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*e-mail: m.yusufthan@gmail.com

KA3AKTbIH SAET-F¥PbIlM 3AHAAPbIHAATDI
HEKE KEAICIMLUAPTbI )KOHE AIHU HOPMAAAPADIH,
KOPIHIC TAbYbI

Makanasa ASCTYPAI Ka3ak, KOFambIHAAFbl DAET-FYPbIN 3aHAAPbIHAAFbI OTOAChl MEH HeKe Kypy
MaCeAeAepi, COHAAM-aK, AiHM HOpMaAapAblH 8cep eTy hakaTopbl 3epTTeAeAi. HekeHiH MoHi MeH
MakCaTblH 8AET-FYPbIN 3aHAAPbl X&HE MYCbIAMAHADBIK, KYKbIK TYPFbICbIHAH KapacTblpaabl. Heke
KMIOABIH Ka3akK, apacblHAAFbl epeKLUeAiri MeH CaAT-)XOpaAapbl, WapuUFaT 3aHAAPbIMEH CaAbICTbIpa
OTbIpbIN 8Ccep eTy AeHrenmi kepceTiAeai. Heke KeAiCIMiHIH KypbIAy LapTTapbl, >apaMAbIAbIK,
LapTTapbl, KyliHe eHy >KoHe 3aHAbIK, Caapapbl GOAY LAPTTapbl XXOHEe KOCbIMILIA LAPTTapAbIH
KYKbIKTbIK, KblpAApPbl TaApaaHaAbl. Heke KeAiciMILIQpTblHAAFbl aTa-aHa MeH OKIAeTTi TyAFaAapAblH
peAiHe CaAbICTbIPMaAbl TaAAQY XKacaAaAbl. Kasipri KoFamAbIK, TiINTEH TyTac aAaM3aTTbIK, AeHrerAeri
aca e3eKkTi MaceAeAepAiH 0Oipi ocbl Heke >aHe oTbacbiH Kypy maceAeci 60Abin oTbip. Ocbl
MHCTUTYTTbIH TYPaKTbl 8Pi 63 KbI3METiH TOAbIK, aTKapybl TapanTapAblH HEKE KeAiCiMLIAPTbIHbIH MaHi
MEH MaHbI3AbIAbIFbIH, CaAMarbl MEH >KayarKepLliAiriH cesiHyiMeH TikeAen 6anAaHbiCTbl. OTOaChI
MHCTUTYTbIHbIH TYPAKTbIAbIFbl KOFAMHbIH, MEMAEKETTIH, TYPAKTbIAbIFbI MEH yprak, 60Aallarbl eKeHi
aHbIK. MYAIKTIK )X8He MYAIKTIK eMec e3apa KyKblAap, 3aHAbIK HOPMaAapmeH petTeAe GepmeiTiH
e3pa KYPMeT MeH apamrepluiaikke kebipek CyMeHeTiH GYA MHCTUTYTTbIH KbI3METIH XaHAaHAbIPY
MOCEAECI AaMbIFaH EAAEP YLIIH A€, AaMYLLbl EAAEP YLWIH A€ elKallaH KyH TOpTibiHeH TYCKEH emec.
OcbIfaH opan, ABCTYPAI Ka3ak, KOFaMbIHAAFbl )K8HE AiHWM HOPMaAapAarbl 63 OEACEHAIAITT MEH KyYHbIH
>KOMMaMTbIH yCTaHbIMAAPbl OYTiHri oT6acbl MaceAeAepi MeH 3aHAbIK, HOPMaAaPAbIH, CaKTaAybiHa
KOMeKLi peA aTkapaAbl Aern ecenTenmis.

TyHiH ce3aep: ASCTYp, DAET-FYpbI, LWIAPUFAT, OTOACI, HEKE.

T. Hamit, Sh. Kerim, T. Imammadi”

Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan
*e-mail: m.yusufhan@gmail.com

The Emergence of Marriage Contracts
and Religious Norms within Kazakh Customary Law

This article examines family and marriage formation within the customary laws of traditional Kazakh
society and the influence of religious norms. It analyzes the meaning and purpose of marriage from the
perspectives of customary law and Islamic law (Sharia). The article details Kazakh marriage customs and
characteristics, comparing their influence with that of Sharia law. It further analyzes the conditions for
concluding a marriage agreement, including validity, entry into force, legal consequences, and the legal
aspects of ancillary contracts. A comparative analysis of the roles of parents and authorized persons
in the marriage contract is also provided. The article argues that the enduring importance of marriage
and family formation — a crucial issue for contemporary society — rests on the parties’ understanding of
the significance and responsibility inherent in marital commitment. It asserts that the family’s stability
is directly linked to the stability of society, the state, and future generations. While revitalizing family
values — particularly those based on mutual respect and humanity that extend beyond legal regulations
— remains a critical challenge for both developed and developing nations, the article suggests that un-
derstanding traditional Kazakh practices and religious norms can contribute to addressing contemporary
family and legal issues.

Key words: tradition, customs, sharia, family, marriage.
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KazakThIH ofeT-FypHIN 3aHIapbIHaFbl HEKe KeiCIMIIapThl XKoHE JIHH HOpMaJlap/IblH KOpiHic TaOysl

T. Xamur, L. Kepum, T. Mmammaan®

ErmneTckmin yHUBEPCUTET MCAAMCKOM KYAbTYPbl Hyp-My6apak, r. AAmatbi, KasaxcraH
‘e-mail: m.yusufhan@gmail.com

MuTerpaums 6pavHbIX AOTOBOPOB M PEAMIMO3HbIX HOPM
B Ka3axckue 00blUYHbIe NPABOBbIE TPAAMLIMK

CraTbs MocBsleHa aHaAM3y (POPMUPOBaHMS CeMbM 1 Opaka B TPAAMLIMOHHOM Ka3axCKom obue-
CTBE, pacCMaTpmBasi BAMSIHME OObIMHOMO MpaBa U PEAMIMO3HBIX (MyCyAbMAHCKMX) HOPM. MccaeaytoTcs
CMBICA 1 LeAb Bpaka C Mo3uuMiA Kak 06bIYHOrO, TaK M LLIAPMATCKOro npasa. AHAAM3UPYIOTCS 0COOeH-
HOCTM U TPaAMLMM 3aKAIOHeHUs Bpaka y Ka3axoB, CPAaBHMBAETCS UX POAb C HOpMamu wwapwmarta. Pac-
CMaTPUBAIOTCS YCAOBMS 3aKAIOHUEHUS, AEMCTBUTEABHOCTM M BCTYMAEHUS B CMAY 6payHOro AOroBopa, a
TaK>Ke MPaBOBble MOCAEACTBUS M aCMeKTbl AOMOAHUTEAbHbIX COrAalleHuit. [POBOAUTCS CPaBHUTEAb-
HbI aHAAM3 POAWM POAMTEAEN M AOBEPEHHbIX AULL B 6pPaYHOM AOroBope. AKTYaAbHOCTb MCCAEAOBa-
HMsl 00YCAOBAEHA MPOBAEMON CTABUABHOCTM MHCTUTYTA CEMbM KaK B COBPEMEHHOM O0OLLIEeCTBe, Tak 1 B
maclutabax vyearoBedectBa. CTaBUABHOCTb CEMbM HAMPSIMYIO CBSI3aHA C OCO3HAHMEM CTOPOHAMM 3Haue-
HWS M OTBETCTBEHHOCTM, BbITEKAIOLMX M3 BPauHOro AOroBopa. YCTOMUMBOCTb CEMEMHOIO MHCTUTYTA —
3aA0r CTabUABHOCTM OBLLECTBA, FOCYAAPCTBA M GyAyLLero nokoAeHms. OAHaKo BOMPOC akTMBU3aLMK
AESITEABHOCTM 3TOM0 MHCTMTYTA, OCHOBAHHOM Ha MMYLLECTBEHHbIX M HEMMYLLECTBEHHbIX B3aMMHbIX
npaBax, YBaXK€HMU M I'YMaHHOCTM, BHE 3aBMCMMOCTM OT MPaABOBOrO PeryAMpoBaHMsi, HEAOCTATOUYHO
M3y4yeH Kak B Pa3BUTbIX, TaK M B Hallei CTpaHe. B CBS3UM ¢ 3TUM, u3ydeHne TPaAMUMOHHbBIX Ka3axCKMX
06blUaeB M PEAMTMO3HBIX HOPM MPEACTABASIETCS BaXKHbIM AASl YKPEMNAEHWMsI CeMbWM M COXpa-HeHUs

MPaBOBbIX OCHOB CEMEWHbIX OTHOLLIEHWI B COBPEMEHHOM 00LLECTBE.

KAloueBble cAoBa: TpaanLms, oObluai, Wwapuar, CeMbsi, CBaabOa.

Kipicme

Heke kapbIM-KaThIHACHI OJ aJaMHBIH OOJIMBI-
ChIMEH TiKeJNell OaiaHpICTBl. OMIp Cypy CanThl
e3repreHiMeH 0T0achl MHCTUTYTHIHBIH aTKapaThiH
KbI3METI MEH KOFaMJIaFbl POl elIKallaH eCKipMeK
emec. [locTypii MoaeHHETIMI3 OCH KYKBIK TapUXBI-
MbI3JIa ©31H/IK OpPHBI 0ap MYCBUIMaH[IBIK 0TOACKI-
JIBIK, 3aHIBUTBIKTAPIBIH Ja Ka3aK XaJIKbl YIIiH €CKip-
MEUTIH Opi eCKepyci3 KaIMaWTBIH KYHIBI JKaKTaphbl
O0ap. Kasakcran PecnyOnukachbiHbIH HEKE >XOHE
orbachl Typajbl 3aHBIHJAA J1a KOPCETUIreHIeH, ep-
Ji-3aWBINITRIIAP apachIHIAFBl MYJIKTIK JKOHE JKEKE
MYJIKTIK €MeC KYKBIKTap MEH MiHAETTEpIi TYFbI-
3aThIH, 0TOACHIH KYpY MakcatbiHaa Kasakcran Pec-
ITyOJIMKACHIHBIH 3aHBIHAA OCNTUICHIeH TOPTIIIIEH
TapanTapblH €piKTi JKOHE TOJBIK KeTiciMIMEH *Ka-
CaJIFaH ePKEK IeH dies apachIHJIaFbl TCH KYKBIKTHI
omak Heke nen aranansl (KP HK 1-6am, 26-tapmak).
JleMek HeKeNiK KapbIM-KaThIHAC TYPJl MiHIETTEp
MEH >KayanKepIIUTKTepai TYAbIPAaThIH €Ki YKaKThl
KemiciMImapT aeyre 60manbl. 3aHAbIK TYPFBIIAH CIil-
KaHgai Ky O6osMaca na Kasipre AeiiH gocTypii
Ka3aKk KOFaMblHAa THECUII HeMece MYCBUIMaHIBIK
KOFaMHBIH KYHIIBUIBIKTApBIH OYTiHTE MEeHiH XaJIbIK
apachlH/Ia KOJIJJaHbICTa OOJIBIN Kelie JKaThIp. by o3
Ke3eriHJe KYKBIKTHIK MEMJICKETTI HBIFAHTy YIIiH,
KOFaMHBIH TYPaKTBUIBIFEI MEH TOPTIOIH cakTay
YIIiH KOMEKII pej aTKapblll Kelle >KaTKaHIbIFbIH
koepemi3. Ockl opaiiga IiH ycTaHyLIbUIAp MEH A9C-
TYPJTi KYHBUIBIKTAP/Ibl CAKTAFBICHI KEIETIH KaybIM

YIIiH, ASCTYPJI KOFAaM MEH MYCBUIMaH/IBIK KYKBIK-
Tarbl epexenepal 3epTren, OarbIT-0araap MEH ThIH
oimap ycblHa OuTy YIIH Ka3aKTBIH OSET-FYPHII
3aHIapbIH/IaFbl HEKE KaphIM-KAThIHACKI MEH JIIHHIH
OFaH ocepi Typaibl FbUILIMH Oara Oepy aca
MaHbI3bI.

Keiibip mocenenepae xa3pUiMaraH 3aHIBUTBIK-
Tap MEH MMaHM KYHJBUIBIKTApAbl CaKTay apKbLIbl
OiH MeH [J9CTYp OT0achl  MHCTUTYTBIHBIH
HBIFAIObIHA O31HIIK cenTirid turizeni. Keiine nin
yCTaHyIIbI-TapIbIH e3epi HIapuFat
TaJaNTapbIHBIH ~ acTapblH-Ia HE JKaTKAHIBIFbIH,
JMOCTYPIl  Kazak KOFAaMBIHJAAFbl KehoOip  canT-
JKopajlap ~ MEeH  OCT-FYpBIIl  epexesie-piHiH
aTKapaThlH KBI3METiHIH OaifplObIHA Oapa  ai-
Maiabl. JlocTypii Ka3ak KOFaMBIHJAaFbl HEKE Ka-
PBIM-KaTbIHACTAPBI Macenenepi MEH
MYCBUIMAHJBIK KYKBIKTBIH OFaH 9Cep €Ty JeHIeHiH
TEpEHIpeK YFBI-HY YIIIH OHJAFbl IIapTTap MEH
OenrinemMenepre YHUTIN, (YHKUMSUIBIK TYPFbLIAH
Kapar, 0ip-0ipiMeH callbICThIpa 3epIeiereH TyPHIC.

TakbIpBINTHI TAHJAYABI AdlieKTeY KoHe
MAaK-caTbhl MeH MiHAeTTepi

ByriHri kyHi el XaJlKbIHBIH 0achIM KOMIIUIITiH
MYCBUIMaHJap KYpPaWTBIHIBIKTaH, OJap OTOACH!
HEKE KapbIM-KaThIHACTAPbIH/IA 3aHHAMAaJapMEH Ka-
Tap JiHK HOpMallap MEH KOHCYJIbTallusFa 1a Oell-
rim Oip neHreiine cyieneni. Ocbl apKbUIBI Keiiyie
JIOCTYp HEeMece JiH HOpMAachl Jien OiIreH Keuoip
KOJIaHBICTAP IbIH Ka3ipri yaKbITTarbl OTOACHI UHC-
TUTYTHIHBIH MOCEeIeNepiH IIeMIenTiHI KOpiHedi.



T. Xamur xoHe T.0.

By sxarmaiinel aHBIKTay MaKcaThIHAA IBCTYPIIL KO-
FaMJIaFbl TYCIHIKTEpP MEH dJET-FYPHIIT HOpMallapbl-
Ha, OFaH IIapUFaT HOPMAJapbIHBIH OCEpiHe Tanaay
JKacay, TApUXH IIOJy Kacay Kepek Oonanpl. OTdack
WHCTHTYTHI MEH KYKBIKTBIK, MEMJICKETTIH YCTaHBIM-
JIapbIH HBIFAUTY YIIH XaJIbIK JKaJbIH/Ia OPHBIKKAH
YCTaHBIMJIAPJIbIH TAPUXU KENiCiH, QYHKIIMOHAIIBI
SpEeKIIeNriH, 63 Ke3iHae KaHgal MakcarTa >KOHE
HaKThl KaHJJail MOCENIeH] HICHIKCHI Typalbl TEOPHS-
Jap bl KaIbIITaCThIPY MaHbI3Abl. OChI MaKcaTTapra
KOJI JKeTKI3y YIIH aJIbIMEH IOCTYPJi Ka3zak KO-
FAMBIHJAFbl OTOACHl KYPBUIBIMBI MEH EPKILEJNIriH,
JIIHU YKOHE FYPBINTHIK TYPFBIIAH OTOACHI KYKBIFbI-
HBIH Kapaixybl, MyCBUIMAHJIBIK, KYKBIK HOpMalapbl-
HBIH Ka3aK 0TOachl HEKe KapbIM-KaTblHACTAPBIMEH
0ailyTaHBICHIH aHBIKTAY YIIIiH MYCBUIMAHIBIK KYKBIK
TEPMUHJIEPI MEH HOPMAJapblH CHIIATTay KO3Jelie-
ni. Kasipri kezae 013 TYCiHII KYpreH KyJalblK TeH
JIBCTYPIIL KOFaMJIaFbl KyJanacy IOCTYPiHIH epek-
IIEJTITiH aHBIKTAY YIITiH COJI Ke3/IeTi KOJITaHbICTapFa
CaJIBICTBIPMAaJIbI TANJAY JKacay Ko3Iele/i.

ForabiMu 3€EpTTEY aaicnaMacm

MakanaHplH FBUIBIMHA OJICHAMAJIBIK HETI31H
FBUUIBIMU JICTep Kypaiapl. J[iH MEH 8aeT-FyphIn
3aHJapbIHIAFbl HEKEe IIapThiHA KAaThICTBI OepiireH
YFBIMIAp MEH aHbIKTaMayapisl OasHOay, cajbC-
TBIpMAJNbI Talfay, TAPUXH Tajlnay oaicTepl Koja-
HeULel. CoHpaili-ak, 3epTTeyle cumarray, IOy
JKOHE KYHel Tanay aaicTepi Konaansuiasl. Kazak-
TBIH 0TOACHI KYKBIFBI MEH MYCBUIMaH/IBIK HOpMaJiap
apachlHAarbl OaMJIaHBICTBI aTalfaH dIiC-TOcUIIep
apKbUIbl JPHeKTey Kezzenendi. TyKbIpbIMIApIbl
TapUXH JEPeKTep/Ii TaJay apKbUIbl IBIFAPY KOC-
napianfaH. TakpIpbllKa OaiIaHbICTHI AEpPEKTEpi
Tayngay 0apbIChIHAA TEK JIHTAHYJIBIK TYPFBIAAH FaHA
eMec, MOHapaJblK ACHIeHae TaphX, dICyMETTaHy
JKOHE MOJICHHETTaHyFa KaThICTBI 3epPTTEYIIEp /e ec-
Kepinemi.

Heri3ri 6eaim

Joctypii Ka3ak KOFaMbIHIa OCKEPH KYPBUIbIM,
Oackapy JKyHeci »OHE KOFaMIBIK KapbIM-KaThl-
HacTapablH OapibIFel  py-TadTamapra HeETi3aen-
red (Momnumabekos, 2009: 223). Xarbl e XaJiKbl
OKIMIIUIIK OacKapy aliMarbl CaHAJATBIH YJIKEH YII
XKy3re OeriHTeH. by *xy3aep KemTereH pyrnapiaaH
Kypasiazipl. Ajl, OJ1 pyJjiap Kill pyJapiaH TYpajbl.
An xiun pynapaplH Oip-OipiMeH TYBICTBIFBI KaTaH
cakTayrraH. JKeti arara neiiin Oip-OipiMeH HEKe Ka-
PBIM-KaThIHACBIHAA OOJIMaWTBIH OYJ pyJjap aybui-
-aybl1 OOJIBIN JKAaKbIH OprHanackaH. loctypmi Ka-

3aK KOFaMBbIHBIH epeKIIeNiri Heke Oya ek
TapanTblH eMec Keijie py apajblK KapbIM-KaThIHAC
neHredinae emmeHeai. Onapabl KeImen eMip
MEH OKWi OpbIH alaThlH IIANKBIHIIBUIBIKTAP
OCBIIall KasbImTacyra MokOypieren (Ocep, 2005:
362). CoHIpIKTaH Ja JOCTYPJIi Ka3aK KOFaMbIHJIa
OyriHrize## KyHI IIarelH OTOAchl Ke3/ecCIeimi.
KyYKBIKTBIK Mocesenep/ieri JKayankepIriaik TeH
KYKBIKTBIK MIHAETTEp pyJiap MEH OapJiiblK aybul
ajaMaapbIHa OipJel XKyKTenre-HiH KopeMmis. Opoip
aybUT MEH PyJbIH OeNTi KOmIin-KOHATHIH JKalinaysl
MEH KbICTAy, OTBIPBIKIIBLI ai-MaKTapbl OOJIJIbI.
OmnapapiH TOPT-TYJiriHe OacaThlH TaHOACKI MEH €Hi
ne Typaimre 6ompin kenetid (Ocep, 2005: 362). byn
©3 Ke3eriHze OTOAChUIBIK, HEKENK KapbIM-
KATBIHACTBIH KOJIEMIH YIKEHTINm, paay TyFaH-1a
Oacka Ja Mocelepre YJachll, KypACJCHINT KeTe-
TIHIITIH KOpCeTeIi.

KazakteiH KananapnmaH 0acka OapIibIK aliMak-
TapbIHIA KSH TaparaH 0TOACH TYpi YIKEH OyJIeTTep
TOHIperiHe TOIITACKAH [IaFBIH
KaybIMJIAaCTBIKTapJaH KypajraH oTrOacbuiap. by
orbacburap Oip aTamaH TapalWTBIH €H a3kl OHFa
JKYBIK ~OTOachliaH Typaabl. bymapablH — aybul
HEMece KbBICTaK JIeN aTalybIHbIH ceOebi xa3ia
JKainayna, KpICTa KbICTayia Kui3 YiH-liepiH Oip-
OipiHe JKaKkplH TIreTiHIIKTeH Oosca kKe-pek. Ocbl
YIKeH  orOachlman  3-4  ypmakka  JIeHiHTi
TapaiTeIHOap Oipirim, Oip kepae Typabl. EriHmmimik
XoHe OapJiIbIK mapyanapabl KaybIMIachkl Oipre aT-
Kap/bel. COHABIKTAH JKep JIe KEKSHIH MEHIIIT] eMec
KaybIMFa opTak Oomael. OChIHIAN aTalbIK OTOACH
KYPBUIBIMBI SKOHOMHUKAJIBIK, JKOHE alMaKTBIK TYp-
reinan (Peceil TapamblHaH) ©3TrepicKe YIIBIPATHLI-
ragHaH keiiH, XIX FaceIpAsIH COHBI MeH XX Fa-

ChIpABIH ~ OachiHAa  OYPBIHFBI  KaJIbIITACKaH
KYHEeleH albIpbUIbIN,  Kilmiripim  orOachuiap
maiiga  Oomran. MyYHBI  3epTTey  JKYMBICTaphI

afiKpIHAan OThIp. byn orOackuiapiarel agamM CaHbl
Oec-xeti agamuan Ky-panasl (Teneybaesa, 2010:
61-62).

AybuiabIH Ouiiri Oepenni akcakaugap Hemece
JIOCTYPAL JKaKChl OUIETIH €N aramapblHa Oepiiei.
Keiine OacmbLIbIK araiibIHIAp apachlHaa KypMeET-
Ti aHanapra (Oeibimenepre) ae OepiieTiH OOJFaH.
TinTi kelOip aHamapAplH eciMi py-TalnanapablH
aTayel periHae ne OepinreH. AybUl OacHIBUIBIFBI
MEH MaHbBI3/Ibl JKUBIHAAD KapallaHblpaKTa OOJIIbl.
Aybu imiage 9p0oip KimiripiM oToéackIHBIH MEHIIIK
KYKBIFBI KOpFasbl. KemicneynriikTiH COHBI JayFa
aifHaJBIN KATThl YUIBIFBIIT KETIece, OHbI 03 apaa-
peinaa mremerin 6onaasl (Hycinokacyiner, Xamnma-
pyiel, 2011, 2T: 118).

KazakTbiH JocTypii KYKbIFBIHIA Oienre Ka-
TBICTBI OAPIIBIK, HOPCEHI SIFHU aTacThIpy, KyAa TYCY,
KaJIbIHMaJl, ©MEHIe€pJIK, aXKbIpacyra KaTbICThI Tas
KBIPBINTap «KECip JaybD» JereH TaKbIPBII asChIHIa
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KapacThIpbUIIbL. Kazak KYKBIFBIHIA erep oien He-
KeJlli HeMece aTacThIPBUTFAaH 0oJica, oJ1 OachIOAIIbI
oiten «okecip» aen aranajsl (Cakkysakyibl, 2005:
144). byn Ka3ipri YFRIMIaFbl JKecip Co3iHeH MYJIe
OoJex.

Wcnamubig 0T0ackl KYKBIFbIHA KIPpETiH HEKE, Ta-
nak, modhip, xyny, mydapaka, Fuana, xaaao, Hada-
Ka CHAKTHI TAaKBIPBINITAp YHICHYTE KOHE dilenaepre
KaThICTBI MOCEJIeNep, «axyan all-IIaxcusd Hemece
«XYKyKYy Famulia» JereH TaKbIphITapja Kapajalbl.
OT6ackIHIAFBI HETIT1 MOCceIesep JKecip aKbIChI MEH
JKETIM aKbIChIHA, DUEIJIEPIiH KYKbIHA OalaHbIC-
THI TYyBIHAAI OTHIpajbl. Ka3ak KYKBIFBIHIA OTOACHI
KYKBIFBI MEH OCBIHBIH TOHIPETIHIET1 Jay-aamMaiiiap
MEH MOceJeliep aheNjepre KarbiCThl OOJFaHIbIK-
TaH 0TOAChl KYKBIFBI JETEH CO3IiH OPHBIHA <OKECIip
JaybpDy JETeH CO3J KOJJaHFaH JeM TOMIIbUIACAK
Ooanl.

Krnaccukanbik oaeduerrepae KbICKama TYp-
JIe «KUTa0yT-TallaK» KOHE «KHUTaOyH-HUKAX» eIl
Oepinim, KeWOip Mocenenep erkKel-Ter ke ochl
Oemimme Kapanmapl. VcmaMm KYKBIFBIHBIH JKYHeCiH
rubasiaT, Myramaiar jkoHe FyKyOar jgern OelreHze,
KelOip eHOekTepae OipkaTap OTOACBUIBIK JKayarl-
KepIIUTIK TIeH MIHASTTEPIIH aKBIPETTIK JKaFbIH
MaHbBI3/Ibl JI€l CaHAFaHbIKTAH FuOanar OesiMiHEH
KeliH opeiH OepreH. OcblIaH KeiiH MyFamanaT Ta-
KBIpBIITapbiHa TOKTaidFaH. Ochuraifima eki 0eiiM-
re Jie KaThICThl €KCHIH KOpPCETKeH. SIFHU AJUTaHbIH
HEKeH1 «aybIp KemiciM (cepT)» nen aram, Oipkarap
XaIuCcTepJie CYHHET JIeT CUTIATTayhl FUOagaTKa »Ka-
KbIH/Iay €KCHIH aliFfakTaiibl jen ecentereH (Sman,
Yanei, 2015: 17). Ax keiibip oneOuerrepae yitne-
HYy KeJiciMHIH Oip Typi, OymaH 6acka TaKeIPBITITap
OCBI KEJICIMHEH TYBIHJIaFaH Mocejeliep JeM, OHbI
KeOiHece MyFaMallaTThIH asChIHJIA KapaCcThIPFaHbIH
kepyre Oosanel. byxapa MekTeOiHEH IIBIKKAH MO-
TiH MEH TYCIHJipMelepae HeKe TaKbIPbIObl KaKbI-
JIBIKTAH KeiliH OasHmanrad. An barmat MekTteOiHeH
IIBIFAPBIIFAH MOTIH MEH KJIACCHKAJIBIK 01¢0HeTTEep-
Jie OYJI TaKbIPBIIT Cay1a-CaTThIK MOCEJICCIHCH KEeHiH
OastHIANFaHBIH KopeMi3. TakbIphINTapAbIH HKaJIIbl
peti Obutaii ka3pUAbl: HekeHiH TamanmTapbl MEH
mapTrTapel, Myxappamar (YHJIGHyre Keuepriiep),
yuiaar (eKilIeTTiik), kodaar (Tenaik), mohip, pagar
(cyT Gaysipra OailIaHBICKI), AXKBIPACY, XYIYF (IMapT-
TBI &XKbIpacy), TOQPUK, pIKFaT (KalTanaH yHeHy),
nia (MapTThl TypAe JKaKpIHIACYAaH CaKTaHy), 3H-
xap (kodaparThl Tajam eTeTiH €3 KOJAaHY), JH-
FaH (OTIpIK TICH JKaIaHbI JIDJICIJICH aiMayIbIH JKaF-
naitel), Fuaza, Hadaka, xamaHa (OamaHbl acklpay
JKOHE OaJlaHbIH KiIMHIH aThIHA JKa3bLIAThIHEI ).

[laTmanelk, yKiMeT e3/1epiH KOoJAaylIbuIapMeH
0aiiJIaHBICHIH HBIFAMTA OTBIPHII, OJIAPbI KYKBIKTHIK

JKYHEHI JKaKTaylIbUIapFa Kapchl aigan canael. Ho-
TIDKECIHIE KOITEreH KAWIIBUIBIKTap OCJCH alIbl.
KaszakrapabiH aocTypii oT0achkl KYpbLIBIMBI MEH
pynapra Herizpenren (Opaszbaesa, 2009: 246) xy-
KBIKTBIK, JKYHEHIH OY3bUTyBl XalIBIKTHIH apachlHAA
OJIICTCI3NIKTIH, Oaii-Kellel TONTapbIHBbIH KaJbIIl-
tacysIHa >xon amsin o6epai (Teneybaesa, 2010: 50).
OcbpiHmal KeIeHCI3MIKTepAl ojlap KOJTAHBICTAFhI
KYKBIKTBIK, JKYHCHIH JOPMEHCI3/ITT Jen Kepcery-
re TeIpbICTHL. [latmanbik Pecelinen keilin Ouiikke
KEJTeH OOJBIICBUKTEP KeASHIepIiH KYIIiH 03 Mai-
JackiHa medep Koyaanapl. MyHaa 1a 1ocTypii Ky-
KBIK, TICH 9/IeT-FYPHINTaFbl epekeNep/IiH ToPMEHCI3-
JITIH YHEMI TUITe THEK eTin oThIp/sl. LIsH MoHiHAe
KOJIaHBICTaFbl XKYHEHI KyJaTbil, Oall MeH Kezei
TaOBIH KaJIBIITACTRIPYBI Ko3/eai. KeHec noyipiH-
neri 3eprreymiyepaid Kazan TeHKepiciHeH KeliH
Ka3akTap apachlHJa maiijia 0oyFaH Keioip ajerTep-
re KaThICTHI HeTi3Ci3 00mKaM MeH KOPBITHIHIBI Ka-
caranbl Oaitkanans! (AprerHOaeB, 1973: 52).

Kazak xalkpIHBIH KyJa 00Jy caiThl — YHJICHY-
JIeH Tepi eKi KaKThIH 0ip-OipiHe KypMeT KepceTyiH
Tayan eTeTiH yJKeH xyiie. JKorapbiia ailThIn eTKe-
Himiznel «Kyna MBIH KbULIABIK, KYHEY XKY3 KbLI-
IBIKY», «Cympl MIBIM TOKTATaJbl, ayabl KbI3 TOK-
tataae» (ynardexos, 2009: 156) neren makanra
opai, Kyma OOJy €Ki »aKThl JKaKbIHJIATHIN, OiTe
KallHacy¥a »K0JI alliajbl.

KaszakTbIH gocTypJii ©/1eTi OOMbIHINA Ka3aK KbI3-
napeiH 13-14 xaceiHga y3arbin, ep Oananapbia 15-
16 >xacpiHOa OanuWFaTKa TOJIBI JET YHJICHIIPETiH.
TypMBIC JxaFaaiibl HalIAp >KapibLIapIblH KbI3Japbl
11 >xacTaH fa y3aThUIATHIH KaFdaiaap Ke3/IECEeTiH.
XaplK TYCIHITI OOMBIHINIA HEFYPIBIM >KacTapIabl
epre yiiaeHuaipce, onap opOip KaFbIMCHI3 KbUIBIK-
Tap/aH aylak OOoJIbIN, YpIaKTapbl MBIKTBI OOJaIbl
nereH TyciHik Te Oonran. CoHBIMEH Oipre, COll 3a-
MaHJIaFbl J)KUI KaKTBIFBICTAPIbIH cajliapblHaH KeOi-
He ep ajamap Ka3a OOJIbIIT OTHIPFaH/IBIKTaH YpIIaK-
THI CaKTall, ocipiln KoOeUTy MaKcaThIH A OaTaTapbiH
epre YHIeHIIpyai Makcar TyTKaH. Kaszakra Tybic-
THIK JKaKbIHIBIFBI KET1 aTara TOIMal KbI3 allbIcriay
TOpTiOi KaTaH cakTaiaraH. MyHmaid ToOpTINTI IT-
HOrpadusi FBUIBIMBIHIA 3K30TaMus Jeii (ApFbIH-
OaeB, 1980: 147). bl. AnTeiHCAapUHHIH aWTyBIHIIA
KazakcTtanHbIH 0aTBICHIH MEKECHIICHTIH Ka3zaKTap/a
XIX f. exiHImIi KapTHICBIHAA CETi3 aTaFa TOJIFaHIIA
kb3 aneicriarad (bponeBckwmii, 2006, 104). X. Ap-
FBIHOAEBTIH JepeKTepi OOMBIHIIA Ka3aKThIH KeHOip
pyJiapbl KbI3 aJIbICCAK, aJIbICTAIl KeTeMi3 jen 13 ara-
Fa JIeiiH e3apa KynamacraraH (AproiHOaeB, 1996:
58) OcpIFan KaparaHaa Ka3ak KOFaMbIH]IA TapanTap
peTiHne KebOiHece NIapuFaT HOpMallapbIHAAFbIIA
ara-aTaHBIH HEMeECE OJlap OKUICTTIK OepreH ojaH



T. Xamur xoHe T.0.

Jla KOFaphl aTaJapbIHbIH €Ki JKaKThl KeNiciM Imap-
THl HETi3iHAe oTO0achl KYpPBUIBIIT OTHIpFaH. byn
KeJi-CiM IIapTThl 0i3 «KyJanacy» Jel araraHMeH
OHBIH KBI3METI MEH iIIKi MOHIHE YHUITEHJIE OHBIH
IapHu-FaTTaFbl XUTOA TOPI3i eMeC €Ki KaKThl KaTaH
KeNi-CiIM-IIapT ~ eKeHIIriH  OaiKaimbiz.  Au,
HIApUFATTaFbl «XHUTO@» TYCIHII CaJbICTBIPMAJIBI
TypAe Kazak Joc-TypiHaeri «O0i3 MmaHmry», «yKi
Tary», «Kaprbi0ay», «ChIpFa cajly», «auTThIpy»
CEeKUII KOpalFbIapMEH YKcac KeJeIi.

Kazakrapma HexemecyniH 0ackl «0i3 IIaHIITY
JIeT atajaThlH OelriMeH Hemece «0i3ze yi, ci3ze
KbI3 0ap» €KeH JEreH CHAKTBI acTapibl CO3AepPMEH
anTTeIpagel. KaMmmisiHel Oenjeyre Hemece Kepe-
rere KbICTBIPBIN OapbIll jKalFacy, YKl Takus ce-
KiJIII CBHIMIIBIKTAap OKeNly KbI3Fa KYAaJbIK ceiiece
kenreHmi Oimmipeni. KymanpIKTel OacTalTBIHIAPIBI
«Kaymibl» Jien araraH. JKaymibl KeHe TYpKi TiliH-
JIeTi «cay» JIeTeH CO3JIeH IIBIKKaH, Xabapiisl AereH
MarbIHaa. «Kaymbn Jien XKiriT oKeci aTbiHaH KbI3
alTTBIpyFa OapaThlH OKUI amamjbl aitanel. JKay-
IIBIHBIH MiHJIET] — KbI3 aTa-aHAChIHBIH MaKYJIJIbIFbIH
aJIBI, KyJadblKKa OapaThIH COTTI KYHII Oenrijen
keimy. JKaymbl KeTepiHle KbI3/IbIH aTa-aHachbIHAaH
YKi (KaprpiOay)raFaThlH KYHAl OenrineyiH eTiHe-
Ii. « KynaneIFeIMBI3 Oepik OOJICHIHY JeTeH HHUETITCH
JKayIIbIFa «IIeTe Maran el aTalaThlH [IanaH Ka-
Oartein O6onran (Teneybaesa, 2010: 83).

Kabwm erkenin OummiperiH Oenri HeMece Hak-
THI JKayanThl alFaHHAH KeHiH YIIKEH/Ep JKaFbl «YKi
Tary» HEMece «Kaprbioay» JIereH KeNliCciM-IIapT
pacimin Oactaiinel. Kapreibay — ce3mik TyprbIIaH
JIOPEeKEH] OLTIPETIH aJlka HEMECE MKBIPTKBIII JKa-
HyapJiap MEH WTTiH MOWHBIHA TarbUIaTBHIH Oay/Ibl
oinmipeni (Cxakos, 2006: 355) A, oTOAaCBUTBIK KY-
KBbIFBI MEH KapbIM-KaTbIHACBIHAA Oip-OipiMeH Xka-
KBIHBIK, [I€H TYBICTBIK, OAMIaHBICTHI OPHATTHIK, JIC-
reupi Oimmiperia pociM. Keime xKirit ak skargaira
Kapaii op TypJIi MeJiepie Chli-CUsIaT albIll Keje-
ni. Kebinece 1 Tytie, 1 )xbUIKbI 0Kenei. Exi xaKThIH
Oipeyi ocwl KemiciMai Oy3aTbiH OoJica, OKeNiHTEeH
CBIMJIBIKTBIH YIII €ceCiH apThiFbiMeH oTeial (Ka3ak-
TapJa KeOiHece «YII TOFbI3» PETiHAE OChl MYJIKTI
eTey ’ka3achl KOJIAHBUIFaH OOJMybl MYMKiH)by
mommimerti JK. Ax6aes 1907 xbutel jka3rad «Kaszak-
TapJbIH I9CTYPIi oTOackl KYKbIFbD (AkOaes, 2006:
567pTTHI MakanacelHAa KenTipreH. Kyna tycy cai-
THI aiiMakTapra Kapail «yKi Tary», «ChIpFa caiy»,
«AUTTBIPY», «OITIpi» JEereH aTayiapMeH TypJIilie
artajica 1a Ma3MYHBI JKaFbIHaH OipIei.

Kelibip afimakTapia ocbl KeTiciMIi «KyJia Tycep
HeMmece KyAajacy» Jel alTaabl. ATaKTbl STHOTPOd
bamkypr 3eprreymrici M.U. N6parnmos Oputait neii-
ni: Y ecipin otbiprad Kaszak e3iHe TeH caHANThIH,

KBI3BI 0ap JKaKbIH TAPTKAH aJIaMFa aJJIbIMCH HUCTIH
oinnipeni. Kapcbutblk OinmipMece, Kyaa TYCy YIIiH
Oip Tom azmam xibepeni. AUTTBIpyFa OapraHIapIbIH
canbl 4-teH 10-ra neiiin 6onaapl. ARTTBIPHIN KeTy-
Il «Kyda Tycep» Aen airaimbl. byn kimiripiM Toi
CHSIKTBI 0omagpl. Ochl camapia KajdblHMall HaKThl-
naHanel. byn ypaic ka3 aiibiHaa 0osica KbI3 Karbl
apHaieI oTay TITIM, coM kepae kyTemi (MoparnMos,
2006: 21) YikeH oyleTTiH HEMece KapalllaHbIpaK-
Tarbl 0TOACHIHA KMHAJFAH TYBICTAp SJCTTE aJJIbIH
aya KIHAJBI KYAaTbIKKa KiMaep OapaThIHBIH IIe-
meni. Anamzaap canbl eH a3el 3-4 agamuan 20-30-ra
neitin 6apasel. [1.MakoBerkuii ocblFaH OaliaHbIC-
THI 3epTTEyiHJIe YIIKeH opi Oenenai ordacwliapaa
KY/IAJIbIKKA OapaThIHIap/IbIH CaHbI ©6Te Ko, siFHu 20
aJlaMHaH Ken 0ouajel nen ManmiMeT kentipren (Ma-
KoBelkui, 1992, 23). MyHsI OyI1 skepie alTybIMBI3-
JIH ce0ebl Kyaa TyCyiH Oip KediciM eKeHiH api
YJIKeH MOJIIIep/Ie Chli-CHUAIaT OepiIeTiHIH KopceTy
OOJIBITT OTHIP.

Bynan xeifinri moctyp «KYHpBIK-Oayblp Ke-
Ti3y» Jen aTalaTblH HeTi3ri Kyaa 0oiry Kemicimi
apKbUIBI KaJIFachlH Tabazbl. «KyHpBIK-0aybip» —
KYHpBIK MaliMEH KYBIPBUIFaH KapalaybIp/iaH XKa-
CaJIFaH TaFaMHBIH TYpi. Bys TaFaM CHMBOJMKAIBIK
TYpFBLIa Oip-OipiHe )KAKBIH TYBIC 0Oy KOHE aKbI-
pamaynsl Oingipeni. bayslp — arailbIH-TYyBIC JIeTeH
MaFbIHAHBI Oepce, KYHPBIK — Ta3a HUET JKOHE Oaii-
JBIKTBIH cUMBOJIBL. Kyaa GonFaHIa MbIH KBUIIBIK
0oBIK Jen Kemicimre keneni. byn pacimMae oayner-
TiH YAKCHAEpPI MEH aTa-aHajJaphl MIHACTTI TypIe
6onanel. Kazak korambinga «Kyna MbIH KBUIJIBIK,
KYHey Y3 JKBUIIBIKY» JIETEH aTaybl CO3 KEH Tapa-
raH. bynm o3 keseHinzeri Oip Karuma, epexke Ier
anTyra 0oJabl.

@. JlazapeBckuiifaig 1864 KbLIbI )KapPBIK, KOPTCH
MaKaJlaChIHJ]a OCBI KelliciMre OailaHBICTBI ObLIaif
neninred: «byn kemicim aysi3ma xyprizineni. Ke-
JiciM Ke3iHJle aFaiibIHIap MEH KOpIIIep/li KUHAI
KYWPBIK Maii MEH KapabaybIp bl apaacThIPHII iCTe-
I'eH TaFaMJIbl €Ki bIJILICKA CaJIaJIbl JIa KEIICII OThIP-
FaH €Ki aJaMHBIH aJiIblHA aJbIll Kejemi. Exi kax
KyJla TYCIIl OTBIPFaH KyZajapblHa 63 KOJJIaphIMECH
TapTy ereai. bapaTbin ke3¢ Kyiey Oana TapanblHaH
KeNreHaepre 0achl JKbUTKBIMEH OacTalbIl, SpKaii-
CBICBIHA CBIH-cHATIaT Oepei. MYHBI KHIT KUT13y /e
ataiiap! (JIazapesckuii, 2006: 146). I1. MakoBeukuit
JIe OCBI JAEPEKTEP/Ii KeNTipe OTHIPHIT ObLIail /eiimi:
«KyHpbIk-0ayblp — Oy 3aHabl TYple KeTiCiMHIH
XKy3ere ackanblH Oinnipeni. Erep 6ip Mocene TybIH-
Jail Kayica nayzsl menretin owrep onapnan: «Kyii-
PBIK-0aybIp xKeaiHizaep Me?» aen cypaiiabl. Kyii-
PBIK-0aybIp kereH Oosica OYJ KYJAJIBIKTHI 3aHJIbI
nen caHaiapy (MakoBenkuit, 1992: 81).
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Byn kemicim keliie «enTipi» Jen aTanaThlH €Ki
JKaKTBIH Oip skepae 0ac KOCHITT MaJl COMBIN, OHBIH
€TIH achlIl )K€y apKbUIbI OTKI3UIeHl. «OnTIpi» Heri-
3iHIE Ol kKOHE Tipi CHUSKTHI €Ki CO3/iH KOCHIH/IbI-
ChIHAH TYyBIHJAFaH, OJIi OHE TIpUIepHiH aaabplHIa
ce3 Oepemis nereH marbiHara kenenai (baou, 2009:
268-270). Kaszipri LLsiFeic Typkicran alimarbiHIa-
re1 AGak Kepeilt pysiasia 1836 xbutgan 1949 xbur-
Fa JiciiH KoianbicTa Oosirad « Tept Ou Tepe 3aHbI»
JIeTl aTalaThlH Ka3aKThIH SJIET-FYPHIN 3aHIapbIHIA
«Kecip maysD» 0aOBIHIA «OITIP» e KOPCETINTeH.
Kyiiey xiriT >kaFbl skaFnaiibiHa Kapai JKbUIKbI, Tal
HeMece KOH aibIT KeJie/Ti. AJIBIT KeJTeH ChIMIIBIKTap
MCH JKaHyapJapra Ja «eJTipi» e aTalaasl, KeJTiH-
HiH TOpKiHAepi OapiblK araliblHAapbIH XuHat, Ky-
paH OKBIT, BpyaKTapra OarbIIITAlAbI, KEITeHIepTe
apHaibl TacTapXaH JKaiburaael. Oni MeH Tipiiepai
€CKe aJIFaH/IBIKTaH OCBI KUBIH/IBI «OITIpi» JeM ara-
rad. Ochl mapa ep MeH KbI3JIbIH 0ip-OipiHe Oepren
aHTHI peTiHae Kabpuinanran. Kyiiey 6ama »arbl oJ1-
TipiHI aJbll KeJAreHHEH KeWiH aWTTHIPBUIFAH KbI3
COJI €JIMiH aJaMbl JIEIl €CEITEeNII «0achl0aiibl xe-
cip» aen arananel (boou, 2009: 486). Bip xecipain
JayblHa Obutail jnen aithutraH: «Kaszakel FyphIn-
IeH, MYCBUIMaHJBIK JKOJBIMEH KaJbIHMaIIbl Oe-
pinren OacwiOainbl xecipmis...» (XKynusos, 1971:
199). Kazak KoFaMbIHIIa OPBIH alFaH OyJl CalTThIH
KYaHBIIITH iCTepAE aTKAPBUIYBIHBIH 631 YHJIeHyTe
HHUET €TKEH >KacTap/ibl alaMIreplIilikKe, TeKTUTIKKe
TopOueneyai Hyckaiael. Opsic 3eprreyuici I'.3ar-
psoKckuiiiH 1876 KBUTBI JKapbIK KOPTeH JACPeKTe-
piHiH 66-0enimMinge Obutail neiini: «Kazakrap KbI3
aNbpIN-0epyie COTKA JKYTIHIeH KaFai/a qoiel pe-
TiHIE KYUPBIK-OaybIp KEJICIMIH JKOHE COJ XKepIe
OosFaHapAbl KyoTepiliKKe TapTaably (3arpsuKCKu,
2006: 477).

Cot pedopMackiHaH KeHiHT1 KaOBUITaHFaH epe-
xKenepae A€ KyAaldacylblH TEK Ce3 caly Hemece
e3apa ChIMIBIKTap Oepy emec, 3aHIbIK KYIIi Oap Ke-
JICIM-TIapT eKEHIT1 alfiKbIH KepiHic Tabampl. MbI-
caiibl, 1896 AoOaii KyHaHOalyIbIHBIH Ja KaTBICKAaH
[Hap-Kymrik epexxecinae Obitait geninren: «bipey-
re KyJa TYCIN, alTTBIPBINT KalbIHbl TOJICHTCHHEH
KEeWiH 9JIT1 KbI3JIbI OacKara y3aTca, Ka3aKThIH OJIeT-
FYpHbl OOMBIHINA KANBIHJABI TOJBIKTAM KaWTaphbll,
aT-IarnaH alpImTaH OacTam YOI TOFBI3FA JEHIHTI
kazara TapThuafiby (Anunbdaes, 2005: 94-95). I1.
MaxoBernkuiiin aeperi OoWbIHIIA Ka3aKTapIblH
KYJaJbIFBI KeJIiH MEH KYHEeYy apachlHIaFbl KeliciM-
mIapT eMec, €Ki OYJETTiH apacblHIAFbl TYBICTHIK
OallUTaHBICTBIH KEIliCIM-IIIapThl €KeHiH, erep ekKi
JKaKThIH OIpi KalThIC OoJica ©IIrl KyIalbIK COJ KY-
Hinzge Oy3bplIMail skanFaca OepeTiHAiri alThIIabl.
TinTeH, KeaiH O0IBIT TycHece e TOPKIHIHAEC OThIP-

FaH KbI3 Kyliey KalTbIC OOJIFaH *KaFdaiiia Kapa xa-
MBUIFBI KaMbBUIBIT, KYHEYIiH HIaHBIPBIFIHA TYCIT,
Oip >KBUT Kapa >KaMBLIBIT KYTKEHHEH KeHiH KyHeyi-
HiH OaybIpiapblHa HEMece JKaKbIH TYBICTAPBIHBIH
Oipine HekeneHemi. KpI3 xaFbl «a3a Malbl» JACHUTIH
coitpicka Man okeneni (MakoBenkuit, 1992: 24).

KaszakTbhlH ©1€T KYKBIFbIH/IA alllbIK HEMECE ac-
Tapiibl TYpPAE KacallFaH YCBHIHBICTAp KaObLIIaH-
OaraH >karmaiima, sFHU «YKi Tary» Hemece «Kyii-
PBIK-0aybIp» CHUSIKTBI )KOH-KOPAJIFBI jKacay CeKiJiii
KelriciMre KelIMeniHIIe eKi )KaKThIH 0ip-OipiHeH Oac
TapTybIHAA TYPFaH eIMKaHaail 00ecTiK KOK. MYHBI
«KpI3ra KbIpBIK KiCci ce3 canajibl, Oipeyl aiaabi»
JereH ce30eH TyciHaipin eTkeH. Korapbiia aiTeIn
OTKeHIMIi3zel, Oyl ce3/eH koHe KeJiCIMHEeH Oac
TapTKaH JKarjaija OepiireH ChIAIBIKTAP/Abl Kai-
TapyMeH Kartap MYJIKTIK jka3zara TapTbuiaabl. Ochl
JKazamapablH €H JKEHIT «AT-Tmamad abpImy Jemn
aTaJIaThIH JKAKCHI aT JKOHE JIAWbIH KUIMJIEp HEMece
MaTalap/aH TyparbiH jkaza Oepinmemi. Keiime «ro-
FBI3 TAPTy» JIEM aTajaThlH YII TOFBI3, SIFHU 27 Mal
(xebinece ipi Kapa Oepineni, xaraaiiFa Kapal ycak
MaJiJiap apKbUIbl TOJMBIKTHIPBIIA/IBI) Ka3achlHA Tap-
ThUTanbl (MakoBenkuit, 1992: 24).

HcnaM KYKBIFBIHA KBI3JbI QUTTHIPY «yomas
HEMece «XHUTOa» JIereH aTIeH HEeKe TaKbIPHIObI as-
CBIH/Ia KapacThIpblIabel. «Mohip» koHE «FUmIa»
TaKbIPBINITAPBIH/IA JAa aWThUIaABI. MciiaM KYKBIFbIH-
Jla YHJIeHyTre HHUeT OUIIipreH >XOoHE YCHIHBIC JKa-
caraH ep ajaM/pl «Xatub», ce3 TacTajFaH KbI3Fa
«MaxTyOa» aem atainbl. Hexe KemiciMHIH aFaliKel
Oacranmarpl OONFaHIBIKTAH €Ki JKAKTBIH OTOAachl
Hemece KelliH-KyieyOana perinzpe Oip-OipiH TaHy
JKarbIHaH MaHbI3bI 30p. bomamakra 0akpITTH 0TOA-
ChI OOy TBI MaKcaT TYTKAHAAp YIIiH TaHBIT-01TiCy,
KOpICY/IiH alJarbl yakpITTa fa Oip-OipiMeH TYCiHi-
cim, oTOaChIHBIH OastH/IbI OOJTYBI YIIIH KaKET eKeHi
MycniMHIH Xaguc KuHareHAa (Heke, 74-75) Ilaii-
ramOap xaJuci TapanbiHaH J1a OULAIpIIreH.

HcnamM KyKBIFBIHIA HEKelecyre Keaepri Ke-
TipeTiH MyXappaMmaT CaHaThIHA CHETIH HEKeJecyTre
TBHIMBIM calyJaH 0acka, Ocbl XUTOA Kacay YIIiH Je
e3iHIK Kenepriiiep ke3aecesi. bip anaMHBIH aTac-
TBIPBUTBIIT KOWFAHBIH Oiie Typa OFaH Ce3 callyFa
pykcar Oepinmeiini. Myxammen mnaiirambap Oy
JKaliblHIa Xamucinge Obutail gereH: «EmOipiH my-
ChUJIMaH OaybIpbl aWTTHIPFAH KbI3Fa CO3 CaJIMACHIH.
byxapu xanuc xuHarbiHIa (Heke, 45) Tek anFail
alTTBIPFaH a/laM YCHIHBICBIHAH 0ac TapTKaH JKaF-
naiima Hemece 31 pyKcat OepreH jkarFaaiiia FaHa co3
cairyra 0oxasl nenineai. Fupnacen (kyty Mep3imi)
KYTIIT X)KYPreH oieNre /e YChIHBIC JKacayra 0omaii-
nel (amr-1upouan, 1994, 222). Olitkeni 0y ic o3-
rere KaCTaH/IbIK Opi KUSHAT ’kKacay JIel ecenTene/i
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(M6n Abumun, 1992: 9). Monauku sxoHe XaHOamu
Mo3haOBIHBIH Ke3KapacklHa KaparaHIa, erep ouen
©3iHe YHJICHY JKalJIbl YChIHBICTBI KaObLIIAN/IbI JIe-
reH ol O6aceiM 0oca, eKiHII Oip aJaMHBIH YCHIHBIC
JKacaybl XapamFa KakblH MOKpyh, TinTi Xapam aemn
ecenreneni (Mou Kynama, 1968, VIII: 196). Jleren-
MEH OHJBI HeMece Tepic emkaHmaid Oenri Ooiama-
FaH Karfaia Oerae Oipey/iH YCBHIHBIC jKacayblHa
oonanel (Mon Kynama, 1968, VIII: 166). Hladuru
Mo3haObIHAAFRI KYIITAFAH KO3KAapacka KaparaHja,
oifen ol e ambIK TYpAe Xayar OepMereH Oolca,
OIpiHII YCBIHBICKA OH Ka0aK TaHBITKAHBI MOJIIM
0oJica J1a eKiHIi jKaKTaH Jia YCBIHBIC Xacayra 00-
nmanel (Mor Kymama, 1968, VIII: 143-146). Kyiteyi
JYHUEIEH OTKEH 9pi FUJ/1a MEpP3iMiH KYTIll )KYpreH
oifenre YHIEeHy *alJbl YCBIHBIC KacayAblH €IIKaH-
nait obecriri koK ekeHi astra (bakapa cypecinme)
ounmipiuiren. baiin Tanak (aliKbIH, aKbIPFbI TaJlak)
apKBUTBI QKBIPACKAH OWeJre YCBIHBIC Kacayra
pykcar OepinreHiMeH, FaTpIMIap PYIKFU TaJTaKIICH
(KalTy Tanarbl) aXXbIpacKaH dlieNre YChIHBIC Kacay-
ra OommaiiTeiabiH Ougipren (Mom Kynama, 1968,
VIII: 147). Kazak macrypinge e 6ipeyiH ce3 Oaii-
JIAaCKaH KbI3bIHA HEMECe KyHeyi KalThIC OOJIBIN Kapa
JKaMbLJIFaH dlieNre YUICHY Typalibl YChIHBIC JKacayra
oommatiner (ITaxen, 2006: 590). Kazak mocTypinme
Tajak 0epy apKbLIbl XKbIPACy KOHE FU/IA KYTKEH-
JIEpJIiH caHbl a3 OOJIFaHIBIKTAaH OYFaH OalIaHBICTHI
JIepeKTep KoII Ke3aecrneimi. McimaM KyKbIFBI 0TOACH
0aKpITHl MEH OASHABUIBIFBIH 0ACTHI HA3apa YCTaii-
nbl. COHABIKTAH Jla KyZa Tycy MeH Oip-Oipine caii
He cail emecTiriH 01Ty MaKcaThIHIA Ke3eCil Kopy-
IiiH opHbI epekiie. Ockl Opaiijia Ka3akK KYKbIFbIH/Ia-
FBI HEKE KUIOFa ICHIHT1 «013 MIaHIIy», KapFhIOay»,
«KyZIa TYCY», «YKi Tary», «OnTipi», «ypblH Oapy»
CEKIIII pociMAEPIiH OapIbIFbIH IEPIIiK OChI TYPFhI-
Jla KapacTeIpyFra Oonajsl. Jlecek Te, aTa-aHanapabiH
KyJa TYCy KeIiCiIMiH HeKe KeTiCiM-IIIapThI IeTeH Ty-
poic. CanbIcThIpMalibl TYPJE KaparaHaa Kyjaa TycC-
KEH XOHE ce3 0allyIachlll KaJIBIHMAJIbI OCINT1IEHTeH
€Ki )KaKThIH 0ip-OipiHeH Oac TapTysl KeniciMal 0y3y
HeMmece HeKeHi Oy3yMeH KaTap Jel eCenTelreH.
Erep mbIMBUIIBIK amibiIFaH 0oyica KaabIHMAJJIBIH
JKapTHICHIH KaiTapy, KeOiHece >KOFapbhlaa aThII
OTKCHIMI3ZICH KAWThII KOCBUIyFa OOJIMaMThIH Ke-
micim OonraHbIKTaH, VcimaM KYKBIFBIHIAFBI XHTOA
KeJriciM HeMece ce3 Oaiiylacy emec, YChIHBIC JKacay
eKeHI aHbIK. VciaM KYKbIFbIHIA XUTOA (CO3 TacTay)
KeJCIMHIH KaTapblHa KipMEHTIHIIKTEH €Ki Tapar-
THIH apachIHIa HEKe KeTCiM-IIapThl )kacaaMan Oip-
OipiHe JKaKbIHJayFa, OHAIlla KaJlyblHA pyKCcaT eTij-
Mmeiini. bip-0ipiH ®KaKbpIHBIPaK TaHy 9pi apachIHAAFBI
OaifTaHBICTHl HBIFAWTY YIIH TaHBICTBHIK, Ke3eHIHJIEe
yaKpITIIA HEKe KUABIpYFa pyKcaT Oepinmeiiai (Mou

Kynama, 1968: VIII, 180). OfiTkeHi HEKe KUIO KeJTi-
cimi OastHIBI 8pi TYPaKTHI OOIYBI KEpEeK.

Hcnam KYKBIFBIHIA XUTOAQ TOKTaFaH Karmanaa
epIi-3aibINTHIIBIK, OacTalIMaFaHbl YIIIH KaJTbIHMA
petinne He Oepce A€ KaWTaphIl amyblHAa OOJAIbI.
Mohip (kanbiHMan) Oepy HEKe KeliciM-IIapThIHaH
TYBIHJIAUTBIH MIHJIETTEME OOJIFAHIBIKTAH Oy KbI3
JKakKa THecuti OonmMainel. bepren myHumeci con
KaJIbl Typca o3iH, erep )ymMmcarl KolFaH 0oca Ky-
HBIH Tesieyre Thic. Erep mohip (kansiHman) peringe
eMec ChIii peTiHae Oepce, OyraH moneni Ooica ma
Kepi Kaiitap nen cypait anMarisl. Cbiil opi KaJbIH-
MaJl peTiHAE eMeC, yaKbITIIa KemiJ peTiHae oOep-
TeHIH alTaThIH 00JIca Kepi cypayblHa KYKBIFBI Oap
(Yekep, 2016: 23; Amu Xaiigap, 1991: 464). Kazak
KYKBIFBIH/IA J]a 0TOACHI KypMaraH yKaF/[aii1a KajibIH-
MaJpl KalTapelll Oepenmi. Anaiiga kemiciMHEeH Oac
TapTKaHBI YIIiH OTEUTIH TOFBI3 JICTECH Ka3ara Tap-
ThUTaABI. VcliaM KYKBIFBIHIAFBI KaJbIHMAJIBI Kepi
KalTapy Typasbl MOcelleHi KaJbIHMal TaKbIPHIOBIH-
Jla apHAWBI KO3FAUTHIH 00JIaMBbI3.

An OepiireH Cblif-cUsMaTKa KeNeTiH OoJjcak,
Xanadu Mo3ha0b1 OOHBIHIIIA OEpiiTreH CHIAIBIKTap-
JIbl KalTaphbIn anybiHa 6osiaabl (MOou AGuaus, 1992:
II1, 155). Manukunep/iH ke3Kkapachkl OOWbIHIIA Oe-
pUITreH CHIAIBIKTapbl KaUTaphIl aryFa OOJIMaiabl.
MyHza aeT-FyphIITapFa Kapail MoMise yxacajabl
JIeTl T€ SCEeNTEUTIH FalbIMAap Ja Ke3Jecedl. OIeT-
FYpBINTa MYHIal HOpce OomMaca kemiciMai 0y30a-
FaH Tapal peTiHJIe KauTapbln aaybiHa 00Jabl. ONT-
KEeHI MYHJAFbl CHIMIIBIKTAp apHAibl CHIAIBIK eMeC,
yitnenyre 6aimaHpICThl OepinreH chiiinbIkTap (byp-
xauupaun, 2004: 111, 188). An lladuru mo3haOsr
OoiibiHIIa, co3 Oaitnacy Kall Tapanrtan Oy3buica Ja
OepiTeH CBIMIBIKTAP Kepi KadTapburamel. XanOa-
JUIIEPJIIH Ke3Kapachl OOMbIHIINA, KemiciMli Oy3raH
Tapan ChIMIBIKTBEI KaiiTap Aen cypail anMansl, an
eKiHII Tapan Oy3FaH JKaFaima cypai ajnaibl.

OcMmaH MEMJICKETIHIH COHFbI Ke3eHJepiH/e
1917 xputbl mBIKKaH «XYKYyKy aiie» KapapHamMa-
cerana (Otbackl KykpIFbl 3aHHAMACKl) ObLIA Jem
kepcerinre: «Ce3 cay Hemece co3 Oaiiiacy apKbl-
JBI HEKeNleCKeH Oonbin ecenrtenmeiini. Kapbim-ka-
THIHAC Y3IITCHHEH KeWiH €Ki TapamnThIH Oipi HEkKe-
JecyZieH 0ac TapTca Hemece IYHHEISH OTCe KIriT
tapanteiH Mohip periHae OepreH Hapcenepi Oap
0oJica, )KyMcallFaH KaFJai/ia OHBIH OPHBIH TOJTHI-
py Kepek. bipak CHIANBIK peTiHae eKi )KaKThIH Oip-
OipiHe Oepren ayHHesepi TapTy OOJBIN caHalaably
(Yekep, 2016: 23).

Kasipri MycbuIMaH enjiepiHid keOiHe «XxuTbhay
(ce3 camy Hemece ce3 Oaiinacy) mporeci KajablnTac-
KaH FYpPBITKa OailIaHBICTH Y3aKKa CO3bLTA bl OCHI
apaja aTKapbUIaThIH POCIMIEp MEH 03apa ChIHIIBIK-



KazakThIH ofeT-FypHIN 3aHIapbIHaFbl HEKe KeiCIMIIapThl XKoHE JIHH HOpMaJlap/IblH KOpiHic TaOysl

Tap YCBIHY YIIiH KOJeMJIi IIBIFEIHAAP IIbIFapajIbl.
Erep Heke kemiciM-IIapThl jkacaaMai KaJlFaH yKaF-
Jaiina ayelp cajjapiap MEH KyH3elicTepre aliblil
KeJIeTiHIH 7e Kopyre Oonaapl. ExiHmIi xakTaH HeKe-
re IeHiHTi KapbIM-KaThIHACTapFa >K0J1 Oepimin, TiHu
TYPFbIJIaH )KOHE 3aHJIbIK, TYPFbIJIaH KOIITETCH ThIFbI-
PBIKTap MEH BIHFAICHI3 JKaFaiiapra yIbIpaysl 1a
KeITek ke3neceni. Kenreren MychIMaH ennepiHiy
HEKe KoHE 0TOAchl Typalibl 3aHHAMaJIapbIHIa OYII
KaFJaail KesJenMeren 0osca, keioip eenmepie oChl
MoceJiere KaThICTBhl apHalbl 3aHHAMAJBIK OamTap-
IeIH KapacTeipbutrad (Hyp Anu, 2016: 15). XKanmer
aNFaHma «XUTOa» HEMece «HUIIaHIaHMa» MYHbI-
CBUIMAHJBIK KYKBIKFBIHIA KENiCIM-IIapT PEeTiHIC
ecenTeaMereHiMeH Oenrun JeHreiae camaapiapsl
Oap kemicim neyre Oomnanbl. Cebebi, TapanTapIbiH
ap-HaMBIChI JKOHE MaTepHAIIBIK HIBIFBIHAAD 00JI-
FaHJIBIKTaH KYKBIKTBIK TYPFBIJIaH MICIIIM MCH 0acka
na OamaManapabiH 0oiybl OpbIHABI. KitaccukaibIk
oneduerTepae Oy Mocenenepain 0eIeK KapacThl-
pBUIYBI MEH Ka3ipri MyCbUIMaH eJJepiHiH 3aHJa-
pBIHA OPBIH aJybIHBIH 631 MOCENeHIH KaHIIAIBIKTHI
MaHBI3/Ibl CKCHJIITH Kopyre 00Jabl.

Kazak xankpiHIa €Ki KakThIH 63 OeTTepiHIIe
ce3 Oaimacypl KeH TapamaraH. MYHBIH OpHBIHA
KIIIKEHTal Ke3iH/Ie aTacThIpy apKbUIbl, SFHH aTa-
aHaJapAbIH YHIeHIipyl opi ce3 Oainacybl KeH Ta-
paras. @. JlazapeBckuiiniH AepeKTepiHe KaparaHaa,
YHJICHETIH JKacKa KeJreHjae Ka3aKTapjblH Kaja-
FaH XaFJaiia KyJa TYCce alaThIHbI, TiMTI MILIHAWBI
JocTap JYHHUEre KeIMereH Tep3eHTTepiH erep Y-
KbI3Japbl Oosica Kyna OoambI3 Jem Kellice amajbl.
Kimkenrai ke3inie KbI3biHa Kyaa Tyceai. Kazakrap
TeK KaHa JiHIecTepiMeH FaHa Kyna Oomamel. JliHi
0eJIeK JKaHAap oJiap YIIH TEK KaHa KYH 0O0Jajibl.
XKanmer anranga yiel 5-8 >kacklHJa OKeCi KaJbIH-
IOBIK 13mei Oactaiimel (JlazapeBckuit, 2006: 145).
A. AprbeiHOaeBTHIH 3epTTeyiHe KaparaHjaa: Kazak-
Tap I9CTYp perinae Kpiaapsl 13-14 sxacra, ynmap
6oxca 15-16 »xacra 6amuFaT kacka TOJIBI €N Yii-
NeHaipeai. OMip mapTTapbl KUbIHAAFaH Ke3eHJIe-
pirge 11 xactaH KpI3gap/sl Kyleyre Oeprenaep ne
0oJstFaH. XaJbIKThIH KO3KapachlHIa TYPMBICKA €PTe
Oepinerin OoJica, )KacTap )kaMaH dJICTTEPICH alllliaK
Oosazpl opi yprarsl OaTelp Gonansl. Enai 6ip xa-
FBIHAH OJ1 KE3CHIEP/e KUl COFBIC OOJIATHIHIBIKTAH
epJep/IiH Kol Ka3a 00ybIHa OalIaHBICTHI epTepPEK
yinenaipin 6anma cydin ypmak epOiTyai Ke3JereH
(AprpinOaeB, 1973: 147). Bi3 ocelmaH Heke Keji-
CIM-IIAPTHIHJAFBl JIIHHIH KAHIIAIBIKTEl MaHBI3/IbI
eKCHIH JKOHE JIIHUA TYPFBIIaH OaJINFaT JKaChIHBIH €C-
KepUIeTIHIIrH KepeMi3. Heke kemiciM-IIapThIHbIH
epTe KacaayblH COJI Ke3/IeTi KOFaM/IbIK TYCIHIK ITeH
mapTTapasl €CKepil TYCIHTEeH AYPBIC.
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JKanmer anrana Hekenecy KoHE Ky/a TYCY Je
OKe HEMecCe BYJICTTIH YJIKSHJIEpi TapalbIHaH JKYy3ere
aceIpbUIabl. Y HIICHETIH XKITIT OYJNeTTIH YIKeHIepi-
HIH aJIJIbIHA TYCII KbI3/IbIH OKECIHE KM YIIKSHIEPi-
He o3i OapMmaiiapl. byn yikeH araTTBIKKA >KaTaJibl.
Bipak mocene Tek kKaHa YIKEHACPIiH KemiciMiMeH
FaHa menriMen i, JKiriTTiH YHaTKaH KbI3bIH KOpill,
OHBIMEH TaHBICYy YIIiH MYMKiHIIK Oepimeni. byn
amaJt «ypbIH 0apy» Jien aTanaabl. Y pelH 0apy KaJlblH
MaJt TesieHOeH TYpBbII, KelliciMHEH KeliH opbIHIaia-
nel. Kemicim Oy3bUTFaH jxarmaiifa Oipkarap Mocese
MEH KapbI3maHrad Ooica ma, Oyir aman KeliciMHeH
KeliH, ToigaH OYpBIH JKy3ere achlpbliajibl. YJKEH
MoceJie HeMece KEeJICHCI3NIKTEep OpBIH aiFaH JKaF-
naiaa Kapreioay, Kya Tycy KeliciMi Oy3bITabl.

KazakTtapabiH 0TOachl KYKBIFBI KOHE HEKele-
cyre OaiyaHBICTBI BIET-FYPHINITAPEl TEK KaHa ep-
Ji-3aWBINTRIIAPIBIH ©3apa KeJiciMi eMeC €Ki aybul
apachIHJIaFbl MaHBI3Zbl KenmiciMre jxatanel. CoH-
IIBIKTaH J1a 0y epexxe «Kyaa MBIH JKBUIIBIK, Kyley
Y3 JKBUIIABIK» JIeTl epexere aiHasabiprad. OcblFan
opail ChIpFa cajblHFaH KbI3 JYHHEIEH O©TETiH 00J-
ca HeMece Oacka Oipeyre YilleHIN KeTce, KbI3IIbIH
OKeCl OHBbIH OpHbIHA 0aCKa KbI3bIH Oepyre MiHICTTI
6omnnet (Ocep, 2005: 479).

Keiine exi >kakThl KaWIIBUIBIKTBI Oacy YIIiH,
OKIIC MEH bI3aHbI TYBICTBIK KapbIM-KaThIHACKA aii-
HaJIABIPY YLIIH, TINTi ©31HE )aKChl KOJJayLIbl 9pi
JTIOCKA alfHaJABIpy YIIH KyJa TYCY CalThIHA XKYTi-
Heni (3umanos, 2005: IV, 521) ConaplkraH 1a aTta-
-aHaNapbl YHICHAIPIN, KyAa TYCKEH >KEepiHE pa3bl
Oomnca, Oyn kemiciMm 6ac TapTyra OOJMaWTHIH Ma-
HBI3JIbI KelliciM 00stbin Ta0bLIa bl D.JIazapeBckuii-
IiH KenTipreH Oip AeperiHe KaparaHza, Kyiey irit
Kasa 0osica, OHBIH OaybIphIHA TYPMBICKA ITBIFAIIBI,
erep KeJiHi JYHUE/ICH 6TCEe KYey XKIriT OHbIH CIHJTI-
cine yineneni. ConbiMeH Oipre Oy xacanraH Kei-
CIMHIH KaJIFackl peTinme ecenrenei (JlazapeBckuid,
2006: 171)

Peceii [laTmaneireiasie Cemeli oHipi OOMBIHIIIA
ockepu Oacribsickl B.A.ITonroparckuiimia sKyoaisl
JL.LK.ITonToparckasHbIH IepeKTepinae Obuiaii OasH-
nanrad: «Kaszakrap jKakpIHIapbIMEH YiijneHOeH-
TIHIIKTEH KeNiHOI 0acka pylnaH opi ImaaFaiiarsl
aliMakTapaaH amaabl. 1868 >KbUIBI KapbIK KOpPreH
«Epexe» 3anHaMaceiHIa Kazak KbI3gapbiHa €3 Ka-
maybl OosnMaca, Oanxa Ke3iHAe aTacThIpFaH JKIriTiHe
yitnenOey KykpiFbl OepinreH. KpI3ablH aTa-aHachl
KaJILIHMAJIBI Kepi KaWTaphll, Ka3ak oJeT-FyphII-
TapeIHa KOCBIMITIA peTiHae «Tyiie TOFBI3» jKa3achl-
Ha TapThUFaH. SIFHu, Oackl TyieqeH OacTanaTeiH 9
Mait. OchI JKa3aHbl KBI3bIH OKeCi 63 CO3iHJe Typa
aJMaraHbl YIIiH Teneimi. 1868 >KBUIFBI «epekKere»
KaparaHJa, Kbei3uapiabl 16 skacka JeiliH yilieHi-
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pyre ThIiibIM canbiaFad. Kazakrap Oy 3aHHAMaHBI
03 apaylapblH/ia d9ieNepAeH KaChIphIH YCTaFaHBIH
Oaiikayra Oonaapl. Anaiija OWIIK TapamnblHaH Ka-
TaH Tanan OOJIFaHJA XallbIKKA jkapusuiaHFaH. OcChl
xabapiiama eTe maiansl 00JIFaH. BEUITBIPFBI KBLTEI
OoTKeH OipiHII OO0JbIC KUBbIHBIHAA 11 KbI3, Kyjaa
0OJIFaH XKIriTTepiHe TYPMBICKA MIBIKKBICH KeIMeii-
TIHIIKTEepi KAl IMaFeIM TYCipreH. 1868 Kplara
JICHIH KbI3ap/IbIH KalayblHa KapaMaid Majl CHUSKThI
cayZaJlaHbIIl caThUIFAHbI KaHAal asueitel!? XKecip
oHenAepAiH KarIaiibl o1aH fa ayslp. KaasHMabH
TeJlereH 0TOACKI HeMECe aybLIbl OHbI 63 MEHIIITTHEH
mbiFapMaiiTeiay» (Ilonroparckas, 2006, 39) Ocbiran
KaparaHJa Ka3aKTap apachlHAaFkl KyJa TYCY JI9CTY-
Pl HaKTBI KeIiCIM-IIapT ATl aifTyFa TOJIBIK, HeT'13 0ap.
JleMek, Kylna TYCKCHHEH KEWiHIl KapbIM-KaThIHAC
TIeH YPBIH 0apy I9CTYPiH Jie 3aHJbI JeTl ecenTeyre
6omanel. Exini sxakTan Oip KaparaHia Ka3ak Kbi3-
JapelHa epKiHAIK Oepy Mocereci KO3FaJFaHBIMEH,
Ka3aKTap/blH ASCTYPIIi 0TOACHI KYPBLIBIMBI MEH Ka-
JIBINITACKAH OJICTTIH THIFBIPHIKKA TIPEJTCHIH Kepe-
Mi3. Byn »karmaii ska30a o1cOUeTTIH JaMbIFaH Ke3e-
HiHZe 0acThl TaKBIPBINTAPABIH OipiHe alfHAITYBIHBIH
o3iHeH 013 OyJ KeTiCIMIIAPTThIH KaTaH CaKTaJIFaH-
JIBIFBIH aHBIK kepemi3. Kyaa Tycy mectypi Kei3gap-
JIBIH KaJjlayblHa Kapamail caTybl MaKcaT TYTIaFaHbl
aHbIK. CBIMJIACKIT KYpPMET TYTAThIH aJiaMIapbIMECH
KyJa OOJBIT, KAapbIM-KATHIHACTHI HBIFAWTYFa ThI-
PBICHIT, OoJIamaKkTa KbI3 OCH JKITITTIH TUT TaOBICHIIT
KeTyiH, TeHiHe Oepin OaKbITThl OOJIYbIH KaJlaiibl.
Hcnam KyKBIFBIHIA TeHIHE OepiaMereH He Mahip a3
OepiireH araaiiia IaFeIM Tycipyre KYKBIK Oepii-
reH. bynm apKpUIbl CON KbI3IapblH OOJaliakTaFbl
OMipiHiH O0assHABI OOTYbI KO3AEITEH.

1846 KBITBI Ka3aKTapIblH OTOACHl KYKBIFbI-
Ha OaiiiaHbIcThl OTKI3iNreH OpbIHOOP OKIMIITiHIH
JKUBIHBIHJIAFBI ~ MaTepUaJIapJblH  25-0eiMiHeH
MBIHA JIepeKkTepai kepyre Oomaapl: «Kazakrap yi-
KBI3JIaPbIH aHACHI JKYKTI K€31HJIE aTacThIpaibl. SIFHU
ce3 Oaifnacanpl. Exeyi gyHHere amaH-e€CeH Keill,
Oipeyi yi, Oipeyi K3 OoJica, Kyaa O0IaMbI3 JIeT co3
Gaitnacanpe (bponesckuii, 2006: 421). Ata-ananap
MEH JKacTapblH 0achl KOCBUTFaH Ke3J1e Mka0-ka0yi
JKOHE KyorepJiep JKaliibl alTbutajpl, anaiaa mohip
Typasibl MyJze auTeiiMaiabl. Heke pacimi nmam-
HBIH aJJIbIHJIa OTETIHAIKTeH Ka3aKTap KaJlbIHMaJ-
Il MBhipiH OpHBIHA CaHAFaHBIH Kepyre OOJaibl.
Kasipri Tanga mohip peTiHae KiliripiM ChIAIBIKTap
Oepinim, OyraH aca KeHLI Oeiie OepMeiii.

