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INTEGRATING 'SECULARISM AND FUNDAMENTALS
OF RELIGIOUS STUDIES' INTO THE MANDATORY CURRICULUM OF
SECONDARY EDUCATION IN ALMATY, KAZAKHSTAN: A CASE STUDY

This article addresses pertinent issues related to the study of religion, the training of specialists, and
the development of educational materials. The primary focus of the research lies in evaluating the imple-
mentation and impact of the subject "Secularity and Fundamentals of Religious Studies" within the edu-
cational system of Kazakhstan, with a specific emphasis on its execution in Almaty, a pivotal cultural and
commercial hub in the country. The purpose of the study is to comprehensively assess the implementa-
tion and impact of this subject in the education system, as well as identify possible improvements. The
authors emphasize the evaluation of the subject's perception, analysis of educational materials, and the
collection of proposals for its optimization. Tasks encompass understanding the objectives of the subject,
analyzing current educational materials, investigating students' opinions, determining teachers' needs,
and gathering suggestions for refining the educational course. The scholarly and practical significance of
the research lies in understanding the impact of the educational subject "Secularity and Fundamentals
of Religious Studies" on the formation of religious tolerance, prevention of the spread of destructive ide-
ologies, and the enhancement of religious literacy. The methodology involves surveys and discussions
with 63 secondary school teachers in Almaty. In conclusion, it can be noted that the introduction of the
subject “Secularism and the Fundamentals of Religious Studies” into the educational process helps to
increase religious literacy, develop religious tolerance and prevent radical ideology. The practical signifi-
cance of the research results offers valuable recommendations for improving the educational course and
underscores the issue of a shortage of experts in the field of religious education.

Key words: religious studies, religious education, secularism, Kazakhstan, tolerance.

Y. TyHratoBsa®, H. AabaxkaHoBa, A. YTe6aesa, T. lOApalues
OA-Papabu aTbiHAAFbl Kasak, yATTbIK YHMBepcuTeTi, KasakcraH, AAMaThl K.
“e-mail: tungatovaufan@gmail.com
«3aibIPABIABIK, XKOHE AiHTAHY Heri3Aepi» KypcbiH opTa 6iAim GepyAiH, MiHAETTI
O0aFAapAamacbiHa MHTerpaumsaay: Kasakcran, AAmarbl K. KeHci

ByA Makanaaa AiHTaHy, MaMaHAApP AdsipAQy XX8He OKYy MaTepuaAAApPbIH 83ipAeyre KaTbICTbl ©3€eKTi
MoCeAeAep KapacCTbIPbIAFAH. 3epTTey >KYMbICbIHbIH Heri3ri 6afbiTbl «3aMblPAbIAbIK, >KOHE AiHTaHy
Herizaepi» noHiHiH KasakcTaHHbIH GiAiM 6epy >KyneciHe eHrisiayi MeH HaTukeAepiH 6arasay, OHbIH
eAiMi3Aeri MaHbI3Abl MBAEHM XKOHE CayAd OpTaAblFbl AAMATblAQ iCKe acyblHa epekliue Ha3ap ayAapy.
3epTTeyAiH MakcaTbl — MOHHIH OKbITY >KYMECiHe Kipri3iAyiH >KaH-)XaKTbl 6araAay >KOHE OHbIH XKETIAAIPY
>KOAAQPbIH aHbIKTay. ABTOPAAP MBHAI OKYLIbIAAPAbIH, KAOblAAQYbIHA, OKY MaTepuaAAapbiH TaAAdyFa
>KBHE OHbl OHTaMAQHABIPY OOMbIHILA YCbIHBICTAP >KMHayFa Ha3ap ayAapaabl. 3epTTey MiHAeTTepiHe
MOHHIH, MakCcaTTapblH TYCIHYAl aHbIKTay, aFbIMAAFbl OKY MaTepuvaAAapblH TaAAdy, CTYAEHTTEPAIH,
nikipAepiH 3epTTey, MyFaAIMHIH KaXKeTTIAIKTepPiH aHbIKTay XoHe oKy 6arAapAaMacbiH XeTiAAIpy 60M-
bIHLIA YCbIHBICTAP >XMHAY KipeAi. 3epTTeyAiH FbIAbIMU-TEXIPUOEAIK MaHbI3ABIAbIFbI «3aibIPABIABIK,
J)KOHE AIHTaHy Heri3aepi» OKYy MOHiHIH AIHM TOAEPaAHTTbIAbIKTbI KAAbINTACTbIPYFa, AECTPYKTWMBTI
MAEOAOTUSIHBIH, TapaAyblHA XKOA BepMeyre XXeHe AiHM CayaTTbIAbIKTbl apTThIpyFa 8CepiH TYCIHYAE Xa-
ThIp. Makarasa AAMaTbl KaAACbIHbIH, XKaAMbl GiAiM GepeTiH MekTenTepiHiH 63 MyFaAiMiMeH XyprisiareH
cayaAHamaAap MeH nikipTaAacTapFa HerisAeAreH 9aAeyMeTTaHYAbIK, 9AiCTEMEAEPAIH KOPbITbIHABIAAPDI
KOAAQHbIAABL. KOPbITbIHAbIAAM KeAe «3aibIPAbIAbIK, XXOHE AIHTaHy Herisaepi» MoHiHiH 6iAiM 6epy
JKYMECIHAE OKbITBIAYbl >KAAMbl AIHM CAyaTTbIABIKTbIH >KOFApblAQyblHA, AiHWM TOAEPAHTTBIABIKTbI
AAMbITYFa, PaAMKaAAbl MAEOAOTUSIAAQPAbIH aAAbIH aAyFa bIKMAA EeTETIHAIM aHblkTaAabl. 3epTTey
HOTUXKEAEPiHIH MPaKTUKaAbIK CaAAapbl OKY 6arAapAaMachiH XKeTiAAIPY GoMblHLIA KYHAbI YCbIHbICTAP
6epeAi >XaHe AiHAI OKbITY CaAaCblHAAFbl MaMaHAAPAbIH, >KETiCNeyLiAiri MoceAeciH aTtan KepceTeai.

Tyitin ce3aep: AiHTaHy, AiHKM BiAIM, 3aMbipAbIAbIK, KasakcTaH, Te3iMAiAiK.
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Integrating 'secularism and fundamentals of religious studies' into the mandatory curriculum of ...

Y. TyHratoBa’, H. AabaxkaHoBa, A. YTebaeBa, T. lOAaalues
Kasaxckuil HauMOHaAbHBIN YHUBEPCUTET UM. aab-Dapabu, KasaxcraH, r. AAMaThl
‘e-mail: tungatovaujan@gmail.com
NuTerpaums kypca «CBeTCKOCTb MU OCHOBbI PEAMTMOBEAEHUS» B 00s13aTeAbHYIO
nporpammy cpeaHero obpasoBaHus: keic r. AAmarbl, KasaxcraH

B AaHHOI CTaTbe PaccMaTPMBAIOTCS aKTyaAbHbIE BOMPOChI, CBSI3aHHbIE C PEAUTMOBEAYECKMM 00pa3o-
BaHMEM, NMOATOTOBKOW CMELMAAMCTOB U pa3paboTKoi yuebHbIX Mocobuii no AaHHOMY HarpaBAeHuio. Oc-
HOBHOE BHMMaHME UCCAEAOBAHNS YAEASIETCS OLIEHKE BHEAPEHMS M BO3AENCTBMS npeameTta "CBeTCKOCTb
M OCHOBbI PEAMTMOBEAEHMS" B 00pa3oBaTeAbHyIO cucTeMy KasaxcraHa, ¢ (hOKYyCOM Ha ero peaAmsaumio
B ropoae AAMAaTbl — KAIOYEBOM KYAbTYPHOM M KOMMEPYECKOM LIEHTpe CTpaHbl. LleAblo nccaepaoBaHUS
SIBASIETCSI KOMIMAEKCHAs OLLIEHKa BHEAPEHMWSI M BO3AEMCTBUS AQHHOIO MPEAMETa B CUCTEMY 00pasoBaHms,
a TaK>Ke BbISIBAEHWME BO3MOXKHbIX YAYYLLIEHUI. ABTOPbI aKLEHTUPYIOT BHUMAHWE Ha OLEHKe BOCMPUSITUS
NpeAMeTa, aHaAM3e y4eOHbIX MaTEPUAAOB 1 COOPE MPEAAOXKEHMI MO €ro ONTUMM3aLMK. 3aAaun BKAIO-
YaloT B Ce6$1 BbIIBAEHME MOHUMAHMS LEAEN MPEAMETA, aHAAM3 aKTyaAbHbIX yYebHbIX MaTepuaAoB, UC-
CAEAOBaAHME MHEHMI YUYEHMKOB, OMPEAEAEHME MOTPEOHOCTEN NPENnoAaBaTEAEN, a Takxke cOop MpPeAAo-
>KEHMIA MO COBEPLUIEHCTBOBAHMIO y4eOHOro Kypca. HayuHas 1 npaktMyeckas 3HaYMMOCTb MCCAEAOBAHMS
3aKAIOYAETCs B MOHMMaHUM BO3AENCTBUS yuebHoro npeameta "CBeTCKOCTb M OCHOBbI PEAUTMOBEAEHMS"
Ha (POPMMPOBAHME PEAUTMO3HOM TOAEPAHTHOCTHM, MPEAOTBPALLEHME PACTPOCTPAHEHMS AECTPYKTUBHOM
MAEOAOTMI 1 MOBbILEHME PEAMIMO3HOM rPaMOTHOCTU. B AaHHOM cTaTbe GbIAM MCMOAb30BaHbI COLIMOAO-
rMYeCcKMe METOAbI, TakKMe Kak OMpoC M 0OMEH MHEHUSIMM C 63 NPenoAaBaTEASIMU CPEAHMUX LLKOA AAMATDI.
B 3aKkAIOUEHMM MOXKHO OTMETUTb YTO BHeapeHue npeameTa "CBeTCKOCTb M OCHOBbI PEAUTMOBEAEHMUS" B
00pa3oBaTeAbHbI MPOLECC, CMOCOOCTBYET MOBbILLEHMIO PEAMIMO3HOM FPAaMMOTHOCTM, Pa3BUTHIO PEAN-
rMO3HOM TOAEPAHTHOCTU U NMPOMUAAKTUKE PAaAMKAAbHOM MAEOAOTMU. [1paKkTUUecKoe 3HaUeHUe pe3yAb-
TaTOB MCCAEAOBAHMS MPEAOCTABASIET LIEHHbIE PEKOMEHAALIMU AASI YAYULLEHUS y4eBHOro Kypca u akTya-

AMN3NPYET npo6/\eMy HeXBaTKM 3KCMNepToB B obAactu npenoAaBaHns peAnurnn.
KaroueBble caoBa: peAnrnosepseHne, peAnrmo3Hoe o6pasoBaHme, CBEeTCKOCTb, Ka3aXCTaH, TOAE-

PAHTHOCTb.
Introduction

Following Kazakhstan's declaration of indepen-
dence in 1991, the nation grappled with a diverse de-
mographic landscape comprising over 130 distinct
ethnic groups and 42 religious affiliations (Laruelle,
2016). In response to this intricate social tapestry,
Busi and Accademico (2014) observed that the Ka-
zakh government embarked on a series of initiatives
to mitigate the potential for ethnic and religious
conflicts while fostering tolerance and mutual un-
derstanding within the country. One of these pivotal
measures was the introduction of Religious Studies
courses at the secondary school level. Nevertheless,
challenges persist, particularly in ensuring the qual-
ity of educational services. Despite an annual grant
increase for the Religious Studies major, the nation
still needs more qualified educators.

Consequently, Religious Studies and Religious
Education confront a formidable predicament in
modern times. The task of incorporating religion
into state policy demands engagement not only
from government officials but also from informed
religious leaders, civil society members, youth or-
ganizations, educators, journalists, and various
stakeholders (Zengin, 2017; Ohlsson, 2014; Kar-
tabayeva et.al 2015; Cornell, 2017; Bektenova et.al

2017; Yerekeshova, 2020). To address these issues
comprehensively, Kazakhstan adopted the Compre-
hensive Plan for implementing State Policy in the
Religious Sphere for 2021-2023 (Postanovleniye,
2020), structured around three primary priorities.
The first focuses on enhancing legislation and regu-
lating state interactions with religious associations,
the second emphasises the reinforcement of secular
principles in the nation's development, and the third
underscores the establishment of a robust system
to counteract religious extremism and the activities
of destructive religious movements. In the ongoing
battle against terrorism and religious extremism, a
fundamental role is played by nurturing citizens' re-
silience to pernicious religious ideologies.

The objective of this study is to assess whether
the instruction of the subject “Secularism and the
Fundamenttals of Religious Studies” in Almaty
aligns with the overarching goal of delivering high-
quality primary religious education within the sec-
ondary school system. The dynamic landscape of
Kazakhstan's multicultural and multifaith society
underscores the pressing need for effective reli-
gious education, rooted in principles of secularism
and tolerance, to promote social cohesion and pre-
vent potential conflicts (Smagulov, 2018; Bizhanov,
2019; Bishmanov and Orynbekov, 2021; Akbergen,
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2016; Knysh 2019). This study seeks to examine
the outcomes and effectiveness of this curriculum in
cultivating religious literacy, patience, and mutual
understanding among students, ultimately contrib-
uting to the broader mission of securing peace and
harmony in a diverse and pluralistic society (Bai-
tenova, 2021; Bishmanov, 2023; Tutinova, 2019;
Borbassova, 2018; Altaikyzy, 2022). By evaluating
the alignment of educational outcomes with policy
objectives, this research aims to offer insights that
can inform improvements in religious education and
promote the harmonious coexistence of diverse reli-
gious and cultural communities in Kazakhstan.

Justification of the choice of topic, goals and
objectives

The introduction of the course “Secularism and
Fundamentals of Religious Studies” in secondary
education stands as a critical contemporary issue,
notably influenced by the evolving landscape in
Kazakhstan during the late twentieth century that
saw a resurgence of religious practices. This resur-
gence has significantly impacted various facets of
public life, prominently permeating into the realm
of secular education, thereby magnifying the com-
plex intersection of 'education and religion.' This
confluence has sparked multifaceted debates within
society, spanning concerns such as the emulation
of religious practices among young individuals and
the infiltration of foreign, potentially destabilizing
ideologies into our cultural fabric. Addressing these
debates is pivotal for education, as it serves as the
cornerstone for nurturing individuals steeped in pa-
triotism and cultural reverence, shaping the youth of
a new Kazakhstan. Within the educational domain,
fostering the appropriate perspectives and motiva-
tions towards religion in the younger generation hing-
es upon the incorporation of religious studies within
both secondary and higher education systems. There-
fore, assessing and monitoring the quality and effica-
cy of religious programs and curricula play a pivotal
role in molding citizens of a secular state.

The integration of this course into the mandato-
ry secondary education curriculum presents students
with diverse opportunities:

— It enables a comprehensive grasp of funda-
mental concepts and issues concerning religion, fos-
tering a deeper understanding.

— Encourages the development of critical
thinking skills, empowering students to question,
analyze, and engage in informed discussions on
intricate religious topics. Exposure to various reli-

gions and empirical data supports this process.

— Facilitates the cultivation of civic responsi-
bility by promoting an understanding of secularism,
which in turn encourages active and conscientious
student involvement in shaping a democratic soci-
ety.

Presently, the study of religious education not
only provides insight into contemporary Kazakhstan
but also delineates the significance and status of re-
ligious education within our multiethnic, multicon-
fessional society. It serves as a means to anticipate
potential future shifts not only within the education-
al sphere but also across social, political, historical,
and other dimensions.

Literature review
History of teaching “Religious Studies” as a
subject in Kazakhstan

A significant contemporary challenge facing
Kazakhstan society revolves around the establish-
ment of a culture of religious tolerance. Balpanov,
Ismagambetova, and Karabaeva (2017) have cau-
tioned that a failure to take adequate precautions
could result in social consequences that hinder ur-
banization and jeopardize societal stability. In 2004,
in alignment with the Presidential Decree issued on
February 10, 2000, titled “On measures to prevent
and suppress manifestations of terrorism and ex-
tremism,” the elective subject “Fundamentals of Re-
ligious Studies” was introduced into the curriculum
for ninth-grade students in secondary schools (Ukaz
Prezidenta Respubliki Kazahstan, 2000). In 2009-
2010, this course became a compulsory elective,
spanning thirty-four hours throughout the academic
year. It is imperative to note that the elective course
“Fundamentals of Religious Studies” is a secular
discipline. The primary aim of this subject is to im-
part knowledge concerning the general principles
governing the formation and evolution of cultural
and religious processes. It seeks to elucidate the de-
velopment of global and national religions within
the context of their diversity and to nurture students'
spiritual and moral attributes. The textbook “Funda-
mentals of Religious Studies” has been authored by
renowned religious scholars, including G. Yessim,
A. Abuov, and E. Smagulov (2010). The Ministry of
Education and Science has articulated its vision for
this elective subject to serve as a means of enriching
the knowledge of the younger generation and pre-
paring them to thrive in a multicultural environment
by equipping them with essential insights into the
role of religion within society.
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Regrettably, the intended objectives of the elec-
tive course, “Fundamentals of Religious Studies,”
have not been fully realized due to recurring is-
sues, primarily the scarcity of qualified instructors
and suitable textbooks. Consequently, to address the
dearth of proficient educators, the responsibility for
teaching the “Fundamentals of Religious Studies”
course was entrusted to history teachers.

However, it's essential to recognize that each
of these subjects, Religious Studies and History, is
grounded in distinct domains of knowledge. Reli-
gious Studies, for instance, centers on the study of
religion itself, a profoundly intricate phenomenon.
Given that religion permeates various facets of so-
ciety and profoundly influences the historical de-
velopment of humanity, knowledgeable historians
are well positioned to contribute to this educational
endeavor. The inherent complexity and intricacies
of the subject are undeniable. Students are required
to grapple with the complexities of understanding
diverse world religions and their roles in a secular
world, aided by elements of Philosophy, Theology,
and History. These demands often create a clash of
perspectives, with some concepts proving irrecon-
cilable. At times, facts may appear ambiguous, com-
pelling the subject to navigate a middle ground or
seek a compromise while upholding objectivity and
impartiality.

Shvechikov (2009) asserted that crafting a cur-
riculum for this subject is a challenging task, often
rendering amendments and updates impractical.
Historians, who view history as a discipline focusing
on the societal laws of development, contend that it
primarily adheres to the materialistic nature of the
world. This perspective places precedence on eco-
nomic and societal factors over individual spiritual
aspects. Consequently, Shvechikov (2009) posited
that liberal historians hold views that diverge signif-
icantly from those of faith-based religious scholars.

In contrast, Kosichenko A.G. (2022) empha-
sized that religious studies are far from being a
lightweight subject. Mere descriptions fall short, as
this field demands comprehensive exploration and
sound logical explanations. Profound research, rath-
er than mere event descriptions and interpretations,
is essential, necessitating the expertise of highly
qualified religious scholars. The allocated time of
34 hours proves insufficient for the task.

Since 2016, the subject “Fundamentals of Re-
ligious Studies” has been succeeded by the course
“Secularism and Fundamentals of Religious Stud-
ies.” This curriculum is anticipated to play a piv-
otal role in preventing religious extremism driven

by ideological motivations and reinforcing the prin-
ciples of secularism. The program spans 34 hours
of lectures over the academic term, covering topics
such as “Secularism and the Secular State,” “Global
and Traditional Religions,” “Religions in Kazakh-
stan,” “Islamic Culture in Kazakhstan,” “Emerging
Religious Trends,” “Kazakhstan as a Hub of Interre-
ligious Harmony,” and “Extremism and Terrorism.”

Designing a Standardized Curriculum for
the 'Secularism and Fundamentals of Religious
Studies' Course at the Ninth-Grade Level in Ba-
sic Secondary Education

This section explores the development and sig-
nificance of a standardized curriculum for the 'Secu-
larism and Fundamentals of Religious Studies' course
at the ninth-grade level in basic secondary education
in Kazakhstan. The curriculum alignment with state
educational standards, its role in fostering sustainable
development and cultural values, its integration with
national policies, and its historical and philosophical
foundations are discussed. The section also delves
into the objectives of teaching this subject, its learn-
ing objectives, and its interdisciplinary approach. Ad-
ditionally, it presents the workload for grade 9 stu-
dents and the curriculum's potential to contribute to a
holistic education system.

The development and implementation of a
standardized curriculum are essential for maintain-
ing the quality and consistency of education in any
country. In Kazakhstan, the 'Secularism and Funda-
mentals of Religious Studies' curriculum for ninth-
grade students in basic secondary education was
meticulously crafted to align with state educational
standards (Mustafayeva, 2023). The curriculum
was developed in strict accordance with the state
compulsory standards of secondary education, en-
compassing primary, basic secondary, and general
secondary education levels. It received government
approval from the Republic of Kazakhstan on Au-
gust 23, 2012 (MES RK, 2013). This alignment re-
flects the commitment to maintaining high educa-
tional standards and ensuring that students receive a
comprehensive and standardized education.

The 'Secularism and Fundamentals of Reli-
gious Studies' course is not just another addition to
the curriculum; it holds a pivotal role in fostering
sustainable development and shaping the historical,
cultural, and spiritual values of modern society. As
a structural component of socio-humanitarian and
social science knowledge, it contributes to students'
understanding of the diverse aspects of our contem-
porary world.
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Kazakhstan's contemporary policy is commit-
ted to fostering interethnic and interfaith respect and
tolerance among its diverse population (Bozym-
bekova, 2018). This curriculum plays a significant
role in achieving this policy objective by promoting
an integral system of spiritual and moral values. It
provides the foundation for a harmonious and re-
spectful coexistence of various ethnic and cultural
groups within the country.

The curriculum is deeply rooted in an under-
standing of the historical relationship between
religion and the state, culture, and civilization.
Drawing from centuries-old human experience
and spirituality, it equips students with valuable
knowledge about the complex interplay between
these elements. Moreover, it is heavily influenced
by the teachings and legacies of renowned Ka-
zakh philosophers, such as Al-Farabi, Khoja Ah-
met Yassaui, Abai, Ybyray, and Shakarim. These
philosophers' historical reasoning and practices
have left an indelible mark on the curriculum,
emphasizing the significant role of religion in the
history of the state and the holistic development
of the individual.

The primary purpose of teaching this subject is
multi-faceted:

- Instilling the principle of secularism as a
core value, highlighting its importance in ensuring
the stability of the state.

- Providing comprehensive knowledge about
freedom of conscience, the history and status of
world and traditional religions, as well as new and
potentially harmful religious movements.

- Educating students to reject extremist ideol-
ogies, terrorism, and religious radicalism while fos-
tering values of tolerance and a humanistic world-
view based on spiritual and moral principles.

The curriculum sets specific learning objectives
for students, including;:

— Equipping students with systematic knowl-
edge about the meaning of religion, its history, and
its role in society.

— Shaping an understanding of secularism as
the foundation of statehood and independence, en-
hancing students' knowledge in this direction.

— Developing the ability to compare the foun-
dations of religious consciousness, belief, knowl-
edge, and education.

— Explaining the significance of worldviews
and the cultural and moral aspects of religions.

—  Cultivating skills to respect freedom of con-
science and maintain a secular attitude toward con-
temporary religious trends.

— Demonstrating the interethnic and interfaith
harmony of Kazakhstan within the context of secu-
larism, and fostering civic maturity and responsibil-
ity.

— Explaining the dangers of ideologies asso-
ciated with religious radicalism and extremism for
national security, secular principles, and social sta-
bility.

— Developing students' cultural and analytical
skills, enabling them to critically analyze and evalu-
ate materials from religious literature, electronic re-
sources, and mass media.

— Emphasizing the importance of legal litera-
cy in public life and instilling a desire to continually
improve it, along with a respect for human rights
and the freedoms of the citizens of the Republic of
Kazakhstan (Kenzhetaev et.al, 2016).

The curriculum promotes an interdisciplinary
approach by establishing principles of continuity
and communication with subjects such as history,
sociology, literature, art, and the course on Abai-
tanu. This approach ensures that students receive a
holistic and well-rounded education, with the vari-
ous subject areas complementing and reinforcing
each other. For grade 9 students, the curriculum
prescribes one hour per week, totaling 34 hours
per academic year. This allocation is designed to
balance the curriculum with other subjects while
ensuring that students receive comprehensive in-
struction.

The 'Secularism and Fundamentals of Religious
Studies' curriculum for ninth-grade students in ba-
sic secondary education in Kazakhstan is a meticu-
lously designed educational program. It aligns with
state standards, serves as a crucial component in
shaping cultural and spiritual values, and contrib-
utes to Kazakhstan's contemporary policy of fos-
tering interethnic and interfaith respect and toler-
ance. Its historical and philosophical foundations,
purpose, and learning objectives aim to prepare
students for the complexities of the modern world
while instilling values of tolerance, secularism,
and civic responsibility. Through its interdisciplin-
ary approach and balanced workload, it integrates
seamlessly with the broader education system, en-
suring that students receive a comprehensive and
standardized education.



Integrating 'secularism and fundamentals of religious studies' into the mandatory curriculum of ...

Table 1. Calendar and Thematic Plan of the Subject

\

Number of hours: total 34 hours per week — 1 hour ((Kenzhetayev et.al, 2016)

Lesson Lesson Theme Hour
No.
1 Introduction: the course subject “Secularism and the Fundaments of Religious Studies” 1
2 Secularism and the secular state: definition, meaning and character 1
3 Secular state and religion 1
4 Principles of secularism in the education system 1
5 The meaning of religion, its definition, social purpose, genesis, classification. Structure and functions of 1
religion.
6 Formation and development of the science of religion: religious studies. Basic religious concepts. 1
7 Forms of ancient beliefs and national religions. Religions in Ancient Egypt, Greece, Rome. 1
8 Hinduism. Confucianism. Taoism. Shinto. Judaism. 1
9 The Tanakh and the Talmud. Deity. The role of the deity in the ancient Turkic worldview 1
10 Buddhism: fundamentals of teaching, history, practice (experience) and regions of distribution. The main 1
directions of Buddhism
11 Christianity: fundamentals of doctrine, history, practice (experience) and regions of distribution 1
12 Jesus Christ and the Gospel. 1
13 The main directions of Christianity (Orthodoxy, Catholicism, Protestantism). 1
14 Christianity in the modern world. 1
15 Islam: fundamentals of the creed, history, practice (experience) and regions of distribution. 1
16 The Prophet Muhammad. Sacred book is the Quran. 1
17 Trends in Islam. Basic schools of Muslim law (mazhabs) 1
18 The historical conditions of the spread and establishment in Kazakhstan of the Hanafi theological and legal
school. Its connection with the national culture. 1
19 Schools of Sufism. Islam, science and culture. 1
20 Spread of Islam in Kazakhstan. 1
21 The role of Islam in the formation and development of the Kazakh statehood. 1
22 Islam in the XX century and in modern Kazakhstan. Dissemination of Hanafi legal norms and practices in 1
Kazakhstan.
23 Spread of Christianity in Kazakhstan. 1
24 The Orthodox Church in Kazakhstan. Culture of Christianity in Kazakhstan 1
25 Culture of Islam in Kazakhstan. Islamic architectural and monumental art in Kazakhstan. Monuments of
Islamic manuscript culture. 1
26 Philosophical, educational and religious views of al-Farabi, Zhusup Balasaguni, Mahmud Kashgari, Ahmed
Ieguniki, Husam al-Din Signaki. 1
27 Theologians of the XIX-XX centuries. Spiritual heritage of Abai and Shakarim 1
28 Doctrine, forms and features of new religious movements. Dilemma of new religious movements and tradi- 1
tional religious systems: cognitive, psychological and everyday contradictions
29 The symptoms and effects of activities of destructive movements. 1
30 The symptoms and effects of activities of destructive movements. Prohibited religious associations. Reli- 1
gious extremism and terrorism: definition, signs and consequences. Terrorism is foreign to religion. Danger
of religious extremism and terrorism to national security.
31 Kazakhstan is a country of interreligious peace and harmony. Religious legislation of the Republic of Ka-
zakhstan. Secularism is the platform of the state system and national security 1
32 The concept of freedom of religious belief 1
33 Platform for interreligious harmony and dialogue in modern Kazakhstan 1
34 Policy of the President of the Republic of Kazakhstan Nursultan Nazarbayev on establishment of interreli- 1
gious dialogue, peace and harmony in Kazakhstan and the world community
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Scientific research methodology and findings

In this section, we outline the methodology
employed in this study and present the key find-
ings. The primary method of data collection centers
around a survey aimed at evaluating the extent to
which methodological materials align with students'
perceptions of the subject's goals and objectives.
Additionally, the study seeks to identify areas for
potential enhancements in the educational process,
explore pertinent subject matter, and gauge students'
and their parents' perspectives on the subject. In pur-
suit of the study's objectives, the following primary
tasks were addressed:

- Assessing respondents' understanding of
the subject's goals and objectives.

- Identifying the most pertinent subject mat-
ter.

- Analyzing the respondents' opinions regard-
ing students' perceptions of the subject.

- Ascertaining teachers' requirements for
supplementary materials.

- Evaluating the respondents' suggestions for
enhancing the subject's development.

To conduct the sociological research, a formal-
ized questionnaire was administered to teachers. The
study focused on educators in Almaty teaching the
subject “Secularism and Fundamentals of Religious
Studies.” The core subject of examination pertained
to the respondents' perceptions of this subject. The
research encompassed questionnaire-based surveys
and group discussions. The sample size comprised

education of Patriotic feelings
expanding the worldview
education of humanity and humanistic values

63 participants representing diverse secondary
schools in Almaty.

Results and discussion

1. Teachers' Perception of Subject Goals and
Objectives in Religious Studies

Teachers' understanding of the goals and objec-
tives of a subject plays a pivotal role in shaping the
direction and outcome of the learning process. In the
context of religious studies, this perception is a cru-
cial determinant of the educational journey's success.

A survey was conducted to gain insights into the
primary goals and objectives of teaching religious
studies. The results reveal that 33% of respondents
consider the “formation of religious tolerance” as a
fundamental objective. Nearly a third of secondary
school teachers (29%) emphasized the importance
of "preventing youth involvement in destructive re-
ligious associations.” “Familiarizing students with
world religions and their history” garnered 24% of
the votes, while “religious literacy” received 20%
support. “Cultivating spirituality and morality” was
chosen by 17% of respondents. A smaller percent-
age (13%) saw the “Formation of secularism and a
scientific approach to religion” as relevant. Addi-
tionally, 11% of respondents highlighted the goals
of “Nurturing humanity and humanistic values” and
“Expanding students' worldviews.”

Notably, the objective of “Fostering patriotic
spirit” lagged significantly behind other goals and
objectives, with only 5% support (Figure 1).

S
EE——
I

formation of secularism and scientific approach to... e ——— 3

education of spirituality and morality
religious literacy
teaching world religions/history of world religions

I | 7
I ) O
I ) /]

preventing the involvement of young people in... HE - O

formation of tolerance to different religions

LI

Fig.1. Definition of the purpose and task of teaching Religious Studies
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2. Preferred Teaching Materials in Practice

The study's findings underscore a clear preference
among the vast majority of respondents for the textbook
“Secularism and Fundamentals of Religious Studies”
by Kenzhetaev D., with a substantial 93.5% selecting it
as their primary teaching resource. In contrast, a more
limited 15% of the teachers opt for supplementary in-

structional material in the form of “Fundamentals of
Religious Studies” by Yessim G. A modest 6.5% of
teachers incorporate the latter resource into their teach-
ing methods (see Figure 2). These results reflect the
overwhelming popularity of the textbook authored by
Kenzhetayev D. among educators, underlining its cen-
tral role in religious studies instruction.

Textbook used

100
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80
70

60

20 [3BHAUEHUE]
IO 0/0

" —)

Garifolla Yessim. 'Basics of Religious

Studies'

[3HAYEHME]

o,
(]

Dosai Kenzhetayev. 'Secularity and Basics
of Religious Studies'

Fig.2. Preferences in choosing a textbook as the main methodological material

3. Public Discourse on Secularism in Kazakhstan

According to Messina et al. (2017), Kazakh-
stan has been a backdrop for fervent academic
and public discussions surrounding the essence
of a secular state. A significant development took
place during the 2017/2018 academic year when
the subject was officially titled “Secularism and
Fundamentals of Religious Studies.” The signifi-
cance of highlighting secularism in education was

confirmed through a survey, where an overwhelm-
ing 92.1% of respondents expressed a strong affir-
mative stance on the matter (refer to Figure 3). A
minor fraction of respondents, comprising 7.9%,
offered a contrary perspective. This overwhelm-
ing consensus underlines the critical importance
of emphasizing secularism in both the state and
the education of the youth, fostering a spirit of
tolerance.

Yes

Fig.3. Emphasis on Secularism in Education — Survey Results
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4. Challenges in Addressing Student Inquiries

In the survey, respondents were tasked with
identifying questions frequently posed by students,
which they find challenging to address. The results
revealed that a substantial portion of teachers (40%)
did not encounter such difficulties, making diligent
efforts to respond to students' queries to the best of
their knowledge.

Around a third of the teachers (26%) expressed
difficulty in addressing questions related to terrorism
and destructive trends. For 11% of the respondents,
questions pertaining to the intricacies and nuances

of various world religions posed challenges. In ad-
dition, 7% of the respondents found it challenging
to respond to inquiries about the current religious
landscape and emerging trends.

Providing information about myths proved to
be a hurdle for 6% of respondents, while 4% en-
countered difficulties when offering personal value
judgments. In relatively rare cases, questions con-
cerning the origins of humanity and the provision
of evidence for the existence of God posed chal-
lenges in providing explanations to students (refer to
Figure 4).

Questions that cause difficulties in answering

Proof of God's presence wm= 3

Human origin wees 3
Personal assessment w4
Myths

Modern religious situation

—— G
— 7
Features of world religions

Terrorism

I | ]

e ————— ) (

NO /e 4 )

15 20 25 30 35 40 45

Fig. 4. Questions that caused difficulties in answering during the lesson

Recommendations

Public organizations are encouraged to champion
the idea of revising the textbook “Secularism and
Fundamentals of Religious Studies” and securing its
mandatory endorsement by the Coordination Council
for the forthcoming targeted program, “Formation of
Attitudes of Tolerant Consciousness and Prevention
of Extremism in Kazakhstani Society.”

Furthermore, it is imperative to transition discus-
sions regarding teachers' hourly compensation and
the maximum educational workload from pro-
fessional spheres to the public domain. Engaging
public organizations and representatives from the
academic community in the following dialogues is
recommended:

An exploration of the philosophical underpin-
nings within Kazakhstan's educational system, their
prevalence, and the approach to address them.

The establishment of a Council focused on the
humanistic aspects of the educational process under
the purview of the Ministry of Education, comprising

individuals from academic institutions, teachers,
and representatives of public organizations.

An intensified collaborative effort between
human rights and religious organizations to address
the preamble of the Law governing the activities of
religious organizations and religious associations.

By addressing these crucial matters and fostering
open dialogue, Kazakhstan can continue to advance
its educational and social objectives in a progressive
and inclusive manner.

Conclusion

The subject's overarching goals encompass the
“Formation of religious tolerance,” “Prevention of youth
involvement in destructive religious associations,”
“Familiarization with world religions and their history,”
and the cultivation of “Religious literacy.” The primary
textbook, “Secularism and Fundamentals of Religious
Studies” authored by Kenzhetayev D., is predominantly
used, occasionally complemented by “Fundamentals of
Religious Studies” by G. Yessim.
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Notably, the subject underscores the significance
of secularism, a theme that has received substantial
emphasis. Feedback from students, parents, and
teachers is overwhelmingly positive, with students
demonstrating increased awareness of world
religions and an eagerness for additional resources
as the course progresses.

Nonetheless, the shortage of subject experts
remains a pressing challenge, warranting attention

and solutions in the ongoing development of this
critical educational subject.
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KA3AKCTAH PECITYBAUKACBIHAA AIHTAHY CAPAINTAMACDBIH XY3EIE
ACBbIPYADBIH TEOPUAADIK )XOHE NMPAKTUKAADBIK HETI3AEPI

Makanaaa AiHTaHy capanTamacbl YFbIMbIHbIH TEOPUSIAbIK, TY>KbIPbIMAAPbI MEH (DYHKLIMOHAAADIK,
MeXaHUMAEPIHIH Heri3i KapacTbipbIAFaH. ATaAFaH MOCEAEHI TaAAdy YILIH XaAblIKapPaAbIK, TaXKipubeAeri
AIHTaHy capanTamacblHbIH, YFbIMbl, MaKcCaTbl MEH FbIAbIMU BSAICTEMEAIK HEri3pepi >KeHiHAeri Herisri
FBIABIMM TYXKbIPbIMAAP CapaAaHAbl. OTaHAbIK, 3ePTTEYAEPAE aTaAFaH TaKbIpbin GOMbIHILA FbIAbIMA
MaKaAaAap MeH 3epTTey >KYMbICTapbIHbIH LIEKTeYAi CaHbl aTaAFaH MACEAEHIH ©3eKTIAIriH, Xyreaey
KQKETTeAIriH ankpbiHAaMAbl. byriHri TaHaa Kasakcran Pecny6amkacbiHAG AiHTaHy capanTamachbiH
>KYPri3y caaacbl xaHa OarbiTTapAblH 6ipi. EA aymarblHAQ OH >KbIAAQH acTaM yaKbIT >Ky3ere acblpbi-
AbII KeAe XaTKaH OYA caAa 3aHAbl XKOHE XKeke TYAFaAap YLliH MEMAEKETTIK Kbi3MeT Typi GOAbIN Tabbl-
AaAbl. AiHTaHy capanTamacbiHblH NPaKTUKAAbIK, TYPFbIAAH GapAbIK, aCreKTiAepi MEMAEKET TapariblHaH
3aH WweHbepiHAe alKbIHAAAFAH. AereHMEH, OTaHABIK, AEHIEeMAE AiIHTaHy capanTaMacbiHbIH TEOPUSIABIK,
YFbIMABIK, KaTeropusiAapbiH aliKbIHAQY, HEFi3ri FbIAbIMU SAICTEPIH XKYMEAEY MOCEAECi >KOAFA KOOAbI
KaxxeT eteai. Cebebi xaAblKapaAblk, XKOHE OTaHAbIK, ToXXipnbeHi 3epAaeAey 6apbICbIHAQ CaparTamaHbiH,
FbIABIMU  HETI3AE  JKYMEAEHreH 9AiICHaMacblHblH,  KETKIAIKTI  AeHremae  MblCblKTaAMAFaHABIFbI
ankbiHAaAAbL. CapanuibiAapablH 6acbiM GEAIri AiHTaHy capanTamacbiHbIH, FBIABIMU HEri3AEAreH >KoHe
GenTapanTblAbIK, KaFMAATbIHbIH, XXETKIAIKTI AEHreMAe CakTaAMaraHAbIFbIH aAFa TapTyaa. Makaaaaa
AIHTaHy capanTamacblHbIH KOHLENTYaAAbl HEFi3AEPI XKYMEAEHIN, TaAAQHAAbI, AIHTaHy capanTamMacbIHbIH,
dAICTEMECI MEH MPAKTMKAAbIK, >KY3€ere acblpblAYbIHbIH HETi3r MOCEAEAEPiH aHbIKTayAblH MaHbI3AbIAbIFbI
Heri3AeAeAl.

Tyiin ce3aep: AiHTaHy capanTamMachl, fbiAbIMM 6erTapanTbiAblK, AIHM KbIBMET, AiIHWM CeHiM
6OCTaHADIFbI, AiIHW IKCTPEMM3M.

L. Kalybekova, K. Yerzhan”
Egyptian University of Islamic Culture Nur-Mubarak, Kazakhstan, Almaty
“e-mail: kalmakhanyerzhan@gmail.com

Theoretical and practical bases of religious expertise in the Republic of Kazakhstan

The article deals with the main theoretical issues and functional mechanisms of the concept of
religious expertise. To analyze this issue, the main scientific conclusions about the concept, goals and
scientific and methodological foundations of religious expertise in international practice were differenti-
ated. The limited number of scientific articles and research papers on this topic in domestic research
determines the relevance of the identified problem and the need to systematize this area. Today, in the
Republic of Kazakhstan, the field of religious studies expertise is one of the new directions. This area,
implemented in the country for more than ten years, is a public service for legal entities and individu-
als. The practical aspects of the implementation of religious studies expertise are determined by the
state within the framework of legislation in the field of religion. However, at the domestic level, it is
necessary to solve the problem of determining the theoretical and conceptual categories of religious
studies expertise, systematizing the main scientific methods. Since, in the course of studying foreign
and domestic experience, it was found that the methodology for conducting religious expertise has not
been developed at a sufficient level. Most experts argue that the principles of scientific character and
academic neutrality are not sufficiently respected during the preparation of the conclusions of religious
studies expertise. The article systematizes and analyzes the conceptual basis of religious expertise, sub-
stantiates the importance of determining the main issues of methodology and practical implementation
of religious expertise.

Key words: religious expertise, scientific neutrality, religious activity, freedom of religion, religious
extremism.
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TeopeTuquKue U NpaKTnu4vYeCKkue OCHOBbI MPOBEAEHUSA
peAuruoBeaUeckor akcnepTusbl B Pecny6anke Kasaxcran

B cTaTbe paccmaTprBalOTCS OCHOBHblE TEOPETMYECKME BOMPOChl U (PYHKLUMOHAAbHbIE MEXaHW3-
Mbl KOHLEMUMM PEAUTMOBEAYECKON 3KCMEPTM3bl. AAS aHaAM3a AQHHOTO Bompoca OblAM A depeH-
LIMPOBaHbl OCHOBHbIE HAy4YHble BbIBOAbI O MOHSATUM, LEASX U HAyUYHO-METOAOAOrMUYECKMX OCHOBAHMSIX
PEAUTMOBEAYECKON 3KCMEPTU3bl B MEXKAYHAPOAHOM MpakTuke. OrpaHMUYeHHOe KOAMYECTBO Hay4HbIX
CcTaTen M MCCAEAOBATEALCKMX PAbOT MO YKa3aHHOM Teme B OTEYECTBEHHbIX MCCAEAOBAHMSIX OMpeAe-
ASIET aKTYaAbHOCTb 0003HauYeHHOM MPOOAEMBbI M HEOOXOAMMOCTb CMCTEMATM3aUMM AAHHON Cepbl.
Ha ceroatsiwHunin aetb B Pecnyb6anke KasaxctaH 06AaCTb peAMIMOBEAYECKON IKCMEPTU3bI SIBASIETCS
OAHWMM M3 HOBbIX HarpaBAEHWA. AaHHas ccpepa, peaamsyemMasi Ha TePPUTOPUM CTpaHbl BoAaee AecaTh
A€T, SIBASIETCS FOCYAQPCTBEHHOM YCAYTOM AASI OPUAMYECKUX M (hm3MUecKmX AnL,. [pakTnyeckmne acrek-
Tbl OCYLLIECTBAEHWNSI PEAUTMOBEAYECKOM IKCMEPTU3bl OMPEAEASIOTCS FTOCYAAPCTBOM B paMKaxX 3akOHO-
AateabcTBa B chepe peanrmn. OAHAKO Ha OTEYECTBEHHOM YPOBHE HEOOXOAMMO PELLIUTb MpPobBAemy
OMNpeAEAEHUS TEOPETUUYECKMX M KOHLENTYaAbHbIX KaTErOpUIn PEAMTMOBEAYECKOM SKCMEepPTU3bl, CUCTe-
MaTM3aLMM OCHOBHbIX Hay4HbIX METOAOB. TaK Kak, B XOAE M3y4deHusi 3apyOesxxHOro 1 0Te4yeCTBEHHOro
onbiTa ObIAO YCTAHOBAEHO, YTO METOAOAOIMS MPOBEAEHMS PEAUTMOBEAYECKON SKCMEPTM3bl He paspa-
6oTaHa Ha AOCTaTOYHOM YPOBHE. BOAbLUIMHCTBO 3KCMEPTOB YTBEPXKAAIOT, YTO BO BPEMS MOAFOTOBKM
3aKAKOUYEHMIN PEAUTMOBEAYECKOM 3KCMEPTU3bl HEAOCTATOUYHO COOAIOAAIOTCS MPUMHLUMIbI HAYYHOCTU U
aKaAEMMYeCcKon HeMTPaAbHOCTU. B cTaTbe cucTeMaTu3npoBaHa M NpoaHaAM3MpoBaHa MOHATUIAHAS OC-
HOBa PEAMTMOBEAYECKOM 3KCMEPTN3bl, 0OOCHOBbBIBAETCS BAXKHOCTb OMPEAEAEHUSI OCHOBHbIX BOMPOCOB

METOAOAOT MM 1 MPAKTUUYECKON peaAn3aLmm PeANrMoBeAYeCcKOmn IKCNepTm3bl.
KAtoueBble cAOBa: peAMrmoBeaveckasl IKCMepTM3a, HayyHasi HeMTPAAbHOCTb, PEAMIMO3HAs Aest-
TEAbHOCTb, CBO60AA BEPOMCTNIOBEAAHMSI, PEAMUTUO3HBIN SKCTPEMM3M.

Kipicne

Kasakcran PecryOauKkachIHBIH JiH CaJIaChIH/IaF bl
casicaThl — a3aMaTTapAbIH iHU CeHIM 0OCTaH IbIFbIH
KaMTaMachl3 eTyTe, JiHA O1pJIeCTIKTEep/IiH 3aH TaJar-
TapblH CaKTayblHAa, KOFAMFa TEpiC HICONOTHSIHBIH
eHyiHEe TOCKAaybUl KOIOFa, JIHH JKCTPEMH3M MEH
JIHU aJaybI3[bIKTBIH aJJIbIH allyFa OaFbITTajFaH.
Jin canackiHmarel OyJ1 OarbITTap/bl PETTEYIC KOHE
JKY3€re achIpy/ia MeMIIEKeT TaparblHaH 3aH JKyieci
KaJIBIITACKII, OipKaTap MEMJICKETTIK MaHbI3bI Oap
TYXKBIpbIMJIamManap, OaFaapiaManap MeH ko0a-
nap xy3ere aceipbuiyna. OcCbl TOpi3i MEMJICKETTIK
KbI3METTepAiH Oipi — JiHTaHy capanramachl 00-
Jell TaObUIaabl. JliHTaHy capantaMachl eimisze
2007 xpuimaH Oacram Ky3ere achIpbUIafbl JKOHE
Oipinmi ke3ekre Kazakcran PecniyOonukaceinia giHUA
OipiecTikTepi, METEeNIiK MIUCCHOHEPIEPi TipKey
OapbIChbIHIA OJIAP/IbIH YCHIHFAH JIHM Ma3MYHJaFrbl
aKraparrap MEH MaTepualapblHBIH Ma3MYHBIH/IA
KP Koncrurynusceina, KP «JliHu KbI3MeT KoHE
JIiHU OIpIECTIKTEP Typabl», « IKCTPEMHU3MTIE KapChI
IC-KUMBUI TYpajbly, « Teppopu3Mre Kapchl iC-KHMBLT
Typaib XoHe T.0. 3aHIapbhiHa KaWIIIbl OeNTiepIiH
00JybIH He OOJIMAayblH aHBIKTayFa OarbITTaJIFaH.

SIFHM, JNiHTaHy capanTaMachblHbIH HOTIDKECIHE
OaifmaHpICTBl JIIHW OIpIIECTIKTIH €N ayMarbIH/a
JIHH KBI3METIIEH aiHaNbICybl YIIIH MEMJICKETTIK
TipKeyJeH OTy MPOIIeci KYpri3iiemi.

ByriHri Tanma aiHTaHy capanTaMachlH KYpri3y
caackl MEMJIEKET TapalblHaH >KYHeleHIIpiIreH,
©31H/IIK AJITOPUTMI MEH MEXaHU3M/IEP1 KAJIbINTACKAH
MEMJICKETTIK KbI3MET KOpCeTy TypiHe KaTajbl.
JiHTaHy capanTamachlH JKYPrizy VIIH 3aH[IbI
TYJIFallap CaHaThIHIAFEI JiHH OipiecTikrep, KiTam-
XaHa KOpJapel, IYKEHJEPMEH Karap, jKeKe Maii-
JlalaHy YIIiH JIiHA Ma3MYH/arbl o/le0HeT TeH Ma-
TepuaapAbl TEKCEPYACH OTKI3rici KeJeTiH Keke
TYJIFaap Ja JIiH cajachlHAarbl Y OKIUIETTI Oopranra
oTiHI Oepe anaabl. MemiiekeT TaparblHaH Oyl
caJlaHbIH KYKBIKTBHIK HETi3epi aiKbIHIaIFaHbIMEH,
Kazakcran PecnyOnukaceiHaa FHUIBIMH 3€pTTEY
cajacblH/a OYJI CallaHBIH TEOPUSIIBIK, 9IICTEMEIiK
HETi3/Iepl TOJIBIKKAHIBl FBUIBIMH JICHTCWIE a3
3epTTeireH. SIFHW, FBUIBIMH 3epTTey (hopmach
peTiHIe MIHTaHYINBIK capanTaMa Kypri3yJeri KHbIH-
JBIK TYFBI3aTBIH HETI3r1 Macenenepii aHBIKTay,
capanTaMaHblH THIMJI FBUIBIMH OficTepiH, (yHK-
LUSJIApBIH OPTaK FHUTBIMA Oipi3/IUTIKKe KeNTipy aca
MaHBI3bl OOJIMAK.
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TakpIpbINTHI  TAHAAYABI
MAaKCaTbl MeH MiHAeTTepi

JdiieKTey IKIHe

Kazakcran PecnyOnmukacwlHAa HiHTaHy capar-
TaMachl MEMJICKETTIK JICHI eI Ie )KYPri3iiei, )Ky3ere
acweIpy MEXaHM3MIEPi efayip Oipi3aiTiKKe eHTi31Tim,
KyHeneHreH. JlereHMeH, jKy3ere acwlpy Oapbl-
ChIHIA OipKarap Macejesiep OpBIH alyfa: JiHTaHy
capanTaMachbIHBIH TEpiC KOPBITBIHABICHIH aliFaH
MaTepHAIIApIbIH COT IIEIIIMIMEH TBHIMBIM CalTy
TETIKTEPiH OHTAWNaHABIPY, JIHW Ma3MYHAAFbl HIET
TUTIHACTI ofeOmerTepre MiHTaHYy capanTaMmachiH
KYPrizy KaKeTTLniri moceneci, IiHU OipIecTiKTiH
KBI3METIH JKYHeNl Tamay, 3aHFa KaWIIsl TYCTaphIH
alKpIH/Iay MaKcaTbIMEH JIHTaHy capanTaMachlH ca-
majsl TYPFBIIA KY3€re achlpy Maceneci. ATairaH
Moceniesiep TEOPHSUIBIK, JKOHE FHUIBIMH TYPFBIAAH
XaIBIKApAIBIK TOXKIPUOCHI, enne KaJbIITacKaH
3aHHAMaJIBIK WICHIIMACPIi Talaay/bl, CaparTayJibl
KaXXeT eTelll, COHBIMEH Karap, JIHTaHy capamnTa-
MacChIH JKY3€re achIpyAbIH THIMJI >KOJIAaphl MEH
9/ICTEPIH Heri3/Iey KaKEeTTUIIr 0ap.

Ocbl MakcaTTa, FBUIBIMU MaKaJlaHbIH HOTHIKE-
JITITiHE KOJI JKETKI3y YIIiH TOMEHJeri MiHIeTTep
aJFa TapThUIa b

- «IIHTaHy capanTamachbl» KaTeTOPHICHIHBIH
TEOPHSIIBIK KOHE KYKBIKTHIK aHBIKTAMAChIH aliKbIH-
Aay;,

- JKaJIITbI IIHTaHY FBUTBIMBI CaJIaChIHIaF bl JIHTAHY
caparnTamachlH JKYPTi3yliH epeKIIemiKTepiHe Taj-
Jiay Kyprisy;

- Kazakcran PecryOnukaceIHIaFbl TiHTaHY ca-
pantamachlH JKYPri3y[diH [JUHAMHUKACbIHA Talaay
KYprisy;

- JKMHAKTaJFaH akKmapar, >KypriiireH Tanaay
HETi31HIe eNJie MIHTaHy caparTaMachiH KYpTi3yaiH
HOTHIKEJIi TeTIKTEePiH alKbIHAAY.

FernbivMu 3epTTey smicHaMachl

Maxkanana HiHTaHy caparnTamMachlHa KaThICTBI
TMEPEKTaHYIBIK JKOHE TapWXH, JKYHeley omicTepiH
KOJIJIaHY apKbUIBI Tajiay skacaiibl. COHbIMEH Karap,
3epTTey OaphICHIHIA OCPINTeH TaKBIPHIT OONBIHIIA
JKapUsJIaHFaH 3€PTTeY JKYMBICTAphIHA CaJIbICTBIP-
MaJlbl TaJIay, MOTIHIIK 3€pIeiey, CTaTUCTUKAIBIK
KOPCETKIIITEePAl capanay 91icTepi KOIJaHbUIAbIL.

Herisri 6es1im
Kazipri yakeiTTa OiH cajacblHAa IiHTaHy ca-

panTaMachlH XKYPri3yal KaMTaMachl3 €Ty KOFaM MEH
MEMJICKET apachIHAAFbl KAPbIM-KAaTBIHACTBI PETTE-
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yre MYMKIHIIK OepeTiH aca MaHbI3IBl CYPAaHBICKA
ue OOJNBIN TYpFaH KYKBIKTBIK Kypasl OOJbIN TaObl-
nmanel. Cebebi, MiHTaHY capanTaMachblH JKYprizyre
MEMJICKETTIK TIpKEYJeH OTETiH HiHu OipiecTikTep
FaHa eMec, eNMI3[e Ke3-KeJreH aszaMar [iHH
Ma3MyH/IaFbl OCOMETTIH OYpBIC OarbITTHUIBIFBIH
TEKCepy YIIiH Ky3bIPETTi OpraHfa eTiHim oepe ana-
nel. Kazakcran PecrnyOnukacblHIarbl JiHTaHy ca-
panTtamachlH JKYPri3yliH KYKBIKTBIK, TIPAKTHKAaIbIK
acIeKTiIepiHe TOKTanMac OypbiH, OyJl callaHbIH
TEOPHSUIBIK TYPFBIIAH HETi3r1 MakcaTbl MEH KbI3-
METIiH KapacTBhIPFaH JKOH.

MarpIHaJIBIK TYPFBIJIAaH KapacThIPaThIH OOJICAK,
capantama (¢p. expertise, JaTblH TITIHAEC eXpertus
— ToXXipuOeni) AereHimi3 — IemiMi FbUIBIM, OHEp,
TEXHHKA JKOHE e3Te cajaiap/ia apHalbl OUTIKTUTIKTI
KaXeT eTETIH Macenesepli capalibiHbIH (MaMaH-
HbIH) 3eprTeyi (Oxeros, 2012).

TeopusTbIK HEri3ze aiblll KaparaHia, capar-
Tamara KaTbICThl 3aHHAMAJBIK, KYKBIKTBIK aHBIKTa-
MayapJbl ecenTeMereHae, OofaH OepuireH opTak
FBUIBIMU aHBIKTaMa aWKbIHJaJIMaraH jeyre 0o0-
nmagpl. Ce0eOi jkanmbl JIHTaHY capanTamMachbiH
KYPTi3y KbI3METI TeK OipHele MeMIIeKeTTep/ie
Kysere acwipbuianbl: Kaszakcran PecmyOnmukacer,
Peceit ®enepanusicer, O30ekcTan Pecmybnmkacsl,
Keipreizcran PecryOnukacel, Toxikcran Pecmy-
omukacel. An, Eypora, AKIII sxoHe e3re mieTenik
MEMJICKETTEpAE [iHTaHy capantamachl YFbIMbI
Oacka QyHKIMOHAIIBIK KbiI3MeTke ne. COHJIBIKTaH,
JIiHTaHy capanTaMacblHbIH TEOPHUSUIBIK YFBIMBIH
OCBI KBI3METIICH alHaJIbICAThIH MEMJICKETTEp/IeT]
capanmblIapAblH TYKbIPBIMAAPB apKbIIbl alKbIH-
nayra OoJrasel.

A.TI. 3a0usiko Ka3ipri JiHTaHy canachbIHbIH HETi3ri
MoceneNiepi Typasibl KapacThlpa Kejle, capanTaMa
canacel ©3€KTi 9pi MaHBI3IBI CallaHbl KYPalThIHBIH
anra TaptkaH. Ce6e0i, capanraMara ajgbplHFaH MaTe-
puagapasl 3epTTey, SMIMPHUKAIBIK OepiireHaepai
TaJKbLIAY OJICTEPi, HEri3/ereH KOPBITBHIHIbLIAP
o3ipiey capamnmbliap KaybIMIAcTBIFBIHAA KaTaH
FBUIBIMH HETI3Jie JKYpri3imyi Tuic. JliHTaHYIBIH
ipreqmi JKoHE KOJJaHOaIbl cajalapblH JaMbiTa
KeJe, OHBIH FBUIBIMH OuTiMIep >Xyieci peTiHzae
JIOpeXKEeCiH JaMbITyFa JKOHE cakTayra Oomajpl.
3epTTeyiHiH TYKBIPEIMBI OOWBIHIIIA JIHTAHYIBIH
ipreqi canackl TEOPHSUIBIK, FBUIBIMH HEri3leNreH
0osca, MIHTAaHYOBIH KOJIAHOATBI calachl PETiHIE
IIHTaHYNBIK capanTaMaHbl aiTyra Oonaabl, an ol
©3 Ke3eriHje CapaniblHbIH CyObEeKTHBTI MiKipiHe
Toyenai OOJIBINl KajlaThlH JKardaiiap OpbIH aiyaa
(3abusiko, 2019: 47-64). Jlintany capantraMachiHa
KATBICTBl OEpUIreH TEOPUSIIBIK TYKBIPBIMAAPIbI
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aliKpIHAAy MakcaTbIHIa OipHelle 3epTTeyIliaepriH
capanTaMara KaTbICThl OepreH aHbIKTamMallapblHa
TOKTAJIBII 6Tyre 0O0Ja bl

A.A. Pa3zyBacBTHIH OepreH aHBIKTaMachl OOMBIH-
1Ia, capanTama JIeTeHiMi3 — JKaFaaiaapibl aHbIKTay
MaKcarbIMeH, MYJJICTI TapanTapblH TarChblpMachl
OOMBIHINIA KYPTi3iIeTiH KoHE apHaibl OUTIKTITIKTI
KakeT eTeTiH 3eprrey (Pasysaes, 2006: 9). MyHnnait
3epTTEYAIH  HOTMXKeCi OOWBIHINA  KOPBITHIH]IBI
Oepimemi.

K.M. [lneTHeBTHIH YCBIHFaH aHBIKTaMachIHA
coliKkec «capamnTamay Jiel aJaM3aTThIH )KbUIIap O0HBI
JKUHAKTaFaH O1J1iMi MEH To)KiprOeciHe HeTi3eNeTiH,
JKOFaphl OUTIKTI MaMaHAApIBIH J3ipiiereH Oemnrisi
0ip epexenepiHe cail XYpri3ijieTiH Kangai na Oip
Mocenenepai 3eprrey. E.P.Poccumckas ke3-xenreH
capanTaMa FbUIBIM JKOHE TEXHHMKAHBIH HaKTHI
caJajapbIHIaFsl MOJTIMETTEPII capanTayFa KaKeTTi
TajantapMeH OCNTUICHETIH epexenepre CouKec
KYPTi3UIeTiH Kongan0ass! 3epTTey OOJbIN Tadblna-
Ibl nen ecenrteiiai. byn Pecell capanmibuiapbIHbIH
JiHTaHy capanTaMachlHa OepreH aHBIKTaMajapsbl
(Poccunckas, 2005: 21).

O30ekcran PecryOnmkaceiHna fa AiHTaHy ca-
panTtamachl MEMJICKETTIK JCHI'€HIe JKy3ere achblpbl-
nmanpl. ©30excTaH ToxipuOeciHAe AIHTaHyIIbLIAP
O30ekcTaH MYCBIIMaHAAPBI iHU OacKapMachIHBIH
nmoTya OeJiMiHIH capamisl TeoJoTrTapbIMeH Oipre
JIiHTaHy capanTaMachlH JKYPri3yai KamMTaMachl3
ereni. Omap NiHM Ma3MyHJaFbl MaTepHalIap/bl
KOJIZIaHBICTAFbl 3aHHAMAFa KAl bl KEJIETiH 3JIeMEHT-
TEpJiH Ma3MYHBIH, aybITKyJIapJblH Hemece JiHH
HOpMasapel OypManayablH Oap-KOFBIH TEKcepemi
(Tynemerosa, 2022: 128-134).

CoHbIMEH Katap [JiHTaHy capanTamachl Y¥bl-
MBIHBIH TEOPUSIIBIK KOHE KYKBIKTHIK aHBIKTAY-
MEH KaTap, OChl cajajarbl HETi3ri Maceiesep
OarbITBIH alfKpIHIAayFa O0ael. MaceneH, peceiik
3epTTeyLIJIepAiH MiKipiHIIe, TiHTaHy capanTamachl
MEMJICKETTIK YKOHE KOHCTUTYITUSUTBIK KAyiTCi3MiKTi
caKTay MakcaTbIMEH XY3€re achbIpblIFaHbIMEH, KO
x)armahga con KoHCTHUTyIHsMEH OCKITINTeH IiHU
CEHIM OOCTAHJBIFBIH MIEKTENH I JKOHE MEMIIEKETTIK
JIEHTeHIe KYPTi3iIeTiH MIHTaHy capanTaMachlHBIH
MEMJICKET TaparblHaH PEeTTey MEeXaHU3MAEpl THic-
Ti JEHreWme YHBIMAACTBIPBUIMAFaH. AJ, JYpBIC
OarpITTa PErIAaMEHTTENICH JKYMBICTBIH JKYPIi3isi-
Meyi KepiciHIe MiHM 3KCTPEMHCTIK Ma3MYHIaFbl
oneOueTTepiH TeOMETPHUSUIBIK MpOorpeccusga Ke-
oeroine anpim keneni (I'epacumenxo, Baspyx, 2014:
11-13).

CoHBIMEH Karap OCHI cajaJlaFbl MocelelepiH
KaTapblHa caparublIapAblH KypaMbl MEH OJapIblH

OUTIKTINIIT Typanbl Macene KUl Ko3Famaibl. byi
JKepAe Je MIHTaHy capanTaMachlH KYPTi3ydiH Teo-
PHSUTBIK JKOHE FBUIBIMHU OMICTEPiHIH HeTi3enMeyi,
Op capanmibIHBIH CyOBEKTHUBTI HETi3/1e KOPBITHIHIBI
Kacaybl XoHe T.0. Macenenep Kel )karnaiiia JinTany
caparnTamachl KOPBITBIHIIBICHIHBIH OipKakTel 00-
ayeiHa okenmin coransl (UepHblikoBa, lBanoBa,
Kysnerora, 2017: 2022-2025). Ocbl TyprbIza,
capanmbUIapIelH  OUTIKTUNN KaTapblHa ONapablH
JIiH caJaChIHIAFBl apHabl OimiMi MEH OUTIKTLTIr,
ToXiprOeci OodTybIMEH Karap OJapAblH eIIKaHAan
niHn KoHpeccwsl OKiai OomMaybl aca MaHBI3IBL.
Ce0e0i caparmibl peTinae TapTbUIFaH AiH eKiiaepi
03 JiHU CEHIMJEpPiHEe KATBICTHI OcHTapar MIemrim
HIbIFapMaii, Gip»KakThl capantama KOPBITHIHIBICHIH
Ocpyl bIKTUMAaN. by xarmail peceilsnik Toxipuodeae
xKui Kezgeceni. Pecelmik capammbuiap MyHAan
JKaFTaWIbIH OpBIH ayblHA €JIe THICTI TaJar-
Tap/bl OCNTUICHTIH 3aHHAMAaHBIH OOJMaybl JIETCH
TYKBIPBIMJIBI QJIFa TapTy/Ia.

Kazakcran PecnyOnukaceinaa —caparmbuiap
petiHzae niHu GipiecTiKTep OKiaAepi TapThUIMaiiabl
YKOHE capalllibliapra KOWBIIAThIH TajanTap apHaibl
HOPMAaTHUBTIK KyKaTrieH OekiTinreH. COHABIKTaH ca-
pantama KOpBITBIHABICEIHA KATBICTBI JIHHU OKiIIEp
OipKaKThl KOPBITHIH/IBI Oepyl MyMKIH JIET€H Macele
KOK. [lereHMeH, OTaHABIK JEHreWje MIHTaHy ca-
panTaMachlH OKYPTi3yIdiH TEOPHSUIBIK HETI3IepiH
alikplHAAy, THIMAI OjicHama KyHeciH a3ipiey
Moceieci e3eKTi 00JIbII TaObUIabI.

JXKorapblna eckepiareHaeH, oIeMIiK e3re IeT
MEMJIEKETTEpiHJe IHTaHy CcapanTaMachl YFBIMBI
0acka (QyHKIMOHAJIBIK KbI3METKE He. ATam aut-
KaHaa, JIHTaHy capanTamachl MEMIICKCTTIK JICH-
reiific >Kypri3iieTiH KbI3MET KaTapblHA >KaTmai-
el JliHTaHy capanTamackl HakThl — Oakbliay,
THOTPA(USIIBIK 3€pTTEYIep, SMIUPHUKAIBIK To-
KipuOenep, AIHA Ma3MyHJIaFbl MOTIHIEpre repme-
HEBTHUKAJBIK Tajjay KYPridy apKbuibl Oenrini
Olp miHM yibIMOapra, XaJbIKTapAblH YCTaHFaH
IOiHM ceHiMJEpiHe KaTBICThI MIHTAHYJBIK 3€pPTTEY
xyprizyre Herizgenren (Hartikainen, 2019: 815-
829). JKorapblna niH eKiNJepiH capamibl peTiHie
TapTy OipKaTap KUBIHIBIKTAP TYFBI3Ca, IICTEIIIK
capanTaMa YFbIMBIHJA KEpiCiHIIe IiH eKiUTH Tap-
Ty apKbUIBI COJ JIIH Typajbl )KaH-)KaKThl 3epTTey
Kyprizyre MyMkKiHznik Oap. CoHbIMEH Karap Kell
JKaFaiia meT enaepinae JiHN Ma3MyHIarsl Oacra
KOHE FalIaMTOp MarepuayiapblHa KOHTEHT-TaJiay
OMICIH KONJIaHy apKbUIBI JIHTAHYJIBIK capanraMa,
Tangay Kyprizitemi.

