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NMCAAMCKAA UAEHTUYHOCTDb
B KABAXCTAHCKOM OBLLECTBE: KYAbTYPHbIE KOHTEKCTbI
NMCTOPHUYECKOU NMPEEMCTBEHHOCTH

B HacToswwen cratbe paccmMaTpuBaeTcsl 3HaUeHWE MCAAMCKOM MAEHTUUYHOCTM KakK OAHOMO M3 dAe-
MEHTOB, OMPEAEASIOLLMX Pa3BUTHE OOLLECTBEHHOrO CO3HaHUS U (popmrpoBaHue obpasza OyAyLLero
Ka3axcTaHcKoro obuiectsa. LleAblo CTaTbM BbICTYMAeT MCCAEAOBAHME AaKCMOAOTMUECKOTO HaroAHe-
HUS MICAAMCKOM MAEHTUMUYHOCTM Ha MPEAMET ero BAMSAHMS Ha (DOPMMPOBAHME B3rASAOB U LIEHHOCTEN
B COBPEMEHHOM Ka3axCTaHCKOM obLiecTBe. HayyHasi 3HaUMMOCTb paboTbl 3aKAIOYAETCS B aKTyaAu-
3aumnm 0cobeHHOCTeNn (hOPMMPOBAHUSI UCAAMCKOM MAEHTUUHOCTU B YCAOBMSIX TIOPKCKOFO KYAbTYPHO-
KOMMYHMKaTMBHOIO MPOCTPAHCTBA, MCTOPUKO-KYAbTYPHOIO KOHTEKCTa MCAAMCKOrO BO3POXKAEHUS B
CTpaHe, a Tak>XXe 0COOEHHOCTern (DOPMUPYIOLLLErOCs B MCAAMCKOM MHTEAAEKTYaAM3ME AMCKYpca Ae-
BecTepHusaumn. [pakTryeckas 3HaUMMOCTb Pa3paboTKM XKM3HECTIOCOGHOM MOAEAN MCAAMCKOM MAEH-
TMYHOCTM B Ka3axCTaHCKOM OOLLECTBE OOBICHSIETCS BaKHOCTbIO PE3YAbTATOB MCCAEAOBAHUSI AASI Pa3-
BUTUSI OTEYECTBEHHOIr0 NYMaHWTapHOrO AMCKYPCa, a TakXe AAS pa3paboTKu KOHLEMNLMM AYXOBHOW
6e3onacHoOCTH. B nccaeaoBaHmm GbiAM NprMeHEHbI 061LIEPUAOCO(CKME METOADI, @ TAKXKE METOA UCTO-
PUYECKON PEKOHCTPYKLMU. ABTOPbI MPUXOAAT K BbIBOAY, UTO MCTOPUYECKM M KYABTYPHO OOYCAOBAEH-
HbI1 CUHKPETMYHbIN XapakTep Ka3axCTaHCKOM MOAEAM MCAAMCKOM MAEHTUYHOCTM OTBeYaeT noTpes-
HOCTSIM TOAEPAHTHOTO COCYLLLECTBOBAHMS MHOFO0OPasHbIX 3THOKOH(ECCHMOHAAbHbIX Ipynmn B cTpaHe. K
OCHOBHbIM BbIBOAAM MPOBEAEHHOTO MCCAEAOBAHMY TaKXK€ OTHOCMTCH MOHMMAaHME Ka3axCTaHCKOM 1cC-
AAMCKOM MAEHTUYHOCTM KaK COYETaHNI AYXOBHOM POAU MCAAMA U €ro MOAUTUYECKON HEMTPAAbHOCTH,
4TO 0O6YCAOBAEHO CBETCKMM YCTPOMCTBOM M MHOIOHALMOHAAbHbIM XapakTepom obuectsa. LleHHocTb
MPOBEAEHHOIO UCCAEAOBAHUS 3aKAIOYUAETCS B BbIPAOOTKE MO pe3yAbTaTam MCCAEAOBAHUS PsSiAa Mpak-
TUYECKMX PEKOMEHAQLIMIA, KaCAIOLMXCA 3HAYEHMNS MCAAMA B YKPENAEHMM STHOKOH(ECCMOHAABHOIO CO-
rAQCHUsi, COUMAAbHOM CMIAOUYEHHOCTM, KOHCOAMAALMM OBLLECTBA M COXPAHEHWMU KYAbTYPHOrO MHOro06-
pasus, UTO M COCTABASIET MPAKTUUECKOE 3HAYeHUe UTOrOB PaboTbl.

KatoueBble cA0Ba: MCAAMCKas MAEHTMUYHOCTb B Ka3axcTaHe, MCAaQMCKOe BO3pOXKAEeHMe, CYyhr3M B
KaszaxcraHe, o6pa3 6yayLuero obwectsa, TeOprs Ae-BeCTEPHM3ALLUM.

Zh. Turganbayeva’, N. Seitakhmetova
Institute of Philosophy, Political Science and Religious Studies CS MSHE of the RK,

Almaty, Kazakhstan
“e-mail: zhanara0890@mail.ru

Islamic identity in Kazakhstani society:
cultural contexts of historical continuity

The present article examines the importance of Islamic identity as one of the elements determining
the development of public consciousness and the formation of the image of the future of Kazakhstani
society. The article aims to study the axiological content of Islamic identity for its influence on the for-
mation of views and values in modern Kazakhstani society. The scientific significance of the work lies in
updating the features of the formation of Islamic identity in the context of the Turkic cultural and com-
municative space, the historical and cultural context of the Islamic revival in the country, as well as the
characteristics of the discourse of de-Westernization emerging in Islamic intellectualism. The practical
significance of developing a viable model of Islamic identity in Kazakhstani society is explained by the
importance of the research results for the development of domestic humanitarian discourse, as well as for
the development of the concept of spiritual security. The study applied general philosophical methods,
as well as the method of historical reconstruction. The authors conclude that the historically and cultur-
ally conditioned syncretic nature of the Kazakhstani model of Islamic identity meets the needs of toler-
ant coexistence of diverse ethnoconfessional groups in the country. The key findings of the study also
include an understanding of Kazakhstan’s Islamic identity as a combination of Islam’s spiritual role and
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value lies in the development of a number of practical recommendations regarding the role of Islam in
strengthening ethnic and religious harmony, social cohesion, societal consolidation, and the preserva-
tion of cultural diversity, which constitutes the practical significance of the findings.

Keywords: Islamic identity in Kazakhstan, Islamic revival, Sufism in Kazakhstan, vision of future
society, theory of de-Westernization.
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Ka3akcTaH KoFaMbIHAAFbl MCAAM Oiperenairi:
TapuxM cabakTacCTbIKTbIH, MAAEHU-KOHTEKCTTepI

ByA MakaAaaa KOFaMAbIK, CaHaHbIH AAMYybiH XX8HE Ka3aKCTaHAbIK, KOFaMHbIH GOAaLLAFbIHbIH, GerHe-
CiH KAABINTACTbIPYAbI aHbIKTANTbIH SAEMEHTTEPAIH Oipi peTiHAe McAam BiperenAiriHiH, MaHbI3AbIAbIFbI
KapacTblpblAaAbl. MakaAaHbIH MakcaTbl — Kas3ipri Ka3akCTaHAbIK, KOFaMAQ Ke3KapacTap MeH KYHAbI-
AbIKTapAbIH, KAAbINTACYbIHA bIKMAA €TEeTIH UCAAMADIK, GipErerlAiKTiH aKCMOAOTUSIAbIK, Ma3MyHbIH 3epT-
Tey. Ocbl opanaa, MCAAMAbIK, GipereMAiKTiH TYPKIAIK MOAEHM-KOMMYHMKATUBTIK KEHICTIKTE KaAbINTacy
epeKLIeAiKTepPI, eAAETT UCAAMABIK, >KaHFbIPYAbIH TapUXM-MOAEHU KOHTEKCTi, COHAAM-aK, MICAAMADBIK, UH-
TEAAEKTYaAM3M asiCbIHAQ AAMbIM KeAe YKaTKaH AeBeCcTepHU3aLms AMCKYPCbIHbIH epekLUeAikTepi e3ek-
TEHAIpiAAL. KasakcTaH KoFambIHAQ OMIpLLEH MCAAMABIK, BiperenAik MOAEAIH 83ipAeYAiH MPaKTUKAABIK,
MaHbI3ABIAbIFbI 3epTTey HOTUXKEAEPiHiH OTaHABIK, FyMaHUTaPABIK, AUCKYPCTbIH, AAMyblHa XXOHE pyXaHu
KAYiMCi3AiK TYy>XKbIpbIMAAMACBIH KAAbINTACTbIPYFa KOCATbIH YAECIMEH TYCiHAIpiAeAi. 3epTTeyae >Kaa-
Mbl (PUAOCOPUSIABIK, DAICTEPMEH KaTap, Tapnxm PEKOHCTPYKLMS SAIC KOAAQHBIAABL. 3epTTey HaTMXKe-
cinae aBTopAap KaszakcraHAaFbl MCAAQMAbBIK, OipErerAiKTiH Tapuxm XeHe MOAEHU TYPAE LAPTTaAFaH
CUHKPETTIK CMMaTbl eAAETi PTYPAI STHOKOH(DECCUSIABIK, TONTapAbIH TOAEPAHTTbl YHAECTIKTE eMip cypy
KaXKeTTIAIKTepiHe kayarn 6epeAi AEreH TY>KbIPbIMFA KEAA(. 3epTTey HOTUXKEAEPIHIH HEri3ri Ty>KblPbIM-
AapblHbIH, 6ipi — Ka3aKCTaHABIK, MCAAMAbIK, OipEremAiKTi MCAAMHBIH PyXaHW POAIH >KOHE OHbIH Casicu
GenTapanTbiFblH YAAECTIPETIH KyObIAbIC peTiHAe TyCiHy. YKyprisiAreH 3epTTeyAiH KYHAbBIAbIFbl OHbIH,
HoTUXKeAepPi GOMbIHLLIA 93IPAEHIeH MCAAMHbIH 3THOKOHMECCUSIABIK, KEAICIMAT, BAYMETTIK BipAIKTI, KO-
FaMHbIH TYTACTbIFbIH HbIFANTYAQFbl XOHE MOAEHM dPAAYaHAbIKTbI CakTayAaFbl POAIHE KATbICTbl HGipKa-
Tap NPaKkTUKAAbIK YCbIHbIMAAPAQ KOPiHIC Tabaabl. BYA YCbIHbIMAQD 3€PTTEY KYMbICbIHbIH, MPAKTUKAABIK,

MaHbI3blH alKbIHAAMADI.

Ty#in cesaep: KasakcraHAarbl MICAAMABIK, Oiperenaik, MCAaMAbIK, >kaHFbIpy, KasakcTaHAafbl Combl-
AbIK, GoAaLLaK, Koram 6erHeci, 6aTbICCbI3AQHABIPY TEOPUSIChI.

BBenenne

Wcnamckass WIACHTUYHOCTH B COBPEMEHHOM
Kazaxcrane mpejicraBisier coOOH Ba)KHBIN acCIEKT,
KOTOPBIA OKa3bIBa€T BIHSIHHE Ha (OPMHUpPOBAHHE
obpaza Oymymero obmectBa. KazaxcTaH, SBISSICH
MHOTOKOH()ECCHOHATBLHOW M MHOTOHAIIMOHAILHOM
CTpaHOM, Ha MPOTSHKEHUN CBOEH MCTOPHU CTAJIKH-
BaJICsl C BEI30BAMH MHTETPAIIH PA3TUIHBIX KYJIbTYD
U PEJIUTHIA, UTO B CBOIO OYEPE/Ib OKA3bIBAJIO BO3ICH-
CTBUE HA Pa3BUTHE HAIMOHAIHLHOW WUACHTUYHOCTH.
B nmocnennne pecatuneTys, B yCIOBUSAX Tiio0anm3a-
LIMOHHBIX MPOIIECCOB U POCTA PEIUTHO3HOM caMOu-
JNeHTH(DUKAINY, UCIIaM CTall KITFOYEeBBIM (haKTOPOM,
(hopMUPYIOIINM HE TOIBKO WHANBHUIYATBHYIO, HO U
KOJUICKTUBHYIO UACHTUYHOCTD Ka3aXCTAaHIICB.

Oo6ocHoBaHME Bblﬁopa TE€MbI U IECJIH U 3a1a4YU

AKTyaJ'ILHOCTB H3y4YCHHUA HUCIIAaMCKON HJIeH-
THYHOCTHU B Ka3axXCTaHCKOM O6H_ICCTBC orpeacis-

€TCSI OCOOCHHOCTSMHU COIUAIILHOM, KYJIbTYPHOU
¥ TIOJUTHYECKOW IMHAMUKH CTPAaHBI B YCIIOBHSX
MOCTCOBETCKOTO TIepHO/a, OJIaronpusTHBIX st
MCJIAaMCKOTO BO3POXK/EHHsS B CTpaHe. B mocnennne
JIECATHIIETHS UCIIaMCKasi HASHTHYHOCTh MepeKUBa-
€T TpaHC(OpMaIINIO, KOTOpasi OTPaKaeT Kak BHY-
TPEHHHE W3MEHEHHS B OOIIECTBE, TaK M BIUSHUE
BHEITHUX (haKTOPOB, TAKMUX KaK TJI00ATA3AITHS, POCT
MCIIaMCKOTO (DyHJIaMEHTaJIu3Ma B MHUpPE, a TaKkKe
MPOIECC MOJICPHU3ANNN U CTPEMIICHUE K COIHAIb-
HOH TapMOHWHU. B yCIOBHSAX TII0O0ATBEHBIX M3MEHE-
HUI U MyJIbTUKYJIBTYPAJIN3MA BAXKHOCTb UCIAMCKOM
UICHTUYHOCTH 3aKJIFOUAETCS B MOJIJICPIKAHUH KYITb-
TYpHOTO Pa3HOOOpPAa3Ws, HAIIMOHATHFHOTO €TUHCTBA
U conuanbHO# croyeHHocTu. Mcmam B Kazaxcra-
HE HE TOJIBKO OTpaXkaeT PEIUTHO3HYI0 MPAKTHUKY,
HO U SIBJISIETCS MOIITHBIM (DakTOpOM (hOpMHUPOBAHUS
MOpPAJIbHBIX W I3THUYCCKUX HOPM, O6HICCTBCHHLIX
LIEHHOCTEN M COLMANbHON cTadmiIbHOCTH. B TO e
BpeMs, B CBETE PACTyIIUX TI0O0ANBHBIX BBHI3OBOB,
TaKUX KaK PEIUTHO3HBINA 9KCTPEMU3M, HHPOPMAITH-



XK. Typranbaesa, H. CelitaxmeToBa

OHHBIC BOMHBI U JABJICHUE CO CTOPOHBI MEXKAYyHa-
POJTHBIX OTUTHYECKUX 1 IKOHOMUYECKHX IIEHTPOB,
IIOHUMAaHHEC CHeHI/I(i)I/IKI/I HCIIAMCKOM UICHTUYHOCTH
CTaHOBUTCSI OCOOCHHO Ba)KHBIM JJISI BRICTPAUBAHUS
TApMOHWYHBIX MEXITHUYECKHX U MEKKOH(ECCHO-
HaJIBHBIX OTHOIlIeHI/Iﬁ, a TaKXKC U1 YKPCIIJICHUA Ha-
[IUOHAJLHON 0€30MaCHOCTH.

OOBEeKTOM HCCIeIOBaHMs BBICTYIIAET HCIaM-
ckasi MAeHTHYHOCTh B Kazaxcrane, mpemMeTrom —
00pa3 Oyaymiero ka3axCTaHCKOro OOIecTBa, B KO-
TOPOM MIPUHUMAET ydacTre (OPMUPYIOIIASCS 371eCh
YHUKaJIbHasA MOACIIb HCIIAMCKOM NICHTHUYHOCTH.

Ienp nccnenoBanus onpeaencHa Kak U3yuyceHUue
[IEHHOCTHOT'O HAITOJIHEHUS! UCIAMCKOW MIEHTHYHO-
CTH, KOTOPOE OKA3bIBACT BIMSHUE HA aKCHOJIOTHYC-
CKHE OPHEHTHUPBI COBPEMEHHOTO Ka3aXCTaHCKOTO
obmectBa. llenp craTtehm mpemamnonaraeT peuieHHe
CIIETYIOIINX UCCIIeIOBATEIbCKUX 3a]1a4:

- TPOAHAIU3UPOBATh KYJIBTYPHO-KOMMYHHKA-
TUBHBIA O9KrpayH/I TIOPKCKOTO TPOCTPAHCTBA, B
KOTOPBIA OBUIM BCTPOCHBI MCIAMCKHE aKCHOJIOTH-
YECKUE OPUCHTUPBL;

- PETPOCIIEKTUBHO PACCMOTPETH POJIb MTOJIUTHKA
COBETCKOM BJIaCTH B (POPMHUPOBAHHH OCOOCHHOCTEH
WCJIAMCKON HMJCHTUYHOCTH Ha TEPPUTOPUM HAIIeH
CTpPaHBI C TIO3UIINN KOMITUMEHTAPHOCTH, HEXEIH C
MIO3UI X OIIIO3UITMOHHOCTH,

- ONpeACTUTh HCTOYHHWK JKU3HECIOCOOHOCTH
Cy(QuiiCKOH AyXOBHOHW TpajWIliU B TEPUON KYIb-
TYpPHO-TIOJIMTHYECKOH TypOYyJICHTHOCTH;

- U3yYUTh UCIAMCKYH HJICHTUYHOCTH B Ka3ax-
CTaHCKOM O0IIIEeCTBE Yepe3 MPU3MY Pa3IHIHBIX TEO-
pUi UACHTUYHOCTY;

- MPOAHATU3UPOBATH  PEIUTHO3HOE  BO3-
pOXIEHWE B CTpaHe C TO3WIUU IIPOIIECCOB Jie-
BECTEPHU3ALINMI, UMEIOLIEN pa3IM4YHbIE TPOUYTECHUS
B COBPEMEHHOM HCIAMOBEAUYECKOM JUCKYPCE;

- chopMmynupoBaTh Ha OCHOBE IPOBEIEHHOTO
AHAJIM3a PEKOMEHIALNHA JUIsl JalbHEHIIEeH MOMmyJIs-
pU3aIUM TOJIEPAHTHOCTH B 3THOKOH(ECCHOHAIb-
HOM B3aUMOJICHCTBUM, YKPEIUICHNUS HAMOHAIbHON
U JTyXOBHOMW 0€30T11aCHOCTH.

3HAUUMOCTh  HUCCJENOBAaHUA TPOAUKTOBAHA
MPAKTHYECKOW €r0 OpPUEHTHPOBAHHOCTHIO, HAIIEH-
men BBIPAXKCHUC B COCTABJICHNU KOHKPETHBIX PEKO-
MEH/Ialui B cepe UCTaMCKOH HACHTUIHOCTH.

0030p auTEpaTyphBI

B auckypce ncnamckoir naeHtuuHoctd B Ka-
3axXCTaHe BHUMAHUE HCCIICIOBATEICH MPHUBJICKA-
IOT CJEAYIOLIUE aCHEKThl: COOTHOIICHUE PEIUTHU-
O3HOM W HAIMOHAJIIFHOW HICHTHYHOCTH, ITOHSTHC
HAIlMOHAIBHONW WIEHTUYHOCTU (SBISETCS JIM OHA

Ka3axCKOM WM Ka3aXCTAHCKOM), HclaMu3alus u
paavKanu3anus pPeIUruo3HOr0 CO3HAHHSA, COOTHO-
IIIEHHE CBETCKOCTH U PEJIMTMO3HOCTH B Ka3aXCTaH-
CKOM 0OlIecTBe, COXpaHEHHE ayTEHTHYHOCTH Ha-
IMOHATFHON TPAAHIIAN, HCTOPHUS PACTIPOCTPAHEHHS
ucjaaMa U CTENEHb BIUSHUS OTIACIBHBIX COOBITHI 1
(hakTOpOB Ha YpOBEHb PEIMTHO3HOCTH HACEICHUS,
BITHCHIBAEMOCTH MCIAMCKHUX IIEHHOCTEH B TPaIUIIH-
OHHYIO KapTHHY MHpPa Ka3aXxCTaHCKOTO coo0IecTBa
(Bektenova, Toktarbekova, 2019: 132-135).

Hacrosmiee nccnenoBanue onupaeTcst Ha KOp-
nyc GyHIIaMEHTaTbHOW U COBPEMEHHOM JTUTEepaTy-
PBl, TIOCBSIIIEHHON M3YYEHUIO Pa3lIMYHBIX CTOPOH
M acIeKTOB HCIAMCKON HIEHTUYHOCTH. ABTOpa-
MU ObUIM TIPHUHSTHI BO BHUMaHHE HApaOOTKH Kak
B OTCUECTBCHHOM T'yMaHUTapHOM JIHUCKYypCE, TaK
1 B 3apyO0eXHOM, KOTOpBIE HAIIA BBIPAKEHHE B
MHOTOYHUCIICHHBIX Pa0oTax MOCIEeIHUX JIeCsTHIIC-
TUW 3a aBTOPCTBOM PAa3IMYHBIX HCCIEI0BaTEICH.
PaznuuHble CTOPOHBI Ka3aXCTAHCKOM HALMOHAJIb-
HOW HJIEHTHYHOCTH ObLTM paccMoTpeHsl P. Ka-
neipskanoBeiM (Kamgeipokanos, 2014), E.E. Bypo-
Boii (byposa, 2011), E.H. UepmyxaMOeTOBBIM H
H.A. Ab6npaxmanoBoii (UepmyxambGeroB E.H.,
AbnpaxmanoBa, 2018) u apyrumu. ACHEKTHl HC-
JaMcKoil uaeHTuyHocTy B Kazaxcrane oTpakeHbl
B pabdorax H.JI. CelitaxmeroBoii (CeiiTaxmeToBa,
2015), M.K. bekrenosoii u JI.H. ToxrapOekoBoii
(Bektenova, Toktarbekova).

CoBeTckas MOJUTUKA B OTHOIICHUN PEJIUTUHU Ha
tepputopun Kaszaxcrana paccMaTpuBaiach B TpYy-
nmax M.B. Kameixasr (Kambsixast, 2019), A.A. My-
cradaeoii (Mycradaesa, 2012), A.A. Aiirans
(Aitransr, 2020).

Kpowme Toro, ObLIH MIPUHSTE BO BHUMaHHUE CO-
BPEMEHHBIC MHTEPIIPETALMN HCIAMCKOW HICHTUY-
HOCTH, HAIIC/AIINE BBIPAKCHHUE B TPYAaX MYCYilb-
MaHCKUX uHTelutektyanoB: 3. Capmapa (Sardar,
2011), X. Hemamnmu (Ismaili, 2006), P. Jlera-
Hu (Dehghani, 2018), C. Cukku (Sikka, 2021),
M.3. Moxamana u np. (Mohamad et al., 2020),
H.®.M. Honra (Nong, 2022) u apyrux.

MeTo010,10THSI HAYYHOTO UCCJIEI0BAHUS

UccnenoBanue OBIJIO MHCIUPUPOBAHO THIIO-
TE30i O CYIIECTBOBAaHUM B Ka3aXCTAaHCKOM 0OIIe-
CTBE COOCTBEHHOH MOJENIH WCIAMCKOH HICHTHY-
HOCTH, JCTEPMHUHHPOBAHHOH CHHKPETHYHBIM, W
B TO K€ BpeMsl IEJOCTHBIM XapaKTepoOM ero JT-
HOKOH()ECCHOHAIILHOTO COCTaBa. Y HUKAIbHOCTh
HUCTOPUKO-KYJIBTYPHOTO TIpolecca, IOKa3aBLIEro
COCTOSITENTFHOCTh TOJIEPAHTHOCTH KaK HAIlMOHAJh-
HOW KOHIETIIMU OOLIECTBEHHOTO Pa3BUTHS, CTalla
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OTIPAaBHOW TOYHOW BHIOOpa TEMBI HACTOSILEIO HC-
CJICZOBAHMS.

MeTooIoT s HACTOSIIEr0 UCCIISIOBAHUS OITH-
paercst Ha obmeduIocodckre METO b, HapaBJICH-
HbIE Ha TIIyOMHHYIO Pa3padoTKy MPOOIIEMBI HCIaM-
CKOW HJIEHTUYHOCTH, METOJBI CUCTEMATHU3allui U
knaccupukanuy MHGOpPMALKHU, a TaKKe Ha METOJ
HUCTOPUYECKOM PEKOHCTPYKLMH, HCIOJIb30BaHHUE
KOTOPOTO OBIJIO MPOJYKTHBHBIM IIPU HCCIIENOBA-
HUH BONPOCA O MOJIOKCHUN MCIAMCKOW PEJIUTHH B
TIOPKCKUH U COBETCKHUU IEpUObl OTEUECTBEHHOMN
HCTOPHHU.

Bcempoennocms ucnamckoit uoenmuunocmu
¢ TiopkcKkoe KynbmypHo-KOMMYHUKAMUEHoe npo-
CMpancmeo

Bompoc 00 MIeHTHYHOCTH SBISETCS OAHUM U3
TpETeuyiX: OTBET Ha HEro OMNpeesseT IOoBe-
JICHHE YeJIOBEKa B COLMYME, €r0 MUPOOILyIIEHHE,
00pa3 XKu3HU U MBICTH. PazHooOpa3ue HIeHTHIHO-
CTeil 0O0bACHSAETCS B MCIIaMe CIeIyIOIUM aiaToM:
«...O mronu! MBI co3nany Bac My»KYHHOW M KEH-
IIMHON W CHeJalli Bac HAapoJaMW M IUIEMEHaMH,
4T0OBI BBI 3HAIH ApyT Apyra» (Kopan, 49:13). Kom-
MYHHKATHBHBIC, IOJIUTUYCCKHE, ICUXOJIOTUICCKUE,
KYJbTYPHBIE M JIPYTHE acTeKThl COMAIBHOMN KH3-
HU, 3aTparuBaeMble WICHTUYHOCTHIO, OKa3bIBAIOT
pelaroiee BIMsHUE Ha KaueCTBO JKU3HU 00IIeCTBa,
MOJIETT B3aWMOJICHCTBUS — KaK WHTEPHAIBHOTO,
TaK U KCTEPHAIBHOTO.

OOpaTuMcst K CEMaHTHYECKOMY aHaJIM3y TMOHS-
THSA WCIAaMCKOW HMIEeHTHYIHOCTH. Tak, amb-Dapadu
MMOHMMAJI TI0J] UJICHTUYHOCTBIO BEIU — «XyHHa»y —
ee cnenu(pUIHOCTh, UHANBUYaTbHOCTh, YHUKAIh-
HOCTb. B apabckoMm si3bIKe ATOT TEPMUH 3BYYUT KaK
«alIb-Xynha anb-uciiaMuiia». TpexKOHCOHAaHTHBII
KOPEHB TJIaroJia «C-JI-M» («CalrMay) 03HAYaIOIIHA
1) ObITH ONAromoNy4HBIM, IENBIM; 2) CHAcaThCs;
3) OBITH CBOOOJHBIM, 3/1€Ch YIOTPEOJICH B YeTBEP-
TOI mopole — «acjiamay, UMEIOIIEH CIeayIolue
3HAYCHUS: 1) OKOPATHCS; 2) NMPUHUMATH HCIaM,
OBITh MYyCYyJIbMaHUHOM. JIMHrBUCTHYECKOE 3HaYe-
HUE TIOHSTHS «HUCIAMCKHID» CBOIMTCS K MOAYUHE-
HUIO ¥ TIOKOPHOCTH Tiepe]l borom, mociymaHuio u
cornacuio ¢ Ero Boneit. Mciamckast W€ HTUYHOCTb,
WHBIMH CJIOBaMU, TIPEJICTABIISET COOOM YCTOWYHBYIO
XapaKTEepPUCTUKY BceX cdep XU3HU MyCyJIbMaH-
CKOW YMMBI, OTJIMYAIONIYIO €€ OT JIPYruX OOIIeCTB
(Obead, Ali, 2023: 590-591).

BBuny HamoxeHHs] UCIAMCKOM JOKTPUHBI Ha
KYJIbTYPHO-KOMMYHHKATHBHBIH O3KIpayH]l THOPK-
CKOTO TpocTpaHcTBa uciaM B LleHTpanpHO-A3unat-
CKOM pernoHe BooOIe u B Kazaxcrane B yacTHOCTH
CYIIECTBYET B HECKONBbKHUX (hopmax. bornpinas gacth

HaceJIeHUs ucroBenyeT XaHapuUTcKuil Ma3xad CyH-
HUTCKOTO FICJIaMa, OCTAJIbHBIE HOCHTEIH HCIAaMCKOM
WJCHTHYHOCTH SIBIISTIOTCS TMPUBEPIKEHIIAMU Cyhu3-
Ma U «IOIMYJIIPHOTO/HAPOJHOTO HCIaMay. 3Hade-
HUe cy(husMa i peruoHa TPYIHO TEPEOICHHUTD:
MMEHHO JAYXOBHBIE U aKCHOJIOTHYECKHE OPUEHTHUPHI
cy(ueB pacKkpblIM HPAaBCTBEHHO-3TUYECKUI CMBICIT
HCJIAMCKOH PEeINTUN B TIOPKCKOM cpene, B 0CoOeH-
HocTH — HOMauueckoi (Pahl, 2012: 3).

Ha tepputopun Kazaxcrana namOombiuee pac-
MIpOCTpaHeHNe TOIy4Hs cypu3M Tapuka SlcaBuiia,
OCHOBOTIOJIO’KHUKOM KOTOPOTO SBJISIETCS TPOCBETH-
tenps Xomka Axmen Scasu. Hekotopele nccnenosa-
TEJIH CBSI3BIBAIOT 3TOT OP/ICH C SIBJIEHUEM HApOIHOTO
uciama, IoCKoIbKy cy(usM SlcaBu xapakrepusyer-
sl MITKOM (hOpMOH ¢ 0COOBIM BHUMAaHUEM K COZIEp-
JKATEJIBHOM YacTU MPUHUMAIOLIEH KYJIbTYphI, 4TO
00yCIIOBJIMBAET YMEPEHHYIO (OpMY HCIaMH3AIUU
HaceJIeHus1 6e3 KaTeropu4yHOro HETaTUBH3Ma CyIIIe-
CTBOBABIIMX JI0 MCJIaMa 3THO-KOH()ECCHOHAIBHBIX
akcuosorndeckux opueHTupos (Kupim, 2004: 17).

Crienuduyeckoil 4epToil Ka3axCTaHCKOTO Cy-
¢u3zma, oOecnednBIIe eMy IKHU3HECTOHKOCTD,
BBICTYIIaeT BIHCHIBAEMOCTh YCTaHOBOK TapuKa
SlcaBuiia B paKTUKY MMOBCEJHEBHOM KHM3HU CO 3Ha-
KOMBIMH, TPUBBIYHBIMH AyTEHTHYHBIMU KYJIBTYP-
HBIMH TIATTEPHAMM TOBEJIEHUS M MBILIUICHUS. OTa
XapaKkTepUCTHKA CIOCOOCTBOBANIA HACOJIOTHYECKO-
My HEUTPaIUTETy W YMEPEHHOCTH Mepel JIUIOM
COBETCKOW aTEUCTUYECKOW PUTOPUKHU U MPAKTHKH.
CoxpaHeHHe ONBITHOTO 0a3nca Ka3axCTaHCKOTO
cyu3ma, BBIpaXasich TEPMHHOJIOTHEH HCCIe0-
Batens cypusma b. [IpuBpatckoro, 6e3 rirybokoro
MOTPY>KEHHS B 330TEPUKY, MeTapu3uKy cyduiicko-
T0 IMCKypca W OJHOBPEMEHHO 0e3 CTPOroi WHCTH-
TYIMOHAIN3ALUK, CTall OCHOBOW XaOWTyaln3auu
cy(usma c ero KyJIbTOM CBSTHIX 3THOKYJIbTYPHBIMU
MPEJICTABUTENSIMI Ka3aXxOB O MOYUTAHUW TaMSITH
NpPeaKOB. DTO HAUUIO BbIpakeHHe B (opme Ha-
POJIHOTO LIEIUTENBCTBA, MAJOMHUYECTBA K MECTaM
3aXOpPOHEHUS, PEITUTHO3HOTO TIOBEJCHHSI B MeCTaxX
KyJIbTa — BCET0, YTO CETO/IHSI COCTABIIAET KYJIbTYp-
HYIO MaMsTh Kazaxckoro Hapoaa (Privratsky, 2001:
187-189).

Hakonen, TpeTbuM BapHaHTOM HCIIOBEAAHUS
uciama BBICTYIAeT, KaKk ObUIO CKa3aHO paHee, Tak
Ha3bIBAEMbI «HAPOAHBIN» WIH «IIOMYJISPHBI»
uciiaM, KOTOpBI, corjacHo MHeHuto ['yHHa, He
CTOJIBKO MPOTUBOPEUUT UCIIaMy, U3y4aeMOMY B 3a-
BEIICHUSAX PEIMTHO3HOTO 00pa3oBaHMs (Meapece)
Wi uaesM cypusma, CKOJIBKO OTpaHHYUBACTCS
MAJIOMHUYECTBOM K CBSITBIHSAM (MaszapaM, Xpamam)
W yCBaWBaeTcCs, CKOpee, B MPOoIecce BOCTIUTAHUS H
OBITOBOIO OOIIECHMSI, HEXEIH HENOCPEACTBEHHOTO
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n3ydeHHs ucnamckoi Joktpunsl (Gunn, 2003: 390).
Takasi TeTepOreHHOCTh B PEJIIMTMO3HOM MPAKTHUKE
00yCJIOBIIeHA aTEUCTUYCCKON TOJMUTUKON BIACTEH
Coserckoro Coro3a, IpoOBOJIUMON B CTpaHaX peru-
ona. OHAKO, AETEHTPaIN30BaHHbBIE OYard uciama,
COXpAHMBIIHMECS B TAKOM HCTOPHYECKOM KOHTEK-
CT€, CIIOCOOCTBOBAJIM PEBUTAIN3ALMH HCIAMCKON
WUACHTUYHOCTH, ITyCTh U COTPSHKEHHOH C BapHUATHB-
HOCTBIO PEIMTHO3HOM npakTuku. HecMoTpst Ha mo-
IBITKH, IPEIIPUHIMAEMBIC COBETCKUMH BIIACTSIMHU,
0 JIMKBUAAINN PEIUTHO3HOTO CO3HAHUS B IOJB3Y
HHIYCTPHAIBHO OPUEHTUPOBAHHOIO ATEUCTUYECKO-
O MHPOBO33PEHUS, MCIaM OKa3ajcs KU3HECIIOCO-
OeH Omaromaps BCTPOEHHOCTH B KyJIbTYPHBIA KO U
Hacleqiie, 1eTePMUHNPYS HE TOJIBKO PETUTHO3HYIO,
HO ¥ HAIIHOHAJIbHYIO (STHUYECKYIO) HACHTHYHOCTb.

Kax 3ameuaror mccnemoBaTenu, WCiIaM HWMeEET
MHOTI'0O 4€pT, pOAHAINIUX €TI0 C KOMMYHHCTquCKOﬁ
uzaeonorueid. HecMoTpst Ha pasnuuus B COLMANb-
HOM YCTpPOMCTBE, TPHUHIIMIIGI SBJISIOTCS OOIMIMMHU
B 00eHMX MHPOBO33PCHYECKHX cHcTeMax. B wact-
HOCTH, pedb MJET O MPHUHLHIIEC PAaBEHCTBA, Xapak-
TEPHOM Kak /IS UCiaMa, TaK W Ui KOMMYHH3Ma.
Bonee toro, kak 3ameuaet Jx. [lans [Pahl, 2012:
5), pa3nu4HbIe ACHEKThl aBPaaMHUYECKUX PEIUTHi
B TOW WJIM HHOW CTENEHH HOCAT KOMMYHHCTHYE-
ckuit xapakrep. [lomoOHO XpucTHanckoil 3amoBeau
0 MOOBH U MIEAPOCTH K OJMKHEMY, OTpaskaromiei
KOMMYHHCTHYECKHAE IIEHHOCTH, HMCJaM TaKXe II0-
OIIPsCT MPOABJIICHUC HICAPOCTHU B BUAC 3aKATa, IO
CYTH SIBIISIFOIIErOCsl (OPMOH IepepacnpeaeacHus
OorarcrBa. OTHAKO IPYTHE CTOJIIBI UCIIaMa, B CHITY
pacxoxaeHuss ux C HeJIIMU KOMMYHHCTHYCCKOI'O
peKuMa, OTBEprajich COBETCKON BiacTbio. Illaxa-
Jla, TSTUKPAaTHAs MOJIUTBA, MOCT, IMaJOMHHUYECTBO,
PpaBHO KaK U ceMenHas TPAaAUIMUOHHOCTH BbI3bIBAJIN
0ECIOKONCTBO COBETCKHX BJIACTEH BBHUY HallCJICH-
HOCTH TIOCJIETHUX Ha PABHOIPABHOE yJacTHE KEH-
IIMH B MHAYCTPUAIBHOM CTPOUTENHCTBE. JTa 00e-
CIOKOCHHOCTH BBIpasuiach B (hopMe KOHTPOJIS HaJl
OTpaBJICHHEM KYJIbTa TIOCPEICTBOM 3aKOHOAATEb-
HbIX MCP B OTHOWICHHWU PEIIUTHUU U Xa6I/ITyaHI/I3a-
UM COOTBETCTBYIOIINX HHCTUTYTOB, IPOABHKCHUS
JUIIb ONPEJEIEHHBIX BAapHAHTOB «O(HUIIHAIEHOTO
uciaMay, TpenymnpexIeHUue AeATelIbHOCTH HCia-
MHUcTOB. Ha nmere, mepeyncieHHbIe MEPHI UCIONb-
3yt0Tcs B 00liee yMEPEeHHOM, TOJIEPAaHTHOM B OTHO-
IEHUU PEJIMIUU B IIPOYTCHUUN CBETCKUX I'OCYA1apCTB
Hentpanpraoit A3uu (Pahl, 2012: 6-8). Kpome Toro,
MOJTHOE€ WCKOPEHEHUE pEJUTHU W3 CO3HAHHS Ha-
POZIOB peruoHa OBUIO HE TOJILKO HEBO3MOXKHO, HO
Y HEBBITOJIHO BJIACTH; 3TUM OOBSICHSETCS MOIBITKA
CO3/IaHUS «COBETCKOI» BEPCHH HCIaMa — WACHTHY-
HOCTH, TPEIONaraomei ociableHne peIuruos-

HOM OTMAaTHKH, HO ycuiieHue rocyaapcTsa (Olcott,
1982: 488-489).

3aKphITHE 3aBEJICHUI PEIIMTHMO3HOTO 00pa3oBa-
HUS — MeJIpece U MakTad — ¥ 3aMEeHa WX Ha [IKOJIBI
CBETCKOTO XapakTepa, a TakKe KOHTPOJb 3a YHUC-
JICHHOCTBIO Me4eTel 00YyCJIOBUIO (hOPMHUpPOBAHUE
JIByX BapHUaHTOB HCJIaMa B Pa3lUYHBIX YTOJKaX
LleHTpabHO-A3BHATCKOTO PETHOHA: «O(PHUITHATHHO-
ro» U «IapajjIesbHOro». B TO BpeMsl kak mepBblid
Y3 Ha3BaHHBIX BapPHaHTOB CYIIECTBOBAJ TI0J] Haya-
JIOM CO3JITaHHBIX C IEJTBI0 KOHTPOJIS HAJl PEIUTHO3-
HOCTBHIO MY()THUSITOB, BTOPOH BBhIpaXaJicsi B pacipo-
CTPAHCHUM MPAKTUKU PEIUTHO3HOTO JIOMAIIHEro
00pa3oBaHHs, CIIOCOOCTBOBABIIIETO COXPAHCHHIO
o0Opa3oBaTesIbHBIX 00pa3IoB Kciama H, 00JIee TOro,
WHTEHCU(HUKAIIMK PETUTHO3HON TPAJHUIINU B CPEC
mononexu (Pahl, 2012: 11).

UccnenoBarenu uctopuu penuruu B LleHTpans-
HOU A3UU KOHCTaTUPYIOT, YTO MOJUTHUECKAST UCTO-
pus McliamMa B PErHOHE XapaKTepU3yeTcs pa3iimd-
HBIMU 3TaraMu (YHKIIMOHUPOBAHHS U POJIM STOU
PEIUTUO3HON TPAaaULUU: PETYJSITUBHAS POJb HC-
JamMa KakK COIHMO-00pa3yIoIero KOMIIOHeHTa 001I1e-
CTBEHHOM *)u3HU B CpeTHNE BEKa; IIEPUO/T TIOTIBITOK
CO CTOPOHBI BJIACTU K HUBEIMPOBAHUIO 3HAUCHUS
pemuruu B o0Opas3e JKM3HM M MBICIH HOCHUTENeH
MCIIAMCKOM HMJEHTUYHOCTH B COBETCKUH Mepuoj
WCTOPHUH; BO3BpAIllCHUE HCIaMa Ha (PUI0CO(CKYO,
MHPOBO33PEHYECKYIO U TyXOBHYIO aBaHCIIEHY B pe-
alMsIX CBETCKOTO I'OCyIapcTBa HauuHas ¢ oOpere-
HUs HezaBucuMocTh B peruone (Kalanov, Alonso,
2008: 174).

B 10 Bpemsi, kak B MHEPOBO# MPaKTHKE MpooJie-
Ma COIMAILHOW HECTAOMILHOCTH, aCCOIMUPOBAH-
Hasl C UICIIAMU3MOM U PEITMTHO3HBIM IKCTPEMU3MOM,
BO3ZHHUKAET B CBSI3U C COIMAIBHBIM HEIOBOJIHCTBOM
Ha (pOHE JAMKTATOPCKHUX IMOJIUTHYCCKUX KYJIBTYp H
pexuMoB, B cTpaHax [leHTpanbHO-A3MaTCKOro pe-
THOHA HCJIaM BOBJICUEH HE CTOJBKO B MOJUTHYC-
CKHMH TMpoliecc, CKOJBKO B MPOIECC pecTaBpaliu
U UHTEpHIpETaluy KyJbTYPHOU TpaaULUUA. DTUM,
COOCTBEHHO, OOBACHSETCSI OTHOCUTENbHAS PEJIUTH-
03Hasl U MOJIUTHYECKasl CTAOUITBHOCTb.

Hcropudeckass BOBICYEHHOCTh MCIIaMa B KyJIb-
TYPHYIO TPaIUINIO, B YACTHOCTU, €CTECTBEHHOCTh
BCTpaWBaHUS HCJIaMa B IMOCIEIHIO OOBSCHICTCS
CYIIIECTBOBAaHMEM U PACTIPOCTPAHEHHUEM B CO3HAHUU
HOCHUTENEN TIOPKCKOM MJEHTUYHOCTH Mpe/cTaBIie-
HUH O OOrOM30PaHHBIX W CBATHIX JIFOJIAX M IMPaK-
TUKHU TTaJJOMHUYECTBA K UX 3aXOpOHEHHAM. HbIMH
CJIOBaMH, UMEJI MECTO OOOIOIHBIN MPOIIECC «JIOKa-
TU3AIUI» UCIIaMa U UCIIaMU3alluH JIOKaJIbHBIX Tpa-
TUITAHA, 00eCTIeYMBABIINN «MSATKOE» BXOXKICHHUE H
XaOUTyaIn3alniio UCIAMCKOW PEJTUTHH B MECTHYIO
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nyxoBHyo Tpamunuio (Kalanov, Alonso, 2008:
175).

Pempocnekmusnolit 632140 Ha Kazaxcmaw-
CKYI0 M0OO€b UCAAMCKOU UOEHIMUYHOCHU C NO3U-
Uuu meopuu WOeHMUYHOCmuU

OO6patuMcst K peTpOCIIEKTUBHOMY paccMoTpe-
HHTO UCITAMCKOM, B YaCTHOCTH, CY(UHUCKOMU, TPaKTH-
KM B COBETCKHUI NEPUOJ OTEUECTBEHHONW CTOPHUU.

Kak ormeuaer 3. Tacap, nocne 1920-1930-x ro-
JIOB, KOTJJa OTHOLIEHHE COBETCKOW BJIACTH K PEIIU-
I'MH HOPMAaJIH30BAIOCh, MYCYJIbMaHCKHE COOOIIe-
ctBa B LlenTpansHoit A3un (OpMUPOBAIHCE BOKPYT
PENUTHO3HBIX aBTOPUTETHHIX (puryp. PykoBomcTBo
OpPJCHOM OCYIIECTBJISIOCh Ha HAacJeICTBEHHON
OCHOBE, YTO OBUIO YZOOHO B KOHTEKCTE B3aUMO-
NEHCTBUS PENUTHO3HBIX COOOIIECTB C OpraHaMu
COBETCKOI BJIACTH, XapaKTepU3yloUencs B Iocle-
BOCHHOE BpeMsI YMEPEHHOW Mo3ulMel B cdepe pe-
surud. HoBast TeHaeHIus, 3aKI0YaonIasics B Bbl-
MOJTHEHUH CYPUICKUMU OpJICHAMHU POJIH HE TOJIBKO
PEIUTHO3HOTO MHCTUTYTA, HO U COLIUAIBHO-TIONH-
THYECKOro, obecreunBana KU3HECTOMKOCTh 3THX
PENUTHO3HBIX  COOOIIECTB, MPOJEMOHCTPHPOBAB
WX MHTETPATUBHBIA aJaNTUBHBINA, NHUATOTUYCCKUN
riorermuain (Tasar, 2018: 265). B otiuane ot beH-
HUTCEHAa, PacCMaTPUBABIIETO Cy(U3M B KOHTEKCTE
JOMUHHUPOBAHUSA B PErMOHE COBETCKOHM BIACTU U
PHUTOPHKH, U, CIIEIOBATEIIHLHO, B KAHBE BPAXKIEOHBIX
JUISl UcllaMa yclioBuid, Tacap mpuxoJIUT K BBIBOY O
00JIee KOHCEHCYCHBIX B3aUMOOTHOIICHUSX MEKIY
cyuiickuMu OpieHaMH U OpraHaMH TOCYAapCTBEH-
Hoii Bnactu. Cyduiickue coodiiecTBa MpeacTaBis-
u cobol, mo MHeHHIO Tacapa, He CTOJIBKO CTPOTrO
HEpapXU3UpPOBAHHBIC OpPraHU3alUU, CKOJBKO CO-
oO1iecTBa, OOBEIMHEHHBIE 0 TMPH3HAKY BEpPbl U
HMEIOIINE CBOM MECTAMU KYJIbTA U MaJOMHUYECTBA.
O mocieHUX, K CIOBY, OBUIM OCBEIOMJICHBI CO-
BETCKHE TOCYJapPCTBEHHBIC OpraHbl. ABTOP MPUXO-
JUT K BBIBOJIY O HAJIMYUH ONPE/CIIECHHONW CBOOOIBI
JISUCTBUN PEJIMTHO3HBIX jesiteneit B LleHTpanbHO-
A3HMaTCKOM MPOCTPAHCTBE, BOMPEKU CIOKHUBIIEMY-
Csl IPEJICTABIICHUIO O CTAOMIBLHOM MPUTECHCHUU U
FOHEHUSIX B MX OTHOUIEHUM CO CTOPOHBI OPraHOB
COBETCKOW BiacTu. MHade roBops, TOT (akT, 4To
cy(uiickue ceMbU OBLIM TPEICTABICHBI HE TOJb-
KO B CakpajbHOM TIOJIe, HO U B OIOPOKPATHYECKOM
amnmapaTe, CBHJETENBCTBYET O HEOAHO3HAYHOCTH,
MOTMMOP(HHOCTH, MHOTOOOpa3uu rocy1apCTBEHHO-
PEIAUTHO3HBIX OTHOLLICHUH.

bonee Toro, mo cBuAETENLCTBAM HAYYHOH JIH-
TEpaTyphl, BIACTH BHIOpPAU ceMbi0 BOOOXOHOBBIX,
KOTOpasl BeJla IPOUCXOKJIEHUE OT OTLIOB OpJECHA
Haxmrbamauiia, 11 HasHadeHHs] €€ BO TJIaBE WH-

CTUTYIIUOHAIM3UPOBAHHOTO MYy(QTHITa — €IUH-
cTBeHHOTO B IleHTpanbHO-A3MaTCKOM pErvoHe.
Tacap Taxxe MPUBOAUT JAaHHBIE O CTPOUTEIHCTBE
U JanbHeWeM (UHAHCUPOBAHUHM COBETCKOW Bia-
CTBIO KypOpTHOIA 30HBI «/[xanan AGan» (Ha TeppH-
TOpUH coBpeMeHHOW Kupruzun) 65m3 cakpaibHOTO
BOJHOT'O HMCTOYHHKA, TOMYJSPHOTO y COBETCKHX
rpaxknaad Onarogaps 1eiacOHbIM cBoicTBaM. [loMu-
MO Ha3BaHHOTO KypOpTa M3BECTHBIM MECTOM CPEAU
MyCyJIbMaHCKOTO HaceneHus lleHTpanbHOW A3sum
BEICTyHaJIa B cepeanHe mpouuioro Beka ropa Co-
soMoHa B ropoze Or, mocemienrne KOTOpoi Takxke
He BCTpEYasio CONPOTHUBIIEHHUS CO CTOPOHBI BJIACTEH
(buroxwun, 2019). O6 >TOM CBHICTEIIHCTBOBAJ B Ha-
yajie HOBOTO ThicsyeneTusi baxtusip babamkaHoB,
uaeHTuuIupys opneH kak Hakmbannu-Mymkan-
IUan-XyccallHu, TIPEEeMCTBEHHBIN mieiixy ‘AO0x
anb-Yaxuny MamanmyxypoBy (1885-1967).

JKuznecroiikocts cy¢wuiickoil npaktuku B Ka-
3axCTaHe, IPOSBHUBIIYIOCS B COBETCKHH MEPHOJ
WCTOPUH, KOHCTATHPYET TAK)KE OTECUECTBEHHBIN HC-
cienoBarenb A. MyMHUHOB, OCHOBBIBAsICh Ha (pakTe
MIPEEeMCTBEHHOCTH HCTOPUU Cy(uiickoro OpaTcTBa
B cene Kycmbi-Ata Typkecranckoii obnactu. Co-
XpaHuBLIeecs cypuiickoe Hacleane MO3BOJIMIO HE
YTPaTUTh UCIAMCKYIO HACHTUYHOCTh B KazaxcraHe
(Muminov, 2018: 284-285).

Obpatenne k TeMe cyhusma ScaBuiia spnsercs
BYKHBIM JIJIS1 TOHUMAHHS NCITAMCKON M HAITMOHAIb-
HOM HWJEHTUYHOCTH B Ka3aXCTAHCKUX peasnsxX, OT-
JIUYAIONIUXCS OPTaHUYHBIM COYETAaHHUEM JyXOBHO-
ctH (B TOM 4ucie cy(hUiCKoi) U MPUBEPKEHHOCTH
CBETCKUM II€HHOCTSIM.

C no3uuuy TeOpur KOJUIEKTUBHOTO TOBEICHHS,
npenonaratoneii GopMupoBaHne KOJJIEKTHBHOTO
JIEHCTBUS KaK aJlallTUBHOI'O MEXaHU3Ma B OTBET Ha
HCTOPUYECKU Y MHIUBUIYAIIBHO 3HAYUMBIC TIOTPSI-
CeHUsl, BO3BPAIEHHE K HCIaMy Kak ajlbTepPHATHBE
UJICOJIOTHUECKOMY BaKkyyMy, OOpa3oBaBIIEMYCS C
pacnagom CCCP, BBICTYNIHIIO aKTOM KOJJIEKTHBHO-
T'O TIOBEJICHUSI.

C TOYKM 3peHHs] TEOPUHU KYJIbTYPHOH HIIEH-
TUYHOCTH uciaM B KazaxcTaHe BhICTymaeT Kak ca-
KpaJbHOE Haclleifie, JIETUTUMU3NPOBAHHOE IIOCIIe
3TMOXU COBETCKOTO 3a0BeHus. [logoOHO ToMy, Kak
KyJIbTypa CTAaHOBHUTCS MCTOYHUKOM WJICHTUYHOCTH
B TEUEHUE HECKOJBKUX MOKOJICHUN, Ka3aXCTAHCKUI
WcllaM, BIUIETEHHBIH B JOCOBETCKHI 00pa3 »KH3HH,
CTaJd MCTOYHUKOM YCTOMYMBOM KOJUIEKTUBHOM ma-
MSTH, KOHIIEHTPUPYIOIIMM 1 BIIOCJIEICTBUHU BBICBO-
OOXKJAIOIINM KYJIBTYPHYIO HICHTHYHOCTh Ka3aXxOoB.

Teopust MOOMIIH3ALIUH PECYPCOB, C TO3ULIUH KO-
TOpPOH KOJUIEKTHBHOE TOBEJICHHE TpeOyeT MaTepH-
aJIbHBIX, TYXOBHBIX, HHCTUTYIIUOHAIBHBIX, UJIC0JIO-
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THYECKHUX PECYPCOB, OOBSICHSACT POJIb PETUTHO3HBIX
opraHu3anuii (Kak o(pHUITHATBHBIX, TaK ¥ HEODHUITH-
aJbHBIX), OObEIMHUBIINX CBOM YCHJIUSA IO MOUCKY
OTBETOB HA MOIYJIIPU3AIUIO UCIAMCKUX UHCTUTY-
ToB. llocienHsiss nMeeT MECTO BBHJLy BO3pPaCTaHHUS
3HaYUMOCTH W, COOTBETCTBEHHO, JEMOHCTpalUU
WCJIAaMCKON WJICHTUYHOCTH, PaCIpPOCTPAHUBIICH-
cs U3 cephl INYHOCTHON Ha CONMAIBHYIO, O YeM
CBUJICTENILCTBYET XaOUTyalln3alus TaKKuX MOHITHN
KaK «xajam» (KOHIIETIT pa3pelieHHOr0 B UCIIaMe),
«Hama3» (MATHKpaTHas €XeAHEBHAas MOJHUTBA —
«cama»), «opa3a» (peTUrno3HBIH TOCT — «Caym»),
«KkyMma» (MATHUYHAS MOJIUTBA B MEUETH — «ajlb-
okyM’a») u apyrux (Malik, 2019: 66-70).

HecmoTpst Ha odunmanbHOEe OTCYTCTBHE Pelu-
THO3HOM COCTaBISIOLIEH B MOJUTUYECKOM YCTPOIi-
ctBe Kazaxcrana, B 0COOCHHOCTH, AJIEKTOPAIHLHOM
nporecce, Mo MHeHuto Bb.A. Mauka, Obuto ObI
YIPOILEHUEM YTBEPKJIATh O TOM, UTO HCJIaM HE OKa-
3bIBACT BJIMAHMS HA MOJUTHYECKUH TUCKYypC. DTO
00BSICHSIETCS YYaCTHEM TaK Ha3bIBAEMOTO «O(QUIIH-
aJBHOTO MClIaMay B MPOLECCE HALUECTPOUTENHCTBA
1 (OpMUPOBAHUS HAIMOHAIBHOW HISHTHYHOCTH —
MIpoIeCcCcax MOIUTUYECKUX MO ONpeAETICHHIO.

C mo3unuii TEOpUM 3THO-CUMBOJIU3MA, POJIb
WClIaMa B TMpoIieccax HaIMECTPOUTENhCTBA U (POp-
MHUPOBaHUS HIEHTHYHOCTH CBOJUTCS K «KOJUIEK-
TUBHOMY HMEHHW» HAaIlUW, OTIMYAIONIEMY €€ OT
OCTaJIbHBIX. B 9TOM CMBICIIE HCaMCKast pUTOPHUKA U
CHUMBOJIMKA KOHIIETITYaJTU3UPYIOTCS B CBSI3H C IICH-
HOCTSIMH, MOPAJIbHO-3TUYECKHMH OPHEHTUPAMHU U
TPAIUIUSAMH, JIETEPMUHUPOBAHHBIMH OOIIHOCTHIO
HCTOPUU W KOJUIEKTMBHOU MAMSTH MPOKHUBAIOIINX
Ha Tepputopun Kazaxcrana Hapogos (Malik, 2019:
77-78).

Hcnamckana udenmuunocmsv 6 ouckypce oe-
eéecmepHnuzayuu

I'oBopst 00 UCIIaMCKO# MICHTUYHOCTH B 0O0IIIe-
MHUPOBOM pa3pe3e, UCCIIeI0BATEIN OTMEUAIOT peie-
BaHTHOCTH JAMCKYpCa MPOTUBOCTOSHHS €€ WACHTHY-
HOCTH 3amajHOM LMBUJIM3ALMU. DTOT KOHTEKCT, B
CBOIO OYepe/ib, MHUIUUPYET MPOOIEMATH3AIUIO BE-
CTepHU3AIINU UICHTUYHOCTH KaK B MCIAMCKOM HMH-
TEJJIEKTYyaIIbHOM JIMCKYpCe, Tak U B ipyrux (Obead,
Ali, 2023: 589-590).

[lozuTuBHBIE TpaHCcPOpPMALIMK TPATUITHOHHO
CBSI3BIBAIOT € 3alajioM: COBpPEMEHHasi HayKa pac-
KpBIBAET 3araJIki MPHUPOJIbI — KaK Ha 3eMIle, TaK U B
KOCMOCe, MPeOI0JIeHNe THPAHUH MTOCPEICTBOM JIH-
OepanbHbIX JeMOKpaTHIi; TOBBILICHUE YPOBHS JKH3-
HU OJarogapsi dJKOHOMHUYECKOMY POCTY; CBETCKHI
TyMaHU3M OTOKIECTBIISIETCSI C NEPEIOBOM 3TUKOM.
Hcnamcknii sxe Mup HaxoIUTCs B TIOUCKE CITIOCOO0B

MPOLBETaHUSI B MIOXY COBPEMEHHOCTH; MCIAMCKas
HUACHTHYHOCTH AOJKHA IPEO0IETh Oapbep cTepeo-
THUIIOB, aCCOLMUPYIONINX TPAJAUIMOHHBIE 00IIecTBa
¢ oTcTanocThio. CIIOKHOCTB 3/1€Ch 3aKJIIOYAeTCs B
CIIEQYIOINX HEOJHO3HAYHBIX acCleKTaxX pa3BHTHUSA
Apabo-Hcaamckoro Mupa: sKcIuTyatamnus Ipupo.I-
HBIX PECYPCOB W, KaK CIEACTBHE, HKOJOTUUYECKHE
OelCTBUS; HOJIMTHYECKAsi MCTOPHS, CBsI3aHHAs C
BHEIIHUM KOJIOHHAJIM3MOM M OOYCJIOBJIEHHOH WM
BHYTPEHHEH IUKTAaTypOH; SKOHOMHUYECKHH aucOa-
JIAHC U OJIHOCEKTOpHAas SKOHOMHMKa, paldoTaromas
B T10JIb3Y BECTEPHU3UPOBAHHOM SJIMTHI; UCJIaM, BbI-
CTYINAaBUIMM HMCTOYHUKOM WHTEJUIEKTYaJIbHOTO Pa3-
BUTHSI, NOJBEprajcs HamaakaM U OOBHHEHHMSIM B
OTCTAJIOCTH M TPAAMLIMOHHOCTH OOIIECTBa, MOJH-
TU3AIMN PENTUTUH, QyHIaMEHTAIN3aUH CO3HAHMUS
(Obiedat, 2019: 331-332).

Konnenryanuzannio ne-BecTepHU3ALNN TIPE-
BapsieT aHAJIU3 IpolEecca MPOU3BOJCTBA MUPOBOTO
3HaHuA. CHBHUI DMUCTEMOJIOTMYECKON IMapagurMel
OT eBpOTOLEHTPU3Ma TpeOyeT MHTETpaluu HIeH,
YCUIMHA W 3HAHWUH, (OPMUPOBABILUXCS B JAITUTEIb-
HOM KYJIbTYPHO-HCTOPUYECKOM IPOIIECCE PAZBUTHS
He-3amaJIHeIX cTpaH. Jle-BecTepHU3anus MpeacTaB-
JsieTcs BaXKHOM B KOHTEKCTE IMPEOAOJEHUS IMOCT-
KOJIOHHAJIBHBIX TEHACHLUUN pPa3BUTHS MHPOBOTO
TYMaHUTapHOTO 3HAHMS, B PE3yJlbTaTe KOTOPBIX
MIPOUCXOANIA MaprUHAIN3AIUs] He-3aMaJHbIX, a B
YaCTHOCTH, HCIAMCKHX, OOIIECTB. YHHMBEpCAaM-
3anMd KOHIENUIMH T'yYMaHUTapUCTUKUA M COLHMAJb-
HO-TIOJINTUYECKOT0 JUCKYpca, BO3HUKIINX B OIpe-
JICJIICHHBIX YCIOBHAX, HE OTPAYKAET pPEalTbHOCTD,
OPHUEHTHPOBAHHYIO Ha ATHO-COI[MAJIbHBIE KOHTEK-
CTBI OBIBIIMX METPOIONHUHA. 3aBeplICHHE KOJIOHHU-
JIBHON 310X O3HAMEHOBAJIOCH HEOOXOANMOCTBIO
SMaHCHIALMU U UHTETPALNN 3HAHWH O COOCTBEH-
HBIX OOLIecTBaX M MOJAEISIX HAeHTHYHOCTH. [lo-
HATHUE JIe-BECTEPHU3ALNH, U3y4aeMOEe B KOHTEKCTE
(eHOMEHA HCIaMCKOW MJEHTUYHOCTH, Tpelyer
KOHIENTyaJIN3allui BBUY €r0 aneIupoBaHus Kak
K COBPEMEHHBIM IIpOIleccaM KOHCTPYUPOBAHUS CO-
[UAIEHOM MJISHTUYHOCTH He-3alaJHbIX CTpaH, Tak
1 KPUTUYECKOTO OCMBICIEHUSI Yepe3 MPU3MY 3TOTO
MIOHSITHA MPOIUIOTO KayKIOW HAIUH.

Je-BecTrepHu3anus ABISETCS MPOIOIKAIOIIIM-
Cs TPOIIECCOM, Pa3BOPAUMBAIOIIMMCS BO BpeMe-
HU, U B CHIIy 3TOTO, HEOJHO3HAYHBIM M NMEIOIINM
MHOXXECTBO KOHHOTamwii. OJHUM U3 TPOUYTCHUI
MOHSTHA J€-BECTEPHU3ALNN BBICTYNAET aKT KYJIb-
TYpPHOW 3alIUTHI OT UMIIEPHAIUCTCKOTO BIIMSHHS B
aKaJIEMUYECKOHN CpeJie, HAlEJICHHbIN Ha JELEHTpa-
JN3AIMI0 aHATUTUYECKON MePCIIEKTUBBI U AUBEPCH-
(ukanuo noHuMaHus coBpeMeHHoctu. [locnennsis,
B YaCTHOCTH, MO yOeXJIEeHHUIO HCCleaoBareseil, He



HcnamMckast HISHTHYHOCTD B Ka3aXCTAHCKOM 06IH6CTB€Z KYJIbTYPHBIC KOHTEKCTbIL I/ICTOpI/I‘ICCKOﬁ MNPEEMCTBEHHOCTHU

JIOJDKHA HE JIOJDKHA OTpa)kaTh TOJBKO 3ala/IHbIC
AMUCTEMOJIOTUIECKYIO MOJIENb, 00pa3 MO3HAHUS H
koruuTHBHBIE yctaHOBKH (Gluck, 2015: 2). Teopus
JIe-BECTEPHU3AIINY, OJJHAKO, CTAIKUBACTCS C KPUTH-
KOH HECMOTpS Ha TAKUE €€ MOTHBHI KaK aHTH-UMIIe-
pHaIM3M | KyJIbTypHas JeKOJOHH3AlUs. DTa KpH-
THKa CBsI3aHa, B MEPBYIO OYepeib, C TOHUMaHHEM
WCTAMCKOTO TIPOMCXOXKICHHUS HWIEH «3araJHOTO»
IIpocsemienus.

