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COUMAABHO-TICUXOAOTUYECKUIA NMOPTPET
MYCYAbMAHCKWX XEHLUMH, BOBAEYEHHbIX
B PAAUKAAbHDBIE ABXEHUA

COLLl/la/\bHO—ﬂCVIXO/\OFVIHeCKVIVI nopTpeTr MyCyYAbMaHCKMX >KEHUWNMH, BXOASALWMNX B PaANKAAbHbIE pe-
AUTMO3Hble OpraHn3aunn, rNMoka3dbiBaeT CAOXKHOE B3aMMOAENCTBME Pa3ANYHbIX CbaKTOpOB, OoTpakatro-
LnX F/\y6OKyIO COUMOKYAbTYPHYIO, NMCUXOAOIMYECKYIO N MAEOAOIrMYECKYIO AMHAMUKY. PaankaAbHble
OopraHM3aumm obecneunsaioT 4yBCTBO O6UJ,HOCTVI n COAMAQPHOCTH, NPUBAEKasa >KEHLWWH, AVMLLIEHHbIX
rpa>kAaHCKMX npaB B CBOUX O6U.LeCTBaX. LlE/\b CTaTbM — BbIABUTb N N3YUNTb COLMNAAbHO-TICMXOAOTN-
vyeckmne CbaKTOpbl, l'IO6y)KAaIOLLI,Me KEeHWMH-MYCYAbMaH BCTYTMaTb B PaAWKaAAbHblIE PEAUTMO3HbIE OpPra-
HU3auunn. AKTyaAbHOCTb TEeMbl O6YC/\OBAeHa TéM, YTO n3yyeHne COUuMaAbHO-TICMXOAOIrM4eCkKoro nop-
TPETa >XeHWHWH-MYCYAbMaH, BXOAALWLNX B PAANKAAbHbIE PEANTMO3HblE OpraHn3aumn, MMeeT He TOAbKO
adKaAeMNYECKYIO UEHHOCTb, HO U Ba>XHO€ MNpakKTn4eCKoe 3Ha4veHne AAA obecneyeHuns 6830I'laCHOCTVI,
Bblpa6OTKM NMOANTUKMN, CTabMABHOCTH COO6LLI,€‘CTBa n €eAVMHCTBaA O6UJ,8CTBa. HoBM3Ha cTaTbM 3aKAlOYa-
€TCd B TOM, UTO 6yAyT pa3pa60TaHb| COUMAABHO-TICMXOAOTNYECKNE XapakKTePUCTUKN MYCYAbMaHCKMX
JKeHWMHWH, BCTYNMMBLNX B PaAMKAAbHbIE OpraHn3aunn, U NnpeAsAO>KeHbl AENCTBUS MO MX pPeEpaAnKaAn3a-
LN C yH4ETOM MNMCUXOAOI'MYECKOIro MEHTAANUTETA HACEAEHNA. B ctatbe pacCMaTpmBaeTcs CbOpMVIpOBaHl/Ie
PaANKAAbHbBIX TPy, NX POAb B O6U.LeCTBe M Cnocobbl NMpuBA€YEeHN4A AOAEN K cebe PaAMKaAbHbIMU OpP-
raHn3alunamMn. KpOMe TOro, B CtaTb€ NMNpPoOaHaAnM3npoBaHbl MHTEPBbIO C MyCyAbMaHKaMWN, MPUCOEANHNB-
LWLIMMNCA K PaAUKAAbHBIM Tpyrnnam, a Tak>ke NnNpoaHaAM3nNpPOBaAHbI MPUYKNHDBI, KOTOPbIE HE I'lO6yAl/I/\l/l nx
NMPUCOEANHNTDBLCA K 3TUM Trpyrnram, n nx nCMxoAormyeckmne 0COOEHHOCTU. BbisiBAEHDI MOTHUBMpPYLIOowne
MPUYNHbI 1 MCUXOAOrMYECKUM MnopTpeT.

KAroueBble cAoBa: PeEAUTNA, PaANKAAN3M, XKEHCKada MNMCUXOAOIrmsa, MyCyAbMaHCKMe >XXEeHLMHbI, Ae-
pPaAnKaAn3auua.

A. Sakbayeva®, Zh. Zhorabek, N. Baitenova

Al-Farabi Kazakh National University, Almaty, Kazakhstan
“e-mail: akerke-94@mail.ru

Socio-psychological portrait of muslim women involved
in radical movements

The socio-psychological profile of Muslim women who are members of radical religious organiza-
tions reveals a complex interplay of various factors reflecting deep socio-cultural, psychological and
mental dynamics. Radical organizations provide a sense of community and solidarity by attracting dis-
enfranchised women in their societies. The aim of the article is to identify and explore the socio-psy-
chological factors that encourage Muslim women to join radical religious organizations. The relevance
of the topic is due to the fact that studying the socio-psychological portrait of Muslims who join radical
religious organizations has not only academic value but also important practical significance for security,
policymaking, community stability and societal unity. The novelty of the article lies in the fact that socio-
psychological characteristics of Muslim women who have joined radical organizations will be developed
and actions for their re-radicalization will be proposed, taking into account the psychological mentality
of the population. The article examines the formation of radical groups, their role in society and the ways
in which radical organizations attract people to join them. In addition, the article interviews with Muslim
women who have joined radical groups and the reasons that motivated them to join these groups and
their psychological characteristics are analyzed. The motivating reasons and psychological profile are
identified.

Key words: religion, radicalism, female psychology, muslim women, deradicalisation.
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ConnanbHO-TICHXOJIOTUYE CKHI TNOPTPET MYCYJIbMAaHCKUX KCHIIIWH, BOBJICUCHHBIX B PAIUKAJIbHBIC NBUKCHUSA

A. Cakbaea’, )X. Xopabek, H. baiteHoBa

OA-Dapabm aTbiHAaFbl Kasak, yATTbIK, YHMBEpCUTETI, AAMaThl, KasakcraH
‘e-mail: akerke-94@mail.ru

PaanKanAbl KO3FaAbICTapPAbIH, bIKMAAbIHA TYCKEH
MYCbIAMaH dMEeAAEPAiH 9AEYMETTIK-NMCUXOAOTUSIAbIK, MOPTPETI

PaaAMKaAAbl AiHUM yiibIMA@PFa KiPETIH MYyCbIAMaH 8MEAAEPIHIH 9AEYMETTIK-MCMXOAOTUSAAbIK MOpTpe-
Ti TEPEH BAEYMETTIK-MSAEHM, NMCUXOAOTUSABIK, )KOHE MAEOAOTUSAbIK, AMHAMUKAHbI KOPCETETIH SPTYPAI
akTOpAapAbIH KYPAEAI ©3apa apeKkeTTecyiH kepceTeai. PaarKkaaAbl yiibIMaap 63 KoFamaapbiHAQ a3a-
MaTTbIK, KYKbIFbIHAH aiblpbIAFAH BMEAAEPAI TaPTY apKbIAbl KOFAMAACTbIK, MEeH bIHTbIMAKTACTbIK, CE3iMiH
KamMTaMachi3 eTeAi. MakaAaHblH MaKcaTbl PETIHAE MYCbIAMaH SMEAAEPAI PAaAMKAAAbI AiHM YilbIMAAPFa
Kipyre UTEepPMEAEeNnTiH BAEYMETTIK-TICUXOAOIMSAbIK, (DaKTOPAAPAbB! aHbIKTAy >KaHe 3epTTey OOAbIMN ait-
KbIHAAAABI. 3epTTey TaKblPblOblHbIH ©3EKTIAIM PAaAMKAAADBI AIHM YIbIMAAPFA KiPETiH MyCbIAMaHAAPAbIH
SAEYMETTIK-TICMXOAOTMSABIK, MOPTPETIH 3epTTey TeK akaAeMMUSAbIK, KYHAbIAbIKKAQ eMeC, COHbIMEH Ka-
Tap Kayinci3aikTi KaMTamachbl3 eTy, cascaTTbl KYPY, KOFaMAACTbIKTbIH, TYPAKTbIAbIFbl )KOHE KOFaMHbIH,
GIpPAITi YLLIiH NPaKTUKAAbIK, MaHbI3bl 6ap 6OAYbIMEH aHbIKTaAaAbl. MakaAaHbIH XKaHAAbIFbl PAAMKAAADI
yMbIMAQPFa KipreH MyCbIAMaH SMEAAEPAIH SAEYMETTIK-TICUXOAOTMUSABIK, CMMNATbl YKacaAbIM, XaAbIKTbIH,
MCUXOAOTUSIAbIK, MEHTAAUTETIH €CKepe OTbIPbIM, OAAPAbl A€PaAMKaAM3aLIMsIAay OOMbIHLLA iC-BpeKeTTep
YCbIHbIAAABI. MaKaAaaa paArKaAAbl TONTAPAbIH KAAbINTACYbl, OAAPAbIH KOFaMAAFbl POAI MEH paAMKaA-
Abl YbIMAAPABIH, ©63AEpiHE aAaMAAPAbl TapTy >KOAAAPbl KapacTbipbiAAbl. COHbIMEH KaTap, MakaAasa
PaAMKaAAbl TOMTapFa KOCbIAFAH MYCbIAMaH SMEAAEPAEH aAblHFaH cyxbaTTapra TaAAdy >KaCaAblHbI,
OAapPAbI OCbl TOMTAPFa KOCbIAYFa MTEPMEAEreH cebenTep MeH OAAPAbIH, MCUXOAOTUSIABIK, €peKLLIeAiKTe-
piHe TaAAQy XKacaaAbl. MTepmeaeylli cebenTtep MeH NCUXOAOTUSAbIK, MOPTPETI aHbIKTAAAbI.

Ty#iH ce3aep: AiH, PaAMKAAM3M, BMEA TICUXOAOTUSIChI, MyCbIAMaH SMeAAep, AepaArKaAM3aLms.

BBenenune

CoBpeMeHHasi cHCTEMa MEXIYHapOIHBIX OT-
HOIIICHUH XapakTepu3yeTcsl pasHOooOpa3rueM KOJIH-
YecTBa NPUCYTCTBYIOIMX B HEH y4acTHUKOB. Bax-
HBIM U HEOTHEMJIEMBbIM aTpUOYTOM €ro pa3BUTHS C
Havana XXI Beka ABsAeTCS B3aMMOAECHCTBIE U KOH-
KypEHIIHMS MEX]ly HEroCyAapCTBEHHBIMH CyOBEKTa-
MU MexayHapoaHbix otHomeHui (HCMO) u rocy-
JapcTBaMu. Pajnkamu3npoBaHHBIE OpraHU3alUy U
JBIDKEHMS, IPUHAJUIeKAINE K YUCIY TaKUX Hero-
CyJIapCTBEHHBIX OpPTaHU3allUi, CO3aI0T TPYIHOCTH
Il TIOJIUTHKO-3KOHOMUYECKOT0 PAa3BUTHUSI CTPaH
HenTpanpHoit A3uu, TpaJUIIMOHHONW penuruei Ko-
TOpPBIX siBiIsteTcs Mcnam.

Ucnawm, xak u Ipyrue uaeoIoruu, MOKET ObITh
YMEPEHHBIM WJIH pajukanbHeIM. KpaiiHue paguka-
JIBI (3KCTPEMHCTHI) YacTO MpHOEraT K HACHUIIHIO,
BKJIFOUAsl Teppopu3M, Kak crocoly OopbOb. Hc-
[I0JIb30BaHUE TeppopH3Ma XapakTepHO HE TOJIBKO
JUIsl MCJlaMa, B HEM NPUHUMAIOT y4acTHe paJnuKailb-
HbI€ TPEJCTABUTEIM APYTUX MOJUTHYECKUX DPEIH-
ruid. PagukanpHble opraHun3anuy (IBUXKEHUS) BbI-
CTYIAIOT MPOTHUB YCTOSBIIMXCS B3IJISA0B, TIIyOOKO
KPUTHKYSl (yHAAMEHTaJbHbIE WICH, NPUHLIMIIBI U
CTPYKTYPBI, B KOTOPBIX (POPMUPYIOTCS MOJIHTHYC-
CKHE U COLIMAJIbHbIC CUCTEMBI.

OOuiee MoHATHE «paJuKaDy B MEPEBOJIE C Ja-
THUHCKOTO cjioBa «radix» O3Ha4aeT «KOPEHb» WIN
«rpoucxoxaeHue» (etymonline.com, 2021). B

cioBape Meppuama-BeOcTepa pamukamnsMm 00b-
SICHACTCSl KaK «IOJICPKKA PaJMKaIbHBIX W3MCHE-
HUH B DKCTPEMANbHBIX, CYNIECTBYIONINX B3TJIS/IaX,
MPUBBIYKAX, CUTYAIUSIX MM MHCTUTYTaX, KOTOPBIC
CHJIBHO OTITUYAIOTCS OT OOBIYHBIX WM TPAAUIIAOH-
HbeIx» (Merriam-webster.com, 2024). C Touku 3pe-
HUs $umocoun paguKaIu3M MPEeACTaBIsIeT co0oi
OTXOJl OT TPAJMIIUU, HICTOPUICCKH TPAKTYEMBbIN KaK
CKIIOHHOCTH K Pe(hOPMHUCTCKUM TEHAEHITUSAM B pe-
IICHUU CJIOKHBIX COIMATBHO-TIOJUTUYSCKUX U IKO-
HOMHUYECKUX TIpo0sieM. Poccniickuit ncciaemoBarein
B. InacTyH yka3bIBaeT: «IPOSBICHUS paiKaIA3Ma
XapaKTepHBI /IS IEPHUOIOB COLMANBHBIX KPU3HCOB,
KOTOPBIC BBI3bIBAIOT HECTAOWIBHOCTh B IOJIMTHUKE
1 DKOHOMHKE, HEOIPEeIIEHHOCTh 1 ArcOanaHc B
MOBEJICHUU TPEACTABUTENICH HHU3IINX, a MHOTJA H
cpemHuX conmmanbHbEIX Tpymm» (Plastun, 2002: 46).

Penurno3neiii pagukaan3M OTHOCHTCS K Kpaii-
HEMy ¥ CTPOTOMY CJIEIOBAaHHIO PEITUTHO3HBIM
yOeXICHUSIM, YTO 4YacTO HPUBOAMUT K IOBEICHUIO
WIH NEHCTBUSAM, KOTOpPbIEe 3HAYUTEIHHO OTKIIOHS-
FOTCSL OT OCHOBHBIX PEJIMTHO3HBIX HOPM HIIK OOIIIe-
CTBEHHBIX CTaHAAPTOB. PajMKambHBIE PUBEPKEH-
bl OOBIYHO MPUHUMAIOT PEIIUTHO3HBIC TEKCTHI WIIH
YUICHHS B aOCOTIOTHOM U OYKBJIBHOM CMBICTIE, OT-
Ka3bIBasCh OT JIIO0OW (hOPMBbI HHTEPIIPETALINN WIIH
agantanui. OHM BBICTYNAIOT NMPOTHUB MOJEPHH3A-
IUU Wik peopM B CBOMX PEIUTHO3HBIX OOIIMHAX
Y BOCIIPHHAMAIOT MX KaK OTKJIOHEHUE OT NCTHHHBIX
PEIIUTHO3HBIX PUHITUIIOB.
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Ceronusi, Hapsay ¢ My>KUYMHaMM, HaOJtOJaeT-
cs1 Bce OoJIbIlIee y4acTHE JKEHIIUH B PaAUKaIbHbIX
PEJIMTHO3HBIX OpraHu3alusX. OJTO BbI3BAHO He-
CKOJIbKUMH 0OCTOSITeTIbcTBaMH. B wacTHOCTH, BOC-
[UTATENbHASL POJIb KEHIIWH B CEMbE, TO €CTh OHU
BOCTIMTHIBAIOT JIETEH B paJUKaIbHOM HaIIPABIICHUH,
1 ObICTpas alanTalysl )KCHIIMH K HOBBIM B3TJISAAM,
TO €CTh JIETKOE BOBJICUCHHE )KEHIIVH B paJUKaJIbHBIE
OpraHM3alvy U Tak jnajee. PagukanbHble JeHCTBUS
B OTHOILEHHH >KCHIIMH OOBIYHO MPEACTABISIOT CO-
0ol 1elicTBUS WM JBU)KEHNUS, KOTOPBIE CEPhEe3HO U
4acTO CHOPHO MPOTHUBOCTOST TPAJULMOHHBIM I'€H-
JIEPHBIM pOJISIM, HOPMaM HJIH OOIECTBEHHBIM OKH-
JaHUSM. OTH JEHUCTBUS OXBaTBIBAIOT Pa3INYHBIC
ACIEKTHI )KM3HU, BKJIKOYasi COLUAIbHYIO, IOJIUTHYE-
CKYI0, 9KOHOMUYECKYIO U KYJIbTYPHYIO C(epHl.

Ilenb cTaThbu — BBISIBUTH U U3YYUTh COLIMAIIBHO-
MICUXOJIOTHYEeCKHE (PaKTOPhl, MOOYKIAIOIIUE KEH-
L[MH-MYCYJIbMaH BCTYIIATh B PAJIUKAIIbHBIE PEIUTU-
O3HBIE OPTaHU3ALNN.

B cratee  paccMaTpuBarOTCS ~— IPUYUHBI
MPUCOENNHEHUS]  KEHIIUH K  paJHKaIbHBIM
PENUITMO3HBIM OpPraHu3alUsiM U HUX COLUAIBHO-
MICUXOJIOTHYECKHE  TOCIEACTBHA.  Pe3ynbraTsl
OCHOBAaHBI HA UCCIECIOBAHUAX, IPOBEIACHHBIX
PasIMYHBIMU YYEHBIMH, COOpPAaHHBIX BTOPHUYHBIX
JIAHHBIX M AaHAJIU3€ MHTEPBBIO C >KCHINMHAMU,
KOTOpbIe ObUTH O0JIee PaguKaIbHBIMH.

N3BeCTHO, YTO paguKaau3alus KEHIIUH BIIMS-
€T Ha UX CEeMbH, COOOIIECTBA U OOIIECTBO B LIEIIOM.
AKTyaJbHOCTh TEMBI OOYCJIOBJIECHA TEM, YTO W3-
YYE€HHE COLHAIBHO-IICHXOJIOTMYECKOT0 MOpTpeTa
MYCYJIbMaH-XKEHIIUH, BXOJSALIUX B PAJUKAIbHBIE
PEJINTHO3HBIE OPTaHNU3ALNN, IMEET HE TOJIBKO aKa-
JIEMUYECKYIO0 LEHHOCTb, HO U BaXXHOE IPAKTHYE-
CKOE 3Ha4yeHue A obecreueHHs Oe3011acCHOCTH,
BBIPAa0OTKH MOJUTHUKH, CTAOMIBHOCTH COOOIIEecTBa
U €IUHCTBA 001IeCTBa.

HoBu3sHa craTbu 3akito4aercst B TOM, 4TO OyayT
pa3paboTaHbl COLNANBHO-TICUXO0JIOIUIECKHUE XapaK-
TEPUCTUKU MYCYJIbBMAHCKUX JKEHIIUH, BCTYITUBIINX
B PaJUKaJIbHBIC OPraHU3aLUH U MPEIOKEHBI NEii-
CTBHS 110 UX JEPAJUKAIN3ZALNY C YUETOM IICUXO0JIO-
TUYECKOTO MEHTAINTETa HACEICHNUS.

MeTo0/10.10THSI HAYYHOTO HCCIeT0BAHUS

B nanHOM MccnenoBaHUM, HAPSILY CO CTATUCTH-
YECKMMH M TICUXOJIOTUYECKUMHU METOIOJIOTHSIMH,
WCTIONB3YIOTCSI UCTOPUYECKHA, CPaBHUTENBHBIA U
CUTYyaIlMOHHBIN aHanu3. VccnenoBanue BKIIOYANIO

B ce0st HAOJIOJICHHUE 33 IBOJIOIUCH paJuKaIbHBIX
PETUTHO3HBIX TCUCHUHA M WX BIUSHUEM Ha MYCYIb-
MaHCKHe OOIIMHEI IO BCEMY MUpY, a TaK:Ke aHAIIN3
MIEPBOTO BKIIFOUCHUS MYCYJIbMAHCKHX JKCHITUH B
paaMKalbHbIC OPraHU3aIUH/IBIKEHUS U WX TPH-
YHH, a TaKXX€ MCTOPUKO-ABOIIOLMOHHBIA U JETYK-
LHUOHHBIM, WHAYLUUPOBAHHBIA aHAIU3 OCHOBHBIX
HCTOPUUYCCKUX COOBITUHN, MTOBIUSIBIINX HA UX MyTH.
[IpoBenen cpaBHUTETBHBIN aHANU3 CXOJCTB U Pa3-
JTUYAA B TPAKTHKE PaTUKAU3alUA MYyCYyJbMaH-
CKUX JKCHIIMH B Pa3HBIX reorpauuecKkux peruo-
HaX ¥ B Pa3HbIX PEJIUTHO3HBIX U UJACOJOTMUYECKUX
KOHTeKcTaX. CpaBHUTENbHBIN aHANIU3 MOKA3bIBACT
VHUKAIFHYIO0 KYJIBTYPHYIO TUHAMHKY, COIIHAIb-
HO-DKOHOMHYECKOE HEPABEHCTBO M MOJUTHYECKHUE
MTOCJIEICTBUSI, KOTOPBIC (POPMHUPYIOT TPACKTOPHIO
paaukanu3anuu. Kpome Toro, ObUT MpOBENEH Te-
MaTU4YEeCKUM aHalu3  COLMaJIbHO-TIOJIMTUYECKON
CUTYyaIluH, JTMHAMHUKU COOOIIECTBa, JOCTyIa K 00-
pa3oBaTEIbHBIM U 9KOHOMUYECKUM BO3MOXKHOCTSIM,
a TaKe BO3MOKHOCTEH ISl 3HAKOMCTBA C 3KCTpe-
MHCTCKUMH HUCTOPHSAMH depe3 Nu(poBwie miaTdhop-
MBI U I1aT(GOPMBI COIIMATBHBIX CETEH, OPUESHTHPO-
BaHHBIC HA KOHTEKCTHEIE (PaKTOPHI, KOTOPHIE MOTYT
00JIETYUTh WIIM TOMENIATh MPOIECCY PauKaIm3a-
[IMA MYCYJTbMAHCKUX KCHIITHH.

Takne MeToApl, KAK TEMATUYECKOE HCCIENO0-
BaHME U TEMAaTHYECKUN aHaJM3, UCIOJIb30BaJIUCH
IJI U3YUYCHUS JUYHBIX MOTHUBALUMH, KOTHUTHUB-
HBIX MPOIECCOB U AMOIMUOHAIBHON JUHAMHUKH,
JEXKallUX B OCHOBE PEUICHUS MYCYJIbMaHCKUX
JKCHIIIMH BCTYIIUTH B PaINKAIBHBIC PEITUTHO3HEBIC
OpTaHu3aluH.

C ucnonp30BaHUEM CTaTell B MEKIyHApOIHOM
WHICKCUPOBAaHHOM JKypHaJie OBUI TpeICTaBJICH
MOJIHBIN COIIMAIBHBIN U NICUXOJIOTHYECKUI TOPTPET
MYCYJIBMAHCKUX JKCHILIUH, MPUCOCAUHUBIINXCS K
paJluKadbHBIM PEIUTMO3HBIM Opranu3anusm. Pe-
3yJbTaThl MOT'YT MIOMOYb MOJUTUKAM, MPAKTUKAM U
coobmiecTBaM pa3pabdareiBaTh d(h(HEKTUBHEBIE CTpa-
Teruu MpoQUIAKTHKY, BMEIIATeIbCTBA U MOIICPHK-
KU, HallpaBlIEHHbIE Ha MPOTUBOJEHCTBUE IKCTpE-
MU3MY U YKPEIUICHHE COI[UAIBHON CIUIOYEHHOCTH.

OcHOBHAfl YacTh

BouHa 5KCTpEeMHCTCKUX ¥ BOMHCTBEHHBIX (POpM
rcIaMa, KOTopasi CeroHs MIMPOKO pacipocTpaHeHa
BO BCEM MHpE, BbI3BaJIa MHTEPEC K UCCIEI0OBAHUIM
paauKagbHBIX HcaaMcKux rpynn. TepmuH «Paau-
kam» nosiBuiics B 1817 rofy, 4to o3HavaeT «pedop-
Ma» IO OTHONICHWIO K OpuTaHckoi JlubepanbHoii
MapTHUH, a «HcJIam» OIHMCBHIBAET BTOPYIO IO BEJH-
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YHHE PEJIUTHIO B MUPE, Ha3BaHHYIO Tak okoJso 1500
net Ha3axn (Evans, 2000: 154).

Cr0BO «panukam» BIEpBbIE ObLIO MCIOIB30Ba-
HO B cTaThsax IIpeccer B ssHBape 1979 rona B craTthe
New York Jewish Weekly non na3Bannem «Kaprep
noaTankuBaeT Cagara K yCTaHOBIICHUIO CBSI3U C 3a-
MajHeIM 10oOepekbeM». ABTOP B3sJ1 MHTEPBBIO Y
tormamntHero ceHatopa CLIA I'eapu Maptuna, ne-
MOKpaTa u3 3anagHoil ABCTpaliid, O BO3BBILICHUU
asitoiiel XoMeliHn B Mpane. B cratbe puropuka
asATOJUIBI «IIPOTUB XPHUCTUAH, IPOTUB €BPEEB, MPO-
TUB Oaxan3ma» Obljla Ha3BaHA «PaJUKAITBHBIM HC-
JaMOM.

Opnako B aBrycte 1979 roma «paauKambHBINA
uciam» ObUI CBSI3aH CO CMEPTHIO MJIM HACHIIMEM.
Accommiites [Ipecc cooOmm, 4to yOUHCTBO ABYX
CTOPOHHUKOB XOMEWHH ObII0 «paboToH paguKaib-
HOM MCIaMCKOH rpynmbl»y. PakTHYeCKH, Kak 00b-
SICHSICTCSL HUXKE, «PaJUKaJIbHBIM HCIaM» MOITY4YUII
IIMPOKOE PACTPOCTPAHEHNE B KOHTEKCTE CPEJICTB
MaccoBoil uadopmanuu. [Ipumepno 5 xer cmycrs,
BO BpeMms aebatoB [xopmka bymra u Buie-mpesu-
nenta 1984 r. xourpeccmen [Ixepanpaun deppa-
PO, TIOIUTHYECKHE JIEATENN MyOIMIHO OTpeIeTHITN
«paTUKaIbHBIN UCIaM» KaK yrpo3y aMepUKaHCKUM
WHTEpecaM M CHHOHHMM MEXIYHapOIHOTO Teppo-
pusma. Bo Bpems nebatoB Byin roBopui o BaxHO-
CTH CTPATETHYECKOT0 MaPTHEPCTBA C KYMEPEHHBIMU
apabCKUMU rocyJapCTBaMmy IS «3AILUTHI OT MEXK-
JTYHapOIHOTO TeppopH3Ma WM PajuKaaIbHOTO HC-
nama, cozmanHoro Xomeitam» (Rumage, 1996: 27).
[Tocne yka3zaHHBIX CITydaeB «paguKaIbHBIN HCIaM»»
cTaj 00BEKTOM M3YUYEHHUs KaK yrpo3a 6e30MacHOCTH
rOCy/IapcCTB.

BonbmmHCTBO Hccnen0BaHuil, TPOBEACHHBIX Ha
CETOHAIIHUN J€Hb, OCHOBAHBI HAa TEOPHSIX COIH-
QJIBHOTO JIBM)KEHUSI, OOBSCHSIOIUX POCT paluKallb-
HBIX Tpymm. HekoTopele y4eHble TOTYepPKHUBAIH
BAYKHOCTh COIIMAJIbHO-DKOHOMHUYECKHUX YCIOBHH H
MCUXOJOTUYECKUX KOPHEN MCITaMCKO aKTUBHOCTH.
W3 3Tux paccykaeHuii MOKHO CAENaTh BBIBOJ, UTO
pasnuuHble  (PaKTOPHI  COIHATEHO-I)KOHOMHUYECKO-
ro ¥ MOJUTHYECKOTO JAaBJICHHS BBI3BIBAIOT 0OIIe-
CTBEHHBIN PE30HAHC U MPUBOAT K BOSHUKHOBEHHUIO
KOJUICKTUBHBIX PaJUKATbHBIX TCUCTBUM.

ConnanbHO-9KOHOMHYECKHE W TOJINTHYECKHE
TPYAHOCTH XapaKTEepHBI IS MHOTHMX pa3BHBAIO-
ITUXCSI TOCYAapcTB. BBICOKUH ypoBeHB 0e3paboTh-
1bl, O€IHOCTB M CHMKEHUE 0JIaroCOCTOSHUSI MOYKHO
Ha3BaTh TUIOMIQAKONW POCTa PaJUKAIbHBIX HCIaM-
CKHX JIBUKEHHH C OTCYTCTBHEM BO3MOXKHOCTEW U
Hed(DPeKTUBHEIM yrpaBieHneM. OTHAKO COIHAIb-
HO-DKOHOMUYECKHE W TOJIUTUYECKHE TPYAHOCTH

HE SIBJISIFOTCSI HEOOXOIUMBIM MJIH IOCTATOYHBIM yC-
JIOBHEM PaclpOCTPaHCHHUs PaIUKaIbHOIO HClIaMa.
DTO CBSI3aHO C TEM, YTO PaJUKAIbHBIC WCIAMCKHE
IPYIIbl MOTYT BO3HHKATh B YCIIOBHSX COI[HAILHOM
HECTAOMIIBHOCTH M 3KOHOMUYECKOM CTarHaluH, a
TaK)Ke B OTHOCHTEJIBHO Pa3BUTHIX COILHAIBHO-IKO-
HOMHYECKUX o0miecTBax. HemoctatouHo gokasa-
TEJIBbCTB, CBHJICTCILCTBYIOIIUX O HAJUYUU CBS3H
MEXJIy DPa3IUMYHBIMH TIOKa3aTeNsIMU YpPOBHS pa3-
BUTHS M YPOBHSI MOJUTHUECKOM ICTPUBAIIUN U PO-
CTOM paJMKAILHOTO Ucliama U TeppopusMa. Kpome
TOTO, IIUPOKO PACIIPOCTPAHEHHOE MHEHHUE B 00IIIe-
CTBE, HET yOeAUTENbHBIX JJOKA3aTeIbCTB TOTO, YTO
MPEIOCTABICHUE HCIIAMUCTAMH JICHS)KHOTO BO3-
HarpakJICHUs SBISETCSI OCHOBHBIM CTHMYJIOM JUIS
MpUCOeAUHEHHUS. XOTsI HOBOOPAHIIBI ITOJIy4alOT BbI-
IJIATEI, HE OBUIO OKOHYATEILHO JOKA3aHO, YTO MHO-
THE JIIOJIN PUCKYIOT CBOEH JIMYHOM 0OE3011acHOCTHIO
1 cBOOOJION JUIsl TIOJTy4YeHUsI HeOOIBIIONW (UHAHCO-
BOi1 BBITOZBI (Baitenova, 2016: 58).

Bompoc o *xeHIuHax B UCIaMe OYSHb CII0KEH H
TpeOyeT OOIBIIOr0 YPOBHS OOTOCIOBCKUX, JIMHTBH-
CTUYECKHUX M UCTOPHUYECKUX 3HAHUH M HABBIKOB IS
IMOHMMAaHUS ¥ aHanu3a. B o0IecTBe B IEIOM XKEH-
eI B McmaMe 4acTo paccMaTpuBarOTCs Kak Tac-
CUBHbBIC, KEPTBCHHbIC, OCCIIOMOIIHBIC, TOAUYNHCH-
HBbIC ¥ MaTepu. Takue MperonoKeHUS YKPETUISIOT
TCHJICPHBIC CTEPEOTHUIIbI. B pe3ynbrare JKEHIIUHBI
HE CYUMTAIOTCS TOTEHIMAIBHBIMU IKCTPEMHUCTAMH
M HE CUUTAIOTCS TAKUMH K€ OMACHBIMH, KaK MYX-
YHHBI, €CJIA OHU MPUYACTHBI K IKCTPEMHU3MY. XOTS
TpaaUIUsl YSCTBOBAHUS KCHILIUH JC/IACT UX CHJIb-
HBIMH KaHJUJaTaMH Ha 00pb0y C DKCTPEMHU3MOM,
3TO JIeNIaeT UX MHILICHBIO JUIS PaIMKabHOTO TPO-
semutr3Ma (Bishmanov, Orynbekov, 2021: 38).

Ha HavaibHBIX 3Tamax pa3BUTHS HCIAMCKOIO
paaukanusMa (1o cepeauHbl 90-x TO70B) He OBLIO
aKTUBHOT'O BOBJICYEHHS YKEHCKOW YacTH OOIIECTBA.
[lpuuuHOW pa3BUTHS pPaaWKAIBLHOIO UCIIaMa Ha
MPEUMYIIECTBEHHO MYCYJIBMaHCKUX TEPPUTOPHSIX
CTaJIO TO, YTO YKCHIIWHA B TOCYJIapPCTBaX TPAUIIH-
OHHO BOCIPHUHMMAJIACh KaK MOKPOBUTEIIbHHUIIA OYa-
ra M OTpUIaTeIbHOE O0IIECTBEHHOE BOCTIPUSTHE €€
y4acTusi B MOJMTUYCCKON JKU3HHU (B TOM YHUCIIC U
B PaJMKAIBHBIX JIBKCHHSX) TIPU JIFOOBIX 00CTOSI-
TeabcTBax. [103TOMY, peKkpacHo 3Has, KaKoe BIIH-
STHAE KCTPEMHUCTCKHE TPYIITUPOBKH MOTYT OKa3aTh
Ha OKPYIKAIOIIMX JIFOJCH, OHM aKTUBHO IBITAIHCH
BOBJICKaTh B CBOIO pabOTy KCHIIUH U JICBYIIICK.
[To3:xe, ¢ yX0J0M MYy>KYHH Ha BOWHY, BO MHOTHX
IITaTaX yCUJIMJICS MPOLIECC BOBJICUCHUS KECHIUH B
paJuKaibHbIe UCIAMUCTCKHE OPraHU3allii B Kaue-
CTBE TEPPOPHUCTOB-CMEPTHUKOB, TIOJICBBIX JKeH O0e-



A. CaxbaeBa u jp.

BUKOB WK HaOmronateneid. KpoMe Toro, »KeHIUHBI
YacTO BBI3BIBAIM MEHBINE TOJO3PEHUN y BiacTel
W3-3a CJIA0BIX WHAMBHYAIbHBIX MICUXOJIOTHYSCKUX
XapaKTEPUCTHUK, U 3TO OBLUTO OMTHMAIIBHO IS TIPO-
HUKHOBCHHSI B MeECTa TEPPOPUCTUYCCKHX aKTOB
(Pearson, 2017: 66).

B kauecTBe mokaszarenbpcTBa ATOTO B 1950-x
rogax B AJDKHUpE >KEHUIMHBI-BOMHBI DpoHTa Ha-
HOHAIILHOTO OCBOOOKICHHMS OBUTM HAHSTHI Ha
KOHTPOJLHO-TIPOTTYCKHBIC ITYHKTHI JUIsI COpachIBa-
HUsl O0MO Ha CTpaTEerHYecKue TOPOJICKHE OOBEKTHI
(Haspel, 2006: 35). B 1990-x ronax B lllpu-Jlanke
JKEHCKUE OaTalboHBI 3apaboTalli PeIyTalnio Ke-
CTOKHMX JUCHUIUIMHAPOBAHHBIX M KaK YYaCTHHUKU
JKECTOKUX CpakeHud. B PeBoMIOIMOHHBIX BOOpPY-
xeHHpIx cniax Komym6mn (PBCK) xeHmmHs! co-
cTaBisuI 0Koso 40% JIUYHOrO cOocTaBa, OHHU CIIy-
KT Ha BCEX OICPATUBHBIX CITy)KO0ax, BKIIOYAs
KOMaHIUPOB OOEBBIX TOJPa3/IeICHUN, YTO MO3BO-
JIUJIO TPYMIE 3HAYUTEIFHO PACIIHMPUTH CBOM BOCH-
He1ii noreniman (International Crisis Group, 2017).

B nayuHbIX HCClIeIOBaHUSX U aKaJeMHUYECKOU
HayKe MaJl0 UCCJIEIOBAHUMN, MOCBAILICHHBIX TEPPO-
PHU3MY JKEHIIWH, IPUYMHAM MX BCTYIUICHUS B Paji-
KaJIbHbIC OpraHU3alii. JTO, HMTHOPUPOBAHKE POJIH
JKEHIIIMH TPUBEJIO K TAaKTHUYECKUM W CTpaTermye-
ckuM omrOkam B 6oproe ¢ paankamu3mom. 1o nan-
HBIM EBPOIICHUCKUX HCTOYHUKOB, B COBPEMEHHOM
MUPE B Pa3JINYHBIX PaUKATBHBIX OPTaHU3AIUSIX J0
10-25% nHaxoasTcs Ha pa3BeAbIBATENLHON CITyKOe,
ropa3fio 3¢ (eKTUBHEE BOCIHUTHIBAIOT HOBOE ITOKO-
neHne 00EBUKOB B KaUeCTBE YUYaCTHUKOB TEPPOPH-
ctryeckux aktoB (Central Asia Analytical Network,
2018). Ha mpoTsHxkeHUN MHOTHX JICT KEHIITIHBI IPH-
COCJIMHSUIACH K HACHIIBCTBEHHBIM 3KCTPEMHCTCKUM
TpyIIaM, OKa3bIBAJId UM TOJICPKKY U, B YACTHO-
CTH, BBICTYNAJIA B KayeCTBE OOEBBIX YyYaCTHHUKOB,
MIPU3BIBHUKOB, COOPIIMKOB CPEACTB M BEHITIONHSIITN
MHOJKECTBO JIPYTruX (DyHKIUH, BAXKHBIX TSI yCIiexa
omnepanud. XOoTsI JKEHITUHBI 9aCTO UTHOPUPOBATUCH
B TPAJHMIMOHHBIX HJIEAX KECTOKUX TOTUTHYCCKUX
JesTesiel, 3a IOCJEIHHE HECKOJBKO JIECATHIICTHI
OHM aKTHUBHO y4YacTBOBalU B aesTeabHOCTH 60%
BOOPYKEHHBIX MMOBCTaH4YeCKUX rpymi (Atran, 2021:
485; Morgades-Bamba, 2020: 1443).

IlepBoHavYalbHO TIPU3HAHHBIC MEUCTSIMH Kak
MECTaMH PaJIMKaIH3aINAN, 3TO TPUBEIO K UX 3aKPhI-
THIO, 00JIee BRICOKOMY YPOBHIO TipoBepok. OMHAKO,
COTJIACHO COBPEMEHHBIM HCCIICIOBAHHUSAM, OOJb-
IIMHCTBO HAHATBHIX KCHIUH MOJyYaid HHpOpMa-
[IUI0 B COIMAJBHBIX CETSAX WU Ha Pa3IMYHBIX WH-
TepHeT-caiitax. B mae 2019 roma mpaBUTENBECTBO
Hogoil 3enanauu npu3Bago K aKTUBHBIM ICHCTBUIM

KpaiicTuepua uepe3 WHTEpHET Ui YHUUYTOXKCHHS
TEPPOPUCTHUECKOTO W HACHIBCTBEHHOTO 3KCTpE-
muctckoro kontenta B Murepnere (Phillips, 2024:
17). Kpome ToTO, EHIIMH TPUTJIAIATN HA padoTy
yepe3 CHelUalbHbIe CAalThl U3 3alaJHbIX HCCICH0-
BaTEIbCKUX PaboT.

Yro kacaercs 00prObl B CHpHUH B HACTOsIICE
BpeMs, OCOOEHHO C J>KEHIIWHAMH, OOPIOUTIMHUCS
¢ UI'NJI, a takxke ¢ OPYTUMHU SKCTPEMUCTCKUMH
rpymnmnamMu, ananutadecknii nentp Hedayah, pacmo-
n0oxkeHHBIH B OAD, OTMETHII, YTO JKCHIIUHBI U MO-
JoNbIe ACBYIIKY OBLIM HAHSATHI B OCHOBHOM Uepe3
COIIMAIBHBIE CETH, U CPEAH HUX BAXKHBIM (PAKTOPOM
Obla KoHTeNMs Opaka. [IpenmonaraemMoe kommdae-
CTBO WHOCTPAHHBIX JKEHIIWH, MPUCOSAMHUBIITUXCS
k UT'TUJI, cocrapisino 10% oT o0I11eTo Yrciia BO0-
IIUX JKUTEJICeH 3amaja u eKEeroHO YBEIHYUBACTCS
(Shapiro, Maras, 2020: 97).

[Tocne TepakToB B 0OKpyre Mombaca >KEHIIUHBI
OBLTM HACHIILCTBEHHO CBSI3aHBI MTOCIIE TOTO, KaK UX
CBIHOBBS, MYXbsl WIH OpaThsi MPUCOCTUHHIIUCH K
SKCTPEMUCTCKUM TpymmaMm. [IpuduHbl UX NPUHS-
TUSl B PaJIUKaIbHBIC TPYIIIBI HE CBSA3aHBI C OCTHO-
CTBIO W 0€3pa0OTHIICH, 9TO MOKHO OTMETHTH, KaK
CJeNCTBUE pOACTBA. Benymuii ydeHsblid, 3aHUMAIO-
ITUACS WCCIICTOBAHUSIME JKCHIIUH U TEPPOPHU3MA,
Mua birym, Ha3bIBaeT clilyyau U3HACUIIOBAHUS Cpe-
JTA KEHITIMH-IKCTPEMUCTOB MECThIO, HCKYTICHUEM,
OTHOIIICHUSIMU ¥ YBR)KCHUEM B KaUYECTBE OCHOBHBIX
MPUYKH, 110 KOTOPBIM YKCHIIUHBI MPUCOCIUHSIOTCS
K paJKaJIbHBIM opranu3arsm (Shahreen, Mostofa,
2024: 169).

Anrnuiickuit uccnenonatens besepau Munton
OnBapac (BME): keHIMWHBI y9acTBYIOT B JKU-
XaJIUCTCKUX TPYMIax MO pa3HbiM mpuuuHam. [lo
ee CJIOBaM, BaXHO pasndaTh IMOICPKUBAIOIINX
JKEHIINH, >XCHIIUH, KOTOpPbIE MPUCOCAUHSIIOTCS,
1 JKCHIIWH, KOTOPBIE YYaCTBYIOT B ATHUX TpyIIax.
Cy1iecTByeT Takke 3HAYUTEIbHAS PA3HHUIIA MEKITY
TEMH, KTO CUUTACT, YTO KCHIIUHBI MPUHUMAIOT aK-
TUBHBIC PEIICHUS O MPUCOSAMHECHUHU, U TEMH, KTO
CUMTACT, UYTO >KCHIIWHBI AKTHBHO BOBJICKAIOTCS,
YTOOBI TPUCOCTUHHUTHCS K TaKUM TPYyIIaM, U I0-
ATOMY CYHTAIOT MX TOpa3fgo 0Oojiee MaCCHBHBIMH.
CpencrBa mMaccoBod MH(MOpMALUU B OOJIBIINHCTBE
CITy4aceB yKa3bIBAIOT HA TO, YTO JKUXAIUCTHI «IICH-
xoJjoruuecku o0pabaTeiBaroT» skeHIwH. (Milton-
Edwards, 2020: 249). 1 na 3anane, 1 B mpomnarane
JUKUXaIUCTCKUX TPYNIHUPOBOK, Takux kak MITJI,
JKEHIITMH W300pakaroT TICUXOJIOTHYECKU BOCIIPHU-
MMYHBBIMH, TIACCUBHBIMH, HEBUHHBIMU U J00pO-
JIETENBHBIMA CyIIecTBaMu. Ho 3Tu paboThl WTHO-
PUPYIOT TOT (aKT, YTO JKEHIIMHBI — 3TO CBOOOJA
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WX pelIeHuH U JEHCTBUH B OTHOIIEHNWH Y4YacTHs B
ITHX JUKUXAAUCTCKUX Tpymmax. MccnegoBanus mo-
Ka3bIBaIOT, YTO OOJIBIIMHCTBO JKEHIINH, KOTOpBIC
MTOIIEPKUBAIOT, TPUCOCINHSAIOTCS WM HAHUMArOT
9TH TPYMIIBI, HA CAMOM JIEJI€ SBJISIOTCS KEHIIUHAMHU
CO CPEeIHUM WJIHM BBICIINM oOpa3oBanuem. [loatomy
3/1€Ch JKEHIIMHBI JIENAI0T PealbHbIi U aJleKBaTHBIN
BbIOOD. KpyT BBIOOpA, KOTOPEII OHU AETAIOT, CHUITh-
HO OTJIMYAeTCsl OT OOLIECTBEHHOT'O CO3HAHUS, TO
€CTh B PAJMKAIBbHBIX OPTaHU3ALMAX BCTPEUAIOTCS
HE clly4yad, KOTAa UX MopadolaoT U SKCIUTyaTHPY-
10T, a JKCHIIUHBI, KOTOPbIE TyMalOT O JIMYHOW BbI-
roJie B 3TOM HampaBieHHHU. J[Js MHOTHX KEHIIHH,
MIPUCOENHSAIONIUXCA K PaJuKaIbHBIM TpyIIaMm,
OHHM paccMaTpUBAIOT BO3MOYKHOCTb pacIIUPEHUs
9THX BO3MOKHOCTEH, OCBOOOXK/ICHUS M BBIKHBAHUS
B OOIIECTBE C CUCTEMOH YOEKACHUH, KOTOPOH OHU
npunepxxuBatorcs (Patel, Westermann, 2018: 65).

Xots 3aman gacto paccmatpuBan MI'MJI kak
OYeHb IKCHOHEHABHUCTHHYECKYIO OpPTaHM3aIHIO,
HUI'NJI cnenumanpHO HANpaBIsUIM 3alaJHbIX HKEH-
e B Cupuro u Upak. UT'UJI nano MHOXKeCTBO
o0emannii MOTEHIHANBHBIM HOBOOpaHLIAM B CBOEM
aHTTIMIICKOM OHJIalfH-)KypHase Kamranuu Dabiq,
B ToMm umucie otnpasuBmmce B UIMJI B Cupun
n Hpaxe, 94TOOBI BBIMOJHATH CBOM PEIUTHO3HBIC
0053aHHOCTH, CTaTh BaYKHBIMU CTPOUTEISIMH TOCY-
JApCTBa, UCTBITATh TIYOOKYI0O M 3HAYMMYIO TPH-
HAJJIE)KHOCTh M CECTPUHCTBO, a TAK)Ke MEPEKUTH
3axBaThIBaronIue coObiTHa. Hexkoropeie 3amannbie
JKEHIIUHBIL, TpucoeaunusLnecs k UI'NJI, nucanu B
TBuTTEpE pasiauyuHbBIe CONMATbHBIE OJOTH, OTIIPAB-
JSUTH TEKCTOBBIE COOOIICHUSI U MHBIM 00pa3oM Co-
oO0I1amy KEeHIMHAM B CBOEH CTpaHe, YTO UM ObUIN
MPEOCTAaBICHbl MaTepHalibHbIe Oylara B BHJIE J10-
MOB, JIEHET U MPEIMETOB JOMAITHEro 0onxo/a (Bce
OHM OBUTM KOH(HUCKOBaHBI Y WX BPAaroB), a TaKKe
YTO UM OBUIO TepefaHo opykue (HampuMmep, aB-
tomaTsl Kanamnukosa). OHM TakKe MUCAIH, YTO
MIPEMOYUTAIOT CTPEMUTHCS K CO3/ITAHHUIO HJI€ATbHO-
ro MCIaMCKOTO TOCyJapcTBa B CBOUX CTpaHaX M3-
3a MapruHAIN3AIUH, TUCKPUMHHALNN WM JII00O0H
ucnamooOun. ToUyHO Tak K€ OHM MUCATH O TOM,
KaK OHM HAIUIM HACTOAIIYIO0 JIOOOBb M TPOKWIH
3arpoOHYIO JKU3Hb, «KMyUYEHHYECTBO» CO BCEMH Ha-
rpagamu cmeptH (Birla, 2023: 156).

32-neTHUN TroJUIaHAEl MapOKKAHCKOTIO MpOMC-
X0 aeHus u xkeHa boesuka UI'MJT YvMm Myxammen
ObUIN OTIPOIIEHBI UcclenoBaTensIMu Icsve B narepe
JUTsI BOGHHOTUTEHHBIX B Cupun B oKTsI0pe 2018 roma.
OH BCITIOMMHAET, 4TO XMW B ['onnananu u cislman
00 Mcmamckom rocymapcTBe. «Sl cumran, 4To Kak-
IBIH MyCYJIbMaHUH 00513aH )KUTh TaM, I'7Ie OH MOXKET

clefioBaTh CBoeMy MciaMy. Mx mpomaranga Obuia
ouenb crinbHOW. T MJI ObLI0 CHUIBHBIM. 3amnagHble
CMMU taxxe Bb3Basnu Oombioi Open. UI'MJI 3a-
XBaTWIO nosioBuHy Mpaka 3a Tpu-uetslpe ans. S
ObUT YOMBICH W TOAYyMal, YTO, MOXKET OBITh, 3TO
OBLIO COCTOSHUE, IPECKA3aHHOE TIPOPOKOM». Y MM
Myxammen, ee My U Tpoe AeTed OTIPaBWINCH B
Cuputo vHa mammne. [lo mpuOsITHN ee My>Ka HEMe-
JICHHO OTBE3JIM Ha OOYYCHHWE IIapuaty U OpYXKHIO,
a ee M ee JeTedl 0TBe3au B Pakky M IOMECTWIH B
sxeHckuit nom MIMJI. Ona ckasana: «Korma Mbl
pocturau  tepputopun UT'MJI, Ham mnpumiock
NPEIOCTaBUTh HAIM Macnopra, TeiaedoHbl, MiaH-
meTsl U MHOTO€ Apyroe. OHU OTACTWIN MYKYHH
OT JKEHIIMH M 0TBE31H Hac B Pakky. D10 ObLT 60IB-
moi yaap. g MeHs 1 IpyTrux >KEHIIWH 3TO ObLIa
TIOpbMa. DT0 OBIJIO TaK MJI0X0, YTO MHE OBLIO OYEHb
xanb» (Shapiro, Maras, 2020: 113).

B oxts6pe 2018 roxga Haramma, 30-netHsist xxeHa
poccuiickoro 6oesuka MI'NJI, onpomennas Icsve B
Jlarepe AJs BOGHHOIUIEHHBIX B CHUpHH, BCIIOMHMIIA,
KaK B IOHOCTH TIPUHSJIA HCTaM. «$l pUHATIa uciaMm,
MOoTOMY 4TO 3Hasa, 4to bor cymecrByer. Ho Mon
pomutenu ObuM TpoTHB. OHHM Iymaliu, 9TO My-
CyJbMaHe TEePPOPUCTHI», — fobaBuia oHa. B koHie
KOHIIOB €€ POJHUTENH MPHUHSAIN €€ HOBYIO Bepy, HO,
korga Harara BpIlia 3amMmysk 3a HOBOOOPAIIEHHOTO
MyCyJIbMaHWHA, APY3bs yOeauian ux noexatb B Mc-
nmamckoe rocyapctBo. OHa cka3zana: « Mbl OIUTH B
Pakky, mymast, 9To 3TO OyIeT HACTOSIINIA HcTIaM, HO
BMECTO 3TOT0 3TO OBUIO OYEHH CIOKHO. MBI ObUIH
HOBBIMH MYCYyJbMaHaMH, IOSTOMY HE BUEIH, YTO
Takoe HacToALMM ucinam». B unrepssto Harama n
ee MyX CKa3aJd, 4TO COXaJCIOT O TOM, YTO Cpasy
JKe npucoeanHmInch. Harama ckazana: «MeHs oT-
Be3nu B Pakky Ha /Ba Mecsiia M IOMECTHIIN B KEH-
cKkui oM. DTO ObLIa HACTOSIIAs TIOpbMa. BeriTh
OBIJI0O HEBO3MOXKHO. DTO OBLIO Y>KacHO (BO BpeMe-
na UT'NJI). CambiM yxacHbIM ObLT 3ByK 60MO. [1o-
cKkonbKy MHorHe Obutn uHpopmatopamu WINJI,
HUKOMY HeEJb351 OBbLIO JOBEPATHY. B KOHIlE KOHIIOB
rapa Hammia crmocod coexarh, HO B KOHIIE KOHITOB
Obuta apecroBana YPG u 3asBiseT, 4To B HACTOS-
1iee BpeMsi OHA 00a MPOKUBAIOT B JIarepsx /s BO-
EHHOIUIEHHBIX B CHpHUM B OKUJAHWH CBOETO IpH-
roBOpaA.

B unrepssto ICSVE B cupuiickom narepe s
BoeHHOIUICHHBIX B aBrycre 2018 roma Cambma,
22-meTHsIsT O€Nbruiika, BCIIOMHMIIA, YTO €€ OTel[
CHayJaja KpUTHUKOBaI TyHHC, HO MCKaJ MOATHHHYIO
MCIIAMCKYIO XH3Hb 1ocjie pazoyapoBanusi. OHa 00b-
SICHHJIA, KaK HaMBHO TIocieaoBana 3a Hum B UTJI.
OHa ynoMsHyJIa B MHTEPBBIO, UTO €€ OTEIl XOTel
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JKUTH HacToser Mciaamckol skn3Hb0. « Mol oTelr
OBLT IepBBIM, KTO Tpuexan (B Mcmamckoe rocynap-
CTBO) W 1mo3BoHMI MHe (B utone 2015 roma). Tak
YTO TaM MyCYJIbMaHaM TOBOPST, YTO KHUTh XOPOIIIO,
3/1eCh Thl MOXEIIIb HOCUTh CBOW XM kab». Bckope
CanbMa coryiacuiach BEIMTH 3aMyX M OTIIPaBUIIACh
Tyzna co cBoel cembell. Ho uepe3 HekoTopoe Bpe-
Ms BCE TPOE WIEHOB ceMbU NOHAIM, uTo UTUJI He
HCJIaMCKas, a KECTOKasi U KOPPyMIIMPOBaHHAs Op-
TaHU3alWs, W TOMBITAIACE OexaTh. OHU TBaXKIBI
MBITATACH OCKaTh, U 00a pa3a OHM MOTEPIENN He-
yaady: nepBasi 3aKOHYMJIACh TIOPEMHBIM 3aKIJIFOUE-
HUEM, IIBITKAMU OTLIA U aPECTOM €ro My’Ka 3a OTKa3
cpaxatscst ¢ MT'MJI. Bo BTOpoOi#i mombiTke modera
u3 MI'NJI OHM OTKPBIIN OTOHb, UCIIONB3Ys OPYIKHUE.
Ero orem moru6 Ha riazax, a cama OblTa paHeHa B
nByx Mectax (Shapiro, Maras, 2020: 110).

banrnanemckass ummurpantka Pomonapa Yo-
yApu ObUIa JydIled CTYICHTKON OakalaBpuara Io
KoMMmyHuKarusM B KoposieBckoMm kosepke JIoH-
noHa. Poimonapa HaTKHyNIach Ha MPOMoOBeaU AHBa-
pa Anp ABNaKku B WHTEPHETE M MOCTENEHHO O0OHa-
pyXuia, 94To y ABJIaKH €CTh JIUYHAsi OOS3aHHOCTH
OOpOTHCS ¢ MYCYJIBMAHCKAM KUXAIOM, M, BO3MY-
IICHHBIA BTOP>KeHUEM U BolHOM koanuuuu CIIA B
Upaxe, Pommronapa Hauana yriryoJIsaTbCs B 3Ty TEMY.
Ona ckaunBaeT Bujeco AHBapa AJb ABIIaKH, BHUMA-
TEJIHHO MPOCMATPHUBAET UX M CO3/IAET COOCTBEHHYIO
BEPCHUIO XUIKPBI U, MPEATIOYUTAsT OTOUTU OT «HE-
BEPHBIX» JTIOACH B yIeOHOM 3aBEJICHHH, HAYNHACT
OTHANSAThCS OT cBouX Apy3ed. Kpome toro, xorga
OHa yOexmaercs, 4To 3amagHasi KOAJUIHs TOJHKHA
JIEUCTBOBATh B MHTEpECAX OCAXACHHBIX HPAKIEB,
MOCTpaJaBIIuX OT BTOp:keHUsl B Mpak, oHa uccie-
IyeT, KaKue MECTHBIC MapiaMeHTapuu MPOTroJIoco-
BaJTM 3a BOWHY. PemmB He MATH B 30HY OOEBBIX NEHi-
CTBUI, YTOOBI OCYIIIECTBUTH JIKMXaJ, OHA OepeT J1Ba
KyXOHHBIX HO’Ka 1 TIONIUTa Ha BCTpedy co CTUBEHOM
Tummcom, nenyratoM ot JIeOopucTcKol mapTu,
B ohrce KOTOPOTO OHA ABAXKIBI BOH3MIA HOX B K-
BOT. Bo BpeMs paccnenoBanusi ee fena MOTUITUS
HE CMOTJIa HATH aKTUBHBIX KOHTAKTOB C TEPPOPH-
cTamu Ha u3o0paxeHusix Porronaper ABnaku. 910
YKa3bIBAJIO HA TO, YTO MYCYJbMaHCKHUE YKCHIIIHBI
He ObUTH c1a0bIMH U B TOHM WIJIM UHOW CTETICHH CITO-
COOHBI K TEPPOPUCTUUCCKOHN JCSITCTHHOCTH.

B 17 ner amepukanka, mpuHsaBIas uciam, llen-
HoH Konnum HOocmia HUKa0, CMEHIIIA UM U Hadaja
CMOTPEThb PEJIUTHO3HBIC BUJICO3AMUCU B PA3IUU-
HBIX ITOTOKaxX B OHJaiH-uyaTtax. Ilo cetn oHa ucka-
Jla OTBETHI Ha BOMPOC, KaK 3aMOJIHUTH CBOIO HOBYIO
JIMYHOCTh, MIlla HOBYIO ku3Hb. llleHHOH, naeosor
WUT'NJI, ybM COYMHEHMS MOJIL30BANIKCH OOJBIINM

HMHTEPECOM B CETAX CTAKEPOB, YUTAJA COUMHEHHS
AHBapa anb-ABJaKy U CIyIIaja ero THeBHO-MCTH-
TesnpHOE nocnanue. LIleHHoH ObuIa MOTHOCTHIO yBE-
peHa, 9To ee cCounHeHus BepHBbI. [IpucoenHnBIINCH
K 9KCTPEMHCTCKMM YaTaM, OHa y3Hasa OoJblle O
MTOJIOKEHUHU TAJIECTHHIIEB W JPYTUX MYyCyJbMaH-
CKUX JKEPTB B 30HaX KOH(QJIMKTa, YTO MPHUBEJIO €€
K BOMHCTBEHHOMY JKHXaUCTCKOMY pa3roBopy 00
Hcname, MycylIbMaHCKUX 3€MJISIX U MyCYJIbMaHax,
MTO/IBEPTIINXCS HAMAJeHUIO CO CTOPOHBI 3amana. B
pesynbrate llleHHOH yKpenuiia cBOIO BEpY B TO, UTO
KaKk oOpalieHHass MycCyJlbMaHKa OHA JIOJDKHA Jeil-
CTBOBAaTh OT UX UMeHHU. Bo Bpems gomnpoca B ObP
OHa MPU3HAJIACK, YTO paccMaTpUBaia BO3MOKHOCTh
HanaseHus Ha 3HameHuTocTs B CIIIA. HecmoTps Ha
TO, YTO OHA HE peajn30Baja 3TOT IJIaH, OHA OblIa
apecToBaHa I0CJIE€ MOMNBITKH MPHUCOEANHUTHCS K
rpymre gepe3 Skype, pacckaspiBasi O TOM, HACKOIb-
Ko eil monpasuics 6oesuxk UI'MJI. Ona Obuta npu-
TOBOPEHA K YETBIPEM TOJaM JIMIIEHHs CBOOOMBI B
HCIIPABUTEIBHOM YUPEKIEHUH CTPOrOro peskuma.
Ceromns ona npojomxkaer padorars B UI'NJI ¢ Ha-
MepenueM oroMctuth (Milton-Edwards, 2017).

Ilo pe3synpraram WHTEPBHIO, B Ka4eCTBE IPH-
YHH, TOOYAMBIIMX >KEHIINH TPUCOCAUHUTHCS K pa-
JTUKATBHBIM TPyIIaM, MOYKHO Ha3BaTh CIEAYIOIIHE:

WUCTHUHHAs Bepa — TEppOpHCTHYECKas TIpymma
MPEACTABISIET COOOW MCTUHHBIA HCIIaM, U B 3TOM
Clly4yae paJuKalbHBIE TPYNIbl UCKPEHHE BEPUIIH,
YTO 3TO TIOMOKET MM CO3/1aTh CBOM Xanudart;

MECTh — MPOTHB TEONOIUTHUKH, AUCKpPUMHHA-
LMW, MapTUHAIN3AINY, TI0Jaras, 4To paguKaibHas
rpymnia MOXeT IOMOYb PEIIUTh 3TH MPOOJIEMBI, U3-
MEHHUTH MHP K JIydIIeMY;

YYBCTBO TOJABJICHUS — CTPEMUTCS MpUHAJIeE-
KaTh «JIOXKHBIM POACTBEHHUKAM» MYCYJIbMaHCKOM
YMMBI ¥ HILET JIOOBH, CECTPUYECTBA, 3AIIUTHl U
naptHepceTBa ['pynmsl.

y0eraTthb OT TpyAHOCTEH — cOeraTh OT CIOKHBIX
CUTyallliii M TPOOJIEM B CEMEHHBIX OTHOIICHUSIX U
COEMHATBHCS B TOHCKaX CBOEH «CaMOCTOSTENb-
HOCTH».

UCKYTIJICHHE COOCTBEHHBIX TIPEXOB — IPHCO-
eAMHACTCS C IENbI0 M30aBJICHHS OT COOCTBEHHBIX
IPEXOB U OYMIIEHHs CBOETO MPOIIIOro. JTO 4acTo
BKJIIOYAET B ce0sl OTYASBIIYIOCS W TIOAABICHHYIO
JKEHILUHY, KOTOpas HAMEPEHHO MPUCOETUHAETCS K
HeH, 1mojarasi, YT0 CMepTh KaK «MYy4YeHHK» — Jyd-
MK BapuaHT A Hee, yToObl m30exaTh M n3da-
BHUTBCS OT OOJIE3HEHHBIX CUTYAIHIA;

[To ncuxoa0ruIeckuM 0COOCHHOCTSIM:

JIOBEPUMBHIE, «BBIOPABIIIHE CBOE CEPALE» [e-
BYIIKH OBICTPO MOBEPHIIN CIOBAM PaJUuKaIbHO Ha-



COHI/IaJII)HO-HCI/IXOHOI‘I/I‘{eCKI/Iﬁ TNOPTPET MYCYJIbMAaHCKUX KCHIIIWH, BOBJICUCHHBIX B PAIUKAJIbHBIC NBUKCHUSA

CTPOEHHOT'O MYKYMHBI, BITIOOUIINCH B HETO U TIOCIIE-
JIOBAJIM 3a HUM;

HalTH CBOE MECTO B KM3HH — HIIET CBOKO 3Ha-
YUMOCTh U 1IeJTb B )KU3HHU. B monckax ceOs oHa m3-
y4aeT pa3iIuyHble TEYCHUs U BEPUT B CIIOBA PAJU-
KaJIbHBIX TCUCHUH;

ABAHTIOPUCT — UIIET B )KU3HU BECElbsl, POMaH-
TUKH, TIPUKITIOYeHuil. BpiOupas mroneit Ha myTH K
«DKHAXaTy», KOTOPBIA 3apeKOMEHIOBaI celsi Kak
«repoii», OHA TaKKe BUIHUT «3a0aBHOE» CpaKEHHE;

MaTEPUATUCTUYECKUH — UIIET JIEHEKHOE WIH
HaTypaJbHOE BO3HATPAXKICHUE, JUISl IOJyUYECHHUS 3a-
pabOTHOM MaThl, JIyYIIECrO KUIIbS U JIy4IIeH Ku3-
HHU. JIerko MCNonb30BaTh TAKUX JOACH B MIPECTYII-
HBIX HaIlPaBJICHUAX;

MOJAYMHEHHOE IIOBEJCHUE — MPHUIEPKUBACTCS
TPaJULIUOHHBIX poneid. OHa MOAUMHSETCS MYXKY,

OpaTy WM OTIly M CJIEJyeT 32 HHMH, yCTymasl Ha-
crnio. CUHUTAIOT ce0s1 «3aBUCUMBIMU;

Kak BumHO W3 3THX CIllydaeB, NpU aHAIU3E
TICUXOJIOTHYECKOTO  TIOPTPETa  MYyCYIbMAHCKHUX
JKEHIIMH, TPHCOCAWHUBIINXCS K pPaTUKaIbHBIM
OpraHu3alusIM, CIeAyeT YYHUTHIBAThL Ipeodiama-
HUE PA3IMYHBIX (PAKTOPOB, BKIIIOYAsl COILMAIIBHEIC,
KYJTbTYpHBIC, TICUXOJIOTHYCCKUE W TIOJUTUICCKUE
aCICKTHI.

YV KaxJ0i JKeHUIUMHbI, TPUCOSTUHUBIIEHCS K
pagvKaIbHOW OpTaHHW3aIlUU, €CTh CBOS HCTOPHS
W MOTHBAIMsA. BakxHO MOHWMATh, 9TO 3T (PAKTO-
pBI 4aCcTO CMEMIMBAIOTCS M BIHSIOT JPYT Ha ApY-
ra. JImsg GopbOBI C pamukamu3amueit HeoOXOoauM
KOMIUIEKCHBIM TMOAXOJ K BOINpOCaM COLUATIbHON
WHTETPAIliU, TICUXOJIOTHICCKON TOIICPKKHA U 00-
pa3oBaHus.

Taﬁ.ﬂ]{llla 1 — anaym3 CJIy4a€B IPUCOCANHEHUA KCHIUH K paJuKaJIbHBIM I'pyIiamM

OTrankuBaomme .
DakTopbl YenoBus, KOTOpbIe MOTYT ObITH IPHYHHOM IIOAKJII0YCHUS
NPHYHHBI
MHOTHE JKEHIIIHBI UCITBITHIBAIOT TyBCTBO HEHY)KHOCTH WJI MaprUHAIH3AINU B CBO-
CootBercTBHE 1 | eM oOmiecTBe. PagukansHble OpraHU3aiy YacTo IPUBIEKAIOT KEHIIIH, CTPEMSIIIIX-
COIMOKYIBTYpHble | IPHHALIOKHOCTb | Csl HAHTH CBOE MECTO M CMBICII CBOCH XU3HH, IIPeIaras CUIbHYIO IIPHHAIICKHOCTD
daxTopsl 1 cOO00IMIECTBO, KOTOPBIE MPUBIIEKAIOT UX
o HHOTa BJIMAHUE POACTBEHHUKOB UJIU ley3ef/'l, BOBJICYCHHBIX B paJlMKaJIbHbIC OpraHu-
CewmeitHbIe y3bI
3a1UH, UTPACT PEIIAIOLLYIO POJIb B IPUHATUN PEILICHUS O IPUCOCIUHEHUU.
Vpeanusm ¥ HOMCK | MONOZIBIE JKEHIIMHBI MOTYT OBITh YSI3BHMBI IJISI paJUKaTbHON HEOIOTHH, KOTOpas
CMBICTa o0eIaeT BaKHOCTh U [eJTh B )KU3HU, 0COOCHHO B TIEPHOJ JINYHBIX ITONCKOB
Icuxomoruueckue - = 5
NpaKTUKA JINYHOI WM IPYNIIOBOH HECHPABEIIMBOCTH MOXKET OBITH MOIIHBIM (haKkTo-
axTopsr UyBCTBO HecpaBe- p Py P ¢
MBOCTIH POM pajiMKaIM3alii. JTO MOKET BKIIIOYATh AUCKPHUMHUHALMIO, HACUIINE HJIM JIaBiie-
HHS Ha MyCYJIbMaH B IJI00AIEHOM KOHTEKCTE.
aMKaIbHBIE TPYTIEI YaCTO HUCTIONB3YIOT MPOMAaranay A MaHUITYTHPOBAHUS 3MO-
Wneonorndeckas p R Y p Y ymp
06paGoTKa LUSIMU ¥ BOCHIPUATHEM KEHIINH, YOSK1asi UX B HEOOXOAUMOCTH y4acTBOBATh B OOPb-
ToNUTHYCCKIEe P 0e 3a «IIPaBUIBHOE JIENI0
(axropsr B HEKOTOPBIX CIIy4asX paJuKajabHble I'PYIIIbl IPEAIararT KEHIIMHAM POJIM U CTa-
Pomn u craryc TYCBI, KOTOPBIX OHHM HE MOTYT JOCTHYb B CBOMX TPaJHIMOHHBIX COOOLIECTBAX, YTO
SIBJISICTCS] MOIITHBIM MOTHBHUPYIOIINM (aKTOPOM
CouyBCTBHE U allb- | HEKOTOPBIE KEHIIIMHBI MOTYT NMPUCOEUHUTELCS K PAIMKAIBHBIM OPTraHU3aLUAM, JIBH-
HIMBH/IyaTbHBIC TpyH3M JKMMBIM UCKPEHHUM KeTaHHeM MOMOYb APYTHM MM UCIIPaBUTh HECTIPABEATNBOCTD
0COBEHHOCTH TTomeK pHCKo CTPEMJICHHE K HOBOMY OIIBITY M YyBCTBaM TaK:KE MOXKET ChI'PAaTh POJIb B IIPUHATUU
HCK PUCKOB
P peLIeHNs O IPUCOSIUHCHNH K PaJUKaIbHBIM OpPraHu3anusIM
BiusiHue conpalib- | MHTEPHET M COLMANbHBIE CETH MIPAIOT BaXKHYIO POJb B IPOLECCE PaJANKaIM3aIHy,
HBIX ceTel npesyiarast wiarGopmy Uil pacpoCTPaHSHHUS WACONOTHN U HaiiMa
ConuanbHble CeTU - s S
. 3aKpBITHIC OHJIAH-cO00IIECTBa MOTYT 00ECIICUNTh TyBCTBO IPHHAICKHOCTH 1 MTOA-
W MHTEpHCT OmunaiiH-coo01e- P Y Y P
crpa JIEPIKKH, 9TO OCOOCHHO BaXKHO AJISI KEHIIWH, UCIBITHIBAIOIINX COIHATBHYIO M307Is-
TB:
LU0
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Pe3y.]'leaTbI u oﬁcymeﬂne

XoTsl B Hacrosilee Bpemsi HaOIIofaeTcs CHU-
JKCHHE YHCIIa WICHOB TEPPOPHUCTHYECKUX TPYIII
B LEJOM (OJHAKO, B TOM YHCIIE€ U CO «CIISIIMMH
KJIETKaMM»), TT0 HEKOTOPHIM JaHHBIM — YBEJIHIHBa-
eTcsl YMCIIO MPUHATHIX Ha paboTy keHmuH. CooT-
BETCTBEHHO-HEOOXOIMMO MOJTHOCTBHIO TIPOPadOTATh
NporpaMMy MPOTHBOACUCTBHS BEPOOBKE U pajHKa-
JM3aIMN JKSHIIMH, BOLIE/IINX B CHCTEMY Teppopa.

YroObl pemuTh 3Ty NpodiieMy, BaKHO TOHH-
MaTh MOTHBBI KEHIIUH MPUCOSTUHUTHCS K Pajau-
KaJbHBIM TPYIIaM U BX ONBIT B rpymie. Mccaeno-
BaTeNbCKas paboTa MO MOTHBAIMOHHBIM (haKTOpam
JKCHIMH, MPHUCOCIUHUBIINXCS K OTHM pPaJHKallb-
HBIM OpTaHU3alMsAM, TT0Ka3aja, YTO 3TO COCTOSIHUE
UMEET MECTO CpeJM KCHIIMH Pa3HbIX KaTeTOpHH,
TPYII 110 pa3HbIM NPUYUHAM, U 3Ta IpodiIeMa Tpe-
OyeT riIyOOKOrO W3YYEHHs, ONpeNeNeHUs IMyTel
pemrenns. Kpome Toro, mmpoko Nmpu3HaHHBIE pa-
JUKaIIbHBbIE OpTraHU3alud TPOJIODKAIOT HAHWMATh
JrONeH ISt ce0sl, M, YIUTBIBAsI, YTO KaXKIbIH MeCsI
He MeHee 100 yenoBeK MBITAIOTCS MPUCOESTUHUTHCS
K paguKanbHOM oprann3annu, u 90% 13 HUX IpHCo-
CJIMHSIOTCS, OUEBUIIHO, YTO HEOOXOIUMO pa3pabo-
TaTh MPOPHUIAKTUIECKHE MEpPbI, HAIIPABJICHHBIE KaK
Ha 3aMaIHbIX KSHIIMH, TaK U Ha MyX4HH. [TyTH, mo
KOTOPBIM Tpe/IaraeTcs peleHne yKa3aHHbBIX Ipo-
Onem:

IIUPOKOE PACIpPOCTpaHEHHE OOpa3oBaHHSA H
WHQOpPMaTH3alMU: TpOMaranja TOJEPaHTHOCTH,
NPOCBEIICHNE IO TpaBaM dYeNIOBEKa, KyJIbTypHOE
pasHooOpasre U PeIUrHo3Has TEPIUMOCTh TOMOTa-
10T TPEIOTBPATUTh pajuKamu3anuio. [IporpamMmer
00y4yeHHsl TMYHON OEe30MaCHOCTH U KPUTHUYECKOTO
MBIIIUIEHHS TAaKXKe UTPAIOT BAKHYIO POJIb;

yIIy4dIlIeHHE COLUabHOH MHTETpalu: MOJ-
JIep’KKa COIMAIbHON MHTETPAllid MEHBIINHCTB U
VSI3BUMBIX TPYIII, BKIIOYasl KCHIIMH, MOXET CHH-
3UTh UX YA3BUMOCTB K PaJUKaIH3alHHA. JTO BKIIO-
gaeT B ceOs IOCTyn K 00pa3oBaHulo, pabore, 3/1pa-
BOOXPAHEHHIO U IPYTHM OCHOBHBIM pecypcam;

COTPYAHUYECTBO C COOOIIECTBOM: BKJIIOUCHHE
MECTHBIX JIIEPOB M COOOIIECTB B Pa3pabOTKy H
peanu3anuio mporpaMM MpeJoTBPALICHUST paIiKa-
JHM3aIlM MOXKET MOBBICUTH UX 3(QPEKTUBHOCTH U
MpU3HAHKE.

