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1. Kepim” ® , E. HycinbaeB ®

Hyp-My6apax Eruner ucinam MoeHUeTi yHUBepcUTeTi, AnMaThl K. Kazakctan
“e-mail: kerim-1962@mail.ru

OAEYMETTIK XEAIAEPAI MICAAMU YATDbI3TA KOAAAHY

LindpaaHy yaepici MycbIAMaHAPAbBIH pyxXaHW emipiHe AeHaen Kipyae. Kasipri yakbITTa >kacTapAbiH,
AIHAQPAbIK, DAEYMETTEHYIHAE MHTEPHETTIH TUTi3in OTbIpFaH biKMaAbl yAKeH. Knubep KeHictikTeri ucaam
AiHiHE KATbICTbl KOHTEHTTEP MEH CErMEHTTEP XKeTEePAiK. OACYMETTIK >KeAiAep Ko KblPAbl KbI3MeTiMeH
KOFaMFa KerTereH e3repictep aKeAyae. Makarasa 9AeYMETTIK XKEAiHI MCAaM AIHIH yaFbi3aady YLiH
naraanaHy KasakcTaH KOHTEKCIHAE MbICaApAAPMEH ASMEKTEAE 3epAEAEHeAl. 3epTTeyAe SAeYMETTIK
JKEAIAET] yaFbI3AbIH MOH-MaHbI3blH, KapPKbIHABI Aamy 6apbiCbl, ©3iHAIK epekiieAiktepi, dpopmarTa-
pbl, NMPOMUABAEPI KBHE TaHbIMAA Yarbi3UibiAap ©3eK O0AABI. TY>KbIPbIMAAP SAEYMETTIK XKeAirepAeH
>KMHAAFaH KOHTEHTTEP MEH MaTeEPMAAARP, YaFbi3LLbIAAP YKOHE AiH KbI3METKEPAEPIMEH TIKEAE KE3AECIT,
cyxbaTTacyAaH aAFaH MOAIMETTep Heri3iHAE >kacaaAbl. Yarbl3 MCAaM AMCKYPCbIHAAFbI GaCTbl YCTbIHAQP
CaHaTbIHAAFbl AaFyaT amaAbl OOAbIM ecenTeAeAl. YriT-Hacuxar >KYprisy AiHM KYHAbIAbIKTapAbl Ta-
paTbin, ABPINTen, OHbl KOFamfa CiHIpY >KOAbIHAQ YAKEH MaHbi3fa ue. EAiMmizpe yarbi3libiAap, AiHM
KbI3METKEPAEDP, MAMAAP MHTEPHETTI AiHM KYHADBIABIKTapAbl HACUXATTaMTbIH KYPAA €Tin KeHiHeH nam-
AanaHysa. KasakcraHaarbl yarbi3lblAap ayAUTOPUSICbIH KeHenTy yuiH YouTube, Facebook, TikTok
neH Instagram CMSIKTbl MHTEPHET >KEAIAEPIH YriT-HacKMXaT >XKYPri3y ywiH GeACeHAi KOAAAHbIM KEAEAI.
OACYMETTIK >XKEAIAEpPAEri yarbl3AapAblH ayKbIMbl, TaKblpblObl MEH Ma3MyHbl ayKbIMAbl 9pi 9pPTYPAI.
OAEYMETTIK >KEAiIHi MCAaMAbBI HacmxaTTay YWiH KOAAQHbBIAATbIH 3amMaHayM TEXHOAOTMSIAbIK, 8AiC-
TOCIAAEP KYH CalblH TOABIFbIM, KAHAT >KaloAd. BUPTyaAAbl KEHICTIKTEri MCAAMHBIH, HAKTbl KOPiHICTepiH
capaAaraH 3epTTey TEOPUSIABIK, XXOHE TaXKipUOEAIK TypFblAaH KYHADI.

TyiiH ce3aep: yarbi3, aaryaT, aaeymeTTik keai, YouTube, TikTok, Instagram, Facebook.

Sh. Kerim”, Y. Nussipbayev
Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan
*e-mail: kerim-1962@mail.ru

Using Social Media for Islamic Preaching

Digitization process is also entering the spiritual life of Muslims. At present, the influence of the
Internet on religious socialization of young people is great. The content and segments of Islamic religion
in cyberspace are diverse and abundant. Social networks are bringing modernization and changes to
society with their multifaceted activities. The article examines the use of social networks for Islamic
preaching in the context of Kazakhstan with examples. The study focused on the importance of preach-
ing on Social Medias, the rapid development process, its own characteristics, format, profiles, and popu-
lar preachers. Concepts were created based on the content and materials collected from Social Medias,
direct meetings and interviews with preachers and religious workers. Sermon is one of the main prin-
ciples of Islamic discourse, it is important in spreading, glorifying and establishing religious values. In our
country, preachers, priests, and imams widely use the Internet as a tool for promoting religious values.
To expand their audience preachers in Kazakhstan are actively using YouTube, Facebook, TikTok and
Instagram, etc. platforms in propaganda. The scope, topic and content of sermons on Social Medias are
wide and varied. Modern technological methods used to promote Islam on Social Medias are increasing
every day. Research that differentiates the actual manifestations of Islam in virtual space is valuable from
a theoretical and practical point of view.

Key words: sermon, Da'wah, Social Media, YouTube, TikTok, Instagram, Facebook.

LLl. Kepum®, E. Hycmn6aes

Ermnerckum yHMBepcuTeT McAaMckom KyAbTypbl Hyp-My6apak, r. Aamatbl, KasaxcraH
*e-mail: kerim-1962@mail.ru

McnoAb3oBaHMe COLLMAAbHbBIX CeTeil AASI MICAAMCKOM NPponoBeAu

Mpouecc umpoBM3aLMM BXOAMT U B AYXOBHYIO >KM3Hb MyCyAbMaH. B HacTosiee Bpemsi BAMSIHWE
MHTepHeTa Ha PEAUTMO3HYIO COLIMAaAM3ALMIO MOAOAEXKM BeAanKko. CoaepykaHMe 1 CerMeHTbl MUCAAMCKOM

© 2024 Al-Farabi Kazakh National University 3
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OJIeyMETTIK JKeJiJIep/i UCIaMU yaFbI3Fa KOJNIaHy

PEeAUrMM B KMBEPMNPOCTPAHCTBE Pa3HOOOPasHbl M MHOTOYMCAEHHbI. COLMaAbHbIE CETU CBOEN MHOrO-
rPaHHOM AESTEAbHOCTbIO HECYT MOAEPHM3AUMIO M M3MEHEHMs B 00lecTBo. B craTbe Ha mpumepax
pPaccMaTpMBAETCS MCMOAb30BAHME COLMAAbHBIX CETEN AAS MCAAMCKOM MPOMoBeAn B ycAoBusx Kasax-
CTaHa. B nccaepa0BaHMM OCHOBHOE BHUMAaHUE YAEASIAOCH Ba>KHOCTM MPOMOBEAM B COLIMAABHbIX CETSIX,
ObICTPOMY MPOLIECCY Pa3BUTHUS, €e 0OCOOEHHOCTIM, (hopMaTy, MPOMUASIM M MOMYASIPHbBIM MPOMNOBEAHM-
Kam. KoHLenuum co3paBaAMCb Ha OCHOBE KOHTEHTA M MaTePMaAOB, COBPaHHbIX M3 COLMaAbHbIX CETeN,
MPSMbIX BCTPEY M MHTEPBbIO C MPOMOBEAHMKAMM M PEAMTMO3HbIMU AesaTeAsMn. [TpornoBeAb — OAMH
M3 OCHOBHbIX MPMHLIMIMOB MCAAMCKOrO AMCKYPCA, OH BaXKEH AAS PaCMpOCTPAHEHMs, NMPOCAABAEHUS 1
YTBEPXKAEHUSI PEAUTMO3HBIX LIEHHOCTeN. B Hallei cTpaHe NpornoBeAHMKM, CBALWEHHWKM M MMaMbl LWn-
POKO MCMOAb3YIOT MHTEPHET Kak MHCTPYMEHT MPOABUXKEHUS PEAUTMO3HbIX LEHHOCTEN. AAs paclumpe-
HMS CBOEI ayAUTOPUM MPOMNOBeAHMKM B KaszaxcTaHe akTMBHO MCMOAb3YIOT B NporaraHAe nAaTopMbl
YouTube, Facebook, TikTok, Instagram n ap. O6bem, TemaTrka 1 COAEP>KaHME MPOMNOBEAE B COLM-
aAbHbIX CETSX LLUMPOKM 1 pasHoo6pasHbl. COBPEMEHHbIE TEXHOAOTMYECKME METOADI, UCTIOAb3YEMbIE AAS
MPOABMXEHMS MCAaMa B COLIMAAbHbIX CETSIX, YBEAUUMBAIOTCS C KaXKAbIM AHEM. MccAeAOBaHMS, MO3BO-
Asioume aAnddepeHUMpoBaTh peaAbHbie MPOSBAEHMS MCAAMaA B BUPTYaAbHOM MPOCTPAHCTBE, LieHHbI C
TEOPETUYECKON M MPAKTUUYECKOMN TOYKM 3PEHUS.
KAloueBble cAOBa: NPoOMoBeAb, AaBaT, coLmanbHas ceTb, YouTube, TikTok, Instagram, Facebook.

Kipicne

Kazipri ke3eri TeXHOJIOTUSHBIH, COHBIH 1MIiHAE
FAJIAMTOPJBIH KYPT KaphllITan KapKbIHABI JaMybl
JH cajachlHA OpacaH BIKHAIBIH THUTI3IN OTBIP.
Confbl yakpITTa MaMaHAap apachlHAa «KHOep-
IiH», «CaHMABIK [iH», «KHOep-uciIaMm», «Kuodep-
JUHIAPJIBIKY CHIHJIBI MYJIJIC )KaHa YFbIMIAP, TEPMUH-
nep aitHanmbeiMFa eHpi. bynnaii xxahauapik yaepicrep
MEH YKaHAJBIKTAp UCJIaM JIHIH J¢ aiHaJbIl OTKCH
xoK. Lndpnany pecrmybnuka MycCbUIMaHAAPBIHBIH
pyxaHH ewMmipiHe JeHaen Kipynae. Bupryanast
KEHICTIKTEr1 WclIaM JiHiHIH KepiHicTepi MeH
KOHTEHTTEp1 caH TYpJIi.

2023 xpuIABIH Ka3aH aWbIHOArbl sKarmai Ooli-
bIHIIA onemae 4,95 MuuHapy ajaM HeMmece dlieM
XanKpHBIH 61,4 TailbI3bl QIEyMETTIK JKeIiiepai
kosinanaael. CoHFBI 12 aiifia oleyMeTTiK Kemiepii
MaliaTaHyIIbUIap CAaHBIH apTYhI KAJFACHIIT KEICTi.
OTKeH KbUIaH Oepi 2 15 MUILITHOH KaHa KOJITaHY b
QJIEyMETTIK MeAriaFra KOCBUTIEL. byt op ceKyH 1 calibiH
OpTa ecerlieH 6,8 jxaHa naiiananyIbIHb KypanThIH
KBUIIBIK ociM 4,5 maib3nbl Kypaiasl. MHTEpHET-
TE aJaMIapIblH OTHIPY VaKbITHIHBIH KeOeHTeHi
COHJIall COHFBI 3€pPTTEYJIEP ajgamaap Toyiirine 7-8
carar yHKbIFa apHaca, KaJifaH osly KYHIiHIH IIama-
MeH 15 maiibI3bIH aNIeyMETTIK XKeliJep/e oTKi3eTiHi
kepcetinyne (Saifillah, 2023). Data Reportal tangay
1aT(opMachIiHBIH MaJIiIMETTEpiHe KaparaHa, 2023
KBUINBIH OackbiHga KaszakcTaH XalKbeIHBIH 17,73
MWITHOHBI MHTEPHETTi, 66,8 MaibI3bl dIeyMeTTIK
el konmanans! (Profit.kz, 2023).

Byriari TaHzma oNeyMETTIK JKEIiHIH ajgaM-
3aT eMmipiHJe amatelH OpHEI eneyni. Illekci3
aKnaparka OHal KOHE JKbUIIaM ykahaHbIK TYPFbIIa
KOJDKETIMALTIKTI KaMTaMachl3 €TETiH oJIEyMETTIK

JKENHIH KYJUTi 9JIeM OOWBIHIIA KOJIAHBIC ayKhIMBI
KYH CaHaIl aca >KOFapbl JKbUIAAM/IBIKIICH YJIFalbII
opi TapaMJaIIBII, TYPJICHE TYCY/IE.

TakbpIpbINTHl  TAHAAYABI
MAaKCaThl MeH MiHJeTTepi

JAdlieKTey KoHe

WnuTepHeTTi eniMi3IiH MYCBUIMAaHAAP KaybIMBI
MeH JiHM OipyiecTiKTep MylaeciHe cail ap Typii
Makcarra naijananyna. MHTepHETTiH epic amybl
MYCBUIMaHJIap/IblH KapbIM-KaThIHACHIHA Ja ©3repic
OKeINJi, KeNTereH OHINAiH miardopMmanapaa wuc-
maM AiHi meHOepiHeri xobamap MeH KYMBICTap
icke acyna. byHzaii skaHa ToxipuOenep MycbUIMaH
KaybIMbl ~apachlHla HCIAMJIBIK UliMaep MeH
KYHIIBUIBIKTAPBIH TapanyblHa BIKIIAJ ETYJC *KOHE
Keioip paciMaep MeH aMaiiaplblH JKY3ere acyblH
KEHUTICTYC.

[erengik AiHTaHYMIBUIAP AWUTHUIMBII KyObI-
JBICTBIH, KOFaMJBIK Oi-caHaFra, AIHIApIbIKKA, aii-
TapIbIKTail 9cepi caHacaThIHIAN eNeysi eKeHIIriH
O0aca xepcerynme (Nurdin, 2022: 6). Kasipri
YaKbITTa JKacTap/blH JIHAAPIBIK dJIeyMETTeHYiH/Ie
WHTEPHETTIH THTI3IiN OTBIPFaH BIKHAIBL  30P.
OJICYMETTIK XKeTUIePAiH KbI3METi asChIHBIH KEHE01
ajzamiap apacblHAarbl OalIaHBICTBl HBIFAMTYyFa
cernrreceni, Oip-OipiHiH Co3iH THIHmAyFa, akKmapar
Oeuticin, OibIH OLNAIpIM, TAaJKbIFa CallyFa, MOTIMET
1371eyTe, ayJI1o KOHE BUIe0Iap/Ibl KapayFa bIHFaiJIbl,
COHJal-aK QJIEyMETTIK Meaua MaijaiaHylblIapra
03 MakcaTTapbl MEH HHETTepiHe ColKec KoJere
JKapaTyfa MYMKIHAIK TyIbIPabl.

JiHHIH CcaHOBIK KEHICTIKKE OWBICY OeTasbIC
(akTophl enmiMi3lle FHUIBIMU TYPFBIIaH 3EpTTey
39pyJIiK, ajaiiia ochl )kaHa (PEHOMEH/II apHaHbI 3ep-
Jeney karbl KeMiliH. Ocbl OJIKBIIBIKTBIH OPHBIH a3



1. Kepim, E. Hycin6aes

0oJca @ TONTHIPYABI JITTETEH MaKalaMbI3[a TeK
QJICYMETTIK JKEIUIepAeTi yarbI3bIH MOH-MaHBI3bIH,
OHBIH ©31HIIK epEeKIICTIKTEePiH, CepIiJiCeH namy
OapeiceiH, GopmaTt neH mpodmasaepin Kazakcran
KOHTEKCiH/Ie 63 allJiblHA JKEKe capayiay Ke3[eli.
Makanana TaHbIMAJl YarbI3LIbLIAPIBIH —eciMaepi
aTanbli, ce3 0oaasl. Byl TaKBIPBINITHL TANIAYTBIH
39pYJIri MEH MaHBI3IbUIBIFBI 1Ay TYIbIPMaIbl.

FolibiMu 3€pTTECY Q)IiCHaMaCBI

Makanaga COHFbI Ke3JIeTi oJIeyMEeTTIK Kelli-
JepJeri yarbI3-HacUXaT IKYPri3yAiH MoH-MaHbI-
3bl, TOCUIAEP MEH CTPaTErWsChblH HbICAaHA €T-
KeH aFbUIIBIH TITIHAET1 MakajnanapIbl OKBII
naijanaHablK. 3epTTEyAe CUMATTAy, IIOJIYy KOHE
KYHeTl Tangay oficTepi KONIaHBUIABL. ATaIMBIII
(akTopABIH KOFaMJBIK OH-caHara, IiHIAPIIBIKKA
alTapipIKTall oCepiH MBICAINAPMEH JIoUeKTeyi
ke31emiK. TYKBIPBIMIAPhIMbI3 KOHTCHTTEPre TOK-
Taly apKpUIbl OaraMpjanafbl. ABTOp OJE€YMETTIK
JKENUIEPJICH ©31 )KMHAaFraH MaTephaliapra, yarbi3-
IIBIAPMEH JKOHE JiH KBI3METKepJIepiMeH Tikemeit
Ke3Jecin, cyxOarracyllaH ajFaH MoJiMETTepre
cyiieami. byn kypmemi cmMOMo3 Ty3eTiH HBICa-
Ha OOJFaHABIKTAH TEK OipbIHFall MiHTAHYIIBUIBIK
TYPFBIJIAH KapacThIPYMEH MIEKTEIMEH MMOHAPAJIBIK
SiCTep/l TOFBICTHIpA 3EPTTEY XKYpri3yre Je Typa
KeJe/Il.

Hoatuskesnepi xoHe TaaKblIaMa

OJIEYMETTIK JKeJiiep KypJemipeK, TapThIM-
JIbI KOHE TapaJbIMBIHBIH KOMNTIFIMEH KOFaMJIbl
TYpPakThl Typzae TyOereisi e3repicke yYIIbIpaTy/a.
YarbI3 ucinaM IUCKYpPCHIHIA 0acThl YCTHIHIAPIBIH
Oipi OoiFraH JaryaT amaimapbiHA XKaTaabl, OJ1 JiHU
KYHIBUTBIKTap bl TAPATHIIL, JOPINITEN, OPHBIKTHIPY1a
YJIKEH MaHBI3Fa e,

Kazak TimiHme maryaT Typaiibl HETI3ri YFBIM-
TyciHikTep Oepim, amicTeMeci xakplHAa Xxabapuap
eTeTiH anFamkel eHOexk Haypriz0ait TaraHYIIBIHBIH
«Mcnam naryaTbIHBIH HET137Iepi MEH 9J1ICTEPi» aTThl
KiTaObIHIA: «/[agyam ce31 TEPMUH PETiHE, acipece,
«HMCIIaMFa JKOHE WCJIaM HETI3JIEpPiH  OpbIHAayFa
IaKpIpy» JeTeH MarblHaHBl Oimmipeni. Kypanma
HClIaMFa, MMaHra, AJia JKOJBIHA, AJUIaHBIH Ki-
TaObIHA, XaKKa, JKAKCHUTBIKKA, €CEHJIKKE MIaKbIpy
CEKIJJII MOHJI WEJICHTeH» Jienl KepcerinreH (OT-
meHoB, 2023: 7-8). Myxammen mnairamoOap:
«Jlin — Hacuxar», — gered. Mcmampel yarbi3mar
JKapaTymbIHBIH CO31H JKETKi3y, TYCIHIIPY, YTITTeIl
JKalo Mapel3 aMmanaap caHatbiHa kipemi. lllapurat

JaryaTThl YBITTHI Ja MOPMEHAl KYPri3y YLIIH 3a-
MaHayd TEXHOJIOTHSHBIH KEHIHT1 JKETICTIKTepiHe
CYMEHII, O3BbIK KypajJapiAbl >XKOHE COHBIH oJIiC-
TOCUIACPIH 63 MaKcaT-MYAIeCiHe call YTHIMIIBI ITaii-
nananyabl kynraiasl (Ahmed, 2016-2017: 1-5).

Jinu 6ipaecTikTep MEH UMaMap MEH >KeKeJeH-
TeH YaFbI3IIBUIAp WCIIAM HACHUXATHIHBIH JOCTYPII
KaJIBINITACKAH JKYMBICTAp aPHACHIH YKaJIFaCThIPyMEH
IIEKTEIII KOMMal YaKbIT aFbIMbIHA KaJbIll KOWMay
YIIiH KEHIHI HMHTEPHET TEXHOJOTHSHBIH COHFBI
JKaHAIBIKTApBIH, COHFBI (opMaTTapasl Hrepyre
kym canyna (Nazarbek, 2022: 21-29; Shapoval,
2023: 142-155). dypsic KongaHa Oiice, aIeyMeTTiK
JKeJll — YTiT-HacHXaT >KYMBICTAPBIHBIH TereypiHii
QJIEyEeTKE He.

WHTepHET KEHICTITIHE UCIaMIbl JKaKChl JKaFbl-
HaH TaHBITY YVIIiH OEICEeHAINTIK, MeInacayaTThIIBIK
XKoHE KpeaTHBTUTIK Tanmam ertineai (Rubino, 2022:
168-178).

BypbiH TOnKa yarel3 aliTy YIIiH THIHIApMaH[bI
JKUHar, OeTrme-0eT Tikened yIbIpacyFa KyMma, aiT
HaMmasJapbl KYHJEpi, 0acka Jla Ke3lecysep KaxeT
eni. Kazakcran PecryOmukacerapiy 2011 xbirst 11
KazaHaarbl «JliHu KbI3MET jKoHE AiHU OipJecTikTep
Typaiel» 3aHBIHBIH 8-0a0biHa coiikec «Kazakcran
PecniyOnvkachlHBIH ~— a3aMatTapbl,  IIETENIKTED
JKOHE a3aMaTTHIFbl JKOK axaMiap MHCCHOHEpIIIK
KBI3METTI TIpKEyIeH OTKEHHEH KeWiH Ky3ere
aceipanel»y (Kazakcran Pecmyonmukaceiaei 2011
*KbUTFbl 11 kazanmarel Ne 483-IV 3anwi, 2011).
An TipkeyneH eTkeH KazakcTaH MyChUIMaHIaphl
niam  OackapmaceiHa (KMJIB) kapacTtel memniT
MiHOepiepiHe TeK ©31HIH UMaM MEH Hail0-nMaMIaphl,
IHU KBI3METKepIep/ieH OacKalapra pyKcar eTijie
oepmeiimi. JKorapeigarel  3aHHBIH ~ 7-1-0aObIH-
na OenrineHTeHnel TipKeyleH 6OTKeH Fubamar
yinepiHeH (FUMapaTTapblHaH) ThIC JKepiepae AiHU
ic-mmapanap eTKi3y Typallbl KY3ipeTTi OpBIHIapIbI
xa0apliaHAbIPy apKbUIbI iICKE acaibl. AJI QJICyMETTIK
JKEJl — MECCHOHEPITIK KBI3METT1 aTalFaH ail OChIH-
Jail pecMu Texeylnepre OaitnmanOaii epkiH Kyprize
aNaThlH aJaH, UCIIaMU MOIIMETTEepAl agamaap apa-
CBIHJIa AIIBIK TApaTyIbIH OajlaMaJibl KOJIbI. AJI BUp-
TyalZpl KEHICTIKTE MITTEreHiHIi MallaKaTTaHbII
KHHAJIMal JKy3ere achIpblll, KajlaraHbIHIbI KaXbIp-
KalpaT KyMmcaMmaii-ak Kac KaFbIM COTT€ Tapa-
Ta anacki3. [IpakTHKalbIK TYPFBIIaH Ja ap3aH
TOCIT peTiHAE ne THIMIi. AJBIC JKepre camapra
IIBIFBIT  [IAPINAN-IIAIBIKIANH, KaIlbIK KEeHICTIKTI
ayBIPTIANBIKCHI3 €HCePYTe KOJ AllbUIBIN, YaKbIT
yHemueneni. Kemmrimikke opi AYHUEKY3IHIH Ke3
KeJTeH MEKCHIHIET1 TYpFBIHFa KoybkeTiMai. Kaszip
eNiMi3eri JiHgap MYCBUIMAH »KamaraTThIH JCHi
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— ’Kac yprak, oyap 9JEyMETTIK KeJiHiI KoJJaHyAa
TeiM Oemncenai. Conm cebenTi yarpR3IIBUIAD AIHIIILT
KaybIMHBIH OachiM OeJliriH KeWiHrl TOJKBIH
KYpaWThIHBIH €CKepyiHe Typa Kemeqi. «Y» Mue-
Huanaap (MeIHXBUIIBIKTap) — 1980-2000 xbuiaapsn
apaNbIFbIHAA TyFaH OYbIH CaHIBIK TEXHOJIOTHUSFA,
QJIEYMETTIK JKeJiHI KONJaHyFa 9yec, oJap BHUp-
TyaJIsl WIBIHIBIKKA aKWKaT eMipre KaparaHnua
oNjeKaiia CeHIN WiaHaabel, WHTEPHET pecypcTa-
pBIHAH albIHFaH aKMNapaTThlH IIGIHAHBUIBIFBIH
KyMoHaHOall kaOpurmaiiapl. Omap Tek OyphIHHaH
KeJie KaTKaH €CKIipTreH 9J1iC-TaCLIICPMEH FaHa JIapic
JKYPTi3€TiH OKBITYIIBIIAPIBIH aKIIapaTTapbIH ©3€KTi
JleTl caHamaipl. MuIeHnangaap J9CTYpIi JKOJIbI-
MEH KiTal OKBIFaH[IBl YHATHAMNIbI, JKa3yIIbUIBIKTHI
a3amlThl KYMBIC NIl eCeNTeiai, onap cyperTepii
Kaparauapl Toyip kepeni (Erwin, 2019: 101-109).
2000-kpUTIaH  KeHMiH JyHUere keiareH 7 —
«3ymMMep» OYBIHHBIH OMIpiH HWHTEPHETCI3 elle-
crery TinTi KubiH. Onap KaXeTTi akKmapaTThl
keOiHece ramaMmTopaaH TalOyra OeHiMmmenreH. Z
OyBIHBIHBIH OKINZEpl TeK Yiileri KoMIObloTepre
OailTaHBITT OTHIpMAal opHalibIM JKaHBIHAH TacTa-
Mail e3IMEH aJbll KYPETiH YaIbl TenehoH MeH
CMapTPOHIBl epKiH maimanaHaapl. 7 ypHarbl
TEpMUHI KeOiHece «UUQPIBIK agam» TEPMUHIMEH
Jle CHHOHWM peTiHlIe KapacThlpbuiaabl (Schmidt,
2008: 1). Kasipri xactap apacblHAa SJI€yMETTIK
JKeNJiepre eJirim, TeNMIpyMeH YakKbITBIH CapIl
eTEeTiHJEep Je, TINTI COFaH TayeNJiiepi e a3 emec.
ByriHTi KYHHIH TEXHOJOTHSACHI OPTYPJi aJaMHBIH
aKMapaTThlK KaXETTIMIKTEpiH KaHaFaTTaHIBIPY
YIIiH MOJ MYMKIHIIK ycbiHyzaa. XKac OyelH py-
XaHHW a3bIKTapBIH J1a FajlaMTopJaH TaOyFa THIPHI-
caapl. KeitiHri OybIH YIIIIH CaHABIK KEHICTIKTE op
TYpai TatdopManap apKbeUIbl XKYPri3iieTiH qaryat
onjiekaiiga TapTehiMiuel Aa etimui (Muhammad,
2020: 223-237). YarbI31pl apHAbl OPBIH TalFamai
opi yaKpITIIEH CaHACHIl KHHAJBIN KaTHai-aK Ke3-
Ke3 KeJITeH JKepJIe, TITi KOIiK YCTiHIe Kelle )KaThII
Ta Ta/PKETTEH ThIHJAAH Oepenmi. DIeKTpOHAbI (op-
MaTTa a3bUIFaH yarbl3 y3aK caKTalajbl, KaiTasam
Kapayfa, Kellipinm amyra, Oeiicyre, Taparyra 0oja-
nel. OCBl epeKIeNniriMeH MHTePHET JiHN Hacuxar
KYpajbl peTiHje nainananyra e OHTalIbl aknapat
KYpaJIapeIHBIH OipiHe aiHaJIBII yarepai. AWTHUI-
MBIII ceOenTep OaryaTTblH BUPTYaJAbl KEHICTIKTe
KCHIHEH JKalbUTybIHA KO3Fay OOJNBIT OTHIp. JlyphIc,
JKOHIMEH KOJIJaHa OiNreH jkaHFa KHOEPKEHICTIKTIH
Oepepi MoJ1. ¥HaFaH HE YHATIIaFaH YarbI3/Ibl JKeJTire
caJIblll, YPTTHIH Ha3apblH ayAapTyra ga Oomaibl.
JKanputbIc KeTce, TaIKbIFa CaJbIll, ChIHAYIIbUIAP J1a
KoJiJjaHa anaTblH Oosigbl. PecmyOnuka XajdKbIHBIH

0aceIM 0eiriH Kapakesnep Kyparl OThIPFaHIbIKTaH
Ka3aKk TUIIHAErl yaFbI3JlapFa CYPaHbBIC IKOFaphI.
OpbIC TUTIHAETI HACHUXaT THIHAAYJAa KaTaWThIHIAD
Peceiinin yarpI3IIBUIAPEIH KEAEPTici3 KyJaK caja-
nel. Enmimizzie opeiciiia yarbi3 aiiTaThlH ©IMaMaap aa
OapuibuIbIK. COHIBIKTaH CaHJBIK KEHICTIKTI €H aj-
IIBIMEH aHa TLUTIMI3/IeTi UCIaMIbIK KOHTEHTTEPMEH
OapbIHIIA TOJTHIPHIN, Ka3aKCTAHIBIK MYCBHUIMaH
KaybIMBIHBIH CYPAHBICBIH KaHAFATTAHABIPY YIIIiH
KYMBICTap aTKapbutyaa. JlaryaT ToxipuOeciHme
WHTEpHET TuiaTdopManapblH KEeHIHEH KOJJaHy/a.
WuTepHeT xerici OSHTAaHBIC YarbI3IIBIHBIH KbICKA
YakpIT immiHae 0enriiai 60bI, abbIpoi-0ememiH Ku-
HaIl, XbUIJIaM HOTHIKETE KETYiHE KOJAMIIbI KaFaa
Jla TyneIpajibl. AyAUTOpHS YIKEH OONFaHIbIKTaH
yarb3IIBUIAPIBIH €1 apachblH/ia, jKaMaraT opTa-
ChIHJA TaHBIMAJ TYJIFa pETiHAE Te3 JapaiaHbIIl
KepiHyre centeceai. Kasakcranga niHm oprana
YarpB3IIBUIAPILI KYPMETTEI TATIMIeP-OKbITYIIbIFa
TEHECTIPII «yCTa3» JCM alTy KalbIlTacKaH.
Enimizzeri BupTyanapl opTana o0/1eH TaHbUIFaH
yarpbLUIap: AOxyranmap CMaHOB (MapKym),
Apman  KyaspmmbOaitymel, Aomgycarrap Cwma-
HOB (mapkyMm), Canceiz0aii KypOanyiel, Epnan

Axaraes, Epcin Owmipe, Puzabex barramyisl,
Kabbuibex OminOaitynbl, baybipxan Onuyist
(mapky™m), Hypnman Baibxiritynel, Hypcynran

PricmMaram0eToB, T.0.

3epTreyuriniep opTypii caHABIK 1ardopma-
nmap, conwlH imnHme YouTube, Facebook Watch
cusKThl OeliHe matdopmanap xone Tiktok, Reels
Instagram >xone YouTube Short cuskThI KbICKa Oeii-
He TwiathopManapsl apKbUIbI XKY3ere achlpy OHai
0omaThiH HUQPIBIK OoyipAeri Ma3MYHIBI JKETKI3y
onic Kypaisl perinae araraH (Saifillah, 2023: 1358-
1363; Rifqi, 2022: 229-234; Nurul, 2020: 30-41).

COHFBI aKIMapaTThIK-KOMMYHUKAIUSUIBIK TEX-
HOJIOTHSUTApABI MEHrepy IeHreiimiz OacKarapMeH
KapbIM-KaThIHAC JKacay »IJKoHE e3apa Oaiina-
HBICY Tocunaepine ocep eryme. Kasipri TtaHma
KOMMYHUKAIUSIBIK MOJCIBIIH KOMETIMEH Yarbl3
Ma3MYHEI OefiHenep, moakact, Reels Typinae 6epince
Y w™men Z OyblHAap apachlHAa YHaMIIBUIBIKIICH
TapanyblH OkeHUTAeTemi. COHBIMEH Karap Jkac
tonkbiHFa YouTube xoHe Instagram Oacka memuna
riaTopmarapra KaparaHaa TapThIMIIBL.

OneMle KOJJAHYIIBUIAD CaHBl  JKaFbIHAH
tek Facebook-ke xom OeperiH onmeyMmeTTiK el
YouTube-ni xacrtap arbl yHaTaIbl, ce0e0i BUIEO-
HBI KOpYTe JIe, )KYKTEYTe 1€ bIHFalIbl, 0J1 — (DHUIIbM
KapayFa, My3bIka TBHIHJIayFa, Yarbl3 XYpri3yre ere
Konainel wiatgpopma. YouTube amroputmi izaey
*oHe TaOyna MaHBI3ABI POJ aTKapabl, OelHenepmi
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KOpy TapuxblHA, TaHJAyJlapblHA JKOHE KaTBICY
KOPCETKIIITepiHE HETi3eNTeH KepepMeHAepAiH
KBI3BIFYIIBUTBIFBIHA Cali  YCHIHBICTAp JKaCaiibl.
Hinmap xaysim YouTube-Ti €3 MakcaTTapbl YIIiH
OeliHenep i JKYKTel caly XOHE XKYKTEN aly YIIiH
konmanaael (Muzayyanah, 2022: 29-31; Mustofa,
2021: 21-31; Yuangga, 2020: 4). Ocbuiaiima
KO3FaJIBICTaFbl OCHHENep i Tycipy YUIIH dJIEKTPOH-
JTbI 5KaOIBIKTHI TIAMIATaHy bl KO3/ISHTIH BUAeOoTpa-
¢bust — 3aMaHayn KOMMYHHKALUSTHBIH MOHIII JKOJIBI.
byn mnardopmanarer xa3z0amapasl yiie OTBHIPHII
YJIKeH 3KpaHabl TelenufapAaH Tamaluaiayra Ja
oomanpl. Kasip YouTube BumeoxOcTHHT TmaTdop-
MAachIHJIa YaFbl3, UCIIAMU TaKBIPBINITApFa apHaJIFaH
Ka3aK TUTIHAET] KY3[ereH CTyQusulap MEeH KaHa-
nap Oap exeHiH aWkbIHAANBIK., OyapJblH imIiHIC
OCBl OaFbITKa MaMaHJAHBIN, JXYMBICHIH JKOJFa
KOMBIN anraHgapel jga Oap, ic-opekerTepi Map-
IBIMCBI3 KaJIBIN JKaTKaHmaphel aa a3 emec. CebeOi
camajbl TYCIpUTIM YIIiH TOyip TEXHHKAJBIK Kypa-
XKaOMBIKTap, 9P YarbI3IIBIMEH Kelicim, OapbIl Ka-
3BT alTyFa MYMKIHJIIK, Kapa)xaT )oHE BIKbUIAC TICH
Ta0aHABUIBIK KEPEeK opi OHBI MOHTAXKIAI >KYKTEIT
OTBIPYFa yaKbIT )KYMCAaJIaJIbl.

Emimizne YouTube-meri yarp3mapbIMEH aira
mbikkan A LI stydiasy-HeIHkyMBIcicTeii GacTaraHbIHA
10 b1, CTYQUSFA Ka3pUIFaHaap canbl — 1,02 Muir-
JIMOH, yaFrbI3IIBUIAPBI CO3JIEPiHEH 8,9 MBIH BUIEO
yeoeiarad. 2013 sxpuineiH 13 aKmaHbIHIA KYMBICHIH
oacrarad « TALIM KZ» — «TarblibIM, TaHBIM, TITIMY
kaHasbiHa 509 MBIH a/1aM Ka3bUTFaH, BUICOIAPHIHBIH
CaHbIH 2 MBIHFa TOJTHIPFaH, COJl BHJICONAPJIBIH
IIIHAE €H KON KapajFaHbl yarbl30€H aThl IIBIKKAH
Mapkym AoOnyrammap CwmanoBThIH «Here xbina-
JIbI? OTTEeH-ai» 2, 6 MUUIMOH KapaibIMFa, «Ocepii
yarbI3p» 2,3 MWUIMOH Kapanbimra, «KesnmeH »xac
HIBIFapFaH yarbi3el 1,2 MIDHoH, « TypKicTaHgarsl
JKBITATaTHIH Yarsi3b» 1,1 MIIDIMOH KapajibIMFa KeT-
KEH. ATaJIMBIII BUACOJIAPBIH OacKa TycipiaiMaepre
KapaFaHJa KYPTIIBUIBIKTBIH KOHUTH aydapTybl
TaKBIPBIITAPIAFbI «yaFbI3)» CO3IHIH aJIIbIHA «ICEPIi»,
«KO3[IEH ’Kac IIBIFAPATBIHY», «KBUIATATHIH» JAETeH
alKbIHIAybIMEH Ha3ap ayJapTaTblHIAil aiKaiuiara
aT KOIOBIHZIA Ma JIeT oimaiMbIH. AOmyrarmmap CMa-
HOB 1970 xbUibl 22 akmaHga ayHuere keiareH. 1994
xbutgan Oactan «Tasxrer Emam» memmitinae Oac
umambsik, 2010 xpiinan Oacran «Capblarainy Me-
Jipece KOJUIEIKIH/Ie TUPEKTOPIIBIK KbI3MET aTKapFaH.
2020 »xpuroblH 1 1geciHae KaWTelc Oojica ga
YouTube-ne yarsi3mapbl Kol TIHIATAIHL.

MychuIMaH jKaMaraTbIHBIH OpTachiHaa Epnan
AxkaTtaeB TepeH HCIaMH OUTIMIMEH, TaFbUIBIMIBI
yarbI3bIMEH KypmeTke OeneHreH. OHbBIH ocepii

YTITTEpiH MEH TaKyalbIFbIH Kafipien OaraiaraH
JKaMaraT apachblHaH KOJIAyIIbUIap JeMer JiHH-
taHbIMIBIK «ErlanAkataev» cTynusceiH amibim,
aliTKaH HAaCcUXaTTapbIH TYPAaKThl TYCIpill, MOHTaX-
Jat, caisi oTeipaabl. CelTin 627 BUAEO KYKTETeH.
Crynusira >ka3pUTFaH THIHIApMaHmap caHbl 425
MBIHFa OKETKeH. ATanMmeim crynusga Eprnax
AKaTaeBTBhIH KOChIMIIIa Myxamme maliramOap IibIH
emipi Typambl «SIRA 23» apnaceiHa 287 BHIEO
JKYKTENIreH, ofaH 57,4 MBIH ajaMm >Ka3bpUIFaH, ail
«XaJuc TarblIBIMBD) apHAChIHA JKa3bUIFaHaap — 12
MBIH, OHBIH 8 BUJICOCHIH OPBICIIIaFa aynapbi « KuBbI
paau VicTuHb) ereH apHaMeH YChIHbUTFaH. OHBIH
TikTok-Tarel yarbI3gapelHaH TYpaTblH — «ustaz.
uagizdar» mapakmiaceklHa Jka3pUTFaHmap — 4722,
naiik 6ackanngap — 68, 6 MbIH.

KackeneH kanmacelHmarbl Jlabak ara MeIiTi
xanbiHga «ILIM NURY» uciaam mopransl Kasip
OeJIiceHII JKYMBIC JKacam BHACOJap CaHeH 1,2
MBIHFA JKETKI3TEH, KaHalFa >Ka3bUIFaHAap CaHBI
— 352 murg agam. «Iman nur_kz» xananer 776 Bu-
JIe0 KYKTETeH, OFaH >Ka3bUIFaHmap caHel — 93,2
MbiH. «Daguat KZ» xanameinan 450 Bumeo, kepe
anachl3, OFaH Xa3purFaHgap — 136 MbIH. OpuHe,
OyJ1 KaHaJIapaarbl ska30anapabiy 0api AepJliK ThIH
nyHuenep ned amMaiimb. Kaktamanm kemripim,
MOHTaKAaN Oepy CBIHABI Tacinaepae OalkanMai
KaJIMaiJipl. Yarp31IbUIAp A CaHAYIbl, KW TalaHbII
JKYPIeH Jie coJi Oenriii Oip eciMaep A€ KOJbIFabl.

Kazakcrannma omeyMmerTik Ikemiep imriHze
KOJTaHyIIbIIaphl xKarbiHaH 2023 >KpUIABIH OachiH-
ma TikTok men Instagram amra osran, Instagram
10, 45 mummmon, TikTok-ma 10, 41 MUIHOH, SIFHA
karapnac (Profitkz, 2023). Instagram (Ahmad,
2022: 172-178). TikTok oiibIH-caybIK —aJiaHbI
peTiHae FaHa eMec, COHBIMEH KaTap MiHH Tu1aTtdop-
Ma peTiHjie e opHbeira 6acraael (Muhammad, 2022:
180-192; Mega, Aufia, 2021: 22-25).

VYarpI3MIbl  ayIUTOPUSHBIH Tajlarn-AcHreiiMeH
caHacKaHbl a03am JKOHE OJApABIH KBI3BIFYIIbI-
JBIKTapbl MEH CypaKTapblHA JKayan Oepy apKbUIbI
TapTa ananbl, OChUIaima ojap OaiIaHBICTHIH
THIMJII 9Cep €TKEHiH JKOHE OJlap aKmaparThl Kajan
KaOpuTMaraneiH ce3inyi kepek. TikTok moOmmbmi
KOCBIMIIIACHI Al TaTaHy IIbLIapFa KeOiHece POHIBIK
PEXKHUM/IE My3bIKAHBI KAMTUTBIH JKOHE CY3T'1 apKBLIbI
KbUIIaMJaTyFa, OasynaTyra Hemece eHuaeyre 0o-
JaThIH KBICKA OeifHenmepai jkacayra MYMKIHIIK
TyFb3aabl. KonmanbamMeH My3bIKaiblK OeifHe jkacay
YIIIiH NaiganaHynibiiap My3biKka JKaHpIapbIHBIH KeH
ayKbIMbIHAaH (DOHIIBIK MY3BIKaHBI TaHJAWUIBI, CY3Ti
apKbUIbl OHJCH anajbl )KoHe O0eJiCy YIIIH XKYKTel
cally anAblHAa PETTENeTiH KbUIIaMIbIFEIMEH
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15 cexyHATBIK, Oip MHHYTTBIK HeMece YII
MHUHYTTBIK OelHeHiI xa3za amanbl. KyH eTkeH
caifibiH Kem Yyarbimbiap TikTok-ka sxyriHeni,
aZaMIapabeIH  KOIIiIiri, ocipece, Z— «3yMMEpP»
OybIHBl y3aK J9pic THIHAAraHgbl YHATIAaHabI
(Mega, Aufia, 2021: 22-25). CoHnaplKTaH Kypzemni
TaKBIPBINITAPABI JKEHIUT JKOHE epKiH IKEeTKi3yi
Kanaiapl. EniMizne KenTereH TaHbIMajl SHIIIJIEp
MEH aKTepliep jkKaHa OSHAEpAl j>KapHamalay YVIIiH
Hemece kail raHa keHin kerepy yuriH TikToktsr
urepyre kipickeH. [llapuratka coiikec KenmMeHTiH
KOHTEHTTEP/li KBI3BIKTAWTBIH, MiH YCTaHOAWTHIH
Kapaymisiiapel 0acelM Oy mmaTdopmara OypbIH
eNiMi3ie JHAApiap >KaKbIHAaW OepMeWTiH. An
nMaM Hypran balkiriTVIBIHBIH OCHI IIaTdhopmara
HCJIaMHU KOHTEHTTEP[i eHTri3y TaxipuOeci eTe CoTTi
OacTabIn, Te3 OOJEKTEHIIT KO3Te TYCTi. OJICYMETTIK
JKeJTiHIH keMeriMeH Tanburad H. baixirityier 1979
KBUTBI TyFaH. Asnnberasa XKaMOblT ayJaHRIHBIH UMa-
Mbl, Kaparanae! sxone KocTtanaii oGibicTapbIHAAaFbI
ayaauasik uMam, KMJIb-ueig eirsic Kazakcran
MeH AkTeOe O0OJBICTapbIHIAFbl OKiT HMaMbl
KBI3METTEPiH aTkaprad. KoBHI Ke3iHe OCHI JKaHa
anagja napanassin kepinai. H. Baibxirityisl ocbl
KalplHAA TimmiMeH cyxOarbiHma: «MeH YIIiH
TikTok-xka acep erken om — yieiM. Engi 1-1,5
caraT yarbl3 aWTBHIN XYpreH ajaM OOJFaHIBIKTaH
0apibIK OHTIMEHI | MUHYTKA CHIMFBI3Y ©T€ KUBIH
Oonap» JNiell Kene «oTe Kem ayOnb OOJFaHBIH,
THIM KOII YKa3FaHbIH» TiNre THeK eTkeH. OnmaH opi:
«XaNbIKTBIH KOJJayblH COHFBI Ke3Jepi cesine Oa-
cTanbiM. bacelHAa KackIMIOarbl Kapu OaybIpbIMa
ocel TikTok-ka Oipre kipeifik ocbulaii BHIEOIap
JKacarl, yarel3 alTaibiK nemiMm. [lereamen Oip e3iM
OCBIHBI Oactam KeTTiM. Mpbicaibl MeHae 3¢upae 7
MBIHHAH aca aJiaM OThIpajibl. ATl CeH OHJAi agaMIbl
MEIIITTE )XKUHAH aMalichlH. MeNniTTiH MiHOepiMeH,
QJIEYMETTIK KeNiHiH MiHOepi Oipmeit OOMbIT KeTTi»
—neiini (Cepnanuna, 2023).

Hypnan BaitxKiriTyIIeI oI€yMETTIiK el apKbLTBI
XalblK apachlHAa Te3 TaHBUIFaHIBIKTAH «XHT,
«Tuk-Tokep Monma» nenm Te arainraH. backa Oip
cyxOaTblHIA ©3iHIH OCBHl IUIATQOpPMaHBl TaHAAY
ceOecOiH cyparaH TUIIIre TOMEHJETIINE >Kayar
KalTapraH: «..MYMKiH «THK-TOK» eJici Oipeyre
Mazak, Oipeyre To3ak IIbIFap. AJl MEH YIIiH Ol —
a7aM3aTTbIH YaKbITBIH YPJAWTBIH >Kesi. Onlerre,
MYHIa OpPTYpJl KOHTHHTEHTTETUICP OTBHIPAIBL.
Anaiiia oNeyMeTTIK JKeTiHIH KaHCBICBIH OoiMa-
ceiH, Mein WHcrarpam, meini ®eiicOyk, Meni
Tarbl Oackacel OOJICBIH, Oip FaHa Maceneci — oI
aJlaMHBIH KeJliHI KoJiaHa Oinyinae. MaraH Ka3ak
YKACTAPBIHBIH COJI KeIJIePCH alIbII )KaTKaH JyHHECI

MaHbpBIbIpaK. «OH0ail, THK-TOK JEreH Xapam»
NeiK, OIpZICHe ©3repTTIK e, OHIAFhI XKacTap a3ai-
el Ma? COHIBIKTaH «Xapamy JeTeH JKeliieH aaai
0lp KOHTEHTTIH OOJIFAaHBIH XOH KepIiM. OWTKeHi,
o3iMHIH OanamapblM @ KbI3BIFYIIBUIBIK TaHBITA
OactaranblH OaiikagsivM» (Meirxkacap, 2022). On
TikTok npodumnine cait Kpicka aitragslr, Kypan men
XaJIMCTCH Y3IHAUIED KeATIpil co30aiiIbl, OMOPhIMEH
€3y TapTKbI3azsl. Tii KapanaibIm, JiHU JEKCUKaAHBI
a3alThIlN, Ka3aKbl YFBIM KaJbIOBIHJIAFbI CO3 CalTa-
CHIMEH YFBIHYFa OHall MOHEPIMEH opi Xapu3Machl-
MeH 0acka yarbI3IIbLIapra YKCaMaWThIHIBIFBIMEH,
pecryOMKa  MYCBUIMAHIAPBIHBIH  IITiHAE IiH
KaFUIaTTapblH TYPAKThl YCTAHBIN, TOJBIK OpPBIH-
MAWTHIHAAP CAaHBI a3IIBUIBIK OOJFAHIBIKTAH HCIIaM
JKOJIBIH aca KHUBIHAATIAH KOIIIUIIKTIH KOHUIIHEH
MIBIKCA, KEPICIHIIIE IMaM-MOJIIajiap OHBI IIAPUFATTHI
TBIM XEHUIETTi, OY3/IbI JIeT KiHO J]a apTaJibl.

Onpig ycrine Hypman bBaibkiritymer TikTok-
Ta eH OeiceHmi uMaM, >Xa3purymbiiapsl 581,1
MBIH, Jaiik OackaHmap 5,1 MWIIHMOHHAH AacKaH.
VYarp3mbiHbIH ~ Instagram-nmarel  mapakirachlHa
YKa3bpUTFaHJap CaHbl — 857 MBIH aJ1aM, >KapysTIaHBIMBI
— 753. Kanait 6onranna H. baibxkirityiel Hacuxat-
Tapbl MEH CypaKrapfra jKayanTapblHaa HCJIaMIarbl
TEHIIKTEH aybITKbIMal OpTa KOJABI YTITTEYiH pe-
cryOrKa MyChIIMaHIapPbIHBIH KO A¢ PECMU
omnik Te kyn kepeni. XKaxerana AKUI IIpesnaenti
IIxo Baiinennen Hypnan bBaibkirityinsl Amepu-
ka Kypama IlltaTTapeiHa MmaxkpIpTy aibil Oapysl
Jla OChIHIAH yarbI3[lapblHa CAasCH TYPFbIIAH MOH
O0epymeH OaitmanbicThl exeHmiri mgaychis. AKII
MPE3UICHTTEPI JKBbUI CANBIHFBI 9P MEMJICKETTCH
K63Te TYCKECH TYIFajiap MeH MeMJIeKeT OacIIbIaphl-
Ha apHAJIAThIH KaWbIPBIM/IBLIBIK AChIHA QJICYMETTIK
KeIiJeri yarsi3aapeiMeH Mamthyp OonFaH nMamra
TaHJayIblH TYCYi J¢ JKali1aH-xaii emec.

TikTok-tarer irshad kz mapakmaceiHAarsr
WCIaMH  HacuxaTka KbI3BIKKaH 233,8  MEBIH
amaM oKaspUIraH, 8,7 MIH. ajgaM JaidkK 0ackl,
pU3aIbUIBIK ce3iMiH OinmipreH. COHFBI yakbITTa
TikTok-taFrbl Ka3ak TUIIHJETI WUCJIAMH OarbITTaFrbl
napakiinaiap MEH KOHTEHTTEP/IiH KYpT apTa TYCYiH
anrapabeIK. ComapaslH KeHOIpeyIepiH aTam oTeliK:
«@user5003030259097» napaxKimacblHa
xaspurrangap — 3098, maiik 6ackangap — 67,3 MBIH;
«@kerek .dunye mnapakmacblHa >Ka3pUIFaHAap —
2458, naiik Oackanmap — 43,6 MbIH; «@ ulgili._
S0z» MapakilachlHa >kKa3pUiranaap — 216, 7, naik
Oackanmap — 6,1 w™aH; «muhammed2116kzy
napakiackiHa xa3sirrangap—2064, naiik 6ackangap
— 18,4 wmbIH; «(@uazizdarchannel» napakiacbiHa
xasputFraHgap — 1156, maiik Oackanmap — 5858;
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«@user8006060854» mapakmacblHa Xa3bUIFaHIap
— 710, 1.6. Kaii mmarpopmagarel Kaif mapaxiia
OOJICBHIH He KaHal-CTyIusl OOJICBIH OJlapAarbl Ka-
pUsUTaHBIMIIAP, JKa3blIFAHIAp MEH JIalk OackaHmap
CaHBIH ecenTey OapbhIChIHAAa KYH CalbIH KaHAPBII
OTBIPATHIH/IBIFBIH J]a €CKEPTCH JKOH.

Kazakcran MychUIMaHIaphl JiHH OacKapMachl
2023 KBUIFBl QNIEYMETTIK JKEJiJIeri HacuXaTTapblH
TikTok-xa OarpITTamel, celitin 60 OeliHeyarbI3
azipneren. Kazip «MydTuar» napaxmacbiaaa
34,3 MBIH ajgaMm okaspurFaH, 294,2 MbBIH JIafik
Oackan, imIiHIC €H KON ThIHIAJFaHbl baTeipkaH
MaHCYpOBTHIH «Op MYCBIIMaH Ollyi THiC» JlereH
OcitHe KapalbIMBI 1,3 MUJUTMOHFA JKETKEH.

WHTEpHET [MiHW CcalaHblH opTapanTaHIbIPHI-
JMyblHA OKeNMyl JKEKEJNEeHTEeH Yyarbl3IIbLIAPAbIH
CYBIPBUIBII HIBIFBIT JapaiaHybiHa, TYIIFajIap peTiHae
TaHBUIYbIHA CCMNTINiH THUTi3yiHeH OalKaajbl.
Kazip KM/Ib-HBIH OOJNBIC OpTaBIKTAPBIHIAFHI
OKUIIIKTEp/AiH KONIIUTriHAe apHaiibl CTyausIap
albpIIFaH, OHJAA TYCIPUITEH Yyarbl3aapAbl oley-
METTIK KeJliepre caibll OThIpaabl. MacereH,
Atpipay o00dBIcTHIK ekitmiri «AMIN MEDIAY
1,4 mbig Bugeo yceinrad. [ecek e KMJb-men
CaAITBICTBIPFaHJIA JKEKEe KaHaNJap MEH CTYAUSIIaphl
MEH JKeKe TYJIFAIapAblH TapakllalapblHIaFbl
yarbI3JIapblH KapambIMaapbl 0achkiM Tycyie.

IleaTYaMTTan KenreHae, OuTIMII HMMaMHBIH
OopiHiH OoWBIHIA TYyreljed yarbpl3 aiTyra Tyma
Oeitimuinik TaObLIa OepMmeiini. OWTKEHi, YarbI3
— IICMICHJIIKTI, apTUCTIK KaOUIETTI KaXeT €TETiH
HaFbI3 OHEDP.

o xasipri ke3ne Hypcynran PeicMaramOeToB
QNIEYMETTIK  JKeJiJiep  apKbUIbl  pecrmyOJinka
KOJIEMIH/IET1 KbICKA MEP3iM/IC TaHbIMAJI yaFbI3IIIbIFa
artHaneim ynrepai. Onbry [laiirambapiap Kuccachl,
Hcnam Tapuxsl Typaibl yarbi3gapblH THK-TOK,
You Tube-gen Tabbuansl. XKac yarsimibl, acipece,

Kaparangsl MeH Artelpayra OapraHga MeNIiT
JKaMaraThIHBIH THIM KOIl J>KWHANBIN, MiHOepre
Oerrerenne  «Ajuahy — OkOap»  OipaybI3abl

JaybICTall KOIIEMETTeN Kaymallal KapcChl aliFaH
BUICOCHI 9JICYMETTIK KeJife Kby TaJKbLIaHIbl.
HcnamodoObtapapl 1@ MIOMIBITTH, Hapa3bUIapAbIH
Ha3zapblHaH THIC KanMmajnbl. JKaMaraTThiH MyHAal
KYPMET-BIKBIIACHH (DAHATTHIK ITEH TaOBIHY peTiHIE
OaramaraH  ChIHIapra  OalIaHBICTBI  AThIpay
OONBICHI  OKLT WMaMbl AJNTBIHOCK ¥ THICXaHYJIBI
napakmaceiaia: «KaszakcraH MychUIMaHAaphl i-
HU OacKapMachl JKaHBIHIAFBl PECITyOJINKAIIBIK aK-
napaTThIK HacuxaT ToOBIHBIH MyLIeci, Hyp-My0Oapaxk
MEIIITIHIH YCTa3bl, eIiMi3re OCIriii HCIaMTaHyIIbl
Hypcynran PeicMaranOer eHipimisre Kemirl, MELIiT

JKaMaraTeIMeH Kesnecti. «VIMaHranu» MeLrTidae
«Koramra naiinanel 00J1y» TaKbIPhIOBIHIA HACHXAT
aiittel.  OchiHOal Oenrimi  ycrazaelH  AThIpayra
KeJTreHIHe KyaHFaH (OKEPriUTIKTI amaraT AJulaHbl
YIBIKTan, TOKOIp  aitTel.  MyHbl  Oipeynep
QNIEYMETTIK JKemijie Oackaiia >KETKI3I IKaThIp.
Byn TtyciHicneymnisikTeH TybIHIAFaH MOCeEle el
oiinarimeiH. [1IptH MoHIHAE «ATnahy Okbap!», sFHH,
«Anma ¥el!» nem skapaTKaHHBIH €CiMiH YJIBIKTAy
OyraH Jieiiin e Oap Hopce. banara a3aH IaKBIPHII aT
KOWFaHza 1a, YIKeHaep 0ata OepreHe Ae COHBI aii-
Tajbl. By/iaH KOpKyIbIH HeMece CasiCHIIaHIbIPY IbIH
Ka)KeTi )KOK. MaceneH, KyaHbIII HeMece MaKTaHbIII
ce3iMiH OipeyJiep KoJI manajakran OuIIipim xarca,
aTBIpayNBIK JKaMaraT AJJIaHbl MaJakTay apKbLIbl
Olmmipmi» — Jem aMalichl3 TYCiHIKTeMe Oepyre
MOXKOYp OOIIEL.

OneymerTik xemnige Hypcynran Peicmaramber-
YIBIHBIH ~THIHAAPMAHAApel KYH CcaHal ecy/e.
«ILIM NURY» crynusaceinaarel  «CanayaTThlH
ci3 6immereH ceipaapbe» ycraz Hypcynran 1 kbt
OypbiH 767 MBIH KapanbiMFa ueseHred. You Tube-
JIETi OpTYpJi apHaNapAarsl cyxOaTTapbl, yarbI3-
JIopicTepi, MOAKACTTAPBIHBIH KapaldbiMbl: 20 MBIHHAH
Oacranein, 1,5 MUIIJIMOHHAH acazibl. Y arbI3IILIHBIH
a3 yakpITTa aJJblfa O3YBIHBIH CHIPHI JKACTaFkbl,
CYWKIMJI, JXbUIbI Oe€iHHeci, ©31H epKiH, TaOuru
KaJlbIliTa YCTayhl, opi Mopaanusama >koFapel Hcia-
MU OLTIM aJlyMEeH KaTap Ka3akla aTbhlK Ceiieyi,
JKYPTTHIH KOKEHiHIeT1 CypaKTap MEeH TaKbIPHIIITaAPIbI
apkKay eTyiHze Jeml TYKbIpbiMIaimbi3. EH ammbl-
MEH »aHblHa KOciOW Mpojiocep, TEXHUWKaFa emTi
KOMEKIIIep YCTaybl, OJapAblH TYyCipreHaepiH
KapUSUTAHBIMIAPIBl  op  JKeMiHIH — mpodwuitine
BIHFaiJIam MOHTa)KAAll apara KYH KypraTmai ca-
JIBITL, QJIEYMETTIK JKENJIep i canaibl KapusIaHbIM-
JIAPBIMEH KayJal ajdybl )XapHaMAaChIHbIH KYIICIOIHE
KeMeKTecye. PecryOmuKaHbIH op OHIPiHAET1 METITIT
JKaMaraTTapbl yarbB3IIbUIap inriHeH HypcynraHsr
apHaWbl MAKBIPHIN, Ke37eCy YHBIMAACTHIPYIBI KUl
CYpaiThIH OOJIIBL.

Facebook >xemicinme «Ken yarb3 THIHTAHBI3
(xaTeICyIIBIIApEl CaHbl— 35 MBIH), «Yarbl3aap-
xaHadm» (KaTeicymbuiapel caHbpl—245544), «Ken
yarbl3 THIHAAWMBI3!» (KaThICYIIBUIAPBI CaHBl —
133071), «YareaslH 0opi OCBHIHIA» (KaTHICY-
meulapbl caHsl — 129496), «YarbI3 HacuxaT»
(KaTpICyIIBIIAPHI CAaHBI — 8,5 MBIH), « MenriT, MemTiT
JKAHAIBIKTAphl MEH yarbi3fap» (KaTbICYIIbLIaphI
caHbl—6764),«Y arbI3ap KUHAFbD» (KAThICYIIBUIAPHI
canbl —4437), «Yarb3aap» (KaThICYLIBUIAPI CAHBI—
4267), «MycbuIMaHAapFa apHaJFaH yarbI3gap»
(xateicymbapel  canbl  — 3531), «Tarmayms


https://www.youtube.com/@ILIMNURY

OJIeyMETTIK JKeJiJIep/i UCIaMU yaFbI3Fa KOJNIaHy

yarbpi3aap»( KaTbICyIIbUIaphl CaHbl — 2,8 MBbIH)
tontap ambuiraH. An Instagrampa ga  yarbi3
apHaJFaH mapakmanap aa a3 emec. OnapasiH
KelOipeynepin aranm eTcek: «uagyz  nasihaty,
«uagizdar tynda», « uaguz tv_», «uagyz.gibraty,
«gibrat. al», «korkem amaly, «jannat_maksatumy,
«firdaus_qz», «turajol paraqsha», «kerek dunley,
«Ilimgeqyzmet», «bul dunie aldamshy», T.6. [le-
CeK Te OyJ mapakiaiapaarsl KapHusIaHbIMIapbiHA
Oenrin yarbI3IIbLIApABIH ©3]epi YHATKAH CO3IepiH
MOHTaXJANl Taimamany Tocumaepi OackiM. Au
yaFrbI3IIBUIAPBIH JKEKEe Mapakiiaiapbl ©3iHiH Tel
KapUsJIaHBIMIApeIH OeicyiMeH Oaraibl. ByriHTi
QJIEYMETTIK KeJiHiH OYpBIHFBI Paguo, Teleauaap
CBIHJIBI aKMapaT KypaigapblHAH albIPMANIbUTBIFbl —
Ke3 KeJIT'eH ajfaM Kociou MamaH Oonmaca Jja KanaraH
aKIapaThIH 631 TYCipil, MOHTAXKIAIL, OpJIeT TapaTyFa
KOJI allaThIHIBIFEL. Instagram mapakimanapbIHIaFbL
yare3aapasl Kebipek KapaTy MakcatbiHaa Reels Bu-
JEOPOJIMK (POPMATBHIHAA YCHIHBIIAIBI.

CoHpaii-ak mMamMaap MEH HanO-mMamaap JeHi
QJIEYMETTIK KeNIepAeri JKeKe mapakiiajapblHa
yarpI3mapelH  camanbl. OHBIH YCTiHE IiHH Oip-
JIECTIKTEpAE PECMHU KYMBIC ICTEMEUTIH NiHAAp KEKe
TYIFanap iMIiHeH JaryaTtka op TYpil >KoJmaapMeH
YJieCc KOCKBICHI KeTIETIHIIT] FallaMTop/aa OaiKaaibl.

KM/Ib Teparacel, bac mydtn Haypsrzoait
Taranyier 2024 xpU1Fa apHaFaH OarJapiaaMachbiHIA
«EnmiMi3ae yarpl3-HacHXaT alTBIT KYpPreH ya-
FBI3NIBUIAPFA apHAIFaH PECHyOIUKaAIbIK (HopyM
OTeTIHIH, OHMa «Yarbl3 alTyIbIH 9/1¢01 MEH Mo-
JNEHUeT» epeeciH OeKiTUIeTiHIH MamiMueyi,
QJIEYMETTIK JKENIepAl yarbi3JapAbl auTyIsl Oa-
KBUIAYChI3  KaJIblpMai, TOpTINKE KeNTipyAiH
KYH TOpTiOiHEe KOWBUTYBI Ja >KaiimaH-xail emec.
OliTkeHi Keilip yarpBRIIBUIAP OYTiHTT  FBUIIBIM
MEH OUIIM epKeHIEreH JoyipAe eiMi3feri
KOIMIUTIKTI KYPalThIH KOFAMJIBIK OPTaHBIH TYCiHIK-
KO3KapacTapblH €CKepMEl, XaNbIKTBIH OOJIMBIC-
OITIMIH OENTIIEHTIH CcalT-gocTypiiepre, KacHETTi
CaHaTBIHAAFBl HAHBIM-CEHIMIEpPI MEH KacTepii
VFBIMIIApBIHA THICIIT, MAHCYKTAybl OJICYMETTIK
KeJTiie KUl TalKpllayFa TYCIll, ChIHFa YIIbIpayaa.
OJICYyMETTIK JKEJIepi Naimganany ypaicTepiHiH
apTybl MYCBUIMaH KOFaMBIHBIH JKEKE KOHE TONTHIK
JIEHTeiiHe allTapIIBIKTail ocep eTe aaThiH OeTOYPHIC
OKeJI .

KopbITHIHABI sK9HE TY:KbIPbIMAAMA
Kasipri noyipze naryaTka KaThICTBI 9pEeKeTTepIi

JIAMBITYIaFbl MHHOBAITHMS aKIapaTThIK HHTEPHETTIK
TEXHOJIOTUSIAP/bl MalAaaHy TPEHITKE aiHaIIbII
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yirepai. JiHu yriT-HacuxaT KbI3METIHIE, yarbl3
aiTyna OoyipAiH JaMybl MEH CYpaHBICBIHA cai
KelreHae faHa 3aMaHayd KaybIpT e3repicTepAeH
KaJIBII KOMMall oJIeyMEeTTIK JKeIiIepai THiMIi
KOJIJaHy KaM-XapekeTi skacaimyzna. Kazakcranmarsl
JHA yaFbI3MIBUIAD ayAUTOPHSICHIH KEHEWUTY YIIiH
I3/IEHICTIEH ONIEYMETTIK JKEINiHIH anyaH oMiCTepiH
MEHrepyre JeH KOKJla JKOHE KBI3BIKTHIPY VIIiH
Typai TakeipeiniTap ketepeni. Emimizme YouTube,
TikTok, Instagram mnen Facebook, T.0. CHSKTBI
QJIEyMETTIK kel TutardopManapeliHIa HUCIAMIBI
HaCUXaTTayJblH JXaHa aMall-ToCLIAepl OpHBIFyJa.
By Tocinmep KyH CalblH TOJBIFBIN, JXKAHFBIPHIIL,
TyJiey YCTiHAE. OJEYMETTIK JKeNilepleri yarbi3-
Japapl IIOJFaHBIMBI3AA KElIeMi MEH ayKbIMBI,
TaKpIpBIOBI MEH Ma3MYHBIHBIH a3 eMeCTiriHe
ko3 sketkizmik. Ilpodumsmepi ge amyan Typdi,
raTopMaiapAblH  ©3iHIH CHUMIaTTapblHa Kapai
VarbpI3bIH  JIOCTYPJi  KaJbIITaphl Ja e3repicke
yimsipayaa. bip miatdopmanarel yarei3asl Oacka
miaTdopMara berimuerr, 6eicy e 6eneH aryna.

CaHOBIK KEHICTIKTETl TeK Ka3akK TUIHAEr]
yarbl3 OarbITBIHIAFb] CTYIUsI-KaHAIJap MEH Mapak-
manap/Iel KajugplpMai *ail Ti3iMJIIeN IIBIFyIbIH 631
Jie OHaifFa cokmnaiiipl. TYThIHYIIBLIAP CaHbI Ja ece-
JIeHyIe.

CoHbIMEH emiMi3e yarbI3IbuIap, JiHA KbI3MET-
KepJiep, UMam1ap MHTEPHETTi AiHU KYHABUTBIKTAPIbI
HACHXATTAaWThIH Kypal peTiHAe KEHIHeH Tmaii-
nananyna. Kasakcranma wucnamabl HacuxaTTay-
Jla QJICYMETTIK KEJIHIH €TeK ajly MiHIApJIBIKTBIH
Oackama cumatTa JaMmyblHa okemyzae. Lludpibix
KEHICTIKTEr1 yarbI3ap/blH OejeH alybIMEH IiHHIH
QJIEyMETTEHYIHAE  BbIKHAJNbIH  THri3yne. SFHu
QJIEYMETTIK KeNJepAeri MiHM YriT-HaCUXaTThIH
KYPYiH Ti3riHIen Oakpliayna ycTam KWBIH 00J-
ca yma Oer-OeTiMeH epKiHJIKKe XidepMmeil capadar,
capanrayJaH OTKi3y »JKaFblH OWJIAacThIpFaH al-
3aj. JKeninepaeri yarb3aapasl Oip peTke KemnTipy,
KaruJaTTapblH KaJbIITACTBIPYIbl, CTPATErHsACHIH
a3ipJieyli KeUIiKTipMel KOJIFa ajiFaH )KeH.

OJIEYMETTIK JKeNJIepAe MCIaMabl HacuxaTTay
YIIiH KOJJIAHBIJIATHIH 3aMaHayd TEeXHOJOTHSIIBIK
olicTep MEH Kypajijap KYH CaiblH TOJBIFBII,
KaHaT XaroJa. OTe XbUIIAMABIKIICH XaHFBIPBII
KaTKaH, KYObIIFaH ayKbIMIbl OQrbITTHIH KbIpyap
CEerMEHTTEepi MEH KOpiHICTepiH, TYpJdi 9IicTepiH
Olp maFslH Makanara TOJIBIK CHFBI3BIN, TYTEl
KaMThll OasgHpgay KublH. Bi3 e3 TapambiMbI3man
MaHBI3Ibl (QAaKTOPJABI JKEKe HBICAHA PETIHIE ap-
Halbl KapacThIPbIIN, KbICKa 00JIca 1a TYKBIPBIMAAP
MEH TYHiHJEeyJiep KacayFa YMTBUIIBIK. Buptyan-
IIbl KEHICTIKTETi WMCIAMHBIH HAaKThl KOpiHiCTEepiH
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capajaraH 3€pTTey TEOpUSJIBIK Ta TIKIpHOemiK
TYpFbIIaH KYHJBL. OCBl TaKbIPHIKA KATBICTHI
KOHTCHTTIK MaTepuaiiapAbl THIHHaH opi MOI
eTIN KHMHAI, JXYHeJel, OHbIH JaMybIHJaFbl TEH-
JCHIMSJIAp MEH 3aHIBIKTapblH aWKbIHAAW Tycy
MaKCaThIHJAFbI 3€p/IeIey 39PYIiK.

AJIFBIC

Maxkana 2023-2025 xox. opelHganaTelH «CaH-
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ISLAMIC STUDIES ANALYSIS OF ABAI'S BELIEFS
IN POEMS WRITTEN BETWEEN 1855-1891

In this article, authors will focus on religious faiths — agida of Abai. Islamic studies is a consisting
of several large areas, and the most important of them is the field kalam. The sphere that defines a per-
son's religiousness and religious faith is agida. In this article, the object of study will be the religious
worldview of Abai. An Islamic, religious, and theolinguistic analysis of Abai's works will be conducted,
from his first poems to the period of his younger Ospan's death. The topics concerning the Islamic faith
that Abai raised in his poems during a given period will be determined and on the basis of these topics
an analysis of the beliefs of the great thinker will be carried out. An attempt will also be made to show
the roots of Abai's beliefs coming from the sacred texts of Islam — Koran and Sunnah. Additionally, a
comparison will be made with views of other Islamic scholars in the field of agida. Expecially those in
the Hanafi and Matrudi scholars, to identify any deviations in interpretations. Also the sources of his
belief system will that served as the basis for Abai's religious beliefs will also be established. The study
concentrates on these two aspects of beliefs on which Abay expressed his opinion in poetry, since other
issues of faith in Allah and acceptance of Him as the only primary source of good and evil are not exp-
licitly described, but are only mentioned in his poems. The foundations of Abai’s religious beliefs have
also been established.

Key words: Allah, the Only God, transient world, fate, Ayat, Hadith.

P. MyxutamnHos'", C. A6xaroB?
"Hyp-My6apak Ervner ncaam maaeHueTi yHmeepcmTeTi, AAMartsl K., KasakcraH
2Koxka AXMeT Slcaym aTbIHAQFbl XaAbIKapaAblK, Ka3ak-Typik yHMBepcuTeTi, TypkicTaH k., KaszakcraH
‘e-mail: mukhitdinov.rashid@gmail.com
Ab6aiabiH, 1855-1891 XbIAAAP apaAbIFbIHAQ YKa3FaH @AeHAepiHAeri
AiHM CeHiMiHe MCAAMTaHYAbIK TaAAQY

ABGaiiAbIH, AiHM CeHiMiHe, akMaachbiHa TOKTaAambI3. McaamTaHy GipHellle YAKeH canaaaH TypatbiH
FbIAbIM GOACA, COAAPAbIH €H MaHbI3AbIChI — aKMAA (K8AaM) CaAacbl. AAAMHbIH AiHIH, AIHWM CEeHiMiH
aHbIKTAMTbIH CaAa OCbl — akmMAa caracbl. bya Makanapaa AGanAblH AiHM AYHMETaHbIMbI 3€PTTEYAIH
HbiCaHbl 0OAaAbl. AOaMAbIH aAfall ©AeH >kasa OactaraHHaH iHici OcnaHHbIH AyHME CaAFaHfa
AEMIHr apaAbIKTaFbl >Ka3fFaH LWblFapMaAapblHa MCAAMTAHYAbIK, AIHTaHYAbIK, TEOAMHIBUCTUKAABIK,
Tanpay >kacaraabl. Ocbl ke3eHaeri AGan wWblFapMaAapbiHAQ MCAAGM aKMAACbIHBIH KAl TaKblpbInTapbi
KOTEPIArEHAIrH aHbIKTarn, COA TakbIpbinTap 6oMbiHWA ABaNAbIH CEHIMIHE LOAY >kacaAaabl. AGaMAbIH
AIHM CEHIMAEPIH aHbIKTar, oAapAbl KypaH asTTapbiMeH xXoHe Myxammea nanFambapAbliH XaAMCTepiMeH
CaAbICTbIpbIN, Ab6ar ceHiMiHiH Heri3iH KypaH MeH CYHHEeTTeH KepCeTyre TaAmMbIHbIC >KaCaAaAbl.
CoHbiMeH KaTtap 6acka MCAaM FaAbIMAAPbIHbIH, 9cipece xaHau, MOTYPUMAM FaAbIMAAPbIHbIH, aKMAA
caAacbl 6orblHLLIA XKa3FaH eHbekTepiMeH caAbiCTbipamMbi3. COA apKbiAbl ADait akMAACbIHAQ ©3repicTiH
OpbIH AAFAHABIFbIH HE aAMaFaHAbIFbIH HaKTbIAQHaAbl XKoHe AOalAblH AiHWM CeHiMiHe Heri3 GOAFaH
AEPEKKe3Aep aHblKTaraAbl. Herisi, AGait OyA Ke3eHAe akMaaAarbl €Ki TakbIpbIka KaTbICTbl ©3iHiH
NiKipiH XXbIpAApbIHA KOCKAHAbIFbI aHbIKTaAAbl. OAap: AAAaFa CEHY XKOHe TaFAbIPAbIH XKaKCbIAbIFbl MEH
>KaMaHAbIFbIH 6ip AAAAAaH Aen MAaHy. AKMAAHbIH KaAFaH TakbIpbinTapbl CIATeEMe peTiHae 6oAmaca,
apHaibl >KasbIAFaH ©AEH >KOAAApblHaH Oaikar aamarmbi3. COHAbIKTaH MakaAa OCbl €Ki TaKblpbir
TOHIperiHAEeri 3epTTeyAepre HeriaeneA|.