[IpusHanue perrarneil poiau UCIAMCKUX yde-
HUH B pa3BUTHH (PUIOCO(PCKOTO U IPYTHX HAIPaB-
JICHUH 3HAHHS OTMEHSET HEOOXOIUMOCTh Pa3BUTHUS
JHCKypca Jie-BecTepHu3annu 3Hanus. Kpome toro,
ClIeyeT MPU3HATH JIUKBUIHOCTD 3aI1aTHBIX JITHUCTe-
MOJIOTHYECKMX MOJIeNiell BBUAY WX 0a30BOU cIlo-
COOHOCTH 00eCHeuuTh HCCIIeNOBaTeN0 IIIyOoKoe
[IOHUMaHUE KaTErOpuil He-3a1aIHOr0 MOHATUHHOTO
anmapata (Gluck, 2015: 4).

CoBpeMeHHbIE MYCYJIbMAaHCKHE HHTEIUICKTYya-
JIBI HaXOJISATCS B TOUCKE PEIIeHUS MPOTHBOPEUNH,
CYIIECTBYIOIMX B TMOAXOJaX K HCCIEJOBAHUIO
1 (GOPMHUPOBAHUIO HCIAMCKOW HJICHTHYHOCTH, H
MIPENNPUHAMAIOT TIOMBITKH TPEOA0IeHNs (HaKTo-
POB, YCIOXKHSIOUIUX UCIIaMCKOE BO3POKICHHE.

Kputnueckoe ocMbICIeHHE PETUTHO3HOTO (op-
MaJn3Ma, IPaKTHYECKUM BOIUIOIIEHHEM KOTOPOTO
cran QuKx, a Takke MeTaQU3MUECKUX H3bICKAHHH,
MOJTyYUBIINX TEOPETHUECKYIO Pa3padOTKy B paMm-
Kax Kajama, CiocOOCTBOBAIIO TOSBICHUIO M POCTY
JIBIDKEHHS MCIIAMCKOTO BO3POXKICHHS. B oTBeT Ha
ycusenue (GopMannsMa, BBITOJIHSIOMIEIO B 0OLIe-
CTBE POJIb PETyJATOpPa COIUAIBLHOTO TIOBEICHWS,
WHTEHCU(DHUIIMPOBAIIOCH PACIPOCTPaHEHHE HJCH U
MpakTHK cydu3ma. PeTpocrekTuBHBIN B3TIsA Ha
cy(u3M MO3BOIISET BBICTUTH, IOMUMO acKeTH3Ma,
TaKkKe SMOIHOHAIBHO-IMYHOCTHYIO OPHCHTAIIHIO,
KpeaTuBHOE, a MojJac, epeTuyeckoe, Hayano. B To
JKe caMmoe BpeMs Cy(pH3M cTai co3uaaTeabHOH TUIo-
LIaJIKOM JIIsi TYMaHUCTOB OJ1aroaps Io3TUIECKOMY
Y HappaTUBHOMY JTUCKYpCy. OCMBICIIEHUE MTOJIUTH-
3UPYEMOU PEeTUTHO3HON UICOJIOTHH U 0(hOpMIICHHE
HCJIAMCKOTO CO3HAHHUS B CyPUUCKUE TPAKTUKH SIBH-
JIOCh MPEIEICHTOM TOMYJISIPU3AIMA MaPTHHATBHBIX
IyXOBHBIX uzei u npaktuk (Obiedat, 2019: 343).

Be3ycioBHO, corpanbHasi WICHTHYHOCTH (Op-
MUpYyeTCs, 10 OOJIBIIIOMY CueTy, Onaromaps, Wi,
KaKk MAHUMYM, C ydacTHeMm ¢opManu3mMa U yHH-
¢ukarmu  HOpM. OpHako, cypusMm (MCIaMCKUN
MUCTHUIIM3M) TakKXKe JICTSPMUHUPOBAH OCHOBAMH
HACITAMCKOH HIECHTHYHOCTH, SBIITIOMICHCS (hopMoit
COLMAJIbHOM MAEHTUYHOCTH, JE€TEPMUHUPOBAHHOUN
COLMAIBHBIM (OopMaTU3MOM. MUCTHIIN3M BO3HUK B
OTBET HA IOTBITKK YHU(DHUKAIMKA CO3HAHUS U YIIO-
psmoueHust oOpa3a MBIIIICHUS B paMKax (ukxa,
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OTBEYAIOLIETO 3a MPAKTUYECKOE BOIUIONIEHNE HOPM
mapy’a u KajxaMa, OTpakaromero MeTapu3niaecKme
npexacrasieHns Mcnamckoro Mupa cpegHux Be-
KOB. B TO ke BpeMs1, SMOIMOHAJIbHAS, STUKO-ICTe-
THUYECKAasi W MHTEJUICKTyaJIbHAsl HaIpaBJICHHOCTh
cy(uiCKUX AyXOBHOCTH U TIPAKTHKH, OOBICHSET-
Csl PEaKIIMOHHOCTBIO MCIAMCKOTO MHCTHIM3Ma Ha
YHUPUKAIUIO YCIOBUH W PEIUTHO3HON MPaKTHKH.
HappartuBHblii quckype cygu3ma cran oTHpaBHON
TOYKOH JUI M3BICKAHMH MHOTHX aJn0OB-TyMaHH-
CTOB, BIUIOTH 10 no3aHero CpenHeBekoBbs. Jlanee
cyuiickuii anad OOHAPYKUJT JTyXOBHO-UHTEIUICK-
TyaJIbHyI0 TIPEEMCTBEHHOCTh B KOJIOHHAJIBHYIO
snoxy u HoBoe Bpemsi, BOIUIOTUBLIMCH B JIBHKE-
HUE BO3pOXKJIeHHs rciaaMckoro cozHanus (Obiedat,
2019: 338).

OnHrM W3 BapHaHTOB JBW)KEHHS HCIAMCKOTO
BO3POX/IEHNUS, KaK ObUIO CKa3aHO paHee, BhICTyMa-
eT cy(uiickas mpakTHUKa, BO3HUKIIAs KaK OTBET Ha
(hopmanuzanuio UCIaMcKor Tpamuiuu. [lomoOHast
MpaKkTHKa MMeJa MecTo W Ha Teppuropuu Kazax-
CTaHa, rje ObUI KOHLENTYaTU3UpOBaH Cy(UHCKU
opaeH flcaBuida, MO3BOJIMBIIMK COXPaHUTH JTHO-
KyJbTYPHYIO HIEHTUYHOCTh Ka3aX0B B IEPUOJI IO~
nanctBa Poccuiickoit UMnepun m OBITHOCTH B CO-
craBe Coerckoro Coroza. OCOOEHHO OITYTUMOE
BO3/IEICTBHE Ha HCIAMCKYIO PETUTHO3HYIO MTPaKTH-
Ky CBSI3BIBAETCS B aKaJEMUYECKUX KPYTax ¢ COBET-
CKHUM MEPUOJOM OTEUECTBEHHON UCTOPUHU.

Pe3yabTathl u 00cy:x1eHue

[IpuHrMas BO BHMMaHHE CKa3aHHOE, IPENIo-
JlaraeéM, 4YTO LIMpPOKas HCIaMHU3alUsl CO3HAaHUSA M
TaKk Ha3bIBAEMOE HCIAMCKOE BO3POXKIEHHUE, IpH-
3HAaKW KOTOPOTO HAOIIOJAI0TCs B MOCTCOBETCKUX
CTpaHax, B yacTHocTH, B Kasaxcrane, B kadecTBe
OIHOM W3 NPUYMH HMEET CTPEMJICHHE K JEKOJIO-
HU3AlUMMU CO3HAHHWA W MNPCOJOJICHUIO HMIICpUAIN-
cTHYecKoro amckypca. [lomoOHBIE MOTHBBI, Kak
ObUIO CKA3aHO paHee, KaK pa3 U BBI3BAIN K JKU3HU
JIUCKYPC J1e-BECTEPHU3AIMH U TOUCK aJIbTEPHATHUB.
[Ipeononenne nuckypca HeraTMBH3Ma IPUHSITHIX
paHee MOJAEIEH — SIUCTEMOJIOTHYECKIX, KOMMYHH-
KaTUBHLIX U IPYI'UX — KaK U IMIOUCK UX AJIbTCPHATHUB,
TpeOyeT BpeMeHH. B kxazaxcTanckom oOriecTse, 00-
peTieM He3aBHUCHMOCTh 4yTh Oosiee 30 met Hazaf,
ucjJIaMCKasds HACHTUYHOCTb HaXOJUTCA Ha CTaauu
¢dopmupoBanus. B aTom mporecce He0OXOIUMO OT-
CJIE)KUBATh IOSIBIICHHE KPallHOCTEH B MOTHBAX H
MPOSIBJICHUSIX. DKOJIOTUYHOCTh TIporecca (hopMH-
pOBaHMA MCIAMCKOW MJIEHTHYHOCTH MpPEIoaraeT
cBOOOJY HAHHOrO Ipolecca OT BIMSHUS HHTEp-
HaJbHBIX (CTpax yTepH HAlMOHAJIHLHON KyJIbTypHOU
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UJICHTUYHOCTH, MOMBITKUA MPEOJOJICHUS MPOLLION,
HaBS3aHHOW MICHTUIHOCTH) M SKCTEPHAIBHBIX (J10-
SUIBHOCTB KyJbType Mcnamckoro Mupa, npoTuBo-
CTOSTHUE BO3MOKHOWU KYyJbTYpPHOH HWHTCPBEHIIUU
3anazna, npeaynpexacHue UMIEPHUATUCTCKUX JIEeh-
CTBUH B aJjpec Halllel cTpaHbl U 1p.) GaKTOPOB.
Bremraue hakTophl: peuruno3Has )Ku3Hb 001I1e-
CTBa, COIMOKYJBTYPHBIE TpaHC(HOpPMAIINH, BKIIO-
YeHHE MYCYJIbMaH B IPOIECC II00aIbHON colra-
JMU3alMd — OKAa3bIBAIOT BJIUSHUEC Ha PEIUTHO3HOE
MHUPOBO33pPEHHE MYCYJIbMAaHCKOM YMMBI, CIIOCO-
OBl U MHTEHCHBHOCTH NEMOHCTPAIMU HCIAMCKOMN
UACHTUYHOCTH. [lomuITHHYHOE OOIIEeCTBO IOMeE-
[IaeT UCIAMCKYI0 WICHTHYHOCTHh B YCIIOBUS KOM-
ITUMEHTAPHOCTH C IPYTUMHU YPOBHSIMU UACHTHY-
HOCTHU (3THUYECKOH, TPaKTAHCKOH, HAI[MOHAIBHOM,
TeHJIEPHOH, TI0 CONMaILHOMY CTaTycCy, Ipodeccro-
HaJbHOW, BO3pACTHOM W TmpounMu). Kcmamckas
UJCHTUYHOCTh B 3TOM KOHTEKCTE MPEAIoiaract
B3aUMOJICHCTBUE €€ HOCUTENEH ¢ IPeICTaBUTEISIMU
JIPYTUX BETYIIUX UICHTUIHOCTEH B COOTBETCTBHUH C
JIEUCTBYIOLIUMU COLIMATIBHBIMU HOPMaMHU U OXKHUIa-
HUSIMH, TIOJIATHYECKIMH HHCTUTYTaMH, HO TaKKe U
C OTUYECKUMHU OPUCHTHPAMHU HCIAMCKOW PEJTUTHUU.
CoxpaHeHHE HWCIaMCKOH WICHTUYHOCTH Tpelyer
YCTOMUYUBBIX B3aUMOOTHOIICHUH € PETUTHO3HBIMU
yUpexIeHUSAMHE (TIOCeIIeHne MeueTel, B3auMoei-
cTBue ¢ JlyXOBHBIM yIpaBJIeHUEM MYCYJIbMaH) U C
JIPYTUMHA KOH(hEeCCHOHAIBHBIMU TPYyTITaMH, cOOIO-
JICHUST 00s13aTeIbHBIX YCTOCB PUTYAJIbHOW IKH3HU
U OCHOBHBIX STHYECKUX KOHCTAHT, 3aKpPEIJICHHBIX
HopMmaTHuBHO (Zuriet, Lyausheva, 2019: 4). Dtomy
JIOJDKHA CIIOCOOCTBOBATh HUES «IIPOCBEIICHHOTO
ucjamay, MoAYepKUBaeMasl MPE3UICHTOM CTpPaHbI
K.K. TokaeBbIM, B CHJIy €€ OHTOJIOTMYECKOU CBA3U
C IIEHHOCTSIMU TO3HAHMSI U Pa3yMa, XapaKTePHBIMHU
JUTsL IcTIaMcKoro MupoBo33penus (Caraesa, 2018).

3akJI04eHne ¥ BHIBOJLI

OTBETOM Ha PaCMPOCTPAHEHUE IIEMEHTOB Kpaii-
HUX (OPM PEIMTHO3HOTO MHPOBO33PEHUSI, KOTO-
pOe PACXOJUTCSI CO CBETCKUMH HJICOTOTHYCCKUMHU
OPHUCHTHPAMH, SIBJIICTCS W3YYEHHUE TOTMATHYCCKHX
OCHOB XaHa(hUTCKOrO Ma3xaba W jajbHeriee Gop-
MHUPOBAHUE MOJIEITH UCIIAMCKOW UJICHTUYHOCTHU, OC-
HOBBIBAIOIICECS] HA OSTHOKYJIBTYPHBIX IEHHOCTSIX,
NPEEMCTBEHHOE UCTOPUH M COMOCTABUMOE C OPUCH-
THUpaMu JIst OYIyIIero pasBUTHS BCeX cdep MOIH-
KOH(ECCHOHATBHOTO, MYJIbTUITHUYIHOTO, ITOJTAKYITb-
TYPHOTO Ka3axcTaHCKoro ooOmiectBa. Kpome Toro,
1e1eCO00pa3HBIM BHIUTCS BO3POXKICHUE ITHYECKO-
T'0 U aKCHOJIOTHYECKOT0 HAIIOJIHEHHS Cy(hu3Ma.

VHUKaJIbHOCTh Ka3aXCTAaHCKOM MOJECIN HC-
JTAMCKOM WJIEHTUYHOCTH 3aKJII0YaeTcsl B IMPOJMK-
TOBAaHHOM COIIHATBHO-UCTOPUUECKUM KOHTEKCTOM
COUYETAHUU MNPU3HAHUS KYJIBTYPHOTO U JYyXOBHOTO
3HayeHusa uciiama B KaszaxcraHe, BBICTYIAIOIIETO
OCHOBOW MOPAJIbHO-DTHYECKOT0 KOMIUIEKCAa Ka3ax-
CTaHCKOT'0 00IIIECTBA, CO CTPOTOH allOTUTHYHOCTHIO
uciiama, JEeTEePMUHUPOBAHHOM CBETCKOM OpHUEH-
Tanuel MOJMUTUKO-aIMUHUCTPATHBHOTO armmapara
BBHJIy MYJbTHITHUYHOCTH ¥ TIOJHKOH(ECCHOHATh-
HOCTH OTEYECTBEHHOTO comuyma. Takas amOuBa-
JIEHTHOCTh MCJaMCKOM maeHTHYHocTH B Kazaxcra-
HE BbI3BaHA OOBEKTUBHOM MHOTOHAI[MOHAILHOMN
CpPeJI0ii, BBICTYIIAOMIEH TITaBHON IIEHHOCTHIO 001I1e-
CTBa M BaXHBIM (DAKTOPOM, OOYCIIOBIMBAIOIIUM
TPaeKTOpHIO (POPMUPOBAHUS Ka3aXCTAHCKOW MOJIe-
JIN UCITAMCKOM UJICHTHIHOCTH.

B kauecTBe pekoMeHaalMii MO UTOram IMpOBe-
JICHHOTO MCCIICIOBAaHUS MOXHO C(OPMYIHPOBATH
CIIEyIOIINe TYHKTHL. BO-TIepBBIX, HEOOXOIUMBIM
MPEJCTABIIACTCS JalibHEHIIee u3ydeHne GopM Tak
Ha3bIBAEMOI'0 «HEO(DHUITHATLHOTO HCIaMay, YTOOBI
NpeaylnpeauTh MapruHaju3aldi0 U paguKaiu3a-
[IUI0 PEIMTHO3HBIX TPYII, HE acCOIUUPYIOIMIUX
ce0st ¢ XxaHAUTCKUM Ma3XaboM CYHHUTCKOTO WC-
mama. ['mybokoe mOrpyKeHHEe B HACOTOTHICCKHC
KOHIIETIIINY cymecTByromux B Kazaxcrane mcnam-
CKUX MEHBIIIMHCTB MOXET OBITh HAIIEJICHO HA IIPH-
BeJIEHHE MX K OO0IeMy 3HAMEHATEeNI0» C «O(pHUIH-
aJIbHBIM HCJIAMOM» — HCJIAMCKHUMH I[€HHOCTSMH.
Bo-BTOpBIX, HEOOXOAMMO pAa3BUBATh KOHIICTITY-
aNpHYI0 0a3zy Ka3aXCTaHCKOW MOJeNM HMCIaMCKOU
UICHTUYHOCTH, OCHOBBIBAIOIICICS HA HCTOPHUIECKHU
JETCPMUHUPOBAHHOM YYacTUU HCIamMa B (OpMHU-
pOBaHUM KOJUIEKTMBHON TMaMiITH W WUJIEHTUYHOCTU
Ka3aXCTaHCKOTO Hapoja W MOTOMY COCTaBJISIOIICH
BOKHYIO YacTh HAlMOHAJIBHOTO KyJIbTYPHOTO Ha-
cinenusi. Mciiamckue AyXOBHbIE IIEHHOCTH, MOJIEIN
3HAHUS U 3TUYECKUE KOHCTAHTBI MOT'YT OBITh MPH-
3BaHBbI 7151 COLIMAIBHON KOHCOIUIAIUH, TOMYJISIpU-
3aIMi B OOIIECTBEHHOM CO3HAHWU TOJEPAHTHOTO
MEXXKOH(DECCHOHATIBHOTO U MEXKATHUYECKOT'O B3au-
MOJICHCTBUS, YKPEIICHUS HAIIMOHAILHOW Oe30mac-
HOCTH ¥ COLIMAJIILHO-ITOJUTHYECKOH CTAOMIBHOCTH,
YCHEITHOTO HAIIUeCTPOUTETHCTRA.

BaaronapHocTh U KOHQJIMKT HHTEPECOB

JanHnas cTaThs HOATOTOBJICHA B paMKaX HAy4YHO-
uccienorarenbckoro npoekra MPH AP19174762
«cnamckas MIEHTUYHOCTh B peanusx Kazaxcra-
Ha: MPO0JIEMbI MEKKOH(PECCHOHAILHOTO IUAIOTa
KOHCOJTUTAIIAN.
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THE IDEA OF THE “PERFECT MAN” IN THE CONTEXT
OF RELIGIOUS ANTHROPOLOGY:
ISLAMIC MYSTICISM AND INTERCULTURAL HARMONY

This article examines the idea of the “Perfect Man” (ins n al-k mil) within the framework of religious
anthropology and Islamic mysticism from a historical-philosophical perspective. The research focuses on
the spiritual path to perfection in Sufi teachings, its main stages, and anthropological implications. The
objective of the study is to reveal the religious meaning and spiritual experience of the perfect man con-
cept in Sufism, as well as its significance in the context of intercultural harmony. The research explores
moral and spiritual perfection in Sufism and identifies parallels between these ideas and other religious-
philosophical systems such as Neoplatonism and Indian mysticism. The scientific significance of the
article lies in emphasizing the special role of Sufism in interpreting the concept of man within Islamic
thought. Its practical value is related to the application of Sufi spiritual practices in contemporary moral
education and religious studies. The methodological basis of the research includes textual and theologi-
cal analysis, historical-comparative method, hermeneutic and cultural-philosophical approaches. The
ideas of notable thinkers such as Al-Ghazali, lbn Arabi, and Mahmud Shabistari were used to examine
the structure and content of the spiritual path in Sufism. The study concludes that the image of the perfect
man in Sufism is a spiritually disciplined person striving for inner purification and divine harmony. This
work contributes to the development of Islamic ethical thought and offers practical insights for modern
spiritual discourse.

Keywords: perfect man, sufism, islamic mysticism, religious anthropology, spiritual perfection.
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AiHM QHTPOMOAOIUSI KOHTEKCIHAETI «KeMeA aAam» MAESICbI:
MCAAM MUCTULIM3MI ME€H MAAEHUETAPaAbIK, YHAECTIK

byA Makanaaa AiHM @aHTPOMOAOT S KOHTEKCIHAE MCAAQM MUCTULIM3MI asCbIHAAFbI “KemeA apaM” (insan
al-kamil) naescobl Tapuxmn-PUAOCOUAABIK TYPFbIAAH KapacTblpblAaAbl. 3epTTey 6apbiCbiHAA COMbIAbIK,
INIMAETT pyXaHu KEMEeAAIKKE XXeTy >KOAAAPbI, OHbIH, HETi3ri KE3eHAEPI MEH aHTPOMOAOIUSIAbIK, Ma3MYHbl
TaAAAHaAbl. MakaAaHbIH MaKCaTbl — COMbIAbIKTaFbl KEMEA aAaM KOHLEMUMSChIHbIH, AiHW MBHiH, pyxaHu
TOXipnbOECiH, COHAAN-aK MOAEHMETAPAABIK YHAECTIK asiCbIHAAFbl OPHbIH aHbIKTay. 3epTTey Herisri 6arbIT
PEeTiHAE COMbIAbIKTaFbl AAAMIEPLLIAIK MEH PyXaHW KEMEAAIK MAESAAPbIH, COHAAM-aK, OYA MAESIAAPAbIH
HEOMAATOHM3M, YHAI COMbIAbIFbI MEH 6acka Aa AIHUM-(UAOCOMUSIABIK, >KYMEAePMEH YKCACTbIKTapbIH
KapacTblpaAbl. 2KYMbICTbIH, FbIAbIMW MaHbI3bl — MCAAM AiHI asCbIHAQFbl aAAM KOHLIEMUMSICbIH TYCIHAIpYAe
COMbIABIKTbIH, epeKlie POeAiH kepceTy. TaxipubeAik MHI — COMbIAbIK, pyxaHu ToxKipubeciH Kasipri
3aMaHAarbl PyXaHW-3TUKaAbIK, Topbue MeH AiHM BiAiM Gepy ypAiCTepiHAE KOAAAHY MYMKIHAIMIHAE.
3epTTey 8AiCHaMacbl PETIHAE MOTIHAIK >KOHE AIHTAHYAbIK TaAAQYy, CaAbICTbIPMaAbI-TapUXU BAIC,
repMEHEBTUKAABIK, YK8He MBAEHM-(PUAOCOMUSABIK, TBCIAAED MalAdAaHbiAAbL. ’KymbicTa aa-Fasaam,
M6H Apabu, Maxmya, LLlaGmcTapu cekiaai OMLWbIAAAPABIH eHOEKTEPI HEri3iHAE COMbIAbIKTaFbl PyXaHu
>KOAABIH, Ma3MYHbl MEH KYPbIAbIMbl TAAAQHADbI. 3epTTey HOTUXKECI peTiHAE COMbIAbIKTaFbl KEMEA apaMm
06pasbl — KyAalMeH pyxaHu YHAECTIKTI MaKcaT TyTKaH, ©3iH-e3i TopOueAey MeH TasapyFra yMTbIAFaH
TYAFa PeTiHAE cuMaTTaAAbl. ByA MakaAa ncaam AHIHAET pyXaHW-3TUKaAbIK, OMABIH, AaMyblHA FbIAbIMM
YAEC KOCaAbl XX8He Kasipri pyxaHU-MOAEHN AUCKYPCTa TaXKipUOEAIK KOAAAHY MYMKIHAITIHE He.

TyiiH ce3aep: KeMeA aAaM, COMbIAbIK, IAIMI, MCAGM MUCTUMLM3MI, AiHM aHTPOMOAOIMS, pyxaHu
KEMEAAIK.
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The idea of the "Perfect Man" in the context of religious anthropology: Islamic mysticism and intercultural harmony

A. OmunpbekoBa, b. Meipb6aes, M. baatbiMoBa, C. baixxyma”

Kasaxckuili HaUMOHaAbHbIN YHUBEPCUTET MMeHn aab-Papabu, Aamatbl, KazaxcraH
“e-mail: samet-kz@inbox.ru

Naes «CoBepLUEHHOTO YeAOBeKa» B KOHTEKCTE PEAMIMO3HOM aHTPOIMOAOIUM:
MCAAMCKMI MUCTULIM3M U MEXKYAbTYPHASi TAPMOHU S

B AaHHOW CTaTbe paccMaTpMBAETCS MAES «COBEPLUEHHOro YeAoBekar (insan al-kamil) B koHTekcTe
PEAUIMO3HOIM AHTPOMOAOTMM N MCAAMCKOrO MMUCTULIMBMA C UCTOPUKO-PUAOCOMCKON TOYUKU 3PEHMS.
MccaepoBaHme COCPEAOTOUEHO Ha MyTIX AYXOBHOIO COBEPLIEHCTBOBAHUS B CY(PUIMCKOM yYEHWUM, ero
OCHOBHbIX 3Tarnax M aHTPOMOAOTMYECKOM coaepykaHuu. Lleab paboTbl — pacKpbiTb PEAUTUO3HYIO CYyLL-
HOCTb 1 AYXOBHYIO MPAKTUKY KOHLEMUMM COBEPLIEHHOIO YeAOBeKa B Cydm3me, a Takxke eé 3HaveHue
B pamKax MEXKYAbTYPHOM rapmMoHuM. B KauyecTBe OCHOBHbIX HamMpaBAEHWIA pacCMaTpPUBAlOTCA MAEU
HPABCTBEHHOIO M AYXOBHOIO COBEPLUEHCTBA B Cy(U3Me, a TakXKe MX MapaAAeAM C HEOMAATOHM3MOM,
MHAWICKUM MUCTULIM3MOM M APYTUMM PEAMTUO3HO-(DUAOCOCKMMM crcTeMamu. HayuHas 3HauMmocTb
CTaTbM 3aKAIOUYAETCS B AGMOHCTPaLIMM 0CO60M poAM Cyhpu3ma B MHTEPpeTaLmm o6pasa YeAoBeKa B UC-
AQMCKOM MMPOBO33peHnu. [pakTuueckast LeHHOCTb PpaboTbl 3aKAKOYAETCS B MPUMEHEHUM CyMINCKO-
ro AYXOBHOrO OrbITa B COBPEMEHHOM CUCTEME HPABCTBEHHO-3TMYECKOrO BOCMUTAHUS Y PEAMIMO3HOIO
o6pasoBaHMsi. MeTOAOAOrMUYECKYI0 OCHOBY MCCAEAOBAHMS COCTABASIOT TEKCTOAOTMYECKMI U TEOAO-
rMYECKUii aHaAU3, UCTOPUKO-CPABHUTEAbHbIN METOA, FEPMEHEBTUYECKMIA U KYAbTYPHO-(OMAOCO(DCKMIA
NMOAXOAbI. B kauecTBe TeopeTunueckor 6asbl UCMOAb30BaHbl TPYAbI TAKMX MbICAUTEAEN, Kak aAb-Ta3aAu,
M6H Apabu n Maxmya LLlaGuctapu. B pesyabTaTte yCTaHOBAEHO, UTO 06pa3 COBEPLIEHHOro YeAoBeKa
B Cy(hM3Me — 3TO AYXOBHO OUMLLEHHDI YEAOBEK, CTPEMSILLIMIACS K BHYTPEHHEN rapMOHUM U EAMHCTBY C
Borom. PaboTta BHOCUT BKAQA B Pa3BUTME UCAAMCKOM STUKO-(MAOCO(CKOM MbICAM U MOXKET BbiTb Mo-

A€3Ha B paMKaX COBPeMeHHOro AyXOBHO-KYAbTYPHOIo AMCKYypcCa.
KAtoueBble caoBa: COBepLLIGHHbIl;l YeAaoBek, Cy(bl/I3M, MCAAQMCKNIN MUCTULIN3M, PEAUTNO3Haa aHTPO-

MOAOIMN4d, AyXOBHOE COBepLUEHCTBO.

Introduction

The concept of the Perfect Human (al-insan al-
kamil) occupies a central position in the spiritual,
philosophical, and religious consciousness of Islam-
ic civilization. Nowhere is this ideal more thorough-
ly developed than in the teachings of Sufism, the
mystical dimension of Islam, which views human
perfection not merely as a moral aspiration but as
a metaphysical reality embedded in the structure of
existence. Within this tradition, the Perfect Human
is not only the embodiment of ethical excellence but
also a reflection of the Divine on earth — a being
who has traversed the path of spiritual purification,
attained inner knowledge, and reached proximity to
God. This ideal serves as both the goal and model
of the Sufi path, representing the full actualization
of human potential in harmony with divine reality.

In contrast to secular anthropologies that define
the human through biological, psychological, or so-
ciological parameters, Sufi anthropology approach-
es humanity through the lens of divine origin and
eschatological purpose. The human being, in this
view, is both microcosm and mirror, encapsulating
the universe within and reflecting the names and at-
tributes of God. Perfection is achieved not through
worldly success, but through the soul’s return to its
source by means of remembrance (dhikr), ascetic
discipline, and inner transformation. This journey,
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outlined in the works of towering figures such as Ibn
Arabi, Al-Ghazali, Mahmud Shabistari, and Khoja
Ahmed Yasawi, unfolds through clearly defined
stages and states, each aimed at cleansing the self
and unveiling deeper dimensions of divine truth.

The enduring relevance of the Perfect Human
ideal extends far beyond medieval mysticism. In
contemporary contexts marked by moral uncertain-
ty, spiritual alienation, and intercultural fragmenta-
tion, the Sufi model offers a framework for ethical
self-cultivation and meaningful dialogue. It propos-
es a vision of human flourishing grounded in com-
passion, introspection, and universal connectedness
— values urgently needed in today’s global society.
Furthermore, the cultural expressions of this idea,
particularly in Turkic Sufism, demonstrate how Is-
lamic mysticism has adapted to diverse historical,
linguistic, and civilizational contexts without losing
its metaphysical core.

This study aims to explore the concept of the
Perfect Human within Sufi tradition from a reli-
gious-anthropological perspective, examining its
philosophical foundations, spiritual methods, and
historical evolution. It also considers the influence
of related traditions, including Neoplatonism and
Indian mysticism, in shaping the metaphysical con-
tours of this ideal. Through textual analysis, com-
parative study, and hermeneutic interpretation, this
research seeks to clarify how the notion of human
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perfection reflects the broader Islamic worldview
and continues to inspire spiritual thought and prac-
tice in the modern world.

Justification of the choice of the topic, goals
and objectives

This research undertakes a religious-anthropo-
logical inquiry into the notion of the “Perfect Hu-
man” (al-insan al-kamil) as articulated in Sufi tra-
dition, a concept that underpins Islamic views on
human essence and the pursuit of spiritual excel-
lence. Several key considerations influenced the se-
lection of this research topic. Foremost among them
is the enduring prominence of the “Perfect Human”
as a central theme in Islamic philosophy and mys-
ticism, having occupied the attention of Muslim
thinkers for centuries. This concept is deeply in-
terwoven with notions of human essence, spiritual
purification, moral refinement, and the soul’s rela-
tionship with the Divine, as articulated in the works
of major intellectual figures such as Al-Farabi, Ibn
Arabi, Al-Ghazali, and Shabistari. As such, an in-
quiry into this theme offers valuable insights into
the religious anthropology of Islam.

Next, the growing demand for spiritual and mor-
al education in today’s society, the problems of har-
mony in religion and intercultural relations increase
the relevance of this concept. The path to perfec-
tion in Sufi teachings is aimed at educating the inner
world of a person, spiritual reflection, which is also
in line with the spiritual needs of the modern era.

In addition, during the study, it was noted that
the concept of “perfect man” has not only religious
and theoretical, but also practical and spiritual sig-
nificance. This teaching has the potential to be used
within the framework of modern religious educa-
tion, personal development and intercultural dia-
logue. Taking into account these factors, the topic
of the article is recognized as scientifically relevant,
has theoretical and practical significance.

The relevance of the study is determined by the
importance of Sufi ideas in terms of today’s spiri-
tual and ethical education and intercultural dialogue.
The purpose of the work is to reveal the model of
spiritual perfection in the Sufi tradition, determine
its religious meaning, and show its features in the
historical and cultural context.

Scientific research methodology
The study used a thorough methodological ap-

proach. Initially, textual and content analysis tech-
niques were used to examine the idea of the “perfect

man” in the writings of Sufi scholars such Mahmud
Shabistari, Ibn Arabi, and Al-Ghazali. These writ-
ings were regarded as the primary resources for elu-
cidating the philosophical and religious underpin-
nings of Sufi anthropology.

Additionally, a comparative-historical approach
was used to examine the idea of perfection in Su-
fism in relation to Indian Sufism, ancient philosophy
(Neoplatonism), and other religious and cultural tra-
ditions. The symbolic and metaphorical content of
Sufic texts was explained during the study using a
hermeneutic method.

Furthermore, under the framework of Sufi an-
thropology, we were able to comprehend the God —
human relationship through cultural and philosophi-
cal analysis. These methodologies were intertwined
and helped to comprehensively reveal the religious
essence of a perfect person in Sufism.

Results and discussion

The study and evolution of the concept of the
“perfect man” depended heavily on the historical
context of medieval Islamic culture, where Sufi
discourse played a pivotal role. Sufism in Islam as
a mystical and religious path is relevant when ana-
lyzing the historic cultural heritage of the Eastern
peoples as well as current sociocultural trends.
Throughout their lives, Sufis and Muslim mystics
strive for the ultimate goal of spiritual, intuitive, di-
rect knowledge of God. All of their thoughts were
controlled by this spiritual concept. The concepts
of human perfection and moral purification (also
known as “spiritual jihad” or “mujahada”) were
based on their beliefs of the holy path. The theory of
permanent ethical-moral traits (magamat) and short-
term, spontaneously forming mental states (hal),
akin to a fleeting flash of light, has evolved from this
concept. Currently, psychologists and physiologists
practically designate qualities-states (magamat) as
“unconditioned reflexes” since they remain active
after they are formed. The primary goal for Sufism
adherents in the ninth through thirteenth centuries
(who were pragmatists and representatives of the
intellectual community) was to have eternal expe-
rience through spiritual reincarnation rather than
to escape from oneself through ecstatic states. For
them, being in a trance was a means rather than an
end.

V. V. Barthold contends that the Sufis’ concep-
tion of God and methods of approaching him are
reminiscent of the teachings of the Neoplatonists
and Neopyphagoreans, the last surviving represen-
tatives of ancient philosophy; there are also indica-
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tions of resemblance to Buddhist teachings in the
East and Jewish Kabbalah in the West, as well as
to Indian Sufism in general. The populace viewed
the prominent ascetics as miracle-makers and saints
(Vali; both Persians and Turks use the same plural
form of the word “Saint”). The biographies of these
Valiians share characteristics with the Christian
lives of the saints. The conflict between faith and
truth influenced the development of asceticism and
the veneration of saints that are closely related to it
in both the Muslim and Christian worlds (Barthold,
1992: 32). Today, the veneration of saints is still rel-
evant. For instance, pilgrimages to “holy places” are
a religious phenomenon in many cultures, and their
emphasis on understanding and sensual contact with
the divine and the irrational serves as an archetype
ingrained in a particular culture’s cultural code. It is
hard to overstate the significance of Sufism as a spir-
itual phenomena since it demonstrates the existence
of religious mysticism in Islam. It is the attempt to
internalize the content of the Quranic Revelation in
order to directly grasp the Prophet’s spiritual mes-
sage. The Prophet’s joyful Ascension, known as the
Mi’raj, was devoted to the mysteries of God and
served as the model for the experience that all Sufis
aspired to for ages (Corben, 2015: 187).

Expansion and Institutionalization of Sufism

By the mid-11th century, Sufi doctrines had pro-
liferated extensively across the Islamic world, de-
spite resistance from orthodox Islamic authorities.
During this period, Sufism transitioned from an in-
tellectual pursuit of the elite to a widespread move-
ment embraced by the masses. This shift positioned
Sufism as an ideological countercurrent within Is-
lam, as its foundational principles were met with
stringent opposition by official Islamic representa-
tives. Adherents often found themselves defending
their beliefs and, at times, fleeing governmental per-
secution. While Sufi practices were never formal-
ly integrated into Islamic orthodoxy—due to their
perceived dilution of core theological tenets — they
persisted alongside mainstream Islam, frequently
sparking polemical debates that occasionally culmi-
nated in tragic outcomes for the mystics involved.

The late medieval period witnessed the for-
malization of Sufi orders and fraternities. Nota-
bly, scholars like Al-Ghazali played a pivotal role
in harmonizing Sufism with Islamic jurisprudence
(Sharia) and theology (Kalam). In the XII century,
Sufism became deeply ingrained in religious life, a
development largely attributed to interpretations of
the Quran. The Quran’s emphasis on divine love and
the knowledge of Allah’s beautiful names (‘Asma’
al-Husna’) provided a theological foundation for
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Sufi practices, underscoring the pursuit of spiri-
tual refinement as a central objective for Muslims.
(Khurramshahi Baha ad-Din, 2016: 44).

N.H. Zholmukhamedova posits that Sufism per-
ceives nature as a manifestation of God’s absolute
beauty, rendering the material world’s imperfections
as deviations from this divine aesthetic. She iden-
tifies a tripartite conception of beauty in Sufi phi-
losophy: the eternal and unchanging divine beauty,
its manifestation within the physical realm, and the
unseen spiritual beauty that emerges through human
behavior and moral conduct. This intrinsic human
inclination towards beauty mirrors the soul’s yearn-
ing for the Divine (Zholmukhamedova, 2017: 54).

Aziz al-Din Nasafi, in “Kashf al-Haqa’iq,” dis-
cusses a hierarchy of perfection among living be-
ings, suggesting that each ascending level embodies
characteristics of the next. Humans, possessing the
faculties of speech and action, occupy the pinnacle
of this hierarchy. Consequently, the universe can be
interpreted anthropomorphically, with humans serv-
ing as the culmination of both physical and meta-
physical evolution (Bertels, 1970: 95).

By the early 11th hundred years, By this pe-
riod, Sufism had evolved from a primarily philo-
sophical endeavor into a widespread and influential
spiritual tradition. The ideal of the “Perfect Human”
(al-Insan al-Kamil), which emphasized asceticism
and detachment from worldly desires as the path to
spiritual fulfillment, strongly appealed to the disen-
franchised, offering them solace and the promise
of divine mercy and eternal life. Concurrently, Sufi
thought experienced significant intellectual devel-
opment, particularly through the contributions of
Ibn Arabi. In his seminal texts, “The Meccan Rev-
elations” and “The Bezels of Wisdom,” Ibn Arabi
conceptualizes God as both the hidden (Batin) and
the manifest (Zahir), with all creation serving as re-
flections of the Divine. Thus, every being mirrors
the absolute, though their true essence remains con-
cealed.

Sufi mysticism outlines a journey towards di-
vine union, emphasizing the renunciation of worldly
desires and the cultivation of inner knowledge. Al-
Ghazali legitimized Sufism by integrating it with
Islamic orthodoxy, critiquing both the atomistic
theories of peripatetic philosophers and the mystical
approaches of the Ash’arites. He emphasized that
true happiness and perfection are achieved through
the soul’s comprehension of reality, asserting that
the pursuit of knowledge is infinite (Al-Janabi,
2010: 156).

The Ikhwan al-Safa’ (Brethren of Purity), a X
century collective of Arab-Muslim thinkers based
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in Basra, aimed to purify Islamic law through
philosophical inquiry. Their encyclopedic treatises
encompassed various sciences, including math-
ematics, astronomy, and theology, often incorpo-
rating Pythagorean concepts. They envisioned the
universe as a macroanthropos, drawing parallels
between cosmic structures and the human body.
Ethically, they posited that humans are inherently
good, with love being the highest virtue driving the
connection to God (Zakuev, 1961: 36; Makhshu-
lov, 2012: 84).

William Chittick emphasizes that Islam funda-
mentally teaches believers to transform themselves
to align with the essence of all existence. This trans-
formation involves both actions and understanding,
aiming to cultivate virtues inherent in human nature
(Fitra). Achieving closeness to God requires dem-
onstrating these virtues, with the “Perfect Human”
embodying both transcendental and ontological di-
mensions. Overcoming personal shortcomings is es-
sential in this journey towards perfection. (Chittick,
2012: 3; Shukurov, 2008: 247).

According to G. Yessim, seekers of truth are
categorized into four groups: theologians (mutakal-
lims), esotericists (Batin), philosophers, and Sufis.
For Sufis, detachment from worldly existence (zuhd)
and asceticism are crucial. Al-Ghazali asserts that
true happiness and well-being stem from achiev-
ing perfection, attainable through renouncing ma-
terial possessions and dedicating oneself to divine
contemplation. The Sufi path (Tariqa) comprises
five stages: initiation (Murid), unity with a spiritual
guide (Murshid), acquisition of spiritual knowledge
(Arif), annihilation of the self (Fana), and attain-
ment of sanctity (Baqa) (Yesim, 1998: 127).

Al-Ghazali emphasizes that understanding Su-
fism necessitates both theoretical knowledge and
practical application. The ultimate goal is to liberate
the soul from passions, purify the heart, and focus
solely on God. The heart’s sincerity is paramount
in achieving spiritual perfection. M. Mutahhari out-
lines two approaches to recognizing the “Perfect
Human”: through scriptural descriptions and by
identifying individuals who embody these qualities
in reality. Such individuals are not hypothetical but
have historically existed, exemplifying the traits of
perfection (Shah, 2001: 86).

Ibn Arabi categorizes knowledge into three
levels: rational knowledge (‘ilm al-’aql), which
is susceptible to doubt; knowledge of states (‘ilm
al-ahwal), attained through spiritual experience;
and knowledge of secrets (‘ulum al-asrar), a supe-
rior form inspired by the Holy Spirit, accessible to
prophets and saints. This highest form encompasses

all other knowledge and is considered the most no-
ble (Ibn Arabi, 2015: 77).

Ibn Arabi’s concept of the “Perfect Human,” cre-
ated in God’s image, underscores the intrinsic con-
nection between divinity and humanity. He posits
that divinity and humanity are not separate entities
but aspects manifesting at every level of creation. In
Sufi doctrine, the soul is seen as sharing in the di-
vine essence, with the body serving as its temporary
vessel. Life on earth is viewed as an exile from the
divine realm, with the soul’s ultimate reunion with
the Creator occurring after worldly existence (Nasy-
rov, 2012: 282; Sirdar Igbal Ali Shah, 2005: 246).

The spiritually rich and philosophically signifi-
cant legacy of Khoja Ahmed Yasawi — regarded as
the most prominent exponent of Sufism in the Turkic
world — holds a distinguished place in the discourse
on the “Perfect Human” in Islamic mysticism. As
a pioneering figure who profoundly disseminated
Sufi teachings among Turkic peoples, Yasawi syn-
thesized the doctrinal framework of Sufism with in-
digenous Turkic perspectives, shaping it into a com-
prehensive ethical and practical system. Yasawi’s
work “Diwani Hikmet” is not only a religious and
ethical science, but also a philosophical and poetic
treatise describing the path to spiritual perfection.
In Yasawi’s teachings, a perfect man is a spiritual
person who has purified his heart, overcomes his
desires, and faithfully serves true faith and religion.
In his opinion, perfection can be achieved not only
through external knowledge, but also through the
knowledge of the heart (ma’rifat). Yasawi system-
atizes the stages of spiritual development through
the system of “four gates — forty positions”. This
system is a concrete practical example of the path
of spiritual purification and self-education of a per-
son. At the same time, Yasawi adapted Sufism to the
worldview, language and culture of the Turks, clari-
fying its folk character. For him, a perfect person is
not only a spiritual connection with God, but also a
teacher who sets an example for society, spreading
justice and mercy. Yasawi’s teachings strengthened
the social function of Sufism, and his model of a
perfect person was formed as an image of a spiritual
leader. Thus, the teachings of Khoja Ahmet Yasawi
occupy an important place as a manifestation of the
idea of perfection in Sufism in Turkic civilization.
He proposed a traditional-moral model of forming a
perfect person, harmonizing the spiritual teachings
of Islam with local culture.

Sufism emerged as a distinct form of Islamic as-
ceticism, although it did not fully develop into an
autonomous spiritual tradition until the eighth and
ninth centuries. During this period, Sufi practitio-
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ners began to establish independent educational in-
stitutions. Nevertheless, Sufism never evolved into a
fully systematized or doctrinally rigid set of beliefs.
Instead, it has consistently demonstrated an abil-
ity to assimilate diverse philosophical and mystical
elements — Including those from Zoroastrianism,
Christian theosophy, Gnosticism, ancient mytholo-
gies, and various strands of mysticism — integrating
them harmoniously with indigenous religious prac-
tices and local cultural traditions.

Sigmund Freud referred to religion as “the psy-
chological arsenal of culture,” asserting that, on a
global scale, religious ideas possess greater cultural
value than even the arts or the technological skills
that enable humanity to cultivate the earth, ensure
its survival, or even bring about its destruction. He
regarded religion as one of the most enduring and
essential components of human civilization. Some
thinkers argue that if religious ideas were to lose
their inherent significance, human existence would
become unbearable. While Freud did not exaggerate
the importance of religion, he convincingly demon-
strated its functional role in social life. He identified
three primary stabilizing and regulatory roles of re-
ligion: firstly, it fulfills human curiosity; secondly, it
mitigates fear in the face of life’s uncertainties and
provides solace during times of misfortune; and fi-
nally, it imposes moral order by articulating com-
mands, prohibitions, and restrictions (Piotrovsky,
Prozorova, 1988: 66).

History, according to K. K. Begalinova, “testi-
fies to the formation of the Turkic people on a rich
ethno-cultural basis.”Based on the centuries-old
material and economic cultural experience of their
predecessors, the Turks were famous for their high

moral standards, spirituality, ideals of beauty, vir-
tue, truth (Begalinova, 2017: 106). It is our conten-
tion that the Turkic cultural paradigm has exerted,
and continues to exert, a considerable impact on
the historical and intellectual development of the
Arab-Muslim world. A nuanced and thorough ex-
amination of the parallels between these traditions
is therefore essential.

Conclusion

Within Sufi doctrine, the notion of the “Perfect
Man” is regarded as the pinnacle of Islamic spiritual
and moral thought, encapsulating the ultimate ideal
of human development and divine proximity. This
idea describes a person’s desire for self-education
and spiritual purification, his desire to establish spir-
itual harmony with God. The study revealed that this
concept is closely related to religious anthropology
and has a cross-cultural character.

The idea of perfection in Sufism is not just a re-
ligious and philosophical system, it is a paradigm of
holistic existence based on spiritual practice. This
idea is not only a historical phenomenon, but also
has practical significance in modern society in the
field of spiritual search and ethical education. This
concept is considered as a deep spiritual key to un-
derstanding the essence and mission of man in Is-
lamic Civilization.
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XACTAPAbIH AIHU CAHACbIHA
OAEYMETTIK XEAIHIH, TUTI3ETIH bIKITAADI

OAEYMETTIK XKEAI YHEMI XKEeTiAYyiIMEH, 8P CaAaAaFbl KOAAAHbBICBIHbIH aPTYbIMEH KYHHEH-KYHT e TaMblp
>kanbin 6apaabl. LIMdpAbIK aknapat KypaAAapbiHbIH YCTEMAIT KEH ©pKeH >Kaibin, apTapanTaHybl
AIHHIH Ae Ty6ereiai TpaHcopmaumsAaHybiHa akeayae. Kasipri xactap MHTEpPHETNEeH OCKeH XXoHe
SAEYMETTIK >XeAiAepAl OeACEeHAI MarAaAaHaTbiH ypriak, PETIHAE epPEeKLIEAEHEAl, OAap SAEYMETTIK
>KEeAIHI AIHM MakcaTTa Aa naMpaAaHasbl. MakaAapa >KacTapAblH SAEYMETTIK KepiHi KOAAAHYbI
MEH MYCbIAMaHADBIK, CE€HIMi apacbiHAAFbl 6aMAQHbICTbI aMKbIHAQY KO3AEAAI. 3epTTey camaablk, SAiC
JkoHe 0aKblAay SAICIH KOAAAHY apKblAbl XKY3€re acTbl. AAMaTblAAFbl YHUBEPCUTETTEPAIH SPTYPAI
MaMaHABIKTapblHAQ OKMUTbIH 15 CTyAeHTiHEeH cyx0aT aAblHAbIL. PecrnoHAeHTTepAiH >kactapbl — 17-30
apaAbIfbiHAQ, 7 ep, 8 Kbi3. OAap TYreAAEn 9AEYMETTIK JKEeAIHI KOAAAHAAbI >koHe Kebipek yakbITbiH
>KyMcarabl. byriHri TaHAQ KaAaFaH aknapaTTbl i3A€YAE DAEYMETTIK XeAi MaHbI3Fa neaenyae. CaHAbIK,
aKnapar KypaAAapblHbIH bIHFAMABIAbIFbI MCAaMM OafbiT GOMbIHILA Ad OHAAMH TYPAE TaHbITbIAY
>KOAAQPbIH OHAMAATYAQ. DAEYMETTIK XKEAi MCAaMM OKY, BiAIM aAyAbIH GaramaAbl, KOCbIMLLIA TOCIAAEPI
MEH aAyaH NAaTgopmanapbiHa >KOA alyAad. TYPAi KOCbIMLIAAAp AiHM Toxipnbe MeH >KopaAapAbl
atkapyfa centeceai. CTYAEHTTEPAIH >KayanTapbl 9A€YMETTIK XXEAIHIH AiH MEH OHbIH, KYHAbIAbIKTapAbl
YMPEHY aAaHAAPbIHbIH 6ipi eKEHAIMH, AiHM K©3KapacTapbiHa, TaKyaAblfbIHA bIKMAAbIH TUTi3ETIHAIMH
KyaTTanAbl.

TyiiH ce3aep: XacTap, 9AYMETTIK XeAi, UCAaM, AIHAAPABIK, UMMPAAHABIPY, AiHU CEHIM.

Sh. Kerim*, D. Byerdimurat

Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan
“e-mail: kerim-1962@mail.ru

The Influence of Social Networks
on the Religious Awareness of the Youth

With the incessant advancement of social networks, their application across various sectors is
progressively expanding on a daily basis. The dominance of digital media, in conjunction with its
omnipresence and variety, facilitates a significant metamorphosis of religious practices. Contempo-
rary youth is characterized as the cohort that has matured during the Internet epoch and actively en-
gages with social networks, particularly for religious objectives. The aim of this article is to ascertain
the correlation between the engagement of young individuals in social networks and their adherence
to the Muslim faith. The research was conducted utilizing qualitative methodologies, encompass-
ing observations. A total of fifteen students enrolled in diverse academic disciplines at universities
in Moscow and Almaty were interviewed. The age range of the participants varied from 17 to 30
years, comprising 7 males and 8 females. All respondents utilize social networks and allocate con-
siderable time to these platforms. Presently, social networks are increasingly acknowledged as a
pivotal means of acquiring essential information. The convenience afforded by digital media further
facilitates access to Islamic education online. Social networks provide alternative supplementary
methods and various platforms for Islamic learning and education. Numerous applications advocate
for religious rites and rituals. The feedback from students corroborates that social media serves as
a conduit for acquiring knowledge about religion and its tenets, thereby influencing their religious
perspectives and devotion.

Keywords: youth, social media, islam, religiosity, digitalization, religious belief.
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BAusiHMe coumanbHbIX ceTei
Ha peAMrMo3Hoe CO3HaHMe MOAOAEXU

BAaroaaps NoOCTOSHHOMY Pa3BUTUIO COLMAAbHBIX CETel MX MPUMEHEHUE B Pa3AMYHbIX AOMEHax C
KaXKAbIM AHEM mocTerneHHo pacteT. [1peobAasaHue UMGPOBbIX MEAMA B COMETAHUM C UX BE3AECYLLUM
M pasHoobpasuem nobyxaaet K rAybokon TpaHchopmaumm peAMrmosmbix o6psaos. CoBpemeHHyto
MOAOAEXb OTAMYAET MOKOAEHME, COo3peBllee B 3rnoxy MHTepHeTa M akTMBHO MCMOAb3YIOLEE COLM-
aAbHble CeTM, 0COBEHHO B PEAMTMO3HbIX LeAdX. LleAblo AaHHOM CTaTbM 3aKAOUAETCsl B ONpeAeAeHn
B3aMMOCBSI31 MEXXAY BOBAEUEHHOCTbIO MOAOABIX AIOAEM B COLMAAbHbIE CETU U UX MPUBEPIKEHHOCTH K
MYCYAbMAHCKOM Bepe. MccaepoBaHUE NMPOBOAMAOCH MNP MOMOLLM KaueCTBEHHbIX METOAOB, BKAIOYAs
HabAloAeHUS. BbiAO onpolleHo 15 CTYAeHTOB, 06yvaloLMXCs MO Pa3AMUHbBIM CMEeUMaAbHOCTIM B YHU-
BepcuTeTax AAMaTbl. Bo3pacT yuyacTHMKOB BapbrpoBaAcs oT 17 A0 30 AeT, U3 HUX 7 MY>KUMH U 8 XKeH-
WMH. Bce pecrnoHAEHTbI MCMOAB3YIOT COLMAAbHbIE CETU U MOCBALIAIOT 3TUM NMAAT()OPMam 3HaUNTEAbHOE
Bpems. B HacTosllee Bpems CoOLpanbHble CeTH BCe Yallle MPU3HAIOTCS BaXKHbIM CPEACTBOM MOAYYEHMS
Heo6XxoAMMOM MHdopMaumu. YA06CTBO LMDPOBbLIX MEAMA TakXKe YNPOoLLLEAeT AOCTYN K MCAAMCKOMY 06-
pasoBaHuio B MHTepHete. CoumaAbHble CETU NMPEAAAraloT aAbTEPHATMBHbIE AOMOAHUTEAbHbBIE METOAbI
M pasAMyUHbIE MAAT(OPMbI AASI MICAAMCKOTO 06YyUeHMs 1 06pa3oBaHms. MHOFOUMCAEHHbIE MPUAOKEHMS
CNOCOBCTBYIOT Pa3BUTHIO PEAUTMO3HBIX 0OPAAOB M pUTYaA0B. OT3bIBbl CTYAEHTOB NMOATBEPXKAQIOT, UTO
COLMAAbHbIE CETU CAY>KAT OAHOM M3 MAATIOPM AAS M3YUYEHUSI PEAMTMM M ee TMPUHLMIOB, a TakxKe

BAUNAIOT Ha UX PEAUTNO3HbIE B3rAdAbl M NMPEeAaHHOCTD.
KAtoueBble caoBa: MOAOAEXDb, COUMaAbHbIE CETU, MCAaM, PEAUTMO3HOCTb, LI,MCprBVBaU,VIﬂ, peAn-

r’MO3Hble y6e)KAeHI/I9I.

Kipicme

Hudpranappy agam3aT eMipi MEH KbI3METiHIH
OapipIK cananapblHa TepeHjaen eHyae. Famamtop-
JIbIH KYHACTIKTI eMipAiH 0iTe KaliHacKaH Kypamaac
OeJliriHe aifHAIFAaHBI TIBIHIBIK. OJEYMETTIK Kl
TereypiHi YHeMi JKETiTyiMeH, 9p callaJarbl KoJyia-
HBICBIHBIH apTYBIMEH KYHHEH-KYHT€ TaMbIp JKalbIIT
Oapanel. JlocTypni Menua KypangapblHa KaparaH-
Jla apTHIKIIBUTBIKKA W€ MU(PIBIK Meaua dJeyMeT-
TIK JKOHE MOJICHH ©3TepICTep MEH TEXHOJOTHUSIIBIK
JIYMITy TOFBICYBIHAH TpaHC(hOpMAaIHsFa YIIBIPATY-
na. KoraMHBIH eMipJiiH Oapiiia cajiajiapblH KaMThI-
FaH CEPIiHAI JKaHAPYJIApABIH IiH KYOBUIBICBIH na
CBIPT alHAJIBIN OTIEUTIHAIr airakramyna. Ludp-
JIBIK, aKIapar Kypajagapbl opTapanTaHbll, YCTEMIIT
KEeH OpKEH aifFaH 3aMaHja MYCBUIMAHJBIK CCHIM
ne Oackamia epic Taybll, TyOereinm TpaHchopma-
LUSHBI 0ACTaH KellipyJe. 3epTTeyiiep agamIap b
OIICYMETTIK, MOJICHHU, CasICH JXKOHE IIHU eMipiHe
JICHJIeTl CHIeH FallaMTOp JOCTYPACH repi ambeodan
MOJCHHUETTI KYIIEHTEeTIHIH pacramynma. Tarel na
yJepiC — MHCTUTYTIMOHAJBJbI JIHTe KbI3BIFYIIIbI-
JIBIK KYPT oJicipefiai. baTeic enmepinae COHFBI KbII-
Jlapbl UHCTHUTYTTHIK JIIHHEH aJbICTay €TEK ayja.
Amnaiifia TiHU HMHCTUTYTTapABIH KOFaM/IaFbl MaHbI3BI
aKCaraHbIMEH, TYTacTail OEJNCEHILTITI Je >KOUBLI-
MaWTBIHABIFB alTeUTyMa. JliHN YHBIMIAp WHCTUTY-
LHUOHAIBIK JKYHECIMEH TOJBIK ©3apa 9peKeTTece
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aNaTeIHJAN eTill, MiHAapIbIKTE Oackapy ymriH WH-
TEPHETKE KYTiHe . bys MiHIapabIKThIH )KaHa TYPIiH
KYIIEHTE ] JKoHEe I9CTYpJli ImipKeyre HerizaenreH
niagapieik Kynasipayaa (Hocaoglu, 2023: 20-23).
«KubepmiHmapibiky KyOBUIBICTBIH Maiaa OOyl
Kas3ipri 3amMaHia JIiHU ce3IMJIep MEH JiHH CCHIMHIH
MYyJiZie KYpJAbIMFa KeTIEWTiHIH npiekreiini. Omap
TeK OYpBIHFBIAAH Oacka IapTTapra coiikec KaiTa
mimrimaenesni. bi3 giH qaMybIHBIH MYJIIie ©3relnie Ke-
3€HIHIH, ThIH CEPIUIICTIH OachIHIa TYPMbI3 Jiem Oa-
Famyayra Oomaapl. M.OmmmreliH KuOepaiHIapiIbIK-
ThI JIaMy JICTI ecenTell (aBTOP/IbIH 631 TEXHO-ITYTKA
TaOBIHYIIBUIBIK, TEXHOWAONATPHS, TEXHOTCH3M
oHe T.0. TepMUHAEpIH nainananran). Kynaiasia
0ap eKeHIITIHIH FBUIBIMU-TEXHUKAIBIK JBJeIIe-
MeJIepiH 93ipJey asChIH/Ia TEOJIOTHSIFA JKaHA MYyM-
kignikrep amazapl (Epshtein, 2013: 307; ®enopoga,
2020: 66-79).

TexXHOMOTUSHBIH JaMybl NEHACHIH JTiHHEH CY-
HeHIII TICH pyXaHu MarblHa TaOyFa JIETCH KaKETTi-
JITIH Y3UIAi-KeCcUIl TOKTaTa alMalThIHBIFBIH ai-
FaKTalJbpl. YJIKCH allyaH TYPJI-TYCTUIIK KONTereH
ajzamiap CEHETIHJIeH MiHl JKOIOABIH JKaHA JKOHE
3aMaHayH TYpi eMecC, KepICiHIIE COHBI YIITI-MIIIHTe
Kapai aybICKaHJIBIFBI JCT TYKBIPhIMIATAIbI. AlaM-
Jlap BUPTYyalibibl MiaTdopMaiap KeMEriMeH e3apa
OpeKeTTecyre, CyMiCHeHIIUIIKKE jXKOHE KapbIM-Ka-
ThIHACKA JICTCH CYPAHBICTAPBIH KaHAFATTaH/bIPYFa
YMTBIIaIbI.
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ONTKeHI AiH MEH TEXHOJIOTHS, FalamTop apa-
CBIH/IaFbl TBHIFBI3 ACTACKaH OaiyiaHbIC, ©3apa bIK-
NalAacThIK — KYpAel apHa, 9pi KYH caHal Y3IiKCi3
TOJIBIFY MEH KYObuTy YcTiHae. Ocbutaiiiina TeXHOIOo-
THSUTBIK, J)KaHAJIBIKTAp TOMara TYWBIKTHI JKOUMbII, Oa-
JIaMaJbl UCJIAMH KaybIMIACTBIKTAP bl KAJIBINTACThI-
pyFa cenrtecyje, UCiIaM AiHi Typasibl MOJIIMET aJIbII
KETITETiH, OKBITHI-YHPETYAIH THIMII TOCUIIEpiH
JKOHE yaFbI3-HACHXATTBIH THIH Ja TapTHIMIIBI IUIAT-
(opmanapsiH YChIHYAA.

TakbIpbINTHI TAHAAYABI IdHEeKTeY KoHe MaK-
caTbl MeH MiHaeTTepi

Hudpasik  TpanchopMamusl —>KarJaibIHIAFbI
3aMaHayH JIHU YIepicTepli KaH-KaKThl 3epTTEY
HBICAHACHI €Ty 39pyJiK. oy Ka3ipri ke3ue KoMMy-
HUKAIMSHBIH YBITTHI PECypChlHA alHabII Yyirep-
TeH OJIEYMETTIK JKeNiep WACONOTHsI MEH OW-caHa
KaJBINITACTRIPYa 1a KayKapibl (akTop peTiHae
MoHbIHAana OacTagpl. OJNEYMETTIK JKENiHIH Y3aK
naianaHybUIapbIHbIH JIYHHETaHBIM/IBIK KO3Ka-
pacbiHa 9cepiH TUTi30eil KONMaNlTBIHABIFB! JayChI3.
CoOHFBI Ke37€ OJICYMETTIK JKCNHIH TiHAAPIBIKKA
eJeyIIi BIKIAJl eTETiHI TIIre THEK eTije OacTaraHbI-
MEH JKiT1 TEKCEPLTIN TOMBIKTal TAaHBUIBI YIATepMe-
ni. XKac epekuenirine kapail keHiHri OybsIHIBI Ooin
aNbIN apHAWbUIA HBICAHA €Till KapacThIPYbIMbI3-
IbIH ce0e0i e 6ap, ofTKeHi o1ap DIeyMETTIK Kei-
Hi Ui KOJTAHATHIHAAp CaHATBIHA YKATaIbl.