XOTsl BCE BBINICTICPEUNCICHHBIE TPOOIEMBI H
NPUYHMHBI PaIUKAIN3AIIH KSHITHH JOKHBI HANTH
CBOE pEIIeHUE, CaMoe TJIaBHOE — CO3JaTh JIydIlne
YCIIOBHSL KHM3HH U PEUINTh MpoOIeMy ITUCKPUMH-
HallMK JKEHIMH. JKEeHIINHBI, KOTOPhIE YyBCTBYIOT
ce0sl «HEHY)KHBIMH» WIIM «HA TPaHU KU3HW» TIe-

pen mpomaraHAuCTaMy TeppopU3Ma, Takke OymyT
oueHb ysA3BUMbI. Hanbosee BaKHOM POJIBIO B ATOM
mporecce MOKET OBITh YCTpaHEHHE TUCKPUMH-
HaIlUM KEHIIUH M0 PETUTHO3HBIM TNpU3HAKAM H
BHEIIHEMY BHJY, PaBHBIA OCTYIl K 00pa30BaHUIO
U TPYAOYCTPOWCTBY KEHIIMH U MYX4YMH. Takke
HEOOXOIUMO HalIaJUTh CUCTEMY MOHHUTOPHHIA WH-
(hopmarum, pacnpoctpansemoir B Mutepuere, co-
LUANBHBIX CETIX M MecceHkepax. Jepannkamu-
3a1us KEHIIWH, KOHEYHO, JOJKHA TIPOBOIUTHCS HE
TOJIBKO ITyTE€M HaKa3aHUSI WU JIMIIECHUSI CBOOOJBI,
HO W C TIOMOIIBIO TICHXOJIOTOB, IICHXOTEPAIeBTOB,
MEIUIIMHCKHUX aHTPOIIOJIOTOB U 1aXK€e PEIUTHO3HBIX
JUIEPOB, KOTOPHIE TIOMOTAIOT CTaOWMIM3HPOBATH
MICUXUYECKOE COCTOSIHME JKEHIIMHBI M BBIBECTH €€
13 TIOPOYHOTO KPyra HEBBITIOJHEHHBIX OXHIAHUH.
Kpome Toro, sxeHumae He0OXOAUMO BEPHYThH UyB-
CTBO JIMYHON OTBETCTBEHHOCTH M COOCTBEHHOM 3Ha-
YUMOCTH, HAUTH HOBYIO Mpodeccuio uim xo00u n
MTOBBICUTH HHTEPEC K HOPMATBHOM KU3HH.

JKeHImnHBI JOKHBI OBITH BOOPYKEHBI U TO-
JIep’KaHbl B CBOMX YCHIIMAX IO TIOBBIIIIEHUIO CBOETO
MOTEHILMaNa, YTOObl MPEJOTBPATHTh TPOHHUKHOBE-
HUE€ MX JIeTell B AKCTPEMHUCTCKHE TPYIIIBI, a TaK-
e n30exaTh BIUSHUS SKCTpEMH3Ma M HACHIIUSL.
Ha ob6mecTBeHHOM ypoBHE, BHE JI0Ma, KCHIUHBI
W JEBYIIKH MOTYT OBITb CTOPOHHHKaMH TOJIE-
PaHTHOCTH W TIepelaBaTh MOITHBIA KOHTPAITYHKT
IKCTPEMHU3MY B CBOUX cOOOIIecTBax. JTO CTajo
OYECBUIHBIM B 3anagHoil Adpuke, ocooenHno B Hu-
repuu, I7ie )KEHIIMHBI ACTAI0T 3TO, pabdoTas B MEX-
KOH(pecCHOHATBHBIX OPTaHHU3AIUAX, IPOJABUTAS
TOJIEPAHTHOCTh M MPOBOJAS MECTHBIE OOILIECTBEH-
HbIe MEPOIPHUATHS, YTOOBI MPOTHBOAEHCTBOBATH
paauKaIu3upOBaHHOW MHTEPIpPETALUN PEUTHO3-
HbIX ydeHnid. OHM AEHCTBYIOT KaK PEIUTHO3HBIC
JUIEPHl B CBOMX OOIIMHAX, aKTUBHO KOHCYJIBTH-
pys YS3BUMYIO MOJOJEKb M MOJIOJBIX KEHIINH B
CBOMX Y4YEOHBIX 3aBEICHUSAX.

[IpenocraBneHre MECTHBIM IKEHIIMHAM BO3-
MO>KHOCTH TIPOSIBUTH CaMOCTOSITEILHOCTE U JIH-
JIEPCTBO B OMNPEIECIICHUH CBOWX TPHOPHUTETOB H
cTpaTeruii B 0OJIACTH NPOTHUBOJCHCTBUSI HACHIIb-
CTBEHHOMY 3KcTpemu3My. VHBeCcTHIIMHM B HCCIe-
JIOBaHHA M JAaHHBIE O POJIM KEHIIUH B TEPPOPU3ME
WTPAIOT BAXXHYIO POJIb B OIpeneleHnr (aKkTOpoOB,
KOTOpBIE MPUBOJAT K UX PaIUKAIU3ANH U YUaCTHIO
B TEPPOPHUCTHYECKHUX TPYMIax, a TAKKE BIMSHUSA
AHTUTEPPOPUCTHUUECKUX CTPATErMi HAa WX >KHU3Hb.
Ha rocynapcTBeHHOM ypoBHE HEOOX01MMO 0obecte-
YUTh TEHJEPHO-YYBCTBUTENIBHBII MOHUTOPUHT H
OIICHKY BCEX Mep 10 60pBHOE ¢ TEPPOPHU3MOM H TIPO-
TUBOJICHCTBUIO HACUIILCTBEHHOMY 9KCTPEMHU3MY.
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3akI09eHne ¥ BHIBObI

Pacmnpenue npaB U BO3MOKHOCTEN KEHIIUH
W J€BOYEK B CPEJCTBAaX MaccoBoW mHpopManuu
Ha rocyapcTBEHHOM, HAIlMOHAIHBHOM U MECTHOM
YPOBHSIX MMEET pellarollee 3HAYCHHE IJIs Ipo-
THUBOJIEWCTBUS MPHUBIEKATEIBHOCTH 3KCTPEMHUCT-
ckux coobmennii. CaM0O WX TMPUCYTCTBUE B ITHX
o0LIeCTBEHHBIX 00JIACTAX, B TOM YHCIIE B COIH-
aJbHBIX CETSIX, OKA3bIBAECT CUJIBHOE CMSIrYalollee
BIIMAHME Ha 3KCTpEeMHCTCKHE coobmenus. O6pa-
30BaHUE 00eCIeuynBaeT KPUTHIECKOE MBIILJICHHE,
pelieHne MpodIeM U KOMMYHHKATUBHbBIC HABBIKH,
HEOOXOJIMMbIE Il TOHUMAaHUS paguKalIn3annu
0l M TOTO, Kak MPOTHBOCTOSITH TaKUM 3KC-
TPEMHUCTCKUM COOOIIEHUsM U pasroBopaM. Kpo-
Me TOro, 0oOpa30BaHHE BCENICT yYBEPCHHOCTh B
cebe, HEOOXOAMMYIO JKCHIIWHAM W JAeBOYKaM,
9TOOBI CITIOCOOCTBOBATH CO3JAaHUIO 3/IOPOBBIX,
YCTOHYUBBIX M MHUPHBIX cooOmectB. O4eBUIHO,
YTO JKEHIIHUHBI U JIEBOYKH UMEIOT BBICOKHI CIIpoc
Ha 3HAHUS U HABBIKK JJIsl NPENOTBPALICHUS Ha-

CHJIbCTBEHHOI'0 SKCTpeMHu3Ma. AKTUBHOE y4acTHe
JKSHIIMH ¥ JICBOUYCK B 0OIIecTBE Kak 0O0pa3oBaH-
HBIX W MPEJICTABUTEIbHBIX JINYHOCTEH, YUUTEIICH,
HAaCTaBHUKOB, 00pA3IOB JUISI TOAPAKaHUS, KYP-
HaJIUCTOB, PEIUTHO3HBIX JHUICPOB, LEIUTENCH
U OOIIECTBEHHBIX JUICPOB IMOBBIMIACT yCTONIH-
BOCTh K MOCJEACTBUSIM U PACHPOCTPAHCHUIO Ha-
CHJIBCTBEHHOTO YKCTPEMHU3MA.

PanukanbHbIC TPYTIIEI TAKXKE aKTUBHO BOBJICKA-
FOT JKEHIIIMH B CBOW Psabl. DaKTHUUECKH, HUKTO HE
0’KHMJIaJl TAKOTO HUCXO0Jla CPEAM NABIIUX HHTEPBBIO,
MHOTHE CUMTAIOT, YTO OHW HEBHHOBHEI B CBOUX PO-
nsax. OIHAKO W3 OTBETOB OMPOLICHHBIX JKEHIIHUH
MOXHO 3aMETHTbh, UYTO CPEIU HUX OBUIA W >KCHIIU-
HBI, KOTOPBIE 3aHUMAJIUCh C )KECTOKOCTHIO, N30He-
HussMuA. KpoMe Toro, cpeau KEHIMUH eCTh TE, KTO
MOOLIPSUT MY>KUMH y4acTBOBaTh B BoitHe. OgHAKO
OOJBITMHCTBO JKCHINWH, Y3HAB O WCTUHHOH IIETH
paJMKaIBHBIX TPYII, Pa304apOBAIUCh B TPYIIIaXx,
meITasiCh cOexarb or Hee. OQHAKO OHHU IBITAINCH
MOJIJIEpKATh CBOUX TPaXKAaH, KOTJIa UX apeCTOBBI-
BaJTH, 3aKJIFOYAJIH B TEIOPHMY, TIBITAJIH.

Jluteparypa

Atran, S. (2021). The Psychology of Transnational Terrorism and Extreme Political Conflict. Annual Review of Psychology, 72,

471-501. https://doi.org/10.1146/annurev-psych-010419-050800

Birla, Z. S. (2023). American Women’s Motivations to Join Overseas Terrorist Groups (Doctoral dissertation, Walden
University), Walden Dissertations and Doctoral Studies Collection. — 156.

Bishmanov, K., & Orynbekov, N. (2021). The threat of religious extremism in Kazakhstan and the role of religious education in
limitation. Eurasian Journal of Religious Studies, 26(2), 33—40. https://doi.org/10.26577//EJRS.2021.v26.i2.r5

Central Asia Analytical Network (2018). XXenmunsr u sxcrpemusm. Uccnenosanne OOH no LlentpanbHoit Asuu. https://www.

caa-network.org/archives/11343%?utm_source

etymonline.com (2021). Online etymology dictionary. https://www.etymonline.com/word/radical
Evans, E.J. (2000). Parliamentary Reform in Britain, ¢.1770-1918 (anru.). — Harlow: Longman. —154.
Haspel, P. (2006). Algeria Revisited: Opposing Commanders as Warring Doubles in The Battle of Algiers. Journal of Film and

Video, 58(3), 33-42.

International Crisis Group (2017). Sri Lanka’s Conflict-Affected Women: Dealing with the Legacy of War. https://www.
crisisgroup.org/asia/south-asia/sri-lanka/289-sri-lankas-conflict-affected-women-dealing-legacy-war
Merriam-webster.com (2024). Dictionary Merriam-webster. Words History. https://www.merriam-webster.com/wordplay/

radical-word-history

Milton-Edwards, B. (2017). Female terrorists and their role in jihadi groups. Brookings https://www.brookings.edu/articles/

female-terrorists-and-their-role-in-jihadi-groups/

Milton-Edwards, B. (2020). The challenges of researching political Islam. In Routledge handbook of Middle East politics. —

Routledge. — 243-255.

Morgades-Bamba, C. 1., Raynal, P., & Chabrol, H. (2020). Exploring the radicalization process in young women. Terrorism

and Political Violence, 32(7), 1439-1457.

Patel, S., Westermann, J. (2018). Celebrating and Interrogating Women and National Security. Challenges, 14(2), 53-83.

https://www jstor.org/stable/26558022

Pearson, E., & Winterbotham, E. (2017). Women, gender and daesh radicalisation: A milieu approach. The RUSI Journal,

162(3), 60-72. https://doi.org/10.1080/03071847.2017.1353251.

Phillips, J. B., Ingram, K. M., & Campion, K. (2024). Gendered extremism in the pacific on 4chan: A mixed-methods exploration
of Australian and new Zealanders’ concepts of women, gender, and sexual violence on/pol. Terrorism and Political Violence. —

Routledge. — 1-22.

Rumage, S. A. (1996). Resisting the West: The Clinton Administration’s Promotion of Abortion at the 1994 Cairo Conference
and the Strength of the Islamic Response. Cal. W. Int’l LJ, 27. — 1-10.
Shahreen, S., & Mostofa, S. M. (2024). Female radicalisation in Bangladesh: an investigation of its scope, extent and key

12



A. CakbaeBa u 1ip.

motivations behind. Critical Studies on Terrorism, 17(2), 153—175. https://doi.org/10.1080/17539153.2024.2320958.

Shapiro, L.R., & Maras, M.H. (2020). Women’s radicalization to religious terrorism: An examination of ISIS cases in the United
States. In Islamic State’s Online Activity and Responses. — Routledge. — 88-119.

Baiitenosa, H., & Hypmianos, A. (2016). DBotoIHS HCIAMUCTCKOTO PAJINKAIN3MA: OT HICHHBIX HCTOKOB K COBPEMEHHOM J0K-
tpune. Becmuux KazHY, Cepusi Penueuosedenue, 5(1), 56—63. https://doi.org/10.26577/EJRS-2016-1-165

ITnactyn, B. H. (2002). DBomonmst naeoI0THN U TAKTUKH SKCTPEMUCTCKUX JIBIDKEHUH B cTpaHax Bocroka. — HoBocubupck:
Cubupckuit xpoHorpad. — 46.

References

Atran, S. (2021). The Psychology of Transnational Terrorism and Extreme Political Conflict. Annual Review of Psychology, 72,
471-501. https://doi.org/10.1146/annurev-psych-010419-050800

Baitenova, N., & Nurshanov, A. (2016). Jevoljucija islamistskogo radikalizma: ot idejnyh istokov k sovremennoj doktrine
[Evolution of Islamic radicalism: from the beginnings to modern ideological doctrine]. Eurasian Journal of Religious Studies, 5(1),
56-63. https://doi.org/10.26577/EJRS-2016-1-165 (in Russian)

Birla, Z. S. (2023). American Women’s Motivations to Join Overseas Terrorist Groups (Doctoral dissertation, Walden
University), Walden Dissertations and Doctoral Studies Collection. — 156.

Bishmanov, K., & Orynbekov, N. (2021). The threat of religious extremism in Kazakhstan and the role of religious education in
limitation. Eurasian Journal of Religious Studies, 26(2). 33—40. https://doi.org/10.26577//EJRS.2021.v26.i2.r5

Central Asia Analytical Network (2018). Zhenshhiny i jekstremizm. Issledovanie OON po Central’noj Azii [Women and
Extremism: UN Study on Central Asia]. https://www.caa-network.org/archives/11343?utm_source (in Russian)

etymonline.com (2021). Online etymology dictionary. https://www.etymonline.com/word/radical

Evans, E.J. (2000). Parliamentary Reform in Britain, ¢.1770-1918 (eng.). — Harlow: Longman. —154.

Haspel, P. (2006). Algeria Revisited: Opposing Commanders as Warring Doubles in The Battle of Algiers. Journal of Film and
Video, 58(3). — 33-42.

International Crisis Group (2017). Sri Lanka’s Conflict-Affected Women: Dealing with the Legacy of War. https://www.
crisisgroup.org/asia/south-asia/sri-lanka/289-sri-lankas-conflict-affected-women-dealing-legacy-war

Merriam-webster.com (2024). Dictionary Merriam-webster. Words History. https://www.merriam-webster.com/wordplay/
radical-word-history

Milton-Edwards, B. (2017). Female terrorists and their role in jihadi groups. Brookings https://www.brookings.edu/articles/
female-terrorists-and-their-role-in-jihadi-groups/

Milton-Edwards, B. (2020). The challenges of researching political Islam. In Routledge handbook of Middle East politics. —
Routledge. — 243-255.

Morgades-Bamba, C. 1., Raynal, P., & Chabrol, H. (2020). Exploring the radicalization process in young women. Terrorism
and Political Violence, 32(7), 1439-1457.

Patel, S., Westermann, J. (2018). Celebrating and Interrogating Women and National Security. Challenges, 14(2), 53-83.
https://www jstor.org/stable/26558022

Pearson, E., & Winterbotham, E. (2017). Women, gender and daesh radicalisation: A milieu approach. The RUSI Journal,
162(3), 60—72. https://doi.org/10.1080/03071847.2017.1353251.

Phillips, J. B., Ingram, K. M., & Campion, K. (2024). Gendered extremism in the pacific on 4chan: A mixed-methods exploration
of Australian and new zealanders’ concepts of women, gender, and sexual violence on/pol. Terrorism and Political Violence. — 1-22.

Plastun, V. N. (2002). Jevoljucija ideologii i taktiki jekstremistskih dvizhenij v stranah Vostoka [Evolution of ideology and
tactics of extremist movements in the countries of the East]. — Novosibirsk: Siberian Chronograph. — 46. (in Russian)

Rumage, S. A. (1996). Resisting the West: The Clinton Administration’s Promotion of Abortion at the 1994 Cairo Conference
and the Strength of the Islamic Response. Cal. W. Int’1 LJ, 27. — 1-10.

Shahreen, S., & Mostofa, S. M. (2024). Female radicalisation in Bangladesh: an investigation of its scope, extent and key
motivations behind. Critical Studies on Terrorism, 17(2), 153—175. https://doi.org/10.1080/17539153.2024.2320958.

Shapiro, L. R., & Maras, M. H. (2020). Women’s radicalization to religious terrorism: An examination of ISIS cases in the
United States. In Islamic State’s Online Activity and Responses. — Routledge. — 88-119.

Ceedenus 06 asmopax:

Caxbaesa Axepre Kypmanankwizvl (agmop-koppecnonoenm) — PhD doxmopanm kagedpwvl penucuosedenuu u Kyavmypoiocuu
Gaxynemema punocogpuu u norumono2uu Kazaxckoeo Hayuonaibno2o yHugepcumema umenu ano-Papabdu (Armamel, Kazaxcman,
e-mail: akerke-94@mail.ru).

JKopabex JKynowiz [latighypreiset — PhD  Odoxkmopanm ragedpvl penucuosedeHuu u KyIbmyporocuu  (axyivime-
ma gurocoguu u noaumonocuu Kazaxckozo HayuoHaivno2o yHusepcumema umenu anb-Papabu (Aamamel, Kazaxcman,
e-mail: 00077-94@mail.ru).

baiimenosa Hacuma JKaynwib6aiikeizvl — 00Kmop Gpuioco@ckux Hayk, npogheccop xapedpvl penucuosedeHu u Kyabmypoiocuu
Gaxynremema punocogpuu u norumonocuu Kazaxckoeo Hayuonaibno2o yHugepcumema umenu ano-Papabdu (Armamel, Kazaxcman,
email: zhanat52@mail.ru).

13



COHI/IaJII)HO-HCI/IXOHOI‘I/I‘{eCKI/Iﬁ TNOPTPET MYCYJIbMAaHCKUX KCHIIIWH, BOBJICUCHHBIX B PAIUKAJIbHBIC NBUKCHUSA

Aemopnap mypanst manimem:

Caxbaesa Axepre Kypmananguizvl (koppecnodenm-agmop) — on-@apabu amuvinoaest Kasax yimmoix ynueepcumemi guioco-
¢husi dicone casicammany paxyromemi oinmany dcone modenuemmany kageopaceinviy PhD ooxmopanmel (Aimamet, Kazaxcman,
email: akerke-94@mail.ru).

JKopabex JKynowviz Faiihypkoizer — on-@apabu amuinoazsl Kazax ynmmuolx ynugepcumemi gunocopust sicone casicammamy
Gakyrememi dinmany sicone modenuemmany kageopacuiiviyy PhD dokmopanmer (Aimamot, Kazaxcman, email: 00077-94@mail.
ru).

batimenosa Haeuma XKaynvlbaiikeisel — hunocogus evlivimoapuiiviyy 0okmopsl, on-Dapabu ameindacer Kasax yimmuolx
yHUgepcumemi Quiocoghus sicone cascammany Gaxyivmemi OiHMAany JHcoHe MoOeHuemmany Kagpeopacuinviy npogheccopot (Aima-
mol, Kazaxcman, email: zhanat52@mail.ru,).

Information about authors:

Sakbaeva Akerke Kurmanalkyzy (corresponding author) — PhD student of the Department of Religious and Cultural Studies of
the Faculty of Philosophy and Political Sciences, Al-Farabi Kazakh National University (Almaty, Kazakhstan, e-mail: akerke-94@
mail.ru).

Zhorabek Zhuldyz Gaifurkyzy — PhD student of the Department of Religious and Cultural Studies of the Faculty of Philosophy
and Political Sciences, Al-Farabi Kazakh National University (Almaty, Kazakhstan, e-mail: 00077-94@mail.ru).

Baitenova Nagima Zhaulybaykyzy — Doctor of Philosophical Sciences, Professor of the Department of Religious and Cultural
Studies of the Faculty of Philosophy and Political Sciences, Al-Farabi Kazakh National University (Almaty, Kazakhstan, email:
zhanat52@mail.ru,).

Hocmynuno 8 noabpsa 2024 a.
Ipunamo 20 mapma 2025 e.

14



ISSN 2413-3558 eISSN 2521-6465 Xab6apmbl. [lintany cepusicol. Nel (41) 2025 https://bulletin-religious.kaznu.kz
FTAMP 21.31.41 https://doi.org/10.26577//EJRS20254112

A. Anaiixan'” i , K. 3aroB! © , C. AdkaJioB? ©

"Hyp-Myb6apak Erurmer uciam MoeHueTi yHuBepcuTeTi, AnMatsl, Kasakcran
Koxka Axmer Slcayun aTbingarsl XaabKapasiblK Ka3ak-TYpik yHuBepeuteTi, Typkicran, Kazakcran
“e-mail: elubaeva.ainur890@mail.ru

AIHU BIPETEMAIKTIH, KAABIMTACYbIHA
OCEP ETETIH NMCHUXOAOTIUAADbIK, CEBEITEP:
TEOPUSADBIK TAAAAY

BbyA 3epTTeyae apaMHbIH AiHM CEHIMAEPIH, KO&3KapacTapblH X8He MIHE3-KYAbIK, epeKlLeAikTepiH
KAABbINTACTbIPYAAFbl MCUXOAOTMSABIK, cebenTep KapacTblpblAaAbl. 3epTTeyAiH MakcaTbl — AiHW
GipererAiKTiH KAAbINTACyblH bIKMAA €TETiH MCUXOAOTUSAbIK (DAaKTOPAAPAbBI 3epTTEY XXKOHE OAAPAbIH
e3apa 6amaaHbICbiH TarAay. JKyMbIC AiHM, MCUXOAOTUSIAbIK >KOHE SAEYMETTIK TYpPFblAAH AiHM
GiperenAiKTiH Heri3AepiH allyfFa apHaAfFaH. [TCMXOAOTMSAbIK, TEOPMSIAQP MEH KOHLLEMUMSAAAPAB! KOAAAHY
apKbIAbl AiHM GiperemAiKTiH KaAbINTacyblHa acep eTeTiH Heri3ri cebentep MeH hakTopAap >KYMeAi
TYPAE TaAAaHAbI. Tanaay HaTUXKeAepi AiHM GIPErerAiKTiH JKeke TYAFaAbIK, AAMyFa, DAEYMETTIK e3apa
apeKeTKe KAAaM bIKMaA eTETIHIH TYCiHyre MyMKIHAIK Gepeai. 3epTTeyAiH TEOPUSIAbIK, Herisi peTiHae
JKEKE TYAFaHbIH, MCUXOAOTUSCbl, AAMy MCUXOAOTMSCHI KBHE BAEYMETTIK NCUXOAOTUSHbIH, MPUHUMNTEPI
aAbIHABL. AiHM GiperenAiKTiH KaAbINTacyblHAQ aAaMHbIH, CEHIM >KYMeAepi, 3MOLMSIAAD, SAEYMETTIK
HariAaHbICTap MEH MBAEHM bIKMAAAAP KAPACTbIPbIAABI. AiHN CEHIMAEP MEH KYHABIAbIKTApAbIH aAaMHbIH
TYAFaAbIK, AaMybIHa, MiHE3-KYAKbIHA >K&He KOFamAarbl OpHbIHA KaAai acep eTeTiHi TaAAaHAbl. AiHu
GiperenAiKTiH NMCUXOAOTUSIAbIK, aCMEKTIAEPIH KapacTblpy 6apbiCbiHAQ, aAaMHbIH BMIpAIK Taxipubeci
MEH AiHM CEHIMAEPre AereH Ke3KapachiHblH MaHbI3AbIAbIFbI 38PTTEAAI. AiHU BiperenAikTiH aAeyMeTTiK
JKBHE MOAEHM acreKTiAepiHe Ae TaaAay >KacaAAbl. OWTKeEHI AiHM CeHIMAEP aAamHbIH KOFaMAAFbl
peAiHe, 8AeyMeTTIK KaTblHacTapblHa XX 8HE MOAEHW Ke3kapacTapbiHa eAeyAi biknaa eTeai. by septrey
>KYMbICbI AiHM BiperernAikTiH MCUXOAOTUSIABIK, TYPFbIAQH KAAbIMTaCyblHa 8Cep eTETiH Herisri hakTopaap
MeH cebenTepai TYCiHyre MyMKiHAIK 6epin, AiHM CEHIMAEP MEH TYAFaAbIK AaMyAblH 63apa 6afAaHbIChIH
TepeHipek 3epTTeyre yaec kocaabl. COHbIMEH Kartap, 3epTTey HaTWXKEeAePi MCUXOAOTMS MeH AiHU
3epTTeyAep apacbiHAAFbl ©3apa bIKMAAAACTbIKTbI HbIFaMTyFa, AiHM GiperenAikTiH KaAbinTacybliHa
KATbICTbl KA3ipri 3aMaHfbl MCUXOAOTUSAbIK, TEOPUSAAPABIH XKaHa KbIPAAPbIH alllyFa MyMKIHAIK Gepeai.

Ty#HiH ce3aep: AiH, AiHW GipErenaik, NCUXoAOTUsl, TYAFQ, KOFaM.
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2Khoja Akhmet Yassawi International Kazakh-Turkish University, Turkistan, Kazakhstan
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Psychological factors influencing the religious identity formation:
a theoretical analysis

This study examines the psychological factors involved in the formation of a person’s religious be-
liefs, attitudes, and behavioral characteristics. The aim of the research is to investigate the psychological
factors that influence the formation of religious identity and analyze their interconnections. The work is
aimed at revealing the foundations of religious identity from religious, psychological, and social perspec-
tives. Using psychological theories and concepts, it systematically analyzes the main reasons and factors
affecting the development of religious identity. The results of the analysis provide an understanding of
how religious identity influences personal development and social interactions. The theoretical basis of
the study is grounded in the principles of personality psychology, developmental psychology, and so-
cial psychology. It considers the individual’s belief systems, emotions, social connections, and cultural
influences in the formation of religious identity. The study also analyzes how religious beliefs and values
affect a person’s personal development, behavior, and their place in society. During the examination
of the psychological aspects of religious identity, the significance of life experience and the individual’s
attitude toward religious beliefs are explored. The social and cultural aspects of religious identity are also
analyzed, as religious beliefs have a significant impact on one’s role in society, social relationships, and
cultural perspectives. This research provides an opportunity to understand the key factors and reasons
influencing the psychological formation of religious identity, contributing to a deeper exploration of the
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relationship between religious beliefs and personal development. Furthermore, the results of the study
will enhance the interaction between psychology and religious studies and open new perspectives in
contemporary psychological theories related to the formation of religious identity.

Key words: religion, religious identity, psychology, personality, society.
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Mcuxonornyeckne npuyunHbl POPMUPOBAHUS
PEAUrMO3HOM MAEHTUYHOCTHU: TeOPEeTUYEeCKUI aHaAU3

2710 MCCAEAOBaHME PaCCMaTpPMBaAET NCUXOAOrNYeckmne CbaKTOpr, KOTOpPbl€ BAUAIOT Ha CbOle/lpOBa—
HWe PEAUTNO3HbIX y6e)KAeHVIl7I, B3rAgAOB U ocobeHHoCTen noBeAeHnd 4yeAoBeka. LLeAb NCCAeAOBaHNA
— U3Y4UUTb NCNXOAOTMYEeCKmne q)aKTOpbl, BAMAIOLLIME Ha (bOle/lpOBaHVle pe/\l/erIOE}HOl;I NAEHTUYHOCTHU, U
NMPpOaHaAn3NpPoOBaTb NX B3aMMOCB43b. Pabota HarpaBA€eHa Ha paCKpblIThe OCHOB pe/\VIl'l/IO3HOlZ MAEHTNY-
HOCTU C peAMFVIO3HOl7I, MCUXOAOIrMYECKOM M COLUMAABHOM TOYKM 3peHuns. l/ICI'IO/\b3y5I NMCUXOAOIrM4yeckmne
TEOPUN M KOHUEeNuMn, MCCAEAYETCA N CUCTEeMaTUYeCKN aHaAU3MPYeTCd BAUSAHNE OCHOBHbIX MPUYKMH U
CbaKTOpOB Ha CbOle/lpOBaHl/le pe/\l/ll'l/lO3HOVI MAEHTUYHOCTMN. Pe3yAbTaTbI dHAAM3a MO3BOAMJIOT MOHATD,
KaK peAnUrmo3Had MAEHTUYHOCTb BAUAET Ha AMMHOCTHOE pa3BUTHME 1M COLUMaAbHOE B3aMMOAENCTBME. Te-
OpeTl/ILleCKOVI OCHOBOM MCCAEAOBAHMS SBASIOTCS MPUHUMUTIbI MCUXOAOTMN AMMHOCTU, NMCUXOAOTMN pa3-
BUTUS M COLUMAABHOM MCUXOAOTUN. PaCCManVIBaK)TCS! CNCTEMDI y6e>KAeHMVI YeAoBeKa, ero smoummn,
COouMaAnbHbl€ CBA3UM N KYAbTYPHbIE BAUAHNSA B KOHTEKCTE q)Ole/lpOBaHMSI pe/\VIrVIO3HOl;I MAEHTUYHOCTMU.
Takxe dAHAAU3BUNPYETCA, KaK PEANTNO3Hble y6e)KAeHl/lﬂ 1M UEeHHOCTU BAUAIOT Ha AMYHOCTHOE pa3BuUTUE
YeAOBeKa, ero nosepeHmne n ero Mecto B O6LLI,eCTBe. B rnpouecce nady4veHnsa nCnMxXxoAormv4eCkmnx acCriektoB
pe/\mrM03H017| MAEHTUYHOCTN UCCAEAYETCH 3HaveHMe >KM3HEHHOro OrbiTa M OTHOLUEHMNd YeAOBeKa K
PEAUTNO3HbIM y6e)KAEHVIS]M. Takke AHAAU3BUNPYIOTCA COUMaAbHbIE N KYAbTYPHbIE aCNeKTbl PEANTNO3-
HOM MAEHTUYHOCTUN, NOCKOAbKY PEANTNO3HbIe y6e)KAeHVISI OKa3bIBalOT 3HAYNTEAbHOE BAMAHME Ha POAb
YeAOBeKa B O6LLI,GCTB€, COUMaAbHbIe OTHOLWEHNA N KYAbTYPHbI€ B3rAdAbI. 2710 MCCAeAOBaHME AaeT BO3-
MO>XHOCTb MNMOHATb KAO4YEBbIE (baKTOpbl M NMPUYNHDbI, BAUFGIOWNE Ha NMCNXOAOrn4yeckoe CbOpMVIpOBaHVIe
pe/\mrM03H017| NAEHTUYHOCTHU, U CFIOCO6CTByeT 6onee r/\y6OKOMy M3YYEeHUIO B3aMMOCBA3N MEXKAY pe-
AUTNO3HbIMN y6e)K,A,eHl/IﬂMl/l N AMYHOCTHbIM Pa3BUTUEM. KpOMe TOro, pe3yAbTaTbl NCCA€AOBAHUA CMNO-
CO6CTByIOT YKPENAEHUNIO B3aMMOAENCTBUA MeXAy MCUXOAOTMEen 1 PEANTNO3HBbIMU NCCAEAOBAHNAMN U
OTKPbIBAIOT HOBblE MNMepcneKkTUBbl AAd COBPEMEHHbIX MCUXOAOTMYECKNX Teopvu7|, CB43aHHbIX C CbOpMVI—
POBaHMEM pe/\l/erIO3HOl;1 MAEHTUYHOCTMU.

KaAroueBble cAaoBa: peAnrnd, peAMrmo3Had MAEHTUUYHOCTb, MCUXOAOIMAa, AUMHOCTD, O6U.leCTBO.

Kipicne

Jinn Oipereiiik — TyInFaHbIH ©3iH Oenrini Oip
JIHH CEHIMMEH, KaybIMJACTBIKIICH HEMece KYyH-
JBLIBIKTAp JKyHeciMeH coiikecteHaipyl. byn mcu-
XOJIOTHSUTBIK, KOKETTITIK aJlaMHBIH PYXaHH HKOHE
OIICYMETTIK HEri3l OO caHanaabl. Y KbIMAACY,
BIIEYMETTIK epekelNep, 9AeTTep MEH HopMaiap,
pYXaHU KYHABUIBIKTap OipereiyiikTiH Herisri ai-
FhIIAPTTAphl. Byn jkekenereH amamjaapiaaH Oac-
TaI, TONTHIK CaHaFa JICHIH JKy3ere acaTblH peTTey-
i mpoiecc. MojieHu HopMaliap MEH MiHE3-KYJIbIK
CPEeKILETIKTepl OPTAK TLT MEH JIIHU CaHa BJICyMeT-
TiK OipereilikTi KanpInTacThipaabl. byn uHIUBUI-
TiH ©31HJIIK KMCHIH» aHBIKTayFa MYMKIHJIIK Oepe/ti.

Bbyrinne, xahannany noyipinge niHu Oipereinik
TEPEH 3ePTTEY Il KaKeT eTim oThIp. [linu Gipereitnik
— TYJIFaHbBIH ©3iH Oenrini Oip JiHMEH, JiHU KYHIbI-
JIBIKTAPMEH JKOHE MOJICHH-DJICYMETTIK HOpMajap-
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MeH coiikecteHaipyi. TynFaHbH ©3iH TaHybl MEH
KOFaM/la OPHBIH aHBIKTayJa MiHHIH peJli epeKIIe.
On agaMHBIH CEHIMI MEH MOPAaJbJbIK NPUHLIUNTE-
pine Herizmenexi. JliHu OGipereiinik keKke TyJIFaHbIH
MiHe3 KYJIKbIHA DCEp €Till, epexeriep MeH HopMasap
ycerHanbp. [lin — emipre MoH Oepy, Kayilci3mik ce-
3IMiH KaMTaMachl3 €Ty MEH 9JICyMETTiK Oaiiyanbic-
Tapbl HEIFAUTY Kypajbl KbI3METIH aTKAPBIIT KeJIeTi.
By anamMHBIH lIeyMeTTIK-MO/ICHH KeHICTIKTE ©31H-
IIiK OPHBIHBIH 00JTyBI MEH KOpIIIaFaH opTaja Oenrisi
Oip Tomka TmicTinirin kepcereai. XXI Faceipaarb
*kahaHmaHy Ke3eHIHIIE MOJCHU OPTYPIIUIIIK MTEeH KO-
FaMJIaFbl TYPAKCBI3JBIK AIHU OlpereiiikTi 3epTrey-
IIiH ©3€KTIUIITH KOpCeTyIe.

Bipereiinik KOHIENIMACHIH 3. DPUKCOH aJIFall-
KbUTapAbIH Oipi Oonbim 3eprremi. On TyIFaHbIH Oi-
pereiirin KoraMaarsl OpTYpIi pesjep MEH HOp-
Majapabl ©31MeH OalIaHBICTHIPY, COUKECTEHIIPY
KaOineTi nen caHaabl. MaJICHH-dICYMETTIK JKOHE



A. AnaiixaH xoHE T.0.

JIIHU KO3KapacTap/bl YHIEeCTipy apKbUIbl aJaMHbBIH
OoifpIHIa Oipereitik TyciHiri makga 6omanel. inu
Oipereislik AiHM CaHaHBIH KaJbIIITACYbIMEH Oaiina-
HBICTBL. Kol jxaFmaiiia iH Typajibl TYCIHIKTI TYJIFa
©3iHIH 0TOAChIHAH aNaabl. D. DPUKCOH JKACTHIK, IIaK
pyXaHM KYHIBUIBIKTApDMEH TaHBICYFa, Oenriyi Oip
JHAI KaObUIIayFa ©Te KOJalibl Ke3€H JIeT CaHak-
nel. JKacecripiM makTarsl ©TIeNi Ke3eHaepIe TiHn
KYHJIBUIBIKTAP TICHXOJIOTUSUIBIK TipeK 0Oa ajajbl.
Cebe0i miH — TYPaKTBUIBIK TIEH THICTLUTIK Ce31MiH
chlinaiapl. iHM poMiszliep SMOLMSIIBIK, KYH3elic,
YKQTFBI3BIK JKOHE OMIPJCH MOH J>KOFAITY CEKUIII
KUBIHABIKTAP/IbI JKeHyre kKemekrteceni. CoHman-ak
K  «MEHIH» KaJBIITACTRIPYFa Ja BIKMAT ETel
(Erikson, 1994: 11).

Jin — TyaFaHBIH ©MipiHE MaFblHa MEH MakcaT
Oepin, Kyiizeic, KalFbI3ChIpay ce3iMIepiHEeH apbl-
nmyra Kemekreceni. J[iH MEH TCHXOJOTHS pyXaHH
OOJIMBICIIEH OaiIaHBICTBI  OOJFAHABIKTAH aJam
eMipiHae eneyi 13 Kaaapipanbl. bym KyOsuTbIC anm-
FaIlIKpl JIIHA CEHIMJEpJeH OacTajbll, ©Jli KYHIe
JIEH1H JKaJIFachIIl KeJle KaTKaH MaHbI3Abl (PEHOMCH.
OMipaeH MaFbIHA KOPY, KOFaMa ©31H/IiK OpHBI 0ap
eKeHIH Oily, TYCIHY TYJIFaHBI NCUXOJOTHSIIBIK TY-
Tac ere/ii. bya TyTacTBIKTHI ce3iHye OipereimiKTiH
OPHBI EPEKIIIe.

Jinu OipereiiikTiH KaJblnTacyblHa 9cep eTeTiH
TICUXOJIOTUSIIBIK, cebenrepaid Oipi — eMipaeH MOH
i3ney. Jlororeparnus TeopusCH afaM eMipiHiH MOH-
Te TOJIBI OOJTYBI ©31H TyTac Ce3iHyTe dcep eTei J1eH-
ni. by mnes niHu OipereiyliKTiH TCHUXOJIOTHSLITBIK
ce0ebiH TyCiHyTe BIKIAN eTe/li. OMIpACH MOH 13/1ey
MEH OHBI Ta0y KOFaMHBIH TOJIBIK MyLIeci OomyFa
uTepMeINeli. AnTaMHBIH ©31H Oenrim 6ip miHu ce-
HIMMEH OalIaHBICTBIPYBI, COMKECTCHIIPY1 OMIpPIIiK
MakcaTTap/ibl aHBIKTAIl, TICHXOJIOTHSIIBIK TYPaKThI-
JBIKTHl KaMTaMack3 etefi. J[iH agaMHBIH pyxaHH
i3menHicTepine »xayam Oepir, TYJIFalbIK JKeTiTyiHe
acep erei. Aam eMipjieH MoH Taba aiMaca 3K3HuC-
TEeHIMAIABl BakyyM (imTeri OOCTHIK ce3imi) maiaa
Oomanel. by nenpeccus MeH CyUIu 9peKeTTepiHe
OKEJIT COFyBI MYMKIiH. J[iH OCBIHIAW KUBIHABIKTAP-
JIaH HIBIFyFa KOMEKTECIN, TYJFaFa CEHIM, YMIT HeH
Konmay Oepeni. SIFHU KUBIHIBIKTAPABI KEHY Kypa-
JIBIHA aifHaJabl. OPTYPIIL AIHH TONITAP MEH KaybIM-
JMACTBIKTApFa MYIIe OOy JKAIFBI3ABIK CE3iMiHCH
apbuTyFra kemekTeceli. B.dpaHKIIbIH OMBIHINA, JTiH
TEK CEHIM XKyleci FaHa eMec, IICHXOJIOTHSUTBIK, KOHE
9K3UCTEHIHMAIABIK KaXETTUIIKTI oTeyl Kypal.
On Genrimi 6ip MIHMEH MIEKTEIMEH iHII KaJIITbl
aJaM3aTThIH PyXaHW 13/ICHICI Jien caHaiiabl. Amxam
0aJTachIHBIH ICUXUKACH YIIIKEe OOIiHe/i: IeHe, IICH-
XUKa k0He pyX. OCbUIap/bIH IMIHIE PyX KOFAPFhI

KYILITIEH OaiiaHbICTBIPYLIBI, aJjaM OalachIHBIH KO3-
re KopiHOeHTIiH MaHbBI3B! Oemmeri. Pyx — sorapsl
KYHABUIBIKTApFa YMTBUIATBIH, OMIPJCH MOH 131eH-
TiH Herisri 6ommeic (Frankl, 2008: 18).

TakbIpbINTHI TAHAAYABI I9HEKTeY KoHe MaK-
caThl MeH MiHJeTTepi

Jinm Oipereiiik MeMIIEKeTTe Ke3/IeCeTiH Ta-
ourn ypmic. O MEMJICKETTIH OJECYMETTIK JKaFma-
Bl MEH PKOHOMHUKANBIK cebenTepre OaiaaHbICThI
e3repin OTBIPYBl MYMKIH. J[iH KOFaMIbI 13TUTIKKE,
MeHipOaHABIK TIeH TaTyJbIKKA IIaKbIpabl. Kep
OcTiHae KaTIre3diK IMEeH AiHAPAJBIK COFBICTHIH 00JI-
MaybIH Kanaiel. JXKaparyusl TyciHiri Mmen Fubaaat
€Ty ©p AiHAe OpTYypii OOIFaHBIMEH, OHBIH HETi3Ti
MakcaThl — alaM3aTThIH 0ei0iT eMip cypyi MeH ai-
HapaJbIK TaTYJBIKTBI OpHATY. Ocipece jkahanmany
JeyipiHJe NiHU OipereiikTiH MaHbI3bI apTiaca Ke-
MiMe# OThIp. [liHapaslbIK KaKTBIFBICTAP MEH DKCT-
PEMM3MHIH aIJbIH alya AiHA OiperemiKTiH OpHBI
yikeH. «KoFaMHBIH pyxaHu KayillCi3ITiH cakray,
azaMaTTapblH KYKBIFBI MEH OOCTaH/IBIKTapbIH KOP-
Fay, MiH]II )KeKe OaCTBIH MYICC] YIIIiH Haiananyra
o1 OepMeit, SKCTPEMU3MHIH aJI/IbIH ATy MEMJICKET-
TiH JIiH CaJIaCBIHAAFBI 0aCThI MaKcaTTaPhI OOJIBITI ca-
HanaaeD (baiiteHoBa xoHe T.0, 2014: 205).

MakananblH MaKcaThl — JiHU OipeTreHTiKTIH Ka-
JBINITACYbIHA BCEP €TETiH HETi3ri NCUXOJOTHSIIBIK
cebenrepai Tanaay. Conmaii-ak OHBIH TYJIFAJIBIK Ka-
pBIM-KAThIHAC TICH KOFaMAFbl BIKITAIBIH KOPCETY.

3eprTey OaphICHIHAA MBIHAAM CypaKTap Kapac-
THIPBUIAJIBL:

- Jlinu OipereiyTikTiH KaJbInTacyblHa OCep eTe-
TiH TICUXOJIOTHSUTBIK (DaKTOpIap KaHai?

- Jlinn Giperefiik TYIFaNBIK IaMy MEH TYpIIi
KUBIHIBIKTAP/IBI )KEHY/IE BIKIAJ eTe Me?

- JliHn SKCTpEeMHU3MHIH JiHU OipereiTiKKe THTi-
3€TiH 3apjaanTapbl KaHmai?

JliH MEH ynTTap apachiHJarbl IICUXOJIOTHSITBIK-
MOJICHH EPEKILENIKTEep KOFaMAarbl JTiHH Oipereii-
JIKTIH KaJbIITacyblHa 8PTYPIIi ocep eteni. bapipik
JiHIEp MEH JiHU KO3KapacTapAblH HEri3ri WAeschl
031 OMip CYpeTiH MEMJICKETTIH OeHOITIIUIIr YIImTiH
Oosica niHM Oipereiik mporeci XKpliaM xKy3ere ac-
Max.

FpLabiMu 3epTTey agicHaMAachl
Biperefinik KOHIENIFCHIH €H aJFanl KiMHIH
KOJIJaHFaHbl TypaJibl HAKTHl aKmapat koK. JlereH-

MeH, JIiHN Oipereiiik oeyMeTTaHy *oHe aHTPOIIO-
norusi canaceiHna J. JlropkredMHIH eHOCKTepiHe
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JliHu GipereilikTiH KaJIBIITAaCybIHA OCep eTeTiH NCUXOJIOTHSIBIK ce0enTep: TEOPHSUIBIK Talaay

KepiHic Tantel. O Tikenel AiHN Oipereilikke Tai-
Jay Jkacamaca Ja, TIHHIH KOFaMJaFbl POiH JKaH-
KaKThl KapacTelpabl. OHBIH HJEsChl OOWBIHINA,
IiH ©JeyMeTTIK OallaHpIcTap/Ibl TYCIHYTE BIKIAT
ereni. Conpmai-ak O. JlropkreiiMm IiHAI KOFaMIbl
OIPIKTIPETIH XOHE MOPATBIBIK KYHIBLIBIKTAP.IBI
KaJIBIIITaCTRIPATBIH MaHBI3/bI (DAaKTOP JCT CaHAJbI.
Jin — amamFa THICTUTIK ce3iMiH Oepil, KOFaMMeH
OaiimanpicThl Kymeiireni. Oprak AiHM pociMaep
MEH OpTaK KYHIBUIBIKTAP Y)KBIMIBIK OipereilmKTi
KaJbIITaCThIpaabl. bipereiiaik KoramMMmeH Oaiina-
HBICTBI YFBIM. AJT JTIH YKBIMJIBIK CAHAHBIH MaHBI3/IbI
Oemmeri 6ombin cananaasl (Durkheim, 1915: 48).

Tom imiHmge anaM TYJIFAIBIK JapabIFbIH KOFa-
THII, V)KBIMJIBIK caHara ue Oonaabl. IHIUBU jKeke
KaJlFaH/a JkoHe Oacka ajaMaapliblH apachlHIa eKi
TYpJii aMonus Kepceteni. 3. Ppeiin MyHbIH ceOebin
KecOacIIbIFa JIereH KapbIM-KaThIHACIICH OaiiilaHbIC-
TeIpafbl. Tom Mymienepi yuris auaep — OWIIiK ueci
FaHa eMec, Kayinci3mikTiH keruti. COHIBIKTAaH OFaH
OaFbIHBIN, SMOIMSIIBIK TOYCIIUITIH KOpPCeTeIi.
OchI apKBUTHl MHIUBH TOITHIH Oip O6JIiri eKeHiH
CE3iHII, Y)KBIMJIBIK CaHAHBIH BIKMAIBIH/IA KajaJlbl.
Oro (MEH) — TYJIFaHBIH palroHAIIEI Oeiri 6oca,
cyreparo (3KOFapbl MEH) — MOPAJIbIBIK-DIICYMETTIK
6eoiri. Ton imriHge cyneparo KemoOacIbIHbIH Hies-
Japbl MEH HOpMaJlapblH KaOblayra Mox0yp Ooma-
Ibl. ByJl amaMHBIH 3TOCBIH SIICIPETII, SMOIHUSUIIBIK
YVKBIMJIBIK CaHAHBIH KaJbIITACYbIHA AJBIN KEJE.
Tynra e3iHIH JapaibIFbIH JKOFAITHII, 3MOITUSFA
HETi3/IeNTeH MiHe3-KYJbIKKa Oeitimaeneni (Ppefin,
2019: 13).

A. Tomxdenain Oipereisiik YFIMBIH )KaHa Kbl-
pBIHaH Kapajel. bip-0ipine Toyenni TonTap apachiH-
JaFbl KOH(IUKTIHI LIele OTBIPHII, dp YIT, 9p AiH
OK1ITI ©31HJIIK «MEHIH» Kajal cakTam Kaja aaJpbl,
cakTar Kajqy MYMKiH Oe, 9JiJic TOMHHAHT aJiIbIH/Ia
WHJIMBUJI «MEHIH» JKOFaJITa Ma JIETCH CYpaKTapra
Kayar i371e/ii. ONeyMeTTIK TON ajJIbIHAA TYJIFaJIbI-
FBIH JKOFAJITHIN, TONTHIH MopTeOecin kerepemi. O
JKEKe ajlaM MEH 9JICYMETTIK ©3Tepic apachIHIArbl
HO3IK Mocelle. «O3iH-631 e3repTy apKbUIbI agam
KOpIIIaFraH OPTaHbI ©3repTe/i, all OHbl ©3repTy ap-
KBUTBI OJT 631 ©3repe/ii» TCOPUsChl MaHbI3/IbI CUTIAT-
Ka ue 00pl. OJICYMETTIK TOM SJIEMAE OPBIH aJIbIIl
JKaTKaH e3TepicTep/l €H ajJbIMeH ©3iHe THeclmi
TOINITBIH HETI3r MapameTpiiepiHe, HOpManapblHa,
KYHJBUIBIKTAphIHA COMKEC OWMJIaif/Ibl KOHE OPEKEeT
eTeli. ONeyMerTTik Oipereimik Teopuscel (Social
Identity Theory) GoiibiHIa, ajamM STHUKANIBIK, cas-
CH XOHE JIiHU OeiHyTe OeiiiM. O3iHe THICTI TONTHIH
irmiHAe 00JTy apKbUTBI TICHXOJIOTHSUTBIK, KAYITICI3MiK
MIeH THUICTUIIK ce3iMiHe ne Oomanpl. «MeH» TYXKbI-
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pBIMIaMachl Heri3iHae «0i3» xKoHe «oiapy KOHLE-
IUSICHI IaMUIBL. AJlamiap 3 KYHIbUTBIKTapbIiHa He-
ri3eired TonTel (ingroup) >koFapel Oaranarn, Oacka
ToMTapAbl (outgroup) Kemciteai Hemece MOWBIH/IA-
maiiael (Tajfel, 1981: 24).

Heri3ri 6eJ1im

Jin — agamra eMipi TyCiHyre KOMEKTECETiH KY-
pai. ©OMipIik MOH Taly JKEeKe eMeC, TOITACKIT OMip
cypreHze oHaiblpak 0oJajbl )KOHE TONTACHII OMIp
CYpY 9JI€YMETTIK 3aHbI KyObUThIC. J{iHN Oipereiimk
TEH/ICHIIMACHI JIHU TOXipuOenep apKbUIbl Kajbl-
Tacanel. JliHN ToXXipruOe Keke aJaMHBIH TOXKIpHoOe-
ci, SMOLUsIIApbl MEH 1MIKi KYHi apKbUTbl KOPIHETIH
KOIDKBUTIBIK TIporiecc. Y. [xeimc ninu ToxxipuoeHi
TYJIFaHBIH XKeke ToxipuOeci aen tycinaipeni. Hinu
TOXKiprOECi OpTaK TONTap apacklHaa JAiHU Oipereii-
JIK TaOMFH KOJIMEH KaJIbIITaca bl

Jinn ce3iMaep amaMHBIH TICHXOJOTHSIIBIK Ka-
JKETTUTIKTEpiH oTeyiMeH OainmaHbIcThl. benricis-
TIKTCH Taiiaa 00JIaThIH KOPKBIHBIIITA aaM JIIHHCH
Tipek i3neini. Jyra ery, KyJIIIBUIBIK, JKacay CeKij-
JIl BpeKeTTep pyXaHU — TICUXOJOTHSIIBIK >KEHITIIK
ChIiNaibl. Ajnam 0Oanachkl KHBIHIBIKTAPIBL JKEHY
yuriH ge Oipirezni. by omapas! JkakpiHAaTa OTHIPHIT,
OipereitnikTiy maiiza OomybiHa ocep ereni. JiHu
TOXKipUOe KeKellereH amamaapaaH OacTar, TOmTap
apachlHAa )KYPETiH y31iKci3 mpouecc. Axam Oenrisi
Oip miHTe CeHY apKbUIBI ©31HIH KEKE IMOIUSIIBIK Ka-
JKETTUTIKTepiH oTelai. Jlinu Oipereiiyik TyJIFaHbIH
KYH/IBUTBIKTAPBIH aHBIKTAIl, MIHE3-KYJIKbl MCH IIIe-
uriMaepine acep erexi. Connaii-ak MarbIHAIBI OMIp
CypyiHe KaFai xacai bl

Jian Toxipube miHM OipereHTiKTIH KaJbIlTa-
CyBIHA €Ki TypJii hopmaza acep eremi. bipi — emipre
ONTUMHUCTI KO3KapacleH KapauTbIH Juaepiep AiHN
OIperelmKTIH KaJBINTaCyblHA XapU3MAaTHKAIBIK,
TYPFbIIA BIKNAJ eTeTiHaep. Mpicaibl, maiFamobap-
nap, oyJIMeNep MEH COJIap IbIH JKOJIBIH KAIFACTBIPY-
mbutap. ExiHIIici — KMBIHABIKTApFa YIIbIpay HOTH-
JKECIHE JaFaapbICTapIbl KEHIM, JIHHIH Ma3MYHBIH
TepeH TyciHrenaep. MyHaail TynFanap JiHH TOXi-
pubenepai opbIHAAY apKBUIBI TIHHIH MaHBI3IbITbI-
FBIH KOpceTel. OpTYpIIi AiHU pUTYyaapas! (HaMas,
MeIUTAIs, FUOAIaT €Ty, KaCUeTTI MOTIHAEPIl OKY
T.0) KemmimikmeH (KamaraTieH) Oipre oOpbHAAY
CTpPEeCCTi a3aMThIN, TYPAKTBUIBIK ce3iMiH Oepei
(James, 1901-1902: 22).

bip koramja TypaTbiH axamjaap apachlHJa-
FBI JIIH KO3Kapac Oackaiapra jia ocep errel KO-
Maiael. TysicTap, gocTap MeH KOpIIIEpIiH AiHH
Ke3Kapachl TYJIFaHbIH AiHAI KaObuigay MpoleciH



A. AnaiixaH xoHE T.0.

JKEIENTETIMN, WICHIM KaObuIIay/la MaHbBI3bl Pel
oitHaiinpl (Zhaxybayeva and others, 2024). dinu
OipereiylikTiH KaJpllTacybl MEH JaMybl YpHaKTaH
yYpriakka Oepiyim OTBIPaThIH Y3IIKCI3 QIEeyMETTIK
nporecc. OTKeH FackIpyiap MeH kahaHany Ke3eHiH
0aliJIaHBICTHIPATHIH PYXaHU KYHIBUTBIKTAPFa TAPUX,
MOJCHHUET, TiJ, CaNT-IOCTYp KYHeci, 9AeT-FyphIl
HOpMaJapsl, IHU pOMi3Aep, MIHU MOTIHIED, KYII-
HIBUTBIK, OPBIHAAPHI T.0. KaTaabl.

Kenrteren oper-rypbinTap, pociMiep, HaHBIM-
Jap MEH THIMBIMAAp Ka3akK XaJKbIHBIH ITIHU HJes-
napeIMeH OalaHbICThl. PyXaHW KYHIBUIBIKTapFa
KaTeIcThl aHp3aap Men mudrep Kypan xone Ilaii-
FaMOap/IbIH ©OMipiMEeH cabaKTaChI OCHI KYHTE JKETIIT
otelp (Mustafina and others, 2019).

TynraneiH AiHE  Gipereiyiri Kypaeni >koHe
KenKypaMm/sl Kyobutbic. COHBIMEH KaTtap JiHH Oi-
pereiimiK TYJIFaHBIH ©31H HAKThI Oip JiHTE coiikec-
Tenaipyi. Con apKpUIbl IPABOCIABTHIK, KATOJIUKTIK
HEMece MCIaMIBIK OIpereiylikTiH 0acka nma Typie-
piH xacar, »aHamia eH Oepeni. [mKi >koHe CBIPTKBI
JKarmal amaMIbl JTIHTE alblll KeJice, OiHu Oipereii-
JIK 9JIEYMETTIK OIpereisIiKTiH a3aMaTThIK, YITTHIK,
MOJICHH TYPJIEPiH KaNBITaCTRIpyFa ocep eremi (Ca-
TepMnHOB kdHe T.0., 2020: 16).

Jinu Giperefimikte O6ipHemie feHreinepai 6ein
KepceTyre 0oJaibl: alaMHbIH AIHU HesUIapFa )KoHe
JKaITTTBI KYHIBUTBIKTApFa KaTBICYbIH O11Tyi, SIFHU ©31H
CeHyIIi PpeTiHJEe cumarTay; CEeHYLIUIEpIiH OpTaK
IIHA COUWKECTITIH (XPUCTAHIBIK, MYCHUIMaHIBIK,
OyamuctTik *oHe T.0) Kepcery; Oenrinmi Oip AiHM
OiprecTikKe KaThICY JKOHE THICTI DpeKeTTepl *Ka-
cay (XKane, Kymnunos, 2019: 81).

byrinri Tagma miHapaiblK COFBICTAp MiHH-DIICY-
METTIK ce0enTepAeH TybIHIAN OThIp. JKacTtapisiH
JKYMBICCBHI3IIBIFRI, MTIHA CayaTCBI3ABIK, MIHU OiTiM-
HiH 0OJMaybl, OMIpCH 03 OpPHBIH Taba amMmay MeH
KOFaMFa KOHIJI TOJMAYIIbUIBIK CEeKiIAi OipHerne
(baxTopnapab! aiiTyra Oonael. OMipieri OpHbIH TY-
CiHyAeTi KUBIHIBIKTAP JIHU SKCTPEMHUCTIK TONTapFa
KOCBUTyFa ceben 060iybl MyMKiH. JiHN 3KCTpeMu3m
— Oenrim Oip XIHU UICOJNOTHUSHBI YCTAHBII, OCNTiT
0ip TOKTPUHAHBI TYCIHAIPY TYpajbl OTE paJluKaIIbl
xKoHe (pyHIaMEHTAINCTIK KO3KapacTapra HeTi3/enl-
reH KoH(eccusIapra, TONTap MEH aFbIMIapFa skaTa-
THIH aJlaMJIapFa TOH KYOBLIBIC.

DKCTpeMH3M (JIaT. extremus — «IIeTKi») — ajgam-
HBIH 0acKka TYCIHIKTEepHi, CEHIMAEp MEH IOCTYpJIi
KYHABUIBIKTApbl KaObulgamMayFa TYPTKI OOnaThiH
Oenrini Oip ceHiMAEp MEH MIEKTEH THIC PaHKalI/IbI
KO3Kapac KOJIbIH YCTaHYBbI.

Jinn sKcTpeMU3MHIH Takiaa 60IybIHa 9cep eTe-
TiH (akTopiapAslH Oipi — AIHHIH casicaTKa YMTbI-

aysl. [liH — agamMaapapH pyXaHu OMipiH e3repTyre
eMec, 031HiH OUTIMIH DJICYMETTIK IIBIHABIKKA aifHAII-
JBIpYFa THIpBICCA TiHM AKCTPEMH3M Haijga Ooiysl
MYMKiH. JIocTypili emMec NiHM HaHBIM-CEHIMEp Ka-
JBINTACKAH MOJCHH KYHIBIIBIKTAD MEH HOpMaap-
Fa Kapchl IIBIFBIT, KaHa JIIHU WAesIap/bl eHTi3yre
TBIpBICa]bl. MYHIaH uaesIap KOFaMHBIH Oipiiirine
kayinTi (baiitenoBa, XKermic6ait, 2021: 133).

JiHM 3KCTPEeMHUCTIK yibiMzaap Oenrimi O0ip mMak-
caT TeH Mynje YIIiH Oipiry MeH coiikecTeHy ce3i-
MiH ycbiHaabl. OChl apKbUTBI ©3apa 0aybsIp, backanap
«Kay» ce3iMiH osTaapl. MyHBI KeOiHece KacecITi-
pimzep apaceiHaa skui Konmanazabel. JKacrap apa-
CBIHJIAFBI ©31H €PEKIIe Ce3iHyTre JIereH KYIITapIIbIK
eH EeTKTEeYIITIK 3KCTPEMHUCTIK TONTap YIIiH OHal
ommka. CoHmai-aK oTIMelNi Ke3eHIeT1 MaFmaaphic Y-
pBIC aHaIU3 Kacayra MYMKIHAIK OepMeyi MYyMKiH.
OJIeyMeTTIK OKIIaylaHFaH, KOFAMHAaH IIETTETi-
reHJep MeH 03iH KaObU1Iai amMalThIHAAp apachlH-
Jla 1a OpTYpJIi TONTapFa epy YpAici ke3aecemi. DKCT-
PEMHUCTIK yiibIMIap MYHAaH *KaHJapFa KaMKOPIIBIK
IeH «oTOackl» ce3iMiH ychiHambel. Keit amammapma
OMIpJIIK MakcaT TEH KYHABUIBIKTapAbIH OOJIMaybl
JKaT aFeIMaap YOIiH Thimai. MyHmai amammapabl
JIOCTYPHI-pyXaH! KYHIBUIBIKTAPABl KOUBII, KO-
FAMHBIH TYTaCTBHIFBIH Oy3yFa maiijananansl. OChIH-
Jail ycTaHbIMAAp apKbUIBl eJjiH Oipereiirine
Kayin TOHIIpeni.

JiHM SKCTpeMH3M — OJEYMETTiK JXKOHE JiHH,
CasICH-DKOHOMUKAIIBIK, TICHXOJIOTHSUIBIK-HHTEIICK-
TyalblK ceOenTep HOTHMXKECIHIE maiiia OoJaibl.
[TpobnemaHbIH HETI3Ti 63€Ti — TYJIFAHbIH 631 O0JIBIT
caHanangsl. KopmaraH OpTaHbIH KYHABUIBIKTAPhI
MEH DKCTPEMUCTIK KO3KAPACTHIH COiikec OOIMayHI,
IiHM ueanaap MEH OJCYMETTIK IIBIHABIKTBIH Yii-
necrieyi, 3albIpabLIBIK TeH Kymail TyciHiri apachi-
JaFpl Kapama-KalIIbUIBIKTap JiHH 3KCTPEMHU3MIE
oKelmyl MyMKiH. JliH MEH casicaTThlH KaThIHACHI,
JHHIH MakcaThl MEH MOHIH TOJBIK TYCiHOey, Qa-
HaTH3M, KATBITE3IiK, ©3Teep/i arpecCuBTi TypIe
XKEK Kepy, OackamapblH MYAJECIH ecKepMey, Thl-
WBIM cally MEH IIEKTeyJIepAl KaKChl KOpy, MiHE3-
KYJIBIKTaFbI AIIKO3/IK JkoHe OacKaiapaH Aa COHBI
Tajamn €Ty 9peKeTTepi MIHU AKCTPEMHU3MHIH HETi3T1
KepiHicTepi. 30pIbIK-30MOBUTBIK, Y3aKKa CO3BLIFaH
CTpece, YITapaiblK COFBICTAP MCHXOIOTHSUIIBIK JKa-
paxaT TyIBIPBIN, OIINEHAUTIK TIeH KeK allyFa uTep-
Meseyl MYMKiH. DKCTPEMHCTIK TONTap OCBIHIAM
9JICI3 agaMIapAbl ©3 KarapjapblHa Te3 OeiiMmzern
ananbl. DMOIMSIIBIK TYPaKChI3, ©31H 631 Oarazaybl
TOMEH JKOHE CEHTII afaMaap MaHUIyJsLusFa Oe-
PpUTIM, SKCTPEMUCTIK UACSIIAP/BI KYy3€Te achIPYIIIbI
00BEKTKe aifHaysl MyMKiH (Axpomeesa, 2009: 3).
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MyHBIH OapIbIFbl JTiHU OipereiiliKTiH KaJbIl-
TacybIHa Kepi ocep ereTiH (akTopnap. Kaszipri ya-
KBITTa Oipereililikke Kayiln TOHIIpeTiH XaFaannap-
MEH Kypecy HIapanapbl 9JIeMJIK JISHreiie Ky3ere
acyza. DKCTPEMHU3M, TEPPOPU3M BPEKETTEpi emodip
IiHAe KynTaaMaumael. [ICHXONMOTHSIBIK KYH TiHU
OipereitnnikTiH AaMybIMeH Oipre, KepiciHIue, 3usH
TUTi3yl ne MyMKiH. JliHm Oipereiimik maiHapaibIK
KapbIM-KaThIHAC KYPYJla MaHBI3/IbI POJ aTKapaJbl.
OJ1 SMOIMOHAJIIBIK TYPAKTHUIBIK, IEH TYJIFAaHBIH KO-
FaMJIarbl PeJIiH KepceTeli. Anaiina 0acka JiHaepre
TO3IMCI3/IIK TIeH aHTUIATHS Ce3IMJEPIH TYABIPYHI
MYMKIH.

Myceimmangap AJUTaHbl KYIipeTTi JIE caHarl,
YKAKCBHUTBIK ITEH )KaMaHIbIKTIH KaliHap Ke31 peTiHe
KapacTeIpaabl. MelipiMAUTiK TIeH Hri icTep kacay
JiHHIH Heri3ri TanaObl nen ecenteini (Rysbayeva
and others, 2019).

XKahannany nporectepi MEH M9ICHUETAPAIIBIK
OailTaHBICTApIBIH KAPKBIHIALI JaMybl IIHHIH KO-
FaMmJIarbl OPHBIH KalTa KapacTeIpyFa ceben 0omya.
Jinn OipereiliKTiH MaHBI3ABUIBIFBl YaKbIT OTKEH
caifblH apThaca KemiMed OTbIp. OWTKeH1 agaMmzaap
OJICYMETTIK-MOJICHH TOIIKA FaHa eMecC, IIHU KaybIM-
JACTBIKKA Ja JkaTajabl. MyHIall KaybIMIAacTHIKTap
FacwIpap OOMBI JKAIFACKINT AIHU TYPAKTBUIBIK CE3i-
MiHe ocep ereai. Ce6eli JiHM TYPaKTBUTBIK, YMOLHSI-
JIBIK, PYXaHH, COHIAR-aK CEHIMII KOJmay KepceTe
ayapl.

blmbipara yMTBITY, KemiciM MeH OeHOITIIIIKTI
HBIFalTy oTe 03¢KTi. LLIbIHalbI TeHIecTipiireH imkKi
JKOHE CBIPTKBI CasiCaTThI KYPIi3y/ie IKOHOMHUKAIBIK
pedopmanapasl  AeMOKpaTHsIaHIbIpyAa Oipereii-
nik MaHb3NEl (heHomenre ne (Tutinova and others,
2019).

JIIHHIH MaHBI3ABI TICUXOJIOTHSIJIBIK KbI3METI-
HiH Oipi — xyOary. O >KaFbIMCBI3 TOJFaHBICTAP/IbI
JKOMBIT, KOHIUI-KYHAETI KaKTBIFBICTApIAH Ta3apTy
MakcaTbIHa ajiaMFa bIKnai ereai. JiHHiH xyOaTy
KBI3METIHIH TICHXOJOTHSUIBIK acTapiapbl — eMip-
JK KUBIHIBIKTAPBI, a3all TapTyJbl )KEHE OLTyMEH
OaitaHbICTRL. [{iHM KYNIIBUIBIKTAp MEH pociMuep
ajaM OOWBIHJIAFBI JKAFBIMCBI3 CE3IMJIEp MEH KOHIJ-
KyWepai 3amancei3aanapipansl. Coil apKbUIB TYII-
FaHBIH TICHXUKAJIBIK TYPAKTBUIBIFBIH KaMTaMachl3
ereni. Jlinre 6eTOypraH ajaMm YIIiH OHBIH CBHIPTKEI
KepiHiCiHe KaparaHJia ilKi MoHI MaHbI3IbIpaK. by
TYJIFAHBIH TICUXOJIOTUSIIBIK CE31MiI MEH 3MOIIUSIIBIK
Ky#ine acep ereni (3atoB, bopbacosa, Angusiposa,
2019: 43).

Conpaii-aK KOpIIaraH OpPTaJarbl YATTHIK JKOHE
JIHHA opalyaHJIbIK aJaM CaHACBIH/A TYPaKCHI3JIbIK
ce3iMiH TynbIpaabl. HaTixkeciHie KOFaMHBIH TY-
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TaCTBIFBI MEH PETTLIIrH CaKTay MaKCaThIH/A YaKbIT
CHIHBIHAH OTKCH KYHIBUIBIKTApJAH KoJjay i3aen
Oacraiigsl. Ocel opaiina, AiHM Oipereitnik ypeini,
TYPAaKCHI3OBIK TICH CEHIMCI3IIK ce3iMaepacpiHeH
apbUITHIN, OOJIAlIaKKa YMITIIEH Kapayra ceOermi
6omaer. Tomimminik Gipiik MeH e3apa BIHTHIMAKTaC-
TBIK Ce3iIMiH apTThIpabl. [inu Oipereiik — KeHinri
YpriaKk VIIiH pyXaHH-MOPAJbIBIK, KYHIBLTBIKTAPIbI
cakrayaa MaHbI3bl 30p. CeOebi YNTTHIK KOHE AIHU
0onMBIC Ka3ipri kahaHmTaHy Ke3eHIHIe HETi3iH KO-
rantnainel. JliHm Koram Oenrini Oip miHII ycTa-
HAaTBhIH, OipaK OpTypil HIesiIap MEH HopMajapra
ue KYHIBUIBIKTap >KyieciHeH Typansl. byn Genrimi
Oip YATTBIH 0acka XaJbIKTapMEH KapbIM-KATHIHAC
KYpYyBl OapbichIHAa Kayblnracaasl. byran mudrep,
aHBI37ap, TAPUXH DHTIMETIEp, Olay MEH MiHE3-KY-
JIBIKTBIH OPTYPILIiri ae ocep ereni. Connaii-ak AiHi
MEH ceHiMi Oeyiek amampaapra Te30ey, «0i3» >KoHe
«0OeTeH» YFBIMBI Ja ke3znecei (3erpko, 2009: 28).

HGTI/I)KEJIep JK9HE TAaJIKblJIaMa

Jinu Gipi3aiiiK MeH yakbIT Te31HEH OTKEH KYH-
JIBUIBIKTAP J1a TYPAKThLIBIKTHIH CaKTaTybIHa OCEePiH
turizeni. inapanbik, MOCHUETapaIIbIK KOHE OPKe-
HUETapaJIBIK KYOBUTBICTAp MiHU OIpereilikTiH caK-
TaJybIHJIa MaHbI3/IbI KYObUThIC caHananabl. JKahan-
JlaHy TPOIIECIHIH JUHAMHMKAIIBIK JKbLUIAAM/IBIKIICH
KapKBIHJBI IaMybl JIa JIIHU Oipereillikke KaHa PeH
oepmi. O xeke HHAUBUATIH SKIHIIT Oip HHINBUIKE
JIIHU KapbIM-KaThIHACHI FAHA €MeC, TYTac KOFaM MEH
MEMJICKETTEP/IiH 63apa OaiIaHbICHIH CUTIATTAMIHI.

Ken sxarmaiia wHAMBHI ©3iH XKOraphl Oara-
JIaTl, TOTNTAaH epeKmieNneHyre OeiiM kememi. Auaii-
Jla ©3iHIH 9JICYMETTIK KYHIH aHBIKTAy Ka)KETTLUIIr
TyBIHAAFaH/a, TONTAH EepeKInerIeHOel, KepiciHie
KOIIIUTIK KOJJaHAThIH CTaHAapTKa cali 00TyFa Thi-
peIcanbl. ©3re MNiHU HEMECE DIICYMETTIK TONTapaaH
epeKIeNIeHy KAXKETTLIIr TybIHJaFaHIa TONTHIH
MYIJICCIH OWjay alJbIHFBI Katapra mbiranbl. Ce-
0e01 Tom imiHae OipereiiikTiH peini opacan. Con
apKBUIBI OJ1 TYBICTBIK, KAHIAC, JIHH AdMOITUS Ce3i-
HiN, KYHIBUIBIFBI apTa Tycei. byn tek ainu dakrop
FaHa eMecC, ICHXOJIOTUSJIBIK Ka)KETTUIIK OOJIbII Ta
caHayajipl. AJJTaMHBIH 631 TYpalibl, KOpIIaraH OpTara
THICTI CKEHITIH KOPCETETIH KaphIM-KaThIHAC HOP-
Machl OHBIH Oenrim Oip TomTa OONMybIHAa UTEpMeE-
neiini. Connaii-ak 3 TOOBIHBIH ©3TelIep/IeH epeKIe
SKEH/IITIH Ce3iHY JI¢ MaHbI3/IbI.

TyaraHbIH ©31H €peKIle JCN caHaybl TOINTHIH
Mmymieci OonmyblHa Kenepri Kenrtipedi. AJl TONTBIH
irmriaae 00TybI ©31HIH TYJIFAIBIK MEHIITIH JKOFAJITHITT
anysiHa cebern Oomnanel. Byn niH ekiniHiH ncuxoo-



A. AnaiixaH xoHE T.0.

TUSUTBIK Kail KyHiHe OaimanbicThl. Kell skarmaiina
JIUJIEPITIK, XapU3MaTKaJIbIK KaCUETKE M€ TYJIFa COJ
MYJIIeNIeC XKaHIap bl OacKapybIHa J1a KOMEKTECE/l.
Anaiiza TonTel OacKapyIIbl JUAEP M€ KOIITIKIICH
caHacyfra MiHAeTTI 6omaasl. byn GipereinmikTiy Ty-
TacTHIFBI YIIiH KakeT. Keime Tyira sxkexe mymamaeci
YIIIH 8JICYMETTIK, JiHH TONTAphIH Ja ayBICTBIPYHI
MYMKiH. ByJ1 MaTepuasiblK KYHABUIBIKTAPMEH Oaii-
naHbplcThl. J{iHAl pyXaHu TYHHETaHBIMHBIH HETi3Ti
aCTeKTICl JTeceK Te, MaTepUaNbIK HTITIKTEpre ne
OOJYJBIH apTHIKIIBUIBIKTAPBIH KOKKA IIBIFapy-
Fa Oonmmaiiapl. Tapuxu KOJBI MEH TaMy Ke3eHaepi
Oap, KoFaM ilTiH/Ie MOUBIH/IANIFAH JIIHA TOIIKA THICTI
00y MYMKIHIIUTIKTEpAi ofaH api apTTeipazasl. Ce-
0c0i Ke3 KelTeH JiH OKiJi ©3iHiH YCTaHAThIH JIiHIH
OackanapaaH orapbl Kosijibl. OHBIH apThIKIIBLUIbI-
FBIH JIDNICNJIEYyTe ThIpbIcaabl. HoaTikeciHae IiHU
Oipereifmik moceneci jkaHa ¢opmaTKa aybIcajbl
(Tajfel, 1982: 30).

Otken FaceipabiH  70-80-m1i  KBUTIAPHI
OputanablK dreyMerTik ncuxonor k. TepHep 6i-
pereiiTiK TYCIHITIH jkKaHa KbIPBIHAH KOPCETYTe ThHI-
poicThl. O «O31H 631 caHATTay» MOCENIECiH Kapac-
THIpABL. ByJT Ty/FaHbIH ©31H TaHy nporieci. TONThIH
BIKITAJIBIHA €pMeH, ©31H/IIK JUHAMUKAIIBIK, 6CYyl MCH
©3r¢ HMHIUBHUJATEPre BIKMAI €Ty MOCENIECIH 3epT-
Tedai. HIMBU ©3TeHiH JKbIHBIChIHA, YIATHIHA, AiHI
MEH KOH(ECCHUSIChIHA calf ©31HE YKcac amaMIapbl
tapransl. Erep renuepiik Hemece STHOCTHIK, JiHH
Kareropusiap 0ip OipiHe coikec KemMece, OJIapabIH
OpHBIHA 0acka yKcac amamiapibl i37eii OacTaiiibl.
JKexe agam e3iH Oip TONITHIH MYIIECI PETiHAE caHa-
ca, COJI TONTHIH HETI3r1 epexenepin ae Kadbuigaii-
JIBL.