JiHnTaHy capanTamacblHa KaTBICTHI
apajblK TOKIpHOEHI KapacTelpa KeJe,

XaJbIK-
arajfraH
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cajara KarbICTBl €Ki Herisri OarbITTHI
Oomaser:

1) capammbuIapAblH JIHTAHY capanTaMachiH
HaKThI HbICaHFa (IiHU YIbIM, TOITAp, TIHN Ma3MyH-
JaFbl MaTepuaiiap) FBUIBIMH 3EPTTEY JKYMBICHI
peTiHzme Kyprisyi, Oy perTe, Kypri3iiareH 3eprre-
yAaepAe IMIHTAHYIBIK OJIiCTep KOJJaHbUIAABI; MEbI-
canel, D. Poling, Evelyn Evans e3nmepinin «Jlinu
CEHIM, FBUIBIMH CapanTaMa XoHE XaJIBIKTBIK 3KOJIO-
rus» («Religious belief, scientific expertise and folk
ecology») TakbpIpBIOBIHIAFEI MaKalachlHAA OCINTiIi
Oip Tom eximmepi apachlHIA OJAPIBIH KpPEarwo-
HU3MI€ JKOHE ajaM3ar JKapaTbUIBICBIHIAFbl TAOUFH
KYIITepTe KaThICTHI capamTama >KYpri3ilm 3epTre-
red (Poling&Evans, 2004: 485). Slruu, aranran
JKYMBIC OappIchiHAa Oenrimi Oip KyObUTBICTapra

arayra

JOiHIApUapAblH — KaTbICYybIMEH  HAKThl  3€pTTEy
JKYMBICHI JKYPTi31IreH KoHe OJ1 capanTaMa peTiHAe
paciMaenreH.

2) capalbUIapablH 3epTTey KYMBICTaphIHAA
JiHTaHy capanTaMachiH Oenriii 6ip KOH(pECCHSIHBIH
eKinymepi Hemece OacHIBUIAPBIHBIH —«Capariiibh)
perinae OOdybl, SFHU aKaJAEMUSUIBIK €MecC IiHU
caparnTaMaHbIH JKy3ere achIpelTysl (Souza&Legare,
2011: 146-153).

Ocpinaifia, xanbIKapajblK TokKipubere cai
JiHTaHy capanTaMachlHBIH TEOPHSJIBIK HETi31 Kell
JKarmaiga Oip, TeK OHBIH MPAKTHUKAIBIK JICHTEH e
KOJIIAHBITY epeKIIeNiKTepi opTypimi. Teopusuibik
TYPFBIZIAH ajFaHfa, 3epTTEeYIIIepAiH capanTaMara
KaTBICTBI OEPreH TYKbIPbIMAAPBIHA COUKEC, AIHTaHy
capanTaMachlHBIH aWKBIHAAYIIBl OENTiIepiH arar
eTyre Oomnanbl. JliHTaHy capanTamMachlHBIH OacThI
IIAPTHI — OHBIH TOYEJICI3 KOHE KaTaH FBUIBIMU CH-
narra Oomysr (IlerpoBa, Opnos, 2017: 72). An
Oys1 emmemzaepre KOJ JKeTKI3y YIIH Oenrinmi Oip
o/licTEeMENIK CTaHAapTTapra XYTiHy KaxeT Oomna-
nbl. byn cranmaprrap opuHe JIIHTaHY FHUTBIMBIHBIH
meHOepiHe naiina 6osran. XKanmer nintany bareic
Eyponana XX ¥. KambIITACKII JiH Typalibl FHUIBIMU
3epPTTEHTIH camara aWHaJIIbl, COHBIMEH Karap,
©31HIH HBICAHBIH QJIEYMETTaHY, IICUXOJIOTUsI, TAPHX,
9THOJIOTHSI, aHTPOMOJIOTHS TOPi3Al FHUIBIMAAPIBIH
OIICTEpiH KOJNJAHy apKbUIBI 3epTreiimi. OChl pet-
Te, MAIHTaHy capanTamachlH JKYpri3y TanamnTa-
pBIH JKacakTtay OapbICHIHAA Ja J>Kajlbl JiHTaHY
MOHIHJE KOJIAHBUIATBIH JKaJIbl FHUIBIMH SAiCTEp
KOJIZIAHBLIAIBI.

Kazipri yakpITTa oIeyMeTTiK JIeHTrele JiHTaHy
capamnTamachl JKeKellei azamarTapMeH Karap, JiH{
OipiecTiKTepaiH Je 3aHAbIK IIeHOepJe KbhI3METiH
peraMeHTTeyIi KYKBIKTBIK KypasFa aifHamabl. by
perTe, AIHTaHY capanTaMacbhlHBIH HETi3ri KbI3MET

18

OarbITHI pEeTiHAC TOMEHJETIepi aran eTyre Oosa-
JIBL:

1) aiau ceHiM GOCTaHIBIFBIH KOPFay (QYHKIHSCHI
— miHA OIpJCCTIKTePAiH JIHU CEHIM OOCTaHIBIFBIH
KOpFay, SIFHH, 3aHfa KaHIIbl KeJIMETeH >Karnaina
OJIApJIBIH AIHH KBI3METTI KY3€Te aChIpyBIH PETTEHTIH
KYKBIKTBIK MEXaHH3M OOJIBIIN TaOblIa Ibl;

2) MeMIIeKeTTIK TipKeyre YChIHBUIFaH Oipiec-
TIKTEPIiH JIHM THIIOJOTHUSCHIH, JIHU KBI3METIHIH
(opMachlH aHBIKTay, QJICYMETTIK TYPFbIIaH 3aHCHI3
KBI3MET JKYPri3y KayiliHiH aj/IblH aiy;

3) miam OGipiecTikTep ©31epiHiH KbI3METi Oa-
PBICBIH/IA TAiianaHaThlH JiHK Ma3MyHJarbl Oacra
OHIMICPIHIH, 9JICONET KOHE FAIAMTOP KEITiCIHIeT]
Marepuangap Ma3MyHBIHBIH 3aHfa KaWIIbUIBIFBIH
TEKCepy;

4) MUCCHOHEPJICP/IiH YTiT-HacuXaT Xyprizy Oa-
PHICHIH/IA KOJJIAHATHIH MaTepHaIIapbIH TEKCEPY;

5) en aymarblHa IIET CIJCPACH OKEIIHETIiH
Marepuaigap MeH ofeOMeTTepAiH Ma3MyHBIHAA
9KCTPEMHUCTIK Oenrisiepi Oap HpICaHJap/Abl AHKBIHAAY
JKoHE T.0.;

6) MEMJICKETTIH KOHCTUTYLHSIIBIK-3aHBIPIBIK
MPUHLMNITEPIH cakTay, Oyl Typrblla JIHTaHy ca-
pantamacel JiHM OipJeCTIKTEpAiH MEMIEKETTiH
3aHHAMACBIH KaHINAIBIKTBI CaKTal OTHIPFaH/IbIFbIH
OakpLIayFa, peTTeyre MyMKIHIIK Oeperti.

Heri3i KYKBIKTBIK PETTENTCH JKarmaliga JiHTa-
Hy capanTaMachl jkKaHa HeMece caHbl a3 MJiHd
OipiecTikTepai HETi3Ci3 apInTayinap MEH KyMaH-
JlapAaH Kopraca, eKiHIII JKaFbIHaH KOFaMJIbl, MEM-
JIEKEeTTi KeOip AiHM OipIecTIKTep MEH YilbIMIapAbIH,
JKalFaH JiHM  OiprecTikTepniH (ocipece pecMu
Kyxkar JKaprbiia xapusiarad MaKcaTTapbl MIbIHAKWbI
IiHH TOXipHOeciHe coliKec KeIMEHUTiH yHbIMaap)
KBI3METIH OIIKepeNiell, JKaFbIMChI3 dcepiepiHeH
KOpraiapl. SIFHM, AiHTaHy capanTaMachl Kociou
NIHTAHYIBIK OUTIMII TIaiiganaHy apKbUIBl JiHU ca-
JaHbl OOBEKTHUBTI 3epTTEYIiH apHaiibl 9ici iceTTec
OOJIBIIT TAObIIA IBI.

JinTany capanTamachIHBIH HETI3Ti Karuja-
JIapbIHa TOKTAJIATHIH 00JICaK, OJI HETi31HEeH capariTa-
Ma JKYPri3yAiH HEeTri3r1 MeXaHu3MiH, TaFaibIHAATybIH
anbIkTaiinel. COHIBIKTAH KaFuaamap JiHTaHy capari-
TaMachIH YPri3yaiH 0acTsl peTTeyi QyHKIUSICHIH,
KYKBIKTBIK TYPFBIJIAH PETTEY KYMBICHIHBIH KETEKIII
OacTamarapblH Oenrijieyre cenTirin TUri3oex.

HinTany capanTamMachlHBIH HETi31H KypanTbIH
Karuaanap/sl TOMEHAET1IeH KepceTyre 0onaibl:

—  KP Koncturymusceiama OSKITIITESH KaITbl
KYKBIKTBIK Karuiajap, OHBIH iIiHJE — Op aJaMHBIH
ap-oXkJlaH OOCTaHJIBIFBI KYKBIFBIH, COHBIMEH Karap,
JiHH O1pJIeCTIKTepIiH KYKBIFBIH CaKTay KaFruIachl;
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—  Kocibu xaruganap: caparniibiHbIH TOYyeICi3-
Iiri, OeHTapanThIFbl, 3€PTTEY JKYMBICBIHBIH OeiTa-
PaNTBUIBIFI, KAH-)KAKTBUIBIFBI, TOJBIKTBIFBI, Ke-
IMIEH1 MIHTaHy capanTaMachlH KYPri3dy. ArayiraH
KaFuiajapra JXeKellel TOKTaJIbII OTCEK.

Jinn OGiprmecTiKTepAiH KYKBIFBIH CakTay Ka-
FUJIACBl ONIApbIH MEMIICKETTIK TIpKEYJeH OTyi
Ke3iHJe JKy3ere achIpblIaabl. SIFHH, TIHU KbI3METI
3aHFa KalIbel O0JIMaFaH jKariaiaa, COHBIMEH Karap,
JIIHU MaTepraiiap Ma3MYHbBIH/Ia OKCTPEMHUCTIK, JiHH
anaybI3bIKKa YHICY Oenrinepi OonmaraH jkarnaiina
JIHTaHy capanTaMachblHbIH OH KOPBITHIH/IBICHIH
aJIbIT, 3aHFa COMKEC JIHHM KbI3MET XKYPrizyre MyM-
KIHTIK ajmaapl. Bys meT enmepneH KeJleTiH MICCHO-
HEepJepAiH /e KbI3MeTiHe OalIaHbICTHI.

CapanmibIHbIH TOYeJCI3Airi Karuaachl capar-
IIBIHBIH KaHJal Ja Oip aJjaMHBIH OCEpiHEH Toyel-
ci3 OOMyaBI FaHA eMec, CapallIbIHBIH JKeKe JTyHHe-
TaHBIMJIBIK KO3KAPACBIHBIH TOYEJICI3 OOJIYBIH TaJal
ereni. Capanrama Kypri3yzi OacTaranma capariibi-
MaMaH ©3iHe YCBHIHBUIFAH HBICAHFa 3EpTTey XKYp-
TI3YIIH 9MiCTepiH, KYPaIAaphIH, TOCUIICPIH TaHIAY
OaphIChIH/Ia KOCIOM OEWTapanThUIBIKTHI CAKTaFaHbI
a63an (3arpebuna, [Tuenmmamnes, DmdaksH. 2021: 50-
51). Slruu, oran Kanaai ga 6ip Ma3MyH1a capantama
KOPBITBIHABICBIH  JlasipjlayFa CHIKIMHIH ~CBIPTTaH
acepi koHE KYKBIFbI 0onMaybl kepek. CaparlibIHbIH
e31 J¢ JIYHHETaHBIMJIBIK KO3Kapachl MEH JKEKe
IiHM CeHIMIH ecemnke anMai, OelTapanm OOyl
KaxkeT. JliHTaHy capanTaMachiH JKY3€re achIpaThIH
capanibl-MaMaHHbIH TIyeNci3irine OalnaHbICTBI
OipHere acnieKTiIepIi arar eTeMis:

Jintany capantamacbl MEMJICKETTiK-KOH(ec-
CHUSUTBIK KapbhIM-KaThlHAC CajlaChlHA KaTBICTBI 0O0JI-
FaHJIBIKTaH, Oenrini Oip MiHW OIPJIECTIKTIH OKiJTiHe
CapanmibUTBIK KBI3METTI TallChIpyFa OOIMaibI,
Oyl Toyenci3 capamimibl KaFuJachlH FaHa Oy3bII
KOHMaii, JiHapaJIbIK ITUENIEHIC T€ TYABIPYBl MYMKIH.
Caparnubl TyHHETaHbIMBI OeHTapar, Te31MIi KoHe
03 KBI3METIHIE TEK KaHa FBUIBIMH OUTIMIl JKOHE
KYKBIKTBIK HOpMaJIap/ibl OaCIIbUTBIKKA ATy KePeK;

backa capammemmapman Toyenciz 6oy, Kem
Karjaia, ocipece Peceil MeMIleKkeTiHIH MbICAJIBIH-
Jla JIHTaHy capanTamachl KEIICHIIK, SIFHU, KOMHUC-
CHSUTBIK TYpAE >Kyprisinenmi. byn sxepae, capar-
IIBIHBIH HAKThl TAYEJICI3 YCTAaHBIMBIHBIH OOJFaHBI
MaHBI3/IbI, iC OOWBIHINA IIBIHJBIKKA KON KETKi3y
MaKcaTbIHAa OPINTECTEPIHIH ANIBIHAA 63 YCTaHbI-
MBIH KOpFaml IIbIFa aiybl Kepek (3arpeOuHa,
[Tuenmmanes, DnbaksH, 2017: 50-51).

3eprrey  KYpri3ymiH —OeHTapanThUIBIFBL, — KaH-
YKAKTBUTHIFBI, TONBIKTBHIFRI Oip-OipiMEH THIFBI3 Oaiima-
HBICTBI OOJIFAHBIMEH YKEKeJIeH aJTbIIT KApacThIPy OOMaJIbL.

3eprreynin  OedTapanThUIBIFBl  JIETEHIMI3 —
CapamibiHBIH 3epTTEYAIH OeWTapanm omicTepi MeH
KYpajlapblH KOJIaHYbl OHE 3epTTey HOTHKeCi
OOMBIHINIA KOPBITHIHJIBI MIBIFApy OapbIChIHIA KEKEe
mikipaig Oonmaybl. Kes-kenren —capanTaMaibik
3epTTEY HaKThl OiLTIM calachlHBIH 3aMaHayd
JaMy JIeHreiHe COWKeC KeJeTiH FBhUIBIMH JKOHE
TOKIpUOETiK Heri3me Kyprizimyi kepek. Ocs
KaFuJganap HeTri3iHAe 3epTTeyderi Ke3-KeJlreH
aKnaparThl Capaniibl FEUIBIMU HETi3/IeTITeH KOHE Be-
pubUKaIUsIIaHFaH 9/1iCTEPIi KOJIIaHy apKbLIBI Ty bl
JKOHE TYCIHAIpYi KepeK. bys Karuma capamiibiHbIH
KaHJall na Oip NIHHIH aKUKATTBIFBl HEMEece JKaj-
FaHJBIFBIHA KATBHICTHI Oara Oepy MiKipiHEH asak
oomyet kesaeini ([Tuenuanes, 2009: 13-16). Ocbia-
nmai Oaramay TMiKipiaepmaiH OolMaybl — capanraMa
KOPBITBIHIBICBIHBIH ~ OCHTapanThUIBIFBIH ~ KaMTa-
MachkI3 eresi. MyHail HOTHKere KOJT KeTKI3y YIIiH,
FBUIBIMU-3EPTTEY KYPBUIBIMIAPHI MEH Caparlliibl-
TapaelH (HAKTHI cajaaa YIKEH JKYMBIC TOKipuOeci
0ap) o3ipiereH TYpii 9JicTepaiH OOIyBl KaXKeT.

CapanTaMaHbIH JKaH-)KAKTBUIBIFBI JIETCHIMI3 —
KODBITBIH/BI LIBIFAPY Ke3iHAe 3epTTeyHiH OapibIK
JICHI'eliH/Ie capanTaMalblK 3€pTTey HBICAHBIHBIH
OapJBIK KBIpIIAphIH 3epTTey KaxeT. KebOinece, miHn
OMIpIIiH KeHOip KaKTapbl CBIPT KO3JICH >KACBIPBIH,
SIFHU Oenrici3 0omajel, CoJl cedemnTi, capariibl-
MaMaH 3epTTEY HBICAHBIH TEK CBHIPTKBI OeNrici MeH
YCBIHBUIFaH KY)KaTTapMEH FaHa eMec, JKeKe OaKpliay
JKYPTi3y 9/1iCIMEH JIe KapacThIpy KaskeT.

CaparnraMaHbIH TOJBIKKAH]IBIFbI — CAPAITIIBIHBIH
KOPBITBIHABI KYPTi3yl YIIIH KaXeTTi 3epTTEeyAiH
OapJbIK KOJDKETIMJII o/licTeMeNepiH, HbICAaHAapbIH
JKOHE KypainapblH KOJJaHybl OONBIT TaObLIaIbI.
Byn epexere colikec, caparlibl ©3iHe KOWBUIFaH
OapiBIK cypakTapra xayam Oepyi KaxeT (DmOaxsH,
2012: 139-150).

Kemenai capanrama >kyprizy Karumachl HeETi-
3iHJIe MEMIICKETTIK JIeHTel e xkyprisineni. Conmaii-
aK, Ma3MYHIBIK MaHBI3BI aca YIKeH, cebebi, ca-
pantamaHblH OyJl TYpiH Ky3ere acelpy yIIiH Oip
COTTE Op TYpJi callaHBIH MaMaHJapel Oipirin
3eprrey JKyprizeni. Oprak KOPBITBIHABI IIBIFAPY
MakKcaTbIMEH, OApIIBIK CaparIbUIapAbIH JKYPTri3reH
3epTTeyiepi eckepinemi. byriHri taHma kemieHi
capamrama TYpiH XKypri3y Toxipuodeci Kazakcranmga
Ken kesnecneiai. Peceiime Oyn capantama Typi
3aHJBI HETI3Ne MEMIICKCTTIK JCHTeHAe TYpPaKThI
TYPZE KXYPTi3UIil OThIpaabI.

Kazakcran PecmyOnukaceiHma [iHTaHy ca-
pantamachiH Kyprizy 2007 XbUIbI MEMJICKET Ta-
pamblHAaH KamMTaMmachl3 eTUIeTiH KbI3MET Typi pe-
Tinge Oacranrad. [liHTaHy capanTamachlH JKYprizy
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Kazakcran PecmyOnukacel  YkimeriniH — «/liH-
TaHy capanTaMachlH JKYprizy epewxkeciH OekiTy
typans» 2007 sxeurel 30 KaHTapmarsl Ne 70
KaylIbIChIHA COWKEC JKY3ere achIPbUIBINT KEJTeH
OomateiH  (ApbsicTanOekyibr, 2022). Kazakcran
Pecniyonmukaceraein 2011 sxputaere 11 Ka3zaHmars
«/liHM KbI3MET >KoHE IiHM OipJecTiKTep TypasibD»
3aHbl KaOBUTAAHbIN, OHJA «/liHTaHy capamTamach)
apHaibl JKeke OamnreH eHri3imil, Karuaanapbl MeH
TopTinTepi 6enriienred. JliHTaHy capanTaMachbIHBIH
JiH canacblHIAFrbl 3aHHAMalJa apHaibl OamnmeH
OCKiTiyl OYJ1 KBI3METTIH MEMJICKET TICH JiHH Oip-
JECTIKTEp, a3aMaTThIK KOFaMHBIH e3apa Oaiina-
HBICBI VINH aca MaHbI3Obl CKCHIH KOpceTemi
(©6nipacinkeizer, 2012). Kasipri yakpITTa IiH
CaJachIHIAFbl Y OKINeTTI opraH AKmapar >KoHe
KOFaMJIbIK JaMy MUHHCTpIiriHig JiH icTepi koMmuTe-
Ti JIIHTAHy capanTaMachlH JKYPTi3ydi KaMTaMachl3
eTel.

Kepin oteipransiMeiznait, Kazakcranma miHu
OipiecTiKTepiH MiHW KbI3METTEPIH EpKiH JKy3ere
achIpybIHA 3aHHAMAIIBIK TYPFBIIAH YJIKEH MYMKiH-
JiKTep OepiareH, erep oJapAblH KbI3METTEpi OapIIbIK
KYKBIKTBIK Tananrapra coiikec kence. COHBIMEH
Katap esre eyjepre KaparaHjaa, €1 ayMarblHIa
TIiHTaHy capanTaMachlH KYpPri3y ayKbIMbI ©Te KeH.
Hintany capanramachl IiHM OIpIECTIKTI TipKey
Ke3iHJIe JKOHE ONIapibIH KaTapbIHAAFbl JIHH MHC-
CHOHEPJICPiH IiHU KbI3MET OapbIChIHIa KO IaHATHIH
onebuerTepi capamaHaabpl, TiHA KBI3MET OaphICHIHIA
KOJIIaHBIIAThIH OapibIK iHKM Ma3MyHJAarbl Oacria
YKOHE IEKTPOHIBIK MaTepHalIaphbl TEKCEPiie/i.

Byn perrte, 3anra colikec aAiHTaHy capariTta-
MAaChIHBIH HbICAH/IaPhI PETIiH/IC:

1. [iam OipiecTikTepAiH KypbUITail KyKaT-
Tapsl (XKaprer);

2. Jlinm Ma3MyHIarbl KyxKartap (AiHH KbI3-
MeTTiH (popmMasapsl MeH 9JIicTepi, KYPBIIBIMBIL, AIHH
CEHIM HeTi31, JIHH TaKipubdeci);

3. Jlinu oKy OpeIHIAapBIHBIH OaFaapiaMaiapsl;

4. Jlinu Ma3MyHJarbl aKHapaTrThIK MaTepHa-
nap, JiHU 9MeOueT, JiHU MaKcaTTarkbl 3aTTap Oenri-
JICHTEH.

Kazakcranna on 6ec bpUIAaH actaM Mep3imMie
KY3ere achlpbUIBI ~ Kelie  JKaTKaH  JAiHTaHy
capamnTamachl OYTiHT1 KOFamja epeKIe OpBIHFa
ue. JlintTany capanTamachl OipiecTiKTepal AiHU
HEeMece J(IHM eMecC JIeN TaHyla >OHE OJaplbiH
JKY3€re achIpblll OTBIPFAH [iHH TKipuOeciHaeri
IIHA CEHIM HETI3ACPiHIH COUKECTITIH TEKCepyIe
MaHBI3/1bl, KeW/e ey pei arkapaasl. COHbIMEH
Karap, emMI3IiH ayMarblHIa IiHU ojcOmerTepre,
Marepuaiapra cypansic KypT ecyne. CypaHbICieH
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Karap, opTYpii pajuKaljbl, Tepic aFpiMaap Ja e3
WICONOTHSTIAPBIH  OipiHIII Ke3ekTe Oacma mare-
pHaIapbl MEH FalaMTOp apKbLIbl KEHIHCH TapaTybl
OerneH anrad. byl TypFeIaH amblll KaparaHaa, JiHU
cayarbl XOK ajamjap, JiHA OUTiM aJiFbIChl KEJITeH
KACTapBIMBI3IBIH  OCHI  TAPi3Ai  MaTepuaiap/sl
OKY apKbUIbl TEpiC JKOJIFa TYCI KeTy Kayimi ere
yikeH. OcblHmail omeOueTTep apKbUTH JiHU OUTIM
anplll, Ke3KapachlH TyOereiyni esreprim  anraH
azamarrap Oap. byran mgomenm perTiHzme, COHFBI
euaapel Kasakcranna fiHu Herizne OipHelne peT
KBUIMBICTBIK, TEPPOPHUCTIK SPEKETTEPiH OpBIH
aJybIH aTar aiTyra 0oabl.

Jin icTepi KOMHTETIHIH pecMHU MaJiMeTTepiHe
coiikec, 2014 xb1ab1 3419 Heicanra, 2015 xb1161 2867
HbIcanFa, 2016 )KbUTIBIH OipiHIIT TOKCAHBI OOHBIHIIA
449 upicanra, 2017 sxxpuibl — 4332 matepuanra, 2018
XKeUTIBIH 9 afierana 3790 marepuanra, 2020 x. 1779
marepuanra (122 tepic, 1388 on), 2021 x. 362 on
capanTama KOPBITBIHABICE Oepinren, 2022 x. 710
MaTepuaiiFa OH KOPBITBIHABI Oepince, 2023 x. |
TOKCaHBIHIAFBI MOTIMETKE coiikec, 490 marepuanra
IiHTaHy capanTaMachl skyprizimm, 312 o, 96
Matepuai Tepic KopeITeHab anFad (KP AKIAM [in
ictepi komuTeri, 2023).

JlinTaHy capamnrTaMachl >KYpTi3UITe€H CTaThc-
TUKaJbIK MOIIMETTePMiH JKbULIApD apachIHAFbI
KOPCETKIIMITEPIHAE KaTThl apTy HEMece KeMmy
IMHAMHUKAchl OaMKaaMaipl. OJ0eTTe, OacTamlKbl
caparitama 6acTaraH Ke3Jie JKYpri3ijreH capanrama
CaHbl e9yip >KoFapsl. JlereHMeH mMarepuangapIbiH
OaceiM OeImiri OH KOPBITBIHIBI ajFfaH. byn perre,
JIHTaHy capanTaMachbiHBIH OH KOPBITHIHJIBICHIH
ajFaH Marepuaimap Ti3iMi YOKUIETTI OpPTaHHBIH
pecMUu CalThIHAA Op TOKCAH CailblH KapWsIaHbITT
oteipca, KP coT miemiMiMeH TBIABIM CaJbIHFAH
marepuangap Tizimi KP bac mpoxypartypachiHbiH
pECMU CalThIH A YKapHUSUTaHBII OThIpazs! (MbIp3aes,
2016).

JlinTaHy capanramMachblHBIH OH HeMece Tepic
KOPBITBIH/BICHIH ~ allfaH  Marepuaifap Ti3iMiHIH
alIbIK KAPHUSIIAHBIIT OTHIPYBI AJICYMETTIK TYPFBIIaH
MaHBI3bI JKOFapHhI el alKpiHaayFa Oonaabl. Cebedi
€1 ayMarelHIa JiHH Ma3MYHIAarbl OIeOHeTTi
KOJIaHy, caTy, MHCCHOHEp peTiHAe KOJJaHyAaH
OypbIH capanTamManaH 6TKeH HE OTHEeTeHIrH Ke3-
KEJITeH 3aHJbl HEMEce KEKe TYJIFa TEeKCepe ajiajbl.
bynr azamarrapra Ma3MyHBIHAA OKCTPEMHCTIK,
3aHFa KaWlIbl OENTiIepi HeMece JIIHU anaybI3IbIKKa
NIAKBIPATBIH  YHACYTep Oap Marepuaniap MeH
onebueTTepi Konnandayra MyMKiHIIK Oeperi.

bacma marepmangapeiHaH Oejek, MiHM Mas-
MYHJAFbl 9p TYpJi calTTap, FaJamMTop >Kelijiepi,



JI. Kaneibekona, K. Epxan

QJIEyMETTIK JKeJiJIepae dKCTpeMu3M Oenrinepi 6ap
MaTepHaiaap XKui Ke3mecei sKoHe OJapIbIH Kap-
KBIHJBI JaMybl KOFaMfa Kayill TOHIIpyl MYMKiH.
MynbpiH cebebi  TycimikTi, Oacma, KiTamnTapra
KaparaHaa FajJjaMTOpAarbl aKmaparrap elKaHaai
TEKCEPYyi, aBTOPJIBIK KYKBIK ajy TOpi3li Imapa-
napabl Kaxet erneiai. Ke3 kenaren agaMm Kaniaran
MaTepuajblH FalaMTOpFa OipHeme MHHYTTBIH
iorHge KYKTeH anagbl. ©OJIEYMETTIK JKeJiiepe
TINITEH OHAM, ambIK TypAe He OoiMaca >KachIPbIH
aTTeH Hapakiiaiap ambll, SKCTPEMHUCTIK OarbITTa
YHIEYJIEep Callblll, 63 KarapiapblH TOJIBIKTHIPHII
OTBIpFaH JKar1ainap ete kem ke3zaecei. bynkarnai
KY3bIpJIBI MEMJICKETTIK OpraHjap TaparnblHaH Ja
Oipa3 sxonra Kouburran. CapanrtamanaH Oelek,
FBUIBIMH OPTAIIBIKTAp Op amnTa CcablH Tepic Mas3-
MYHJAFbl JIHM CalTTapFa MOHHUTOPHHI IIONY
KYMBICTapbIH KYpri3im kememi. Meicansl, 2023
KbUIAbIH | TokcansiHaa 205 ramamTop Marepual-
Japel TEKCEPITiM, 55 MaTepwaablH Ma3MYHBIHIA
tepic 6enrinep ansikranrad (KP AKJIM i ictepi
KomuTeTi, 2023).

Byn karmaiinblH OpBIH ajdMayblHa CENTITiH
THTI3€TIH KBI3MET — TepiCc Ma3MYH/a aHBIKTAJIFaH
calTTap MEH 9JIeyMETTIK MapakKimaiapabl OyFarray.
JlerenMeH, XalbIKapaJIbIK CTaHJapTKa CoWKec
aTajlFaH 9pPEeKEeTTEP a3aMaTTapAblH KYKBIFBIH ILIEK-
Tey neren Oarara me Oonbin OTHIp. COHIBIKTAH
FaJIaMTOP apKbLIbl TapaJlaThlH TEpic Ma3MYHIAaFrbl
(miHM SKCTpeMHU3MIe, MiHW alaybI3IbIK TYIBIPYyFa
HIAKBIPATBIH  YHIEYJIEP) MaTepHalgapAbl JiHTa-
Hy capanTaMachblHaH ©TKi3y TETIKTEepiH Je OHTau-
JMaHABIPY KaxeT. byn yuriH, OipiHIN Ke3ekTe
azaMarTapJiblH JIHH Ma3MYHJAFbl MaTepUaiapbl
FaJIaMTOp apKbUIBl MaijanaHyblHa Oara Oepy
VIIIH OJEeyMeTTiK cayajJHama OTKi3im, Taijay
JKYMBICTApBIH JKYPri3y KaXeTTijiri Oap jaereH
OMIaMBI3.

Kepin oTeIpraHbIMbI3Iali, MEMJIEKET Taparibl-
HaH JKYpPri3umm »XaTkaH OyJl KbI3MET MEMJIEKET
TYPaKTBUIBIFBIH ~CaKTayFa, eJjae OSKCTPEMHUCTIK
YHICYJIEPIIH aliJiblH alyFa OaFbITTajFaH KelleH-
Ii mapanapasig O0ip canacel. [lerenmen, Oy ca-
JIAHBIH HETI3T1 MaKCaTTBIK THIMIUITIH apTThIpy
YIIiH TEK MEMJICKETTIK TYpPFBIJaH KapacThIpy
KETKUTIKCI3 00Iybl MYMKiH. SIFHU, capanTaMaHbIH
cyOBeKkTiIepiMeH  KaTtap, OHBIH  OOBEKTijepi,
SFHU 3aHIBl JKOHE JKeKe TYJIFaJap/blH MiKipiepi
ne eckepimyi tumic. Cebedi AKLI Mempaemap-
tameHTiHiH 2021 k. miHM OOCTaHABIK Typaibl
OasnmamaceiHaa Kasakcranaa AiHM a3 TONTapablH
JIIHU MaTepuajiapIbl Tapary, MUCCHOHEPIIK KbI3-
METTI KYPrizy OOHbIHIIA AIHTAHY capanTaMachbIHbIH

OosiMaybl HEMece OTIEyIHEeH OKIMILLIIK JKayarkep-
IIJTIKKE TapThUIATBIHBIH, capanTaMa KOPBITHIHJIbI-
JapbeIHBIH Heri3rci3 ekeHiH anra TtaptkaH (Ka-
3akcrannarel AKII Emminiri Mmen KoHCYmmbIFEI,
2022). Ocsl petTe, O canaHbl eliMizeri MeMJIeKeT
eKinyepi (MpakTUKAIbIK TYPFBIAAH JKy3€re achl-
PBUIYBIH  JKETINAIpY), FBUIBIMH  KaybIMAACTBIK
(capanTamMaHbBIH FBUIBIMH O/IICHAMACBIH HETI3ZEY)
JKOHE capanrtamara My LAesi TapanTap (OpbIH ajlaThlH
OJIKBUTBIKTAPIBIH QJIIBIH a1y ) Oipire OTHIPHIT THIMII
TETIKTEPiH alKbIH/IAybl KAXKET.

3epTTey HOTHIKeJIepi MeH TAJIKbLIAY

YCBHIHBUIBINT OTBIPFAH Makaiajga >Kajbl JIiH-
TaHy capanTaMacbIHbIH TCOPHUSUIBIK JKOHE IpaK-
TUKAJBIK TYCIHIri, oHBIH imrHge Kazakcran Pec-
MyOJIMKAChIHA JKYy3€re achIpbLIy MEXaHU3Mi MEH
JaMy JIMHAMUKACBhl TYPFBICEIHAH KapacThIPBUIIHIL.
OTaHAbIK KOHE MIETEIIIK JEePeKKO3AepAl Tajaay
OaphICBIHIA JIHTaHy capanTaMachl YFBIMBIHBIH
KOJNJaHOambpl  cajla  peTiHAeri aibIpMaIIbUIbIFEI,
TEOPUSUTBIK TYPFBIJIAH FEUTBIMH HETi3/1elTy OOHBIHIIIA
JKYPTI3UITEH 3epTTEYISPIiH CaHBl MICKTEYI CKeHi
ANKBIHIAIIBI.

XabIKapaJIbIK TOKIpHOCHI Tanmaay OapbhIChIHIA
Oipkarap memuekertepae (Peceit ®denepanwuscer,
O36ekcran Pecrryonukacer, AKIL) ginrany capan-
TaMaChIHBIH KaTETOPUSUIBIK allapaTblH HEri3ey
JKYMBICTApBI Oap >KoHE aMaKTHIK JACHTEHIE OpBIH
aJaThlH KeJelli Mocenenep aWkpiHaanraH. CoH-
neIkTaH Kazakcranma ma qiHTaHy capanTaMachbIiHBIH
KYKBIKTBIK aHBIKTaMallapbl OCKITiITeHIMEH, FBUIbI-
MH TEOPISUIBIK TYPFBIIAH HETI3NCy KaXeTTLUTIr1
TYBIH/IAy/IA.

Kazakcran PecnyOnmukacweiHaa AiHTaHy capar-
TaMachl MEMJICKETTIK KBI3MET pETIHAE IKy3ere
aChIPBUIATBIHIBIKTAH,  JIIHTaHy  capanraMachl
OolibIHIIIA aKHaparTap TOKipUOETiK TYpFblaa, SFHU,
OIICTEMENIK HYCKAYJIBIKTAp, OIICTEMENIK Kypal-
Jap OJKOHE TaHBIMJBIK Makajalap MICHOepiHe
Ocpinren. byn jkarmait FRUTBIMHA - KayBIMIACTBIK
TapanblHaH JIHTaHy CapanTaMachlHbIH OTaHJIbIK
JIEHTeHIer1 FRUIBIMHA HETI3MEIYiH, caralibl JIHTaHY
capanTamMachlH KaMTaMachl3 €Ty MaKcaThIH/Ia
OpTaK oMiCTeMEHIH o3ipieHyiH Tanan etemi. Capar-
TaMaMEeH aWHaJBICAaThIH CapaIlIbIHBIH aJIJbIHIA
VYokineTTi opraH TapamnblHaH OepineTiH 3aHFa
HET13/IeITeH HYCKaYJIbIK OOJIaThIHEI aHBIK, IETEHMEH,
caparnTaMaHbIH CallachlH apTTHIPY YIIIH JIHTaHYIIBIK
OMICTEPMEH HETI3NIENreH OpTaK JJICTEMENK Karu-
JajgapasiH 00ITysl aca MaHb3IEL. Cebebi capanrama
KOPBITBIHIBICHL JIIHU OipiecTikTep MEH XeKeleh
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azamarTap YLIiH Keiijie menyi peiare ue 0omybiHa
0allUTaHBICTBI CApaNIIBIHBIH KOCIOM JCeHTeli Je
THICTi OOITYBI KaKeT.

KopbIThIHABI

Kazakcran ymiiH AiHTaHy capanTaMachl cajiachl
Il e JKaHa caja OOJIBII TaOBLIATHIHBI AaHBIK.
JlerenmeH Kaszipri yakbITTBIH ©3iHJIE NMPaKTHKAJIBIK
TYPFBIIaH OHBIH HET3Tl (QPYyHKIHSIAPHl MEMIICKET
TapanblHaH alKbIHAAJIFaH, JXYHeJIeHTeH. XaJlblK-
apaJelK TOKIpUOEe MIHTaHy capamnTamachl JTiHIap-
JapablH KYKBIKTapbIH MEKTEH I IeTeH CTePEOTHIITIH
OoiybpIHa KapamacTaH, MIiHTaHy capanTamachl el
ayMarbIH/1a SKCTPEMHUCTIK HACSIApAbIH aJlIbH allyFa,
JECTPYKTHUBTI OAaFBITTAaFbl aFbIMAAPABIH KBI3METiHE
TOCKAYBUI KOIOFa OaFbITTaIIFaH Oip/IeH Oip KYKBIKTBIK
KypangapabiH Oipi ien TYKbIpbIMIayFa O0oIa b,

Kasipri yakpiTra Oacna maTepuangapbiHa Ka-
paraHma FajgamMTop JKEIiCi apKbUIbI dKCTPEMHUCTIK

Ma3MYHJIaFbl, CaHaHbl YJAHTBIH J>KOHE JiHHU
ajaybI3IbIKKa YHJIGWTIH aKmaparTapiblH KeH
Tapalybl OpbIH anyga. MemilekeT Kayinci3mirin
cakTay, IIHM ajaybI3JbIKKa XOJ OepMey Makx-
caTbIMEH aTajfaH CaHaTTaFrbl aKlaparTapIblH
OapibpIFBl  IIHTAHY capanTaMachblHaH —OTKi3imyl
KaxXeT Jnen ecenteiimiz. byn perre, ninTany
capanTamachkl HBICAHJIAPBIHBIH EpEeKIIeTIKTepiHe,
op IiHU OaFrbpITTarbl MarepHalaap Ma3MYHBIHBIH
EpeKIIeTIKTepiHe Kapal omicTep IKYHECiH Ka-
JIBIIITACTBIPY aca MaHBI3/IbI.

JliHTaHy FBUIBIMBIHBIH KOJJIAHOATBI Ccajackl
peTinAe AiHTaHy capantamachl XaJbIKTBIH oJey-
METTIK eMipiMeH Tikenel 6aimanbicTl. COHIBIKTAH
KOFaM/IBIK JICHTeHJe Ji¢ OHBIH MaHBI3bl JKOFaphl
0o Kanma 6epmek. OChl peTTe, KYPri3UIreH Tanaay
HOTHXXECIHJE JMIHTaHy capanTaMachl CalachIHBIH
TEOPHSUTBIK JKOHE QMIICTEMENTK HETi31, ToXipuOemik
JKY3€re achIpblIybl TEPEHIHEH 3epTTeYl, KyHheneyi
KaXXET eTei.

JeduerTep

Apsicranbexyasl H. (2022) Kazakcran PecryOnukacelHaa IIHTaHYNBIK capanTama JKYPri3y[QiH TaFbUIBIMIBIK MOH-MaHbI3BL,
Kazakcran Pecriyonukacel YITTBIK FAUIBIM aKaeMUsiCbiHbIH Xabapuibicel, 3 (397). — Anmarsr. — 20.
O06aipacinkeibl A. (2012) JlinTany capanTaMachl: MiHISTTEp MeH Macenenep. [Dnekrponsl pecype]. — URL: https://abai.kz/

post/14930 (xyriny kyHi: 18.05.2023);

I'epacumenko FO0.B. & Baspyx B.B. (2014) Penurnosenueckas sxkcriepTrsa: npoOiieMsl U IyTH UX perreHus / Haydnerit Bect-

HuK Omckoit akagemun MB/I Poccun Ne 4 (55). — M. —75.

3abmsko A.IL., (2019) PenurnoBenenune kak crporas Hayka / @unocodwust, Penurus, Hayka Ne3 (11). — M. — 225.
3arpebouna W.B., [Tuenunues A.B.,Onbaxsu E.C. (2017) Penurnosenueckas sxkcneprusa. Y 4eOHUK [yisi OakanaBpuara U Mard-

ctpatypsl, — M.: IOpaiit. — 449.

3arpeouna 1.B., [Tuenunnes A.B.,On6aksn E.C. (2021) [Ipaxtuka penurnoeadeckoii sxkeneptussl, — M.: FOpaiit. — 453.
Kazakcran PecryOnukacel AKmapar >koHe KOFaMIBIK AaMy MuHHCTpiiri, JliH ictepi komuTeTiniH pecmu caiTel (2023)
[Onexrponner pecypc]. — URL: https://www.gov.kz/memleket/entities/din/activities/879?lang=kk&parentld=141 (xyriny KyHi:

15.05.2023x.)

Mpeip3ae B.A. (2016) [linTany capanTamachl jkaT HISOJIOTHsUIAPABIH alIbIH ally CY3Tici perinae [DneKTpoHIsl pecypc]. —

URL:https://www.inform.kz/kz/dintanu-saraptamasy-zhat-ideologiyalardyn-aldyn-alu-suzgisi-retinde a2928426

5.05.2023x).

(KYTiHy — KyHi:

OsxeroB C.1. (2018) TonxoBslit croBaps pycckoro si3bika. [Tox penakiueit npod. JI.M.Cxsoprosa. — M.: «OOO «/3narenscTBo

Mup u ObpazoBanue». — 1376.

[lerposa K.}O. OpnoB M.O. (2017) PenurnoBendeckas 3KCIIEpTH3a: THUIIOIOTHS, METOIOJIOTH, MPoOIeMbl / ACIHPaHTCKUI

BecTHUK [ToBoinkbs -T XVII. Ne3-4. — 84

IMoconsctBo U koHCYAbcTBO CIIA B Kasaxcrane (2023) [DOnekrponasl pecypc]. — URL: https://kz.usembassy.gov/ru/ru-
2021-report-on-international-religious-freedom-kazakhstan-2/ (xyriny kyHi: 25.05.2023)
[MTuenunnes A.B. (2009) Dkcnieprusa 1o «00KECTBEHHBIM JieTIaM»: HHKBU3ALUS WM TapaHTHs CBOOOABI peruruu / Pemurus n

mpaBo. Ne3. — 64.

PazyBaeB A.A. (2006) DxcrepTr3a Kak CpeICTBO MOBBIIECHUS dP(PEKTUBHOCTH IpoLiecca MpaBopeann3anni (BOIPOCH TEOPUH
U MPAKTHKN): aBroped.auc.kana.ropui.Hayk. 12.00.01 /— Caparos. — 229
Poccunckas E.P. (2005) CynebHast skcniepTi3a B TpakAaHCKOM, apOUTPaKHOM, aJMHHHCTPATHBHOM U YTOJIOBHOM Ipolecce

/ —M.: «Hopmay. — 656.

Tynemerosa I. (2022) Bompockl ¢opMHpoBaHHs IMOHATHHHOTO ammapara peluruoBequeckoi skcreprussl. Oriental studies

2022, Ne3. —192.

Uepnbimkosa 3.E., Msanosa E.B., Ky3nenosa O.B. (2017) PenurnoBemaueckas kCrepTusa: aHaIu3 ACHCTBUH, HAPABICHHBIX
Ha OCKOpOJIEHNE PEIUTHO3HBIX YyBCTB Bepytouux // icropuueckue, punocopckue, HOIUTHIECKUE U FOPUANUECKUE HAyKH, KYyJIBTY-
pororust ¥ McKyccTBOBeieHne. Bonpocs! Teopun u npaktuku Tam6os: I'pamora, Ne 3(77): B 2-x u. Y. 2. — 2012.

22



ISSN 2413-3558 eISSN 2521-6465 Xabapubl. [linTany cepusicol. Ne4 (36) 2023 https://bulletin-religious.kaznu.kz

Onbaxksu E.C. (2012) Hay4dHOCTB peniruoBe14eckoi SKCIePTU3b: BO3MOXKHOCTE H HE0OOXOMUMOCTh // HOBBIE BBI30BBI CBOOOIBI
coectH B coBpeMeHHoU Poccun / ox pen.E.C.Onb6aksn. -M.: [IpeBo xu3uu. — 164.

References

Abdirasilqyzy A. (2012) Dintanu saraptamasy: mindetter men maseleler. [Religious expertise tasks and problems]. — URL:
https://abai.kz/post/14930 (date of the application: 18.05.2023) (in Kazakh)

Arystanbekuly N. (2022) Qazaqgstan Respublikasynda dintanulyq saraptama zhyrgizudin tagylymdyq man-manyzy [Religious
expertise in the Republic of Kazakhstan educational value of driving], Qazaqstan Respublikasy Ulttyq gylym akademijasynyn
Habarshysy, 3 (397), 20 (in Kazakh)

Chernyshkova Z.E., Ivanova E.V., Kuznecova O.V. (2017) Religiovedcheskaya e'kspertiza: analiz dejstvij, napravlennyx na
oskorblenie religioznyx chuvstv veruyushhix [Religious Expertise: Analysis of Actions Aimed at Offending the Religious Feelings of
Believers] // Istoricheskie, filosofskie, politicheskie 1 yuridicheskie nauki, kul'turologiya i iskusstvovedenie. Voprosy teorii i praktiki
Tambov: Gramota, Ne 3(77): v 2-ch. Ch. 2. — 2012

E'lbakyan E.S. (2012) Nauchnost' religiovedcheskoj e'kspertizy: vozmozhnost' i neobxodimost' [Scientific nature of religious
studies expertise: possibility and necessity] // novye vyzovy svobody sovesti v sovremennoj Rossii / pod red.E.S. E’lbakyan. M.:
Drevo zhizni. — 164 (in Russian)

Gerasimenko, Yu. V., & Vavrux, V.V. (2014). Religiovedcheskaya e'kspertiza: problemy i puti ix resheniya [Religious studies
expertise of the problem and ways to solve them] // Nauchnyj vestnik Omskoj akademii MVD Rossii Ne 4 (55), -75 (in Russian)

Hartikainen E.I. (2019) Candomblé and the Academic’s Tools: Religious Expertise and the Binds of Recognition in Brazil.
American Anthropologist, 121(4), -971 (in English)

Myrzaev B.A. (2016) Dintanu saraptamasy zhat ideologiyalardyn aldyn alu syzgisi retinde [Expertise in religious studies as a
filter to prevent foreign ideologies]. — URL:https://www.inform.kz/kz/dintanu-saraptamasy-zhat-ideologiyalardyn-aldyn-alu-suzgi-
si-retinde a2928426 (date of the application: 5.05.2023) (in Kazakh)

Ozhegov S.1. (2018) Tolkovyj slovar' russkogo yazyka [Explanatory dictionary of the Russian language]. Pod redakciej prof.
L.I. Skvorcova. — 28-oe izdanie. — M.: «OOO «lzdatel'stvo Mir i Obrazovanie», — 1376 (in Russian)

Pchelincev A.V. (2009) E'kspertiza po «bozhestvennym delam»: inkvizaciya ili garantiya svobody religii [Expertise in "God's
Affairs": Inquisition or Guarantee of Freedom of Religion] // Religiya i pravo. Ne3. — 64 (in Russian)

Petrova K.Y.&Orlov M.O. (2017) Religiovedcheskaya e'kspertiza: tipologiya, metodologiya, problemy [Religious expert evalu-
tion: typology, methodology, problems] / Aspirantskij vestnik Povolzh'ya — 84 (in Russian)

Poling D.A. & Evans E.M. (2004). Religious belief, scientific expertise, and folk ecology. In Journal of Cognition and Culture
(Vol. 4, Issues 3-4) — 774 (in English)

Razuvaev A.A. (2006) E'kspertiza kak sredstvo povysheniya e'ffektivnosti processa pravorealizacii (voprosy teorii i praktiki)
[Expertise as a means of increasing the efficiency of the law enforcement process (questions of theory and practice)] avtoref.dis.
kand. yurid. nauk. Saratov, -229 (in Russian)

Rossinskaya E.R. (2005) Sudebnaya e'kspertiza v grazhdanskom, arbitrazhnom, administrativnom i ugolovnom processe [Fo-
rensic expertise in civil, arbitration, administrative and criminal proceedings]. M.: Norma, — 656 (in Russian)

Souza, A.L.&Legare, C.H. (2011). The role of testimony in the evaluation of religious expertise. Religion, Brain and Behavior,
1(2), -167. (in English)

Tulemetova G. (2022). Voprosy formirovaniya ponyatijnogo apparata religiovedcheskoj e'kspertizy [Issues of Formation of the
Conceptual Apparatus of Religious Studies Expertise]. Oriental studies, Ne3, — 192 (in Russian)

US Embassy and consulate in Kazakhstan [Homepage]. (2023) — URL: https://kz.usembassy.gov/ru/ru-2021-report-on-interna-
tional-religious-freedom-kazakhstan-2/ (date of the application: 25.05.2023) (in Russian)

Web site of the Committee on Religious Affairs of the Ministry of information and social development of the Republic of Ka-
zakhstan. (2023) — URL: https://www.gov.kz/memleket/entities/din/activities/8§79?lang=kk&parentld=141 (date of the application:
15.05.2023x.) (in Kazakh)

Zabiyako A.P. (2019) Religiovedenie kak strogaya nauka [Religious science as a rigorous science], Filosofiya, Religiya, Nauka
Ne3 (11), — 225 (in Russian)

Zagrebina 1.V., Pchelincev A.V., E'lbakyan E.S. (2017) Religiovedcheskaya e'kspertiza [Religious expertise]. Uchebnik dlya
bakalavriata i magistratury, Moskva. — 449 (in Russian)

Zagrebina 1. V., Pchelincev A.V.,, E'lbakyan E.S. (2021) Practika religiovedcheskoy e'kspertizi [ The practice of religious studies
expertise] Moskva. — 453 (in Russian)

© 2023 Al-Farabi Kazakh National University 23



ISSN 2413-3558 eISSN 2521-6465 Xab6apuibl. [lintany cepusicbl. Ned (36) 2023 https://bulletin-religious.kaznu.kz

FTAMP 21.01.29 https://doi.org/10.26577//EJRS.2023.v36.14.13

®. KamasoBa!"" =, M. TeJierenon! , A.P. O3kan?" ~ , A. BeiiceHoB!

'Koxa Axmer SIcayu aTblHIaFb! XalblKapaliblK Ka3ak-Typik yHuBepcuteTi, Kasakcran, TypkicTaH K.
2Ankapa ynusepcuterti, Typkusi, AHKapa K.
‘e-mail: feride.kamalova@ayu.edu.kz

NMAYAb TUAAUXTIH AIHU DUAOCODPUACBIHAATDI
CUMBOAAAP MEH MUDTEPAIH, MAHbI3bl )KOHE KbI3METI

MayAab TWMAAMX AiH TiAIHIH MaHbI3Abl MOCEAECIH CMMBOA TiAiHE KATbICTbl K&3Kapacbl Heri3iHae
3epAaeAnereH. bya keskapacTbid 6actaybiH TAAMXTIH KyAait TYCiHiri, AiH XKaiAbl MambiMbl XK8HE CUM-
BOA >KalAbl TY>KbIPbIMbl KypanAbl. OWTKEHI CMMBOA TUAAMX YILUIH aKMKATTbl TaCbIMaAAQYLLbl CUMAT-
Ta. AA Kyaan kaaccmnkanblk Temamaeri Kyaain emec, «03iHAIK OOAMbBIC» PETIHAE aAaMHbIH aBCOAIOTTI
ApPMaHbIHbIH OPTaAbIFbl. AiHre KaTbICTbl MOCEAEAEP YKOHE TEOAOTUSIAbIK, AMCKYPCTAPAbIH OPHbI TAPUXTbIH,
8p Ke3eHiHAE TaAAaHbIMN KeAreH. bactankbiaa AiHHIH MOHiIHe KaTbICTbl epbireH TapTbiCTap 3amMaHa-
YU KEe3eHAE AIHM YCbIHbIC-KEHECTEPAIH AOrMKaAbIK, MapTebeciHe Kapan 6eT aaabl. bya xaraai AiHn
YCbIHbIC-KEHECTEPAIH Kasipri KyH Texiprbeci 60MbIHIIA )XaHAAAH 3EPAEAEHYI KAXKETTIAIMH TyAbIPAbI.
Tuaanmx yuwin Kyaan «Kyaanaax 6mik Kyaam». bya Kyaan >kaiAbl aidTbIAQTbIH 8P HOPCE CUMBOAMKAADIK,
TYpAe 6epiAyi KaxkeTTi. TMAAMXTIH OMbIHLLA, CUMBOAAAP LLEKTEYAI MEH LLIEKCI3AI BalAaHbICTbIPaAbl. Op
AIHHIH aKMKaTKa TaAacbl 6apbiH XKeHe OYA akMKaTTbl TaCbIMAAAAMTbIH TIAAIH CUMBOAMKAABIK, CMMaTTa
GOAYbI KEPEKTIriH aAfa TapTKaH TUAAMX YLLIH AiHHIH TiAl CUMBOA TiAl GOAYyFa MIHAETTI A€M TaHblFaH.
byA Makanaaa NayAb TUAAMXTIH AiHM CMMBOAAAP MeH MU Tepre KaTbiCTbl KO3Kapacbl TAaAAQHAAbI
JKOHE CMCBOAAAP MeH MU(PTEPAIH AIHAE aTKapaTblH KbI3METiHe 3epTTey »acaAaAbl.

Tyiin ce3aep: [NayAb TUAAKX, AiHM PUAOCODUS, CUMBOA, AiHU CUMBOA, CUMBOA TiAi, MUD.
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The meaning and function of symbols and myths in Paul Tillich's religious philosophy

Paul Tillich considers the language of religion with a symbolic language approach. The basis of this
understanding make up of Tillich's God view, his religion understanding and approach to symbol. Be-
cause, the symbol is the bearer of truth for Tillich. God is not the God of classical theism, but the focus
of human's ultimate concern as a being in himself. The discussions as to religion have lasted in every
period of history. At first, the discussions at the point of the nature of religion evolved on the logical
status of religious propositions in the modern period. This situation brings about the need to reconsider
religious proposals with today's experience. God for Tillich is “God beyond God.” Everything to say
about this God have been a necessity to be symbolic. According to Tillich, symbols combine finite and
infinite. Tillich who maintain that every religion carries the claim of truth and the language that carries
these truths should be symbolic, he has been maintained that religion should be symbolic. This article
analyzes Paul Tillich's approach to religious symbols and myths, and also examines the role of symbols
and myths in religion.

Key words: Paul Tillich, religious philosophy, symbol, religious symbol, symbolic language, myth.
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3HauveHue U PYHKLUSI CHUMBOAOB U MUPOB B peAUrno3Hoii churocodun MNMayas Tuaanxa

I'Iaym: Tuaanx pacCMaTpmBaeT 43blK PEAUrMn C TOYKM 3peHnsa CMMBOAMYECKOIO 43blKa. OCHOBy
TakKoro NOHMMaHKUS COCTaBASIIOT B3rAgAbl TUAAMXaA Ha Bora, €ro rNoHNMMaHune peAnrmn n NoAXoA K CUM-
BOAY. A/\ﬂ TUAAMXA CUMBOA SIBASIETCS HOCUMTEAEM UCTUHbI. bor — 3To He bor kAaccnueckoro TEN3Maq,
a CpeAoTOo4vMne BbICLIEN 3a60Tbl YeAOBeKa Kak cywecrtBa B cebe camMoM. rA,I/ICKYCCI/II/I O peAnrnn npo-
AOA>KaAUCb BO BCE NeproAbl MCTOPUMN. CHauvana ANCKYCCHM O NMPpUpoAe PEAUTUN Pa3BMBAANCb BOKPYT
AOTMYECKOro CrtatyCa peAnrmo3HbixX MOAOXKEHUIN B COBpeMEHHbIVI NMEPUOA. JTa CUTyaumsa npuBoAMT K
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HEOOXOAMMOCTM MEPECMOTPETb PEAMTMO3HbIE MPEAAOXKEHMS C YUYETOM CEFOAHSLIHEro onbita. bor aas
Tuaamxa — 3710 “bor 3a npeaeaamm bora”. Bce, 4To MOXKHO ckasaTb 06 3ToM bore, AOAXKHO 6bIAO ObITb
CUMBOAMYHBIM. COrAacHO TUAAMXY, CUMBOABI COYETalOT B cebe KoHeuHoe 1 6eckoHeuHoe. TUAAMX, KO-
TOPbIA YTBEPXKAQAET, UYTO KaXKAAS PEAUTUS HeCceT B cebe NpUTA3aHms Ha UCTUHY, U 93bIK, KOTOPbI HeceT
3TU UCTUHDBI, AOAXKEH ObITb CMBOAMYECKMM, YTBEPXKAAA, UTO PEAUTUS AOAXKHA ObITb CUMBOAMYECKOM.
B AaHHOW cTaTbe aHaAM3MPYETCS MOAXOA ayAs TMAAMXA K PEAUTMO3HBIM CUMBOAAM M MMcaM, a TakKe

MCCAEAYETCS POAb CMBOAOB M MUDOB B PEAMTUU.

KaroueBble caoBa: [MayAb TUAAMX, peAnrro3Has (OMAOCOMUS, CUMBOA, PEAUTMO3HbIV CUMBOA, S3bIK

CUMBOAQ, MU.

Kipicne

KaziprimoneHuerTeri cCHMBOIYFBIMBICHKYPACTII,
KapaMa-KalIel KoHE eKIVINTHI YFBIMIAPABIH Oipi
0ompIn TaObUTANBL. O3iHIH ONEyeTTI KEHJIr MeH
ipresi TaOMFATBHIHBIH apKACBIHIA O OPTYPIIi cala-
napaa — ofeOuerTe, eHepae, JOruKaaa, MaTeMaTH-
KaJia, SMUCTEMOJIOTHs/Ia JKoHe T.0. KoaHbIic Taba-
el CumBoa yreIMbIHBIH liH dunocodpusicel MeH
JIHTaHY YIIiH MaHbI3bLIBIFbI KOOIHECE CUMBOJIIBIH
JKQIIITBI JIIHU PyXaHUSTTAFbl POTIMEH aHBIKTAJA/IbI:
JIH TPaHCIICH/ICHTKE JICTeH YMTBUIBICHIH]IA CHMBOJI-
JIapJIbI OCHI TPAHCIICHACHTTLTIKTI OeiHeN KyObLIbIC
peTiHme OekiTy yiriH mnaiganaHazpl. COHIBIKTaH
CUMBOJl YFBIMBI IiHU-QHIOCOQUSIIBIK, JIHTAHY
JKOHE TEOJIOTHSUIBIK MOCEJeNIep/IiH TYTAC KeIIeHiH
€ KO3Faiabl.

By xarnmaiiia CMMBOJI YFBIMBIH 3€PTTEYIIILICD
op Typai tycimmipemi. XX faceipaa on batei-
cra jna, Peceiine ne Oipkatap ¢uiocodrapibiH
¢bunocopuATBIK KYpBUTBIMIAPBIH/IA HETI3T1 3epTTey
HBICaHBI OOJIBIN KapacThIpblIFaH. HakTeipak aiTap
ooncak, bareicta K.I'. 1Our, K. I'upu, H. I'yamen,
Y. Iupc, 3. Kaccupep, K. fcnepc xoHe T.0. CUAKTHI
KONTereH FabIMIapIbIH 3epTTey HBICAHBI OOJFaH.
Opbic puocopusChIHIA CUMBOI HJISSIChI OOMBIHIIIA
I1. ®nopenckuit, C. bynrakos, A. Jloces, aim kazipri
yakplTTa — C. ABepunues, M. Mamapnamsuin, K.
CBacesiH JKoHE T.0. SHOCKTEpiHIEe MaHBI3IBI PO
aTKapaJbpl. AJl OTaHIBIK 3EpTTEYLIUIEpPre KEIeTiH
0oJIcak, KaJIIbl TiHA CHMBOJIMKA OOHBIHIIIA AUCCEP-
Tanus ka3ran A. PeickueBansl, XK. Mycradunans
afTyra OoJazpl.

Erep 6i3 XX racbIpAplH NPOTECTAHTTHIK Oii-
HIBUIAAPBl Typasibl aiTaThlH OOJICaK, OHJA CHM-
BOJI Typajibl Macelie HeMic-aMEPUKAH[IBIK TEOJIOT
xone Qumocod [Maymp Tummuxrig (1886-1965)
JKYMBICBIHAA TepeH AaMblabl. OHbIH XX FachIpAbIH
20-KbUTIApbIHBIH OachiHma »kacaraH «/liHu cuM-
BOJI» TY)KBIPBIMJIaMachl KEHiHT1 3epTTeyyepaiH
0apJIbIK Ke3eHiH/E OpTAIBIK JJIEMEHTTEepiHiH Oipi
Oonpim Kaa Oepai. CUMBON  TY)KBIPBIMIaMAChl
TwiuxTiH OYKUI JOTMaTHKAJIBIK JKYHECIHE eHIIl

KaHa KOWMaliibl, COHBIMEH KaTap OHBIH JIiH MCH
TEOJIOTUSHBIH TaOWFATHIH TYCIHYIHIH KifTi OOJIBII
TaObUTabl. THIIMX YIIiH CUMBOJ HJIESCHI FHUIBIM
MEH MOJICHUET TEOPUSCHI TY)KbIPbIMIaMaChIHbIH
OPTAJIBIFBI OOJIBIIT CaHATIA IbI.

[IporecTanTThik TeONOr THIUIMXTIH JIHU-
(bMIOCOPHSITBIK IIBIFAPMAITBITBIFBIHIAFBl CHMBOIT
TYKBIPBIMJIAMAChIHBIH MOHI KaJIIbl X X FaChIP/Iarsl
MIPOTECTAHTTHIK TEOJOTHSFa MYJIIEM TOH eMec.
Mocenen, XX raceipasi 20-30 >KbUIIAPBIHIAFBI
OCBIH/Iall MaHBI3bl OAFBITTHIH TWITMXKE KapChl
JKAKTAYIIBLIAPBl «TUATICKTUKAJIBIK TCOJOTHUSHBIHY
exinnepi Kapnm bapr, ®pumpux ['orapreHn xoHe
oJIapJIbIH 130acapiapbl TEOJIOTHsAA, dcipece XpH-
CTOJIOTHSI KOHTEKCTiHIE HEMece asH KaTeropus-
ChIH TYCIHYr¢ KaTBICTBl «CHUMBOJ»  YFBIMBIH
KOJJIaHy MYMKIHIITiHeH cak Oomnabl. OnapiabiH
aNaHIayIIbUIBIFBI, CHUMBOJIM3M XPUCTHAHIAP/IBIH
Ma3MYHBIH OJIap/IbIH IIGIHAWEI IIBIHBIFBIHAH aiibl-
pajbl iereH 0omkaMMeH OaitianbicThl 001161, [Tpo-
TECTaHTH3M CHMBOJIJIBIK TAKBIPBINITaH ayJaK O0IyFa
TBIPBICTBI, ajl CUMBOJI YFBIMBI, 9JIETTE, TEK EKiHIII
Iopexxeni MoHre we O6ommbl. OHBI OCBHI ceOenTi
JKaHa MPOTECTAHTU3MHIH TEOPETHUTl JCN aTalThIH
TUITAXTIH TEOJIOTHSIIBIK JKYHECIHIH OpTaNBIFBIHIA
KOepy TaHKaJIaPJIbIK,

TakpIpbINThl  TAHAAYABI
MaKcaThl MeH MiHaeTTepi

JPieKTey JKOHe

OunocoPUsIIBIK TEPEHITIK TIeH YKBINTHUIBIKIICH,
(bWIOCODUSITBIK  KOHE TEOJIOTHSUIBIK — Oiijla  Kui
Ke3JIeCeTiH CHMBOJIBIK TYCIHAIpY/Ie OipKaKTUTBIKKA
Kapchl TYpy KaOiJeTIMEH epPEeKIIEIeHETIH THIUIUXTIH
JUHA CHMBOJIU3M TEOPHSCHIH 3epTTey ©3eKTi 0o-
7BIT Kepineni. by 3eprreyain Hpicanbl 60ibim, XX
FACBIPJAFrbl JiH GUIOCOPHICH MCH MPOTECTAHTTHIK
TEOJIOTHSIHBIH, HYCKaJapbiHbIH Oipi peringe [laymb
TwumxTiH  GUIOCOPHUSITBIK-TEONOTHSITBIK, MYPACHI
caraiajpl. [layns Tuumx UniMaepiHiH TEOIOTHSIIBIK
KoHE (PHITOCOPHUITBIK KOMIIOHEHTTEPl OOIHOCHTIH
OipmikTi Kypalabl >koHe omapabl  Oip-OipiHeH
OKIITayJTaIt Kapayra OOIMaiIb.
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Maynp THUHXTIH AiHA GUI0CO(PUACHIHAAFBI CAMBOJIAP MEH MUDTEP/IiH MaHBI3bI )KOHE KbI3METI

3epTTey mMoHI perTiHae TWUIMXTIH KajblTa-
CYBIHJIAFbl JIIHU CHUMBOJJIBIH TY)KBIPBIMIAMACHI,
HeMic OMIIBUIBI YChIHFAH IiH, Mu¢, Kynaii Typa-
JBI 1TiM TypFBIChIHAH, Kymaiasl TaHy MYMKIHJITI,
TaOUFaT Typasbl TYCIHIKTEPiH KapacThIPbLIa b

3eprreyaid Heri3ri Makcathl — [aymb THmmuxTig
¢mrocopusicll MEH TEOJOTUSCBIHAAFBI  CHMBOJ
TYXKBIPBIMJIAMACHIHBIH ~ KYPBUIBIMBIH,  KBI3METiH
YKOHE OpHBIH aHbIKTay. OChl MaKCaTTHI )KY3€Tre achl-
py Keneci MIHAETTEpII mIenryre oKenai: — Tummmx
CHUMBOJIBI  TYKBIPBIMJAMACBIHBIH ~ (PHIOCO(USITBIK
OacraynapblH Tanjgay >KOHE OHBIH KAIBINITAacy Mpo-
LECiH KalTa Kypy; — TWITNX cUIlaTTaFraH AiHU caHa
aKTICIHIH KYPBUIBIMBIH aHBIKTAY apKbUIBI HEMIC Oii-
LIBUTBI JAMBIFAH CUMBOJIJIBIH JKETUITCH TEOPHUSUIIBIK
TYXKBIPBIMJIAMACKIH )KYHEJ1 TYpJie KaJIbIHA KeNTIPY;
— TUUIMX CUMBOJIBIHBIH TY KBIPBIMIAMACHIH OHBIH
Kynait typamer imimine sxoHe Kymaiingel Tamy
MYMKIHJIT Typajbl cypakka OailaHbICTHI Tangay.