OJleyMeTTiK MeAua AYphIC MalganaHblica, Ta-
OBICKA KETYAIH TamThIpMac Kypajabl 0oJia amaibl.
JlecekTe Toyekennepi MeH TYHTKiJAepi e 6apibl-
TeIK. FamamMTop MEH ©JIeyMETTIK KeJiHi KaT JiHd
arbIMJIap TONTApABIH 63 MYIJCCiHe cail yTBIMIBI
KOJI/IaHa allaThIHIBIFBI, SKCTPEMHUCTIK )KOHE TEPPO-
PHCTIK, paJuKaiIbl KO3KapacTapabl TapaTyIbIH YT-
KBIp ©JIici 00Jia amaThIHABIFEI 1a — aJaHJaTapJIbIK
macene (Bunt Gary, 2024; Collected materials of
the international scientific and practical conference
«Terrorism and the Internet», 2014). Con cebenri
OyHmall ayKBIMIBI aJlaHabl OaKBIIAyChI3, OOC Kall-
JOBIPYIBIH 031 JIe KaTepii. ONeyMeTTIK JKeJiiepre
nraMajiaf ThIC Y3aK YaKbIThIH )KyMCay ChIHJIbI TEPIiC
JaFaplIap KipinTapibIKKa, TOYEIAUTIKKE YPBIHIbI-
PYyBI KiK. ONEyMETTIK JKeJiJep/iH ceHiM, Fuba-
JIaT, axJaK, KYHABUIBIKTap, MaTepPUaIN3M, aTCU3M,
JIEU3M JKOHE CHHKPETH3M CHSIKTHI JIHH JKOHE py-
XaHW KYHIBUIBIKTApMEH OalIaHBICHIH TONTIIITEY
MaHp3bl. KpI3MET asichl cajajaHblll, KeHEHWTeH
DIIEYMETTIK JKelli agaMmJap apacblHAarbl Oaiina-
HBICTA MYJIJIC TOCBIH KaJIBINITAPBIH OPHBIKTHIPY/IA.
OCBIHBIH OapibIFBl TYNTEN KEJITCHIE OJICYMETTIK

Meua Kypalijapbl MEH Maiiananymeuiap OypbiH-
FBIJIaH ©3T¢eIle KapbIM-KaTbIHACTAPbIH, OJICYMETTIK
KENJepaiH IiHW CeHIMIEp MEH MiHe3-KYJBIKKa
BIKIIATBIH MYKHST CapanTayIblH KaKETTITITIH ai-
FaKTaulabl.

byrinri TaHmarbl KOKEWKECTI MoceNenepiHiy
Oipi — emiMi3zeri xacTap/blH JiHA KYHJIBUIBIK Oa-
FeIT-Oarapiapbid 3epaeney. Lludpraanasipy CbiH-
JIbI TOHKEPICKE TOH JKaHApyJap alJIbIHFbI KE3EeKTe
KeHiHT1 OybIH OOWBIHAAFBI KYHIBIKTAPABI CIHIPIIL,
KaQJIBINITACTRIPY/la MOHTE HEJIeHyAe. OUTKeHi kac
YpIaK oJIeyMETTIK KeNiHl eH OelceHml KOoJMaaHy-
mbUIApAbIH KaTapeiHa Kipedi. COHABIKTaH oley-
METTIK XEpPiHi KOJITaHy MEH MYCBUIMAHIBIK CEHIMI
apacblHa Oaiyiansic 00omybl MyMKiH. Biznin maka-
JIAMBI3BIH HEri3ri MakKcaThl 1a — OChI OaMIaHBICTEI
3epaeney.

3epTTeyaiH MIHACTI — DJIICYMETTIK JKeJIiHi mai-
JlaJIaHy KacTapJlblH HaHBIM-CEHIMiHEe, MiHa)kKaTTa-
phIHA KaHIIIAJTBIKTEI 9cepi Oap AereH CypakkKa xKayar
i3aey. JKacrapaplH TYJIFajblK MCIaMU TYCIHITIHIH
KaJIBIITAacybl OTOAChl MEH KOpIIIaFaH OpTachIHIA
OacTayaThlH MoOJIIM. JleCeKk T¢ COHFBI Ke3Je JiHU
DIICYMETTCHYIH/IE FAJTaMTOPABIH Yieci OachIMIamy-
nma. Ockl opaiijia BIIeyMETTIK KENiHI KOJIaHyIbIH
JKacTapIblH MiHH OJICYMETTCHYIHE KAHIIAIBIKTHI
CeNTIriH THUTi3eTiHIH aliKpIHIayAa SJeMHiH Oacka
Jla enaepinae OOJBII )KaTKaH kahaHIbIK yaepicTep-
r'e KaTBICTHI 3€PTTEY HOTHKEICPIMEH CaIbICThIPhLIA
KapacThIpy apKbLIBI OPTAK XOHE ©3TeIICNIKTEepiH,
3aHIBUIBIKTApBIH ama Tycy KaxerTimik. dactypii
THAI TYCIHYJeTi Kei0ip e3repicTepre anapbin COK-
TBIPATHIHABIKTAH FaJaMTOpJAArbl AiH KepiHicTepi
JKaHa eJIeMAep TYPFbIChIHAH Oaramaaibm, 6acKa-
112 MaibIMJIATYBI JTO31M.

FelneiMu 3epTTey aficHaMachl

3epTTey camanblK dIic KoHe OaKpuiay SIICiH
KOJITaHy apKbUTBI OIpiHIIT ACHTCUIT JEPEKTi )KIUHAY
XKy3ere acTbl. ©31Mi3/iH CTYACHTTEp apacblHIa Ti-
KeJlel Jkeke OakpUTaylapbIMbI3Fa CYHEHIIK. bakpi-
Jay — aJaMHBIH ce3iM MYIIeNepiH maiiianaHa OThl-
PBITI, HAKTHI BJIEMJIET] BIEyMETTIK KYOBUIBICTapabl
OakpLIall, OJIAapBIH HE eKCHIH JKa3blll aly. bakeiiay
— QJIEYMETTIK FhUIBIMJIAPJIAFbl MaTepUaIIbl KH-
HaKTay YIIiH KOJIJIaHBUIATHIH €H Heri3ri ajgic. Ma-
KaJaHBIH TEOPHSUIBIK HETi31 MOIIMETTEpi Tauaay
9IiCIMEH, all KonaaHoOass! Oemiri cyx0aT xoHe Ma3-
MYHIBI TJIIAy TOCUTIMEH asKTaIIbl. O3iMi3 Keke
OakpLTaynap skacaiblK. JKactapaelH OH-miKipiepiH
Olry MakcaThIHIA TIKeTeH cypay apKbUIbI aJblHFaH
JepeKTep KyHbl 0onbin ecenteneni. CypakTapabiH
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YKacrap/pIH qiHA CaHACBHIHA BICYMETTIK )KETiHIH TUT13€TiH BIKIAJIbI

OYJ1 Typiepi KbICKa dCce KayanTapblH Tayiarl eTelli
JKOHE OCHI JKayamnTap/ibl JKa3yFa yakbIT Oenrici Ke-
JIeTiH KaTBICYLIbUIAD JIHW HAHbIMIAp, CasCH KO3-
Kapacrap JKoHE MOpalb Typallbl KEKe aKapaTThl
xeTkizeni. lmki oimapnel xkepcereTiH KeiOip Ta-
KBIPBINITAPBI TiKesneld Oaifkay MYMKIH eMec >KOHe
KOFaMIbIK (opymzaa HIBIHAWBI TalKbLIay KHBIH.
AnaMjap cypakTapra *KachIpblH TYpJIe xKayar Oepe
anaThlH OoJica, IIBIHAKMBI >KayanTapMmeH Oediceni.
AKmapaTTelH OyJI Typi — camaybl JepeKTep OOJbIT
TaOblIabl CyOBEKTHBTI koHE KoOiHece TaOUFH op-
Tajga KOPIHETIH HOpCeepre HETI3IeNTeH HOTIKE-
nep. Camanpl aknmapaTThbl JKyHeney jkoHe KecTeley
KubIHbIpaK. Cailblll KenreHjue, 3epTTeylni Kayarl-
TapZblH KeH ayKbIMBIH alajbl, OJIapJblH Kehoipey-
JIepi KyTrereH 60Iybl MyMKiH. [lereaMen, xa30arma
MiKIpJIEp/iH apTHIKIIBUIBIFBE — OJap OepeTiH MaTe-
puanapiH OalmbeIFel. Makanama eKiHmm JeHTew
aKIapaT TaKbIPbINKa KaTBICTHI IIET TUIASpACTi o/1e-
OueTTep maiiaanaHbUIIbL.

I'unoresa

* OJICYMETTIK JKeIiJIep CTYACHTTEP IIH JIHU KO3-
KapacTapblHa dcep eTe/i.

* OJICYMETTIK JKeJIijIep CTyIeHTTePAiH MiHIl Ka-
OBLIIaybIHA BIKITAJIBIH THTI3E/I.

* OJICYMETTIK XKelijep — CTYASHTTepiH IiH MeH
KYHABUIBIKTAp/Ibl YHPEHY alaHAapbIHbIH Oipi.

* OJIEYMETTIK JKEJiIep — CTYACHTTEePIiH TaKya-
JIBIFBIHA KEepi OCepiH TUTi3ei.

3epTTey IU3aiiHbI OCHI THIIOTE3ajapibl TEKce-
pyre OaFbITTabL.

3epTTeyaiH KejieMi MEH IIeri

MomnimerTep 15 KaTBICYHIBIMEH OTKEH cyx0aT-
Tap HETi31HIe KUHAIIEL.

Karsicymsinapasiy sxkactapsl: 17-30 apanbIFbiH-
na, 7 ep, 8 kb3, ssFHU 53,4%-51 KbI3HapaaH, 46,6%-b1
epiaepaeH Typaasl. Heicana perinae Anmarsl Kana-
CBIHJIaFbl YHUBEPCUTETTEP/IC OPTYPIIi MAMaH [bIKTa-
phIHAa OiTiM anaThiH OakanaBp jKOHE MarucTpaTypa
IIiH YCTaHATHIH CTYIACHTTEPl TaHIAIILL. Tek o3iMi3
JNalbIHOaFaH KapTbUlail KypbUIBIMIAlFaH cyx0at
CypakTapbsIMeH IeKkTenmik. byna 3eprreyzeri cry-
JEHTTEPAIH cyXx0aT cypaKTapblHa XKOHE cayalHama-
Fa OepreH KayanTaphl IIBIHAWEI OOJIBIT TaOBLTAEI.
CTyneHTTepAiH KayanTapbl ©3TepTiIMeH, A9 COil
KaJITIBIH/1 JKa3bLTFaH.

3epmmeyze Kamplcywvliapovly aaeymMemmik
npoguni

byn aneyMeTTiK 3epTTEYIiH KEeKe amaMIapIbIH
OTKEHIH, KOFAMHBIH MOJICHHU KYPBUIBIMBIH JKOHE Ta-
puxu ynaepicrepai TyciHOeH, TONBIKKaHAbI meHoep
YCbIHA aIMaMTBIHBIH Oiipesi. ©OIeyMeTTiK KyObl-
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JIBICTAp, JKEKE DPEKETTep MEH KOFaMJBIK JUHAMU-
KaJjlap ©TKEH OKHFAJIapPMCH KOHE MOJICHH KOHTEKC-
TeH YHeMi e3apa Oaianbicta 6omnanbl. COHIBIKTaH
JKEKE amaMaapIsl 1a, KOFaMIbl Ja TYCIHY YIIiH OCBHI
3JIEMEHTTepAl OipTyTac Typae KapacThIpy KakKeT.

HGTI/I)KEJIep JK9HE TAaJIKblJIaMa

Temenne o3imMi3 naibIHIaFaH KapTbUlall Kypbl-
TBIMJIAJIFAH CYX0aT cypakTapblHa JKOHE cayaTHama-
Fa CTYJICHTTEPAiH OepreH KayanTapblHbIH HOTHXKE-
nepi:

1. Orbaceina niHM TopOue aimy: «uo» — 95,
«xoK» — 10.

2. Hama3z oky: Oec yakpIT — 12, ’xyma Hamasbl
— 0, aiiT Hamassl — 0, TaH HaMa3bl — 1, «HamMa3 OKbI-
MalMBbIH» — 2.

3. lliare kemyiHisre He cedemn 601ab17 ATa-aHa
— 6, mocTapbIM — 3, BICYMETTIK kel — 1, memrit — 0,
ycras — 1, Tarbel na 6acka — 3.

4. ONeyMeTTIK JKeTiHI KOJIIaHy MaKCaThl: )KaHa-
JBIKTApB! OUTIT OTHIPY YIIiH — 8, hoTOCypeTTepim-
I sKapusiiay yiniH — 1, aiai Hacuxatray yuid — 0,
JIIHU yaFbI3 THIHAAY YIIiH — 6, JOCTapbIM MEH TYybIC-
TapbIMMEH XadapJyiacy YIIiH — 7, 9IIEyMETTIK Keli
KoaganOameIH — 0, Tarel 1a 0acka — 4.

5. ONeyMEeTTIK JKelliJie KYHE KaHIa CaraT )KyM-
caiice3? 1-3 carat — 4, 4-6 carar — 6, 6-10 carar — 5,
KYH 0oiibl — 0 , Konpan6aiTeiHAap — 0;

6. OJICYMETTIK KEJTiHIH KalCHICEIHAH JTIHU MaF-
JyMaT anacel3?: BaTcam — 2, Tenerpam —7/, HHCTar-
pam — 4, Tuk-Tok — 1, deiicOyk — 0, 1oTyd —7 , Tarbl
backa — 0;

7. JiHn TakpIphITapFa KaThICTHI CYpak TYBIH-
JaFaH Ke3/le KaHjaad kaiiHapkesre kyrineciz? Fa-
JIAMTOPJAFel TiHU calTTap — 11, oJIeyMeTTIK Kei-
JIeTi mapakuajgapra — 3, MELITTerl JiH MaMaHbIHa
— 2, OiHU KiTanTap MEH 63r¢ 0achUIBIMIApFa — 2, eIl
JKepJieH 13aeMeriMin — 1.

8. ONIEYMETTIK JKeJiHI KOJIJITaHy TaKyaJIbIFEIHBI3-
Fa Kepi OcepiH TUTI3Y:

ONeyMEeTTIK JKeNiHI JiHW OUTIMIMAL apTThIpy
YIIiH KOJJIaHAMBIH — 2, DIICYMETTIK KEeIliHiH TaKya-
JIBIKKA Kepi ocep eTeTiHi ce3iieni — 9, DIIeyMeTTiK
JKelll MeH JiHIi OalinaHbICTBIpMAaMBIH — 4, TaFbl
Oacka — 4.

9. ONeyMeTTIiK Kell KOJJaHy TiHU OUTiMiHi3/Ii
apTTBIPAJIbI €T oinaiicei3 6a? Mo — 9, ok — 4, op-
Tama — 2.

10. OneyMeTTiK JKelli/IeH ajFaH IiHA aKmaparT-
Tap Ci3AOiH IiH Typanbl TYCIHIrHi3AI e3repre me?
Wb, sxakcel s)kakka e3reprei — 10, err ocep eTmeini,
03 TyciHirim O0ap — 3 , 6acka — 2.
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11. OwmipiHi3 OOWBIHIIA SICYMETTIK JKeJijie
KOPIeH yarbl3, TIOAKACT, JIiH Typaibl BHIEOTIapaaH
BCepJICHIeH Ke3iHi3 Oomnel Ma? Ma, Gonisl, con
KYHHEH Oacrarr e3repe OactamasiM — 9, Kok, onmait
OKHFa 0achIMHaH ©TKeH koK — (), )KOK, OH/all JKaF-
Jait Ker OOJIBIT Typassl — 3, 6acka — 3.

12. OneyMeTTIiK KeliJeri )KeKe MmapakKiaHbi3/1a
JiHre OalyIaHBICTHI OMBIHBI3IBEI HEMECE OacKa aKiia-
parrapMen Oedicinm Typackl3 0a? Mpicaibl yaFbi3,
MOJIKACT, BUJICO, (hOTO, asiT, XaIuC HeMece KaHATThI
cesznep* (OipHemieyiH 0emicyi MyMKiH: U9 — 5, JKOK
— 8, )xyma kyHzaepi — 1, kacuerti kynaepae — 0, ynan
kainica — 0, Tarel Oacka — 1, aKbIHIapra —2.

13. Temenneri TyaralapablH KaiCHICHIHBIH ya-
FBI3BbI OCH HacuXaThIH ThIHAAKch3? (bipHeme Hyc-
Ka Taggayra Oomanel)* Here Oenrim Oip amammbl
TeiHAakce3? backacein emec: Hypcynran Pricma-
ram0OeT — 10, Hypman umam — 4, Epnan Axartaes — 4,
Kab6pui6ek Onindaityinsl — 2, Apman Kyanbidaes —
1, Epcin ©Omipe — 1, yarpI3 TRIHIaMaiMbIH — 2.

bi3nin OakpuiaynapbIMbI3 O€H KYpri3reH caya-
MapbeIMBI3  OYTIHTI JKacTapAblH OMipiHAE TIHHIH
eneyIi MoHi 0ap exeHAIriH aiKpiHaanabl. XKoraphi-
JIaFbl cayallHaMa HOTWXKEJIEepiHe Kapacak: pecrioH-
JICHTTEP TYTEJICH SJICYMETTIK JKeNIep/i KoJija-
HaJIbl KOHE FaJaMTOPFa KOIl YaKbITBIH KYMCaW bl
Kaszipri aknapaTThIK-KOMMYHHUKAIUASIIBIK, TEXHOJIO-
THsI FACBIPBIH/IA aKIapaTThl 13/IeyJie MHTEPHETKE He
apTy MaHbI3Fa HeJIeHyIe.

Hudprbik 3amanma QyHHETe KeNTeH, KacTaibl-
HaH KOJbIHJA IUIAHIIET MeH Tesle()OHMEH OCKEH,
CaHJBIK KYpaJIIap IbIH KOpAEMIMEH OopiH MIenTyre
THIPBICATHIH KaHA YPIaK ara TOJKBIH apachlH al-
makraTta TycTi. Kelinri OyslHFa TOH OCBHIHAAN ©3-
TeIIeTIKTepre TOKTAIFaH Ka3yIbl, TEXHOJIOT Mapk
[Ipenckuii amepukannsik Digital Natives (yugpp-
Tk abopuzernoep)/KeprinmikTi Typreinap/, Digital
Immigrants (TMQPABIK WMMHUTPAHTTap) TEPMHH-
nepin enrisred (Prensky, 2001) «Digital Natives»
(yugpprvix abopucenodep)/scepainikmi mypevinoap/
JIeTl TEXHOJIOTHSUIBIK, KypaigapAbl *Kakchl OiNeTiH
KOHE YaKBITBIHBIH KOOIH OCHI KypalJapMeH OTKi-
3€TiH JKac YpHaK Kasipri »acecmipiMaepai araca,
«Digital Immigrantsy (yugprvly ummuecpanmmap)
YFBIMBI TEXHOJIOTHSUIBIK, JIaMy MEH IU(pIansIpyFa
IeCy KHMbIHFa COFAThIH KOHE BUPTYaJJIbl OJICMHEH
anpIc OONyABl KAJAaTBHIH HeMece OFaH OeiiMierne
aJIMaNTBIH OpTa >KOHE ara OybIHABI OuTmipemi. Fa-
JBIMIAPJIBIH alTYBIHIIA, Ka3ipri kac OybIH Y MMII-
nennangap (MeIHKBUIIBIKTAp) (1981-2000 x.T.)
sxoHe Z ypnarsl (2001 xpliaH Kasipre JeHinri Ty-
FaHJap) KOMMYHUKAIIUSIIBIK TEXHOJIOTHSIIIAP,IBI
Ke0ipeKk maijanaHybIMEH epeKIIeICHEl, OChI

eKl YypIIaK apachblHJarbl albIpMaIIbUIBIK a3. Tex-
HHUKAaHBIH JaMybl Y MWUICHHAIIAP OYBIHBIHBIH
eMip caiTblH ©3repTTi. MuuleHHanaap ysibl
TenedOHIBI TeNeIuaapIaH Toyip Kepei, oIapabiH
OMIpIHJE WHTEPHETTIH ©Te MaHBI3Ibl POJ aTKapa-
nel. Omap He OOJBITT KATKAHBI Typasbl Xxabapmap
ooy yurie Google i3meynepiH HeMece OChl ypHak
OaKBLIANTHIH (hopyMIaapIa CoMIecy i maiIamanblIl,
ysuTbl Teste)OH KOMETIMeH aKmapat aimy/Ibl TaH k-
I6l. MuieHrnanqap by ACHI MOTIHIIIK Xa0apiiaMa-
Jap apKbUIbI HeMece KHOEpKEHICTIKTe coiiecesi.
OJIEYMETTIK JKETUIepAeTi aKKayHTTap na ©3iH-o-
31 TaHy >KOHE ©31H KOpCeTy OpPHBI OOIyBbl MYMKIH,
OUTKEHI OJT Kep/ie ska3puTFanaap 6opi okuabl. OChI-
Taiia, MBIHXBUIIBIK, TOJKBIHHBIH 08pi IEpIlik Ka-
pBIM-KaThIHAC TICH ©31H-031 KOpPCETy OPHBI PETiHJIEe
BIICYMETTIK MeJUa aKKayHTTapbl OOyl BIKTHMAJ.
MuyieHnangap AoCTYpil OKyFa YHATHAWABI, oiap-
Il Ka3y JKaJBIKTBIPAJbl, CYpeTTepre Kapaylbl
eH kepeni. byn OybiH anmemai Tikeneil emec, 6ac-
Ka YKOJIMEH, KHOSPKEHICTIK apKbUIbl CasXxaTTaibl,
COHJIBIKTAH oyiap OopiH OineTiH 60mambl, OalIaHbIC,
cayza, aKmapar ajxy oHe 0acka iC-KUMbUIIapbIH-
na ocel Oaiikananel (Erwin Jusuf, 2019: 105-106).
WnTepHer emipimisre eHreHre AeiiH amamuap 3-
JIEpiHiH HaHBIM-CEHIMEepi Typasbl aKMmapaTThl OT-
OacblHaH, OKY OpBIHJApbIHAH, KiTanTapjaH >XOHE
Keioip miHu pacimaepaeH i3aenTin. Lluppnanneipy
JIHM aKmapaTKa KoJI )KEeTKI3yiH A9CTYPIIi A9CTYpIi
amaj-Tociimepi MeH Toxipuodeci skanapyna. Kypan,
xaauc T.0 MOTIHAEPHI BUPTYabl TOCUIIE OKBIM,
THIHIay Ta0y KUBIHABIK KeNnTipMeiai. IHTepHeT nex
BIICYMETTIK XKeJli apKbUIBI JIIHU TaKBIPHINTA Ka3bLI-
FaH KiTanmrap MeH TYCiHAipMenepre KaHbIFy, AiHH
TaKbIPHINITA KApUSIIAHFaH MOTyallapMEH TaHBICYFa
Oomazapl. Fubanar ety KaruaaTTapsl MEH IIapTTaphbl
Typasbl TOM-TOM KiTarTap/sl apakTar OThIPYIbIH
OpHbIHA, VIHTEpHET MeH BIICYMETTIK Mejna Kypa-
Japra cyleHin KanaraH 0ail MoIiMETTepAiH 1IIiHeH
KepeKTiCiH cy3im amyra ukemzi. L{uppasik msyip-
Jie NiHu OarbITTa Jla KOCHIMINA Oanamanap, alryaH
(hopmaTTapsl icke KOCBUTBIN, MYMKIHJIIKTEp apTyZa.
Anamap/ibIH CaHJIbIK, OPTAHBI IIHU aKITapaTThl Ta0y
YIIiH TiOTi MONIMETTIH AYPHICTHIFbIHA KO3 JKETKI3IM
MEHrepy YILIiH Maijananybl ecelieHyae.
OJIEYMETTIK MEIWaHbl TakgalaHyabplH Makca-
TBIH Oiyre OaFbITTalFaH cayajaap CTYICHTTEpPAiH
IIHA Ma3MYHIIBI JKOHE TTapakTapAsl Oakpliam, TiHA
yarbI3 THIHIAY KYpaJbl €Till NaiaaJaHaThIHBIH aii-
FaKTaWIbl. OJEYMETTIK XEIJIep — CTYISHTTePIIH
uciaM JiHIH MEHrepyiHzue OpHbl Oap. «OneyMmeT-
TIK eI KOJIaHy JiHU OUTIMIHI3MI apTTRIpaIs! ST
olinaiice3 06a?» AereH cayalFa KaTbICYLIBUIAPIbIH
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OacelM Oeuliri «uo» Jemn kayan OepreH, olapiblH
yarbI3Jiap THIHJIAY apKbUIbI, BUJICONAp KOPY apKbI-
Jb1, cabakTap Kepy T.0. IiHU OLTIM apTTHIPATHIH/BI-
FBIH aiiTKaH. J[iHM TakbIpBINITAPFa KATBICTHI CYypaK
TyBIHJIaFaH Ke37e KaHaal Kall FallaMTOpJIbI, dcipe-
ce, JIIHU caliTTap MEH QJIEyMETTIK XKeliJeri mapak-
manapra JKyriHemi. bapiblk KaTbICylIbLIap aiey-
METTIK JKeJiieri Keibip ucmamu miaTdopmanapisl
MEH KOHTSHTTEP/i KaJarajlalThIHIAPbIH aNTTHI.
Cyx0arracyra KaTbICKaH CTyACHTTEPAiH KayarrTa-
pBIHA Ha3ap ayaapcak, onapblH 6acsiM Oemiri AiHn
aKInapaTTap/ibl HHTEPHETTEH aJlaThIHBI JOJIeNICHe-
ni. Kazipri 3amaHa akmnapatka *KbUiiaM opi OHai
KOJI J)KeTKI3yXiH KypaJIblHa alHaJIFaH HHTCPHET JTiHU
aKmapaTKa KoJ JKeTKi3y.i ae kexnengere Tycti. Ot-
0acel — amaMaapablH JiHU OLTIM aimyra MYMKIHIIK
OepeTiH Heri3ri MHCTUTYT. Jinai ycTanyra eH 6acTbl
TYPTKI — aTa-aHachl, COHAH COH JIOCTaphI, DIICYMET-
TiK JKeIiHIH JereH — | raHa cryneHT. JKacrapibiH
IiHUA TYCIHITIHE OJIApABIH OTOACHIHIAFBI TOPOHMEC]
ceben Oonanpl. [liHM oneyMmeTTeHyiHE OJIeyMETTIK
JKEJTIHIH J1a OPBIH ajaabl, OyII yiiec aiga 6aceiMaana
TYCIIEK. «OJIEYMETTIK JKeJiJICH ajlFaH JiHu aKnapat-
Tap Ci3AiH MiH Typaybl TYCIHITIHI3AI e3repTe Me?»
nereH cypakka 15 pecnionaertin 10-b1 «Ha, xakce
JKaKKa e3repTelli» Jey JKacTapAblH JiHU Ke3Kapa-
CBIH ©3TepTyre SICYMETTIK JKell JOPMEH/l JeTeH-
Il TYXBIPBIMIBI OCKIMACHII. OICYMETTIK KeJiiep
CTYJCHTTEP/IiH JIIHU KO3KapacTapblHa, TaKyaJbIFbI-
Ha dcep eTell IereH IMII0Te3aMbI3][bl PECIIOH/ICHT-
TEPJIiH JKayanTapbl KyaTTau bl

JKacrapapiy apaceiHaars! 15 xxayan 6epyrri apa-
ceiHaa 10-HI cayanmap TaHbIMAN yarbI3IIbLIAp apa-
cerHna Hypcynran PeicMaraMOeTTiH THIHIANTHIH-
JIBIFBIH KOPCETTI. Y aFrbI3IIBIHBIH XKacTap apachlHa
eTe TaHBIMAJJIBIFBIHA TOKTAJBIN, OHBIH cebernTe-
pin kepceryre ymreuiran eaik (Kepim, HycinOaes,
2024: 2-12). OHBIH WHCTarpaM Mapakmackl J1a Ka-
3ip THIHAAYIIBUIAPBIHBIH YHEMI ©Cy YCTiHJAE eKiHiH
alFaKTalIbl, Ka3ip JKa3bUTyIIBUTAPEIHBIH caHbl 904
MBIHHAH acKaH. KaTeIcymibiiap AiH aKmaparka JIy-
pBIC Tanaay jkacay KEpeKTIriH CeHIMIl Ke3aepeH
QJIBIHYBI KEPEK KOHE OJIap HHTEPHETTE KOJ JKETKi3-
I'eH JIIHM aKMapaTThiH NYPBICTHIFBIH pacTajibl. by
WHTEPHETTIH aJlaMapra CeHIMJIIIIK JKaFbIHAH Kepi
OCepiH TUTI3eTiHIH KopceTemi. JiHmi KadbuimaypiMa
CaHJIBIK apHaJap apKbpUIbl aJlaThlH aKmapaT eMec,
KiM THIHJIAHTBIHBI Ocep eTe/Il.

Byrinri Tanna mudpaaHabIpyIbH 6CYiMEH AIHH
KM/Ib 63 KbI3MET asiChIH BUPTYAJIBI KEIre aybIc-
TeIpabl. OchIFaH OalTaHBICTBl HHTEPHETTE OCJICeH-
Il JKYMBIC 1CTEHTI DIIEyMETTIK JKEIIep MEH >KeKe
ajiaMJiap apachlH/Iarbl OailIaHBICTHI HEIFAUTYFA BIK-
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nan ereqi. YouTube cuskTsl matdopmanap OiniMm
Oepy/iiH YTBIMIBI DIICTEepiH, OipHeIIe Tijie uciam
TypaJbl JISKIUSIAP MEH TaJIKbUIAYyJIap YChIHAJIBIL.

byn Oykapanplk akmapar KypaimapblHa >KYTi-
HY MEH JIiHH CEHIMJIep MEH MiHe3-KYJBIK apachlH-
na cabaKTacThIK OOJIYBI MYMKIH €KEHIH KOPCETEI.
Typkusiia YHUBEPCHTET CTYACHTTEPI apachlHAa
KYPTI3UITeH cayasiap HOTHKeC] DJIeyMEeTTIK JKei-
JIep/Ii Maiganany JiH MEH KYHIBUIBIKTaPbIH TYCIHY-
r'e 3USHBIH TUTI3el ereH Tyhinre okenreH (Bodur
— Korkmaz, 2017: 348; Berrin Saritung, 2021: 303).
OJIEYMETTIK KENiHI KOJJAaHy >KHUICHTEH CaibIH
ajaM eMipiHJeri JIHre CeHIM OCaJJaHbII, TaKya-
JBIKTBIH 00CaHCYBl alThUIAJbI. J[eMeK oJIeyMeTTiK
JKEJIire ToyeIJIeHe TYCKEH CaliblH aJIaMHBIH AJITaHbI
€CKe aybl CHUpeii, FubamaTTapra CEIKOC Kapai-
nel. JKahauma cexynspu3alysuIbiK, 3aibIPIBLTBIKKA
Kapait Oypbuty yaepici kpuigamaaya, JIHHIH Kepi
Keryi Oaiikananel. JiHIapabIKTHIH TIOPMEHCI3/ICHY1-
HE TYPTKi (akTopyiap KaTapblHIa KOMITBIOTEPIiH
Tapanxybl, MHTEPHETTI KEHIHEH KOJJIaHy, poboTrap
MEH >KacaHapl HWHTEIIeKTi aiTeuiansl (Wilkins-
Laflamme, Sarah: 2021; C.Jackson, Yam, 2023).

3eprTeyre coiikec, DIICYMETTIK JKeJiHI Mmana-
JaHy MEH JiHU YCTaHBIMJApbhl MEH MiHE3-KYJIBIK
apachlHIa Kepi KOPPEISIUSIBIK OaiylaHeIc Oap,
SIICYMETTIK JKEJiHI KOJJAaHy OCKEH CalblH IiHH
KO3Kapackl MEH MIiHE3-KYJIBIK Tirici cerimemi. Jle-
CEK Te aTBUIMBILI YepicTep kep kahaHHbIH OyTiH
aliMakTapma Oip/ieit eMec, HaKThI DJICYyMETTIK-CasCH
JKaraiapra OaiJIaHBICTBI TYPJI JKBULAAMIIBIKIICH
aja-Kyna cumarra kepimic tabyma (Brauer, 2018:
654-675). An Kazakcranma OsceHcimel, KepiciH-
me Tynen Oeximaenyzae. Toyencizaik Tyceinaa Ka-
3aKCTaH/la WCIaMJaHy KapKbIH ajbll, JiHIapiap
caHbl YHEMI MoJiato ycTinae. KoraMHBIH TypMbIc-
CaJITBl MEH JIYHHETaHBIMBIHBIH JXYHeci peTiHieri
IIHHIH peii aitapisikTait ecti. Jlin GeHOMeHiHIH
KOFaM/JIBIK KaThIHACTApP/aFbl, COIMYMJIETT MOHI COJ
Karapja jkacTap apacblHJa Oen ajbll, allIbIKTana
Tycyze.

JliHmapIbIKTE alKBIHAAN, OCpireH aHBIKTama
3epTTEYLIIepAiH YCTaHbIMAap Ja OipKeski emec.
Kypnemi kyOsuisic fiHTe OepinreH OipTyTac >koHE
JKaH-)KaKThl aHBIKTaMaHBIH OOJIMaybl JiHJIAPIIBIK-
TBIH OpTaK »OHE >KaH-)KAKThl AHBIKTAMACBIHBIH
OosiMaybIHa KOJI amajbl. OpOip OiH MIHAAPIBIKTHI
03 ceHiMi MeH FMOaaaT TYPFBICBIHAH TYCIHIIpyTe
THIpbICaJIbL. JIiHIAPIIBIK BICTTE IIHU CEHIMIEPI MEH
KaFuaaTTapabl YCTaHy PETIHAC KOPCETIUITEeHIMEH,
OPTYPAl KOFaMJapaa opTypii KaOwuiganaisl. bip
KOFaMJla JIIHU TapbI3JIapblH TOJNBIK OPBIHIAWTHIH
ajgamnap JiHII OoJbIT caHaica, Oacka Oip Ko-



. Kepim, /1. bepaumypar

FamJila MMaHJbUIBIK TYPFBICBIHAH aXJAKTHIK YCTa-
HBIMJIAP/Ibl CAKTAy MAaHbI3ABIPAK, ST CAaHATYbl MYM-
KiH. OpKIMHIH KaH/aai Ja Oip yCTaHBIMIIbI, CEHIM/II,
0ip HOpceHi KabpuIIay TOCi, KabbuImay mopexeci
JKOHEe KaObUIIaraH HOPCECIH oWjay TepeHmiri Oip
neHreine emec. OChI )KaFbIHAH MIHIAPJIBIKTHI a1aM-
JIApJIbIH JIIHU CEHIMJIep MEH JiHM Ke3KapacThl Ka-
OpUTIAY TOpekeci peTiHe e KopceTyre 60mambl.

PedekcuBTi 3aMaHayn KoFamaapIarsl JiHAAP-
TBIK, OYPBIHFBI JIHAAPIBIKTAH epekiencaeni. OHbIH
Herisri kacueTi — Memumamapuiblk, (Neville, 2002:
144)

KopbIThIHABI

Kasipri xactap HHTEPHETIICH OCKECH KOHE DJIey-
METTIK JKeJinepai OenceHai maipanaHaTbIH ypHak
peTiHIe epeKIneneHenai, ojap MiHM MakcaTTa Ja
BIICYMETTIK JKeNiHI KoyimaHaael. CaHJBIK aKmapaT
KYPaJJIapblHBIH KEH Tapalybl jxoHe WHTepHeTTI
naianany MyMKiHAITIHIH apTysl 0i3re Ke3 KelreH
TaKBIPHITT OOWBIHIIIA OHJIAWH aKIapaTKa KOJ KETKi-
3yre ko amapl. CaHIBIK aKIapar KypalJapbIHbIH
BIHFAUJTBUTBIFEI 013T¢ Ke3 KEITCH TaKBIPBIT OOMBIH-
Ia OHJIAMH TYpJE TaHBIMBIH TEPEHJETYAl OHalia-
tyaa. Conmaii-ak FaJaMTOp dJIeMi IHII TapaTyIbIH
KapamaibIM TYpZie YFBIMABI )KETKi3yre 1e KOMEKTe-
ceni. Ceiftin AiHAEp BUPTYaANIbl KEHICTIKKE ayBICY
ApKBUIBI KOFAMHBIH KYHABUIBIK JKOHE JTYHUETaHbIM-
IIBIK, KYHeciHIe calMarbl MEH BIKITaJIbIIBIFBIH OY-
PBIHFBIIAH Topi OackiMaana Tycyae. CaHablK aKma-
PaTTBIK, TEXHOJOTHSIAP KAYBIPT JaMbIFAaH 3aMaH/Ia
DIICYMETTIK JKeIiIep OKY, O1TiM ajty KoJJapblH KYH-
HEH KYHTe XeHinaeryae. Typii KoceMImanap JiHU
ToXipube MeH >KopajapAbl aTKapyra CenTecesi.
Anmammap euai optypii Tinmaepae Kypax TeiHmay,
YHpeHy, Torcip, Xaauc, IaTya, CHpa, UCIaMH AePEK-
KO3JIep JKOHE 9PTYPIIl HCaM TaKbIPhINTapaaH epKiH
cyceIiHmai anaapl. EniMizneri AiHu axyan aieMeri

JKaJIbl iHU YAEpiCTEpMEH JI9IMe-/I9J1 COMKeC Kee
OepMeiini, 3epTTeyiep MaMbIFaH eIIepAl KacTap-
JIbIH apachlHAa JIHAAPIBIKTBIH KeMYiH allKbIHIaca,
Oi3MiH enne KepiciHime apty Oaikamansl. Makama-
MbI3Fa TiKeJeH KaThIChl O0ap KEHWIHT1 TOJKBIHBI-
HBIH epeKmIeNikTepine Aypeic Oara Oepy YIIiH
3epTTeyre EHri3iireH Oacka ypHakTapIblH Kac
JIMara3oHbIHa, OJIApJIbIH KaH/Ial Kacuerrepre ue
eKeHJIITIHe Ha3ap ayaapy Kepek.

byrinri TaHma oleyMeTTIK >KeJi JKacTap.IbIH
OMIp CaJThIHA TEPEH BIKMAJIBIH THT13ETIHICH KYObI-
JBICKA aifHATYa. OJICYMETTIK KEJiIeT] )KacTapablH
JiHHM CeHIMJEPiH KaJIBIITAaCTHIPBIM, OJapabl Oenrini
Oip rcmamu Ke3KapacTap/Isl, OaFbIT HEMECEe HIe0JI0-
THsJIapAbl KaObUIgayFa bIHTATAHABIPYBl MYMKIHI-
riHe We. ONeyMeTTIK MeIHNaHbIH BIKIal eTyIIiepi
Kasipri »kactapJblH >KacTapIblH IiHU CEHIMiHE Je
acep ere anansl. L{ubprasik aoyipae nacTypii AiH-
JapIbIK MeH ToXipuOe TpaHchopMalusiaHyFa TY-
CiIl, )KaHa CUTIaTKA aybICHIN TYpJICHE TYCY/IE.

TexXHONOTrMsUIBIK 1aMy KOFamjaap TapUXbIHIa-
FBI MaHBI3ABI O€TOYpPHIC OONBIN TaOBLIIAABI. AlaM-
JapAbIH BUPTYaIJbl MEANaaa aHAIBICATBIH QJICy-
METTIK-MOJCHH OpEKeTTepl KYHACTIKTI eMipiaeH
epekuieneHei. TeXHONOTHS aMbIFaH, DJIeyMETTIK
JKeTUIep KaHaT JKalFaH Ke3eHAeri KeHiHTi OybIH
KacTapblH JiHM CaHACBIHAAFbl e3repicrepai Ta-
HBIT-O1UTy YIITIH ajaa KemeH i 3epTrey KaxeT. Ochl
TYPFBIJIA Kac YPIAKThIH AIHAAPJIBIFBl MCH DJICYMET-
TiK JKeTi (haKTOpbI apachIHIaFbl OallIaHBICTHI capa-
Jar, Tajjgay Aa 39pYyIiK.
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TYPOLOGY OF LEGENDS RELATED
TO SACRED OBJECTS IN THE TURKESTAN REGION

The main indicator of the religious-spiritual, cultural, historical peace of any people is the legends
and tales that have come down orally or in writing in relation to the region, land and water, famous peo-
ple. They have several social, psychological functions. First of all, it strengthens the historical memory
of the people, performs a unifying function of the country, as well as instills such important values as
solidarity, unity, patriotism through the educational process. The purpose of the article is to weigh and
systematize the models of knowledge stored in the memory of the people related to the sacred places
and the knowledge of the sacred space in the Turkestan region. Sacred objects are often identified in the
nature of natural, archaeological, religious and places of worship, directly related to a memorable event
or a person with a special feature, supernatural phenomena, miracles, mysteries. In all regions of Kazakh-
stan, such places are often visited. Especially in the Turkestan region, there are many monuments of re-
ligious significance, such as mausoleums, mazars, sagas, minarets, mosques, madrasas, khanaka, kyluet,
etc. and natural objects such as caves, mountains, hills, rocks, lakes, groves. Local residents consider
these places sacred, holy, and over time, various legends, rituals and traditions appeared here. When all
this is widely studied, such phenomena as collective common consciousness, cultural identity, spiritual
worldview and their constituent elements are scientifically identified, which indicates the scientific and
practical significance of the research works. As a research methodology, the article analyzes the content,
structural and functional features of legends related to sacred objects in the Turkestan region. The main
results of the research work are the identification of the nature and educational function of legends and
myths, and typology of of legends and myths related to sacred objects is developed.

Keywords: Turkestan, sacred geography, legends, typology, sacred objects, folklore, historical
memory.
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TypkicTaH eHjipiHAEri cakpaAAbl HbICAHAAPFa KATbICTbI
dHbI3-9NMCaHaAadpPAbIH, TUITOAOTHUACDI

Ke3 KeAreH XaAblKTbIH AIHM-PYXaHW, MOAEHM, Tapuxm BiTiM-OOAMbICbIHBIH 6acTbl KepceTkiwi —
aNMaKKa, >kep-CyFa, TaHbIMAA TYAFAAApbIHA KATbICTbl aybi3lla HeMece asballa TYPAE >KEeTKEH aHbl3-
ancaHarapbl. OAapAblH GipHeLle SAeYMETTIK, MCUMXOAOIMSAbIK, (PyHKUMSAAApbl 6ap. EH aAAbiMeH,
XaAbIKTbIH, TapUXM KAAbIChIH KYLIENTIMN, eAal BGipiKTipywi KpI3MET aTkapaAbl, COHbIMEH KaTap TOAIM-
Topbue YAepiCi apKblAbl bIHTbIMAK, OGIPAIK, OTAHCYMrIWTIK CUSKTbl MaHbI3Abl KYHABIAbIKTapAb
AapbiTasbl. Ocbl TyCTa, MakaAaHbIH, MakcaTbl TypKiCTaH eHipiHAeri cakpaAAbl KEHICTIKTi TaHy MeH
KMeAi >kepAepre GaMAaHbICTbl XaAblK, >KaAblHAAQ CaKTaAFaH aHbl3-OHMIMEAEPAIH TYPAEpPiH TaAaar,
KYMeAern, MaHbI3AbIAbIFbIH KepceTy. CakpaAAbl HbiCaHAAp KebiHece eA eciHAe KaAFaH 6ip okuFameH
Hemece epeklie Kacueti 6ap KiciMeH, TabuFaTTaH ThiC KYObIAbICTAPMEH, KEPEMETKE, ThIACbIMFA TOAbI
>KanTTapMeH TikeAen GalAaHbICTbl GOAbIM, TaAOUFU, aPXEOAOTMSIABIK, AIHM XXoHe FMbaAaT OpPbIHAAPbI
CMMaTbIHAA alKbIHAAAAAbI. KasakcTaHHbIH GapAblK, aiMarbiHAA MYHAQM OPbIHAAP >KMi yLUbIPACaAbl.
Ocipece TypkicTaH eHipiHAE KeceHe, masap, caFaHa, MyHapa, MeuiT, MeApece, XxaHaka, KbIAyeT T.0.
AIHM MOHAEri ecKepTKiWTep MeH YHrip, Tay, Tebe, Xaptac, KOA, TOFail CUSKTbl TaOUFK HbICaHAAP
Ken kesaeceai. XKepriaikTi TyprbiHAQP OyAapAbl KACMETTI, KMEAI AEM CaHalMAbl XKOHE YyaKbIT ©Te KeAe
MYHAQ SPTYPAI aHbl3AAP, bIPbIM-TbIMbIMAAP MEH POCIM->KOpPaAfbiAap namaa OOAFaH. MyHblH 6opi
KEHIHEH 3epAEAEHIeH KE3AE YXKbIMABIK, OpPTak, CaHa, MOAEHM Bipereiaik, pyxaHu AYHMETaHbIM CUSIKTbI
(heHOMEHAED XXBHE OAaPAbI Kypayllbl YCTbIHAQP FbIAbBIMU HEFi3A€ aHbIKTaAbIM, 3€PTTeY XKYMbICbIHbIH,
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Typology of legends related to sacred objects in the Turkestan region

Al. MakanaHbIH 3epTTey aAicHamMachl peTiHAe TypkicTaH eHipiHAeri cakpaAAbl HblICaHAAPFa KATbICTbI
aHbI3-9MCaHAAAPAbBIH, Ma3MYHADIK, KYPbIAbIMABIK, YK&He (PYHKUMOHAAABIK, epeKLIEAIKTEePI TaAAAHAADI.
3epTTey 6apbiCbiHAQ aHbI3AAP TMIMOAOTMSIAbIK, TYPFbIAQH XKIKTEAIN, OAAPAbIH TapuxXm, MOAEHU, AiHM
>KoHE MUOAOTUSAABIK, KOHTEKCTEr i MaHbI3AbIAbIFbI KAPACTbIPbIAAAbI. 38PTTeY >KYMbICbIHbIH, HEri3ri Ho-
TUXKeAepi BOAbIN, aHbI3-8McaHaAaPAbIH CUMATbl MEH TOPOMEAIK (DYHKLMSCbI aHbIKTaAAbl, CAKPAAAbI Hbl-
CaHAQpFa KaTbICTbl aHbI3-8MCAHAAAPAbBIH, TUMTOAOTMSChI >KaCaAAbl. 3epTTey HOTUXKEAEPi KOPCETKEHAEN,
KapacTbIPbIAFAH AIHM-PYXaHM KYHABIAbIKTap ac yprakka TopOMeAik )XeHe MOopaAbAblK, MOH Gepeai,
COHAQM-aK, YATTbIK, MOAEHMET MeH TapMXKA KbI3bIFYLIbIAbIK, TaHbITKQH TYPUCTEpP YLiH TapTbIMAbI pyxa-
HM Mypa BOAbIM TabbIAAAbI.

Tyiin ce3aep: TypkicTaH, cakpasabl reorpacms, aHbi3-8McaHa, TUMOAOTUS, KMEAi HblCaHAAp,
(POABKAOD, TAapUXM XKAA.
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Tunoaorus AereHA v nNpeAaHui, CBA3aHHbIX
C cakpaAbHbIMM 06bekTamu TypKecTaHCKOro permoHa

OCHOBHbIM NMOKa3aTeAeM PEAUTMO3HO-AYXOBHOM, KYAbTYPHOM M MCTOPUYECKON MAEHTUUYHOCTU AlO-
60ro HapoAQ SIBASIOTCS AETEHADBI M MPEAAHUS, NEPEAAIOLLMECS B YCTHOM MAM MUCbMEHHOM (hOpME, CBSI-
3aHHble C ONpeAeAeHHbIMU MECTHOCTSIMU, FreorpadpuueckMmm 06 bekTaMn U 3HAMEHUTbIMU AUYHOCTSIMM.
ITN NPEAAHWNS BbIMOAHAIOT HECKOABKO COLMAAbHbIX M MCUXOAOTMUeckmx pyHKUmMiA. [pexxae Bcero, oHm
YKPEMNASIOT UCTOPUYECKYIO MamsiTb HApOAQ, CMOCOOCTBYIOT 06beAMHEHMIO OBLLECTBA, a TaKXKe yepes
BOCIMMTATEAbHbIA MPOLECC NepeAaloT BaXKHble LEHHOCTM, TaKMe Kak COAMAAPHOCTb, EAMHCTBO, NaTpu-
OTU3M. B 3TOM CBA3M LeAb CTaTbM — M3YUMTb CaKpaAbHOE MPOCTPAHCTBO TYPKECTaHCKOro permoHa
M CUCTEMATU3MPOBATb (POPMbl HAPOAHOIO BOCMPUSATUS, COXPAHEHHbIE B KOAAEKTMBHOM MaMSTH, CBS-
3aHHble €O CBATbIMM MecTamu. CakpaAbHble 06bEKTbI, KaK MPaBMAO, CBSI3aHbl C 3arMOMMHAIOLLMMICS
COObITUSIMN, BbIAQIOLLIUMUCS AMUHOCTSMW, CBEPXbECTECTBEHHBIMM SBAEHUSIMU, YyAeCaMu M MUCTUYe-
CKMMM UCTOPUSIMU, U MPEACTABASIIOT COO0M NPUPOAHbIE, aPXEOAOTMYECKME, PEAMTMO3HbIE U KYAbTOBbIE
namaTHMKK. Bo Bcex pervoHax KasaxcraHa BcTpeyvatoTcs Takue 06bekTbl. OcobeHHO B TypKecTaHCKOM
pernoHe LWMPOKO PACnpPOCTPaHEHbl PEAUIMO3HbIE NMaMATHMKK, TakMe Kak MaB30OAeW, Ma3apbl, caraHa,
MWHapeTbl, MeYeTH, MeAPece, XaHaka, XMAYeT U T.A., @ Tak)Ke NPUPOAHble 0OBEKTbI — MeLLEpPbI, FOpbl,
XOAMBbI, CKaAbl, 03epa, POLLM. MeCTHble KUTEAN CUMTAIOT 3TW MeCTa CBATbIMM, CAKPAAbHbBIMM, 1 CO Bpe-
MeHEeM BOKPYT HUX (hopMMpPYIOTCSl pa3HOOOpasHble AereHAbl, MoBepbsl, 06psAbl M puTyaabl. [pu Bce-
CTOPOHHEM BCEro 3TOro Ha Hay4YHOM OCHOBE BbIIBASIOTCS TaKMe ABAEHMS, KaK KOAAEKTMBHOE CO3HaHMe,
KYAbTYpPHasi MAEHTUUYHOCTb, AYXOBHOE MMPOBO33PEHME U UX CTPYKTYpOOOpa3yioLie SAEMEHTbI, YTO
CBMAETEAbCTBYET O Hay4HOM M MPAKTUUYECKOM 3HAUYMMOCTM MCCAEAOBATEAbCKOM paboTbl. B kauecTBe
METOAOAOTMUN UCCAEAOBAHUS B CTaTbe aHAAM3MPYIOTCS COAEPXKaTeAbHble, CTPYKTYPHble 1 (DyHKLMO-
HaAbHblE OCOGEHHOCTU AErEHA M MPEAaHMI, CBA3AHHbIX C CaKpaAbHbIMM 06bekTamu TypKeCcTaHCcKoro
pervoHa. B xoae nccaepA0BaHMst AereHAbl TUMOAOIMYECKM KAACCUMULIMPYIOTCS, M paCCMaTPUBAETCS MX
3HayeHne B MCTOPUYECKOM, KYAbTYPHOM, PEAUTMO3HOM M MU(OAOrMYeCKOM KOHTeKCTe. OCHOBHbIMM
pe3yAbTaTaMu MCCAEAOBAHUS SIBASIOTCS ONPeAEAEHNE CYLHOCTM M BOCMUTATEAbHOM (DYHKLMN AEreHA
M MUOB, a Tak>Ke pa3paboTka TMMOAOTMU AEreHA U MUEOB, CBSI3aHHbIX C CAaKPaAbHbIMKM OObeKTamu.
Pe3yAbTaTbl MCCAEAOBaHMS MOKa3blBAIOT, YTO PACCMOTPEHHbIE PEAMIMO3HbIE M AYXOBHbIE LIEHHOCTM
MMEIOT BOCMMUTATEAbHOE M HPABCTBEHHOE 3HAYEeHNE AAS MOAPACTAIOLLEro MOKOAEHMY, & TAKXKE 9BAGIOT-
C4 NMPUBAEKATEAbHbIM AYXOBHbIM HACAEAMEM AAS TYPUCTOB, MHTEPECYIOLLMXCH HALMOHAABHOM KYAbTY-
pon n nctopmen.

KatoueBble caroBa: TypkecTaH, cakpaabHast reorpadms, AereHAbl 1 NpeAaHns, TUMOAOIUS, CBATble
06beKTbI, POABKAOP, MCTOPUYECKAS NaMSITh.

Introduction

Turkestan region is historically and spiritually a
sacred homeland of the Turkic peoples, a common
center of I[slam, a place where scientists and thinkers
and saints have found their eternal abode. The pecu-
liarity of this region is that it has been considered a
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sacred and blessed region since ancient times, and in
oral and written sources it is called “Hazret Turkes-
tan”, “the capital of happiness” and is described with
great respect. Since Turkestan is located at the foot
of Karatau mountain and there is a large concentra-
tion of settlements related to prominent religious

figures, the popular saying “Azret Karatau was a
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saint’s mine” is widespread. Many legends related
to sacred places and historical objects in this region
are known as spiritual heritage, which is passed
down from generation to generation. In Turkestan,
in comparison with other regions, legends, stories
have been preserved and spread more. Legends as-
sociated with such religious figures as Arystan Bab,
Yskak Bab, Hazret Sultan Khoja Ahmed Yassawi,
Gaukhar Ana, Alkozha Ata, Kumshyk Ata, Aikozha
Ata, Gaip Ata, Kaugani Ata, Koktondy Ata, Kusshy
Ata, Ukasha Ata, Tykti Baba Aziz, saints demon-
strate their exploits, miracles, instructive deeds on
the way of spreading religion, glorify virtue, wis-
dom.

The collection and publication of folk works re-
lated to sacred objects in the Turkestan region be-
gan with the work of the researcher A. Divayev. He
paid special attention to the mausoleums and tombs
near Mount Kazygurt, constantly publishing stories
about Ismail Kazygurti, Yskak Khoja, and Ibrahim
Khoja, which he heard from local residents. These
are:” The Legend of Mount Kazygurt”,” the Blue
mausoleum”,” “The legend of the Kara Kirghiz
origin “, “The Legend of Khazret — Ismail Ata”.
A. Divayev wrote legends and stories about the
Turkestan region in general from the mouth of the
people, especially from poets-zhyrau, zhyrshy and
published in newspapers and brochures with collec-
tions of PTCAL (protocols of the Turkestan circle of
archeology lovers), in 440, 462, 463, 556, 567, 568,
569 volumes of “Turkestan journal”, “Ethnographic
material”, “The Ethnographic Review”, (Divaev,
1893). In addition, such famous scientists as V. V.
Radlov, N. I. Grodekov also contributed to the pub-
lication of legends about saints and scientists in the
Turkestan region. It should be noted that the Oren-
burg scientific and archaeological Commission and
the Turkestan circle of archeology lovers also took
an active part in the systematic conduct of this case.
A significant part of the ancient stories included in
their protocols are the names of the places, water,
mountains and data related to the names of cities
and tombs such as Kumkent, Otrar, Sauran, Ozkent,
Syganak, Kok mausoleum, Korasan Ata, Okshi Ata,
etc. (Lykoshin, 1899). After the establishment of
Soviet power, researchers A. Konyratbayev, T. Sy-
dykov, Z. Seitzhapparov and others organized sci-
entific expeditions to the southern region, collected
and recorded valuable information about ancient
settlements and mausoleums in Turkestan. After
independence, it was A. Duissenbi who was inter-
ested in this topic and wrote a voluminous work in
the nature of folklore research. Since the nineties,

the publication of such collections as” Turkestan
photo album “(1993),” Kazygurt: legend and truth
“(1998),” Yskak Bab “(1999), “Tykti Baba Aziz”
(1998), “Snake migration” (1994),” Kazynaly Kara
shanyrak “ (1996) contributed to the revival of an-
cient memory legends that began to be obscured.

Legends and tales belonging to the Turkestan re-
gion are a rich and universal world that gave rise to
the instructive life of historical and religious people.
Many legends, tales and stories that have survived
to this day tell about important events in the life of
the Kazakh people and various events of historical
figures of religious and spiritual rank who lived in
Turkestan and were buried here. Their study, sys-
tematization on a scientific basis and publication,
differentiation, analysis in accordance with the
needs of society and the times constitute the main
purpose and objectives of the article.

Justification of the choice of articles and goals
and objectives

The aim of this article is to identify the typol-
ogy of legends and myths preserved in the memory
of the people related the sacred places and the rec-
ognition of the sacred space in the Turkestan re-
gion. The main reason for setting this objective is
that reviving legends and myths is one of the most
effective means of strengthening the spiritual im-
munity of the people in the face of global threats.
In contemporary Kazakhstani society, legends and
myths are interpreted from various perspectives and
understandings. However, analyses of their types,
content, structure, and functional features are still
underexplored, particularly in the field of religious
studies. Therefore, a comprehensive analysis of leg-
ends and myths preserved in public consciousness
is necessary to ensure the stable development of the
spiritual, cultural, educational, and moral values of
Kazakhstani society. This research classifies the leg-
ends typologically and considers their significance
in historical, cultural, religious, and mythological
contexts. Furthermore, the study identifies the char-
acteristics and educational functions of the legends
and myths. Based on these functions, a typology of
legends and myths related to the sacred sites of the
Turkestan region will be developed.

Scientific research methodology
In this study, it was planned to summarize the
myths and legends formed in connection with sacred

objects in the Turkestan region and develop a typol-
ogy based on their content, structural and functional
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features. In the course of the study, the following
methodological approaches were used: 1) using the
method of folklore analysis, the collected legend-
ary materials related to sacred places in the Turke-
stan region were considered as folklore texts, their
structure, thematic content, character system and
artistic features were analyzed; 2) according to the
typological comparative method, legends and tales
are compared, their similarities and features are re-
vealed. Using this method, the classification of leg-
ends related to sacred objects into certain types (for
example: related to miraculous phenomena, related
to saints, associated with historical events, about
healing places, etc.) was developed; 3) based on
the method of examination of sources, materials of
ethnographic expeditions, samples of local folklore,
scientific works and archival documents describing
historical and cultural heritage were used. These
data helped to establish the authenticity of legends
related to specific objects; 4) through the semiotic
method, the meaning of the symbols and mythologi-
cal images found in legends related to sacral objects
was revealed and what role they play in the cultural
and religious context.

Results and discussions

The character and educational function of leg-
ends

A legend is a story about the life of a person
who has been in history, a great event that has been
remembered by the people, or the origin of names
of places and water. As time passes, stories that ini-
tially retain their true character, unpainted form un-
dergo changes, change depending on the skill and
mood of the narrator, perception intuition. “Accu-
rate written data about historical people and those
times are forgotten, and the folk imagination inter-
venes in the story, paving the way for the birth of
new genres and genre types” (Divaev, 1893: 30).
The scientist M. Auezov in his work emphasizes the
following features of the legend: “the legend is born
from the description, the valley of the true deed and
character of the person in question; the legend does
not mean that history will forever lead the historical
person into an image unlike him; at the heart of each
legend-story are the fundamental features of the true
image of the person who took place in history...»
(Auezov & Sobolev, 1962: 55). And S. Kaskabasov
defines the characteristics of the legend as follows:
“the message, the event told in the legend, leaves no
doubt, because its root is historical truth. That’s the
first thing. Secondly, as a confirmation of the con-
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tent of the legend, the name of the place, the name
of'a famous figure or the time of year are mentioned.
Thirdly, the style of pronunciation of the legend is
stable, it is always told from the third person and in
the past” (Kaskabasov, 2014: 125). Based on these
characteristics, the following definition of the leg-
end can be given: “a legend is a colloquial chronicle
of aplace, a local place, or a country, tribe, a story of
what happened in one region” (Kaskabasov, 2014:
126).

In the Syrdarya region of Kazakhstan and
Turkestan region, such persons who spread re-
ligion to the local population as Arystan bab,
Khoja Ahmed Yassawi, Ukasha ata, Uirek ata,
Yer Koyan ata, Sage Zarnukhi, Kusshi ata, Zhu-
sup ata, Zengi baba, Shopan ata, Tukti baba Aziz,
Badr ata, Uzun ata, Maral Ishan, Okshi ata earned
the respect and love of the people and become the
main characters of various legends and tales. In
addition, such holy places as Abyz Aulie, Aitzhan
Aulie, Akkus Aulie, Akshengel Aulie, Kyz Aulie,
Aksumbe, Abdykarim Aulie, Bakai Aulie, Besim
Aulie, Zhalanash Aulie, Zhalgyz Tal Aulie, Zhyl-
tyrak Aulie, Karlygash Aulie, Kos Aulie, Taktaly
Aulie, Kozata, Kulmetei Aulie, Kyzyl Koz Aulie,
Azhi Sapa Aulie, Auke Ana Aulie, Balykshy Au-
lie, Bazhi Aulie, Beketai Aulie, Bukenbay Aulie,
Dongelek Aulie, Kakyryk Aulie, Karabura Au-
lie, Koshkarata Aulie, Sangyl Ata Aulie, Sashty
Ata Aulie, Iskak bab Aulie, Ran Ata, Talmas Ata,
Tamdy Ata, Muhammed-Khanafiya, Mardan Ata,
about 1000 sacred places and cultural and histori-
cal sites, such as the mausoleum-building of saints
and Akbope Ana, Akbikesh, Belen Ana, Bibi Ana,
Bibi Gaukhar, Bibi Maryam, Bibi Khadisha Ana,
are the source of legends (Tazhiev, 2011: 6).

The people do not just spread the legends about
the holies and saints of the past, they necessarily
pursue one good goal. It is aimed at supporting the
desire of people to master the education, teaching the
principles of public relations, the basic principles of
meaningful and instructive life, and effective ways
of teaching. It is clear that the instilling of moral
values in the younger generation comes through the
path of education. As an example in this regard, we
can cite the thoughts of L. S. Vygotsky, L. Rubin-
stein, P. Ya. Galperin, who argued that the activ-
ity of the individual is a force that transforms the
totality of external influences into internal evolving
changes, newly emerging qualities in the individual.
On the way to instilling national education in chil-
dren, the place of history at school remains higher
than other subjects taught. In this regard, what prod-
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ucts do the history textbooks taught at school offer
the student? — the main question arises.

It is obvious that the education of people who
are the source of National Spiritual Education in our
history and the promotion of their great work are a
direct path to achieving the goal. Because by read-
ing a person, the student not only reads history and
historical events, but also absorbs national spiritual
values. History is created by people, and by reading
about these people, knowledge comes from spiritual
education.

The formation of a comprehensive personality
with a developed culture and education originates
from the National worldview. In this regard, the
Turkic — Islamic worldview, formed as a result of
the hard work of Khoja Ahmed Yassawi and his stu-
dents, plays a special role. Most of the sacred ob-
jects in Kazakhstan and, in general, in the Turkic
countries are associated with Khoja Ahmed Yassawi
and his followers. The rich legends of the people,
formed over the centuries on the Turkic — Islamic
basis, are the basis of national spiritual wealth.

Although legend and tales are considered in the
field of religious studies mainly within the frame-
work of such scientific terminology as mythology,
axiology, hagiography, today its literary, cultural,
social, psychological, pedagogical, etc. features
have also begun to be studied separately. In this
context, it should be noted that the words apsana,
myth, story, khissa, dastan, tamsil, menkybe, which
are close to the concept of legend, are often used in
the Turkic peoples. Although they differ from each
other in literary, form and content terms, they basi-
cally have the same function. That is, it affects the
feelings, inner state, behavior of the listener, creat-
ing in him thoughts, intuition about the person or
event in question. For example, the word apsana is
the name of the Persian genres of fairy tales, fan-
tasies, examples, stories and means nice, beautiful,
wonderful. The term apsana was often used by A.
Margulan in his works. The use of the word apsana
as a term exists in folklore studies in general.

Legends and tales are two genres that are close
to each other, but have isolation from each other.
Their difference from each other is manifested in
the degree of artistry, that is, how much artistic role
imagination (fiction) and miracle play in the work,
this is the main feature, the first condition that dis-
tinguishes each of the legends and tales. The differ-
ence between these two genres is also reflected in
the function they perform. In other words, for what
purpose of legends and tales are told, this is also a
sign that distinguishes the genre. The purpose of the

legend is to inform about a fact, a historical event
and tell the listener about it. Therefore, the function
of the legend is cognitive, informative. And the pur-
pose of the apsana is to instruct the listener through
an artistic narrative of an event, action or situation
that happened or happened a long time ago. Here
the main characters are glorified, they are expressed
at the level of an artistic image (Kaskabasov, 2014:
150).