Tyiin ce3aep: XKaarbiz Aaaa, Kyaai, UMaH, NMaHW AYHUE, TaFAbIP, asT, XaAuUC.
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McaamoBeaveckuit aHaAn3 BepoybexxaeHnst Abasi B cTuxax,
HanM1caHHbIX B nepuoa 1855-1891 rr.

B 3Toi cTaTbe aBTOPbl COCPEAOTOUMMCS HA PEAMIMO3HbIX BEPOMCMOBEAAHMSX — akblAe Abasi.
McaaMoBeaeHWe — 3TO HayKa, COCTOsILAs U3 HECKOABKMX KPYIHbIX HarpaBAEHMM, a HauboAee Baxk-
HOM M3 HUX 9BASETCS akblpaa (karam). Ccepolt, onpeaeAsiowein PEANTUIO, PEAUTMO3HYIO BEPY UYeAo-
BEKA, SIBASIETCS aKkblAad. B AaHHOM CTaTbe 0ObEKTOM M3YUEHUS CTAaHET PEAUTMO3HOE MMPOBO33pPeHue
Abasi. byaeT npoBeAeH MCAAMOBEAYECKMIA, PEAUTMOBEAYECKMI, TEOAUMHIBUCTUYECKUIA aHAAU3 NPO-
n3BeaeHuin Abasi, OT ero nepebiX CTUXOB AO MeproAa CMepTH ero mMaaatuero 6para OcnaHa. byayT
onpeAeAeHbl TeMbl OTHOCMTEAbHO MCAAMCKOIrO BEPOMCIIOBEAAHMS, KOTOPble NOAHUMAA AGai B CBOMX
CTUXax B 3aAaHHbINA NMEPUOA M Ha OCHOBE 3TUX TeM OYAET NMPOBEAEH aHaAM3 BEPOBAHWWM BEAMKOIO
MbICAUTEAS. Tak e 6yAeT NpoBeAeHa MombiTka nokasaTb KOpHU BepoybexaeHus Abas ncxoadime
U3 CBLLEHHbIX TeKCTOB ncaama — KopaHa 1 CyHHbl. Kpome Toro, 6yAeT NpoBeAEHO CpaBHeHue C pa-
60TamM APYTMX MCAAMCKMX YUEHbIX B 06AaCTH aknabl. OCOBEHHO C TPYAaMM yUEHbIX XaHAa(pUTCKOro u
MaTYpPUAMTCKOrO TOAKOB. TeM cambIM BYAYT onpeaeAeHbl (hakTbl OTKAOHEHMS OT YKa3aHHbIX TOAKOB
B CAyYae HaAMUMS TaKoBbIX. A Take OYAyT YCTaHOBAEHbl UCTOYHMKM, MOCAYXXMBLUME OCHOBOW AAS
PEAUTMO3HBIX YBexAeHnin ABasl. BbIAO yCTaHOBAEHO, UTO B 3TOT nepmoa Abar B CBOMX CTMXAX Bbl-
pasuA CBOE MHEeHMe Mo ABYM BOMPOCAM B Hayke akblaa. ITO BOMPOChI BepPbl B AAAaxXa 1 NpuHaTus Ero,
Kak eAMHCTBEHHOrO NepBOMCTOUHUKA A0Opa 1 3Aa (EaAnHOG0ME). OCTaAbHblE BOMPOCH! BEpOBaHMs
B €ro CTMxax CreumaAbHO He pacCMOTpPeHbl. AaHbl AMLb CCbIAKM Ha HMX. [103TOMy cTaTbs OCHOBaHa

Ha NCCAEAOBAHMAX MO 3TUM ABYM Te€MaM.

KaloueBble caoBa: Aanax, EAMHCTBEHHbIN Bor, cyeTHbI MUp, cyabba, asT, Xaamuc.

Introduction

"The religious worldview of the Kazakh people
is evident not only in the writings of religious fig-
ures but also in the works of individuals from vari-
ous other fields. Especially prominent in the poetry,
epics, folk tales, and legends of poets, there are
glimpses of the people's religious worldview, even
if subtly conveyed. By conducting religious and Is-
lamic analyses of these poetic works, experts in reli-
gious and Islamic studies can delineate the religious
views of a particular poet, the society in which they
lived, and even the broader population, shedding
light on their chosen faith, religious leanings, doc-
trinal beliefs, and mashabs they adhered to. Under-
standing and determining the religious worldview of
the Kazakh people within a specific historical period
requires an examination of the poetry and composi-
tions of poets within the realm of religious and Is-
lamic studies. This interdisciplinary study connects
religious and Islamic sciences with linguistic and
cultural practices, often referred to as theo-linguistic
research."”
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Justification of the choice of articles and goals
and objectives

Recently, there have been occasional attempts to
question the Muslim identity of the Kazakh people
and to associate significant historical figures of Ka-
zakhstan with religions other than Islam. However,
this is a misguided view that undermines the unity
of the Muslim Kazakh community. Therefore, it is
necessary to scientifically analyze and explain their
true religious positions through religious, Islamic,
and theologico-linguistic studies of the works left
by our ancestors. The main three foundations of
Islam are aqida (theology, belief), shari'ah (figh,
religious laws), and akhlaq (ethics, Sufism). Aqida
is the field that defines a person's religion. Bear-
ing this in mind, by understanding the beliefs of
Kazakh thinkers, historical figures, and scholars,
we can determine which religion they represented.
This includes studying figures such as Al-Farabi,
Khoja Ahmed Yasawi, Bukhar-zhyrau, Qabylisa,
Abai, Mashhur Jusip, and Shakerim, and analyzing
their works from linguistic, religious, Islamic, and
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theologico-linguistic perspectives. This article will
analyze the works of one of our great and unique fig-
ures, Abai Kunanbaiuly. Abai is the sage and pride
of the Kazakh people. Understanding his religious
stance, as well as that of the Kazakh people during
his time, through religious and Islamic analysis of
his poems is the essence of this article. This article
will conduct an Islamic analysis of Abai's works,
from the time he began writing his first poems until
the death of his brother Ospan. The sudden death of
Ospan had a profound impact on Abai, as he lost his
brother, in whom he had placed much hope. This
loss influenced Abai's creative life. Mukhtar Auezov
described Abai's state and feelings after Ospan's
death as follows: "He speaks very little these days.
It seems like he has become immersed in prolonged
solitude following this calamity... He remembers the
invaluable qualities of Ospan. Thinking about him,
and considering his living relatives, his heart, filled
with sorrow, reveals a bitter truth" (Mamytzhanov,
2020: 222-223). Therefore, it is deemed appropriate
to clearly define Abai's religious worldview during
this period.

The objective of the proposed work is to study
the poet's perspectives and principles in terms of ag-
ida through linguistic and theological analysis of the
religious concepts and terms used in Abai's works,
and to compare them with the views and principles
of other scholars in the field of aqida. To achieve this
goal, the following tasks were set: collecting texts
related to agida in Abai's works; analyzing them ac-
cording to the chapters in the science of aqgida; re-
vealing the linguistic and terminological meanings
of religious concepts; comparing Abai's views with
those of other scholars; and demonstrating the foun-
dations of Abai's agida in the Qur'an and Sunnah.

The subject of the research is Abai's works in-
cluded in the academic complete collection pub-
lished by the M.O. Auezov Institute of Literature
and Arts in 2020, and his poems written in 1855-
1891.

Scientific research methodology

To determine the nature of Abai's understanding
of God, changes in his worldview regarding the Cre-
ator, and changes in his religious beliefs, his works
were analyzed chronologically. The diachronic
analysis method clarified how the main issues of Is-
lamic aqida were presented in Abai's works, while
the comparative method was used to compare them
with verses from the Qur'an, hadiths of the Prophet
Muhammad, and other religious foundations and

sources. In determining Abai's religious stance,
we also resorted to methods such as mathum al-
mukhalafa, used in Islamic studies for textual analy-
sis. Since our aim is to analyze Abai's own works,
his translations were not included in the research ob-
ject, as they represent the thoughts of other authors.
This research focuses on a specific period of Abai's
works, and thus only methods relevant to the texts
written during this period are used. The author's use
of language-specific features of the century, context,
worldview, and culture in which he lived is well-
known. Therefore, the historical method was also
employed to describe, generalize, and categorize the
concepts used by the author.

Results and Discussions

The main indication of a person's Islam is to be-
lieve in the one God, His scriptures sent to humanity,
His prophets, angels, the Day of Judgment, resurrec-
tion after death, and the goodness and evil of destiny.
The core of these is the belief in "La ilaha illallah"
(There is no god but Allah). Our people refer to this
as "bringing the tongue to kalimah" or "bringing the
tongue to kalimah" (Kazakh Literary Language Dic-
tionary, 2009: 478). The Prophet Muhammad said
about faith: "It (i.e., faith) is to believe in Allah and
His angels, His books, His messengers, the Day of
Judgment, and also in destiny: to believe in its (i.e.,
destiny's) goodness and evil" (Imam Muslim, 36).

Looking at Abai's works, in the poems he wrote
between 1855-1881, in the poem "Alifbi," when giv-
ing examples for each letter in the Chagatai alphabet
based on Arabic script, he uses "La ilaha illallah"
for Lam-Alif (Mamytzhanov, 2020: 27). M. Auezov
mentioned that Abai wrote this poem after leaving
the madrasah (Auezov, 2013: 75). Using the phrase
that Muslims use when pronouncing kalimah in his
poem might be an indication that Abai received Is-
lamic education in his youth and considered himself
a Muslim. Of course, there are hundreds of other
proofs of Abai's Muslim identity. Here, we can see
that he grew up with Islamic faith and upbringing.

In Abai's poem "Qartaydyq qaygy oyladyq, uyqy
sergek" (We thought of old age sorrow, sleep alert),
written after the district election in 1884 (Mamytzh-
anov, 2020: 445), there is the following stanza:

"Young will age, none shall be born anew, those
born will die,

The life that passed will not return as fate.

The steps taken, the joys seen will stay behind,

Everything except for God Himself will change."
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Jas qartaymag, joq tumaq, tughan olmek,

Taghdar joq otken omir qaita kelmek.

Basqan iz, korgen qyziq artta qalmag,

Bir Qudaidan basqanyngh bari ozgermek (Ma-
mytzhanov, 2020: 49).

According to Islamic aqida, this world and ev-
erything in it are muhdas, i.e., they did not exist ini-
tially and later came into being and are subject to
change and extinction. Abai articulated this belief as
"Taghdar joq 6tken 6mir qaita kelmek" (No destiny,
past life will not return). Imam al-Maturidi dedi-
cated a special chapter to the muhdas nature of the
world in his book "Kitab al-Tawhid." In this chap-
ter, he stated: "In the world, there is good and bad,
small and big, beautiful and ugly, light and dark-
ness. All these are signs of change and extinction.
And in change and extinction, there is transience
and doom" (Abu Mansur al-Maturidi, 2010: 78).
Imam Maturidi's ideas of "change" and "extinction"
are conveyed by Abai in the lines "Jas qartaymagq,
joq tumagq, tughan &lmek" (Youth will age, non-
existent will be born, the born will die). The only
one who is eternally alive and unchanging is Allah.
Abai's stance completely aligns with Islamic aqida.
Regarding this, the prominent representative of the
Maturidi school, Imam Muhammad ibn al-Ala al-
Bukhari, says: "The Creator of the worlds is One.
If He were not alone, and there were several cre-
ators, and one wanted to give life to a person and
another wanted to take it away, both of their wills
being fulfilled would be impossible (muhal), and if
one's will is fulfilled, the other's remains unfulfilled,
which indicates that the unfulfilled will detracts
from their creator's ability, separating them from
divinity. Imagining the existence of two equal cre-
ators is impossible, thus the existence of only one
creator is necessary and obligatory. And that Cre-
ator is eternal (qadim). If He were not eternal, He
too would be muhdas (created later)" (Muhammad
ibn al-Ala al-Bukhari, 2012: 386-387). And Abai
expressed this belief as "Bir Qudaidan basqanyngh
bari 6zgermek" (Everything other than the One God
will change). In these four stanzas, Abai beautifully
conveyed the main issues of [slamic aqida to the Ka-
zakh people. This four-line stanza of Abai can be
considered a poetic interpretation of the verses from
the Holy Quran, "Whatsoever is on [the earth] will
perish, but the Face of your Lord full of Majesty and
Honor will abide forever" (Ibadullayev, 2018: Surah
Ar-Rahman, 26-27). Imam Abu al-Barakat an-Nasa-
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fy interpreted this verse as "everything on the face
of the earth is transient”" (Imam Abu al-Barakat an-
Nasafy, 1998a: 532). In the next stanza of his poem,
Abai writes: If the nation decays, Satan's webs will
spread, Angels will bow down, engulfed in sorrow.
Instead of blaming my own foolishness, Blaming
Satan seems to give me solace.

"When society decays, Satan weaves his web,
Angels bow down, engulfed in sorrow.

Don't blame your own folly on others,

Saying 'Satan won, after all' only aids him."

El buzilsa, kurady shaytan ormek,

Perishte tomensiktep, kaygy jemek.

Ozimnin ittiginen boldy demey,

Jengdi goy dep shaytanga bolar komek (Ma-
mytzhanov, 2020: 50).

This stanza, from an Islamic doctrinal perspec-
tive, aligns more closely with the science of ethics,
which explores the struggle against the self. How-
ever, it directly involves two concepts relevant to
Islamic doctrine: angels and Satan. Angels, created
from light by Allah, lack free will (Khabannaka
al-Maidany, 2002: 235). Angels in Islam represent
goodness. Satan, the adversary leading humans
astray and inciting sin can be from both jinns (a de-
mon) and humans. Most commonly, Satan refers to
those from the jinns. Allah created him from fire and
granted him the ability to choose, just like humans,
who are accountable for their choices (Khabannaka
al-Maidany, 2002: 235).

According to Islamic doctrine, after Allah creat-
ed Adam, He commanded all angels and Iblis, who
was among the jinns, to prostrate to Adam. Refus-
ing to bow to Adam, who was created from clay,
Iblis incurred Allah's wrath and requested respite to
lead humans astray until the Day of Judgement. This
story is mentioned in several verses of the Quran.
One of them says: "(Allah) said, "What prevented
you from prostrating when I commanded you?'
[Iblis] said, 'I am better than him. You created me
from fire and him from clay.' (Allah) said, 'Descend
from Paradise, for it is not for you to be arrogant
therein. So get out; indeed, you are of the contempt-
ible.' [Iblis] said, 'Reprieve me until the day they are
resurrected.' (Allah) said, 'Indeed, you are of those
reprieved.' [Iblis] said, 'Because You have put me
in error, [ will surely sit in wait for them on Your
straight path. Then I will come to them from before
them and from behind them and on their right and on
their left, and You will not find most of them grate-
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ful [to You]". (Allah) said, 'Get out of Paradise, dis-
graced and expelled. Whoever follows you among
them — I will surely fill Hell with you all together
(Ibadullayev, 2018: Surah Al-A'raf, 12-18). The
stanza by Abai talks about a person who falls into
Satan's temptation, blaming only the devil for his
misguidance, instead of struggling against his own
desires. Abai's use of the concepts of angels and Sa-
tan in his poem further signifies his belief in these
Islamic teachings.

In his poem "Patsha Qudai Siyindim" (I Pros-
trated to God the King), written in 1886, Abai la-
ments how Kazakhs in distant regions transcribed
and propagated his poems, while his close kin and
villagers disregarded them:

"King God, I have worshipped You,

Lead me onto the right path."

Patsha Qudai, syiynuym,

Tura basta ozinge (Mamytzhanov, 2020: 50)

This expression by Abai resonates with several
verses of the Quran that describe Allah as the sov-
ereign of everything. For example, in Surah An-
Nas: "Say, 'l seek refuge in the Lord of mankind,
The Sovereign of mankind, The God of mankind..."
(Ibadullayev, 2018: Surah An-Nas 1-3) and in Surah
Al-Fatiha: "Guide us on the straight path" (Ibadul-
layev, 2018: Surah Al-Fatiha 6). Abai is asking
Allah for guidance on the right path, a prayer that
signifies his adherence to Islam. The phrase "Pat-
sha Qudai" (King God), also used by Khoja Ahmed
Yassawi, conveys a sense of surrender and devotion
to the one God.

"Oh Allah, I've poured out my heart to your
power,

Prostrating, oh King God, I come to you.

Repenting, for doubts, I seek forgiveness,

Prostrating, oh King God, I come to you." (Kho-
ja Akhmet Yassawi, 2009: 40)

Ia, Alla, qudiretinge syr agyttymin,

Syiynyp, Patsa Quudai, keldim sagan.

Taube qyp, kuman ushin quragyttymin,

Syiynyp, Patsa Quudai, keldim sagan (Khoja
Akhmet Yassawi, 2009: 40)

In this 6th hikmet, Yassawi concludes each stan-
za with "Prostrating, oh King God, I come to you,"
expressing his reliance on Allah during challenging
times, similar to Abai's use of "Patsha Qudai" to ex-
press his grievances to his Lord.

In his poem "Ghylym Tappay Magqtanba" (Do
Not Boast without Knowledge), Abai writes:

"It's not a verse or hadith,

So don’t say you’ve become an infidel."

Aiat, hadis emes qoy,

Kapir boldyn demes qoy (Mamytzhanov, 2020:
72).

Abai, in this poem, encourages critical thinking,
decision-making based on wisdom, and cautions
against blind adherence to others' words. The rele-
vant lines refer to an important issue in Islamic doc-
trine: the matter of faith and disbelief. An individu-
al's Muslim identity is directly linked to their belief
in God, but there are other factors as well, such as
belief in the Quranic verses and authentic (mutawat-
ir) sayings of Prophet Muhammad. Denying even
one verse of the Quran or a mutawatir hadith can
lead to apostasy. Ibn Nujaim, a prominent scholar of
the Hanafi School, stated: "Denying a single verse
of the Quran leads to disbelief" (Ibn Nujaim, 2001:
131). Abai seems aware of this ruling, indicating
that disagreeing with others' opinions, which are not
Allah’s words (Quran) or the Prophet’s sayings (Ha-
dith), does not lead to infidelity. Abai’s stance is that
there is no fault in disagreeing with others as long as
it does not involve Quranic verses or Hadith. This
idea remains relevant today. Using the concept of al-
mukhalafa (contradiction or contrary opinion) from
the field of usul al-figh (principles of Islamic juris-
prudence), we can understand that contradicting the
Quran and Hadith leads to disbelief, but contradict-
ing other opinions does not. This interpretation can
be applied to Abai's poetic lines, emphasizing that a
Muslim is not allowed to contradict Quranic verses
and Hadith. This approach also highlights a facet of
applying theological analysis to Abai's poetry.

Continuing in the same poem "Ghylym Tappay
Magqtanba," Abai states:

"From this transient world,

Even the eloquent and the nightingale have
passed."

Osy jalgan dunieden

Sheshen de otken ne bulbul (Mamytzhanov,
2020: 72).

Here, Abai refers to the temporary nature of the
worldly life, a concept well-acknowledged in Islam.
Earlier, we discussed the concept of the world being
transient (muhdas). Now, this can be connected to
the Islamic belief in the afterlife. Like other Mus-
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lims, Abai believes in the transience of this world,
supported by Quranic verses such as "Everything
[on the earth] will perish except the Face of your
Lord, full of Majesty and Honor" (Ibadullayev,
2018: Surah Ar-Rahman, 26-27) and "Indeed, you
[O Muhammad] will die, and indeed, they [too] will
die" (Ibadullayev, 2018: Surah Az-Zumar, 30).

In Abai's 1887 poem "Olen — Sozdin Patshasy,
Soz Sarasy" (Poetry — The King of Words, The Es-
sence of Speech), he demonstrates a deep under-
standing of Islamic doctrine with these lines:

"First are Ayat and Hadith, the beginning of the
word,

Then comes the couplet, in between they are
heard.

If the words lack substance and fail to enthrall,

Why would the Prophet and his Allah say them
at all?"

Aueli ayat, hadis — sozdin basy

Qosarly baitcymal keldi arasy

Qisynymen kyzikty bolmasa soz,

Nege aitsyn paighambar men ony Allasy (Ma-
mytzhanov, 2020: 96).

These lines clearly show Abai’s adherence to
Islam, acknowledging the Quranic verses as Allah's
words and the Hadith as the Prophet Muhammad’s
sayings. Belief in the revealed books is a pillar of
faith, with the Quran being the final revelation. Abai
not only acknowledges this but also appreciates the
unique structure and eloquence of the Quran, par-
alleling a sentiment expressed in several Quranic
verses. For example, "Allah has sent down the best
statement: a consistent Book wherein is reiteration.
The skins shiver therefrom of those who fear their
Lord..." (Ibadullayev, 2018: Surah Az-Zumar, 23).
By acknowledging the primacy and beauty of the
Quranic verses and hadith, Abai aligns himself with
their guidance and regards them as the foundation of
all eloquent speech.

In his 1889 poem "Qor Boldy Janym" (My Soul
Has Become Despairing), Abai says:

If it is Allah's destiny,

What phenomenon won’t be seen?

Tagdyr etse Alla,

Ne kormeydi pande?! (Mamytzhanov, 2020: 96)

Abai frequently uses and refers to the concept of

"destiny" in the context of Islamic doctrine. Belief
in destiny is one of the seven pillars of faith in Islam.
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This refers to believing in the destiny written by Al-
lah in al-Lauh al-Mahfuz, including the good and
bad aspects of fate.

In these two lines, Abai expresses the inevitabil-
ity of accepting the destiny written by Allah. This
should not be interpreted as Abai's dissatisfaction
with destiny, but rather his recognition of the need
to endure the trials of destiny. His other poems on
this subject further support this interpretation. For
example, in his poem "Keldik Talay Jerge Endi"
(We Have Come to Many Places), Abai expresses
his grief over the unpleasant events and the lack of
understanding from his surroundings, choosing to
convey his feelings through poetry. He includes the
following stanzas related to destiny:

"From the beginning, my God made me unfor-
tunate,

Troubled by a graceless people.

In a lonely house, I languished,

We learned to submit to fate."

Azelde Tangirim sorly etti

Arsyz elmen aure etti.

Jalgiz uyde kunirentti,

Tagdyrga bildik kongendi
2020: 180).

(Mamytzhanov,

Thus, despite the hardships, he faced and the cor-
ruption he observed in society, Abai understood the
necessity of submitting to the destiny written by God.
This is also an acknowledgment of his belief in the
good and bad aspects of destiny as decreed by Allah.
The acceptance of both the good and bad in destiny
is an element of faith. This is supported by the testa-
ment of Ubada ibn as-Samit to his son on his death-
bed, where he stated, "You cannot truly believe in Al-
lah without believing in the good and bad aspects of
destiny" (Abu Bakr al-Bayhaqi, 2000: 199).

In his poem "Ata-Anaga Koz Quanish" (Joy to
Parents), Abai also speaks of accepting God's will:

"You will lament, you will ponder,

What will I become now?

You will be scorned by peers,

Submit to God's will and accept."”

Zarlanarsyn, oilanarsyn,

Ne bolam dep endi men.

Qurbylardan qorlanarsyn,

Tangiri isine sen de kon (Mamytzhanov, 2020:
190).

In "Jazghytury" (Spring), Abai praises the mag-
nificence and mercy of God:
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"Skilfully adorning the earth, my God is masterful,

Pouring His mercy's light onto the world."

Bezendirip jer juzin Tangirim sheber,

Meirbandyk duniege nuryin toger (Mamytzha-
nov, 2020: 185).

In the following verses:

"Sending spring, giving life to the dark earth,
One believes in Allah's mercy.

Livestock fattens, food and wealth increase,
The spirit of mankind grows and lifts.
Everything but the black stone brightens,
Everyone but the stingy opens their heart.

If you marvel at the works of God,

Your soul warms, and courage melts within."

Jaz jiberip, jan bergen qara jerge

Rahmetine Allanyngh kongil sener.

Mal semirer, ak penen as kobeyer,

Adamzattyng kongili osip, koteriler.

Qara tastan basqanyngh bari jadyrap,

Bir sarangnan basqanyngh peili ener.

Tamashalap qarasan Tangiri isine,

Boying balkyp, eridi ishte jiger (Mamytzhanov,
2020: 185).

In the following stanzas: Sending summer, giv-
ing life to the barren land, My heart trusts in God's
mercy. Livestock will fatten, food and milk will in-
crease, The spirits of humanity will rise and soar.
All but the rocks will bloom in splendor, All but the
stingy will open their hearts. If you marvel at God's
work, Your soul will warm, melting inner courage.
(Mamytzhanov, 2020: 185)

Here, Abai praises God's craftsmanship and the
beauty of His creation, echoing the sentiments of the
beginning of Surah Tabarak, which describes God's
flawless creation of the heavens and earth.

These stanzas demonstrate Abai's admiration for
God's mastery. It resonates with the verse, "He made
for you the earth a dwelling place and the sky a can-
opy and formed you and perfected your forms and
provided you with good things. That is Allah, your
Lord; then blessed be Allah, Lord of the worlds"
(Ibadullayev, 2018: Surah Ghafir, 64).

In his poem "Aska, Toiga Baratugin" (When
Going to a Feast), No matter how much you rush,
you cannot change Allah's command. (Mamytzha-
nov, 2020: 187)

In Islamic doctrine, it's well-known that the des-
tiny written by Allah in al-Lauh al-Mahfuz cannot
be altered. Abai refers to this belief.

In the poem 'His Mind Sees Nothing But His
Eyes'":

"When the eye of the heart is opened,
The light of truth will shine upon it,
Driving away the filth within,

It becomes the chest of wisdom for man."

Jurektin kozi ashylsa,

Hagtyktyn tuser saulesi,

Ishtegi kirdi qashyrsa,

Adamnyngh hikmet keudesi (Mamytzhanov,
2020: 196).

These lines of the poem are analogous to several
verses in the Quran. For example, "So, is one whose
breast Allah has expanded to [accept] Islam and he is
enlightened by his Lord [like one whose heart rejects it]?
Then woe to those whose hearts are hardened against
the remembrance of Allah. Those are in manifest error"
(Ibadullayev, 2018: Surah Az-Zumar, 22), and "Have
they not traveled through the earth and have hearts by
which to reason and ears by which to hear? For indeed, it
is not the eyes that are blinded, but blinded are the hearts
which are within the breasts" (Ibadullayev, 2018: Surah
Al-Haj, 46). Imam Abu al-Lais as-Samarqgandi inter-
prets the heart in the breast as "reason" (Abu Layth al-
Samargandy, 2000: 463), while Imam Abu al-Barakat
an-Nasafy describes it as "the ability to reason and hear
in matters of tawhid and similar things" (Imam Abu al-
Barakat an-Nasafy, 1998b: 445). Abai seems to interpret
it as the "heart's eye."

Conclusion

In this period, Abai did not write poems specifically
dedicated to faith or religion. However, he indirectly
addressed religious and doctrinal themes, revealing his
beliefs through his poetry. The foundation of Islamic
doctrine includes belief in the oneness of Allah, His an-
gels, His books, His messengers, the Day of Judgment,
the resurrection after death, and the good and bad as-
pects of destiny as decreed by Allah. From Abai's po-
ems during this period, we can discern his belief in the
oneness of Allah, his praise of some of Allah's beautiful
attributes, his depiction of nature as created by Allah,
his supplications to the King God, his acknowledgment
of Allah's power, his faith in the words of Allah (the
Quran) and the Prophet Muhammad's hadiths, and his
awe at the power of their language. He also expresses
belief in the transient nature of this world, indicative of
his belief in the afterlife, although he does not explicitly
elaborate on this topic. His poems extensively reflect on
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accepting destiny, recognizing both the good and bad Acknowledgement
aspects of fate as written by Allah, and encouraging oth-
ers to accept this as well. From his poems written up to This research is funded by the Science Com-

his brother Ospan's death, we can confidently state that ~ mittee of the Ministry of Science and Higher Ed-
Abai was a Muslim who adhered to Islamic doctrine,  ucation of the Republic of Kazakhstan (Grant No.
with no significant changes in his beliefs or faith. AP19680093).
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TYPKIAEP )XKXOHE UCAAM: TYPKIAEPTE KATbICTbI
PUYAATTAPTA XAAUUCHAMAADIK TAAAAY

TypkirepAiH ncAaamabl Kabbiaaaybl — TapUXILbIAAPAbBIH, IPreAi 3epTTey xyprisyAepiHe ceben 60AFaH
TakblpbIiNTapAblH 6ipi. TYpKi XaAbIKTapbiHbIH MCAAMMEH aAFall TaHbICKAH YaKbITbl, MyCbIAMAHAbIKKA 6TY
cebebi, HOTMXKECIHAE AIHAI >KaloFa AereH biXXAaraTTbl 9PEKeTTEPI OPTaFracbIPAbIK, TapMXLbIAapAaH 6a-
cTan KyHimisaeri 3epTreyluiaepai ae 6erxait KaaAblpFaH eMec. byA MakaAaHbIH MakcaTbl — XxaamcTepre
KeLleHAl TaAAQy XYPri3y apKblAbl TYPKIAEPAIH MCAAM TapUXbIHAAFbI OPHbIH KepceTy. FbiAbIMUM 3epTTey
Tapux KiTanTapblHAQ XKWi KE3AECETIH TYPKIAEP XaMAbl XaAUCTEPAI KMHAKTAY, KAMHAPKO3AEPiH TOABIK,
KapacTblpy >K8He XaAMCTEPAiH KeH TYCiHAipMeAepiH 6epyre OarbiTTaAFaH. ATaAFaH MiHAETTepre can,
AEpPEKTEPMEH >XKYMbIC 6apbICbiIHAQ KOMMApPaTUBUCTUKAABIK, TapuXM BAIC KeHiHeH KOoAAaHbiAAbl. CoA
ApPKbIAbI XaAUCTEPAIH TYNKi MBHI X&He apacblHAAFbI YKCACTbIKTAp MeH arblpMaLLbIAbIKTAP aHbIKTAAADI.
3epTTey 6GapbiCbiHAQ OPTaFachipPAbIK, Tapuxiibiaap XKexus, Maxmya Kawrapu, Xamayn, XyatHuain
eHOeKTepiMeH KaTap, XakblHAQ KapblK, KOPreH MakaAaAap MeH KitanTtap KapacTbipbiaabl. OHAQ KeA-
reH XaAMCTePAIH KanHapkesi «KyTyb ac-cutta», TabapaHMAiIH MyFkamAapbl, ©0y SFAaHbIH MyCHaA
>KMHAKTapbIiHAA Ke3AECeTiHi aHblKTaAAbl. COHbIMEH KaTap, XaAUCTiH MaFblHAaCcbIMeH wekTeamen, «PaTx
aA-6apu», «dA-MayayFaT» CbIHAbI KAAQCCHMKAAbIK, KiTarTapFa CYMeHin, XaAMCTEPAiH TYCiHAIpMeAepi
6epiAin, xaAMC MamaHAAPbIHbIH GepreH GaFacbl KOPCETIAAL. 3epTTey >KYMbICbIHbIH, HOTUXEAepi OCbl
TaKbIpbINKA AEH KOWFaH 3epTTeyLliAepre namAacbiH TUTi3eAl A€M YMITTEHEMI3.

Ty#in ce3aep: TypKiAep, CAaM, TapUX, XaAMC XKMHAKTapbl, KyTyH ac-cuTTa.
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Turks and Islam: a hadith analysis of narratives relating to the Turks

The conversion of Turks to Islam is one of the topics that have led historians to conduct funda-
mental research. The time when the Turkic people first got acquainted with Islam, the reason for their
conversion to Islam, and as a result, their diligent efforts to spread the religion have not left indifferent
researchers from the medieval historians to the present day. The purpose of this article is to show the
place of Turks in Islamic history by conducting a comprehensive analysis of hadiths. Scientific research
is aimed at collecting hadiths about the Turks, which are often found in history books, considering their
sources in detail, and providing extensive explanations of hadiths. In accordance with these tasks, the
comparative and historical method was widely used during the work with the data. Thus, the ultimate
meaning of the hadiths and the similarities and differences between them were determined. During the
research, along with the works of medieval historians Jahiz, Mahmud Kashgari, Hamawi, Juaini, recently
published articles and books were consideedit. It was determined that the source of the hadiths found
there are "Qutub al-Sitta", Tabarani's mujjams, Abu Yagla's musnad collections. In addition, not limited
to the meaning of hadith, based on classic books such as "Fath al-bari", "al-Mawdugat", interpretations
of hadiths were given and evaluations given by hadith experts were shown. We hope that the results of
the research work will be useful to researchers who have focused on this topic.

Key words: Turks, Islam, history, hadith collections, Kutub al-Sitta.
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Tropku n Ucaam: xapAucoBeAU eCKMIA aHaAM3 HApPaTUBOB, OTHOCSLLIUMXCS K TIHOPKam
O6palileHne TYpoK B UCAaM — OAHA M3 TeM, NOoOGYAMBLLIAS UCTOPUKOB MPOBECTU (PyHAAMEHTAAb-

Hble UCCAEAOBaHMs. Bpems nepBoro 3HaKOMCTBa TIOPKCKMX HApPOAOB C UCAAMOM, MpuMuMHa Mx obpa-
LEeHMS B MCAAM U, KaK CAEACTBME, MX YCEPAHBIE YCUAMS MO PACMPOCTPAHEHMIO PEAUTMU HE OCTaBUAM
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A. Xamaiues xoHe T.0.

PABHOAYLLUHBIMM UCCAEAOBATEAEN OT CPEAHEBEKOBbIX MCTOPMKOB AO HalwmxX AHen. Lleab AaHHOM cTa-
TbW — MOKa3aTb MECTO TIOPKOB B UCTOPUMM MCAaMaA MyTEM MPOBEAEHMS KOMMAEKCHOrO aHaAM3a XaAWu-
coB. HayuHble nccaeaoBaHMs HarpaBAeHbl Ha COOP XaAMCOB O TIOPKax, KOTOPbIE YacTO BCTpevaloTcs
B y4YeOHMKaX MCTOPUM, AETAaAbHOE PACCMOTPEHME MX MCTOYHMKOB U MPEAOCTaBAEHME OOLWMPHBIX MO-
SICHEHMIA XaAMCOB. B COOTBETCTBMM C 3TMMM 3aAa4amMm Npr paboTe C AQHHLIMU LLIMPOKO MCMOAb30BaACS
CPaBHUTEABHO-MCTOPMYECKMIA METOA,. Taknm 06pasom, GbiA ONPEAEAEH KOHEUHbI CMbICA XaAMCOB, a
Tak>XXe CXOACTBA M Pa3AMums MeXAY HUMK. B xoae nccaep0BaHMS, HApSAY C TPYAAMM CPEAHEBEKOBbIX
ncropukos Axkaxmsa, Maxmyaa Kawrapu, Xamaeu, XKyaiHu, ObIAM paCCMOTPEHbI HEAAQBHO OMyOAMKO-
BaHHble CTaTbM M KHUMM. YCTAaHOBAEHO, YTO MCTOYHMKOM HaMAEHHbIX TaM XaAMCOB aBAsioTCs «KyT6 ac-
Cutra», Myaxkambl TabapaHu, COOpPHMKM MycHaaa ABy Srabl. Kpome Toro, He orpaHmMumMBasiCb CMbICAOM
XaAMCOB, Ha OCHOBE KAACCMYECKMX KHUI, Takmx Kak «PDartx aAb-bapu», «AAb-Mayayrat», OblIAM AaHbl
MHTepnpeTaumm XaAMCOB M MOKAa3aHbl OLLEHKM, AQHHbIE SKCMepTaMu Mo Xapncam. Mbl Hapeemcs, uTo
pe3yAbTaTbl MCCAEAOBATEALCKON PaboTbl BYAYT MOAE3HbI MCCAEAOBATEASIM, COCPEAOTOUMBLLMM CBOE

BHMMAHME Ha 3TOMN TeMe.

KAloueBble cAOBa: TIOPKM, MCAAM, MCTOPUS, COOPHMKM Xaamncos, Kyty6 ac-Cutra.

Kipicme

TypkinepaiH wWcaaMMeH aiFall  TaHBICKAH
yaKbITBI — TapuxTa ol JIe HYKTe KOWBLIMAii
Kele JKaTKaH Mocenenepain Oipi. Myxammen
naiiraMOap/IbIH COJI Ke3Zeri KepIijec elepiH,
UMIIEpUsIapAblH OacCIIbUIAPbIH UCIaMFa aKbIPHII
emmi  xiOepreni momiM. CoOHBIH iIIHAE TYPKi
KaraHbIHa Ja >XiOepai JereH xabapiap Kesmeceni
(Kamames, Maxen, JXomaprt, 2023: 66). ece
Jie, MYCBhUIMaHap/blH Maiirambap Ke3iHeH Oacrar
TYpKiJIep >kainpl xabapmap OoyFaHbl pHyasTTap-
MeH, caxalanapblH Co3epiMEH KETKEH.

Typkinep »ainbl puyasTTap OPTAFACBIPIBIK
aBropiapaan JKoxu3z (mx.ok. 255/868), Maxmyn
Kamrrapu (a.x.0kx. 1101), Xamayu (1.K.k. 626/1229),
AtaMonik XKyaiinu (1.x.x. 683/1283) enOekrepinme
ke3neceni. JKoxuz «op-Pacomm» eHbOerinme abbacu
meneyHiri an-darx noH Xakanra (1.K.0k. 247/861)
TYPKIJIEpIIH  apTHIKIIBUIBIKTAPBIH — OasHIaN b,
On xepne mapdyr, maykyd (Omapra TeliHETIH)
XagucTepai keke Oip OemiMme KapacThlpMaca 1a,
ce3 apacbiHAa kentipeni. An Maxmyn Kamrapu
«/InyaH JyFat oT-TypK» aTThl JKHHAFBIH/IA TYPKiJIep
JKaiiel 0ec xaaucTi aTan eTkeH. OJapIbIH Ma3MYHBI
«TYPKi» CO3iHIH TUIMIK TYCiHIipMeci, TYpKi TiJi,
«TYPKi» aTaybl *oHE TYPKiI MaKaJJapbIHbIH Heri3i
OOJIBINT caHANIATHIH XAJIUCTEPAl KaMTUABIL. Maxmyn
Kamrapu «Typk» ce3i ixekeme amraHga Hyx
naiiramMOapaeiH SAdec yiIbHAH TyFaH HEMEpECiHiH
ecimi (Moxrtaba Xamude, 2012: 50), an kemuie
TYpZie OHAaH TaparaH XalbIKKa aWTBUTIAIbI JEHII
(Kamrrapu, 1915: 293). Onyp Axmen «Arabic Texts
in the Divanu Lugatit-Turk, with Morphological
Comparison Between Arabic and Turkish»
MakajachlHla TYPKLICp >Kalabl KyHIMI3re KeT-
KeH XaJuCTeplliH opOipiHe KeHipeK TOKTAIbIN, €Ki
TIIIH apachIHaFbl MOP(OIOTHSIIBIK YKCACTBHIKTAP

MEH epeKINeTiKTepiH cunarramn etedi. A 3akapus
Karraboxxu Ooica «or-Typk ¢um myamnador -
JKaxuzy» eHOeriHIe Tapux KiTanTaphlHIa Ke3AeCKEH
xanuctepai kenrtipeni. On Korapbina aTalFaH Ta-
puxmsiap MeH M. Pam3u eHOexTepiHe cyieHeni.
Conpaii-ak, Typkinepniy Teri xaiinsl KypOanranu
Xamuau, Moamhyp XKycin Keneitynbr, [okopim
Kynaitbepniyisl meirapmManapbelHaa ce3 KO3FaFaH.
A opbic 3epTTeymIiepineH bapToiapaThIH TYpKiniep
JKAMITBI OH €Ki OpiCiHEeH KWHAKTaIFaH KiTabbl Oap.
OHzma TYpKi ITHOHHMI XaWjbl MiKipiiep, TapuxXu
JepeKTepi Ke3aecTipyre 0oabl.

ATanraH JIepeKKe3ep/eri TYpKiIepre KaThbICThI
XaIUCTEpIiH TaxpwxKi TOJBIK KacaJIMaraHAbIKTaH
JKOHE XaJiiC LIapXTapbl MEH XaJuc KaiiHapkesJepi
KETKUTIKTI Jopexene KOMIaHbUIMaraHIBIKTaH OyIT
MaKaJaHbl JKapbIKKa IIBIFapyJbl JKOH CaHaJbIK.
Ocwr opaiima «Kyty0 oc-cutra», TabapaHumin
MyPXamaapbl, OO0y SrmanelH MycHagbl, «Datx
1-09pu» CHIHIABI KJIACCUKAJIBIK JKMHAKTAp MEH
TYCiHAIpMeTnepre >KyTiHmiK.

TakpIpbINTHl  TAHAAYABI
MaKcaThl MeH MiHaeTTepi

JPMeKTey JKOHe

Tapux KiTanTapbplHAa KE3MECKEH XaucTepii
0acTbl KO3IHCH, SIFHM, XaJUC J>KUHAKTApPbIHAH 13-
JIEY HOTIDKECIHAC €Ki CaJIaHBIH XaIUCTepdi KEITipy
METOJIOJIOTHSACHIHBIH ~ albIPMAIIBLUIBIKTAPE]  AWKBIH-
mangel. MeimaM Tapuxmisbiapel Oenrim Oip Tapuxu
OKHMFara OalJIaHBICTBI JOHEK pETIHIE XaIucTepii
Koimarazpl. O yIniH XaAuCTiH TYTEIiH eMeC, Ma3MYHBI
colikec KeneriH Oip OemiriH Oepemi. ANl XaJauCTiH
JIOpEIKECIHE MOH Oepy OJIap/IbIH 3ePTTEY TaKbIPhIObIHA
kipmeiini. COHIBIKTaH, TapuX KiTanTapblHAA Tarud
(omci3) puyasTrap Kemren Ke3Iecesi.

MakanaHblH MakcaThl TapuX KiTanTapbiHAA
KE3JIECeTiH TYPKUIEp JKallbl XaJuCTepre Taijay
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KYPTi3y apKbUIbl TYPKUIEPAIH UCIaM TapPUXBIHIAFbI
OpPHBEIH KepceTy. FhUIbIMU 3epTTey Khi Ke3JeCeTiH
TYPKUIEp JKalibl XaJuCTEpJi JKUHAKTayFa, Kaii-
HapKe3JepiH CEHIMII Xaauc >KWHAKTapbIHAaH Ka-
pacTeIpyFa, XaauCTEepAiH TYCIHIIpMeciH Oepyre
OarpITTaNIFaH.

Koca keretin xaiit, «Caxux MyciiMHEH» TbIC
«KyTy0 oc-cuTTa» >KMHAKTapblHAa KE3ICCETIH Xa-
TUCTepre cintemMe OepreHae, XKUHAKTHIH aTayhl,
XaJUC alblHFaH OanThlH TaKbIPHIOBI MEH HOMIpi
KoJJaHeiaabl. Anm MyciauM >KWHaFbIHA CillTeMe
KOpPCETKeHJIe XaJuc OaObIHBIH TaKbIPBIOBI KOHE
XaJIMCTIH HOMIipi KOWBLIAIBI.

Hortwxkecinae wmakamana Oip-OipiHiH Marbl-
HacblH TOJIBIKTBIpbIN KenreH 10 xaaumc, Xxaauc
JKUHAKTapblHaH TaObuiMaran 6 wmapdyr, 1 may-
Ky( xoHe Tarbl Oip puyasT Oepinmi. SrHu, KaiiTa-
nanOacran 18 puyast konnmaHsuabl. Kasak, opeic,
arpUIIIBIH, TYpPiK, apad, mapcel TinAepiHme Oap-
TeIFel 44 onmebueT KapacThIphULABL. Makanaaarsl
XaAUCTEPIIH PETTUTITT OHBIH TAaHBIMAJIBIFBIMCH,
Tapaiy >KUiliriMmeH OaillaHbICTHI.

FeinbivMu 3epTrey ogicHamacsl

YKorapeima aranraH MiHAETTEpre caif, Ta-
pUX KiTanTaphlHIAa KE3MEeCeTiH TYpKijgepre Ka-
TBICTHI TaHJAYJIbl XaJUCTEPre TapUXH-KOMIapaTH-
BHCTHKAJIBIK, TONTACTBIPY JKOHE CHUIIATTAy 9MiCTepi
KOJIAaHBUIABL. TaHJaNbIN allbIHFaH XaTUuCTEePAiH
CEHIMALTIK AopekeciH aHbIKTay ymniH «KyTty0 oc-
CUTTa» XOHE 0J1aH 0OJIeK )KHHAKTAP/IbIH IePEKTEPiHe
3eprTey kacamabl. Col apKbUIBI Ma3MYHJIAC Xau-
CTep TOMTAJbBIN, TYyCiHiIKTeMe Oepimmi. Makanana
KOJIIaHBUIFAH  XaJWCTI TYCIHAIPYIIH 9IicTepi:
XaJIUCTI XaJWCIIeH TYCIHAIPY, MIapX KiTanmTapbIMEeH
TYCIHAIpY, paywiiepre KaTbICTBl OUITIPIATeH KpH-
THUKa MEH XaJUCTIH JAopeKeciHe KaThICTHI OepilreH
OaraHbl KOPCETy, MOTIHJIEC KE3JCCETiH MarbIHACHI
KOMECKI ce3/Iep/Ii TYCIHAIpY, Ma3MYHAC XaJuCTep/Ii
JICKCUKAJIBIK, TEPMCHEBTUKAJIBIK TYPFbIIAH Ca-
TmeICTHIPY. HoTwmkeciHne WHAYKTHUBTI JKoHE [ie-
OYKTHBTI aQHAJIM3IH KOMETIMEH XaJucCTepiAiH
TYIKI MOHI K0HE apachIHIAFBl YKCACTBIKTap MEH
alBIPMAIBLUTBIKTAPhI AHBIKTAJIJIBI.

HGTI/DKe.J'[epi AK9HE TAJIKbLJIAMa

XamucTep MeH OJapAbIH TYCiHIipMenepiHe
Kipicriec OypbIH TYpPKi araybl MEH IIBIFY TeriHe
TokTanFan xeH. «Typki» ce3i 1500 kbl yakpIT
apanbIFbIHAA MAarbIHACHIH OipHEIIE PET aybICTBIPIBI.
V racelpa «TYpKijiep» Aen AIIWHAaHBIH KOJ acThIHA
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Oipirin, kefiinnen VI-VII racelpiapaa Typki TiniHge
COMIEHTIH Jkeke Oip XalbIKKa aWTBUINBI. AJaii-
Jla J9N COJNl TN COWMNICHTIH Oacka XallbIKTapra
KOJTaHbUIMaraH efi. Apabrap Goica Timmi eckep-
MecteH, Opra xoHe OpTanblK A3Hs )KepiHe KOHBIC
TETKEH KOINMCHAUIEPIiH OapibIFbIH «TYPKUIESP)
nmen artaraH. COHIBIKTaH «TYPKi» TEpMUHIH
KOJTaHyJaFrbl OIpKENKUTIKTIH >KOKTHIFBIHA Oaii-
JIAHBICTBI OCHI MOCEINle HAKTHI Oip MIemIiMAl KaKeT
ereni nen canaran JI.I'ymunes e3iHiH «/IpeBHUE
TIOPKW» €HOETIH/Ie OCBIHAl TYCIHOECTIKTEH ayiaK
6oty yurin typkinepai VI rackipia KyxaHgap MeH
KBITalyIap aTaraHjai, «TYPKITTep» (TIOPKIOTHI) ATl
ataynsl xkeH kepreH (I'ymunes, 2003: 14).

JLH. I'yMHuneBTBIH >KOFaphlAa KENTipreH MoJli-
METTEpiHe Opall TYpKi TiJli MEH e3[epiH «TYpPKi»,
«TYPKIT» Jem aTaFraH TYpPKi XaJlKbpl MYJJIEM eKi
Oenek yreiM. Kasip Typki TijIi e aTalaThlH TIIIH
TapuXbl TEPEHIE, all «TYPKITTep» V FachIPABIH
COHBIHAA AnTail Taybl MEH eTeriHAeri OpMaHIbI-
Janansl JTaHAMA(TTHIK KaFJalblHAa ITHUKAIBIK
apasacyblH HOTH)KeCiH e naiina 6o bl XKeprutikri
TYPFBIHAAp MEH MIETTeH KOHBICTAHFAH XaJIBIKTHIH
TONBIKKAHIB! Oipiryi *Xy3 KbUIIaH KeHiH, Imama-
MEH 546 XbUIBI OJlapIbl KOHE TYPKiIep HeMmece
«TYPKITTEp» el aTayFa Heri3 OONFaH TYTacCTHIKKa
aJBIl Kenai. AN TYpki TUImi opTa AnTtaiigad opi
achlll OFbI3Aap, KaHJIbUIAD HEMece IMedeHerTep,
eXenTi 6ankapiap MeH FYHIap KOHBIC TEIKEH MEeM-
nekerrepre Aeiin Tapans! (I'ymunes, 2003: 15).

Apab 1moa3miACH MEH IIbIFapMaiapbiaaa xohu-
JIMET J9yipiHeH Oactan «TYpKi» €31 KOJAaHbUIbII,
adThiIa Oactamel. TinTi «Typki» ce3i apal® Timi
apKbUIBl onemMre Tapaibl jaeyre Oomamgel. CebeOi
IV raceipia xa3piiFaH apad eJeHIepiHAe «TYPKi»
ce3l Ke3meckeH. Tapuxu Jepekreplue «TypKi»
ce3i anram per TabapuaiH eHOeriHae, XaHIak
maikacblHaH anablH 626  xpuibl  «Myxammen
naitrambap Oip TYpKi IIATHIPBIHAA AEMAIIBD) AT
Kenem (ﬁHJ‘IMaB, 2007: 16). Xamgucrepne apHaWbI
TYPKiJIepre TOH MIAaThIPABIH aTaTybl TYPKI XaJIKbIHBIH
[NatiramOapapiH =~ noyipiHAe  oHrimi  OONFaHBIH
Kepcerenil. ApaOTaplIblH TYPKUICPMEH aJFallKbl
Tikenel OaitmaHpIcTapbl Xaziperi OMap Ke3eHiHe
ColiKeC KeJIeTIHI JKalIbl JepeKTep Ke3aece i (ﬁblﬂ-
Mma3, 2007: 19).

Typki KaraHaThl KYpBUIFaHIIA Ka3ak >KepiHAae
KyKaHaap, dPTaTuTTep KOHE Telle Talanapsl e3apa
KYpec Ypri3ill, 63 TeppUTOPHUSUIapbIH Oenriieyre
TBIPBICTHL. 492 KBUTHI TEJIC TaHTIaTapbIHBIH OaTHICKA
KOHBIC ayJapybl alTylbsl OKWFajapAblH Oipi Ooi-
el Jle ['ymmieB O6aTpicka KOHBIC aylapFaH Tele
TalimajgapelH ANTalJbIK TENCYTTEPAiIH ypHaKTapbl



A. Xamaiues xoHe T.0.

CaHAIIFaHJIBIKTAH «TEICYTTEP», all IIBIFBICTA OBITHI-
pamn JXypreH Teje TalmanapblH «TeJenikrepy (Tene-
CIIbl) ien atayabl xeH caHaraH (['ymues, 2003: 8).

Keii6ip puyasTrapma typkinep Moxyx, Mo-
KyKIeH OemiHin KamraH Oip Taiima periHze
cunartanrad. MOH Mopnayaith sxuHarplHma oc-
CynoiineH xeTkeH xabap OoitbiHma: «Typxinep —
Hoorcyore, Maoicyorcoviy 6ip scacazvl. 3yn-kapnaiin
kenin becem canowl. (Typxinep 6onca) b6ecemmiy
coipmbiHoa Kanovly, — aenineni. UoH TymnyH «ori-
[Hazapa ¢un-oxomuc an-mymrahupa» eHOeTiHIE,
noH O0y Xarum Kartamajgan KeTKI3reH pUyasTTa:
«Haoncyac ben Moxcyc acuvipma exi mainaoan
Kypanzau. 3yn-Kapuain oaapovly drcuvipma Oipin
bocen mockaywin canadei. On kesde Oip maina
HCOPLIKMA  OONBIN COHIPMMA  KATbIN KOUAH eOin,
— peminemi (Axiyrmn, 2000: 46-47). Puyasrka
MaFblHANacC Ma3MyHABl ASTe3[eH UIBIKKaH Ta-
puxmbl Kypb6anramm Xammmumin «Tayapux xam-
ca» eHOeriHeH kepemi3. OHAa TYpKiI aTaybIHBIH
MarbIHacHIH: «Eckennip 3yn-KapHaliH TOCKAYBL JKa-
cam, Moxyx, Moxyxk (Taiinanapsl) imre, TypKizep
CBHIPTTa KaJIBIIT 03 XaJIKbIHAH OOTIHIT KaTFaHbl VIIiH
«TOPIK» aTallblll, OJ1aH «TYpKi Oonrany. Topk — Ta-
cTay, KaIIsIpy JAeTeH MarbiHa OepeTiH apab ce3i...»,
— nereH (Xamwm, 1992: 62).

AT TypKinepze e31epiHiH MIbIFY TET1HE KATHICTHI
eki aHbI3 Oap. Exi aHp3 na Oepi KacKeIpMeH Oaiina-
HBICTBI. ATaJIMBIII aHBI3bIH JKETiCi OOMbIHIIA, TYOI
AmmnanbeiH 500 oTOackiMeH OailylaHBICTBIPBLIFAH.
By 500 ot6ace! opTypiti TaltanapasIH KOCHIHIBICH
Oonran kepiHemi. KeiTaliplkrap AIIMHA XaHHBIH
KonacTelHaareapapl  «Ty-Ko»  Jenm  araras.
[LIlenrso Oyn1 aTayapl «TIOPK+HIOT» eI  AalllbIIl
kepcetkeH (I'ymmnes, 2003: 13). KeiTaii xa3bana-
pPBIHIA «TYpKi» aTayblHa Me OoiraH AInHA Typa-
JIBI aHBI3JIBIH 0AChIH/IA TYPKIIEp FYHIAPIBIH 0acka
Oip OyrarbiHaH TapalThIHBI aTbUanBl (OMap-
OckoB, XaOwxanoBa, Hyprasuna, 2018: 150).
«Typki» ce3i «Oepik, MBIKTBD) JEeTeH MaFbIHAHBI
oinmipeni. 3eprreyin A.KOHOHOBaHBIH MiKipiHIIE,
Oyl KeHiHHEeH TaWmallbIK OJaKTapFa STHUKAJBIK
eciM peTiHAe KOJAAHBUIBII KETKEH JKaNIbl aTa-
yael Oinmipeni (I'ymmes, 2003: 13; JKamames,
Maxen, XKomapt, 2023: 25-26). Byn TyXbIpbIMIbI
B.baptonsarein Oepren meperi ne Kyarraimsl. O
KOJIJIAaHBICTaFbl «TYPKi» aTayblH MYChUIMaHJap
TapaTKaHbIH Ourmipemi. MycbumMaamap (Opra
Asusinarpl) kenTereH xanwsikTapaelH VI VIII
FaceIpiap/ia COKTBHIFBICKAH TYpPKiIepMeH Oip Tiime
COWIEHTIHIH aHFaphlll OapJbIFBIH TYpPKiJEp aramn
ketkeH. OHBIH aWTyBIHIIA, UCIAMIbI KaObLIIaraH
COH TYPKi XaJBIKTaphbl J1a ©3/lepiH OChl aTayMeH

aTam KeTKeH opi O KYHIMi3re IeHiH >KajrachlIl
keneni (bapronsa, 1993: 24). Hazap cancak, Typki
aTaybIHBIH IIBIFY TapUXbIHA KATBICTHI FaJIbIMIAp
oprypui mikipnep Oinmipren. Tinrti, Oy arayasiy
KEeH TapaiyblHa apaOTapIblH ocep eTKeHi Oenrimi
001161, ApabTap TypKiJiep sKaiibl mairamOap Kej-
Mel Typein xabapmap OONFaHBIMEH, TYPKUIEpAiIH
CHIAaThl, KACHETTEPIMEH XaaucTep apKbUIbI TaHBI-
ctel. KeliiH xaaucrep apHaiibl )KUHAKTapra, Tapux
kiTanrapbiHa eHriziaai. COHBIH iIIiHIE TYpKiIepre
KaTBICTBl ajFall eHOeK J>Ka3faH TapuXIIbl — oJ-
Koxmuz. CoHABIKTaH TYPKiIEpre KaTbICTBI pHya-
ATTapasl AM-KOXM3IbIH XaTTapblHAH JKOHE OJaH
KeWiH KeJreH TapuXIIbUIApAblH KiTanTapblHaH
KE3IeCTipeMis.

Typxinep oacaiivinoa KyHimizee JHcemKeH Xaou-
cmep Jicane onapovly mycindipmeci

1-xamuc

«Typxinep cendepee coxmwulKnativlHua, o01ap-
Ovl dicativina Kanowvipuigoapy, « Cendepze coKmuik-
naivinuwia onapea mumenoep!y (Koxmusz, 1964: 58,
76; uoH on-Dakuh, 1996: 402; Xamayu, 1995: 23;
Kattaboxwu, 1972: 45).

Xajuc KUHAKTaphIHA KEJTeH pUyasTTap:

O0y [oyiatiy cynoHinge: OO0y CykaiHaHbIH
0ip caxabamaH >keTKi3yi OoWbIHIIA, AJma enmrici
(c.a.c.):  «Xabawmvixkmap cenoepee  COKMbIK-
naganwia, onaposl dxcativina Kanovipviyoap. Typxi-
ep ceHoepee COKMbIKNARAHWIA, O1APObl HCAUBIHA
Kanovipuiyoapy, — A€ aiTKaH», — aediHeni (O0y
Hoyin. Manoxum. 8). XKananynaua Cyrotu fe
«Kamur om-oxamucy KiTaOBIHAA OCHI PHYasTTHI
kenrtipred (Cyrotu, 1994: 346).

Nmam OO0y Hoyim Cmxucramm: «Typkinep
— INBIFBICTA KOHBICTAHFAaH Oip XaJbIK, OJIapJbIH
KYy31 kanmak (eHmi), K31 KbICHIK, MYPHBI TaHKHI,
Ky3aepi kabar-kabat Tepi OackaH KalKaHIau.
(XammcTe  aWTBIIFAH) — TYpKUIEp — KYHIMi3zae
Typkust xepinzeri xanelK emec... bipak Xamau-
CT€ MEH3ENTeHI aTaJMbIII CHIATTaFbl MIBIFBICTAH
IIBIKKAH ajamaapy», — Jen Tyciugipred (AOmyn-
MyxcuH 01-A66am, 2018: 3).

Hacou o3 )xMHaFbIH1a XaJUCTiH TOJIBIK HYCKACHIH
6epren. O GOHBIHIIA a3aT ETUTeH KyJIIapabiH Oipi
O0y CykaiiHa 0ip caxabanan: «llaiiFamOapbIMbI3
op Ka3yra Oyiteipabl. (Caxabanap Ka3blll KaTKaH/Ia)
Ka3yFa KeJiepri O0oJFaH YJIKEH Tacka Kesiremi. Aia
emmrici Typsein, (KOJbIHA) Kania (exi Ky3Zl YIIKip
Oanra) anpin, op (YCTiHE) CBIPTKBI KHIMiH KOWIIBI
na: «Paboviynviy «Cosiy (senu, Kypanoaswr bap
Manimemmep MeH YKimOep) wblHObIK ham 20indik
mypevicoinan kemen. Onviy «Co30epiny escepme
anamel ewkanoan Kywt scok. On 6apin ecmyui,
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wexciz inim ueciy (Onram: 115) nmen (ypranHna)
TacThIH ymTeH Oipi Oemiumi. Canman dapcu Kapar
TYpFaH exai. AJula enmiici ypraH Ke3le TacTaH
Hal3aralail YIIKBIH MIBIKTEL EKiHII MopTe Typa
coJlail alThIN eKiHII Oeiri YIIKBIH aThIl OeiHIi.
Mynbr Canman Oakpiiam TYpABL. YIIHIIN MapTe
Typa cojlail aifThIN YpFaHaa COHFBI O6Iiri KyyIabl.

Conman keitiH Ainta emunici (OpaH) IIBIFBIIL,
CBIPT KHMIMiH ayibi oThIpAbl. Canman: «AJuia enmrici,
YIIKbIH (WBIKTEI Foit! By He OosranbI?)» — newi.
Amnna emmici onan: « Canvan, Mewn (macmet) ypeanoa
(YwikbiHHaH) He KopeeHIMOi Koepoiy 6e?» — naen
cypainpl. (Camman): «Ci3mi akukariieH xiOepreH
(Annara) cept, AmanbiH enrici! (Heni kepainiz?)»
— perenne: «Pacvinoa, men Oipinwi pem Ypeauoa
(WBIKKAH YIUKBIHHBIY JHCAPLIZLIHOA NAPCbl namula-
Cbl) KUCPAHBIY MeMIeKemiHOe2l Kaianap MeH OHblH
QUHANACLIHOAZLLIAD KO3 ANObIMA KOPCeminoiy, —
nen aiTTel. Cour sxepreri caxadamap: «AJuia emric,
0i31iH oI xepiepai (Mcnam AiHIHE) arblm, oJpKaja-
YBIMBI3 YIITiH, 63 KOJIapbIMBI30€H OaFBIHIBIPYBIMBI3
yiIiH AJiiara JIyFa KeUIBIHBI3IIBD), — Jedi. AJia
eIITICI JTyFa KbIIaIbl.

«(Tacmol)  exinwi  ypeawvimoa (YUKbIHHAH
Pym  namwacel) Katicapovly — Kananapel  meH
AUHANACLIHOAELIIAPOLL 63  KO3IMMEH  KOpOiMy,
— nenmi. (Caxabamap): «Auma emmrici, Oi3miH O
xKepyepli (uciaMm [iHiHE) allbll, OJDKANaybIMbI3
YIIiH, 63 KOJAaphIMBI30E€H OarbIHABIPYBIMBI3 YIIiH
Annara JyFa KbUIBIHBI3IIBD, — Jedi. AJuta enmrici
JIYFa KbUIaJIbI.

«Ywinwi  ypeanvivoa (WbIKKaH ~YUKbIHHbIY
JHCAPBIZLIHAH) XAO AU KANAAPbLMEH AUHALACHIHOAZbL
ayulndaposl 03 Ko3imMmer koplimy, — aenai. Ockl
ke3ne Aiia emmnici: «Xabawmvikmap cendepee
COKMBIKNAUbIHULA, 0J1aPObL HCAULIHA KALObIPLIHOAP.
Typkinep cendepee COKMbIKNAULIHULA, OAAPObI
JHcaubiHa KanobipblHoapy, — Jen auTThl»y, — el
xetkizeni (Hacou. XKuhon. 42).

Tabapanu MyFKaMbIH/A KEITCH PHyasTTap:

N6 Macryn Amna emmiciHid:  «Typkinep
cenoepee  COKMBIKNAZAHWA,  OAAPObL  JHCALIbl-
Ha Kanowvipviyoap. Pacvinoa, ymbemimoi Anna
Tazana nacin emxen 6AUIBIK NeH CANMAHAMMAH
aneaw aivipamein — Kanmypa ynoapei», — Aen
anTKaHbIH KeTki3reH (Tabapanu, 1994: 181; Taba-
panu, 1995: 7). an-haticamu: «Ti36ekre Ocman nOH
Sxus on-Kapakcanu 0ap, MGH OHBI TaHBIMAHMBIH,
KallFaH payuiep caxux (CeHIMJi, TYphIC)», — Je-
red (Hypymnmuu on-haiicamu, 19916: 607). Taba-
panu eHOeringe nOH JlohuragaH KETKEH KOJIMEH
Myrayns noa 90y CybusHHBIH pUyasiTHIH KyaTTarl
kenred mayahunrep 6ap (Caxayu, 1985: 55).
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OO0y Sfna XuHarblHOA KeleTiH 0acka puya-
ar OoibiHIIa, Myrayus ubH Xymoixk: «Myrayus
(u6n O0y CyusaHHBIH) Ky3bIpbIHAA OOIFaHBIMIIA
oran xar kenenai. OHIA KbI3METKEpi TYpKilepMeH
KaKTBIFBICHITI, OJIAP/IbI )KEHT €HiH, K601 eTipiinreHiy,
eTe Kol MellepAe OJbKara KEeHEIreHJEpiH
Oinmipeni. byran My¥ayus anry makbIpbIT OFaH *Ka-
yan petinne: «COFBICHIN, OJDKara KeHEITeHACPIH/
YKTHIM. MaraH ecKepTilm, MeHeH OYHpPBIK Kell-
MeHiHIIIe, OJapMeH COFbICIaFaHAapbiHAa FOU!» —
Iem skasgsipaapl. MeH: « MyMiHaepaiH oMmipiici,
Here oylall nefdiHi3?» — Jien cyparaHbIMaa: «AJjuia
eNIIICIHIH: «Pacvinda, mypxinep sicycanovl aiKanka

Jlcemrenute  apadmaposl  blZLLICMbIPaosly, — el
anTkaabiH ectimiM. Com cebenTi (TypKiiepMeH)
COFBICYIIBI KOH KoepMeiiMin», — ae#mi», — maem

x)eTkizeni (O0y Srma, 2013: 36).

MycbuiManaap YMoHst 9yNeTiHiH XanualbiFbl
Ke3iHJe TYPKIJIEPMEH COFBICTHI. bipImama yakpITTaH
COH MYCHIJIMaHZap TYPKI KajalapblH OipiHeH KeHiH
Oipin (mcmam Owdmirine) amTel. HoTmxkecinze,
TYPKI TYTKBIHAAPHI Ke0ei i, onapasiy OOWBIHAAFHI
KaybIHTEPJIIK CHIIaTTaphl cedenTi Xanudanap onap-
Il ockepre KaOburaanpl. Xamuda MyFracbIMHBIH
Ke31H/1e 9CKepIiH Ko 0eliri TypKuIepAeH Kypasibl,
aKpIpbIH/IA, TYPKiIep OWIIKTI 63 KOJJapblHA aJbII,
KEeKe MeMmIleKeTTep Kypabl. Mpeicansl, CamaHu
MEMJICKETiHIH TaTmanapsl Typkiiep 6ommasr. Onmap
apab emec xanbIKrapiasl Aa Owiemi. Keitin osnap-
el CabykTeknH ayieTi, ojaH coH CeInKYK oyJeTi
(Peter B. Golden, 1992: 219-223) GarbIHABIPAIbL.
Omnapapryg Mmemiieketi Upak, Lllam, Pumre co3suimbl.
Bip 6emiri [llamaa kanssl, o1 30HTH 9yneTi, A0Ou-
nep, 1.0 (M6H Xaxap on-Ackananu, 1959: 609-610).

XamucTiH gopexeci, payuiepre OepiireHn Oara:

«Typxinep  ceHOepmeH  COKMbIKNAUbIHWA,
onapea mumenoepy xaauc Tizoeringe 90y Cykaii-
Ha — Maxxhyn (6enrici3) payu (O0yn-XacaH HOH oI1-
Karran, 1997: 598).

Kananygmua Cyrotu «on-JIoonn on-mMacHyFay
eHOerinne «Typxinep cendepee COKMbIKNAULIHUUA,
onapea muicneyOep» JIETCH XaIHUCTIH Keroip
Ti30eKTepiHae Ke3/leckeH Ka33al (eTipikiii) payu-
nep xaie! 6asaaaran (Cyroru, 1996: 408).

bip puyasts xaitnel nOH Xub6an: «Tiz0exreri
Conama ubH Xadc xaaucTepai OHpaH NIBIFApajbl,
OFaH CYHEHyIiH eml KaXeTi OK», — JAeN alTKaH
(161 on-XKayzu, 1966: 235).

bipak 3ypkaHu XaaucTiH YKIMiH XacaH JIEeTeH...
Tabapanuse kenred Myrayust u6H 90y CypusaHHbIH
Mappyr puyasThl mayahuITepMeH KyaTTajaspl.
Con cebenTi OHBIH YKIMiH MayIyF Aeyre KeaMmeni
(Axoynm, 2000: 46-47).



A. Xamaiues xoHe T.0.

«Typxinep cenoepee coKmviKnatiblHuid, 01apobl
JHCAUBIHA KATOLIPLIHOAP» TETSH TAPUX KiTalTaphIHIa
Ui OepineTin xaaucti ©0y Jloyin nen ou-Haconain
CyHOH XHMHaKTapbiHga ©0y Cykaiina Oip caxaba-
naH, oT-TabapaHuIiH MyFKamIapbiHIa HOH Macry 1t
KETKI3TCH.

«CyHoH oH-Haconne» KenreH puyasTThIH
TOJIBIK HYCKachIHAa XaHIak (Op Ka3y) OKHFachl
cunarTanrad. Myxammen naitrambap caxabanap/ibt
Mapchl, pPUM MEMJICKETTEPiH OaFbIHABIPATHIHBIH aii-
THIT CYHIHITTE 1. Al XaamTEIKTap MEH TYPKiJepre
Kapchl OipiHmi Ooneim  malysulaBpl  Oactamay
KEepEeKTITiH ecKepTTi. FanmpIMmapaplH IMmiKipiHIIe,
XaJUC TYPKUIepAiH OoJjaliakra HWCJIaMHbBIH IIap-
Tapanka >KalbUIybIHA, (MCIaM LTIMIEpiHiH) AaMy-
bIHA epeH eHOek ciHiperiHine (JKamames, 2022)
MEH3ereH, COHJIBIKTaH MaliFaMbap oapMeH Kaya-
cynaH Kairtapran neninezi. Oran Koca, TYCIHIIpMe
apKBUTBI «TYPKi» CO31 HAKTHI Oip YITTHIH aTaybl
eMec, Oapia TYpKi XaJbIKTapblHa OPTaK EKEHMIri
alKbIHAAJIAIEL.

XaAnCTIH ASPEKeci OHBI KETKI3TeH payrIepAiH
CEHIMITITIMEH TiKenel OalmaHbICThL. «TypKinep
ceHoepee  COKMbIKNAUBIHWAG, — OAAPObl  JHCAllb-
Ha Kanovipuiyoapy 06Tl KEe3IeCeTiH Xamauc
Ti30ekTepiHme Oenrici3, ayci3 paywmiep Ke3iece.
Jerenmen e3re puyasTTapMeH KyaTTaJbI KeJilm
xacaH (kakchl) YKiMi OepinreH. COHIBIKTaH XaJuc
KOJTaHyFa JKapaMIbl, CEHIMIII CaHaIa b,

2-xaauc

«Typkinep cendepee cokmviknavbiHuad, o1apobl
arcauivina Kanovipviyoap! Cebebi, onap yaken anam
oxenediy (Kyaitaum, 1911: 11; Karraboxu, 1972:
45).

Xaauc )KUHaKTapbIH/A Ke3/eCyi:

O0y on-lopma Amna emmicinia: «Typkinep
ceHoepee COKMBIKNAULIHULA, O0AAPObl  JHCAUBIHA
Kanovipeiyoap! Cebebi, onap ynaxken anam akeneoiy,
— Jenm alTKaHbelH >KeTkizreH (O0y Ulyxor on-
Hatimamu, 1986: 108).

«Typxinep cenoepee COKmMbIKnNAaganuia, onap-
0bl Jicaiivina Kanovipviyoap. Pacvinoa, ymbemimoi
Anna Tazana wacin emken OQUIbIK NeH CANMAHAN-
man aneauwt atvipamvin — Kaumypa yrnoapoly puy-
asTeIHA 3uAna: «Pacwinda, onap ananam Kywimiy
uenepi, (bipax Kawnoicbleanapvbina Oauiatimsin) o-
arcanapel azy nen keneni (Myxamman an-bapsanxu,
2005: 86). on-XKoxusmin eHOerinae Oy 3usaa 6acka
ceznepmer Omap nOH on-XaTTaOThIH CO31 peTiHje
kepcetinren. On Ooitprama: «(Typkinep) — Tanadbl
30p, oypkackl a3y aen oepinren (Koxus, 1964: 57).
OHBIH MOHI TYPKLUIEP KO COFBICKAHMEH, KaYbI3IBIK
KbUIMaiIpl, Oekepre JYyHHEHI TallaH-Tapakra caj-

Malpl, cOJ ceOenTi OJDKaNalTHIH yiecTepi a3
JeTeH Il Olmipeni.

Korappina OepinreH exi XaaucCTiH opTak Oediri
— «Typxinep cenoepee cOKmMbIKNAUbIHUA, OAAPObI
arcativina KanovipuiHoap!». bipak exinmrici « Cebebi,
onap yAKeH anam aKenediy JIETEH CO3/epiMEH
epekmeneneni. Xanuc oi-/laitnaMmuin sxuHaFbpIHIA
caxaba OO0y on-/lopma apkpuibl jxoHe Myxamman
on-bap3amkuiy KUHareIHOA «Pacsinoa, onap
ananam Kywmiy uenepi, (0Ipax KamicbleaiapblHa
bainaiumoeln) oaxcarapvl az» e KeTKeH. by
puyasTka caii, Typkiiep anamar Kylike ue 0oja
TYypa, HENIKTeH a3 OJDKajalIbl JeTeH CYpPaKThIH
Tyysl 3aHbl. FameiMaapasiH O6epren Tycinaipmeci
OOWBIHIIIA, TYpPKUTEpHiH Ocii-OepekeT KaHTOricke
OapMaNTHIHBI AHKBIHIAJJIBL.

3-xanuc
«Toinoiut  ocamgan  exi  (Xaavlkmol) KO32d-
manoap! Typkinep men xabawunep cendepee

coxkmulKnatviHua, oaiapea mumenoep!y (Xamayw,
1995: 23; Karraboxu, 1972: 45)

XaaucTiH MaFbIHACKIH KyaTTalThIH pPHyasTTap:

Typkictan — Typki XambIKTapblHa OpTaK
xKephepiH araybl. OnapAblH XaJHCTEpJe aTanybl:
Myxammen Ilaiirambap: «Typxinep — ymbemimoi
Anna Tazana nacin emken OQUIbLIK NeH CANMAHAM-
mawn anzaul auvvlpamoli (xaiwlk)», — nered. VOH
A0GbGac Amna emmriciHiH: «[lamwanviy (Hemece
xanuganvix) ypnagvimoa 601aovl. Kvizvin wvlpati-
6L, AHCy30epi Kabam-Kabam mepi 6ackaH KaiKanoai
0ip Kayvim (¥Ypnakmapulmovl) eqcepeodiy, — Jel
alTKaHBIH KeTKi3reH. OO0y hypailipaman kxeTkeH:
«bemi oicannak, Kvlcvlk KO30i, MAHKbl MYPbIHObL
Kayvim KeimeliHuie, 01ap ammapuii J{udicianvly
JHCA2ACHIHA  OAUNAMAUBIHUGA  KUSMEM-KAUbIM  Op-
Hamatiovly, Myrayms: «Teinbiin oicamkan — exi
(xanvikmot) koszzamanoap! Typxinep men xabawunep
cenoepze COKMbIKNALbIHUIA, 0Aapea mumenoep!y, —
nen xetkizeni (Xamaywm, 1995: 23).