Kesnecynepre Oaiinmanbictel XanOommu wmasha-
OBIHBIH YCTaHBIMBIHA KeJIETIH 0O0JICcaK, YHJIeHTICI
KEJITeH SHeJIMCH JKeKe KalMal, J)KaKbIHbIPAK TaHY,
IIEKTeH MIBIKIAY IIapThIMEH OachlHA, IIAIIbl MEH
OolibIHa, assKTapbIH KepyiHe pykcat oepinred (Cyro-

T, 1994: 12). An Xanadu >xone Manuku, Hladuit
mo3habTapeiHIa, OacklHA KAMBUIFAaH OpaMabIMEH
KapaybiHa Oosansl (Tapabmycu, 1992: 405). Kes-
JIeCy Macelneci Ka3ak KYKBIFBIHIA Ky/1a OOJFaHHAaH
Keiin OacTamansl. by skaiiT aTa-aHamapIbIH YiHICH-
JUPY JKalJIbl KeNicIMIe KeJITeHIH alFaKTai b,

Arta-aHanap (yonmwiep) KbI3 cypail KelreHie
(xuTba) mxabd meH KaObuimay OpBIHIANBIN, OyFaH
eKi Kyorep 0oJjica, KeIiCIMHIH OpHBIHA XKYPIM-KYp-
MEHUTIHAIr TypacblHZA TYpii Ke3KapacTap ajFfa
TapThUIFaH. OiTKeHI Oy XxuTOa FaHa eMec, KeJliciM-
HIH OpBIHJAJIFAHBIH KOPCETe/i JIeN ecenTereH (oJ-
BbahyTu, 1997: 37). MaceneH, OypbIH yilsieHOCTeH
OanmamapabpiH oKenepi (yanmuepi) 6ac Kocwin «MeH
KBI3BIMJIBI TIOJICHILICHIH YJIbI MOJICHIIETe MbIHAIaN
Meomuepaeri mdhip apkbuibl OepaiM» ASUTIH 00I-
ca, eKiHmIici « KpI3BIHIBI YIIBIM YITiH KaOBUTIaIBIM))
Jece KeniciMm opbiHnanran oonansl (bypxanuanus,
2004: III, 20). Kazaktapaa aa Kyda TYCy >Kaiibl
KeJTiciM JKacaliFaH[a KaJbIHMaJIbl HAKThUIAY COJ
aiiMakTa KaJblHMal peTiHae OepijeTiH MeIepIiy
OOJTyBI J1a OCBI KAWTKA YKCAN/IBI.

Kopsita aiftkanaa, MciaaM KyKbIFbIHIA YCBIHBIC
Kacay, €Ki TapanTblH YileHyre MoxOypi eKeHiH
OUTIIpMEHTIHAIKTCH XWUTOAlaH KeiiH ceOenTi He
ceberci3, 0ip KaKThI HeMece KelliciMIIi Typae aTrac-
TBIPBUTY Il TOKTATa anajbl. Jlecek Te co3iHeH Taro
JUH TYPFBICBIHAH KYNTaJIMAWTHIHBIFBIH Opi yo-
JeHl Oy3yZbIH Kapchl Taparnka MaTepHasibIK IIbl-
FBIH MEH JKaHbIHA Kapa CaJlaThIHBIH KAH-KAKThI
KapacTBIPBII, OCBIHBIH OAPJIBIFBIH €CKEPE OTBIPHII
[IeTiM IIBIFApy KepeKTiri eckeprireni. JlereHmen
Ka3aKTap/blH KYKBIFBIHJIAFI KY/Ia TYCY HEMece Co3
Oaifilacy KemiciMre »aTaThbIHJBIKTaH JI9J COHBIMEH
Oipaeit nen aiiTa anMmaiiMbI3. OWTKEHI KyAa Tycyre
JICHIHTI yKacalThIH IIapajap/isl, ce3 Oaiaacy Heme-
CE YCBIHBIC JIeT KapacThIpyFa 0oma bl Anaiiia Kya
OoNFaHHAH KEWiH KaJIBIHMAJIBIH MOJIIIepi HAKThI-
JIaHBIN TeJIEHe OacTaraHja KeNiciM XKy3ere acajbl
J1a, KBbI3JIbIH OapIibIK >KayalnKepUIIiri Kyieyi ooma-
THIH Tapanka Tuecisi 0omamel. TinTer Oy KemiciM-
HeH Oac TapTyra OOJMalTBhIH/ABIFBIH KBI3BIH aTa-a-
HACBI aTacThIPFaH KBI3bIH Oepe ajMaraH jKaraaia
0acka KbI3bIH HE YKaKbIH TYBICTAPBIHAH Oip KBI3IBI
Oepyre MIHICTTI €KEHIMIHHEH KopeMi3. MiHe coH-
JBIKTaH Ka3akK dJeT-FYPIBIHAAFBl Ky/aa TYCY KeJi-
cimi McmaM KYKBIFBIHIAFBI aTa-aHaIap/bIH YHIeH-
JUPY KYKBIFBI )KOHE PYKCAThl CHSKTBI JIEN CCENTey
OPBIHJIBI 0OJAIBI.

JocTypii Ka3ak KOFaMbIHIa HEKE pociMi ChIpFa
caly, KaJbIHMAJIZBIH MeJIIepl MEH KallaH Tejel-
TiHi Oenrimi OonFaHHaH KeWiH eTkizuemi. Opbic
3eprreymrici AWM. JlepmmaHIH 1820 KBUTHI JKa3FaH
eCTEeNIriHAe «Tajan-mapTTap OpbIHAaJIFaHHAH Ke-
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WiH MOJI]a MYHBI XaJbIKKa xa0apliar, €Ki »aKThIH
aTa-aHaJlapbelHa JKeke-)keke 3 peT: «Cizmep Oaia-
JIAPBIHBI3IBI YHJICHIIpYTe pas3bichi3ap Ma?» Jen
cypam, »ayanTapeliH anaisl. Kyerepiep mMeH con
KepJeTiNepIiH alaplHAa TyFa KbUTaasDy — et Kop-
ceTijice, ECTENIKTIH Kejeci Oip xepinne: bip biabic-
TaFbl CyFa olleKeil OyiibiM He Oip xebe ymbl T.0.
HOpcenep, Kelae Kara3ra HeMece BIABICTHIH iITiHe
JkKa3yJbl JAyFa OKujabl. JKacTtap/blH ©opKalChIChIHAH
©3 Pa3bUIBIKTAPBIMEH KEJII TYPFaHbIH 3 PeT cypaii-
IIBI 72 BIABICTAFBI cydaH imkizedi. Comx xepueriiep
ne cynad imeni. Cy jkeTnei Kajca KajfFaH CyJIbl
KeIMmIUTikke Kapai mamazsl. [[IsiH MoHIHIE HEeKe-
JICH aJIZIBIHFBI CBIPFA Cally PaciMi KIiMIiripiM Toi ce-
kil eTkizineni. Kpi3 jkak jxkacay MeH KbI3Fa Oepi-
JIETIH qyHUENepAl naibiHaai el Kyiiey xKiriT xarbl
Jla KaJTBIHMAJIB! MalbIHaayFa Kipicemi. Herisri Toi
KaJIbIHMaJl OepireHHeH KeliH xkacanaibl. bipak Oy-
JlaH KeHiH ce3 OaillacKaH XYITHIH Ke3lecyiHe api
JKBIHBICTBIK KapbIM-KAaThIHACKA TYCIIEY IIapPThIMECH
Kke3necynepine pykcat Oepineni (Jlesmun, 2006:
410-412). 1.Annpe 1846 bumbl jxazFaH xa3odamna-
pBIHIa MBIHaJal MoiMer kentipreH: «Heke paci-
MiHJIC aFaiiblH, OM MEH aKcaKalJapiblH CO31 Kyp-
Meli. Monmmacel3 Heke KUbLTMak ey (bpoHeBCKHiA,
2006: 428). Ocbl aepekTep/ie HeKe paciMiHae aTa-
-aHaJapJbIH PYKCATHIMEH Karap, >KacTapiblH Ja
Oip-OipiHEH pa3bI-pa3bl EMECTIT CYpaNaTHIHBIH KO-
pemi3. OmeT-Fyphill OOHBIHIIA YHICHETIH JKYNTap
VJIKSHJIEp/IiH KalayblHa Kapchl Oonmmaiinbl. Jlemek
TIIHU HEKe pociMi MEH KeJticiMIIe KaHaai 1a oip KeM-
Itk 0oJica, OHbI TOJBIKTBIPY ©pPi PECMHU TIPKEyre
aiy YIIiH XacallaThIHBIH aHFapyFra Oonanbl. backa
eHOCKTepIe KaIBIHMAJIIBIH Oepimin-0OepiaMereHmiri
3 peT CypaaThIH/IBIFbI Ja aUThIIFaH.
MychuIMaHIBIK KYKBIK, OOWBIHINA YHJICHY YKaii-
JIBI KeJTiCiM MOJI/TAaHBIH HE Ka3bIHBIH aJIIBIHAA OPBIH-
JIAITYBI IIAPT €MEC, XaJIbIK apachIH/ia KYPMETTI Ka3bl,
“MaM HeMece FalbIMIap/AbIH KY3BIPBIHAA OTKi3y
IOCTYPi KeliHHeH KaieinrackaH. Kitanrapma Heke
POCIMIH i XaTIIbIFa JKa3JbIPbIIN, KyOIaHIbIPYbI
JKOHE Kelijie MyHBIH « AKKalyH-HUKax» Jell aTalFa-
HBEIH J1a Kepyre 007aapl. ATa-aHachl )KOK, )KacTapabl
Ka3bl YUJICHIPII, OYJI )KaTThI Ka3bIHBIH 031 TIpKEey-
re amaapl. Ochl TycTa Kas3blFa jkaz0amia Typae eTi-
HilI OUIIPY CHAKTBI KYXKaTTaHIbIpy Maceleci 0ap.
«XyKyKy aityie» KapapHaMachIHbIH TYCIHIIpMECIH IS
TIpKEY/IiH MapuFd TYPFBIIAH MapT eMecTiri, 6ipak
TapUXH KE3CHJIC KEICHCI3AIKTEep MEH OJKBUIBIKTap-
IbIH KeOeroiHe OailaHbICTHI TipKeyre ajly Typasbl
menriM OepinreHi xka3purFad. OcMaH MEMIICKETIHIH
COHFBI KbULIAPbIHAA KOAU(PHUKAIMIIAHFAH «XYKY-
Ky aille KapapHamachlHBIH» 37-0a0biHma: «Kei-
ciM Ke3iHze eKi TapanThlH OipeyiHiH TYPFBUIBIKTHI
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KepiHzeri Oaciibl He OHBIH OpbIHOAcaphl KeMiciMIi
JKYPri3im, Tipkeyre anais» Aen aiteuiran (Yekep,
2016: 30). KazakrapabIH HEKEeHi MOJIIaFa KUABIPYBI
Hcnam MemiiekeTTepiHeri OChl KOJIIaHBICTAFbI Ta-
JIANTap/iaH TYbIH/IaFaHbl KOPiHEeIi.

Kazak KyKbBIFBIHIA HEKE KHIO POCIMI KBI3IIBIH
yiiHOEe opl mWapTThl Typle MMaM HeMmece 9HelIiH
QJJIBIHJIA JKY3€re aCKaHbIH Kepyre 0omajbl. Amaii-
Ila TIpKeyTe aJly MeH KYKBIKTBIK MOpTeOeCi Typassl
adThiIMaraH. MYHBIH JIiH TYPFbICBIHAH OPBIH/IATYbI
THIC aMall eKeHIH >KOFapblJa aiThll ©TKeH Ooa-
TBHIHOBI3. blOBIpait ANTeIHCApHH ©31HIH MaKaJlaChIH-
Ja: «.bynaH keWiH Heke KU PaciMmi eTKi3iiemi.
Bapnbiret 0ip HOpCeHI YMBITKAHIAH alThIFbII, KbI3-
JIaH €Ki Kyorep/iH aJablHIa COlT ePKEKKe TYPMBICKA
HIBIFY KalJIbl pa3bUIBIFBIH cypaiiasl. Kebinece onap
YHCI3IK TaHBITA/bl, OJAPJAbIH YHCI3IIK TaHBITYbI
pasbUIBIK, OepreHi peTiHae KaObUIIaHbI HEKEICPiH
Kusiibl. Heke Kuto pociMiHeH KeHiHT KYHI KbI3 KaK,
KyHey OallaHbIH TybICTApBIHA YKacaFaH JKacayJlapblH
kepcereni. byn Oyifpimmap Tyilere apThUIBIN, KY-
fiey OanaHbIH YiliHe Kapail >xon Tapranpl. Keminre
apHaiipl aT maWbHnanaae» (AnterHcapuH, 2006:
20-23), — nen kepcerei. Kaszak apachiHia Kablil-
TacKaH JI9CTYp MEH BJICT-FYPBII 3aH1apblHa Kaparl,
HEKCHIH MYCBUIMaHIBIK KYKBIKTa O0IMaca OoMaii-
JIbI JICTI KOPCETIJIereH Tajantapbl yoauiep (YIKeH-
JIep) JKarbIHBIH apajlaCybIMEH YKacajblll, JIIHU HEKe
pPOCIMIH €H COHBIHIIA TOW KE3iHIe OHBIH 3aHIbI Opi
KYIIIiHE EHEeTIHAITH XalbIKKa Kapusiiay MaKcaTbIH-
Jla sKacaFaHbIH aiTyra Oosanbl. bByn moctyp Kasipri
Kasak JKypThIHa ACHIH ocep €Til, TOW YCTiHIE He-
Mece OJ1aH KEHiH JIHU HEKE KUIO OJIETKE allHaJFaH.
TinTeH MeMJIeKeTTIiK TIpKEYACH OTill 3aH/bI epii-3a-
WBIITH OOJTYABI TIMITEH KEHIHTE KAIABIPYHI 1a OCHI-
HBIH CaJIJIapbl JICH TOMIIbLIAAMBI3,

KopbIThIHABI

KazakTbIH 51eT-FypHhIN 3aHJAPbIHBIH 1IIKI Ma3-
MYHBIH TEPEH 3epTTEMEreH alaMIap MYChUIMAHIBIK
MOJICHHETTErl XUTOaHbl KyJlda TYCYMEH CallbICThI-
pBIN, Kya TYCY MEH YIJIKEHJEP JKaFbIHAH aTacThbl-
pyIOBI JKaif FaHa ce3 Oaitmacy ecebinme KapaWTHIHBI
Oaiikananel. JlocTypili Ka3ak KOFaMbIH/A JKy3ere
acKaH 3aHIbIK Kyl Oap Gamrapisl TepeH 3epTTen-
T'CH KaF/iaiijia OHbIH [IAPUFATTHIK HOpMalapra Jia,
aJlaMJIbIK KOHE KYKBIKTBIK KYHIBUIBIKTAP TYPFBICHI-
HaH Jla MOHI MEH MaHBI3bI )KOFaphl €KEHIITH Olryre
O0onapl. byriare aeitin ypeiH 0apy cekiimi AoCTyp-
JIEpJIl MBICAJIFA KENTIPIN Ka3aK KOFaMbIH/Ia HEKEre
JIEHIHT1 KapbIM-KATHIHACTBIH OOJIFAHIBIFBI TYPAJIbI
AWTBHUTBIT Ta, )Ka3BIIBII Ta KeNi. bipak, MbIHA 3epT-
TeyJiepre Kapacak 0apJibIFbl KETiCIM-IIIapTTaH KeiiH



T. Xamur xoHe T.0.

JKy3ere ackad OoJbIl mibiFael. Heke kemiciM-map-
ThIHA KATBICTBI AOCTYPJIl Ka3aK KOFaMbIHA KAThICTHI
OCBI KYy/Ia TYCY HeMeCe aTacThIpy JOCTYPIH MYChLI-
MaH/IBIK OTOAChl KYKBIFBIHIAFbl YOIHIEPIIH Kei-
CIM-IIAPT JKaCaCybIMEH CallbICThIpa 3€PTTEY KepeK
ekeHairin cesineni. CoHpai-ak, KaublH Majd MEH
MYCBUIMAaHBIK HOpManapAarbl Mohipai QyHKIms-
JIBIK, TYPFBIJIAH CaJbICTBIPAa 3€PTTEY JI€ OCHI 13/e-
HICTIH JKaJFachl OOajbl jen ecenteimiz. Kasipri
HEKE KapbIM-KAThIHACTAPBIH HBIFAUTY MEH OHBIH
TYPAKThUIBIFBIH CAKTay/1a aTa-aHa MCH TYbICTAPIbIH
BIKIAJIBIH OaFaJiay Jia aca MaHbI3/Ibl. Heke kemicim-
IIAPTHIHBIH MYJIKTIK CallMarbl MEH >KayarKepIlri-
Jiri"iH 0omybl, ceberci3 Oy3FaH jkarnaiaa Oenrimi
JICHTeH/Ie MYJIIKTIK J)KOHE 3aH/Ibl XKayaIlKePIIITIKTIH
001ybl OTOACHI MHCTUTYHBIH JaMybl MEH TYPAKThI-
JBIFBIHA 30p CENTITIH THUTI3ei AETeH KOPBITHIHIBI
kacayra Oonanbl. Heke KapbIM-KaThIHACBHIH/IAFbI

TUTYTBIH HBIFAWTY MaKCaThIHIA IOCTYPIi KOFam/a
KOJAaHbICTa OONFAaH KYKBIKTBIK OPEKETTEPIiH
Ka3ipri cana MeH KOFaMFa cail KeJIeTiH 3aMaHayu
Oyrinri OajaMachelH KapacTelpy Kepek. MyHpmai
i3meHicTep-miH baTtplc KOFaMBIHIA Ka)KeTTLTIT1
cesimn Te ka-Telp. JliH MeH J9CTYpAiH Heke
KapbIM-KaThIHACTA-PbIHA KOMEKII POJ aTKapaThiH
KbI3METiHE Ke0Oipek MOH Oepy IKOHE OCHI
OaFrbITTaFbl 3epTTEYNIEp KaXKET eKEHJIrH Karepre
camambi3. OcCbl apKbUIBl €JJiH AeMOTrpaUsUIBIK
MOceJIeciH 11 (S113'111: JIEMOKPATHS-JTBIK,
KYHJBUIBIKTapFa CYHEHETIH Heri3iepiH alKbIH-
nayra 6onap ei.
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INTERFAITH HARMONY IN THE CONDITIONS
OF SPIRITUAL REVIVAL AND CULTURAL TRANSFORMATION
OF KAZAKHSTAN SOCIETY

The choice of the topic “Interfaith Harmony in the Context of Spiritual Revival and Cultural Transfor-
mation of Kazakhstani Society” is driven by the relevance of the issue of harmonizing interfaith relations
in the modern world. In the context of globalization, the information society, and increasing migra-
tion flows, questions of cultural identity, spiritual revival, and religious diversity come to the forefront.
Kazakhstan, as a multi-ethnic and multi-confessional country, faces the necessity of maintaining and
strengthening interfaith harmony. The article analyzes the spiritual foundations of interfaith harmony
in Kazakhstani society, which have developed during the latest stage of the country’s development
amidst spiritual renewal and cultural transformation. The authors focus on revealing the essence of the
multi-confessional and multi-ethnic environment and examine the impact of globalization and spiritual
renewal on interethnic and interfaith relations in the Republic. The scientific and practical significance of
this work lies in studying how spiritual renewal in modern society contributes to strengthening national
identity and peace in a multi-ethnic and multi-confessional society. The authors emphasize the need to
pay special attention to the socio-cultural identity of Kazakhstani society, which influences religious tol-
erance as a key principle of interfaith and interethnic relations in Kazakhstan. The practical significance
of the study’s results is as follows: Kazakhstan, as a multi-ethnic and multi-confessional State, adheres to
strong models of state-confessional relations that contribute to strengthening national identity and have
the potential to mitigate various global religious conflicts.

Key words: spirituality, spiritual revival, multi-ethnic society, confessions, religious organizations.
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Ka3zakcTaH KOFambIHbIH, PyXaHH KaHFbIPYbl MeH
MdA€eHM TpaHChopMaLMSAChl KaFAalHbIHAAFbl KOH(peccHsiapaAblk, KeAicim

«KaszakCcTaHAbBIK, KOFaMHbIH PyXaHW >KaHFbIPybl MEH MOAEHW TPaHCHOPMALIMSCHI >KaFAAMbIHAAFbI
KOH(eccHsiapaAblK, KEAICiM» TakblpPblObIH TaHAQY Kasipri oaAeMAeri KoHgeccHsapablK, KaTbiIHACTAPABDI
YMAECTIpY MOCEAECiHIH, e3eKTiAiriHe 6arAaHbiCTbl. YKahaHaaHy karFaarbiHAQ aknapaTTbiK, KOFaMm MeH
KOLLi-KOH aFbIHbIHbIH, KYLLEIOI >XaF AaibIHAQ MOAEHM BiperenAik, pyxaHu KaHFbIpy >KoHe AiHM SPTYPAIAIK
MaceAeAepi aAAbIHFbI KaTapFa WiblFaabl. Ka3akcTaH KenaTHUKAABIK, KoHe KONKOHMECCUIAbI MEMAEKET
peTiHAe KoHdeccnsiapaAblK, KEAICIMAI CakTay >KOHe HbIFANTy KAXKEeTTiri arAblHAA Typ. Makaraaa ea
AAMYbIHbIH, COHFbl KE3EHIHAE PYXaHW >KaHFbIPY XKOHEe MOAEHM KarTa Kypy >KaFAarblHAQ KAAbINTacKaH
Ka3ak KOFaMbIHAAFbl KOH(EeCCHsapaAblK, KeAiCIMHIH pyXxaHW Herizaepi TaApaHasbl. ABTOpAap
KOMKOHMECCUSIABIK, XKOHE KOMYATTbl KEHICTIKTiH MoHIH alyra 6aca Hasap ayaapbin, >ahaHaany
MEH PyXaHW >KaHFbIPYAbIH PecnybaArkasarbl 3THOCAPAAbIK, >KOHE KOHMEeCcUsiapaAblK, KaTbiHacTapFra
aCepiH KapacTbipaAbl. XXYMbICTbIH, FbIABIMU-TE>XIPUOEAIK MaHbI3AbIAbIFbI KA3ipri KOFaMAaFbl pyxaHu
>KaHFbIPYAbIH KOM3THOCTbI >KOHE KOMKOHMECCUIAbI KOFaMAaFbl YATTbIK, GiperemAik neH TaTyAbIKTbl
HbIFAMTYFa KaAal KbI3MET eTeTiHiH 3epTTeyae >kaTblp. ABTopAap KasakcTaHaarbl KOHeccnsapanbik,
>K8HEe 3THOCApaAbIK, KaTbIHACTAPAbIH HETi3ri KaFuAaChl PETIHAE AIHM TOAEPAHTTbIAbIKKA ©Cep eTeTiH
Ka3akK KOFaMbIHbIH SAEYMETTIK-MOAEHM epeKLIeAiriHe epeklle Hasap ayAapy KaXkeTTiriH aran
KepceTeai. 3epTTey HOTMXKEAEPIHIH NMPaKTUKAAbIK, MaHbI3AbIAbIFbI MbiHaaa: KasakcTaH KenaTHMKaAbI,
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MexxkoHeccmoHarbHOE coraacue B YCAOBUSIX AYXOBHOIO BO3POXAEHUS
M KYAbTYPHOM TpaHCPOPMaLLMM Ka3axCTAHCKOro oOLecTsa

Bbi6op Tembl «Me>KKOH(eCCMOHaAbHOE COrAacue B YCAOBUSX AYXOBHOIO BO3POXKAEHWMS U KYAb-
TYpHOW TpaHCcOopMaLMK Ka3axCTaHCKOro o6LecTBa» 00YCAOBAEH aKTYaAbHOCTbIO MPOOBAEMbI FrapMo-
HM3aLMN ME>KKOH(ECCUOHAABbHBIX OTHOLLIEHWIA B COBPEMEHHOM MUpe. B ycAoBusx raobaamsaumm, mH-
hopMaLMOHHOr0 06LLEeCTBa U YCUAEHWUS MUTPALMOHHBIX MOTOKOB Ha MEPBbI MAAH BbIXOASAT BOMPOCHI
KYAbTYPHOI MAEHTUYHOCTH, AYXOBHOIO BO3POXKAEHMS M PEAUTMO3HOI0 MHOroo6pasms. KasaxcraH, kak
MHOrOHaLMOHAAbHAs M MHOIOKOH(DECCHOHaAbHas CTPaHa, CTAaAKMBAETCS C HEOOXOAMMOCTbBIO MOAAEP-
YKaHWUS U YKPENAeHUsl Me>KKOH(DECCMOHAABHOIO CorAacusl. B ctatbe aHaAM3MPYIOTCS AYXOBHbIE OCHOBbI
ME>KKOH(DECCMOHAAbHOIO COrAACHs B Ka3axCTAaHCKOM OOLLECTBE, KOTOPblE CAOXKMAMCH B XOAE HOBEN-
Lero 3Tana pasBMTUS CTPaHbl B YCAOBUSIX AYXOBHOrO OOHOBAEHMWSI U KYAbTYPHOW TpaHChopmaLmu.
ABTOpbI (POKYCUPYIOTCS Ha PacKpbITUM CYLLHOCTU MHOIMOKOH(ECCMOHAABHOIO M MHOIMO3THWMYECKOro
MPOCTPAHCTBA M PacCMaTpUBAIOT BAMsSIHME TAODAAM3ALMM U AYXOBHOIO OOHOBAEHMUSI Ha MEXITHUYe-
CKMe 1 MeXXKOH(eCcCcHMoHaAbHble OTHOLLEHMs B Pecniybanke. HayuHo-npakTryeckas 3HauMMOCTb pabo-
Thl 3aKAIOYAETCS B MICCAEAOBAHUM TOrO, KaK AYXOBHOE OOHOBAEHME B COBPEMEHHOM OBLLLECTBE CAYXKUT
YKPENAeHWMIO HaLMOHAABHOM MAEHTUYHOCTU U MUPA B MHOTO3THUYECKOM M MHOTOKOH(DECCMOHAABHOM
obulecTBe. ABTOpbI MOAYEPKMBAIOT HEOOXOAMMOCTb YAEASTb 0CO60e BHUMAHWE COLMOKYAbTYPHOM
MAEHTUYHOCTM Ka3axCTaHCKOro obLEecTBa, KOTopasi BAUSIET HA PEAUTMO3HYIO TOAEPAHTHOCTb KaK KAIO-
YeBOW MPUHLMI ME>KKOH(PECCMOHAABHbBIX M MEXITHUUYECKMX OTHOLLEeHMIM B KasaxcTaHe. NpakTuueckas
3HAUMMOCTb PE3YAbTATOB MCCAEAOBAHMS 3aKAlOUAeTCs B CAeAylollem: KasaxcTaH, Kak MOAM3ITHUYe-
CKOe, MHOTOKOH(EeCCHOHAAbHOE FOCYAQPCTBO, MPUAEP>KMBAETCS MPOYHbIX MOAEAEN TOCYAAPCTBEHHO-
KOH(ECCMOHAABHbBIX OTHOLLEHWI, CNOCOOCTBYIOLLMX YKPENAEHMIO HALMOHAAbHOM MAEHTUYHOCTM U 06-

AQAQIOLMX MOTEHLUMAAOM CMSITYEHNS PA3AMYUHBIX MUPOBbIX PEAMIMO3HbBIX KOH(PAMKTOB.
KAloueBble CAOBa: AYXOBHOCTb, AYXOBHOE BO3POXKAEHMWE, MOAMITHMUYECKOEe OOLLeCcTBO, KOHgec-

CUN, PeAUrMo3Hble opraHmn3aumn.

Introduction

For more than a quarter of a century, our country
has been developing in conditions of independence,
where the state guarantees its citizens freedom of
conscience and religion. As history is rolling out in
our contemporary times, every new stage of devel-
opment builds on top of the emerging repertoire of
social learning for the humankind. This enhances
the chances of humanity becoming sensible, more
spiritual, more self-conscious and above all more re-
sponsible towards the world in which we live.

In recent years, the global attention to issues of
spirituality and religion has grown. Today, this is
quite understandable, because the ideology and so-
cioeconomic structure of society has literally been
altered by trends of globalization to a new phase of
self-identification both nationally and spiritually.

Islam is the most practiced faith in Kazakhstan
even today. Among culture and its characteristics,
Islam is both religion and the basis of culture, as well

as an element of self-identification and has signifi-
cance to Central Asian countries. In Kazakhstan’s
Republic, Islam is not just popular, it is embedded
with great depth and a host of traditions formed by a
history that is intertwoven of various cultures cover-
ing the last 1000 years that try to define Kazakhstani
identity.

The problems of the spiritual foundations of
forming a tolerant attitude between confessions are
considered in the works of the following Western
researchers: Huntington S. (Huntington, 2016),
Neklessa A. (Neklessa, 2015), Berger P. (Berger,
2019), and others. Various aspects of this issue in a
multi-confessional society have also been studied by
Russian researchers, religious scholars, and politi-
cal scientists, such as Bromley Y. (Bromley, 2017),
Semyonov Y. (Semyonov, 2015), Petrenko S. (Pet-
renko, 2017), Kurbanov M. (Kurbanov, 2014). This
topic has been examined in relation to the unique
characteristics of the development of religion within
the framework of nomadic society and the contem-
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porary cultural polyphony of Kazakhstan, in the
works of Kazakhstani scholars of religious studies:
Baytenova N. (Baytenova, 2017), Kydyralina Zh.
(Kydyralina, 2016), Kosichenko A. (Kosichenko,
2018).

Justification of the choice of articles and goals
and objectives

Relevance of the Issue: Kazakhstan is a multi-
confessional state, home to representatives of vari-
ous religious denominations. In the context of glo-
balization and cultural transformations, there is a
need to study ways to maintain interfaith harmony,
which is a crucial factor for social stability and the
development of society.

Spiritual Revival: Modern Kazakhstani society
is experiencing a process of spiritual revival, ac-
companied by a growing interest in religious and
cultural values. The study of the problems of spiri-
tual revival on the basis of interfaith peace can be
described how religious traditions contribute to the
strengthening social cohesion.

Cultural Transformation: Kazakhstani society
is undergoing significant changes in the cultural
sphere, related to the awareness of its cultural iden-
tity and the need to harmonize relations between dif-
ferent ethno-confessional groups. In this context, it
is essential to examine how cultural and religious
processes can interact and influence each other.

Analyzing the mechanisms and conditions for
forming interfaith harmony in the context of the
spiritual revival and cultural transformation of Ka-
zakhstani society can be defined as the aim of this
research work.

Research Objectives:

1. To analyze the historical and contemporary
aspects of interfaith relations in Kazakhstan.

2. To study the processes of spiritual revival in
Kazakhstani society and their impact on interfaith
harmony.

3. To determine the role of cultural transforma-
tion in strengthening interfaith dialogue and har-
mony.

Thus, the chosen topic allows for covering a
wide range of issues related to interfaith relations
and proposing ways to harmonize them amid con-
temporary challenges and changes.

Scientific research methodology
The scientific methodology of research on the

spiritual foundations of interfaith harmony and tol-
erant attitudes in Kazakh society employs a dialecti-
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cal method. This method is cleansed of materialistic
or idealistic monism and is based on pluralism and
the multi-purpose connection of social religious as-
sociations and denominations with each other. Fur-
thermore, during the formation and development of
the Republic of Kazakhstan, a philosophical and re-
ligious-studies analysis was conducted on the spiri-
tual, socio-cultural, and ethnopolitical foundations
of state policy. Particular attention was given to the
spiritual origins that constitute the foundation of tol-
erant attitudes, aimed at preserving the state’s right
to protect the beliefs of its citizens.

1. The Kazakh Model of Ethnic and Confes-
sional Harmony in Modern Kazakhstan

Kazakhstan has advanced a stable model of
interaction between ethnic groups and religions,
maintaining social order and encouraging a creative
and peaceful environment. Over the years of inde-
pendence, Kazakhstan has maintained interethnic
stability, societal consolidation, and prevented dis-
putes based on ideologies that split the populations
and ethnic groups residing within its boundaries.
This stability is supported by the state policy of the
Republic of Kazakhstan, primarily through the cre-
ation of a legal framework for exercising the right
to freedom of conscience. According to the Consti-
tution of Kazakhstan, adopted on August 30, 1995,
the Republic of Kazakhstan is a secular state where
religious organizations are separated from the state.
The country’s basic law enshrines all democratic
rights and freedoms, including freedom of con-
science and religion (Constitution of the Republic
of Kazakhstan, 1999).

Interreligious and interethnic harmony is a cru-
cial element of stability in any society. To preserve
and strengthen interethnic harmony in Kazakhstan,
a new institution in the field of national policy — the
Assembly of the People of Kazakhstan — was estab-
lished on March 1, 1995. Additionally, the Law of
the Republic of Kazakhstan “On the Assembly of
the People of Kazakhstan” was adopted on October
20, 2008.

In the globalized world, the construction of an
open society will largely depend on the role of the
religious factor in shaping Kazakhstan’s domestic
political agenda in the coming years. For this rea-
son, the Kazakh authorities, aiming to prevent ex-
tremism and terrorism, must continue to implement
an active state policy in the sphere of interaction
with religious associations.

Kazakh model of ethnic and confessional har-
mony, which has become a hallmark of modern
Kazakhstan’s social and political development. It



F. Kamalova et al.

examines the historical and cultural foundations
that contributed to the creation of this model,
highlighting Kazakhstan’s multiethnic and multi-
confessional composition. The role of state policy
in fostering interethnic and interfaith dialogue is
analyzed, including the activities or the Assem-
bly of People of Kazakhstan and the Congress
of Leaders of World and Traditional Religions.
The study underscores the importance of mutual
respect, tolerance, and inclusive governance in
maintaining stability and unity in a diverse soci-
ety. This model is presented as a potential exam-
ple for other countries facing challenges related to
ethnic and religious diversity.

Article 1 of the Constitution of the Republic of
Kazakhstan states that Kazakhstan is a democratic,
secular, legal, and social state whose highest values
are the individual, their life, rights, and freedom
(Constitution of the Republic of Kazakhstan, 2019).
The Law “On Religious Activities and Religious
Associations” dated October 11, 2011, confirms
the right of every person to freedom of conscience,
guarantees equality regardless of religious beliefs,
recognizes the historical role of the Hanafi school of
Islam and Orthodox Christianity in the development
of the culture and spiritual life of the Kazakhstani
people, respects other religions consistent with the
spiritual heritage of the people of Kazakhstan, and
recognizes the importance of interfaith harmony,
religious tolerance, and respect for the religious be-
liefs of citizens (Information and Legal System of
Regulatory Legal Acts of the Republic of Kazakh-
stan, 2019).

In today’s era of globalization, finding a devel-
opment path while preserving national identity is a
vital issue for any society. It emphasizes the need to
maintain national characteristics while drawing on
global experience and highlights the necessity for
each Kazakhstani, and society as a whole, to renew
their consciousness.

In this regard, Kazakhstan is implementing the
“Rukhani Zhangyru” (Spiritual Renewal) policy to
preserve its global-scale values. “Rukhani Zhangy-
ru” is a state program aimed at revitalizing Kazakh-
stani spiritual values in the context of modern risks
and global challenges. This program emphasizes
preserving national identity, fostering openness
and education among citizens, promoting pragma-
tism, enhancing competitiveness, and highlighting
the importance of renewing public consciousness.
These qualities are essential for modern Kazakh-
stani citizens to embrace.

However, in today’s globalization process, cer-
tain religious factors negatively impact national

identity. For instance, many young people are turn-
ing to religion, but it is concerning that some are
being misled and falling under the influence of ex-
tremist groups. Various sects have emerged, includ-
ing neo-Protestant and Islamist groups. Leaders of
these groups manipulate young minds, turning them
against their communities and even recruiting them
for terrorist acts abroad, causing families to lose
their loved ones.

This situation reveals the religious illiteracy of
some young people and their detachment from na-
tional values, which ultimately harms national iden-
tity. Therefore, there is a strong foundation to edu-
cate and instill patriotism in the younger generation
through spiritual renewal, revitalizing our history
and national traditions.

2. The Essence of the State Program for Coun-
tering Religious Extremism and Terrorism for
2018-2022

Our state has signet the state roadmap for coun-
tering terrorism and religious extremism for 2018-
2022 (State Program for Countering Religious
Extremism and Terrorism in the Republic of Ka-
zakhstan for 2018-2022). This means that our state
has developed a plan that includes various actions to
stop and counter extremism. In general, this road-
map or program has been created for the second time
in our country. Ensuring the security of a person,
society and the state from violent manifestations of
religious extremism and threats of terrorism is the
goal of this program. In accordance with this goal,
we can highlight the following tasks: — to do good
work to prevent religious extremism and terrorism,
aimed at the formation of an anti-radical ideology
organism in the country and the complete absence of
radical manifestations; blocking the influence of ex-
ternal factors on the radicalization of our people; to
consider and work on various ways to identify and
suppress the facts of religious extremism and terror-
ism, including by improving the system of ensuring
the activities of special state and law enforcement
agencies (Resolution of the Government of the Re-
public of Kazakhstan dated March 15,2018 No. 124
on approval of the program for countering religious
extremism and terrorism in the Republic of Kazakh-
stan for 2018-2022).

In accordance with the law of the Republic of
Kazakhstan on countering extremism dated Febru-
ary 18, 2005 No. 31, religious extremism has the
following manifestations: it is stated what penalties
are imposed on individuals and (or) legal entities, on
behalf of organizations recognized as extremist in
accordance with the established procedure, on those
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who oppose the country as a whole, the integrity of
society as a whole.

It examines the program’s objectives, its contri-
butions to also highlight Kazakhstan’s unique geo-
political and cultural context, emphasizing the need
for targeted efforts to address the risks of radicaliza-
tion and maintain peace in a diverse society.

Kazakhstan is known for its multiethnic and
multireligious society, with Islam and Christianity
being the predominant religions. The state empha-
sizes secularism and seers to ensure harmony among
various religious communities while maintaining
control over the religious sphere to prevent extrem-
ism and ensure national security.

Principles of religious policy:

1. Kazakhstan is a secular state, meaning there
is no official state religion. The government guaran-
tees freedom of religion and belief as outlined in the
Constitution.

2. Citizens have the right to freely practice their
religion or choose not to follow any religion. How-
ever, this freedom is subject to laws ensuring public
order, safety, and the rights of others.

3. The government actively promotes interfaith
dialogue and understanding. The state regulates reli-
gious activities to stop extremist beliefs and radical-
ization. All religious associations operating on the
territory of Kazakhstan must be registered with the
competent authorities.

4. In the same way, the country implements pro-
grams to combat religious extremism and terrorism.
Such activities include public information and ex-
planatory work, monitoring of religious groups and
rehabilitation, prevention of people under the influ-
ence of radical ideologies.

Kazakhstan’s religious policy aims to balance
the protection of religious freedoms with the need
to maintain social cohesion and national security,
making it a model of coexistence in a diverse so-
ciety.

Our state does a lot of work to preserve the sta-
bility of society, giving its people freedom of reli-
gion.

Results and discussions

The interfaith and interethnic relations in Ka-
zakhstan can be considered a foundation for societal
stability. Interfaith harmony is seen as a critical ele-
ment in maintaining social stability in Kazakhstan, a
country with a diverse population consisting of vari-
ous religious and ethnic groups. By fostering mutual
respect, understanding, and cooperation among dif-
ferent faiths, Kazakhstan creates a peaceful environ-
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ment conducive to spiritual and social transforma-
tions.

Additionally, interfaith and interethnic harmony
can contribute spiritual renewal. This is because the
spiritual modernization of Kazakh society is closely
linked to the development in interfaith dialogue. In
a multi-cultural and multi-religious nation like Ka-
zakhstan, the exchange of religious and spiritual
values among various communities enhances the
overall spiritual landscape. Such interactions en-
courage individuals to gain a deeper understanding
of their beliefs while appreciating others and foster-
ing a sense of shared moral and ethical values.

Interfaith and interethnic harmony in Kazakh-
stan can be regarded as phenomenon that promotes
national unity. The country’s policies on interfaith
harmony support the broader goal of national unity.

The state of Kazakhstan is the leading political
institution in the formation of a culture of tolerance
in ethnoconfessional relations. In Kazakhstan, all
types of policies in the regulation and management
of ethnoconfessional relations — national, economic,
social, cultural, educational — are determined by the
state, with a small presence of non-state actors and
institutions as representatives of the emerging civil
society.

The role of the state in maintaining ethnocon-
fessional harmony in the multiethnic and multi-con-
fessional society of Kazakhstan is enormous. The
Assembly op people of Kazakhstan is the only insti-
tution that ensures this agreement. This institute car-
ries out a lot of work on the formation of a dialogical
form of social and civic cooperation. As a result of
such a policy, the model of State-confessional rela-
tions in Kazakhstan is closer to the model of identi-
fication, which takes into account the ethnocultural
and religious identity of citizens. It can be seen from
the sense of social unity of citizens of Kazakhstan,
trust, loyalty to obligations and perceived as part-
ners in maintaining civil and political cooperation
of society.

The development of interethnic and interfaith
harmony and the regulation of multi-confessional
relations are the main aspects of the interests of
the National Kazakh culture. This contributes to
the strengthening of the unity of the country on the
channel of relations considered in modern Kazakh
society are two main multi-confessional commu-
nities of the middle level: firstly, the Hanafi mad-
hhab formed within the Islamic framework; and
secondly, within the Orthodox framework. The
non — core subjects of multi-confessional rela-
tions are ethnoconfessional associations, which
are small in number, multi-ethnic in composi-



F. Kamalova et al.

tion, middle-level confessions-formed within the
framework of Catholicism, Protestantism and
non-traditional trends.

The dialogue model or harmony in interfaith
relations in Kazakhstan is justified by the mutual
recognition and acceptance of ethno-cultural and
confessional differences of its multiethnic and multi-
confessional population. In general, the principle of
tolerance is implemented in Kazakhstan society.
Only through the implementation of this tolerance
in practice, we achieve interfaith, interethnic and
interfaith harmony. The transformation of cultures
based on tolerance also has a positive impact on the
stability of society. If work is carried out on this ba-
sis, then there will be many spiritual modernizations
in Kazakhstan’s society.

The dynamics of interfaith diversity in Kazakh-
stan can be considered related to population migra-
tion in the context of economic and political process-
es. In this regard, two scenarios for the development
of religious diversity for Kazakhstan were consid-
ered: Central Asian mobility and diversity.

Model of state-confessional relations in Kazakh-
stan given the diversity of ethnic and religious iden-
tity of citizens, we can bring them closer. Because
I live under the same state, I need to live in peace.
Kazakhstan is a secular state. Despite the absolute
legal equality of all confessions of Kazakhstan, at
the center of this configuration are the largest reli-
gions of Kazakhstan — Islam and orthodoxy, which
in their actions and in fact ensure interreligious sta-
bility in the country.

Therefore, at present, ethno-political, ethno-cul-
tural, including interfaith, processes in the Repub-
lic of Kazakhstan are very relevant and are the first
issues on the agenda. They require comprehensive
theoretical and practical analysis. Kazakhstan is a
socially differentiated polytechnic community, in
which its members, having different interests, dif-
ferent degrees of cultural and political activity, unite

into a unique whole that unites the generally recog-
nized principles of democratic development. For 34
years of independence, the country has been imple-
menting its own model of ensuring of ensuring the
formation or public stability, interethnic harmony,
Kazakh identity and all — Kazakh patriotism.

Conclusion

It was emphasized that the resolution of the
Government of the Republic of Kazakhstan “On
approval of the state program to combat religious
extremism and terrorism in the Republic of Kazakh-
stan for 2018-2022” consideration of interfaith rela-
tions regulation is crucial. Here, organizational and
regulatory actions to address pressing issues and
tasks in the areas of preventing terrorism threats and
violent extremist manifestations the fundamentals
were discussed. Seeing that such a program is a tool
for regulating the stability of society, its continua-
tion was found. It is the resolution of the Govern-
ment of the Republic of Kazakhstan “On approval
of the Comprehensive Plan for the implementation
of the state policy of the Republic of Kazakhstan in
the field of religion for 2021-2023”. This decree is
also one of the central bylaws in the field of religion.
The Comprehensive Plan for the implementation of
the state policy in the field of religion states that at
present our state is home to representatives of more
than 130 ethnic and 18 confessional groups. As a re-
sult of many works, it can be fully stated that many
religious associations in Kazakhstan, which have
many new forms, despite different views, traditions
and cultures, do not have conflicts on this religious
basis in the state. It can also be noted that such a
program is designed for 2024-2027.

Today, all attempts are being made in our state
to modernize and develop religious traditions aimed
at ensuring public stability, ensuring freedom of re-
ligion, maintaining social harmony in society.
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THE KEY FACTOR IN SHAPING A NOBLE CHARACTER:
THE SIGNIFICANCE OF SELF-DESCIPLINE

The questions of human nature, being fundamental philosophical issues, have never lost their signifi-
cance throughout the entire history of the development of philosophical thought. Analyzing the concept
of the "perfect human" in Islam is necessary for the development of contemporary religious anthropology
and for offering solutions to the problems of comprehensive human studies. The article examines and
reveals the essence of such concepts as the stages of achieving perfection in Islam: spirit, intellect, heart,
morals, character, and ego. Their place in the Muslim worldview is determined. From the existential
philosophical perspective, the stages of transformation of human consciousness reflected in Islam are
analyzed. The philosophical content of the concept of "nafs" is revealed, encompassing the unity of the
concepts of soul and consciousness. The author determines that the human nature weakness hinders the
full fulfillment of religious duties. To achieve the "perfect human" level in Islam, a person must go through
a spiritual stage series. The article includes the study of the third education - the education of lust, which
combines faith and Islam as its title. The author proves the relevance of the teaching on the cultivation of
nafs in Islam in the modern era, linking it to the method of self-education in psychology. The knowledge
of the conditions of faith by Muslims and their belief do not fully reflect in their behavior in everyday life.
Because of the ignorance of one s ego a person's inner faith, i.e. faith, and Islam are not interconnected.
The article aims to form a correct religious understanding, emphasizing that Islam includes not only strict
rules limited to external forms but also places special importance on the inner world and spirituality of
the person. The author draws conclusions by analyzing the valuable works of Kazakh thinkers and for-
eign scholars written in this field.

Key words: character, Quran, desire, boastfulness, arrogance.
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Kepkem MmiHe3Ai KaAbInTacTbipaTbiH dpakTop:
HOINCi TOPOMECiHIH, MaHbI3ABIAbIFbI

AAaMTaHy MaceAeAepi Herisri  unaocousabiK, Macereaep 6GoAa OTbIpbIN, HUAOCODUSABIK,
OMABIH AaMy TapuXblHAQ eLUKAllaH MaHbI3ABIAbIFBIH >KOFaATKaH emec. Mcaampa «kemeAa apam»
TY>KbIPbIMAAMACbIH TaAAQy Kasipri AiHM aHTPOMOAOTMSIHBI AQMbITY >K8HE aAaMAbI XKaH-KaKTbl 3epTTey
MaCeAeAepiH LeLyAl YCbIHY YLWiH KaxeT. Makarasa Mcaamaarbl KeMeAAiKKe >KeTy caTblAapbl:
PYX, aKbIA, XXYPEK, KOPKEM MiHe3, 3ro CUSKTbl YFbIMAAP KApPaCTbIPbIAbIMN, MaHI aliblAasbl. OAapAbIH,
MYCbIAMaH AYHWMETaHbIMbIHAAFbl OPHbl aMKbIHAAAAABL. DK3UCTEHUMAAAbI (ODMAOCO(US TYPFbICbIHAH
Mcaam aiHIHAE KepiHIiC TarmkaH apaM CaHacbliHbIH, e3repy Ke3eHAepi TaapaHaabl. XKaH MeH caHa
YFbIMAAPbIHbIH OiPAIriH KaMTUTbIH "HOMCI" YFbIMbIHbIH, (PUAOCOMMSIABIK, MA3MYHbI alLIbIAAAbl. ABTOP AiHM
MIHAETTEPAIH, TOABIK, OPbIHAAAYbIHA aAaM TabUFATbIHbIH SACI3AIM KEAEPri KeATIPEeTIHIH aHbIKTanAbl.
Mcaamaa «<KEMEA apam» ABPEKECIHE KOA XKETKI3Y YLWiH apam Oipkarap pyxaHu caTblAapAaH eTyi THic.
MakaAaHbIH ataybl Aa OCbl TY>KbIpbIMMEH 0aiAaHbICTbl 9Pi UMaH MEH MCAaMAbI GipIKTIpeTiH, yiuiHLi
Topbue OyA - Homnci TopbueciH 3epTTeyre araabl. ABTOP MCAAaMAAFbl HOMCiHI TopOueAey iAIMiHIH
Kasipri Ke3eHAEri ©3eKTiAIrH NCUXOAOTMSAAFbl ©3iH-631 TopbreAey SAICIMEH BaNAaHBICTA ADAEAAEIAI.
MycCbIAMaHAQPABIH MMaH LWapTTapbiH BiAyi JKoHe oAapfa CeHiMi KYHAEAIKTI eMipAeri yCTaHbIMbIHAQ
TOAbIK, KOPIHIC TannamAbl. AAAMHbIH, iLLKi CEHIMI, SIFHM, MMaHbl MEH MCAaM BGarAaHbICa aAMai >KaTblp.
Cebebi, oHbIH, HaMcici TopbueaeHbereH AereH TyXbIPbIM XacarAbl. Makaraaa ucaam opmMacbIMeH
FaHa LWeKTeAeTiH KaTaH KaFMAAAapAaH TYpMai, aAaMHbIH, >KaH AYHMECE MeH pyXaHMSTbIHA AQ arpbIK LA
MOH GepeTiHAIMH TepeHiHeH alla OTbIPbIM, AYPbIC AIHM TYCIHIK KAAbINTACTbIPY MakcCaTbl KOMbIAAbI.
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®dakTopbl, onpeaeasiowe popmMUpoBaHMe HPABCTBEHHOrO Xapakrepa:
Ba)XXHOCTb BOCNMTaHMS Hadpca

Bonpocbl yearoBekoBeAeHMS, SIBASSCb (DYHAAMEHTAAbHBIMU (PMAOCOMDCKUMM BOMPOCAaMM, HUKOTAQ
He TepsAM CBOEM 3HAUYMMOCTU Ha MPOTSI>)KEHUU BCEeN UCTOPUM Pa3BUTUS (PUAOCOCKONM MbICAU. AHAAM3
KOHLENUUM «COBEPLIEHHOTO YEAOBEKA» B MCAAME HEOOXOAMM AASI PAa3BUTUS COBPEMEHHON PEAUTMO3-
HOWM aHTPOMOAOIMM U MPEAAOKEHMS peLleHns NPoBAEeM BCECTOPOHHEro M3yyeHus YeAoBeka. B cratbe
paccMaTpMBalOTCSl U PACKPbIBAETCS CYLLHOCTb TakMX MOHSTUM, Kak 3Tarbl AOCTUXKEHUSI COBEPLUEHCTBA
B Mcaame: AyX, pasyM, cepAle, HpaB, xapakTtep, 3ro. OnpeAeAseTcs UX MeCTO B MyCYAbMaHCKOM MU-
poBo33peHuu. C TOUKM 3peHust IK3UCTEHLIMAAbHOM (DMAOCO(UM aHAAMBMPYIOTCS 3Tanbl TPaHCOpMa-
UMM YeAOBEYECKOro CO3HaHMs, OTpaxkeHHble B Mcaame. PackpbiBaetcs puaocodckoe coaepikaHue
NoHATUS “Hadhc”, BKAIOYaoLee B cebe eAMHCTBO MOHSTUIA Ayliia U CO3HaHWE. ABTOP OMPEAEASIET, UTO
MOAHOMY BbIMOAHEHMIO PEAUTMO3HbIX 00S3aHHOCTEN NPensTCTBYeT CAABOCTb YEAOBEYECKON HATypbl.
YT06bl AOCTUUL 3BaHMS «COBEPLIEHHOTO YEAOBEKA» B MCAAME, YEAOBEK AOAXKEH MPONTU PSIA AYXOBHbIX
CTyneHeil. ABTOpP AOKa3blBaeT aKTYaAbHOCTb YUYEHWMS O BOCMMTaHWM Hadca B MCAaMe B COBPEMEHHYIO
3MOXY, CBSI3bIBasl €ro C METOAOM CaMOBOCTIUTaHMS B NMCUXOAOTUN. 3HaHMEe MyCYyAbMaHaMM YCAOBWIA BEpbI
M UX Bepa He HAaxXOAST MOAHOTO OTPaXKeHUs! B UX MOBEAEHMM B MOBCEAHEBHOM XXM3HU. [pakTnueckoe
BbIMOAHEHWE MCAAMCKOrO 3aKOHa OMpeAeAsieT UCTMHHYIO LIeHHOCTb YeAoBeka. B cTaTbe moctaBaeHa
ueAb POPMMPOBAHUS MPABUABHOIO PEAUTMO3HOIO MOHMMAHMS, MOAYEPKMBAS, UTO MCAAM BKAKOYAET He
TOABKO CTPOIME NPaBMAQ, OrPAHNYEHHbIE BHELUHEN POPMON, HO M MPUAAET 0COB0E 3HAUEHNE BHYTPEH-
HEMY MMPY U AYXOBHOCTM YeAOBeKa. ABTOP CAEAAA BbIBOAbI, aHAAM3MPY$ LieHHble PabOoThl Ka3axCTaH-

CKUX MBICAUTEAEN U 3apyBesxKHbIX YUEHbIX, HAMMCAHHbIE B 3TOM HaNpPaBAEHUU.
KaroueBble croBa: xapakTep, KopaH, Hadc, ropAOCTb, BbICOKOMEpHE.

Introduction

Many people who have been encouraged to
change their character for the better often respond
with phrases like, “This is just the way I am,”
“That’s how I am,” or “No one can change that
aspect of my character,” and so on. However, a
person who sincerely intends, with eagerness and
determination, can rid themselves of any bad trait
and replace it with a beautiful character that God
loves. This is because it is stated in the Quran:
“God does not burden a soul beyond that it can
bear” (Anarbayev, Akimkhanov, 2021: 286). This
verse is a significant principle in our religion, as
the Sharia only demands from people what they are
capable of. If it were impossible to change one’s
behavior, the religion would not demand it from
us. In one of the wise sayings of our ancestor Abali,
who integrates every word with faith, said: “If I
had the power of the law in my hands, I would cut
out the tongue of anyone who says that it’s impos-
sible to correct a person’s character’ (Kunanbayev,
2022: 48). This suggests that if character improve-

ment were impossible, Prophet Muhammad would
not have stated, “Indeed, I was sent to perfect the
best of all manners and character”. A person can,
through continuous struggle with his inner self,
educate it, get rid of bad traits, and develop good
character. Our religion particularly emphasizes the
importance of disciplining the soul for this pur-
pose.

Justification of the choice of articles and goals
and objectives

The article analyzes from the point of view of
existential philosophy the stages of transformation
of human consciousness reflected in the Islamic
creed. The philosophical content of the concept of
“Nafs” is revealed, which includes the unity of the
concepts of soul and consciousness.

There are a lot of sins committed by the heart.
One of these sins, which most harms a person in this
World and in the Ahirate, is arrogance, because it can
become an obstacle to any good and good. In fact,
it is known that people are prone to both good and
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creed. The philosophical content of the concept of
“Nafs” is revealed, which includes the unity of the
concepts of soul and consciousness.

There are a lot of sins committed by the heart.
One of these sins, which most harms a person in this
World and in the Ahirate, is arrogance, because it can
become an obstacle to any good and good. In fact,
it is known that people are prone to both good and
evil. The set of noble qualities leading to the peak
of humanity in a person is called «conscience», and
the opposite force that pulls him back and removes
him from humanity, we call nafs. Moral qualities
such as modesty, honesty, decency and compas-
sion belong to conscience, while negative traits such
as arrogance, jealousy, pride, laziness and worldly
behavior are characteristic of nafsa. Nafs is insatia-
ble because it has passion. Only a person who has
curbed his nafs can be called «takua» (God-fearing)
(Ahmad, 2014: 55-84).

So, the nafs needs to be educated. And if a person
leaves his nafs to the mercy of fate, he will be lazy,
and will always strive for idleness and carelessness.
By giving his nafs free rein, a person gives him the
opportunity to rush into any pleasure and enjoyment
of worldly life, like a hungry beast. And as a result,
he will step beyond the bounds of decency and con-
science, directing his gaze to shameless actions and
deeds. Therefore, it is necessary to discipline your
nafs and teach it to serve iman and reason. Allah
reminds us that no matter how arrogant we are, we
will not be able to open the earth. The earth is stron-
ger than you. It holds you when you step on it. You
live on earth, collecting your risk. Allah has made
you dependent on the earth. No matter how arrogant
you are, you are no stronger than the earth that lies
humbly under your feet. No matter how much you
turn your nose up, consider yourself better, more
special than others, you will not be able to reach the
height of the mountains. You’re just a little slave.
If each of us, who sees a bad, shameful act being
committed, goes and tries to explain and correct it,
then this is how to correct it with language. And if
you can’t do that either, then be against it with your
heart. This is a sign of Iman’s weakness. Allah Al-
mighty has ordered a person to strive for the good
and avoid all evil that will harm him or others. Ar-
rogance is like a veil that covers a person’s heart and
does not allow him to consider the good in people,
his own and others’ spiritual beauty. For the arro-
gant, the whole life is like a race and a comparison,
in which he sees only his superiority. But the one
who assigns the prerogative of the Sole Owner of
Absolute Perfection is greatly mistaken.
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Scientific research methodology

Research was conducted based on scholars’
views to study the spiritual and moral values of the
individual. The study presented the methods for
treating afflictions such as excessive self-admira-
tion, vanity, boastfulness, gossip, and lying. The
main goal of the research is aimed at explaining
the importance of disciplining the soul in shaping a
beautiful character among today’s youth.

The article used the following methods to study
morality in Islam:

» Content analysis — texts of sacred writings,
such as the Quran and Hadith, were analyzed to
identify key moral principles and norms of behavior.

* Historical method — historical contexts of the
formation of Islamic morality were studied, which
allowed for an understanding of how it developed
and adapted over different eras.

* Ethnographic research — observation of prac-
tices and rituals in Muslim communities provided
insight into how moral values manifest in the every-
day lives of believers.

» Comparative analysis — a comparison of Is-
lamic moral norms with the moral systems of other
religions helped to identify unique and common fea-
tures.

In the article, various research methods were
used to gain a deeper understanding of the impor-
tance of nurturing the nafs in Islam. Content analy-
sis allowed for the identification of key concepts and
principles related to the moral development of the
individual. The historical method helped trace the
evolution of teachings about the nafs and their in-
fluence on Muslim practice. Ethnographic research
provided the opportunity to observe how the nurtur-
ing of the nafs manifests in the daily lives of believ-
ers. As a result, these methods collectively revealed
the significance of moral education within the con-
text of Islamic tradition.

Results and discussion

The soul is a dual natured entity within humans,
capable of reaching the highest or lowest levels of
existence: if cultivated, it leads to righteousness, and
if neglected, it leads to wickedness (Osman, 2014:
24). In the Quran, the creation of the soul is de-
scribed as being inclined towards both righteousness
and wickedness, and it is noted that through nurtur-
ing, a person can attain a desired state, but converse-
ly, neglecting it can lead to astray: “But as for he
who feared the position of his Lord and prevented
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the soul from inclination, then indeed, Paradise will
be his refuge. But as for he who desired the worldly
life and its adornments, then he will have Hellfire
[as] his refuge” (Anarbayev, Akimkhanov, 2021:
101-102). In Islam, particular emphasis is placed on
striving against one’s soul. In a hadith, it is stated:
“The struggle against oneself is the greatest jihad.”
Furthermore, it is said in another hadith: “The one
who struggles against his own self is a true warrior.”

A person is endowed with three inherent quali-
ties from birth: faith, intellect, and soul. These three
qualities play a significant role in shaping one’s fu-
ture destiny. As Prophet Muhammad said: “Every
newborn is born with a natural disposition,” indi-
cating that faith is inherent in human nature (Ahn,
2008: 101-113). However, this disposition requires
cultivation from an early age. Hence, the quality
of the soul develops later. These three qualities, as
mentioned in the Quran, have a profound impact
on human behavior. Therefore, the Companions of
the Prophet used various games to go without food
during Ramadan, to nurture the moral character of
children. The hadith of the Prophet: “Teach your
children to pray at the age of seven, and discipline
them if they do not so at the age of ten,” emphasizes
the importance of ingraining religious practices into
a child’s routine from a young age (Bartkus, 2021:
64-73).

In the book “Munabbihat,” it is stated: “If some-
one thinks he has a friend superior to Allah, it is
because he knows Him less, and if someone thinks
he has an enemy greater than his soul, it is because
he does not know it properly” (Birkvad, 2015: 145).

What is the soul? Should it be eradicated entire-
ly for one to become a true Muslim, or should it be
nurtured? The soul is a part of us. Even in death, it
is through this soul that we enter paradise. There-
fore, it cannot be entirely eradicated or neglected.
The soul is us. It just needs to be nurtured. Often,
the soul inclines towards negative qualities (Boros,
2009: 133). An untrained soul tends to be lazy. If
asked to carry a load, one says, ‘I am not a camel, |
am a bird.” Then, if asked to fly, one says, ‘No, [ am
not a bird that can fly, [ am a camel.” If desires are
given free rein, they always seek to escape respon-

sibility.

The diseases of desire arising from excessive
self-love include:

1. Vanity and a love of praise

This fundamentally ties back to egoism and ar-
rogance. A person who is vain and craves praise
is afflicted by a dangerous disease of desire. This
condition stems from an attempt to conceal one’s

weaknesses and deficiencies. That is, a vain per-
son tries to hide his weaknesses, deficiencies, or
shortcomings by boasting about things he does not
possess, presenting them as if he does, in order to
appear superior in front of others (Cynarski, 2016:
1-7). In this pursuit, they squander wealth, expend
energy, and may even engage in forbidden actions if
necessary. The true root of this issue is weak faith.
A person with strong faith understands that life’s
achievements should lead to gratitude, not boast-
ing, and that weaknesses and deficiencies should
not be beautified and falsely presented as strengths,
but rather should be eliminated and fought against.
In essence, a vain person is a very weak individual.
They might dream of achieving something or attain-
ing success without any effort, deluding them into
feeling accomplished, and then boast about it to oth-
ers. Not only do they boast, but they also derive tem-
porary pleasure from this falsehood. However, since
they subconsciously know it’s a lie, they live in fear
of others discovering their deceit, eventually leading
to a troubled inner self. The initial drive behind their
boasting was to hide their weakness in front of oth-
ers, presenting themselves as strong and successful.

2. Arrogance

Arrogance is the refusal to acknowledge others
and the truth. An arrogant person considers him su-
perior to others due to reasons such as knowledge,
wealth, beauty, kinship, or racial differences (white,
black, red skin). Boasting about these things is a sign
of a spiritual disease within a person. If we consider
this from a Sharia perspective, all these are blessings
given by Allah to humans. Thus, there’s nothing in-
herently belonging to a person that should induce ar-
rogance (Dar, 2011: 281). This concept is explained
properly by wise Abay in one of his poems:

People are heedless, claiming the world as their
own,

Yet everything they claim as theirs belongs to
Him.

When flesh and wealth are left behind upon
reaching the grave,

Then what, truly, can be considered yours?

In the Islamic view, arrogance incurs the wrath
of Allah and the resentment of people. One of the
Quranic verses states: “Indeed, Allah does not like
anyone who is self-deluded and boastful” (Anar-
bayev, Akimkhanov, 2021: 203). The Quran speci-
fies three traits characteristic of an arrogant person:
looking down upon others, behaving like a VIP,
and speaking loudly in a manner meant to belittle
or insult others. These are described in the verse:
“Do not turn your nose up at people, nor act like
a VIP. When you speak, do not raise your voice;
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the ugliest of voices is the bray of the donkey” (An-
arbayev, Akimkhanov, 2021: 78). Hadiths mention
that arrogance is a quality only befitting Allah. Ar-
rogance belongs to the Supreme Being, who is free
from all imperfections and beyond reproach in any
action taken. For humans, who are inherently flawed
and prone to error, arrogance is utterly unbecoming.
Hasan al-Basri once said, “Without poverty, illness,
and death, humans would never be cured of the dis-
ease of arrogance.” Abay in his poem states:

Human is just a sack carrying filth,

Becoming even more repulsive upon death.

You boast as if you and I are not equal,

Ignorance is indeed the old sign — highlighting
that there’s nothing in humans that warrants arro-
gance. Therefore, arrogance is strongly condemned
in Islam. Allah Almighty says in a sacred Hadith
(Qudsi): “Pride is My cloak and greatness is My
robe; and he who competes with Me in respect of
either of them I shall cast into Hell-fire.”

3. Excessive self-admiration

The most dangerous aspect of arrogance is that it
enslaves a person to the material world. Because of
their excessive self-love, such individuals consider
themselves superior to others. For this reason, they
cannot tolerate anyone advising them and are ex-
tremely jealous of others’ achievements. Arrogance
drives a person towards excessive freedom. As
these individuals regard themselves higher than oth-
ers, they perceive all their actions as correct (Hung,
2016: 85-96). They give free rein to their desires, do
as they please, and do not consider it wrong. In their
view, there is no one superior to them in this life, and
they become enemies to those who criticize them,
striving to bring them down at any opportunity. For
such a person, the addition of wealth or power only
compounds the problem. If arrogance is fueled by
wealth and power, it blinds them to the extent that
they may not even shy away from claiming divinity
for themselves. The stories of Nimrod and Pharaoh
are testament to this. For a person afflicted with the
disease of arrogance and who has surrendered to
their desires, this world is a true comfort zone from
which they do not wish to part. As a result, they fear
death as if it were the greatest calamity. Those who
speak of the afterlife and the reckoning of Judgment
Day are considered by them to be insane or fanati-
cal. Through this, they distance themselves from the
realm of truth.

Ibn Hazm offers several strategies for overcom-
ing the disease of self- admiration.

Ibn Hazm has many teachings. He shares his life
experience in relation to the disease of vanity pres-
ent in people. According to him, to get rid of this
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disease, one must first identify his flaws and then
adopt humility, considering all actions as simple.
From this, we see that Ibn Hazm cured the disease
of vanity by engaging in actions contrary to it. The
method used by Ibn Hazm resembles the approach
of Abu Hamid al-Ghazali in treating the disease of
bad character and self- admiration (Al-Tusi, 2011:
309). Ibn Hazm offers several methods to overcome
this disease (Frolova, 1998: 98).

- Whoever suffers from this ailment should first
search for flaws within themselves. Knowing the
flaws of the self helps rid oneself of this disease.
After recognizing one’s flaws, it’s essential to learn
how to distance oneself from them and gradually
eliminate them.

- If you are amazed by your own intellect, im-
mediately remember all your flaws and the times
you thought you were right but were mistaken. This
will reduce your self-amazement.

- If you marvel at your knowledge, remember
that your knowledge is a privilege given to you by
God. Thus, marveling at yourself is unjustified. You
do not know; perhaps for some trial, that knowledge
could be taken away from you. Also, consider those
with far greater knowledge than yourself. You’ll see
there are many, and this will humble you.

- If you are proud of your bravery, think of those
who surpass you in courage. Do not forget that with
age, bravery diminishes. In old age, you will become
weak, like a child, dependent on others. Only the
name of your past bravery will remain (Ibn Hazm,
1978: 69).

- If you are astonished by your wealth, remem-
ber how many people, richer than you, have lost all
their wealth and fell into misery. The wealth you
have will eventually vanish, whether sooner or later.
Boasting about something that is bound to disappear
tomorrow is sheer foolishness.

- If you marvel at your beauty, do not forget that
beauty fades as you age.

- If you are surprised by your friends’ praises,
remember your enemies’ disdain towards you.

- If you are proud of your lineage, understand
that it brings no benefit in this world or the hereaf-
ter. Engaging and boasting about something useless
does not befit a rational person.

- If you marvel at your strength, remember that
oxen and donkeys are much stronger than you. They
carry burdens you cannot bear.

- If you are impressed with your agility, know
that in this matter, hares and greyhounds will sur-
pass you. It’s inappropriate for a person, who cannot
compete with animals in some aspects, to indulge in
self-admiration and praise.



B. Sarsengali et al.

From the teachings of Ibn Hazm, we learn that
he used the “contrary” method to treat the disease of
self- admiration in humans. This method was also
adopted by Abu Hamid al-Ghazali after Ibn Hazm.

4. Fame addiction

This disease inherent to the self is underpinned
by an excessive desire to hear praise from others and
an illness of wanting to dominate over others.

Ungratefulness (a person lacking gratitude)

When a person begins to love themselves exces-
sively, they do not recognize the kindness shown to
them by others as a “gesture of respect” but rather
see it as an “obligation.” In their view, everyone is
obliged to do good to them, to grovel before them,
and to honor them (Meir, 2013: 12). They do not
care if the rights of others are infringed upon or their
dignity trampled. They are indifferent to the sorrows
and troubles of others. Their entire focus and effort
are devoted to satisfying their own desires. To them,
it does not matter as long as they get what they want.
Therefore, such a person does not understand the
concept of responding to kindness with kindness or
expressing gratitude. There is no point in expecting
kindness or gratitude from them. They are a person
afflicted with the disease of egotism. They need to
be cured.

The disease of a soul that leads to the interfer-
ing to others’ affairs:

1. Gossip

Gossip is the act of spreading words among peo-
ple, revealing secrets and faults of others that they
wish to keep hidden. This aims to create rifts in re-
lationship and sow discord among people. Gossip is
a social harm and a disease with significant negative
consequences. Therefore, it is considered a major
sin in Islam. Whether the gossip is true or false, the
act of spreading it qualifies as gossip. Scholars have
stated, “The truth that leads to hell is gossip, while
the lie that leads to paradise is reconciling between
two people, even with false words.” The Prophet
Muhammad stated in a hadith: “A gossiper will not
enter paradise”. Another form of gossip is spread-
ing unfounded rumors, though there is a difference
between the two. Gossip involves spreading true
or perceived faults and deficiencies of people and
events, while spreading rumors involves fabricating
these entirely. Both are considered major sins from a
religious perspective (Kharisova, 2001: 39-40).

2. Backbiting

Backbiting is when a Muslim mentions another
Muslim brother with a trait that is displeasing to
them. If the mentioned trait exists in the person, it
is considered backbiting, and if it does not, it is con-

sidered slander. The Prophet Muhammad said in a
hadith: “Backbiting is mentioning something about
your Muslim brother that they would dislike (if they
heard it).” One of the companions asked, “What if
what I say is true and the flaw or deficiency I speak
of is present in that person?” To which he replied,
“If the flaw or deficiency you speak of is found in
him, you have backbitten him. And if it is not found,
you have slandered him” (Frantz, 1978: 240). Schol-
ars have described a person who backbites another
behind their back as spiritually weak.

3. Eavesdropping and spying

Eavesdropping and spying — once a person ha-
bituates themselves to this behavior, they start de-
riving pleasure from it. This disease is characteris-
tic of weak individuals. Such people, failing to find
their place in life, seek to gain attention by exposing
the faults of others. Through this, they aim to accu-
mulate points and curry favor with someone. Schol-
ars have firmly closed the door on this issue, saying,
“Know that if someone reveals another’s faults to
you, they will just as easily expose your faults to
them or others.” Searching for and exposing some-
one’s flaws, eavesdropping, and spying are prohib-
ited in Islam. Indeed, a true Muslim aims not to ex-
pose but to conceal the faults of others. The Prophet
Muhammad has encouraged Muslims to guard
against this disease, stating in his hadiths: “Whoever
conceals the faults of a Muslim in this world, Allah
will conceal his faults in this world and in the Here-
after.” The Quran also warns Muslims against this
disease, saying: “Do not spy on each other!” (An-
arbayev, Akimkhanov, 2021: 108). Eavesdropping
or spying is only permitted in situations of war and
to avert impending dangers. In times of peace, such
actions are strictly forbidden.

Conclusion

A person is a mirror of life. If there are beautiful
morals, it’s the mirror of a person’s life. Just as life
seems meaningless without people, a person’s life
loses its essence without beautiful morals. When a
person is enriched with the secrets of beautiful con-
duct and his heart is filled with wisdom and values,
his life and actions gain purpose. A person living
with beautiful character attains the happiness of life.
They comprehend their worth and unlock the keys
to the wonders within them. The primary value and
main strength of any culture and civilization is the
person. Thus, any culture that does not prioritize hu-
man development will eventually lose its stature.
Likewise, a person who does not make refining his
character a primary goal will eventually succumb to
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his desires, undermining the progress of his spiritual ~ tance of nurturing the self and holistic development
world. In Islam, the comprehensive development of  of a person is as significant for forming a “perfect
a person — intellectually, socially, physically, and  society” as is the development of perfect individu-
materially —is crucial to shaping a perfect individual  als. A perfect individual is also a guarantor of a per-
and thereby creating a perfect society. The impor-  fect society.
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KA3AKCTAHADBIK KOTAMAATbI AIHAAPABIK @®EHOMEHI:
3AUDBIPAbI MEMAEKETTEIT AIHUA C¥PAHDbICTAP

TeopusIAbIK, TYPFbIAQ, 3aMbIPAbl MEMAEKETTE MEMAEKET AIHHEH, AiH MemAekeTTeH OeiiTaparn
60AbIN ecenTeaeai. ATa 3aHbiMbI3 6oibiHWA, KasakctaH Pecny6AMKacbiHbiH 9p asamartbiHa AiHM
CceHiM 60CTaHAbIFbl TOAbIKKAHAbI GepiareH. CoHaal-ak, 3THMKaAbIK, KOH(ecCcusAblK, 6acka Aa
KEMCITYLLIAIKTepre TbifbIM CaAblHFaH. ATaAMbILL MaKaAaHbIH MakcaTbl — KazakcTaHAaFbl AiH (heHOMEHIH
ANKbIHAQY XK8HE «3albIPAbl» YFbIMbIH SPTYPAI FAAbIMAAPAbIH 3epTTey eHOeKTepiHe CyrMeHe OTbIpbIn
KeHiHeH Taapay 60Abin TabbiAaabl. COHbIMEH KaTap, 3aMblpAbl MEMAEKETTEP MEH 3aiiblpAbl eMec
MEMAEKETTEPAETT AiH MBCEAECIH JKaH->KaKThl CapaAar, MEMAEKET MeH AiH apacblHAAFbl GaiAaHbICTbIH,
TETIrH anwbIKTay. 3epTTEY XXYMbICbIHbIH 8AICHAaMAChl — FbIAbIMM MakKaAaAa KerTereH 6eAriAi FaAbiMaap
MeH OCbl Takblpbln TOHIPEriHAE KYHAbI 3ePTTEYAEP XXYPri3reH 3epTTeyLLiAepAiH «3aMbIPAbIAbIK» XKOHe
«CEKYASIpU3aLMs» YFbIMbl TypaAbl TY>KbIPbIMAGMaAapbl MeH TMUMoTe3aAapbliH capanTay HaTMXKeCiHAe
6aCcTbl DAIC-TACIA PETIHAE KOMMApPaTUBMCTMKA DAICI KeHiHEH KOAAaHbIAaAbl. 3epTTey 6apbIiCbiHAQ,
«CeKYAPM3aLIMs» YFbIMbIH KaH->KaKTbl 3epTTEereH FaAbIMAAPAbIH MiKipi MeH 3epTTey eHbGekTepi
TaAkbIAaHaAbl. CoHbiMeH KaTap, KasakctaH [MpesmaenTti KacbimM-XXomapt Kemeayabl TokaeBTbiH
AiH CaAacbiHAAFbI casicaT MaceAeAepi OOMbIHILA YATTbIK, AMAAOIThbl HbiFalTyFa KabiAeTTi mMemaekeT
EKEHAITIMI3AIH alKblH ADAEAI KEeATIpIAIN, eA aszamaTtTapblHbiH OGapPAbIK, CbIHAAPAbI TaAanTapbiHa cai
WYFBIA 8pi TUIMAI OpeKeT eTeTiH «XaAblK YHIHEe KYAAK, acaTblH MEMAeKeT» TY>KblPbIMAAMAChIHbIH,
KakTayubicbl 6OAbIN KeAeTiHi capanTaraabl. CoHpai-ak, MakasaAsa batbic neH LLIbIFbICTBIH, aATbIH
Kenipi GOAFaH Kasak, eAiHiH AiHre AereH Keskapacbl 3epAeAeHeai. HaTuxkeciHae, caAT-ASCTypiHe
6epik, YATTbIK MAEOAOrMsIHBI 6ACTbl OpbIHFA KOMFaH Ka3ak, XaAKbl AiHM (haHaTM3MHEH ipreciH ayAak,
yCTaraHbl, COHbIMEH KaTap, KasakK, XaAKbIHbIH YATTbIK, TaXipubeciHae oT6achl KyHAbIAbIKTapbl,
pyXaHW KYHABIAbIKTAp, eMip CYpy AaFAblAapbl AQ MeWAiHLe GipAiK MeH TipAikKe, aAamrepLuiAik neH
MenipbaHAbIKKA, CbIMAACTbIK, MEH TaTYAbIKKA, ap-OXXAAH MEH HaMbICKOMAbIKKA HErisAeAreHi ><aH-
>KaKTbl TAAAQHAAbI.

Ty¥iiH ce3Aep: 3aMbIPAbIAbIK, CEKYASpU3aLMs, (PEHOMEH, AiH, BPKEHMET.

A. Kusherbayeva®, M. Alikbayeva

Al-Farabi Kazakh National University, Almaty, Kazakhstan
‘e-mail: aliya k2023@mail.ru

The Phenomenon of Religiosity in Kazakh Society:
Religious Requests in a Secular State

Theoretically, in a secular state, the state is considered neutral from religion, religion from the state.
According to the law, every citizen of the Republic of Kazakhstan is fully granted freedom of religion.
Ethnic, religious is also prohibited. The purpose of this article is to identify the phenomenon of religion
in Kazakhstan and a broad analysis of the concept of “secular” based on research works by various sci-
entists. In addition, to comprehensively differentiate the consequences of the movement of the problem
of religion in secular states and non-secular States. Research methodology-the scientific article widely
uses the method of comparative studies as the main method as a result of the analysis of concepts and
hypotheses about the concept of “secularization” by many well-known scientists and researchers who
have conducted valuable research. The research discusses the opinions and research works of scientists
who have comprehensively studied the concept of “secularization”. At the same time, there is clear
evidence that the President of Kazakhstan, Kassym-Jomart Kemelevich Tokayev, is a state capable o
f strengthening national dialogue on religious policy, and is a supporter of the concept of a “hearing
state”. According to a study by the Russian State University “Scientific Research and Analytical Center
on Religion” of the Committee on Religious Affairs of the Ministry of Religious Affairs and Civil Society
of the Republic of Kazakhstan, sociological science has a typology developed on the basis of various
foundations of secular and non-secular states.