And the word “menkybe” is mainly defined
in the studies of Turkish scientists as “stories re-
lated to religious, historical and political figures
who were in life and remained in the memory of
the people”. Ahmet Yashar Ojak who worked hard
about the Holy Sufis to spread Islam, wrote thor-
oughly in his work «Kiiltiir Tarihi Kaynag1 Olarak
Menakibnameler» (Metodolojik Bir Yaklagim).
The author assesses that “it is superfluous to men-
tion the importance of Aulie menkybe, which con-
stitute one of the literary products of Turkish cul-
ture that deserves attention in the Islamic period,
in terms of serving as a source in the historical,
sociological and psychological, folkloric study of
this culture” (Lykoshin, 1899: 11).

Myths, especially recognized as the first keys to
knowledge of the world, have been intertwined with
human psychology since ancient times and have
become the basis for the formation of beliefs, reli-
gions, feelings, values. Myths about the origin of the
Earth, the universe, animals, plants, water sources,
mountains, hills and human wounds were then sys-
tematized, acquired a religious character, entered
into a new content on cause and effect relationships
and formed an integral part of everyday life, com-
munication, teaching. There is reason to believe that
most of man’s ideas about the invisible world, life
after death, the afterlife is created and developed
through a network of myths and legends, tales, and
the origins of his religious beliefs are established in
this way. German scientist Wilhelm Wundt, Swiss
scientist Carl Gustave Jung, English scientist Karen
Armstrong emphasize the place and role of myths,
legends and tales in human psychology, conscious-
ness in their research works. The creator of psycho-
logical science Wilhelm Wundt in his books “Myth
and religion”, “Psychology of peoples” argued that
the nature of any people can be learned through its
religion, language and myths. Any rituals have a
mythological, psychological background: it involves
the introduction of a person into the Holy world and
the development of his virtues. Karen Armstrong
in her work “A brief history of myth” cites the fact
that myths and legends support a person’s attempts
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to find the meaning of life. Mythology often tells
about the afterlife. The left accentuates the liveli-
ness. In science, it is called the “Divine World”. The
divine world is in the unseen. But it is said that his
reality is much stronger than that of this world. The
main theme of the myths is this divine world. This
is called “Eternal philosophy” in academic circles.
Why, you say. Because all legends, religious ritu-
als, public organizations, and all modern tradition-
al society rely on this philosophy. In other words,
the concept of the divine world has a very strong
influence on the life of modern man. Of course, in
some societies where science is highly developed,
it is a little different. As follows from the eternal
philosophy. In this world, what we see, hear, touch,
feel, in the divine world, the whole foundation of
them remains unchanged. The ultimate version of
the divine world is much richer, stronger and more
reliable than this world. All earthly matter attracts
the present face, from the divine source. All being is
an expression of the Divine World. But they are not
as perfect as the pure version of the Divine World.
Like a bad copy with the ink spread out. A person
is able to fully use the power only when he acts in
conjunction with the Divine World. We experience
a lot of reality on an intuitive level. But we can’t say
for sure. When legends are told, they are depicted
in a beautiful image. Myths tell about the life of the
gods. No one produces the legend out of whim or for
fun. Its purpose is to interest people in the Almighty.
Agitation to imitate them. The appeal to experience
their power in oneself. No one produces the legend
out of whim or for fun. Its purpose is to interest
people in the Almighty. Agitation to imitate them.
An appeal to experience their power in themselves”
(Duissenbi, 2011: 15).

The legend not only helped to find meaning in
life. At the same time, it discovered the secret man-
sions of the human psyche, which had become un-
known. If it were not for the legend, it would be
impossible to study these palaces of the soul and
find out where such feelings as kindness, love, fear,
tortures, will come from. Scientists describe it as “a
model of cognition that forms the first step of psy-
chology”. The heroes of the legend and fairy tale
travel to the underground kingdom. He walks on a
dirt road without getting lost. He was brave enough
to fight with all his enemies. This whole fight is not
on the battlefield, but in the human abyss. Thanks
to this, legends and myths show how to deal with
spiritual stress inside. At the turn of the twentieth
century, Jung paved a new path to the human soul
by exploring myths. He intuitively turned to mythol-
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ogy to explain his discoveries regarding human psy-
chology. An old legend says that the apsana (legend)
made a new tupsana (subconscious).

It was more like a revival of the ancient than
a novelty. The legend has a characteristic nature. It
does not spread in a frozen form. There are several
variants of the same story. He does not obey any
Orthodox standard. In order to bring the grain of
truth in the depths of the story to a new time, we are
forced to change the way it is narrated. In the his-
tory of mythology, as humanity enters the future, it
re-enriches and adapts its legends and myths to the
requirements of the times. But human nature does
not change. The legends produced by ancient civili-
zations that are not related to modern times, the sis-
ters are still able to compensate for the satisfaction
of humanity. Only fables can find the article of fear
and eternal desire that lurks in the depths of the soul.

Regarding Jung’s theory of the archetype, the
following idea can be expressed. In the deep depths
of the subconscious there are archetypes. As a per-
son plunges into the deep folds of the abyss, the
content that has a mythological character begins
to be exposed. “The image, like our body, has be-
come a repository of memories and memories of
the past” (Kaskabasov, 2014: 47). Archetypes are
the primary, primordial particles of the psyche that
act in the subconscious as system, structure-forming
elements. They are the basis for the formation of a
universal model of perception in human behavior,
as well as expressed in response to some object or
event.

The archetype should not be confused with
ready-made sensually perceived images. Archetypes
are only forms that serve to organize psychologi-
cal material in a certain direction. Archetypes live
in a state of readiness to evoke the same or similar
mythical ideas over and over again. The archetype
is” images that continue to lie closed and deep in
the abyss until the favorable or unfavorable condi-
tions of the era awaken “ (Kaskabasov, 2014: 53).
Therefore, in order to awaken the archetypes in the
subconscious of a person, it is necessary for him to
create the excitement of the time in which a person
lives. In this respect, legends and myths in every
nation are a powerful force that preserves the mil-
lennia of the people’s past and can awaken the ar-
chetype of a person in the depths of the people, and
the world of Khoja Ahmed Yassawi has the same
potential (Kerimbay & etc, 2021; 136).

The Turkestan region is full of legends and sto-
ries. After all, this place is a sacred place where re-
ligious scholars, saints, priests, ishans found their
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eternal breath. Askar Duissenbi, a scientist who has
studied the legends of this region, expresses the fol-
lowing thoughts about the legends associated with
the name of Khoja Ahmed Yassawi: “if we look at
the name of Khoja Ahmed Yasawi, the general con-
tent, the idea of the tales in relation to his life, we see
that folk stories give meaning, importance to each
period, time, such as growth, maturity, maturity of
knowledge, teaching, any step in the steps of a virtu-
ous life. Therefore, we will divide the life of Khoja
Ahmed Yasawi into two stages. The first stage is the
transition to the teaching path in his life, literacy,
receiving the blessing of the Otyrar scholar Arystan
Bab, improving his education, and the second stage
is the transition to the teaching direction, settling in
the winter of Yasi. It is clear that the existing leg-
ends and written sources that tell about their lives
and activities during these two periods can serve as
a mountain of support and living data for us to speak
and reflect on this area” (Divaev, 1983: 136).
Legends can be widely used in educational work
today. This is because they influence the mood of
the young child on their behavior and make them
value. Therefore, scientists attribute the myth to the
fall of behavior, that is, the leader. Their main func-
tion is to lead a person to a good path, to a good
journey. Only when a person follows traditions and
religious rituals and widely uses them in his life, he
reveals the secrets of legends and tales and radiates
light to consciousness. Especially the archetypes
that lie hidden in the depths of a person’s subcon-
scious wake up every time they tell these charac-
teristic legends and strengthen their desire to know
their true nature, their true nature. At a young age,
the child has a strong desire to know and see. Their
souls are eager to hear legends, tales, fairy tales,
and thus expand their horizons of imagination. Zhu-
supbek Aimautov in his work “Psychology” wrote:
“What is the purpose of education? The purpose of
education is to create a force that contributes to the
adaptation of a person to the surrounding nature, to
the social environment. The “ill-mannered” man be-
comes more and more unhappy with each new state
of life”. In one word, education can be defined as:
the organization of actions (activities) in relation to
the habit of behavior and flexibility” (Ocak, 1992:
56). And Magzhan Zhumabayev assesses that fairy
tales and legends contribute to the good upbringing
of a child, to make him love goodness and kindness,
beauty: “fairy tales are too expensive for a young
child, so that the life of the soul is prosperous, that
is, the mind expands, the mood improves, the lan-
guage gets rich. The child listens to the fairy tale

with all his heart. The child does not care about dry
intelligence. For example, your dry word not to lie
to a child is like saying to the wind. If you tell a child
a fairy tale about a liar, and in the same fairy tale
you bring a picture that the Liar was afraid of his
lies, that he was harmed, then the child will under-
stand that he should not lie. In short, a fairy tale for
a child is too expensive a thing. But there is a fairy
tale. Some fairy tales are not suitable for anything
other than spoiling a child. For example, it is not
even correct to tell a child such fairy tales as demon,
witch, ghost, that devours the shroud from the grave,
demon. Such fairy tales frighten the child, make him
cowardly and tearful. Kazakh threats to a child that
“boki (something that frighten a child) come” and
“red eyes come” are also unacceptable” (Armstrong,
2011: 101).

Looking at these judgments, you can see that
legends and fairy tales are of great use to satisfy the
child’s passion for the soul. In this respect, legends
about sacred objects, historical and religious figures
in the Turkestan region lead a person to perfection,
open the way to the prosperity of such values as
conscience, virtue, will, responsibility, kindness and
love, love for help, desire for wisdom.

In the process of education, the Kazakh people
have developed the principle of introducing not
only a young child, but also an adult to a good cause
through legends. A connoisseur of oral literature
V. Radlov’s reasoning that “for Kazakhs, the effect
of only one story is more than a hundred mullahs”
clearly proves this idea. The national content of edu-
cation can achieve its goal only with a comprehen-
sive introduction into the educational process of the
teachings and heritage of our great people, legends
and legends about them, poems about them. In this
regard, the popularization of legends about the Great
Teacher of the entire Turkic people Khoja Ahmed
Yassawi and his students to the younger generation
will contribute to the improvement of the future, the
growth of young people in their hearts of such quali-
ties as kindness, morality, morality, wisdom, and far
from the diseases of the century.

Typology of myths and legends related to sacral
objects

Sacred objects are places of religious and cultur-
al significance that are considered sacred, mystical
in the people’s minds. The concept of sacred places
was formed only after the recognition and public
recognition of the property and holiness of this place
in the understanding of the country that inhabited
a particular region. The formation of the concept
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of scripture has taken a dominant place among the
people since the late Middle Ages. This is due to
the fact that already in a small area, a huge number
of different monuments covering different histori-
cal periods began to be grouped and even classified.
One of the most striking sights of the sanctuary is
the architectural monuments. Architectural monu-
ments are a rich source of information about the life
of the society that created them (Aimauytov, 2023:
64). In the Turkestan region, there are monuments
of architecture associated with historical and reli-
gious figures (saints) mausoleums, tombs, cemeter-
ies, burials, saganas, mosques, madrasas, khanaka,
kyluet, etc. In relation to such objects, legends are
often associated with:

- Amazing stories of a mysterious nature;

- Act or miracle of saints;

- Sanctification of natural signs (stone, spring,
cave);

- Characterized by content based on an educa-
tional, moral model.

When developing the typology of legends, their
content, structure and directions of activity were con-
sidered. It is clear that in the birth and distribution of
oral works in general, each region also has its own
historical and geographical features, etc. One of the
areas of such specificity can be traced in the content
of legendary stories related to religious figures. It is a
region with many religious figures and sacred places,
where Zoroastrianism, Tengrianism, and other reli-
gions and Islam are the most widespread and consid-
ered to be the main religion of all Turkish Muslim
peoples. In memory of these indicated and other cas-
es, the native legends associated with the holy places
can be divided into three groups as follows: The first,
historical and religious educational legend. The sec-
ond, historical legend (about saints, heroes, khans).
The third, historical and toponymic legend.

1) Historical and religious educational legends
include such personalities as Khoja Ahmed Yas-
sawi, Arystan Bab, Gaukhar Ana, etc. Khoja Ahmed
Yassawi is an outstanding poet of the middle ages of
all Turkic peoples, a thinker whose name is widely
spread throughout the Islamic world. According to
the long-standing understanding of the Turkic com-
munity and the course of plot events in the epic
songs, he is a person who has become the head of
the country (Ozkan & ect, 2019: 207). A significant
part of the legends about Khoja Ahmed Yassawi
tells about his difficulties in his his early life, as well
as about his youth, when he once again turned to the
path of religion, sought knowledge and wandered
around the country. As the saying goes, “the father
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is a critic for the child”, Abraham Shaikh has more
attention to the young boy Khoja Ahmed than to his
other children. The father must have hoped for the
future of this son.

For example, the legend that tells about his
father Ibrahim and his son Khoja Ahmed says:
“Ibrahim Shaikh, who will be descended from the
descendants of Iskak bab, will have two children.
One of them will be named Ahmet. Once a child,
Ahmet, came out of the house, and his grandfather,
Ibrahim Shaikh, was pecking at the ground. “What
are you doing, grandpa?”’ when asked, he answered,
‘Well, son, I'm cutting the crop.” “Oh, grandfather,
will you bother so much about it? Don’t finish with
a word? — says Ahmet. “I can’t do that, if you can,
do it”, the father allowed, with the aim of testing
his son. Then the young Khoja Ahmed stood up and
said, “crop, stay where you are, sprout come out on
the surface.” The grandfather, who brought the ab-
lution, was amazed and said:” O, my son has been
blessed with the power of the Almighty, and now go
wherever your Blessed Lord guides” (Myrzakhmet-
uly, 1996: 135-136). The story in this legend may
not have been exactly this, but given that his father
was also a devout man, it is clear that his son Khoja
Ahmed directed his life on this path. Because it is
true that the scholars who lived before and after him
brought up the purity and justice of life in the way
he recognized it. According to folk legends, Khoja
Ahmed entered kyluet (to be alone, to worship the
Creator in solitude) after the age of sixty-three and
lived there the rest of his life. According to many
accounts, he had lived for one hundred and twenty-
five years, including sixty-two years underground,
in kyluet. Because he thought:” I am no more than
a prophet, I am a follower of him, so I must go un-
derground after sixty — three.” Secondly, it is said
that when he walked on earth, he felt that the people
did not have the strength to improve the purity of
the soul, so he went underground and set out to re-
cord what he felt in his wisdom (Myrzakhmetuly,
1996: 136). J. Aimautov, relying on folk legends,
noted that “of the many tales about Khoja Ahmed
Yassawi, one essentially stands alone. It is about the
relationship and spiritual continuation of the Proph-
et Muhammad and Khoja Akhmet” (Aimauytov,
1990: 6-7).

In the old stories of the people, the preservation
of the words “Tumen Bab in Turkestan”, the mean-
ing of this name means that in all the surrounding
areas there is a large concentration of famous re-
ligious saints, a large number of teaching centers,
and many of these religious educators were taught
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by Akhmed Yassawi. Therefore, one wonders if the
very word “Tumen Bab in Turkestan” was not born
directly related to the name of Khoja Ahmed Yas-
awi. In any case, one thing is clear — he is not only a
religious priest of the region, but also a person who
raised students and led the path of teaching. For this
reason, it is also known that the country called him
“Hazret Sultan” because of such great qualities. The
legends about his students Hakim Ata, Kusshi Ata,
Kok Tondy Ata, Er Koyan Ata, Karabura Aulie, etc.
are a separate story. In some of these, fantasy pre-
vails over reality. According to their function, they
switched to the genre of legends.

The east of Turkestan is a sacred region, glo-
rified in ancient legends as “the land where Seven
Saints lie, the land where seven springs flow”.
There are still tombs of many of the Saints that the
old people of the country tell and legend about. For
example, in the “Kotyr spring” about 6 km to the
east of Kushata, you can name the tombs of Zengish
Bab, Saryk Bab, and Kushata. We heard the legend
about Kusshi Ata from a resident of the same vil-
lage, a pensioner, teacher Azhentai Zhumatayev.
“According to legend, the real name of Kusshi ata
is Ahmet. He was a disciple of Khoja Ahmed Yas-
sawi, and he also had the art of poultry farming. It
is said that at the time of his death, Khoja Ahmed
Yassawi entrusted his student to live in this bright
region, where Seven Springs flowed in the east of
Turkestan, to continue his profession and spread his
teachings. Then the Sultan’s student was honored
and called “Kusshi Ata”. After the death of Kusshi
ata, who firmly held the Sufi path, the country wor-
shiped him. Even today, the spring near the village
is called by the people, the spring “Kusshi Ata” (Ko-
rganbekov, 2009: 67).

In this regard, the following Legend also con-
tains interesting information: “one of the well —
known corpses of Hazrat Ali-Kusshi Ata was prob-
ably a person who achieved sainthood during his
lifetime. But, they say, in his youth he built huts and
hunted. One day he goes out to draw a bird. When he
came to a place, the bird in his hand flew away and
landed on one of the graves. He did not come if he
called the bird. At that moment, the Birdman on the
horse says: Hey, (naisap) bad man, let my bird fly.
At the same time, a voice sounded from the grave:
I had been ignored for a long time, now the whole
country now will know me as Naisap. Thank you.
God must have sent you to me, too, — he blew out
the bird on top of him. The history of the settlement
named after Naisap Ata in the same region seems to
be connected with this” (Bekzhigitov, 2001: 4).

2) Legends in relation to historical figures spe-
cial place in the history of Kazakhstan is occupied by
legends about the events that left a special mark and
heroic figures who became famous under the com-
mand of batyr. Most of the historical events in the
Turkestan region have a special function in finding
our historical memory, cultivating our knowledge
and recognizing our past. In the Turkestan region,
legends about such historical figures as Amir Temir,
Abylai Khan, Baidibek bi, Domalak Ana, etc. are
widespread. In general, in all the legends that tell
about Emir Timur, the people’s desire, attitude and
assessment of him are felt. In addition, the legends
told about this historical figure are intertwined with
stories related to other historical figures. For exam-
ple, a common feature of many heroes of legends,
from Korkyt to Abylai, is the ability to predict the
future by seeing dreams. This is also firmly rooted in
the legends about Saryn Emir Timur. For example,
no matter what campaign Aksak Temir went on,
Khoja Ahmed Yassawi entered into a dream and be-
gan to win the Great Commander. Any of his cam-
paigns, as the saint said, always ended in victory.
Father Taragai bi’s vision in a dream: “do not go
astray, son, I will go to mount Basar myself” was
also given to the famous commander. The content
of such a legend is clearly traced in the imagination
and beliefs of the people, which indicate that Aksak
Temir, who reigned for 35 years, dominated all his
campaigns, supported and supported by Saints.

And now, returning to the legends related to his-
torical periods and events, we can say that the begin-
ning of real historical legends that left a significant
mark on the history of the country dates back to the
period called “Aktaban shubyryndy” in 1723 and
tell about various events from the thirtieth year of
the twentieth century to the “Sozak uprising”. We
will limit ourselves to one legend of the time “Ak-
taban shubyryndy”, without analyzing and discuss-
ing all the Legends of this period. One of the tragic
events that caused grief to the people was the attack
of the Dzungarian Kalmyks in 1723. The history of
this difficult and difficult period was called “Ak-
taban shubyryndy, Alakol sulama”. Many poems,
lamentations, legends and stories related to this nar-
row time, historical event, tragic period was spoken
and widespread among the country even then. But
not all of them have survived in the memory of the
country, if not only a few. The historical legends of
the Turkestan region, which show the secret secrets
of many centuries, the moral deeds of our ancestors,
heroism, genius, are a valuable heritage that recon-
ciles the historical continuity between generations.
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3) Historical and toponymic legends

The toponymic legends of the Kazakh people,
told by the names of land, water, and mountainous
terrain, are of great importance. The people did not
baselessly pronounce the name, without relying on
any circumstances. Toponymic legends tell about
the history of famous places and places. Inside to-
ponymic legends:

a) legends about the construction of towns and
villages and mosque-tower construction sites, etc.;

b) stories about the direct connection of histori-
cal events and local names of historical figures (So-
kolova, 1970: 273).

The historical and settlement Legends of the
southern region were directly influenced by the
events of the Oguz-Kipchak era, the Golden Horde,
the Kazakh Khanate against the Kalmyk-oirat, Ko-
kand khanates. For example, Otrar, Kumkent, Ba-
bata, Saudakent, Yasi, Sauran, Kokkesene, etc. But,
unfortunately, due to the untimely receipt of the let-
ter, the stories of many were forgotten and remem-
bered only as a toponymic name.

The fact that the old toponyms, that is, the names
of places, lost their original historical concept and
remained only in the name state, is due to various
reasons. They, firstly, were born in a very ancient
time on the basis of the same historical circumstanc-
es, which gradually underwent changes as a result of
various events, the understanding, beliefs of the new
age were added and ultimately lost. And secondly,
the change of toponyms came after the mass substi-
tution of land, land names by Russian colonists for
other people’s names with roots, unjustified. Such
a process is also directly related to the Legends of
the southern region. For example, the name of Sau-
ran city-Kurgan, which was once the center of the
Ak Horde, is mentioned in many historical docu-
ments, but there are no legends explaining why it
was called that way. It is a pity that in the works of
literary and historical scientists, travelers of the last
century, newspapers and magazines of that time did
not collect the stories of such a number of villages
and settlements as Zhankent, Kokkesene, as well
as the legends of famous cities in the Turkestan re-
gion as a whole. Under the Soviet government, such
legendary stories were not systematically recorded.
Separate versions of the legends were kept in the
archive of A. Konyratbayev.

According to historical works, the ancient city
of Kumkent in the Sozak region was a settlement
with a large culture and a developed trade industry
in the Middle Ages. This is how the legend associ-
ated with this city speaks. “Kumbkent in the old days
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was a large commercial city surrounded by a fence.
The place was located between Shu and Karatau, 35
kilometers from the North-Eastern face of Babata’s
grave. At this time, the name of the fallen city is Ka-
zakh, but the storytellers call it “Kalmyk city”. Ac-
cording to local Kazakhs, Kumkent was destroyed
by Aksak Temir. Tukti Aziz baba, the ancestor
mentioned in the song “Edige”, married the daugh-
ter of a fairy and gave birth to a son from her. This
is the city where it is said that the daughter of a fairy
wrapped it in a silk scarf and left it near the city of
Kumkent, on the banks of the Nile. Kumkent at that
time was the same big city as in Egypt” (Konyrat-
bayev, 1996: 82). We learn from this story that it
was a city that once became one of the great centers.
This name appears in many legends and epic epics.
However, if we listen to the conversations between
the countries, it seems that Kumkent was named so
because it is a city among the sands. A. Margulan
(1946), who studied the place of this city, said that
it was once a city with a prosperous culture. We see
from the results of the expeditions of A. N. Berns-
tam (1947-1957). Information about Kumkent dates
back to 1388 about his trip to Deshti Kipchak is also
found in the scriptures related to his campaign.

In his article, Asylbek Meiirbekov highlights
mausoleums and shrines as a significant part of
Khoja Ahmed Yasawi’s toponymic heritage. In
summary, there are 17 such sacred sites, known as
necroponyms. These include: the Mausoleum of
Khoja Ahmed Yasawi; the Mausoleum of Arystan
Bab; the Mausoleum of Ibrahim Ata; the Mauso-
leum of Qarashash Ana; the Mausoleum of Makh-
muthan Sheikh Baba; the Mausoleum Gauhar
Ana; the Mausoleum of Karabura; and others. All
these sacred places are the eternal resting places of
saints who sowed the seeds of Islam and spread its
teachings. They are all closely connected to Khoja
Ahmed Yasawi — some were his relatives, others his
disciples, and some his followers. Their historical,
cultural, and spiritual significance is shared and rec-
ognized across all Turkic peoples. The legends and
tales associated with these mausoleums and shrines
are widespread among Turkic communities (Meiir-
bekov, 2023: 273).

Folklorist S. Kaskabasov notes that Kazakh
toponymic legends are formed due to two differ-
ent circumstances in his work “Kazakh folk prose”
(1984). In it, the scientist says that all stories related
to names of places are not legends, but belong to a
toponymic legend only if they are related to one his-
torical event or one historical person, where there is
no criterion, it is not considered a legend, and clas-
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sifies such legends as follows: “Kazakh toponymic
legends are of two types. One is stories that tell sto-
ries related to a historical event, or rather, the wars
against the Kalmyks and Kokans. And the second
type is works in which the names of land, water, and
places are not related to a specific historical fact,
but are told through a story that is generally true”, —
(Kaskabasov, 1984: 145-147).

Historical and toponymic legends relate to spe-
cific historical events related to wars against ex-
ternal enemies that threatened the country, and the
lives of individual historical figures, claiming the
same circumstances and telling the story (Konyrat-
bayev, 1996: 48).

Such legends include historical and toponymic
legends related to the life of Amir Temir. The names
of Amir Temir can be found in different parts of Ka-
zakhstan. For example, the “Temirlan tower” on the
border of Kostanay and Chelyabinsk regions, the
place where a high hill in Ulytau stopped during
the campaign against Tokhtamysh, and the names
of places associated with the name Temir in Aktobe
and Turkestan regions all meet the conditions of to-
ponymic legends.

In conclusion, when considering the historical
and toponymic legends of the Turkestan region, it
can be seen that these exhibits have a high connec-
tion with history, literature, and the worldview of
the people. The historical and toponymic legends of
the Turkestan region, which have become the epi-
center of events and the scene of history considered
at the Kazakh national level, belong to the category
of valuable, meaningful heritage, which does not go
beyond the framework of reality, is one of the most
valuable documents of history.

Conclusion

Legends related to sacred objects in the Turkes-
tan region are an integral part of the spiritual culture

of the Kazakh people. Through them, the people
pass on their history, religion, worldview and val-
ues from generation to generation. The typological
analysis of legends allows us to reveal their genre
richness, semantic multiplicity and socio-cultural
significance. Research in this area contributes to the
scientific systematization of sacred geography and
the preservation of folk heritage.

Myths also enhance the importance of sacred
sites in the Turkestan region and determine their
sanctity. The study examined myths divided into
three groups. The first, historical and religious
educational legends; the second, historical legends
(about saints, heroes, khans); the third, historical
and toponymic legends. This is how the typology
of myths about sacred objects in the Turkestan re-
gion was determined. This typology reflects the
spiritual and cultural functions of the legends. In
particular, it allows us to deeply understand such
roles as the formation of historical consciousness,
the transmission of moral and ethical values, the
transfer of the sanctity of sacred objects from gen-
eration to generation.

In conclusion, there is reason to believe that leg-
ends and tales related to sacred objects in the Turke-
stan region are a cultural heritage that preserves the
spiritual code of the nation, the national code. By
studying them, we can get a deeper understanding
of the worldview, belief system, language, mental-
ity, cultural and historical memory of our people.
Collecting, classifying, analyzing and systematizing
such heritage is an important scientific and national
task.
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AIH MEH TIA KOTAMADBIK CAHA K¥PbIAbIMbIHAATDI
HETI3I'T KATETOPUSIAAP PETIHAE

ByA 3epTTey AiH MeH TIAAIH KOFaMAbIK, CaHaHbIH, KaAbINTACYbIHAQFbl POAIH >KOHE OAAPAbIH,
apacblHAafbl ©3apa 6afAaHbICTbl TEPEHipek TyCiHyre GarbiTTaAFaH. 3epTTeyAiH Heri3ri Makcartbl — AiH
MeH TIAAIH KOFaMADIK, CaHara aCcep eTy MexaHW3MAEPIH aHbIKTay »K8He OCbl MPOLECTIH, BAEYMETTIK,
MOAEHM >KBHE TapuXM acrekTiAepiH Taasay OOAbin Tabbirasbl. 3epTrey 6GapbiCbiHAQ AiIH MEH TiA
YFbIMAQPbIHbIH, aHbIKTamacbl 6epireAi, KOFaMAbIK, CaHaHbIH KYPbIAbIMbI MEH KbI3METI CuMaTTaAaAbl.
COHbIMEH KaTap 8pTYPAI TApUXM KE3EHAEPAE >KOHE BPTYPAI MOAEHNETTEPAE AiH MEH TIAAIH KOFaMADBIK,
CaHaAaFbl POAIHIH epeKLLIEAIKTEPI CaAbICTbIPMAAbl TaAAQY YKacaAa OTbIPbIN KapacTblpblAaAbl. 3epTTey
HOTUXKEAEPi AiHTaHy, 8A€YMETTaHY, MCUXOAOTUSI XKOHE AMHIBUCTMKA CUSIKTbl FbIAbIMM CaAaAap YLUiH
TEOPUSABIK MaHbI3Abl 60AbIN Tabbiraabl. COHbIMEH KaTap, OCbl 3ePTTEYAiIH, HOTUMXKEAEPI MEMAEKETTIK
CagcaTTbl KAAbINTACTbIPYAQ, COHAAM-aK, 8PTYPAI STHWMKAABIK, TOMTAP apacbiHAAFbl ©3apa TYCIHICTIKTI
apTTbipyAa namAasbl GOAybl MyMKiH. 3epTTey 6apbiCbiHAQ BAEOMETTI XKYMEeAi TYpAE TaaAay,
CaAbICTbIPMaAbl TaAAdy, Gakbiray CHMSIKTbl 9AICTEP KOAAAHbIAAbL. 3epTTey 6apbiCbiHAQ AiH MeH
TIAAIH, KOFaMADbIK, CaHaHbIH HEri3ri KaAbINTacTbipyllbl hakTopAapblHbiH, 6ipi GOAbIN TabblAATbIHABIFbI
aHblkTaAAbl. COHbIMEH KaTap AiH MEH TiA KOFaMABIK e3repicTepAiH, 6arblTbliH aHbIKTANTbIH MaHbI3AbI
hakTopaap 6OAbIN TabblAATbIHABIFbI ABAEAAEHAI. BYA 3epTTey AiH MEH TiAAIH KOFaMADIK, CaHara acep
€Ty MEXaHU3MAEPIH TepeHipeK TYCiHyre MyMKIHAIK 6epeai XXeHe 0Cbl CaAasarbl OTaHAbIK, 3epTTeyAepre
JKaHa YAEC KOCaAbl. 3epTTey HaTMXeAepi dPTYPAI cananapaa, COHbIH iliHAe BiAiM Gepy, MaAeHMeET,
casicaT >KaHe AiHM KaTbIHACTap CaAaAapbIHAQ KOAAQHbIAYbI MYMKIH.

Ty¥iH ce3aep: AiH, TiA, KOFaMADbIK, CaHa, AiHM CaHa, MBAEHMET.

A. Abubakirova', A. Duissenbayeva'", D. Dilbarkhanova?
'Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan

2Khoja Akhmet Yasawi International Kazakh-Turkish University, Shymkent, Kazakhstan
“e-mail: albina87.03@yandex.kz

Religion and language as the main categories
in the structure of social consciousness

This study aims to delve deeper into the role of religion and language in shaping public conscious-
ness and to analyze the interrelation between them. The main objective of the study is to identify the
mechanisms by which religion and language influence public consciousness and to analyze the social,
cultural, and historical aspects of this process. The study provides definitions of the concepts of “reli-
gion” and “language” and describes the structure and functions of public consciousness. Furthermore,
a comparative analysis of the role of religion and language in shaping public consciousness in different
historical periods and cultures is conducted. The research results are of theoretical significance for such
scientific disciplines as religious studies, sociology, psychology, and linguistics. In addition, the results
of this study can be useful in shaping government policy, as well as in improving mutual understanding
between different ethnic groups. The study used methods such as systematic literature review, compara-
tive analysis, and observation. The study found that religion and language are among the main factors
shaping public consciousness. Moreover, it was proven that religion and language are important factors
determining the direction of social change. This study allows for a deeper understanding of the mecha-
nisms of influence of religion and language on public consciousness and makes a new contribution to the
local researches in this field. The research results can be applied in various fields, including education,
culture, politics, and religious relations.

Keywords: religion, language, public consciousness, religious consciousness, culture.
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PeAurns u s13blk Kak OCHOBHbIE KaTeropmu
B CTPYKType 06L1LeCTBEHHOTO CO3HAHMU S

AQaHHOE MCCAeAOBaHME HAMPABAEHO Ha YrAYOAEHHOE M3YUeHWEe POAM PEAMIUM U 93bika B (Pop-
MMPOBaHUM OOLLIECTBEHHOrO CO3HAHMS, @ Tak)Ke Ha aHaAM3 B3aMMOCBSI3M MeXXAY HumK. OCHOBHas
LeAb MCCAEAOBAHUS — BbISIBUTb MEXaHU3Mbl BAMSIHUSI PEAUITUM M $I3blKa Ha OOLECTBEHHOE CO3HaHMe
U MpOaHaAM3MPOBaTb COLIMAAbHblE, KYAbTYPHbIE M MCTOPUYECKME acrnekTbl 3Toro npotecca. B xoae
UCCAEAOBaHMS AQIOTCS OMPEAEAEHUSI MOHITUI «PEAUTUS» U «SI3bIK», OMUCBIBAETCS CTPYKTYpa U (hyHK-
UMM 06LIECTBEHHOrO CO3HaHMs. Kpome Toro, nNpoBOAMTCS CPABHUTEAbHbIA aHAAM3 POAU PEAUTUK U
a3blka B )OPMMPOBaHUM OOBLLECTBEHHOrO CO3HAHWUS B PA3AMUHBIX MCTOPUYECKUX MEPUOAAX U KYAb-
Typax. Pe3yAbTaTbl MICCAEAOBAHUS MUMEIOT TEOPETUUECKOe 3HAUeHNe AAS TakMX HayUHbIX AMCLIMIMAWMH,
KaK peAMrmoBeAeHre, COLIMOAOTUS, TICMXOAOTUSI U AMHIBUCTMKA. Kpome Toro, pesyAbTaTbl AQHHOTO
UCCAEAOBAHMWSI MOTYT ObiTb MOAE3HbI MPU (POPMUPOBAHUMN TOCYAAPCTBEHHONM MOAUTUKM, @ TAKXKe AAS
YAYULLEHUS] B3aMMOMOHUMAHUS MEXXAY Pa3AMUHbIMM 3THUMYECKMMM Fpynnamu. B xoae mccaepoBaHums
ObIAM UCMTOAb30BaHbl TAKME METOADI, KaK CUCTEMATUYECKUIA aHAAM3 AMTEPATYPbl, CPABHUTEAbHbIN aHa-
AM3, HabAloAeHMe. B xoae nccaepoBaHUS BbIAO YCTAHOBAEHO, UTO PEAUTMS U S3bIK SIBASHOTCS OAHUMM
M3 OCHOBHbIX (haKTOPOB (hOPMUPOBaHMS OOLLECTBEHHOrO CO3HaHus. Kpome Toro, 6bIA0 AOKa3aHo, UTo
PEeAUrUSi U S3bIK SBASIOTCS BXKHbIMM (DAaKTOpamm, OMpeAeAsioLLMMM HarpaBAeHME COLMAAbHbIX M3Me-
HeHWit. AaHHOE MCCAEAOBAHME MO3BOASIET TAY6XKe MOHATb MEXAHWM3Mbl BAUSIHWUSI PEAUITUM U 93blKa Ha
00LIeCTBEHHOE CO3HAHME M BHOCWUT HOBbIW BKAQA B OTEUECTBEHHble MCCAEAOBaHWS B 3TOM 0OAACTU.
Pe3yAbTaTbl MCCAEAOBaHMS MOTYT ObiTb MPUMEHEHbI B Pa3AMUHbIX 00AACTSX, BKAIOUas 06pa3oBaHue,
KYABTYPY, MOAUTUKY M PEAUTMO3HbIE OTHOLLEHMS.

KAtoueBblie CAOBa: peAnrus, a3blk, 06LIECTBEHHOE CO3HAHWE, PEAUTMO3HOE CO3HAHME, KYAbTYPA.

Kipicne

JiH MeH TiNIiH KOFaMJBIK CaHa KYpPBUIBIMBIH-
JIaFbl peJIl Ka3ipri KoFaMja MaHbI3]Ibl MOCENIEIePIiH
Oipi OombIn TaObIIaAbI. TaKBIPBIITH TaHIAY HETi3-
JIeMeci peTiHze, JiH MeH TUIAIH e3apa OailylaHbIChI
MEH OJIApJIbIH SJIEYMETTIK, MOJCHH, ICHUXOIOTHS-
JIBIK, CTIEKTIIEPIH 3ePTTey KAKETTUIIT KapacThIpbl-
naybl. COHFBI KBUIIAPHI IiH MEH TUIIIH KOFAMIBIK
caHara ocepi Typajbl 3epTTEYyJICP/IiH CaHbl apThII
KeJle kaTca J1a, OyiI caanga ol Ie MEnIMereH Mo-
celnesiep MEH MpobJeMabIK KaraasTrap oap. Aramn
alTKaH7a, IiH MEH TUIIIH KOFaMJIbIK CaHAJaFbl Po-
JIIH TePEHIPeK TYCIHY YIIiH )KaHa Ke3KapacTap MeH
DIIICTEP KaKeT.

JliH MeH TUIJIH KOFaMJbIK caHajarbl peji —
Oyn kemTereH racwipiap Ooibl pumocopTap MeH
9JICYMETTaHYIIbUIAPIbl  KbI3BIKTBIPFAH MOcCeJIe.
Kazipri rmobanmu3anus noyipiaae OYJ TakbIPHII
O31HIH O3EKTIJIrNH 011 1€ )KOFAITKAH JKOK,. OJeM-
HiH Oip-OipiHe >XKakblHAAaybIMEH Oipre, opTypdi
JIIHK JKOHE TUIAIK TONTApJbIH ©3apa 9peKeTTecyl
Kymenai. byn mpomecte TYBIHIAWTBIH MBIEHU
KAKTBIFBICTAP MEH HHTErpalus Moceleaepl OChl
3epTTEeYiH ©3eKTLIIriH apTThipasl. J[iH MeH Tin
opOip aJaMHBIH JKOHE YJITTBIH ©31H/IIK CaHaChIH
KaJBITACTBIPYIa MaHBI3ABI pen aTkapaasl. Ka-

3ipri dJieMAe YITTHIK HACHTA(DUKAIIUSHBIH KY-
eyl OChl TAKBIPBINKA JIETCH KBI3BIFYIIBUIBIKTHI
apTTeIpansl. JliH MEH TUIIIH SKCTPEMHUCTIK UIE0-
JOTHSUIAP/IBIH TapalybIHJAFbl POJIi Typajbl MOCe-
Je Ka3ipri 3aMaHHBIH ©3€KTi MocelelepiHin 0ipi
Ooubin TaObLTaBl. KenTeren MemiiekeTTepae JIiH
MEH TiJ MEMJICKETTIK casicaTThlH MaHbI3/Ibl Kypa-
nel. OchlFaH OaWIaHBICTBI, OJIAPJBIH KOFaMJIBIK
CcaHara ocepi Typalbl 3epTTeyJIep MEMIIEKETTIK
Oackapy ywiH eTe MaHbI3AbL. JliH, TiN jX0HE KO-
FaMJIBIK CaHa — OTE KypJedl »OHE KOMKBIPIbI
yreiMuap. OnapnbplH apachIHJarbl e3apa Oaiina-
HBICTHI 3¢PTTEY YIIiH KEMCH/I1 DicTepai KOJIIaHy
KaXeT. OpTypJi FaneiMaap Oys mocernere apTypii
TOCUIIepMeH Kapaiawl. byn 3eprreynepae Oip-
OipiHe Kapama-Kaliibl TYXBIpBIMIAp Ke3lecyi
MYMKiH. KoFaMHBIH y3IiKCi3 e3repyimMeH Oaiina-
HBICThI, OYJI MOCEJIeTe KAThICThI XKaHa MAIIIMETTEP
YHEMI Taiiga OOJIBIT OTHIPAIEI.

TakpIpbINTHI TAHJAY/ABI I9iEeKTEY JKOHE MaK-
caThl MeH MiHJeTTepi

3epTTey )KYMBICHIHBIH HBICAHBI — JIIH MEH TUIAIH
KOFaMIIBIK CaHAJIaFBl KOPIiHICI, aj ToHI — OJIapABIH
e3apa OailllaHBICBI MEH BIKHAJbL. BOMKaMBIMBI3 —
IIiH MEH TUIIH KOFaMJIBIK CaHaFa BIKIIAIBI TEPEH opi
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JIiH MeH TiJI KOFaMJIBIK, CaHa KYPBUIBIMBIHIAFBI HET13T1 KaTeropusiap peTiHue

KOIKBIPJIBI, OYJI OJIapABIH DJICYMETTIK KYPbUIBIMIa-
Fbl MaHBI3JIBIIBIFBIH KOPCETE]].

Jlin MeH TiAAiH KOFaM/IbIK CaHAHBIH KaJbIITa-
CYBIHJIAFbI POIIIH TEOPHSUIBIK KOHE dIMIUPUKAIBIK
TYPFBIAIAH 3€pTTEy XYMBICTBIH MakcaThl Oosca,
OFaH cail MIHAETTep peTiHAe: MIH MEH Til YFhIM-
JapbIHBIH aHBIKTaMachlH Oepy; KOFaMIIbIK CaHa-
HBIH KYPBUIBIMBI MEH KBI3METIH CHITATTAY; IiIH MCH
TIJIH KOFaMJIBIK CaHaFa 9cep €Ty MeXaHU3M/EepiH
aHBIKTAY; OPTYPIl TapuXH Ke3eHJIeple KoHE op-
TYpJl MOJEHHETTEpHAE AiH MEH TiJAiH KOFaMIBIK
CaHAJaFbl PONIHIH EepeKIIeNIKTePiH CalbICTBIPY
Al KBIHIAJIOEL.

FelieimMu 3epTTey afgicHamMachl

3epTTeyiH oaicTepi peTiHae 91eOneTTi KyHhei
TYPJE TaJaay, CaabICThIPMAIbl TaJIay, TAPUXHU Taj-
Jay, aHaJU3 JKOHE CHHTE3, WHIYKIUS MEH JIeTyK-
us, abcTpaknusiiay, MOAEIBIACY CEKUIIl daicTep
KOJIJTAHBLIJIBL.

3epTTey Ke3eHIepi: oeOueT MOomybl, 1epeKTep
JKUHAY, Taliay, KOPBITBIH/IBI JKacay. 3epTTey HOTH-
JKeJepi JiH MEH TUTIIH KOFaMIBIK CaHaIarbkl PoJiH
TEPEHIPEK TYCIHyre MYMKIHIIK Oepei, COHmal-aK
OiniM Oepy MeH dIIeyMEeTTIK casicarTa JiH MeH Tij-
JUH MaHBI3IBUIBIFBIH €CKEPY KaXKETTUIITiH alKbIH-
JANbI.

3epTTey MaTepHuanaphl peTiHAe AiH MEH TUIAIH
KOFaMIIBIK CaHAJaFbl KOPIHICTEPIH CUTATTANTHIH
9IIeONeTTEP, CTATUCTUKAIIBIK JISPEKTEP KOHE cayal-
HaMa HOTIDKEJIEPl Mai1aJaHbIaTeIH 00JIaIbl. 3epT-
Tey cypakTapbl «/liH MeH Til KOFaMJBIK CaHaHBIH
KaHgail aiemeHTTepine ocep eremi? JliH MeH Tl
KOFaMJIBbIK ©3repicTepre Kaai ocep ereai? Oprypii
MOJCHHUETTEPAC OiH MECH TUIMIH KOFaMJIBIK CaHaa-
FBI POJTIHIH KaHall epekuenikTepi 6ap?» 1ereH Mo-
celesiep asChIHIa aKbIH/IAIBII, TYXXBIPBIM PETIH/IC
«JliH MeH TiI KOFaMJBIK, CaHAHBIH HETi3r1 KaJbII-
TaCTBIPYIIBI (PaKTOPIAPBIHBIH Oipi OOIBIT TaObIIa-
Il JIiH MEH TiJT KOFaMJIbIK ©3TepicTep/IiH OaFbIThIH
AHBIKTAUTHIH MaHBI3BI (paKkTOpIIap OOJIBIT TaOkIIA-
JIbD» JIET€H TYCIHIKTEP YCHIHBUIIBI.

3epTTey TaKbIPhIObIHA KATHICTBI KJIACCUKAJIBIK
eHOCKTepMEH KaTap 3aMaHayH FajabIMIapiblH Ty-
KBIPBIMIAPHI Ja KapacTeIpsiiabl. O. ne Coccrop, V.
JlxelMc cexinai JiH MEH TiJIiH KOFaMJ/IaFrbl OPHBI
aJFall TalaHFaH ipreii eHOEKTEepAeTi TY)KBIPhIM-
nap capanansi, Meukosckast H., [Tore6ns A., Cro-
6un /1. cexingi 3epTTeyminepiH JUHTBUCTHKA MEH
TICUXOJIOTHS, DIICYMETTaHy, 3TUKA CEKUII caanap-
JIBTH OaiJIaHBICHI JKAMIIBI MOIIIMETTEp ainbIHbI, Co-
viep JIx., Cionbeku b., Topneit k. cekini meren-
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JIK aBTOPJIapABIH AiH MEH TUIAIH KapbIM-KaTbIHACH
TypaJTbl TYXKBIPBIMJIAPBI KAPACTHIPBUIIHI.

HBTI/DKC.]'Iep KOHE€ TAJIKbLIIAy

Hin men 1in ¢unocodus TaparnbiHaH aJaMHbBIH
PYXaHH MOJCHUETIHIH KaTeropusuiapbl peTiHae
KapacTeIpbUIajipl. bynap ajnaMm caHachIHIAFBI DJeM
KOPIHICIHIH €Kl Typil KeHmi >koHe axam3ar YIIiH
KOpIIIaFaH dJIeM >KaliIbl eKi Typui Oi1im GepeTiH, exi
Typai OiniM amyra OomaTsiH Kyienep. Exai ocel Tin
MEH JiHJI JWHIBHUCTUKAIBIK IapajurMa aschbIHJa
KapacTelpy OapbICbIHIA €H HETi3rl XOHE CoiKec-
TEHIpyTe KeJeTiH KbIpJIapbl CEMUOTHKA MEH Kall-
bl CEMAaHTHKA TEPMHUHJEP] apKbUIbl alllblIAThIHBIH
KepeMi3, SSFHU TUIII Ae, TiHI e TaHOamap kyieci
peTiHme KapacTeipy OapeickiHna. Cebebi ceMuoTH-
Ka TUT MEH JiHAC KapbIM-KAaThIHAC OPHATYABIH €Ki
TYPJi KOJBIH Kepeni. An Oyl Ke3KapacTblH ap-
THIKIIBUIBIFBI — OpOip CEMHOTHKAJBIK, OipIiKTeri
CEMaHTHKAJIBIK, MYMKIHJIKTEp KUBIHTBIFBI MEH COJI
MYMKIHIIKTEpIIH HAKThl KOMMYHHKATHUBTI JKaF-
JasiTTapaa ’Ky3ere achbIpblIybIH 3€pTTEyTre MYMKiH-
nik Oepeni. Tinre KaTBICTBI OYIT TYKBIPBIMIBI «T1ID)
JKOHE «COMJICY» JIereH €Ki TYpJl YFbIM apachIHAAFbl
alBIPMAIIBUTBIKIIEH TYCIHAIpE amamMbI3. T JKambl-
Fa OpTak pomi3zep MeH TaHOanap, Oenrijiep KHUbIH-
TBIFBI 00JICA, COWIICY KEe31H e )KEKEIICHTeH WHTUBH /T
TNk TanOanapra e3iHAik Oosty O6epeni. byn ekeyi-
HIiH apachlHIAaFbl aBIPMAIIBUTBIK, TICH OaiiTaHbIC
MeTOAOJOTHsUIBIK, TypFbina Depaunana ae Coc-
CIOPJIBIH, «KaIbl JIMHTBUCTHKA KYpChI» CHOETIH e
ambin kepcerireH (Coccrop, 1997).

Jliare KaThICTBI OYII TYXBIPBIMABI 013 >KaJITbl
IiHM TajanTap, KaHOHJAAp, HETi3ri ThIHBIMAApD MEH
yonesnepi Oip Tapamka KOWBIM, MiHII YCTaHYIIBI-
HBIH HaKTbhl XKarJasTTa, 03 TYCIHITIHE caii, Oenrimi
Oip Tapuxw Ke3eHIEe, aWKBIHIATFaH MOHMOTIHIE
031H YCTaybl MEH OpeKeTTepiH Oip Tapanka Kosl OThI-
peIn TyciHaipeMis. by kasipri ninmap amgaMm emec,
IIiH Waeanbpl €KCHIITIH YMBITHIN, JIHI'€ KAaThICTHI
KaTe TiKipJep KOFaMIBIK CaHaIa OPHBIFBIN aJFaH
KE3eH 6Te MaHbI3/Ibl CKeH/Iri TYCiHiKTi. COHBIMEH
Karap CeMHOTHKAIBIK TYPFBIIAH JIIHTE Kapar Kepy
JIHH paciMIep MEH CO3/IiK poMi3epai TyCiHaipyae,
JKaJMbl JIIH TEOPHUSIChIHIA MaHBI3ABI OOJBII OTHIP.
PoGepr benna minai KapbIM-KaThIHACTBIH EpEKIIe
JKy#eci peTiHae alKbIHIaI, OOIMBICTEIH €H HETi3ri
MOCEIIeNIEpiH HICHIy/Ie aJaMHbBIH TaHBIMJBIK >KOHE
OMOITHOHAIAB! TOKIPHOECIH KAIBITACTBIPYIIBI PO-
Mi3ik yiri gen cunarraiinel (bemra, 1972: 267).

Tin cemaHTHKACHI €Ki TYpJIi MaFbIHATIAp KaTero-
PUSICBIH KapacThIpabl: CO3/ep MarblHAchl (JIEKCH-



A. ©O0ybokipoBa xoHE T.0.

KaJbIK CEMaHTHKA); TPaMMaTHKAJIBIK KeHinTep MeH
KYPBUIBIMJIAp MarbIHACHI (IpaMMATHKAIIBIK, CEMaH-
THKa). O31HIH CUXOJOTUSIBIK TAOMFATHI OOMBIHIIA
TUTAIK MaFbpIHATIap OIPTEKTI OOJBIT Keaemi. OIeM/Ii
Oelineney/e JIEKCUKAIBIK MaFbIHaIap KOpHEKi 011iMm
PETIHETI eJIeCTeTy MEH JIOTHKAJIBIK, OMJIay IbIH KEii-
i peTiHzeri YFRIMHBIH OpTachlHAa Typaabl. Jlekcu-
KaJTBIK, MaFbIHATIAPIBIH 0ACHIM KOMIILJITI COJT TUTIE
celineymurinep iy 6opiHe OpTak, TYPaKThl TYCIHIKTEp
Oomaaer. COHABIKTAH TUIMIH CEMAaHTHUKATIBIK Ma3MYy-
HBI KaparnaibiM (TONTHIK) CaHaFa )KaKbIHBIPAK,

Jin Ma3MyHBI (IiHU caHa) Keleciaeh KypaMaac
OemiKTepIeH TYpaabl: a) ceHiM Oenrimi Oip MaimMeT-
Ti KaObUIIAN, OHBIH INLIHAWBLILIFEI, TOMEKTUIITIHE
KapamacTaH, COFaH cail oMip CYpy pPeTiH/E; ©) aHbI3-
JIBIK, JKOHE TTOITHUKAIBIK Ma3MYH; 0) TEOpETHKAIBIK
Kypamjaac Oeilik; B) CE3IMIIK JKOHE MHUCTHKAIBIK
Ma3myH. OCBI aTayiFaH Kypammac OerikTep Typii
TapuXy Ke3eHAEpHAEe OpTYpii JACHreHae KOFaMJIBIK
caHaHbIH Oacka KeHinTepi Kipirim oTeipanbl. Jinu
Ma3MYHHBIH TCHXOJOTHSJIBIK TaOUFATHIHBIH KOIl-
TYPJIUTITT OHBIH CaHara CIHETIH epeKIne KYIIiHIH
Herisri cebedi 6onbin TadbuTanbl. Pobept benna o3
eHOeriHme ObIIail jKa3aabpl: «OKETKI3IICTIH TiHA Po-
Mmizaep 013 cypamaraH ke3zie 0i3re MoH xabapianisl,
013 TRIHIIAMaFraH Ke3/Ie, €CTyiMi3Tre KoMeKTece i, 013
KapaMmaraH Ke3le Kepyimisre kemekreceni. Jinum
POMI3ICPIIH 9 OCHl KACHETI, SFHHU KATBUIAYIBIH
CaJIBICTBIPMaNbl TYPAE >KOFapbl JCHTeHIHIEe TOXi-
puOCHIH HAKThl MOHMOTIHIHEH THICKAPHl MarbIHA
MEH Ce3IM KaJbIITACTBIPYHI, OJIapFa aIaMHBIH JKEKe
YKOHE KOFaMJIBIK OMIpiHIE YIKEH KYIipeTKe ne 060-
nmybiHa keMekreceni» (bemna, 1972: 268).

Typni nianepae 6ip FaHa Kypamzaac 0eik op-
TYP:1 ICUXOJIOTHSUIBIK KeHinKe ue 00Iybl MYMKIH.
En manp13np1, eH Heri3ri «Kymaity YFBIMBIHBIH 031
Oenrini Oip HiHAepAe aHBI3IBIK, MTO3TUKAIBIK TYP-
FBIJIa CHUTIATTAJIBIN, SMOIMSUIBIK TYPFbIIA JKBUIBI,
HIBIHAMBI TaHBIC OOJBIN OelHelleHce, Oacka IiH-
nepae Oy YFBIM JIOTHKAIIBIK, OUJIayIBIH KEMici pe-
TiHJIET1 KOHIICTIIIHSI, IOTMAT KYHiH/e KepiHic Oepe-
Iii. MbIcanbl XpUCTHAHIBIKTBIH OacTaybiaaa Uncyc
XpHUCTOC TypaJibl aHBI3BIK, TOITUKAJIBIK, KOPHEKI
OassHmap OONFaHIBIKTAH, COJ KE3CHIErl Kapara-
WBIM azaMIapblH JKYpEeKTepiHe KEHIT Koi Tada
anael. A Oyoau3M MEH TaoCH3M CEKUIII MIHIepe
HET13T1 OpTaJbIK TOPT AaKUKAT )KOHE a0 POMi3i ce-
KU1 KOHTIENIHsUIap aiHamaceiaaa Kypsiaas! (I[1o-
Mepanil, 1965: 143). YHAUTK JiHW OWIIBLT KOHE
oot Jxknany KpumnamyTtpu Oyn xaiisl Obutaid
kazanel: «Kynaii HeMece akuKar oil Hemece dMo-
[IHOHAJARl KAKETTUTIKTeH diAcKaiiza TepeH». On
JKYWEJIeHIeH IiHAepAl IIipKeyJIiK HepapXHsiChI-

MEH, perjlaMeHTKE cail jKy3ere acaTblH poacimje-
pPIMEH, TCOJOTHSACHIMEH KOCa TEpiCKE IIbIFapBbIIl,
Heri3ri TepMuHaepai Ae KoimanOainel. An I'.C.
IToMepaHnir OHBIH €HOCKTEPIH/IETI JIOTHKAIBIK, Oeii-
OCpeKeTCi3IiK TeH WUMIPOBH3AIUs Typajbl aiTa
OTBIPHIT, ObIAll neiai: «KpumnamyTpu adTaThIH
HOPCEHIH HaKTHl Oip aTaybl OK, €31 Ae opTypii
ce3nep KOJIaHambl, KeHe eki co3mi KaTap KOSIb.
OHBIH K63KapachlHa Caii )KEKEJICHTeH O3 HE MIKip
epekimre Oip MmaHbI3Fa me emec: «TyciHy cesmep
apachlHJarel 00C KEHICTIKTE KalbIITacalibl, Ce3
OMIBI KOpIIIAI, OHEI pocimMen Oeprenre neiin. bymn
00C KeHICTiK — OLTIMMeH Oy3blIMaraH THIHBIMITHIK;
OJI aIIBIK, KO3Te KopinOei i, imrel TombIky ([Tome-
pani, 1965: 139-140).

Jinn cana KypeUTBIMBIH/IA ©p AiHE Oenrini 0ip
JICHTelIe MHUCTUKAIBIK Kypampaac Oeirik 0oiajibl
JKOHE aJamjiap MEH JKOFaphl KYILITED apachIHIAFbl
Oaitmanbic, kemiciM 0osanpl. Jloir ocel OaiaHbIcTa
JIHHIH TICUXOJIOTHSUTBIK, HETi31 jKachIpblHFad. Y.Jl-
xKelMc Oyl kaiiael Oblmait sxkazanel: «Kynaih men
JKaH apachlHIa KaHmail Oip KapbIM-KaThIHAC OpHa-
FaHbIHA CEHIMJII O0JIy — Ke3 KeJTeH Tipi JiHHIH He-
ri3ri Tiperi, anm Oyn OalTaHBICTBIH €H KaparmaibiM
KOPIiHiCl — KYJIIBUIBIK jKacay AiHHIH Kyperi MeH
6ommbiceD ([xeiime, 1993: 362-363). Kapamnaiibim
JiHM caHa yIIiH OyJ OaiyaHbic TeK Oip JKaKThl KO-
piHic 6epyi MYMKiH, ajaM KYJNIIBIIBIK, €Tell, JyFa
xKacaiapl, Oipak KOFapbl KYIITEPAiH kayaOblH ec-
TIMEWTi. AT MUCTHKAJIBIK KapbIM-KaTBIHACTA ajiaM
Kynaii xayaObIH ecTim, 031 kacay KepeK dpeKeTTep
JKaHIBl HYCKAYJIBIKTHI TiKEJICH >KOFApBINaH allajbl.
Bipak Oy MUCTHKaNBIK KYHIEpIiH TaOUFATHI )KyM-
Oak kyiiame Kamanbel. Y. Jhkeimc «/linu Toxipubde-
HIH KOINTYPJUIr» arTel eHOETiH/Ie OChIHIAN MUC-
THUKAJIBIK, KYHIepai OacTaH KEIMIKeH aJaaMIapablH
Oepren cyxOaTTapsiH kentipeni: «Cosl coTTe MEeHIH
CE3reHIM — eMip/IiH MOHIH TYCIHyMEeH Katap o3 TYJ-
FaMHBIH MYyJieM xoranybl. Ockl cebenti meH Ky-
JaiiMEeH KapbIM-KaThlHACTa OOJIABIM JICI aiiTa aja-
MbiE» ([xeiime, 1993: 62). MyHali MECTHUKAIBIK
ToXipuOenep OeicaHabIK ICUXUKAJBIK KYIITSPIiH
Oencenai OonybIMEeH OaiyaHbICThl OOMYbI MYMKIH.
OmapaplH OpTaK CHUIAThl — CO30€H CHIATTay/IbIH
MYMKiH OoJMaybl, aiTeinl Oepe ajaTbIHAAN OHal
emecriri (I'ypeBud, 1993: 414-415).

Ocpnaiima TUAIK CEMaHTUKAHBIH OipTEKTLI-
TiHIH KachlHIA JIHHIH Ma3MYHBI TAOWFAThl OOMBIH-
ma caH Typii. JiHu MOHAEPIiH JOTHKAJbIK JKOHE
BepOanapl OYIIBIHFBIPIBIFGI, KAacHeTTI ka3bamapra
KATBICTBl (DHIIOJIOTUSUIBIK, JIMHTBHCTUKAJBIK 3€pT-
TEyJEePAIH YHEMI Ka)KET OOJIATHIHABIFBI TIHHIH OCBHI
epeKIenirine OaiIaHbICTHI.
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KoramabIK caHaHBIH KEWIli peTiHIeri TUIiH
epeKIeNeri OHbIH dJeM/Ii OeHHeNIelTiH CuXo(u-
3HOJIOTHSIIBIK, KaOiJIeTIMeH KaTap KOFaMJIbIK CaHa-
HBbIH AJIFBIIIAPThI, CEMAHTUKAJIBIK IPreTachl JKOHE
Oacka J1a KOFaMJIbIK CaHaHBIH Kypamjac OeiKTe-
piHIH CBIPTKBI OeliHeci O6omybIHma Kateip. Tinm Ka-
pPBIM-KaTbIHAC KYpaslbl peTiHae omOeban >koHe o1
OCBl KapbIM-KaThIHACTBIH Ma3MyHbI HE MaKCaThl
emec, TeK Kypanbl. bip FaHa Tijnik KypaMMeH TYpii
TIiHAep, uaeojorusuiap, (GUIoCOGUSITBIK KOHIICTI-
LUsJIap CHIATTATYhl MYMKIH, SFHH TiJ KOFaMJIBIK
caHaHbIH oMOeban KamraMachl. AJ IIH — KOFaMIBIK,
CaHaHBIH €H TEPCH, MaHBI3 bl MOHCPIHIH OacTaysl,
meliFy Teri. Ochl AiHM CaHaJaH ajiaM3aT MoJIeHHUe-
TiHiH Oacka Kypampaac OemikTepi Oacray ajblm, o3
QJIJIbIHA KEKE JaMbIFaH.

Tin men nmiH Oenriyi Oip XaNBIKTHIH JUTIH aii-
KBIHJIAII, )KeKe, KalTaTaHOaUTHIH JKOHE OYKIT amaM-
3aTneH, 6acka TybICTac XaJbIKTapMeH OipiKTipeTiH
CHITATTapbIH KAJBIITACTBHIPATHIH (haKkTOpiiap Kara-
peiHad. Tingig ocel 6ip Kacueri Buibrensm ¢on
I'ymOombaThIH GuIocohUACHHAA KaPACTHIPHLIAITEI.
O Tinep/iH TeK ajamM3aT CAaHACKIHBIH CHIPTKBI KaTl-
Tamachl eMec, dDIIEMIe JIereH DPTYPIl KO3KapacThiH
KepiHicl exeHAiriH Oaiikahapl. O3iHIH «Amam3ar
TUIEPIHIH KYPBUTBIMBIHBIH —aifbIpMAaIIbIIBIKTapPBI
JKOHE OHBIH aJamM3aTThIH PYXaHH JaMyblHa Bcepi»
aTTHI eHOeTiH/e OblTaif *Ka3aapl: «Opoip Tinae o31iH-
nik onemai tany Oap. JXKeke Oip IpIOBIC amam MeH
3aT apachIHAa TYPFaHBIHAAW, TUT J¢ agamFa imrTei
JKOHE CHIPTTaH &Cep CTETiH TaOWFaT IeH ajiaM apa-
CBIHJIa TYpPaAbl. Op TiJ 031 THECUTI XaJTBIKTHIH aii-
HaJIBICBIHA TIEHOEP CBI3BIN Oepejli KOHEe ajaM O
menOep/ieH TeK Oacka Tl meHOepiHe OTKeH Ke3-
ne raHa mbiFa anaaey ('ymoomear, 1983: 80). An
A.A. TloTe6Hs Tinai TEK d1eMai KaObuimay Kypabl
peTinae eMec, oiIpl OpOiTy Kypasibl peTiHae Je Ka-
pacteIpasl: «EKi Tinge ceiyelt amaTeH agaMm Oipi-
HEH eKIHIIICiHE OTKEHIe MIHE31 MEH 03 OU arbIHbI-
HBIH OarbIThIH 11a e3repteai» (Ilotebms, 1976: 260).