FernbivMu 3epTrey ogicHamacshl

3epTTeyiH OeNTiIeHTeH MaKcaThl MEH MiHJIET-
Tepi prmocorUTBIK TammayabrH Kejeci IOCTypIIi
oficTepiH KOJNJAHYAbl Tajlam eTeii: TapuXu-Jo-
THKaJBIK, JIEPEKTaHYIBbIK, CaJIbICTHIPMAIBI-THIIO-
JIOTHUSIIBIK, (DEHOMEHOJIOTHSUIBIK KOHE TePMEHEB-
TUKIBIK. DOUIOCOPUSIBIK  TanuayJblH — TapH-
XU-JIOTHKAIBIK 91ici (PUIOCO(USIIBIK JKOHE TapH-
XU-MoieHn KoHTekcte Ilaymp TwimuxtiH cuM-
BOJIIAP TYKBIPBIMIAMAChIH TEOPHSJIBIK — KaiTa
KypyFa MyMKiHfAik Oepeni. [epekrany omici Twui-
JMXTIH ©T€ ayKbIMIbl IIBIFapMaIlbIIBIK MYpPachl-
HaH JIEPEKKO3ICPAl MYKHUAT TaHAAYIbl, THIUTHXTIH
©31 7€, OHBIH MIBIFAPMAIIBUIBIFBIH 3€PTTEYLIICD
JIe MOTIHAEpAlI Tammaynbl KaMmTuibl. CaiabICThIp-
MAaJIBI-THUIIOJIOTHSUIBIK, ~ TOCn  THIUIMX  CHMBOJIBI
TYKBIPBIMJIAMACBHIHBIH  JKEKEJIEeTeH AacCIeKTUIepiH
yKcac mpoOyieMallblK epicTe KYMbIC icTereH Oac-
Ka OWIIBULIAPJBIH KO3KapacTapbIMEH CalbICThI-
pa OTBIPBII HAKTBIPAK >KOHE KOPHEKI TYpAE YChI-
HyFa MYMKiHIIK Oepexni. CoHmaii-ak, OCBl 3epTTEy
xKyMbIchl Twmx (uinocopusickl MEH TEOJIOTHsI-
CBIHBIH HAaKThI aCTIEKTIepiHe Ha3ap ayaapy Gpenome-
HOJIOTHSAJIBIK KOHE T'€PMEHEBTHKAJBIK IPOLETy-
pajapasl KoimanOaii MyMKiH emec, Oy kebiHece
YCTIPT ~ KOpIHICTepAiH apThiHAA > KaChIPBUIFaH
YFBIMIAp MEH TY)KBIPBIMAAMAJIAP/IbIH —IIBIHANHBI
Ma3MYHBIH aHBIKTayFa MYMKIiHJIK Oepeti.

3epTTey KYMbICH THIUTMXTIH HIBIFApMAIIbLITBIK
YKOJIBIHBIH TIEPHOIN3ALMICHIH HaKThUIAYFa, ajFalll
per TWIUIMXTIH JAIHA CHMBOJIBI TEOPHUSCHIHBIH IbI-
Haiipl OacTaymapblH 3epTTE€yre, OChl TEOPHSHBIH
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KaJIBIIITACY TPOIIECIH IIbIHAKWBI KaliTa KYpyFa KoHE
Tunnux GusocoPusicel MEH TEONOTHICHIHBIH CHM-
BOJIBI, cO3Ci3, 1iH, MU}, popma, Ma3MyH, TaOUFaT,
KACHETTi IIBIHIBIK, OOJMBICTBIH HETi3i, JKaHa pea-
JIU3M CHSIKTBI HETI3T YFBIMIapbIH HEFYPIIbIM Oapa-
0ap TyciHyre KOJ JKeTKi3yre MyMKIHAIK Oepi.
Hemic OWIIBUTBIHBIH, CHUMBOJBI TYXKBIPBIMIIA-
MAaCBIHBIH T€HE3UCI Typalibl MACcej€ OChl YaKbITKA
JIeHiH 3epTTeIMereH, OiTKeHI THIUIMXTIH alFamikbl
KE3CHIHET1 NEePEKKO3AepIiH CaHbl OTe IICKTCYJIi
Ooomael. Hormxecinme, Tummuxtiy 1920 KbLIbI
alllKaH [IbIHABI JKaF Jaiiapbl CHMBOJIIBIK YFBIMIAP
COHFBI YaKbITKa JICHIH TYCIHIKCi3 OOJBIN KaJJbl.
3epTTeyIiniep CAMBOI YFBIMBI 20-IIbI KBUIIAP IBIH
OaceiHaH OacTam KoiijaHa Oacranmbl, cebeOi Tui-
JIUX CHUMBOJI YFRIMBIH «FBUTBIM XKyieci» (Das Sys-
tem der Wissenschaft) (1923) xone «/lim ¢uo-
codusicer» (Philosophie der Religion) (1925)
CUSIKTHI MaHBI3bl €HOCKTepiHAe KapacThipa Oac-
Tamel. JKaHa JEpeKKe3NepHiH KapusIaHybl He-
MiC KOHE aBCTPHSIIBIK FalbIMAAp apackiHia Tui-
TUXTIH (UI0COPUICH MEH TEOJOTHIChIHA JETeH
KBI3BIFYIIBUTBIKTEL  apTTRIpABL. MoceneH, «llayib
TumxTiH HEMIiC KOFaMbDy Ka3ipri yakwITTa Twir-
mux ¢unocodusicel OoipiHma 20 TOMHaH acTam
FBUIBIMH 3epTTeyiep cepusichlH mbFapasl (1999-
2010 >kpuIHAp apaibIFbIHAA IIBIKKAH), COHJAM-
ak 2005 sxputel KypeuraH «Twummxti 3eprrey
JKOHIHJIET] XallbIKapajblK JKbUTHamack» (Interna-
tionales Jahrbuch ffir die Tillich- Forschung) neren
KOpJ1a FEUIBIMH 3€PTTEYJIEPMEH aliHAIBICAIbI.
Makana TakpIpbIOBI OOWBIHINIA HETI3Tl JEpeK-
ke3nep meHoOepine 013 TwwmuxtiH «[loHgep meH
omicTepre colikec FeUTBIMOap kyieci» (Das System
der Wissenschaften nach Disziplinen und Meth-
oden) (1923), commaii-ak «JliHm OLTIM >KyHeci»
(Das System der religiosen Bildung) (1927)
CHSKTBI OarmapliaMajiblK CHUTIATTAFbI ipi eHOeKTepi
ne OipiHm opwlHFa mIbIFaael. by mbirapmanapaa
CHMBOJI VFBIMBI OHIIBUIABIH TiHU-(HUI0COMUSITBIK
JKOHE TEOJIOTHSUIBIK KYPBUIBIMIAPBIHBIH OPTaJBIFbI
Oomeim  ecenreneni. TWIIMX ©3IHIH MIHH CHM-
BOJI Typanbl oinapeiH «Jlinm cumBom» (Re-
ligioses Symbol) (1928) xone «Mud sxone Mu-
¢omorus» (Mythos und Mythologie) (1930)
MakaJagapelHaa KOPHITHIHABIIANARL. 1940 >KBUTBI
aMepUKaHJbIK «JInOepanibl TEOJOTHS KypHAIIBIH-
nmay (Zeitschrift fiir liberale Religion) «/linu cum-
BOJI» MAaKaJaChIHBIH aFbBUIIIBIH TUTIHICTI aynap-
Macel Taiga 0oinmbl, o1 Oipkarap amMepuKaHIBIK
FAIIBIMJIAPJIbIH ChIHBIHA JKOoHe TWUIMXTIH e3iHe
Kayarm Oepmi. ©3 KYMBICBIHBIH COHFBI KE3EHIHIE
Tummux «linu cumBon sxkone Oizain Kynait Typainst
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oimimimiz» (Ein religioses Symbol und unser Wis-
sen iiber Gott) (1955), «Dx3ucTeHINAIABI TAIIAY
skoHe miHu cuMBoapy» (Existenzielle Analyse und
religidse Symbole) (1956), «dinu timaig moni» (Die
Bedeutung der religiosen Sprache) (1959), «/linu
CUMBOJIZIAPABIH ~ JAYPBICTHIFBI  MEH  MAarbIHACHD)
(Die Richtigkeit und Bedeutung religidser Sym-
bole) (1961) enbexTepinme AiHU CHMBOJ YFEIMBIHA
KaiTa opanaapl. «linu cumBom» (Religioses Sym-
bol) (1928) makamacel MEH CUMBOJI TCOPHUSCHIHBIH
Kelll 0achUTBIM/IAPbl apachIHIAFbl apPABIK TTO3HIIUS
TunmuxTiH COHFBI Ke3eHzaeri «JKyiem Teomorusy
(Systematische Theologie) (1951) Heri3ri arbi-
nama eHOeriHiH OipinmTi ToMbIHAars! Kyaail Typaisr
CUMBOJIIBIK MOTIMJIEMEIICP Tl TAJIIAY/ bl JIa]Ibl.

Heri3ri 0oJ1im

1. Cumeonoviy MaHi

Kes kenren amaMHBIH KOKipETiHE COyJIe MIAIIbII,
TBIJICBIM OJIEMIe JKETENeHTIH abCONIOTTI apMaHbl
Oomanel. bipak OHBI ce30eH FaHa aWTHI Kolica,
MarblHAChl MEH KOpKeMAIri Oy3bUIybl MYMKIH.
CoHIpIKTaH OYJT apMaHIbl CHMBOJIMEH KETKI3Y Ke-
peK. OUTKEeHI CUMBOJI T1JTi FaHA a0COJTFOTTI MAKCATTHI
TYCiHAIpe aiamel. AJI CHMBOJIBIH ©3iH OipHeIIe
MoHJIe TYyciHAipyre Typa Keneni. CHMBOIAAPIBIH
MoHI MeH (YHKIHICH >Kaimbl (umocodusiia
KenTereH 3eprreysep Oap. bipak oran op aBTop
OpTYpITi aHbIKTamMa 6epyre Moxoyp. [layms Tummmx
CHUMBOJIJIBIH aJIThl TYPJIi KACHETiH TalJaiIbl.

AnasiMeH, cHMBOJ MeH Oenri eriz 0e? OpwuHe,
ekeyiHiH Oip-OipiMeH opTak Kacuettepi 6ap. Onap
QJIEeMHIH ap JKaFbIH/A JKaTKaH Oip HopceHi uIapa-
naiinel. MoceneH, Oaraapriam bl amaidbiK. O KbI3bLUT
JKaHFaH/Ia epClT-KapChUIbl arblIFaH  MallHaIap
KaJT TOKTal 61, bapibIFel qepiiik, CoyieHIH oMipiHe
MOMBIHCYHa/Ibl. Bbimali KaparaHja, KbI3bUI CoyJjie
MEH KeJIIKTiH TOKTaybl apachIH/Ia €1l OaiiJaHbIC )KOK.
bipak anamaap Koramia TOpTil OpHATY YIIIiH apHANBI
epexenep oinan tabansl. Ox Oipre-OipTe narabFa
artnananpl. ColTin, KYHIETIKTI eMipae YIII KaifHaca
CopIHackl KOCBIMAaWTBIH Hapcenep Oip-OipiMeH Oaii-
JAHBICAIBI. OPIT, CaHaap MEH KeH co3aep Ae OCHI-
naii xkaObicanpl. Onmapra MyHzAail QyHKUUSHBI Oip
VITTBIH CaNT-IOCTYpJepl HE XalbIKapasblK CTaH-
JapTTap MEH MaTeMaTHKajblK Oenrizep OepreH.
Keiine Oy 6enrinepi CHMBOIM nem aTaiasl. JlereH-
MEH OYHBI COTTI TEHEY JIeH anManchl3. OUTKeH1 Oy
0enri MeH CUMBOJI apachIHIAFbl albIPMAIIBUIBIKTHI
xosasl. Exeyin Tycingipin kepeiik. benrinepain
031 uIIapajgaraH 3aTThIH MOHIHE KaTBICHI )KOK. bipak
CHUMBOJIJAp €31 TyClangaraH HopceMeH OaianpicTa

Typanel. COHABIKTaH Oenrinep Keine e3repin OThI-
pyBI MYMKiH. bipak cuMBoOIap e3repMeii.

By oif TumnmuxTi CUMBOIJIBIH €KIHINI KAaCHETi
Typanel alTyFra >kereneimi. CHUMBOJIBIH 3aTTHIH
MOHiIHE KaTbIChl Oap. Byran mbican peTiHae TyIbl
kenripyre Oonanel. OHIa Oip YITTHIH, XaJIBIKTHIH
KYII-KaiipaTbl MeH aObIpoiibl OecitHeneneni. CoH-
IBIKTAH OJ1 YJIT TIEH YJIBIC 30yne Oip Tapuxu amar
canjapblHaH KyHpen KeTrece, MBI3FbIMail Typajbl.
Tyra skacamrad madybUT COJI CNIiH, VITTBIH a0bI-
pPOWBIH Tery, OFaH jKacaJFaH KacTaHIBIK OOJIBII
ecenreneni. MyHaail malybu1 Kuere KypMeTCi3iK
nen Te Oaramanansl (Tillich, 2005: 43).

CUMBONIBIH VIIIHII CHIIATTaMAchl MBIHAY.
CumBon 6onmMaca Oip 3aT IeH KYOBUTBICTBIH IIBIHANBI
MOHI TYTeNl ambUIMaiael. Bykinm emep Typiepine
Ke3 cajaiblK. OnapaslH 9pTYpIIi CUMBOJIAAPH! Oap.
OHBIH MOWeriH CHMBOJIIAAPbI KOoJmaHOai-ak arra-
MBIH Jiey 0oc oypemrinik. bip cyper Hemece ejeH
FBUIBIMH TYPJAE TYCIHIIpYTe KeIMEWTIH aKUKATTHI
cUMaTTaiapl. OHEpiH Kacammas KyIipeTi JereH
ocel. bi3, myHmail mbeirapmanap 0oimaca, OHBIH
LIBIHIBIFBIHA KETE aTMaiiMBbI3.

CUMBOJIBIH TOPTIHINI KacweTi MbiHamail. O
Tek Oip 3aT TeH KYOBUIBICTHIH IIBIHJIBIFEI MCH
OemIeKTepiH KopceTyMeH FaHa mmekTenmeiimi. Co-
HBIMEH Oipre pyxbIMbI3Fa Aa Tin KaTaasl. OHBIH
aKMKaT  OJIIeMACpIMEH  YHJIECETIH  CHITaThIH
KepceTeni. Macenen, 6ip OMBIHIBI TaNgan Kepenik.
OfiprH 0i3re TEK KaHa ajaM KenOeTi JKaliIbl TYCIHIK
Oepin Kolmaiiabl. XKaH qyHHEeMi3 IiH )KachIPBIH ChIp-
JBI KaTMapiiapbiH J1a KapKpIpaTa amiblll KepceTeIi.
Ocpuiaiiia, 613 OMBIHHBIH IIBIHABIFBIH YFaMbI3. by
MIBTHJIBIK O13T¢ ma0sIT Oepei. [mriMizae My3pIKaHbIH
BIPFaFrbl MEH OYEHJEP CHUSKTHI CHMBOJICHI3 allbll-
MaWTHIH capaimapabiH 0ap eKeHiH OiTyiMi3 Kepek.

CumBomap ajgaMHBIH KajayblHa Tayenci3. by
oHBIH Oecinmi kKacueri. Omap CyOBEKTHUBTIK He-
Mece YKBIMABIK TylicaHagan Oactay amagsl. Oin
Oi3MiH TyIcaHaMBI30eH KaOBICHINT KeTrece, Oenrimi
0ip KpI3MeT aTKapyra Kaoinerci3. Cascu xkoHe JiHU
CHUMBOJIZIAP CHAKTHI dCipece oeyMeTTiK (DyHKIH-
sicbl Oap cuMBOJIAp Oenriii Oip TONTBHIH, YIT TEH
VWIBICTBIH YXKBIMJIBIK TYTICAHACHIHAH ©PKCHICH]II.
Hemece TinTi 601MaraHa OHBI YXKBIMIBIK TYIICAHA
o3iHe KaObu1Aal, OeliMaen anaisl.

CUMBOJIIBIH  anTBIHIIBl JKOHE COHFBI CHIa-
ThI MbIHaail. CUMBOIapAbl oian Taby MYMKiH
emec. OpOip )KaH Heci CUSKTHI 0J1ap J1a eCin-epOouii.
Keiine emnin te kereni. Omap e3aepi yIIiH KOJAHIbI
opTaga sxemic Oepeni. Amamumap MyKTaxx Oonmai
KaJjica, JKOWBLIBIN KeTell. MacelleH, «IaTIiay) CUM-
BOJIBIHA KYTiHEeHiK. ON TapuxTa y3aK yakbIT caiuTa-
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HaT Kypabl. ToHIpIIH KYThI, Kheci OOJBIN CaHaIbl.
bipak OyriHzme oJieMHIH KOl eTiH/Ie Oy CHMBOJIIBIH
MoHI koK. JKOK CHMBONI «agaM MEHi KajaJbl,
CarbIHIIBI €KCH» JIST IIbIFa caMaiael. Hemece Oap
CUMBOJI FBUIBIMH 3MITUPHUKAIIBIK ChIHHAH KEHiH jKOK
Oonbin kernedai. Onap Oacrankeiga Oip Korawm,
Oip yiIT ymiH MoHTe He Oonapl. KeliH KaxeTTimik
OonvaranHan keiin okoranbin  keremi (Tillich,
2005: 45).

Byyap opOip CHMBOJIBIH HETi3r1 KacHeTTepi.
AKHMKAT CHMBOJIIAp aJaMHBIH MOJEHH JKacaM-
Ma3bIFbIHBIH KAMIIBUIBIKKA TOJBI KalaTTapbiHIa
eHim-epkeHeii. Casich KOHE 6Hepre KaThICTHI
cayaziad Kasip ce3 eTTik. byran Tapuxu koHE NiHU
CUMBOJIIAPABI Ja KocyFa O0onasel. JliHu cuMBoap
Typansl Twimnx «JliHu cCUMBOJAAapy €M aTalaThlH
OeJriMIe KEHIHEH CO3 ETKEH.

2. Jlinu cumeonoap

TuuX — ajIblHFBI  Tapayla CHMBOJAAP/BIH
MOHIH Taljaiapl. OWTKEHI O aWTHIT OTKEHICH,
aJaMHBIH a0CONIIOTTI MaKCaThlH CHMBOJ TYpiHJIE
TYcCiHAipy KaxeT. MaceseH, Oipey Oizre ObLiail aemn
CYpaK KOwbl MyMKiH: CHMBOJJIBI HEre Typa KOHE
TOJIBIK CHIIATTail canyra Oosmaiinei? OHbl OepHe-
JIen, )KyMOaKTar >kaTynblH He Xukmeti 06ap? Erep
Oipey akiia, TaObIC HeMece YITThI a0COJIOTTI apMa-
HBIM JIeTl caHaca, MYHbI CHMBOJIBI KOJIaHOa-aK
albIK aiita 6epyre Oonmaii Mma? bi3 cumBoFa KamaH
JKOHE KaHmal skarmaima skyrinemisz? Tek «Kymaii»
JIeT aTajaThlH a0CONIOTTI apMaHFa >KOHEITCHJC
Me? by cypakka Obutail skayam Oepyre OoJaibl.
AOCOIIOTTI apMaHFa KaTbIChl Oap op Hopce Kynaii
oneMiHe JKanraHbIN kaTtambl. Erep Oip yubic, Oip
aJlaMHBIH a0COJIIOTTI apMaHbl 00JIca, OJI YIIBICTBIH
aThl J1a, aJlaMHbIH aThl Ja KKesl ecimre ariHanagasl. On
VIBICKA KYJAMIBIK cunaTrrap Jaapuibl. by kacuer
OHBIH 3aThl MEH (YHKIMSICBIHAH Ja achlll TYCEI.
Jlemek, Oipey YIIiH O3 YIT aOCONIOTTI apMaHHBIH
CUMBOJIBIHA aifHanmaael. bipak Oy Oip uon cura-
THIHJIA FaHa Oonazpl. A Oip ajgam TaObICKa KeTyui
kekcerai. Oy yUIH COTTLIIKKE KeTy aOCOJIFOTTIK
MakcaTka aiHamabl. OJ alaMHBIH PyXaHU MOTCH-
[UABIH JKy3ere ackipMmaiabl. KepiciHiie TaObicKa
JKEeTyre aHcapbl ayFaH ajaM KYII MeH YCTeMIIKKe
YMTbUIaIbl. MaHCANTBIH Tarbl YIIIH OMIpAiH 0acka
KYHJIBUTBIKTAPbIH KYpOaH KbUIyFa JTalbIH TYPaJbl.
Erep kanmaybiHa KOJI JKeTKi3e anMaca, Kaiirbira Oa-
taapl. Exi Typmi kxaiirer Oap. [lenaenin «raObicka
JKETE aMaJibIM» JIereH KacipeTi MEH COIbUIAPJIbIH
«OKapaTynibIHbIH JOpreiffiiHeH KbIpaKTam KeTTiM»
JIeTI, ©3-037ICPiH COTeTIH KaWFBIChIH CAJIBICTHIPY Ke-
pex. beimait kaparaHia, ekeyiHiH Je TaduraTsl Oip.
Bipak Ta0bIcKa jxeTe alMajbIM JIeH KauFbIPFaH ajam
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TwinuxTiH OMBIHIIA, MMyTKA TAOBIHYIIBIFA OajlaHa-
IIbl. OiTKeHI TaOBIC JKapaTyIIBIHEIH 631 eMeC, OHBIH
HbIFMeTi. TaOBICTBIH KOKTBIFBI JKapaTylIbIHBIH
a0comoTTIK YKiMmi. Erep amam TaOBICTBEI emec,
Kynaiiner xamaca nemik. OFaH KOJ KeTKi3e aiamai
KalFbpIpca 1a, Oy1 KacipeTTiH KacHeTTi 6ip MoHi Oap.
Jlemek, OyHUsyH Kanayra OaiinaHfaH aOCONIOTTIK
apMaHJbI 30pOACTPIIIK CHMBOJIAPHI JeyIeH Oacka
naxeIMbI3 koK (Tillich, 1955: 125).

Ochuraiima yFeIMIAp TPAHCIEHACHTTI CHUIa-
Tbl MEH CEHIMHIH TaOuraThl OoJica, CHMBOJIFA aii-
HallaJbl. SIFHU OHBIH TaMbIpbl Failblll dJIEMMEH
WIACHI JKaTybl THiC. AJaMHBIH a0CONIOTTIK Mak-
caThl JYHMEHI KOKTeH OTill, TBHUICBIM oJieMTe
Oaiinanpin  Typansl. COHABIKTAH OHBI JIYHHEHIH
MIETIHAE TOICipiaey MyMKiH emec. Kynaiapig
MOHI TPaHCUEHACHTTI oJeMJe Typaabl. Amamaap
IyHUEIEe OHBIH KHEJi eCiMIepiH, CHITaTTaphIH JKaT-
tan yipeneni. bipak onblH ecimaepin Kynainsix
o031 geil ammaiael. COHABIKTaH Keime amammap
Kynaiira KypMeTcCi3fik TaHBITBIN KaTaabl. MyHBI
KYTIIPIITUTIK, ACBUTBIK JIET TE aTalIbl. «AJ eHi 013711
a0COJFOTTI MOH/IE BIHTHIKTBIPFaH Kynaiira KeIenik.
bi3 Kynait necek te, meMecek Te, 071 CHMBOJIUKAIBIK
MoHTe wue. KymaiiiblH CcHUIIATTapblH TaHBITY —
ceniMHiH MiHzeTi. On Oip HOpceHi TycmanuaraH
Ke3/Ie OHBIH ap JKarbIHAAFbl MOHJI HINapaiaii/ibl.
CeniM 031H Oackaria cunarrail aamaiael. CeHIMHIH
TiJi — cuMBOJIapAbIH TUTi. Erep 613 ceHiM koK Je-
CeK, OHJIa cuMBOI J1a OonMac eni. bipak cONbIHBIH
Kaiifplra OaTKaH XOJNiH TYCIHIIPreH Ke3Je CEeHIM
CHUMBOJIFa KYTiHeIi. OUTKeHI OHBIH 0acKa TiJi KOK.
MyHbI aliTKaH Ke3¢ MbIHa1all Cypak Tyabl I€TI O-
naiiMeI3. JleMek, ceHim Tek Oip cumBou Fana Ma? by
CYpaKTBI KOWFaH ajaM api Oenriiep MEH CHMBOJIIAP
apachIHAAFbl albIPMAIIBIIBIKTEL TYCiHOEreH. ©Opi
CHMBOJI TUTIHIH KapamaibIM jKaiaK TUIICH YCTeM
TYpaThIH KACUETIH aHFapMaraH. AJlaM eIIKallaH Ja
«CEHIM — TeK CHMBOJI» JeMeyi KepeK. bipak OHBIH
«CHMBOJIJIaH TOMEH TYPMAaWTHIHBIH» MOMBIH/IA-
yBI THIC. MYHBI €CKepCeK, CEHIM CHMBOJIIAPBIHBIH
TYpJIEpiH TaHu anambI3» (Aubrey, 1941: 34).

TunmuxTiH alTyBIHIIA, aJaMHBIH a0COJIOTTI
MaKCaThIHBIH 0acThl CHMBOJBI — JKaparymiber. by
opOip ceniMm opekeTiHae Oap. AOCOIIOTTIK MakcaT
emueminne Kynaiiasl tek O6acka 0ip Kynait ymin
JKOKKa MIelFapyra Oomamel. bip Kymait 6ackaceia
JKOKKa TIbIFapa anajabl. AOCOJIOTTIK apMaH o3
KAaCHUETIH JKOKKa Iubirapa anMaijipl. COHJBIKTaH
«Kynait» ceziMeH HeHi Ke3/1ece, COHbI CeHIM KBUTBII
OekiTeni. ATensm Jie KaHai ja 0ip abCOJIIOTTIK ap-
MaH/Ibl JKOK KbUTyFa TaJIIbIHY JIET€H MOHTE Kellei.
S¥Hu Oip ajaMHBIH OMIPIHIH MOHI JKalJIbl cypakka
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CAJIFBIPT Kapapl. AOCOIIOTTIK MACeere KaThICThI
CaJIFBIPTTHIK aTEU3MHIH JKaJIFbI3 epekimneniri. Kamait
OonraHma aa, abCcomoTTI MakcaT perinae Kymaiasi
JKOKKa IIBIFapFaH amaM Heriziame Kymaimasr moii-
pIHIANIbl. OUTKEH] 01 03 MakKcaTbIHAa a0COJIIOTTI
0ip kymriH Oap ekeHin Oureni. Kymait 0i31iH
a0COJIFOTTIK MAaKCAaTBIMBI3IABIH 0OacThl CHUMBOJIBI.
«Katitaman aiitaterH Ooncak, Kymait cumBomman
Oacka emrTeHe eMec 1e CoHaa?» Jiel CypayablH e3i
TyOereiini Kare. OWTKeHi Oyaan keiin o1 «He yrin
0ip cumBon?» nen cypayra MaxkOyp. OHma >xayar
MbIHaal cunarta epouni. Kynait ymin! Kynai
Kynaii ymrin cumBon! Jlemek, 06i3 Kymait yrpimbl
apKbUIBbl €Ki 3JICMEHTTI OOJICTIH KaFaaiiFa KeJJIiK:
a) TPaHCICHACHTTIIIK JJIEMEHTi, o1 Oip Tikemneit
Toxipnde moceneci. OHbIH MOHIHE TEPEH CYHTIrCH
Ke3/le CHMBOJ OONyHaH Kamamasl; 0) MepeKTUTiK
3JIEMEHTI, OJ OIi3/iH KaJbINThl TKIpUOEMI3IcH
anbplHaAbBl JKOHE CHUMBOJMKAIBIK Typae Kynaiira
KOJIJIaHbLIa bl bip agaMHBIH a0COFOTTIK MaKCAThI
Kueli aram nemik. O YImTiH aFar opi TpaHCIIeHISHTT1
MaKCaTThl, Opi FaWbIll QJIEMMEH OailJIaHBICHIH
Oepueneiini. I'pex Kynmaiibr Amommonra TaOBIHFaH
ajaMHbBIH a0coyoTTI Makcatbl Oap. bipak oOHBIH
apMaHBl TpPAHCICHICHTTI cumarta emec. OHBIH
a0COJIIOTTIK MaKcaThl AIIOJUIOHHBIH HIohu KeiiHae
nmapananradn. Kene Ocwmertin Kymaiter SxBeni
WIBIKTaFaH aJiaM 9pi adCOIOTTIK apMaH¥Fa, opi OFaH
TPAHCIICHACHTTI CUMAT JAAPHITKAH IEPEKTI KeHimke
ue. Slrau KynaiibiH TpaHCIICHIEHTTUTIK CUIIAThI OJ1
MyTKa aifHanFanaa skoipuiaasl. «KyaaiabiH CUMBO-
me1 — Kynaiiy cesiHiH Oip KaparaHa KYIHS CUSKTHI
kepinetin MaHi ock» (Tillich, 1955: 11). Mine, ocbl
MoHiHe Kynait ceHiMHIH ipreTachl )koHe FallaMHBIH
Ma3MyHBI.

Mpeina mocene alkpiH. KymaaiisiH MoHIH OCHI-
nait Tycingiprennae «Kymait 0ap He KOK» JiercH
Jay-aaManiFa MYKTaXIbIK O0IMaiIpl. AOCONIOTTIK
MaKCaTThIH TPAHCLECHCHTTUIITHE 1Ay TYABIPYIbIH
em MoHi koK. Kymail yFeIMBIHAAFbI OYJT 3JIEMEHT
aliKpIH. BYHBIH CHMBOJIMKAIIBIK TYCiHAIpMECi OYKiI
amam3aT TapuXbl IMIHIE alyaH TYPJi KOJMEH a-
MbIIbI. MiHe, Tarbl J1a OChI JKeple aOCOIOTTIK
MakcaT WInapajaHFaH OcitHemepai «0ap HE >KOK»
JIeT TaJacyabIH eIl MoHi )KOK. Erep «0omy» 0apibik
IMIBIHIBIK immiHae 6ap Oip HOpceHi monenmel aica,
oHza wiohu GonMeic koK. Macene Oy emec, Ke-
piciHITe, KHCAIICHI3 CEHIM CHMBOJIIAPBIHBIH MTIHSH
CEHIMHIH MOHIHE €H COMKeC KeJETIHIHIH KahCBHICHI
ekenniri. backama aiTkana, TpaHCIIEHACHTTUTIKTIH
Kaii CUMBOJIBI 30POACTPJIBIK JIEMEHTCI3 TPaHCICH-
JIEHTTI KYOBUIBICTHI JKETKi3emi. Mocese OCHIHAA.
Ozinme Oip «Kynaiasiy Oapnwire» Oy na. ©3

apachlHJIa CO3JIep/iH MYMKIH eMec KOMOWHAaIH-
SICBI eMec. AaMHBIH aOCOJIFOTTI MaKCATBIHIAFbI
TpaHcueHaeHTTI Kymail Oapiblk akuKaTtTapiaH 1a
alKkbIH. AJaMHbIH o3iHaerijeH e wiohu keiinre
uinapananrad TypiHne Kymail ceiHaymbel ceHim,
0aTBUIIBIK ITEH TOYEKE MACeJIeci.

Kynait ceHiMHIH JKaJfbl3 CHMBOJIBI €MeEC,
Oipak eH OacThl cUMBOJIBL. OHBIH OapibIK cUMAT-
Tapbl: KyAipeT, CYHICIEeHIIUTIK, SAUIIIK MIeKTeyi
ToxipuoOenepaeH anbiHFaH. OJ MIEKTEYNIUIK TeH
MIeKCI3IIKTIH apFbl JKaFbIHIAFbl KYOBUTBICKA CUM-
BOJI peTiHAe KonjganeuiraH. Erep cenim Kynmaiimbt
«Kyaiperti» nen araca, of ©3iHiH IIEKCi3 Makca-
THIHBIH MOHETIH HIapaiay YIIH afaMIbIK KyJipeT
TOXKIpUOECiH KoNJaHa el bipak KamaraH HOpPCECiH
JKacal ayaTbiH Oip YJIBIK OOJMBICTHI CHITATTANIBI.
Backa Gapbik cumartap MeH agamuapasie Kymaiira
KATBICTHI aTANTBIH TapUXTAFbI, Ka3ipri KOHE Kele-
meK OapiiblKk OpeKeTTep e JN OChIHAai. byrmap
013711 KYHAEIIKTI TOKIpUOEMi3[ieH ajbIHFaH CHUM-
Bommap. Kymait Oip ke3me »kacaraH HeMmece Kele-
IIEKTE YKACAWThIH HOPCEJIEp KaMIbl MAIIMET eMecC.
CeniM MyHJ1all XMKasapra, Krccajaapra CeHIM eMec,
KepiciHie, o 0i3/iH a0COIIOTTI MaKCaThIMBI3/IbI
wiohu TinMeH, sFHU cuMBoIapMeH Kaowuinay (Ur-
ban, 1940: 101).

Exinmi nmopexxem ceHimre He sxataabl? OHBIH
CHUMBOJIBI — WJIohM KYJipeTTiH 3arrapja Hemece
OKWFaJIapaa, Kicijgepae »oHe Koramuaapiaa, ce3lep
MeH Ky)KaTTapJaarbl KepiHici. Bykin Oyn xueni Hbl-
caHJap CHMBOJJIApIbIH Ka3blHachl. Kwemi 3arTtap
o3 iminae kueni emec. bipak omap e3aepiHiH ap
JKarpIHIAFbl OYKUT KHCHIH KalfHaphIHA MEH3CH]II.

3. Cumeonoap men mugpmep

CeHiMHIH CHMBOJIIAPHI JKaJlaH CHUITATTa KOPIHIC
tamnaiinel. Omap «KynaimapaplH —XuKasiiapbD».
byn rpexme «Mud» Co3iHIH MaFbIHACHIH alllajbl.
I'pex mudonorusiceingarel  «Kynaimap» amamra
ykcaiinel. Onap ep MeH oien Ooibin OemniHyi MyM-
ki". bip-Gipinen epOin keOeiieni. Maxabbar meH
corbicTa Oip-0ipin Konnaiinel. Hemece Oip-OipiMeH
alikacka Tycedi. ©OJeM MeH aJamabl >Kaparbll,
YaKbIT TICH KeHICTIKKE TOYeIl OpeKeT eTeii. SrHu
ollap amaMIblK KeHinmke eHreH Tyiramap. Omap
aJaMHBIH aTakKa »JKeTyiHe KOJI VIIbIH Oepeji.
Kahapmanca, man-mymikreH xypmail eremi. OII-
Tipil, OK KbUJIATBIH J1a cojap. AJaMra MOJCHH
JKOHE JIHHU JocTypiiepai Oepemi. ©3mepi ochl Kuei
YKOpaJIFbLIAp bl KOpFaibl. AjlaM HOCUTiHE, acipece
Keibip oTOaceuIapra, Talmamapra xoHe YIIBICTapFa
xopaeM Oepeni. Omapasl ypeiire Oexeiai. dnuda-
HUSI MEH MHKapHAIUsl apKbLIbl ©37CPiH KOPCETE/Ii.
bipak e3nmepi ne TarapIpAbiH oMipi MeH KahapbrHa
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Toyenni. by kene ['pennsiga namMpln-KeTiareH My-
(homorus. JXKone con ke3zeri anamaapra KoiMriaen
ocep erTi. bipak rpex mugTepine ykcac KacueTTep
Oapneik Mudonorusaga ymsipacaasl. Texk MudTeri
Kynaiinap Gipaeit emec. bip nepapxus 6ap. TeOene
rpek MUQTEpiHAeTi CUAKTHI YKiM eTeTiH 0ip Kymaii
oTelpanel. Hemece YHIicTaHZarbl CHSKTBI YII
He Mpannarel cusakTsl eki Kymait oteipanmbl. ¥ bl
Ky/JaiiapMeH ajaMaap apacblHIa Jeljaai OonFaH,
aXaJChl3 CKeHIHE KapaMacTaH, aJJaMHbIH KaWFBICHI
MEH eJliMiHe OpTaKTacKaH KYTKapylibl Kylaimap
ma Oap. Mocenen, Ilpomereit cuskTel. Mud
onemi, MiHe, ochlHAai. O xymOaK *KoHE OFaIl,
yAaiibl e3repin oTeipaabl. bipak Herisi MeH (QyHK-
uusicel Oipneil. AxamublH wiohu TyiiFamap MeH
OpEeKeTTEP i TYCTANIANTHIH aOCOTIOTTIK MaKCaThl.
Mudrep wnnohu-agaMabIK KaTbIHACKA KAaTBICTHI
XUKasIapAarbl CCHIMHIH CHMBOJIIApHI.

Mudrep ceHIMHIH OpeKeTiHIe opKamiaH Oap.
«OUTKEHI CeHIMHIH TiJli — CUMBOJI. YJKEH MiHICP
MUQTI OpKe3 ChlHAM, OachII-KAHIIYFa THIPBICHII
keneni. byn ceiara ceben mudtin o3i. Cebebi o
Kynait sxaiinbl TonFaranga KYHACTIKTI KapamaibiM
Toxipubere xyrineni. Mocenen, Kyaait MeH TEUICHIM
oJleMHIH TaOuraThl TpaHcueHIeHTTi. bipak mudre
OJI YaKBIT TIEH KEHICTIK MMaHbIpaFbIHAH jKail Ta0aIbl.
Kynaiinpin optypni mnohu cumarrapbiH Oipereit
kepcete amMainel. Omapabl ycak KymaitmapasiH
eHmricine Oemin Oepexi. bym, omberre, emipi,
KOFaMJIbl JKOHE CaHaHbl TOHKEPETIH Helle TYpJi
nay-tapteicka sxoi amanel» (Tillich, 1987: 83-84).

Mine, ocpnaiiima, TWITUXTIH OWBIHIITA, MUADKE
KATBICTBl CHIHIAp WJIohM KYOBUIBICTBIH OeiiHyiH
JKOKKA TIBIFapasl. OiTKeHI Typmi niohu cumarrap
0ip Kypmaitra Oapeim Tipenenmi. JliHme ocbutaid
tyciaaipeni. bip Kymait na mmdomornsue Gip
HBICAHBI. AJlamMIap O Typabl Ce3 KO3Fai KaJlFanaa,
Kajaca Jia, KajaMaca Jia, yakbIT TIeH MEKeH Oepyre
MOKOYp. MudTi AepekTi MakcaT YUIH KOJJIaHY
Jla OHBIH TPaHCICHACHTTUIITIH XKOSIABI. MoceleH,
OHBIH Tapuxu (akTi peTiHAe NaijanaHy KueaeH
Kyprait eremi. Jlemek, MuQKe KaTBICTBI CHIHIAP
MOJIMTEUCTIK MU(OIOTHUSIHBI TEpicTeyMeH OiTHen .

MoHoTren3sm Je MU} MOCeNeciHJe ChIHFa
yusipaiiasl. OHbIH Aa Oyringe qemMuoaoru3anusra
(sFHM MUQTEH apbpUITY) MYKTaXIBIFBI Oap. by
ce3 Kueni Kiranra, opi Kene Ocuer nen api XKana
OCHETTIH XHKasUTapbIH/Ia KOHE CHMBOJIIAPBIH/IAFbI
MHUQOJOTHUSIIBIK  AIIEMEHTTEPAIH MYKHAT 3€pTTe-
JyiHe KATBICTBI KOJMaHbUIaAbl [leiimTeri oxura-
Jap, Azam aTaHbIH KYHO icTeyi Xukascel, Toman
cybl, MbIcbipian kelily, MUCYCThIH MoK KbI3JAaH
TYyBl, OHBIH OipHeIIe MyFXH3ajapbl, XaHalaH
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TIpiTyl MEH KOKKE KOTepilyi >KoHe oJeMHiH Ou-
Jeymrici 0oiy VIIiH KaWTagaH Opalybl CHSKTHI
xukasiap. Kpickama aitkanga, uiaohu-agaMabIK
KaThIHACTAP CHUTIATTAIFaH OYKiT XuKasuapaa Mudo-
JOTHAJIBIK KacueT Oap. bipak ninpapnap oOHBI
MHADTIK CUTIATTaH apbUITYIbI KOKcelai. COHIBIKTaH
onmap AeMU(OJOTH3aLUs MoceleciHe alHaJFaH.
By Tepic oHe ycTipT YFRIMHBIH MoHI Heae? Erep
CHUMBOJIJIBI CHMBOJI JIeN oHE MH(TI MU} mAer
TaHy KaXeT Jiecek, oyl Koijay Tadyel Tuic. Erep
O] CHMBOJIAPIBIH JKOHE MHUQTEPAIH TOJBIKTAN
JKOFAJYbIH KO3/IeCe, ChIHANBIN JKOKKA IIBIFAPBUTYHI
tric. MyHaai TaJlmbIHBIC MU(KE KaTbICThI CHIHHBIH
yuriHmi Kamamel. byn myngem TaObicThl  6ora
AIMaNTBIH TaJNIbIHBIC. OUTKEHI CUMBON MEH MU}
aZlaM CaHaChIMEH MOHT1 JKacachlml Kenexi. bip agam
0ip MudTi exinmi 0ip MUQIIEH aybICTHIPYbl MYMKIH.
bipak om MudTi amaMHBIH pyXaHH ©MIpiHEH CeTil
aJpIl TacTai anMaiabl. OfTkeHi Mmud 0i31iH abco-
JIOTTI MaKCATBIMBI3/IBIH CHMBOJIAPBIHBIH JKUBIH-
THIFBL.

XKoranmaran Hemece ©3repMercH >KOHE TeK
0ip Mud perinze kKaObuimanraH MU} «Oy3bUTFaH/
KylipereH Mud» nen aramybl MYMKiH. XpUCTHaH
niHl Oy3plTMaraH opOip MUQTI KOKKA IIbIFapasbl.
Olitkeri on KymaiinbrH omipiH 0acTel eJmeMre
Kosiibl. bynm oMip aOcomoTTI aKMKaTThl OEKiTy
KOHE TMYTKA TaOBIHYIIBUIBIKTEI YKOKKa IIBIFapy.
Kueni Kiranrarbl, Karujanap MeH FuOaiaTTapaarsl
OYKiT MH(DONOTHUANBIK dIIEeMEHTTep MHU(POIOTHS
peTinae TaHbUIyBl THIC. Bipak oJapAblH CHMBOIH-
KaJIBIK MIIIiHAEP] CaKTamybl KepeK. F'buIbIMu TYKbI-
pBIMIapMEH OpBIH ayBICTBIpMaybl THiC. OUTKeHi
CHUMBOJIZIAp MEH MU(TEP/i aybICTHIPa aNaThIH 6acKa
Hopce koK. Omap, TWIMUXTIH ce3iHIle, CCHIMHIH
tim (Tillich, 1955: 17).

Mudxe KaTBICTBI paJuKaIAbl CBIHAAP, JIFALIKbI
MHU(DOIOTHSIIBIK CaHaHBI, MUMTIH MUPTIK KaCHETiH
TOINCipIIey TaNNBIHBICBHIH eckepMmeiini. On oprypui
neMudoIoru3zanus OpeKeTIHeH KOPKAIbl. OUTKeH1
Oy3pUTFaH MU TIH aKMKATBIHAH JKOHE HAHJBIPYLIBI
KYIIIHEH MaKypbIM OoJFaHbIHa ceHei. by3puiMaran
MHUQOIOTHUSIIBIK SJIEMIE OMip CYpTeHAep Kayincizaik
MTeH alKBIHIBIKTEI ce3ineli. COHIBIKTAH Ja «MUQTI
Oy3y» apKblJIbl, SFHA OHBIH CUMBOJIMKAJIBIK CHITATHIH
caHa/TYHCIK eHTreifiHe TIBIFaphIT, OFaH OeNTiCi3miK
9JIEMEHTIH Kiprizy TajmbIHBICBIHA KebiHece ¢aHa-
TUKaJBIK TYpAE Kapchl Typanel. MyHpmaii Oip
KapchbUIBIK OakbllayblHA TYCKEH aJaMaapra YMIT
ChHIillTIay JKOHE OaKbUIall OTBHIPFaHIapra aa OeTiHe
JKaH KeJie alMalThIH Kyl Oepy MakcaTbIMEH AiHU
HEMece casiCh, aBTOPUTAPIIBIK JKYHe TaparblHaH
Kosmay Tabazapl. [lemudonormzaumsra Kapcel
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KapChUTBIK, «OYKBaJIM3M» PETiHAE KOpiHiC Tabasbl.
CumBonap MeH MuTep MoHI JKaFbIHAH TYCIHIKTI.
TaOuraT TeH TapuxTaH aJblHFAaH MaTepuaigap
mudre xommanepiaapl. CHMBOJABIH ©3IHIH ap
JKarbIHAa 0acka Oip HOpCEHi 1aneniey CUIIaThiHA KO3
skymabl. JKapateuibic Oip 3amana maiga O0osiFaH
CHKBIPJIBI iC peTiHAe KaObulgaHaabl. AZaM aTaHbIH
KYHO icTeyli, aHpbIKimia reorpausiblK —calara
anapbuIbl, Olp aZaMHBIH TYJIFAchlHA CaJbIHAIBI.
WucycThIH TI9K KbI3/IaH TYybl OWOJOTHSUIIBIK Tep-
MHUHJICPMEH JKaHaJaH TIpiTy MEH KOKKE KeTepilty
(bU3uKaNBIK OKuFamap periHae VcaHelH exiHmi
Kelyl MEH IYHHSYH HEMece FapbIIITHIK amnar pe-
TiHIEe KaOpUmaHambl. MyHmail OyKBaJIH3MHIH
JKopamalapbel MbiHaiai: Kyaid, yakeIT reH KeHic-
TIKTE OPEKET €TKCH, alpPBIKIIa MEKEH/IC JKalFacKaH,
oanmemzeri Oacka Kanmaid ma Oip Tipmimik wueci
CUSIKTBI OKHFaJap/iblH OeTalbIChlHA ocep eTKEH
JKOHE OJapaH JcepieHreH Oonmbic. bykBannsm
Kynaiiaer TpaHCIICHACHTTUIIK TEH IHU TYPFBIIAH
CHUIIaTTaCaK, OHBIH YIBUIBIFBIHAH MAKYPbIM Kalabl.
OHBI TPAHCIICHICHTTI €MeC, IIEKTEYJIi )KOHE TOY eI
3aTThIH JCHTreiiHe Tycipy 00bi Ta0bu1aabl. COHFBI
Tajgayna OykBaJu3M alKbIH Oipak iliTed JiHU ChIH
MoHiH/Ie ME(DTiH paIMOHANHCTIK ChIHBI eMec. CeHiM
erep CHMBOJIJApbIH OYKBallUCTIK peTiHIE anca
MyTKa TaObIHATHIH a/JIaMHBIH CEHIMIHE aifHajaJbl.
TpaHcieHIeHTTI KYObUTBICTaH J1a TOMEH O1p HOpCEeHi
TPaHCLEHACHTTI I CaHalabl. ©3 CUMBOJIJAPBIHBIH
CHUMBOJIMKAJIBIK CUTIATHIH YFbIHFaH ceHiM Kynaiira
VIaMBI IEeKCi3 KYPMET KOpCeTe/I.

Bip agam OykBanuM3MHIH €Ki caTbIChIH Oedim
KepceTyl Kepek; TaOWFH »XoHE jKayanTbl. byksa-
JU3MHIH TaOWFM CcaThIChl MHUQMTIK KYOBUIBICIICH
OyKBaJTMCTIK KYOBUIBICTBI OOMiM-KapMaHThIH CaThI.
Anamyiap MEH TONTAPIBIH AaJFAIlKbl KaybIMIIBIK
KE3€HI CUMBOJIIBIK KUSUI ©HIMAEPIH Oakpliay MeH
TOXKIpUOE apKpUIBI JIoJeNaeyre OOJIATBIH — IIIBIH-
JObIKTapaH OemNeTiH OCalAbIFBIHAA JKaThlp. by
CaTBIHBIH ©31HE TOH opTackl 6ap. On amaMHBIH Tep-
reymri CcaHachIHBIH MH(OJOTUSUIBIK — KepiHicTepi
OykBaiHCT OOJBIN TAOMFU KaOBIIIaHYBIH KYHpPETKEeH
Ke3re JeliH TyJIFaiap MeH TonTap OOJIbIT Ma3aJlaHybl
tric. CoHpiMeH Oipre OyJ1 COT Keice, €Ki KO
MYMKiH. bipinmrici, Oy3buimaran MudTi Oy3bUIFaH
MudIieH aybicThIpy. CypaKTapbIH KaHIITY bl MUPTiH
OY3BUTYBIMEH Iaiiia 0oFaH OeNrici3NiKTi )KOH KOpreH
OipHeriie aj1aM YIIiH MYMKIH EMeCTIriHe KapaMacTaH,
Oym  OoOBeKTHBTI TypAe Kamanfad xoi. Omap
OyKBaJTM3MHIH EKiHIII CaThIChIHA, SIFHU CYpPaKTap.Ibl
Oitin, Oipak >KapThiIald caHaJIbI, KaPThUIAH CaHACHI3
OJIap/ibl JKAHIIBIFAH CaHAJIbl CAThIFa KETyre MaKOyp
Oomanpl. JKaHmry Kypainel, HeETi3iHAE afaM TOJBIK

MOWBIHCYHYBI KakeT OonraH Tmipkey meH Kwuemi
KiTal CHUSIKTBI KACHUETTI oMipiiep OOJIbIN TaObLIAIbI.
Byt catbr ai e KopraHysl MYMKiH; €rep TepreyIi
KYIII ©T€ QJICi3 )KoHE xKayaObl OHall TAOBUIATHIH O0JICa,
Oipak KOMIJI CaHaHBIH aJaMJIBIK MOHETI CasCH >KOHE
MICUXOJIOTHSIJIBIK ~ 9JIiCTepMEeH  OeJliHreH, OipiikTe
0ojica ma OOINIIEKTEHIeH JKOoHE OVTIHMITT COKKBHI
airaH Oosica Oyyl carel KaOburganOavzpl. ChIHA
TEOJIOTHSJIBIK OWIBIH AYINNAHbI TaOMFU OyKBaIM3M
emec, 0ipaK Toyesci3 OBl JKaHIIBIFAH JKOHE OFaH
mabybIT J)KacaraH caHasbl OyKBaJI3M.

CeniM cuMBOJIApblH 0acka CHUMBOJIJAPMEH,
MOCEJICH, ©HEep CHMBOIJIAPBIMCH  ayBICTBIPYFa
OonMaiinel. Omapiapl FBUIBIMH CBIHAAp Ja KOS
anMaiiel. FrUTbIM MEH OHEp CHSKTHI OJIApIbIH a/iaM
caHacChlHAA aKuKar OpHbl Oap. CHUMBOJIMKAIBIK
CHUITATTapbl OJIAPJIBIH aKUKATTaphl MEH KYIITEpi.
CumBomapaas xoHe MU(TEpJIeH TOMEH TYpFaH 0ip
Hopce 013/1iH a0CONIOTTIK MaKCaTBIMBI3IBI OUIipe
anmaitael (Tillich, 1955: 35).

Ocbl cotTe Tarbl Ja Oip cypak Tyaabl. SrHK
MudTEpIiH SPTYpi abCOMIOTTIK MakKcaTThl Oii-
pin-0ingipmeyi skaiuiel cypak. MpIcalibl, XpUCTHAaH
TEOJIOTTAphl «MH(}» CO31HIH JKBUIIBIH MayChIM-
Japel CHUSKTBI KalTalaHBIl OTBIPATBIH TaOWFH
YpAiCTepIiH e3nepiHiH aOCOMOTTIK MOHACPI ITTiH/Ie
TycingipineTin TaOurn wmudTepre KaTKbI3bUIYBI
KaKEeTTIriH anFa Taprtanbl. OnapaslH TiKipiepiHe
KaparaHja, erep oJieM MyAau3M MEH XPUCTHaH Mi-
HIHJETiAeW 0achl, COHBI JKOHE OpTachl Oap Tapu-
XM YpIic Oonbin KepiHce, «Mud» TepMUHI Koyia-
HBIIMAybl THIC. ByJI YFBIMHBIH KOJIJJaHbBLIA aJaThiH
canachl HETi3ri Typae TapbuiThutagsl. Mud 6i31iH
a0COJIOTTI apMaHBIMBI3MIBIH TUTI €MeC, OCHI TUIICH
LIBIKKAH TYPaKTHl TipKec Ien TyciHaipinerin. Tex
Taburu FaHa emec, Tapuxu mudrep jge Oap. Erep
xep Oeti keHe MpaHarel CUSKTHI €Ki uiohy KymiTiH
Mai1aH gajackl peTiHie KepiHce, Oys1 Tapuxu Mud.
Erep »xapateuieicTeiH Kynaiier 0ip yJITTHI TaHIATM,
Tapux OOMBI OJIAPIbI JKETEKTEN JKypce, OyiI Ja
tapuxu mud. Erep Uucyc Xpucroc TpaHCIICHIEHTTI
JKoHe wWiohu 0OJMBIC, KepiHill emip cypce,
OJIiNl JKOHE JKaHalaH Tipince, Oy Tapuxu Mud.
Xpuctuanaplk Taburu MudKe Toyesai JiHJCpICH
ycrem. bipak xpucTHaHIbIK, 0acka AIHIEP CHUAKTHI
MUDOJIOTUSIIBIK TUT KoJianaabl. O Oy3buTFran MU,
Oipak Mu} mereH atel 6ap. OUTIIECe XPUCTHAHIBIK
a0COIOTTIK MaKcaTThl OiNAipe ajamac eni.

3epTTey HITHAKeTEPi MeH TAJKbLIAY

AJ1aM 631 CeHeTIH KYJIipeTTi OOJIMBICTBIH OapJIbIK
KacHeTl MEH CHIAThIH aKbLI-OMBIHBIH KYIIIMCH
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Maynp THUHXTIH AiHA GUI0CO(PUACHIHAAFBI CAMBOJIAP MEH MUDTEP/IiH MaHBI3bI )KOHE KbI3METI

KamMTu anMmaiabsl. COHABIKTaH OHBIH KyAalIbIK
aKMKaTKa KOJI )KETKi3yl ¢ MYMKIH eMec JIeTeH Iaii-
bIMIap 0ap. by nmaiibIM Il KOpFaUThIHAAP KYIaiIIbIK
AKMKATKa YJIACYIBIH JKAJFBI3 JKOJIBI CHUMBOJIIAP
apKpUIBl FaHa JKy3ere acaubl jaen caHaiapl (Gus-
dorf, 2000: 129). byran colikec, MiHU CUMBOJIIAP
AKMKATTBI )KETKI3y YIIIiH KOJAHIIbI )KOJI TaObLTMaFaH
Ke3/1e OCHl MIHJETTI aTKapy YIIiH KOJIJaHBUIATHIH
kenip. Kemip (yHKUMSACHIH OpBIHAAUTBHIH CHM-
BOJJIAp KeWe Kuelli MEeKeHIEep, OPBIHAap pPeTiHAe
KepiHce, Kelje 3ar, OeifHe, paciM, >KOpaJFbLIap,
TinTi MudTep TypiHae ne anra mbeFagsl (Cinar,
2000: 155). [iaun cuMBoJIap/bIH maiga OOJybIH-
Jla OHBIH CO3[IIK MaFbIHACBIHAH TOpi Ma3MYHBIHA
MoH Oepiniei. MyHIarsl MaHBI3IBI HOpCE «OOITybI»
eMec, «He JeT TYPFaHb. J{iH1 caHa CHMBOJIIAPIBIH
MarbIHACHIH TaOyFa THIPHICKAH KEe3JIe OHBIH CO3JIIK
MarbIHACHIH EKIHII OphIHFa KOSABI. bipiHii opbIH-
Jla OHBIH KHEHI HYCKay, MEH3ey KbI3METi TYPAThIHBI
aikpiH. Erep miHM cUMBONIA CO3IiK MarFbIHACHIH
OIpiHIII OpBIHFa KOSITBIH 00JICa, OHJIa CHMBOJI KHEHI
JKETKi3y MOHIHEH aWphuthill Kajmaapl. CHMBOII-
Jap opi aJlaMHBIH eMip TaKipuOeciHe OaiKairaH
KYOBUTBICTapABl Oinmmipeni, opi Oip 3aTTBIH HE
KYOBUIBICTBIH 9JISTTETIICH THIC MOHIH TYCHAIIAH BT
JKOHE apFhl QJIEMMEH OalIaHBICTHIH TOHEKEPIHE aii-
Hamanael. By TypFbIna, AiHH CHMBOJIAPIBIH OCHI
SPEKITIeIri JiHN KayBIMIACTHIKTHI (;KaMarat, aFbIM,
Mo3hab, cexkTta T.0.) YFbIHYABIH nAa Oip TociiiHe
Oammananel. Kuere OalylaHBICTBI KOJIIAHBUIFAH
ce3Jiepie OHBIH TiKeNeH TIIMEH KeTKi3lryl MyMKiH
€MECTIr aHFapbUIBIT Typajasl. by kailmel Kazak
XaIIKBIHBIH YJIbI OWIIBUIEI AGaii KynanOaeB Ta
37-mi Kapa cesinne «Keninmeri KepikTi oW ay-
bI3JIaH IIBIKKAHJA OHI Kallajabl» JIel KOPCETKCH
(Kynan6aeB, 1961: 249). CumBomnmap mmudrep-
MEH TapajieNib CHUIATTa KeIil OThIpca Ja, MilliH
JKarplHAH e3remiesicHeni. MudTik caHa MEH IiHU
caHaHblH Oip-OipiHeH epekuienikTepi Oap. Mug-
TE HJeal HOPCEHI aKWKAT, ajl MarbIHAHBI OOJIMBIC
nen kepcery Oaiikananpl. Exeyi ne mudre Oipaeit
opeiara ne. Erep mudrik cana HoTHXKeciHAe maii-
na OoJFaH skoHe MU(KE TUECLTI 3JIEMEHTTEP I AIHH
CEHIMHEH a)XpIpaTaThlH 00JIca, OHAA MYHBIH TapuX-
Ta naiaa OosFaH AiHIEpPMEH OalIaHbICHI Ja Y3UIe .
Jin giau mimiagep MeH TYCIHIKTepAl MUQTIK a1eM
apKBUIBl KAJBITACTHIPAIbl. AJ JIiHU caHa MH(TEH
KOJ y30eH, e31HIH KayKeTiHe KapaTy apKbUTbl OHBIH
KapaOaiibIpianybiHa xon Oepmerini. by skepneri
MaHBI3BI HOpce MUMTEpPAIH MIHH CaHAIaFbl
KaJaplprad i31epi. He MudTik Typrbina OOJICHIH,
HeMece JiHU CHIaTTa OOJCHIH, aaaMHBIH ToHIp/I,
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Kynaiinpr oifma enecreTyi ©3iHIH caHa-Ce31MiHIH
TaOWFAaThIH aHBIKTAy/la Jia MaHbI3Jbl OpBIHFA HeE.
Ce0e0i agaMHBIH ©31H TaHybl, 0imyi Kynaias! ofima
enecteTyMeH Oipael Aopekene >KYpill OTHIpaibl
(Cassirer, 2005: 230-231). AnamMHBIH ©3iH TaHYbI
JKOHE CaHa-Ce3IMiH aHBIKTAYhI JIHH CUMBOJIIAPIBIH
naiina OonyblHIa MaHBI3ABI OOMYMEH Karap Ta-
HBIMaJl ToXipuOenep Je OChl  CHMBOJIAP/IBI
KaJBIITACTBIPYla YIKEH pOJib OWHaWIbl. OUTKeHi
azaM KeuOip Herisri ToxipuOenepre KaThICTHI
TYBIHJIAFaH CYpakTapra >kayan TaOyra »OHE OCHI
KayanTapsl KeTKi3eTiH ¢popmanapabl alKeIHAaYFa
TaJmbIHAABL. AJaMIapblH  HETI3rl  KaKeTTUTIr
Heri3iHeH Oip-OipiHe yKcac OOJFaHIBIKTAH, IiHU
CHUMBOJIIAPbI KAJIbINTACTBIPAThIH T XipHOenepi 1e
Oipmeit 6ombmm kenmemi. Ocwl ToxipubOenep Ke3iHae
caHaHblH OepreH jkayaOBIHBIH apKacblHIa aaaM
031H KBI3BIKTHIPATHIH JKOHE «TBUICHIM» OIIEMHIH
TaOWUFATBIH KaHaMa TYPJAE YFBIHAIBI KOHE OHBIMEH
KypraH OalIaHbICBIH aHBIKTalAbl. OchLTaiiina, oI
AKUKATTHIH O1p KbIPBIH TAHUJIBI.

KopbIThIHABI

Koperteinaputaii kene, THUIMXTIH JTiHU CHM-
BOJI Typallbl HJCAChIHA TOH €Ki MaHBI3JIbI COTKE
Tarbl Oip per Hazap ayaaprbIMb3 Kenexi: 1) Hinu
CHMBOJI TeopusachiHAa Twmmux AiHmi 6acka MOICHH
¢GyHKUMSUIApMEH KaTap PyXThIH KaHmaid na Oip
(YHKIUACH pETiHAEC KapacThIpMaiipl, Oipak OHBI
MozieHH (opMarapia *Ky3ere achlpbUIaThlH PYXTBIH
pedIeKCUBTUTITIHIH OKUFACHI peTiHe TyciHe . by,
Mmbicanbl, D.Kaccupepain cuMmMBoiabIK (popmanap
¢bunocodusceHaa aThUTFaHAal, THIITUX YITiH AiH
OackanapMeH Oipre cuMBOJABIK GopManapsiH Oipi
emec gereHmi Oimmipeni. TWIUIMXTIH TiHA CHMBOJ
TypaJibl UJESICBIHBIH OYJ1 ipreyii coTi MOACHUETTIH
JIIHU OJIIIEMIH TYCIHY TYPFBICBIHAH ©T€ MaHBI3/bI:
MOJICHUETTIH OapJIbIK caiachl JiHA CHMBOJI caja-
cerHa eHerdi. 2) TWmXTIH MiHW CHUMBOJIM3MIiHIH
SKIHII MaHbBI3J(bl €PEKIIeNiri — JIHU CHMBOJIIBIH
KCHICTITIHE MOJCHHET callaChiIMeH Oipre IiHu
MPaKTHKAHBIH OapJbIK cajackl, OHBIH iNIH/IE AIHH
3aTTap MEH OpEKeTTep Jie KaTbicajbl. THIUIMXTIH
eHOekTepiHae ci3 ¢wmiocodusra 1ga KaTBICTHI
3epTTeynepai Taba amacei3, Meicanbl, K.bapt ymrin,
OFaH THECIl OapbIK 3aTTapMEH, epeKIIe OpbIHAAp-
MEH JKOHE YaKbIT Ke3eHICPIMEH KYIbT CalaChbIHBIH
JIIHU MaHBI3JBUIBIFBI TYPaJbl TYKbIphIMIap. Hewmic
TEOJIOTHl TY)KBIPBIMIAMACBIHBIH OYJI  epeKIIeniri
JKalllbl CaKpaMEHTaJbAbl TAOWFATTBl 3EPTTECYAIH
KEH IepPCIIeKTUBANIAPBIH Al Ibl.
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THE PROBLEM OF LONELINESS IN RELIGIOUS
STUDIES AND PHILOSOPHY

Loneliness is a disease of the modern XXI century, especially a characteristic phenomenon for urban-
ized, developed countries. Even living in a city with millions of inhabitants, a person can feel lonely.
There are many reasons contributing to the deepening of loneliness in modern society: evenly standard-
ized life, intellectual degradation, weakening of contacts with other people, i.e. fuss, employment, the
rhythm of time and money, all of which together are the actualities of the presented study. To date, the
concept of "life on the Internet" has appeared in society. Your friends are also virtual, all communication
takes place via the Internet, and social networks are the main place where you can share your opinion.
Communication with friends, relatives, and even the closest people you live with is limited. This trend
has created a new problem in modern society-there is no place for individualism, social stereotypes are
widespread here, a person feels lonely in society among people who are identical to him, who do not
control themselves, who have similar values. It is difficult to predict exactly how this will end. Thus, it is
not in vain that we list the aspects and secrets of the phenomenon of loneliness. All this helps a particular
person to look into the causes of dissatisfaction with life, to try to get out of such a difficult mental situ-
ation. To eliminate the consequences, you must first find out the cause. Otherwise, the consequences of
loneliness are serious-personality depression, depression, suicidal tendencies, existential vacuum, and
manifestation of antisocial behavior. There is no denying that there is even demographic damage. So, is
loneliness a punishment for voluntary-involuntary distancing from people, or, conversely, a source, the
beginning of spiritual and personal growth? However, both considering loneliness as a human problem
and striving to eliminate it.