Key words: secularization, phenomenon, religion, civilization, public consciousness.
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®eHoMmeH PEAUTMO3HOCTU B Ka3aXCTAHCKOM 06U.I,eCTBe:
PE€AUTrno3Hble 3arnpocCbl B CBETCKOM rocyAapcTtBe

TeopeTnyeckn CBETCKOCTb O3HAYaeT HEMTPAAbHOCTb rOCyAApCTBA OT PEAUTMU, PEAMTUM OT ro-
cyaapctBa. CoraacHo KOHCTUTYLMM, «KaXKAblid UMEET MpPaBo Ha CBOBOAY COBECTM» M KaXKAOMY IPak-
AaHuHy Pecnybamkim KasaxcraH npeaoctaBaeHa cBOGOAA BEPOUCTIOBEAAHMS, «<HUKTO HE MOXKET MOA-
BepraTbCsl Kakonm-AM60 AMCKPUMMHALMKM MO MOTMBAM MPOUCXOXKAEHMS, COLMAALHOIO, AOAXKHOCTHOIO
M MMYLLIECTBEHHOIO MOAOXEHMS, MOAQ, Pachl, HALIMOHAABHOCTH, A3blKa, OTHOLLEHUS K PEAUTUN, YOesK-
AEHUI, MECTa XXMTEAbCTBA MAM MO AIOObIM MHbIM 06CTOSTEALCTBaM». LIeAbIlO CTaTbu SIBASETCS BCECTO-
poHee n3yyeHue peHoMeHa peAmrmn B KasaxcraHe 1 aHaAM3 NMOHATUS «CBETCKMM» HA OCHOBE MCCAEAO-
BaTEAbCKMX PabOT 3apyBeskHbIX M OTeUeCTBEeHHbIX yUeHbIX, a Takke AnddepeHumpoBaTh nMpoBGAEMbI
PeArrum B CBETCKMX FOCYAAPCTBAx M B rOCYAQPCTBaxX C OrnpeAeAeHHbIM CTaTyCOM PeAUTM U BbISIBUTb
MeXaHU3M B3aMMOOTHOLLIEHWIT FOCYAAPCTBa U PeAMrumn. MeTOAOAOT 1S MCCAEAOBATEALCKOM paboTbl. B
HAyYHOWM CTaTbe MCMOAb3YyeTCS MEeTOA KOMMapaTMBUCTMKM B KayeCTBE OCHOBHOIO MeTOAQ, Mpu 3TOM
Hay4HbIM OOOCHOBAHMEM CAYXXKMT aHAAM3 KOHLEMLMIA U TUMOTE3 O MOHATUM «CEKYAIPU3ALMS» MHOTMX
M3BECTHbIX YUEHbIX M MCCAEAOBATEAEN, MPOBOAMBLLMX KOMIMAEKCHbIE MCCAEAOBAHUS MO AQHHOM Teme.
B pamkax AaHHOM CTaTbM NPUBOAATCS TeopeTuveckme 060CHOBAHUS MOHATUS «CeKyAsipM3aLms», 060-
CHOBBIBAETCS MOAUTMKA MEXKKOH(PEeCCMOHaAbHOIO AMaaora, npoBoammas [pe3maeHTom KasaxcraHa
Kacbim->KomapTom KemeaeBruem TokaeBblM, MCCAEAYETCS OCOOEHHOCTM CBETCKOCTM FOCYAApPCTBa, BO-
NPOCbl YKPENAEHUS AMaAora B cpepe peAmrrum, 1 KOHLEMNUMS «CAbILIALLErO FOCYAQPCTBa», ONepaTMBHO
1 3p(HEKTUBHO AEMCTBYIOLLErO B COOTBETCTBMM CO BCEMM KOHCTPYKTUBHbIMM TPEGOBaHUAMM FpaXkAaH
cTpaHbl. Takxke B CTaTbe M3yyeHa 0COBEHHOCTb PEAMIMO3HOIO MMPOBO33PEHMS KAa3axCKOro HapoAQ,
BCECTOPOHHE MPOaHAAU3MPOBAHbI TPAAMLIMOHHbIE LIEHHOCTM Ka3aXCKOro HapoAa, Kak HPaBCTBEHHOCTb
1 A06poTa, YBaXKEHUE 1 YeCTb, COBECTb, CEMENHbIE U AYXOBHbIE LIEHHOCTM OCHOBAHHbIE HA eAMHCTBE
TPaAMUMM M HALLMOHAABHOM MAEOAOTMN, AQAEKOI OT PEAMIMO3HOro paHaTM3Ma.

KAtoueBble croBa: cekyAspu3aums, (heHOMEH, PEAUTUSI, UMBUAM3aALMS, OOLLECTBEHHOE CO3HaHME.

Kipicne

Kazakcran PecmyOnmkaceapie KorcTHTyIHSA-
ceiHa coiikec, Kaszakcran PecmyOnukachl JeMOK-
PaTHSUTBIK, JKOHE 3aUbIPIbl MEMIIEKET OOJIBIT TaObI-
naael. TeopusuTbIK TYPFbIIA, 3aUBIPIBI MEMIICKETTE
MEMJICKET JIHHEH, JIIH MeMJIEKeTTeH OeliTapan 0o-
IbIn ecenreneni. Ata 3aHbIMbI3 OolibiHINa, Ka3ak-
cran PecryOnmMKachIHBIH Op a3aMaThIHA TIHA CEHIM
OocTaHMBIFBI TOJBIKKAHIBI OepinreH. CoHpaii-ak,
STHHUKAIBIK, KOH(ECCUSIIBIK, 0acKa Ja KeMCITYyIIIi-
JIKTEPre THIBIM CaJIbIHFaH.

Kazakcran PecniyOnukacel MaieHUET jKoHE aK-
napatr MuHUCTpuiriHiy JiH icrepi xomwureti «/lin
MocelleNepi JKOHIH/IET1 FhIIBIMU-3EPTTEY KOHE Ta-
nay opranbiFel» PMM-HBIH 3epTTeyiHe cyHeHcek,
2011 xbuinbiH 18 MaMBIpbIHIA AiH CaJachIHAAFbI
nepbec yokinerti opran — Kasakcran Pecmy0iu-
KachIHbIH [liH icTepi areHTTiri KyphuUlabl. ATEHTTIK
TapanblHaH MEMJICKETTIH MIiH caJachIHIAFBI CTpaTe-
TUsUTBIK OaFbIThIH aliKpiHIaraH Kaszakcran Pecry0-
JIUKACBIHBIH «JliHM KBI3MET XoHe JiHu OipJiecTiKTep
Typaibl» 3aHbl o3ipieHimn, o 2011 xpurneg 11 xa-
3aHbIHJIA KaObUIAAHJbl. 3aHHBIH IpeaMOyIachiH-
Jla XaIBIKTBIH MOJCHHUETIHIH JaMybl MEH pyXaHH
oeMipinge xaHadu OaFBITHIHAAFBI WCIAMHBIH JKOHE

MPaBOCIIABTHIK, XPUCTHAHIBIKTHIH TApUXH POJIi Ta-
HBLJIATBIHBI aTal KOpPCETUIreH. 3albIpibl MeMJie-
KeTTe JIHHIH 031HAIK OpHBI Oap. J{iH MeMieKeTTeH
OOJIIHTCHIMEH, XaJIBIKTHIH OOJIMBICBIHAH, TYPMBIC-
TipmisirineH OeJliHe anmMaabl. «3albIPIBUTBIKY
YFBIMBl MEMJICKETTIH JIHIe JIETeH YCTaHBIMBIHBIH
JIEMOKPATHUIBIK, CUTIATTa €KEHiH, IHU CeHIM 0oc-
TaHIBIFBIHBIH KAaMTaMachl3 €TLIETIHIH TaHBITAJIbI
(Anraiikpizer, 2021: 144). MemiekeT IMeH MiHHIH
apaKaThIHACKIHIAFB OailJIaHbICTap 3aWBIPIIBI JKOHE
PYXaHU-IIIHU KYHIBUIBIKTAP/IbIH apaKaThIHACHI He-
Ti3iHJIe OPHBIKKAH.

Kazakcran PecnyOnmkaceiasin KoncTHTymS-
Cbl 22-0a0bIH1a ObUIAN JIEIHTEH:

1. OpkimMHIH ap-0KIaaH OOCTaHIBIFBIHA KYKBIFBI
oap.

2. Ap-oxaaH OOCTaHJBIFBI KYKBIFBIH JKY3€re
achIpy JKaJIbl aJaMJIbIK JKOHE a3aMaTThIK KYKbBIK-
Tap MEH MEMJICKET aJIBIHAAFbI MiHACTTEpTe Oaiiia-
HBICTHI 0OJIMayFa HEMece OJiapIbl IIIEKTeMEeyTe THIC
(adilet.zan.kz, 2022).

KazakcTaH XaJKbIHBIH KOIILILIIT UCIaM/Ibl YC-
taHaabl (70%), 26% Kartonuuu3M, MpaBOCIaBUE,
nporectanTusM, 0,2% Oyamusm, 0,1% Oacka giamep
(uerizineH mynamsm) xoHe 3% minm emec. Kazak-
cran Koncrurynmsceinna Kaszakcran wmemiiekeri
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3aMBIPIBI MEMJICKET OOJIBIN TaObUIAABI, OipaK AiHH
ceHiM OocTaHABIFBIHA Kemuimik Oepimemi (docma-
xambOetyiel, Onyuko, 2023: 65).

Koncturymusaein 39-0a0biHIa amaMHBIH KY-
KBIKTapbl MEH OOCTaH/IBIKTAPHI eIIKAHAN HKOJIMEH
LIEKTEJIMEN I Ien Ko3aeired. 14-0am iHu Heri3ne
KEeMCITyTe THIMBIM canaibl. 19-0am agaMaap/IsiH €3
VJITBIH, TIAPTHUSUIBIK KATBICTBUIBIFBIH, JIHIH pacTay-
Fa HeMece pacTaMayFa KYKbUTbI eKeH/IITHE KeMiIiK
Oepeni. Jlinu Toxipubeni mekrey KoHcTuTyimsra
KAWIIbl KEJIeI.

CoHbIMEH KaTap, JiHU KbI3METTI TipKey LIapT-
tapel keMinge 500 miHmap (KeprijmikTi AeHTeil)
xoHe 5000 minmap (MEMIIEKeTTiK JISHrei) Oomys
kepek. llleTenmikTepre MHCCHOHEPIIK KbI3METIICH
aifHaAJIBICY KUBIHBIPAK. 3aH COHBIMEH KaTap THIABIM
CaJIBIHFaH 9PEKeTTEeP/Ii KapacThIpasl. MBICAITB:

- MEMIJICKETTIK MeKeMelepe AiHU pociMaepai
OpBIHJAMAY;

- ara-aHaJIAPBIHBIH HEMECE TYBICTapbIHBIH 0a-
JIANapBIHBIH JIIHW KBI3METIHE 3aHIBI KYKBIKTAPHIH
KEHEUTY;

- IiHA KBI3METKEpJIep JIHU iC-OpEeKeTTepIi Ka-
cay KesiHJe AiHIApIap/blH JIEHCAYJIBIFbIHA 3USH
KeJTIpce, KaMayFa aJlbIHybl HEMECE TypMere yaObl-
JyBbl MYMKIiH.

Mermnit KyXaTrTapslH TONTBIPYABIH OipTyTac
epexeci Kazakcran PecrryOnnkacsiHbiH MaeHueT
JKOHE aKIapaT MUHUCTIPIITIHIH apXUBTEp MEH Ky-
XKaTTap/pl O0ackapy KOMUTETIHIHIH OenriiercHiHe
cyilieHe OThIpbIn >kypri3iieni. CoHpal-ak, UciIaMm
JiHOAchUTaphl MEUIITTepIe Ma3MYHJIBI OKY Oarmap-
JIaMAaChIH JKOHE TIOHJEPAl OeKITyTe jKayarThl.

«MUHUCTPIIK XKYHETl Typ/e eNAeri IiHU axyai-
JIbIH JKarJaiibl MEH JlaMy JHHAMHKAChblHA MOHHTO-
PUHT XKYpri3isesni.

Byrinri tanma pecmybnukana 18 koHdeccus-
Fa trecinmi 3796 niHm yiibpIM TipkenreH: 2664 uc-
naMasiK, 342 mpaBocnaBue, 86 xaTonuk, 591 mpo-
tectant, 60 Exoba kyerepi, 24 JKaHa anmocTomabIK
mripkey, 11 Kpumina canacel KoFambl, 7 nyaausM, 6
baxan xoramel, 2 OymaaucTik, 2 Mca MociXTiH COH-
FBI KYHT1 9ynuenep mipkeyi (Mopmonzap), 1 bipiry
aripkeyi (MyHUTTED).

Enne 3566 rubanar yiii 6ap: 2664 memrit, 300
npaBociasue mripkeyi, 108 xatomuk mripkeyi, 402
MIPOTECTAHTTHIK LIipKeyi, 57 Merosa Kyorepiepinin
yiii, 24 xaHa armocTon mipkeyi,6 cuHaror, 2 baxan
KaybIMBbl, 2 KpuirHa canacel KOFamMbl JiHH OipJiecTi-
rikoHe 1 OymaucTTiK FrbamaTxana.

Pecmu Typae 584 muccuoHep TipKenreH, ojap-
netH 433-1 meTen azamarttapsl skoHe 151-1 Kazak-
cTaH azamarTtapsb» (gov.kz, 2023).
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IapBaparein 2005 xbutFbl  eceOi  OoMBIHIIA,
oleMzaeri 75 enme MEMIEKETTIK MiH KaOBUIIaHFaH.
113 ext pecMmu TypJie MEMIICKETTIK JIiH OSKITIIMETeH.
Jlin raceipiap Oolibl agaM3at OanaceiMeH Oipre ka-
cam KeJle jKaTKaH KyObuibIc necek Oomaapl. Tapux
OeTTepiHeH, JIiH YIIIH KaHIIama COFbicTap OonFa-
HBIH OisleMi3. A, Kei0ip MeMIIeKeTTep/ie, MOCelieH,
Awmepuka Kypama Llrtarrapeiaga aiHu OWITiK TeH
3aifpIpabl OWmik KaTtap kypemi. @panmmsma 1905
KbUIIaH OacTarm MEMJICKEeTTeH JiH OeJiHil, 3aibIp-
JIBl MeEMJIEKETKe aiHajmanbl. 1872 KbUIFBI 3aH 00-
vbiHa, Opanuusga anamaapiblH STHUKAJIBIK )KOHE
IiHA ceHiMIepi OOMBIHINA CTATHCTUKACKHIH E€CETTEY-
I'e THIMBIM calbiHFaH. Keitinnen, srau, 1978 jKbUTbl
aTaJIMBIII 3aH TaFbl MEMJICKETTIK TYPFhIIa pacTaia-
1wl (Juergensmeyer, 2023: 210).

Kaii memiiekeTTe OOJIMAcChIH, JIIH MOceleci ac-
KaH JKayanKepIIUTiKTi, OUTIMAApIBIKTEI KaXeT
eTeTiH MaHbI3AbI Mocene. JKakpiHaa FaHa eaiMi3jie
MEKTell OKYIIBUIAPBIHBIH XHIKa0 KHIOiHEe Oaiina-
HBICTBI KONITEI'eH J1ayJibl MOCEJICIICP OPBIH aJFaHbIH
Oinemiz. @panrus PecryOnuKkachIHBIH 3aHHAMACHI
MEH HCJIaM apachiHAAaFbl KAWIIBUIBIKTBIH Calgaphbl
OyKapasbIK akmapar KypajJJapblHIa alKblH Kepi-
HiC TanKaHbIH 1a 0iremis. Cebebi, 6acsuIbIM OeTTe-
pinze, acipece, OpanHuus emiH/e TiHU aNaybI3JIbIK,
JIIHU KAKTBIFBICTAP JKUIJIET KETKEHI Typasibl KUl CO3
KO3FaJIa ibl.

bip xarpiHan, @pannus Pecrybnukacer Konc-
TUTYIUACHIHBIH 1-0a0bIHBIH |-TapMarblHA COUMKEC:
«®Dpannus — 0611HOCHTIH, 3aibIPIIbI )KOHE JIEMOK-
paTHSITBIK  SIIEYMETTIK pecriyOnnka. MemekeT
OapibIK azaMaTTapiblH, aliMakKa, HOCUITe HeMece
JIiHTe KapamacTaH, 3aH aJJIbIHa TeH OOIybIH KaM-
TaMmackI3 eTei» AENHIeH. AJl, eKIHII >KarFbIHaH,
COHFBI OH JKBUT imiHAe Opanmnusamga MycsIMaHaap-
JIBIH JKEKe JIHM ToxipuOeci MeH pecmyOiIMKaHbIH
KYHIBUTBIKTaphl TYPaJTbl COT TPOIECTEP KU1 XKYPITT
OTBIPJIBL.

by o3 ke3erinme, amaMaapIsIH «3aHBIPIIBLTHIK-
Ka» JIeTeH CeHIMIHe CeNlKey TYCipai. Ocipece, COHFbI
YIII JKaFaif MeMJICKET TICH JIiH apachIHIaFhl KAUIIThI-
JBIKTapra aymap erti. OraH:

- XxuKal KuIoiHe pyKkcaT OepMereHi ymrid Scnn
JlyneiH Temenri cottaH JKOoFapFbl COTKA INAFbIM-
nanran ici (Affaire de la créche Baby Loup),

- 2016 XbUTABIH JKa3bIHJIA KOFAMJIBI JTYPITIKTIp-
reH «OypKHHHTE THIMBIM cally iCi»;

- «Daif3 ici» cem OOMIbL.

Sran OpaHnusaa uciaaM IiHIH YCTaHATHIH agaM
CaHBIHBIH 0apIIbUIBIK €KEeHI aHBIK OalKallabl.

Tapuxu epekrepre Ko3 )KYTripTceK, «3aibIpIibl-
JIBIKY YFBIMBIHBIH Taiia 0omysbl, acipece, OpaHIus



A. Kymepbaea, M. OnikbaeBa

eMiHIEe epeKimie TankbUIaHael. MaceneH, Google
JKYPTi3T€H 3epTTeyre CoHKec, «CeKyIsIphU3aIns)
JKOHE «3aMBIPIBUIBIKY CO3JIEPiHIH JKUUIITH Tangay
OolibIHIIA, «ceKymsapuzauus» ce3i 1870 kpuigapbl
(bpanIy3 oncOueTiHIe KCHETTCH Taliaa OOJIFaHBIH
skoHe o anFam pet 1871 xbuiel 11 kapamana «La
Patrie» arThl razerTe KONJIAHBUIFAHBIH KOPCETE/I.
«La Patrie» exiHII IYHHUSKY3UTIK COFBIC Ke3iHIE
naiia 6osran [lapkieri KOHCEpBaTUBTI ra3et 00-
meim ecenreni. Cexynspu3anus TepMUHIH KOJIaHy
xuimiri 1885-1890 skpImmaphl IMapbIKTAy IIETiHE
skeTTi. OJlaH KeiH KbICKa yaKbITKa TOMEH/IS/I, Kak-
TajJaH Te3 KanmnbiHa kemai. Az, 1905-1910 xpuinapsr
KalTaJaH MapbIKTay IIETiHEe XKETIl, KaiTa TOMEeH-
Jeni.

ExiHII TyHUEKY3UTIK COFBIC asKTaJIFaHHAH Ke-
HiH (paHITy3 TUTIHIE «CEKYISIPU3AITUSIHBD KOIIaHy
JKULTIT KalTagan ecTi xaHe 01 1970 xbiiaapabiy
asFBIH/IA aJJIBIHFBI PEKOP]] OPHATHUIFAHHAH KEWiH
TinTi, apta TycTi. lipkeyai memnekerTen 0oy Ty-
paibsl 1905 KpUIFBI 3aH (LWIpKeyJep MEH MEMIICKET-
Ti Oeyre KaThICThl 1905 *KBUTFBI 9 jKENTOKCAH/aFbI
3an) 1880 sxpu1Aapaan Oepi Ky3ere aChIPbUIBII KeJie
JKaTKaH 3abIpibl PECIyOIMKaHbl Kypy OOWBIHIIA
Oipkarap KYII-KIirepIiH Ke3eH-Ke3eHIMEH KOJT JKeT-
Ki3yiHe MYPBIHABIK 0061, 1905 KUl «3aHBIPITBI-
JIBIKTBIHY JKY3€Te achIPbUIYHI J1a, 3aHbIPJIBI IEMOK-
paTUSHBIH asgKTalysl ma OonraH koK. CebeOi, o
Ke3Jiepi 3albIpIbLIBIK « Y KIMET IeH JIHHIH OeiHyi-
He» TeH KeJIMEH1 JIen ecernTelIi.

1946 xpurrel Korctutyrusaery 1-6a0b1 ayrar
per @paHuUsSAAFbl «3aUBIPIBUIBIKY» ICIH >KaHIaH-
nbipbin, Opannus «3aiisipasl PecryOinkay 0okl
ecenrenai. OCel KyHTe MeHiH KOJTaHbICTa OOJIFaH
OYJ1 KOHCTUTYLHUSIIBIK epexe 1958 xbuibl Oeciniii
PecrryOnuka KypbUTFaHHAH KeiiH Oipkarap aayabiH
OpBIH anyblHa ceOemntri 0onasl. 1968 KbUTEI OpBIH
anrad «KpI3bl1 MaMBIp» aTThl KOTepiiic OapbIChIH-
na, Oip Me3riijie «3aibIpibly JAeTeH YFBIMIBI KeHi-
HEH KOJIJIaHy KapKbIHbI KaWTagaH apra OacTajbl.
BipiHmi qyHUeKY3UTiK COFBICTBIH OacTaiybl jKOHE
becinmi PecrnyOnukaHbIH KYPBUTYBIHBIH aQJFAIIKbI
OH JKBIJIbl «CEKYJISIPU3ALINM) JKOHE «3aAMBIPIIBLIBIKY
YFBIMJIApPBl TOHIPETIHJIE CAIBICTBIPMANbl TYPAC TY-
paKTHl miKipTanac Ke3eHine aiHanis! (MBaHueHKO,
2022: 21).

TakpIpbIITHI TAHAAYABI I9lieKTeY KIHEe MaK-
caThl MeH MiHaeTTepi

3eprTey Makcatbl MeH MiHAeTi — Kasakcran-
Iarel MiH (pEeHOMEHIH alKbIHAAY KOHE «3aUbIPIIbD)
YFBIMBIH SPTYPJIi FAIBIMJIAPIbIH 3epTTey CHOCKTe-
piHe cylieHe OTBHIPHINT KeHIHEeH Tajjaay, KOFaM/arbl

OpHBI MEH TOcinAepiH aHbIKTay Oonmel. Tapuxra
OpPBIH aliFaH oOpPTYpJ 3albIpibl MEMJICKETTiH
KOpiHICI MEH oJapAblH KOFamMja YCTEM eTKCH
3aHHAMAaChlH KOJIJa-HyJa [iH MEH 3aibIpJIbUIBIK
YVFBIMZIApBl Kajlaili ocep eTKEHIrl KOpCeTUIreH.
CoHbIMEH KaTap, 3aubIpibl MEMIIEKETTep MEH
3alBIpIIBI €MeC MEMJICKETTepJeri JiH MOCEIeCiH
JKaH-KaKTbl ~ capajam, MeMJeKeT TeH JIiH
apachIHJIaFbl OAHTaHBICTBIH TETITH alIIIbIKTAY.

FelieimMu 3epTTey aficHaMachl

FruaeiMu Makaiazia KOIITETEH oenrimi
FATBIMIAp MEH OCHI TaKBIPBIT TOHIPETIHAETI
3epTTEyIIICPaIH «3aUBIPIBUIBIKY KOHE
«CeKYISPU3ALIND» YFBIMBI TypaJbl
TYKbIpBIMIaMAaIaphbl MEH TUIOTE3aTaphIH
capanTay HOTIKECIHIE OacTBl OIIC-TOCIT PEeTiH-
JIe KOMITApaTUBHCTHKA OJici KEHIHCH KOJIaHBI-
Janbl. ATanMBIII MakKalaja TaKBIPBIITHl KeHiHeH
anry MakcaTeiHIa A. O0mipacimkpI3bl, XK. AXaHOB,
I'. Ocnan, A. Myrayogsa, b. baiimaxanos, M. Uca-
xaH, M. MyCIMMOBTBIH KYpPacThIPYbIMEH 93ipJicH-
TeH «3albIpiIbl MEMIICKET JKOHE J[iH KAThIHACTAPHI:
TEOPUSICHl MEH TapUXbI, MIETEIIK KOHE OTaHIBIK
Toxipubeci» aTTel enoeri, Juergensmeyer, M. «The
new cold war? Religious nationalism confronts the
secular state», MBanuenko, E. A. «Mycynabmanc-
Kast 00uHa Bo @paHIuu: MpodJIeMbl PEITUTHO3HOM
U COIMOKYJIBTYpHOH uHTerpanum», Casanova, J.
«The secular and secularisms. Social Research: An
International Quarterly», Kypmanonuesa A. «linu
yHBIMFa TapTyJIaFbl MICUXOJIOTHSIIBIK 9/IICTEP SPeK-
IICJIT» aTThl CHOCKTEPI Maii1aIaHbUIIbL.

Herisri 6eaim

Hocrypai Typae Kaszakcranga OiaeMaiK KoHE
JIOCTYPIIl JiHACp KOIIOacIIbUIaPhIHBIH Che3i OT-
Kizimin kemyme. MaHI MeH MaHBI3BI OpacaH 30D
aTalMbIll Che3liH oTyiHe KaszakcraHHbIH OacTa-
MAaITBUIBIK €Tyl — eNIiMI3/iH OpKCHHEeTapaIbIK, qHa-
JIOTTH HBIFANTYyFa MereH CEHIMiHIH OepiKk eKeHiH
arkbiHal Tyceai. Moacenen, 2022 xbuibl 14 KbIp-
KYHEKTe OTKEH OIEMIIK XOHE JSCTYPJl iHIep
KOII0aCITEUTAPBIHEIH Che3iHae e mpe3nuaeHTi Ka-
ceiM-)XKomapt Kemenyner TokaeB Obunail gem ce3
ceinelii: «bi3aiH che3]] OPKEHUETAPANBIK, JHAIOT
OpHAaTaThIH xahaHbIK JEeHIeHIer] aKajibl )KUbIH-
ra anHamael. byn dopymasr etkizyre Kaszakcran-
HBIH OacTamambuIbIK eTyi Oekep emec. Cebebdi Ka-
3aK kepi FaceIpyap 00itel bateic meH LIBIFBICTHIH
apachIHJaFbl Kerip 0ombin keneni. OcblHaa, SIFHA
Y b1 nana Tepinje Hedip anbl KOIeli UMIepHsi-
nap emip cypred. JliHM yCTaMABLIBIK — OJap/IbIH
OopiHe OpTaK CHIIaTy.
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bynan mbiraTeiH KOpbIThIHABL, baTeic neH [IbI-
FBICTBIH aNITBIH KeIlipi OoJFaH Ka3ak eJiHiH JiHTe
JIETeH Ko3Kapachl na epekie 60iabl. CanT-1ocTy-
piHe Oepik, YATTHIK HICOJOTHSHBI OacThl OpPBIHFA
KOWFaH Ka3akK XaJaKbl JiHW (paHaTH3MHEH ipreciH
aynak yctajpl. Ce0ebi, Ka3ak XaJKbIHBIH YIITTHIK
ToxipubOecinne ordackl KYHABUIBIKTAPBI, pyXaHU
KYHIBIIBIKTAP, OMIp CYPY JaFabIIaphl Ja MEHITiHIITe
OipJiik TIeH TipJiKKe, aJaMIepIIiIiK nmeH MedipoaH-
JIBIKKA, CHIMIIACTHIK TIEH TaTYJIBIKKA, ap-0KJIaH MCH
HaMBICKOMJIBIKKA HET13/1eTTeH.

Kazakcran PecrmyOnukacel MoaeHHET koHE
akmapat MuHHCTpHiTiHiH JliH icTepi KoMuTeTi
«Jlin Mocenenepi KOHIHIET! FHUIBIMH-3EPTTEY
KOHE Tanaay opTaibslFbl» PMM-HBIH 3epTTeyinae
KEJITIpIJTeH Tarbl Oip MaHBI3ABI MbIcall Oap. Tapu-
XU Ke3€HJIep/e, dDIeMIIK KOHE JOCTYpal IiHIep-
IiH apHachl KeHelie Oactaranaa, Oipranaii ynrrap
apachlHJa JIiH TaHaay mMaceseci 0acThl OpbIHFa He
6onael. ToHipaikTi yctanran Kex Typik KaraHaThI
Ke3eHiHJe TYpKiiep Kepuli enaiH 06acTel AiHi Oya-
JTU3MMEH TepeHipeK TaHbica OacTaiinpl. byma imi-
MiH KYI KOpreH KelOip Karanjaap rubajarxananap
CaNBIpbIN, Oy[da JiHIH HacuxarTail OacTauibl.
bipme Typxi KaraHaTBIHBIH YiIBI KaraHbel Kynre-
riH MeH Kejeni keHecirici TOHBIKOKTIH apachiHaa
«Oynna niHiH KaObLUIAAY KEepEK e, XKOK 1a?» JeTreH
cypak OoMBIHINA TAIKBUIAY OoJanel. HoTmkecinme,
OyJ1a AiHIHIH HEeri3ri OH KaruaaThIHbIH 01pi «Tipi
JKaH MEeCiHIH eMipiHe Kayiln ToHaipyre Oonmaiabn
JIeTeH YCTaHBIM eKeHiH OutreH binre xaraH: «bi3
JKEJJIIH OTIH/e, KYHHIH OCTIHEC, JKayAblH HICTIHIC
JKaTKaH enMi3. EpTeH en mieTiHe kay Kelce, Kac-
Kast KapChl TYPHITI €1 KOpFaMai, «Tipi KaH HeCiHiH
TIPUIUIITIH caKTaHaap» jen 0ac OYFBIN OThIpa aj-
MaiMbI3. by fiH 013/1iH jKaybIHTE€PIIIK PyXbIMBI3Fa
cail kenmMmeiai» nen Oyana HiHiH KaObuiIayaaH 6ac
TapTazbl.

Kazak tapuxsiHa «3albIpIabLUIBIKY YFBIMBI, 9Ci-
pece, AnterH Opaa goyipiHae KamemTacaabl. Mo-
ceisieH, bary xan «AnteiH Opjia» JIereH yinaHrabIp
memiekeTiH LIbIHFpICXaHHBIH « Y161 SIca» 3aHbIMEH
backapazsl. Keitinnen Kazak xaHapIFpI KypBUTFaHIA
Ecimxannbin «Ecki xombi»y, KackimxanHbiH «Kacka
xonbl», Toyke xannblH «Keti JXKaprbichl» 3aiibIp-
JIBUIBIKTBIH OUIK YIITICIH KepceTeIl.

Kaszipri Tanzma cekyyisipu3auusHBIH O3BIK, YITi-
CiH KepcCeTil KeJle KaTKaH BreTHaM MeMIIeKeTiHiH
JUHTe JIeTeH Ko3Kapachl ja adpbiKina. by/ia aiHiH
yCTaHAThIH BheTHaM/Ia casicu yxoHe JIiIHU KaThlHAC-
Tapbl KapacThlpa OTHIPHIN, MEMJIEKET JiHH eMec,
MapKCHUCTIK aTeM3MMEH cumnartanajpl. byn memie-
KeT elIKaHIal fAiHre ceHOelTiHiH Ounaipesni. COHbI-
MeH Oipre Memueker miHaepre Oipmed Kapanisl.
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MyHail ke3KapacThl aHBIKTAWTHIH HETi3T1 Karuaa
— YIIKeH YITTHIK Oipiik. Atam alTKaHJa, MOTHBA-
s MCH MaKcaT — JIHISP apachbIHAaFsl YHIECIiMIl
KapbIM-KaThIHACTBI, JIIHU KaybIMJIACTBIKTAP MEH
OYKLUI YT apachIHIaFbl IYPAapa3IbIKThl IIEKTSHTIH
KOHCEHCYC PYXBIH, CIIIH JaMyBIH COITMATUCTIK 0a-
FBITTA JKYPri3eTiH OIpTYTACTHIK MEH OpTaK KYHIbI-
JIBIKTAp/Ibl KAMTaMaChI3 €TY.

Kana pexxum owiriniy 6acerHan Oactam, [pe-
susieHT Xo lllu MunHiH xoHe BhetHam Kommy-
HUCTIK TAapTUSACHIHBIH OaclIbUIBIFEIMEH BheTHaM
OPTYPIi IiHAI YCTaHATHIH a3aMaTTapablH OipIIiriH
KaMTaMachl3 €TETIH MParMaTUKAaJIbIK KOHE KOJaii-
JIBI 3aMBIPITBI MOJIETIBI TaHAaAbl. blkmanasr giHmep
MEMJICKETTIiH TikeJel 0acKapybIHaa, aJl KaJFaH JTiH-
JIep XaJIbIK apachIHJa KYPMETKE €.

1945 xpurnan 6actamn 1980 xbuTHApABIH SKiHIII
JKapThICBIHIAFEI JKaHapy Ke3eHiHIH OacTamyblHa J1e-
HiH TapUXTBIH JKOHE DIICYMETTIK-Casicl Toxipuoe-
HIH HaKThI Ke3eHaepi OonraH koK. Kepicinmre, mi-
HU-CasICU KAaTbIHACTAP IIBIH MOHIHE HCaIap MEH
NPUHIMNTEPAIH KaTbIHACTAPBIMEH Oipeit OOJbl.

Hortmxkecinne, BrerHamparbl JiHH cascaTThl
pedopmaliay nporieci YIKEH KETICTIKTepre KeTil,
IUHACPAIH YATTBIK MEMJICKETTE JIaMyblHA KOIITETeH
MYMKIHIIKTep Taiima 60apl. bipak COHBIH ©3iHIe
JIiHTe OaiyIaHBICTBI OApJIBIK KeAepruiep *KoublLiMa-
Ibl. MeMIIeKeTTIK CyOBEKT TapamblHaH AiHU KY-
KBIKTBIK, 0a3aHBl TONBIKTHIPY, AIHA KYMBICTHI 1JITe-
pinery, aiHre O0alIaHbICThI KAKTHIFBICTAP/IbI HICIITY
Tanalbl BIIi Jie MaHBI3Bl MOceleaep OOJBIN Kaia
Oeperi.

Ocpsl TycTa Oenriii raneiM .B. TloHkuHHIH 3a-
HBIPIIBI MEMJICKETTIH TOPT MOJICIIH YCHIHFAHBIH TiJI-
re THEeK eTKeHiMi3 jkeH. Omap:

1) npedepeHIUSUTBIK;

2) SKBUIIOTCHIIHUSIIBIK;

3) KOHTaMUHAITHSIIBIK;

4) uneHTH(QUKATUSIIBIK.

Anramkpel npedepeHIUsUTBIK MOJIeTbIe MeM-
JIEKEeTTiH OacThl epekmeniri O6ip Hemece OipHerre
niHre OachIMIbUIBIK Oepyi. OFaH MbICall PETiHE,
l'epmanusubl aifTa anmambl3. Al SKBUIOTEHUUS-
JIBIK, MOJIENTBIC MTIHTEe TYOeTeHI THIMBIM CaTbIHAIBI.
Onpaii MeMJIEKeTTep/Ie JIiHU KiTalalapabl, AIHH
OKYJIBIKTap/Ibl MIBIFApPYFa, paMisaep/e iHre Oaiia-
HBICTHI Oenrinepai maiimananyra Oonmaiiner. Kon-
TaMUHAIMSUIBIK KaJbllKa, keOinece, [IbiFpic opke-
HUeTiH, MoceneH, V3paunb, YHuictan, MHnoOHE3HS
MEMJICKETTePiH KaTKbI3yFa 0oyanel. SIFHM, TiH MEH
3albIPJIBUIBIKTBIH THIFBI3 OaijlaHbICTa 0OJIATHIH €J1-
nepai adTtampiz. MaeHTH(OUKAIUSIBIK Kajdblll Ke-
MYJITTHI MeMJiekeTTepre ToH. Peceil, @panmus, Yk-
pauHa CUSKTHI eJIJep/Il JKaTKbI3yFa 00JIaIbl.
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Hatuikesepi MeH TaJIKbLIaMa

«3alBIPIBUIBIKY YFBIMBIH TEPEHIHEH capanray
yIIiH, eH ajiabiMeH @OpaHumsnarbl « YKIMET TICH
NiHHIH O6IliHyiH» TOJBIK KOJIANTHIH cedenTepi
Tapux®W TYpPFBIOA Tajgam Kepyimiz Kaxker. Koci-
O TepMHHIEp CO3JIriHIH TYCIHIIpMECiHe colikec,
1958 xputrpl KoHCTUTYLMSINA KOJMAAHBUIFAH «3a-
HBIPIBUTBIKY» YFBIMBI «KE3-KEITeH MiHIl YCTaHa aa-
JIbD» JISTCH KaFUIaHbl ajiFa TapTThl. DpaHIry3 eniHig
3alBIpIBIIBIFBL 1905 sKBUTFBI OOITiHy Typalibl 3aHIa
xoHe 1946 xputrbl Konctutynmsina @pannus Pec-
yOJIMKaChl KapusijlaFaH CEHIMHIH OeWTapanThIFbIH
oimipeni.

Ce31iKTe «3albIPIBUIBIKY» YFBIMBI KEJIECi acTieK-
TiJePi KAMTUTBIH/IBIFBI KOPCETIITCH:

(1) ®panny3 YKIMETIHIH TEOKPATHSIIBIK €Mec
aTpuOyTTaphI;

(2) GapabIk KOFaMIbIK OWIIiK MeMIICKETTIK Jie-
MapTaMeHTTe MIOFBIPIIAHFAH JKOHE OFaH eNIKaHaan
JIIHU OWJTIK KAaThICyFa PyKcaT eTiUIMEH I,

(3) KoFaMIBIK TOPTINKE Kayill TOHIIPMEH, JiHH
ceHiM 0OCTaHIBIFBIH KYPMETTEY;

(4) mikipyiiep MEH HaHBIMJAPABIH OPTYPIUIITiH
kypmerrey (Casanova, 2009: 40-49).

KazakcTtan MemiiekeTi HIHTE KAThICThI HAKThI
casicaT JKypri3elli )koHe KOFaM MEH YJITTBIH Kayir-
CI3IIITIH KOpPFay KaruJaaThl HETi31H/e cascaT IeH JIiH
apachIHIAFHI IOHEKTI ©3apa OaiIaHBICTBI OPHATY BT
MEMJIEKETTIH MIHJIETI JIEN €CEITeM/Ii.

XIX racwipbIH OackIHIAFkI SUTLTI (PpaHITy3 H-
[IAKJIOTIEANCTI DMIITE JINTTpe «3albIPIBIUTBIKY YFBI-
MBIH «0apJIbIK KyJIbTTEpre OelTapan, JiH1 KbI3MET-
KepJIeP/ICH TOYEJICI3 )KOHE Ke3-KEJITeH TEOIOTHSITBIK
TY)XBIpBIMIIaMagaH  OocCaThUTFAH»  MEMJICKETTIH
oenrici nen canazabl. M.B. [ToHKMH 3albIPIIBUIBIK-
Thl MEMJICKETTIK HeMece KOFaMJBIK WHCTHTYTTap-
JIbIH, KOFaMJIBIK ©MIp cajlalapblHbIH CHUIIATTaMAaChI
pETIHIIE aHBIKTAWIbI, OJIAP/IbIH KAJIIbl a3aMaTThIK,
JIYHUCIIIK OaFbITBIH, JTIHH HEMece HICOJOTHSIIBIK
CaHKIIUSIAp/IaH HEMeCe KbICBIMHAH, KbI3METI HJ1€0-
JIOTHSIHBI TapaTyFa OaFbITTAFaH IiHU O1pJIeCTIKTEp-
JIeH HeMece oJlapra OarblHyJaH TOYEJICI3IIriH Kep-
cereni. C.B. ®omuHa «3alBIpIBI MEMIIEKET — OYII
JIIHHIH, OHBIH JOIMAaTHKAachl MEH 9/IeT-FYPIIbIHbBIH,
BPTYPI MIiHU YHBIMIAP MEH ONapJIbIH OKiJIepiHiH
OHBIH CAasCH JKOHE KYKBIKTBIK HHCTHTYTTAPbIHBIH
KYPBUIBIMBI MEH KBI3METIHE, MEMIICKETTIK OlIiM
Oepy KyleciHe koHe MEMIIEKeTTIK eMipiH Oacka
caynajapblHa KaHaai Ja Oip BIKMAJbIHAH ajia MEM-
JIeKeT» JlereH aHbikTama Oepeni (Starrett, 2018: 11-
13).

Tapux caxHacblHA KO3 KYTIPTCEK, «3aHBIPIIbI
MEMJICKET» YFBIMBIH €H ajFall TajjaraH ABpenuid

ApryctuH Oonael. OHBIH TaHBIMIAyBIHINA, MEM-
JIeKeT TeH JiH eKi Oesek Ooirybl Kepek. TaHbiMal
pedopmatop, [mxinm HeMic TidiHE TOp)KiMajaaraH
Maprun JIrorep MeMIICKeTTIK OMITIK TeH JiH/l Oaii-
JIAHBICTBHIPYABIH KaXKET €MECTITiH OacThl HBICAHFA
anapl. OHBIH MiKipiHIIE, KaHIal ma KoraM 0ojiMa-
CBIH, OJI €H OipiHIII KaMaHIIbLUIBIKIICH, YKaYybI3/IbIK-
IIEH KYpeCyi KepeK JIeTeH UJCSHbI allFa TaPTThI.
3afBIpIBI MEMIJICKET TCOPHSCHI, IIBIHTYaNTHIH-
na, Arapry poyipinae epicrexi. XKan-XKak Pycco,
Bounbrep, lapne MoHTeckbe icnerTi Oenrimi oif-
IIBUTAAP TTipKEy OUITITiHE KAPCHI MIBIFBIT, 3aHBIPIIBI
MEMJICKET TCOPHSICHIH FhUIBIMFA CHT13¢/I1.

An, Tomac JxeddepcoH 3albIPIBUIBIK TYXKbI-
pBIMIaMachl MEH 3aiBIPIBUTBIK TEOPHUACHIHBIH apa-
CBhIHJIAa aWbIPMAIIBUIBIK Oap Jen moiiMaeimi. byn
YFBIM KOIl eNIIeM/Ii KoHe Tapux OepreH MarblHa-
JlapFa TOJIBI.

Cekysipu3aliysi TYKbIPBIM/IAMACBIHBIH KOIITE-
T'eH MaFbIHAJIAPbl MEH KANIIBUIBIKTAphl OOJIFaHIbIK-
TaH, aTaJIMBIII YFRIMIBI TaJay, capanray oipimamMa
KUBIHIIBIKTAPFA aJIbIN KeJJIi. 3aibIPIbLIBIK TCOPHSI-
cbl, Oeunrimi FaieiM Jl. YOTTBIH MiKipiHIIe, acTapibl
YFbIMFa He. SIFHH, CEKyJIsIpU3alisl TEOPHUSCHIHBIH
©3eri MEH OpTAJBIK TE3UCI KOFaMJIbl MOJICpPHH3a-
[nusiIay TPOIECIH 3albIpIIbl camaimapisl — eH aj-
JIIMEH MEMJICKETTIH, 9KOHOMHKA MEH FbUIBIMHBIH
— IiHW canaziaH (yHKIMOHAJJIBI capajiay koHe 00-
caTy Tporeci petiaae TyKbeIpbiMaay. COHbIMEH Ka-
Tap, MiHII ©31HIH *aHaJaH TaObUIFaH IICHOEPIHIC
capajay MEH MaMaHIaHJIbIPY OOJIBII TaObLIA k.

3alBIPIBIIBIK — OYIJI TApUXBI TEPEH JKOHE apHa-
ChI K€H, KYp/JIeJi, TIlTI Kei/ie Kapama-Kauiibl Guiio-
COHSITBIK, CasiCH, UACOTOTHSIIBIK, )KOHE KYKBIKTBIK
TYCIHIKTEepIIH >KUBIHTBIFBIH OUTIIPETIH YFBIM. «3a-
HBIPIBUTBIKY) TEPMUHI €Ki TYpIIi OipJei NIBIHIBIKKA,
artan aiTKaHaa (GUI0COPHITBIK-MOICHU JKOHE casi-
CHU-MHCTUTYIIMOHAJ/IBIK cajlallapFa KaThICTBI KOJ-
JAHBUTAJIbI. 3aUbIPIBUIBIK  (DUIOCO(PUSIIBIK IKOHE
MOJICHU cajajia MICOJIOTHSIIBIK MOHIe He OOIYBI
MYMKiH, SSFHU OJ1 «3aUBIPIIBI HICOIOTUSHBD Olmipe
anajpl.

Macenen, Hupepmaniasl MeMmIIeKeTiHE TOKTa-
JaThiH 0OJICaK, aTaJMBIII €e IipKeyi MemJie-
KeTTeH Oeny uzescbl OypbiHHaH Oap. Keiibip Ta-
pUXIIbLIAp LIipKEy MEH MEMJICKETTIH OeliHyi epTe
XPHUCTHAH MiHIHEH OacTay amambl AT MOIIMICHII.
XVIII racelpblH asFbIH/A KaHA Ke3Kapac Maiina
0O0JI/IbI: KOMIILIIrT TOJUTAaHAMSIIBIK peopMallaHFaH
ITPKEYMIH apPTHIKIITBIIBIKTAPBIH YKOUFBICH KEJIi.
XVII raceipapiH OacbiHIa pedopMaiaHFaH Imip-
key [ommanaus PecriyOnukacelHaa pyKcar eTireH
JKaJIFBI3 TIHA YHBIM 00abl. KaJbBHHHUCTIK TOKT-
puna Hupaepinannusga MOHONOJUSIIBIK, >KaFJaiiFa
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ue 0oJiapl. SIFHU, KaJAbBHHU3M JETEHIMI3 — OHriil
(panmy3 Teonorsl XKan KanpBUHHBIH ofmamn Tam-
KaH MPOTECTaHTU3MHIH Oip OarbIThl. 1571 KbUIbI
lNonnanausna kaapbBUHHU3M TepeHiHEH nambir, Hu-
JIEPJIAaHATHIK pehOPMATTHIK NIPKEY MMaia 00Iasl.
Keitinnen [NoyutanausiiaH MIBIKKAH KaJbBHHUCTED
YneiOpuranusra yaepe Kellill, MypuTaH eciMiMeH
ourini 6omaxpl. KansBeHM3M [ ONmaHAMSHBIH YIIT-
TBIK MIHE31H KaJIbIITACThIPY/1a KETEKII POJI aTKap-
1wl (Martinez-Torron, Durham, 2011: 20-25).

Henn dunpo men BombpTep CHAKTBI prtocod-
Tap 3 eHOeKTepiHAe KATONMK IIipKeyiHiH OWIITiH
chiHFa anJiel. JKeke aBTOHOMUS MEH TaOUFU TEHJIIK
Typajbl arapTYIIbUIBIK HACSIIApP, YITIIBLIIIBIKTHIH
QJIFAIIKbl (OpPMACHl KOHE KEKE JIHU CeHIMepre
JKaHA TEOJIOTHSUIBIK E€KIH MEMIJIEKETTIH [IHre Ka-
TBICTBI POJIi Typajbl OacKalia Ke3Kapacka 9Kel/Ii.

1796 xbutbl ["omnanaus MmemiekeTi MeH pedop-
MaJlaHFaH MIpPKey apachbiHAarbl OailaHbIC Y31JIIi.
Ocbl COTTEH OacTan «IIipKey/ii MEMJICKETTeH 00Ty
yFeIMbI eHri3uiai. KelliHHeH Oyn Karuja Karasra
tycipinmeni. OcblFaH OainaHBICTBI OYJT YFBIMHBIH
MAaFBIHACHI CITKAIIAH alKbIH OoyiFaH emec. TyXKbI-
peIMJaMa TIpKey MEH MEMIICKET apachlHIarbl Ka-
pBIM-KaTbIHAC KaHIai OONybl KepeK eKeHIH eMec,
KOJIaiChbI3 eKeHiH KepceTTi. DpaHIly3 OKKymaIlus-
ceiHaH keiin Hunmepnanaer Kopounbairi fminu 6oc-
TaHIBIK TICH IIIPKEYIiH MEMIICKETTCH O6IiHyiH
opHatTTHl. 19 Facelpaa mIipkey MEH MEMJICKET apa-
CBIHJIAFbI WHCTHTYIIMOHANIBIK KaThIHACTApIBl O6-
myre Oaca Hazap aygapbuimbl. OCBI Ke3eHIETi Ta-
KBIPBINITAp aJIJ[bIH-aJIa KaJaFajiay/ibl )Ky3ere achlpy
XKOHE HIpKey (QYHKUUSUIAPBIH TaFaldblHAAY OOJIIIBI.
byn 6ipkakTer mrentiM: YKIMET TiHTE apajiacraybl
Kepek. Byn miipkeyai MemiekeTTeH 0Oenly NpHH-
LUIIiHE KATThl 9Cep €TTi. byl MPUHIMIITIH KAk
W7esIChl — MIIPKEY MEH MEMJIEKET apachIHJaFbl Ka-
ThIHACTAp a3aiifaH caliblH 0OJIIHY MPOLECIHIH COTTI
oonyeraga eni (Hoffstaedter, 2013: 477).

OcsI Tapay meHOepiHae MiHA CEeHIM 00CTaHIbI-
Fbl CHUSIKThI MEMJICKETTIH 3aWbIPJIBUIBIK KaFUIAThI
€peKIlie Ha3ap ayJapyFa JJaiblk. MaceneH, «3aibIp-
JIBI MEJIEKEeT» YFBIMBIHA COMKeC, OipKaTap XaslbIKa-
PaNBIK KYKBIK aKTiIepi maiijaa OoJbl:

1948 xputFpl AllaM KYKBIKTAPBIHBIH KaJIbIFa
Oipmeit nexnapanuscel (19-6am),

1966 xbUTFBl A3aMAaTTBIK KOHE CasiCU KYKBIK-
Tap Typaibl Xanbkapanblk [lakr,

1950 xbuIFbI AflaM KYKBIKTApbhl MEH HETi3ri
OocTaHIbIKTapbIH KOpFay Typaiibl Eyponansik Kon-
BEHIIHS,

1981 pU1Iapsl TO3IMCI3IK TIEH KEMCITYIITIK-
TiH OapibIK TYpJepiH k010 Typansl Jlekmapanus
(Kypmanomuena, Tokraposa, 2010: 91-95).
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FrutbiMu eHOCKTEp 1€ KEe3/1ECETIH 3albIPIIbLIBIK-
ThIH Oacka KaruJIaTTapblHA Jla Ha3ap ayAapaibIk:
azaMaTTapIbIH OCKEPH KBI3METTI iHA cedenTep 00-
WpIHIIa Oajgamalibl a3aMaTThIK KBI3METIIEH aiMac-
THIPY KYKBIKTAPBIHBIH KEMUIIIri, MEMJIEKET iHU
OiprecTikTepre Tek FUOAmaT 3aTTapblHa FaHa eMec,
JKepre, FuMaparTapra, KypbUIBICTapFa jxoHe 0acka-
JlapFa MEHIINIK KYKBIFBIH TaHubl. OchbUlaiiina, Fbl-
JBIMH 3epPTTEYJIEpe KENTIPIATeH TYXKBIPBIMIApFa
CYHMEHE OTBIPBIIN, 3aibIPJIBUIBLIKTHIH OlpHEIIe KaFu-
JIACBIH aXKbIpaTyFra Oonajpl:

1. MemiekeT MmeH miHu OipJIeCTIKTepAiH e3apa
OemiHy]i.

2. linm GiprecTiKTepIiH TeHIIri

3. MeMJIeKeTTiK, peCMH JIiHHIH, COHIai-aK e3Te
JIe UICOJIOTUSIIBIK, LTiMHIH Oonmaysl (Jensen, 2008:
122-123).

Casici TypFbIJIa MCIIaMJIbl 3ePTTEYAC JiH MEH
MEMJICKET apachIH/IaFbl KaThIHACTAPJBIH YII MO-
neni Oap: MHTErpalMCTiK, 3alBIPIBUIBIK O KOHE
CUMOMOTHKAIBIK. BipiHIII MOJENbIe UcIaM >KeKe
JKOHE OJICYMETTIK OMipJiH OapibIK acleKTijepiH
KaAMTHUTBIH KaH-)KaKThI LTIM peTiHJle KapacThIPhLI-
npl. Mcinam — Oip Me3riyige JiH JKOHE MEMIICKET
(en-Ucnam xyBa on-nuH Ba annayna). Mpan men
Cayn ApaOuschl CHUAKTHI elep UCIAMIBIK JKOHE
MEMJICKETTIK KaThIHACTAPJIbIH OCBIHIAH MHTErpa-
JUCTIK MOJEJIHIH MBbICaJbl PETiHAE KapacThIpbI-
nanael. 3aRBIPIIBI MOJETBAE TiH MEH MEMIICKETTIH
aymarbl OestiHreH. J{in — OyJ1 JxKeke ic, aj MeMJIeKeT
— KoraMmJbIK ic. JKeke ic peTiHge MEMIICKET AiHU
icrepre apamaca anMmaiael. Typkust ocBl 3aHBIPITBI
MOJICJIb/II KOJIJIaHATBIH MYCBUIMAaH €J11 JIeTl caHaa-
B

YuriHmn MoOJENbre COHKec, CUMMOMOTHKAJIBIK,
MeMJICKET TeH JiHHIH OWJIIK OopraHaapbl 9pTypII,
Oipak 3aifbIpibl MOJIENBJCTINCH HeMece WHTerpa-
JIUCTIK MOJepAeTineit OenminOeiiai. bym monenbme
JIIH Ta3a )KOHE THUIMJII MEMJIEKETTI 0acKapy/IbIH 3TH-
KaJIBIK, HEeT131 OOJIBIN TaObLIATHIH KYHIBUTBIKTAP/IBI
kamTtamacser3 etemi (Blackford, 2012: 38).

MemiiekeTTiH 31 JiHM HOpMaap/blH KYIIiHEe
eHyiHe KeJepri jkacamaii-ak Kemimik Oepexmi. MH-
IOHE3Us MEMJICKETTIK JKOHE JIHU KAThIHACTAPIBIH
YIIHIIT MOJEJIH YChIHAJbI Jien caHanaasl. Keoi-
Hece OipiHII MoJenb, UHTErpanuct, Mciam mem-
JIEKETIH JKYy3ere achIpyABIH Tamallla Heri3i OOJIBIIT
canayazpl. Oy Mojieni HaKThl Tapuxu HMciam mem-
JIeKeTiHiH yarici 6odysl MyMKiH aereH Kypanmbt
3aMaHay’ OKY IapaJurMachlHAH aIIaKTaThIH KaHa
TocuIl ychiHabl, ColikeciHie, OOCTaHJBIK, YT
JKOHE 3aMbIPIBUIBIK, MaHbBI3/bI IIPUHIAIITEP OOJIBIT
TaOBIIAIIBI, OJIAPABIH HOPMATHBTIK TUKAIIBIK HET13-
nepin Kypannan tabyra Oonabl.
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KopsIThIHABI

Kaii 3amana a TiHHIH peJIi op MeMIICKETTep/Ie
MaHBI3/Ibl OPBIHFA He OONIbl. AaM3aTr TapuXbIH/Ia
CEHIM Maceeci, JiH Mocelieci HaKThI O1p Oaitiamra
KeJIETIH MOcelle eMeC eKEeHIIrl Fachlpiap OOWbI
JIONENJICHIN KeJeai. ATanMmblll Mocene OipHerre
(dakToprapaaH TYBIHIAWABI, MBICAIBI, FHUIBIMH-
TEXHHUKAJIBIK JaMybIH ajiaM eMipiHe ocepi. Opta
FaceIpiapia agamuap KyH JKepAl aifHamaapl Jem
ceni. Anaiina, XV raceipna Huxomnait Konephuk
(1473-1543) eciMzi FaIbIM FBUIBIM JKOJIBIHA YIIKEH
JKaHabIKIIeH kei. O sxep KyHJIi aiiHajmaabl He-
Mece KYH KyH Xy#HeciHiH OpTalbIFbl OOJBI TaObI-
Janpl JIETeH MOIiMIeMe Kacaabl. byl TeopHsHBIH
naiia 00JybIMEH T'eOEHTPIIK TEOPHS TeINOIICHTP-
JIK TEOPUSIMEH aNMacCThIpbUIAbL. bip Kei3bIFbl, Hu-
komaii KonmepHWKTIH TeopHsIChl IIipKEyMEH YIKEeH
KakThIFpICTAp TyAbIpMazbl. Cebebi, Hukomait Ko-
TIEPHUK 63 KiTaOBIHBIH Kipicrie OeiMiHIe Teopus
ecenTeyyiep/i KEHULIETY YIIH Taijga OOJFaHbIH
TYCIHIIpeIi.

XIX raceipia JiH DBOJIOIUS TEOPHUSCHIHBIH
naiia 00rysIMEH Tarbl J]a KOC JKaKTHI MiKip-Tajac-
Ka tan 6onael. Yapns3 Hapsun (1809-1882) e3inin
«TypnepaiH mIBIFy TETi» KiTaOBIHIA aIaMHBIH IITBIFY
Terin Tycinmipai. Yapnws3 apBUHHIH MiKipiHIIe,
aJlaMHBIH eMip CYpyl YIbl MaMBUIIAPIBIH dBOJIO-
IUSICBIHBIH HOTIOKECI OOJIBINT TaObLIaAbI. AmxaMaap
SBOIOLMSAHBIH apKachlH/Ia Taiia OoNabl. OpuHE,
Oy Teopusl XPUCTHAHJIBIK HaHBIMJApFa KaWIIbl
keneni. XKasbanapaa agamubeiH Kymaii Oelinecinme
JKapaThUIFAHbI TypPaJlbl AUTHUIA B, AJlaM — MaHMBLT
ABOITIOIMSCHIHBIH HOTIKECI eMec, KynaiibiH xapa-
ThUTbICHL. Ocbuiaiiiia, Yapib3 JlapBHHHIH TEOPUSCHI
XPUCTUAH/IBIK HAHBIMIApFa KATThl KAWIIBl KEJeT.
ConbiMeH karap, Yapas3 JlapeuH xaz0anapaa xa-
3BUTFAH JKAapaTBUIBIC TAapPUXBIH KOKKA MIBIFAPIBI.
Ocpbiran Tanm OoniFaH miipkey Oip OpbIHAa TypMaii-
nel. [ipkey Oip Ke3zepi epeTHKabIK, JIeT caHala-
TBIH UTIMAEpAiH OipHelIe Ti3iMiH MIBIFAP/IbL, all OCHI
iTiMIepIi YCTaHFaH ajiaMiap epeTuKTep OOJbIN ca-
Hanze! (Chelini-Pont, Ferchiche, 2015: 23).

3aiBIPIBUIBIKTHI TATKBUIAFaH €H KOPHEKTI TYII-
ranapabiH Oipi Xapeu Kokc Gomgsl. Xapsu Kokc
e3iHiH oirim «3aibpibel Kanay (1965) kitaObiHma
3alBIPIBUIBIK Typasibl OWJapblH alTThL. «3ailbIp-
71 Kanay kitaOeiH XapBu Koke Amepuka Kypama
rarrapein npe3ugent Ixon Kennenn 6ackapran
Kke3ne kaszrad. 1961 xpuineig OaceiHna Kenuenn
Awmepuka Kypama Ll tarrapbiabiy 35-111i npe3uieH-
Ti Oompin cafimangel. On 43 xaceiaaa IlpesumeHt
Oombin caitnanabl koHe Teomop Py3BenbTTeH Ke-

WIHT1 eKIHII eH ac Mpe3uIeHT 00kl bip KbI3bI-
rol, Jxon Kennenu Amepuka Kypama mrarrapsi-
HBIH aJIFaIIKbl KATOJIMK Tpe3uieHTi 60161 (Gamon,
Tagoranao, 2018: 52). Xapsu Kokc arammsimn eH-
OeriHie 3albIPIIbl MEMIICKETTIH TCOPHSUIBIK JKOHE
MPaKTUKAIIBIK, TOXXKIpUOEIepiH KeHIHSH Taljan, Ka-
PacTBIPAIBL.

Kazakcrauasik casicaTkepiiep OCJICEeHII Typae
VJITTap KaybIMJIACTBIFBIHIA ©31H-031 yCTall anaThiH
3aMaHays MEMJICKET KypyFa yMTbuLabl. Ochlaiiina,
oJiap Ka3ipri MeMJIeKeTTepIi KypylaFrbl Oacka MeM-
JICKETTEPIIH KUl KE3/IeCeTiH KUBIH ToXKipuOenepi-
He cylieHe amibl. Byn mporecc aimi asKTaaFaH jKOK
JKOHE MEMJIEKET ©3iHIH allFa XbIDKY TPaeKTOPHs-
CBIH JKQJIFACTBIPAa OTBIPHIN, >KaHA KUBIHIBIKTAPFa
Tan 6onaael. bacTankeiga adTelIFaHIal, OATHICTHIK
TYPFBIZIAH 3aMbIpIbl MEMIJICKSTTLUTIKTIH TaMBIPbIH
XVIII FacwIpabIH asFBIHAAFG ipi cascu KO3FajbIC-
TapJlaH, aTtamn aiTKkaHaa AMepUKaHIbIK koHe (ppaH-
IY3IBIK PEBONIOIUSIIApaaH i3meyre Oomambl. OcChl
YaKbIT KE3CHIHAETi TOJKyJap JiH MEH CascarThl
3aHFa OOJyIiH CANBICTRIPMATBI TYPAC *XKaHA WS-
cwIH OekiTe Oactasel (Blackford, 2012: 217-219).

Kanaman maiima Oonran Amepuka Kypama
IITaTTapbIHBIH «MeMJIeKeTTiK bedTapanThik» Mo-
Jienni JKaFIalblHIa MIipKey MEH MEMIIEKETTi 0oy
IiHM OJET-FYPBINTApIbl YKIMETTIH apajiacyblHaH,
COHJIal-aK, a3MIBIIBIKTAPIBIH PYXaHH TOXKipHUOeIe-
piH KynamaynaH KOpFay TOCLIl peTiHIe KapacTbl-
peuaet (Assyaukanie, 2019: 210).

Amnaiina, « CKkenTHKaIBIK)» MOJIEIIh JKaFrJalbIHIa
6actel MmakcaT MmemuiekerTi LLlipkey meH minn opras-
JapJIbIH apanacyblHaH Kopray Oomnzpl. bacranmksiaa
TaJKbUIAHFAH/ai, OChl €Ki MOJICNIb apachIHIAFbI
KO3KapacThIH albIPMAIIbUIBIFBl aMEPUKAHIBIK, 3a-
HBIPJIBLUIBIK PAKTUKACHI MEH (DPaHITy3/IbIK JaUIIU3M
TYXKBIPBIMJIAMACHIH CaJIBICTHIPY/Ia aHKBIH KOPIHETIH
MaHBI3/Ibl allbIPMAIBLIBIKTAPABI TYABIPABI (Zucca,
2019: 494-510).

Conpaii-ak «bipikTipy» MOJEII casiCH JKOHE Py-
XaHU canajapablH Oipiryin 6omxaiasl. byn xyliene
MEMJICKET XaJbIKKa Oenriii Oip MiHIiI TaHyFa ThI-
peicansl. backa miHIEpre THIMBIM CaJBIHAIBI KOHE
KYFBIH-CYPTIHI'€ YIIIBIPAHIbI, OJIAPIbIH KaKTaCTaphl
KyBUIaJbl HEMece JIHre Keiayre MoxOyp Oosaibl.
AliTa KeTy Kepek, MeMJICKETTIK JiH 3aH MCH OlTiMre
eHe[li, OJIap/AbIH eKeyi e AIHU MPUHIUITEPre HeTi3-
nenreH. by kyiie cascu OWIIKTI TIHU WHCTUTYT-
Tapra OarbiHABIpa anasl (Pandey, 2017: 158-160).

AT, TEpMOSIAPOIBIK MOICTBIIH TapUXH KOHE
3aMaHayHW MbICAJIapbl ©Te Keml. BuzaHTusi umre-
PHUSCBIH KeHiHIpeK I[e30pOomnamnu3M Jen aTajaThlH
Kyhe Oackappl, OHJA J[IHU MOcelenep MemJe-
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KeTTiK OackapynbiH Oip Oemirine aiiHamrad. TimTi.
Bectdammsra netiiari EyponansiH ke 0eJiri ochl
MOJICJIB/IIH DJIEMEHTTEPIH KOopceTTi. 1555 KbUIFbI
AyrcOypr «beibitminiri» aiaai «Cuius regio, eius
religio» (MeMyekeT KiMHIH HemiriHae Ooca, iH e
COHBIH HEJIriH/e) KaFuJaThlH CHT13y apKbUIbI PET-
texi. An, llIBenns a3amartapbiabiH 1873 kbutra 1e-
HiH «KaTOJUK» IMiHIHIH OKiTi 00Tyl 3aHCHI3 OOJIBITT
ecenreni (Cornell, Starr, Tucker, 2017: 95).

KopeiTa aiiTkanna, cekyisipu3anus TEHJICH-
IUSICHI Kall Ke3Jie Jie MaHbI3Abl Mocele OOJbI Ta-
ObuTajibl. JlaMy JxkoHe MOjepHU3aIus — Oy e3repy
MIPOIIECi, VATTHIH Tala0blHA alfHAIIBI. ONWTKEHI O¥i-
-OpICiHIH IaMybIMEH amam3aT Kenecimed (mioco-
(USIIBIK TONFaMFa CeHJI: SIFHK, OYT1HI KYH Kelleri
KYHHEH JKaKChl 00JIybl KepeK, epTeHr1 KyHHiH Ooja-
IIaFrel 30p, OUTKEHI 01 OYTIHTI KYHHEH oJeKaina
JKaKCHI OOJIBII ecenTeseIi.

OnemMperi opOip IiHHIH ©3iHAIK cHUIaThl 0OJI-
FAHJIBIKTaH, Op JTIHHIH 3afbIPJIbUIBIKKA PEAKIIUACHI
op Typmi Oonaznpl. Kelibipeynepre cexymspusa-
IUSHBI KaOblIaay OHal, Oipak KehOipeynepre OHBI
KaObutnay KubiH. Jlemek, Oip miHHIH 130acapiapsl
MeH Oacka JAiHHIH 130acapiapblHbIH KO3KapacTapbl
Jla 9PTYPIIi, JeTeHMeH Keiijie ol aFbIMbl Oipeit 60-
Jajapl. Ajaiia, CeHIMHIH Heri3i Oy MmiKipre KaTThbl
acep erei.

AJIFBIC

byn reumeivu Mmakana Kaszakcran PecryOnukacsr
Foutbiv sxoHe KorFaphl O611iM MHHUACTPIITT FhuThIM
KOMHTETIHIH 00achl HETi3iHAe Kap KbUIaHIbIPBLI-
1bl (I'pant NeAP19675827 «©0y Haceip on-Papa-
Ou inmiminzeri Tin ¢uiocodusicel MeH dunocopus
TiT»).
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THE CURRENT STATE AND WAYS
OF IMPROVING ISLAMIC EDUCATION
IN THE REPUBLIC OF KAZAKHSTAN

This article provides an in-depth analysis of the Islamic education system in Kazakhstan, with spe-
cial attention paid to its compliance with state educational standards. The study is aimed at introducing
modern educational methods into curricula, its purpose is to study the processes of introducing modern
education into Islamic curricula and to assess the impact of the introduction of modular, credit-modular
systems on the training of religious specialists. During the study, an analytical systematic review of the
literature was conducted using the PRISMA methodology based on publications in leading scientific
databases (Google Scholar, Scopus, and Springer Link) for the period from 2009 to 2023. As part of the
research methodology, a comparative comprehensive analysis of regulatory legal acts and statistical data
related to the Islamic education system, as well as programs and methodological approaches of educa-
tional institutions training specialists in Islamic studies, was conducted. As a result of the study, 51 of the
most relevant publications were selected, and based on them, the processes of adapting the Islamic edu-
cation system to modern academic requirements were studied. The scientific and practical significance
of this study is explained by its contribution to the development of educational methods in accordance
with modern academic standards, while preserving religious values and traditions. In conclusion, the
increase in the quality of training qualified specialists in Islamic studies in Kazakhstan is the result of ef-
fective integration into the secular educational environment. In addition, the need for further adaptation
of educational programs to expand the network of Islamic educational institutions and the importance of
continuing research aimed at training specialists in the field of religion were noted. This, in turn, will un-
doubtedly make a significant contribution to the social stability and cultural development of Kazakhstan.

Key words: Islamic education, madrasah colleges, educational standards, Islamic studies, religious
and secular values.

b. beitcenbaes

Hyp-My6apak Ervnet ncaam MaaeHneTi yHuBepcuteTi, AAMarsl K., KasakcraH
e-mail: baktybay.beisenbayev@mail.ru

KaszakcraH PecnyGAnKacbIHAAFbI MCAAM BIAIMIH XKeTIAAIPYAIiH,
Kasipri XkxaFAaibl MeH XXOAAAPbI

bya Makarnapa KasakcraHAarbl MCAAMTaHYAbIK, GiAIM  OGepy >KyMeciHiH 3 TepeH TaaAay
’KacaAbIl, MeMmAekeTTiK 6iaiM 6bepy craHAapTTapbiMeH OipikTipyre Hasap ayaAapblAAbl. 3epTtTey
oKy 6arpaapAamanapbiHa 3aMaHaym GiAiM Gepy TaciAAepiH eHrisyre keHe OKy npoueciHAe xaHadu
Ma3habblHbIH ABCTYPAEPIH cakTayFa 6arbiTTaraAbl. MakcaT — ASCTYPAI MCAaM BiAiMAEPIH 3aMaHaym
aKaAEMMSIAbIK, TaAanTapra OerliMAeYy MNPOLECTEPiH 3epAEAeY >KOHE MOAYAbAIK >KOHE KpPeAUTTIK-
MOAYAbAIK >KYMEHi €eHri3yAiH AiH MamaHAQpblH AasipaayFa ocepiH Oaranay. 3epTrey saicTemeci
asiCblHAQ MCAAMADIK, BiAiM Bepy >Kyieci 6oMbIHIIA HOPMATMBTIK-KYKbIKTbIK, aKTIAEpre, CTaTUCTUKAADIK,
MaAIMeTTepre aHe McaamTaHy mMamaHAQpPbiH AaMbIHAAMTbIH MeKeMeAepAiH 6arFAapAaMasapbl MeH
BAICTEMEAIK TOCIAAEPIHE CaAbICTbIPMAAbI >KaH->KaKThl TaAAQy XKYPrisiaai. 3eptrey 6apbicbiHaa 2009
KblapaH 2023 XKbiAFa AEMIH KeTekli FbiAbIMM AepekkopAapAarbl (Google Scholar, Scopus >xeHne
Springer Link) >xapusianaHbiMAapAbl KamTUTbiH PRISMA aaictemeciH nanaasaHa oTbipbirn, aaebuettepre
TAAAAMAAbI XXYMEAI LWOAY >kacaAAbl. CoMKeCTEHAIPY, CKPUHWMHT, TaAAQy KE3EHAEPIHEH KEMiH MCAAMABIK,
GiAiM Gepy >KyMeciH 3aMaHaym akaAeMMSIAbIK TaAanTapra 6eiimaey npouectepiH 3epAeAeyAiH eH
e3ekTi 51 6acbiAbiMbl TaHAAAAbI. BYA 3epTTeyAiH FbIABIMU-TEXXIPUOEAIK MaHbI3SAbIAbIFbI OHbIH AiHM
KYHADBIABIKTAp MEH ASCTYPAEPAI CaKTar OTbIPbI, KAa3ipri 3amMaHfbl akaAEMMSIAbIK, CTaHAAPTTapFa CoMKec
KeAETiH BiAiM Bepy TOCIAAEPIH AaMbITyFa KOCKAH YAECIMEH TYCIHAIpPiAAL. KopbiTa ainTKaHAQ, 3aiblpAbl
6inim Gepy opTacbiHa THIMAI biknaasacy Kasakcrtanaa GiAikTi McAamTaHy MamaHAQpPbIH AasipAayAbl
>KakcapTaTbiHbiH KepceTeai. CoHaal-ak MCAAMADBIK, BiAIM Bepy MeKeMeAepiHiH XXeAICiH KeHenTy yiliH
6inim Bepy BarpapAaMasapbiH 0AaH 8pi BeriMAeY KaXKETTIAIMH >XKeHe AiH caAacbiHAAFbl MAMaHAAPADI
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The current state and ways of improving Islamic education in the Republic of Kazakhstan

AIM Bepy TaxxipmbeciH, 6iAiM aAyLLbIAAPAbBIH BPTYPAI KAXKETTIAIKTEPIH KaHaraTTaHAbIPY YLLiH 6eiiMaey
KabireTiHe GaFblTTaAFaH 3epTTEYAEPAI >KAAFACTbIPYAbIH MaHbI3ABIAbIFbIH alKbIHAAMAbI. ByA €3 Kese-
rinae KasakCcraHHbIH 9AeYMETTIK TYPaKTbIAbIFbl MEH MBAEHW AAMybIHA EAEYAI YAEC KOCAAbI.

Tyiin ce3aep: Mcaam GiniMi, meapece KOAAeAXKAEPI, BIAIM CTaHAQPTTapbl, MCAAMTaHY, AiHM XKaHe
3aiibIPAbI KYHABIABIKTAP.
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CoBpemMeHHOe COCTOSIHME U MYTHU YCOBEPLUEHCTBOBaHMS
McAamckoro obpasoBaHus B Pecny6anke KasaxcraH

B 31O cTaTbe paccMaTpMBalOTCS M3MEHEHMSI MCAAMCKOro oOpa3oBaHms B KasaxcTtaHe, ¢ 0CoObiM
AKLEHTOM Ha TOM, KaKk OHO COOTHOCUTCS C FOCYAAPCTBEHHbIMIW 06Pa30BaTEAbHbIMM CTaHAapTamu. Mc-
CAEAOBaHME HarpaBAEHO Ha BHEAPEHME COBPEMEHHbIX METOAOB 00yYEHUSI B MPOrpammbl 0OydeHus,
Npy 3TOM COXPaHAs XaHaPUTCKMe TpaamLmmn. LieAb nccaepo0BaHWS COCTOUT B TOM, UTOObI M3YUUTb CrO-
COO0bl, C MOMOLLbIO KOTOPbIX TPAAMLIMOHHbBIE MCAAMCKME 3HAHUS aAANTUPYIOTCS K COBPEMEHHbIM akaae-
MMUYECKMM TPEOOBAHUSM, a Tak>Ke OLEHUTb BAUSAHME KPEAMTHO-MOAYABHOM M MOAYAbHOM CUCTEMbI Ha
NMOAFOTOBKY CMeLuaAMCTOB-PEAUTMOBEAOB. METOAOAOINS MCCAEAOBAHMS BKAIOYAAQ CPABHUTEAbHbIN U
MOAHbIN aHAAM3 3aKOHOB, PEFYAMPYIOLMX CUCTEMY MCAAMCKOTO 00pa3oBaHmsl, a Tak>Ke CTaTUCTUYECKMX
AQHHBIX, MPOrPamMM M METOAMYECKMX MOAXOAOB YUPEXKAEHMI, 06YYaloWMX CNEeLMaAMCTOB B 06AACTH
ncaamoseaerms. Metoaorornsi PRISMA Gblraa MCMOAb30BaHa AAS MPOBEAEHUS aHAAUTUYECKOrO CU-
CcTemMaTMyeckoro o63opa AMTepaTypbl, BKAOUaloLLen nybAmkaummn 3a nepnoa ¢ 2009 no 2023 roa us
BEAYLLMX HayuHbIx 6a3 aaHHbIx (Google Scholar, Scopus u Springer Link). IMocae aTanos naeHTugm-
Kaumm, oTbopa 1 aHaamsa 6biAM BbibpaHbl 51 HaMboAee akTyaAbHbIX PaboT, MOCBALEHHbIX METOAAM
aAanTaumMm MCAAMCKOro o0pas3oBaHMs K COBPEMEHHbIM aKaAeMMUYeCKMM CTaHaapTam. MccaepoBarme
MMEET HayuYHYIO M NMPaKTUYECKYIO LLEHHOCTb M3-3a TOr0, YTO OHO MOMOTraeT CO3AaTb METOAbI 00yYeHMs,
KOTOpble COOTBETCTBYIOT aKapeMMYECKMM CTaHAAPTaM MpPWM COXPAHEHUM PEAMIMO3HbIX LEeHHOCTEN U
TpaaMumit. MccaepaoBaHME MOKa3aA0, YTO 3(PdEKTMBHAS MHTErpaumns B CBETCKYIO 00pa3oBaTeAbHYIO
CpeAy CrocoOCTBYET MOBLILEHUIO KadyecTBa 00pasoBaHMs MCAAMCKMX CMeLMaAmMcToB B KasaxcraHe.
Kpome Toro, nopA4YepkHyTa HEOOXOAMMOCTb AAABHEMLLIEN aAANTALMM YYeOHbIX NPOrpamMm, YTobbl pac-
LUMPUTb CETb MCAAMCKMX YUYEOHbIX 3aBEAEHMIN U MOAFOTOBUTL GOAEE KBAAMMPULMPOBAHHbIX Mpernosa-
BaTeAel, CMOCOOHbIX YAOBAETBOPSATb PasHOOOPasHble MOTPEOHOCTM yUalLMXCS. DTO, B CBOIO OUYEPEAD,
CNocoOCTBYET COLMAABHOM CTABUABLHOCTU 1 KYAbTYPHOMY pas3eutmio KasaxcraHa.