Anampmap aieMIii €3 aHa TUIIACPiHIH MPHU3MAachl
apKBUTBI OPTYPIIi KOPETIHIITT «JIMHTBUCTUKAIIBIK Ca-
JBICTBIPMAITBLTBIKY aTThl DBapn Cenup MeH ben-
xamuH JIn Yopd TeopusachIHbIH HeTi3iHe albIHFaH.
Omap eyponaibIK He OaThICTBIK MOJICHUET I1€H COJI-
TYCTIK aMEpHKabIK YHIICTEPIIH MOICHHUETTEPI
apachIHJIAFbl aWBIPMAIIBUIBIK OJIAPJBIH TiJICpiH-
JIeTi  alBIpMAIIBUIBIKIICH OaiIaHBICTRl eKCHIITIH
Tycinaiprici kenai. bipak kemnTeren ToxipuOenep
HOTWXKeCiHJe OyJ THmoTe3afaH TeK «Oenrim Oip
TiN eKiIaepine siaemeri 0ip KyObUIBICTHI CypeTTey
OHaBIpaK 00JIyBI MYMKiH, ce0eb1 TUIAIH 31 onap-
Fa COHJIai Jkarnai xacar Oepesli» JIEreH TYKbIPhIM
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pac 6ombin meiFaael (Cnodun, 1976: 203-204). An
TICUXOJIOTTAp TaHBIMJIBIK yIEpicTepne T MEH Oif-
Jlay apachIH/IaFbl HETi3ri alfHBIMAJIBI aJlaMHBIH ©3i-
HiH OCJICEHITIT1 0Oa bl AETEH TYKBIPBIMFA KeJe i
(Meuxkogckas, 1994: 64-66). ConbimMeH 0i3 ajiaM o3
TUTIHIH TYTKBIHBI €MEC, MOACHHUETTI TiJ eMec, Xa-
JIBIK, YKacalIpl, ajaM 0acka Tinmepli yYHpeHe OThI-
pBITI, ©JIeMHIH 0acKa CypeTTepiH o3 caHaChIHIa Ka-
JIBITITACTBIPA AJTaJIbI JICTT aliTa ajaMbl3.

AT [iH JKaiTel ce3 Ko3FaraHaa 0opi Oymail Hak-
ThI, aKbIH OoJa Oepmeiini. [liH, a10eTTe, KOFaMIbIK
caHaFra 9cep eTYIII, BIKITAJI eTYII Heri3ri HHCTUTYT-
TapablH Oipi. bipak HaKTBI XaJblK HE TUT Typabl
anTkanma 613 Oenrimi Oip AIH TiKeIeH COJ XabIK-
TBHIH VJITTBIK CPEKIICIIKTepiHEe BCep STKEH JIeN TY-
JKBIPBIM kacail anMaiimbeiz. Cebebi giHaep MeH Til-
JIEpJIiH, XaJBIKTap/IbIH MIeKapaaapbl OIpTEKTI eMec.
YATThIK AiHIEP J€ ©JeM CaxXHAChIHIa KOIl eMec.
COHIBIKTaH Ja JIIHUA TYPFBIAAFbI €PEKIICITIIKTEP COJ
IIHII YCTaHATHIH XaJIBIKTAPABIH OaChIM KOIIIIiIiTi-
HE OpTaK OOJIBIT KeJiedi. Al JIeMAIK JiHAep Oenrii
Oip XaJBIKTBIH YITTHIK €PEKIICTIKTepiH OOMbIHA Ci-
HipiIl, ©p eNje coJl e3remeNikTepMeH Kopinic oepyi
MYMKiH. JKanmel TiHHIH KOFaMIBIK CaHAHBIH 0acka
KBIpJIapblHA ©CEPl COHINAIBIKTEI TEPEH, CaH TYpJii
OONFaHIBIKTaH, OHBI KOFAaM OMipiHE dcep peTiHIe
eMec, coJl KOFaM OMIpiHiH 031 peTiHie KapacThIpyFa
Oonazipl.

Enpmi ocel MiH MEH TULIH KapbhIM-KaThIHACHIH
3epTTeymeri KaiblliTackaH OaFBITTapIbl  Kapac-
ThIpcak. AnasiMen J[x. Cpaitep xoue [Ix. Cumm-
COH PEHAKTOPIBIFBIMEH IIBIKKAH «T11 MeH AiHHIH
IarelH SHIUKIONeAuscb» (2001) aTThl eHOeTIHIE
cunarraigrangapel (Sawyer, Simpson, 2001: 1-2):
a) benrinmi Oip miHAep MOHMOTIHIHICTI TUT: TUIIH
HaKTBI JIHIEPTE dcepi TanKbuTaHanel; o) Kacuerti
MOTIiHJep koHe aynapManap: Kypan, bubnus, bya-
IIN3M KaHOHJAPHI CEKIAl T.0. MOTIHICPAIH ayaaphl-
JyBl JKOHE apXeOoJIOTHSUIBIK, Kaz0amapjaa TaObUIFaH
MOTIHACPIIH 3epTTeIyi MEH ayaapbUIyhl Kapac-
TeIpbUTazR;; 0) inu Tinaep MeH xazbanap: JiHHIH
Tapuxbl MEH JaMybIHIAFbl TIAIH OPHBI, OIINOH-
JIiH KaJIBINTAaCcybl, KACHETTI yKa30ayiap caHbl CeKUII
Mocelenep Talaanansl; B) Tl apHaidbl KOJIIaHy:
KYJIIIBUIBIK OapbIChIHAA, iHM ToXipuOeHi OacTtan
Kelryae, KyHACNIKTI eMipe MIHA MakcarTa TUTIl
KOJIaHY 16l KaMTUBL; T) Tiire KaTbICThl CEHIMIIED:
IIHA TUT Typajdbl GIIOCOPUSIIBIK Talmayiap MEH
CO3JepIiH MarusUIblK KYIITepiHEe CEHIMIII 3epTTeii-
ni; ¥) [in skeHe Tinai 3epTTey: TUIII JIHH MOHMO-
TiHAe 3eprreyai Kamtuabl. An enni b. Cronbcku
Ty XbIpeIMaarad OarsiTTap (Spolsky, 2006: 4-9): a)
JlinHiH TinTe ocepi: TUIAL TaHAAyFa, TUIII CaKTayFa,
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KipMe cesaepre AiHHIH dcepi KapacThIPbUIAAbI; )
Tin MeH mina GipiiecTiri: KONTUIAUTIK TIeH IIHA TITI0-
paJiu3M apachlHIAFrkl KapbIM-KaThiHAc; 0) Timmig
JIIHTe 9cepi: MiHM OipJIeCTiK KypyFa TUIIIH ocepi; B)
Tin, niH >)k0HE cayaTTBUIBIK: TiJI MEH JIiHHIH cayaT-
TBUTBIKKA ©Cepi.

YT, AiH XKOHE TUIAIH OpPTaK cUNaTTapblHA TOK-
TajJcak: ymeyi 1e MeMJICKeTTiH OelfHeci MEH eMip
CYpy MOHMOTIHIHE ocep eTeli, MeMJICKETTEeP/iH
TYpJIi casicaTTapblHbIH ceOenkepi Oona amanel. Jin
Jie TUI CeKiAi: a) yITTap, MeMJIEKeTTep, UMIEepHsI-
Jap TapanblHaH KypajFa aiHaIbIphUTYbl MYMKIH
(Kacuerti Pum MmnepusicblHIarbl maTIaiap.ibiH
«wmaiinanran» 6omysl, Kypama Ultarrapnarst Xpuc-
THaHABIK KoanumusHbH Kypbulybl, MyChIIMaH
KOMIOACIIBUIAPBIHBIH ~ «KACHETTI  JKOPBIKTAPBI»);
9) MHCTHUTYT PETiHAC KapacTBIPBUIBIIN, PECMH I9-
pexxere we OOMyBl MYMKIH (MEMJIEKETTIK MiH, Tl
JIDPEIKECIH UEMJICHY, JIIHU CCHIM HE aFrbIMIbl JIHU
WHCTHUTYT JI9PEKECiHe, TUANEKTTI PECMU TiT J9pe-
JKeciHe KoTepy); 0) )KeprilmiKTi KajbIIKa CabIHbII,
pedopManmsuIaHy bl MYMKiH («OaTBICTBIK) UCTaAMIBI
KaJIBIITACTBIPYFa THIPBICY, KaTOMUIM3MHIH baTbic
Eyponama pecmyOnmka Owsnirine eHyi); B) Oelita-
panTaHIBIPbUTYBl MYMKiH; T) >KEKEIeJeHAIpinyi,
HazapJiaH THIC Kalybl, MYJIJIEM THIHBIM CAJBIHYBI
MyMKiH. Til MEH JiH KapbhIM-KaThIHACHIHBIH KaHa
0ip tapuxu ke3eHi Kaiira Opney noyipiHeH KeiliH
Oacranmpl. ['ymMaHHCTIK Ke3KapacTap/blH KCHIHCH
KaJIBITITACKII, TUT aPKBLIBI aPTUKYJISIHSIAHYBI TiJI-
JIiH I9PEKECiH OcCipill, JIHHEH TOYeINCi3 eTin Oepai.
An ®@paniry3 PeBoTIONNACH TIiMITI )KaHa CeKYIIIPU3M
UCSCBIH OPHBIKTHIPABI. EHIII a3aMaTTBIK KOFaMFa
MYIIEJIK JIHMEH /e, TIIMEH ¢ alKbIHIaIMaUThIH
00m1bI. Al MEMJICKETTIK J[iH YFBIMBI MEMIICKETTIK
TI YFBIMBIMEH alMacThIpbULIBL. OChl Ke3eH IEp/ICH
KeHiH aiHOacelIap KacueTTi ka3OamapIel TEK ap-
HaWbl TUIII MEHTEPTeH CaHAyJbl agaMIapAblH OKU
aIIybl JIHTe epyIIiep CaHbIHBIH KYPT a3aroblHa ce-
Oerkep OOJBITT OTHIPFAHBIFBIH TYCIHII, jKa3z0aap-
JIbl KapanaibIM KeIIIIiK TIJIiHE ayAapyFa KoHe op-
KiM e3 YHiHIe COJT )ka30amapasl OKU alybIHA PYKCaAT
Oepim, sxarnaii kacansl. EH yJIKeH MbIcal KoHE BIK-
najgra ue Oosrran eHOek — M. JlroTepain aymapma-
CBIMEH JKapbIK KepreH Hemic Timingeri bubmus. On
MPOCTECTAaHTU3MHIH TapalxyblHa, HEMIC TUTIHIH Ja-
MYbIHA, HEMIC YITBIHBIH KaJbIITACHII, aJFa YMThI-
nmybIHa Tikenen cedenkep 601abl (Kohn, 1951: 143).

JliH MeH TUIAiH KOFaM »oHE VITIEH OipHele
KbIp/1aH OalIaHbICHIH KapacThipa anambi3. bipinmri-
JIH, JIiH MEH TiJI MBJICHU ToXipUOeHIH Oip Me3eTTe
OipiKTipeTiH *oHe O6JNeTIH KaTeropHsUIBIK OipIliK-
Tepi Oonbint Tabbutazsl. JliH ge, TUT A€ agamuapsl

OipTekTi, OallaHBICKAH, ©3-631H KaMTaMachl3 €Te-
TiH KaybIMJACTBIKTapFa OipikTipeai. Ockl TypFbIa
013 ekeyiH Jie STHUKAJBIK TONTap KOHE YJITTap He-
ri3igmeri OaillaHBICKA aHAJIOT PETiHAE KapacThIpa
anamMbI3. ExiHIIiIeH, JiH MEH TUT — BJICYMETTIK, Mo-
JICHU, CasICH ©3-031H alKbIHIaYIBIH HETI3T1 KaitHap-
Japsl. ©37epiH koHE e3reliepal TaHyIbIH, Oipereii-
JIK TIeH ©3TeICTIKTIH, HET13T1 OJICyMETTIK TONITapFa
atay OepyZiH Heri3ri Kypaigapsl Jla OChlI JiH MEH
Tin. bynm TypFpina 1a AiH MEH Tij yIT TIeH dTHHUKa-
JIBIK, THECLITUTIKKE YKcac. YIIHIIIACH, JiH MEH Til
JIe YATTHIK, THECUTITIK CEKIII €H ajIFal OTOACHITBIK
aleyMeTTeHyAe Oolira ciHipineTin cumnarrtap. Tep-
TIHITIZCH, JiH MEH TUT TYPaKThl, ©3TePMEHUTIH CcU-
MaTKA JKaTMalbl. DTHUKAJIBIK THECLIUIIKTEH, YIIT-
TaH OCHI TYCTa ©3TrerieNieHe . AJl XaIblK He KOFaM
TYPFBICBIHAH Kapap 00JICaK, TaFbl J1a YKCACTBIK KOpe
anambi3. bip YATTBIH okii 6acka 6ip MEMIICKET XaJl-
KBIHBIH MYIIIeCi 00a OTBIPHII, 631 COMISUTIH Tl
ne, ata-0abachl yCTaHFaH AiHJII A€ e3repTe ajajibl.
Byn e3repictep Typii cascu, SKOHOMUKAJIBIK, MO]Ie-
HU YJepicTep Heri3iHjae Ky3ere acybl MYMKiH.

Byn TapanTapaas JiH MEH TiJl YATTHIK, STHHKA-
JBIK, THECUTITIKKE YKcac OOJFAHIBIKTAaH, KONTETSH
FanmpIMaap OyJl eKeyiH MMIUTMIUTTI He SKCIUTMIUTTI
Typae (QYHIMOHAIABI TYPFbIAa TECH JCM CaHaMbl.
Bipak Tin miHre KaparaHzIa OSIICyMETTIK OMipAiH
omOebart, 6apibIK cajara eHe OepeTiH aifHBIMAalbI-
CBhI PETiHJIC CUMATTaNa aJaThIHABIKTAH CasCHIaHY
yaepiciHe keOipeKk YIIbIpaiAbl Jem TYXBIPBIMIAii
anambi3. JliH 1e omOeOan aifHpIMaIBI 00JIa aTFaHbI-
MEH, TiJT CeKUII eMTKIM KAITBIT KYThIJIa aTMaiThIH,
OapIIbIK JKepJie Ke3MIECETIH IPPEKEre KeTe amMmaii-
nel. Tim KOFaMABIK OMIpAIH 1e, KEKe OMIpIiH Ie,
KOFaMJIBIK JTUCKYPCTBIH, YKIMETTIH, 3aHHBIH, COT
reH OimiMHIH, OyKapasblK, akmapaT KypalaapbIHbIH
HETI3r1 alHBIMAIIBICEL. AJl IIH Kalibl 197 OChUIal
afita ammaitmMei3. KoraMaelk eMip IiHA emec 0oja
aFaHBIMEH, TIJICI3 00a anmaiinel. Koramabik emip
TUTIH OacKapaThIH epeXxenep MEH ToxKipuoenep
COJI TUIII KOJIJAaHATHIH aJamMIap/IblH MaTepUaIbIK
JKOHE PYXaHHM KbI3BIFYIIBIIBIKTAPbIHA OCEp €Tei
(Zolberg, 1999: 21). CoHOBIKTaH T JTUHTBUCTH-
KaJIbIK, TETEPOreH I KOoFaMap/ia KaTThl casiCujiaHa-
nel. Jlin me casicunanyFa yuibIpaiabl, Oipak Oacka
cebenTepMeH xoHe Oacka >kommapmeH. Kes ken-
TeH MEMIIEKeTTe OenTii Oip TUT apTHIKIIBUIBIKKA
re OoFaHBIMEH, OapJIbIK MEMIICKETTEPJIC EPEKIIe
cTarycka ue aiH Oona Oepmeiini. Jlecek Te, TOJBIK
OciTapanThUIBIKKA KOJ JKETKI3y TEK aHbI3 CEKIIITi
KaObUTIaHa bl BaTICTHIK THOSpaI Bl IEMOKpATHSI-
JapJbIH MIipKEy MEH MEMJIEKETTI TOJIBIFRIMEH 0oJI-
JUK JIeTeH JIAWIU3M KYHECiHIH ©31H]1e XpPUCTHAH Ti-
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JIiH MeH TiJI KOFaMJIBIK, CaHa KYPBUIBIMBIHIAFBI HET13T1 KaTeropusiap peTiHue

HiHiH BIKIIANBI 00pi0ip Kepinic 6epeni (Alba, 2005:
20-49). MynbI 013 KYHAEp/I XpUCTHAH KYHTI30eciHe
caif ecenTeyicH, MepeKeIepAiH YHbIMIACThIPBLTYbI-
HaH, XEKCEHOIHI JIeMajbIc KYHI peTiHae Oenriiey-
JeH OalkaiiMbI3. Byn KkepiHicTi «J1aTeHTTi IiHaap-
TeIK» mer atail amame3 (Torpey, 2010: 269-296).
Jin sxkaKTacTapbl >KakThlpa OCpPMEHTIH CEKyJISpH-
3aIusl yAEPICiHIH OH 9CEepiHiH apKackiHaa 613 Kasip
T JIIHTe KaparaH1a KeOipek casCuIaHFaH Jen aifTa
anambi3. Cexyssipu3anus apKachlHAA JIiH KOFamJia
KeKe, CyOBEKTHBTI ToxXipuOere alHaNbIN, COIaH
casich yzepicTepJieH IeT Kaiblll oThlp. Ochiiaii-
1Ia TiJ KOFAaMHBIH OPTaJbIK MOCEIeCiHe aifHaJbIII,
casicaTThIH BIKIAJbIHA YIIBIpaliabl. bipak COHFBI
OHXXBUIIBIKTApA JiHU IIHEJICHICTep TUIAIK Moce-
JieNiep/ieH anaeKaiaa keOipek KepiHic Taysll, TIHU
IUTIOpaTU3MHIH KOFaM/a TIIIIK IUTIopau3MHeH Oe-
piK KoHEe albIpMAIIbUIBIKTapFa KOHE OepMenTiHII-
riHe Kyo OOJIBII KeJIeMis.

WHmuBHUATIH 631 KOMJaHATBIH TUIIEP KaTapblHa
*aHa Oip Tinai yipeHy apKbUIbl KOCYBI OHBIH TYJI-
FaJIBIK, KACHETTEPiHE dcep €Tyl MyMKiH, Oipak >kaHa
JIHM CEHIMI€ aybICybl OHBI TOJBIFBIMEH ©3IepTill,
eMip CalTBIH MYJJieM OacKkaiia eTir, jKaHa TyJFa
KaJIBIITACTBIPBIN LIBIFAIbl. MBbICaIbl HUMMHIPAHT-
Tap KOJJAHATBIH TIIEPIH caHAIbl TYpAE aybIc-
TBIPBIT, ©371epi KOIIiN KeJIreH eNAiH TiTH Te3ipex
MEHIepyre BIHTaIBI 9pi MOKOYp Oonanbl. A niHTe
KaTblcThl Mocene esremeney. Kasipri nuOepanast
MEMJICKETTepAiH OachlM KOIIIUTrT WMMHUTPAHT-
TapAaH JiHU CEHIMJIEpPiH ©3repTyAl Tajam eTIeiai.
Omap e3 TapanblHaH COJI KOFaMFa CiHICY1 JKEHLT 9pi
Te3 OOMyBl YLIIH JiHIH ©3repTyl MYMKiH. ANl Ka-
OBLIAAYIIBI €JI/Ie MMMUTPAIUIMEH KaTtap OipHerne
(axTopnapAbH JKUBIHTBIFBI JIIHU IUIIOPATU3MHIH
epkeHeyiHe bIKnan etemi. COHBIH HOTIIKECIHIC
eNJie JKaHa JiHW aFbIMIap, SKyHedl NMpO3eTUTH3M,
YITapaibIK TiHA OalaHbICTap, aIllbIK JiHU HAPBIK,
pyxaHu ToxipuOesepre IereH *aujabl KIUMaT Ka-
JIBITITACYbl MYMKiH. TisITe KaTBICTBI MAcee MyH 1Al
emec. IMMHTrpaHTTap HE KaHa TIAIK JHAIEKTTEP
MEMJICKETTIH KOFaMIBIK OMIpiHIE MYHIAH YIIKEH
e3repic TYBIHIATHII, casgcaTKa ocep eTe Oepmeii.
Tinmik TUTopanu3M CBHIPTTaH KEJETiH BIKIAIIBIH
HOTHKECIHJIETi KYOBIIBIC 00Jica, AIHU IMIIOPAIN3M
CBIPTKBI KOHE KOHBEPCHSIHBIH apKachlHjaa Maiina
OoaThIH 1K (haKTOpIIaAbIH HETi31He KalblTaca-
nel. MiHe OCBI CEOCNTI MiHM ILTIOPATH3M OJIICKAN-
Jia BIKMAaNBI, KayinTi, KymTi. Tarsl O0ip epekuieniri
IHU TUTFOPATU3MHIH JTHOepaIabl MEMIICKETTEPIC
eIIKIM 0acKapwlll, TiKelelH peTTeMeUTIHMIrIHIC.
Jlinu oneyMeTTeHy 0TOachina, JKePTUTIKTI TIHA Op-
TaJIBIKTap/ia JKYy3€ere achlll, KoUK MEMJIEKETTep
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Oy yaepicTiH OipTeKTi OONybIHA BIKIIAT ETIHEHII.
AJ TINAIK JIeyMETTeHy MEMJIEKET TaparblHaH Oa-
nabakina aeHrediHen Oactam OakbulayFa allbIHFaH
JKOHE KYHeIl TypJe JKy3ere achIpblIagbl Opi OHBIH
OipTexTi OONybIH MeNeKeT Kalaramaiapl. bamamap
TIJIIK SJIEyMETTeHYIeH 0TOachlja OTKeHIMEH, COJ
T KOFaMJIBIK eMipAiH 0acka caianapblHia KoJl-
nanOaca, TUI TOJBIFBIMEH KOJIJAaHBUIBII, KOFAMJIBIK
eMip/ie KakeTTi, aiblpOacTanMalThIH Kypanira aii-
Haja anManael. MyHBI 013 e3re enepae auacmopa
peTiHIe eMip Cypil JKaTKaH KaHIacTapbIMBI3JIBIH
JIMHTBUCTUKAJIBIK KY3IpETTUIIr IEHTeiiHeH Oaifkar,
TYXKBIpbIMJIai ajampl3. OUIIMaHHBIH YIIIHII, TOP-
TIHII YpHaKTapJaFbl IMMUATPAaHTTapABIH TUIIIK ©3-
repicTep YKauibl TYXKBIPBIMIAFaH YIITICI KapThl Fa-
ChIp OYPBIH JKacamFaHbpIMeH oi1e Ae 03¢ekTi (Fishman,
1966: 392-411). Puuapn AnsOanbiy Oip 3epTTeyiH-
ne AKII-taFsl WCTTaHIBIK UMMHUTPAHTTapIbIH Oa-
CBIM KOIIIIr YHIHIN YypHakka KeJreHJe MCIaH
TUTIH MYJIEM KOJAAHBICTAH MIBIFAPBII, TIMTI ©3apa
yi ilIiHJe TeK aFbUIIIBIHIIA COMIeH OacTaraH IbIFbI
kepcetineni (Alba, 2002: 467-484). An a3mIbLIBIK,
TUTIHE pEeCMHU TYpAE pyKcaT Oepy KelleH i OpeKeT-
tepai Taman erexi. O Tinge OimiMm Oepy kykeciH
KaJlBIIITaCTBIPY, COM TJI/IE colyeyminepaiy oip ay-
MakKTa eMip CYPYiH KaMTaMachl3 €Ty, TUIII KOJIIaHy
asChIHA KATBICTHI IIEKTEYJIep/i OCKITy — eTe y3aK
VaKBbIT IeH bDKAahaTThIIBIKTHI TAJIAll €TETIH Mapya-
nmap. MyHpail xylienep Tapuxu TYpAE OPHBIKKaH,
MYJIBTHJIMHTBH3M KYNTAJIATBIH eliep KaTapblHa
Kanana, benbrus, Wcnanus, llseitnapus, Uuaus
cekinmmi memiekertep kipemi. An AKII, barteic
Eypona ennepi cekinni UMMUTpanys OpTaibIFbIHA
alfHaJFaH eJjeperi MyJbTUINHTBU3M JKOFaphIIa
aTalFaH MEMJICKETTEp/Eriiel peCMU J9pEKere ne
0oma a;mMazel, COM ce0eMnTi YprIaKTaH-ypIaKKa Tijl-
JIIK MypaHbI ’KeTKi3y KHbIHJIAM, KeJiecl YpIak e31epi
KO OapFaH e TiJH/Ie COUJIeT KeTill )KaThIp.
Nmmurpariusi HOTHKECIHAC KalTbINTacKaH JAiHH
IUTIOpAJIM3M ypIIaKTaH-YpIaKkKa KeTKi3inyae Oeke-
Mipek Oonazapl. CeOebi JiHu ceHimi oTOacklaa Oa-
JanapblHa yipety, OoifpiHa ciHipy Oip IiHre emip
00I1bI CeHy YIIiH XKEeTKUTIKTI 001ysl MyMKiH. MyHIIa
apHaibl Oip MHCTUTYIIMOHAJBI OLTIM KaXeT eMec,
COUKEeCIHIIIe MEMJICKETTIH TiKelel apaiachll, Kam-
KOPJIBIK KOPCETYyiHE MYKTAXIBIK Ta JKOK, TEK JTiHU
CeHIM OOCTaHJIBIFBI KaMTaMachl3 eTijice OOJIFaHBI.
NMMuTpaHTTapaBIH aTFamIKel JIETi KeJleci yprmakKa
TEK JIHH THICTUTIKTIH aTaybl MEH HET13T1 KbIpJIapbIH
KETKi3yl MYMKiH. AJl eKiHII, YIIiHII YpIaKTaFbl-
JIap OHBI )KAHFBIPTHII, YKaHAJIAT aJIbIIT XKaTa el Ma-
cenen barteic Eypomna enaepineri exiHImm, yuriHmm
ypIlakTarbl MYCBUIMAH WMMUTPAHTTap ©3JEPiHiH
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ata-0abanapbiHa KaparaHJa dIiJIcKaiiia TaKya KoHe
MIHIAPIBIKTEIH JKaHa OCHHECIH KalbIITacThIPFaH
(Duderija, 2007: 141-162). [dpn ocbiHmal >xarmai
AMepuKaaarbl KONTEreH HMMHUIPAHT TOMNTAPIbIH
apaceiana kesneceni (Hirschman, 2004: 1206-
1233). KopsiTa aifTkanaa, MMMHTPAHTTap apachlH-
Jia, oJIap[blH YpHaKTaphl YIIiH A€ JiH Tire kKapa-
FaH/Ia MOJICHH, PYXaHU TUTIOPAIM3MIC KOJI alllbIl,
Oepik Heri3 OepeTiH KOFaMJIbIK caHa alHBIMAJBICHI
OOJIBITT TAObIIA/IBI.

JIuGepanapl MeMIIEKeTTepAiH 0achlM KO-
Tl YIIiH JiHU TTFOPATU3M WHCTUTYITHOHAIIBI )KOHE
3aHJIbI OOJIBIN, JTMHTBHCTUKAJIBIK, TUTFOPAIH3M KYII-
tama Oepmeiiai. VmeomorusiibIK, WHCTUTYIIHOHA-
JIbI TYPFBIIA 3aMaHAyH MEMJICKETTEp JIIHTe KaThIC-
Thl TUTFOPAJIMCTTIK KO3KApacThl KOJIIAFbIHBIMCH,
TINTEe KATBICTBI MOHHUCTTIK KO3KapacThl YCTaHAJIbI
(Zolberg, 1999: 31). bip en a3aMaTTBHIFBIH ATy YIIiH
COJI eJIJIeTi MEJICKETTIK TULl OlTy JeHTreliH Kepce-
TETIH TECT, eMTHXaH TarlChIpy — DJIETTETi, eMIKiM-
Il TaHJaHABIPMAWUTBIH YAEpic OOJFaHBIMEH, JIHTE
KaThICThl EMTHXaH TaIlChIPy — aKbLIFa KOHBIMCHI3
ic-opekeTTelt Kopineni. Kenreren Mmemiekerrep 03-
NepiHiH KYpaMBIHAAFBl a3IBUIBIKTRIH TUTIHE KaM-
KOPJIBIK KOPCETKeHIMEH, IMMHTPAHTTAap Till €CcKe-
PycCi3 KabIM >KaTabl.

KopbIThIHABI

biznin enni mpicanra kentipep Ooscak, Kazak-
CTaH KOIYATTHI MEMJICKET OOJIFaHIBIKTAaH 03 KY-
paMBIHIAFRl a3MIBUTBIK OKIIACPIHIH JKaFIaiblH Oa-
pBIHILA >kacar OThIp. Enimizge MeMIeKeTTiK Ka3ak
TimiHAe OimiM OepeTiH MEKTeNnTepMeH KaTap, TEeK
ophIC, ©30€K, YWFBIp Tinaepinze OiniM OepertiH,
apasiac Tinaepzae Oimim OepeTiH MeKTenTep ne oap.
Kazakcran PecnyOnmukacel CTpaTerusiblK  KOC-
napiay koHe pedopmanap areHTTiri, YJITTHIK CTa-
TUCTHKa OIOPOCHI YCBIHFAaH MOJIMETTEepre Coukec
2020 >xpuTHl Ka3ak TiUTiHAE 1,5 MIIIHOH, OPBIC Ti-
minge 412 216, e30ek Tininae 6835, YHFBIP TUTIHIC
5292, apanac Ttinzge: Kazak TimiHzge 755 345, opsic
timiage 685 891, e30ek Timinae 79 313, yHFbIp Ti-
mage 10 698, toxik TutiHge 3743, aFbUIIIBIH Ti-
niage 742, ¢paniys tininge 18 Gana OiniM anraH,
SIFHU O131IIH €JIe TeK OpbIC, ©30eK, YHFBIp TUTIHIIE
Oinaiv OepeTiH MeKTenTep Jie, OpbIC, YHFBIP, 630€K,
TOXIK, aFBUTIIBIH, (PpaHIly3 TiIACpiHae Ka3ak TiTi-
MEH Koca, apanaca OimiM OepeTiH Mekrentep Oap
(https://old.stat.gov.kz/search). bipax Kazakcranma
emOip AIHN CeHIM pecMU JiH peTiHJe Kapusianoa-
raH. TipkeyaeH, TekcepicTeH oTkeH 18 KoHbeccus
KBI3METiHE, JIHM HACUXaTTapblHA MEMJICKET THIHBIM

calMaraHbIMEH, OHBIH eHIOipiH MEMJICKETTIK icTep-
re apamacTelpMaiinbl. Texk wmemam MiHI MEH XpHC-
THAHJIBIKTHIH MIPABOCIABUEIIK OAFBITBIHBIH TapUXH
TYPFBIAA apTHIKIIBIIBIFEI O0ap €KeHJITr1 aWThIIaibl,
SIFHU JIIHA THICTUTIKKE KAThICTHI HHCTUTYIIMOHAIIBI
JKYHe KaJlbIITacThIpbIMAFaH, IHH YHBIMIAPIbIH
OapibBIFBl TEK KOFaMJBIK JCHTEHIeri OipiecTiKTep
petinae Tipkenemi. bym 6i3miH enmeri MiHU JKOHE
TUIOIK TUTIOpamu3Mal peTTeyiH KepiHici. backa
enmepae OyJI MOceleHI peTTeymiH o3re Ne YATuIepi
KaJIBIITACTRIPbUIFaH. IMMUTpaHTTap Maceneci 0ap
enjiep, MbBICAIbl, 03 imiHAe OYpBIHHAH eMip Cypil
KeJie )KaTKaH Juacropanapra O13/1iH eJeriaei xar-
Jail skacaraHBIMEH, MMMHTPAHTTap TITIHE OHIAH
KaMKODJIBIK, KepceTe Oepmeiini. bipak uMMurpant-
Tap IiHAEpI MiHU CeHiMre OepiireH epKiHMIKTIH
JKOHE MEMJICKET IIeH IIiPKEY apachiH O6JITCH CEeKy-
TSPU3MHIH apKachblHAA OJApIbIH TIIAEpiHE Kapa-
FaHJIa TYHBIFBIPAK CaKTaJbI, KOPKEHII, yprakTaH
YpIiakKa OHai >KeTKI3LIim Kemei.

An enai ocel Oip-OipiHe Kapama-Kaiibl ¢ax-
TOpJIapAblH KUBIHTBIFBIMEH TIJITE KaparaHja Tapa-
JYbl MEH CaKTallybl JKEHUTIpEK OOJIFaH JiHH CEHIM-
JIep TYBIHIATKAH J{IHU TUTFOPAIM3M KUbIH, ©3repTyre
KoHEe OCpMEHTIH, TAMBIPHI TepeH albIPMAIIbUTBIKKA
JKETEICUTIH MOCceTeIep i TYBIHIATybl MYMKiH. ETep
IiH TEK KeKe, CyOBbEeKTUBTI TOXIpHOECHI, KYJIIIbI-
JIBIKTBI Tajall €TeTiH 0oJica, OJI BAETTEe KOFaMJIBIK
eMipre KaTThl 9CepiH THUTi30ed, aCCUMUIISAIUIFa
Jla OHall ymIbIpaiinbl. bipak e3iHiH OOJIMBICHI KO-
FaAMJIBIK, aJaMJapMEH KapbIM-KAaThIHACTHI TaJjarl
eTeTiH, PeTTeHTIH NiHAep XKaHa opTara YHpEeHicy,
Kipiry OapbIcbiHza 013 JKOFapblga aTtam ©TKEH cas-
CUJIaHy yaepicine Tam 0onanasl. MyHmai miHaEp Ka-
TapblHa MCIIaM, XPUCTUAHBIK, ShyTWITIK, HHITYH3M,
OyIIM3M CEKUIII YIIKeH MiHaep skataasl. bymapabrg
OPKAMCHICHl KOFAMJIBIK, CaHAFa, OMIpre, KYPhUIbICKA
ocep eTe anaabl. [lecek Te, Ka3ipri ke3ze ojieM Haza-
PBI TYPJIi casick OarbITTapAbIH apKACBhIHA UCIIaM JTi-
HiHIH KOFaMIBIK CHUTIATTapbIHA OAFBITTAIBIT OTHIP.

Bipak 613 o3 3epTTeyimizze Kaimbl JiH KiHe Tl
YFBIMBIH KapaCThIPBII, OJIAPJIbIH JKEKEJICHIeH OKiJI-
JepiH TeK MbIcall YIIiH, TYCIHIKTIpeK Ooiy YIIiH
aJBIT OTHIPMBI3. Kaszipri ke3eHae YITTHIH Heri3ri
Oenrici, cMIaTbl — OHBIH TUI OOJBII €CENTENEN].
benrini Oip Tinme COMNEHTIH a3MIBUTBIK MEMIICKET
YIIiH eKe Oip YAT peTiHle KapacThIPBUIBII, OJap-
JIbIH JKarJaiibl, KYKbIKTaphl Ha3apra ajibiHajbl. bi-
paK MeMJIeKeT ©3iHiH HeTi3ri TUIiH 9paalbIM KO-
Fapbl KOSIBI, ce0e0l JIMHTBUCTUKAIIBIK, TLTIOPATH3M
enin Oipereiiirine Tikeiaeld Kepi ocepiH TUrizeni.
JlereHMeH COHFBI OHXKBUTABIKTAP/IA TUTMIK HET13/1eT1
KAKTBIFBICTAP TINTI TapyX CaxHAChl MIBIKMAJIBI J1a.
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MyHnali Macenenep TeK MEMJICKETTIH 1IIKI KHbIH-
IBIKTAPBI JEHTeHiHIe KalbI OThIp. Al bateic Ey-
poma, AKII, ABcTpanusi cexingi IMMHUTpaHTTapFa
TapTBIMJIBI aiiMaKTapJia JIMHTBHCTHKAIBIK, TUTIOPa-
JM3MIe TOJEPAHTTBUIBIK TaHBIThIIaEL. Cebedi Oy
MEKEHJIEpJIC MOJCHHUETTI, KOFaMIbl, YITTHI Oipe-
reiiikke, OIpTEeKTUTIKKE XYMBUIIBIPY KaKeT 00I-
Mail KanraH. byn yaepicTig e3inaik cedenrepi 6ap.
Herisrici, epune, cascu 0achIMIBUIBIK. O3iHIH Kya-
TBIHA, ©3TeJICPACH apTHIK CKCHIITIHE CEHIMII MEM-
JICKETTIK JKYyHe a3MIbUIBIKTBIH Ma0ybUTbIHAH KOPKa
KoWMaiapl. MyHIall MeMJIeKeTTepAeri a3MIbIIBIK
MeH UIMMHUTPaHTTap Aa OapbIHIIA COJI eIre aCCUMH-
JSIHASTIAHYFA YMTBUIFAHIIBIKTAH, TUIIK KAKTBIFBIC-
Tap kWi Ke3znece Oepmenai. Al casicu kyieci o
Oepik eMec JKac MEMIICKETTEP/IC TiJI MOCEIIeCi O3€KTi
TaKbIpBINTapAbIH Oipi 6onbin Kamyna. Jlinu Herizae-
'l KaKTBIFBICTApP, TYCIHICIEYIITUTIKTEp d1eM OOMbIH-
1114 JKUi KepiHic Oepin, YIKeH AaynapAbH ceOenkepi
Oomyna. MyHBI iH MEH T1JT apachIHIAFbI KapanaibiM
alpIPMAIIBIIBIKTADP HETi31HAe A€ TYCIHIIpE ajJaMbl3.
Tim — KapbIM-KaTBIHAC KYPAJIbl, OMIIIK KYPBUIBIMBI
emec. ['epnep, ['ymbonear, Yopd dunocodusceina
caif TiJI MOJIGHUET KYpaylIbIChl, TYHUETAHBIM TaChI-
Manjaymsicel Ooma ananel. bipak miH — cos qyHHe-
TaHBIMJIBI KaJBIITACTBIPATHIH KYpaj, MOJICHHETKE
KaifHap OoNaThIH KYOBUIBIC, epeXeNepAiH >Kalllbl-
nmama Jkyieci. by epexernep jkeke agamra KaTbIC-
THI MOCEJIEIIEpP/Ii FAHA €MeC, JKbIHBIC, 0TOACHI, OiTIM,
DIIEYMETTIK casicaT, YKOHOMHKA, COFBIC, IITKiI Moce-
JIeTIepAl PeTTeH OTHIPBIN, KOFaM/IBIK, CaHaFa, oMipre
tikener vikman ereni (Casanova, 2009: 17-18). An
OyJ1 e3 Ke3eriHge MEMIICKETTIH 3aHJapbl apKbLIbI
a3aMaTTapbIHBIH OMIpPiH, KOFAMJIBIK KYPBUTBIMIBI
OackapyFa JereH YMTBUIBICBIHA KeAepri KenTipyi
MYMKiH. XaJIbIK IITHAC OPTYPIIi TiH OKUIAEP Ae KO-
FaMJIBIK OMIpre BIKIAIBIH KYPri3yre ThIPBICY Oaphl-
CBIHJIa ©3apa KAKTBIFBICTAPFA TYCIIl, THIHBIIITHIKKA,
Oipereitnikke Kayin Tenaipeni. Ce6e6i Oya KakThl-
FBICTApP THIM TEPEH, TYHUECTAHBIMJIBIK JIeHreiie 0ol
kepceteni. COHOBIKTAH OJlap ThIM KYpAEmi OO0JIbII
keneni. OHBI MBIHA MBICATIApAAH KOpPE alaMbI3:
Mewmneker EypomanblH OipHemie emiHAE MYCBUI-
MaH aTa-aHaJjiap Tajarl eTill OThIPFaH/ail MYChIIIMaH
Oananmapapl yiaap MeH KbI3aap Oipre OKbITBUIATHIH
JICHE NIBIHBIKTRIPY cabaKkTapblHaH 0ocaTy Kepek Ie
(German Islam Conference, 2009: 20-22)? Ycraz-
Japra HeMmece OKYyIIbUIapFa OeTTi TyMINadalThIH
IiHM KWIMJI Kutore pykcat oepyi kepek mne? inu
OipiecTikTep OKUIIEPiHIH ap-HaMBIChIHA, KOHITIHE
THETIH 1C-OpPEKETTep MEH CO3/epre THIHBIM Calybl
kepek rie (Canmvan Py, DaHusIIbIK CypeTIi JKaF-
JlafbIHTaFbI 1Al )?
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COHBIMEH TiJl KOFaMJBIK CaHaHBIH a)XbIpamac,
MIETKePi KaTIMaWThIH alHBIMANBICHI, aJT IiH MYHIAH
CHUIIaTKa M€ eMeC, JIIHCI3 KOFaMBIK CaHa KaJbINTa-
cybl MyMKiH. MemiekeT Oip Hemece OipHere Tinre
0aceIMIBUIBIK Oepil, oJapabl KOPFaybl Kepek, Oipak
MIHZAETTI Typae Oip AiHre GachIMABUIBIK Oepyi Ke-
PeK JereH Tajam >KOK. TiJl cascaTThIH HEri3ri Ky-
paisl O0JIFaH OTaPIIBUIILIK IOYipi 6TKCHHEH KeHiH
3aMaHayH casCH JKyHenep Herisri Kypajbl peTiHzue
niHmal maigananyma. Kermi-KoH epKiH jKy3ere achII
JKaTKaH >kahaHgaHy Ja9YipiHIE JUHTBUCTUKAJBIK
JKOHE IIIHW TUTIOPAM3M OIIETTEr1 KOpiHicKe aiHa-
JIBI, ©31HAIK MOCeNeNepiH TYbIHAAThIN OThIp. by
TYPFbIJIA JIa JIIHU TUTIOPaIM3MHEH TYBIHJIAFaH MO-
ceNenep/IiH oeKaiia Kyp/ei, 63eKTi eKeHITiH
aTtan eTyimi3 kepek. KpICKachl, TiH MEH Till 6T€ VK-
cac, Oipak eTe 0eJieK KOFaM/IbIK, caHa KYPBUIBIMbIH-
JTaFBI TIAPAIOKCKA TOJBI HETI3T1 afHBIMANTbUIAP T
KODBITa aJlaMbl3.

Byn 3eprreynin 6acTbl MakcaThl — JIiH MEH Tij-
JIiH KOFaMJBIK CaHaHbl KaJbINTACTHIPYAAFbl ©3apa
OPEKETTECYiH JKOHE OJap/bIH DIICYMETTIK, MOJICHU
JKOHE TapUXM acleKTiIepiH TepeHipeK TYCiHy 0oJ-
Iel. 3epTTey OapbICHIHAA CaJBICTHIPMAIBI TaJiay,
oae0ueTTi KyHeni Typae Taimay XoHE Oaxpliay
CHSIKTBI 91icTep KOJIJAHBUIIbI.

3epTTey HOTHIKECIH/IE IiH MEH TLIJIiH KOFaMJIBIK
CaHaHBIH HEeTI3T1 KaJIbIITACTHIPYIIB (haKTOpIaphI-
HBIH Oipi ekeHi aHbIKTamapl. Onap agamIaplbiH
oJieMre JiereH KO3KapachlH, KYHIBUIBIKTAPBIH, Mi-
HE3-KYJKBIH KaJBIITACTBIPYAa MaHBI3IBI PO atT-
Kapanbl. JliH MEH Tid apKbpUIBI amaMaap e3aepiH
TOMIICH, YATIEH OalIaHBICTBIPAAbI, ©3/ACPiHiH
UACHTU(GUKANMSICBIH aHBIKTaWabl. JiH MEeH TUTIiH
e3apa OpeKeTTeCyl QJICYMETTIK KYPBUIBIMAAFbI Ma-
HBI3I6I (hakTOp OOJBITT TAOBUTAEI, OJIap KOFAMHBIH
MOJICHU KOHE TICHXOJIOTHSUIBIK acIeKTiJiepiHe acep
ereni. HoTtmxkenep MiH MEH TUIMIH KOFAaMIBIK CaHa-
JIaFbl MaHBI3ABUIBIFBIH alKbIHJIAM, OJap/AbIH OJey-
METTIK MHTETpaIlysl MCH MOJICHH alMacy1aFbl POJIiH
KepceTesi.

CoHBIMEH KaTap, 3epTTey KOpCeTKCHJCH, JiH
MEH TiJl KOFaMJBIK ©3TepiCTepAiH OarbIThIH aHBIK-
TaWTBIH MaHBI3ABI (akTopiap OONBIT TaOBLIIAIbI.
3epTTey HOTHXKECI PETiHAe MBIHAIAH TYXBIPBIMIAP
J)Kacalael: «JliH MEH TiJI KOFaMJIbIK CaHaHbIH HETi-
31 0osbIn Tabbuiaabl. Onap agaMaapAbIH dJeyMeT-
TIK ©3apa 9PEeKeTTECYiHIH HEri3ri Kypaybl OObIT
TabbUIaMbl. J[iH MEH Tl KOFaMIBIK ©3repiCTep/iH
KO3FayIIbl KyIIi Oona amajpl. OPTYpIll TapuXH Ke-
3eHAepe KOHE OPTYPJl MOACHHETTepAe OiH MEH
TUTIAIH KOFaMIBIK CaHara ocep €Ty MEeXaHH3Mepi
OpTYpAl Oosysl MyMKiH». TYXBIpBIMAApBIMBI3 00-



A. ©O0ybokipoBa xoHE T.0.

WBIHINA, JIIH MEH TUIIIH KOFaMBIK CaHaJaFbl pell
TEK TEOPHUSUIBIK TYPFBIIAH FaHa eMeC, TPAKTHKAIIBIK,
TYPFBIIIAH J1a MaHbI3/Ibl. 3epTTEy HOTHKENepi OimiM
Oepy, dJIeyMETTIK casicaT KOHE MOJACHHUET canaia-
pBIHIA JiH MEH TUIIIH POJiH ecKepy KaKeTTUIITiH
kepcereni. laMmyibl eHTi3y, KOJIaHy MepCreKTHBa-
Japbl MEH MYMKIHAIKTEP1 peTiHe, 3epTTey HOTHKE-
nepin Oimim Oepy OarmapiiamanapbiHa, 9JI€yMETTIiK
KoOanapra KoHEe MOJICHH ic-llapaiapra WHTerpa-
LUsIay YCBIHBUTAABL. ByIl IiH MEH TiAIH KOFaMJIBIK
CaHa/aFbl PONIH TEPeHIpeK TYCiHyre, KOFaMIaFrbl
MOJICHU aJMacyJbl HBIFAUTYFa JKOHE OJICYMETTIK
MHTErpalMsIHbl apTThIPYFa MYMKIHIIK Oepeni. byn
3epTTeyIiH HOTIXKEeIepi 8pTyp:i canairapaa Koja-
HBUTYBl MYMKIH:

Binim Gepy: Tin MeH MoIE€HHETT] OKBITYAA [iH-
HiH peJiH ecKepy apKbUIbl OKY TPOIECiH THIMII
eryre 0oJabl.

CasicaT: DTHUKAJBIK KOHE JIHU KAaThIHACTAPIbI
peTTeyne, COHIal-ak MEMJICKETTIK CasicaTThl Ka-
JIBINITACTHIPY/Ia 3ePTTCY HOTHIKEIICPIH Mak aaHyFa
Oomazpl.

MoeHuer: MoieHH cascaTThl 931pieyae KoHe
MOJIEHU MYpaHBI CaKTay MEH JIaMBITy/1a 3epTTeY HO-
THOKEJIEPiH Maiiananyra 0oabl.

Comnuonorust xKoHe MCUXOJNOTHS: AJxaMIap/IbIH
MiHEe3-KYJIKbIH, KO3KapacTapblH YXOHE KYH/BLIBIK-
TapbIH 3ePTTEY/IC 3ePTTCY HOTUKEIIEPIH KOJJaHyFa
Ooaanl.

KopeITbiHap1ali Kee, Oyn 3epTrey IiH MEH
TUIIH KOFaMJIBIK CaHaJaFbl Pejii Typalibl OiTiM-
JIepJil KEHEUTYyre JKoHE TEPEHICTYIe BbIKIaJl €TeIl.
3epTTey HOTIDKEIIEPl OPTYPIIi cajamapaa KoJgaHbI-
Jybl MYMKIH jk0HE O0JIamaK 3epTTeyJiep YIiH Heri3
0oJ1a ajaabl.
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NEO-TENGRISM MOVEMENTS
IN CENTRAL ASIAN COUNTRIES: ISSUES OF REVIVAL

The Tengrist faith is a religious belief system based on the ancient Turkic worldview, harmony with
nature, and ancestor worship. This religious belief, which was widespread among the ancient Turkic-
speaking peoples, was greatly weakened with the advent of Islam and seemed to disappear in the Turkic
world. In the last 10-15 years, however, it has experienced a revival among the Turkic-speaking peoples
of the Central Asian, and some former post-Soviet countries. This phenomenon has aroused the inter-
est of scholars. This article examines the reasons for the emergence of neo-Tengrism movements in the
Central Asian region, particularly in Kazakhstan and Kyrgyzstan, and the issues surrounding their revival.
This article aims to examine the emergence and dissemination of neo-Tengrism movements in Central
Asia, with a specific focus on the regions of Kyrgyzstan and Kazakhstan.The spiritual vacuum after the
collapse of the Soviet Union and the process of searching for national identity have led to a resurgence
of the religious phenomenon in Kazakh society as a whole. In Kazakhstan and Kyrgyzstan, this phenom-
enon is reflected in various cultural organizations and public movements. The article analyses the mod-
ern interpretations of neo-Tengrism and its manifestations in Central Asia. More specifically, it analyses
and compares the phenomena of Tengrism in the states of Kazakhstan and Kyrgyzstan. The data on the
belief in Neo-Tengrism and its spread are analysed. The research mainly uses methods such as scientific
analysis, literature review, analytical review. As a result of the research, various forms of neo-Tengrism
movements in Central Asian countries were identified and analyzed in terms of their political, religious,
and cultural dimensions. The study reveals that this phenomenon warrants investigation not only within
the framework of religious studies but also from a political science perspective.

Keywords: Central Asia, religion, tengri, neo-tengrism, revival.
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A.H. T'ymunaeB atbiHaarbl Eypasug yATTbIK yHMBepcuTeTi, AcTaHa, KasakcTaH
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OpranbiK, A3usi MeMAeKeTTepiHAeri HeOTOHIPLUIAAIK
KO3FaAbICTapbl: KAMTa XXaHFbIPY MaceAeAepi

ToHipLIiAAiIK CeHiMi KeHe TYpKi AyHMEeTaHbIMbIHA, TabuFaTrneH yinAeciMre xaHe ata-6aba KyAbTiHe
HEri3AEAreH AiHM CeHIiM XXyneci 60AbIN TabblAaabl. EXKeAri TypKi TIAAEC XaAbIKTapAbIH apacbiHAA KEeH,
TaparaH BGYA AiHU CEHIM, MCAAM AiHIHIH KEAYIMEH TYPKi SAEMIHAE KATThl SACIPEN XKOMbIAbIN KETKEHAEN
60AaTbIH. bipak Kasipri coHFbl 10-15 >kbiaaa 6ypbiHFbl OpTa A3Ks MEMAKETTEPI MEH Kenbip MOCTCOBETTIK
enAepAEepAeri TYPKI TIAAEC XaAbIKTap apacbliHAA KalTa XKaHFbIpy YCTiHAE. ByA (heHOMEH FaabIMAAPAbBIH
KbI3bIFYLLbIAbIFbIH aQPTTbIpFaH 60AaThbiH. by Makaraaa OpTtaabik A3us aiMarbiHAafbl, acipece KasakcraH
MeH KbIpFbI3CTaHAQFbl HEOTBHIPLLIIAAIK KO3FAAbICTAPAbIH Manaa 6OAy cebentepi MeH OAapAbIH, KanTa
JKaHFbIPY MaCeAeAepi KapacTbIPbIAAAbI. SIFHW MakaAaHbIH, Heri3ri MakcaTbl OpTaAblK, A31st OHbIH iLliHAE
KblpFbi3cTaH MeH KasakCTaH aiMarblHAQ TapaAbIn >KaTKAaH HEOTBHIPLUIAAIK KO3FaAbICTapAbl 3epTTey
60AbIN TabblAaabl. KeHec Oaarbl KyAaFaHHaH KeRiHMi pyxaHu BakyyM MEH YATTbIK, GOAMBICTbI KanTa
i3A€Y YPAICi XaAMbl Kasak, KOFaMblHAA AiHM (heHOMEHHIH XXaHAaHYbIHa TYPTKi 6oAAbl. KasakcraH MeH
KbipFbi3cTaHAQ OYA KYObIABIC TYPAI MBAEHM YIbIMAAD MEH KOFaMAbIK, KO3FaAbICTap apKblAbl KOPIHIC
Tabyasa. Makaaasa HEOTEHIPLLIAAIKTIH 3aMaHay M MHTEPMPETALUMIAAPbI XaHe OHbliH OpTaAbIK, A3MSAAFbI
KepiHicTepi TaapaHaabl. HakTblpak, anTkaHaa KasakctaH MeH KpIpFblI3cTaH MeMAeKeTTepiHAeri
TOHIPLWIAAIK (heHOMEHAEPI 3epTTeAiN, CaAbICTbIPblAaAbl. HEOTaHpLWIAAIK CEHIMI YK8He OHbIH, TapaAybl
TypaAbl MOAIMETTEpPre TaAAay >acaAblHaAbl. 3epTTeyAe Heri3iHeH fFbiAbIMM TaaAay, aaebuerTtepre
LLIOAY, aHAAMTUKAABIK, LLOAY CbIHABI BAICTEP KOAAAHbIAAAbI. 3epTTey HoaTuxKeciHae OpTaablk, A3ug
EeAAEPIHAErT HEOTOHIPLIIAAIK KO3FaAbICTAPAbIH, CasiCu, AiHM, MOAEHM OarbiTTapaarbl GipHelle Typi
aHbIKTaAbIM, TaAAQy XKacaAabl. ByA TakbIpbIn Tek AiHTaHYAbIK, TYPFblA@ FaHa eMec, CasiCu TYPFbIAAH Ad
3epTTeAYi KaXKeT eKeHAIr aHbIKTaAbIM OTbIpP.

Tyiiin ce3aep: OpTa A3us, AiH, TOHIP, HEOTSHIPLLIAAIK, KalTa XKaHFbIPY.
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HeoTteHrpuaHckue ABMXKEHHUSI B CTPaHaxX
LleHTpaAbHOM A3MK: NPO6AEMbI BO3POXKAEHUS

TeHrpmaHCcTBO-3TO peAMrmo3Hast CMcTema BepoBaHMii, OCHOBaHHAas Ha APEBHETIOPKCKOM MMPOBO3-
3pEeHUM, FapMOHUN C NMPUPOAOI U MOKAOHEHMM NMpPeAKaM. DTO PeAMTMO3HOe BepoBaHMe, LUIMPOKO pac-
NPOCTPAHEHHOE CPeAM APEBHMX TIOPKOA3bIYHBIX HAPOAOB, CMAbHO OCAABAO C MPUXOAOM MCAaMa U,
Ka3aA0Cb, MCUE3A0 B TIOPKCKOM Mupe. OaHako B nocaeaHMe 10-15 AeT OHO nepe>knBaeT BO3POXKAEHME
CpeAM TIOPKOS3bIYHbIX HAPOAOB LleHTpaAbHOM A31K 1 HeKoTopbIx cTpaH Gbisluero CCCP. 3T1o saBAeHMe
BbI3bIBAeT MHTEPEC YUEHbIX. B AaHHOM cTaThe paccMaTpmBatOTCs MPUYMHBI BOSHMKHOBEHMS HEOTEHI pU-
AHCKOro ABM>KeHUs B LleHTpaAbHOA3MaTCKOM pervoHe, B YacTHOCTM B KasaxcTtaHe un Kbiprbi3ctaHe, u
NPOOAEMbI, CBSI3aHHbIE C UX BO3POXKAEHMEM. HacToduwas cratbsl HanpaBAeHa Ha M3yYeHne BO3HUMKHO-
BEHUS 1 PACMPOCTPaHEHMSI HEOTEHIPUAHCKMX ABMXKEHMI B LIeHTpaAbHOM A31K C 0COObIM aKLLEHTOM Ha
pervonHbl KbiprbiactaHa 1 KasaxcrtaHa. AyxoBHbI Bakyym rnocae pacrnaaa Cosetckoro Coio3a 1 npo-
LLeCC MomcKa HaLMOHAAbHOM MAEHTUYHOCTU NPUBEAUN K BO3POXKAEHUIO 3TOFO PEAMIMO3HOro (heHOMeHa
B Ka3axckom oblectse B LeAOM. B KasaxcraHe un Kbiprbi3acTaHe 3TO 9IBA€HME HAXOAMUT OTPadkeHue B
Pa3AMYUHBIX KYAbTYPHbIX OpraHu3aumsax M oOLIeCTBEHHbIX ABVMXKEHMSX. B cTaTbe aHaAM3MpylOTCS Co-
BPEeMeHHble MHTepripeTaLMm HeOTEHIPUaHCTBa M ero nposiBAeHus B LleHTpaabHOM A3uun. B yactHocTy,
AHAAM3UMPYETCS M CpaBHMBaeTC heHOoMeH TeHrpuaHcTBa B KasaxcraHe m KbiprbidctaHe. AHaAM3MpyloT-
CS1 A@QHHble O Bepe B HEOTEHIPMaHCTBO M ero pacnpoctpaHeHnn. B nccaepoBaHMM MCMOAb3YIOTCS Npe-
MMYLLECTBEHHO TaKMe METOADI, KakK Hay4Hblil aHaAM3, 0630p AUTEpaTypbl, aHaAUTMYECKMi 0630p. B pe-
3yAbTaTe UCCAEAOBaHMS ObIAU BbISIBAEHbI U MPOAHAAM3MPOBaHbI Pa3AMUHble (DOPMbl HEOTEHTPUAHCKIMX
ABVOKEHUIM B cTpaHax LleHTpaAbHOM A3MM C YUETOM MX MOAUTUYECKUX, PEAUTMO3HbIX U KYAbTYPHbIX
acnekToB. MccAeaOBaHME MOKA3bIBAET, YTO AAHHOE SIBAGHME TPebyeT M3YYeHUst HE TOAbKO B pamKax
PEAUIrMOBEAEHMS, HO U C MO3ULIMIA MOAUTUYECKON HayKM.

KAroueBble cAoBa: U,EHTpaAbHaﬂ A3I/I9I, peAnrng, TeHrpnaHCTBoO, HEOTEHIPUAHCTBO, BO3POXKAEHME.

Introduction

Tengrism is one of the ancient belief systems of
the Turkic peoples. Although it belongs to the early
spiritual traditions, traces of Tengrism can still be
observed in the customs and cultural practices of
modern Turkic communities. Islam, which forms
the basis of the religious spirituality of the Turkic
peoples, has historically adopted some elements of
Tengrism (Ajupov, 2012). Some aspects that do not
contradict Islam are found among the Turkic peo-
ples as traditions or superstitions. Therefore, there
are some differences between Islam in the Arab
countries and Islam in the Turkic peoples. However,
it is worth noting that Tengrism largely disappeared
after the Turkic peoples adopted Islam.

Tengri emerged as the principal creator deity
of the Turkic steppe around the end of the 2nd mil-
lennium BCE and the beginning of the Ist millen-
nium BCE. Its conceptual formation coincides with
the period when Turkic and Mongolic tribes were
developing their national identities and establishing
steppe empires in the V-VI centuries CE. The origi-
nal form of the word used to refer to “sky” or the
divine-Chenli by the Huns, Tian by the Chinese, and
Dingir by the Sumerians-was identified by French
scholar Jean-Paul Roux under the general term

Tengrism. The word Tengri is interpreted to mean
“sky,” “god,” “creator of the world,” and “sover-
eign” (Apezova, 2023).

The independence of Turkic states following
the collapse of the Soviet Union created an opportu-
nity to revisit various historical and cultural issues.
A spiritual and cultural revival is unfolding among
Turkic peoples through the rediscovery of their true
history and indigenous traditions. In this context,
Central Asian states have sought to redefine national
and religious identities. In particular, some intellec-
tuals in Kazakhstan and Kyrgyzstan have turned to
the Tengriist worldview as a means of cultural re-
orientation. About 10—15 years after these academic
initiatives began, new Tengriist groups started to
emerge and gain visibility in public life.

At the same time, some social media users
claiming to follow Tengrism have been linked to ef-
forts aimed at destabilizing interfaith harmony. This
growing concern has drawn the attention of experts
from the Committee on Religious Affairs under the
Ministry of Culture and Information of the Repub-
lic of Kazakhstan. Many scholars now refer to these
contemporary movements as neo-Tengrism. Conse-
quently, the need to clarify and explain the concept
of Tengri from a scientific and objective standpoint
is gaining urgency.
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Neo-Tengrism and shamanic practices in re-
gions such as Kazakhstan, Kyrgyzstan, Karakal-
pakstan, Tatarstan, and Mongolia often manifest in
a syncretic form, incorporating elements of Islamic
belief. In contrast, Tengrism as practiced in Burya-
tia, Altai, and Tuva tends to combine with Lama-
ism (Tibetan Buddhism). This revival has attracted
scholarly interest across disciplines such as religious
studies, history, and Turkology. The phenomenon
of Neo-Tengrism has therefore become increasingly
relevant in the post-Soviet context. This topic will
be further explored in the main body of this paper.

Justification of the choice of articles and goals
and objectives

In the period following the collapse of the So-
viet Union, the Central Asian states experienced a
spiritual search, a return to religion and tradition and
an interest in their national roots. These conditions
created a favourable social environment for the re-
vival and rise of neo-Tengrism movements. In ad-
dition, the age of globalisation and the rapid spread
and development of the information space are lead-
ing to a reinterpretation of traditional beliefs.

The study of this topic allows us to understand
important scientific, theoretical and practical issues,
such as the question of religious identity in the Central
Asian states, the question of the emergence of politi-
cal religious movements. Therefore, the topic “Neo-
Tengrism Movements in the Central Asian Countries:
Issues of Revival” was chosen as one of the research
directions relevant and noteworthy today.

One of the aims of the study is to comprehen-
sively analyse the causes of the emergence and re-
vival of neo-Tengrism movements in Central Asia,
especially in Kazakhstan and Kyrgyzstan, and to
identify their religious, cultural and socio-political
aspects. In addition, the role and influence of this
phenomenon in modern society will be analysed
comparatively.

Scientific research methodology

To explore the revival of Tengrism in the Cen-
tral Asian states, a combination of research methods
was employed, encompassing historical, cultural,
anthropological, and phenomenological approach-
es. These methodologies were chosen for their rel-
evance to the interdisciplinary nature of the topic.

The historical-chronological method was used
to systematically examine the development of Ten-
griist traditions in Central Asia, with particular at-
tention to the periods of revival following national
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independence. The study also relied heavily on sci-
entific analysis as a primary method for interpreting
data and evaluating academic discourse.

An analytical review of the literature was con-
ducted to identify and synthesize existing research
related to Tengrism. This included scholarly arti-
cles, historical texts, and contemporary sources dis-
cussing both traditional Tengriist practices and their
modern reinterpretations.

Additionally, comparative analysis was ap-
plied to examine the similarities and differences
in Neo-Tengriist movements across Central Asian
countries-specifically Kazakhstan and Kyrgyzstan.
This method enabled a deeper understanding of the
unique historical, cultural, and religious influences
shaping the re-emergence of Tengrism in each na-
tional context.

Results and discussion

The origins of Tengrism are linked to the Tur-
kic-Mongolic peoples who formed nomadic states
in the 3rd century BCE across the territories of pres-
ent-day Central Asia (Kradin, 2020). The first effort
to unify various spiritual beliefs and practices into a
single religious system centered on the worship of
the sky deity known as Tengri. The name of the be-
lief system itself derives from this term.

Worship of the sky god was not exclusive to
Turkic peoples; similar practices were also common
among Iranian-speaking populations and were es-
pecially prominent among the peoples of Tibet and
China. References to the celestial deity Tengri and
the concept of the Blue Sky are found in a wide ar-
ray of historical sources, including Chinese, Iranian,
Arab, Tibetan, Manchurian, and ancient Turkic texts
(Ulanov, 2022).