Key words: education, problem, loneliness, religious, philosophy.
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AinTany meH dorrocopmsiaarbl XKAAFbIZAbIK MOCEAEC]

Kanarbizablk, — kasipri XXI| racbipablH AepTi, acipece, oA ypOaHAAAFaH, AaMblFaH eapepre ToH
KYObIABIC. MUAAMOHAAFAH TypPFbiHbl 6ap KaAaAa TYpbIn Ta aaaM ©3iH XKaAFbI3 Ce3iHyi MyMKiH. byriHri
KOFaMAaFbl XKaAFbIBAbIKTbIH TEPEHAEIM TYCYiHe biKMNaA eTeTiH cebentep ken: GipkeAki CTaHAApTTaAFaH
OMIp, MHTEAAEKTYaAAbIK, AErpapaumsi, anHaAasarbl asaMAapMmeH 6alAaHbICTbIH  SACipeyi, sFHM
Kapbanac TipAiK, >KYMbICOACTbIAbIK, yaKbIT-aklla pUTMi aTaaFaH cebentepaid 6api A€ YCbIHbIAFaH
3epTTeyaid e3ekTiAiri. TinTi «raramTOpAarbl eMip» AereH TYCiHIK naiiaa GoAAbl. AOCTapbiH Aa
BUPTYaAAbI, KapbiM-KaTbIHACTbIH 69pi MHTEPHET apKbIAbl XKaCaAaAbl, SAEYMETTIK >KeAi — OM-MiKipiHAi
6eAiceTiH 6acTbl OpbIH. BypbiHFbIAQ GAPbIC-KEAIC, apaAac-KypaAACTbIK, LbIH MBHIHAE cupen 6apaAbl.
AOCTapbIHMEH, TybICTapbIHMEH, TiNTi Gipre TypaTbiH eH >KakblH aAaMAAPbIHMEH GAMAAHBIC LIEKTEYAI.
ByA ypaAic 3amaHaym KOFaMHbIH >KaHa NpPoOOAeMacblH TYFbI3Abl — WMHAMBMAYAAM3MIE OPbIH XKOK,
MYHAQ BAEYMETTIK CTEPeOoTUNTep KEeH TapaAFaH, aaam COUMyMAQ ©3iMeH BipAen, e3iHeH ayManTbiH,
KYHADBIABIKTApbl YKCAC aAaMAApP apacbiHAA 63iH >KaAFbl3 ce3iHeAl. MyHbIH COHbI Here anapbin coFapbiH
MDA 6oAXKay KubiH. OCblAaLLA, KAAFbIBABIK, (DEHOMEHIHIH KbIpbl MEH ChipbIH Ti30eAeyimMi3 TeriH emec.
MyHbIH 68pi HaKTbl aAaMHbIH, @MIpre KaHaraTTaHOaybIHbIH, cebenTepiHe YHiAyre, OCbiHAQM aybIp >KaH
>KaFAanbIHaH LWbIFyFa TbipbICyblHAa KemekTeceAi. CarpapAbl XKOIO YLWiH aAAbIMEH OHbIH, cebebiH Biny
KepeK. ONTMNece, >KaAFbI3ABIKTbIH CAAAAPbI ayblp — TYAFaHbIH, KYM3eAicKe TyCyi, Aenpeccusi, Cymumnake
6apy, 3K3UCTEHUMAAABIK, BaKyyM, KOFamFa KapcCbl MiHE3-KYAbIK, KepceTy. TinTi AemMorpagusiAbIk,
3usHbl AQ 6GapbliH >KOKKA LbiFapyFa 6oAMaiabl. COHbIMEH, >KAAFbI3ABIK, aAAMAAPAAH epiKTi-epiKci3
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aAllaKTaFaHbIH, YLiH OGepiAreH >kasa Ma, Hemece KepiCiHLIe, PyXaHW >KOHE XKeKe TYAFaAbIK ©CYAiH
Ke3i, 6actaybl Ma? bipak, »KaAFbI3AbIKTbl >XEKe aAaMHbIH, MPOOGAEMachl Aer KapacTblpy Ad, OHbl Tepic
KYObIAbIC A€M XKOIOFa YMTbIAY Aa GipXKaKTbIAbIKKA YPbIHAbIPAPbl CO3Ci3. EH aAAbIMEH, XKAAFbI3AbIK, —
AAAMHbIH, iLLKI aXyaAblHbIH KYPaMAAChl, TYAFaHbIH ©3iHAIK CaHACbl >X8He ©3iH ©3i TaHybl YLUiH KaXKeTTi
aca MaHbI3Abl (PEHOMEH AEreH >K6eH.

Ty#in ce3aep: 6iniM, NpobGAeMa, KaAFbIBABIK, AiH, (hraocodms.
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Mpo6Aema oAMHOYECTBA B peAMruoBeaeHum u ouaococpmm

OamMHOYeCcTBO-60Ae3Hb coBpemeHHOro XXI Beka, 0COOEHHO XapaKTepHOe SBAeHME AAS YpOaHu-
3MPOBAHHbIX, PA3BUTbIX CTPaH. AAXe XKMBSI B TOPOAE C MUAAMOHAMM XKMTEAEN, YEAOBEK MOXKET UyB-
CTBOBaTb Cebs OAMHOKMM. [puumH, CnocoBCTBYIOWMX YrAYOAEHUIO OAMHOYECTBA B COBPEMEHHOM
0011eCTBE, MHOrO: PAaBHOMEPHO CTAaHAAPTU3UPOBAHHAS KM3Hb, MHTEAAEKTYAAbHAs Aerpasalmsi, OCAa-
6GAeHME KOHTAKTOB C OKPYXKAIOLIMMK AIOAbMM, T. €. CYEeTa, 3aHATOCTb, PUTM BPEMEHU-AEHEr 3TO BCe
CaBOKYMHOCTM SIBASIETCSI QaKTYaAbHOCTbBIOIO MPEACTaBAEHHOIO UCCAEAOBaHMS. Ha CeroAHsAWHUA AeHb
B 06LLECTBE MOSIBUAOCH MOHSATHE «KM3Hb B MHTEPHETE». Balum Apy3bsi TOXKe BUPTyaAbHble, BCe 06Lie-
HME MPOMCXOAMUT HYepes MHTEPHET, COLMAAbHbIE CETU-TAABHOE MECTO, FAE€ MOXHO MOAEAUTLCS CBOUM
mMueHnem. CBS3b C APY3bSIMM, POACTBEHHMKAMM M AQXKE C CamMbiMU BAM3KMMM AIOABMM, C KOTOPbIMM
Bbl KMBETE, OrpaHuyeHa. JTa TeHAEHLMS NMOPOAMAQ HOBYIO NMPOBAEMy COBPEMEHHOro obuiecTBa-HeT
MecTa MHAMBMAYAAU3MY, 3A€Cb PACNPOCTPAHEHbI COLMAAbHbBIE CTEPEOTUIbI, YEAOBEK YyBCTBYET Ce6s
OAMHOKMM B COLIMYME CPEAM AIOAEM, UAEHTUUHBIX eMY, HE BAAAEIOLLIMX COBOM, MMEIOLLMX CXOXKME LieH-
HOCTU. TPYAHO TOUHO MpeACKasaTb, Yem 3TO 3aKOHUMTCS. TakMm 06pasoM, HE 3PS Mbl MEPEUNCATEM
acrnekTbl M cekpeTbl (heHOMeHa 0AMHOYeCTBa. Bce 3TO nomoraet KOHKPETHOMY YEAOBEKY 3arAsiHyTb B
MPUYNHBI HEY AOBAETBOPEHHOCTM JKM3HbIO, MOMbITATLCS BbIOPATLCS U3 TAKOW TSIXKEAOM AYLIEBHOM CUTY-
aumn. Ytobbl yCTpaHUTb MOCAEACTBMS, Bbl AOAXKHbI CHAYaAQ BbISICHUTb NMPUUMHY. B NpoTMBHOM cAyyae
NMOCAEACTBUSI OAMHOYECTBA CEPbEe3HbI-MOAABAEHHOCTb AMYHOCTU, AEMPECCHUs], CYMUMAAAbHBIE HAKAOH-
HOCTU, 3K3UCTEHLMAAbHbIA BaKyyM, MPOSIBAEHME aHTMOOBLECTBEHHOIO NoBeAeHus. HeAb3s oTpuuaTh,
YTO CYLLECTBYeT Aaxe Aemorpaduueckmin yuiep6. MTak, IBASeTCS AM OAMHOYECTBO HakasaHMeMm 3a
AOBPOBOABHOE-HEMPOU3BOABHOE AECAHTUPOBAHME OT AIOAEM MAM, HAOBOPOT, MCTOUHMKOM, HauaAOM
AYXOBHOIO M AMMHOCTHOrO pocta? Ho Kak paccmaTprBaTh OAMHOYECTBO Kak NPpoBAEMy YeAOBeKa, Tak U1
CTPEMAEHME YCTPaHMTb ero Kak HeraTMBHOE siBAeHUe HEM36EXXHO MPUBEAET K npeaB3sTocTu. [Npexae
BCEro, CAEAYET OTMETUTb, UTO OAMHOYECTBO — 3TO COCTABASIOLLAS BHYTPEHHErO COCTOSIHUS YeAOBEeKa,
BaXKHelLLee SBAEHME, HEOOXOAMMOE AASl CAMOCO3HAHMS M CAMOCO3HAHUS AMMHOCTM.

KAtoueBble cAoBa: oOpasoBaHue, npobAemMa, OAMHOUECTBO, PEAUTUsl, (PUAOCODUSI.

Introduction

The existing socio-philosophical approaches
and directions explaining the essence of the problem
of loneliness are insufficiently elaborated. These ap-
proaches lack a philosophical understanding of the
phenomenon of loneliness. Among the most elabo-
rated and systematized approaches, phenomenologi-
cal and existential approaches deserve special atten-
tion, first of all.

Justification of the choice of articles and goals
and objectives

Loneliness is one of the psychogenic factors that
contribute to the emotional state of a person exposed

to a changed (not habitual) situation, isolated from
other people. As the time of a person's stay in a state
of loneliness increases, the need for communication
and communication becomes stronger. In response
to the lack of opportunity to satisfy this need, people
act as if by personifying objects, various animals,
create partners with the power of imagination (in a
number of cases in the form of bright eidetic images
seen in a dream), begin to communicate with them
aloud. These exteriorizing reactions are considered
as protective (but compensatory) reactions and are
considered within the framework of the psychologi-
cal norm. During the period of unstable psychologi-
cal anxiety, when observing the subject through a
special device or observing prisoners through the
"glass-eye" at the door, a number of people develop
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a special psychological state; at the same time, they
begin to feel uncomfortable, painful, as if they are
sitting naked or all their thoughts are clearly visible
(Sobol, 2023: 45).

At this stage, dominant ideas also appear and
there are cases of confusion of the colors seen with
reality being. The longer you stay in the harsh con-
ditions of loneliness, the more valuable ideas, com-
munication ideas, dual personality divisions, and
reactionary hallucinations appear during a period
of profound psychological changes. Loneliness also
means boredom. Being alone is also a ritual of lone-
liness, a person is also lonely in the family, in the
family alone is his own existence. In Psychological
Science, the study of a person's personality is called
individuality or differential psychology.

In personality research, the study of the nature
and psychological characteristics of a person's soul
is considered a complex problem, and special at-
tention is paid to the disclosure of the development
of his personal qualities, individual processes and
characteristics. Other characteristic features of the
individual are temperament and character, the iden-
tification of the ability of the individual, which is
considered an important problem that occupies a
special place in science. Loneliness is no one, idle-
ness. It is also known that loneliness is one and the
same thing, a little bit, a marriage. According to the
popular concept-concept, loneliness is a human-hu-
manistic feeling that tolerates difficulties and sym-
pathizes with their existence. He had to help her as
much as he could (Lucas, 2019: 241).

In addition, according to recent medical re-
search, the problem of loneliness affects not only the
psycho-emotional state, but also the physical health
of a person, namely: it provokes the development
of serious diseases, the spread of which is currently
taking on a massive character.

Scientific research methodology

The methodological basis of the research of this
article is the dialectical method, as well as philo-
sophical and general scientific principles of cogni-
tion, such as the principle of universal connection of
phenomena, the principle of determinism, the prin-
ciple of development, the principle of reflection, the
principle of representation, the principle of unity of
the world.

Theoretical analysis and synthesis in the study
and generalization of literary sources, in the devel-
opment of the concept of research; in the justifica-
tion of the methodology for creating didactic means
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of designing computer courses; methods of expert
assessments, questionnaires, interviews during the
identification of pedagogical features of a textbook
for teaching computer courses.

Main part

Although this mysterious and multifaceted phe-
nomenon has existed for a long time, the attitude
towards it is different. Some tend to perceive it un-
ambiguously as a negative phenomenon, evil, while
others say that loneliness is the norm for a person,
it has many benefits. However, Kazakhs hate lone-
liness, because "Loneliness suits only God", "The
name of the only one does not come out, the dust
does not come out", "Until you find a way to walk
alone, get lost with many", etc. (Turan, 2018: 1714).

But there are also those who consider loneli-
ness a boon. They say that every person voluntarily
needs to be alone for a while and immerse himself in
thought. In this way, the desire for solitude can also
be a kind of desire for isolation and individualiza-
tion from others.

And the third point of view is that loneliness is
a part of human existence, and not every person can
avoid it, whether he wants it or not. We were born
alone, we die alone, you need to give in to this, it is
impossible to find complete harmony even with the
person closest to you. You should not put the burden
of personal pain on someone else, you are obliged to
bear it only yourself.

In fact, as you rise to spiritual heights, there are
fewer and fewer people on the side of a person who
understands himself. It would seem that such a phe-
nomenon should be called laziness, individuality,
rather than loneliness. Obviously, individuality is
also a form of loneliness, but it happens mainly at
the discretion of that person himself, and he can get
pleasure, inspiration from it (Smilowitz, 2023: 140).

In any era, people born out of their environment
were saints, geniuses, thinkers, famous scientists,
etc. For a genius person, isolation from his sur-
roundings, desolation from his surroundings, being
alone is one of the conditions for spiritual perfec-
tion, self — improvement, the full realization of all
abilities in himself. All the discoveries that have led
human society forward were born in a moment of
inspiration when the person who invented it was left
alone and thought in comfort. "Science did not come
for long, it spread immediately" (Abay). To do this,
he renounces everyday life, some of its curiosities
(which are considered interesting for normal peo-
ple), and lives a life that combines existence with
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loneliness. The link of his relationship with the en-
vironment, a connecting phenomenon with people,
life-works, scientific novelty, the result of his work.
Therefore, a wise person, even if he is alone, lives
as one with the whole person with the same essence,
serves humanity.

"Who am [? What am I there for? Who do I live
for? ». A person can ask himself these questions
only when he is alone, and for this a person needs
to reach a certain spiritual level (Mijuskovic 2015:
140).

The problem of human life, the mystery and
mysticism of life, the vision of all mankind from
the other side of their "I" is the subject of those
born alone. The phenomenon of loneliness in such
a philosophical context is a way to look into one's
inner world, to find oneself, to recognize oneself.
This is basically a necessary and important qual-
ity for perfect people, a measure of inner freedom.
The loneliness of a gifted person energizes creativ-
ity, has a beneficial effect on the relationship with
the surrounding world. In general, representatives
of transcendentalism support the idea of intellectual
isolation, approve of the choice of loneliness to acti-
vate the creative forces of the individual.

Genius people become a person through fre-
quent experiences of the moment of loneliness, its
unique, unique qualities develop.

This is a sign of spiritual depth. The desire to
rise from one's own physical nature, for example,
asceticism — to rise above one's bodily needs, not
to bow to penalty — is a manifestation of spiritual
growth.

This is especially common in religious practice,
for example, it is known that Khoja Ahmed Yassawi
sought the meaning of life in spiritual purity and
true values, restraining lust. He chose spaciousness
to achieve a deep understanding of his human worth
and the status of rationality and perfection (Krueger,
2023: 174).

Thus, the ability of a person to communicate
with himself, to correctly perceive loneliness is
conscious, perfect isolation and this is a character-
istic feature of the personality. It makes sense for a
person who has become a person to stay with him-
self, communicate with him, he is completely free
from fear, even his soul feels comfort from loneli-
ness. This is his volitional desire. And if being alone
leads to fear, internal contradictions, then the fact
that such a person is alone is dangerous for himself.

Those who run away from loneliness and give in
to cheap, false curiosities — alcohol, gambling, lust,
etc. — also fall out of this line. People who are afraid

to be alone with their thoughts are looking for enter-
tainment to escape from loneliness. Pascal says that
even war, adventures, are not created by people in
order to achieve a certain goal, this is a sign of self-
escape. Also, many of those who commit suicide are
people suffering from the disease of social loneli-
ness (Balapashev, 2023: 30).

Some people feel that they are unique, that they
value themselves highly, that they have created their
talents in their minds, and that they are deliberately
separated from the other world. Such people are
arrogant and arrogant, devoid of feelings of love,
love, compassion. He has a meekness, hypocrisy, he
does not understand people with an ordinary family-
hearth, a lot of friends, he is jealous of them from
the inside, but he does not recognize them from the
outside. Such loneliness means that a person does
not fully understand his place in this world and the
meaning of his life, cannot come into harmony with
the world around him. Of course, each person has
the right to independently choose his actions, he is
responsible for his own choice. However, isolation,
voluntary escape from relationships with other peo-
ple, often focusing only on one's own personality,
narcissism is a manifestation of a socio — psycho-
logical disease, the transformation of loneliness into
anomie.

Sometimes it is common to say" [ am not alone",
to deceive oneself, to live with illusions. And this
can also occur as a defense mechanism against
childhood bullying and discrimination. His treat-
ment is to admit that you are left alone, try to correct
your behavior, relationship with the surrounding,
learn common qualities and get used to living to-
gether in a group. A person who cannot assimilate
into a group agrees to live a secluded life, choosing
loneliness and, consequently, freedom. However,
even now, given the fact that every person has a
unique and unrepeatable soul, there are those who
understand too late that living together, starting a
family, sitting in old age in the company of children
and grandchildren, being close friends, is happiness
(Sheikholeslami, 2012: 28).

Results and discussion

Loneliness is a problem that, after the post-
industrial period, has come to the fore as a social
disease and has become a difficult problem to over-
come, which has acquired a complex character with
the development of technology. Loneliness is char-
acterized as a disease that negatively affects human
health, comfortable life, life expectancy, as well as
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the growth and prosperity of society as a whole.
Loneliness is not alien to a person, but a feeling in-
herent in a person. However, with the biological age
of'a person, there is a time when it progresses. At the
same time, when loneliness becomes a disease that
deepens not only with the age of a person, but where
dramatic changes occur rapidly, that is, leading to
a crisis in society as a whole, like an epidemic of
obesity (Muhammad, 2023: 45).

Taking this into account, scientists from the Uni-
versity of California School of Medicine conducted
a special study in this area, thoroughly analyzing and
studying the psychological and environmental fac-
tors that cause feelings of loneliness, which increase
and subside with age. Loneliness today is a social
disease that is not inferior in its negative impact on
human health to environmental and economic fac-
tors. In the course of the study, scientists conducted
a survey of 2,843 American citizens aged 20-69 in
the format of online. With the help of the data ob-
tained as a result of the survey, a map was created
that shows when a person feels most acute loneli-
ness. As it turned out, people on the other side of
the 20-year-old suffered from loneliness. And those
around 60 years have suffered less from this feeling.

According to the conclusion of scientists on the
basis of this study, the absence of a partner or friend
in the deepening of loneliness in people of all ages,
as well as the violation of the solar regime, came
to the fore as factors of permanent influence. And
youth social inequality, etc. it was known that from
stress or some kind of pressure on the factors, you
can go into a cage of loneliness. Among those over
the age of 40, there are many people who feel lonely
because of their health problems, as well as when
their children grow up or grow up and move away
from themselves. Scientists, based on the map they
have created, prefer to develop strategies to combat
the factors that cause loneliness (Tietjen, 2021: 75).

Such an attitude to loneliness is combined with
philosophical reflections. Let's say the science of
philosophy delves into the origins of the feeling of
loneliness, into its deep-rooted existential and spiri-
tual foundations. Four of its dimensions, images are
displayed here: cosmic, cultural, social, interperson-
al loneliness.

Cosmic loneliness is a spiritual state in which a
person feels alienation from the world, from the uni-
verse, from nature, is disturbed by thoughts about
the non-realization of his "life program", about his
neglect by society, about not leaving his mark.

Cultural loneliness is the lack of support from
the surrounding people of the values, ideals, ideas
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of the individual about the specific cultural environ-
ment in which he lives. Or inability to get along with
the environment, people. It can be caused by migra-
tion from other sides, changes in society (revolu-
tions, reforms), conflicts between fathers and chil-
dren, the struggle between old and new. At the same
time, the rapid development of the intellectual level
of the individual, the superiority of others, and thus
the inability to communicate with loved ones also
affects (Martin Eden syndrome).

Social loneliness is when a person feels left out
of some group, or unable to join a group. For exam-
ple, quitting, retiring, leaving the team, being perse-
cuted, rejected by the new environment, etc.

The harmful consequences of facing social lone-
liness prevail. A person who is left out of society
feels abandoned, abandoned, forgotten, left without
a portion, lost, unnecessary. It's a very painful feel-
ing. Loss or complete absence of contact with loved
ones, constant feeling of awkwardness, a state in the
midst of rejection of the past and rejection of the fu-
ture, uncertainty of the coming day. When you feel
useless to anyone, thoughts of the worthlessness of
your life accompany you, such feelings lead to yel-
low anxiety. According to the researchers, people
who find themselves in isolation from their environ-
ment have a weakened immune system, which ac-
celerates negative changes in the body, and a sick
person comes to them. The longer isolation lasts, the
stronger the health effects (Ishanov, 2019: 170).

According to research conducted by psycholo-
gists, the feeling of loneliness in a person forces the
brain to work in a different way, the electrical ac-
tivity of the brain flares up, it resembles a person
who is in a video extreme situation, moment by
moment waiting for danger from his surroundings.
They even live near the danger of death. After all,
a person who is separated from his loved ones sub-
consciously feels threatened by society and defends
himself from it, everyone around him looks alien and
hostile. This is an example of how a person experi-
ences loneliness subjectively. Loneliness dominates
his mind, pushes him to see danger everywhere and
strengthens the mechanism of self-preservation. For
this reason, scientists believe that people who are
faced with social loneliness should try to reconsider
their behavior and attitude towards other people. If
such a condition lasts for a long time, it is more like-
ly to lead to neurosis (Schirmer, 2015: 15).

The next type of the phenomenon of loneliness
in the philosophical sense is interpersonal loneliness
— the feeling that a person has a lack of spiritual con-
nection with another real, only and unique person
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(relative, friend, loved one) or has lost it. This is a
feeling accompanied by deep psychological stress,
the scourge of irreparable regret. A widowhood or
an unfriendly mood after a divorce. There are even
those who experience loneliness in the same family,
even if they live together.

In this context, psychologist scientists point to
two types of loneliness:

1) emotional-lack of intimacy of the soul, life
outside of love and marital relationships;

2) social — lack of significant friendship, part-
nership ties and any sense of commonality for the
individual.

In modern society, many women and men who
have gone beyond the life of spouses are forced to
live alone due to the fact that they do not find, meet
or lose their equal, companion. A common conclu-
sion for both versions is that loneliness occurs as
a result of the individual's lack of interaction with
other people.

In the first type, the need for a specific person
(man or woman), the inability to find a reliable part-
ner in human relations, the failure to fulfill dreams;
in the 2nd-the lack of an accessible environment for
social relations, the need for people with the same
interests, goals-interests.

Human loneliness is a problem that concerns
the meaning of human existence, its purpose and
essence. This question is very popular among the
problems of philosophy. This question has been
considered by many philosophers. Here you can
name such personalities as Aristotle, B. Pascal, F.
Kafka, K.G. Jung, A. Schopenhauer, F. Nietzsche,
E. Fromm. In the works of Camus, Sartre, Husserl,
Heidegger and others, human loneliness occupies
one of the leading places. The Russian scientist N.A.
Berdyaev pays great attention to the phenomenon of
loneliness in his research.

Fiction is also rich in reflections on loneliness,
alienation. It is appropriate to recall the works of
M.Y. Lermontov, F.M. Dostoevsky, D. Defoe, J.
London, and the list can be continued for a long
time. But the theme of loneliness is not so diverse
in philosophical literature. The theme of loneliness
is not present in the works of writers of all eras. It
became especially popular in the XX century. N.A.
Berdyaev considered it appropriate to call it the
main problem of the human personality and the phi-
losophy of human existence (Horowski, 2020: 89).

In most cases, loneliness is perceived as a prob-
lem. But maybe people are trying to avoid loneli-
ness in vain? Maybe in our age loneliness is just a
medicine for a person, and not a disease? In order

to answer these questions, it is necessary first of all
to find out what different researchers and thinkers
of different eras have written about the problem of
loneliness.

Loneliness haunts a person throughout the entire
historical process. It is such a philosophical prob-
lem, the meaning of which seems to be clear to ordi-
nary consciousness. However, this is an erroneous
opinion, since the problem of loneliness hides deep
philosophical contradictions (Costache, 2013: 135).

The state of loneliness cannot arise just like that.
This requires factors. One of these factors is the
peculiarity of the age period. This problem affects
teenagers most acutely. It is during this period that
identity and self-esteem crises occur. Another factor
is a person's personal qualities (self-esteem). There
are also social factors (social rejection, lack of com-
munication, etc.) and factors related to family.

The XX century brought many new things to the
human world. These are both new technologies and
new ideas. And it is not surprising that in this variety
of everything new, a person is often lost. People find
themselves caught up in too much of a whirlpool of
information (Folker, 2020: 23).

Conclusion

However, loneliness can be considered not only
because of human activity, human existence, but
also as a kind of internal constant that has always
been present in a person. And it turns out that it
is possible to put an equal sign between such con-
cepts of human existence as "freedom", "choice"
and "loneliness". According to the same Sartre, our
choice cannot be justified by anything, neither by
God nor by morality: "Even if God existed, it would
not change anything" (Mcfadden, 2008: 80).

One way or another, loneliness is a phenomenon
that is characteristic of all people, but has complete-
ly different manifestations. After all, it is impossible
to talk in one context about loneliness, for example,
a prisoner who is forced to be alone (in solitary con-
finement) and a person who voluntarily renounced
people, who chose his own path. A person will not
commit a crime on purpose, just for the sake of be-
ing imprisoned in a solitary cell, so that he thinks
about the meaning of his life there (although it can
be assumed that prison institutions have such an im-
plicit function as the fact that through the imprison-
ment of a person, he is forced to think, rethink his
existence) (Power, 2018: 220).

These are two completely different manifesta-
tions of loneliness in life. But, despite the fact that
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loneliness is a natural phenomenon for absolutely
every person, we, almost all people, are terrified of
it, afraid to be alone. It is very important for us to
be in society, to be aware of ourselves as a part of
society. But, sometimes, this desire leads to such a
concept as a "lonely crowd". Being in a crowd is
easy. This is how a person feels part of the whole
organism. But, if you think about it, it appears to
be an insignificant speck of this organism (Tiwari,
2013: 157).

Why are we so offended when the definition
of "herd" is applied to us? Probably because if we
follow the crowd, then in the end many people
somehow realize that it was all thoughtless, uncon-
sciously. But human nature is so contradictory that
even realizing our huge dependence on the so-called
"herd", we still can't without the crowd. Probably,
everyone noticed how good and easy it is to think
alone. It is impossible to hear your own inner voice
in a crowd. The crowd suppresses the personality.
But as soon as a person separates himself from the
crowd, a thinker, a creator wakes up in him imme-
diately, a personality wakes up in him. Only alone
with yourself is there an opportunity to think about
fundamental issues. And if a person is sure that he
will be better able to do it surrounded by people,

acquaintances, then this is just a search for an oppor-
tunity to shift his responsibility onto someone else's
shoulders. But in this case, it is again important not to
confuse such definitions as "loneliness" and "solitude".

There is no doubt that the phenomenon of lone-
liness depends on the personal qualities and mental
states of a person. However, it is impossible to deny
the influence of society, of what stage of develop-
ment this society is at on the process of loneliness.

It makes no sense for people who work and earn
only for themselves to enter into a relationship with
anyone. The free market now focuses mainly on
single people. This can be seen in advertising: the
target audience is singles (mostly single women). It
is quite clear that it is profitable. According to some
studies, single people spend many times more than
married people. And from this we can conclude that
divorces are also part of this system. In this case, the
divorce process becomes profitable.

But how to avoid loneliness in our age? How
not to become a person who has fallen under the in-
fluence of the so-called "propaganda" of loneliness?
Perhaps the main solution to this problem is to unite
people. In addition, it is necessary to start families
and soberly assess the impact of various spheres of
advertising and media, etc.
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KP AIHU OHAATY X¥MbICbIHA XXAYAINTbl MEKEMEAEPAIH,
K¥PbIAYbl )XOHE OAAPADbIH ®YHKUMOHAAADIK MIHAETTEMEAEPI

Makanaaa KP TayeAci3aik XXbIAAAPbIHAAFBI AIHW axyaAAblH KYLIEIOi, AiH MBCEAEAEPIH peTTeyAEeri
KYKbIKTbIK aKTIAEpPAIH KaObIAAAHYbI, AIH MOCEAeAepiHe >KayarnTbl OpraHAAPAbIH KYPbIAYbl >KoHE
OAapPABIH Ky3ipeTiHaeri MiHaeTTemeAep co3 6oAaabl. KasakcraH ToYeACi3AiK aAFaHHaH KeniH AiHM
epKiHAIKTI mai eTTi. AAaiAa, COA AiHM epKIHAIKTEH TYbIHAQMTbIH MBCEAEAEPAI peTTeyre AamblH OOA-
Mai wbikTbl. OAaH TyblHAAFaH npobAemMaAap KOFaMHbIH ThiHbIWTbIFbIH 6y3a G6acTaabl. TinTi, 6a36ip
AIHM paAMKaAAbl aFbiIMAQP MEMAEKETTIH KOHCUTYUMSIABIK, KYPbIAbICbIHA Aa Kayin TeHAipAi. KyH
TOpTIOiHAE TypFaH aTaAFaH MOCEAEAEPAI ey YLliH MEMAEKETTIK 6acKapy KypPbIAbIMbIHAA >KaHa KO-
MUTETTEP MeH GacKapmanap >KoHe OPTaAbIKTap KypbIAAbl. Keinbip KykpblK KOpFay opraHAapbiHaH >kaHa
WITATTAP aWbIAABL. AiHM MacCeAeAepAl TUIMAT peTTey YLLiH MEeMAEKET MeXaHU3MIHAEr MeKeMeAepAiH
SKYMbICbIH YAAECTipy kepek 60AAbl. COHbIMEH KaTap TyblHAQM OTbIPFAH AiHM KayinTepAiH aAAbIH aAy
YLWIiH THICTi MekemMeAepAiH (DYHKLUMOHAAADBIK, MIHAETTEMEAEPIH COFaH Cail HAKTbIAQYAbIH KQXKeTTiri Ty-
biHAQABI. ATan anTap GOACaK, OA — AiHM 9AebMeTTep MeH 3aTTapra capanTtama kacay, AeCTPYKTMBTI
AIHM aFbIM ©KIAAEPIH parblHaH KalTapy, OAapFa TYCIHAIPME XKYMbICbIH XYPri3y, paAMKAACbI3BAQHABIPY,
KOFamra Kanta 6eniMAeY, XKaArbl KOFaMHbIH AiHW CayaTTbIAbIFbIH aPTTbIPY, AiHM BiAIM GepyAiH CaTbIAbI
>KYMECiH KAAbINTACTbIPy CEKIAAI KbI3METTIK MiHAeMeTTemeAep eai. SArum, KasakcraH 6uairi e3iHiH 30
XbIAAQH acTaM ToXKipUBECiHAE AIHU MOCEAEAEPA] PETTEYAIH OTaHABIK YATICIH KAAbINTACTbIPFAHAbIFbI
>KaH->KaKTbl TaAKbIAQHAADI.

Tyiin ce3aep: AiH, KYKbIK, 3aH, NPOUAAKTHKA, peabuAnTaums, AepasAnKaAn3aLms, npodams.

M. Issakhan*, N. Arystanbekuly, A. Satybaldiyeva
Egyptian University Islamic Culture Nur Mubarak, Kazakhstan, Almaty
“e-mail: alash-ordabasi@mail.ru
Creation of institutions responsible for religious rehabilitation
of the Republic of Kazakhstan and their functional duties

The article deals with the complexity of the religious situation during the years of independence of
the Republic of Kazakhstan, the adoption of legal acts to regulate religious issues, the creation of bodies
responsible for religious issues, and their responsibilities. After gaining independence, Kazakhstan dem-
onstrated religious freedom. However, he was not ready to deal with the problems associated with this
religious freedom. The problems he caused began to disturb the peace of society. Even some religious
radical movements threatened the constitutional structure of the state. New committees, departments
and centers have been created in the structure of state administration to address these issues on the
agenda. New states were opened from some law enforcement agencies. For the effective regulation of
religious issues, it was necessary to coordinate the work of institutions in the state mechanism. And in
order to prevent emerging religious threats, it became necessary to appropriately clarify the functional
responsibilities of the relevant institutions. In particular, conducting an examination of religious litera-
ture and objects, making excuses for representatives of destructive religious movements, conducting
explanatory work with them, de-radicalization, readaptation in society, increasing religious literacy of
the general public, the formation of a stepped system of religious education. That is, the fact that the
authorities of Kazakhstan, over their more than 30 years of experience, have formed a domestic model
for regulating religious issues is widely discussed.

Key words: religion, law, prevention, rehabilitation, de-radicalization, probation.
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Co3aaHue yupexxAeHUi, OTBETCTBEHHbIX 3a PEAMIMO3HYIO peabuAUTALLUIO
Pecny6amnku KasaxcraH, u ux cpyHKLMOHaAbHbIE 06SI3aHHOCTH

B crtatbe roBoputcst 06 yKpenAeHum peAMrmo3Hom CUTyalmmn B roAbl HE3aBUCMMOCTU Pecny6anku
KasaxcraH, npuHSTUKM NMPaBOBbIX aKTOB MO PEryAUMPOBaHMIO BOMPOCOB PEAUTUM, CO3AAHMM OPraHOB OT-
BETCTBEHHbIX 32 BOMPOCHI PeAMIrun u mnx obsg3aHHoOCTIX. [Mocae obpereHuns HesaBncumocTm KasaxcraH
NPOAEMOHCTPUPOBAA PEAUTMO3HYIO CBOO0AY. OAHAKO OH He BbIA FOTOB pellaTh NPOBAEMbI CBSI3aHHbIE
C 3TOM PEAUTr1o3HON cBO6OAON. BbidBaHHble MM MPOOGAEMbI CTaAM HapyllaTh MOKOW obuiecTBa. Aaxke
HeKOTOpble PeAMTMO3Hble PAAMKAABHbIE TEUEHWNS YIPOXKAAM KOHCTUTYLIMOHHOMY YCTPOMCTBY FOCyAap-
cTBa. AAS pelleHrs yKa3aHHbIX BOMPOCOB MOBECTKM AHSI B CTPYKTYpe roCyAQPCTBEHHOMO YrpaBAeHMs
CO3AaHbl HOBblE KOMUTETbI, OTAEAbI U LIeHTPbl. BbIAM OTKPbITbI HOBbIE LUITaTbl OT HEKOTOPbIX MpaBo-
OXPAHUTEAbHBIX OpPraHoB. AAst 3(D(EKTUBHOIO PEryAMpoOBaHUS PEAUIMO3HBIX BOMPOCOB HEOBXOAM-
MO ObIAO KOOPAMHMPOBATHL PAabOTy UHCTUTYTOB B FOCYAQPCTBEHHOM MexaHu3me. Hapsiay ¢ aTum Aag
NPeAOTBpaLLEeHUs BO3HUKAIOWMX PEAUTMO3HbIX YIPO3 BO3HUKAQ HEOOXOAMMOCTb B COOTBETCTBYIOLLEM
YTOUHEHUM (PYHKLMOHAAbHbIX 0013aHHOCTE COOTBETCTBYIOLMX MHCTUTYTOB. B uacTHoCTH, npoBeae-
HMe 3KCNepTU3bl PEAUTMO3HOM AUTePaTypbl M MPEAMETOB, OTFTOBOPKY MPeACTaBUTEAEN AECTPYKTMBHbIX
PEAMIMO3HbBIX TEYEHUIA, MPOBEAEHME PA3bICHUTEABHOM PaBOTbl C HAMM, AEPAAMKAAM3ALMIO, peaAar-
Taumio B 06LIECTBE, MOBbILEHUE PEAMIMO3HOM PAMOTHOCTU LLMPOKMX CAOEB 06L1ecTBa, (hopMMpo-
BaHMe CTyrneH4arasi CUCTeMA PeAMrno3Horo obpasoBaHusi. To eCTb WMPOKO 06CY>KAQETCS TOT (hakT,
yTo BAAcTM KasaxcraHa 3a cBoi 6oaee uem 30-AeTHUIA OMbIT CPOPMUPOBAAM OTEUECTBEHHYIO MOAEAD

PeryAmMpoBaHna peAnrmo3HbiX BOMNPOCOB.

KAtoueBble CAOBa: peAnrvs, 3aKOH, MpaBo, NMPOMMAAKTUKA, peabuAMTaLMs, AepaAMKaAM3aLms,

npobauus.

Kipicne

Toyencizmik anranHaH keifin Kazakcran Kora-
MBIHJIa ©3TepiCKe YIIbIparaH cajanapabiH Oipi —
IiH cajnackl exeHi Oapiiara astH. OraH ceben — Tay-
enci3aik ana canbi 1992 Kbuthl KaHTapasIH 15 KyHI
Kazakcran PecnyOmukaceibiy Xoraprer Keneci
«Jliam ceHiM OOCTaHIBIFBI JKOHE NIHH OipIECTIKTEp
Typanb» 3aHjabl KaObuImam, IiH epKIiHIITIH JKa-
pusutansl  (Kazakcran Pecnybnukaceiaei  [liHu
CeHIM OOCTAaHJIBIFbI JKOHE IiHM OipJecTiKTep Ty-
paisl 3aHbI, 1992). Atanran 3aHHaMama IIETEIIIK
JIIHU MUCCHOHEpJEp/iH Je IIHW KbI3MET »Kacay-
bIHa KYKBIKTBIK TYPFbIJIaH MYMKIHJIK KapacThl-
pBUTFaHABIKTaH, Ka3akcTanra aibIc-)KaKblH eljiep-
JIeH JIIHM MHCCHOHEpJIep aFbUIBIN Kelle 0acTalbl
(batitenoBa »xomHe T.0., 2010: 320). Herisinne
JIEMOKPATHUSUIBIK eJJIepeTi KAJIBINTHI JIeN caHala-
TBIH 9PTYPJi IiHU TYCiHIKTep (TUTtopanu3m) KenecTik
OMIpIIUT-OKIMIIIT ~ JKYHeHI 0acTaH  KemmipreH
Kazakcran (Ko3wsibakoBa, 2011: 181) korambIHa
MyJIZIe TaHCHIK efi. JliH epKiHmiriHeH TybIHIaraH
IiHM Kapama-KalIibl TYCIHIKTEp endyip esrepic
okene Oactaapl. Ocipece, KazakcTan KOFaMbIHIAFbI
JOCTYpIli 0TOAaCkl MHCUTYTHI kama mekTi (YyHryio-
Ba, 2014: 94). Enneri aiau axyan 2000-m1b1 KbLI-
JapAaH Keiin tinteH Kypaenene tycrti (UyHrynosa,

2014: 32). Ocsinbl Kariepre anran Kazakcran ouitiri
JIHU axyasIbl MEMJIEKETTIK OaKplIay/a ycTay YIIiH
IiHM Macesieniepre Ha3ap ayaapa 6acTabl.

Kasakcran Owmmiri 2000 skpurman  Oacram
YKiMeT aHbIH/Ia KOHCYJIbTalHUAIBIK-KEHECTIK Op-
rad — [linu GipnecTikTepmeH OaiylaHbIC JKOHIHIETI
Kenec xyMbICBIH aTKapAbl. A, OHBIH TYPakKThl
XaTIIBUIBIFBl  YKIMET KEHCECIHIH KYPBUIBIMIIBIK
Oeximmeci Oonbmn TadeAbl (Uynrymnosa, 2014:
44). Anaiima, aTajdFaH XaTHIBUIBIKTBIH KY3ipeTi
mekTeyi Oonasl. Tek AiHM axyanfa MOHUTOPHHT
KacayMeH IYFbIIIaHIbl.

Kazakcran Ykimeri 2006 KbUIbI JIHH Mace-
nenepai Oakpliayaa yeraymsl JiH icTepi KOMUTETIH
Kypas! ([liH icTepi KOMUTETiIHIH MaHBI3bI MEH TapH-
xb1, 2021). Anramkeina, )kaHagaH KYpPbUIFaH BEIOM-
CTBO KOHIHJIe MaMaH/ap apachlHa MiKipTajac Ken
epOini. Ata 3an Ooiteiama Kazakcran Pecry6mu-
Kachl ©31H 3aHBIPJIBI MEMJICKET ACI aTaraHibIKTaH,
MEMJIEKETTIH JiHU OipIecTIKTepaiH iCiHe apajacysl
KaHIIAJIBIKTBl 3aHIbl JETeH CBhIHM MiKipiep 0ackiM
eni. Anaiina, MeMIIeKeT TIeH KOFaM Kayirci3miri ajra
LIBIFAPbUIFAHABIKTaH, aTaJFaH BEIOMCTBO OJileT
MHUHHCTPIIITIHIH KypPaMbIHA 3aHIbI TIPKEITEH TiHN
OipyIecTIKTep MEH TipKeJIMEreH AIHM aFbIMIApIblH
KpI3METiHE OakpuIay OKYpri3ymi ICKe ackIpa
Oacrajpl.
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TakpIpbINTHI  TaHIAYAbI
MaKcaThbl MeH MiHaeTTepi

JiieKTey JKJHe

Kazakcran PecrryOnnkachIHBIH TiH MaceTeNepin
peTTeyaeri oy 0acTarbl YCTaHBIMBI JiH HACUXaThIHA
IEKTEeY KOMMANTBIH KIACCUKAIBIK 3albIPJIbLIBIK
oonranabiktan  (KokambOexoB, 2016:  336),
conpaii-ak, 1992 kplIbl KaObUTgAaHFaH <« JliHH
CeHIM OOCTaHIBIFBI KOHE JiHHM OIpJecTiKTep Ty-
panby 3aHHBIH HETI3Ti KYKBIKTBHIK oJIeyeTi o Jie
cakraynbiHFaHabikTal, 2006 xbUThl KypbuUFaH JliH
icTepi KOMHUTETIHIH KaT JAIHU aFbIMAApABIH KayIliH
CeHUITyre TOJILIKKAH/BI KY3IpeTTi 0ojia ajamajbl.
Hece ne, Iin icrepi KOMHUTETI emnjeri MiHW axy-
bl OaKpLIayChl3 KalIbIpFaH >KOK. Ejneri miHu
OipJecTiKTep/i ecenKe alblll, JiHU oJeOueTTepre
JIHTaHYJIBIK capanrtama KYPri3y/i ’Ky3ere achIphblIl,
IiH axyaira KyHem TypHae Kaxaranay >KYpri3fi.
KazakcTan KoFaMbIHJIaFbI JIIHU aXyaJl KYHHEH KYHTe
KYIIeiie TYCKeHAIKTeH, MaMaH/ap TaparblHaH JiHA
Mocenenepi peTTeHTIH KaHa 3aH KaObUIIay KoHE
nepOec MEMITEKETTIK BeIOMCTBO KYpY JKeHiHJe Oa-
cramanap kertepuiai. Kazakcranma 2011 xbuigaps
OipHerre TepakTinepaiH OpblH anybl (MyxaHOBa,
2019), Kazakcran oumirinig OyJ1 Mocenere HeMKeTTi
KapamaybiHa TypTki Oonmwl. Ceiirim, Kazakcran
PecniyOnukacel [pesupentinig 2011 xbutbl 18
mambipaarel Ne 84 KapawireiMen Kazakcran Pe-
cnyomukacel [in ictepi arenrriri (Kasakcran Pe-
cnyomukacel [lin icrepi arentriri Typansr, 2011)
Kypbulsipl. JKoHe OHBIH AJMaTthl koHE AcTaHa,
COHJaii-aK, OONBIC OKIMIIIJIKTEPiHEH ayMaKThIK
Oemimzaepi ambuibl. By, MemIieKeT KypbUTBIMBIHA
EHTI3UITeH YIKeH kaHanblK efi. Cebeli, 3aibIpIsl
MEMJICKETTEp/IiH 0achIM KOMIIUTITIHAC TIHN axyaj-
IIBI PETTey ici OKIMIIUTIK opraHaapAblH (yHKITH-
chlHa Kipe Oepmeiini. JKaHa MeMJIEKEeTTiK opraniap
KYpBUIFaH COH, MEMJIEKET MEXaHU3MIHJE ojapra
KOWBLIATHIH J)KaHa KYKBIKTBIK MiHACTTEMEIICP TYbIH-
Japl.

Takpipsinika KateicThl Kazakcran PecmyOmnmka-
ChIHIa KaOBUIAaHFaH 3aHHAMalap MEH MaMaHJap
TapanblHAH KOPCETIIreH JepeKTepi HeTi3re ablIl,
FBUIBIMH MaKaiajga Ke3JereHiMizre KON KeTKi3y
YIIIiH MbIHa/Iall MaKCcaT-MIHJICTTEP/II HET13re allJIbIK;

— Kazakcran  PecrmyOnmkackiHma — anFanmr
KaObUIIaHFaH JIH TypalJibl 3aHHAMaHbIH TapHXHa-
Machl MEH ©3€KTiITiH HaKThIJIAI, OHBIH KYKBIKTBIK
MOHIHE KO3 KETKIi3y;

— Toyencizmix amran >xpurmapaarsl Kasaxc-
TaHJaFbl JIIHA axyaJiJIbIH ©3repiCTepre YIIbIpaybiHa
TYPTKi OONFaH CasiCH-KYKBIKTBIK aJFBIIIapTTap/Ibl
alKbpIHAAY;
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— Kazakcran PecnyOnukaceiamarsr 2000
KBUTIApIAH KCHIHTI KYPACNCHTCH IiHU axyajibl
perrey yumiH YKIMET KypaMblHaH JiHre >KayarTbl
KOMHUTETTIH KYPBUTYBIHBIH ©3€KTUIITIH capaiay;

— Jlinm axyanael ogaH apbelKapaid THIMAL peT-
Tey ymiH nepbec J[iH icTepi areHTTIri KoHE OHBIH
aymakrapgarel JliH icTepi OacKapmajapbIHBIH
aITBLUTYBIHBIH KQKCTTUTITIH 3epeiey;

— MJin icrepi OackapMalapbIHbIH >KaHbIHAH
Jin Mocenenepid 3epTTey OpTaIbIKTaphIHBIH KYPHI-
JYBIHBIH aJFbIIIApTTaphl KOHE ONapAbIH Ky3ipeT-
TUTITIH TaJIIay;

— Min icrepi 6ackapmanapsl MeH [lin mace-
JeNiepiH 3epTTey OPTAJBIKTAPBIHBIH JIIHH OHAITY
JKYMBICBIH aTKapylarbl OKUICTTITKTEPIH KeTUAIpY
iciHzeri OaFpITTapBIH AWKBIHIAY;

— «inicrepi backapmanapsl MeH [lin Mocene-
JepiH 3epTTey OPTaJbIKTAPBIHBIH JIIHU OHAITY
JKYMBICBIH JKYprisyaeri npoduiaktuka, peodnura-
UL, JiepaiiKaIn3ansi, IpoOarys caTbulapbIHIAaFbl
MiH/IETTEMEJICPiH capaay;

—  JliHu paguKanu3M/Ii TYABIPYIIBI QJIEYMETTIK,
TICUXOJIOTHSUTBIK, CasCU-KYKBIKTBIK KOHE iHU (hak-
TOpJIApPABI KAH-)KAKThI 3epJIeIIell, OJIAp/bIH aJJIbIH
aTyIbIH HeTi31epi KeHiHAe FhUIBIMU Oaiinam xacay.

FeribiMu 3epTrey ogicHamacsl

MakanaHblH FBUIBIMHA OJICHAMAJBIK HETI31H
QJIEYMETTIK KYOBIIBICTAPABI TAHBIT OLTYIIH THATCK-
TUKAJBIK 91iCi, KYHETIK-KYPBUIBIM/BIK, CAIBICTBIP-
MaJibl TaJJiay, JOTUKAJIBIK )KOHE TCOPHSIIBIK, TAPUXH
oflic, KEe3CeHICHMIpY, Talljay-capanay, CTaTHC-
TUKAJIBIK caparnTay dicTepl Kypanapl.

Heri3sri 0oJim

Kazakcranna ninn axyasnra [[in ictepi areHTTiri
OoJFaHBIMEH, OHIpJIEP/ICT] I HYU aXyaJl bl OaKbLIay 18
ycTaynbl OONBIC JKOHE OFAaHW TEHECTIPLITCH
OKiMILLTIKTEp KypambiHaH JliH icTepi 6ackapManapbl
apKBUTBI JKy3ere acepabl. MyHmaii Oackapmaiap
2014 >xpuiman Oactam OapiblK OOJBIC JKOHE OFaH
TEHECTIPIATEeH OKIMINIIIK KypaMbIHAH aIlbIIIbI
(«AxTebe OONBICHIHBIH [TiH icTepi OacKapMmachbD»
MEMJIEKETTIK MekeMmeciHiH Epexecin OexiTy Ty-
panbl, 2016). Atanran OacKapMaHBIH Ky3bIpbIHA
IIIHTe KATBICTHI KOMTETCH OKIJICTTUTIKTEp Oepimmi.
Mpicanbl, a3aMaTTap/bIH JiHA CEHIM OOCTaHIIBIFBI
KYKBIKTapbIH JKOHE IiHU OipJecTiKTepMeH e3apa
IC-KUMBUIABI ~ KaMTamachl3 €Ty  CalachIHAArbl
MEMJIEKETTIK CcascaTThl iCKe achIpy, a3amMaTTap/IblH
JIIHU CEeHIM OOCTaH/BIFbI KYKBIKTApPBIH iCKE achl-
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Py KoHE AiHM OipJiecTiKTepiH, a3 Kypamabl TiHH
TONTAP/IBIH XKOHE MUCCHOHEPJICPIiH KBI3METI caa-
CBIHJIA eJTiMi3fiec OOJIBIN JKAaTKaH YAEpICTepAl *KaH-
’KaKThl JKOHE IIBIHAWBI 3epieliey, KOPBITHIHIbLIAY
JKOHE Taljay, OHIpJeri JIHM axyaljbl 3epieiey
JKOHE Tanjay, OOJBICTBIH TEPPOPU3MIE KapChl KO-
MUCCHUSICBI allIapaThIHBIH KbI3METIH YHBIMIACTHIPY,
03 KY3BIpETiHE JKaTaThlH Macenenep OOWbIHIIA
JKEPruTiKTI  AeHreiae TYCIHAIpY >KYMBICTaphIH
Kyprizy T.0. eximerrimikrepre ne O6ommer («IlaB-
Jofap OOJBICBIHBIH JAiH icTepi Oackapmach»
MEMJIEKETTIK MEKeMeci Typajibl epekeHi OeKiTy Ty-
paisl, 2016).

Kazakcran PecryOnmkaceiHa [iHH OJKCTpe-
MH3M MEH TEPPOPHU3MIe KapChl iC-KUMBLIT )KOHIHET1
2013 — 2017 >xpurmapra apHaJFaH MEMIIEKETTIK
Oarmapnama kaObuimanapl  (Kasakcran Pecrry-
OJMKachIHIA TIHU DKCTPEMU3M MEH TeppOpH3MIe
Kapchl ic-kuMbll xeHiHzeri 2013-2017 xpuigapra
apHaJIFaH MEMJICKETTIK Oarmapiiama Typaisl, 2013).
Aranran OarnapiaaMaza JiHH SKCTPEMH3M MEH Tep-
POPH3M WJICONIOTHSICHIHAH 3apjall IeKKEH Hemece
paluKaNIbIK HMICOJIOTHSHBIH BIKINAJIBIHA TYCKEH
amamMaapasl  OHANTY JKOHIHIETI OPTAIBIKTAPIBIH
KYPBUIATBIHBI al ThUTIBL. Heri3inae, MuIoTTHIK k002
petiage OKO okimairiaig 201 1 xKbIFe! 4 Ka3aHIaFbI
Ne 229 xaynbickiMeH lmiki casicaT GackapMacChIHBIH
KaHBIHAH «OJIEyMETTIK OacTtamanap OpTaJbIFbD»
MeMIieKeTTiKk MekeMeci Kypsutbin (OKO imki ca-
scat OackapmaceiHblH ©bO MKM, 2011), Oyn
MEKeMe aTajFaH OKIMIIUIIK ayMaKTa JiHH OHAITY
YKYMBICBIH JKy3ere acbipa Oactaran OomaterH. Keitin
Oapsiblk  00nbIc  oKimImimikTepingeri [in ictepi
OackapMaiapsl )KaHbIHAH JiHH OHANTY ICiH JKy3ere
achIpaThlH OCBIHAAW Mekemenep Kypbuiabl («Jlin
Macenenepin 3eprrey opranbsiFby, JKILIC xkypy Ty-
paubl, 2022)

MeMIeKeTTiKk MeKeMellepAIeH ThIC TEHJep Ka-
pusiay apKpUIbl JiHH OHANTY J>KYMBICBIH JKEKe
KOFaMBIK VHBIMIAap[a aTKapyFa na MYMKIHIIK
KapacTelpbuLAbl. OnapAbIy iiHae Keloip YKIMeTTIiK
eMec YHbBIMJIAap JIIHU pajiKallaHFaH azamarrtap-
MEH OHANTY JKYMBICBIH XXYprizyne OelceHaiiK
TaHBITTBL. MpbIcalmbl, «AWHA» KOFaMIBIK TIKIp
optansirb» KK (AkTay K.), « Kapblk» akmaparThik-
KOHCYJIbTAIMSUTBIK ~ OPTAJbIK» JKEKe MEKeMeci
(Axre0e k.), Kocranait 001bICBIHBIH «JlecTpyKTHUBTI
KOHE JIIHM aFbIMJapjaH JKama IIeKKeHepre
keMmek kepcery opraneirb» KK (Kocranait k.),
«MalIbIKTaHy bl  TICHXOJIOTTap KaybIMIACTHIFbDY
KY¥ (Kocranaii k.), «Cana» AiHTaHy aKmapaTThIK-
KOHCYJIbTanmsUTBIK opTaisirely KY (Kekmieray K.),
«/liHTany-1ICUXO0NOTUS-KYKBIKTBIK ~ KOHCYJbTaIHs-

ne1K opraneirely K¥ (Kaparanasl K.), «JlecTpyk-
THUBTIK CEKTaJlap/aH jkama IIeKKeHaepre «BHKTo-
U QJIEYMETTIK-TICUXOJOTHSUTBIK, )KOHE KYKBIKTBIK
koeMmek Optanbirel (Kaparanmer k.), «Amam» AKY
(ITaBnomap k.), «IIpospenue-Ke3 xery» K¥Y (Ile-
TPOMABI K. ), «AJIMATHI OOJIBICHI IECTPYKTHUBTIK AIHH
aFpIMJapAaH jKara IIEKKEHAEpPre KOMEK KepceTy
Optaneirey KK (Tanmmeikopran k.), «bomamaky
KY¥ (Tapa3 k.), «Kaiiblk» JecCTpyKTHBTIK IiHU
aFpIMJIap/aH JKara INeKKEeHJepre KOMEK KepceTy
Opraneirsl (Opan k.), «bipnik» K¥ (Ockemen K.),
«Hyp-Mypa» K¥ (IUemmkent k.), «APEAJI» min
Mocenenepi KeHiHIeT1 aknapaTThIK Kop» Koramabik
yiteiMbly, «Tomupuc» YEY¥ oprambirbl, «YMiT)»
Jargapeic  opTanblFbl, «blktuapy KY¥  cHAKTHI
KOpJIap MEH OpPTaJIbIKTap JIHU KAYINTIH aJIIBIH aTy
MEH CaJJIapbIH jk0roja Oenceni enoek erti (Ecma-
xaH, Mcaxan, 2021: 52)

Kazakcran PecrnyOnukaceinga IiHM OHAITY
JKYMBICBIH ~ KYPTi3€TiH  YKIMETTIK MeKeMelep
KOHE YKIMETTIK eMmec YHBIMAap KYPBUIBIN, oOJap
03 JKYMBICHIH OacTaFraHMEH, OYpPBIH-COHIBI IiHU
TOXKIpHOEci 00IMaFaH/IbIKTaH, AJIFAIIKbIIa KOIITCTeH
Macenenep JKyhere Tyce KoWmazabel. JliHm 3KcTpe-
MHU3M JKOHE pPaJUKaJU3MMEH HaKThl TXipuOenae
Ky30e-)Ky3 Kypecill KYpreH capariibl-MaMaHjap
MOCEJIeHIH TYIKi cebenTepin eMec, KebiHe Ko ca-
JMapbIH JKOIOFa KyII JkyMmcazael. [liHu Kayirci3mik
MoceJieciMeH LIYFbUIAAHATBIH MEMJICKETTIK MEKe-
MeJIep HETI31HEH peaOIuTaIMsUIBIK XKOHE AepaTuKa-
TU3AISUTBIK OaFbITTa KyMbIC icremdi. bipak, Ka-
3aKCTaH TOXKIpUOSCIHIAE AaTaJIMBIII MEMIICKETTIK
oprapjap IOiHM SKCTPEMHM3M MeEH paJuKaIu3MHIH
KoOiHeCe caapbhIMEH KYPECill, OJapIblH KOFaMFa
KEJTIPreH 3WsIHAAPBIHBIH OpPHBIH TONTHIpYFa FaHa
6acemMabik 6epmi (Mcaxan, Cateibamauesa, 2021: 25).

[piHTYalTEIHIA, TIHK 9KCTPEMHU3M MEH palu-
KaJIN3M MOCEJICCIHIH KayIliH CEHINTY YIIiH canma-
peIMEeH Oipre OHBIH TYNKI ceOENTEpiH KOIOFa MOH
Oepimyl kepek OonaTelH. AJ, TYHOKi cebenrTepid
Kangaid KoraMAblK (akropmap Kypaiiael? inn
IKCTPEMH3M MEH DPaJUKAIU3MHIH  caijapbiHa
OachIMIBIK OepMecTeH OYPBIH, OCBI MACeNenepre Jie
KITI Hazap ayaapbUIybl KaXeT efl. ONTKeHi, AiHH
KCTPEMH3M MEH paJuKaiu3Mre HTepMeNeiTiH
cebenTep/Ii aHBIKTay apKbUTBI MOCETICHIH TYIKi CBI-
pbiH Oinyre Gosaapl. On yIIiH angsIMeH JiHH 9KC-
TPEMH3M KOHE PaJHKAIN3MHIH IIBIFy TeTi MEH OFaH
UTEPMENECHTIH (aKTopIapabl aHBIKTAY KaXKeT-TiH.

Kanmpl, JiHE 3KCTPEMU3M MEH paJuKaIu3MIe
UTEpMeNeHTIH KenTereH gakropiap Oap. Caparmniubl-
MaMaH/ap OJapAblH OipCHITBIPACHIH TOMEHJETIIIe
Tiz0enerex:
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Bipinmi, ncuxonorusublk (dakropnap. Oran
MBIHAIAH KaWTTapIbl )KaTKbI3yFa O0Ia b

—  OHM-epiCTiH AypHIC KETiIMEYi;

—  TNICUXUKAIBIK aybITKYIIBIIBIKKA YPBIHY;

— or0achl OaKbITHIH CE31HE aIMayIIbUIBIK;

—  KBUIMBIC Kacarl, oJlaH apbUly YIIiH JiHHEH
YKyOaHBIII 13€HMIH JeTI JiHU paluKaIn3MIe YPbIHY;

—  WHJUBUATIH KOFaMJia 63 OPHBIH TaIlaybl;

—  Taraplp TayKbIMETIH TapThII, MCHUXOJIOTHUS-
JIBIK KYH3EITICKe TYCY;

—  OIUTECKEH aJaMJapblHaH PagMKajabl 00Ty
apKbUIbI KEK allaM JIell oiay;

niare Oet OypambIH el palHoOHATUCTIK Mai-
bIMHaH albpIpeuIbl Kamy (Mcaxan, CaTteibananesa,
2021: 47).

IeiHbIHAa 7@, arajgfraH  [CUXOJOTHSIIBIK
KAWTTapAbl JIHU OSKCTPEMH3MIEC YPBIHIBIPATHIH
(haxTopmap ecebine >kaTkpizyra Oomampl. CebeOi,
Ka3aKcTaHIbIK 3epTTeyi, ncuxonor JI.Iakumosa
eMiMI3Zeri JIAaHKECTIK OpEeKETKE HEMEeCe OHBI
yHBIMIACTBIpyFa KaTbICKaH TYJIFajapAblH  eMip-
JieperiH 3epTTedl OTHIPBIN, PaJUKAIJIBI UICOIOTH-
SIHBI YCTaHyIIbUIAp iIIiHAE TOJNBIK eMec OTOachl-
HaH TBIKKaHTap — 18%; MCHXOIOTHSUIBIK COKKBI
anrangap — 39%; OGac-cyliek >KapakaTbhlH alFaHaap
— 36%; Ty3ery Mekemenepinae oonrangap — 32%;
MacKYHEMJIIKKe cajblHFaHmap — 61%; ecipTkire
Toyenainep — 27%; Kymap OWbIHBIHA CaJBIHFaHIAP
43%-npl KYpauTBIHIBIFBIH aHbIKTaraH. OnapablH
IIIIHAC OCBHI aTaJFaH KUBIHABIKTAPIBIH OlpHEIeYiH
Katap OachlHAaH ©TKEPreH Hemece iIIiMIK, ecipTKi
JKOHEe Kymap OHBIHAaphiHA Oipieill Toyemmisikke
TYCKEH TyIFanap Ja Keszecedl (OOIipaciiKbI3bI,
2015).

ExiHmi, oneyMeTTiK-5KOHOMHKAJBIK (akTop-
nmap. OHBIH €H MaHBI3IBUIAPBIH Ti3iN KOPCETETiH
Ooicak;:

—  WHIUBHUATIH OMIPICH OIIETCI3IK KOpyi;

—  KUBIH 9JIEyMETTIK axyaJibIH (KeOeHITIIIIK)
ayBIPTHAIIBIFBIH KOTEPE ajMay;

— JIiH YCTaHyJbl 3JE€yMETTiK-3KOHOMHKAJIBIK
MYZJIETe alHAIABIPY;

—  JiHM ajiaM OOJIBINT KepiHy apKbLIbl 63 KOHb-
IoHKTypaceiH KymedTty (Mcaxan, Carpibanauesa,
2021: 51).

ATanraH oJeyMETTiIK-DKOHOMHUKAIBIK (DaKTop-
Jap/AbIH HAKThl ©MIpJiK ToKipuOeaeH anbic emec
ekeni Oenrimi. Cebebi, Kasakcran KoraMbIHJIaFbl
OiHM axXyanabl 3epTTeyLIUIepIiH ajFa TapTKaH
JepeKTepiHIIe JIAHKECTIK HAeoNoTusFa O0H yp-
FaHgapAbiH  52%-bIHBIH TYPAKThl >KYMBIC OPHBI
KOK, 38%-bIHBIH TYPMEBIC JCHTeH1 ToMeH, 52%-bIH
Oacnanace3nap Kypaiapl. CoHmaii-aK paguKaabl
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UJEOJTOTHSHBl ycTaHybIIapAslH 48%-b1 26 MeH
35 oxac apaneFeIHAareUIap Oomnca, 19%-v1 25
JKacKa TOJMaraH a3amaTTap OOJBII  TaObLIaIbl
(906 mipocinkp3e;,2015).

Y mrinmi, CasICU-KYKBIKTBIK
Omnapnaberg KeiOipiHe ToKTamap 0oJcak:

—  — eJJIeri casCU-KYKBIKTHIK KYHEeMeH Kellic-
ney;

—  KOFaMJIarbl ChIOAMIIOC >KEMKOPJIBIKTHI Ka-
TaH CHIHFA aly;

—  3aWBIPIBUIBIKTHI aTCH3MMEH HIATACTBIPYHL;

—  MEMJICKETTIH 3aH IIbIFapy MEXaHU3IMiH
skokka misiFapybl (Mcaxan, CarwibanaueBa, 2021:
52).