KAtoueBble cA0OBa: MCAaMCKOe 00pasoBaHMe, MeAPeCce-KOAAEAXKM, 0OpasoBaTeAbHblE CTAHAAPTbI,
MCAQMOBEAEHME, PEAUTMO3HbIE U CBETCKME LIEHHOCTU.

Introduction

Islam is a religion that has had a significant impact
on the culture and social development of Kazakhstan.
Located at the crossroads of Europe and Asia, Ka-
zakhstan is a strategic region that plays an important
role in the cultural exchange between East and West.
According to the National Bureau of Statistics of Ka-
zakhstan in 2024, about 75% of the country’s popula-
tion is Muslim (Figure 1). This figure shows the deep
roots of the history of Islam in the region, as well as
the close connection of Kazakhstan’s national iden-
tity and cultural values with Islam.

The process of adoption of Islam on the terri-
tory of modern Kazakhstan began in the southern
and western regions of the Great Silk Road and de-
veloped over several centuries. The first spread of
Islam was carried out through cultural and trade
exchanges, which contributed to the penetration of
new moral and spiritual values among the local pop-
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ulation. Over time, Islam became an integral part of
Kazakh society and had a great influence on the for-
mation of its national culture. The influence of Islam
spread to the main spheres of Kazakh society, such
as art, education, law and moral norms, strength-
ened the cultural and spiritual heritage of the region,
and ensured the stability of social structures.

Islam, which forms the backbone of Kazakh so-
ciety, plays a particularly important role in preserv-
ing social cohesion and upholding traditional values.
Its influence is not limited to the religious sphere,
but covers wide geographical and cultural spaces.
Islam strengthens ties between regional cultures,
serves as a channel for the exchange of knowledge
and experience, and supports the interaction of Mus-
lim communities in Central Asia. Today, Islam is re-
flected not only as a religious system in Kazakhstan,
but also as an important cultural and social factor
deeply influencing the formation of national identity
and social harmony.
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Figure 1 — Information about Kazakhstan (Bureau of National Statistics, 2024).
Source: completed by the author

Current spiritual, cultural, economic and socio-
political changes indicate the beginning of a new era
in the history of Kazakhstan. As noted by President
Kasym-Jomart Tokayev, Kazakhstan, as part of the
Muslim civilization, has felt the significant influence
of Islam on the development of religion, culture, ed-
ucation and science for more than a thousand years.
Islamic values have reached our days through the
legacy of great Kazakh thinkers Abay, Shakarim,
Mahmud Kashkari. In addition, immeasurable con-
tribution to the tradition of virtue and wisdom was
made by the outstanding scholars of the Eastern Re-
naissance era Abu Nasir al-Farabi, Yusup Balasa-
gun and Mahmud Kashkari. This spiritual heritage
proves the need for its study and preservation as an
important element in the formation of the national
identity of Kazakhstan.

President Kasym-Jomart Tokayev underlined
in the VII Congress of Leaders of World and Tra-
ditional Religions held in Astana on September 14,
2022, the need of religion in the educational system
and the encouragement of love and tolerance (To-
kayev, 2022). Emphasizing kindness and tolerance
as fundamental human virtues, he noted the part re-
ligious leaders may play in fighting extremeism and
violence. In this regard, Islam is rather significant in
preserving Kazakhstan’s cultural identity and sup-

porting societal norms as well as in advancing kind-
ness and spirituality.

Long-standing social, historical, and cultural el-
ements combine complexly to produce the present
situation of the Islamic education system in Kazakh-
stan. Studies reveal that current technology allow
one to change pedagogical approaches and raise the
quality of Islamic education. Dodi I. (2020) under-
lines the need of reviewing and upgrading the Islam-
ic education system in line with contemporary needs
and social expectations. These suggestions identify
significant directions to guarantee development in
the field of Islamic education and its harmonic in-
tegration into the education system of Kazakhstan.

This integrative approach enhances the qual-
ity of the Islamic education system to meet modern
standards while preserving national characteristics.
These measures contribute to a strong and effective
system that meets the cultural and educational needs
of society.

Zholmukhan, Tansholpan and Kairbekov, Nur-
lan in their research (Zholmukhan and Kairbekov,
2024) emphasize the importance of integrating mor-
al and ethical values into the system of Islamic edu-
cation in Kazakhstan, which allows students to bet-
ter adapt to life in a post-secular society. Similarly,
A. Mustafayeva emphasize the relevance of spiri-
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tual renewal and re-evaluation of cultural values that
contribute to strengthening national identity in the
context of growing religious diversity (Mustafayeva
and others, 2023).

Thus, considering cultural and religious aspects,
the development of the system of Islamic education
in Kazakhstan calls for the enhancement of teach-
ing strategies and synchronization of religious and
scientific approaches. This kind of coordinated ap-
proach enhances national identity and provides con-
ditions for the development of a stable and efficient
educational system satisfying current needs.

Even although Islamic education in Kazakhstan
has advanced, the primary challenges will still be
the harmonizing of secular and religious values and
the lowering of the influence of extreme ideologies.
The responses to these issues will guarantee the on-
going expansion of Islamic knowledge and support
the construction of a compassionate and inclusive
society.

The subject of Islamic studies is especially im-
portant in our time. It is not limited to religious ed-
ucation; on the contrary, it aims to prevent young
people from absorbing harmful ideas. Moreover,
Islamic studies enhances the ability to counter radi-
calism and extremism by explaining traditional Is-
lamic principles and ideas in a historical and cultural
context. This method serves to enhance the spiritual
resilience and national identity of a society.

This study aims to analyze the main trends and
problems of development of the Islamic education
system in the Republic of Kazakhstan. To achieve
this goal and identify the main factors influencing
the evolution of this field, historical, retrospective,
and cultural methods are used. The results of the
study show the importance of the impact of global
changes on the education system and religious prac-
tice. In addition, the need for continuous academic
research and scholarly engagement to better under-
stand and improve the Islamic education system in
Kazakhstan is emphasized. This study identifies im-
portant elements in the development of the Islamic
education system and suggests promising ways to
improve this field, taking into account global and
national trends.

Research Questions:

1. What is the current situation with madrasah
colleges in the system of Islamic education in Ka-
zakhstan?

2. What teaching methods are mainly used in
madrasah colleges in Kazakhstan?

Scientific contribution of the article:

Studying various aspects of Islamic educational
practice in Kazakhstan, this article focuses on the
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core values of madrasah colleges and their role in
the national, cultural and spiritual heritage. The cur-
rent status of madrasah colleges is critically ana-
lyzed, and their historical features and significance
in the education system of Kazakhstan are compre-
hensively reviewed.

The article systematizes the fundamental con-
cepts and methods of Islamic education and their
compatibility with modern pedagogical strategies.
The study comprehensively assesses the possibili-
ties of combining traditional religious education and
modern pedagogical methods, and presents meth-
odological foundations for improving the learning
experience. The national peculiarities of the model
of Islamic education used in Kazakhstan are also
analyzed and its relationship with global educa-
tional standards is determined. Special attention is
paid to the role and influence of this model in the
national education system. This study contributes to
a deep understanding of the theoretical and practical
aspects of the Islamic education system and makes
an important contribution to determining the possi-
bilities of its integration into the national and world
educational space.

This study provides a deeper understanding of
the Islamic education system in madrasas in Ka-
zakhstan and helps to identify ways to ensure their
sustainable development and effective integration
into the national education system.

As a result, it provides a comprehensive under-
standing of the role of madrasas in education and
serves as a basis for creating strategic plans aimed
at increasing their relevance in society and ensuring
their adaptation to modern requirements.

Scientific research methodology

The main purpose of the study is to assess the
impact of modular and credit-modular systems on
the professional training and educational level of re-
ligious studies specialists, and to explore ways of
adapting traditional Islamic knowledge to modern
academic criteria. The purpose of this study is to
examine strategies for improving the effectiveness
of Islamic educational institutions, as well as their
prospects for integration into the modern education-
al system.

The literature review began with research ques-
tions aimed at identifying key studies on the topic.
The research questions were formulated using key-
words. After several search tests, some keywords
were adjusted to get more accurate results. As a re-
sult, the most recent terms used in all scientific da-
tabases were used.
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The keywords used in the search were “Islamic
Education”, “Religious Education”, “Islamic Edu-
cation” and “Kazakhstan”. The relevance of each
identified article was assessed by analyzing titles,
abstracts, keywords and conclusions. Logical opera-
tors “AND” and “OR” were used to add keywords
to search queries. Articles published between 2009
and 2023 were included in the analysis. This method
allowed to identify the most relevant and important
literature on the research topic.

This analysis divides the articles into three
groups: (1) those directly related to our topic; (2) indi-
rectly related; (3) completely unrelated and excluded.
The next step was to scrutinize the full texts of the se-
lected articles and then consider them for acceptance
or exclusion based on the criteria we defined.

The search was conducted using the scientific
databases Google Scholar, Scopus and Springer
Link. To efficiently organize this process, the PRIS-
MA methodology (Moher et al., 2009) was used,

which includes identification, screening, and inclu-
sion stages (Figure 2).

The PRISMA systematic approach allowed us
to structure the search results and conduct a com-
prehensive literature review. This method became
the basis for identifying the main directions, current
problems and new opportunities for Islamic educa-
tion in Kazakhstan. Thus, the results of the research
were clear and systematized, creating conditions for
a deep understanding of the topic.

The initial selection of materials was systemati-
cally collected and structured. A preliminary infor-
mation map was developed for each article, showing
key details of the study and indicators of compliance
with the inclusion criteria. In the next step, each
article was scrutinized again. At this stage, a data
extraction template was prepared for each study,
which included the main findings, the methodology
used and aspects of practical application of the study
results.

[ Identification of studies via databases and registers ]
_E Records identified from: Records {:emoved before screening:
- Duplicate records remowved
o Databases (n = 158)
i —>  @-7
g Google Scholar (n = 106)
s Scopus (n=52) Records removed for other
= pu reasons (n=95)
h J
Records screened Records excluded
>

(n = 56) (n=3)
, '
'g Reports sought for retrieval Reports not retrieved
¢ (n=53) (n=0)
w

Reports assessed for eligibility N Repoirts excluded:_

(n=53) > No context (n=2)

\J

ki
'g Studies included in review
= (n=51)
&

Figure 2 — PRISMA flow diagram of studies’ screening and selection.
Source: completed by the author
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The table showing research on Islamic education
in Kazakhstan shows that the interest of scholars
in this field is growing and research is developing
rapidly. The dynamics of publications is presented
in Figure 3, which shows the change and growth of
research results over time. The diagram allows us to
assess the level of interest in Islamic education and
understand the trend of expansion and deepening of
research on this topic.

Methodological analysis requires a comprehen-
sive and systematic study of the current state of Is-
lamic education in Kazakhstan. This analysis is not

2023

2022
14.3%

2021
2.4%

2019 o5m8

limited to the assessment of the current situation, but
forms a solid basis for the development of strategic
plans aimed at improving the quality of Islamic edu-
cation and its development.

The most frequently cited articles in this study
were analyzed to identify their strengths and weak-
nesses (Table 1). For a more structured and detailed
analysis of the results, they were divided into ap-
propriate categories. Research in recent years has
revealed certain gaps in the field of Islamic educa-
tion in Kazakhstan, which require further in-depth
research in this area in the future.

2009
4.8%

2010
2.4%

2013

2014
14.2%

2017
9.5%

Figure 3 — Distribution of Papers per Year. Source: completed by the author

Table 1 — Strengths and Weaknesses of Key Research Works on Islamic Education in Kazakhstan.

Articles Citation
Kemper, Mi- 53
chael, Raoul

Motika, and Ste-
fan Reichmuth.
2010.

Insights Research Gap

Islamic education has played a significant role | The current state of Islamic education in post-

in preserving cultural identity and strengthen- | Soviet countries, especially in the context of
ing the social fabric of Muslim communities, globalization and the growing threats posed by
even during periods of prolonged persecution.
Republics such as Dagestan and Kazakhstan,
drawing on their rich cultural and historical
heritage, have developed their own distinctive

approaches to Islamic education. These local-

religious extremism, has not been sufficiently
studied. There is a pressing need for an in-depth
study of the impact of modern political restric-
tions and state support on the activities of Islamic
educational institutions, including the content of
ized approaches allow Islamic educational their curricula and the professional development
practices to be adapted to the specific needs and

contexts of local societies, thereby ensuring a

of teaching staff. Such studies will allow us to
identify the main obstacles hindering the develop-
deeper integration of religious education into ment of Islamic education, as well as opportuni-

ties for its advancement.

the life of society.
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Continuation of the table

Articles Citation Insights Research Gap
Achilov, Dilshod. 20 Islamic education in Kazakhstan plays an im- Despite the growing demand for qualified spe-
2012. portant role in strengthening social stability and | cialists and educators in the field of religion, the
integration, contributing to the formation ofa | number of educational institutions that train reli-
moderate religious worldview. It emphasizes gious specialists is still insufficient. This clearly
the importance of democratic values and the demonstrates the significant imbalance between
principles of freedom of choice, giving young | supply and demand, especially among young peo-
people a basis for understanding their place in | ple interested in religious education. In addition,
a pluralistic society, which in turn strengthens | the shortage of educational resources emphasizes
social harmony. In addition, Islamic education | the need to open new educational institutions and
contributes to the formation of a united and improve the quality of training in order to im-
stable society by spreading the principles of tol- | prove the Islamic education system.
erance and mutual understanding. This harmony
between religious views and the ideals of civil
society ensures the harmonious coexistence of
different religious beliefs with a wide range of
social and civic values.
Kartabayeva, 17 In post-Soviet Kazakhstan, in the conditions The lack of a unified methodology for teaching
Yerke, Bakytkul of freedom of religious belief, religious edu- religious studies in higher education institutions
Soltyeva, and cation played a particularly important role in in Kazakhstan leads to significant differences in
Ainura Beisegu- strengthening spiritual education and cultural the level of preparation of students. This problem
lova. 2015. identity. Teaching religious studies is based on a | is further complicated by the lack of modern
scientific and impartial approach, allowing for a | textbooks and teaching aids, especially in Kazakh
deep and comprehensive analysis of various re- | and Russian. In addition, this situation clearly
ligious traditions. This approach contributes to | demonstrates the need to develop and distribute
the formation of tolerance and respect for other |educational materials that take into account the
beliefs, and serves to strengthen intercultural religious and cultural characteristics of Kazakh-
understanding. In addition, religious education |stan. Eliminating this gap will be an important
creates conditions for the formation of national |step towards improving the quality of religious
identity based on respect for religious diver- studies education and allowing young people to
sity and maintaining social harmony, thereby better understand the religious dynamics in the
achieving cultural and spiritual harmony. country.
Achilov, Dilshod. 14 In modern society, Islamic education is faced In the field of Islamic education, educational

2015.

with the need to adapt to rapidly changing
social, political and cultural realities. The qual-
ity of the Islamic education system must meet
international standards, which requires the in-
troduction of modern educational technologies,
innovative and creative methods for effective
communication with students. Such an approach
allows educational institutions to train highly
educated and adaptable specialists capable of
integrating into a globalized world, while main-
taining loyalty to the fundamental values and
principles of Islamic education.

institutions are faced with the lack of a unified
approach to ensuring the quality of education and
adapting programs to modern conditions. This
leads to a diversity of teaching content and meth-
ods, making it difficult for the sector to achieve
agreed standards and goals. In order to increase
the effectiveness of Islamic education and its rele-
vance to modern times, it is necessary to develop
harmonious and unified approaches that take into
account modern educational requirements, while
preserving cultural and religious characteristics.
Such an approach will qualitatively develop the
Islamic education system and ensure its compli-
ance with the social and cultural environment.
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Continuation of the table

Articles Citation Insights Research Gap
Shaykhutdinov, 14 This study examines the interrelationships This article analyzes the limitations of systematic
R, and D Achi- between Islam, political Islam, and collective research on the impact of religious revival on col-
lov. 2014 action in post-Soviet Central Asia, examining | lective protests. It identifies gaps in research on
the impact of economic challenges, educational |how Islam, and its various forms, influence the
attainment, and the status of ethnic and religious | collective actions and strategic behavior of elites
minorities on the development of emancipatory |in predominantly Muslim post-Soviet Central
social capital. This approach provides a deeper | Asia. This lack of knowledge on this topic limits
understanding of civic engagement and the dy- | the ability of researchers and policy analysts to
namics of civil society in the region. The study |understand the impact of religious processes on
shows that these factors significantly influence |socio-political dynamics and the formation of
the stability and diversity of civic engagement | protest sentiments in the region. Addressing these
in Central Asia and play a significant role in gaps will pave the way for a deeper analysis of
shaping civic initiatives and interactions. This | the interaction of religious and political factors
provides an important theoretical and practical |and the development of effective policies to en-
basis for a deeper understanding of the specifics | sure regional stability.
of the region’s social and political landscape.
Podoprigora, 11 The Kazakh government and society are wary | The limited and underdeveloped nature of reli-
Roman. 2018. of the potential influence of religious institu- gious education institutions has led to a decline in
tions. These concerns stem largely from the scholarly interest in studying this field. The lack
legacy of repressive policies against religion of support and resources, as well as the limited
during the Soviet era, and they continue to opportunities for in-depth academic analysis,
influence current policy. This stance is particu- | make this area unattractive for scholarly research.
larly evident in the field of education, where As a result, it is difficult to understand and devel-
restrictions on religious views are imposed and | op the field of religious education, which creates
religious citizens are limited in their ability to | a vicious circle that hinders its growth and devel-
exercise their choice in educational institutions. | opment. This situation clearly demonstrates the
While these restrictions are intended to pre- importance of conducting systematic research in
serve the secular nature of education, they also | the field and implementing stimulating measures
highlight the complex challenges of striking a | that support its development.
delicate balance between freedom of religion
and state policy.
Bektenova, 10 Islamic education blends secular and religious | The lack of a thorough national agenda for the

Madina K. 2017.

principles, acts as a significant link in the de-
velopment of spiritual and intellectual capac-
ity, and helps to build a whole perspective and
cultural unity in a post-secular society. Modern
scientific approaches and creative technology
that will let students fit the demands of modern
society while maintaining their religious and
cultural legacy help to modernize the system
of Islamic education in Kazakhstan. Therefore,
the stability and relevance of the system will be
maintained, and its help to the intellectual and
spiritual growth of the nation will rise.

advancement of Islamic education in Kazakhstan
compromises the consistency and caliber of this
field. The current educational facilities function
at the regional level and fall short of international
standards, so limiting the possibility for develop-
ing qualified professionals and drawing young
people. A nationwide program is required to assist
the general growth of instructors and students as
well as to introduce contemporary standards and
technologies, so improving the quality of Islamic
education. Such changes will boost Islamic edu-
cation’s efficiency and competitiveness and fit it
to the demands of modern society.
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Continuation of the table

Articles

Citation

Insights

Research Gap

Nadirova,
Gulnar, Shynar
Kaliyeva, Anar

10

Since gaining independence, Kazakhstan has
undergone a period of spiritual revival, which
has contributed to an increase in interest in

Mustafayeva, religious education. However, programs in
Dariga Kokeye- the field of religious education are still at the
va, Maiya stage of formation and state regulation, which
Arzayeva, and distinguishes Kazakhstan from countries where
Yktiyar Paltore. the culture of religious education has long been
2016. developed. Religious education in the Kazakh

education system is aimed at neutrally intro-
ducing different religious traditions rather than
deepening faith. Such an approach contributes
to the development of intercultural dialogue and
reduces the risk of radicalization among young
people. At the same time, religious education is
monitored by state bodies, which consider it an
effective tool for strengthening national identity

The lack of a unified concept of religious educa-
tion in Kazakhstan leads to a mismatch between
the goals of education and the actual content

of courses. Religious studies subjects are often
taught by history teachers who do not have spe-
cialized religious studies education, which nega-
tively affects the quality of teaching and limits a
deep understanding of religious traditions.

While the need to prioritize the prevention of ex-
tremism and radicalism is clear, this limits the op-
portunities for a broader study of religions from

a cultural and educational perspective. Such a
narrow-minded approach hinders the formation of
a pluralistic and open educational environment,
the main task of which is to develop intercultural
dialogue and a deeper understanding of religious
diversity. Therefore, it is important to develop

role in ensuring social stability.

and preventing extremism. This approach em-
phasizes the importance of religious education
in modern Kazakh society, demonstrating its

a systematic concept of religious education and
involve highly qualified specialists in teaching
subjects.

Islamic education plays an important role in
shaping Kazakhstan’s cultural identity, revitalizing
national culture and strengthening national con-
sciousness by reconnecting people with their reli-
gious heritage. This process not only demonstrates
the importance of Islamic education in the cultural
and spiritual life of the country, but also contributes
to the strengthening of Kazakhstan’s ties with the
Muslim world. Thus, there is a need to develop a
system of religious education that meets modern re-
quirements and demands of society, creating condi-
tions for preserving national identity and strength-
ening ties with the global Muslim community.

After independence, the opening of new madras-
sas and Islamic universities, intensive construction
of mosques in Kazakhstan showed a high demand
for Islamic education. In addition, Islamic educa-
tion experienced a significant revival (Podoprigora,
2020), which led to the beginning of an “Islamic
renaissance” in the country. This process was ac-
companied by a growing interest in Islam among the
people and clearly indicated the revival of religious
consciousness. The Constitution of the Republic of
Kazakhstan and the Law “On Religious Activity and
Religious Associations” (Adilet.kz, 2011) proclaim
the obligation of the state to guarantee freedom of
religion and create conditions for peaceful coexis-
tence of many religious confessions. This legislative
framework is aimed at preserving religious and cul-

tural diversity in the country, and thus at strengthen-
ing social stability. In such a situation, the develop-
ment of Islamic education is of great importance for
increasing national unity and tolerance and deepen-
ing religious consciousness.

This revitalization not only enriches the spiritual
and cultural fabric of the nation, but also contributes
to the integration of Islamic education into a system
that combines traditional religious values and mod-
ern social norms. This combination strengthens the
spiritual and cultural foundation of the country and
contributes to the formation of a sustainable educa-
tional model that balances the religious and secular
needs of society.

The policy of religious education in Kazakhstan
is aimed at maintaining social order and harmony
in a multi-confessional society, which is achieved
by ensuring a balance between secular education
and traditional Islamic teachings. Modern Islamic
educational institutions in Kazakhstan introduce
modern teaching methods that allow combining reli-
gious education and secular subjects. This approach
contributes to the spiritual and intellectual develop-
ment of students that meets modern requirements
(Kartbayeva, Soltyeva & Beisegulova, 2015).

However, the introduction of secular and Islam-
ic education into the curricula of higher education
institutions creates a number of difficulties. Studies
have shown the need to develop effective models
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that provide a synthesis of religious and secular dis-
ciplinary approaches in a secular society (Morrison,
2014; Khasanov, Kydyr & Tadzhiev, 2022). Such
models are able to provide a complementary role of
religious and secular elements, creating an educa-
tional environment that promotes the comprehen-
sive development of students as well as enhancing
social stability. The success of such an integrative
approach depends on the development of an educa-
tion system that provides a harmonious balance of
religious and secular values in society.

Kazakhstan scientists A. Sagikyzy, N. Zh. Bai-
tenova, A. Nurshanov and others. West’s contribu-
tion to the study of history, culture and modern as-
pects of Islamic education. Their research work is
aimed at an in-depth analysis of the activities of the
Spiritual Administration of Muslims of Kazakhstan
and other Islamic educational institutions. These
studies determine the institutional foundations of
these institutions, their influence on the system of
religious education and their contribution to the de-
velopment of Islamic education in Kazakhstan. The
works of scientists have laid a whole theoretical ba-
sis for the discovery of Islamic knowledge, as well
as for a deeper understanding of its role in national
culture and society.

The contribution of the outstanding orientalist,
Arabist, public figure Absattar Derbisali to the de-
velopment of Islamic studies in Kazakhstan is enor-
mous. More than 400 of his scientific researches are
devoted to Arabic language and literature, histori-
cal roots of Kazakh literature and culture, spiritual
ties between Muslim peoples of Kazakhstan and
the Middle East. Derbisali’s works are focused on
the study of the Holy Quran, the history of Islam
and the hadiths of the Prophet Muhammad. After
independence, he made a great contribution to the
revival and institutionalization of Islamic studies in
Kazakhstan. His hard work became the basis for the
establishment of the Kazakh School of Arab Stud-
ies, aimed at developing Islamic knowledge at the
academic and educational level. This school plays
an important role in training specialists in the field
of Islamic studies and Arabistics, and also con-
tributes to raising the scientific and cultural level
of religious and spiritual education in the country.
Derbisali’s works have paved the way for the devel-
opment of Islamic studies at the national and inter-
national level, strengthening its role in intercultural
and intercivilizational dialogue (Oraz, 2018).

The collective research of these scholars has
played an important role in deepening our under-
standing of the evolution and contemporary practice
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of Islamic education in Kazakhstan. Their work has
laid the foundation for ongoing efforts to integrate
Islamic education into modern academic structures
while preserving its cultural and spiritual signifi-
cance. These studies have made a great contribution
to the theoretical and practical development of Is-
lamic studies, clarified the historical foundations of
Islamic education, its place in modern society and
the possibilities for further development. The re-
sults of the research are a valuable source of reforms
aimed at improving the education system and en-
suring effective integration of secular and religious
education while preserving cultural and spiritual
heritage.

The main goal of the research work is to analyze
the relationship between Islamic education and the
formation of national identity and to show the crucial
role of Islam in this process within the framework
of the policy of peaceful coexistence of Kazakhstan
(Kaziev, 2015). The main direction of Kazakhstani
studies is based on the optimization of Islamic edu-
cation policy aimed at meeting the spiritual and cul-
tural needs of the Muslim people. This approach not
only strengthens the role of Islam in the education
system, but also contributes to the development of
intercultural understanding and preservation of the
principles of peaceful coexistence. Moreover, this
approach is an important step towards strengthening
social stability and harmony by harmonizing reli-
gious diversity in society.

The study focuses on the role of Islamic edu-
cation in ensuring social stability and strengthening
national identity. The contribution of the Islamic
education system to the spiritual and cultural devel-
opment of society based on peace and harmony is
comprehensively analyzed and its importance in the
socio-cultural landscape of Kazakhstan is empha-
sized.

Results and discussion

The country is institutionalizing a system of
Islamic education under the coordination of the
Spiritual Administration of Muslims of Kazakh-
stan (SAMK), and systematic work is being done
to improve religious literacy and develop educa-
tional structures. According to the Committee on
Religious Affairs of the Ministry of Information and
Public Development of Kazakhstan, 12 religious ed-
ucational institutions will be operating in the coun-
try in the first quarter of 2024. Combining Islamic
education with modern standards, these educational
institutions are making a significant contribution.
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Contribution to the cultural and spiritual develop-
ment of Kazakhstan. Educational institutions play
an important role in meeting the educational needs
of the Muslim community by combining religious
and secular education.

Islamic education is a complex system aimed at
spiritual and moral development of a person. This
system includes education, formation of skills and
moral norms, observance of religious traditions and
customs. Knowledge of Islamic studies is not lim-
ited to meeting the cognitive needs of the individual;
it provides important values for the well-being of so-
ciety, the state and the family. In addition, this field,
which includes theoretical and practical knowledge,
as a complex, multifaceted science requires deep
and detailed research.

In Kazakhstan, the specialty “Islamic Studies” is
included in the direction of “Humanities”. Training
programs of the specialty “Islamic Studies” are offi-
cially approved at the levels of higher and vocation-
al education. Madrasa colleges have state licenses
for obtaining qualifications of “Islamic studies” and
“Islamic theologian™ in the specialty “Islamic stud-
ies”, “Theology”. Educational programs are aimed
at acquiring knowledge and skills on Islamic and
social topics.

Madrasa colleges play an important social role
in strengthening the spiritual and cultural stability
of society. They preserve regional languages and lit-
erature, transmit national traditions from generation
to generation, and contribute to the cultural heritage
of the country (Zengin, Badagulova, 2017). Today
madrasas combine religious and secular education
and offer educational programs that meet the re-
quirements of modern society.

However, the growing interest in madrasahs
exceeds the supply, indicating the need to open ad-
ditional educational institutions, especially in the re-
gions and large cities (Shapoval, Bekmaganbetova,
2021). The expansion of the madrasa network not
only increases the availability of Islamic education
based on the Hanafi tradition, but also contributes to
strengthening the cultural and religious identity of
Kazakh society (Van Bruynessen, 2012).

The development of the Islamic education sys-
tem in Kazakhstan was carried out intensively, es-
pecially in 2007-2012, when new madrasas were
opened and from the 2015-2016 academic year they
were transferred to the status of colleges. These
changes were an important step in the institutional-
ization of the Islamic education system. In addition,

the reform of madrasa education introduced online,
modular and credit-modular teaching methodolo-
gies. Starting from 2020, the gradual introduction of
credit-modular technologies in the system of techni-
cal and vocational education contributed to improv-
ing the quality of educational programs and ensur-
ing the competitiveness of graduates.

Graduates of madrasah colleges successfully
work in the Spiritual Administration of Muslims of
Kazakhstan, institutes of religious studies and other
religious and social spheres. Reforms aimed at im-
proving the quality of these educational institutions
increase the efficiency of the Islamic education sys-
tem and ensure that graduates receive education in
accordance with modern requirements.

The development of Islamic education programs
contributes to strengthening the cultural and reli-
gious identity of Kazakh society and allows training
competitive specialists at the national and interna-
tional level.

The new educational system introduced in ma-
drasah colleges in Kazakhstan is aimed at training
highly qualified specialists in accordance with mod-
ern requirements of religious and secular education.
Starting from the 2024-2025 academic year, all ma-
drasah colleges are included in a centralized register
and educational programs are included in a unified
system. This initiative is aimed at optimizing the
management of educational processes and ensuring
the unity of standards in all educational organiza-
tions (Figure 4). The standardized curricula include
the following core modules: History of Islam; Ka-
zakh tradition; Quran; Arabic language; Jurispru-
dence and methodology; Islamic teachings; Hadith
terminology.

The introduction of a centralized register and
unified educational programs will improve the ef-
ficiency of madrasah colleges in Kazakhstan and
create high standards of Islamic education. This
initiative is an important step in ensuring a balance
between training specialists in accordance with
modern requirements and preserving national tradi-
tions. In addition, this structure not only improves
the organization of the educational process, but also
allows students to acquire Islamic knowledge in a
deep and systematic way. Each module is aimed at
teaching Islamic studies at a modern level, taking
into account the cultural and spiritual peculiarities
of Kazakhstan. In addition, this approach creates
conditions for combining theoretical knowledge
with practical skills.
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Figure 4 — Islamic Education and Madrasa-colleges in Kazakhstan.
Source: completed by the author

Although significant progress has been made in
the system of Islamic education under the leadership
of the Spiritual Administration of Muslims of Ka-
zakhstan, it is necessary to develop a long-term and
sustainable development strategy in this area. Such
a strategy is becoming more and more urgent due
to the increasing number of students, increasing the
status of madrasah colleges, increasing the require-
ments for the quality of education. The long-term
development plan should be aimed at improving the
efficiency of the Islamic education system, ensuring
its adaptation to the needs of modern society, sup-
porting its harmonious integration into the national
education system.

Based on the results of the study, we present an
infographic model aimed at improving the quality,
accessibility and relevance of religious education
in Kazakhstan within the framework of moderniza-
tion of the Islamic education system (Figure 5). The
model comprehensively examines the compliance
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of the curriculum with modern educational stan-
dards while preserving the traditional foundations
of Islamic studies. This, in turn, allows students to
improve their professional training, providing a bal-
ance between tradition and modern education.

The system of Islamic education in Kazakh-
stan is being improved in accordance with na-
tional educational standards and contributes to the
improvement of academic and professional train-
ing of specialists-religious studies along with the
preservation of religious traditions. This approach
makes it possible to train qualified specialists who
will ensure the social stability of society and give
impetus to cultural development. In addition, given
the changing needs of modern Kazakh society, the
system of Islamic education supports the harmoni-
ous integration of religious and secular values. This
is seen as an important step towards the formation
of highly qualified specialists at the national and
global level.
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Figure 5 — The model of the educational program of Islamic education.
Source: completed by the author

Conclusion

While preserving religious traditions and im-
proving the academic and professional training of
religious studies specialists, the system of Islamic
education in Kazakhstan is moving towards inte-
gration compatible with national educational cri-
teria. This development reflects the desire to bring
traditional Islamic education in line with modern
educational practices, including the introduction of
modular and credit systems, standardized curricula
and greater flexibility in teaching.

These achievements are crucial to meeting the
growing demand for qualified religious teachers
who can make a significant contribution to social

stability and cultural cohesion in a diverse society.
The focus on the Hanafi tradition, as well as the in-
clusion of courses covering Islamic and secular sub-
jects, helps to create a balanced and integrated edu-
cation system in theological colleges and madrasas
in Kazakhstan.

However, serious problems remain, especially
in adapting religious education to the secular educa-
tion system and expanding access to Islamic educa-
tion in underserved regions. Solving these problems
requires coordinated efforts of religious, civil and
state organizations, which will ensure the continu-
ous development of the Islamic education system
and further support its positive impact on the social
and cultural structure of Kazakhstan.
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DIVINE ATTRIBUTES IN THE MATURIDI TEACHINGS
AND TRADITIONAL RELIGION BELIEF OF THE KAZAKH NATION:
COMPARATIVE ANALYSIS

Divine attributes, or the qualities of God, represent one of the most intricate and significant subjects
within the Islamic tradition. It is fair to assert that this significance stems from its direct connection to the
Creator. This matter has ignited debates among scholars and stirred controversies among various theo-
logical schools. Notably, Abu Mansur al-Maturidi and key figures from the Maturidi theological school
are integral to this discussion. Their principal adversaries promptly countered the positions of groups like
the Mutazila, Jabriya, and Qadaria, providing accurate interpretations and solutions. The article explores
the origins and development of these divine attributes, elucidating the concept as understood by influ-
ential thinkers from the Kazakh steppe who engaged with religious topics. The works of Abai, Shakarim,
Ybyrai, Mashhur Zhusip, and other religious scholars from the XIX-XX centuries played a pivotal role in
shaping the traditional religious teachings of the Kazakh populace. These works encompassed theologi-
cal, religious-legal, and Sufi topics. Being deeply immersed in the social dynamics of their era, these
educators possessed a profound understanding of the spiritual matters and effectively communicated
these concepts to a broad audience. Their writings and poetry serve as evidence of this engagement.
In this article, we aim to evaluate how the findings of Maturidi faith scholars align with the traditional
religious wisdom of the Kazakh people. This analysis illustrates that the scholarly and theoretical founda-
tions of traditional Islam, as referenced by Kazakhstan’s President Kassym-Jomart Kemeluly Tokayev, are
grounded in sound theological reasoning.

Key words: Maturidi school of faith, divine, attribute, tradition, religious knowledge.
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Hyp-My6apak ErvneT ncaam maaeHueTi yHuBepeuTeti, AAmathl K., KasakcraH
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Martypuamaik iAiMm MeH Kasak XaAKbIHbIH, ASCTYPAI
AIHM TaHbIMbIHAAFbI TOHIPAIK aTPMOYTTAp: CaAbICTbIPMAAbI TaAAQY

ToHipAik aTpubyTTap, srHmM KyaanmrFa ToH cunatrap MCAaM CEHIM >KYMEeCiHAEri KypAeai opi
©3€EKTIAIrH >KOMMaraH MaHbI3Abl TakbIpbInTapAbiH Oipi caHaraabl. OHbIH ©3eKTi 60AY cebebi Tikeaei
>KapatyuwbiMeH 0GaiAaHbICTbl OOAYbIHAQ AECEeK KaTeaecnenmis. fyAaamanap apacbiHAafbl TaAac-
TapTbICTAPAbIH TYbIHAQYbIHA AQ ©CEp €TiM, TEOAOIUSIAbIK, CEHiM MeKTeNTepi apacblHAAFbl KAMLLIbIAbIKTap
Ke0iHE OCbl MBCEAe asiCbiHAA 6pOiAl. DOy MaHCyp aA-MaTyprAM KOHE MaTypUAM CEeHIM MeKTeGiHiH,
KOPHEKTI eKiaaepi Ae GyA TakbIpbiNTaH TbICKapbl KaAfaH emec. bacTbl onmnoHeHTTepi MyfTasumaa,
>kabpus, Kapapms CEKIAAT TONTapAbIH K©3KapacTapbiHa Aep Ke3iHAE kayan 6epirn, AypbIC LWeliMAEPA|
YCbIHbIM OTbIPAbL. MakaAaaa cMnaTTapAblH FeHE3MCi MEH BOAIOLMSICHI GasiHAQABIM, AiH TypaAbl KaAam
TepbereH Kasak, AAAACbIHbIH YAbl TYAFaAaPbIHbIH, TYCIHIMIHAETT TOHIPAIK aTPMOYT YFbIMbl aiKbIHAAAGADI.
Kasak, XaAKbIHbIH ASCTYPAI AiHM TaHbIMbIH KaAblnTacTbipraH Abait, Lllexkepim, blobipai, Meuhyp
XKycin xeHe XIX-XX racbipAapaafrbl ©3re Ae AiHM aFapTyliblAap eHOeKTepiHAE TEOAOTUSIAbIK, AiHU-
KYKbIKTbIK, COMbIAbIK, GaFbITTarbl MOCEAEAED KaMTbIAAbL. OAap COA K€3EHHIH TYPMbIC-TipLUiAiriMeH 6iTe
KaMHACKaH aAaM peTiHAE >XKOFapbl AEHIeMAE TYCIHAT 8pi KOMLWIAIK )XYPTTbIH AEHIeliHAE >KeTKi3e aAAbl.
LLibirapManapbl MEH ©AEH >KOAAAPbIHAAFbI Y3IHAIAEP MYHbI aitFakTariAbl. bi3 ycbiHFan 6yA Makasasa
MaTypUAM CEHIM MeKTebi FyAamaAapbIHbIH TY>KbIPbIMAAPbI Ka3ak, XaAKbIHbIH ASCTYPAI AiHWM TaHbIMbIMEH
KaHLLAAbIKTbl cabakTacaTbiHAbIFbI aHbiKTaAaAbl. bya €3 keseriHae KasakcraH PecnyOAmKacbiHbIH,
npesnaeHTi  KacbiM-)XomapT Kemeayabl TokaeBTblH aTanm ©TKeH ASCTYPAI MCAAMHbIH  FbIAbIMM-
TEOPUSIABIK, HETi3i TEOAOTUSABIK, TYPFbIAQH ABEKTEATEHIH KOPCETEA|.

Ty¥in ce3aep: MaTyprAmM CEHIM MeKTeDi, TOHIPAIK, aTpubyT, ASCTYP, AiHM TaHbIM.
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boxxecTBeHHble aTpUOYTbl B yueHUsiXx MaTypuAM U TPAaAMLLMOHHbDIE
peAUrMosHbie BepoBaHUS Ka3axCKOro HapoAa: CPaBHUTEAbHbIM aHaAMU3

boxkecTBeHHble aTpuOyThbl, OTpaxkalolimMe XapakTepucTukmn bora, npeactaBasioT co6oit 0AHY M3
CaMbIX CAOXKHBIX M 3HAUMMBbIX TEM B MCAAMCKOM TEOAOTMK. VX BaXKHOCTb 0OYCAOBAEHA HEMOCPEACTBEH-
HOW CBS3blo C TBOPLOM. B 3TOM KAlOUE BO3HMKAM CMOPbl MEXKAY PA3AUUYHbIMU TEOAOTMYECKUMU Teve-
HMAMM, YTO BbI3BAAO MHOXKECTBO HayuHbIX Ae0aToB. AGy MaHcyp aAb-Matypuam 1 BeayLime npeacTa-
BMTEAM €ro WKOAbl aKTMBHO YYaCTBOBAaAM B 3TUX 0OCYKAEHUSX. [1pOTMBOCTOSILLME MHEHMNS MCXOANAM
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Tokaes.

KAroueBble cAoBa: lkoAa MaTypuam, 60>KeCTBEHHbIe, aTpMOYTbl, TPAAULIMS, PEAUTMO3HbBIE 3HAHMS.

Introduction

When Prophet Muhammad relocated from Mec-
ca to Medina, marking the initial phases of Hijrah,
various religious factions emerged, each advocating
their own beliefs. This led to intense debates and
disagreements among them, sometimes escalating
to conflict and even warfare. A significant point of
contention that sparked widespread debate and dis-
cord was the nature of God’s attributes. Ultimate-
ly, these disputes became severe enough that each
group accused the other of heresy.

In the realm of Islamic theology, there are two
primary perspectives regarding the origins of issues
linked to the attributes of God. One viewpoint sug-
gests that these issues arise from external influences
unrelated to Islam itself. However, there is no con-
sensus on the specific nature of these external in-
fluences. Western scholars comment on this matter,
with Theodore, a disciple of Yuhanna al-Dimashqj,
claiming that Christian theological concepts, par-
ticularly through the works of Abu Qurra, have left
an imprint on Islam. This interpretation has been
acknowledged and supported by various Oriental-
ists, including Baker, Von Kremer, McDonald, and
Wolfson (Wolfson, 2001: 85-100). Supporters of
these individuals argue that the theological dilem-
mas faced by Islam and Christianity, along with
their approaches to resolution, exhibit considerable
similarities. This alignment is not merely coinci-
dental; rather, it reveals underlying connections in

various facets of the issues at hand (Gazzali, 1971:
96-103). As Professor Macdonald explains, the Is-
lamic notion that the “Quran is uncreated” finds its
roots in the Christian idea that the divine word ex-
ists eternally in the heart of the Father. This leads
Yuhanna al-Dimashqi to assert that the Quran has
a created nature; however, this stance is unfounded
and constitutes a rejection of God’s nature (Trit-
ton, 1983: 59). Furthermore, Professor Wensink ar-
gues that the division of attributes into zati and figli
by ahli sunnah parallels elements of the Christian
theological framework (Irfan, Yeprem, 2020: 235).
Another indication of how Christian beliefs have
impacted this discussion on character can be found
in the actions of Caliph Mamun’s chief of police in
Baghdad. This is evident from a correspondence ad-
dressed to Ishaq ibn Ibrahim. In his letter, Mamun
urged Isaac to challenge Islamic scholars who assert
that the Quran is qadim (eternal) and uncreated. He
remarked, “The belief that the Quran is uncreated
parallels what Christians claim about Jesus, Mary’s
son: ‘He is uncreated because he is the word of
God” (Irfan, Yeprem, 2020: 235). In this scenario,
the caliph was mindful of his own authority and, to
safeguard it, argued that the Quran is a created enti-
ty. The perspective of Abu Huzayl al-Allaf, a promi-
nent figure among the mutazilas, asserts that “Allah
possesses knowledge and is essentially knowledge
itself,” which reflects the impact of Christian doc-
trine. However, Shahristani disputes this view, la-
beling it erroneous, as he believes that categorizing
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attributes in such a way implies a multiplicity within
the essence of the Creator. He contended that the
concepts of ujood (existence), ilm (knowledge), and
hayat (life), akin to the notions of father, son, and
holy spirit, embody the core of the Trinity in Christi-
anity (Sehristani, 2006: 52, Ashgari, 2010: 71). The
Mutazilas rejected those attributes, claiming that
Christians’ positions lead to trinitarian beliefs. That
is, they denied God’s qualities in order to prevent
Christians’ erroneous conclusions.

The Mutazilite assertion that the “Quran is a cre-
ation” likely stems from Jewish beliefs regarding the
“Torah as a creation.” Various interpretations exist
regarding those who argue that the Quran, represent-
ing the word of God (Qalam), was produced or cre-
ated. One perspective attributes this view to Labid
ibn al-Aghsam and his nephew Talut, who voiced
such opinions concerning the Quran. Notably, Talut
is characterized as an apostate who has continued
to oppose religious principles (Irfan, Yeprem, 2020:
236). Ibn Quteiba claims that the first to declare the
Quran as a created entity was al-Mughira ibn Said
al-Ijli (Irfan, Yeprem, 2020: 236). Additionally, oth-
er historical accounts credit Bishr al-Marisi as the
pioneer among the Mutazalites in proclaiming the
Quran-the divine word—as a creature. It is notewor-
thy that Bishr al-Marisi’s father was a Jewish figure
and that he was an influential artisan in Kufa.

It is often asserted that outside influences, nota-
bly from philosophers, played a significant role in
the complex issues concerning the attributes of God.
In this context, it can be noted that there were links
between Qalam scholars, including the Mutazilites,
and Greek philosophical thought. The Mutazilite
thinker Shahristani, referencing Wasil ibn Ato, re-
marked on these characteristics: “This perspective
was not common at first. He argued that it is in-
conceivable to have two eternal beings. Those who
claim that there exists another ancient essence aside
from God are essentially introducing the idea of
multiple deities” (Irfan, Yeprem, 2020: 236). Over
time, Wasil’s followers delved more deeply into
philosophical texts. This exploration led to a rejec-
tion of the belief that Allah is Alim (All-Knowing)
and Qadir (All-Powerful), ultimately resulting in a
denial of His attributes. Abu al-Hashim remarked
that these two qualities represent ancient states
of the Creator. In contrast, Abu al-Hasan al-Basri
viewed these attributes as part of a singular doctrine,
aligning his perspective with that of genuine philos-
ophers (Sehristani, 2006: 48-49). Shahristani notes
that another Mutazilite, Abu al-Huzayl, adhered
to the philosophical tradition. Al-Allaf posits that
God’s knowledge is intrinsic to Him, equating this
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knowledge with God’s essence. Additionally, He
possesses power, and this power is also identified
with His very nature. Consequently, they did not
perceive these attributes as having eternal proper-
ties. Thus, they adopted the philosophical approach
(Sehristani, 2006: 51). Regarding the second per-
spective that contributed to the emergence of issues
concerning God’s attributes, it is important to note
that external influences did not play a role in the
development of other related topics stemming from
rational considerations in matters of faith. In fact,
this can be regarded as an indication of the intel-
lectual growth and profound contemplation within
Islam. While one cannot entirely dismiss the impact
of belief systems outside of Islam, these influences
did facilitate a deeper exploration of the problems
at hand, broadening their scope. Professors Wensick
and Watt suggest that the discussion surrounding
divine attributes originated from a conflict among
the Kharijites regarding the fate of individuals who
committed significant sins. This contentious debate
ultimately prompted people to reflect upon the con-
cept of destiny. Such disagreements and disputes
among the Kharijites can be traced back to the early
periods of Islamic thought. During that period, the
theological aspects of Islam remained largely unaf-
fected by other religious traditions. The evolution
and enrichment of Islamic thought stand out as
distinctly unique, unlike the philosophical devel-
opments found elsewhere. Other belief systems do
not seem to influence the trajectory of growth and
well-being within this context (Irfan, Yeprem, 2020:
237-238). This distinctive feature garnered atten-
tion in the Islamic realm and propelled its further
advancements. Focusing solely on the superficial,
literal interpretation of the khabari traits within the
Quranic texts suggests that these elements emerged
from intrinsic Islamic principles rather than external
sources. Embracing the divine attributes in a literal
(haqiqi) manner, rather than in a metaphorical (ma-
jazi) one, led to an increased emphasis on the se-
mantic, philosophical, and ontological dimensions
of language. The notable contributions of Andalu-
sian Jewish thinker Musa ibn Maimun and historian
ibn Khaldun marked a significant early engagement
with this evolving discourse.

As previously noted, in the early centuries of
Hijra, tensions among various religious factions es-
calated. Each faction sought to undermine the oth-
ers, labeling them as heretics, idolaters, or apostates.
Their attempts to impose their beliefs even resorted
to violence and intimidation. Specifically, during
the reigns of the mutazila caliphs Mamun, Wasiq,
and Mugtasim, those adhering to Sunni beliefs faced
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significant persecution for their opposition. Schol-
ars aligned with the renowned Imam Ahmad ibn
Hanbal were particularly targeted with aggressive
measures. However, as the tumultuous environment
began to ease, the scholars of Qalam shifted their
focus, suggesting that the debate over the attributes
of God was not among the core issues of faith (Irfan,
Yeprem, 2020: 232). Some academics, referencing
the ideas of Daouani, who provided a commentary
on the writings of al-Aqeed Adudia, have argued
that this dilemma cannot be resolved through mere
logic and reasoning. Renowned figh scholar and
philosopher Daouani Jalaluddin asserts that com-
prehending and accepting the resolution of conflicts
regarding divine attributes is beyond human capac-
ity without divine revelation, specifically through
qashf. He suggests that regardless of the approach
taken, no detrimental consequences can be seen (Ir-
fan, Yeprem, 2020: 233). Consequently, it is often
posited that an in-depth discussion on the nature of
the divine has become unnecessary in contemporary
times. This stems from the fact that such inquiries
do not align with the core objectives of Shariah, are
inconsistent with the essential mission of the faith,
and no faction can arrive at a universally accepted
conclusion that satisfies everyone (Muhammed
Abdu, 1986: 106).

Ibn Rushd asserts in this context: “The essential
aspects of divine nature that most individuals need
to grasp have been explicitly articulated in Shariah.
Without delving into intricate details, it is necessary
to acknowledge and believe in the existence of gen-
eral divine attributes. Ordinary individuals struggle
to identify a precise, straightforward matter amidst
complex explanations” (Irfan, Yeprem, 2020: 233).
Similarly, Muhammad Abdu, a prominent 19th-cen-
tury scholar of Qalam, discusses a comparable con-
cept in his work “Risala Tawheed”. He expresses
in one of his statements: “We hold the belief that
the Creator is distinct from all others—azali/abadi
(eternal), hai (living), alim (knowledgeable), murid
(willing), gadir (powerful), wajib al-wujud (must
exist), mutakallim (speaking), samigh (hearing). It
is essential for us to embrace and recognize these
exceptional attributes of God at the highest level
of perfection. Engaging with thoroughly examined
topics does not steer the human intellect towards
a definitive conclusion; rather, it fails to arrive at
a resolute answer. Instead, it confuses the intellect
and leads to misinterpretations within the Shariah”
(Muhammad Abdu, 1986: 106-107).

In later centuries, scholars of Qalam held views
that closely resembled those of early thinkers.
While the followers of ahlus-sunnah maintain that

comprehending the true essence and nature of God,
along with His attributes, is unattainable, they were
unafraid to engage in debates with the Mutazilas,
whom they regarded as adversaries on these matters.
The representatives of the earlier generation, often
referred to as the righteous, dismissed this type of
discourse, perceiving it as a trivial concern of lesser
importance.

Justification for the choice of topic, goal and
task

The subject of divine attributes within Islamic
theology has roots tracing back to 1300, originating
during the time of Abu Hanifa, the founder of the
Hanafi tradition, who established the initial theories
of Qalam teachings. Approximately two and a half
centuries later, Abu Mansur al-Maturidi, a promi-
nent disciple, critically examined theological posi-
tions and established foundational elements for a
new school of creed, thereby revitalizing and orga-
nizing the discourse. Notable scholars such as Abu
Mugin Nasafi and Abu Yusr al-Bazdawi dedicated
themselves to effectively communicating Maturi-
di’s teachings to the broader public. Additionally,
figures like Fahruddin Razi and Taftazani contrib-
uted their insights by formulating scholarly conclu-
sions concerning divine attributes. They employed
philosophical concepts to elucidate and articulate
the nature of God’s attributes (Mehmet, 2024: 1).
Theological debates, shaped by various political and
intellectual influences, gave rise to new schools of
thought and diverse interpretations of divine attri-
butes (Zaini, Fauziah: 2024: 1). If we analyze the
evolution of these attributes, the phase mentioned
above is deemed classical. During the second medi-
eval period, fatalistic ideologies gained dominance,
and while theology saw some innovations, it also
entered a phase of stagnation (Narendra and others,
2024: 1-2). This decline is attributed to the emer-
gence of the Jabri school, which limited reasoned
discussions surrounding God’s attributes. In the
third and final phase, thinkers such as Muhammad
Abdu, Said Ahmad Khan, and Ismayil Raji al-Fa-
ruqi endeavored to interpret divine attributes within
contemporary contexts, aiming to link the founda-
tional teachings of Islam with modern developments
(Narendra and others, 2024: 1). The interpretation
of divine attributes has varied significantly based on
geographical, political, and social contexts, leading
to diverse representations of the concept of God. Re-
gardless of the passage of time, it remains clear that
today the categorization of divine attributes within
Islamic teachings is primarily based on the Maturidi
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framework, which continues to be a subject of schol-
arly examination. Concurrently, the traditional reli-
gious knowledge of the Kazakh people is explored
through the works of notable figures such as Abai,
Shakarim, Mashhur, and Ybrai, rather than solely
from a unilateral theological perspective. This mul-
tidimensional analysis underscores the significance
of our research topic. In our research endeavor, we
aim to establish a scientific and theoretical frame-
work for traditional Islam, as highlighted by Presi-
dent Kassym-Jomart Kemeluly Tokaev, to promote
the values of traditional Islam, it is essential to ex-
amine the literary contributions of our forebears that
were developed within the context of the Hanafi-
Maturidi teachings, which have strong historical
ties to the Kazakh populace. We must articulate the
fundamental principles of these teachings with great
clarity (kazislam.kz, 2023). Moreover, it is crucial
to explore the connection between religion and tra-
dition from a theological perspective and to conduct
a comparative analysis using specific convolutions.

Scientific research methology

The primary focus of this article is the attributes
of the divine, specifically the qualities associated
with God. Our research emphasizes the develop-
ment of these divine characteristics over time. We
also explore the attributes highlighted in the works
of Abu Mansur al-Maturidi and various scholars
from the Maturidi school, key figures who con-
tributed to the traditional religious understanding
of the Kazakh people, including Abai, Shakarim,
Ybrai, and Mashhur. Our objective was to elucidate
the relationships by offering dual conclusions. To
illustrate these connections, we employed a range
of methodologies: comparative analysis, historical-
genetic exploration, as well as descriptive and inter-
pretive approaches.

Results and discussion

The Maturidi doctrine is intricately connected to
the aforementioned issues. When discussing Maturi-
di, one immediately thinks of Abu Mansur al-Ma-
turidi, who organized and codified the ideas of Abu
Hanifa. During the time of Abu Hanifa, the divine
attributes and names associated with the concepts
of azal and abadi, or the nature of eternity, had not
yet emerged. The attributes associated with change
and transformation are characteristics of creation,
while God’s attributes are defined as hayat (life),
samg (hearing), basar (sight), ilm (knowledge), ku-
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dra (power), irada (will), and kalam (speech), even
though they manifest within creation. Furthermore,
these attributes are neither identical to the essence
of God nor completely distinct from it. Concepts
such as creation, sustenance, and the act of bring-
ing forth something from nothing, along with other
physical attributes linked to actions, are regarded
as eternal in nature. Allah Almighty embodies the
essence of being the creator even prior to creation
and serves as the provider of sustenance before it is
actually bestowed. His actions are eternal, meaning
the created entities emerged subsequently while the
uncreated existed beforehand (Mulla Ali Qari, 2011:
43-46). Maturidi’s views on the eternality (azali) of
all divine attributes were influenced by Abu Hanifa.
Drawing from Abu Hanifa’s writings, Imam Abu
Mansur identified fundamental issues pertaining
to faith, aligning them with rational thought and
textual evidence. He conducted a thorough analy-
sis, thereby integrating these concepts into the es-
sential teachings of Qalam (Kemal Isik, 1980: 16).
The contributions of scholars from the Abu Maturidi
school, who meticulously examined Mansur al-Ma-
turidi’s intellectual legacy and sought to provide a
comprehensive understanding of theological issues,
are also significant. For example, numerous theo-
logical issues raised by Abu Hanifa can be found
within the Maturidi framework. Scholars of the Ma-
turidi tradition contend that the attributes of Allah
do not exist as independent entities, contrary to the
assertions of the Mutazilas. The Qaramite represen-
tatives argue that these attributes exist apart from
the essence itself. However, Maturidi thinkers as-
sert that each attribute is intrinsically linked to its
essence. Moreover, the interrelationship among the
attributes is consistent; they are neither together
nor distinct from one another. If two entities exist
separately, they imply the existence of two distinct
things, where one can exist without the other. Such a
notion cannot hold true between the Almighty Allah
and His essence or among His attributes. Thus, they
do not exist in separation or in unity. This relation-
ship can be illustrated by the analogy of 1 and 10;
the number 1 is neither the entirety of ten nor ex-
ists independently from it )Sabuni, 2018: 234). Ha-
kim Abai analyzes the attributes of God in his 38th
verse, and he characterizes it as the representation of
the true Hanafi-Maturidi school, saying: “Laghayru
wala hua” (Qunanbayuly, 2016:129). That is, he
states that the attributes are neither God nor some-
thing separate from Him. The legendary Jussip also
said in his poetry: “I recognize the eight attributes of
God, the One Creator”:
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“His Attribute: neither ghyzy, not ghari.

This is what happened by His order, — confirms
Hakim Abai’s words (Mashhur Jussip, 2013: 199).

Besides Abai Qunanbaiuly and Mashhur Jussip,
who explored the characteristics of the divine, other
notable figures include Shakarim Qudaiberdiuly and
Ybyrai Altynsarin. After outlining the principles of
faith, Ibray Altynsarin goes on to describe God’s at-
tributes. In his work “Pillar of Islam,” he conveys,
“If someone inquires about the essence of God, the
reply should be: God is deserving of our reverence.
He stands alone; no one is like him and none can
compare” (Altynsarin, 2024: 15). Similarly, Sha-
karim Qudaiberdiuly writes in “Muslim Faith”:
“Oh, friends! From the preceding statements, you
have learned that Allah is one. Now, let me expound
on His attributes. God is real; He exists indepen-

Table 1

dently and was not created by anyone. His existence
is eternal, with no beginning or end-He will never
cease to exist, die, age, or change. God is singular,
lacking any partner, counterpart, or likeness, and He
does not resemble anything” (Qudaiberdiuly, 2024:
7). When the famous Jussip spoke about God the
Creator:

To compare God to nothing,

Nothing can be like Him, — he says (Mashhur
Jussip, 2013: 199). These conclusions are clearly
consistent with the saying in Abu Mansur al-Ma-
turidi’s famous “Kitab at-Tawheed” book about the
wrongness of equating God to a single thing: “Allah
the Most High is alone; nothing is like to Him.” He
is eternal, and nothing contradicts or equals Him”
(al-Maturidi, 2010:89). Now, let’s compare these
notions and find out from table 1.

Abu Mansur
Al- Maturidi / Maturidi
doctrine

Mashhur Jussip’s work

Ybray Altynsarin’s work Shakarim Qudaiberdiuly

alaui Y (there is no similar)
la Shabiha

daaY (norival) la

didda Lahu

1 2Y (incomparable)

Nothing can be like Him
Nothing is like Him

Allah is alone, has no
companion, friend, or
counterpart, and is unlike
anything

No one has the likeness or
equality of Allah Almighty

Abu Mansur al-Maturidi, along with propo-
nents of the Maturidi school and religious educators
among the Kazakh populace, expressed: “There is
none comparable to Him.” This assertion aligns with
the Quranic text, which describes Allah as “Samig
(all-hearing) and Basir (all-seeing)” (Quran Karim,
2015: 484). Al-Maturidi emphasizes that the essence
of this verse signifies that the Creator stands alone,
with no peer or likeness to anything (al-Maturidi,
2010: 89). Moreover, Husamuddin al-Sygnaqi, a
prominent Islamic scholar from the Kazakh steppes,
underscores in his significant work “Tasdid” that the
cited text does not suggest any abstract, concealed,
or fluctuating interpretations (Husamuddin, 2021:
136). It’s important to note that terminologies used
in religious writings can vary. The text under discus-
sion is categorized as muhkam, meaning it is a clear
verse that conveys a singular meaning. Conversely,
a verse that may have multiple interpretations, mak-
ing it challenging to ascertain the intended mean-
ing, is termed mutashabih, rendering it unsuitable
as definitive evidence for a singular judgment (al-
Babirti, 2021: 97-98). In Islamic theology, the con-

cept of tanzih is fundamental when discussing God.
This principle asserts that the Creator is devoid of
any flaws, and all perfection is attributed to Him
(al-Babirti, 2021: 97). To properly evaluate God’s
qualities, one must apply this criterion. Consequent-
ly, scholars from the Hanafi-Maturidi tradition,
along with figures such as Abai, Shakarim, Mashhur
Zhusip, and Ybyrai Altynsarin—all of whom played
a significant role in promoting religion among the
Kazakh people—agree on the necessity of recogniz-
ing divine attributes through the lens of tanzih and
muhkam as central tenets. They further emphasize
the importance of classifying these attributes for a
deeper understanding.

After outlining the principles of faith, Ybrai
Altynsarin elaborates on the characteristics of God
Almighty. He delineates the seven attributes as fol-
lows: “The first is life, which means being alive,
having knowledge, wielding power, hearing, seeing,
desiring will, creating from nothing, and articulating
words” (Altynsarin, 2024: 15). Though it’s stated
that there are seven attributes, it becomes appar-
ent that eight traits are referenced in the discussion.
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The distinction between the attributes of power and
creation can be traced back to Maturidi theology. In
his book “Muslim Faith,” Shakarim Qudaiberdiuly
begins by addressing the essence of faith, affirming
the existence of God and His singularity. This intro-
duction indicates that the text is crafted with a logi-
cal framework; prior to detailing the attributes, he
emphasizes the importance of clarifying who is be-
ing referred to, questioning His existence and one-
ness. Ibray Altynsarin viewed the attributes solely
as subutiya, while Shakarim Qudaiberdiuly catego-
rized them into three groups: zatiya, subutiya, and
salbiya. The attributes of existence include being
existent, self-existent, already present, non-existent,
solitary, and unique. In addition to these, the text
lists eight characteristics termed subutiya, which
are: life, knowledge, power, desire (indicating a
preference for occurrences), and predictive abilities
(such as speaking, listening, and seeing, regardless
of existence). The text also addresses the character-
istics of salabiya, which describe those who do not
sleep and do not undergo change. If it is stated that
there are no imperfections, this can be understood
(Qudaiberdiuly, 2024: 7). Similarly, Mashhur Jus-
sip articulated the attributes of God in his poetry.
To declare that he is solitary, lacks a partner, is un-
like any other, and possesses life through attributes
such as knowledge, strength, vision (basar), hear-
ing (samigh), will (yrada), creation from nothing
(takwin), and speech (kalam) like Ibray and Sha-
karim, highlights the characteristics of subutiya, as
discussed by Mashhur Zhusip (2013: 94). He did
not merely cite the names of these attributes; he
also provided a thorough exploration of each one.
Similarly, Abai Qunanbaiuly addressed the divine
attributes. In his thirty-eighth word, he initially em-
phasizes the concepts of knowledge and understand-
ing, then delves into the essence of true faith. It is
clear that merely believing in the oneness of Allah,
His holy Quran, and His prophet Muhammad will
not resolve the issue or produce fruitful outcomes.
He underscores that achieving perfect faith neces-
sitates an approach that genuinely capitalizes on the
essence of belief. He delves into the significance of
the eight qualities and emphasizes the importance of
thoroughly examining them, outlining the essential
attributes of the Almighty: Life, Knowledge, Power,
Sight, Hearing, Will, Pen, and Creation (Qunanbai-
uly, 2016: 126). Hakim Abai regards these attributes
as zatiya and asma al-husna, meaning there are ad-
ditional beautiful names that pertain specifically to
the Creator. He notes that the majority of these are
classified as zatiya, subutiya, and figlia attributes
(Qunanbaiuly, 2016: 128). Consequently, these
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eight attributes are part of the essence that is solely
representative of God. In truth, Hakim Abai affirms
that these traits are categorized into zatiya, subutiya,
and figlia. Furthermore, it is crucial to highlight that
merely memorizing these attributes is not beneficial;
instead, they should be actively involved into our
lives. “How is it?” A question may arise. He says
that it is vital to align your interests with God’s
qualities. He tells us that we should not be disgusted
with ignorance, asking if we can be like God, and
that being like does not mean being exactly the same
as the Creator. He concludes that only then can we
enter real Islam and grasp the core of true faith.
Abu Mansur al-Maturidi and the principles of
Maturidi thought provide an in-depth exploration
of divine attributes. Various scholars have repre-
sented their classifications through differing frame-
works. Before delving into specific details, there is
an important discussion regarding the uniqueness
of these attributes to God. Al-Maturidi asserts that
the divine qualities are affirmed through the Quran,
hadiths, and reasoned arguments. In his comprehen-
sive analysis, he frequently employs rational evalu-
ation to elucidate these attributes. For instance, the
act of creating the universe from nothing demon-
strates God’s will. Consequently, the attribute of
omnipotence follows from this premise. To reject
the essence of divine power is to imply weakness
and impotence, which contradicts the notion of an
all-powerful deity (al-Maturidi, 2010: 108-109). In
this framework, certain characteristics have been es-
tablished and solidified. He also addressed the traits
of qalam and takwin independently. The primary
challengers of Abu Mansur were the Mutazilas. Re-
garding the topic of divine attributes, their leader
categorized the Kagbi attributes into zati and figli,
detailing their distinctions. Abu Mansur aimed to
counter the claims of the opposing faction. While
al-Maturidi does not explicitly categorize the di-
vine attributes into two groups, it becomes evident
from his dialogue with the mutazila that there exist
both essential and accidental attributes (al-Maturidi,
2010: 113). When examining the al-Maturidi doc-
trine, which expands upon Mansur’s intellectual
contributions and positions Maturidi as a significant
creed, we find that the categorization of divine at-
tributes is not presented in a uniform manner. Prior
to this classification into various types, there was an
effort to clarify the eternal nature of these attributes
and to affirm that they are indeed characteristics of
the Creator. A key issue arises from the close con-
nection between divine attributes and the act of cre-
ation. This implies that processes like bringing the
universe into being, causing life and death, provid-
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ing sustenance, and creating existence from non-ex-
istence are all intertwined with these attributes.

The scholars of the Maturidi school, including
Nuriddin Sabuni, Mulla Ali Qari, and Kamaluddin
al-Bayadi, have presented various classifications of
divine attributes in their writings. Sabuni focuses
solely on zatiya attributes, while Mulla Ali Qari ex-
pands on this by addressing both zatiya and figlia at-
tributes, providing a detailed explanation grounded

in Abu Hanifa’s teachings. In contrast, Kamaluddin
al-Bayadi categorizes attributes into salbiya and
subutiya, asserting that both types fall under the za-
tiya category. Notably, this method of classifying at-
tributes within the Maturidi framework aligns close-
ly with the teachings found in the works of Abali,
Shakarim, Ybrai, and Mashhur.

To summarize the above points, please refer to
the table below:

Table 2
Divine attributes/ 4lll <ilaa
Imam Maturidi and Maturidi Creed School In Hakim Abai’s In Shakarim’s In Ibray and
Maturidi Creed School (Group 2) works work Mashhur’s works
(group 1) according to
the position
Sifa zatiya Zati Zati General 8 subuti
Subuti Subuti attributes
Sifa figlia Figli Negative
Salabiya Subutia
Sifa zatiya
Conclusion ments began to emerge among those who followed

The Maturidi doctrine, passed down through
generations, holds significant importance in Central
Asia. Specifically, it has served as a foundation of
religious understanding for the Kazakh population
throughout history. However, during the Soviet pe-
riod, which lasted nearly a century, widespread sec-
ularization led to a profound religious and spiritual
crisis in Central Asian nations. The long-standing
religious customs and teachings of the area faded
from collective memory. Following the downfall of
the atheistic system and the breakup of the Soviet
Union, a widespread quest for spiritual meaning
emerged among the population. Since the early years
of independence, numerous religious beliefs from
several Muslim nations have progressively made
their way into the region. This area had, for nearly a
century, seen a decline in its own spiritual traditions
and values. While the religious groups from Turkey
and Pakistan have distinct perspectives, approaches
to sharing their faith, and practices, the majority of
them adhere to the Hanafi Madhab. These congrega-
tions were characterized by the Sufi tradition, a mis-
sion of religious enlightenment, and the practice of
preaching. However, over time, fundamentalist ele-

the path of Islamic call.

The Salafi/Wahhabi philosophy is widely recog-
nized as the dominant religious doctrine exported to
the region by Arab countries. There is little doubt
that the extremist Salafist philosophies differ from
the region’s traditional Hanafi-Maturidi doctrines
in terms of figh, theology, and methodology. This
concept is quickly spreading in the ex-Soviet coun-
tries. The primary reason for this is that the Muslim
peoples of the region lost their traditional religious
worldview for a long period due to Soviet ideology.

Essentially, the Salafi philosophy of fundamen-
talism is the only tool for spreading the Arab style of
Islam. This teaching denigrates the national culture
and traditions of Muslim nations and ethnic groups,
while religion is taught solely via Arab culture and
worldview. According to this viewpoint, this phi-
losophy contradicts the Hanafi-Maturidi concept,
which integrates religion and tradition. To ensure
political, religious, and social stability in the area
and in our own country, we must reestablish the old
religious model based on the Hanafi-Maturid phi-
losophy, which Central Asian nations have followed
for generations. Only then will the peoples of the
region stick to the traditional faith of Islam while
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still preserving their own national identity and rich
culture.

The unique theological worldview of Central
Asian Muslims, as well as theology (usul), “figh”
(furugh)/figh methodology (usul al- figh), tafsir,
hadith, and “tasawwuf,” an autonomous scientific
school that has existed for more than 12 centuries,
have a religious-scientific foundation. This assertion
is congruent with the traditional (parallel) scientific
heritage recorded by Central Asian scholars in all
areas of religious teachings. Many scientists from
Kazakhstan contributed significantly to the foun-
dation and growth of this scientific school, leaving
valuable scientific works behind. Their number is
infinite. However, if we highlight the most promi-
nent figures, they include Khoja Ahmed Yasawi,
Ahmed Yugnaki, Suleiman Bakyrgani, Alauddin
Ispidzhabi, Qawamuddin al-Itqani, Husamuddin as-
Syghnagqi, as well as notable individuals of the 18th—
20th centuries who made significant contributions to
the preservation of Kazakh spirituality and religious
values through their poetic works, such as Mash-
hur Zhusup, Shortanbai Qanayuly, Bukhar Zhyrau,
Shakarim Qudaiberdiyuly, Abai Qunanbaiuly, and
Ybyrai Altynsarin. In addition to poetry, specialized
books addressing the theological, legal, and moral
dimensions of Islam were also published during this
period. From this perspective, Muslims in Central
Asia, including Kazakhstan, do not need religious
and ideological exports outside of Kazakhstan.
Today, the primary objective and purpose of the
country’s religious policy should be to resuscitate
the religious tradition/worldview and the religious-
scientific school of Islam as a religious-ideological

foundation for the Kazakh nation, which has existed
for more than 12 centuries. In this regard, we pro-
pose the following solutions:

* Comprehensive research and academic proj-
ects should be initiated by scholars;

* The essence and content of traditional Islam
should be analyzed through historical-comparative
studies that consider language, culture, and tradi-
tions;

* Specialists in this field should create textbooks
and educational materials in a manner accessible to
the general public;

* National and spiritual values should not be
limited to books but actively promoted through so-
cial media in audio and video formats;

* Given the recognized significance and prestige
of our traditional Islamic studies school, its presen-
tation to the public should incorporate modern tech-
nologies to align with contemporary needs.

It is the only method to combat the many fun-
damentalist, radical and harmful religious doctrines.

Our study’s focus on theological divine char-
acteristics is just one aspect of the Kazakh nation’s
ancient religious understanding. Through such sci-
entific research, we can build people’s religious im-
munity and contribute to the prevention of many bad
tendencies.
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«AXYH» MEH «<MLUAH» ¥FbIMAAPbDbI )KXOHE
OAAPADbIH, TEHETUKAADIK TYCIHIKTEPIHIH,
AOTI'UKAADBIK, CEMAHTUKAADIK HETI3AEPI

|-
-

bya makanapa XYl —XIX FacbipAaapAafbl Ka3ak AaAacblHAAFbl AXYHAQP MeH MiuaHAap MHCTUTYTbI
TYpaAbl 3€PTTEAAl. 3ePTTEYAiH aAfFbl WapPTbl GOAbIN AXyH, MiaH TyCiHiKTepiHiH MaFbiHaCbl aly GOAbIM
ANKbIHAAQAAbI. AXyH MeH MwaH ce3AepiHiH LWbIFy Teri, reHe3uci, cemMaHTMKacbl, 3TUMOAOTUSCHI,
AOTMKaChl 3epTTeAAi. Bya TyciHikTepre 6GepiAreH apTypAi aHblKTaMaAapAbl TaAAQil KEAE, aAaTMbiLL
CO3AEPAIH NAPChl TIAIHEH €HreH G0AYbI bIKTMMAA EKEHAIT TyPaAbl TY>KbIPbIM XKacaAAbl. AiHM AayasbIMAbI
TyAFanap ataybl: Xadms, Myaaamuc, Myxapamc, MyassmH, Moaaa, lip, ©Oyaune (-aHbue), bab (6an,
6aba), Takya (Aapyiw), Anyara, Conbi (cynbi), bakcbl (waman), Xasipet, Kasbl, Kaxbl, Koxka, AaMoAAa,
Mydtraepmer MiaHHbiH, 6aiAaHbICTbI KblpAApblHA CaAbICTbIPMAAbl TaAaAady >Kacaaabl. CoHaam-ak,
AXYH CO3iHiH 3TUMOAOIUSICbl MEH TYCiHAIPMEAEPi TaAAaHA KEAE, OAapAbl epeklle aTak, AayasbiMFa ne
AIHM TYAFa A€M TYCIHAIPreH keskapacrtap KeATipiaai. HoTuxkeae, niaHAap MeH axyHAapAbiH, 60AMBICHI
TypaAbl KEAECIAE TyXbIPbIMAAPFa KOAXETKI3iAAi: 3-10 >KbIA 6OWMbl XKETIK AiHM OIAIM aAFaH apam;
KOFaMAbIK, CaHaAa apHaibl 6GepeAre ne 60AFaH TyAFa, TiMTeH, Kenae My(PTUAEH TOMEHIPEK MOAAAAAH
>KOoFapbl MapTebere ne 60AFaH. AXyHAAP MeH MiuaHAap, OAapAbliH aTKapaTtbiH KbI3METTEP], TYAFAAbIK,
6GOAMbICbI, KOFaMAAFbl POAi, aAraH GiAiMi T.6. caparai KeAe, aBTOPAbIH, ©3iHAIK aHbIKTaMachl, COHAAI-
aK, OAAPAbIH Heri3ri GOAMBICHI TYPaAbl HAKTbl TY>XKbIPbIMAAP MEH KOPTbIHABIAAD YCbIHBIAADI.

Ty#iH ce3aep: axyH, ULIaH, UCAAM, AiH, TYAFA, KOFaMAbIK, TYCIHIK.

R. Smanov’, M. Isakhan, A. Zhaxybayeva, L. Issaeva

Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan
“e-mail: SmanovPHD@gmail.com

Logical, semantic foundations of the concepts of “Ahun”
and “Ishan” and their genetic concepts

This article studies the institution of Akhuns and Ishans in the Kazakh steppe in the 18th-19th cen-
turies. The prerequisite for the study was to reveal the meaning of the concepts of Akhun and Ishan. The
origin, genesis, semantics, etymology, and logic of the words Akhun and Ishan were studied. Analyzing
the various definitions given to these concepts, it was concluded that these words probably came from
the Persian language. The names of religious officials: Hafiz, Muaddis, muhaddis, Muazzin, Molda, Pir,
Aulie (-anbie), Bab (bap, baba), Tagwa (Daruish), Diwana, Supy (supy), Bagsy (shaman), Hazret, Kazy,
Khadzhi, Khoja, Damolla, Muftis, and the related aspects of Ishan were analyzed. Also, after analyzing
the etymology and interpretations of the word Akhun, views were presented that interpreted them as
religious figures with a special prestigious position. As a result, the following conclusions were reached
about the nature of ishans and ahuns: a person who has received a thorough religious education for 3-10
years; a person who has a special authority in the public consciousness, sometimes even a higher status
than a mullah, lower than a mufti. Analyzing the functions performed by ahuns and ishans, their person-
ality, role in society, education received, etc., the author’s own definition, as well as specific conclusions
and conclusions about their main nature, were presented.

Key words: Akhun, Ishan, Islam, religin, personality, public opinion.

P. CmanoB”, M. UcaxaH, A. XKakcbibaeBa
ErMnerckui yHMBepcuTET MCAAMCKOM KYAbTYpbl Hyp-My6apak, r. Aamatbl, KasaxcraH
“e-mail: SmanovPHD@gmail.com
Aornyeckmne, ceMaHTMYeCKHUE OCHOBbI MOHATUI «AXyH»
n «MwaH» U UX reHeTUuYeCcKuX NOHATUIA

B aaHHOW cTaTbe paccMaTpMBAETCS MHCTUTYT axyHOB M MLLAHOB B ka3axckor ctenu B XVIII-XIX BB.