OO0y hypaiipa xeTki3reH TYPKIJIEpIiH CHIIAT-
TapblHa KaThICThl puyasT «CyHoH oH-Hacoumen»
ThiC «KyTy0 oc-cHTTa» >XKWHAKTAphIHIA KE3IeCe/Ii:
OO0y hypaiipa Amna emmicinin: «Cendep JcyHHeH
Jocacanean  aaK  Kuim - Kueew Oip  KaybiMMeH
COSBICNALLIHUAA, KbICHIK KO30I, Kbl3bll UbIPALLIbL,
ManKbl MYpuIHObl, bem-dicy30epi (kKabam-kabam)
mepi Kanman2an KAauKaH mapiz0i mypKilepmeH
KAKMbl2bICNAAHULA KUAMEM-KAUBIM OPHAMAUObLY,
— nen aiTkaHbIH xketkisreH (byxapu. Xuhon. 94;
Mycnum. ®uran. 64; 90y [oyin. Mamoxum. 9;
Tupmuzu. ®@uran. 40; U6H Moxa. Outas. 36).

JlerenMeH, JKYHHEH asfK KHIM KUTCH KaybIMFa
KaTBICTBl FajJbIMAAp OpPTYpdl MmiKip Oinmiprex.
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Baithaku omapapr Peii mahapeinan mbIkKaH Xxapu-
xXuiep aece, bampymnuH AWMHH puyasTTa ambK
TYPZE TYPKLUIEP CO31 6TKEHAIKTEeH, OYJI CHIIATTaPIbIH
TYPKUIEpre KaThICTHl eKeHiH anra TapTtkal (Cakai-
aer, 2007: 230).

FaneiMaap «OKyHHEH asik KuiM KUIeH» JereH i
Tikeneil MarbiHaga He O6onmaca MyHaym «Taxpuk
on-Macabux» eHOeriHjae XKYHII TepilieH kacalFaH
JereH i Oinmipyl MyMKiH JeTeH. AJ «KbI3bUI IIIbI-
paiinmeDy gereHi — ak apaiackaH Kbizbul Tyc (Mca-
mu, 1998: 528-529; Kuramnusl, 1985a, 19850, 1986,
2002).

Byn xaamc OipiHImI XoHE EKIiHIINI XaTuCIeH
Ma3MyHJac, aWblpMallbUIBIFBl — Xalamr (Kasipri
Odwuonus) XalkpIMeH Oipre anTeuIanel. bynan
xabalwiepaiy J1e >KaybIHTepIiK KaCHETHEeH epeK-
IIEICHETiHI KOpiHeTi.

Hacom men OOy /[loyinTiH cyHoHiHAEe OOy
CyxkaitHanplH Oip caxabaman «Xabawmwvikmap
ceHoepee  COKMbIKNAUBIMWIG, — OAAPObl  HCALIb-
Ha Kanowipviyoap. Typkinep cendepee COKMbIK-
nanvlHa, 01apobl JHCAUbIHA KAAObIPLIHOAp) el
JKETKI3TeH pUyasIThl OipiHIII XaJaUCTiH TYCIHIipMe-
CiHIe KelreHIiKTeH, OyJ KepAe TOJIBIK HYCKACBHIH
Oepin KalTamaypl ’KeH KOpMEIiK.

Xaguc MyFayusHBIH JKETKi3yiMeH XaMmayuJIiH
«Mypxam on-OynmoH» eHOeriHae FaHa Keel,
aJl XaIuc >KMHAKTapblHIA ce30e-co3 Ke3aecneumi.
AranFaH XaaucTi XamayuzIiH OWbIHAH IIBIFApYBI
MYMKiH €MecC, JIETeHMEH, OHBIH CYWEHIeH XaJuc
JKUHAFbl KYHIMI3re JKETHEreHiH HEeMECe OHJEIIMN
IIBIKITaFaHbIH JKOKKA IIbIFapa anMaimbi. Cebeoi,
XaJMCTIH MarblHACKI OCNTUIl JKMHAKTap[a KeJreH
e3re phyasTTapMeH pacTajabl.

4-xanmuc

«Typxinep — ymbemime Hacin 6on2an (carma-
Ham new OAUIbIKMYL) aneaul MAIAH-MAPANCEa Ca-
aamuin orcypm» (Xamaym, 1995: 23; Karraboxw,
1972: 45).

Xafwc KUHAKTapBIHIA Ke3ecyi:

Tabapanunig eKi MyPkambiHaa — MOH
Macryn Amra emmiciHiH: «Typkinep cenoepee
COKMBIKNASAHIUA, OJIaPObL HCAULIHA KALObIPLIHOAP.
Pacvinoa, ymbeminoi Anna Tazana macin emxen
OQUIbIK NeH carmaHamman aneaul aublpamvli —
Kaumypa ynodapei», — nenm aWTKaHBIH >KETKI3TeH
(Tabapanwu, 1994: 181; 1995: 7).

XaIuCTiH JopexkKeci:

Tabapanune KenreH xaaucTiH MapyaH uOH
ConuM  apKbUIBI  JKETKEH pHyasThIHA MOTPYK
(«TacTanmraH» JereH MarblHAHBI Oepeni, onci3
xanucTig Oip Typi) nen Oara Oepinren (Hypynoua
an-haiicamu, 1991a: 551). PayunepiHe KaTbICTBI
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haticamu: «Tiz0exkte Ocman wubH Sxus oi-
Kapakcanu Gap, MeH OHBI TaHBIMAMMBIH, KaJlFaH
paymiep caxux (ceHiMmi, mypeic)», — aereH (Hy-
pynaun on-haiicamu, 19916: 607). [lerenmen,
«Myrxamaa» ubH Jlahuraman KeTKEH J>KOJIMEH
Myrayust uOH OO0y CyhUsHHBIH pUyasThIH KyaTTaIl
kenreH mayahuarep 6ap (Caxaywu, 1985: 55).

Xanmucteri «KaHTypa» Ce3iHIH MarbIHACHIH
ampIKTay yuriH 90y JloyiATiH CyHoHIHIE KelreH
pHuyasTKa Ha3ap canaiiblk. Mycnum non 90y bakpa
okeciHeH Auma enmriciHiH (c.a.c.): «Ymbemimnen
6ip mon aoam Huoicna (Tuep) o3eni scazacvindazol
bacpa («6opmbUInak, KyMcak ak TacTap» IETeHI
olnmipeni) amaramolin otinammuol dcepee moKmatiobl.
Ozen ycminode kenip 601a0bl, (AUHANACLIHOA) KON
xanvlx emip cypeoi. On myhasicupnepoiy (Hemece
MYCHIIMAHOAPObIH) Kanacsl 601a0bi. AKbip3amanaa
masyy bemi ccamnax (endi), Ke30epi KiukeHmau
Kanmypa ynoapet wwieadwr. Onap amanean o3eHuiy
AHCARACHIHA MOKMALObl, COOAH KANA MYPbIHOAPbI
yuwtr monxa 6oninedi. bipi cuvlpoviy apmuina epin
KYpObiMea Yulblpaiobl, eKiHwi mon mexk o3 naoa-
CbIH KOKCEN UMAHHAH HcYpoail 601advl, Al YuiHul
mon apmvina 63 YpnaKkmapoli Kaloblpbin, Weiim
boneanuta Kypecedi», — IeN aWTKAHBIH JKETKI3TCH
(90y Hoyin. Manoxum. 10). Keitbip ramsiMaapasiy
nikipiame, xaaucre «bacpa» arayeimen baraar
Kajackl MeH3enreH. A «KaHTypa» ce3iHe KaThICThI
NopahuMHIH KYHI KOHE TYPKI KaraHBIHBIH KbI3bI
nereH mikip 6ap (Karraboxwu, 1972: 46). Ennee,
puyasTTapabsl kuHakrarannga «KaHTypa yimapbb
ce3diMeH Myxammen  maiirambap — Typkinepmai
MEH3ETeH Jeyre 60maabl.

Teprinmt xamuc OymaH algblH KEJTEH Xauc-
TEpJiH MarbIHACBIH apbl Kapail amibll KepceTei.
SIrHWM, anFamKel YII XaaWcTe Naiirambap Typ-
KUJIEpPMEH COKTBIFBICTIAYJbl ecKepTeai. An Oy xa-
IIAC apKBUTBl KEHWiH TYpPKUIepAiH MOJ OWIIK TIeH
OaiinbIKKa ve 00aThIHBIH O ipi. COHBIMEH KaTap,
TOPTIHII XaTUCTIH EPEeKIIeINiri — Ma3MYHIac pruya-
sarrapna kenred «Kantypa» ce3i. OHbIH MaFbIHACHI
OO0y JloyinTiH CyHOHIHIE KENTeH XaIHUCTiH TOJBIK
HYCKAChl apKbUIbI aKBIHIAJIbI.

5-xaauc

Myxammen [laiirambap KusMeT CaraThIHBIH
Oenrinepi, akpIp3aMaHHBIH OYJIKTEpi OHE OFbI3
TYPKUIEPiHIH IIBIFATHIHBI KAMIbI Al THIN JKaTKAaH/A!
«Typki minin yupeniydep. Pacvinoa, onapza mon
bunix Hacin 6oradely, — neni (Kawrrapu, 1915: 3;
Kartaboxwu, 1972: 46).

Xabap xaauc MIOpiN KUHAKTApBIHAA Ke3Jec-
neiiai, Kamrapuiiz 031 OHbIH CaXUX eKeHiH KeCKIiH I
Typae aiitiara. Tek «Erep Oyn xaauc caxux 0od-
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ca, (Typki TimiH) ydpeHy yoxin Oomagpl. Omait
OonmaraH xarfaina (TYpKi TUTIH YHpeHy/l) aKkbul
KyNnTaiae», — nered. Maxmyn Katrapu Oy xagucTi
eki agaMHaH anrad. OnapAblH eciMi aTajaMaras, 0ipi
Byxapanan, 6ipi HucaOypnan mblkkaH nmamuap
(ramsimaap) (Kamrrapu, 1915: 3)...

Byn xamuc anapIHFBUIApBIHAH Ma3MYHIIBIK
TYPFBIIAaH epeKiiencHeal. Xaaucre OyaH ajjiblH
KO3FaJIMaFaH «TYPKi TUT» JKallbl ce3 eTinmemi.
bipak Maxmyn Kamrapumaiy e3i adTkanmai, Oy
XQOUCTIH CaXMX EKEHIIrlT HaKTBl OeKiTiIIMEreH.
Xaauc My¥FKaMm, CYHOH, JKaMHUF JKWHAKTapbIHaH
TaObUIMaFaHMEH, KYHIMi3re jKeTHereH jxa3bamapia
JKa3bUIFaH 00Tyl MYMKIiH.

6-xanuc

«Anna Tasana: «Meniy onapovl «mypxinep»
Oen amaean ackepim d6ap. Onapovl WbI2bIC HCAKKA
KOHbICMaHObIpOLiM.  Katibip  xayvimea awynan-
cam, (mypxinepoi) onrapea Kapcol KOUbln, amipime
bazviHObIpamviny, — Oen atimkany (Kamrrapu, 1915:
292; Karraboxwu, 1972: 45).

Maxmyn Kamrapu Oy xaaumcTi Typkinepai
«TYpKi» nen ataraH Ajuta TaramaHblH €31 €KCHIH
Oinaipy yuiH KedTipreH. ATanraH XaJucTi meix
uMaM 3ohun on-Xyceitn non Xanad on-Kamrapu, o
No6H an-Fapkunan, on mweiix 90y bakip an-Mydun
on-XKapxapaumeHn skerkisreH, on HMOH OO0y om-
JlyHUsIHBIH KiTaOBIHIa AJUTa eNmriciHe neliH Ti30ex
>kanFanraHeiH Oumipred (Kamrapm, 1915:293-294).
An Tiz6exreri uOH an-Fapku — Kypmys non Adayn-
na, on garud (paym), CON CHSIKTHI UMaM d3-30hobu
payu ©0y bokip an-Kapxapaure narud (anci3) aen
bara Oepred (Onur Ahmet, 2021: 11-12). AtanmMepiii
XaJIUC TYPKI XaJbIKTAPBIHBIH apTHIKIIBUIBIFBIHA
MeH3ei 1. Ma3MyHbIHA Kapacak, OHbI «TYPKi» aTa-
yeiH KynalineiH e3i KoiffaHbIHAH, oJapabl OWIK,
ayacel Ta3a MEKEHIe OpHaJIacThIpFaHBIHAH JKOHE
TYPKiJIep/li ©3iHIH SCKepi Aen aTaraHblHaH Oaikay
kubiH eMec (Kamrapu, 1915: 294).

3epTTey OapBICBIHA JKOFAPhIIa Al ThUTFaH XaIHC
nOH OO0y o/1-/lyHUSHBIH eHOCKTEpiHEH Ta0bLIMAIbI,
JeTeHMeH OyJ1 puyasTThIH NOH OO0y oa-/lyHUSHBIH
KiTanTapblHaa OOJMaraHbIH — OUTAIpMEHal, Tek
KYHIMI3Te >KETKEH J>KHHAKTapja Ke3JecHeHTiHiHe
Hyckaiapl. CoHIOpIKTaH  OonamiakTa  KaJblH
OKBIpMaHFa JKETIIETeH KoJhKaz0amap 3epTTelIill,
Oenrici3 OoJFaH pUyasTTapIbIH KAPBIKKA LIBIFYBI
0OEK MYMKIiH.

N6H OO0y on-JlyHusSHBIH eHOCKTEpPIHEH anThIH-
TR Xaauc TadbuIMaca 1a, 6acka Ti30eKIeH «TYPK»
CO31 KE3[eCeTiH MBIHA pHUyasTKa Kyo OOJIBIK.
O0y Abayppaxman XoTuM oi-KypKoHHIEH KeT-
KeH puyaarta: «Maran Asna TarananbiH OipiHiH

JIopexeciH OipiHeH apThIK KbUIFaH KYJIIaphl Kaii-
nb1 xabap sxeTTi. Bip kyHI OamacelH TypKinep MepT
KBUTFAH ajaMfa KeHin aiityra OapasiM. Onm MeHi
KkepreH OeTre xbutanm cana Oepai. OraH: «¥JIbIH
AJta KobIHAA KETTI €MeC I, Here >KbUIaMChIH?»
— nerenimue: «Eif, ©0y Ao6nyppaxman! OHbI ka-
3aTaiiblM KBUIFAHBI YIIIiH JKbUIAI XKATBIPMBIH el
oitnaiicery 6a?! O KBUTBIIT aCThIHA TYCKEH/IE (KaHbI
aNKbpIMFa KenreHie) Amara (IIbIHABI) pa3bl OOJIBII
(myHUMeneH UMaHMEH) OTTI Me €KeH Jen (ajaHsan)
JKBITAIT OTBIPMBIH», — JETeH eKeH», — medmi (MoH
OO0y on-Jlynus, 1989: 95). CanbicThIpbIn KaparaHia
€Ki puyasIT MOTiHIHIH Ma3MYHIac eKeHi Oaifkamazpl.
Exi xabapaplH oOpTaK MarblHAchl TYPKIJIEpAiH
oCKepH, KAayBIHTEpPJIIK PYXIEH CHUIATTalybl, COI

apKbUIBI  ©3T¢  XaJbIKTapAaH epeKILleIeHEeTiHiH
oinmiperi.
AnteiHIIBI  Xaguc KyHimizre Kamrapuain

«Jlmyan JyFaT OT-TYpK» CO3Miri apKbUIBI JKET-
KCHI alKbIHAAMAbl. XaIuCTiH KUHAKTapaa Ke3/ec-
MeWTiHiHe  KaparaHma, Maxmyn Kamrapumin
CYWeHTeH eHOeri KyHimi3re xeTmereH. JlereHmeH,
KOJDKa30amappIH 3ePTTEiN, Ooanakra KaphIKKa
[IBIFATHIHBIH JKOKKA [IBIFapMaiiMBbI3.

KopbIThIHABI

MakananbplH OacblHIa TYPKUIEPAiIH aTaybl MEH
HIBIFy TEriHEe KaTBICThl FaJbIMIAPBIH TaHBIMAal
mikipiepi yceHBUIABL. KeliHri kesekre 3epTrey-
Jie KapacTBIPBUIFaH TYPKUJIEp JKaiIbl XaJauCTepaiH
Ma3MYHBI OJIAPJIBIH KeCKiH-KenOeTi, MiHe3-KYJIKHI,
JKaYBIHIEPJIiK KaCUETi, OOaliaKTarbl XKarIaibl, T
MEH TYpPKi XallbIKTapBIHBIH apTHIKIIBUIBIKTAPbIH
KamTHbl. KernrereH puyasTrap e3apa MarblHaiAc,
OipiHIH MaFbIHACHI €KiHIIICIMEH TOJBIKTHIPBLIAIEI.
SIFHM, XaJUC JKUHAKTApbIHBIH OIpiHIE XaJUCTIH
TONBIK HYCKAachl Oepince, OacKachlHIa OHBIH
O0ip Oemirimen rana mmekreneai. Con  apKbLIBI
O0ip xabapIblH MarblHACBIH ©3T€CIMEH TYCiHyTe
MYMKIHIIK Tyanel. Byn omicTi XagucTi XaaucreH
tyciagipy (3aitH on-Abumua Mycrada Punyan,
2016) nem aTaiipl. 3epTTeyAe OCHl 9AIiCTi KEHiHEH
KOJIAHABIK, COJ AapKbBUIBI MaFbIHACKI Oenrici3
cesJiepre TyCiHikTeMe Oepisii, JeKCUKaIbIK Kypambl
yKcac xabapiapra KOMITApaTHBHCTUKAJIBIK Talnay
xacanpl. COHBIMEH KaTap, XaJluC MaMaHIapbIHbIH
XaIWCTIH JOpPEXeCi MEH JKETKi3ymriepine OepreH
0arachl KapacTHIPBUIIBL.

Meicanbl, Tapux KitanTapeiHga «Typkimep
CEHJIEpTre COKTHIKIIAWBIHINA, OJIAPJbl  JKalbIHA
KaJJIBIPBIHIap» JIETEH pUyasT oTe KOl Ke3Iecesi.
[MaitramOapasiy onaii aifty ce0ebi, MoHi ©O0y doayin,
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on-Hacou kenripren xabapnap apKbUTbl aHBIKTAJIIBI.
TinTi, Oy XamWucTiH TepeH MoHiHE OoilaraH
FaIIBIMJIAP TYPKI XaJIBIKTapbIHBIH MCIIaM JiHIHIH Ta-
pasTybl MEH JaMybIHa YJIKEH KbI3MET KbLUIATHIHBIHA
HYCKay 0ap, COHIBIKTAH OJIapFa Kapchl madysut Oa-
cTamay KepeKTiri eCKepTiIreH ek i,

Ocpinaiinia, 6apina XaaucTepre XaJauCHaMAabIK
Tanjay skacaisl. Typkingep Typacbina Kamrapuin
pHyasTTaphbl OZIaH ©3re IEPEKTep apKbUIbI KYHIMI3re
sxerreai. Colt apKbUTbI TYPKI TUTI MEH TYPKi XaJIKbIHBIH
APTHIKIIBUTBIKTAPBI )KaHA KbIPBIHAH AIIIbIIJIBI.

Tapux xiTantapbeiHIa OepiireH puyasTTapIbiH
TaXpHKi JKacajdFaH COH MYXaIUCTECPIiH Xa-
JWCTiH JIopeXKeciHe KaTBICTBl alTKaH ce3Jepi
KapacThIPBUIIBI. XaauCTepaiH Keioipi oci3 HeMe-
ce Oenrici3 payuMeH KeTkeH OoJica 1a, mayahuarep
cebenti KyarramraH. [ece e, Typkijep >XKauisl

«KyTy0 oc-cuTTa» IKHMHAKTapblHIA MaFbIHACHI
aHbIK Oip eMec OipHelle pUyasTTapIblH Ke3lecyi
JKaNMBl alFaHaa TYPKUIEp Kaiibl XagucCTepIiH
CeHIMJIUTITIHe, MaliFamMOaplblH oJapjaH Xxabapaap
OonraHplHA HYCKaiael. Typkinep TypachIHAAFbI
XaJIUCTepre jKacajfaH XaJMCHAMAIIbIK Tajjayiap
OCBI TaKBIPHITITA AYKBIMIBI 3€PTTEYy EHOEKTEPiHIH
JKaJIFacybIHa OH 9CEPiH THUTi3eAl ACT CeHEMI3.

AJFBIC

By reutbiMu makana Kazakcran PecryOnmukacsr
FromeiM xoHE KOFaphl OUTIM MUHUCTpIIT FhUTBIM
KOMUTETIiHiH )X00aChI asChIH/IA KAP>KbUIAH B PHUI/IBI
(I'pant NeAP19676515 «On-®apabu MeH TYypKi
FyJlaMallapblHBIH MYpPachIHAAFBl 13T1 ajgaM: KOM-
MapaTUBUCTIK TUCKYPCH ).
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PERFECT ATTRIBUTES OF THE FIRST IN THE
AL-FARABI'S METAPHYSICAL THEOLOGY

This research examines such attributes of divine perfection as ‘knowing’, ‘wise’, ‘real’ (in its substan-
tive and etymological similarity with the concept of ‘true’) and ‘living’ (also in its semantic similarity with
the term ‘life’). According to al-Farabi, these attributes have no underlying causes for their appearance,
since there is nothing that could precede the First himself. Since these attributes are attributes of perfec-
tion and by their nature, definition and characteristics belong to the First, that is, they express the very
perfection of the First, and then these attributes do not have any basis for their appearance. The very
basis of their existence is their belonging to the First, as qualities of a descriptive and at the same time
substantive nature. So here, al-Farabi describes these attributes based on the very pre-existence of the
First as such. Al-Farabi describes the above-mentioned qualities of being the First in paragraphs 7-10
of his On the Perfect State. In these four paragraphs, al-Farabi gives the most general describing of the
perfection of God, referring to the attributes of an existential and cognitive nature that are a priori inher-
ent in the divine nature of the First Being. This means that the existence of the First is determined, first,
by the existence of those attributes that, in a fundamental sense, indicate its original and unconditional
perfection.

Key words: the First, perfection, omniscient beginning, true being, divine attributes.

A. TeaeybekoB', A. Aocko>xaHoBa?

'Magsut Narikbayev University, ActaHa k., KasakcTaH
2XaAbIKapaAblK, aKnapaTTblK, TEXHOAOTUSIAAP YHMBEPCUTETI, AAMarThl K., KasakcTaH
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OA-Dapabuain, MeTadpM3MKaAbIK, TEOAOTUSICbIHAAFbI KyAal KemeAAiriHiH cunaTTapbl

byA 3epTreyae maahm kemeaaikTiH «6apiH OiAylli», «eH AaHa», «lbiHalbl 6ap» (MasmyHbl MeH
3TUMOAOTUSIABIK, YXaFbIHAH «LUbIH» YFbIMbIMEH YKCACTbIFbI) XX8HEe «Tipi» («oMip» CO3iHE >KaKblH) CUIKTbI
cunaTTap KapacTbipblAaabl. OA-Dapabuait nikipiHwe, 6yA cunatTapAbiH namaa 6OAYbIHbIH Heri3ri
cebenTepi ok, enTkeHi KyaanabiH (bipiHwi BOAMbICTbIH) ©3iHeH GypblH 60AATbIH €Ll HOPCe XKOK,. AA
OyA cunaTTap KemeAAik cunattap GOAFaHABIKTAH XXOHEe ©3iHiH >KapaTbIAbICbl, aHbIKTaMacbl MeH Cu-
narTtapbl 6orbiHIa Kyaanra ToH OOAFaHABIKTaH (FHKM, oAap KyAanAbIH KEMEAAITIH BiAAIPETIH), OHAQ
OYyA cuvnaTTap e3AepiHiH narnaa 6oAybiHa ewwbdip Heris koK. OAapAbIH 6Mip CypyiHiH Herisi oAapAbiH,
cunarTayllbl K8He COHbIMEH Gipre CcyOCTaHUMSIABIK cunaTTarbl KacueTtep peTiHae KyaainFa Tueciai
60AYbl 60AbIN Tabblraabl. OcCbliHbl eckepe oTbipbin, aA-Papabu 6ya cunattapabl KyaanablH arAbIH
aAa OepreHairiHe cyieHe oOTbIpbin cunatTanabl. OA-Dapabu «KanbipbIMAbI KaAa TypPFbIHAAPbIHbIH,
Ke3kapacbl» §§7-10 TapmMakTapbiHAa KyaAar 60AMbICTbIH, X)KOFapblAa aTaAFaH KaCMETTEPIH CMMaTTanAbl.
Ocbl TepT naparpata oa-Papabu KyaanablH KEMEAAIr TypaAbl €H >KaArbl cunattama bGepeai.
CoHbiMeH 6ipre oA bipiHWwi BOAMBICTbIH KyAaiAbIK, GOAMBICbIHA TOH SK3MCTEHLMAAADI KOHE TaHbIMADIK,
cunartTarbl KacueTTepre Hasap aysapaabl. ArHu, bipiHiwi BoAMBICTbIH 6ap eKeHAri, eH aAAbIMEH, TYIKi
MarblHaAQ OHbIH 6acTanKbl XXoHe CO3Ci3 KEMEAAITH KOPCeTeTiH CMNaTTapAblH 60AYbIMEH KOPCETIACA.

Ty#in ce3aep: bipiHwi boAmbic, kemeaaik, 6apiH 6iayiwi 6acTay, LibiHalbl 6OAMBIC, Uaahu cunaTTap.
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ATpubyTbl coBeplueHcTBa lNepBoro Cyuiero B metacpusanveckoi Teororun arb-Mapabm

AaHHOEe MnCcCcAepOBaHME paccMmaTpuBaeT Takue aTpubyTbl GOXXECTBEHHOTO COBEPLUEHCTBA, Kak
‘BCe3HatoWmin’, ‘MyaApernii’, ‘MCTUHHO CYLLEeCTBYIOWMIA' (B €ero CoOAEep>KaTEAbHOM U 3TUMOAOTrMYe-
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A. Tuleubekov, A. Doskozhanova

CKOM CXOACTBE C KOHLUENTOM ‘UCTUHHDBIN') 1 XKMBOI’ (Tak>Ke B ero CMbICAOBOM CXOACTBE C TEPMUHOM
“Kn3Hb'). Mo caoBam aab-Papabu, 3T aTprubyTbl HE MMEIOT 6a30BbIX MPUYMH MOSIBAEHUS, MOCKOAbKY
HeT HMYero, 4ToObl MOrAO 6bl MPEALIECTBOBATb CaMOMY bory. A MOCKOAbKY 3T aTpuBYThl SBASIOTCS
aTprbyTamm COBEPLIEHCTBA M MO CBOEN MPUPOAE, OMPEAEAEHMIO M XapaKTePUCTUKaM MPUHAAAEXKAT
bory, To ecTb BbIpaXkaloT CaMO COBepLLUEHCTBO bora, To 1 y 3Tux aTpMOYTOB HET Kakoro-Anbo OCHO-
BaHMS AAS MX MosiBA€HMS. CaMMM OCHOBAHWMEM WX CYLLECTBOBAHUS SBASIETCS MX MPUHAAAEXKHOCTb K
bory, kak KauecTBa onMMCaTEAbLHOrO 1 B TO XXe BPeMs COAep KaTeAbHOro Xapaktepa. BBuay atoro, anb-
Mapabu onucbiBaeT 3TM aTprbyThl, UCXOAS M3 CamMON Npea-AaHHOCTM bora kak TakoBoro. Aab-Dapabu
onucbiBaeT 0603HauYeHHble Bbille KayecTBa GbiTns [MepBoro B §§7-10 cBoero «Tpaktata O B3rasiaax
xuteaen A06POAETEALHOrO ropoaar. B 3Tmx ueTtbipex naparpadax aab-Mapabu aaeT camoe obuiee
onuvcaHue coBeplueHCTBa bora, ccblAagch Ha aTpUBYThl IK3UCTEHUMAABHOTO M KOTHUTUBHOMO XapaKTe-
pa, KOTopble anpuopu npucyLm 6osxectseHHon npupoae Mepsoro Cyuero. To ectb, HbiThe MepBoro
Cyuero 0603HayaeTcs, B NepPBYi0 OYepeAb, CYLLIeCTBOBAHMEM TeX aTpUOYTOB, KOTOpble B (DyHAAMEH-

TAAbHOM CMbICA€ YKa3bIBalOT Ha €ero n3Ha4aAbHoe n 693yC/\OBH06 COBepLEeHCTBO.
KAroueBble caroBa: nepBblVl CYLLLMVI, COoBepLeHCTBO, BCe3Hatollee Ha4yaAo, UICTUHHOe 6bITVIe, 6oxke-

CTBeHHble aTpubyTbl.

Introduction

The philosophy of al-Farabi has a significant
influence on the formation of modern metaphysical
and theological worldview. “If Aristotle was named
‘the first teacher’, al-Farabi was conferred the title
of ‘the second teacher’. In XII c. some of his philo-
sophical views influenced greatly on the develop-
ment of world philosophical cogitation” (Baitenova,
2013: 15). As well, al-Farabi “is a neo-Platonist,
more exactly a Plotinian; although he himself would
not have recognized this title. He held, as we have
seen, that he was simply retelling the doctrines of
Plato and Aristotle. But he was also a devout Mus-
lim” (Macdonald, 2008: 164). From the very begin-
ning of his On the Perfect State, al-Farabi emphasiz-
es that the First is the prior beginning of all existents
as a whole. Al-Farabi considers it as a beginning,
which is devoid of any shortcomings. And here we
see that he, in fact, points to four arguments accord-
ing to which the One has no flaws.

The first argument states that the presence of
flaws in the First would mean that something exists
outside of Him and He does not have access to this
something that exists outside of Him. In this regard,
due to deficiency of access to this something, the
First Being is not one in nature, but is not sufficient
to be fully one. That is, in this case, He would not
have had enough of this something to become fully
the First in His nature and essence. And since He is
the One, this by itself means that He has no short-
comings. In everything, the First is self-sufficient.
Everything else, writes al-Farabi, has at least one
drawback, since it no longer possesses the funda-
mental property of great unity, which is possessed
by the First, that is, Allah. “In addition to being pure
thought or intellect, the First is also described as the

highest existent (mawjiid) and as the cause of exis-
tence (wujiid) in all the other beings” (Janos, 2012:
181).

The second argument argues that the First is
actually perfection. Perfection is an attribute of the
First, which denotes the pinnacle of all existence,
the self-fulfilled unity of all existing elements of be-
ing, just as perfection means existing being itself in
its ultimate meaning. This most all-encompassing
being is the First, which at the same time means per-
fection itself. In addition, if the perfect First embrac-
es absolutely all of existence, then it includes what
could be His shortcoming. Thus, the judgment that
the perfect First has at least one flaw is meaningless.

The third argument for the absence of shortcom-
ings of the First is the argument of time. Al-Farabi
notes that the First is free from all these [shortcom-
ings], for His existence is perfect and precedes ev-
erything else in existence, there is no existent more
perfect than Him, and no existent can precede Him.
In this judgment, he emphasizes that the First not
only embraces the entire world as the constancy of
being, but also corresponds to the entire dynamics
of the processes occurring in the world. The First
himself personifies time, being the source of chron-
ological development and movement in the world.
Therefore, it is logical that the First is outside the
framework of time, simultaneously carrying out the
temporal process of the being of Universe.

Finally, the fourth argument for denying the
shortcomings of the First is the argument of the
highest good. Al-Farabi writes that His existence is
virtuous and perfect in the highest degrees. If the
First were flawed, he would not have the ability to
bring the highest, universal good to the universe. In
this process, He would constantly lack something
(lack) in order to carry out the perfect activity of
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spreading good in the world. Since He is perfection,
He is the natural identity of the Good itself.

Thus, perfection, as we have already found
out, cannot have flaws. “Like Aristotle’s Unmoved
Mover, God is seen as one, eternal, immaterial and
necessary. However, for Aristotle, his ‘God’ is the
‘causer’ in the sense of putting the universe into
motion. That is, God is the First Cause of all other
things but He is not the creator (efficient cause) of
all other things. For Alfarabi, and for Islamic theol-
ogy for that matter, it was unacceptable that there
could be a separate substance from God: before
God there was nothing and God created the uni-
verse ex nihilo (‘out of nothing’)” (Jackson, 2014:
43).

Justification of the choice of articles and goals
and objectives

A choice of this topic corresponds to the impor-
tance of a correct understanding of the First’s es-
sence, which al-Farabi repeatedly writes. Touching
upon the question of the absence of shortcomings
of the First, al-Farabi raises the question of non-
existence. He affirms the idea that it is impossible
to think of the non-existence of the First, since we
can think of the non-existence of something, but it
is simply impossible to think of the non-existence
of the First’s existence. For example, we can think
of the non-existence of something that may appear
very soon, but which does not exist at the moment.
That is, now the future thing exists in its potentiality,
but in reality, this thing does not exist. This thing
does not exist at the moment, since its possibility of
appearance exists, and this is something other than
the real existence of the thing. When a given thing
appears, this indicates that its reality was embodied
due to some external conditions that contributed to
the appearance of this thing. That is, the real exis-
tence of a thing before its appearance needed exter-
nal forces that transferred its state from the poten-
tially possible to the actually possible.

Scientific research methodology

In this researh, two main methods were used —
(1) the method of correlation between the historical
and logical and (2) the dialectical method.

The method of correlation between the histori-
cal and logical is to identify the logical basis for the
perfection of the First, as it was understood in the
al-Farabi’s lifetime and at the same time as this per-
fection is understood in modern Islamic theology.
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The dialectical method manifests that the au-
thors show that in almost all of his works al-Farabi
reveals the essence of categories, phenomena and
process through the contradiction prism. Al-Farabi
was able not only directly, but also through exist-
ing contradictions to show how phenomena interact
with each other and how to find the true essence of
everything in this contradiction. The same dialecti-
cal intention was used him to reveal the perfection
of the First.

Main part

The First as ‘knowing’

In his On the Perfect State, Al-Farabi opens the
seventh paragraph (§7, The First as ‘knowing’) with
relation of the First towards knowledge. He writes:
“For it is, in order to know, in no need of an es-
sence other than its own, through the knowledge of
which it would acquire excellence, nor is it, in order
to be knowable, in need of another essence which
would know it, but its substance suffices for it to
be knowing and to be known” (al-Farabi, 1998: 73).
By this, al-Farabi demonstrates that the First is self-
sufficient in knowing itself and surrounding reality,
in the fullness of which it seems identical with the
surrounding reality itself. Being actual intellect in
relation to its highest cognitive activity (at the same
time being a synthesis of all intellects in the pro-
cess of fundamental understanding and reflection
of surrounding reality), the First, however, does not
express that form of knowledge that characterizes
human knowledge.

Human knowledge is imperfect for a simple
reason that it is basically aimed at eliminating the
lack of any information. A man learns in order to
discover something new. “And to the one intellect,
which answers to this description because it be-
comes all things, corresponds the other because it
makes all things, like a sort of definite quality such
as light” (Aristotle, 1907: 135).If a man lacks infor-
mation about any subject, process or phenomenon
(or he constitutes a general picture of the world in
his head), he begins to build not only a certain cog-
nitive strategy, which is aimed at the object of his
research, but he also has his own 1) basic scheme
and 2) a completely meaningful structure. So, here
we will briefly analyze both of them.

1) Basic scheme of cognition. As indicated previ-
ously, generally, the process of human cognition has
several levels, which in general terms we can divide
into two levels — sensory and rational levels. “Pla-
to may have been the first carefully to distinguish
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sense (aronoeig) from reasoning (ovlloyiouog) and
opining (dolaleiv), yet perhaps even Plato was more
concerned to disentangle thought from sense than
to determine just how far sense can go” (Polansky,
2007: 430). Here we see that the objective certainty
of'the facts of cognition in this cognitive process act,
if there exists an initial factual material, on which
human intellect is aimed. The scheme of progressive
knowledge is as follows:

First level of human knowledge is sensory cog-
nition which is divided into three stages, that is:

- the first stage is sensory feeling. In this process,
man with the help of senses obtains the most direct
empirical data. Sensation does not give a person any
full knowledge due to it do not pass over a long pe-
riod. As a rule, sensation itself appears to be a single
contact with the object and gives its single sensory
image.

- the second stage is perception, which arises as
a result of steady and holistic contact of the senses
with the perceived object. Unlike sensation, per-
ception gives us a holistic and stable image of an
object. As an example, almost all modern teach-
ing systems are based on the psychological law of
perceptual stability. “There are apparently at least
four elements in perception, all evident in a simple
case like seeing a green field in front of me: (1) the
perceiver, me; (2) the object, the field; (3) the sen-
sory experience, my visual experience of colors and
shapes; and (4) the relation between the object and
the subject, commonly considered a causal relation
by which the object produces the sensory experience
in the perceiver” (Audi, 2004: 58).

- the third stage is representation that arises in
human mind as the reproduction of an image of the
empirical object which is already known in sensory
feelings without any direct contact with it.

Following the sensory level of knowledge, there
follows a rational cognition, which is also in turn
subdivided into three stages, that is:

- the first stage is concept (or, notion). It comes
as a form of thought in which the essential features
of an object (or a group of similar objects) are re-
flected. For example, a ‘pen’ is an object that you
can write while holding it in your hand: in this way,
we have highlighted the essential properties of all
pens — to be used precisely in the hand.

- the second stage is judgment. It is a form of
thought, which expresses a connection of two or
more concepts in which we record either presence
or absence of any quality in the object. For exam-
ple, ‘the weather is nice’ or ‘some birds fly south
in winter.’

- the third stage is ratiocination (or, conclusion).
Ratiocination is a complex form of thought, which
integrates several judgments into one proposition.
There are three types of ratiocinations — induction,
deduction and traduction (or, analogy).

2) Basic scheme of cognition. As indicated pre-
viously, generally, the process of human cognition
has several levels, which in general terms we divide
into two levels — sensory and rational levels. “Pla-
to may have been the first carefully to distinguish
sense (atoBoerg) from reasoning (oviloyiouog) and
opining (do{aleiv), yet perhaps even Plato was more
concerned to disentangle thought from sense than
to determine just how far sense can go” (Polansky,
2007: 403).

The attribute of knowledge refers to the uni-
versal when it comes to the attributes of the First.
According to Aristotle, substance means ‘some-
thing this’, in contrast to a universal, which “refers
to the question of whether properties exist, and if
so, what they are” (Moreland, 2001: 184). In this
regard, according to al-Farabi, knowledge of the
First about reality, because of its identity with the
surrounding reality, distinguishes knowledge of the
First from the knowledge of man. In other words,
the first knowledge is perfect knowledge itself (the
First as perfection contemplates its own substance),
while the second knowledge is a constant struggle of
man with a lack of new knowledge about the world.
Al-Farabi writes that “the fact that it knows and that
it is knowable and that it is knowledge refers to one
essence and one substance” (al-Farabi, 1998: 73).

If al-Farabi sees the First’s essence in its per-
fection and His perfection is a fundamental expres-
sion of its essence, then all its other attributes are
also expressed in perfect form; since it “is the First
Mover who is incorporeal and source of all beings”
(Turker, 2011: 74-75). The same applies to cogni-
tion. However, the difference between human cogni-
tion and cognition, which is performed by the First,
as we have already found out, is that His cognition
is a manifestation of the absolute principle and its
expression, while human cognition is the discovery
of what a person did not know yet. “However, de-
spite this exalted role ascribed to the Active Intel-
lect, at both the intellectual and cosmological lev-
els, al-Farabi regards it as subordinate to the First
Principle, from which the intellectual world directly
and the material world indirectly emanate” (Fakhry,
2002: 74). In fact, the knowledge that is embodied
by the First cannot be called knowledge in the full
sense of the word, since it does not discover some-
thing new for itself, since its knowledge, according
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to al-Farabi, is perfect. It is impossible for the First
to know something and to know only in the process
of cognition. His knowledge is knowledge of a com-
pletely different kind: it is wisdom.

The First as ‘wise’

In the eighth paragraph (§8, The First as
‘wise’), al-Farabi describes a meaning of wisdom
of the First. If he sees the essence of the First in its
perfection and His perfection is a fundamental ex-
pression of its essence, then all its other attributes
are also expressed in perfect form. The same ap-
plies to cognition. However, a difference between
human cognition and cognition of the First, as we
have already found out, is the First One’s cognition
is a manifestation of absolute cause and its expres-
sion, while human cognition exists as a discovery
of what a man did not know yet. In fact, knowledge
that is implemented by the First cannot be called
knowledge in the full sense of the word, since it
does not discover something new for the First,
since its knowledge, according to al-Farabi, is per-
fect. It is impossible for the First to know some-
thing new and to know about new thank to only
process of cognition. Its knowledge is knowledge
of a completely different kind: it is wisdom. “We
have distinguished the various senses of ‘prior’,
and it is clear that actuality is prior to potentiality”
(Aristotle, 1984: 1657).

Wisdom as a process of cognition realized by
the First is not similar to human wisdom. The First
One’s wisdom is much wider; it is unlimited. His
wisdom is that it is not based on a life experience
of an individual subject, as is often the case in hu-
man life. Often a man interprets wisdom as a life
experience, and sometimes human wisdom can
even be contrasted with human knowledge. Alleg-
edly, a wise person will never commit evil deeds,
even if a wise person does not have a lot of practi-
cal knowledge. While a very knowledgeable man
can be also be not a wise person. At one time, Her-
aclitus proclaimed that knowledge of many things
does not testify to human wisdom. Therefore, in a
person’s life, based on his knowledge or stupidity,
one can often clearly distinguish between wisdom
and knowledge.

A criterion for such a distinction between wis-
dom and knowledge in human life is ethical virtue.
On the one hand, if a person who does not possess
high knowledge adheres virtuous life and does not
commit evil deeds, then he is considered a wise per-
son. However, he is not necessarily condemned for
having a small amount of knowledge. His ethical
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qualities, which carry a lot of good to other people,
very much compensate for the lesser amount of
knowledge in his head. On the other hand, knowl-
edgeable people are also treated with great respect,
even if in some of their actions people see an insuf-
ficient amount of ethical virtue. In view of their deep
knowledge of any sciences or arts, knowledgeable
people enjoy great authority and universal recog-
nition. Of course, the ethical side of the character
of highly educated people and their social behav-
ior also play a big role in shaping their reputation.
Therefore, we can say that knowledge and wisdom
often act as mutually substituting aspects of human
soul and intellect.

Things are completely different with the wisdom
of the First. Firstly, its knowledge is not the result of
its knowledge of those things about which it hitherto
did not know and only thanks to cognitive activity
did it can get an opportunity to know about them.
Secondly, knowledge of the First is completely iden-
tical to its wisdom. The all-encompassing essence
of its wisdom consists in its identification with its
knowledge of true world, the embodiment of which
it is; and therefore, it is the actual reality itself. In
other words, wisdom, or knowledge, is the embodi-
ment of the very First and a way it is manifested in
universal form of the universe itself. This process
of expressing the First is an ongoing and endless
process. Al-Farabi writes that wisdom “intelligizes
its essence and through knowledge of it knows the
most excellent thing. The most excellent knowledge
is the permanent knowledge, which cannot cease to
exist, of what is permanent and cannot cease to ex-
ist. That is its knowledge of its essence” (al-Farabi,
1998: 73).

Thus, the First is the identity of its own essence
with reality. And all that exists in reality is an ex-
pression of its universal and infinite essence. There-
fore, the First One’s knowledge about its own nature
is that knowledge that is perfect in its fundamental
nature and real necessity. It is no coincidence that
describing absolutely perfect nature of knowledge
of the First, al-Farabi notes that its wisdom “con-
sists in thinking the most excellent thing through the
most excellent knowledge” (al-Farabi, 1998: 73). Its
wisdom is not the result of its knowledge; its wis-
dom is the integration of its knowledge of itself as
a universe. Thus, wisdom of the First is an expres-
sion of its ontological necessity of the world to ex-
ist, and the First One’s wisdom is not a subject to
any external characteristic, since it is impossible to
characterize the First by the external parameters of
its existence.
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The First as ‘real’ and ‘true’

The ninth paragraph (§9, The First as ‘real’ and
‘true’), al-Farabi turns to existence (it is being in
his understanding) as a synthesis of the real and the
true. In fact, here al-Farabi reveals one of the most
important theses of his entire philosophy, namely,
identity of being and ontology of the mind. Reality
and truth express actual existence. In this sense, al-
Farabi writes that “real and true go with existence,
and ‘reality’ and ‘truth’ go with existence” (al-Far-
abi, 1998: 75). A question of the identity of reality
and truth has always been one of the most problem-
atic and at the same time exciting and encompassing
questions. So, clarifying the essence of what is re-
vealed in direct being, Hegel describes “Existence is
immediate unity of being and reflection, and hence
appearance; it comes from the ground and goes to
the ground. The actual is the positedness of that uni-
ty, the relationship that has become identical with
itself; hence, it is exempted from passing-over, and
its externality [Auferlichkeit] is its energy; in that
externality it is inwardly reflected; its being-there
is only the manifestation of itself, not of an other”.
(Hegel, 1991: 213-214). In this regard, al-Farabi
correlates truth with being itself as an accomplished
reality. It significantly expands understanding of
truth, reducing it to ontological content. Truth in this
vein is not only a cognitive component of the pro-
cess of knowledge the surrounding reality itself, that
is, not only identity of human knowledge and objec-
tive reality, where a man acts as a subject of cogni-
tion, but objective reality as an object of cognition.
Here, truth, along with cognitive meaning, also has
an ontological orientation, which means that truth
is an expression of reality itself. Truth characterizes
being itself as a fundamental self-manifestation of
ontic existence. Al-Farabi again underlines that “the
reality and truth of a thing is its particular existence
and the most perfect state of the existence which is
its lot” (al-Farabi, 1998: 75).

These words were continued so in Hegel’s dia-
lectic, where he establishes a direct interdependence
of truth and reality, which, in turn, leads to the ab-
solute existence of everything, or absolute necessity.
Existence of every thing only then finds a necessity
of its existence when its possibility of existence is
confirmed by true intention in its existence. That is,
a thing can have a possibility of existence (a prob-
ability of its realization is so high that its possibility
passes into its reality) only if it is true in its con-
tent. In other words, this is a case where the Platonic
ideas of a thing find its implementation in Aristote-
lian reality.

Hegel himself admitted that people are often
mistaken when trying to contrast a thought of a thing
with its real existence, and that in fact thought must
be considered as an expression of the truth of reality,
and reality acts in relation to the truth of thought.
In particular, in the Encyclopedia of Philosophical
Sciences, he writes: “Actuality and thought — more
precisely the Idea — are usually opposed to one an-
other in a trivial way... Those who talk like this,
however, only demonstrate that they have not ad-
equately interpreted the nature either of thought or
of actuality. For, on the one hand, in all talk of this
kind, thought is assumed to be synonymous with
subjective representation, planning, intention, and
so on; and, on the other hand, actuality is assumed
to be synonymous with external, sensible existence”
(Hegel, 1991: 214-215).

For example, we can say that Socrates is a real
philosopher when his essence as a philosopher
is true, that is, when Socrates exists as a philoso-
pher, and this statement is also true. In other words,
Socrates in his actuality is a philosopher, and in the
people’s minds, he acts as a philosopher. Thus, ev-
erybody’s idea about the existence and reality of
Socrates as a philosopher comes as correspondence
of their knowledge that Socrates is a philosopher
and that Socrates is a philosopher in his actuality.
In this case, we see the cognitive side of truth (ac-
cording to Aristotle), when a man’s knowledge cor-
responds to the object to which his knowledge is di-
rected. Thus, a statement “Socrates is a philosopher”
has true sense.

However, al-Farabi also adds ontological aspect
to the correlation of actuality and truth, reducing
this correlation to existence, that is, to actual being.
In this regard, the statement “Socrates is a philoso-
pher” contains not only a formal logical sense (that
technically demonstrates that Socrates was a philos-
opher by his occupation), but this statement suggests
that Socrates was a philosopher in his spirit and by
his mental essence. So, the statement “Socrates is
a philosopher” can be continued as “Socrates is a
real/actual philosopher”, i.e., the latter statement is
strengthening the moment of Socrates’ connection
with his profession and transferring his purely tech-
nical status of his profession as a philosopher to a
deeper level of recognition Socrates as a real phi-
losopher. In this connection, a statement of al-Farabi
that truth corresponds to reality has a more true con-
text, since many people are philosophers by profes-
sion, but only a small number of people, including
Socrates, can be called a real (i.e., true) philosopher.
That is, al-Farabi, like Hegel, puts emphasis not
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only on the formal correspondence of knowledge
and reality (which is truth as a logical formalism),
but also on the meaningful sense of this correspon-
dence. And according to logical verification proce-
dure, Socrates acts as a philosopher (which can be
confirmed by his contemporaries), and according to
his actual desire to be a philosopher (which can be
confirmed not only by his contemporaries, but also
by direct followers), Socrates is a true philosopher.

Both in his ability Socrates took place as a phi-
losopher and in reality he became a philosopher.
This is confirmed by the fact that Socrates, in his
necessity, had to take place and actually took place
as a philosopher. He synthesized a hypostasis of op-
portunity and a hypostasis of actuality in necessity,
which became higher than the fact that he could be
just a philosopher by profession, but not by voca-
tion. On this occasion, Hegel writes: “Actuality, as
itself immediate form-unity of inner and outer, in
thus in the determination of immediacy as against
the determination of immanent reflection; or it is an
actuality as against a possibility. The connection of
the two to each other is the third, the actual deter-
mined both as being reflected into itself and as this
being immediately existing. This third is necessity”
(Hegel, 2010: 478).Thus, in its real sense, a thing
can appear as according to its content, and in its true
sense, a thing can appear as the real content of any
entity to which it corresponds. “It has been main-
tained secondly that the concept of ‘Being’ is inde-
finable. This is deduced from its supreme universal-
ity, and rightly so, if definitio fit per genus proximum
et differentiam specijicam” (Heidegger, 1962: 23).
That is, here we find absolute identity of the truth
of thing and the reality of thing; and this identity is
manifested in the existence of thing.

Further, going to the First’s essence, al-Farabi
once again mentions cognitive side of the truth in
Aristotelian interpretation. However, here al-Farabi
highlights a moment that an important part of the
truth is not only the active subject of cognition or the
process of cognition itself as correspondence of hu-
man knowledge and reality. He also draws attention
to the object of intellection. As in the Husserlian
interpretation of intentional objects which directly
involved in the formation of apodictic reality in the
human mind, al-Farabi’s interpretation of intelligi-
ble objects in cognitive process also affirms the truth
of cognition itself. Al-Farabi sees completeness of
cognitive process and the truth in a full examina-
tion of all the components of the process of cogni-
tion. “Further, real and true are said of the intelli-
gible through which the intellect happens to meet
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an existent, so as to grasp it. It is then said of that
existent that it is real and true, inasmuch as it is in-
telligible, and that it exists with regard to its essence
and by not being related to what intelligizes (thinks)
it” (al-Farabi, 1998: 75). An intelligible object is a
full-fledged element of interaction between an ac-
tive subject of cognition and the immediate reality,
which, being the object of cognition and compre-
hension, also functions as an active side of cognitive
activity, in no case as a passive object of cognition.

This moment is extremely important for under-
standing what al-Farabi means when he writes that
“in the case of the First, it can be said that it is real
and true in both these senses at once, and that its
existence is the most perfect and in that it is the in-
telligible by means of which he who thinks it comes
into contact with the existent as it exists” (al-Farabi,
1998: 75). In other words, functioning as the active
substance of self-knowledge, the First intelligizes it-
self in all contexts in the process of self-reflection;
and that affirms the unity of all elements of cogni-
tive process by the First. That is, the First is both
intelligizing substance, intelligible object, and it ex-
presses the very process of interaction between the
intelligizing and the intelligible. Hence, the First ex-
ists as intellect itself in an ontological sense. In view
of this, al-Farabi notes that the First “is by the fact
of its being intelligible in need of no other external
essence which would think (intelligize) it. It also de-
serves than anything else to be called real and true
in both these senses at once. And its reality and truth
are nothing else but its being real and true” (al-Fara-
bi, 1998: 75). With this, al-Farabi once again proves
the First One’s perfection, but through the prism of
its cognitive hypostasis. Al-Farabi especially em-
phasizes the essence of the First, which corresponds
to the Aristotelian gvépyela in the very process of
realizing existence of a thing and its transition from
potential into real being.

The First as ‘living’ and ‘life’

Further (in §10, The First as ‘/iving’ and ‘life’),
al-Farabi discusses the First’s essence through prism
of such concepts as ‘living’ and ‘life’. Al-Farabi
makes a caveat that these two terms are represented
within one essence with the only difference that /iv-
ing is a process of emanation of the First, while /ife
is its manifestation. So, ‘/iving’ expresses compre-
hension that emanates from the First. In this respect,
‘living’ expresses perfection of comprehension of
intelligible entities through perfection of the First
Oe, represented in the most excellent intellect. Al-
Farabi writes: “In the case of the First, the meaning
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of ‘living’ is that it intelligizes the most excellent
intelligibles though the most excellent intellect, or
that it knows the most excellent knowable through
the most excellent knowledge” (al-Farabi, 1998:
75). The concept of ‘/iving’ contains the focus of the
First as representation of perfection in its hypostasis
of the First through the most excellent intellect. The
fact that the most excellent intellect comprehends
something is ‘/iving’ because the process of intelli-
gibility is already being realized; and this realization
is perfect and true.

Along with that al-Farabi attributes intellectual
knowledge to the highest form of comprehension of
reality and really existing things, he also attributes
sensible perception to the lower form of apprehen-
sion of the surrounding real world. “The first being or
cause can have no contrary since to have a contrary
entails the possibility of nonexistence and whatever
can possibly not exist cannot be eternal (‘azali). For
al-Farabi, contraries are forms of the possible and
temporally generated” (Frank, 1979: 75). For al-
Farabi, cognition, which is carried out on a rational
conceptual level, is cognition that is steadily carries
us to truth and a real reflection of reality in human
consciousness. Sensible apprehension is the appre-
hension which belongs to direct perception of real-
ity, which, due to its imperfection, may contain er-
rors, since physical human feelings tend to mislead
a man. But with all this, al-Farabi does not exclude
importance of sensible apprehension from the cog-
nitive process and allows some analogy between the
concepts of ‘/iving’ and ‘/ife’ with when they are ap-
plicable to description of human knowledge. Apply-
ing human sensible apprehension to the concepts of
‘living’ and ‘life’, al-Farabi agrees that “likewise it
is in our case, when we apprehend the lowest appre-
hensibles through the lowest kind of apprehension,
that we are called ‘living’ in the first instance” (al-
Farabi, 1998: 75). That is, even at a level of sensible
apprehension, the very possibility of perceiving and
subsequently cognizing at a higher rational level in-
dicates that knowing (or, intelligizing) mind itself
is ‘living’ faculty and it correlates with the concept
of ‘life’.

As for the essence of the First, which realizes
perfect knowledge, then by virtue of the definition of
human sensible knowledge as already corresponding
to the concepts of ‘/iving’ and ‘life’, then knowledge
realized by the First is all the more an expression
of perfect knowledge, since precisely the First (due
to its ultimate perfection) is a universal criterion for
defining perfection of knowledge, and hence the
definition of any knowledge as corresponding to the

concepts of ‘/iving’ and ‘life’. So, “the First, which
is the most excellent intellect, thinks and knows the
most excellent intelligibles through the most excel-
lent knowledge. It deserves in a higher degree to be
called ‘/iving’: for it thinks inasmuch as it is intel-
lect” (al-Farabi, 1998: 77).

Therefore, al-Farabi concludes that within the
meaning of the First, to be thinking, to express in-
tellect itself, knowledge itself and to be an expres-
sion and carrier of universal knowledge are all
the same thing with respect to the essence of the
First. The same full correspondence applies to the
concepts of ‘/iving’ and ‘/ife’, within the frames
of which meanings of ‘/iving’ and ‘l/ife’ coincide
with meanings of thinking, intellect, knowledge,
and one who has universal knowledge, i.e. the
First.

Further, al-Farabi makes a significant amend-
ment, stating that the concept of ‘/iving’ does not
necessarily refer to only animated entities. The con-
cept of ‘living’ implies being itself, since what exists
is already in its full essence of perfection (if we are
talking about the First) or close to perfection, since
in all its attributes something cannot be totally iden-
tical to the First since the First is one and nothing can
be identical with it, except it. In other words, ‘/iving’
means being in the broadest sense; therefore, it does
not mean just what has a soul as opposed to what
which does not have. So, al-Farabi writes that “the
word ‘/iving’ may be predicated metaphorically of
non-animals as well, so that it can be predicated of
any existent which has come to its ultimate perfec-
tion and of everything which has reached that state
of existence and perfection in which it produces that
whose nature it is to proceed from it” (al-Farabi,
1998: 77).

Moreover, since, as we found out above, every
existent somehow expresses some kind of knowl-
edge, it can be predicated as ‘/iving’, i.e. in this
vein as existent. Even more so, the concepts of ‘/iv-
ing’ and ‘life’ refer to the First within the limits of
its perfect essence as in the broadest metaphorical
sense, since in no way can the First be depicted
within the framework of only a narrow understand-
ing of the words ‘/iving’ and ‘/ife’. Thus, the First in
its perfection and entirety expresses life as the most
fundamental being.

Results and discussion
As a result of the analysis of the al-Farabi’s

metaphysical theology, the following moments have
been found out:
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- firstly, al-Farabi demonstrated the impossibil-
ity of determining the reasons for the emergence of
the perfect qualities of the First, since the First him-
self is the root cause of everything; and therefore
all its qualities are also eternal and do not have any
previous causes;

- secondly, all the perfect qualities of the First
relate primarily to the First himself, and the crea-
tures created by the First only partially possess per-
fect divine qualities;

- thirdly, al-Farabi shows that to comprehend
the perfect qualities of the First it is necessary to
possess something more than just logical argu-
mentation; To comprehend the divine attributes
requires deep immersion in the knowledge of the
First through intuition, awakening, prayer, and
SO on.

Conclusion

To conclude, we mention that study of the question
of the First, carried out by al-Farabi, certainly deserves
attention from both historians of philosophy and pro-
fessional ontologists and epistemologists. Al-Farabi’s
approach is distinguished by its full-scale nature and
fundamental nature. And that’s true. In view of the
wide scope of issues, that al-Farabi dealt with, indeed,
to be his student meansmto be a universally minded re-
searcher. In addition, as practice shows, the appearance
of such people is an extremely rare phenomenon in the
history of humankind. However, I believe that every
person, regardless of his faith, citizenship, political
or social position, should encounter the wisdom and
higher intellect that were left by outstanding thinkers,
among whom al-Farabi occupies an honorable place.
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TURKISH RELIGIOUS COMMUNITIES IN MODERN
KAZAKHSTAN: LEADERS, VECTORS OF ACTIVITY

Sufism on a global scale has a rich history and has influenced various cultures and religious tradi-
tions. In the context of Kazakhstan, it is associated with a rich Sufi heritage: hagiographies, manuscripts,
and architectural monuments, descendants of Sufis and Sufi groups. Sufi teaching has its roots in Islam,
but despite this, the modern meaning of Sufism transcends religious boundaries and dogma, making it
relevant to various aspects of modern life, including science and personal practice. Modern Sufism has
the characteristics of a “universal truth” that incorporates various Sufi traditions. As noted in postmodern
theories, traditional religious teachings, including Sufism, are being transformed and adapted to mod-
ern realities. The legitimacy of such actions is the subject of scientific and lay debate. In general, the
centuries-old history of Sufism and its popularity in modern times indicate the relevance of the stated
topic. In recent years, Turkish religious groups have become increasingly active on the world stage,
engaging in activities ranging from humanitarian aid to educational initiatives and religious activities.
These groups, often associated with various Islamic movements and organizations, play a significant role
in shaping the discourse around Islam and Turkey's role in the international community. The purpose of
this article is to consider the activities of Turkish religious groups in modern Kazakhstan, including the
study of current leaders.

Key words: Sufism, Sufi jamaat, Turk religious groups, Sufi tradition, Sufi activities.
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Kasipri KasakcraHaarbl TYpPiK AiHM KaybIMAQCTbIKTapbI:
KewbaclubIAap, KbI3MeT 6arbITTapbl

OAEMAIK ayKbIMAAFbI COTMbIAbIK, 62l TAPUXKA Me >KOHE SPTYPAI MOAEHNETTEP MEH AIHM ASCTYpPAEpre
63 bIKMAAbIH TUTi3Ai. KasakcTaH KeHiCTiri MOHMaTIHIHAE COMbIAbIK, MMPACKa KATbICTbl arnorpadusiaap,
KOAXKazbarap, COYAET ecKepTKilTepi, ConmbIAapAbIH, yYprakTapbl haM comblAbIK, TONTap >arbiHAA CO3
KO3faybIMbl3Fa 60AaAbl. TambIpbl MCAAMHAH 6acTay aAFaH COMbIAbIK, iAIMHIH, Ka3ipri TaHAaFbl GiTiM-
GOAMBICbI AiHM LLIEKapaAap MEH AIHW KaFuAaTTap asiCbiHaH WbIFbIN KeTeAl, OYA OHbl Kasipri emipAix
TYPAI acnekTiAepiHAEri, COHbIH iliHAE FbIAbIM MEH >KEKE aAaMHbIH ToXIpMOeCiHAEri ©3eKTIAIriH
apTTbipbin OTbIP. Kasipri 3amaHfbl COMbIAbIKKA CaHaAayaH COrbIAbIK, ASCTYPAEPAiI GOMbIHA CiHipreH
«YHMBEPCaA WbIHAbIK» CMUMaTTamaAapbl ToH ekeHiH 6aramaayra 60Aaabl. [TOCTMOAEPH TeOpUsIAAPbIHAA
GaibINTaAFaHbIHAQN, ASCTYPAI  AiHM  IAIMAEP, COHbIH iWiHAE COMbIAbIKTA Kasipri peaAniire
TpaHCcOPMaLMSAAHbIT, UKEMAEAYIH >KaAFacTbipa 6epeTiHAIM aHblK. MyHAQ YPAICTEPAIH AETUTUMAITI
FbIABIMM AQ, KaparnarbiM Aa MiKipTaAaCTapAblH apkayblHa alHaAFaHbIHA MbICAAAAP AQ >KETIM apTbIAAABI.
TyMiHAEN KEAreHAE, COMbIAbIKTBIH, >KY3AEreH >KbIAABIK, TapMxbl MeH OYriHri TaHAafbl Kemimered
TApTbIMAbIAbIFbI AQ TaKbIPbINTbIH ©3EKTIAIMNH arfaKkTay apHACblHAAFbl ASAEAAEPAI YCTEel TyCeAl.
KeniHri >kblapaapbl TYPiK AiHM TOMTapbl N'yYMaHUTApAbIK, KOMeKTeH Gactan 6iAiM Gepy HacTtamasapbl
MEH AIHM KbI3METKE AEMIHI TYPAI ic-luaparapFa KaTbICbiM, d9AEMAIK apeHaaa 6eaceHal 60Aa 6acTaabl.
KebiHece TYpAI MCAAMABIK, KO3FaAbICTAP MEH YMbIMAAPMEH 0aiAaHbICTbl GYA TOMTap MCAAM TOHIperiHae
AMCKYPCTbl KAAbINTACTbIPYAQ >XK8He TYPKMSHbIH XaAblKapaAbIK, KaybIMAACTbIKTaFbl POAIHAE MaHbI3AbI
POA aTKapbIn KeAeai. ATaaFaH MakaAaHblH MakcaTbl Kasipri KasakcTaHaafbl TYPiK AiHM TOMTapbiHbIH,
KbI3MET OafrblTTapbiH, OHbIH, ilLIHAE Ka3ipri KelbaciubliAapbiH 3epTTeyre GarbiTTaAFaH.

TyiiH ce3aep: COrbIAbIK, COMbIAbIK, >KamaraTt, TYPIK AiHWM TOMTapbl, COMbIAbIK, ASCTYP, COMbIAbIK,
BGEeACEHAIAIK.
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Typeu,Kue peAUruo3Hbie cooﬁm,ecma B COBpEMEHHOM KasaxcraHe:
AUAEPDbI, BEKTOPbI A€SATEAbHOCTHU

Cycusm B MMpoBoM MacliTabe MMeeT 6OoraTyio MCTOPUIO M OKa3aA BAMSIHUE Ha PA3AUYHbIE KYAb-
TYpbl M peAUrMo3Hble Tpaamumn. KasaxcraH cBsizaH ¢ 6oratbiM Cy(hMIMCKMM HacAeamem: arnorpacmu,
PYKOMUCK, apXUTEKTYPHbIE NMAMSITHUKM, MOTOMKU cycmeB u cyduickue rpynnbl. Cycduiickoe yyeHue
YXOAMT CBOMMM KOPHIMM B MCAAM, OAHAKO, HECMOTPS Ha 3TO, COBPEMEHHOe 3HaueHue cydur3ma Bbl-
XOAMT 32 PaMKM PEAMTMO3HBIX FPaHuL, U AOTM, YTO AEAAET €ro akTyaAbHbIM AAS PA3AMYHbIX aCMeKTOB
COBPEMEHHOM M3HU, BKAIOYAs HayKy M AMYHYIO NMpakTuKy. COBpeMeHHOMY Cyhr3My MPUCYLLUM Xa-
PaKTEPUCTUKM «YHMBEPCAAbHOM MUCTUHbI», BOMpatoLLlen B cebs pasanyHble cycduickue Tpaamumm. Kak
OTMEYAETCS B TEOPUSX MOCTMOAEPHA, TPAAMLMOHHbIE PEAUTMO3HbBIE YUEHMS, B TOM YMCAE U CYU3M,
TPaAHCHOPMMPYIOTCS U AAANTUPYIOTCS MOA COBPEMEHHbIE PEAAUM. AErMTUMHOCTb MOAOGHbBIX AENCTBIMA
SBASIETCS PEAMETOM HAYUHbIX U 0ObIBATEABCKMX AMCKYCCUIA. B LLeAOM, MHOTrOBEKOBas UICTOPUS Cydpm3-
Ma M MOMYASIPHOCTb B COBPEMEHHOCTM CBUAETEAbCTBYET 00 aKTYaAbHOCTM 3asiBAEHHOM Tembl. B no-
CAEAHWE TOABI TYPELKME PEAMTMO3HbIE FPYMIbl CTAHOBSITCS BCe HOAEE aKTUBHbIMM HAa MMPOBOW apeHe,
yuyacTBysl B pa3HOOOPA3HOM AESTEAbHOCTM, HaUMHAS OT ryMaHWTapHOM MOMOLIM M 3aKaHuMBasi obpa-
30BaTeAbHbIMM MHMLMATMBAMU U PEAMTMO3HON AESTEAbHOCTbIO. ITU FPYMIbl, YaCTO CBSI3aHHble C pas-
AVYHBIMU UCAQMCKUMM ABMXKEHUSIMM U OPraHM3aLlmsIMU, UrpatloT 3HAUMTEAbHYIO POAb B (DOPMMPOBAHMM
AMCKYPCa BOKPYT MCAaMa M PoAM Typumm B MEXAYHapOAHOM coobliecTtBe. LleAbio AaHHOWM CTaTbu
SIBASIETCSl PAaCCMOTPEHME HarpaBAEHU AESITEABHOCTU TyPeLKMX PEAUrMO3HbIX FPYMn B COBPEMEHHOM

KasaxcraHe, B TOM uMcAe M3yyeHue AENCTBYIOWMX AUAEPOB.
KAtoueBble caoBa: cymsm, CyMMCKMIA >KamaraTt, TYpeLKUe PEAUTMO3Hble rpynrbl, cyduickas

TpaAnumn4, quﬁ)Ml;lCKaSI AEATEAbHOCTb.

Introduction

Sufism is an important component of the spiri-
tual and cultural heritage of the Central Asian re-
gion. The spread of Sufism in Kazakhstan dates
back to the 11th-12th centuries. Moreover, it is
linked with the activities of the Turkic Sufi sheikh
Kh.A. Yassawi inextricably. Representatives of this
Sufi school spread the teaching far beyond the bor-
ders of Kazakhstan and Central Asia (Temirbayeva,
etc., 2021: 92). Nagshbandi groups, which also have
their own tradition in Kazakhstan, exist throughout
the Muslim world from Morocco to Indonesia and
from China to East Africa. In general, in the history
of the country there were Sufi practices of Yassawi-
ya, Nagshbandiya, Kubrawiyya, Qadiriya, which
continue in modern times.

The Republic of Kazakhstan historically belongs
to the regions where a significant part of the popula-
tion identifies themselves as Muslims. The history
of Sufism in Kazakhstan indisputably demonstrates
that the Islamization of the Kazakhs occurred thanks
to the preaching activities of Khoja Akhmet Yasawi.
In the spiritual capital of the Central Asian region,
Turkistan, there is a shrine — the Mausoleum of
Kh.A. Yasawi, who is revered throughout the Turkic
world. Historically, different Sufi traditions existed

on the territory of Kazakhstan; the Sufi schools of
Yasawiya, Kubrawiyya, Nagshbandiya and Qadiri-
ya became the key ones. The teachings were char-
acterized by elitism, education and piety. Of course,
there were “golden” periods, and there was also stag-
nation. Despite this, Sufism, being a complex and
subtle instrument of influencing the consciousness of
believers, made a great contribution to the formation
of the Kazakh people’s own culture.

The colonial political course in every possible
way opposed the activities of anti-Soviet organiza-
tions (Muslim communities, Sufi circles, etc.). Post-
ers and slogans discrediting sheikhs and ishans were
printed.

Despite this, Sufism has survived and continues
into modern times. However, Sufi teaching is chang-
ing, supplemented and transformed. Thus, some
groups claim to follow the historical chain of suc-
cession (sil-sila), while others adhere to Sufi culture
or follow some aspect of the teaching.

As foreign authors who are engaged in the study
of Turkish jamaats, we can note R. Sulemyanov, O.
Yarosh, J. Shmoller, V.V. Ivanov, S.V. Moiseev
and others. The scientific works of these authors are
based on field data.

In Kazakhstan, the following scientists are en-
gaged in the study of Turkish religious communi-
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ties: A.K. Muminov, A.K. Izbairov, M. Isakhan,
Zh. Khumarkhan, Y. Pak and others. The scientists’
works are based not only on theoretical material, but
also on the author’s subsequent research in Turkish
religious communities in Kazakhstan (interviews
with leaders, followers, participant observation
within groups).

In this regard, this article will examine the lead-
ers and vectors of the activities of Turkish religious
groups in modern Kazakhstan.

Justification of the choice of articles and goals
and objectives

Turkish religious groups (jamaats) are orga-
nized communities or groups within Turkish society
that are based on Islam and are often associated with
Islamic movements. In this regard, this article will
examine the activities of Turkish religious groups
(jamaats) through the prism of leaders and areas of
work in modern Kazakhstan.

Within the framework of this article, the most
common Turkish religious communities (jamaats)
will be considered: Nurdjular, Hizmet Movement
(Giilenshiler), Suleymenshiler, Mahmudshular
(Ismail Agha), Topbashilar (Erenkdy Cemaati),
Ykhlasshilar, Menzil (Menzil Cemaati. Jamaat Adi-
yaman Menzil).

Scientific Research Methodology is based
on interdisciplinary, anthropological, phenomeno-
logical, historical approaches. Qualitative methods
were used as methodological tools to achieve the
goal and assigned tasks: analysis of domestic and
foreign works on Sufism, information from open
source, interviews with representatives of Sufism in
Kazakhstan, a survey of representatives of regional
authorized bodies in the field of religion, participant
observation in Sufi communities in the country and
abroad.

Brief history of Turkish jamaats in Kazakh-
stan

The emergence of Turkish religious commu-
nities in Kazakhstan dates back to the end of the
20th century. With the collapse of the USSR, reli-
gious restrictions were lifted, leading to a revival
of religious activity in the region. Various religious
groups, including Turkish jamaats, took advantage
of the newfound freedom of religion and began to
spread their activities in Kazakhstan (Muminov,
2008: 17). The influx of Turkish entrepreneurs, edu-
cators and humanitarian workers has contributed to
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the expansion of these jamaats, further strengthen-
ing their presence in the country.

Turkish jamaats opened schools, cultural cen-
ters, and charitable organizations in Kazakhstan,
seeking to provide educational, social, and religious
services in the newly independent country. These
services were relevant due to the economic system
under construction and the insufficient range of gov-
ernment support for socially vulnerable segments of
the population.

It is important to recognize that the presence of
Turkish religious groups in Kazakhstan has caused
mixed reactions. On the one hand, their efforts in
education were well received as they filled an im-
portant gap in the provision of educational oppor-
tunities in the post-Soviet era. The moderate nature
of their religious teachings also contributed to their
acceptance by various religious communities and
facilitated their integration into Kazakh society.
On the other hand, their activities have come un-
der scrutiny, and concerns have been raised about
potential threats and risks. Interdepartmental com-
missions were created and their activities were in-
spected (Jibek joly, 2023).

Leaders of Turkish jamaats abroad and in
Kazakhstan

Religious leadership is a fundamental aspect
of many religious communities and cultural prac-
tices. The concept of religious leadership includes
a wide range of components: mentoring, inspir-
ing, leading members of community (Temirbayev,
Temirbayeva, 2023: 11). As part of their leader-
ship, they impart spiritual experience, religious
knowledge, and generally serve as an “authority”.
It is important to note the opinion of O.A. Yarosh,
that we understand “Muslim authority” as a force
that determines what belongs to the Islamic tradi-
tion and what does not. Islamic power is always
socially organized and distributed among Muslim
communities, starting with the simplest and most
elementary forms of power and ending with the
most educated authority — the Ulema (Yarosh,
Brylov, 2011: 253).

Researcher of Sufism — A.D. Knysh also notes
that the development of Sufi groups depends, among
other things, on the leader (sheikh). The scien-
tist gives historical examples of some Sufi tarigas
through the prism of leadership (Knysh, 2004: 82).

Religious leaders also provide moral guidance
to members of the religious community, offering
guidance and example on ethics, social justice, com-
passion, and responsibility to believers.
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It is important to note that Turkish religious
communities are based on Sufi Islam. Some lead
a legitimate chain of succession, while others only
adhere to some elements of Sufism (hierarchical
structure, strict subordination and adherence to the
sheikh/leader, religious practice).

According to information from open sources,
the following affiliation occurs:

1. Giilenshiler/Fethullacilar — Fethullah Giilen,
born in 1941.

2. Topbashcilar — Osman Nuri Topbash, born in
1942.

3. Suleymancilar — Suleyman Hilmi Tunahan,
(1888-1959).

4. Nurcilar — Said Nursi, (1877-1960).

5. Ykhlasshilar — Abdulhakim Arbasi, (1865-
1943).

6. Mahmudchular — Mahmud Ustaosmanoglu
al-Ufi (1929-2022) his successor Hasan Kilych,
born in 1930.

7. Menzil — Abdulhakim Erol (1902-1972), cur-
rently Abdulbaki Erol.

Nurcular. The founder and leader of the jamaat
until his death was Said Nursi (1876-1960). After
the death of the founder, his direct followers orga-
nized courses in various cities of Turkey to study the
collection of his works called “Risale-i Nur”. Sev-
eral structurally independent groups were formed
within Nurcular, organized on a network basis and
led by students of Said Nursi, such as Ahmet Khus-
rev Altynbashak (leader of the Yazizilar group), Zii-
beir Glindiizalp, Bayram Yuksel, Mustafa Sungur,
Ahmed Aytimur, Abdullah Engin, Said Ozdemir
(leaders Okuyujular group), Osman Demirci, Mu-
zaffer Arslan, Abdurrahman Aras (leader of the
Meshveret group), Mehmet Nuri Giilech, Mehmet
Emin Birinci (leaders of the Nesil group), Mehmet
Kutlular (leader of the Yeni Asia group), etc.