There are several divergent opinions among
scholars regarding the belief system of Tengrism.
For instance, some researchers describe Tengrism
as a monotheistic religion, equating the term Tengri
with God and emphasizing the singular worship of
a supreme deity. Others, however, argue that Ten-
grism is better understood as a syncretic system, in-
tegrating elements of shamanism, animism, and the
worship of celestial bodies or gods associated with
the sky. These contrasting interpretations reflect the
complexity and evolving understanding of Tengrism
as both a religious and cultural phenomenon.

Some early Turkish-language texts contain ref-
erences to the concept of Tengri, where the word is
clearly used as a synonym for “god.” (Houtsma M
1924). The Orkhon inscriptions-one of the earliest
sources of Turkic writing-played a significant role
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in the rediscovery of this term. After these inscrip-
tions were deciphered in the 19th century by the
Danish historian Wilhelm Thomsen (1842-1927),
who identified the Turkic runic script, the concept
of Tengri began to appear in Russian academic lit-
erature.

With the support of the Russian Tsarist gov-
ernment, scholars such as Dorzhi Banzarov (1822-
1855) and Shokan Ualikhanov (1835-1865) con-
ducted expeditions and initiated some of the first
academic studies on Tengrism. During the Soviet
era, however, research on Tengrism was limited and
often suppressed due to ideological restrictions. It
was only after the independence of post-Soviet Cen-
tral Asian states-particularly Kazakhstan, Kyrgyz-
stan, and Karakalpakstan-that interest in Tengrism
re-emerged, closely tied to questions of national
identity and cultural heritage.

One notable intellectual figure in this context is
Olzhas Suleimenov (b. 1936), a prominent Kazakh
writer and scholar, who referenced the term Ten-
gri in his influential book «4ZIYA». In this work,
Suleimenov highlights Tengrism as the oldest reli-
gion and philosophical doctrine in the world. (Su-
leimenov, 2011).

Despite the renewed interest, there remains lim-
ited historical evidence of Kazakhs or Kyrgyz ac-
tively practicing Tengrism during the Tsarist period.
The concept became more clearly articulated only in
the post-independence era. It is difficult to say with
certainty why Tengrism has resurged in Central Asia
since independence. There are different points of
view on this revival. One of them tries to explain the
resurgence of Tengrism by linking it to the archetypal
theory of the famous psychologist K.G. Jung (Jung,
2019). These scientists, include A. Ryskiyeva, A.
Kuranbek, B. Atash, among others. These scientists
argue that Tengrism has a place in the collective un-
conscious of the Kazakh worldview and is reflected
in the works of artists (Ryskiyeva, 2022).

In recent years, academic interest in Tengrism
has grown considerably, with researchers examining
the phenomenon from various disciplinary angles.
Among the notable scholars in this field are: N.G.
Ayupov, S.Sh. Ayazbekova, T.S. Zhumaganbe-
tov, A.A. Kodar, A.N. Sydykova, H. Tsookhuu, H.
Gilingdr, N.V. Abaeva, B.A. Bicheeva, A.G. Kuke-
yeva, Y.I. Drobysheva, I.S. Urbanaeva, among oth-
ers (Abayev, 2015).

Following the collapse of the Soviet Union, the
phenomenon of Tengrism began to re-emerge not
only in the Central Asian republics but also in sev-
eral autonomous regions of the Russian Federation.
These include Buryatia, Tatarstan, Bashkortostan,

and among the Sakha (Yakut) peoples. In Kazakh-
stan and Kyrgyzstan in particular, the movement
has developed through the efforts of intellectual and
cultural elites seeking to revive pre-Islamic and pre-
Soviet traditions.

These intellectual groups began to publish
journals and periodicals to express their views on
Tengrism and its role in shaping national identity.
For example, in Kazakhstan, the quarterly journal
Rukh-Miras, founded in 2004 by the orientalist Mu-
rat Auezov, published several articles on Tengrism,
contributing to academic and public discourse in the
field of cultural studies.

Similarly, in Tatarstan, the newspaper “Beznen-
Yul” (“Our Way”) addressed comparable themes
related to cultural and religious revival. The Tatar
Tengriists also combined the development of a na-
tional consciousness with the revitalisation of Ten-
grism. To this end, they organise various cultural
events. For example, every June since 2000, the
“Tan Batyr” camp has been organised in the village
of Kamayevo in Tatarstan for Tengrists from Rus-
sia, Kazakhstan, Azerbaijan and other countries. In
2014, some Tatar intellectuals wrote to the Presi-
dent of Tatarstan, Rustam Minnikhanov, asking him
to establish a Tengriist holy site called Tenre-Yort
in Kazan. In their appeal, they wrote: “Tenre-Yort
should be located in the center of Kazan so that
Tenre and the spirits of the ancestors know how
they relate to them, its size should correspond to its
purpose” (Maltsev, 2015). In addition, representa-
tives of this movement regularly publish their views
on the website “tengrianctvo.narod.ru” (Mavrov,
2017). Similar processes have also been observed
in Kyrgyzstan. In the years following independence,
some representatives of the intelligentsia, in particu-
lar historians and cultural scientists, philosophers,
and writers, endeavoured to revive Tengrism from a
scientific perspective.

Over the past 10-15 years, interest in the topic
of “Tengrism” has increased significantly in the
territory of the post-Soviet states, and the religious
aspects of this religion have begun to develop sig-
nificantly in comparison with the scientific and his-
torical situation. Religious rituals have begun to be
rationalised. This means that neo-directions of sha-
manism and shamanic ideas from earlier centuries
are reviving.

In the Central Asian states, of Kazakhstan, Kyr-
gyzstan, Karakalpakstan, Tatarstan, Mongolia, etc.,
neo-Tengrism and shamanism manifest themselves
in a syncretic (combined, mixed) form with the prin-
ciples of the Islamic religion, while in the countries
of Buryatia, Altai, and Tuba, Tengrism manifests it-
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self in a syncretic form in connection with Lamaism.
In addition, the influence of new political forces on
the neo-Tengrist groups was discussed in detail.

Tengrism in Kyrgyzstan

The Tengrism movements in Kyrgyzstan en-
tered the political arena after independence with the
support of Dastan Sarygulov, who was Secretary
General under President Askar Akayev, and with fi-
nancial support from the Soros Foundation. Sarygu-
lov continued his political activities as governor of
the Talas region after Kyrgyzstan’s independence.
The Talas region was one of the most developed re-
gions of “Tengrism” in Kyrgyzstan. It was therefore
easier to revive the belief in Tengrism in this region
than in other regions.

Sarygulov became famous in the early 2000s for
publishing several booklets on “Tengrism” with the
help of the philosopher Ch. Omuraliev, who wrote
the book “Tengrism: A Guide to the Sound of Na-
tional Philosophy” (Laruelle, 2007). Ch. Omuraliev,
who has written several scientific works on the sub-
ject, also wrote “Tengrism. State-Community”, one
of the most valuable works for Tengrists (Omurali-
yev, 2012).

In Kyrgyzstan, this movement went through
the first stage of institutionalization with the es-
tablishment of the Association for the Preservation
of National Heritage “Tengri-Ordo”. In 2003, D.
Sarygulov’s “Tengri-Ordo” association organised
an international symposium to promote Tengrism,
published an annual “Tengrism” calendar, and
proudly announced the presence of many followers.
The ideological basis of this movement, which was
formed by the book “Tengrism “, aimed to form a
national identity of the Kyrgyz on the basis of the
epic “Manas”. In their opinion, Tengrism was a uni-
fying cultural element of the Turkic empires that
had emerged in the Asian steppes in the VII-VIII
centuries.

A. Akayev repeatedly mentioned Tengrism as the
indigenous religion of the Kyrgyz. During his visit
to Khakassia in 2002, he even said that visiting the
Yenisei and the rune stelae was a pilgrimage to a holy
place, like a pilgrimage to Mecca (Akayev, 2019).
There are also attempts to institutionalise Tengrism
in the Kyrgyz public sphere. For several years, Ten-
griists have sought to register their organizations with
the State Commission for Religious Affairs. Howev-
er, the Kyrgyz authorities have consistently refused,
citing the need to “avoid jeopardising inter-religious
harmony in the republic and to preserve religious sta-
bility.” Some observers speculate that this decision
stems from “Muslim dissatisfaction with the legal-
ization of paganism” (Malcev, 2015). Nevertheless,
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Tengriists in Kyrgyzstan-whose number exceeds
5,000-believe that the revitalization of Tengrism will
contribute to strengthening the national identity of the
Kyrgyz people.

After the fall of A. Akayev and D. Sarygulov,
who tried to strengthen Tengrism through the “Ten-
gri Ordo” or “Rukh Ordo” centers established in
the north of Kyrgyzstan, this movement began to
weaken. Today, this movement, known as “Kyr-
gyzchylyk”, is considered a marginal idea among
intellectuals. However, there is information that for-
mer Tengriists have founded a political party called
“Mekenim Kyrgyzstan” and are gathering under the
umbrella of this party.

The Kyrgyz religious organisation Tengrishylik
(led by Anarbek Usupbayev and Arslanbek Maleev),
which seeks to revive Tengrism, has been attempt-
ing to obtain official registration since 2013. How-
ever, the application was rejected on the grounds
that the principles and teachings of the proposed
faith are too similar to Islam and could create mis-
understandings among believers. Meanwhile, since
2007, there has been a growing public movement in
Kyrgyzstan aimed at reviving Tengrist rituals and
prayers. (Malikov, 2009).

Tengrism in Kazakhstan

As previously noted, the revival of Tengrism
in Kazakhstan originated within the intellectual
sphere. In the years following independence, histo-
rians, cultural scholars, literary critics, philosophers,
and Turkologists sought to reconstruct the history of
this faith through academic journals and numerous
publications. Their efforts aimed at establishing a
scientific foundation and at linking national identity
with religious heritage.

Although contemporary neo-Tengriist groups
draw upon the work of these scholars, they often
pursue different objectives. Islamophobic attitudes
are frequently evident within these movements,
particularly in their social media activity. More-
over, modern neo-Tengrism is widely regarded as a
politicised phenomenon, a perception that continues
to spark debate within society.

Recent attempts by neo-Tengriist groups to ob-
tain official registration as religious organisations
have further intensified discussions among religious
scholars. Since legal recognition requires a system
of rituals and ceremonies, these groups have begun
experimenting with new forms of religious practice.
However, their aspirations remain unrealized, as in-
ternal divisions and lack of cohesion have hindered
the establishment of a unified movement.

Tengrism in contemporary Kazakhstan can
broadly be categorized into several distinct groups:
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Representatives of the first group. Representa-
tives of the group that describes itself as defenders
of the “Kazakh worldview” and the “Kazakh tradi-
tion” orientate themselves on the myths and legends
that are widespread among the people. We cannot
say that the representatives of this group pose seri-
ous problems in society or cause interfaith conflicts.
Rather, they associate certain Kazakh customs and
traditions, which are gradually being forgotten, with
Tengrism. Compared to other groups, they are not
particularly active in social life.

Representatives of the second group. Political-
racist direction, called Tengriists or adherents of
the Kazakh worldview. In general, all Tengriist
movements in Kazakh society trace their origins to
the traditional Kazakh worldview. Since they lack
established religious dogmas, sacred texts, and au-
thoritative literature, adherents sometimes create
new works to fill this gap. One such work followed
by representatives of the second group is 7he Book
of Truth by T.A. Beisenbinov, published in 2006
(Beisenbinov, 2006). Members of this group seek to
explain the philosophy of Tengrism and to clarify
its rituals and ceremonies on the basis of this text.
For example, according to the book “Tengri” is not
the name of God, but adheres to the principles of
natural philosophy: “Tengri is protein in the body”,
“Kazakh tribes are acids and organic substances in
protein”, “The spirits of ancestors are in the human
body” (Beisenbinov, 2006: 237). However, other
neo-Tengrist groups and researchers of the Tengrist
worldview do not agree with the position taken by
this group that “Tengri” is not the name of God.
This is because Shokan Ualikhanov, states in his
article “Tengri (God)” that Tengrism arose on the
basis of customs and principles, the belief in spirits
and ghosts. On the one hand, he introduces God as
God and says that theism is a “monotheistic belief
in God”,” and on the other hand, he argues that the
concepts of “spirits, souls, fairies, divas, and evil
shamanic spirits” had not yet disappeared in his time
(Abylov, 2023). According to the above-mentioned
neo-theism groups, the position that “God is not the
name of God” is “directed against theism” and “the
slogan of groups that want to destroy theism.”

Sacred cults: Ak (white) — sacred cell. Aruak —
Aru cell. Aruak — pregnancy regulator. Only «AK —
ARUAK” knows the answer to all questions that arise
in the living world. God himself, who created Ak —
Aruak as his own. Tan-Ir — body protein. Tan-Ir — im-
munity protein. However, other neo-theistic groups
do not agree with the «Aruak — cell» position held
by this group and consider such a belief as a «non-
theistic» concept. According to the beliefs of other

neo-theistic groups described above, they believe that
“Aruak is not a cell. Aruak is an ancestor who has
already passed away» (Beisenbinov, 2006: 237). On
this basis, there are differences of opinion between
representatives of the neo-theistic direction.

Terminology: Mysyman — a person who firmly
believes in the Tan-ir faith. Prayer — a blessing for
the time. Fasting — sharing the success gained with
others. Fasting — a diet (Beisenbinov, 2006: 342).
Takarat — going into nature, bathing, basking in
the sun. Bata — organic chromosomes. Alty Alash-
Kuyymchak, Takyl, Kundyk, Kokey, Mandai, Tobe.
Alty Alash — a Hindu style form of worship, seated
in the form of meditation (Beisenbinov, 2006: 367).

As we have seen, the terminology of this di-
rection is presented in a syncretic manner with the
concepts of the Islamic faith. In addition to Islam,
one can also find concepts and rituals in neo-theistic
movements that are very similar to those of other
religions.

Syncretic types of worship: Alty Alash —a form
of worship that expresses a deep immersion of con-
sciousness in one’s own content, similar to Hindu
meditation.

Om-formed from the syllables om and in, serves
as a link. Om is the highest being, the universal spir-
it in the understanding of Hinduism. Om is the first
path to the god Savitar (Beisenbinov, 2006).

Another “occultism” propagated by this Tengri
movement is called “rebirth” (reincarnation). How-
ever, there is a clear difference between “rebirth”
and reincarnation. Reincarnation means the transfer
of souls from body to body (no matter which one).
“Rebirth” in Neo-Tengrists is the rebirth of an an-
cestor into his own generation (the concept of be-
coming a parent to your own ancestor again).

Representatives of the third group. A group of
citizens who call themselves “agnostic Tengriists”
and “atheist Tengriists”. Some active members of
this group are known for denouncing Islam as a phe-
nomenon that threatens humanity, discriminating
against Muslim citizens, presenting religion and sci-
ence as a contradiction, and disseminating informa-
tion that describes religion as an obstacle to social
development. Members of this group are very active
on social media. The results of expert monitoring of
social media revealed such Islamophobic signs.

The main work of the group’s representatives
was “The Great Paradox, or Two Handwritings in
the Quran” (Samir Aleskerov), which was written
to criticize the verses of the Quran. This work con-
tains information about the connection between the
verses of the Quran and terrorist events that have
taken place in the world.
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It is clear that one of the main reasons they call
themselves “atheists” is their hatred of “religions”.
As to why they call themselves “Tengrists”, they
explain: “Every nation has its own tradition, and
the Kazakh tradition is Tengrism. Tengrism means
nationalism.” Although the representatives of this
current call themselves “atheists”, they do not know
much about the principles of atheism.

Several of the above-mentioned neo-theistic
groups are active in Kazakh society. The activity of
these groups requires further research on this topic.

Politicised neo-Tengrism

The historian and Islamic scholar Muhan
Isakhan claims that modern neo-theism is an “arti-
ficial phenomenon” and that “theism is a political
project” (Bulan, 2025). Muhan Isakhan argues that
theism was artificially created during the Russian
Empire and was intended to be propagated in the
Kazakh steppe (Isakhan, 2023). The Central Asia
researcher Marléne Laruelle claims that the modern
Tengrists have a politicized ideology and that there
are differences between the Tatars in Russia and the
Tengrists in Central Asia (Marléne Laruelle, 2007).
The political orientation of the neo-Tengrist groups
in the Central Asian states was first observed in the
Kyrgyz Republic. As mentioned above, the Tengri
movement in Kyrgyzstan was initiated by Dastan
Sarygulov, who was Secretary General of President
Askar Akayev.

At that time, the first phase of Islamophobic up-
heavals in the world was underway. The first Cen-
tral Asian conflicts began to take root in Kyrgyzstan.
Local seers and occult-mystical soothsayers, “seek-
ers who claim to be saints”,” “saints”,” “ancestors”
and other soothsayers spread the information that
“the spirit of Manas was very angry” about politi-
cal decisions, and that it was necessary local divi-
nation groups spread messages about the leasing of
Manas airport to foreigners, the changing world and
steps in politics, and the propagation of the com-
mandments of Manas (through occult communica-
tion) was widely disseminated. They reported that
the spirit of Manas was unhappy with the arrival of
the US army. In addition, the first wave of groups
propagating “theism” emerged, claiming that the
Manas poem was a pre-Islamic creation and that
Manas did not belong to the Islamic diviners. How-
ever, the widespread spread of Islam in society and
the emergence of some non-traditional Islamic cur-
rents as well as the weight of Islamophobia in world
politics, have influenced the new Tengri movement
to take an Islamophobic direction.

In order to protect and promote the Tengriist
faith, a number of works and tracts were published.
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Among the most active Kyrgyz figures in this move-
ment were Anarbek Usupbayev, leader of the Manas
Horde movement, and Dastan Sarygulov, Secretary
General of the Kyrgyz Republic and later president
of the Tengir Horde Foundation. At present, Usup-
bayev’s works The Great Mission of Tengrism and
Ari El, written to advance the new Tengriist faith,
are widely disseminated.

As a result, several currents of Tengrism-tradi-
tionalist, nationalist, and new religious movements-
emerged in the Kyrgyz Republic. These groups split
into different directions, including the Manas Horde
(a cultic movement glorifying the spirit of Manas),
the Tengir Horde, and various circles of Tengriists
who promote the idea of eliminating negative en-
ergy through the power of the sun.

These “new Tengriist” groups have become par-
ticularly known for their sharp criticism of Islamic
believers, the spread of misinformation about Islam,
and their attempts to portray themselves as defend-
ers of an authentic Kyrgyz national faith. Such prac-
tices, however, have contributed to interfaith ten-
sions and conflicts within Kyrgyz society.

The Islamophobic neo-theist political movement,
which emerged in neighboring Kyrgyzstan, as a re-
sult of various religious disputes in society, became
popular not only in Kyrgyz society, but also in Ka-
zakhstan. Today, information that has a negative im-
pact on the political stability of the Republic of Ka-
zakhstan, interfaith relations based on the principle
of tolerance, and social stability is widespread on the
Internet. It is known that such actions are often car-
ried out by external and internal political forces.

The propagandists of the Islamophobic group
were well-known bloggers, specialized websites
and groups presenting themselves as “Kazakh athe-
ist-theists”, “Kazakh agnostic-theists”, etc. These
groups used the name “theists”. These groups used
the name “theists” only as a disguise. The group of
“theists” was thus used as a tool for political games.

Today, there is a resurgence of “Islamophobic”
attacks on the internet. This phenomenon threatens
stability in the countries of Central Asia. After all,
the “color” revolutions and conflicts in North Af-
rica, Georgia, Kyrgyzstan, etc. were preceded by in-
formation attacks accusing clerics and government
officials. Special attacks against clergymen were
even organized in advance. Therefore, controlling
the information space is of utmost importance.

Conclusion

Today, in Central Asia (particularly in Kyrgyz-
stan and Kazakhstan), as well as in Russia and other
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countries, active efforts are being made to revive
and legalize the Tengriist faith (also known as Ten-
gri, Tangra, Takhar, Teiri, Bugi, or Tengri). Some
scholars link this process to the revival of national
and ethnic self-consciousness that began after the
collapse of the USSR, while others associate it with
global challenges of the present era, including a
deep crisis of traditional spiritual values and the rise
of radical forms of religious extremism.

At the same time, political groups may exploit
“neo-Tengriist” movements as instruments for in-
citing divisions, religious conflicts, and interfaith
hostility towards representatives of Orthodoxy, Is-
lam, and Buddhism, which remain widespread in
the post-Soviet region. Such tensions and conflicts
inevitably have a negative impact on social stability.

It is important to emphasize the significant dif-
ferences between modern neo-Tengriist movements
and the ancient Tengriist tradition. While the latter
was rooted in harmony with nature, spiritual balance,
and the preservation of ancestral customs, contem-

porary neo-Tengrism often appears as a political and
ideological construct. In Kazakhstan and Kyrgyz-
stan in particular, certain neo-Tengriist groups pres-
ent their worldview as a marker of national identity
and post-Soviet cultural independence. Yet, some
of these movements openly criticize Islam and, in
some cases, promote Islamophobic rhetoric. Such
tendencies pose a potential threat to religious toler-
ance and interconfessional balance in society.

Therefore, the phenomenon of neo-Tengrism
should be examined not only as an ethno-cultural
revival but also as a political and social factor with
implications for interfaith relations and societal sta-
bility.
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KA3IPTTI OAEMAETT AIHAPAABIK, AUAAOITDI
KOAAAY MEXAHU3MAEPI MEH AIHU ¥UBIMAAPADIH,
XAADbIKAPAADBIK K¥KbIKTbIK PETTEAYI

byA Makanaaa kasipri aAemaeri AiHapaAblk AMAAOT Tbl KOAAQY MEXaHU3MAEPI MEH AiHM YIABIMAAPABIH,
XaAbIK@PaAbIK, KYKbIKTbIK, PETTEAYi 3epTTey MoHiHe aAblHAbl. MakaAa AiHapaAblK, AMAAOTTbIH, SPTYPAI
HbICAHAAPbIH, KYKbIKTbIK, TEOAOTUSAbBIK, )KOHE SAEYMETTIK-MOAEHM acNeKTIAePiH TaAAAl OTbIPbIM, OHbIH,
XaAbIKApPaAbIK, KYKbIKTbIK, KEHICTIKTEri MOAEAbAEPIHIH epeKklueAikTepiH, bipikkeH YATTap YibimMbl (BYY)
>koHe Eypona KeHeci kabbiaparaH AeKAapauMsnap MEH KOHBEHUMSIAAPAbIH YMAECIMAI acrekTirepiH
3epTTerai. ABTOPAAP MEMAEKET MeH AiHM YMbIMAQP apacbiHAAFbl KAPbIM-KATbIHACTAapPAbl PETTEYAIH
KYKbIKTbIK TETIKTEPIH, OAAPAbIH 6EM0ITILIAIK NEH KEAICIMAT KaMTamMachl3 eTyAEri MaHbI3biH 3EPAEAEHAI.
CoHbIMEH KOCa MeMAEKeTTep illiHAeri KYKbIKTbIH peTTeAyiHe, 6aTbiCTblK, MEMAEKETTEPAI MbICaAFa
aAa OTbIPbIN CaAbICTbipMaAbl Oara 6epireai. CaabICTbipMaAbl 3epTTey weHbepiHae KasakcraHAarbl
AIHapaAbIK, AMAAOITbl KaAbIMTacTbipyFa 6GafblTTaAFaH 3aHHAMAAbIK HOPMaAap TaAAaHaAbl. FbiAbIMM
3epTTeyAiH Herisri MakcaTtbl ap-0>kAaH OOCTAHABIFbl MEH KOFaMADBIK, TOPTIM apacblHAAFbl TerNe-TeHAIKTI
KaMTamacbl3 eTyAeri XaAblKapaAblK, XOHE OTaHAbIK, TaXXipnbeAeri KyKbIKTbIK, KypaAAapAbl 6arasayra
GarbITTaAFaH. 3epTTey >KYMbICbIHbIH SAICHaMaAbIK, HETi3iH CaAbICTbIPMAAbl TaAAQy, KOHTEHT-TaAAQY
>KOHE TapUXM TaAAQY daicTepi Kyparabl. OCbl 8AiCHaMaAbIK, TOCIA aPKbIAbl YATTbIK, X)K@HE XaAblKapaAbIk,
AEHremAeri HOpMaTuBTI KYKbIKTbIK, aKTiAep MeH casicu 6arpapAaMasap capantaAfaH. MakaAaHbiH
HeTMXKeAepi peTiHAE AiHApPaAbIK, KATbIHACTapAAFbl AMAAOITbl KaMTaMachl3 eTYAiIH KYKbIKTbIK TETIKTepi,
SAEYMETTIK, MOAEHN (DaKTOPAApMeH cabakTacaTbiHbl aHbIKTaAAbl. TaAAdy HOTUXKEAEPIHIH TEOPUSIABIK,
MaHbI3AbIAbIFbl AIHAPAABIK, AMAAOT TbIH KYKbIKTbIK HEri3Aepi 9pTYPAI MEMAEKETTEr | 9AEYMETTIK-MBAEHU
KOHCTEKCTIMEH akblpamac GaiAaHbICTa KAAbINTACATbIHbI TypPaAbl TY>KbIPbIMAbI ADEKTENAI.

TyitiH ce3aep: MEMAEKET, AiHAPAAbIK, AMAAOT, KOHBEHLMS, AEKAApaLUs, KYKbIK.
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Mechanisms of supporting interreligious dialogue in the modern world
and international legal regulation of religious organizations

This article examines the mechanisms for supporting interreligious dialogue in the modern world
and the international legal regulation of religious organizations. The study analyzes various forms of
interreligious dialogue, exploring its legal, theological, and sociocultural aspects, as well as the distinc-
tive features of its models within the international legal framework. The paper also investigates the har-
monized provisions of the declarations and conventions adopted by the United Nations (UN) and the
Council of Europe. The authors study the legal mechanisms governing the relationship between the state
and religious organizations and their role in ensuring peace and harmony. In addition, a comparative
assessment is provided of the internal legal regulation of religion in different countries, using Western
states as examples. Within the framework of comparative analysis, the article examines legislative norms
aimed at fostering interreligious dialogue in Kazakhstan. The main purpose of the research is to evaluate
the legal instruments used in international and domestic practice to ensure a balance between freedom
of conscience and public order. The methodological basis of the study includes comparative analysis,
content analysis, and historical analysis. Using these methodological approaches, the study examines
normative legal acts and political programs at both national and international levels. The results reveal
the legal mechanisms that support dialogue in interreligious relations and highlight their interconnection
with social and cultural factors. The theoretical significance of the findings lies in the conclusion that
the legal foundations of interreligious dialogue are formed in an inseparable relationship with the socio-
cultural context of each state.

Keywords: state, interreligious dialogue, convention, declaration, law.
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Kasipri axemzeri JiHapablK AUAIOTTH KOJIJay MEXaHU3M/EePl MEH IiHH YHBIMIAPIBIH XaJbIKAPAJIBIK KYKBIKTBIK PETTEIyl

H. Abayanraes', P. Capcembaes', P. buuep?
'Ka3axckuii HaUMOHAAbHbIN YHUBEPCUTET MMeHM anb-Dapabu, Aamartbl, KasaxcraH

2Yumsepcutet Cakapg, Cakaps, Typums
*e-mail: nurzhan_kydyrali1985@mail.ru

MexaHu3mbl NMOAAEPXKXKHU MEXXPEAUTMO3HOIO AMaAOra B COBpeMEeHHOM Mupe
U MEXAYHAPOAHO-NMPaBOBO€E peryAMpoBaHue peAMrMo3Hbix oprauusau,uﬁ

B AaHHOI cTaTbe MPEAMETOM MCCAEAOBAHMS CTaAUM MeXaHM3Mbl MOAAEPXKKM MEXPEAUTMO3HOrO
AMaAOTa B COBPEMEHHOM MUPE 1 MEXKAYHAPOAHO-TIPABOBOE PEeryAMpoBaHmne AeaTeAbHOCTU PEAUIUO3-
HbIX OpraHM3aumii. B paboTe paccmaTpuBaioTCs pasAmMuHble (DOPMbl MEXKPEAMTMO3HOIO AMAAOra, €ro
MpPaBOBble, TEOAOTMYECKME M COLMOKYAbTYPHbIE aCMeKTbl, a TAK)Ke 0COOEHHOCTN MOAEAEN, CYLLIECTBY-
IOLMX B MEXAYHAPOAHO-TIPABOBOM MPOCTPAHCTBE. AHAAM3MPYIOTCS COFAACOBaHHbIE MOAOXKEHUS Ae-
KAapaumii 1 KOHBEeHLUMI, NpuHaTbix Opradunsaumern O6beanHéHHbIX Haumin (OOH) 1 Cosetom EBponbi.
ABTOpPbI UICCAEAYIOT MPABOBbIE MEXAHW3Mbl PEr'yAMPOBaHMS B3aMMOOTHOLLEHUI MEXKAY TOCYAAPCTBOM
M PEAUTMO3HBIMM OpPraHM3aUMsaMM, a TakxKe MX POAb B obecreveHmnn mmpa u coraacms. Kpome toro,
AAETCS CpaBHUTEAbHasl OLIeHKa MPaBOBOIrO PEryAMpoBaHMS BHYTPU OTAEAbHbIX FOCYAQpPCTB Ha Mpu-
Mepe 3anaAHbIX CTpaH. B pamkax CpaBHUTEAbLHOIO MCCAEAOBaHMS aHAAM3MPYIOTCS 3aKOHOAATEAbHbIE
HOPMbI, HanpaBAEHHble Ha (POPMMPOBAHUE MEXKPEAMTMO3HOTO AMasora B KasaxctaHe. OCHOBHas LieAb
Hay4YHOro MCCAEAOBAHWUSI — OLIEHWTb MPABOBbIE MHCTPYMEHTbI, MPUMEHSIEMbIE B MEXKAYHAPOAHOM M Ha-
LMOHAAbHOM MpPaKTUKe AAS O6ecriedeHms paBHOBECUSI MEXAY CBOOOAOI COBECTM M OOLLECTBEHHbIM
NnopsiAKOM. MeTOAOAOIMUYECKYIO OCHOBY MCCAEAOBAHUSI COCTABASIIOT METOAbI CPABHUTEABHOIO aHaAM3a,
KOHTEeHT-aHaAM3a M UCTOPUYECKOro aHaAM3a. C MOMOLLIbIO AQHHbIX MOAXOAOB NMPOBEAEH aHaAM3 HOpMa-
TMBHO-TIPABOBbIX akTOB M MOAUTUYUECKMX MPOrpamMm Ha HALMOHAABHOM M MEXXAYHAPOAHOM YPOBHSIX. B
KauyeCTBe Pe3yAbTaTOB OMPEAEAEHbI MPABOBbIE MEXaHM3Mbl 00ECNEeYEHUsI AMAAOTA B MEXKPEANTMO3HbIX
OTHOLLEHMSX, BbIIBAEHA MX B3aMMOCBSI3b C COLIMAAbHBIMM 1 KYAbTYPHbIMK (hakTopamu. TeopeTnyeckas
3HAUMMOCTb aHaAM3a 3aKAKOYAETCS B BbIBOAE O TOM, UTO NMPABOBbIE OCHOBbI MEXKPEANMTMO3HOIO AMAAOTA
hOpPMUPYIOTCS B HEPA3PbIBHOM CBSA3U C COLIMAAbHO-KYAbTYPHbIM KOHTEKCTOM Pa3AMYHbIX FOCYAAPCTB.

KAloueBble cAOBa: rocyAapPCTBO, MEXKPEAUTMO3HBIN AMAAOT, KOHBEHLMS, AEKAApaLMs, NMpaBo.

Kipicne

JliH MeH KOFaM apachIHIaFbl OalIaHBIC TAPUXTA
OapiBIK Ke3eHaepae kezmeceni. Koramaplk emipie-
Il Mocenenep/Iiy MeNiMiH i3/1ecTipy, ajiaMm TaOura-
TBIHBIH OHTOJIOTHSUTBIK INBIHBIFBIHA Keyieai. COHbI-
MEH KOca TapuxTa op0ip KOFam/ia JiiH MEH KOFaM/IbI
Oackapyna ekeyiHiH OallaHbICKAaHBIH KOPEMI3.

Jin-rapuxTa op0Oip KOFaM/a 63 i3iH KaJjibIpFa-
HBIH JKOHE KOFaMJIbIK eMipre acep eTymIi Oip KyII
€KCHIH, aJlaM3aTKa OHBIH BIKIAJbIH Oalikayra 00-
Jagel. OpOip MoIEHUETTIH Oenrimi Oip MiHU acIek-
TiJepi MEH JAiHU MYMKiHAikTepi Oap. [liH canackin
3epTTey OaphIChIH/A TAPUXTa OTKEH MiHAEP/iH KO-
Tir1 )kOHE BPOIPIHIH O31HIIK CEHIM JIBCTYPI MEH Po-
CIMIEPiHIH OPTYPJIUIITI aHBIKTATa b

Hinapaneik auanor Oi3re ajgaM KYKbIKTapbIH
KOpFay MEH XKY3€re achIpy/ablH Oipereil TeTikTepin
yCbIHa bl XalbIKapasblK ajlaM KYKbIKTaphl )KOHIH-
JIeTi 3aHap AiHAPAIbIK TUAIOTTHI )KY3ere achpyaa
OipHeme ToxipuOeHi KamTuabl. ByHBIH inriHe TYp-
7 JeMOHCTapIUsuIap, aKMapaTrThiK HayKaHIapJbl,
Oenrini Oip KYKBIKTBIK HOpMaapbl paTuUKaIs-
nap OoiipIHIIA IOOOWITIK HAyKaHAap/Abl Naiiiaiany,
Oimim Oepy OarmapiamanapbIHBIH KY3€re achIpbl-
JyBI, OPTYPIl Aeknapanusiap xaHe T.0. 6ap. Ocbl
CEeKIJIII ic-Imapanap JAiHapaybIK JUaIOTThl XaabIKa-
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paJIbIK JKOHE JKEePTUTiKTI JIEHTele DpPEKeT eTeTiH
a3aMaTTHIK KOFaM KYOBLIBICHI PETIH/IEC aHBIKTANIBI.
JKanmber MemitekeT TIeH JIiH KapbIM-KAThIHACHIH Ka-
pacThIpy OapbIChIH/Ia XaIbIKAPAJIbIK a/1aM KYKbIKTa-
pBIHA KATBICTHI 3aHIap/a JIHIe KAThICThI, aJaMHBIH
HaHBIM CEHIMIHE OalJIaHBICTHI 1a 60 TIMAEepIiH KaM-
TBUIBIIT OTKEHIH KepeMi3. byl xanmblKapaiblK, 3aH-
IapMeH KaTtap, opoip MEMIICKETTIH iITKi 3aHIaPHI 1a
Kartap xypeai. OcblFan opail MeMJIEKeT MeH JiHHIH
KapbhIMKATBIHACKIHIA Op MEMJICKETTIH O31H/IIK ycaT-
HBIMBIH HEMeCe MOJIEIiH Kepyre 00JIaIbl.

MewMekeT TieH MiHHIH apakaThIHACHI CaH Fa-
ceIpiiap OOMBI 3epTTEINIIl Keleli. YaKbIT eTe Kee
OyJ1 KapbIM-KaThIHAC Typalibl Ke3KapacTap e3repe
TycTi. MemileKeT TieH MiHHIH KapbIM-KaThIHACHIH
opTa FaceIpiapaad Oepi TalKbUIal Kejie jKaThIpFaH
eypomnanblkTap 0oyapl. XpUCTHAH IiHIHIH MeMJe-
KETTEerl OpPHBIH aHBIKTAY AJFAIIKbl MIEIIiTyl Kepek
Macesenep Karapbiaaa Typasl. Ocbl TYpFbIIa Ta-
pUXTa MEMJICKETTIH JIHIe KAThICThI YCTAHBIMBI Op-
KWIbl TaJKblIaylapAaH oTTi. byn ke3eHnep HOTH-
JKecl MEMJICKET TIeH JIHHIH O6JIiHy1HE KOHE 3aHHBIH
YCTEMAIK eTyiHe anblll Keiai. MeMJeKeTTiK KOHC-
TUTYLUSHBIH 3aHbIPJIbUIBIFbIHA alibill Oapbl. JliHre
KaTBICTBl YCTaHBIMJIAPHI €ypOIajIbIKTapaa ap-Typi
0oJca 11a, Kbl KOHCTUTYITUSHBIH IIHA HET131 KO-
weuiaet (Jopckas, 2016: 19-23).



H. AGnynaeB xaHe T.0.

MemiteKeT TIeH JiHU YHBIM/Ia IbIH 63apa BPEKeT-
TeCyl 9JIEYMETTIK PETTCYIiH MaHBI3IbI )KOHE KYp/Ie-
i actiektinepine xarazapl. Kondeccusnapabiz, JiHu
JIOCTYPIIEP/IiH KOHE CasCH KYHEIepAiH dPTYPIIisi-
ri KargalplHAA AiHK OipJeCcTIKTEp MEH MEMIJIEKET
apachIHIAFbl OATAHBICTEI HAKTHIIAYFa KAXKETTLTIK
TYBIHJIANIBL.

byn xateiHacTapipl XaJbIKApAIIBIK, JKoHE 9pOip
MEMJIEKETTIH iIKi peTTeyi, KeHOip KaKThIFbICTapIbIH
OoIBIpMayIbl, agaM KYKBIKTApbIH, OOCTaHIBIKTA-
PBIH KOpFayFa, COHbIMEH KaTap KOFaMJIarbl 3aibIp-
JBUTBIK, KAFUIATTAPBIH CaKTayFa OarbITTasIa b,

XanplkapanblK apeHa/ia agaM KYKbIKTaphIHBIH
JKaNMBIFa Oipaeit JeKIapanuschl, a3aMaTTHIK JKOHE
CasiCM KYKBIKTap Typaibl Oombill Kenemi. OHBIH
imTiHge ap — O IaH KOHE MIiH OOCTaHIBIFBIHA OAFBIT-
TaJFaH KyXarTap 0acThl peiiji aTkapaabl. COHbIMEH
KOCa MEMIICKETTEP/IIH 1MKi KYKBIKTBIK, MOICHHU
JKOHE TapUXU JIBCTYPJCPiHIH JIe TYPaKThUIBIFBIHA
OCBHI 3aHJap KOHE MEMJICKCTTIH IIIKi 3aHIapBIHBIH
acepi OoaIbI.

byn wmakamaga XandbIKapasibIK JKOHE VIITTHIK
JICHTelIe MEMJICKET TIeH JiHM YHBIMIApIblH ©3a-
pa ic-9peKeTiH KYKBIKTBIK HETi3IepiH Talgay MEH
JiHApaJbIK JHalloTKa OacThl Hazap ayJapbuUlibl.
MeMJIeKeTTIK casicaT MeH KOFaMJBIK TipTINTi KaM-
TaMacchl3 €Ty/e JiHAPaIbIK TUAIOTKA SPEeKIlle MOH
Oepimei.

TakbIpbINTHI TAHAAYABI I9HEKTeY KoHe MaK-
car-MiHgeTTepi

«Kaszipri anemzeri AiHapajblK JUaIOrThl KOJ-
Jay MEXaHM3MZCpPI MEH [iHW YHBIMIApAbIH KY-
KBIKTBIK PETTENIy1» TaKbIPhIObl IiHM OPTYPILIIK,
ahanany »oHe KoH(peccusapaiblK KaKThIFBICTap
CaHBIHBIH K60CI01 HAKTHI KYKBIKTBIK PETTEY 11 KaXKeT
eTEeTIH 3aMaHayH dJIEeMIE ©3€KTi OOJIBIT TaObLIAIBI.
Ap-0xnaH OOCTaHJIBIFBI, a3aMaTTap/blH KYKBIKTa-
pBI MEH KOFaMIIBIK TOPTINTI CaKTay, MEMJICKETTEP
1IIiH7E KayanTsl iC-OPEKET OOJBIIN eCenTeNeIi.

BYY, Eypomna Keneci :xone EKbIY cusaxTs! xa-
JBIKAPAJIBIK YABIMIAP JIHU KYKBIKTapbsl KOpFay-
Fa OaFpITTAJFAaH CTAaHIAPTTApILl OCJICEHIl TypIe
a3ipiey/ie, OyJ oJapblH YATTHIK 3aHHAMara 9CepiH
TYCIHY YIIIIH OChI CTaHIAAPTTAP/bl TAIIAY bl KaXKET
ereni. TakbIphINTHI TaHAAy Ja OHBIH ITOHAPAIBIK
cunaTbiHa OaMIaHBICTBI: OJ1 TEK KYKBIKTBIK acIIeKTi-
JIepJli FaHA eMecC, COHbIMEH Oipre COIMOJIOTHUSIIBIK,
casicl )KoHe MOICHN MOCENeNep i /1e KO3Faiapl. by
XaJIBIKAPAIIBIK,  YHBIMJAPJAFbl OCKITIITEH Kb
3aHapja JiHApaJIbIK JIHAJOTThIHAA OPHATHUTYBIH
KO3JICUTIHIIT1 KOpiHEeIi.

MaxkanaHblH MaKcaThl — J{iHAPAJIBIK JTHAIOTTHI
KOJIIay TETIKTepi MEH MIHW YHBIMIAPIBIH KbI3Me-
TiH XaJbIKApaJIbIK JKOHE 1MIKi PETTey epeKLIeIiKTe-
piH 3epaeney, IpobaeMabIK OaFbITTApIbl AHBIKTAY
KOHE MEMJICKET TEH JiHM OipJecTiKTepAiH e3apa
IC-KMMBUIBIHBIH, KYKBIKTBIK TETIKTEPIH >KETLIAIpY
OOMBIHIIA YCHIHBICTAP B3IpIIey.

MakananplH MIiHAETTEpiHE — IiHU YHBIMIAp-
JIBIH KYKBIKTapbl MEH OOCTaH/IBIKTApPBIH PETTCHTIH
XaIBIKAPAIBIK, €peKeIiep MEH KemiciMaepre Tanaay
xKacay;

OPTYPIIi enAepaAeTi NiHA YHBIMIAPABIH KbI3Me-
TiH OJapJBIH CasCU-KYKBIKTBHIK JKYHEIepiH eckepe
OTBIPBIIT PETTEY CPEKIICITIKTEPiH 3ePTTEy JKOHE Ili-
HapaJIbIK, IUATO0TKA SCEPiH KapacThIPy;

MewmiekeT TIeH IiHM OipJeCTIKTepAiH e3apa
BPEKETTECY MPOIECIH/IC TYBIHIAUTHIH HET13T1 KHBIH-
JIBIKTap MCH KaKTBIFbICTAP bl aHBIKTAY;

Ap-0KJIaH kKoHE JIiH 0OCTaH/IBIFBIH KOPFaYIbIH
KOJITAHBICTAFBI TCTIKTEPIHIH THIMIUTITIH KapacThI-
py OobI TaObLIAIBL.

FelieiMu 3epTTey agicHaMachl

Makanagarsl aHAIWTHKAIBIK OJiCTEME, 3aH-
HaMaJbIK aKTUIEPMdi, XalbIKapaiblK KeTiciMaep-
I, TiHW YABIMAAPABIH KBI3METIH XaJbIKapasblK
JKOHE VITTHIK JEHTEHIe PETTeHTIH HOPMATHBTIK
KYKBIKTBIK aKTUIepAl 3epaeneyre MyMKiHIiK Oepe-
ni. MeMJIeKeTTiH KOHCTHUTYIHSCHI, XaJIBIKApaJIbIK
JISKJIapanysiap MCH KOHBEHIIVSUIAD CHUSKTHI HETi3-
Il KYKBIKTBIK HOpPMaJjap/iblH Ma3MYHbI TaJlJIaHJIbl.
CoHBIMEH KOCa CaJBICTBIpMalbl 9iicTeMe Ianja-
TaHBUIARL. byn omicreMene opTypili enaepaeri Ky-
KBIKTBIK, CAJIBICTBIPYJIap KOJIFA aJbIHABI. MBICAIIBI:
3afBIPIIBI eiep MEH [MiHI OeKITUITeH eNaepaeri
IOiHM epKiHAIK TeH YKIMeTTiK Oakpuiay Tociiuepi
CaJIBICTBIPMaJIbl KapachITBIPbUIALL. Tapuxu oJic-
TeMe — MEMJICKET TIeH JIHH YWBIMIApJIbIH TapuXH
JIaMybl KapacTBIPBUIABL. 3aHIap MEH OJICyMETTIK
HOpMAaJTap/bIH BOIOIHSICHI, 3aMaHayH TOCUIIepre
KaJaif cep eTeTIH/ITIH TYCIHyre MyMKIHIIK Oepe/i.
CoHbIMEH KOca KYHENIK dliCTeMe, CATBICTRIPMAIbI
COITHOJIOTHSIITBIK, DJIicTeMe, KYKBIKTHIK Talaay dJIic-
TeMecl Jie OCBI MaKajiaaa KOJJaHBUIIbL.

Herisri 6eaim

JliHapanbIK AWAOTTHIH SICTTEH THIC CHUITATHIH
aHBIKTAy MAaKCaThIH[A JIHAPAJIbIK TUAJIOTTHIH HE
eKeHJIiriHeH OactaraH eH Oomajnel. JliHapabiK
IUanIor opTypiai ¢dopmamapaa KepiHic Tabaisl.
OHBIH 1IIIHAE YKOHOMHKA, cascaT, MOJCHUET, KO-
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FaMJIBIK OMIp/IiH CaH CcaJlaChIHAA iCKE achlIl, aJey-
METTIK TYPaKTBUIBIKTHIH HETi31 peTiHAe MaH3bIIbI
pen artkapansl (PwicbexoBa, IyiicenOaesa, 2018:
31-38). «/liHapabIK AHATOTTEIHY KEJICITeH aHbIK-
Tamachl OOJIMaFraHBIKTaH, Oy YFBIM SPTYPII KbI3-
MET TYpJepiH KAMTHTHIH KOJIIATHIP TEPMUHI pETiH-
Jie aiananbianbl. «/liHapablk quanor» TepMUHI
MaKcaTTapbl, ©3apa OPEKeTTeCY NPUHIIUIITEP] )KOHE
JKYy3ere achIpy HbICAaHJAphbl OOMBIHIIIA alTaPIIBIKTAN
€pEeKIIeIeHeTIH OPTYpIl MIHAI YCTaHyIIbUIap apa-
CBIHJIAFbI OailylaHbICTapbl (KOHTAKT), KapbIM-Ka-
TBIHACTApP/I OLipyi MYMKiH. JKanmsl giHapambIk
JMAIIOTTBIH SPTYPJl TYPJICPIH CHMATTall OTHIPHIM,
oJrapabl 06T KapacThIPATHIH 3€PTTEYIIUIePAC KE3-
neceni. OHBI eki cajara OeJiln KepceTeli: «TeoJio-
THSUTBIKY KOHE «IapTThDy. OnapasH OipiHIIiCiHIe
©3apa SPEKETTECTIK BPTYPJIi JOKTPUHAIBIK TaKbI-
PBITITAP/IBL, JIHA TOXKIpHOE MEH pyXaHH eMip Mo-
celeJIepiH TalKblIay TOHIperiHae Kypbuiaabl. by
calna, JIHApaIbIK JIUAIOTTHIH TTOJIEMHUKAIBIK, JKOHE
KOTHUTHUBTIK TYpJIEpiH KaMTuabl. [lomemMukaibIk
JIMAJIOT JIIHK JYHHETaHBIMJIAP/IbIH aKUKATTHIFBI, 63
CCHIMIHIH apTHIKIIBUIBIKTAPBIH KOPCETYTe YMTBLTY
KOHE TPO3CITUTH3M TYpaibl JTayiaplbl KaMTHIIBL.
KorautusTi auanor ajaMHbIH OacKaHbI OlTyre Je-
reH TaOWFU BIHTAChIHA HeriznenreH. OHBI TiHU OY-
HUETAHBIMHBIH SPTYPJII aCMEKTIIePiH 3epTTey MCH
CaJIBICTRIPY («TEOJNOTHSUIBIK, JUAJIOTY»), OacKa IiH-
MEH JKaKblH TaHBICY, OHBIH pyXaHHU TXKipHOeciH
«OalbITY», «TYIIFAJbIK J)KOHE PyXaHU ocy» Makca-
TBIHJIA TTAlJAJIaHyFa KOJI KETKi3y T.0. KaTajbl.

«lapTTE) camagarbl AWAIOT OPTYPII TIHTE Ce-
HyuIiepaid OefOITIiNK meH yiiaeciMai Oipiaecken
oeMIpiH KoJjayra OarpITTanFaH. Kazipri omemHiH
JiHM OPTYPIILIIri, ©3apa TOYEJALTIri MeH o3apa Oaii-
JIAaHBICBIHBIH JKOFAphl JOpEekKeci KarmabiHga Oyt
MIHJICTTIH ©3€KTiNir akeiH. [liHapanblk auanor
OCBHI TYPFBIAA KOFaMIBIK OCHOITITUTIK ITeH KeTiCiMIi
CaKTayJbIH, TYPJi JiHMAI YCTaHATBIHAAPIBIH KaTap
eMip CypyiHe KaThICThI TYPJIi MPaKTHUKAIBIK MOce-
JenepAl ey iiH Kypajibl peTiHae KapacTbIpblia-
1wl (MenpauK, 2020: 217-227).

JiHapasbIK TUaNOTThI TYCIHAIPY/ I KEH MaFbIHa-
Jla ajiaMiap KaThICaThlH JUAJIOTThIH MBIHATIAH TYP-
JIepiHiH OapbIH XOHE OJIap/bl ObLIAN CHUITATTAMIbI:
MapJIaMeHTTIK JUAJIOT, HHCTUTYTTHIK JHaJOT, TEO-
JIOTHSUTBIK, IAAJIOT, KayBIMIACTHIK JUAJIOThl, PyXaHH
JUAJIOT JKOHE ImKi auajor. bipak miHapanbIk mua-
JIOTTHIH MaKcaThl AIHAEPHAl e3apa MEeMJICKET ilIiH-
Jile HeMece DJIeMIIIK JIeHreiae Oip cykOaTTacThIKKa
HIaKeIpy peTinge Tycinaipineni. Kondeccusapanbix
KaThIHAC a/1aM KYKBIKTApbIH JKY3€re achIpyJibiH 0a-
JIaMalibl JKOJIBIH YCBIHAJBL. AZlaM KYKBIKTapbIH iJ1-

68

repijeTy *oHe JiHAPAIBIK bIHTBIMAKTACTHIKTHIH PO-
JIiH OipHeIe TYpJIi )KOJIAapMEH 3epTTeyre 00Iabl.
JliHHIH KOFaM[Ibl aAaMIepIIUTIKKE HIaKBIPY IaFbl PO-
niHIH ne siKnanbl Oaiikamaael. Kondeccusapaisik
KaThIHACTAP/Ibl PETTEY/IC XAIBIKAPAIBIK KYKBIKTHIH
OpHEI J1a epekire OenrineHeni. JiHapaablK auamor-
TBIH Ka3ipri xxahaHaHy Ke3eHiHJe, OaillaHbIC KOM-
MYHHKAIMSCHIHBIH KAPKBIHABI ©Cyl HOTHXKECI Oy
MOCEJICHIH OH HOTHXKEJI LICLIiTyl YIKEH CypaHbIc-
Ka ue 00w kenei. bypsIHFBI Ke3eHae opoip miH
63 TePPUTOPHSACHIHIA OMIpP Cypce, Ka3ipri ke3ie Oy
JKaFmai MyJaeM Oackaia e3repic asl. JliHapaisik
JIMaJIOTKa KaThICThI Ka3ipri 3eprreyijep Oyn Oaii-
JIAHBICTHI KCHEUTY KEPEKTITiH, aJIBIHFBI ChI30aHbIH
panukangsl TyOereini e3repy KEpeKTiriH ayljbiFa
taprajsl (Sazonova, 2010: 170-181).

XanplKapablK KaTbIHACTA JIIHU KYKBIKTHIK Oaii-
JIAHBICTHIH OPHBI eKemeneHe . Jlinu OipiecTikTep-
niH Oip-OipiMeH OainaHbICYBIHAA HIHU KYKBIKTBHIK
KaTBIHACTBIH MaHbBI3bI 30p. Kaszipri XambIkapaibik
KYKBIKTBIK PETTEYy[iH Heri3iHie, AiHW YHBIMAApFa
KATBICTBI JIHA CEHIM OOCTaHIBIFBI MEH IHU KbI3-
MET OOCTaHJIBIFBI KYKBIFBIHBIH MEMIICKeTTepre Oe-
KiTinrenairi xateip. byn kyksik BY'Y (1945 sxpuien)
CHUSIKTBI XQJIBIKAPAITBIK KYKBIKTBIK KYKaTTa OSKiTii-
ni (bopucos, 2021: 268-274).

BYY —na Oexkitinren 3anmap Hemece KyKarrap
opKaiiaH 0acka 3aHjap ajjIbIH/a JKOFapbl TYPaThl-
el atansil oTirenl. BYY MeMilekeT IeH JiHre Ka-
TBICTBI OCKITINTEeH KyKaTTapJarbl OipHEINIe JeKia-
panusuiapael atan etyre 6onazapl. Onap:

Aoam KyguIKmapwiisiy scannvlea oOipoei Oekia-
payusicor (AKXK]]). Kaosuinanran kezeHi bY'Y bac
AccamOitesiceIHbIH 1948 kbu1rbl 10 )KeNTOKCaHIaFbI
217 A (III) kapapeiMeH GeKiTiI.

Byn KyxaT anFamkel OSKITUITeH KY>KaT OOJIBITT
ecrreneni. COHBIMEH KOca KeHiHT1 Ky)KaTTap/ia OChl
KYKaTThl OacCIIBIIBIKKA ajla OTBIPBII, OCKITIICTIHI
alikprHIanaabel. KyKarTeiH Kipiciie OeliMiHe: agaM
YKOHE OHBIH OTOACBHIHBIH OapIIbIK MYIIETEpiHE TOH
KaJIip-KacueTTi cakTayzpl, OJapJbIH Oipjaeil TeH
KYKBIKTapbIH MOHBIHAAYbI, OOCTaHIBIKTBIH, Oi-
JIETTUTIKTIH, COHBIMEH KOCa YKaJIIIbIFa OpTaK, Oei0iT-
MIUTIKTIH, HET131 OOJIBIN TaOBUIATBIHALIFEl AWTHUIBIIT
oTueni. AJaM KYKBIKTapblHA HEMKYpalibl Kapay
JKOHE MEHCIHOCY, allaM3aTThIH ap-OKJaHbIHA HYK-
CaH KeJTIPETiH ailyaH/IbIK OPEKETTEPTe OKEI COKTHI-
py JKoHE agamMIapIbIH CO3 JKOHE CEHIM OOCTaHIbI-
FBIHA 3USH KENTIPyre THBIM CaJbIHATBIHBI ATaJIbII
oTiIe . ATaMHBIH €3Tire Kapchl KOTEPUTICKE COHFBI
nrapa peTiHjae KYriHyre MoxOyp OOJMayblH Kam-
TaMachl3 €Ty YIIiH, afaM KYKBIKTapbl 3aH KYLIIIMEH
KOpFaJybl THIC EKEHJIri, XaJbIKTap apachIHIAFbI
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JIOCTHIK, KATBIHACTAP/IBI JAMBITYFa JKOpAEM/IeCY Ka-
JKET eKEHIIr )KalbpIHaa OassHaaiaabl.

Bipikken Ynrrap YWBIMBIHBIH XabIKapajblK
JKapFBICBIHIA aJlaMHBIH HETI3r KYKBIKTAphl, aaM-
HBIH KaJip-KacueTi MEH KYHJIBUIBIFBI, epjep MEH
oHeNIepaiH TCHIr aTaTybIMEH KaTap, OCHl TYPFBI-
Jla 9JIEYMETTIK MPOTPECTi iNrepiieTyre *oHe oMip
CYpy JKaFailapelH JKaKcapTyFa MICIIM KaObLI-
Jaiael. Opi Kapail Myme MemiiekeTTepiH bipikken
Ynarrap YHBIMBIMEH Oipiiece OTBIPHII, ajaM KYKBIK-
Tapbl MEH Heri3ri 0OCTaHIBIKTApBIH >KalIblFa Oip-
JIeH KypMETTeyre j>KoHEe KYPMETTEyre >KopieMm/ie-
Cyre MIiHJCTTEHTEH/ITIH KOHE OChl KYKBIKTAp MEH
OocTaHABIKTap/IBIH CUIIATHIH JKaJIbIFa Oip/ei Tyci-
HY/[i, ©pi OChI MiHAECTTEMEH1 TOJBIFBIMEH OPBIHIAY-
JIBIH OpacaH 30p MaHbI3bI Oap eKeH/IITiH aTar eTe/i.

bac AccambOiiess : amam KYKBIKTapbIHBIH Kal-
nmeiFa  Oipaeit JlexmapanuschiH OYKiT  XalbIKTap
MEH MEMIICKETTEP/[iH YMTBUIBICTAPBl APKBLUIBI Bp
ajaMMEH KaTap, KOFAMHBIH ©p OpraHbl OChI JICK-
JapanMsHbel YHEMI JKaAblHOA TYTHIN, OiiM Oepy
JKOHE aFapTy »KYMBICTAPbl apKbLIbI OChI KYKBIKTap
MeH OOCTaHABIKTAP/bl KaJip TYTyFa BIKIAJ jKacarl,
VATTBIK XaJIbIKapasiblK Iapajap apKbUibl Y UbIM-
HBIH MYIIIe-MEMIICKETTEPIHIH XaJIBIKTaphIMEH KOca,
OJIAPJIbIH FOPUCAUKIUIACHIHA KApacThl TEPPUTOPHSI-
JIapJIbIH XaJbIKTaphl apPAChIHJIA J1a, JKaJIbIFa Oip/ei
TUIMZI TYpJle TaHBUIBIN, JKY3€Te achIPbUIYbl YIIIH
aJFa KOMBUTFAH MaKcaT PETIHJIE JKapHsUIaiabl — et
KenTipedi. bynm KykaTTa MemIieKeT IeH IiHU Ka-
pBIM-KaThIHAaC OOMBIHIIA 1-2 OanTap/a ambIK Type
KepceTiieni:

1-6an. bapibik agamaap epKiH KoHE KaJip-Ka-
CHETI MCH KYKBIKTAphI OOHBIHIIIA TSH OOJIBII TYhLIA-
nel. Oap mapacaTTBUIBIK TIEH ap-0KJaHFa e )KOHE
Oip-OipiHe OaybIPIACTHIK PYXBIH/Ia KAPBIM-KAThIHAC
JKacaybl Kepek.

2-0arm. OpOip amaM HOCLTIHE, TYCiHE, JKBIHBICHI-
Ha, TiJaiHe, MIHIHE, CasCH HEMECE ©3T¢ J¢ HAHBIM-
CeHIMIIepiHe, YITTHIK HEMece OJIEYMETTIK TeTiHe,
MYJIKiHEe KATBICTBl KaHJal aa Oip aibIpMaIibUIbIK-
ChI3 OCHI JICKJIapalusia KapusjlaHFaH OapJbIK Ky-
KBIKTap MEH OOCTaHJBIKTapFa ue 0OIYhI KEPEK JeT
kentipineni (bYY, 1948).

AKX]] amaMHBIH Heri3ri KYKbIKTapbl MeH 00C-
TaHIBIKTAPBIH, COHBIH IITIHAE OW, ap-OXKIaH KOHE
JliH OocTauabIFbIH 18-0amnTa na Oexiteni. byn kyxat
XaJBIKAPAIBIK KYKBIKTBIH HET13T1 HeTi31 OOJIbIT Ta-
ObUIabI JKOHE JiHTe OalIaHbICTBl KEMCITYIIITIKKE
KOJI OepimMenTiHIH KepceTemi. [linapaibik nuaior
koHTekcinae AKX/ ep miHHIH HeMece HaHBIMHBIH
0acka TIHIACPMEH TEH JOPEKEIe KYPMETTeNmyl Ka-
JKET EKEHIH alKbIHIANIbI.

Aszamammuix dHcone cascu KyKblKmap mypaivl
xanvikapaneis nakm (ACKXII) — bac AccamOies-
HbIH 1966 xbubl 16 xentokcanma 2200 A (XXI)
KapapbIMeH KaObUIIaH/bI.

Bipikken Yurrap YiibiMbIHbIH JKapFeIChIHA CON-
Kec MEeMIIEKETTep, aJiaM KYKBIKTaphl MeH OocTaH-
JBIKTApbIH JKaNIbIFa Oipieil KypMeTTeyre MiHIeTTi
eKeHIIriH OekiTeni. byn KOHBEHIMSAIA MEMIICKET
IeH AiHre KaTbICThl 18-m11 Oamra araisll OTUIE].
Ocs1 Oamt TopT TapMaKTaH TYpaIbl.

I-rapMak. OpKIMHIH OW, ap-0XJaH >KOHE JIiH
OocTaHIbIFIHA KYKBIFBI 0ap. byl KyKBIK 03 Kanaysl
OOMBIHINA JIIHTe HEMECEe HAaHbIMFa He 00y Hemece
OHBI KaOBIIAay OOCTAHIBIFBIH, COHIAN-aK o3 MiHi
MEH HaHBIMJIAPBIH JKEeKe jKoHe OackalapMmeH Oip-
Jiece OTBIPHIIN, KOFaMJIBIK HEMece >KEeKe TOpTIMTe,
FubazaT eTyde, OiHM >KOHE FYPBIITHIK pacimMaep-
Il OpBIHIAYAA KOHE UTiMIe YCTaHy OOCTaHIBIFBIH
KaMTH/IbI.

2-tapMak. EmkiMai e3 Kanmaysl OOWBIHINIA TIHTE
HEMece HaHbIMFa Me 00y HeMece OHbl KaObuiIay
OOoCTaHIBIFEIHA HYKCAH KENTIPETIHICH MOKOYpIey-
re OoJMait b,

3-rapmak. [inai Hemece HAaHBIMIBI YCTaHy 0OC-
TaH/BIFBI TEK 3aHMEH OCJTiJICHIeH )KOHE KOFaMJIBIK
KayiNCi3iKTi, TOPTIMTI, ACHCAYIBIK MEH UMaHIbI-
JBIKTBI, COH/IaM-aK 0acKa ajgamaaplblH HEri3ri Ky-
KBIKTapbl MEH OOCTaHIBIKTApbIH KOPFay YIIiH Ka-
KETTI IEeKTeyIepre OarbIHAIbI.

4-tapmak. Ocol [lakTire KaThICYIITBI MEMIICKET-
TEp aTa-aHaJapBbIHBIH JXOHE THICTI >Karaaniapia
3aHIBI OKUIIEPIHIH OOCTaHIBIFBIH KYPMETTEYTE, 03
OananapblH 63 HaHBIMJIApPbIHA COUKEC JIIHU >KOHE
aZaMTepIIUTK TOpOMECiH KamMTaMachl3 €Tyre MiH-
nerrenetini atansin etieai (bYY, 1966). byn nmak-
Tile KOPCETUITEHACH amaM KYKBIKTaphl >KaJIbIFa
Oip/eit KOpFraIaThIH/IBIFbI HAKTHUTAHA]IBL.

A3aMaTTBIK JKOHE CasgCH KYKBIKTap Typaibl Xa-
neikapanblk nakt AKXK]] epexenepin HakThLiam,
MEMJICKETTepAiH IiH OOCTaHIBIFBIH KaMTaMachI3
eTy OOWBbIHIIA KYKBIKTBIK MIHACTTEpiH OeKiTeni.
byn kyxar giare 0aiIaHBICTBI KEMCITYIIUTIKTI 00JT-
JBIpMayFa KOHE JiHApabIK JUAJIOT YIIIH Karaai
JKacayFra BIKITaJl €TeIi.

