceasing emanation
makes known itself in a form of the divine names
and attributes of own (light, passion, love, benevo-
lence, kindness, etc) so that Sufis see him in all these
attributes reminding God.
So, they have a philosophy of staring at all crea-
tures the Creator’s eyes. One of the early researchers
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of Sufism Abu Bakr Kalabadhy noted; “the name of
God is not God, and it is also nothing else besides
the penitration into his name. All seen and felt is the
God. The God's name is God himself” (Al-Kalabad-
hy, 1966: 22). Thus, according to the unity-reality
based doctrine of the Sufism the God as an essence at
first reflecting Himself, not staying secretly, needing
nothing manifests himself as necessity and transfers
into the world of sensed things and into the world
of manifestations via his names and attributes. So
“the material world becomes the field of vision and
sense, manifestations book, in short, form of expres-
sion of the essence of God” (Ebu Hafs Sihabeddin
Omer es-Siihreverdi, 1993: 83). In the philosophy of
Sufism this act can be accepted as “the materializa-
tion process of essence of God and transformation
of God into the nature. Thus, the attributes included
material essence of the Creator, which are the man-
ifestations of divine essence, inform from time to
time on the unity of existence to the human. On the
other hand, the essence of these attributes is under-
standable.

The idea of the unity of the creation, i.e. the deri-
vation of all the created from the unit divine sub-
stance, forms the ontological basis of pantheistic
philosophy of Hossein ibn Mansur al-Hallaj, Baba
Kuhi Bakuvi, Ayn al-Quzzat Hamadani, Ahmed
Jami, Abdulkadir Gilani, Muhiddin ibn al-Arabi,
Shams Tabrizy, Jalalddin Rumi, Fakhradin Iraqi
and others (Farajeva, 1988: 70-77). The Azerbai-
jani researcher in the philosophy of sufism Solmas
Rzaquluzada opening Eynalguzat Miyanfchy’s phi-
losophy writes; ... the essence of our existence, our
roots, our maturity comes from Him and through
Him”. The researcher relying on Miyanachy’s work
“Zubdat al-hagayik” (Truth consisted) writes again:
“We are like a shadow, like a shadow falling from
Him. And He is like a sun standing in front of us
... We see the God in the highest, in the smallest
particles, on the kings, on the poor, a part of “why”,
“from what”, “wherefrom”.

It is seemed from the above-mentioned ex-
amples that self-detection of the existence (God)
through the form and substance, his performance of
joining the divine essence with the material mani-
festation is a mutual relationship of God’s essence
with material penetration and all this is an indication
of a dialectic unity of God and human, singular and
plural (unit and majority). In other words, the God’s
transcendent crossing to the natural phenomena and
His detection can be explained as His self-determi-
nation rising from behind mysterious covers. Ac-
cording to Sufi theorists, God’s manifestation into

an intro world immanent being is the dialectic act
not causing an exaggeration. It should be also noted
that, with the Sufi’s expression the God’s self-dis-
covering beyond the time, and the emanation to the
nature, is called materialism by Western research-
ers ultimately concluded, that consisted of soul and
matter — (wahdaty-wujud) “unity-reality” combina-
tion. As known from the history of philosophy, the
God by his nature coming out of mind organizes
the identity with the sense, (wisdom) passion, idea,
thought and conception. The researcher Babamu-
rot Ismatov writes: “According to the supporters of
theory “unity-reality,” (wahdaty-wujud) this divine
“Idea” concords with the matter and acquires the
material image.

In other words, the divine passion agrees (har-
monizes) with the live substance of being, divine
love with the human love, divine beauty with the
beauty of the substance, the divine form (image)
with the true loving wishful charm, divine harmony
with the balance of the universe, the divine truth
with the truth of life, divine purity with the secular
pure morality and kindness, state of ecstasy acquired
by watching with the living the life as a drunken Sufi
and others” (Ismatov, 1986: 256).

R.E. Nicholson, devoted 40 years his life to the
investigation of Rumy’s “Masnavy” wrote; “Where
can we else contemplate the opening panorama of
beyond time eternity of universal existence (as a be-
ing - Sh.M) (Article Proceedings, 1982: 136).

Indeed, is there any place of evidence world
where the divine essence manifestations can be de-
tected.