During a visit to a religious community in Oc-
tober 2023 in Istanbul, Turkey, it was noted that
among the followers one can meet representatives
of different nationalities. For anyone interested, the
literature of this community has been translated into
many languages.

Due to the conspiratorial nature of the jamaat’s
activities, the current leaders of these groups are un-
known in Kazakhstan. In addition, it is worth noting
that the activities of this group are prohibited in Rus-
sia (Izvestiya, 2008).

Hizmet Movement (Giilenshiler, Giilen Move-
ment, Giilenists, Fethulah¢ilar, FETO). The founder
and leader of the Hizmet movement is Muhammad
Fethullah Giilen. Today he resides in Saylorsburg,

Pennsylvania, USA (Bekmagambetov, 2016). On
the territory of Kazakhstan, the Hizmet movement
carries out its activities through the international
public foundations “Bilim-Orda”, headed by the rec-
tor of the university Suleyman Demirel — Igenbaev
Alimzhan Bekezhanovich and “Bilim-Innovation”
headed by Ote Darkhan Ermakhanuly.

Suleimenshiler. The founder and permanent
spiritual leader of the jamaat is Suleiman Hilmi Tu-
nahan (1888-1959). Even after the Sheikh's death in
1959, followers maintain a spiritual connection with
their Sheikh. After Tunahan's death, his son-in-law
Kemal Kacar succeeded him as head of the commu-
nity. However, Kemal Kachar and subsequent suc-
cessors perform only the role of a manager, yielding
spiritual leadership to Tunahan. Currently, the head
of the jamaat is Tunakh’s grandson, Alikhan Kurish.

In Kazakhstan, the jamaat carries out its activi-
ties through the Association of Charitable Institu-
tions “Zhibek Zholy”, the head of which is Omarov
Akhmetzhan Olzhabaiuly. It is important to note
that each boarding house has its own director.

Mahmudshular (Ismail aga). The founder
and spiritual leader of the jamaat until 2022 was
Sheikh Mahmud Ustaosmanoglu. After the death
of Mahmud Ustaosmanoglu, Hasan Kili¢ (Hasan
Efendi) became the new leader. One of the most fa-
mous representatives of the “Ismail Agha” jamaat
at present is Jubbeli Ahmed (real name — Akhmet
Mahmut Unlu). In the past, he had a criminal record
for religious fanaticism, but now acts as a public
speaker for the jamaat. Dzhubbeli actively partici-
pates in television programs, including even secu-
lar television channels, travels to different countries
and actively popularizes the Islamic lifestyle (Su-
leymanov, 2020: 41). So, in March 2015, Dzhub-
beli visited Kazakhstan. As part of his visit, he met
with members of the jamaat in Kazakhstan, held a
sermon and visited the grave of Arystanbab in the
Turkestan region.

Topbashcilar. The current Sufi sheikh is Osman
Nuri Topbash, a Turkish scholar of the Hanafi mad-
hhab, spiritual mentor and theologian. He is the 36th
spiritual link in the golden chain of succession of the
sheikhs of the Nagshbandiya-Mujadidiyya tariqa,
the Khalidiyya branch. In 1953, he entered the
Imam-Khatib Lyceum in Istanbul. After completing
his studies at the Imam-Khatib Lyceum, for many
years he privately received religious education from
scientists and theologians: M. Dzhalaletjin Oktena,
Mahira Iz, Nureddin Topchu and others. His father
had the unquestioned authority of a spiritual mentor
due to his moral qualities and deep knowledge of
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religion. In 1962 he served in the Turkish army. In
1990 he began his writing career. His books have
been translated into many languages of the world,
including Russian. There is an official channel on
the YouTube video hosting platform Osman Nuri
Topbas in Russian, where Osman Nuri Topbas
regularly broadcasts. The channel was registered in
2012, the audio is accompanied by subtitles in Rus-
sian. Note that, according to statistics as of July 31,
2023, the channel has almost 17 million views.

Ykhlasshilar. Ikhlasists, who are Turkish Sufi
jamaats, work within the framework of the Ikhlas
Holding company. There are 95 branches of Ikhlas
Holding around the world. Ikhlas Holding currently
operates in parallel in the fields of media, market-
ing, construction, healthcare, education, insurance
and real estate financing. There are 145 offices in
Turkey and abroad, equipped with the latest tech-
nology. The Ikhlasists have been targeting foreign
audiences since 1996 and began reporting news in
Arabic and English. Currently, it ranks among the
most influential news outlets spread across 5 con-
tinents in 35 countries. The Jamaat's audience is
mainly targeted at intellectuals, business representa-
tives. Activities in Kazakhstan are associated with
such organizations as "Aura-Kazakhstan" ("Aura-
Roboclean"), "Sybilon." "Aura-Kazakhstan" or
"Aura-Roboclean" is a trading company registered
in Turkey. They sell household goods made in Tur-
key. The company began its activities in 1996. Cur-
rently served in 33 countries (Isakhan, 2023).

Menzil (MENZIL CEMAATI. Jamaat Adiyaman
Menzil). Founder Abdulhakim Erol (1902-1972).
After his death, the jamaat was headed by his son,
Muhammad Rashid Erol (1930-1993). After the
death of Muhammad Rashid Erol, his place was tak-
en by his brother Sheikh Abdulbaki Erol, also called
Abdulbaki Bilvanisy and Gavs-i Sani (1949-2023);
Gavs means a person who is consulted on certain
matters and who is at the level of auliya and scholar.
Tens of thousands of people from different parts of
Turkey came to the funeral in Adiyaman. Partici-
pants in the funeral ceremony formed long lines of
vehicles. Turkish President Recep Tayyip Erdogan
posted a message of condolences on social media.
Future Party Chairman Ahmet Davutoglu, DEVA
Party Leader Ali Babacan and Happiness Party
Chairman Temel Karamollaoglu published separate
messages of condolences (Hamsici, 2023).

In the 2000s, the Menzil group split into two
parts. This second group, also known as the Bukhara
group, is led by Sheikh Fevzeddin Erol al-Husayni,
one of the sons of Muhammad Rashit Erol, who left
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the main branch. The center of this group is the vil-
lage of Bukhara in the Sivrihisar district of Eskisehir
in Turkey. He also heads the jamaat in Ankara and
Mount Athos. The leader in Kazakhstan is unknown.

Let us note that the Sufi sheikhs of the Turk-
ish jamaats, who have a legitimate chain of succes-
sion (sil-sila), openly carry out their activities, in-
formation about them is available in open sources.
They are engaged in journalistic, charitable, and
social activities. At the same time, the leaders of
the Sufi Turkish jamaats are difficult to identify. It
is important to note that within the Turkish jamaats,
regardless of tradition and legitimacy, there is a hi-
erarchical structure. An analysis of the social por-
traits of the leaders of Turkish jamaats allows us to
draw the following conclusions: not all leaders have
a religious education; the majority are engaged in
business and have entrepreneurial and management
skills; the majority have publishing institutions,
wagqfs and foundations.

Attempts to establish contacts with leaders and
followers of Turkish communities in Kazakhstan
were unsuccessful. This is probably due to the pub-
lic outcry and the facts of illegal activities of sulei-
menshiler in the country.

Vectors of global activities of Turkish reli-
gious groups

Social activity of religious groups is an impor-
tant component of modern civilized society. Many
religious structures act as a partner of the state in
solving certain social problems. Such activity is one
of the components of civil society (Adaspa, 2023).
In general, social support has a positive effect on the
development and dynamics of society.

The activities of Turkish religious groups are
represented by a wide range of social activities:

Humanitarian assistance. Turkish religious
groups are active in a wide range of charitable as-
sistance: from assistance in the aftermath of natural
disasters, earthquakes and targeted social assistance
to socially vulnerable segments of the society. In
this case, such initiatives correlate with Islamic val-
ues and principles of charity and compassion. In the
Kazakh context, this activity is expressed in help-
ing disadvantaged families, providing housing for
students from remote areas, and financing various
start-up projects.

Educational support. This initiative is expressed
in helping children from remote villages obtain ed-
ucation (school, college, university). For this pur-
pose, in the cities of the country there is a network
of madrassas with dormitories. Children attend state
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educational institutions and after classes return to
the dormitories at the madrasah. Leisure activities
are organized in the form of playing chess, reading,
etc. According to information from open sources,
tutors may be hired to further develop abilities. In
addition, Turkish religious groups finance some sci-
entific, cultural, and business projects.

Creation of companies. Establishment of com-
mercial/non-profit organizations in various fields.
For example: medical organizations, travel compa-
nies (including Hajj, Umrah), educational courses
(study of the Turkish language, culture, madrasah),
food organizations (halal industry), household ap-
pliances, charitable foundations, etc. (Pak, 2022:
260).

Religious activities. As part of the activities of
madrasah hostels, religious propaganda is carried
out. Thus, in Kazakhstan, many of these institutions
were registered as religious associations, which
means they legitimately carried out religious activi-
ties. In some madrasahs, educational and religious
conversations (sokhbets) are held with children,
and children are involved in religious practice. The
subject matter and ideological component of the
sokhbets are unknown. According to information
from open sources, various Turkish religious groups
pursue their own goals, some of them are aimed at
reviving the ideas of pan-Turkism or the ideologi-
cal consolidation of Central Asian Muslims. Such
initiatives are at odds with the values of Kazakh so-
ciety and can negatively affect the spiritual security
of the citizens of Kazakhstan.

It is important to note that the activity of reli-
gious associations can cause negative reactions in
society. Thus, some religious communities may
face criticism for imposing their religious beliefs,
discrimination or violation of rights. The extensive
vectors of social activity of Turkish jamaats in Ka-
zakhstan are perceived ambiguously by Kazakh so-
ciety. A survey of some experts showed that there
are concerns for the spiritual safety of citizens,
sometimes minors, due to the possible propaganda
of an ideology alien to our country. Whereas, a sur-
vey of students who studied in some madrassas in
Kazakhstan showed a positive attitude and denial of
any negative aspects.

In Kazakhstan they carry out their activities
through charitable organizations, public associations
and other forms of legal entities. Such facts create
certain difficulties for their identification as Sufi re-
ligious associations. To the question of how strong a
role does Sufism play in the life of Turkish jamaats,
it can be noted that, as can be seen from the above,

some of them continue the legitimate Sufi tradition
(strength-strength chain of succession), while others
only adhere to Sufi culture, self-proclaiming them-
selves sheikhs with the goal achieving economic
benefits, expanding business networks. Thus, some
Sufi groups may have the ultimate goal of making a
profit, an economic monopoly, increasing business
structures, etc. and for this purpose, they first teach
those who wish to do so in religious norms to pre-
vent deception, theft, and the like in the future. In
this case, Sufi concepts and the platform as a whole
fit favorably into business strategies.

Relations between Turkish jamaats and gov-
ernment agencies and the Spiritual Administra-
tion of Muslims of Kazakhstan (SAMK)

In Turkey, jamaats in most cases support the
current government. For the ruling power, leaders
and their jamaats are a potential electorate and an
instrument of influence in the country and abroad.
Let us note that Turkish jamaats in their homeland
in Turkey may be in a state of conflict with the gov-
ernment, but their activities outside the country,
especially in strengthening Turkey’s influence, are
assessed favorably by official Ankara.

In Kazakhstan, not all Turkish jamaats cooper-
ate with the SAMK and government bodies. It is
important to note that there is a negative dynamic
in the cooperation of some Turkish jamaats with
the SAMK, for example Suleimenshiler (Jibek joly,
2023). At the same time, it is worth taking into ac-
count the affiliation of the SAMK with Turkey.

At the same time, it is worth taking into account
the affiliation of the SAMK with Turkey. Thus, in
Turkey, imams undergo training at Imam Hatip edu-
cational institutions, including advanced training.
Moreover, Turkish education is becoming more ac-
cessible to Kazakh applicants thanks to various ex-
change programs and tuition prices. In the future, all
these students and graduates are consolidated both
by the Embassy and independently and are likely to
be a loyal group in relation to Turkey.

For the authorized government body represent-
ed by the Committee on Religious Affairs, Turk-
ish jamaats are “outside the law” due to the fact
that they do not have official registration as a reli-
gious association. For government bodies related
to the economic sector, these Turkish jamaats are
participants in the financial market. In general, we
see that, after the fact, Turkish jamaats are active
actors in the socio-economic life of Kazakhstan;
in this regard, it is important to use the positive
potential and resources in cooperation with the au-
thorized bodies.
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Results and Discussion

There is no consensus regarding the activities of
Turkish Sufi groups. Thus, some authors attribute
their activities to the “soft power” factor, other au-
thors see a positive, creative potential in this, while
others appeal to facts of violation of the legisla-
tion of some countries (Vatan, 2011). Despite their
positive contributions, Turkish religious groups also
face challenges and contradictions in their global ac-
tivities. They are sometimes accused of promoting
a particular ideological agenda or seeking to exert
undue influence in the countries where they operate.
Moreover, geopolitical tensions and domestic politi-
cal dynamics may affect the perception of Turkish
religious groups abroad, complicating their efforts
to build trust and authority.

In Kazakhstan, Turkish religious communities
are represented by a number of organizations, in-
cluding registered religious associations in the form
of madrassas

Let us note that Turkish jamagats, having fi-
nancial resources, open their representative offices
in large cities of Kazakhstan. Some of them are
part of transnational international networks. In the
academic literature, some scientists (A.D. Knysh,
O.A. Yarosh, M. Hermansen, J. Pak, J. Schmoller,
U. Bigozhin) rely on the concept of communication
networks in their studies of modern Sufi groups.
These networks are primarily a way of exchanging
and transmitting information between participants.
Key ideas and interpretations continuously circulate
in these networks, contributing to the maintenance
and reproduction of the communities they form
(Yarosh, Brylov, 2011: 252).

Thus, Turkish jamaats began their activities in
the early years of Kazakhstan's independence, and
created extensive networks throughout the country.

Sufism is being revived at the institutional level:
circles are emerging, uniting around charismatic
leaders. As scientist B. Babazhanov notes, “modern
Sufism in the region is no longer the same as it was
before, although it most of all shows a commitment
to the spiritual tradition, established rituals and na-
tional culture” (Babadzhanov, 2022: 73). Also, for-
eign researcher A. Knysh noted that “modern Su-
fism is like a supermarket — you go and choose what
you like” (Institute integracii znanii, 2021).

In modern times, we are dealing with a new
generation of religious organizations that show high
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adaptability to the social, political, and legislative
conditions of the countries in whose territories they
carry out a mission. The activities of such organi-
zations are becoming more and more purposeful.
Increasingly, law enforcement agencies are notic-
ing the discovery of underground printing houses,
the distribution of leaflets, videotapes, books, and
brochures calling for a change in the socio-political
system. They set themselves the goal of spreading
their influence throughout Central Asia. This shows
that religious organizations operating in this region
of the world are being transformed into highly orga-
nized structures that have cells in almost all coun-
tries of the region and solid external sources of fund-
ing.

Conclusion

Thus, the activities of Turkish jamaats in our
country originate from the first years of indepen-
dence. During this period there was a positive trend.
Some Turkish jamagats have formed their own busi-
ness niches in the Kazakh economy. Investment co-
operation is being strengthened. Over all the years
of activity, only in 2023 there was a public outcry
associated with the Turkish Jamaat (Suleimenshil-
er). Threats and risks are probably more evident in
an economic setting than in a religious setting. At
the same time, it is important to establish contacts
with representatives of Turkish jamaats and monitor
activities.

In conclusion, Turkish religious groups play a
multifaceted role on the world stage, engaging in
humanitarian, educational, religious and propagan-
da activities that reflect their diverse interests and
goals. Although they have made significant con-
tributions to international development, interfaith
dialogue and cultural exchange, they also face chal-
lenges and contradictions that require careful ap-
proach and interaction. Moving forward, promoting
greater transparency, accountability and dialogue
will be essential for Turkish religious groups to con-
tinue their positive influence on the world stage.
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XX f. KA3AK bACbIAbIM BETTEPIHAE «YAKbIT»
KOPAAPBIHA HETN3AEATEH KANBIPBIMADBIABIK TAKbIPbIBbI

Makanapa XXr. Kasak, 6acbiAbiIM GeTTEpiHAETT «YaKplM» KOPAAPbIHA HETi3AEAreH KaiblPbIMABIAbIK,
TakbIpblbbl KapacTbipblAFaH. ATaAFaH MOCEAEHI TaAKbIAQY YLUIH FbIAbIMM MakaAasa KOAAQHbIAFaH
6apAblK, AepekTik aknapatTap «Kasaky» raserti, «<LLloAnaH» xxypHaaapbiHbiH XXF. 6acbiAbiM 6eTTepiHAE
>KapusiAQHFaH MakaAaAap apKblAbl KOPIHIC Tayblin, yakKbil YFbIMbl, MaKCaTbl MEH FbIAbIMU BAICTEMEAIK
HerisAepi )XeHIHAET FbIAbIMM TY>XKbIPbIMAQP CapaAaHaabl. OTaHAbIK 3epTTeyAepAEe aTaAFaH TaKbIPbIM
6OMbIHILA FbIABIMM MaKaAaAap MEH 3epTTeYy >KYMbICTapbIHbIH LIEKTEYAI CaHbl aTaAFaH MOCEAEHIH
©3EKTIAIMH, >KyMeAey KaXKeTTeAiriH avikbiHAanAbl. byridri Tanaa KasakcraH Pecry6AnkachiH-
A MCAAM 3KOHOMMKACHI, COHbIH, ilLIHAE >KeKe MEHLLIK KaTblHAaCTapblH PETTEMTIH yakpln TaKbipblObl
>KaHa 6arbITTapAbliH, 0ipi OOAbIN TabblAaAbl. OP TYPAI AEHFEMAEPAE MCAAMHbIH, AAMY JKOAAAPbI, OHbIH
MAEOAOTUSIFA, DAEYMETTIK OMipre >XoHe 3KOHOMMKaFa acepi TaAKblAaHyAd. McaaM 3KOHOMMKACHI,
COHbIH, IWIHAE YaKbIN TYCiHIr KOFam YILUIH >XKaHa MEHLLIK KYKbIFbIHbIH, XKaHa KbI3METTIH Typi GOAbIM
TabbiAaAbl. [1paKTMKaAAbIK, TYPFbIAAH XKEKe MEHLLIKTIH, B6apAbIK, acrnekTiAepi MEMAEKET TaparibiHaH 3aH
lweHbepiHAe arikblHAAAFAH BOACA AQ, KOFaMAQ YaKbIl MOCEAECIH AIHM TYPFblAQ TEOPUSIABIK, YFbIMADIK,
KaTeropusAapbiH ankbIHAQY, HEri3ri FbIAbIMU SAICTEPIH XXYMEAeYy MOCEAEeCi >KOAFa KOWAbl KaxeT
eteai. Cebebi xaAblKapaAblK, >kaHe OTaHADIK, ToXKipubeHi 3epaeaey 6apbiCbiHAA Ka3ak, )XepiHAEri MCAaM
MEHLUITHIH, YaKbIl MOCEAECIHIH, FbIAbIMW HETi3AE XKYMEAEHIeH 8AiICHAaMACbIHbIH, XXETKIAIKTI AeHrenae
MbICbIKTAAMaFaHAbIFbl aiMKbIHAAAAbL. MakaAaAa yakbINTblH MCAAMAQ Mariaa OOAY Tapuxbl MeH XX f.
Kasak, 6acbiAbiM 6eTTepiHaeri «Yakbin» KOpAapblHa HEri3AEAreH KambIPbIMABIAbIK, TaKblPblObIHbIH
KOHLIEMNTYaAAbl HEri3A€Epi >KyMeAeHin, TarAaHaAbl. YakbINTbiH 8AICTEMECI MEH MPAKTUKAABIK, XXy3ere
ACbIPbIAYbIHbIH, HETi3ri MBceAeAepi KapacTblPbIAAAbI.

Ty#HiH ce3aep: MCAaMAaFbl MEHLLIK KYKbIFbl, Ka3ak raseTi, KanblpbIMABIAbIK, YaKblIr, 3eKeT.

A. Almukhametov, K. Kasabekov, B. Melissova”
Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan
“e-mail: b.melissova@gmail.com
The topic of charity based on "Waqf" founds on the pages
of XX century Kazakh publications

This article examines the topic of charity based on “Wagf” funds in the pages of Kazakh publications
of the 20™ century. All documentary information used in the scientific article to discuss this issue quoted
from the "Kazakh" newspaper, "Sholpan" magazines of the 20th century. Scientific findings on the con-
cept, purpose and scientific methodical foundations of waqf reflected in the articles published on the
pages of the publication. The limited number of scientific articles and research papers on the mentioned
topic in domestic research determines the relevance of the mentioned issue and the need to systematize
this area. Today, in the Republic of Kazakhstan, the topic of waqf, which regulates the Islamic economy,
including private property relations, is one of the new directions. The ways of development of Islam, its
influence on ideology, social life and economy discussed at different levels. Islamic economy, including
the concept of wadf, is a form of new property rights and new services for the Kazakh society. From a
practical point of view, all aspects of private property determined by the government within the frame-
work of the law, however it is necessary to define the theoretical and conceptual categories of waqf
in the religious sense, and to systematize the main scientific methods. Since, in the course of studying
foreign and domestic experience, it found that the methodology for conducting Islamic property in
Kazakhstan developed at a sufficient level. The article systematizes and analyzes the conceptual basis
of waqf, sub-stantiates the importance of determining the main issues of methodology and practical
implementation of waqf.

Key words: property rights in Islam, Kazakh newspaper, charity, wagf, zakat.
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Tema 6AaroTBOPUTEALHOCTH Ha OCHOBE (DOHAOB
«Bakch» Ha cTpaHMuLax Ka3axckux usaanui XX Beka

B AaHHOM cTaTbe paccmartpmBaeTcsl Tema H6AAroTBOPUTEABHOCTM Ha OCHOBE CPeACTB «Bakdw Ha
CTpaHMLIAX Ka3axCTaHCKMX M3AaHMA XX Beka. Bcg AokyMeHTaAbHasg nHdopmaums, UCMOAb30BaHHas B
Hay4HOW CTaTbe AAS OOCY>KAEHMS AAHHOIO BOMPOCaA, B34Ta U3 raseTbl «Kasaky, >xypHaaa «LLloAnan» XX
Beka. HayuHble BbIBOABI O MOHATUM, Ha3HAYEHMUM M HAYYHO-METOAMYECKMX OCHOBAX Bakda OTpaXkeHbl
B CTaTbsX, OMyBAMKOBaAHHbIX Ha CTpaHMUax naaaHnn. OrpaHMUYeHHOE KOAMYECTBO Hay4HbIX CTaTei M
MCCAEAOBATEABCKMX PAbOT MO yKa3aHHOM TEeME B OTEYECTBEHHbIX MCCAEAOBAHMSIX OMPEAEASIET aKTyaAb-
HOCTb YMOMSIHYTOM TeMbl M HEOOXOAMMOCTHM ee cucTematusaummn. Ceroatst B Pecnybanke KasaxcraH
TemMa Bakd, PErYAMPYIOLLErO MCAAMCKYI0 SKOHOMMKY, B TOM UMCAE OTHOLUEHMS YaCTHOM COOCTBEHHO-
CTU, SIBASIETCS OAHWMM M3 HOBbIX HanpaBAeHWI. [TyTn pa3BUTUS MCAAMA, €r0 BAMSIHWME HA MAEOAOTMIO,
00LLECTBEHHYIO >KM3Hb 1 SKOHOMMKY 0OCY>KAAIOTCS Ha PasHbIX YPOBHSIX. McAaMmcKkas 3KOHOMMKA, BKAIO-
yas KOHLEeNnuuio Bakd, npeActaBaseT coborn opMy HOBbIX MPaB COOCTBEHHOCTM M HOBbIX YCAYT AAS
o6uectsa. C NpakTMYecKon TOUYKM 3PEHMS, XOTS BCE aCNeKTbl YaCTHOM COBCTBEHHOCTM OMPEAEASIIOTCS
rocyAapCTBOM B pamKax 3akoHa, HEOOXOAMMO OMPEAEAUTb TEOPETUYECKME M KOHLEMTYyaAbHble KaTe-
ropuu Bonpoca Bakd B PEAUrMO3HOM CMbICAE, CUCTEMATU3NPOBATb OCHOBHbIE HayYHble METOABI. DTO
CBSI3aHO C TEM, YTO B XOAE M3YyUEHMSI MEXXAYHAPOAHOIO M OTEYECTBEHHOIO OMbITa ObIAO YCTAHOBAEHO,
YTO METOAOAOIMS UCAAMCKOIM COBCTBEHHOCTM Ha KAa3axCKOM 3eMAE, CUCTEMATU3MPOBaHHAs Ha HAY4YHOM
OCHOBe, He pa3paboTaHa Ha AOCTaTOYHOM ypOBHe. B cTaTbe aHaAM3upyeTcs nctopms cospaHmne Bakd
B MCTOPMM MCAAMQ, a TakKXKe Ha Ka3axckol 3emae B XX Beke. PaccmaTpmBaeTcsi OCHOBHble BOMPOCHI
METOAOAOTMU U NMPAKTUYECKOMN peaAn3aumm Bakd.

KatoueBble cAoBa: npaBo COOGCTBEHHOCTU B MCAaMe, raseTa Kasak, 6AaroTBOPUTEAbHOCTb, Bakd,

3aKAT.

Kipicne

VYakplll uciiamyia KONTereH Maceneepai Iie-
LIim, KOFamIbl PETTeYIll WHCTUTYT OOJNBIN Ta-
Obutanpl. VciaM KYKBIFBIHIAFBl JKEKE MCEHIIIKKE
KYKBIK MaceNelepiH 3epTTey HciaM KYKbIFBIHBIH
KaryaJ1apbl MEH HOPMaTapbIHBIH TYKbIPBIMTATIFaH bl
©T€ MaHBI3[bl JKOHE MBIHKBUIABIKTAp OOWBI ©3
©3CKTUIIriH jxoFanTKaH xokK (opurynos, 2010: 46).

HcnamaplK — yakbINTBIH —Tapuxbl  Myxammen
[Taiirambap c.a.y 3amMaHblHAaH OacTanmaapl. Ya-
KBIIl OpKAIllaH KOFAMJBIK UTUTIKTEpHAi  OlmiM
Oepy MeH JeHCaylbIK CakKTaylaH Oacram cCy-
MEH JKa0JbIKTAay J>KOHE KONIK >KOJJAphl HBICAH-
JapblHa JIeWiH KaMTaMachl3 eTTi. bipak xai-
Mbl JIIHA JKOHE KAWBIPHIMJBUIBIK KOMEK pEeTiHjIe
KapacTeIpbuIIbl. OHBIH 9JICYMETTiK-9KOHOMUKAIBIK
MaHBI3IBUTBIFBIHA aca Ha3ap KeiiH aymappuia OacTa-
1l (Abdul Azim Islahi, 2003: 30).

VYakpINThIH 3€KETTEH albIPMAIIBUIBIFBl 3EKET-
TiH YoXiN, aj YakbIITBIH HOMI Oomybl. 3ekeT
nerepnepi KypaHma aHBIK adTBIIFaH. YakbIl Ka-
paKaTbIH alylIbUIap HAKThl KOPCETiIMEreH Kaf-
Jlaiijla yakbIlITBIH MakcaThl IIapUFaTKa KaMiibl
KeJIMEUTIHIe Ke3-KelNreH TaKyaJblK MakcarTa
0oyl KepeK. BYpBIHFBI yaKpITTa YaKbIll HbI-
canfgapel OiniM Oepy, HAEHCAyJBIK CakTay >KoHE
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KOMMYHAJJIBIK HBICAHAAPIbI KAPKbIIAHBIPY YIIiH
naiiananpuFad. ¥ CTa3ap/IblH JKAIAKbIChl YaKbIIl
KOPBIHAH TOJICHETIH O0IFaH, CTYIEHTTEPre KOFaPhI
OuTiM any yuliH cTuneHaus OepiireH, Aapi-IopMeK
MEeH JICHCAYJBIK CaKTayJblH KYHBl J1a KOPMEH
kKamramace3 etimin oteipraH (Hisham Yaacob,
2013: 388).

VYakKbIll TaKpIPBIOBIH 3E€PTTEYII FAILIMIAP IbIH
Keibipi OHBIH MCITaM AiHI TaparaHFa Jeifin ne 6ona
KeJIreHIiTH ajiFa TapTca, Keloip FalibIMaap yakbIKa
yYKCac KypbUIBIMIAPIbIH OOJFaH/BIFbIH, ayiaiaa
WCJIaM MOJICHEUTIHE TOH YaKBINTapJbIH OJapiaH
Oeiex, ©31HAIK epeKIIeTiKTepiHiH Oap eKeHAIriH
Obutaiimia amra Tapragel: «Esxenri Korampmapna
(ITapcer, Mpwicelp, Wynes, Bwuzantus, Pum)
YaKpIll MHCTUTYTTapbIMEHA J>KAKbIH KYPBLIBIMIAD
OonraH, ajaima 3eprreyre TEepPeHIPeK YHUICEK,
OyJ1 yakbIITapAblH PUMIIK-BU3AHTHSIBIK HETi31
OOJIFaHBIMEH, OJIAPJIBIH O31HJIIK ePeKIIeITIKTepi Oap
eKeHiH Oaiikayra Oonansl». YakpInTap 3aH Ky3iHae
«KACHETTI JKEKEMEHIIK» JeN TaHBIIFaHBIMEH,
KOJITAHBICTA OJIap TOJIBIFBIMEH JIePJIiK OPTAaJIbIK
OWTiKTIH OaKbLIaybIHIA O0JIIBI. AJI, MYCHUIMAaHIBIK
YaKBINTHIH epeKIIeNiriHe 3ep cajcak, OHBIH Heri3ri
MEHIIIK KYKBIHBIH YaKbIll KYPYIIBIHBIH HENIriHIe
ekeHAirin kepemi3 (Anunbaesa, Kadmonma, Anni-
Oaes, 2023).
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3aH TYPFHICHIHAH aJIFaHJa, YaKBIITHIH MYJKiHE
HENIK €Ty COJI YaKbIIThl »KacaraH aJaMHaH ThIC
xy3ere aca Oepeni. Keiibip mycbimman ¢daxuhTtaps
VakKpITITBIH MEHIIITI AJmara faHa THECUIl JeTeH
mikip aitanpl. backamapsl MEHIIK KYKBIFBI COJI
MYJIKTI WeJeHyIIIepre THECUTi Jem ecenTeii.
bipak Oy xkarmaiima la MEHIIIK KYKBIFBI TOJBIK
eMec caHala/bl, OUTKEHI MYJIKKE HENIK eTyre He-
Mece OHBI BaKBINITHIH HETI3iH Kajaylibl OeKiTKEeH
TOpTINTEH OacKalla maiaganyra pykcaT eTinMeii
(Monzer Kahf, 2016 ).

Wcnampmarbl Bak( MHCTUTYTHIHBIH HJICSCHI
TOJIBIFBIMEH TEPEH PyXaHHJIBIKKA TOJIbI, MEMJICKETTIK
eMec CeKTOP/IbI IaMBITYa eJ1eyli HoTHxKelNep Oepei,
OyJ1 ©3 Ke3eriHje JKalIbl KipiCTiH ecyiHe BIKmal
eTelli, TNaima >KOHE OJIEyMETTIK-’KOHOMUKAIBIK
JaMybl TYTACTall ajfaH]ia KOFAMHBIH callallapbiH
nambityra kemekreceni (Kadmonma, 2017: 110).

Kacumerri Kypanma «yakd» ce3i KoImaHBLI-
MaraHJbIKTaH, 3eprreymriyiep, Kypan Tormcip-
IIijiepi MEH FalmbIMAap DSKOHOMHUKAIBIK-KYKBIK-
THIK Ma3MyHBIHA SpTYpiai TyciHAipMesnep OepeTiH
VFBIMIApAbl YCBIHABL. Kazipri FeUTBIME o1e0meT-
TEplle YakKblll TEPMHUHI ©TE KCEH TYPFbIIa TYCiH-
nipinreH, OyJl OChl AKOHOMHUKAJBIK HHCTUTYTTHI
aHBIKTayAa OenTiTi Oip KUBIHIBIKTAPABI TYABIPAIIbI
(I'mbamymun u ap, 2016).

[[lapuraT MakcaThIHa Kapail BaK(QTHIH YII TYPiH
XKbIPATAIbL:

1. diHu yaxsIim

2. KaltbIpbIMIBUTBIK, YaKBITT

3. OrbaceutsiK yakein (Kabmomnma, 2017: 110).

Makanana KalbIpbIMABUIBIK YaKbIll Maceseci
KapacThIPbLIAJIbI.

XX F. Kazak 0acbuIbIM OeTTepiHACTI «YaKbII)
KOpJapblHa HETI3JENITeH KAWbIPhIMIBUIBIK TaKbI-
poiObIHa Kipicmec OypbiH, Kacuerri KypanHbIH
« cpa» cypeciHzmeri asrTapblH KeNTipe KeTemis:
«Tyvicol  olcagbinOapea, — MicKinOepee, — J#0Oa0A
Kanzanoapea Mmindemmi mypoe Kapauiacbloap.
JKone mynoe vicvipvin Kolimanoap.(26) Llvinvinoa
bICHIPLINKOPIAD WALIMAHHBIY, MYblCbl. AN watma,
Pabbwvina eme xapcuwl. (27) PabOvinubiy mapxamemin
i30en, ymim emKkeH mypoe  JCATMAKMACAY
(KonbiHOa OOIMAaHObIKMAH Oepe armacay,) oHoa
oanapea coinauvl cotite. (28) Konvigovl mynde
MOUHbIHG Oaunaynvl Kplima O0a OyminOell awna.
(Gme capay 60ama 0a b6ip-ax bepme) Onoa cozicke
yuwwipan, mapuslivikma Kaniacely. (29) Hlvinwin-
0a Pabbuvly Kanazawm Kicicine uecibecin kenimin,
mapwiimadsl. Kyoixkciz on Kya0apvlHan moavlk xa-
bap anywwl, kepyui.(30)» (Xamuda Anrai, 1991:
284). byn astrapna aiiteurrangail apOip Ky Pab-

OBICBI TaparblHaH ©3iHe OEpiNreH HBIFMETTepi
IYPBIC  KOJIJAHBIN, I3TUIIK TEH KaKChUIBIKKA
MeHipiMIiUTIKKe KyMcaybl KepekTiri Oemremi. [lom
OChl KACHETTi asTTaplbl OMIpJIEPiHIH MBI3FBIMBIC
Karujanapel kepreH XX F. Ka3aK XaJKbl JKaKCh
TyciHreH. PaOOBIMBI3 KyJIJIapbIHBIH capaH 00J-
May KEpeKTITriH TYCIHJIpiI, KalxaraH KYJIIapbIHBIH
Heci0eCIH KeHITIT KOATBIHALIFBIH Ja allbll aiTKaH.
Jlemek, «YaKplm» KOpIapbl JICYMETTIK TapIIbUIBIK
KOPreH KaybIMFa KOpIEeM eTim, OiliMre yMbbUIFaH
JKacTapra niemey Oepyze yikeH eHOek erTi. XX F.
Ka3akK 0achlIbIM OeTTepiHAeTi «Y aKbl» KOpiapblHa
HETI3eNreH KaWbIPhIMIBUIBIK TAKBIPHIOBI Ja OCBHI
Makajaa KepiHic Tabaibl.

TakpIpbINTHl  TAaHAAYABI
MaKcaThl MeH MiHaeTTepi

JQIeKTey JKoHe

Kasipri ke3me yakplll MYCBUIMaH oOJeMiHIE
KCHIHEH KOJIJITaHbLIATHIH KOFAMJIBIK MEHIIIIK TYPi 00-
JIBIT TaOBLIAARL. ENiMi3ae neiaam HiHiH MPaKTHKAITBIK
TYPFBIZIa KOJJIAHBINIYJIAD CAHBIHBIH ©cyiHe Oaii-
JAHBICTHI, KOFaMJIIaFbl MEHIIIK KaThIHACTAPHIHBIH
JaMybl UCJIaMJaFbl yaKbIll TYCIHITIH alKbIHIAY
MaHBI3IBI 00JBIT TaObUTambl. KoFamma TOpTIMTiH,
TYPaKTBUIBIKTBIH OpHAYBI, KOFaMHBIH OeliceHi
JKYMBIC Kacaybl, eJiH IeyMETTIK-9KOHOMUKAJIBIK
JIaMybIHA Tikenel centiridH Turizeni. COHIBIKTaH
Oy TakbIPHINTHI TCOPHSUIBIK TYPFBIIAH TEPEH
3epTTel, OHBl TIKIpHOEae KOJNJaHy KOFaM YIIiH
©3eKTi Macenenepliy Oipi  OOJBIT  TaOBLIAJBI.
MaxkanagblH MakcaTthl — XX F. Ka3aK JaJacbIHIarbl
YVaKbINTAPJbIH  JIH-9JICYMETTIK  MaHbI3AbUIbIFbIH
amiplll  KepceTy, ail MiHJAeTiHe KeleTiH OoJcak,
YaKbIT KYHECiHIH HCIIaM KYKBIFBIHAAFBI aJlaThIH Op-
HBIH aliKBIHAAH OTHIPHIT, MEHIIIIK KaThIHACTAPBIHIA
TYBIHJIAUTBIH JIHU — 3KOHOMHKAJIBIK MACeJenepii
[Ty AiH TeTiri peTiHAe MaHBI3IbUIBIFBIH aHBIKTAY
OOJIBITT TaOLLTAIEL.

3epTTey HBICaHbI peTiHge X X F. Ka3aK 0achUTbIM
OerrepiHzeri «Yakplll» KOpJapblHA HETi3eITeH
KaHBIPBIMIBUTBIK, TAKBIPHIOBIHA KATBICTHI JKa3bUTFaH
Ka3aK 3HAIbl KaybIMAAPBIHBIH Makajiajgapbl MCH
kacueTti Kypan KopiM asTTapbl KOJNIAHBUIIHI.
Meicansl, «Kaszakcran» razerinig 1912 x. 24
coyipme Nell-mri caHBIMEH IIBIKKAH OacChUIBIMBL,
«Kazak» raserinig 1913 x. 8-mi kenToKcaHzia
Ned41, 31 skentoxcaHn Ne44-mni caHbIMEH IIBIKKAH
OacbUTBIMIAphl, «AMWKamm» KypHAIAaphl, COHBI-
MeH Katap OarbIC eHipiHeH mbIKKaH «Kazakcran»
razeri MeH «lllommam» (I Tom / No.l (1922) 15
Kazan) xypuanmapsr ceximmi T.0. XX . Ka3ak 0a-
CBUIBIM OeTTepinzeri «YakpI» TaKbIphIObI, Ka3ak
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XX r. Kazak 6acbuibiM OeTTepine « Y akbl» KOpiapblHa HETI3/ICITeH KaibIPhIMABLIBIK TAKBIPHIOBI

KOFaMbIH/IaFbl KAMKOPJTBIK — MaKaJIaMbI3/[bIH HET13T1
3€pTTEY HbICAHBI 00JIBI Ta0bLTA bl XX F. aJIFAIIKbI
omwkeuAbIFbIHAAFEl (1913 x.) «Kazak» razeri
«Apsic» OacnaceiHan 2018 k. xuHAK OOJIBIN KakTa
Oacputbin mIbIKKaH. COHBIMEH KaTap, XX F. Ka3ak
0acelIbIM  OETTEepiHJErT TapuxW aKmapaTrTapibl
OKBIPMaHJIapFa YCHIHYZa OTaHMBIK FaJbIMIap/IbIH
FBUIBIMU €HOCEKTEpi Ji¢ MaKajaHbIH 3ePTTCY IOHIH
anrya opacaH 30p CEMTITiH TUTI31.

FuuibiMu 3eprrey sgicHamMachl

TakpIpeIITEl  3epTTEY OapbICHIHAA YaKBINKA
KaTtbicThl XX F. Ka3aK 0achbUIbIM O€TTEepiHJeTi
omeOumerTepre Tangay KacalbHABL Jlepexrepni
3epTTEYC TYMaHUTAPJIbIK FhUIbIMIA KEHIHEH KOJI-
JAHBIC TamKaH 9JIiC Typiepi, KiIacCH()UKAIUSIBIK
tanmay, OasHIay, TEPMCHEBTUKAJBIK Tajjay
konnansuabel. Kypan Kopim men XX . ka3zak 6achl-
neIM OeTTepinferi «Yakpl» KopiapblHa KaThICTBI
IpIKTeiT ABIHFaH TAPUXH JKa30as1ap A6 H TEOPHSITBIK
TYKbIPhIMJIaMaJIaPhl )KOHE O3r¢ JIe Ka3aK JKEPiHJIeTi
YakbIll MaceJieCiHe KATBICTBI Ka3bUIFaH OTaHIBIK
€HOCKTEP/IiH  TCOPHSUIBIK  TYXKBIPhIMJIaMaiaphbl
3epaencHeni. P. Akmaran6eToBTiH «Qut: TaHBIMITBIK
seprreynep» eHOeri meH T. BopaHFamuyiIbIHBIH
«KoHTrip xaH» KiTaOBl >X0HE AJamr Kecemce3si
*KUHArblHBIH 1 Tombl XX F. Ka3ak OachUIbIM
OeTTepiHIeri akKmapaTThl TONBIKTBIPYIA HETI3Ti
3epTTey KYpallbl PeTiHIe KOJJaHbUIAbIL. Makanamga
MalaTaHbUIFaH  opOip  aKmapaTThIK — JTOWEKTep
FBUIBIMU 3€pTTey OJICTepiHE COWKeC TaAaHBbII,
ABTOPJAPABIH FRUIBIMU TYKBIPIAPBIMEH OEKITLIII.

Herisri 0esimMm

YakpITHIH TOPT KYpamaac Oemiktepi 6ap. Omap:
1. YVakdTeiH HeriziH camymbl 2. OCHET eTinreH
MYJTiK 3. YaKpIll 6CHET €TireH TYIFa 4. YaKbINThIH
ce3i (OmapoB, AmaxaHos, [llaGanoBa, 2021: 294).

«Yakpl» apad TUTIHEH ayJapraHia «cakTayy,
«(IIEKTey» HEeMece «TBIBIM  camy»  JereHIi
Oinmipeni. byn ce3 ucnmamua Genrini Oip MyJikke
HeNiK eTy J>XoHe OHbl Oenrinmi Oip maimga Heme-
Ce KaWBIPBIMABUIBIK VIIIH CaKTay JKOHE OHBI
OChl MAaKcaTTaH ThIC TaWgalaHyFa THIHBIM caixy
MaFbIHACHIHA KOMTaHbUIa 6! (Azamaros, 2000).

XIWKpUIIH aJFalliKpl €Ki FachIPBIHAA YaKpIIT
TEPMHHI Ka3ipri yakpll TYCIHITiHAE KOJJaHbUIMAaraH.
Hcrnam KYKBIFBI JTAMYBIHBIH, TFAIKbl Ke3eHICPiHIe
OpTYpIi TepMUHIEP KOMAAHBUFaH (XyOc, Xa0c, yaKpbIi)
HeMece KepiciHie Oip aTayMeH opTypii XKyienep ara-
JIaThIH 00JFaH, MacerieH canaka (bekkun, 2009).

56

JKeke cekTop Koramaarbl SKOHOMHKAHBIH MO-
TUBAaTOpPHl pETiHAE KapacThIpbuiaabl. KoraMapik
MYJIIENIEPIi JKy3ere achlpy OyJI )KeKe CEKTOPIAFrbl
KBI3METTIH  apKachlHAa OpbIHAanansl. Mcmam
MOJICHHETIHAEC  yaKbIl  TaOBICTBI  KOCIMKEPIIiK
yarinepidig Oipi Gosbim TaOBUIAABL. MemiteKeT-
K€ aybplp YK OOJNBIT TaOBUIATHIH cCallaiap/isbl,
JKOFapbl OLTIM Oepy/Ii, ACHCAYIBIKTHI )KOHE eMJIey /Tl
YKIMETTIK eMec YHWBIMIap, XKEKe CEKTOp JKy3ere
acweipa anazabl (Habibollah Salarzehi, 2010).

Kacuerti Kypannsin «Onu FeiMpan» cypecinin
180-m1i  asThiHAA aWThUTFAHAAl OabamapbIMbI3
CapaHIBIK ICTEeMey[i, I3TUTK jkacayla JKapbhICy
KEepeK CeKCHIITH OTe JKaKChl OUIreH: «A/iaHbly
Kenwinicinen e30epine bepeen Hapcenepine capay-
OblK  icmezeHoep, O0aapobly  CaApayoblK  Kbli2aH
Hapcenepi, Kuimem KyHI 630epiHily MOUbIHOApbIHA
opanaovl. CoHOai-ax, KoKmep MeH Hcepoiy Mupa-
cvl Annanixi. Opi Anna onapoviy He icmecenoepin
monvlk 6inediy (Xanmuda Anraii, 1991:73). Annamen
cay Ky3[ecyZi MakcaT €TKEH JKaHAap KOJBIHIAFBI
OappiMeH cazmaka Oepim, «Yakpl» KOpJjapbiHa
KOJIapBIHAH KEJTeHIIE XKOpJeM Oepyre THIPHICKaH.
Anna Tarana «lOubic» cypecinin 11-mi asTbIH-
na Obumail mewni: «Eeep Anna, adam 6anaceinviy
Xauvlpovl, AcblebiC MiNeeeHIHOeU, HCAMAHOBIKMbL
0a me3 bepce edi, apume O0aAPObIY ANCALOAPBL
Oimken Oonap edi. Anaiioa, 6i30en Kezdecyoi ymim
emnezenoepoi adackan 6ouoa Koubln KOAMbL3 0d,
Kanevipa bepediy (Xamuda Anrait, 1991: 209).

Kazak mamaceraa uiciiaM JiHiHIH KeTyiMeH Ka3ak
JKepiHe MEeNIiT, Menpecesiep canbiHa 6actanpl. Kazak
eTIHET] YaKBINTRIH OipAeH-0ip KepiHici emiMi3aig
pyxaHu acraHacel Oosiran TypkicTan sxepiHzmeri
Omip Temipain e3i kypMmer TyTKaH Koka Axmer
Sccayura apHanm canFei3faH KeceHe-MelriTi. by
FAMapat, opi rubamarxana 1397-1405 xbuinap
apaJbIFBIHIA JKANIBI XAIBIKKA apHAJIBIN CAJIbIHFaH.
Aranmpiim keceHine 013 OMip TemipiH yakbin
peTiHme KanmblpraHbiH Oinemi3 (AnunbaeBa, Kao-
noinaa, Anunoaes, 2023).

Axmen Macaysm MasapelHBIH KyXaTTapbIMeH
OalTaHBICTBHI MaHBI3[IBI OKUFANIAPBIH Oipi,

1974- 1975 xwimapel TypkicTaH Kamackl MEH
Artabaii (KapHak) aybuiblHAa *KaHa KyKaTTapIbIH
TaOBUTYBI OOJIIBI. BYJ1 TaOBLTY Typaibl aFallKbl
JKapusiianbIMFa caiikec, oy X VIII FacelpabIH COHBI
— XX raceIpabiH OaceiHa KaTeicThl 1000-HaH acTam
Ky)XKaTTap >KWUHarbiHaH Typnabl. KeliHHeH wupaH-
tanymbl B.K. IllyxoBmoB ocwl sxuHakKTaH XIX
FACBIPFAKaTBICTBI 12 KY)KaTTBIH CYpeTTepi MEH
OpbIC TiUTIHAETI aymapMachiH s>kapusmians!l (CymnTo-
HoB, 2015:75).
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VYakpim — wucmamzpa Xorapsl Moprebere wue
OoiFaH epikTi KaWbIpbIMIBUIBIKTBIH Oip Typi. byn
MOHTUTIK KaWBIPHIMABUIBIK MaKcaTblHIa OepiuireH
KOHE WCIaM OpKEHHUETIHIH TapuXbIHOAFbl €H
YJIKeH OKeTiCTikTepAiH Oipi Oosbim  TaObLIAIbI
(Mochammad Arif Budiman, 2014).

OneMleri yakbIlITBIH HAaKThl KYHBIH eIIKIM
oinverini. KenTereH Tapuxu yakbInTap MOCENCH
blcramOyn xex wmemriti, Jenumeri YKamus memnrirti
xone Jlaxop, HabBu memiti (Ilaiirambap memriTi)
MonuHa >xoHEe T.0. MemniTTepAiH OipeyiHiH KyHBI
MUWUIHapATaFan gojuapasl kypaiinel (Syed Khalid
Rashid, 2018: 54).

Anramkel yakdrap Mekkene (Apad TyOeriHiH
Oarpic Oemirinae) KarOaHbIH canplHYybBIMEH Oaiiia-
HBICTHI, oiTkeHl Kypanna (Xamudpa Anrait, 1991:
62) Oyi1 amaMmap >KHHAJATBIH aJIFaIlKbl KYJIITBLTBIK
OpHBI eKeHi alTpUIFaH. MemiTrepre OalnaHBICTHI
IIBIFBIHIAP IIHN yakdTap caHaThIHA Kipemi (A3ama-
TOB, 2000: 87). OcMaH UMNIepHsACHIHAA yaK] peTiHae
OepilreH MYIIK CaHbl alTapiblKTar ecim, 2500-re
xetkeH (JKanrtues, 2006: 58). Typkus yKimeTi Ka3ip
yakd mapamapslH Oakputayra annmel. Ipi yakdtap
periame 1870 >xputbl ErumertiH XuauBTEpiHiH
(Typix OwmieymiisiepiHiH) KiTamxaHachl peTiHae
KypbUIFaH MbIcblp ¥ITTHIK KiTanxanacel (Jap on-
Kyty0 an-Mucpus) cananans! (3arumymums, 2006).

OneMzeri KenTereH agamiap yakg MoaeHue-
TIMEH TaHbIC eMmec Oomap. bipak Oy moctyp ucmam
eNJiepiH/ie epTe 3aMaHHAH KeH TaparaH. Kepyen-
capaiinap, Meapecernep calblll, KaXbUIapra, KeJei-
KeIIIiKTepre, HayKacTapFa KOMEK KepCeTiice,
OyriHIe MeKTen KYPBUIBICHIH Kap KbUIAHIBIPY ap-
KBUITBI a3 KAMTBUTFAaH OTOAChUIApABIH OLTIM alFbICHI
KEJICTIH OajlaNapbhlHbIH OUTIM allyblHa, MEIIT ca-
nmyFa MYMKiHOiK O6epyne. Kazak XajaKeIHBIH 0achiM
OeuiriHiH «yak®» YFBIMBI Typaibl TYCIHITI KOK
eKeHi aHbIK. JlereHMeH, Tapuxu aepekTepie Aja-
miopa JAdyipiHne oHE oAaH OYpBIHFBI JIoyipne
yakdTapaslH Ka3ak JKepiHae eTe KeH TaparaHbIH
nonenperini. COHOBIKTaH OV TYXKBIPHIMIaMAaHBI
KalTa JKaHFBIPTY — QJIEYMETTIK OcCy VIIiH YJIKEH
MaHbI3bI Oap MiHIIET, OHBI Ky3ere acelpy Kazakcran
azaMaTTaphIHBIH OJEYMETTIK JKaFIalJapblH peT-
Teyre KoMeriH Turizeni. Yakd — «y3mikci3 3eker»
TypJepiHiH Oipi koHe Myxammen maiFaMOapIbIH
(oraH AJTaHBIH UTUIIT MEH casieMi O0JICBIH) CYHHETI
6outbin TaObu1azabl. OHBIH: «AnaMm Oanacel eNreH Ke3-
Jie OHBIH YIIeyiHeH Oacka OapibIK icTepi y3iiesi:
Y3HIKCI3 3eKeT, maija OepeTiH OumiM, CauXabl
0aja» JereH ce3i OChIFaH a7l OOJIBII TaObLIa bl

Kazak KoraMbIH FBIIBIMFA JKETEJell, arapTy
icTepiHzIe yakbIl KOpJapblHa JeMmey Oepin yHeMi

Y3IIKCi3 KapKbUIAHABIPHIT ~ OTBIPFaH  TYJIFalap
JKaAMIIbl Ka3aKThIH OENriii 3THOrpad) OKBIMBICTBICHI
MyxameTtcanbik babakaHOB ObLTail et ecke aaib:
«bizoep XKoneip mexmebinoe mapoueneneen eoix...
Xaunwiy 03i orcunanzan 80 xicini bacman, 6i30epoi
wleapvin  cany ywin amxa omwipovl...Kapaywvin
Koorcanvly  banacet Myxamemcanviy babadxcanos
ma Kopnycka anviiovl. Pecelidiy ackepu oKy ophbvl
Kazakmoiy Oenzini 5mHozpagh OKbIMbICINbICLIHA HCOL
awmbol...Kanean wokipmmep Oe Oipinen 6ipi o3vin
mypamvin. En 6ackapy men casacamxa apanackan
asamammap 3yaxapnaiu  Hypanvixanos  (Llloxi
CYIMaHHbIY  Yabl, Kelinner «/lana yanasmulHbiyy
minwici 6on2awn), Apvicmaneepei Mendicepees,
Muvipzasanu Canvipvigos, Kycin Huszo06 — bapi Oe
con 1845 scvinvr Opvinbopea Keneen Kazak sHeacma-
pot 6onamuiny (boparramuyier, 2014: 172-173).
VYakpIIThIH ~TYypiiepi 3amaH TainaOblHA caif
e3repill OTBIPFaH, MbIcaTbI MiciiaM miHiH TapaTyIbIH
aIFaIlIKpl Ke3CHJIEpi JiH JKalFa apHaica, opra
FaceIpiap/a OUTIM-FBUIBIM Tajam eTyre apHaJibl.
MeMITeKeTTiH JIeYMETTIK callachl KUBIHIBIK Kepce,
JICHCAyYJIBbIKKA, MYKTa)K1apra KaMKOPJIBIK JKacayIbl
makcaT TYTThl. Con cuskTbl XIX FachIpJibIH COHBI
MeH XX FachIpIbIH OachlHIa Ka3ak 3usuIblIaphl Pe-
ceil oTapuIBLIBIFBIHA KapChl TYPYABIH OipAeH-Oip
JKOJIBI XaJIBIKTBIH YJITTBIK, CasCU CayaTThUIBIFbIH
apTTHIPY JeM O XKoHE OChIIANIIA yaKbITHIH OKY-
arapTy cajachlH JaMBITTHI JIEN CEHIMI TYpAe aiTa
anamei3 (AmninbdaeBa, Kadbmonma, Anunbaes, 2023).
Korappima aTel aranFaH Kas3ak JKacTapsl
CONM Ke3leri marmanslK Peceimin ipi-ipi Oinmim
opJaliapbIHBIH TYJIEKTEpi 00JIca, apaFa Kol KbLJI cajl-
Maii XX F. 6aceIHAa Kazak kactapbl [ epMaHUSHBIH
MaHJaianabl JKOFapFbl OKY OpPBIHAAPBIHIAA OLTIM
amrad. byn nma con moyipaiH OYpKeHINIK aTmeH
aTaJFaH opTYPIi « Y aKsl» KOPJIApbIHBIH JeMEyiMEeH
iCKe acKaH YVJIKEH KaWpIpibl ic OomarbH: «XX
eacvipoviy bacvinoa Anmanus (I'epmanus) eninde
5 Kazakmuly 6anacel Oinim an2aw. Fazvimbex
Bipimoican, 960ipaxman Mynaiimnac, Temipbex
Kasvibex, [lomonna bBuminey — memaexemmix
bazoapnamamen 6inim anca, Cabvlp Taumawyner
03 KapasicamviMeH oKbvleaH. Fazvimbex bacmazaH
cmyoenmmepOiy 6inim anyvina Typxicman Pecny-
bnukacwl cebenuti api demeyuii 6onean. « Typxkicman
azamammolx Ko2amely bacmama kemepin, byxapa
Xanvig Pecnynuxacel yximeminiy mepazacet Daii-
syana Xoowcaes nen Typxicman ACCP-i Xanvix Ko-
muccapnapul Keyeciniy mopazacwl Typap Polckynos
byzan pecmu mypoe Konoay keopcemin, 70-ke masy
oxyutinwbl Typrus men I'epmanusea oxyza sicibepy
yuwin Oativinoanosl. Ocwl makcamma 1922 scvias
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«Komexy ammut yuivim Kypoliosyy (MyHapa razeri,
2021: 1). «Kemek» cekimai KaWbIPBIMABIIBIKKA,
arapTyFa Heri37elin KypbUTFaH YUBIMIAPAbIH TYTKi
MakcaThl J1a COJI KAMKOPJIBIK MEeH MeHipimMre TOJIBI
caya0bl MOJ — « Y aKbI» KOpJaphl.

Kasak wHTeIIereHIusuiapbl Yakbill 3aHIbUIbIK-
TapbIH CaKTal OTHIPHIIT, UMaHU ©3apa CeHIM HET131H/e
©3JIepiH KapXKbUIali KaMTaMachI3 €Tyl apKachblHIa a3
yakseIT immiage (1921-1922) ka3zak KOFaMbIH aFrapTy
canacbIH/ia OipTanail FEUIBIMUA €HOCKTEPiH JKapbhIKKa
mbIFapsein yiarepai. On skalibIHIa MBIHaHAH Tapu-
XM Ky>Kat Obuiait neiini: « Komuccus Kypviieanvinan
bepi kapama memenei Kimanmapowvl macka oacyea
bepoi: 1) A. Baiumypceinos. «Oninney, 6acCbLIbIN
wwikmsl, 2) A.baumypceinos. « Tin kypanry, 6ipinuii
bonimi bacviivin wwikmoel, 3) A. Baumypcvinos.
«Tin kypany, exinui 6o1imi bacwvinvin wolkmol, 4) A.
Baiimypceinos. «basnubly, dacvlivin wwvikmol, 5)
M. Jynamos. «Ecen xypany, 6ipinwi 6enimi 6acol-
aein wvikmol, 6) M. [[ynamos. «Ecen kypany, exinuii
bonimi bacviibin wwikmol, 7) «Kecne  Oninney
Oip Genici bacwviibin wwikmul. bBip 6eniei Kanvly
Kazaz ocokman oacvlimai myp, 8) U. Toxmuvibaes.
«Kazvipagus cesiy, bacvlivin 6010b1, Xapumaniap
bacuivin ocamoip, 9) U. Tokmoroaes. « Typkicmany,
mizinin 6imyee srcaxpinoaowt, 10) bacvieapun. «Kyn
KypKipey MeH Haui3agaivl He Hapce?y», MiziiceH
arcox, 11) X. [Jocmyxamedos. « Tabusam manyy, co3i
bacvinein 6immi. Cypemmepi Gaculivbln dHcamolp,
12) X [ocmyxameoos. «XKanyapnapy, 6Oipinui
bonim mizinin 6immi. JKywix apada bacwlica Kepex,
13) X. Jlocmyxameoos. «Kanyapnapy, exinwi bonim
mizinin 6imyee scaxvinoaost, 14) @. Fanvimorcarnos.
«1922-o1coLn0bly  Kazakwia KanieHoapvly ULbIKMbL,
15) O. [lusaes mamepuanoapvinan oOamovipiap.
1) «Kapaxeinwax Kobsiianovly, 2) «Haposnvl
Lllopay, 3) «Bexem 6amuipy, 4) «Kambap 6amuipy,
5) «lllopa 6amwipy, 6) «Meipza Edice» bamwip, 7)
«Annamvicy bamuip, «bamwiprapy owcemi ximan.
bapi 0e bacwinein wwvikmol. 16) Jusaee mamepuarn-
oapuviHaH Oip mepme Kiman jycayanvikma Oepinoi.
oni bacyea anvineawn oK. 17) blovipaiioviy, Abaii
Kynanbaesmoiy manoama enenoepi dcyvix apaoa
wanwanoviknen bacolica kepek. byn kimanmapowviy
arcoeapuloa ox exici 192 1-ocoLnvl Kapanwin, bacnaza
bepindi. Kanzanoapvr  1922-ocotiel  6acnaza
bepindiy (Llonman sxxypransl, 1922: 32, 33).

Kazak korambIHga «Y akbI» KOpJapbl Ka3ak 31-
SUTBI KAYBIMBI TaparblHAH JIa Kap KbUIAHIBIPBUIBITT
oTeipapl. Onap a3bpIH-ayJlaK KapakaTTapblHa Oacka
Jla KaJTallbl a3aMaTTapiblH KOMETiH KOCHII, OiLTiM
JKOJIBIHIAFbl TAJaHTThI JKACTapiblH OOJallaFrblH
amtel: «Kazak eazemacwvt Opckioe oOKbln JHCAmKaH
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Myxmap Camamoe Oecen myxmadc Oanasa
grcapoem  odicus b6acmaovl. Mynvicbl ek Oypulc
hom orcakcol ic. Kopoem bepin woxipm oxvbimyoaH
Kauvlpavl OIp ic OOy MyMKIH emec. Ocipece OCblH-
oati KeHiNiy Kep, KeKipelimiz uiep OObln MYp2aH
3aMAH0A HAOAHOLIKMAH KYMKAPAMbIH, minecimizee
JHCemKI3emiH, Koninimizee cayne enzizemin aoamoap
ocbl oKyubLIapbiMels. Kazakmoely e32e dcypmmat
Kem boavin omuipeanvl Kyoaii kem scamapkannan
emec, onep OinimHen Kyp anakan Kaneanovizvl. Ocvl
KyHei okyuwbl Kazax 6anracvinviy 10-61 6aii banacel
emec. Konvl KvicKanvblkman KaHoai 3epex, omKip
Jicieimmepimis ineepi Oapvin OKU aimMail WaiaKymap
bonvin Kanein ocyp. Bynapoviy oxu aimaynapu
e30epiHen bOemep JHCYpMKA 3UAH... «Anawmoly
amul 632aHULA, AYBIIOACTNBIY MAlibl 03CHIHY Oen
OYpbiHebLIAp OCBIHOAU Kopuiinepine Kaavly Oepin,
Kamvin  aummoipyuisl edi. Con dcakcovl pacimoi
an10eH-aK, ymoimnatimels 6a? 3amanvimvlzea Kapai
arcac scicimmepee Kanvly Oepyoiy OPHLIHA OCbIHOAT
MYKMaxncoapovl oKblmca, Kanoatl dicaxcol 6onap
eol...» (Kasak raseri, 2018: 421).

KazakTelH epkeHIeyl MEH JaMybl >KOJBIHIA
YaKBbII KOpJIapblHa )KOPAeM €TKEH 0ail KyaTThl, KOJIbI
alllbIK JKOMApT JKaHAApAbIH apKachlHIa KOITereH
Anam 3uAIBUIApBI  ApPTTapblHAH — OINIeCTed i3
KaJJBIPABL: « Yaxvim 3vimvipan emin scammol. Ma-
Mau Kadxcol KAMKOPIbIK Jkcacan, bamacwin bepeeH
Myxameoacan ToiHbrubOailyabl yaKeH MeMmieKem
Kaupamkepi, Anaw napmusacel Kecemoepiniy 0ipi,
YCmas, KepHeKmi mapuxuubl, HCol KAMbIHACMADbL
mpancnopmel uHdiceHepi 6010b1» (AKMaraHOETOB,
2019: 344).

Con 06abamapeIMbI3BIH Ta0aHBI THIN, XKat
XKypTTa Oemeni ackakartaraH Tasy IIBIFBICKA, Mek-
Kere KaKBUIBIKKA camapblH jKacall alFaH Kazak
KaXXbUIaphl JKaisl jkaz0anap aa 6ap. XX f. ayma-
Tl TOKMEN Ke3eHACPIiHIe e Ka3akK KaKbUIaphl o3
KQKBUIBIKTAPBIH aMaH-eCeH aTKaphIll KEJITCHIITi
XKalnel ma gepekrep Oap: «Kaowcoliap Kaummol.
Topezaii ye3iniy Kasicviiapol 5-Huii dekabpoe Opulh-
bop apxviibl endepine Kaummol, me2ic aAMAau»
(Kazak razeri, 2018: 413).

Ken6ait ToFpICOB MaKamachlHIA «KYOal an0biH-
da ysanimaumeln azamammapy Ce3iH KOJIaHyIarbl
TepeH MoHI ajaM OajachlHBIH eMipre Keymeri
MaKCaThlH TepeH MMaHW OiTIMMEH akbIpeTTiH Oap
EKEHJIITIH, JKapaTyIIbl aJJ{bIHAFBl CYPaK-’KayarThIH
€Il KYMOHCI3 OONIaTBIHIBIFBIH MeEH3eN Typ. AU,
KaWBIPBIMIBUIBIK ~ COJT  aKBIPETIMI3MIH  JKeMici
EKEHJIrH YaKbIll KOpJaphl apKbUIBI Kacall KeTy
KEPEKTIirlH pyXaHu TYpFbIlIa TYCIHIeH: «Mamanog-
Typvicbexos anendinep may amoin, mepezemiz mey



O. OJIMyXaMeTOB KJHE T.0.

bonzan KyHoepoe mapuxmoiy o Oeminoe ecimoepi
Kanvin, Kyoau anioblHOa YSIMAUWmMslH a3amMammap
oen o6inemin...Kone JKemicyoan oxviean 6ip cmy-
oenmxe Mamanos-Typvicoexosmep dicoirvina 20
comHan bepin mypyea yaoe KoLnowl. Mineku, ocviiap
CBIKbLIObL Kahapman scieimmepmiz ap dcepoe 0oJ-
ca, 0i30iy Ka3aK HAOAHOLIKMbIY WEKNEeHIHe JICam-
nac edi» (Axkmaran6etos, 2019: 348).

Wo, xorapeina xaszpurran Mykrap CamaTos
eciMJIl OKYIIIbIFa KOMEK KapakaThlH >kuHy «Ka3zak
Tazerimigy 1913 x. 8 JKemrokcan Nedl cadbiH-
Jla KapusUlaHCa €HJAl KapaKaTThIH TOJBIK JKHAHA-
JIBIIT MYKTaX CTYACHTKe kibepinrenmairi ne «Kazak
Taserinig» 31 xentoxkcan Ned4 cauplHaa ObI-
nmait xazemanel: «Camamosxa scapoem. Myxmap
Camamosxa Kapxapanvioa Epocan Aiimanoeman 1
com kendi, bypvinviiapvimer 6api 118 com 601061»
(Kazak raseri, 2018: 441).

MaMmaH KaXbl CEKUIII eJliHe, JKepiHe maimachl
TUTEH, aKbIPETTE «acCOJaKay JCIIHETIH CaJlaKaHbI
MOJIBIHAH OepreHzep KaTapblHaH TaOBUTyFa BIHTA-
nbl OonFaH Oaii-KyaTTsl 13T1 KaHgap a3 OoJMaraH.
Meicansl, 1913 k. Ka3ak KaKbICHI TYHHEIICH OTITCC
OYpBIH YJIKEH MeIIepe Mall COWBIN, cajakKa Ta-
paTein «YakKpl» KOPBIHA ipi Kapa Maimap TaObI-
CTall KeTyiH ©CHET €TKEeH eKeH: «Topeail 00nbichi-
Ha bencini Kazanbaiinet pyvinan epbiconi Kadxicol
Bepximbaiiyenvt 24 nouabpwvoe 79 scacvinoa onam
6010v1. JKanazacwina 3 6oavic en socunanowvl. [llem-
meH Kenywinep Oe 6Oonovl. Kawaza oxviiamuliH
Jrcepee JHcaKcvl Kinemoep meceiin, jHypm Kamap-
Kamap omulp2anHHau Ketiin 9 mapmebe cypemmepi
mycipin  anvinovl. Mapkymusly ocemHamaculinoa
bacvina acy3 Kapa bainayea hom 500 com cadaxa
Oepyee NalbIKMAIean eKeH, 0ananapvl cadakaHvl
3 muly comea wieliin 6epmexwi exeHoizin 0indipoi.
Opcxioezi «Kamuzam Xetipue» naiidacvina 0ip
am, 6ip cuvip ham 6ip Kawap 6epindi. Anna Tazana
MaApKYMubly OpHuIH ocannamma emcin. KA3AK
1913. Ne41. 8 Jlexabpsy (Kazak razeri, 2018: 412).

Con Oip wWMaHUW KYHABUIBIKTap HeETi3iHIe
«YaKpll»  KOPNAapBIHBIH  Ka3aK  KOFaMbBIHIAFbI
KaliHap OacrayblHJa TYpFaH TyJIFajapiel  Ja
3epTTeyiMi3ie arall eTHey MYMKiH emec. Mpica-
JIBI, Ka3aK 3HsUIbLIApBIHBIH Oipi Oonran Kemnbait
TorpicoB K .HaiiMaHckuii OYypKeHIIIK aThIMEH
JKa3FaH MaKaJlaChlHJa Ka3aKKa IKaKChUIBIFBIMCH
aThl KalFaH O0ail-KyaTrTel Maman KankaOaiyTeHBIH
wiel  TypeicOexk Kaxbl MamaHOBTHIH Oanana-
pet  Kymaitbepren  wmen  ToHipOepreHaepiH
OacIIbUIBIFBIMEH CallbiHFaH «Mamanusy MekTeO1
XKaimpl kazOackiHma Obutail  genmi:  «Mapkym
Typuvicoex Kascot Mamanos — Kazax iwinoe Oanvlu-

naw KicitepOeH cauanvin, mipuinicinoe KOIblHOA
bapvln en JiconviHa Jcymcasan aoam. O30 mipi
KyHOe Kyoatibepeen, Tonipbepeen ecimoi 6ana-
aapuit, ham ecenkyn Oecer IHICIH OKbIMbIN, 3AMAH
JHCativiH  KA3aKkman OYpulH myciHeeH...baianapol
Kyoatibepeen, Tonipbepeen, anendinepi ham ininepi
gaowcor  Ceuimbamman menen Ecenkyn anenoi
MAPKYMHBIY KOPCEemKeH JHCONbIHAN allbipblimaii 20-
30 muiy com axwa wwieapein «Mamanusy ecimoi
MeKmen Canoblpbin, Ol MeKMenKe aimvl MYeanim
anovlpeln, KApawevl MYMAHOA KAAAH —KA3AK
OayviprapviHbly KaueblChld onazan cabazoap 6o-
Abln myp exeH. Anmul myzanim sxcvinvina 2500 com
arcanosanue andvly (Axmaran6etos, 2019: 348).

XX F. Kazak KOFaMblH ajjblfa cyipeyne
Ka3akyu OachUTbIM OeTTepi alTapibIKTall pein oiHa-
nel. Makanma aBTopiapbl Koramra Oenrimi Asamra
apeicTapel Oonica ga, «Myteutran», «Kplp Oana-
cel» «®D.» CcekiAi 63 arTaphlH OYPKEHIIIK aTHeH
Oepim, en epTeHi YIUiH KaHBbIH caibl. AJl FBUIBIMU
aKmapaTTapIblH Tapalybl, Oacma icTepi CeKumi
KapakaT TIeH CTaHOKTapra JeiiH Ka3aKThIH Oaii-
KyaTTsl MedipiMai «YakKbIm» KOpJiapsl KaMTaMachl
€TyTe TBIPBICTBL: «F bLIbLM ANamulH Jicep — MeKmen,
Mmedipece, JHCYPHANL APKbLIbL MeKmen, MeopeceHiy
bepemin vliviMbln myeen Oepy Kuwin. «lllonnany
JICYpHANLINGIY — OLiM  OONiMIHOe — KA3aK-Kblpabl3
MYPMBICLIHA KEPEeKMi, OKYUbLIAPLIMbI30bIH KOOIHe
mycinikmi hom Kbl3blKmbl 2bLIIMU Macenenep
eana oicazviivin  mypmakuivl.  OKYUbLIAPLIMbLZ
030epiliy KaHOAU 2blibiMU Macenenepoi Kepex
Koiamelnvly «Lllonnany 6ackapmaceina 6indipin
Mypynapein ominemis. Anovimen KOI0aH KejlzeHuie
OKYWUBLIAPBIMBIZObIY CON KepeK KbLIAMbIHbIH JHCa-
3vitn mypmaxnoizy (ILlomnan xxypHanel, 1922: 146).

MamaH Kaxbl apThlHaH KaWBIPBIMIBUIBIKTHIH
OIIITIEC 131H KAJIJIBIPFaH TYJIFa PETIH 1€ UMaHIBUTBIKTHI
Ty €Till Ka3aK KOFaMBIHBIH K631 allbUTybIHa, KeHiHT1
Oomamiakra Kaszak JalachlHAa KOeNTEreH Yakblll
KOpJIapbIHBIH AaIlbUTYBIHBIH KaifHap Ke3i OoiraH
MeleHaTTapAblH Oipi ne Oipereiti Oomran: «Ma-
man Kanxabaiiyner Annaza Kynuolavlk emin, OiHOI
epexuie MOUbIHOan, Kypmemmen UMaHObLIbIK i30en
JHCAHBIH KYHIOAH MA3apmy, YpnagvlHulH 001auax
Kambvl CUAKMbL Yabl MaKcammapowl Ke30en, Kazax
Caxapacvlnan anaukbiiapoviy Kamapuoinoa 1868
JHCHLIBL MIYIN emin, Kaxicblivlk canapmer Mekke,
Meouneze bapean... Apvl Kapaii mexkminikmi mu-
pac emin, ypnax mapouecin maxcam emxer Mamarn
Kaoicoinbly  oanarapel Typuicoex, Ceuimbammanr,
Ecenxyn ecimoi bananapvi, Hemepenepi MeH
alienoepi... «Kadicbly Oe2eH Kacuemmi amakia ue
bon0vry (AxmaranOetos, 2019: 345).
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JKoHrip XaHHBIH Ka3aKTbl aFapTy KOJBIHIA
KaHIIajaran Ooamak FajabIMIapFa KaMKOPIBIK
TaHBITHIN, 1piIi YCaKTbl «YaKpll» KOpJIapblH
KapXKplTall JeMeyi >KalbIlHAa MBIHAHAAH JepeK-
Tep Oap: «Casxamwwviiviy Kapenunoi  xazax
OIKeCIHIY OIp KUbIpbIHAH eKiHWi KUbIPbIHA dicenie-
neymen 6onowl. JKuvipma dicoln madban ayovipmaii
Typves (Amwvipay) Kanacvinoa mypvin Kaumolc
bonovl. Kapenunniy xwizor Enuzasema Canxm-
Ilemepbype ynusepcumeiniy pekmopol, aueini 60-
manux Auopeil Bexemoske mYpmvlcKA UbIKMDL.
Enusasema Kapenuna 6ipnewe min oineen, webdep
ayoapmawbliviebiMer ecimi Kanean adam. Enusza-
sema I pucopvesnanviy nemepeci opvbicmuly ambi-
wynel axvinbl Anexcandp bnoxy (bopanrammysr,
2014: 311-312).