TonTelH KypambiHIa 00Ny THECUTIK Ce3iMiH
Oepill, JKaJIFBI3AbIKTAH apbUITaabl. TyJIFa TOINTBIH
JKETICTIKTEpiH ©3iHe JIe THICTi JeN caHam, e3iH e3i
Oaramaysl apTajabpl. OPTYpIi aTpulOyTTap, AIHH PoO-
Mi3Jiep JKeKe TYJIFa VIIH JIe MaHBI3Jbl CaHAJbII,
KaybIMIACTBIK KOHTEKCIHIC Heri3ri peire me 00-
naibl. TONThIK COUKECTEHIPY SMOIMSIBIK, Oaiina-
HBICIICH KaTap, MiHE3-KYJIBIKTHIH HOpMaJIapbliHa 1a
kepiHic Tabaapl. ON 63iH TONNECH COUKECTEHIIPTeH
COH 63 TOOBIH OacKajapMeH CalbICThIpa OacTaiib.
O3 TOOBIHBIH aPTHIKIIBUIBIKTAPBIH €CKepil Oacka-
mapMeH Oocekenecyre MokOyp Oomamel. bym yur-
THIK, JIIHU KaKTBIFBICTapFa okenyi MyMkiH (Turner,
1985: 12). AnmamubIH 03iH-031 caHaTKa 6emyi Oipaen
emec. bipi e3iH KOFapFbl KYIITIH JKeperi oKii pe-
TiIHJE caHaca, CKiHIII TOIl JIIHU ceHiMi O0ackKa OoFa-
HBI YIIiH FaHa alibIpMaIIbUIBIFBIMBI3 O0ap JIeT ecer-
Tehmi. An kelOipi ©3 TOOBIHBIH apTHIKIIBUIHIFBIHA
MOH Oepim, yaalibl e37epiH e3reyiepre AdJenaeyre

MoxOyp Oonanpel. Cebebi onmap e3aepiHiH Ke3Ka-
packl FaHa JQYpBIC €KEHIITiHE MIy0aci3 cenemi. by
«0i3» )XBHE «63re» TYCIHITIH KaJIbIITaCTHIPHII, dp-
TYPJ1 KakThIFBICTapFa cedern 60yl MyMkin (Kpbi-
noB, 2014: 45).

ILII. bnoHCKuiiAIH alTyBIHINIA KCKEICTCH WH-
JUBHJKE TiHU TopOue Oepy OHbIH OOMBIHIAFEI TA0H-
FU KaCHETTEpCH apbUITHIN, TiHHIH 63¢eTiH ery. Con
apKBUIBI IIHK MYJAJere cail KbI3MeT eTKizy. by Ko-
FaMHBIH OipiryiHe emec, KepiciHIIe, OHallalaHyFa,
arpeccuBTi Kyiire okeneai. « Topoue meH 6iim Oepy
op OaaHBIH JKEKe KaXeTTUTIKTepl MEeH KadimerTe-
piH eckepe OTBIPBII KYpbUTybl Kepek» (bronckuii,
2024: 24).

OJNEYMETTIK OpTa, MOJICHH KYHIBUIBIKTAp KOHE
KOFaMIBIK TOPOHE JKEKe TYIFAHBIH YKBIMIBIK Oipe-
TeHIIITIH KaJbImTacThipaabl. JliHu KoFamia eMip cy-
PETiH TYJIFa YIIiH, a3aMaTThIK, YJITTHIK, KOFAMIBIK
KYHJIBUTBIKTAp JiHU CEHIMHEH KOFapbl OOIMaibI.
Hinn danatusMm, opTomOKCANbIBl yCTaHBIMIApP Oi-
pereinnikTiy JaMmyblHa MYMKIHIIK OepMmeyi MyM-
KiH. EnfiH TyTacTeIFBIH cakTay, 9pi OHBI HBIFAUTY
YKl  MOJICHU KEHICTIKTI KaJBIITACTBIPYMEH,
JAMBITYMCH JKOHE JICCTPYKTHBTI KYIITEpre 3aH]Ibl
KapchbUIbIKIICH OainanbicThl. Kaszipri yakeiTTa YiT-
THIK KAYIICi3iKTI KaMTaMachl3 €TyIiH Kypaemi ne,
AyKBIM/IBI MiHIET] YATTBIK MOJECHHETTI cakTay, opi
OHBI HBIFAUTy. Byn JereHiMi3 dTHUKAaNBIK HE YIIT-
THIK OipereiTiKTIH TOHIPETIH/IE TONTACHIII, Oipereii-
JKTIH KONTYPIIITIHE HE «KOHTp OipereimikTepre»
Kapchl Typy Kaxer (Tycynoexos, 2020: 241).

Jinm Oipereiyiikke ocep €TETiH OIIEyMETTIK
(axTopaapAbIH BIKIIAIBI 9J1i TOJBIK 3epPTTein OiT-
KeH JKOK. [[iH aOcTpakTiyii JyHWETaHBIM OOJFaH-
JBIKTAH TYJIFAaHBIH ©31H Oenrisi Oip TomKa >KaTKbI3y
Ka)KETTUTIr DIIeyMETTIK TapUXU OKHFaTapMeH Oaii-
nanbicTel. CoHzlaii-aK o1 0oJamaKKa 1a bIKIa eTy-
111 KYTIT OOJTBITI CaHaIa b,

KOleTLIHZlBI /KoHE€ TY/KbIpbIMIaMa

Jinn  OipereimKTiH KaJbIITacybl TYJIFaHBIH
SMOLMOHAIABIK KAKETTUTIKTEpiH oTeyiMeH Oaiina-
HBICTBI. Byt anamMHBIH eMip cypyaeri KyHIbUIbIKTa-
PBIH TaHy/a MaHBI3/bI MIPOIECC OOJBIN CaHalaIbl.
Jinn Gipereiiik TyJIFaHbIH 0TOACHI, KOpPIIaFaH Op-
Tachl MEH KOFaMJIaFbl JIIHU KYHABUIBIKTAPHI aPKBLIBI
Kanbinracaasl. OTOacsIHAH HE aifHaIa1aH KOJIay bl
Ce3iHy aJlaMHBIH JIHH KO3KAapachIHbIH OPHBIFYbIHA
ocep ereni. [in kebine amamaapra KUBIHIBIKTAPIbI
KEHYTe KOMEKTECETiH IMOIIMOHAJIBIK KOJIay MCH
Kayincizmik ce3imin 6epeni. by miam 6ipereimikTiH
KaJIBINITaCyblHA BCEP CTETIH MaHBI3/IbI ACIICKTLICpi-
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Hig Oipi. Connaii-ak emipJeri MaHbI3/Ibl OKUFaiap
(xyii3enic, JKaKbIHBIH KOFAITy HE PyXaHU JKETiTy
T.0.) JiHU KO3KapacThl ©3repTyre He KaiTa Kajblll-
TacTBIpyFa uTepMmeneyi MyMmKiH. [linm Gipereimik
aJlaMHBIH ©31HE CEHIMIUIIN MEH ICUXOJOTUSIIBIK,
TYpaKThl OOybIHA XKaFaai xacaiabl. Ol KOFAMHBIH
aXpIpamac 0eiri OO ecenTees.

3epTTey HOTHXKeNepi KopceTKeHAeH, AiHu Oipe-
TSHTIKTIH KaJIBIITACybIHA TICUXOJIOTUSTHBIH BIKIIAJbI
epekie. ATaMHBIH eMip MOHIH 1371eyi, SMOITUOHAII-
JBIK TYPAKTBUIBIKKA YMTBLIYBI, DJICYMETTIK OpTa-
MEH KapbIM-KaThIHACHI MAHBI3]IbI OOJIBIN CaHAaTaIbI.
Anam eMipiHJIe Ke3/IECeTiH JaraapbiC, OMIPIIK To-
Kipubenep niHu OiperelsiKTiH HbIFalObIHA HE O3Te-
pYiHE aJbIl KeJei.

Jinu GipereiikTi TEOpHsUIBIK, TYPFBIIA FaHa
eMec, MPaKTHKAJIbIK KbIPbIHAH 3€pTTEy Je JKeMic-
Ti HOTIKECiH Oepyne. On oIeyMeTTIK HHTErpanus
MEH pyXaHH JlaMy MoceJlelIepiH KeHIpeK 3epTTeyre
MYMKIHIK TyFbI3aapl. JliHu OipiikTiH KOFampia-
FBl OPHBIH aHBIKTAay Maceseci TepeHae xaTtoip. O
FacwIpiap OOBI JKaJFachIN Kelle jKaTKaH KypAeli
nporecc. Makanaga JiHA OiperelIiKTiH KalbIl-
TacyblHa ©Cep €TETIH ICHUXOJOTHIIBIK cebenTep
TaNaHabL.

lerennik FanbIMOApAbIH AiHH TYXBIPbIM/IA-
MaJIapblHa TaJjiay »Kacal OTBIPHIN, SIKOHOMHUKAIBIK
JaMy TYPFBICBIHAH alfaHja MiHHIH €peKIIe OpHBI
Oap exeni OaikaiimbI3. JliHn Oipereiylik KOMKBIP-
Tl KOHE Kypzeni mpouecc. OHBIH KaJbIITaCybIHA
1K1 TICUXOJIOTHSUTBIK, KAXKETTUTIKTEP, OMIPIIK TO-
JKipubesnep MeH dIIeyMETTIK (pakTopiap dcep eTei.
JliHapanplk KaThIHACTA IIHTE€ JETCH MYKTaKIBIK
Oipuiecin eMip cypyre, AiHU JTyHHUETaHBIMBI COUKEC
amamMaapaeH OipiryiHe okenmi. byn omi menrimin
TamlmaraH Kypleldi Mocele KYHiHAe Kbl OTBIP.
OHBIH KYPJENIJIT] dJIeM XalbIKTapbIHBIH dpalyaH
JIiH/1 YCTaHYBl MEH TEK ©31HiH KO3KapachlH FaHa JIy-
pBIC caHaysbl, COHJaM-aK, Oackaitapra JAiHH Te30ey-
UIJTIK TIEH TOJNEPAHTThIIBIKTHIH MEMJICKET apachlH-
na opTypiai ¢opMara we OONYBI MIHU IKCTEPMHU3M
OipereinikTiy JaMmyblHa YIKEH 3USIH THTI31I OTBID.
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IMPORTANCE OF ISLAMIC METAPHYSICS
IN THE CONTEXT OF MEDIEVAL WORLVIEW

This article examines the Islamic metaphysical tradition in the context of medieval thinking. The
main goal of the study is to identify the role of Islamic metaphysics in the space of medieval religious and
philosophical discourse. The scientific significance of the article is to prove how close the metaphysics
of the Muslim Middle Ages was to the true understanding of the universe. The practical significance of
the article is reflected in the fact that to this day representatives of Islamic traditional theology use the
achievements of the Eastern Peripatetics in describing the basic laws of the worldview. The article also
uses two methods: comparative analysis and synthesis of the historical and logical. In the article, the
authors highlight three main results: (1) compared to other metaphysical layers, Islamic metaphysics is
unique, (2) Islamic metaphysics is not limited to Islamic philosophical theology, (3) Islamic metaphysics
still exerts a huge influence on religious ontology. The main value of this work is its practical applicabil-
ity. The conclusions and ideas of this study can be applied both in the social life of the Muslim world and
within the framework of various disciplines of the socio-humanitarian fields. Also, the use of materials
from this study will help in a deeper understanding of the methodological ontology of Arabic-language
philosophy of the Middle Ages. This, in turn, significantly expands the application of metaphysics both
in the historical-philosophical perspective and in the context of modern philosophy.

Key words: metaphysics, religious thinking, philosophical discourse, the Middle Ages, rationalism.
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NUcaam meTachusmuKacbIHbIH, OPTaFaCbIPABIK,
AYHUETaHbIM KOHTEKCTIHAET MaHbI3AbIAbIFbI

ByA Makara ncAamAbIK, MeTaM3MKAABIK, ABCTYPAI OPTaFaCbIPAbIK, SAEMHIH, OMAQy KOHTEKCTIHAE
KapacTblpaAbl. 3epTTeyAiH Heri3ri Makcatbl — OpTaFacblPAbIK — AIHU-(PUAOCODUSAABIK  AMCKYPC
KeHiCTIriHAeri mcaam MeTam3MKacCbiHbIH POAIH aHbIKTay. MakaAaHblH FbIAbIMW MaHbI3AbIAbIFbI —
MYCbIAMaH OpTa facblpblHAAFbl MeTaU3UKaHbIH, FaAaMAbl LibIHaMbl TYCiHYre KAHLIAABIKTbI >KaKbIH
6GOAFaHbIH ABAEAALY. MaKaAaHbIH MPAKTHUKAAbIK, MAHbI3ABIAbIFbI OYTIHIT KYHIe AeMiH MICAGMABIK, ASCTYPAI
TEOAOTUS BKIAAEPIHIH 83AEPiHIH AYHMETaHbIMbIHbIH, HETi3ri 3aHABIAbIKTapbIH cUMaTTay Ke3iHAE LbIFbIC
nepunaTeTMKacbiHbIH, XXETICTIKTEPIH MalAaAaHyblHaH KepiHeai. MakaAapa COHbIMEH KaTap eki 8AicC
KOAAQHbBIAQAbI: CAaAbICTbIPMAAbl TAaAAQY XKOHE TapUXM XKOHE AOTMKaAbIK CMHTEe3. MakanaAa aBTopAap
YL Heri3ri HoTUXKeHi aTan kepceTeAi: (1) 6acka MeTadM3nKaAbIK, KOHLIEMUMAAAPMEH CAAbICTbIPFAHAAFbI
McAaM MeTauM3MKaCbiHbIH epekLleAiri, (2) ncaamablk, MeTaur3arKaHbl UCAAMAbBIK (PUAOCOUSIABIK,
TEOAOTUSIFA KEATIpyre GOAMAanTbIHAbIFbI XOHe (3) MCAaMADIK, MeTadm3anKa OAi A€ AIHWM OHTOAOTMSIFa
opacaH 30p ocep eTeTiHAIr. ByA >KYMbICTbIH 6acTbl KYHAbBIAbIFbI — OHbIH MPAKTMKAABIK, KOAAQHY
MYMKIHAITI. ByA 3epTTeyAiH TY>KbIpbIMAAPbI MEH MAESIAAPbIH MYCbIAMaH SAEMIHIH 8AEYMETTIK eMipiHAE
A€, SAEYMETTIK-TYMaHMTapPAbIK, CaAaAapAarbl OPTYPAI MoHAep weHO6epiHAe A€ KOAAaHyFa GOAaAbl.
CoHpait-ak, OCbl 3epTTey MaTepMaAAapbIH NaiAaAaHy opTa FacbipAapAarbl apab TiAAl PUAOCODUSHBIH
BAICTEMEAIK OHTOAOTMSCHIH TepeHipek TYCiHyre kemekTeceAi. bya o3 keseriHae meTadu3nKaHbIH,
Tapuxmn-PUAOCOMDUSABIK, TYPFbIAQH AQ, Kasipri (UAOCOMUS KOHTEKCTIHAE A€ KOAAQHY asiCbiH
ANTaPAbIKTa KEHENTEAI.

TyiiH ce3aep: MeTar3uka, AiHU oAay, PUAOCOUAABIK, AUCKYPC, OpPTa FACbIP, PaLMOHAAU3M.
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3HaueHHne ucramckoi metachuamku
B KOHTEKCTe CpeAHEBEKOBOr0O MUPOBO33peHM st

B AaHHOM cTaTbe paccmaTpuBaeTcs MCAaMcKas MeTadhmsmnyueckas TPAAMLMS B KOHTEKCTE MbILLIAe-
HWMS cpeAHeBeKOBOro Mupa. OCHOBHOM LLeAbIO MCCAEAOBAHMS BbICTYMAET BbISIBAEHME POAN MCAQMCKOM
meTamn3mMKM B NPOCTPAHCTBE CPEAHEBEKOBOIO PEAUTMO3HO-(PUAOCODCKOro Anckypca. HayuHon 3Ha-
UYMMOCTb CTaTbW COCTOUT B TOM, UTOObI AOKa3aTb, HACKOAbKO MeTahm3nKa MyCyAbMaHCKOrO CpeAHe-
BEKOBbsl OblAa GAM3KA K UCTUHHOMY MOHMMAaHUIO MUPO3AaHMs. [pakTryeckasl 3HaUMMOCTb CTaTby OT-
paxkaeTcs B TOM, UTO M MO Ceit AeHb NMPEeACTaBUTEAN UCAAMCKOM TPAANLIMOHHOM TEOAOrMM UCMOAb3YIOT
AOCTM>KEHMS BOCTOYHbIX MEPMMATETUKOB B OMMCAHWM OCHOBHbIX 3aKOHOB MMPOBO33peHus. Takxe B
CTaTbe MCMOAb30BaHbl ABA METOAQ: CPABHWUTEAbHbIN aHAaAM3 U CUHTE3 MCTOPUYECKOrO M AOTMYECKO-
ro. B ctaTbe aBTOpbI BbIAEASIOT TPW OCHOBHbIX pe3yAbTata: (1) Mo CpaBHEHMIO C APYrMMM MeTadu-
3MYEeCKMMM MAACTaMM MCAAMCKas MeTaur3nKa SBASETCS YHUKAAbHOM, (2) ncaamckas Metadumamka He
CBOAMTCS K MCAAMCKOM (PMAOCO(CKOM TeoAormm, (3) ncaamckas metadpmamka A0 CMX NMop OKasbiBaeT
OrPOMHOE BAMSIHME HA PEAMTMO3HYI0 OHTOAOTMI0. OCHOBHOM LIEHHOCTbIO AQHHOM pPaboThl IBASETCS ee
npakTMyeckas NPYMEeHUMOCTb. BbIBOAbI M MAEU AQHHOTO MCCAEAOBAHMUS MOTYT ObITh MPUMEHUMbI KaK
B COLMAABHOM >KM3HM MYCYAbMAHCKOrO MMpPa, Tak M B paMKax Pa3AMYHbIX AMCLIMIIAMHAX COLMOTyMaHm-
TApHOro HanpaeBAeHus. Tak>ke MCMOAb30BaHWE MATEPUMAAOB AQHHOTO MCCAEAOBAHMS MOMOTrYT B 6oaee
rAY60KOM MOHUMAHMU METOAOAOTMYECKOM OHTOAOTMM apabos3bluHON (hUAOCODUM CPEAHEBEKOBBS. A
3TO, B CBOIO OYEPEAb, 3HAUNTEABHO pacLUMpseT NpUMeHeHne MeTadm3nK1 Kak B MICTOPUKO-hMAOCOdD-

CKOM MepcrieKkTrBe, Tak U B KOHTEKCTe COBPEMEHHOM (hrAoCO(urM.
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Bb€, PaUMOHAAN3M.

Introduction

Interest in medieval Islamic culture arose in Eu-
rope a long time ago. “As it is not necessarily con-
cerned with religious issues, nor exclusively pro-
duced by Muslims, many scholars prefer to call it
‘Arabic philosophy’” (Gutas, 2002: 5). Even in the
Middle Ages, Europeans knew such Islamic schol-
ars as Ibn al-Haytham (Latinized A/hazen), whose
work Book of Optics in the XII century was trans-
lated into Latin; or Abi Misa Jabir ibn Hayyan,
whose so-called the Jabirian corpus covers set of
works on a wide range of topics, such as philosophy,
logic, mathematics, natural and artificial languages,
music, and cosmology (Syed, 1995: 5). Abu Ali Ibn
Sina in his influence in form of great philosophy and
medical works occupied real authority in Europe.
Ibn Sina was so authoritative that his logic, closer to
the XII century, was able to replace the logic of Ar-
istotle, whose authority was also indisputable in me-
dieval Islamic science and philosophy (Bochenski,
1961: 6). The Canon of Medicine was translated into
Latin in the XII century, and the authority of this
important work by Ibn Sina remained for many cen-
turies. In particular, scientists and doctors relied on
it until the end of the XVI century. In the XV cen-
tury, his work was republished 16 times, and in the
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XVI - 20 times. For example, in medicine, Ibn Sina
was the first to use the methods of agreement and
difference in the scientific and philosophical sphere.
He also actively used the method of concomitant
variation and these methods played a decisive role
in logic (Goodman, 2003: 155). Ibn Sina dealt with a
wide range of metaphysical questions, among which
the question of the existence of God was natural,
widespread and necessary. He gives an ontology of
God’s existence in the Metaphysics section of The
Book of Healing (Johnson, 1984: 162). In essence,
the metaphysics of God’s existence comes to that
“existents cannot stand alone and must end up in a
Necessary Existent” (Mayer, 2001: 24). While Ibn
Sina’s ontology is essentialist by its character with a
special emphasis on ‘contingency—qua—possibility’
(or mumkin al-wujud, meaning ‘contingent being’),
metaphysically his arguments for divine existence
are existentialist (being—qua—existence in terms of
necessity, or wujub) (El-Bizri, 2001: 761). His phil-
osophical arguments for the existence of the most
fundamental phenomena are used based on a “nec-
essary being” as the cause of all other existences
(Fadlo, 1972: 79). The methodological strength of
Ibn Sina lies in the fact that he was able to combine
heavy logical categories around fairly complex on-
tological constructions.
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The philosophy developed by Ibn Rushd (A4ver-
roes) had a significant influence on the European
theoretical worldview. This famous medieval think-
er came from Spain, which at that time was within
the Muslim world. Largely due to his work, Europe
had the opportunity to rediscover the heritage of an-
cient culture, science and philosophy. For example,
Averroes’ commentaries on the works of Aristotle
greatly shook the medieval European habit of view-
ing everything and everyone through the prism of a
religious worldview. It is known that this habit also
affected the works of Aristotle himself. However,
at the beginning of the XIII century, thanks to the
efforts of Averroes, the theocentric approach to the
Stagirite changed radically. Averroes literally forced
the religious figures of that time to look objective-
ly at Aristotle, first of all, as an ancient thinker, a
product of his Hellenistic era, and not as a person
who devoted all his works to proving the existence
of God. Thus, thanks to Ibn Rushd, Europeans were
able to see in Stagirite a true ancient philosopher.
Ibn Rushd was followed by French thinkers, one of
whose bright representatives was Siger of Brabant.
These French admirers of the objective work of Ibn
Rushd later founded a separate movement known as
‘Latin Averroism’.

Of course, there was also so-called criticism
from those who tried with all their might to de-
fend the authority of the Christian church and by
all means to attack those who objectively pointed
out the gross shortcomings of the papal theologi-
cal doctrine. Two professors of the theological fac-
ulty of the University of Paris, Albert the Great and
Thomas Aquinas, can be attributed to such critics.
These two enthusiastically attacked both the works
of Averroes himself and his followers in the person
of representatives of Latin Averroism. However,
despite such unfounded attacks from the ossified
church clericalism, the ideas of Ibn Rushd and Latin
Averroism quickly began to gain popularity in the
academic environment of Europe at that time. In
particular, their ideas and objective assessment of
Aristotle’s work reached Italy and lasted until the
XVII century. Thus, the center of Latin Averroism
later became the Italian city of Padua.

Although ideological and philosophical debates
about the significance of Arab-Muslim philosophy
had been going on in Europe for many centuries,
the interest of Europeans in Islamic philosophy
only became noticeable closer to the XIX century.
This was largely due to the fact that Europeans were
able to get to know Arab culture better, being par-
ticipants in the Napoleonic wars and his campaigns

in Egypt. This period was a kind of rediscovery of
the Middle East by Europeans of that time. This re-
discovery also had the opposite effect, which was
that the Arabs themselves rediscovered much of
European culture. This provoked the emergence of
the so-called Arab Renaissance (4/-Nahda), within
the framework of which representatives of the Arab
East themselves began to examine the essence and
history of the Islamic Middle Ages with a new wave
of interest and enthusiasm.

It goes without saying that the Middle Ages
were a religiously charged time. Therefore, it is be-
lieved that many Muslim authors wrote their works
with some apprehension, because they could be sub-
ject to persecution for discussing religious topics.
Therefore, they allegedly wrote with hidden mean-
ings and senses. But some scholars disagree with
this, believing that Islamic scholars arbitrarily al-
lowed theological topics in their treatises, without
fear that they could be persecuted for this (Leaman,
2002: 211). Well-known orientalist Franz Rosenthal
described the medieval culture of Muslim East as
a “triumphant of knowledge” (Rosenthal, 1970: 26)
so nowadays his description among others prevails
in studies of the Islamic Middle Ages. British re-
searcher William Montgomery Watt also praised
the medieval Arab-Muslim civilization just as posi-
tively created for further scientific and intercultural
growth, noticing that between 1100 and almost to
1350, Europeans were culturally and intellectually
inferior to Arabs (Montgomery, 1972: 57).

Undoubtedly, in many respects FEuropean
civilization had a strong influence on the further
development of those global worldview concepts
that are used by all of humanity to this day. This
is a fact, and modern society has reached certain
heights. “Europe civilization came into being and
was formed to the north of the Mediterranean ba-
sin. At the same time the eastern Mediterranean was
the birthplace of the three monotheistic religions
(Judaism, Christianity and Islam)” (Maroth, 2003:
410). However, the most important thing in this re-
gard is that world cultures, which contributed to the
advancement of the entire human civilization, also
show genuine interest in each other. For example,
today studies by the Europeans of Arab medieval
culture are especially intensive.

Justification of the choice of articles and goals
and objectives

The choice of this topic is due to the importance
of a correct understanding of Islamic metaphysics in
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the context of the medieval worldview. The Middle
Ages, contrary to the widespread misconception
that this time was dark, uneducated and politically
extremely unstable, were an era of a kind of en-
lightenment. The perception of the Middle Ages as
a time of backwardness is mainly associated with
an extreme form of Eurocentrism, which still exists
today. According to Eurocentrism, if in the Middle
Ages there was a certain decline in culture and civi-
lization due to the fall of the Roman Empire, then
throughout the globe there was also a certain deca-
dence of culture, art, education, etc. “It is connected
with the fact that the history of world philosophy is
investigated from the position of eurocentrism, and
what we consider as world philosophy actually is
the West-European philosophy” (Baitenova, 2004:
75). However, the fact that intellectual thought in
the Middle Ages began to move to the Arab-Muslim
East is often ignored.

Of course, the development of medieval thought
in China, India and other parts of the globe is not
taken into account here. However, it is precisely
the emphasis on the continuing development of
metaphysical thought within the framework of the
Islamic Middle Ages that is the main goal of this
study. The tasks designed to reveal this are that Is-
lamic medieval metaphysics is represented by the
teachings of leading Muslim thinkers and scientists,
among which the ontological doctrine of Al-Farabi
plays a special role.

Scientific research methodology

The authors of this research used two main
methods — (1) the method of comparative analysis
and (2) the method of the relationship between the
historical and the logical.

The method of comparative analysis makes it
possible to understand the development of meta-
physical thought through the prism of understand-
ing the ontological teachings of medieval thinkers of
antiquity, the Latin West and the Arab-Muslim East.
In this regard, although their metaphysical ideas are
similar in many ways, there are certain features that
are largely associated with their cultural, ideologi-
cal, socio-ideological, and religious differences.

The method of the relationship between the his-
torical and the logical is represented by an under-
standing of the very foundations of the logic of the
metaphysical type of thinking, coupled with those
socio-historical events and factors that in one way
or another influenced the formation of the most
specific character of metafiction. In this regard, Is-
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lamic metaphysics perfectly illustrates the close re-
lationship between the socio-religious platform and
the philosophical principles of constructing logical
structures within the metaphysical systems them-
selves.

Main part

The definition of metaphysics itself has always
been an extremely difficult matter from an etymo-
logical point of view. “Among the philosophical dis-
ciplines transmitted to the Arabic and Islamic world
from the Greeks, metaphysics was of paramount
importance, as its pivotal role in the overall history
of the transmission of Greek thought into Arabic
makes evident” (Bertolacci, 2018). The true peak
of orientalism as a separate cultural discipline can
be observed in close connection with the liberation
of many African and Middle Eastern countries from
European colonialism and their political dominance,
that is, with the second half of the XX century. The
main source of classical Islamic philosophy is the
Islamic religion, especially Quranic studies (Fakhry,
2006: 14). In this regard, the basis and general the-
ory of Muslim philosophy, based on Islam and the
Koran, is the so-called kalam, the essence of which
is to lead a person to the idea that the obligations
of the heart should be higher than the needs of the
body (Wolfson, 1976: 4). Arab culture and philoso-
phy become the object of deep rethinking of their
true content by Europeans. The great merit of this
significant reassessment was that the West began
not only to rediscover many important principles of
Arab-Muslim culture, but also was able to see that
Arab-Muslim culture is not only a religion, but also
the presence of secular thought. And such a ten-
dency existed not only in modern times, but also in
the Middle Ages, when the Golden Age of Islamic
civilization was still in the yard. A clear example of
this can be the presence of a large number of Eastern
scientists, thinkers and public figures who were not
alien to religious philosophy, while they remained
in the bosom of a secular worldview. Also, a large
number of secular and religious-secular schools of a
mixed type testified to the fact that representatives
of the medieval Islamic East paid great attention
to the freedom of thought of each individual. And
this is not to mention the presence of large scientific
centers, libraries, observatories, universities in cities
such as Baghdad, Basra, Shiraz, Farab, Isfahan and
others.

Not only Europeans, but also the world commu-
nity is beginning to appreciate the large-scale con-
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tribution of medieval Muslims to the then science.
Islamic scholars and thinkers have significantly en-
riched the scientific language with new terms. “It is
instructive to consider some of the words that we
derive from Arabic, such as: algebra, alcohol, al-
chemy, alembic, alkali, azimuth, zenith” (Russell,
1945: 283). They also begin to publish previously
unknown and previously inaccessible texts, which
significantly contributes to the objective assessment
of various medieval philosophical teachings and sci-
entific theories.

It is especially necessary to note that in the Arab
world a very keen interest in scientific and philo-
sophical trends arose in the 50-60s of the 20™ centu-
ry. At that time, a number of questions arose related
to the solution of many problems of scientific and
technological development, which, as is known, oc-
curred throughout the last century and is still occur-
ring. Here, Arab thinkers turned to the achievements
of their medieval predecessors in order to identify
what kind of parallels in thought could connect the
modern development of science and rationalism
with the intellectual tendencies that existed in the
era of the Islamic Middle Ages. Their gaze fell on
the rationalistic trends both within the religious Ka-
lam and on the teachings of individual philosophers,
in whose doctrines secular thoughts were closely in-
tertwined with ideas of a religious and scientific na-
ture. Here one can encounter the interest of modern
scientists both in the problems of science in the most
general sense, and specifically in issues related to
the knowledge of human existence, individual psy-
chology, social relations, even the political and eco-
nomic prerequisites for the formation of moral and
ethical values. The latter is especially important in
the sense that the Arab world today, as then, still
pays great attention to socio-religious value orienta-
tions.

Of course, Islam still serves as the most ideolog-
ical and worldview basis. It was on it that the ideo-
logical platform arose, which subsequently served
as the basis for the emergence and further develop-
ment of Islamic philosophy. Islam was and still re-
mains the spiritual core around which and through
which the Muslim, Arab, and Middle Eastern com-
munities exist.

However, it is necessary to emphasize what ex-
actly made Islam so important for everyone who ad-
heres to this ideology. Here it is important to point
out that Islam is not just a religion, like Shintoism or
Sikhism. Islam is, first of all, a way of thinking and
a way of life that directly logically follows from it.
The fact is that many perceive and interpret Islam

as a religious doctrine or, if you like, a social sys-
tem. This is true, but only in part. When we say that
Islam is a way of thinking or a lifestyle, we first of
all mean that it is not a simple belief in some super-
natural forces that can control our mortal life, create
or destroy something. Not at all. Islam acts as a kind
of norm of the life-thought process, which further
forms the social and everyday and at the same time
spiritual norm. It means that within the framework
of the Muslim worldview, a believer does not pose
the question of the existence of God at all.

A believer a priori admits the existence of the
divine principle without any skeptical doubts, just as
he does not doubt his own existence or the existence
of the world as a whole. For a believing Muslim,
God has such absolute attributes and tendencies to
exist as a person, society, nature around, and so on.
That is why, in general, there is no need to even call
a Muslim a believer. He is not a believer, he is a
knower. A Muslim knows that God exists, just as
he knows that there are people around, mountains,
forests, steppes in the surrounding world. And the
concept of a believer in its content still presupposes
a certain uncertainty in the existence of God, in con-
nection with which a person can only believe that
God does exist. This worldview and etymological
level of perception of God within the framework of
Islamic teaching is precisely what turns Islam into a
certain system of thought norms that allows a Mus-
lim to understand the world as initially and a priori
created by God, governed by the laws created by
God and subject to his supernatural will.

And so it seems to us at first glance that within
such a religious doctrine there somehow existed a
non-religious system of thought that allowed for
secular thinking. In this regard, we will allow one
more amendment: if medieval people had consid-
ered Islam as a religion, they would never have al-
lowed secular thinking to appear, much less to be-
come so widespread. Medieval Islam, in its content
and the degree of influence on the worldview of an
individual, can be compared with the role of sci-
entific rationalism that we have the opportunity to
observe in the modern era. Just as in the modern
world, with the widespread dissemination of a sci-
entific worldview, religious thinking still exists,
so in the Islamic medieval East, secular thinking
occupied its own place within the collective con-
sciousness and did not cause such dramatic social
cataclysms. Islam is a very flexible, deep and ex-
tremely tolerant way of thinking. What we see and
hear about Islam, that Islam is supposedly some
kind of one-sided world, all this is nothing more
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than the result of the politicization of interreligious
contradictions.

Expansion of the Arab caliphate stimulated
emergence of new socio-economic relations in Cen-
tral Asia and southern Kazakhstan. The X century
was an era of cultural growth, which, by analogy
with the European Renaissance, was called the Mus-
lim Renaissance (Mez, 1922: 131). External fac-
tors include the widespread spread of education,
the opening of private and public libraries, various
waves of translation movements, the collecting of
rare and valuable manuscripts, and much more. In
this regard, the emergence and gradual development
of Islamic philosophy in the Middle East and Cen-
tral Asia represents a special stage in the develop-
ment of world philosophy. And therefore, the emer-
gence of famous scientists and philosophers is not
particularly surprising. Among others, of course, it
is necessary to note the name of the Turkic thinker
Al-Farabi. In all fairness, it can be said that our me-
dieval compatriot acts as a significant figure in all
early medieval philosophical thought, namely, Is-
lamic peripatetism and rationalism. From Al-Farabi,
the path goes to Ibn Sina, Ghazali, Ibn Rushd, and
others. As we mentioned before Ibn Rushd beats a
path to free-thinking philosophy in Europe until the
formation of philosophy and science in the Early
Modern Times.

Al-Farabi was able to synthesize the knowl-
edge of his era. At the same time, there is almost no
branch of knowledge in which he would not leave
deep judgments, accurate observations and inge-
nious guesses.

Here we can see that despite extensive studies in
the field of the influence of medieval Islamic philos-
ophy on the subsequent development of the world
outlook, there are still many, so to speak, blank spots
in this space of mental activity. The development of
philosophy in the East and West, in which the philo-
sophical system of Al-Farabi occupies far from the
last place, has a number of its own characteristics.
These characteristics have both negative and posi-
tive aspects. Of course, working with the negative
aspects, which, for example, include some cultural,
geographical and anthropological bias in only one
direction, is a very important task for historians of
philosophy, sociology and cultural studies in gen-
eral.

What kind of work is actually being done in this
direction? First, this is work with various cultural
and geographical ‘centrisms’, among which one of
the most widespread is Eurocentrism. Of course,
these centrisms are, first of all, a mixture of some
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prejudices, each of which pulls the significance of
its culture and philosophy in its direction. For ex-
ample, if we talk about the prejudices of the Euro-
centric position, they are connected with the habit of
Europeans to pay attention only to figures born on
the European continent or somehow connected with
the culture of Europe (mainly Western Europe).
The same can be said about the views of Asia-
centrists. Their position is essentially the same, only
instead of Europe, the Asian factor comes to the
fore. And the Asiacentric narrative often separates
Asian (or Eastern) culture from Western culture,
which turns Eastern culture into something com-
pletely original, exotic and even clearly mystical.
The most interesting thing here is that both posi-
tions, in fact, elevate their cultures to the rank of
absolute and eternal supra-cosmic phenomena.
Applying, for example, Al-Farabi’s approach
to examining the validity of such centrist positions,
we can conclude that Al-Farabi’s philosophy in no
way allows for such a cultural and geographical dis-
crepancy between Europe, Asia and other parts of
the world. If we adhere to centrist views, it turns
out that the inhabitants of some part of the world
are more intellectually developed or their moral
character is profoundly perfect in historical sense.
Naturally, each nation has its own customs and tra-
ditions, which at first glance may seem completely
unacceptable, or even wild, to representatives of
other nations. But here again we are faced with a
one-sided approach to studying the cultural customs
and traditions of other nations. In his concept of in-
telligence, Al-Farabi clearly writes that conscious-
ness and intelligence are inherent in humanity as a
whole and cannot be divided disproportionately be-
tween peoples in different parts of our planet. Intel-
ligence is the property of not only all of humanity,
but also the entire universe. And this point is clearly
traced in Al-Farabi’s concept of the gradation of in-
telligence, where the thinker points to four stages
of intelligence intensity, the highest level of which
is inherent in the First, then falls to the level of the
earth and is distributed evenly absolutely among all
people without any disproportion between nations.
Other researchers also write about this unifor-
mity of distribution of intellectual capabilities. In
particular, Madkour believes that neither science
nor religion is a determining factor that could sig-
nificantly affect the uneven distribution of human
intelligence among all people on our planet (Mad-
kour, 1934: 42).
Based on all of the above, we can confidently
assert that world thought, despite its diversity, is
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the property of all mankind, since some nations
have emerged as active researchers in the process of
learning about the world and human society, while
other nations and cultures have also acted as suppliers
of invaluable material, with the help of which man-
kind has replenished the most valuable baggage of
the world’s universal human heritage. In this regard,
the philosophy of Al-Farabi, his thoughts, his trea-
tises act as a kind of invaluable storehouse of human
intellect. Of course, the formation of Al-Farabi as an
independent thinker took place in the era of inten-
sive development of the golden age of religious and
philosophical culture. Therefore, not at all in spite
of, but precisely thanks to this powerful competitive
environment, the formation of Al-Farabi as a thinker
could take place. Like Inb Rushd, whom we wrote
about above, is that he was able to introduce human-
ity to the works and legacy of ancient philosophy, in
particular, the Platonic and Aristotelian traditions.
That is why having raised Arabic Aristotelianism to
the level of a system Al-Farabi received the title of
‘the Second Teacher’ (Dieterici, 1890: 111).

What makes up the contours and true meaning
of Al-Farabi philosophy? Thanks to extensive re-
search, we know a lot about the philosophy of Al-
Farabi. However, anyone who has begun a more
detailed study of his philosophical legacy still
faces one global question: what is the essence of
his enormous influence on philosophy? Incidental-
ly, this question does not arise out of nowhere. The
scope of problems that Al-Farabi touched upon in
his works is so broad that the contours of his phi-
losophy sometimes simply seem barely perceptible
or even disappear due to the breadth of the prob-
lems he studied.

Therefore, researchers of Farabi studies often
reach a dead end and begin to primitively reduce
his philosophy either to Eastern Peripateticism, or
to Neoplatonism, or to medieval Islamic philoso-
phy. This approach, which for some reason has be-
come entrenched in the history of philosophy, still
dominates and naturally requires thorough criticism.
Often the reason for such a one-sided approach is
the fact that Al-Farabi devoted most of his works to
the analysis of the philosophical systems of ancient
thinkers. However, if a researcher carefully studies
the philosophy of a thinker, this does not mean that
this researcher automatically becomes his follower.
Al-Farabi studied in great detail the concepts of both
the Neoplatonists and representatives of the classi-
cal period of ancient thought. Nevertheless, he did
this, firstly, to expand his competencies in the field

of world philosophy, and secondly, to develop his
own concepts and avoid repetitions that had already
been developed by previous thinkers.

Here it is necessary to note three main points on
which Al-Farabi’s philosophical system was based
on:

1) the philosophy of the universe as existing
from eternity,

2) the cause-and-effect relationship as the prin-
ciple of the existence of the universe,

3) the doctrine of intellect and the concept of the
immortality of the individual soul.

However, if we limit ourselves to only these
three specified aspects of Al-Farabi’s philosophy,
then again critics can reduce his thought to repeti-
tions that have already been voiced, for example, in
religious and theological teachings on the eternity of
the world or the deterministic concepts of Western
doctrines, or in the teachings of those who like to
absolutize human intellect. Here we must note not
only the breadth of Al-Farabi’s views, but also the
methodology with which he approached the above-
mentioned spheres of intellectual research. His
methodology is distinguished by uncompromising
and constructive criticism and the fact that he al-
ways left room for the further development of his
philosophy. That is, Al-Farabi, in a methodological
sense, considered absolutely all problems dialecti-
cally, that is, in constant openness and development.
Therefore, his metaphysics is deeply dialectical
within itself.

Results and discussion

Based on the results of the conducted research
on the metaphysical principles and ideals of the Is-
lamic Middle Ages, the authors of the article came
to three main results.

- firstly, the Arab-Muslim Middle Ages, espe-
cially its cultural and philosophical origins, were
able to create a unique ideological basis for the
further growth of the philosophical environment,
despite the fact that much in this area was borrowed
from the ancient Greek tradition;

- secondly, although there are certain differences
in the perception of metaphysical ideas depend-
ing on the cultural and ideological environment to
which a particular thinker belongs, one way or an-
other the main thoughts of metaphysics remained in
the same ontological platform;

- thirdly, Islamic medieval metaphysics has had
and continues to have a great influence on modern
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philosophical, theological and social thought, which
is reflected in many modern treatises and studies.

Conclusion

The tradition of preserving the ancient heritage
began in the Middle Ages, and largely through Ara-
bic translations it became available to subsequent
generations of European thinkers. “It led to the
transformation of almost all philosophical disci-
plines in the Medieval Latin world” (Dag, 2014). In
conclusion, we note again that Al-Farabi’s philoso-
phy is dialectical. His approach assumes the eternal
development of both the universe as such and each
internal system that exists in this world. This is both
the universality of the Turkic thinker’s approach
and its uniqueness. Therefore, studying Al-Farabi’s
metaphysics is far from easy. His metaphysics is not
only a doctrine of space, but also of each element of
this space, be it celestial bodies, human existence,
the structure of society, the qualities of a virtuous
ruler, and so on.

At the same time, Al-Farabi’s philosophy, due
to its universality, gravitated not only to theo-
logical tendencies, but also to strict rationalism
and logicism. He saw ontological logic in the ex-
istence of everything. In this, his dialectical ap-
proach is consistent with his metaphysical ideas.
Therefore, the methods chosen by the authors of
this study, such as the method of comparative
analysis and the method of the relationship be-
tween the historical and the logical, clearly refer
to the fact that the study of Al-Farabi’s philo-
sophical work requires the most careful study of
not only the main aspects of his doctrine, but also
very important aspects of his comprehensive phi-
losophy. All this, at least in the smallest volume,
will be able to clarify many aspects of the world-
view of Al-Farabi himself as a person who lived
in an era of intense life of human thought itself, in
an era when antiquity was already on the verge of
its existential extinction, but thanks to such out-
standing thinkers as Al-Farabi, was able to sur-
vive in spite of its historical oblivion.
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SUATKEPAIK MEHLUIK TYCIHITIHIH,
AIH MEH 3AHAATDbI HET3AEPI

Aaam 6anacbl AyHMere KeareH coTTeH 6acTan KoFamMmeH e3apa 6arAaHbiCTa eMmip CypeaAi,
ocbifaH 6anAaHbICTbl GeAriAi 6ip epexkeAepAiH KaXeTTiAiri TyblHAaMAbL. TaxipubeAik TyprblaaH
aAFaHAQa, GapAbIK AiHWM KalHap Ke3AepAe, 9AET-FypbINTapAa XOHE KYKbIKTbIK XXYHeAepAe KeHiHeH
KOAAQHbIAQTbIH Herisri yrbIMAAPAbIH 6ipi — XaK yFbiMbl. KoFamaa 9AIAETTIAIKTI opHaTy — XaKTbiH,
6acTbl KbI3MeTTepiHiH 6ipi. 3amaHHbIH e3repyiMeH Gipre Koramaa >KaHa MYAAEAEP MeH MIHAeTTep
TYbIHAAMADI, OAAPAbIH 6Gipi — 3UATKEPAIK MEHLLIK MOCEAEC]. 3UITKEPAIK MEHLLIK — aKbIA-O SPEKeTiHIH
HOTUXKECIHAE Nanaa 6OAATbIH >kaHe 6eAriAi 6ip 06bekTiAepre aBTOPAbIK, MEHLLIKTI OiAAIPETIH KYKbIKTbIK,
yFbIM. AKnapar AgyipiHae 6yA MaceAe epekiie MaHbi3Fa ne 60AAbI, ce6ebi OA Tek dKeKe MeHLLIKKe FaHa
eMecC, KOFaMABIK, KYHABIAbIKTapFa aAa acep eteAi. biAiIM MeH MHHOBaUMS aAaMHbIH, TEK MaTepUaAAbIK,
eMeC, COHbIMEeH KarTap CTPaTEerusAbIK, apThIKWbIAbIKTapFa Me 6GOAyblHA bIKMAA eTeTiH MaHbI3Abl
hakTOpFa aMHaAFaHAbBIKTaH, 3MATKEPAIK MEHLUIK MOCeAeCi ©3eKTi TakbIpbINKa anHaAAbl. 3epTTey
SKYMbICbIHbIH, HEri3ri MakcaTbl — MCAAMAAFbl 3USTKEPAIK MEHLLIK YFbIMbIHbIH MBHIH aLlly, OHbIH ayKbIMbl
MEH epeKLIeAiKTepiH aHbikTay. OCbl MaKCaTTa MCAAM FaAbIMAAPbIHbIH, eHOEKTEPI TAAAAHbIM, OAAPAbIH
3USTKEPAIK MEHLLIKKe KaTbICTbl K&3KapacTapbl caparaHAbl. COHbIMEH KaTap, 3USTKEPAIK MEHLUIK YFbIMbl
MeMAEeKeT 3aHHaMaChl TYPFbICbIHAH KApPaCTbIPbIAbIM, OHbIH, KYKbIKTbIK, HEri3aepi 3epTTeAai. XKyMbICTbIH
FBIABIMU >KOHE TOXKIPUOEAIK MaHbI3bl — 3UATKEPAIK MEHLUIKTIH TaburaTbl MeH Heri3ri 6eAriaepiH, ncaam
KYKbIFbIHAQFbl MEHLUIK MeH MYAIK YFbIMAQPbIH >KaH-)KaKTbl TaAAdyAd. 3epTTey HOTMXKeCiHAe MCAaM
AHIHAE 3USITKEPAIK MEHLLIKKE KaAai KapaiTblHbl aHbIKTAAbIM, OHbIH, KA3ipri KYKbIKTbIK, XYAeAeri OpHbI
MEH MaHblI3bl aliKbIHAQAABL. BYA 3epTTey 3uaTKepAiK MeHLiK TeHiperiHAeri FblAbIMM MiKipTaAacTapFra
YAEC KOCbIM, OHbIH, KYKbIKTbIK, )XOHE AiHM acnekTiAepiH XKaH->KaKTbl KapacTbIpyFa MYMKIHAIK Gepeai.

TyiiiH ce3Aep: MYAIK, 3USTKEPAIK MEHLUIK, KOFaM, 3aH, MCAaM.
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The foundations of the concept
of intellectual property in religion and law

From birth, individuals live in society and interact with others, necessitating the establishment of
certain rules. From a practical perspective, one of the key concepts widely used in all religious sources,
customs, and legal systems is the concept of haq (truth, rightous). Establishing justice in society is one
of its fundamental functions. Over time, as society evolves, new interests and obligations emerge, one
of which is the issue of intellectual property. Intellectual property is a legal concept that signifies owner-
ship rights over objects created as a result of intellectual activity. In the digital era, this issue has gained
particular importance as it affects not only private but also public interests. Since knowledge and innova-
tion have become crucial strategic resources that provide individuals with not only material benefits but
also other advantages, the issue of intellectual property has become highly relevant. The primary goal of
this study is to explore the concept of intellectual property in Islam, determine its scope, and examine
its key aspects. To achieve this, the works of Islamic scholars were analyzed, and their perspectives on
intellectual property were reviewed. Additionally, this concept was examined from a legal standpoint,
and its legal foundations were investigated. The scientific and practical significance of this study lies in
the in-depth analysis of the nature and fundamental characteristics of intellectual property, as well as
the examination of the concepts of ownership and property in Islamic law. As a result of the research,
the Islamic perspective on intellectual property has been identified, along with its role and significance
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within the modern legal system. This study contributes to scholarly discussions on intellectual property
issues by providing a comprehensive analysis of its legal and religious aspects.
Key words: property, intellectual property, society, law, Islam.

b. MeancoBa'’, A. AabmyxameToB', A. KypmaHaameBa?, A. XKamatues?
'ErMneTcKmin yHMBEPCUTET MCAAMCKOM KyAbTypbl Hyp-My6apak, Aamartsl, KazaxcraH

2Ka3axcKkui HaUMOHaAbHbIN YHUBEpPCUTET nMmeHn aab-Dapabu, Aamatbl, KasaxcraH
“e-mail: b.melissova@gmail.com

OCHOBbBI MOHSATUS UHTEAAEKTYaAbHON COOCTBEHHOCTH
B PEAMIMM U npaBe

C MOMEHTa POXKAEHMS YEAOBEK >KMBET B OOLLECTBE U B3aMMOAENCTBYET C OKPY>KaOLLMMM, MO~
3TOMY BO3HMKAET HEOOXOAMMOCTb B ONMpPeAeAéHHbIX npaBuAax. C NpakTMUYECKOn TOUKM 3PEHMS OAHMM
U3 KAIOUEBbIX MOHATUI, LIMPOKO MPUMEHSIEMbIX BO BCEX PEAMTMO3HbBIX MCTOUYHMKAX, 0ObIYasx 1 NpaBo-
BbIX CUCTEMAX, SIBASIETCS MOHATUE «Xak». YCTAaHOBAEHME CMPAaBEAAMBOCTM B O6LLECTBE — OAHA M3 ero
OCHOBHbIX (PyHKUMA. C TeYeHMEeM BPeMeHU M Pa3BUTMEM OOLLECTBA MOSIBASIOTCS HOBble MHTEPECh! U
00513aTeAbCTBA, OAHUM M3 KOTOPbIX SIBASETCS BOMPOC MHTEAAEKTYaAbHOM COBCTBEHHOCTU. MHTeArek-
TyaAbHasi COOCTBEHHOCTb — 3TO IOPUAMUECKOE MOHATME, 0603HAYaloLLEee NPaBo COBCTBEHHOCTM Ha 00b-
€KTbl, BO3HMKAlOLLMEe B pe3yAbTaTe MHTEAAEKTYAAbHOM AESITEABHOCTU. B 3moxy MH(OPMaLMOHHbBIX Tex-
HOAOTMIA 3TOT BOMPOC NPUOBPEA 0COBYIO0 3HAUMMOCTb, TaK KAk OH 3aTParMBaeT He TOAbKO YaCTHbIE, HO
1 06LEeCTBEHHbIE MHTEPEChl. [1OCKOAbKY 3HAHMSI U MHHOBALMMK CTaAM BaXKHEMLLMMM CTPATernyeckmmm
pecypcamu, KOTopble 06eCcrneumBaioT YeAOBEKY HE TOAbKO MAaTEPMAAbHbIE, HO U MHble MPEUMYLLIECTBA,
npobAemMa MHTEAAEKTYaAbHOM COBCTBEHHOCTHM NprobpeAa 0cobyio akTyaAbHOCTb. OCHOBHAs LiIeAb AQH-
HOIO MCCAEAOBAHUSI — PACKPbITh CyThb MOHATUS MHTEAAEKTYaAbHOI COBCTBEHHOCTH B MCAAME, OMpeAe-
AWTb ero Macltabbl U 0COGEHHOCTU. AASt 3TOTO BbIAM MPOAHAAM3UPOBAHbI TPYAbl UCAAMCKMX YUEHbIX,
PaCCMOTPEHbI UX B3rASIAbI HA MHTEAAEKTYAAbHYIO COOCTBEHHOCTb. Kpome Toro, AaHHOE NoHsTUe U3y'a-
AOCb C TOUKM 3PeHMs 3aKOHOAATEAbCTBA, MCCAEAOBAAMCH ero NMpaBoOBble OCHOBbLI. HayuHas 1 npakTu-
Yyeckas 3HaUMMOCTb PabOThl 3aKAIOUAETCS B AETAAbHOM aHAAM3€e MPUPOAbI M OCHOBHbIX XapaKTEPUCTUK
MHTEAAEKTYaAbHOM COOCTBEHHOCTH, A TaKXKe B U3YUeHUU MOHATUIA COOCTBEHHOCTU U MMYLLLIECTBA B UC-
AAMCKOM MpaBe. B pe3syAbTaTe MCCAEAOBAHUS BbISIBAEHO, KaK MCAAM PacCMaTprBaeT UHTEAAEKTYaAb-
HYI0 COOCTBEHHOCTb, a TaKXKEe OMPEAEAEHO €€ MECTO M 3HaueHVe B COBPEMEHHOM MPaBOBOM CUCTEME.
AaHHOEe UCCAeAOBaHME BHOCUT BKAQA B HayUHble AMCKYCCMM MO BOMPOCAM MHTEAAEKTYaAbHOM CO6-
CTBEHHOCTM, NMO3BOASISI BCEBCTOPOHHE PAaCCMOTPETH €€ MPaBOBble U PEAMTMO3HbIe acMeKTbl.

KAtoueBble cAOBa: COOCTBEHHOCTb, MHTEAAEKTYaAbHAst COBCTBEHHOCTb, OOLLECTBO, 3aKOH, MCAAM.

Kipicne

MeHIIK YFRIMBIHBIH OacTaybl TiNTi agam3ar-
THIH Maiiga 00ybIMEH OaliIaHBICTHI OOJFAH IBIKTAH,
KoHE YFRIMAApAbIH Oipi Ooinbin caHamazawl. JyHue
JKY31HJIET1 allFallKhl agaM3ar eMip CYPreH YakbIT
apaJbIFBIHA alaMAap apachlHa ©3eKTi OOJFaH Ty-
CIHIK Ka3ipri Ke3Je Jie¢ KOoFamJia Heri3ri TaKbIpbIIl-
TapIbIH OipiHe alfHAIIBI OTHIP. SUATKEPIIK MEHIITIK
YFBIMBI KOFaM VIIIiH JIe, )KeKe ajamiap Yl je 0el-
rim Oip XakTapJel KOJJaHyFa MYMKIHIIK OepeTiH
kyie. TexHOJIOrMsHBIH KeH TapajyblHa opail Oy
TYCIHIK TilTi KOFAMHBIH OapJiIbIK, cajalapblHaa Ke-
piHiC TaybIl, HHTEPHET KYHECIHIH 1aMybIMEH OJaH
aca epekie MaHbI3ra we Ooma Oactanbl (Paposa,
2021: 245).

Ucnam dakumhtepi ne Oyn TyciHikke MoH Oe-
pim, OeliTapan Oip MO3UIMAIA KATBIT KOWFaH KOK.
Comn cebenTi UcIaM MiHIHJETI 3UATKEPIIK MEHIIIK
TYCIHITIHIH OapJIbIK aCHEKTIIePiH UCIaMJIbIK 3epT-
TEyIIiIep 3epPTTell, OJap/IbIH KbI3METI MEH KYHeCiH

AHBIKTAIT OepreH. 3UATKEPITiK MEHIIIK KYKBIFBI Oap-
JBIK, KOFAaM MOUBIHAAFaH 3aHJbl MYIyIeaep OOJIbII
TaObUTaARl. MeMJICKEeTTEp ©3ACpiHiH 3UATKEPIIK
MEHIINK OOWBIHINA YATTHIK 3aHJapblH KETKUIIKTI
JIeT caHaMai, Oyl MyIIenepi XaabIKapaiblK, 3aH-
Jlap apKbUIbl KOprayra OeT OypraHJapbl KONTErcH
XaITBIKapaJbIK, KOHBEHIINSATIAPMEH JIDJICIICHETI.

Maxkanana »xorapbina OasHIAIFaHIaH, 3UST-
KepJIiK MEHIIIK TYCIHITI HcaM AiHIMEH KaTap MeM-
JICKETTEeP 3aHbl TYPFBICBIHAH Jla KapacCThIPBULIBIL.
Tapuxu mamysl, 3USATKEPIIIK MEHIIIKTI KOpray 00-
WBIHIIA KYMBIC iICTEHTIH XaJIbIKApalbIK YHbBIMAAP-
IIBTH KeJTiciMIepi alKbIHAAIABL. SUATKEPIIK MEHIITIK
TAaOWFaThI JKaJIbl KaPacTHIPHUIBIIT, MEMJICKET 3aH-
JapbIHA CLITeMe KacaIbIHIBI.

JiHHIH KOFaMFa 9CepiH 3epTTey Ka3ipri yakbIT-
Ta 6Te MaHBBABI, ceOedi amaMrepmIiiik Herizaepi
JIHU HaHBIMIAPMEH, KOKETTUIIK Ce3IMIMEH THIFBI3
OairaHbICTEI OOMBIT Kenemi. JKeke Kayimci3miKTi
caKray YIIIH aJaMHbIH 63 HaHbIMbIHA COiikec O0cC-
TaH/IBIFBIH KAMTaMachl3 €TETIH MEMIIEKET Taparlbl-
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HaH KeMUIIIKTep KaKeT. MeMJIeKeT 3 TaparblHaH
JKeKe KEHICTIKTI KaJIbIITaCTRIPY/IbI DJICYMETTIK peT-
TEy caJachlHJarbl MiHE3-KYJIBIK HOpPMaliapbl MCH
epeKerNiepiH eckepMelt, ke3re enecteTy KubiH. COH-
JBIKTaH XaK HOpMaJapblHa JliH, MOPaJlb, STHKA Ca-
JIACBIHJIAFbI DJICYMETTIK HOpPMaJIapIblH KAHFBIPYbI
Oaiikanassl (Comomoa, 2006:161).

Slram, Oip MOCeNeHi Typii camaga >KaH-)Kak-
Ta 3epTTey ©3eKTi OOoJbI TaObuTanbl. Mciammarsr
3UATKEPJIIK MEHIIIIKTIH OPHBIH aHBIKTAayJa MEHIIIIK
YVFBIMJIaphl MaHbI3NBI OpbIH anajel. Con cebenti
YFBIMJIApFa aca Hazap ayJapbUIbI, dcipece XaHa-
¢duep 3UATKEPIIK MEHLIIKTI MYJIK JeN CaHaiabl
Ma, )KOK T1a JIETeH Tajijaayiap KaMThuIsl. Vciiam Fa-
JTBIMIAPBIHBIH 3UATKEPITIK MEHIIIK KO3Kapachl )KOHE
WCJIaM KYKBIFBIHBIH KallHap KO3JepiHe 3UATKEPIIiK
MEHIIIKTIH 0ap eKeHIIIr TaJKbUIaHbIT, Oy MyI/Ie-
nep KypaH, cyHHeT, 97eT-FYpBIT, Maciaxa apKbUIbl
JIoNenAeHeTIHAIr aiTeanbl. KitacCuKaiablK Ke3eH-
neri uciaaMm ¢paxuhTepiHiy 3UATKEPIiK MEHIIK KY-
KBIFBIH MOWBIH/IAUTBIH KO3KapacTapbl KaMTHUIFaH.
SUATKEPIIK MEHIIIK TYCIHITIH HCIaM TYPFHICHIHAH
Oaranay kesinge Xanadu, Monuku, Hladguru xone
Xanbamm wmo3haOTapeIHBIH Ke3KapacTapblHa Ja
II0JTY YKacaJbIH/IbI.

TakpIpBINTHI TAHAAYABI I9HEKTEY KoHe MaK-
caThl MeH MiHJeTTepi

Kazipri 3amMaHHBIH MaHBI3IBI ACTEKTIIECPIHIH
0ipi — 3UATKEPIIIK MEHIIIK Maceleci. AKIapaTThiK
KOFaMHBIH KapPKbIHIbI JaMybl JKOHE TEXHOJIOTHS-
JBIK JKETICTIKTEPIiH apTybl HMHTEIUICKTYaJIbIK
MEHIITIK KYKBIFBIHBIH ©3CKTUTITIH KYIIeHTy1e. 3UAIT-
KEpJIiK MEHIIIK TeK MaTepUaIIBIK eMeC MIiIiK pe-
TiHJIe KapacThIPBUTBITT KaHa KOWMaid, COHBIMEH Ka-
Tap SICYMETTIK, KYKBIKTHIK XOHE JIHH TYPFBIIaH
Jla MaHBI3ABI KYOBUTBIC OOJIBIT caHalajsl. Ocipece,
JIHU Ke3KapacTap MEH 3aHHAMaJIBIK HOpMaJlap IbIH
YIIECIMILITITI, OJIApABIH 63apa DPEKEeTTeCyl — 3epT-
TEYl KaXKeT €TeTiH KYpAeil TaKbIpbIITapIbIH Oipi.
Wcnam nmiHi aqaMHBIH MYJTIKTIK KYKBIKTapbIiHa epeK-
e MoH Oepirl, ajiai eHOSKTiH, OiTIM MEH JaHaJIbIK-
THIH KYHIBUIBIFBIH alKBIHIANWIRI. ANTalia qocTypIIi
WCIaM KYKBIFBIHJA 3HSTKEPJIIK MEHIIIK Maceieci
0eJIeK MHCTUTYT peTiHae KapacTelpbiMaraH. Ochl-
FaH OalIaHBICTHI, 3UATKEPITIK MEHIIK KYKBIFbIHBIH
HcIaMIaFbkl OPHBI MEH Kazipri 3aHHaMaMeH Oaii-
JIAHBICBIH 3€PTTEY FHUIBIMU BPi MPAKTUKAIBIK TYP-
FBIJIAH ©3CKTi OOJIBITT TaOBUIANBI. 3EPTTCYIiH MaK-
caTblHA KeJIeTiH OO0JICaK, O — 3USATKEPIIiK MEHIIIK
TYCIHITIHIH TiHU )KOHE KYKBIKTHIK HET13/IEPiH aHBIK-
Tay, UCJIaM JIiHIHJIeTT MEHIIIK YFBIMBIMEH CalbICThI-
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py *xoeHe Kazakcran PecryOrkachIHBIH 3aHHAMACKI
TYPFBICBIHAH TaJ/iay jkacay. 3epTTeyIiH MiHICTTe-
pi, OJI — 3UATKEPIIIK MEHIIIK YFBIMBIHBIH TEOPHUSITBIK
HET13/IepiH KapacThIpy, UCIIaM KYKBIFBIHIaFbl MCH-
IITiK TICH MYJTiK KaTeTOPHUSUIAPBIH Taay, 3USTKEPITIK
MEHIINKTIH IIaPUFATTaFbl OPHBI MEH OFaH KATBICTBI
Ke3KapacTtapabl anbikTay. Conpaii-ak, Kazakcran
PecmryOmnkachIHBIH 3USTKEPIIIK MEHIITIKKE KATHICTHI
3aHHAMACBIH 3epPTTeY, JiHU )KOHE KYKBIKTBIK TYPFbI-
JIaH 3UATKEPJIIK MEHINIK WHCTUTYTHIHBIH CpEeKIIe-
JIKTEPIH CANBICTBIPHIN, OPTAK TYKbIPhIMJIAP XKacay.
OcslI 3epTTey HOTHXKEJEpl 3UATKEPITIK MEHIIIK MO-
CeJIeCiH JIIHM XKOHE KYKBIKTBIK aCHeKTile TYCIHyre
KOMEKTECIT, OHBIH OOJIalIaK JaMybIHa BIKITA CTEIi.

ForasiMu 3epTTey auicHaMacm

3eptrey OapbICHIHAA 3UATKEPITIK MEHIITIKTIH UC-
JIaM JIIHIH/IET1 )KoHE MEeMJICKET-3aH-KOFaM XKYHeciH-
JIeTi OPHBI aHBIKTAJIBIT, OHBIH MaHBI3/IBUIBIFBI KOP-
ceTinai. 3USATKEepNiK MEHIIIKTIH KOFaM eMipiHJeri
poIIi, OHBIH JaMybl MEH KOFaMJIaFbl OPHBIH alKbIH-
Jay Makcatr eTinai. 3epTTeyiH TaFbl Oip MaHBI3IbI
Taparnbl — UCIaM JiHI KYHeciHAe 3UATKEPIIK MEeH-
IIIKKE KATBICTBI KaObUIAHFaH MiKipiep, moTyaiap
JKOHE MICTTMICPIIH KapacThIPhUTYsl Ooyabl. bym
3epTTey JIepeKTepi uciaM JIiHI MeH Ka3ipri 3aMaHFbI
KO3KapacTap apachIHIAFBl OailIAHBICTBI TYCIHYTE
MYMKIHJIK Oepeni.

3epTTey )KYMBICHIH HET13/1ey YIIIiH TYp:i JepeK-
Ke37ep Mai1aianblIibl, COHBIH 1IITHAE YHIUKIIONE-
JIUSUTBIK, MaKaJianap, KIACCHKAIIBIK UcIaM d7e0uneTi,
Kypan MeH cyHHETKe Heri3fenreH Ke3Kapacrap,
COHMTaif-aK Kasipri 3aMaHFbl MIHTaHy, WCIAMTaHYy,
KYKBIK TCOPHSCBIHA apHaJFaH FBUIBIMH Makaja-
map 6onapl. byn nepexke3aep apKbLIbl 3UATKEPIIK
MEHIIIKTIH TYpJal acmekTiiepi, OHBbIH INIiHAE aB-
TOPJIBIKKA, MEHIIIKKE KATBICTBI MOcenesep KeHi-
HEH 3epTTeNi. OpTYpJli AepPEeKKo3AepACH allbIHFaH
aKraparTap 3epTTey )KYMBICBIH TEPECHJICTYTe JKOHE
3UATKEPIIK MEHLIIK TYCIHIMHIH MEMIIEKET, KO-
FaMIaFbl JKOHE WCJIaM JIHIHIET1 OPHBI MEH MOHIH
allyFa BIKIAM eTTi.

Heri3ri 6eJ1im

Wcnamparbl 3UATKEpIiK MEHINIK TYCIHITiHIH
Herizzaepi petinne «MyJik» CO3iHIH KONTEreH Je-
peKTep/ieH apad TUTIHEH MIBIKKAH €63 EKEHIH Ke-
pemi3. byn ce3miH «on-MyNiK», «OJI-MUJIK» KOHE
«OII-MEJIK» JIereH YII TYpJi XapakeTTi Typiepi
nme Oap. «Mymik» ce3i ce3miKk MarblHACKIHIA «OW-
JK», «KyaT», «KYKBIK», «CYIATaHIBIK», «IaTIIa-
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JBIK», «MOHAPXHA», «MEHIIK» (MYINIK), «Majay,
«OAMITBIKY» KOHE «KBUDKBIMAUTHIH MYIIK» CHSIKTHI
yFBIMIap/a Konanbiianst (Saban, 2020: 7).

«Mymix» ce3i Kypan Kepimzae Typai xepiepae
OipHemie per ce3MiK MarblHACHIHA COWKEC KOJIa-
HbUTFaH. MbIicanbl, Kyum acman enemiHaeri skoHe
Kepaeri 6ap mytik neH O6ap Oumik Oip Asulara Tue-
cimi. Amma GapipIK HOpPCETe KYABIPETTI TEM OJU
Wmpan cypecinig 189 asTeinaa «Mymik» OWIIik ma-
FRIHACHIHA KOJTaHBUTFaH (OKiMXaHOB, AHapOaes,
2020: 55). Tarwr Oip mbican onu Mmpan cypecinin
26 asTeiHIA, Ya, Oap Owrik Oip O3iHe FaHa THECUTI
Oosran Amta Taramam! CeH OWIIIKTI KaJlaraHbIHA
Oepecin hoMm KanmaraHbIHHAH OWUTIKTI TapTHIN aja-
CBIH JIETEH CO3JIepAc «MYJIIK» MYIIK XKOHE OalIIbIK
MarbIHACHIHAA KOJIMAHBUTFAaH (OKIMXaHOB, AHAp-
baes, 2020: 55).

®uxh FagpIMAapEl «MYJIIK» CO31H TOPT Mo3hab-
ThIH (PUKh 5/1e0MeTiHC TOMEH/ICTI/ICH aHBIKTaFaH:

1. Xanadu FanbIMIapBIHBIH MIKIPIHIIE: «KMYIIK»
— o0ObekTize 0ackapy KYKBIFBIH JKy3ere achlpyFa
3aHIBI TYpAE OEpuIreH XaK;

2. MbnyKH FalnbIMIapbIiHa COMKEC: «MYIIK» — IlIa-
pUFaT HeTi3iHAe 00beKTiie 6acKapy KYKBIFBIH aly;

3. llloduru FanbIMOAPBIHBIH MiKIpiHIIE: «MY-
JK» — JKeperi 0acKkapy KYKBIFBIHBIH KYIIIi;

4. XanOanu FajabIMAAPBIHBIH alTyBIHIIA: «MY-
Jik» — Oenrin Oip 6acKapyIbl KaMTaMachl3 €TETiH
mynne (Saban, 2020: 8).

HcnaMaarsl 3USATKEPITiK MEHIITIK OOMBIHINA HC-
JIaM FaJIbIMIaphI TYPJli aTayjapMeH OenrijereH: Xak-
KyJ-uOTHKap (TaObIC KYKBIKTAPHI), OJI-XYKyoI-Ma -
HeBHia (pyXaHH KYKBIKTap), 9J-XyKyo3-3UXHHIa
(axpuT-0M KYKBIKTAPHI), DII-MUIIKHSIOTYJI-Ma HEBH{a
(pyxaHM MEHIIIKTEP), XYKYOI-UHTOKUI-UTIMUH (FBI-
JBIMH OHIIPIC KYKBIKTAPhI) JKOHE OJI-XyKyol-(hUK-
puiia (unesutblK KYKbIKTap). OnapibiH KehHoipeyie-
pi ocer aTaynapas! Konnanrad (Saban, 2020: 9).

TepMuHIIK MaFbIHACKIHA KEJIETIH 00JICAK, 3UST-
KepJIiK MEHIIIK OOWBIHIIIA 3aHIap aJIFall peT OaTbic-
Ta maiina OonFaHAbIKTaH, Oyl MoceleMeH Oarbic
3epTTeyIIiiepi aifHaIBICTI, KeHiH KOFaMa maiia
0oNFaH KQKETTUTIKTEp MEH KUBIHABIKTAp calgapbl-
HaH HCJaM 3epTTeyHIiepl Je 3USATKepIiK MEHIIIK
MoceneciMeH aifHaibIicyFa MoxkOyp Oonasl (Saban,
2020: 9).

Exi TONTBIH 3HATKEPIIK MEHIIKKE OepreH
aHBIKTaMallapbl KeJeciaei:

1. «3usATKEPIIK MEHIIIIK — OFf MEH WJ/ICSTHBIH OHi-
Mi peTiH/Ie MaTepUaIIbIK eMec 3aTTapia KepiHic Ta-
0aThIH MYJIKTIK MYZIC».

2. «3UATKEpIiK MEHIIIK — FAJIbIM HEMEce Ka3zy-
HIBIHBIH OYPBIH EIIKIM jKacaMaraH TYBIHIBICHIH aJl-

Falll peT e3/iepiHe THECII JeTl TAHBIIIAThIH HJISSUTBIK,
ocitHeIepY.

SUATKEPIIK MEHIIIIKKE KaTBICTHI )KOFaphIIa KeJl-
TIpIITeH aHbIKTaMallapJaH MbIHAIAl KOPBITHIH/IbI-
Jap IbIFapyra OoJabl:

1. 3uATKepiK MEHIIK — WeJeHyre OOoJaThIH
XaK, (U3MKAIBIK HBICAHBI KOK 3aTTapia Ky3ere
AChIPBLIAJIbI;

2. BypbIH emikiM jkacaMaraH UACSIIBIK OHIMIE
KaTbICThI 00JIa 1Bl

3. Ol MeH UestHbIH OHIMI1 OOJIBII TaObIIabL;

4. 3uATKepiK MEHIIIK WEeCiHIH PYKCaTBHIHCHI3
SIIKIMTe KOJIIaHyFa O0JIMai Ibl.

AHBIKTaMalapJiaH aliblHFaH KOPBITBIHJBLIAP-
Fa Hazap ayJapcak, KelOip KeMuIiikrep 0ap ekeHi
Oalikamaapl. MbIcajibl, MCJIaM [IHIHJE TBHIMBIM ca-
JIBIHFAH OHIMIEp Typasbl, ojlap Kajal peTTelNeTiHi
Typaisbl aknapar *okK. COHJBIKTaH aHbIKTaMayap-
JIbI KaliTa Kapar, TOJIBIK ©pi jKaH-)KaKThl CUTIATTAY
YIIiH, MBIHAHJIA} aHBIKTaMa YPhIC KeTeIi:

«3UATKEPIIiK MEHILIK OYpBIH CLIKiM jKacamMaraH
JKOHE IapuFaT OOWBIHIIA 3aHJbI CAHAIFAH OPTYPIIi
UJCSUTBIK, MEH WHTEIUICKTYaJIbl KYII-XKIrep HOTH-
JKeCiHze Taifyia O0IFaH MaTepUaIblK eMecC OHIM-
JIepre HEeTi3/IeNTeH KelIeH 11 aDCOMTFOTTIK XaK.