[peAnoCbIAKON UCCAEAOBAHMS ObIAO PACKPLITUE CMbICAA MOHSTUIA aXyH U ULLAH. M3yuyeHbl NPOMCXOX-
A€Hue, TeHe31C, CeMaHTMKa, STMMOAOTUS U AOTMKa CAOB axyH W uwaH. [poaHaAM3nMpoBaB pasAmMyHble
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OMpPeAEAEHMs, AAHHbIE 3TUM MOHATUSM, ObIA CAEAQH BbIBOA O TOM, YTO 3TU CAOBA, BEPOSITHO, MPOU30LL-
AV U3 MEepPCUACKOro $3bika. [TpoaHaAM3MpOBaHbl MMEHa PEAUMTMO3HbIX AesdTeAen: Xadwm3, Myaaaumc,
MyXaAAMC, MyassnH, Moaaa, Inp, Ayane (-aHbue), bab (6an, 6aba), Taksa (Aapymi), AmeaHa, Cyrbl
(cynbl), Bakcbl (wamaHr), Xa3pet, Kasbl, Xaaxu, Xoaxa, Aamoara, MydTnc 1 CBsi3aHHbIe C HUMM acrek-
Thl MLWIAHA. TakxKe, NPOAHAAM3MPOBAB 3TUMOAOIMIO M TOAKOBAHMS CAOBa AXYH, OblAM MPEACTABAEHbDI
B3rASIAbI, TPAKTYIOLLME UX KAaK PEAUTMO3HBIX AESITEAEN, UMEIOLLMX 0CO60e MPECTUXKHOE MOAOXKeHMe. B
pe3yAbTaTe ObIAM CAEAAHbI CAEAYIOLLME BbIBOABI O MPUPOAE MLLIAHOB U aXYHOB: YEAOBEK, MOAYUMBLLNIA
OCHOBATEAbHOE PeAnrnosHoe obpasoBaHue B TeueHue 3-10 AeT; YeAOBEK, MMEIOLLIMI OCOObIN aBTO-
puTeT B OOLLECTBEHHOM CO3HAHMM, MHOTAQ AaXKe GOAee BbICOKMI CTATyC, YeM MYAAQ, HUXKE MydTHs.
[MpoaHaAn3nMpoBaB (hyHKLMM, BbIMOAHSIEMbIE axXyHamMW M MILAHAMM, UX AMYHOCTb, POAb B OOLLECTBE,
MoAyYeHHoe 06pa3oBaHue U T. A., ObIAM NPEACTaBAEHbI COOCTBEHHOE OMPEAEAEHME aBTOPA, a TaKXKe

KOHKPETHbIE BbIBOAbBI 1 3aKAKOUEHMs 00 MX OCHOBHOM MPUPOAE.
KatoueBblie caoBa: AxyH, MuiaH, Vcaam, peanrusi, AMMHOCTb, 06LLIECTBEHHOE MHEHME.

Kipicne

BapnbIk miH MEH NIiHU CeHiM KYPBUIBIMBIHIA Ja
KOFaMJIaFbl OJICYMETTIK KaOaTTap CHUSIKTHI ©31HIIIK
MopTedeci MeH appexeci Oap TyiFanap TaraibIH-
nmanrad. On OapiblK IiHAEP MEH MiHH CEHIMIepre
opTak, 0ojia OTBIPHIM, COJ JiHHIH eMip cypyi MeH
CaKTalybIHbIH, HACHXATTalybl MEH TapallybIHbIH
HIEIOrTaphl KBI3METTEPiH aTKapFraH. bipak on TH-
TYJAap/IbIH OapJIbIFbIHA OPTAK, aTay — JIIHU alTyJIbl
TYJIFa HEMece JIiHU TyJIFa OOJFaHMEH, oJIapbl AIHN
KbI3METKEpiep Jen Te araiapl. JiHEm KbI3METKep
Ka3ipri TaHga Oyy arayiapra cail kejie OepMeHTIH
TyciHik. {iHu KbI3METKEp/iH elKaHIal 1a TUTYJIbI
0oMaysl MYMKIiH HEMece OJ1 JKOFaphl aTaKTapFa YM-
TBUIBIN Oapa JKaTKaH ajaM eMec OOJIybl BIKTHMAIL.
Ucnam nininge epekiie maoptedere ne OOIFaH TYII-
FaJIapABIH aTayJapsl op Kbl 00msir kenedi. Co-
HbIH Oipi Axynnap meH Mmangap. Onap XXYIII-
XIX racwipmapya Ka3ak JajacblHa KeH TaparaH Oy
WHCTUTYT KOFaMJa KOITEereH KBI3METTep aTKap-
ran. Ouap ocipece Opra A3us Kazipri O30ekcTan
JKepiHae OimiM alFaH aWTyJbl JiHH TYyIFamap efi.
Axynaap meH Uimmangap MHCTUTYTHIH 3€pTTEY YIIH
QJJILIMEH OJIAPJIbIH aTayJiapblHA TOKTAJIBII JOTHKa-
JIBIK CHMATHKAJBIK TallAayiap XKYprizy KaxeTTiri
TYBIHAUBL.

TakbIpbin TAaHAAYABIH JdiieKTe1yi, MAKCATHI
MeH MiHAeTTepi

Kaszipri Tangarel AiHW pyXaHU cajlaHbl 3epTTeY
OHBIH eIMI3/IeTi KOpiHICTePiH 3eperey, 03eKTi Mo-
ceneiepIiy OipiHe caHaJbIN KeJlei XKOHE TePeHIpeK
capanrayasl Kaxker erin oteip. XYII-XIX raceip-
napaarel Kasakcrannarsl AiHE KenOeT AXyHIap MeH
WianpapapiH KbI3METiHE OaliIaHbICThI 00JFaH. by
MoceleH1 TyOereiii 3epTrey anasiMeH AXyH jKoHE
Wman yFeIMIaps! jKeKe->KeKe KapacTbIpyIbl KaXKeT
ereni. Slruu, AxyH MeH Mman yreIMIapbl KaHaai
MarbiHa Oepeni. byn artaymap apKbuibl OnapibIH
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KbI3METTEpl Kajail ambiiagsl. Bym TyciHiKTepaiH
Oackama AiHM TYyJFajJapMeH apakaThblHACHI KaHIal
JIETeH cayaigapbl KapacThIPy MaHbBI3Jbl OOJIbII
otbip. Calibinl kenrenae Oy Takwipbin Kasakcran-
JIaFbl WCJIaM JIiHIHIH TapallyblHBIH OPHBIFYBIHBIH
TapuX® HETi3AepiHiH Oenrinmi Oip KE3eHIH aHBIKTAIl
anyapl KaXeT eTyMeH OailyIaHbICThI OOJIBIT IIbIFa-
Ibl. ATanFaH TakbIphINTH KasakcTaHmarsl wciIam
NIHIHIH TapyuX¥ BOJIONUSICH PETIHAEC OOBEKTUBTI
TYPFBIJIaH KapacTeipy, AxyHaap meH Unrangap ty-
CIHITIHIH MaFbIHACKIH ally Oi3JTiH HETi3Ti MaKcaThl-
MBI3 OOJIBITT TAOBIIAIBI KOHE OCBI Opaiiaa MbIHAIAM
MiHJICTTEp/li YChIHA aJaMbl3:

- Miciiam niHiHE KaTBICTHI JIIHU TYJIFalap/IbIH He-
Ti3ri MOpPTEOECiH, KhI3METTEPiH aHBIKTAY;

- AXyH xoHe MimaH TyciHiKTepiH jKeke aapa
OeJTin ajblll KOHIIET PETiHJE capaliay, JOTHKAIbIK,
CUMAaTHKAJIbIK Ma3MYHbIH ally ;

- ATtanFaH YFBIMAApABl 3€pTTEYLIJICPAiH -
KipJepiH capaiail Keje e3iMi3/IiH aHbIKTaMaMbI3/IbI
YCBIHY;

- AxyH meH Wran yFeIMIapbiH UCJIaM JiHIHET]
Oackaja JiH TyJIFajlapMeH apaKaThIHACHIH ally.

3eprTey aaicHamMachl

Jin Tanynarsl (HEHOMEHOJIOTHSUIBIK —Tajjaay,
JICHTBUCTUKAJBIK capantaMa, JIOTHKANbIK CHUMa-
TUKAJIBIK MAarbIHAHBI ally dIICTepi KOJIaHBUIIBI.
Konnenryanmm3arus, yFeIMaapasl €3 peTiHae 0e-
JN aybll abCTpaknusiay, Kallbliay KaJIblaH
JKEKEre OTy CAIIBICTHIPY, T.0 JOTHKAIBIK, ONepaIus-
JapMeH Kartap. TapuxwiblK, TOCTYPIIUIAIK Karu-
JlaJIapbl XKOHE PETPOCIICKTUBTI Taljay dJ1iCTamMachl
naigajsaHbUIIbL.

Herizri 6oim
DHIUKIONEUSIBIK ~ CO3MIKTEpre  KYTIHCEK:

«MmaHn xanplK apacblHIa cayart aury, Fudaraa anTy
KBI3METIH aTKaphblll KYPreH IOiHM cayaTThl aJlaMFa



P. CmaHOB xoHE T.0.

Oepinerin miHu arak. WmaH ka3wl, ©MaM Topi3i
JayasbIM OOJIBITT caHaIMan bl JlacTypimi Ka3ak Ko-
FAMBIHJIA, DJICTTE, UIAHHBIH JIOpic OepeTiH Oenrii
0ip aypurmapel Oosiran. WIIaHHBIH MiHJETI ©3iHIH
KapaMarbIH/IaFbl aybUT TYPFBIHIAPBIHBIH JIIHU caya-
THIH allly, IIaMachl KEJI'CHIIE, JIHU FYPBINTAPIbI
atkapy. EHOek akpIChl peTiHJe ayblUl TYPFBIHAAPHI
WIIAH/Ibl MaJl, a3bIK-TYJIK XXOHE aKIIaMeH KamTa-
MachI3 €TeTiH OoJiFaH. OpuHE, WIlaH 00y MOJia-
JapJbIH JYHUETE JETeH MYKTaXKIbIFbIHAH TYFaH ic
eMec, WIMaHABIKTRIH HeTi3iH Aiia TaramaHbIH pu-
3aJIBIFBl YIIIH XaJbIKKA [IHIl, aKUKATThl YHpETy
MaKCaThIHJIAFbl aJall HUeT Kypaiapl. Wuran Gomy
aTagaH Oajara ©TeTiH Myparepiik ic aece OOoJaipl.
Ce0e01, oKeci TyHHEICH OTKEH JKaF1ali/ia, OHbIH Ka-
paMarbIHIAFbl AybUT TYPFBIHIAPBIHBIH JTIHH MYKTa-
JKBIH ©Tey OaJaChIHBIH MiHIETi OOJBI €CENTeNTCH.
Kazak apacblHiarbl aTaKThl HIIAHAAPABIH KOTIIIi-
Tl 03 MiHIETTEpiHE JOCTYP JKAIFACTHIFBI PETiH/IE Ka-
parad. J{yHueIeH 6TKCH UITAHHBIH YJI O0amacel 00JI-
MaraH JKarjaiia, aybll TYPFBIHIAPHI JiHU CayaThl
Oap, XaJbIKTBIH CEHIMIH aKTaWThIH Oacka Oip Kicire
umra"n 0ony MocerneciH KeckeH. Kazipri yakpITTa
WIIIAH/IBIK, KBI3METTI ayblT MOJIIAJIAPhl aTKAPa IbD».

Byn araynap 6i3niHiue, 1iHHIH KYpBUIBIMBI, Ma3-
MYHBI, TAOUFaTHI, ©3repyi, alMaKThIK €PEeKIIeTiKTe-
pi T.6. GalIaHBICTBI TYBIHAAFAH KOHIENTTEP E€Mec,
KOJIJIaHy asICBIHBIH KEHEHII, JKajmbl Ka3ak TUTiHIH
CO3/IiK KOphIHA eHyiMeH Jie OaimaHbIcTh. by ces-
nep XIX raceip MeH XX Facelp OachIHAAFI 910U
Kaz0anapaa kebipek Ke3zuecelli )KoHe TeK JIHU M-
TIHIEpP MH JiHM KYOBUIBICTapFa KaTBICTHI alTHLTA-
JTBL

Ennemie, mocene, axyHaap MEH WIIaHIAp KbI3-
MeTi MEH OOJIMBICHIH 0acKa Ja JiHH TYCIHIKTep aT-
KapraH 00J1ybl bIKTHMaJ1. Erep jie JoruKaibik KOHCT-
PYKIHSI J)kacacak, 0acKa KeITereH JIiHU TYJIFajapra
KaTBICTBl YFBIMJIAD JKOHE OJIapAbIH CyObeKkTinepi
aTKapFaH 00JIybl BIKTUMaJ HEMece KeOip Kacuer-
TepiH Oacka Oip KYOBUIBIC, al KeHOip KbI3METTEpiH
Oacka Oip miHM OKUIIep aTKapFaH O00ysl MYMKIH.

Ocpirad  OaiIaHBICTBI, KAa3aK —XalKLIHIAFbI,
OHBIH 1IIiHJE, MYCBUIMAH J[iHIHE KATBICTBI €PEKIIe
TyJIFajapra KaTBICTHI YFBIMAAp MEH TYCIHIKTEp-
re Jie 10y acal OTeTiH 00JaMbI3 jxoHe Oyl 013
KapacTBIPBITT OTHIPFAH WIIIAH MEH aXyH CO3JIEPiHiH
JIOTHKAJIbIK-CEMaHTHKAIIBIK, MAFBIHACKIH allbIll Oc-
pyre MyMKIiHAIKTep Oepeii, coHaii-ak, Kejieci Ke-
3eKTE¢ OHBIH KBI3METTEPIiH JIe capaliayFa allFbIIIapT
Oonajpl. SIFHU, MBIHA/IAH €Ki aHTUHOMHUSIITBIK, TE3HC-
TI HETI3re ajambl3; aXyH oHE HIIaHaap OypbIH Ja
Oounran, Oipak Oacka arayiapMmeH OepiireH Ooiybl
MYMKIiH — axyHJIap MeH HIIaHIap/IbIH 0acKa JiH ue-
JepiHe MyJi/ie YKCaMaiThIH 031H]IIK OOJIMBICHI Oap.

CoHMBIKTaH 113, Ka3ipri TaHJAarbl OTaHJBIK Fa-
JTBIMIAPBIMBI3 OCH JIIHTAaHYIIBUTAPBIMBI3 12 «mmany
MEH «AXYH» YFBIMJIAPBIH ©p TYpIi Oariap/a TyciH-
nipim eteni. P. CmanoB nen M. McaxaH ce3fiH 3TH-
MOJIOTHSICHIH ObLIaiiia kepcetemi: « many mapcel
TUTIHIE «oJjlap» JereH MarbiHara casjel. [llaraTaii
TUTIHIIE «HUINaH» JACTEHIMI3 — «9YJIUe» YFhIMBIH Oijl-
IpeTiH HeMece TapuKaT KeceMiHe OepiJieTiH aTay»
(Cmanos, Hcaxan, 2021: 182-186).

CoHbIMEH Karap, UIlIaH MEH aXyH 9pHHE, TYbIC-
Tac, MaFbIHAJAC YFRIMAAp OOJFaHMEH, OHBI AHBIKTAY
0apbhIChIH/IA EKEYiH JKEKe-KEeKe KapacThIpy Kaxer-
Tiri ne TybrHaanapl. COHIBIKTAH, ajJbIMCH HIIaH
CO3IHIH CEeMaHTHKAIIBIK-JIOTUKAJIBIK MAaFbIHACHIHA
TOKTAJBIT OTYiMI3 KepeK-aK.

Cesnikreppe: «Uman — MyChUIMaHIBIK OpTaia
AMaHJIBUIBIK, TOPOUETIK KACHETTI YHPETeTiH HIIo-
hu OiiM meHreli OaphIHIa )KOFaphl, hoM COMBLIBIK
JKOJIIBl HACUXATTaWThIH MapTebeni Tynra. [lapcer
TUTIHEH ayJaprasia, «omapy, oJTapABIH
HIanaraTe»,  «MEWipiMi»  JIeTEH  MarbIHAHbBI
Oepeni», — JAen OHBI MApChl TUIIHEH €HTEH CO37ep
periane ae xepcereni (KazakTelH 3THOTpadHsUIBIK,
aB7etO8ys1ap, 2017b:

ConbIMeH Katap, KeHOip 3epTTeyuiiep OHBIH
TapUXH HETi3Iepi MEH IIBIFY TeTiH ObLIaiIa yChI-
HaJIbl: «AJI UIIAH aTaybIHBIH TAPUXU-XPOHOJIOTHS-
ChlHA MOH Oepcek, 3epTreyuriiep Oya TepMHHIL
anram pet baxayammua Hakerm6amgm (1318-1389)
MeH Xoxka Axpapra (1404-1489) xaTbICTBI Ta3KHiia
JKaHPBIHJIA JKA3bUIFaH 9eOueTTepIe Ke3IeCTipeTi-
HiH adtansl. Keitin uman ataysl OpTaislk Asnsma
KEeHIHEH KOJIJJaHbICKa eHe OacTajibl. Ocipece, Scayu
xkoHe HakpImOaHaM TapUKATBIHBIH JKep-KepJeri
KOITOACIIBUTAPEIH WINAH JCT aTaWThIH. MBICABI,
Scayu TapukateiHbiH Kpiprbi3cTanabiy O eHipiH-
neri kembacubuiapsl X VI Faceipaan Oepi uiman
nen atananey (CmanoB, Mcaxan, 2021: 184).

H.B. MancypoB ocel Mian ce3iHiH MarbIHACHI-
Ha TEPeHIpeK YHUIIN, MbIHAJAH TYKBIPBIMIAPbIH
ycerHanb!: «TimiMi3ae KeH KONIAHBIC TaybIl Kele-
TiH 9p1 Ke3 KeJreH KOJIJAHBICHI ChIPFA TOJBI KipMe
ce3miH Oipi — wman. Wman napcel TiTiHIE — Yo
— aHa Kicli, y — 0J1 Kici, T.0. MaFbIHaJIapbIH/IA KIS/l
Byn keHe 3amaHapaa yIibIK Ouiieymiiyiepre kepce-
TIJTEH KypMeT peTiH/e KoIanbutFad. bip kaparaH-
Jla ce3/IiH aca Oip MarbIHAIIBI €KEH/IITH Kope alMaii-
MbI3. AJaiiia 3aMaHbIHA Opail OHBIH MaFbIHACHI MCH
KOJIZIaHY asiChl KeH KOJIeM/Ii KaMTBIFAaHIBIFBIH aHBIK
KepeMis... PacbiHia, Ce3/iH alFaliKbl KOJIJIaHBICHI
OCBhl en OwmJjeyli, >KOFapbl Jiaya3bIMIbl Kiciiepre
KYPMET KOpCeTy MAaFbIHACHIH OacCHIBUIBIKKA aJFaH.
Amnaiiza on OepTiH Kene JiH OachbUIapblH aTaKThl
aJaMJapbIHa Jia KOJAaHBUTY bl KajblliTaca OacTaraH.
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«AXyH» MEH «HIIIaH» YFRIMAAPHI )KOHE OJIap/IbIH TeHETHKAIBIK TYCIHIKTEPIHIH JIOTHKAIBIK, CEMaHTHKAIBIK HETi3/1epi

OiiTkeHi en Ouneymrinep MeH JiH Oacbuiapra 1a Ke-
HeJlle aca epeKie KypMeT Kepcerinren. bynm perre
KaThIHACTBIK OJIIIEM JopeKeci OipKenki OoJiFaH.

Ce3 OK, aJFalll HIIaH co31 — YiIbl, KaFaH, HIeHX,
xaH, T.0. e OweymIiyiepiHe KOpPCeTITeH KypMeT,
MopTedeni eciM MaFbIHACBhIHAa kyMcanFaH. CebeOi
KOHE 3aMaHjapja Ouieymiiiep e31epi Koi acThIH-
JaFpl aitMakTapabsl OacKapyma KEepridiKTi KepIiH
eKiiepi He OoJiMaca e3/iepi TaraibIH/IaFaH OKUIeT-
TUTIKTEpi, aTKapywbUiapel 6oiarad. OChkl OKUIIIKKE
re OoJFaHAap ©3/EPiH cailylaraH YIIBIK 3adaIapabiH
aThIMEH, SIFHU COJI OWJIeYIIl KiCUIep/IiH aThbIHAH OU-
7K Kyprisred. Oxap Ke3 KeJreH COTTE COJapblH
aTBIH KaMBUTBIT, OMipJepiH, OYHPBIKTAPBIH KYy3€Te
aceiprad. EH OacTeichl, aliMakTap/a ocblUiaima e
Oackapranmap 3 OwuieymriyiepiHiH OepreH YIKeH
KYPMETTEpiHIH apKachlHIa TINTI OJIAPABIH eciMIie-
piH Jie aramaiTeiH OosiFaH. Mine MyHzal Ouneyi-
JIK COJI aliMaKTBIH OWJIEpPiH «HWIaH-WUIIaHJAp» JIeT
aTaraH ... AIIFalIKbIa OChI MaFbIHA A KOJIJIAHBLIFaH
WIIaH Cce31 KeHiHHEH Kicl ecimyepiHe Tipkece Oac-
taraH. HoTmkecinne, epkiH KOJIIaHBIC TallKaH MYH-
Jlait ce3 )eKe Japa KOJIIaHbLIBII, TULIIK aifHaIbIMFa
eHin keTkeH. OChl CUSKTBI MBICAIApAbI TApUX OeT-
TepiHJIe KemnTen Ke3necTipyre 0omaasn (MaHCypoB,
2016: 213-214).

An, H. OxnaceiHoB: «/liH GacbuiapbIHBIH KO-
FapFbl aTaKTapBIHBIH Oip aTaysl el Kele, UIlaH —
onap nerex ce3. ColaH /iH OachbUIapblH KYPMETTEY
peTiHae «omap» Aen atam KeTKeH» Jemn TyCiHaipce
(OnmaceraoB, 1974: 37), ©O. O0aiMOMBIHOB: « man
napchl €31 — OJI KiCiHIH OKilli, aThIHAH DPEKET eTy-
mri. ©0y bokip ac-Ceiuapik Cyda caxabamapbIHbIH
pyXaHH ycTa3bl, KAMKOPIIBICEI, OapibIK amangapaa
Myxammen [laiiraMGapabIH iCiH KaJFaCTBIPYIIbI
6onasl. Xaziperi Canaman @apcu oHbIH Xynadachl,
sran Cyda caxabamapsl apacbIHAAFbl OphIHOAca-
PBl, HIIaHbI KBI3METIH aTKapAbD», — JCT NaibiMaaca
(©6miMmombIHOB, 2011: 11), H.b. MaHCypOBTHIH TY-
cingipme cesmiriame: «Wman (uman). up. 1. Omap
(xemm perte Oip amamra OainaHbicTbl) 2. Onmapabl
(ce3 TipkeciHIe aHBIKTAyBIIT MarblHACKIHAA). JliHN
TYPFBIAA WIIAaH — JiHW JIaya3bIM JIETeH TYCIHIK Te
0ap (Mancypos, 2013: 32) ekeHIiTi alThLIA b,

WNman ce3iHIH  JIEKCHKAJBIK-CEMaHTHKAJIBIK
MarplHACHIH Tangaran H.b. MancypoB opi Kapait
MBIHaIal epekrepai kentipeai: «bym ce3 Timimiz-
re Kiprenje Here OacTamnkbl MarbIHACBIHAH a’KbIpaIl
KEeTKEH JIeTeH CypaK HpaHTaHyIIbUIap apachlHIa
OypbIHHAH alTBUIBII KYPETiH. OTKeH *Kbuibl VpaH-
veiH laxun bexemTn yHUBEpCHTETIHAE OTKI3reH
FBUIBIMU iccamap OapbIChIHAA Orim «Dcpap-oT-
Toyhum» KiTaObIHaH OYJI CYpaKThIH KayaObl TaObLI-
11, Ochl KiTanTelH Terepanna «Arahy 6acmaceiHaH
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1367/1988 bUIbI MIBIKKAH HYCKACHIHBIH 16-0eTiH-
nme temenzeri »xommap Oap:...llleix-3 ma, hopres
XHILITOH «MOH» BO «Ma» Horodre oct. hop komka
3€Kp-3 XUIII KBPJIe BCT, TOPTE BCT: «UIIAH» YCHHH
rodTe-oHI Bo YCHHUH KOpAc-oHA )...OCBRUTHUIFAH
YFBIMFa COMKEC TYKbIpbIMBI B.B. baprosbn ta ken-
tipeni: Uiman — mepcuickoe MecToMMeHue 3 uia
MH. gncna. Cnosa ynorpebnsercs B Typkectane B
3HAYCHHMH IICHX, MYpPIIHUJI, YCTaja, mup (y4uTelb,
cM. Derwish, EL I, S. 990), B npoTHBOIOI0KHOCTH
Miopuy (TocienoBaTens, y9eHuK )» Hotmxkecinne,
Wian ce3iHiH HETI31HEH ajFaHa, Mapchl TUTIHIH/E
KOJJIaHbICTa OOJIFAHMEH, Ka3akK TUTiHE aybICKaHH-
HaH KeHiH Jie 631HiH MaFbIHAIBIK 63repicTep OOMBIH-
nra TypieHreHAairin atan eteni (Mancypos, 2016:
214.

3. UbanymmaeBansiH mikipiame ne: «man map-
ChI TUTIHEH ayJapFaHia, «ojap», «ojapiblH Kanbl-
PBIMIIBIIBIFBD), «IIATaFaThDy JETeH MaFbIHAHBI OLJI-
nipeni. «mam» Opra A3us tepMmuHiage «Mmony,
«OUIOH» JIETl aTalbIl, O] KACHETTI )KOHE KYPMETTI
IiH uesepiHe OepiIreH TUTYN OOJBII TaObLIAIBI)
(Mbamynmaesa, 2008: 5).

JKoFapblarsl KENTIPUITCH, UIIAH CO3IHIH IIBIFY
TEri MEH STUMOJIOTHSICBIHA, JIOTUKAJIBIK-CEeMaHTHKA-
JBIK, TAJNJAyJapblH HETi3re ana OTBHIPBII, MbIHAIAl
KOPTBIHBLIAP JKacaybIMbI3Fa 00JIaIbl:

1. Nman ce3i, opuHe, mapcel TiTiHEH eHreH 60-
JyBI BIKTUMAJ, OipaK COHFBI Ke31eTi Keloip Ko3Ka-
pacrap OoWbIHIIA, KepiciHIIe, Ke3iHAeT1 TYPKi Co3-
Jiepi, KOHE IyMep, 30POaCTPIIbIK, IDYipiiep e mapChl
TiJliHe eHreH 0oiysl 1a bIKTUMal. Keiibip 3opoactp-
JIBIK, MOJICHUETTI aprbITYOl TYPKIIIK MOJIEHHETIICH
0aliIaHpICTBl JISN KapacThIPAThIH KO3KapacTapbl
Herisre ancak (Excerenyunsr, 2018: 456), 6yn na o0-
JICH MYMKIH.

2. Nuran cesi mapcel TUTIHEH €HI'CH JIeTeH HYC-
KaHbl MaKyJIJIacaK, OHJa OHBIH JIa ABIOBICTATybIHAH
0acka, CEMaHTUKAJIBIK YKaFbIHAH Jla Ma3MyHbI Oip-
nraMa esrepicrepre yIublparaH Topizai. OWTKeH,
WIaH JiHY JIaya3bIM PETiHIE OPHBIKKAH JKOHE KYH-
JIBUIBIK, PETiHAC OaFrajiaHbIl, apHAWbl TUTYJ PETIHIC
KOFaM/JIBIK CaHa/1a alTapibIKTail Oeienre ue OoFaH.
Hemece, mpIOBICTHIK ©3TepicKe YIIbIpam, alThUTYBI
Oackaira MarbiHara we OoJyiraH Topi3ai. HakTeipak
alTKaH/a, Mapchl TIIIHEH EHT'eHHIH ©31HJe Je, Ma-
FBIHACHI OACTaNKbIIaH ayBITKBIII, ©3TEPICKEe TYCKEH
JIeTeH CO3.

3. KeHe mpyipnep/e, KeiiHrl opTa FachIpIarbl
WcaM JiHIHIH BIKIAJIBIMEH Ka3ak JKepiHe me apad,
napchl CO3JEPiHIH SHTeHAIrH KOMIILTIK FAIBIMIAp
JKOKKa IIbIFapMaiabl. Jlerenmen, Oi3miH 3epTreyi-
Mi3IiH HeTi3re MaKcaThl OHBIH KBI3METI MCH Ma3My-
HBIHA KaTBICTHI OOJIFaHIBIKTAH, CO3/IEP KOTI KaFnan-



P. CmaHOB xoHE T.0.

Jia 6acTamKbl MaFbIHACBIHAH JIIAKTAYHI 1 MYMKIH
SKCHJIITIH eCKepCceK, OHa UIIaH CO31HIH MICTEMO-
JIOTHSICBIMEH KaTap, OHbIH KOHLICNT PETIHJEerT Ma-
FBIHACBIH allly KAXKETTIrl TYbIHIAN b,

4. Miman ce3iHiH MILIFY TET1 HETi31HEH ajFaH/a,
OHBIH KOFaMJIaFbl KbI3METI MEH DJICyMEeTiK MopTeOe-
Cl apKbUIbI aHBIKTAJATHIHIBIKTAH, Keieci OeiM/e,
WIIaHJAPBIH KBI3METIH TOJBIFBIPAK aIlbIl Kepce-
TEeMI3.

byn xorapeina aiteurrannail, 6acka ja uciaam
IiHI MEH Ka3aK{ IOCTYpJi TaHBIMIAFBI JiHTE Ka-
THICTBI AUTHUIATBHIH TYJIFajlapra OalIaHBICTHI KOHE
OIIAPMEH apaxciriH, OaWIaHBICBIH, TYBICTHIK KAaThI-
HAchIH amry OO#BIHINA da OipmiamMa KUBIHIBIKTAP
TyFbI3aJibl. OJ1 YIIiH )KOFapbIAAFbl KOPCETUITEH JIHHA
aTakTtap MeH araynapMmeH HimaHHBIH apakaTbIHa-
CBIH TiKesel ambin Oepyimi3 kepek. bipak Ta, kei-

Oip 3epTTeynepae, oNapablH KOIIIUTriH CHHOM/IEC,
MarbIHaNac, m3oMop(dThI men Kapacteipaasl: «W.H.
[eifepin mikipiHIIEe Ka3ak JaJlachIHIAFBl pyJiap
«HIIAH» JKOHE «KO0XKa TOMTAPbIHY» ©3JIEPIHIIe Mipre
Oasan, ojapzbl Oip OipiHe ykcac jien KaObuUigajbl.
Ce0e0i, ipi uIaHgap KokKa TOOBIHAH INBIKKAH.
Omapapry aiTybiHIA Oip pynsel enmi 1-2 yi Koka
0oJica, oapIbl «ITip» caHall, KYPMETIICH KaparaH...»
Hemece: «AJl Kaszak JalachblHbIH Oacka aiMakTa-
pBIHIA aXyHAAp, Xa3ipeT, MypTH, Keiiie uian aTay-
napbiMeH atanaey (Mbamynaesa, 2008: 5).

OcbiFan opail, 013 >KOFapblIaFbl KeNTipilIreH
MaFTyMaTTapbIMBI3IBI HETI3re aja OTBIPBIN, Oacka
JiHA MOPTEOeli TYJFaNap/IblH O31HIIK epeKIIeiK-
Tepi MEH KacHeTTepi KOHE OJIapJblH HIIaHAapFa
KaTBIHACHIH MBIHAJall KecTe OOWBIHINA KHHAKTAI
YCBIHJIBIK.

JliHu Jtaya3pIMibl
TYJIFaJIap araybl

Herisri Tynransik 60JIMBICEI MEH €peKIle KacHeTi

Niranmen 6aitiaHBICTHI KBIPBI

Kapu (kapuiep)

Kypan MoTiHiH TyTacTail xaTka aity

Bineni, Gipax jkaTka alTy/ibl MaKcar eTheini

Xadwus

JKarka Oiyinn OHBIH ©3repicke TycIeyiHn
KaJarajayIsl, keiae Todeipreymi

ApHaiisl To(cipMeH myrpuInanGaiabl, Oipak MOTIH
Ma3MYHBIH TepEH MEHIepPreH

Myanauc, Myxaanuc

Xanwuc OLIripi, XaIuc FaIbIMBI JIET T¢ aTalbl

XaaucTepai ie TOIBIK MEHI€PreH, Oipak OHbI
FBUIBIMU JIOHEKTEyMEH alfHaJIbICTIalIbI

Myaszzun A3aHIIbL, a3aH MIAKBIPYIIEI aTaM A3aH MAaKIPYIIBIIaH )KOFAPBIPAK, TYPaIbI
Mosiza Kazaku TaHbIMzIa TIHM KBI3METKEP/IiH KaJIblLiaMa MoJtiaHbIH KbI3METTEPIMEH apHaibI
JIT . . o .. .
aTaybl, JIiHU YaFbI3IIbI IIYFBUIIaHOANIBI, KeWIe aybI3eKi TiJIIE COUKEC
ip CONBUIBIKTAFBI aca JKOFapbl TYPFaH MOPTEOeNi TYIIFa, | Y CTa3IbIKIICH JIe ITYFBUIAAHA B, TpTe KaparaHaa

YCTa3IbIK eTYyIIi

KOIKBI3METTI

Oynue (-oHOHE)

Kaiitbic GonraHHaH KeiiH Jie apyarbl MEH PyXbl
JKEJIeI ’KeOeIl )KYPETiH THUICHIMIBIKTHI HeJICHTCH
TyJIFa, KOOiHe NCIIAMFa KaTBICThI alThLIa bl

OyIeHIH KaCHETTEpiHe Jiec ue OOJIFaH *kaH, Oipak
JIiHU MOpTeOeci oJlaH JKOFaphl eMec HeMece TeH Iece
anabl

bab (6am, 6aba)

Tapuxu atay, IereHMeH, JiHH MopTeOeci aca JKOFapbl
a/1aM, TBUICBIM KYII Heci

baba nen ailThUTFaHMeEH, OanTapaaH JKOFapbl
eMec, HeMece, TeHJIeC HeMece, TAPUXH aTayFa
OaiiaHBICTBI KOJIJAHBICTa EMECTIKTEH 0a0 aen
aranaMaiabl

Jlinre aca GepinreH, qiHA OLTIMIHIH MeIepi

ACKeTTIiK eMip cypyai Makcar eTreiini, aca ipi 6ait

Taxya (Jopyimu S . . . L
ya (flopyiur) Oenricis, 6ipak eH 0acTHICHI aCKeTTIK OMip Kelreai Ooryp! a Ke3aeMeni
ApHaiibl KHiM yITinepi 6ap, aCKeTTIK JKaH Heci, . . - . .
. . . ApHaiibl kHiM yirici 6oamMaca 1a, KaparnaibiM KHiM
Jnyana Ke0iHeCe XKaIFbI3 XKYPE/Ii, el Ke3YIIli: >KaFbIM/Ibl

JKOHC KarbIMChI3 MarbIHACBIH/IA

YIITICiH TaHIAWIBI, €1 Ke3il KYPyAi MaKcar eThnei i

Comsl (cymbl)

Cy¢usm OaFbITBIH TEpPEH MEHIEpIeH JKaH neci, oiap
Jla MaTepHAJI/IbIK JKaFbIHAH KaHAFATIIBULIBIKTHI
KOJIJaiIpbI, 31Kip CalyMeH aifHaIbICaIbl

Bacrankpina cypu3MHEeH MIBIKKAH, KEHiHHEH
HaKImOaHIus KoHe 0acKa Ja JIiHu OaFbITTapaa
OimiM anFaH

bakce! (1maman)

[lamaHaBIK OK1Ii, OONIAIAKTEI OOIKAYMEH,
aypynap/bl eMCyMEH IYFbUIIAHATHIH ThIJICHIM KYII
neci

3ikip canmaca Jia, op TypJii FakaibInTap xacarl,
KeiOipi azam eMer, epeKie KacueTTepre Jie 1ue
OosFaH

Xasiper

KaXbUIBIK carap/ia HeMece MYChUIMaH elljiepinie
JIH/II )KETIK MEHIrepreHHeH KeWiHTi OepijeTiH atay

Xasziper aramnca jia, UIlIaH JIereH aTaybl Karap
KOJIJaHbICTa 00JIa bl
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((AXyH)) MCH «HIIaH» YFBIMAPhbl JKOHE OJIapAbIH I'CHETUKAJIBIK TYCiHiKTepiHiH JIOTHKaJIbIK, CCMaHTHKaJIBIK Herimepi

Kecmeniy orcanzacwor

JliHu jaya3bIMIbI . . .
Heri3ri Tynraibik O0JIMBICHI MEH €PEKIIe KaCUEeTi Nimanmen 6aiaaHbICThI KbIPBI
TYJIFaIap araysbl
[apurat 3aHaapbiH, OHBIH inTiHAe GUKhTHI 6TE KasbIMeH casbIcThIpyFa Kene OepMeiii, uian
Kassr KaKChl MEHTepIeH, el OWJIiriHe, acipece, COT Jia OWITiK aiiTa anmajel, Oipak OJ1 TEK KaHa TOPeIiK
OWJTIriHe apasachlll, OUIIITIH alTaTaH aaaM. alTyMeH MIeKTenMei i
. WimaH na KaKpUIBIKKA Oapysl BIKTUMA, OipaK OFaH
Mekkere KaXbUIBIK canapra 0apblll KaiTKaH ajamra . .
Kaxot . KaXKBUIBIKKA OapbIl Kelly PyXaHMIBIKKA OpICHTIH
OepineriH aray . N Z
carhl peTiH/e KONbLIMA bl
Koa [eHeTHKANBIK JKaFbIHAH apab TEKTEeC PYABIH TYPi Jlinni yarei3aay 6apbIChIH/IA, apHANBI PECMU TYpJIe
JKOHE JIIHII yaFbI3ay KbI3METIH Oaca aTKapylubsiiap | HiHu OiliM GepeTiH amam
. . .. . . ApHaiibl 1aMOIJIa JETeH aTaKThl aMaca a, JiHA
Jlinu ycTa3nap/biH, AiHU OiTiM Oepyliiyiep/iy ataybl, | . .
Jamomnna L. L . Oinim Oepy, cayar arry, aFapTy )KyMbICTapbIHA
OpHUHE, OJI YIIIH JiHU OLTIMI JKEeTiK OOJTyBI IapT A
KaTbICAIbl, TIIITI CascaTka aa apaiacarblH OONFaH
Mydtn JliHu naya3bIM, OHBIH €H XKOFapFsI meHi 6ac mydru | On na myTH, 6ac Mmydrtu Oomna amast

Hewmek, Mman — Jlamosuta, aynue, MoJaa, Xasi-
peT, Kaxbl, MyQpTH T.0. atayjapra ue OOJbIN KaTap
HeMmece Oanama peTiHze /ie KOJIaHbuIa 0epyi MyM-
KiH, Oipak FBUIBIMH, PECMH JIIHU TaHbIMJIIA eMec,
KOIIIIUIIK KOFaMJIBIK CaHaJa, aybI3eKi TUIE.

WNiman yFeIMBIHA KYBIKTaWTHIH, OipakK ekeyi mapa-
nap 0oJia anmMalThIH JIIHU TYCIHIKTEp/iH Oipi axyH
CO31 MIIaHFa KaparaHAa CHUPEKTEY KOJJaHBLIAIbI.
«AXyH — (MYCBUIMaH/IBIK, JiHH JIaya3bIM, OOTYIIbI
ycra3 mapcsiia) 18 FaceIpsiH 2 KapThICHIHAH Oac-
Tar, Ka3ak JaJIacblH/1a KOJJIaHBUIFaH JiHH JIaya3bIM.
Opra Asusiabl Onneren bykap XaHAbIFBIHBIH TYCBIH-
Jla ¥icliaM FyJiaMalapblHbIH €H YKOFaphl Jaya3bIMbl
0omb1. 1860 bt JleB ToncTolIbIH KaObUIIaybIH-
na OosrraH Ka3ak MyQTri Yoiiic FyJaMaHbIH eKiHIII
nmaya3sIMbl AXyH. MyQTHIIH [Iapuratr HeTi3iHIe
aiiTeuFaH ¢atyackl AXyHHBIH KeJliCIMiHCI3 XKy3e-
re aceippuiMaraH. Ka3ipri ke3je AXyH JereH AiHH
naya3bIMHBIH OpHbIHA Hail0 Myt nayasbiMbl eH-
nipitren». (KaszakcTaH: YITTBIK SHIUKIONCIVS,
2001: 103). byn TycTa, «eKiHII Jlaya3bIMbDy eIl
OepiireH aHBIKTAybl, «TaFbl Oip Jlaya3sIMbD) JIeIl
TYCIHTEHIMI3 IypBIC CHUSKTEI.

An xeitbip 3eprreymriiep AXyH TYCIHITIH Tua-
JIEKT, TYPKIMEHJEpJeH €HIreH HeMece TYpKIMEeHC-
TaH Ka3aKCTapbIHAAFbl KOJNAAHBUIATHIH CO3JEp ACT
tyciagipeni: «AxyH (Typik.Tam., Keneyp.) aiam
cayaTThl agaM. Y CTIMI3re KelreH Kicl yJIKeH axyH
Oonbin weIKTH (Typik.Tann)y (AuanekTonorusuibik,
ce3mik, 2007: 427).

Ozinin meiFapManapseiga 18 800 ces kou-
JaHFaH AOalJIbIH TUAIK KOPBIHIA Ja axyH, WIIaH
ce3Jiepl Ke3/1eceni, COHIBIKTaH J1a, OHbI IHAJICKT
peTtinne KabOpuimamacak Ta, OacTamkbiga Oenrim
Oip aiiMakTaFbl Ka3aKTap KOJAAaHATHIH cO3 OONyHI,
KeiliHHEH, ©31HiH KOJJIAaHBUTYybl AsICBIH IKaJIbIXa-
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JBIKTHIK JIEKCHKAIBIK, KOpPFa alHalFaH OOJybl Jia
MYMKIiH.

OTHOTpaUSIIBIK CO3MIKTEpAE ObLIaiia aHbIK-
Tama OepiIreH: «AXyH — MYCBUIMAHIBIK OpTaaa
JiHre 6aynuThIH MOpTeOeni, Oenenai TynFa. A map-
Chbl TUTIHEH ayJapFaHza, «yHpeTyli», «ycTas3» me-
TeH MarbIHaHbI Oiunnipeniy» (Duuknonenus, 2017a:
374). «AXyH AiHU KbI3METKep, AiHW ycTa3» (Ma-
MbIpOeKoBa, 2017: 48).

M. Hcaxan AXyH CO3iHIH 3THMOJIOTHSICHIHA
yHineni: «Kasipri mapchl TUTiHIE «axXyH» Co31 «oKa-
PBIK, OHMBIK, TECIK» JereH YFhIMIApAbl OULmipesi.
Bipak 013 kay3an OTbIpFaH JiHH Jiaya3bIMJIbl OLITi-
PETiH «axyH» CO3iHE CKapbIK, OUBIK, TECIK» YFBIM-
JapbIHBIH MYJIZIE KaTbICHI JKOK. OCLI, «axyH» ce3i
Mapchl TUTIHAC «XYHI KOHE «XayoHID» CO3IEpiHCH
HIBIKKAH. «XYHI» CO31 «OKBIIBD), «TallIaJIbD», all
«XayoHI» CO31 «yCTa3», «MbIP3a» MaFbIHAJIAPbIH Oe-
pemi. «XyHI» JKOHE «XayaHI» CO3iHIH aJAbIHIAFbI
«a» (a-XyHJ) OpIIli «ara» HeMece «KYPMETTi» MopTe-
oecin Oinnmipeni (Mcaxan, 2021: 48). SIrHu, «axyH»
OKBIMBICTBI, 3epPTTEYIII, YCTa3, MbIP3a, TyJlaMa Marbl-
HaJapra KybIKTaiine! (Bockanss, 1986: 28).

«AXyH» ce3i apHalbl JiHU Jlaya3bIM peTiHJe
anram per Llararait yipiceiH OMip Temip Ouiteren
TycTa maiina 6onabl. MbIcaibl, col Ke3eHAe ©31HiH
ackKaH JiHW OUTIMIiHIH apKackiHa ['epar KamachiH-
JaFbl YIII MEAPECeHi KaTapblHaH Oip yakbITTa Oac-
KapraH Moynana @acuxynaun Husamure «axys»
naya3piMbl Oepinren eami. An Cadedunnep noyi-
pinzge axyH nen Mpanma XuKMeT (COMBUIBIK) iTiMi-
MEH IIYFBUIAHFaH MEHXTep/ai aTalThIH. AUTaNbIK,
atakThl combl Mymia Canpa-itn [lupasumi xypt
axyH JIen aTaraH OOJIaThIH.

XIX Faceipzan 6actan MyCbUIMaH KaybIMBbl CO-
MBUIBIKTAH ©3T¢ JIiH FyJIaManapblHia «axXyH-MOJIJa»



P. CmaHOB xoHE T.0.

JIeTl Karap aTalTbhlH OO0Jabl. ATakThl AOTyIKOpiM
OpubaHu/ll KOMIIUTK «axXyH-Mongay aeuTiH. JliH
FyJlaMaJlapblH «axyH» Jel aray ypaici XX FachIp-
JIbIH OachIHA JIeHiH xanFacThl. Mpicaibr, XX FackIp-
IIBTH 0ac Ke3iHae eMip CypreH atakThl (hukh Fymama-
cel Myxammen Kaszum-u Kopacanui xasnbik «AXyH
Kopacaumn» neymri exi.

XX FacwIpmarbl XaJBIKApabIK cascaTTa IiH
MOpTeOECiHIH TOMEHCYIHEH AIHU J1aya3bIMaap IbiH
Jla KYHBI TYCKEHI Kemmrimikke oenrini. Ockiran Oaii-
JIAHBICTBI JKYPTIIBUIBIK OKBIMBICTBHI AiH FyJlamaia-
PBIH FaHa eMec, JKall TiH/I YCTaHFaH ajaMIap/ibl 1a
«axyH» nen ataii Oeperin. Conpnaii-ak, Upan Ucnam
PecnyOnukace! kypsutFaHHaH keiin (1979 x.) xaHa
niHu pedopmarnapra Kapchl MIBIKKAH €CKi Ko3Kapac-
Tarbl (KaJuMIIiNep) FyJamaiapAblH KO3FaJIbIChIHA
«axyHau3M» ataysl Oepinmi. [lapcel MoeHMeTiHIH
BIKITAJIBIHBIH, HOTHIXKECIHJIE «axyH» THUTYJIbl Maye-
pannaxp MeH TypkicTan aymarblHAa 1a JiHU Jaya-
3BIM PETiHIE KOMTaHbUIARL. TinTi Emin OOHBIHIAFEI
TaTap 6amKypT MychuiMaHaapsl xxoHe LLbiFsic Typ-
KiCTaHJaFbl YHFBIP MYCBUIMAHJAAPbl apachlHaa Ja
«axyH» MOpTeOeciHIer IiH axaMaapsl eMip cypi»
(Cmamnos, Hcaxan, 2021: 185).

Jemex, AxyHnmap en apacblHma Oenmenji, JiHH
OiiMi JKeTiK apHalbl MaMaH PETiHAC TAHBUTFAH, Xa-
JIBIK, apachIH/Ia TaHBIMAJI JKaH uesiepi oomrad. Onap-
JIBIH JIiHU OLTIMJIUTITIHIH TEPEeHIIT1 cajallaHybIMEeH
(muaddepennmanysIanybIMeH) A€ epeKIIeIeHes].
Con TyTac aiHM OUTIMHIH ©31HJIK OarbITTaphl MCH
OarmapnapbiHa cail pecMH JkoHE KyHeni Typre Oi-
JM aJFaHIBIKTAH, OJIApAbIH OUTiMi Kaziprimie aunT-
KaHJa, «KOCIOMJIGHTEeH HMCliaM FallbIMAapbDy. OUT-
KeHi, onap OipHemie Xbul OOHBI ThIHOAacTaH OiNliM
aJIFaH.

Mocenen: «Axyn» artaybl Peceiire kapacTsl
MYCBUIMaHIap/blH JIIHA OKIMIIUIK >KyHeciHJeri
apHailbl Jlaya3pIM Oosica, bykap mMeH Xuya XaH-
JIBIKTapbIHJIa Mepece OITIpil IIbIKKAH TYJICKTepre
«axyH» mapredeci Oepinin oteipabl. XKanmsl, OpTa-
TBIK, A3nsia KebiHece Meapeceeri THICTI TOHAe I
OKBIII, akuJia MeH (uKh xkoHe naryart (yarbI3IIbl) Ma-
MaHJIBIFBIH UTEPYLIIJICP «axXyH» aTarbiHa Ue OOJIIbI.
An akuna MeH Qukh 'koHE 1aryaT MaMaHABIFBIMEH
Karap XMKMeT (CONBUIBIK) UTIMIH JKaH-KaKThl UTrep-
reH TyJeKTepre «uian» ararbl Oepinni» (Bocka-
Hs1H,1986:184),-1ereH TyXBIppIMIapaa coJr OuTiMre
NalbIK OOJIFAHHAH COH, OITIPreH OKY OpBIHIAaphI
axyH HEMece WIIaH JereH aTakTap OepeTiH OonraH.
On 6imiMaepaiH Kasipri TaHIa «aKaaeMUSIIBIK, JKY-
MBIC JKOCTIApJIAPbI», SFHU, KaHal TIOHIep/l Kyieni
TYPZ€ OKBITKAHBI Ka3ipri Tanga 0i3re aHBIK eMec.
ONTCEe Ne, KAJIBINTACHI KaJFaH TYCIHIKTE, oJlapFa
TeK JiHu OiniMep OepreH ekeH, 6acka FhUIBIM calia-

JIApbIH OKBITIIAFaH JIETCH CHSKTHI YFBIMIAP KaJbII-
tackaH. OnmapIbelH OCHIHIAHN Jlaya3bIMFa JACHiH Ke-
Tepinyi, anFaH OUTiMiHe OaliIaHbICThI, al OLTIM axy
TYJIFaJIap/IbIH TaJIAHTHI MEH XKIrepiHe, YMTHUIBICHIHA
Tikeneil KatpicThl. COHABIKTAH /1a, axXyH, WIIaH Je-
reH aTaynap kahmaH-kai Oepinmeren. Kasiprimre
aiiTkanga, apHailbl IUIUIOM (IIATBIPXaT) apKbLIbI
pocimerin, koyananaplpeiirad. P. CmaHoB e M.
HcaxaHn OHBI Keneci Ke3eKTe TApUXU MOJIMETTepre
CylieHe OTBIPHIN, ObLTaiiima TusHakTan oepai: «Exi
aTak Ta KiCiHIH Tya OiTTi KabineT-KapbIMbIHaH Oy-
PBIH HAKThI MeJpecesie OKBIN, UI'epreH MoHAepiHe
OaiiiaHpICTBl OEpijeTiH OiHM Jaya3bIM opi MopTe-
0e, bykapa, Camapxan, Temkent, Xuya, Xopesm,
Typkicran, Kapuak, Yda, Cram0Oyn, barnar, Kaiip
MeJIpeceNepin/ie OKbIIT OUTiM albi, uiiaH haM axyH
IaTHIPXaThIH aJiFaH JiHW OKBIMBICTBUIAP €JIiHE Ke-
i, Oipi MelIiT-Me/pece albil KbI3MET erce, Oipi
KaJIBIH JKYPTKA Ka3bUIBIK Kacall, JiH Oarbil, XakK
JKOJIBIHAA Kajl-KajepiHmie OeHHeTTEHII, elre eH-
OeriH ciHipreH. bipi xanKbIHBIH apblH Ky3eTce, 0ipi
KOFaMJIBIK KATBIHACTHI [IApUFAT HOpPMaJlapbIMCH
peTTeyae SAUINIKTIH TybIH KOTEpreH. 3epTTeyIli-
nepaiH MoiHbiHAa Kaszak manachlHAaFbl HINaHIAP
MEH axXyH/ap/blH JiHA KbI3METTEPI Typasbl TAPUXH
KYKaTTapAblH HETI3iHJe 3epTTell, TapUXbIMBI3IbIH
ilke OYKKEeH CHIpJIaphIH Mall eTy MIiHIeTi Typ. AJl-
JIaFbl YaKbITTA OCBI MiHACTTEPAl EHCEPY aca MaHbI3-
ne1 6ovak (CmanoB, Mcaxan, 2021: 184).

JKorapbiia uian MeH 0acka Jia JiHU TyJIFaiap-
IbIH COHMKec KeJeTiH j>KaKTapbl MEH aibIpMalllbl-
JBIKTAPBIH KIKTEN KOPCETyiMizre opai, UIllaH MEeH
aXyHHbBIH apaKaThIHACBIH Jla JXyHesen Oepyimizre
Ooanl.

Bipiami Hycka OOWBIHIIIA €Ki YFBIM Oip-0ipiMeH
CUHOHUMJIEC, TINTI HAKTHl JIOJIME-I0J KYbIKTal-
el Macenen, /[I.H. Hyprasuna »xazbanapra yHi-
nin, «Mmran 6aba Axynna [lagman Xomxa MmaHoB
Hakibanus opieHiHe KaTKbI3bLIa Il JICTCH TIKIp-
nepai kenripeni» (Hyprasuna, 2012: 28).

Hemece, oceiHmail MiHU alTyIbl TYJIFaJIapIblH
OapuneirbiH Mian ataymeH OepreH miKipiepii Kel-
Tipyimisre Oonanpl: «baTpicTa TOpT Oenriyi Umaxn
ooxemTel: Kyanait kasiper, KapaOypa Xymaramm
axyH, aTakTel TaObIH Hyprieke niran xoHe Oi31iH
aramb3 Exire mman. Hypneke kasiper nmen Exire
WIIaH JiHU OKYZbl aJITBIH MIATHIPXATIIEH (JIUTLIOM)
oiripren» (Enire nmran, 2016: 18).

Exinmi ycoiHbIM OOWBIHIIA, eKeyi OiHM Jaya-
3BIM KOHE OJIAPABIH aTKAPAThIH KBI3METTEPI 11e Oip-
Jeil OONFaHMEH, JIMHTBHCTHKAJIBIK, aTalybl JKaFbl-
HaH, alMaKThIK epeKIIeNTiKTepre OaliIaHbICThI, IHH
TaHBIMBIHBIH ©3TCIICTIKTepi MEH KBI3METTEPIiHE e
KaThICTHI aJIFaH/Ia, Typa COHKec 00Ia ajMaiIbl, Ma-
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«AXyH» MEH «HIIIaH» YFRIMAAPHI )KOHE OJIap/IbIH TeHETHKAIBIK TYCIHIKTEPIHIH JIOTHKAIBIK, CEMaHTHKAIBIK HETi3/1epi

FBIHAJIAC XOHE 0acka Ja JiHW Jiaya3bIMIbLIapaH
O3IHIIK albIpMambLIBIKTApel Oap. T. JlopmeHOB:
«/linm TopOueneri ycrazgapsl AKMbIp3a axXyH MEH
Myxammenu wumiaH. AKMBIp3a axyHHBIH JCHIe-
Wi Typasbl JKOFaphIla alThIT KETKeH Oojcak, My-
XaMMe/IM WIIaH Typajbl MblHa Oip JiepekTi aiiTyra
Oonaznp»,-nece, keneci 0ip OasHnaynapeaga: «bipi
axyH, eKiHIIici WImaH OoJFaH eki Oipaei Fyrmama-
HbIH MeKkTeOiHeH oTkeH OpmaH eTe Oiniml MoJiaa
0opIT KajeinTacTel. OHBIH alKbIH momeni, OpMaH
MOJIIa KYPaH/IbI OKBIIT OTHIPHITI, OHBI Ka3aKIIara ep-
KiH ayJapblll OTHIPAThIH JCHICUTe KETKEH» EKEeHi-
ri" aran etexi (lspmenos, 2016: 10).

YuriHmrici, kel coTTeplie, THUICHIM FasKalbIm
KYII Henepi peTiHae oJapAblH OapibIFbIH Kbl
Ka3aKy TaHbIMJa KOIIUTIK Oip TYCiHIK peTiHae ae
MmalbIMAaral: «ApyakTsl OakChl, Kapa TYKEH YC-
TaraH mebep ycTa, OH cayCarblHAH ©HEP TOrUIrcH
3eprep, 9yJiue, KUueli TBUICKIM KYIITepiHe ue 00J-
raH JKoseHn ata 1983 JKbUIBI JKETITIC TOFBI3 )KACBIHIA
KaiTel 6onasDy (Jopmenos, 2016: 152).

Enpeme wmanmap MeH axyHIapAblH HeETi3Ti
epeKIIETIKTepiHe TOKTAJIBII OTeMi3.

1. AnpIMeH, JKeTIiK JIiHU OUTIM ajiFaH ajgamjap,
oJlapAbIH OiiMIepi HeTi3iHeH alFaHma AiHH OiTiM
0oJbIn KaObUTIaHa bl Bipak Kasiprimie aidTKaHza,
apHayIIbl KypcTap emMec, OipHelIe XXbUIapra Co3bl-
FaH, Mep3iMIepi JIe op TYpJli KepceTiie i, maMaMeH
3-10 b1 apanbiFbl. A.CMaiibutyiiel: «CazplK KiTi
KB OKBII, YCTa3bIHBIH MEKTEOIH ToMaMaraHHaH
keitin: «Exai xaima 6apeim okyra keHec Oepeciz?»
JIeT cypaFaH/ia, «0yaaH sxorapsl OiniM i3aecer Opas
axynra OapaceiH» genti. Coman coH Cajplk axyH
Opa3z MyxaMMe[T METIiTiHEe KEJiI, €Ki KBIT OKBIT
Oapwlll, col KiCiHiH konmamackiMeH «Kexinaram
MezIpececiHi aopirepaik OenimiH y3aik OiTipin Ke-
JIITT, XaJIbIKKa KeIl KbI3MeT eTkeH. Opa3 Myxammen
O0abamb3ibiH Asuta Tarama OepreH epekiie XHK-
MeTiHiH Oipi «aKmamnaHaeapy JiereH oonraH. by
axyHra Oaja KYHHEH OJjiac OOJFaH MOJEHWKd Te-
pilTenep — aK CoJJENi aK ManaH/bl, aK TasFbl 0ap
amxam popmackiaia OeiiceH0i, Jkyma caifbiH KaThIHAIT
TYpaabl €KeH»,-7en KopThiHabuiaca (Cmailryiel,
2007: 3), T. lopMEeHOB OHBI KEHIPEK KapacThIpabl:
«OKe Topbuecinen keitlin Cmaryi, byxapanarsr Ke-
KUITAIl MeIpPececiHie OH JKbII OKBIT, aXyHJIBIK, JIO-
pekeMeH enre opanisl. Meapece KaObIpFachbIHIIa-
FBI OWTiM caThuTapbiH y3#4iKk Oitipren Cmaryn apao,
Mapchl )KOHE IaraTail TUIIEepiH Jie epKiH MEHrepi
wsIKTED ([lopmenos, 2016: 63).

Kepin oTeIpraHBIMBI3IAN OJapabIH OLTIMI Oa-
PBIHIIIA KEH JKOHE KaH-KAKThI, 9CIPECE, MIBIFBICTHIK,
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niire 0eT OypFaHABIKTaH, TUIAEPIH JIe epKiH MEH-
repreqiri oakanampl.

2. KoFaMIpIK KOTIIUTIK caHaja apHaibl Oemer-
re ue OOJIFaH, dJIEyMETTIK MopTebenepi ne Kazipri
TIJIMEH alTKaHAa, «YIT 3UsIbUIapb Topisai. bipak
oJrap OWJIiTi HEMece IYJIETI apKBIIBI eMeC, pyXaHHu-
JIBIFBI APKBLIbI Ka3aK 3JUTajapbl OOJIFaH JIeyiMisre
ne 6onansl. Onap Tek arapTy MEH AiHM OiTiM any-
MEH FaHa MEKTeIIN KOHFaH ®KOK, KOTIKBI3METTI TYJI-
ranapra ariHanel. OHBI Keieci 06J1iM/IE TOJIBIFBIPAK
TaJKbUIAN oTeTiH Oonambi3. backa ia niHu ayas3pim-
IIBI TYJIFAJIAap apachbIHAAFbl KOFAMIAFbl QIEYMETTIK
MopTeOeci Typasibl TOKTAIBII OTETIH 0O0JICAK, OHBI
aHBIKTay KHBIHJIBIKTAp KeNTipeni, eiTKeHi, o 0i-
piHIIIIEH, TApUXH A9Yipre OalIaHbICTHI aTayJapra
TOYyeI/i, eKiHIIiIeH, O9PIH AiHU TYJFanap Jer Kaj-
mbllaMa aTayMeH OepceK Te, aTKapraH KbI3METTepi
Jle OPKWIIBI, YIIIHITIACH, KOFAMJIBIK CaHa/Ia OJapbl
XKBIPATHIN KOFAPBI-TOMEH/IIK JICHTelre KoWFaH ap-
Hallbl pecMH XKikTeysep OonmaraH (MYMKiH Oojca
1ia, 013re JKeTHeTeH AepeKTep/e), TOPTIHIIAeH, 0i3-
IiH ycbIHFaH OyHall nepapXusMbI3bIH 631 MapTThI
0OJIBI TAOBUIMAK.

Keii TyciHgipmenepae axyH eTe >KOFapbl JiHH
Jlaya3bIM eKeHJIr alTeuianpl: «EH angpIMeH axyH
TIOPEXKECIHIH caaMarblHa TOKTAJBIT eTeliK. Eprte-
JICH JKETKCH «KBIPBIK MOJIJIaHBIH KacHeTi Oip Mak-
CYMHaH, aJI KbIPhIK MaKCYMHBIH UTiMi Oip aXyHHBIH
OolibiHaH TaOBUTFaH» JIETeH CO3 JIHM Jlaya3bIM He-
JICPiHIH aFapTyUIbUIBIK CalaJlaFbl OPHBIH alKbIH/IAI
typ» (Kermicmaii, 2022: 5).

CoHpaii-ak, kefine axyHmap MyQGTHICH TOMEHi-
peK, MoJIanap/iaH KOFapblpak, KbI3MET aTKapaThiH
Oosrran: «XIX Facelpia axyHzaap yka3HOH MoJja-
JApIBIH YCTiHEH KapaWThlH, MY(DTHIIIK TEeH aybul
MOJIJIAJIapbl  apachIHAAFbl JIOHEKEPIIl KbI3METiH
aTKapraH JiHW Jayas3biM Oomae» ([lymatos, 2003:
203).

«Opi Meapece eMTUXAaHIAPBIH TOJBIK, TarChIp-
FaH, eIre OpaJIbIll MeJpece ycTaraH, 0ana OKbITKaH
OiTipymIiIep FaHa axXyH aTaFblH ajFaH. XaHaap MCH
CYJATaHAap YlapblHaH, CallIaHFajIbl )KaTKaH, UMaM,
MoJiia MyQTHIIEp/IEH eMTUXaH ally axyHJap Ky3bl-
peiHaa 6onapl. TinTi MyQTuaiH mIBIFapFaH YKIMIiH
axyH OekiTeTiH OonFaH. XaHHBIH YCBHIHBICHI OOMbIH-
ma bekeil opraceiHIa axyH KbI3METi TaraibIHIal-
ne1. Kazan ryOepausceiHan kenreH 3a0up XaMeTos
JiereH Moiaa ockl xkepae 20 Kbl aXyHBIK, KbI3MET
akapran» (M6anymnaeBa,2008:5),- neren moamimMe-
MeJepACH axXyHIapJblH Jaya3bIMbl JKOFapbl, TINTi
MydTunepaiy yKiMaepiH ne KalTanaH Kaparm, capa-
TANTHIHIAN Topexee KopceTe .



P. CmaHOB xoHE T.0.

KopsIThIHABI

JKorapbima KenTipiireH MOIIIMETTep MEH Tall-
JaynapbIMbI3Fa OaiIaHbICThI aXyH MEH HILIAaHFa O3
Tycinaipmenepimizai Obliaiina TY>KbIPbIMAANMBI3:
«AxyH (axyHmap) AeTeHiMi3 — HciiaM JiHi HeTi3iH-
JIET1 YKOFapFbI JICHIelI OUTiM ajiblll, PECMH SJIey-
METTIK MopTedere ue 0oJIFaH KOIKBI3METTI TapUXH-
MOJICHHU 3BOJIFOLUAIAFb] PYXAHWIAHFAH TYJIFa».

«manmap nereHiMiz — JiHU MYCBhIIMaH/IBIK, Oi-
JM ajiFaH AiHW KaybIMAACTBIKTAFbl apHAMbl HHCTH-
TYT peTiHje KaJBINTACKAH, aFapTyIIbIIBIKIICH IIIY-
FBUIJAHATBIH KOHE THUICHIM KYILITEpre Jie ue OosFan
JKaH Heci».

Kepin oteipranbMbI3aid, Oyn 0i3 yChIHFaH
JKalbUIaMa aHbIKTamasap, Cablll KeJIreHje, onap-
JIBIH DJIEYMETTIK KBI3METTepi MEH TYJIFAJIBIK OOJI-
MBICBIHBIH €peKIIETIKTEPiH, O3IHIIK canalapbiH
ambIn amyasl Kaxet ereai. COHABIKTaH, Kejeci 0o-
nine AxyH MeH MimanHpapaslH KOFaMIaFbl KbI3METi
MeH OOJIMBICHI TYpalibl 3ep/IeNIeHTiH 00IaMBbI3.

Axynnapmen Mmangap O6ackana uciaM JiHIH-
JIeTi TyJaFalapMeH MopTebelni AcHTreimeri amam-
JIApPMEH CaJIBICThIPFaHa ©3IH/IK CPEKIICTIHKTE-
pi Gonmel. On anran OiniMi,Ka3aK KOFaMbBIHIAFbI
aTKapraH KbI3METI arapTYNIyJbIK icTepi apKbLIbI
IPOTPECHUBTI POJIb aTKAPFaH CyOeKTiIep OOJIBIT Ta-
ObLIa/Ibl.

Axyngap meH Wmannap oran OepinreH aHBIK-
TamMajJapMeH, TYCIHIKTeMeNepIiH opTypIiairine
KapaMacTaH MbIHaJail opTak Oenrijaepai KaMTH-
JBI:ACIAaM JIiHIH YCTaHAbl, OHBI YaFrbI3aibl Oe-
rim OLTiM KOpJIapblH KMHAKTAWIbI,0HbI Takiaasa-
HBINT 63 KBI3METTEPIH aTKapaJibl, aTallFaH CTaTyCKa
ne 0oJaapl )KOHE XaJbIK apachblHmaa Oeaenai OobI
KeJe/Ii.

AXyHIap MEH WIIaHjap aTaybl  Ka3ak
nmamaceiH-1a X YII Faceipmapman Oacray anFaH
XYIHI, XIX raceiprapaa kymede tycim XX
FACBIPJIbIH OachlHAa KEHEC YKIMETI CasCaThIHbIH
IiH  wWeJepiH  KyJaja-HyblHA  OallIaHBICTHI
JKOUBUIBIN KETKEH JeyiMisre Jie 00abl.

oneduerrep

Bockansu I'.A. (1986) Pyccko-nepcuackuii cioBaps. — Mocksa: Pyckuii s3bik. — 832.

Jopmenos T. (2016) Umannap eTkeH Fynama, Xadap 6epren Annanat. — Keissutopaa. — 200.

Juanextonorusuislk co3aik (2007) IuanexTonorusuislk, co3aik. — Anmatsl: Apbic. — 800.

Hynaros M. (2003) bec ToMapIK mbIFapmanap skuHarsl. — AnMaTsl: Mekrer. 11 tom. —392.

Enire nman (2016) Opan exipi. — Anmartsr: Ka3ax yausepcuteri. — 18-19.

Encerenysst T. (2018) ABecra — ToHipuik AiHHIH Heri3i, Ka3ak oae0ueri MeH QUIocopHsACHHbBIH apxeTunrepi: MoHorpadus.

TorbI3bIHIIa TOM. — AMaThl: ToraHait. — 456.

Kernicmaii XK. (2022) Axynaap mypacbina aganisik//Eremen Kasakcran. — 5.
Nbanynnaesa 3. (2008) Nmannap//Eremen Kazakcran.-11 ka3zan, 2008. — 5.

Hcaxan M. (2021) AxyH neren kanaaii gayassim? https://kazislam. kz/ahun- qandaj-lavazym/ (Kapanrau yakeitsr: 14.06.2021)
Kazakcran: yarteik sumukiaoneans (2001) 6ac pea. ©. Heicanbaes; pen. ankacsl: T. b. Pcaes. — Anmatsl: Kazak sHiuksone-

nusacel. 1-tom. — 720.

Mawmbip6ekosa I'. (2017) Ka3zax Tiningeri apad, mapcbl ce3aepiHiH TyciHaipme coairi. — AnmaTel: MeMIIEKeTTIK Tl JaMBITy

UHCTUTYTHL. — 656.

Mamncypos H.B. (2013) Kasak Tiniageri ainu tepmutaep cesmiri. — Actana. — 100.

Masucypos H.B. (2016) Wian ce3iniH MarbIHAJBIK, ChIp-cunathl//Kazak OiqiM AkagemMusichiHbIH OasHnamanapsr. Ned. —213-217.
Hyprasuna JI.H. (2012) Umansr Typkecranckoro kpast// KazYV Xabapusicsl. -Nel (64).-2012. — 26-29.

OngaceinoB H. /1. (1974) Iapceinia-ka3akiia Tycingipme cesaik. — Anmater: Kazakcran. — 384.

Cwmaiinynst A. (2007) Axyaaapasig yerassl Opa3 Myxammen//Coip 60iibr. — 32.

Cwmanos P., Ucaxan M. (2021) «MIIHAH» xone « AXYH» ainu jaya3siMbl MEH MOPTEOCCIHIH IIBIFY TETi, YFBIMbI, CHIIATTaMa-

Cbl//YATTBIK pyXaHU TYTACTBIKTHI AaMBITYIaFbI AiHU Oi1iM GepyaiH MaHbI3bl: — XaJbIKapasbIK FEUIBIMH-TOXIPHOETIK KOH(pEpEHIINs

Matepuangapsl. — Aamatsl: «Hyp-Mybapak» 6acnacsr. — 304.

Ouuuknonenus (2017b) KazakTbiH 3THOTpadHsIbIK, KaTErOpHsIap, YFIMIAP MEH aTayIapbIHbIH AOCTYPII JKyieci:. — AIMarsl:

TOO onewm [lamy Unterpamus. 1 Tom. — 465-466.

Ounnukioneans (2017a) Ka3akTeIH 3THOrpadsUIBIK KaTETOpUsIap, YFBIMIAp MEH aTayJIapbIHbIH J9CTYPIl XKyieci:. — AlMatsl:

TOO anem [lamy Unuterpamus. 3 Tom. — 607-608.

References

Darmenov T. (2016) Ishandar etken rylama, Habar bergen Alladan [Ishans are the wise man, from the One who has given the

message]. — Kyzylorda. — 200. (in Kazakh)

Dialektologiyalyk sezdik (2007) Dialektologiyalyk sezdik [Dialectological dictionary]. — Almaty: Arys. — 800. (in Kazakh)
Dulatov M. (2003) Bes tomdyk shyrarmalar zhinary [Five-volume collection of works]. — Almaty: Mektep. Vol. II. — 392. (in

Kazakh)

77



((AXyH)) MCH «HIIaH» YFBIMAPhbl JKOHE OJIapAbIH I'CHETUKAJIBIK TYCiHiKTepiHiH JIOTHKaJIbIK, CCMaHTHKaJIBIK Herimepi

Edige ishan (2016) Oral oniri [The Ural region]. — Almaty: Qazaq universiteti. — 18-19. (in Kazakh)

Encyclopedia (2017a) Kazaktyn etnografiyalyx kategoriyalar, yrymdar men ataularynyn dostyrli zhyjesi [Traditional system of
Kazakh ethnographic categories, concepts and names]. — Almaty: LLP Alem Damu Integration. Vol. 3. — 607-608.

Encyclopedia (2017b) Traditional system of Kazakh ethnographic categories, concepts and names:. — Almaty: LLP Alem Damu
Integration. Vol. 1. — 465-466.

Ensegenuly T. (2018) Avesta — Tonirlik dinnig negizi, kazak odebieti men filosofiyasynyn arhetipteri: Monografiya. Toryzynshy
tom [Avesta — The basis of the divine religion, archetypes of Kazakh literature and philosophy: Monograph. Vol. 9]. — Almaty:
Toranaj. — 456. (in Kazakh)

Ibadullaeva Z. (2008) Ishandar//Egemen Kazaxstan [Ishandar//Egemen Kazakhstan]. — 5. (in Kazakh)

Isakhan M. (2021) Ahun degen kandaj lauazym? [What is the title of akhun?] https://kazislam.kz/ahun- qandaj-lavazym/ (Ac-
cessed: 14.06.2021) (in Kazakh)

Kazakhstan: National Encyclopedia (2001) Kazakstan: ylttyk enciklopediya [Kazakhstan: National Encyclopedia, editor-in-
chief A. Nysanbayev; editorial board: T. B. Rsayev] — Almaty: Kazaxk enciklopediyasy, 2001. — 5- 89800-149-2 (myk.) 1-tom. — 720
b. (in Kazakh)

Mamyrbekova G. (2017) Qazaq tilindegi arab, parsy sezderinig tysindirme sedigi [Explanatory dictionary of Arabic and Persian
words in the Kazakh language]. — Almaty: Memlekettik tildi damytu instituty. — 656. (in Kazakh)

Mansyrov N.B. (2013) Qazaq tilindegi dini terminder sezdigi [Dictionary of religious terms in the Kazakh language]. — Astana.
—100. (in Kazakh)

Mansyrov N.B. (2016) Ishan sezinir marynalyk syr-sipaty//Kazak bilim Akademiyasynyn bayandamalary [The semantic nature
of the word Ishan//Reports of the Kazakh Academy of Education]. Ne4. —213-217. (in Kazakh)

Nurtazina D.N. (2012) Ishany Turkestanskogo kraya [Ishans of the Turkestan region]// KazYU Habarshysy. Nel (64). — 26-29.
(in Kazakh)

Ondasynov N.D. (1974) Parsysha-qazaqgsha tysindirme sezdik [Persian-Kazakh explanatory dictionary]. — Almaty: Qazaqstan.
—384. (in Kazakh)

Qazaqtyng etnografiyalyq kategoriyalar, yrymdar men ataularynyn destyrli zhyjesi: Enciklopediya. — Almaty: TOO slem Damu
Integraciya, 2017.-3T.-607-608bb. (in Kazakh)

Smajluly A. (2007) Ahundardyn ustazy Oraz Muhammed//Syr bojy [The teacher of the akhuns, Oraz Muhammad // Syr boiy].
—32. (in Kazakh)

Smanov R., Isahan M. (2021) «ISHAN» zhane «AHUN» dini lauazymy men mertebesinix shyru tegi, yrymy, sipattamasy//
Ylttyk ruhani tytastykty damytudary dini bilim berudin manyzy: — Halykaralyk rylymi-tozhiribelik konferenciya materialdary. —
Almaty: «Nyr-Mybarak» baspasy. — 304. (in Kazakh)

Voskanyan, G.A. (1986) Russko-persidskij slovar’ [Russian-Persian dictionary]. — Moskva: Ruskij yazyk. — 832. (in Russian)

Zhetpispay Zh. (2022) Akhundar murasyna adaldyq [Loyalty to the heritage of the akhunds]//Egemen Kazakhstan. — 5. (in
Kazakh)

Aemopnap mypanvl monimem:

Cmanos Paxmamynna (koppecnondenm asmop) — Hyp-My6apax Ecunem uciam modenuemi yHueepcumeminiy PhD doxkmop-
aumvl (Aimamul, Kazaxcman, e-mail: dmamyrbaj@mail.ru).

HUcaxan Myxan batimypamynwr — PhD, Hyp-Mybapax Ecunem uciam mooenuemi ynueepcumemi Hcnam inimoepi ¢paxyromemi,
Minmany xageopacwinviy Kayvimoacmuipwiiean npogeccopul (Aimamel, Kazaxcman, e-mail: alash_ordabasy@mail.ru).

JKaxcvibaesa Anap — Hyp-Mybapax Eecunem uciam mooenuemi ynusepcumeminiy PhD ookmopanmer (Aamamer, Kazaxcman,
e-mail: muslimkal2 92@mail.ru).

Information about authors:

Smanov Rahmatulla (corresponding author) — PhD student at Egyptian University of Islamic Culture Nur-Mubarak (Almaty,
Kazakhstan, e-mail: dmamyrbaj@mail.ru).

Issakhan Mukhan Baimutaruly — PhD, Associate Professor of the Department of Religious Studies of the Faculty of Islamic
Studies, Egyptian University of Islamic Culture Nur-Mubarak (Almaty, Kazakhstan, e-mail: alash_ordabasy@mail.ru).

Zhaksybayeva Anar — PhD student at Egyptian University of Islamic Culture Nur-Mubarak (Almaty, Kazakhstan, e-mail: mus-
limkal2 92@mail.ru).

Ceedenusn 06 asmopax:

Cmanos Paxmamynna (asmop koppecnonoenm) — PhD dokmopanm Ecunemckozo ynugepcumema uciamckou Kyasmypul Hyp-
Myb6apak (Anmamul, Kazaxcman, e-mail: dmamyrbaj@mail.ru).

Hcaxan Myxan batimypamyael — PhD, accoyuposannbiii npogheccop kagheopul peaucuosedenust haxkyibmema uciamcKux HayK
Eeunemcxoco ynusepcumema ucnamckoii kynomypsl Hyp-Mybapax (Aamamer, Kazaxcman, e-mail: alash_ordabasy@mail.ru).

JKaxcvibaesa Anap — PhD dokmopanm Ezcunemckoeo ynusepcumema uciamckoti kynomypsl Hyp-Mybapax (Animamol, Kasax-
cman, e-mail: muslimkal2 92@mail.ru).