[Matmaneik peceit Men KCPO-mbeIH Katires
030BIPJIBIFBI OTIM, Ti3eCi 0aTca Ja Ka3akK XalKpl e3apa
MEHIPIMILTIK TTeH aJaMIBIFBIH KOFANTIAM, KapIIbl-
ChIHA KopAeMecil, «YaKbIllKa» cail amal jxacau
oumren: «QOiiamazan ocepoen «Kazaxy momenue
WBIRLIHOAPEA YIUbIPAN, XA AYbIPAARAHbIH OAUKARAH
azamammap a3ovl-kenmi Kemex Oepicmi. bBynap
KOMeKmepin apKalcbicbl auUpLIKUA 2P YaKblmma
gicibepeen edi. biz bGoapin ocuvin, Oipax ocapusi-
aan  omvipmuls. XanblkKKa Ke3-Kyaax 6012auHoai
OpmMAacvIHOaebl oip 2azemacviu oynatiua
KomepmenezeH — a3amMammaped  WblH — KOHIIOeH
MaHIpI Hcapvlakacoln aumamvis... bizee koimbammuol
XanblKMbIH bIKLLIACHL e0l, MYHbl MiHe KOpin omvlp-
mui3. Komex 6epywtinep: Ecenxyn kaxcot Mamanynol
—100 com, Fanuoicaman Ecenxyn xaosicel scamazamol
— 100 com, Tonipbepeen kasicor TypwicOexynvl —
429 com, Aummyxamem Typvicoexynvr — 100 com,
Koowca Axmem Mamanyner —50 com, batimyxamem
Typuicoexynvt — 50 com, Kyoaiibepeen TypvicOexynbl
— 50 com, Kyoatibepeen Typuvicoexynvt — 20 com, Eee-
yoex scuenbaiiynvt — 10 com, F. Onibexynvi — 150 com,
Xycaiivin Yrenynot — 25 com, 50 muvin, Korvimbem
Typvimbemynor — 25 com, Epnazap Kayxawapyne
— 20 com, myeanim Hoviememonnia Kysembaiiyivr —
15 com, Hyeman Kanaméaiiyner — 5 com, Omipani
Thumewynvl — 5 com, Tinecen badwvipakynvr— 5 com...
bapnvievr: 1274 com, 40 muwviny (AKMaraHOETOB,
2019: 236-237) ConbIMeH KaTap, Ka3aKTaH IIBIKKAH
aIFalliKpl  aFapTymIBUIapAsH  Oipi  AchUiXaH
CeHiTOBTBIH J1a aFbIChl 1a: « ToHipi dcapbliKachiny
nen 6ip aybI3 ce30e€H «Auia pas3bl OOJICHIH» JETeHi
eni (Kazak raseri, 2018: 441). AmnaHbIH pa3bUIBIFBIH
aiy ahuperTiH eH iIbl keHici emec me?! VmaHbI
xommac O0JFaH Kaszak 3UsyIbLIAphI «AJlia passl 00J-
CBIH» CO3IHIH TepeH MOH-MaFbIHACHIH YFBIHA OLIreH
JKaH[@p el
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KallblppIMIBUIBIKIIEH  «YaKbI»  KopiapblHa
KapakaT ayJIapbIl, KAMKOPJBIKTBIH 0achl-KachIHIa
OonraH KyinapblH Yibl paObObiMbI3 Arra Tarana
Kacuerti «ToyOe» cypeciniy 104-asTeiHma epek-
me Hazap KOWbIN, camaka Oepymriyiep aem ObI-
nail cydinmineini eken: «Couda onap Annamnviy
KYI0apblHbly — WblHAlibl  maybecin  hom  wiblH
KOHIIMEeH Oepeen 3ekem cadaxaiapvld Kaodwoll
anamulnbly Jcone Annamwiy, wbiHbimen, Tayyab
(AeHu, Kynoapuiuvly maybecin Kabvlnl emin 2aua
KouMai, oaapovl wblHalibl maybenepi Vi MO
cayanxa oeneywi) hom Paxum (mayde emin, Osine
Oipoiconama bem 6ypean Mymin KY10apovina epexuie
Melipimoi) exenin Oinmen me?! Hlvinvinoa on Ania,
maybeni Kabvln emyuti, epexuie meuipimoiy (Xamm-
¢da Anraii, 1991: 203).

KazakTery 6aii KyaTThI €71 aFajaphl )kacall KeTKeH
«YakslIDy Kopaapsl xaiiisl «Menpece «XycelHue»-
e Kazak OayiajmapbD» aTThl MakKajdachlHAa Oenrimi
Anam xaiipatkepi Xaiipenaun bonran6ae Gimimre
KYIITap »KacTapAbl KOJiJay KepeKTiriH Obpuraiiima
KeTkizeni: «Meodpece «Xycetinue»-oe oKyuibl Ka3ax
bananapvinbly Camvl  IHCLIIOAH-JICANEA  Kobelin
Kenedi. Myrnan exi-yw ol Oypoin Oipey-exeyoeH
apmnagan exer. Bvlnmuip orcemi Kazax b6anracot 607-
0bl. EHOI Oubin 6b11muipbloan exi ece apmoin, 0Cbl
KyHi 6apavieel 15-ke oicemedi... 0i30iy ocypmmoiy
apacvlHO0a O0Cbl KYHi &blIbiM  i30en MAInbIHbIN
arcypeendep Kebinece dcapivl 6anaiapuvl, ayKamvl
mayip oau bananapel Oipen-capan doamaca oxyea
KO30€epiHiK KblpblH 0a caimaiiovl. Folivimea cycazam
Oy COpabLIAp KAHWA MAINBIHCA 04 KOAOAPLIHbIH
KbICKANbIZbIHAH  Jicieepnepi Kym 001bin, OULa2aH
Jicepiepine diceme aImMall, Opma Hoaoa Kaia bepeoi.
O30epi 2bLILIMOBL KepeK KblIMAsan baiiap oyiapovl
cytiemenoen xcibepyoi ani 6inmenidi. Mine, ocbinoaii
JHcypecinoe eviibiMed wvlH 0epmi O0biN, KONblHOA
O0apMmeHri OOIMAAH JHCapivbl WaKipmmepee Hcapoem
yutin medpece « Xycetinuey-Hiy ueci MapKym Axmem
batiovly Kanovipean yaxwighol 6ap. byn yaxvipman
Mmedpece XyceliHue»-Hiy 03iHOe OKyea opuiH Oap.
Byn oicopoem nozail, Kazax demetl, cypazam sHcapivl
wakipmre manzaycols oepinedi. Ocvl KyHi MYHOA&bl
15 xazax woxipmmepiniy mopmeyi con yaxvigh xu-
cabvinan oxwin KHcyp... Couviy yulin aneioei Kol
KblcKa Kasax oananapsl OY1 OpulHObL ecKepin
natioananyea muicy (Kazax razeri, 2018: 442).

Kazak KOFaMbIH arapTyna 3UsUIBI  KaybIM
FBUIBIMHBIH Op Cajlachl JKalIbl OJIEMHIH op
TYKMIpiHEH Taijansl akmapat Oepyre ThIPbI-
ctol.  Kepkem onebuer canaceinaa Illokopim
Kynaitbepniynsl @pynu barnanuaiH eneHiH Ka3ak
TITIHE aymapbil  KAbIH OKBIPMAHFA YCBIHJIBL.
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KazakTelH  JOYHHETaHBIMBI ~ KEHEWCIH  JIeTeH
KAMKOPJBIK  emi:  «/lotni-Maoxcnyndi  oxvieanoa,
Eeponanviy amaxmul coipuvin axvinsl I enpux Ieti-
He OYn onlenoeci meper ColpubLIObIKKA MAK Kalbin,
WbIHbBIMEHeH mamawanazan. Mineku, ocel ceKinoi
cebenmepmen Jlotini Maoicnynoi Kazax oKyuvliapul
ecki a0ebuemmiy acvil OIp JHCYPHAZLIMEH Ma-
HblcculH Oen, bacvin omuvipmbiz. Byn enenodi xazax
mininde oicazywvl  apab a0ebuemimen  diceme
manvicmoulevl Oap, KazaxKmovly Oeneini o1equinepiniy
0ipi Ilskapim Kyoaiibepoi 6anacvl. byn ®@pyou
bazoaoudiy enenin xasax minine ayoapwin sncas2an
eoi. Conbiy aneimecin o3inute oney koliean» (Ilom-
naH xxypHausl, 1922: 100).

JKorappima atamran XX F. KazaKk OachUIBIM
Oerrepinzeri «Yakpll» KOpJIapblHa HeTi3[eNTeH
KaWbIPBIM/IBLUTBIK TAKBIPHIOBI 3aMaH ©TE Kelle dJi Jie
TEPEHIPEK 3epTTeNeTiHi co3ci3. KoFaMbIMBI3aFrkl
OJICYMETTIK Mocenellep MeH OimiM  Oepy Kait
ke3me nge OonceiH e3ekti. Conm cebemTi, Kasak
KOFaMBIH KaJIail ajiFa CYHpey KEPEKTITiH «YaKbIDy
KOpPJIApBIHBIH KYPBUTYBl MEH KOFaMJIaFbl YJICCIHEH
yipeHyimize Oomambl. Ochl «YakpI» KOpJapsl
apnaktel Myxammen [lafirambapnan  KeifiH TepT
omin xanu¢ Gacraran VMcmam MeMIIeKeTTepiHiH Kol
MOceleepiH IIenTye YThIMIBI POl OWHaFaHbIHA
TapUXThIH 631 Kya. Cout ce0enTi, TApUXTaH TarbUIbIM
anpin, Kacuerti KypaHnarel astrapra aman erep
0oJicak OaKbITTHI J1a 0ail KyaTThl KOFaMHBIH OastH bl
0OJybIHA YIBITKBI 00JIa ajJaMbl3.

HoaTnxkesepi :xoHe TaJKbLIaAMA

XX F. Kazak 0acbuTbiM OeTTepiHAeri «Y aKbI)
KOpJ1apbIHa HET13/IeTeH KaUbIPBIMIBLIBIK
TaKpIpbIOBI  OiiM, FBUIBIM JKOHE  XaJBIKTHIH
QNIEYMETTIK XONl axyalblHa OaFbITTAIFaH el
«Y aKpI KOpIapbl apTypiti OareITTa OimiMi OybIHFa
JKarmail okacayra ThIpbICTBL. KeHec YKIMeTiHIH
KaH/IbI )KbULIAPBIHJIA a3 YITTAP/bI OKBITYFa TiKCiHE
KapaFaH CasCaTThIH CAJIKbIHBI TUMECIH JICT€H HUCT-
neH Anani 3usuibichl «D.» aTTsl Jakan atned «lom-
nan» >KypHaneiHAa «FBUIBIM He Oepeni?» arThl
MaKaJIaChlH/Ia FHUIBIMHBIH MOHIH YKTBIPY KauIbl
Obutail xaszanel: «Mocenen, cyzex decen aypy Iep-
Manusoa ewt yaksimma boamatiovl. bip sicepoen 6ip
Jicepee bapy kepex boica, maoeHuemine Kapai 0ip
arcypmmap dncasy sicypeoi. bip ocypmmap xaiiyansa
MIHIn orcypedi, Oip ocypmmap xaiyawea apbda
Jicezin Jcypedi (apbarap oa maoenuemine Kapail
mypai-mypai 6onaow). Bip ocypmmap om-apba,
asmomobunb cexinoi sxcypediKetioe kemeoi. cexindi
acysedi. Madenuemi oicozapvl dcypm maldeHuemi

arcypmmal 6agbinovipadvl. Kyn Kviiadwvl, man op-
HblHa orcymcatiovl. Kanwin copaowvl ne boamaca,
Jrcymuin Kos0wl. Axu, oprbln mapmein anaovl, eni
bonzanovikmany (Womman xypHamsr, 1922: 144-
145).

Kazak razerinin 1913 x. 8-mmn kedaTokKcaHIa
Ne41 canmeH mbIKKaH 0aChUTBIMBIHBIH «[uiki xabap-
napy 6emiMinne « Yax-kapwiz» adaapbIMeH IIBIKKAH
Makanana, XX F. aIFaliKpl OHXKBUIIBIFBIHIAFEI
’)KaHalaH albUlFaH «Yakpll» KOpJIapbl Kai-
Bl MBIHAHAAW KBI3BIKTHI JEPEKTep KeNTipulei:
«Yax-xapoiz. Axmebe yesi I-nui bopme 60.b1-
cvinoa Oipinean xazakmap ywin «Kotaiioapcku
VaK-Kapvl3  HCOMUSAMBLY  ANOIMBI30ARbL  JICAHA
JHcelI0an  bacmanvin  awwliadvl. byn icmiy 0Oa-
coinoa mypean Muipzasyn axcakan Kotatioapos.
Byn ocamueammety icmepin 6ackapamsein Kicici
Huvicanzanu mvipza becimbemos. bacvinoa mypean
Kicinepdiy pemine Kapazanoa OY1 dcomuzam naii-
oanvl bonvin, backaiapea 0a OHezeliKKe Hcapa-
ca kepex. KA3AK 1913. Ne41. 8 Jlexabpwvy (Kazax
razeri, 2018: 412).

XX r.exiHIN OHXBUIIBIFBIHBIH OachIHIA Ka3zak
3USUTBLUTAPBIHBIH XAJIBIK MYKTaXK/IBIKTAPBIH OTEITyiHE
YJIKEH KaMKOPJIBIKIICH apalia CyparaHaaphl >Kanibl
«Honman» 6imimM — oneduet xypHansiHbH (I Tom
/ No.1 (1922) 15 OxTs6pb) caHBIHIAFBI «AObIp-Ca-
OvIp 3amanda cakmamny Kepeky» aTThl MaKaJachblHaH
MbIHA JKalWTTapra Kyo OomambI3: «lwki xanuma-
aucm arikaccaTYpKiCTaHOa 03 anasxmap icaynacul
Jrcazvinan ineepioen bunen yupeHeer mysuvlad ay3vl
mueen omapuvlioapmener Kypecmi. CoHObIKMAH,
iwxi Poccusioa ayvlzea anbiHOatimoli Yam mMaceneci
Typxicmanoa 6ipinui opwinea Kotivinowely (Ionman
XKypHaunsl, 1922: 5-6).

Mawman OaiineiH oyneri «Kazak» razeri,
«AMKary )KypHaJIapblH FaHA eMeC COHbIMEH KaTap
Oatbic eHipiHeH mIbIKKaH «Ka3akcran» raserine ne
Kap>KbUIal KoJJlay KOPCETKeHI MaiM. Byl skaiiisl
«Kazakcran» razeriniy 1912 x. 24 coyipme Nell-
i caHbIMEH IIBIKKaH OachuibIMbIHIA: « Cemupe-
yenckutl ooavicvinan Cellimbamman xasicel Mama-
Hos, Kyoauibepeen TypuvicOexos, Hwanayn kagicwl
Mamanos,  Fatiovimaxmyo  TypuoicOexoemepin
«Kazaxcmany eazemacwinviy navidacvina bOepeen
aicopoemi maznym Faboyneazuz Mycun apkolivl
arcemicmi. Bynapea munnem adamoapsl Ania pasvi
boncoin. backapywery  (Axmaranberos, 2019:
238). CoHbIMeH KaTap Ka3ak apacblHzaa aiFam 00-
et ppaniry3, apad, mapcel, TYpik, TaTap, OpPBIC
TINAEpiH epKiH MEHrepreH eTe OuNiMAl, MOJUTIOT
OYBIHHBIH KaJNbIITACYBl J]a arapTyIIbUIBIKKA, O11iM
MEH FBUIBIMFA JICHICH KaMKOPJBIKIIEH <« Y aKbII»
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XX r. Kazak 6acbuibiM OeTTepine « Y akbl» KOpiapblHa HETI3/ICITeH KaibIPhIMABLIBIK TAKBIPHIOBI

TYpaKkTbl OeJiHreH KapaKaThIHBIH CeNTiri emi:
«/[aynemxepeiidin azacel Keuwexxanu con mycmazol
KblpOda opblc MiliH aca dcemix Oinemin Oipoen-oip
aoam eoi...On epkin oKwin, colllell anlamoli Qpan-
yy3, apab, napcuel, mypik, miioepiniy 6ip pyosi
backapy ywin mynoe xadxcemi 60amaobl...mamap
mini boamaca Kaneanoapvl mizoecep ascblH mannai
KoKipecinde 6yaviKkmol. An opvic MiniHiy MaHepi MeH
Oailbl2blH  KOAOAHYbl MANAUObl MAHAI0bIPOWL. .
Hennioes xadem xopnycoin 1834 dicoinvl oH moevi3
arcaceinoa  y30ix bimipeen Kewekkanudvl asacwl
Omebani Lllvizaesmiy opHbiHa KOUBIN, MAHCANMBIK
arcon awkan XKoneip ediy (bopanrammynsl, 2014:
482-483).

KOprTbIHIlBI JK9HE TYKbIpbIMAaMa

OJUIIIKKEe YMTBUTY aJlaM3aT KOFaMbIHBIH iprei
aCITeKTICi OOJBINT TaOBLIAbl JKOHE aaiblK IIeH
OMINIK MPUHIMIITEP] KOFAMHBIH JaMybIHA amapa-
TBHIH MISTTYII KypanIapIsH O0ipi O0IBIT TaOBLTAIEL.
YaxkpIn uciiaM KoramMbiHa OYpbhIHHAH KeJie KaTKaH
TapUXH MaHBI3BI 0ap OJICYMETTiK-3KOHOMHUKAIBIK
Kyhe. OsrenepiiH WriUTri YIIiH, ajgamIapibiH
e3apa CEHIMIUTITIH apTTRIPY YIIIH KOJJTaHBLIAIbI
JKOHE KhICKAIlla, KapamaiibiM Cce30€H — JiHJeTi
KaWBIPBIMIBUTBIKKA OCpUITeH MYJIKTI OacKapaThiH
MeKeMeJIep et aiiTca 1a 60ajbl. bysn MHCTUTYTTHIH
OMUIMIK TIEH TUIMII ofin GacKapyasl KamMTamachi3
eTylne MaHbI3Iel 30p Tabbutansl. OckiFaH opaii,
MOTIHHIH HETi3ri OeJiMiHIEri akmapaT Ke3aepiHeH
OaifkaraHBIMBI3/Iail, YaKbIl JEeTreHiMi3 MiHH He-
Mece KaWBIPBRIMABUIBIK MaKcaTTap YIIiH HeTisri
KYpaJiibl, SIFHU MYJIKTI ChIliFa TapTyAbl OLIIipesi.
On KOFaMHBIH 9JI-ayKaThIH apTTHIPYABIH MaHbBI3IIbI
Kypallel peTiHAe TaHbUIambl. Kaszak mamacer
KOHTEKCTiHAe XX F. Ka3ak OachLIbIM OCTTEpiHIET
«Y aKpI» KOpJIapblHA HET13[eNTeH KalbIPhIMABLIBIK
TaKbIPbIObI YaKbIIl TYCIHITIH, OHBIH SBOJIIOIUSCHIH
emKel-Terkeim cumarraiapl. Kazak ganaceiHa
WCIaM JIiHI KeJITeH Ke3[CeH OacTamn yakbIl Kyieci
KEH KOJJIaHbICTa OOJIFaHBI 3EPTTEINIIl OTHIPFaH Ma-
TepualgapAaH aHblK kepyre Oomanel. XX F. Kazak
OacelibIM  OeTTepiHmeri «YakpI» KopJapblHa
HETI3JIENITEeH  KaWbIPBIMABUIBIK ~ TaKbIPBIOBI KOl
3epTTEeyAl Tajam eTeTiH eTe MaHBI3ABl TaKBIPHII.
FrutbiMu Makanaza KoJaIaHbLUTFaH OapIibIK JEPEKTIK
akmapatrap «Kazak» razeri, «[lommany xypHanma-
prlicexinai XX F. 6aceiIbIM OeTTepiHe )KapHusIaHFaH
Makaiamap apKpUIbl KepiHic Tabampl. CoHBIMEH
karap, P. Akmaran0eToBTiH «Qut: TaHBIMABIK 3€PT-
teynep» eHoberi MmeH T. boparramuyieHBIH <« KoHTip
XaH» KITaObl XoHEe AJlall KoceMco3l KMHAFLIHBIH
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1 TomMer XX . Ka3zak OachUTbIM OeTTepiHAETI
aKaparThl TOJNBIKTBIPYAA HETI3T1 3epTTey KYpalbl
petinme KommaHbUABL. Mpicansl, «Kazakcramy
razeTiHig 1912 x. 24 coyipme Nell-mii caHbIMeH
mIBIKKAaH OacwlIbiMbI, «Kazak» raserinin 1913 x.
8-mi sxenroxcanga Nedl, 31 sxkemroxkcan Ned4-mri
CaHBIMEH IITBIKKAH O0achUIBIMAAPHI, «AWKam» Kyp-
HaJIZIapbl, COHBIMEH KaTap 0aThIC OHIpiHEH IIBIKKAH
«Kazakcran» raseri meH «llomman» (I Tom / No.1
(1922) 15 Kazan) xypHannapsl cexinmi T.0. XX .
Ka3ak OachUIbIM OeTTepiHeri « Y aKbly TaKbIPHIOHI,
Ka3aK KOFaMbIH/IaFbl KAMKOPJIBIK — MaKaJIaMbI3]IbIH
HETI3Ti 3epTTey HBICAHBI OOJBIN TaObUTAIBl. XX F.
ajFamKel OHXKBUIABIFRIHAAFEL (1913 xk.) «Kazak»
raseti « Apsic» O0acmaceiHan 2018 k. )KuHAK OOJIBITT
KaiiTa 0achUIBIIN IIBIKKAHBIH ecKepTeMi3. Makanaaa
MaliaTaHpUIFaH  opOip  aKMmapaTThIK — JOHEKTep
FBUIBIMU 3€pPTTCY OJICTEPiHE COWKEC TallJaHbII,
aBTOPJBIH FEUTBIMH TYKBIPJIAPBIMEH OCKITIIIII.

XX F. Kazak 3MsUIbUIAPBI MEH KalTallbl a3a-
MatTapsl Oacrarad Oip TON Korampa anTapiIbIKTai
e3repictep anbin kenai. OKy arapTy ic-lapaiapel,
aypll aliMakTapra KOMEK KOJBIH CO3y CEeKUIIi
T.0. KaMKOpJBIKKA TOJBI aMajiuap >Ky3ere achl-

peabl.  Meicanmbr, 1922 k. «Kemex» arThl
yiieiM  Kypbuel, «Koialgapcku — Yak-Kapsis
Komurater», «TypkicTaH a3aMaTTBIK KOFaMbD»

«KoHrip mextebi», «Mamanus mektedi», «Menpe-
ce Xyceitnue», «Kamwmrar Xelipue» cexingi T.0.
ipini-ycakThl «YaKpllD» KOpJIapbl OKy arapTy icTepi
MEH QJICYMETTIK KaMTaMachI3JaHIbIpy iCTepiHje
Je aNAbIHFBl KaTapiapiaH TaObuIgbl. «YakbI»
KOpJiapbl Ja HoTexuenepin Oerim, FaspimOek
Bipimxan, O0mipaxman MyHailitiac, TemipOek
Kaznioek, [lomoruia butiney ceximmi Anamn 3usuibi-
nmapel ['epmanmsma Oimim angsl. COHBIMEH Kartap,
70-xe Tasy OKymbIHBI Typkus MeH ['epmanusira
OKyFa Xibepy me Koira ambiHa Oactagpl. XIX F.
COHBI MeH XX F. ajFamKbl OHXXBUIJBIFBIHIA Ka3akK,
KOFAMBIHBIH, ~ TYHITKUIAI  MoceneiepiH  IIemry-
e opTypii «Yakbl» KOpIapblH KYpPBIN, Ka3ak
KOFaMBIHBIH OULTIM aJlybl MEH OJl-ayKaTHIHBIH
JKakcapyblHa OapeiH canraH Maman KankaOaitysr,
CeititOaTTan Kaxsl MamanoB, Umanryr Kaxsl Ma-
MmaHoB, Kynaiibepren TypeicOekoB, FaitnpiMaxmyn
TypreicoexkoB [epOicomi Kaxksl bepkiMOanyFibI,
Ecenkyn xaxxel Mamanyisl, Fanmxaman Ecenky,
TonipOeprern Kaxbl TypbeicOeKysibl, AWTMyXameT
TypeicOekynsl, Koxka  Axmer  Mamanyisl,
Baiimyxamer TypBICOEKYITBI, Kynaiitbepren
TypeicOexynsl, Kynaitbepren Typricoexynsl, Erey-
oek KuenOaiiynmel, F. Omibexyibl, XycaiibiH
Yxenyiel, JKomeimber TypwimOeryisl, Epna-
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3ap XKaykamapyner, Heirmeronna KysemOaiiybr,
Hyrman KanatOaityner, Owipani  IlonTemmynsr,
Tineren bagpipakybl cexingi TyFaH eniHe )aHaIIbIp
KaJTanblazaMaTTap 00716l OCBIKBIIIAPHI « Y aKBITDY
KOpJapblHBIH ~JeMeyiMeH A. balTypchIHOBTHIH
«Ominmeci», «Tin kypam», M. JlynaroBTteiH «Ecen
Kypans»y, X. HocmyxamenoBThiH «Taburat Ta-
HybI» MeH «XKanyapmap» kiTaObl, ©. JIuBaeBTiH
«Kapakpimmrak KoOwsmmaaner»y, «Haporner Lopay,
«bexer Oatbip», «Kambap 6ateipy, «Llopa 6aTeipy,
«Mrip3a Epire», «Anmambic 0aThIp» CEKiJmi el
epTeHIHE 6Te KYH/IbI XxKa30anap Kajibl.

Vakplll  KYpaJblH  OPTaJBIKTaHIBIPbUIFaH
JKYHE HETI3IHJEC MaHFBIPTHIN, KOFaMJaFbl MEHIIIK
KAaThIHACTApbIH, iHU-JJEYMETTIK  Mocelenepi
HICIIY T KaHa JCHreHre KoTepy MaHbBI3bl. Y aKbIIl
KOFaMfa JIHH KbI3MET KOpCETy, oleyMEeTTIK
KbI3METTEpl JKOHE ajamM3aTKa ocipece Keaeisep
MEH MYKTaXJapfa KoJlJlay KepceTyre apHaliFaH
MoceJieNiepiMeH TapuxH MbIcalgapra Toibl. Jle-
TFeHMEH, a3 KaMTbUIFaHIBIKTaH, YakKbIl pecyp-
CTapblH JKaHJAHIBIPY >KOHE THIMAI NaljganaHy
YIIIH YJIKEH Kyl KakeT. MakaJaHblH 3epTTey
HBICAaHbl JKOFapblia aWTBbUIFaHJAl, YaKbIITBIH
Ka3aK JaJachblHAa KOJJIAHBUIY TapUXbIH 3€pTTEy.

3eprreynepaid  JKCTKUTIKTI  OOJyBI, KOFaMHBIH
MEHILIK KaThIHACTapbhIHAA CayaTThl OONYBI, YaKbIIl
KYpaJlblH KOoFamJia NaigaHaimy, MEeMIICKET Taparibl-
HaH YaKbINTHl KYPY, HHBECTULHAJIAY KOHE aMBITY
YILIiH THICTi OpTa MEH KYKBIKTBIK HEeT13/]i KAMTaMachl3
eTyre Oip TypTki Ooma amazpl. YKIMET yaKbITITHI
YKaHJAHJBIPY, a3aMaTTBIK KOFaM MEH JKeKe CEKTOp-
JTbI yaKBIT KYPYFa bIHTAIAHABIPY apKBLUTBI YaKbIITHIH
eniMi3e JaMyblHA OpbIH Oepe amajabl. 3aHIbIK
0a3a TeK MYCBUIMaHAAPABIH OpHBbIHA OTOACHUIBIK
yaKpIII MeH 9pOip a3aMaTThIH yaKbI KYPY KYKBIFbIH
KaMTaMachI3 €Till, YaKbIIITH Mai1aTaHyIIbLIapIblH
CaHbIH KEHEHTyre MYMKiHAIK Oepe aja OTBIPHII,
IIiHU, OJIEYyMETTIK >KOHE KOFaMIBIK HWTiTIKTepMeH
KOFaMJbl KaMTaMachl3 ere anajpl. XX f. Kas3ak
OaceieIM  OeTTepiHmeri «Yakp» KopJapblHa
HETI3/ICITeH KaWbIPBIMJIBUIBIK TaKBIPBIOBI Il JI¢
TepeH 3epTTeyai KaxeT ereni. JKaKChIIBIK XKacaya
KapbICKaH 0abanapbIMBbI3 i3TiTIK KONBIH 0i3re Mu-
pac eTTi. Makanagarsl, aTTapbl aTaaFaH KOJIbI alllbIK
a03an >kaHAapIABIH W1 icTepi oMl Ae Tanall yprnakka
yari 6omapsr cesciz. Con cebenTi, KaHIIa FackIpiap
eTce Je Oip opTara TONTACHI «YaKbl» KOpiapblH
KYpBII, KOFaMIbl aJiFa CyHpey, MYKTax JKaHIapFa
KOMEK KOPCETY eIl MaHbI3IbIIBIFbIH KOHUFaH eMec.
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MUPYA SIANAAE KOSHE ASCTYPLUIAAIK UAEOAOTHUACDI

Makarapa AiHTaHy CaAacbiHbIH, ipreTacbliH KaAaylliblAApAblH,  Oipi, PyMmbiH, (paHLy3 >XaHe
aMepPUKAHABIK AiHTaHyLWbl — Mupua Ianaase (1907-1986 K.), OHbIH ASCTYPLUIAAIK MAEACHI XOHE Heri3ri
eHbekTepi KapacTbipbiraabl. COHAQNM aK, FaAbIMHbIH eHBeKTepiHiH apacbiHAQ epeKlle HaszapbiMbi3Fa me
6oAraH «LLlamaHn3m: aKCTa3AbIH apXamKaAblk, sAicTepi» (19515K) aTTbl KAACCUKAAbIK, eHOeri TaAAaHADI.
FbIABIMM 3epTTEYAIH Heri3ri GarbITTapbl AIHTaHYAbIK, 3epTTeyAep, Kasipri xkahaHAaHy 3amaHbIHAAFbI
AIHAEPAIH HasapbliHaH TbIC KaAbil 6apa >kaTKaH ASCTYPLIAAIK MAEACBIHbIH TaAAAHYbl. DAMAAEHIH
eHbekTepiHe CyieHe OTbIPbIN TEXHOAOTMSIAbIK, AAMY 3aMaHblHAAFbl MATEPMAAMCTIK MEH PaLMOHAANCTIK
YCTaHbIMAQP, PBCIMAIAIK MEH ABCTYPLUIAAIK (heHOMEHAEPIHIH 63IHAIK MaHbI3biH aniwbikTay. EBpoO-
napa AambiFaH ASCTYPLUIAIK CbIHAbI MBAEHWM KO3FaAbICTbIH CUMaTbIH aWllblKTay, KOFAMHbIH ©3€eKTi
MBCEeAeAepiHE CaAbICTbIPMaAbl TaAAdy >XXYPridy. FbiAbIMM MOTIHAEPAIH >KasblAy Ke3eHAEepiH, opTa-
CblH eckepe OTbIPbIM, FbIABIMW TY>KbIPbIMAAPAbI TaAAdy. Makarasa COHpalM-aK, N'yMaHUTAPABIK, KeHe
SAEYMETTIK FbIABIMAAP CAaAACbIHAAFbI FAALIMAAP DAMAAEHBIH aTaAfaH KiTabblHa KaAan kayan OGepreHi,
DAMAAEHbIH, LWAMaHM3M TypaAbl ke3kapacbl 1960 >xeHe 1970 >XbiapaapAarbl baTbicTarbl kentereH
pyxaHu i3AeHyLiAepAl KaAal WabbITTaHAbIPFaHbI, KeMiHHEH MOCTMOAEPHM3M 6GacTaAFaHAQ OHbIH,
apamM3aTTbiH ombeban «aArFalikbl» CEHiMI Hemece AiHI peTiHae GOAFaH LamMaHM3Mre Ke3Kapachl KaTTbl
CblHFa YLUbIpaFaHAbBIFbl TaAp@HaAbl. 3epTTeYAiH Heri3ri HoTUMXKeCi OTaHAbIK AiHTaHy CaAacblHAAFbI
DAMaAAEAIK iBAEHICTEPAIH 9AT Ae BOACA KOAFA aAbliHOAFAHADBIFbIH €CKEPE OTbIPbIMN, AIHTAHYAbIH HEri3ri
KAQCCUKaAbIK, KaMHApKe3AEpiH TaHbITYy. MakaAaAa >KYpri3iAreH 3epTTeyAiH KYHABIAbIFbl DAMAAEHIH, 3a-
MaHaym AiHAEpPAEeri ASCTYPLLIAAIK MAEOAOTUSACHIH OYTiHI KYHHIH MBCEAEAEPIH LLIELYTe YMTbIAbICHIHAQ.

Tyiin ce3aep: Mupua DAnase, ASCTYPLUIAAIK, LIAMaHM3M, apXxauka, 3THOAOIMS.

T. Barakbayeva, A. Duissenbayeva’, K. Zatov
Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan
“e-mail: albina87.03@yandex.kz

Mircha Eliade and the ideology of traditionality

This article examines the idea of traditionalism and the main works of Mircea Eliade (1907-1986),
who is a Romanian, French and American religious scholar and one of the founders of the religious stud-
ies field. The classic work “Shamanism: Archaic Methods of Ecstasy” (1951) was also analyzed, which
received special attention among the scientist’s works. The main directions of scientific research are
religious studies, analysis of the idea of traditionalism, which goes beyond the field of view of religions
in the modern era of globalization. Based on the works of Eliade, the significance of materialist and ra-
tionalist positions, the phenomena of formalism and traditionalism in the era of technical development
is clarified. Defining the traditionalist critical cultural movement developing in Europe, conducting a
comparative analysis of current problems of society. Analysis of scientific findings taking into account
the period and environment of writing scientific texts. The article also discusses how scholars in the
humanities and social sciences responded to Eliade's book, how Eliade's view of shamanism inspired
many spiritual seekers in the West in the 1960s and 1970s, and later, with the advent of postmodernism,
examining criticism of his view of shamanism as the universal "core" faith or religion of humanity. The
main result of the study is the presentation of the main classical sources of religious studies, taking into
account the fact that Eliade’s research in the field of domestic religious studies has not yet been studied.
The value of the research conducted in the article lies in Eliade's desire to use traditionalist ideology in
modern religions to solve modern problems.

Key words: Mircea Eliade, traditionalism, shamanism, archaism, ethnology.
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Mupua Diuae xoHe AICTYPUIUIIK HACOIOTHACHI

T. bapak6aeBa, A. AyiceHbaesa”, K. 3atos
ErnneTckui yHUBEPCUTET MCAAMCKOM KYAbTYpbl Hyp-My6apak, r. AAMatbi, KasaxcraH
e-mail: albina87.03@yandex.kz

Mupua dAnase M UACOAOTUSI TPAAMLIMOHAAM3MA

B AaHHOWM cTaTbe paccMaTpMBaeTCs MAES TPAAMLIMOHAAM3MA M OCHOBHble TPyAbl Mupua DAanaae
(1907-1986), 0AHOrO M3 OCHOBOMOAOXXHMKOB PEAUIMOBEAEHMS, PYMbBIHCKOroO, hpaHLy3CKOro u ame-
PUKAHCKOrO peAmMrnoBeAa. Takke NPOAHAAM3MPOBAH ero KAaaccuueckuin Tpya «Llamanm3m: apxanve-
ckre MeToAbl 3KCTaza» (1951), NoAyumBLIMiA 0CcOB0e BHMMaHME CPeAn TPYAOB yueHoro. OCHOBHbIMM
HarnpaBAEHUSIMU MCCAEAOBAHUS CTaTbU SBASIOTCS PEAMIMOBEAEHME, aHAAM3 MAEU TPAAMLMOHAAM3MA,
KOTOpast BbiMaAa 13 MoAsl 3peHnsi UCCAEAOBaHMM B 0OAACTU PEAUTUIA B COBPEMEHHYIO 3MOXY rAOBaAM-
3aumu. B ctaTbe Takke 06CYyKAAETCS KK MPEACTaBUTEAM MYMAHUTAPHbIX U COLIMAAbHBIX HAayK OTpearu-
POBAAM Ha KHUTY DAMAAE, KaKMM 06PA3OM B3rAsSA DAMAAE HA LLIAMAHU3M BAOXHOBMA MHOMMX AYXOBHbIX
nckateAert Ha 3anaae B 1960-x 1 1970-x roaax, Tak »Ke aHaAM3MPYeTCs, Kak NMo3AHee, C HACTYNAEHMEM
NMOCTMOAEPHU3MA, €ro B3rAsA Ha LaMaHW3M KakK YHMBEPCAABHYIO «OCHOBHYIO» BEPY M PEAUTMIO YEAO-
BEUECTBa NOABEprcs peskon kputmke. OCHOBHOM LIEAbIO AQHHOM CTaTbM GbIAO MPEACTaBUTb OCHOBHbIE
KAQCCMYeCKMe MCTOUYHMKN PEAMTMOBEAEHMS, B TOM UMCAE TPyAbl M. DAMaae, C yU4eTOM TOro, YTO UC-
CAEAOBaHUS €ro Nnpov3BeAeHMU B 0OAACTM OTEUECTBEHHOTO PEAUTMOBEAEHUS ellle He NMPOBOAMAUCH.
Tak >ke pe3ayAbTaTOM MCCAEAOBAHMS CTAAO BbISIBAEHWE CTPEMAEHMS DAMAAE MCMOAb30BaTb TPAAMLIMO-

HAAMCTCKYIO MAEOAOTMIO B COBPEMEHHDIX PEAUTMSIX AAS PELLIEHUS TPOOAEM COBPEMEHHOCTM.
KAtoueBble croBa: Mupua DAmase, TPRAMUMOHAAM3M, LIAaMaHW3M, apXam3m, 3THOAOTUS.

Kipicne

TakbIpBINITEIH ~ ©3EKTLNINT COHAYy OTKEH Fa-
ceIpablH,  70-kpIapbl Uukaro yHUBEpPCHTETIHIIE
IiHTaHY PO ECCOPHI XKoHE IIHTaHy MOHIHIH HeTi31H
CallyIIbUIapbIH  Oipi OONBIN TaHBLIFaH Mupua
OnuaneHiH )kahaHIaHy MEH JKbUTIAMIBIKIICH TAMBITT
KaTKaH 0aThICTBl «PyXaHU KYTKapy» MYMKIHIILIIT
peTiHzme 3epTTereH i3AeHicTepiHiH OYTiHTI TaHOa
Oi37iH KOFaM YIIIH ©3eKTUIiriHae. FajabIMHBIH
i3eHicTepinAe MyACHITiK, XPUCTHAHIBIK IiHAEpTe
JISTCH allbIK ChIH Ke3aecTipemi3. CoJl yaKbITTarbl
eKiHII JYHHEXY3UTK COFBICTAH KeHiHTi Ke3eHe
alIbIK TYpAE OATBICTHI CBHIHAI, IIAMAHJBIKTBI 3€PT-
TeN OHBIH KYHABUIBIKTAPBIH OpTaFa cally YJKEeH
epiK JXirepMeH Karap OaTBUIABIKTHI a Tajan eTKEeH
emi. Cebebl, o Ke3eHe «IIaMaHALIK» TEK KaHa
a3IIbUIBIKTEIH CEHIMI FaHA €MeC, TIITI ICUXHUKAJIBIK

aybITKybl 0ap, HEMeC TPUMUTHUBTI TYCIHIKTE
KallFaH, JKOFapbl CaHAIbl CCHIMIE WHTEJUICKTI
KaJbIlITACIIaFaH OpPTaHBIH  YCTaHBIMBI ~ PETiHJIE

KapacTeIpbUIFaH eHOekTep nAe Oap exmi. Mwpua
OnmaneHiy eHOEKTepiH 3epTTey, COHBIMEH KaTap
JIHTaHYJIBIK 3epTTEeYJIEpAiH acTapblHa YHIUTIN HET13T1
epeKIIeTiKTepiH jka30anmapsl apKbUIBI TaHBI Oily,
OYTiHT1 AiHTaHY calachIHAAFBI 3ePTTEYIIepiMisre pyx
Oepepi co3ciz. PyMbIHABIK SMHUTpaHT FaasiM «I1lama-
HU3M: 9KCTa3/IbIH apXanKaJIbIK 91iCTepi» Jien aTaja-
THIH KiTabbrH [lapmxae Konra amanel. bykin gyHue
KY3IHJIET1 eXeNTi JKoHe Ka3ipri TalmaibIK JiHAep/Ii
KapacTeIpaThlH Oy Kitam 1951 >KBUTBI JKapbIK
KepreH eni. bacbiHma Oy mblFapMa OChIFaH yKcac
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TaKBIPBIITAPAAFbl KONITETeH dTHOrPA(USIIBIK KOHE
IIHA 3epTTeyJIep CUAKTBHI aca MaHBI3IBI CHOCKTEp
KarapbiHa Oip/ieH Kocbuia Koitmanbel. OHBIH OipcH
0ip cebeOi comm yaKsITTaFl OYHIAAM TaKBIPBITITAPIBIH
¢bpaHIy3 TUTiHIE a3 JKapUsIIaHFaHABIFBIHAA JKOHE
CYpaHBICTBIH OoNMaybIHIa efi. Amjaiima Kasipri
Tagaa DJMaNeHIH aTaJIMBII €HOEerl KIIACCUKAJIBbIK
eHOekTep KaTtapbiHAa. bynm xitam 1964  KbuThl
OpBIC TiNIHE ayAapbUIbIN JKapbIK KOPreHHeH Oa-
CTall, IaMaHu3MIe TiKeJIeH KaThICTBI KJIACCHKAIBIK
mipIFapMa OoITkIn Kambinraca 6actassl. [srapmana
IIAMaHU3MHIH TAPUXbIH KOHE aHBIKTaMAChIH Ka3bIIl
KaHa KoiMai, KeOiHe COJl yaKbITKa JeiiH FarpiMaap
3epTTEN IKa3blll, MPaKTUKAIAPBIHIA KOJIAHBII
KEeNTeH IIaMaHIbIK Ke3KapacTapAbl  aHBIKTAIl
JKAHAPTHIN KaiTa sxasznel. OHbIH ycTiHe 1960 Xbli-
JapJaH OacTar eTKeH FachIpja «IIaMaHu3M» HET13Ti
0aTBICTHIK (eBpel-XpUCTHAHIBIK) JacTypre Oamama
i3Ieyre TaNmbBIHFAH TYPJI PyXaHH i3[eHyIIepai
mabbITTanabIpa 6actaabl. COHFBI OTBI3 KbLT IIITHIC
Dnuage HOEOJOTMsUIBIK CBHIHABI KOoca allFaHja,
opinTecTepiHiH eneyli CBhIHIAPBIHBIH OO0BEKTiCiHe
atiHanapl. COHIBIKTaH OHBIH KO3KapacTaphlH Tall-
JlaTl, OHBIH JXKa3FaH JKYMBICTAPbIHA HICOIOTHSIIBIK
JKOHE OpINTECTIK CHIHAAp Kajgail ocep eTKeHiH
KepyniH MaHbI3bl 30p (Jlenbenn-JlaBactun, 2007:
25). TakpIpBINITEIH TCOPUSIIBIK JKOHE TKIPUOEITIK
MaHb3BI, Mupua Dnuane KOTepreH MocelenepaiH
Ka3ipri TaHaa Ja  ©3eKTUIriH  KOWMAybIHA.
JlinTaHy FHUIBIMBIHBIH KAJBINTACYBIHIA MaHBI3/IbI
13 KanApIpFaH, COHBIMEH KaTap JKalmbl IiHAEPIi
3epTTey oJicTeMeciHe ©O3iHAIK KonTaHOacel Oap
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PYMBIHIBIK ~ FaIBIMHBIH ~ 3€pTTEYyJIEpiHE  YHLJIC
OTBIPBIN JIHTAHyIarbl KaWHAPKO3AEpPre IKOJIbI-
ramb3. /JliHTany feuUTBIMBIHBIH Ka3zakctan Pec-
nyOJMKachlHAa Ja KOJFa  allbIHBIN, JKOFaphl
KociOM JieHrele MamaHnap JaibiHaar, Oocekere
KaOLIeTTI  MIHTAHYIIBLIAPABl  KAJIBIITACTHIPYHI,
Kazipri >kahannaHy 3amaHbBIHIA, aAaM3aTThIH pPy-
XaHW CYPaHBICTaphl CaJACBIHIAFbI TEIE TEHJIKTI
cakrayra OarpITTanFaH HbBIK Kagam. CeOebi niH
CaJIlaChIHBIH HO3IK Te KypJeli 3epTTeyliepi ere
MaHBI3Ibl TOXKIpUOE MEH TapuxTap KOWHAYBIH/A
JKaTKaH — JIIHU, PyXaHU KYHJbUIBIKTApJIbl aca Iie-
Oep 3epTTeyJepMeH TaHybl Tajal eTeli.

TakpIpbINTHl  TAHAAYbI
MaKcaThl MeH MiHaeTTepi

J9MeKTey JKOHe

Ocel  Makanajga JiHTAHYIIBI 3EPTTEYIIICD
yuriH yari  Oonbin  TaOBUIATBIH — FANBIMAAPABIH
Oipereiii Mupua DnuaneHiH eHOeKTepiHe Tangay
JKacail OTBIPBIN, HETI3r1 9licTeMeNepi MEeH 3epTTey
epEeKLICTIKTePiH Jie¢ TepeH KapacThIpy KOJFa allbIH-
nmbl. TakpIphITKa KATBICTHI TapUXU KIIACCHKAIIBIK
JepekTep MeH Mmupua OnualeHiH 6©3iHiH JKeKe
FBUTBIMH TIIBIFApMaTapblH KapacTHIPABIK, FHUTBIMU
Makajajia Ke3JereH 0achIMIIBIKKA KOJI )KETKI3Y YIIIiH
MBIHAQTail MaKCaT-MiHAECTTEePAl HETI3Te aJIbIK:

— Mupua OnumazneHiH eMipi, KBI3METi, IIIbI-
FapMaIIbUIBIFI, OJ OMIp CYPTeH OpTaHBIH epeKIle-
JIKTEPiH TaHBIM OLTy;

— Mupua DOnmane eHOekTepiHzeri
TMIHTaHYIBIK TEPMUAHIEP/II aHBIKTAY;

— Mupua DnuaneHiH JoCTYPIIUIIIK paciM/ie-
piH OpBIHAAyFa KATBICTBI TYXKBIPBIMIAPBIH 3€p/ie-
JIey;

—  bBarpic KOFaMbBIHBIH PyXaHH KYTKapbLTybIHA
aHaJIOT PETiHC YChIHFaH DIIMaICHIH eHOSKTepiHeT1
KJIACCUKAJIBIK IITAMaHU3MHIH €PEKIIEITiriH Taaay.

HETI3T1

FouibiMu 3€pTTCY QHiCHaMaCBI

Mupya DnumaaeHiH eHOCKTEpiH IiHAEp Tapu-
XBI 3epTTEYNEPiHIH «aTackD» PETiHAE KapacThIPCcaK
apThIK aMTKAHIBIK €MeC. 3epTTeY TaKbIPHIOBIHBIH
OTaHJBIK [IIHTaHY CallaChIHJa MYJJIEM KapacThl-
pBIIMaraHbl ©T€ OKIHIIITI. 3epTTey aschliHIa py-
MBIHJIBIK, aMEPHUKAHJIBIK FaJIBIMHBIH ©MipOasHEI,
JKoHE eHOeKTepi TapuxXu TYPFBIAAH 3EpPTTEINiHII.
M.DOnuaneHiH eMipi caH TYpil KHBIHIBIKTap MEH
eMip chiHAapbiHa TOJbL. llIBIFapMamibUIBIFEl MEH
OHBIH 3epTTeyJepi Ae OipHeme cajaHbl KaMTHIIBIL.
FaybIMHBIH MONHUIJIOT €KSHIITH €CKePCEK, OHBIH
13/IeHiCTepiHiH ayKBIMBI /1a ©Te KeH. COHBIMEH KaTap

OnuaneHiH eHOEKTepiHe 3ep calaThlH OOJICaHBI3
OHBIH MIBIFAPMAIIIBUIBIK KbIPJIAPhl SpKalllaH Oipre
KYpreHairin ~ Oalikaicez, cebebi  omeOmeri
Ka3yLIBUIBIK KbIPbI, OHBIH FaJbIMABIFBIHA €pEeKIIe
i3ranba OepreHmiri Oaiikamampl. A, eHOCKTEPiHIH
KapHusIaHybl pETiHE Kapacak, FajibIM i3eHiCTepiH
TOKTATIIacTaH, OipHEIe >KaHpAarkl EHOEKTepiH
KaTap anblll Kypreuziri Oaiikanagsl. Conm ceGern-
TeH ne Ooica Kepek, DnHWaneHi ChIHAYIIBLIAP,
FaJIBIMHBIH ©31H CMIKALIaH HIaMaHTaHY 1Bl Caparbl
pETiHIe HeMece FalbIM pPEeTiHJE KapHsiaMaraHbIH
TiTe THEK erefli. OpuHEe DNuajieHiH eHOEKTepiH
CHIHAYUIBUIAP OHBIH  JKa3yIIBUIBIFBIH  alJIbIFa
TapThIN, FBUIBIME  €HOEKTepiHae  Qakrijepre
KaparaHaa KOpKeM KaHpIbIH OachiM EKCHIIriHe
Hazap aynaprca, FalbIMHBIH 631 KepiciHIie o3
eHOeKTepiH MaMaHJaHAbIPbUIFaH cajara KaparaHjaa
KOIIIUTIKKE KON TapTKaHBIH KaJaHTHIHIBIFBIH
KacelpraH emec. byn Typreina Oi3miH Taparbi-
MBI3ZIaH CaJIBICTBIPMANIBI TNy, Ke3eHICHMIPY,
JIOTHKAJIBIK JKOHE KOMITAPATUBUCTIK Tajjayiap
KOJIaHBUIABL. ODIHUa/IeHIH EHOEKTepiH Tanjayaa
MaKaJlaHbIH [IETiH/e TOJNBIKKAHIB TY)KbIPBIMAAPFa
KON JKeTKi3y MakcaTblHAa HakTel «lllamanusm:
9KCTa3/JbIH apXauKajblK omictepi» 1951xk. arTe
eHOeriHe TepeH YHUTyAl Makcat erTik. EHOekTi
Tangay OapbIChIHOA cUMOArTay, S>KIKTEYy, Tanjaay
omicTepiH KYpaWThIH HETI3ri JEpeKTaHy oicTepi
KOJNJaHbULABL. FaasIMHBIH HIBIFapMalbUIbIHAAFbI OU
TYKBIPBIMIApAbI TEPEH TYCiHYIe TePMEHEBTHKAIIBIK,
JoruKa, GUIocOPUAIBIK, TAPUXH KYHeney aaicTepi
XKY3ere achIPhIIIBL.

Herisri 00J1im

OmuanenslH «lllamaHu3M: 3KcTa3nplH apxau-
KaJIBIK dficTepi» Typaibl eHOETiHiH Heri3ri TYpTKi
Oonran ceOeOiH aHBIKTay/la KiHII TyHHE JKY3UTiK
COFBICHIHAH KeWiHTi EBponiaia opbIH anFaH »KaHaIIbLT
pyXaHH CUIKiHIC TIeH DJIMajeHiH IOCTYPIIIITIKKE
JeTeH Ke3KapachlHa MoH OepreHimi3 a03ayn. CoH-
nmail ak Dnnaze o3 eHOETiHAE TaKBIPBIITH 3epTTe-
yne eH OipiHII Ke3eKTe AiH TapUXIIbICHl pPeTiHAe
KapacThIpFaHbIH  JKacbIpMaWIbl, «MEH anTai
3epTTeylIiepi HeMece O3THOTpadIblH Jern aiTa
IMaiMBIH, OJIapJbIH OPHBIH Oacy/bl KO37eTeH Jie
YKOKIBIHY Aeiini. COHBIMEH KaTap OipHelle KbLUIIaH
KeWiH aTaJMBbIII eHOEKTI e3re e TUIaep/ae KaiTa oa-
CBIII IIBIFapyAa OipKaTap TONBIKTHIPYIIAp SHT13TeHiH
eckepreni. FampiM e3iHIH 3epTTey OapbICHIHIA
LIaMaHU3MIbl  TOJBIKKAHIBl 3€pPTITEYdl Makcar
eTIHereH IiriH kepcerei. Jlinaep Tapuxbl asiChIHIaFbI
e3re ¢ FhUIBIMU cajlaJlapJblH OpacaH 30p eHOeriH
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Mupua Diuae xoHe AICTYPUIUIIK HACOIOTHACHI

Oaranail OTHIPBINT DIUaNe AIHJCP TAPUXBIHBIH ©3T¢
FRUIBIMZIAPAAaH apTHIKIIBUIBIFEI MEH €pEKIIeIIiriHe
TOKTalla OTBIPBIN MiHICP TAPUXBIHBIH 63 3epTTey
omicHaMaiapsl 6ap eKeHiH ajiFa TapTaabl, COHIAM aK
e3re FhUIBIM CalallapbIHBIH TOHI JiH OOIFaHBIMEH,
oJiap JIiHAEP TapUXbl CHIHIBI JIHH KYOBLIBICTAP/IBIH
KbIp CBIPBIH AIIMAWTHIHIBIFBIH, OHBIH KAIIIBI
TAPUXBIHBIH TEPEH MOHIHE TOKTAJIMAaNTHIHIBIFbIH
Herizaeiai. Ocbl TYpFBIaH CANBICTBHIPATHIH OoJica
Onuane eHOeriHIe MIAMaHW3MHIH IIBIFY TapUXbI-
Ha TOKTaJFaHBIMEH, HeTi3ri (hOKYCTHI MaMaHU3M/II
9KCTa3JblH apXauKalblK TEXHHUKAJIApbl PETIHIC
KapacThIPHIN, IMaMaHU3MHIH pUTyalaapsl, MupO-
JIOTHSICHI, OHBIH HACOJIOTHSIAPBIH Taiaay Kedipek
opbiH anraH (Mwupua Dmumane, 2000: 6). On 1925-
1928 xbutnapsl Byxapect yHuBepcureTiHge 0ifimMm
anraH, keilinaeH KalbKkyTTa YHHBEPCHTETIHIE CaH-
CKPUT XoHe YHAI ¢uiocoduscel OoibiHIIA O1iM
anmpl. AJNFamkel eHOeKTepi pyMbIH TumiHme 1930
KbUIIapaaH OacTarn xapbiK kepii. KeiliHHeH OHbIH
eHoOekTepi (ppaHiry3 TUTIHIE KaphIKKa IIbIFa 6acTa-
nel. By keseHnepaeri eHOSKTepi MIHJCp TapHUXbI
KOWHAyBIHAH QJIGIHFAH THIHBIMCHI3 13JICHICTEP €.
«Jdinnep Tapuxsl Typaisl Tpaktat» (Eliade, 1948),
«MoHrinik Kaiita opamy typansl mud» (Eliade,
1961), «lllamaHu3M: 93KCTa3AblH apXauKaJIbIK
omictepi» (Eliade, 1951), «CumBonmap meH Oeli-
uenep» (Eliade, 1964), «Mora. Aanchi3siK xo-
He epkinmgik» (Eliade, 1968), «KacueTtiiik »xoHe
nynueniky (Eliade, 1956) xone DnuaneHiH *KeTek-
mritirived 1987 sxbuibl 16 ToMas! «JliHIEP TApUXBI»
SHITMKJIONEANUACH KapbIKka MBIKTH (Eliade, 1987).

PyMBIHIBIK FadbIMHBIH €HOCKTEpiHIE, COH-
Jaii-ak  OHBIH eKiHIIN JYHHUEeXY3UIiK COFBICKA
JICHiHT1 JTOCTaphIHBIH OpPTAachIHIA KE3AECeTiH JaCc-
TYPIIUIIIKKE HWHTEIUIEKTYyaJAbIK  JKaHAIIBIPIIBIK
OarbIThl aWKbIH KOpIHEAl. DJHaJeHBl KOITEreH
CBIHIIIBUIAP, dcCipece OHBI TPaBOCTAB >KA3YIIbI-
CBI JICTl aTalWTBIHIAP OHBIH JIACTYPIILIIIKKE JETeH
WHTEIUIEKTYAJIAbIK ~ QJIEMiH  KaJBITACTHIPYIarhl
JKOJIBI OChl MHTEIUICKTYAJJIBIK KO3FaJbIC CKCHIH
Oaramamansl. 1920-1930 >kpuTmapmarbl TOCTYP-
IAIK-TypOyJIeHTi, eypomanblk aTMmocdepana
TaparaH >KapbUIFBIII XKOHE YIBI KO3FaJbIC OOJIEI.
PomaHTH3MIre HEri3fIeNTeH JKOHE €ypONalbIK 330-
TEPUITU3MMEH OalJIaHBICTHI JOCTYPIIUTIK batbic
OpKEHHETIHe, acipece AFapTy JIoyipiHe, KamuTa-
JU3MIe, KOMMYHHU3MTI€ XoHEe MaTepHalu3Mre Ia-
OyBLI jKacaraH KOHCEPBATHBTI €ypONAIbIK 3USIIbI-
JIApJIBL, JKa3yIIBUIAPAbI )KOHE PyXaHH 13AeymIiiepi
Oipiktipai. byn cana mapagurmacbiHa TinTi Xpu-
CTHAH JiHI JIe pyXaH! Tipek 00ia aaMaabl, OUTKeH1
KOITEereH IOCTYPIIUIEPAiH Ke3Kapachl OOHBIHIIA
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oIl AiH OacTamkpia «eypOIajblK PYXaHHSTTHIH
KeTICTIeyIITirine» cepmiH OepreHi YUIiH KiHoi
O6onnmel. CoHpail-ak, NOCTYPIIULMIKTIH KOpPHEKTI
UACONOrTapeiHbiH  Oipi  JoMuuuk  Bennepain
eHOeriHAe MbIHafal ol Ke3aecenl: « XalblK JIHHEH
KYTETIH KOJJayasl XpUCTHAH AiHIHEH Taba aiMaid,
OHBI JNJIeKaiia albIC OTIN KETKEH ACTYpIepAcH
i3neyre Maxxoyp neni (Bennep, 2018: 50).

JKana 3amaH J1oyipiMeH, OHBIH TEXHHUKAIBIK
MporpeciMer O0achUIFaH €ypONaJIbIK JSCTYPIILIED
XaIIBIK TOTIBIPAFBIHAAFBI «OaiilaHbICTaApIaH) UHTE-
JISKTYaJJIBIK JKYOaHBIII 13/I€T1, ©3/epl alTKaHai,
PYXaHUSTTHI i37€T aJFaliKel MOJACHH TaMBIPJIapIbl
3eprreai. OHBIH YCTiHE, Oy i3aeHicTtepre KehoOip
WITTapIbIH-PYXaHA TaMbIpiapbiHa OalTaHBICTHI
pyXaHH IPOBUHIUSAIIBUIIBIK KOCBUIBIT KAHA KOWFaH
JKOK, COHBIMEH Oipre AYHHE J>XY3iHIET1 OapibIK
XaJIBIKTApFa TOH «KOHE» PYXaHUATTHIH KaHIai
na Oip TYpiH >KaHFBIPTYFa JAETEH YMTBHUIBIC OOJIIBI
JKOHE OJIapJIbIH THalbIMAAYBIHIIA, KOCMOIOIUTTIK
Wyda-XpUCTHAH JOCTYPi KOWBUIABL. By xaitmber
JIOCTYPIIUINIKTIH KOPHEKTI MIE0JIOrTapbIHbIH Oipi,
HTaIBIHABIK JKa3ymIbl koHe dmnocod KOmmyc IBo-
na (1898-1974 xox.) e3iHiH «Kaszipri 3amanFa Kapchl
KOTepiJIicy aTThl KiTaOBIHAA KaKChl KopceTKeH. Ey-
porana xac Dnuaje xxoHe PyMbIH 3USsIBLIAPBIHBIH
KO 63AepiHiH TyFaH PyMBIH TONBIPAFbIHBIH
PYXaHUSTBIH TaMBIPJIATyFa THIPBICTBI, COHBIH
HOTHXKECIHAC «EXenT» PyMbBIH mocTyprepiH izmen
TanThl, PyMBIH YITHIBUIABIFEIH — HACUXATTaJbl
(Laignel-Lavastine, 2007: 57).

DOnuane MIbIFapMachkiHIa KOPCETKEH ce3iMaep
MEH Ke3KapacTap MapTHHAIABl WHTEJICKTYaIIbIK
OeifiMaimikTep emec, con ke3ae EBpomana ete Ta-
HbIMaJ OOJIFaH MOJEHH IUCKypC 00bl. OHBIH
ycrine D'epmanus, Benrpus, Wramus, Pymbraus
XaJBIKTapbIHBIH Ken OeniriH mapttel Typae ba-
TBIC KOPJIAJbl JKOHE OJNIAPJABIH PYXaHHSTHIH OY3/IbI
JIeTl eCENTEeHTiH ennepiae Oyl oiiiap akbIphIHAAI
MOJICHUET IeH (DOIBKIIOP MICHOSPIHEH MIBIFBIT, Casi-
cat canacbiHa kemti. CasicaT AeHreiiHe 6TKeH COH
XaIBIKTBIK «TOTBIPAKTHIH» MaHBI3JABUIBIFEl TYPAJIbI
oHTiMenecy epiuin OyxapecT kadenepinie, caJoHaa-
PBIHIATYPAKThI TATKBIIAH L, VT arbl «5KeNTi»
PUMIIK ISCTYPAi XKaHFBIPTY OpeKeTTEePiHIET] KoHe
Mycconmuau nmoyipineH Oacram [ 'epMaHUsSIAFbI
apUIATiK «OaliIaHbICTapFa» TaOBIHATHIH YITTHIK CO-
[AAJIN3M CHSIKTHI pamuKaiasl dopManapra eiiH
yiactel. CorpicTad Keifin, ocipece 1950 xpuigapst
Awmepuka Kypama Illtarrapsina KeITKEeHHEH KeHiH
Onuane IOCTYPIIUIAIK KAl aKbUI-OWBIH Ka3y-
JIbl TOKTATKAH KOK, [IaMaHU3M TYPaJibl KITaObIHBIH
a03alTapblH JKOHE JOCTYpP JKaWIbl JKAIIbl OWja-
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peiH 1960 — 1970 xsuinapnarsl Amepuka Kypama
TarrapeiHiga Ka3raH KONTEreH MaKallalapbiHa
KOCTBI. DJIMaZieHbIH PYXaHH KoOHE UHTEIICKTY bl
cepiktepi Pene ['enon (18861951 xoxk.), dpunocod
HOmyc OBona (1898-1974 xx.) xone Ppuaréd
yon (1907—-1998 »K.) CHSIKTBI KOPHEKT1 A3CTYPIIi
kazymbuiap 0oiael. Comapapry imriaae on, HOmu-
yc DBOJAaMEH JKaKbIHBIPAK TAaHBICHIN, JKAKbIH
noc Oonbln, xar ansicein Typrad. Onap na Dnua-
JIe CUSKTBI 0aThiC OPKCHUETIHE, 3aMaHayUJIBIKKA
KapChUIBIK TAHBITHII, AaHTUKAMUTAIM3MII HacHXat-
tazabl. JocTypuringep 0aTHICTBIK eMec MOACHUETTED
MEH AiHAEpAl WAeallaHABIPAbl, OpTa FachIpaapibl
KacTepJie/i, XaJbIKThIK XPHUCTHAHJBIKTHI, TaOWUFat
IEH «OPTaHUKAIBIK» OMIpai, eXelri Oenritep MeH
MudonorusHsl gopinreni. Omnap xahaHgblK TMeH
KOCMOITIOJIMTEN3MIe  Hapa3bUIBIKTAPBIH  OUTIpI,
VITTBIK PyXaHWJIBIKTHIH OOpiH HaeaTn3anusiaibl.

Exinmn nyHHEXy3uTiK COFBICKA NEHiH MyHmai
uaesap oSACTTe KOHCEPBATUBTI JKOHE OHIIBLI
TONTapMeH OalIaHBICTEI OONABI. bip KBI3BIFEHL,
kahaHapikKa Kapcel Oyl MojeHHM ketepiuic, ba-
TBICTa, OHLIBUIJAP apachlHAa FaHA €MeC, COHBIMEH
Katap OYTiHIl Herisri arbiMIa YCTeMIIK eTeTiH
nOEpaNIBIK COJ JKOHE COJNINBLINAD TapanblHaa J1a
xyprizinai. 1960-1970 xeuigapaan Oacram aHTH-
OarpicibLIABIK TIeH JKaHa [I9yip KO3FajbICTaphbl,
9KOJIOITap MEH MYJIbTHMOJACHHUETIIJIEpAl ajFa
TapTThl JkoHe Oyringe on bBareic EBpoma men
Conrycrik AMeprKaia HeTi3Ti IMCKypCKa aifHaIbl.
Bynnaii ke3kapac keli0ip raapIMaapbiH DraIeHbl
KOHCEpBATUBTI OWIIBUI €MeC, «paguKal MOJep-
HUCT» Jen caHalTeiHbIMeH Tycinaipineni (Ellwood,
1999: 119).

Byriari MynbTUKYIBTYpalIu3M HJIIEOJIOTHSCHI
CHSIKTBI, COJI KE€3JIeT1 JOCTYPAi, OJapAbIH MailbIMaa-
VBIHIIIA, MOAEPHU3MHIH YBIMEH yJIaHFaH BPOTAaIbIK
MOJICHHETTEH €MEC, PyXaHWJIBIFbI oJli Oy3bUIMaraH
WyJel-XpUCTUAHBIK NIOCTYPIHEH i37eyre YMTBLTY
YJIKEH pel aTKap.sl.

1930 xbuimapabiH Oac kesinme Dnuane Oykin
YHIOicTaHOBI apayian, OoHma Oipa3 yakKbIT TYPHIIL,
YHIUTIK pyXaHu ToJiMrepiepaeH cabak anraH 0o-
JaTeIH. MYHBIH 0opi OHBIH Hora Typajabl OHTLII
KiTaObIHaa skoHe 1933 KBLBI KaphIK KepreH «ben-
rajl TYHZepi» poMaHbIHAA, « MalTpesiHbIHY» OpbICIIA
aynapMmacbiHga KepiHic Tantel. llIbIFeicka casxat
OnuafeHbIH AYHUETaHbIMbI MEH FIIBIMU MYPAChIH/A
TEpeH 13 Kanaplpael. By oraH e3iH AiHIEpIiH ca-
JBICTBIPMAITBI TAPUXIIBICHI PETIHNE FaHa eMecC, CO-
HeIMeH Katap bateic meH ILIBIFBICTBIH «IaHATBIK»
3JEeMEHTTEepiH OIpIKTIpyre THIPBICKAH >Ka3yIIbI
JKOHE 330TEPUK PETiHAE TAHBUIYBIHA KOMEKTECTI.

Con cusIKTBI 0aTBIC 3KYyMEHHM3MiHEH (SKyMEHHU3M
TpeK TUTIHEH ayJapFaHja — oJIeM, YHHE) LIBIFBIIL,
€ypOTajbIK MOCTYPIIUINIKTIH OUIripiepi e3aepiHiH
pyXaHH IYHHECIH JocTYpJiepMeH OalbITyFa ThI-
peicTel. MpIicaner, OBona byaausm Typansl kitan
a3y apKbUIBI IIBIFBIC PYXaHUSATBIHA KOCBUIIBI, OYJI
mIBIFapMachkiHAa OyAIu3M NiHI Typajisl eMec, Oya-
JIU3M JIIHIH ©31HIH Kalail TYCIHIeHI TypaJibl )Ka3/bl,
COHBIMEH KaTap AOCTYpii Jen caHayFa OOJaThIH
HOpCellep Typallbl JUCKYPCTapblH KamThIIbl. O3
Ke3eTiHJe, MOCTYPIIUIIIKTIH HHTEeJUIEKTYall bl aTa-
cel cananateiH Pene ['enon Eypomanarer OipHerre
930TEPHUKAIBIK TONTApAa pPyXaHH ToXKIpHOEIeH
OTiMN, UCIaMIbl 3epTTeyre KipicTi. AKBIPBIHIA O
TyraH >xepi @panmmsman Erumerke Kerim, wHc-
naMm JmiHiH KaObuimanel. CoHpaii-ak, oy uWyJehH-
XPUCTHAHIBIK JOCTYPIEH HCIaMFa KOUIKEHTIKTeH
«PYXaHWJIBIFBIHY KEPTUTIKTI aMepUKaHBIK JiHIEP-
IIiH 2JIeMEHTTepiMeH OaWbpITTHI. IlIBIFBICTaFEI na,
BarpicTarpl 1@ aHTUMOACPHU3MHIH  KONTEreH
rmairamOapiapel SFHH OCTyprIiiep bateic epke-
HUETIHJET] aJaM3aTThIH PYyXaHH KYJIIbIPAYBIH )KEHY
YIIH agam3aTThl JSCTYPJi TaMbIpiapblHa KadTa
opanaplpy kepek neni (Credanos, 2006: 50-70).
Oceoinaiima, Pene I'enoH e3iHiH Herisri IIbI-
rapManapeiHbiH ~ Oipi  «lllerFeic  TeH  baTwicy
aTThl CHOEriH Ka3ipri KoFambl TiKeJieH aibIl-
TayMeH Oactaiigel: «baTeic epkeHHETI TapuxTa
Harpl3 aHoManusi (aHOMalHs — >KOKKAa IIBbIFapy,
KapamMa — KaWIIbUIBIK) pETiHIe mMmaiga Ooalb:
0i3re as3nubl-kenTi Oenrii OoJFaHHBIH ilIiHIC OyII
OpKEHHET Taza MaTepUAIIBIK OaFbITTa JaMUTBHIH
JKaIFbI3 OPKEHUET, OyJl OpKEHHET XOK Ooiyra
CYWpeimi XoHE WHTEIUIeKTYalIbIK perpeccusra
YIIBIpaTybl MYMKiH, colikeciHme, Oy noyip Kaiita
epiey nayipi men artamaael nmeai (Guenon, 2005:
35). JlocTypiuinepaiH OWBIHIIA  WYyAa-XPUCTHAH
IiHAepl pyXaHH THIFBIPHIKTAH IIBIFYJIBI KOPCETE
anMaiel, eiTkeHi, ['eHOH aliTkanpmaii, omap ba-
THIC OPKEHHETIHIH Oip 06JIiri OOJIBIN, MaTePHUAIIBIK
OarbITKa OYpBUIBINT KETTi, COHIBIKTAH OJ JiHJCP
MaTepraIn3M MEH palliOHAIN3MIe TYHIIBIKKAH Jie-
I'eH TYKBIPBIM >kacaiiipl. OHbIH Hikipinme, [brsic
enjiepi, bateic epkeHMeTIHIH MANKBIHIIBUTBIFRIHAH
endyip  Oyminrenimen, batbicrarbimaii  emec,
IIBIFBICTRIKTAPABIH  TOCTYPIIEPl ol el KOoWFaH
JKOK, COHJIBIKTaH KaiiTa pyXaHH *KaHFBIPYJaH YMiTi
Oap metimi. ['enon, DBoja, Dnuaze XKoHE OJapIbIH
mikipiaectepi  OapiblK  OPKEHHETTEpIi  ©31HIIK
KYH/bI, Oipereidl >koHe TEH JeMN caHar, YCTeMIIiK
€TYII eBPOIIEHTPHU3MIE KaPChI IIBIKTHI.
Hoacrypuringep OaTbICTBIK €MeC MOACHUETTED
MEH OJIapblH PyXaHW KYHIBUIBIKTAPBIH MaJaKTarl,
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OJIap/IbI «OY3BUTFaH» Ny ICH-XPUCTHAHIBIK TOCTYPTe
Kapchl Koumpl. MyHpaii ke3kapac Kazip «EBpaszus
KeHicTirinae» ae, EBpoma MeH AMepUKaHBIH COJ-
I aFbIMBIHJIA J1a KCHIHEH TapajfaHblH Tarbl Oip
PET ecke CaJFbIM Kelneai, Oy xkepiiepae o3iHiH Oa-
TBIC ©PKEHHUETIHE MEHCIHOCYIIIIK KEH TapaifaH,
HOCUIIIK ~ acTaMIIBUIABIK ~ JKOHE  «TaHHallbIKy
MOJICHUETTEP/IIH SHACMUSUIBIK HICATU3aAIUSCH (H-
JEMIsSI TPEK: 1TIKi )KoHE ayMak, eJ1) 0achIM OOJIBITI Ta-
obutanel. CoHmaii-ak, ©31HIH UppalMOHAIU3MIMEH,
CUMBOJIIU3MIMEH XOHE «PYXaHHJIBIFBIMEH» E€BPO-
NaJblK POMAaHTU3MIC CYMEHI'CH TapUXU JACTYp-
IIUTIIK 330T€PU3MMEH THIFBI3 OaillaHBICTHI 0OJI-
ranbplH atan eTkeH xeH (Versluis, 2007: 143).
Hotmxecinne, mocTypiigikieH OaWIaHBICTHI Oap-
JIBIK YKa3yIIbLIap MEH FAIIBIMAAP SPTYPITi OKKYIBTTIK
JKOHE pyXaHH! OiliMepre KaTThl KbI3BIFYIIBIIBIK Ta-
HBITTHI.

D30TEpUITU3M MEH IOCTYPIIULIIK TOJIBIFBIMECH
pyXaHH OUTIM MEH aKWKATThI TaHBITA aJaMbI3 JIEI
MOJIiMIEl. D30TEPUITU3M CHSAKTHI JTOCTYPIILIIIK
TE€ aJaMJapIblH CaHACBIH  ©3repTy  apPKbUIBI
arapTyIIBUTBIK JIOYipiH KYpyFa OOJATBIHBIH aJiFa
TapTThL. bapibIK KOPHEKTI AOCTYPUIUIACD IILIHANWBI
pyxaHu OiiMHIH caHachl MaTepHaTU3MMeEH, pa-
LUOHAIM3MMEH, Typii Oonmmamibsl 60C ce3aepMeH
OyfaTTayiFaH, KaJblH OyKapara KOJDKETIMCi3
TYCiIHyT€ KHBIH JIeTI aTan KepceTTi. Mbicamsl, [ 'eHOH:
BaThICThIH «arapThIIFaH» MHTEICKTYaJI bl SJMTACHI
FaHa KOFaMJaFbl KYHJICNIKTI a3FbIHAAIFaH CaHAHBI
e3repTeli KOHE PYXaHH JACTYPIiH KYHIBUIBIFBI TY-
paJbl oilaHyra MOKOYp €TETIH AJIeMEHTKE aifHaia
ananel nen ecenreni (I'enon, 2005: 12).

HdocTypnimik  e3iHIH  JKaKTacTapblH  KOHE
aJlaMHBIH PYyXaHU apXauKajblK TaMbIpJapbliH 3ep-
Jieriey MEH JKaHFBIPTY OarbITHIHAA OJaH opi alFa
KBUDKYFa OarbITTaifpl. MyHIarel xabap eTe
KapamaiibiM O0O0JIbl — HEFYpIIBIM eXenri Oolca,
COFYpJIIBIM JKakchl. Erep Kasipri AiHmep pamuo-
HaIu3M MEH MaTepHhaJu3MMEH OyiHreH Ooica
JKOHE KaiiTa >KaHFBIPTYFa JIAWBIK CIITeHEe OoiMa-
ca, OYpBIHFBI Keibip moctypiiep ne (MbIcaibl, Oy-
JU3M HeMece WHAYU3M) «Oy3buiFaH» 0oJica, oHfa
apel Kapal «Ka3bll», eKENTl apXeTUNTEePIl TaybIIT,
JOCTYPJIi MOJICHHET 3JEMEHTTEPIH JKaHFBIPTYMCH
TOCTYPIl XaIBIKTHIH PYXaHH Tiperi eTy KaKeT Iel
TanThl.