MewMriekeT 3aHIapBIHAAFE] 3UATKEPIIK MEHIIIIK
HeTi3/IepiHe KeJeTiH 00JIcaK, MOCEIIeH aFbUIIIBIH Ti-
miageri “intellectual property”, ¢paniy3 TimiHIETI
“propriété intellectuelle” TepmuHIepiHiH Ka3akiia
aymapManapbl «3HATKEPIIIK MEHIINK KYKBIFBD) IET
Oepineni. Wntemext (arpummbinima intelligence;
nateiama intellectus — Tyciny). Korammarsr e3repic-
Tep akputra OainanbicThl famuabl (Cypxaes, 2016:
114). AxnmaparTasaplpy I9CTYPJi OHJIpIC TEXHO-
JOTHSUIAPBIH  JKaHA TIOCTHHIYCTPHAIIABI PEKUM-
re ayBICTBIPHIN, OLTIM MEH FBUIBIMH 3€pTTEyNep/i
OHJIIpIC KYIITEPIHIH MaHBI3/bI O6JIiriHe aifHaJIbI-
panel. 3WATKEPJIK MEHIIKTIH HETi31 aHTJIo-aMe-
PHUKaHIBIK, KyieqeH anbiHFaH. byn ol MeH eHep
TYBIHBUIAPBIH, TATEHTTEPIli, Tayap Oenriiepi,
naiaambel MOACTBACPAl, OHEPKOCINTIK TU3aiHaap-
IIbI, TeoTpadUsIIBIK aTayinap MEH Oenriiepidl KoHe
T.0. KamTuas! (Saban, 2020: 12). 3usTkepiaik MeH-
ITiK TEPMUHI KEH MarblHalla alaMHBIH 3USATKEPITIK
eHOeriHiH HOTHXECI PETiHAe MaTepHUalblK EeMecC
MYJTIKTEpIeTi MyIaenepai OuTaipeni; Tap MarsiHa 1A
0oJica, TeK KaHa aBTOPJIBIK KOHE OHEP TYBIHbLIAPHI
peTiHIe TaHBUIATHIH 3WSTKEPIIIK OHIMIEpPIETi Xak
JlereH MaFbIHAHBI Olnaipesai. 3uATKepIiK MEHIIIKKE
orebuerTep/ie KONTEreH aHbIKTamanap Oepiirex.
Byn anbikTamanapasiH Keiibipeynepi oTe KeH Ty-
CIHIKTI KaMTFaH, aJl 0acKaaphl TeK JKEKE acCIeKTi-
nep/i FaHa Kapacteiprad. OChl alfbIpMaIIbUTBIKTAP-
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3UATKEPITiK MEHITIK TYCIHITIHIH JIiH MEH 3aHIaFbl HeTi3aepi

Ibl €CKEepe OTBIPBIN, 3USATKEPIIK MEHIIIKTI TOJBIK
Opi HAKTHl CHUIATTAWTHIH aHBIKTaMa TOMEHICTiICH
00JIyBl MYMKIH: «GHATKEPIIK MEHLIIK — aJaMHBIH
WHTEJUICKTYAIJIBIK, eHOeT1 apKbLIbl JKacaliFaH, Kop-
Fay/bl KQKET eTETiH jKoHe MeciHe Malgaliany MeH
oJlaH Taija Tady MYMKIHJITIH OepeTiH Myaienep»
(Saban, 2020: 9). 3uaTKepiiK MEHIIIK — aJlaMHBIH
UJESITBIK, JKOHE TIBIFAPMAIIBUIBIK CHOCTIHIH HOTH-
KeciHze naia OonaThIH MIBIFAPMAaIIBbUIBIK, )KYMbIC-
TapJIbIH 3aHMEH KOPFaJIaThlH KYKBIKTAphl MEH MY/I-
nenepin oiaipeni. byn uecine o3 eHOerin Koprayra,
ollaH Taiina Tabyra Hemece OHBI 0acka ajamaapra
Oepy MYMKIHITIH KaMTaMachl3 €Te/Ii.

JyHuexy3imik  3uATKEpNiK  MEHIIK  YHbI-
MBI (JI3MY) 3usTKepsIiK MEHIIIKTI €Ki Herisri Ka-
Teropusira OeJielli: aBTOPJBIK >KOHE OHEPKOCINTIK
MeHIIiK xakTapbl. JyHuexysimik Cayma YHbIMBI
0oJ1ca, 3UATKEPIiK MEHIIKTI OHEPKOCINTIK MEHIIIIK,
aBTOPJIBIK )KOHE KOCAJIKBI OaiiylaHbICKaH XaKTap JAen
Oemneni (Saban, 2020: 13). 1967 >xputFs! 14 minaemne-
ri A3MY xypy Typansl CTOKIOJIbM KOHBEHIHSCHI-
HBIH 8.2-TapMarblHa COWKeEC, 3UATKEPIIIK MEHIITIKKE
aJlaMHBIH 3USATKEPIIiK KBI3METIHIH OpTYpJl HOTHU-
JKemepi Kipemi, oapAblH Ti3iMi TOJNBIK eMeC. 3UAT-
KEpJIiK KbI3MET JaMblFaH CallblH KOPFayIbl KaXeT
eTETIH JXKaHa HOTIDKEJIEep maima OOJNBI OTHIPAIbI.
CoHIBIKTaH 3USATKEPIIiK MEHIIIK OOBEKTIIEPiHiH Ti-
3iMiH KaHapTyFa 0osansl. CTOKTOIBM KOHBEHITHS-
CBbl OYTiHT1 KYHI 3USTKEPIIK MEHIIIK 0OBEKTiNIEpiHe
ABTOPJIBIK (KOMITBIOTEPIIIK Oarmapiamanap, oeou
mipIFapManap xoHe T.0.), Tayap Oenrinepi, pupma-
JIBIK, aTayJyiap jkoHe OacKaiapJibl JKaTKbI3yFa MyM-
kingik Oepeni (Cypxaes, 2016: 114).

FputbIM MEH TEXHOJIOTHSHBIH JaMybiHa Oaiina-
HBICTHI Taiija OOJFaH KOMIBIOTEPIIK Oaraapiama-
nap, JepeKKopiap, NaTeHTTep MEH Maljaibl Mo-
Jenbaep, Au3aiHaap, OTKI3rill Tomorpadusiapsl
(aumiTep), ’KOHE cayaa aTayjapbl 3UATKEPIIIK MEH-
LIKTI peTTey asicblHa Kipeli. 3UATKEpIiK MEHIIIK
TaOWFATBIH JKaKChl TYCIHY YIIiH, OHBIH Kbl 3aH
callaChIHJIaFbl OPHBIH aHBIKTAay KaxeT. MemJeker-
Tep 3aHJapbIHAa KYKBIKTAP €Ki YIKEH KaTeropusFa
OeuiHei: KOFaMBIK KYKBIKTap JKOHE JKeKe KYKbIK-
Tap. JKeke KYKBIKTap €Ki HEeTi3Ti KaTeropusiFa 0eIti-
HeJli: a0COIIOTTIK JKOHE CaJIbICTBIPMAalTbl KYKBIKTap.
AOCOITIOTTIK KYKBIKTap OapiblK amamaapra Kapchl
TaJamn eTijie anaThlH KYKBIKTap 0oJca, CalbICThIP-
MaJIbl KYKBIKTap TEK HaKThl TYJIFallapFa KaThICTHI
KOJIJIaHbUIAbl. AOCOMIOTTIK KYKBIKTap Masl MYIIi-
I'lH KOpFayFa KaTbICThl KYKBIKTap. AKIIA apKbLIbI
OaraylaHaThIH )X0HE 0acKa ajgaMjapra OepisieTiH Ky-
KbIKTap. MBICallbl, MEHIITIK KYKBIFBL. JKeke Tyirara
KaTbICThI KYKBIKTAp aKIla apKbUIbl OaramaHOalThIH
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koHe Oacka agaMaapra OepiIMEHTIH KYKBIKTap.
Meicanbl, Keke OMIpHiH KYMHUsIChl. AOCOIIOTTIK
KYKBIKTAp Marepuaniblk (MYIIKTIK) HeMece Ma-
Tepuanablk emec (oif) Hopcenepae 00ysl MyMKiH
(Saban, 2020: 14).

SUATKEPITIK MEHIIMK MaTepUaIbIK eMec Hop-
cenepre OalyIaHBICTBI KYKBIKTApAbl KaMTuabl. O
HIBIFAPMAIIIBUIBIK, HACSIIap MEH OHIM/IEpre, MaTeHT-
Tepre, Tayap OenrinepiHe sxoHe 0acKa J1a 3UATKEPIIiK
eHOeKTepre KaThICThl KOJJaHbUIabl. bynm eHOekTi
3aHIBI KOpPFay MaKCaThIHAA JKY3€re achIpPbLIAJIbI
JKOHE 0J1aH aJIbIHFaH HOTHIKEIEPAIH KYKBIKTBIK TYP-
FBIJIAaH KOPFaJTYbIH KAMTaMachI3 €Te/Ii.

AnmamMel 6acKa TIPIIUTIK UeJIepiHeH apThIK STill
JKapaTkaH AJuia ajamjiapra OWJiaHy XOHE eHIIpY
KaOuretrin Oepred. Ocwkl KaOUMETiHIH apKachIHIA
aJiaM3aT JKapaThlIFaH KyHiHEH OacTarn OYriHTi KyH-
re JICHiH YHEMI KaHAIBIKTAap alllbIIl, JaMBIII, KOIITe-
T'eH XKETICTIKTepPre KOJ JKETKI31M KeJe/Ii.

Ecki moyipnepae 3uATKepIiK MEHIIK KOFaMaa
KaHzai fga 0ip MaTepuaNIbIK, KYHIBUIBIKKA Ue 00JI-
MaJbl, ce0ed1 OHBI KOpFayFa apHaIFaH 3aHHAMAJIBIK,
perreysep Kaxer gen caHanMazbl. On Ke3eHaep/e
aKmapaTka KOJDKETIMIUTIK IIeKTeysi OOJIbl, COH-
IBIKTaH (DU3MKAIBIK, OHIMIEPI KOpFay 0acThl Ma-
HbI3Fa Me ¢i. MBIChIp/Ia Manupyc pyJOHIapbIHAH
TYpPATBhIH CHPEK Opi KYHBI JKUHAKTAp 00Ibl. MBI-
CBIP/IBIH KiTallXaHajapblHIa MaHbI3/bl aKaparrap
OCBI MMaNUpycTap TYPIHJIE CaKTaI/bl, ajlaiiia apXHuB-
TepIiH KelIlipMeNepiH acayFa emIKaHjaai mekTey
KOWBLTIFaH koK, (Saban, 2020: 16).

Eoicenei ooyip men opma 2aceiprapoa 3usimrep-
JIIK MEeHWIKKe Ke3Kapac

Exenri >xoHe opTa FaceIpiiapjia 3USTKEPIIIK
MEHIINKKE KATBICTBI HMENIK KYKBIKTapblH KOP-
FAUTBIH HAKThl KYKBIKTBIK HOpMayap TaObLIFaH
koK. Con cusktel, Exenri I'pertust mern Pumae
JIe 3USATKEpIiK MEHIUIK MECiHIH MIbIFapMalapbl-
Ha HeMece eHepTaldbIcTapbhlHA KATBICTHI PETTEY-
mri 3aHgap 0oJiFaH KOK. by xkargai 3usITKepITiK
OHIM HeCiHIH OHBI 63 OeTiHIIe KOOEUTy Hemece
KOMIITIKKE TapaTy MYMKIiHIIri 00JMaybIMEH TY-
ciumipinmeni.

Ocbl Ke3eH1e 3UATKEPIIiK OHIMIEPAl KOPFay IbIH
HETI3r1 KaFuaachl PETiHAC: «HETI3T1 HOPCEHIH heci
OHBI Kelllipyre HeMece KoOeHTyre KYKbUIbDy JICTCH
YCTaHbBIM KaObLIIaH IbI.

Bipinmii Facelpyiap MEH opTa Facelpiapia 3usiT-
KEepJIiK OHIMACPIIH 3aHABIK TYPFBIIAH KOpFall-
MayblHa KapamacTaH, 3UATKEPIIiK MEHIIIKKE JIeTeH
ATUKAJBIK KO3Kapac OONFaHABIFBI Oaifkamanel. by
3UATKEPIIK OHIM HECiHIH KYKBIFBIH dTHKAIBIK TYP-
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FeIIaH Oy3y AypbIC eMec JIeN eCenTelIreHiH Kopce-
Teml.

Opra FaceIpiapblH SKiHIII KapThICBIHAH Oac-
Tar, KONTEereH eJjiep 3UATKEPIiK MEHIIK YFBIMBIH
3aHIACTBIPYFa OpeKeTTeHe OacTaabl. OJIEMHIH Op-
TYPJI1 enaepine 3uATKepIiK MEHIIIKTIH JaMyBl Ty-
paJibl KbICKAIla IOy JKacar eTCeK.

Yavibopumanusoaavl 3usmrepuix MeHuiK 360110~
YuACol

1624 xputel Anrnusana «MoHononusaap Typa-
nel 3aHy» (Statute of Monopolies) KaOpIIIaHFAHBI-
MEH, Of epKIHIITIH NIEKTETeHIIKTeH, KeHIHHEeH 63
KyIIi )xoiael. OubIH opabIHA 1709 sxbutHI «IlaTmma-
iieiM Arna 3aHel» (The Statute of Anne) kaObIIaH-
11 (Kabait, 2013: 169). Atanran 3aHHBIH Kipicie
OemimiHze: aBTOPIJBIK MYAJE HeJepi MEH OJap/IblH
oTOAChUIAPBIHBIH KOPTEH 3apjanTapblH a3aiTy,
OojamakTra OCBHIHAAW KUBIHABIKTAPABIH allJbIH
aiy, malansl 3UATKEPIIiK OHIMIEp Kkacay, Olmimai
agaMJapsl BIHTAIAHABIPY MakKcaTTapbl OasHIal-
FaH. byn 3aHHBIH 0acThl MaKcaThl — aBTOPJIAPIBI
9KOHOMHUKAJIBIK TYPFBIAAH KOJJIAY HKOHE FBIITBIMIBI
JIaMBITyFa BIKIIAJ eTy O0ynbl. Anaiina, «[larmaiisim
AmnHa 3aHbI» TeK ka30ama 0acbUIBIMIIAPFa KaTbIC-
THI OOJFAHABIKTAH, OHJA TeaTp, KECKiHAeMEe KOHE
Oacka eHep Typiepi kamTbuiMansl. Ocel ceOenTi:
1734 xone 1814 xpurmapsl MYCIHIIJIEp MEH Tpa-
BepJieplli KOpFayFa apHajraH 3aHiap KaObUIgaH-
nel. 1882 sxone 1888 xpuimapsl Tearp MeH My-
3bIKa LIBIFApPMaJIapbIHBIH KYKBIKTAPBIH KOPFayFa
OarpITTasIFAaH 3aHAap KylliHe eHi. ATalFaH KoHe
Oacka na kaOpurnanrad 3annap 1911 xeira neiiin
apekeT eTTi. Keilin omapasiH 6apIabIFbl )KOWBLIBI,
KeH ayKbpMIbl 3aHnap KaOburmauasl. 1911 sxpui-
FoI 3aH 1956 KBUTHI KYIIIiH KOUWBIN, OHBIH OPHBIHA
1957 xwpuel «Copyright Act» (ABTOPIBIK KYKBIK
Typansl 3aH) Kabsuinanasl (Saban, 2020:19). Ka-
3ipri yakpITTa, AHMIIHAA HACSSIIap MEH OHEp IIbI-
rapMmanapsl 1988 kel kKadsuTnanran «Copyright,
Designs and Patents Act» (ABTOPIIBIK KYKBIK, Jlu-
3aifH xoHe [latentrep Typanbl 3aH) apKbUIBI KOP-
Fasazpl.

Amepuxa Kypama [lImammapeinoazol 3usim-
KepJliKk MEeHULIK 3aHHaAMAChl

Awmepuka Kypama Illtarrapbiama 3usTKepIik
MEHIITIKKEe KaThICTHI 3afmap Aarmmsiaa 1710 sKeutbt
kaopurganran «[laTmaiieiM AHHA 3aHbBDY HETI3IHAE
o3ipnerni. 1787 xeurFel AKII KoHcTUTyIHSsCHI-
HBIH 1-0a0BbIHBIH 8-06JiMiH/Ie 3USATKEPIIiK MCEHIIIK
KYKBIFBI aJIFall peT 3aHmael Typae perrenmi. 1790
*kputbl AKI-ta eTken anramkel Konrpecc as-

TOPJIBIK KYKBIKKA KaTBICTHI 3aH KaOBLINAAbl KOHE
KOFapbia aranrad KOHCTHTYNHSUIBIK epexenep-
Il icke aceIpynsl KamTamack3 eTTi (Saban, 2020:
21). Atanran 3aH: 3UATKEPIIIK MCHIITIK HeJIepiHe 03
TybIHABUIapBIH 40 5Kb11 O0MBI KOLIipy HeMece OachlII
HIBIFapy KYKBIFBIH Oepi. Kaxxer GosFaH skarmaiifa,
Oy mep3iMai Tarsl 40 KbpUIFA y3apTy MYMKIHZIITIH
KapacTeIpabl. 1790 XbIIbl KyIIiHE eHTreH Oy 3aH-
ra 1831, 1870, 1909 xone 1976 xpuimapsl OipHe-
me pet e3repictep enrizinmi. AKII xamprkapaibik
3UATKEPIIIK MEHIIIK YHBIMIAPBIHBIH MYIIeci O0sIFan
coH, 1998 xbuthl « L {UPPIBIK MBIHKBUIIBIK, aBTOP-
JBIK KYKBIK akTtici» (Digital Millennium Copyright
Act, DMCA) ka0suimannbel. by 3anra xanbikapa-
JIBIK, YHBIMIAPBIH YCBIHBICTApBl HETi31HE e3repic-
Tep enrizinmi (Saban, 2020: 21).

Kasaxcman — Pecnybaukaceinoa
MEHWIKMIY 0amybl

Kazakcran PecriyOnukaceiiia 3uSTKEpPITiK MEH-
IIiK YFRIMBI 3aHHaMara 1993 sxkpurnan Oacramn eHri-
3inai. UHTeNnneKTyanabIlKk MEeHIIIK KYKBIFbI KeTeH Tl
3aH cajachl PETiHJE XalblKapalblK, KOHBEHLIUSIIAP-
ra Herizgeneni. Omapra OHEPKOCINTIK MEHIIIKTI
kopray keHiHmeri [lapmwx kouBeHimsicel (1883
KeUTFBI 20 HaypbI3ma KaObuImaHFaH, KeiiH bproc-
cenpae — 1900 xpurbl 14 xenTokcanga, Bammar-
touma — 1911 xeurrer 2 MmayceiMaa, ['aarama — 1925
KbUIFBL 6 Kapamazga, Jlongonna — 1934 KbUIFbl 2
mayceiMaa, Jlnccabonma — 1958 xwutrsl 31 KazaH-
na, Crokroaemae — 1967 sxputrbl 14 mingene Kai-
Ta KapanraH koHe 1979 xputFel 28 KBIpKYHEKTe
e3repictep eHriziiren), Tayap Oenrinepin xaibl-
KapaJlbIK, TipKey Typaibl Manpup Kemiicimi, Omeoun
KOHE KOPKEM MIbIFapManap/bl KOpFay >KOHIHJIETi
bepH KOHBeHIMACHI *aTaabl. byl KOHBEHIUsIIAP
3UATKEPIIIK MEHIIIK CANACBIHAAFBI KYKBIK OY3YIIbI-
JBIKTap YIIH KayamKepIIUTKTI Jie KapacThIpalbl
(Amangeldi, 2023: 42).

Kazakcran  aymarblHIa  MHTEIUIEKTYaJABIK
MEHIIIK OOBEKTIIEPiH KYKBIKTBIK KOpFay OOMbBIH-
a TOPT HETI3Ti XaIBIKapaablK KOHBEHIIUS KYIITiHEe
eHJI:

1) OnemMaiK MHTEIJUIEKTYalIbIK MEHIITIK YHBIMBIH
Kypy Typaisl Kousennus (1967 sxxputrbl 14 miinnezne
Crokronbpmie Kol KoWblrFaH, 1970 sKbUThl KyTITiHE
eHret, 1979 ®bUTFBl 2 Ka3aHAa ©3TepTiIreH);

2) OHEepKaCINTIK MEHIIIK XaKTapblH KOpFay Ty-
paunel [apmwxk xonBenumscel (1883 sxputebl 20 Hay-
peaa [Napmxae xxacanran, 1979 xbUTFE 2 KazaHaa
©3TepTiIreH);

3) llareHTTik Koomepamus Typaibl KeliciM
(1970 xpurFel 19 mringene BammHrronma Kon Ko-

3UAMKeEPJIK
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vibuTFaH, 1978 Kbkl KyIIiHe eHreH, 1979 Kbutrs 2
KasaHa KaiiTa KapajraH);

4) XanslkapasblK Tayap OeirilepiH Tipkey Ty-
pamsl Maapua kemicimi (1891 xputrsl 14 coyipae
Manpunre xacanran, 1979 xputFbl 2 Ka3zaHIa ©3-
reprinred) (Manusposa, baiitukenosa, TypraHosa,
2017).

Ocplnaifina, TOyeNnci3ik arFanHaH KeiiH enimiz-
Jie UHTEJUIEKTYaJIbIK MEHIIIK OOBEKTIIepiH THIMII
KOpFay JKyieci )yMbIC icTelt OacTtanbl. MHTEMIEK-
TyaJIZIBIK MEHIIIK OOBEKTiNepiHiH 6ap OOMybI, Ky-
KBIK KOJIeMi XOHE Malganany TOpTiOl aHBIKTAIFaH
OipHeriie 3aH KaObUTIAH b

1996 xwimre 10 mayceimma Ne 6-1 xaObutman-
FaH «ABTOPJBIK KYKBIK X0HE cabaKTac KYKBIKTap
Typanb 3aH;

1999 sxputrel 13 mringene Ne 422-1 kaObuinan-
raH «CeNeKIUSUTBIK, )KETICTIKTEP Il KOPFay TypajIbD»
3aH;

1999 xpurrsl 16 mingene Ne 427-1 kaObl1ganran
«Kazakcran PecniyOnukaceinbiH [laTeHTTiK 3aHbBIY;

1999 sxputrel 26 mrinnene Ne 456-1 xabpuiman-
ran «Tayap Oenrinepi, KbI3MeT KopceTy Oeinrinepi
JKOHE TayapJap/blH MIBIKKAH KepiH KOpceTy aray-
Japel Typaibeh 3aH;

2001 >xpurrer 29 mayceimma Ne 217-11 kaObi-
nanraH «MHTerpanaplk MUKpOCXeMalapblH TOIIO-
JIOTHSIIAPBIH KOPFay TypalibDy 3aH.

Kazakcran PecriyOnmkachiHbIH A3aMaTThIK KO-
JIEKCIHE COMKeC, 3MATKEPIIK MEHITIKKEe WHTEIIEK-
TyaJIZIbIK ~IIBIFAPMAIIBIIBIK KBI3MET HOTHXKEINEepi
JKOHE JKEKe HeMece 3aH/Ibl TYJIFaIapAblH OHIMIEPiH,
JKYMBICTaphIH HEMECE KBI3METTEPIH JapajaHbIpy
Kypanmapsl (pupMansK artaynap, Tayap Oemnriie-
pi, KbI3MET KepceTy Oenrinepi xoHe T.0.) KaTaabl
(Kazakcran PecnyOnmkachiHbIH A3aMaTTBIK KOJCK-
ci (Epexmie Gemim) 1999 xpurrbr 1 mrimpeneri Ne
409-1).

Kazakcran PecniyOnukachinia 3USTKEpITIK MEH-
IIIKTI KOPFay KOHE KaMTaMachl3 €Ty CallaChIHIAFbI
MEMJIEKETTIK cascaTThl ONiIeT MUHUACTPIIT] KYpri-
3emi. MHTeUIeKTyanaplK MCHIITIK CalaChIHIaFhl Cca-
panramanslK, YWbIM peTiHe OAieT MUHUCTPIIIriHE
KapacThl « Y ITTHIK MHTEUICKTYaJIbIK MEHIIIK HHC-
tuTyThy PMM KbI3MeT aTkapanbl (TexeHos, 2022:
158). NHTemmekTyanaplK MEHIIIK KYKBIFBI KeJeci
JnepOec MHCTHTYTTAp/aH TYPajbl: aBTOPJIBIK JKOHE
cabaKkTac KYKbIK, MATCHTTIK KYKBIK, a3aMaTThIK
alfHAIIBIM KaTBICYIIBUIAPBIHBIH, TayapJiap/blH, KY-
MBICTap/bIH HEMece KhI3METTEPiH AapalaHjbipy
Kypaiaapbl. Onap/IbIH THIFBI3 OailylaHBICKI MEH Oip-
KaTap OpTak OenriiepiHiH OoNyplHA KapaMacTaH,
opOip MHCTUTYT TEK ©31HE TOH EPEKINETIKTepre ue,
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OyJ1 onapAbIH THICTI HOpMaJapblHaa KepiHic Taba-
1l (CmaitsiioBa, Kpaybaesa, 2019: 99).

Ocbunaiiia, TOyesci3niK alFaHHaH KeHiH 0i3-
IH eJJ¢ WHTEIUICKTYaJIIbIK MEHIIIK OOBEKTiIe-
PiH THiMAI KOpFay *YyHeci )KyYMBIC icTel OacTapbl.
WHTEIeKTyanaplK, MEHIIIK O0OBeKTUIepiHiH 6ap
OoJtybl, KYKBIK KOJEeMi XOHE MaiiianaHy TOpTiOi
aHBIKTaJIFaH OipHeIIe 3aH KaOburnanasl: 1996 xKbut-
rbl 10 Mayceima Ne 6-1 kaObuiqanFaH « ABTOPIIBIK
XaK JkoHe cabakTac Mynaenep TypaisDy 3aH; 1999
Keutrel 13 mimmene Ne 422-1 xaOsuimanran «Ce-
JIEKIMSUTBIK, JKETICTIKTEPI KOPFay Typajbl» 3aH;
1999 xpurrpl 16 minpene Ne 427-1 kaObligaHrad
«Kazakcran PecrryomukachiaeiH [1aTeHTTIK 3aHB;
1999 xpurrel 26 mingene Ne 456-1 kaObligaHran
«Tayap Genrinepi, KbI3MET KOpceTy Oenriiepi skoHe
TayapiapAblH IIBIKKAH KEPiH KepceTy arayiapbl
Typais 3an; 2001 xbutFel 29 Maycbimaa Ne 217-11
KaOpu1nanFal «VHTerpangblk MEKpOCXEeMaap IbiH
TOMOJIOTHSIIAPBIH MYICTIEPIl KOPFay TypajbDy 3aH.

Kazakcran PecryOnukaceiHbIH A3aMaTTBIK KO-
JIEKCiHEe COMKeC, 3UATKEepPIIK MEHIIIKKEe WHTEIJIeK-
TyaJblK MIBIFAPMAIIBUIBIK KBI3SMET HOTHKENEepi
KOHE TYJIFAIAP]IBIH, dKEKe HeMece 3aH Ikl TYJIFaIap-
JIBIH OHIMJIEPiH, JKYMBICTAPbIH HEMECE KbI3METTe-
piH napamaHaplpy Kypanaapsl (Gupmainsik ataymnap,
Tayap Oenrinepi, KbI3MET KopceTy Oenrijiepi oHe
1.6.) xatanpl (Kasakcran PecrmyOnmkachlHBIH a3a-
MAaTTBIK Kojekci (epekmre OeniM) 1999 xpuirbr 1
mrimeri Ne 409-1).

Kazakcran PeciybnukacbiHga 3USTKEPIIiK MEH-
IIIKTI KOpFay KOHE KaMTaMachl3 €Ty CallaChIHIAFbI
MEMJICKETTIK casicaTThl OIiIeT MUHUCTPIITT KYpIi-
3emi. HTeTeKTyanablK, MCHIIIIK CalaChIHIaFhl Cca-
panrtamainblK YHBIM peTiHJe OiIeT MUHUCTPIIriHEe
kapactel PI'TI « Y ATTBIK WHTEUIEKTYAIBIK, MEHIITIK
WHCTUTYTBD» KbI3MeT arkapaabl (Tykenos, 2022:
158). MuTenmekTyanaplk MEHIIIK KYKBIFBI KeJeci
nepbec MHCTHTYTTapAaH TYPaabl: aBTOPJBIK KOHE
cabakTac KYKBIK, MATCHTTIK KYKBIK, a3aMaTThIK
alfHaJIBIM KATHICYIIBUIAPBIHBIH, TayapJiap/blH, KY-
MBICTap/IbIH HEMeCe KhI3METTEePiH JapallaHJibIpy
Kypasaapbl. Onap/IbIH THIFbI3 OaiJIaHBICKI MEH Oip-
KaTap OpTak OenriiepiHiH OoJyplHa KapamacTaH,
9pOip MHCTUTYT TEK ©31HE TOH EPEKIICIIKTepre ue,
Oys1 omap/pIH THICTI HOpMaJIapbIHAa KepiHic Tada-
1el (CmannoBa, Kpay6aesa, 2019: 99).

WHTEINeKTyaIbIK  [IBIFAPMAIIBUTBIK, KhI3MET
HOTIDKEJIEPIHE MBIHAJIAP: FBUIBIM, O/eOUeT KOHE
OHEp TYBIHJBUIAPBL, OPBIHAAYJAP, KOWBUIBIMIAD,
¢onorpammanap xoHe GpupiiK xKoHe KaOeIbIIK Xa-
Oap TapaTy YHBIMIAPBIHBIH OaFnapiaManapbl; mbl-
FapMallbUIBIK OHEPTaOBICTap, Al Jabl MOACIBIED,
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OHEPKACINTIK YAriIep; CeNeKIMSIIBIK, KETICTIKTEp;
WUHTETPAIIBIK MHUKPOCXEMaJIAp/IbIH TOIOJIOTHsIIa-
pBI; amIbIIMaraH akapar, COHbBIH IIIHJE OHIIpic
Kynmsutapsl (Hoy-xay); Kasakcran Pecrrybnukacel-
HBIH A3aMaTThIK KOAEKCiHIE HeMece 0acka HOp-
MAaTHBTIK-KYKBIKTBIK aKTijiepae OenriienreH 6acka
Ja HMHTEIUIEKTYaJIbIK HIBIFAPMAIIBUIBIK KBI3MET
HoTmxkenepi kipeni (MaauspoBa, baiiTnkeHnosa,
TypranoBa, 2017). Kazakcran [lpesunenriniyg 50
eJTIH KaTapbhlHa KOCBUTY MIHJIETI eTiMIi3IiH Oace-
Kere KaOUIETTUNriH apTThIpy YLIIH OTaHABIK Fa-
JBIMJIAP]IBI, MAMaHAPIBI XKOHE OHEPTAKBIIITAP b
Oencenzipyre KaxkeT ekeHiH kepcereni. Kazakcran
Fapelll OarjapiamManapbiHa, MYHAll XUMHSCHI MCH
AOPOIBIK, (PM3MKaFa YIKEH MHBECTHLUSIIAD Calyaa.
FoutbimMu-3epTTey, TOXipHOETiK-KOHCTPYKTOPIBIK
JKoHe 0acka /a MHTEIUICKTYalJbIK KbI3MET Kazip-
Tl @neMaeri 9CKepH, OHEPKOCINTIK, HKOIOTHSIBIK
JKOHE a3bIK-TYJIK Kayilci3airi MocenenepiMeH jae
THIFBI3 OaimanpIcThl. bomamakTa Oy pakTop amam-
TepIILTIKTIH JaMyblHa MaHBI3Ibl OCEP ETETiHI aHbIK
(KymaxanoBa, 2021: 71). Xorapeima ailThUIFaH
Oipkarap KeiiciMImiapTTapra KoJ KOWbLICAa Ja KO-
Famia OyJ1 MEHIIIIK TypiMeH OalIaHbICTHl KOTITETeH
TyciHikci3 Tyctap 6ap. Macenen, 3eprreymi Mas3os
63 MaKaJachlHA «3UATKEPIIK MEHIIK KYKBIFBIHBIH
OOBEKTIIepl MEHIIIK HMeciHe HeJiKTe OoJMaiiibl,
COHJIBIKTAH HMHTEJUICKTYAIJIBIK MEHIIIK KYKBIFBI
00BeKTIZIepiHEe MYJIIKTIK HEMece MYJIKTIK eMec Ky-
KBIKTaphl 0ap jkeKe TYJFanap CaHaThIH KYKBIK HeCi
eMec, «KYKBIK HEJIeHYII» TEePMUHIMEH Oenrijey
IypheICBIpaky — aereH (Mazos, 2016: 116). CoHnbIK-
TaH 3UATKEPIIiK MEHILUIKTIH FHUIBIM CajlachbIHIA Ol
nie 0oJica TaJIKbUIAHBII, TYPJI TYCIHIKCI3 TYCTapbIH
HICNTy KOJJapblH KapacThIPBUTYbl apKbLIbl JaMybl
aca YJIKeH KaXETTUTIK OOJIBIT TYP.

3epTTey HATHKEJIEePi MEH TATKBI

Kasipri kxe3ne wmcmaMm 3epTTeyuriiepi MeHIIIK
Mocelesepine Kor KoHin 6ene Oacraasl. by, opra-
FACBIPJIBIK TY)KBIPBIMIAPFaA CYHEHE OTBIPHII, Ka3ipri
BIIEMJIIK TCH/ICHIIMSIIAPFa COMKEC MEHIITIK TYCIHITIH
KaiiTa KapacTeIpyasl Ounmipeai. MyHmail Tankpuiay
MEHIIIK KYKBIFBIHA KATBICTBI HETI3Ti YFBIMIAp/IbI
KaMTHUIbI, OHBIH MIHIE «MaDy (MEHIIIK) YFBIMBI J1a
oap (l'opmrynos, 2010:4). «Mam» Tepmuni Kacuerri
KypaHHbIH TOKCaHHAaH acTaMm asThIHAa Ke3aece/i,
Oipak mapuraTThiH OYJ HEri3ri KaiHapblHAa OHBIH
HaKTBI aHBIKTamachkl OepinMereH. COHIBIKTAH HC-
JaM JOKTPUHACHIHIIA «MalDy YFBIMBIH Ma3haOrtap
OpTYpJi TyciHemi. Atam aiTkanma, XaHadu Mo3-
haGb1 «Mam» YFBIMBIH aJaMHBIH KXKETTLIITiHE caif

KeJIeTiH JKOHE OHBI CaKTay MYMKIHZIIr Oap Hopce
Jen Tyciamipeni. byi ke3kapacTsl o1aH opi JamMbITa
OTBIPHIN, Ka3ipri MYCBUIMaH 3aHTepiiepi «Majibh»
caKTayra 0OJaThIH JKOHE OHbI TAOUFH JKOJIMEH He-
JICHII, aiananyFa pyKcaT eTUICTiH Hopce peTiHae
kapacteipansl (Croxusiiaes, 2006: 139).

KypaHn MeH CyHHETTEe «Ma» €31 KeHiHEH KOJ-
JTaHBLTFAHBIMEH, OHBIH JIHH )KOHE KYKBIKTHIK MaFbl-
HAChI allKbIH eMec. By TyKbIpbIMIaMaHbIH Ma3My-
HBI aaMIapAblH KaXKCTTUTIKTEPiHE COHKEC YaKbIT
ete e3repin otkipanbl (Calis, 2003: 198). XKora-
pelIa adTBUTFAHAAl, OpTYpii Mo3haOTap MeHIIK
YFBIMBIH OPTYPJIi Tycinipeai. XaHadgu MEKTeOIHIH
AHBIKTaMachl OOWBIHINA, MEHIITIK TeK HAKTHI (PU3U-
KanblK 3aTTapapl Kamtuael (Orhan, 2012: 2517).
Xanadu mozhaOviHa coifkec, MYJTIK aTlaMHBIH Tabu-
FaThIHA Call KeJIETIH KOHE OHBI KAXKETTI JKaFnanap-
Jla Taimanady MYMKIHIITT 6ap 3at. MyJKTi <«OKd-
HaKTallyFa HEMece CaKTallyFa OOJIaThIH HOPCE» Jel
aHbpIKTalel. A Manuku, [laduru xone Xanbamu
mo3haOTapel MYJIKTI «IKOHOMHUKANBIK MOHI Oap
JKOHE KAJIBINTHI KaFaaiaa 3 epKiMeH IMmaimaiany-
ra OoyaThlH HOpce» aen cunarraiasl (Calis, 2003:
200).

Xanadu mo3haObl OoibIHIIA, MYJIK A€H TaHY
YIIIH 3aT KOFaM TaparblHAH MOWBIHIATYbl KaKeT.
Erep 0ip Hepce skanmblFa MiHACTTI Oonmaca na,
JKEeKe alamaapra KakeTTi 0oJica, ofl MYJIK peTiH-
JIe KapacThIPbUTYbl MYMKiH. MBICAIIBI, €CKi KOIIeKk
Kei0ip amammap ymIiH maiaansl OOJybl MYMKIH,
Oipak O *aJmbl MYJIiK peTiHae TaHbUIMAiIbl. Xa-
Hadu Mo3haObl OOMBIHTIIA, ITTIMIIK TTEH MIOMTKA €Ti
MYCBUIMaHJap apachlH/Ja TaHbIMaj OoymMaca Ja,
MYCBUIMaH eMeC aJaMaap YIIiH MYJIK peTiHIe Ka-
pacThIpbUTYBl MYMKiH. XaHadu Fylamanapsl MYJIiK-
TiH aHBIKTAMACBIH KEHIPEK TYCIHEI JKOHE 3aHIBIK
KYHBI JKOK, 3aTTap/Ibl Ja MYJIIKKe jKaTKbI3asl. Onap
«Y3MIKCI3 Tayapiapy YFBIMBIH €HT131M, UTUTIKTEepIiH
Kap KbUIBIK, KYHIBUIBIFBI 00JTybl MYMKIH JICTI €cell-
tediai (Orhan, 2012: 2517). Oceinaitima, Xanadpu
M93haObl MEHIIIK YFBIMBIH HAKTHI (DU3HKAIIBIK 3aT-
TapMeH IIEeKTEH Ii KOHE OHBIH KOFAMHBIH Ka)KETTi-
JiTiHe coWKec KellyiH Tajamn erefi. Al Oacka Mo3-
haOrap MeHIIIK YFBIMBIH 5KOHOMHUKAJIBIK MOHI Oap
JKOHE epKiH Naiiananyra OONaThIH 3aTTap Jen Ka-
PacThIPAIBbL.

Xanadpu Mo3haObl OOMBIHIIIA MYTIKTIH aHBIKTA-
MachlHa COWKeC, TOMEHETI eKi 0acThl mapTKa cai
Oomysl KaxeT: 1. @U3MKanbIK 0OJIMBIC PETiHAC: MY-
JIK TOYEJICI3 TYPJIE KUHAKTAIYbl HEMECE CaKTaIyhbl
MYMKIH HaKThl (U3UKAIBIK OOBEKT OOTYBI THIC; 2.
[Taiimanany MyMKIHIITI: MYJTIK KQJIBIITBI JKaFman-
Jla KOJIJTaHyFa skapaMiel 0ommysl kepek (Calig, 2003:
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199). Ocbl anbIKTaMa HETi3iHIe, Kapbl3aap, CepBuU-
TyTTap >KoHE OUTIM MEH ap-HaMbIC CHSIKTHI pyxa-
HU HOpcelep MYJIK peTiHAe KapacThIpbUIMAaiIbl
(Orhan, 2012: 2517). Xanadu mo3habb1 OoibIHIIA,
Oyl MEHIIIK pEeTiHAe MOWBIHIAIMAN/IbI, COHIBIK-
TaH OJap COTTa KOPFaJIMaMIbl KOHE MYIIK JKOFaj-
FaH jKarzaiizia OHbIH OPHBI TOATHIpeIIMaiab! (Calis,
2003: 199). SAran, Xanapu ma3hadsr OoitbiHIIa MY-
JIK €Ki MapTThl KaHaFaTTaHABIPYbl Ka’KeT: HAKThI
(hM3UKaIBIK OOBEKT OOTYHI )KOHE KAJBITITHI YKaF Iak-
Jla KoJIjany¥a xapam sl 00mybl. Ockl aHbIKTama 00-
WBIHIIIA, MOPAJBJBIK MYJUICIEp MYJIK peTiHIe Ka-
pacThIpbUIMAR/IbI JKOHE OJlap COTTa KOPFaIMaMabl.
Xanadu Mo3haObHIA MYJIKTIK-TIARBI3ABIK KaThI-
HACTap/IbIH KNIkl TYCIHITIHE colikec, Oenrisi 3aH-
rep Kacanm MynikTiH 3aTTail HeMece maiaa TypiHae
00JIybl MYMKIH €KEHiH aramn kepceresi. byn ke3ka-
pac Xanadu Mo3haObIHIa MaHBI3ABI PO aTKAP/IbI
(Calis, 2003: 199).

JKorappina aliTeulFaH Tayap aHbIKTaMachlHa
colikec, Oip HOPCEHIH Tayap peTiHIEe KapacThIpbI-
JyBI VIIIiH €Ki Heri3ri mapT 6omys! Tric: 1. DKoHO-
MUKQJIBIK KYHABUIBIK: OYJ 3aTTHIH afaMaap YIIiH
SKOHOMUKAJIBIK MOHI 0ONyBl KaKeT; 2. 3aHIbI Ta-
HBUTYBL: OYJ1 KYHIBUIBIKTBIH 3aHBI TYpAE OCKITimyi
Kepek. FambiMuapIbliH KONIIUITT MYJIKTIH HeTi3Ti
MaKCaTBIH OHBIH MaiIachiH JKOHE COJl Maliaara Oaii-
JIAaHBICTHI KYHBIH aHBIKTAUTHIHBIH aiTamel (Calis,
2003: 200). backamra aliTkaHIa, MYAJIEIEp MEH KY-
KBIKTap O3[ITiHEeH Tayap peTiHIe KapacCThIPBLIA b
KOHE 3aH/bl MOMiIENepIiH 00BeKTICI OOIYyBl MyM-
kin. Ocputaiimia, GU3NKaIbIK 00BEKTIIepACH OOk,
naiansl pyxaHu 3aTTap, MbICAJIbI, aBTOPJIBIK )KOHE
MaTEeHTTIK Tayap peTiHIAe KapacThIPbUIANbI JeTeH
Tycinik kanpmTacassl (Orhan, 2012: 2518).

Xanadu mMo3haObiHaH 0acKa MEKTENTep MYIIK-
TiH (u3ukanbKk (opmana OOTybIH MIHIAETTI IIApT
petinne KapactelpmaraH. byn omapra rubamaTtTap
YIIiH aKbl ally MYMKIHJIriH skoHe Kypannarsl mohp
Typanbl XaJucTepai Herisre ama OTeIpbIn, Kypan-
HBIH HIEHOEP1 MEH YaKbITHIH aHBIKTay apKbUIbI aKbl
Tajam eTyre MyMKIiHmIK Oepeni. MolIuKu FaabIMbl
Kapadu (x.x. 684/1285) xone Lapuru mo3haObi-
veiH (pakph Xatn6 Llupounu (em. 977/1570) Ky-
paHIBl OKY MEH OpbIHIAY YLIIH aKbl Tajam eTyre
Ooxateiabl KeHiHAe mikip Oinmipren (Sezer, 2000:
99). Xanbamunepaen n6n Kynama (x. 682/1283)
Oyl MOceleHl MAapTTHl JIEN ecemnTemn, Oenriii Oip
KaFaainapaa pykcar eTiireHid aiftkat. SIFHu, epre
ke3enne Xanahu Mo3hadbl MYITIKTI TeK (PU3UKATIBIK
3aT peTiHJe KapacThIPHII, al Naiga MeH KYKbIKTap-
Il MYJIIK peTiHze MoWbIHIamaraH. backa mo3hao-
Tap MYJIKTIH 3aTTHIK XOHE Maiia TYpPIEpiH TeH Je
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canaras. Epte kezenuepne Xanadu 3anrepiepi My-
JIK YFBIMBIH HAKThIJIAY YIIIH MaHBI3bI MOJIIMETTEP
ycbIHIbl. Onap KaKeTTLTIK MEeH CypaHbICKa Heri3-
TIEITeH SIICTEeP/Ii KOJIAaH/bI, COHIA-aK MOTIHIEP-
re cyieHin, UICTHhCOH YFBIMBIHA KATBICTBI KETIMIEP
MEH apHaiibl Tayapjapra KaTbICThl €peKIlIe KaFaai-
napapl Oenrineni. byn kagam Xanadu mo3haObiH-
Jla MYJTIKTIH aHBIKTAaMAaChIH KEHEHTII, TMaibI3abl 1a
MYJIK KaTreropusicblHa Kocyra o amTsl (Orhan,
2012: 2518).

DOKOHOMUKAJIBIK, JKOHE OIIEYMETTIK e3repicrep
JOCTYPIl MCIaMIBIK MOpalb MEH eMip CajTblHa
acep erTi. MbIcaibl, Tayap/blH aHbIKTAMAaChIH Xa-
HaPTHII, KYKBIKTAP MEH MYIJEIep/Ii MEHIITIK PETiH-
ne MoibiHAansl. byn esrepic Xanapu mozhadbinaa
MYJTIKTIH aHBIKTaMaChl MCH KOJIEMiHJIET1 KeMIITiTiK-
TEp/i KOMBII, Kap>KbUIBIK KYHABUIBIFBI 0ap OapIbiK
HOpCeJepIi Tayap peTiHae KapayFa MYMKIHIIK Oep-
ni. Hotmxkecinne, Xanahu mao3haObIHIaFbI MEHIITIK-
TIK TYCIHIKTEp apachIHJAFbl KeTiCTIeYIIUTIKTep MEH
alBIPMaIIBUTBIKTAp JKOWBLIABI. XaHadu Mo3haObl-
HBIH MEHIIIKTIK TYCIHITiH KEHEWUTY1 yaKbITTHIH ©3T¢e-
picTepine colKec Keill, KOFaMAaFbl SJKOHOMHUKAIIBIK
JKOHE OIIEYMETTIK KaXETTUTIKTEpre jKayar Oepii.
Byn ke3kapac MyIKTiH KYKBIKTBIK acCIEKTUICPiH
3aMaHayH TananTapra OeiiMjen, KYKBIKTap MEH
MYJZIEIepi THIMAI KOpFayFa MYMKIHIIK Oeperi.

Hcnamaa MyMmKTIH 3aHABUIBIFBIH Oaranay Ke-
OiHece JiHM TananTapra OaiaHBICTHI EKEHIH KOpy
oHail. Kypanaa momka eTiH xeyre, imiMIiK iimyre
JKOHE KyMap OMBIHIApFa THIMBIM Caly HaKThl KOp-
cerinren. bynm epexkenep CyHHeTIeH Oipre, SFHU
Myxammen [laiiramOapasiy ic-opekeTTepi MEH Xa-
JTUCTepiMEH TYCIHAIPINETIH ToxipuOeMeH Kartap,
MYJIKTI OacTankplaa xKoHe TYNKUIIKTI Typae Aiia-
Fa THECUTI JIen TaHybIH HeTi3iH Kypaiasl. bym Ty-
JKBIpbIM KypaHHBIH KenTereH asTTapblHaa, 19JipeK
antkanma- Ta-ha: 6, Mougma: 120, bakapa: 29, 16-
pahum: 32-34, Haxwin: 53, Onram: 165, IOnyc: 14
asTTapelHaa, Kepinic TankaH, (CrokusitneH, 2006:
139). Ocsinaiima, uciaMaa MYJTIKTIH 3aHIbUIBIFBI
IiHA Tamantapra Herizmenemi. Kypamma Oenrimi
3aTTap MEH OpEKeTTepre THIHBIM cally, MBICAIB,
IIOIITKA €TiHE, IMMMIIKTEpTre )KOHe KyMap OWBIHAAp-
Fa, MYJIKTIH AJIJIaFa THECUTI eKeHIITIH )KOHE OHBIH
3aHIBUIBIFBIH TEKCEPy YIIIH HETi3Ti epexenepmi
AHBIKTANTBI.

Wcnam 3aHreprepiHiH KOMIIUIITT 3UATKEPIIK
MEHIIIK KYKBIFBIHBIH 3aHJbl XaK €KEHIH MOWBIHIA-
nel. Kypanya 3usiTKepIlik MEHIK KYKBIFBIHBIH 3aH-
JIBUIBIFBIH KOPCETETIH KONTEreH asTTapbl 0ap, Mo-
ceneH bakapa cypecinin 188 asTeiHma 6ip-0ipiHHIH
MaJl MYJIKiH XapaM OJIMEH KeMEHJIep; COHJali-axK,
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onapIel e3/epiHe TUecili OoJMaraH JAYHUCHI ai-
MaHJap JeTeH TYCIHIKTep ka3bIFaH. Mcpa cypecinin
36 ajgThIH/IA ©31H HAKTHI OLIMEUTIH HOPCEHIH COHBI-
Ha Tycne! IsIHaBIFRIHAA aaM 0anachl KyJiaK, Ke3
JKOHE JKYPEK CHIHJIBI JICHE MYIIIENIepiH Kanail Oacka-
PBIN KOJIJIaHFaHbIHA KATHICTBI AJIIaHBIH aJJbIHIa
JKayarika TapThIIATBIHBI Typaibl kKa3blUIFaH (OKiM-
xaHoB, Arap0OaeB, 2020: 1). bakapa cypecinig 188
asThIHJA YKaFBIMCBI3 ICTEpi MEH KOJJAapblHA TUTCH
Mo3 OoJiFaHIap bl hoM KOJIIapbIHBIH YIIbI THMETCH
icTep/li MeM/IeHIM, ©3/Iepi aTKapraHail MakTay ec-
TIreHAI KaTaUTBIHAApAEl oiyama. Omap YIIiH >KaH
Te3rici3 azarm 0aphl Typasbl jKa3bulFaH. AKUKATHIH-
Jla, amamMra eH0eK eTKeHHEeH 0acKa elrHapce THecii
eMecC JIeTeH asTTap/a aJaMHbBIH eHOCK €Ty apKbLIbI
yKacaraH HOpCeci OFaH THeCTi eKeHAiri OasHmana-
Il UATKEpIlik oHiMAep — Oyl OHIM HeCiHiH y3aK
KYII-KITep JKyMcayablH HOTIKECiHAe maiina 60:-
raH eHOek. Jlemek, asTTa allThUTFaHIall €HOSK OHBI
JKacaraH ajlaMFa THecisii 00mybl kepek. Tapuxu oku-
ranapzpl OasHaaran astrapaa Amna Tarana Cyneit-
MEH, Kypcay KyC, KyMBIPCKa CHSKThI KEHiIKepiep
MEH OJIapJblH JWAJIOTTApbIH HAKTHl TYPJE CHUIIAT-
Takael. Ana Tarana opKalChICBIHBIH CO3CPIH TOJI-
Me-JI9JT KEITIipil, o’apAbl KIMHIH aiTKaHBIH HAKTHI
KepceTemi. byl aBTOPIBIK MYJEMEH KOpFajiFaH
TYBIHABUTIAP/IBIH aBTOPJIAPFA THECUII SKEHIH JKOHE
HIbIFApMaliapFa CUITEME »KacaraH/a aBTOPJIApP.IbIH
aThIH aTaMai TMaiJjaianyIbIH JYPHIC O0IMaNHTHIHBIH
kepceteni (Saban, 2020: 169).

CyHHET KemnTereH JiHM MOCeNeep/l allbIll
OepreH, COHBIH IMTIH/E 3UATKEPIIK MEHIIIK TYCiHi-
rif ae a#pIKTan kepcereni. Myxammen [laiirambap-
IBIH: «AaMHBIH €H JKaKChl KEWTIH TaMarbl — O3
KOJIBIHBIH €HOCTIMEH TaIlKaHbD», — JICT KOJ €HOCTiH
KOFaphl Oaramaranbl Oenrini (Saban, 2020: 170).
CoH/IBIKTaH, €HOCKIICH KacajFaH 3USTKEPIiK CH-
OekTepai 3aHMEH KOpFay ©T¢ MaHBI3IbI. SUATKEPITIK
MEHIIIK KYKBIFBI €H YKaKChl Ta0BIC PETiHIEC Kapac-
THIPBUIBII, 3aHMEH KOPFaJIybl THIC.

«Anmam Oanacel JTYHHUEJCH OTKEH COH OHBIH
aMaJIbIHBIH, OapiIbIFl y3UTel (TOKTAaiIbl), TeK YII
TYpJIi aManbl Y3UIMeWni: >kapus OepreH camaka-
Chl, apThIHAH KAJNJBIPFAH TaWmansl UTiMI HeMece
OFaH JyFa KACAWThIH CAJMKAIbI YPIAFbD», — JeIl
anteutrad xagucte. Umam Hayaywm (x.6.676/1277)
XaJIMCTI ObLIAl Aern TyciHmipeai: «AJaMHBIH icTepi
OHBIH OJIIMIMEH asKTaidanbl. EHII OFaH eIKaHmgai
ChIM >Ka3bUIMaiiabl. Anaiia XaaucTe alTbUIFaH YII
aMaJIbIH ocepi y3inmetini. Kaiteic OonFranHaH Ke-
HiH ge Oyn ajaMJap/blH KacaraH aMajiapbl amall
JIPTITEePiHe XKA3BUTBITT OThIpaabl. OHBIH cebebi, Oy
icTepi onap Tipi Ke3iHe Kacaram.

XaaucTe aWThUIFAH YII HOPCEHIH Oipi periHzae
rmaliia ajablll KEJIEeTiH OUTiM OeNTiIeHTeH. 3UATKep-
JiK eHimMzaep — OyJ1 agam Oanacel Maiaa anaThlH FbI-
JBIMH JIAFABUIAPMEH JKacajFaH [IbIFapMaiap. Agam
Tipi Ke3iHJe FBUIBIMH 3€pTTEYJep >KYPTi3il, OCHI
3epTTEYNEepAIH HOTHIKECIHIE 3UATKEPIIK OHIMIEp
xacaiapl. By TysIHABUIAp OHBIH €HOETIMEH XKacai-
FaHJIBIKTaH JKOHE OHBIH JYHHEJCH OTKCHIHEH KeHiH
Jie OHBIH amaj JI9ITepi alllblK TYPbIN, OHbI JKa3bIIl
TYpyblHA MYMKIHIIK O€peTiHMIKTeH, ojlap HWeciHe
tHecini 6omysl kepek. Cebebi, Oacka agamaapabiH
eMec, FRUIBIMU €HOCK OHBI )KacaraH aJaMHBIH amall
JONTEPIH allaibl.

«KiMme-xiM o1 emIkiM KOJIFa TycipMereH Hop-
ceHi OipiHII peT KOoJFa aJica, COJl 3aT COFaH THECI-
mi». Mcmam mapuraTeiHaa OYphIH eIIKIM KOJIFa all-
MaraH Hopcesepail any (uxpa3yia-mMmy0Oax) HeNiK eTy
cebenTepiniH O6ipi OONBIT caHamambl. 3HUSATKEPIIK
MEHIIIKKe ue 00y 1a OCBl Typre >kaTaabl. OUTKeHi
oIl SIIKIMHIH KOJIBIHAH KEJIMEreH Ues, OHbI ajIFalll
oliJiam Taybll, NIBIFApMaFra alfHaNIbIPFaH aJdaMHBIH
MeEHIIITiHe aifHamaae! (Saban, 2020: 170).

«Cenzepain eMipiepiH, Mal-MYJKUIEpiH, ap-
HaMBICTapbIH KacueTTi. Omap opTypii KUSHAT Ka-
caylaH Koprajran», — gen Myxammen IlaiiramOap
MYMIHAEPIIH eMipi, MaI-MYJIKi kOHE ap-HaMBICHI-
HBIH KacHeTTi €KeHiH aram oTKeH. byn kKarumaHbl
HET13Te ajia OTHIPHII, 3UATKEPIIK MEHIITIK Te OapIIbIK
DIIIETCI3/IK MeH OY3YIIBIIBIKTapIaH KOPFaTybl Ke-
PEK JiereH KOpBITBIHABIFA Kelyre Ooiajsl. Mciaam
3epTTEYLIICPiHiH KOMIIUIIrT MYAIeIepaAiH MEHIIIK
pETiH/e KapacThIPhUIATHIHBIH alTaJIbl, all 3USITKEp-
JK MEHIIIK Te MYZJe OOJBIN TaObUIATHIH/IBIKTAH,
MEHIIIK peTiH/Ie KapacThIPhUTYHl THic. MyXxammesn
[Matirambap: «Kim 613711 angaca, on 6i34€H eMecy, —
neren (Saban, 2020: 171). 3usaTKepiiKk MEHIIIK KY-
KBIKTapHhI J1a OChI XaJIUCTIH asChIHA JKaTaJIbl, ce0eoi
3UATKEPITIK MEHIIIK WeciHeH 0acka Oipeyre Thecimi
00Ty — 01 amaMbl anjiay OOJIBIN TaObLIA IbI, T JIiH
OFaH TBHIMBIM CaJIajbl.

Hcnam KYKBIFBIHIIA DJIET-FYPBII LIAPUFAT 3aHbI-
MCH TCHECTIpUIeli JKOHE KaKETTUTIK Ke3iHIe KOJI-
nanbianpl. Kasipri yakpITTa 3MSTKEpIiK MEHIIIK
KONTEreH MYChIIMaH )KOHE MYCBUIMaH eMecC eIjiep-
Jie 3aHJIbl XaK PeTiHIE TaHbUIa/Ibl, aJl MEMJICKETTEP
VITTBIK JKOHE XaJbIKapalblK JCHIeHIe OJIap/Ibl
KOPFalTBIH 3aHAap KaObUIAaml, >Ky3ere achlpajbl.
JyHuexKy3UTiK  3UATKEPIIK MEHIIK YHBIMBIHBIH
(JI3MY) koHBeHIMsAChIHA 193 emaiH KaThICaThIHbI
OYJ1 MoCeneHIH KeHIHEeH TapaIFaHbIH KOpCeTe .

OneT-Fypbin, Mocnaha cesi, LMapuFaT TYPFbI-
ChbIHAaH, KOFaMHBIH HTIUIIrIHE HeMece MaijachiHa
KATBICTBl KOJIAHBUIATBIH TYCIHIK. Y CyJIWIEpAiH
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(ucmaM  KYKBIKTaHYIIBUIAPBIHBIH) — TYCIHITIHIIE,
mociiaha WIApUFATTBIH HETI3TT MakcaTTapsl MeEH
MPUHLUINTEPIHE COMKEC KeNeTiH KacueTTepai 0inmi-
pexni (Saban, 2020: 172). byn xacuerTep Heri3iHae
[IapUFAT YKIMJIEPl KallbIMTACTHIPBUIA/IBI, SIFHU KO-
FAMHBIH MYZCCl MEH OIUICTTUIIT YIIiH MIETTMIep
KaObLIIaHAIbI.

3UATKepIIiK MEHIITIK KOHTEeKCTiHe, Mociaha Ty-
KBIPBIMJIAMACHI FBUIBIMH 3€pPTTCYJICPAIH JlaMybIHA
JKOHE aBTOPJIAPJBIH MYIJICIEPIH KOPFayFa BIKIal
€Ty apKbUIbl JKaIIbl KOFaMfa Maiiia oKelyiH Oin-
nipemi. bynm aBTopiapra omapasiH eHOCKTepi YIIiH
DI TeleM ajyblHa MYMKIHAIK Oepeli, COHbIMEH
Karap WHHOBAIUSIIAP MEH KaHa WesIIap/IblH JaMy
JKOJBIHJA BIHTATAHABIPY PETIHAC KBI3MET €eTesi.
COHIBIKTaH, 3USATKEPIIIK MEHIIIK MYIJEIEpiH 3aH-
Il XaK peTiHje KaObuimay Mociaha TyciHIriMeH
yitneceni, OMTKEHI OJI MAaPUFATTHIH KOFAMHBIH ITaii-
JachIH apTTBIPY JKOHE OJUIMIKTI KamMTaMachl3 €Ty
CUSKTBI MaKcaTTapbIHa caif kenmeni. Kepim oTeipra-
HBIMBI3/Ial, 3USATKEPITIK MEHIIIIK MY IJICIICPIH 3aH]IbI
XaK peTiHjle KaObUIIay/IbIH XKEeKe KOHE KaJIbl Ma-
nmacel 0ap. MacmahaHblH HWciiaM KYKBIFBIHBIH Kaii-
Hap Ke3epiHiH 0ipi eKEHIH €CKEPCEK, 3USATKEPIIIK
MEHIIIK KYKBIFBIHBIH Mociaha fonengepiMen Oeki-
TIJITCHIH aHBIK alTyFa 00JIasIbI.

SUATKEPIIK MEHIINK KYKBIFBIHBIH 3aHJBI XaK
eKCHIH pacTaiThIH KemnTereH (pukh epexenepi 6ap.
Byn epexenepain keitbipi: on «ucHagy. Temy, Tiz-
Oex Hemece puyasTTa Oipeyre cyiieHy, XaaucTi
KIMHEH €CTIT€HIH, SFHHM XaIUCTIH IIbIHAWBUIBIFBIH
aiikeranay (Kypman6aes, 2017: 291). Slrau puyast-
IIBIHBIH Ti30€TiH KOpCeTy apKbUIbl pUYyasT €TKCH
xaguc Myxammen [laitrambapra skerkizinmedi. bip
xa0ap/bl HeMece XaJuCTi aTKaH ajgaM OHBI KiM-
HEH eCTIreHiH KepceTyi Kepek, oWTKeH1 xabapIbIH
JOYPBICTBIFBI OHBI JKETKIZYIIUIEPIiH CEeHIMILIIri-
MEH THIFBI3 OalmaHbIcThl. AOmymia Noa MyOopok
(0.181/797) ucuan typansl Obuaii geren: «Vcuan
ninHeH. «Erep aiipmray GosnmMaca, 9pKiM €3 OWBIH
aiitateia efi». Mmam lapuru (x.x.204/820) ObI-
JIaif iereH: «XaJauc yHpeHy TYH/Ie KapaHFbla araill
KHMHAayMEH CaJbICThIPBLIaIbI, ce0e0l HCHA/ICHI3 Xa-
JTUCTEPIIH CEHIMIUIITT aHbIKTamMaiaey. Caxaba-
Jap J9yipiHeH KeHiH Xaauc KUHAY MEH KeTKI3yAiH
JIOCTYP1 KATBIMTACTHL. VIcHA apKBUTBI XaIUCTIH ce-
HIMJIUTITT Tekcepitin, OLTIMHIH Ao Oepityi KamTa-
MachbI3 €T,

XKorapeiga aiiTeurrangaii, 6ateicta XV FaceIp-
na Oacria MaIMHACHIHBIH Maiaa O0IyBl 3UATKEPITIK
MEHIIIK KYKBIFBIH KOPFAYAbIH MAaHbI3IbUTBIFBIH aPT-
TeIpael. Keifiari OipHeme Faceipiapaa 0yl KYKBIK-
ThI KOPFANTHIH 3aHIap KAaOBUIIAHbII, YVITTHIK KOHE

44

XaIlbIKAPAJBIK, JACHIele KymriHe eHi. Mcmam mem-
JICKETTEPIHAC 3aHAACThIPy KO3FalbICTaphiHA JCHIH
Oy canaja eniKaHai apHaibl peTTey OoJMaraHbI-
MEH, UCJIaM FaJIbIM/Iapbl 3UATKEPIIIK MEHIIIKTI 3aH-
JIbI JIST TAHBIN, €HOCK MECIHIH 63 KYMBICHIH TYpIi
3aH OY3yIIBUIBIKTapaH KOPFayFa ThIPHICTHI (Saban,
2020: 179).

Axman nbu XanOam: «Erep skonma TaObutFaH
0ip mapakka »a3bUIFaH Xaauctep 0oJica, OHBI Tall-
KaH amaM Oyi puyasTTapapl Mapak HECiHiH PYK-
CaTBIHCBI3 JKa3za aja ma?» jen cyparania, «Kok,
WEeCiHIH PYKCATBIHCHI3 Ka3a aaMaiapDy Je jKayar
oepren (Saban, 2020: 179).

00y A0mymra Myxammen on-Kypryown: «Men
»kazraH Torcipaeri (on-Kemn’y nmu Axkxamm’n-Ky-
paH) YCTaHBIMBIM — CO37Iep/i MeNepiHe, XaaucTep-
I KIKTEYyLIIepiHe KaTKbI3y. OUTKEHI CO3/1 ILIBIH
MeCiHe JKAaTKbI3y — OUTIMHIH HBIFMETTEPIHIH Oipi»,
— gnereH. ©0y 3okopus Myximgaun aH-Hayaym
Opmait geiimi: «backa OipeymiH MBIFapMachiHA ©3-
repicrep eHrizyre Oonmaiiasl. Erep puyasrra neme-
ce KIKTEeye FaIBIMIAP/IbIH KOMIIUITiHIH MKIpiHe
Ka#IIpl KeJNEeTIH KaTealk 0osca, OHbI KITAIThl ©3-
repTIeH, TeK €CKepTIIeNIep apKbLIbl TY3ETil, TyphIC
aKnaparTsl KepceTy Kaxer» (Saban, 2020: 180).

Myxammen Kamanypmma on-Kacumu (K.K.
1332/1914) 6pinait pevini: «Kitan kimaccudukariusi-
CBhIHJIA €H MaHbBI3/(bl HOPCE — aPTHIKIIBUIBIKTAP MECH
MoceJenep/li aBTopiapbliHa JIyphIC TYpIE CiaTeMe
kacan kepceTy. COHABIKTaH MEHIH jka30amapbsiMa
ci3 OapnblK ayJapbIMAApAbIH ©3 HeliepiHe ciiTeMe
Kacay apKbUIbI THECLT eKeHiH Kepeci3y». oy Mo6-
paxum o1-My3zanu (K. 262/878) e3inin «MyxTtacap»
KiTaOBIHBIH OACBhIHIIA Ta3aJIbIK TAKBIPBIOBIH TATKBI-
nait kene: «Tazanbik kiTabbl — UMam [lapurm» nen
Kazamel. My3aHH asTTHI TiKEJIEH KeNnTipe amaTblH
Oosca na, onsl kentipmeid, Mmam ladurumiy cesi-
He cinreme kentipai (Saban, 2020: 180). by onbiH
FBUIBIMU CEHIMJIUTIKKE JIeTEH YIIKeH KYPMETiH Kep-
ceTei.

MyHpaail cunarrama uciaM 3epTTeyniiepi apa-
CHIH/Ia KAJIBITITHI XKaFmai Jem alTyra OOIMaibl.
ChIHHBIH COHINIAIBIKTHI OOJYBI MCIaM KYKBIFBIHIA
3USATKEPITIK MEHINIK KYKBIFBIHBIH KaHIIAIBIKTHI Ma-
HBI3/IBI eKeHIH Kepceredi. Kimaccukanbik ke3eHeri
rciam (paxkuhTepiHiH 3UATKEPITIK MEHIITIKTI KOJIIai-
TBIH CO3J/IEPIH €CKepe OTHIPHII, UCIaMIa 3UATKEPIIIK
MEHIITIK MYIIeNIepl epTe AoyipiaepacH OacTtam 3aH-
JIbI JICTI CAHAJTFAHBIH KepyTre O0Nabl.

Cinteme >kacaraHga TBIpHAKIIAFa aJbBIHFAH
ce3/Iep aBTOPJIBIK XaKThIH TEK MOPAJbJBIK acIleK-
TUTIEpiH FaHAa KaMTBIN, MaTEePHAIIBIK MYIIeIep-
Il TONBIKTAl ecemKe alMajpl el aiTyra Oonaibl.
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bipak con ke3eHzeri oJeT-FyphINTapAbl eCKepcek,
OYJI ce3ep CoJl IDYipiH MOJCHU KOHTCKCTIHE COl-
KecC alThUIFaHBIH TYCiHEMi3. OUTKEHi coJl yaKbITTa
3USITKEPITIK MEHITKTIH MOPAThIBIK aCTICKTiJIEpl Ka-
PaCTBIPBUIFAaHBIMEH, MATSPUANJIBIK, ACTICKTINICp KYH
TOPTIOIHEH ThIC KajFaH. ByTiHT1 KYHI 3MATKEPIiK
MEHIIIKTIH MaTEepHAJJIBIK OJIeMi 3aHIbl XaK pe-
TiHJIe ©IeTKe aifHaJIFaH Jien aiTyra 6omasel. Kazipri
3epTTeyLIiIep 3UATKEPIIK MEHIIIKTI MaTepHAaJIbIK
’KOHE MOPAJIBJIBIK TYPFBIJAH 3aHIbI JICTT KapacThipa-
nel. Erep xitaccukanibik ke3eHeri uciam axkuhrepi
3USITKEPITIK MEHITIKTIH MaTepHUAIABIK aCTIeKTUIepiH
OipiHILi OpbIHFA KoWFaH Oosica, onmap OonkiM Oy
XaKThIH MaTepPHaJIbIK KaFbIH Jla 3aHJbI XaK PETiH-
Jie KaObL1ap ei.

KopbIThIHABI

MeHIIiK YFBIMBI aFaliKpl agam3ar naiaa 6oi-
FaH Ke3eHHEH OacTar KaJabITacThI eI alTyFa 6ora-
eI, OipaK 3UATKEPIIiK MEHIIIIK JIETeH YFBIM KOFaMia
Oacma >kaOBIKTApPBIHBIH Taiiga OoNybIHAH OacTar
MaHbI3Abl pei aTkapa Oacrtanel. Kazipri kesge on
MaTepHaJIbIK, MOHT'€ Ue OOJIBII, alamMmIap apachiHia
KYH peTiHae KapacTelpbuiafsl. JKaHa TeXHOJIOTHS-
JApAbIH JaMybIMEH 3HUATKEPIIK MEHIIIK OapiIbiK
calanapja OpblH alyAa. YakbplT MEH KyLI-Kirep
JKyMcall acaraH eHOeK TYBIHJbUIAPhIHA aJaMHBIH
Oenrini Oip Myazenepi naiga Gomasl.

Ucnam agaMpl MaHBI3bI OPBIHFA KOSJIBI, COH-
IObIKTaH uciam ¢akuhrepi epre KezeHuepaeH Oac-
Tam 3UATKEPIIK MEHIIKTI JTHKAIBIK epexernep
asichIH/a KopraraH. Myanenepain Oacka agampaap
TapanbIHAH TAPTHIN AJBIHYBI HEMECe MECiHIH Keli-
ciMiHCI3 MaiJanaHbuUTybl MOCeNeci Ke3iHae apHaiibl
epexxenep 6onran. bateic Oy TYCiHIKTI 3aH XKy3iHae
KOpFayabl OacTaFraHBIMEH, UCJIaM oJlapAaH OypBIH ic
XKY3iHIE KOpFaraH.

3UATKEPIIK MEHILUIKTI 3epTTEY MEMJICKET 3aH-
Japbl MEH HCIIaM KYKBIFBIH CAJBICTBIPY apKbLIbI
JKAKChIpaK TYCIHyre MYMKIHIIK Oepeni. 3usiTkep-
JIK MEHIIIK aJFall peT 3epTTeNil, OHBIH TaOUFATHI
aHBIKTaJIFAaHHAH KeHiH, Ka3ipri uciam 3epTTeyIli-
nepi Oya MoOceneHl uciaM TYPFBICHIHAH KapacThl-
pyra xipicti. Kasipri ucnam 3epTreyumisepi 3usT-
KEpJIIK MEHIIKTI MaTePHUAABIK KOHE MOPAIHIBIK
TYPFBLIAH 3aHbI € KapacTelpanbl. bipak keioip
FameIMaap, moceneH Mycrada o3-3apka, Oy Imi-
KipmeH kenicriefi. OHBIH alTYyBIHIIA, 3USATKEPIIK
MCHIIIKTIH MaTEePUAIBIK HETi31 OK, COHIIBIKTaH
oJIap 3aTTBIK XaKka katnaiasl. Ocelnaiia, 3usT-
KEepJIIK MEHIITIKTI jKaHa TOIKA KATKbI3y KEPEK Ie-
T'eH TiKip alTajbl.

MemilekeTTiK 3aHaapia 3HUATKEPIiK MEHIIIK
MaTepHaNJIbIK eMec OOBEeKTiiepre KaThICTHl Ka-
pacteipbuiafsl. Mcinam 3epTreymiisiepi 3usSTKEpIIiK
MCHIIIKTI MEMJICKET 3aHJapblHAH ©3Telie Kapac-
TeIpaabl. Mcrnamaa MEHIIKTI TeK MaTepUasJIbIK
3aTTapra FaHa eMec, MaTepHallJblK eMec Hopce-
nepre ne Oexityre Oonaapl. COHOBIKTaH 3USATKEP-
JIK MEHIIKTI 3aTTBIK XaK PETiHAE KapacThIpyFa
Oomaapl gen ecenrtenedi. byman Oacka, keitbip
nciIaM FalbIMAaphl «Mmaciaha» YFBIMBIH HeTi3re
aNbIN, 3UATKEPIIK MEHIIIKTI «IIapuFaTKa colkec
WT1TIK» PETIHAC aHBIKTANABI. SUATKEPIIIK MCHIITIK-
Ti JKEKe JKOHE 3aTTBIK XaK PEeTiHIe KapacThlpy Ka-
KET, ofTKeHl OyJ MciiaM jKkyieciHe coiikec Keie-
Ii nen canaiapl. McnaMaa HaKTBI J)KOHE JKEKe XaK
3UATKEPIIIK MEHIMIKTI 3aTTHIK JKOHE JKEKE XaKTap
CaHaTbIHA KATKbI3a/bl.

Mycrada o3-3apka «apajac xak» TYCIHITIH
KOJIJIaHa OTBIPBII, OYJI HCIIaM KYKBIFBIMEH YiIeCiM-
ni exeHin kepcetemi. Epremeri Xanadu dakuhre-
pi Myazenepai MyJlik Aen caHamaraH, ce0edi omap
maina OoJiFaHHAH KEHiH JKOFrayialbl JKOHE JKMHAK-
TaJIMaiIpl Jen caHaraH. 3UATKEPIiK MEHIIIK MEH-
orikTi OuUTmipMeiai aem mikip OimmipreH. Aumaiina,
Kasipri FanpIMaap 3UATKEPIiK MEHIIIKTI 3aH/Ibl XaK
peTiHzme KabbuIIayFa HETi3AeNTeH TYPI MmiKipaepi
ycbiHaasl. Vcnam oneOueTinge «MyJlik» YFBIMBIH
FaIbIMIIAp OPTYPIi TYpAe TYCiHAIpreHIMeH, aHbIK-
Tamajap Heri3iHeH OipAell Hemece yKcac MaFblHaa
Oomeim kenei. Ochl HeTi3e, MEHIIIK KYKBIFBIHA Ka-
TBICTBI MBIHAIall KOPBITBIHABLIAP JKacayFa Oomazbl:
MCHIITIIK TEK MEHIIIK WeCiHe COJI MYJIKTI maijgana-
Hy MYJUIeciH Oepeji; MEHIIIK HeCiHiH KeTiciMiHCi3
MCHIITIIKKE eMTKaHIai e3Trepic eHTi3yre O0oaMaiiabl;
MeHIIiK Oenrini Oip MYJIKTI HEMece YJIECTi aKbUIbI
Typne 6acka Tyiarara 0epy MYMKIHIITIH KapacThI-
panel. McnaMm FaibIMIApbIHBIH MEHIIIK YFBIMbBIHA
JIeTeH DPTYPIIi KO3KApPACTapbIH €CKePe OTHIPHII, Fa-
JBIMIAPIBIH TiKipi OOWBIHIIA, 3UATKEPIIK MEHIIIK
WCIaM KYHeciHae MOMBIHIATYHI THIC.