JKat nmiHM aFbIM  eKUIePIHIH KOIIUIriHIH
Ke3KapachkiHma KazakctaH OWIITIHIH MEMIICKET
MeH JIiH apaKaThIHACKIH PETTEYJEri 3albIPIbLIBIK
YCTaHBIMBI IIAPUFAT HETI3JepiHe KaWIIbl KeJei.
Mpicansl, MyHIall miKipyiep yaxaOuilik-canaurTiK
areIM OKIIAepiHAe Kui yisipacansl. Omapabiy
JIIHU UACSUTBIK KaliHap-ke3i Myxammes uoH A0y
VaxxaOTeiH eHOeKkTepiHae AJUIaHBIH 3aHBIMCH,
SFHU IIapuFaT OOMBIHIIIA amall eTIEereH, COHbIMEH
KaTap 3albIPJIbUIBIK KaFUIaChIH YCTAaHFAH MEMJICKET
OaciibiapelH, 3adBIpiIBl  KOFaMZa eMip cypin,
KBI3MET ETETIH a3aMaTTapAblH OapiBIFBIH EPITiK
«TaFyT» JeN albINTall, KOMipre IIbIFapaabl. AFbIM
MYIIIeNnepl YIIH «TaryT» aaaMIapAblH KaHbl MEH
MaJI-MYJIKiI Xajajl OOJBIN CaHANAJbl, SFHH «TaryT»
Jlen albITaFrad aJaMaapasl ©MTIpil, Majl-MYJIKiH
TapTHIN Ay KyHo emec jaen caHaiapl (Canux uOH
AOGn on-Asmz Omi Lleiix, 2011: 160)

Teprinmi, Ainu pakropnap. OHBIH ©3eKTiIepiHe
MBIHA KaWTTEP/Ii Heri3re aimyFra Oonapl:

— JISCTYpii  JIIHU  KYHIBUIBIKTap — TYpaJibl
JKETKITTIKTI MOJIIMETTEPMEH CyChIHaMaY;

—  HCIaMAaHyFa eIMiKTeYLIK;

—  Tepic MiHM aFBIMIAPIBIH JKaJFaH UICOIOTH-
SICBIHA aJIJIaHy;

— Oenrimi-Oip mIeiix HeMece jKajFaH YyarbI3-
IIBIHBI COKBIP CE3IMMEH IIip TYTY;

— OiHAeri KeWOip kem oienm amy, FaHUMaT
(ockepu oJKa), XMXKpa, JKUXaA XKOHE T.0. KyHIbI-
JIBIKTAp/bl HAICI MEH KaJiFaH HAMBIC TYPFbICBIHAH
Oaranay HemMece KaTe TYCiHY;

— ucjyaM HOiHIH ara-0a0aMbI3NbIH  YCTaHFaH
JKOJIBI JICTT VFBITI, KATTHI JIIHA YCTaHBIMFA 0apy jKoHE
1.0 (Mcaxan, Carpibanauesa, 2021: 54).

PaceiHma na, AiHM pajWKalu3Mre YphIHYAA
Oenrimi Oip AeHrelime MiHU (aKTOPIAPABIH dcep
CTCeTIHIH JKOKKa IIbIFapyra OonMaiabl. Meica-
e, JJAUI TeppopucTik YHBIMBIHA KOCBUIFAH
IIHU  paKuKaIJIapIblH OachlM KOIIIUIri JiHU

¢baxTopnap.
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MOIMETTEP/II TYphIC KallHAp-KO3/epJICH aJMaraH-
TIBIKTaH, COHIAN-aK, TaFy T, KYMipiIiK, OUIFaT, WiIXa,
XWKpa, )KUXaJl, FAHUMAT, KOTI OHelT aTyIIbUIBIK XKOHE
T.0. IiHU YFBIMIApIel OypMarar, e3 MakcaTTapblHa
cait konanysl eni ([liH canacelHIaFbl ©3€KTI Mace-
nenep Ooitpramia 20 cypak-xayarn, 2016: 4-43). [linu
YFBIMJApAbl UCIIaM aKUKAaTbIHA cail TYCIHOCYIIUTIK,
Ke3-KEJTeH alaM bl KaTeIiKKe YPBIHABIpaasl. OHBIH
COHBI JIIHH KCTPEMH3MT€ OKEIIiT COFATBIHBI OSNTii.
Con ceOerTi, JKOFapeIia aTayiFaH MiHA (aKTopiiap
KOFaMJIBIK TOKipHOeneri paaukaiu3M KepiHiciMeH
TOJIBIKTAH COMKECei.

Jin icrepi Oackapmanapsl MeH JliH Macenenepin
3epTTEeY OPTAJBIKTAPBIHBIH TEOJOr-MaMaHIapbIHa
JIIHU SKCTPEMH3M MEH PaJuKaTu3MAbl TYABIPYIIIbI
cebenrep/ii TYCIHIM-OllyMeH KaTap JKaT JiHA
arpIMJIap/IBIH a3aMaTTapibl e3]lepiHe KaHJail aii-
Ja-TOCIIMEH TapTaThIHBIH TaHBII-OLTyl Je aca
MaHb3MBI. JKaT JiHM arbIMAapibIH KayIiH 3apap-
CBI3JIAHBIPY VIIIH OJIAPJBIH ajaMaapisl apOay
ala-TociIepiH JKaH-)KaKThl 3epJleliereH/Ie FaHa,
oJIapra KapChl TOCKAYBLT JKacail arassl.

JKat niHum aFpIMaapAabiH  0acklM  KOMIIUTIT
©37IepiHiH HbICAHACHIHA AJIFaH aJaMbIH pyXaHHU epi-
Tin, OaNKBITATBIH TYPJ yaFbl3-Hacuxat ataabl. O
yuria Kypan asrrapeia, Myxammes maiiram0Oap/ibIg
OCHETTEPiH,caxabanapApIHeHeTelIepiH,0laH KeHiHT1
ipi FyIaManapIelH TaFbUIBIMIAPBIH Kypall peTiHIe
naijananein  Oarajpl. Y arbI3-HACHXATTHIH dcep
eTKEHIHE KO3 )KETKI3IeH/ 1€, MHAUBHUITI ©3 bIHFalbIHA
Kapail TapThIl, JiHU aFbiMFa Oeilimyen OacTaiinbl.
Mpicainsl, canady aFbIMBIHBIH HeTi31H canymis! MoH
TolMHSIHBIH TIOCTYJIATTAPhIH CaHACBIHA KYHWBII, 63
HICONOTUSIIAPBIH OTKI3yTe OaphiH canmansl. OmaH
apbikapaii 1Oon ba3, on-®ayzan, on-YcaiimuH, on-
AnGaHWmiH MapXTapbIMEH TY3IBIKTAI, HHIUBHUITIH
CaHAChIH TOJIBIKTAl OWJICTT ayajpbl.

Jinn pagukangsl TONTap KOMIIUTIKTI €3 IiHU
CeHIMJIepiHe TapTy YIIiH oJlap 63 YCTaHBIMaphIMEH
COliKeCTIEHTIH MeMJIEKeT casicaTbl MEH JI9CTYypIi
YPIICTEep/Il alllbIKTaH alllblK CHIH TE3iHE aajbl.
ocipece, 3aWBIPIbl KYHABUIBIKTAPIBI KiHOMANIHL.
OraH OanaMa peTiHIC 63 J[iIHU aFbIMBIH HacHXaT-
Takael. Herizinae, OiHU paguKaiabl aFbIM OKiIaepl
KoOIHEe-KeN 3aHJbl YHBIM €MeC, TON OOJIBII
Kypbuiaasl. COHIBIKTAH a, MEMJICKETTIK OpraHmap
aJFaIlIKblIa OJIAPJBIH KAYINTUIINH Karmepre ania
Oepmeiini. JKar niHM aFelM OKiIAEpi 3albIPIIBI
JKYWEHI JIIHM TYPFBIIAaH CHIHAW OTHIPHIN, ©3
JKaKTacTapbhlH KOFAaMHAH OKIayJaHyfa [IaKbIpaibl.
Ocpinaiima  3aibIpyibl  KYHIBUIBIKTApIAH — Y33K,
caHachl TYMIIIAJIAHFaH, KEKE TYJIFajlap/IbIH KapaChIH
KeOeuTe/I.

Canachbl 1iHU paJMKaJIaHFaH a3amMatrTap 3aibIp-
Jbl KOFaMFa alllblK KayBIFYBIMEH CpEeKIICICHEI].
Kelize onap e3 maeconorusicblH Hacuxarray Oapbl-
CBIHJIA OJEYMETTIK MocemleNepai Kypajd eTim
naiinanananel. Koramaa OpbIH aliblll jKaTKaH TEH-
CI3MIK TIEH CYpPBIKCHI3 KepiHicTepai hom minm
IOYMIICTIKTI ©TKip TypAe aipmraiabl. OckiFan opai
Keije NiHM pagukagmgap OaThll iC-KUMBUIBIMEH
KeiOip Tas3 OWJIBI aJaMaapblH CYHiCIICHIIUTITIHE
Oexenin >xaraapl. Omapra epymiijep YIIH Kat
JUHU aFbIMHBIH YCTaHBIMBI OJUICTTUTIKTI KaJITbI-
Ha KeNTIpyIl Ma3MyHIarbl JiHH HAeonorus 0o-
TN caHasia Oactaiiel. bip ce30eH aiiTkaHna,
QIEYMETTIK-TICHXOJIOTHAJIBIK ~ KYH3elicke TYCKeH
azamarTap e37epiH Typallbul €Till KOPCETKEH KaT
JIIHU aFbIM OKIJICpiHEe aIIaHbI JKaTa b,

JiHn pamukanum3MAl  HacHUXaTTayIIbLIapIblH
ic-opekeTTepi oMiCHAMANBIK TYPFBIJAH aiFaHaa
oprtypai cunatka ne. OHbIH ce0e6i opOip KeHICTIKTIH
JIIHA TaHBIMBI MEH OJICYMETTIK axyaJbIHBIH TYPJIi
neHrednae OomybrHna. OcblFaH Kapail JiHU paju-
KaJM3M HACHXaTTaylIbUIaphl JIOKAIBIl EpeKIe-
JIKTEpAl ecKepe OTBIPBIN, OTIMII dic-ainanapra
JKYTiHEI. MBICabI, CasiCH KOJIayFa Ue, KapiKbLUTBIK
KOpbI MOJ >KaT JiHM aFbIMIapAblH KehOip Tap-
MakTapbl ©3 UIIMIEPIH aiablH-ajla JKacairaH
KEIIeH Ti KOCTap HEeTi3iH/1e HaCHXaTTal/Ibl.

JKanmel, 1iHU paJInKaiIbsl TONTApP ©3]epiH HeiaaM
JiHiH 0aTBUT )KaKTayIIbl Till KepceTyl apKbUIbL, 03
KaTapblH KebOeiTkici kemexi. Tepic miHW ceHIMII
YCTaHyLIbUIAP b TEK aFAPTYIIBLIBIK )KOJIMEH EHCEPY
MYMKiH emec. Onmap/bIH 9pKalCHIChIHA JKEKe-)KeKe
COTTBIH MICIIIMIMEH KYKBIKTBIK TYPFBIJAH THIHBIM
CaslbIHCA, KAT JIHU arbIMIApJIbIH epici TapbUIbIM,
KaTtapbl CHPEHTIHI KyMmoHCi3. bi3miHINe, 3aHIBIK
TYPFBIZIA COT WICHIIMIMEH TBIWBIM Caly apKbUIBI
FaHa KOFamJia »KaT JiHW aFbIMJap/IblH YTiTiHE TOC-
KaybUT KOWBIT, IIHA TEPiC UTIMHIH TapaJlybIHA OJI
Oepmeyre Ooabl.

Teosorust FHUIBIMBIHBIH ~aHBIKTAYBIHIIIA KAT
aFblM OKUIIAEpiHIH amamuapasl apOaybl MbIHaAAl
YIII CaThIJIaH TYPaJIbl:

Bipinmri, epirin, Gankeiry;

Exinmri, canacwsIH €3repTimn, e37epine 0ehiMaey;

YuriHmn, 3 KalbllTapblHA Caibll, KaTbIPHII
Tacray.

Oyeni, jKaT arblM OKIUJIAepl HbICaHara aiFaH
aJlaMbIHa epiTirl, OANKBITATHIH TYPJl yarbI3-HacCuXatT
aitagel. On ymin Kypan asrrapein, Myxammen
rmairaMOapIbIH ©CHETTEPiH, caxabamapIblH oHere-
JepiH, ofaH KeHiHTi ipi FyJlamajaapAblH TaFbLIbIM-
JapelH Kypall peTiHAe TMaimagaHbll — Oarajbl.
Bankpiapl-ay aerenne bIHFallblHA Kapai TapThIl,
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e3zepiHe OeliiMzeit 6acraiinpl. Mpicanbl, MOl Toii-
MUSIHBIH TOCTYJIaTTapbhlH CaHAChlHA KYWBIN, 63
UACONIOTHSIIAPBIH ©TKi3yre OapbiH canaisl. beilim-
Jertin 0oJpl-ay JereH/e 3 KalbIITapblHa CaJbI,
W6H bas, on-dayzan, on-YcaiimuH, o1-AnOaHUIIH
mapXTapeIMEH TY3IBIKTAN, Oipikonara My3 eTill,
KateIpbil Tactaiabl (Mcaxan, 2020).

Kagzipri tanma, Jlin ictepi 6ackapmanapsl MeH
Jin Macenenepin 3epTTey OpTaIBIKTAphI KaT AIHU
arpIMIAPIBIH KaymiH 3apapchi3NaHabIpyaa Oenrimi
Olp JneHreWge KaXeTTi ToKIipuOEHI JKUHAKTAT,
JKYMBIC KYPT'Y/iH HAKThl OaFbITTAPbIH alKbIH/A bl
necek 0omazapl. Meicaisl, Jlin icrepi 6Gackapmamnapsl
MeH JliH MocenenepiH 3epTTey OpTalIbIKTaphl 03
MiHAeTTeMenepi OOMBbIHIIA MBIHAagal TOpPT OarbIT
OOMBIHIIIA )KYMBIC JKacailIpl:

1. Ilpodumnaktuka (angsH aiy);

2. Peabmurarus (oHANTY);

3. Jepaaukanuzauus (paguKayChI3IaHIBIPY);

4. Tlpobamms (koramra Kaiita 6eHimMaey).

XKar niHum  arpIMIapMeH KYpEecyAiH —ajJblH
amy (mpodwmmaktuka) careickiHma JiH icTepi
Oackapmanapsl MeH JliH MocemenepiH 3epTTey
OPTaJIBIKTAPBIHBIH MaMaH 1aphl aJIJIbIH aJla )KacaliFaH
xocrnap OolbIHIIA OEKITIIreH 63 ayMaKTapbIHIaFbl
OPTYpJIL  ayATOPHSUIApMEH KEe3NeCysiep OTKi3il,
KYPTLIBUIBIKKA AIHU SKCTPEMHU3M MEH PaJuKaIH3M-
HIH OenriiepiH TYCIHAIpPIN, OHBI HACHXATTAYIIBI
KaT JiHU aFrbIMAApAbIH aThlH artam, TYCiH TYCTell,
oJlapAaH CaKTaHYIBIH >KOJIAPBIH JKETKi3edl. OcCi-
pece, Kazakcran PecriyOnukacbiiia THIBIM CaJIbIH-
raH 23 VHABIMHBIH Kayill-KaTepiH KaH-KaKThlI
OasgHIaNIbL.

Min ictepi 6ackapManapsl MeH JliH Mocenenepin
3epTTey OPTAIBIKTAPBIHBIH >KaT JIHH aFbIM OKil-
JepiMeH OHANTY JKYMBICHIH KYPTi3yiHIH 63 epeK-
meniktepi  Oap. Teonor-mamangap KOFaMIarbl
KayinTi IHU HICOJOTHSIIAPABl YCTaHYIIBUIAPMEH
YKOHE JKaT IiHU aFbIMJIap/IbIH XKETEeT1HE epyIIiIepMeH
(o3 aymakTapsl OOUBIHIIIA) TCOJIOTHSIIBIK, OJICYMET-
TIK-TICUXOJIOTHSUIBIK, ~ CasICH-KYKBIKTBIK — TYPFbIA
alBIKTBIPY >KYMBICTApbIH JKyprizemi. Artam aiTap
0oscak, omapra konam, ¢ukh, TOICip, Xaauc, UC-
JaMJIaFbl MEMJICKET Typasibl TY)KBIPBIMIAP/bI Tap-
KAaTBII TYCIHAIPY apKbUIbl ACKBIH IiIHM YCTaHBIMBIHAH
KaWTapbIIl, TIHA OHAJITYIBI )KY3€Te achIpaJibl.

Hin icrepi Oackapmamapsl MeH JliH Mace-
JIeNepiH  3epTTey OPTANBIKTAPBIHBIH TEO0JIOr-Ma-
MaHJapbel ©3/IepiHEe THICTI aymakTa MiHH paju-
KaJiZBl iC-9peKeKeTTepi JKy3ere achlpraHbl YIIH
TY3€Ty MEKeMeJepiHAe >Ka3acblH OTeN JKaTKaH
azamMaTTapMeH TEOJIOTHSUIBIK JKYMBICTAp  KYp-
rizeqi. Omapra ty3zey MmekemeciHig (KYUC) imki
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epexeciHe colikec OenrijieHreH yakplTTapaa Oasna-
Ma JiHA KalHap-Ke3 pEeTiHAe IOCTYpJIi KIIacch-
KaJIbIK ~ KIiTanTap OKBITHIN, OCNTUICHIeH JiHH
MmoHAepAl KyHem Typae eoTkizemi. OCbl apKbUIBI
caHachl paJyKaJlaHFaH a3aMaTTaplblH AiHU TYCi-
HIKTEpiH TY3el, pailblHaH KaWTapyFa KYII cajajibl.
OpuHe, JAepaJuKaln3alus HKYMBICTapbl Ty3ey
MeKeMeJepiHiH (Kalmbl KOHBICTAHABIPY, KAJIIBI
PEKUM, KaTaH, epeKIle Ty3ey MEeKeMellepi) epeKiie-
JKTepiHe Kapail )Ky3ere achlpbLIa bl

Jin icrepi Oackapmanapsl MeH [liH Macenenepin
3epTITey OpPTAIBIKTAphl TY3e€y MeKemeJepiHje
’Ka3achIH OTEI IIBIKKAH a3aMaTTap/bl 00CTaH/IBIKTa
KOFaMIBIK oOpTara OeiiMaey YIIH OenTiieHreH
Mep3iM INIHJe OFaH TEOJIOTHSIIBIK, OJICYMETTIK-
TICUXOJIOTUSITBIK, KYKBIKTBIK KOMEK Oepim, Top-
Oueney icin ge arkapansl. bipak, Oyi1 KymbIC
MEKeMeJep apachlHIaFhl YileciMIiTik 6ackapyMeH
nrenrinieni. SlFHu, mpoGanys KpI3METiHE jKayarlThl
KYUC kp3MeTKepiiepi jka3achlH OTEM IIBIKKAH
azamarrapAsl Oakpuiay OapbIChIHAA oNapAaH AiHU
KayirnTi 6enrinep Oaitkaca, Jlin icrepi 0ackapMamapbl
MeH JliH MacenesepiH 3epTTey OpTaIbIKTapbIHBIH
TEOJIOT-MaMaHapbIH OeifiMey JKYMBICBIHA Tap-
Tajpl. AJ, TEOJOr-MaMaHjap >KaT JiHU TYCIHIK-
TEpIIEH CaybIKTBIPBI, ISCTYPIIi JiHU opTara Oeiim-
neyre kymr canajnel (Mcaxan, Careibanauesa, 2021:
56).

Conpiven Kartap, [in ictepi Oackapmanapsl
MeH JliH MocenmepiH 3epTTey OPTAIBIKTAPBI ©3-
JiepiHe THeclTi ayMakTaFbl TYPFBIHAAPIBIH HiHU
aKnapaTTap/ipl MaiananyblHa KaThbICThI MOHHTO-
puHr skyprizeqi. TiziMzaeri xaT IiHU aFrbIM OKLI-
JIepiHIH QJIEYMETTIK JKeJIep/eri mapakiaiapblHa
Oakpiiay okacaiapl. JliHM TaHBIMABIK KiTanrap
MEH JJIICTeMEIiK Kypajjiap, BUACO-POIUKTED, Je-
peKTi (uiIbMAEp WIBIFAPBIN, KOFaMJIbl >KaT JiHU
aFrpIMIIapIaH CaKTaHmbIpansl. Kayinrti miHu akma-
parrapasl naiganaHymbUIapAbl €CelKe anbll, ec-
keprysep Oepemi. JXKaT miHM aFbIM OKUTAEpiHE TiHA
MoceJieNepAeH 066K KYKBIKTBIK JKOHE 9JICyMETTiK-
TICUXOJIOTHUSIIBIK KOMEK Kepcerexdi. JliHm Oipiec-
TIKTEp apachlHJa ©3apa TaraTTBUIBIK IEH Te3iM-
NITIKTI ~ HacWxaTTaml, KOFaM  TYPAaKTBUIBIFBIH
KaMTaMachl3 eTyle T.0. KaKeTTi ic-1apanapsl
YHBIMJIACTHIPAbI.

3epTTey HITHIKeIePi MeH TAJIKbLIAy

OJNeMIIK ToKipuOere Hazap cajcak, Koramja
TybIHIAFaH KE3-KEIITeH JIHU MOcelie Jiep Ke3iHJe
MIENTMIH  Tammaca, MEMJICKEeT —IIaHbIPaFbIHBIH
maiikanyslHa okemin coraapl.  Con cebenri, na-
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MBIFaH eJJIep JiHU Moceleepre HeMKYpaibl Ka-
pamaii, ymaibel MiHA axyanasl OakbuiayJa ycrayra
MoH Oepeni. A, IiHM paguKalU3MIe OKEJil Co-
FaThIH JKalTTapra ©Te-MeTe KIPMUS3IbIKICH Ka-
paiiapl. OUTKEeHi, AIHW PaAMKaIu3M — KOFaMIBIK
TYPAKTBUIBIKTEI TEHCEJETIH OipaeH-0ip dakrTop.
JKanmper, niHM Mocenere camapkay —KapayablH
COHBI MIIHN paguKaIu3MIi Tyabipanbl. COHIBIKTAH,
YCaK-TYHEK OiHM MOceNeNepliH ©3iH MEeMJICKEeT o3
Ha3apblHaH THIC KaJJbIPMayFa ThIPBICAIbI.

Ocpsl Typrbiaa, KazakcTaHHBIH JIiH MOceeNepiH
perreymeri 30 >KpUINBIK Toxipmbeci Oenrimi 6ip
JICHTeHIe KETICTIKKE KOJI JKETKI3reH Yiri OOJIbI
Tabputanel.  KazakcTaH —TOyeNCi3miK — ajdFaHHAH
keriari amramkbl 10 SKBUIABIK KE3€H QJEMIIK
KaybIMJIACTBIKTAp ajifa TapTKaH JEMOKPATHSIIBIK
Tajantapra cald KYKBIKTBIK aKTiIep od3ipieyre
xyMmcanael. Kazakctan miHM Moceneepi peTTeyae
3aMBIPIBIIBIK KaFUAATTap bl OaCHIbIIBIKKA ayFa
MenrM  KaObUImamsl.  3alBIPIBUIBIIBIK — KaFHUIaT-
Tapbl KOFaMHBIH Op CallaChlHJa Kalail KepiHic
Tabybl KepekTirine xere MoH Oepnai. Kaszakcran
XaQJIKBIHBIH JIIHU TOXKIPUOCCIHEH Kepi oIeMJIiK
KaybIMIACTBIKTAp/IbIH TaJanTapbl KeOipek eckepii-
TFEH/IIKTEH, aTaFaH anFamksel 10 5KbUIIBIKTa 0TOACKH
WHCUTYTHl CEKUIMI KOFAMHBIH KEHOIp MaHBI3IbI
calajapblHBIH  MYJUIeCi OJKeTKITIKTI  JeHreiie
Karepre aablHOAb.

Kazakcran Ttoyencizuiriniyg ekinmi 10 Kbi-
JBIFBIHIA JIIHU MACeNeepli PETTeyre KaThICThI
MEMJICKETTIK anmapaT HaKThl HICIIiMJep IIbIFapa
Oactampl. Anramkeiga JliH icTepi XaTIIBUTBIFBIH,
2005 >xpuiman G6acram [liH icTepi KOMUTETIH KoHE
IiHU ome0MeTTep MEH 3aTTapiAbl CcapanTalThIH
apHaiibl opTaybIKTap KypAsl. 2011 xeu1gapel opbelH
ajJFaH TepakTinepaeH keiin J[iH ictepi areHTTITiH
KYphIll, OyJ BEJOMCTBaHBI €NFICTi OiHM axyajFa
KayanTsl opraH eTin Oekitrti. bipak, amramke!
Ke3eHJe Koramra JIEHJIEN €HIll KETKEeH JIHU
paguKaIbl TiKIpASpaiH KayinTiTir ceiine KoraH
JKOK. MeMJIEKETTiK OpraHiap JiHU pauKaIn3MMeH
KYpecTe TeK CaHKIMSJIBIK IIeTIiM KaObUIiay1aH aca
anMajel. J{iHM 3KCTPEMUCTIK MiKIpiep KOFaMIBIK
yilBIMIap aThIHAH FaHa ChIHAIGII Kenai. Exiami 10
JKBUIIBIKTAFbl JKETICTIK PETiHAE COT NIeHIiMiMeH
JIHU OKCTPEMHCTIK YHBIMIApPABIH  KOpCeTinyi,
COHJIali-aK JIiHU 9/Ie0NeTTep MEH 3aTTapFa MiHJCTTI
capanTama JKacaynblH OCKITUTyiH HeTi3re ajicak
Ooaabl.

Kazakcran Ttoyenci3nmiriain CoHFbI 10 KbII-
JIBIFBIHIA JIHH paJuKaIU3MMEH OeTre-OeT Kedim,
oJIapABIH MYIIETIEPiH palbIlHaH KalTapy ici KoJsiFa
anpiHa OacTtanel. BypblH MiHU  pajuKaiu3MMEH

TEK CAHKISJIBIK HICHIM LIBIFapy apKbUIbl Kypecce,
eHJIIr Ke3eKTe OUTIKTI TeoJor MamaHIapsl TapTy
apKBUIBI OJIapFa TYCIHAIPY KYMBICTapbIH XKYPri3yai
xKysere aceipa Oactanel. Ocel Typreina Kazakcran
PecnyOnmukacer  2013-2017 >kpuimapra  apHaiFan
IKCTPEMH3M MEH TEPPOPU3MIC Kapchl iC-KUMBLI
JKOHIHJIE MEMIICKeTTiK OarjgapiamMa KaObUIIaIbI.
O6mpIc okiMmTiTiKTepiHeH JiH icTepi 6ackapmanaps
MEH ayJaH OKIMIIUIIKTepiHeH Oeimiuenep MeH
mTaTTap ambUiael. JliH MocelenepiH 3epTTey
OpTaJIBIKTaphl KYPBUIBIN, opOip aiMakTarbl AiHU
paguKaIabl aFbIM MYIIEJIEPIHIH Ti3iMi KaCaTBIHBIII,
OJIapMEH TYCIHIIPY >KYMBICTapbhIH KYPri3y KOJFa
anbIHABL.  J{iHM pajukangsl Ke3kapacTapsl 0Oap
azamarTapbl pailbIHaH KalTapyAblH IpO(HIaKTHKa,
peabnuranus, aepamuKaId3ausa, Mpodamus ca-
THIJIAPBl AHBIKTAJIBII, TEOJOT-MaMaHAAPIbIH KoCi-
Owmitirine Kapail OHaANTy JKYMBICBIHA TapTania Oac-
Taabl. OCBIHBIH HOTHXKECIHAE aKHapaTThlK caa
MEH KOFAaMHBIH OpTYpJi calajapblHAaFbl iHU

pamuKkangsl MIKIpIEpAiH TapajlyblHa TOCKAybUI
KoWpIAbl.  Kaszakcranmarbl AiH — Mocemenepine
KayanTbl MEKEMENEpIiH TBHIHFBUIBIKTBl KYMBI-

CHIHBIH apKACBIHIA €JJIETi opOip MIHU paJIrKaIbl
OpeKeTTI HazaplaH ThIC KaJJbpMayFfa TaJIbIHbIC
YKacabIHyAa.

KopbIThIHABI

Toyencizmixk xesuigapbl Kazakcran niH Mo-
CelieliepiH peTTey/le YIKeH ToKipuOe IKUHAIBI.
by »xonmma KWBIH ©TKEIAEPACH OTTi. AJFAIIKbIIA,
IOiH epKiHAIMH JeMOKpaTHsl JKOHE a3aMaTThIK
KOFaM KaJIbIMITaCTBIPY/IBIH aNbIIapTTapBIHBIH Oipi
peTiHAe KapacThIpbIN, COHBIH OCepiHeH Oipkarap
KHUBIHJIBIKTapFa Tam OoJica jJa, COHbIpa JJIEMIIIK
ToxipuOere cyideHin hom KazakcraH XaiKbIHBIH
TapuUX® TIHW TaHAAYbIH €CKEpe KEIIl, MEMJICKET
TIeH JiH KaThIHACBIH PETTEY/iH OTaH/BIK YJTIiCiHIH
HETi3iH Kamanbl. Ata3aH OOWBIHIIA 3aHBIPIIBI
MEMJICKETTBl  KaJbITACTBIPYAbl  KO3JeTeHMEH,
KazakcTan €3 TYTAacTBIFBIH CaKTan Kaldy YIIH JiH
MOCeJIeTIepiH PeTTey/ e KIACCUKAIBIK 3aibIPIbLIBIK
YATiCIHE TOH €MeC TETIKTepiH OacHIbUIBIKKA aia
Oacrajpl.

Wo, omenikige xaT OiHU aFbIMIapMEH KYpPeCTeri
OIHM OHANTY JKYMBICBIH JKYprizyae Taxipuoe
0oJIMaraH/IbIKTaH, KONTEreH KUBIHIBIKTapbl Oac-
TaH kemripai. OFaH TeoJOor-MaMaHIap/IbIH TaIllllbl-
TeiFel ga ocep erri. CoHpmali-ak, IIHA OHAITY
JKYMBICBIH JKYPTi3y/liH OarbITTapbl MEH CaThLJIaphl
Jla aHbIKTaJMaJbl. XaJbIKThl KaXETTI JIHM aKma-
paTTapMeH  KamMTamachl3  eTYyIiH  aJlropuTMi
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KP miHu OHaNTy *KYMBICBIHA JKayalThl MEKeMeep/IiH KYPbUIYbI )KoHE OJap/blH (YHKIHOHAIBIK MiHIETTEMeNepi

xacanbeiHOaabl. Ochbl cebenten ne, 2012 xbuigaps
Keibip alMakTapAsl KocamaraHma, MEMJICKET
KYPTi3reH JiHH OHANTY >KYMBICHI ©3-631H TOJBIK
aKTaJIbI JICT ATy KUBIH.

OMiTCe Jie, MEMJICKET MEXaHU3MIHJIE JIIHU OHAJITY
JKYMBICBIH JKYPTi3eTiH MEKeMeNepIiH KYKbIKTHIK
TYpFbIIA YiIeCiMIe )KYMBIC icTey TOPTIO1 KaJIbINTACTHI.
Aram aifrap 6oncak, KP Jlin ictepi komuTeTi, 00JIBIC
okimminiktepinaeri [din icrep Gackapmanapsl, JiH
MoceleliepiH 3epTTey OpTaIBIKTaphl, [Ipokyparypa
KYHECIH/IeT1 AKCTPEeMU3M MEH TEpPpPOpU3MIEC KapChl
backapma, KP Il wmwmHHCcTpmirine kapacTel [miki
icrep OackapmanapblHIarbl DKCTPEMH3M JKOHE Tep-
popmsmmen kypec Oemimi, KP ¥KK ymriami Gac-
KapMmacel (i Mocenenepre xayantel), KYUC

nen Kenen Oakpuiay KOMHTETIHAE TEONOTHSIIBIK
ITarTap amblibi, conaait-ak, KMJIb xkoHe e3re e
YKIMETTIK €MeC AiH OHANTY OPTaJIbIKTAPhl KYPBUIIBL.
Jlin Mocernenepine KayamnTbl OCBIHIIIAMa MEMIIEKETTIK
KYPBUIBIMHBIH KYMBIC iCTeY1, CO3 KOK YIIKEH JKETICTIK
eni. ©Ocipece, HaKTHl MIHU OHAITY >XYMBICBIMEH
UIYFBUIIAHATBIH ~ 0OMbIC  oKimMmImikTepingeri  [in
ictep Oackapmamapsl MeH JliH MocerenepiH 3epT-
TEy OpTaNBIKTAphl TEOJIOr-MaMaHIAPBIHBIH —(YHK-
[UOHAIABIK ~ MIHICTTEMENIEpiH  JKETULMIpIN, TIpo-
¢unakTHKa, peoOnUTanys, AepaJuKaIn3anys, Mpo-
OaIMsUTBIK CaThUTAPBIHIA Kalai OpeKeT €Ty KePEeKTiri
JKOHIH/IE MOJ TIXIpuOeHiH KajibinTacysl, Kazakcran
KOFaMblHA TOHICH YJIKEH Kayil-KaTepiH aJIbIH
aTybIHA 63 CENTITiH THTI3Y/Ie.
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CONTENT ANALYSIS OF BUKHAR ZHYRAU'’S POETRY IN THE
CONTEXT OF RELIGIOUS-PHILOSOPHICAL PARADIGM

Kazakh zhyrau poets have a special socio-political and religious-ideological place in humanitar-
ian science. As the main ideologists of Kazakh society, they criticized and sometimes went against the
policy of Khans. This is especially noticeable in XVIII century political figure Bukhar Zhyrau works, who
was a batyr (hero) and fought against the Dzungarian invasion. Bukhar Zhyrau's work clearly shows his
Islamic deep knowledge and nomadic civilization, which stood at the crossroads of the Russian Empire
colonial policy. Strongly worrying about the Kazakh people fate and called for national self-identification
struggle, as well as in parallel in his works mentioning the Creator in different hypostases (Allah, Kudai,
Tanir) revealed the features of the Kazakhs social order. Subsequently, the relevance of the chosen topic
can be clear, as Kazakh traditional Islam is not yet fully studied and requires a special approach. There-
fore, the object of the study was chosen Bukhar Zhyrau poetry, where he reveals the features and differ-
ences of Kazakh traditional Islam, as well as the philosophy of the time. Thereon, the relevance of the
chosen topic can be said clearly, as Kazakh traditional Islam is not yet fully studied and requires a special
approach. Therefore, Bukhar Zhyrau's poetry was chosen as object, where he reveals the peculiarities
and differences of Kazakhs traditional Islam, as well as the philosophy of the time. In turn, content analy-
sis of his work revealed how much Islam in Kazakh society had a huge role. Thus, this article aims to
study the religious and philosophical paradigms of Bukhar Zhyrau's work by means of research method —
content analysis. The main tasks of achieving the designated goal were the actual problems of analyzing
the content of Bukhar Zhyrau's poetry and the structure of the composition of poems. Historiographical
review and Bukhar Zhyrau's poetry acted as the main sources.

Key words: Bukhar Zhyrau, poetry, traditional Islam, religion, philosophy, Kazakh society.
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'OA-Papabu atbiHAarbl Kasak, yATTbIK yHMBepeuTeTi, KasakcraH, AAmMarsl K.
2Typkus PecnybAnkacbiHbIH AAMATbI KaAacblHAAFbl bac KoHCyAAbIFbl, KasakcTaH, AAMaThl K.
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3KasakcraH MycbIAMaHAapbl AiHn 6ackapmachl, KasakcraH, LLbIMKEHT K.
4T'Aasro yHusepcuteTi, LLloTAaHAMS, [AQ3ro K.
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bykap Xbipay no33usiCbiHbIH, AiHM-PUAOCOCUSADIK,
NapaAMrma KOHTEKCTIHAET Ma3MYHADIK, TaAAAHYbI

Kasak, >KblpayAapblHblH  TF'YMaHUTApAbIK,  FbIABIMAAPAAFbl  KOFAMADBIK-CAsiCM  >K8He  AiHU-
MAEOAOTUSALIK, OpHbl epekile. OAap Kasak, KOFaMblHbIH HEri3ri MAEOAOTTapbl PeTiHAE XaHAAPAbIH,
casicaTblH MakTar, CblHar, KelAe KapcCblAbIK, TaHbITTbl. bya, acipece XVIII racbipaa 6ip >karblHaH
casicuM Kampartkep, eKiHWIi >aFblHaH 06aTblp, >KOHFAP LWAMNKbIHLbIAbIFbIHA KapCbl KypeckeH bykap
>KbIpayAbIH LUbIFapMaAapblHAA epeklie 6arkaraabl. bykap >KbipayablH Pecert MNepuscbiHbiH OTapAay
CasicaTbIHbIH, TOFbICbIHAQ TYPFaH MCAAM AiHI MEH KOLUMeAiAep 6pKEHUETIH TEPEH MEHIEPreHAIr OHbIH,
LbIFapMaAapblHaH aiKbiH kepiHeai. XKbipay Kasak XaAKbIHbIH TaF AbIPbIHA KATTbl aAAHAQM, YATTbIK, ©3iH-
©3i TaHy >KOAbIHAQFbl KYPECKE YHAECE, COHbIMEH Oipre 63 LiblFapMaAapbiHAa JKapaTylibiHbl 9p TYpPAI
dopmaaa (Aana, Kyaan, TeHip) MaaakTai OTbIpbIM, Ka3akTblH KOFAMABIK, XXYMECiHIH, epeKLleAikTepi
MEH >XaH AYHMeCiH kepcete 6iaai. ByAaH, Ka3akTblH ASCTYPAI MCAAMbl SAI TOAbIK, 3€PTTEAMEri MeH
epekile Ke3KapacTbl KaXKeT eTETIHAITH OCbl TaHAAM aAbIHFAH TAKbIPbINTbIH, ©3EKTIAITH arKblHAQYAQ.
CoHABIKTaH 3epTTey HblCaHbl peTiHAe bykap >KbipayAblH MO33USICbl TAHAAABIMN, OHAQ OA ASCTYPAI Ka3ak,
MCAQM AIHIHIH epeKLLeAiKTepi MeH e3relleAikTepiH, COA Ke3aeri (MAOCO(USICbIH allbil KOPCETEAI.
bykap >kblpayAblH, WbIFAPMALLbIAbIFbIH TAaAAQYAAFbl TAPUXM-MBAEHU XKOHE AIHTAHYAbIK KO3KApac OHbIH,
Ka3aKTblH 60AALLAK, TaF AblpbiHA XKaHALIbIPAbIK, CE3IMiH alLTbl. ©3 Ke3eriHAe OHbIH, LLblFapMallbIAbIFbIH
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Ma3MYHADIK, TAAAQY Ka3aK, KOFaMblHAQ MCAAM AiHIHIH KaAai opacaH 30p peA atkapfaHbiH awTbl. COHbI-
MeH, 6yA MakaAasa bykap kbipay LibiFapMatlbIAbIFbIHbIH, AIHV-PUAOCOUSABIK, MapaAMIrMaAapblH 3epT-
Tey 9AICi — Ma3MYHAbIK, TaAAQY apKblAbl 3epTTey MakcaTbl KorblAFaH. KoMbIAFaH MakcaTKa >KeTyAeri
Herisri MiHAeTTep — bykap >Kbipay N033MSCbIHbIH Ma3MyHbl MEH KbIPp KOMMO3MLMSICbIHbIH, KYPbIAbIMbIH
TaAAAYAbIH ©3€KTi MaceAeAepi 6OAAbI. bykap >KbipayAblH, LiblFapMaLLbIAbIFbIHbIH TaPMXHAMAABIK, HEri3i
MEH MO033MSICbl HETi3ri AepeKkKe3Aep GOAbIMN TaObIAADI.

TyitiH ce3aep: bykap >Kbipay, M033usi, ASCTYPAI UCAAM, AiH, (bruaocodmd, Kasak, KOoFambl.
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KoHTeHT-aHaAM3 No33uKn byxap Xbipay B KOHTEKCTe
peAnrno3sHo-prMAocoddCKoi napasmurmbl

Kasaxckue noaTbl xbipay B r'yMaHUTapHOM HayKe MMeloT 0cob0e COLMaAbHO-TIOAUTUYECKOE U pe-
AUTUO3HO-MAEOAOTMYECKOe MeCTO. OHM Kak OCHOBHbIE MAEOAOIM Ka3axCKOro o6LiecTBa BOCMEBAAM,
KPUTUKOBAAM, MOPOM BbIXOAMAM MPOTUB MOAUTUKM XaHOB. ITO B OCOGEHHOCTU 3aMETHO B TBOPUECTBE
byxap >xbipay, koTopbii B XVIII Beke ¢ 0AHOM CTOPOHbI ObIA MOAUTUYECKMM AESITEAEM, C APYTOi ObIA
6aTbiPOM ¥ BOEBaAA MPOTUB AXKYHIapCKOro Halectsust. 1o TBopyecTBy byxap >Kbipay OTYETAMBO BUA-
Hbl €ro rAy6okue 3HaHus 06 MCAaMe M KOUYEeBOW LIMBUAM3ALMM, KOTOpas CTOSIAQ Ha NepenyT KOAOHM-
AAbHOM MOAUTUKM Poccuitckoi umnepmn. XXbipay, CUAbHO MEPEXXMBaA 32 CyAbOYy Ka3axCckoro HapoAa u
npu3sbiBaA K 60pb6e 3a HALUMOHAAbHYIO CAMOMAEHTUMUKALMIO, @ TaK SKe MapPaAAEAbHO B CBOMX MPOM3-
BeAeHusx BocrieBas Co3paTeAs B pasHbix nnoctacusx (Aaaax, Kyaaii, ToHip) packpbiBaa 0cO6eHHOCTH
00L1ecTBEHHOro CTposi KazaxoB. CAeAysl M3 3TOro, akTyaAbHOCTb BbIOPAHHOM TEMbl MOXHO CKa3aTb
HarAsiAHa, Tak Kak Kas3axCKWil TPAAMLIMOHHBI MCAAM eLlle He MOAHOCTbIO M3ydeH u TpebyeT ocoboro
noaxoaa. [osTomMy 06bekTOM McCAepA0BaHMs Obiaa BbiGpaHa noa3us byxap >kbipay, rae oH packpbiBa-
€T 0COOEHHOCTU M Pa3AMUMs TPAAMLMOHHOIO MCAAMa Ka3axoB, a Tak >Ke (PMAOCOUIO TOr0 BPEMEHM.
MCTOPUKO-KYABTYPHbIA 1 PEAMITMOBEAYECKMIA MOAXOA aHaAM3a TBopuyecTBa byxap >Kbipay, packpbiA
€ro TOHKYI0 CTPOHOHY COMEepexxMBaHms 3a AAAbHENMLIYIO CyAbOY Ka3axoB. B cBOWO ouepeab KOHTEHT
aHaAM3 ero TBOPYECTBA PACKPbIA, HA CKOAbKO MCAAM B Ka3aXCKOM OOLLECTBE UMEA OFPOMHYIO POAb.
Takrm 06pa3oM B AQHHOWM CTaTbe MOCTABAEHA LieAb M3YUYEHUSI PEAUTUO3HO-(UAOCO(CKMX MapaArrM
TBOpYecTBa byxap »bipay, nyTeM MeToAa MCCAEAOBAHMS — KOHTEHT aHaAmM3a. OCHOBHbIMKM 3apaya-
MM AOCTUXKEHUSI 0603HAYEHHOM LIEAM SIBUAMCb aKTyaAbHble MPOBAEMbI aHaAM3a COAEpPIKaHMs Mo33Mm
byxap >blpay 1 CTpyKTypa CAOXKeHus CcTuxoB. McTtopurorpadguueckuin 0630p 1 noasus byxap xbipay
BbICTYMWAM B KQUeCTBE OCHOBHbIX MCTOYHMKOB.

KatoueBble caoBa: byxap >kbipay, noa3us, TPAAWLIMOHHBIA MCAAM, PeAnrus, praocodms, Kasax-
cKoe 00LecTBo.

Introductions

Zhyrau poetry is an important stage in the for-
mation of aesthetic positions, canons, traditional
formulaic language of all Kazakh poetry. Spiritual-
ity, deep connection with religious and mythologi-
cal position, rooted in ancient beliefs, archaic world-
view systems, was one of the important principles
of zhyrau poetry. In the era of Kazakh-Jungar war-
riors, in the XVI-XVIII centuries, which contributed
to the spiritual consolidation of the Kazakh people,
Islamic elements were strengthened in the zhyrau
poetry. This was reflected in the active penetration
of Muslim vocabulary into the zhyrau poetry, the
functionality of reminiscences, quotations and ap-
peals related to Allah. For many centuries, zhyrau

poets laid the foundations of epic poetry of Central
Asian Turkic peoples. These canons became the ba-
sis of artistic and ideological features of the Kazakh
people, which confirm the traditions of worship of
ancestral spirits and their respect in the spiritual
space. Religious and mythological paradigm in the
works of zhyrau poets gradually accumulated up to
the XVIII century and was connected with the onto-
genesis of the people.

The poets who lived in the period of forma-
tion and development of Kazakh society in the
XV-XVIII centuries left a huge spiritual heritage
to Kazakh culture. In their works they showed the
socio-political side of social life and the conscious-
ness of the people in general. Poets searched for an-
swers to questions about the meaning of human life,
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life and death, the relationship between the world
and man. The tension of the internal and external
political situation of that time had a great impact on
the worldview of the masses. Along with universal
ideas, their views were characterized by national
peculiarities. One of the unique features of Jyrau’s
worldview is the semantic diversity of the words
used, i.e. the mastery of the use of artistic words is
reflected in all the poetic expressiveness of Jyrau.
On the other hand, kindness, decency, friendship,
respect, politeness, respect for elders and the ideas
of morality and humanism included in this category
gradually began to appear in the zhyrau poetry.

One of the leading researchers of Kazakh po-
etry Zhambyl Artykbaev scientifically assessed the
heritage of zhyrau: «The literary heritage of Turkic
peoples was the works of outstanding literary rep-
resentatives of the Islamic era Mahmud Kashkari,
Zhusip Balasagun, Akhmet Iguneki. Of course, po-
etic works of such writers influenced the represen-
tatives of Kazakh poetry. Asan Kaigy zhyrau and
Sypyra zhyrau, Kotan zhyrau, Shalkiiz zhyrau and
Bukhar zhyrau formed a religious tradition in their
poetic works. However, during Soviet times, Soviet
ideology did not allow representatives of Zhyrau po-
etry to express a scientific opinion on the religious
content of their works...» (Artygbayev, 1994: 27).

Justification of the choice of articles and goals
and objectives

It is known that Islam spread among the Kazakh
people much better through religious literature,
stories and poems that were passed from mouth to
mouth than through direct preaching and propagan-
da. Even Mukhtar Auezov, making a content anal-
ysis of folk folklore, emphasized: «It is correct to
believe that the reason for the spread of Islam in the
Kazakh environment was the love for Kazakh poets.
Whatever spread through the country, it only spread
after it became a suffix of literature and fell into one
of the dimensions of literature. If it was dry propa-
ganda without verses, stories and beautiful words,
the people did not listen to it, did not pay attention
to it. That is why the Muslim religion was adapted to
the nature and convenience of the Kazakh country.
This is evidenced by many stories in ancient litera-
ture. The poem «Dzharamazan» also acquired reli-
gious meaning and coloring, and it has been sung by
wandering singers ever since» (Auezov, 1937).

The scholar-educator Akhmet Baitursynov
wrote in his works: «He (zhyrau) taught the provi-
sions of religion and the precepts of the Shariah in

54

the form of poems, stories, poems, brought them to
the ears of people and put them in their hearts. There
were many poems and stories, widespread in the Ka-
zakh steppe, which young people read day and night,
and in the evening, gathering in one house, taught
them to those who knew the letter, by the light of
a lantern. Most of them were religious composi-
tions, and all of them contained religious and aes-
thetic meaning» (Baitursynuly, 2013: 58). Russian
researcher of the XIX century V.V. Radlov wrote
about the preaching quality of religious sagas: «The
influence of one «zhyrau» on the establishment of
Islam among Kazakhs seems greater than the influ-
ence of hundreds of mullahs wandering in the field»
(Kumisbayev, 2015: 4-7).

Today, more than ever, the study of the heritage
of Kazakh poetry is a topical subject that preserves
and disseminates still primordial origins. In their
time, three scholars of world importance empha-
sized the importance and necessity of studying the
oral folk art of Kazakhs, among which the genre of
zhyrau is of great importance. Among the works
of zhyrau poets Bukhar zhyrau is important in its
content and stylistics. As one of the companions of
the great Abylai khan and survived all the hardships
of the struggle for the preservation of the ancestral
Kazakh lands, Bukhar Zhyrau’s works absorbed the
problems of consolidation of the Kazakh people,
tribal relations and issues of nationalism in the con-
text of religious and philosophical foundations. In
this regard, as a cultural heritage of the Kazakh peo-
ple, it is necessary to study Bukhar Zhyrau’s works
from the position of content analysis from various
positions. This study aims to analyze several works
of Bukhar Zhyrau within the framework of Muslim-
philosophical peculiarities by means of content anal-
ysis. This method in the theoretical-methodological
perspective will help to specify and reveal the prob-
lem in the spiritual-creative perspective. Thus, in
order to achieve the goal, two main tasks have been
put forward, the realization of which will help to re-
veal the Islamic factor in Bukhar Zhyrau’s work.

Scientific research methodology

The first step to the collection, publication and
research of Bukar zhyrau’s work was made in the
XIX century. In pre-revolutionary historiography,
the first opinion expressed in this direction can
be found in the scientific studies of Shokan Ual-
ikhanov «Historical stories about the heroes of the
XVIII century» (Valikhanov, 1984: 255-257). In
this study, the author has investigated the content
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features of zhyrau’s poetry by collecting and tak-
ing notes, where he applied content analysis of each
poetic approach. The great scholar, while narrating
the historical events related to Abylai Khan, paid
much attention to the position of Bukhar zhyrau as
wise and authoritative. In his method of research,
the analysis of each word, especially words of the
Islamic persuasion, prevails. Studying the scientific
heritage of Shokan Ualikhanov tacitly it is possible
to trace a specific theoretical and methodological
approach to Bukhar zhyrau’s work.

Main part

Naturally, the Muslim interpretation and reli-
gious content in Bukhar zhyrau compositions found
an echo in the works of Ibrai Altynsarin. In 1878,
Ibrai Altynsarin (1841-1889) in his book «Kyrgyz
Chrestomathy» placed one tolgau Bukhar zhyrau
«Ay, Abylai! When I saw youy, but the poet’s text
was published under a different name (Altynsarin,
1878: 2-3).

In his time, G. Potanin also paid special atten-
tion to the legacy of Bukar Zhyrau. He published
a Russian version of his story, which begins with
the words «Toruyldyw tort wisr taudy zhailap (Four
sons of Torul were born in the mountains). But the
works of Bukhar Zhyrau Tolgau were not included
in the collection of 1962 «Words of Kazakh poets
of XVIII-XIX centuries», as well as in the collec-
tions «Ush gasyr zhyrlaidy» (1965), «Bes gasyr
zhyrlaidy» (1984). This is due to the fact that their
originals have not survived. Chokan Ualikhanov and
G.N. Potanin translated close to the original, as their
main goal was to convey the content of the predic-
tions. Therefore, the Kazakh original was forgotten
or lost because it was not written down. And G.N.
Potanin recorded and published a group of poems
found in his works, giving a special task to Imantai
Satbayuly» (Kazakh folklore in Potanin’s collection,
1972: 68-71). In the archive of G.N. Potanin, which
is in the library of Tomsk University, there is an ex-
cerpt from the legend about Bukhar zhyrau: «Under
Ablai there was Bukhar the singer, who was higher
than Khuduri, and Khuduri was considered higher
than Dzhapak’s mind. Bukhar composed praise to
Ablai’s Argamak and praise to Ablai himself. His
son Jarlygap bi was sent with his uncle under Ai-
sultan, who was appointed as a hostage...» (Kazakh
folklore in Potanin’s collection, 1972: 87-92).

At the beginning of the twentieth century, we
can see a historical document about Bukhar zhyrau
in Kurbangali Khalitov’s work «Tavarikh Kham-

sa», published in 1911 (Qurbangali, 1992: 18-24).
Speaking about Abylai Khan as a historical per-
sonality, the author also tried to mention his grief
and gave the khan excerpts from his thoughts. It is
especially emphasized that the policy and honor of
the khan were highly valued by the people. There is
no doubt that Bukhar Zhyrau was literate in Muslim
script and was brought up in the atmosphere of Is-
lamic traditions. Today about 1,200 of his legacies
that have survived to us are recorded from the mouth
of the people. It is clear that this is only a part of
his works, the main part being Islamic-philosophical
peculiarities. It is not without reason that Mashhur
Zhusip mentioned in his studies: «Those who claim
to write down all the words of this man need the life
of Prophet Nuh, the patience of Ayub and the wis-
dom of Plato» (Mashhur Zhusip Kopeev, 2013: 18).

In 1922, Mukhtar Auezov in his article «The
Modern Era of Kazakh Literature» published in the
magazine «Sholpan» Ne 2, 3, dividing the history of
Kazakh literature into the era before and after Abay,
named Bukhar Zhyrau as the beginning of the first
period. At the same time, in accordance with the lev-
el of research thought of that time, Mukhtar Auezov
especially emphasizes the legacy of Bukhar Zhyrau,
who divided Kazakh literary creativity into written
and oral, where the social problems of the people
were narrated (Dulatbekov, 2013: 301).

During the period of independence in 2002, a
collection «Nar zaman men zaman poetryasy» was
published in Pavlodar, where a significant number of
Bukhar zhyrau’s works are also presented. Bukhar
zhyrau’s works were first published as a separate
edition in Kazakhstan in 1992 (Zhanaidarov, 2009:
48). One of the important aspects of the poet’s work
is that his works are inextricably linked to historical
phenomena. At the same time, many of Bukhara’s
poems are dynamic and full of tension. The depth of
thought, prophetic vision endows the poet with the
ability to recognize the secret springs of history. He
felt how time pulsates, turning from the past to the
future. This and allowed him to see beyond his time,
behind the private parts to catch the general, behind
the changes of form — the movement of essence. In
his work, the premonition of huge upheavals that
were to come to the Kazakh people in the following
centuries was vividly expressed.

Peculiarities of Bukhar Zhyrau’s creativity
within the framework of Islamic teachings. In gen-
eral, there are different sources about the birth and
insight of Bukhar Zhyrau (Buqar Zhyrau Atadan qa-
lgan asyl soz, 2007). Since this research is devoted
to content analysis of Bukhar Zhyrau’s creativity in
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the context of Religious-Muslim factor, the format
of classification will be done and the peculiarities
of Bukhar Zhyrau’s creativity will be considered.
First of all, it should be noted that from the age of
ten young Bukhar Zhyrau studied in Bukhara, in the
Muslim spiritual school (madrasah) Kokeldash and
his upbringing took place in the atmosphere of Is-
lam and Muslimism. In the madrasah the young man
stood out from his peers: he was the best student. In
those times Bukhara was the largest city of Central
Asia. It was home to scientists, artists and the most
skillful craftsmen. The city was cosmopolitan, bus-
tling with life and flourishing with trade (Ryskali-
yev, 2007: 289).

But after some time Bukhar moved to the city of
Turkestan, the capital of the Kazakh Khanate, where
he was offered the position of mudaris (Islamic
scholar, madrasa teacher, as an expert in Muslim
jurisprudence and ethical and legal norms of Islam)
in the madrasa of the city of Karnak, located near
Turkestan. In this madrasah, in addition to theologi-
cal subjects, students studied Arabic, Persian and
Turkic languages. Researchers note that Bukhar
Zhyrau introduced such new academic disciplines
as ilm usul al-figh (legislative law), al-faraiz (inheri-
tance law), mantik (the doctrine of logic, thinking,
verbal discussion) and nahv (in-depth study of Ara-
bic grammar) into the madrasah’s curriculum. In ad-
dition, in order for students to better understand the
basic rules of the Shariah, Bukhar Zhyrau perfectly
mastered the art of speech, and in everyday life
spoke in verse, set out their content with rhythmic
compositions in the Kazakh language. All this natu-
rally influenced Bukhar Zhyrau’s further creativity
(Aytkazin, 1994: 41-46).

Considering the religious subjects and poems
with religious motifs in the works of poets of that
time, it can be said that they made a significant con-
tribution to the education of the people in the spirit of
Islam and the strengthening of moral values. These
works provided spiritual guidance to the people and
caused the revival of national education in combina-
tion with traditional religion. The presentation of the
religious theme in Bukhar Zhyrau’s works is not the
same as in the literature of other Muslim countries.
The theme of religion is intertwined with deep prin-
ciples of morality, glorifying the interests of the land
and country, glorifying heroism. In Bukhar Zhyrau’s
poetry, religious principles are explained in terms of
faith. Zhyrau at that time, speaking about actual prob-
lems of their epoch, put religious laws next to human-
istic notions and sang from this point of view. We can
see a special attitude to Sharia law in his work.
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In XV-XVII centuries from the moment of eth-
nic consolidation of Kazakh tribes, centralization
and formation of the Kazakh Khanate, zhyrau begin
to perform the role of statesmen. In connection with
the expansion of functions, the thinking of yester-
day’s tribal leader changes and is considerably en-
riched. Having become advisers of khans and heads
of khan councils, zhyrau act as unifiers protecting
tribal and state interests (Abylkasymov, 1984: 12).

It should be noted that this role was not new for
the Zhyrau. In all ancient archaic nomadic states
that existed on the territory of Kazakhstan Sak,
Massaget, Old Turkic (Kok-Turks) and others, there
were always priests, in fact, the same zhyrau. The
researcher of Kazakh folklore E.D. Tursunov notes
that with the strengthening of the Kazakh khanate,
zhyrau began to solve the most important political
tasks. Roles and duties of zhyrau were expanded.
They became legislators, diplomats and major mili-
tary commanders. For example, it is known when
Bukhar-zhyrau acted as a diplomat for the release
of Abylai Khan from Dzungar captivity (Tursunov,
1999: 107-112).

In Bukhar Zhyrau’s works, the personal and so-
cial origins of morality, the foundations of spiritual
greatness of the people are rarely connected with re-
ligious faith, confessional dogmas and symbols of
faith as imperatives and supports of existential de-
cision. Goodness is a person’s good thoughts and
deeds, goodness is not an abstract religious-meta-
physical principle or an imperative requirement im-
posed on a person beyond human origin or on behalf
of someone higher, but honesty, sincerity, wisdom,
generosity, courage, manifested by real human work
(Kasymzhanov, 1999: 83).

According to the general opinion of researchers,
Bukhar Zhyrau’s poetry is an existential, deeply per-
sonal emotional impact on the state of destruction and
decline of nomadic society, a selfless attempt to pre-
serve the ideals and values of millennia. There is no
doubt that Bukhar Zhyrau was interested in Muslim
culture, its spiritual and moral ideals, but the adoption
of Islam with all its principles, values and require-
ments for private and public life was considered a
rejection of the eternal tradition of his personal, and
even more so, nomadic culture. Bukhar Zhyrau did
not agree with this. At the same time, he was deeply
saddened by the decline of nomadic society through
endless inter-feudal strife, the loss of the socio-typi-
cal significance of patriarchal tribal institutions in the
life of steppe people (Kodar, 2006: 104).

The main theme of Bukhara Zhyrau: the beauty
of the world is man, the beauty of man is his youth-
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ful virtues and qualities; the world is divided be-
tween the rich and the poor, alternating, there is nei-
ther eternal wealth nor riches, neither abundance nor
loneliness. Zhyrau attaches great importance to the
fact that man is by nature an active person (Qayrat,
2006: 98).

The thesaurus of struggle in Bukhar Zhyrau’s
works is closely related to the Sufi worldview. For
example, the phrase «to see the appearance» in
Bukhar Zhyrau’s compositions shows that he was
familiar with the Sufi concept of learning:

Bir Qudaidyn Didaryn Who will see the ray of Kudai
Sen Kormesen Kim Korer (Creator)?
If not you (Magain, Baidildaev,
1989: 21).

Religious subjects, poems with religious motifs
in the works of Bukhar Zhyrau made a significant
contribution to the education of the people in the
spirit of Islam and the strengthening of moral val-
ues. These works provided spiritual guidance to the
people and caused the revival of national education
in combination with traditional religion. The influ-
ence of the values of Islam is particularly evident in
the philosophical thinking of Bukhar Zhyrau. He as
the orator of our people deeply realized the duties
and rules of religion. In his work, the conditions of
Islam, moral and humane values were conveyed in
the form of poetic works. In particular, Bukhar Jirau
based his poems on the meaning and value of wor-
ship in the Islamic religion. Thus, he urged people
to understand the importance of prayer, which is the
pillar of Islam. For example, Bukhar Zhyrau, as a
wise biy of Abylai Khan, says the following in the
poem «Desire»:

«Ask for the first wish,

Not to err to Allah!

Ask for the second wish,

Bir shugyl pysyq zalymnyn ~ Don’t be in a hurry to follow
Tiline yerip azbasqa! the path of the cunning vil-
Ushinshi tilek tileniz lain!

«Birinshi tilek tileniz,
Bir Allaga zhazbasqa!
Yekinshi tilek tileniz,

Ushkilsiz koylek kimeske! Ask for the third wish,

Tortinshi tilek tileniz, Not to wear a shroud (dress)?

Torde tosek tartyp zhatpasqa! Ask for a fourth wish,

Besinshi tilek tileniz, Not to get a lying sickness!

Bes uaqytty bes namaz Ask for a fifth wish,

Bireui qaza qalmasqa» Not to miss one of the five
times pray» (Suinshaliyev,
2006: 104).

Zhyrau reproduces the folk worldview, centu-
ries-old wisdom, traditional worldview with amaz-
ing clarity and focus. In his work, centuries-old

aesthetic, philosophical and spiritual experience, as
well as the tradition of mythopoetic consciousness
were combined and presented in an organic synthe-
sis. In the 18th century Bukhar was the brightest
representative of the traditional mentality of nomad-
ic society. The creative breakthrough in his poetry is
not accidental, because his poems put an end to the
long tradition of epic literature — his works realized
the step-by-step accumulation of centuries-old cul-
tural experience. Bukhar Zhyrau’s reputation was so
great that Abylai Khan appointed him as his state
advisor (Tilepov, 1995: 21).

Of course, Bukhar was definitely a religious
man. His first wish is not to do anything that does
not please Allah (the Creator): «Make a wish first,
and do not write to God». At the same time, Bukhar
Zhyrau’s religiosity is not just piety. He deeply and
sincerely believed that «Allah Almighty is one, the
Prophet is true». In this work, saturated with reli-
gious vocabulary and reminiscences, the Old Turkic
God, Turkic-Persian «God» have signs of their own
spiritual synthesis, the Koran Allah, Mustafa, Kursi,
Nausharuan Persian substrate — Buddhist-Lamaic
«Burkhan» (Buddha — Khan), but this vocabulary is
high. The content is full of Islamic point of view and
works in the spirit of Quranic interpretation. Based
on this situation, we can predict the appearance of
Bukhar zhyrau in Muslim literature — books of sto-
ries and sagas.

All these words testify to the existence of impor-
tant religious paradigms such as the Koran, Muslim
apocrypha in the poet’s mind, as well as the ideo-
logical orientation of the poet. Therefore, the wide
use of religious and mythological religious vocabu-
lary in Bukhar Zhyrau’s works is not only a natural
phenomenon, but also reflects the ideological orien-
tation of the author. Gloomy thunder evokes a clear
eschatological mood of the poet. The eschatologi-
cal problem is traditional in the poetry of poets of
all generations and is first touched upon in Bukhar
Zhyrau’s work. At the same time, Bukhar Zhyrau
added new colors and intonations to the reflexions
of the pioneers on the theme «The End of Timey,
interspersed with ideas about the moral degradation
of people, which deepens from generation to gen-
eration.

In general, compared to the daily sermons of the
mullahs, the legacy of Sufi literature based on the
worldview of the nomadic people was more posi-
tive. In the poetry of the poets, the basic concepts of
Islamic philosophy, such as morality, justice, kind-
ness, etc., were widely recognized by the people.
Their every word in this direction was absorbed into
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the consciousness of the people like water into sand.
The meaning of the word allows us to conclude that
the Great Purpose of the creation of the world was
watered by the poets with the pure source of Islamic
religion. In doing so, they relied on specific ayats
of the Qur'an, hadiths of the last Messenger of God
Muhammad (peace and blessings of Allah be upon
him), and the works of Islamic scholars.

Bukhar Zhyrau believes that the first characteris-
tic of a real man is to be just, and to be him he looks
for such qualities as morality, honesty, depth, intel-
ligence, faith, purity of soul. This theme is regularly
sung in the poetics of all the poets of the time. The
hermits' worldview emphasizes the issue of spiritual
purity. If morality is the duty to preserve spiritual
purity, the concept of morality is combined with
faith. The spiritual armor that preserves faith is good
character, rational thinking, and a good mind. The
existence of «real man» in Bukhar Zhyrau's world-
view is closely connected with personal and human
principles of nomadic Kazakh people, formed over
centuries.

Results and discussion

Bukhar Zhyrau is undoubtedly a giant of Ka-
zakh zhyrau poetry. To talk about Bukhar Zhyrau,
the main themes and artistic character of his works
means to talk about the poetry of that epoch as a
whole. Bukhar Zhyrau's poetry is a phenomenon that
continues to penetrate into the hearts and minds of
all people. The world represented by Zhyrau's works
is much wider than what a single person can see,
know and feel, his works are the mood, thoughts,
history and destiny of the whole nation. Zhyrau's
more or less inherited legacy can be divided into
three groups according to its natural characteristics:
propaganda weaving, initiation weaving, and pre-
diction weaving. Most of his works include themes
of education, brotherhood, loyalty and justice. Zhy-
rau's group of poems: «An old friend will not be-
come an enemy», «Much blood has been spilled»,
«Mirzalik is good for a guest, close to cattle», «No
precipice will land on your head», «The tail of a dog
is shriveled» and many other thoughts on the unity
of the country, good and bad, include questions of
knowledge and ignorance, common virtue.

All Bukhar Zhyrau's poems are as if woven from
aphorisms. The wise priest says, don't be interested
in wealth, in the garden, don't lose your bee, don't
sell it for cattle, it's not something eternal, it changes,
it sees what changes. He warns that schemers don't
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go far: «A crook's tail can only last so long». The
people have a gate called truth and a trap called hon-
esty, and you can't go through without falling into
them. «If you are friends with bad people, you will
laugh at what you see, if you are friends with good
people, you will not be separated» wrote Bukhar
Zhyrau in his poems.