Hoctypmingepnin emoyip Oeniri ymmH py-
XaHW JKaHFBIPYABIH KalHap Ke3lepl IIbIFBICTHIH
IHA TOCTYpIEpi MEH €BpPONANBIK OpTa FackIpiap
eMec, onapiaH OypbIH OOJFaH €XeJNri aHTUKAJbIK
nyaueTanbiM Oonael. Con cebenTi ©31HIH pyXaHu
ayKbIMbI OOWBIHINIA €XKEJITT WHAYU3M MeH OyIIu3M
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3aMaHyW XPHUCTUAHABIKTAH >KOFapbl OOJIBI KOHE
BarhicThl pyXaHW KaHFBIPTY YIINIH KOJJIaHBUIFaH
JIOCTYPIIi MaTepUANIBIH KOl OeJiriH KaMThIIbL. [le-
TeHMEH JIe, OYJI «TYNKUIIKTI €XeNri Ioyipai» TaHy
00MBIT TAOBUIMAJBI, TEK XalBIKTHl KaliTa pyXaHW
KaHFBIPTYFa MaiijanaHpUIFaH MaTepuaiaap Oediri
OonbIn TaHBUIABL. [locTypurinepain gorukace! 00ii-
BIHIIIA FACKIPJIap KOWHAYbIHA YHIJICEK, aaMIap IbiH
€H KOHE JIOCTYPITiK KabaTTapbiH Kepe anaMbl3 (TyTKa
TaOBIHYIIBUIBIK JKOHE «TAMMaIbIK» Tac AQYipiHIeri
IOCTYPIIEp) OJlap ©Te eXenri OONBI TaObLTAIbI.
OnualieHiH MIaMaHU3MI€ JIETCH KbI3BIFYIIBUIBIFbIH,
COHBIH HOTIDKECIH/IE OJ1 OCHI PyXaHHU JICTYP TYPaJIbl
KITaOBIH Xa3y/bl YAFapFaHbIH, 3€PTTCYiH NI OCHI
OarbpITTa KYPTi3yIMEH TYCIHIIP/II.

Dnuane ©3iHiH MUCCHUSICHIH KalblH «OPKCHUET)
KabaTTaphIHBIH aCTBIHIA OACBUIBINT KAIFaH OapibIK
ajlaMra OpTak, eXenri omOeban aJaMHBIH pyXaHU
00pa3npIKk KabarTapeiH amrymaad kepmi. lllamanmsm
Typajbl KiTall jKa3y, aJlaM3aTThiH CH KOHE pyXaHHU
«TIpEeKTEepiH» TEePEeHHEH 137y KYII-XKITepIiH €H
YJIKeH OeliriH Tajam eTeTiH JKyMbIc eai. MakcaTsl
©KeNri «0acTamKel» MIHHIH TaMBIPBIH TayblIl,
MUQPHIH allbIl, OHBIH OoJallakka KOMEKTECETiH
omOe0ban apXauKaiblK KOATAPbIH PYyXaHH KAHFBIPTY
O6onmer. CoHmaii-ak, OCHI 3epTTeyAe IHaaeHbI
«aHTHKAJIBIK» HeMece «KapabalbIpIIbIK» CO3NepiHIH
CHHOHHWMI PEeTiHe KUl KONIAHATHIH «apXanKallbIK)
€O31 epeKIle KbI3BIKTRIPABL. FanbiM 03 eHOeKTepiHe
Oy ce3 TipkeciH Tac HdyipiHAeri amampiapra,
KJIACCUKAJIBIK OpPKEHUETTEepre, COHJai-ak Ka3ipri
3aMaHJa eMip CYPreH «TaWIanblK» XallbIKTapFa
KaTBICTBI Ui KoJaaHabl. OnapJslH OapIibIFbIH
Ka3ipri epKeHUEeT KOFAIITKAH aJFaIlKbl JaHATBIKTHIH
TaChIMaJJIayIIbUIAPHI 1T CAHA b

HC—)T]{DKeJ'Iepi JKOHE TAJIKbIJIaMa

OnuajieHiH MIKIPIHIIEe «apXauKalbIK» XaJIbIK-
TapAbIH Ka3ipri XaabIKTaplaH epeKIIeliri MudTep
MEH CaJIT-IOCTYpiepl apKbUIbl alfaikbl Oacrama-
JapblHa KaiTa opaja ajaTbIHABIKTapbl. TalbIMHBIH
oiibIHINA, Kapalaiblp «Talmaiblk» JAen arajia-
TBIH KOFamaapja OYKUT TIpUIUTIK MHKIII TypHe
KO3Fajabl, OYJl pyXaHH TOPTINTI, KayilCi3miKTi
KOHE TYPAKTBUIBIKTBI CaKTail anjbl AEN CEHenl.
Onuazne BaTBICTBIH «KYIABIpaybIH» KOFaM ©31HiH
KACHUeTTI UUKIIH JKbUINAM BIFBICTBIPFAH Ke3Jie
eMip jxebeneil Te3 anra YMTBUIFAHHAH Maiiaa 0oi-
bl JereH mikipiMeH TyciHmipai. Ocwuiaiima ba-
TBIC TYPFBIHAAPBl ©3[EPiHIH alFfallThl pyXaHu
TYNHYCKaJapblHAaH axbIpanpl. HoTwkeciHge wuy-
JIeH-XpUCTHAH OPKEHHUETIHE >KAaTaTblH XaJbIKTap
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«Tapux YpeHiHiH» acThIHAA ©Mip CYPIIl, THIHBIIITHIK
eMip YIIiH KeIMOAT 6ara Teyeyre MoxOyp OOJIbL.
Onuane, KHeNi JXKOHE pyXaHW KYHABUIBIKTap/Ibl
KYHCBI3IaHABIPHIII, MaTepUaNIbIK KOFaMra
TaOBIHYIIBIIBIK OpPHAaFaHIBIKTAH OYTiHT1 KYHIE
KenTereH OITIEHTIH KHBIH MAceJeNiep TYBIHIa bl
JIEI eCEeITen .

Onuane Kasipri  3aMaHFbl  KOHE  ©XKEJTI
TalmasbIK XaIbIKTAPBIH AIHACPIH 3epPTTEYMEH aii-
HaJbICa OTBIPBIN, KEHIHTT epKeHHeTTep Oypmaar
KiOepreH AIHIEpIIiH IIbIHAWEI apXeTUNTepiHe Ke-
Tyre Oonmaapl gen ecenreni. lllamanuszmuae >xoHe
Oacka ma 3eprreylnepiHfe Dnmuaae Ochl OacTamKhl
KabaTTapablH  OipKaTapblH  aHBIKTAl, CHUIAT-
Tamel. JleMek, IMaMaHABIKTa KOPIHTeH HeTisri
apxXeTUnTepain Oipi — 3KcTa3 (caHaHBIH ©3repPreH
KYHi), OHBI OakchlIap KHEJl olleMMeEH, pyXTap
QJIEMIMEH KapbIM-KaThIHACTA KOJIJIAHFaH.

Dnuane TyHHe XKY3iHAeTi OapiblK XalbIKTapra
OpTaK TamkaH Tarbl Oip omOebam ynri — acmaH
oJieMiHe MaMaHIBIK KeTepiny (yiry) 0ommsl. MbI-
cal peTiHjAe, JKOFaphblla arajifaH KacHUeTTi YIny
apXeTUITiHIH oMOe0an IMIBIFy TeTiH Diuane Kajai
TYCIHAIpreHiH KapacThIpabIK.

CoHBIMEH, FajbIM «JKCTa3[blH apXauKajbIK
TEXHHUKACh» TypaJbl KiTaObIH «acmany chepacbiHa
KOTEpIIy CEaHChl KE31HJe KaWblH arallblHa FYPBII
OOWBIHINIA ©PMEJICHTIH anTail 0aKCHICHIHBIH MbICa-
JbIMeH Oacraiiipl (Znamenski, 2007: 37).

KopbIThIHABI

Dnuaje e31HIH MUCCHUSICHIH KAJIBIH «OPKEHUETY
KaOaTBIHBIH aCTHIH]IA KAJIFaH eXelNri omoedan pyxa-
HU apXUTHIITIK KabaTTapasl anryra Kypabl. [lama-
HHU3M TypaJbl KiTall )ka3y aaM3aTThIH ¢H KOHE pyXa-
HU «TIHJEPIH» TEPEHHEH 13AeyiH Oip Oeiri 00k,
MyHarel MakcaThbl KOHEICH KeNTreH «0acTarmKbD»
JIIHU CEHIMHIH TaMBIPbIH TaybIIl, OHbI OOJIAIIAKTHIH
PYXaHU KaHFBIPYbIHA KOMEKTECETIH apXanKasbIK
omM0Oeban KoIbIH kacay 0osaTbiH. COHIBIKTaH DJH-
aJIcHbl «aHTHKAIBIK» HEMece «KapaOalbIPIIBIKY
CO3/ICPIHIH CHUHOHUMI PETIHIC >KHi KOJJIAHATHIH
«apXauKalbIK» CO3iHe MaHBI3 Oepai. OIuancHIiH
eHOekTepinae Oy ce3 TipKecTepi Tac OyipiHAeTi

ajaMjapra Ja, KJIaCCUKaJIbIK ©OpPKECHUETTEPre
Ie, Kazipri 3aMaHma eMip CYPreH «TaHTasbIKy
XaJIBIKTapFa KATHICTHI KU1 KOJIAHBUIIBI. «Apxau-
Ka» €e31 Ka3ipri epKeHHETTIH ocepiHeH KOFaFaH
QJIFAIIKBI JTAHATBIKTBIH TYII TaMBIPBI JICT €CETTE/II.
[IlamMaHW3M O YIIiH afjaM PyXaHUSATHIHBIH OapIIbIK
XallbIKTapra OipJiell TOH eH apXauKajiblK CEHIM
KabaTTapelHBIH KepiHici Oonapl. OHBIH YCTiHE,
mIaMaHu3MIeri KaidTa Tipily MEH eXelri pyxa-
HH KabaTTapra YHUTy KaHAal ma Oip Typae Oi3miH
3aMaHJaCTapbIMbI3Fa TIKENEH CaKpalIbUIBIKICH
OaifTaHBIC OpHATYFa KOMEKTECY YIIiH KEpeK Aei.

Conpaii-ak, Onuajge OapibIK XaJbIKTap.IbIH
[IAMaHJBIK QJIEMi YII JEHIeHWIeH TypaThIHbIHA
CeHiM/Ti OOJIIBI: OPTANBIK OCh (QJIEM/IIK aFrall HeMe-
CE KaCHETTI Tay) apKblIbl OalTaHbICKaH «XKOFapFbD»,
«opTay, «KTOMEHT1» aneMaep. FambiM, co3 )KOK, IIbIH
MOHIHJIE pYyXaHW FalaMIapAblH CypeTi opTypii
MOJICHHETTEP/IE OPTYPJIi O0IATHIHBIH KAKCHI OiIreH.
Mpicasbl, 01 ©3iHIH IIaMaHU3M TypaJibl KiTaObIHIA
anTalIbIKTap apaceiHaa Oipeyrep «okeTi acnam» oap
JIeN ecenTece, eHJIl Oipeysepl «TOFbI3 aclaHy» el
CaHaUTHIHBIH aTan KepceTkeH. CoraH KapaMmacTaH
Onuazge, omOedan yiarinepli MWbIFapyFa THIPBICHII,
JKET1 HeMece TOFBI3 9JIEMIe KaThICThl MYH/Ial BapH-
anMsAIapAbl YII AyHHUEHIH (KOFapbl, OpTa, TOMEH)
TEepPEH apXaWKallbIK HICSICHIH «JIacTaraH» KeHiHTi
kabaTtTap jgen artaabl. MbIcajbl, OJ JKETI Ka0aTThI
FaphIll HIESCHIH KiIaccUKanblK LIBIFBICTRIKTapaaH
Cibipain GipHemie 6alBIPFBI TONTAPHI TAaHTCHLIUAII-
II6I TYP/I€ QFAHBIH YCHIH]IBL.

[Mamanaplk oOn yIIiH OapiiblK XalIbIKTapra
Oipmelt TOH azaM pPYXaHHSTHIHBIH €H apXanKaIbIK
CeHIM KabarTapbIHBIH KepiHici Oongel. OHBIH
ycrine, Omnuane Oi34iH 3aMaHIACTaPBIMBI3IBIH
KueniMeH (cakpajibHBIN) Tikened OaillaHBICHIH
KaJIbIHA KENTIpyre KOMEKTeCy YVIIH OCHl KeHe
pyxaHu KabaTTappl KaHaal aa Oip JKOJIMEH KaiTa
JKAHFBIPTYJIbI YCBIHABL. bys 137€HICTIH Heri3ri
MakcaThl ©3iHIH ©3eKTUIMH Ka3ipri TaHma Ja
JKOWMaraH/IbIFbI MOJIIM, OHBIH OipieH Oip cebedi
pyXaHH OJeMHIH KacHeTTLIIr aJaM3aTThiH JaMy
0apbIChIH/Ia HEri3ri KYHABUIBIKTApPbIHAH a)bIpan
KaJMai, ilki MoH Ma3MYHBIMEH YPITaKTaH ypIlakKa
JKAJIFACYBI.

Oneduerrep

Mircea Eliade (1948) Traité d’histoire des religions. — Paris: Payot. — 398.

Mircea Eliade (1951) Le Chamanisme et les techniques archaiques de 1’extase. — Paris: Payot. — 444.
Mircea Eliade (1956) Le Sacré et le Profane. Folio Essais. — 185.

Mircea Eliade (1961) Le mythe de I’éternel rétour. Published by Gallimard. — 254.

Mircea Eliade (1964) Images et symboles. Published by Gallimard. — 110.

71



Mupua Diuae xoHe AICTYPUIUIIK HACOIOTHACHI

Mircea Eliade (1968) Le Yoga. Immortalité et liberté. — Paris: Payot. —434.

Bennep /1. (2018) Hcropus u tpagumuu esporneiines: 30000 net unentuanocta / ¢p.t.ayn A.M. lBanoBa. — M.: ToreHOypr.
—346.

I'enon P. (2005) Boctok u 3anan / ep. ¢ ¢p. T. b. Jlro6umoBoii. — M.: benoBoabe. — 236.

Jlenwenb-JlaBactun A. (2007) 3a0brThiii pamusm. — M.: IIporpecc-Tpaaumms. — 529.

Mupua Dnmane (2000) [llamann3m apxandeckue TeXHUKHM dKcTasa. — Kue: Codust. — 480.

Credanos 10.H. (2006) Muctuku, OKKyIbTHCTEL, 330TepuKi. — M: Beue. — 480.

References

Ellwood R. (1999) The Politics of Myth: A Study of C. G. Jung, Mircea Eliade, and Joseph Campbell. Albany. — New York:
State University of New York Press. — 207.

Guenon R. (2005) Vostok i Zapad [Orient et Occident]. Translated from French by T.B. Liubimova. — Moscow: Belovod'e. —
236. (in Russian)

Laignel-Lavastine A. (2007) Zabytyi fashizm: Ionesko, Eliade, Choran [L’oubli du fascisme: trois intellectuels roumains dans
la tourmente du siécle, Cioran, Eliade, Ionesco]. Translated from French by E.P. Ostrovskaia. — Moscow: Progress-Traditsiia. (in
Russian)

Mircea Eliade (1948) Traité d’histoire des religions. — Paris: Payot. —398. (in French)

Mircea Eliade (1951) Le Chamanisme et les techniques archaiques de 1’extase. — Paris: Payot. —444. (in French)

Mircea Eliade (1956) Le Sacré et le Profane. Folio Essais.— 185. (in French)

Mircea Eliade (1961) Le mythe de 1’éternel rétour. Published by Gallimard. — 254. (in French)

Mircea Eliade (1964) Images et symboles. Published by Gallimard. — 110. (in French)

Mircea Eliade (1968) Le Yoga. Immortalité et liberté. Payot. Paris. —434. (in French)

Mircea Eliade (1987) The Encyclopedia of religion, Vol 16. Macmillan and Free press..

Mircha Eliade (2000) Shamanizm arhaicheskie tehniki jekstaza. [Shamanism: archaic techniques of ecstasy]. — Kiev: Sofija. —
480. (in Russian)

Stefanov Yu.N. (2006) Mistiki, okkul'tisty, ezoteriki [Mystics, occultists, esoterics]. — Moscow: Veche. — 480. (in Russian)

Venner D. (2018) Istoriia i traditsii evropeitsev: 3000 let identichnosti [Histoire et tradition des Européens: 30 000 ans d'identi-
té]. Translated from French by A.M. Ivanov. Moscow: Totenburg. — 346. (in Russian)

Versluis A. (2007) Magic and Mysticism: An Introduction to Western Esotericism. Lanham: Rowman & Littlefield Publish-
ers.— 179.

Znamenski A. (2007) The Beauty of the Primitive: Shamanism and the Western Imagination. — New York: Oxford University
Press. —434.

Aemopnap mypansl manimem:

1. bapaxbaesa Tonen Amanzanuxvizvl — ¢uiocodus evinvimeinviy masucmpi, Hyp-Mybapax Ecunem uciam malenuemi
yrusepcumemi [linmany xageopacvinviy aga okymyuvicol (Aimamer K., Kazaxcman, e-mail: tolenbarakbaeva@gmail.com);

2. Nyiicenbaesa Anvouna Kypaxbaiixuizel (koppecnonoenm asmop) — PhD, Hyp-Myb6apax Eeunem ucnam MmaoeHumi
yHueepcumemi Jlinmany kagheopacwinwiy Kayvimoacmolpulizak npogeccop m.a. (Aimamer k., Kazaxeman, e-mail: albina87.03@
yandex.kz),

3. 3amoe Kaiipam Aiimbexynvi — punocodus evinbimbinbly dokmopwl, Hyp-Mybapax Eeunem uciam maoenumi yHueepcumemi
Jlinmany xagheopacuvinviy npogheccopul (Armamut K., Kazaxcman, e-mail: kairat _1966@list.ru).

Information about authors:

1. Barakbayeva Tolen Amangalikyzy — Master of Philosophy, Senior Lecturer of the Department of Religious Studies of Egyp-
tian University of Islamic Culture Nur-Mubarak (Almaty, Kazakhstan, e-mail: tolenbarakbaeva@gmail.com);

2. Duissenbayeva Albina Kurakhbaikyzy (corresponding author) — PhD, Acting Associate Professor of the Department of Re-
ligious Studies of Egyptian University of Islamic Culture Nur-Mubarak (Almaty, Kazakhstan, e-mail: albina87.03@yandex.kz);

3. Zatov Kairat Aitbekuly — Doctor of Philosophy, Professor of the Department of Religious Studies of Egyptian University of
Islamic Culture Nur-Mubarak (Almaty, Kazakhstan, e-mail: kairat 1966@list.ru).

Tipxenoi: 11 mamvip, 2023 onc.
Kabvinoanowt: 29 axnan, 2024 .

72


mailto:albina87.03@yandex.kz
mailto:albina87.03@yandex.kz

ISSN 2413-3558 eISSN 2521-6465 Xab6apmbl. [lintany cepusicel. Nel (37) 2024 https://bulletin-religious.kaznu.kz
IRSTI 21.31.51 https://doi.org/10.26577//EJRS.2024.v37.i1.r8

M. Tolegenov' © , Zh. Nurmatov!’ © , T. Abdrassilov? ©

'Khoja Ahmet Yasawi International Kazakh-Turkish University, Turkistan, Kazakhstan
’International University of Tourism and Hospitality, Turkistan, Kazakhstan
“e-mail: zhakhangir.nurmatov@ayu.edu.kz

THE SIGNIFICANCE OF KNOWLEDGE AND WISDOM
IN IMAM MATURIDI'S WORK “KITABUT TAWHEED”

In the worldview of Imam Maturidi, one of the most widely and thoroughly discussed issues is the es-
sence and significance of the knowledge and wisdom. These concepts, which are widely discussed in the
Qur'an and Sunnabh, served as a guide for Muslim scientists in their quest to systematize the metaphysical
connections between God, man, and the world on a scientific basis. Learning knowledge, clarifying the
secrets of creation, finding the meaning and purpose of life and ontological, existential problems are the
themes underlying the works of Imam Maturidi. The main purpose of the article is to study the reasons for
the rise of these topics, their role in Islam, their classification into various categories, their place in Turkic-
Kazakh religious knowledge and their potential in resolving modern theological disputes. The article uses
methods such as analysis and synthesis, hermeneutic analysis, and phenomenological analysis. As a result
of the analysis, it is clear that in the Turkic peoples, including in the thinking of the Kazakh people, great
importance was attached to the knowledge and wisdom. The works of Abu Mansur al-Maturidi have been
widely studied in Kazakhstan recently. The conclusions, especially those concerning religious doctrine in
his works, are very important for finding solutions to existing religious problems in society. Maturidi’s book
“Kitabut Tawhid” very rationally studied the delicate issues of Islam and identified its need in human life.
The article reflects the sources of this understanding, its reflection in the work of Imam Maturidi, continu-
ity with the principles of subsequent scientists and its influence on the belief system of Muslims. It is also
concluded that this topic has not lost its relevance from the point of view of today.

Key words: Maturidi, Knowledge, Wisdom, Justice, Creation, Attributes of God.
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Mmam Martypuamnain, «<KutabyTt Tayxmua» enoberinaeri
iAIM )KOHe XMKMEeTTIH, MaHbI3bl

MMamM MaTypuaM AyHMETaHbIMbIHAQ ayKbIMAbI TYPAE 8pi erken-TerkemAi KapacTblpbIAFaH
MOCEAEHIH 6ipi — IAIM MEH XMKMETTIH MaHI >kaHe MaHbI3bl. KypaH MeH CyHHeTTe KeHiHEeH KapacTbIpbIAFaH
aTaAMBbILL YFbIMAAP MYCbIAMaH FyAamaAapblHbiH i3AeHicTepiHe GarbiT-6araap 6Gepin, orapabiH AAAQ,
aAaM >KOHe 9AEM apacblHAAFbI META(PU3MKAABIK, GaAQHbBICTbI FhIAbIMM HETI3AE KYMEAeYiHe KOA alliTbl.
IAIM YIipeHy, >KapaTbIAbIC CbIPAAPbIH alKbIHAAY, OMIPAIH MOHI MEH MaKCaTbIH Taby >KoHe OHTOAOTUSIAIK,
3K3UCTEHUMSABIK, MPOBGAEMaap — uUMam MaTypuamaid eHbekTepiHe apkay 6GOAFaH TakblpbinTap.
Ocbl TakbIpbINTapAblH KeTepiay cebentepiH, McAaam AiHIHAEr POAIH, SPTYPAI KaTeropusiaapra
>KIKTeAYIH, TYPKi-Ka3aK, AiHW TaHbIMbIHAQFbl OPHbIH YK8He Kasipri Ke3Aeri TEOAOrUSIAbIK, TApTbICTapAbI
LIELYAEri 9AeyeTiH 3epAeAey MaKaAaHblH Herisri mMakcaTblH KypanAbl. MakaAapa aHaAmM3 >kaHe
CUHTE3, repMeHeBTUKAAbIK, TaAAQY, (PEHOMEHOAOTUSABIK, TAAAQY CUSIKTbl SAIC-TOCIAAEP KOAAAHBIAADI.
Taapay HOTMXKECIHAE TYPKi XaAblKTapblHAQ, OHbIH, ilIIHAE Ka3aK, XaAKbIHbIH OMAQy >KYMECiHAE iAIM
MEH XMKMETKE >KOFapbl ASpPEXeAe MoH OepiAreHi kepiHeai. ©O0y MaHcyp oaA-MaTypuan eHOekTepi
KasakcTaHAa COHFbI KE3AE KEHIHEH 3ePTTEeAIN OTblp. OCipece OHbIH eHOeKTepiHAEr akMAara KaTbICTbl
TYXKbIPbIMAAP KOFamMAAFbl KAAbINTACKAH AiHM MpoBAeMaAapAbiH LWelliMiH Taby YLliH eTe MaHbI3AbI
cunartka ve. Matypuamnait «<Kutabyt Tayxma» KiTabblHAQ MCAAM AHIHIH HB3iK MBCEAEAEPi 6Te YTbIMAbI
TYPAE 3EPAEAEHIN, OHbIH aAaM OMIpIHAEr KaXKeTTIAIrN aikblHAAAFAH. MakaAaaa oOCbl TYCIHIKTIH
KalHapke3Aepi, oHbIH MMamM MaTypmam LibiFapMallbIAbIFbIHAAFbI KOPIHICi, 0AQH KEMIHT FyAaMarapAbIH,
KAFMAAAAPbIMEH CabaKTaCTbIFbl XK8HE MYCbIAMAHAAPAbIH CeHiM >yreciHe acepi kepceTtireai. CoHaan-
aK, OyA TakbIpbin OYriHri KYH TYPFbICbIHAH AQ ©3EKTIAITIH XXOMMaraHAbIFbl XKaMAbl TYMiH >KacaAaAbl.

TyitiH ce3aep: MaTypuraK, iAIM, XUKMET, 8AIAET, XKapaTblAbIC, AAAAHbIH, CUMATTapbI.
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3HauveHHe 3HaHUS U MYAPOCTU B TPyAe MMama Matypuam “KutabyT Tayxma”

B MMpPOBO33peHnn MMmama MaTypram OAHMM 13 HaMOOAEE LLIMPOKO M NMOAPOOHO PACCMOTPEHHbIX BO-
MPOCOB SBASIETCS CYLLIHOCTb M 3HAYeHMe 3HaHWS U MyAPOCTU. DTU KOHLIENLUM, LLIMPOKO pacCMaTpUBaeMble
B KOpPaHe 1 CYHHE, MOCAY>KMAN OPUEHTUPOM AAS UCKAHUI MYCYAbMAHCKMX YUYEHbIX 1 NMO3BOAVMAU MM CUCTE-
MaTM3MpoBaTb MeTahm3nUeCcKne CBS3N MeXXAY AAAAXOM, YEAOBEKOM M MMPOM Ha Hay4HOW ocHoBe. M3-
yYeHWe 3HaHUIM, PacKpbITUE CEKPETOB TBOPEHUS], MOMCK CMbICAQ M LIEAW >KM3HM, & TakK)Ke OHTOAOTMYECKME,
3K3MCTEHLMAAbHbIE MPOOAEMbI — TeMbI, AeXKalime B 0cHoBe paboT umama Martypmapn. OCHOBHOM LIEABIO
CTaTbW SBASIETCS M3YUYEHME MPUUMH OOCY>KAEHMSI 3TUX TeM, MX POAM B Mcaame, mMx KaaccudmKaumm Ha
pa3AMYHble KaTeropmu, MecTa B TIOPKCKO-Ka3aXCKOM PEAUTMO3HOM MO3HaHMU M MOTEHLIMAAQA B PeLLEeHNM CO-
BpPEMEHHbIX TEOAOTMYECKUX CMOPOB. B cTaTbe MCMOAb30BaHbl TakMe METOADI, Kak aHaAM3 U CMHTE3, repme-
HEeBTUYECKMIA aHaAM3, (HEHOMEHOAOTMYECKMIA aHaAM3. B pe3yAbTaTe aHaAM3a CTAHOBUTCS ICHO, UTO Y TIOPK-
CKMX HApOAOB, B TOM UMCAE U B MbILLAEHMM Ka3aXxCKOro HapoAa, HOAbLLIOE 3HaUEHMeE MPUAABAAOCH 3HAHUSIM
1 myapoctu. Tpyabl AGy MaHcypa aab-MaTypuam WMpoko naydatotcs B KasaxcraHe B NocAeAHee Bpemst.
BblBOAbBI, 0COOEHHO KacaloLLMeCst BEPOYUeHUs B ero paboTax, MMEIOT OUYEeHb BaXKHbIN XapakTep AAS MOMcKa
PELLIEHNSI CAOXKMBLLMXCSI PEAUTMO3HBIX MPOoOAeM B obLectse. B kHure Matypuam «KutabyT Tayxua» oueHb
PaLMOHAABHO M3YyUeHbl AEAMKATHbIE BOMPOChI MCAaMa, OTIPEAEAEHA ero NMoTpedHOCTb B XXM3HM YeaoBeka. B
CTaTbe OTPAXKAIOTCS UCTOYHMKM 3TOIO NMOHUMAHUSI, €ro OTPaXKEHME B TBOPYECTBE MMama MaTypmam, npe-
€MCTBEHHOCTb C MPUHLIMIMAaMM MOCAEAYIOLLMX YUYEHbIX M BAUSIHWE Ha CUCTEMY BEPOBaHMIA MyCyAbMaH. Takoke
AEAQETCS BbIBOA, UTO AaHHAs TEMA He YTpaTHAQ CBOEM aKTYaAbHOCTM M C TOUKM 3PEHMS CEFOAHSILLIHErO AHSI.

KatoueBble caoBa: Matypuam, yueHue, MyApPOCTb, CMIPaBEAAMBOCTb, CO3MAAHME, aTpubyThbl bora.

Introduction

Abu Mansur al-Maturidi, a great scholar and one
of the prominent representatives of the teachings of
kalam. He is a person known to the Islamic world for
his deep views on faith. According to the consensus
of scholars, he was born in the village of "Maturid"
near the city of Samarkand in the modern Republic
of Uzbekistan in approximately 238 (852) AH, and
died in Samarkand in 333 (944) AH.

At that time, many of the important works
that reveal the knowledge of Islam were written in
Mauerennahr, including Samarkand. The region of
Samarkand, which was far from the capital of the
Islamic state at that time, was a place where the in-
terpretation of religion reached a new level in its
maturity and development.

This region gave birth to the greatest method-
ologists, scholars, jurists, muhaddis, mufassirs and
philosophers of Islamic knowledge. The presence of
hundreds of madrasahs in one city shows that this
place played an important role in understanding the
Qur'an.

Information about Maturidi from two scholars
who introduced him as an expert on kalam in the
11th century is one of the most important sources.
One is the book "Tabsiratu-1 Adilla" by Abu'l Mu'in
al-Nasafi, and the other is the work "Usul ud-Din"
by Abu Yusur al-Pazdawi. Maturidi received lec-
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tures from scholars such as Abu Nasr Ahmad al-lazi
and Abu Bakr Ahmad b Ishaq al-Juzjani.

Although it is mentioned in the data that Ma-
turidi had a lot of works and some works were also
devoted to figh methods and tafseer field, only two
works that have come down to us and are very wide-
spread. The first is "Tawilatu-1 Qur'an", the second
is "Kitabut-Tawheed". "Tawilatu-1 Qur'an" is a work
written in the field of tafseer, and it is also a work
that covers a wide range of kalam issues (Akimkha-
nov et al., 2016: 167).

The important work of Imam Maturidi, which
studied the main problems of the doctrine of ka-
lam, is called "Kitabut-Tawheed". There is no doubt
among scholars that this work belongs to him. Katip
Celebi, one of the Turkish scholars, also named this
book "Isbati's Syfat". The "Kitabut Tawheed" was
first published by Fethullah Khuleif and published
by the Beirut Institute of Oriental Literature. This
publication was reproduced by offset in Istanbul,
Beirut and Alexandria. It was first translated into
Turkish by Bekir Topaloglu. Because Bekir Topa-
loglu devoted a large part of his life to the recogni-
tion, understanding and interpretation of Maturidi's
works and had a wealth of information about him,
he was given the title of "Maturidi scholar". This
book was first translated into Kazakh in 2020 at the
initiative of Chief Mufti Nauryzbai Haji Taganuly
and published by "Muftiyat" publishing house. In
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the preface of the book, it is shown that the content
of religious knowledge for Kazakh Muslims is for-
med through Maturidi faith.

The main importance of the "Kitabut Tawheed"
is that it places the human problem in the main place
and analyzes the religious aspects of its relations-
hip with God and the world. Because in the content
of the concept of religious knowledge lies Maturidi
faith. Religious knowledge is the epistemological
foundation of religious consciousness. Religious
consciousness is the content and core of Kazakh cul-
ture. Maturidi's worldview and religious views, ref-
lected in the book, are a response to the intellectual
platforms of the Karamiyas, Shias and Mu'tazilites
of the period in which he lived.

Since the main issues related to the Islamic faith
are explained in detail in the "Kitabut Tawheed", it
is clear that the concepts that are the basis for it do
not lose their importance even today. Especially the
problem of knowledge and wisdom is very relevant
in terms of clarifying the secret of the creation of the
universe, determining the main tasks and functions
of a person. Since man is the center of Maturidi's
worldview, his actions, freedom, responsibility, in-
telligence and thought, knowledge, etc. aspects are
deeply considered in the book, and the Creator's
wisdom in creating the world and man is extensively
discussed. By determining the importance of divine
wisdom and knowledge in Maturidi's work, it is pos-
sible to find a solution to many difficult problems
related to faith in the society of Kazakhstan.

Justification of the choice of articles and go-
als and objectives

Imam Maturidi's world view and position and
principles related to the teachings of kalam are suf-
ficiently reflected in the "Kitabut Tawheed". In this
work, knowledge and wisdom will be dominant
as the main issue. The Kazakh people, like other
Turkic Muslim peoples, adhere to the Maturidi fa-
ith, so they were quite familiar with the concept of
wisdom. It can be seen in the works of al-Farabi,
Khoja Ahmet Yasawi, Yusip Balasagun, and other
medieval Turkish scholars and thinkers. The influ-
ence of the idea of wisdom can be clearly seen in
the works of critical poets such as Abay Kunanbaev,
Shakarim Kudaiberdiuly, Mashhur Zhusip Kopeev,
who lived at the end of the 19th — beginning of the
20th century. Therefore, Maturidi's faith and world-
view spread widely among the Kazakh people and
influenced their way of life. Maturidi's thoughts and
principles lie in the views of Kazakh poets and reli-

gious scholars. From this point of view, it is possible
to fully consider the continuity of traditional religi-
ous knowledge and use the achieved results to find
a solution to the problems arising from theological
point of view.

The purpose of this article is to study Maturi-
di's conclusions about wisdom, which formed the
Kazakh religious worldview and identify the subtle
aspects of the connection between God, man and the
world. Analyzing the essence of the concept of wis-
dom, it is possible to increase the potential of ideas
and concepts that are relevant to Kazakh Islam in
establishing correct religious knowledge.

Scientific research methodology

The article examines the concepts and principles
of wisdom, knowledge and principles in the "Kitabut
Tawheed" by Abu Mansur al-Maturidi, their place
and importance in the Islamic faith, as well as their
function in achieving correct and true knowledge,
that is epistemological function. The worldview as-
pect of the Maturidi school is analyzed within the
philosophical and theological methodological com-
plex. The article mainly uses comparison, analysis,
synthesis, phenomenological and hermeneutic ap-
proaches. In addition, the authors also use textual
method to analyze the Qur'anic verses as a source of
Islamic knowledge.

1. Definition and meaning of the concept of
wisdom

The word “hikmet” comes from the Arabic root
"kh-k-m" and means "judgment and judgments,
deep and valid knowledge, wisdom, hidden reason."
(Ibn Manzur, 1994: 141). It is also defined as "The
quality that saves a person from evil and ignorance,
that prevents the path of evil", "Finding the truth th-
rough knowledge and reason". There is a tradition
of saying wisdom to words that are the essence of
experience (Goldziher, 1993: 16).

The name “hikmet”, which comes from the same
root as the word “Hakim”, is used to denote belong-
ing to God, it means that he knows and creates all of
existence in detail. When the word wisdom is used
in connection with the concepts of "fair and equal
treatment", "rajulun hakim" means "owner of wis-
dom and justice". The fact that Allah is the "Hakim"
also shows that judgment belongs to Him, and every
decree describes that He is always the owner of wis-
dom and justice.

One of the early Islamic scholars, Maverdi (d.
450/1058), developed 8 different meanings from
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the concept of wisdom. These are: 1. Understanding
the Qur'an; 2. Knowledge of religion; 3. Prophecy;
4. Fear of God; 5. Accurately stating the decision of
a case; 6. Writing; 7. Mind; 8. Conduct religion and
worldly affairs correctly. The kalam scholar Razi (d.
606/1209), while analyzing the meaning of wisdom,
emphasizes the correspondence between knowledge
and practice at every moment, and openly expresses
that knowledge and practice are also related to this.
He insists that it is not correct to call any educated
person the owner of wisdom: "A person can not be
called hakim if he learns something, but does not
know its beneficial or harmful aspects. Also, if a per-
son accidentally falls into a pit and a treasure is dis-
covered at the site of the fall, it would be absurd to
call him a hakim simply because he was unaware of
the treasure's existence. According to Rashid Riza (d.
1353/1935), wisdom involves distinguishing between
divine inspiration (ilham) and satanic temptations in
the human soul (Oral, 2014: 30). Imam Maturidi de-
scribes wisdom as "putting everything in its rightful
place and giving each justice-seeker his right and
not taking away anyone's right", in another place it
is said to mean the Qur'an, Sunnah, guidance, light,
spirit and healing (Abu Mansur al-Maturidi, 2020:
79). Imam Maturidi classified wisdom into different
types, including "the light that reveals the truth of
things", "the spirit that gives life to living creatures",
"the right path that distinguishes between good and
bad", and "the cure for various diseases".

Nasafi briefly gives the following informati-
on about the meaning of wisdom and the views of
scholars of kalam on wisdom: “There is disagree-
ment among linguists on this issue. Some are known
as "judge", some as "the one who judges about so-
mething, that is muhkam". And others say that "Ha-
kim" means a person who refrains from lust and
bad deeds. According to some scientists, "wisdom
is knowing the truth of things, putting them in their
place. If someone gives the meaning of knowledge
to hikmet, then its antonym is ignorance (jahl). If
wisdom is considered as a verb, then the opposite
concept is "foolishness" (safah). According to the
scholars of kalam, Allah is far away from any aim-
less and superfluous action. If one thinks like this, it
contradicts God's attributes of omniscience and also
contradicts his divine nature. On the contrary, Al-
lah has absolute knowledge in His actions, so it is
impossible to check and test what He does” (Nesefi,
2004: 505-6). Maturidi and his followers argued that
ignorance is contrary to God's justice and sovereig-
nty, and therefore, it is incorrect to consider it from
this perspective.
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Zhurjani (d. 816/1413) classifies wisdom as
"science that studies the nature of matter isolated
from matter", "knowledge of the truth of things"
(al-hikmetul-ilahiya), "teachings of Sharia and Ta-
riqat", "secrets of truth". According to some scho-
lars, nazari (theoretical) wisdom is related to things
we should know, that is, we do not act on our knowl-
edge. Amali (practical) wisdom is knowing some-
thing and acting on it. This is also divided into three
categories: "cultural wisdom", "manzili wisdom"
and "huluqi wisdom". The benefit of "cultural wis-
dom" is to know how to conduct relations between
people, the order, the system. It is necessary for one
person and different people to stay connected and
help each other. The benefit of "manzili hikmat" is
that the owner of the house knows the order of com-
munication in that house. In this way, things inside
the house and common things in the house are sys-
tematized. The benefit of "huluqgi" (moral) wisdom
is to know the advantages and the ability to con-
vince. Through this, a person's ego is cleansed of
passion, ill-will and greed, immorality and ways to
avoid it are determined. In this way, the nafs gets rid
of bad qualities (Oral, 2014: 33).

The concept of "hikmet" appears in 210 ver-
ses of the Qur'an in the form of a verb, phrase, or
noun (Abdulbaki, 1982: 213). Because the Qur'an
is a model of perfect rhetoric and a symbol of wis-
dom. The word "Hakim" as a characteristic of God
is Aziz, which means "the only winner" in several
verses; It is used with the nouns Alim, meaning "all-
knowing". The word "Hakim" is found in 97 verses
of the Qur'an. In five of these verses, the Qur'an is
described as "Hakim'i Ummul'l Kitab" and in one as
"God's Command". And in the remaining 91 verses,
the name "Hakim" refers to God and changes de-
pending on the content. For example, the name Aziz
often comes together with the name Hakim (in 47
verses), Rahim (in 11 verses), Qawi (in 7 verses),
Zuntikam (in 4 verses), Hamid (in 3 verses), Alim
(in 6 verses), Ghafur (in 2 verses) and It also comes
together with the name Wahhab (in one verse).

In the work "al-wujuh wa'n-nazair" by the com-
mentator Mugqatil b. Suleiman (d. 150/767), which
is one of the oldest works written on the terminol-
ogy of the Qur'an, it is said that the word "hikmet"
in the Qur'an has five different meanings. The first
is the propaganda mentioned in the Qur'an for the
purpose of "enjoining good and forbidding evil".
The second comes from the meaning of "judgment"
which means "understanding" and "teaching". The
third is used in the concept of prophecy. The pur-
pose of the book and wisdom given to the family of



M. Tolegenov et al.

Hazrat Ibrahim is prophecy. The wisdom given to
Prophet David also describes prophecy. The fourth
is the interpretation of the Qur'an. The fifth refers to
the concept of "the meaning of the Qur'an" (Mukatil,
1993: 28).

In the Qur'an, the word "hikmet" appears in the
concept of "book" in some verses. For example, in
verse 5 of Surah "Qamar": "These are enough wis-
dom! Even then, the warnings will not help" means
that messages that protect people from evil, very va-
luable wisdom, that is, a book, have come, but the
warnings did not help. In the verses "These are the
verses of the Book of wisdom for you," the books
sent by God are wisdom. According to Maturidi,
"wisdom" here is used in the sense of book and ju-
risprudence. Holy books were revealed to be under-
stood by people. According to Maturidi, wisdom is
interpreted as "healing", "light", and "spirit", based
on the Qur'an.

According to Maturidi, wisdom is the right path
that leads to taqwa, guides towards Allah, revit-
alises souls, and gives life to all creatures. There-
fore, wisdom is a material and spiritual healing that
eliminates diseases and saves from disasters. In this
sense, wisdom teaches us to live in health and peace
in this world and the hereafter. Elsewhere, Maturidi
stated that wisdom refers to the comprehension of
the subjects and interpretation of the Qur'an, as well
as understanding its subtle secrets (Matiiridi, 2005:
647). In the Qur'an, "wisdom" is sometimes inter-
preted as "teaching". For example, in the verse "We
gave wisdom to Lokman, that he may give thanks
to Allah", the meaning of wisdom is first "knowl-
edge" and then "the ability to think religiously and
correctly”. Maturidi says that the purpose of the jud-
gement given here is "prophecy”, "knowledge" and
"teaching". The wisdom given to Lokman is "the
teaching of understanding and realisation" (Kuzu,
1994: 230). In hadiths, wisdom is also referred to as
"useful knowledge". Accordingly, Maturidi empha-
sized the importance of intelligence and knowledge
in knowing God (Myrzabekov, 2018: 18)

"According to the Sufi worldview, "wisdom"
means knowledge of divine secrets and truth, reve-
aling the meaning of the purpose of creation of be-
ings, understanding the secret of "divine will" in re-
cognizing the connections between them. (Kenjetai,
2008: 161). In Islamic theology, which is the funda-
mental doctrine of Islam, numerous analyses have
been carried out on the concept of "wisdom". The
Mu'tazilis believe that all of God's actions are wise,
and therefore, God always does what is best for His
servants. Asharis define wisdom as "teaching" and

believe that it is present in God's actions and desires.
Ghazali (d. 505/1111) often uses the terms "contem-
plation" and "wisdom" in relation to the question of
God's eternity and omnipotence. The creation, im-
age, shape, and placement of each star reflect one
of the many aspects of God's wisdom. Similarly,
it is undeniable that there are numerous wisdoms
involved in the formation and development of or-
ganisms within each living body. The correlation
between God's actions and wisdom is not a flaw,
but rather a demonstration of perfection. Because
Allah's actions are systematic and orderly. Ghazali
provided a more comprehensive explanation of the
Ash'ari followers' statement "There is wisdom in
God's actions" (Gazali, 2016: 796). Abu'l-Barakat
an-Nasafi (d. 710/1310) argued that the creator of
the world is Hakim. This is because wisdom enta-
ils knowing all general and specific things from the
beginning to the end and doing things correctly. Be-
cause if wisdom consists of knowing all general and
specific things from the beginning to the end and do-
ing things correctly, Almighty God has been char-
acterized by this characteristic since the beginning
of time, proving the names and characteristics. In
Maturidi's creed, the connection between "wisdom
and reason" is defined. When the Ash'aris claim that
God's actions are not realized by wisdom, they try
to explain that God's actions are not tied to a cause.
God does not act for any reason. Thus, they under-
stand the concept of wisdom mentioned in the vers-
es to be related to the knowledge and power of God.
These Ashari concepts should not be understood as
a lack of wisdom in the affairs of God. Because, in
their opinion, wisdom is in the works of God. How-
ever, the presence of wisdom in His actions should
not be understood in terms of obligation, but only
as permissible. In other words, even if God had not
created creatures, He would not have been wise. His
being the Lord of wisdom is not measured by the
creation of creatures. Basically, these concepts of
the Asharis based on their position on the issue of
character. Although they accept God's essential at-
tributes as eternal, they understand subuti attributes
as relative and conditional. According to this, wis-
dom is not considered as a true attribute, but as a
result of God's knowledge and power causing cre-
ation, and for this reason, it is not accepted as a true
attribute.

According to Imam Maturidi, "wisdom" is "jus-
tice; compliance with Sunnah" (Abu Mansur al-Ma-
turidi, 2020: 107). His actions are also not possible
without wisdom and justice. In short, according to
Maturidi, "wisdom" is an action that has a good and
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artistic result, whether it is useful or not. He accepts
the existence of wisdom in divine action as a gift,
ihsan (kindness), and grace. Wisdom in God's ac-
tions is not forced. The truth of his wisdom is mani-
fested as ihsan. From this point of view, the Maturi-
dis maintain that God's actions are carried out with
wisdom and are based on reason. Irrationality and
lack of wisdom is a senseless act, and God never
does anything inappropriate. Because of this, there
will be wisdom in his actions. It should be under-
stood that the actions are based on wisdom, not that
actions are carried out under compulsion, but the
need for wisdom takes place. There is wisdom in all
God's actions, but we cannot understand any part of
this wisdom. According to the Maturidis, wisdom is
the perfection and flawlessness of action, the eternal
character of God (Aslan, 2020: 102).

1I. The Significance of Maturidi's Approach to
Knowledge and Wisdom

Imam Maturidi always considers the world and
its creation, the Creator's teachings, justice, power
and purpose of creation, benefits and reasons with
wisdom. Emphasizes knowledge and wisdom from
the perspective of the Creator's name and attributes,
and bases the theme of Uluhiyat. Maturidi's problem
based on the explanation of Kauni verses is that ev-
erything is created according to a certain wisdom. In
order for a person to recognize the meaning of the
things he sees and hears around him, what they indi-
cate, that is, what is their wisdom, it is necessary to
make judgments. The view that "there is wisdom in
everything created by the Creator" is the foundation
of his educational system. The creation of the world,
the hereafter, prophecy, revelation of the Qur'an,
etc., were realized through wisdom. God does not
act without wisdom and purpose. According to Ma-
turidi, "just as we cannot hear and understand the
dhikr and prayers of animate and inanimate beings,
we cannot understand the meaning and background
of events. Often our mind is not strong enough to
understand the subtle wisdom of events such as ill-
ness, adversity and defeat. What we understand is
that God created the earth and the sky not for noth-
ing, but to make living creatures live, to become an
examination ground, to protect various animals and
people from heat, cold, and hunger, and for them to
be grateful (Ulrich, 2009: 45).

According to Maturidi, in order to understand
the wisdom of every created being, it is necessary
to contemplate the world. In order for a person to
think about the world, he needs to use his mind, in
order to learn the hidden aspects of their beginnings
and ends. In other words, it is said that the desire
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for wisdom leads one away from the passions of
the soul. Therefore, Maturidi places a lot of impor-
tance on the mind and the argument made through
the mind in order to understand wisdom. There are
thousand different wisdoms about the creation of
heaven and earth, the alternation of day and night,
the change of seasons, and the growth of crops every
year (Matiiridi, 2005: 93).

Maturidi criticises the Mu'tazila's "salah-aslah"
approach to God's actions in relation to divine
knowledge and wisdom. "Salah" means "to be
good and useful", which is the antonym of "fasad".
"Aslah" means "the best". Does God do what is most
convenient for people or not? If he says "he will do
it", then it seems that God has been assigned a duty,
if he says "no, he won't do it", then is God greedy
or cruel? The question appeared as a problem. The
principle of "Aslah" was founded by Abu'l-Khuzayl
(d. 235/849) and Nazzam (d. 231/845). According
to the Mu'tazili, God is generous and His generosity
knows no bounds. They believe that if God does not
give His servants the best and most useful things, He
will deprive them of it. The Mu'tazili consider the
best gift of God for His servants to be His creation.
They also believe that the most beneficial thing for a
slave is "ahkam", which refers to that which is in ac-
cordance with wisdom and rules. It is believed that a
hakim acts only with wisdom.

According to Mu'tazili belief, God does not
create actions that are inconsistent with His wis-
dom and that harm others. Qadi Abduljabbar (d.
415/1025) asserts that all of God's actions are based
on one wisdom and are therefore good. However, it
is important to note that the actions of slaves are not
universally good or bad. Maturidi offers criticism
of the "aslah" view, which suggests that God does
what is best for His servants in religion, using both
intellectual and narrative evidence. Divine wisdom
and justice do not imply the performance of good
deeds, but rather the placement of each thing in its
appropriate position based on its value (Abu Mansur
al-Maturidi, 2020: 153).

Maturidi's understanding of wisdom is based on
the themes of husun (artistic) and kubuh (ugliness).
He believes that the essence of a thing determines
whether it is beautiful or ugly. Therefore, things can
be classified as good/beautiful or bad/ugly based on
the mind's perception. Reason recognizes goodness,
which is commanded by Allah. Knowledge of bad
things can also be acquired, but commanding bad
things is not in accordance with God's wisdom. In
the Mu'tazili kalam system, the concepts of housing
and kubuh are directly related to the concepts of jus-



M. Tolegenov et al.

tice and evil. One of the themes that form the basis
of Maturidi's concept of wisdom is husun (artistic)
and kubuh (ugliness). According to him, whether
things are beautiful or ugly depends on the essence
of the thing.

According to the Asharis, husun and kubuh are
known only through religious judgment. It is impos-
sible to know it with the mind (Raizaeva, Nurmatov,
2022:79). According to them, it is possible to know
whether something is good or bad only through
God's commands and prohibitions. That is, if some-
thing is commanded, it is good, and if it is forbid-
den, it is bad. Without command and prohibition,
it is impossible to differentiate between good and
bad. Because beauty and ugliness are not phenom-
ena that can be recognized depending on the essence
of things. This means that it has a good character
because of God's command, and it is not good be-
cause of the good character that existed before it.
Things forbidden by God are bad, not because they
are inherently bad, but only because God has forbid-
den them. We cannot distinguish whether a thing is
good or bad. The mind is only a tool for knowing the
religious rulings (Matiiridi, 2005: 540).

Maturidi, when talking about the wisdom of hu-
man creation, also mentions the hadith, "He who
knows himself knows his Lord." If a person stud-
ies and thinks about himself well, he will know the
wisdom of the Creator. In this context, the function
of the mind is very large. God has granted humans
intelligence, the power to distinguish right from
wrong, the ability to think, feel, desire and analyze.
Mind is the power given to a person who is created
with wisdom to know the material and spiritual wor-
lds. The mind is a master who knows the basic wis-
dom of creation and created things, why they exist,
what purpose they serve and their ultimate destinati-
on, the wisdom map of their present benefits and ac-
tions. According to Maturidi, reason should follow
the revelation, it should play the role of researcher.
Because the mind also ensures the reliability of ot-
her sources of knowledge. The wisdom of giving the
mind to a person is to believe in the Creator and help
to worship. But it cannot provide all the true know-
ledge about what we want to know. Like feelings,
it has a limit. Sometimes a person is influenced by
factors such as desire, skill, environment and society
(Arslan, 2009: 79). After God created man, he en-
dowed him with the qualities of learning, speaking,
understanding and distinguishing right from wrong,
good from bad, and gave him freedom of choice to
do what he wants. But it was not created in vain, but
in order to worship itself (Biger, Sezgin 2017: 247).

In "Kitabut Tawheed" Maturidi analyzes the
wisdom and divine knowledge of the creation of
many other entities and concepts related to the wor-
ld and man. It is clear that the main purpose of his
writing this book was to show God's wisdom. He
made a comprehensive analysis of the issues rela-
ted to the creation of the whole world, the unity of
God, all and his attributes, and revealed and proved
the nature of His wisdom (Karatyshkanova, Zhan-
darbekov, 2018: 17). Among them, the wisdom of
good and evil, the wisdom of the prophet's interces-
sion, the wisdom of the hereafter, and the wisdom
of human worship. Even the commandments and
prohibitions given by God in the "Quran" have their
own wisdom. It is clear that all these are important
for the development of the creation created by God
in a stable, creative state. Knowledge and wisdom
are the subtle secrets of God's creation, which are
reflected in the nature of treasures that can be found
through deep thought and research.

Results and Discussion

Imam Maturidi extensively discussed the issue of
knowledge and wisdom in the book “Kitabut Taw-
heed" and focused on its function and importance in
knowing God's creation. In this context, it shows that
human mind has a great duty and responsibility as the
main key to recognizing divine wisdom. What makes
a person different from other creatures is the presen-
ce of intelligence. Therefore, mind is a special gift, a
blessing given only to humans. But his function is to
know God, to feel his wisdom. Abay, who is consi-
dered a representative of the Maturidi school, says,
"Love man, feel the wisdom of God" is the meaning
of this principle. Shakarim also explained God's wis-
dom in creating the world, "There is not a single pol-
len that was created unnecessarily. It's a big car with
surprising behavior," he describes. By studying the
continuity of the Kazakh worldview with the Maturi-
di creed, it is possible to establish the foundations of
traditional religion and use it as a shield against radi-
cal ideology. This is because religious devotion can-
not be performed by force or coercion. On the cont-
rary, it is realized by knowing God and loving Him.
It is known that the basis of this love is understanding
the wisdom of God. This opens the way for a person
to know himself, and thus to engage in education and
science. According to Maturidi, it is clear that this
idea is behind the hadith of the Prophet Muhammad,
"He who knows himself knows his Lord."

"Reason is the contemplation of the truth of mat-
ter, the recognition of its principles and nature; it
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is the main center in the search for satisfaction, in
the awareness of the differences and secrets of the
created and the wounded. This gives importance to
the status of the world and man, man and the Cre-
ator. There are also those who said that reason is
limited, that it is a sin to absolutize it. Maturidi con-
siders the mind to be the main focus. It is valued
not as dominance over a proverb, the word of Allah,
but as a means of knowing Allah” (Kenjetai, 2017:
312). Consequently, only by applying mind (aql)
and proverbs (naql) to the feeling of divine Hikmet,
knowledge, it becomes possible to be convinced of
the mystery of the Universe, to strengthen true faith.

Conclusion

Imam Maturidi is one of the founders of Turkic-
Islamic civilization, a famous scholar in the Islamic
world. His significant contribution to the science of
Kalam is summed up by clarifying the important
concepts related to the belief system. Among such
concepts are knowledge and wisdom. Maturidi in
the book "Kitabut Tawheed" shows that wisdom is a
special concept characteristic of God's skill and pur-
pose in creation. According to him, God did not cre-
ate this world in vain. A person must use his mind to
realize that behind everything visible and invisible
in the world lies the power, wisdom and knowledge
of God. Imam Maturidi explains the wisdom in the
creation of man, the creation of the universe, the
wisdom of animals, the wisdom of worship, as well
as the wisdom of the hereafter, which is the belief
system of Islam. According to his view, God cre-
ated all creation in its perfect form. The role of the
mind is special in order to know these secrets, that
1s, the wisdom of God. Mind is one of the sources of
knowledge. By the wisdom of God, mind is gifted
to man. With the power of his mind, man exercises

power over other living creatures, uses them in his
work. At the same time, he recognizes God with the
light of his mind, worships him and believes. In this
way, he achieves the happiness of this world and the
hereafter. According to Maturidi, even experiences
that may be harmful to an individual are necessary
for personal growth and to acknowledge one's own
imperfections in comparison to the perfection of the
Creator. Maturidi believes that God is the creator of
both good and evil, as well as sickness. However,
it is not in His nature to intentionally harm or hold
animosity towards His people.

It is evident from the aforementioned ideas that
Maturidi's concept had a profound influence on the
Kazakh worldview. The renowned thinker Abay,
in his work Black Words, states that "God created
the disease, not God who caused it". The concept
of knowledge and wisdom is widely recognised
among all Turkic peoples. The Sufism of Khoja Ah-
met Yasawi is focused on the pursuit of wisdom and
its accessibility to the heart. Kazakh scholar poets
Abay and Shakarim emphasise the importance of
comprehending the secrets of creation and seeking
the wisdom of God. The principles of Maturidi have
significantly contributed to the development of this
perspective. Studying this worldview in depth is an
urgent task that can help solve the problems in the
field of faith, and religiosity that arise today.
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RELIGION AND GENDER CULTURE

The main idea of the author in the article is to identify the differences between “man” and “woman”
in the context of the concept of “human” through the history of mythology and religion, taking into ac-
count the modern technocratic, scientific-theoretical, service-oriented worldview. In the author™s view,
human being is depicted as a man only. In gender language studies, the idea of "humanity" is seen as
a general concept, and what is specific is different when we look at "masculinity” and "femininity". Be-
ing either relative, or in content, or general and private, a human being — that is idea, used in symbolic
approach as masculine and feminine,- is a manifestation form of the gender linguistic. From this point
of view, whenever thought we express about a human being, it is linked to its existence and relativity.
Author notes that the position of sexes in the society depended on state ideology as well as on the reli-
gion at different stages of social development. Analyzing the interpersonal relations of men and women
within the framework of Muslim Sharia, the author comes to the following conclusion: it is proven that it
is necessary to take into account that factors such as ERA and space, religious and literary works should
be perceived not as dogmas but as a modern approach and a new way of cognition in explaining any
religion

Key words: religion, gender, Zoroastrianism, Judaism, Christianity, dogmas.
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AiH )XoHe reHAepAiK MaAeHueT

ABTOPAbIH, MakKaAaAarbl Herisri MAesiCbl Kasipri TEXHOKPATTbIK, FbIAbIMU-TEOPUSIAbIK, CEPBUCTIK
GaraapAaHFaH AyHMETaHbIMAbBI €CKepe OTbIPbIM, MUIOAOTMS MEH AiH TapMXbl apKbIAbl "aaam" yFbiMbl
KOHTEKCTiHAeri "ep" MeH "aMeA" apacbiHAAFbl abPMALLbIABIKTAPAbI aHbIKTay OOAbIM TaOblAAAbI.
ABTOpPABIH Ke3Kapacbl 6GOMbIHLIA >KEKEe TYAFa, €H aAAbIMEH, €p aAaM PeTIHAE CuMaTTaAaTbiHb
Garkaraabl. [BHAEPAIK AMHIBUMCTMKAAQ "aAaMrepLliAik” yFbIMbl >KaAMbl YFbIM PETIHAE CMMaTTaAaAbl, aA
HakTbl "ep asamatTbiK" neH "aneA 3atbl”" wWeHOepiHAE CaAbiCTbipMaAbl 6oAaabl. OcblAaiiia, "asam" —
CUMBOAABIK, XYMEAE ep XOHE SMEAAIK MPUHLMIM PETIHAE TIAAIK TEHAEPAIK KOPIHICTIH 6ip Typi 6OAbIN
aHbIKTaAaAbl. AeMeK, OCbl TYPFblAQH aAFaHAQ, aAaM TYPaAbl K€3-KEATEH O OHbIH eMipiMeH GaiAaHbICTbI
>KOHE CaAbICTbIpMaAbl 6OAaAbl. ABTOP KOFaMAAFbl XbIHbICTAp apacbiHAAFbl KATbIHACTAPAbIH OapAbIK,
yaKbITTaFbl OpHbl KOFAMABIK, AAMYAbIH, 8PTYPAI Ke3eHAEPIHAE MEMAEKETTIK MAEOAOTMSIFa AQ, AiHre
Ae Toayeaal GOAFaHbIH aTan eTeAi. MyCbiAMaH LWapuFaThl LIEHOEPIHAET epAep MEH SMeAAEPAiH
TYAFAQpaAbIK, KATbIHAaCTapblH TaAAAl OTbIPbIM, aBTOP MbIHAAAM KOPbITbIHABIFA KEAEAI: KE3-KEATEH AIHAI
TYCiHAIPE OTbIPbIN, ABYIP MEH KEHICTIK, AiHM >KaHe 8AebM LWblFapMasap CUSKTbl (hakTopAapAbl AOrMa
TYpPiHAE emeC, Kasipri Ke3Kapac >koHe TaHbIMHbIH >KaHa TOCIAl peTiHAe KaOblAAAHYbl KepeK eKeHiH
eckepy KaXeTTiri ADAEAAEHEAI.

Ty#iH ce3aep: AiH, reHAEp, 30p0acTPU3M, MyAaM3M, XPUCTMAH AiHI, AOrMaAap.

PeHa Mupsazaae
HaumoHaabHas akaaemus Hayk AsepbaiiaskaHa, r. baky, AzepbainaykaH
e-mail: Mirrena54@yahoo.com

PeAurnsi u reHaepHasi KyAbTypa

OcHOBHas MAEs aBTopa 3aKAOYAETCsl B TOM, YTOObl BbISIBUTb PA3AMUMS MEXAY "MY>KUMHON" 1
">KEHLMHON" B KOHTEKCTe MOHSATUS "yeAoBek" yepe3 UCTOPUI0 MUAOAOTMN M PEAUTUU C YYETOM CO-
BPEMEHHOI0 TEXHOKPATMUECKOro, HayYHO-TEOPeTUUYECKOro, CEpBMCOOPUEHTUPOBAHHOIO MMPOBO33pe-
HMS. 3aMeTUM, YTO C TOUKM 3PEHMS aBTOPA, AMYHOCTb XapaKTEPU3YeTCs, B MepPBYI0 O4YepeAb, — Kak
My>KUMHa. B reHAepHOM AMHTBUCTUKE MOHSITUE "UEAOBEYHOCTD" XapakTepm3ayeTcsl, Kak obliee rnoHsTue,
a YaCTHOEe CTAHOBMUTCS OTHOCMTEAbHbIM B paMKax "My>KeCTBEHHOCTU" 1 ">keHcTBeHHoCTU". Takum 06-
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pa3oM, «4eAOBeK» — KaK MAEsl, UCTMOAb3yeMasi B CMMBOAMYECKOM MOAXOAE KaK MY>KCKOEe U >KeHCKOoe
HauaAo, MPeACTaBASeT co601 hopMy NPOSBAEHMS 93bIKOBOro reHaepa. CAeAOBATEAbHO, C 3TOM TOUKM
3peHust, AloGast MbICAb, BbICKa3aHHAsi O YEAOBEKE, OTHOCMTEAbHA M CBsI3aHa C KOHKPETHbIM ero npo-
IBA€HMEM. ABTOP OTMEYAET, YTO MOAOXEHME MOAOB B OOLECTBE BO BCE BPEMEHAa 3aBMCEAO Kak OT
roCyAQPCTBEHHOM MAEOAOTMU, TaK U OT PEAMIMU Ha PasHbIX 3Tarnax obuecTBeHHoro passuTus. po-
AQHAAU3MPOBaB MEXXAWMYHOCTHbIE OTHOLLEHWMS MY>KUMH 1 YKEHLLMH B PaMKax MyCYAbMAHCKOrO LiapuaTa,
ABTOP MPUXOAMT K BbIBOAY: — TPAKTYs AOOYIO PEAUTMIO HEOOXOAMMO YUECTb, UTO Takue hakTopbl Kak
3Moxa W NPOCTPAHCTBO, PEAUTMO3HbIE M AUTEPATYPHbIE MPOU3BEAEHNS AOAXKHDbI ObiTb BOCMIPUHSTHI He
B BUAE AOMMbI, @ KaK COBPEMEHHbIN B3rASIA U HOBbIN MOAXOA B MO3HAHMM.
KAtoueBble CAOBA: PEAUTUSI, TEHAED, 30POACTPM3M, MYAAMN3M, XPUCTUAHCTBO, AOTMbI.

Introduction

At different stages of development, nations and
peoples worshiped Gods by the highest names of
Divine, Creator, Fanry, etc. Moreover, all these na-
tions and possessed traditions and customs, national
mentality, substantially differing from each other,
standing on deep roots. In all known myths, Gods
were considered as the almighty, only creative, in-
visible force. In all written and unwritten sources,
monuments we see the same-a struggle for author-
ity, power, leadership between Gods (Mirzazadeh,
2007: 69). Myths often depict victory of one power-
ful God over other Gods give up their place to the
winner. From this point of view, while Themis con-
sidered to be the divinity of justice, is depicted as
a woman, Zeus is depicted as a furious male God
and so on. Even such a question arises, may be, the
divinity of womanhood. If in the initial stage idols,
pictures of gods were being created, later on idols
of tsars, shahs, etc., considered to be representa-
tives of God on the earth, were worshiped. Already,
only male leaders were worshiped. Already only
Male Leaders were representatives of Male God
on the earth. Thus, mythic perceptions individu-
alized initially. This description is also met in the
first Ancient Egyptian monuments such as stories
“The Story of Egyptian Sinuhetin”, “The Prophecy
of Nephertitus”, as well as in writings on papyrus.
In the cultural heritage issues of death, of the next
world, mutual relations between people are reflected
in the salient form, and we will not be wrong say-
ing that the man was deified, and the woman “was
brought to nothing”. In the other Ancient Egyptian
literary text “Song of the Harpist” the problem of
“of the next world” is terminated, showing that no-
body returns from obscurity. (Mirzazadeh, 2003:
96) For the first time in the hisfory of the mankind
this work contrasts knowledge and faith and finally
prefers knowledge. In these texts qualities of justice
and injustice, characteristics inherent in the man are
treated, a human being is depicted as a man only.

Justification of the choice of articles and goals
and objectives

The content of the «human being" idea is "a
man" and "a woman", that is in gender linguistics,
the concept of “humanity” is characterized as a gen-
eral concept, and the specific becomes relative with-
in the framework of “masculinity” and “femininity”.
Being either relative, or in content, or general and
private, a human being — that is idea, used in the
symbolic approach as masculine and feminine,- is
a manifestation form of the gender linguistic. From
this point of view, whenever thought we express
about a human being, it is linked to his existence
and relativity. The philosophy of mutual relations
of sexes started at the earliest stages of the history.
Actually, it goes back to Adam and Eve. We recall
this well-known thesis to emphasize that our duty is
to examine and to learn links, activities and mutual
relations of sexes from the historical, philosophical
point of view.

Scientific research methodology

In order to reach at the research paper purpose
the following scientific research methods were used
such as qualitative research method used in the cur-
rent study, a mixed-method approach could also
be used to investigate the qualitative aspects of the
study. Comparative method is used to study the prob-
lem of gender comparing in various religious beliefs
as Zoroastrianism, Judaism, Christianity, Islam and
traditions on society in the example of the people of
Azerbaijan with historical roots. Qualitative meth-
ods of analysis including thematic analysis, docu-
ment analysis and discourse analysis in conducting
socio-legal research are also included.

Results and discussion

Man, being a supreme, is relative in complete-
ness and male and female sexes, being synonyms
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to each other, are its components. The creator of
dialectics of idea and substance Plato also distin-
guished them from each other. Here dialectics are
conditional; the substance is whole in the existing
idea of the human being. Plato divided them, ex-
pressing an idea, that "there are men and women
in the basis of a society", "he accepted the highest
world — the sample of creativity as the origin of the
man (father)" (Plato, 1971: 25).

Russian scientist A. Losev, existence of the hu-
man being as the substance — is his empiric integrity.
In the general ontological approach, if in the struc-
ture of any integrity there are two parts, it one dis-
tinguishes the present moment by the superiority de-
gree of this integrity, the other, denying the integrity,
manifests yesterday and today. And all these occur
in the surrounding world. In this meaning the world
itself is a concrete integrity. Here there are stages
of historical development, systems, structures, cul-
tures, nations, peoples, countries, regions, religions,
states, and, finally, concrete borders (Losev, 1998:
12).

In the world text the society also develops as
a human being, it is multi-polar too. In the multi-
polarity of the world, there exist many mentalities
as well. And each mentality creates its own "ego".
Cultures spring up from mentality and this associat-
ed objectiveness is the world’s development dialec-
tics. In the philosophy of this dialectics the man, his
living, existence is basic. If we define the mutual
dialectics of cultures conditionally as a gender mea-
sure then the culture, being influence force can be
compared with the man origin, the culture, subjected
to influence, with the woman origin.

In this meaning, before passing from mytho-
logical perceptions, written monuments to illustra-
tions, the comment of the great philosopher of the
antique world Plato arouses a great interest. From
the point of view of the gender science analysis,
also in its approach the beginning is the "man".
Plato wrote that formally our nature was not so.
People divided not into two, but into three sexes.
Besides male and female sexes, there was also the
third sex and it comprised in itself the features of
each two sexes, it disappeared itself, only its name
was left from it: — androgens according to their ap-
pearance and name they are comprised a man and
woman. From the ancient times there have been
three sexes: male — the Sun, female — the mixture
of the two is the Moon use the Moon is the con-
nector of the two beginnings. According to its es-
sence, the Moon is spherical and its circularity is
connected to its ancestors.
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Homer says that in order to fall on Gods, they
wanted to drown the day...Zeus collected the Gods
and said that in order to stop this scandal he would
divide them in two parts, in this case they would be
both weak, and the r quantity would increase. And
after being divided, they could do nothing separate-
ly from each other. Thus, each of us is a half of the
human being, and each half always seeks its match-
ing half (Plato, 1970: 116-117).

If "man" and “woman” play an instrument role
in the gender social determination as well, from this
point of view, the enquiries on “the first man” and
“the first woman” remain as a question in the gender
science as well. When approaching from this thesis,
our object is to clarify sides of opposition and mu-
tual understanding of harmony between sexes in the
family every-day life, legal systems, in education,
in science and policy, and in literature. The forma-
tion of society reflects the historical development of
a man. Coming in the world by the similar creative
act, the human being is distinguished by sexual, na-
tional, linguistic and other acts. This live-conscious
matter, being man and woman are distinguished by
vital activities, psychology, natural behavior, per-
sonal needs, role, place original features. In spite of
certain contradictions in this distinction, there were
no conflicts from a biological aspect such as sex, on
the contrary, according to Plato, from that time two
different sexes, divided into two parts, have again
been trying to reunite. Attracting each other people
and the initial halves joining together create a unity
and by this means try to cure the human nature (Mir-
zazadeh, 2003: 99).

From the initial creation a man and a woman
dichotomy, completing each other in organic, logi-
cal way, is an open manifestation of their biologi-
cal polarization. In the simple differentiation of
dichotomy functions of sexes one very rhetorical
question causes to think: is a woman or a man an
initial beginning? And such an enquiry brings to the
logical conclusion on sexes being component parts
completing each other. According to this mutual
augment ability, on a par with his/her social polar-
ization, social superiority of the sex he/she belongs
to, each person also has features of the opposite
sex. If it's possible to say so, then the gender phi-
losophy is also an analysis of humanity, which is of
characteristic features of manhood and womanhood
dichotomy in the society.

The human being is in mutual relations with
the surrounding world and that's why he/she exists.
He/she creates own status by personal activities. In
the process of any research, related to a man and a
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woman, their analysis should be based on consider-
ation of them as components of each other. It is also
necessary to approach carefully the problem of the
biological polarization of the man-woman dichoto-
my in comparing the similar features (Mirzazadeh,
2007: 69).

To the question "But what was the position of
the prophet Jesus considered the son of God-Father
to this problem", we receive the following answer in
the Holy Bible: the degree of hate against a woman
in the Old Testament was decreased in the New Tes-
tament Together with men some women became the
followers of Jesus and they accompanied him. One
of them was Mary Magdalene. Thus, already signs
of that time can be considered the foundation of the
gender composition in reality, there is a deep preci-
pice between ideals and realities. Also there is no
correct approach in Creator Cod's order "creating a
woman as the man's aide. After all, in the opposite
variant a man also fulfils the function of an assistant
(Lyubimova, 1989: 336). The position of gender in
society also depended on state ideology as well as
on the religion at different stages of social develop-
ment. The historian F.Mammadova writes that His-
torically Azerbaijan was in the center of religious
systems, — Zoroastrianism, Judaism, Christianity,
and, finally, Islam. In the idolatry stage, as well a
woman depended on a man. F.Mammadova further
clarities her thought that Christianity, appearing
as a new religion in the East of 1 century, entered
the soul of women. Failing to make their husbands
Christians, the first Christian women left their fami-
lies and, according to Jesus, "followed him in or-
der to reach the heavenly kingdom. Jesus says in
the Apocryphal Egyptian Gospels: "I have come to
abolish the femine cost". The other Gospels, written
by Thomas reads: "Mary must leave us because she
doesn't deserve a woman’s life". Jesus says object-
ing: "Look, I will take her so that she will be equal
with men and also to her life spirit making her the
same as you are. Because being equal with a man,
any woman will step in the heavenly kingdom."
Thus, according to Jesus, a woman can be equal to
a man. Though F.Mamadova gives her analysis, she
does not touch upon the gender asymmetry. So, first,
if in the initial thought the woman is not considered
worthy of life, even though afterwards the prophet
wishes equality for her (Mammadova, 2002: 25).

However, what rights and freedoms did reli-
gion, laws, and mentality give sexes before XX
century? In Azerbaijan moral purity was required
from women, despite any social layer and religion
she belonged to sexual relations before the mar-

riage and outside were sharply reproached by the
public thought and punished by the public thought,
and punished by laws as crimes. In the marriage-
connection, the woman was to be unconditionally
faithful and obedient to her husband, regardless of
her husband's moral (the number and odalisques he
had). The most terrible thing in the woman's life was
that during many centuries a woman accepted her
dependence from a man as a normal event and even
did not object to this situation in most cases.

What are the gender ideas in the divine Koran,
which is a religious Constitution of the Muslim
world? During many years in the West, a wrong idea
has been formed about the Muslim world. On the
background of the male sex's viewing the woman as
"a commodity", a Muslim woman served tor a fam-
ily every-day life and harem. Koran, the Supreme
Code of Laws of tire Islamic religion destroyed
these thoughts completely to make changes in rela-
tions in terms of place and role of sexes (Mirzaza-
deh, 2003:116).

As for us, let us have a look at the reasons of this
problem just in Koran. First, let us note that Koran
is a perfect protector of the human rights, the moral
code of Islam.

In Koran gives many wise words about a man
and a woman relation. Not a single religion pays
such attention and express respect to a woman as
Islam did. Moreover, Prophet Mohammad says that
"Paradise is at mothers' feet" can be viewed as a
wonderful maxim and a slogan for the human being.

Many years researchers had to analyze the prop-
agated thought that Islam acted more as a protec-
tor of a man’s right, and considered a woman as a
commodity or her father, husband’s property. Our
question: “Could other religions provide us with a
similar examples of a higher value given to a woman
Islam?” In the New Testament’s first letter to Timo-
thy reads: “I prohibit to teach a woman and grant
her the power over a man. A woman must be taci-
turn” (Ahdi Chadid, 1991: 520). This thought shows
clearly the elements of discrimination regarding one
of sexes the obvious violation of the equality right”.

Having turned from Judaism to follow the Mes-
sianic path Paul writes in his letter to Corinthians:
“... The head of every man is Messiah, the head of
a woman is her husband and the head of Messiah is
God” (Ahdi Chadid, 1991: 434).