Tipxenoi: 24.07.2024
Kabwinoanowr: 19.12.2024

78



ISSN 2413-3558 eISSN 2521-6465 Xab6apmbl. [lintany cepusicel. Ne4 (40) 2024 https://bulletin-religious.kaznu.kz

FTAMP 21.21.25 https://doi.org/10.26577//EJRS.2024.v40.14.a8

i
H. ApbicTan0eKyJibl -

Hyp-My6apaxk Erumner uciaM MoieHUTETI YHUBEPCUTETI, AMarsl K., Kazakcran
e-mail: Alba.Muslima@mail.ru

AIHN DKCTPEMU3M MEH TEPPOPU3MHIH AAABIH AAYTA
KATbICTbl KABbIAAAHTAH KA3AKCTAH PECITYBAUKACDI
MEMAEKETTIK BAFAAPAAMAAAPbLIHbIH HOTHMXECI

YATTbIK, KAYIMNCi3AiK NMeH TypakTbIAbIKTbl KaMTamMacbl3 eTyAeri 3KCTPeMU3M MeH TeppOpPU3MHIH
AAAbIH aAyFa KaTbICTbl KaOblIAAQHFAH MEMAEKeTTIK GaFrAaapAamManap HOTMXKECH aTThbl TaKblPblBGbIHAAFDI
3epTTey >KYMbICbIHAQ TOYEACI3AIK XbIAAAPbI KaAbinTaca 6actaraH KasakCTaHHbIH TOA 3aMbIPAbIAbIK,
KaFmaaTTapbiHa covkec 6GapblHa 6enbiT yCTaHbIMAQ Herisre aAa OTbIpbin, AiHWM TYpPaKTbIAbIKTbI
KaMTamacbi3 eTy cascaTbl KapacTbipbiAfaH. KeseH-keseHre Herizaeain KabbIAAaHbIM >KaTKaH
MeMAEKeTTIK 6arAapAaMarapAblH aAFa KOMFaH MypaT-mMakcaTTapbl TEOPUSIABIK, TYPFblAQ 3€PAEAEHIr,
TbiH, TY>XXbIPbIMAAP >kacaAblHaAbl. COHbIMEH KaTtap, OYriHri TaHAA SAEMAEri >XoHe eAiMi3aeri AiHu
3KCTPEMM3M, TEPPOPU3M XKOHE PAAMKAAM3MHIH, KOFaMbIMbI3Fa, Cipece »KacTapra TUri3eTiH acepi MeH
3apAanTapbl TYpaAbl, OAAPAbIH aAAbIH @Ay XXOAAQPbI, AIHTAHYAbIK, capanTama >YpPri3y, TaAAaMaAbIK,
KOPbITbIHABI 6EpY, YCbIHBICTAP MEH PETTeyre KaTbICTbl KOHLEMTYaAbAl Ky>KaTTap a3ipAer, MEMAEKETTIK
»Ko6arap MeH 6aF AapAaMaAAP HOTUXKECIH FbIAbIMU TYPFbIAA XKaH->KaK Thl TAAAQY Abl KO3AEMALL ByA3epTTey
>KYMBICbI AIMI3AIH AIHM CaAaAaFbl KayinCi3AiriH apTTblpy MaKCaTbIHAQ >KY3ere acblpbIAFaH MEMAEKETTIK
LIapaAapAblH TUIMAIAIMIH GaFarayra, 3KCTPEMU3M MEH TEePPOPM3MHIH aAAbIH aAy GafFbITbiHAAFbI iC-
LIapaAapAbl XXYMeAi Typae KapacTbipyFa GarbiTTaAraH. KasakCTaHHbIH, AiHM axyaAblHbIH TYPAKTbIAbIFbI,
acipece TYPAI MAEOAOTMSIAAPABIH, bIKMAAbIHAH CaKTaHy KQXKETTIAIr TypaAbl MEMAEKET GaclibIAbIFbIHbIH
CTpaTernsAblK, Ke3KkapacTapblHblH iCKe acybl MEH OFaH COMKEC KYKbIKTbIK, Heri3AepAiH KaAbinTacybl
3epTTeyAe MaHbI3Abl OPbIH araAbl. ByA XXymbicTa eaiMizae KabblapaHFaH TypAi GaFaapAamasap MeH
3aHHaMaAbIK, aKTiAePAIH Heri3iHAE >Ky3ere acblpblAFaH MEMAEKETTIK CasiCaTTblH, HOTMXKEAEPIH capanTari,
AIHM 3KCTPEMM3M MeH TEPPOPU3MHIH aAAbIH aAy XXYMECIH XeTIAAIpyre KaTbICTbl YCbIHbICTap a83ipAey
Ke3aeAeai. TyTacTai aAFaHAQ, 3epTTey XKyMbicbiHAQ Ka3akCTaHHbIH, AIHW TYPAK TbIAbIKTbI CaKTay >KaHe
3KCTPEMM3M MEH TEPPOPU3MHIH aAAbIH aAy >KOAbIHAQFbI YATTbIK, KayinCi3AiK casicaTbiHbIH, AaMybl MeH
HOTMXKeAepiHe KaTbICTbl TEPEH, TAAAQY >KacaAaAbl.

TyiiH ce3Aep: AiH, 3KCTPEMU3M, TEPPOPM3M, 3aMbIPABIAbIK, 3aH.
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The State Program results of the Republic of Kazakhstan
in prevention of religious extremism and terrorism

The research paper titled “Results of State Programs Aimed at Preventing Extremism and Terrorism
in Ensuring National Security and Stability” examines the policy of ensuring religious stability, based
on the principles of Kazakhstan’s secular state, which began to form since the country gained indepen-
dence. The paper focuses on the peaceful approach that underlies the policy aimed at ensuring religious
stability. The theoretical analysis of the objectives of state programs, which are implemented step by
step, is provided, along with new conclusions. Additionally, the paper discusses the impact of religious
extremism, terrorism, and radicalism on society, especially on youth, their consequences, and preven-
tion methods. This includes conducting religious studies expertise, analytical conclusions, and the de-
velopment of conceptual documents and proposals for regulating these issues. The study scientifically
analyzes the outcomes of state projects and programs aimed at improving security in the religious sphere
and assessing the effectiveness of the measures taken. The paper is focused on evaluating the effective-
ness of government activities aimed at improving security in the religious sphere and systematically
reviewing measures for the prevention of extremism and terrorism. An important aspect of the research
is the implementation of the strategic vision of the country’s leadership regarding the stability of the
religious situation in Kazakhstan, as well as the formation of legal foundations to prevent the influence
of various ideologies. The goal of the research is to analyze the results of state policy, based on various
programs and legislative acts adopted in the country, and to develop proposals for improving the system
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of preventing religious extremism and terrorism. Overall, the paper provides an in-depth analysis of the
development and results of Kazakhstan’s national security in the area of maintaining religious stability
and preventing extremism and terrorism.

Key words: religion, extremism, terrorism, secularism, Law.
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Pe3yAbTaTbl FoCyAapCTBeHHbIX nporpamm Pecny6Amku Kasaxcran
no npodpMAaKTUKE PEAMIMO3HOI0 SKCTPEeMHU3Ma U Teppopu3Ma

B nccaepoBaTeAbckoit paboTe Ha TeMy «Pe3yAbTaTbl FOCYAQPCTBEHHbIX MPOrPamMM, HaMpPaBAEHHbIX
Ha NpeAynpeXxXAeHUe 3KCTPeMM3Ma U TeEPPOopHU3Ma B 06ecredeHmn HauMoHaAbHOM 6e30MacHOCTM 1 CTa-
OGUABHOCTM» PACCMATPMBAETCS MOAUTMKA O6GECredeHms PEAUrMO3HOM CTaOMABHOCTM, OCHOBAHHAs Ha
NMPUHLMNAX Ka3axCTaHCKOro CBETCKOro roCyAQpPCTBa, KOTOpble HaYaAn (hOPMMPOBATLCS C MOMEHTA He-
3aBMCMMOCTU. PaboTa akLEHTUPYET BHUMAHME HAa MMPHOM MOAXOAE, 3aA0XKEHHOM B OCHOBY MOAUTUKM,
HarnpaBAEHHOM Ha obecrnevyeHne peAMrmo3Hon CcTabuAbHOCTU. B xoae paboTbl TEOPETUYECKM aHaAM-
3MPYIOTCS LleAU TOCYAQPCTBEHHbIX MPOrpamm, NMPUHMMAEMbIX MO3TarNHO, U AEAQAIOTCS HOBble BbIBOAbI.
Kpome Toro, paccmaTpuBaeTcst BAUSIHUE PEAUTMO3HOI0 SKCTPEMM3Ma, TEPPOpPM3Ma U paArKaaM3Ma Ha
00LWEecTBO, 0COBEHHO Ha MOAOAEXKD, MX MOCAEACTBUS U METOADI MPEAOTBPALLIEHUS], BKAIOYAS NPOBEAE-
HME PEAUTMOBEAYECKMX DKCMNEPTM3, aHAAMTUYECKMX BbIBOAOB, a TakxKe pa3paboTKy KOHLEMNTYaAbHbIX
AOKYMEHTOB U1 MPEAAO>KEHMI MO PEFYAMPOBAHMIO 3TUX NPOOAEM. B paboTe HayuHO aHaAM3MPYIOTCS pe-
3YAbTaTbl FOCYAAPCTBEHHbIX MPOEKTOB U MPOrPaMM C LIEAbIO YAYULLEHNS GE30MacHOCTN B PEAMTMO3HOM
cpepe 1 oueHkM 3 HEKTUBHOCTM NMPEANPUHSATBIX Mep. PaboTa opreHTMpoBaHa Ha OLeHKY 3hdeKTUB-
HOCTM FOCYAQPCTBEHHbIX MEPOMNPUSATUIA, HAaNPABAEHHbIX Ha MOBbIlLEHWE 6E30MaCHOCTM B PEAUTMO3HOM
cdepe, 1 cucTemMaTMyeckoe pacCMOTPEHME Mep Mo NPOgUAAKTMKE 3KCTPEMM3MA 1 Teppopmama. Bax-
HOe MeCTO B MCCAEAOBAHUM 3aHUMMAET peaAm3allms CTpaTerMyeckoro B3rasaa pykoBoACTBA CTPaHbl HA
CTaBMABHOCTb PEAMIMO3HON cuTyauumn B KasaxcraHe, a Takxke (popMMpPOBaHME MPABOBbIX OCHOB AAS
npeAOTBpalLeHNs BO3AEMCTBUS Pa3AMUHbIX MAEOAOrMiA. Lleab nccaepoBaHMS — aHAAM3 pe3yAbTaTOB
rocyAQpPCTBEHHOM MOAMTUKM, OCHOBAHHOM HA Pa3AMYHbIX MPOrpaMmax M 3akOHOAQTEAbHbIX aKTax, Mpu-
HATbIX B CTpaHe, M pa3paboTka MPEeAAOXKEHMI MO COBEPLUEHCTBOBAHMIO CUCTEMbI MPEAYNPEXAEHUS
PEAUIMO3HOrO 3KCTPEMM3MA M Teppopu3ma. B ueaom, B pabote nNpoBoAMTCS TAYGOKMIA aHaAM3 pas-
BUTUS M PE3YAbTATOB HaLMOHAAbHOM Ge3onacHocTn KasaxcrtaHa B 06AACTM COXPaHEHMS PEAUTMO3HOM

CTaBMABHOCTM M MPEAOTBPALLEHMS DKCTPEMM3MA M TEPPOPM3Ma.
KAtoueBble cAOBa: peAnrung, sSKCTPeMn3m, TEPPOPM3M, CBETCKOCTb, 3aKOH.

Kipicne

Toyencizaik xbuinapbinaa Kazakcran 3aitbipiisl
MEMJICKETTIH IpreTachlH HBIFAUTYyFa epeKIle KOHLI
Oenmi. Enmin 3apHaMaiblk 0a3acel IiHA CEHIM 0OC-
TaH/IBIFBIH KAMTAMacChI3 €Ty MCH JIHH YHBIMIAPIbIH
KBI3METIH peTTey OaFbIThIHIA JAaMblll Kememi. Ockhl
OarpITTaFbl MaHBI3ABI KagammapAslH Oipi — 2011
KBTI KaObUTgaHFaH «JliHM KBI3MET JKOHE JiHU
y#bIMIap TypaibsDy 3aH 0oinel. byn Kyxat Kazakc-
TaHHBIH 3aHBIPIBIIBIK KaFUIATTAPBIH 3aHIBI TYPIIC
OekitTi. 3anra colikec, KazakcTanma «MeMIIEKETTIK
pecMmu [iH» YFBIMBI )KOK. COHBIMEH KaTap, Ky)Kart-
THIH Kipicriecime xaHadu Mo3haObIH yCTaHATHIH
CYHHHUTTIK MYCBUIMaHap MEH IpaBOCIaB XPHUC-
THAH/IAPBIHBIH ]I MOJICHUETI MEH PyXaHUS ThIHAFbI
peJti TaHBIIFAHBI aTan eTireH. MyHImai Ke3kapac
KazakcTaHHbIH 3alBIpIIbI MEMJIEKET peTiHaeri Oi-
pereii ynTiciH KOpCeTill, TiHW CeHIM OOCTaHIBIFBIH
caKkTay MEH YJTTBHIK JOCTYPJIEepAi yilnectipyre Oa-
FeITTANIFAaHbIH  Ournipeni. Jlerenmen, Kasakcran
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IIiH CaJIACKIHIAFBI PETTEYIII cascaThIHAA JIHU KeM-
ciTymmkke >xoii Oepmeitni. EmmiH MemiiekeTTik
OarmapiaManapbl 3KCTPEMH3M MEH TEepPOPHU3MIe
Kapchl KYpecTi 0acThl MaKcaTTapIbIH Oipi peTiHme
aliKpIHAaraH. byn peTrTe, TeK SKCTPEMUCTIK KOHE
paauKanapl iHU YVABIMAApFa IIEeKTey KOWBLIAJIbI,
aj e3re CeHIMIepre KaThICTHI KYKBIKTap MEH 0oc-
TaHJABIKTap cakTajaabl. Ka3zakcTaHHBIH JIiH calia-
CBIHJIAFBI cascaThl KOFamjia JiHW TYPAKTBUIBIKTHI
CaKTay, PyXaHH KYHIBUIBIKTAP/bl HBIFAHTY >KOHE
AKCTPEMHUCTIK aFbIMIAp/IbIH TapalyblHa TOCKAYbBLI
KOIOFa OarpITTasiFad. byn Texipube 3albIpIBLIBIK
KaFUIAaTTapPBIHBIH THIMII iCKE aCBIPBUIBII, EJJIeTi
OCUOITIILTIK TIeH KeNiciMJIi KaMTaMachl3 eTyjie Ma-
HBI3/IBI POJT aTKAPATHIHBIH JIDJIEIICT OTHIP.
Kaszakcran XaJbIKapaliblK —KaybIMIACThIKThIH
TOJIBIKKAH/IBI MYIIIECI PEeTiHAE ajaM KYKBbIKTapbl
MeH OOCTaHIBIKTapblH KOpFayFa epeKiine MoH Oe-
peni. byn GarbiTTa 3aHHAMAIBIK JKOHE OJICYMETTIK
Oactamanap >xysere acwlpbutyga. Mpicanslr, 2023
xbUTBl Journal of Educational and Social Research



H. AppicTanbekyis

JKYPHAJIBIHIA SKapUsUTaHFaH —Makananapjaa JiHH
SKCTPEMHU3MHIH alJIbIH ally YIIiH KaObUIIaHFaH
3aHHAMAJIBIK IIapajap, COLMOJIOTHUSIIBIK 3EPTTEeY-
JIEpJIiH HOTWIKEIEPl JKOHE JOCTYPIl Ka3ak KYyH/bI-
JIBIKTAPBIH HACUXATTAy apKbUIbI KOFAMJIAFbl TYPaK-
TBUIBIKTBI HBIFANTY Mocelesepl TalkblianFad. by
Oacramanap Ka3zakcTaHHBIH YATTHIK MOJCHUETI MCH
XaITBIKAPAITBIK, KYKBIKTHIK CTAHIAPTTAP/IbI YHIECTi-
pe OTBIPBIN, ajJaM KYKBIKTapblH KOpFay iciHzue Ta-
OaHIIBUTBIKIICH JKYMBIC ICTEN JKaTKAHBIH KepceTeli
(Journal of Educational and Social Research, 2023).

Bi3nin enmiH mapiaMeHTi ajgamibl KeMCITYIiH
0apJbIK TypJepiHe THIMBIM CANaThIH XaIbIKAPAIBIK
KyXatTapabl paTudukanmsuiarad. 1966 >xpuisr 19
JKEJITOKCAH/a OHBIH €Ki TYPi XaJIbIKAPaJIbIK KYKBIK-
Ta OexiTinai. bysr ekeyi «3KOHOMHKAIIBIK, DIICYMET-
TiK JKOHE MOACHH (DaKTiIeprey MKOHE «a3aMaTThIK
JKOHE casicl KYKBIK (hakTijiepine» Heri3jenreH. Ex
aJIBIMEH €HOEK €Ty KYKBIFBI, KOCIIITI epKiH TaHIay
KYKBIFBI, €HOCKAKbI ajly KYKBIFbI, JCHCAYJIBIK CaK-
Tay, OLTIM ay CUSKTBI MOceJeliep KapacThIPbLUIaIbI.
COHBIMEH KaTap, «a3aMaTThIK YKOHE CasiCH KYKbBIK-
Tap ¢akrici» eMip cypy, 63 00CTaH/IBIFbIH KaMTaMa-
CBI3 €Ty KYKBIFBI, DI COT TOPEINIriHe KOJ KETKi3y
JKOHE ap-0KJIaH OOCTAHJIBIFBI CHUSIKTBI KYKBIKTAPIbI
KaMTupl. KoMHUTET OChI KyKaTTapabl KaOblLIIaraH
eNJIepliH ecenTepi MEH OTHIPBICTApPBbIH OaKbLIAY
VIITiH )KYMBIC 1CTEH/II.

Jin — xypaeni aieyMeTTiK KyObUIbIC. OpTypi
BIICTEP/Ii KOJJIaHa OTBIPHIIL, JIHHIH KOFaMJIaFbl Pe-
JIiH JK9HE OHBIH SKCTPEMHU3MTE BIKITAJT €TyiH Tajaay
MaHbI3/1bl. ByJ1 MiH/II FRUIBIMUA TYPFbIAH aHBIKTAY-
JIBIH ©H KapamnaibIM jkoHe KeH TaparaH ojici. CoH-
IBIKTaH OyJI KyOBUIBICTBI amry YIIiH WHIYKTHBTI
JKOHE JICIYKTUBTI DJIICTEPiH HETi31H e Tajliay Ka-
canbiHabl. KapacThIpbUIbIT OTHIPFaH KYOBUIBICKA
KaTBICTBI OapibIK (hakTiuTepAi MYMKIHIITIHIIE KU-
HaKTay, OJap/bl CaJbICTBIPYy, 3€PTTENETIH KyObI-
JIBICTBI CHIIATTAyJla YKCAC YKAKTapbIH, KalTanaHa-
TBIH OeNTiziep MeH OpTaK Oenriepai O KopceTy.
ConbIMeH 0ipre dJeyMETTaHy Calachl oJlap IbIH Oip-
OipiHEH COHIIAJBIKTHI OPTYPai OOJFaHBIMEH, Oap-
JBIK, IIHAEP OpTaK KaHmai ga 6ip opTak Oenrinep/ii
aHBIKTaYy MYMKIH €MECTITiH Kepceresi. AHWTaibIK,
MYCBIIMaH/IBIK YKOHE XPUCTHAHBIK JAIHU TyHHUETA-
HbIMFa TOH JIYHHEHI KaT KoHe 0acka JyHHuenepre
Oeny Oymmusmue ne, mHaym3mue jae xok (Kazak-
cTaH PecnyOimkachl HOpPMATUBTIK KYKBIKTBIK aKTi-
JIEPiHIH aKMapaTTHIK -KYKBIKTHIK XKyieci, 2011).

KazakcTaHHBIH JIiH MOCeIeepiH PeTTey/Ie Tel
3aMBIPIBIIBIK, KAFUAATTAPbl OCKIiTUIMl. ATam aitap
ooscak, 2011 xbuisl KP [liHM KBI3MET KOHE JiHU
yiisiMaap atThl 3aHHaMackl KaObuimanabl (Kazak-
ctad PecrryOnmkace! [Ipe3nieHTiHIH pecMy CaiThI,

2013)Aranran 3aHHaMa OOWBIHINIA MEMIICKETTIK
pecMHu AiHi TYCIiHIT kOK. bipak, 3aHHBIH Kipicre-
cinme xanadu Mo3haOBIH ycTaHATBIH CYHHHUTTEP
MEH TMPaBOCIIaB XPHUCTUAHAAPJABIH pyXaHU pei
MO-HBIH/IAIAThIHBI aHBIK JKa3blUTFaH. byl jereHimiz
Ka-3akcTaHHBIH 3aMbIPIBUIBIK, KaFUJIaTTapbIHBIH
ripe-hepeHIHSLITBIK, KaJbIIKa HET13/IeNTeHIH
kepcetreni (Ecmaxan, Mcaxan, 2021: 53). lece me,
Kazakcran niH MocenenepiH perreyne JiHH
KEeMCITYIIUTIKKE >Koi  Oepmeiai. MeMiekeTTik
OarmapiaMarnapia YITTBIK, Kayilci3miK IeH iHd
TYPaKTBUIBIKTBl KaM-TaMachl3 €Ty YIIiH TeK
IKCTPEMHCTIK KOHE TEPPO-PUCTIK AiHU TONTAPMEH
FaHa KYpeCeTIHITiH OassH-TaraH.

TakpIpbINTHI TAHAAYABI I9HEKTEY KOHE MAK-
caThbl MeH MiHIeTTepi

Kazakcran PecriyOnmKkachiHBIH JIiH KaThIHACTA-
PBIH IIEITyeri HeTi3ri OaFbITHI JIIHTE THIMBIM call-
MaWTBIH JIEMOKPATUSIIBIK TMPUHLUAINTEPIe COMKEC
KEJIETIH 3albIPIbUIBIK, OOJFAHABIKTAH, TOYEIICI3IIK
KBUTapBIHIA JliHTe KayarTsl pecmu
OpraHjap/iblH KYKBIKTBIK ©JICyeTI COJIFbIH eJIi.
Ocsl cebenten ae, 2000-mrbl  KbUIIapAaH KeWiH
Kazakcranga miHM axyan KypT Hamapianm KeTTi.
Bip-0ipine Kapama-KaWlIbl OpTYpJi IiHH TOINTAp
OopTara  IIBIFBIN, ©3a-pa  AUTHICHI-TAPTHICHII
JKaTaTelH. TINTi, OJNIApABIH KeHOipi MEMJICKeTTIH
KOHCTUTYIMSUIBIK ~ KYPBUIBI-CBI ~ MEH  YJITTBIK
Kayilci3mikke KaTep TOHIIpeTiH ycTaHbIMIA
eKCHIH CIIKIMHEH »achIpFaH JKOK. Ka-3akcraHma
2011 >xpumapsl  OipHele TEpaKTiJIep/AiH OpbIH
aybl, JIiH MOCEJECiHe CalFBIPT Kapamay Ke-
pekTirin YFeIHabm oTTi. Kazakcran PecryOmmkacsr
[pesunentiniy 2011 xbutrbl 18 Mambiparsr No 84
XKapnereiven Kazakcran Pecybnukacer Jin icte-
pi arenrriri Kypsuiasl (Kazakcran PecmyOmmkacsr
HOPMATHBTIK KYKBIKTBIK aKTIJICPiHIH aKIapaTThIK-
KYKBIKTBIK, )KyHeci, 2011). AtanraH BeIOMCTBaHbIH
00JIBIC BKIMIIUTKTEPIHEH ayMaKThIK JernapTaMeHT-
Tepi ambuIbl. MEMIIEKeTTiH KYPBUIBIMFa €HIreH OYII
MEKeMeJepre JKaHa KYKBIKTBIK —(yHKIHSIIAP]IbI
OpBIHJIAY MIHAETTEpl ajFa MIBIFapbUIAbL. Y JITTHIK
Kayilci3lliKKe >KayanTbl ©3re opraHuapMeH yiie-
cimze XKYMBIC icTey YIIiH OipHelle Ke3eH i KaMTH-
TBIH 9KCTPEMH3M MEH TeppOpuU3Mre Kapchl Kypec
OaFrapiaMachl KaObLUIIaH IbI.

TakbIpbIKa KATBICTBI MEMJICKETTIK TYPFbIIa
KaObUTIaHFaH KYKBIKTHIK JIOKTPUHAIAp MEH Oar-
JlapiamManap/sl Herisre ajbll, OChl 3epPTTEyAe To-
MeHAdKgB2k oTamc e sy AerPreyL BeT | 3T B AKIKpe-
MH3M MEH TEepPPOPHU3MHIH aJJIblH ajxy OOWBIHIIA
KaObUIIaHFAaH MEMJICKETTIK OarapriamManap by
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TUIMIUTITH Talgay »XOHe OJapAblH HOTHKEJIEPiH
anpikTay. COHBIMEH KaTap, OarmapiamMaiapaslH He-
ri3ri OaFbITTaphl MEH JKETICTIKTEPIH alllbIIl KOPCETY
apKBUIBI OCHI CallaflaFbl MISIIIMICP/i OJlaH dpi Ke-
TinAipy OONBIHINA YCHIHBICTAp OCpy;

- TaKbIPHINTHl anly YOIIH SKCTPEMH3M, cera-
paTu3M, TEppOpU3M T.0. TEPMHUHIACPIIH FHUIBIMU
aHBIKTaMAaChIHA KaTBICTHI TYXKBIPBIMAAPABI capajay;

- Kazakcran PecnyOnukacbiHa TOYENCI3IiK
KBUIIaphl TYHFBII KAOBUIJAHFAH JIHTE KATBICTHI
3aHHAMaHBIH ©3CKTITITIH €CKepIll, OHBIH MaHbI3bI-
JIBIFBIHA TOKTANY;

- XX raceip asrel MeH XXI Facblp OachIHIaFsl
OJIEM/IET] TIHW axXyaJlIbIH YIIBIFYbIHA OaiIaHBICTHI
XaJbIKApabIK, KYKaTTapblH KaObUIAaHYHBIH cas-
CU-KYKBIKTHIK MOHIHE IIIOITy JKacay;

- emimizae 2000-1161 KBUTIAPAAH COH YITBIKKAH
JUHM JKaFaaipl ey YIIiH KYPBUIFAaH PECMHU Op-
raHap/IbIH ©3eKTUIITIH capanay;

- Kazakcran PecmyOnmukaceiHaa IIHH DKCTpe-
MHU3M MEH TePPOPU3MIEKAPCHI IC-KUMBLI JKOHIHJIET1
2013 — 2017 xbUapra apHaIIFaH MEMIIEKETTIiK OaF-
JlapjaMaHbIH HOTHIKEIICPIH caparnray;

- Kazakcran PecrnyOnmukaceiHga JiHM SKCTpe-
MH3M MEH TEPPOPU3MTIE KAPCHI i1C-KUMBLIT KOHIH]IC-
ri 2012 — 2022 xpurapra apHaJIFaH MEMIJICKETTIK
OaFmapiaMaHbIH HOTHIKEIIEPIH capanTay;

- Kazakcran PecnyOnukachIHBIH JiH calachlH-
arel MeMIIeKeTTiK casicaTtblHblH, 2013-2017 KbL1-
JlapFa apHaJFaH TYXKbIpbIMIaMachklH MeH Kazakcran
PecmyOnukachIHBIH TiH calachIHIAFBI MEMIICKETTIK
cascarbiablH 2017-2020 xbUinapra apHanFaH Ty-
KBIPHIMIAMACHIHBIH HOTHIKEIICPIH TalIay.

FurabiMu 3epTTey B}IiCHaMaCI)I

byn 3epTTeymiH oMicHaMabIK HETi31 JiHU dKCT-
pEMH3M MEH TeppOpU3M MOCENeIepiH JKaH-KAKThI
XKOHE KYHen Typae TanmayFa MYMKIHAIK OepeTiH
FBUTBIMH TOCUTIAEPTe HETI3AENTeH. ONiCHAMAHBIH
HET'131H KeJecl 9JicTep Kypanbl:

1. JInameKTUKANBIK DJIiC

OJIeYMEeTTIK KYOBUTBICTApIbl OJapIbIH e3apa
0aiiIaHbIChI, JIaMy 3aHJbUIBIKTApPhl MEH Kapama-
KaNIIBUTBIKTAPBIH €CKepe OTBIPBIN 3epTTey. by
OJMIiC MiH CaJlaChIHAAFBI TpoOJIeMaapabl OJIapabIH
JMHAMHUKACBIHJIA KapacThIpyFa MYMKIHIIIK Oepeti.

2. Kyitemik-KypbUIBIMBIK TAIIAy

Kazakcrangarsl JiHH 3KCTPEMH3M MEH Teppo-
PU3MHIH aJJIbIH ally IapajiapblH KOFAMHBIH 8Jey-
METTIK, CasCH JKOHE MOJCHH >KYHeciMeH Oaifira-
HBICTa KapacTelpy. byl o1ic AiHM dKCTpeMH3MMEH
KYpecy IapajiapblHbIH MEMIICKET TIEH KOFaMJIaFbl
OpHBI MEH POJIiH aHBIKTayFa KOMEKTECe/Ii.
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3. CanpICTBIpMAaITBI TAIIAY DMICi

OpTYpIi enepaeri AiHU SKCTPEMU3MMEH Kypec
Toxipubecin Kazakcranmarel >karmaliMeH cajbic-
THIPY apKbUIbI THIMII 9icTep/l aHbIKTay. byn aaic
Kazakcran ToxipuOeciH XaJblKapalblK KOHTEKCTE
Oaranayra MYMKIiHIIK Oepe/ti.

4. Tapuxu d1ic

JiHu SKCcTpeMu3M MEH TEppOpPU3MHIH Maiaa
0oy cebenTepiH Tapuxu TYPFBIOAH Tangay. byn
oJlic JiHU Mocenenepai KazakcTan KOFaMbIHIaFbI
TapUXH ePEKIICIIKTEPIH eCKepyre KOMEKTECe .

5. Kezennennipy omici

Kazakcranga kaObLIgaHFaH MEMIIEKETTIK Oar-
Japiamanapibl OJIapJbIH Ke3eHJepl MEH JKy3ere
aChIPBLIY JMHAMUKACHI OOMBIHINA 3€PTTEY.

6. Tannay xoHe capanTay oici

MemitekeTTik OaraapiaamManapIbH THIMIUIITIH
Oaranay >koHE OJIapIbIH MiHU IKCTPEMHU3MHIH all-
JIBIH aJIyFa 9CEPiH aHbIKTAY YIIIiH KOJIIaHbLIA b,

7. CTaTUCTUKAIIBIK, capanTay ofici

JliHU SKCTPEeMH3M MEH TEPPOPH3MIC KAThICThI
CTaTHCTUKAJIBIK MOJIIMETTEP/II YKUHAKTAI, OJIap/IbI
Tanaay apKbUIbl AJIJIbIH ATy IapanapblHbIH THIM/Ti-
JITIH CaH/BIK TYPFBIIAH Oaranay.

3epTTeyiH dlicHaMachl apKbUIBI Kelieci MiH-
JIETTep MISIIIIe/i:

- Kazakcranma kaObLIgaHFaH MEMIIEKETTIK Oar-
JapiamMaliapiblH JIHH SKCTPEMHU3M MECH TEPPOPHU3M-
HiH aJIJIIH alTy/IaFbl POITiH Oaranay;

- JKacTap apachIHIarbl PaJUKaIU3aIUSHBIH al-
JIBIH aJTy IapajiapbIHBIH THIMJIUTITIH aHBIKTAY;

- TiH MEH KOFaM apachIHIAFhl YHIeCIMII KapbIM-
KATBIHACTBI KAJIBINITACTHIPY YKOJIAPBIH 3€PTTEY.

byn spicHaManbIK HEri3 3epTTEYIiH FHUIBIMH
HETI3OUIINH KaMTaMachl3 €TIiIl, MEMJIEKETTIK Oar-
JapiamMaiaplblH JIIHA DKCTPEMHU3MIC KapChl Ky-
pecTeri THIMJIUTITIH KeImeHIi TaljayFa MYMKIHJIIK
oeperi.

Hartu:xesepi :xoHe TanKbLIaMa

byringe niHTaHy, casicarTaHy jKOHE TEOJOTHS
casanapbIHa OUTIKTI MaMaHAap *KYMBIC icTeN, AIHN
yibIMIApablH KbI3METIH KaTaH Kajarajiall, ojap-
JIBIH KBI3MET asiIChIH HIEKTeyre Kyml camyzaa. by
YAepic KOFaM MEH MEMJICKETTIH KayilCi3iriH KaMm-
TaMachl3 €Ty MaKCaThIHIa MaHBI3bl KagaM OOJIBII
TaObLIA/IbI.

Min men sxcmpemusm mycinikmepi

Jin — KOoFaMHBIH pyXaHH HeETi3i, aIaM3aTThIH
JKapatymipiMen OaiiiaHbICBIH OUIIIpETIH epeKie
KyObutbic. On maiiramOapnap apKbUIbl TapalFaH
JKOHE O3IHIIK TapuXW KAJBINTACy >KOJBI 0ap KYH-
JIBUIBIKTApP JKUBIHTBIFBI PETIHAC KapacTbIPbUIAJIbL.
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JliHHIH KOFaM MEH MEMJIEKETKe Kayil TeHIipMei-
TiH TYpi ©pKammad OCHOITIIIIIK TIeH KelliciMre He-
rizaeneni.

JKeTpeMu3M TepMUHI  (paHIy3 TiUTiHAET]
extremisme >KOHE JIATbIH TIUTIHIETI extremus ce3-
JIepiHeH TYbIHJAaFaH, MaFbIHACHI «IIEKTEH IIBIFY),
«opTajaH aybITKy» JereH i Oinnipeai. OKcTpeMu3m
— OYJI TOPTINTI MOUBIHAAMAY, TEK 03 MKIPiH JYPBIC
JIeTI caHay YKOHE OHBI iCKe achIpy YIIiH OpTYpJIi ma-
panapra 6apy. OHBIH OacTaIKbl Ke3eHi — «TeK MEHIH
MIKIPIM IyPBICY NIETeH YCTaHRIMHAH OacTaiaibl.

DKCTpeMHU3MHIH 0acThl OETUIEpi MbIHATIAP:

1. ©3 mikipiHe MIEKTeH THIC TaOAHIBLIBIKIICH
CeHy. DKCTPEMHCTEP 03 KO3KapacTapblH iCKE achIpy
YIIiH OackanapblH KaKeTTLTKTEpl MEH jKarnaii-
napbiH eckepmeiini. Onap e3 oiapbiH aOCONFOTTIK
aKUKAT peTiHae KaObUTIaiap!, aa OacKaiapabl amac-
KaH JIeII caHaWugbl.

2. lllexTen wmbIFy opekeTrTepiHe OeHiMIiIIK.
DKcTpeMucTep Ke3 KelreH KarJaia MEeKTeH IbI-
ryra Oeilim. MyHaall opekeTTep KOFaMmJarbl Yii-
meciMai  emipai Oy3ambl, SIEYMETTIK TOIKYIap
tyasipaasl (Kazakctan Pecmybnmukacel 6ac mpoky-
paTypachbIHbIH KaHBIHIAFbl KYKBIK KOPFay OpraHja-
pBI akageMusicel, 2022).

Teppopusm — apad TinmiHzgeri upxabd ce3iHEH
TYBIHJIaFaH, MarbIHACHI KOPKBITY HeMece ypeu Je-
rerni Oinmgipeni. Teppopusm — »xyieni kKayin HeH
30PJIBIK-30MOBLIBIK apKbLIbI YKIMETTI HEMEce KO-
Fambl Oenrini Oip casicu Tamantapisl KaObUgayFa
MOXKOypieyre OarpITTanran opekeT. OHBIH HETi3ri
CHUITaTTaManapbl:

- KopKbIHBILI TYFBI3Y;

- YKa3bIKChI3 amaMaapra 3usiH KenTipy;

- 30pIBIK-30MOBIIBIK, KOPCETY apKbUIbl MaKcaT-
Ka JKETYTe THIPBICY.

Paoukanusm srcone cenapamuszm

- PamukanusM — KOFaMJIaFbl YITTBIK JI9CTYpPIIEp
MeH KYHJIBUIBIKTapFa KapChl IIBIFY, JKayIbIK ITeH
aNaybI3IBIKThI KYIICUTY, JKallFaH uieaniap/sl KyIi-
TEN EHT13y OPEKeTi.

- Cenapatu3m — Oenrinmi Oip aymMakTel Oeurir
aly HeMece OKIIayyay apKbUIbl MEMIICKETTiH TY-
TacTeIFbIHA Kayin TeHaipy (Cezaikkop, 2007: 300).
Meicansl, «Xusz0 ym-Taxpupy xoHe «9a-Kauoay
CHSIKTBI YHBIMJIAD TEOKPATHSIIBIK, Xamu(atr Kypybl
KO3eH .

Wcmam aThiH )KaMBUTFaH SKCTPEMU3M

- Mcnam nmiHi FRUIBIM-OlmiMre, OeHOITIIITIKKE,
TO3IMIUTIKKE MIaKbIpanpl. AJaiina, KCTPEMHCTIK
TONTAap WCIaM aThIH JKaMBUIBIT, KOFAMHBIH OipTi-
ri MEGH TaTyJbIFbIHA HYKCAaH KenTipeni. Mpicaibl,
«Xuz6 ym-Taxpupy, «9n-Kauoay, «Tabnue sxcama-
2amy CUSAKTHI 17 9KCTPEMHUCTIK YUBIMHBIH KBI3METi-

He KasakcraHaa 3aHMEH ThIMBIM CalibiHFaH. bipak
yaxaOu3M MeH canadu3M OarbITTapbIHIAaFbl KO3Fa-
nmeictapra Kazakcrania 3aH TYPFBICBIHAH INEKTEY
KOMbUIMaran

Memnexemmix Oazdapramanap meH o0napobly
wewimoepi

Kazakcranga miHM OSKCTPEMH3M MEH Teppo-
PU3MHIH alJblH Iy YIIIH apHailbl MEMJIEKETTiK
OarmapiaManap KaOsUTHaHAbl. by Garmapramanap
OipHeIIe MaHBI3Ibl OAFBITTAPIBI KAMTH/IbI:

1. AKnapaTTbIK-aFapTYLIbLIBIK }KYMbBICTAP

MeMIeKeTTik opranap MeH KOFaMIIbIK, YHbIM-
Jlap XaJblK apachlHAa aKIMapaTThIK-aFapTyIIbUIBIK
JKYMBICTap JKypri3yne. Meicaliel, DiH Macesenepi
JKOHIHJIETT aKMapaTThIK-TYCIHIIPY TONTaphl KYpPbUI-
raH. Hotmxkecinze:

Pagukanaelk maeonorusra yuiblparaH azamat-
Tap/bIH CAaHBIHBIH a3a0bl OalKabl;

2015-2020 xbutgap apajibiFbIHOA JKYPri3iirexn
3epTTeyiepAe )KacTap IbIH PaIHUKAIIBIK HASOIOT -
HbI KoJiay jaeHreii 20%-m1an 8%-Fa Jielin TeMeH-
JIETeH1 aHBIKTAJIIbI.

2. KYKBIKTBIK 1IapaJjap

Kazakcranga 17 9KcTpeMUCTIK YHBIMHBIH KbI3-
METiHE THIIBIM CallbIHFaH. Byl KYKBIKTHIK SpEKeT-
Tep KOoFaMmza OCHOITIIUTIKTI CaKkTayFa BIKITal €TTi.
Anaiina canagu3sm MeH yaxaOu3Mm OaFbITTapblHA
3aHJBIK MIEKTeY KOWBIIMaraHbl Oenrim Oip Kayim
TOHAIpYyIe.

3. Kacrapmen xkymbIc

Xacrap apacblHAa YATTBIK KYHABUIBIKTAPIBI
HacuxarTay MaKcaThIHJa TYPJIi MOACHHU JXKoHE OLTiM
Oepy xobanapsl icke acbIpblInbl. HoTmxkecinme: Ky-
KBIK OY3YIIBUIBIK, JICHTeli TOMEHIel; KacTapIblH
JIIHH CayaTThUIBIFBI aPTTHI.

4. XanpIKapajabIK bIHTBIMAKTACTBIK

Kazakcran BYY, EKbIY >xoHe O0acka fa xajbl-
KapaJiblK YHbIMJapMeH Oipiiece OTBIPBIIN, Teppo-
pHU3Mre Kapchl KypecTte OesceH i KyMbIC aTKapy/a.
Byn texipube XajplkapanbIK IeHTEHAe TaHBLIIbI,
COHBIH IIIIH/IE Ka3aKCTaH IbIK Oarnapiaamanap TM/]
esjiepide yAri peTiHae YChIHBUIIBL.

Bazoapramanapovly muimoiniei men Kemuinix-
mepi

Barmapmamanapaply THiMIUTITIH Oaranay Oapbl-
CBIHJIa MBIHA/1all OH HOTIIKEJIep aHBIKTaJIIbI:

- TeppopucTik aKTiJiepAiH alJblH aly KepceT-
KIITepi apTThI;

- JliHM cayaTTBUIBIKTHI apTTHIPY apKbUIbl paIH-
KaJJIbIK HMJICOJOTHsIFa KapChl MMMYHHUTET KaJblIll-
TacTBHI.

Amnaiina xeiibip kemmIiikTep e Oaifkamambr:

- XekenereH TONTapIAbIH pajWuKaIJaHybl TO-
JBIKTa TOKTaTBUTFAH JKOK;
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- Canadusm MeH yaxaOu3Mre 3aHIbIK LIEKTEY-
JIiH 0OJMaybl OCHI aFbIMJIAP/BIH TapalyblHA MyM-
KiHJIK Oepe/ti.

Folvimu mocindep meH ycoiHblcmap

KazakcTan/a JiHi 9KCTPEMHU3M MEH TePPOPU3M-
re Kapchl KYPECTiH THUIMIUIITIH apTThIPy YIIIH FbI-
JBIMH HET13JIeJITeH TOCUIACP Il KOJAaHy MaHBI3/bL:

1. OneymerTik 3eprreyiepal mainamany. [lin
MEH 9KCTPEMHU3MIe KATBICTHI DICYMETTIK cayaiHa-
Majap MeH cyxOaTTap ©TKi3y apKbUIbl XaJBIKTHIH
JIHY JKaFIalibIH )KOHE DKCTPEMU3M KayIliH Oaraiay.

2. Jlepektepre HEri3jieNreH mieuriMiaep Kaobui-
nay. Pagukannany kayrmi skorapsl alMakrapnia cra-
TUCTUKAJIBIK JKOHE aHAIUTHKAIBIK MOIIMETTEpi
nainanany. byn sKeprijmikTi epeKmenikrep/i ecke-
pin, THIMII cTpaTerusiapibl aHBIKTayFa MYMKIHJIIK
Oeperi.

3. Binim Oepy Oarnmapiamaniapbid o3ipiey. Mek-
TENTEp MEH YHUBEPCUTETTEPAC OSKCTPEMHU3MIE
Kapchl apHaiibl KypcTap MEH TPEHMHITEp YHbIM-
nacteipy. Onap »acTap/blH ChIHU OiJiay KaOijaeTiH
ApTTHIPBII, PATUKAIJBIK HACsIapFa KapCchl UMMY-
HUTET KaJIbIITACTBIPAIbI.

4. udpiiblk TeXHOJIOTUSIAPBI KOJnany. Pasu-
KaJIZIBIK Ma3MYH/IbI aHBIKTAY KOHE OFaH KapChl KOH-
TEHT 93ipJiey YIIIH >KacaH/bl MHTEIUIEKT NeH Big
Data TexHosorusuiapblH maiiganany. bynm ecipece
HWHTEPHETTET1 HACUXAaTKa KapChl KYPECTE MaHbI3/IbL.

5. XanslkapanbelK ToxKipubOeHi Oeitimaey. Ykcac
MoceseNep Il MeNyae THIM/II 1SN TaHbLIFaH XaJlbl-
KapaiblK axicrepai Kazakcran xarnaiibiHa Ocitim-
ney. Meicanbl, CkaHAMHABUS eNJIEPiH/IeT] pEHHTET -
pauMsIIbIK OaFaapiaMaiapabl KOJIIaHy.

6. DKCTPEeMHU3MHIH MCUXOJIOTHSIIBIK JKOHE MO-
JICHW acTeKTUIEpiH 3epTTey, paauKalaHyFa acep
eTeTiH (paKTOpJap bl TEPEH TaIay apKbUIBI aJIIbIH
aiy IapajapblH FRUIBIMU HETI3/EY.

Kopvimwinowl ycvinvicmap:

JiHA DKCTpEeMH3M MEH TEePPOPU3MHIH ajJbIH
aiy OaFmapiamanapbl HOTHDKENI OOJFaHbIMEH,
OJIAPJIBIH THUIMAUIITIH apTTHIPY YIIIH Kelleci Imapa-
JIapJibl YChIHYFa OOJabl:

1. Canaduszm MeH yaxabusM OarbITTapblHA 3aH-
JIBIK [IIEKTEY KOIO;

2. AKXmaparThIK-aFapTyIIBUIBIK KYMBICTap IbI
KYILEHTY, dcipece kacTap apachlHaa;

3. barmapmamamapaplH y3aKMep3iMJli MOHHTO-
PHMHTIH KYPTi3y >KOHE THIMIUIIKTI apTThIpy YIIiH
JepeKTepre Heri3AereH e3repicrtep exrisy;

4. XanpIKapallblK ToXIpHOEHI eCKepe OTHIPHII,
MHHOBAIUSJIBIK, O1CTEP/Il SHI13Y.

KazakcTanga miHM SKCTPEMH3M MEH Teppo-
pU3Mre Kapchl KYpec — TYPaKThUIBIK ITeH OeHOiTITi-
JIKTI KaMTaMachl3 €TY/iH MaHbI3Jbl Kypaubl. Byi
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OaFpITTaFbI )KYMBICTAP BP1 Kapail FRUIBIMH HET13/1e1-
TeH TOCIIIEPMEH KaIFacybl KayKeT.

KP Jlinu sxcmpemuzm men meppopusmuiy a-
ObIH alyea KamvlCmul KaObLIOAH2AH MeMIeKemmiK
bazoapramanap Homudiceci

Kazakcranga 3KCTpeMHU3M MEH TEppOPH3MHIH
NNBIH aJyFa OaFbITTallFaH MEMJICKETTIK Iapa-
map 1998 xwimman Oactam KyHelnl Typae Ky3ere
aceipbiia Oactajipl. CoOJI KBUIBI 3KCTPEMH3M MEH
TEPPOPU3MIe KapcChl ic-KMMBUT OaFaapiaMachiHbIH
’K00aChIH TaJIKpIIAy QJIIBIHIA, OCHl KayilITepIiH
aJJIbIH aJly JKOHE OJIapFa KapChl Kypec OOMbIHIIA
3aHHAMAaJbIK HETi3/Iep TalKbpuIaHabl. by 3aHHama-
Jlap eJjie TEPPOPU3MIC KapChl ic-Iapaiapibl yi-
JIECTIPYIIH KYKBIKTBIK 0a3achlH KaJbIITACTHIPYIbI
ko3aeai. 2011 »xbutel Kazakcranma miHH KaThIHAC-
Tapabl peTTeyre epekine koHuT oeminai. [Ipesuaent
Hypcynran Hazap6aes [lapiameHTTiH TepTiHII
IIaKBIPBUTBIMBIHBIH, V CECCHSCHIHBIH alllbLTybIHAA
IIHA KBI3METTEP MEH IiHU OipJIeCTIKTepre KaThIC-
ThI JKaHa 3aHJbl TE3 apaja KaObuIIay KaeTTiriH
epekmie atam oTTi. Hotmxkecianme, 2011 sxpurrsr 11
KazaHja «/linu KpI3MeTTep )KoHe JIiHU OipiecTikTep
Typaib» 3aH KaOburgaHnbel. Byn 3aH JaiHM 3KCTpe-
MHU3MHIH TapalyblHa JKOII OepMey/i KoHe KOFamaa
JIIHU TYPaKTBUIBIKTBI KaMTaMachl3 €Ty Ke3JIe/Il.
Ocswr mapanap Kazakcran PecrnyOnmukaceiHna aiHu
OKCTPEMH3M MEH TeppOpU3MIe Kapchl iC-KHMBLI
JKOHIHJIETI MEMJICKETTIK OariapiiaMachlHbIH HETi-
31HE AaJBIHBIN, JIHU KAYINTEpJiH alJbIH alyJIbiH
THIMIII MEXaHU3MICPiH KypyFa OarbITTalabl. by
Oarnapinama KazakcTaHHBIH Kayinci3giri MeH JIiHU
TYPaKTBUIBIFBIH HBIFAUTYFa MaHBI3/IbI YJIEC KOCTHI.
(Kazakcran PecmyOmukachl HOPMATHBTIK KYKBIK-
THIK aKTUICPIHIH aKNapaTThIK-KYKBIKTBIK KyHeci,
2013).

JliHn KBI3MET canachlHIAFBl MEMIICKETTIK peT-
TeyIl XKY3ere achlpaTblH YoOKineTTi opran Kazak-
cran PecrryOnukaceiaeiH JliH icTepi areHtTiri 0o-
JIBIN TaOBLTAIEL.

Bbyn nmin Typansl 3aH Kazakcran PecrmyOnuka-
ceiHbIH, KoHCTUTYNIMSACKIHA, AZTaM KYKBIKTapBIHBIH
JKanmbpliFa OipAeil meximapanuschiHa, A3aMaTTBIK
JKOHE CasiCU KYKBIKTAp Typajbl XaJIbIKApaAJIbIK TaK-
tire, Eypomanarsl Kayinci3mik koHe BIHTHIMAKTAaC-
THIK KE€HECiHIH KOpPBITBIHIBI aKTiCiHE HETi3CTeH.
Eypomanarel Kayinci3gik »*oHE BIHTHIMAKTACTBIK
KEeHeciHe MyIlle MeMJIeKeTTepIiH eKinnepi. Benamga
OTKECH Ke3/eCY/IIH KOPBIThIH/IbI KYyKaThl, KomeHra-
reHJie oTkeH Eyponanarel Kayirci3 ik )KoHe bIHThI-
MaKTaCTHIK KEHECIHIH aJjaM eJIIeMi )KOHIH/IeT1 KOH-
(epeHIMSCHIHBIH KYKaThI )KOHE T.0.

3albIpIIbl KYPBHIIBIM MEMIICKETTIH IiHH Oipiiec-
TIKTEpre emKaHaail MEeMIIEKETTIK (DYHKITUSIIapabl
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OepmeyiH koHE IiHM OiplecTIKTepIiH KbI3METiHe
apastacriayslH Oinmipeni (Axmososa, 2019: 36).

«Kazakcran PecnyOnukaceiHia iHH —9KCT-
peMHU3MIe KOHE TEPPOPU3MIE KapChl iC-KUMBLI
skeHiageri 2013-2017 xputmapra apHaIFaH MEM-
JIeKeTTiK OarmapiaMaHbl 1CKe achlpy KOHIHJIeTi
ic-1mapanap >K00achlH JKEPriliKTI aTKapyLIbl jKOHE
YOKUIETTI MEMJIEKETTIK OpTaH Iap/IbIH CAITalbl )KOHE
TOJIBIK, iICKE achIPYbIH Tallay» OOMbBIHINA:

«bip Kazakcran Pecriyonukacs! [pesnaenTinin
2013 xbuTFBl 24 KBIPKYHEKTETi KayibIchiMeH Ac-
TaHa Kallachl MPOKYpaTypachIHBIH HETi3ri MiHIeT-
Tepiniy 0ipi XKapnbireiven Oekitinren «liHu 3KCT-
peMH3MTe JKOHE TEPPOPU3MIe KapcChl iC- KUMBLD)
MEMJICKETTIK OaFiapiaMachl iCKe achIpbULAbL. by
OarapiaMa SKCTPEeMH3MIe BIKIAN €TEeTiH (PakTop-
JapJbl aHBIKTAYyFa, XaJbIKTHIH JAIHU CayaTThUIBIFbIH
apTTBIPYFa JKOHE JKacTapFa IaTPUOTTHIK TOpOUe
Oepy apKbUIbl pajuKaigbl HAesIapaAbl OoapIpMay-
ra OarpITTanran (Kazakcran PecyOnnkackl Hopma-
THUBTIK  KYKBIKTBIK  aKTUICPIHIH  aKMapaTThIK-
KYKBIK-THIK kyHeci, 2018).

Enimizme miHHIH HETi3ri 0ackIM OaFBITTapBIH
perTeiiTin  OipHemie Heri3ri OarmapiaMalblK Ky-
xkarrap Oap. Onm 2018-2022 >xpiimapra apHaiFaH
OarmapiraMaHbIH MaKCaThl JiHH DKCTPEMHU3M Kepi-
HICTEPIHIH aJIBIH Ay JXOHE TEPPOpU3M KayIiHiH
AJJIBIH ATy apKbUIbl aJaMIap/IbIH, KOFAMHBIH JKOHE
MEMJIEKETTIH Kayilci3/IiriH KaMTaMachl3 €Ty eKeHiH
artan oTTi. Kazakcranma 3KCTPEMHUCTIK Ma3MyHZa-
FBI MaTepHajiapabl OaKplIay KOHE KO OOHBIHINA
KYIITI mapaiap Kaosuiaanyaa. Y ITTBIK KayiTCi3miK
KOMHTET] Y3 MBIHJIaFaH MaTepualap/bl, COHBIH
iIiHAEe TEPPOPHUCTIK HacHXaTTapAbl MHTEPHETTCH
asit Tactaasl (Marshallcenter, 2019).

DKCTPEeMHUCTIK TONTAp TapanblHAH KaHA JKaK-
TacTap/bl KaTapblHa TapTy YIIiH OapIBIK KOJ XKe-
TIMJII MYMKIHJIKTep KOJJAaHBUIAIBI: SJIEYMETTIK
JKEJIep, TaKbIPBINTHIK (opyMaap, MECCEHIKEp-
nep, OHJIAlH oibIHIap koHE T.0. XKapusianaTein
aknapar Oenrisii Oip MakKcaTThl ayJAHTOPHS (Jrca-
OblK uammap JicoHe oaeymMemmix oiceninepoeci
monmap), COHAaW-aK TaiJaanaHyIIbUIapAblH KEH
ayKbBIMBI VIIiH qaibsrHaanaa6. OHIAlH KeHiCTiriHe
KeIlIyre OaiaHBICTBl YKCTPEMHUCTIK Ma3MYHJIAFbI
aKIapaTThIK-HACUXATTHIK, MaTepuaiapAblH Ka-
pusiIaHaTBIH KOHTEHTIHIH camnachl MEH CaHBIHBIH
aptysl Oaiikanaasl (Kanipos, 2020). byn moacerne-
Jepai 3epTTeyre FhUIBIMHU-TalJaMallblK Ke3Kapac-
MIeH Kapalapl XOHE MIHW SKCTPEMHU3MHIH aJIIbIH
aJy YUIH UICOJIOTHSUIBIK, KYKBIKTHIK, aKIapaTThIK
JKOHE MOJICHU Kypannaplbsl KOJJaHy KaKeTTiriH
atan ereni. COHbBIMEH Kartap, aBTOp [iHU cayart-
TBUTBIKTBl aPTTHIPYAbIH J)KOHE KOFaMJa TOJEepaHT-

TBUIBIK MOICHHUETIH KAJIBIITACTHIPYIBIH MaHBI3/IbI
pOIIiH epeKIe KopceTemi.

2013 »xbUgan Oepi eaiMi3jie JiHU SKCTPEMHU3M
MEH TepPOPH3M HJICOJOTHACHIHBIH Tapaly ceOernTe-
pi MeH JKaFaiJIapeIH KO0, apHAHbl aKImapaTThIK-
TYCIHAIpY MIapajapbiH YHbIMAACTHIPY OolbIHIIIA 202
KOMUCCHSI JKYMBIC JKacayna. MaiMeTTepre coikec,
oOnpicTa 8,1 MUIMOHHAH acTaM ajaM KaTbICKaH
96,6 MBIHHAH actaM ic-mapa OTKi3iIIl. ATKapbuI-
FaH JKYMBICTAp/IbIH HOTIKECiHAE 755 <«kuhanmib
KaJBINITEl JKOJIFA ayBICTHIPBUIALL. JIaWBIHIBIK KY-
MBICTApPBIHBIH 0acTankbl KE3CHIHJC JIAHKECTIK CH-
MaTTarkl 38 30PIBIK-30MOBLIBIK, SKCTPEMHUCTIK HaYy-
KaHIBI XKY3€eTe achIpyFa ko oepinmeni. [llerenmeri
KYAIKTi JiHU OKY OpbIHAapbiHaH 384 CcTyleHT enre
KalTapbUIIbL.

BAK Oetrrepinae skapusiaHFaH akmapaTTapra
colikec — Axkre0Oe MeH AJmaTbiia OOJIFaH Tepak-
TiJIepAeH KeHiH KYKBIK KOpFay OpraHaapbl JaH-
KECTIKTIH aJIbIH ally CallaChIHAAFbl UITepPiIeyIi-
nikTi Xabapnazapl. KeliOip capanmbiiap «IiH aThlH
JKaMBUTFAaH JIAaHKECTiK» OapblH, OHBIMEH KYypecyze
aJlaM KYKBIFBIHBIH OY3BLITYbl MYMKIH €KEHIH ecKep-
teni. Kapynel madysuinap Kazakcranna OypeiH na
Oosrrad. Anaina 6wk tex 2011 putel FaHa AKTo-
0¢ 00JIBICHIHIA €Ki TIOJHUIIHMS KbI3METKEpiHe Kacaj-
FaH 1a0ybUIABl TepakT nen atanbl. Con kesue Je,
2016 XBUTIBIH kKa3bIHAA 1a OUITiK Oy TepakTiuIepal
«JIIHU pajiuKaJiIapy YHBIMIACTBIPIIbI JACTT MOJIIM/IC-
ni. Jlerm ocel TycTa OWIIIK eKijjaepi enjie paaukai-
IbI camaU3MHIH KYIIEHIT Keje KaTKaHBIH aiThIIL,
enjie caiayu3Mre ThIMbIM Caly Typajibl YCHIHBICTAP
aiteuinel. YKK-HIH con kesmeri teparacel Bua-
qumup JKyMakaHOBTHIH alTybIHINA, AJIMaTbhIIaFbI
OOJBICTHIK, iKi icTep nenapramenti Mmen YKK me-
MapTaMEHTIHIH FUMapaTblHa KapyJbl MIa0ybLI *kKa-
caran Pycman Kymekb6aeB Typmene «camadurrep
BIKIAJIbIHA TYCKCHJIIT1» MoJIiM OoJijbl. JliHM 3KCT-
pEeMU3M MEH TEPPOPU3MHIH aJJIBIH alTy MaKCaThIHIA
KBUIMBICTBIK-aTKAPy JKYHECIHE TCOJOTHSIIBIK KOHE
OHAJITY JKYMBICTApbIH JKYPTi3y YLIIH apHaibl Ma-
MaHJap KOHTHHTeHTi eHri3ini. «bubutFer Oec aiiga
IHA YHBIMIAPABIH OKUIIACpi Ty3ey MeKeMmelepiHe
800-nen actam pet Oapab». Teppopu3M MEH JKCT-
peMu3MMeH Kypecy Iapanapbl KazakcTaHHbBIH yIIT-
THIK KayiNCI3MITiH KaMTaMmachl3 €TYIiH MaHBI3IbI
Oeuiri Oonbin TaObUIanbl. MyHIa JiHU OiTiM MEH
CayaTTBUIBIKTBl apTTHIPY MaKcaThIHIAA TYpJi Oar-
Japiama MeH ojictep icke acweipburyna (Kazislam.
kz Axmaparteik-TanbIMabIK 1opTai, 2020). Ocer
opaiina «Xamugar capda3gapel» KeHIHIE TOKTala
kercek, «Jlbxynn on-Xamudar» yiibiIMbl AyFaHC-
TaHHBIH XOCT MPOBUHIIUACHIHIAFbI ayFaH-TIOKICTaH
meKapacklHIa OpHaIacambl IereH 0oipkaMm 6ap. by
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calfTTBIH XabapiaybIHila, OyJ Kayin Tikesnei On-3a-
xup baitbapc 6aTaIbOHBIHBIH MYIICTIEPIHEH KEICIi.
Omnbiy mymenepinig kemminiri HATO kymrepine
KapChl COFBICHIT JKaTKaH ayFaH MapTU3aHIapPbIHbIH
Oip Oemiri OOMNBITT TAOBIATBIH KAa3aKCTAHIBIK MY-
sxkohutrep. Kaszak sxaybIHrepsiepi COFBICHII JKaTKaH
aiimak XakkaHu TannOaHBIHBIH CH KayiNTi aiiMarsl
OoxpIm TaObUTAZBl. AyFaH COFBICHI OONIFaH JKeple
KazakTap Kaiima? KazakcTaHmbIK apHailbl KBI3MET-
Tep YwiH Oyn kemrTeH Oepi Kymus OOJIFaH JKOK.
Omapma «ynTapaiiblK >KaybIHTEpIIEPIiH» DPKANCHI-
Chl Typasibl akmapat 0ap. Ocbian 5-6 Kbl OYpbIH
KazakcranHaH, cOHBIH ilmiHAe AThIpaynaH jaa oipas
crynenrrep llokicranra niHu OLTIM alryFa KETKeEH.
OmapapIH Kemuiiri conna 0apsii, xahaHabIK Ku-
han naesnapein OoiibiHA CiHipin, XanupaT KypyFa
yitec KocThl. Onap/IbIH KONTereH jKaKTacTapbl MEH
noctapsl Kazakcrannan [lokicranra camap HIEKTI.
2009 xb11bl [TokicTanra 3aHCHI3 OTIEK OOJIFAH aJIThI
oMenni OamamapbIMeH Oipre IeNbTalaH YCTaIbl.
Cotra onap myxohuja kyheyiepine OGapmak 00J-
FaHIapblH aduTThl. AyraH-IlokicTaH mIekapachiHIa
OarajbpOH OChIIAl xKacakTaiFad. TONTHIH ©3€eriH Ka-
3aKTap Kypauasl, onapasiH cansl 100-150 agamuan
acanpl, YHFbIpiap, e30ekrep xoHe T.0. Xamudar-
TBIH KOPFAyIIBICHl caHaiFaH xepieci Cynran beii-
OapbBICTBIH €CiMi aThIPayNbIKTapIbIH OH-MiKipiHEH
TyFaHBIH OKKA IIbIFapyFa Oonmaiinel. [lereHmeH,
OJIApABIH TEPPOPIBIK, OPEKETTEPIHIH JKOJIIAPHI Ke-
citren 6onateiH (AOaii razeri, 2011).

Keneci ke3ekre KazakcTan yiniH MaHBI3BI 30D
ic — XKycan onepanusicer exi. 2018 >xputbl Kazakc-
taHaa J{iHu SKCTPEeMHU3M MEH TeppOpPU3MIEC KapChl
ic-kuMbL1 xeHiHaeri 2018-2022 sxpipapra apHa-
FaH MEMJICKETTIK Oarmapiama Oekitinmi. Ocel Oar-
Japiama 0apbIChIHIA Y IITTHIK KAyilci3aiK KOMUTETI
(YKK) Cupus men Hpakrarbl Ka3aKCTaHABIKTap-
IIbI KaiiTapy OO#bIHIIA OipHEIIe apHANBI Olepamus
xyprizai (Abaii razeri, 2017).

YATTBIK KAyiICi3lik KOMHUTETIHIH MOIIMETIiH-
me, JKycanmarel apHaiibl omeparus kesinge 600
ajaM »BaKyalMsUlaHFaH, OHBIH immiHge 413 Oana,
OHBIH 34-1 )keTiM Oananap.

Epnan Kapunniy «Xycan omepanuscer» KiTa-
ObIHIa Oacka caH KentipiireH — 613 amam, OHBIH
immiane 33 UM conwiper, 160 aiten xone 420 Oana.
Herenmen, xitan 2021 >xplibl 4 akmaHga OoJiFaH
«Kycan-5» onepanmsceiHa JEHiH KapblK KOpIi,
OHBIH OaphicbiHaa 12 agam KanWTapbuiasl. bipak ki-
TanTa 0apiay KbI3METTEpi JKapusl eTIereH Hemece
aKmapar TapaTaraH KOChIMILA OTepalus Typa-
Jbl aWThLTAbl. ABTOPABIH alTybIHIIA, OKuFa 2019
JKBUIIBIH 7 KBIpKYHerinne OoiraH, 4 oienr MeH 14
Oana sBakyanmsianran. An, «Pycada» onepanusi-
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ChIHBIH HOTHXeciHae Wpakran 14 Oana xadTapbul-
nmel. KaszakcTanra opaiFaH OTaHIACTapBIMBI3IBIH
Karmaumapel 2HycKanma Oonael, onap: 1 — Tysery
MekeMerepine epiepai CoT IIenrMiMeH Kamalca,
ai 2-oHaNTy JKYMBICTaphl Kyprizinmi. XKanmsl, Ki-
tanta Ka3zakcranra KalTapbulFaH a3amaTTapiblH
CaHbI MEH OTepaIUsUIap/IbIH erKeH-TerKeli KemTi-
pineni, consiH immiaae “XKycan-1” xane “XKycan-4”
omepanysuiapbl Typajbl JIEPEKTEp erKeH-TerKeii
tannanradH. COHBIMEH Karap, aBTOp Oapiay KhI3-
MeTTepi JKapus eTIereH KOChIMIIIA OTIepaIusIap/Ibl,
atan anWtkanga, 2019 xbUIAbiH 7 KbIPKYHETiHICT
sBaKyalusi MeH “Pycaga” onepanusaceln cunarTaii-
el (Kapun, 2021: 224).

Kazakcran PecryOnukacel Tapambl SIeMIiK
JICHTEHIe XallbIKapalblK, JKHHAIBICTAD OTKI3LIIM,
onna Cupusarel KapyJbl KaKTBIFBICTAPFA BIKIIAIBI
30p Oomabl. 2017 KBUTBI 3KCTPEMU3MMEH KypecTe
XaJBIKApaJIbIK, TOKIPHOE PETiHIE KY3ere achlpbul-
ran CHpusi MOcelleCiH pPeTTeyre KaThICTHI AcTaHa
MpoIleci AUANOT ANaHbIH/AA KAPYJbl KAKTHIFBIC TIEH
SJJIIH eCiH mbIFapran Cupusi MocelieCiHe HYKTE KO-
WeuIael. 23 KaHTapma AcrtaHaga OacTaiaraH Kellic-
ceszep askranraH. Peceli, Upan sxone Typkus oxii-
Jiepi JTalbIHJIaFaH KOPBITBIHIBI KYXKATThIH MOTIHIH
KasakcTtanHbIH CHIPTKBI icTep MHHHCTpI Kaifpat
O0paxmaHoB OKbIabl. O, coHfaii-ak, Kazakcran
CUPHSIIBIK, PETTEY JKOHIHJIET] XaIIbIKAPAJIBIK, Ke37Ie-
Cylle TOCTHIK axyasl KaJbITacThIPy YIIiH OapIbIK
MYMKIHIIUTIKTI JKacaraHbIH alTThl. MUHUCTP OKBI-
FaH KOPBITBIHABI KyXkaTTa, “OK aTyIpl TOJBIKTAN
TOKTATy/Ibl, apaHIATYAbIH >KOKTHIFBIH JXOHE Oap-
JIBIK, THICTI MOCEJeNIep Il KaJaFalalThlH YIII )KaKThI
MEXaHU3M jKacay Typalibl IIEIM HIBIFapbULIbl. bi3
Kazakcranga teiiibim canbiaran JJAWMII-ka kapchbl
KYPECTi JKaJIFacThIpyFa JallblH EKEHIMi3[l JKoHe
oJlapJibl KapyJsbl OMIO3UIUSHBIH Oacka OeliriHeH
Oemin Kapayra HaibiHOBI3. bipikkeH Ynurrap yHbI-
MbIHBIH Kayincizaik keHeciHiH 2254 pe3osroriusi-
ChIHA COUKEC Kelmicce3iepil IIYFBUI 0acTtay Kepek
JIeTeH IMKIpAeMi3» IeiHTeH.

Conpaii-ak, MemiiekeT OacIIbICBIHBIH TarChIp-
MachkiHa caiikec Kazakcran PecniyOnukaceinna giHu
OKCTPEMH3M MEH TeppOpU3MIe Kapchl iC-KHMBLI
xeHinzeri 2018-2022 sxpuigapra apHajaFaH MeMJie-
KETTIK iC-KUMBUIT OariapiiaMachlHBIH K00achl Ja-
WerHMaNaeL: OipiHmineH, 6yn — Kazakcran Pecmy6-
JIMKACHIHJIAFI MEMIICKETTIK CasCcaTThl iCKE achIpy
TyXbIpbiMaamacsl. 2017-2020 xelngapra apHaJIFaH
JIiH cayachl, YITTHIK KAyilCi3miK CTpaTerusichl — ic-
KUMBII JKocmapsl skoHe T.0. 2018-2022 xepuinapra
apHalFaH MEMJICKETTIK OarjapiiaMa SKCTPEMHU3M
MEH Teppopu3M KAaTeplIepiHiH alJbIH aly caja-
CBIHIAFbl ©3CKTi MOceNesep i ey iH HOpMaTHB-
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TiK- YHBIMAACTBIPYIIBIIBIK HETi31 OOMbIN TaObIa b1
(Kazakcran PecrryOmukachl HOPMATHBTIK KYKBIK-
TBHIK aKTUICPIHIH aKMapaTThIK -KYKBIKTHIK KyHeci,
2018). Kazakcran Pecriyonmukacer Ykimerinin 2018
XKBUTFBI 15 Hayperaarel Nel24 xaynpIchIMEH OCKi-
TIJITEH.

barnapnaMaHbIH HEri3ri Makcatbl — JiHH 9KCT-
peMU3M MEH TEPpOPH3MHIH KayinTi KepiHicTepi-
HEH JKeKe a/JlaMHbIH, KOFAMHBIH JKOHE MEMJICKeT-
TiH Kayilnci3miriH kamMmTamachi3 ety. barmapiamaHsr
JKY3€re achIpyFa KONTereH MEMJIEKEeTTIK OpraHiap
aTcanbicThl. By OarmapiiaMaHbIH HEri3ri Makcat-
TapbIHBIH Oipi — KOFaM/Ia pauKaIbl UICOIOTUIFa
Kapchl UMMYHHUTETTI XKOHE paJuKajibl KopiHicTep-
re MyJieM Te30eyLIiTiKTI KaJabIITacThIpyFa OaFbIT-
TaJFaH JiHU SKCTPEMHU3M MEH TEPPOPU3MHIH ajIbIH
aiTy IapagapbiH KeTUIIpy.

Byn OGarmapnamaHblH HETi3ri MakcaTTapbIHBIH
0ipi — KoFamJia pajuKalAbl WACOJIOTHAFa KapChl
MMMYHUTETT] JKOHE paguKaIabl KopiHicTepre MyJl-
JeM Te30eyIITIKTI KaJIbINTacThIpyFa OarbITTalIFaH
JIIHU DKCTPEMH3M MEH TePPOPHU3IMHIH aIJbIH alry
miapanapbin ketinipy. Conpaid-ak — agaMjaap/isi
paluKalaHyFa UTEPMEJICHTIH CBIPTKBI KYIUTEPAiH
BIKITAJIBIH a3aiTy, COHJai-aK IiHu SKCTPEMHI3M MEH
TEPPOPHU3M/II aHBIKTAY JKOHE aJIJIbIH ayJIbIH THIM-
JUTICH apTTRIpY MIHIETTEpi KapacTelpbliraH. bar-
JlapJaMaHbIH MaKCaTThl HHIUKATOPJIAPHI:

IKCTPEMHUCTIK HJEsUIapibl TapaThill, apambI3za
JiHM apa3fbIKThl KO3ABIPATHIH agaMIapAblH CaHbIH
azamry;

TEPPOPHUCTIK JKOHE IKCTPEMHUCTIK CHIIATTaFbI
30PJIBIK-30MOBLIBIK, BPEKETTEPIHIH Jep Ke3iH/e KO-
JIBIH KeCyTe BIKIAJ eTy;

TEPPOPHUCTIK aKTIIEPAiH 3apAanTapblH a3aliTyFa
JoHe korora, Kazakcran PecnyOimkachiHbIH ayma-
FBIHJIa TEPPOPHUCTIK aKTUIEpre TOUTapsIC Oepyre maa-
WBIHIBIK JEHTEMl.

byn OarnmaprmamaHbIH MakcaThl KOFamja Tolle-
PaHTTHI JIIHU CaHaHbl JKOHE PAJHMKAIJIbl HICOJIO-
THsIFa KAPChl MMMYHHTETTI 1aMbITyFa OarbITTalFaH
JIIHU DKCTPEMH3M MEH TePPOPHU3MHIH alJIbIH ally
mapagapblH KeTUTAIpY O0JBIT TaObUIa Bl ApHAWbBI
JKOHE KYKBIK KOpFay OpraHiapblHa KbI3MET KOPCETY
JKYHECIH XKETUIipy apKbUIbI IiHA SKCTPEMU3M MEH
TEepPPOPHU3M OeNTiIepiH aHBIKTAY KOHE JKOJIBIH KEeCy
TUIMIUTITIH apTThIpy. MeMJIeKeTTiK OaFnapiaMaHbl
icke acwIpy Mep3imi 2018-2024 xpuiaap. Aiita KeTy
KEpeK, JIIHU apa3JIbIK, MeH aJaybI3/IbIKThl KO3ABIPY-
Fa OaFbITTaJIFaH AKCTPEMUCTIK HAESIApbl Tapary-
IIBUTAP/BIH CaHBIH a3aliTy OaraapiaMachIHBIH He-
Ti3T1 KOPCETKIIlli OTKEH YKBUIBI JKY3€Tre aChIPbUIIIBI.
JecTpyKTHBTI ues OaFbITBIHAAFBl aJaMaap CaHbl
30 maifpi3ra azaiapl. barmapimamana miHu Oipitec-

TIKTEpPMEH allbIK €CiK KYHIEpiH, CIIOPTTHIK >KOHE
MOJICHH iC-IIapajiapabl OTKI3y VIMiH IIBIFapMaIibl-
JBIK, KYMBICTap KojnaHbuta Oactansl. ConapibiH
iminae inu GipaecTikTep jKeTeKIinepi KiryObIHBIH
KBI3METIH epeKie aram oTkiM keneni. CoHpaii-ak,
pamuKanasl JiHH HMIEOJNOTHSUIapIbl TapaTy oprTa-
JBIFBL OOJBINT TAOBUIATBIH WHTEPHET KEHICTITiHIC
KapcChl YTiT-HACHXAT JKYMBICTAPbIH YUBIMIACTBIPYFa
KATBICTBl ©3€KTI MOceJeliep MBICHIKTANBII, OJapFa
Kapchl OyKapaiblK akmapaT Kypagapbl apKbUIbI
OayramaiTel JiHAI HacHXaTTay >KYMBICTaphl )KYPTi3isI-
i, Ynr kembacuibicel Kazakcran PecrnyOnnkachr
[pesunentiniy «Kazakcran-2050» CtpaTeruscsr:
paTuKaTU3MHIH, SKCTPEMU3MHIH KOHE TCPPOPU3M-
HIH Ke3 KeJIreH HbICAHAaphl MEH OelriiepiHe Kap-
CBI iC-KUMBUD» aTThI JKOJIaybIH/A KaHa cascu Oa-
FBITTBIH OachIM MIiHIETTEPl PeTiHIe alKbIHIATFaH.
KazakcTaHHBIH 9KCTPEMHU3MIe€ KapPChl KYPEC asiChIH-
JlaFbpl 3aHHAMAaJIBIK, Oactamanapsl, OiiMm Oepy Oar-
JapjaMainapbl KOHEe pauKajabl HACOJIOTHsIIapFa
TYCKEH TYyJIFajlapbl OHAITY OOMBIHIIA >KYMBICTap
FBUIBIMH 3epTTeyjiepae KeHiHeH Tanganran (EU
and UN Joint Initiatives, 2019). Kazakcrangarbi
3KCTPEMHUCTIK OAFBITTaFbl KbIJIMBICKEPJIEP i OacKa-
Py KOHE paJAMKaIU3alUsSHBIH aJIbIH amy OOWBIHIIA
OarmapiaMarnap XaJblKapaliblK CTaHIapTTapFa Coil-
KEC OHAITY >KOHE TeHJEPIIK Ce3IMTalJIbIK cTpare-
rUsIapelH KojaHaael. Onap KOFAMHBIH OJICyMET-
TIK OIpJiriH HBIFAUTY JKOHE amaMaapibl KOFaMFa
KaiTa KOCy apKbLIbl y3aK MEp3iMIi TeppopH3MIe
Kapcel cTparerust Kypyasl keszmeiai. i icrepi
OackapMarapsl KaHBIHAH JiHH OHAJNTY iCiH JKy3ere
achIpaThIH OCBIHAAN MeKemenep Kypbuiabl. by op-
TaJIBIKTap AIHA OipJeCTiKTEpMEH, TYpPFbIHIApMEH,
COHBIH IITIHJIE PaJMKaIN3M BIKIAIbIHA YIIBIpaFaH
azamMaTTapMeH THIFbI3 OaillaHBIC OpHATAIBI.

OpTaNbIKTBIH AKYMBICHI asICHIHJIA!

- Tepic ninu arsIMIapaan 3apar MeKKeHIepre
MICHXOJIOTHSUTBIK JKOHE TEOJIOTHSUIBIK KOJIJIay Kepce-
Tineml.

- JIiH calmachlHJaFel MEMIICKCTTIK CascaTThl
TYCIHIIPDY MaKcaThIHIAa aKIapaTThIK Ke3Jaecyliep
YHBIMIACTHIPBLIA/IBL.

- XKacrap apaceIHna paguKaIu3MHIH aJIbIH aTy
JKYMBICTapBI KYPTri3isie/.