Kazakcran Pecriy6nukacet 1995 sxpuiest 30 Ta-
MBI3[Ia KaObuTmanFaH KoOHCTUTYHIHSICHIHBIH 6-0a-
OBbIHJIa MEHIIIK KYKBIKTAphl TAaHBUIBII, KOPFAIaThI-
HBI, COHJIali-aK MEHIIIK UEeCIHIH MYJIKiH MMalianany
TEK JKEKe Taiijia YIIliH FaHa eMeC, KOFAMHBIH HTiJi-
TiHe J¢ KBI3MET €Tyl KaKeT eKeHi Oenrienre. byn
Karuja MEHIIK HeJIepiHiH 63 MYICIEpPiH JKy3ere
achIpy 0apbhICBIHIA KOFaM aJlJIbIHAAFbI KayarKepIii-
nikTepin eckepeni. Koncruryuumsga MeHIik cyon-
eKTUIepi MEH 00BEKTUICPIHIH, MEHIIIK HEJIePIHIH 03
KYKBIKTAPbIH KY3€re achpy LIEKTepi MEH KejeMi
JKOHE OJIap/Ibl KOPFay KeMiJTiKTepl 3aHMEeH ailKbIH-
JaNaTbIHbI KOPCETUITeH.
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Kazakcran PecnyOmukaceipiy — 27.12.1994
JKBUIFBI A3aMaTThIK KOJeKCiHiH 188-0a0bIHIa MEH-
LK YFBIMBI MEH Ma3MYHBI HaKTbl OCKITiireH. Asa-
MATTBHIK KOACKCTIH OyJI 06a0bIHIa MEHIINIK KYKBIFBI
CyOBeKTIHIH 3aH OOMBIHINA TaHBUIATHIH JKOHE KOP-
FAJIATBIH ©31HE THECUTI MYJIKTI aiigaiany, HelcHy
KOHE OFaH OMJIIK €Ty KYKBIFbI €KCHI aTarl ©TiIreH.
By KyKbIK MoMiJIe jKacajFaH Ke3/1e OHbIH OapIIbIK
MiHeTTeMenepiMeH 0acka agaMra Oepityl MyMKiH
eKeHiH jae Oenrimeiiai. SIFHN, MEHIIIK KYKBIFBI TEK
MaTepUAJIIK MYJTIKTepre KaThICThl FaHa eMec, CO-
HBIMEH KaTap, MCHIINIK HWECiHIH WHTEUICKTYaJIbl
eHOEriHIH HOTHXKECIHE 1€ KATBICTHI KOJJaHbLIa b

SUATKEPITIK MEHIMKTIH KYKBIKTBIK PETTENyi
OpKaIllaH KOFaMJaFbl MOJICHHW, PYXaHH, FBUIBIMH
Tajantapra OalIaHBICTBI e3repim oTwIpFaH. EpTte

KBIKTBIK MEXaHU3MAEPMEH KaMTbuIMaca aa, OyriHri
TaH/1a MEMJIEKET TI€H JIHHIH 3aHIbI HET131HIE aHbIK-
Taneln, perrenin otelp. Kazakcran PecmyOnukacs
3aHHAMACBIHA Ja 3UATKEPIIIK MEHITIKKE JIETeH KY-
KBIKTap/Ibl TAaHY KOHE KOpFay Mocesenepi TepeH Ka-
pacThIpbUIFaH.

Kazipri 6iniM 3KOHOMHKACHl JI9YyipiHAE 3UST-
KEpJIiK MEHIIIK FBUIBIM MEH OH/IIpiC calachlH/a Ma-
HBI3IBI poi atkapaabl. OChl canaga 3aHIbl PETTey
ocipece MUQPIBIK TEXHOJOTUSIAPIBIH AaMYybl MEH
WHTEPHETTIH KEHEIiHe OalIaHBICTHI epeKIie Ma-
HBI3Fa e 00BN OTHIp. byn skarmaiiga 3uSTKEpIiK
MEHIIIKTIH KYKBIKTBIK MOPTEOECiH JKaHalJaH Ka-
pacThIpy, OHBIH KOPFallyblH KAMTaMacChl3 €Ty KOHE
OHBIH KOFaMfa Haijaibl KOJJaHbUTYbIH KaMTama-
CBI3 €Ty YIIiH TEOPHUSUIBIK 3ePTTEYNIEP/l TEPEHICTY

Ke3eHaepae Oya MEHIIIK Typi ©JeTTe apHalbl Ky-  KaxeT.
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*e-mail: zhuldyz.kabidenova@gmail.com

THE ROLE OF RELIGION IN MIGRATION PROCESSES:
RESEARCH DISCOURSES

The article presents an overview of the main research discourses in the context of studying the role
of religion in contemporary migration processes and their interaction. The relevance of this issue stems
from the historical characteristics of human societies, where migration has significantly influenced eth-
no-demographic, political, and cultural boundaries. The modern discourse on migration has increasingly
emphasized the religious factor, bringing it into the realm of socio-political issues. The purpose of this
article is to review the main research approaches to the problem of the interaction between religion and
migration. Religion, as a social institution, becomes crucial to the migration experience, and an attempt
is made to establish a theoretically grounded link between religion and migration. The study explores
both classic approaches in the interdisciplinary field of academic work by foreign researchers and new
perspectives. A number of researchers highlight the transformations of the religious landscape due to the
influence of migration, considering the formation of new boundaries and communities through the use
of virtual reality. Special attention is given to the importance of analyzing the migration situation in the
republic, as migrants bring with them their religious beliefs, customs, and way of life, which may have
various consequences, possibly conflicting with the socio-political doctrines of the host country, but
also enriching the destination countries by introducing them to new cultures and strengthening social
cohesion through peaceful coexistence. The study concludes that migration contributes to the strength-
ening of the religious identity of migrants as a way of preserving ethno-cultural uniqueness. Therefore,
migration processes can pose a challenge for a secular state. The article concludes that there is a need
for interdisciplinary research on the interaction between migration and religious institutions, and a com-
prehensive analysis of the social aspects of migration in order to ensure the sustainable development of
Kazakhstani society.

Key words: migration, migration studies, integration, religious identification, religious landscape.
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KeLui-koH npouecTepiHAeri AiHHIH, POAi:
3epTTey AMCKYpPCTapbl

Makanaaa Kasipri Kelwi-KkoH npoLecTepiHAeri AiHHIH POAIH K&He OAapAbIH ©3apa apeKkeTTecyiH
3epTTey KOHTEKCTIHAEri Herisri 3epTrey AMCKypCTapbiHa LWOAY GepiAreH. byA MaceAeHiH e3eKTiAiri
KOLWUi-KOH 3THO-AeMOrpadhmsAbIK, CasCh >KOHE MBAEHM LLIeKapaAapFa anTapAblKTank acep eTkeH apamsar
KOFaMAapPbIHbIH 6Mip CYPYiHiH Tapuxu epekLUeAiKTepiHeH TyblHA@MABI. Kasipri KeLui-k oH AMCKYpPCbl AiHM
chakTOp MaceAeciHae OeACeHAI TypAe Kylueiin, KOFaMAbIK-CasiC MOCEAEAEp Ka3blKTbIFbIHA KOLTi.
MakanaHblIH, MaKcaTbl KeLi-KOHAAFbl AiHHIH ©3apa 8peKeTTecy MoCEAEeCiHe Heri3ri 3epTTey TaciAaepiHe
LOAY GOAbIN TabblAaabl. AiH SAEYMETTIK MHCTUTYT PeTiHAE aAaMAAPAbIH, KOLLi-KOH Taxipubeci yuiH
weLywi MaHre ne 60AYAQ, AiH MEH KOLLi-KOH apacbliHAA TEOPUSIAbIK, HETi3AEATEH GaliAaHbIC OpHaTyFa
ThipbiCaAbl. LLleTeaaik 3epTTeyllinepAiH FbIAbIMM €HOEKTEPIHAE MOHAPaAbIK, ©PICTeri KAACCMKAAbIK,
TOCIAAEP, COHAAM-AK, XaHa Ke3KapacTtap 3epTTeAreH. bipkarap 3epTreyLlianep BUPTyaAAbl LbIHABIKTbI
namaasaHyra 6anAaHbICTbI )KaHa LIEKAPAAAP MEH KAYbIMAACTbIKTAPAbIH KAABINTACYblH €CKEPE OTbIPbI,
KOLi-KOHHbIH, 8CepiHeH AiHM KeHiCTIKTiH TpaHchopMauMsCbiH WbiFapaAbl. PecrnybAnkaasarbl Kelwi-
KOH >afFAanblH TaAAQyAblH MaHbI3AbIAbIFbIHA epeKLle Ha3ap ayAapblAasbl, cebebi mMurpaHTTap e3
AiHM CeHIMAEPIH, 9AET-FypbINTapbl MEH 6MIp CaATbliH ©3AepiMeH Gipre akeain, GyA Kabbirsaylubl
MEMAEKETTIH BAEYMETTIK-CasiC AOKTPMHAAApblHA Kalllbl KEAETIH TYPAi CaAAapFa OKeAyi MYMKIH,
aAaraa exiHLi XaFblHaH, 6apaTblH eApepAl 6albITbiM, >KaHa MOAEHWETTEPMEH TaHbICTbIPAAbl >KoHe
6enbiT KaTap emMip Cypy apKblAbl 9AEYMETTIK KEAICIMAI HblFaiTaAbl. 3epTTEYAIH HOTUMXECI KOLi-KOH
STHOMBAEHMU BiperenaikTi cakrayablH, 6ip Typi peTiHAE MWUIpaHTTapAbIH AiHW COMKECTEHAIPIAYiIHIH
KyLLeloiHe acep eTeAi. TuiciHLe, KOLi-KOH NpouecTepi 3aiblpAbl MEMAEKET YLUIH CbIH-KaTep TYAbIPYbl
MYMKiH. JKyMbICTa AiH >K8He KeLli-KOH MHCTUTYTTapblHbIH ©3apa apeKkeTTecyiH MaHapaAblK, 3epTTey,
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PoAb peAMrMu B MUrpaLMOHHbBIX MpoLLeccax:
UccAeAOBaTeAbCKME AUCKYPCbI

B ctaTbe npeacTaBAeH 0630p OCHOBHbIX MCCAEAOBATEAbCKMX AMCKYPCOB B KOHTEKCTE U3yyeHus
POAU PEAUTMM B COBPEMEHHbIX MMUIPALIMOHHBIX MPOLLECCaX M UX B3aMMOAEMCTBUA. AKTYaAbHOCTb AdH-
HOM MPOBAEMATMKM UCXOAMT M3 UCTOPUYECKMX OCOBEHHOCTEN CyLIeCTBOBAHMS UYEAOBEYECKUX 06-
LECTB, FAE MUrPaLMM CYLLIECTBEHHO BAMSAAM Ha STHO-AeMOrpadmyeckmne, MOAMTUYECKME U KYAbTYPHbIE
rpaHuLbl. COBPEMEHHbIA AMCKYPC MUIPaLMU aKTUBHO YCMAMACS B BOMPOCE PEAMIMO3HOro (haktopa
nepexoAs B MAOCKOCTb OOLIECTBEHHO-TIOAUTMYECKMX NPoOAeM. LleAb 3Toi cTaTbM 3aKAlOueHa B 0630pe
OCHOBHbIX MCCAEAOBATEAbCKMX MOAXOAOB K NMPOBAEME B3aUMOAECTBUS PEAUTUIN B MUrpaumm. Peanruns
KaK COLIMAAbHbIA MHCTUTYT NprobpeTaeT pellalollee 3HaueHne AAS MUMPaALMOHHOIO OMbiTa AIOAEH, U
AEAAETCS MONMbITKA YCTaHOBUTb TEOpPeTUUYECKM 0B6O0CHOBAHHYIO CBA3b MEXAY PEAMIMeit U MUrpaument.
Mceaepa0BaHbl KAACCUMYECKME MOAXOABI B MEXKAMCLIMIAMHAPHOM MOAE HAyUHbIX TPYAOB 3apy6eskHbIX
MCCAEAOBATEAEN, TaK M HOBble B3rAdAbl. Paa nccaepoBateseit 0603HavaloT TpaHcopMaumm peAn-
FMO3HOrO MPOCTPAHCTBA MO MPUUMHE BAMSHUS MUIPaLMU, MPUYEM C YHETOM (DOPMMPOBAHMUA HOBbIX
rPaHULL M COOBLLECTB B CBA3M C UCMOAb30BaHMEM BUPTYaAbHOM peaAbHOCTU. Ocob0e BHUMaHME YACAS-
€TCa BaXKHOCTM aHaAM3a MAMPALIMOHHOM CUTYaLMKM B pecnybAMKe, Tak KaK MArPaHTbl MPUHOCAT ¢ co60i
CBOW PEAUIMO3HbIE YOEXKAEHNS, 00bluan 1 06pa3 XKM3HM, YTO MOXKET MMETb Pa3AMUHbIE MOCAEACTBUS,
BO3MOYKHO NMPOTUBOPEYALLME COLMAALHO-TIOAMTUYECKMM AOKTPUHAM MPUHMMAIOLLErO FOCYAAPCTBa, HO
M, C APYrov CTOPOHbI, 06orauias CTpaHbl Ha3HAUYEHUS, 3HAKOMS MX C HOBbIMM KYAbTYPaMM U YKPENASs
COLIMAABbHYIO CMAOYEHHOCTb MOCPEACTBOM MMPHOMO COCYLLECTBOBaHMS. Pe3yAbTaTOM MCCAEAOBAHUS
BbICTYrNaeT hakT TOro, YTO MUIPALMS BAUSIET HA YCUAEHME PEAUTMO3HOM MAEHTUDMKALMM MUTPAHTOB,
Kak (hopma COXpaHeHMs STHOKYAbTYPHOM CaMOObITHOCTU. COOTBETCTBEHHO MUIPALIMOHHbIE MPOLLECChI
MOFYT BbICTYMaThb BbI30BOM AASl CEKYASIPHOIO rOCyAapCTBa. B paboTe caeAaHbl BbIBOAbI O HEOOXOAM-
MOCTU MEXKANCLIMMAMHAPHOIO MCCAEAOBaHMS B3aUMOAENCTBUA MHCTUTYTOB MATPALIMM U PEAUTUM, KOM-
MAEKCHOrO aHaAM3a COLIMAAbHbIX aCMEKTOB MUrPaLMM B LIEASIX YCTOMUMBOIO Pa3BUTUS Ka3axCTaHCKOro
obuecTsa.

KAloueBble cAOBa: MUrpaLms, MCCAEAOBAHUS MUTPALIMM, MHTErpaUms, PeAMrmo3Has MAeHTMdUKa-
LMS, PEAUrMO3Had CUTyaums.

Introduction

Religion plays a significant role at various levels
of social life. It can be a personal matter of an indi-
vidual’s spiritual life, but it can also be an aspect
of the formation or existence of a particular spiri-
tual community. On the state level, religion can be
viewed in different ways: it may serve as a tool for
political and social cohesion or be entirely confined
to the private sphere. Religion can also become a pri-
mary source of conflict within a state. All these as-
pects play a certain role in migration processes. His-
torically, human societies have ranged from being
spiritually homogeneous, where it was unacceptable
to “be different,” to heterogeneous, where various
religious values coexist. Migration processes have
played a crucial role in the history of the formation
of ethnic groups, cultures, states, and so on. The role
of religion in the legal system and the functioning of
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the state varies across different governmental sys-
tems. Problems can arise if migrants from one sys-
tem must adapt to a completely different situation
in the host country. An example is a person or an
entire community coming from a country governed
by Sharia law who must now live in a secularized
state. A person’s religious needs, beliefs, and values
may conflict with the laws and lifestyle of the host
country, posing risks to social cohesion. The histori-
cal realities of the second half of the 20" century,
for example, in the geographical region of Europe,
have shown how the ethno-confessional structure of
society in European countries has transformed, lead-
ing to the deterritorialization of religions. Therefore,
a critical aspect of interdisciplinary research is the
study of the mutual influence between migration
processes and the religious factor.

Migration processes in Kazakhstan, which ac-
tively began in the early 1990s considering the
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socio-political and economic realities, set trends in
population movement in various forms. The grow-
ing dynamics of people’s movement over the past
decades of independent Kazakhstan require a com-
prehensive study of the theory and practice of legal,
economic, and cultural adaptation of migrants in
host countries. With the increase in migration flows
of different kinds, it is important to understand that
migrants may carry certain religious ideologies and
values that may conflict with the socio-political doc-
trines of the host country.

Kazakhstan is a country with a population pre-
dominantly identified with Islam, which can pose
potential conflict risks in the context of migration.
The historical background of certain geographical
areas of Central Asia, the Middle East, and neigh-
boring regions has its own characteristics in the for-
mation of religious identity. Accordingly, religious
practices in Islam, for example, may vary depending
on established traditions, considering the economic,
cultural, and socio-political conditions. When dis-
cussing the religious practices of various local mi-
grant communities, it is essential to examine how
they influence the local population through the lens
of their cultural and religious values and whether
their beliefs contradict the legislation on religion.
Therefore, it is crucial to study the main discourses
in the interdisciplinary field of interaction between
religion, migration, and a number of legal aspects.
This will provide an opportunity for future research
to identify potential conflict zones and contradic-
tions in migration policy and legislation in direct
interaction with the religious landscape in the re-
public.

Justification of the choice of articles and goals
and objectives

The aim of this article is to review the main
research discourses on the interaction between re-
ligion and migration within the contemporary so-
cio-humanitarian field. The topic is broad, and the
primary task will be to explore classical approaches
in the interdisciplinary field of academic work by
foreign researchers. Numerous case studies high-
light the impact of migration on society in recent
decades. The geographical areas of these cases in-
clude the European Union as a socio-political region
with historical and cultural commonality, Eurasia,
and particularly Russia, where migration processes
from Central Asian countries have intensified in re-
cent decades. Studying these cases in the context
of the interdisciplinary approach to migration and
religion is also important for Kazakhstan, both as

a transit zone and for analyzing the current situa-
tion. Additionally, one must not forget the process
of forming new virtual boundaries, the so-called de-
territorialization of many social phenomena, includ-
ing religion, due to the influence of global trends in
the digital world. Accordingly, migration processes
can pose a challenge for a secular state, necessitat-
ing interdisciplinary research into the interaction
between migration and religious institutions, as well
as a comprehensive analysis of migration to ensure
the sustainable development of Kazakhstani society.

Scientific research methodology

For conducting research in an interdisciplinary
direction, a structural-functional method was em-
ployed, which allows for the correlation of various
disciplines within the humanities, particularly in the
fields of religion and social sciences. This method
involves studying the connections between two in-
dependent processes — migration and religion. The
systemic-structural method is essential for the theo-
retical understanding of this complex system of in-
terrelations. Population migration is a complex pro-
cess that requires analysis from multiple approaches
(social, economic, legal, demographic, and politi-
cal), including cultural ones, to analyze the religious
landscape. Specifically, this involves examining the
influence on the worldview of the local population,
which comes into contact with migrants and their
religious beliefs. Therefore, the systemic-structural,
comprehensive approach serves as the primary
methodological principle for studying the causes of
the spread of religious worldviews, including de-
structive ones.

Results and Discussions

Research dedicated to the interaction between
migration and religion takes on various academic
contexts depending on the methodological tools
and interdisciplinary approaches used. The classical
works of Max Weber and Emile Durkheim contain
the first systematic sociological analyses of reli-
gion and its influence on economic life and social
structure. The study of religion’s role in this area
has gained relevance due to the challenges posed by
the sharp increase in migration, the transformation
of the local into the global, the influence of transna-
tionalism, cultural and religious diversity, and the
international political context.

Western socio-humanitarian research has fo-
cused closely on studying modern strategies for
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integrating migrants. Since the 1990s, the term
“parallel society” has been discussed in the socio-
political discourse of European researchers, which
emerged as a response to the consequences of active
migration and multiculturalism policies in European
countries (Heitmeyer, 1996). The concept was origi-
nally introduced by Danish sociologist of culture P.
Duelund in his article “Parallel Society as a New Po-
litical Strategy,” but the term was not initially linked
to confessional or religious issues (Duelund, 1968).
He referred to the creation of a parallel society as
an alternative, one that changes the existing soci-
ety from within by introducing new value axioms.
In modern research discourse, “parallel society” is
associated with the segregation of immigrant com-
munities along confessional and ethnic lines within
the civil society or “majority” of a particular coun-
try, which poses a threat to national security and re-
gional identity.

Models of assimilation and integration of mi-
grants into society are constantly discussed at vari-
ous levels, from political to academic, and are often
criticized by both researchers and policymakers.
Various integration projects are proposed, suggest-
ing reciprocal movements between the majority so-
ciety and minorities, the development of horizontal
connections within civil society, and the involve-
ment of migrants in these connections, which is im-
possible without considering the role of religion in
their lives.

The study of “parallel societies” has become one
of the central themes in immigration research, but
there are other approaches in this field, such as the
concepts of “ethnic colonies” and “ethnic ghettos,”
which emerged in the context of European migra-
tion to the United States (Virt, 2015: 109).

An important sociological perspective in re-
searching the discourse on the interaction between
religion and migration is the identification of re-
ligious trajectories of immigrants during the first
years after migration (Khoudja, 2022: 527). The
level of religiosity is measured by attendance at re-
ligious organizations and subjective religiosity over
a specific period after immigration. Researchers,
based on sociological measurements, identified an
initial increase in attendance, which gradually sta-
bilizes and eventually returns to its original state,
as well as a steady decline in subjective religiosity
across all immigrant groups. Among those who ac-
tively demonstrate religious identification, a specific
group pattern emerges: an initial increase followed
by a decrease, and then a return to the previous level.
The results of such studies show that the analysis of
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attendance at religious or spiritual institutions is not
the primary factor determining the religious choices
of immigrants.

Russian researchers, similar to their Western
counterparts, are actively studying this complex
migration process in connection with the religious
factor. This issue is particularly relevant for Russian
society, as due to the natural population decline, la-
bor shortages, and other factors, most migrants from
Central Asian countries are not oriented towards in-
tegration, leading to the “enclavization” of migrant
communities (Pronina, 2020: 226).

According to Russian experts, the phenomenon
of “migration and religion in Russia” is insufficient-
ly studied. This situation can largely be explained
by the country’s general neglect of migrant inte-
gration policies, despite the fact that migration in
Russia has been a traditional practice and remained
strong throughout the 1990s and 2000s. An interna-
tional study conducted by the Pew Research Center
shows that Russian society is less concerned with
the problems of “extremism” than the European
audience and generally exhibits less Islamophobic
(but more xenophobic) sentiments (Laruelle, 2021).
This can partly be attributed to the fact that Russian
political discourse tends to emphasize “ethnic sepa-
ratism” rather than “religious extremism.” Despite
the increasing extremist tendencies among some
representatives of the Islamic faith in recent years,
this phenomenon is less frequently associated with
migration processes, likely because a significant
Muslim population has traditionally resided in the
country.

The issues surrounding the interaction between
migration and religion in the European context,
framed within the concepts of challenge and re-
sponse, have led to a rethinking of Islam and the
need for its transformation. This has given rise to
the concept of “Euro-Islam,” which proposes a syn-
thesis of Muslim obligations and principles with
the foundations of Western democratic societies,
such as human rights, the rule of law, democracy,
and gender equality. One of the proponents of this
concept, Tibi B., argues that given the current cir-
cumstances, there are only two possible outcomes:
“either Islam will Europeanize, or Europe will Is-
lamize.” T. Ramadan, another proponent of the “Eu-
ropean Islam” concept, believes that European Mus-
lims should develop a “European Islam,” as there
are already “Asian Islam” and “African Islam,” each
with its own cultural variations. This view is contest-
ed by orthodox Muslims, who believe there is only
one true Islam. Ramadan T. asserts that Muslims
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in Europe should reinterpret fundamental Islamic
religious sources, especially the Quran, in light of
their own cultural experiences influenced by Euro-
pean society. His ideas are received differently by
European and Eastern Muslims; some view him as
an advocate of Islamic fundamentalism, while oth-
ers see him as a liberal promoting European cultural
values. British political scientist D. Pryce-Jones de-
scribes T. Ramadan’s ideology as nothing more than
“reverse imperialism,” suggesting that Muslims in
non-Muslim countries should have the right to live
by their own rules and traditions, while Western lib-
eral tolerance should entail respecting this choice
(Sadyhova, 2010: 95).

When discussing cultural threats and risks relat-
ed to migration, these are associated with intercul-
tural interactions with the religious traditions of mi-
grant communities and the possible transformations
of spiritual values and lifestyles in the host society
(Gaertner, Dovidio, 1986). It’s also important to note
that migrant children may face socio-psychological
issues, as integration into the community through
social institutions (such as schools) can lead to feel-
ings of alienation and estrangement in the process of
reflecting on the “self” and the “other” (Levecque,
Rossem, 2015; Toselli and others, 2014).

One of the questions researchers grapple with is
the extent and mechanisms through which religion
influences immigrant integration — how religion fa-
cilitates or hinders socio-economic and cultural in-
tegration from an interethnic perspective, especially
among the youth. Authors in this field identify five
mechanisms through which religion affects integra-
tion (Kogan, Fong, Reitz, 2019). They also empha-
size the role of social, cultural, and economic condi-
tions in determining how religious affiliation relates
to integration outcomes. First, religion can serve as
a marker of identity for specific communities, influ-
encing the daily life practices of youth. When young
people face discrimination or marginalization, their
process of identification may lean towards religion,
often observed among second-generation migrants
and beyond. Second, the content of religion also af-
fects the formation of fundamental spiritual and mor-
al values, as major religions generally do not differ
significantly in their moral contexts. The complexity
may arise from specific social norms, such as dietary
restrictions, gender roles, and alcohol consumption.
Third, membership in a religious organization pro-
vides certain opportunities and resources. Religious
institutions offer a place for gatherings and com-
munication among people with a shared ethnic or
cultural identity, providing psychological protection

from external situations of potential discrimination
and access to services (language courses, consulta-
tions, etc.). Fourth, religious identity is manifested
in symbols that represent social stereotypes. For ex-
ample, religious symbolic attire (such as the niqab
in Islam or kippah in Judaism) serves as a marker
of religious affiliation. These markers affect the so-
cial integration of individuals depending on their ac-
ceptance. In secular societies, frequent prayer, for
instance, may not always be welcomed. Addition-
ally, there are still existing stereotypes about former
colonial countries being underdeveloped. The fourth
mechanism involves conscious rationality regarding
potential discriminatory behavior by employers,
while the fifth mechanism considers various forms
of unconscious discrimination.

The reverse side of this issue focuses on re-
search into the religious rights of migrants and their
integration into the host society (Lisovskaja, 2019;
Penninx, 2019). The protection of migrants’ reli-
gious rights through international standards is ac-
tively examined in academic literature (Ahsan Ullah
and others, 2022: 63). Researchers aim to explain
religion as a complexly intertwined concept in mi-
gration discourses and to explore the significance of
various terms related to political Islam in the con-
temporary world within the context of migration.
Migrants bring with them their religious beliefs,
customs, and lifestyles, enriching the host countries,
introducing new cultures, and strengthening social
cohesion through peaceful coexistence.

Migration processes, with a focus on diaspora
and race, are subjected to scientific reflection within
various aspects of interdisciplinary practices. West-
ern scientific research centers concentrate their stud-
ies on the issues of migration and diaspora in the
historical, anthropological, political, cultural, and
religious fields of the humanities, on the one hand.
On the other hand, within the social sciences, socio-
legal and socio-economic studies of migration are
conducted, as well as at the intersection of ethnic
and racial studies, such as the Irish question in the
UK or the differentiated integration of Polish mi-
grants in London (Hickman and Ryan, 2020, Ryan,
2018). This approach highlights the concept of “dif-
ferentiated embedding,” which allows for exploring
how migrants negotiate attachment and belonging
as dynamic temporal, spatial, and relational pro-
cesses. In this case, the focus is on migration within
the European Union, where Polish migrants, since
Poland’s accession to the EU in 2004, have ini-
tially demonstrated temporary or short-term mobil-
ity. However, over time, a certain portion extended
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their stay in London, integrating into a global city
with transnational frameworks. The authors argue
that there is a need for a differentiated concept that
captures the nuances of interactions of structural,
relational, spatial, and temporal connections. This
concept reflects not only the multidimensionality
of the process of embedding migrants into society
but also the levels of belonging and attachment. A
key aspect of this research is the study of European
migrants within the EU, comparing waves of Irish
migration to Britain with Polish citizens. If the case
of non-European origin migrants, or “non-Western
migrants,” is considered, the problem of integration
is more complex and burdened with the risks of so-
cial isolation, marginalization, and the formation of
“parallel communities.” The result of sociological
research (migrant surveys) and narrative analysis of
migrant interviews indicates that, in this case, mi-
gration is cyclical, as those who stayed for a longer-
term eventually permanently returned to their home
country. Why might this research case be relevant
for Central Asia and Kazakhstan? Migrations from
neighboring countries of the Central Asian region,
considering shared historical foundations, culture,
and religion, may have analogies, but this requires
in-depth study in further research and is not set as
the main goal of this article.

The ongoing sociocultural and demographic
changes in European countries have led to new in-
terpretations of legal norms, where the right to free-
dom of conscience is subjected to critical rethink-
ing, leading to constitutional debates regarding its
substantive content and the limits of its restriction
(Bosso, 2022; Alicino, 2022).

The above analysis of research trajectories re-
quires comprehensive interdisciplinary research into
the Kazakh case of religious policy and legislation
in connection with migration processes and similar
legal aspects to develop solutions against the influ-
ence of various destructive religious views and the
formation of a mechanism for regulating the protec-
tion of the rights of citizens and migrants.

The study of the influence of destructive move-
ments in the republic is extensive in various fields
of social and humanitarian knowledge. At the same
time, it should be noted that individual comprehen-
sive studies on the interaction of migration and reli-
gion in the context of their analysis and legal solu-
tions to counter radical religious views have certain
contextual studies (Karimova, 2020; Azil’hanov,
2022).

Problems explored by foreign researchers can
be of significant importance in the comprehensive
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study of migration in connection with religious
institutions, as these issues in Kazakh society are
under-researched and not illuminated by interdisci-
plinary research practices.

Interdisciplinary research into the interaction of
migration and religion institutions in various social
aspects requires a comprehensive analysis of the
migration process in the context of the spread of
destructive religious views through it and the identi-
fication of threats and risks to preserve national se-
curity and the sustainable development of Kazakh
society.

Conclusion

Modern trends in global migration will be shaped
by existing world problems such as the depopulation
of certain urban centers, the aging of nations, and
the demographic decline in some countries, which
leads to mass movements. Socio-political (wars),
economic (inflation, etc.), and geographical (cli-
mate change) reasons can act as triggers for migra-
tion processes. Therefore, analyzing the religiosity
of immigrant communities and their influence on
society is of great importance.

The relationship between religion and migra-
tion is defined by their complexity and interconnec-
tion. We have considered the complex interrelation
between the phenomena of religion and migration,
which has been intrinsic to the history of human
society from ancient times to the present. It should
be noted that an analysis of the few contemporary
works in this area has revealed the necessity and ex-
pediency of conducting future research. Despite the
presence of familiar perceptions of migration from
a demographic or current political viewpoint in the
works of modern authors, we have been able to note
certain facts indicating the mutual influence of reli-
gious institutions and the migration process.

The presented review of the main research
discourses in the context of studying the role of
religion in modern migration processes and their
interaction is based on the identification of main
trajectories. Firstly, the research discourses are
based on cases of migration in Western societies,
as this issue stems from the historical features of
the 20™ and early 21% centuries, where migration
processes significantly influenced the ethno-demo-
graphic and socio-political situation. A response to
the challenges of the consequences of active migra-
tion from Eastern countries to Europe was the con-
cept of European Islam. Several researchers point
to the transformations of the religious space due
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to the influence of migration from various angles,
where on one hand, migrants bring their cultural
and religious beliefs, and on the other, they inte-
grate into the host society (acculturation). Based
on the aforementioned studies, it is necessary to
note the general fact that migration enhances the
religious identification of migrants as a form of
preserving ethno-cultural identity. The religious
aspect also influences the assimilation of migrants
in the new country, and the degree of influence
depends on whether the dominant religion of this
country differs from the migrants’ own religion or
if it is a secular state. Migration processes can also
lead to the misuse of religion for political purposes.
Therefore, it is essential to thoroughly investigate

the interrelation between religion and migration,
which has special humanistic significance. Accord-
ingly, migration processes can pose a challenge to
secular societies, necessitating an interdisciplinary
study of the interaction of migration and religious
institutions, and a comprehensive analysis of the
social aspects of migration for the sustainable de-
velopment of Kazakh society.
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ISLAMIC BANKING IN KAZAKHSTAN:
CHALLENGES AND OPPORTUNITIES
FOR SHARIAH-COMPLIANT PRODUCTS DEVELOPMENT

The development of the Islamic banking sector relies on a dynamic regulatory framework that fosters
innovation in product development. In Kazakhstan, despite the introduction of Islamic banking laws and
amendments, the sector continues to face significant challenges in achieving parity with conventional
banking. While previous research has explored various aspects of Islamic banking, the critical issue of
product development remains insufficiently analyzed. This study aims to examine the key obstacles
limiting Islamic banks’ ability to offer competitive and innovative financing and deposit products, which
are essential for meeting market demand and attracting investment, particularly from foreign investors.
Additionally, Islamic financing faces tax-related challenges and unforeseen regulatory barriers. Recent
court rulings, including decisions by the appellate court in the case of DAMU against Al Hilal Islamic
Bank, have heightened risks for the Islamic banking sector in Kazakhstan, making it less attractive to in-
vestors, especially given the involvement of a foreign-invested bank. The research employs a qualitative
comparative analysis, examining Kazakhstan’s banking and taxation regulations in contrast with the laws
of neighboring countries, as well as Middle Eastern and South Asian nations. The findings highlight the
urgent need for amendments to both banking and tax laws to establish a level playing field for Islamic
and conventional banking in Kazakhstan. Based on these findings, practical recommendations are pro-
posed for regulators to enhance the development and competitiveness of the Islamic banking sector in
Kazakhstan.

Key words: Islamic Banking, Islamic Finance, Regulation, Legislation, Product Development, Finan-
cial Innovation.
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KaszakcraHAafbl MICAAM GAHKMHII: LLIAPUFAT TaAanTapbiHa cai
O6HIMAEPAI AaMbITYAaFbl KMbIHABIKTap MEH MYMKIHAIKTEp

Mcaam GaHKi CeKTOPbIHbIH, AaMybl OHIMAEPAI 83ipAeyAe MHHOBAUMSAAAPAbI bIHTAAAHAbIPATbIH
nkemai petteywi 6asara Tayeaai. KasakcraHAaa mcaam GAHKMHIIHE KATbICTbl 3aHAQP MEH TY3eTyAep
eHri3iAreHiHe KapamacTaH, 6yA cekTop ASCTYPAI BaHKTEPMEH TeH Aapexeae BacekeAecy TYPFbiCbIHAH
BAl A€ ANTAPAbIKTAN KMbIHAbIKTApFa Tan GOAyAQ. bypbliHFbl 3epTTeyAep McAam GaHKMHIIHIH SPTYPAI
acnekTiAepiH KapaCTbipFaHbIMEH, BHIM 93ipAEY MOCEAECI XKETKIAIKTI Typae TaasaHbaraH. bya 3eptTey
MCAQMABIK, OAHKTEPAIH HAPbIKTbIK CYPaHbICTbl KAHAFaTTAHABIPY >X8HEe MHBECTULMSIAAPAbI, acipece
LIETEAAIK KannUTaAAbl TAPTY YLLiH MaHbI3AbI GOAbIN TabblAaTbIH Gacekere KabiAeTTi XKaHe MHHOBALMSABIK,
KAP>KbIAbIK YKOHE AEMO3UTTIK OHIMAEPAI YCbIHY MYMKIHAITIH LUEKTENATIH HEri3ri KepAepriAepAi 3epTreyre
6arbiTTarraH. COHbIMEH KATap, MCAAMAbIK, KApP>KbIAAHABIPY CaAbIKTbIK, XXOHE KYKbIKTbIK, peTTeyLui
Keaepriaepmer betne-6eT keayae. XKakbliHAQ KabblAAQHFAH COT WIEWiMi, HAaKTbl alTKaHAQ «Aamy»
KopbiHbiH Al Hilal Mcaam baHkine kapcbl ici 6oMbiHIIA aneAASUMSIAbIK, COT wetiMi, KasakcTaHaarbl
MCAQMABIK, GAHKMHI CEKTOPbI YILiH Kayin-KaTepAepAi apTTbIpbil, CaAaHbl MHBECTOPAAP YLUiH, acipece
LIETEAAIK MHBECTMUMS KaTblCaTbiH »K00aAap YLIiH TapTbIMCbI3 €TTi. 3epTTey SAiCi peTiHAe camnaabl
CaAbICTbIPMAAbl TAAAQY BAICI KOAAAHBIAA OTbIPbIN KazakcTaHHbIH GaHKTIK KOHE CaAbIKTbIK, 3aHHaMachbl
KOpLIiAeC eAAEPAIH, COHAa-akK Tasy LLbiFbIC skaHe OHTYCTiK A31si MEMAEKETTEPIHIH TaxipnbeaepimeH
CaAbICTbIPbIAABLL. 3epTTey HaTuxeAepi KasakcTaHAQ MCAAMABIK, >KBHE ASCTYPAI GaHKTep yiliH TeH
6OCEeKeAeCTIK XaFAaiblH >Kacay MakCaTbiHAQ OAHKTIK >KOHE CaAblK, 3aHHAMacCblHA TY3€TyAep EHrisy
K@XEeTTIAIrH KepceTeai. AAbIHFaH KOPbITbIHABIAQP HEri3iHAE Kap>Kbl HAPbIFbIH PeTTeyLi opraHAapfFa
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MUcaamckoe 6aHKkoBCKoe Aero B KazaxcraHe: npobaembl
M BO3MOXXHOCTM PA3BUTHUSI AASI CO3AAHMSI LIAPUATCKUX MPOAYKTOB

PasButre mMcaamckoro 6AHKOBCKOTO CEKTOpA 3aBUCUT OT AMHAMUYHOM HOPMATMBHO-NPABOBOM
6a3bl, CNOCOHBCTBYIOLLEN MHHOBALMAM B pa3paboTke NpoAykToB. B KasaxcraHe, HecMOTps Ha BBeAeHMe
3aKOHOB 1 MOMPaBOK B chepe UCAAMCKOro GaHKMHIa, CeKTOp MPOAOAXKAET CTAaAKMBATHCS CO 3HAUM-
TEAbHbIMU TPYAHOCTSIMU B AOCTUXKEHMM MApUTeTa C TPAAMLMOHHbBIMK GaHKamu. B To Bpems Kak npeAbl-
AyliMe UCCAEAOBAHMSI 3aTPArMBaAM Pa3AMYHbIE aCMeKTbl MCAAMCKOro GaHKMHra, BOMPOC pa3paboTku
NMPOAYKTOB OCTAeTCsl HEAOCTAaTOYHO M3YyUeHHbIM. AaHHOEe MCCAeAOBaHMEe HAMpaBAEHO Ha BblsSIBAEHUE
OCHOBHbIX MPENSTCTBUI, KOTOPble CAEPXXMBAIT CMOCOOHOCTb MCAAMCKMX GaHKOB paspabaTtbiBaTb
KOHKYPEHTOCMOCOOHbIE M MHHOBALMOHHbIE (PUHAHCOBbIE U AETIO3UTHbIE MPOAYKTbI, CMOCOOHbIE YAOB-
AETBOPUTb MOTPEBHOCTM PbiHKA M MPUBAEYb MHBECTMLMM, BKAIOYAS MHOCTpaHHble. Mcaamckoe dun-
HaHCMPOBAHME CTAAKMBAETCS C HAAOTOBbIMM CAOXKHOCTSMU M PEryASTOPHbIMK Bapbepamu. HeaasHue
cyAeb6HbIe peLLeHs, BKAIOYAs ANMEeAASILIMOHHDI BEPAMKT MO AeAY «Aamy» npoTuns Mcaamckoro baxka Al
Hilal, ycuanam prckun aas ncaamekoro 6aHkoBckoro cektopa KasaxcraHa, AeAast ero meHee npuBAeka-
TEAbHbIM AASI MIHBECTOPOB, OCOOEHHO C y4acCTMeM MHOCTPAHHOIO KanuTaAa. MccaepaoBaHMEe OCHOBAHO
Ha KQueCTBEHHOM CPAaBHUTEAbHOM aHaAM3e 6aHKOBCKOrO M HAAOrOBOro 3aKOHoAaTeAbcTBa KasaxcraHa
B COMOCTABAEHMM C HOPMaTMBHbIMM aKTaMM COCEAHUX CTPaH, a Tak)ke rocyAapcTts bamykHero Boctoka
1 IO>KHOM A3un. Pe3yAbTaTbl MOAUEPKMBAIOT HEOOXOAMMOCTb CPOYUHbIX MOMPABOK B GAHKOBCKME M Ha-
AOTOBble 3aKOHbl AAS OOECreveHms PaBHbIX YCAOBUIA AASI MICAQMCKOTO U TPAAMLMOHHOTO GaHKMHIA B
KasaxcraHe. Ha ocHoBe MoAy4YeHHbIX AQHHbBIX MPEAAOXKEHbI MPAKTUUeCkue PeKOMeHAALMN AAS pery-
AVIPYIOLLMX OPraHOB, HAMpPaBAEHHbIE HA PAa3BUTHE U MOBbILLEHNE KOHKYPEHTOCNIOCOBHOCTM MCAAMCKOro

6aHKOBCKOro CeKTopa B KazaxcraHe.

KatoueBble cAoBa: Mcaamckuin GaHKUHI, MCAAMCKME (PUHAHCbI, PEryAMpPOBaHME, 3aKOHOAATEAb-
CTBO, pa3paboTka NPOAYKTOB, (PMHAHCOBbIE MHHOBALMM

Introduction

Kazakhstan has incorporated Islamic banking
into its existing banking by incorporating to exist-
ing banking laws. Since the first amendments al-
lowed for Islamic banking operations, the govern-
ment has enacted three further rounds of changes,
aimed at refining the framework to better support
Islamic finance and attract greater investment.
Recognizing the need to eliminate non-compli-
ance issues with Shariah principles, Kazakhstan
also launched the Astana International Financial
Center (AIFC, 2024), establishing a distinct set
of regulations for Islamic banking and finance.
However, due to the lack of active Islamic enti-
ties within its framework and several ambiguities
in its regulatory alignment with broader Kazakh-
stani laws, AIFC’s role remains outside the scope
of my research.

A major hurdle for Islamic finance is product
development, where existing law with other related

laws to Islamic banking such Tax law do not fully
support the creation of innovative, competitive Is-
lamic banking products. The Islamic banks face
difficulties in structuring products that meet both
market demands and the Shariah compliance, often
limiting their offerings to basic products that are less
versatile than those offered in in GCC or south Asia
countries. This disparity stems in part from a lack
of tailored legislative and regulatory infrastructure
that would enable Islamic banks to introduce diverse
products, from Shariah-compliant investment funds
to innovative financing products.

Developing a robust regulatory framework is
crucial for overcoming these product development
challenges. Such a framework would allow Islam-
ic banks to design and offer competitive financial
products, thus creating a more balanced and level
playing field alongside conventional banks. In do-
ing so, Islamic banking sector could grow more
dynamically, better serving the needs of businesses
and investors.
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Islamic Banking in Kazakhstan: Challenges and Opportunities for Shariah-Compliant Products Development

Justification of the Choice of Articles and
Goals and Objectives

With over a decade of experience as an Islamic
banker in Kazakhstan market as well as in other cen-
tral Asia markets, [ have faced significant challenges
in developing innovative Islamic banking products
for our operations. These difficulties have encour-
aged me to study and research this topic, identifying
key obstacles and proposing practical solutions to
support the growth of Islamic banking in Kazakh-
stan as well as in the region as the legislations are to
some extent same.

Unlike their counterparts in other countries
where comprehensive legislation exists for Islamic
banks, product developers in Kazakhstan must navi-
gate a complex legal landscape. They must harmo-
nize tax code, civil law, banking law and regula-
tions, Islamic principles as well rules, and any other
relevant legal frameworks related to the nature of
goods or the specifics of customers of Islamic banks
— making product development in such particular
situation a very challenging task.

This study aims to highlight some of the key
legal barriers, particularly in tax code and bank-
ing regulations, while acknowledging that it is not
possible to cover all issues and obstacle to create
a similar environment in the other countries for
new product development. I have also attempted to
propose practical solutions to address these issues
effectively, contributing to the advancement of Is-
lamic banking in Kazakhstan.

Scientific Research Methodology

This research methodology is centered on an
in-depth review of existing banking legislation, spe-
cifically focusing on Islamic banking regulations
as well as Tax law. Where feasible, the research
conducted on a comparative analysis with Islamic
banking practices in other countries, such as Tajiki-
stan, Malaysia UAE, and Pakistan, which have well
established legal frameworks for Shariah-compliant
banking as well mentioned opinion of the Islamic
banking expert.

During research the prime source material were
used as laws, code, court decision, AAOIFI Shariah
standards as well as Quran. From secondary sources
the materials which has been used are manuals, ar-
ticles and books on Sunnah of the Prophet as well as
official website of the financial companies. During
comparing the study done based on product wise on
each mater has been used for the purpose of having
solution from other countries on same matter.
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Islamic Banking products

Islamic banks in many countries offer almost the
same products then what are offering by the Islamic
Banks in Kazakhstan market however, for example
in GCC, the bank extract much more products and
combine multiple product under one below given
product. Here is the brief information on some of
those products which are offered by the Islamic
Banks in other countries.

Deposit Products

Deposits in Islamic banks are segregated into
two categories: one is generating profit and sec-
ond non-generating profit. The generating profit
products are based on Wakala and Mudarabah
which are risk sharing profit and loss sharing. Under
Mudarabah deposit where the capital provider (Rab
Al-Mal) is providing money and the [slamic Bank is
a fund manager (Mudareb) will manage the fund. It
is a partnership which is consisting of cash from the
customer of the bank and professional skills from
the bank. The parties under Mudarabah have to
agree to profit distribution ratios among them. The
bank’s responsibility is only for negligence, miscon-
duct and nonbinding by the terms of the agreement;
hence neither principles nor profit is guaranteed by
the bank (The Accounting and Auditing Organiza-
tion for Islamic Financial Institutions, 2022).

The following earning deposit product is Waka-
la (agency) where the customer appoints the bank
to be its agent in conducting business on behalf of
the customer where the customer and the bank agree
that the bank invests in profitable project through
buying and selling as well as leasing and gener-
ates profit up to agreed rate. If the bank reached the
agreed rate, any extra amount would be incentive
or gift from the depositor to the bank. Similar to
Mudarababh, it is also risk sharing or profit and loss
sharing between customer and bank. Hence, neither
principle nor profit guaranteed by the bank and the
bank is responsible only for misconduct, negligence
and non-binding by the term of the agreement (Ac-
counting and Auditing Organization for Islamic Fi-
nancial Institutions, 2022) It is worth to mentioned
that Wakala deposit product also used in restricted
aspect where the customer will invest in particular
project/asset. In ADCB Islamic Bank (formerly Al
Hilal Islamic Bank) is using the Restricted Wakala
investment where high risky investment project the
customer along with Wakala agreement will sign
risk acceptance form where customer well aware the
consequence of the invested project which choose
by its and indicated in the Wakala agreement. Also
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the customer will be familiar with novation agree-
ment incase if the financed project will not return
the Wakala invested amount the customer will be
responsible for further claim toward financed cus-
tomer.

Non-generating profit deposit product is a cur-
rent account. It is based on interest-free loan where
the bank’s obligation is to return the deposit to the
customer on demand and according to Shariah,
Bank shall not pay any profit to the current account
depositors (Accounting and Auditing Organization
for Islamic Financial Institutions, 2022).

According AIFC survey on the Kazakhstan mar-
ket demand on Islamic deposit “Do respondents have
a conventional deposit, and would they be interested
in Islamic deposit?” The answer of the participate
was different where 99% per of the participants ex-
pressed interest on Islamic deposits however 15.5%
per participants deposited in the conventional bank
due lack of alternatives. Also 34% of participants
do not have conventional deposit as conventional
deposits contradicts to their believes (AIFC, 2024).

Financing Products

Unlike the conventional bank, Islamic banking
has numbers of the financing products where risk of
each of financing product is different in their risks
types and liabilities of the Islamic bank and its cus-
tomer. I will mention in brief only products which
mostly used by Islamic financial companies.

Murabaha: Murabaha is trust sale where the
bank has to disclose to the customer all incurred ac-
tual cost and expense and profit which it will charge
from the customer. The profit can mention in the
agreement either in percentage or in lump-sum. The
bank must possess the goods/assets before enter-
ing into the Murabaha agreement, and upon sign-
ing of Murabaha, the bank must transfer the owner-
ship of asset/goods to the customer. After selling of
products through Murabaha the customer will pay
to the bank on deferment and instalment payment
basis (Accounting and Auditing Organization for Is-
lamic Financial Institutions, 2022). The legislation
of republic of Kazakhstan on Islamic bank permit-
ted to conduct operation based on Murabaha prod-
uct under the article 52-9 (Law of the Republic of
Kazakhstan on Bank and Banking Activities, 2024)
and therefore the existing Islamic banks in the Ka-
zakhstan: ADCB Islamic Bank formerly Al Hilal
Islamic Bank, (ADCB Islamic Bank, n.d.) and Alif
Islamic Bank (Alif Islamic Bank, n.d.) as well as Is-
lamic leasing company Kazakhstan Ijarah company
(Kazakhstan ljarah company, n.d.) also offer the

product of Murabaha which is main product in the
portfolio of their financing product.

Musawamah: is also another type of sell where
the bank is not obliged to disclose the details on its
incurred expense and its profit to the customer and
parties will agree on the price where the customer
will pay according to the agreed schedule of the pay-
ment. The bank has to own the goods before sign-
ing the Musawamah agreement with the customer
(Wikipedia, n.d.). The Musawamah product is not
used by any bank in Kazakhstan however it is used
by Al Hilal Bank in UAE market (Al Hilal Bank,
n.d.).

Istisna: is also a type of sale where the bank
sells or purchase the goods which do not exist as
per agreed specification. The Istisna contract is used
for manufacturing and production financing. Un-
der Istisna the Islamic bank may be manufacturer
(seller) when it signs an agreement with its customer
(purchaser), or Islamic Bank can be a purchaser un-
der a parallel Istisna with another manufacturer or
producer (seller) for production and manufacturing
of a goods (Accounting and Auditing Organization
for Islamic Financial Institutions, 2022). The Istis-
na product is not offered by any bank as financing
product in Kazakhstan however it has been used by
Al Hillal Islamic Bank (currently ADCB Islamic
Bank) in purchasing of goods which was under pro-
duction for the purpose further financing through
Ijarah (leasing) financing with its customer.

Salam: is another type of sale which is similar
to Istisna however it will be used for agricultural
products which do not exist and will be sold as
per specifications. The bank can sign also parallel
Salam (similar to Istisna) where it is the seller and
purchaser under different agreement provided, both
agreements shall be separated and not linked to each
other (Accounting and Auditing Organization for Is-
lamic Financial Institutions, 2022).

The existing banking laws for Islamic bank does
not mentioned product by name such Murabaha or
Salam and so on however the law mentioned inter-
mediary role of the bank in buying and selling of
the goods hence the law cover all above mentioned
products. Similarly, the permission for the above
transaction also come in Quran in general wording
where Quran says:

Those who consume interest cannot stand [on
the Day of Resurrection] except as one stands who
is being beaten by Satan into insanity. That is be-
cause they say, “Trade is [just] like interest.” But
Allah has permitted trade and has forbidden interest.
So whoever has received an admonition from his
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Lord and desists may have what is past, and his af-
fair rests with Allah. But whoever returns [to deal-
ing in interest or usury] — those are the companions
of the Fire; they will abide eternally therein (Surah
Al-Baqara (The Cow), 2: 275) (Saheeh International
Translation, 2010).

Leasing: is a sell of usufruct; however, from the
Shariah aspect its terms and conditions are differ-
ent from conventional leasing. Before entering into
the lease agreement, the Islamic bank must own
the goods/property or its usufruct. During the lease
term, the ownership will remain with the Islamic
bank, and all risk related to ownership will be bear
by the Islamic bank such as risk of total and partial
loss of the asset, unless if loss is not due to the fault
of the customer. For financial lease types, the bank
will transfer the ownership to the customer under
separate agreement, once the customer has fulfilled
all payment under lease. Islamic bank may use also
operating and service lease product for providing
renting houses/flat and financing educations for stu-
dents (Accounting and Auditing Organization for
Islamic Financial Institutions, 2022).

The literature available on issues of product de-
velopment specific to Islamic banking in Kazakh-
stan is limited. However, Dr. Mahmood Ahmed’s
article, “Product Development in Islamic Banking:
Challenges and Opportunities,” (Ahmed, 2015) of-
fers valuable insights. The author begins by ques-
tioning the primary challenges and opportunities in
product development for Islamic banks, identifying
six major challenges and corresponding opportuni-
ties.

It is important to note that while the challenges
and opportunities outlined by Dr. Ahmed M. are rel-
evant to Kazakhstan Islamic banking markets. One
significant challenge specific to Kazakhstan is the
intensive reliance on Shariah principles. Islamic
banks sometimes compromise on Shariah require-
ments to meet business demands, especially in the
structuring of products. According to Dr. Ahmed
M., an opportunity exists for scholars to explore the
extensive Islamic legal heritage in Figh literature
to identify diverse Shariah compliant instruments
and principles that could expand product offerings.
However, in Kazakhstan, such resources for product
development are not readily available due to the lack
of a well-established legal infrastructure that would
allow scholars to choose between varying levels of
Shariah compliance in Islamic financial products.

The second challenge concerns the difference
between “Shariah-based” and “Shariah-compliant”
finance. According to the author, many Islamic
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banks mimic conventional financing models in their
products, moving away from ideal Islamic finan-
cial practices. Dr. Ahmed M. suggests that Muslim
scholars conduct theoretical research within Islamic
finance, although he does not provide a clear road-
map for implementing Shariah based Islamic bank-
ing products practically. In reality, Shariah compli-
ance often serves as a temporary solution until there
is sufficient public education and market demand
for Shariah based products. In Kazakhstan, how-
ever, the challenge lies even in developing Shariah
compliant products, indicating a significant gap in
foundational product development.

The third challenge addresses the bank’s re-
sponsibility to uphold principles of justice, brother-
hood, and social welfare within the community. Dr.
Ahmed views this responsibility as an opportunity
for Islamic banks to prioritize community welfare
over profit maximization. In my view, if Islamic
banks fulfill their obligations as outlined in Shariah,
such as forfeiting non-compliant income to chari-
table causes and adhering to Zakat payment obliga-
tions, they fulfill their responsibilities toward soci-
ety.

A further challenge is the divergence of opin-
ions among Shariah scholars on Islamic banking
products. Dr. Ahmed sees an opportunity to create
a standardized approach within the market, which,
in my opinion, is critical for the development of
new products among Muslim consumers. Countries
like the UAE and Malaysia have already introduced
regulatory standardization for Islamic banks, with
established terms and conditions that ensure consis-
tency and standardization.

The fifth challenge is the predominance of debt-
based financing products, such as Murabaha, over
asset-based financing options like Mudarabah and
Musharakah (partnerships), which poses an eco-
nomic risk similar to that of conventional financ-
ing. Sheikh Muhammad Taqi Usmani, chairman of
the Shariah Board of the AAOIFI, also said before
about such risk earlier at the Davos Economic Fo-
rum in 2010, calling for a restructuring of both the
international financial system and Islamic finance
(Taqi Usmani, 2010). Unfortunately, the primary
product currently available for financing is com-
modity Murabaha, a debt-based financing option.
This reliance on debt-based products may replicate
the same level of risk as conventional financing un-
less Islamic banks are able to introduce more asset-
based financing options for their customers.

The final challenge is the limited planning and
small budget allocations for research and develop-
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ment (R&D) of new products within Islamic banks.
Dr. Ahmed M. sees this as an opportunity, as Islam-
ic banks could potentially invest in R&D to foster
innovative Islamic banking products, thereby ad-
vancing the sector and increasing profitability for
participating banks. It is essential for Islamic banks
in Kazakhstan to make similar investments in col-
laboration with local universities to support R&D
initiatives and contribute to the development of
skilled Islamic banking professionals.

The article “Islamic Banking in Kazakhstan
Law” by Maggs (Maggs, 2011) begins with an
overview of the history and current state of Islamic
banking in Kazakhstan. The primary focus of the
article is to explore the regulatory implications of
Islamic banking. Maggs examines key principles of
Islamic finance, such as the prohibition of interest
and the requirement for profit-sharing to involve
associated risk. He also raises questions regard-
ing the restriction of certain previously permitted
transactions particularly deferred sales without
clear justification for these prohibitions. The au-
thor highlights that there are no specific directives
from the Quran or sayings of the Prophet Muham-
mad on these issues, even though Allah in Quran
explicitly addresses other aspects of permissible
financial practices.

“Those who take riba (usury or interest) will not
stand but as stands the one whom the demon has
driven crazy by his touch. That is because they have
said: “Sale is but like riba’’, while Allah has permit-
ted sale, and prohibited riba. So, whoever receives
an advice from his Lord and desists (from indulging
in riba), then what has passed is allowed for him,
and his matter is up to Allah. As for the ones who
revert back, those are the people of Fire. There they
will remain forever”, (Surah Al-Bagara (The Cow),
2:275) (Taqi Usmani, 2022).

In addition, similar to this issue in terms of per-
missibility transaction in Islamic perspective a Ha-
dith which is narrated by Ibn Mas’ud from Prophet
Muhammad following as;

“The Messenger of Allah cursed the one who
consumed Riba, and the one who charged it, those
who witnessed it, and the one who recorded it” (At-
Tirmidhi , 892).

Narrated ‘Ubadah bin as-Samit: Allah’s Mes-
senger said: “Gold is to be paid for with gold, silver
with silver, wheat with wheat, barley with barley,
dates with dates, and salt with salt, same quantity
for same quantity and equal for equal, hand to hand
(i.e. payment being made on the spot). If these
classes differ, sell as you wish as long as payment

is made on the spot.” (Imam Muslim ibn al-Hajj3aj
al-Naysaburi, 875)

Maggs (Maggs, 2011) further examines schol-
arly perspectives on the permissibility of certain
complex transactions within Islamic banking in
Kazakhstan. “To address potential price fluctua-
tions between the bank’s purchase from the supplier
and its Murabaha sale to the customer, Maggs sug-
gests appointing the bank as the customer’s agent
to promptly execute a Murabaha agreement an ap-
proach he notes is permitted under Article 52-11 of
the Islamic Banking section in Banking Law.

However, the prevailing interpretation of above
article addresses deposit relationships, where the
bank acts as an agent to invest the customer’s funds,
rather than for executing Murabaha transactions.
Furthermore, Maggs’ proposed structure conflicts
with the AAOIFI Shariah Standards, which strictly
limit cases where the customer can appoint the bank
as an agent. These standards do not support the bank
acting as the customer’s agent in Murabaha trans-
actions. Maggs references Al Hilal Bank’s in UAE
“Walk In — Drive Out” product as an example; how-
ever, this product did not rely on an agency struc-
ture. Instead, the bank typically retained ownership
of the vehicle temporarily before selling it to the
customer under a Murabaha arrangement. Notably,
Al Hilal Islamic Bank did not offer this product in
Kazakhstan.

The author further questions the permissibility
of investments in non-Shariah compliant business-
es, such as those involving alcohol or pork, high-
lighting that the decision to engage in such activities
falls under the authority of Shariah Board. Based on
my experience, Islamic banks make efforts to avoid
both direct and indirect involvement in prohibited
transactions like alcohol and pork.

The author also suggests that the decision not to
introduce an “Islamic window” was influenced by
UAE banks seeking to limit competition in the local
market. However, to my knowledge, when Kazakh-
stan’s law was initially passed and approved by par-
liament, Al Hilal Bank had no intention of investing
in Kazakhstan’s financial market. The reasons for
not establishing Islamic windows could be Shariah
requirements and conditions, which are challenging
to implement within a conventional bank structure.
Currently, the National Bank has begun reviewing
and studying existing laws and the experiences of
other countries in this regard.

Regarding the absence of a deposit insurance
scheme for Islamic banks, the author attributes this
to the high-risk nature of certain investments, sug-
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gesting that traditional insurance models would be
unsuitable. The primary reason for non-participation
is that Kazakhstan’s deposit insurance scheme is
bases conventional insurance framework which is
in conflicts with Islamic banking laws and Shariah
principles.

The article “Islamic Finance versus Conven-
tional Finance and the Taxation Consequences” by
Rabiay D. Lal (Lal, 2013) examines tax treatment
adjustments made to create parity between Islamic
and conventional finance in South Africa. In 2010,
South Africa amended its tax code to promote tax
neutrality for specific Islamic finance products, in-
cluding Mudarabah, diminishing Musharakah, and
Murabaha. The author begins with an introduction
to Islamic finance principles, highlighting key prod-
ucts and the differences between Islamic and con-
ventional financing.

Lal’s analysis is organized by product type, be-
ginning with Mudarabah. In a Mudarabah arrange-
ment, funds must be deposited by the client with
the bank, which then invests these funds in Shariah-
compliant projects. The client assumes the risk of
loss and receives a proportional share of any profit
generated. For tax purposes, income received un-
der Mudarabah is treated similarly to conventional
interest income, allowing for tax exemptions appli-
cable to conventional banks.

The next product discussed is diminishing
Musharakah, where tax law parallels it to conven-
tional debt instruments by treating profit as inter-
est. To qualify for tax exemption, certain condi-
tions must be met: the asset must be acquired from
a third-party supplier or client, the client must
eventually purchase all the bank’s ownership
rights, and payments to acquire the bank’s share
must be made over time. Notably, the law stipu-
lates that ownership can only transfer through
purchase, even though AAOIFI’s Shariah stan-
dards permit Islamic finance companies to trans-
fer ownership through a gift contract. For VAT
purposes, diminishing Musharakah is “deemed”
equivalent to conventional financing, meaning it
is treated as “providing financing” rather than in-
volving an actual sale, purchase, or acquisition of
assets. This raises questions about the validity of
the underlying sale and purchase contract from a
Shariah perspective.

Although the tax law addresses some leasing as-
pects relevant to diminishing Musharakah, it does
not cover operational or service leases. For Mura-
baha transactions, tax exemption requires that the
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asset is purchased by the Islamic financial institu-
tion (IF1) from a third party specifically for the cus-
tomer’s benefit, based on the customer’s terms. This
requirement blurs the line between a genuine sale
and a financing arrangement. In principle, the bank
should purchase the asset independently, without
specifying any beneficial ownership arrangements
between the bank and the supplier. Additional con-
ditions for tax exemption include that the customer
must take ownership within 30 days, pay a markup
over the bank’s purchase cost, make payments over
a predetermined period, and not exceed the Muraba-
ha amount agreed upon. The law categorizes Mura-
baha as a debt instrument, treating the bank’s profit
as equivalent to interest income in conventional fi-
nancing.

The article also addresses tax implications for
Ijarah Sukuk, specifically regarding the taxation of
Special Purpose Vehicle (SPV) income and the need
to prevent double taxation when assets are trans-
ferred to SPV ownership. Although Lal’s article
provides a good overview, it lacks coverage of other
Islamic structured finance products.

In my opinion, introducing tax regulations on
a product-by-product basis creates challenges for
Islamic banks attempting to develop new products.
In contrast, Malaysia and Gulf countries adopt a
more streamlined approach, applying tax on Islamic
banks’ income regardless of the specific product
structure, thus enabling greater flexibility and inno-
vation in product development.

The next material reviewed is “Taxation Treat-
ment of Islamic Finance Products in Australia” by
Maria Bhatti (Bhatti, 2013). The author begins by
introducing the foundational theory of Islamic bank-
ing, emphasizing the prohibition of Riba (interest).
She then provides a detailed explanation of Mura-
baha, including its tax implications across different
financing contexts: retail, corporate, and interbank.
Notably, this article addresses tax treatment for in-
terbank financing using Murabaha, an area that not
covered in our previous literature (Bhatti, 2013). It
seems Author did not touch tax treatment for other
Islamic products such [jarah as it is also offer by
Islamic financial institute in Australia like MCCA
(MCCA, n.d.).

It is worth mentioning that the approach fol-
lowed by the countries discussed above is primarily
based on product-specific treatment, which often not
cover the full range of Islamic finance products or
combinations of products typically as usually used
in structured Islamic financing.
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Result and Discussion

Banking law

The initial Shariah compliant amendments to
conventional banking laws were made in 2009. Fol-
lowing this, the government introduced two addi-
tional amendments into the law: the first involved
incorporating Wakala deposits and commodity Mu-
rabaha into legislation to prevent taxation on these
products and to establish a level playing field for
both Islamic and conventional banking. The sec-
ond amendment enabled the government to issue
Sukuk backed by state assets. Despite these amend-
ment, the issues face by developers of products in
Islamic Bank still persist. Islamic banks still face
restrictions in creating innovative financial products
that meet both market needs and Shariah principles
and rules, limiting the sector’s competitiveness and
growth. Regarding regulations from the National
Bank for Islamic banks, no specific regulations cur-
rently exist, which poses obstacles to the develop-
ment of new Islamic banking products. Therefore,
this research will focus solely on the Banking Law
and tax laws.

Under the Islamic banking part of the banking
law of Kazakhstan, the Islamic Financing Principles
Board (Shariah Board) has the authority to set ad-
ditional requirements for the operations of Islamic
banks, which are obligatory for these institutions to
follow (Law of the Republic of Kazakhstan on Bank
and Banking Activities, 2024). The law grants the
Shariah Board authority to approve any new Sha-
riah compliant product for the Islamic bank wishes
to offer which is unlike Tajikistan where the Sha-
riah Board has not having same level of indepen-
dency and authority to approve any new product
(Shoev, 2024). According Shariah principles, an
Islamic model bank, is a trading entity, can engage
in various buy-and-sell transactions and types of
sales (both spot and deferred). It is also permitted
to conduct a range of leasing activities, including
financial, operational, service leases, and leases of
non-existing asset or forward leasing for specified
assets. Additionally, Islamic banks can participate
in partnership structures (Musharakah), Mudarababh,
and Wakala meanwhile it can offer traditional bank-
ing services according to the Shariah principles and
rules like letters of guarantee (LGs), letters of credit
(LCs), and Shariah compliant treasury products. In
essence, an Islamic bank functions as a trading en-
tity while also providing financial services typically
available from conventional institutions, yet within
the boundaries set by the Shariah.

The Shariah Board has the right to determine
and approve new products from above mentioned
product or combination of above product under
one product; however, for the approved product of
the Shariah Board to be effective, corresponding
amendments to the tax laws needed. Without such
amendments, tax authorities may not recognize the
approved products, which may lead to increase in
the cost of Islamic financing, creating an uneven
playing field compared to conventional banks. Cur-
rent law lacks a streamlined mechanism for Islamic
banks to implement new products without revisiting
related regulations. A more efficient approach would
allow for broad tax treatment based on the nature of
Islamic products, enabling Islamic banks to innovate
within a generally approved framework without ne-
cessitating legislative changes for each new prod-
uct. Taxes could then be applied to Islamic bank-
ing income without differentiating between types of
product profit, a practice already adopted by many
countries that permit Islamic banking and for cus-
tomer of Islamic Bank same treatment of customers
of conventional bank where any extra amount above
principles amount to treated as interest payment in
the conventional bank.

Another challenge for have competitive infra-
structure for development of the new product is
the restriction on savings deposits for the Islamic
Banks within the current Banking Law, which does
not allow Islamic banks to provide profit-bearing
savings deposits to their customers where the same
was proposed by experts in Islamic financing sector
(Nagayev, Stambakiyev, 2022) . According to the
law, conventional savings deposits with its interest
in traditional banks must be guaranteed, which re-
quirement of the civil law. In contrast, a Shariah
compliant savings deposits, either Mudarabah or
Wakala, cannot offer such guarantees for the prin-
ciples and profit under Islamic principles.

This restriction on profit-bearing savings ac-
counts limits Islamic banks’ ability to attract low-
cost funding, affecting their competitiveness against
conventional banks. Without the ability to offer
profit incentives, Islamic banks are at a disadvantage
in attracting savings customers, creating an unequal
playing field. According to the National Bank of Ka-
zakhstan, total retail deposits in the banking sector,
both in national and foreign currencies, reached 20.4
trillion KZT as of December 2023. A survey by the
Kazakhstan Deposit Insurance Fund and the Associ-
ation of Financiers of Kazakhstan found that 95% of
bank clients use financial services, including card,
deposit, and current accounts, with 66% holding
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deposits. This equates to approximately 7,595,500
individuals, out of a population of 11,508,280, hold-
ing an average deposit of 2,685,800 KZT (AIFC,
2024).

ADCB Islamic Bank, one of the strongest Islam-
ic banks in Kazakhstan, reported 100 billion KZT
in total deposits, covering both current and term
accounts by the end of 2023 (ADCB Islamic Bank,
2023). Despite this, Islamic banks hold less than 1%
of the deposit market. Interestingly, 99% of survey
participants expressed a willingness to switch to
Islamic deposit products if available, indicating a
significant demand for Shariah compliant options.
The inability to provide competitive, profit-bearing
savings accounts not only restricts product develop-
ment for Islamic banks but also prevents them from
capitalizing on substantial market interest, under-
scoring the need for regulatory support to facilitate
broader Islamic product offerings.

Taxation

Before examining the specifics of Kazakhstan’s
tax laws, it’s essential to note that the existing tax
code was primarily developed for conventional
banking, covering all its aspects without regard for
the unique nature of Islamic banking which may
lead to less profitable of the Islamic banking to the
investors or to its customer. During my working ex-
perience I experience default of a customer and a
significant loss to Al Hilal Islamic Bank due to tax
matter. The Islamic banks are involved in the buy-
ing and selling of goods and services and have an
added religious responsibility to contribute to social
development. The current tax code does not align
well with these activities. A more suitable approach
would be to analyze how the existing tax laws im-
pact Islamic banks and their customers, particularly
in situations where income is derived from deferred
sales of goods and services, which should ideally
receive tax exemptions similar to those available
for conventional banking income or in another to
neutralize any tax impact either to the bank or the
customer for same transaction which may happen
in conventional financing. Hence legislative amend-
ments are necessary to extend tax relief to customers
of Islamic banks who access financing through any
Shariah complaint product.

Sale and Purchase Contracts

The most common product in Islamic banking
globally is used the sale and purchase contract. Ka-
zakhstan’s tax law began addressing Islamic sale
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and purchase products in 2009 with Murabaha con-
tracts, and in 2014, tax code amendments extended
to commodity Murabaha product, granting it tax
exemption. However, the tax code still lacks com-
prehensive provisions for various sale and purchase
products in Islamic banking, such as LC Murabaha,
Murabaha on shares, home appliance and etc.

This existing tax gap has led to legal disputes,
notably a case involving DAMU and Al Hilal Is-
lamic Bank (now ADCB Islamic Bank), where Al
Hilal Bank incurred substantial financial losses, to-
taling 2 billion tenge, over a (reverse) commodity
Murabaha agreement. In this case, where DAMU
financed Al Hilal Islamic Bank (purchaser), and
Al Hilal Islamic Bank was expected to make tax-
deducted for each installment payments as Tax
agent. DAMU argued that the transaction was a
sale and purchase, not financing, requiring Al Hi-
lal Islamic Bank to pay the full installment amount
without tax deductions. Even due AL Hilal Islamic
Bank has received confirmation on compliance of
Al Hilal Bank with tax, court decided for DAMU
which resulted to a big loss to Al Hial Islamic
Bank. Such ambiguities make Islamic banking sec-
tor less attractive to investors and complicate the
development of innovative Islamic financial prod-
ucts (Specialized Interdistrict Economic Court of
Almaty City, 2024) and Appellation court decision
(Almaty City Court, 2024).

The current tax laws on sale and purchase con-
tracts cover Murabaha, particularly for tangible
goods like houses, flat, vehicles, and machinery
which permit to pay VAT tax once in a year under
Article 372 (2.8): “financing of individuals and le-
gal entities by an Islamic bank as a trade intermedi-
ary by way of granting a commercial loan on the
terms of subsequent sale of goods to a third party
(Code of the Republic of Kazakhstan On taxes and
other obligatory payments to the budget, 2017). Ac-
cording to this provision, Islamic banks purchasing
goods and selling them on installments under Mu-
rabaha are exempt from VAT. However, if the pur-
chase home appliance will be subject VAT which
difficult for Islamic bank to introduce BPL product.
In addition, the law has also gray area which refer-
ences “granting a commercial loan,” which is limit-
ed to Murabaha products and does not include other
sale-and-purchase products like parallel Salam and
parallel Istisna. Consequently, financing agriculture
through Salam or production via Istisna may be sub-
jectto VAT, posing a financial disadvantage in com-
pare to the conventional financing.
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Additionally, to above, the term “goods” in the
law restricts VAT exemption to some tangible assets
only however If Islamic banks use shares or Sukuk/
certificate of Mudarabah or any other Shariah com-
pliance financial instruments as such product exist
in UAE market using National Bond’s Sukuk as the
subject of Murabaha (National Bond, n.d.), these
transactions would be subject to VAT, as the cur-
rent law does not extend exemption to non-tangible
assets.

Lease Contracts

In Islamic banking, buy-and-lease-back arrange-
ments are often used for liquidity financing, where
customers needing liquidity sell assets to the bank,
which leases them back to the customer. Under this
arrangement, the bank holds ownership of the asset,
leasing it until the end of the term, when ownership
transfers back to the customer.

The tax laws only exempt VAT on leases when
the bank purchases the asset from a third party to
lease to a corporate customer. However, when the
bank buys the asset directly from the customer for
financing or liquidity purposes, issues arise. Under
Article 228 of the Tax Code, the price difference be-
tween the customer’s booked value and the bank’s
purchase price may be considered taxable income
for the customer, creating an added tax burden. This
differs from Malaysia’s tax treatment for buy-and-
lease-back products, where tax neutrality principles
for Islamic finance prevent such transactions from
attracting extra tax liabilities (Ministry of Labor Af-
fairs, 2021). Another tax issue arises with service
leases used in financing, such as educational or
medical services, where Islamic banks purchase a
service from a provider and sell it to the customer
on deferred terms for example Dubai Islamic Bank
has such product is called “Service ljarah” (Dubai
Islamic Bank, n.d.). In Malaysia and GCC coun-
tries, such transactions are VAT-exempt to ensure
neutrality with conventional banking products. In
contrast, Article 397 of Tax Code exempts financial
transactions from VAT but does not include ser-
vice leases for Islamic banks, leading to additional
costs. Ensuring VAT exemption on these transac-
tions, similar to Malaysia’s approach, would create
a fairer competitive environment for Islamic banks.

Zakat and Double Taxation on Islamic Banks

Islamic banks are required to pay zakat on their
income, as mandated by the Quran and the sayings
of the Prophet Muhammad. However, if they are

also subject to corporate tax, this results in double
contributions to society, as conventional banks only
pay corporate taxes. To avoid this dual obligation,
several countries, including Malaysia, Pakistan,
Saudi Arabia, and UAE, provide tax relief mecha-
nisms for Islamic banks that pay Zakat.

- Malaysia: Section 44(11A) of the Income Tax
Act 1967 (ITA 1967) allows Islamic banks to claim
zakat payments as a tax rebate against taxable in-
come, up to either the amount of zakat paid or 2.5%
of the bank’s total income, whichever is lower. This
policy avoids double taxation, ensuring that zakat
fulfills the bank’s social responsibility without add-
ed tax burdens (Ministry of Labor Affairs, 2021).

- UAE: Recent corporate tax regulations include
provisions where Islamic financial institutions pay-
ing zakat to recognized organizations are exempt
from double taxation. Although specifics are still
being clarified, these updates align UAE’s approach
with international practices to ensure that zakat-
compliant institutions are not subject to dual tax ob-
ligations. Unlike the Pakistan UAE permitted to pay
Zakat to licensed charity organization (UAE Federal
Tax Authority, 2024).

- Pakistan: Under the Zakat and Ushr Ordi-
nance, 1980, Islamic banks can deduct zakat pay-
ments from their taxable income when these pay-
ments are made to the government’s zakat fund.
This deduction helps Islamic banks fulfill their zakat
obligations without facing additional tax liabilities,
maintaining tax parity with conventional institutions
(Pakistan Federal Board of Revenue, 2001).