The dogma we addressed makes a woman com-
pletely dependent on and subordinate to a man from
the legal, religious and social status point of view
and as is shown here, a man takes the first place, and
a woman is the second. The religious book of Juda-
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ism called “Talmud” reads “the attitude towards is
very negative, a woman must be an obedient slave
of a man”. Any faithful Jew must thank God that he
was not created a woman and a woman must pray
to God to express her gratitude for being for being
created a servant for a man (Imanov etc, 2003: 149).
Unlike the sects, which accept man’s creative pow-
er as a basis, in the Shakhlti sect arising in India, a
woman was believed to be the main energy source
of life. In Judaism, only men took part burial and
the funeral repasts, because only men’s prayer and
sacrifice could reach the divine power (Imanov etc,
2003: 186).

But the dogmas in Koran consider the female
sex together with a man to be Allah’s slave. And this
in itself can already be named the gender ideology.
In 35th Surah of Koran “Az-hab” generally stating
the divine obligations concerning each of the two
sexes, a man and a woman are addressed as a pair.
This is already the gender display. In "Ali Imran"
Surah: "Both a man and a woman I will not deny
any deeds of yours..." (Qasimoglu, 1993: 35). In this
expression from the point of the punishment and the
reward for the deed and the faith, there is no gender
distinction, stating the sexual discrimination.

As is noted in Koran both two sexes are accept-
ed equally as God s creatures. Although a human
being is not divided according to the sex in the rela-
tions with God, a number of orders about additional
duties and obligations of a woman part are given
according to the public status, social influence.
The first ayah of Surah "Nisa": "Allah recommends
separating a share equal to two women's share..."
(Qasimoglu, 1993: 36). Though the property right of
a woman is protected, the issue of the "two shares"
is linked to a man's position of the family head. An-
other 32-1 ayah of Surah “Nisa" emphasizes: "men
have a share from earnings and women have a share
from their earnings" (Qasimoglu, 1993: 38). And
this should be valued as a model of the gender ste-
reotypes; sexes — both men and women — are rec-
ommended to bear their inherent features. Also the
issue of sex positions in Koran is very interesting
from the point of view of the gender policy. We see
the saying on a woman's occupation like men in any
field of the public activity is in the 22nd ayahs of
Surah "Naml". "There I have seen a woman, she is a
tsarina, everything has been given to her, and she is
the owner of the throne" (Qasimoglu, 1993: 188). In
Koran, this ayah is a valuable proof of the image of
a woman, the character of the woman-lord sitting on
the throne. And the know-how methods of a woman
management, authority technologies were described
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in the 43rd ayah of the same Surah as follows: "Look
here, noblemen! Say, what can I do?! Will not give
orders about any work without you" (Qasimoglu,
1993: 189). The proof, we have taken from Koran,
shows obviously, that if a woman's authority, guid-
ance, leadership had been prohibited, Allah would
have ordered it in the ayahs he descended. In this
meaning from the gender point of view gender
grouping is sexes' own choice. A man's own status,
a woman's own functions were shared accordingly,
in order to protect the pre and post-marriage con-
nection obligations, the marriage-connection every
intersexes cases were envisaged, confirmed enough
by versions of Koran.

As a matter of interest, let us have a look at the
"polygamy", voiced in the Western world. Which
were the reasons, causing such case? Such case was
a result of difficult economic conditions of the ep-
och, the fall in men generation as a consequence of
slaughters, caused by wars, different illnesses rais-
ing a mutiny, as well as the immorality syndrome be-
ing a social "cholera". According to the Azerbaijani
academician F. Gasymzade, "Islam does not deny
monogamy, faithfulness in love at all (Qasimzada,
1999: 34). Koran approves the polygamy follow-
ing certain conditions. Given that the most syrahs
and ayahs being the initial source for the analysis
of the gender relations. In research, carried out in
this field, only one part of sex, a woman part has
been analyzed, generally the gender ideology have
not been studied comprehensively and systematical-
ly. Let us support our thought by bringing one ex-
ample from Koran: "According to Sharia men have
rights over women, likewise also women have rights
over (men). However, men are one degree superior”
(Qasimoglu, 1993: 228).

The researcher R. Aliyev in his work 'Family
and marriage problems in Islam” pays attention to
the loss of traditional moral values in family, caus-
ing the observance of with the growth of revival of
religious traditions and customs, which is observed
by the tension in relations in the family-marriage as-
pect. R.Aliyev says that in the "Sharia" the interfer-
ence with the husband-wife relations is not included
into the ranks of its purposes (Aliyev, 1999: 225).
Thus, In Islam the law is far from the claim to really
regulate relations between a man and a woman. It is
only moral that can fulfill thus function.

Although the analysis and description of our
holy book Koran is insufficient, it was analyzed in
the Soviet and post-Soviet period (from the atheistic
position, historical-cultural aspect), but what is the
current situation? Before answering this question,
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let us pay attention to one thought of the Islam re-
searcher Anri Masse. He says, “That Koran caresses
a woman” (Masse, 1992: 145). We've noted, that in
Koran there is a special surah or women. The woman
image is reminded in the majority of the Surahs, her
situation, palace, role, economic situation, and her
provision before getting married and even till her di-
vorce are taken into consideration and sea on. Koran
condemns the act of violence against girls and that
means protection of the human right for living. Ex-
actly from this point of view, we see in the modern
Azerbaijan that in some cases a woman is abused.
This is obvious that the following speculations —
"our religion requires so" or "our religion says so"
are being voiced in order to support early marriages
of juvenile girls. As a result, they can't receive the
university education. Instead, there is increase in
number of "mullah-sisters" (ustazi). There is also
another point in the women rights. This is a quite op-
posite issue. The present time reveals numerous cas-
es of misinterpretation of freedom by some women
in our country. One of the versions says: "(Cover
your breast, be far from passions". But many ignore
these words, justifying their behavior by the human
rights. This is not as easy problem as it seems at
first. We are talking about religious traditions, hu-
man rights and contradictions between them. These
contradictions should be in focus of the sociologi-
cal research and surveys. A question can be given,
"what connection has it to gender"? Gender is one of
most important issues, which need a comprehensive
study in the religion. Let's turn to the academician
F. Gasymzade again. He writes that women has less
rights than men due to the historical rudiments, ig-
norance, fanaticism and a feudal system, which pro-
vides men with the leading positions (Qasimzada,
1999: 67). "That is why a situation with the women
rights is far from being acceptable. Today it is neces-
sary to waken the young generation, forming under
the name of the religions factor (different currents,
research, etc.) from unhealthy thoughts, to educate
them to respect religions and be tolerant to them.

The famous women in Islamic tradition were
called "khanym". A. Masse notes that two wom-
en were considered perfect in Islam. One of them
was the Pharaoh's spouse Asia, and the other one
was Mary, mother of Jesus. The Prophet Moham-
mad added Hadjija, his wife's name and Fatima, his
daughter's name to the names of these two women
(Masse, 1992: 145). Summarizing our thoughts con-
cerning Koran, and in general about the religion and
the gender problems, we can make the following
conclusions:

Either in Christianity, or in Judaism (Jewish
religion), or in Islam in general the Creator of the
human being is God, God's representatives on the
Earth are prophets. Naturally, the gender difference
is undeniable and manifests itself by different fea-
tures in the sex discrimination;

With some difference from Christianity, Islam-
ic religion views a woman as a person possessing
rights and positions;

In the religions definite norms, limits are deter-
mined for sexes;

In family, every-day life there are definite norms,
limits, determined for each of the sexes (Mirzaza-
deh, 2003: 120).

By granting humanness from function and pur-
poses aspect within some inborn differences, the
ways of avoiding the collision of these differences
were shown, say, from the gender symmetry point
of view. In the work "Sharia and its social impor-
tance" (Karimov, 1987: 122) written by G. Kerimov
we find broad information about legal norms being
a systematized collection of Muslim laws with doc-
trines, family and marriage, the punishment meth-
ods in Sharia and etc. He shows that in the field
of marriage and family prohibitions coming from
Sharia are especially serious. Naturally, the pur-
pose was clear. On the one hand, it was to protect
the image of Islamic religion, on the other hand, to
guarantee the man's domination in family. And after
family this comes in the society and the Sharia's spe-
cial prohibitions on one part of sex are limitations of
the human right. Further on, G. Kerimov's approach
is also typical for the epoch: "If a pregnant woman
gives birth to a child before the due time because
of someone's guilt, 1000 coins fine was taken from
the guilty person for a boy-child, and 500 coins fine
for a girl-child, that is, Sharia confirms inequal-
ity of sexes already in mother's womb (Karimov,
1987: 143). In reality, there is a sex differentiation
in Sharia. However there is a sensitive question aris-
ing here, you see in all cases in Sharia compared
to the male sex, even though 50 to 50, a woman s
right is also protected in a certain degree within the
framework of human rights principles. On the other
hand, it is also a historical fact that before Islam girl
children had been annihilated (killed, burnt, buried
alive, thrown into the river alive) and subjected to
other acts of violence.

The Turkish professor B.Bilgin in his work
"Woman's role in Islam, Woman in Islam" asks on
the spot saying "While the Koran informs that in
front of Allah it will be asked for guilt the girl-chil-
dren were buried alive, could His Supremacy have
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told about the usefulness of girl-children's burial
alive? Do the devout persons trusting Moham-
med tell him seeing clearly their places in the hell
for such of their deeds?" (Beyza Bilgin, 2001: 26).
The author tries to analyze another sensitive point:
whether home is the place of a woman or a man.
Where the women kept in their houses to be protect-
ed from? B. Bilzin answers so in person: "naturally,
from the (strange) men. From the Muslim men as
well! It appears that men did not rely not on women,
but on their homogenous, that is, on men" (Beyza
Bilgin, 2001: 26).

We come to the following conclusion from our
analyses of numerous literary works in the frame of
Muslim Sharia, religions and gender relations: today
religions should be explained according to their via-
bility. Undoubtedly, the epoch and the space should
be taken into account by all means, our religious
literary texts should be tanned not as dogmas, but
through a modern view, a new approach; A belief
should be propagated on the condition if the right of
sex equality is really observed (Mirzazadeh, 2003:
121).

In the book "Kabus-Name", the source of XI
century, written by a feudal-slave owner, a valu-
able moment from a historical point of view, and
different problems of his epoch found their reflec-
tion. Given that gender relations are in the center
of attention in our research, let us, naturally, pay
attention to the chapters of the said book in regard
with this issue only. In 5th, 26th and 27th chapters of
the monument we read that the person having both
right and power is called sovereign”. Father and
mother possess both the right and power (Sultanov,
1989: 33). If we take into account the epoch, time
and space, it is an admonition, reprimand calling for
the equilibrium of the gender role in general in the
person of the father and the mother. And the idea
of a "sovereign” is directly in accordance with the
gender policy in a figurative meaning. Again, in the
26th chapter we meet a thought about the women's
humbleness, obedience right in accordance with the
gender asymmetry (Sultanov, 1989: 113).

In the 27th chapter titled "About educating a
child and the rules», we read that if your child will
be a girl, charge it with a modest nurse, when grow-
ing up, take a teacher for her. A girl is poor, whatev-
er you have, first spend on a girl, solve her problems
and save yourself from her grief sticking her to some
other... Do not be a seller of girls (Sultanov, 1989:
119).

As if, "Kabus-Name" touches upon both yester-
day and today's urgent problems by opening "gender
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ideas" in these chapters. If the book regulates the
gender equilibrium by showing that like the son, the
daughter should learn, get education, its discrimina-
tion idea is obviously seen from the human rights
point of view in saying "tie daughter is poor". The
expression "sticking her to some other" is a sign of
the gender violence, the reprimand "do not be a sell-
er of girls” is a respect to the human: right, a protest
against sexual discrimination.

While in the admonitions: while you have a son,
charge him to a kind nurse, teach him fighting rules,
teach him to rise a horse, to use arms, to swim. Natu-
rally, the male sex is the reprimand: "Your son-in-
law should be clever, know the economy, and you
should know from where and by what means he
earns money for your daughter's expenditure (Sul-
tanov, 1989: 116); this is mainly a call for honesty
and purity in society. Another sign of the gender re-
lations in the work is the admonition directed against
jealousy, annihilating each of the two parts of the
humanity, being a social misfortune: Try not to be
jealous, if you will be jealous, don't marry, because
your jealousy will make her go forcibly a devious
way". One more of the many branches of gender
violence is the problem of going forcibly a demons
way, which was shown openly in the work. Another
point is that the reprimand in the man- and-woman
relations "you can’t find a better friend than he is"
(Sultanov, 1989: 114). Naturally, though a woman is
given the secrecy and place in the work, her rights
are protected in a certain sense as well. In one story
brought as an example in the work, it was told that
already not a boy, but a girl personally chooses a boy
and that case was reflected in the work as follows:
"if I do not see the husband, I will not become his
wife (Sultanov, 1989: 120).

There is both an ideal odalisque, and "Kabus-
name". They both should and knowledgeable. They
must spend their ability for a feudal or a king's en-
tertainment. Generally, a very wide importance was
given to ethical teaching, moral problems inherent
in East either in this book, or in other Eastern sourc-
es and philosophy together with acquiring certain
knowledge, attention was paid to rules of behavior,
problems of how to behave in front of a person, what
attitude should be shown to him/her.

To note, that the reprimands and admonitions,
King Keyqavus told addressing his son, determine
the role, activity and mutual understanding, sex, as
well as the choice possibility of a man and a woman
(a boy and a girl) — a human being — a personality —
in the society. If in the Muslim East a woman's "out
of law" position has been formed as "slave-harem"
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in Western perception, "Kabus-name" clarifies these
thoughts to a certain degree. Given that, this work is
a reliable and important source for gender research-
ers (Mirzazadeh, 2003: 121).

Conclusion

The shown samples reflect several points of
view. One group of scientists- researchers con-
siders that the main historical-cultural sources in
the gender criticism assignment are relative, be-
cause both history and culture are changeable and
dynamic. N. Puskaryova, 1. Jerebkina, I. Kon, B.
Belgin, Jalal Erbay and others can be included
to the ranks of the modern gender researchers,
supporting this point of view. The other group —

A.Adams, M.Woltstonecraft, J.S. Mill, etc. see the
imperfectness of a woman's situation in the context
of the human rights and freedoms completely "in
the historical guilt — in patriarchal history." How-
ever, one more group considers all events to be a
reality, application of divine laws, "God's writing",
"God's sign", "Creator's will". They are ideologists
of religious criticism using eposes, written histori-
cal texts, myths, etc. always as "ideological means"
from their selfish interest. It is a well known truth
that the realities of the past and present socio-cul-
tural history of both Western and Eastern countries
do not meet the requirements of God's Laws (Gos-
pel, Bible, Koran), passing through certain changes
over time and in fact treated according to the epoch
(Mirzazadeh, 2007: 75).
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KOHE TYPKI TIAIHAETT AIHU ATAYAAPAbI STHOAUHIBUCTUKAADIK
TYPTbIAAH TAAAAY: CEKU3 MYKMEK UAPYK MOTIHI MbICAAbIHAA

Makanaaa keHe TYpki TiAIHAeri MaTIHAEpAE Ke3AecCeTiH AIHW aTayAapFa 3THOAMHIBUCTUKAAbIK,
TYPFblAQH TaAAQY XKacCaAblHAbI. KeHe yiFbip TiAiHAE >KasblAFaH ByA eHOeKTep HerisiHeH AiHM ayAapma
MOTIHAEP OGOAFAHABIKTAH AiH LWbIKKAH E€AAIH TIAIHAEr AiHM TEPMUMHAEP, AyFaAap, asTrap Kenten
ke3peceai. ATa-6abarapbIMbI3AaH KAAFaH acbiA MypaAapAbl OKbIM-YMpeHin, aHa TiAIMi3Ae FbIAbIMU
afHaAbICKa €Hri3y yuliH OyA aTayAapAblH TYM-TOPKiHiH OiAyiMi3 wapT. MakaAaHblH MakcaTbl KeHe
YAFbIP >Ka3yAbl ayAapMa o9AebuM KoAirepaepae >Kui Ke3AeCeTiH AiHM aTayAapAblH, LIbIKKAH TeriH
TaAAQr, MarblHACbIH TYCIHAIPY. MakaAaHbiH 6yAAa AiHIi KOAAAHBIAFAH TEPPUTOPUSIHBI aHbiKTay, 6acka
TiAAEPre ayAapblAy NPaKTUKACbIH 3epTTey GapbICbIHAA FhIAbIMM XKOHE ToXKipUBeAik MaHi 30p. FbiAbIMM
>KYMbICT@ CaAbICTbIPMaAbI-TAapMXKM, TOMTAY, TAaAAdy, ayAapy ©AIC-TOCIAAEPI KOAAAHbIAA KeAe, KeHe
TYPKi TIAIHAE COA ABYIPAE KOAAAHBIAFAH AIHM aTayAapAbIH LWbIFY TOPKIHIH TaAAdyFa KOA XKETKI3IAAILL
3epTTey XKYMbICbIMbI3AbI >Ka3y 6apbICbIHAA FbIAbIM SAEMIHAE KEH TaHbIMaA ByAAQ AiHIH yaFbi3AANTbIH
«CeKkns MyKMeK Mapyk» CyTpacblHAQFbl AiHM aTayAap MarAaAaHbIAAbl. PKYMbIC HOTUXECIHAE MaHM,
OyAAQ, XPUCTUAH AiHI TypaAbl MOTIHAEPAEH ayAapMa XKacaraHAQ KeHe YiFblp TiAiHAE Garama atayAap
>KACaAbIHFAHABIFbI, SFHW >KaHA CO3AEP TYAbIPbIAFAHABIFbI XX8HE OAAPAbIH, KeH KOAAAHbIAFAHAbIFbI
aHbIKTaAbIM, OAAPFa STHOAMHIBUCTMKAABIK, TYPFbIAQH TaAAQYy >KACaAbIHAbI. MakaAaHblH ©3eKTiAir OyA
TaKbIPbINTbIH, Ka3ak, FbIAbIMbIHAA Ka3aK, TIAIHAE OYPbIH-COHAbI KOAFa aAblHOAFAHADIFbI YKOHE FbIAbIMM
afHaAbICKa TycrereHairi 60Abin Tabbirnaabl. MakaAa MOTIHAEPAETi ecki ABYIPAE KOAAAHBIAFAH AiHM
aTtayAapAbl aHbIKTay, iliHEH KaXXeTiH aAblin, NarnAaAaHy TYPFbICbIHAH Ka3ak, AiHTaHY FbIAbIMbIHA ©3iHAIK
YAEC KOCYbIMEH KYHADI.

Ty#iH ce3aep: AiHM aTayAap, 3THOAMHIBUCTMKA, OyAAQ AiHI, KEHEe YIFbIP TiAl, AIHAEP Tapuxbl.

Sh. Burkitbayeva
Istanbul University, Istanbul, Turkey
e-mail: burkitbaeva.1975@mail.ru
Ethnolinguistic analysis of religious names in the ancient Turkic language:
on the example of the text of Sekiz Yukmek Yaruk

The article provides an ethnolinguistic analysis of religious names found in ancient Turkic texts.
Since these works, written in the ancient Uyghur language, are mainly texts of religious translation, there
are many religious terms, prayers, and verses in the language of the country of origin of the religion. In
order to study and introduce the noble heritage of our ancestors into scientific circulation in our native
language, it is necessary to know the origins of these names. The purpose of the article is to analyze the
origin and explain the meaning of religious names, which are often found in ancient Uyghur translation
literary artifacts. The article has great scientific and practical significance in the study of the practice of
identifying the territory where the Buddhist religion was practiced, translating into other languages. The
article uses comparative-historical methods of grouping, analysis, translation, analysis of the origin of
religious names used in the ancient Turkic language in that era. When writing Our research work, we
used religious names from the Sutra "sekiz yukmek yaruk", which preaches the Buddhist religion widely
known in the world of science. As a result, it was found that when translating from texts about Mani,
Buddha, Christianity, alternative names were created in the ancient Uyghur language, that is, new words
were born and their widespread use, and they were analyzed from an ethnolinguistic point of view. The
relevance of the article lies in the fact that this topic has never been discussed in Kazakh science and has
not entered scientific circulation in the Kazakh language. The article is valuable for its contribution to
the Kazakh Religious Science in terms of identifying and using ancient religious names. In the process of
writing the work, the works of several domestic and foreign scientists were used.

Key words: religious terms, ethnolinguistics, Buddhist religion, ancient Uyghur language, history of
religions.
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KeHe Typki TiyiHAEr AiHY aTaynap/bl STHOIMHIBUCTUKAJIBIK TYprbinan Tangay: Cexus Vykmek Mapyk MaTiHi MbIcanbiHaa

L. bypkutHaeBa
CrambyAbckuit yHnsepcuteT, r. Ctambya, Typums
e-mail: burkitbaeva.1975@mail.ru
ITHOAMHIBUCTUYECKMI aHAAU3 PEAUTMO3HbIX Ha3BaHMI B APEBHETIOPKCKOM si3blKe:
Ha npumepe TekcTa Cekunsa lOkmeka Slpyka

B ctaTbe caeAaH 3THOAMHIBMCTMYUECKWMIA aHAAM3 PEAMTMO3HbIX Ha3BaHWIA, BCTPEYAoOLMXCS B
APEBHETIOPKCKMX TeKCTax. DTU NPON3BeAEHMUS, HanncaHHble Ha APEBHEIONIYPCKOM $3blke, B OCHOBHOM
NPeACTaBASIIOT COOOM PEAUTMO3HbIE TEPMUHbI, MOAMTBbI, CTUXM Ha S3blke€ CTPaHbl NMPOUCXOXAEHUS
PEAUrUK, MOCKOABKY 3TO TEKCTbl C PEAUTMO3HbIM NMEPEBOAOM. AAS U3YUEHUSI U BKAIOUEHUS B HayUHbIN
060pOT 6AArOPOAHOIO HACAEAMSI HALUMX MPEAKOB HEOOXOAMMO 3HATb MPOMCXOXAEHUE 3TUX WUMEH.
LleAb cTaThi — NpPOAHAAM3MPOBATH MPOUCXOXKAEHUE U OOBIACHUTb 3HAUEHWME PEAMIMO3HbBIX WMEH,
YaCTO BCTPEYAIOLUMXCS B AUTEPATYPHbIX peArKBusX. CTaTbs MMeeT GOAbLLOE HayYHOE M NPaKkTUYecKoe
3HaYeHUe MpM M3yUeHUU MPaKTUKK ONPEAEAEHUS TeppUTOopUKM BYyAAM3Ma, NEPEBOAA HA APYTUE S3bIKU.
B cratbe 6blAM MCMOABb30BaHbl CPABHUTEALHO-MCTOPUYUECKME, TPYMMNUPOBOYHBIE, aHAAUTUUECKME,
NepeBOAYECKME METOAbl, ObIA  AOCTUIHYT aHAAM3 MPOUCXOXKAEHUSI PEAUTMO3HbIX HA3BaHWiA,
MCMOAb30BABLUMXCS B 3MOXY B APEBHETIOPKCKOrO s13blka. [1pyn HanMcaHWM Hallen MCCAeAOBATEAbCKOM
paboTbl Mbl MCMOAb30BaAK peAnrio3Hble nMeHa B CyTtpe «Cekus 10KMeK SIpyK», KoTopasi MpornoBeAyeT
6y AAMINCKYIO PEAUTMIO, LLIMPOKO M3BECTHYIO B MUPE Hayku. B pesyabTate paboTbl ObIAO YCTAHOBAEHO,
YTO MPU NEPEBOAE C TEKCTOB O MaHU, byaae, XpUCTUAHCTBE B APEBHEIONTYPCKOM $3blKe BbIAM CO3AAHbI
aAbTepHaTMBHbIE MMEHA, T. €. BbIAM CO3AaHbI HOBblE CAOBA M LLIMPOKO MUCMOAb30BAAMCh, MPOBEAEH UX
3THOAMHIBUCTUYECKUI aHaAM3. AKTYaAbHOCTb CTaTbM 3aKAIOUAETCS B TOM, UTO A@HHasi TeMa HUKOrAa
He NMPUMEHSIAACh HA KAa3axCKOM $3blKe M HE MO0rMaAa B Hay4Hblii 060poT. CTaTbs LeHHa CBOMM BKAAAOM
B Ka3aXCKyl0 PEAMIMOBEAYECKYIO HayKy C TOUKM 3PEHUS OMNpPeAEAeHUs 1 NMPUMUHEHUS PEAUTUO3HbIX

Ha3BaHWM, MCMOAb30BaBLUMXCS B CTapble BpeMeHa B TEKCTax.
KAtoueBble caoBa: PeAnrno3Hble TEPMMHbI, STHOAMHIBUCTHKKA, 6yAAMl71CKa9I peAanruns, ADEBHEIOVI—

rYPCKMM 93bIK, ICTOPUSI PEAUTUI.

Kipicme

I xome II Typki KaraHIBIKTaphl KyJIaraHHaH
KeliH, oapIbIH OPHBIHA KYPBUIFaH, FAIIBIM dJIEMiHE
Yilrplp Kara"ablfbl JereH artneH TaHbuirad [I1
Typki karanabpIFel KeiliHHeH exire Oeminexni. Onap
TapuxTa Bo3Kplp ¥UFBIp KaraHIbIFbl jKoHE X040
YUrplp KaraHIblFbl aTaylapbiMeH Oenrimi. ¥Yibl
JKibek JKonbr OotibiHmarsl Xamu, Xo4do, becOanbik
KallanapbelHIa eMip CYpreH TYpKijep opii-Oepii
OTKEH KepyeHIEep/iH apKachlHAa oJIeMMeH Oaii-
nmaHpicTa OOJBIN, JKep-kepAae OOJbIN  JKaTKaH
KaHAIBIKTapaH KyJlargap OonbIm OThIpFaH. by
ONIAPIBIH KO3JIepl alllbIK, KOKipeKTepi Oosy, KaH-
JKaKThl OOJIybIHA YIKEH bIKHan eTkeH. CoHpaii-ak,
OCBIHJIal 9JIEMMEH apajacy IbIH HOTIXKeCiHAe ¥ FBIP
KaraHJbIFBIHIAFEl TYPKiIep OipHelie AiHW HaHbIM-
ceHiMi Nie KaObUTaraHbIH OileMi3. AFBUIFaH Kepy-
€H JKOJIIapBIMEH KelreH OyAa, MaHUXeH, XpucTHaH
TIHIEPIH HACUXATTANUTBIH €HOCKTEPi 63 TiIAepiHe
ne kenrten aypapraH. OCBIHBIH HOTHIKECIHIE ay-
mapMma onebmer KaneimTackaH. KeHe TypkinepmeH
KajdFaH »a30a ecKepTKITepHiH imiHne YHFbIp
KaFaH[IBIFBl TOVipiHEH KaFaH ka3z0a eHOeKTepIiH
yieci OaceiM. bynm eHOekrep HerisiHeH aymapma
motiamep. Kemmrimirin Oyama >koHe MaHW IiHIH
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KaObLIIaFaH TYPKIJIEPIiH COF/IbI, KbITal, TOXap, CaH-
CKpUT, THOET TIIIECPIHEH ayJapFaH JiHU MATiHIEPI
Kypaiinel. KeHe YWFpIp TiNiHIE Ka3puiFaH xa3da
SCKEPTKIIITEP/IH JKa3bUIFaH YaKbIThI 9 FachIpaaH
Oacramanel nmen Oinemi3. OpuHe, OFaH JeHiH e
Kene Typki KaraHObIKTapblHAH KallFaH Tacka
Kalllall )ka3blIFaH xka30a eckepTkimrepimiz oap. Jle-
TCHMEH, 013r¢ JKETKEH 9JIe0M Tl KaJbINTaCThIPFaH
onebm >xazba eckepTkimTep OoyiFaH XKOK. Keme
YHIFBIp KaFaHIIBIFBIHAH KaJIFaH jka30a eCKepTKilTep
TYPKIIEPIiH o0, MOJCHH TUT KAJIBINTACTHIPFaH
aNTBIH JoyipiHeH xabap OepeTiH Komkazbanap
peTiHae aca KYHIBL. ¥YUFBIp KaraHIBIFBI jka30a
ecKepTKiluTepi apacbiHaa Oynna AiHiHe OaiyiaHbI-
CTBI MOTIHJIEP YJIKEH peN OWHalpl. OiTKeHi, 762
JKBUTBI PECMH [IiH PETiHJIC KaObUITaHFaH MaHMXe-
u3Mre OalylaHBICTBI KoJDKa3Oamapra KaparaHJa
Oynnusmre OailnaHbICTBI eHOEKTep oTe Kem. Ad,
XpUCTHAH AIHIHIH HECTOPHAaH TapMarblH YCTaHFaH
TYpPKIUIEp/IeH KallFaH a30a HycKalap CaHbl ©Te
a3. Bynma nini 6i37iH 3pambi3iaH OYpBIHFBI 563-
483 >xpuimapga emip cypreH YHIICTaHIwIK [ ay-
tama Byzana aTTel Kici TapamnblHaH KYpBUIFaH IiH.
ToHipiHi KaObUTHAMaWTRIH Oyama [iHIHIH Oec
Heri3ri epexeci O0ap. Omap: 1. Axam enTtipmey;
2. Oripik aiitnay; 3. Apak immey; 4. ¥pibIK xa-
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camay; 5. backa Oipeyxmin offenin anmay. Ocbl
epekeNepaiH OapibIFBIH OpBIHIAFaH Oyama AiHIH
ycranraH kici HupBanara (OynnaHblH IIBIHBIHA
SIFHU YKYMaKKa 0apajpl) )KeTe i Ier ecenTeimi. A,
MaHU JiHIHE KeJIceK MaHuxei3Mm 216-277 xpuinap
apacelH/ila eMip cypreH MaHu ecimji Kici KypraH
JIiH OOMBIN TaObUTAEI. MaHU XPHUCTUAHJBIK, 30PO-
ACTPHU3M JKoHE OYPKAHIIBUIIBIKTHIH €H JYPBIC IETCH
TYCTapblH TONTACTHIPHIN, ©3 XYHECiH KypraH. 30-
pOacTpH3M TOMNTapbl MAHUXEU3MHIH Kyllewin Oapa
JKaThIpFaHBIHAH KOPKBIIT MaHui enriprizeni. MaHu
JIiHI Kapama-Kapchl KyliTepiiH Oip-OipiMeH apra-
TBICHIHAH Typaapl. Kapa MeH akThIH, jKakchl MeH
JKaMaHHBIH, XapbIK MEH KapaHFBIHBIH Oip-OipiMeH
KypecineH Typanel. Jlyra aiiTy, opaza TYTy, KYHd
HIBIFapy, JKaHAbl HOpCeNepHi eaTipMmey, iMnMIiK
ey, KapaHFBUIBIKTBIH  IMIIHAETT JKapbIKTHIH
coynenepiH KyTkapy, T.0. wuri icrepai xacay
MaH{ MiHIHIH HETi3rl Karujgaigapbl OOJBIT TaObI-
nanel. Manuxerism Il raceipman Oacran e3iHIH
TyFaH Xepi BaBwioHHaH Oactam coil 3aMaHHBIH
Oapiplk enmjepi MeH aliMakTapblHa Te3 TaparaH
niH. VI racelpya XpucTHaH MiHI Haiiga 6onFaHHaH
Kein oncipeit Oacraiapl. Keiin mynge xoibuia-
nIel. bipHemre miHII KeHiHEH KOJAaHFaH YWFBIP
KaFaH/IBIFBIHAFBl TYPKUIEp KaFaH JiHUA aynapMa
oneOueTTe Ke3eCeTiH NiHU TEPMHUH/IED CaHbI J]a 6Te
KeIl. YUFbIpiIap A9yipiHEeH KalFaH KoHe TYPKi 91e0u
€CKepTKIITep/Ii OKyFa, YUpEHyTe TalIbIHFaH Kicire
Oy miau TepMuHIEpi OinreH skeH. Kazak miHTany
FBUIBIMBIHJIA KOHE TYPKi IIHTaHYBIHBIH YJKEH Oip
0eJiriH KypalThIH JiHU ayapMa MOTIiHAEPl OKBII,
3epTTey OapbhIChIHIA €CKi Ioyipie KOJJAaHbLUIFaH
IIHU TEPMUHACPAIH aHBIKTAMANBIFbl KOKTHIFBI
cesimin Typagpl. OCBl OJKBUIBIKTBI €CKEePE OTHIPHII
YWFBIp KaFaHABIFBI IOYipiHACTI AiHA MOTIHIEPIEri
JIIHU arayjapra IIOJy »acalblK. MakajgambI3ra
COFIBI JKa3yJbl KOHE TYPKI TUTiHJE JKa3blUIFaH Oya-
na ninig HacuxartaiiTeiH «Cexus Mapyk Myxmex»
CyTpachIHAAFBI TEPMUHACPAl TaligaTaH/IbIK.

TakbpIpbINTHl  TaAHAAYbI
MaKcaThbl MeH MiHJaeTTepi

J9HeKTey JKOHe

Makanana KeHe TYpKi TUIIHIETi JiHU artay-
JapAbl STHOJNMHTBUCTHKAJIBIK TYPFBIAH Tanjay
Ke3Jenei. OUTKeHi, KoHe TYpPKI TUTi, OHBIH IIIIH/S
KOHE YHUFBIp TIiHAEC >Ka3bUIFAaH MOTIHICP Kasak
TUTIHAE Ka3aK FHUIBIMBIHAA JKETKUTIKTI Jopexese
KOJFa anbiHOaraH. TypkinepaeH OyTiHTe >KETKEH
a30a MOJCHM MypanapiblH JCHI JiHre OaiyaHbl-
CTHI aylapMa MOTiHIep ekeHi oenrini. Kene yirsp

TiMiHAET1 jka30a ecKepTKIIUTepAl OKBIN, TYCiHY
YIIiH COJl JQyipe KOJNJAHBUIFAH JIHHW aTayiapsl
Olmy mapr.

MaxasaHbl jka3yJarbl MakcaT KoHe YHFBID Ka-
3yJIbl ayAapMa 910 Ko Iirepiepe xKui Ke3IeCeTiH
JUHH aTayJapAblH IIBIKKAH TET1H alllbIll, MAFbIHACHIH
TYCIHIIpY. 3epTTey *KYMBICTa OChI MaKCcaTKa JKeTy
YIIIiH TOMEHJIETIZICH MIHJCTTEP ajiFa KOHbIIa b

1. Kene yifrplp >Xa3ynbel aynapMa MOTiH-
JepAeH JAiHU aTtaylapasl Ta0y xKoHE IMIBIKKAH TeTiH
AHBIKTAY;

2. Mortinzaepaeri IiHU aTayiIapabl XKIKTey; AiH
IIBIKKaH €JJIeTi aTayblH COJI KajmblHAA KOJJaHy
HeMece TYpKi TimiHme Oanmama, KaHa ce3 jkacarl,
KOJ/1aHy OapbIChIHA Kapal KiKTey;

3. Kene Typki TumiHIE KONIAHBUIFAH iHH
aTaynapAblH Ka3ipri TaHJa KOJJIaHbICTa Oap-
JKOKTBIFBIH aHBIKTAY.

MakaJtaHbIH ©3CKTLIrl Ka3akK FBUIBIMBIHAA a3
3epPTTEIrCH TAaKbIPHINTAP KaTapblHA JKATaThIH KOHE
TypKuiep aayipiniH [X — XI Faceipiap apaibiFbIHbIH
KapacThIPbLUTYBI OOJIBIN TaObLIa b,

FoluabivMn 3€pTTEY euicnaMacm

Makananbl ka3y OapbICBIHAA FalbIM XaJKep
Toxkitypexrin «Eski Uygur Tiirk¢esinde Budizm Ve
Manihaizm Terimleri» (Kene yiirpIp Typikinecinge
Bynnusm xone Manmxeiism Tepmunzaepi), Jpes-
HeTropkckuil cnosaps. J[.M. Hacunos, 1.B. Kop-
mymmH, A.B. w160, V.K. Ucabekoa u ap., C.
Knoyconnsin «An Etimolojical Dictionary of Pre
— Thirteenth — Century Turkish» (Typxkinepzaig 13
FachIpFa JIEHIHTT ASTUMOJOTHSUIBIK ce3miri), JIx.
Bunskenctig «kHandworterbuch des Altuigurischeny
(Kene yiifplp TiNiHIH KOJ ce3iiri), AHHAa BOH
I'aBennin «Eski Tiirk¢enin Grammeri» (Kene Typki
TiNIHIH TpaMMaTuKacel), Oppan MapcenmiH «A
Grammar of Old Turkic» (Kene Typki TiTiHIH TpaM-
MaTtukachel) xxone M. Onmesnig «Koktiirkge ve Eski
Uygurca Dersleri» (Kektypikine xoHe KOHE YHFBIP
JopicTepi) eHOeKTepi maiijaiaHbUIIbL. ATalFaH
ofedueTTep HEri3re alublHa OTBHIPHII, FATBIMIAPIBIH
MaibIMIayIapbiH CATBICTBIPA KAPACTHIPHIII, JaibIH-
Janmupl. Makanaja cajbICTBIPMAITbI-TAPUXH, TOII-
Tay, Tangay, aynapy oSAic-Taciiepi KOJAaHBLIIBL.
Kene Typkinep Koimanrad MiHASP Ka3ak TIHTAHYBI
TApUXBIHBIH YJIKeH Oip Oemiri OoyFaHIbIKTaH
OyJ1 MakajaHblH NPaKTHKAIBIK JKOHE TEOPHUSUIIBIK
MaHbI3BI 30p. Kasak, Typki, amemumik IiHTaHy Ta-
PUXBI TIOHAEpIHE KOMEKIN OKYy Kypaibl peTiHje
KoJI1aHyF¥a 00Jajpl.
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HGTI/I)KeJ'Iep JKOHE TAJIKbLJIaMa

O3re TijjleH eHreH JiHU aTayjaap

HaMo: namo, nmo: KypMeT < Cora. nm’w; <
Canckp. namo; < KpIT. nanwu

Hamo 6yt Hamo npm Hamo caH (namo but namo
drm namo say)

Bynna niniHig opOip MoTiHIHIH O0acbHIA XKoHE
COHBIHZAA Ke3AeceTiH Oyl ce3aep MclaM AiHiHAETI
«OMCMHIUIO»  CO3IMEH  CalbICTBHIpBIIaABL. Hamo
— CaHCKPHUT TUTIHAE «HaMax» (Uily, KYpMETTey)
nereumi Oimmipeni. CaHCKPHT TUTIHAE ABIOBICTHIK
e3repicke yIIbIparaH OyJl €e3 «0» TYpPIMEH ecki
YUFBIP TUTIHE «HAMOY OOJIBIIT OTKEH.

but, drm, san — ymr acein tac, (CKp. TpUpaTHa)
OYPKAHIIBUIIBIKTEIH HET131 pETiHAe KOMIaHbIIaIbI.

but — kpITail TiniHAE PO — CAHCKPHUT TiNIHIC
«bynnay» (OypxaH) merenmi Oinmipesi.

drm — ckp. Ixapma «I1iH, ceHiM» AereH i OLTIipeti.

san — KpITaii. tseng, ckp. sanhan «yitip, Kaybim»
nereHpl Oinmipeni. ¥UrbIpiaap Oy ce3fi «KyBpak»
(kuvrag) cezimen marbiHanac Kaoburaans! (Lnnacu
Texun, 2019:25).

Bypxan (Burhan)

burhan, burxan: (< Kgrt. fo + Typik. han) 6ypxan

Bypxan cesi kpitaiima «ho», ckp. «bynma»
KeiOip KpITall AWAJeKTUIepiHAe T, p-T€ aybICaIbl.
Ocphinaifiia, YWFBIPJIAP OCHI JAHAJICKTLICP apKbLIbI
aNgeIMeH «Oyp» peTiHae KOJNJaHbBUIAThIH CO3Te KaH
(xaH) «omiprni» ce3iH KockaH.Ockulaliiia, OypkaH
ce3i maiiga 6omanel (Llwracu Texun, 2019:27).

Japnu (darni)

darni, tarni: xacuetTi Aiau xka3zy < Canckp. dha-
rapi < KpIT. tuoluoni

nmapHu — cKp. axapanu (dharani) «Tymap, CHKBIp,
CUKBIPJIBI CO3» JereH Il Ounnmipeni (O3eM Aifasiel,
2012:304).

Hxapanu (dharani) — yitr. gapau, Tapau (damni,
tarni): cukpIpJBl hopmyna; byt amammapas! opTypari
amaTTap MEH JKbIHIapAaH KOPFAUTBIH XKoHE 9pTYPIIi
TIJEKTEepAiH OPBIHAATYbIHA MYMKIH/IIK O€peTiH AyFa
OexikTepiHeH, Oyanmamapapl, OoaxucaTTBaIapIbl
JKOHE OYJIMeNepli WIAKbIPY, MAarblHACBI3 CO3JIEp
MeH OybiHAapaaH typaTsid Kitan (Keman Dpacnan,
2012:632).

Cyoyp (sudur) xacuetTi Kitan < CaHCKp. sitra

Cynyp, cytpa (sudur — satra); TiHU MOTIiH; YHF.
Cynyp, HOM OiTir, HAaHBIM-CEHIM TypaJlbl eHOeKTep.
BypKaHIIBUIABIKTEIH MOHIH CHUIATTAWTBIH KOHE
BynnansiH yarei3napsl catpa — nurtaka (satra — pita-
ka) «bynmaHbIH yarei3Iapbl MEH OMip Ke3eHJEpiH
CUNATTANTHIH IIbIFapMasapel» Oap MiHN €HOeKTep
(Keman Dpacnan, 2012:639).
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Hom (nom) < Corn. nwm; < Canckp. dharma,
siitra; < Tuber. nom; < bpaxmu. pom

Howm (nom) — miH, i11iM, 9eT-FYPHII, UTiM, 3aH,
JKapFhI.

Hom (nom) — cra. nwm, ckp. dharma «in».
Bypkan matinaepinae HoM OipHelie TYpJli MaFbIHaFa
ne (Iunacu Texun, 2019:27).

Baiimanwt (vaysali) <Caunckp. Vaisalr

vaysali — ckp. kamamelH atbl. byn Exenri
YHicTaHIaFbl OH aJIThl MEMIICKETTIH Oipi Bpumku
Kongenepanusicerna Trecini JImapaxu TalacbIHBIH
actaHacbl. OH alThl MEMJIEKETKE THECiTi aiThl ipi
KaJlaHbIH Oipi Baiicanu cayza caTTBIKTBIH OPTATBIFBI
Oonran. lllakesmMynn Byanma oceiHnma yarei3 aiity
ymiiH kenreH. bymmara mme OepreH  TYCiHIri
O0ap amam Baiicanminik AmOananu ne bymnaHbig
i30acapmapeiHbIH Oipi. MyHma aganm BumanakupTu
Iie eMip cypai. Bumanaptu eMipiHiH COHbIHA Kapait
[lakessmynn Baticanure Oapansl. byama kaiTeic
OoJFaHHAH KeiiH, eKiHIII OYIUCTTIK KEHEC OChIH 1A
JKUHAJIBI JkoHE AcCOKa marmia ByaaaHblH oChIHAA
KenyiHe OaitnaHbicThl Baiicamume Tac OaraHaubl
MOHACTBIPE canasl (Xamxep Toxiypek, 2019:88).

Yamoyoueun (¢cambudivip) < Canckp. Jambud-
vipa

yaMO0y — aFamIThlH aThl, JUBHUIA — YJIKCH JKEp
Oeutiri.

Toxap Timime jambudvip mKkamMOyaBwIL,
ckp. sxamOyaBumna. Esxenri yHmicrep omem zemn
aHbIKTaraH, Mepy  TaybIHBIH  COJITYCTIriHZIE

opHamackaH jxoHe Mepy TaybiHAarsl J[[kamOy
aralITapbIHBIH aTHIMEH aTalfaH TOPT KYPJIBIKTHIH
OipiniH aTbl. (Kapa: Mypat Dnamanst, 2019:100)

JxkamOynBumia — OHTYCTIKTEri KapamaibiM
XanmplK TypatelH xkep. On  Kyiimere ykcaisl
HeMece OHTYCTIK OeTiHme ymoOypeIm Oap mewmi.
MymkiH Oyn1 YHIICTaHHBIH OHTYCTIK JKaFanaybIHIa
6oysr MymMkiH. OHBIH OpHBI HaKThHI Oenrici3. by
KOHTHHEHTTIH OpTaibiFbiHaa Ouikriri 100 fioxana
OomnateiH yikeH [[xamOy arambl Oap. byn ynken
ararn OapJibIK KOHTHHEHTTe Oap. bapasik Bynanap
JlxamOynBumama maiima Oomansl. by  xepme
aJaMIapIbIH Y3BIHABIFE Oec-anThl (yT, OMip Cypy
Y3aKTBIFbI CEKCEH MBIH MEH OH JKBUI apalibIFbIH/IA.
J>xkamMOyIBUTIAaHBIH AaCTBIHJA CETi3 YJKEH JKOHE
BICTBIK TO3aK Oap. by Oymau3M VIIiH MaHBI3IBI
optanslk (Xamkep Tokiypek, 2019:380).

YUxwmwanmut (¢xsgapt)

Yakmanar (¢aksapat) — cormpl. Unxmiamna; ckp.
mMKImanajga. — bypxanmapra ToH Oec KalaHBIH
0ipi HaHBIM, FHOpPAT, Opasa, TOPTIMN, MOPaIb (CKp.
sila, yitr. Oum akpircei3 Hykmek) (Opacnan K,
2012:564).
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Yuxmranaz (¢ihsapad) — cof. — OKBITY, YHpeTy,
iiM, miHOACKI eMecTepre apHaIFaH 0ec KapIIbIKTaH
TYpAaTbIH OH THIIBIM (DamMansl M., 2016:317).

Baxwuxnep (vahgiklar) <Cormsl. w’xs’yk

Baxmmk (vahsik): «kbiH, apyak» (I'aBaitH A.,
1988:307); [cora. w’ySk] renuit, moopsiit 1yx (ATC,
2016:670).

Hlamny (samnu) < Corapl. Smnw

[llamuy (sumnu): «enTipy, >KOI, BIH, >KOU-
FBIII, aJaHJIATaThIH, KeIepri, HOMCIKYMapJIbIK,
KYHO JKOHE JIiM KYJaibDy MarbIHACKIHAAaFeI Mapa —
Kamanxaryneix (Kanaynap anemi) natmacel. MyHbI
Bamasaptun nen Te araiasl. Mapa minge oTeIpFaH
JKOHE KY3 KOJIBI Oap Kyaall peTiHze OciHeNeHreH.
Mapa KbI3BIH KOpCETIN Jyluenepai KOPKBITHII
HEMece asrbIpblll  OThIpraH. l'ayrama bynna
aFapTyIIBUIBIKKA KOJ JKETKI3IN KaTKaHla, OFaH
KbI3#apblH kiOepin, [ayTamaHblH arapThUIybIHA
*oi 6epmeyre ThIpbICTHI (Tokitypek X., 2019:393).

Bunawu 6ypkan (vipasi burxan) < Canckp. Vi-
pasyin

Bumamm Oypkan: «Bumnasun bymma» = Ckp.
Bunasun, = Keitaiima nu no mu, = Tubermie Puam
r3urc. Bunasun tepmuni, Bynausmne keHe xeri
Bynnanen anramkeicel, [llakmamynn byama 6omca
xketinmi byana 6omem Tabemaner (Toxiypex X.,
2019:69).

I3pya xopmy3zma (ezrua xormuzta)

ezrua: bpahma (kymait) < Corgpl’zrw’; <
Canckp. Brahma

33pya: COFJIbI TUTIHAE «3pB», a3py(B)a «3epBaH;
MaHwuxemik JiHge YakpIT Kydai OObIT Ta0bLIa b,
bynmusmae bBpaxmaHHbIH (KacHeTTi, KYIaiIbIK,
aKIaparThl TYCIHIIpreH) MaFbIHACHI;

XOpMy3Ta=xopMy3Ta: COFabl. < COFapl. Xwrmzt’

XBpM3T «MaHUXH3MIE ~ aNFalliKbl  ajam;
Bynmusmae Wupapa OonbIl  TaHBUIFAH —TOHIPTe
Oepinren ecim» (Onmanst M., 2016:305).

Xy’a tiagvluizy iblObIH HbINAPBIH UHYE AULATLYD
azeipaiiyp mansiiyp yoynyp (xu’a yavisgun yidm
yiparin inge ayayur agirlayur tapmur udunur)

xu’a yaviggun yidin yiparin inge ayayur agirla-
yur tapinur udunur ‘TyJ MIOKTapbIHBIH XOII HiCiH
KYPMETTEHTi, TAOBIHAIBI ,

Xy’a HaBBIIITYH (XU’a yaviggun) «TyJI IOKTapb»
TUPJITHIBI [IBETOB: Xua yavisyun yidin yiparin inca
ajajur ayirlajur tapinur udunurlar qalti buryan-
lariy tapinurlar udunuréa ‘omap Oymmamap CHSKTHI
TYJep MEH XOII WIiCTi 3aTTapblH THPISTHITAPBIH
kypmerteiai (ATC, 2016:676).

Apxanm (arxant) < CaHckp. arhat

Apxanr (arxant): ckp. arhant/arhat. HupBanansl
TYCIHT€H JKOHE KaiiTa TybUTylaH KYTBUIFaH

agam — oymue. (Onmansl M., 2016:343); Apxar
HeMece apXaH Ce31 «KYPMETTi, aFrapTyIbD» JIeTeH
MarplHa/Ia KOJJaHBUIFAaHBIMEH, O MaxasHaJarsl
bonxucarrBanbl koHe XWHasHaJarbl €H KOFapbl
TUNTI HeMece Haeanasl amamisl Oimmipeni. Apxar
«XWHasHAHBIH YJIbI TYJIFACB) JACTCHII JIe OULaipei.
O oneMHIH KYTKapymibICHl oHe byana akukaTs
petinne Oenrimi. CoHnmplikTaH Oy epHek bymiaa
YIIH 1e, MiHOachulap, apXaHTTap MEH Jyluenep
YLIiH ¢ KoJIaHbUIa anaipl. ApXaT ©3iHiH pyXaHu
mapeIKTay IIeriHe kerirn, HupBanara yMTBhUTaIBI.
Onpaii amam OonamakTa KadTa TybUIy MeEH
emMHeH, srau CaMcapagad na KyThUTamsl. by
ce3 kelige TarxaraTa co3iHIH CHHOHUMI PETiHAC /e
xonmansiiansl (Tokiypek X., 2019:173).

IlIpmukyoym (prtikubut) < CaHckp. pratyeka-
buddha

[ptukyOyt (prtikubut) = pratikabut: ckp. prat-
yekabuddha «©O3 e3inen coyne TamkaH, OipaK OHBI
xapusinamaran byanay. (Qnmaner M., 2016:307);
nparukalyt (pratikabut): Oackamapra maiimacei3
6onran (Opacnan K, 2012:636).

Hlpasuxnep (sraviklar) < Canckp. §ravaka

IlpaBuknep (sraviklar) — sravik — ckp.
mpaBaka (sravaka) bBypkaHHbIH i30acapiapsbl
MEH THIHJapMaHIapbiHa Oepinren eciM. bomxu-
caTTBaMeH Oipre ymeyi, opOipiHiH Hupsanara
JKETy HeMece TIPIIUTIK HWeNepiH JKeTKi3y MyM-
KIHJIrHEe Kapai opKaHCBICHIHBIH OKUIl pEeTiHIe
KapacThIPbLIA IbL:

a) UlpaBaka (sravaka) = xunasna (hinayana)
“kimkeHTal can” («KHIK KOJTi» MeN Te¢ aTauisl).
Caun — nereHimi3 ©3eHHIH Oepri OeTiHeH aprbl OeTiHe
oTy YVIIiH TaiaTaHbUIaTBIH KaMBICTaH KacaliFaH
KaMbIK, TapOM CHUSIKTBHI HOPCE;

o) mpariiekaOynaxa (pratyekabuddha) =
Maaxitamaiiana (madhyamayana) «opTaHIIbl cam»
(mapan apOacsr);

0) OomxucartBa (bodhisattva) = maxaitana
(mahayana) «ymikeH cam» (eri3 apoacsl).

Byn ym knaccudukanus (skr. triyana = yir. yu
KOJYHY), COHFBUIAp SFHU CONTYCTIK bypkaHmIbLIap
tapanbiHad xacanral (ILunacu Tekun, 2019:27).

Herizinen «maysic ecTireH, yHpeTKeH» Hemece
O/IETTE€ «ILUOKIpT, €JIIi» MaFbIHAJapblHAa KOJI-
IaHbUTFaH Oyn TepmuH, byanusm men Kaitanzmzae
Konganbuiaael. bynnusmae omerre lllpaBaka sran
HIOKIPTTEp TOPT CHIHBINTA OaramaHansl. bymap;
«ninn  kpi3Metkep» bxukmy (Bhiksu), «umiHn
Kb3MeTkep oiem» bxukmynn (Bhiksuni), «minu
KbI3MeTKep emec agam» Ymacaka (Upasaka), «miau
KbI3MeTKep emec oien» Ymnacuka (Upasika) mem
kepcerineni (Tokiypek X., 2019:405).
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Huszeanunep (nizvanilar) < Corgsl. nyzf’ny
KYIITapIIbIK, aJlaMFa TOH apMaH-T1IEKTep.

HuszBanu (nizvani): cornmel Timinae ‘nyzfny’
KYMapJiIbIK, BIHTBI3APIBIK (Damansl M., 2019:137).

HInox makuym (slok taksut) < Canckp. sloka

ok takmyT (slok taksut): “Ootiit” slok — ckp.
sloka. taksut — *takus «*0oHiT OKy»

FBaopa (badra) < Canckp. bhadra

Banpa (badra): ckp. bxaapa (bhadra): bynnara,
LUIIMIe JKOHE >KaMaraTKa IaHajlaraH eIl oMeliIiH
eciMi; Cy0OxaapaHbiH (bynnmanprg KalTBIC
OonapblHaH a3 yakbIT OYpbIH YHpeTKeH OpaxMaH
ackeTi) KhI3MeTIIici OONFaH KbI3NBIH aThbl; Oip
yaksaHbIH (IIaTaHHBIH) aThl; OalillapMeH KaThIIl
TYPATHIH J)KE€3OKIIEHIH aThl.

Pammuaxkp (ratnakr) < cauckp. Ratngkara

Parnakp (ratnakr) = ckp. parHakapa (ratnaka-
ra) = KbIT. 14 na jialud; parHakapa Oyanxa (ratna-
kara buddha) «rayhap yiinzici, metamn bymmay,
Patnakapa (Ratnakara) «rayhap keHi, MyxuT»,
«rayhap y#iHmici» MarslHaIapslH OepeTiH bymma
MeH boaxucaranbiy ecimi. CoHmail — ak Kasipri
ecern OoifbIHINA XXY3 OH eKiHmi byana. [llaksMyHumiH
3aMaHzachl skoHe Balimaninik 6ip xep. Tepmun Oip
bomxucarrBa ¢opmackl 6ombin Ta kepeerineni. On
COHpal-aK IUBIFBICTHI Oackapran byanamapasig
Oipi Oombim cananmaapl. Kene yiFplp TimiHAETi
MOTIHAEpre CyHeHe OTBIPHIN, AJOKaKUHTAMaHU
(Alokacintamani) Gomnamaxra Parmakapa Bymna
oonaner (Tokitypek X., 2019:131).

Hapaitan (narayan) < Corapl.
Canckp. Narayana; < KpiT. Naluoyan

Hapaiian (narayan: nara << ckp. Hapa). Anamra
THECLIT, aJlaMFa KaThICTHI, e1iMi 6ap, anaM (DaMaisl
M., 2016:406).

Cymup (sumir) < cackp. Sumeru

Cymup (sumir) < CKp. cyMmepy, oJEMHIH
OpTaNBIFBl  OOMBINT TaOBUIATHIH Tay. (KapaHbI3:
Texun 1., 2019:459); = cymep (sumér): Tox. cymep
— CKp. cyMepy (sumeru) “TaHFa)KalbIl KOPiHiCKE e
Tay; SJIEMHIH OpTaJBIFBIHAAFEI Tay” (DnMansl M.,
2016:317).

Humpaoamu (intradati) < canckp. /ndradatta

Wutpamatu (intradati) = ckp. mHapanarra (ind-
radatta) «boaucarBanbH Oipi», uHTpH (intri): 1.
[ckp. maOpia (indriya)] qeMOHHYECKOE CYIIIECTBO,
2. [ckp. indriya] intri qaiy cesim mymeci, 3. Intra-
dati (ATC, 2016:224).

Taitmunz maxaiiana (taysing
KbIT. dacheng

Talimmy ~ (taysing) =kpiT. Taiimen (tais-
héng) = ckp. maxaifama (mahayana), ynkeH apOa,
Bynmusmperi Oip wmexren. (kapaH: [aBaiiH A.,

9.9 9.
n’r'y’n; <

mahayana) <
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1988:298); =kbIT. pnaii-cuH (dai-Sin), MmaxasHa
(OoupIiast KOJIECHHIIA), OJHO W3 HAIpaBJICHUH B
Oynnusme, Bo3Hukiee B CeBepo-3anaanoit Uuann
B I B. (ATC, 2016:560).

Hupean (nirvan) < cofapl. nyrf’n; < CaHCKD.
nirvapa; < TOXap. nervam

Hupan (nirvan) < cKp. «HHUpBaHa» MOHIUIIK
TBIHBIIITHIK, KYTKapbuly  (KapaHbi3:  Aifasiel
O., 2012:329) wupBaH OutHur (nirvan bitig) —
cyTpayiapibiH OipiHiH atbl. HazBanue oHOM U3 CyTp
(= ckp. nirvana siitra) B maxasiae (JTC, 2016:382).

Toiibinnap (toyimlar) < kerT. Daoren (dao rén)

ToiipIH (toyin): “MoHaXx, MTiHA KBI3METKEp”

HImnanunap (smnanglar) < cormbl. Smn’nch;. <
CaHCKp. Sramaneri

IeiMHaHY ($1Mnang): «AiHU KbI3METKEP HEMece
MOHaX diem» [cora. mMH HY (Smn’nch)] MoHaXWHS
(ATC, 2016:554).

Ynacu (upasi) < cormpl. wp’s’y, < CaHCKp. Upd-
saka

VYmacu (upasi): “MOHACTBIpFa KipMEHUTIH IiHTE
ceHeTiH (ep agam)”

Ynacanu (upasang) < cormpl. wp’s’nch, <
caHckp. upasika

Ymacanu (upasang): COF]I. 'wp’s’ng
«MOHACTBIPFa KIPMEWTIH JiHre CeHeTiH (oHern
ajam)», COFIbIIA — HY JKYPHAFbl QHeN JereHIi
Oinmipeni. (ckp. ymacuka (upasika)). bypxan niHiHiH
*amaratsl (OypcaH «bursangy, THpUH «tiriny, KyBpar
«kuvrag» = ckp. canxa «sangha») Tept OeJiMHEH
Typajbl. ANFaliKpl eKeyl MOHAX XKOHE MOHAaXHUHS.
Bymmap mMoHacTeIpna Typaapl, onap KyHHIH Oenrinmi
0ip yaKbITBIHA KaJaFaH HOpcellepiMeH KYH Kepeli.
Kanran exeyi 6oiica MOHacCTBIpFa KipMEHTIH KoHE
epKiH ©eMip CYpeTiH JiHre CeHylli epiep MeH
ottenmep (Texun I11., 2019:28).

Jdinu TepMuHaepaiH KeHe TYpKi TimiHmeri
Dasamacel

Tenpu menpucu (tengri tengrisi)

Kynaitnap xynaiiel. ckp. nesaruzaea (devatide-
va). by TepMuH «KymaimapabH KyIalbhy JeTeH I
Oinpmipeni skoHe BumHynsl atam kepceremi. On
COHTaif-aK byamaHbIH YiIeH KETKeHTe ASHIHT ecimi
pertinae kepceriiared. Ocbulaiiiua, TipUIUTiK Henepi
Bynnanel kynainapaan oFapbl KOsl OTBIPBII, OHBI
eH JKOFapbl KYHJABUIBIKKA He el KepceTeni (Kapa:
Xamxep Toxiypek, 2019:181).

Tonip — ce3min Tymki TyOipi. Kene Ttypik
TUTIHE JKaTaThIH JKOHE a3WUIBIK FYHIAP NOyipiHe
KOJIJIAaHBUIFAH JIEN €CENTeNeTiH OYJl CO3AiH TYIKI
MaFbIHACHI — «acnany». Exxenri TyciHikTe Hal3arai,
JIAybUI, >KaHOBIP CHSAKTHI TaOWFaT KYOBLIBICTapbI
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YIIiH aclaHja epeKiie Kym Oap Aen ecenTeli.
Hemex, «acman» MarbIHachl 0ap cesuep «ToHipaiH
MekeHi», «Kynait» aeren marpiHanapra ue OOJIbI.
Kasipain esiane TsHb —m1aH (KpITaima. t'ien «acmas,
KyJaai», san «Tay») Taynapsl KbIpFbI3 Titinae TaHip
Too, yitrelp Tinminge Tenpu Tar, MOHFON TuTiHIE
Tanr3p yyn nen aramansl. bynapaeiH OapiabIFbIHAA
OipiHIII CO3 «acmaH, TOHIPY», SKIHIIIICI «Tay» AeTeH I
oinmipeni. OnbIH Kazakma atel — XaH ToHipi. byn
CO3 Typa MarblHACBIHIA «UMIIEPATOP acHaHbDy
Hemece «mmrieparop Kyaaiby (Xatwmke [lupuw,
2015:27).

blook (1dok)

blx (1d) — 1-mi nic

blx (1d) — 2-mi ut

blx (1d) — 3. xibepy, ketepy // bimok (1dok=1-
duk) — xiOepinren, KacueTTi, Kueli (KymahmaH
xibepinren) (Keman Opacnan, 2012:571).

Homnyz mepynye (nomlug toriiliig)

Homnyr tepynyr (nomlug toriiliig = nom tori
«kusgay» = ckp. nxapma = Kerrait timinne: fa da
yong (qi), damo, da me, da ér mayé, tan mo, tué mo).
«3aH, aKuKar, miH, OYHPHIK, 3aH, MaiagaHy, amall,
MIHJIET, IIBIHABIK, iTUTIK, MiHE3» CHUSKThI 9PTYpIIi
MarbIHaANap bl OUTAIPETiH JXapMa, TOH KacHeT, CaHa
eMipiMi3TiH OipieH-0ip 3IeMeHTi 00IbIT TAOBUTATHIH
9KCTa3, OI3/11H caHaMBI3IBIH Oip Oeuriri, caHa eMipi,
HupBana, Bynna ninine Hemece uTiMiHE KAaTBICTHI,
OYUTMCTTIK 1JIIM TaKbIPbIObIHA, TOJIBIK JKOHE KEMEI
IIBIHABIKKA HeTi3/1ereH UtiM. Ecki yiFbIp TimiHgeri
«HOM» co3i1 rpekine. OHBI «KHOMOCY JIeTI TYCIHJIIpyTe
oomaner (Xamkep Tokitypek, 2019:345).

Y 3pounu (ii¢ erdini)

Y spauan (li¢ erdini) — ymr aceut, CKp.TpH-
paTHa, paTHaTpaiis, TpHcapaHa HeMece IlapaHa-
ramasxa.

-byzana: eH kemell arapTyIlbl

-JIxapma: bynna sxapusnaraH imiM

-Canrxa: miHM KbI3METKEpJiep MEH MOHaXTap
KaybIMbI HeMece J{xapMaHBIH IIBIHAKEI i30acapiapsl
(©3nem Atazier, 2012:5).

TepMuH TpH «YID» )KOHE paTHA «acbUD» HEMece
«YII achll» HEMece «yII achll Tac» JETeHMl
OinmipeTiH Tpuea «ymm» xoHe byana, JIxapMma xoHe
Canra nemece bynna, 3aH %oHe IiHM KaybIMAACTBIK
JereH cesaepieH Typaapl. byn ymrTikti bpaxma,
Bumsy xone IllyBagan TypareiH Tpumroprture
yKcaTyra 6omasl. TpupaTHaHbIH SIFHU YII ACHUIIBIH
KONTEereH Typiepi OONFaHbIMEH, TOPT JKOHE alThl
CUAKTBI Oeiiktepi ne Oap. bapnwik Oymmmcrep
KYPMETTEHTIH >XKoHE KBI3MET €TeTiH YII HapCceHi
OlmmipeTiH Oyl TEpMHUH >KOFapblla alThUFaHmai
Bynnma, Bynna imimi Oonbil TaOBUIATHIH 3aH MEH

Bynmara ceHeTiH KaybIMJACTBIKTaH  TYPaJbl.
Bynna — ranamppl, emipai Ayphic TYCIHETiH oHE
HypJaaFaH agaM. [[xapma Hemece 3aH — OyJ1 OapIIbIK
ajaMJapael arapTy YIIIH JKacajlFaH OYIJIUCTIK
imim. Canrxa Hemece OyJjia KaybIMbl — Oyza
ITIMIH KOJIJAHATBIH, OCHI 1TIMJI CAKTaHTBHIH, OHEI
TapaTaThlH JKoHE OoyamaxK YprHakka >KeTKi3eTiH
KaybIM. YII e3eri, Oap as3anTaH apbuUIFaH, asar,
HYPJIBI alaMAapABIH KaHKUSPIBIFFIMEH CaKTalaIbl.
Bynnuct OONFBICHI KeJIETIH ajaM ©31H OChl VI
Ka3plHara apHaybl Kepek. Keickacel, Oymmmsmze
OCHI YIII Ka3bIHAHBI KYPMETTEY JKOHE OFaH KbI3MET
ety ete MaHbRIB (Xamkep Tokitypek, 2019:66).

Apebuu (arvig)

ApBpmn (arvig) — CHKBIp Oenriiepi , CHKBIP
(TaBaitn A., 1988:262).

Yuin kepmy (¢in kertii)

UsrH kepty (¢in kértii) — mprHaiibl, Harb3 (Onme3
M., 2017:260, 65-2); UCTHHHBIA W TIPaBIUBHIA
(ATC, 2016:159); «lpHIBIK» MaFbIHACHIHIAFHI
TEPMHH, XUWANg COHBIMEH KaTap «IYphIC eMec,
anmay» TEpMUHIHE KapaMa-Kapchl. «AKWKATTBHIH
HET131, KEMEJIIK, TOJIBIK aKHKAT» IETeH T1 OLIIipeTiH
TepMuH ocipece [Ixapmakas Hemece bxyrarararta
YIIiH KoimaHbutanel. bym tepmun Tsub -TaiiapiH
IBIHABIKTE TYCiHY HeMece bymma Oony Typaisl
kepemeT 1imiM. COHBIMEH Karap, TEpMHH YIIiH
yuanchéng «TONBIK YJIBUIBIK» MaFbIHACHL  Ja
koimanbutansl (Tokiypek X., 2019:287).

Cexkus3 iiykmex (sekiz yiikmek)

Cexus itykmex (sekiz yiikmek) — iiykmek« Yiime,
YHiHAI» JereH MarblHaHBl OUTIipeni >KOoHe YHFBIP
TUTIHJIE «CETI3 KYK» HEMECE «CEri3 Kaia» peTiHe
KOJIaHbIIadbl. bys ceri3 Kama Tipi >KaHIBI Kak-
CBUIBIKKA J1a, JKaMaHJbIKKa Ja >xereneigi. Byn-
TU3MIE Ceri3 caHa Ceri3 MmapuipkaHa «parijnanay
cananbl Oinmipeni. AcxraBumkana (ashtavijnana)
HeMece TapumkaHa (parijnana) sFHH «TaHYIBIH,
KaObUIAAyABIH HEMECE CaHAHBIH OpPTYPILIIri, ceri3
HETI3T1 KYIII HEMeCe CeTi3 KYIITI MaKcaTy, JKaKkCyp-
BukHaHa (caksur-vijiana) “ke3 caHachkl”,cpoTpa-
BUDKHAHA  (Srotra-vijnana) “Kyiak  caHacel’,
rxpaHa-BupkHaHa (ghrana- vijnana) “MypBIHABIK
caHa, JpKuxBa-BuDKHaHa (jihva- vijnana) “rimmik
cana”, kada-sumkHaHa (kaya- vijnana) “mene
caHachl, MaHO-BH/PKHaHA (mano- vijhana) ‘“Kypek
caHachl, MICUXHUKAIIBIK Ce3iM HeMece caHa, TYCIiHYy,
kinucTa-MaHo-BupkHaHa  (klista-mano-  vijna-
na) ‘“Oalikamma3sjbplK, ©TKEHHEH Xabapmap Ooury,
eCemnTey, aXbIpary.” peTiHae aHbIKTananasl,OraH
amaiia-BupkHaHa (alaya-vijnana) Hemece ojaH
aJNbIHFaH TYKBIMIAp acep €Teli, 01 0apIbIK ©3iHIIK
JKOHE JNapalibIKThIH ce0ebi  Oombin  TaObLTadbL.
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CoHIBIKTaH WIBIHIBIKTEIH KOPiHyiHE KapChl OapIbIK
ayjiayJap aJIbIHFbI enTe 6osaabl. [lapumkaHnaHbiH
ceriziHmmici — anaia-anaHa-sukHaHa (alaya/ada-
na-vijiana) «KoWMa, CaKTay CaHachl, CaHAaIaFbl
0apibIK TYKbIMIAp LIBIFATBIH HETi3». BumxHana
(vijhana) — Tipi xaHAApIBl JYyphIC HEMece OYpbIC
xonra amapatsiH TepMuH (Toxiypek X., 2019:248).

Kam (kam)

kam — cukpipmibl, kepinken (Keman Dpacnan,

2012:576).

sorcerer, soothsayer, magician (Kiaycos,
1972:625).

l.1mamaH ( ¢ pa3mTUYHBIMA OTTCHKAMH 3HAYCHHS:
BpadeBaTeb, UCLIEJIUTENb, IpOpULIATEIb,

IIpeacKa3arTeb; 3aKJIMHATeNb, KyIeCHUK, YapoaeH,
Mar, BOJIIICOHUK,; KOJIyH), 2. CBAJINBaTh, COMBATH
(UTC, 2016:439).

Yaye aaprvikanuyuu xenyaun (ulug yarlikan-
¢ugi kopiilin)

Viyr HapisikaHayun keHynuH (ulug yarlikan-
cuci konglilin): «yaKeH >kaHAIIBIP KYPEK» = CKP.
MaxakapyHa = Kprtait. daci, = Tub. snying-tje chen-
mo. bysr TepMuH «yIKeH MeHipiM, Tipi >KaHIapabl
azanTaH KYTKapaTblH, KYTKapbUIYLIBIHBI i3J€HTiH
30p MeHipiMai HeMece KaHAIIBIP KYPEK» AETeHI
Oinpmipeni. byn yiel kaHamelp kypek byanana
na, bonxucarTBanapaa ga kesmeceni. bynm tepmun
apHaiiel Kyan-un ymin kongassuiaasl (Tokiypex
X.,2019:185).

Azvip Imzexme (agir emgekte)

Arplp (agir) —ayslp, Kartaj, YJIBI,
KYpPMETTI

Omrek (emgek) — aybIpchiHY, a3all, KyH3zelmic,
eHOeK

ArpIp omrek (agir emgek) — yiken azan

A3zarm — Oy eMmip Cypy JKOJBIHIAFbI OapiIbIK
TIPLIUTIK HeJIepiHiH HeT13T1 CUIIATHI )KOHE TOPT achll
aKWMKATTHIH OipiHmIici. Typakce3AbIK (anitya) skoHe
PUSICHI3ABIK (anatman) CHSIKTHI a3arl Ta OyJ1 anemeri
TIPIIUTIK HMeENIepiHiH HETi3rl CHIATTapBIHBIH Oipi.
Hyxkxa (Duhkha) «okui azam» nen aymapbiiasbl,
COHBIMEH KaTap OJ «aybIPCHIHYIbl TYIBIPAThIH KE3
KeJIreH Hopce» el Te aylapbliaasl. Tyy, KapTaro,
aypy JKoHE oM, (DM3UKAIBIK JKOHE ICHXUKAJIBIK
KYH3eIic >KoHe KalaraH HOPCEHI anMay CHSKTHI
JKarmanmap OYIIUCTTIK MOTIHAEPAE asal pPEeTiHIe
Kepceriieni. bynmucrik olira colikec, azam — Oy
0i311iH OYKUT eMipiMi3IiH epiKCi3 CHIIATHI XoHE 013
arapTYIIBUIBIKKA KOJI KETKi30eHiHIIe, 0O/1aH KYyThlUIa
anmvaiimei3 (Toxitypek X., 2019:20-21).

Ty3eepunucus (tiizgeringsiz)

Tysrepunucus (tiizgeringsiz = tdzkeringsiz):
“Tycinikcis, ete Tepen”. Kasipre neitin tys, Te3 (tiiz/

KYH/IBI,
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toz) xone kepuHucus (keringsiz) TypiHIe OKbUIFaH
Oy1 ce3i, «3» opmi cojiFa Typa OaiaHBICTIaFaHbI
YIIiH Oip ce3 KYHiH/e, «TO3KEPUHYUCH3» JET T OKU
anmambi3. Ennxapusitan6aran Oip YHFbIp xka30acsiia
«te3kep» (tozker) ericriri O6ap. (Maitaz 819, ko 6:
kery3uHre To3kep-un (kogilizinte tozker-ip) «oiimen
teperney») (Texun 111., 2019:30).

Yawym casnvie (¢agut savlig).

yamyT CaBJbIF: <OKajla Cce3,
MarbIHACBIH Oepe/.

Y4 taenaxk uoaxka kKupyp meex meenyp (ii¢
yavlak yolka kirzir emgek emgentir)

V4 HWaBmak Hoimka KUPYp AMrek amreHnyp (lic
yavlak yolka kiriir emgek emgeniir): «ym >kamas,
KOJIFa IIBIFBIN, a3al 1ereai». byn tepmun onemue
YII 3YJIBIMHBIH TYBUIFAHBIH Oinaipeni, onap TO3akK,
YKaHyap KoHE MPETAHBIH oMip canThl. TipIIUTIKTIH
OCBHI YIII )KaMaH TYpiHiH 00Jybl Tipi TabuFaTKa asar
oKeJrei. Ocipece TIPIILIIK aTayJIbl OCHI YIII KaMaH
©Mip OJIbIHAH KOHE MYHJIAFbl a3alTaH KYTHUIFBICHI
keneni (Tokitypek X., 2019:34); yu #iaBnax o (ii¢
yavlak yol) «kamaH MiHE3-KWIBIKTBIH YLI TYpPi»:
Tamy, TIpeT, WBUIKBI a/KyH (tamu prét yilki ajun)
«TO3aKTBIKTap, PyXTap >KOHE XaHyapiap oiIeMi»
(Onmanst M., 2016:321).