Anam KYKBIKTapbl MEH HETi3ri OOCTaHIbIKTa-
pPBIH KOpFay Typaibl KOHBEHIHS — PuM Kamacsl,
4.X1.1950 xbUTFBI KOHBEHIUS — AZJaM KYKBIKTapbl
MEH HETi3Ti 00CTaHABIKTaphIH KOpFay Typaibl Ey-
ponanblK KoHBeHIus Ooibir, 2010 xputFel 1 May-
ceimaa kymriHe enred Noll skene Nol4 xarrama-
JapMEH O3repTUINeH KOHE TONBIKTBIPBUIIBL. by
KOHBEIUSAFa KO KOWBIN KETICKEH MEMIIEKEeTTep,
Eypona keHeciniH Mymenepi OoJbIl TaObLIaIbI

69



Kasipri axemzeri JiHapablK AUAIOTTH KOJIJay MEXaHU3M/EePl MEH IiHH YHBIMIAPIBIH XaJbIKAPAJIBIK KYKBIKTBIK PETTEIyl

(Kommac, Konennus. 2010). Bynm KOHBEHITUSTHBIH
9-0a0bIHIIA, TIHTE KATBICTHI, ap-OXIaH, IiH OOTaH-
JIBIFBl aUTHUIBIT ©Tieni. 9-0a0: OpKiMHIH oitnay,
ap-0XIaH JKOHE MiH OOCTaHIBIFBIHA KYKBIFBI Oap.
Byn KyKbIKKa €3 JIiHiH HeMece HaHBIM-CeHIMIH 63-
repTy OOCTaHIBIFEI KOHE 03 JiHIH HeMece HaHBIM-
CCHIMIH JKeKe, COHfai-ak OackamapMeH Oipiece
OTBIPBIIL, FUOAIAT €Ty, OKBITY 14, NIHA POCIMACPIi
OpBIHJIAY/IA KaAPUSI HEMECE JKEKE TOPTIMICH YCTaHy
6ocranneirsl Kipeni (Kommac, 2010). byn 6anra ap
aJaMHBIH O#, ap-0KJIaH JXOHE JIiH OOCTaHJIbIFhIHA
KYKBIFBI 0ap exeHi kopceTinren. KoHBeHIIUS AiHACD
apachIHJIAFbl OPTYPJIUIIKTI KOpFayFa »OHE BIHTHI-
MaKTaCThIKTBI KOJIIayFa OaFbITTaJIFaH.

inee nemece HanviMza He2iz0en2en MO3IMCIZ0IK
nen Kemcimywinikmiy 0apivly mypiepin Jcoio nmy-
panvl oexnapayus — 1981 xbutbl 25 kapamana bac
accaMOyiestHpIH 36/55 KayabICBIMEH KaOBUTIaHIbI.
Byn nekmapanus TONKBITAll JiHTe HEMecCEe HaHBIM
CEHIMI'€ HETI3ENTeH TO3IMCI3/IK, KEeMCITYIITIK
neH OONiHYIITIKTIH OapiblK TYPiH KaMTBIN ©TEi.
Byn OoiibiHIIa HAKTHl 3aHIAP/BIH KaObUIIaHYbIH
kapacteipanbl. Cobinmer Koca BY'Y e3nepine mymie
ennepae, Oya 3aHIapIbIH CaKTaTybIH MiHACTTEU/I.
Byn nexnaparus, 1iH MEH HaHBIM CEHIM OOCTaH/IbI-
FBI MOCEINICNICPIHIe TYCIHICTIKTIH, TO3IMIiTIKTIH,
0ipiH-0ipi KypMeTTEeyIe KOPAEMICCYAIH MaHbI3AbI
eKeHiH aran eTeni. Jlexmapanusra Kapcel OarbITTal-
FaH OpeKeTTepre KoJ OepMey KepeKTiriH OachI aii-
Tazel. Jlexmapanusaeiy 031 8-0a0tan Typans! (BYY,
1981). byn pexknapaums AiHU albIpMaIIbUIBIKTapPFa
HETI3/IeJTeH KEMCITYIIUTIK TICH TO3IMCI3MIKTI KOO
KaKETTIIIriH atan kepcereni. On MemiiekeTTepi
JIIHA HaHBIM OOCTaHIBIFBIH KOPFayFa jKOHE OapIIBbIK
JIHYU TONTapbIH TCH IDPEKEIIE 03apa dPEKETTeCyi-
HE JKaFJai jxacayra maKeIpassl. JliHapaabslK 1uamor
KOHTEKCIH/Ie JeKIapalys e3apa KypMeT IeH TeH-
TIKTI1 aJiFa )KbUDKBITYIBIH HETi31 OOJBIT TaObUTA B,

bana xyxvixkmapvr mypanet xoneenyus — 1989
*KbeuTel 20 Kapamamga bac AccambmesHeH 44/25
KayJbICBIMEH KaObULIaHABL. byl KOHBEHIUsIA,
JKOFaphIZla KENTIPUITCH JCKpanmsuiapaa aTam oTil-
reHjiel, 0apIibIK Oajanap/blH epeKIne KaMKOPIIBIK
IIeH KOMEKKE KYKBIFBI 0ap eKCHITI KapHsTaHaIbI.
Banamapabiy ecin epkeHieyi, TAOMFU OpTaMeH KaM-
TaMacChI3 €Tyl JKOHE OTOACBUIBIK OpTaga CyHic-
MIEHIIUTIK TIeH OaKbITKa OOJICHIN 6Cyi KaXKeT CKeH-
Iiri aTeuIanbl. bynm KoHBeHIUSHBIH 14 OaOBIHBIH
I-TapMarbIHIa: KATBICYIIBI MEMJICKETTEp OallaHbIH
oiyiay, ap-oKIaH >XOHE [iH OOCTaHIBIFBIHA KY-
KBIFBIH KYPMETTEHi. 2-TapMarblHIA: KATBICYIIbI
MEMJICKETTep aTa-aHaIapAbIH JKOHE THICTI JKaFman-
napja 3aHlbl eKiIepiHiH OalaHbIH KYKBIKTapbIH,
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OaJaHbIH JaMBINl KeJe KaTKaH KaOinerTepiHe coid-
KeC 9JicTi KOJJJaHa OTBIPBII, XY3€re achIpybIHA
0acIIBUTBIK, €Ty KYKBIKTapbl MEH MIHIETTEPiH Kyp-
MeTTeH . 3-TapMarbIHIa: 3 JiHIH HEMece HaHbI-
MBIH yarbl3[ay OOCTaHIBIFbI 3aHMEH OeJriJIeHTeH
JKOHE MEMJICKCTTIK KAyilCi3IiKTi, KOFAMIBIK TOP-
TINTI, aIaMTePIILUTIK TIEH XaIBIKTHIH JIEHCAYIIBIFBIH
Kopray Hemece 0acka Ja agamaapAblH HETi3Ti Ky-
KBIKTApbl MEH OOCTaHIBIKTAPbIH KOPFAy YIIiH FaHa
KaKEeTTI MeKTeyiep KOWBUTYBl MYMKIH — JIeTT KeJTi-
pineni.

Hotm:kenepi Men TajkpL1ama

Bana KyKbIKTapbl Typalibl KOHBCHIIUSHBIH J{iHA-
PaJIbIK JUAJIOr TYPFBICBIHAH MaHBI3bl €PEKIIIE, OUT-
KeHi o OananapAblH KYKBIKTApbIH, OHBIH 1LIiHIE
JIIHU OOCTaHBIKKA JCTC€H KYKBIKTApbIH KOPFaNThIH
HET13T1 XaJIbIKapaJIbIK KYKaT 00JIbIT TaObUIa bl by
KY)KaT IiHIEP apachIHIAFbl ©3apa TYCIHICTIKTI Ka-
JIBIITACTHIPYA JKOHE Oanajapibl TOJEPAHTTHLIBIK
PyXbIHIa TOpOHeNey e MaHBI3Ibl POl aTKapaibl.
KouBenmnusia 6anaHblH 0, ap-0k1aH OOCTaH IBIFbI
JKOHE TiH OOCTaHIBIFBI KYKBIFBI aKBIH KOPCETITY-
ne. by epesxe op OanaHbIH 63 JIiHIHE CEHYTe HEMece
cenbeyre, OHBI YCTaHyFa HeMece YCTaHOayFa KyKbI-
FbI Oap exeHiH Oekitesi. MemiiekerTep OananapbiH
OCBI KYKBIKTApBIH KOpFayFa MiHAeTTi. bynm HOpma
JiHAPAJIBIK, TUANOTTa Oajallap/iblH JiHTe KaThICTHI
03 MIKIpiH epKiH OinAipyiH KaMTaMachl3 eTyaiH Ky-
KBIKTBIK HET131H Kypaubl.

KouBennustapiH 29-6a0w1 OiiM OepymiH Mak-
caTTapbIHbIH Oipl peTiHIe OpTYpii MOACHHETTEp
MEH HaHbIMJIapFa KYPMETIICH Kapay/Ibl aTar eTe/l.
MyHpa 6ananap/ el 0acka JiHAepre )KoHEe MOICHUCT-
Tepre TO3IMIUIIK TIEH CHIHIACTHIK PYXBIHIA TOP-
Oueney KaXeTTiliri xepcerinren. byn miHapambik
IAajor YIIiH MaHbBI3IBI, ce0ebi Oamamapmbl epre
JKacTaH OacTall TOJePaHTTBUIBIKKA YHPETy KOFamaa
e3apa TYCIHICTIKTI HBIFAlTyFa BIKIIAT €TE/I.

Kousennusiapiy 12-6a0b1 OanaHblH 63 eMipiHe
acep eTeTiH OapibIK Macesenep OOibIHIIA MiKipiH
OLIIipy KYKBIFBIH OeKiTemi. byl qiHu %oHe MOICHN
Moceleep e 1e KOJIMaHbUTYbl MYMKiH. JliHapaisik
JIMAJIOT KOHTEKCTIHJE Oayanap/blH Ke3KapacTapbl
MEH TOXIpHOeNepiH THIHAAY, OJapIbIH MOICHUCT-
Tep MeH JiH/Iep apachIH/IaFbl ©3apa KYPMETTI JaMbl-
TyFa yiec KocyblHa MyMKiHAiK Oepeni (Y'Y, 1989).

bana KyKbIKTapbl Typajbl KOHBEHIIUS JiHapa-
JIBIK JIMAJIOTThI JaMbITyJla MaHbBI3JIbI POJI aTKapa-
nel. On OGananaplblH TiHH KYKBIKTapbIH KOpPFayFa
FaHa eMeC, COHBIMEH Oipre OoJamak yprakThl TO-
JIEPaHTTBUIBIK [I€H ©3apa TYCIHICTIK MOACHUETIHAC
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TopOHueneyre bIKNan erefi. byl KyKaTThIH epe-
JKeJepl MiHapallbIK IHaOTThl KOFaMza TepeHIe-
Ty YIIiH HaKThl KYKBIKTBIK JKOHE TOPOHMENiK Heri3
YCBIHAIBI.

BYY kaOpuimaraH KYKBIKTBIK KYXKATTapblH
JiHApaJIBIK, TUAIOTKA KATBICKIH OCHI OamTapiaH ai-
KbIHAana Tyceni. JliHapanblK AMAIoOr OpTYpIl IiH
eKinzepi apaceiHaa OeHOITHIUIIK TeH e3apa Tyci-
HICTIKTI KaJbIITACTHIPYIbIH MaHBI3JbI KYypallbIHA
affHanmel. JKoFapeima aram eTIITeH «IiHTe HeMece
HaHBIM-CEHIMI'€ HETI3JENreH TO3IMCI3IIK IIEH KEM-
CITYIIUTIKTIH OapIIbIK TYpJEPiH KO0 Typasbl JeK-
Japanusi, ajaM KYKBIKTapbl MEH HeTi3ri OocTaH-
JIBIKTApbIH KOPFay Typajibl €ypOMaJibIK, KOHBEHIIHS,
a3aMaTTHIK J)KOHE CasiICH KYKBIKTap Typasbl XaIblKa-
paJIbIK TaKT, ajgaM KYKbIKTapbIHBIH JKaJIbIFa Oip-
JIel eKmaparysiCbly CeKUIII KyKaTTap, JiHapablK
JTHAJIOTKA KYKBIKTBIK YKOHE ATHKAJIBIK HET13 KajIblIl-
TaCTBIPAJIBL.

KyxarrapaplH OaillaHBICKl JKOHE JTiHAPAJBIK,
JMaJIoT YUIIH MaHBI3bl ©TE KOFapbl €KEHIIT1 Kopi-
Heni. by xyxarrap OipiH-0ipi TONBIKTHIPHII, JAiHA
calaJarbl aJaM KYKBIKTapblH KOpFay YIIiH Oepik
KYKBIKTBIK, HETi3 KaisimracTeipansl. Omap bYY-ra
MYIIIe MEMJICKETTEP/Ii TIHAPAIIBIK KaybIMIaCThIKTap
apachIHIAFbl JTUAJIOTTHI KOJIAAY VINH KYKBIKTBIK
JKOHE OJICYMETTIK TETIKTepJi opHaTyFa OarbITTail-
b1, Mercanmel: AKX/ sxone ACKXII sxahanmsik
CTaHIapTTapAbl OeNTiNieii, oJapAbIH Heri3iHue
Eyporiajblk KOHBEHIHS CHUSKTBI aiMaKThIK, KyKaT-
Tap namunbl. A, 1981 KBUTFBI JeKIapalus Te3iMm-
CI3MIKTI YKOIOJIBIH MPAKTHKAIBIK ACTICKTiJICpiHE Ha-
3ap aygapajbl, OyJ *almbl Ky)XaTrTapaa OeKiTiirexn
KYKBIKTap/Ibl JKy3€re achlpy KypasiblHa aifHajajibl.
XanplkapanblK KYKBIK asChIHIA JiHAPAJBIK JHa-
JIOTTBI KOJIJJay TEK KaHa KAKTBIFBICTAPJbIH ajlJIbIH
ary KypaJjbl OOJIBINT KOWMaH, e3apa KYpMeT TIeH bIH-
TBIMAKTACTHIK, MOJCHHUETIH AAMBITY TOCUTII OOJIBII
Ta0buTabl. EHII OynaH Oeliek JiHHM YHBIMIAPIbIH
XaJIbIKAPaJIbIK KYKBIKTBIK PETTEIyiHEH 0acKa, MeM-
JIeKeTTep 1IIiHAerT KYKBIKTBIK PETTEeNyiH JIe 3epT-
TEyiMi3 asiChIHaH ThIC KaJIJbIPMayFa ThIPhICAMBI3.

MewmiiekeT TIeH JTiHHIH apaKbITHACBIHBIH MEMIIC-
KT imIiHAe KYKBIKTBIK PETTENyl Tyl MOJEIbICPTe
ue Oombin keneni. Op enmiH bYY —HbIH OeKiTkeH
3aHAapbIHAH THIC, ©3/EPIHIH KEKe 1K perTeyr
3aHIaphl Jla KapacThutajbl. byn enfiH Kayinci3mik
KbI3METIMEH OaiiytanbICTel OoJbin keiteml. OchIHmai
KYKBIKTBIK PETTEYIII 3aHIap, JIHAPAJIBIK, THAIOT ThIH
OpHBIFYBIHA HEMECE ICKE acybIHa BIKIMAIBIH THUTI3€]I].
Conpiven koca BYY op Typni MoaeHH KoHE TiHU
TOTITAp apachIHIAFbl TUAJIOTTHI HBIFAUTY YIIiH, Oip-
Karap MaHbI3/Ibl OacTamasap MeH ic-lapaiap yHbIM-

nacteipabl. Onap: 2005 5KbUTEI KYpbUTFaH OpKEHHET-
Tep Anbsacel BYY men Mcmanus ykimeri Giprecin
Koigarad Oactama 0oibIn TaObutaabl. O oaeMzieri
OPTYPJIi MOJICHUETTEP MEH OPKCHUETTEP apachlH/a-
FBI ©3apa TYCIHICTIK IeH OSHOITIITIKT] KAJIBINTACThI-
pyra GarpiTTanapl. OChl alTbsIHC AsICHIH/IA OTKIIIETIH
¢dopymmap MeH KoH(pepeHuusuiap 9NeMIiK IiHAep
MEH MOJICHHUETTEP apaChIHJIAFbI JHATOTTHI JIAMBITY-
Fa, KOPKBIHBIII TEH CTEPEOTUNTEPAl JKOIOFa YKOHE
MOJICHUETTEP/IIH ayaH TYPJLIITiH KypMETTeyTe BIK-
nai ereai (UNAOC, ALTOOH, 2005).

BYY xwim caiieia 16 kapamama Tesimmimik
XaIlBIKAPAJIBIK, KYHIH aTan eTeli. byl KyHHIH Mak-
caTbl — KOFaM/la MOJICHUETAPAIBIK JHAJIOT TIeH TY-
cinictikke Kojaay kepceTy. OCbl KyHi OTKi3il1eTiH
ic-Iapanap MEeH TaKbIPBIITHIK JOPICTEP XaIIbIKTHI
MOJICHUETTEp MEH AIHJEp apachIHAAFbl KapbIM-Ka-
TBIHACTAP/IBI KAKCAPTYFa, TO3IMIUTIK TIEH KYPMETTi
JaMbITyFa OaFbITTAJIFaH.

bYY, ocipece IOHECKO apxputel, omemie
OCUOITIIIIK MeH TYPaKThUIBIKTHI CaKTay YIIiH MO-
JICHUETAPAIIBIK JKOHE AIHAPATBIK Oi71iM Oepyi KOJI-
nmanael (McmaramOeToBa, PricOexoBa, baimaHoB,
2016: 49-54). OHECKO-nsb1H OinimM Oepy Oarmap-
JaManapbl Oananmap MeH jKacTap apachlHaa e3apa
TYCIHICTIK TI€H TOJIEPAHTTHIIBIKTHl HACHXATTaHIbI.
Byn Oarpapmamanap apKbUIBl jKacTap TYPJl MoJe-
HUETTEp MEH JIIHAEp Typaibl OiLTIM allbIl, 9pTypIi-
JIKKE KYpMeT KepceTyre YHpeHeTiHAiri OasHmama-
JTBL.

Jwuazor, Heri3iHeH YUbIMIaCKaH CUIIaTTa OPbIH
ananpl. JliHapasbIk TUAIOTTHI Ja iCKe achIpy Kyple-
ni Gonbin kenei. JliHapalblK AUAaIOrThl YHBIM/IAC-
TBIPBIT, MaHBI3BIHBIH apTYhI JKOJIBIH/A, Oenrim Oip
MEMJICKETTIK )KOHE XallbIKapallblK, YHBIMHBIH OpTaFa
IIBIFYBIH KalbIMTacThIpaabl. OcbIFan opail aiHapa-
JBIK JMAJOITHIH JKOFapbl JICHIeHe TYphIC OOIybI
MaHbI3/Ibl MEXaHU3MJICPIHEH CaHaaIbl.

TapuxTaH, epKeHHETTEp MEH [iHapalblK Ke-
TCTIESYMIUTIKTePAIH KOPIHICIHIH HOTIKECI KaKThI-
FBICTap MEH KAHTOTiCTepre ajbll OapFaHbl MOIM.
Bynmaii ypaicTi OyTiHTi KyHTe JAeiiH OpBIH allbII
KaTKaHbl Oenriti. OchlFaH Kapai 81eM KaybIM/ac-
TBIFBI OPKEHHET IEH JIHAPAJbIK JUAIOTTBIH TYP-
7l yarinepin yieimMaacteipa Oactanel. bynm ypaic-
TiH meHOepiaae 2000 XbUTBI KENTOKCAaH albIHIA
yHbIMIACThIpbIIFAaH BeHa KanmaceiHmarbl Oenrini
FBUTBIM KOHE casicaT KalpaTKepJepiHiH Ke3mecyi,
2001 >xbu1bl TaMbI3ga ToKHONAFBI Ke3aecy «Opke-
HHUETAPAIBIK 3aJIbIIOYPT TUATOTHI XaJIBIKAPAITBIK
KaThIHACTAPABIH jKaHa napagurmacsn», 2001 sKbuIbl
Kapamangarsl bepnmuane «MoaeHn cascar 9JIeMIIIK
MIHJIET» aTThl XaJbIKapaiblk KoH(epeHmws, 2002
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KBUIbl aKMaHAarkl BeHa KanmachlHAa ©TKEH HCIaM
MEH XpHUCTHAH JiHACPI apachIHIAFbl AHAIOT CeKUITI
T.0., XaJbIKapajblK ic-IIapanapjiblH epKeHUueTapa-
JIBIK, J)KOHE JIHAPAJIBIK JWAJIOTTHl HBIFAWTY MakKca-
THIHJA OpbIH annel (3atos, MmmMaxanoB, Ecumky-
70B, 2016: 189-194).

Kazakcran PecnyOnukacbinna fgiHapaniblK Tua-
JIOTTHI OpHATY MaKcaThIH/Ia TYpJl Kajamaap jkaca-
nyna. CoHbIH 0ipi peTiHe «OIEeM/IIK KOHE TOCTYPIIl
JUH/Iep KOII0acIbUIapbIHBIH Che31» YHBIMIACTHIPHI-
JIBITL, YKOFApHI IeHTel e oTTi. byn ke3aecy anemiik
JeHrenaeri Gopym, TiHU TOIMAUIIK TICH JiHAPAIIBIK
KaTBIHACTHIH Oip KepiHici.

KP Acrana kamacbiHaa 9JeMIIK JKOHE JTOCTYp-
i JIiHAep KemoOacUIbUIApbIHBIH Che3i 3 JKbLT ca-
HeIH oTim Typaabl. Mynpait ypuic 2003 sxpuigan
Oacranrad eni, courel VII cpe3min ge 2022 KbLIbI
KbIpkyiekTe oryi (Ilarpip0Oaii, 2022: 186-187), Ka-
3aKCTaH/Ibl TOJIEPAHTTHI, JIIHAPAJIBIK, TUAIOTKA MOH
OepeTiHAIriHIH alKbIH KOpiHICi Jen aiiTyFa 00a k.

JliHapasbIK TUaIOTThl JaMBITY KOJIBIHAA JIHH
TO3IMIUTIKTI KaJBIITACTBIPY KEPEK EeKeHi alKbIH.
OchIFaH opaif Keibip IiH caJlacBIHBIH MaMaHAaphbl
JUHU TO3IMILIIK TypachlHIa ObUIall Jen ©3 OWbIH
aiiTein etefni: «EpKiH OWIIBUIIBIK, AYHUCTAHBIM-
IBIK, TO3IMJIUTIK a3aMaTThIK KOFaMHBIH aTpuOyTTa-
pol. Bipak Te3iMIiIiK KaFuAaThiH a0COMOTTEHAIPIN
JorMara aifHanaelpyra 6onmaiiabl. Tesimainik Oy
KOHOICTIK eMec, TO3IMAUTIK KOFaMIBIK eMipaeri
MaHbBI3Ibl KaFuaaTTap by Oipi, opi e3reHi jKaThIp-
Kamay/sl ouaipeni» — aeini (Beysenov, Beysenov,
2012: 37-41). Ocbiran Kapail ©3reHiH CEeHIMIH Kyp-
METTeY, JIHASPIIH JIHH LTIMIEPi MEH KYHIbLUIbIKTa-
pBIHA TYCIHICTIKIICH Kapay KaTKaHIbIFbI TYCIHIKTI.

Enpi ninapaislk TUANOTTHIH OPHBIFYBIHAA JIiH-
JIEPJIH MEMJICKET 1IIiHCTI KYKBIKTBIK PETTENyiHIH
MaHBI3/IBUTBIFBI J]a OpacaH YJIKeH. MeMJIeKeT illiH-
JieTi KYKBIKTBIK PETTENyl XallbIKapallblK, KYKbIKTaH
e3relne Keyeqai. MeMJICKETTIK KYKBIKTBIK PETTEIy
JIETCH CO37ic — MEMJICKETTIH PEeCMH KYKBIFI MCH
cascaThl KATKAHIBIFBIH Ourmipeni. OmaH KeHiH
MEMJICKET TIeH JIIHHIH KapbIM-KAThIHACKI JKaThIp.
By xxepne memuiekeTTiH Oenrini 6ip giHre Hemece
niHgepre OeneTiH KeHoOip cyOcuausiapsl MEH Keil-
OipiHe OepeTiH apTHIKIIBUIBIKTAPBIH aTarl eTyre 00-
Janpl. BaThICTHIK 3epTTeyLIiep AIHAECPAIH MeMIe-
KeT IIIiHJAeri peTTeNyiHiH e aca MaHbI3/Ibl EKeHIH
aran oreni. OHBIH MEMIIEKETTIH AKOHOMHKACBIH-
Jla J1a 9CepiHiH OoNaThIHABIFBIH Kepcereni (Grim,
Finke, 2006). Ocpiven OaiimansicTel On-Dapadu
aTbhiHAarel Ka3ak YATTIK YHHUBEPCUTETIHIH JIiHTA-
Hy kadenpacbiabiy npodeccopsr Haruma YKayibr-
0aKpI3bI, ©31HIH 3ePTTEYIHIC: «IIH Ke3 KEITeH MEeM-
JICKETTIH OeJiin-Kapyra KeJIMEWTIH opi KOFamra,
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BIICYMETTIK — SKOHOMHUKAJIBIK, JIaMyFa ©3iHJIIK ace-
piH TUTi3eTiH (akTop OOJBIT TAOBUTa MBI, MeMIleKeT
COJI ayMaKTa TYpaThIH OapJiblK azamartap/sl Oipik-
TipymIi YHBIM OOJIBIT Ta0BLIATHIHIBIKTAH, COJT SIIIH
a3aMaTTapbIHbIH KbI3BIFYIIBUIBIKTAPEl MEH KYKBIK-
TapblH KOPFarl, KOFaMJIbIK KayiICi3/IiK eH TOPTINTI
peTTen oThIpy KaxeT», nen kenripeni (baiiteHona,
Hemeyona, Kokeesa, 2015: 211-219).

JiHre KarbICThl OpOip MEMIEKETTiH ©31HIIK
mogneni Oap. Kebine wmemiekerrepain Oackapy
MOJCIbICPiHAC, ©3IepiHiH OYpPBIHHAH >KaJFaCHII
KeJie JKaTKaH JOCTYpJl JIHIAEpI YJIKSH peiire ue
OONATHIH/IBIFBIH AWUTBIT OTKEH XOH. MEMIICKETTIK
Oackapy >kyHesnepiH oMOeOanThIK Typae OeseTiH
OoJicax, oJap 3abIpIbl, KIEPUKAIIBI )KOHE TEOKpa-
TUSIIBIK, JieTt Oeryre Ooasbl. 3aibIpiibl €T aTtajica
Jla CEKYJSIPIIbI MEMIICKETTEP/IIH JIe MEMJICKET TeH
JIIH KapbIM-KaThIHACBIHAA TYPJIl MOJENbICP Kopi-
Heni. bipak Oyn epexerrepaiy opOip enfiH ©31HIiK
SIIEYMETTIK JKOHE MOJICHN KayilcCi3miriMeH Tikenen
OaiiIaHbICTBI OOJIBII Keteai. MemileKeTTiH AiHaepai
TipKey OapbIChIHIA A4, TIPKEJIETIH AiHAepre KOWbI-
JIATBIH TaJIANTap Op-KeJKi OO Keneai. AMepruKa
Kypama IlltaTTappiana AiHM TONTapra Ke3uecy-
Jep MEH yHbIMJacyFa pyKcaT Kepek emec Oosca
na, Oipak JiHW TONTapIbl 3aHIBl TIPKEYIEH OTyre
yMTbUIIbl. Bipak niHM KOH(eccusiapasl 3aHJIbl
TipKey op IITaTTa dpPTYPJIi >KOJAapMEH icKe acajbl
(Durham, 2010: 3-14).

AHTTIHSIIa KOPOJIb MEMJIEKET OacIiibiChl 0oJa
Typa, AHITIMKaH LIipKeyiHiH Ouneymrici 6oJibIn Ta-
oputanel. COHBIMEH KOcCa MIpKeYAeTi emUCKONTap-
JIbl TaFANBIHIAN/IBI )KOHE KEHOIp HIIpKey 3aHIapbiH
KaObUTIalIbl. DNb3acTarbl KaTOJNMKTIK HIPKEYAiH
enuckonTapbiH DpaHITUs MEMITCKESTIHIH TPE3UICHTI
taraipiHaaiabl. An, Typkus eninge [ustHeT (HiHH
Oackapma) UMamIap/ bl TaFalbIHIal b1, Opi MeMIe-
KETKe )KOHE 9CKepre KypMeT KopceTy/li IiIHU MiHET
petinge Oekiteni. bipak uMmamaap/bl TaraibiHAAY
Oacka MeMJIeKeTTepAe /¢ Ke3zaeceni, oHbIMeH Typ-
KUSL PaJUKaIIIbl UMaMJIAp/IbIH TaFalbIHIaTybIHbIH
angeie ansin oTeip (Nieuwenhuis, 2012: 153-174).
Anaiiia cexkyJsIpibl MeMJIeKeTTepIiH OyHmal Ka-
Jamjiapra OapbIll OTBIPFAHJIBIFBI OPUHE OFAll KO-
piHeni. Memiieker TieH JiH OeJiHTeH enjep, Xal-
KBIHBIH 9JICYMETTIK OMipi MEH MOICHHUETIH caKTay
HETi31HIe TYPJIi Kagamaapra OapFaHIbIFGI )KOHE OCHI
HEeTi371e TYpJii 0ackapy MOJE/IbACPIH Ke31eCTipeMis.

KopbIThIHABI
Makanaia KkepceTireHieH, TiHapablK, JTHAIOT

XaJIBIKAPAJIBIK JKOHE YITTBHIK JCHreiae OeHOiTIi-
JIK TeH 63apa TYCIHICTIKTI HbIFAUTYIaFbl MaHbI3/IbI



H. AGnynaeB xaHe T.0.

Kypai 6ombin Tadbutaabl. bipikken Yarrap YHbIMbI
KaOBUITaraH KYKBIKTHIK KyXaTTap, OHBIH IMIIHIE
AJnamM KYKBIKTapBIHBIH JKaJIbIFa Oipel Jaexiapa-
LUSCHI, A3aMaTTBIK JKOHE CasCH KYKBIKTap TYpPasibl
XaJIbIKapaJIbIK NakT, Eypomansik koHBeHIUs, JliHTe
HEMECE HaHBIMFa HET131eITeH TO3IMCI3IIK IIEH KEM-
CITYIITIKTIH OapibIK TYPJEPIH KO0 Typaibl JEK-
Japarnws, TiHA epKiHJIIK TIeH TO3IMIUTIKTI KaMTaMa-
CBI3 €TY/IiH HEeTi31 OOJIBIT TaObLIAIbI.

Kasipri KoFamaarsl IiHU OPTYPIILITIK KaFJaiibIH-
Jla KOH(eCcCHsiapallblK, KapbIM-KaTbIHACTAPbI THIM-
Il pETTEy VIIH XaJbIKApaIBIK CTaHIApTTapIbl Ka-
OBLIIay MEH iCKe achIpy MaHbI3Ibl. Ka3akcraHnaarsl
JiHAPAJIBIK, TUAIOTTHIH COTTI TOXIpHOeci (MBICATIBI,
Onemoix dacone docmypai dinoep Kouwbacuvliapul-
HblY Cbe30epi) MHAPATBIK OCHOITIITUTIKTI HBIFANTY-
JIBIH YJTiCi OOJIBIN TaObLIAIbI.

JlinapaJibIK THaIOTTHI JAMBITY MEMIICKETTEPIIiH
3aMBIPIBIIBIK, JKOHE OCWTApanThIK KaFUJIaTTapblH

CaxTail OTBIPBIIN, JiHH JKOHE MOJCHU KONTYPILUTIKTI
KYpPMETTEyTe )X0HE OCBIHBIH asiChIH/Ia TYPJIi AiHapa-
JIBIK, KAKTBIFBICTAP/IBIH aJI/IBIH aJIyFa, OOJIIbIpMayFa
Heri3aenyi tuic. bynm KykartapasiH ToxipnOenik
iCKE acCBIPBUIYBI KOHE MEMIICKETTEp apachIHAAFbl
yieciMainikke OaFbITTalIFaH TUAIOTTHIK ajlaHaap-
Il KYPY, SJIEMJIIK XOHE MEMJICKEeT imriHaeri Ocii-
OITHIUTIK TICH TYPaKTBUIBIKTHI HEIFAUTY 1A MaHBI3IbI
PO aTKapajbl.
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AYXOBHOE YITPABAEHUE MYCYAbMAH KA3AXCTAHA
B LUD®POBOM INMPOCTPAHCTBE: PEAUTMOBEAYECKMN AHAAN3

LindpoBursaums peAmMrmosHbiX MHCTUTYTOB — BaKHbIM (DEHOMEH COBPEMEHHOCTM, OCOOEHHO B
CTpaHaX C MCTOPUYECKM CAOXKHOM KOH(UrypaLmein OTHOLLUEHUIA MEXAY PeAUrneirt 1 rocyAapCTBOM.
B nocTcoBeTCKOM MPOCTPAHCTBE MCAAM MNepeskmBaeT (pasy MHCTUTYLMOHAABHOIO BO3POXKAEHWS, CO-
MPOBO>XXAQEMOI0 rOCYAQPCTBEHHbIM KOHTPOAEM U MOAAEPKKOM «yMepeHHOro» TedeHust. Llndgpposbie
TEXHOAOTMM TPAHC(OPMUPYIOT PEAUTMO3HbIE KOMMYHMKALLMU, BKAKOYAs UCAAMCKMe NPaKTUKK. B ctatbe
NMPOBEAEH PEAUTMOBEAUYECKMIA aHAaAM3 LUMPOBOro MPUCYTCTBUS AYXOBHOIO YNpaBAEHWUS MyCYAbMaH
KazaxcraHa (AYMK) Ha odmumanbHoM carite muftyat.kz. PackpbiTbl MHCTUTYLLIMOHAABHDBIN, 60rOCAOB-
CKMI U COLMOKYABTYPHbIN AMCKYPC CaiTa, a TakXe ero poAb B (hOPMMPOBAHWUU MAEHTUMYHOCTU Ka-
3aXCTaHCKMX MyCYAbMaH. ABTOPbI BMEPBbIE MCCAEAYIOT OCOGEHHOCTU (PYHKLIMOHMPOBaHUS AyXOBHOIO
ynpaBAeHus MycyAbMaH KasaxcTaHa B UM(POBOM MPOCTPAHCTBE, U B KaKOW Mepe ero OHAamH-Aes-
TEALHOCTb GYAET Cnoco6CTBOBaTH (DOPMMPOBAHMIO PEAUTMO3HON MAEHTUUHOCTU, PEAMTMO3HOMO MPO-
CBELLEHNS M aBTOpUTETA B COBPEMEHHOM Ka3axCTaHCKOM ofuiectse. B AaHHOM McCcAeAOBaHMM Tpa-
AMUMOHHbIE PEAUTMO3Hble MHCTUTYTbl BCTYMAIOT B NMPOTUBOPEUMNE C PasMKaAbHbIMU, MapriMHaAbHbIMK
MAM He(hOPMaAbHBIMU PEAUTUO3HBIMU ABUXKEHUSIMU, KOTOpPbIE, He 06AaAas OULIMAAbHBIM CTATYCOM,
NepUoOAMYECKM MPOSBASIIOT aKTMBHOCTb B OTBET HAa HEAOCTATKM TPAAMLMOHHBIX HOPM UAU UX OPUAN-
YECKYIo AeAerMTUMaLmio. MICCAeAOBATEAU MPULLAM K BbIBOAY, YTO O(pULIMAAbHBINA BE6-CAAT AYXOBHOMO
ynpaBAeHns MycyAabmaH KasaxctaHa (AYMK) BbicTynaet B KauecTBe penpe3eHTaTMBHOMO MCTOYHMKA
MH(OPMaLIMM, OTPKAIOLLEr0o MEeXaHW3Mbl B3aMMOAEMCTBUS MEXAY TFOCYAQPCTBOM, PEAMUTMO3HbIMUI
opraHusaumamm 1 obuiectsom. Mpu atom AYMK akTMBHO nponaraHAMPYeT MAEN TOAEPAHTHOCTU U
ME>XXKOH(ECCMOHAABLHOIO AMaAora.

KAtoueBble cAOBa: OHAQMH peAnrus, umdpoBusaums, Ucaam, AyxOBHOe yrnpaBAEHWE MYCYyAbMaH
KasaxctaHa (AYMK), nHtepHer.
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The spiritual administration of muslims of Kazakhstan
in the digital realm: a religious studies analysis

Digitalization of religious institutions is an important phenomenon of our time, especially in coun-
tries with a historically complex configuration of relations between religion and the state. In the post-
Soviet space, Islam is experiencing a phase of institutional revival, accompanied by state control and
support for the «<moderate» movement. Digital technologies are transforming religious communications,
including Islamic practices. The article examines the religious studies analysis of the digital presence of
the Spiritual Administration of Muslims of Kazakhstan (SAMK) on the official website muftyat.kz. The in-
stitutional, theological and socio-cultural discourse of the site, as well as its role in shaping the identity of
Kazakhstani Muslims, are analyzed. The authors try to understand the specifics of the functioning of the
Spiritual Administration of Muslims of Kazakhstan in the digital space, and to what extent its online ac-
tivities will contribute to the formation of religious identity, religious education and authority in modern
Kazakhstani society. Religious stability is important for society as a whole, including cyberspace. Here,
traditional institutions encounter radical, marginal or informal religious movements that have no official
status, but from time to time become active in response to the failures of traditional norms or their legal
compromise. The official website of the SAMK is a representative source of information, broadcasting
the mechanisms of interaction between the state, religion and society.

Keywords: online religion, digitalization, Islam, Spiritual Administration of Muslims of Kazakhstan
(SAMK), Internet.
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KaszakcraH MycbIAMaHAApbI AiHM 6ackapmachl
uMppAbIK, CaraAa: AIHTAHYAbIK, TaAAQY

AHU MHCTUTYTTapAbl UMDPAAHABIPY Kasipri 3amaHHbIH MaHbI3Abl KYObIAbICbI GOAbIN TabblAAAbI,
acipece OYA AiH MEH MeMAeKeT apacbiHAAFbl KaTbIHACTAPAbIH TapUXM KYPAEAI KOH(Urypaumsicbl 6ap
enpepae KepiHic Tabaabl. [MOCTKEHECTIKTE MCAAM MEMAEKETTIK GakblAayMeH XKOHE «KaAbIMTbl» KO3Fa-
AbICTbl KOAAQYMEH KaTap >KYPETiH MHCTUTYLMOHAAADBIK, >KaHFbIPY Ke3eHiH 6acTaH kewwipyae. Lindpabik,
TEXHOAOTMSIAAP AiHM KOMMYHMKALMSIAQPAbI, COHbIH iWIHAE MCAAMADIK, TaXXipnbeAepAi TypAeHAIpyAe.
Makanrapa KasakcraH MycbiAMaHA@pbl AiHn 6ackapmacbiHbiH, (KMAB) muftyat.kz pecmu caiTbiHAaFbI
LUMPABIK, KATbICyblHA AIHTAHYAbIK, capanTama >kKacaaAbl. CalTTblH, MHCTUTYLMOHAAADIK, TEOAOTUSIAbIK,
JKOHE DAEYMETTIK-MBAEHM AMCKYPCbl, COHAAM-aK, OHbIH Ka3aKCTaHAbIK, MyCbIAMaHAAPAbBIH GOAMbICHIH
KAAbINTACTbIPYyAaFbl POAI TaAAaHAAbI. ABTOpPAAp aAfawl pet KasakcraH MyCbIAMaHA@pPbl AiHM Gackap-
MacbiHbIH (KMADB) undpAbIK, KEHICTIKTEri KbI3MET eTy epeKLUeAIKTEePiH XX8He OHbIH, OHAAMH-BpeKeTTe-
pi Kasipri KasakCTaHAbIK, KOFamAa AiHM GiperemAikTiH, AiHWM aFapTYLWbIAbIKTbIH XKOHE AiHM GeAEAAiH
KAAbINTaCyblHA KAHLLAABIKTbI bIKMAA €TETiHIH 3epTTenai. byAa 3epTTeyae ASCTYPAI AiHWM MHCTUTYTTAp
paAMKaAAbl, MaprHaAAbl HEMece Genpecmm AiHW KO3FaAbICTapMeH Kapama-KamilbIAbIKKa Tyceai. bya
KO3FaAbICTap pecMu mapTebere ne 6oAMaca Aa, ABCTYPAI HOPMAAAPAbIH KEMLLIAIKTEPiHE Hemece oAap-
AbIH KYKbIKTbIK TYPFblAQH 3aHCbI3AAHABIPbIAYbIHA >Kayar PeTiHAE Me3riA-mMe3riA G6eACEeHAIAIK TaHbl-
TaAbl. 3epTTeyLliAepAiH KOPbITbIHAbICHI GoibIHILA, Ka3akcTaH MyCblIAMaHAApPbl AiHM GacKapmacbiHbiH
(KMAB) pecmu Be6-canTbl MEMAEKET, AiHU YNbIMAAP MEH KOFaM apacbiHAAFbl ©3apa iC-KMMbIA TeTiKTe-
PiH KepceTeTiH eKiAeTTi aknapar Ke3i peTiHAe Kbi3MeT atkapaAbl. CoHbiMeH KaTap, KMADB Te3imaiAik

reH KoHpeccrsapaablk, AMAAOT MAESIAAPbIH BEACEHAT TYPAE HacKMXaTTanAbl.
TyiiH ce3aep: OHAAMH AiH, UMPAAHABIPY, MCcAaM, KasakcTaH MycbIAMaHAapbl AiHM 6ackapMachl

(KMAB), nHTepHer.

BBenenune

CoBpeMeHHBIH POCT HH(POPMAIIMOHHBIX TEXHO-
JIOTH{ HallelieH Ha MOJICPHHU3AIINIO, YTO MO3BOJISIET
WHTETPUPOBATh PEIUTHO3HYIO JKU3Hb W OTepally-
OHHBIE (OPMBI TPAJUIMOHHBIX KOH(ECCHOHANb-
HBIX MHCTUTYTOB. SIpKUM NMPUMEPOM TaKOTO BIIHS-
Hus B LlenTpanbHOl A3uu SBISETCS ACSITEIBHOCTh
JlyxoBHOrO YympaBieHuss MycyibMaH Ka3zaxcrana
(www.muftyat.kz) B 1mudponoii chepe. B smoxy
CTPEMUTENbHOW TUGPOBU3AIMN U HApPACTAIOIIETO
MHTEpeca K PEIUTHU CPEIH MOJIOJCKH, 0COOCHHO B
WuTepuere, naTepHET-TUIaThOpMa muftyat.kz cra-
HOBHUTCS KJIIOYEBOM 00JIACTHIO MCCIIEIOBAHUM, KO-
TOpast 10 CHX TOp ObUTa HEJOCTATOYHO M3YyYeHa B
paMKax OTEUECTBEHHOTO pENUTHOBENCHHS. Takum
o0pa3oM, TemMa HMCCIEAOBAaHUS ONPEACISIeTCS BO3-
HUKHOBEHHEM HOBOTO 00beKTa — uPpoBoil nH(ppa-
CTPYKTYPBI TPAJUIIMOHHOTO UCIAMCKOTO WHCTHTY-
Ta B PecmyOnuke Kazaxcran.

3HaYUMOCTh JAHHOTO MCCIIEOBAHUS 3aKII0ova-
eTcs Kak B TEOPETHUYECKHX, TaK M B TMPAKTHUECKUX
acnektax. C 0JIHOHM CTOPOHBI, C paCIIpPOCTPaHECHHEM
pEIUTru B MEIMHHOM MPOCTPAHCTBE BO3HUKAET He-
00XOJIMMOCTh JIISl YYCHBIX W3 Pa3IHYHBIX JTUCITH-
TUIMH OOBEIMHHUTLCS W TIEPEOCMBICTUTh TPAHUIIBI

MEX/Ty CBSIIIEHHBIM W CBETCKUM B HOBBIX YCIIOBH-
six. C Ipyroi CTOPOHBI, peJIMTHO3HAs CTA0UIBHOCTD
Ba)KHA Ui OOIIECTBa B IIETIOM, BKIJIFOYas KHOep-
MIPOCTPAHCTBO. 3A€Ch TPaJULUOHHBIE WHCTUTYTHI
CTAIKUBAIOTCSA C PAJAUKAIFHBIMUA, MapTHHAIEHBIMA
WM He(OPMATIBHBIMH PEIUTUO3HBIMHA TEUCHUSIMH,
KOTOpBIE HE HMMEIOT O(HIMaTBHOTO CcTaTyca, HO
BpeMs OT BPEMEHU aKTUBU3UPYIOTCS B OTBET Ha He-
yAa4l TPATUIIMOHHBIX HOPM WM WX IOPHIAIECKIE
KoMmrpoMeTannu. Takum o00pazoM, IesTeIbHOCTD
AYMK B kubeprpocTpaHCTBE JOJKHA TTPUBJICKATH
BHUMAaHHE KakK HCCIIeAoBaTe]eid B 00NacTH pesu-
THOBEJICHHS, TaK U B KOHTEKCTE TOCY/IapCTBEHHOM
MOJIUTUKY B cepe peTurui HHPpOpMaImoHHOHN 6e3-
OTTaCHOCTH.

OO6bexToM mccnenoBanus sBisiercs: JyxoBHoe
yhpaBJieHne MycyinbMaH Ka3axcraHa kak cCoBpeMeH-
HBII pEeIUTrHo3HbIA HHCTUTYT. [Ipenmer uccnenona-
HUS BKIJIIOYAeT TIPEACTaBICHHE HCIAMCKOTO JHC-
Kypca Ha oumansHoMm caiite 1Y MK — muftyat.kz,
a TaKKe ero CTPYKTypy, COep:KaHue M KOMMYHH-
KaTUBHBIE 0coOeHHOCTH. Llenb uccaenoBanus — BbI-
SIBUTH MOJKET JI MCIAMCKOW MIEHTHYHOCTH, KOTO-
past COOTBETCTBYET OJIOOPEHHBIM TPEACTaBICHUIM
00 «OPTOIOKCATHHOM HCIIaMe», (PYHKITMOHUPOBATH
B COBPEMEHHOM LU(POBOM MHpE.
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ObocHoBaHUE BLIOOPA TEMBbI, LeJH U 321241

Hudposuzanus pelurui 1 peuruo3HbIX HHCTH-
TYTOB CTaJla yCTOSIBILICHCS TCHACHIIUEH B 3aI1aJHbIX
PETUTHOBEUECKUX HCCIEIOBAHUSIX 32 MOCIETHHE
nBa JecsaTuieTus. Bo3MOXKHOCTH M3ydeHHS pemu-
MM B MHTEPHETE BIIEPBbBIC OBLIN CHCTEMATH3UPOBa-
HBI B pabotax X. Kammnbermra, KOTOpBIN onpeent
KOHIICTITYaIbHYIO Pa3HUIy Mexay religion online
(penmurust B wHTEpHETE) WM online religion (MHTEp-
HEeT KakK MPOCTPAHCTBO JJISI PEIMTHO3HOTO OIBITA)
(Campbell, 2005: 3-5). OTo O6bUTO MaNee pa3BUTO B
Oosee o3aHel padore, a ©MEHHO B KHUTE «Digital
Religion: Understanding Religious Practice in New
Media Worlds», rae Kamnbemnn noguepkuBaet, 4To
unes unudposoit penurnn (digital religion), B 2012
TOAy, CIIy>K/JIa IOPOTOBOM KOHIETINEH IS n3yde-
HUSI MOJU(PUKALNHT PEIUTHO3HBIX IPAKTHK, PEITUIH-
O3HBIX UJCHTUYHOCTEH W PEIMTHO3HBIX HHCTHTYTOB
B Mureprere. Jlns Kommbemna «udpoBas penu-
THSD» — 3TO HE MPOCTO PEIUTUKAIMS CTapOU PEUTHN
Ha 9KpaHe KOMIIbIOTEpa, a HOBBIH BMJ NPOCTPaH-
CTBa, B KOTOPOM PEITUTHO3HBIC CUMBOJIBI M CTPYK-
TypHsI Tpanchopmupytorcs (Campbell, 2012:13-28).

Wzyuenne MycyibMaH B UHTEPHETE CTajO OT-
JeNTbHON NOAMMCHMIUIMHONW B paMKax HCCIeloBa-
Huil mudposBoro ucnama. Hanbonee 3ameTHbie pa-
00THI B 3TOW 0Onactn mpuHamnexar [apu ByHTy,
KOTOPBIi, OIHAKO, C Hayalla BeKa H3y4a KOHCTPYH-
poOBaHUE NpeICTaBICHNH 00 UCIaMe B BUPTYAJILHOM
MIPOCTPAHCTBE C OCOOBIM aKIIEHTOM Ha O(QHUIHAaIb-
HBIE BeO-caiiThl, HciaaMckue GOpyMBbI M COLIUATIBHBIC
cetu. OH pazpaboran uaew e-Islam — TUPpPOBOTO
Meauanen3axka HCIAMCKMX 3HAHHWN, KOTOPBIA He
TOJILKO XPaHHT U TepelaéT 3apanee cPOpPMUPOBaH-
HbIC HOPMBbI, HO TaKXXE U B PABHOM CTEIIEHU I'eHE-
pHUpyeT HOBBIE (DOPMBI HCIAMCKOH CyObEKTHUBHOCTH
u aBropureta. B xuHure «Islam in the Digital Age»
I'. Bynt (Bunt, 2003: 74-90) ananu3upyeTr pa3Ho-
oOpasue U(PPOBBIX UCIAMCKHX TUIAT(OPM, KaK To-
CYJapCTBEHHBIX, TaK M HETOCYIaPCTBEHHBIX (opM,
9YTOOBl NPOJEMOHCTPHPOBATH, YTO B HMHTEPHETE
yCTaHABIUBAIOTCSI HOBBIC JISTUTUMHOCTH M aBTOPH-
teTbl. [1o3:xe oH yTouHsieT 3To B KoHuenuuu «Cyber
Islamic Environments» — 3KOCHUCTEM, TJIE€ MYCYJIb-
MaHe B3aUMOAEHCTBYIOT C PEJIMTHUEH BHE TpaauLy-
OHHBIX MHCTUTYTOB (Bunt, 2009: 15-22). Uuctuty-
Thl MciaaMa B VIHTepHeTe, HamoMuHaeT HaM baurt,
TaKke KOHKYPUPYIOT C IpyTUMH pedepeHTaMu aB-
TOPUTETA, TJ€ JETUTUMHOCTD 4aCTO JIEMOHCTPHUPY-
eTcsl He Yepe3 CaHKIMU WIN PUTYabHbIC MO3UIINH,
a gepe3 MenuanbHyo BuanMocTh (Bunt, 2003: 47-
59;2009: 110-126).
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WnTepecHoe Hampasienue npecienyer C. Xy-
Bep, KOTOPHIH, OMMMPAsiCh B OCHOBHOM Ha COIIMOJIO-
THI0 ME/INa-PENTUTUH, PACCMaTPUBACT, KAKKE HOBBIC
(OpMBI OTHOILICHHN MEXTy JTHYHBIMU yOeKICHNUSI-
MH, MHCTHTYLHMOHAIBHBIMH YCTPOMCTBAMH U IMy-
OJIMIHOM chepoit TOPOIKIAIOTCS TIOSBIICHUEM OITH (-
POBaHHBIX penUruo3HbIX BeIpakeHnd (Hoover,
2006: 98—-104). OH yTBEpKIOaeT, YTO MBI MOXKEM
oOpatuTbes K caiitam penuruu B MHTEpHETE Kak K
Me/IMAaTH3UPOBAHHBIM TPAKTHKAM, TJIE CBSIICHHOE
HE TepsIeT aKTyaJbHOCTH, & IPHHUMAET HOBBIE Op-
MBI TIPEJICTABIICHUS U JICTUTUMAITUU. ITO 0COOCHHO
AKTyaJbHO TPH H3YYEHHH O(QHUIMAIBHBIX CAHTOB
PEIUTHO3HBIX HHCTHTYTOB, KOTOPBIC BHICTYIAIOT HE
TOJIBKO Kak miatdopma Jjisi MUCCHOHEPCKUX LeNeH,
HO U JU1s1 00pa30BaHus M UICOJIOTHH.

W omnpeneneHHple acmleKThl HUPPOBOrO aBTO-
puteTra OBUTH PacCMOTpPEHBI B 3allaJHOM aHaJHN3e.
VYuensle, Takue kak llutep Mangesuns u @unun
Xayaiu1, ©3y4aroT, KaK peIuruo3HbIe JINAephl (MMa-
MBI, My()THH) OCBOMJIM HMCIOJIb30BaHUE HOBBIX Ka-
HaAJIOB KOMMYHHKAIIUM M KaK 3TO BIUSET Ha BOC-
NpUATHE PEJIMTHO3HOTO aBTOpUTETa. MaHIEBUIIb
MOTYEPKUBAET, YTO MU (PPOBHIE TTAT(HOPMBI pa3MBbI-
BAIOT Pa3In4Msl MEXIY TPAAUIUOHHBIM U XapH3Ma-
TUYECKUM aBTOPUTETOM, M TAKWE MOHSTHS BasKHBI
NpU PaCCMOTPEHUH M3MEHEHUH OQHUIUAIBHBIX MY-
cynbpMaHCcKuX aBroputetoB (Mandaville, 2007: 102-
116). Xaysm1 neMoHCTpUpyeT, Kak udpoBoe npei-
CTaBJICHHE MOXKET KaK YKPEIUISTh, TAK U MOJPhIBATH
JIETUTUMHOCTH TpaauMoHHbIX uepapxuii (Howell,
2014: 55-62).

Kpome Toro, cymecTByroT SMIUpUYECKHE 1aH-
HBIE TI0 PETIMTHO3HBIM CaiiTaM M COIIMATBHBIM Me/Ina
ucIaMcKux opranmsanuidi. Hanpumep, kaura «New
Media in the Muslim World: The Emerging Public
Sphere» (Anderson J., Eickelman D.F., 2020: 115)
WUTIOCTPUPYET, Kak opunaibHble U HeopHUIIna b-
HBbIC PEJIMTHO3HBIE areHThl OOPIOTCS 3a MpUBICYE-
HHUE BHUMAaHUs CBOEH OHJAWH-ayJAUTOPUU Yepe3
YouTube, Telegram, Instagram u Be6-caiitel. Oco-
OEHHO MMOTYEPKUBAETCS, YTO BEO-CAlTH My(DTHATOB
HE TOJIBKO CJTy>KaT HHPOPMAMOHHBIMH MY TSIMH, HO
TaKXke SIBIAIOTCA TUTaTGOopMaMH TOCYAapCTBEHHOM
ouLMaNEHON Teperaynd PeIUrHo3HOW MOJUTUKU
(CaptbaeBa, Accanos, 2023: 5). Uto kacaercs Llen-
TpaJbHOM A3WM, 3amajHble aKaJeMHUUYECKUe Mpea-
CTaBJICHUSI B OCHOBHOM KacaroTCsl paJiuKaliu3aIiu,
PETUTHO3HOM TONUTUKH W MPOOJIEMbl BHEIIHETO
BO3/ICMCTBHA Ha HCIAMCKYI0 HAeHTHYHOCTH. Co-
OTBETCTBEHHO, B ToMe «Being Muslim in Central
Asiay OCHOBHOE€ BHUMAaHHUE YJIEISETCS TOCyaap-
CTBEHHOMY PETYJIUPOBAHHUIO HciaMa, a HuppoBOe



A. Kapsibaesa u 1p.

NpeACTaBICHUE paccCMaTpUBAETCS JIMIIb B OOIIEM
Buze (Laruelle, 2018).

TakuM 00pa3oM, B aHIJIOSA3BIYHBIX padoOTax
MIPEJICTABIICHBI JTHOO TPaHCHAIIMOHAIBHBIN HCIaM-
CKHUIl aKTHBU3M, JTNOO MEINANCCIIEJOBAHMS MYCYIIb-
MaHCKOW HWACHTUYHOCTH Ha TJI00aJbHOM YypOBHE.
JestenpHocTh JlyXOBHOTO yIpaBiIeHUs MyCyJIbMaH
Ka3zaxcTraHa Kkak HHCTUTYTa, KOTOPBIN 3as1BUJI O KOH-
TpoJie Hajl LU(PPOBBIMU chepamMu BIUSIHUS B paMKax
opUIHMATHHO YTBEPKICHHONH MOJETH «TPaAUIINOH-
HOTO UCJIaMay, OCTAeTCs HENCCIIeI0BaHHON HE3aBH-
CUMBIMH y4eHbIMH. COOTBETCTBEHHO, PEIUTHOBE-
JICHUIO TMPEJCTOUT BaXXHBIH SMHCTEMOJIOTHYECKHI
nmpoben — HexXBaTKa 3HAHWA O TOM, KaKk o(pHIInaib-
HBbIE UCIIAMCKHE MHCTUTYTBI MOCTCOBETCKOTO MPO-
CTpaHCTBA MPENCTaBIIOT ceOs B IudpoBoii cepe.
OTO HCclnenoBaHNuEe CTPEMUTCS 3allOMHUTH MPOoOel,
yeprias BAOXHOBEHHE M3 YCIEXOB MOAX0Ma K Iud-
pPOBOM pEeINruy, HO CMeIas B3MVIA] Ha Ka3axCTaH-
CKHMM KOHTEKCT, KOTOPbII B 3HAUUTEIBbHON CTENIEHU
ocraercss Ha mepeepur MEKIYHAPOTHOH CLEHBI
PETUTHOBETYECKUX UCCIIEIOBAHMI.

Haylmaﬂ METO/10JI0T U UCCJIeI0BaAHUI

MeToa0a0rn4ecKoil OCHOBOM  HMCCIIEJOBaHUS
CIYKUT KOHTEHT-aHallu3, NUCKYpC-aHallu3 U TOJ-
XOJIbI UCCIIEOBAaHUIN N(POBOTO PEIUTHOBEICHHUS
(digital religion studies), koTopble ONMUparOTCs Ha
KOHIICTIIIAIO MEIUAINH PEIMTHO3HOTO OmbITa. Me-
TOABl HCCIEIOBAHUS: KAUYeCTBCHHBIH CEMaHTHYE-
CKUI aHaIN3, CPAaBHUTEILHO-UCTOPUUECKUI aHAIIN3,
PEIUTMOBEUYECKUI MHCTUTYLIMOHANIBHBIN aHaIu3,
Meana aHanu3. Takke BO3MOXKHBI CPAaBHUTEIHHBIC
aHaIu3bl B paMKaxX pPEIUTHO3HON TepPMEHEBTHU-
ku. UccnenoBanme muftiyat.kz cimyXut HE TOIb-
KO MH()OPMAIIMOHHBIM PECYPCOM, HO M CPEICTBOM
OopUIHMATHFHOTO PETUTrHo3HOr0 Auckypca. OHO Ha-
MPaBJICHO HA JICTUTUMAIMIO KOHCONHUJIALUUN YMMBI,
HEHTpanu3amnnio MaryoHbIX PeIUTHO3HBIX BIMSTHUN
1 (hOpMUPOBAHUE PEIUTHO3HON UICHTUYHOCTH, CO-
3BYYHOH KyJIBTYPHBIM W TOJUTHICCKAM OPHUCHTA-
IUSIM Ka3axCTaHCKoro oOmiectBa. HayuHast HOBH3-
Ha JIaHHOT'O MCCIIEZIOBAHMS 3aKITI0YAETCs B TOM, YTO
OHO aHAM3UPYET OTHENbHBIH HU(POBOH pecypc,
KOTOPBI paHee HE paccMaTPHUBAJICS B TaKOM KOH-
TekcTe. [IpakTuyeckas 3HAYMMOCTD 3aKJIIOUAETCS B
BO3MOXHOCTH TIPUMEHEHHUS TIOTYyUYEHHBIX BBIBOIIOB
JUISE pa3pabOTKU PETUTrHO3HOW HH(OPMAIMOHHOM
MTOJINTUKY U TIPETIOTaBaHUS TUCITATUINH, CBI3aHHBIX
C U3YyUYCHUEM COBPEMEHHOM PETUTHO3HON KYJIbTYPbI
1 1 poBbIx Meana. O0OBEKT UCCIeTOBAHUS SBIISET-
cs mudposas nHPpacTpykrypa JlyXoBHOTO yripaB-

nenust mycyibMaH Kazaxcrana. B onnom u3 sranos
WCCIIEIOBAHNS COITOCTABUIIM COOpPAHHBIN MaTepua
C PENMIHO3HON NMoaUTHKOM rocyaapcrsa u IYMK.
M3yunnm TemaTHdecKue maTTepHbI, CIIOCOOBI 00pa-
LICHUS K ayAUTOPHH, TEPMUHOJIOTUH, CTHIIb TTO1a41
MaTepHuaioB. B kadecTBe SMIUPUUECKOTO MaTepH-
asia ObUIM MPOaHATU3UPOBAHBI KOMIIOHEHTHI CaiTa,
TaKue Kak:

- coJep)KaTeNbHble PYOPUKH (TOUYHEE «BOIPOC-
OTBET», «IPOIOBEN», «(hHeTBb», «bubdbmmuorekay u
mp.);

- HOBOCTH;

- HHTETpalys ayJ10- U BUICOAPXUBOB;

- CTaThy;

- MHTEPAKTHUBHAS KapTa MeueTel 1 yueOHBIX 3a-
Benennit KazaxcraHa;

- nudpoBas KapTa MEYETEH ¢ Te0JIOKALINECH;

B konmuecTBeHHOM HCCIEIOBAaHWHA OBUIH OTO-
OpaHbl ¥ IPOAHATN3UPOBAHBI:

- 50 craTeii ¢ peUTrHO3HBIM COZEPKAHUEM;

- 30 ¢eTB, OnMyOIMKOBaHHBIX Ha CalTe;

- 10 Bugeo nponoBeneit MyQpTHS U PErHOHAb-
HBIX IMaMOB;

- 20 BOIpOCOB-OTBETOB M3 TOTO YK€ pa3jena.

OcHoBHAA YaCTh

[yxoBHoe ynpaBieHue MycyibMaH Kazaxcra-
HAa — pecnyOJIMKaHCKOE yXOBHO-PEIMTHO3HOE
yrpaBJeHdecKkoe oobeanHenne MmycynpMan Kazax-
crana (https://www.muftyat.kz/ru/kmdb/). Jlyxos-
HOE yIIpaBJ€HHUE BKJIKOYaeT npeacenarens — [pen-
cenatenst JIYMK, BepxoBHoro mydtus, Coser
akcakanoB, [lonmeuutenbckuii coset, IIpesmanym,
PYKOBOAMTEIS ammnapara, a TakKe OTHEIbl U CeK-
TOpa M0 PENUTHO3HBIM JefiaM, [Iapuary u gernam,
Jies1aM MeUeTel, MEeXAyHapOJHbIM CBS3AM, KOMMY-
HUKAIUSAM, IPOTOKOIY, XaJKy, IPOIOBEISIM U Ha-
CTaBJICHUSIM, HayKe U 0Opa30BaHHIO, OOLIMM M MO-
T0AEXKHBIM BOIIpOCaM, CTaHIapTU3alluU XaJsIbHON
MIPOAYKIHH, IPECC-CITY’)KOe U MHTEPHETY, KEHCKUM
BOIIPOCAM U JpPYyTHeE.

Iemn u 3agaun J[yXOBHOTO yIpaBlIEHUS My-
cynbMaH KaszaxcraHa — mpomaraHia Mo pacrpo-
CTpaHEeHHE HciIamMa, OOecTeYeHrue NPaBHIBLHOTO
pactpoctpaHeHust yueHuil IIpopoka Myxammena,
COXpaHEHHE eIuHCTBa MycyibMmaH Ka3zaxcraHa,
o0ecriedeHue MOTHOTO W IPAaBUIILHOTO UCTIOTHEHUS
IapuarTa B PEJUrHO3HBIX OPraHU3alUsAX, PELICHUe
PENUTHO3HBIX BOIMPOCOB MYCYJIbMaH pPeCITyOIHKH
yepe3 MPeJCTaBUTEIE MMaMOB B pErvMoHax, MOJ-
TOTOBKA CITEIHAIINCTOB, OOYyYaromUX HCIaMy, a
TaK)K€ YCTaHOBJICHHE KOHTAaKTOB C MHOCTPAHHBIMU
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PEJUTHO3HBIMH OpPTaHU3ANUSAMHU, OOBEIMHEHUSIMU
1 y4eOHBIMH 3aBEICHHUSIMH, TTOATOTOBKA PEITUTHO3-
HOW JHUTEpaTyphl, yUeOHUKOB U IPYTUX HEOOXO M-
MBIX U3JaHUM.