According to Kazakhstani Tax code “Article
288. Reduction of taxable income:” the law it will
not fully cover the zakat at it has limitation and
the purpose of the law to general charity. The laws
states: 2) taxpayers, except for taxpayers specified
in subparagraph 1) of this paragraph — to the extent
of total amount not exceeding 4 percent of taxable
income:

- the amount of excess of actually incurred ex-
penses over income (to be) received from the opera-
tion of social facilities provided for in Article 239
of this Code;

- the value of property transferred free of charge,
the recipient of which is:

- a non-commercial organization;

- an organization carrying out activity in the so-
cial sphere;

- charitable assistance given a taxpayer’s deci-
sion based on an application from a recipient of as-
sistance.” (Code of the Republic of Kazakhstan On
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taxes and other obligatory payments to the budget,
2017)”

The Tax code is limiting the amount of charity
payment where it shall not exceed 4 % of taxable
income as well as it shall be based on application
of recipient of assistance where Zakat amount could
be higher and the bank shall take amount and spend
according to categories mentioned in Quran and also
Islamic bank shall not wait the receipt of the appli-
cation for assistance where it shall find the deserve
person according to Quran categories mentioned
and discharge it is responsibilities.

The current tax laws in Kazakhstan fall short
of providing comprehensive support for Islamic
banking transactions. Amending the tax code to
recognize Islamic banking’s unique needs such as
VAT exemptions for all Shariah compliant sale
and lease contracts and avoiding double taxa-
tion such CIT and Zakat payments would create a
more equitable regulatory environment. Aligning
tax treatment of Islamic banking with interna-
tional practices could significantly enhance the
sector’s appeal to investors and facilitate product
innovation in the market.

Conclusion

The development of innovative products is es-
sential for the growth and competitiveness of any
business sector, including Islamic banking. The Is-
lamic banking sector is still in its early stages, and to
foster its growth as survey of AIFC shows on market
demand for the Islamic bank yearly growing, it is
crucial that the government and regulatory bodies
prioritize creating a competitive and supportive en-
vironment. This will not only enhance the appeal of
Islamic finance to both local and foreign investors
but also encourage sustainable development within
the sector. The key points for consideration are as
follows:

1. Hybrid and adoptable Regulatory system: As
Islamic finance is in its nascent phase in Kazakh-
stan even after 14 years, the regulatory framework
must be structured to accommodate innovative pro-
ductive development without requiring any legal
amendments. Developing a proactive regulatory
mechanism that can adapt to new Islamic financial
products will enable the sector to develop dynami-
cally. Such a mechanism would streamline the ap-
proval process for new Shariah compliant products,
allowing the financial sector to innovate effectively
while remaining compliant with both Islamic and
conventional financial standards.
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2. Creating a Level Playing Field: The
government should take steps to establish a level
playing field between conventional and Islamic fi-
nance, ensuring equitable treatment for all Islamic
banking products. Disparities in tax treatment,
VAT cost implication on some Islamic products,
and not regulatory support make Islamic banking
products potentially costlier and less attractive
to investors, as it happened to AL Hilal Islamic
Bank, and customers alike. Introducing tax neu-
trality principles, similar to those in Malaysia and
GCC countries, would help Islamic banks com-
pete fairly with conventional banks, attracting in-
vestment and increase customer trust in Shariah
compliant products.

3. Tax and Zakat Considerations: The tax
treatment of Islamic banking products must ac-
count for the unique nature of Islamic financial
transactions, such the case in buy-and-lease-back
arrangements, subject and nature of Murabaha
as well as Salam and Istisna contracts with their
parallel contracts. Additionally, the government
should consider integrating Zakat as a tax rebate
or exemption, as practiced in Malaysia, Pakistan,
and Saudi Arabia, to prevent double duties on
Islamic banks that pay both Zakat and corporate
income taxes. This would not only align with
the Shariah obligations but also increase Islamic
banks’ appeal to investors seeking socially re-
sponsible investments.

4. Encouraging Product Diversity and Market
Expansion: Broadening the range of Shariah-com-
pliant products, such as asset-backed financing,
agriculture financing via Salam contracts, and proj-
ect financing with Istisna, will support diverse sec-
tors of the economy of Kazakhstan, including SMEs
and large-scale projects from debt financing to asset
financing. Ensuring VAT exemptions and regula-
tory clarity for these products will enable Islamic
banks to attract a wider customer base and support
economic goals in various sectors.

5. Investment Protection and Legal Clarity:
Legal clarity on Islamic financial transactions and
dispute resolution mechanisms is essential to pro-
tect investors and minimize risks. Ensuring that all
Islamic finance transactions, including agency ar-
rangements and commodity Murabaha, are clearly
defined in the legal framework would enhance in-
vestor confidence, prevent costly legal disputes, and
support market stability.

In summary, to advance Islamic banking in
Kazakhstan, a supportive and adaptive regulatory
framework is essential. By aligning tax treatment,
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XAhAHAAHY MEH XAHFbIPTYAbIH KASAKCTAHAATDI
ITHOKOH®ECCHUAADBIK KKOHE KOH®ECCUAAPAADIK
KATbIHACTAPTA OCEPI

byA Makarasa >kahaHaaHy MeH >KaHFbIPTY yAepicTepiHiH, KasakcraHAarbl 3THOKOH(ECCUSIABIK,
3THOCAPAAbIK, X8He KOHeccmnsaapaAblk, KaTblHaCTapFa ocepi KapacTblpblAdAbl. DTHOCAPAAbIK,
>)KoHe KOoHeccusiapaablK, KaTblHaCTapAa FaHa peTKe KeATipywi (PYHKUMSICbIH OpbIHAQM OTbIPbIM,
TOAEPAHTTbIAbIK, ©3iHiH MOHAIK Ma3MyHbiHa Me 60AQ aAaAbl. 3EPTTEYAIH Heri3ri MakcaTbl — TOYEACI3AIK
>KbIAAAPBIHAAFbI AIHM axyaAAblH AaMy epeKLIeAiKTePiH, KOM3THOCTbl KOFaMAaFbl TOAEPAHTTbIAbIK,
MBAEHUETIHIH, POAIH YXOHE OHbIH, TYPaKTbIAbIKKA bIKMAAbIH aHblkTay. ABTOpAap KasakcTaHaarbl AiHK
YMbIMAAPABIH KAAbINTaCybl MEH >KYMbIC iCTey epeklIeAiKTepiHe, Keli-KOoH XeHe ypbaHu3aumsHbIH
3THUKAAbIK, KapbiM-KaTblHACTapFa bIKMaAblHA TEpPeH TaAAay >KacanAbl. 3epTTey canaAbl KOHTEHT-
TaAAQyY, CaAbICTbIPDMAAbI XX8HE TapunXu 8AICTEP apKbIAbl XXYPri3iAAi. XKYMbICTbIH, FbIAbIMU YKaHAAbIFbl —
TOAEPAHTTbIABIK, YFbIMbIHbIH 3THOKOH(ECCUSIAbIK, KEHICTIKTEri MaFbIHAChIH >KaHallla KapacTblpy >KoHe
OHbl KA3aKCTaHABIK, KOHTEKCTE KOAAAHY epekKLUeAiriH awly. ITHOKOH(MECCUAAbIK, KaTblHACTapAaFbl
TOAEPAHTTBIAbIK, MBAEHMETTIH KaAbINTacybl Oi3AIH  KOM3THWMKAAbIK, >KOHE KOMNKOHMECCUSIAbIK,
KA3aKCTAaHAbIK, KOFAaMHbIH, ©3€eKTi TEOPUSAbIK >X8He MPakTUKaAK, MaceAeAepiHe >kaTaabl. Herisri
HeTuXeAepre KasakCTaHAQ COHFbl 25 Xbiaaa KOHeccHsapaAblK, KEAICIMHIH, KAAbINTACy >KOAAApbI,
AIHU MHCTUTYTTApPAbIH POAI, MUIPaUMSIAbIK, >X8He YpOaHUCTIK YAEpiCTepAiH bIKMAAbl >KOHIHAErI
TY>XXbIPbIMAQP KaTaAbl. ATaAFaH 3epTTey 3THOCAPAAbIK, KEAICIM, AiHapaAblK, AMAAOT CaAaAPbIHAAFbI
TEOPUSAbIK HEri3Ai TOAbIKTbIPA OTbIPbIN, KOM3THOCTbl KOFAMAQ TYPAKTbIABIKTbI CaKTay YLUiH TUIMAI
TOCIAAEPAI YCbIHaAbI. XKyMbIC HBTMXKeAepi iWKi cagcaTt, KOFAaMADBIK, KEAICIM XOHE MOAEHMEeTapaAbIK,
KOMMYHMKaLMs CaraAapbiHAQ TOXIpUOEAIK MaHre re.

TyiiH ce3aep: 3THOKOHMECCUSAbIK, YATApPaAblK >K8HE KOHeccusiapaAblk, KaTbiHacTap,
3THOCAPaAbIK, KAaTbIHACTAP, TOAEPAHTTbIAbIK, STHUKAAbIK,
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Impact of globalization and modernization on ethno-confessional
and inter-confessional relations in Kazakhstan

Only in interethnic and interfaith relations can tolerance acquire a concrete content, fulfilling
the role of a regulatory mechanism. This article examines the impact of globalization and modern-
ization processes on ethnoconfessional and interfaith relations in Kazakhstan. The aim of the study
is to identify the features of the religious situation in the post-Soviet period, the role of a culture of
tolerance in a multiethnic society, and its significance for maintaining social stability. The authors
analyze the formation and activities of religious organizations, as well as the influence of migration
and urbanization on ethnic and interfaith interactions. The research methodology includes content
analysis, as well as comparative and historical methods. The scientific novelty of the study lies in
the reinterpretation of the concept of tolerance in the context of ethnoconfessional interaction in
Kazakhstan. The formation of a culture of tolerance in ethno-confessional relations is one of the cur-
rent theoretical and practical issues of our multi-ethnic and multi-confessional Kazakhstani society.
The main findings include conclusions about the development of interfaith harmony over the past
25 years, the role of religious institutions, and the influence of social processes on ethnoconfessional
relations. The significance of the study lies in strengthening the theoretical foundations of interethnic
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and interfaith dialogue. The practical value of the work is its applicability in domestic policy, public
consensus, and intercultural communication.

Key words: ethno-confessional, inter-ethnic and inter-confessional relations, inter-ethnic relations,
tolerance, ethnicity.
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BAusinue r/\06a/\u3au,m1 U MOAEPHU3ALUUU Ha BTHOKOHCbECCMOHa/\bele
4] Me)KKOHCbECCMOHa/\beIe oTHoweHus B KaszaxcraHe

AVLLb B MEX3THUYECKMX U MEKKOH(ECCMOHAABHBIX OTHOLLEHWUSIX TOAEPAHTHOCTb MOXET MMETb
CBOE MPeAMETHOe COoAepIKaHMe, BbIMOAHSAS (DYHKLMIO peryagTopa. B AaHHOM cTaTbe paccMaTprBaeTcs
BAMSIHME MPOLLECCOB rA0OAAM3ALMM U MOAEPHM3ALIMM HA STHOKOH(ECCHOHAAbHbIE U MEXKOHeccHo-
HaAbHble oTHoweHus B KazaxcraHe. LleAb uccaea0BaHMs — BbISIBUTb OCOOEHHOCTU PEAUTUO3HON CUTY-
aumn B NMOCTCOBETCKMI NMEPUOA, POAb KYAbTYPbl TOAEPAHTHOCTM B MHOIO3THMUYECKOM 06LLLeCTBe 1 eé
3HauYeHue AAS NMOAAEP>KAHUS OOLLECTBEHHOM CTabMABHOCTU. ABTOPbI aHAAM3MPYIOT hOPMUPOBaHUE U
AESITEABHOCTb PEAMTMO3HbBIX OPraHM3aLmii, @ Tak>Ke BAMSIHWME MUIpaLmu U ypbaHn3aLmm Ha STHUYeCKue
1 MeXXKOH(ECCHOHaAbHbIE B3aUMOAENCTBUS. MeTOAOAOrMS MCCAEAOBaHMS BKAIOUYAET KOHTEHT-aHaAM3,
CPaBHUTEAbHbIN U MCTOPUYECKMIA METOABI. HayuHas HoBM3HA paboThbl 3aKAIOYAETCS B NMEPEOCMbICAE-
HWW MOHSATUS TOAEPAHTHOCTU B KOHTEKCTe 3THOKOH(ECCMOHAABHOIO B3aMMOAENCTBUS B KasaxcraHe.
DopmnpoBaHme KyAbTYpbl TOAEPAHTHOCTN B 3THOKOH(ECCMOHAABHBIX OTHOLLIEHMSIX SIBASETCS OAHOW
M3 aKTYaAbHbIX TEOPETUYECKMX M MPaKTUUYECKMX MPOOAEM HALLEro MOAMITHUYECKOrO M NMOAMKOHpec-
CMOHAABHOTO Ka3axCTaHCKoro obuectBa.OCHOBHbIE Pe3yAbTaTbl BKAIOUAIOT BbIBOAbI O Pa3BUTUU KOH-
(hecCcroHaAbHOrO COrAacust B TeYeHue NMOCAEAHMX 25 AT, POAU PEAUTMO3HBIX MHCTUTYTOB M BAUSIHUA
COLMAABHbIX MPOLLECCOB Ha 3THOKOH(PECCHOHAAbHbIE OTHOLLIEHUS. 3HAYMMOCTb MCCAEAOBaHUSI COCTOUT
B YKPENAEHUM TeopeTUYeCcKMX OCHOB MEXITHUYECKOTO U MEXKOH(ECCMOHAABHOIO AMaAora. [pakTu-
yeckasl LLEHHOCTb PaboTbl 3aKAIOYAETCS B €€ MPUMEHUMOCTU AAS BHYTPEHHEN MOAMTUKM, OOLLEeCTBEH-
HOI0 COrAACUs N MEXXKYABTYPHOM KOMMYHMKaLMK.

KAtoueBble caroBa: 3THOKOHCbeCCl/10Ha/\beIe, MeXX3THN4YeCKne mn Me)KKOHCbeCCl/IOHa/\bele OTHOLle-
HUA, MEeX3THNYEeCKME OTHOLWEHNA, TOA€PAHTHOCTb, 3THUYHOCTb.

Kipicne

JKahanmany ynepiciaae STHOKOH(ECCHUSIIBIK,
JKOHE KoH(peccusiapaiblK KapbIM-KaThIHACTAPIBIH
MaHBI3IBUIBIFBI apTa TyCye. Korammarbl TypaKThi-
JIBIKTHI, MEMJICKETTIH SKOHOMHUKAJIBIK, JKOHE CasiCH
JIepOecTiriH, COHNaN-aK MOAEHU-ITHUKAJIBIK, €peK-
HISNIKTEPIH CakKTall OTHIPHIN, ©3apa KYPMET IeH
KayanmKeplIiIiK KaFuaaTTapblHa CYHEHreH 3THOca-
PAaJIBIK JKOHE JIHAPAIBIK, KENiCIMI HBIFANTY — HET13-
ri MiHIeTTepAiH Oipi OobIm Kana Oepeti.

Jinu xoHE STHUKANBIK (haKTOpiapiblH e3apa
OaifaHBICHI €Ki JKaKTHI dpi Kapama-KalIbsl cCumaT-
Ka ue. Keiibip Tapuxu ke3eHuepae KOHPECCUSUIBIK
THECIIIK TE€K DTHUKAJIBIK COMKECTIKIIEH FaHa IIEK-
TeIMeW, aaaMJapJblH OMIpiHJe MaHbBI3bl OpPBIH
asca, 6acka Ke3eHIepe dTHUKAIBIK (PpakTop O0ackM
pen atkapabl. JKanmblagam3aT TapuxbIHIa KOH(pec-
CHsIapalibIK, KOHE JTHOCAPAIBIK KAKTBHIFBICTAP.IBIH
KUl OpBIH allFaHbIH Oalikayra OONajbl, OJNapJbIH
KOIIIIUTITT e3apa YIITAChIl KaTaabl. DTHHKAJBIK
KaKTBIFBICTAD KeHJe KOH(ECCHUSIBIK CUIIATKA He

Oonca, KepiciHie, KOH()ECCHSIBIK KAKTHIFBICTAP
STHUKAJIBIK HETI3/Ie YIIBIFYbl MyMKiH. MYH/Iall KaK-
TBIFBICTAP ITHUKAJIBIK KOHE JIHH aJlyaH]IbIFbI KO-
Fapbl KOMYJITTBI MEMIICKETTEp YIIiH alTapibIKTal
KayiI TOHIpe/I.

DTHOCapalbIK KoHEe KOH(DeccusapaablK KaTbl-
HacTap/blH YIJIECIM/II JaMYybIH KAMTaMachl3 eTyIe
TOJIEPAHTTBUIBIK 0acThl perTeymni (axTopiapIbH
Oipi Oonbin TaObaabl. Ockl TYPFBIAA TOJIEPAHT-
TBUTBIKTBIH MOJICHH MOHI — 3THOKOH(ECCHSIIBIK,
KaThIHACTAPAAaFbl MOPAJIbJBIK-3TUKAIIBIK HOpMa-
Jap MEH KYHABUIBIKTAP XKYHECIH KaJlbIITACTHIPY-
JlaH KepiHeIi.

KenynrTel xoHe KONMKOH(PECCHUSIBI Ka3aKCTaH-
JIBIK, KOFaM YIIIH MaHbI3[IbI TCOPHSUIBIK Opi MpaK-
THUKAJIBIK, MOCeIIeTIep IiH Oipi — 3THOKOH(DECCHSITBIK
e3apa KaTblHACTAP/aFbl TOJCPAHTTHUIBIK MOJICHUEC-
TiH KQJIBIITACTBIPY O0JIBIT Ta0BIIaAbI. By KyObLTBIC
KOFaMJIBIK CaHAMEH JKOHE aJaMHBIH TYPJl eMIpIlik
cajalapsIMEH THIFBI3 OailtaHpicTa AamMuabl. OChbl
eKi (aKTOpIblH HHTETPAlHsIChl ITHOKOH(eCCHs-
TBIK, QaKTOPABI — SIEYMETTIK-MO/IEHN (EeHOMEHI
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KanpinTacTeipaasl. On Genrini 0ip STHUKAJIBIK TOII-
THIH CaHachIHAa Oenriii 6ip MIHMEH COWKECTeHYIH
CUTIATTAN/IbI KOHE JIHH 9pi dTHUKAIBIK SPEKETTiH
Oip Mesrinae maiiga OONyBIH, COHIAM-aK OJapIbIH
©3apa BIKIAIACTHIFEIH KAMTH/IBL.

Jlinu XoHE PTHHKANBIK, (DaKTOpIapIbIH Oaiia-
HBICHI KYpJIeJli KOHE Kapama-Kaullbl CUIMIATKa We.
Keitbip Tapuxu ke3eHaepae MiHU THECUTIK dTHUKA-
JIBIK, COMKECTIKTEH MaHBI3bIPaK pell aTkapca, oac-
Ka Ke3eHIepJe ITHUKAIBIK (DAKTOp OacChIMIBIKKA
re 00i/Ibl. AamM3aT TapuXbIHIa KOH(pECCUsapaTbIK
JKOHE ITHOCAPAIIBIK KAKTBIFBICTAP M1 KE3JIECKEH,
oyap ke0iHe e3apa YIITAChI OTBHIPFaH. DTHUKAIBIK
KaKTBIFBICTAD KeiJle KOH(ECCHSIIBIK CHITaTKa He
Ooubln, KepiciHile, KOH(ECCHSJIBIK KaKTBIFBICTAP
STHHUKAJIBIK ~Kapama-KalIIbUIBIKTapbl TYIABIPYBI
MYMKiH. MyH/1ali KaKTBIFBICTAP KOMATHOCTHI )KOHE
KOIKOH(ECCHUSITBI XaJIBIK, KYpaMbl 0ap MEMIICKETTEP
YIIiH epeKIe Kayil TOHAIpeai. DTHocapalbIK )KoHEe
KOH(eccusiapaliblK, KaThIHACTAP/IA TOJIEPAHTTHUIBIK
MaHBI3/Ibl peTTeyIli penl arkapajsl. OChl TYpFbIIa
TOJICPAHTTBUIBIK MOJCHUETI ATHOKOH(ECCHSIIBIK
KaThIHACTAP/AaFbl  HETI3ri  MOPaJbABIK-ITHKAIBIK
HOpMaJiap MEH KYHIBUIBIKTAPIbl aHBIKTANIbI.

ONIEMIK KaybIMAACTHIK YIIIH TOJCPAHTTHUIBIK
MaHBI3/Ibl DIIEYMETTIK (DeHOMEH OOJBIT TaOBLIAIbI.
O ka3ipri KerMa/ICHUETTI KOHE TUTIOPATUCTIK KO-
Famiap/ia TYPaKThUIBIKKA JKETY/IIH KaXKETTI MIapThl
perinae KapacTteipbuiaabl. Kaszipri enemae mrama-
MeH 3000 >THHKANBIK, KaybIMAACTHIK skoHe 200-meH
acTaMm MeMJIeKeT Oap. Aalifa, oJlap/IbIH iIIiH/E TEK
20 MemJieKeT KaHa STHHUKAJIBIK JKaFbIHAH OIpPTEKTI
OOJIBITT CaHANAJbI, all KaJFaH eNAepAc ITHUKAIBIK
opTypiinik ToH. COHIBIKTaH Kasipri oleMie Ty-
PaKThI JaMy MEH KOFaMJIbIK KeJiCIMIe YMThIIATHIH
MEMJIEKETTEp ATHHUKAJBIK JKOHE MIHW SPTYPIUIIKTI
€CKEpEe OTBIPHIT, TOJEPAHTTHUIBIK MPHHIUNTEPIH
CaKTaybl KaXeT. byll — 3THUKAJIBIK KaybIMJIACThIK-
TapbIH OapJIbIK MYMKIHIIKTEPiH €CKepill, OlIapIblH
OIICYMETTIK JKOHE CasCH MHCTUTYTTapPMEH 03apa ic-
KUMBUIBIH KAMTaMachI3 €TETiH, DIICyMETTIK-MO/ICHH
TONTAPIBIH KAXKCTTUTIKTEPI MEH MYIIEICPiH KOp-
Fayra OaFbpITTAJIFAaH OH KATBIHACTHI KAJIBIITACTHIPY-
Fa MYMKIHZIK Oeperti.

TakbIpbINTHI TAHAAYABI I9HEKTeY KoHe MaK-
caThl MeH MiHJeTTepi

COHFBI OHXBUIIBIKTA 3THOC TEH YIT TEOPHS-
CBIH JIaMBITY/a MIETEIAIK 3epTTEYIIIECPIiH eHOCK-
Tepi alphIKIIa MaHbI3Fa Ue OONIBI. ATam alTKaH-
nma, Y. Anerepmart, b. Angepcon, 3. I'emmnep, A.
Kozunr, D. Cmurt, C. Xantuarron, 3. Xo6cbaym
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skoHe K. X1o0Hep ChIHABI FalbIMAAPIBIH 3€pTTEY-
nepi Oynm OaFbITTHIH FHUTBIMHA HETi31H KaJbINTac-
TBIpyFa alTapibIKTail yinec KocThl. Peceiime XX
FaceIpABIH 60-KbUTIAphIHAH OacTam OYTIiHT1 KYHTE
Jeiin Oipkarap FajabIMAap 3THOC TEOPHSICHl MEH
ITHOCAPAJIBIK KAThIHACTAD MOCEIeNepiH 3epTTey-
MeH aiHanmbIichlll  Keneni.OnapablH — KaTapblHIa
P.I''A6mxymarunos, C.A. Apytionos, 10.B. bpom-
neir, C.M.bpyx, M.H.I'ybormo, JL.H. D'ymwuies,
JIM.JIpodmxesa, C.B. Jlypre, A.Il. Camoxus,
B.A.Tumkos, H.H. YeGokcapoB sxoHe Oacka aa
3eprreymiyiep 6ap. Keitbip rampiMmapabiH eHOCK-
Tepi MAPKCUCTIK MICOJOTHS BIKNAIbIHAH TOJBIKTAN
apblia ajlMaraHbIMEH, OJap YCBIHFaH FBUIBIMHU TY-
JKBIPBIMJIAP ©3CKTIJITIH CaKTaIl KeJe/i.

Kazakcran Pecrrybmmkachl CHSKTB KOTIITHOCTHI
JKOHE KONMKOH(ECCHSUTBI KOFamM/la STHOKOH(pECCHO-
HNEHTPU3M MEH MaKCaTThl KYPhUTBIMAAPJbIH BIKIIa-
JIBIH KO0 YIIIH MEMJIEKETTIH 3THOKOH(ECCHSIIBIK
KaThIHACTAP/IAFbI TOJICPAHTTHUIBIK, TICH 9JICYMETTIK
BIHTBIMAKTACTBIKTBl KaMTaMachl3 €Tyre OarbITTal-
FaH KyII-Xirepi KaxkeT. bIHTBIMaKTacTBIK — OpTaK
My[zenepai, mikip OipmiriH, e3apa Koiaay MeH
TOYENIUTIKTI, COHAAW-aK OpTaK >KayamKepIIiuTiKTi
oinmipesi.

Knaccukanblk oIeyMeTTaHyNbIK 3epTTeyliepie
BIHTBIMAKTACTBIK OPTYPJ acleKTiiepae KapacTbl-
pBUIATBEI: O KOFAMHBIH OCJICEHIII WHTETPAITHSITBIK
ylepicinig sotmxkeci (M. Bebep), Tamcei3 Ko-
ramubIH kKopceTkimm (K. Mapkc, B. Jlenunn), enoek-
TiH OemiHyiMeH OaimanbicThl KyObuthic (O.KOHT,
3. ropkreiim), TyTFalapablH 63apa KapbIM-KaThIHA-
ceiabIH epekire popmacsl (I1. Copokun), cOOOPITBIK
Karumachel (ClaBIHO(PWIIEP), ©3apa OPEKETTECTIK-
TiH Kaneimrackan Hotwkeci (I. biywmep, Jx.Mun)
HEMece DJICYMETTIK ¢opMaapra MoH OepeTiH (ak-
TOp peTiHzme KapacTeipbuiaabl. COHBIMEH Kartap,
BIHTBIMAKTACTHIK ©3apa TYCIHICTIKKE HETi3ZeNTeH
opeketTiH Oacthl anmemenTi (FO. Xabepmac) Heme-
ce aziaM TaOWFaThIHAH TYBIHJAWTHIH OMOJIOTHSUIBIK
WHCTUHKT (A. beprcon) periHzme cumaTTaiaisbl.
O.dropkreiim Mmen O. KoHTTIH TyXbIpbIMAaMaa-
pblHA COMKeC, KOFaMJarbl BIHTHIMAKTACTBIK, TI€H
OIIEYMETTIK TOPTINTI JIIHU CEHIM JXyienepi KamTa-
Machi3 etefi. Onap MopalibIbIK, Oenenre ue OoJbI,
PUTYAIIBIK TOXKiprOenepre cylieHe OTHIPHII, diIey-
METTIK TONTap MEH YHBIMIApbIH OipiryiHe bIKMas
eTe.

KazakcTanapIK FanbIMIapAblH 3epTTeyiepi 3T-
HUKAJIBIK, KATBIHACTAPJIBIH OPTYPJl KbIpJIApbIHA,
COHBIH 1IIiHJE dTHOKOH(ECCHUSIIBIK JkOHE KOHpec-
CHsapaliblK, ©3apa OPEKETTECTIKTI TaimayFra ap-
HanFaH. Kaszakcranmarbl 3THOCApajbIK KaTbIHAC-



H. banmanos xoHe T.0.

Tapbl 3EpPTTEYMEH aWHAIBICKAH FaJBIMIAPIbIH
katapeiagaP.b. A6carrapos, P.C. ApeiH, A. AUTAJIBI,
M.A.O6imes, [.B. Manuaun, B.1O. J[lyHnaes,
B.[A.Kypranckas, A.H. Heican6aes, 3.H. Coapcen-
0aeB, M.M.Cyxuxkos, K.T. Orenbaes, 3.K. [llayke-
HOBA CBHIHBI 3epTTEyIIiIepai arayra 6omamsl (LLlay-
keHoBa, Mopo3zos, Kosbipes, 2010: 77).

Kazakcranmarbl STHOCTap/bIH TapuUXbl MCH
IiHM epeKUICTKTepl Typanbl KaH-)KaKTbl MOJi-
merrep JK.Y. KeinbipanuHanelH eHOSKTEpiHIE
kepiHic TankaH. CoHbIMEH Karap, ereMeH Kazakc-
TaHJaFbl 3THOCAPANIBIK KaThIHACTApP/bl MEMJICKET-
TIK peTTeyJiH OPTYPi acleKTiUIepiH KapacThIpFaH
xoHe Kazakcran Xxaikbl AccamMONesiCBIHBIH POITi-
HE epeKIlle Ha3ap ayJapFaH FallbIMJIap KaTapblH/aa
Bb.b.AGawiranues, JI.A. baitnensnuaos, O. IpIMOB,
P.K.Kanpipxanos, K.E. Kymep6aes, H.A. Jloruno-
Ba, M.Onkort, C.T. Ceiinymanos, E.JI. TyrxaHnos,
I'.B. Kan, B.C. Kopo6kun, H.V. [llasxmMeToB ChIH-
JTBI 3epTTEYIIiIep Oap.

Kazakcran PecnyOnukachiHia TOIEpaHTTHUIBIK
MEH YIITTHIK OIpereHTiKTI cakTay MoceJeci Kerre-
TeH Ka3aKCTaH[IBIK FaJbIMIApIbIH 3EpPTTEy CSHOCK-
Tepinze KapacTeipbutirad. by takeipeinka A.P.Ma-
canmumoBa, A.H. Heicanbaes, A.T. Kymcapuesa,
A JA.KypmananueBa, H.)XK. baiirenosa, 3.H. Hc-
marambOetoBa, A.I". Kapabaepa, I1I.C. PricOekoBa,
T.X.Faburos, K.A. 3atos, K.C. baramapos >xoHe
Oacka Ja JIHTAHYIIBUIAPBIH FHUTBIMA MaKalaja-
pBl MeH 3epTTeynepi apnanrad. T.X. FaburoB nen
K.A.3aroB «/cmaMaarel TOIEPaHTTHUIBIK, JOCTYPi»
aTThl CHOCKTEPIHAE TOJEPAHTTHUIBIKTH alaMHBIH
OOJIMBICBIHBIH, HETI3I KaTeropusuiapbiHbIH Oipi pe-
TiHze cumartaiael. Onap Oy YFRIMHBIH OTUICTTLIIK
KaFuJaTTapbIMEH THIFBI3 OAWIaHBICTBI SKEHIH aTarl
otemi. OnapaelH MaWBIMAAYBIHINA, OTIICTTUTIK —
KOFaM MEH FapBIIITaFbl YHICCIMIUTIKTIH CAKTATYHI,
an Oyn yhneciMauTik Oy3bUTFaH JKaFmaiaa omiieT-
CI3JIKKE aJIbIll KeJleml. OMUIETCI3AIK, 03 KEe3EriHe,
TaFaTCBI3ABIKTHl TybIHIATansl (FabutoB, 3aroB,
2014).

Kazakctauaslk 3epTTEyIIiIepaiH MiKipiHIIE,
«CasiCH TYPAKTBUIBIK TIEH STHOKOH(ECCUSIIBIK Ka-
TBIHACTAP/IBIH TYPAKTBUIBIFBI, KOIYJITTHI XaJlbIK-
TBIH MYJJENEPiHiH JUHAMHUKAIBIK Tele-TeHJIT
MEMJIEKETTer1 Heri3ri yaepicTepJliH naMmy OaFbl-
TBIH aHbIKTaiaey (Kapabaesa, McmaramberoBa,
2015: 2).

TonepaHTTBl KapbIM-KaTblHac Oenrimi Oip mo-
pexene CeHiMre Heri3zeseni, OMTKeHI 01 MemJe-
KeTTe JEeMOKPATHSIHBIH TYPAKThI KbI3MET €Tyl YIIIiH
MaHBI3/IbI eI aTKapajsl. Koramaa opTypiti TonTap
OKIIJIepIHEe KATHICTHI TOJICPAHTTBHUIBIKTHIH JKETIC-

eyl IUENIeHICTEp MEH BJICYMETTIK TYPaKChI3/IbIK-
THIH Maiia 00TybIHA OKEITyl MYMKIH.

Awmepukanslk aieymerranymsiiap JI. Jxeimc,
M. Peiimonya xoHe 0Oacka FalbIMaap «TOJEpaHT-
TBUTBIK — KE3-KEeJITeH JeMOKPATHSUIBIK MEMJICKET-
TiH aXbIpaMac 3JIEMEHTI» E€KeHIH aTaml KepceTei.
OmnapaplH  MiKipiHIIE, TOJEPAHTTBUIBIKCHI3 CasCH
OoceKenecTik MyMKIiH eMec.

KazakcraH XanKbIHBIH 3THUKAJBIK KypaMbl
O3IH/IIK EepeKIIeNTiKTepre He, dcipece KeprilikTi
TYPFBIHAAp MEH 9pTypil aiMaKTapiaH KOHBIC ay-
JTapFaH XaJBIKTHIH 3apa OaiIaHbIChl TYPFBICHIHAH.
Maocenen, 2009 KbUIFBI XalbIK, CAaHAFBIHBIH JIEPEK-
TepiHe coiikec, KazaKTap €1 XaIKbIHBIH 63,1%-bIH,
an 6acka »THOCTap 36,9%-b1H Kypanbl. An Pecetine-
'l STHUKAJIBIK, KYPBUIBIM ©3T€IIe: MYHIa XaIbIKThIH
80%-1an acTaMbIH OpBICTap Kypaca, Oacka 3THOC-
tapabiH yieci 20%-man Temen. Ocplnaiimia, Tmo-
JUATHOCTHIK JICHTeH &P eNJIeri Heri3ri STHUKAJIBIK
TONTAPIBIH MAWBI3IBIK apaKaThIHACKIHA OalaHbIC-
TBI EpEKIICITICHEI.

FelieiMu 3epTTey agicHaMachl

3epTTey TEOPHSIIBIK, TAPUXU JKOHE CallbICTap-
MaJbl Taljay JKoJbIMeH Kyprizinmi. inai ¢uo-
COMUSIIBIK DICYMETTIK-MOICH! KYOBIIBIC PETiHIEe
TYCIHAIPYAIH SiCHAMaIBIK HET137epi MIiH caJachlH-
Jla TEOPHSUIBIK, TYPFBLAAH TBICBIKTANABL. byn omic
MOJICHH, DIICYMETTIK )KOHE JIIHU KYHIBUIBIKTAP/IbIH,
COHBIH 1IIHAE TOJIEPAHTTBUIBIK, KYHIBUIBIKTApHI-
HBIH JKYMBICBIH Oarajiay MEH CUIIaTTay bl aHBIKTaY-
Fa JKOHE KOJIJJaHyFa MYMKIHJIIK Oepi.

Herisri 6eaim

TonepaHTTBUIBIK MBCEIIEC] )KOHE OHBI ICKE achl-
Py 3THOCapabIK KaTbIHACTAP/IbIH JaMybliHa Oaiiyia-
HBICTHI TEK COHFBI OH OeC JKbUIJa FaHA KOTEPIIreH
JKOK, KEpiCiHIIe, OpTYpil MOJCHHET OKiIIepiHIH
e3apa KapbIM-KAThIHACHIHJIA OpJAaiibM MaHBI3/IbI
pen aTkapsIn kenai. COHbIMEH Katap, e3apa KypMeT,
KEeJTiCiM JKOHE BIHTBIMAKTACTHIK, KaFHIaTTapbIHA He-
rizaenrer OeHOITIIIIIK MMeH KayilCi3AiKTI HBIFAUTY
UJesuIapbl OpJIaiibiM KOFAMHBIH Ha3apbIHJa OOJIBI.
Byn ycraHbIMaap oJ€yMETTiK-CasCH, 3KOHOMHKa-
JIBIK, MOJICHU, HOCIJIJTIK, THOCTHIK JKOHE JIIHU albIp-
MallbUIBIKTaphl 0ap MEMIIEKETTEPIE TYPaKThIUIBIK
TIeH YHJIeCIMIIi JaMyFa BIKIa eTe/i. Y IIiHIII MBIH-
JKBIIIBIKTAFbl  PEBOJTIOIMSIIAD MEH COFBICTAPJIbIH
Kepi 8CepiH TepeH TYCIHTeH KONTereH eljep MCH
casicd KeIlIOacIIbuiap 3THOCAPAJbIK, JTiHAPAJIBIK
JKOHE YIITaPAIIbIK KAKTBIFBICTAP/IBIH AJIJIBIH ATy KO-
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JIBIH TaHJIAM, TOJICPAHTTHUIBIKTHI HET13T1 KYHIBUIBIK
petinne KaOwpuImanbl. KoFaMHBIH OJICyMETTIK-2KO-
HOMHMKAJIBIK, TYPAKTBUIBIFBIH KAMTAMACKI3 €Ty )KOHE
OCHOITIIITIKTI caKkTay MaKcaThIHIA JIHU O1pIeCTiK-
TEP, ITHOCTHIK KAYbIMJIACTBIKTAP, DIICYMETTIK )KOHE
casicl MHCTHUTYTTap apachliHjia e3apa KYpMeT, TO31M-
JIUTIK TIeH KeNiCiM KaFualapblH HBIFAUTY MaHBI3]IbI
mapTTapAbH 6ipi OOIBIT TaOBLTA B

KazakctaH MEMIICKETTIK TOYEJCI3MIKKE KO
JKETKI3T€HHEH KeWiH KOFaMbl KaHFBIPTY YAEpiciH-
Je JKyHen Typae nmbepanabl cascu pedopmanap
JKy3ere acwlpbuta Oactanel. Emmeri ninm axyan ap-
O’KIaH OOCTaHJIBIFBIH KAMTaMaChI3 €TYTe OaFbITTal-
FaH CasCaTTBhIH HOTIDKECIHE MIHM CaHAaHBIH >KaHa-
pYBIMEH cHIaTTanansl. Toyenci3aik KbeUIapbiHa
Kasakcranga maiHu YHBIMAAp CAaHBIHBIH apTybl MEH
OJIApJIbIH CalaJIbIK TYPFBIIAH JaMybl aliKbIH Oaii-
KaJIJIbI.

byringe Kasakcran PecnyOmukacer [liH icte-
pi yceinran Kazakcran PecmyGnukachiHIarFs! TiHU
OipJIeCTIKTEp TypasIbl:

Kazakcranga 18 xoH(peccusHsl OipiKTipeTiH
3980 ninum OipnecTik TipkenreH. Omapabply imriHae
2832-ci mcnmaMawik, 347-ci mpaBociaBue, 93-1 ka-
ToNMK, 593-1 mporectanTt, 61-i Exoba kyorepiuepi,
23-i XKana amocTonaplk mipkey, 13-i Kpumraa cana-
CBI KOFaMbI, 7-1 nyan3m, 6-bl Oaxau, 2-1 Oy amu3m,
2-1 coHFbl KYHT1 dynuenep Mca MacixTiH mipkeyi
(MopMoHzap), 1-i MyHHUTTEpP KaybIMBbIHA >KaTajbl.
En aymaremama sxanmel 3777 miHE FaMapaTr Oap,
oHbIH imriHge 2847 memwrit, 301 mpaBocnaBue wmIip-
keyi, 115 karonuk mripkeyi, 422 nporecTanTt Fubda-
nar yii, 56 Exo0a kyorepiepinin Fubanat opHbl, 24
JKana ammocTonasIK mipkey yiti, 6 cuHarora, 2 6axau
rubanar yii, 3 Kpuiina canacsl KOFaMbIHBIH FUOa-
JaTXaHACHI J)koHE | OyIIMCTTIK FubamaTxaHa OpHa-
nackal. Kazakcranga pecmu typae 413 muccuonep
TipKeNTeH, oJapAblH 376BI ImeTeN azamarTapbl, al
37i — Kazakcran PecnyOnmKachIHBIH TYPFBIHIAPHI.
Cenimzep OoifbIHIIIA OJAPBIH CaHBI KeJecinen 0e-
miHeni: xatonukrep — 240, emyiHmmn KyH IIipkeyi
— 67, mopmonugap — 23, KpurrHa caHackl KOFaMbl —
31, mpecBuTepraHAbIK LIipKey — 22, MpaBociaBTap
— 16, 6anrtuctep — 6, XKana armocToMABIK IipKey — 3,
XKerinmn kyH agBentucrepi — 3, uygansm — 2 (KP
Hinu 6ipnectikrepi, 2024: 3).

OTHOKOH(ECCUSITBIK ~ KAThIHACTAP/bIH HETi3-
Tl KaTBICYIIBICKI — 3THOC O0JbIT TabbuIaabl. OHBIH
OKiTi ATHO(OP JICTT aTaJIbIIl, OJI STHUKAJIBIK SpEKIIe-
JKTEPIiH TacChIMaJIAyIIBICH CaHalaabl. ITHOKOH-
(beccHsUITBIK KaybIMIACTHIKTHI aHBIKTAY OapbIChIH/IA
STHUKAJBIK JKOHE JIHU COUKECTIKTIH TOFBICY IIIETi
perinne Kasakcrangarel Tek HeMicTEpleH Kypal-
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FaH MEHHOHUTTEP MEH JIIOTEPaH/IBIK CyOOPT MbIcall
petiane Kapacteipbutans (Juk, 2014).

Kazakcranga KypOan aiitr men PoxxaectBo
IIHA MepeKeyepi neMabic KyHAepi peTiHae Oen-
rinenred. PecnyOnukana nocTypii kKoHdeccusiap
(ucmam MeH XpHUCTHAHBIK) AIHU YHBIMIAphI JKOHE
enimize OypblH OonMaraH AOCTYpINi eMmec IiHU
aFeIMIIApIBIH JkaHa OipiectikTepi O6ap kemkoH(pec-
CHSUTBIK, KEHICTIK KanbinTacThl. Kazakctanga 295
rpaBociiaBue FuOamat opHbel Oap. byrinme Kazakc-
TaH/a NpaBOCiIaBUe MIipKeyiHe KaThICTBI 329 miHn
OiprecTik pecMu Typae TipkenreH. OmapabH KaTa-
PBIHIA pecITyOIUKANBIK ACHISHIeri JiHu OipiaecTik
petiane MuTponoauT okpyri MeH 9 emapxus Oap.
[IpaBocnaBue KaybIMIACTBIKTaphl HETi3iHEH AMa-
161, Akmona, llIerreic Kazakcran, Conryctik Kazak-
cran, Kocranaii xone Kaparanasl o0ibicTapbIHIa
miorbipiianFad. COHbIMEH Kartap, el ayMarbIHJa
MpaBOCIaBHe MOHACTBIPIIAPHI 1a KbI3MET aTKapa bl
(Cynranos, 2009: 5).

Kazakcranma niHU SpTYPILTiK alKbIH KOpiHiC
tabanel. En aymareinga Pum-Katonmuk mripkeyine
trecim 79 ninu Oipaectik Kbi3MeT etefi. CoHbIMEH
KaTap, JOCTYpJIi )KOHE KaHalaH maiiaa O0FaH mpo-
TECTaHTTBHIK IIipkeysep canbl 500-Te >KybIKTaJbl.
bynan Oenex, Kazakcranma 4 eBpeit xoHe 2 Oyn-
JIUCTIK JIHHU KayBIM/IACTHIK )KYMBIC icTeii. Anaiina,
eJre JiHU AKCTPEMU3MHIH TapalyblHa BIKITAI eTeTiH
JKaJIFaH JiHU KYPBUIBIMIAP/IbIH Taiina 00Iysl Oenri-
i Oip Kayir Tyaslpaabl. by skarmai enie MoIeHH
OPTYPJIUIITiH alfFaKkTaFaHbIMEH, STHOCAPAIIBIK, )KOHE
KOH(ECCHSITBIK KeTICTIeYIIUTIKTepIiH TybIHAY BIK-
TUMaIABIFBIH apTThipansl (LLaykenosa, Mopo3os,
Kozsipes, 2010: 6).

Kaszakcranaarel IpOTECTAaHTTHIK OAFBIT OPTYP-
7 koHbeccusmapapl KaMTuael. Omapably immiHae
TapuXH TYPFBIJIAaH OPHBIKKAH JFOTEPaH1ap, MEHHO-
HUTTEpP, OANTUCTEP CUSKTHI KaybIMIACTHIKTAPMEH
KaTtap, XX raceIpabH 90-KbuIIapbl KaJIbIITaCKaH
JKaHa JiHW Ko3fraieicTap ma Oap. Omapra Herisi-
HEH eJyiHLIUIep, MPECBUTEPHAHAp JKOHE Xapu3-
MaTHKAJIBIK HIpKeysiep kataabl. [IpoTecTaHTThIK
KaybIMJIACTBIKTAPABIH CaHJBIK ©3repicTepi oTKeH
FaceIp/iblH coHbIHAA I'epmanus, Pecell oHe o3re
engepre OoJiFaH ayKbIMABI KOIUi-KOH NpolecTe-
pimen OaiinmanwicThl. byn xarmaii, acipece, JroTe-
paHIbIK, MCHHOHUTTIK )XKOHE HEMIC JHaclopachiHa
TOH O3T¢ JIe MiHU OIpJIECTIKTep CAHBIHBIH a3afObI-
Ha anbin kennai. COHbIMEH KaTap, Keibip mpoTtec-
TaHTTBIK KaybIMJIACTBIKTAp KOIYJITTHI CUIIATKA HE
OoJbIN, OoNapablH KypaMbiHa Oyl ceHiM OarbIThIHA
JOCTYPII TYpAe >KAaTHAWTBIH XalbIKTap Ja Kipe
OGacTapbl.



H. banmanos xoHe T.0.

Kazakcranna mocTypili eMec TpPOTECTaHTTHIK
OarpITTap, Ocipece eNyiHIIIep, MPECBUTEPHAHIAD
MEH XapU3MaTHKAJIBIK KO3FaJIBICTApP €II9Yip KeH Ta-
panasl. by giam Gipnectikrepain Herizi XX FacwIp-
IIH 90-KbUTAaphl KAJIAHBIT, OJIAPJABIH KAJBIITACY
KEe3CHIHJE MICTEeNAIK MHUCCUOHEPJCPIIH BIKIIAIBI
30p Oonapl. Conpaii-ak, Oy yibIMaap o3 KbI3METiH-
JIe KOIYJITThI ayUTOPHsIFa OaFbITTaIFaH yaFbl3-Ha-
CHUXaT )KYMBICTApbIH O€JICeHAl TYP/E XKYPri3ai jkoHe
OJIapJIbIH JaMybl IICTCIIJICH KEJIMCH MaTepHasIbIK
KOJIJIay/IbIH apKachlHAa KapkelH ajiabl.Kazakcran
aymarbiaaa JKaHa amocTONIbIK mIipkey, « KeTinmri
KYH ajJBeHTHCTepi», «lleroa kyearepiepi» xoHE
MopMmoHap («lca MacixTiH COHFBI KYHT1 DyJIHeep
HIipKeyi») alpbIKIIa OpbIH anaabl. by ainu Gipiec-
TIKT€pP MPOTECTAHTTHIK KO3FAJIBICTBIH KaJIbIITACy
Ke3CHiH/Ie Tmaiijia OOJIFaHBIMEH, OJIAP/IbIH CEHIM XKY-
fieci MeH FrbamaT eTy AOCTYpiepi 31HAIK epeKIe-
mikrepre ue. [IpaBociiaBre MEH KaTOTUIIM3M TYPFbI-
ChIHAH ajFaHaa, OyJ aFbIMAap CEKTAHTTHIK OaFrbIT
peTiHnme Kapacteipbuiaabl. COHBIMEH KaTap, KerlTe-
TeH TPOTECTAHTTHIK IIiPKEYJIEp ONapAbl ©3/AepiHiH
JIIHU JOCTYPiHE KATKbI30AWIbI, al aTaJIMBIII JiHU
OipJIeCTIKTEpiH OKUIAepi ©3epiH MPOTECTAHTTAP
KaTapblHa CHTi30ei 1.

DTHOKOH(DECCHSITBIK KaybIMIACTHIKTap 3THOCA-
paJIBIK JKOHE MIHAPAIBIK OalIaHBICTAPABIH HETi3ri
KaTBICYIIBUIAPBIHBIH  Oipi OOJBINT TaOBLIAIBL. OT-
HUKAJIBIK XKOHE J[IHU COUKECTIrl TOJIBIK YHUJIECETiH
STHOKOH(ECCHSIIBIK, KaybIMIACThIKTApFa MbICal
pETiHIIe MEHHOHUTTIK JIHH TONTAap MEH TEK HEMicC
STHOCBIHA JKaTaTBhIH JIIOTEPaHIBIK MIpKeyIepai
artayra 6omasel (Mnatos, 1980: 8). Kazakcranmars
ATHOKOH(ECCHUSUTBIK, KOHE JTIHAPAIBIK KaThIHACTAP-
ra skahangany aWTapibIKTail pikman eryne. Kasip-
Tl 3aMaHFBl KOIIi-KOH YPAICTEPiHIH KApKbIH alybl
skahaHJaHy Ke3CHIHJeTi 3aHJbl KYOBUIBIC PETiHC
KapacThIpbuTabl. Tapuxu TYpPFbIIAH XaJIbIKTBHIH
KOHBIC aynapybl KaWTBIMCBI3 YJAEpIC CaHajaJkbl.
Kasipri yakpITTa Kemri-KoH YpIICTepiHiH ayKbIMBI
efpyip KeHelin, Typil 3THOCTap SIEMHIH 9pTYpii
aiiMakTapbIHAa TypaKTam Kaimyna. MpIcaibl, TYpik-
tep bepnuune, MmapokkoiabikTap Manpunre, yHIic-
tep Jlonaouaa, MekcukanbikTap Jloc-Anmkenecte,
ai BheTHaMbIKTap ['oHKOHTTA KOHBICTaHFaH (/{HK,
2014).

EHOek kelli-KoHBI (JIATHIH TUTIHEH «migratio» —
KOHBIC ayJlapy) casiCi TYPaKThLIBIK, SKOHOMHKAJIBIK
JaMy JICHreii KoHe KyMBIC OepylIiiepiH TejaeM
KaOiNeTTiiri xorapsl ennepre OarpITTanansl. Op-
TaJBIK A3HSJIAFbI KOITi-KOH YIIIiH €H TapThIMJIbI aii-
MakTapaberH 6ipi — Kazakcran PecmyOmmkacer. byn
eNre TapuUXW OTaHbIHA OpaJFaH KaHIACTapMeH Ka-

Tap, kepurinec Kpipreiscran, ©30ekcran, Toxkikc-
taH, KpiTait skoHe Peceit MemiiekeTTepiHeH eHOCK
MUTPAHTTAPBI TYPAKTHI TYpPJie KOHBIC ayJIapbIl Ke-
neni (Arramm, 1993: 10).

KazakcTaHHBIH MUTPAaHTTAPABI KaObLIIAY KOHE
oNapJpl HMHTETpalMsIay MYMKIHIIKTEPI 3KOHO-
MUKAJBIK, KyaThl JKOFapbl OaThiC ejiepiHe Kapa-
ragmga mekTeyii. CoHbIMEH Karap, KaObUImayImbl
KOFaMHBIH ATHOJIEMOTPAPHSIIBIK KYPBUIBIMBI ©3T¢-
picke ymbipayna. byn yaepic XanblK CaHBIHBIH JTU-
HaMUKAaChIHA, YJITTHIK KYpaMmra, JeMOTrpadusIIbIK,
casicl, 9JIEyMETTIK JKOHE MOJeHH (aKTopIapra
ocepin turizeni. Kazak xallkpl TOJEpaHTTHI 3THOC
peTiHze TaHBUTFaHBIMEH, Ka3ipri yaKpITTa MATPAHT-
Tapra KaThICTHI OeNTii Oip JAeHreie Tepic Ke3Ka-
pacrap Oaifkamyma. Ocipece, JKachIpbIH UMMHTPa-
nusi, OHBIH immnHae KeiTaligaH 3aHCBI3 KOIi-KOH
MOCeJIeCiHe KAThICThI allaHJIayIIBUIBIK, OPBIH aTyia
(Caposckag, 2001: 11). Murpanrrap Kemn LIOFBIp-
JIaHFaH aiiMakTapja oJeyMETTIK IMIMeJIeHICTIH ap-
Tybl, COHJIali-aK KCCHO(OOUSHBIH, CasCH pajHKa-
JIM3M MEH SKCTPEMU3MHIH KYIIEI01 KayTli TYBIHIAYBI
MyMKiH. MyHJa#l yaepictep 3THOCapaiblK, KaKThI-
FRICTApABIH Taiiga OoJybIHA ©Cep €Tyl BIKTUMA.
KazakcTangarpl ®aHFBIPY MPOLECIHIH HETi3ri MiH-
JETTEepiHiH Oipi — ypOaHM3anusIIaHFaH Ka3ak KOFa-
MBIH KaJIBIITACTBIPY OO TaObutaabl. [lerenmeH,
Oy ypaicTi icke acwIpy OapbIChIH/IA AYBUIIBIK, JKep-
JIEpJICH KOHBIC ayJapraH TYPFBIHIAP/BIH I9CTYPII
Ke3KapacTapbl KallaJlbIK, eMip CalThIMEH aCTaChIIl,
aHa opTara Oerimueni. COHbIH HOTHKECIHIIE Ka-
31pri KaJaJbIK KeHICTIKTE «IOCTYPII» JKOHE «EYypO-
MAJIBIK» KYHABUIBIKTAp KaTap eMip cypy/ie.

Kenmen >kaHFBIpYIABIH OCEpi OPTYPJIi AYHUETA-
HBIMJIBIK KO&3KapacTapJblH (I9CTYpIiIeH TOCTHH-
TyCTPUAIIBIKKA ICHIH) yprakTap apachlHIA Y-
neciM TaOybiHa anbl Keini. Kemen ypOanuzaunms
JKOHE ’KaHA DIICYMETTIK callaiap/(bIH KapKbIH/IbI Ja-
MyBl aybUIIBIK aliMakTapAa KajbINTacKaH JI9CTYp-
T TOXKIpUOETEpIiH KaJaJIbIK OpTaFa aybICYBIH JKe-
nennaeTTi. JlocTypmi KYHABUIBIKTAP, COHBIH IMIiHIC
mexipere MoH Oepy, TpalOanm3M JKOHE HEITOTH3M,
Kaszipri oyeyMeTTIK >KaFjaiiapra Oedimpedrim,
Kazakcran PecryOnuKkachIHBIH BIIEyMETTIK KYpbI-
JBIMBIHBIH MaHBI3/IbI OeliTiHe aifHanyaa. Py-raiina-
TBIK, OaliaHbpICTAap KONITETeH JKaFaaia MaHCATITHIK
OCY/IiH, 9KOHOMUKAIIBIK )KOHE CasiCH KETICTIKKE Ke-
TyniH 0acThl «@IEeyMEeTTIK JU(TI» periH aTKaphII
keneai. byn xarnait mocTypii KYHIABUIBIKTApIaH ajl-
aKTaFaH KaTAbIK Ka3aKTapablH Oip OOJIiriH KoHe
TUTYJIBIK €MeC VAT OKUICPIH dICyMETTiK-casich
MPOIIECTEPACH MIETTETYl MYMKiH. MYHBIH BIKTHMAIT
CaJITapbIHBIH Oipi — «camaibly SMUTPAIHS, SIFHU 63
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JKahanmany MeH KaHFBIPTYIbIH Ka3akcTaHIarpl STHOKOH(ECCHSITBIK, )KoHE KOH(pEeCCHUsIapalblK KaTbIHACTapFa acepi

DJICYETIH JKYy3€ere achlpa ajJMaraH OUTIKTI MaMaHaap-
IIBTH JIICH KETYi.

Ocpuraiiia, 19CTYpIli Heri3nepre KawTa opaity
MEH MOHOATHOCTBIK KOFaM KYpY OpeKeTTepi 3THO-
capasiblK KaTbIHACTAP/bIH KYPJAEICHE TYCYiHE bIK-
maj €Tyl MYMKiH. byJl MoceneHiH MaHbI3IbUTBIFBIH
Kazakcran PecriyOnukachIHbIH IPE3UACHTI JIe aTarl
oTKeH: « Y 1T KermbacuisIchl peTiHae MeHI Ka3aKimli-
Jik OiprnikTi Oy3yFa OaFbITTalFaH KYIITEPiH maina
Oomysl amaHmatansl. MyHIAl YpIICTEpIiH BIKIA-
AbIHa OOJIFaH aJaMap caHallbl HeMece OericaHasbl
TYpAe KOFaMpbI IIeXKipemik OesiHicKke Kapail bIFbIC-
TeipagsDy (Hazapbaes, 2012).

En imiameri Murpamusiislk, yaepictep keOiHe-
ce peTTeNMEreH CUMAaTKa Me OOJBIN, MEMIICKETTIK
OakpUIayael KaKeT eTenmi. Ipl Kamamap MaHBIHIA
«KEIEHITIK KBapTalJapblHBIHY) KaJbIITACYbl JKOHE
XallBIKTBIH ~ MapTUHAIaHybl  ypOaHU3aIMSHBIH
KypZeni Mocenenepinin 0ipi OOJbIN OTBIP. «AybUI
— Kajay XKOHE «JICTPECCUBTI aiMakK — JaMbIFaH aii-
Mak» OaFbITTapBIHIAFbl KOILIi-KOH aFbIHIapbIHBIH
peTTenMeil YIIFarobl OJEYMETTIK IIHENEeHICTePIiH
Kymeroine ceden 0omybl MyMKiH. Ocbl KeIIi-KOH
yZAepicTepiH KaH-)KaKThl 3epTTey, OJIapIbIH HETi3Ti
TEHJICHIMSUIAPBIH capanTay koHe Oonamakka 00I-
KaM Kacay — STHOKOH(DECCHSIITBIK KaThIHACTAP IBIH
TYPaKTBUIBIFBIH CAaKTay, a3aMaTThIK KeJiCiMIIi HbI-
FaliTy 0HE KOFaMJa TOJCPAHTTHUIBIK MOJICHUETIH
JaMBITY YIIiH aca MaHbI3/IbI.

byringe KazakcTaHHBIH STHOKOH(ECCHUSITBIK,
Kayincizairine acep eryi MyMKiH OipHemie pakTop-
Japapl 6eIin KepceTyre 0oas:

* DJIEMJIK Kap Kbl JaFJapbICBIHBIH cajlapblHaH
XQJIBIKTBIH OJICYMETTIK XKIKTEITyl MEH OIS PU3aIIHsI-
CBIHBIH TEPEHICYI;

* DTHOCTAPIBIH E€TEMCHIII MEMIICKETTIH >KaHa
JaMy SKarnaiinapeiHa OediMuenyiHaeri KUbIHIBIK-
Tapbl;

* MCJIAMHBIH CasiCaTTaHIbIPBUTYHI;

* IOCTYPJIi eMecC MIiHU OipIeCcTiKTepAiH OenceH i
Tapanybl, TIHU-CASICH SKCTPEMHU3M MEH TEPPOPH3M-
HiH KYIIICI01, COHTai-aK OJapIbIH dTHHUKAIBIK, CHIIAT
aiy ypaici.

Kenreren memmnexeTTepain Toxipndeci 1ocTyp-
71 emec IiHU OIpJIECTIKTEpAiH Tapairysl Oenrii Oip
IaHIayIIBUIBIK TYABIPATHIHBIH KepceTeni. Ochl-
FaH opail, kelOip ennmep Oyl Moceiere KaThICThI
QJIIBIH ajy ImapajapblH KaOBLIAI, TOCTYPJL AiHU
YUBIMIApBIH KYKBIKTAPbIH KOpFayFa OaFbITTallFaH
cascaT XKyprizyae. Mpicanbl, XamKbsIHBIH 97%-b1
MpaBociiaBUe JAiHIH ycTaHAThIH ['pekust mpaBocia-
BHE HIIPKEYiH MEMJIEKETTIK IipKey PEeTiHJIe TaHbI,
Oacka niHM OipJecTiKTepAiH KpI3MeTiHe Oenrifi Oip
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nrekreysep eHrizai. Janusga MemileKeTTiK MopTe-
Oere me €BaHTEIHCTIK-TIOTEPAHIBIK IIIPKEy MeM-
JIEKETTiH KapKpllail KojnaybiHa ue. Mprnannusga
KaTOJIHMK TIipKeyi epekie moptedere ne. COHbIMEH
karap, 'epmanust, Mcnanns, Hopserus, AprenTu-
Ha, YIeI0puTaHus j)koHEe Oacka ma Oipkarap emmep-
JIiH 3aHHaMajapblHAa MEMJICKETTIK JIHTe KaThICTHI
TYPJIi ICHT e IET1 apTHIKIIBUIBIKTAp Ko3aenreH. Ka-
3aKCTaHJIAFbI JIIHU axyall J1a OChl KahaHIBIK ypiic-
TepHiH BIKMaBIMEH KypAaeneHin keneni. [octypmi
KoH(]eccusap iIHae TepeH Opi JKaCBIPbIH ©3re-
pictep Oaifikamyna. byn yaepicTig Herisri cebernre-
piHiH 0ipi — ASCTYPII eMec AIHU KO3FajbICTap.IbIH
OerceHi Typae Tapanybl. MyHIal xarmai Tapuxu
KaJlBINITACKAH 3THOKOH(ECCHUSUIBIK TeTe-TeHIIKKE
BIKITAJl €eTill, KoH]eccusapamblK ODCEKEICCTIKTIH
kymerine okenai. COHBIMEH KaTtap, KelOip KOH-
(dbeccusmap MEH JiHU YHBIMAAp AIHAI CasCHIIAHIBI-
pyFa YMTBUIBIN, 63 KbI3METTEPiH casicaTeH Oaiina-
HBICTBIPYIA.

Jinni cascaTTaHgbIpyAbIH €H KayilTi KepiHic-
TepiHiH O0ipi — MIHU-CAsICH DKCTPEMU3M MCH pajv-
KaJael Kiepukanu3M. COHFBI KbUITaphl peciyo-
JUKana CYHHHWTTIK WCIaMHBIH Xanapu mo3haOwr
HETI31HJeT1 I9CTYPIl JiHM JKyHeciHeH aibipMallbl-
JIBIFBI Oap areIMIap epekine OCNCEHIUTIK TaHBITY-
na. byn xargaii ocipece ucnam QyHaaMeHTaIU3MI
MEH paguKaIbl UACOTOTUSIIAPIBIH, COHBIH IMTIHIE
BaxxaOM3M CHSKTBl aFbIMAAPIbIH TapalyblHa BIK-
nan eryae. MyHnail [iHU aFpIMaap MIiKip epKiHi-
TH HIeKTeN, AIHW HOpMaiapibl KaTaH YCTaHy.Ibl
Tayan eTill, KYKbIKTBIK JKyHese MapuraT 3aHIapbiH
OacIIbUIBIKKA aly KaKeTTITiH ajFa TapTaabl. byn
KYOBUTBICTApIBIH TEPEHIICY1 MiHU axyasablH YIIbI-
FybIHA JKOHE 3THOKOH(ECCHSUIBIK KaThIHACTAPJIBIH
TYpPaKChI3JaHybIHA AJIBIT KEJTyl MYMKIH.

HoaTuskesiep MeH TajaKpliayjiaap

byn ypnaicrep niHm axyanmel KypAeTeHAipird,
KoH(eccusiapalbIK KaTblHACTap/a )KaFbIMCBI3 KYObI-
TIBICTAP/IBIH JKMHAKTATYbIHA bIKIIAI eTei. Kazakcran
PecniyGmukaceinpiy, Tynrbimn Ilpesupenti H.O.Ha-
3ap6aeB 2017 xbuthl: «JliHE SKCTPEeMI3MHIH, COHBIH
iminge MHTepHeT NeH dIeyMeTTIiK JKeJliiep apKbUTbl
TapalTybIHBIH AJJIBIH ally OOWBIHINA KYMBIC KYPIi3y
KaxeT. Koramza paqukanu3MHiH Ke3 KelreH TYpiHe,
acipece MiHU cajagarbl KOPIHICTepre MYJIeM Te3-
OCyLITIK KaFuJaThlH KaJbIITACTBIPY MaHbI3IbDY, —
nen aran otTi (Hazap6aes, 2017).

Ocobunaiiia, sxahangany, aHapy, I1IIKi XoHE
CBIPTKBI KOIII-KOH, YpOaHHU3aI¥s CUSKTHI MPOIeC-
tep Kazakcran Pecry0iaMKachIHBIH 9J€yMETTIK-MO-



H. banmanos xoHe T.0.

JICHN KaFaiblHa BIKMAN €Til, KONITHOCTHI KOHE
KONKOH(ECCHsUTBI  KOFaMJa ATHOKOH(ECCHUSIIBIK,
KaThIHACTAP/BIH TOJEPAHTTBIIBIK MOJICHHETIH Ka-
JIBINITACTBIPY MEH JaMBITYABI 3€PTTEY/AIH ©3€KTii-
TiH apTTHIPYAA.

DTHHUKANBIK JKOHE IiHW KYHIBUIBIKTap ©3apa
TBIFBI3 OAWIaHBICTBl JKOHE YITTBHIK MOJCHUETTIH
HET'I3T1 acTeKTiepi OOBIT TaObIIaAbl. DTHUKAIBIK,
JKOHE JIIHU KaFblHaH OIPTEKTI MEMIIEKETTepIe Op-
TaK dTHOMOJICHH XKYHe KaIbIITacybl MYMKiH. Anaii-
na, Kazakcran STHUKaNBIK jKOHE JiHU TYPFBIAAH aj-
FaH/1a OPTYPIUTIKTI CHITaTTal IbI.

Byn ¢axrtopnap emimi3meri asamMaTTBIK KO-
FAMHBIH PyXaHU HETI3/IepiH KaIbITACThIPATHIH
pomi3aep, HaHBIM-CEHIMICP, KYHIBUIBIKTAp MEH
MiHE3-KYJIBIK HOpPMajapbl apKbUIbl Ka3aKCTaHJIbIK
YJITTBIK MOJICHUETTIH AaMybIHa ocep ereni. Toyen-
ci3 KazakcraH sxkar1aiibIHJIa THUKAIIBIK, )KOHE TIHU
OlpereilikTiH JKaHFBIPYBI Ka3akK YIATTHIK MOJCHHE-
TiHIH e imiHAeri OipiiKTI HIFAUTYAaFbl POITiH apT-
TeIpyAa. OceiFan OaillaHBICTBI 3THOKOH(ECCHSUIBIK
KaThIHACTAP IAFbI TOJICPAHTTBUIBIKTHIH JIAMYbI — €JTi-
MI3JIiH TYPaKTBUIBIFBI, KAYIICI3/IiT1 )KOHE OPHBIKTHI
JaMybl YIIH 0acTbl acriekTinepid Oipi 0ok Ta-
ObuIAMBI.

OTHOKOH(DECCHIBIK KaThIHACTAP — KYPJIEi dpi
KOMKBIPIIBI KYObUTBIC. ONapasl 3epTTey 3THUKAIBIK
’KOHE JIHM CaHa apachIHJIAFbl ©3apa OPEKETTECTIK
JMHAMHUKACBIH TYCIHyTe, TaJlAayFa *koHe Oaraiayra
MYMKIHIIK Oepeni. KemyaTTel KoFamMmarsl MoJICHU
nmamyna Oenrim Oip AiH asChIHIA KAIBINTaCKaH IT-
HOKOH(ECCUSUTBIK CyOMOICHUETTEDP YIITTHIK MOJe-
HHUETTiH MaHbBI3Abl Kypamaac Oesiri 0omibim TaObl-
nanel. JliH jkOHE OHBIH WHCTHUTYTTAPhl ATHUKAIBIK
KaybIMAACTBIKTAPIbIH MOJICHHETI MEH J9CTYpJIepi-
HE BIKIAJI €Till, OJIaPJIbIH KYHJIBIIBIKTAPhI apKbIIbI
XallBIKTap apachblHJaFbl 03apa KapbIM-KaThIHACTAP-
JIbI HBIFAlTyFa HeMece KepiciHie, ailbIpManIblUIbIK-
Tapabl TepeHJeTyre ocep eryi MyMkiH. JliHu me-
KeMellep — MEINITTep, IIpKeysep koHe Oacka ma
Fr0asaT OpBIHAAPHI XaJIBIKTBIH HaHBIM-CEHIMAEPIH
KyJNBTTIK KyHere OeWiMJen, ITHUKAJBIK epeKIe-
JIKTEp MEH STHHUKAJIBIK KOJOPUTTI Oenrini 6ip KoH-
(eccust aschIHa KabIITACTHIPAIBI.

JiHM WHCTUTYTTapAbIH Ke3KapacTapbl KO-
FAMHBIH 3THUKAJIBIK OPTAChIHA CHIII, STHUKAIBIK, CH-
naTka ue 0oJyiaapl. DTHUKAIBIK JKOHE JIIHU Oipereii-
JKT1 alKBIHAAY — TIHHIH MA(OJIOTHSIIBIK HaesIap,
JIiHM ce3IMIep MEH KyJBTTEP apKbUIbl ATHUKAJIBIK
epeKIeNnKTepre OeiMmenyiHiy HOTWwkeci. JliHu
Ke3Kapacrap, cajlT-I9CTYpJiep, MOPaJbIbIK KaFuaa-
Jap MEH IipKey WHCTHUTYTTapbl KOFAMHBIH KYH/IE-
JIKTI OMIpiMEH TBIFBI3 OPLUTIM, YITTHIK Olperenmik-

TiH MaHBI3IBI Kypamjaac OelliriHe aiHamajel. by
YyAepiC PYXaHH-FYPBINTHIK KEIIEHHIH IKEeKeJereH
JJIEMEHTTEPiH 3THUKAJIBIK, ePEKIICTIKTepre colKec-
TEHIIpYTe BIKIAJ eTir, Oenriti 0ip koHpeccus MeH
ATHUKAJIBIK TOIl apAChIH/IAFbI TYPAKThI OaiIaHbICTHI
HbIFaiTanel. OCBIHAAN 63apa BIKMAIIACTHIK dTHU-
KaJIbIK KayBIMJIACTBIKTAp MEH J[iIHU KOH(eCCHsIap
apachlHJIa KAJIBINTACKII, OYJI IIpoIiecTe TiHU YHbIM-
Jap MeH MemuiekeT Oeinrini O0ip YHBIMAACTBIPYIIbI-
JIBIK, pOJT aTKapaJibl.

Kenreren xanmbIKTap/plH Ke3KapachlHIa 3THO-
KOH(ECCHSIIBIK, CHHKPETH3M AJIEMEHTTEp1 J9CTYpIIi
ATHUKAJIBIK JYHUETAHBIMJIBI KAJIBIITACTRIPAIbL. by
ocipece IiHU FYPBINITApPFa HETI3eNTeH JOCTYPIl 3T-
HUKAJBIK paciMep/ie alKblH KepiHeli. AgaM OChI
JKyiere KOChUTFaHHAH KeWiH OMipiHiH OpTYpJIi caia-
JapblH/Ia OHBI YCTaHBII, OFaH OarbiHa bl JKeprimikTi
STHHUKAIIBIK €PEKIIeTIKTEp AIHTe CEHYIIIEPiH TYP-
MBICTBIK CaHACBIH/IA, JIIHU HJICOJIOTUSa, COHIAM-aK
TEOJIOTTAPBIH EHOCKTepiHAe KopiHic Tabanbl. [inu
XKyHenep MeH KoH(peccHsapAbIH 03apa dpeKeTi xa-
JIBIKTap apachIHIaFbl KAphIM-KAaThIHACKA DCEP eTe/Ii.
OTHUKAJIBIK KaybIMJIACTHIKTAPIBIH Oipereiiri MeH
ayyaH TYPJIUIIT], COHIal-aK JqiH ePEeKIIeTKTEPl K-
JIe «63» KyJaljaapblHa JIETeH CEHIMIe HEeTi3JeNTeH
TO30CYIIUTIKTIH KOH(ECCHITHIK  (hopMaTapbIHbIH
KaJIBINTaCybIHA BIKITAJ €Tyl MYMKIH.

KopbIThIHABI

Kypaeni e3apa ic-KUMBUIFa TYCe OTBIPBII, 3T-
HOCapaJblK XOHE KOH(eccusiapalblK, KaTblHAcTap
THOKOH(ECCHSIIBIK KaTbIHACTAp PETiHAE KOPiHEi.
Bbyn — ynrapansik sxoHE KOH(eccusapaiblk Oaiina-
HBICTapFa KaparaHJaa aHaFypJIbIM Kypzemi opi Oen-
cerpi Kyosuteic. Opsic 3eprreymrici FO.B. Cemenon
Oyn Typansl: «liHu (QaKTOpAbIH STHUKAJIBIK (ak-
TOPFa dcepi epeKIIe Type COHFBICBIHBIH BIKIAIBIH
KYILIEHTEe 1 s)koHe KepiciHmey, — aer atamn oTkeH (Ce-
meHoB, 2012: 15). Ocel TypFbIa 3THOKOH(bECCHsI-
JIBIK, KQThIHACTAP XaJIBIKTBIH YATTHIK MOJCHUETIHIH
axpIpaMac 0eJiri peTiHae KapacTeIpbuianasl. Omap-
Ibl Tanjay KOIITHOCTBI KOFaMIarbl IiHU (aKTop-
JIbIH HaKThI POJIIH aHBIKTAyFa, a3aMaTTap/IblH dTHH-
KaJIbIK JKOHE JIHM CaHachl apachIHAAFbl, COHAAaNH-aK
STHOMO/ICHH KOHE JIIHH KYH/IBUIBIKTAp apachIH/IaFbl
OalimaHbpICTapABIH aMy AMHAMHKACHIH 3€peneyre
MyMKiHAIK O6epeni (Cemenos, 2012: 15).

OJIeyMETTIK, STHUKAJIBIK KOHE MOACHU TYPFbI-
JIaH ajyaH TYpJi KOIyJITThl KOFaM/ia TYPaKThUIBIK-
THI CaKTay YIIiH TOJEPAaHTTBUIBIK MOJICHHUETIH Aa-
MBITY 0acTsl MmapTTapablH Oipi 60JIBIT TaOBLIAIBI.
KoraMHBIH ©JIeyMETTIK-CasiCH JKOHE PyXaHU OMi-
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PiHIH Heri3ri KaFuaaTbl peTiHAe TOJEPAHTTHUIBIK-
TBIH OapJIBIK TYCIHAIPMEIEPiHAC OHBIH dTHUKAIBIK
XKOHE KOH(ECCHSUIBIK KbIpJaphl epeKile MaHbI3Fa
re. byi onmapIbIH 91eyMeTTiK Ma3MyHIaFbl MaHbI3-
JBUTBIFBIH aHKBIHAAWIB. OPTYpIl AIH OKiiaepine
KYpPMETIIEH Kapay MEeH JiHU TO3IMIITIK KaFu1aTTa-
PBIH JaMBITY TOJEPAHTTBUIBIKTBIH HETi3iH Kypaii-
Ibl. Byn, eH anjpIMeH, KaKThIFICTAp MEH Kelic-
NeYIUTKTePAiH ajAblH aly, COHAal-ak opTypii
STHHUKAJIBIK, JIHH, CASICH KOHE MOJICHU TOIITap (bIH
0eiibiT KaTtap eMip cypyiHe jKaFaal acay Kaer-
TUTITIHE HET13IEIreH.