Yu azvinvix (ii¢ agilik)

Yu arsuieik (li¢ agilik) «ym kasblHa» = cKp.
Tpunutaka (tripitaka) = kpITail. yiqié jing, sanzang
= tuber. sde snod gsum. TepmuH, tri «ymn» ve pita-
ka «ceber, KyTHl HeMece KOJUICKIUS» CO3/IEpiHEH
KyppuFaH.  «Ym  ce0eT»  MarbIHACBIHAAFBI
Tpunmrtaka (tripitaka) tepmmnui, Oapneik bymma
3aHJapblH, KOJUJIEKIMACHIH Oinmipeni. EH amram
Ooyn xomreknms Kpitaiina xacanrad. Jing li lun
Cytpa, Bunas, AGxuaxapma Cactpanan KypajiraH
ym  Oemmai bynma wmotiamepi omerre Ilamm
ka30anapel Oonblm TaObUTaAbl. byn Tpunuraka
(tripitaka), ByamaHbIH TOKTPHHACH OPBIH aliFaH
Cytpanap, MOHACTBIPh LISKIPTTEPiHIH epexenepiH
cumnattaiTeia Bunasmap, CyTpa skone Bunasumapapig
TyciHaipmeci OonraHn AOxuaxapManapiaH mnaina
Oomran. IllakpsMyHH KaWThIC OOJFaHHAH KeHiH
OHBIH 11iMAepiH OipiHLIi Oy/1a KeHecl KypacThIpabl
(Toxkitypek X., 2019:431).

Ome3 (et’0z)

Otes (et’6z = etdz) «ueHe, ToH» = ckp. Kaiia,
kaidaBamxpa (kaya, kayavajra) = KpIT. meH (shén).

TepMuH «kaiia, TaHy, IJaHbILIIIAH, ICHE)» CUSKTbI
aHBIKTaMaJapMeH KaTtap mieH py (shén ru) «oxanacy
cesiMi», auy py (liu ru) «anTel ce3iMHIH Oipi»
petinne ne Oepineni. KyHomap Hemece cayanTap yIu
TYpJe *Kacajiajbl, OHbIH Oipi JeHe. By nausmHiy oH
OCHeTIHEe JKATaThIH Tipi JKaHABl ONTIpPMEY, YPIBIK

Kama Kaldy»
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Kacamay, 3MHa jKacamay CHSKTBI MiHEe3-KYJIBIKTap
JieHere KaThICThI amangapra xarassl (Tokiypek X.,
2019:250).

On eoey kolvtrunsie (on edgii kilinglig)

On eary keutblHWIBIT (on edgil kilinghg) «on
JKaKChI 9PEKeT, aMai» , = cKp. kusala = kpIT. shan =
TnO. dge ba’i rtsa ba. «oKakchl, KepeMeT MaFbIHACHIH
OUIIIpeTiH TEPMHH, OH JKaKChl OpeKeT YIIiH
KosgaHeanel. byn oH kakcel aman bynnusmue
Oyifpeik Oombim  KaObutmananer (Toxitypek X.,
2019:330).

AKaprbLiaii Typkiune, »kapTbliail e3re TUIIEH
eHreH KocapJibl IiHU aTayjaap

Apoie uxmanymasie (arig ¢xsaputlig). Apeir —
TYPKi TUTiHIE, YXIIAMY TIBIF — CAHCKPUT TUTIH/E.

Apeir uxmanymieir (arlg c¢xsaputlig) — Taza
siksapada = ckp. Bumanacuia (vimalasila); Onbl
3uemMe BHMajlacHiia pETiHIE aHBIKTaraH. Bumana
«Ta3a, TOK, KIpHIKCi3» jkoHe cwia ($ila) «rasa
MoOpallby CO3JepiHeH TYpaThlH TEPMUH Tasa
Mopanbsabl boaxucatrBanel Oinaipeni (Tokiypek
X.,2019:144).

Muan caxvinunviz (dyan saqinglig). Jlman —
CaHCKPUT TUTIHIE, CAKBIHWIBIF — TYPKI TUTIHE.

Juan caxeinu (dyan saking) — oif TonFay,
oinany.
dyan — (Tox. “dhyam”< ckp. “dhyana”):

YMTBUTY, OWJIaHy; ajnThl HEMEece OH KacHeTTiH Oipi
(ckp. paramia) (Opacnan K, 2012:566).

Juan cakeinu (dyan saking) — cosepranue;
dyan saqinglig — oTHOCsmMICA K CO3EpIAHHIO,
norpy»eHHsIi u cozepuanue (ATC, 2016:171).

Howm ke3i (nom kozi). Hom — corapl TiniHAE, KO3
— TYPKIi TiUTIHAE.

Howm ke3i: «/Ixapma ke3i» bynnanapnubis xoHe
Bonxucaranapasia Oec ke3iHiH 0ipi. boaxucarrea
agaMmapael  KyTKapy ymniH J[xapma ke3iMmeH
Oapiplk Bymauct imiMiHIH TaOWFATBIH KaMTHIIbI
JKoHe Kepemi. [Ixapma ke3i OapibIK OKuramap
yuriH  BonmxucarBanapiplH Ta3a  KaObUIIAYbIH
KepceTenmi. boaxucarTBamapmarsl J[xapma Kke3i
OapJbIK HOpCesepre eHe anajpl. AWPBIKIIA TCPMUH,
Kerraii. daiian mKUH «adblK COYHK», TOJIBIFBIMEH
Kepy, XWHasHa/la TOPT WIBIHABIK YHUPETyai Kepy,
MaxasHaga KadTa TyylnaH KYTBULY UIBIH/IBIFBIH
kepy» Oonbin Ta tycinmipineni (Tokiypex X.,
2019:188).

Knn 60i ynye mony amawie (klp 6di ulug tolu at-
lig). Kanma — cornpl TimiHAE, 61, YIYF, TOIY, aTIBIF
— TYPKi TiliHzAE,

KJII ©J1i YAYT TOJy aTJBIT «YJIKEH MUDOIOTHS
YaKbIT aTThI», KIJIIT = KaJa= ¥ UFbIpIIa Kaji: Jayip,

LIaK, XbUIMEH TEHICCTIPUIMEHTIH YaKbIT OJIIEMI.
Kynshapmap To3akra Oyl yakpIT eJIeMiHIe a3arl
merexi (Opacnan K, 2012:634).

YbIH3Y MIZM)I IPOYyKmez kepmy mos (¢izu tég-
me erditkteg kertii toz). UbtH3y — KpITall TiNiH7E,
TATMD, IPAYKTET, KEPTY, TO3 — TYPKIi TiJIHIE.

YBIH3y TUTM? J3PAYKTET KepTy Te3 (¢inzu tig-
me erdilkteg kertii t0z) «ueHKy Jem aranaThiH
mypeic Heriz» = Cin. ru ru, ru zhén. Tepmun,
«UEH)KY HeMece MiHCi3, albIpMallbUIBIKTapAarsl
HeMece KapbIM-KaThIHACTapIaFbl KEMEJIIK» OO0JIBII
tabbmansl (Tokiypek X., 2019:424).

Juk3up mun 6umue (likzir tip bitig). Jluxzup —
KBITall TUTiHIIE, TUII, OUTHUT — TYPKI TiTiHAE.

Jluxzup tin outur (likzir tip bitig) «kyHTI30€
nereH ka3y», muk3up (likzir = likjir < xpiT. li-ji <
lieknziet), kyatizoe (Texun 1., 2019:427).

Bbuw azyn meiunvie (bis azun tinlig). Asyn —
COFIIBI TUTIHE, OWII, THIHJIBIF — TYPKi TUTIHAE.

Burn a3yn TeiHibF (bis azun tinlig): «0OIMBICTHIH
Oec hopMachel. by am3m e TipIIiTik HeIepiHiH imHIe
Oap OoybIn TaOBUTATHIH OOIMBICTHIK (opManap Oec
OOIMBICTHIK (popMa peTiHIIe KapacTeIpaabl: 1-ToHipi:
<ckp. nesa (deva) «Kynaii, ToHip», 2- HamaHyk (ya-
lanjuk): < cxp. Mmanymiia (manusya) «agam», 3- HbIIKBI
(yiki): < ckp. Tupiaryonu (tiryagyoni) «kaHyapy,
4- mpet (pret): < cKp. mpeTa «pyx», 5- Tamy: <COF.
tmw; < ckp. Hapaka (naraka) «To3ak». bymapabiH
aNFamKel ekeyl (Kydad MeH ajaMm) OOJIMBICTBIH
€H >KakChl (Qopmanapbl OOibIn caHanaabl. bipak
KyJaiap QJIEMiHIEe TYbUTy EKiHIIICiHe KaparaHzia
TapTHIMBI OOJIBITT KOPIHTeHIMEH, a/iaM OOJIBIT KaliTa
TYBUTYy aKCBIpaK, TiNTi mapt; eldTkeHi HupBanara
JKETy YIIIiH Ke3 KelreH OypXaHHBIH yaFrbI3bIH Oip peT
TBIHJIAY KepeK *oHe OyJ1 agaM Oajackl peTiHae FaHa
MYMKiH. JIeTeHMeH, amaM eMec TipIIiTiK HeJepiHiH
ne OypxaH yaFbI3bIH THIHAAUTHIHBI K3aenei. Kanran
yuIeyi «okamaH >xoin» 0onbin caHanans! (Texun LI,
2019:30).

Tcyit aitvie koitvtny (tsuy ayig kiling). Teyit —
KbITall TITiH/E, albIF, KbUTBIHY — TYPKI TUTIHIE.

Tcyii aiipIr KeUTBIHY (tsuy ayig kiling) «kaman
amanaapy»; TcyH (tsuy) «xkyHo», Kprraiima 3yit ‘Oyn
KaMaH KapMma TYAbIPAaTbIH «KYKbBIK OY3YIIBUIBIK,
KBUIMBIC, KYHo» nerenai Oinmipeni. Kene Typki
TUTIHIET1 «TCy¥» ce3i N1e KbITall TUTIHAETI «3yi»
cesineH mbIkkaH (Tokitypek X., 2019:314);

Atipir kbUTBIHY (aylg kiling) «kyHo» (Onmes
M., 2019:482); npenoCyauTeNbHBIH MOCTYIOK,
MIPOCTYTIOK, rpex, nperpemenue (ATC, 2016:31).

bBypxan 6enzypep (burxan belgiirer).

Benaryprme bypxan «belirgin Buddha» =ckp.
HupMmaHaOyqaxa (nirmanabuddha) =keir. hua fu.
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HUpMaHa «CHUKBIPJIBI KapaTbUIbIC» koHe bynna
«arapTBUIFaH, OSHFaH» CO3JICPIHEH Kypanajbl.
HupMaHaOyaaxa  (nirmanabuddha)  cHKBIpIBI
KapaTelIBICTRIH  bynnacel, byamaneiH 6ip Typi
Ooxnbim  TaHputanel. TepmuH, «bynnaHelH anam
TYpIHAETI HEMece e3repreH JeHec» OOk
kepcerineni. bynma >xone boaxucarrBa 0ok
naiiga OoJiFaH JCHE IIEKTEYCi3 JKoHe omOebar
kymike ue (Tokiypek X., 2019:148).

Tenpenucuz amnwiz 6ypxan (teprengsiz atlig
burxan)

Tenpenucus arielF Oypxan (teprengsiz athig
burxan): «xep xy3iHae TepOenmenTiH bypxaHHBIH
aTb». CaHCKPUT TUTIHEH eHr'eH TepMUH AKIIoOXia
(Aksobhya), a xyn OuH, a Beli 110, a 4y ro e ( a kun
bing, 2 wei po, a chul po y&) «opeKeTci3, CybIKKaHIbI
JKOHE TBIHBIID, OyIOH, BY A0H (budong, wu dong)
«byana xypOaHapIFbiHA OalIaHBICTBL — alIyAaH
KYTBUTY» mereHmi Oinmmipenmi. bec Bymmaneig
Oipi OonraH AKIIOOXMSHBIH MEMJICKETI OOJFaH
AOxupara «KyaHBIIT OPHBDY OOJBIT TaOBLIAIBI
KOHE OJl WIBbIFbIcTa opHajackaH. COHOBIKTAH Oy
bynnara AGXupaTaHBIH JOPABI HEMece OMIICYIIici
ne nenineni. Akmo0xus, Jlorye Cyrpana naToH xu
nmay (datong zhi pang) «MaxaOxmkHaOXNOXyIbIH
€H YJKEH YJIbD» OOJNBIN KepceTineni. AKmooxus
Bynna Gommaii Typein bomxucarTBa OonFaH KM
mwkna «JlxHanakapa» (zhi jid «Jfianakara») gem
te kepcerueni. llIpiFpic OareITHIHBIH bynmace
(Toxitypek X., 2019:92-93).

Hox kypyz amnz 6ypxan (yok kurug iligi atlg
burxan)

Mok xypyr atir Gypxan (yok kurug iligi atlg
burxan): Kok OosFaH, OOCTHIKTBHIH OwmieymIici
aTThl OypxaH’, ok Kypyr (yok kurug) «KOKTHIK,
0ocThIK»; mycrora, HMYTO, yok kurug iligi atlg
burxan «Oyama, Ha3plBaeMbIii  BIACTEIMHOM
mycrotel» (JATC, 2016:290); Tepmun, «06oc,
eIlITeHe JKOK, emTeHe Oap OomMmaraH» MarFbIHACHIH
Oinmipeni. Conmaii — ak, JKue pyo cyHiara (jié
ru6 dud S$unyatd) TepmuHI Ji¢ «0OC, KOKTBIK,
MaTepUaIbIK eMeC HEMEeCe PyXaHH, IIBIHAWbI eMeC,
O0ap OOJNMBICTBIH TaOUFATHIHIAFBI OTIPIK HEMece
anjay, OOJMBICTHI IIBIHAWBI IETT KOPMEY» JeTeHI
Oinpipeni. byn imiMre coiikec, OapibIK OKUFajap
IIBIHANBI eMec. BOIMBICTBIH MaHBI3IBI MOHI XKOK,
TOyeNnIi, TeK e3repreH HeMmece ©JreH OOJMBIC.
[Iexci3mik — CaBICTRIPMATBUIBIKTHIH HET131 HEMece
mekreycizairi. bip ce30en aifitkanzaa, on 6apine ene
anans! (Toxiypek, 2019: 420).

Komcy azvinvik oumue (komsii agilik bitig)

Kemcy arbuibik Outur (komsi agilik bitig):
«CO3HAHNE-COKPOBHIIHNLIA, OOCOIMIOTHOE CO3HAHUE
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(=cxkp. anaiia — BukHaHa (alaya — vijiiana))»; ayiliq
kojmsoluk — ayiliq komsoluk ‘ambap, xpanunute,
cknazackoe nomerenue (JTC, 2016:19); agilik ko-
imso bilig «keprene Typanbl akmapar», koimso
agilik bilig «kepTene imimi» =ckp. anaiia / agaHa
— BujpkHaHa (alaya / adana — vijfiana) =KpbIT. TyO
IIyIIw, a Jai ie, a ai ie mm (gud shushi, a 14i yé,
a 1ai yé shi) =tu0. kyH r3xu pHam nap mec mna (kun
gzhi rnam par shes pa). Tepmun, anaiia (alaya) «yi,
THIHBIFY OPHBI, )KepTeJie» MEH BUIKHaHa (vijiiana)
«caHa, TYHCIK» CO3IepiHeH Kypaiaaabl. 3XOH3HU IITH
(zhongzi shi) «caHaHbIH TYKBIMBI HeMece Oacka
KETI CaHaHbIH Heri3l» MarblHAachlHA cail amnaifa /
ajaHa — BuDKHaHa (alaya / adana — vijiiana) kaiita
TYBLTY XoHe Oackapy aereHzi oinmipeni. by nnean,
cailpll KeNreHae, AraMaHblH HYpPJbl CaHAChIHA
MYMKIHIIK Oepe amaapl. bya TepMHuH «caHa SFHU
TYHCIK KO31 HeMece KepTeJiey IEereH MarblHaja Ja
konmarbiiansl (Tokiypek X., 2019:336).

Hapamum dumue (paramit bitig)

[Tapamur Outur (paramit bitig): «TaHAIBIK
i3rimik  KitaObl»; mapamuT (paramit, paramitd)
I3riIik, WMaH, JAHANBIKTBIH KAacCHETI=  CKp.
[Napamura (paramita = pali), mapamu (parami)
=kpIT. Bonyomu nyo, 60 ky mMu ayo, ay (boluomi
dud, bdo qu mi dud, du) =tub. IIxa-pon-Ty-nmxunH-
na (pha-rol-tu phyin-pa) =cor. m’p’Mut (p’r’myt).
[NapamuTa TepmuHi, «mapama» TYOipiHEH IIBIKKAH
«EH JKOFaphl, IIbIH, TYYy ©JIy JKarachl, OYJI KaralaH
Oacka >xarara srHM HupBanara erTy» OoJbII
tabbutaapl. Tepmun Byanusmue «naHa» ‘cajgaka ’,
«CBLIay ‘KOPKEM MiHE3-KYIIBIK , KKITAaHTH» ‘Ca0bIp’,
«BHpHa» ‘KYILI HEMece 3Heprus’, «JIxilaHa» ‘TepeH
0if’, «TIpaKHAY ‘aKmapar’, «ymaiia» ‘aypbIC omicTi
KOJNJaHy’, «IpaHujixaHa» ‘O0JXH JKoHE OaKbIT
VIIiH aHT’, «0ama» ‘KyIl, MakcaT oHe MaHaJIBIK
Oonbin  Tiz0ekreneni. Ockl OH NapaMHUTaHBIH
Oapnplfbl  MaHBI3ABl  OOJFAHBIMEH,  AJFAIIKbI
anTaysl QJA€Kaiia MaHbI3Abl. backamia aTKaHza,
mapamuTanap — 0y Maxasua bogxucarTBamapapiy
arapTyIIBbUIBIKKA JKETy YVIIIH KOJJaHaThIH i3ri
kKacuerrepi. Ochiaiimma, TmapamMuTa «KEpeMeT»
HEMECE «Kapchl Karara JKeTy» el ayJapbliajbl
(Toxitypex X., 2019:336).

Hoza amnz 6umuz (yoga atlg bitig)

Mora arnr Gutur (yoga atlg bitig): «iiora arTsl
KiTam»; KHUTa, Ha3blBaeMasl ora; «iora» Ha3BaHHE
Oyanuiickoro tpakrata (JIITC, 2016:287).

Azvlp ynyz niazel3 itep menpu anmvl mepayein
menpedi Kamwaowt (agir ulug yagiz yer tengri alt:
torliigin tepredi kamgadr)

AFBIp yIIyF Harbl3 iiep TEHpPH anThl TOPIYTiH
tenpeni Kammansl (agir ulug yagiz yer tengri alti



1. Bypkir6aesa

torligin tepredi kamsadi): «ete ynmkeH kapa xep
KYJaibl anThl TYPIIi TepOe i, ITaiKaiabn

AFBIp YIIyF: ‘YJIKEH, ©T€ YIIKEH, aybIp, MAaHBI3IbI»
(Gmme3 M., 2017:249); itareI3 #ep: «kapa xep,
Kepxkysi, xep» (Dnmanst M., 2016:460); tenpeni
KaMIIagel = TEMpe — KaMlla: «Imankary» ( OnMes
M., 2017:290); #iep TeHpH: «kep ToHipi» [IpTXUBH
(Prthivi Tanr1) = ckp. IIprxuBunesu (Prthivide-
vi) = kpIT. JI)KnaHmao nie meH, e ThaH, ia aa JIyo
Ta T (fa Ja W) 1Y, HKUAHIao 1e ne meH (Ma ma
JOKMAHJIAa0 Jie THEeH, Ha Ja JpKUaHimao Ae 3xH) (jian-
lao de shén, yé& tian, ya da lud ti ti (ya da 1) pi, jian-
ldo de shén (ya da jianldo de tién, ya da jianldo de
zhi)). By tepmun, xep ToHipi, [Iprxusu (Prthivi),
Bamxpanxaty (Vajradhatu) ToObIHaH TOPT TOHIPAIH
Oipeyi perinne 6enrini. CoHnai — aK, OH €Ki TOHIp/IiH
6ipi (Toxiypek X., 2019:388).

Anmut napamum (alti paramit)

AnTel mapamur (alt1 paramit): «aaTeI HTapaMHATa»
anTel TOPAYr OYTYJICHMEK 3pAEM «aiThl TYpIi
JAHAIIBIK KaCHUET», TOPTIN MKU HMapaMUTIap «TOpT
JKoHE eKi mapamuTaiap» = ckp. Cag-mapammura
(sad-paramita) = xeIT. JImy 6oyomu (litt boluomi),
= tub. mXap OXd UH Ipyr «phar phy in drug).
Maxaitana imimi OofibiHma, BojxmcarTBamapabIy
Bynna Oomymapel ymiiH Ka3ybl KEpeK aliThl
nmapamMuTaHbl (JaHAIBIK KacHeTTi) Olmipesni. AJNThI
napamuta 1. [lana (dana): KaWBIPBIMIBUIBIK; 2.
Cuna ($1la): Mmopanbasik MiHe3; 3. Kmantu (ksanti):
caObIp; 4. Bupiia (virya): )xirep Hemece dHeprus; 5.
[xitana (dhyana): Tepen oii; 6. [IpamkHa (prajiia):
JMaHanmbelK, TypiHme Ttizimumeneni (Tokitypek X.,
2019:235).

Tenpunep iteknep yaye Kyuaye Jjayyaap
KHIMUpPAAap acypunap mauiblm KpPaKyui Xauaapol
2anmapsuiap maxypyziap —Kuwiuiep —Kuuiu
epmesnu (tngriler yekler ulug kiicliig luular kntirlar
asurilar talim krakus xanlar: gantarvilar maxuruglar
kisiler kigi ermezli)

1) Tapunep (tngriler): TeHpm = CcKp. &neBa
(deva) «ToHip, KyIai».

2) Wex (yek) = ckp. itakkxa (yakkha) «Kbimy;
TYOiHIH TYpikwe exeHairi Typaisl Kap. TTVI, 131.
yi— ‘fie-mek’ (ke mex) = *Hi-rek «iamitam» = *iiek-
fieK) = ckp. Hara (naga) «aiigahap, KplIan».

3)  Vayr xywryr ayynap (ulug kiigliig luular) =
erte KywTi aiinahapnap. JIy (Lu) = keit. JlyH (lung)
«aiimahap» = ckp. Hakma (yaksa) «KbIH».

4) Kwurupnap (kntirlar): ruaTHpBH (gintir-
vi) (A HycKacel: THTPB (gntrv)) = cKp.raHaxapsa
(gandharva) «MHzOpaHBIH XOWI HicTep MIAIIATHIH
My3bIkaHTTapbl». CoHmaii — ak, ranmxapsa (gan-
dharva) — kaiitagan TyZAplpy YVIOiH eireH Oip

JKApaTBUIBICTHI KalTa TyyFa anapathiH O0ip O0JIMBIC
(poHmIIK TYCIHIK HEMece TaOUFaT PyXbl) OOJIBIIN Ta
arteansl (Imacenanm X., 1943:226).

5) Acypwrap (asurilar) = ckp. acypa,
KapaTbUIbICTapAbIH ilmiHAe OonaTeiH Oec Hemece
aNTHl OOJIMBIC TYPJIEPiHIH CHIHAPIAPHIHIA 00IATHIH
TOHIPAIH *aybl KyAipeTTi anbinrap, aaynuep. LsH
MOHIHIE YHAICTaHIA KYAaWmIbUl O0onMbIc OoiFaH
acypaiap KeHiHHEH KyJaiimapra Kapchl NIBIFBII,
ONlapMEH COFBICKaH jkKaMaH OONMBIC peTiHIEe
TaHbUTFaH (XakMaHH X., 1924:2).

6) Tameim kpakym (talim krakus) = TtamsiM
Kapa KyII «Kapa, JKbIPTKBIII KYC» = CKp. rapyia
(garuda) «anpizra adHamran Kyc» (Kamm. 1050).
ANTBIH KaHATTBI OVJI KYC TYKTi JKapaTbUIICTAPIbIH
MMaguInaxel JKOHE JKbUTaHAApAbIH skaybl. CoHmai
— aKk, BumHyaplH Keuiri peTriHae e KepceTiieni.
TaJIBIM (GKBIPTKBIII = TaJlbl —«TOHAY, [Ia0ybUIIAY».
Tameiv kapa Kene Typxki Timiageri ban Kitaberama
na ke3aeceni (OpkyH X., 1936-1941).

7) TanrapBmnap (gantarvilar): rantap (ckp.
JaHaxapa «OKbUJIaH OmieymiiepiHeH OipiHiH aThD»

8) Maxypyrnap (maxuruglar):mahypyk (ma-
huruk) = ckp. mahopara «ynken xvinan». Conmai
— aK, 12 pyxTbIH 0ipi.

9) Kummnep KUK epMe3Nn «dpi ajgaMm opi
azaM eMec» = CKp. MaHyllh — amaHymia (ma-
nusy-amanusya).

Xorapplaa atanraH KapaTbUIBICTap, KiLIripiM
esrepictepmMer OypKaH TiHHM MOTIHAEPIHAE XUl
xongansiiaae! (Texun 111., 2019:28).

Homayz munzen (nomlug tilgen)

Howm Tunren (nom tilgen) «JIxapma nenremeri»
= ckp. axapmaxakpa (dharmacakra) = ITanu (Pali).
Hxapmmaxkakka (dhammacakka) = kpIT. QanyH
(falun) = tn6. yoc ki u kxop 1o (chos ky i "khor
lo). Axapmaxkakpa (Dharmacakra) — 3aH neHreuneri,
OYTiH >KaMaHJABIKTapJbl >KOHE KapCHUIBIKTapIbI
xorwmbel bynna meHaeFe, WHAPAHBIH JOHTENeri
CUSIKTBI, aJJaMHaH aJlaMFa, OPbIHHAH OPBIHFA JKOHE
KEe3eHHEH Ke3eHIe [OMajlaHFaH Jerelek. by
TEpMUH KbITalma. >xuH ¢anyH (jing falun) «aiinany,
3aH JAOHTEJETiH aJIblFa alHAIBIPY» MaFrbIHACBIHIA
Kosnanaael. Hom tunren repmuHi By iianbeiy imiMin
ounnmipeni. YHIi MU(OIOTHACHIHIA HUACa OMITIEYIITi
HeMece Owieyini marima ue OoJiFaH JOHTENEKKEe
CaHCKPUT TUTIHIIE «0Kakpay (cakra) meminemi. XKakpa,
KYJaiJIbIH AYIIITaHJApbIH TIBIHXBIPMEH Oaniaysl
JKOHE ONIIETTeH TaiiMay YIIH KOJJIaHBUIFaH,
Kelepricis angelFa OKypeTiH Kapy. Ocbuiaid
Bynnmansie imiMzaepi «kakpa» OOJBINT KepceTieni.
ONTKeHI 0N ajgamuapiIblH JYHHUENIK ajayiapsl
MEH KajayJapblH ©3iHe OaFbIHIBIPHIT, OJIAPIABIH
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Ke3iH amryslHa MYMKiHOiK Oepenmi (Toxitypek X.,
2019:215).

KOpblTI)IH}]bI /K9HE TYKbIpbIMAaMa

Bykin Typki onmemiHIH anThIH Ka3bIHACHI KOHE
YHFBIP jKa3yBIMEH JKa3bUIFaH jka30a eCKepTKilTep
Oara JkeTrec pyXxaHu OallsIbIFBIMBI3. OpUHE, OJapIbl
OKBIII TYCIHY YIIiH TeK KaHa oJiap KOJJaHFaH COF/IbI,
Opaxmu, MaHW, THOET, YWFBIp T.0. >Kazynmapiabl
yiipeny kertkimikciz. Onap ycranfaH AiHIepAe
KOJIJAHBUTFaH TEPMHUHAEP/I A€ OlTyiMi3, TYCiHyiMi3
kepek. Omaii GonmmaraH KyHze ata-0abanaH KeTKeH
MOJ MYpaHbl aHa TUTIMI3re aynapbll, TYCIHII,
OKBITI-YHpeHyiMi3 MYMKiH emec. OcCbl MakcaTTa
KYMBIC KacayFa TBHIPBICBHIIT COFIIbI Ka3yJbl KOHE
TYPKiI TUTIHAETI MOTiHAEpAE ©Te XUl Ke3leCeTiH
IiHM arayjapra TOKTaJbII, MYMKIHAIriHIIE opOip
aTayIplH INBIKKAH TeriH aHBIKTayFa, OepeTiH
MaFrbIHACBIH TYCIHIIpyre THIPBICTHIK. KophiTa Keme
alTapbIMbI3, COFIbI JKa3ybIMEeH Xa3buraH «Cexus
HYKMeK Hapyk» aynapMa MoTiHiHeH 61 ce3 OeH ce3
TIpKECIHEH TYpaTBhIH JiHHM aTayJjapabl TEPil ajblll,
Tangaaelk. Omapael KYpbUIBIMBIHA Kapaid e3re
TUIACH €HIeH MiHW arayiap, JiHH TePMUHACPIIH
KeHe TYPKi TiniHAeri 6aamacsl, >kapThllail TYpKiLle,

KapThUIall e3re TUINEH €HreH KOocapibl JiHU
aTaynap aTThl YII TOTKA Oein KapacTeIpabIK. iHn
arayiapapl OipHENIe FaabIMIApABIH CHOEKTepiHe
CYHEHE OTHIPHII TAIJAYFa THIPHICTHIK.

Kazipri xazak »xepinae Kazak XaJKpl HETi3iHeH
ucliaM JiHIH YCTaHATBIHABIKTaH OyJl aTaynapisl
MyJzie KoJmaHOaimbl gecek Oomanmel.  Tapuxu
JepeKTepre cyiieHcek, Oymma AiHI Kazak jKepiHe
yu pet kenreH. Anramksl Jeri I — VII raceipiapaa
Yupicranna maiina Oosran OyanusmHiH Keitaiira
Oapap xobl OpTalibiK A3us MeH Ka3ipri Kazakcran
TEPPUTOPHACH APKBLUITBI OTKEH Ke3/ie KenreH. Exinmi
neri VIII — XIII raceipnapna byry karanHbig Oyia
IHIH MeMJIEKeT MiHi Jem >Kapusuiaybl HeTi3iHIe
kenreH. Yurami sieri XVII — XVIII raceipnapaa
Ka3aK »KepiHe >KOHFap MIANKBIHIIBUIBIFEl TYCHIHAA
kenreH. Kasipri Tapma enmiMi3zieri CTaTUCTHUKara
xyriHcek 2009 XbUIFBI XallbIK caHarbiHAa 749
Ka3aKThIH OyJja JiHIH YCTaHATBHIHIBIFBI TIPKEJITeH.
2021 >XpUIFBI XaIbIK cCaHarbIHA coMikec Ka3zakcranga
15458 amam (oHBIH imIiHe emimi3ge eMip CypeTiH
Kopic, VHZIIC, MOHFOJI na Kipemi) Oymma miHiH
ycraHanel eKeH. Anaiina, OyriHri TaHzga Typki
TEeKTeC XaJbIKTap OV MiHII KOJJIaHOaraHIBIKTaH
KOHE TYPKi TUTIHIETri AiHU aTaynap a KOoJJaHblcTa
eMec.
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ABTopﬂapra apHaJIiraH aKnmapar

Oua-Dapadu areinaarsl KazYY jkypHaJbIHIa FRUIBIMA MaKaJIa Kapusijiayla KOHbLIATHIH TaJanTap

v\ ABTOpJAapFa KONBLIATBHIH TAJANTAP:

v Penakropiap ankachl )KypHaJJIbIH FBUIBIMH OarbIThl OOMBIHINA 1Irepije skapusuiaHOaraH Makajajiapiibl
kaoObuaitnel. Makanainap TEK sxypnan caiiteiabie (Open Journal System nemece Editorial Manager) ¢yHKIMOHAIBI
apKbBUIBI XKYKTEIreH xarnanaa (doc, .docx, .rtf) popmarrapbiHaa 3JeKTPOHIBI HYCKAAa YChIHBLIAIBI.

v Hlpudt emmemi — 12 (anparmna, Tyiiin cesnep, speduerrep Tizimi — 10, Tadnuua Texkcti — 9-11), mpudr -
Times New Roman, Typananysl — MOTIHHIH €HIHE CoiiKec, apaibiFbl — OipiiK, a3at oi — 0,8 cM, IKHUEKTepi: KOFapFbl
JKOHE TOMEHT1 — 2CM, OH KOHE COJT KaFrbl — 2 CM.

v Cyper, Tabnuiia, rpaduk, 1uarpamMmma skoHe T.0. MOTIH 1IiHe MIHACTTI Typ/ie HOMIpI )KOHE TaKbIPbIObIMEH
kepcetiiemi (Meicansl, 1 cyper — Cyper TakpipbiObl). Cypet, Tabnuiia, rpaduk, IdarpaMMaiapiblH CaHbI JKaJIIIbI
Makasa keneminia 20% mesmiepineH acnaybl KaxeT (keit sxarmaiaa 30%).

4 Makasa kesieMi (TaKbIpbIObI, aBTOPIIAP Typajibl MAJIIMET, aHIaTIIa, TYHIH Co3ep MCH oneOueTTep Ti3iMiH
KOCIIaFaH/1a) QJICYMETTIK-r'yMaHUTapIIbIK OarbiTTap yirid 3000 ce3nen kem Oommaybl opi 7000 cesaeH acmaybl, COHai-
aK YKapaTbUIBICTAHY YKOHE TeXHHUKAIBIK OarbrrTap yuriH 1500 — 7000 ce3 apaibiFbiHaa 00Ty KEpek.

v Asropnap MIHJIETTI TYPIE Open Journal System nemece Editorial Manager xyiiecinaere inecre
XaTbIHJA JKIOepLTiN OTBIPFaH MakKaia/Koybkaz0aHblH OyfaH JIeHiH elmkaHaail GachlUibIMIapaa JKapblK KOPMETeHIri
JKaWIbl, COHJIali-aK Makajaja e3re eHOeKTepre ciiTeMe jkacalMacTaH OJIapAbIH MOTIHJCPIHEH aJbIHFaH Y31HUIEpAiH
JKOK CKCHJIITTH KOPCETYJIEPi KaXkeT.

v Teunem xkyprizy TopTiOl MEH MakaiaHbl 0achII LIbIFApy KyHbIH «Ka3ak yHuBepcureTi» 6acma yiti Oenrineii
JKOHE 1IKI PELIEH3CHTTEP MEH FhUIBIMH PEIAKTOPAbIH KeJIICIMIHeH KeHiH aBTOp TOJIEMAaKbI xKacail anajpl.

MaxkaJia KYpbLIbIMbI:
Aneawknol 6em:

4 Bipinmii xoinna — FTAMP uewmipi (epekiie xarmainapaa Y/IK), TypamaHysl — cOJl jKaK IIETKEe Kapaw,
mpUT — KaJbIH.
v Makana TakpipsiObl (BAC OPIIITEPMEH) makananblH MOHI MEH Ma3MyHbIH aiKbIHIAN TYPYbl KaXKeT

JKOHE OKBIPMaHHbBIH Ha3apbIH aynapapiblKTail 00sybl KaxkeT. TakbIphIl KbICKA, aKIaparThl OOIybI 9pi KaproH cesnaep
HEMece KbICKapraH co3/1ep/li KaMThiMaybl KepeK. TaKbIPBINThIH JTalbIKThI Y3bIHIBIFBI — 5-7 co3neH (kei sxarmaiina 10-
12 ce3) kypananpl. Makaia TakbIpblObl MIHAETTI TYPJE Ka3aK, OPbIC JKOHE aFbUILIBIH TUIICPIH/EC YCHIHBUIYbI LIAPT.
Maxkasia TaKpIpbIObI KaJIBIH HIPUQTIMEH, 0ac opinTepMeH JKa3blIaibl, TypajJaHybl — OPTAIbIKKA Kapaii.

v Makana aBropsl (-1apsl) — MHHIMAa1ap MEH TeTi, )KYMBbIC OpHbI (MyLIetiri/adduinanus), kana, MEMIICKET,
AIIEKTPOH/IBI MIOMIACHI — Ka3aK, OPbIC )KOHE aFbUIIIBIH TUTIHAE jKa3bLIaIbl.

AHjaTna KeJjieMi Ka3ak, OpbIC )KOHE arbLIIIbIH TUTAepiHae 150 co3aeH kem OoMaysl THIC.

Awnparna kypeuibiMbl kesecizieit MIHAETTI Tapmakrapabl KaMTHIbL:

3eprTey TakbIpbIObI JKaiibl Kipicre ce3,

FbutbiMu 3epTTeYIIiH MaKcaThl, HEri3r OarbITTapbl MEH OB,

JKYMBICTBIH FBUIBIMHU KOHE TOXKIPUOETIK MOHIHIH KBICKAIIIA CUITATTAMACHI,

3eprTey 9/1iCHAMACHIHBIH KbICKAIIA CUIIATTaMachl,

3epTTey KYMBICHIHBIH HET13T1 HOTHIKeIepi, Tajliayjap MEeH KOPbIThIHABLIAP,

JKyprizuireH 3epTTeyaiH KYHABUIBIFI (aTaIMbIII )KYMBICTBIH COliKec OiliM caachiHa KOCKaH yJieci),
JKyMBIC KOPBITBIH/IBICBIHBIH TOKIPUOECITIK MOHI.

Tyiiin ces/TipkecTep — Kazak, OpbIC )KOHE arbUILIBIH TUTiHAE 3-5 co3.

<0 0000000 <

Keneci oem (ocana):

4 Kipicme xenecifei Herisri 3JIeMEHTTEPACH Kypasia ibl:

v TakpIpblll TaHJAy HETi3AEMECi; TaKbIPBINTHIH HeMece MpOoOJeMaHbIH ©3eKTulirl. TakpIpbINThl TaHAAy
Heri3/IeMecCiHIe LIrepriiepiH TOKIpHOeCiHIH cUIaTTaMachkl HeTi3iHe MpoOIeMallbIK XKaFasTTapAblH 0ap->KOKTHIFbI
xabapranazapl (Oenrim Oip 3epTreyaid 00IMaybl, )KaHa HbICAHHBIH Maina 00iysl jkoHE T.0.). TaKbIPBINTHIH ©3CKTLTIr]
OCBI TaKbBIPBINTHI OKyFa JIEICH JKaJIbl KbI3BIFYIIBIIBIKIICH aHBIKTAIAAbI, OipaK KOWBUIFaH CypaKTapra TOJBIMJIbI
JKayarnThlH 00JIMaybIHAH TaKBIPBIITHIH TCOPHSIBIK HEMECE TOKIPHOCIIIK MaHBI3ABUIBIFBIMCH TOIIIICHE .

v JKYMBICBIHBI3ABIH HBICAHBI, IOHI, MaKCaThl, MIHACTI, 9JiCi, ToCUIi, OOKAMbl MEH MAaHBI3BIIBLIBIFBIH
aHbBIKTAy. 3epTTey MaKcaTbl TE3UC JAJIeNiepiMeH OaillIaHbICThI, SIFHU 3€PTTEY [IOHIH aBTOP TaHJaraH acleKTiJe YChIHY
00JIBIN TaOBLIAIbI.
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v Marepuan MeH ojicTep — MaTepHajapAblH CHIIATTAMAChIHAH >KOHE JKYMBIC OapbICHIHAH, COHMa-aK
KOJIIaHBUTFaH 9JICTEP/iH TOJBIK CHIIATTaAMAaChIHAH TYPaJIbl.

o 3epTTey MarepualibIHBIH CHIIATTaMachl OHBIH CaHJBIK JKOHE CallayIblK JKaFrblHaH OeiHeeHyiH Oimipeni.
MarepuainiblH cunarTaMachl — 3epTTey HITHKEIEepl MEH 9JIiICTEpiHIH CEHIMALTITH aHbIKTaUThIH (akTopiaapabH Oipi
OoJIBINTA0OBUTAIBI.

o Byn OGemimzue MocerneHiH Kanmail 3eprrenreHi OasHganmanbsl: OYpbIH JKapHsJIaHFaH MPOLETypaiap/ibl
KalTaJaMaiThIH MOTIMETTEP; MaTepraap MCH dJIiCTEep Il KOJAaHy Ke31H/Ie MIHICTTI TYP/IE KaHAIBIK CHII3y apKbUIBI
JKaO/IBIKTBI ColikecTeHipy (OaraapiaMalblK xKacakTay) >KoHe MaTepHajap/iblH CHIIaTTaMachl KOJIaHbUIA/IbL.

o Fruteimu opictemere:

- 3epTTely Cyparbl/CypaKTapsbl;

- rumnoTesa (Te3uc);

- 3epTTey Ke3eHAepi:

- 3epTTey dMicTepi;

- 3epTTey HOTHKEINEPI.

v OeOueT IoNybl OeNMIHAE MICTENIIK aBTOPJIAPIABIH aFbUINIBIH TUTIHACTI 3€PTTEY TaKbIPHIOBIHIAFHI
ipreni jkoHe *aHa eHOekTepl (keMinje 15 KyMbIC), FEIUIBIMH YJIECI TYPFBICEIHAH OCBI )KYMBICTapFa Tajjay, COHJai-aK
MaKallaHbI3/1a TOJIBIKTBIPBUIFAaH 3ePTTEY KEMIIUIIKTEPl KAMTBUTYBI KEpeK.

o Ulsrrapmara KaTbIChl KOK KONTEreH CUITEMENIepAiH OOlybl HeMece ©3iHI3IH JKETICTIKTEpiHI3 TypaJbl,
AJIBIHFBI JKYMBICBIHBI3FA cinTeMenep iy Oomybraa XKOJI BEPIHMEﬁHI.

v Hoartmxkernep xoHe TaIKbLIay 6oiMi — Ci3/iH 3epTTey HOTUKENEPiHi3I TajayFa JKOHE MKipTanacyFa MyMKIHIiK
Oepeni. 3eprTey OapbIChIHAA AJBIHFAH HOTHIXKENIEP Typalsibl KOPBITHIH/ABI Oepiiesi, Heri3ri MoHi ambuiaabl. Opi Oy
MaKaJlaHbIH MaHbI3/IbI OerimepiHin O0ipi. OHia onapablH JKYMBICBIHBIH HOTHKEIEPIH TallAal, COMKec HOTHKENepiH
AJIJIBIHFBI )KYMBICBIMEH, TaJlJay/lapbl MEH KOPBITHIH/BUIAPBIMEH CAJIBICTBHIPFaH/1a TAJIKbUIAY KaXKET.

v KOpBITBIH/IbI, HITUKE — OCBI KE3EHIIETI KYMBIC HITHIKENEPIH KUHAKTAY KOHE KOPBITHIHABUIAY; ABTOP ajiFa
KOWFaH TYXKBIPBIMHBIH PAaCTBIFBIH XKOHE allbIHFAH HOTHIKEIEP/i €CKepe OTBIPHIIN, FHUIBIMHU OLTIMHIH ©3repyi Typajbl
ABTOPJIBIH KOPBITHIH/BICHIH pacTay. KopbIThIH/BI aOCTpaKTiini OoMaybl KepeK, onapp! Oenriii Oip FBUIBIME calaaarbl
3epTTEy HOTHXKEJICPiH KOPBITHIHABLIAY YIIiH, YCHIHBICTAPBI HEMECE O/1aH 9pi XKYMBIC iCTey MYMKIH/AIKTEpiH CUMaTTai
OTBIPBII KOJJIaHy KEpeK.

o KopBITHIHIBIHBIH KYpPBUIBIMBIHIA: 3€PTTEY/AiH Makcartapbl MeH ojicTepi Kanmai? Hotmxenepi kanpmait?
Kanpait TyxeipeiMaap 6ap? Jlamy/is! eHrisy, KojiaHy nepcreKTUBajIapbl MEH MYMKIHAIKTEpl KaHaai? JIereH cypakrap
00ITyBI KepeK.

v Tlaiinananeurrad  oebuerrep TidiMi HeMece OMOMMOrpadUsIBIK Ti3iM  KAPATHLIBICTAHY-TEXHUKAIBIK
OarbITTap OOMBIHIIA oneOueTTepAiH KeM Jerenae 10 artaynapblHaH JKOHE 9JICyMETTIK-TYMaHUTApIbIK OarbITTap
OoitpiHIIa 15 araynapaaH TYpajpbl, ajl aFrbUIIIBIH TUTIHJIET] TaKbIPBIITap/IbIH JKaJIbl caHbl keMinze 50% 0oIybl Kepek.
Erep anebuerrep TisimMiHAe KMpHuMIaaa OepiiareH eHOekTep Oosica, ciiTeMelnep Ti3iMiH €Ki HyCcKaa YChIHY KaXKeT:
OipiHmIici - TYITHYCKa/ia, eKiHIIiCI - pOMaHU3aLsUIaHFaH alnaBUTTe (TPAHCIUTEPALIHS).

o  Pomanmzanmsutanran O6ubGnauorpadus kenecineil 00iybl Kepek: aBTop (Jap) (TpaHciurepanus) — (Kakma
IIiHAe XKBUT) — TpaHCIUTEepalUsUIaHFaH HYCKaJarbl MaKaja TaKbIphIObI [MaKaia TaKbIPhIOBIH aFbUIIIBIH TUTIHE TOPT
OypBIIITHI XKaKIIara ayaapy], opbic TUIIHIETI AepPEeKKe3/iH araybl (TpaHCIUTepalnsi HeMece arbUIIIbIH) araysl - 0ap
GoJica), aFbUIIIBIH TITIHET] 0achlIBIM MAJIIMETTEPI.

Mpuicanwvi: Gokhberg L., Kuznetsova T. (2011) Strategiya-2020: novye kontury rossiiskoi innovatsionnoi politiki
[Strategy 2020: New Outlines of Innovation Policy]. Foresight-Russia, vol. 5, no 4, pp. 8-30. Ilaiinananeurran
onebuerTep TiziMi andaBuTTIK TopTinTe Kentipineai opi TEK matiHre cinteme sxacairaH *KyMbIcTap FaHa KOPCETLIE/.

o T'OCT 7.1-2003 coiikec oOpbIc XoHE Ka3ak Tuigepinjeri OmbOmmorpadus cruimi  «bubmuorpadusubik
»ka30a. bubnmorpadusnpik cunarrama. JKanmsl tamanrap kaHe Kypacteipy epexenepi » (KKSON riziMmiHe eHren
OacpUIBIMIapFa KOMBUIATHIH TaJIal).

o  Pomanmszanmsuianran OnOnmorpadusHbIH CTHII, COHIalH-aK oJIEyMETTIK-IT'YMaHUTApIIbIK callaapra apHajFaH
aFbUIIIBIH (0acKa IIeTel) TUTIHAET] IepeKKe3/iep - AMEpUKaH/IBIK ICHXOJIOTHSUIBIK KaybIMaacTsIK (http://www.apastyle.
org/), ’KapaTbUIBICTaHy )KOHE TEXHOJIOTHsIIap cananapsl yuris - Chicago Style (www.chicagomanualofstyle.org) ).

o  byn Genimze MbIHanap eckepinyi Kepek:

v’ FBUIBIMHBIH OCBHI CAJIACHIH/IA KAPHIKKOPIEH JKOHE aBTOP IILIFAPMAIIBUILIFBIH/IA HETI3/IEITEH HETI3Ti FHUIBIMU
GacbUIBIMIAp, AJJIBIHFBI KATapIIbl 3EPTTEY 9/ICTEpi CLITEMEre ajabIHaIb;

v’ 03 eHOEKTEPiHi3re NIAMA/IaH THIC CLITEME JKacay/iaH ayyak OONBIHbI3;

v TMJI/KCPO aBropnapblHbIH 0achUIbIMAApbIHA IaMaJaH ThIC CLATEME )KacaylaH ayjak OOJNBIHBI3, JJIEMIIK
TOKIPUOEHI KOJTaHBIHBI3;

107



v GubnuorpausIIbIK TiziMae OeNTim MWeTeN ik aBTopiap MEH 3ePTTEYLIep MaKana TaKbIPhIObl GOUBIHIIA
LIBIFapFaH 1preiii )KoHe ©3€KTi XKYMbICTap OOJybl Kepek.

v DJIeyMeTTIK-TyMaHUTAPJIBLIK 0aFbITTAFbI MITIHIE CijTeMesiep MOTIH iliHIe KaKIaHbIH iiHge Oipinmi
aBTOPBI, IIBIKKAH XBUIBI: TapaKThIH (OeTTep1iH) caHbl kKepceTineni. Mbicamasl, (3aideccknii 1991: 25). Erep anebuertep
Ti3iMiHze Oip aBTOPABIH Oip KbUI iNIIHAE KapHsUIaHFaH OipHeIIe >KYMBICHI 0o0Jica, MIBIKKAaH JKbUIBIHA «a», «O» apIri
XoHe T.0. Oenri KoWbltaasl. Meicainsl, (Cangyosa, 2001a: 15), (Canyosa, 20016, 22). JKaparsuisicTaHy Makajiajiapbl
YIIiH cijTemernep TOPTOYPHIITH )KaKIIaga KeJITIPUIreH, MATIHIe clITeMesep KEeATIPUIreH KYMBICTap KOPCeTUIreH 1eH
HOMIipJIeHe .

MaxkaJia sxapusiiay KyHsl - 2000 Tenre/6et (doc, .docx, rtf) A4 popmarrapbiaga SMeKTPOH Bl HYCKa/la YChIHBI-
JIAJIBI).

PexBusurrep:

«on-Dapabdu aTbiHIarel Ka3ak YITTHIK YHUBEPCHTETI» KOMMEPIIHSUIBIK EMEC aKIIHOHEPITIK KOFaMBbI
Hunpexc 050040

Mekenxaii: AnMarel K., Onb-Dapadu qaHFbpUTH 71

BUH 990140001154

KBE 16

AO «First Heartland Jysan Bank»

MUK KZ19998CTB0000567141 — TeHre

MUK KZ40998CTB0000567151 — USD

BUK TSESKZKA
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Nudopmauus 1151 aBTOPOB
TpeGoBaHus K Hay4YHOl cTaThbe Ad onydankoBaHus B skypHasie KasHY um.ans-®apadu

v' TpeGoBaHue 1Jisi ABTOPOB:

v' PelakuuoOHHAs KOJUIETHs NPMHMMAET PaHee HEONyOJMKOBAHHBIE CTATbU I10 HAYYHBIM HAIPABIEHHUAM
xypHaia. CtaThst MPEACTABIACTCS B 3eKTpoHHOM (opmare (B popmarax .doc, .docx, .rtf) TOJIBKO mocpenctsom ee
3arpy3ku depe3 GpyHKIoHau caiira sxypHaia (Open Journal System mnu Editorial Manager).

v' Kewib mpudra — 12 (aHHOTAIWMSA, KIFOYEBbIE CIIOBA, JuTeparypa - 10, Texet Tadnui — 9-11), mwpudr — Times
New Roman, BeIpaBHIBaHHE — 110 IIHPHHE TEKCTA, HHTEPBAJ — OAMHAPHBIH, a03anHbli oTcTy — 0,8 cM, 1oJIsi: BepXHee
1 HIDKHEE — 2 CM, JIEBOE U TIPABOE — 2 CM.

v' PucyHkw, TabiuIbl, rpaQUKu, IMarpaMMsbl M JIp. MPEICTABIAIOTCS HEMOCPEICTBEHHO B TEKCTE C YKa3aHUEM
Hymepauuu u 3amiaBusi (Hampumep, Puc. 1 — Hassanue pucynka). KonmuectBo pucyHkoB, Tabmuil, rpadukoB u
JUarpaMM He JOJDKHO mpeBbimars 20% oT Bcero o0beMa cTathi (B HEKOTOPBIX ciydasx 10 30%).

v O0bemcraThi (0e3 yueTa Ha3BaHusI, CBEICHUI 00 aBTOpax, aHHOTAIUH, KITFOUCBBIX CJIOB, OMOIHOTrpad e cKoro
CIHCKa) JOIKEeH coCTaBiATh He MeHee 3 000 cioB u He npeBbitats 7 000 coB IS COIMOTYMAaHUTapHBIX HAIIPABICHUH,
u 1 500-7 000 cyioB [ €CTECTBEHHOHAYYHBIX M TEXHUUECKUX HAIPABICHUI.

v Astopsl B OBA3ATEJIBHOM mnopsiake T0KHBI yKa3aTh B COMPOBOIUTEIHLHOM MHChbME B cucteMe Open
Journal System nnu Editorial Manager o ToM, uTo HampasisieMasl CTaThs/pyKOIKCh HUTJE paHee He MyOJIMKoBalach, U
YTO B CTATh€ OTCYTCTBYIOT 3aMMCTBOBaHHbIC ()PAarMEHTBI TEKCTA U3 IPYTHX paboT 0e3 CChUIOK Ha HUX.

v' TIOpsAZOK OIUIaThl ¥ CTOMMOCTH 33 IyOIMKALMIO CTAThbH yCTAHABIMBAETCSA U3IATENIbCKUM JoMoM «Kaszak
YHHUBEPCHUTETI» U IIPOU3BOAMUTCS aBTOPOM I10CIIE 0A00PEHUsI BHEITHUMH PELIEH3CHTAMU M HAYYHBIM PEIlaKTOPOM.

CTpyKTypa cTaTbu:

Ilepeaa cmpanuya:

v Ilepsas cTtpoka — Homep MPHTU (B uckmountensHbIX caydasx Y/IK), BeIpaBHHBaHHE — MO JIEBOMY Kparlo,
MPHUDT — MOTYKUPHBIH.

v' Hassauue crarbu (3arojioBoK) JOJDKHO OTPaKarh CYTh U COIEPIKAHHUE CTAThbU U INPHUBJIEKATh BHUMAaHUE
yuraress. HazBanue JOIKHO OBITH KpaTKuM, WH(GOPMATHBHBIM M HE COMIEPXATh KAPrOHU3MOB WIIM abOpeBHaTyp.
OnTuManbHas JUIMHA 3arojoBKa — 5-7 cioB (B HEKOTOpHIX ciaydasx 10-12 cmom). Ha3BaHue craTbu HOMKHO OBITH
MIPEACTABICHO HAa PYCCKOM, Ka3aXCKOM M AHIIMHCKOM s3bIKaX. Ha3BaHMe CTaThM NPEACTaBISACTCS MOTYKUPHBIM
mpU(TOM CTPOYHBIMU OyKBaMH, BRIPABHUBAHUE — I10 LICHTPY.

v ABtop(bl) crathui — Muuimansl u damiius, Mecto padots! (adduamanus), ropoa, crpaHa, email — Ha
PYCCKOM, Ka3aXCKOM U aHIJIMICKOM si3bikax. CBesieHus 00 aBTOpax MpeCTaBISIFOTCS OOBIYHBIM HIPU(TOM CTPOUHBIMU
OyKBamH, BEIPAaBHUBAHUE — 10 LIEHTPY.

v AHHOTanusi 00beMoM He MeHee 150 ¢J10B Ha PyCCKOM, Ka3aXCKOM U aHITIMICKOM SI3bIKAX.

o) Crpykrypa anHoTanuu Brirodaet B ceos ciaenyrone OBS3ATEJIBHBIE nyHKThI:

o BerynuTensHOE CIIOBO O TeME HCCIIeIOBAHUS.

o L{enb, OCHOBHBIC HAIPABICHUS U UIEU HAYYHOTO UCCIICTOBAHMUS.

o Kpartkoe onncanue HaydHO! U MPAKTUYECKOM 3HAYNMOCTH paOOTHI.

o Kpartkoe onrcanue METOI0IOTHH UCCICIOBAHUS.

o OCHOBHBIE Pe3yabTaThl U aHAJIN3, BBIBOJIBI HCCIEIOBATEIBCKOM PabOTHI.

o LleHHOCTB MPOBEJICHHOTO UCCIIEJOBaHMs (BHECCHHBIN BKIIAJl JIAHHOM pabOThl B COOTBETCTBYOIIYIO 00JIaCTh
3HAHUH).

o [IpaxkTuyeckoe 3HaYEHHE UTOTOB PAOOTEHI.

v" KitroueBble CII0BA/CI0BOCOYETAHHUS — KOJINYESCTBOM 5-7 Ha PyCCKOM, Ka3aXCKOM M aHIITHHCKOM SI3bIKax.

IHocnedyrowas cmpanuya (nosasn):

v' BBeleHHe COCTOMT U3 CIIEAYIOIIUX OCHOBHBIX DJIEMEHTOB:

v O0ocHOBaHUE BBIOOpA TEMbI; aKTYaJIbHOCTh T€Mbl WM IpoOiemMbl. B 000cHOBaHMM BhIOOpa TeMbI Ha
OCHOBE OINMCAHUSI OIIbITAa MPE/IIECTBEHHUKOB COOOIIACTCS 0 HAJIMYUU HPOOJEMHON CHTyallMu (OTCYTCTBHE KaKHX-
100 HMCCIICI0BAHUMA, TOSIBJICHUE HOBOTO OOBEKTA M T.J.). AKTYaJIbHOCTh TEMbI OINpEIEssieTcs] O0IIUM HHTEPEeCcOM
K H3YYCHHOCTH JaHHOI'O 061)e1<Ta, HO OTCYTCTBUEM HCUCPIBIBAIOIINX OTBETOB Ha HWMCEIOIIHECA BOIIPOCHI, OHa
JTOKa3bIBACTCSA TEOPETUUECKON MITH MPAKTHYECKON 3HAYUMOCTBIO TEMBI.
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v' Onpenenenue oObEKTa, MPEAMETa, IENel, 3a1a4, METONOB, MOJXOJIOB, THIOTE3bl M 3HAYECHHS BalICH
paborsl. Llenp nccnenoBanus cBsi3aHa C I0Ka3aTEIbCTBOM TE3HCA, TO €CTh MPEACTABICHUEM IPEAMETa HCCIICIOBAHHS
B U30paHHOM aBTOPOM acCIIEKTe.

v' Marepuan 1 MeTo/ibl — JOMKHBI COCTOATH U3 ONUCAHUS MATEPHAIOB U XOla pabOThl, & TAKKE TOIHOrO
OITMCAHUSI UCTIOJIb30BAHHBIX METO/IOB.

o XapakTepuCcTHKa WIN ONMCAaHUE MaTepHaa NCCIIE0BaHNS BKIIOYACT €T0 NPE/ICTAaBICHHE B KA9YeCTBEHHOM
1 KOJIMYECTBCHHOM OTHOLICHUH. XapaKTepPHCTHKA MaTepuania — OiH U3 (PaKTOpOB, ONPE/EISIONINH J0CTOBEPHOCTh
BBIBOJIOB M METOJIOB MCCIIC/IOBAHMSI.

o B atom paszpene ommchiBaeTcs, Kak mpobdieMa Oblta M3ydeHa: MogpoOHast HHpopManus 6e3 IOBTOPECHUS
paHee OIyOIMKOBaHHBIX YCTAaHOBJICHHBIX ITPOLEAYP; MCIONb3yeTCsl nAeHTH(UKAIUsS 000pynoBaHus (IIPOrpaMMHOTO
oOecrieyeHuns) U ONMMCaHUE MaTepUalloB, ¢ 00s3aTeIbHBIM BHECEHHEM HOBHU3HBI IIPH HCIIOJIB30BAHUN MaTepHajoB U
METOJIOB.

o Hayunast MmeToi0510THs TOJKHA BKITFOYATh B CEOSL:

- HCCIIEJOBATEIILCKUH BONPOC(-bI);

- BBIJIBUTAEMYIO THIIOTE3Y (TE3HC);

- TaIlbl UCCIICIOBAHMUS;

- METO/IbI HCCIIC/IOBAHMST;

- PE3yJIbTaThl HCCIICIOBAHMS.

B cexmum 0030p IuTepaTyphl — 10IKHBI OBITH OXBau€HBI (PyHIaMEHTAIbHBIC M HOBBIE TPY/IBI I10 HCCIIETyeMOI
TeMaTHKe 3apyOe)KHBIX aBTOPOB HA aHIIMHCKOM sI3bIKe (He MeHee 15 Tpy/oB), aHaIM3 TaHHBIX TPYAOB C TOUKH 3PCHUS
MX Hay9YHOTO BKJIAJIa, @ TAK)KE MPOOEIIBI B MCCIIEI0BaHNH, KOTOpBIe BEI JononHseTe B cBOEH crarhe.

<0 000 O

o HEJOIIYCTUMO Hanu4ue MHOXECTBa CChUIOK, HC MMEIOIINX OTHOIICHUS K padoTe, WIA HEYMCCTHEIC
CY)KIICHUSI O BalllUX COOCTBEHHBIX JIOCTH)KEHHMSIX, CCBIIKHM Ha Bammm npeapityniye padboTsl.

v B pasnene Pesyawrarel u OGCy:KIeHHe — MPUBOIUTCS aHANN3 U OOCYXKICHHE TONYYCHHBIX BaMU
pe3ynbraroB uccieaoBanus. [IpuBoasTCs BEIBOY 1O TOMYYSHHBIM B XOJI€ UCCIIEAOBAHUS pe3ylbTaraM, pacKpbIBacTCs
OCHOBHasl CyTb. M 3TO OMH M3 CaMBIX BaXXHBIX Pa3/leioB CTaTbi. B HeM HEOOXOIMMO MPOBECTH aHAIM3 PE3YJILTAaTOB
cBOEit paboTHI 1 00CYKICHUE COOTBETCTBYIOIINX PE3YJIBTaTOB B CPABHEHHUH C MPEIBIIYIIMMH pad0TaMy, aHAIN3aMH 1
BBIBOJIAMH.

v' 3akJio4yeHue, BLIBOALI — 0000IIEHUE U TIOBEACHUE UTOTOB PAbOTHI HA JAHHOM JTAllE; TOATBEPKICHUE
WCTUHHOCTH BBIIBUTAEMOT0 YTBEP)K/JCHUS, BBICKA3aHHOTO aBTOPOM, M 3aKIIFOYCHHE aBTOpa 00 M3MEHEHHH HAay4YHOTO
3HaHHMS C YYETOM MOJYYCHHBIX DPE3ylbTaToB. BBIBOJBI HE IOJKHBI OBITh aOCTPAaKTHBIMH, OHHU JIOJKHBI OBITh
WCIIONIB30BAHbI JUIsl OOOOIICHUSI pe3ylIbTaToOB HCCIECJOBAaHMS B TOW WJIM MHOW Hay4HOW OOJIaCTH, C ONMHCAaHHEM
MIPEUIOKCHUN WITH BOBMOXKHOCTEH JabHEHIIeH paboThI.

o CrpyKTypa 3aKJIIOUSHHS JIOJKHA COAEPIKaTh CIICTYIOIIHE BOIPOCH: KakoBbI 11e/IM 1 METO/IbI NCCIICIOBaHNUS?
Kakue pesynbrarsl nmomydensr? KakoBsl BbIBOJBI? KakoBbI MepCHEKTUBBI U BO3MOXXHOCTH BHEJPEHHS, TPUMEHCHHUS
pa3paborku?

v Cromcok ucronb3yeMol Jiuteparypsl, win bubnnorpaduueckuii CMcOK cocTouT M3 He Menee 10
HaMMCHOBAHUI JIMUTEpaTyphl JUIS €CTECTBEHHOHAYYHBIX M TEXHMYECKHX HAlpaBiIeHUH W 15 HauMMeHOBaHWM JUIst
COIIMOTYMaHNUTapHBIX HAIPABJICHUH, U N3 OOIIEro Yuciia HAMMEHOBAHUN Ha aHIIMHCKOM SI3bIKE JIOJDKHO OBITh HE MEHEe
50%. B ciaydae Hanu4Ms B CIMCKe JUTEPATYPbI PadoT, MPE/ICTaBICHHBIX HAa KUPHUINIE, HEOOXOANMO MPE/ICTaBUTh
CIIMCOK JIUTEpaTypsl B IBYX BapHMAHTAaX: MEPBbI — B OPUTHHAJIe, BTOPOH — POMAHU3HPOBAHHBIM aJI(aBUTOM
(TpaHcauTepanus).

o PoMaHM3HPOBaHHBINH CHHCOK JMTEPATYPbl JODKCH BBIDIAJACTH B CICAYIONIEM BHJE: aBTOP(-bl)
(TpancimTepanust) — (roJg B KpyIIbIX CKOOKax)—Ha3BaHWE CTAaTbH B TPAHCIMTEPHPOBAHHOM BapHaHTE [IIEPEBOJ
Ha3BaHMS CTaThbH HAa aHIIIMHCKHUH SI3BIK B KBaJIPATHBIX CKOOKAX |, HA3BaHNE PyCCKOS3BIYHOT0 HCTOUHHUKA (TPAHCIUTEPALIHs,
00 aHIIMHCKOE Ha3BaHUE — ECIIU €CTh), BHIXOIHBIEC JaHHBIE ¢ 0003HAYCHUSMH Ha aHIIIMHCKOM SI3bIKE.

Hanpumep: Gokhberg L., Kuznetsova T. (2011) Strategiya-2020: novye kontury rossiiskoi innovatsionnoi politiki
[Strategy 2020: New Outlines of Innovation Policy]. Foresight-Russia, vol. 5, no 4, pp. 8-30. Crincok iureparypsl
nipezcTasisiercs B andasutHoM nopsike, 1 TOJIBKO te paboTsl, KOTOpbIE IUTHPYIOTCS B TEKCTE.

o Crunb oopMIICHHSI CIIMCKa JMTEpaTypbl HAa PYCCKOM M KazaxckoM si3blke cormmacHo ['OCT 7.1-2003
«bubmmnorpadpuueckas 3anuck. bubmanorpaduueckoe onmcanue. OOmue TpeOOBaHMS M IPaBUJIA COCTABICHHS)
(TpeboBanue K n3gaHusM, Bxoaamux B nepedeHs KKCOH).

o Crunb oopmiteHrs POMaHH3MPOBAaHHOTO CITUCKA JINTEPATYPhI, @ TAKXKE HCTOYHUKOB HA aHITIMHCKOM (JIpyToM
WHOCTPAHHOM) SI3bIKE JUIsS COLIMOTYMAaHUTapHBIX HarpaBieHui - American Psychological Association (http:/www.
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apastyle.org/), Juis eCTeCTBeHHOHAYYHbBIX M TeXHUYeCcKHUX Harpasienuit — Chicago Style (www.chicagomanualofstyle.
org).

o B nannoM pazznesne HeoOXOIMMO YUeCTb:

V' LUTUpyIOTCSI OCHOBHBIE HAYyYHbIE TYOJIUKAIIUH, TIEPEIOBBIE METOIBI HCCIEIOBAHNS, KOTOPBIE TIPUMEHSIOTCS
B JIaHHOM 00JIacTH HayKH M Ha KOTOPBIX OCHOBaHa paboTa aBTopa.

v W36eraiiTe ype3MepHBIX CAaMOIIMTHPOBAHHH.

v W36eraiiTe upe3mMepHbIX cChUTOK Ha myonukauu apropo CHI'/CCCP, ncnonb3yiiTe MEPOBOH OTIBIT.

v' Bubnuorpapuueckuil CrUCOK TOMKEH COAEPKATh (PYHIAMEHTANbHBIE U HAMOONEE AKTyallbHBIE TPYIIbI,
OITyOJIMKOBaHHbIE U3BECTHBIMH 3apyOe)KHBIMU aBTOPAMH U MCCIIEIOBATEISIMH 10 TEME CTaThH.

v CchlIKH Ha IUTHpPYEeMble PadOThl B TEKCTE COLMOTYMaHHTApHOTO HAMPABIICHHS IAlOTCSI B CKOOKax, C
yKa3aHUEeM IEepPBOTo aBTopa padoThI, ToA M3aHus: Homep crpanuil(-bl). Hampumep, (3anecckmii 1991: 25). B ciryuae,
HaJIMYUSL B CIIMCKE JINTEPATyPBl HECKOJILKUX Pa0dOT OTHOTO M TOTO YK€ aBTOPa, N3AaHHBIX B OJIMH I'OJl, TO JOTIOJHUTEILHO
K TOIy M3/aHus nobasisercs Oyksa «a», «O» m T.0. Hampuwmep, (CamyoBa, 2001a: 15), (Camyosa, 20016, 22). dus
€CTECTBCHHOHAYYHBIX CTaTed CCHUIKM O(OPMIIIIOTCS B KBaJIpaTHBIX CKOOKaxX € yKa3aHHEM HyMEpaluH 10 Mepe
TOSIBJISICHUS] IMTHPYEMBIX Pa0OOT B TEKCTE.

Croumocth nydankauuun — 2000 TeHre/cTpannua
PexBu3uTHI:

Hexommepueckoe akiponepaoe oomecTBo “Kazaxckuii HallMOHAJIBHBIN YHUBEPCUTET NMEeHN AJb-Dapadu”
Hupnexc 050040

ajzpec: I. AnMarsl, 1p. ab-®Papadu 71

BHUH 990140001154

KBE 16

AO «First Heartland Jysan Bank»

MUK KZ19998CTB0000567141 — tenre

MUK KZ40998CTB0000567151 — USD

BUK TSESKZKA
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Information For Authors

Requirements for a scientific article for publication in the journal of Al-Farabi KazNU

v" Requirement for authors:

v' The editorial board accepts previously unpublished articles in the scientific areas of the journal. The article
is submitted in electronic format (in .doc, .docx, .rtf formats) ONLY by uploading it through the functionality of the
journal’s website (Open Journal System or Editorial Manager).

v' Font size - 12 (abstract, keywords, literature - 10, text of tables - 9-11), font - Times New Roman, alignment
- according to the text width, spacing - single, paragraph indentation - 0.8 cm, margins: top and bottom - 2 ¢cm, left and
right - 2 cm.

v Figures, tables, graphs, diagrams, etc. are presented directly in the text, indicating the numbering and title (For
example, Fig. 1 - Figure title). The number of figures, tables, graphs and diagrams should not exceed 20% of the entire
article volume (in some cases up to 30%).

v' The volume of the article (excluding the title, information about the authors, annotations, keywords,
bibliographic list) should be at least 3,000 words and not exceed 7,000 words for socio-humanitarian areas, and 1,500-
7,000 words for natural sciences and technical areas.

v' Authors MANDATORY should indicate in a cover letter in the Open Journal System or Editorial Manager
that the submitted article / manuscript has not been published anywhere before, and that the article does not contain
borrowed text fragments from other works without links to them.

v' The procedure for payment and the cost for the publication of an article is established by the publishing house
“Kazakh University” and is made by the author after approval by external reviewers and a scientific editor.

Article structure:

First page:

v The first line - MRSTI number (in exceptional cases, UDC), alignment - left, font - bold.

v' The title of the article (Title) should reflect the essence and content of the article and attract the attention of the
reader. The title should be short, informative and not contain jargon or abbreviations. The optimal headline length is 5-7
words (in some cases 10-12 words). The title of the article must be submitted in Russian, Kazakh and English. The title
of the article is presented in bold lowercase letters, alignment - in the center.

v' Author (s) of the article - Initials and surname, place of work (affiliation), city, country, email - in Russian,
Kazakh and English. Authors’ information is presented in regular font in lowercase letters, alignment - in the center.

v' Annotation of at least 150 words in Russian, Kazakh and English.

o The structure of the annotation includes the following MANDATORY items:

o Introductory remarks about the research topic.

o Purpose, main directions and ideas of scientific research.

0 A brief description of the scientific and practical significance of the work.

o Brief description of the research methodology.

0 Main results and analysis, conclusions of the research work.

o The value of the research carried out (the contribution of this work to the relevant field of knowledge).

o The practical significance of the results of the work.

v" Key words / phrases — 5-7 in Russian, Kazakh and English languages.

Following page (new):

v" The introduction consists of the following main elements:

v Justification for the choice of topic; relevance of the topic or problem. In justifying the choice of a topic based
on the description of the experience of predecessors, it is reported that there is a problem situation (the absence of any
research, the emergence of a new object, etc.). The relevance of the topic is determined by the general interest in the
study of this object, but the lack of comprehensive answers to the existing questions, it is proved by the theoretical or
practical significance of the topic.

v" Defining the object, subject, goals, objectives, methods, approaches, hypothesis and value of your work. The
purpose of the research is connected with the proof of the thesis, that is, the presentation of the research subject in the
aspect chosen by the author.

v" Material and Methods - should consist of a description of the materials and work progress, as well as a complete
description of the methods used.

o The characterization or description of the research material includes its qualitative and quantitative presentation.
The characteristic of the material is one of the factors that determines the reliability of the conclusions and research
methods.
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o This section describes how the problem was investigated: details without repeating previously published estab-
lished procedures; identification of equipment (software) and description of materials are used, with the obligatory
introduction of novelty when using materials and methods.

Scientific methodology should include:

o - research question (s);

o - proposed hypothesis (thesis);

o - research stages;

o - research methods;

o - research results.

v The section literature review - should cover fundamental and new works on the subject of foreign authors
in English (at least 15 works), analysis of these works in terms of their scientific contribution, as well as gaps in the
research, which You add in your article.

o It is UNACCEPTABLE to have a lot of links that are not related to the work, or inappropriate judgments about
your own achievements, links to your previous work.

v In the Results and Discussion section - provides an analysis and discussion of your research results. The
conclusion on the results obtained in the course of the research is given, the main essence is revealed. And this is one
of the most important sections of the article. In it, it is necessary to analyze the results of their work and discuss the
corresponding results in comparison with previous work, analyzes and conclusions.

v Conclusion, the findings - generalization and summing up of the work at this stage; confirmation of the truth
of the statement put forward by the author, and the author’s conclusion about the change in scientific knowledge, taking
into account the results obtained. Conclusions should not be abstract, they should be used to summarize the results of
research in a particular scientific field, with a description of proposals or opportunities for further work.

o The structure of the report should contain the following questions: What are the objectives and methods of the
research? What are the results? What are the conclusions? What are the prospects and opportunities for implementation,
application of development?

v’ The list of used literature, or the Bibliographic list consists of at least 10 titles of literature for natural science
and technical areas and 15 titles for socio-humanitarian areas, and of the total number of titles in English must be at least
50%. If the list of references contains works presented in Cyrillic, it is necessary to submit the list of references in two
versions: the first - in the original, the second - in the romanized alphabet (transliteration).

0 A romanized bibliography should look as follows: author (s) (transliteration) — (year in parentheses) — ar-
ticle title in transliterated version [translation of the article title into English in square brackets], name of the Russian-
language source (transliteration, or English name - if available), notation in English.

For example: Gokhberg L., Kuznetsova T. (2011) Strategiya-2020: novye kontury rossiiskoi innovatsionnoi poli-
tiki [Strategy 2020: New Outlines of Innovation Policy]. Foresight-Russia, vol. 5, no.4, pp. 8-30. The list of references
is presented in alphabetical order, and ONLY those works that are cited in the text.

o Style of the list of references in Russian and Kazakh languages according to SS 7.1-2003 “Bibliographic record.
Bibliographic description. General requirements and compilation rules ”(requirement for publications included in the
CCES list).

o Style of presentation of the Romanized bibliography, as well as sources in English (another foreign) language
for socio-humanitarian areas - American Psychological Association (http://www.apastyle.org/), for natural science and
technology areas - Chicago Style (www.chicagomanualofstyle. org).

o This section should take into account:

v' Cited are the main scientific publications, advanced research methods that are used in this field of science and
on which the author’s work is based.

v Avoid excessive self-citations.

v' Avoid excessive references to publications of authors of the CIS / USSR, use world experience.

v’ The bibliography must contain fundamental and most relevant works published by well-known foreign authors
and researchers on the topic of the article.

v References to cited works in the text of the socio-humanitarian direction are given in brackets, indicating the
first author of the work, year of publication: number of page (s). For example, (Saduova 1991: 25). If there are several
works of the same author published in the same year in the list of references, the letter “a”, “b”, etc. is added to the year
of publication. For example, (Saduova, 2001a: 15), (Saduova, 2001b, 22). For natural science articles, references are
made in square brackets, indicating the numbering as the cited works appear in the text.
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Publication cost — 2000 tenge/page
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