In his verses he worried about the inner world of
the Kazakh people and urged the society to do good
deeds. And here do not sin (ask Allah for not to err),
avoid forbidden actions (do not follow the wicked),
know the price of life (wish to protect yourself from
going to the grave by wearing a shroud), wish for
safety to do many good deeds (do not lie in bed
without good deeds), one of the five duties of a Mus-
lim is not to skip prayer, but to follow the command
of Allah — valuable principles of Islam.

Naturally, the inner content of many upheavals
includes the actual problems of their era, their soci-
ety. However, the Kazakh Muslim priest, who knew
that Allah is one and the Prophet is true, did not
speak without turning the beginning and end of his
words to Allah. In the last words of the composition
of praise dedicated to him, Kaztugan Zhyrau noted
his bravery: «He bridged the gap between Muslim
and pagan and opened religion», and Dospambet
Zhyrau, who said, «On the day given by God, my
lineage was better than the son of Khany, the last
words of Dospambet Zhyrau: «I died a martyr's
death before Er Mamai, with regret». It follows that
most of the Jyrau dedicated their poems to the com-
mon people who should realize Islam, for the way
to a just society is through faith. Similarly, Bukhar
Zhyrau, on the one hand, empathized with the deg-
radation of society, on the other hand, touching on
the problematic issues, connected them with Allah.

Another side that can be clearly seen in Bukhar
Zhyrau's works is his extensive knowledge of the
stories and legends of the peoples of the East, as
well as the pillars of the Muslims. In his composi-
tions: «In the Gospel are written four books from
heaveny, «There is no God», «The House of White
is a mosque», «Ibrahim Khalil made the tabernacle
of the House of God», « Where is the place where the
soul will remain on the day when Azirael comesy,
«Nausharuan passed on his justice to the just,
Khatimtai passed on his generosity to the generous»,
etc. customs show that Bukhar was a knowledge-
able man of his time. However, he refuses to leave
his life's work and blindly submit to the principles
of religion. For example, the following expressions
about Allah occur in his next work:
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«Ey, aitshy, Allany ait, «Hey, speak only of Allah,
Aty zhagsy Qudaidy ait, Speak only of the beautiful name
Tort shadiyar, Mustafa, of Qudai (God),

Musqgap ashqan galamdy The four shadiyars, Mustafa,

ait, Talk about the universe which

Tanirim sozdi — burqandy discovered the Muskap,

ait» Speak only of the word of the
Creator — Burqan! (Magauin,
1991: 48)»

Therefore, during his long life Bukhar Zhy-
rau, who possessed great knowledge and acquired
knowledge, understood the meaning of life in con-
nection with following the moral path and serv-
ing the country. In auyls he looked critically at the
preachers of religion, and if he noticed that some of
them acted contrary to the traditions of their ances-
tors, he felt disgust.

Predictions about different times in which there
are many stages of development of society and man
according to Bukhar Zhyrau faith and Islam play an
important role. That is, if a fish is impatient with the
desert, if a pine tree avoids water, then there will be
times when life, being, nature and living conditions
will turn against it. The fact that Bukhar Zhyrau's
predictions in many cases are reflected even today,
after many years.

For Bukhar Zhyrau, who was a great figure and
ideologist of the state, the most important issue is
the preservation of the Kazakh khanate, protection
of'its independence, unity and solidarity of the three
countries, peaceful relations with neighboring coun-
tries. Bukhar Zhyrau was concerned about the state
of the Kazakh state and its future. He felt that Russia
and China would lead to the loss of independence of
the Kazakh khanate. Moreover, Bukhar Zhyrau saw
that Russia was gradually penetrating eastward and
beginning to build fortresses around the outskirts of
the Kazakh land. He felt that sooner or later Russia,
which had more weapons and more troops, would
invade the Kazakh land. Zhyrau, who accurately
predicted the future, defends his native people from
the tyranny and abuses of the colonizers. Therein
lies his diplomatic skills and experience in the po-
litical arena.

Tauke Khan once asked: «What is immortal
in this life?» Then Bukar Zhyrau answered: «The
death of a support in the form of Mount Askar that
its top is covered with a tower. The death of a cloud
in the sky is that it cannot climb over the mountain.
The death of the moon and the sun is that it bends
and sinks. The death of the Aydin-shalkar is that it
freezes into ice. The doom of the black earth is that
it remains under the snow. That this name of an hon-

est man does not die, the letter of a scholar does not
die!» By this he showed the importance of the hu-
man soul and his deeds (Bayazitov, 2005: 43).

Bukhar Zhyrau also participated in the All-
Kazakh Kurultai in the Karakums held in 1710. He
then issued a fatwa on the laws of Kazakh custom
and Sharia law: «Every Muslim has faith in Allah
in his heart, and every Muslim strives to fulfill the
five duties from Allah. There is only one law for a
person who has the Creator in his heart, Allah is not
in heaven, not on earth — in everyone's heart, in his
feelings and with him. And the law is not higher
than this faith. Arab tradition to the Kazakh steppe,
ours does not come there, the place is different, the
air is different, the behavior is different» (Bayazitov,
2005: 86).

According to Mashhur Yusup, Bukhar Zhyrau
did not even have milk cattle or a horse to ride. He
lived in this poor state until he was sixty years old.
However, in the last period of his life Bukhar Zhy-
rau became not just a good old man, a wise man, but
also a slogan of his time, having a significant influ-
ence on state affairs.

In 1780, the 97th anniversary of the end of the
97th year of its existence, it is important that the de-
vice is not damaged. «Do not place the device in
a place where it is not safe to do so. Doing so will
cause the device to become unstable. Doing so will
cause the device to become unstable. Doing so may
result in fire or electric shock. Doing so may result in
fire or electric shock. Doing so will cause the device
to become unstable. Doing so will result in death
or serious injury» — grandfather. In 1780, when he
was already 97 years old, he asked his caretakers to
take him outside and said the following: «When I
leave this world, do not bury me in the zaml of Az-
ret Sultan (Mausoleum of Khoja Ahmed Yassawi).
Do not torture yourself in the winter cold. Bury me
here in Sari Arqa. Otherwise, the prosperity of the
country will be lost. Do not build me a high grave.
Let my shrine be in the land of Sary Arkay». In 1780,
St. Comekei Bukar went on an eternal journey. His
ashes are in Bayanaul, at the foot of Mount Dalba.

Conclusion

Bukar zhyrau, eloquent leader, predicting cur-
rent trends, fortune teller, immersed in the art of
syncretism, when he speaks, pours like water from
the mountain, when he thinks, he predicts the future,
unique steel hoofed genius, who became the root
of the spiritual world of his people, Bukar zhyrau,
reached the level of a priest. Abyz — a cherished el-
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der, who has seen a lot, who has worked for a long
time, a man who knows a lot, as well as an astrolo-
ger, a sage, a soothsayer, a soothsayer, an accoun-
tant, an orator. Abyzdyk is a school of traditional
education, a unique phenomenon that has become
the core of spiritual value. A person who has passed
the school of Abyz will be able to hear the sounds of
nature on a misty day or a starless night, and he will
reach his destination, his ancient past, without get-
ting tired, without getting lost on the winding road,
and he will be happy and enjoy the starry celebration
of victory.

Bukhar Zhyrau Kalkamanuly's poems and trans-
lations were published in Russian in the books «Po-
ets of Kazakhstan» in 1978 and «Poetry-Zhyrau»
in 1987. In the same way, the monographic work

by Mukhtar Magavin entitled «Kobyz saryny» was
translated into Russian (there is a special chapter
of the book devoted to the work of Bukar Zhyrau).
Thus, the heritage of Bukar Zhyrau was widely rec-
ognized by other peoples. Today's time gives us an
opportunity to take a new look at some aspects of
the literature of the bygone era, to evaluate our spiri-
tual heritage from all sides deeply, comprehensively
and fairly. There is no stopping in science, research
continues constantly. Therefore, it would be better
if Bukhara's heritage was supplemented with new
data, works worthy of modern demand were writ-
ten and transmitted. There is no doubt that this good
deed will be one of the steps towards making the
eternity of Bukhara's works known to the next gen-
eration.
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KYRGYZSTAN: COMPLIANCE WITH BANKING LEGISLATION,
ISLAMIC BANKING DEPARTMENT IN ACCORDANCE WITH
AAOIFI ISLAMIC SHARIA STANDARDS

The government of Kyrgyzstan has introduced Islamic banking without a legislative base. Later, as in
Kazakhstan, it legalized Islamic banking, making the existing bank code illegal in Islamic banking. The
National Strategic Plan of the Government of Kyrgyzstan for a sustainable economy contains important
provisions for Islamic finance to achieve the goals of a sustainable economy. The whole of the above the
research should be analyzed and found out whether the banking legislation of Kyrgyzstan, which is part
of Islamic finance, complies with the AAOIFI Sharia standards. Since the Islamic banking sector is at an
early stage of development, the creation of a competitive financial sector is attractive to investors and it
is possible to attract funds for the development of the real sector of the Kyrgyz economy with the help
of the Islamic banking.The reasons for the emergence of Islamic banking are the prevention of future
financial crises and the construction of a stable economic system.Some Central Asian countries have
developed laws on Islamic banking and have made changes to existing banking legislation. Kyrgyzstan
is one of the two Central Asian countries that have implemented Islamic banking, out of the way of the
current banking legislation.

Key words: banking, law, legislation, shariah, standard.
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KpbipFbi3cTaH: 6aHK 3aHHamMacbIH caktay, AAOU®DU wapurar
CTAaHAAPTTapbiHA Cait MCAAMADBIK, GAHKMHI BOAIMI

KbIpFbI3CTaH YKIMETi eAAe ellkKaHAarm KYKbIKTbIK, 0a3acbl >KOK, MCAAMAbIK, GaHKMHITI €Hri3Ai.
Keninipek yKiMeT ncaam GaHKMHII TypaAbl 3aHHaMaHbl KabblAAA OTbIPbIM, KOAAAHbBICTaFbl (8AETTErI)
6aHKCTBO TypaAbl 3aHHamara TY3€TyAep eHridy apKbiAbl KasakcTaHAarbl CMSIKTbl 3aHHamara MCAaM
GaHKMHIIH eHri3ai. KplpFbi3CTaH YKIMETIHIH TypaKTbl 3KOHOMMKA XOHIHAET YATTbIK CTPaTErmnsiChiHbIH,
>KOCMapbl TYPaKTbl 3KOHOMMKaHbI KYPY >KeHIHAeri kenbip MakcaTTapblHa KOA >KETKi3yAe MCAAMAbIK,
Kap>KbIAQHABIPY YLIIH ©MIpAIK MaHbI3Abl epexxeaepai GeArinenai. bya 3epTTeyaiH makcaTbl MCAam
GaHKMHIiHIH 6OAIri 60AbIN TabbiAaTbiH KpIpFbi3CTaHHbIH, OaHK 3aHHamacbiHbiH AAOM®DU wapurar
CTaHAapPTTapblHA COMKECTIMH TaAAQy >KOHe HakTbiAay 6OAbIN TabblAaabl. McAaMAbIK, OaHK CeKTO-
pbl ©3iHiH AaMybl MEH ecCyiHiH 6acblHAQ Typ, COHAbIKTaH 6acekere KabiAeTTi Kap>Kbl CEKTOPbIH KYypy
NCAAMABIK, Kap>Kbl KOMMAHMSIAAPbI YLIIH HEFYPABIM TapTbIMAbI GOAAAbI, COHAAM-aK, MICAAMABIK, GaHKUHT
JKOHE Kap>KblAQHAbIPY apKblAbl KblpFbl3CTaH 3KOHOMMKACbIHbIH, HaKTbl CEKTOPbIH AaMbITyFa MHBECTU-
LUMSAAP MEH KapXKbIAAHABIPYAbBI TapTyFa biKMaA eTeAi. Mcaam GaHKMHIIH eHri3yAiH ce6ebi ke3 KeA-
reH GoAallaK, Kap>XKbIAbIK, AAFAAPbICTAPAbBIH aAAbIH aAy >KOHE TypPaKTbl 3KOHOMMKAABIK, >KYMEHi Kypy
60AbIn OpTanblk A3usaa Kenbip eaaep MCAaMAbIK, BaHKMHIKe KaTbICTbl XKaHa 3aH eHrizeAi Hemece
KOAAQHbICTaFbl GaHKTEP TypaAbl 3aHFa TY3ETYAEP eHri3y apKblAbl eHrizeai. KpiprbisctaH OpTabik, A3us
eALEPIHAETT ABCTYPAI BaHKTIK 3aHAapFa 63repicTep eHrisy apKblAbl MICAAMADbIK, GaHKMHITi eHri3reH exi
€AAIH KaTapblHAQ.

Tyitin ce3aep: 6aHK KYKbIFbl, KYKbIK, 3aHHama, LapuFaT, CTaHAApPT.
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Kbiprbi3ctaH: co6aopeHne 6aHKOBCKOTO 3aKOHOAAQTEABCTBA, OTAEA MCAAMCKOTO
6aHKMHra B COOTBETCTBUM CO CTAaHAAPTAMM MCAAMCKOro Wwapuata AAOUOU

INpaBuTeAbcTBO Kbiprbi3acTaHa BHEAPUAO UCAAMCKMIA GaHKUHI B CTpaHe, He UMest Kakon-Anbo npa-
BOBOW 6a3bl. [103e NpaBUTEALCTBO BHEAPUAO MCAAMCKMIA GAHKMHI B 3aKOHOAATEALCTBO, Kak 1 B Ka-
3axcTaHe, MyTem BHECEeHWs MOMpaBoOkK B CYLIECTBYIOLLEE 3aKOHOAATEALCTBO O (0ObIYHOM) GAHKOBCKOM
A€Ae, MPUHSB 3aKOHOAATEAbCTBO 00 MCAAMCKOM 6GaHkuHre. [AaH HaUMOHAAbHOW CTpaTerMm npasu-
TeAbCTBa KbIprbi3cTaHa MO YCTOMUYMBOM SKOHOMMKE YCTAaHABAMBAET >KM3HEHHO Ba)kHble MpaBMAQ AAS
MCAQMCKOrO (PMHAHCMPOBAHMS B AOCTMXKEHMM HEKOTOPbIX €ro LeAei Mo CO3AAHMIO YCTOMUYMBOM 3KO-
HOMMKM. LleAblo AQHHOrO MCCAEAOBaHUS SBASIETCS aHAAM3 U BbISICHEHME COOTBETCTBUS HAHKOBCKOMO
3aKOHOAATeAbCTBA KbIprbi3cTaHa, SBASIOWErocs YacThio MCAAMCKOro GaHKMHIA, CTaHAApTaMm LuapuaTa
AAOUDU. McaamcKmin 6aHKOBCKMIA CEKTOP HAXOAMTCS B HAYaAe CBOEro pasBMTMS U POCTA, CAEAO-
BaTEAbHO, CO3AAHME KOHKYPEHTOCMOCOOHOIO (pMHAHCOBOrO cekTopa ByaeT 6oAee npuBAEKATEAbHbIM
AAS UCAAMCKMX (PMHAHCOBbIX KOMIMaHWi, a Tak>Ke Crnoco6CTBOBaTb NMPUBAEYEHMIO MHBECTULMIA U Dn-
HaHCMPOBaHMS B Pa3BMTME PEAAbHOIO CEeKTOpa 3KOHOMMKM KbIprbi3cTaHa MOCPeACTBOM MCAAMCKOrO
6aHKMHra U PUHaAHCMPOBaHUS. [PUUMHON BHEAPEHMS MCAQMCKOTO BaHKMHIa SBASIETCS MpeAOTBpaLLe-
Hue AoObIX BYAYLLIMX (DMHAHCOBbIX KPU3MCOB M CO3AAHUE CTAOMALHOM 3KOHOMMYECKON CUCTeMbl. B
LleHTpaAbHOM A3MM HEKOTOPbIE CTPaHbl AMOO MPUHMMAIOT HOBbIM 3aKOH 06 MCAAMCKOM OaHKMHre, AM6o
BHOCSIT MOMPABKMW B CYLLLECTBYIOLLMIA 3aKOH O GAHKOBCKOM AESITEALHOCTU. KbIPrbl3CTaH BXOAUT B UMCAO
ABYX CTpaH LleHTpaabHOM A3MKM, KOTOPblE BHEAPUAM MCAAMCKMIA GAHKMHT MYTEM BHECEHUSI M3MEHEHMIA
B CYLLECTBYIOLLIME TPAAMLIMOHHbIE BAHKOBCKME 3aKOHbI.

KAroueBble cAoBa: 6aHKOBCKOE AEAO, MPaBO, 3aKOHOAATEAbCTBO, LUAPMaT, CTaHAAPT.

Introduction

The global financial crisis of the last two decades
has demonstrated the problems associated with the
existing global financial system. The financial crisis
has set up regulatory bodies for a variety of policy
changes and a legal framework to create a strong
financial sector and a sustainable economy. There
are several reasons why investigating the principles
of the rule of sharia in the banking sphere can help
achieve these goals.

Kyrgyzstan was the first country to take the first
steps towards the introduction of Islamic banking
in May 2006, the President of Kyrgyzstan and the
management of the Islamic Development Bank and
the Ecobank signed a Memorandum of Understand-
ing on the introduction of Islamic banking in the
country within the framework of the Gilot project,
the President of Kyrgyzstan and the President of
the Republic participated in the launch of the Gilot
project,and the Ecobank obtained a license to oper-
ate within the framework of the Gilot project in ac-
cordance with Information from the National Bank
of the Kyrgyz Republic in accordance with Islamic
principles and rules.It was Approved by the Resolu-
tion of the Board of Directors of the National Bank
of the Kyrgyz Republic dated October 30, 2006. Ac-

cording to the statement, Ecobank was authorized to
offer its customers various products such as Muda-
raba, Sharika, Murabaha, [jara and [jara Muntahia
Bittamlik, Haldhasan (interest-free loans), Istisna
and Parallel Istisna.In April 2008, the Ecobank held
the first meeting of the Sharia Council of Directors
and started banking operations in May of the same
year (EkolslamicBank, 2009).

Some Central Asian countries have introduced
new legislation on Islamic banking and have made
changes to existing banking legislation. Kyrgyzstan
1s one of the two Central Asian countries, which led
to Islamic banking by making amendments to the
existing banking legislation.However, the existing
legislation is an obstacle to the development of the
sector, and we need a new justification for the exist-
ing legislation in Islamic banking.So far, a number
of studies have been conducted on Islamic finance in
the domestic market in accordance with the laws of
the Islamic state. Therefore, the purpose of the study
was to understand the importance of bringing Islam-
ic banking legislation in line with Islamic norms and
rules. The research helps the legislative regulatory
authorities to get an idea The law of Islamic bank-
ing in Kyrgyzstan, the nature of work with Islamic
financial products and the law of Islamic finance in
connection with other laws, such as the Civil Code.
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Scientific research methodology

My methodology in this research is based on re-
viewing all existing three countries’ legislation on
Islamic Banking and also regulations of National
Banks, if any, studying their compliance with prin-
ciples and rules of Shariah according to main sourc-
es of Islamic Banking principles and rules. I will
compare these countries’ legislation with the exist-
ing practice of other countries such as Kazakhstan,
Tajikistan and other countries. Also, to the extent
possible, [ will try to compare Islamic Banking laws
among each other to find out which one is best and
more compliance with the Shariah principles and
rules.

Justification of the choice of topic, goals and
objectives

Unfortunately, the article does not contain a
standard Number-Compliance with the Islamic
Association (AAOIFI). There is no legislation of
Kyrgyzstan on the Swiss Accounting and Auditing
Standards.However, materials on other Islamic fi-
nance issues are available, but in small quantities.
Local scholars have written a number of articles on
this topic, including the publication of evidence on
Islamic law, its application and practical aspects of
Islamic law.In our opinion, even such literature, un-
related to the above, could at least explain the cur-
rent situation and problems, the challenges faced by
the development of Islamic finance in Kyrgyzstan.
Therefore, the researcher tried to find answers to the
following questions:

- Why the rise of Islamic finance in post-colonial
market-building in central Asia and Russia?

- Challenges for Islamic Banking Industry in the
Kyrgyz Republic Experience

The article "The Rise of Islamic Finance in the
construction of post-colonial markets in Central
Asia and Russia" by David Hoggart analyzes the de-
velopment of Islamic finance in the region and the
vision of politics. In memory of the scientist, the in-
troduction of Islamic finance in Central Asia in the
postcolonial era revolutionized the state, the econo-
my, and the Islamic religious discourse, destroying
the materialistic and symbolic status quo. She also
explains the rise of Islamic finance by the fact that
countries prefer to create their own financial strate-
gies and identities, and to end the colonial legacy by
creating multidimensional financial systems.

Another reason for the growth of Islamic finance
in Central Asia is the 84 million Muslim population
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of the region, which is part of a project to develop
faith rather than "pacify religious groups," and the
separation of faith, financial and non-financial trans-
actions by Muslims. This is unacceptable, and we
point out where we think she is wrong. This con-
clusion stems from a lack of proper understanding
of the principles of Islam. Next, she analyzes the
rationale for the growth of Islamic finance by creat-
ing a multidimensional economy free from Russian
influence and linked to the global Islamic economy,
but the growth of Islamic finance in Russia itself is
not the result of attracting investments from Islamic
countries to the Russian economy, but the result of
the return of investments from Islamic countries to
the Russian economy. The West as an alternative
source of investment after returning as an alternative
source of investment after the imposition of sanc-
tions. According to her, there is a negative attitude
towards the growth of Islamic banking and "civil
disobedience" on the part of religious organizations,
although some scientific articles oppose the use of
religion to grow the market, as this causes social
unrest. In the rest of the article, the authors explain
that another reason for the introduction of Islamic
banking in Central Asian countries may be political
goals and the creation of a cultural brand for coun-
tries with pre-colonial history. The article pursues
political goals, rather than analyzing the legal and fi-
nancial development of Islamic banking and Islamic
finance in the region (Noggarth, 2016: 115-136).
The next article is on “Challenges for Islamic
Banking Industry: The Kyrgyz Republic Experi-
ence written by Abdurashed Zhoraev and Ali Yuk-
suk. The article is written for the business analysis
rather core issue of the operating of Islamic Bank-
ing which legislation of the country. The authors
provide additional historical information about the
legal foundations of Islamic banking in Kyrgyzstan,
without analyzing these legal acts from the point of
view of the history of the development of Islamic
banking in the country, as mentioned earlier. Fur-
ther the authors give overview of current banking
sector, Islamic and non-Islamic by providing no of
bank operating and data on their deposits and assets.
On challenges which are facing by Islamic financ-
ing institutions, the authors are referring to National
Bank regulatory document where it summarize five
strategic domains: 1) coordination among state bod-
ies on issues and implementation of Islamic Bank-
ing, 2) harmonization local laws with International
standards such as Islamic Financial Service Board
(IFSB) and AAOIFI, 3) resolving liquidity manage-
ment issue for Islamic bank sector, 4) assistance of
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with market players for their increasing their market
share, 5) creating regulatory act on Islamic economy
such as Zakat and endowment. As per the authors as
significant time passed there is no sign of impact in
industry has been seen.

The authors propose to use example of Ma-
laysia however they have not noted that legisla-
tion system of Malaysia good for development of
Islamic where it is based on common law system
however Kyrgyzstan legal system is civil law sys-
tem where it requires to codify all matters related to
Islamic banking. The best example can be followed
is UAE and Indonesian where their legal system is
similar to Kyrgyzstan. The authors further discuss
the challenges in relation to harmonization of local
laws with international standards and encourage lo-
cal scientist to write and make research on Islamic
Banking which goods encourage in creating local
professional in field of Islamic banking. In regard
of creation Central Shariah Board, the authors pro-
pose to use Supreme Board of Shariah scholar in the
country where it has public trust and cost efficient
and they cannot see the development of Islamic
Banking without those scholars. I guess it is good
example where the same is followed in Indonesia.
According to the authors, due to small share of Is-
lamic financing sector in the banking sector is “not
relevant” to develop this sector at this stage where in
my opinion the management this issue can be han-
dle by National Bank of Kyrgyzstan where it can
play role median and in solving the liquidity issue
for Islamic bank rather leave as it is. The authors
conclude reason for not developing this sectors lack
of legislative acts and regulatory support from the
government and central(national) bank of the coun-
try which out main aim from this article to define
the issue on legislation and regulatory acts in order
to amendment them and further help in the develop-
ment this sector (Zhoraev, Yuksek, 2021: 713-730).

Result and discussion

In 2016, the president of Kyrgyzstan signed
amendments to the existing Banking laws for the
purpose of introducing Islamic Banking as part of
the current law of the country, not as a separate law
(National Bank of Kyrgyzstan, 2023). Since the in-
ception, Islamic Banking sector, the National Bank
of Kyrgyzstan has issued many regulations for Is-
lamic Banking and finance. In principal Islamic
banking sector was operating on the basis of Nation-
al Bank regulations without any legal base. For our
research, the author reviewed the existing part of the

Islamic bank having current banking law and also
the National Bank's regulations. The adopted bank-
ing law has few dedicated articles for Islamic bank-
ing. The amended banking law officially and legally
permits Islamic Banking to operate in Kyrgyzstan
as well as the conventional banks to open Islamic
window. Also, banking industry and financing are
the principles and rules for the implementation of
banking operations and transactions by following
of AAOIFI’s Shariah standard. This law will be ap-
plicable for banking and non-banking financial and
credit organization. Article 4 of the Banking Law
states:

Islamic Principles of Banking Industry and
Financing

1) The Islamic principles of banking industry
and financing shall be applied in the Kyrgyz Repub-
lic along with traditional banking industry and lend-
ing.
2) The Islamic principles of banking indus-
try and financing are the principles and rules for
implementation of banking operations and trans-
actions in accordance with the standards of Sha-
riah that have been developed and approved by
the international organizations that establish stan-
dards for the conduct of Islamic banking industry
(Organization of accounting and audit for Islamic
financial institutions, the Council of Islamic Fi-
nancial Services).

3) The provisions of the present Law and the
banking legislation of the Kyrgyz Republic shall be
applied to the banks and non-banking financial and
credit organizations that carry out their activities in
accordance with the Islamic principles of banking
industry and financing” (Law of Kyrgyzstan, 2016).

Kyrgyzstan’s banking law, Islamic financing
section:

The part of the existing Banking Law related
to Islamic banking was adopted in 2016. Accord-
ing to the author, the Law on Banks was adopted
without making changes to other interrelated legis-
lative acts. In this regard, the Civil Code contains
cases that contradict the Law on Banking Activities.
The Civil Code (1997) recognizes that an Islamic
financial company violates the principles and rules
of Sharia when it knowingly or unknowingly forces
transactions that do not comply with Sharia require-
ments (Section, 2023). It should be noted that this is-
sue may also be raised in Kazakhstan and Tajikistan.
Section 1, relevant to the General Comment, states
that article 2.3 of the Banking Act provides as fol-
lows (National Bank of Kyrgyzstan, 2023):
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"In case of a conflict between the provision of
the present Law and the provision of the Civil Code
of the Kyrgyz Republic shall apply. In case of a con-
flict between the provisions of the present Law and
the provisions of other laws of the Kyrgyz Republic,
the rules of the present Law shall regulate the bank-
ing legal relationships."

The italic part of law mentioned that in case of
contradiction between Banking law, including Is-
lamic banking section, with the Civil Code of Kyr-
gyzstan, the Civil Code shall prevail. In this respect,
in case of the contradiction of civil code which has
clause violating the principles and rules of Shariah,
the civil code law prevails, or in another word, the
provision which violates the principles of Shariah
shall be applicable regardless of the company has
the license to operate according to Shariah prin-
ciples and rules. In Civil code, Chapter 5 on legal
entities, under article 99 on Satisfaction of Obliges
Claims: while determining the order of payment of
claims in case of liquidation in fifth order of the law
mentioned (Paragraf, 2023):

“In the fifth priority, claims for forfeit (fine and
penalty) of oblige of the third and the fourth prior-
ity including interests on the principal amounts of
payments due to budget and non-budgetary funds.”

The above point indirectly forcing Islamic
Banks in case liquidation to pay interest to the
claims which may arise from its the customer or
any other third party where according to Quran and
Hadith of Prophet interest payments are prohibited.
Quran says: A R )

(Quran.com, 2023) {5 &&hal Al 1 5615 dinind WaZal’
3B Y e il )

O you who have believed, do not consume usury,
doubled and multiplied, but fear Allah that you may
be successful. [03:130 Aal Imran (The family of Im-
ran)] (Saheeh International, 2004:60).

Prophet Muhammad said:

"The Messenger of Allah (SWT) cursed the one
who consumed Riba, and the one who charged it,
those who witnessed it, and the one who recorded
it", (Imam Hafiz Abu Eisa Mohamed ibni Eisa At-
Tirmidhi, 2007: vol. 3, 22).

Similarly, non-Shariah compliance also clauses
also found in article 103 under the same chapter. In
Chapter 19, on Securing Performance of Obligation,
wherein article 319 define ways of securing obliga-
tions:

“l. Performance of an obligation may be se-
cured by penalty, pledge, retention of obligor's
property, surety, guaranty, advance or any other
way established by the legislation or the contract.”
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In the next article 320, the civil code defines
penalties (Paragraf, 2023):

“Article 320. The concept of Penalty 1. Penalty
(fine) shall be a sum of money or any other piece of
property determined by the legislation or the con-
tract, which the obligor must pay or transfer to the
obligee, in the event of the failure to perform or im-
proper performance of an obligation. Upon a claim
for a penalty, the obligee must not prove damages
suffered.

2. The obligee shall have no right to claim for
a penalty if the obligor is not liable for the failure
to perform or improper performance of the obliga-
tion.”

The above-mentioned civil code article forces
Islamic Bank to pay penalties even penalty for fi-
nancial dues and obligation. However, under the
Shariah, any direct and indirect revenue, income
and benefits over the principal amount due will be
equivalent to the interest. The banking law or civil
does not exclude Islamic Banking from payment of
penalties. As mentioned earlier receiving and pay-
ment of interest is prohibited under Shariah rules.
According to AAOIFI standard, it is not permitted
for Islamic Banks to charge a penalty for financ-
ing obligation the Standard No 3 on Procrastinating
Debtor states:

“2/1/2 1t is not permitted to stipulate any finan-
cial compensation, either in cash or in other con-
sideration, as a penalty clause in respect of a delay
by a debtor in settling his debt, whether or not the
amount of such compensation is pre-determined;
this applies both to compensation in respect of loss
of income (opportunity loss) and in respect of a loss
due to a change in the value of the currency of the
debt.

2/1/3 It is not permitted to make a judicial de-
mand on a debtor in default to pay financial com-
pensation, in the form either cash or of other con-
sideration, for a delay in settling his debt.” (The
Accounting and Auditing Organization for Islamic
Financial Institutions, 2017).

However, the Shariah standard has permitted Is-
lamic financing company to charge a penalty for the
customer who can pay its installment but not pay
it on time as per agreement. However, the standard
puts restrictions that (first) such penalty purpose is
to force obligor to pay its installment on time and
other (second) restriction on Islamic financing com-
pany that it shall forfeit it to charitable causes after
deducting its actual cost and loss, with exclusion
opportunity profit and cost of funding. The Shari-
ah standard also permits to charge penalty without
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forfeiting to charity causes if the penalty for non-
financial obligation such not the fulfillment of con-
struction of the building by the contractor on the
time where the contractor has to pay the penalty for
the Islamic Bank and Islamic Bank may get such
penalty for itself. (The Accounting and Auditing Or-
ganization for Islamic Financial Institutions, 2017).

The justification for non-permissibility of charg-
ing a penalty for financing obligations and dues
prior to the arrival of Islam, lenders who charged
interest used to say to their debtors: “Do you want to
settle now or to pay an additional amount for a fur-
ther period of credit?”” (Imam Malik ibn Anas, 2014:
495). The prohibition charging an extra amount over
the principal debt or financial dues/loan has also re-
ported on the authority of many companions from
the Prophet. On this basis, a decision reached by the
International Islamic Figh Academy which reads as
follows: “It is impermissible from the Shariah per-
spective to stipulate a condition of compensation in
the case of delay in settlement of a debt” (Interna-
tional Islamic Figh Academy, 2021). However, it is
permissible to put the condition that the debtor shall
donate to charitable causes in case of default in pay-
ment. The interpretation of two Mailiky Scholars on
Saying of Prophet Muhammad (peace be upon him)
says: “Default in payment on the part of a solvent
debtor is unjust” (Al Khatib At-Tabrizi, 1979: 878)
and He also says: “Delay in payment by a solvent
debtor would be a legal ground for his publicly dis-
honored and punished.” (Hafiz Ibni Hajar al-Asqa-
lani, 2014: 331)). In case if the customer has real
financial difficulties such individual who got sick
or children inherited financial obligation form the
parents than it is not permissible to the charge any
penalty or increase liability for Murabaha sell price.
In this respect, the Quran says:

(Quran.com, 2023)  {&salki Zi& o) &0 HA | Bl
g B e ) 5 5508 53 S 05}

Translation is: And if someone is in hardship,
then [let there be] postponement until [a time of]
ease. But if you give [from your right as] charity,
then it is better for you, if you only knew /2:280
Al Bagara (The Cow)] (Saheeh International,
2004: 42).

In light of the above facts regarding the prohibi-
tion in the hadith of the Prophet and the Quran to
charge interest in terms such as interest or penalty,
there is a conflict between the existing banking busi-
ness and the Islamic banking business with the Civil
Code, which requires Islamic banks to pay a penalty
on debts. It is worth noting that similar issues may
arise with respect to debts arising between Islam-

I

ic banks and other counterparties for non-banking
transactions, in which case the Islamic bank must
pay the counterparty a penalty in case of late pay-
ment. There may be more points of inconsistency
between Islamic banking law and civil law, and ad-
ditional research is required to list all inconsisten-
cies with the general principles and rules of Sharia,
and in particular with the AAOIFI Sharia standards.
The next contradiction to the principles and rules
of Sharia in the Banking Law is the article oblig-
ing Islamic banks to participate in deposit protection
and insurance schemes together with other ordinary
banks. The law says:

“Article 120. Deposit Mandatory Protection
System”

1. Banks shall participate in the deposit manda-
tory protection system.

2. The procedure for functioning of the deposit
mandatory protection system, formation and use of
the Deposit Protection Fund. The payment of com-
pensation on deposits in the event of warranty claims
as well as the relationship between the authorized
deposit protection authority, banks, the National
Bank, government agencies and other relations aris-
ing in this field, shall be regulated by the law on the
bank deposit protection.

3. The Bank may choose additional forms of de-
posit protection used in international banking prac-
tice.”

Kyrgyzstan deposit protection is working on the
conventional way of insurance of the deposits not
Islamic way. This clause contradicts with banking
law itself wherein article 4.2 (above) of banking
laws say that the Islamic Bank shall operate accord-
ing to AAOIFT's standards. According to the Shariah
standard of AAOIFI No 29 on Islamic Insurance, Is-
lamic Insurance is a “process of agreement among
a group of persons to handle the injuries resulting
from specific risks to which all of them are vulner-
able". It based on donation contribution, and where
insurance fund itself is a separate legal independent
financial entity. The insurance fund shall pay for any
injuries and loss which happen to participate in the
insurance fund (The Accounting and Auditing Or-
ganization for Islamic Financial Institutions, 2017).

In contrast to Islamic insurance (takaful), tra-
ditional insurance based on a mutual compensation
contract. It seeks to generate income and revenue
from insurance operation itself. The modern Muslim
scholar prohibited conventional insurance as it con-
sists of Garar or uncertainty. The based reference for
the prohibition of traditional insurance is saying of
Prophet Muhammad: “The Prophet peace be upon
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him prohibited sales which involve Gharar” (Abi
Abdullah Muhammad ibn Yazid ibn Majah al-Rab
i al-Qazwini, 2007: vol. 3, 254-255). In this context
International Islamic Figh Academy also gave its
resolution in respect to prohibition traditional insur-
ance. Another contradiction in Islamic banking sec-
tion existing banking law is in article 112.7 where
the law mentioned Islamic banks give or place mon-
ey with customer similar to conventional banking
however Islamic bank never lend or put direct cash
for financing purpose with its customers. The law
states:

“7. Placement of funds in accordance with the
Islamic principles of banking industry and financing
shall be carried out in accordance with the banking
legislation of the Kyrgyz Republic with account of
the specifics and peculiarities of the Islamic princi-
ples of banking industry and financing.”

The mentioned law contradicts with the nature
of Islamic banks which is based on trading such as
selling and leasing, participating and sharing risks
with its customers under Mudarabah, Wakala and
Musharakah. Therefore, the above article of the law
needs amendments to the nature of Islamic Banks
activities.

Regulation for Implementing the Principles of
Islamic Banking and Finance in the Kyrgyz Repub-
lic within the Pilot Project,

Approved by Resolution No. 32/2 of the Na-
tional Bank of the Kyrgyz Republic Board dated
October 30, 2006 (4s amended by the Resolutions
of the NBKR Board No. 38/1 dated November 30,
2006, No. 33/1 dated June 29, 2007, No. 18/2 dated
April 25, 2008, No. 47/3 dated December 17, 2008,
No. 32/8 dated August 28, 2013, No. 25/9 dated
June 11, 2014, No. 32/6 dated July 16, 2014, No. 7/2
dated February 10, 2016, No. 40/4 dated September
28, 2016, No. 49/8 dated December 21, 2016, No.
21/10 dated May 31, 2017).

This regulation is mandatory regulation for Is-
lamic Banks. It was adopted initially for the pilot
project for Eco Islamic Banks. After the amend-
ments in banking law, this regulation amended also.
However, this regulation still contains contradiction
to Shariah principles and rules in general, accord-
ing to Shariah standard adopted by AAOIFI, in par-
ticular, which now a reference to Islamic banking
transaction.

1) In Chapter 2.3, point 1 of the regulation
mentioned in above part related to the definition of
Murabaha. It states that when selling the goods to
the client under the Murabaha Contract, the bank
shall act as the owner of the products however in
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next paragraph under the same definition it says that
the ownership of the assets shall be transferred after
full payment of the price, otherwise stipulated by the
terms of the contract. However as per principles and
rules of Shariah and also AAOIFI’s Shariah stan-
dard, which are the parts of Banking legislation. It
is required that the goods which are subject of Mu-
rabaha must be transferred immediately on the sign-
ing of the Murabaha agreement/contract. It means,
sale considered void from the Shariah aspect unless
if the legislation recognizes the purchaser under
such agreement will be the owner of the good with-
out registration. This issue also exists in Tajikistan's
National Bank regulation where we discussed it as
Shariah basis for such prohibition (The Accounting
and Auditing Organization for Islamic Financial In-
stitutions, 2017).

i1) In the same point, 6 of chapter 2.3 of the
regulation mentioned on appoint of the customer to
be an agent (The Accounting and Auditing Organi-
zation for Islamic Financial Institutions, 2017).). in
purchasing of the goods from the seller or the bank
may purchase by itself. However, the Shariah stan-
dard eight articles 3.1.3 mentioned as a reference in
the banking law such appoint shall be an only dire
need, not as a general practice of the Islamic bank
and standard approach where the regulation has
mentioned such restriction and has provided a gen-
eral procedure for the banking practice. From author
experience in Islamic Banking, the Shariah Board
has a significant role in controlling and implement-
ing this standard where it permits to use as standard
practice in banking operation. The Shariah Board
approve the appointment of the customer to be the
agent of the bank in a case by case basis and upon
obtaining advance approval of Shariah Board, pro-
vided the price of the good must be paid directly
to the supplier or seller, not to the customer. The
justification for such a requirement to segregate the
risk of ownership while the bank is buying or selling
the goods. The appointing of the bank's customer as
the agent of the bank also contradicts with Shariah
maxim of "Al Ghunm bil Ghurm” as “earning prof-
it is legitimized only by engaging in an economic
venture, risk sharing and thereby contributing to
the economy.” (State Bank of Pakistan, 2023) and
“Al-Kharaju bid-daman” is means the entitlement to
revenue on corresponding liability for bearing loss-
es (The Financial Encyclopedia, 2023), where by
appointing the customer to be an agent of the bank,
it does not take risks and responsibility; therefore,
how Islamic Bank will deserve for the profit earned
under subsequent Murabaha contract.
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iii) In point 8 of chapter 2.3, the regulation
states in the third paragraph: "where the client has
not made the full payment of the price, the bank will
not register the ownership of the goods in the name
of the client until the installments paid in full.” This
requirement contradicts with the nature of sale and
purchase in Shariah view. It is worth to note that
Shariah standard of AAOIFI on Murabaha where it
is required, it must be transferred immediately after
signing of the Murabaha (SPA) contract. The justi-
fication of Shariah standard is that such term in the
agreement is contradicting with nature or "effect"
of sale purchase agreement (Murabaha agreement)
where its consequence must result in the ownership
transfer of the subject of the sale to the purchase,
therefore, it is prohibited to stipulate such condition
in the agreement to delay ownership transfer (The
Accounting and Auditing Organization for Islamic
Financial Institutions, 2017).

iv) In chapter 2,4 which relates to leasing, in
point 3 in the definition of the lessor, it mentions
that bank "borrows fund"; however, Islamic Bank
is not entitled to "borrows funds". The regulations
states:

“Lessor is a bank that at the expense of its own
and/or borrowed funds, acquires property during
implementation of the [jarah Contract and grants it
as an [jarah subject to the Lessee for a specified fee,
for a specified period and under specified conditions
for temporary possession and use, with or without
transfer of ownership to the Lessee in relation to the
subject matter of the contract.”

The above definition has two issues: the first
one, it is mentioning the bank (lessor) is “borrowed
funds” where the Islamic banks never borrow funds
from its customer. The Islamic Bank either obtains
funds through Mudarabah or Wakala where both of
them based on sharing of risk between the bank and
fund provider. The other issues are mentioned the
property subject of the lease to be "acquired during
the implementation of the [jarah Contracts” where
the Shariah requirements are the bank must possess
either identical goods/asset or usufruct of the asset
prior concluding the of Ijarah contract not during
Ijarah. Prophet Muhammad said: “Do not sell what
you do not possess” (Al Imam Al Hafiz Abi Dawud
Sulaiman Ibni AlAshath AlAzdi As-sajistani 2009:
vol.5, 362) and in another Hadith of Prophet Mu-
hammad said,: “Ibn Abbas (Allah be pleased with
them) reported Allah's Messenger (may peace be
upon him) as saying: He who buys food grain should
not sell it until he has taken possession of it” (Mus-
lim Ibn al-Hajjaj, 2023). Also, it was narrated from

'Amr bin Shu'aib, from his father, from his grandfa-
ther, that: The Messenger of Allah prohibited lend-
ing on the condition of a sale, or to have two terms
in one transaction, or to profit from what you do not
possess (Abu Abd ar-Rahman Ahmad son Shuayb
ibn Ali son of Sinan al-Nasai 2007: vol. 5, 329,).
Hence, we cannot have selling or ownership transfer
under lease agreement itself.

The mentioned Hadith of Prophet applies for
selling of either goods or services. In this context, it
is worth to say that Shariah standard No. 9 of AAO-
IFI, article 3.1 on Lease and leasing ending with
ownership transfer also has mentioned such require-
ment for the validity of lease contract. All reason
was discussed in detail earlier, and justifications
of Shariah for ownership requirement before sign-
ing Buy and Sell agreement (Murabaha contract) in
Tajikistan part of this thesis and there is reason to
repeat all facts here again as the same required for
selling of service too. In the same point 3 of the reg-
ulation also there is a contradiction with the nature
of Lease ending with ownership transfer. The defini-
tion of rental payment in regulation mentioned:

“Lease payments are the fees for owning and us-
ing the subject matter of the Ijarah Contract”. The
definition is contradicting with Shariah nature of
lease as rental payment is for using of the item or
for buying of usufruct not for purchasing as Prophet
Muhammad prohibited to combine two contracts in
1 contract. It narrated that Abu Hurairah said: "The
Messenger of Allah forbade two transactions in
one” (Abu Abd ar-Rahman Ahmad son Shuayb ibn
Ali son of Sinan al-Nasai 2007: vol. 5, 332). If rental
under Lease contract is considered as a part of pur-
chasing from initial than transaction will fall under
prohibition above Saying of Prophet Muhammad. In
practice rental payment even, it is higher than stan-
dard market rentals, it will not consider for owner-
ship of the price but it is used as service or usufruct
of the asset. The party enter into gift agreement or
another SPA agreement at the end of the lease term.
Therefore, the above definition is non-compliance
with Shariah principles and rules.

w) Also concerning maintenance, the regu-
lation stated that in point 11 of chapter 2.4 of the
document, it says that "the lessor shall provide ba-
sic maintenance. The lessee shall perform routine
or periodic maintenance”. However, the AAOIFI’s
Shariah standard No. 9 on leasing segregates main-
tenance by major and minor maintenances and also
divide by "partial" and "Total destruction" which
each has its ruling according to the Shariah standard.
In case of "Total destruction", the identified lease
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asset in the lease agreement is terminated however
if it is leasing for the specified asset, the lessor may
substitute with another similar property provided
that such total loss under existing or specified leased
asset does not happen due to misconduct and negli-
gence of the lessee. In case ifiit is due to lessee fault,
it will be liable for damage as per lease agreement.
If total loss is not attributable to the customer, the
lessor is not liable to charge from lessee any cost
or future rental payment, and it has either substitute
with another similar asset under a specified lease
category. And for the identified/existing asset, the
bank re-calculates all received rental payment on
market operating rentals base for the same asset and
will return any extra amount to the customer. In case
of partial loss due to the customer, the customer has
to repair leased asset and continue rental payment.
However, if partial loss is not due to lessee's fault,
the rental amount will be reduced for part of the
partially damaged part. Regarding the maintenance
expenses and costs, if the maintenance is major
maintenance it must be done by lessor; however, the
lessor may appoint customer or third person to do a
major repair. If it is minor or ordinary maintenance,
the lessee shall do it by itself on its own expense
(The Accounting and Auditing Organization for Is-
lamic Financial Institutions, 2017).

vi) In the point 40 of chapter 2.4 of the regu-
lation mention termination scenario. The regulation
states that [jarah Contract may be “terminated when
the leased property is damaged” without specifying
types of the damage and who did damage. How-
ever, the AAOIFI’s Shariah standards are required
to define who has committed damage as we have
discussed above and not by simple “damage” as it
mentioned in the regulation.

vii) In point 24 of chapter 2.4 of the regulation
it states: “Ijarah Contract may be entered into sev-
eral lessees entitled to the same benefit in respect of
any property and lease period, without establishing
a certain period for a certain person. In this case,
each lessee can get a benefit from the property dur-
ing the period established for it, according to the
stipulated rules between the lessees.”

The underlined part of the above regulation is
contradicting Shariah principles which are required
to avoid Garar from a transaction where the lessor
may enter into lease agreement with many lessees
without determining the period for a specific per-
son and property subject of the lease. It is narrated
that Abu Hurairah said: "The Messenger of Allah
(PBHU) forbade Gharar transactions and Hasah
transactions" (Abi Abdullah Muhammad ibn Yazid
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ibn Majah al-Rab i al — Qazwini, 2007: vol. 3, 254).
The ambiguity and uncertainty which exist due to
non-determination property and period fall under
the term of Gharar, hence it is not acceptable. Also,
AAOIFI Shariah standard No.9 on lease under ar-
ticle 4.2.1 has a similar requirement on “successive
lease” (The Accounting and Auditing Organization
for Islamic Financial Institutions, 2017).

viii)In Istisna product (sale and purchase based
on specification), under point 46 of 2.6 of the regu-
lation states that "upon completing the manufactur-
ing process for the subject matter of the contract,
the bank shall, under the Purchase and Sale Agree-
ment, transfers the subject matter to the client and
terminate its recognition only after the client has
fully repaid the value specified in the contract
reflecting the amount of income received from
the sale”.

The regulation has two Shariah issues: one re-
lated to the transfer of ownership to a customer un-
der a separate SPA other than Istisna contract and
the second issue is recognition transfer of property
to the customer upon full payment of the price by
the bank. The later issue we have already discussed
it above and the same will be applicable on Isitsna
as it is applicable in Murabaha. For the first issue
where it is required to sign a separate SPA, there
is no Shariah requirement for such SPA as Istisna
contract by itself is sell and purchase agreement.
In the practice, bank is not using a separate SPA,
and no any Muslim scholars has required such a
requirement.

ix) In chapter 2.12 of the above regulation it
permits the payment of profit for current account
holders under the product name “Wadi'ah Yad Dha-
manah” transaction (contract) which is defined as
a contract of guaranteed custody, under which the
Bank shall be authorized to dispose of the funds en-
trusted to it and receive profit from their placement.
Under point 2.2, it clarifies the nature of the pay-
ment by the bank to its customers; it will treat as
a saving deposit. Under 2.3, the payment of profit
to the customer will be Hiba "gift" which is not an
obligation of the bank to pay such Hiba to its cus-
tomer. In other words, it is at the bank discretion
to such gifts to the customers. Under point 2.3, the
Hiba is defined as a donation in a kind of materi-
al incentive paid to the bank's clients who placed
money under the Current account (Qard Hasan and
Wadi'ah Yad Dhamanah Contracts) as well as under
other deposit transactions on an interest-free basis.
The above-introduced product is directly violating
Shariah principles and rules of an interest-free loan.
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Prophet Muhammad said, "any loan which brings
benefits is equivalent to Riba (interest)”. It was nar-
rated from Amr bin Shu'aib, from his father that his
grandfather said: The Messenger of Allah said: "It
is not permissible to lend on the condition of a sale,
or to have two conditions in one transaction, or to
sell what you do not have and profiting on what you
do not possess" (Abu Abd ar-Rahman Ahmad son
Shuayb ibn Ali son of Sinan al-Nasai 2007: vol. 5,
331). The Shariah standard No. 19 of AAOIFI on
Loan stated:

“10/2 Perquisites for Qard

It is not permitted to the institution to present to
the owners of current accounts, in lieu of such ac-
counts, material gifts, financial incentives, services
or benefits that are not related to deposits and with-
drawals. Among these are exemptions from charges
in whole or in part, like exemption from credit card
charges, deposit boxes, transfer charges and letters
of guarantee and credit. The perquisites and incen-
tives that are not specific to current accounts are not
governed by this rule” (The Accounting and Audit-
ing Organization for Islamic Financial Institutions,
2017).

The above Shariah standard which references
for Islamic Banking transaction as per banking leg-
islation of Kyrgyzstan prohibits the payment of the
gift. The reason for the prohibition of Hiba is that
the Hiba payment is due to Qard (interest-free loan)
by the customer to the Bank. A general comment
on the regulation is that it treats all types of financ-
ing by the Islamic bank as the placement of loan by
the Islamic banks which contradict with the nature
of Islamic financing products where these Islamic
products are not a loan (The Accounting and Audit-
ing Organization for Islamic Financial Institutions,
2017)

Results and conclusion

The adoption of the Law on Islamic Banking
and Finance is a positive and good step towards cre-
ating a stable financial sector. As mentioned earlier,
Islamic banking and finance have their own char-
acteristics and characteristics that contradict tradi-
tional finance. The adoption of sharia law is a good
start in Kyrgyzstan, but if other relevant laws are
not reviewed and corrected and inconsistencies are
not pointed out, this will lead to conflicts between
users of the law, whether financial institutions or
individuals, as a result of which some people will
also lose their property rights in the form of money.
Since the Islamic banking sector is still in its infan-
cy, the government and regulators need to address
the following issues in order for Islamic banking to
develop faster:

1. Regulatory authorities should include mecha-
nisms in existing laws and regulations to adapt to
new market changes

2. Governments should take steps to create a
level playing field between conventional and Islam-
ic finance in terms of taxation and other mandatory
obligations

3. For the Islamic finance sector, it is impor-
tant that governments establish working groups to
amend existing laws, especially those relating to
conflicts of laws in Islamic finance, civil and tax
law, and national banks should take similar actions
to change their rules to include conditions that do
not comply with Sharia

4. Introduce courses/subjects in Islamic banking
and finance at universities/institutes/colleges to edu-
cate a new generation working in various sectors of
the economy.
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KA3AK AAAACBIHAATbBI «<xAXYHAAP» MEH «<MLLUAHAAPADIH»
PYXAHU-TAHbBIMADBIK BACTAYAAPbLI MEH BIAIM KO3 AEPI

Makanapa AXyH MeH MMWaH yfbIMAAPbIH 3epAEAeYAiH MIHAETTepi KOpCEeTIiAiM, OAapAblH, TOAIM
aAFaH pyxaHM Ke3Aepi MeH OIAIMAIAIK AEHremAepi TypaAbl Tapuxm 3epTreyAep Xyprisiaai. Oaap
HerisiHeH aaraHAa, XIY-XY racbipAapaaH 6acTtay aAaTbiH iAIMAEPAEH KEAE >KAaTKAHAbIFbl KOPCETIAAI.
ConbIAbIK, IAIM MeH OHbIH MMCTMKAaCblH KbICKAlla TaAAd KEAe, Herisri ekiApepiH artan eTTik.
ConbIAbIKTbIH, HaK WLOGaHAMS TapMaFbl MEH OHbIH HEri3ri KarnaaAapbl KOPCETIAAI, AiHU (DUAOCODUSABIK,
AYHUETaHbIMABIK, GaFrAapAapbl TaaAaHbin, AiHu 6iaiM opaasapbl, bykapa, Camapxat, TelukeHT, Xuya,
Xopesm, TypkictaH, KapHak, Yda, Ctam0yA, baraar, Kailp mMeapeceaepi mMeH OHaarbl GiAiM 6epy
GarbiTTapbl 6asHAAAAbL. bykapaaarbl 6iAiM GepyAiH MasmyHbiHa, OiAiM Oepy OarAapAamasapbiHa
MbICAAAAP KEATIpAIK. ATam anmTkaHAa, AiHWM iAiMAepMeH KaTap, TiA OiAiMi, AOrMKa, KyKbIKTaHy, me-
AVLMHA, 9AeOMeT, T.6. FbIAbIM CaAaAapbl OKbITbIAFAHABIFbIH 3epaeAesik. COHAAM-aK, aTaAFaH FbIAbIM
CaAaAapblHbIH, Kasipriwe anTKaHAQ, «AKaAEMUSAbIK» OiAIMAEpre CoMKec eKeHAIriH ycbiHAbIK. Co-
HbIMEH KaTap aAraH GiAimaepi GoMbiHLIA apHaMbl Ky>KaTTap TabbiC eTiAin, 6GyA GiAIMAEpAIH WbIFbIC,
Oprta A3us anMmakTapblHAAFbl OpTak, OiAIM Oepy KOHTMHIEHTIHAE O3iHAIK MepTebeci 6ap eKeHAri
kepceTiaai. Kasak AaAacbiHAAFbl axyHAAP MEH MLIAHAAPAbIH aAFaH BIAIMAEPIHIH XaAMbl GaFbITTapbIH
kepceTTik. HaTuxxeciHae, oAapAbIH, Ka3ak, AaAacbiHa CiHipreH eHberi MeH arapTyLLbIAbIK, CAAACbIHAAF bl
aNTapAbIKTan eHHeK eTKEHAITT TypaAbl TY>KbIPbIMAAP >KacaAAbl.

Ty#iH ce3aep: axyH, ULlIaH, MEAPECE, COMbIAbIK, HaKLBaAHAMS.

R. Smanov”
Egyptian University of Islamic Culture Nur-Mubarak, Kazakhstan, Almaty
*e-mail: SmanovPHD@gmail.com
Spiritual and cognitive origins and sources of knowledge of
"Akhuns" and "Ishans" in the Kazakh steppe

The article outlined the tasks of studying the concepts of Akhun and Ishan, and conducted historical
research on the spiritual sources and levels of knowledge from which they were taught. It has been shown
that they come mainly from teachings dating back to the XIY-XY centuries. Having briefly analyzed the
Sufi doctrine and its mysticism, we mentioned the main representatives. The nagshbandia branch of
Sufism and its basic principles were demonstrated, religious philosophical worldview orientations were
analyzed, religious educational institutions, Bukhara, Samarkhan, Tashkent, Khiva, Khorezm, Turkestan,
Karnak, UFA, Istanbul, Baghdad, Cairo madrasas and directions of education were presented. We gave
examples of the content of education in the masses, educational programs. In particular, along with re-
ligious teachings, we studied linguistics, logic, jurisprudence, medicine, literature, etc. We showed the
general directions of knowledge acquired by akhuns and ishans in the Kazakh steppes. We also assumed
that these areas of science correspond to "academic" knowledge, and also presented special documents
on the knowledge gained and showed that this knowledge has its own status in the general education
contingent in the East and Central Asian regions. As a result, conclusions were drawn about their merits
to the Kazakh steppe and significant work in the field of enlightenment.

Key words: ahun, ishan, madrasa, sufism, nagshbandiya.
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AyxoBHO-No3HaBaTeAbHble UCTOKU U UCTOYHUKHU 3HAHUHI
«AXYHOB» M «MLLIaHOB» B Ka3aXCKOM cTenu

B cTtatbe OTpPa>kKeHbl 3apAaYn N3yveHnd MOHATUMN AXyH n [/]LLIaH, npoBeAeHbl UICTOpNYeckne NCCAe-
AOBaHNA 06 nx YY€HHbIX AYXOBHbIX MCTOYHMKAX N YPDOBHAX O6paSOBaHHOCTM. bbino NMOoKa3aHO, YTO OHU
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Ka3a1< JlajlaCbIHAAFbl «axXyHJAap» MEH «UIIaHdapJAbIH» PYXaHU-TaHbIM/IbIK 6aCTaynapI>I MeH OiJ1iM K93)Iepi

MPOUCXOAST B OCHOBHOM M3 yueHui, Bocxoadwmx K XIY-XY Bekam. KpaTko npoaHaAn3upoBas cyuin-
CKOE YYEHME M ero MMCTUKY, Mbl BbIAEAMAM OCHOBHbIX MpPeACTaBUTEAEN. BblAM MokasaHbl HaklibaH-
AMiACKast BETBb Cy(hM3Ma M ee OCHOBHbIE MPUHLMMbI, MPOAHAAM3MPOBAHbI PEAUTMO3HO-(hMAOCOCKIME
MMPOBO33PEHYECKME OPUEHTALMM, OCBELLEHbI PEAUTMO3Hble yuyebHble 3aBeaeHns, Meapece byxapbi,
CamapxaHa, TawkeHTta, XvBbl, Xope3ma, TypkectaHa, KapHaka, Ybi, Ctambyaa, baraaaa, Kaipa n
Apyrve obpasoBaTeAbHble HarpaBAeHus. [1pUBOAMM MPUMEPbI CoAeprKaHust 06pa3oBaHMsl B Maccax,
006paszoBaTeAbHbIX MPOrpaMm. B 4aCcTHOCTM, Mbl M3y4UaAn, YTO HAPSIAY C PEAMTMO3HBIMU YUEHMSIMU U3-
yualoTCs Takme 006AACTM HaykKM, Kak AMHIBMCTMKA, AOTMKA, IOPUCTIPYAEHUMS, MEAMLMHA, AUTEpaTypa
M Ap. Tak>Ke Mbl MPEAMOAOXKMAM, UTO YKasaHHble 0OAACTM HayKM COOTBETCTBYIOT «akaAEMUUECKMM»
3HaAHMSM, a TaK>Ke NMPEeACTaBUAM CrieliaAbHble AOKYMEHTbI O MOAYUYEHHbIX 3HAHMSX M MOKa3aAu, YTo 3TU
3HAHWS MMEIOT CBOM CTaTyC B 0611e06pa3oBaTeAbHOM KOHTUHIEHTE B BOCTOYHOM M CPEAHEA3MATCKOM
pervoHax. Mbl NnokasaAm obLime HanpaBAEHMSs 3HAHMIM, MOAYUYEHHbIX axyHamM M MLIAHAMM B Ka3axCKOM
ctenu. B pesyabTaTe ObIAM CAEA@HbBI BbIBOABI 06 MX 3aCAYrax B Ka3axCKOM CTENM 1M 3HaUMTEABHOM TPyAE

B C(pepe npocseLleHms.

KatoueBble croBa: AxyH, MiiaH, Mmeapece, cydnsm, HakwbGaHAMS.

Kipicme

AxyH, WmraH TyciHIKTepiHEe KOHIICTITYaJIIbI Tajl-
Jaynap ’acay OChI IiH HeJIepiHiH naiaa 60imysl MeH
OHBIH Ka3aK JaTachlHa TapaJTyhl )KOHIHACT] TapUXU-
MOJICHH ILIOJYJIap KacayFfa ajblll Kejeli. OUTKeHi,
MIBETHIBIFRIHAA 13, X1 X-XX FaceIp OachbIHIaFl aXyH-
Jap MEH WIIAHAAPJbIH KbI3METiHE JIEHIHT1I Ke3eH
OJIapIbIH TEHE3WCIHEH TaMBIP TapTabl, COHIABIKTAH
na, OipiHIIICH, OJap/AbIH JIIHU TYCiHIK-TaHBIMHAH,
HaKTBIpaK aWTKaHma, WcjaaM JiHiHE KaThICTHI
EKEHJIIr OeNriai sKalT, COHABIKTaH, OCBl MAcelere
KaTBICTHl WCIIaM TapUXBIHAAFBl aFbIMIapra IOy
J)KacaiMbI3.

Exinmrimen, omapaslH Ka3ak majlacklHA Tapa-
JYBIHBIH Jla ©31HAIK TapUXU-JJICYMETTIK HeTi3-
JIeMeNepiHe e Taifayiap KacaybIMBI3 KEpek.
Y miHIiieH, ockl Tapuxu reHe3ucri 3eprrey X Y1II-
XX racelp OacBIHIAFBI WUIMAHAAP MEH axXyHIapabIH
OMIp CalTBIMEH, OJNapIblH OJICYMETTIK ©MipiMeH,
KOFaMJaFbl KbI3METIMEH KeJIiI cabakTacysl THIC.

Byn Tycra, 6i3 3eprrey Oarmapel periHze
CYHMCHETIH MaTepralaap: axyH/aap Typajlbl IIET eITiK
JKOHE OTaHBIK 3epTTeyiiep; 0acKa Aa IeT enaepaeri
axyH aTaJFaHiap; axyHIapAblH eMipOasHel MEH
LIXKIPENiK LIBIFY TETi; ONapAblH KbI3METTEPI; aJlFaH
OuTiMzmepi, OKbIFaH KiTamTapbl, KOFAMJBIK CasCH
KBI3METTEPi, TYJIFaJIbIK OOIMBICHI T.0.

TakbIpBINTHI  TAHJIAY/IbI
MAaKCcaThbl MeH MiHJeTTepi

JdlieKTey :KoHe

Kapacteipsuteitt oteiprad « many MeH « AXYH
YFBIMJIAPBI MEH OJIaPIbIH PEaJIJIbl KOFaMIbIK OMip/Ieri
KBI3MET1 HETI31HCH TYJIFallaHybIHAH, SIFHH, alTyIbl,
TaHbIMaJl, KEKe aJlaM PETIHJIC TarailbIHJalybIHAH
Oactay amamel. by Tyiranap AiHU OONFaHIBIKTaH
Ja, e31HIK Olp oJeyMETTiK Mopredere ue 0omajibl
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JKOHE alpBIKIIA «IIEPCOHA» peTiHie OaraliaHajbl,
COHBIMEH Karap, OJapjblH Ja e3remie CyObeKT
SKCHJIITIHIH oJIeyMETTIK MOHI Oap Jiem caHaiajbl.
Enpeme, ninu exinmep iHU TyHHETaHBIM asCHIH/IA,
aJIFAIKBI JIHU CEHIMIEP, VITTBIK JIHIEP, dIeMIIK
niHgep T1.0. OapiblFblHA KEH TaparaH KyOBLIBIC
Oonbinl  caHayajpl. MocenieH, KeHe 3amMaHaapia
aJIFAIIKbl KAYBIMJIBIK KYPBUIBIC TI€H aJFalliKbl JIHHA
CeHIMIep YCTEMJIIK €TKEH Keszepl py, Taiima Oac-
IIBICKI KOCEMJIEP TeK KaHa dJIEyMETTiK MopTeber,
Oacibl, Ouseyin T.0. cascu KbIpbIMEH KaTap, JiHU
KBIpJIaphl J1a PYXaHU-MOJICHU OOJIMBICBIMEH KeJiIl
yirrachelin >kartel. Onap ga pyOacsl, Taiina 6acibiChl
peTiHze MiHN calTTap MEH PUTyaIapbl OpbIH/IAY-
JIbI 0aCThI KbI3MET aTKapFaH IbIFbl OCITLII.

Keftinnen omemzik niHzep maiga OonFaHHAH
KeHiH, JHre JereH CeHIMIHIH Jopexeci, iHU
TaHBIMJIAFBl OPHBI MEH pOJIi, HACHXATTaYIIBLIBIFbI
MEH JIiH TapaTyllbUIbIFbl, YarbI3LIbULIBIFbI, JIHUA
MOTIH/AEPI TYCIHAIPYIIUTIK KbI3METTEpi T.0. apOip
JIiHIE op TYpal KoHe opOip TUTYIABIK aTayJlbiH
O3IHAIK OONMBICHI Jla OpPKHJIBI OOJBINT KeJeTiH
O31H/IIK O1p HHCTHTYTTHI KYPaJlbl.

3epTTey MoceleciHiH MakcaThl Ka3ak JallaChlH-
JIaFbl aXyaHIap MCH HINaHAap/blH HEri3ri KbI3METI
AsICBIH/IAFbI OJIAP/IBIH PYXaHU-TaHBIMJIBIK JICHTeiIepi
MEH CYyChIH/IaybIHbIH JIHU KO3JIepiH aHbIKTay. OChiFaH
0aiTaHBICTHI MBIHAIAM MIHIETTEP KOUBLIAIbI.