Mgicanel, TypkicTan >xoHe AJMaThl Kajana-
pBIHAAFel opTanblkTap 2022 KBUIBI aKIapaTThIK
KOHE OHAITY JKYMBICTapbIH >KaHAaH/bIpa TYCKEH.
Omap 1iH canackIHIAFbl KYKBIKTHIK KOHE BJIeyMeT-
TIK Mocemenep OOWBIHIIA TYPFBIHIAPMEH TYCIHIII-
Py KYMBICTapbIH OTKi3il, KOFAMHBIH KayilCi3IiriH
apTTeipyFra yiec kocyna (Arameken YKII, 2022).
OchIFaH COMKeC XaJIBIKTHIH IIHM CAHACHIH KAaJIbIII-
TacTBIPY TaTyJBIK MEH KeJiciM OpHaFaH, JiHH Cce-
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HIMJIETI ajamiap MEH aTeUCTTePAiH KYKBIKTaphI
cakranraH Kazakcran PecrmyOnmukachIHBIH JI9CTYp-
Jiepi MCH MOJICHHUETI HEeTi31H/e KY3ere achlpblUIaJIbl.
Korampa, acipece, >xactap apacblHOa IiHH 3KCT-
PEMU3MHIH aJJIbIH alyFa epeKine KoHUI OeliHy/Ie.
Conjaii-ak xahanmany npouectepi MeH KaKThIFbIC-
Tap 9JeyeTi Kasipri yakbITTa XalbIKapaiblK >KOHE
VITTBIK, KAYINCI3IIKTIH JKaFAaiblHa aWTapiIbIKTai
acep eryze. JJiHu SKCTpEeMHU3M MEH TEpPOPU3M Kay-
i ©p0ip MEMJICKETTIH YJITTBHIK MYIJICIEPiH KOpray
JMEHTeHiHIH Kayilci3iK jKaFaaiiblHa TOYeJIUTITiH
apTTBIpa OTHIPHIN, >kahaHABIK TpoOieMara aliHal-
1b1. COHBIMEH Katap, Ka3ipri )yhe paguKanabl JiHA
WJICOJIOTHSIHBIH TapajyblHA BIKIAJ CTETIH JKaFaii-
JIapJIbl TUIMJI1 KO0, COHJIali-aK AKCTPEMHUCTIK KOHE
TEPPOPHUCTIK KOPIHICTEPAIH >KOJBIH KeCy Makca-
THIHJIA JKETUIHipyAl Tamam eteni. byn Oarmapinama
JIHH SKCTPEMH3M MEH TepPOpPU3M MOceJeciHe Ma-
MaHJaHFaH capammbliap MEH FaJbIMIApP/IbIH IIi-
KipJiepi MEH YCHIHBICTApBIHA, COHAAN-aK eliMi3aeri
JHM axyajbl Tanjgayra HeriznenreH.baraapnama 5
XKBUT Mep3imMre ecenrtenred. byn Oarmapmama miHn
IKCTPEMH3M MEH TEPPOPU3MIE KAPChI iC-KUMBLI Ca-
JIACBIHJIAFbI TIPOOJIeMaliap MEH ©3€KTi Maceeep/Ii
LICHTYAIH HOPMATUBTIK YHWBIMIACTHIPYIIBUIBIK, HE-
Ti3i 6ompIn TaObbIIaABL. by perre OarmapiamMaHbIH
epexeriepl azaMaTTapliblH ap-HaMbIC KYKBIKTapbIH
JKOHE 3aHMEH KeNUIIIK OepiireH JiHM HaHBIM-Ce-
HIMJIEpIH KYpPMETTeY KaXETTUIITiH eCKepe OTHIPHII
Ka3bUTFaH. J{iHM OKBITY TEK MEKTEN KaObIPFachIMEH
LIEKTEIMEH, apHalbl KOHE JKOFapbhl OKY OpBIHIA-
pBIHIA JKanFachlH TaOybl kepek. CoHpmai-ak CTy-
JICHTTEp apachlHJa JIIHTaHy KypChl 6Tyl KUbIH, Ka-
KeTci3, ouTeyip Oarara OKBITBUIATBIH KypPCTapIbIH
KaTapblHJla KaJaMayblH Kajaranay Kepek. MyHza
JIHH MOceJeNiepre KbI3bIFYIIbUIBIK TAHBITKAH CTY-
JICHTTEp MEH JKacTap JAiHapaJbIK AUAIOTTHl HbIFai-
Ty, JIIHHA CAyaTThUIBIKTHI APTTHIPY, TIHU SKCTPEMHU3M
MeH TEPPOPHU3MHIH aJJIbIH ATy ChIHJIbI ©3€KTi MOCe-
Jenepre Ke3KapacTapblH KaJBIITACTHIPY, COHJAM-
aK oJapApl IIenryre OarpITTalFaH Oarmapiamanap-
IIbIH, JkoOaNapblH JTAbIHIAY CHUSKTBI MOcenenepi
memeni. MyHsiH Oopi azamartapblH IiH Typajbl
O1TiMiH KEHENTY1 KBI3BIKTHI )KOHE KaparmaibiM eTe-
ni. Jlinnen xabapel 0ap, cayaTThl Ke3 KelreH agam
©31HIH pyXaHU OarJapblH JyphIC TaHIAWIbI, OackKa
agaMIapabIH TiHH, VITTHIK, TUIAIK epeKIIeTiKTepiH
kypmertenni. Sram, KaszakcraHia KajblnTacKaH
JMiHApalblK ~ KeniciM  OCeHOITHIUIIKTI caKTayFa,
OHBl KEWIHT1 YypmakkKa IKeTKi3yre CemTi-TiH
TUTi3Ce, ©3 Ke3eriHIe eMiH-CpKiH, KbI3BIFYIIbI-
JBIKIICH JKMHAKTaJFaH OUTiM MeH Toxipube emip
JKOJIBIHAA CYpiHOeyaiH kemimi. Kasakcran Tek imiki
casicaTTa FaHa eMec, COHBIMEH KaTap XalblKapa-
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JIBIK, apeHaIa J1a JIIHA SKCTPEMHU3M MEH TePPOPHU3M-
re Kapcol Kypecti kymeityme. 2017 xbeutel Cupust
MOCEJIECIH IIeNIyre KaThICThl AcTaHa Mpoleci as-
CBIHJIa MEMJICKETTEP apachIHIAFbl KapbIM-KaThIHAC-
Tap HBIFAUTBUIBIN, JIHU 3KCTPEMHU3MHIH Tapaybl-
Ha Kapchl XaJllbIKapalblK KYII-Kirep OipiKTipii.
KazakcraH e3iHiH CBIPTKBI CasicaThlH XaIbIKAPAJIbIK
KayilCi3MiKKe alTapibIKTall ocep €TeTiH Mocele-
JIepJIl 1Ienryre OaFbITTall, JIHU 3KCTPEMHU3M MEH
TEPPOPH3MHIH aJIJIBIH aTyFa MaHbI3/IbI YIIeC KOCy/a.
KazakcTtaHHBIH JiHH DKCTPEMHU3M MEH TEPPOPHU3M-
re Kapcel OarnapiaManapblHbIH OacThl MaKcaThl
— paauKaIAbl WACOJOTHSIIAPIBIH TapallyblHa MKOJ
OepMey JkoHEe KOFaMa TIHH TO3IMIITIK TTeH 0ei0iT-
HIUTIKTI HBIFAWTy. JliHU 9KCTPEeMHU3MHIH aJIJIbIH aJTy
YIIiH MEMJIEKETTIK OpraHiap MeH KOFaM apachlHAa
TBHIFbI3 OalJIaHBIC OpHATY, aKIapaTThIK, XYMbBICTAp-
JIbl KYLIEHTY, COHAal-aK jkacTapra IiHu OiniM Oepy
MEH JIiHU CayaTTBUIBIKTHI apTThIpy KakeT. COHBI-
MEH Karap, jKaHa JIIHA arbIMIap MEH pPauKaJiJIbl
Ke3KapacTap/IbIH Maiiia 00Jybl MEH TapalyblH TOK-
TaTy yuriH OumiM Oepy >KyieciHe apHailbl Kypcrap
eHTi3y, NiHU OIpJIECTIKTepMEH Oipre »KyMBIC iCTEy
MaHbp3bl. Kazakcran PecnyOnukaceiHaa —AiHH
SKCTPEMHU3M MEH TePPOPU3MHIH aJIJBIH ATy OOWBIH-
nra KaOblIIaHFaH MEMJICKETTIK OaFapiaManap by
TUIMJIUTITIH Taiaay Ke3iHje OipHerie MaHbI3/bl Oa-
FBITTAp MEH YCBIHBICTap/bl KapacThIpyFa OOJasbl.
Byn yceiabIcTap OaFmapiaMaiap/blH HOTHKEICPiH
JKaKCcapTyFa KoHE KOFaMJIaFbl KayincCi3aiKTi KaMTa-
MachI3 eTyre OarbITTalIFaH:

- AjlaM KYKBIKTapblH JXOHE OOCTaH/IBIKTAPbIH
cakray:

- JliHn 3KCTpeMH3M MEH TEppOPU3MIe KapChl
KYpec Ke3iHJe a3aMaTTap/blH KYKBIKTapblH 0Y3-
0aif, TeHKYKBUIBIK, IPUHIIAIITEPIH CAKTAY MaHBI3/IbL.
YChIHBIC: 3aHHAMAJBIK JCHTeiIe AiHN HaHBIM-Ce-
HIMJIEpTe KaThICThI Oy3yIIBUIBIKTAPBIH AJIJIbIH ATy
YILiH XaJblKapalblK TOXKIpUOEH] eckepin, mapanap
KaObII1ay.

- dinu OitimM Oepy MEH arapTy KYMBICHIH KYILICHTY:

- DKCTpeMHU3MHIH aJJblH ally YVIIH JXacTap
apachlH/a JIHU CayaTThUIBIKTBI apTThIPY KEPEK.
Y CBIHBIC: MEKTENTEP/IC, KOJUISKACPAC KOHE YHH-
BepCHUTETTEpJEe MIHM TO3IMIUTIKTI KAJIBIITACTHIPY
MakcaTblHJIa apHaibl KypcTap MEH TPEHUHITED
OTKi3Yy.

- KoraM/IpIK KeJticiM MEH JIiHU TaTyJIBIKThI HbI-
FalTy:

- OPTYPJIi AiHU OAFBITTAPABIH OKUIIEP] apachiH-
JIaFbl TYCIHICTIK TICH 63apa ChIMJIaCTHIKTHI apTTHIPY.
YCBIHBIC: AiH OKiNJEpi MEH jKacTap apachblHIa AIHU
TO3IMAUTIK TTeH OeHOITIIUNK KYHABLIBIKTAPHIH Ha-
CHUXaTTAUTHIH 11apanap/ibl YUbIMAACTHIPY.
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- KoFaMIbpIKk MOHUTOPHHT KYHECIH XKETUIIpy:

- JIiHu SKCTpeMHU3MHIH KayinTi Oenriiepin epre
aHBIKTAy YIIIH THIMJIII KOFaMIBIK Oakbuiay Kyiie-
CiH AaMBITy. Y CBIHBIC: KEPTUTIKTI IEHrele AiHaap
KaybIMAApPMEH BIHTBIMAKTACTBIK OPHATHII, 3KCTpE-
MU3M OenNTijiepiH aHbIKTay OOMBIHINA OJIEYMETTIK
OaKplIayAbl KYLICHTY.

- ONeYMETTIK KOJIJay KOHE aJI[bIH aly L1apaja-
PBIH KYILLEUTY:

- DKCTPEMHCTIK MICOJIOTUSHBIH OCepiHe YIIbI-
paraH azamzaapisl peabWINTalusulay MEH IICHUXO-
JOTHSJIBIK KOJAAy. Y CBIHBIC: IKCTPEMU3MHIH BIK-
najplHa YIIBIpaFaH aszamMarrap YLIH OJIeyMETTIK
KoJ/1ay OaFmapiaManapbiH iCKe achlpy, OHAITY KY-
MBICTapbIH KYILIEUTY.

- KubepkyKpIK KOpray MEH aknapaTThlK Kayil-
CI3MIKTI KaMTaMachI3 eTy:

- WuTepHeT KeHICTIriHAETi JIHU SKCTPEMHU3M
MEH TepPOPHU3M/Ii HAaCHXaTTayFa Kapchl Kypec. Y Cbl-
HBIC: KHOEPKAYIICI3IIK IIEH aKIapaTThIK OaKbLIay-
JIbl KYIICHTII, DJICYMETTIK JKeliepie SKCTPEMHUCTIK
KOHTEHTTI 0aKplIay MEXaHU3M/IEPiH SHTi3Y.

- Jinu yiipIMaapMeH BIHTBIMAKTACTHIK

- inu yHBIMIapAbIH S9KCTPEMHU3MIE€ Kapchl KO3-
KapacTapblH YiecTipy. Y CBIHBIC: JTIHA KaybIM/ac-
TBIKTAPMEH TYpaKThl OaiilaHBIC OPHATBII, YKCTPE-
MHCTIK HICOJIOTHsJIapFa Kapchl HAKTBl KagaMmaap
KaObLUIIaYy.

- Koramziplk Kayirnci3mik KyLITepiH JaibIHIAY
JKOHE OJIapJIbIH DIICYETIH apTThIPY:

- Teppopusm MeH 3KCTpEeMH3MI€ Kapchl Kype-
CEeTiH MaMaHJapAbIH KOCIOM JAspIbIFbIH apTTHIPY.
YCBIHBIC: KYKBIK KOPFay Opranaapbl MeH Kayircis-
MK KYIITepiHe MIHU 3KCTPEMH3M MEH TEPPOPU3M-
MEH Kypec OOHBbIHIIA apHAibl TPEHHHTTEP MEH
KypcTap eTKizy.

- KYKBIKTBIK peTTey MEH XaJIbIKapasbIK BIHTbI-
MaKTaCTHIKTHI HBIFAUTY:

- KazakcraHHbIH XaJbIKapasiblK YHBIMIapMEH
BIHTBIMAKTACTHIFBIH KYIIEHTY apKbUIbI SKCTPEMHU3M
MEH TEePPOPU3MIe KapChl KYPECTi THIM/I XKYPri3y.

YCBIHBIC: XalbIKapaJiblK 3aHIap MEH TOXIpH-
Oenep/i eckepe OTHIPHIN, IMIKI 3aHHAMaHBI JKETLI-
nipy, Oacka MemIleKeTTepMeH Oipiecin ic-mapanap
oTKi3y. OCblI YChIHBICTap/bl KY3€re achlpy apKblIbl
MEMJIEKETTIK OaFmapiaManapablH THIMIUIITIH apT-
TBIPYFa JKOHE IiHU SKCTPEMHU3M MEH TEPPOPHU3MHIH
QJIJBIH aJyFa BIKIAJ] €Tyre Oomabl.

KopbIThIHABI
Kazakcran KoHCTHTyIUMsACEIHA COIKEC, eIli-

Mi3 3aibIpJbl MEMIIEKET OOJIBIN TaObUIAJbI, SFHU
JIHU CeHIM OOCTaHIBIFBIHA KOHE IIHTE€ KATBICTHI

epKiH TaHJay KYKbIFbIHA Kemiimik Oepeni. Byriuri
KYHI JiHM DKCTPEMH3M MEH TEPPOPHU3MHIH ajJbIH
aiy maceneci Tek Kasakcran ymriH raHa emec, Oy-
KLUT ©JIeM YIIIiH MaHBI36I 0076 OTEIp. Koram MeH
MeMJIEKET OipJiecin KyI->Kirepin )xymcar, 1eCTpyK-
TUBTI KYMTEPAiIH BIKNAIBIHAH KOpPFay MIapajapbiH
KaObUIIayna. Kazakcran ocel canagarkl MEMJICKET-
Tik OarmapiaManap MEH Lapanapisl KaObuijar,
OJIAapABIH HOTIKECIH KOPCETE OTHIPHIN, JIHU JKCT-
peMH3M MEH PaJMKaU3MHIH ajJIbIH ainyFa OarbIT-
TaJIFaH )KYMBICTAPBIH KaIFACTHIPY/Ia.

Jereamen, Oyn OarpITTarbl JKYMBIC Y3IIKCi3
JKaJIFacybl THic, ce0eli pajauKaliu3M MEH 3KCTpe-
MHU3MHIH aJbIH aly TeK 3aHHAMAaJIbIK KYLIEHTynep
MEeH KYKBIK KOpFay IIapajapbIMEeH IIeKTeIMEen/I.
On fiHU cayaTTBUIBIKTBI apTTBIPY, KOFamja ToO-
JEPaHTThl Ke3KapacTap/bl KaJbIITACTHIPY >KOHE
JKacTap/Abl PaIUKaIIBbIK HICOJOTHSIIApAaH KOPFay
apKbUIBI JKY3€re achIpbuiaibl. MeMIIeKEeTIMI3IIH
HETi31H KypalThIH MaHBI3Abl (PaKTOPIAPIbIH Oipi —
niH. Ka3akcTaHHBIH JiH MOcelleJIepiHe KaThICTHI Ka-
ObUIIaFaH MEMJIEKETTIK K00ajaapbl MEH Iapanapbl
OCBHI 0aFbITTa MaHBI3ABI pel aTkapaabl. Mcmam niHi
OCHOITIIIIIK TTeH OipIIKTI KOJITAUTHIH OOIFaHIBIK-
TaH, eJIIMI3JIIH YJITTBIK KaYIICi3Jliri MCH KOFaMHBIH
TYPaKTBUIBIFBI YIIiH XKacTap/bl MaTPHOTTHIK PyXTa
TopOueney KaxeT. JKaT aFpIMIapAblH KayinTUTITiH
TYCIHAIPY XKOHE ojiap/aH ayjak 0oy YIIiH op a3a-
MaTTBIH JIHH CAyaTTBUIBIFBIH apTTBIPY — OyJ Ma-
HBI3/IBI KaJIaM.

Kypannbl qypeic TYCiHY/IIH MaHBI3[BUIBIFBI TY-
paubl aiiTkanaa, apa0 TiniH MeHrepy Hemece KypaH-
HBIH JIDJT Opi IyphIC ayJapMaliapblH Kacay Mocele-
jepi aiTeuianel. Anaiipa, Tek apad TUTH YHpeHy
MYMKIH emec OOJFaHIBIKTaH, KACHETTI KiTamlThIH
3aMaHayd FHUIBIMH TYPFBIIAH KalTa ayaapbuIybl
MaHpbI3bl. COHBIMEH KaTap, TapuX IOHI apKbUIbI
WCIaMHBIH TapUXbIH, Ka3aK XaJIKbIHBIH A9CTYpIIEpi
MEH HaHBIM-CEHIMJIEPIH TEPEHIPEK 3epTTey Kepek
Jen caHaiiMblH. By skacTapra McIaMHBIH HeTi3ze-
piH TypBIC TYCIHII, 63 XaJIKBIHBIH PYXaHH KYHIBI-
JIBIKTapbIH KaJlipJieyre KOMEKTEeCe/Ii.

Kazak XankpIHBIH CalT-I9CTYpJiepi MEH WUC-
JTAMHBIH HETI3Ti KaFuaaaapsl apachlHa THIFBI3 Oali-
JaHbeic 0ap, coy cedenTi OChl ADCTYpIepl Kacrap
apachlHJla HacwxaTTay MaHbI3Ibl. JliHM cayaTThl-
JBIKTBI apTTHIPY YIIIH MEKTENTep MEH yHHBEPCH-
TETTepAe JiHTaHy MOHIH EHTi3y, COHJali-aK »aHa
JUHU aFbIMIap MEH OJapiblH KayiNTiJiri Typassl
aKIapaTThIK )KYMBICTAp KYPTi3y Kepek. bykapaibix
aKmapaTt Kypalgapbl MCH UHTEPHET apKbUIbl JiHU
OlIiM MEH aKmapaTThl TapaTyAbl KYIIEHTY KaerT.
CoHBIMEH KaTap, IIHW JKCTPEMH3MTIE YIIbIparaH
TYJFaIapMeH OHANITY JKYMBICTAPBIH KYPri3y, onap-
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Ibl KaliTa TopOueney, d9JIeyMeTTIK TY3eTy MeKeMe-
JepiHAe KociOMm MamaHmapABIH KOMETIMEH iHH
panvKaNu3alusHBIH al/IbIH ajTy [IapajapblHbIH Ma-
HBI3HI 30D.

Kasakcranga miH MEH MEMIIEKETTIH KapbIM-Ka-
TBIHACHI ©3apa YilleciMJii O0ITybl KaxeT. 3albIpiibl
MemiiekeT petinne Kasakcran 6apnbIk aiHaepre TeH
Kapau bl )KoHe JiH MEH IOCTYPIiH apachIHIaFbl Y-
NeciMIUTIKTI cakTayFa Oaca Hazap aymapaisl. iHn
KEJICIM MEH TOJEPaHTTBUIBIKTHI Hacuxarray, JoC-
TYPJl HMCIAMHBIH KYHJBUIBIKTAPBIH YCTaHY J>KOHE
9KCTPEMH3MHIH aJIbIH Iy MOCEJIENepiH IeIyie
MEMJICKET IeH TiHM YHBIMIApAbIH OipiecKeH Ky-

MBICBI MaHBI3JbI pet aTkapaabl. COHBIMEH Kartap,
HCIaMHBIH (HUI0co(UACH MEH aJaMTepIIuIK Ka-
FUJIaJIapbIH KEHIHEH HACUXaTTay KOFAMHBIH PyXaHU
KayIICi3[IiriH KaMTaMachl3 €TyJIe MaHBI3/bl Kypal
0OJIBII TAOBLIAEL.

Ocopunaiiiia, KazakcTanaarsl IiHH KCTPEMHU3M
MEH TEePPOPU3MHIH QJIJbIH ally, JiHH OCHOITIIUTIK
TMIEH TOJICPAHTTHUIBIKTH KAMTAMACKI3 €Ty MOCeese-
pi OapibIK KOFAMHBIH KaThICYBIMEH Y3€re achlpbl-
JIATBIH KEUICHII dKYMBICTAP/IbIH HOTIIKECIH/IC FaHa
o3 mrenriMia Tabaael. COHBIMEH KaTap, eJIeri TiHN
KeJIiCiM MeH OipJIiKTi caKkTay eliMi3iH TYpaKThl Ja-
MYBIHBIH KeITiIi OOJIBIT TaObLIa b

Oneduerrep

EU and UN Joint Initiatives (2019). Kazakhstan, the United Nations and the European Union Working Together to Prevent Vio-
lent Extremism in Prisons. https://www.unodc.org/roca/en/news/kazakhstan--the-united-nations-and-the-european-union-working-

together-to-prevent-violent-extremism-in-prisons.html

Journal of Educational and Social Research (2023). Religious Extremism Prevention Measures in Kazakhstan. https://www.
researchgate.net/publication/369026588 Prevention of Religious Extremism in Kazakhstan
Kazislam.kz AxnapatTeik-TaHbIMABIK mopTan (2020). Ka3akcTaHHBIH JeCTPYKTHBTI JIiHH arbIMIapMEH Kypecy Iiapaiapbl.

https://kazislam.kz/aza-stanny-destruktivti-dini-a-ym/

Marshallcenter (2019). Monitoring and Countering Online Radicalization. https://www.marshallcenter.org/sites/default/files/

files/2020-09/pC_V7N4

Abaii razeri (2011). «Xamudar capbazmaps» — Ka3akrap ekeH. https://abai.kz/post/11394

Abaii razeri (2017). XKycan onepanusicsl. https://abai.kz/post/11394

Axwnazapos, X. (1977). Hcnam oini sicone omip wwinoviewr. Anmatsr: Kazakcran 6acnacsr. — 230.

Axmornosa, ['. (2019). [inu sxcmpemusm men meppopusmuiy anovin any: Kazaxcmanowvix moocipube. — Anmatsl: Kazak

yHuBepcuteTi. — 200.

Atameken YKII (2022) «/lin Macenenepid 3epTTey OpTaIbIFb) kKayarnKepIIlliri MeKTey i CepiKTeCiTiH Kypy Typaisl. https:/
atameken.kz/kk/news/48136-dn-mselelern-zertteu-ortalyy-zhauapkershlg-shekteul-serktesgn-ru-turaly
Bemnn, 1. (1996). KynbTypHble TPOTHBOPEUHS KanuTaiu3Ma. // Pemurust u o01mecTBo: XpecToMaTus 1Mo COIMOIOTHU PEIUTUH /

Coct. B.W. T'apamxka, E.JI. PytkeBuu. — Mocksa: FOpaiit. — 703.

Benna, P. (1972). Coumonorust penuruu // AMepukaHckas coronorus. — Mackey: IOpaiit. — 281.

KazAxknapar xanbIkapaislk aknapat areHrriri (2013). Kasaxcran ginTanymsuiapsiabie Y miami Gopymbel MaTepranjapbIHbIH
skuHaFbL. https://kaz.inform.kz/news/astanada-kazakstan-dintanushylarynyn-ushinshi-forumy-boldy a2605178/

Kazakcran Pecriyonukacs! bac IIpokypaTypachkiHbIH skaHbIHAAFE! KYKBIK KOpFray opranaaps! akagemusicsl (2022). Jlinn skc-
TPEMH3M MEH TeppOpU3MIe Kapchl ic-KUMBIT Moceneepi Talkeianasl. https://academy-gp.kz/?p=13845&lang=kk

Kazakcran PecrryOnmukacsl HOPMAaTUBTIK KYKBIKTBIK aKTUIEpiHIH aKMapaTThIK-KYKBIKTEIK, xkyieci (2011). Jlinn KpI3MeT xxoHe
niHum GipnecrikTep Typaisl. https:/adilet.zan.kz/kaz/docs/P1100000992

Kazakcran PecrryOiikacsl HOpMaTHBTIK KYKBIKTBIK aKTUIEPiHIH aKNMapaTThIK-KYKBIKTHIK, xkyiteci (2013). Kasaxcman Pecny-
OIUKACLIHOA OIHU IKCMPEMU3M MeH meppopusmee Kapcuvl ic-Kumbli dicoHindeei 2013—2017 acvindapea apranzan memiekemmix

bazoaprama. https://adilet.zan.kz/kaz/docs/U1300000648

Kazakcran PecryOnmkackl HOpMaTHBTIK KYKBIKTBIK aKTUIEPiHIH aKIapaTTHIK-KYKBIKTHIK kyheci (2018). 2018-2022 scvinoapea
apHanean OiHu IKCMpeMusM MeH MeppopusmMee Kapcol ic-KUMbLL JcoHIHOe2l Memaekemmik Oazoapnama. https://adilet.zan kz/kaz/

docs/P1800000124

Kazakcran PecrnyOnukacer [Ipe3uneHTIHIH pecMH  CalThl

Me/l/l]leKemml.H acana casiacu Oazvimoi.

(2013). Kazaxcman-2050 Cmpamezusicbl:  KanolnmackaH

https://www.akorda.kz/kz/events/akorda_news/press_conferences/memleket-basshysy-

nursultan-nazarbaevtyn-atyna-kazakstandyktardan-kazakstan-2050-strategiyasy-kalyptaskan-memlekettin-zhana-sayasi-bagyty-zh
Kapun, E. (2021). JKycan onepayusicor: Cupusidan kaiuimapulizan Kazaxcmanovikmap. — Aamatsl: bimim. — 270.
Jlama Hlapud, K. (2011). Mcnam xoHe Ka3aKThIH canT-aacTypiepi. https://abai.kz/post/9496
Cesnikkop (2007). Casicu mycindipme ce30ik. — Anmatsl: Mekren 6acnackl. — 616.
Toxibaes, C. (2015). Jocmypai emec — sicam asvimoap. — Anmatsr: J{Ib «Capanrama xkoHe 3epTTey OPTaIBIFbD». — 50.
Typreiabaesa, b. (2011). Torepanmmeuix 6etibimwinikke anapamuin scon. — Cemeit: Cemeit 6acmacsr. — 108.

90



H. AppicTanbekyis

References

«Atameken» Qazagstan Respublikasynyng Ulttyq kesipkerler palatasy biznesting senimdi seriktesi (2022) «Din moselelerin
zertteu ortalygy» zhauapkershiligi shekteuli seriktesigin quru turaly [On the formation of LLC «Religious Research Center».].
https://atameken.kz/kk/news/48136-dn-mselelern-zertteu-ortalyy-zhauapkershlg-shekteul-serktesgn-ru-turaly (in Kazakh)

Abai gazet1 (2011). «Halifat sarbazdary» — qazaqtar eken [Halifat soldiers are kazakhs]. https://abai.kz/post/11394 (in Kazakh)

Abai gazet1 (2017). Jusan operasiasy [The Jusan Operation]. https://abai.kz/post/11394 (in Kazakh)

Aknazarov, H. (1977). Islam dimi jine 6mir syndygy [Islam and the reality of life]. — Almaty: Qazaqstan baspasy. — 230. (in
Kazakh)

Agmolova, G. (2019). Dini ekstremizm men terorizmnifl aldyn alu: Qazagstandyq téjiribe [Prevention of religious extremism
and terrorism: Kazakhstan experience]. — Almaty: Qazaq universitetr. — 200. (in Kazakh)

Bell, D. (1996). Kiilturnye protivorechia kapitalizma. // Religia i obsestvo: Hrestomatia po sosiologii religii / Sost. V.1. Garaja,
E.D. Rutkevich [Cultural contradictions of capitalism. // Religion and society: Reader on the sociology of religion / Comp. V.I. Ga-
radzha, E.D. Rutkevich]. — Moskva: Iurait. — 703. (in Russian)

Bella, R. (1972). Sosiologia religii // Amerikanskaia sosiologia [Sociology of religion // American sociology]. — Miskeu: Turait.
—281. (in Russian)

EU and UN Joint Initiatives (2019). Kazakhstan, the United Nations and the European Union Working Together to Prevent
Violent Extremism in Prisons. https://www.unodc.org/roca/en/index.html (in English)

Journal of Educational and Social Research (2023). Religious Extremism Prevention Measures in Kazakhstan. https://www.
researchgate.net/publication/369026588 Prevention of Religious Extremism in Kazakhstan (in English)

Kazislam.kz Aqparattyq-tanymdyq portal (2020). Qazaqstannyil destruktivtt dini agymdarmen kiiresu saralary [Measures of
Kazakhstan to combat destructive religious movements]. https://kazislam.kz/aza-stanny-destruktivti-dini-a-ym/ (in Kazakh)

Lama Sarif, Q. (2011). Islam jéne qazaqtyfi salt-déstiirler1 [Islam and the traditions of Kazakh]. https://abai.kz/post/9496 (in
Kazakh)

Marshallcenter (2019). Monitoring and Countering Online Radicalization. https://www.marshallcenter.org/sites/default/files/
files/2020-09/pC_V7N4 (in English)

Qarin, E. (2021). Jusan operasiasy: Siriadan qaitarylgan qazaqstandyqtar [The Jusan Operation: returned citizens of Kazakhstan
from Syria]. — Almaty: Bilim. — 270. (in Kazakh)

QazAqparat halyqaralyq aqparat agenttigi (2013). Qazagstan dintanusylarynyfi Using1 Forumy materialdarynyii jinagy [A col-
lection of materials of the Third Forum of Religious Scholars of Kazakhstan]. https://kaz.inform.kz/news/astanada-kazakstan-dinta-
nushylarynyn-ushinshi-forumy-boldy a2605178/ (in Kazakh)

Qazagstan Respublikasy Bas Prokuraturasynyil janyndagy Quqyq qorgau organdary akademiasy (2022). Dini ekstremizm men
terorizmge qarsy 1s-qimyl méseleler: talqylandy [Issues of religious extremism and terrorism are discussed]. https://academy-gp.
kz/?7p=13845&lang=kk (in Kazakh)

Qazagstan Respublikasy normativtik qliqyqtyq aktilerinifl aqparattyq-qiiqyqtyq jiiies: (2011). Dini qyzmet jéne dini birlestikter
turaly [On the Religious Services and Religious Associations]. https://adilet.zan.kz/kaz/docs/P1100000992 (in Kazakh)

Qazagstan Respublikasy normativtik qliqyqtyq aktilerinifi aqparattyq-qiiqyqtyq jiiiest (2013). Qazagstan Respublikasynda
dini ekstremizm men terorizmge qarsy 1s-qimyl jonindegt 2013-2017 jyldarga arnalgan memlekettik bagdarlama [State Program
for 2013-2017 on action against religious extremism and terrorism in the Republic of Kazakhstan]. https://adilet.zan.kz/kaz/docs/
U1300000648 (in Kazakh)

Qazagstan Respublikasy normativtik qliqyqtyq aktileriniii aqparattyq-qiiqyqtyq jiiies: (2018). 2018-2022 jyldarga arnalgan dini
ekstremizm men terorizmge qarsy 1s-qimyl jonindegi memlekettik bagdarlama [State program for action against religious extremism
and terrorism for 2018-2022]. https://adilet.zan.kz/kaz/docs/P1800000124 (in Kazakh)

Qazagstan Respublikasy Prezidentiifl resmi saity (2013). Qazaqgstan-2050 Strategiasy: qalyptasqan memlekettifi jafia saiasi
bagyty [Kazakhstan-2050 Strategy: the new political direction of the established state]. https://www.akorda.kz/kz/events/akor-
da_news/press_conferences/memleket-basshysy-nursultan-nazarbaevtyn-atyna-kazakstandyktardan-kazakstan-2050-strategiyasy-
kalyptaskan-memlekettin-zhana-sayasi-bagyty-zh (in Kazakh)

Sozdikqor (2007). Saiasi tiisindirme sdzdik [Political explanatory dictionary]. — Almaty: Mektep baspasy. — 616.

Téjibaev, S. (2015). Distiirli emes — jat agymdar [Non-traditional — destructive movements]. — Almaty: DIB «Saraptama jéne
zertteu ortalygy». — 56. (in Kazakh)

Targynbaeva, B. (2011). Toleranttyq beibitsilikke aparatyn jol [Tolerance a way to peace]. — Semei: Semei baspasy. — 108. (in
Kazakh)

91



JIiHU SKCTpEeMH3M MEH TepPOPU3MHIH aJIbIH alyFa KaThICTHI KaObunanran Kasakcran PecryOmmkacst

Aemopnap mypanvt manimem:
Apvicmanbexynvr Hypowcan — Hyp-Mybapax Eezunem uciam molenuemi ynusepcumeminiy PhD Odoxkmopanmer (Anmameu,
Kaszaxcman, e-mail: dmamyrbaj@mail.ru).

Information about author:
Arystanbekuly Nurzhan — PhD student at Egyptian University of Islamic Culture Nur-Mubarak (Almaty, Kazakhstan, e-mail:
dmamyrbaj@mail.ru).

Ceeoenusn 06 agmope:
Apvicmanbexynvr Hypotcan — PhD ooxmopanm Ezunemckozo yHugepcumema uciamckoil kyaomypul Hyp-Mybapax (Anmameu,

Kaszaxcman, e-mail: dmamyrbaj@mail.ru,).

Tipxenoi: 11.04.2024
Kabwinoanowt: 19.12.2024

92



ISSN 2413-3558 eISSN 2521-6465 Xab6apmbl. [lintany cepusicel. Ne4 (40) 2024 https://bulletin-religious.kaznu.kz

FTAMP 21.15.61 https://doi.org/10.26577//EJRS.2024.v40.14.a9

N i) Lin) Lin)
J. Mambip6aes"™ ““ |, K. Epxan' ““ , JI. UcaeBa?

"Hyp-My6apak Erurer uciam MoeHHETI yHUBEpCUTETI, AMarsl K., Kasakcran
’Ha3zap0aeB 3usATKepiIik MekTebi, AKTay K., Kasakcran
“e-mail: dmamyrbaj@mail.ru

EBAHIEALLIA XPUCTUAH-BATITUCTEPAIH, KAABITITACYbI:
TAPUXU, OAEYMETTIK XXOHE AIHU AATBILLUAPTTAP

Makarapa eBaHreAlli  XpuCTMaH-6anTMCTEP  KO3FaAbICBIHbIH  KAAbINTACy — aAfbllLapTTapbl,
TapUXM XKOHE TEOAOTMSABIK, Heri3Aepi >KaH->KakTbl KapacTbIpblAAbl. ByA 6arbITTbiH nanaa GOAybiHa
acep eTKeH SAEYMETTIK, (UAOCOMUSIAbIK, >KOHE AIHM TEOAOTMSIAbIK, (PaKTOpAApP TaAAaHaAbl. ATan
anTcak, 0GanTU3MHIH HerisiH KaAaywbl AXXOH CMUTTIH KO3KapacCblHbIH KAAbINTaCyblHa bIKMAA €TKeH
pecdopmaTtopAap, aHabanTucTep, NMypuTaHAApP >KOHE KOHrperaumsibiAap CUSIKTbl AiHM TOMTapAblH
(UAOCOUSIABIK, KaHe BAeyMeTTIK maesAapbl 3epTreseai. CoHbiMeH kaTap AXoH CMUTTIH AiHAap
aAAMAAPAbIH 3TUKAChl MEH TYAFAAbIK, KACUETIHE KATbICTbl YCTaHbIMAAPbIHA YKOHE LIOKbIHABIPY PACIMIHIH
MaHbI3AbIAbIFbIHA TaAAdy >Kacaraabl. Pedopmaumsi keseHiHeH keiiHri Karta epaey asyipiHaeri
Eyponaaafbl NpOTECTAHTTbIK, AiHM MEKTENTEePAiH KAAbINTaCybl, OAAPAbIH T'YMAHUCTIK MAESIAAPbI MeH
TEOAOTUSAbIK, epeKLIeAiKTePi KapacTbIpPblAAAbl. AHIAMSIAAFbI banTU3MHIH TapaAybl Ke3eHiHaAeri cascu
e3repictep MeH «CeHiM AEKAApPaLMSChl» CUSKTbl HETI3ri Ky>KaTTapAblH MaHbI3bl cunaTtTarasbl. AKLLI-
Tarbl GANTMCTIK KO3FAAbICTbIH, TabbICTbl MMCCMOHEPAIK Kbi3MeTi MeH «DraaaeAbhus accoumaumachl»
3aHAAPbIHbIH POAI TaAAaHaAbl. banTucTep caHblHbIH 3BOAIOLMSABIK, ©Cy cebentepi 3epTTeAeAi.
KasakcTaHFa AeMiHri eBaHreALli XpUCTUaH-0anTUCTEPAIH MUCCMOHEPAIK KbI3METI, AEHOMMHALMSIAAPDI
>koHe GarbiTTapra 6OAIHYI KapaCTbIPbIAbIN, OAAPAbIH >KEPTIAIKTI epekleAikTepi, AiHM MOTIHAEPMEH
6anAaHbICbl CAAbICTIPMAaAbI TYPAE TaAAQHAAbBI. 3epTTey HOTMXKECIHAE BaNTU3MHIH TapUXM, DAEYMETTIK
JKOHE AiHM HEri3Aepi XXYMEeAl TYPAE CMMATTaAbIM, OHbIH, XKahaHAbIK, >koHe aiMakTbIK, AEHIEMAETi AamMy
€PEKLLEAIri allibil KOPCETIACAI. 3epPTTeY >KYMbICbIHbIH, KYHABIAbIFbI — €BaHreALli XpUCTuaH-6antucrep
6arbITbIHbIH €AIMI3AETT 3aHABI TIpKEAYI MEH TipKeAMEYiHIH cebenTepiH, WipKeyAiH MEMAEKETTIK BUAIKKe
AEreH YCTaHbIMAAPbIH TaAAQYbIHAQ.

Ty#in ce3aep: XpUCTMaHAAP, NPOTECTAHTTbLIK, €BaHreAns, 6anTUCTTEP, MUCCUOHEPAIK.
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"Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan

?Nazarbayev Intellectual School, Aktau, Kazakhstan
e-mail: dmamyrbaj@mail.ru

The Formation of Evangelical Christian Baptists:
Historical, Social and Religious Preconditions

The article provides a comprehensive analysis of the preconditions for the formation of the Evangeli-
cal Christian Baptist movement, its historical and theological foundations. It examines the social, philo-
sophical, and religious-theological factors that influenced the emergence of this movement. In particular,
the philosophical and social ideas of religious groups such as reformers, Anabaptists, Puritans, and Con-
gregationalists, which impacted the development of the views of the Baptist movement’s founder, John
Smith, are explored. The article also analyzes Smith’s positions regarding the ethics and personal quali-
ties of believers, as well as the significance of the baptismal rite. The formation of Protestant religious
schools in Europe during the Renaissance period after the Reformation, their humanistic ideas, and theo-
logical characteristics are discussed. The political changes and the importance of key documents such
as the ‘Declaration of Faith’ during the spread of Baptism in England are described. The success of the
Baptist movement in missionary work and the role of the ‘Philadelphia Association’ laws in the United
States are analyzed. The reasons behind the evolutionary growth in the number of Baptists are examined.
The missionary activities of Evangelical Christian Baptists prior to Kazakhstan, their denominations, and
divisions into different directions are considered, along with a comparative analysis of their local features
and connection to general religious texts. As a result of the research, the historical, social, and religious
foundations of Baptism are systematically outlined, and its global and regional development character-
istics are revealed. The research is valuable for analyzing the reasons behind the registration and non-
registration of the studied direction in our country, as well as the church’s stance on state power.

Key words: Christians, protestants, evangelicals, Baptists, missionaries.
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EBanrenmin xpuctuaH-0anTHCTEPAIH KaIbIITACybl: TAPUXH, DIEYMETTIK )KOHE JIHU AJIFBIIIApPTTAp

A. Mambipbaes’, K. EpxaH’, A. Mcaesa?
TErMneTcKunii yHMBEPCUTET MCAAMCKOM KyAbTypbl Hyp-My6apak, r. Aamartbl, KazaxcraH
’Hasap6aeB MHTEAAEKTYaAbHbIE WIKOABI, I. AkTay, KaszaxcraH
‘e-mail: dmamyrbaj@mail.ru
I'Ipe,A,nocu/\Ku BO3HUKHOBEHUSA €BaHIreAbCKHX
XpMCTMaH-ﬁanTMCTOB, MX 0COOEHHOCTH U no3uumun

B cTatbe noApo6GHO pacCMOTPEHbI MPEANOCHIAKM (POPMUPOBaAHUS EBAHIEALCKOTO XPUCTHUAHCKO-6ar-
TUCTCKOrO ABM>KEHMS, ero UICTOPUYECKME 1 TEOAOTMUECKME OCHOBBI. bbIAM MpOaHaAM3MPOBaHbI COLIMAAb-
Hble, (hMAOCOCKME U PEAMTMO3HO-TEOAOTMYECKME (haKTOPbl, OKa3aBLUMe BAMSHUE HA MOSIBAEHUE 3TOro
HarnpaBAeHus. B yacTHOCTH, uccaepoBaHbl (PUAOCOCKIME U COLMAAbHbIE MAEU PEAUTMO3HBIX Py, Ta-
KMX Kak pedhopmaTtopbl, aHabanTUCTbl, MypUTaHE U KOHrPeraumMoHaAUCTbl, OKa3aBLLUMe BAMSIHUE Ha hop-
MMPOBaHMeE B3rAsAOB ocHoBaTeAs bantuama ApkoHa CmuTa. Takke BbiA MPOBEAEH aHAAM3 ero NMo3uLmi
OTHOCUTEABHO 3TMKM BEPYIOLLMX, AMUYHOCTHBIX KAueCTB M BaXKHOCTM 06psiaa KpelieHus. PaccmoTpeHo
hopMMpOBaHMe NPOTECTAHTCKMX PEAMIMO3HbIX LIKOA B EBpore B anoxy PeHeccaHca nocae Pechopmanmn,
MX TYMaHUCTUYECKME MAEN U TeoAormueckne ocobeHHoCTH. OxapakTeprsoBaHbl MOAUTUYECKUE M3Me-
HEeHWS 1 3HaYeHMe OCHOBHbIX AOKYMEHTOB, TakMX Kak «AeKAapaums Bepbl», B MEPUOA PAcrpOCTpaHeHUs
banTn3ma B AHrAmu. [poaHaAM3MpoBaHbl ycrexm 6anTUCTCKOro ABMXEHUS! B MUCCMOHEPCKOM AeSITeAb-
HOCTM U poAb 3akoHOB «Duaaaseabcurickort accoumaumm» B CLLIA. MccaeaoBaHbl MPUYUMHBIE SBOAKOLM-
OHHOro pocTa umcAa 6anTUCTOB. PaccMoTpeHa MUCCUOHEPCKAs ABSITEABHOCTb €BAHMEAbCKMX XPUCTUAH-
6anTuctoB A0 KasaxcraHa, Mx AEHOMMHALMU M PA3AEAEHME HA HarMpaBAEHUS, @ Tak>Ke CPABHUTEAbHO
NPOAHAAU3MPOBaHbI UX MECTHbIE OCOGEHHOCTU U CBSI3b C OOLIMMM PEAMIMO3HBIMU TEKCTaMM. B pesyAb-
TaTe MCCAEAOBaHUSI CMCTEMATMUECKM OMMCaHbl MCTOPUYECKME, COLMAAbHbIE U PEAMIMO3Hble OCHOBBI
6anTn3ma, a TakxKe PackpbiThl ero 0COOEHHOCTU Pa3BUTUSL HA FTAODAABHOM M PErvMOHAAbHOM YPOBHSIX.
MccaepaoBaHMe LieHHOE aHAaAM30M MPUYMH PErmcTpaLu M HeperucTpaumm UCCAEAYEeMOro HarpaBAEHMS

B Hawlen CTpaHe, a Tak>XXe nosvumn LLEPKBU MO OTHOLIEHMIO K rOCYAapCTBeHHOVI BAQCTU.
KaAro4yeBblie cAoBa: XPUCTMaHe, NpoTeCTaHTbl, €EBaHI€ANUCTbI, 6al'lTl/ICTbl, MNCCHMOHEPDI.

Kipicme

EBanrenm3anus — rpex TuTiHIETI «euan-geliony
CO3IH ayJapraHja «i3ri xabdap» MarbIHACBKIH Oepeii.
A, TepMUHIIK MaFbIHACKHI — [HKUTIIH KeHOip Oyii-
PBIFBIHA COUKEC BJIeM XabIKTaphiH Ky/ail skobiHa
IIAKbIPy, €Ki JAyHHene e OakpIT MeH Maxab0aTka
KOJI J)KETKI3y YIIIiH IOKBIHIBIPY. X PUCTHAHIBIKTHIH
Imxinge ke3zecerin MyHIal 13ri Xxabapbl TAPUXTHIH
Keil Ke3eHiHJe casCH TYPFbIaH MaliJalaHybl ap-
KBUIbl CaKpaJIJ]aHbIN, MEMJICKETTePAl pyXaHH opi
MaTepuaiIbl OTapjay MYyAeNnepiHe KOJJaHBLTYBI
€BaHTeIM3aIMUIayIbIH YIIHII Oip KBIPBIH aia-
TBIHJIBIFBI OciiMoIiM emec. Kasipri Tanaa na eBaH-
renu3anusuIay by dicTepi onemMHig 122 MeMiexe-
TiHJE KYMBIC iCTeI TYp. 3epTTeyLIijiep TaparnblHaH
kaHa MiHd areiMaapasiH (JKJIA) Tapuxbl, opeker
€Ty aliMarbl KOHE Cakpajblbl ka3bamapra ceHimi
capajaHca J1a, aTajJFaH OaFbITTBIH KapKbIHIBI OeT-
-aIBICHI, TYJIFa TICUXOJIOTHACHI MEH KOFaM eMipiHe
THUTI3ETiH ©cepl KOHIENTYaIbl TYPFBIAH TYXKbI-
peiMaanMait keneni. Ocbl TyCTa TyBIHIAN OTBHIPFaH
MOCeJIeH] acKbIHABIPMai KepiciHIIe TOMEHJIETYTe
MYMKIHIIK Oap ma? EBaHTemnmmi XpucTuaH-OanTuc-
Tepi Typaisl 3eprreyiinep He aitaabl? XK/A-HbIH
Tapuxbl MEH JIIHU HETi37epi JKailJIbl OChI OAFBITTHI
yCTaHaTBIH 3epTTeyuriiep He neiini? Tyxeipeimaap-
JIbI CaJIBICTBIPA OTBIPHIT, TAKBIPBINTHIH MOHIH ally
MaHBI3/Ibl Il OMJTaiMBI3.
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XpucTHaH MiHIHAETI MHCCHOHEPIIK OpeKeTTep
o11eM OOIBIHILIA KONTEreH TApHXH TaFbUIBIMHBIH ©3re-
pyiHe cebern Gommbl. MemiekeTTepaiH KaphIM-KaThbl-
HacblHa, MOJICHUETTEPIHE epyip bIKman erTi. Toyen-
ci3mik kbupiapel  KaszakcTaHmarbl POTECTAHTTAP
OpTYp:i OaFbITTap MEH TonTapra OeJiHreH OOJaThIH.
A, 1en Ka3ipri ycTaHbIMIaphl KepiciHie Oipereiik-
Ti KJIBIITACTHIPYFa OaFBITTAIIBIN OTHIPFAHbI OaliKasa-
nel. Byn Oipiry Mca MacixTiH qyFacklHa HETi3IeiI
xacairaH. «’Kaz0azia Oipilik 1meH CyHiCIIeHIIK aiam-
HbIH Vca Macixke JereH afaiabpiFbH OUTIipei, ceHy-
HIiJIep MEH CEHOCHTIHIEP Ii aXKBIPATHII KopceTei. A,
HWca myraHb! 031 YIITiH, TIOKIPTEpP] YITiH KOHE OAPITBIK,
cenymrinep yuriH xacanp! (Kueni Kitam, 2001, XKoxan
17: 1-23). Ocpinan GarbITTapra OOIiHY OBl OYPBIC
eKEH/IITH MOWBIH/AM, KATEIIKTEPiH TY3eTyAe» JereH
TYXbIpbIM kacanFan (Dwiraharjo, 2023: 20).

Kazakcrangarel EBanrenmn xpucruan-o6anruc-
TEpiHiH KaJbINTAaCYbIHAAFbl TAPHXH, OJCYMETTIK
JKOHE JIHU aIFBIIIapTTapsl OYTiHT1 3aMaH TYPFBICHI-
HaH 3epTTeNlyl MaHbI3/bI.

FoplibiMu 3epTTey aicHamMachl

Makaana eBaHTeII XPUCTHAH-OANITHCTEPIHE
(EXDB) xaThICTHI KYiieney, curaTTay, Tapuxy 10Ty
OIIicTepiMEH KaTap TaKbIPHITT OOMBIHIIIA KapHsIIaH-
FaH 3epTTeY )KYMBICTApbIHA CAJIBICTBIPMAIIbI TNy
9JIiCTEePl KOJIaHBLIIBI.



J1. MambipOaeB xoHe T.0.

Makanansl a3y OapbIChIHAA OpPBIC FalbIMJIa-
pst JLM. MurpoxunHia «bantusm uctopus u cos-
PEMEHHOCTh» koHe «banTu3M W Hay4Has 3HAHHD»,
JL.H. ToncroiiablH «XpUCTHAHCTBO INEPBBIX BEKOB,
Msicmu o Bepe..», B. Ilteinnin «bantu3m u coB-
PEMEHHOCTBb» aTThbl e€HOEKTepiMeH Karap, MHIeTes-
nik FameiMaapasie C. Ieapu meH A. BeGOepmin «A
Short History of Baptists» (bantucrepain KbIcKaiia
tapuxsl), I'. Pobepr nen A. TopOGerrin «History of
the Baptists» (bantucrep Tapuxsr), XK. X. [llexcrmp-
nin «Baptist and Congregational Pioneers» (bantuc-
Tep >koHE KOoFaMmiwlK muoHepiep), C. [Bupaxapxo
«Efforts to Unite Diversity in an Indonesian Baptist
Churches Context: An Ecumenical Perspective based
on John 17: 20-21» (UnaoHe3us GanTHCT IIipKey-
JIepiHAET] dpalyaHIBUIBIKTEI OIpIKTIpyre Kyl caiy
Konreker: xon 17: 20-21 Heri3inmeri sKyMeHIIIK
MepCIIEeKTHBA) JkoHe JIYHHEKY3UTK UCIaM JIMrachl-
HBIH KeHectrici MyHkb13 noH Myxmyn Ac-Cakkap-
neiH, «bor enuubl wim Tpouma» arTel eHOEKTepi
naiaaHbUIIbL. ATaliFaH 9J1cOUeTTep Heri3re aibiHa
OTBIPBITI, FAITBIMIAP/IBIH MTAHBIMIAYIaphl CATBICTHIPA
KapacThIpbUIIbl. Makamnaaa canblCThIpMabl-TAPUXH,
TOMTAY, TAIAY DIIICI KOIIAHBUIIEI.

TakbIpbINTHI TAHAAYABI IdHEeKTeY KoHe MaK-
caTbl MeH MiHaeTTepi

Tayencizaik anraHHaH Oepi eiMi3fie KenTereH
IiHM YHBIMHBIH Maiifza OonyblHAa opadl OiH Mace-
Jecine OailTaHBICTBI casch OarbITTap aMKBIHIAIA
Oacraznpl. OHBIH KOHCTUTYLMSUIBIK XOHE Oacka na
KOFaMJIBIK cepanapra KaTbICThI 3aHIBIK TPUHIIHII-
Tepi MEH HopMallapbl OeKITUIII.

Kazakcranna OyriHme IiHAI TYTBIHYBI JKaFbl-
HaH KeIl CUIIaTThl KoFaM emip cypemi. CoHbIH Oipi
— Kazakcranga XIX raceip asbl MeH XX Fachlp Oa-
ChIH/Ia Taiiga 6onFaH — OanmTu3M (€BaHTEJIII XPHUC-
tnaH-OanTucrepi). Kasipri ke3me eBaHrenmi xpuc-
tuaH-OanTucrepi Kaszakcran PecrmyOnmukachiHIaFsl
HripKeysiep KeHeciH KypFaH.

Byrinri Tanga enimizge TIpKENreH eBaHTENIi
XPUCTHAH-0ANTHCT KAybIMIACTHIFBIHBIH CaHbl 186
YHBIMIIBI KYpaiibl, COHBIMEH KaTap OyJ YHbIM MuUC-
CHOHEPIIK OPEKEeTIH TapuXIeH OailaHBICTHIPBIT
eHOekTep ’kasyna. EBaHremmmi XpucTthaH-OanmTHCT
iTiMi MEH FUOagaT epeKIICNiKTEePiH, KOFaMJIbIK
YHBIMHBIH 3BOJIOLMACHIH TEPEH FHUIBIMU TaJIAAY bl
JKOHE TCOPHSIIBIK 3€PTTEY/ KaKEeT eTei.

Ocpl MakcarTa, FBUIBIMH Makajda HOTHKECiHe
KOJI JKETKI3y YIIIH TOMEHJEeTi MiHAETTep ajFa Tap-
TBITa]IBL:

- ©BaHTeNN XpPHUCTHAH-OANTHCT IIipKEYiHiH
naiga 60yl MEH KaJIBIIITACYbl KOHE TapalybIHbIH
PYXaHU-MOJICHH aIFBIINIAPTHIH aHBIKTAY;

- «banTu3m» OaFBITHIHBIH Maiiia 0oIybIHA dcep
eTKCH JIIHU KO3KapachlH aHBIKTAY;

- «EBaHTeNII XpucTHaH-OanTHCcTepiHiH» Ka-
3aKCTaHAaFbl IIPKEY )KYMBICTAphl, COH/Ial-aK, e3re
JiHIEep 'KOHE MOJIEHHETTEPMEH BIKIAIIACTBIK YIe-
picTepine Tanaay Kyprisy;

- €BAHTENUSUITBIK XPUCTHAH-0ANTHCT MIiPKEYiHIH
Kasakcran PeciyOnukacbiHOaFsl JiHM PyXaHHU YIe-
picrepre BIKMAJBIH, KOH(PECCHUSUIBIK KEHICTIK TIeH
KapbIM-KaThIHACTaFbl OPHBIH aHBIKTAY.

Herisri 00J1im

Maptun Jliorep OacTaFraH TIPOTECTAHTTHIK
pedopmarus Kosraneic petinme XVI rackipabig
20-KbUTJIapbl )KYMBICBIH TOKTATThI. OChI Ke3/1€ Tpo-
TECTaHTTHIK KYHee €Ki TypJli OaFbIT KaJIbIIITACTHI.

Bipinmrici: MemnekeTTiH casic YCTaHBIMBIH
JKaKTaWTBIH, aHT KaOBUITAMTHIH MATUCTIPIIK pe-
(hopmaropap aHIIIMKaH, eIyiHIIIep, aIBUHTUCTED
CHUSIKTBI LIIPKEYJIep;

Exinmrici: bumikmeH OalmaHBICTBI Y3y JOpim-
TCUTIH, aHT KaObULIAMalTBIH TOYEIICI3 pedopMarop-
JIap, KOHTPETaIsIIIbIIap XKOHE T.0 MIIPKEYITiK TOITap.

Ocpl exi Heri3ri ycTaHbIMHAH TaparaH MpoTec-
TAHTTHIK aFbIMJApP/IbIH CaHbl MbIHHaH acajbl. Ce-
0e0i XpUCTHAH/IBIK TEOJOTHIIAFhl, UPPAIIHOHAIIBI
JKOHE PALMOHAIIBI CEHIMIEp e, 0TOaChUIBIK hoM Fa-
JaMJIBIK, TilTi SKOHOMHUKAJBIK, JIOTHKAIBIK, DPTYP-
71 BIeyMeTTiK (akTopFra, Ke3Kapacka OaiIaHbICThI
Oeniny, KoH(peccusuIap, ICHOMUHAIUSIAD, CEKTa-
nap TyelHAan oteipraH. Ockl Mocese Typaibl Oar-
TU3MJII 3epTTeylli opbic FanbiMbl JI.M. Mutpoxux
(1930-2005) e3iniH «banTu3M m Hay4HOE 3HAHUE)
aTThl eHOeTiHe: «/liHU CeHIM — «agaM — JiH» KaTbl-
HachHl aschIHAa maima 6onmaiinel. Kepicinme minu
JTlYHUCTaHBIMBI OPTYPJIL SIICYMETTIK (PaKTOpJIapIbIH
9CepiHeH, HAaKThl KYHAETIKTI TOXXKIpHOEHIH >KOHE
Tarbl Aa 0acKa >KaUTTap/blH SCepiHeH KaJbIlTaca-
IeD», — aered (Murtpoxus, 1969: 11). JLM. Mutpo-
XUHHIH OYJ MIKipiH ’KaKCHl MiKipJIepIiH KaTapblHa
KOCKaHBIMBI30€H, JIHU CEHIMHIH agaM-IiH KaTbIHa-
CBbIHaH, SIKM TCOJIOTHSUIIBIK TapalTaH KypbUIFaHbI J1a
TapUXU IIBIH/BIK CKEHIH eCKepeMis.

HerisiHeH TpPOTECTAHTTHIK HEMECE IKAJIIIbI
XPUCTHAHJIBIK OaFBITTAP/IBIH KOOCIOIHIH JXKOHE afaM
MEH JIIH KaThIHACBIHBIH KaJIBINTACybIHA HETI3Ti Ce-
Oer aHTHUKAaJBIK, XPUCTHAHBIKTAFBl TUXATOMHUSITBIK
OeminyineH Oactananpl. Vca MEH OH €Ki amocTol-
JIBTH Taparbl skoHe Amocton [laBennin giH TapaTy-
JIaFbl JKaHAIA §/1iICTEPIHH TOKTAIIBII OTIel OoIMac.
By xaitner H. B. AnToHOB e3iHiH «Mynausm ot A
1o S» arter enoerinae «VIcaHbIH OH €Ki aloCTOIIBI
xkoHe epymiiiep OaceiHaa McaHbIH Tikenel Iro-
kipTTepi — aroctoun Ilerp men MakoB Typaer. Omap
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[MaBenra y3immi-kecinai Kapchl OONATBIH», — I
XPUCTHAHIBIKTHIH eKire Oelinyin OasHmaca (AHTO-
HOB, 2007: 211), yasl Faneim JI.H. TosncToli e3iHiH
«XpUCTHAHCTBO TIEPBBIX BEKOB, MbICIH O Bepe»
aTThl eHOeriHae «AHTHOXUSIAFBI aloCTONIAp CO-
OOpBIHBIH IICIIIMIHEH KeWiH, MyACOXpHCTHAHAAP
OiprKoJTa JKAIMBl XPUCTHAH AUACTIOPAChIHAH 0OJTiH-
ni. TlaBenaiH COHBIHAH epyUIJiepi TapuxTa ajFall
peT 52-KbUThl XPUCTHAH [iHI e aTalibDy, — Jem
[TaBesmiH HYCKAachlH KYJUII €BpEl eMeC XallbIKKa
TapajiFaH XpUCTHAH OaFbITTAPBIHBIH TYIIKI HYCKACHI
exkenniria kepcereni (Tomcroit, 1919: 5). OcwiH-
naii ormaps! ymin JI.H. Toncroitra Opsic [IpaBoc-
naB mIipkeyiHeH aHadema (Kaprbic) >KapusIaHFaH.
OyeJie eBpeilyiep XpUCTUaH JiHIH 63 apanapbiHia
pedopmananran shyauik peTiHIe yarbI3JaraH.
Amnocton Maxos nier Iletp xpuctran aiHiH o1aH api
e3repTyl KanaMmaras, erep Mycara TYCKEH ©CHeT-
Tepai YCTaHyAbl HE CYHACTTEYAi Tajlall eTIeH IImo-
KbIHABIpYFa O0en Oyran Amnocron [laBen Oonmmaran-
Jla, XpUCTHAH JIiHI OYHIal Jopexere KEeTIeUTiH eli.
JMxaTOMUSIIBIK, OOJTIHICTE JIHU CEHIM/II KaJIbIITac-
THIPATHIH JorManapaa Typiesai. Keit seprreymrinep
XPUCTHAH MIHIHIETI OaFpITTapra OOIiHYl IMIOKBIH-
IBIpY pocimMiMeH OainanbicThipabl. « LloMbunbpy
KYHOXapJiapra apHalFaH ic 6oca, Mcansia Mopaan-
JIaFbl OKBIHY POCIMIHIH MOHI KaJlali OOJIFaH IbIFbI
TypaJbl Cypak OaFbITTap IbIH Maiiia 00Iybl MCH IID-
KIpTTepiHiH IIaTacyblHa oKeleTiH ic...» (Kowalski,
2021: 460). bizaiy 3epTemn oThIpFaH OAFBITTHIH Oac-
TBHI €PEKIIeNITi JIe OChI MIOKBIHABIPY POCIMiHIH Ka-
CUETTLIITT MEH YaKbIThIHA OalIaHBICTHI O0JIMAK,
Eypona KaTONMKTIK WIipKeyIiH HWHKBH3HULUSI-
Chl MEH WHAYJBIECHIUACHIHA AJAAHBIN KYPTEHIE,
AHTHKAJIBIK baThIC 3TUKAChIHAH JKOHE JKaJlblIaMa
TYMaHU3MHEH aXbIpan, Mana OWIIriHIH 030bIp-
JIbIFbIHA KoHe OacTaraH. Pedopmariusi ke3eHiHJe
nanaiblK OWimikTeH Eypomna Xanmkpl a3aTTBIK, aJbll,
Kaiira epiiey )leylle)le CaHaHbIH, I[lHHlH, OHEep MEH
FBUIBIMHBIH Teyenc13;:ur1H TaJIaIl eTill OSTHFaH XaJIbIK
TYI-TYKUSHBIMEH KOTepini. bapibik icke oIk
MeH TYMaHMU3MI'€ HeTi3JieNie OTHIPhIN Oara OepinyiHn
tanamn erri. Con ceberrri 0anTu3M maiiza OoJraHra
JEHIHT1 oyip aprmaibIiCKaH KE3€H, amamM3ar Tapu-
XBIHJAFBI JIIHJAP aJaMHbBIH TOJBIK, EPKIHIIKKE YM-
TBUTFaH yaKbITHl. PepopMannsHeIH anFamikel Kese-
HIHJIC epeKIIe KypJeii aKbUI-OMIIbI, ap-Y>KIaH]IbI
TyIFajmap ycreMaik errti. [[BuHrIM Oyn Ke3eHHIH
TYJIFajlapblH ObUTANIIA TaHBICTBIPBL: «DPa3MHbIH
naHanelFel, JlroTepain maiHu mpuHIinTepi, Tomac
MroHIEepiH K03Ci3 OaTBIPJIBIFBl CHSIKTHI €PITIKTIH
ycTinae Kypbulas» nereH (Zwingli, 2016: 5). Con-
IBIKTaH banTusM mpoTecTaHTU3IMHIH iIIiHIeTi aca
JUHIIIJ J)KOHE XapU3MaJiblK KaCHUETIICH KepiHe Oac-
Taapl. banTu3m e3iHe AEWiHri aFrbIMIap/aH Ja CaH
KBIPJIBI DJIEMEHTIMEH TYPJICHIN, Kail 3amManma 00JI-
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CBIH ©3€KTi TaKBIPBIIITHIH 0ipi O0JBIN Kajla OepMeK.
bantu3muiH maliga GoFaHmarsl OipiHII Taa0bl —
Hripkey KoHe a/iaM CaHACBIHBIH TOYEJCI3Airi, SFHU
Kynaiira TospIk Oepisy opi OarbiHy OOIIBI.

banTu3M SBONIONMSIBIK TYPFBIJAH KOFapblia
KOPCETKEH eKiHILi TONTaH epOireH, mipKeyaiH nai-
Jia 00JTy Ke3€HIH/Ie Casich OMITIKIICH YIITacKaH, IIip-
KeyJlleH Toyenci3 00y MPUHLIUNTEPMEH OMip CYpyi
KepeK JIereH YCTaHbIMAa Ooabl. bantusM epbireH
pedopmaTopiibiK OarbITThIH OackiHga X VI Fackip-
na maiiga ©onran anaGantuctep Typasl. «llporec-
TAaHTTBIKTHIH HeTi3iH camymsl M. Jliotep men XK.
KanBuHHeH KeHiHT1 YUIHII ajaM, MTPOTECTaHTTHIK
JKoJla KypeckeH YibpuxT L[[BUHINIM OCBHI TOIKA
aHa0anTuCTep, SIFHU «KaiTa MIOKBIHFAHIAp» me-
TeH aray OepreHAiri Typanbl alTeuta ey (MyHKBI3,
2009: 23). Bya OarbITTBIH YCTaHBIMBI: IIiPKEYIiH
naia 60IybIHAAFbl YCTaHBIMBI MEMJICKETIICH OJ1aK-
TacKaH, CasCHJIaHFaH INIipkeyre OarpiHOay KoHE
ajgamJibl COOM NIAFBIHJA NIOKBIHABIPMAY, KEpiCiH-
LIe aJlaM CaHajbl XKacKa KEIreH/e MIOKbIHYbIH KYII
KoepreH. AHa0aInTHCTEp OChl Ko3KapacTapbl YIIiH
EyponanbiH 0apiblk ennepinae KyAananabl. AHa-
OantucTep MeH OanTHCTEp aTaybl MEH KeWoOip cu-
naTTapbl YKCaFraHbIMEH, eKeyi eki Oenek O0arbIT. Exi
MEKTEIKE OpTaK YCTaHBbIM — aJjaM €peceK LIaFbIH/A
CyFa UIOMBUIBII, IIOKBIHA aJIa]Ibl.

banructepain maiina OomypiHa KeOipek acep
eTKeH KOMITPOMHMCTIK cumnartarbl, Trogop pedop-
MAalMSACBIHBIH HOTIKECIHIE Maiija OoJFaH aHIJIH-
KaH 1mipkeyi. AHrmmsga PuM-katonuk mipKeyiHin
0aif mypacsl cakranabl. CoHbIMEH Oipre AHTIUS —
KYIUTI MOHapXMsUIBIK KOHE KyaTThl IapJIAMEHTTIK
Kylere ne OOJFaH aJFAlIKbl XPUCTHAH MEMJICKETI.
Anrmus pedopmacer Jlrorepnin ne, KansuuHiH 1e
MaKCaTBIMECH YHICCTEIi, O9JIKIM MamajblK Kyhe-
Hi KOPOJIBAIH BIKIIAIBIHA ayBICTHIPY JKOHE YITTHIK
M[ICOJIOTHs JKAcay MAaKCaThbl OaceIMIBIKKA OOJIIBI.
AHIIIMKaH mlpKey1H 1p1 OypiKyasust Kosgaapl. AHT-
JMKaH WIPKEYiHiH iIiHeH MypUTaHABIK (Tazapry)
OarpIT maiiaa 6okl Bysr GarbITTHIH OH KallTallbIH-
Jla MepCBETepUanaap OpHAJIACTHI. BarbIT KOFapFbI
CaTBIZIAFbl TANTHIH JKOHE ipi Oyp)Kya3wstHBIH MY-
JIECIH KOJIIaIbl. AJl €KiHII TOI — KOHTPEeralusIibl-
map AHIIMKaH MIPKEYiHEH TONBIK a3aTTHIK, aJblIll,
TOyenci3 mipkey atany. bym GarbiT ycak Oypikya-
3USHBIH MyAJeciH Konaansl. KoHrperauumsiusiiap
KOPOJBIIK OMITIKKE KapChl, al 3albIpJIbl OMITIKKE
TO-JBIK, OarbIHATHIHBIH MOJIIMJIE]. Takya
amaMaapaeH Oanmanzapbl OoJaliaKkTa Typa >KOJIBI
Ta0y BIKTHMAJ-JBUIBIFBI MOJ JCI, Cco0uIepl
MIOKBIHIBIPY POCIMIH OTKi3yre pykcaT OepreH.
Ocbl TycTa KOHTperauusi-IblIapAblH Oyl exi
ycTaHbIMBbIHA TYOereilsli Kapcel OanTucTep maiaa
00J1 B

Ocpsunaitma 6antuctik XVII raceipya naiina

6011, By GarbITTHIH Heri3iH camynisl KeMOprmk



J1. MambipOaeB xoHe T.0.

YHHMBEPCUTETIHIH TyJeri 1593 Xbuibl MarucTp ao-
peXKeCiH ajFaH, aFbUIBIH TIPKEYIHIH TIHA KBI3-
METKepi opi yarbi3iibl, cenapatuct — Jxon Cmur
(1554-1612 x). On pedopMaIusiHBIH HOTIKECIH IS
nanajslK Owiik AHrimsga ancipereamer, VIII ka-
poJb [ eHpUXTiH manu3imi KyleireHine Kapco! 001-
ne1. «OCBI TyCcTa MypHUTaHAap KeiHipek OanTucrep
DIUIAIKTI OpHATYy MEH IIIPKEYACH «Hamu3iMIi» Ty-
OiMeH KYpTy VIIH KOTEepiIreH OONaThIH», — Jece
(Mutpoxun, 1969: 5), KopHen yHHBepCHUTETiHIH
npocgeccopsl K. Xenpu e3iniH «bantusMHiH KbIC-
Kallla Tapuxb» aTThl eHOeriHae: «PedopmalinsHbig
ocepl AHIIMSI XaJKbIH KATThl TOJIKBITTBI, COHBIH
cebebiner XVII raceIpasiH O6ackiHAa MypUTaHIAP-
JIbIH KaTOJIMK OWIIIriHEe KapChbUIBIKTAPBIHBIH KeMici
peTiame GanTH3M maiina Gomme», — neini (Henry,
1967: 43). Ocwl xepae FalnbIMIAp/bIH MiKipi Ke0i-
HE TaNnu3iMHIH CapKBIHIIAFBIH TYTEIiMEH JKOIOFa
OarpITTaNIFaH. banTu3iMHIH 0acTaysl XpUCTHAHIBIK,
OarbITTaFbl MyPUTAHIAPIBIH KOHTPETalHsIIbLIIap
JIET€H TapMaFrbIHAaH TybIH/IaFaHBIH KOPCETE/I.

xon CMHUT ce3zaepiHiH OipiHne OanTHCTepAiH
YCTaHBIMBIH ObLTaiiIIa KeKTizemi: «Amocroimap-
TIBIH Myparepnepl OIUIIIK HKOJIBIHAFBLIAP. A, my-
pareme JKOJABI KATOJNUKTIK JKOHE aHTIIMKAH[IBIK
mripkey OasFpima y3reH 0oiaTeiH. J[iH KBI3METIIi-
JIepi JKoHEe OWIIIKIICH YIITACKaH IHIipKeyJep TiHOY-
3apiap naen aHadema xapusinansl. Cou yITiH akukaT
CEHIM MEH IIIpKey/l KajlblHa KalTalaH KeITipyi-
Mi3 Kepek», — JIell TeOoJIOTHUsIa HyACOXpUCTHAH AP
emec IlaBenmin HyckaceiHma TypAsl. ko Cmut
aJachIll, aKUKATTAaH aKbIparaH, KYIIPIIK >KOJIbIHA
TYCKEH epeceKTep, CaHaJbl TYpP/Ie IIOKBIHYHI JI931M,
ce0ebi cobu maKTa MOKBIHIBIPYHI [HKiNre Kaibl,
onbIH ycrine Kynaiitra xpuctuannap agan O6onmai
TanaHblH aiilayblHa KOHTEHI YIIiH KyHohap memi.
Ocpinaiiia aackad KaybIMJIbI TYPalIbIKKa IIAKBIPY
UICSCBIH aJFa TapTThL. «AHTJIHS  KOPOJBIITI
MYHJIall paJiMKaliJibl KO3KapacTarbl ajaMJap/ibl
KyJaJlayMeH KaTap, oilapblHaH KaWThIIT ToyOere
KelIylH HeMece eJJIeH KOUly CHSIKTBl eKi Typii
tanan Kouae» (Mwurt-poxun, 1997: 153). Jxon
CMUTTIH OiH MEH OWMITIK-TIH KAaTbIHACHIH aWbITaca
na, Tpouma cenimiMeH kermickeH. JlxoH CMUTTIH
JIHU CaHaHBIH TOYENI-CI3MIri MeH mipKeyz[iH
TOyeICci3 0oy TYKBIPBIMBI MIEIHARBUTBIKKA, JIHH
YCTaHBIM/IAFbI eKl)KYSI[lJ'IlKKC Kapchl KYpec, DK
MeH JIHA KACHUCTTUIIKTI  alllblll  TYCIHIIpyTre
ThIpbICKaH. JIxoH CMHT «ATOCTONIap MYyparepiiik
JKOJB»  JereH  KOHILENUMACHIHIA He MakcaT
TYTKaHbI FhUIBIM CajachblHa KBI3bIKThI 0OJIYBl KEPEK
JIETeH  OWAaMbI3.  ATOCTONJAPIABIH  MYpPachiH
JKaQHFBIPTY OamnTHU3IMHIH acKakK WJACSChIHBIH Oipi,
oyn xainer: AKIL-teiH OHTYCTIK OanTHCTEpiHiH
IKC-TIpe3naeHTTI AnsOepT Bapmmu e3imin «Hac-
KOJIbKO CaMOOBITHBEIM OBLIO OAnTHCKOE JBIKEHHE
B Poccuiickoli wMItepuu?» aTThl MaKajlachIHIA
epeK-

IIe MiKipiH ObLIaina keTKizei: «banTuctel — 310
HE KyJbT ¢ KaKUM-TO OCOOBIM OTKPOBEHHEM. DTO
JIBUKCHUE, KOTOPOE MBITACTCS MaKCUMaJIBbHO TIPUO-
JU3UTBCS K Bepe U Ku3HU Anoctonbckoil Llepk-
BHU U npososrinacutek EBanrenue I'ocrioma Uuncyca
Xpucra BceM JIOISIM, B KaKI0M Hapoae» (Bapmaus,
2009: 160). byn oifna ma, TEOTOTHUSIIBIK TYPFBIIAH
3epTTenyi THIC KBI3BIKTHI 91 aKaJeMHSIIbIK, OpTara
KYHTIpT TapTKaH Mocerenep Oap. Meicansl, amoc-
TOJIJIap UIpKeyl MEH 6aHTI/ICTepI[1H OPTaChIH/IaFbI
YKCACTBIK, TIeH KaWIIbUIIBIKTAP, CEHIM, MUCCHOHEP-
JIIK OPEKETTEP CUSKTHI TAKBIPBINTApP KOII.

1606 xputbl JIxoH CMHUT KakTaylIblIapbIMEH
Heri3ri mripkeyaeH Oeminin, [ommanansra miHu ep-
KiHJIKTI aHcan ketesi. by sxepae xon Cmut ap-
MEHUS KOHE MEHHOHUTTEpP IIpKeyi uaesuiapbIMeH
TaHBICAABl. AJaMabl epeceK Ke3iHIEe IMOKBIHIBIPY
KEpEK JIETCH OWBIMEH TOJIBIK, KEJICIll HAKThI TYXKbI-
peiMaanel. COHBIMEH KaTap pedopManusIan Kei-
Il TyMaHU3M OCepiHeH ©34epl CHAKTHI eBaHTEIIi
XpUCTHAH OaybIpiapelH Oip mmipkeyre OipikTipim,
Wcanbl mipkey OacuibiChl €Ty HAEAChIHA KEJreH.
«/Ixon CMUTTIH ceHIMI XpHCTHAH [iHI OapIIbIK
aJaM3ar yIiiH, KiM KyTKapbUIFBICH KeJice KYTKaphl-
nane» (Schakespeare, 1907: 147), — nen Mca tek
eBpeiiyiep YIIiH AeTeH Ny IeOXPUCTUAH/IAP/IbIH CeHi-
MiHE Kapchl O0JIFaH.