KazakcTanapIkrap YIIiH TOJEPaHTTBUIBIK TEK
casiCl MOJICHUETTIH Oip Oeriri FaHa eMec, COHBIMEH
Karap MEMJICKETTiH Heri3ri KaFuIanapblHbIH Oipi
peTiHze Kanbimracyaa. KenyTHOCThI KoHe KOIKOH-

(heccusiTbI KOFaM YKaFIalibIH/IA PYXaHU TYPAKTHLUIBIK
TIeH ©3apa TYCIHICTIK — XalbIKTHl OPTaK a3aMaTTHIK
KaybIMJIACTBIKKA OIpIKTIpPETiH JKOHE OHBIH JaMYyhI-
Ha cepmiH OepeTiH MaHbI3IBI (hakTopIapAbIH Oipi.
Kazakcrangarsl KOFaMABIK KeJiciM MeH OipiikTi
KaMTaMachl3 €Ty — €JIJIeTI TYPaKThUIBIKTBI HbIFaii-
TyFa, COHJAW-aK Ka3aK MOJCHUETIHIH KOIKBIPJIbI
EpEeKIIeITiri MeH OipereiIiria cakTayra bIKITal eTe-
ni. OchIFaH opaii, STHOCApaJbIK koHEe KoH(peccusa-
paBIK KENCIMHIH THIMII MOJICTIH KAJIBIITACTBIPY
— KazakcTaHHBIH JKaHFBIPY MPOIECIHIH aXKbIpaMac
Oemiri 6omei TaOBLIAABI. By Momenbs KoFamaarkl
TYPaKTBUIBIK TI€H OIpJiKTI HBIFAUTHIN KaHa KOW-
Mali, el dieMIIK 0ocekere KadijaeTTi MeMIICKET-
Tep KaTapblHa KOCHUTYbIHA BIKIAJI €TETIH MaHBI3/IbI
mapTTapAbiH Oipi caHamaIbl.
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TENGRIANISM AND THE CULT OF THE SKY:
PARALLELS OF DIFFERENCE IN TURKIC
AND CHINESE TRADITIONS

In this article, the concept of worldview of ancient Turks is considered. The role and place of Ten-
grism (Tengrianism), defining this phenomenon as a worldview, including religious perception elements,
which forms the basis of the spiritual culture of the Turks. The aim of the study is to analyze the concept
of Tengrism as the ancient Turks" worldview and to draw a parallel between the Turkic ‘Tengrism’ and
the Chinese ‘Cult of Heaven.” As there are clear similarities in some aspects that give reason to wonder
whether one worldview emerged from the other or whether these are two independent cults that existed
each on its own in parallel. Main areas include an exploration of the pre-religious and cultural character-
istics of the ancient Turks, particularly Tengrism and ancestor worship. The scientific significance lies in
an in-depth examination of the Turkic worldview and its connections with other ancient cultures. His-
torical approach principle and descriptive method were applied in writing the article as tools for accu-
mulating theoretical and practical data. Based on the material presented and previous studies conducted
by scholars in this field, it can be assumed that the similarities between the concept of Tengrism among
the ancient Turks and the Cult of Heaven in Chinese tradition can be explained by cultural interinflu-
ence. The value of this study lies in expanding the understanding of the role of Tengrism in the culture of
the ancient Turks and identifying new aspects of cultural interaction across Eurasia. The contribution of
this research consists in a detailed comparison of the two worldviews, opening new horizons for studies
in religion and philosophy. Tengrism and ancestor worship play a key role in Central Asian cultural
identity. Additionally, the results presented in this article can serve as a foundation for further research
in the field of the study.

Key words: Tengrism, Cult of Heaven, Ancestor Worship, Turks, Chinese People.
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OA-Papabu aTbiHAAFbl Kasak, yATTbIK, YHMBEpCUTETI, AAMaThl, KasakcraH
*e-mail: burkitbaeva.1975@mail.ru

ToHipLiAAiK )XoHe AcnaHfa TaObIHYLUBIABIK: TYPKI XXoHe KbITai
ASCTYPAEPIHAEri YKCACTbIKTap MEH aiblpMalLbIAbIKTap

bepiAreH Makarapa exeari TYPIKTEpPAIH AYHMETaHbIM TY>KblpbIMAAMachl KapacTblpbiAFaH. bya
KYObIABICTbI TYPKIAEPAIH pyXaHW MOAEHMETIHIH Heri3iH KypanTblH AiHM KabbIAAQY SAEMEHTTEpIH
K@MTUTbIH AYHUETAHbIM PETIHAE aHbIKTANTbIH TOHIPLUIAAIKTIH, POAI MEH OPHbI KOPCeTiAeAil. 3epTTeyAiH
MakcaTbl — TOHIPLIAAIK YFbIMbIH €XKEAri TYPIKTEPAIH AYHMETaHbIMbl peTiHAE TaAAdy, COHAAM-AK, TYPKi
«TOHIpLWIAAiri» MEH KbITaMAbIK «AcCraHFa TabbIHYLUbIAbIFbIH» CAAbICTbIPY, ©WTKeHi 6ip AyHMETaHbIM
eKiHwWiciHeH nanaa 60AAbI Ma, 8AAe BYA eKi TayeAci3 TabbIHYLWbIAbIK, (KYAbT) GOAAbI Ma AEreH Cypak,
TyFbi3aTblH Kenbip acrnekTiAepAiH alKbiH YKCACTbIFbIH aTan anTyra 6oAaAbl. 3epTTeyAiH Herisri
6arbITTapbl €XEeAri TYPKIAEpPAIH HaHbIM-CEHIMAEPI >K8HE MOAEHWM epeKLUeAikTepi, aTan anTKaHAa
ToHipwiAAik >keHe arta-6abara TabblHY TypaAbl Ke3KapacblH KaMmTUAblL. JKYMbICTbIH FbIAbIMM
MaHbI3AbIAbIFbI TYPKi AYHUETaHbIMbIH >K8HE OHbIH, 6aCKa eXXeAri MoAeHUeTTepMeH GanAaHbIChIH TePEH
3epTTey GOAbIN TabblAaAbl. MakaAaHbl a3y 6apbICbIHAA TapUXM KO3Kapac NPUHLMIMIH, CUMaTTaMaAbIK,
BAICTI — TEOpUSABIK, >XOHe MpPakTUKaAbIK, AepeKkTepPAi >KMHaKTay KypaAbl PeTiHAE KOAAQHBIAAbI.
YCblHFaH MOAIMETTEpre, COHAAM-aK, OCbl TaKbIpbi OOMbIHWA 6ipKaTap FaAbIMAAPAbBIH GypbiH
XKYPri3reH 3epTTeyAepiHe CyieHe OTbIpbIN, eXKeAri TypKiaepaeri TeHIpLIAAIK Ty>XblpbIMAAMach! MeH
KbITaMAbIKTapAblH ACMaHFa TabbiHYLLbIAbIK, apAaCbIHAAFbI YKCACTbIK, MBAEHNETTEPAIH 63apa 8cepAecyiHe
HariAaHbICTbl Aen 6oAaxkayFa 6oAaabl. ByA 3epTTeyAiH KYHADBIAbIFbI €XEATi TypikTep MBAEHUMETIHAEri
TOHIPLLIAAIKTIH POAIH TYCIHYAI KEHenTy »oHe EypasnsiHbiH apTYpAi MBAEHMETTEPI apacbiHAAFbl ©3apa
bIKMAAABIH >KaHa acneKTiAepiH aHbIKTay 60AbIN TabblAaAbl. YAEC] eKi AYHUETaHbIMAbI erken-TerxkemnAi
CaAbICTbIPYbI GOABIN TabblAaAbl KaHe GYA AiH MEH (DMAOCOMDMS CaraCbIHAAFbI 3EPTTEYAEP YLUIH >KaHa
KeKXXMeKTep allaAbl. 3epTTey TYPIKTEP MEH KblTalAapAbIH AIHW ABCTYPAEPIHIH ©3apa acepiH, COHAal-
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TabbIHYLWbIAbIFbIHbIH, OpTaAblK, A3USIHbIH MOAEHM BipereiAiri yuiH MaHbI3AbIAbIFbIH attasbl. COHbIMEH
KaTap MakaAa HOTUXKECi 3epTTey CaAaCbiHAAFbl aAAAFbl 3ePTTEYAEp YLUiH Heri3 60Aa aAaAbl.

Ty¥iH ce3aep: TOHIPLLIAAIK, acraHFa TabbIHYLLIbIAbIK, aTa-0abara TabbIHYLIbIAbIK, TYPKIAEp, KbITan
XaAKpbl.
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TeHrpMaHCTBO U KYAbT HeOa: NapaAAeAMU pasAnuuus
B TIOPKCKOM U KMTaMCKOMW TpaLuLUsX

B AaHHOW cTaTbe paccMaTpuBaeTCsl KOHLEMNUMS MUPOBO33PEHNS APEBHMX TIOPKOB. PoAb 1 MecTO
TEHIPMAHCTBA, OMpPeAEAsIOLLEe 3TO IBAEHME KakK MUPOBO33PEHME, BKAIOYUAIOLLEe SIAEMEHTbI PEAMIUO3-
HOro BOCMpPUSTUS, KOTOPOE COCTABASIET OCHOBY AYXOBHOWM KYAbTYpbl TIOPKOB. LleAblo nccaepoBaHms
SBASIETCS @HAaAM3 KOHLEMUMW TEHrPUAHCTBA Kak MMPOBO33PEHUSI APEBHMX TIOPKOB, a Tak>Ke NnpoBeAe-
HME MapaAAEAU MEXAY TIOPKCKUM «TeHrpuaHCTBOM» 1 KMTAMCKMM «KyAbTOM Heba», MOCKOAbKY Cylie-
CTBYET SIBHOE CXOACTBO HEKOTOPbIX aCMekTOB, KOTOPbIE AQIOT MOBOA 33AATbCs BOMPOCOM, BO3HUKAO AU
OAHO MMPOBO33pPEHME U3 APYTrOro MAM 3TO ABA HE3aBMCUMBIX KYAbTQ, KOTOPbIE CYLLLECTBOBAAM KaXKAbIV
cam o cebe naparreAbHo. OCHOBHbIE HaNPaBAEHMS MCCAEAOBAHMS BKAIOHYAIOT PACCMOTPEHME KapTHHbI
0 AOPEAMTUO3HBIX M KYAbTYPHbIX 0COBEHHOCTSX APEBHMX TIOPKOB, B YaCTHOCTM TEHrpuaHCTBa 1 KyAbTa
npeAKoB. HayuHasi 3HauMMOCTb paboTbl 3aKAIOUAETCH B YTAYOAEHHOM UCCAEAOBAHMMU TIOPKCKOrO MU-
POBO33PEHUS U ero CBS3U C APYTMMU APEBHUMM KyAbTypamu. [1pu HanvcaHum ctatbm ObiA MpUMEHeH
MPUHLMIM UCTOPUYECKOrO MOAXOAQ, ONMMCATEAbHbIA METOA — KaK MHCTPYMEHT HaKOMAEHUSI TeopeTu-
YecKMX M MPaKTUYECKMX AAQHHBIX. MICXOASt U3 M3AOXKEHHOIO MaTeprana, a Tak>Ke paHee NpoBEeAEHHbIX
MCCAEAOBaAHMIN PSAOM YU€EHbIX MO AQHHOWM TEME, MOXXHO NMPEATNOAOXKMTb, UTO CXOACTBO MEXAY KOHLLer-
UMen TEHrPUAHCTBA Y APEBHMX TIOPKOB M KYAbTOM Heba y KuTanues 06bICHIETCS B3aUMOBAMSHUEM
KYAbTYP. LIeHHOCTb AQHHOrO MCCAEAOBAHMS 3aKAIOYAETCS B PaCLUMPEHUM MOHUMAHUS POAU TEHrpUaH-
CTBA B KYAbTYpe APEBHUX TIOPKOB M B BbIIBAEHMM HOBbIX aCrekTOB B3aMMOBAMSIHUS MEXAY Pa3Any-
HbIMW KyAbTypamu EBpasmn. BHeceHHbI BKAQA 3aKAOUAETCs B A€TAAM3MPOBAHHOM CPABHEHMU ABYX
MMPOBO33PEHMIA, YTO OTKPbIBAET HOBbIE FOPU30OHTbI AAS MCCAEAOBAHMIA B 0OAACTU peAnrnm 1 UAo-
commn. MccaepoBaHmMe packpbiBaeT B3aMMHOE BAMSIHUE PEAUMITUO3HBIX TPAAMLMIA TIOPKOB M KUTaNLEB,
a Tak>Ke 3HAYMMOCTb TeHrpraHCTBa M KyAbTa MPEAKOB AASl KYAbTYPHOM MAEHTUYHOCTU LleHTpaAbHOM
A31KM, HapsgAy C 3TUM, MH(OPMaLMS MPeACTaBAEHHAs B AQHHOM CTaTbe MOXET CTaTb OCHOBOWM AAS
AAABHENLINX MCCAEAOBAHUIA B 0B6AACTM STHOAOTUM, PEAUTMOBEAEHWS U UCTOPUM.

KAtoueBble CAOBa: TEHTPUAHCTBO, KYAbT HEOA, KYAbT MPEAKOB, TIOPKM, KUTANCKMIA HAPOA

Introduction

As we know, Islam was officially recognized as
the dominant religion in the territory of modern Ka-
zakhstan in 960 during the rule of the Karakhanid
dynasty. One of the significant literary works from
that period is Kutty Bilik (Gracious Knowledge) by
Yusuf Balasaguni. This treatise embodies the es-
sence of the Islamic worldview, emphasizing reli-
gious tolerance and the recognition of freedom of
belief. Since then, and up to the present day, Ka-
zakhs, along with other descendants of the ancient
Turks, have followed Islam and upheld its tradi-
tions. However, pre-Islamic cults and rituals should
not be overlooked, as they form an essential part of
the cultural identity and historical heritage of the
Turkic peoples. These early belief systems provide
valuable insights into the spiritual worldview of the
ancient Turks before the advent of Islam.
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The relevance of this study is further under-
scored by the ancient and rich history of the Turkic
peoples, which spans thousands of years. They have
made substantial contributions to various spheres of
world civilization, and their cultural heritage contin-
ues to shape global history. As the Kazakh scholar
Shokan Valikhanov noted: «In Europe, a false per-
ception still prevails, portraying nomadic tribes as
ferocious hordes and ruthless savages. The concept
of'a nomadic people is often closely associated with
the image of crude and beast-like barbarians».

Justification of the choice of the topic, aim
and objectives

The ancient Turks played a key role in the eth-
no-cultural history of the Eurasian steppes, as they
were able to subjugate almost all nomadic tribes of
the Eurasian steppe belt to their rule. This led to the
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process of Turkisation of the population of the con-
quered territories and, consequently, to the wide-
spread dissemination of Turkic culture. Similarly,
the territory of Kazakhstan served as both a catalyst
and a bridge linking different civilizations, cultures,
and peoples. Both sedentary and nomadic cultures
flourished here, with a mixture of Turkic, Iranian,
Slavic, Chinese, and Mongolian influences.

The Turks’ contribution to human history and
culture is no less significant than that of the Per-
sians, Greeks, or Romans. They played a decisive
role in introducing Eastern culture to Europe. Ver-
nadsky particularly emphasized their contribution to
the discovery and spread of the printing press, which
greatly increased the power of individual thought by
recording, preserving, and transmitting accumulated
knowledge from generation to generation. This era
of the printed word essentially ushered in our mod-
ern scientific and technological era. Regardless of
its size, every Turkic state had a common goal: to
provide security and justice. This was achieved by
establishing an orderly system of governance, an ef-
ficient administrative and customs structure, and se-
curing trade routes both within the empire and with
neighboring states.

The purpose of this article is to study and iden-
tify similarities and differences in the pre-Islamic
cults and rituals of the Turks, which gave rise to the
culture and life of modern Turkic-speaking peoples,
as well as their connections with the beliefs of the
ancient Chinese. Additionally, this study seeks to
determine the reasons for these similarities in order
to establish the relationship between culture and re-
ligion. Proceeding from the aim of the research, we
put forward the following tasks:

1. Identify the peculiarities of Tengrism and an-
cestor worship among the ancient Turks;

2. Examine the characteristics of the Chinese
Cult of Heaven;

3. Identify the similarities and differences be-
tween the two belief systems;

4. Determine the reasons for the existing simi-
larities.

Scientific research methodology

As a source base for this article, we used transla-
tions of ancient Turkic inscriptions, including those
dedicated to Kultegin, as well as the Dictionary
of Turkic Dialects by Mahmud Kashgari, Diwani
Lughat at-Turk. At the initial stage of the research,
we analysed scholarly works on ancient Turkic cults
and rituals to identify their key characteristics. Sub-

sequently, we conducted a comparative analysis of
similar belief systems found in Chinese historical
sources.

In writing this article, we applied a historical
approach to trace the development and transforma-
tion of religious beliefs over time. The descriptive
method was utilized to collect and process theoreti-
cal and practical data. Additionally, the comparative
analysis method allowed us to identify both over-
lapping and distinct features of the two religious
traditions. An interdisciplinary approach was also
employed, integrating insights from anthropology,
religious studies, and history to ensure a compre-
hensive examination of the subject. By synthesizing
multiple perspectives, we analysed not only the ex-
ternal similarities between the religious practices of
the ancient Turks and Chinese but also their deeper
cultural and philosophical foundations.

As a result of our research, we discovered sig-
nificant parallels in the pre-religious beliefs of both
civilizations. These similarities suggest a long his-
tory of cultural interaction and mutual influence,
facilitated by trade, migration, and political en-
gagements between the ancient Turkic and Chinese
peoples. Through this comparative study, we aim to
provide a more nuanced understanding of how reli-
gious beliefs evolved in response to socio-political
changes and how they continue to shape contempo-
rary cultural identities.

Result and Discussion

A significant number of studies have been con-
ducted on the cults and rituals of the Turks. The
theoretical foundation of this study is based on the
works of both Kazakh and foreign scholars, which
have allowed for a comprehensive understanding of
pre-religious cults and rituals. In the process of pre-
paring this work, we utilized materials from Michal
Biran’s book Mongols, Turks, and Others, which
explores the role of nomadic peoples of the Eurasian
steppes in the lives of sedentary civilizations.

In studying the concept of Tengrism, we also
analysed articles by Hungarian scholar Edina Dal-
los, who examines whether this religious phenom-
enon was exclusive to the ruling elite and whether
it was transmitted within the ruling classes in the
constantly shifting political landscape of the steppe
empires. Slovak scholar Ksenia Chelnarova has
similarly researched the religious beliefs of the an-
cient Turks. French historian and sociologist Mar-
léne Laruelle has studied modern interpretations of
Tengrism, arguing that transformations in statehood
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have influenced all religions, including institution-
alized ones such as Islam and Christianity, as well
as traditional spiritual movements. She suggests
that Tengrism represents a significant intersection
between perceived national revival and ethnic de-
nominational resurgence.

In Turkey, scholars such as Yilmaz Yesildal
and Harun Giingor have explored pre-Islamic Tur-
kic cults and sacrificial rites, providing extensive
insights into the significance of the Ancestor Cult
in ancient Turkic societies. Another Turkish re-
searcher, Emel Esin, has examined Turkic cultural
exchange with China, noting that interactions were
particularly intense when China was ruled by non-
Chinese dynasties of Inner Asian origin, including
Turkic-speaking groups.

The evolution of Tengrism in the 13th century,
a religious worldview with roots stretching back to
the Sumerian era, has also been studied by scholars
from the Eurasian National University, including
Shamakha S. and Yesim G. Their research focuses
on how Tengrism transformed under the influence
of Genghis Khan into the Cult of the Eternal Heaven
(Tengri) (Shamakhay: 55).

Among scholars who have studied the cults and
ritual practices of ancient China, one of the most
comprehensive works is that of the prominent twen-
tieth-century Sinologist Hurley Glessner Creel. In
his book The Becoming of State Power in China:
The Western Zhou Era, Creel provides a detailed ex-
amination of the earliest period in Chinese history,
focusing on the formation of Chinese civilization.
He explores philosophical, socio-political, and reli-
gious doctrines during the era when the foundations
of statehood, ideology, and ethics — key factors in
China’s development — were first being established.
Additionally, we analysed History of China by the
American scholar Wolfram Eberhard.

Among Kazakh researchers, we relied on Col-
lected Works by Ch. and also reviewed the studies
of Russian scholars, particularly L.S. Vasiliev and
L.I. Duman, who have contributed significantly to
this field. In his research, L..I. Duman provides a de-
tailed analysis of the Cult of Heaven and the con-
cept of the Son of Heaven, emphasizing their role
in China’s foreign policy and state formation. His
findings highlight the striking similarities between
the Chinese concept of the spirit of Heaven and Tur-
kic Tengrism, demonstrating the mutual influence of
these distinct cultural traditions.

Throughout their history, the Turks practiced
and embraced multiple religious traditions. Among
them, Shamanism played a particularly significant
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role, focusing on communication with spirits through
a mediator — the Shaman — who would enter a trance
state. Shamanistic practices were not exclusive to
the Turks; they were also prevalent among other in-
digenous groups, including the Native Americans of
North and South America. Despite the widespread
use of the term shaman, different Turkic peoples
had their own names for these spiritual figures. In
Khakass, Tuvinian, and Altaic traditions, they were
known as Kam; among Kazakhs and Kyrgyz, they
were called Baksy; and in Yakut culture, they were
referred to as Oyun. The tambourine played a cen-
tral role in shamanic rituals, serving as the primary
instrument for invoking spirits during ceremonial
practices.

The fundamental and most enduring religious
belief among the Turkic peoples was the worship of
the God of Heaven, known as Tengrism. This spiri-
tual tradition is reflected in the Orkhon inscriptions
and experienced a revival following the collapse of
the Soviet Union. In addition to the God of Heaven,
early Turkic beliefs also referenced Zher-Su (Earth-
Water) and Umai, the goddess of fertility and pro-
tector of women and children (Barthold, 1993:10).

According to most scholars, the Turkic cosmo-
logical worldview was based on a tripartite structure
of the universe (Biran, 2005: 328).

a) Heaven

b) Earth

¢) The Underworld

At the highest level was Tengri, the supreme de-
ity. Humans inhabited the Earth, while the souls of
the dead resided in the Underworld. This three-tiered
cosmological framework is reflected in the inscrip-
tions dedicated to Kultegin, which state: «When the
blue sky was created, and the gray earth below, man
was created in the middle. Man was ruled by our
ancestors Bumun Kagan and Istemi Kagan» (Com-
mittee, 2005).

One of the main elements of the worship of the
Sky God and spirits is the ritual of sacrifice. Harun
Glingor mentions this in his article, stating that
this tradition has continued from the Huns to the
present day. Sacrifices could involve strangling ani-
mals or releasing them into the wild, leaving them
unattended to be taken by God or spirits. The ances-
tor cult, which involves honoring ancestral spirits,
is also an important aspect of the religion of the Sky
God (Giingor, 2013: 65).

Another scholar, Yilmaz Yesildal, also empha-
sizes the key role of ancestral spirits in his article,
The Influence of Belief in the Call of Ancestors on
the Naming Beliefs and Traditions of Turkish Peo-
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ple. The ancestor cult is a belief system among the
Turkic peoples, referenced in literature under names
such as Religion of the Sky God, Kamlik Religion,
and Shamanism. People in ancient times feared the
spirits of their deceased ancestors and developed
a sense of respect toward them based on fear and
despair. To appease these spirits, they created vari-
ous rituals and practices. Today, names of deceased
ancestors are given to newborn family members, a
practice believed to be rooted in respect. However,
the cultural background of this tradition is linked to
the historical belief in fear-based reverence for the
dead. Even now, Turks seek to keep the spirits of
their ancestors alive by including their names in sac-
rifices (Yesildal, 2018: 51).

Tengrism shares similarities with the ancient
Chinese concept of Tian, or Heaven. Defining Ten-
grism as a worldview that includes religious ideas,
we can identify some key aspects of Tengrism that
form the foundation of the spiritual culture of the
Turks:

1. Belief in Tengri as God.

2. Worship of nature as a universal source of
life, including the veneration of rivers, mountains,
and celestial bodies. The Creator conveys his will
through nature — through the Sun, water, Earth, and
stars. As a result, nature is to be honoured and re-
spected as divine.

3. Worship of ancestral spirits, known as
aruakhs, belief in the afterlife, and the immortality
of the soul. It is believed that after death, the hu-
man soul ascends to Heaven and protects its living
descendants.

4. Honoring elders, elderly parents, the cult of
children, the continuity of generations, and the in-
tegrity of the family (Ayupov, 2012: 9).

5. As in China, the khagans of nomadic peoples
were recognized as Sons of Heaven and served as
high priests. Thus, the cult of Heaven was closely
linked to the cult of the monarch, legitimizing his
power as sacred (Ulanov, 2023: 106).

Sites for collective prayers and sacrifices could
include places where unique natural formations ex-
isted, such as a single-stemmed, multi-trunk tree or
sacred mountains. For example, one of the peaks in
the Zailiyskiy Alatau mountain range is called Khan
Taniri, meaning Khan, the King of Tengri (Kulsarie-
va, 2015).

The word Tengri and its etymology also provide
insight into the ancient Turkic worldview. Accord-
ing to Mahmud Kashgari, it was written as Tangri.
There was no contradiction between the ancient
Turkic cult and Islam, so Kashgari freely translated

all phraseological expressions and sayings that in-
cluded the term Tangri as Allah. For example, he
translated tun kun tabun tan tanenrika as pray to
Allah day and night. Among Tuvinians, it is writ-
ten and pronounced as Tengir, among Altaians as
Tenri, and among Yakuts as Tara. In Kazakh, it is
pronounced as Tanir or Tanri. The word tan in Old
Turkic means sunrise or dawn. Another significant
term is kok, which is interpreted as sky blue or blue,
signifying divine holiness and referring to Heaven
itself. In Old Turkic, the phrase achuk kuk means
clear sky (Kashgari, 2005: 29).

Additionally, it is important to note some unique
characteristics of the cult of Heaven in ancient Chi-
na. The Chinese people also worshipped Heaven as
a deity, and the ruler of the Celestial Empire was
regarded as the Son of Heaven and Heaven’s trustee
on Earth. Like the ancient Turks, the Chinese also
had a strong tradition of ancestor worship, which
cannot be ignored when examining similarities be-
tween Tengrism and the cult of Heaven. To appease
the spirits of their ancestors, the Chinese conduct-
ed sacrifices and prayer ceremonies to seek their
support in times of difficulty. The will of Heaven
was considered absolute law. If any misfortune oc-
curred, it was believed to be a sign that Heaven was
displeased with certain human actions. These simi-
larities strongly suggest that China and the Turkic
tribes were in close contact, leading to parallels in
their worldviews.

Fedorova also notes that Tengrism is a religion
of nomadic forebears that emerged from the world-
view of ancient pagans, a category into which, ac-
cording to her, all early peoples belonged (Fedoro-
va, 2007).

The last Chinese emperor, who was deposed
in 1912, was still referred to as the Son of Heav-
en. However, this term is absent from inscriptions
found on oracle bones, as the deity Tian, or Heaven,
was a Zhou-era concept rather than a Shang dynasty
belief.

After the Zhou conquest of the Shang, they iden-
tified Shangdi with their deity Tian. Chinese histori-
cal records claim that Shangdi had been worshipped
as the Tian deity since the beginning of time. How-
ever, the idea that Tian entered Chinese religious
tradition only with the Zhou was first suggested
by H. G. Creel. In his 1954 article, Chen Meng-Jia
argued that the Yin people had a deity called Di,
which means that Heaven-Tian was not originally a
Yin deity, at least not by name.

In concise inscriptions, mainly of a fortune-
telling nature, found on animal bones and turtle
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shells, the concept of Tian in the sense of Heaven or
a divine heavenly power had not yet emerged. This
concept appeared only during the Zhou era (9th—3rd
centuries BC). The terms «Di» and «Shang-Di» (Su-
preme Lord or deity) were essentially equivalent to
the later concept of «Tian» (Heaven). As noted by
the Chinese scholar Hu Hou-hsuan, who specialized
in the study of Yin inscriptions, what was referred
to as «Di» under the Yin dynasty was later called
«Tiany» in the Zhou era (Kril, 2001: 40-41).

The ancient Turks regarded their rulers as heav-
en’s chosen ones, sacred figures who acted as in-
termediaries between supernatural forces and their
people. Everything a monarch did was perceived as
an act of divine will, fulfilling the orders given by
God (Celnarova, 1997: 105).

From the Zhou era onward, Heaven became the
principal deity in Chinese tradition. The Zhou be-
lieved that the great Heaven could punish evil and
greedy individuals while favouring those who per-
formed good deeds. To be a legitimate ruler, Chi-
nese emperors had to possess «di» (virtue). If an em-
peror became corrupt or tyrannical, Heaven would
withdraw its favour, leading to his downfall.

During the Zhou period, X (Tian — Heaven)
concentrated the main characteristics of the deity
Shangdi and occupied the supreme position as a
symbol of justice and divine wisdom. By empha-
sizing their connection to Heaven, the Zhou rulers
referred to their state as X I (Tian xia — Celestial)
and to themselves as the K¥ (Tian zi — Sons of
Heaven). Thus, the Cult of Heaven became the dom-
inant religious ideology in China.

If the supreme transcendence in the Shangdi
cult was transferred to the Cult of Heaven, then the
practice of deifying deceased rulers extended be-
yond the royal family to include ancestors in general
(Vasiliev, 2004: 114-115).

The doctrine of the «Son of Heaven» (k¥
Tian zi) played a crucial role in Chinese history. By
portraying rulers as earthly gods, it reinforced their
status as inviolable, supremely wise, and sacred fig-
ures above all mortals. This doctrine was closely
linked to the religious concept of the Supreme Lord
(Shangdi) and later evolved into the Cult of Heaven
(Duman, 1976: 30-32).

According to the Zhou doctrine of the Heavenly
Mandate, the ruler of China enjoyed the trust of a
supreme deity who allowed him to reign. If the ruler
failed to justify Heaven’s trust, another person was
commanded to rise up and overthrow him. This doc-
trine became the main ideology of the Chinese state.
Each new dynasty that succeeded the previous one
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claimed to possess the Mandate of Heaven. Heaven
decided who should ascend to the throne and pun-
ished those who disobeyed its will.

In Tengrism, everything was believed to hap-
pen at the command of Heaven. Similarly, in the
Chinese tradition, Heaven could punish a ruler for
failing to uphold justice. If the rule of the Son of
Heaven was successful, then after his death, he oc-
cupied a place in the honoured lineage of ancestors,
who from Heaven continued to oversee earthly rul-
ers. If he failed in his mission, he was condemned,
and his name was forever disgraced.

The Zhou also believed that the ruler derived
power not only from Heaven but also from his an-
cestors. If pleased, ancestral spirits would aid their
descendants, but if dishonoured, they could severely
punish them. This made it essential to appease them
with proper offerings and to interpret their wishes
through divination. In Zhou culture, divine power
was closely associated with ancestral veneration and
connected to Heaven. To honour Heaven, sacrifices
were solemnly conducted on behalf of the ruler, but
human sacrifices were eventually abandoned (Me-
liksetov, 2002: 35-40).

According to the Tatar researcher R. N. Bezerti-
nov, the nomads had no slavery, and they called
themselves the Sons of Heaven, while in China,
there was a hierarchical slave system. Another piece
of evidence supporting this distinction is that no-
madic traditions rejected human sacrifices, whereas
early Chinese practices included them. In the Shang
kingdom, human sacrifices were common, but with
the adoption of the concept of the Spirit of Heaven,
sacrifices were replaced with animals.

Many of these ancient beliefs have survived in
Kazakh traditions to this day. Before embarking on
an important journey or undertaking, elders often
say: «TeHipiM >konmsIHIB OHFapchiH» (May Ten-
gri guide your way) or «ToHipiM Konaacein» (May
Tengri support you). This shows that echoes of Ten-
grism are still present in daily life.

Hungarian researcher Edina Dallos, in his ar-
ticle On the Concept of Tengrism among Nomadic
Turks, states that the «blue sky» and the «sky god»
were fundamental religious experiences for nomad-
ic steppe Turks. He notes that Tengri was the high-
est deity, free in its actions, capable of rewarding
and punishing. Tengri represented both a god and
the boundless, eternal sky itself. Since steppe no-
mads constantly moved between winter and summer
dwellings, they were not tied to a single location.
However, above them, the sky remained ever-pres-
ent — vast, unchanging, and eternal.
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Dallos argues that climate, lifestyle, and social
structure all played a role in shaping the religious
beliefs of nomadic communities. While Tengrism
may have gained additional significance during cer-
tain imperial periods, it was always rooted in the
fundamental experience of the sky (Dallos, 2019:
68).

As the Turkish researcher Emel Esin writes,
the settlement of early Turkic tribes in central In-
ner Asia brought them into contact with various for-
eign cultures. Northern China has long been home
to both Chinese and non-Chinese peoples of Inner
Asia, among whom were some of the ancestors of
the Turks. In the south and southwest, the Turks
bordered the people of Tibet, the Indian subconti-
nent, and the Iranians. Cultural exchange with China
was particularly intense when China was ruled by
non-Chinese dynasties originating from the northern
part of Inner Asia or by Turkic-speaking rulers. Ex-
amples include the Zhou dynasty in the first millen-
nium BCE and the Turkic-speaking Tabgach (Toba-
Wei: 385-556), among others (Esin, 1986: 435).

Esin references Wolfram Eberhard’s History
of China, where the author states that the Toba

ruled the largest state in East Asia, controlling all
of Northern China. The term «Tobalar» is derived
from «Tabgach», which is mentioned in ancient
Orkhon inscriptions and understood to refer to the
state of Toba. Eberhard also provides an explana-
tory dictionary entry for «Tabgachy (=Toba), iden-
tifying it as a Turkic tribe (Eberhard, 1947: 166).

Conclusion

Based on the findings of Esin and other schol-
ars, we can conclude that the similarities between
the concept of Tengrism among the ancient Turks
and the Cult of Heaven in Chinese tradition can be
attributed to mutual cultural influence. These in-
teractions were primarily shaped by the prolonged
coexistence of the two ethnic groups from the ear-
liest periods of history. Furthermore, frequent mili-
tary clashes and territorial raids led to a significant
exchange of cultural, linguistic, and religious el-
ements between the Turks and the Chinese. This
continuous interaction undoubtedly contributed to
the parallels observed in the pre-religious beliefs of
the two peoples.
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PSYCHOSOCIAL CHARACTERISTICS OF MEN
AND WOMEN VISITING HOLY PLACES
(using the example of holy places in Southern Kazakhstan)

The work examines psychosocial differences between men and women making pilgrimages to holy
places, using the example of holy places in South Kazakhstan. The study aimed to identify the beliefs,
psychological factors and characteristics underlying the visit to sacred sites. The main directions of scien-
tific research are religious studies and psychosocial research. The study’s primary purpose is to conduct a
comprehensive, scientifically based analysis of the psychosocial characteristics of people visiting sacred
places and mausoleums and discover their place in society. Therefore, the article examines the social
characteristics of pilgrims, the frequency of visits to holy places, their purposes, background and fac-
tors influencing them. Attention is also paid to the gender characteristics of people visiting holy places,
examining which men and women visit holy places more frequently, for what purposes and under what
circumstances. The research was conducted at the 17 most visited sacred sites in South Kazakhstan. The
research utilised scientific methods such as surveys, observations and interviews. The data were statisti-
cally analysed using SPSS 21.0 (Statistical Package for Social Sciences) software. The study demonstrated
the psychosocial characteristics of men and women visiting holy places. The study revealed that female
pilgrims visit holy places more frequently and, when necessary, fulfil their religious needs that are lacking
in traditional religious rituals and that the prayers and wishes said at holy places differ according to the
gender of the visitors. The fact that this topic is still insufficiently studied from a psychosocial point of
view in domestic religious studies shows the value of the work.

Key words: religion, mausoleum, pilgrimage, man, woman.
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KueAi opbIHAQPADI 3USIpaT €Tyl epAep MeH dHeAAep apacbIHAAFbI
MCUX0-IACYMETTIK epeKiueAikTep
(OHryCTiK KasakcTaHAarbl KMeAi OpbIHAAQP MbICAAbIHAQ)

ByA Makanaaa KueAi opbIHAAPAbI 3USIPaT eTYLLI epAEp MEH BMEAAEDP apaCbIHAAFbI MCUXO-9AEYMETTIK
epekieaiktep OHTYCTiK KasakcTaHAaFbl KMEAi OpbIHAAQP MbICAaAbIHAQ KapacTbIpblAaAbl. 3epTTeyAe
KMEAI caHaAaTblH OpblHAAPFa 6APYAbIH aCTapbIHAAFbI HAHBIM-CEHIMAIK 9pi MCUXOAOTUSAbIK, (hakTOpAap
MEH epekKLLEAIKTEPAI aHbIKTay MakcaTt eTiAail. FbiAbiMM 3epTTeyaiH 6acTbl GarbITTapbl — AiHTaHYAbIK,
YKOHE MCUX0-IAEYMETTIK 3epTTeyAep. AA 3epTTeYAiH Heri3ri MakcaTbl, KMeAi XXepAep MEH KeCeHeAepAI
3usIpaT >KacayLlbl aAAMAAPAbIH MCUX0-9AEYMETTIK PeKLLEAIKTEPIH FbIAbIMU HETI3A€ >KaH-)KaK Tbl TAAAQY,
OHbIH KOFaMAarbl OpHbIH anlwbikTay. CoA cebenTi MakaAaAa 3uSpaT >KacayllbIAAPAbIH, SAEYMETTIK
epeKLIEAIKTEpPI, KMeAi epAaepre 6apy >KMIAiri, MakcaTTapbl, aAfbllLAPTTAP, acep eTkeH drakTopAap
3eptTeneai. CoHpait-ak, KMeAi xepaepre GapaTblH aAaMAAPAbIH FEHAEPAIK epeklleAikTepiHe MoH
GepiAin, epaep MeH aMEeAAEPAIH KaCbIChbl KMEAi epaepre xui 6apaTbiHAbIFbI, KaHAAM MakcaTTapAa
GapaTbIHABIFbI, KAaHAAM KaFAaiAa GapaTbIHABIFbI KapacTbipbiAaabl. 3epTTey OHTYCTiK KasakcraHaarbl
aAamaap eH ke GapatbiH 17 KueAi opbliHAA XXYprisiareH. 3epTTey 6apbiCbiHAQ CayaAHama, GakpiAay,
cyxbaT CeKiAAi FbIAbIMU BAICTEP KOAAAHBIAABI. AAbIHFaH MaAiMeTTepre SPSS 21.0 (Statical Package for
Social Sciences) 6araapAamMachl apKblAbl CTAaTUCTUKAABIK, TAAAQY YKACaAbIHAbL. 3epTTeyAiH HOTUXKECIHAE
KMEAi OpbIHAQPAbI 3MSIPAT ETYLIi epAep MEH BMEAAEPAIH MCUXO-DAEYMETTIK epeklueAikTepi GeAriai
6OAAbL. 3epTTEYAE 3UspaTLLbl BIEAAEPAIH EpPAEpTe KapaFaHAA KUEAD KepAepre XKuipek api KMbIHAbIKKA
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Ka Aywap 60AFaH Kkesae 6apaTbIHAbIFbI, ADCTYPAI AiHM POCIMAEPAE KEMLLIH KaAFaH AiHM KaXKEeTTIAIKTe-

PiH KaHaFaTTaHAbIPATbIHABIFbI XOHE KMEAl OpPbIHAAPAQ YKACaAFaH AYFa-TIAEKTEPAIH A€ KeAYLUiAepAiH

>KbIHBICTbIK, €peKLIeAiKTepiHe GainAaHbICTbl TYPAEHETIHAIM aHbIKTaAFaH. TakbIPbINTbIH OTAHAbIK, AiHTa-

HY CaAaCbIHAQ MCUXO-BAEYMETTIK TYPFbIAQH OAI A€ a3 3ePTTEAYI XKYMbICTbIH, KYHAbBIAbIFbIH KOPCETEAI.
TyiiH ce3aep: AiH, KeceHe, 31spaT, ep, oveA.
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McuxocoumarbHble 0COOEHHOCTU MYXKUUH M XKEHLLUH,
noceLlaloLLMX CBSATbIe MecTa
(Ha npumepe cBATbIX MecT KOxHoro KasaxcraHa)

B cTtaTbe paccMaTpMBalOTCS NMCUMXOCOLIMAABHBIE PA3AMUMS MEXKAY MY>KUMHAMM U >KEeHLIMHAMM, CO-
BepLIaloLWMMM NMAAOMHMYECTBA K CBSTbIM MeCTam, Ha mnpumepe CBSATbIX MecT KOyHoro KasaxcraHa.
LleAblo nccaepoBaHmst GbIAO BbISIBAEHME BEPOBAHMI, NMCUXOAOTMYECKMX (DAaKTOPOB M XapaKTePUCTUK,
AeXaLIMX B OCHOBE MOCEeLEeHUs CBSLLEHHbIX MecT. OCHOBHbIMM HanpaBAEHMAMM Hay4HbIX MCCAEAOBa-
HUI SBASIIOTCSI PEAUTMOBEAYECKME U MCUXOCOLMAAbHbIE MCCAeAOBaHUS. OCHOBHAs LieAb MCCAEAOBAHUS
— MPOBECTU KOMIAEKCHbIN HayYHO 06OCHOBAHHbI aHAAM3 MCMXOCOLIMAAbHBIX XapaKTEPUCTUK AIOAEN,
MOCELIAIOLLMX CBATbIE MECTA M MaB30AEM, M BbISCHUTb MX MECTO B obOuwiecTBe. [103ToMy B cTatbe pac-
CMaTPMBAIOTCS COLIMAAbHbIE XapaKTepPUCTUKM MAAOMHMKOB, YaCTOTA NMOCELLEHWU CBATbIX MECT, UX LIeAU,
NPEeANOCbIAKM 1 (PaKTOPbI, BAUSIIOLLME HA HMX. Tak>Ke YAEASETCHS BHUMAHUE FeHAEPHbIM OCOOEHHOCTIM
AIOAEM, NMOCEeLLAIOLIMX CBATbIE MECTA, PACCMATPUBAETCS, KakKMe MY>KUMHbI M >KEHLLMHbI MOCeLaloT CBS-
Thl€ MECTa yallle, C KaKMMM LIEASMM U MPU KaKMX 0O6CTOSTEAbCTBAX. MCCAeAOBaHME MPOBOAMAOCH Ha 17
HanboAee nocelaembix CBsLIEHHbIX MecTax KOxxHoro KasaxcraHa. B xoae MccAeAOBaHUS UCMOAb30Ba-
AMCb TaKMe Hay4Hble METOAbI, KakK OMpOCbl, HABAIOAEHUS 1 MHTEPBbIO. [TOAYUYEHHbIE AaHHbIE ObIAM CTa-
TUCTMYECKM MPOAHAAM3MPOBaHbI C MCMOAb30BaHWeEM nporpamMmbl SPSS 21.0 (Statical Package for Social
Sciences). B pesyabtate nccaepoBaHus ObiAM BbISIBAEHbI MCUXOCOLIMAAbHbIE OCOBEHHOCTU MY>KUMH 1
>KEeHLIMH, Mocellalowmx CBITble MecTa. MccaeAOBaHME MOKA3aA0, YTO XKEHLLMHbI-NMAAOMHMKM Mocellia-
IOT CBATblE MECTa Yalle U, KOrAa 3TO HEOB6XOAMMO, YAOBAETBOPSIOT CBOM PEAUIMO3HbIE MOTPEOHOCTH,
KOTOPbIX He XBaTaeT B TPAAMLMOHHbLIX PEAMIMO3HbIX PUTYaAax, a Takyke YTO MOAUTBbI M >KEAaHMS,
MPOM3HOCKHMbIE B CBSTbIX MECTaX, Pa3AMYaloTCsl B 3aBUCMMOCTM OT MOAa nocetuteAent. ToT ¢akT, uto
AaHHas TemMa A0 CMX MOP HEAOCTATOYHO M3y4UeHa C NMCUXOCOLIMAAbHOM TOUKM 3peHUsl B OTeYeCTBEHHOM
PEAUTMOBEAEHNN, CBUAETEALCTBYET O LIEHHOCTU PaboThbl.

KAloueBble cAOBa: peAMIug, MaB30Aei, MAAOMHUYECTBO, MY>KUMHA, >KEHLLIMHA.

Introduction

In addition to traditional religion, some beliefs
have spread among people. These include beliefs re-
lated to holy places and the rituals performed there.
No matter how influential traditional religion may
be, these beliefs continue to have a following among
the population. Many people continue to visit holy
places, such as graves of saints and natural features
like trees, mountains, and springs.

The history of the appearance of some of the
shrines is unknown. Only legends about them have
been passed down through stories and have sur-
vived. Therefore, they can be considered witnesses
to many historical events and eras.

Even places that were previously considered
holy have been transformed by Islam and given new
character. They have become part of the religious
landscape and continue to play an important role in

people’s lives (Temirbayev, Temirbayeva, 2021:
50-58).

We can point to many holy places from pre-Is-
lamic times to support our argument. Islamic educa-
tional institutions and places of worship have been
established around these sites, reviving and popular-
izing them (Kd&se, Ayten, 2010: 16-17).

After the Turkic peoples adopted Islam, their
ideas about the spirit of their ancestors changed.
Furthermore, the legends associated with mausole-
ums and sanctuaries have been revived following
Islam (Altan, 2007: 16-18).

It is said that some of the rituals performed at
the head of the Tomb originated from the shamanic
faith. One of the most significant similarities was
also the similarities between the faith of shaman-
ism and the cult of saints in Islam (Kd&se, Ayten,
2010: 19). Shamans, in turn, were also considered
to predict the future, control the weather, prevent
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evil, heal diseases, fly, do not burn in fire, and help
people after death (Yilmaz, 2012: 15).

The ancient Turks believed that mountains,
stones, hills, rocks, trees and water had souls, so
they would ask them for help and healing. They
considered these natural elements holy and believed
they had special powers (Zatov and others, 2023:
65). This is probably due to the fact that trees, water,
springs, wells and other natural features located near
the tombs of saints are now considered holy (Kose,
Ayten, 2010: 20).

Despite the lack of clear instructions in Islam
on the construction of mausoleums, these structures
have continued to be built in Muslim countries for
the burial of honourable individuals. Mausoleums
have become not only buildings but also places of
pilgrimage and prayer. Some traditions have traces
of ancient beliefs, such as the veneration of ances-
tors (Yazar, 1999: 427-428). People settled around
the graves, and the names of these villages were as-
sociated with the people who rested in the mauso-
leums (Demir, 1999: 471-472). In addition, people
who were considered honorable by the people were
buried near the graves of saints (Zhandarbek, 2006:
236).

Firstly, by visiting holy places, people can sat-
isfy their religious feelings (Askhat and others,
2020: 189). Secondly, they feel overwhelmed by the
beauty and significance of these places, as if they are
understanding metaphysical and abstract concepts.
They can freely approach these places, touch them,
admire them, and share their feelings without any
obstacles (Kose, Ayten, 2010: 39). A connection is
established with a mysterious world. The daily bus-
tle of this world gives way to tranquillity. Visitors to
the mausoleum feel their souls have been cleansed;
they understand the meaning of life, look at difficul-
ties in a different light, and everything seems fine.
They feel a sense of peace and piety (Kose, Ayten,
2010: 47).

Some studies have shown that more women visit
tombs. This is due to several factors, according to
researchers. Firstly, women’s religious beliefs often
include mysticism and sensuality, which may lead
them to be more interested in visiting tombs. Sec-
ondly, traditional religious practices play a role as
well. For instance, in Islam, it is often believed that
it is better for women to worship at home rather than
in mosques, so they may choose to visit tombs in-
stead. Conversely, Tombs do not impose similar re-
strictions (Kdse, Ayten, 2010:51; Celik, 2013:122).

There is a significant amount of research on vis-
iting tombs and mausoleums. This likely highlights

94

the significance of exploring these holy places,
which people often visit. The pilgrimage to shrines
dates back to ancient times and continues today.
Most beliefs among the Kazakh people are directly
linked to these locations. Therefore, it is impossible
to ignore holy places where folk beliefs reside, such
as mausoleums and tombs (Ozkan and others, 2019:
215).

Justification of the choice of articles and goals
and objectives

Since the reasons and peculiarities of visiting
holy places, considering gender differences and
psychosocial aspects, have not yet been scientifi-
cally studied in domestic religious studies, this ar-
ticle attempts to examine this topic in more depth,
based on scientific methodologies. Therefore, the
necessity and importance of the chosen topic is un-
deniable. In the work, we conducted the study ex-
perimentally using domestic and foreign scientific
research, such as direct observation, interviews, and
questionnaires, to achieve the objective. To achieve
the desired priority, we focused on the following
aims and objectives:

- to identify psychosocial factors and reasons for
people to visit holy places;

- to limit the study to the 17 most visited sacred
sites in South Kazakhstan;

- to analyse the relationship between sacred
places and people from the point of view of the psy-
chology of religion;

- identify the goals and desires of people visiting
a sacred place, as well as the expected outcomes;

- to identify specific differences between men
and women visiting sacred places.

Scientific research methodology

The main problem considered by the research
work is the psycho-social features of the pilgrims
of sacred places and mausoleums in Kazakhstan and
the differences manifested during the pilgrimage
between men and women. During the research, ob-
servations, surveys, and interviews were used, and
several objects were selected as samples. In addi-
tion to distributing questionnaires, external monitor-
ing of participants and face-to-face interviews were
carried out. Some of the questions in the question-
naire itself were supplemented during the interview.
The methods used in this way, in the course of the
study, complemented each other. Many studies have
been analyzed that are directly or indirectly related
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to the article’s topic. The research was carried out
in the sacred places of the South Kazakhstan re-
gion, where people often visit. People who came
to the pilgrimage were chosen at random, and they
were monitored. We interviewed and took a survey.
These works were carried out in three months (from
July to September 2018), and all stages of the study
covered three years.

Results and discussion

The Kazakhs’ veneration of holy places dates
back to the times of the ancient Turks. If we look
closely at the rituals and actions there, we can easily
see the echoes of that time. These holy sites, which
have experienced many historical and cultural
events over the centuries, have retained the features
of that era to the present day. Even during the period
of Islamization of the Turks, these cultures and be-
liefs did not disappear.

“Islam, for its part, thanks to the efforts of its
supporters, has spread widely and united various
cultures under its roof. Given this tolerance, people
easily converted to Islam. People who believed in
the spiritual powers of the pious dervishes respected
them. This respect contributed to the fact that their
graves became holy places — mausoleums” (K&se,
Ayten, 2010: 16). In addition, the proximity of re-
ligious centres to old churches, monasteries, and
mausoleums contributed to the rapid spread of Is-
lam. The gathering of representatives from differ-
ent cultures and religions further increased the sig-
nificance of these mausoleums (Kdse, Ayten, 2010:
16-17).

Even in ancient times, the Turks believed that
it was necessary to seek help from the spirits of
their ancestors. They thought these spirits were
looking out for them and would help if necessary.
These beliefs were linked to the idea of an afterlife
in Islam and led to customs such as visiting graves,
covering them, lighting candles and spending time
there. When we look at the customs associated with
graves in Central Asia, we see elements of shaman-
ism, magic, and animism. This includes the cult of
ancestors, mountains, trees, water, and fire (Kose,
Ayten, 2010: 18).

We can attribute the mounds to the burial culture
of the Turks. They consisted of rooms with wooden
or stone interlacing inside and a mound of soil or
shrubs buried on top of the outside. Subsequently,
the ancient Turks had graves. The deceased was
placed in the first yurt and then eventually placed
in the mausoleum. “There are also records that the

Turks built structures over the grave, reminiscent of
the wars of the deceased” (Aday, 2013: 21).

After the Turks converted to Islam, the worship
of ancestors was replaced by that of saints. Myths and
legends were also adapted to fit within the framework
of Islam, and ancient structures were reinterpreted
in light of Islamic beliefs (Altan, 2007: 16-18). The
origins of some of the beliefs connected to the mau-
soleum pilgrimage can be traced back to Christianity.
In Christianity, it is common for people to visit holy
sites (Ozkan, 2009: 25). It is known that the Nesto-
rian branch of Christianity strongly influenced the
Turks. In some periods, Christians and Muslims even
made pilgrimages to the same tomb together (Y1lmaz,
2012: 15). For example, the candle-lighting ceremo-
ny in mausoleums may be connected with Christian-
ity and the ancient Turkic faith. According to the Old
Turkic beliefs, the deceased’s spirit would remain in
the house for forty days. It was believed that light-
ing candles during the funeral would help them find
their way (Ozkan, 2009: 24). Thus, we can say that
the history of pilgrimage to holy places has its roots
in the distant past. Even after the adoption of Islam,
many pre-Islamic beliefs and customs continued to
exist, and over time, they adapted to the new religion.
In some cases, they even became an integral part of
Islamic practice.

Psychosocial factors underlying visits to holy
places

The phenomenon of pilgrimage has been an
ancient tradition, as has the history of humanity.
Throughout history, people have been fascinated
by mysticism and have performed various rituals
to connect with the mysterious world and protect
themselves from its dangers. Even today, many peo-
ple still hold holy beliefs in particular objects, such
as the tombs of saints and influential figures, making
them popular destinations for pilgrimages (Y1ilmaz,
2012: 1). The functions performed by places consid-
ered holy can be described as follows:

1. A connection is being created with one world
that humanity did not know about or see mysterious-
ly. A bridge is being formed between the two worlds.
A person, saving himself from daily monotonous
activities, feels as if he has opened the door to a new
world, discarding the influence of negative feelings
such as depression and stress. Taking care of the
cleanliness of his body, he washes his face, sprays
perfume gets rid of bad words and shows polite be-
haviour. Every change makes an indelible impres-
sion on someone, as if they see themselves differ-
ently.
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2. Under the influence of the holy land, holy
powers begin to manifest. Touching walls and ob-
jects, kissing, drinking water from a well or spring,
bathing, holding a stone, throwing money, and ty-
ing cloth create a sense of connection with the holy.
These actions provide spiritual comfort for the per-
son performing them.

3. Religious values are being revived thanks to
holy sites. Life takes on a new meaning. Events that
may have seemed hostile are viewed differently;
their meaning changes, and they begin to seem op-
timistic. When an aimless life is filled with a holy
place, a person experiences a sense of well-being
and often returns to such a place. As the spiritual
values at the sanctuary grow, people become more
zealous, striving to be good people and followers of
religion. Performing rituals, making sacrifices and
cultivating kindness strengthen confidence in the fu-
ture (Kose, Ayten, 2010: 47).

During our observation of visitors at the sanctu-
ary, we noticed that most were women. Women also
attached more importance to the rituals performed.
Those who led by example and taught others what to
do were also women. When bringing their families,
we noticed that men most often performed only the
role of a head next to them.

In sanctuaries, the presence of women may be
explained in the following way. In most cases, wom-
en’s religiosity is more mystical and sensitive than
men’s. Female religiosity reflects a penchant for tra-
dition, solemnity, and magic. From this perspective,
holy places can be seen where women’s religious
beliefs are expressed. This is evident when a woman
places importance on solemn ceremonies, such as
praying at the mausoleum, reading the Koran, or
performing rituals. Even in prayer, women have dif-
ferent needs and desires than men, and women often
outnumber men in their desire to pray (Kose, Ayten,
2010: 47-49).

The reasons why women frequently visit shrines
can be linked to traditional religious practices. In
daily life, women may not be free to attend mosques
(Kdse, Ayten, 2010: 51). And, of course, concepts
such as the ratio of women to men in Islam and so
on show their influence. “Women feel much freer if
they are in a sanctuary. Their exits from home are
“legalized” (Celik, 2013: 122).

Socio-demographic characteristics of the sur-
vey respondents

The socio-demographic characteristics of the
participants randomly selected during the survey in
holy places were as follows.
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Table 1 — Gender identity of participants

GENDER N %
Male 116 39.2
Woman 180 60.8
TOTAL 296 100.0

The number of male and female participants, the
percentages of which are given in Table 1. Of the
296 total respondents, 39.2% (N=116) were men,
and 60.8% (N=180) were women. During our obser-
vations, we noticed that women were more preva-
lent among visitors.

Table 2 — Age characteristics of participants

AGE N %
13-21 38 12.8
22-35 140 47.3
36-65 117 39.5
65-... 1 0.3
TOTAL 296 100.0

Table 2 shows that 12.8% of the participants
(N=38) were between the ages of 13 and 21, 47.3%
(N=140) were between the ages of 22 and 35, 39.5%
(N=117) were between the ages of 36 and 65, and
0.3%, that is only one person was over 65 years old.
According to our observations, the vast majority of
visitors are middle-aged people. Those under 18
often came with adult relatives, while middle-aged
and older people came alone or with their families.
Furthermore, the older ones often came with some-
one’s help. It can be assumed that the age of visitors
to the holy places is getting younger over time be-
cause many visitors bring their children.

Table 3 — Family status of the participants

FAMILY STATUS N %
Family 165 55.7
Single 131 443

TOTAL 296 100.0

In Table 3, 55.7% of participants (N=165) are
married, and 44.3% (N=131) are single.
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Religious position and results associated with
the fulfilment of religious requirements

As already mentioned, visiting shrines is a re-
quirement of traditional religion. Therefore, it is
quite natural that there is a close connection between
them. Religious beliefs and actions of visitors lead
to the following consequences.

Table 4 shows that 27.7% of the participants
(N=82) said they fully comply with all religious

Table 4 — Indicators related to meeting the requirements of religion

requirements, 47.0% partially comply, 18.9% very
little comply, and 6.4% do not comply at all with
religious requirements.

In general, it has been noted that among visitors
to holy places, there is a predominance of people
who fully or partially fulfil the requirements of their
religion. Studies report that those with strong reli-
gious beliefs also tend to have higher levels of popu-
lar religiosity (Arslan, 2004: 279).

STATE OF ADHERENCE TO RELIGIOUS PRACTICE N %
[ follow all religious precepts. 82 27.7
I only partially fulfill the requirements of religion. 139 47.0
I do not pay due attention to the observance of religious norms 56 18.9
I completely disregard my religious obligations. 19 6.4
TOTAL 296 100.0
Table 5 — Results of the relationship between gender and frequency of visits to the holy places
The frequency of visits to the holy place
Gender — — - - TOTAL
My first visit I visit from time to time I often come
N 13 90 13 116
Man
% 11.2% 77.6% 11.2% 100.0%
N 18 129 33 180
Woman
% 10.0% 71.7% 18.3% 100.0%
N 31 219 46 296
TOTAL % 10.5% 74.0% 15.5% 100.0%

X?=2,737sd=2P=.254

Table 5 shows that 11.2% of men and 18.3% of
women reported frequent visits to holy sites; 77.6%
of men and 71.7% of women reported irregular vis-
its; 11.2% of men and 10% of women reported their
first visit. Although the frequency of visits by wom-
en to the holy place in the table seems to be high, the
difference between them does not reach the degree
of significance. X2 (sd=2, n=296) = 2.737, p>0.050.
In other words, there is practically no significant re-
lationship between the sex characteristics of the par-
ticipants and the frequency of visits to holy places.

As a result of Semra Yilmaz’s research, the
spiritual benefits obtained also varied depending on
the participants’ gender. Female participants were
found to experience more spiritual comfort than
male participants (Yilmaz, 2012: 171). In addition,

visiting the mausoleums provided women with an
opportunity to feel a little bit more relaxed and free
from household responsibilities (Celik, 2013: 122).

It has been known that women are more prone
to folk beliefs and customs than men. Some stud-
ies have found that women have a high degree of
religiosity. While most men go to holy places with-
out violating the requirements of traditional religion
and without going to extremes, most women go to
holy places considering their own needs and wishes
or those of their relatives. This is also probably be-
cause women spend most of their time at home, in
close contact with other family members (Arslan,
2004: 203-204).

A study conducted by Turkish researcher Asiye
Altan did not reveal a direct relationship between the
frequency of visits to the mausoleum and the gender
of visitors. However, it has been noticed that men
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come here more often on Fridays and holidays. In
general, women visited the mausoleum more often.
However, this ratio varied depending on the location
of the building: the further away from the city, the
more often women came there, preferring to come
with their husbands (Altan, 2007: 72-73).

Emre Yilmaz’s study also found no significant
relationship between the frequency of visits to holy
sites and gender. The researcher explained this by
the fact that the mausoleums were far from the city
(Yilmaz, 2009: 45). A similar result is stated in the
study of Semra Yilmaz (Yilmaz, 2012: 132). At the
same time, although there is no significant differ-
ence between visiting holy places and a person’s
gender identity, the goals of visiting these places
by women and men may differ. While men can vis-
it mosques at shrines on Fridays for prayer and at
other times with their families, research has shown
that this does not apply to women (Celik, 2013:
121-122). The lack of participation of women in
the rituals of the Islamic religion encourages them
to come up with folk religious rituals for them-
selves (Arslan, 2004: 63-64).

The priority of the need for holy places in wom-
en is also emphasized in other studies. In a study by
Ali Kose and Ali Ayten, 62% of visitors to the holy
places were women, and 38% were men. In addi-
tion, given that men came as companions to female
visitors, and the location of the mausoleums is long
away from the places of residence, there is another
increase in the number of female visitors. Research-

ers attribute the reasons for this to the fact that fe-
male religiosity is much more impressionable and
mystical than that of men. It should be noted that
such rituals as touching the walls of the mausoleum,
white binding, opening a key, reading the Koran,
making a wish, etc., which are usually performed in
holy places, are some of the characteristics of wom-
en. In addition, the author notes that behind this is
the need for holy places. Women cannot freely visit
mosques in everyday life. However, visiting mauso-
leums they satisfy their religious needs (Kose, Ay-
ten, 2010: 47-51).

Religious feelings make them much happier be-
cause women are stronger in sensitivity and weaker
in physical terms, and they have a feeling of rely-
ing on a mysterious force that they cannot bear to
endure in the face of adversity. Conversely, men do
not like to be under someone else’s authority or to
be limited (Yapici, 2013: 250). In this way, women
compensate for all their weaknesses by being at the
centre of attention of one powerful force, satisfying
the feeling of relying on another in the holy places.

Even during our observations, it was noticed
that women are much more inclined to come to the
holy place. Women living nearby came to the mau-
soleums or with children, while young girls came
in groups or with friends. There were usually men
among those who came with family or from afar.

The relationship between gender and the pur-
pose of visiting holy places

Table 6 — Indicator of the relationship between gender and the purpose of visiting the sanctuary

GENDER
THE PURPOSE OF VISITING THE SANCTUARY v W TOTAL
an oman
i N 2 17 19
Have children
% 1.7 % 9.4 %
- . N 3 14 17
Finding a suitable partner % 2.6% 7.8%
o . 0 . 0
T . N 8 41 49
Getting rid of disease (treatment) % 6.9% 22.8%
0 . 0 . 0
o . N 4 5 9
Finding a job % 3.4% 2.8%
- N 8 12 20
Solving life’s problems % 6.9% 6.7%
0 . 0 . 0
' o N 10 15 25
Success in trade or activity % 3.6% 8 3%
(] . (V] . (]
. N 7 13 20
Successfully passing exams % 6.0% 7.2%
o . 0 . 0
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Continuation of the table

GENDER
THE PURPOSE OF VISITING THE SANCTUARY N W TOTAL
an oman
. . N 5 5 10
Improving academic performance o 43% 2.8%
0 . 0 . (V]
' . N 5 9 14
Overcoming daily challenges % 4.3% 5.0%
o . () . 0
. . N 10 72 82
Well-being, safety of family members o, 8 .6% 40.0%
0 . 0 . ()
. . . N 2 8 10
Improving the relationship between couples % 1.7% 4.49%
o . () g 0
- N 11 21 32
Preventing jinx % 9.5% 11.7%
- 4 ) N 5 7 12
Getting rid of bad habits such as drunkenness, ludomania Y 43% 399
0 . 0 . 0
. . N 10 34 44
Accident protection o 8.6% 18.9%
() . () . ()
L . N 26 49 75
Getting rid of sins % 22 4% 27.2%
. . N 11 17 28
Protection from witchcraft % 9.5% 9.4%
o . () B 0
) . N 29 71 100
Gratitude for a wish fulfilled % 25.0% 39.4%
0 B (V] . ()
. . . N 11 15 26
Without any goals, intentions % 9.5% 8.3%
o . () . 0
ot N 31 23 54
nother
e % 26.7% 12.8%
TOTAL N 116 180 296
% 39.2% 60.8% 100.0%

One of the most important reasons to visit the
sanctuary is the desire to have children. When we
look at sexual characteristics, 9.4% of women and
1.7% of men came with the intention of having chil-
dren, and 7.8% of women and 2.6% of men came
with the intention of getting married.

The largest proportion of those who came to get
rid (treatment) of diseases. For this purpose, 22.8%
of women and 6.9% of men came.

3.4% of men and 2.8% of women desire to find
a job, 6.9% of men and 6.7% of women desire to
eliminate problems with existence, 8.6% of men and
8.3% of women desire to succeed in trade or in the
service.

During the observations, many young people
visiting holy places were also observed. Many of
them strive to excel in educational tests. Many peo-
ple want to go to university in the summer season.
7.2% of women and 6% of men came with the in-

tention of successfully passing exams, 4.3% of men
and 2.8% of women with the intention of improving
academic performance.

5% of women and 4.3% of men visited shrines
to overcome everyday difficulties.

40% of women and 8.6% of men attended for
the well-being and safety of their family members.
4.4% of women and 1.7% of men visited to improve
their relationships with their spouses. As expected,
more women attended for this purpose, with 11.7%
of men also attending to improve their marital re-
lationships. Additionally, 9.5% of women and men
visited holy places to protect themselves from the
evil eye.

9.5% of men and 9.4% of women came to pro-
tect themselves from Magic, 4.3% of men and 3.9%
of women came to get rid of bad habits, such as
drinking and gambling. 18.9% of women and 8.6%
of men came to the holy place to protect themselves
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from disaster and trouble, 27.2% of women and
22.4% of men came with the intention of getting rid
of sins and spiritual impurities.

39.4% of women and 25% of men came to give
thanks for fulfilled desires, and 9.5% of men and
8.3% of women came without any goals or inten-
tions.

In addition, 26.7% of men and 12.8% of wom-
en indicated an unwritten goal/intention in the list.
Many wrote that they came with the goals of hon-
ouring the memory of the dead, reading the Koran,
getting closer to God, and so on.

Analyzing the results, it turned out that most
women who visit holy places come with such goals/
intentions as having children, getting married, seek-
ing healing from their ailments, overcoming every-
day difficulties, successfully passing exams, wish-
ing for the well-being and safety of family members;
improving relations between spouses; avoiding the
jinx; avoiding disasters and troubles; to get rid of
sins; to thank for fulfilled desires.

Moreover, now, when we look at the goals/in-
tentions of men, it becomes clear that many come to
find a job, get rid of life difficulties, succeed in trade
or in the service, take a position, succeed in studies,
get rid of bad habits such as drunkenness, gambling.
Thus, it was found that visitors to the sanctuaries
also have different goals depending on gender. It
turns out that while women often seek to solve fam-
ily problems, men often set themselves financial
achievements and solving their family’s financial
problems as the goal of visiting holy places.

Conclusion

In our study, a psychosocial review of the holy
sites of the Southern region of Kazakhstan was con-
ducted. Depending on the scope of our work, we
have included only changes related to the gender

characteristics of visitors to holy places. As we have
already noted, foreign studies have been widely
used due to the lack of research in the country from
the point of view of the psychology of religion of
holy places.

As a result, it turned out that beliefs related to
holy places are widespread among the population. It
even became clear that they had become man’s last
hope when, instead of being destroyed by the pas-
sage of time, they, on the contrary, remained with-
out destroying their “popularity”. In addition, the
holy places bear the features of many religions that
have existed in history.

Shrines satisfy the religious needs of the popu-
lation to some extent. In general, among the visi-
tors to holy places, the number of those who fully
or partially comply with religious requirements pre-
vails. Women are especially closely associated with
shrines, as is known.

During our research, we collected data on the
gender characteristics of sanctuary visitors. We
found that women are more likely to visit holy sites
than men when distressed, seeking to satisfy their
religious needs through traditional religious ceremo-
nies. In addition, we have found that the prayers and
intentions expressed in sanctuaries vary depending
on the gender of those who visit them.

Since our research does not cover the entire ter-
ritory of Kazakhstan, we will need to consider some
regions separately in the future to obtain more accu-
rate data. It is also possible to conduct comparative
studies between different regions. Additionally, we
can delve deeper into the features of certain holy lo-
calities, as each sanctuary has unique characteristics
that differ from others. Identifying these differences
is an important issue that we hope to address in the
future. However, we believe that this initial study
will serve as a valuable starting point for future
work on this subject.
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PEOAEKCUA HAA NCAAMCKHUMHU
METOAOAOTIMYECKUMU NMMOAXOAAMHU
YEPE3 META®OPY TAYBUHOITOAOBUA

B cTatbe ocyllecTBAsieTCs pehAeKCUs HaA MCAAMCKUMK METOAOAOTMUYECKUMM TPAAMLIMSMU B Tep-
MMHax MeTaopbl rAyB6UHONOA0GUS, C TeM, UTOObI, MOHSB HAAMYME OAHOBPEMEHHO CYLLECTBYIOLIMX U
MopoW Pa3HOMOASIPHbIX METOAOAOTMYECKMUX MOAXOAOB, OCO3HATb HEBO3MOXKHOCTb M AAXKE OMaCHOCTb
CBEAEHUS UX K EAMHOMY METOAOAOTMYECKOMY aArOPUTMY, UTO MOXET He TOAbKO 3HAUMTEAbHO CYy3WUTb
FHOCEOAOTMYECKMEe PaMKM TEOAOTMYECKMX MCCAEAOBaHWI, HO U MPUBECTM K OCTAHOBKE CaMoil Teo-
AOTMYECKOM MbICAM. BHauaae paccmaTpmBaloTCs OCHOBHbIE MCAAMCKME METOAOAOTMYECKMEe TPAAULIMN
canshoB, MyTaKaAAMMOB, cymeB 1 (harsicuoB, AAS KOTOPbIX METOAOAOTMYECKON OMOPOI SIBASIIOTCS
TPaAMLMOHHbIE MPeAaHMsl, OAHAKO MX MECTO B PSIAY APYTMX METOAOB BapbUpPyeTCs B 3aBUCMMOCTU OT
TOrO MAM MHOTO MOAXOAQ, UTO U SBASIETCS MPUUMHOM METOAOAOTMUYECKMX Pa3HOUTEeHUI. Aaree aHaAU-
3upyeTcs crneumdgmrKa NOHMMaHNs Camor TPAAMLIMU M OTHOLLEHUE K Hel, UTO MO3BOASIET BbISIBUTb CrieLl-
MUKy PYHAAMEHTAAUCTCKOM, KOHCEPBATMBHOM, MOAEPHUCTCKOM, HEOMOAEPHUCTCKOM METOAOAOTM,
a TaKXKe 3aPOXKAQOLLMIACS B HACTOsILLEee BPEMS METOAOAOIMM METaMOAEpHa. 3aTeM OCYLLECTBASETCS
nonbiTKa PehAEKCUU HAA MCAAMCKON METOAOAOTMEN B TEPMUHAX MeTadopbl FAyBMHONOA0OMS, NpeA-
AOXKEHHOM OCHOBATEASIMM KOHLEMUMM METAaMOAEPHA AASI PACKPbITUS PA3AMUHBIX (POPM FAYOMHbI MO-
CTUXEHUS ObITUS. MCNoAb3ys MeTadhoprUECcKmin KOHLLENT FAYOMHbI HAMU OCYLLECTBAEHO COOTHOLLEHNE
MCAAMCKMX METOAOAOTMYECKMX MOAXOAOB C Pa3HbIMM BUAAMM, YTO MO3BOAMAO MPOCAEANTb TPaHCOop-
MaLMIO CaMUX OHTOAOTMYECKMX OCHOBaHMUI B Pa3HbIX METOAOAOMMYECKMX TPAAMLMSX, a TaKXKe rHoce-
OAOTMYECKMX CTPATermi, BAUSIIOLLMX He TOAbKO Ha CrelncrKy METOAOAOTMU TEOAOTMM, HO M HA MUPO-
BO33pEHNE TEOAOTa B LIEAOM.

KaloueBble cAOBa: MCAAMCKME METOAOAOTMYECKME TPAAMLIMKM, KOHCEPBATU3M, MCAAMCKUIA MOAEP-
HM3M U HEOMOAEPHM3M, METAMOAEPH, TAYBrHOMoA0GHMeE.

T. Sedankina

Russian Islamic Institute, Kazan, Republic of Tatarstan, Russia
e-mail: tatiana-svetlaya@mail.ru

Reflection on Islamic methodological approaches through
the metaphor of depth-similarity

The article reflects on Islamic methodological traditions in terms of the metaphor of depth-
similarity in order to understand the existence of simultaneously existing and sometimes divergent
methodological approaches and to realise the impossibility and even the danger of reducing them to a
single methodological algorithm, which can not only significantly narrow the epistemological framework
of theological research, but can also lead to a halt in theological thought itself. In the beginning. Then
an attempt is made to reflect on Islamic methodology in terms of the metaphor of depth-similarity
proposed by the founders of the metamodern concept to reveal various forms of depth of comprehension
of being. Using the metaphorical concept of depth we correlate Islamic methodological approaches
with different types, which allowed us to trace the transformation of ontological foundations in different
methodological traditions, as well as epistemological strategies that affect not only the specificity of
theological methodology, but also the worldview of the theologian as a whole.

Key words: Islamic methodological traditions, conservatism, Islamic modernism and neo-modern-
ism, metamodernity, depth-similarity.
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TepeH-ykcacTtbik, MmeTadpopachl HerisiHae
MCAAMADBIK, dAiCHAMaAbIK, Taciaaepre pedpaekcus

Makanaaa ncaamaarbl METOAOAOTUSIABIK, ABCTYPAEpre TepeH pedAekcus xxacarasbl. bya pedaek-
CUSIHbI >KY3€ere acbipy YLiH METaMOAEPH TY>KblPbIMAAMAChIHAH aAblIHFaH «TePEeHAIK YKCacTbiFbl» (depth-
likeness) MeTadhopacbl KOAA@HBIALIM OTbIP. MCAAMABIK, O KeHiCTiriHAe Katap emip cypin >kaTkad,
kenae 6ip-6ipiHe MyAAeM Kapama-Kariibl GOAbIN KOPIHETIH dAiCTEMEAIK TaciAaepAiH GapblH eckepe
OTbIPbIN, OAAPAbI Oip FaHa oMOebarn SAICTEMEAIK XKyMere CbIFbI3y — FbIAbIMM TaHbIM LLEKAPAAAPbIH
TAPbIATbIN KaHa KOMMai, TEOAOTUSIAbIK, OMAbBIH 63 eMIpPLUEHAIMH )KOFAATYbIHA AQ 9KEAYi MYMKIH eKeH-
Airi atan eTiAeail. 3epTTeyain aArallkbl 6OAIMIHAE caraddTap, MyTaKaAAUMAED, COMbIAAP MEH MYCbIA-
MaH (haAcaallbIAapbIHbIH, METOAOAOTUSABIK, GaFAapAapbl TaapaHaAbl. OAapAbIH GapAblIFbl ASCTYPAI
puyasTTapra cyieHce ae, OYA ASCTYPAI YFbIHY MEH KOAAAHY TOCIAAEPi SPTYPAI — OCbl arblipmallibl-
ABIKTAp MCAAM 8AICHAMACbIHAAFbI TEPEH, iLLIKI KeAicneyLiAikTepai TyAblpaAbl. OCbIMEH KOCA, MaKaAasa
MCAQM ASCTYPIHE AereH KaTbIHACTbIH TapUXU-(PUAOCO(USABIK, IBOAIOLMSIChbI CapaAaHbIrn, hyHAAMEHTa-
AMUCTIK, KOHCEPBATUBTIK, MOAEPHUCTIK, HEOMOAEPHMCTIK XXBHE Kasipri KAAbINTAChIN KeAe XXaTKaH mMe-
TAaMOAEPHAIK K&3KapacTapAblH ablipMalLIbIAbIKTAPbI allblAaAbl. «TepeHAIK YKCaCTbIFbl» MeTadopachiH
KOAAQHY apKbIAbl MCAAMAbIK, DAICHAMAABIK, TOCIAAEP OOAMbICTbI TaHbIMHbIH, OPTYPAI KabaTTapbiMeH
CaAbICTbIPbIAAAbI. BYA TOCIA MCAAMABIK, TaHbIM >KYMECIHAE TEK DAIC KaHa eMeC, TEOAOITbIH OYKIA AY-
HMeTaHbIMbIH, OHbIH, 60AMbICKA, KyAaiFa xxeHe apamrFa AereH KaTblHAChbIH alKbIHAQMTbIH ipreAi Heris

AereH TY>XbIPbIM >KaCaAaAbl.