- AXyHaap MeH UIIaHAap/IbIH PyXaHH Ke3/IepiHiH
TapuxXu TYPFBIAAH opifieH Oacray aJFaH/IbIFbI
JKOHE OJIAPJbIH HCJIaM/IBIK TapMakTap OOMbIHIIA
OUTIKTLITT MeH OLTIMILIIK JeHTeHiH aHBIKTAY;

- Kazak pganacelHIarbl CONBUIBIK, OHBIH
HaKIMOaHMsT TapMarbl, KaJIUMIIUIAIK OuTiM Oepy
MEH CEHIMHEH TYbIHJIaFaH/IbIFbIH aJIFAIIKbl OacTay-
Jlap peTiHje Kopcery;

- Kazax mamacembiy XYII-XIX Faceipmarsi
JIIHU OMIIBUIAAP/ABIH OUTIM allFaH OpJajapbIHIAFbI
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Oimim xykeci MeH Oimim Oepy OarmapiaManapbl
HETI31H/IeT1 aFapTYIIBIIBIK OAFBITTAPBIH capajay;

- AXyHmap MeH WIIaHJapJblH ajFaH OuTiMe-
piHIH Tapuxu MaHbBI3BI MEH arapTyIIbIIBIKKA OeT
OypFaH Ke3CHJIEPIH Taljiay >KOHE OJapiblH OLTiK-
TUTIK IEHTeHiH 3epaerey, T.0.

FouibiMu 3epTTEey QZIiCHaMaCl)I

AXyHIap MeH WIIaHapbIH eMipi MEH HIbIFap-
MallbUIBIFbIHA, OUTIKTLTIK —OacTaynmapblHa —Opai,
TAPUXHJIBIK YCTaHBIM, PETPOCIIEKTHBA MEH WH-
TpOCTIeKIMS Herisre anblHAbl. OnapiabiH  OiLTiM
aJyBIHBIH HETI3Ti Ke3aepiHe 3eppaerney OapbIChIH-
Ja JAIHMA SMUCTEMOJIOTHS, AiHU OinmiM Oepy Ma3my-
HBbIHA TEPMEHEBTUKAIBIK TaJIayJlap MEH JKCIITHKA-
Ul KOJIaHbUIABI. binmiM skyiieciHe KaThICTBI JiHU
YFBIMJIap MEH TYCIHIKTepre KOHIIETITyajIbl-CeMaH-
TUKJIBIK Tajjayjap >Kacallblll, JKaIIbIJaH KEeKere
Kapail Xypy, AeAyKTHUBTI aHATU3 d/icTepi Maniabl-
HBLIJIBL.

Heri3ri 6eaim

Hinu 6inim xe30epi men bacmaynapol

Bbyn tycra 6i3 miHu OuTiMAEpI Kbl HCIaM
IiHl TaparaHHaH Oepi ca0aKTachlll Keje >KaTKaH
OuTiM KopJyiapblHa OalIaHBICTBI alTambl3. SIFHH,
Oyu1 OlmiMep akaIeMUSITBIK OUTIMIEP CUSKTHI OKBIIT
YHpeHeTiH, caHara TOKUTBIH OHE KeJiep ypriaKka
y#pereTiH Mon pyxaHu Kas3biHa. [lereHmeH, Oy
TycTa, 013 KapacThIpaTblH MaceJiere KapacThl MbI-
HaHJaM Kypaesi jKakTapbl Ja KOK emec. by aiHu
OuTIMAEpIIH 230TePUSIIBIK OONYBI MYMKIH €KEH-
nirine 6ainanbIcThl. Bipak, oFaH 1a HAKTHI IEPEKTEP
KenTipinMeliai. Erep, misiHABIFBIHAA, OV OlmiMaep
930TEPHUSUIBIK 00JIaThIH 00JICa, OHBI KAJIIBI KOIIIIIIK
eMec, TeK Oip ajgaMJap/blH CaHaylbl, TaHJIAYJIbI
TOOBI FaHa yHpeHenl koHe Oapiuara KOJI JKeTiMCi3
Oomysr Kepek. An, AXyHOap MEH HWIIaHJAPIbIH
ajraH OimimMzepi HETi3iHEeH 3K30TEPHSUTBIK OOJIBII
caHaJiFaHMeEH, OYJT TyJIFajap/iblH epeKiie KacueTKe
ue 00Iybl, eKiHIi Oip KbIpbIHAH anFaHa, OimimMaepai
930TEPHUSUIBIK CUSKTBI KBUTBII KopceTei. AJl, Ka3ak
apachlHAa OJIapAbl «EepeKIIe KacueTKe ue OoiFaH
ajiamJiap» Jien TaHybl Tya OITKeH OOJIMBbICHIHA Oaii-
JaHbBICTHI OOMNBIN IIBIFAAbl. by opuHe o3 annmpiHa
JKEKe 3ePTTEy/i KaXKeT eTETTiH Macee.

AXyHJap MEH MIIaHJapJAblH YCTaHFaH OarbIT-
Tapbl MEH JIiHU O1TiM Ke3/1epi ThIM opifieH bacTay afna-
1bl. K. BaitbochIHy B TApUXHU MAJTIMETTEpre CYHeHe
KeJe, axyHaapAbIH mbiry Terid X1Y raceIpiapra ana-
pbin Tipeai xone Opra A3us aliMarblHa KaTbICTHI

LIBIFBIC, OHBIH 1IIIHJIE, TAPCHUIBIK MIBIFBICIICH Oaii-
JIAHBICTBIPA KAPacThIPabl: «AXyH aTaybl ajiFail peT
TeMip oyneTiHiH OWUJIITI TYCBIH/IA KOFAPBI TOPEKeEIi
JUHU aTak peTiHje OLTIMII, TaKya, TaHbIMAJl YJIKCH
IIiH FyJlamanapblHa KaTbICTBl KONJaHbUFaH. [epar
mrahapbeiHaa yur menpece ycraraH, ['oHXOyd HBbI-
CIBICHIMEH TaHBIMall O3ipOaikaH akblHBl Moy-
nanHa DacuXxWIUH OCHl aTayMEH TaHBUIFaH...
[eireic TypkicTaH MyCBhIIMaHIAPbl aXyH aTayblH
«YCTa3», «MbIP3a» MAarbIHACBIHJA MEINIT WMaM-
JapbIHa KaThICTHI Konganca, Opra Asust MeH Pecei
MYCBUTMaHIapbl JKOFaphl OUTIMIL MIHW KaWpaTKep-
aepni ocbunait araran» (baiibocsayssl, 2020: 7).

CoHbIMEH Karap, OV UTiMIEp COIBUIBIK 1JTi-
MiMeH 1€ OalIaHbICTBI OOJFaHIBIKTAH, OHBIH
TEOPHUSIIBIK JKOHE TKIPHOENIK KbIpIapbl, PEeCMH
Typae Oinim Oepy Oarmapsl ma Opra A3us apKbUIBI
Kazakcran sxepine XYIII raceipman Oacram Ta-
pam, aran alTkKaHza, Kasipri ©30ekcTaH kepiHjaeri
Bykapa, Camapkan ChIHIIBI Kalajgaplarbl, KaIlbl-
Jama aliFaHja, IMbIFBICTHIK MYCBUIMAHIBIK MOJCHH
JIOCTYP/IH JAiHM O11iM Oepy Mepecesepite HeMece
0acka J1a OKy OpbIHJIAPbIH/Ia KYPBUIBIM/IaHFaH [bIFbI
Oenrimi. Enpemre, kaszak okepingeri Wiman MeH
AXyHIapIbIH 1a OCHI OLTIMMEH CYCHIHAaFaH/IbIFbIH
alKpIH OONBIT OTHIp. Onap COMBUIBIK ITIMHIH TO-
KIpUOENTIK JKaKTapblH Ja MEHIepil, e3reiepre
yCTa3 JIGHreiiHe KOTEPUITCHIIr  YCHIHBUIAIBI.
Kesre kepiHeriH, kepiHOeHTiH 3arTap, AeHeNep,
KYOBUIBICTAp, 1C-OpEKEeTTepAiH OacTamKbl THUICHIM
osleMiHeH OoJnaThlH KYIIl EKCHZIriH TYHCIHETIH,
KIONMEeHUIIIK  TaHBITAThIH, HOICIMEH KYypeceTiH
UTIM-01TIM KUHAKTaFaH, e3reliepre JKOJ CIITeHTiH
KaOBUIETTI JKaH HWECIH WINaH JEl aTaiThIHILIFBIH
3eprreymiiepimiz aran eremi (CmanoB, Mcaxaw,
2021: 182-186).

ConbLivlk mabusamoi

JerenmMeH, OyJ1 MoceeHi 3epeneyae KUbIHIBIK
KeNTipeTiH TycTaphl na koK emec, XYII-XIX ra-
ceipnarel  byxapa, Camapkanja KanajapblHIarbl
JIIHU OKY OpBIHJAPBIHBIH OKBITY OaFrjapiaMaiapsl
TypaJibl MOTIMETTEP/IIH ThIM a3/IbIFbI )KOHE OJIAP IbIH
kernmriiri KeHec ykiMeTi TYChIH/IA )KOMBLIFaH IbIFbI
Oyran nonen. Jlereamen, 613 AxyHnap meH Mman-
JapJbIH KbI3METIH 3epjeliey OapbIChIHIIA OJNap.IbIH
ajyFaH OuTiMIepiHiH OaFbIT-OaFIapbIH aHBIKTAIT aTy-
BIMBI3 KepeK. JKoFapblaa KeNnTipireH MoliMeTTepre
CyiieHe OTBIPHIN, 013 MBIHAIAH JKaIMbIAaH KeKele-
Hyre Kapal XypeTiH Ti30ekTi OacTel Ha3apra aja-
Mb13: «Cydmm (OHTYCTIK eHipme, acipece, Typ-
Kictan aymarbinna) — HakmoOanaus (Opra Asus:
byxapa, Camapkannrra, T1.6.) — Kamumminmix
(acipece, Onrycrik Kaszakcran oOnbIcTapbiHIA) —
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Kazakcrannarbl AiHU OKY OpBIHAAPBIHBIH Ma3MYHBI
(tyrac Kazakcran xepinge XYIII-XX ¥. 6achr)».

Ocblian IiHH TOXipuOe TyBIHAANWABI, OHUTKEHI,
OVJ1 UTiMIep JIHU ampuOpPIBl HOYyMEHIEP eMecC, Te-
OpHSI-IPAKTHKA apKbUIbI KY3€Te acaThlH KYPhUIbIM.
ConbUIBIKTEIH O6acTaylapbl THIM KOHE Jayipie maii-
na OonFaHMEH, HETi3iHeH TYpKi JanaceiHia Slcayn
UTIM1 TYCBIH/A KyaTTa TYCTI.

An combutblK 8-9 Facelpnapaa OacTamkelga
ka3ipri Mpak, Cupusi aiimMarbiHaa maima OOJFaH.
Omapnpiy Oacthl Karumanapbl KynaimblH XakThbl-
FBIHA MIEK KeNTipMey, JKaH ToHIMeH OepirymiH
©31HIIK TEXHUKAChl MEH TEXHOJIOTHSICHIH MEHIepY,
3aTTBIK KHJBUIBIKTApJaH 0ac Tapra OTBIPHIIL,
TOHJIIK JI933aT ajy[bl Ja BIFBICTHIPY, epekiie Oip
MICUXOJIOTHSUTBIK  KYWTe Tycy apKbUIbl KyJlaiMeH
TOFBICYABI MeHrepy T.0. by inim ¢unocodusbix
TYHUCTAaHBIM OOJNFaHMEH, JIeé O31HmIK Oip epek-
LIl TeK TEOPHSUIBIK KaHa eMecC, TIKipuOemik
KbIpIapbl aa OOoNybl JKOHE AacKeTTIK eMip Cypy
MyparTapblH CONMbUIApAbIH OacTaH eTKi3yi. TepeH
(nnocopusITBIK MalbIMIayIapblHAa apHaWbl KaTe-
ropusuiap MEH YFbIMIap XKYHecl KypbUIbIMAaHFaH:
KONl JKarJaiila ATHKaJbIK, OHTOJOTHSUIBIK OOJIBIIT
KeJETiH TYCIHIKTep A9pyill, 3eiiH, axyall, Faubll,
raitbar, ceIp, pu3bIK, FasiaM T.0. Myxacubu Kygaiira
Kapail epieHTiH Kac-KarbIM ME3eTTerl HypiaHy
KaFUJAchIH YChIHCA, JKyHaliA-pana nenm aramaTsiH
IIKI AYHHEHIH Ta3apyblH, MOHTUIIK epilm KeTymdi
TOJIFAMJIBI, IIBIHABIKKA JKETY CaThUIAPBIH OChLIal
©31H/IIK TYKbIpbIMIaMa PeTiH/E YChIHAABL. ATl TYPKi
JajacklHa OVJT YeTaHBIMAB! KeTKizymm K.A. Sccayn
Ooubin Tabbu1aAbl. KeliinHeH KaliTa )KaHFBIPThUTFaH
(hopmamapsr: lllaxpasypu, [laB-Banu, Monna Canpa,
Xann Cab3uBapH HAesIapbIMEH TOJBIKTBIPBUIFaH.
byn imimaIE emipmenmiri kedinHnen Opta A3us
JanacblHa KeH Kalbuielll, XX Facelp OacklHa
neitin Opra Asus skepiepinze, Ka3ipri ©30ekcTan
aiiMarbIHIA ©3 JCHIeHiH/Ae CaKTabIl KaTyblHaH J1a
aHpIK Oaikikananpl. CONBUIBIK HET131HEH LIIM-O1J11M,
JIHM JYHUETaHBIM, 330TCPHUSIIBIK TaHBIM, TEPaTHs,
(unocodus, emip CypyaiH afpbIKIIa TAFIBICH, Keil-
Jie aCKETTiK eMip MypaTTapbl, pyXaHH KeMEJIiTiK
JKOJBI, cad) Taza pyxaHW aJaMTePIIUTIKTIH OWiK
epeci T.0.

Korapsina aran eTkenaeit, Mmangap Mmen AXyH-
nap ©O30ekcTaH ayMarblHAA TapajfaH COIBUIBIK,
OHBIH IMIiHAE, HAKIIOAHAMS UTIMICPIHEH CYCBIH-
JaFaHBIKTaH, OYJI 1TIMIEPMEH Jie THIFbI3 OaliTaHbI-
cTel Oombrn kenemi. XIX Facepmarsl xazbamapia:
«OpnHaKo WHBIE, ABHCTBUTENHFHO TOYTCHHBIC UILIAHBI
HACUYUTHIBAIOTH THICSYHN TIOCTBIOBATEINICH JTaxke cpe-
¥ TOPOXKaHb, MPEUMYILIECTBEHHO HM3IIUXb Kia-
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COBb. A OTHBJIBHBIS Cy(DIHCKisl BBIpaKEHIS U UAEU
IIMPOKO PACTIPOCTPAaHEHBI CPEIN BCHXb TYy3EMIIEBb
HaIllero Kpas; TakoBo «io mupuMsb!» (0, crapeus
Moit!), — BOCKITHIIaHIE, MPOM3HOCUMOE Ty3EMIIEMb
NIPY B3JIb3aHIN Ha JIOIAAb; JAanke, «i, Xy!» (0, Ous,
T. ¢. borp) mmm» Xyma-sa!» (o, T'ocromu!), — 0ObI4-
HUSl TIPUCIIOBiS YEJIOBbKA, HUYBMB HE 3aHATOIO;
Jla-JIbe, «TOy0a», WIH «TOy0a KEUIIEIMB XyIOTay, T.
€. «sI CMHPSIOCH Ipedb [0conoMb», — BhIpaXkeHie
CMHUPEHHOTO U3YMJICHISI, MJIA BBIKIINBAr0 HEJIOBBPIs
Kb CJIIOBaMb COOECHAHUKA U T.IDY, — JICI COMBLIBIK
MEeH WIIAHABIKTBIH ~OacTankel OaliaHbICTapbIH
kepcereni (Muransr u cypusm, 1898: 8).

Jlereamen, Oyl opwHE, peceisiik Ke3KapacTap
TYpFBICBIHAH OasgHAanFaH Ooyica fAa, oJjap Kaj-
bl TaOWFATBIHIA OCHI COMBUIBIK, TIip, KyJaira
Toyba ety T.0. puTyangap MeH eMip canTTapblH
Oacran kemkeHaepi Oenriymi. OWTKeHi, aBTOpIap
MEH 3epTTeylIiIepaiH eHOeKTepiHiH arayiaapsl na
«Mmansl u cypusam» Aemn arajraH KoHe Oy mapT-
THI JKABIHTBIK aray OOJNFaHIBIKTAH, >KEKE HAKTHI
OKWFalap MEH CHIIaTTayjapaaH 0acka TepeHipek
MariaymarTap capaiaHOaigsl. Caibplll  KelreH-
e, WIMaHgapablH Tacayd, COMBUIBIK 1LTiMAEpIMEH
KapyJaHFaHJbIFbIHA Jla TOKTaJbIN eTei: «UmaHsl,
MIpUBJIEKIITie Ha ce0sl Kb MOCIIeqHee BpeMsi BHUMA-
HHUE PYCCKOro OOIecTBa, CyThb HauOojee yBaxka-
eMble TPEICTaBUTEIN 0c00aro MyCyabMaHCKaro
yUeHisl, UIMEHyeMaro y eBpONEHLEeBb CYy(pH3IIOib,
OTb CIIOBa «Cy(Qw» / aICHTh 3TOTO YUEHIS;, Y MyCYyib-
MaHb 3TO y4yeHie Ha3blBaeTcs «racaBBY(pb» / M3b
pSIOBL TIpencTaBuTeNiell cypu3Ma BBIILIH MOYTH
BCH MYCYJIbMaHCKi€ CBATHIE, a TAK)KE BECbMa MHOT1e
MO3THI ¥ PMIT0CO(BI MyCyIBMAaHCKAro Mipa; Kb 3TO-
MY K€ YUEHIIO IPUHAJICKAIN HBKOTOPBIC IBSITEIH,
Wrpaslirie BUAHYIO POJIb Bb IMOJUTHIECKON UCTOPIN
ucnama. Bb HacTosee BpeMsi Bb MyCyTbMaHCKHXb
CcTpaHaxb Cy(id SBISIOTCA TJIABHBIMH JTyXOBHO-
HPaBCTBEHHBIMH PYKOBOAMTENSIMU Hapopa» (Mma-
HBI U cypusmM, 1898: 9).

Haxwabanous mapmasgvina wiony

Heri3inen anranma, COMbUIBIKTHIH HAKIIOAH IS
TapMarbl J1a KON 3epTTEIMEreH TaKbIPBIITAPIIbIH
0ipi, oliTCE 116 COHFHI KBUIIAPAAFhl O30CKCTaH AFbI
seprreynep OoipiHma XII  Faceipman  Oacram,
CONBUIBIKTBIH, — HaccaBhia, XajKaraH-HaKIIOaH-
Ivifa, KyOpaBuiia n HIIKKiia TapuKaTTapsl OpTajibIK
Asmsga maiina OONFaH >KOHE OJIapibl iITHAETI eH
0acTBICHI — XaJPKaraH-HaKIIOaH uia eKEHIITH aTan
eTeni. byn 6arpITTRIH ©O30€KCTaH el YIIiH pyXaHH-
ATBIH KaJIBINTACTRIPY/a Ke3iHIe aca MaHbI3Abl POJIb
aTKapraHaplFeIH kKepcereni (Paxumos, 2020: 313).
Haxm6angust tapuxarsel KasakcTanablK FajsMaap



P. Cmanos

TapanblHaH KOl 3epTTelIMece JIe, PEeCeHIiK, TOKIK-
CTaHJBIK, ©30CKCTAHBIK, OAITKYPTCTAHIBIK TIHTA-
Hymbulap cyQuiikTiH ¢unocoduscbiHa, acipece,
OHBIH TOXIpHOETIK JKaKTapblHa, aram aWTKaHIa
TpPaHC MEH MEAUTALMs apKbUIbl ©TETIH MEIUIMHA-
CBI MEH TepanusichbiHa 6aca Hazap aynmapasl. Keioip
FaJIBIMIapPbl OHBI QJICYMETTIK-dTHKAJIBIK UTiM, JTiHU
MOpaNbIiH TEK HAWCHUXATTHIK (opMacel emec,
bunocopUsITBIK, JKOHE TOKIpHOeni MaHbI3BI Oap
QNIeyMETTIK 1TiM jgen Oaramiay TYpPFBICBIHAH KeJ-
ce (Cadaposa, 2011: 17), xeilbip 3eprreymijep
OHBIH 230TEPHSIChI MEH KYpIeNi IICHXOTeXHHKA-
ChlHa YHUIN, KeHE 3amaHaapiaH Oacrtay aiFaH
KYHJIBITBIKTAPhIHA a/1aM JJaMYbl YMTBUTBICTAPBIHBIH
epeKLIeNiKTepi MeH aeMaiy, (U3MKaIbIK >KaTThIFY
T.0. apKBUIBI ajgaM PYXBIHBIH MYMKIHIIKTEpi Ty-
panel  ekenairin Oasamaca (Mysaddap Xan-
xu, 2006: 44-52), conpaii-ak, KaBKa3 >KepiiepiHe
TaparaH Cy(QU3MHIH J¢ ©31HIIK epeKIIeiri OHBIH
TOXKIpHOemiK >karplHAa OOJFaHABIFbIHA Oaca Hazap
aygapraHiap 1a, OHBIH KYHJBUIBIKTBIK KbIpJIapblH
capamaiinel (bapanosa, 2005: 117).

Hakmbanmust TapuxaTbIHBIH —JaMyblH >KOHE
OHJIAFBI I30TEePHUSUIBIK (POPMAHBIH HETI3Ti OarbIT-
TapbiH ambin Oepymni X.Y. CamaroB OHBIH OKijje-
piHiH eHOekTepi apkputhl 3epaenciimi (Camaros,
2018: 278). Peceiineri cyduiik Tepanusra KOHLT ay-
Japy TEK TEOPHSUIBIK KaHa eMeC TOXipube Ky3iHme
Jie OHBIH JeHCaylblKKa Maimacel Oap, KeHEICH
KeJe JKaTKaH e3iHMmiK Oip TyTac Xyie eKeHIiriHe
TOKTaJja OTBHIPBIN, AIHK Ma3MYHBIHBIH TePEHIT1H ae
kepceteni (Myzadap Xamxu, 2006: 156). Mynnait
3epPTTEYLILIIK ITeH KbI3BIFYLIBUIBIK OaF1ap Heri3iHeH
Peceiine XX facblp COHbIHAA KadTajaH KoJIFa
AJIBIH]IBI.

3epTTey HITHIKeJIepi MeH TaIKbLIAy

Hinu 6inim opoanapvl men onapoazel Oinim
Ma3MyHbL

XYH-XYII raceipnapga Kaszakcran xepine
OyHmail ipremi [iHM OKyJdap Kell OoJMaraHfa
YKCalpl, COHABIKTaH Ja Ka3zak a3aMarrapbl —
bykapa, Camapxan, Tomkent, Xwuya, XopesM,
Typkicran, Kapnak, ¥Yda, CramOyn, bargar, Kaiip
Meapecenepinae OumiM anraH. CONBUIBIK LTiMIep
MEH OKYJIap COHBIMEH KaTap Kepill OTBIPFaHBIMBI3-
Jail, Tarap MeH OamKypT KepiepiHe e TaparaH
JKOHE HiHU OumiMaepiHzne 1e Ochbl OarblT Hasap-
nIaH Teic KamMaraH. Meicanel, H.P. Cabupos XYI-
XYII racelpnapga TarapcTaH >KEpiHAE COMBLIBIK
MaHbI3bl OOJFaHALIFBIH, HAKIIOAHIUS OarbIThI
OeJIeH alFaH/IbIFbIH aTall ©Te OBIPHII, OHBIH OacTay-

biH X1Y raceipaa emip cypren baxasennu xa3peri
HoxmOoHToH nemn anaThIHABIFEIH KepceTeni. bipak
OYJ1 OKYy OpBIHIAPBIHIAFBI OUTIMICPAIH OapiIbIFhl
TYTachIMEH HAKNIOAHIUSI TAPUXATBIH FaHA OKBITTHI
JereH OipKaKThl TYCIHIK TybIHAaMaybl THIiC. OHUT-
ce Jie, JKOFapblJa aWThUIFaHAAW, axyHJIaplblH
XaJIBIKTBIK MEIUIMHAHBI MEHI€PIreHIIrT MEH aypy-
Japra PyXaHH-TICUXOJOTHSIIBIK TYPFBIIAH  BIKIAI
€Te aUaTBIHIBIFBl Typasbl aKmaparrap OCHIHBI
affakTaiael. OpWHE, OV Kamajmapaarsl JiHU
OKyNapAblH HaKThl Oargapiamanapbl JKeTe Ta-
HBIC €MEC, ajl 3ePTTEITCeH COTTEC i€ OHBIH O31HIK
CpeKUICTIKTEePiH ally KHUBIHABIKTAP TYBIFBI3aIbI.
Herenmen, xeit0ip ke3kapactap OpTa A3usgarsl
QJIEYMETTIK JKargalAblH apTTa Kajdybl COJ JiHU
CXOJACTUKAJIBIK UTIMHIH caijgapbl JAem Te ca-
Hauael: «XIX raceipna Opranslk A3sus, atan
aiiTkania byxapa OMipiri aneyMeTTiK-cascy )KoHe
MOJICHU JafF/apbic JKargaibiHaa Oonasl. MyHna
(heomanIbIK-IaTprHapXayijIblK KaTbIHACTAP YCTEMJIIK
eTyal skanFacTelpabl. Opra A3us XaHABIKTapbIHBIH
OYKLJT oJIleMHEH OKMIayJIaHybl, OHAIPTINI KYIITEPIiH
JAMYBIHJIAFBl TOKBIPAY, CXOJACTUKAJBIK OLTIMHIH
YCTEMIIT1 ONapABIH CasCH, OCKEPH KOHE MOJICHH
apTTa KalyblHBIH Herisri cedentepi Oomas» (30-
kup3ana, 2020: 256).

Opure, con pnoyipueri Opra Aswusjga, OHBIH
iminge byxapamarsl AiHE OKylapra JereH Oip-
KaKTbl Ke3KapacTap Jla KaJbINTacTbl, OHBI apT-
Ta KaimFaH (eomanaplK CapKBIHIIAKTAP, E€CKIMILT
KOHCEPBATOPJBIK JeN caHalThiH KeHecTik aayipain
WJ0CNIOTUSIChIHA OaFbIHIBIPBIUTFAH 3epTTeyiep Jie
Oap. bi3min malbIMaaybIMbI3IIa, OepiireHn MyHaal
OaramapIblH TEK OOBEKTHBTI Karmaujgapbl MEH
CTaTUCTUKAJIBIK MOIIMETTEPIH FaHa HETi3re anxybl-
MBI3 KaXKeT. VcmamabIK pyXaHUATTBHIH OiniM Oepy
KYHECiH 63 KOJIbIHA aJIFaH/IbIFbIH aTall 0TYiMi3 KepeK.
Bipak omap 3aiibIpibl IoHIEpTe TepeH OoiIaMaraH:
e3 OeTiHIIe Oiijay >KEeTICTIK OOJBIN CcaHaIMaIbl.
OMip, MEMJICKET OacIIbICHl KaHa MEKTEITepIi
KaXXeT Jien Tammnajabl. bykapanelH Mezapecenepinae
3alBIPITBI FRUTBIMJIAP JKOKKA IIBIFAPBUIBII, TEK JIHU
MIOHJIEP OKBITHUIABL. ByJl Ke3eH e eH BIKMaibl JIHA
opraneikTap bykapa Men Kokan OonraH, oHma
Opranbik A3usi MeH Pecell cTymeHTTEpi OKBIIBI.
bykapa MeH OHBIH aliMarbIH/Ia KOITEreH Meapece-
nep Oonnel (3okupzana, 2020: 257).

bipak Opta A3usHBIH KeNTereH Kajajlapel,
OHBIH iIiHAe, Bykapa kanacel ga con gayipaeri 6is1im
OcpymiH e31HIIK Oip YIATICIH KaJIBINTaCTBIPFAHIBIFbI
COHIIAJBIK OLTIM alymIbUIapIblH CaHbl Aa OipTe-
OipTe apTa TYCTIi, OJIap MEIIITTep FaHa EMeC, IIBIFBIC
aiiMakTapia e3iHIiK OpHBI MEH MapTedeci Oap Me-
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Jpeceniepre aWHaNbl, NIBIHABIFBIHIA, CaHBl MCH
carachl JKOHIHEH JIe TPOTPECCUBTI MOHTE He 00J-
abl. Toxik raneiMel L. AGmynnaeB e3iHiH MOHOTpa-
(dbusceraga aram eTkeHaen, «oip byxapama 200-re
JKYBIK MeJipece OOJIFaH, al OPbIC MIBIFBICTAHYIIBICHI
H. XaHbIKOBTBIH MaiMaeMeci OolblHIIA OlIiM
amympuIapabiH TiziMiHge 9-man 10 MbBIHFA JeiiH
ayiam OonraH ekeH (AOnymnaes,1994: 70). by 6itim
OPBIHIIAPBI Ka3Ipri eNIIeMMEH KaparaHja, >KOFapbl,
MopTeleni pyxaHu LtiM OepeTiH MekeMerep (aKaIeMHst
JIeHreliiHe JeiiHri) OoFaH. AJIBIMEH, cayar aIlry, OfIaH
COH MakTa0Tapa OuUTiM alty, CojlaH KeliH Mepeceriep-
MEH KeJlIT yKaJFachiH Taybin oteiprad. [.C. OmapoBa
e3 3eprreyiepinye aran eTkeHneH, «Kasak skepinue
KOXKaJrap, COJI Ke3eTi JiHU OLTiMIl agamaap aiasl-
MEH Ka3ak XaHJapbl MEH akcyHekTep OajanapbiH
OKBITTHI. AJIFaIIKBl iHA OUTIM MakTadTa OepiiIr,
okymbiap apad timin, KypaH kupararTapbiH
yHpeHin, MakTaOThI OiTipreHaep KOFaphl OKy YIIIiH
Mezapecenepre (Maapaca) Tycti. Kasak jkepiHeH
OLTiM i3aeyrriiep aiHu OuTiM opTambeIFel TypKicTaH,
Byxapa («Mupapab», Kokenram, T.0. menpeceinepi),
Camapkan T.0. MeapecenepiHae >XOFapbl OiTiM
anne» (OMaposa, 2012: 49).

T. JlopMeHOBTHIH KuHakTaynapbiHaa Opan axyH-
HBIH OMIp OJbI Typalbl JIPEKTEPIH/IE I OChl OKY
caTbUIapbl aHBIK Kepcerineni: «OKacralibiHaH aybul
MOJIIATIAPBIHBIH MEKTEOIH/IE OKBII, MYCHIIIMaHIbIK
ToNiM-TopOMeciH Kepin ecti. MyHpmall amampaap-
IIbl Ka3aK «MEKTeN KOepreH» Jem jkaraiasl. Kepren
MEKTe01, OKBIIM-TOKbIFAH 1711Mi TajJaHTThI >KacThbl
TBIHBIM TanKbi30acel astH. OcbiHgai tajgan Opaisl
maiFai TYKIpAeri aybul JeHTrehiHze KaTKbI30ai
Byxapanbiy Kekinram wMenpececine arTaHibIp-
Ibl. Mesipece MYCBIIMAHBIK JKOFApbl OKY OpHBI.
Ocipece, Kekinram Opra A3usHBIH aca ipi OKy
OpTanbIiFbl caHajaThlH. byn ke3me Opan ara-
MBI3 OH jkacta ekeH. Con Ke3zieri aybll MoJia-
Japbl YHpeTKeH WCiaM UTIMIHIH aiFamksl Oifim
caThlIapBIHBIH ©T€ MBIKTBUIBIFBI COH/IA, a/1aM CaHa-
ChIHA KYHUBIJIap IIaNaraThIHBIH ©Te KYIITLTIr 00y
KEpeK, OH >KacTarbl aybul OanachiHbIH byxapangarsl
KekinramTsl TaHOAyBIHBIH ©31 KOIT >KaFaaiiapl
aHFapTca Kepek. OpuHe, OyJ1 Maceneae *Keke 0acThIH
Tajamn, TajJaHT, KaOiIeT-KapeiM, 3eiiH-3epae AereH
0acThl ememaepi e YIAKSH POJib aTKAPAThIH/IBIFBI
ce3ci3. JlereHMeH, aypll MoJmajapbl YHPETKEH
AJIFAIIKbl MYCBIIMAH/IbIK, UMaH/IbLIBIK QJIIIICCIHIH
OTe YJIKCH OCEPiH e KOKKa IIbIFapyFa 00IManIbny
(Hdopmenos, 2016: 23). An exiHui 6ip KbIpbIHAH KeJl-
resje, bykapaaarsr Meapecenep Ka3ipri ’KOFapbl OKy
OPBIHJIAPHI KBI3METIH aTKapFaH KoHE aKaJIEMUSITBIK
OiniMaep e GepinreH, OHBIH OarapiaMaiapsl Ty-
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pansl MBIHAmall Mmarmymartap Oepinmemi: «Mempe-
ce MYChUIMaH KYKbIFBI ((DUKX) xoHEe apald rpam-
MaTHUKaChl OKBITBIIATBIH JKAJFBI3 JKOFAphl MEKTEIl
oonapl. XIX raceipmarel Opra ABHSHBIH pyXaHU
MeKeMeJepiHJie OKBITY OarmapiaMachl TOHIEPAiH
€Ki TYpiH OKBITYFa apHaIJlFaH: JKaIbl Oi7imM OepeTiH
MOHJIEp — MYIIKWIAT (KeJleci Kitamrap 3epTTeli:
«Ilamcusi» — noruka, «XaMus» — «IOTHKara» TY-
CiHIKTeME, «AKOUI» — JorMarhka, «Tax3ubx»
— Juanektuka, Mymia [[xananaplH — «XHKMaT-
ya-aiiH-MeTa(u3uKa» — JIOTUKA JKOHE TEOJOTHS,
«Tap3ux» — KypaH Typaibl, )KHHAJIFaH XaJuCTep
Typassl MaiMerTep «Myckar' — xone apug» —
KaHOHJIBIK JI9CTYpIiep, *koHe Tadcup-koHe Kazm-
koHe baiizaBu-Kypanra TyciHiKTeMenep) >KoHe
3aHabpl-Macasia (Macas Kypcel Kelieci KitanTapiaaH
Typabl: «DUKX-KaliTaHW» — MIHJETTi, MaKyJIJaHFaH
KOHE MakyiaHOaraH «Myxracap-yin-BUKasy —
JIIHU-MEMJICKETTIK KYKBIKTHIH KBICKAIlla Ma3MYHBI,
«Hapx — yn-Bukas» >xoHe «Xwupas-u lapud» —
«Myxracap-yi-Bukasp» (3okup3ana, 2020: 256).
Axynmap meH Ummangapase ueaaMabIk OimiM-
nepi conm noyipaeri Opra A3susigarbl KONTEreH,
CaH TYpil wciaM OaFbITTapbIHBIH apachlHIa, JKO-
FapelJa aTtam OTKEHICH, ocipece, COMBUIBIKTBHIH
HaKmOaHAWsT Tapuxarbl OOWBIHIIA KYPTi3iiai,
Oipak onap aTEMCTIK Ke3KapacTap TYPFBICBIHAH
Oarampanranmaii, onnmekanmaid Oip miHm ¢aHar-
TBIKTBl YyarbI3aMajbl, KepiciHIle, col Joyipae
XaJIBIK apachIHIa alTapibIKTal Oemenaepre ae ue
oonranaeirbiH A. HazaposteiH, C.I1. TosicToBTHIH
3epTTEyICpIHCH J¢ Kopyimisre Oomampl: «AiiTa
KETy KepeK, OyJl Ke3eHJe CONBLIBIK CeHYLIIepre
yiakeH ocep eTTi. On  XadbIKTBIH MYCBUIMaH
eMipiHe CIHI'eHI COHIIAIIBIK, OJI OChI YaKbITKa JIeHiH
okmaynanras Vciaam cexTachl OOIBINT caHAIMAaIb»
(Hazapos, 2008: 114). «ConbuIbIK OKiIAepi MEIIIT
“MaMJapbl MEH OWJICYIIUIEPACH T'epli KypMeTKe
ne Oonael. OpTanblK A3WsIarkl €H KOl TapajfaH
conbLIbIK TapuxaT Hakmbauaus meH Scaywust 601-
nel. Hakmbannusa maiina OomranHaH Oepi Opra
ABUSIHBIH OTBIPBIKIIBI TYPKi-IAPChI XaIKbI apachIH-
Jla KeH Tapaliibl, OHJa AIHU KbI3METKEpIIEp YIKEH
pIKNasFa ue Oomnapl. byxapa e3 3amMaHBIHIAFBI €H
ipi O61s1iM Oepy OpTaBIKTapBIHBIH Oipi OOJIBI )KOHE
Haxmo6anaust MycbuIMaH FajibIM DITUTaChIHBIH UjIe-
onorusiceiHa aHanasl. Oprta Asusma opyim ta-
puKkarTapbl TaparbuLibl: HakmoOauaus (CamapkaH
xkoHe byxapa), kagupus (Deprana), KamaHmapus,
coHnaii-ak kyoOpasusi (Xopesm)... BypbwiHFbIIal,
WIIaH KeINTereH MypUITEePAIH (IOKiPTTEPIiH) )KOHE
xanudaHblH Mipi (TeniMrepi) 00 IbI, O1aH «XaTH UP-
majy — AIIaH 00Ty KYKBIFBIH OCPeTiH KY)KaT ajabl.
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Combutapapl  AiHOACKUTAP/BIH JKEKe Oip KaHAaThI
nmern caHayra Oomanel. OnapAslH MYCBITMAaHIIBIK
emipJeri acepi opacaH 30p Oosnbl. XX FachIpIbIH
OacerHga Tek Oip Tamkentre 50 wiman >koHE
onapabry 400 mypuarepi 6onner (Tonctos, 1931:
27). H.M. 3oxupzona 6yi tycta, Opra A3usmarbl
Ka3aKCTAaHJIBIK WIIAHIap OUTiM ajFaH HCIaMJIBIK
imiMaepre HeTi3iHeH 0ObEKTUBTI TYPFBIIaH Oara Oe-
pyre ymthuiaasl: «HakmiOanausMm, aramn aiTkaHza,
©3 JKaKTacTapbhlH ajJall eHOCK eTyre, MaMaH/bIKKa
ue OonyFra, KOJOHEp >KYMBICTapblHA OaFbITTayFa
IIAKbIPbl. BYJl FBUIBIMHBIH, MOJICHUETTIH JKOHE
SKOHOMUKAHBIH JamyblHa ocep eTTi. CoIbUIBIK-
TBIH HETI3iH KaJlaymblIapablH Kabipiepi KbLT
00IiibI, ocipece KOKTeMIe oJlapra 0apaThlH MYCHLI-
MaHIapABIH KaXBUIBIK OPHBI Oomapl. MyHpaait
KaXXBUIBIK OpbIHAAapbl TypKicTaH KanachlHIaFbl AX-
Mmen Scaym, byxapanarel baxaynnua HakmbGanna,
Camapkanararsl Koxa Axpap sxone T. 6. Kabipiepi
oonmer» (3okmp3oma, 2020: 257). bipak Oyn
TYCTa¥rbl COMBUIBIKTHI OHBIH JiHU KYIUS UTIMIEpI,
330TEPUSIIBIK OarbITTarbl, MUCTUKAFa HET13/€ICH,
opi ToxipuOemik OimiM Jxen KapacTbIpFaH KeH
cusakTbl. OCBbl KYNUSUIBLIBIK, IIBIH/BIFBIHAA A,
330TPEPUIIBIK OONIFAHABIKTAaH KOIl 3epTTeJIME-
reH apHajapiaelH Oipi, OipaK OyI KYNHSIIBIKTHI
SYPOTIOLICHTPUCTIK TYPFBIJAH Kaparl, oJJIeKaHaai
0ip CHKBIpMEH, KapamailbiM Ke300sSyIIbIIBIK Kapa
MarusMeH, runHo30eH T.0. maracTelpyFa Ooimaii-
JIbI, OYJI COTBUTBIKTHIH HAKIIOAHIUsI TApMaFbIH1aF bl
Kynust UtiMaep ipreni i3aeHicTep MEH TalaHTTH,
TOXipuOe MEH NaFrapUIapibl, CEHIM MEH Iapacar-
THl TYTac KaXXeT €TEeTIH CHHKPETTI Xyke OobIm
TaOBIIAABI. «OyaueJIep MEH HUIIaHAapIbIH 17TiM
JISHT el KaHIaii Jopexeie OOFaH IETSHTe KeIeTiH
bomncak, omap Kypan, Toncip, xaauc, Gpukh, Komam,
UXCaH 1MMIEPiH MEHrepil, FYMBIPBIH IYHUEYH
MakcaTka eMecC, pyXaHH cajara apHaraHIbIKTaH,
XallblK ~«QyJuellep MEH HIIaHjap uUIiMi» JAemn
canaran» (CmanoB, Mcaxan, 2021: 185). Ocipece,
JyaueNnep MEH WIIAaHJAp JKYPEeK Ke3i amlbuIFaHa
ce3iHeTiH Kymus imiMal (MIMY-JIQMYyHH) WUTepyTe
epekiie MoH OepreH. by xypek ke3i, HHTyHIIHS,
TepeH ce3iMaik Oarmap, ©3iHe-631 MICKCI3 YHITY
apKbUIbl KyJiali OOJMBICHIH TaHy KOJBIMEH Oa-
PBITT KETETIH «HYpIaHy» JeN aTalaThlH ©31HJIK
0ip Omik carel Oonblll caHajraH. bipak Tynren
kenrenne, H.M. 3okup3ana Oyn inmiMHIH XaHadu
MazhaObIH Heri3re anaTBIHIABIFBIH Jla Ha3aplaH
TBIC KanmaelpMaiiapl. Opranblk A3usna xaHahut
Ma3FaObIHBIH HET131H1er1 HaKIOaH sl OarbIThl KEH
TapanFaHIBIFBIH aTanm eTedi. XaHaduT Ma3radbl
Oprta Aswusiia CYHUTTIK XallBIKTap YIIH HIapufar

(hopmachIiHBIH OachbiM OaFBITH PETIHJE FACBIPIAPFa
CO3BUIFAH/BIFBIH KoHE Oyi aiimakrarel [lapcer,
Typik XaJbIKTapbIHBIH 63apa TEHAIT1H KAaMTaMachl3
eTKCH/IIT1H, TO3IMIUTIKTI CaKTaFaHIBIFBIH J1a €PEeK-
mie atan kepcereni (3okupsana, 2020: 258).

HIeHABIFBIHAA /18, Ka3aK JaTachIHJIAFbl aXyH-
Jap MEH HINaHAAapAbIH eMipOasHIapbl MEH IIbI-
FapMaIIbUIBIK iCTEpi, OMip caiTTapsl, Oi1iM Oepy
XKYHeci TypacklHIa OoJapAblH Ka3ipri yJiriMeH ait-
KaHJa, JTOCTYPIi HCIaMJIbIK KaHOHJAp/bl YCTaH-
FaHIBIFBl Typajbl OasHIaynap FaHa alTbUIAJIBL.
IIpIHABIFRIHAA [1a, COJ  JOyipAeri HMCIaMHBIH
e31HAIK Oip arapTyLIBUIBIK, MPOrPECCHUBTI MOHI
OOJNFAH/IBIFBI  Typallbl TYXbIpbIMIAp ObLiaifiia
TusiHakTananel. LpIFeICc  XanpIKTapelHOA AiHU
TYOIpJIECTIK TaHBIM MYCBUIMAHIBIK KOFaMBIHIA
epeKIe OpHbI 0ap BIKMaJAbI pyXaHuaT 0oiasl (30-
kup3ana, 2020: 254).

KopbIThIHABI

AXyHIap MeH HIIaHAapAbIH YCTaHFaH OarbIT-
Tapbl pyXaHW Ke3zaepi, ajraH OimimuepiHe opaid,
ONlapablH OUTIKTUTITI MEH pyXaHd OOJMBICHIH,
cayaTTBUIBIK ICHIeHiHIH op TYPl KbIpIaphl Typajbl
MBIHA/Iall KOPTHIH/IBI JKACaybIMBI3Fa OOJIAIbI.

- 09piHe MiHETTENreH OpTaK OonmMaca jia, ajFan
OimiMaepiHiH Ma3MyHBI MEH JIHH-PyXaHU Ke3Zepi:
COIBUIBIK, HAKIIOAHIUS, 330T€PU3M, Tijd OiTiMmi,
ocipece, apab-mapchl, Ka3ak-TYpKi, OpBIC-Tarap,
TINTI KOHE Iararaii Tinmaepi, T.0. Keibip nepexrep-
Jie, COTBUIBIKTAH TYFaH «HINAHU3M» JIETCH aTayJbl
Jla KepceTe/i.

- TEeK KaHa JiHU apHaja eMmec, aKaJIeMUSIIBIK
FBUIBIM cajiajiapbl (aCTPOHOMHS, MEIUNWHA, 9Je-
Ouet, T.0.) JKOHE OJIAPIBIH OATBICTHIK, IIBIFBICTHIK,
HCIaMIBIK, TYPKUTIK OaFbITTaFbl apHaNaphl MEH OChI
UTIMIEpIiH TapUXbIH qa urepreH. by OimiMmep keHe
3aMaHAapaH, OpTa FackIpAaH OacTay aJblll, KEHiHTire
JKaJIFacKaH OuTiM KopylapbIMEH Jie JKaOJbIKTasIFaH.
WimangapneiH, axyHIapAblH ©31epiHe THeceml ipii-
YCaKTBI JKeKe KiTalXaHanapsl jia OoJFaH.

- anFaH OLTIMJIEPiHIH HOTMIKECIHE, COI KE3CH-
JIeTi TIBIFBICTHIK PYXaHUST OPTANBIKTaphl PETiHJIe
TaHbIMall OONFaH >KOHE pEecMH OUTIKTLNIr MeH
OlmiMIimiri yiriH, apHaibl (IIaTeIpXart, mwkasa) Tu-
IUIOM ajifaH, OJ PEeCMH TYpJAE WIBIFBICTBIK apad-
MycbUIMaH anemine, Oprta A3usna, Tarap-0amKypT
IiHM MeKeMenepinae T.0. pecCMH TYpe MOMbIHJAIFaH
KyKar peTtinae OexiTiiren. OiTkeHi, apici MBICHIp,
Cram0Oyn1, Ayrancran, Conrycrikre Yda, Kaszan,
Omnrycrikre bykapa, CamapkaH ChIHIBI KaTaaapIbl
KaMTHUTBIH YJIKEH apeanbl KaMThUIFaH.
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Ka3a1< JlajlaCbIHAAFbl «axXyHJAap» MEH «UIIaHdapJAbIH» PYXaHU-TaHbIM/IbIK 6aCTaynapI>I MeH OiJ1iM Ke3z[epi

- anmFaH Oimimzaepi apKpUibl «AXyH», «man»
JIETCH THeceli Jaya3plMIapra Hue OOJFaH JKOHE
on con OimiM opmanapel Ka3ak JallachlHIa Jia
MOUBIHIATFAHIBIKTAH, OJIap apHaiibl, MopTebei
TUTYAAap petinge Oarananrad. byn 6inimaep 3-10,
Keijie ollaH Ja KeIl KbUIIapFa CO3BUIFaH/IBIKTaH,
Kasiprinie alTKaHIa «aKaJeMHSUIBIK JEHTeHmIeri»
OUTIKTUTIKKE JCHIH KOTEPINTEeH.

- OitiM Oepy, alIbIMEH, SJTINOU TaHy, MEKTEII, Me-
npece T.0. apKbUTBI ©pJIET OTHIPATHIH KYHeTl O1TiM
JKYHECIMEH >KaOJIbIKTaFaH/IbIKTaH, Ka3aKCTaH]IbIK
IIHA YCcTa3map Ja OChl caThl OOWBIHIIA OiTiM
anraH. CoHJBIKTaH Ja anFaH Oumimzepi OOMWBIHIIA,
KEeWiHHEH, Ka3aK JallachblHaa ©31HMIK IpiTi-yCaKThl
OKYy OpBIHJApBIH alllkaH HEeMEeCe alllbLIFaH OpPbIH-
napnaa gopic OepreH.
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WAYS OF SUFI IMPROVEMENT
IN THE HALVATIAN BROTHERHOOD

In the article perfection, all-round development of man is researched not only in the sphere of trust-
ful, spiritually rich, unselfish men, but also in the high intelligence sphere of men with the definite way
(mystic cognitive way), men who devoted themselves to the God, to the being. Looking to the sophism
as a movement explaining the inner meanings of invisible sides(esoteric) of visible and implemented
(exoteric) religion i.e. the psychology of community religions is right. Cognition of meanings of religions
that formed with the birth of human and not leaves during life and cognition of the God Who created
the being requires mubhemity (to be in secret). This mubhemity is also a sample of Prophets to those
who want to be perfect. With this article from the motherland of xalvatiya we intend to convey to the
researchers who gathered around the light of xalvatiyya and in the example of them to the whole man-
kind, that real tawhid that surrounds all spheres of social life, will be reached in case if all the world, all
humanity will come to the same plane of humanity i.e. when a humanbeing will minimize pretentions
in order to purify the spirit. Thus our aim is to show that “perfect men” will prove that this is the best
way that leadss to the Hagiqat (truth — Allah) — coming from our century to the indefinite future, through
making humanistic societies, achieving the equality of all nations With this message, after 550 years of
his works, we again rebirth the specific philosophy of our spiritual father who perfected his life, who
devoted his life live as God wants and we will remember and make the readers to remember the eternal
ideas of mankind.

Key words: Khalwati dervishes, Sufism, spirituality, the way to Allah.
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O3ip6aitkaH YATTbIK FbIAbIM aKkaaeMUsICbl, O3ipbaitkaH, baky K.
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XaAaBat 6GYblp/\aCTbl'FblHAa'Fbl COnNbIAbIK )KETi/\y XKOAAQPDbI

Makarapa KeMeAAiK, aAaMHbIH >KaH-KaKTbl AaMybl TeK CeHiM, 6ail PyXaHWAbIK, PUSCHIZAbIK,
TYpPFbICblHAH FaHa emec, COHbIMeH Kartap e3iH Kyaarnra, 60AMbICKa apHaraH, 6eAriai 6ip >KOAbl
(MMCTMKAABIK KOFHUTUBTI XKOA) 6ap aAaMAAPAbIH XKOFapbl MHTEAAEKTICI TYPFbICbIHAQ 3€PTTEAEA.
ConbIAbIKTbl Ke3re KOpiHETIH KOHe >Ky3ere acblpblAATblH (IK30TEPUKAABIK) AiHHIH KOPIHOENTIH
KbIPAAPbIHbIH, (330TepMKaAbIK) ilWKi MaFblHAA@pblH TYCIHAIPETIH aFblM PEeTIHAE, SFHW KaYbIMABIK,
AIHAEPAIH TMCUXOAOTMACBIH KapacTbipy AYpbIC. AAaMHbIH ©Mipre KeAayiMeH opi emip 06oiibiHa
apammeH Gipre 60AaTbiH AiHHIH M8HI TypaAbl TaHbiIM MeH OOAMbBICTbI >KapaTkaH Kyaai Typaabl
TaHbIM TbIACBIMABI (KYMUAABIABIKTbI) TaAam eTeAi. ByA KYMUAAbIABIKKA KeMeAAiKKe YMTbIAFaH
nanrambapaap TyAFachbl MbiCaA 60AaAbl. 3epTTey >KYMbICbIHAQ aBTOp XaABaTWs OTaHblHAH XaABaTus
iAIMiHIH, aiHaAacbliHAQ YKMHaAFaH 3epTTeyLliAepre XXaHe COAap apKblAbl OYKiA apamM3aTKa KOFaMAbIK,
OMIpAIH 6apAbIK CaAaAapbiHAQ KOPIHIC TamnKaH WblHaMbl TayXMAKe OyKiA aAem, OYKiA apam3aT GOAbIN
pyXaHu Tas3aAblKKa >KeTy YLWiH ©3iHAIK TaAanTapAbl a3anTa Keae opTak Mikipre KeAreH >karAanmaa
KOA >XXeTKi3y MYMKIHAITI alikbIHAQYAbl ke3aelai. OcblAaiila, aAFa KOMbIAFAH MaKCaT — «<KeMeA aAaM»
OyriHri KyHHeH 6actan MeHri 6oAallakka AeriH Xakka (Harbl3 — AAAaFa) XXETKI3eTiH eH Typa >KOA
r'YMaHUCTIK KOFaM Kypy, OapAblK YATTApAbIH TEHAIrHE KOA >KETKi3y apKblAbl XY3€re acartblHbIH
ADAEAAENTIHIH KepceTy. Ocbl KoAXKa36a apKblAbl ©3iHIH 550 XbIAABIK, WblIFapMaAapbiHaH KeriH e3
OMIpiH KeMeAaeHAIpreH, 6ap FymbipbiH KyaAal KaaaraHAal eMip cypyre apHaraH pyxaHu TYAFaHbIH
aAAM3aTTbIH MOHTIAIK MAESIAAPBIMEH YLITACcaTbIH (PUAOCOMUSICHIH KanTa XaHFbIPTbIM OKbIPMAHAAPAbIH
YKaAbIHAQ KAAAbIPaMbI3.

Tyiin ce3aep: XaABaT, COMbIAAP, COMbIAbIK, PYXaHMUST, AAAAFa >KETKI3ep JKOA.
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Ways of sufi improvement in the halvatian brotherhood
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e-mail: metanetshakikhanova@gmail.com

MyTu cychmiickoro coBepLueHCTBOBaHUSI B XaABaTCKOM OparcrBe

B cTaTtbe nccaeayeTcs CoBepLIEHCTBO, BCECTOPOHHEE Pa3BUTHE YEeAOBEKA HE TOAbKO B cdhepe A0-
BEPUMBbIX, AYXOBHO 60rathiX, 6@CKOPbICTHbIX AIOAEN, HO U B Chepe BbICOKOTO MHTEAAEKTA AOAEN C
OMpPeAEAEHHbIM MyTem (MUCTUYECKMM MO3HABaTEAbHbIM MyTem), AlOAen, nocBaTuBlMX cebsi K bory,
6bITHIO. PaccMaTpmBaTth Cyr3am Kak ABMXKEHME, 0OBSICHSIIOLEe BHYTPEHHWUE CMbICAbI HEBUAUMbIX CTO-
POH (330TEPUYECKMX) BUAMMOM U PEAAM3yEMON (IK3OTEPUUECKON) PEAUTnM, T.e. MpaBUAbHee OyaeT
PaCcCMOTPETb MCUXOAOTMIO OBLLMHHBIX PeAUTiA. [To3HaHME CMbICAOB PEAUTMIA, CAOXKMBLLMXCS C POXKAE-
HMEM YEAOBEKA M He MOKMAQIOLLMX ero Npu KM3HM, U Nno3HaHue bora, coTBopuBLLEro cyllee, TpebyeT
My6xemun (ObITh B TarHe). DTOM CTaTber Mbl HAMEPEHbI AOHECTU A0 MCCAEAOBATEAEI XaABaTUIMA, U HA
UX MPUMEpPE BCEMY YEAOBEYECTBY, YTO HACTOSILLMIA TayXMA, OKPY>KAIOLWMIA BCe chepbl 06LLECTBEHHOM
SKU3HU, BYAET AOCTUIHYT B TOM CAy4Yae, eCAM BECb MUP, BCE YEAOBEYECTBO MPUAET K TOMY >Ke MAa-
HY YEAOBEYEeCTBa, T.€. KOTAQ YEAOBEK YMEHbLUUT NPUTA3aHMS, YTOObl OUMCTUTL AyX. Taknm o6pasom,
Halla LleAb — MoKa3aTb, UYTO «COBEPLUEHHbIE AIDAM» AOKQXKYT, UTO 3TO AYULUWI MYyTb, BEAYLLMIA K Xa-
KMKaTy (MCTUHE — AAAAXY) — MPUXOAY M3 HALLIEro Beka B HeornpeaeAeHHoe ByAylliee, Yyepes co3paHue
rYMaHMCTUYECKMX OOLIECTB, AOCTMXEHME PABEHCTBA BCEX HaUMI. ITUM MOCAaHMeM, crnycts 550 aet
NMOCAe M3AAHUS ero TPYAOB, Mbl BHOBb BO3POXKAAeM Crnelmruieckyto (prAoCopmio Halero AyXoBHmM-
Ka, COBEPLUMBLLIErO M MOCBATMBLLEIO CBOIO KM3Hb TOMY, UTOObI XXMTb TaK, Kak Xo4yeT bor, u Mbl Gyaem

MOMHWUTb 00 3TOM U HArNOMMHATb YNTATEASIM O BEUHbIX MAESIX YEAOBEYECTBA.
KAtoueBble cAoBa: XaABaTH, AepBULLIK, CY(OU3M, AYXOBHOCTb, NMYyTb K AAAAXY.

Introduction

Among the numerous medieval Sufi brother-
hoods, the most common in Iran and Turkey, was
Halvatiya brotherhood that originated in Shirvan
(North Azerbaijan).

Therefore, the initial period in the development
of the brotherhood, ie. period in the II half of the
XIV century, can be called Shirvan period.

Most prominent representative of the Shirvan
period was Sayyid Yahya al-Shirvani al- Bakuvi
(a descendant of the Shiite Imam Musa b. Dzafar
al-Kazim d.799). According to the tradition, he is
considered to be a “second preceptor” (pir-isani — a
leader of Sufi brotherhood)).

Sayyid Yahya Bakuvi performed a series of re-
forms in the ritual and ceremonial practice and he
organized the structure of the brotherhood that was
moved under his leadership to Baku in the II half of
the XV century (after which he took nisba al-Baku-
vi). It was after his arrival; Baku became one of the
centers of Sufism.

Reform efforts, ideas and teachings of Sayyid
Yahya Bakuvi reflected in the 23's, still not stud-
ied, works which are stored in 10 libraries and
manuscript collections of the Republic of Turkey.
One manuscript is kept in the Institute of Manu-
scripts of the National Academy of Sciences of
Azerbaijan under code B-6960. The manuscript in-
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cludes 10 scientific and theological works (risala)
in Persian.

The writings of Sayyid Yahya Bakuvi were
done in especially genre style which is called Sufi
writings-i. e genre of scientific-theological works-
Rasa’il (pl. of risala). This genre was born at a
very early stage of Sufism, in the IX century, when
rasa’ilwas considered to be a more doctrinal. To this
period can be included “Al- Risala fi-t-tasawwuf”
by al-Haris al-Musahibi (d.857), “Al-Risala fi -I-
hikma” by Zu-n-Nun al-Misri (d.860) and “Al- Ri-
sala fi-I-hikmava-t tasawwuf” by Sahl b. Omoctpod.
Abd Allah at-Tustari” (d.896) (Alikberov, 2003).

Later, during the classical period of Sufism there
were appeared didactic, hortatory essays, practical
guides in Muslim mysticism, exactly to say in X-XI
centuries. According to the scientific tradition, one
of the earliest didactic works considered “Kitab
at-ta-arruf-li-mazhab ahl-at-tasawwuf” (Introduc-
tion to Sufi teachings) by Abu Bakr Muhammad
b. Ishaq al-Calabazi (d. 990 or 995)-who was the
greatest representative in Mavarranahr school of
Sufism (Knysh, 2004: 409). Tropologies of well-
known Khorasan Sufi Abu Nasr as-Sarradzh at-Tusi
(d.988)- “Kitab al-Luma ‘fi’ ilm at-tasawwuf” (The
most brilliant in Sufism) and “Kut-al-Kulub” (Food
Hearts) famous for Meccan theoretician of Sufism, a
mystical received education in Basra and Baghdad,
Abu Talib al-Makki (d. 996), already were less doc-
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trinal, but more didactic character. Finally, risala as
a genre took shape in Sufi literature in the XI cen-
tury. Researchers attribute this to the “Al-Risala fi-t
tasawwuf” of Abu Mansur Mu’ammar al-Isfahani
(d.1027). The most significant event in the history
of Sufism was written by Abu al-Qasim al-Qushayri
(d. 1027) in 1046, “Al-Risalafi’ilm” at-tasawwuf
(Epistle of Sufi science), a small Sufi encyclopaedia
devoted partly theoretical foundations and most im-
portantly, the practice of Sufism (Alikberov, 2003:
409).

Justification of the choice of articles and goals
and objectives

Thus, the central line of the philosophy of su-
fism is forming its ontology, which major aim is to
solve the main issue of “God and nature”. A rela-
tionship which is general and fundamental to reli-
gious and philosophical ideas relating to it. That’s
why, the sufi interpreter theorists were trying to elu-
cidate the problem of creation of nature. It is created
either with the God’s will “be” or by the creating of
definite form through joining the substance with the
God which is immanent.

I think that generally, we need to analyze the
ontology of sufism in order to explain the catego-
ry of existence in movement “Khalvaty” (secrecy)
— which constitutes the main aim of this article.
Wahdati-wujud — “unity of being” supporters of su-
fism theory accept positively the second aspect of
the problem mentioned above, as many researchers
confirm.

Scientific research methodology

In current research work the author used his-
torical-comparative method, classification and de-
scriptive methods trying to achieve the defined goal
of the article, to prove that influence to the society
is possible through higher spirituality, mystic Sufi
way, “perfect man”, to give a rebirth to the spiri-
tual heritage of the whole nation in the sample of
the fate.

Results and discussion
Followers of famous Sufi schools (Khorasan,

Baghdad, Nishapur, and Maverranahr) were natives
of the Caucasus, also created Sufi treatises in the pe-

riod of classical Sufism. Great work of native Dar-
bandAbu Bakr Muhammad b. Musa b. al-Faraj ad-
Darbandi-ash-Shafi’i As-Sufi (d.1145) was Rayhan
al-hakaikva -Bustan -al- daka’ik “Basil truths and
garden of delicacy” written nearly in the late XI ear-
ly XII centuries. Rayhan al- haqa’iq is a unique en-
cyclopaedia, which includes a wide range of issues
of mysticism. Here are revealed doctrines, theoreti-
cal and practical (ceremonial, ritual) problems, in
the works was given a broad set of general Islamic
and mystical terms, moreover, it’s included the bi-
ographies of almost all prominent Muslim scholars
and Sufis, starting early in the development of Su-
fism and ending classic, ad-Darbandi developed the
concept of mystical knowledge, increased the num-
ber of stages and states on the mystical path, im-
proved theosophy. Besides, he laid the foundation
of the ethical principles, and had done work on the
improvement of the Sufi Code rules. In his work, he
was able to demonstrate the fact that the main form
of Islam in the Caucasus is Sufism.

The main source for Sayyid Yahya Bakuvi
along with the Koran, Hadiths, served al-Rayhan al-
haqaik of ad- Darbandi.

Sayyid Yahya Bakuvi managed to organize all
that had been written before him by Sufi authors,
relying primarily on the work ad-Darbandi, on sec-
tions about general Islamic and Sufi, ethical and
practical problems.

Thematically, Sayyid Yahya Bakuvi’s works
can be divided into two groups. The first (large)
group of works by Yahya Bakuvi is included sci-
entific and theological messages on the concept of
mystical Sufi knowledge novice (murid), cognition
of the sacraments of Genesis, human existence,
knowledge of supersensible reality — God, spiritual
and moral purification, self-improvement under the
tutelage of an experienced Murshid with the aim of
communion with God, and mastery of the divine at-
tributes (ma'rifat). This group includes messages de-
voted to the disclosure of the Sufi mystical concept
of "heart" (qalb), the ratio of the carnal soul (nafs)
and the spirit (ruh) (breathing coming from the brain
(meaning clever soul).

This group consists of the work "Kashf al-
Kulub" (Disclosure of hearts), "Atvar — al-Kulub"
(Images of behavior of the hearts), "Gulshaniasrar"
(The Flower of Garden secrets). Scientific and theo-
logical message of "Manazil — al- ashikin" dedi-
cated to stages and states of mysticism as Ways of
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perfection. This group also includes the message "
Magamat" which was dedicated to the seven staged
space perfection that had been already done in the
Sufi works such as "Asrar al-Kulub" (Secrets of
hearts), "Sharh-i- samaniya-yi Usama" (Interpreta-
tion of eight names), as well as the third, seventh
and eighth issues defined by Yahya Bakuvi and his
murids and description of the epistle "Gulshanias-
rar" (The Flower of Garden secrets). Scientific and
theological message of "The mystical knowledge"
(Dar-Bayan -i 'ilm), written as a series of admoni-
tion and "warnings", can also be attributed to the
first thematic group works written by Yahya Bakuvi.

In the second thematic group includes messages
"Ma labuddabatiniya" (Mandatory concealment),
as well as "Tafsir wata'wilahadna al-Sirat al-Mus-
tagim" (Allegorical interpretation and exposition
ofthe words "Show us the straightway"). The second
group of writings devoted to the general Muslim rit-
uals and deep understanding of the meaning of these
rites for humble devoted Muslims and for selected
friends of God (awliya Allah - perfectmystics).

The basis of the concept of mystical knowledge
- the doctrine of "stages" and "states" of the mystical
Ways. Epistemological doctrines of Yahya Bakuvi
are also considered to be the doctrine of stages and
conditions, which are described in the three biggest
scientific and theological writings of the Baku’s
manuscript. These risala are "Manazil-al ashikin"
(Dwellings of the lovers), "Maqgamat" (Stages) and
"Asrar —al- Kulub" (Secrets of hearts). To this sub-
ject were devoted all the works of theorists of Su-
fism, starting from Shakik al-Balkhi (d. 810), who
is considered to be the founder of the "science of
the mystical path (Ilm-al-Tariq) till Yahya Bakuvi
himself (Knysh, 2004). As the stage and condi-
tion sometimes seem to be very similar to mystical
phenomena (perfection methods), some of the Sufi
theorists combined them into a single category of
"stages" or "states" (manazil) on the mystical path.
Yahya Bakuvi is also related to this group of Sufis.
In "Manazil-al- Ashikin" is counted 40 manazils -
stages and states of perfection, and the names of the
terms Yahya Bakuviactually borrowed from al-Ray-
han al-haqaik of ad-Darbandi. Both authors - Sayyid
Yahya Bakuvi and Abu Bakr ad-Darbandi defined
two aspects of the meaning of terms. The same term
is used by humble devoted Muslims and Muslim
mystics. That is, these terms are of vital importance,
the faithful are taught to the correct way of life,
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and they have theosophical significance when these
terms appear as mystical states. Here the author de-
scribes the essence of the Sufi mystical science or
knowledge (ilm-at-tasawwuf), explains the value
of Sufi terms, defining "stages" (maqamat) and the
state (Ahval), as well as the ethical basis of mystical
halts or stages (manazil). Continuation of the works
of "Manazil-al- Ashikin" is risala "Maqamat."