Bantucrepain Tomac Xensuc ned [Ixon Mep-
TOH OacTaraH TOOBI KaHIIIa KyJajiay Kepce 1ae, AHT-
JIUSIFA KalTa Opaliblll, COJI Kep/Ie IIPKey OpHATA/IbI.
Byn TonThIH TaHBIMBI OOWBIHIIA «Kammer OanTHc-
Tep» Jen aTtaijbl. barbITThIH ceHiMi OolibiHINa Mca
alikpI aramra KypoaH OoiybIMeH OYKin agamsart-
TBHIH KYHOCIH KaHBI apKbLIbI MOMHBIHA allFaH. Afam
o3 epkimeH Vcanbl Kymail periHie KaObLIIaybl
Kepek, coHJa FaHa KyThuiaabl. Kynmaih agaMHbBIH
TaFJBIPBIH ©3 KOJNbIHA Oepni neini. KyTkapburyra
KETyTe Jie, KYTKapbUTyJaH albIphUIBIT KaITyFa Ja
oomanel. ConbiMer 1612 xpuiel JIoHIOHFA KaTKAH
mokipTTepi «CeHiM NeKIOpalusiChy aTThl YCTaHbI-
MbIH kapusttainsl. exmopanusna: «lllipkeyain
CBIPTBIHAA KYJIIIBUIBIKTAFbl XPUCTUAHAAP TEK MO-
CIXTiH eMip/ii )KaKcapTaThIHBIHA, KeMic OepeTiHiHe
CEHETIH OKIHTeH aJlaM/iap/laH FaHa TypaTbIHAal Ke-
pineni. Lipkey — Oyi Tek oy jkoHE KEMeN aiaM-
TApIbIH PyXbl apKbUIBl KAJBINITACATHIH IIIBIHANWBI
pyXaHu KepiHOEUTIH mipkey», — aeai. Ocpliaiinia
OanTUCTIK JIHA CEHIM ajaMm OajlacblHAH IIbIHAWBI
WJIaHy MEH 1371 KapbIM-KaThIHACTBI Tajam eTTi. Al
OHBIH KapbIMTAChIHA JIIHU aJamMJapra SAUIIIK IeH
IIBIHABIKTHIH JKOJIBIHAH TAWKBIMANTHIH JeKITaparus
YCBIHABL. AJamMaapiblH JiH MEH MIipKeyi maija
KO31 eKeH Jem Kare TYCiHynepi Men Kynatira Kary
Bpl nnpKeyzuH KBI3METIHJIC XKYPY ajJaM eMipiHe
naija oKenyi KEPEK JICTCH JKAHCaK MiKipAeH Ta3a-
naynel Makcat etTi. JI.M. MutpoxunHia «bantu3m
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¥ Hay4YHOE 3HaHHWE» aTThl eHOeriHje: «banTucrep-
IIH TeKIIapanrsIChIHIa HAKTHI €Ki YCTaHBIMFA TOK-
TaFaHJIapblH alTajbl:

1) Anam coOHM TIaFbIHAAa €MeC CaHaJIbl KacKa
KeJIreH e MOKBIHBII MIipKeyre KaObUIIaHybl KEpeK;

2) cascunaHraH IiHOy3ap OWJIIKTEH TOYEICi3
JKOHE ap-0’KJIaH OOCTAHIBIFBI MEH OWIIiKTeH Oarr-
TUCTEPiH aBTOHOMJIbI ©3iH-631 0acKapybIH Tajarl
erti» (Mutpoxus, 1969: 5).

AHIMSIAFBI KA OanTucTep Typaiisl [ PobepT
©3iHiH «banTnu3M TapuxeD aTThl €HOETIH/IE: «AHIIINS-
Jarel OamTHCTEp CaHBI JKbUAaM ecrerdi, 1612-1626
KbUIIAp apalbIFbIHAA €1 OoMbIHIIa Oec MIpKey MEeH
150 ycramympicel Fana Oommel», — aerai (Robert,
Torbet, 1993: 40). Amepukansik FansiM P. Yuicon
©3iHiIH «3albIpIIbl KOFAMIAFbl MiH, SIIEyMETTaHYIIbIK
TaJjiay» arThl CHOETIHAC «AHIJIMAAA OanTHCTEP/IiH
casbl 1965 xbutbl HeOapbl 267 MBIHFA BPEH KETTI»,
— JIeT ©PeKeTTiH IadaHIsIFeIH KepceTkeH (Wilson,
1966: 23). Anrnmusina 6antuctepi 1689 xpurra ieiin
KyJAanay *Kypai, Oipak oChI )KbUTI KaObl1manraH «To-
JICPaHTTHUIBIK aKTICIHEH» KeHiH OyJ OaFbITKa epKiH
JKYMBIC KYprizyre pykcar oepeni. XKanmer AHrmsiia-
FBI OanTu3M Oasty pambir, 1965 xKeuimeH e3iHme 267
MBIHBI epy TipkenreH OonateiH (R. Wilson. 1966.
35). bymait 6omyapIH cedernTepi e KOoFaphiaa KeTip-
I'€H CasiCH BIKIAJJIBIH ©CePl HEeri3 OOIbL.

Barmrrusmuig exigmn 0areITel 1633 xeutel Cout-
TYCTiK AMepukaza naiaa oonapl. 1639 sxbuiel Poj-
sKep BusnbsiMc anFaii pet yiibiM Kypabl. AJFalbiHIa
azlaM caHbl Oasty nameiradbiMeH, 1707 Kbiabl «Du-
nagenbus accormanusce»y Kypbuibin, AKI nen
IIETEINIC MUCCHOHEPITIK OPEKETTEPi KapKbIHIBI J1a-
MBIIBL. Mbicamsl, 1784 xbutel 35 MBIH epecek, 1850
*Kblibl 700 MbIH epecek, 1900 xpuibl 4 MUIUIHMOH
epecek epymrire keOeiin oreipraH. «1944 KbUTbI
Kapa HOCUIII OanTUCTepAiH CaHbl Aa KeOeiim, 6
MuUTHOH 433 MbIHFA XKeTTi», — mermi (Lohuston,
1956: 4). An, «XX raceipiibiH 1962 KbUIFbI OJIEMHIH
pPECMH CTaTUCTUKACHIHA OanTHUCTEepIiH caHbl 24, 3
MUJUTMOH OOJIIbI, COHBIH 21 MUJUTHOHBI — AMEpH-
kana eni» (MutpoxuH, 1969: 6). An, 2010 xbuTbI
AKIII-Ta xanbeik 51,5%-Fa, srau 159,85 mummmoH-
ra sxetkeH. 2023 »xputbl AKIII-ta, Xanpik caHbl
331449281 amam Kypambl. Coll XanbIKTBIH 55%-5I,
sIKY mamMaMeH 170 MUJUTHOHBI OanTHCTEp JIeH ecell-
tenni. «AKIll-ta Ganrtucrepmin 38 TOOBI Tipken-
ren» (Blatlock, 2005: 15). bantuctep canakTapbiHa
KOMEJIETKE TOJIMaFraH Oayiajapibl aIMAUTHIHBI TaFbl
Oap. byn Oareir KanpBUHHIH imiMiHE HETi3genTeH
«[TapTuKyauTTEep» TOOBI JICT TE aTajiFaH OOJATHIH.
[apruxynurrepnin cenimiane Kymaii TaHmaran
ajaM FaHa KyTKapbuiaabl. VcaHblH KypOaHIBIFBI
OapIbIK aJlaM YIIIiH eMeC, OFaH CEHTeH/IEp, TaHIay-
JIBLIAp YINH. AJamaapiblH TaHIayJiblIapblHa Ka-
CHETTI pyX KOHaJbl. [lapTHKynuTTEp AIHH KOpaj-
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FBUIAP/BI CAKTaFaH/1a CPEKIe KATAIBIK TaHBITA/IbI.
Awmepukana OanTu3iM KEHIHEH TaparaH, Oipkarap
MPE3UICHTTEPI I — OChI OAFBITTAFbI alamMIap.
3amaHayu 3epTTeyuriiep AMepukaaa OanTHCTIK
OarpITTarbl 4 TPE3UCHTTIH JI¢ YaKbIThIHIA COFBIC
OoJIMa/Ibl KOHE OJIapIIbIH KOJbl KaHFa OOsIIMaybl-
HBIH ceOcOiHe MiHM Ke3Kapachl ocep eTTi mece, B.
IlTeitn o3iHiH «banTU3M M COBPEMEHHOCTHY aTThI
enOerinzge: «B crickax «OpaTbeB BO XPHUCTE» UUC-
nsiTest MUIUTMOHepBl Pokdennepsl, «KpecTHblid oTeln
aToMHOM OoMOBI» ObiBIIMI npe3uneHT CIHIA Tpy-
MEH U JIpYTHE, UM TIOJO0HBIEY, — JIET KhICKA KaibIpa-
nbl (L Teiin, 1969: 4). Tpymennin 1945 xbiib1 aToMm
6ombaceiH Xupocuma MeH Haracakure TacraybiHa
KeJiciM Oepyi, JiHM Ke3KapachlHaH emec, OoJIKiM,
con ke3/ieri YKanoHUsHBIH UMITePHSIIBIK KOHLT KYHiH
0acy >KOHE COFBICTBI TOKTAaTy MakcaTbIHIa OOJIIbI
Jien manbiMaaiMbi3. COFBIC TOKTamaca OJIaH/ia Kell
aZlaMHBIH ©JTiMi O0amel AETEH CasCH ITKip JKacall-
raH. AKII-TerH OHTYCTIK aiiMaFbIHAAFI OanTHCTEp
KYJI MEEeHYIITIK TeH HOCUIIIK JUCKPUMHUHAIHSHBI
epeKIle KOJIay JKOJBIHIA OSICeH T KBI3MET aTKap-
Iiel. Byt TakpIpsIn Ta 3eprTeyai Tanan erei. [Ipotec-
TaHTTap AMepHUKaaa JaMbIFaH CAibIH TYPIICHYI, KYI-
JIBIKKA KaJIBIIThI KApaybIHbIH CeOenTepi, COJI Ke3/erl
JIHU 9pi casich MOCEJICHI TEPEHIPeK TYCIHY ©3€KTi.

Peceii mmmepusiceiHa TapanranHan keiin [le-
TepOyprre OanTu3iMre eTeHe >KaKbIH EBaHTeNII
XpUCTHAH/IAp AEHOMUHANMACH Maiiia OOJBIT, Ka3ak
JKepiHJe e KbI3MeTi Oyrinre Aeiin skanracyaa. Erep
OMIIEPHUKAJIBIK, cayallHaMa JepeKTepiHe CYHeHCeK,
oanructep 1890 xwutel Opransik Asusra KaBkaznan
TpaHckacti k0Bl apKbUTBI KelreH. banTucrepin
Kazakcrangarer Tipmritiri XX FaceIpabiH OackIHIa
1903 >xbutel, siran Kocranait yesiniH Hwukomaeska
KEHTIHEe YKIMETTeH KOHBIC ayJapyra pyKcaT ajbll,
VYKpanHa/IaH KOUIill KeJIreH yakbITTaH Oepi jKYMBIC
Kyprizemi. 1917 xputel 1-mayceiMbIHIA OachuIFaH
«Typkicran emapxusuiblK razeTiHiny Nel3-me, «Op-
tanblK Asmsga 2000-HaH, actam OanTuCT Oapy Jie-
miareH. A «2008 xwutel OanrtrcTep Kazakcranmarsl
kpi3MeTTepiniH 100 sxbuIbIKTapbiH TOMIaAB (bop-
Oacosa, 2009:30). Kaszipri Tanma Kazakcranma Oyn
OarpITTBIH Tapuxbl 121 sxeirFa co3puiabl. CeHyti-
nepaiH canbl maMamer 10.000-15.000 apasibiFbiHa.

Bantucrepain kaTonukTepaeH OipHEIe abIp-
MAIIIBUIBIFbI 0ap:

- [mxin — mripkey/iH Herisi, marna enKaHian 1a
KacuerTi emec. [lama KyHoci3 iereHre Keicnemi;

- Imxkinal manaHblH TaTKBUIAYBIHCHI3, BpOIp
WJIaHFaH aJlaM 03 TaHBIM KOKXKHEeTiHe HeTi3/ene Ty-
ciHyre xakpuibl. O3 Tininae Kynalimen Oaiinansicy-
Fa Jla XaKbl 0ap;

- XKeTi anokpu@THIK jka30anap/abl MOMbIHIAMAY;

- IlamanbH OWtiri MEH KYHOIOPAB!I KELIpyiH
JKOHE KaTONMKTIK Kymus Kemri, Mkonansr, Ma-
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PUSAMIBI  KYIAMTaHABIPYbl, Ta3apTYHIBUIBIK TICH
Kynusl Tmipkeyai MoibsiHmamanael. CoHmai-ak Ka-
TOJIMKTIK WHIYJbTCHIUSHBI, aJlaMHBIH CaHAChIH
Imxinnen Oackara OaFbIHABIPFBICHI KENTEHAEPIiH
OapJIbIFBIHA KAPCHI;

- I3ri ictep — ceHiMHIH keMmici, OipaK KyTKapbl-
Ty 13TUTIKTE eMec, CeHIMIIE;

- Bapiblk MpOTECTaHTTHIK IIiPKEy TOYEIICI3;

- TyciHikci3 Tinge AyFa OKyFa THIABIM Callbl-
Hazbpl. KyJNmbUIbIK eTyii e3 TimiHIe TyFa jKacaybl
JIO31M;

- MoHnaxThIKKa O0J1 OepiaMeii: TiH KbI3METKe-
pl MiHAETTI TypAe YIJIEHY1 Kepek;

- KacuerTi pyx ake MeH yiaH mbiFansl. Mcana
eKi Taburat xoHe eki epik 6ap (Ocki ceHimae Karo-
JIUKTIK CCHIMMEH KeJicesi).

bantuziMHiH TaFbl Oip KacHMeTTI YCTaHBIMBI
MUCCHOHEPJIIK, OapliblK XaJbIKThl [IOKBIHJBIPY
MHCCHSCHIH MatdelaiH eBaHTeIMsAChIHAH alajbl,
onJa: «XajbIKThIH OopiH Oke, bana, Kacuerti Pyx-
THIH aTbhIHAH HIOKBIHIBIPBIHAAPY, «Onapra MeHIH
OMIp eTKEeH iciMIi FaHa jkacaTKbpBBIHAap» (Kmemi
Kiram, 2001, Md. 28: 19-20). Connaii-ax Mapk
EBanrenmsiceinga «Onemal mmrapian, EBaHremusM-
JIbI OapJIBIK, XKapaThUTFAHIapFa TapaThIHIAP», — JCI
ariteurrad (Kuem Kitam, 2001, Mk 16: 15-16). EBan-
reu3alus HeMece MUCCHOHEPITIKTI MPOTECTAHTThIK
JKOHE KaTOJMKTIK HIipKeyJsep OelceH i TypAae xKy3e-
re aceipaabl. Ochl Jkepae [mximiH Kapama-KanTs!
xabapiiapbl OoiibiHINIA VIcaHbIH kKeke OachiHA Kelie-
TiH 0oJcak, on Myca men JKakpim maitramOapiap-
JIBIH ICIH yKaJiFaybl, M3painre TyckeH nairamoap.
XpuctraH JiHIH SIEMJIIK AIHIEp KaTapblHaa caHay
Kypan men [mxin xabapiapslHaa Tepic IereH Ko3-
Kapacrtap Oap. VMcara MHCCHOHEpIIKTI TaHy OypbIC
OOJBIT caHanambl JMEHTIH TeolorTap KaTtapel Oap.
AxukateiHna Xpuctoc M3paitn ynnapsiH KYTKapy
yuriH kenreH, An Oosutran kedinri Amocton Ila-
BEJI HYCKAChIHJarbl XpUCTHAHbIK KynaiabH Y1
WnacraceiMeH TypJieHin, Oacka yiTTapra Tapali-
Iel. «Amoctoir [laBenmiH epekine TeoJOTHICHIHBIH
KaJIbINTacyblHa KeOiHe e3iHiH JlamMack KanachiHa
casixatel MeH [Hxinai e3inme ¢popmaTra TYCIHIIPYI
ceben 6os11bI», — aen kepeetti (Paul, 2018: 417).

Conpari-ak on 0ip cesinge: «llaBenmmiy aiT-
KaH ce3nepid Mca mynaem aiitnarad, Mbicaisl Vca
©3iH Ky/ai jieyi cuskThl», — nereH. Cesimisre Ap-
Typ Bannanaiinein «Packpbitas Bcenennasy aTTsl
eHOeringeri: «IlaBen MoMOXWJI HA4YajaO TOMY, YTO
CETO/IHS HAa3bIBACTCS XPHUCTHAHCTBOMY», — JIETCH
TYXBIPBIMBI J1a 0ap. XPpUCTHAHABIKTHI DIIEMIIK TiH-
re KOTePreHJIIKTeH MHUCCHOHEPJIK 1CKe KOCBHUIIBI.
byn moxbeHABIpY JKyleci akaaeMHsIIBIK OpTajaa
TyciHikciz 6onmmak. Cebebi McaHbIH anocTongapsl
Maraiinan ketkeH i3ri xabapma: «Aum, Hca: Men
TEK aJachlll KeTKeH KOWJapra yKcac MCpams Xaj-

KbIHa FaHa xiOepinrenMin, — neiiai» (Kuemi kirar,
2001: 15\25), — neren Imxinmeri Maraiinas *KeTKeH
OCHETKE CYHEHiI, 0acKa XallbIKKa yaFbI3IapbIH KYP-
rizoeni. McanbiH eMipi Jie, J1iMi Jie HCparil XaJKbl
YIIiH OOJI/IBI IETEH YCTaHBIM/IA €11, aJIFAIIKbl eBPei
epyuriiep 6acka YATTapabl apanan MHCCHOHEPIIK
opekerT xacamaasl. An Kypanaa «Onu-Mmpan» cy-
pecinin 49-asTeiHma «Ana oHbl (McaHsl) mucpaitn
yIAapbiHa enmi etin xibepmai», — Jen SMaHuumna-
LUsIFA JKOJI amajbl J)KOHE aHTHCHHTE3JeNyl JliHTa-
HYJIBIK, TYPFBIZIAH TEPEHIPEK 3€PTTEYIi Tajarm eTei
(Mamgipbaes, 2021: 25).

1965 xwuter 11 Batukan Cobopsl eBaHTem3a-
nusira OalyiaHbICThI 3aH MIbIFap el OHIA, HIpKey-
JepJiH MHCCHOHEPJIIK KbI3METI KapacTHIPBULIHI.
Oprta Faceipjia eBaHTeIU3AIMs CO31 PyXaHU aTaKKa
ne OoJrca, Ka3ipri TaHAa KaTOJIHMKTIK HIpPKEyai Ky-
PalTBIH XpUCTHAHIAPIBIH MUCCHOHEPJIIK ic-apeKe-
tine ynactel (bopbacosa, 2009: 29).

Kasakcrangarpl €BaHTENI XPUCTHAH-OATITHCT
HIipKeyiHig Kpi3MeTi Kazakcran Toyenci3Jiik airaH-
HaH KeiiH, 1992 xbutbl «JliHU ceHIM OOCTaHbIFBI
Typalel» 3aH asgChIHAA PECMHU TYPAC TipKeIyTe Kap-
cbUIBIK TaHbITIarad. 2011 KpUiablH OackIHAA €Nje
OanTucTik 364 miHu OipiecTik OOJNBIN, KadTa Tip-
keynen 100 >xkeprimikri ainu Oipnectik eTkeH. Ka-
3ipri TaH#a 3aHABI TipKkeyneH oTkeH 196 mniHu Oip-
nectik O0ap. CoHbIMeH KaTap «JliHU KbI3MET JKOHE
JiHM OipJecTiKTep Typanbl» 3aHHBIH Kel TapMaKTa-
PBI OIpIICCTIKTEPAIH JiHU KO3KapachlHa KAHIIIBI KeJl-
TeHJIIKTEH TIpKelyaeH Oac TapTKaH KaybMaap na
Oap. O3nepinig aiTybHmA: «TipKerIMereH KaybiM
MEMJICKETKE Kayil TeHaipMeiiai». bipak Kyaaiibik
3aH MEMJIEKETTIK 3aHHAH OMIK JereH IIHM KO3Ka-
pacel KoHE MHCCHOHEPIIKIIEH IIpKey ayMarbIHIa
FaHa aifHaJBICYy JICTCH TapMakKilara OaiJIaHBICTHI
TipKeJe aIMalThIHIBIKTAPBIH AIIBIK, alTa/Ibl.

Haru:xesepi :xoHe TaakbLIaMa

Jbxorn Cwmurriy mikipi OoibiHma: «Illipkeyae
arocTojlap MYPAChIH JKaHFBIPTY, pedOopMalUsHbBIH
QJIFAIIKbI TATANTAPIH CAKTaN OTHIPBII AIHH )KYHEHIH
casicaTKa Kipikmnei namybDy Oonabl. J{iHu KeceMHiH
oiibiHIIa Eypona XpucTuanaapsl eBpei eMec XalbIK-
Ka JiHal HacuxaTrtaraH Amocroi [laBesmiH Hycka-
chlHIa OyJl achul AiHII TaHbIFaH, PyXaHW TOPTINTI,
KayIICi3MiKTI KOHE TYPaKTBUIBIKTHI CaKTail alaThIH
JKaJIFBI3 K0I Jien cenei. ko CMHT XpucTuanaap-
JbIH «KYJIIbIpAybIH» pe(opMalnsIHbIH 63 OaFbIThIHAH
aifHBIN KOH(OpMHU3aIMsIIaHYbIHAH JIETeH MiKipiMeH
Tyciaipai. Ocbulaiiilia XpUCTHAH CEHYLIIEp] o3/1e-
PIHIH aJFaIiKpl pyXaHH TYN HYCKaJapblHAaH aJbIC-
Tajbl JIeN TYKbIpbIMAanbl. HoTmxkecinae XpucTuan
CEHIMIHJIET1 XaJIBIK, eKire OOTIHIII, «TYCIHICTICYTITUTIK-
TE» OMIp CYp/i Opi THIHBIITBIK OMIp YIIIH KbIMOAT
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Oara Teneyre MoKOYp 0011bL. JIkoH CMHUT «A JaM/TbI
epeceK Ke3iHJe MIOKBIHIBIPY KepPeK» JIereH OMbIMEH
TOJIBIK, KEJIICIN HAKThI alKbIH/1a1bl. COHBIMEH Katap
pedopmanmsiian KeHiHri TyMaHU3M OCEpiHEeH e37ie-
pl CHAKTHI €BaHTEINIIl XPUCTHAH OaybIpiapbiH Oip
mipkeyre Oipiktipin, Vcansl 1mipkey GaclibiChl €Ty
unesceiHa kKenreH. «J[kon CMUTTIH CeHIMI XpUCTHAH
JiHi OapJIbIK, aam3art YIiH, KIM KYTKapbUIFBICHI KeJl-
ce KyTkapsuiaas (Schakespeare, 1907: 147), — nen
MHUCCHOHEPITIK apKBUIBI a71aM3aTThIK, MHCCHSIIapPbIHA
Tarbl Ja k0Nl amThl. Makanana armocron [laBenin
JKAJIMBIHBI KYTKapy JereH HYCKACBIHAH 0OJIeK aroc-
TOJJAp INIPKEYiHIH TUXOTOMHSUIBIK OeniHyi, ycTra-
HBIMZIApPHI KoHe VcaHbIH maiFraMOapIIbIK MIHACTIHIH
ayKbIMbIHA OalJIaHBICTBI TANKbUIAMAJIAP KACAIIJIBL.

Banti3m maiiga OonFaHHAaH KeWiHTI OeriHyIep
Anrmuselk, xkoHe AKIL-TeIK xamarat Gomubl. To-
mac Xensuc nied J[xon Meprton OacraraH Oip Tor
Anrmusina  «CeHIM  JIeKJIapanysChiH»  YCTaHATHIH
«Kanmer Oantuctepy HIpKeyiH Kypabl. BarbITThIH
ceHiMi OoiipiHIa Mca alikpimn aramra KypOaH 0o-
JybIMEH OYKiJ allaM3aTThIH KYHOCIH KaHBI apKbLIbI
MOWHBIHA aiFaH. Ajnam o3 epkiMeH McaHbl Kynaii
peTiaae KabbuIaysl KepeK, COHAa FaHa KYTBUIAIbI.
Kynaii anmaMHBIH TaFIbIpbIH 63 KOJIBIHA Oep/ii JereH
tort. banrtnamHiH ekinmi OarbiTel Pomkep Bumbsmc-
ThIH OacTaybiMeH 1633 bl CONTyCTiK AMEpUKaIa
naiina oosra sxeHe «Dunaienbdus acCoUanusCchn
YKiMIepiH ycTaHaTthiH <«OKeke Oamructepy». Aurra-
LIBIH/A aJIaM CaHbl Oasy JaMmblFanbiMeH, 1707 KbUTbl
AKIII-Ta MuccHOHEPITIK BPEKET KapKBIH/IBI TaMBIIIBI.
Exi GaFbITTBIH YCTAaHBIMBI MEH alibIPMAIIbLIBIFbI TaJI-
KbUTaHa/Ibl. banTHCTIK 1IipKeyaiH naiiaa 00Ty aFbl-
MIapTHIH, XPUCTHAH MiHIHIH AHTHUKAJBIK OYipiHCH
TapThINl KaTKaH HeTi3iH, pedopMmauusi Ke3eHiHaeri
JKaHJaHybIH, opi AHrims sxoHe AKII-ThIK cumarTta
MHUCCHOHEPIIIKTIH Typiepi Tankpuian sl Ockliaiiia
Ka3ak jkepiHzeri Oantucrepre Oara Oepini.

ConbiMeH Karap 0i3 HmajaiblK 3epTTEyiMi3e
«BAPTISTS» ce3siniH op opimiHAe TepeH MarblHA
Oap eKeHIH aHBIKTaABIK. MBICATHL:

B — (Biblical authority) Kyzaii ce3si, Imxinmin
IIeKci3 OWJIiri, KiTam HeHi pacraca OanTHCT COHBI
HIBIHABIK e KaObLIIai1bl;

A — (Autonomy of the local church) Op mipkey-
JliH J)KeKe aBTOHOMUSICHI, OJIapbIH OAPITBIFEI TOYEIICI3.
[Nactep VcanbiH anpiHa KaybIM YIIiH KayarnThl,

P — (Priesthood of the believer) ©Op0ip cenyii
Kynaipiy KeI3MeTKepi, MUCCHOHED;

T — (Two ordinances) Exi KypMeTTi paciMIi aT-
Kapy:

1. Ilomeuapipy poacimi apkbuiel amamasl ca-
HBIH ©JiMi, JKeplieHyl MeH KaiTa Tipiiayi apKbUIbl
Oip TyTacTaHIbIPy.

2. Kemki acrarsl puTyammapiabl skacary, Oy
VcanbIH KyHOIIOp YILIiH €JITeHIH Oliaipei;
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I — (Individual soul liberty) Xeke »aHn 6ocTan-
IBIFBI. banTuCTik ceHiMme agamabl JiHTe MoXOyp-
neyre OoIManIbI;

S — (Saved, baptized church membership) Kyrka-
PBUIFaH KOHE MOKBIHBIPBIUTFAH KaybIM MYILEINepi;

T — (Two offices in the church) Kaysimaa nac-
TEp MEH JIbSIKOH FaHa KBbI3MET Kacalbl, HpapXusi-
JIBIK, OMJTIKKE KapChI;

S — (Seperation of church and state) Lllipkey
MeH MeMIIeKeTTiH Oeninyi, Kynait ekeyin ae Kyp/sl
JKOHE eKeyiHiH OarblITTaphl Oip-OipiHe coiikec Ken-
Mmeiiai. Exeyi e 6ip-0ipin OakpuIaMaysl Kepek jkoHe
oNapAbIH apachlHAa OJaK OOJybl MYMKIH eMec.
[ipkey oaileTTiUTIKTe YKIMETKE KOMEKTECe ajabl.
Bipak ykiMeTTi OakpuiayFa Jia XakKbl JKOK JCTCHTe
cait kenesi. «All OaNTUCTIK IIIPKEYiH ToYeCi3ai-
Il JIeTeHiMi3 OKIIayiaHy emec. banTHCTIK KaybiM
Oacka wLIipKeyJepMeH e3apa MYAJENEp HeriziHie
JKaKChl KapbhIM-KaThlHAC Kypa ananb» (Afolaranmi
2022: 5). KazakcTranaa 3aH/Ibl TIpKEIi KbI3MET eTe-
TiH TIpKeyIepii )KOFaphIa KENTIPIiK.

Kazakcranmarbl 3aHIbl TIpKEJITeH OanTHCTIK
KaybIMAa Oyn pacimIi Kyprizy macTepliH kayar-
KepuIimiriame. AJ TIpKeIMETeH TONTa IITBIHAWBI
WJIaHFaH JKOHE TacTep CEHIM apTKaH CEHYIIl IIo-
MBUIABIPY paciMiH aTkapa Oepexi. bantucrep Gac-
Ka XpUCTHAHJIAP CUSKTHI, aJlaMHbIH ToyOere KeJil,
KYOIIK KeJTIpill, HIOMBUIABIPY POCIMIHEH ©TKEHJIE
OapIIBIK TTEHICTIKIICH 1CTeTEeH KYHOIAPHI KOHBUTBITT
JKaHa eMip OacTanaThlHbIHA ceHelli. Enjeri Oanruc-
Tik TomTap KambBHHIIK TYXBIPHIMIBI YCTaHATHIH
«OKeKe OanTucTepy, SSFHU TaHJIAJIFaH ajamaap raHa
KYTKapbUIaIbl IETCH CEHIMIE.

KopbIThiHABI

KopsiTa aliTkaH1a, IPOTECTAaHTTHIK OaFbIT iITiH-
JIeTi eBaHTeNI XPUCTHAH-OANTHUCTEPiHIH [iHHU,
casicH, DIICYMETTIK MypaT-MakcarTtapel conay XVII
racelpia Pedopmanusinel opi Kapail gaMbITybl 0a-
peIchiHAa OactanraH. KaToNWKTIK Tamm3M MeEH
AHTJIMKAHBIK IIiPKeYAiH KOH(POPMHU3ALUSIIAHYbI-
Ha KapChl TONTHIH Hapa3bUIBIFEIHAH KAJBINTACKAH-
neiFel a"bIikTaael. JKanmeurama 1000-pan acram
MPOTECTAHTTHIK, OAFBITTHIH KaJbINITACYbIHA Bpi 06-
JiHyiHe cebem OOJFaH — «aTaMHBIH JIHH CEHIMI»
casicu, JIiHU, DIICYMETTIK, IKOHOMUKAJIBIK KOHE TEO-
JIOTUSUITBIK, KO3KapacTap/iaH KallbIITACKAH/IBIFBI Ca-
payanipl. banTucTik OaFbITTHIH JIHH KaybIMIACTHIK
peTiHIe TapuX CaxHAChIHIA Taijna OOJyblHA COJ
Ke37eT1 MiHM, CasCH axyall, KOPOJbIIK OWIIK TeH
XaJBIKTBIH OPTACBIH/AAFBI TYCIHICTICYIIUTIKTEP dcep
€TKEH/IIT1 TaJIJaHIbL.

bantusmuin Heri3in Kanaymibl JxoH CMUTTIH
ypaH KeTepyiHe Heri3ri ceOentep »OHE MOCEIICHI
eIy MaKCaThIHAA YCBIHFAaH MIHACTTEPl TaIKbLIaH-
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nel. Kymaiinelk oaimiik TeH TyMaHH3MJI OpHATY,
ITpKEYIl KaiTa sKaHTaHABIPY YIIiH KAaTOJUKTIK JKOHE
AHMIMKAH]IBIK IIPKEY Y3reH «ATIOCTOIap MYPaChIH»
KaWTapy/Ibl Tajar eTy >KOJIbl aHBIKTAIIBL. BHilik meH
HIIPKEY IiH KaThIHACHI YKOHE JAIHHIH CasiCUIIAHbII TYIIKI
HET'131H YKOFaJITy PUHLMUIITEPI capalaH/ibl.

1612 xputel OanTU3MHIH AHIIHAIAFEl OaFbITHI-
HbIH ka3raH «Cenim nexnaparusce» men AKIIL-
Tarel OanTrucTiK TOnThIH 1707 *XbBUIbl )Ka3raH «Du-
Jaieb(PuUs aCCOIMALIUACHDY CATBICTHIPHLIA OTHIPHII
tannaabl. Kyxkarrapiarel opTak IpUHIUITEPIMEH
KaTap OpKAHCHICBIHBIH ©31HC TOH CHIAThl Kepce-
tingi. KykaTrapmarel TepeHIpeKk 3epTTenyi THic
TakbIphIl — afmamHbH Kymalh MeH JiHre CeHyiHiH
KapbIMTachlHA TaimacelH Ke3zeyi. Jlexnaparusia
OCBHIHIAW aJaMHBIH OOWBIHIOAFBI IHTE OEreH 13ri-
JIKTIH JKOFAIyBl JKOHE KEepiCiHIIe MailakyHEeMIIK,
KOMMEPLUSUIIBIK KaThIHACTAPJIAH ayJiaK 00Ty YKOJIbI
AHBIKTAJIIbI.

AKII-Tarel OGanTucTep/iH JiHU CEHIMJCPIHIH
EpEeKIIeTIKTepi TAlaHbIN, OKBIPMaHFa YCHIHBUIJIBI.
barpiT ycramymsutapeiabie  1784-2023  sxpuinap
apanbirbiHAa 35 MbIHHAH 170 MUJUTHOHFA JKETKEHI
Typalibl CTaTUCTUKAIBIK MOJIMET KenTipinmi. bar-

TUCTIK OarbITThl ycTanraHn AKL-TeIH mpe3uaeHti
Tpymennin 1945 xpuibl aToM 00MOacklH XUPOCH-
Ma MeH Haracakure tacrayblHa KeliciMi, HOCUIIIK
JUCKPUMMHALMSHBI KYJIIBIK MOceseepiHe AiHU yC-
TaHBIMAAP KOPCETUIII.

Bantusm — XpucTraH sieMiHAeri ayKbIMABI 9pi
kypaeni 6arbiT. COHABIKTAH eliMi3/ieri KapKbIHBI
MEH KOPIHICIH, MUCCHOHEPIIK daicTepiH Oip 1ma-
FBIH MaKajlaFa ChIMFBI3BII, TYT€Jl KaMThIN OasHaay
KUbIH. bi3 63 TapanmsIMbI31aH MaHBI3IEI (haKTOpIIa-
pBIHA, Maiina OoybIHA Scep €TKEH JiHU Ke3Kapac-
Ka, KazakcTanmarpl mipkey *KyMbIChIHA KOHE ©3T¢
JiHAEep MCH MOJCHHUETTEPre BIKIAIAACTHIFIH HbI-
caHa peTiHjae apHalbl KapacThIphII, KbicKa Ooiica
Jla TY)XXBIPBIMJIAD MEH TYWIHJIEyJep jKacayFa yM-
THUIABIK. EBaHTenmn xpucruaH-0anTUCT MIipKeyi-
Hig Kazakcran PecyOnukaceIiHIaFEl TiHA pyXaHU
yaepicTepre JAereH YCTaHbIMBI, KOH(ECCHSUIBIK
KapbIM-KaTbIHACTAFbl YCTaHBIMbI AHBIKTAJIBII YChI-
HbULABI. OChI TaKBIPBINKA KATHICTHI MaTepUasiap-
IIbl JKUHAI, JKyHenen, OHbIH JAaMybl MEH >KaHalla
OMIICTET MUCCHOHEPIIIK DPEKETTEPiH, TCHACHITUS-
Jlap MEH 3aHJbIKTapblH alKbIHJall OTHIPBIN 3€pe-
aeyre 39pydiik 6ap.
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THE HEART ACCORDING TO SEYYID
AL-SHIRWAN{ AL-BAKUVI

The notion of heart plays a major role in the classifications of the inner subtle organs in Sufism. These
organs establish a type of geography that maps the path that the Sufi dervish has to walk on. The heart is
seen has the center or the main turning point of this way and thus of the journey. Bakuvi, in his book Safa
al-asrar, offers a very interesting and specific understanding of this notion. As most of the great thinkers
of Sufism he establishes first a basis for understanding this notion. His basis is that the heart offers itself a
picture and can thus be represented, while most of the Sufi thinkers consider the heart as being an empty
vessel for seeing things that show themselves to be known when seen. Hence, Bakuvi considers the heart
as being a complete drawing with its own geography that allows understanding the whole process of the
Sufi way. The heart is itself what gives sense to the whole spiritual journey, and it is thus because it can
be represented. It is what allows to define the ways that lead to spiritual realization. One of the most
interesting things that are offered to our thinking is the four drawings of the manuscript that represent the
four rivers leading to the heart, a representation that will be repeated in Melami stories in Anatolia. The
paper thus will try to give an interpretation of Bakuvi’s representation of the heart’s geography so as to
show the originality of his thinking.

Key words: Bakuvi, Safa al-asrar, islam, Melami, Sufism.

Maya baarandgar

lanaTacapait yHuBepcuteTi, blctambya K., Typkus
e-mail: pbalanfat@gsu.edu.tr

Ceitng, aw-LLnpBann aa-bakyBu inimiHAeri XXypek maceaeci

ConbIAbIKTaFbl iLLKi HO3IK MYLLEAEPA XKiKTeyAe XXYPeK YFbIMbl YAKEH POA aTKapaAbl. byAa opraHaap
ConbIAbIK, AEPBULLITEPAIH >KYPY XKOAbIH KOPCETETIH reorpacdus TypiH 6eariaenai. XKypek ocbl >KOAAbBIH
OpTaAbIfbl HEMeCe Heri3ri 6eTOypbIC HYKTeCi, aFHM BYKiA casxaTTbiH 6acTaylIbICbl AEM eCenTeAeA|.
OA-bakyen e3iHiH "Cadha aA-acpap" KiTabblHAA OYA YFbIMHbBIH ©Te KbI3bIKThl XXKOHe epekiie TYCiHiriH
yCbiHaabl. COMbIAbIKTbIH, YAbl OMLILIAAAPbIHbIH Gipi PETIHAE OA aAABIMEH OCbl YFbIMABI TYCIHYAiH HETi3iH
KaAamAbl. OHbIH Herisi MblHaAQ: )XYPEK OA CYpeT PETIHAE KOpiHeAl >KoHe ocblaaiiia GeiHeAeHyi
MyMKiH, aA COMbIAbIK, OMLLILIAAAPADBIH, KOMLWIAIT XKYPEKTi KepreHae 6eAriai 60AbIN KOPIHETIH HOPCEAEPA]
Kepyre apHaAfaH 60C bIAbIC aen caHanAbl. COHAbIKTaH, 9A-bakyBuM >XYpPeKTi COMbIABbIK, >KOAABIH, OYKiA
NPOLECIH TYCiHyre MyMKiHAIK 6epeTiH e3iHAIK reorpadmscbl 6ap TOAbIK, CypeT Aen caHamAbl. XXypek
6ip ©3i OYKiA pyxaHW casgxaTTbiH MaFbiHACbIH GepeTiH HopCe, COHAbIKTaH OHbl GeiHeAeyre 60AaAbl. bya
pyXaHu KEMEAAEHYre arnapatbiH >KOAAAPAbI aHbIKTayFa MYMKIHAIK 6epeTiH Hapce. bisaiH olbiMbi3Fa
KEAETIH eH KbI3bIKTbl HOPCEAEPAIH Gipi - XKypekKe anapartbiH TOPT 63eHAT GeMHEAENTIH KoAXKa36aHbIH
TOpT cbi36acbl, AHAAOAbIAAFbI MeAamm XMKasiAapbiHAQ KanTaAaHaTbiH KepiHic. OcblAaiilia, Makaasa
bakyBuaiH >kypek reorpadmscbiHbiH 6GeHeCi apKblAbl OHbIH, OMAAPbIHbIH ©3iHAIK epeKLIeAiriH
KepCeTyre TaAmMbIHbIC XKacaAaAbl.

Tyiiin ce3aep: bakysu, Cacha aa-acpap, Mcaam, Meaamu, ConbIAbIK.

Maya baarandgar
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Mpo6aema cepalia B yuenuu Ceiimaa aw-LLInpBaHun arb-bakyBu

[NoHsATMeE cepALLa MTPAET BaXKHYIO POAb B KAACCM(PMKaUMKM BHYTPEHHUX TOHKMX OpPraHoB B Cyu3-
Me. DT opraHbl ONPEAEASIIOT CBOEro PoAa reorpadmio, KoTopasi 0To6pakaeT MyTb, MO KOTOPOMY AOA-
>KeH MATU Cypuincknii aepsuil. CUMTaeTCsl, UTO CepALE SBASETCS LEHTPOM MAM FAQBHOM MOBOPOTHOM
TOYKOM 3TOro NyTH U, CAEAOBATEAbHO, BCero nytelwectsunsi. bakysu B cBoeit kHure «Cacpa aab-acpap»
npeAAaraeT oYeHb UHTEPECHOE U CrielndUUecKoe NoHMMaHue 3Toro noHaTMs. Kak u 60AbLIMHCTBO Be-
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Paul Ballanfat

AVIKMX MbICAUTEAEN CY(DM3Ma, OH CHavaAa 3aKAaAbIBAET OCHOBY AAS MOHMMAHMS 3TOr0 NOHATUS. Ero oc-
HOBA 3aKAIOUAETCS B TOM, UTO CepALLe CaMo Mo cebe NpeACTaBAsieT CO60M KapTuHY M, Takum 06pas3oMm,
MO>ET 6blTb NMPEACTABAEHO, B TO Bpemsl Kak BGOAbLUIMHCTBO CY(PUIICKMX MbICAUTEAEN pacCMaTpuBalOT
cepALie Kak MyCTOM COCYA AAS BUAEHMS BeLe, KOTOPble CTaHOBATCS M3BECTHbIMM, KOrAQ MX BUAMLLD.
[NMoatoMy bakyBM paccmaTpuBaeT CepALle KaK LEeAOCTHbIM PUCYHOK CO CBOer COBCTBEHHOW reorpa-
dmeit, KOTopbIi MO3BOASIET MOHSATL BeCb npouecc cyduiickoro nytn. Cepale camo no cebe npmaaet
CMbICA BCEMY AYXOBHOMY MyTELLECTBMIO, U UMEHHO MOTOMY, YTO €ro MOXHO M306pas3nTb. DTO TO, UTO
MO3BOASIET OMPEAEAUTb MyTW, BeAylliMe K AyXOBHOM peaAmdaumn. OAHa M3 CaMbIX MHTEPEeCHbIX
BELLEN, KOTOPOe MPUXOAST HaM Ha YM, — 3TO YeTbipe PUCYHKa pyKomucu, naobpaxkalolme YeTtbipe
peku, BeAy-liMe K Cepally, u3obpaxeHue, KoTopoe OyAeT MOBTOPATbCS B MCTOpusSx Meaamun B
AHatoamn. Takum o6pa3oMm, B cTaThe OyAeT TMpEeAMNpuHsSTa MOoMbiTKa AdTb MHTEpnpeTaumio
npeAcTaBaeHnsam bakyBu o reorpacmmn cepala, UTOObl MOKas3aTb OPUrMHAABHOCTb €r0 MbILLAEHMS.

KaroueBble caoBa: bakysu, Cada aab-acpap, MCAaM, MeAammu, CyU3Mm.

Introduction

The notion of heart plays a major role in the
classifications of the inner subtle aspects of the soul
in Sufi literature. These aspects establish a type of
geography that maps the path that the Sufi dervish
has to walk on so that he becomes aware he has al-
ways been on the right way that appears the way he
is deploying God’s straight appearing for himself.
The heart is seen has the centre or the main turning
point of this way and thus of the journey that is the
temporalisation of self-apparition. Bakiivi, who died
around 1466 in Baki, in his book Safa al-asrar, of-
fers a very interesting and specific understanding of
this notion (Rthtim, 2010: 287-305). As most of the
great thinkers of Sufi literature he establishes first a
ground for comprehending this notion. His ground-
ing is specific and can be distinguished both in its
first decision and last in its consequences from other
thinking that shapes the literature of Sufism. He es-
tablishes first that the heart offers itself a picture,
or is an image, and therefore can be represented or
rather depicted, while most of the Sufi thinkers con-
sider the heart as being an empty vessel for seeing
things that show themselves so as to be known when
seen. Hence, Bakuvi considers the heart as being a
complete drawing with its own topography, tropes
and grammar that allows understanding the whole
proceeding of the way Sufism thinks the way (Seyid
Yahya Bakuvi, 2013: 6545). The heart is itself what
gives sense to the whole development of spirituality.
It is constituting the openness or the cutting of sense
out of which appearing is accurate and can there-
fore be designated and can take place as truth, the
difference between standing in the truth and going
astray being a difference that occurs within truth, or
a difference that constitutes the appearing of truth
or truth as appearance. It is thus because it is the
gift of sense, the signifying of significance that it
can be represented. The fact that the heart appears is

what makes the signification occurs, what performs
signifying. The heart, as being depicted, as being
a trope, is what allows defining the ways through
which spirituality is performing. The occurrence of
the heart is the occurring of multiple truth, or truths
in its multiple temporal appearing which is not ex-
actly chronological while in the process of the fan-
tasmatic way parallel to the right way it is supposed
to be experienced chronologically (Abu Said Abul-
hayr, 2004: 68). One of the most interesting features
that are offered to our thinking is the four drawings
of the manuscript of Safa al-asrar of the Siileymani-
ye Library in Istanbul (Hact Mahmud 2283) that
represent the four rivers leading to the heart, a rep-
resentation that will be repeated in Melami stories
in Anatolia. The paper thus will try to give an inter-
pretation of Bakiivi’s representation of the heart’s
geography to show the originality of his thinking.

Justification of the choice of articles and goals
and objectives

Seyyid al-Shirwani Al-Bakuvi’s literary contri-
butions have several levels of significance and cre-
ative expression that may be explored in depth under
the topic of heart of Seyyid al-Shirwani Al-Bakuvi’s
(Bakuvi, 2001). This study aims to provide light on
the ways in which Seyyid al-Shirwéani Al-Bakuvi’s
poetry functions as a link between profound spiri-
tual understanding and artistic beauty, illustrating
the relationship between mysticism and art. Exam-
ining certain literary methods, themes, and symbols
used by Seyyid al-Shirwani Al-Bakuvi as well as
investigating the historical and cultural background
that influenced his viewpoints are among the goals
(Seyid Yahya Bakuvi, 2013: 67). The article seeks
to enhance the conversation on Seyid Yahya and his
lasting influence on the literary canon by address-
ing both literary and philosophical aspects. This will
help readers get a deeper comprehension of Persian
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literature’s function in communicating intricate
spiritual concepts.

Scientific research methodology

This study will investigate the poetrical and
gnostic elements of works by Seyyid al-Shirwani
Al-Bakuvi using a qualitative research approach. A
thorough literary study will be carried out, looking
at important texts to pinpoint themes, stylistic com-
ponents, and philosophical foundations. To place
Seyid Al-Bakuvi’s contributions in perspective, pri-
mary sources on the researching on the geographical
issue of heart will be examined alongside. Influence
and uniqueness will be shown through comparative
evaluations. In order to shed light on the connec-
tions between gnostic philosophy and poetic expres-
sion, data will be combined and conclusions drawn
on the influence on the current topic will be made.

Main part

One of the important points of Bakiivi’s presen-
tation is the reference to a statement expressed by
AbiYazidBastami. First, he is referring to Bastam1i
as a decisive authority in this matter along with es-
sentially koranic verses and some hadith. Bastam1i’s
saying is apparently an apax so far as I can know.
It is particularly interesting because it shapes all
Bakiivi’s understanding of the heart. Bastami states
that the heart cannot be explained with words. There
can be no clear definition of it, and the words just
stand without effect on its exposition. The heart
is the limit of the power of words. It is the turn-
ing point where words fall short and stand in front
of their powerlessness. In this sense, the heart is a
revelation that shows where words stand and what
they are performing. Or rather, it exposes both the
performativity of words that restrains them to the
juridical sphere of legislation that embraces the
totality of action, praxis in short, and explanation
both in its creative process and in its mechanical re-
petitive way of bringing things into light. The heart
exposes the closure of words within their own ef-
ficiency, that is never an ending but always a media-
tion. It is remarkable since the whole phenomenon
of what could be called “din”, or islam, relates to
the power of words, from creation, to revelation, the
status of human being, the spiritual aim and the way
Sufi training occurs (Attar, 2011: 219). The heart
can limit the words because it is an image, as if the
image would show in its being image the limit of
the words, drawing in its being drawn the thin and
unseen limit that plays within what we could call
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quickly representation. The limit of words therefore
doesn’t separate representation from presentation,
but runs within representation itself distinguishing
words, which associates sound and drawing by dis-
tinguishing one from the other, from image. The im-
age is both natural, or a given print, and it can per-
formatively be drawn obeying to a technique. The
heart gathers these two aspects of a naturality and
a technicity, of a given visible phenomenon and a
drawing that requires some technique that belongs
also to the words. The drawing of the heart comes
as a supplement to the shortness of words. It re-
marks the deficiency of words. Let’s point out that
Bastami’s quotation is given directly in Turkish and
not in Arabic or even more in Persian as it would be
expected. We can thus suspect this quotation was
transmitted directly in Turkish in Sufi circles at that
time and was so spread in those circles that its sup-
posed original version had been forgotten or was
not worth mentioning anymore. The quotation says:
“Dar strat-iqalb [...] Sultan Bayezid-iBastamisirati
baste astmagarkehazretindensordular; sordular :
“qalbdenhaberver”, dediler. Bayezidyitti: “Qalbinn
ishanibayanlama‘limolmazdir. Ammasizingiinbirsi
ratbaghliydyinta size qalbilmindebirfaydaola”. The
quotation is remarkable first before it comes imme-
diately after a long statement that tried to give an ex-
planation (bayan) about the heart. The explanation
(bayan) makes impossible to know while it aims at
giving knowledge. The heart doesn’t only show the
limits of words. It exposes the turning point of any
explanation where instead of bringing awareness
it produces a mystery, it keeps what it is supposed
to explain within its own secret. It protects what
has to be protected and stay immune by produc-
ing an anti-knowledge, a knowledge that deceives
knowing. The deficiency and perversion of expla-
nation however opens the way to an exposition of
the heart as a figure (slrat), or rather what I would
call a resembling or a similitude that produces a
benefit. When explanation can always turn against
its own aiming of making knownand thus turns the
expected gain into a loss, the drawing or the image
because it is a mere re-sembling produces a benefit
in knowledge. It doesn’t give knowledge. We shall
not learn what is the heart, because it is not a “as
such”, as shows the failure of explanation, but we
shall benefit from the exposure of its image, of its
“being alike”. The heart thus is the substitution of
benefit to knowledge, and this is where image, with
its likeness, its being a mere representation, its
nonbeing original, overcome words with their pre-
cision and their wish to deliver revelation (Mehmet
Rihtim, 2005: 18).
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The statement opens with a long quotation of the
Prophet Dawud transmitted by ibn ’Abbas asking to
his lord where his treasure is. The hadith gives then,
as an answer, a long explanation about this treasure,
depicting it as a whole world constituted of a sky,
stars, earth, tress and so on. Finally, it ends sud-
denly stating that this treasure is the heart. It is also
worth noting that this chapter of the Safa al-asrar is
not entitled: chapter on the heart, but chapter about
the truth (haqiqa). This chapter thus is dealing with
truth, and we can state that truth is then interpret-
ed in such a way that it cannot be separated from
the heart. Rather speaking about the truth consists
in exposing the heart as an image, which has im-
portant consequences for the concept of truth. The
heart when seen as a mere image gives the benefit of
truth, or rather it is what by giving sense allow the
truth to occur as a benefit and not only a knowledge.
Bakiivi then gives an anonymous general quotation
comparing the heart with a candlestick with four
branches, and describes those four branches as be-
ing four lights: the light of intelligence, of recogni-
tion (ma‘rifet), of faith and of certainty. He links it
with two winds that are affecting those lights, turn-
ing immediately the question of defining the heart to
the question of how to protect and make it fructify.
The heart is thus understood as a kind of tool that is
carrying those lights, which are the important part,
and which need some care. The heart thus is under-
stood there only from the perspective of action and
utility, since action is always aiming at some goal
and requires an evaluation according to this goal.
This perspective can be easily understood as be-
ing essentially based upon shari’a, if we understand
shari‘a here as being the regulation of action. But
Bakiivi is not satisfied with this statement since it
can never be a definition. He is looking for haqiqa,
and this requires going beyond the perspective of
law, and even tariqa.

He moves then to the generation of the heart
and refers to a Koranic verse of which he quotes
only the central part (49:7): “But Alldh has made
you love faith and embellished it in your hearts”.
Bakiivi’s selection omits the rest of the verse that is
moreover stressing about obedience to the prophet
and the opposition between faith and faith denial.
Bakiivi’s move clearly tries to avoid dealing with
the heart from the perspective of law so as to get to
what he considers to be the depiction of the heart
that allows to get to the perspective of haqiqa, which
is the object of the chapter. He completes this verse
with another (64:3): “And he gave you resemblance
(sawwarakum) and made your resemblances beauti-
ful”. This translation is not wrong, but it is a specific

understanding of this part of the verse that is a little
distorting the common understanding. However,
it is the way Bakiivi wants to understand since he
addsimmediately as a commentary, and in Arabic
instead of Turkish, as if it were a continuation of the
verse: “He adorned (zayyana) your outward visibili-
ty (zahiraka) with serving (khidma) and your inward
hiddenness with recognition (ma‘rifa)”. Interesting
here is the fact that faith has disappeared meanwhile
and that law (shari’a) is also lacking. Service (kh-
idma) is clearly pointing to tariqa while ma‘rifa is
what follows haqiqa. The question for Bakiivi now
consists in depicting the heart and not getting to it
or protecting it (Bakuvi, 2001). His translating of
those koranic verses stress on beauty, not beauty in
a religious or mystical sense, but rather beauty as
adorning, embellishing, as a supplement to some-
thing already existing, as a useless benefit. Thus,
beauty receives a specific meaning that is precisely
not making it separate as it would be if considering
it as an eidos from a vulgar Platonist perspective. If
beauty is to be conceived through adorning, it is pre-
cisely to avoid giving it a separate existence, a be-
ing. As a benefit depends always on its being related
to what brings the benefit and what receives it and
obeys thus to a grammar of gift, beauty is a supple-
ment that can never be separated but rather is the re-
lation, any relation, as such. A relation of which its
being as such is precisely being alike, and can never
be known as being as such, otherwise it would be
separated. However, since beauty is always the rela-
tion as a resembling, as a being alike, it includes two
differences: a difference between as such and alike,
a difference that it allows, and a difference between
iteration or representation and original occurrence,
or representation. In short, it installs in its being a
mere relation the difference between presentation
and representation in its two directions, the spiritual
one that goes from presentation to representation,
from explanation to image, from the belief in real-
ity to the benefit of fiction, and the political messi-
anic one that lowers and despises representation and
image so as to to allow building an ontotheologi-
cal world of reality in which human destiny could
be politically shaped. Bakiivi stresses again on this
point, when dealing with the creation of human be-
ing (insan). The heart requires to be inscribed within
the process of creation. And the creation is itself
already pointing to the beauty of what is created
(Mehmet Rihtim, 2010: 221). What Bakiivi intends
to show is that creation is not conditioned here by
ontological perfection, but rather by making human
being the most beautiful among all creation, while
being useless. The fact that he uses the verb zayya-
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na, shows again that he is not looking at beauty from
the point of view of ontological perfection, some-
thing we would tempted to believe because of our
metaphysical prejudices coming from Aristotle’s
interpretation of beauty and art. This beauty is pre-
cisely what is visible in this creation, or maybe the
most visible, the extreme visibility, because it is the
supplement, of any visible, a visibility so visible that
its visibility hides itself or makes it insignificant.
The insignificance of the image, as relation which is
beauty, is what hides it as its visibility, so that we’re
looking for the meaning of the things that we believe
has to be known, obsessed by knowledge, instead of
looking at the things so that the image haunting the
things where the things happen to appear as beau-
ties, or truths, draws us through its drawing. The
creation can become visible, can become an “as
such” precisely because of this beauty that points
directly, as relation, to what is creation. This cre-
ation is also,according to Bakiivi, exceptional. He
declares that God didn’t create human being with
a tool and he insists on it twice:”He makes resem-
bling and adorns him out of power (qudra) not with
a tool” (fa-yusawwirahuwayuzayyinuhubi’l-qudrala
bi’l-‘4dla). In other terms, human being, and things
inhabiting human being as a world, is not produced,
it is not shaped, it is not falling outside of God in
dereliction. It is the depiction, the drawing of power
(qudra) that is determined as destiny (qadar). Thus,
human being is always the destiny of power, the de-
piction of power that can be seen but not known, as
Hallgj states in the Tawasin about Iblis pretending
to know what qudra is through his own qadar, and
can seize his own position only as a ressemblance or
an adornment. Creation cannot be thought therefore
from technique and with a concept of production. It
is rather the supplemental prothesis of power, the
expansion of power, adornment of power. Power
wouldn’t be therefore a bringing into actuality what
is possible and should be carefully separated from
force that is required in the manipulation of tools to
direct the tool towards its utility, its finality. Power
would be the dissemination of its own adornment,
its own supplementation with beauty, its own beau-
tiful expansion as images that take place in this first
supplement that is precisely the heart as the image
of all images. Bakiivi describes the adornment by
stating that from this resemblance, God extracted
seven gems with which he adorned it: seeing (two
eyes), hearing (two ears), smelling (nose), speaking
(tongue), recognising (ma‘rifet) (heart). And Bakiivi
anticipates with what will follow after Bastam1i’s
quotation. God sends the wind of felicity that brings
the cloud of affection from which he pours the rain
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of mercy. This rain has two effects: one is that it
cleans the heart and the second is that it grows
plants, and more specifically flowers. The rain refers
to a long tradition of the prophet that presents cre-
ation as a process of raining in darkness. The wind
brings the cloud that spreads its own shade in which
the rain has two simultaneous effects, washing and
blossoming. The image has to be cleaned, not as a
mirror but as an image that would resemble more a
garden (Mehmet Rihtim, 2010: 294-298). The rain
reveals the garden-like resemblance of the heart that
grows and keeps those flowers that are supplements
to the garden, useless adornments that are the ben-
efit of the garden without producing any goods, any
substance, any rzality that could be handled, that
are fragile ephemerous like affects (ahwal) and only
embellishing the heart without filling it and without
giving it a reality. The quotation of Bastami is then
inserted after having been prepared by this long pro-
logue.

I’ll summarize the principal elements that can
be understood from this first presentation. 1. The
heart can be described only if we move from a pure
law perspective. It requires a sight since it needs to
be seen through both tariqat and ma‘rifat. More-
over, since haqiqat is what is sought in this chapter,
haqiqat is precisely what is obtained right in between
those two steps. To be able to get insight you need
to have your heart opened to it (Musabeyli, 2012,
2013). And to be able to identify the heart of which
the adornment is recognition, you need recognition.
What is significant again here is that the way Bakiivi
brings us to his understanding of the heart consists
in establishing acircle. 2. The heart can be under-
stood only if we look at it from the point of view of
creation. It is part of creation and it is even where
creation ends. The heart is part of the resemblance
out of which human being is created. It is not iso-
lated and cut from the body. Rather it is part of the
body. It is striking to see how Bakiivi avoids rein-
stalling the metaphysical division that is inherited
from Platonism. Here God is making a resemblance
and adorning. It is all a matter of resemblance, ap-
pearance, image. Not just a metaphysical form as
we would be tempted to look at it, through translat-
ing Plato’s eidos/idea as intelligible forms, a trans-
lation that is belonging to Aristotle’s interpetation
that has become a common interpretation though it
is distorting what Plato tries to depict as being an
image. The resemblance (slirat) to which Bakiivi is
refering is clearly an image that can be identified,
delineated, determined and recognized. The eyes,
the ears and the nose make together a kind of figure
that is constituting the outward visibility of this re-
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sembling, confirming that a resemblance is a repeti-
tion. It is, as he says, its face (liz/yiiz). The tongue
is what articulates the inside with the outside. It is
still part of the face but however it can show itself
or hide itself completely. It is the mediation between
the inside and the outside. Hence it offers to Bakiivi
the necessary transition to the heart that is within
the resemblance and yet a part of it. The heart is the
inward of the resemblance to which all the rest con-
verges, a resemblance within a resemblance that it
haunts, reminding with insistence its shadow within
the resemblance. The face is indeed looking outside
projected to what stands in front of it and thus turned
away from the heart. However, it is opened to the
inward not by looking at it but as the place out of
which the heart speaks through the tongue. The face
is opened to the outside from the inside that gives
it a sense. This is this movement from within that
is constituting the unity of this resemblance. The
heart speaks, or pours out what is its beauty, recog-
nition. The face is what is facing those to which the
heart is speaking. 3. The grammar of this creation
is beauty. Not beauty as an eidos but beauty as a
supplement. The heart as all those subtle aspects are
what is specified in a very special way by a specific
beauty. The external organs help us understanding
what this beauty is about. Eyes that wouldn’t see,
ears that wouldn’t hear, a nose that wouldn’t smell
and a tongue that wouldn’t speak would appear use-
less. We would like to look at this from the point of
view of utility, that is: shari‘a. But Bakiivi warned
us not to address this question through this point
of view. And he repeated it when dealing with the
creation of the resemblance. Knowing the truth of
this resemblance requires that we look at it from the
perspective of ma‘rifat, i.e. the beauty of the heart.
Ma'’rifat itself is a gem, or the rain that is cleaning
the heart so that the flowers can flourish in it. The
haqiqat of the heart depends on its recognition. And
this knowledge can be witnessed through the flour-
ishing of the flowers that grow within the garden of
the heart. As much recognition grows, that much the
truth of the heart appears. Recognition is what de-
velops the truth of the heart. Not that the heart would
have a truth, like an eidos, but rather that truth it-
self is a development, a flourishing, a blossoming,
a movement and not a standpoint. Hence, the heart
cannot be possessed, as recognition is not possessed
but is pouring like the rain that depends on the win-
dand the cloud. It cannot be submitted to the logic
of the tool. Beauty is the way the resemblance can
be noticed and can attract the sight so that it recog-
nizes the truth of the rsemblance. The beauty that is
attached and depending on the resemblance is what

makes the whole creation look at the human being
as the exception that has to be witnessed (nazara). 4.
Breaking the logic of utility is opening the breast, as
Bakiivi states, so as to look from the perspective of
this one who makes resembling and adorns. Hence,
if we want to get a recognition of the heart, we have
to look at it from the perspective of power (qudra/
gadar/taqdir/qadr). And power itself is witnessed
through the recognition of this resemblance that is
exceptional since it is supplemented directly out of
power. Power thus can be recognised or witnessed
only through human resemblance. And this form is
the articulation of adornment and shaping. Power
is shaping and it is only through shape, i.e. form,
that power can be recognized. Bakiivi thus can slip
to Bastami’s quotation since he has already antici-
pated it and made us ready to hear this surprising
non-definition.

As | already stated Bastami is drawing the limits
of explanation and substituting to it the only supple-
ment he can find which is drawing. The heart could
be explained with bayan, i.e. with all the resources
of language, rhetoric, concepts... But out of bayan
nothing becomes known with science when it comes
to the heart. Bastami’s disciples have anticipated on
this answer. They had already asked about the re-
semblance (strat) and not about the being or the es-
sence of the heart. Since the heart is part of a resem-
blance, it cannot be explained with bayan. It must
be drawn. Bastami’s quotation and reference to the
necessity of a drawing signs the limits of classical
Sufi rhetoric concerning the heart. It suspends this
logic that is looking at the heart from the perspective
of light and a metaphysics of non-corporeity. It is
precisely first from the point of view of 1. genera-
tion, 2. body, 3. resemblance that the heart can be
addressed. Resemblance is the key for this specific
recognition or withnessing because it is, according
to Bakiivi, coming out of drawing and supplement-
ing and because supplementing is itself what shows:
1. the exceptionality of this precise resemblance,
i.e. human resemblance, that includes the heart as
its inside; 2. the specificity of power (qudra) that
requires no tool, no utility, no reason; 3. beauty as
what is attached to the resemblance and reveals it
even though it comes as what has to be added; 4. that
resemblance is required so as to be able to establish
a distinction between inside and outside, visible and
hidden; 5. that adornment is required precisely be-
cause it is the condition for an permutation between
visible and hidden, inner and outer.

The drawing happens to be a supplement as
Bastami’s quotation that is coming at a strategic
point when the classical statements about the heart
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turns short, in the sense that according to Bakiivi
it cannot provide enough room for developing his
teaching on the subject according to the necessities
of a Sufi initiation to his disciples. Bakiivi goes on
in his text and develops it fully as a drawing. Not
that he just gives a drawing. He draws the heart with
words, but he warns us to be careful that these words
form an image. It supposes that: 1. speaking as ex-
plaining (bayan) isnot enough, 2. words are not just
disqualified and expelled, 3. they need to be sup-
plemented by drawing, 4. the drawing is achieved
through words, 5. words have the ability to produce
an image and not only explain, 6. with this drawing,
Bakiivi is showing qudra, so that the fact that words
can draw an image is in itself both showing qudra
and the heart in their co-belonging. The drawing is
not a paradigm, it is not a map, not a model, but
simply an image: a drawing that has to be looked at
because, as a drawing, it is meant to be shown.

This image is a kind of exhibition or a spectacle.
The drawing is an image and not just a plan or a
program. It can also be a writing. Writing would be
just the way words are supplemented by a drawing
and, at the same time, kept within the drawing with
their power to have an image happen. Hence, the im-
age Bakiivi is going to draw is how the heart comes
to itself. It is the way it is supplemented directly
by the witness out of qudra. However, it is also the
gift that is given to the witness, in such a way that
he is supplementing it to himself it by looking at it
and giving himself to the power of the drawing and
simultaneously receiving from the drawer without
which power is not seen in the drawing. This draw-
ing is an image. If we see it as a writing, we have to
understand that a writing is not an abstraction from
resembling, but the opposite: writing is supplement-
ing an image, adorned with image that is its flower.
Any writing is in itself an image. In this drawing
something of the difference between abstraction and
immanence is overcome. It has to be overcome since
Bakiivi’s intention is to show the truth of the heart
and by doing so to show the truth of the truth. Draw-
ing the heart is in itself showing what is the truth.
Truth (haqiqa/haqq) is a drawing, an image. This
image is not what has to be left to be able to speak.
It is what is bringing together, as the heart, speak-
ing and image: speaking and hearing. Or even more
to go back to the previous description of the heart:
looking, hearing, smelling, speaking, knowing. The
drawing is the truth itself because it is the heart and
that the heart is the truth in the sense that it is what
is bringing the whole form together in its witnessing
(Nezaket Memmedli and Muhammad Fuzuli, 2016:
629-635).
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The drawing is constituted by words and it
is also including, in the manuscripts, six pictures.
Those pictures are not diagrams. They are not maps
that would give just a schema that would help us
understand. They are not either miniatures. They are
not included within a frame (jadwal) that would in-
dicate clearly what they are and how they have to be
looked at. They are included directly within the text.
The text itself is commenting or just repeating what
is in the images. The images are drawn within the
text and require from the copist of the manuscript to
be able to paint and not only write. The constraint
here is not only concerning the author, the reader,
but also the one who is copying the text for its diffu-
sion. Not only the original text but also its copy, its
repetition. The necessity of the drawing, the neces-
sity of the form and generation, includes the neces-
sity of its repetition or reproduction.

Drawings within the drawing: the heart is a
drawing that includes inner drawings. It is even
where drawing takes place. On the other side, the
words that comment or repeat those pictures are not
themselves included into frames. Everything is fra-
meless there as if there is no need to draw borders
or as if this text needs to keep on being without bor-
ders. If the images are a drawing and a writing, the
image itself is contaminating the words. There is a
double way exchange between images and words
that are permuting in one other. I would argue that
these images, inserted in the texts, are not meant to
be translated, as the presence of the images would
invite us to. We are always tempted to understand
images as allegories that have to be supplemented
by another speaking of which it would be the copy.
In Bakiivi’s text this logic is inverted. Speaking is
short and only building an image allows us to get to
witnessing truth, since truth itself is not the thing as
it should be, the thing as it is in its essence, but the
thing itself in its development, in its genesis or its
drawing. Truth is image and haqq is the happening
of the image. Hence, they are not metaphors, not al-
legories, not symbols. They play with the visible im-
ages in the way that they include the images within
the text, within the words, in the body of the text
making the text itself a resemblance or an image, the
heart, that therefore we cannot translate but we have
to watch. The image depicts the heart of the text
when transforming the text into the heart of the wit-
ness. The heart takes place as drawing in the heart
of the text, showing the heart in the body of the text,
textualized, blossoming as its truth. The words are
saturated with images, most of them being images of
rivers, flowers, trees and birds, i.e. parrots. The text
describes at length four rivers (nehir) pouring out of
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the heart, mulberry trees (tlitagaci) and parrots (tGti).
Let’s note that there is a homophony between the
parrot (tGtl) and the mulberry (tt). The parrots are
standing on those trees from where they sing within
the heart. Heart is composed thus of four rivers, four
trees and 28 parrots (7x4).

There are six images, from which we can con-
clude that with these six images, Bakiivi has com-
pleted the total image of the heart with its six sides.
Describing the six sides of the heart is recognis-
ing its appearing as a cube, like the Ka‘aba, that is
the truth of any resemblance and the resemblance
of truth. The achieved or purified heart will be the
heart that is including everything within itself as
the Ka‘aba and therefore having no outside left.
Once again, if there is no resemblance there is no
way to describe a thing since describing it requires
that there are six sides to be described. The first two
images go together, while the last four have to be
looked at together representing the four rivers of
the heart. Between these two groups a passage on
fiitlivvet is inserted. Let’s mention again the beauty,
grace and delicacy of these images of the heart. The
heart is adorned, and it is because it is adorned that
it is given as a delicate and beautiful image. The
beauty of the image is the beauty of the heart, or
rather the way the heart cannot but appear, since the
heart is resembling and what we are to wait from a
resemblance is precisely and firstly this beauty that
we tend to forget or neglect for the sake of utility,
knowledge of what is useful and what is bad, i.e.
law. The beauty is the condition under which those
images appear tobe showing what is the heart. The
first two images are inserted after the description of
the first part of the heart. The heart is divided with-
in itself. It is the place of division. It is from the
heart that the legal separation between the people
of the right and the people of the left occurs. But
this division happens after the first part of the heart
has been defined. The third part (the heart of the
people of the left) has no image. Only the heart of
the purified and the heart of the people of the right
have an image. Only the adorned hearts can be de-
scribed and the heart of the people of the left is wait-
ing to be adorned by God while it has been taken
by the devil, forgetting itself. The image can hap-
pen only for a heart that is remembering itself and
therefore the forgetting heart can have no image.
Image is linked with remembrance. The description
of this first part, the heart of the purified (miizek-
kaqgalbi) is a country where we find first a desert,
within the desert a spring, next to the spring is a tree
with the throne upon it covered by a veil. Over this
covered throne is a cloud from which falls the rain

with thunders and lightning. The rain is the rain of
mercy that grows fifteen flowers. The heart thus is
a garden in the middle of a desert and when those
flowers grow witnessing is the king of the throne
of the heart. This heart has then sixteen qualities. It
is the heart of those who are in front, the preceding
ones (sabiqler). This heart is protected against any
invasion from outside. It has no outside in fact be-
cause of its extension. The image shows the heart as
a garden, or as the centre carpet pattern. It can also
be recognised as a big bird standing. It is limited by
a line running all around it with no doors to enter
and no connexion with the outside, as if the outside
is not existing. The purified heart is a heart that is
forgetting the outside. It is unified within itself, it is
at itself. It is designed as a tree of which the basis
and the summit before the throne is composed by the
deposit (emanet). The whole tree thus is the blos-
soming deposit upon which reigns the light (ziya),
the reaching (vasl) and the affection (ulfet). Six
qualities are facing six qualities symmetrically all
along the sides of the trunk. The heart of the people
of the right can be understood all together as nefs-
iemmare, nefs-ilevvame united by nefs-imiilhime.
We can conclude from this that the purified heart
with its king reigning over it, recognition or witness-
ing, corresponds to nefs-imutmainne. The image of
the heart of the people of the right shows the same
line running around the heart. But this line has an
outside and an inside. Inside there are twelve quali-
ties, a series of five, a series of six, the twelfth being
again emanet constituting the trunk of the tree of the
heart. Outside there are twelve evil dispositions sur-
rounding the border of the heart. The missing qual-
ity is recognition. At the top we find again light and
affection, but instead of having reunion we have in
Persian: ulfatziyadahad, “affection gives light” (the
transcription in Turkish has some mistakes in repro-
ducing the picture). This heart receives light, since it
is an inspired soul, and is not united with it. Because
it is only receiving and not active in this receiving,
he is submitted to the outside inspiration coming
from evil and has difficulties to distinguish between
the gift of light and the gift of evil. It corresponds
to the level of tarigat, initiation in the company of
a master, while the purified heart corresponds both
to hagiqatandma‘rifet, which are the levels of unity.
This is why the heart of the right has an outside and
is still determined through law. It is in duality. The
purified heart has no outside, no other.

The four next images are pictures of the rivers
the mulberry trees and the parrots. If in the first two
pictures we have a tree in a garden, it has no animals.
The animals included in the pictures are birds. They
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sing. The first two pictures show silent hearts. The
next four pictures show singing hearts. Bakiivi insists
on the fact that the parrots are not just speaking but
singing with music (ilhan). Those parrots are sing-
ing because they have inspiration. They are called
the parrots of inspiration (ilhamttileri). Inspiration
is thus understood as a coming singing voice that is
not merely sound and not articulated language, but
sounding image, image like sound, voice:image, in
which the metaphysical division: meaning-word,
soul-body, Godcreation, oral-written is cancelled or
vain. These four images come after a long paragraph
inserted about fiitiivvet. Fiitiivvet is brought to our
attention as an articulation between the two series
of images. Fiitlivvet has two characteristic accord-
ing to Bakiivi : the first one, its basis, is the promise
in its both ways: giving a promise and holding the
promise. Promise is the way emanet is experienced
and thus becomes real. The second characteristic is
the relation between Muhammad and ‘All. ‘Al is
defined as being the hero of fiitiivvet. Bakiivi de-
scribes how the prophet found ‘Ali at the door of
the world of secret (sirr ‘dlemi) or greatest world
(‘alem-ikiibra). Ali standing at the door is the door.
Thus, the second important point of fiitiivvet is that
it is the way one enters or goes out through the door
of ‘Al that is going through the chain of the mas-
ters. By way of consequence, fiitiivvet means hold-
ing the promise made to oneself to go from here to
there through the chain of initiation so that God’s
promise would be fulfilled.

The four images are alike two by two except
that the words sung by the parrots are different.
Once again, the Turkish transcription of the image
is mistaking. There is again no representation of
the water. But the trees and the parrots are painted
with no limits around them. To introduce the four
trees, Bakiivi brings back the first statement of the
introduction: God created the heart within human
body as a candlestick that has two windows through
which two winds blow, the wind of thought (fikret)
and the wind of kindness (minnet) (sic). Within the
heart God created four rivers: the river of benevo-
lence (4ld), the river of grace (nema), the river of
confidence (muhaymanet), the river of authority
(rubiibiyyet) also called, later with the image, river
of divinity (ulithiyyet) both being strangely con-
founded. Next to these rivers stand four trees. When
the wind of thought blows the garden flourishes and
when the wind of kindness blows everything dries
and perishes. When the wind of thought blows the
heart is enlightened. The difference between both
winds is to be found in fiitlivvet that requires efforts.
Kindness doesn’t require efforts and produces final-
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ly neglect and laziness. Thinking thus is the basis of
Bakiivi’s discipline combined with rituals. There are
four trees: The first tree has seven inspiration parrots
singing. It is the tree where the book of Bakiivi, Safa
al-asrar, pours out intothe heart. The first tree is the
one about which Bakiivi writes the most (Bakiivi,
n.d.). Gradually he finishes just with summarizing
the image that seems to be enough by itself, or to
reduce words to silence. Most of the time the for-
mulas given in the text don’t correspond exactly to
the formulas written in the images. The formulas
are taken from the Koran and correspond all to
dhikr formulas. Two of the images have eight par-
rots instead of seven (ni‘ma and muhaymanat). But
in the texts only seven birds are mentioned each
time. There are two birds more, at that stage, which
is strange. We could state that there is a mistake
of the copist. But he repeated the same image. He
could have done one mistake but not two about the
same thing. Therefore, it must correspond to the
original text. We can think that the additional par-
rots sign the supplementary dimension of the im-
ages, the iteration and the supplmentation that is
the condition of any image. The images are more
than the text. The text is just an additional part to
be able to comment on the images. But it cannot
be substituted to the image that overcome any ex-
planation as stated at the beginning. If one wishes
to look only at the text without the images, he will
miss the crucial point of the looking. He will read
instead of watching. But the heart is what has to be
looked at as much as it has to be looked upon. The
heart is precisely the rsemblance in its necessity of
being watched, the truth of the image as well as the
image being the truth itself.

Conclusion

Bakiivi concludes his text by explaining the
respective functions of the rivers, the trees and the
parrots. Two rivers are pouring water to the heart
that are worth mentioning. Bakiivi doesn’t mention
the other rivers as pouring water. The river of be-
nevolence (ala) pours the water of the science of the
secret (Sirvani, 2007: 44). It cleans also the heart
but not completely. The river of grace (nemé) pours
the blessed qualities into the heart (Seyh Feridiid-
din, 1381). The parrots have a specific role in this
process. The parrots of the tree of benevolence fin-
ish cleaning the heart completely, its inside and its
outside (zahir and batin), suggesting that finally the
outside of the resemblance, the face, can now be
seen as a part of the heart itself. The parrots of the
river of grace finish also cleaning all the human re-
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semblance by running into the veins of the body so
that the heart is qualified with the blessed qualities
and that its aspiration (irdda) is completely fitting
God (haqq). For the two other rivers Bakiivi only
mentions the action of the parrots and not the water.
The parrots of the river of confidence (muhaymanet)
don’t transform the heart. They have the function of
testifying and reminding that all the graces outside
and inside come from God (haqq). The parrots of
the river of authority (rublbiyyet) are standing on
the tree of witnessing recognition (ma‘rifet). They

remind that God (haqq) is the real master (murabbf)
and make known that: “nothing comes from you and
that you are a powerless servant” and bring you to
annihilation. This annihilation, says Bakiivi, is what
is called usually “annihilation of annihilation in
annihilation”. The one who has reached this stage
can thus be appointed master by receiving a licence
from his master and call the community of God to
the way. Finally, the whole description of the heart
finishes with appointing the one who has a heart pu-
rified as master.
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