TYﬁIH Ce3Aep: MCAAMADIK aAiCHaMa/\bIK, ASCTYPAEP, KOHCePBAaTM3M, NCAaAMADbIK MOAEPHN3M >KoHe
HEOMOAEPHN3M, METAMOAEPHN3M, TepEH,AiK—YK,CEICTbIK,.

BBenenue

CoBpeMeHHasl CUTyallusl pa3BUTHUSL TEOJIOTHUYE-
CKOTO 3HaHUs B Poccum TpedyeT oT Te0Iorn4eckoro
€Oo00IIIeCTBa CKOpelIIel pa3paboTKi METOI0JIOT U
teonoruu. OAHAKO ClIeNaTh 3TO JOBOJBHO HEMpO-
CTO BBUY MHOTOTPAaHHOCTH, a IOPOU U POTHUBOPE-
YUBOCTH TIOJIXOJIOB PA3THYHBIX METOIOIOTHUECKAX
Tpanuiuii. JlanHoe pazHooOpasue ¢ OJHOU CTOpO-
HBI CO37Aa€T MPEKPACHYI0 METOJIONIOTHYECKYIO TO-
JTUQOHUIO, C JPYTrOi — MPUBOJUT K KOHCOHAHCY €¢
3By4YaHUs, HE MO3BOJISAA BHIPAOOTATh €AMHBIN YHU-
BepCabHBIA MeTOJl. B JaHHBIX 00CTOSTENLCTBAX
nepes MPeACTaBUTEISIMHI MCIAMCKOM TeoJoTHyec-
KOM MBICIIM MTPEJCTAIOT JBa MYTH — JINOO BOOOIIE HE
MOJTHUMATh BOTIPOC METOJIOJIOTHH, JTHOO BILIOTHYIO
3aHATHCS W3YYCHUEM CHEeIHU(DUKN KaXKIOW HCIaM-
CKOM METOJIOJIOTMYECKON TpaJuluud M aHaIU30M
BO3MOXXHOCTH UX aJanTallid K COBPEMEHHEIM pea-
musim. [lepBoIit myTh TIpecTaBiseTcs HaM TYITHKO-
BBIM, TaK KaK OTCYTCTBHE OTKPBITOTO OOCYKICHUS
W OTKJIAJbIBaHWE Ha IOTOM METOI0JOTHYECKUX
BOIIPOCOB, BO3HUKAIOUIUX MNPU HAMMCAHUU HCCIIC-
JIOBATEIBCKUX PabOT IO TEOJIOTHH, HE TOJIBKO HE
OyIeT crocoOCTBOBATh PA3BHTHIO TEOJIOTUYCCKOU
MBICJTH, HO U TIPUBEJIET K ee jerpanauuu. Bropoit
MIyTh B COBPEMEHHBIX PEATTUIX STUHCTBEHHO BO3MO-
KEH, XOTSI U IOBOJIHLHO TEPHHCT, a TOTOMY PEIIHB-
IIMMCS UJTH 110 HEMY HEOOXOJMMO OCO3HATh, YTO

MPUMEPUTH HEMTPUMHUPUMOE HEBO3MOKHO,  IOTOMY
BAXKHO MIPU3HATH HAJIMYHKE CYIIECTBYIOUIUX B OHOM
BPEMEHHU U B OIHOM IPOCTPAHCTBE PA3IUUHbIX MO~
XO0JIOB, U3y4aTh KaXJbId U3 HUX B OTJAEIBHOCTH, C
TEM YTOOBI MPUMEHSTH B 3aBHCUMOCTH OT CIIEITU(H-
KU METOJI0JIOTMYECKOM IIKOJIbI, B KOTOPOU paboTaeT
HCCIIeJ0BaTEIb.

O0ocHoBaHue BHIOOPA TeMBbI, eJH U 32124

Crnenyer nmpu3HaTh CyIIECTBOBaHHE B HACTOSA-
1iee BPEMsI CEpPbE3HOI0 MPOTUBOCTOSIHUS B MCJIAM-
CKHX MHTEJIEKTYaJdbHBIX Kpyrax, Kacarouieecs Bo-
IIPOCOB METOJI0JIOTHH, KOTOpasi CTAHOBSITCSI KAMHEM
MIPETKHOBEHUSI B OOTrOCIOBCKHMX JAWCIYTax, dalle
MIPECTABIIAIONIUX OO0 HE KOHCTPYKTUBHBIN THa-
jor, a ¢popMy B3auMHBIX OOBHMHEHUI. OCHOBHBIM
MIPOTHUBOPEYNEM B MPOTHBOOOPCTBYIONIUX TMOIXO-
Jax SIBISICTCS BO3MOXKHOCTB/HEBO3MOXKHOCTD (J10-
MYCTHUMOCTB/HEIOIYCTUMOCTb ) HCIIOJIB30BaHUS
B TEOJOIMUYECKUX HCCIECOBAHUAX COBPEMEHHBIX
METOJIOB 3aIlaJHOW TYMaHUTApUCTUKHU. B 3T0l pas-
HOTIOJISIPHOCTH B3IJISIZIOB B COBPEMEHHBIX POCCHII-
CKHMX pealMsiX BbIHYXJECHA Pa3BUBATHCS TEOJIOTHS,
KOTOpasi Ha rOCyZapCTBEHHOM YPOBHE BKJIIOUEHA B
HOMEHKJIATYpy HAy4HbBIX CIELHAJIbHOCTEH, UMEEeT
0JI00pEHHbIE CTAaHIAPTHl U AUCCEPTALIMOHHBIC CO-
BEThI. B IIpecTaBIEHHOM UCCIEI0BAaHNN NIPEATIPU-
HUMAETCsI MOMNBITKA HE MPUMUPHUTH HEMNPUMHUPHMOE,
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a yBaXKas MO3ULUU PA3IUYHBIX METOAOIOTHYECKUX
LIKOJ, YAEJsAsl BHUMAHUE KKJIOM U3 HUX, yKa3aTh
Ha HEOOXOIUMOCTh (OPMYJIMPOBAHHUS KaXKAbIM Ha-
MIpaBJIECHUEM CBOEH METOA0JIOTHYECKOM TPOrpaMMBbl
C IOJAPOOHBIM MPONUCHIBAHUEM MTPUHIHUIIOB, TIO1XO0-
JIOB U METOJIOB.

Hay'maﬂ METOA0JIOTUS UCCTIeJ0BAHUA

HccnenoBanre OCHOBBIBACTCS HA MPUHYUNAX
00bEeKMUBHOCMU U HeUMpPAaibHOCMU, Pealn3anus
KOTOPBIX OCYIIECTBIISIETCS MOCPEACTBOM HEOOXO-
JIUMOCTH COOJIFOZICHHUST aBTOPOM, OIUPAFOIIUMCS C
OJIHOM CTOPOHBI Ha aKaJIeMUYECKU METOJ0JIOTH-
YeCKuil (yHIAMEHT, C APYroi — SBISIONIMMCS aK-
TUBHBIM YYaCTHUKOM pPa3paOOTKH HCIAMCKOW Me-
TOJOJIOTHU TCOJIOTHH, TUAIEKTUUCCKOr0 €IMHCTBA
OeCTIPUCTPACTHOCTH K OOBEKTY HCCICIOBAHMSI — UC-
JAMCKUM METOJIOJIOTUIECKUM TIOJIX0/IaM, W COTIPH-
YaCTHOCTH K HUM. Tarxke HaMH COOJIFOAACTCS NPUH-
yun mpaouyuu u peghopmayuu, OTAH U3 KOTOPHIX
MpU3BaH K COXPAHCHHUIO HM3HAYAIBHON TpaIdIUH,
OCHOBaHHOW Ha OTKPOBEHHU U €T0 KIACCUYECKHUX
HMHTEPIIPETAIUAX, a BTOPOI HAlpaBeH Ha MPeaIoc-
TEPEeKEHUE OT aOCOTIOTH3AIMK TPAIUIIHOHHBIX
HHTEpIpeTaui u pehopMUPOBAHUE UX B COOTBET-
CTBUHM C COBPEMEHHBIMU peanusiMu. CucmemHolil
n00X00 TI03BOJINJI BBIIBUTH OCHOBAHMS MCIIAMCKUX
METOJIOJIOTUYECKUX TpaAuIui cansados, MyTakai-
JIUMOB, cydeB U hamsicudoB, a TaKKe TPOCICIUTD
W3MCHCHUE IIOHMMAaHUs CaMOH WCIaMCKOW Tpa-
JUIAHA  TIPEJICTABUTEISIMH KOHCEPBATUBHOTO, MO-
JIEPHUCTCKOTO, HEOMOJICPHUCTCKOTO TOJXO0JIOB, a
TaKkKe MeTamoziepHa. [IpuMeHeHue memoda mema-
gopuueckoll Konyenmyaiuzayuy NO3BOIUIO COOT-
HECTH HCIAMCKHE METOHOJOTMYECKHE ITOIXOIBI C
MeTaOpPUIECKUM KOHIENTOM TIyOWHOMOA00WS,
YTO Ha HAIll B3TJISA 1aeT JOBOJIBHO I[EJIOCTHOE TIPE/I-
CTaBJICHHE O IMOJOKEHUH TEOJIOra-ucCieaoBaTes,
HaXOJSIIErocsi B MHOTOMOJISIPHOM, MPOTHBOPEYH-
BOM, IOpPOM HEMPHUMUPHUMOM METOH0JIOTHYSCKOM
MIPOCTPaHCTBE, (HPOPMHUPYIOIIEM KaK €ro IOHUMaHHE
TPaJUINK, TaK U 3aBUCAIICE OT 3TOTO COOCTBEHHO
€ro MHUPOBO33PEHUYECCKYIO MTO3UIIHIO.

OcHoBHAA YaCTh

1. Ocnosnvle ucnamckue memooonocudecKue
mpaouyuu.

TpaauimonHasi MycyJbMaHCKas MBICIb CTpPO-
UTCSI Ha MHUCTEMOJIOTHYECKUX U METOJI0JIOTHYeC-
KHUX TIPUHIIMIIAX, Ha KOTOPBIX JCPIKUTCS IIapuar.
TpaauuyoHHOe 3HAHHWE paccMaTpUBaeTCs Kak 3a-
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paHee JaHHOE, BEUHOE M aOCOMIOTHOE, UCTOUHHUKA-
MH KOTOPOTO SIBJISIFOTCSI OCHOBHBIE TEKCTHI MCIama
— Kopan u Cynna. B ncname mpuHSTO BBIACTSTH
HECKOJIbKO TPYII METOOB, OTHOCAIIMXCS K pas-
JIMYHBIM METO0JIOTUYECKUM TPAJULIUsAM (cansioB,
MyTaKaummMoB, cydueB u damsicudon). Omupasich
Ha Tpyn «Mcnamckoe BepoyueHue u (Huiocopusi»
Pamamana amp-byter (2023), yuebGHOe mocobue
P.M. MyxamermnHa «BBeneHre B HCIAMCKYIO Te-
osorumio» (2023), a Takke pabOTHI TIPeICTaBUTENCH
KOHYenyuy  3Mucmemolo2udeckoll  uHmespayuu,
pa3pabOTaHHOW TPYNIONH COBPEMEHHBIX YUYEHBIX
MEXIyHapOJIHOTO MHCTUTYTA MCIAMCKOW MBICIIH, a
nmenHo: datxoit Xacanom Mankasu, Taxoit Jxa-
Oepom anb-AnbBanu 1 Aoaynoi Xamunom A0y Cy-
JIeMaHu, HaIllEIIeH OTpaKEHUE B KHUTE « DTHCTE-
MoJtorndeckast nHTerpanud. CynHoCTh HCIaMCKOH
Meromoioruny (Mankasu, 2013: 56); umen myio-
MUNJIEKCHOU Memoooaoeuu, TPEICTaBICHHONH Co-
BPEMEHHBIM TYpPEIIKUM HccliefioBaTesneM Pemkenom
[enTropkom (Senturk, 2020), ocHOBBIBAIOIIMMCS
Ha TpyJax OCMAaHCKOTO PEIMTHO3HOTO MBICIUTEINS
XVI Beka Axmena Tamk€npusane; memooonouro
NO3HABAMENbHOU KYIbMYpbl CYduzma, peKOHCTPY-
upyemyto npodeccopom M.U. bunanoseim (buna-
moB, 2017: 167-82), paTyomumM 3a TOIKIIIOUCHUE
K paccyZJO4YHOMY MBILUIEHUIO HCCIEI0BATENs MEH-
TaJbHBIX aJbTEPHATHB, MO3BOJIMM cebe TpejcTa-
BUTh KPATKYIO0 XapaKTEPUCTHKY YETBIPEX METOJI0-
JIOTHYECKUX TTOAXO/I0B.

Ilpaseonvie npedwecmeennuxu — canidor (ta-
OWMHBI, UMaMbl Ma3xaboB, BEITUKHUE MPABOBEIBI —
(axudbl 1 XaTUCOBEAbI) CUNTAIOT, YTO UCTHHY MOXK-
HO TIO3HATh TOJBKO TPAAUIIMOHHBIM IyTeM (HaKi),
KOTOpBI BOCIIPHUHHUMAETCSI TaKUM, KaK OH €CTb, H
HE MOXXET IOJIBEPraThCsi HUKAKUM WHTEPIpEeTaIly-
aMm. Cansippl — MyCyJIbMaHe MEePBBIX MOKOJICHHUH, Ha
KOTOPBIX CChIJIAaeTCs 0oJiee MO3aHS TPATUIHS TTPH
YTBEPKACHUN TIOCTYJIATOB BEPOYYEHHUS M IIpaBa.
B ux uwucie cnoaBWKHUKM Tpopoka Myxammana
(acxab anmbp-KHpaM), UX MOCIEJOBATENN — TAOMYHbI
W TocienoBareny TabmyHOB (Taba ar-TaOWyHBI).
OpTofoKCcanbHBI CYHHUTCKUH uciam (AXJb ac-
CyHHa Ba’ib-/>kamaa) CTpPOWT CBOM BEpOyOeKIIe-
HUS UMEHHO Ha 3ToH Tpagunun» (Anu-3ane, 2007:
632). Memoo caniagos XapaKTepu3yeTcsi TOTHOMN
NPUBSA3aHHOCTBIO K TPAJUIMOHHBIM MPEAaHUSIM —
naxn. UTo KacaeTcs pacCyXACHUS (Hazap) U NeIyK-
UK (UCTUOAATL), TO OHU JICHCTBUTEIBHBI TOIBKO
JUTSL TIO3HAHUS SIBHOTO WJIM BHEIIHE TPOSBIEHHOTO
B Kopane u Cynne (3axup). JlaHHBII MOIXOA SIPKO
pacKpbeIBaeTCs B BHICKa3bIBAHWU MCIAMCKOTO O0TO-
cioBa, (akuxa xanbanutckoro masxabda Mou Kyzna-
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Ma anb-Makaucu (yMm.1223): «MBbI JOKHBEI yBEpPO-
BaTh BO BCE, UTO cKazai [Ipopok, 4To IOIUIO JI0 HAC
JOCTOBEPHBIM MyTeM. MBI IpUHUMAaEM 32 HUCTUHY
BCE TO, 4TO OBUIO MEpejaH0 MM, HECMOTPSI Ha TO,
KakK 3TO BOCIPHUHUMAIOT Haly 4yBcTBa. Ha 3710 He
MOBJIMSIET, IOCTUTHET JIM CYTh TEMbI HAIll Pa3syM WU
Het» (MOH Kynama ans-Maknaucu, 2000: 28).
Ilpeocmasumenu xkarama (MyTa3WIATBI — TIPU-
BEPKEHIIBI MYCYJIBMaHCKOTO CXOJIACTHYECKOTO 00-
TOCJIOBHSI) CYMTAIOT, YTO HAPSITY C TPAIUITHOHHBIMH
NPEAaHusIME (HaKI — Xabap caxux) UCTUHA TIO3HAET-
Csl TaKKe TMyTEM PacCyXIEHUS (Hazap) W Pa3MbIIII-
nenust (maghaxkyp). CornacHo NaHHOM TpaauLUH
Hakn, TPOTUBOpEUAIllUe PANMOHAIEHOMY BOCIIPH-
ATHUIO, MOTYT OBITh MOJBEPTHYTHl MHTEPIPETALHH.
Memoo karama BBICTPaWBaeT CUCTEMY OTIpaXK[e-
HUSL pazyMa (‘axki) OT OMMOOK B AOTMaTHYECKOM
MPOCTPAHCTBE MCJIaMa, yTBEPKAas, 4TO pasyM He
CHOCOOCH YCTaHABIMBATh MPUHIMIIBI CAMOH HayKH
KasaM, OPMHUPYIOIIIE OCHOBBI PEITUTHH (VCYab A0-
OuH), a TaKKe HE TIPAaBOMOYEH ONPEAEISITH HOPMBI,
YCTaHOBJICHHBIC OCHOBHBIMH MCTOYHHUKAMH HCIaMa
(3ampetHoOe (xapam), TO3BOJICHHOE (Xaisiib) U 00s-
3arenpHOe ((haps)). CoracHO MyTaKaLTUMaM, pas-
yM (‘ax1) TOATBEPKAACT TPAIUIMOHHbIC TPEIAHNs
(Hax) ¥ UCTIOMHAET POJIb TIOCPEIHUKA B TIO3HAHUH
MYJIpOCTH, YCTAHOBJIIEHHOM €My caMOM peTuruen.

Tabauna 1 — Mcnamckue METoA0IOrnYeCKUe TpaJauLiuu

Memoo cygues 3axirodaercs B TOM, 4TO TIO-
3HAHWE UCTUHBI BOBMOXKHO MyTeM «00KEeCTBEHHO-
r0 U3IYYCHHS CYLUIHOCTH» — Kaui@ — JIyXOBHOTO
PACKpBITHSI, JAIOMIETO BO3MOXXKHOCTH TI03HABATh
HEIO3HAaBAEMOE Yepes3 cepAue, a He pa3yM. Takoi
BHJ[ 3HAHHS PACCMATPUBAETCS HE KaK PHOOPETCH-
HBIH (Kac6), a NapoBaHHBINA (6ax0), oOpeTaeMbli
MTOCPEACTBOM OuMIIeHus (mazkutia) mymu. Tpa-
JUIMOHHBIC TIPEAaHUsl (HAK1), HeCOMHEHHO, YUH-
TBIBAIOTCS, OJIHAKO €CIIU OHU PACXOMISITCS C JAapo-
BaHHBIM 3HaHHMEM (6ax0), cypuil oka3pIBaeTCs Ha
MeperyThe.

Quaocoghckuil memood, B OTIAMYHE OT PEIu-
THO3HOTO, OCHOBOHM KOTOPOTO SIBISIETCS TPaJH-
uusl (Haxn), OMHUPAETCS Ha PalMOHAIBHYIO OC-
HOBY — ‘axji, B Ka4ecTBE METOJ0JIOTHYECKOTO
HHCTPYMEHTapHsl B 3TOM cllydyae HMCIOIb3YIOTCS,
IIOMUMO PACCYXICHUS (Hazap) W Pa3MBIILIICHUS
(maghaxkyp), TPUMEHIEMBIX MYyTaKaJUITUMaMH,
TaK)Ke METONBl ACAYKIUHU (Ucmudisiib), WHIYK-
UM (ucmuxpa‘a) U cuinorusma (xwisc). Tpanu-
OWOHHBIE TIpENaHUs (Haka), TPOTHBOpPEUAIINE
¢unocopckoli NeHCTBUTEILHOCTH, MOJICKAT UH-
TepIpeTannu.

Jist HarsiAHOCTH BBIILIEPACCMOTPEHHBIE METO-
JIOJIOTMYECKHUE TPAJIUIMH TPUBEIEM B TaOJIUYHOM
BapHaHTe.

MeTtomoorndyeckas
oropa

Merononoruyeckas
TpaauIHs

MeTon010rn4ecKiiit HHCTPYMEHTapUi

TpaAuIUOHHBIC ITPEAAHUA

MeTtomonorus cansihoB
A ¢ (naxn)

paccyxnaeHue (Hazap) U NeRyKIUs (UCUOAATb) KaK
JIOTIOJTHUTEIIbHBIN HHCTPYMEHTAPUH [UIs TO3HAHUSI POSIBICHHOTO B
Kopane u CynHe sBHBIM 00pa3oM (3axup)

TIpelaHus (HaKz)

Mertononorus TPaJULHOHHOE NIPEJlaHue | PacCy:KAeHUe (Haszap),
MYTaKaJJIUMOB (naxn) v pasyMm (‘axn) pa3MBIIUICHHE (Mmapaxkyp)
acCyKJIeHUe (Hazap),
JTapOBaHHOE 3HAHUE paceyx (nasap)
pa3MBbllLICHHE (MAparKkyp);
Merox cypues (6ax6) v TpaTUINOHHBIE

OYHILCHUE YU (macgus / maskuiia);
JIyXOBHOE PAaCKpBITHE (Kaui)

pasyM (‘axn) u
TPaANIMOHHEIC TIPEIAHHS
(naxn)

duocodeknit metox

paccyxxueHue (nazap);
pa3MBIIIICHUE (Mapaxkyp);
JeIYKIHS (UCMUONANb);
WHAYKIHS (UcmuKpa ‘a);
CHJUIOTH3MBI (KblAC).

Kak BugHO W3 TaOmuIel, Tpaaunus (Haki) sB-
JISICTCSI METOI0JIOTHUYECKOM OMOpOi Kak cajsios,
TaK MyTaKaJJTUMOB, cydueB u dainscudon. OgHaKo
ee MepapXxuiyecKuil CTaTyc BapbUpYeTCs B 3aBUCH-
MOCTH OT METOJIOJIOTUYECKOH TPAJUIMH, YTO U SIB-

JSI€TCSL OTHUM M3 UX OCHOBHBIX OTIMYMH. [pyrum
OTJIMYHEM, KOTOPOE MOPOXKIAET 0COOBIC METOJ10JI0-
TUYECKHE TTOIXOIBI, SBIISETCS crenu(ruka ToHuMa-
HUS CaMOM TPAJIULIMKU U OTHOLLIEHHUE K HEW, B CBS3U
C 9eM IeJIecO00pa3HO BBIJEIUTH €IIIe OJIHY KIIACCH-
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¢ukanmo noaxonoB (PpyHAAMEHTATHCTCKUH, KOH-
CEpBaTUBHBIM, MOJECPHUCTCKUNA, HEOMOIEPHUCT-
CKMI M TOJXOJ METaMOJEepHa), CYIIECTBYIOIINX B
HACTOSIIEE BPEMSL.

1I. Omnowenue k¥ mpaouyuu npedcmagumensi-
MU KOHCEP8AMUBHO20, MOOEPHUCTICKO20, HEOMO-
0EePHUCTNCKO20 NOOX0008, A MAKICe MEMAMOOEPHA.

Hecmotps Ha To, 4TO McnaMcKast O00rocIoBCKast
MBICITb JIOBOJIBHO KOHCEpBaTHBHA, TEM HE MeEHee,
HE SIBIISISICH 3aCTBIBIIMM OOpa3oBaHHWEM, OHA IBH-
JKETCSI B COOTBETCTBUH C IyXOM BPEMEHH, KOTOPBIH
pa3 3a pa3oM NPUBHOCUT B Hee HOBbIE Huen: XIX
BEK — MOJIEPHUCTCKHE, XX BEK — HEOMOJIEPHHUCT-
ckue, B XXI BEKke B HEE BTOPraroTCs TakKe HOTKHU
3aposkaarommerocss meramojepHa. Kaxmgoe HoBoe
BESHUE BCTPEYAET CEPHE3HOE OCYKIEHHE CO CTOPO-
HbI JOTMATHYECKOro OOrOCI0BCKOI0 COOOIISCTBA,
KOTOpOE B CBOIO OYEpE/lb MOJBEPraeTcs OTBETHBIM
KPUTHYECKHIM 3aMEUaHHUsIM CO CTOPOHBI HOBBIX TTOJI-
X0J10B. TakuM HakajoM CTpacTeil XapakTepusyeTcs
COBpeMeHHas JeHCTBUTEIBHOCTh, B HEM K€ OCY-
LIECTBIISAETCS MOMBITKA OCMBICIEHUS] METO0JIOTHH
Teonoruu. Kak ke BUJOM3MEHSAETCS OTHOIICHUE K
TpaJUIIKN B TEUEHNUE TPeX MOCIEAHUX BeKoB? [l
OTBETa Ha ATOT BOIMPOC PACCMOTPHUM TIOCIEIOBa-
TEJILHO KaXKBIH U3 IOAXO00B, ONHpPasiCh Ha PadOTHI
Myxammana Camma Pamamana ans-bytel, Jlammpa
MyxetnnnoBa u I'elinapa J[>xemas.

Jna komcepsamopos Tpaaunuen  SBISETCS
CTporasi CUCTeMa IpaBHJI, OCHOBAHHAs Ha «OIIIO-
3WIAN JTO3BOJIEHHOTO-3ampeTHoro» (MyXeTnnHOB,
2023: 22-38), odopmiicHHAs BBLAAIOLIMMUCS yMa-
MU knaccukoB CpenHeBeKOBbs Ha ocHOBe Kopana
n Cynnsbl. COriacHO KOHCEp8amueHOMY UCIAMCKO-
MY nooxody, IOKTPUHAIBHBIM BEPOYUIHTEIHHBIM
SIIPOM, Ha OCHOBE KOTOPOTO CTPOUTCS KU3HEHHBIN
OIIBIT M aKcHOMaTHu4ecKkas 0a3a OorociaoBa, SIBJIS-
I0TCS JOTMAaTUYECKHE MPUHLHUIIBI, BBITEKAOLINE U3
Cesmennoro [Iucanms. [1o yoexaennio Pamamana
anb-byTe1 (1929-2013), sBastromerocs, 1o MHEHHUIO
mydTust Pecny6mukm Tarapcran Kammns Camu-
T'YJUIMHA TIPOJOJIKATENEM TPaJULIUH, 3aJI0)KEHHON
BETTMKHUMHU OOTOCIOBAMH MPOIIIOTO, BEAYIIIM He-
OJIOTHYECKYI0 00phOY ¢ HICHHBIMU TPOTUBHUKAMH,
MIBITAIONITUMHICS TIOIIATHY Th 3/JaHUE UCIIAMCKOTO 00-
rocioBus» (Anb-byTtel, 2023: 10), ocHOBY HMciama
COCTaBJISIIOT YOEXKICHHSI, TOCTPOCHHBIE HA TOYHON
0OrOCIOBCKOM Hay4YHOW METOJO0JOTHUH, CHOPMU-
pOBaHHON yMaMu OECTpPUCTPACTHBIX B BOMPOCAX
BEpOYUYCHHUsI HCCliefoBaTeneld, CBOOOAHBIX OT da-
HaTU3Ma W TOJApakaHus. Penurno3Hsie MCTHHEI,
KOTOpBIE€ MyCYJIbMaHCKHE YUEHBIE TO3HAIN ITOCPE/-
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CTBOM Hay4HOW METOJ0JIOTHH, UMEHYIOTCS JorMa-
TaMH, a TPUICPKHUBAIOIINECS WX — JOTMaTHKaMHU
(Ane-byTh1, 2023: 60-78). Beast uieonoruyeckyro
60pp0y ¢ MIEHHBIMU TPOTUBHUKAMHU (MOJEPHUCTA-
MH U HEOMOJECPHHCTAMH), MBITAIOIIUMHCS IOIIAT-
HYTb 3[aHHE HCIaMcKoro OorocimoBus, Pamaman
anb-byThl yOeXKIEeH, 4TO «MX METOJ0JIOTHS OCHOBA-
Ha UCKITIOYUTENFHO Ha BOOOpPaXKEHNH, COMHEHUHU H
c1aboM MPEINONI0KEHHH, UX TUIOTE3bl OCHOBAHBI
Ha MHTYUIMHA U (aHTa3ul, a CBOM HCCIIEIOBAHUS
OHH OCYIIECTBJISIIOT B COOTBETCTBUH C COOCTBEHHBI-
MU CTPACTSAMH U JKETaHUSIMH, UCKaXasi PeIaHns 1
TekcTh» (Anb-bByThr, 2023: 60-74), T.€., TpaIuIuIo.
Hcnamckuti moldepuusm, OCHOBATEJIEM KOTO-
poro cumtaercs Myxamman ‘A0mo (1849-1905),
MOJTydMJI CBO€ pa3BUTHE ¢ koHma XIX Beka, Opo-
cas BBI30B KJIACCHUYECKOMY NTOHUMaHUIO TpaJuluH,
CTaBAT €e I0JI COMHEHHE BBUAY c(hOpMHUPOBAaHHO-
CTH YEJIOBEYECKUM Pa3yMOM B OTJIMYHE OT Tpaju-
[IMHU, HETIOCPEICTBEHHO HCXO el n3 CBAIIEHHO-
ro TEKCTa, TEM CaMBbIM PaCHIMpsist Ui ceOs paMKu
JTIO3BOJIEHHOTO, TO3BOJISAA TPUOIMKEHHE K TOMY,
YTO KOHCEPBATOPAMHU paccMaTpPHUBAETCS B KaUECTBE
«COMHHTEIFHOTO», OTJAJIEHHE OT KOTOPOTO CUUTa-
eTcsl Npu3HaKoM 00ro0osI3HEHHOCTH. ModepHucmul
CYHTAIOT, YTO MCIIAMCKas KiIaccudecKasl Tpauins
chopMHpOBaHa B pe3ysbTaTe ACATEILHOCTH JTIOACH
(TyTh ¥ BBIAIOUINXCS) W TIOTOMY HE MOXET CUH-
TaThCsl CBSIIEHHOW, YTO, HECOMHEHHO, BBI3BIBAET
y OonbIeil yacTu MyCyJbMaH KyJIbTYPHBIN IIOK U
oTTOpKeHHe. MOJIEPHUCTBI PaTyIOT 32 BKIIOYEHHE
uaeil COBpEMEHHOH eBpomeicKoi (prrocodckoit
TEPMEHEBTHKH U AIIMCTEMOJIOTUH B UCCIIEJOBATENb-
CKH{ TIPOIIECC COBPEMEHHBIX MYCYJIbMAHCKHX HC-
cnenoBareneil. JI. MyxeTIuHOB yka3bIBaeT Ha ToO,
YTO «B ITHUX YCJOBHAX SIBJISETCS BaKHBIM OT/IEJIE-
HHUE CBOOOIOMBICITUS B TEOJIOTHYECKUX BOIIPOCAX OT
BOJIbHOAYMCTBa» (MyxeTannos, 2023: 22-38).
Hcnamckuti Heomooepnuzm, BOHUKIIUN B XX
BEKe, y)K€ He TPOCTO CTAaBUT IO/ COMHEHHE KJlac-
CHYECKOE MOHMMaHKE TPaAULUH, a OpocaeT e BbI-
30B, COBepIlas, 110 MHEHUI0O Moxammena ApKyHa
(1928-2010), «pa3pylINTENBHBIA >KecT, BBIBOIS-
U 32 TIPEJIeNBl e¢ JIOKHBIX, 03I TepHATUBHEIX,
HCKYCCTBEHHO IOJJEPKUBAEMBIX, OKaMEHEBIIUX
npoTtuBonocTaBneHuin» (MyxerauHos, 2018: 92),
TEM CaMbIM BBICBOOOJK/asl MOTEHIMAJ CaMOM Tpa-
Tun. HeomooepHucmol CAUTAIOT JKABYIO HCIIAM-
CKYIO TPaJUIMIO TUHAMUYHBIM (PEHOMEHOM, HE HC-
YepIBIBAIOIINMCS KaKUM OBl TO HU OBIJIO BpeMEHEM,
a TIOTOMY CIIOCOOHBIM K HENPEPhIBHOMY OOHOBJIE-
Huto. MciiaMCcKuil HEOMOJEPHU3M pelIaceTcsl He Ha
CJIEeTIoe cIel0BaHue TPAIUINH, & Ha €€ TIEPe0CMBbIC-
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JICHWE W OOHOBJICHHE, OCYIICCTBIISIEMBIE C OIOPO
Kak Ha 0a30BBIE HCTOYHUKH, TaK M Ha JOCTH)KCHUS
COBPEMEHHOI'0 MHPOBOTO MCIAMOBE/ICHUS U 3aIajl-
HOM unocodekoit mpicin (Myxetannos, 2023: 22-
38). «HeomoznepHU3M B €ro JIydIINX MPOSBICHUSX,
CTapasCh MPONTH MEXTy OTHOOOKOCTHIO KOHCEPBa-
THU3Ma U Y30CThIO MOJIEPHU3MA, HE MTOPBIBAET C Tpa-
JIMIMEN KaK TaKOBOW, HO CTPEMUTCS MPOJOJIKHUTh
ee ¢ ornopoil Ha Te 0a30BbIE KOPAHHMUYECKHE MPHH-
IIUTIBI, KOTOPBIE B OT/IEIHHBIE IEPHOBI €€ Pa3BUTHS
OKa3bIBAIMCH YMYUICHHBIMH M3 BHAY» (Myxeram-
HOB, 2023: 517). Cornacuo J[. MyXeTAHHOBY, «I10]]
YBaKEHHEM K TPAJAWLUH HEOMOJCPHU3MOM IOHH-
MaeTcsl OCTOpOXHast paboTa, MpeneTbHON IIeNBI0
KOTOpOH SIBIISIETCSI €€ TBOPYECKOE MPOAOTKEHUE
(MyxeraunaoB, 2023: 490). Kak MOaepHUCTHI, Tak
U HEOMOJIEPHHUCTBHI, HE CTaBs MoJ coMHeHue CBs-
HICHHBIA TEKCT, CUUTAIOT JOKTPUHAIBHBIC TPHH-
UMbl (BEpOYUYUTEbHBIE JOTMAThl, COCTABICHHBIC
YEJIOBEYECKUM YMOM ) «CKOPITYTION TPaIuIIum», a ee
XpaHHUTENEH — «HOCUTENSIMH BHEITHEH CKOPIYIIBD»,
HE 33yMBIBAIOIIIUMUCS HAJl TITyOMHHBIM COfepxkKa-
HUEM COKPBITOTO 32 3TON CKOPIYIOH «siipay.

XXI Bek xapakTepus3yercs IMOsBJICHUEM HOBOMI
«r00anbHON MEHTAIBHON MapagurmMeby (Xpylesa,
2020: 10) — memamoodepna, XapaKTEepUIYIOIICHCS
«CTpPEMIJIGHHEM K TOHMCKY TIIyOWHBI M JyXOBHOCTH
B YCJIOBHSAX COBPEMEHHOTO MHpa C €r0 SKOJIOTHYe-
CKOM KaTacTpodoil, BOCCTAHUSIMH, YCTAJIOCTBIO OT
MOBEpXHOCTH W moTpednenmus» (Mapkosa, 2019:
92), obpamaromero B30op K Tpaguldu, HO HE K €€
«CKOpIIyTIe, COXpaHUBIIEHCs UMb B hopme (Poib-
KJIOpa, a K HEYEeJIOBEUYECKON CO3Jarolel U TBOPS-
e CKPBITON TMOIMHHOCTH, TPEOBIBAIOIICH BHE
BpemeHn» (Jxemanb, 2020: 718), ¢ TeM, 4TOOBI
«O0OHapYyXUTh B HEW KIIOUM K Oymymemy» (Akkep,
2019: 88). D10 sBICHNE HE 0OOILIO CTOPOHOH U UC-
JaMm.

OpHUM W3 EQMHUYHBIX MpEJCTAaBUTENCH 3a-
POKAAOIIErOCs NCIAMCKOTO METaMOJIepHa Ha HaIl
B3y, sBisercst etimap Jxemans (1947-2016)
— JIOBOJIBHO SIpKasi U MPOTHBOpeunBas (urypa co-
BPEMEHHOTO MYCYJIBMAaHCKOTO MHpa, MO OTHOIIE-
HUIO K WJESIM KOTOPOTO CYIIECTBYIOT aOCOJIOTHO
MOJISIPHBIE B3MJISIABI — OT BOCXHUILEHHS 1O HEHABH-
ctu. B kaure «Ilo Ty ctopony Heba 6e3 3Be31m», 1Mo-
cBsiieHHON mamstu ['efimapa J{xemans, coOpaHbl
BOCTIOMHUHAHHSI €T0 €IMHOMBIIUIEHHUKOB, BBICOKO
OLICHMBIINX €ro TpyA. B monarBepkaeHue mpuse-
€M HECKOJIbKO IIUTAT: «IIOCJIEOHUMN BEIMYAUIIUN
¢unocod» (Opxan [xemans), «purypa, paBHOI
mo Macmrady KoTopoit B Ham Bek HeT» (IllamMuin
KazanueB), «rMraHT MBICIH, YEJIOBEK-IETOHATOP,

TEOJIOT IO HAType, MacTep CJIOBa U HECTAHIAPTHOIO
MeITieHns» (Jxadpamn Xadninaes), «reHuiH-peBo-
JIOLMOHEP, OJUH U3 KPYMHEHIINX POCCUIUCKUX HUH-
TeutekTyanoBy (Anekcanap [IpoxaHoB), «UeIoBeK
C BPOXIEHHBIM CepIIleM peBoitoimonepa» (My-
xammay Kapawaif), «mmaccruoHapuii, peBOIOIMOHED
nyxa, Oe3yJepXHbBIH HCIAMCKHI HWHTEICKTYal
(Myxammayn Cannx), «MOIIHBIM YeIOBEK MBICIIH,
BHECIIUN TPAHAMO3HBIA YHHUKANIbHBIA HHTEIJICK-
TYaJIbHBIN BKJIQJ B KOMWIKY HCIAMCKON MBICIH
(Aunmyxamen Mupxakpin), «KOHIACHCATOP CMbIC-
JIOB, HE HY KAIOIININCS B HAIIIEM COTIIACHH WJITH TIPO-
tecte» (Mykannac xaspar bubapcos) (OKurankus,
2022: 398). IlpoTecTyromux 1 HECOTJIACHBIX, JKECT-
KO KPUTHUKYIOIIMX uaeu J[>xemans, TOKe HEMajo.
OmHUM U3 HUX SBISIETCS POCCUHCKUN PEITUTHOBE]
P.A.CunantbeB, yOexICHHBIN B TOM, 4TO [[>keMaib,
BBIOpAB MyTh MHTEIUIEKTYAIbHO-TICHXOJIOTHYECKOM
CO(PHCTUKH, CTANT YEJIOBEKOM, U3BPATHBIIIAM HCIIaM,
OJTHAKO, OJarogapsi CBOei Xxapru3Me U paJiuKaaIbHbIM
B3TJIS1aM, CTaJl MIeaioM OOJIBITMHCTBAa HEO(UTOB.
Hazeisas I'elinapa Jl>xemansi «IICUXUYECKU HE 3]10-
POBBIM TM30(PSHUKOM WIJIA TIPUTBOPSIONIUMCS
cymacmenmum», Poman CuinanTeeB (QakTHUECKH
ooBunun [eitnapa [Ixemans B kydpe (HEBepHuH)
(Cumnantses, 2007: 458). LLluntckuii mpocBEeTUTENH
AwmuH PamuH BUANT B uaesx J[xemans «pu3HaKu
HMCTUHHOTO CaTaHU3Ma, 3amudpoBaHHOTO B (opMy
YTOHYEHHOM MHTEIJICKTyalIbHON MIPOBOKAIIUIY, Ha-
3BIBasl €r0 MJICOJIOTHIO «DKEMAN3MOM — BHPYCOM
Mapa3sUTHYECKOTO TOJKA, CIIOCOOHBIM BHEIPITHCS
B CHCTeMY eIWHOOOXKHS U JI0 HEy3HABAEMOCTH H3-
Bpamars ee n3nyTpu» (Pamun, 2016; Pamun, 2022).

Tefinap Jl>xemans paccMaTpuBaeT TPATUIIMIO B
HWHOM PErucTpe — HEe KakK TPAIULHUI0 C MaJCHbKOU
OYKBBI, «COXPaHMBIIYIOCS JIAIIH B (hOpMe OCKOJ-
KOB, 3a0BITBIX U MCKaXCHHBIX OTTOJIOCKOBY», a KaK
«Tpagumuio ¢ 60IBIION OYKBBI — HEKYIO ITOIJTHH-
HYIO JJaHHOCTh, IPEOBIBAIOIIYI0 BHE BPEMEHH, CO3-
JTATONIYIO U TBOPSAIIYIO MO/ ce0s1 MHCTUTYTHI, KOTO-
pBIe ee MoiJepKuBalT U mepenaro (Jxemars,
2020: 718). PackpyumBas crimpaib eIie Jaibliie, Mbl
MIPUXOJIUM K TIOHUMAaHUIO TPAIUIUH (DuUiocopamu-
MpaouyuoOHaIuCmamuy, SPKAMA TPEICTaBUTEISIMH
koTopeix siBisitoTcss Pene I'enon (1886-1951, B
1912 roxy I'eHOH MpUHMMAET WCIaM IO UMEHEM
AGnens-Baxuyn SIXps, 4TO O3HAYACT «CITYKUTENb
equHoro». B 1930 romy B mOMCKax HEKOTOPHIX
cyuiickux pykomuced OH mepeesxkaer B Erumer,
I7Ie KEHHUTCS Ha JOYepH Ieiixa, oka3aBIIeics Io-
TOMKOM poaa PaTUMUIOB, BOCXOSLIETO K IPOPO-
Ky Myxammany. B 1951 romy oH ymupaet, roBopst
Tepe]i CMEepThIo To-apadcku: «Amnax, Amrax» (I1a-
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xoMoB)) 1 lOnmuyc DBona (1898—1974), cTpemsiu-
€csl K BO3POXKJICHHUIO M3HadanbHOU IIpumopanains-
ot Tpaguumu (Tpaguuums mo Pene ['enony — 310
COBOKYITHOCTh «HEUEJIOBEYECKHUX» 3HAHHH, Iepe-
JIaBaeMbIX U3 MOKOJIEHUS B ITOKOJIEHHE KAacTOM Io-
cBsmeHHbIX. CorytacHo ['eHoHy, Tr00as TpaguIus ¢
CaMoro Hayaja COJIEPKUT BCE YUEHHE IMOJIHOCTBIO.
TpamuMOHHBIA TyX HE MOXET MOTHOHYTH, OyIy-
YH 110 Ty CTOPOHY U3MEHEHMsI U cMepTH. Tpagunus
yaie BCero HE YTPayMBaeTCs, a TOJBKO 3aTMeBa-
etcs. COKpOBHILA «HEUYEIOBEUYECKO» NMpeIBEUHON
MYIPOCTH HUKOT/Ia HE MOTYT OBITh YTPaueHBl OKOH-
YaTeNnbHO, OHH OKPYXKAlOT ce0sl HEeMpPOHUIAEMBIM
MTOKPBIBAJIOM, TasIIMM MX OT YEJIOBEUYECKHUX TJa3 |
3aTPYJHSIONIMM K HUM JocTyn. UTo ke Kacaercs
BBICIIIETO IIEHTPA, TO OH BEYHO XPAHUT COKPOBHUIII-
HUILy TPaAMLUK BO BCEHl ee MOJHOTE, Oyay4dH BHE
3aBHCHMOCTH OT JIFOOBIX TIepeMeH BHEIIHETO MHpa.
Heuro oka3anoch yTpadeHHBIM, IO KpaliHEN Mepe,
JUTS. BHEIITHETO BOCTIPUSATHSI, HEUTO TAKOE, YTO CTpe-
MSALIUICS K ICTHHHOMY 3HaHUIO JIOJIKEH OThICKaTh
3aHOBO), XpaHumon Brwicmmm nentpom (I'eHow,
2008: 509), cymecTByromeid ¢ MOMEHTa COTBOpE-
HUSl YelloBeKa, 3JIEMEHThI KOTOPOH coaepikarcs B
Ka)XJOW peIMTUM B BUJIE€ HEKOW «M3HAa4YaJIbHOW Ma-
TPULBl €IMHON IMpapeauruy, TOYKOM oTcuera Ko-
Topoit siBisercst Agam» (Paxmatymmun, 2013: 65).

Taéamua 2 — Tpancdopmaryst OTHOIICHHS K TPAJUIINT

[Ipuuem «uctuHaM, oTKpbIBarouMcs Mupom Tpa-
JTUITIH, HEBO3MOXKHO OOYYUTHCS, X MOXHO TOJIBKO
BCIIOMHHTB, OCBOOOAMBIIKCH OT mperpany (DBoina,
2016: 15).

I'efinap Jl>xeManb BBIAENSET ABA BHJA TpPaju-
MU a) TPAAWIMIO C MAJEHBKOH OYKBBI — HEKHMH
(oNBKIIOp, MPEACTaBICHHBIN 3a0BITHIMH, HCKAXKEH-
HBEIMH OTTOJIOCKaMH W3HadainbHOU Tpamumuu. J10
Tpaaulus, He TTOMHSINAsl CBOEH CyTH, HE NIOHHUMa-
FOIlasl TIOJJIMHHOTO, CBSILIEHHOTO, TATHOIO CMBICIIA
noumHHON Tpaguuuu; 6) Tpamuumio ¢ GonbmIon
OyKBBI, KOTOpast OepeT Hadajo ¢ MPopoka Ajama.
OTo Hekas MOJUIMHHAsI JaHHOCTb, MPeOBIBAIOIIAs
BHE BPEMEHH, BHE IIOKOJICHMI, BHE HCTOpPUH, HO
MEPMaHEHTHO OTKpBIBaIOLIas ce0sl BO BPEMEHH U B
WCTOPHH, CO3/IAI0MIasi ¥ TBOPSAIIAs MO/ ceOst NHCTH-
TYTbI, KOTOPBIE 3TO BOCIIPOU3BEACHUE BO BPEMEHHU
[O/JIEP>KUBALOT, IEPEAAOT U TOTOBSAT JIFOJIEH, CIO-
COOHBIX 0 CBOMM HPUPOJHBIM JJaHHBIM NOHUMATh
BECh ATOT TPOMAJIHBINA KOMIUIEKC. Tpaauius — 3T0
HEKasl JaHHOCTb, KOTOPAasl CyLIECTBYET BCETAa U KO-
TOpast MOXKET OBITh JOCTYITHA, €CITH yCTPEMIIATHCS K
HEel ONpeJeIEHHBIM MyTEM M C MOMOIIBIO OMpee-
JIEHHBIX CPEJIICTB.

JIns HarnsAHOCTU BBIIEPACCMOTPEHHBIE BUO-
W3MEHEHUS 110 OTHOLICHUIO K TPAJAUIUU IIPUBEIEM
B TaOJIMYHOM BapHaHTE.

DyHIaMEeHTAIN3M Koncepsaruzm MoaepHuzm Heomonepuusm MeramonepH
VII-X XI-XVIII XIX XX XXI
CoMHeHHE B CoBeniieHme O0pamieHue B3opa
. BEPIIEHU
dopmupoBanue Crporoe ciieoBaHue KJIACCHYECKOI P HE K CKOpIIyIIe, a K
. o o Ppa3pylIUTEIbHOTO
KJIACCHYECKOI KJIACCHYECKOI HCIIAMCKOH TPaJIHIIH, BHEBPEMECHHOMY,
N N . JKeCTa, BBIBOJIAIICTO 32
HCIIAMCKOM TPAJAUIUH. | HCIAMCKOW TpaIullHu. chopMHpOBaHHOU HEUYEIIOBEYECKOMY SIIIPY
MPEICIIbl TPATUIIH.
YEIIOBEYCCKUM YMOM. Tpamuuuu.

«COMHHUTECIIBHOTO».

3akperieHue CrieioBaHME OMIO3UIIUT
OTIMO3HUIIUU «J103BOJIGHHOTO-
«J103BOJICHHOTO- 3aMpPETHOTO» U
3alpPeTHOTOY. OT/IaJICHHE OT

«COMHHUTEIIBHOTO».

BBI30B «ONMO3HUILN» U
pacuIMpeHne paMoK
«J103BOJICHHOT'0» BILIOTh
JI0 «COMHHTEIEHOTOY.

[Tpubmmxenue K
«3aTPETHOMY».

OTcyTCTBHE THOOBIX
YEJIOBEUCCKUX PAMOK,
JTFOOBIX OMITO3UIIHH.

Kax BumuMm, TpexBekoBoid mporecc (hopmu-
pOBaHUs KJIACCUYECKOW HCIaMCKOW TpaJuiuu U
CTPOroro CJieAOBaHUA €Ul JOBOJBHO IUTEIBHOE
BpEMs, CMEHHWJICS 3HAYUTEIIbHBIMU TpaHchopma-
[MOHHBIMH TPE0OpPa30BaHUIMH B yMaX HEKOTO-
poi HacTu MYyCYJIbMaHCKOW WHTEIUIMTEHIUU T0-
CICOHUX TPEeX CTOJETUH, HAYMHA C COMHEHUH,
3aBeplias MOJHOW aHapxue, KOTOPYH MOMKHO
BOCIIPHHUMATH JTUOO KaK CTPEeMIICHHE K pa3pyle-
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HUIO CAMHX OCHOB HCJIaMa, TH00 KaK «CBSALICHHYIO
aHapXHUIO» (TEPMUH «CBAIIEHHAs aHAPXUS» BBEJICH
Jxonom KamyTo, KOTOpBII Opeaioxu paguKaib-
HO MHOH B3IVISJI HA XPUCTHUAHCKYIO TEOJIOTHIO, HE
TOJIBKO OpOCHI BBI30B CTaTHYECKUM (HOPMYIIH-
poBkaM bora, KOTOpble MOKHO HalTH B TPaJUIIH-
OHHOH JOormMaTruke, HO paszpaboTan TUHAMHYHBIN
noaxonx K yrennro Cesimennoro I[Tucanust u camoit
TpaAULMK — METOI0JIOTHIO, KOTOPYIO OH HAa3bIBACT
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«TEOIMOATHKOW». B ero mHTepnperannun «cBsIIeH-
Has aHapxus» 0003HA4YaeT MOPSAJIOK, KOTOPHIH He
HaXOAMTCS TOJ BiacThio arché u He ympasisercs
BIIACTBHIO WJIM aBTOPUTETOM, 3TO CKOpEe MOPSAOK,
KOTOPBI TPOTHUBOPEUNUT CaMOl HepapXxHueCcKon
JIoTUKe. JTO CIOCOO MOMBICIUTE THIIEPPEATHHOCTD
HEBO3MOXHOro B peansHoM Mmupe (Konauesa,
2022: 214-229), 6pocaroniyo BbI30B 3aKOCTECHE-
JBIM JJOTMaM M OTKPBIBAIOIIYI0 HOBBIE METOJ0JIO-
TUYECKUE MEPCIEKTUBBI. B 1aHHOH CBsI3U HHTEpEC-
HBIM BUAMTCS BEKOBOM JMana3oH, HAUWHAIOMUNCS
Y 3aBepIIAONIUICS Tpems croseTusMu. Eciam pac-
CMaTpUBaTh €T0 KaK HUKIMYHOCTD BUTKA CIIMPAJIH,
TO MOXHO TIPEIOJIOKHUTH, YTO CIETYIONINM 3Ta-
MOM MOXKET CTaTh HO8as doeMamuszayus — Tu00
MIPEABLAYIIETO XapaKkTepa, JT100 abCOIOTHO HOBO-
ro, TOBOPUTH O KOTOPOM MOKa 0€30CHOBATENBHO.

CHoXKHOCTh PAacCMOTPEHHS BBIIIEYKa3aHHbBIX
HanpaBlIeHUH HWCIAMCKOM MBICIN 3aKII0YaeTcs
B TOM, YTO BpeMs B JaHHOM CIIydae IBMKETCS He
JIMHEWHO, a MPOUCXOUT OJJHOBpeMeHHO. «B comu-
OKYJBTYPHOM COCTOSTHUHM COBPEMEHHOTO O0IIecTBa
HaOII01AI0TCS OTHOBPEMEHHO MPU3HAKA KOHCEPBa-
TH3Ma (apXaWku), MOJIEpPHA, MOCTMOJEpHA U JlaXkKe
MeTamojiepHa. YacTe uccienoBaTeneil CYMTaeT, 4To
MBI JI0 CHX TIOp HaXOJWMCS B MapajiurMe MmocTMO-
JIepHa, 4aCTh TOBOPUT O TOM, YTO JJa)K€ OH €IlIe HE B
nostHOU Mepe HacTynii (PertoBa, 2012: 586). Kax-
Jasi mapajurMa XapakTepH3yeTcsl COOCTBEHHBIMH
«OPHEHTHUPAMH, TOPU3OHTAMH KETAEMBIX TOCTHKE-
Huit» (Peroa, 2012: 588), cBOUMU CTOPOHHUKAMH,
HECYIIMMH COOCTBEHHOE BHJEHHE MHpa (OHTOJO-
THIO) ¥ CHIOCOOBI €0 TIOCTHKEHHUS (THOCEOJIOTHIO),
a CIIeZIOBaTENbHO, U METOJOJIOTHIO.

111. Hcnamckas memooonozust 6 mepmuHax eiy-
OUHON0006UL.

B niporiecce ocMBICIIEHYSI BIHSHUS 3TI0X MOJIEP-
Ha, IOCTMOZICpPHA M METaMOJIEpHA Ha METOJIOJIOTHIO
paccMaTpuBarOTCs pabOThl aBTOPOB TEPMHUHA «Me-
tamoniepH» PoOuHa BaH neH Akkepa u Tumorteyca
BepwMroniena, mororpadun mpodeccopa KO.M. Jlot-
MaHa «KynmbpTypa u B3pBIB» a TakXke psjl cTaTel 1o
JTAHHOM TeMaTHKe.

OnHMM H3 aBTOPOB KOHIEHIIMH METaMOJICpHA
Tumoteycom Bepmronenom B 2015 romy chopmy-
nupoBaHa Metadopa «riyouHononoous» (Bepmro-
neH, 2019: 349-355), packpsiBaromiasi Ty WA HHYIO
(hopMy TIyOUHBI TOCTUKECHHS OBITHS TOCPEICTBOM
COOTHOIIICHHS TUIOBIIOB C BHIAMH HX IUIaBaHUs
(CriuBakoBckuit, 2018: 196-211). Pa3BuBas nan-
HYIO HJICI0, TIO3BOJIMM ce0e TPaHCIIOHHPOBATH €e
Ha WCIAMCKHH JIUCKYPC, HECKOIBKO PaCHIMPUB U

COOTHECS TSATh BHJOB IUIaBaHHUs C TPyNIaMud My-
CYJbMaHCKUX HCCIIeIOBAaTENEH, pa3inIaronixcs B
METOAOJIOTUYECKUX TOAXO0JaX B 3aBUCUMOCTH OT
peraemMsbIxX 3a7a4, HO SUHBIX B CBOCH JTIOOBU K AJl-
naxy 1 Ero CnoBy, cMBICIT KOTOPOTO IityOxe 1r000-
T'0 MODSI.

- Meroxponorust hyHIaMEHTaTUCTOB-0YKBaJIH-
CTOB CpaBHUMa CO CKOJBKCHHEM ILIOBIA-ceppuH-
2ucma 1o TIOBEPXHOCTH BOJIBI, CO3HATENIBHO H30e-
raoIero NorpyKeHus B MOPCKUE TIyOHHBL. SIpkuM
MIPUMEPOM TAKOTO M30ETaHUsI CIYKUT TEPMHH «OU-
aa kaighay (apad. moci. «0e3 Kak»), BBEICHHBIN Ha
3ape uciama B OAHOM M3 MPaBOBBIX LIKOJ, COTJIac-
HO KOTOPOMY HE CIIe/IyeT «CHpalliBaTh, Kak: Bepa
JOJKHa 00XonuThes Oe3 pasymay» (Barabos, 2012:
23), TepMuH, JETIUH B OCHOBY MPUHYUNA HOH-
K8AMUDUKAYUOHUIMA KUCOUTY-Xa/aMUppy-Xa OH-J1a~
Kaiip» («yTBepauTe/mpumMuTe uUX 6€3 [Bompora-
uus|: “Kak?”») (Hodamn, 2016: 139), nepBoHavab-
HO YKa3bIBAIOIIETO Ha «HEJOMYIICHUE AJJICTOPH-
YECKOT'0 TOJIKOBAHHS aHTPOMOMOP(HBIX TEKCTOBY
(Moparumos, 2013: 4, 89). CTOpOHHHKH JaHHOTO
MOJIX0/1a, CPEH KOTOPBIX OBIIIM MHOTHE OOTOCIOBBI
MEPBBIX BEKOB MCJIaMa — XaHOAIUTHI, paHHHE alla-
PUTBI U MaTypHUIUTHI, CTAT UMEHOBATbCS OAIAKU-
¢ha (mpyrvie BUABI HATUCAHNUA TepMUHA «OamsKuda
B 3aBUCHMOCTH OT IPOM3HOILICHHS U MPABUII TIEepe-
Jladu apaOCKUX TEPMUHOB — «bOanmakuday, «OUIIKI-
bay, «ou-na-kaid») (HOH-KBAIN(PUKAITHOHUCTAMN)
(U6parumos, 2013: 4). [lnsg npeacraBuTeNnel maH-
HOMW TpyIb! (B HACTOSAMIMHA MOMEHT HE3HAYUTEIb-
HOW TpymIbl OOTOCIIOBOB, dHame canaduTCKON
HaNpaBJICHHOCTH, OCHOBBIBAIOLIMXCS Ha JOCKO-
HaJTLHOM CJICTOBAHUH METOJIOJIOTHH CAISI(OB), BaXK-
HO yZep>KaTh paBHOBECHE Ha TIOBEPXHOCTU BOJBI, &
B cJIydYae TMaJIeHHsI BHOBb B3OMpAThCs HA JOCKY JUIS
cep¢uHra, CTpeMsCh YCTOSTh Ha Hell B KMITyYUX BO-
JlaX COBPEMEHHBIX METOJI0JIOTUYECKUX MOJIXO0JIOB;

- METOJOJIOTHsSI KOHCEPBAaTOPOB-TPaJUIOHA-
JIMCTOB, YTYIIUX TPAJAHUIUH, MPEIITHCHIBAIOIIHE
COOJIIOZICHNE CTPOTUX PAMOK «I03BOJICHHOT0-3a-
MPETHOTO» U OTJAJCHHE OT «COMHHUTEIHLHOT0» CO-
OTHOCUMaA C @pudatieunzom — camoil panneit ¢op-
MOW MOJIBOJTHOTO TIJIABAHUS C 3aJIEPKKON JIbIXaHHS.
B nmanHOM ciydae momyckaeTcsi HEKOTOPOE «BO-
MPOIAHKUEe-TIOTPYKEHUE», OJHAKO B Clydae BO3-
HUKHOBEHUSI JKEJIAaHHUS UCTIBITaTh CBOM «JIbIXaTElb-
HbIC BO3MOXXHOCTH», CHJIA TPaIUINH, YKa3bIBaeT
Ha TpU3HaK 00TOOOS3HEHHOCTH KaK OTAaJCHUs! OT
COMHUTENBHOTO. KoHcepsamopbi-mpaouyuonaiu-
Cmbl OCYIIECTBIISIOT MOTPY>KEHHUE MO BOLY B CTPO-
r'o OYEepPUCHHBIX paMKaxX TPaJWIMH, BRIPaOOTaHHOU
MpaBeAHbIMU TpEALICCTBCHHUKaMU (cansidamu), a
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MIOTOMY Ha HE3HAYWTEJbHbBIC TITYOHHBI, YTO TEM HE
MEHEee HECKOIJIbKO TPUOTKPHIBACT HOBBIC OHTOIIO-
HYECKHE MPOCTpaHCTBa. B kauecTBe pacmmpeHus
THOCEOJIOTHYECKOTO TOJIsI OHH MO3BOJISIIOT cebe Me-
TOJBl pacCyKICHUH W Pa3MBILUICHUH, HMCHOIb3Ys
pasyM B POJIM TIOCPEJHUKA, HHTEPIPETHPYIOIIETO
BO3HHKAIOIUE POTUBOPEUHS], a TIOTOMY C HEKOTO-
po¥t J10Jiel yCIIOBHOCTH X MOYKHO OTHECTH K Mpei-
CTaBUTEIISIM KaJlaMa;

- METOJIOJIOTHSI MOJICPHHCTOB, CTPEMSIIINXCS
paciMpuTh PaMKH «JO3BOJICHHOTO-3aIPETHOTOY,
YTO TPHUBOJMUT K MEPECTYIAHUIO TPAHUI] «COMHH-
TEJILHOT0», COU3MEPUMa CO CHOPKEIUH2OM — BUIIOM
TUTABaHUSI IO/l TIOBEPXHOCTHIO BOJIBI C MAcKOH, JIbI-
XaTeNbHOW TPYOKOH M J1acTaMH, MPEANoaralonmm
MOTpYy’KEHHE Ha NTyOUHY, HEMO3BOIUTENLHYIO KOH-
cepBaTopaM. ModepHucmul, BIEPBBIE B HUCTOPUHU
WCJIAMCKOW MBICIIH, BBIPAXKAOT COMHEHHE MO I0-
BOJIy HCTHHHOCTH CACP>KUBAIOIIUX TPaJAULHOHHBIX
PaMOYHBIX Mep, PelIasch MPUMEHHUTH B CBOMX METO-
JOJIOTUYECKUX MOIX0/1aX CelralIbHOe 000pyn0oBa-
HUe (IpIXaTenbHyI0 TPYOKY U JIacThI) B BUAE PHUIIO-
co()cKUX METOJIOB, UTO euie OoJee yriayOnseT Kak
OBITHIHYIO, TAK U TIO3HABATEIBHYIO CPEpY;

- HEOMOJICPHHUCTCKAash METOJOJIOTHS, HaIpaB-
JIEHHAsl Ha «pa3pyllieHUe TPAJAUIMOHHBIX JOTrMa-
TUYECKHX OTpaja» U OPHUEHTUPOBAaHHAs HA COBpE-
MEHHBIC OTCUCCTBEHHBIC W 3alagHble IOJIXOJIbI,
JOCTUTAIONIAsl, COTJIACHO KOHCEpBAaTOpaM, TIpa-
HHUIl «3aMPETHOTOY», CPABHUMA C 21YO0KOB0OHLIM
0atlguHeoM — BHJOM TOABOJHOTO IJIABaHUS Ha
3HAYUTENbHBIC TIYOUHBI C UCIOIH30BAHUEM CIIe-
LUAIBHOTO, JOBOJIEHO CIIOKHOTO. bpocas BBI3OB
«3aKOCTEHENIBIM paMKaM» TPaJHUIHH, CHAPSIKASICh
B CBOMX IT03HABATEIbHBIX YCTPEMIICHHUSIX aKBaJlaH-
raMu u 6aruckadamMu B BUIEC COBPEMEHHBIX €BPO-
MEHCKUX METOJIOB TYMaHHMTapHBIX HayK, HENpH-
eMJIEMBIX B paMKax KOHCEPBATHBHOTO IOAXO/JIA,
HEOMOJACPHHUCTHI IPOPHIBAIOTCS B BOAHBIC OHTOJIO-
THYECKUE CIIOH, 0 KOTOPBIX paHee HUKTO JaxKe He
peaics MOMBICIHTD;

- METOJOJIOTHSI METaMOJEPHHUCTA, «IIPETEHIY-
IONETO Ha TMOCTHKEHHE MAaKCHMaJbHO BO3MOXK-
HBIX TIyOuH ObITHs» (CriuBakoBckui, 2018: 207)
OpocaroIero BBI30B caMOMy ceOe, HBEIpssl B 0e3-
JIHY, 3Has, YTO HUKOI/IA HE JOCTHIHET OCHOBAHHS,
HITYIAH UCTHHY, HECMOTPSI HAa OCO3HAHHME HEW3-
0eXHOTO MpoBasa, ABHKETCS pajy caMoro JBHKe-
HUS, B pe3ysipTare 4ero (GopMupyeTcst coOCTBEHHO
WHUBU. .., YYIOIIUH HYTPOM, YIIyOJNSIOMIUICS B
abCOIOTHO JTIMYHBIE UCTUHBD (AKKep, Bepmronen,
2015), cousmepuma ¢ MeTapOpUIECKHM aHAIOTOM
271Y00K0800H020 (ppudatiéunea — TIOTPYKCHHEM B
TOJIIILY BOABI 0€3 KaKUX-THOO0 UCKYCCTBEHHBIX MPH-
crocoOJIeHu roJ0BOM BHU3, MOJO0HO «IIaJeHUI0»
B 0e3/1Hy, IIPU KOTOPOM Ha ONpeNeNeHHON TIyOu-
He YeJI0BeKy OOJIbIIe HE HY)KHO TpUjIaraTh yCHUIHHA
JUI TIOTpY>KeHHsl. MeTaMOAepHUCTaM, B OTJINYHU
OT TIPEBIAYIINX, HE CBOHCTBEHHO COMHEHHE T10 T10-
BOJly MICTUHHOCTH WJIU JIOKHOCTH TPaJuluu, chop-
MHPOBAaHHOW YEJIOBEYECKIM YMOM, OHU HE OpOCaroT
BBI30B HHKOMY, KpOME caMHX ceOsi, He IBITAI0TCS
JTIOKa3bIBaTh MCTUHHOCTH cBoero myTH. llomoGHas
METOJIOJIOTUSI HE pPacCMaTpUBAETCSl KOHCEPBATHB-
HBIM COOOIIIECTBOM BCEPHE3, B CBSA3H C €€ MOJIHBIM
WUTHOPUPOBAHMEM TPAIUIMOHHBIX YCTOEB, U CUUTA-
€TCsI He MMEIOIIeH HUKaKOTO OTHOIICHUS K HCIaMy.
Opnaxo, 1O HalleMy MHEHHIO, 3TO I0BOJIBHO ONPO-
METYMBBIN MOIXOM, TaK KaKk NIMEHHO METaMOJEpH,
MPUBHOCAIIMN a0CONIOTHO HOBOE B METOHOJIOTHIO
TEOJIOTHH, MOXKET CTaTh MOBOPOTHBIM IMYHKTOM B
MEPECMOTpPE HUCIAMCKOM OHTOJIOTMM M THOCEOJIO-
TUH B 1esIoM. BocipuHumaembie OOJbIIeH 9acThIO
npeAcTaBUTENICH BBILICIIEPEUNCIICHHBIX TPyl epe-
TUKaM{, OHU TPUBHOCST HOBBIE, aOCOIIOTHO BHI-
XOASAIINE 32 PAMKH KakuX Obl TO HU OBIJIO CHUCTEM,
BHJICHUE MUpA, SBISSACH IJamaTasiMi CMEHBI Tapa-
JIUTM, TPEAYCMaTPHUBAIOLUIMX HOBBIE METOIO0JIOTH-
YeCcKHe CTPATEruH.

CKOHIIGHTPUPYEM BBIICU3TI0KEHHBIE Pa3MBbIII-
JIEHHsI, CTPYKTYPHUPOBAB UX JIJIsl HATJISAHOCTH B Ta-
ONMYHBIN BapHAaHT.

TaﬁJmua 3 — CoOTHOIIIEHNE UCITAMCKHAX METOIO0JIOTHYCCKHIX TOJIX0/10B C MeTa(bOpI/I‘IeCKI/IM KOHLICIITOM FJ'Iy6I/IHOHOZ[06I/I$I

Bup nnaBanus Meroznonorus AHaJoryst ¢ UCI1aMCKUMHU IOAXOAaMU
. Metadopa MeTonoaoruu GyHaaMeHTaIu3Ma-
Cépdunr CKOJIbKEHUE 110 IOBEPXHOCTU BOJBL. .
OykBanu3Ma, He TIPE/NOIaraoIas BOMPOIIaHHHA.
IlonBonHOE IIIaBaHUE HA HE3HAYUTENIBHYIO Meradopa METOOIOTHH KOHCEPBATOPOB-
OpugaliBUHT | IIyOUHY C 3aepXKKOH JbIXaHUS Oe3 CIEIHAIBFHOTO | TPaJUIHOHAINCTOB, JEHCTBYIOIIAsl B CTPOIHX PaMKax
CHAPSKCHHUS. «J103BOJICHHOI'O-3aIIPETHOIOY.
CHODKCIHHT [TogBoHOE MIaBaHKUE HA HE3HAUUTENIBbHYIO IyOuHy | MeTadopa MEeTo0I0rni MOIEPHHUCTOB, HATIPABIICHHAS
P C MacKoH, JAbIXaTeNbHOM TPYOKOil U JacTamu. Ha pacIIMPEHNE PAMOK C BBIXOIOM K «COMHHUTEIBHOMY».
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TIpooonacenue mabauyvl

Bun nnaBanus MeTtononorus

AHaorust ¢ CJIaMCKMMH ITOAXOAaMuU

['my6GokoBOAHBIH

. C HCIOJIE30BAHUEM CIICIIHAIBLHOTO JOBOJIBHO
JTaiBUHT

CJIO)HOTO 000PY/IOBaHUSL.

HOZ[BOHHOC IJIaBaHWEC HA 3HAYUTCIIbHBIC FJ'Iy6I/IHI>I

Meradopa HECOMOIEPHUCTCKON METOIOIOTHH,
OpOCaroIIKX BBI30B TPAIUINH, OPUCHTUPOBAHHAS Ha
COBPEMEHHBIE METOJI0JIOTMUECKHE MOAXObI.

(punaitBuHT

I'my6oxoBoxuslii | [TorpyxeHne B Tommry Boabl (IPDKOK B Oe371HY) 63
KaKUX-THOO0 NCKYyCCTBEHHBIX MPHCIOCOOICHHH.

Metadopa METOROIOr I METAMOJCPHHCTA,
OpOCAOIIEro BbI30B CAMOMY ceOe, IBHKYIIErocs paau
CaMoro npolecca, a He KOHKPETHOH 11eJIH.

PaccMmoTpenne MCIIaMCKUX METOIOIOTHUICCKUX
MOJIXOJIOB B TEPMHHAX TTyOHMHONOO0US TIO3BOJIH-
JI0 HaM HarJISHO MPOCIIEUTh TpaHchopMalmio ca-
MHUX OHTOJIOTUYECKUX OCHOBAHHIA, Pa3TUIaIONIUXCS
10 CTETICHH MTOTPY>KCHUSI B PEITUTHO3HBIC CMBICITBL.

PesyabTaThl M 00Cy:KIeHUS

Takxum 00pa3zom, B COBPEMEHHYIO 3TIOXY, XapaK-
TEPUBYIOILYIOCS «CMEIICHUEM MapajurM, MPOUC-
XOJSIIMM TIOCPEJCTBOM “‘B3PBIBHBIX KYJBTYPHBIX
NPOLECCOB”, MPUBOIAIINX K COCIMHEHUIO HECOCAM-
HUMOTO U KaK CJIEJICTBUE K HEpaBHOMEPHOMY Tepe-
MEILEHHIO U3 MIPOIIOTO B IPAAyLIEe, SKCTATUICCKU
BBIpBIBasi U3 HacTosmero» (Jlorman, 2010: 19-20,
29), B «an0Xy napauKUuil 1 PEKOHCTPYKLHA, 0Xa-
paKTeprU30BaHHYIO “NOBETPHEM IepeMeH’’, KOorja
BCSIKUI BBIMBICEIN HE BIIOJIHE (haJIbIINB, BCSIKAS WII-
nmro3usi 00ajaeT JOCTOBEPHOCTHIO (BakToB» (AH-
npeeBa, 2021: 155-156), oHTONOTHS Kak cuCTeMa
nepectaeT ObITh CTAOMIBHON B CBOMX CYITHOCTHBIX
XapaKTepUCTUKAX, CTAHOBICH HEYCTOWYMBOH, al-
COJIIOTHO OTKPBITOW M MOCTOSIHHO M3MEHSIOIIEHCs
(Kapnayxos, 2023: 11-12). Te xe npo1iecchbl CBOW-
CTBEHHBl U HUCIAMCKOM Mblcau. HeonHo3HauHbIE,
MOPOH MPOTHBOPEUMBBHIC TOAXOIbl K HCIAMCKON
METOJIOJIOTHH, a CJIEIOBATEIHHO OHTOJIOTHH H ATIH-
CTEMOJIOTHH (TpaJuLMOHHO-KOHCEPBATUBHOM, MO-
JIEPHUCTCKUHM, HEOMOJEPHHUCTCKUI), B KKIAOH U3
KOTOPBIX HA0JII0AaI0TCsl KoJeOaHus OT yMEPEHHOTO
MOJIX0J[a K paJiuKaJIbHOMY, HECOMHEHHO, OKa3bIBa-
0T Pa3JInYHOE BIMSHUE Ha (POPMUPOBAHUE METOI0-

JIOTHYECKOI'0 MBIIUIEHUS TEOJIOra-KCCIe0BaTes,
a cle/IoBaTeNbHO, U Ha ero obpa3. JlanHoe oOcTo-
SATEITLCTBO HE MOXKET HE BBI3BIBATH HACTOPOKCH-
HOCTH, NOPOH JOXOASIIEH 0 CEpbEe3HOU KPUTHKHU
COBPEMEHHBIX UCIIAMCKUX METOJOJIOTUUECKUX IO~
XOJIOB CO CTOPOHBI JOIMAaTHYECKOro OOTOCIOBWS,
METOAOJOTHICCKHE MOAXOMBI KOTOPOTO, B CBOIO
ouepeqb, KPUTHKYIOTCS HEOMOJCPHUCTAMH KaK
yCTapeBIINE W HEAKTyaJIbHBIC B COBPEMEHHBIX pe-
anusx.

3aKJ/JII0YeHne U BbIBOABI

B smnoxy 3aposknaromierocss MetaMoiepHa, pac-
KQ4MBAIOIIETO MAsITHUK MEXKIY:

- KOHCEPBATUBHBIM TPAIUIMOHATIU3MOM C €ro
JTUXOTOMHUEH pa3penieHHOT0-3aIPETHOTO;

- MOJIEPHOM, PaCIIUPSIOIIUM PaMKHU OT J03BO-
JICHHOTO K COMHHUTEILHOMY;

- IOCTMOJEPHOM, IPOAOKAIOIIMM pPacCLIUpe-
HHE BIUIOTH JIO TPAHUI] 3aIIPETHOTO;

- HEOMOJIEPHOM, OTPHIIAIONIUM JIFOObIE PaMKH,
HaOIOMAIOTCSl PA3HOMOJIAPHBIC U HEMPUMHUPHUMBIC
METOAOJOTUYECKUE TMOAXOMbI, COCAUHSIOLIUECS
JUIIb B OJHOW Touke — Tpaauuuu, BOCXOJAIIEH K
CasenHoMy Tekcery.

Hama 3amaga kak TEOJOTOB KOHCTATHPOBATH
WX HallM4ue, 0OCO3HaBaTh ce0si B ’TOM MHOroobpa-
3UH, HAJIEATHCS HA MMPABUILHOCTH MPOBO3IIANIICHUS
MpUHIHUIIA METaMOJepHA: «JIBUKEHUE BIEpE] — 3TO
KOJICOaHMST MEXKIY MPOTHUBOIOIONKHBIMHA MM
(Kpbutona, 22: 58).
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