However, we would like to note that, although
God manifests himself in nature, in different ways
and things, as for Sufis, they are not perfect, and
they are the subjects of the lowest stage of mani-
festation. Sufis, who gaze these things every ex-
plaining one of God's images, strive for the unity,
the Creator of all creations “being more perfect”.
Aziz Nasafy notes it so: “... Oh dervish! The true
meaning of unity is to be singular. The unity does
not contain majority. Thus, the desire of those who
dream of unity is the passenger’s demand. Oh der-
vish! When the majority is removed, shirk (the dei-
fication or worship of anyone or anything other than
the singular God-Sh.M), hulul (to believe in incar-
nation of God spirit in any body-Sh.M), proximity,
distance, foraq (separation-Sh. M) and joining for
a passengers eliminated and merely almighty God
remains...” (Nesefi, 1990: 31) Nikolai Kuzanski de-
scribing the ontology of this teaching wrote: “how
is explained the God in separate subjects who exists
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in all... As figures are nothing without one (unit),
objects also are mean less without him and when
you think him without things his existence becomes
nothing. when you look at him in things (objects) it
means that you look at the object as a being with the
essence of God... The existence of objects is noth-
ing but the existence of God. Absolute (absolute —
Sh.M) Reality is free from any kind of majority. But
when you take an individual object separately, it is
not free from majority” (Krymskii, 1906: 15-108).
Putting forward and idea of identity of God, world
and human, the Sufi philosophers equated the notion
of “the God always remaining constant” with “the
God alive everywhere and always.”

Thus, as for Islam belief in God is based on
“Tawhid” (unity of God). All beliefs beyond
Tawhid 1s considered as deviation from Islam,
and fault.

“Khalvatiyye” (secrecy) as a unique teaching
captured a moderate position from its appearance,
and its followers are not responsible for rebellions
and chaoses that took place in the scene of his-
tory.

This was certainly based on the moderate philos-
opher Sayyid Yahya’s view. In his views main place
is capturing undoubtedly belief in God. The second
wise man of “Khalvatiyye” (secrecy) is a devoted
Muslim, who believes in God with all his heart. His
ideas and notions about God originate from the Ko-
ran and Sunnah. In his work “Virdu Sattar” Bakuvi
basing on Koran “ayas” (strophe) substantiated his
thoughts about Tawhid like this: “There is no God
but God, he is alone, the one, has no a partner and
similar. All the reality belongs to him. He is the kill-
er and the resuscitator, He is immortal. He is alive
through the constant and eternal life. He is eternal,
permanent and everything needs Him, but He is be-
yond all needs, he is enduring, all blessing is in his
power hand. He is all-mighty, He is able to do ev-
erything and all we will return only to Him.

Conclusion

According to Sayyid Yahya’s Khalvaty (secrecy)
doctrine, God is always in the state of creation and
generation. His existence is the cause of the ones dis-
appeared and generated in the universe. Outside His
mercy and grandiosity nothing can be created and
destroyed. The sheikh of the secrecy Sayyid Yahya
in his book “Manazil al ashiqin” writes: “God (Right
reality) is moving and eternal. A part and a whole are
in Him. The seven planetary moves with His only
command, pearls are created under waters, rain falls
from clouds. Thus, with all of His grandiosity He is
a creating movement. If you see the truth, then know
that a flower, a basil, everything is in Him. Thus, He
is the painter of all of the created. So, in existence
conception of “Khalvati” (secrecy) doctrine God is
the creator of all secret and obvious as it is in “unity-
reality” conception. There is no other Reality but his
being. The universe is He, with its all existence. Sin-
gular and majority are from His reality.

The Sufi cognizing the creation of universe by God
“with being before of all, with etemity end, with unity
the externals, with being “batin” essentially”” that needs
nothing” and who understands it as a favor of God is
longing for uniting with the God, the truth of all the truth.

His all thought and love is with his God who
surrounds him with compassion and in mutual love
of the essence of God. This belief and desire to join
God after perfection lay the base of Sufi’s teaching
of existence. The supporters of “Khalvatiyye” origi-
nating from this teaching tried to teach all mankind
the human philosophy with the help of the conception
created by them through summons to “vahdat”-unity,
spread all over the world from the Caspian shores,
from Baku the capital of land of fires, Azerbaijan.
Khalvaty supporters used about six centuries before
the notion of endurance and mutual respect, which is
called tolerance by XXI’s century man. The events
of our times show that humanity will be independent
if it can come to the plane of Sufism i.e. indulgence.
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