It is well known that the basis of Muslim mysti-
cism is a triad: the shari'at- religious law — Tariqat
(the path to God) - hakikat - The Truth (which is
often replaced by the term also ma'rifat) - extrasen-
sory mystical cognition. This triad at a certain stage
of evolution of mysticism complemented and con-
cretized by the concepts of: 1) sayr-ilaLlaah; 2) sayr
fi-Llah 3) sayr-bi-Llah 4) sayr 'an Allah bi-llah. 1)
Travelling to Allah 2) Travelling in Allah, and 3)
Traveling with Allah, 4) Travel from Allah to Allah.

Conclusion

The essence of these mystical terms is in the fact
that human life, according to the Sufis, has meaning
through a return to God and His cognition. Sayyid
Yahya Bakuvi made a few details of these mysti-
cal concepts and describes seven of these stages in
risala, "Magamat”.

1) The path to Allah (sayr-ila-llah) - the stage
at which begins the first phase of the mystical path,
which includes the "stage of Sharia", i.e the fulfill-
ment of all the prescribed religious laws together
with the initial Sufi practical exercises. This stage
involves the state of asceticism (zuhd) and patience
(sabr). Yahya Bakuvi includes this stage to the very
early stage of sense. He advises to disrupt relation-
ship with authorities, abandon the property and the
high status (social status), to refuse the pleasures of
the flesh, from different kinds of food, to be far from
pride, to abdicate oneself, to beg in order to be saved
from sin, and become worthy of public love, accept
with all that the Lord God sends down and treat ev-
eryone equally, do not divide people into rich and
poor.

2) The Way to Allah (sayr-li-llah). This is a con-
tinuation of the first phase, the entry on the mystical
path of perception, comprehension of supersensible
cognition (irfan) by internal struggles through un-
ceasing remembrance of God (dhikr), achieving an
ecstatic state of fana and the transition of this state to
baka. Therefore, this stage corresponds to manzals
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“dhikr” and “ma’rifat”. At this stage, emerging mys-
tical intuition, direct “illumination” Zauk of divine
truths. Here Yahya Bakuvi advises to renounce not
only of this world, but also from the world beyond
the grave. He advises not to seek God for the salva-
tion in the next world, but for the sake of God. It’s
one the basic postulates of Sufism.

3) Makamsayr- ‘ala llahi completes the sense of
the first phase. Sayyid Yahya Bakuvi teaches that at
this stage a novice mystic “masters the art of”” how
to become a perfect mystic and to be similar as in
Adam’s perfection.

4) The new sensible stage begins on the stage
of — sayr ma- ‘llahi (Path with Allah). This step cor-
responds to the closeness and friendship with God.
This phase awarded only by favorite servants of God
with His favor of selection. This stage is reached un-
der the tutelage of an experienced sheikh and con-
tinues until the end of this stage of life on earth and
beyond. This step opens the gates of Divine Powers.

5) Sayr-fi-I-Lah (Path in Allah) — is a continua-
tion of the second phase. The point of this step is in
staying in God after merging in it. Sayr-fi-I-Lah is
equivalent stage of haqiqat, exactly to say, sair-fi-I-
Lah has no end —the process of acquisition of mys-
tical knowledge is infinite, it continues. Describ-
ing this mystical stage, the author compares it with
the letters of the Arabic alphabet: Alif represents a
uniqueness of peace, unity, and existence of God,

the other letters of the Arabic alphabet represent the
multiplicity of the world which is generated from
the uniqueness.

The third mystical stage finishes with the steps
of 6) sayr ‘an-Allahi and 7) sayr-bi-illahi—Travel
from Allah with Allah. They contain the essence
of all stages of spiritual growth and improvement
in the cognition of the divine world, these are the
final stages of the mystical ways, overlapping the
previous one, in which the mystic while continuing
to acquire mystical knowledge, began to teach the
next generation of mystics.

In his rasa’il Sayyid Yahya responds to the
questions asked by his murids. The answers of
Sheikh primarily disclose methods of perfection. In
his writings described metaphysics, disclosed ontol-
ogy and anthropomorphism of teaching fraternity
halvatiya. He was able to show the evolutionary
path that passed Islamic mysticism, from the period
of its origin till the depths of Islam through XV-th
century. The main purpose of Sayyid Yahya Bakuvi
was to show that Sufism brings together the most
zealous and devout Muslims, and its provisions do
not contradict either the Koran or the precepts of the
Prophet and his companions, as elements of self-
devotion and ascetic of self-sacrifice have been an
integral part of the normative Islam since its incep-
tion. In his works he reveals all the main aspects of
“Sufi science” (‘ilm al-tasawwuf).
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B3IrAIA UCAAMA HA AEHbI'U 1 UBYHYEHUE LUMOPOBbLIX BAAIOT
C TOYKM 3PEHUA MCAAMCKOTO INPABA

AaHHas CTaTbs NocselleHa U3yyeHumio UMQPOBbIX BAAIOT LIEHTPaAbHbIX 6aHKoB (a66p. LIBLIB) oT-
HOCUTEAbHO MapameTpam McAaaMCKoro npaBoBeAEHMS B YACTHOCTU, U M3YUeHUIO Teopuu AeHer Mcaama
B UeAOM. LIBLIB SBASIOTbCA OAHOM M3 CaMblX akTyaAbHbIX TeM MOCAEAHEN AEKaAbl B 0OAACTU MOHe-
TapHOM MOAUTUKM CTPaH U rocypapctB. [peanoaoraercs, uto koHuenuus LIBLIB noayumaa peskuin
NpopbIB B Pa3BUTUM M CTaAa aKTyaAbHOM MPoOAeMOit (DMHAHCOBbLIX BAACTEN M3-3a YCUAMBAIOLLIEACS
KOHKYPEHLIMM aKTMBHO PA3BMBAIOLLErocs pbiHKa KpUMNTOBAAIOT. BcBs3n ¢ TeM, uto KoHuenuma LIBLIB
HernpepbIBHO Pa3BMBAETCI U MOAMMUUMPYETCS, CAEAYET OTMETUTb, UTO BblHECEHME KOHKPETHOrO Bep-
AvKTa o LIBLIB — aerictBue puckoBaHHOe. B AaHHOM cTaTbe MPOCAEXMBAIOTCS OCHOBHble CTaAMM B
Nnporpecce AeHer u npeaocTaBaseTcs Tabamua mM3obpaxkarowas NoOAOOHOCTM M PasAMUMS SAEKTPOH-
HbIX, KPUNTOBbIX U LMAPOBbIX BAAIOT. TaK >Ke M3A0raloTCs TEXHUUYECKUX acrneKTbl MCCAeAOBaHUS. Aaree
paccMaTpMBaeTCs B3rasa Mcaama Ha AeHbrm 1 ero MoHetapHas puaococms. Ocoboe BHUMaHUE yae-
ASIETCS CAOBAM M aHAaAM3aM YUEHbIX KAACCMYECKoM 3noxm Kak azaam n M6H Tenmumsa. CTaTbs packpbliBa-
€T DKOHOMMYECKO-IOPUAMYECKME aCneKTbl LMGPOBbIX BAAIOT LIEHTPaAbHbIX 6aHKOB. [MprmMeyaTeAbHo,
4yTO MCAaMCKME 3KOHOMUCTbI M (PMHAHCHCTbI, MOAOOHO CMeLMaAMCTam TPAAULIMOHHOM SKOHOMMKM, He
OMO3HAIOT NpenaTcTByolmMe dakTopbl B naeHTUdMkaumm LIBLIB kak aeHbru. Aasee GbiA NpoBeaeH
TyaTeAbHblIi aHaAmn3 LIBLLB ¢ ToOukM 3peHns ucaamckoro npasa. B xoae nccaepaoBaHns GbiAM OMO3HaHbI
BEPOSITHO Henpuemaemble Mcaamom xapaktepmctikm LIBLIB. MoaBoAs MTOMM, GbiAM NPEAOCTaBAEHbI
MPEANOAOXKMUTEAbHbIE PELLEHNS K AAHHBIM MPOOGAEMaM.

KaroueBble caoBa: umdpoBag BasoTa, LIBLIB, ncaamckoe MmMpoBo33peHue, McAaMcKoe npaBoBe-
AEHWe, aHaAM3.
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Islamic Worldview on Money and a Study of Digital Currencies
from Islamic Law Perspective

The article aims to study the digital currencies of central banks (CBDCs) in relation to the parameters
of Islamic jurisprudence in particular, and the study of the monetary theory of Islam in general. CBDCs
are one of the most important issues of the last decade in the field of monetary policy of countries and
states. It is believed that the concept of CBDC has made a significant breakthrough in its development
and has become an urgent problem for financial authorities due to the growing competition in the ac-
tively developing cryptocurrency market. Due to the fact that the concept of CBDC is constantly being
developed and modified, it should be noted that it is risky to make a final judgement on CBDC. The
article outlines the main stages in the evolution of money and provides a table showing the similarities
and differences between electronic, crypto and digital currencies. Additionally, technical aspects of the
article are presented. The study then examines Islam's view of money and its monetary philosophy. Spe-
cial attention is given to the words and analysis of classical scholars such as Ghazali and Ibn Taymiyah.
The article then explores the economic and legal aspects of central bank digital currencies. It is notewor-
thy that Islamic economists and financiers, like specialists in traditional economics, do not recognise the
impediments to the identification of CBDCs as money. At the end of the study, a thorough analysis of the
CBDC from the perspective of Islamic law was carried out. In the course of the study, the characteristics
of CBDC that are likely to be unacceptable to Islam were identified. Finally, the proposed solutions to
these problems were presented.

Key words: digital currency, CBDC, Islamic worldview, Islamic jurisprudence, analysis.
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Mcaam AiHiHIH, aKlIaFa KaTbICTbl KO3Kapachl XoHe LUPPAbIK,
BaAlOTaHbIH, (pukh TypFbICbIHAH 3epTTeAyi

byA Makana — opTaAblk, GaHKTEPAIH LUMAPABIK, BaatoTarapbiH (ByaaH api OBLIB) ncaam KyKpiFbl
TYPFbICbIHAH 3€PTTeY MEH MCAAaM AiHIHIH akllara KaTbICTbl AYHMETAHbIMbIH aHbIKTayFa OarblTTaAFaH.
OBLIB — oAem 6oitblHLLIA 8P TYPAI €AAEP MEH MEMAEKETTEPAIH MOHETapAbIK, CasiCaTblHAQ COHFbI
OHXKbIAABIKTaFbl €H ©3€KTi TakblpbINTapAbiH, 6ipiHe anHaAAbl. bipHele biaabiH iwiHAe OBLIB aamy
JKOAbIHAQ KYPT CEPIAIC aAAbl >KoHe OEACEHAI AaMbIM KEAe >KaTKaH KPUIMTOBAAKOTA HapbIFbIHbIH
6OCEKEAECTIriHIH, KyLLeoiHe 6aNAaHbICTbl KAP>Kbl OPraHAAPb! YILIiH ©3€KTi MOCEAEre aHaAbIM YATEPAI.
OBLIB-HbIH Y3AIKCI3 AaMbIl, TYPAEHIN OTbIpyblHa GalAaHbICTbl, (OUKh TYpFbICbIHAH HAKTbl YKiMiH
6epy aca KMblH €KeHiH aTan eTKeH >X6H. AAalMAa MaKaAaHblH, KipiCMeciHAe akluaHblH Herisri Aamy
Ke3eHAEpi KapacTblpblAaAbl. DAEKTPOHAbBIK, KPUMTO >X8He UMMPAbIK BaAOTAaAAPAbIH apacbiHAAFbI
abIpMaLLIbIAbIKTAp MeH YKCAcTbIKTap aHblkTaAaAbl. COHbIMEH KaTap MakKaAaHblH TEXHMKaAbIK,
acriekTiAepi Ae YCbiHbIAAAbl. MakaAaaa TaAKbIAQHFaH ©3eKTi MOCeAeAepAiH 6ipi — MCAaMHbIH aklara
KATbICTbl AYHMETaHbIMbl MeH raocoduscbl. Ocbl opanaa Fasaan, M6H TeiMust CbiIHAbI KAQCCHMKAADIK,
ABYIp FyAaMaAapblHbIH CO3AEPI MEH TaAAdyAapblHa epekiie Ha3ap ayasapbiaabl. OaaH api OBLIB-HbIH
3KOHOMMKAABIK, X&HEe KYKbIKTbIK, TYCTapbl 3epTTeAeAl. AiTa KeTeTiH >KalT, ASCTYPAI 3KOHOMUCTEpP
CeKiAAl, MCAAMM KAp>Kbl MEH 3KOHOMMKAHbIH, MamMaHaapbl Aa OBLIB-HbI aklia peTiHAe KapacTbipbir,
aKlaAblK, GOAMBICbIHA KEAEpri KeATIpeTiH ellkaHAal (hakTop aHbikTamaraH. MakaAaHblH COHbIHA
kaparn kaparn OBLIB-re karbiCTbl McAaMmM KYKbIK (prkh) TyprbICbiHAH >KYMEAi TaAAdy >KacaAaAbl.
Taapay noTvkeciHae OBLIB-HbiH dmkh TypfbicbiHaH pykcaT LieH6epiHe KipMenTiH MOTEeHLMaAAbI
epekuleAikTepi aHbikTaraAbl. KOpbITbIHABIAQM KEAe aTaAMbILL KeAepriAepre KaTbICTbl bIKTMMAAADI
LIeliMAEP YCbIHbIAQADI.

Tyiin ce3aep: undpabik BaatoTa, OBLIB, MCAaGMABIK, AYHMETaHbIM, MCAAM KYKbIFbl, TaAAQY.

BBenenue

JleHbru 5T0 — OJIMH U3 CaMbIX OCHOBHBIX dJe-
MEHTOB YeJIOBEUECKOH nMBHIM3auuu. HeBo3Mox-
HO TIPEJCTaBUTh KAKOW MO0 HAPOI WM ITHBUIIH-
3aIU1o, T/Ie He ObLIO OBl MOHSATHUS KaK JeHbIH. Tak
KaK JICHbTU SBISAIOTCS OAHOW W3 (pyHIaMEHTaNb-
HBIX IOTPEOHOCTEN JJIsl YETOBEUECKOTO CYIIECTBO-
BaHMs, HECMOTPS Ha pa3NuyHble POPMBI U BHIIBI,
MOBCIO/IY ¥ BO BCE BpEMEHA JICHBI'M KaK CYIIHOCTh
3aHMMAaJId HEMAJIOBAKHOE MECTO B TIOBCETHEBHOU
JKU3HH.

IlepBpIM BUOM 0OMEHA TOBAPOB M YCITYT SIBIIS-
etcs Oaptep. bapTrep Ha ocHOoBe 0OMeHa POLYKTOB
MMUTaHAA ¥ OCHOBHBIX MTOTPEOHOCTEH TaK JKe TPEBEH
KaK ¥ UCTOpus yeioBevecTBa. Jlronu Havamu Ha-
psMyI0 OOMEHHMBATCS OBITOBBIMH TOBapaMH Kak
3epHoO, caxap, macio u.T.1. (barter). [Tockoybky He-
MMOCPEICTBEHHBI OOMEH TOBapoOB HE BcerAa OBLI
YAOOHBIM U JIFOJIIM YacTO HE YJA0BAIOCh HAXOIUTh
TOYHO TaKue MPEIMETHl, B KaKUX OHH HYXIAJIHCh
B3aMEH CBOMX TOBapoOB (3TO SIBICHHE B YKOHOMH-
KE Ha3BIBACTCS MPOOJIEMOI TBOWHOTO COBIAICHUS
xenanun ‘the problem of coincidence of wants’),
JIIOJIM HAYaJIi OOMEHNBATHCS TIOCPEICTBOM HEKOTO-

PBIX BEUIECTB, TAKUMH KaK paKyIIKH, KAMHHU, KOCTH
u T.11. (commodity money system).

3aTreM JIOAM TEpelUIM Ha JparoleHHbIE Me-
TaJUTM4eCKHe W WHble Marepuaibl (metallic money
system). M HaxkoHel-TO HacTylMja 3I0Xa 30J0Ta
u cepebpa (bi-metallist system) (al-Usmani, 2017:
1/143-147). DKOHOMHUCTBI MPEATOJIOTAIOT, YTO 3TH
JIBa JJIEMEHTA IOCIYXKUIU 0ojiee pacHpoOCTpaHEeH-
HBIM UHCTPYMEHTOM OOMEHA 110 CPaBHEHHUIO C JIPY-
rMMU MeTaJulaMu, Ojarojiaps HMX YCTOMYMBOCTH,
JOCTYIMHOCTH, TOPTaTHBHOCTH M B TO K€ BpeMs
MOIYJIIPHOCTH. 30JI0TO M cepedpo IMOJIb30BATIHNChH
OOJIBIION TOMYJSIPHOCTBIO M MPUEMIIEMOCTBIO 110
BCEMY MHPY. DTO JUIMIIOCH A0 TEX HOP, 0K KYIIIbI
Y TOPTOBI[bl HE HAYAJIH CTAJKUBATHCS C TYPAHOCTSI-
MH KaK TPaHIOPTUPOBKA M XPaHEHHE STHX Aparo-
[EHHBIX METAJUIOB. BeencTBue 3Toro Ha cBer mo-
SIBUIIUCH OymakHble OaHKHOTHI (fiduciary money),
KOTOpBIC M3HAYAIILHO CITY KM KaK YeKH yI0CTOBE-
psiIoIIMe aKTUBBI B BUJE 30JI0Ta WM cepedpa. Otu
OyMakHbIe OAaHKHOTBI BIIEPBbIC MOSIBUIIMCH B Kutae
(7-oii Bex Hameii 3ps1). A B crpaHax EBporbl Ha-
Yaly paclpoCTPaHIThCS Onarofaps MmyTelnecTBUH-
HukaMm kak Mapko [lono (13-b1if Bek Hamieit 3pbl)
(William & Rouwenhorst, 2005: s. 94).
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(Oduumnanphsrii cailT Typenkoro Oanka «XankOaHk»)

Ha nporsbkeHun cronetuii, 30JI0TO COXPAHUIIO
CTaTyC KaK OCHOBA JUISl BCEX ICHEXKHBIX eAuHUI. B
1821 roxy, BMecTe ¢ MpUHATHEM (YHTa CTEPIIMHIOB B
Ka4eCTBE TJIABHOW PE3epBHON BATIOTOW O(UITHATIEHO
Hayajach 0Xa «30J0TOT0 CTaHIAPTa» B JCHEKHOU
CHCTeMe, B KOTOPOW TapaHTUPYETCS, YTO KaX/1asi BbI-
MyIIEHHas JCHEKHas €IMHUIIA MOXKET MO TEePBOMY
TpeOOBaHWIO OOMEHHMBATHCSI Ha COOTBETCTBYIOIIICE
konmuectBo 3o50Ta. Ho B nrone 1944 roxa B pesyiib-
tate bpeTToH-Bynckoro cornanieHus ObLUT yTBEPIKIACH
«30JI0TO-/I0JIAPOBbIN cTaHAapT». B pamkax noroso-
pa, BaTOTHI 44-X cTpaH OBLTH MPUBSI3aHBI K JOJIIapy
CIIA, a nonmap — k 30107y (35 gonnapoB 3a Tpou-
ckyro yHimio). Omgaako B 1971 romy sToT craHmapT
Obl1 oTMeHeH. TeM He MeHee, HECMOTpSI Ha KPH3HUC
Bpetrton-Byickoil BaJItOTHOM cUCTEMBI, A0JIap OCTa-
BaJICSI OCHOBHOH pe3epBHOHM BamoToi (Ayub, 2007:
3-4). Io ceit neHb AMepHKaHCKUE HOJDIAPBI MPOIOI-
KAaIOT IOMHUHUPOBATH B MUPE (PUHAHCOB U B MEKIOCY-
JTAPCTBEHHBIX JICHEXKHBIX MTEPEBO/IAX.

[lapannensHO C MOSBICHWEM HHTEpHET OaH-
KHWHTa 3apOJUIICS HOBBIM BHUJ JIEHET, DJIEKTPOHHAS
BaioTa (e-money/deposit money), HEe HMEIOLIUN
(hm3udeckoe OBITHE, KOTOPHIF HECOMHEHHO TPEI-
CTaBJSUICSl TMPENIIECTBEHHUKOM U TMPOTOTHUIIOM
KPUOITOBAIIOTHl W HH(POBBIX BaTIOT. J[eHEeKHBIE
€IMHULIBI KOTOPBIMH MBI ITOJIb3yeMCsl Ha HUPPOBOI
OCHOBE C TIOMOIIBI0 KOMITEIOTEpa, cMapTdoHa, 6aH-
KoMmara M T.J. SIBISIOTCS TPUMEPOM DJIEKTPOHHBIX
BamioT. Kak mpaBmiio, CTOMMOCTH 3JEKTPOHHBIX
BaJIIOT IMPUBS3aHA K HAIMOHAJIBHBIM BaJIFOTAM CO-
OTBETCTBYIOIINX CTpaH. Tak e 3TH BaJTIOTHl MOTYT
OBITh MPUBS3AHBI K JIParolleHHBIM METAJIJIaM.

90

B xonre 2008 roga uwexuii Cartommu HakamoTo
pa3paboTai M SMUTHPOBAJ COBEPIIEHHO HOBYIO allb-
TEPHATUBHYIO BAJIIOTY I10J Ha3BaHueM butkoiH. U
9TO OBUTO HAYAJIOM HOBOM APl B MUPE MOHETAPHBIX
cucteM. BUTKOHHBI, WM 00001IAI0IINM HAa3BaHHEM,
KPUIITOBATIOTHI  (Cryptocurrency), MpeaCTaBISIIOT
co0oii 000l BUA BaJIOTHI B HU(POBOW WM BUP-
TyanpHOU popme, TIIe IS 3aIUThl TPAH3aAKIIHHA HC-
noJb3yercs mudposanue (Kpunrtorpadus). B stoi
CHCTEME HE CYMIECTBYET IEHTPAILHOTO OpraHa Io
BBIMTYCKY WJIH PETYJIUPOBAHUIO KPUITOBAMIOT. J{yst
3aIyCH TPAH3aKIMI U BBIYCKa HOBBIX €IUHUII MC-
M0JIb3YETCS ACLIEHTpaIN30BaHHas cucrtema. B Tpan-
3aKIFSIX OCYIIECTBIIEMBIX C MIOMOIIBI0 KPHUIITOBA-
JIIOT, KOTOPbIE B CBOIO Odepeb (PYHKIHOHHPYIOT
Ha OCHOBE MHU(PpOBaHUN OJOKICHH U MHBIX TEXHO-
JIOTHAX, TJ€ HE yYacTBYIOT OaHKU MJIM Kakue Ju00
nocpeaHuku. M 9T0 aeT noJib30BaTeNsIM IUPOKUH
JIOCTYTI, CKOPOCTh, HEYS3BUMOCTh M O€30MaCHOCTb.

W nakonern mocnenHss ¢aza BaTIOTHON BOJIO-
LUK HA CETOJHSIIHUN AeHb — 3TO HH(POBBIE BAIIO-
TH1 (digital currency), KOoTopble dYarmie BCETO YIIO-
MuHaroTcs Kak «Lludposas BanroTa HEHTPATHLHOTO
6anka — CBDC (Central Bank Digital Currency)».
OyukiuonansHo CBDC — 3To TUm miaTe:KHOTO
CpeJICTBa, IMUTHpYyEMas IEHTPATbHBIM OaHKOM TO-
CylapcTBa, KOTOPBIH TapaHTUPYET YCTOMYMBOCTH
Kypca 3TOH BaJIOTHl OTHOCHUTENBHO CBOETro (uat-
Horo (OyMa)XHOTO M Oe3HAJTMYHOI0) aHaJIora, pery-
JTUpyeT oOpalieHne TOH BaIIOTHl U BCE OCTAIbHbIE
TpaH3aKUMOHHBIE acneKThl. OCHOBHBIE aTPUOYTHI
IU(GPOBBIX BATIOT —  HEHTPATM3UPOBAHHOCTh H
MIPUBEPKEHHOCTD JIETATbHOCTH.



OO0cyxeHust U pa3pabOTKH KOHIICIIUI Ha-
ganuch eme B 90-x rojgax MpONIIOro BeKa, a ak-
TuBHO Tema [IBIIb B skclepTHBIX Kpyrax Hadaia
obcyxmarbest ¢ 2018 roma. Ilpenmomnoraercs, 9To
uzaest LIBIIb momyunna pe3kuil TOI4OK B pa3BUTHU
W cTaja HaBS3YUBOW Wjaeel (MHAHCOBBIX BIACTEU
MOJT BIMSHHUEM YCWIMBAIOIIEHCS KOHKYPEHIIUU CO

Ta6uuna 1 — Tabauna cpaBHEHHS BaIIOT

On. eantomel
L{enmpanuzuposannocmso Ja
Boramunvsrocmy HE BBICOKast
Duzuueckue ananoau Ha
Jlecanuzuposanrnocmo Ja
Ommvigeanue 00x0006 (Money laundering) Her
Tlooseporcennocms xakunzy Beicoxkas
Ipospaunocmo Ja
DuckanbHOCMb Ha
Duoyyuaprnocmy Ja
Tpancpepabdenvrocmo Ja
Ckopocmb nepesooog HE BBICOKast
Odhnaiin docmyn Her
Buewamenvcmeo nocpeonuxos npu nepegooe Ha

ITo ceit nens yxe 11 cTpaH NOJHOCTBIO MEpel-
a1 Ha nupoBbIE BEPCHUU CBOMX HAIMOHAJIbHBIX
BamtoT. Cpeny HMX MOXHO OTMETUTh baramckue
OctpoBa, Hurepuro, SImaiixy u crpanst Kapudckoro
Oacceiina. 18 crpan Hapsiny ¢ Kuraem, ABcrpanuei,
Poccueit, CaymoBckoit ApaBuei W Ap. 3amyCTHIN
MUJIOTHBIC BEPCHH LU(POBBIX BAIIOT. 32 CTpaH A0
CHUX IOp paboTaOT Haj YIy4LICHUEM U Pa3BUTHEM
OTHOCUTEILHON HHPPACTPYKTYPHI, B TO BPEMs KaK
39 crpaH HaxomATCS B CTaguu niydenus. [Ipume-
YaTeabHO, YTO 15 CTpaH pa3HbIX KOHTHHEHTOB HE
MIPOSIBIUIA 3anHTepecoBaHHOCTH B L[BIIb. A ctpa-
Hbl Kak OkBanop U CeHerasl KaTeropuyecKu OTKa-
3aIUCh OT ATOW MU(POBOH (UHAHCOBOW HOBU3HEI
(CBDC Tracker, 2023).

Oo0ocHoBaHHe BHIOOPA TeMBI, IeJH U 3a1a4

Lenp u 3a1aua 3TOM CTaThU 3aKIFOYASTCS B OIHU-
CaHuU CTaAWU PA3BUTUSA MMOHATUA ACHET B UCTOPUUN
YeJIOBEUECTBA, MPEIOCTABICHUH TIOJHONW KapTUHKU
OTHOCHUTEIRHO ¢unocoduu neHer B Mcmame u m3-
YYCHUU IUPPOBBIX BAIIOT C TOYKH 3PCHUS HCIaM-
CKOT'O IMPAaBOBCACHUA M ONPCIACIIUTL HUX HpO6HCM-
HBIC ACTICKTHI.

Bo Bpems mpoBemeHWs HCCIEAOBAHUS OBLITH
MPHUHATHL HEKOTOPbIC OTPAHUYCHHS, TaKUE KakK:

CTOPOHBI aKTUBHO Pa3BUBAIOIIETOCS PBIHKA KPHII-
TOBAJIIOT.

dakTr4ecKy, HET HUKAKKMX TPaBUII, PA3ITMYAOIINX
HBLB (CBDC) oT mpocThIX 37EKTPOHHBIX M KPUTITO-
BBIX BJIIOT. TO €CTh BCE ATH BAIFOTHI SBIIIOTCS 1HA(-
poBbiMH. Tem He MeHee, MEXKITy HUMH €CTh Pa3JInykis,
KOTOPBIE MOYKHO TTEPEUHCITUTH CIISTYFOIIIM 00pa3oMm:

Kpunmosaniomui L[BLIF

HET na
BBICOKAst HE BBICOKAst
HET na

HET Aa

na HET

HE BBICOKas HE BBICOKAs
HET Aa

HET na

HET na

Aa aa
BBICOKAst BBICOKAst
HET na

HET HET

W3JI0KEHUE MCTOPUM PAa3BUTHUS JIEHET BKpaTUe U
BO3ACP)KAHUE OT OIMCAHUS TEXHMYECKUX Xapak-
TEPUCTHUK U aTPUOYTOB KPUITO-UU(PPOBBIX BaIIOT.
CrnemyeT OTMETHTH, YTO HCCIEAOBAaHHUE HE CTpe-
MHUTBCS K ONPEAETICHUIO MOJO0KEHUH WM K BBIHO-
ceHuro (eTBBI HacYeT NU(POBBIX BAIIOT IEHTPAIh-
Hbix OankoB (IIBILIB), a yiumib sBiIsieTcss HAyYHBIM
aHAIN30M, KOTOPBII MOKET 00JIETYUTh pabOTy MpH-
YacTHBIX OpraHu3auuu. B xome paboTel orpaHuvH-
muck poctmxeHusMu 1IBIb baramckux OcTtpoBoB
(Sand Dollars), Kuraiickoit Haponuoii Pecriyonuku
(e-CNY) u Poccutickoii ®@enepanmn (Ludposoit
Py6np), onmpasice Ha TOT Qakt, uro baramckue
OcTpoBa YHCHATCS CPEe CTPaH, MOTHOCTHIO Tepe-
meamux Ha nudpoBeie BamoTel, a Kurait u Poccus
CUMTAIOTCS JINZIEPaMU CPEIN MIIOTHPYIOIINX TOCY-
JapCTB.

CymiecTByeT MHOKECTBO KHHT U CTaTeH, HaIH-
CaHHBIX U ONyOJMKOBaHHBIX Ha PA3HBIX S3bIKAX U
Ha pa3iNyHBIX MIaT(GopMax Ha TeMy KPHUITOBAIIO-
TBI U €€ MOJIOKeHHA B uciaaMe. OJJHaKO MbI HE Halll-
71, 0COOEHHO B PYCCKOM $I3bIKE, HAYYHYIO CTaThIO,
KOTOpasi M3y4yaeT KOHKPETHO HCIaMCKO-TPaBOBbIC
acnektsl 1{BIIb. B cBsi3u ¢ HETaBHUM MOSIBICHUEM
U aKTyaJbHOCTH Ha CETOTHSIIHHWHA JEHBb, MBI COY-
mu HeoOXoauMbIM n3yunTh LIBLIB ¢ Toukn 3penns
¢bukxa.
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Cnenyer orMeruth, Tak kak LIBLb sBnsercs
WHCTPYMEHTOM HOBOM Chepbl, KOTOpas MPOI0JDKAET
Pa3BHUBATHCSA M MOXKET OBITh MOJBEp)KEHA MOIUDHU-
KalyaM U U3BMEHEHHUSIM, OTHOCUTEIBHO, PE3YJIbTaThl
ATOW PabOTHI BIPEAb TOKE MOTYT OBITh H3MECHCHBI.

Hayunasi MmeTog0J10rMsI HCC/IEOBAHUI

OcHOBHOM 00BEM HCCICAOBAHUS OCHOBAH Ha
oTUeTax W JOKJIanax ICHTPATbHBIX 0AaHKOB H3yda-
eMBbIX cTpaH. [Ipu u3ydeHuu UCIaMCcKOrO MHUPOBO3-
3peHI/I$I OTHOCHTCJIBHO JCHET, 6BUII/I HCITOJIB30BAHBbI
KJIACCUYECKHE WCTOYHHKH OOTOCIIOBOB W YJIEMOB
OpTOJIOKCANIbHOTO Harpasiyienus. [IpaBoBoil ananus
B 3HAYUTEIBLHOU CTEIICHU OCYIIECTBIISIICS B paMKaX
xaHa(pHUTCKOro Mazxaba ¥ B COOTBETCTBHH C B3TJIs-
namu xaHaUTCKUX rpaBoBeioB. Ocoboe BHUMaHUE
YACISUIOCh TPUMEHEHHUIO JECKPUIITHBHOTO METOa
Ha OCHOBE KaJIUTATHBHOIN METOIOJIOTUH UCCIIE0BA-
HUs.

OcHoBHAA YaCTh

MarepuanbHasi CyIIHOCTh HE caMOe TJIaBHOE B
Ucname. 100 ocHOBHAsI MUCCHS YeJIOBEKa OBITH I10-
kopabIM ATutaxy (Cypa at-Typ, 51:56). Onnako sta
MUCCHSI HE OTPaHHYCHA ONpECIICHHBIMU PUTYasa-
MU ¥ MOJTUTBaMU. YesloBek B KauecTBe xanuda Ai-
Jaxa, TOJDKEH OCYIIECTBIISITh MUP M OJaronoiydue
Ha 3eMJIe U JOCTHUYh cuacThe BeuHoe (Zaim, 2010:
19-20). 11 BOo MM OCyIIECTBICHHS STOW 3aBETHOMN
MHUCCHM OH HECOMHEHHO BBIHYXIEH NpHOerath K
MaTepuaibHoMy. KacaTenbHO Muccuu udenoBeka ¢
TouKH 3peHus Mcmamckoit sxonomukn [Ipodeccop
CabaxaTTHH yTBEP)KIAET, YTO YEJIOBEK JOJKEH 00-
pectu pagax (MaTepuanbHOE 0JIAronoyy4ue, ¢ ap.
oléd ) ) Ha 3emiIe U ansx (CraceHue v BeyHoe Ga-
JKEHCTBO, ap. -\) na nebe (Khan, 1994: 34-47).

B Hcname neHpru He MpU3HAIOTCS KaK MPEIMET
TOPTOBIH, 32 WCKIIOYCHUEM OOMEHHWBAHUS BaIO-
tamMu. COOTBETCTBEHHO, OHM HE MOTYT OBITH HC-
MOJIb30BAHBI KaK CPEJICTBO MPOAAKH HIH apCHIIBI.
JleHbr'u HE UMEIOT CBOMCTBAa COOCTBEHHOHM IIEHHO-
cti. IMEHHO B 3TOM KOHTEKCTE TIEpEeIacTCsl CIOBO
Benukoro tabumHa Xacana anb-bacpu (110/728):
«/lenveu — 25mo maxkou cnymHux, om Komopozo Hem
nonv3vl noka He noxurnem mebs» (al-Usmani, no
date: 7). IloeTOMYy NEHBIU SIBJISFOTCSI CPEIACTBOM B
MIPUOOPETEHUH OIPEICIICHHBIX MaTePHUaIbHBIX IIe-
JIe, a He caMOoil MaTepualibHOM 1ebt0. IMEHHO 3TO
caMoe CBOMCTBO JEHEr W OScCCMBICIHE B MX HaKo-
TUIGHUH BBIpaXKaeTcsl B clienyromux asrax Kopana:
«lope ecaxkomy xyaumento u 0OUOHUKY, KOMOPbGLiL
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KONUM COCMOsAHUEe U nepecuumvléaem e2o, Oymas,
umo 6ozcamcmso yeexoseuum e2o». (Cypa aib-
Xymaza, 104:1-3)

Tak kak B Mcname IeHbIU HE SBISIIOTCSA CaMo-
CTOSITEIBHOMN IIEHHOCTHIO U JIMIITh BHIPAXKAIOT CTOM-
MOCTB JIPYTHUX MaTepHaTbHBIX aKTHBOB, HEJB3S TPe-
0oBaTh M3y 3a NOJb30BaHME JeHbramMu. [pyrumu
cioBaMu, Mcinam He mpueMIIeT POCTOBIIMYECTBA.
OnHaKO TPaIUIIMOHHBIC OAHKH KaK JIal0T KPEIUTHI
MIOJT TIPOLIEHTHI, TAK W HAYUCIIAIOT HA JIEMO3UT TIPO-
LEHTHI, YTO aOCOJIOTHO MPOTHBOPEYUT KaHOHAM
Hcnama OTHOCUTENBHO JCHET.

Benukuili ydyenslii U wmblcauTens VMam ajb-
lNazamm (505/1111) Ge3ympedHo OMHMCHIBAET IMO3HU-
LU0 UCJIaMa HACYET JICHET:

«Co3zmanue IupxaMoB W THHAPOB (JICHET) SBJIS-
€TCsl OJIHAM U3 OJylarociioBeHuit Asmaxa... [lo cyru,
9TO KaMHH, HE UMEIOIINE CBOMCTBEHHOM ITOJIB3BI, HO
BCE UEJIOBEUECTBO HYykAaercs B HuX. [loTromy uto
Yy KaXJ0T0 WHAMBHIyMa €CThb OCHOBHBIE TOTpPEO-
HOCTHU KakK IMHIIA, KPOB, HOIICHUS U T.1. M dacTto y
YeroBeKa HET TOTro, YTO €My HYXKHO, U €CTh TO, B
4eM OH HE HYKIAeTCs..., CIeI0BATEIILHO, OOMEHBI
ToBapamMHu Hem30ekHBI. Ho momkHa OBITH Mepa, Ha
OCHOBE KOTOPOI MOHO OIPENIEINUTh LIEHY BEIEeH. ..
Bcem TOBapam HY’KHO CpEIICTBO M3MEPEHHS, UTO-
OBl OINPEEIUTh TOYHYI CTOUMOCTh. AJlIax co37all
JIUpXaMbl U IMHAPHI € 3TOH 11eIblo. .. Tak, TOT, KTO
BIIQJICET JCHbraMH, IMOJ00CH TOMY, KTO BIIaJeeT
BCEM, B OTJIMYHE OT TOTO, KTO BJIAJIEET K MPUMEPY
TKaHb0. [loTOMY UTO, €CiiM BIaienbIly TKaH! HYXK-
Ha eJ1a, BJaJIeNel] e1bl MOXKeT ObITh HEe 3aMHTEPECO-
BaH B 0OMEHE CBOCH e/Ibl Ha TKaHb, IOTOMY YTO €MY
HY)KCH, HampuMep, CKOT. TakuMm oOpazom, Oblia
HY’KHA BeIllb, KOTOpasi 10 CBOEMY BHEIIIHEMY BHY
SIBIISIETCS] HIYEM, HO TIO CBOEH CYTH SIBIISIETCS BCEM.
Bemp, He umerolias onpeaeaeHHONH POPMbI, MOKET
WMETh paszHble (OPMBI TI0 OTHOIICHUIO K IPYTHM
BellaM, MoJ00HO 3epKajy, y KOTOPOro HET I[BEeTa,
HO OHO OTpaykaeT Bce IBeTa. 10 ke caMoe OTHOCHUT-
Csl U K JIeHbraMm. DTO He IIelib caMa 1o ce0e, HO ATO
— MUHCTPYMEHT, BeIyUIMH KO BCEM IIEJISIM... Takum
00pa3oM, TOT, KTO HCHOJIB3YET ACHBIU CIOCOOOM,
MPOTHUBOPEYAITIM WX OCHOBHOMY Ha3HA4YEHHIO,
¢axTHuecku npenedOperaeT 01arocIOBEeHUIMHU AJl-
nmaxa. CienoBaTenbHO, TOT, KTO HAKAIUTUBAET JI€HB-
T, TIOCTYIAET C HUMU HECTPABEJIMBO U UCKaXKAeT
UX JEHCTBUTENBHYIO 1I€Mb. .. VI TOT, KTO coBepIIaeT
MIPOLICHTHBIE CICIIKA C JICHbIaMH, HA CAMOM JIeie
OTBepraer 0arocjioBeHne Ajiaxa ¥ COBEpIIaeT He-
crpaBeBOCTb...» (al-Gazali, no date: 91-92).

Taxke w3BecTHBRIM yueHblt WMOH Telimmst
(728/1328) yrBepauni, 4yTo huU3MYECcKask COCTABIISIO-



[as I€HET He MOXKET CTaTh LENbI0 00JaJaHus IeHb-
ramu. JleHbI'W, Mpe/IoCTaBICHHbIE B BUJIE 3aiiMa, HE
MOTYT HOCTY>KUTb CPEICTBOM U3BIICUCHUS BBITOJIbL,
TO €CTh JOJTH HE JOJKHBI TIOPOKIATh HOBBIC JIOJI-
r" 1 reHepupoBath AeHbru (Ibn Taymiyah, no date:
473). JleHbru — 3TO BCETO JIUIIH CAMHUIIA H3MEPE-
HUS M CPEJICTBO HAKOIUIeHUsI. BbITo/1a 0T 00BIYHOTO
obnmamaHus JACHBIaMH HE TapaHTUpyeTcs. Briroma
OT JICHEr 3aBUCUT OT pEalbHOro MpeANpUHUMA-
TEJNbCTBA U HACTOSIIEr0 BJIO)KEHHS, YTO O3HAYaCT
MoJIBepraHue JAeHer (PMHAHCOBBIM M MHBIM PHCKaM.
[ToaTOMy MCTIONB30BaHUE JEHET KaK MPEIMET TOp-
TOBJIM ¥ U3BJICUCHUE BHITOBI OT ACHEKHBIX JIOJIT0B
— KaTErOPUIECKUH MPOTUBOPEUHT IPUHITAITAM U Ka-
HoHaM Mcnama.

Pe3yabTaThl u 00cy:KI1eHue

CornacHO JOKTpPHHE TPAAUIMOHHON 3KOHO-
MUKW JICHBI'H, JOJKHBI UMETh TPpU QYHKIIUU U PSI
xapakTtepucTuK. OCHOBHBIE CBOMCTBA JIEHET — 3TO
(GyHKIIMOHUpOBaHHUE JIeHeT Kak 1) cpencTtBo oOme-
Ha, 2) eANHUIIA U3MEPEHUSI CTOUMOCTH U 3) HHCTPY-
MEHT JiJTs1 HakoTuteHust ieHHocTH (Tabakoglu, 2021:
426). A XapakTepUCTHKH, KOTOPBIE CBONCTBEHHBI
JIEHbTaM MOXKHO TI€PEUUCINUTH CIEAYIOMHNM 00-
pasoM: TPUEMIIEMOCTb, JISTHTUMHOCTb, CTa0WJIb-
HOCTbh, TIOPTaTUBHOCTH, NEIMMOCTH, HETOJpakac-
MOCTb, TPYHOJOCTYITHOCTD, TOJTOBEYHOCTbH H T.JI.

Cyns no mamneM, [IBLB, anamorudano cBoum
MPEIIECTBEHHUKAM, TOXKE CIIy’)KaT KaK CpPEJCTBO
oOMeHa, eIMHUIIA U3MEPEHHS] 1 MHCTPYMEHT HaKo-
wienus. [logo6upiM 00paszom LIBILIb, xapakrepusy-
JOTCSl BCEMH BBIIIETICPEUYHNCICHHBIMI CBOHCTBaMH.
Jlasxxe MOXXHO OTMETHTB, UTO OJaroapsi LEHTpalu-
3oBaHHOCTH, L[BIlb HamHOTO OOJBIIE MOIB3YIOT-
Csl MIPUEMJIEMOCTBIO, JIETUTUMHOCTBIO U CTaOWIIb-
HOCTBIO HEXEIM KPHUITOBAIIOTHL. A YTO Kacaercs
MOPTATUBHOCTH, HApsIy C OHJAWH MEpPEeBOJAMU,
y’K€ HE B JalleKOM OyIyIleM TUIaHUpyeTcs CcO3/a-
HUE HMHQPACTPYKTYPBI, MO3BOJISIOIICH JICHEKHBIC
niepeBos! B Buje o dmaita (Bluetooth, NFC) (bank
Poccun, 2021; Central Bank of the Bahamas, 2019:
10). 3a cuer nudporoit ocuossl LIBIIb, nenumocTs
U J0JTOBEYHOCTh B CBOIO OUEPE]b HE COCTABIISAIOT
KaKoe-JIn00 TpensTcTBHE. A XapaKTepPUCTUKU Kak
HENOoJPaXkaeMOCTh U TPYAHOAOCTYITHOCTD SIBIISIFOT-
Csl IPUOPUTETOM BCEX TOCYAApPCTB M IEHTPATBbHBIX
oankoB (Central Bank of the Bahamas, 2019; Mu,
2023; bank Poccun, 2021).

Ha camom Jene BBIMICYTOMSIHYThIC (DYHKIIUU H
XapaKTePUCTUKH JCHET HE MPOTHBOPEYAT OCHOBAM
UCJIaMCKOH 3KOHOMHKH. Cpean MCIaMCKHX 3KOHO-

MHUCTOB M (DMHAHCHCTOB 00pa3oBalics CBOeOOpa3-
HBI KOHCEHCYC Ha TOM, YTO BBIIIETIEPEUNCICHHBIC
KpUTEPUH TaKKe NEHCTBUTEIBHBI B IPUEMIIEMOCTH
neHer ¢ Touku 3perns Mcnama (Yazici, 2020: 142).
Tax kak B astax Kopana i B xanucax [loctouTtn-
moro IIpopoka HE cymiecTByeT MpaBuil PETyIUpy-
IOIMX (PU3NYECKOE COCTABIISIIONICE JACHET, MaTePH-
aNBbHOCTh WM a0CTPAaKTHOCTH JIEHET HE BIHSIET Ha
ux cymHocts. To ects o Mcnamy, Bce BuabI -
POBBIX BaJIIOT MOTYT OBITh MPU3HAHBI KaK JCHBTH.
[TosTOMy, GONBIIMHCTBO (ETB, BEIHECCHHBIX Kaca-
TEBHO KPHIITOBBIX BAJIOT ObUIH C(HOKYCHPOBAHBI
HE Ha TOM, ABJISIOTCS JIM KPUNTOBAIIOTHI I€HBraMH
WM HET, a Ha BTOPOCTENEHHBIX W MOJUTHYECKUX
BOIIpOCcaxX KaK BOJIATHJIBHOCTb, JEIEHTPATN30BaH-
HocTh 1 pumynuapuocts (Kahveci & Yahya, 2021:
274-278).

OpHako y y4YeHBIX HMCIAMCKOTO TpaBa, CyIIe-
CTBYIOT CBOM MEPKHM U KPUTEPUHU B OIPENEICHUU
nener. [lo muenuro mpaBoBenoB lMcmama, B OTiH-
YHH OT 30JI0Ta U cepedpa, KOTOPbIe paccMaTpHBa-
10TCsl Kak ectecTBenble genbru (43 oadll) pu-
3HaHUE KaKOro-mnOo mpenMmeTa Kak caman ypgu
(24 o<l ycTaHOBIICHHBIE JIGHBIHM) 3aBUCHUT OT
vicmoiiaxa (zMaa¥)) u ypa (<), To ecth
OT COTJIACOBAaHHOCTH W TPHEMIIEMOCTH B 0OIIe-
ctBe. B sTom kontekcre Mmam Arzam (150/767)
u ero mocnenoBatens A0y HOcyd (182/798) mpu-
Jep>KUBAIKMCH MHEHUS, YTO JIIOOOH MpPEeAMET MOXKET
CUMTATHCS JICHBI'aMH T10 COTJIAIICHUIO IBYX CTOPOH
caenku. Tem BpemeneM Myxamman am-lllaiibanu
(189/805), BTopoit yuennk Mmama A0y XauHu(bb
CUMTAJ, YTO JAJSI BOCHIPUSITHSA MPEIMETOB BaTHOTON
Y JIeHbraM¥, HEOOXOTUM OOIINI U pacIpoCTpaHeH-
HbIl yp. Takum o06pazom, coriaacHo MHeHHIO Mma-
Ma MyxamMaJia, TOJbKO TOTJIa, KOT/1a HEKUH Mpei-
MET JJOCTUTHET OOIIECTBEHHOTO MPU3HAHHMS, MOXKET
paccmarpuBaTcs B CTaTyce JeHer. bONBIIMHCTBO
yJleM BCEX YeTBhIpeX Ma3xaboB M B TO K€ BPEMsI CO-
BPEMEHHBIE y4YEHBIE NPUACPKUBAIOTCS MHEHHUHS
Nmama Myxammana (al-Usmant, 2018: 11/683-684).
[ToaToMy, HETOBOPS O TOM, YTO IMHUTHPOBAHUE Jie-
HET CO CTOPOHBI CaMOI'0 TOCYAApCTBa U UX MPHUEM-
JEMOCTh B MEXKIYHapOAHOM MacmiTabe O3HadaeT
JIOBOJILHO MHOTO€, MbI MOkeM onucarh [[BI[b kak
camaH ypgu ¢ iepcrekTuBbl Mcmamckoro mpasa.

OnHako U TOJHOTO ONpEeAENeHUs CIeAyeT
nposecty aHanu3 [[BIIb ¢ Touku 3peHust BTOpO-
CTENEHHBIX Mepok MciaMckoro mpaBOBENEHMS.
Hpyrumu cioBamMu, HEOOXOIMMO TIPOTECTHPOBA-
nue LIBIb Ha uX (QyHKIMOHAIBHOCTH B KauecTBE
ieHer mo mapamerpaM dukxa kak 6ai’ (&), uo-
acapa (35Y)), capg (<), kapo (b=_4), sa-
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kam (S), supac (S s u auruus (SL).
To ects IIBIIb m0OKHBI MOJHOCTBIO ITOAYHUHITHCS
MIPABOBBIM TOJIOKEHUSIM M TIPAaBUIIAM YIIOMSIHYTBIX
TEM.
1) Baii’ (&) — 910 carenka, rae ocymecTBiseT-
cst oOMeH ToBapa Ha JieHbI'H. [IposaBaeMsblii ToBap
nasbiBaercs Mabu’ (zx<ll), a akTUBBI B3aMeH KOTO-
phIX mepenaercs Mabu’ HaspiBaercs caman (V).
[Tox TepMUHOM camar MOAPa3yMEBACTCS «JOTOBO-
pEHHas [IeHa» MEXy CTOPOHAMH KOHTPAKTa. DTUM,
caman ormaaercs ot xuiiiva (“edll), prHOUHOI U
€CTECTBEHHOU ILIeHbI ToBapa. biaronmaps ¢yHkuum
enuaubl m3mepenusi, [IBLB Bnonxe MmoxeT QpyHK-
[IMOHUPOBATh KaK camMaH B HE3aBUCHMOCTH OT Ha-
nuuHOW wiu otcpodeHHOM omuatel (Ibn Rushd,
2004: 111/209).

2) LBLB Taxxe Moxer (YHKIMOHUPOBATH
KaK yoocpa (3 »Y); omwnara 3a apensy), ¢ yuerem
TOTO, YTO MPEJMETOM KOHTpPaKTa B cCllydae HWJKa-
per (3_wY); apenna, MM3HHT) SBISIETCS yClIyra d
y3yppyKT apeHayemMoro oobekra. OHAKO ClieayeT
OTMETHTB, YTO C TOYKH 3peHHs (UKXa MyaMalsiT
IIBLIb HE MOTYT OBITH HCTIOIH30BAHBI KAK aPEHIY-
eMblil 00beKT. [IoTOMy 4TO U3BATHE BHITOJIBI OT HC-
MOJIb30BaHUS JICHET, MPOTUBOPEYHT KaHOHaM Vcia-
Ma U sBISETCS pocToBiIndecTBOM (al-Marghinani,
no date: 111/231).

3) OmHMM U3 BaXKHBIX MAapaMeTpoB (QHKXa OT-
HOCUTENTbHO (DMHAHCOBBIX COOTHEIICHHU SIBISICTCS
capp (< yall), Capd — 9TO OIMH W3 BHIOB KOH-
TpakTa, NPU KOTOPOM BBIMOJIHSETCS TPaH3aAKIIUS
MEXKJy JICHe)KHBIMH AaKTUBAMH C OOEUX CTOPOH.
Capd Brioyaer B ceOs 0OMEH BalOTAaMH Pa3HbIX
CTpaH M pa3MeH OaHKHOTOB OJMHAKOBBIX BAJIIOT.
Camast kpuTHueckasi cropoHa capda 3axioyaercs
B 0OYyCJOBIMBAaHUM MOMEHTAJIBHOTO W OJHOBpE-
MeHHOTO TpaHcdepa (u=ildill) akrusos. Haxe ma-
Jeiiiee ormo3iaHue B Iepeadd akTHBOB, KOTOPOE
CUMTAETCs 33JICP)KKOi B (hUHAHCOBOM cdepe, Oec-
KOMITPOMHUCCEH M IOJ[BEPraeT KOHTPAKT IPOLEHTY
Ha3bIBacMbIM puba aun-vacu’a (il L), Cyms
no naHHeiM [IBI[B monb3yroTcsti BBICOKOM CKOpPO-
CTBIO W Oyiarojiapst OTCYTCTBHS NOCPEIHUKOB, BCE
TpeOOBaHUS U YCIOBUS capgha MOTYT OBITH BBITION-
Hensl (Giliney, 2020: 49-50).

4) OnuH W3 BaXHBIX acIeKTOB JeHer mo Vc-
namy — 3ameHumocth/fungibility (4ufiall), uTo npo-
SBISIETCS OCOOCHHO B KPEAMTHBIX KOHTPAKTaX Kak
kapo (u=d); 3aem). Kapo o3HayaeT 1aBaTh J€Hb-
T B3aliMBbl Ha OE3MPOLIEHTHON OCHOBE C yCIOBHEM
BO3ME3/Usl. BakHO OTMETHTB, YTO BO3MELICHUE
JI0JITa TIPOM3BOJIUTCS HE TEM CaMbIM OaHKHOTOM,
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KOTODBI OBUI MOJy4YeH B3alMbI, a CyOCTUTYTOM
paBHBIM B IleHe AaHHOMY OankHOTY (Ibn Qudamah,
1997: VI/431). To ecTh HEOThEMJIEMBIE CBOWCTBA U
3ammu(poBaHHBIE CEpUITHBIE HOMEpa KaXI0H efu-
Huusl [[BIb He NpensaTcTBYOT UX 3aMEHUMOCTH.

5) 3axam (3S3V) u nacneocmeo (& _al) B
COOTHOUIEHWH C JEHbIaMHU BaXHBI AJI BbIpaxe-
HUS TpaHchepaOeTbHOCTH JICHET M3 OJTHOW 3UMMbl
(4xl) B mpyroit. 3umma B IUTEpAType ONpPEACIIsi-
eTcsl KaKk «aOCTpaKkTHBIM aTpuOyT, KOTOPBIA JaeT
YeJIOBEKY CIIOCOOHOCTD 33JJ0JKaTh U OBITh 3a/10J1K-
HBIM», YTO SIBISETCS CHHOHUMOM TE€PMHHA «IIPaBO-
Bast komnereHMs» (legal competence) (Committee,
1984-2006: XX1/274). Tak kak LIBLIb moryT ObITH
nerko nepeseneHsl LlenTpansasiM bankom u3 of-
HOTO KOIIIeNbKa B JPYTroH, Aaxke 0e3 MPHUCYTCTBUA
BIIa/IETIbIIA, TEPEBO/IBI AKTUBOB M3 3UMMBI M UMYIIIE-
CTBa OJIHOM CTOPOHBI B APYTOM B 3aKsATaxX U HaCJIel-
CTBEHHBIX TPaH3aKIUSIX TAKXKE BEPOSITHBI.

6) Ilo cpaBHEHHIO C KamuTaIM3MOM, B Mcimame
HEe 0100psieTcs, YacTHOE MMYIIECTBO 0€3 I'paHHIL,
KOTOpOE paJyi MaKCUMH3AINH JTMYHON BBITOIBI J10-
MycKaeT yIIEMJIEHHE MpaB OKPYXaroIlUX M Ipe-
HeOperaeT MHTEPECOM Apyrux Jioaeh. [lomoOHbIM
oOpazom Mcnam He mpuemiieT BUA MMYILECTBA HE
MTO3BOJISAIONIEE YEIOBEKY MMETh YTO-TO YACTHOE M
mnuHoe. Modus operandi ¢ Touku 3penusi Mcnam-
CKOTO KOHIIETITAa UMYIIIECTBA — ATO 30JI0Task CEPEeIH-
Ha MEXJy BbIllIecKa3aHHbIMH. To ecTh mo Mcmamy
y KaXKJIOTO YeJIOBEKa €CTh MPaBO Ha YACTHOE MMY-
mectBo. Ho 3T0 mpaBo mmeeT cBoM TpaHMIBl. A
gto Kacaercs [[BL[b, To oHn BrosHe MOTYT OBITH
000c001eHBI YacTHBIM JInjaM. OTHOCUTEIBHO Bia-
nenen [IBIIb B mpaBe ynpaBiaTh U pacnopsiKaThes
MU, Kak yroaHo. OfHako cyasl MO JAAaHHBIM II€H-
TpasibHbIe OAHKHM B CIIyYasx OTIACEHUS MOTYT BBECTH
OTIpe/ieJICHHbIE OTPAHNYEHHS B UX UCIIOJIB30BAaHUM.
OTH OrpaHUYEHUS MOTYT MPOSIBIATHCS B INMUTHPO-
BaHUU CYMMBI, BPEMEHH, 30HbI aKTUBHOCTH, JIMII B
aJipec KOTOPBIX OCYIIECTBISIIOTHCS IIEPEBOBI U T. .
Crnenyer ydecTb TOT (akT, 4TO 3TH OTpaHMUYCHUS
y’K€ MOTYT OBITh OCYIIIECTBIICHBI B HBIHEIITHEH OaH-
KOBOH cucteme. To eCTh 3TO HE HOBHU3HA MpHUCYyIIas
[IBIIb. Tem He MeHee TUCKYCCHUs HA 3TY TEMY MEXK-
JIy BJIACTSIMHU U 3aMHTEPECOBAHHBIMY OpraHU3alus-
MU JI0 cHuX 1op mpojoinkaercs (Jabbar et al., 2023:
9). LlenTpansHble OAHKH YTBEPKIAIOT, YTO MTOTHBIN
koHTposb Haj LIBLb nHeobxomum ams Ge3zomacHo-
CTH CTpaHbl, HAI[MOHAJIBHOM 3KOHOMHMKH M B TOM
yuciae rpaxjan rocyaapcetB. [loaromy Kutaih mo-
Joraercst Ha «two-tier operating system» u «wallet
matrix designy ¢ 1enbr0 OaTaHCHPOBKU MEXKIY ITPH-
BAaTHOCTH TpakiaH U Oe30MacHOCTH TOCyAapcTBa



(Mu, 2022: 2-3). OnHako mpoOJIeMbl KacaTeabHO
MIPUBATHOCTH JIMYHBIX JAHHBIX TPAKIaH M OTPaHU-
YeHUs MpaBa MUMYIIECTBA OCTAIOTHCS IO BOIPO-
com. CrneoBaTenbHO, ¢ TOYKM 3peHus Mcmamckon
teopuu umyinecta [[BLIb Takxe nmpoOiemMaTndHbIL.
Crnenyer oTMeTHTh 4TO B Vcmamckoil ropucTpy-
JICHIIMH TOXE CYIIECTBYIOT TpaBUiia KOH(MUCKAIUH
JIMYHOCTH B CIlyd4ae HEOOXOAMMOCTH (3 pall
i 4alall dAaliadll) OtoT mporec HasbiBaeTCs uc-
MUMISK (QMY\) Y OCYILIECTBIISIETCA B BUJIE KYTI-
ma-ipogaxu. Jlaxxe B Mcname ectb cBoeoOpaszHOE
TIOHATUE TMOMYKOMIIETEHTHOrO MMymiecTBa (- <llall
o=illl), KOTOpPOE MPOSIBISICTCS B CIIy4ae apeHbl,
T/Ie apeHA0AaTeTh HE MOKET PacIopsKaThCS CBOMM
HMMYIIECTBOM MOJHOLICHHO MOKa KOHTPAKT B CHIIE,
TaK)Ke apeH/IaTop He MOXET yTBEep)KJIaTh MPaBo Ha
pacropsbkeHue 00bEeKTOM, TaK KaK OH BCETO JIUIIIb
BIIazeNen] y3yppykra gaHHoro ooObekTa (Zaidan,

Taoauma 2 — Mtoroseie moka3areiu

Camarus blcmoinsax Bumma
(Aa) (zasYl) (A1)
LBIL[b N v N v

3akj0ueHne U BHIBOJbI

Ecnu B3rfIsiHyTH Ha WCTOPHIO DBOIIOIMH JICHET,
MOXHO 3aMETHTh CTPEMHUTENILHOE MPOABMKEHHE U3
MaTepuabHON c(hephl B CTOPOHY a0CTPAKTHOTO H3Me-
penusi. OIHAKO ATO pa3BUTHE BOBJICKIIO 32 cOOOM pa-
CTYIIYIO CIIO’KHOCTB M 3aITyTaHHOCTh. Kak odeBHIHO,
TIOCJIETHUM JIOCTHXKEHUEM YesIOBEeUecTBa B MOHETAp-
HOU chepe SBISIOTCS MU(POBBIC BATIOTHI. SIBIISTIOTCS
s [IBLIb BO3MOKHOCTBIO BBIPBATHCS U3-1101 FETEMO-
HUM OAHKOBCKHX ITOCPETHHKOB M (DMHAHCOBBIX M-
TIEPUAIINCTOB, BCE €IIIe SABJIAETCS MPEAMETOM CIIOPOB
cpenu sxkoHoMucTOB. C TOUkHM 3peHust Mcnamckoro
npaBa LIBLIb He HOCAT 311€MEHTBI, NPENSATCTBYIOLINE
MX 0OpAaIlleHHIO B KQUECTBE JICHET, KPOME TEOPHH CO0-
CTBEHHOCTH U BOBJIEUEHHOCTH MPOIIEHTOB.

Kak mpaBmio, KOHTpakThl HECyIIWE IPOIEH-
ThI 0€3 KOMIIPOMHUCHBI ¢ TOYKH 3peHus Mcnama. B
ciyvae ucnoiab3zoBanus [IBIIb kak HHCTpYMEHT po-
CTOBIIMYECTBA, y MyCyJIbMaH He OyZeT BbIXOAa U3
TIOJIO’KEHUS, 332 UCKITIOYeHHEM HM30eraHus WX IpH-
MEHEHHUSI WM TpUOEraHusi K MpaBuiy HEOOXOmH-

MOCTH (3_) 9_pall),

Yoorcpa

('&);ﬁ\f\)

2002: 190). Tem He MeHee OrpaHMYCHHE MpaBa
UMylllecTBa, oxkuaaemoe B ciyyae [IBIb He numeer
aHazora B McmaMcKOM MpaBOBEJCHUU U 3TO MOXKET
MOBIUSTH HA HenpuemiieMocts [IBIIb.

7) Hekotopble y4eHble M CHEIMAIHCTHI MPE/IIIo-
JIOTAIOT, YTO TICHTPAILHBIC OaHKH, B 3aBUCHMOCTH OT
MOHETApHOU TOJUTUKHU CTPAHBL, BBIHY>KICHBI BBECTU
TTO3UTHBHBIC WM HETATHUBHBIC TIPOIICHTHI B OTICPAITHN
HBLIB. DM nmeetcs B Buay ooparienne [IBLIB kak
TIPOIICHTHBIC OOJTUTAITNK 1 OOHBL. B TakoM citydae pedn
oyner uatu o aBy3Haummoctd LIBIIb: HoMuHabHAs
CTOMMOCTb KaxkJ10M e/HuIbl LIBLIb 1 npotieHTsI nipu-
MEHUMBIC IIeHTpabHBIM OaHkoM (Garratt et al., 2023:
19-21; Ali & Akyazi, 2019: 578). A 310 KaTeropuaecKu
MIPOTUBOPEUUT MOHETAPHBIM MPaBUJIaM HCIaMa.

[TogBomst UTOTH, MBI MOXEM TPOLIIOCTPHUPO-
Barh aHanu3 [IBLIb ¢ Touku 3peHus KIIacCUYeCKOoro
(ukxa cnemyronmmM 00pa3oMm:

Taxabyo Mucnuus Munkus Puba
(il (Bl (W)
v v ? X

CormacHo McmaMckoit Teopuu COOCTBEHHOCTH,
YEJIOBEK JOJKEH UMETh BO3MOYKHOCTh IOJHOCTBIO
pacnopsbkatbes TeM, 4eM OH BiajeeT. OgHako ¢
touku 3penus LIBIIb »To KaxkeTcs HE MOJHOCTBIO
npuemieMbiM. B utore uccienoBaHuss Mbl MOXKEM
MPEITIOKUTh TPU BEPOSTHBIX UCXOJA MO PEIICHUIO
npobaemer cobctBeHHOCTH B L[BIIb. Bo-mepBsix,
IIBIIb mMoryT OBITH OmpenecHbl KaK «HEI03BOJIe-
Hoe» corjacHo Mcnamy Ha TOM OCHOBAHHMHM, YTO
OHH TPOTHUBOpPEYAT MOJIOKECHHUSM IpaBa COOCTBEH-
HOCTH; BO-BTOPBIX, ONUpAascCh Ha Mmacraxam (H-
Tepec oOliecTBa) pedb MOXET HITH O CO3JIaHHU
HOBOTO BHJIa WUMYIIECTBA, KOTOpas MOXET ObITh
BBIp@)KEHa KaK OTpaHWYeHHas COOCTBEHHOCTH
(32341l 4SLl) koTOpas B CBOIO OYEpEB IPETOCTA-
BUT BO3MOKHOCTb NMPABUTEISIM IPUHUMATh KPUTHU-
YecKHe Mephl 1o orpanndeHuto oopamenus LIBLIb B
cilyyae HeOOXOAMMOCTH; B-TPEThUX, podiieMa Mo-
XKeT OBITh PacCMOTpPEHa B paMKax xadocp (Laal),
CEKBECTPOBAaHUs IPABOBOM KOMIIETEHLUHUHU IOJ0-
3peBAaEeMbIX JIMI CO CTOPOHBI TOCYIaPCTBA C LEIbIO
0e30macHOCTH.
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