KonTeHnT-ananmm3 nokasai, 4To HanbosIee 9acTo
ITOBTOPSIOIIAMICS TEMaMH B CTaThIX W IPOIIOBE-
JSIX SIBJISTEOTCSL:

- COOMIOZICHUE TPATUITMOHHOTO Hciaama (XaHa-
¢utckuii Mmazxao);

- IPEAYNPEKACHUE TIPOTUB HETPATUIIMOHHBIX U
JICCTPYKTHBHBIX TEUCHHH (B YaCTHOCTH, canadusma);

- eIUHCTBO YMMEI B KazaxcTane n yBaKeHHE K
rocyJIapcTBy;

- pOJIb CEeMbH, HPAaBCTBEHHOCTH, T€HCPHBIX PO-
JIEW B HCJIaM€E;

- XaJK, TIOCT, HamMa3 — Kak (pOpMBI peTUTHO3HOM
MPaKTUKH.

[IporoBenn BepXOBHOTO MY(hTHS U APYTUX aB-
TOPUTETHBIX HMaMOB HEPEIKO COMPOBOKAAIOTCA
BHJICOPSIOM, TIPOGECCHOHAIEHO CHATHIM U CMOHTH-
POBaHHBIM. JTO YKa3bIBa€T HA CTPATETHUECKOE HC-
TTOJIb30BAaHUE MEIUATEXHOJOTUH ISl JIETUTHMAIIAN
ABTOPUTETA U AMOLMOHATIBHOI'O BOBJICUCHUS ayTUTO-
puu. Takum 00pazom, pEMTHO3HOE PYKOBOICTBO B
IU(GPOBOM MPOCTPAHCTBE OCYIICCTBIISET (DYHKIIUIO
HOpMAaJIM3aIiH, OTPAHUIHBAS TI0JIE MHTEPIIPETAIIAI
U mpeuiarasi €IuHYyI0 PEMIHO3HYI0 MO3UIIUIO, CO-
TJIACOBAHHYIO C IOJINTUKOM TOCyIapCTBa.

B pasnene «Bomnpoc-oTBeT» aKTUBHBI TEMBI, Ka-
CaIOIUeCs TIOBCETHEBHON ATHUKH, OOpsIIOB, Opaka,
HACJICJICTBA, XaJSUIBHOCTU MPOIYKIUH. DTOT (op-
mart 1mo3BossieT JIY MK mo3uiinoHnpoBath ce0st Kak
«OJM3KOTO» K BEPYIOIIEMY HHCTUTYTA, PEIIAIOIIETO
OBITOBBIE M TyXOBHBIE MTPOOIEMBI HA OCHOBE IIapH-

aTa. Ba)kHO OTMETHTB, YTO B OTBETaX Ha BOIPOCHI
HabmogaeTca cOaIaHCUPOBAHHOCTD MEXTy JOrMa-
TUYECKOHW CTPOTOCTBIO M MParMaTu4ecKou ajarra-
1ueil: 0coO0eHHO B BOIIpoOcax OAHKOBCKUX YCIYT,
paboThI B CBETCKUX CTPYKTypax, B3aUMOJICHCTBUS €
HEMyCyJIbMaHaMH.

CaiiT — 910 NUIO 000K OpraHU3alHH, YUPexK-
JIeHUsI, KOMITaHWHW, OM3Heca, TUIOMAAKa s TOIy-
yenusi uHopmanuu. B HacTosmee Bpems Jroan
OIICHWBAIOT PabOTy OpraHU3alMi MO YIOOCTBY H
HarJSITHOCTH caidTa. DTO JIOTHYHO: €CIIM CalT yIo-
O€H B HCII0JIb30BaHNH, HH(OPMATHBEH U MPUBJIEKA-
TEJICH, 3HAUMT OpraHu3alust 3a00THTCS 0 KoMpopTe
CcBOWX Toik3oBareniell. Ponb odummansHoTO Ccaiita
JyxoBHOro ynpasineHusi mycynpMman Kazaxcrana
OYeHb BaKHA JIJIs TOI'0, YTOOBI MOJIOIEKE HE COMBa-
Jlach C MyTH, a MoJyvajia MOJHOICHHBIC PETUTH03-
HBIC W pelurnoBemdeckue 3HaHusA. OQUITHaTbHBINH
caiitr /lyxoBHoro ympasneHus mycynbMaH Kazax-
crana «Muftyat.kz» coorBeTcTByeT TpeOoBaHHIM
COBPEMEHHOI'0 MHHOBALIMOHHOTO BEKa U BEACET Aes-
TEJIHHOCTH B Chepe PeTUTHO3HBIX BOTIPOCOB, BKIIIO-
Yast UCIAMCKHE HOPMBI U IPAKTHKH, a TaKxKe 0011e-
Yel0BeueCcKre U TyMaHUCTHYeCKHe IIeHHOCTH. CaiT
OCHOBBIBaCT CBOM MaTepHalibl HA YHUBEPCAILHON
HWCIAMCKOM IIEHHOCTHOM CHCTEME, OXBAaTBIBAIOIICH
Bce c(hepbl YeTOBEUECKOM KHU3HH.

Tem He MeHee, IpY CPaBHUTEIBHOM aHAIH3E C
caiiTaMl Jpyrux HOBBIX PEIUTHO3HBIX ABMKCHHUN
MOJKHO BBIJIEJIUT HEKOTOpPBIE MPOOersl 0PopM-
JeHusl U yno0cTBa mcronb3oBaHus «Muftyat.kzy.
Hwxe B Tabnnie mpencTaBieHbl pe3yiIbTaThl aHa-
JM3a caifTa o KpUTEpUsM OLIEHKH 001ero ohopm-
JICHHUSL.

Ta6auna 1 — Kpurepuu orieHkr BeO-caiiTa peIMTHOBEIOM C TIO3HIIUIA BOCIIPUSTHS U MOJIH30BaTEIBCKOTO OIBITA

Ne Kpurepun

Tlosicnenne

YnoocTBo uc-
M0JIb30BAHUS

JTro00ii caiiT pUBICKACT MOJIB30BATEIS B IIEPBYIO OYepelb CBOCH ymoOHOI HaBurarmei. [Touck
BKHOW MH(POPMAIMHU Ha caiiTe He I0JDKeH TpeOoBaTh Oosiee TPEX KIMKOB MBIIIBIO. IMEHHO 110 A TOMY
KPUTEPUIO ONpeesisieTcs yno0CTBO caiiTa.

[Torok Bocmpu-
2. | ATHS U aKLEHTbI

CTpyKkTypa caiiTa JO/DKHA ObITh JIOTMYHO OpraHu30BaHa. MIIIOCTpalny, TEKCThI, KHOTIKH U APYTHe
HEOOXOIMMBIC 3IEMEHTBI HE JIOJDKHBI OBITh pa3MeIIeHbl Xa0THYHO.

B stom otHOMmIEeHHN caidT [lyxoBHOTO ynpaBneHus mycynsman Kazaxcrana (JJYMK) tpeGyer
nopabotku. OCHOBHAA 3a/1a4a pH 0(hOPMIICHHH TIIABHOM CTPaHHIIBI — CO3IATh JU3aiH, CIOCOOHBII

BHIMATIA 3aMHTEPECOBaTh BHEIITHETO MOIB30BATENSI, HE IEPeTpy»Kasi €ro BOCIPHATHE, HO OTHOBPEMEHHO
yAepkuBasi BHUMaHHUE B paMKax 3aJaHHON TeMaTHIeCKOH HaIpaBIeHHOCTH.
PanonanbHoe pacipezeneHie NpocTpaHCTBa Ha caiite — kpaliHe BakHbIl aciekT. [Ipuniun, koropomy
pbextunroe clIe/lyeT IPHJICPKUBATLCA: TECHO CBASAHHKIC MEXTY c000ii MHPOPMALIMOHHBIE OJIOKH JOJDKHBI OBITH
3 | nenonssoparme | PASMELLCHBI B HETIOCPE/ICTBEHHOM 0JIM30CTH U CHCTEMaTH3HPOBAHBI.
UToObI IpHBII€Ys BHUMAHHE II0JIE30BATEIIS, BAYKHO BBIACINTD KIIIOUEBOH 2JIEMEHT, SIBILSIFOLUICS
MIPOCTPAHCTBA

«BHU3UTHOM KapTouKoi» caiiTa. OfHaKo Heperpy3Kka CTpaHuLbl 30bITOYHON HHpOpMaLHei paan
«3aI10JHEHUS ITyCTOT» OKa3blBaeT HEraTUBHOE BIIMSHUE HA [10Jb30BATE/IbCKUIL OIBIT.
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TIpooonacenue mabauyvl

Ne Kpurepuu

Ilosicuenue

4. | llBeroBas cxema

Bocnpusitne 005eKTOB OKpY»KaIOIIero MUpa BO MHOTOM 3aBHCHT OT 11BeTa. [[Beta popmupyror
omnpeeéHHOe YMOLMOHAIBHOE COCTOSIHUE: OHH MOTYT BBI3BIBATh TIO3UTHBHBIE OLIYILEHUS U
OnaronpusTHOE BIEYATIICHUE MIIH, HA0OOPOT, pa3/ipaKeHue U OTTOPKEHHE.

Ipu ananm3e ouIMaNBEHOTO caliTa BOZHUKAET HJesl O HEOOXOIMMOCTH MepecMOTpa [IBETOBOIT
raMmbl. IrHOprpoBaH#e 1IBETOBOM TapMOHNH — cepb&3Hast ommnbka. HecoBmecTrmble mimm
HecOaJlaHCHPOBaHHBIE [IBETa CHIDKAIOT Ka4eCTBO BOCIIPUSATHSI HHPOPMAIHH.

B urore nMeHHO 1BeTOBas nanuTpa GopMUpyeT HEOOXOANMOE HACTPOCHHE U OCTABIISIET Y
HOJIb30BaTeNs 00Iee MO3UTUBHOE BIIEUATICHHUE.

Ha caiite IYMK mnpencraBieHo 10CTaTOYHOE KOTMYECTBO HHPOPMAIINH, CBI3aHHOM ¢ OCHOBHON
JeATeTbHOCTHIO Opranu3auy. OIHAKO ITaBHAs CTPAHHIA OPHEHTHPOBAHA MIPEHUMYIIECTBEHHO Ha

Wudopmarus- .
HOBOCTHOM KOHTEHT.
5. 3Haq31?4f)TcLT:IKOH- DT0 3aTpyAHSICT HABUIALMIO [UIS TIOJIb30BATENICH ¢ HU3KHUM YPOBHEM PEIUTHO3HON IPAMOTHOCTH: OHU
TrenTa HE TOJIy4aloT YETKOTO NPEACTABICHHS O TOM, C Yero Ha4aTh 3HAKOMCTBO C CAfTOM M KaKHe MaTepualbl
U3YYHTh B NIEPBYIO o4epe/ib. TakuM 00pa3oM, GyHKIHUS ITyTEBOAUTEIN PEA30BaHa HE B OJITHON
Mepe.
CoBpeMeHHBIH TT0JIb30BaTENb SKESHEBHO B3aNMOICHCTBYET ¢ JiecaTkaMu caitoB. [loaTomy oH He
JKeJIaeT TPaTHTh CBOE BPeMsI Ha CKyYHBIE MITM HepeJIeBaHTHBIE MaTepHAJIbI.
Jlérkocth BakHO TIIaTeNbHO MPOAYMBIBATh JM3aH M KPUTHIECKH OLICHUBATH 3HAYNMOCTD IT0JaBaeMOit
6. BOCIHIPHSTUS nHpopMaImu.
nadopmarmu | Hanprmep, TeKCT, pa3MeIIEHHBII Ha OJIEKIIOM MJIM MAJIOBBIPA3UTEIbHOM (hOHE, BOCTIPHHUMACTCS
xy»xe. OCHOBHOI HEJJOCTATOK caiTa — neperpy3ka BTOPOCTEHEHHBIMHU JIEMEHTAaMH1, OTBIICKAIOIINMUI
BHUMaHHUE U MENIAIOMINMH COCPEIOTOUNTHCS Ha TNIABHOM COAEPIKAHHH.
Jlns Bu3yanbHOro opopmiieHus caiita He0OX0AMMO UCIOIb30BaTh COBPEMEHHBIC, KPEATHBHBIC
AKTyanbHOCTh | M300paxkeHus. IlepBoe BeyaTieHue OT caiita HAIPSIMYIO 3aBUCHT OT MX Ka4yeCTBa.
7 BU3yasbHOro | @ortorpaduu IOJDKHEL OBITH IPKUMH, HACHILIICHHBIMH U 0053aTEIbHO HECTU B ce0E CMBICIIOBYIO
' oopmiteHHsT | HATPY3KY.
(dororpadmii) | B nanHOM citydae cyiiecTByeT NOTPEOHOCTb B yIIy4IICHUH KauecTBa BU3YaIbHOTO psijia,
HCIIOIb3yEMOTO Ha CalTe.
B ycnoBusix coBpeMeHHOIT 1(poBoii Cpeibl TOT KPUTEPHA TPHOOpETaeT 0co0yI0 aKTyalIbHOCTb.
ApnantuBHOCT | [TockonbKy OOJNBIIMHCTBO MONB30BaTeNIeH dale 00pananTcs K MOOMIEHBIM YCTPOICTBAM, 4eM K
8. K pazmMepam KOMITBIOTEpaM, CaiiT JOKeH OBITH aJalTHPOBaH MoK popMaTr 3KpaHa CMapTHOHOB.
JKpaHa 310 03HAUAET, UTO ¢ Tene(oHa CAlT TOIDKEH 0TOOpaskaThCsl KOPPEKTHO, OBITH (PyHKIIMOHAIBHEIM H

obecrieunBaTh IPOCTOH M OBICTPBII JOCTYI K HEOOXOIMMON HH(OpPMAIHN.

Jlanee MbI onelTaeMcsl POAHAIU3UPOBATh CO-
LUAJIbHO-PEIIUTUO3HBIE BOIPOCHI, KOTOPBIE B OC-
HOBHOM MOJIHMMAET JaHHbIN cailT. Myipble cioBa
Y HACTABJICHUS Ka3aXCKOro Hapoja O EIUHCTBE,
COTJIaCUU U CIUIOYEHHOCTU OCTAOTCSl aKTyallbHbI-
MU HECMOTpSI HA CMEHY AIOX M M3MEHEHUH B 3a-
KOHaX. M3BECTHO, YTO CYACTIMBOE M YCTOMYMBOE
CYIIIECTBOBaHKE JTFOOOTO OOIIeCTBa U TOCyIapCcTBa
B IIEPBYIO OYEpE/b 3aBUCUT OT €IMHCTBA. B 3TOM
KOHTEKCTE OpUIMAIbHBINA caiiT JlyXOBHOTO yIpaB-
nenust MycyiabMman Kasaxcrana mpeskzae Bcero yje-
JII€T OCHOBHOE BHHMAHHME HALIMOHAIBHOW CILIO-
YEHHOCTH. DTO JIETKO MPOCIEIUTh MO OOJIBIIOMY
KOJIMYECTBY OITyOJMKOBAaHHBIX Ha CaWTe CTaTei.
AHanuTHYeCKHe HCCIIEOBAHNS IOKa3bIBAIOT, YTO
collepkaHue craTei, myOnuKyeMbix JlyXOBHBIM
ynpaieHueM MycynbMaH Kazaxcrana, B OCHOBHOM
CTPOUTCS HA CUHTE3€ HALIMOHAJIBHBIX U UCIAMCKUX
LeHHOCTeN. ["apMOHNMYHOE coueTaHue HalMOHAJIb-

HBIX TPaJUIUI U UCIAMCKUX HOPM, a TaK)Ke OLIEHKa
Pa3NIUYHBIX COLMANBHBIX MPo0IeM o0LIecTBa ¢ 1o-
3UIMN KCIIaMa SBJISIOTCS OCHOBHBIMHU IPHUHITUTIAMH
JESATEILHOCTH COTPYAHHUKOB YIIPaBICHUS.

Tak, B rmyoune mocnosuilsl «Ecnu yetBepo B
COIIACHU — Ha BBICOTE BECh HAPOI» 3AJI0KEHA MY-
JPOCTh TPEAKOB, KOTOPBIE TIYOOKO MMOHUMAIIH, YTO
cYacThe U 0J1aronoiay4ue CTpaHsl MIPEXk/Ie BCEro 3a-
BUCST OT eAMHCTBA. [103TOMY, 4TOOBI YCTaHOBUTH
MIPEEMCTBEHHOCTb C Oy AYILIMMH IIOKOJICHUSMH U CO-
XpaHUTh TPaJUIMOHHBIE IIEHHOCTH, BEKaMH Iepe-
JABAIACh TaKUE HEMPEXOIAIINE IOCIOBHLBI, Kak
«Ilepen Onaromomyunem — coryacue», «be3 enun-
CTBa HET >XM3HW», «Pa3nenéHHOro checT BOJIK»,
«Hapop 6e3 enuncrBa norubHeT». [loHsTus corna-
CHsI M €IMHCTBA YacTo 00CYyXIaloTcsi B 60raToM Ha-
CJIEIMH UCIIaMa, TJI€ STOMY ITOCBSIEHO MHOXKECTBO
coJiepKaTeNbHBIX mpeuiokeHnid. Ilostomy Tam,
I'JIe €CTh EJIMHCTBO, BCET/Ia LIAPUT KU3Hb, OPaTCTBO,
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MUD H corjlacue, n300Mine u 0J1aroIeHCTBHE, CIIO-
yénanocTh. B Kopane, cypa 3, ast 103 roBopurcs:
«IIpunepkuBaiTech MPOYHO BEPHI, BCE BMECTE U HE
pa3nensuTech, U MIOMHUTE MAJIOCTh AJljlaxa K BAaM —
Korga Bel Obutn Bparamu, OH NPUMHPHI Baliu
CEepJIIa, ¥ BBI CTAJIA OpaThsMu 10 MIJTOCTH Ero. Bt
Obutn Ha Kparo orus, 1 OH cmac Bac OT Hero. Tax
00BsicHseT Amrax 3HaMeHus: CBOM, 4TOOBI BB MOT-
v HaWTH myTh» (mep. Onrapos, 2020: 3:103). A B
asite 105 roBoputcs: «Korma sSIBUINCH SICHBIC 3HA-
MEHUs, Te, KTO Pa3/eisieTcs U CEeT pasjiop, OHECYT
TsDKKOE HakazaHuey. JIroboe o01ecTBo mporiBeTaet
Onmarojapsi COrJlaCHIO M €IUHCTBY, U TOJIBKO TOT-
Jla HACTYyMaeT MHUPHOE BpeMs, KOT/a JIFOAW BUISAT
apyr B npyre OpatbeB. Mmenno mostomy [Ipopox
Myxamman ckazai: « MycyibMaHuH JJIsl MyCyJibMa-
HUHA — KaK KPeNKoe 37jaHue», a B IPYroM XaJHce:
«Bepytomme — kak OHO TENO: €CIM 0JIHA YacTh 00-
JIMT, TO U BCE TENO UCIBITHIBACT OCCCOHHUILY U JIH-
Xopanky». Bemmkwii mosT Abaif Takke ¢ TiryOoKoH
3a00Tol oOparaercs kK cBoeMy Haponay: «byne npyr
K JIpyTy, Ka3ax, Apyrom, 63 9Toro BCE HampacHo»,
MpU3bIBast Ka3axcKuil Hapos K eAnHcTBY (OHrapos,
2020: 105).

[lo MHEHMIO pEIUTHO3HBIX JesTeNel, Te, KTO
HE B3sUI TAyXHWJ] 32 OCHOBY M CUUTAET ce0sl 0coOeH-
HBIMH CPEJIU Hapoja, CO BpEMEHEM HE OCO3HAIOT,
9T0 camMu porotr cede smy. Iloatomy B Kopamne,
cypa 8, asat 46 roBopurtcs: «llonuunsiitecy Anna-
xy u Ero IlocnaHHUKY, U HE pacXOAUTECh, HHAUE
BBl ocnabHere, W Bama cuia yuaer. lposssiite
TepreHune, Beab Aiax JIIOOUT TepHeNTuBBIX» (Tep.
Ownrapos, 2020: 8:46). B xaauce [Ipopoka ckasa-
HO: «MycynbpMaHuH — Opat MmycyiapMannHa. OH He
MpenacT ero, He OOMIUT, HE OCTaBUT B Oene M HE
yHU3UT. JlOCTaTOYHO CYHUTATh YHWIKEHHEM CMO-
TPETh Ha JAPYTroro cBelcoka. MmyiiecTBo, KpoBb
1 4ecTh JI000T0 MyCyJbMaHWHA 3alpeIieHbl Jpy-
romy». Takxke IIpopok Myxammen rosopuir: «Be-
PYIOIIMI — 3€pKajo BEpyIOIIero: 4epe3 HEero OoH
0CO3HAET CBOM HEAOCTATKH M OWIMOKM», a Xa3peT
Owmap (ma Oyaet moBosieH UM AJutax) ckaszan: «/Jla
CHHM30MJET Ha TOr0 MUJIOCTh AJslaxa, KTo, o100~
HO Japy, yKaXeT MHe Ha Mou omuOKm» (mep. OH-
rapos, 2020).

B cnenyromeit crarbe, omyOnMMKOBaHHOW Ha
ounmansHOM caiite [lyXOBHOTO ymnpaBiICHHS My-
cynsmaH Kaszaxcrana, roBOpHTCS, YTO TIIaBHOM IEH-
HOCTBIO SIBIISIETCSI HE3aBHCHUMOCTH Halllel CTpaHBbI.
B Hell momuepkuBaeTcs, 9To IH000BL K Pomuue —
9TO JAap, AaHHBIM TBopHoM mpupoje denoBeka. B
HcIaMe TIPYBS3aHHOCTh K POTHON 3eMJIe U HApOy
BBIpa)KaeTcs HE TOJIBKO B JIIOOBH K IPUPOJIC CBOCH
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CTpaHbl — €€ 3eMJIe U BOJIE — HO M B YKPEMJIECHUH
OTHOIIEHUH C COOTEYECTBEHHHMKAMHU. DTO O3HaYa-
€T BEPHOCTh I'PaXJaHCKOMY JOJTY Ka)JI0To Mepes
OtedectBoM. JIr060Bb k Poue He moapazymeBaet
HaI[MOHAIBHON Bpa)kJbl, HEHABUCTH U MEXITHHUYE-
CKOM pO3HM, KOTOpbIE MOJKUTalOT TMOKAp BOWHBI.
B xamuce Ilpopoka ckazano: «Kto monmepxuBa-
€T pacu3M, THEBAaeTCS W3-32 PAacOBOW HETPHUSI3HU
U YMHUPAET MOJ CJIENBbIM 3HaMEHEM, TOT yMep He-
BEXKECTBEHHOI cMmepThio» (Ymackanyinel, 2022). B
Kopane, cypa «Xymkypar», aat 13, ckazano: «O
moaun! Bouctuny, MBI co3ganm Bac M3 MY>KYHHBI
1 KEHILUHBI, U CAEJAIN Bac HapoJaMH M IJIeMeHa-
MH, 4TOOBI BBl TIO3HABAJM JAPYT Apyra. Boucruny,
caMblil MOYTEHHBIA U3 Bac Impe] AjuiaxoMm — 0oro-
OOS3HEHHBIN». DTOT asAT OOBSACHSET, YTO PA3THUIUS
MeXJly HapoJaMH U IUIEMEHaMH — 3TO MYJPOCTb,
MWJIOCTH 1 Onarogats TBopna (Taranynsr, 2022).

Korna [Ipopok MyxammMaz nepecenusics B CBsl-
LIEHHBIA Topoa Meauny, oH NpuHsAI «MeauHCKui
JoroBop». B 3TOM nokyMeHTe ObLT 3aKIIOUEH J10-
TOBOp C WyJIEHCKOW OOITMHON, B KOTOPOM 3aKpe-
IUSUIOCh TpaBo: «Penurus nyneeB MPHUHAIICKUT
UM CaMHM, a PEeNUTHS MyCyJIbMaH — Ham» (CTaThd
25) (Lecker, 2004). Kpome TOr0, OBUIH 3aKITFOUEHBI
COTJIAIIEHHs] O COBMECTHOM MPOKMBAHWU B OJTHOM
rocy/apcTBe C MNPEACTABUTENSIMH XPHCTHAHCKOM
o6umHE! u3 Memena (ropox Haxpas) i npurpanmd-
HbIX ¢ Cupueli paiioHoB — Aina, )xapba u A3pyx,
KOTOpPBIE CUMTAJIN 3Ty 3€MJII0 CBOEH UCTOPUUECKON
poauHOoW. Mcnam ydyuT, 4TO MYCYJNbMaHUH [OJI-
KEH JKUTh C TIPEACTABUTEISIMH JAPYTHUX PEIUTHHA U
HapoJOB B JyXe TyMaHHM3Ma M MOpPAJIbHBIX IIEHHO-
creil. McnaM npusbiBaeT Bce HApOJbl U IJIEMEHA K
COIIACHIO, B3aMMHOMY YBa)KEHUIO U MUPHOMY CO-
cymiectBoBanuto. B Kopane ckazano: «Jlepxxurech
KpEmnKo 3a BepBb AJulaxa BCE BMECTE U HE pasie-
nsiteck» (cypa « A Umpany, 103 ast) (nmep. On-
rapoB, 2020). C10BO «eIUHCTBO» HECET TITyOOKHiA
cmeicn. B Cesamennom Kopane mMHOrO roopurcs
o eaunctse. Ham [Ipopox Myxammazn (Mup emy u
O5arociioBeHre) B CBOMX XaJHCax MPOIOBEIOBAI
€IMHCTBO uesoBedecTBa. TBopel B cype «Amnu 1m-
pam» nioBeneBaeT: «...He paznensiitech», a Ero Ilo-
CIaHHHMK Mpu3biBaeT: «bynpre ¢ OoNMbIIMHCTBOM!
Ocreperaiitech pasHorinacuit»y. OH TpU3BIBAT BCEX
JIoIel K MUIIocepauio U obmei nenn. B mynpbix
pedax, 0331 U MeCHSIX HaluX O U aKbIHOB TPO-
MaraHupoBaJIoCh €IWHCTBO Hapoja. I3peuenue
Maiiker 6u «Ecnu mectepo pa3o0IieHsl, To TyOuT-
sl 1eTI0, €CIIM YeTBEpO B AUHCTBE — ycIrex OyneT»
BEKaMHM CIYXHUT MPUMEPOM IS Ka3aXCKOT0 Hapoaa
(Hypmaryier, 2022).



A. Kapsibaesa u 1p.

Cpenu conManbHBIX BOIMPOCOB 0CO00E MECTO
3aHMMAaeT TOHATHE «TpyI». Benps mporBeranne 06-
[IECTBA M Pa3BHUTHUE, MOBBIIICHUE OJAroCOCTOSHUS
TpaXXAaH BO3MOKHBI JIMIIL OJaromapsi ycepaHoMy
Tpyay. Mcnam chopMupoBas COBEPIICHHYIO CHCTe-
My TpaBHjI. JTa CUCTEMa TOTOBUT YeJIOBEKa K Bed-
HOM HM3HU U K MUPCKOMY CYyIlIECTBOBaHMIO. B mep-
BOIl — YENOBEK HAIpaBIsIeT CEp/Ile Ha CIy)KEHHE
TBopuy u cBsizbIBaeT cebsi ¢ BEUHOH *kH3HBIO. Bo
BTOPO — MMPU3BIBAET HE OTKA3BIBATHCS OT OJ1ar MUp-
ckoro mupa. [Toaromy Hamm »Ku3HEHHBIE AEHCTBUSA
BOCTIIPHHUMAIOTCS KaK OJHa U3 (OpPM TOKIOHEHHUS
Tropiry. O6 aTom rosopurcs B Kopane: «Ctpemuch
JIOCTUYh BEYHOTO CYACTBS B 3aTPOOHOM MHpPE TeM
MMYIIECTBOM, 4YTO fan tede Atax. He 3a0biBail u
3emHble Omara. Kak Amrax mezapo napyet tede, Tak
U ThI Jienail 1oopo npyrum. He xemait mocesarts pas-
nop u marex! [lonctune, Annax He TOOUT pa3opu-
tenei» (13imOaitymsr, 2022).

HevictButensHo, TBOpen Jan 4eloBEKYy BO3-
MOKHOCTb HACJIaXAAaThCs KpPacoTOW >KU3HHU, TPY-
TUTHCS Ha 3emJie W TporBerars. s demoBeka,
KOTOpBI yMEET pa3yMHO HCIOJIb30BaTh JaHHBIN
Borom pasym, 310 Bemmkoe Omaro. W emuwHCTBEH-
HBIH IyTh K JOCTHXKEHMIO 3TOTO Ojara — 3TO TPyI.
B Kopane ynensercst 0onpIioe BHUMaHUE TIUIOJO-
TBOPHOMY /1€y, HHBIMH CIIOBAMH — UEJIOBEYECKOMY
Tpyay. Ha 3ToM ocHOBaHMM TIOJIOKEHHE YETTOBEKA B
MHpE ONpeesieTcs Npexk/ie BCEro ero Bepoii, a 3a-
TEM TOCTYIIKaMH, TO ecTh: «KaXk/Iplif oy4yaeT Bo3-
HarpaxjaeHHe TOJIBKO 3a CBOU Tpya» (mep. OHrapos,
2020: Hamxm:39).

Taxke IIpopox Myxammaz, yBUAEB MOJIOLOTO
YyesioBeKa, KOTOPBI paHO yTPOM BHIIIET U3 I0Ma 3a
3apaboTKoM, ckazai: «Kajb, eciii 3TOT I0HOIIA Ha-
MIPABHUT CBOIO MOJIOAOCTh M CHIIBI Ha TIYTh AJslaxa.
Torma emy orBetmnu: «Ecnu oH BbIIEN U3 g0Ma,
YTOOBI MPOKOPMHUTH HECOBEPIIEHHOJIETHHUX JETEH —
OH Ha ImyTH Annaxa. Ecnu Beien 3a00Tutbes o cta-
PBIX POIUTENSAX — OH Ha myTH Ataxa. Ecnn wimer
NpONUTaHMS JJisl ce0sl — OH TOKE Ha IMyTH AJlTaxay
(I3imbaityier, 2022).

N3 nacrasnenus IIpopoka Myxammana mMbl BU-
UM SICHOE JIOKa3aTelIbCTBO TOTO, YTO MYyCyJbMa-
HUH, KOTODBIH TpyAWUTCs M obecrieunBaeT ceOs u
CBOIO CEMBIO, HaxoauTcsl Ha myTu boxxbem. Kpome
TOT0, MU3BECTHO W3 HCTOPUHU, YTO MOCIaHHMK bo-
xull, IIpopok Myxamman, 3aHUMajCs TPYIOM U
Toprosieil. Takxe U3BECTHO, UTO APYTHE MPOPOKH
umenu pasueie pemécia. Hanpumep, Hyx (Mup emy)
0BT cTpouTeneM kopuera, Canux (Mup emy) — ma-
CTyXOM BepOro0B, a KOuryc (Mup emy) — ppidoakoMm.
OpnuH cityyaii U3 xu3HM mpopoka JlaBuaa (Mup emy)

HArJISTHO MTOKa3bIBACT, HACKOJIBKO BaYKEH YECTHBIN
TPYA B *u3HH uesioBeka. OaHaxasl [laBu, HajaeB
onexy OemHsKa, BBINIET CPeAM HApoJga W CTal
paccrpammBath 0 cebe. Torma oH BCTpeTHI aHTe-
na JlxuOpwuisi, KOTOPhIA B OOJUKE YeIOBEeKa OTBE-
i «OH — ipaBeAHbBIN pad AJtaxa, HO y HETO eCTh
onuH HepocTaTok». HaBup crpocuit: «Kakoit sxe?»
Amnren ckazan: «Ero xxu3ap obecrieauBaeTcs u3 ro-
CyJIapCTBEHHOM Ka3HBI, a AJlIax JIOOHUT TeX padoB.,
KOTOPBIE CaMHU MOTYT ce0s1 00eCIIednThy. Y CIBIIIaB
9T0, JlaBul BepHYJICS TOMOM C TPYCThIO HA CEpILE,
CO clle3aMH Ha TJa3ax, W momonuics: «l ocmonu,
Japyi MHE pemecyo, 4ToObl 1 MOT J00BIBAThH TPO-
MMATaHUE COOCTBEHHBIM TPYIOM». TBOpPEI yCIIBITIIa
€ro MOJIUTBY W TMOKa3aJ €My UCKYCCTBO KOBKH JIO-
cnexoB (I3imGaitymsl, 2022).

Takum 00pa3oM, KaKIbld MyCYyJIbMaHUH 00S-
3aH TOCTOSHHO CTPEMHUTBCS K TPYIOJIIOOWIO0, Ha-
XOJIUTh CPEJICTBA K YKU3HU, MPOSBIATH YIIOPCTBO,
TPYIUTHCS JaKe 001a1ast OOIBITIM OOTaTCTBOM, HE
00OMaHBIBaTh M HE HAPYIIATh CPOKU B CTPEMIICHHH K
coBepireHcTBY. [1o aTomMy moBoxy Abait mpuBOIMIT
B cBO&M cTuxoTBopeHnu «Ceris ask» (OykB. «Bocb-
MHHOT», 0c00ast modTudecKas (popma). IpUMEPHI:

«M3yuaii cMBICII IOCEBA,

CMBICTT TOPTOBIH YCBOIA,

Vuuck, pa3sMbIlUIsii, 100bIBall CKOT.
Bynp decten — cranens Oorar,

bynb yenoBekoM — Hal €L UMYILIECTBO,
Panyiicst B cBOE Bpemst!»

OnHUM U3 WHCTUTYLUMOHAIBHBIX aCIEKTOB 00-
miecTBa SBISIETCA Hayka W oOpazoBanue. Mcropus
CBUJETEIBCTBYET, UTO UCJIaM, KaK yHHBEpCaJIbHas
MHPOBO33peHYECcKas CHCTEMa, yJIeIsIeT 0c000€e BHU-
MaHHe HayKe 1 00pa3oBaHHMIO.

PasBuTne Haykum — OHA M3 BAKHEHIIUX IpU-
OpPHUTETOB Hallel CTpaHbl. SICHO, YTO TNIaBHEHIINM
0OraTCTBOM JIFOO0OTO TOCYAApCTBA SIBJISIETCS UEJIO-
BEUYECKUH KanuTai. 310pOBbe  00pa30BaHUE IPaXK-
JIlaH — OCHOBHBIE (DAKTOPHI YCKOPEHHOTO Pa3BUTHSA
cTpanbl. [loBbIlIeHNE TPAaMOTHOCTH HAcEIeHHS U
MIPHOOIIEHUE MOJIOJEKN K 3HAHHSIM — TOJT KaXkI0TO
rpaxagannHa. Beap [Ipopox Myxamman (Mup emy u
OyrarocroBenune) ckazar: «O0ydeHne 3HAHUIO SBIIS-
eTcs 00s13aTeNbHBIM [T KaXXI0r0 MyCyJIbMaHuHa —
MY>KYHHBI ¥ )KEHIIUHBD. B 0/THOM 13 XaJnCOB Tak-
e TOBOPUTCS: «YuuTech 3HaHu0. O0ydeHue paau
Annaxa — 3to crpax nepea Hum. Ilonck 3nanus —
nountanue Annaxa. TepnenuBoe nu3ydueHue — 60pb-
0a Ha mytn Aunaxa. [lepemaua 3HaHUS T€M, KTO €T0O
HE MUMEET, — 3TO cajgaka (0JIaroTBOPUTENLHOCTD)!»
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(9©6iraitynsl, 2022). 13 sToro xaauca sicHO, 4TO 00-
ydeHHUe JPYTHUX — OJTHO U3 BENIMKUX OJIaroJiestHuiA Ha
nyTH Annaxa. B ucimaMckoM MHpOBO33pEHHUH TOJTY-
YeHHe 3HAaHUI UMeeT OTPOMHOE 3Ha4deHue. TBoperr
BO3/a€T JOCTOMHCTBO YUEHOTO B 000MX MUPAX.

Kazaxcranckue ucnamckue yud€Hble corJaiia-
10Tcsl ¢ mojoxenueM: «Mcmamckuii mapuar o0s-
3BIBAET KaXKJIOTO MYCYJbMaHWHA 3alIUIIATh CBOIO
Ponuny ot mo60ii yrpossl. ToT, KTO YKIOHSIETCS OT
9TOTO JI0JITa, CYUTACTCS TPEAATETIeM CBOEH BEPHI U
OrteuectBay. [losTOMy HCTIOIHEHHE BOMHCKOW 0051~
3aHHOCTH Tiepes] PoauHOoMN siBisieTcst 00s13aTeIbHBIM
JUIS KaX/I0TO TPpaKAaHWHA B HCIAMCKOM CHCTEME,
a OTKa3 OT BOEHHOH cimyk0bl — rpexom (KM/Ib
Fynamanap xeneci, 2022).

Wcnamckue yuénsie, B ToM uncie A6myia noH
Macryn, npusogsar cinosa IIpopoxka Myxammena:
«ATTax TPOKISUT TE€X, KTO PUCYET H300paKeHWs,
KTO 3aKa3bIBa€T PUCOBAHUE, TEX, KTO XMYPHUTCSI, KTO
3aCTaBIsIeT XMYPHUTHCA, TEX, KTO PacCIyCKaeT 3yOsl
paaM yKpalleHHs, M TeX, KTO U3MEHSET TBOPEHUE
Anmaxay. ITockonpky TBoperr co3man denmoBeka U
YKUBOTHBIX C B3aMHBIM BJIEUEHUEM MYXKCKOTO T0J1a
K KEHCKOMY, TIOJIOBBI€ OTHOIICHHUS MEXIY JTUIaMH
OJIHOTO TIOJa MPOTHBOPEYAT MPUPOAE M 3aMBICITY
Coznmarens. Kak ckazano B Kopane: «MsbI cozmamu
Bac napamm» (cypa «3yxpyd»). [lostomy B ucnam-
CKOI1 CHCTEME TTOJIOBbIE OTHOIIIEHHUS MEXKIY MY KUH-
HaMU WIM MEXKY JKEHIIIMHAMHU, a TAaKXKe CMEHa ToJ1a
cunratorcs rpexom (KM/Ib yxiwmi, 2022).

B3siTka — 3TO IeHBIM UM LIEHHBIE BEIIH, Mepe-
JaBaeMble JTOJDKHOCTHOMY JIMITY C HENbIO JTMYHOU
BBITO/IBI, IOCTHKEHUSI JKEIAEMOT0 WM UCKaKEHHS
nctuHbl. boppba ¢ xoppynmmen, npoBoaumas Jly-
XOBHBIM YyIpaBiieHHeM MycynbMaH Ka3zaxcrana,
COOTBETCTBYET TOCYNAapCTBEHHOW aHTHKOPPYI-
LMOHHON moiuTuKe. B mcnamckom mpase (dukxe)
JIAIOIIETO B3SITKY HA3bIBAIOT «PAIIIINy, MOTyd4a-
IOLIET0 — «MYpTalln», a MOCPETHUKA — «pauIDy.
B cymHocTH, Bce Tpu TepMuHa 0003HAYArOT Tpex
koppynuuu. B Kopane coxmepxxurcsi crporuii 3a-
MIPET Ha B3SATKH KaK JAIONINM, TaK U MOTyYaIOIIM:
«He noenaiiTe Bamm NMyIIECTBa MEXIy coO0i He-
3aKOHHO Y HE JaBaiTe B3ATKH BIACTSAM C LEIBIO 10-
e/1aHusl 4y>KOT0 UMYILECTBAa HE3aKOHHBIM 00pa3oM»
(cypa «bakapay). B cnemyromem aste OHI Ha3BaHbI
«CIYIAIMHUMHU JIOKb, TOEJAI0IIMMH HEYECTHO Ha-
HKUTOE.

[Ipopok MyxamMmesn roBopmi1, 4TO 4€JIO0BEK, I10-
Jy4YaloNuii B3ATKY NPHU BBIHECEHWH PEIICHUs, HE
BOUAET B Pail. Ycnblmas 3T0, CHOABUKHUKH CIPO-
cuin: «O mociaaHHUK AJuiaxa, 4TO Takoe B3SITKa?»
On otBeTHi: «B3sTKa — 3TO MOJIy4YeHHE HapoB 3a
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BbIHECEHHE TpUroBopa». B mepemgaue Caybana ro-
Boputcs: «IIpopok MpOKIISAN [aroIIero B3STKY, MO-
JY4arollero U MOCPEAHNKa», TO €CTh MOCPEIHUK,
CBSAZYIOIUIUH JAFOIIEro M MOJIyYalolero, TakkKe Co-
Bepmaet Tsoxkui rpex (KM/b Fynamanap xeneci,
2022). Kpome Toro, nciaMckue y4éHble eMHOTIIac-
HO TIPHU3HAIOT B3SITKH XapaMoM (3ampeiiéHHbBIM).
Jaxxe momapok, mepeiaHHbl 3apaHee, CUUTAETCs
B3sTKOH. [loTOMy uTO KOppymuusi — 3T0 0OJe3Hb,
paspymrarornias 00IEeCTBCHHBINA MOPSIIOK. TaM, Te
€CTb B3SITKH, IAPUT HECTIPABEVINBOCTh, HAPYIIAIOT-
cs TIpaBa JIIo/IeH M O0IIecTBa, YHHUTOXKACTCS CHIIa
3akoHa. [lOCKONBKY MOJy4YeHHE B3ATKH WJIH IMO-
JlapKa SBJIsieTCS XapaMmoM, e€ HY>KHO 00s3aTelbHO
BEpHYTH Biajenbly. Ecium BepHYTh HEBO3MOKHO,
ciemyeT KOMIEHCHPOBATh CTOUMOCTD IPYTHM UMY-
mecTBoM. Ecnm narommii B3SITKY ymep, KOMIIEHCa-
IUSl JIOKUTCS Ha HACIEOHHWKOB. Takum obOpazowm,
B3SITOYHUK OCBOOOKAAETCsI OT HaKa3aHHs B TOM
mupe. Ecin ke HEBO3MOXKHO HAWTH BIajaeiblla
MMYIIECTBA, OHO JIOJKHO OBITH pacrpesesieHo cpe-
JT HYKIAIOLTIXCS.

I'uBaBdii (giveaway) OTHOCHTCS K OJHOH W3
aKTyaJIbHBIX COIMAJBHBIX MPOOJIeM, HaOMPAIOIIUX
000poTHI B cOBpeMeHHOM ob1iecTse. K coxanennto,
C 3aKOHOJIATEeNIFHOW TOYKH 3pEHH MTOKa He yaaéres
3¢ (dekTUBHO OOPOTHCS ¢ 3TUM siBIeHHEeM. OHAKO
JyxoBHoe ympaBieHnne MmycyinbmMaH Kaszaxcrana
JIaJI0 CBOM PEJMTHO3HBIE 3aKIIOUEHUS 110 JTaHHOMY
BOIIPOCY.

I'uB (giveaway) B mepeBoje C aHIIIMHCKOTO
O3HAYaeT «IapeHue», «paszmada». Bcem m3BecTHO,
YTO 3TO KOHKYpPC B COLMaJIBbHOM ceTH Instagram,
MPOBOJAVMMBIA C TETbI0 YBEIMUYEHHUS YHCIAa TIOA-
MUucYUKoB. OCHOBHOE YCJIIOBHE MIPHI — MOJANUCATH-
cs1 Ha HECKOJIbKO aKKayHTOB B Instagram, a Taxke
BBITIOJIHUTD ApPYrHe TpeOOBaHuUs, HAIPUMED, «IIPO-
CMOTPETHh COOOIMICHUM», «CAETATh PETOCT», «OCTa-
BUTh KOMMEHTapui». UTo KacaeTcs OopraHu3aluu
W YYacTHsl B TMBIBISIX C TOUKM 3PCHUS IIapuara,
UCIIAMCKHE y4YEHbBIE PaCCMATPHBAIOT 3TO IO JBYM
HanpasneHusiM. Ecnmu st yaactust Oepércs peru-
CTPAlMOHHBIH B3HOC WM 0053aTEIbHO YCIOBHUE M0~
KYIIKH KaKoro-JI100 TOBapa — 3TO CUYUTAETCS a3apT-
HOM HIpoil. A corylacHO IIapuaTy, a3apTHbIE UTPHI
CTPOTO 3ampeIIeHbI.

Ecnu xe B3HOCOB C MOAMUCYMKOB HE OEpyT, a
MIPHU3BI TIPEIOCTABIISET CIIOHCOP, TO TAKOH KOHKYPC
paspeméH nciaMckuM npasBoM. [Ipu 3ToM JOIKHBI
coOmoIaThCs CIeAyIomue yciaoBus: 1) Ha cTpa-
HUIIe, HA KOTOPYIO HpeAiaraloT MOANUCATHCS, HE
JIOJKHO OBITh KOHTEHTA, 3aNPEIEHHOTO IapHaToM
(poTorpaduu, Bumeo, TEKCTH); 2) IPU3bI HE JOIK-
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HBI OBITH XapamMoM; 3) (hMHAHCOBBIE CPEACTBA CIIOH-
COPOB M BO3HArpa)JICHHUE OPraHU3aTOPOB JIOJDKHBI
OBITH YETKO M MPO3PAYHO ONpEeNeHbl; 4) Opranu-
3aTop 00513aH SICHO M OTKPBITO COOOIIUTH, CKOJb-
KO TMOJNHMCYHMKOB IJIAHUpYyeTCss HadpaTb; 5) eciu
o0elranHoe YHUCIIO TMOMAMUCYNKOB HE HabHMpaeTcs,
JEHbI'H JIOJDKHBI OBITH BO3BpAIICHBI CIOHCOPaM
MPOTOPIUOHAILHO KOJMYECTBY TOJITHCABIINXCS,
TaK KakK JIOrOBOP JIOJKEH ObITh OJHO3HAYHBIM M HE
MOPOXKJIATh CIIOPOB — UHAYE OH CUUTACTCS HeJe-
CTBHUTENBHBIM; ) B Ipolecce KOHKypca HEIOMy-
CTHMBbI OOMaH, MOIIICHHUYECTBO M YIIIEMJICHUE TIPaB
yuactHukoB (KM/Ib Fynamanap keneci, 2022: 'u
oifHaTyFra 6oma ma?).

W3BecTHO, YTO TpakJaHe COBPEMEHHBIX LIUBH-
JM30BaHHBIX CTpaH BCE aKTHBHEE YYACTBYIOT Ha
BAIIOTHBIX PBIHKAX, PACCMAaTPHUBAasl 3TO KaK JOMOJ-
HUTEJBHBIH HCTOYHHK JI0X0J1a. ITO HOBIIECTBO yKE
NPOHMKIO M B Ka3axCTaHCKoe obuiecTBo. OgHUM
U3 TaKuX PHIHKOB siBIsieTcss Dopekc — BHEOUpKe-
BOI BamtoTHBIN pbIHOK. C TOUKHM 3peHMs IIapHua-
Ta TOproBis BamoTod Ha Dopekce 3ampelieHa 1Mo
cleAylomuM npuanHaM: 1) Ha peiHke Popekce mpu-
CYTCTBYET POCTOBIIMYECTBO (prba); 2) mpu KyIie-
NpoJiaXke BAIIOTHl HE MPOUCXOAUT MOMEHTAIBHOTO
oOMeHa HaMUYHBIME, 3) pIHOK Dopekc MPUHOCHUT
Bpel KIMECHTY M SKOHOMHKE B LIEIOM; 4) HUCHONb-
30BaHHE OpOKEpPOM 3al0’KEHHOTO KamuTaja pac-
CMaTpHUBAETCSI KaK POCTOBLIMYECTBO; 5) TOPTOBIS
Ha Dopekce cunrtaercs azaptHoil mrpoit (KM/Ib
Fynamanap xeneci, 2022).

Pe3yabTaThl u 00cy:KI1eHue

Kakx nemonctpupyer wnccnenoanue CeilTax-
metoBoit H. u Xannocosoii L. udposuzanus n3-
MEHSET PETUTHO3HYIO0 UIEHTUYHOCTD, IIpHUiaBas ei
TUOPUIHBIA XapakTep: TPaaUIMOHHBIE O0BIYan Ha-
YMHAIOT COYETaThCs C HUPPOBOH KyIbTYpOii, a BUp-
TyaJlbHBIE COOOINIECTBA W ANTOPUTMHYECKOE pac-
MPOCTPAaHEHHE KOHTEHTA MOCTENEHHO BBITECHSIOT
TIPUBBIYHBIE PETMTHO3HBIE Hepapxuu. B aTom mpo-
Hecce ToCcyIapcTBEHHOE PEryIMpoBaHue HUPPOBOH
CPEeJIBI UTPAET BaXHYIO POJIb B (POPMUPOBAHUH pe-
JIMTHO3HOM MIEHTUYHOCTH, ocobeHHo B Kazaxcra-
He, TJIe UHTEPHET CTAHOBUTCS TJIABHBIM CPEJICTBOM
JUIsL PEIUTHO3HOTO B3aWMOJIEHCTBUS M MacCcOBOTO
(hOpMHpOBAHUS PETUTHO3HON CaMOMICHTH(IKA-
nunu (Seitakhmetova, Zhandossova, 2025).

B knure «Muslims of Post-Communist Eurasiay
(Yemelianova, 2023) paccmarpuBaeTcs 3BOJIOLUS
TOCY/IapCTBEHHOTO YIPABIICHHS UCIAMOM, a TaKkKe
xapakTep ¥ (QOpPMBI MOBTOPHOI'O OTKPBITHSI MECT-

HBIMH MYCYJIbBMaHaMH CBOEH «MyCYJIbMaHCKOCTH
B MMOCTKOMMYHHCTHYecKol EBpasmm. ABTOpHI pac-
CMaTpPUBAIOT BIMAHNE HAa UCIAMCKYIO Cpey IOJH-
TUYECKOTO U HUCOJOTHYECKOro pacxoxaeHus Llen-
TpansHOH 1 FOro-Boctounoit EBponel ¢ Poccueit u
Ooxpmeit yacTeio KaBkasza m LlenTpansHoil A3um,
U OTMEYAIOT POCT 3HAYUMOCTH LU(PPOBBIX IIAT-
(hopM B MHCTHUTYLMOHAJIHM3AIMK HCIamMa Ha TOCT-
COBETCKOM IPOCTPAHCTBE, OCOOBI MHTEpeC Mpej-
CTaBJIAIOT TIOCIEACTBHS PACIPOCTPAHEHUS HOBBIX,
«rI100aNBHBIX» WHTEPIPETALUHA HcIaMa U UX CBSI3b
C CYIIECTBYIOUTUMH «TPATUIIMOHHBIMIY HCIAMCKH-
MU BEPOBAHUSMU U MpakTHKaMHu. [IpencraBieHHble
B JIAaHHOW KHHTe pabOTHl paccMaTpHBAIOT ITH BO-
MIPOCHI Yepe3 MEKANCHUITIMHAPHYIO IPU3MY, 00be-
JTUHSIONIYIO UCTOPHIO, PETUTHOBEICHHE/TEOTIOTHIO,
COLIMAIBHYIO AHTPOIOJIOTHIO, COIMOJIOTHIO, 3THO-
JIOTHIO W TIOJMTOJIOTHIO. ABTOPHI aHAIH3HPYIOT
BO3pocIIee MyOIUYHOE IPUCYTCTBUE HCTIaMa B KOH-
CTUTYIIMOHHO CBETCKMX KOHTEKCTaX M KPUTHKYIOT
JIOMECTHKAIIMIO U aKKOMOJIa1uio uciama B EBpore,
CPaBHMBASA MX C TEM, YTO MPOUCXOTUIIO HA MEXKITY-
HapOJHOM €BPa3HICKOM MPOCTPAHCTBE.

Taxum 00pa3oM, OHIIAWH-TIPOCTPAHCTBO CTAaJIO
apeHoll He TOJIBKO PEJMTHO3HOTO Juajiora, HO U
OOpBOBI 32 MHTEPIIPETAINIO KcliaMa. B 3ToM KOH-
TekcTe caiit Muftyat.kz BeicTymaer kak HMHCTpY-
MEHT WHCTHTYIIMOHAIBHOW 3aIIUTHI OT TUTIOpPAIIH3-
Ma, IMPEJCTaBIssl aBTOPUTETHYIO U MPOBEPEHHYIO
MO3UINIO, TIPEJOTBpaIias pacipoCTpaHeHHE He-
CaHKIIMOHNPOBAHHBIX MHTEPIPETALNH.

- Hudposas crparerns B JIYMK o3nagaet cBoe-
BPEMEHHBII MHCTUTYLMOHAIBHBIN OTBET Ha BHI3O-
BBI, BKITIOYAst 3alIPOCHI CO CTOPOHBI LIETEBBIX ay/IH-
TOPUHN MOJOAEXKH;

- Muftyat.kz, xax BeG-caliT, UTpaeT HE TOJIBKO
WHPOPMALMOHHYIO, HO M HJIEOJOTMYECKYIO POJb,
9TO KOHIIETIIIMS TOCYAapCTBa O CBETCKOCTH, KOTO-
past Takke NOpoAnIa «OpHUIHUATBHBINA HCTaM»;

- Hecmotpst Ha nexmaprpyemMyro OTKPBITOCTh U
KOMMYHHKAIIMIO, CTPYKTYpa HOCHUT BBIPaKEHHBIN
HMepapXWyHbI XapakTep: MOJIb30BaTeNb IlefieHa-
MIPaBJICHHO TIO3UIHOHUPYET ceOsl B KaUeCTBE ajpe-
carta, a He €ro coaBTopa.

- HestensHocts AYMK B 1mmdpoBom mpo-
CTPaHCTBE MOXXET pacCMaTpPUBATHCS KaK aKTHI pe-
JUTUO3HOTO TOCPEAHUYECTBA, HAIpPABICHHBIE Ha
YKpeTIeHHe KaK aBTOPUTETA, TaK W JETUTUMHOCTH
MCJIAMCKHX 3HAHUM B HAIIMOHAIBHBIX TPAaHUIIAX.

B HacTosi111ee BpeMsi HHTEPHET-CAUThI SIBJISTFOTCS
OJIHUM U3 OCHOBHBIX MHCTPYMEHTOB pacmlpocTpa-
HEHUS WIICOJIOTHH PEIUTHO3HBIX TeueHuid. OOe-
CTBEHHBIH OIBIT MMOKA3bIBAET, YTO JUAEPHI PETUTUN
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yepe3 pasMeIleHUe BUIE0- U ayAHO MPOMOBEACH B
WHTEPHETE MOTYT OKa3bIBaTh 3HAUMTEIHLHOC BIHS-
HUE Ha ayIUTOPUIO. Y UUTHIBAsS OMACHOCTh PEIUTHU-
03HOTO SKCTPEMH3Ma B TePPOpU3Ma JUIsl INIHOCTH,
o0miecTBa U rocyAapcTBa B IEJIOM, TOCYAapCTBO
yaensieT oco0oe BHUMaHHWE MPOMUIAKTHKE 3THX
SIBIICHUH, OCOOCHHO cpean MoJjoaéxku. Hecmotps
Ha TO, YTO Ka3aXOS3BIYHBIC MHTCPHET-CAUTHI TIO-
SIBUWINCH CPABHUTEIBLHO HEIABHO, OHU MOCTEIICHHO
(hopmupytor cBoro ayautopuio. [lo cpaBHEeHHIO C
PYCCKOSI3BIYHBIMU PECypcaMu Yy Ka3axOsI3bIUHBIX
CalTOB €CTh PsJT OCOOCHHOCTEH.

Bo-niepBbiX, OCHOBHAsI ayAUTOpPHsI MOIH30BATE-
Jiell COBPEMEHHBIX MHTEPHET-CalTOB — 3TO MOJIO-
NEXKb, B OCHOBHOM IIKOJBHUKHU U CTYJCHTHI BY30B,
TO €CTb IMOCTOSIHHBIC YUTATEIHN — MOJIOZ0E MOKOJIe-
HUE.

Bo-BTOpBIX, H3-32 OrpaHUYEHHOTO PacIpoCTpa-
HEHUS UHTEPHETA B CEIbCKUX pailoHax, KOMMEHTa-
pYHU Ha Ka3aXOs3BITHBIX CaliTaxX MPEeUMYIIECTBEHHO
MUIIYT >KUTENU TOPOAOB. BOIBIIMHCTBO KOMMEH-
TATOPOB OTHOCATCS K Ka3aXCKOW HWHTEIJUIUTCHIINU,
MOATOMY AyJUTOPHUS KA3aXOs3bIUHBIX CAUTOB Orpa-
HHU4YUBaeTcsl 3Tou rpymnmnoil. TeM He MeHee, UHTEp-
HET-CalThl MOCTENEHHO CTAHOBATCA IUIOIIAIKON
U OOMEHa MHCHHSIMH HAIIMOHATHHOW WHTEIUIN-
FEHIIMH, 0COOCHHO MOJIOIEKU.

B-TpeTpux, comepikaHMe Ka3axXOS3BIYHBIX HH-
TEPHET-CATOB (OPMHUPYIOT MOJIOJBIC KYPHAIH-
ctel. Ecu canTath, 9TO UM Yarie BCEro He OOJbIIe
30 yreT, MOKHO MPEATIOJIOKHUTh, YTO TEMBI, 00CYXK-
JaeMble Ha ATHX CaiiTax, OTpakaloT ypOBEHb 00IIIe-
CTBEHHOTO CO3HAHUS MMEHHO JTOM BO3pacTHOM
TPYIIITEL.

B-ueTBEPTHIX, MOCKOJIBKY  Ka3aXOsi3bIYHAast
WHTEPHET-)KyPHATUCTHKA TOJBKO HAYMHACT pa3-
BHUBAThCS, YPOBEHb BEO-TEXHOJIOTUH Ka3axOs3bId-
HBIX CaWTOB 3aMETHO YCTYIMAaeT PYCCKOS3BITHBIM
pecypcaMm. COOTBETCTBEHHO, COJIEp’KaHUE CaWTOB
HE OTpakaeT HAIMOHAJIBHBIX O0COOEHHOCTEH, YTO
BIIMSICT HA MEHBIIYIO MOCEIIAeMOCTh 10 CPABHEHUIO
C PYCCKOSBBBIYHBIME caiiTamu. [lo odunmamsHbIM
nanueiM B 2015 roxy, B Kazaxcrane HacuuThIBa-
ercst 32 680 caiiToB Ha pycckoMm s3bike, 4 500 Ha
anrnuiickoM u meree 4 000 — Ha TOCYy1apCTBEHHOM
(Ka3axcKoM) sI3BIKE. B MPOTICHTHOM COOTHOIIICHUH
HHTEPHET-PECYPChl pacnpeaenstorcs: Tak: 79,6% —
Ha pycckoM, 11% — ma anrmuiickom u 9,3% — Ha
ka3axckoM. COrjlacCHO HEKOTOPBIM O(HUITUAIEHBIM
IaHHeIM, U3 npuMepHo 100 caiiToB, paGoTaroIMX
HETIPEPHIBHO Ha Ka3aXCKOM SI3bIKe, JUIIb 11 mosb-
3YIOTCSl XOpOIIeH permyTannei, u3 Hux 2-3 — uHdop-
marmonHsie (CatueBa, 2015).
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K 30-neruto ka3axcranckoro uHTepHera B 2024
roay ananutukd Yandex Qazagstan mpoBenu Hc-
CJeIOBaHMe, YTOOBI OMPENCTUTh O0Ilee KOJInde-
c¢TBO caiitoB B KasHere m roasl ux mossiieHus. B
aHaiM3 OBLIM BKJIFOUEHBI CAWTHI M CTPAHUIIBI, JI0-
CTYTIHBIE ISl TIOUCKOBOTO poboTa SHaexca. Borsic-
HUIIOCh, 4TO B KaszHeTe HacuuThiBaeTcs 108 Thicsy
caiitoB U 967 MuumoHoB ctpanut. [loutn Tpersb
(28%) m3 Hux Obl1a cozmana ¢ 2023 roga, a OKO-
10 71% — 3a mociieqHUE OECATH JeT. Takxke aHaH-
TUKU OTMETUJIU, YTO OCHOBHAS YacCTh 3allPOCOB Ha
KazaxckoM si3bike B Snyekc [oucke (67%) cBsa3ana
¢ oOpazoBanueM. C BBeJIECHUEM HEHPOIIEPEBOTUNKA
B MapTe TOT0 rojia KOJIMYECTBO JOCTYITHBIX MaTe-
pHATOB Ha Ka3aXCKOM SI3bIKE B IIOMCKOBOU CHCTEME
Sanexca yBenmumioch O6ojee 4eM Ha 15 MHLIHO-
HOB K CEHTSIOPIO, BKJIFOUAs CTAThHU U3 OHJIAHH-IHITH-
KJIOTICAWH. 3a TIOCTIEAHNE JACCSITh JIET 00Iee YMCIIO
HOBBIX caiiToB B Ka3zHeTe NeMOHCTpHUPOBAIO POCT,
ocobenno B 2023 u 2024 romax. AHaJOruYHAas TCH-
JIeHITsT HaOMroMaeTcss W Uil HOBBIX CTPAHUIL WX
KOJTMYIECTBO YBEIUINBAIOCH Ha MPOTSHKEHUH BCETO
JIECATHIIETHSI, 0COOCHHO 3aMETHO B IOCIICHHE JIBA
rona (Orda.kz, 2024).

W3meHeHust B peITUTHO3HBIX CPEICTBAX MacCo-
BOH MH(OPMAITIH OTPAKAIOT JUHAMHKY TIPOIIECCOB
B PEJIMTUO3HBIX OOBCIUHEHHSIX U OOIIECTBE B Iie-
JIOM, a TaKXe OKa3bIBAIOT HA HUX BIUSHHUEC. Bims-
Hue CMMU Tpanchopmupyercs 1oj BO3JeHCTBHEM
CEeMbH, IIKOJBI, OOIECTBA U APYTHX WHCTUTYTOB.
OnHaKo HENb3s HE YYHTHIBATh, YTO CAMU PEIIUATH-
03HBIC 00BETMHEHUS TAaKXKE HAXOSITCS IO BO3ICH-
ctBueM CMU. B mobom ciyudae, n3ydeHue JaHHO-
ro ¢eHOMEHA TOJDKHO OBITH JOMOTHEHO aHATU30M
MEKJIMYHOCTHBIX OTHOIICHUH B paMKaX BCEro KOM-
IJIEKCa WHCTUTYTOB CONMAIU3allMd W PETYIISIIAN
CO3HAHUS.

3akJjoueHue U BbIBOABI

AHanu3upys CoJep)KaHUE PETUTHO3HBIX TEM
Ha o¢unmanbHOM caite JlyXOBHOTO ympaBieHHS
mycynsMaH Kaszaxcrana, ciemyer yAensTb ocoboe
BHMMAaHHUE WX aKTyaJIbHOCTH M BIMSHUIO Ha 0OIIe-
CTBEHHOE MHEeHHe. M3BeCTHO, 4TO AJI MOCTCOBET-
ckoro Kazaxcrana xapakTepeH MHTEHCHBHBIH pOCT
YHCIIa PETTUTHO3HBIX OPraHn3aliii 1 00beAMHEHHH,
KOTOpBbIE aKTHBHO WCIONB3YIOT pa3jNdHbIe Ka-
HaJbl CBA3M — I€4aTh, Paauo, TEIEBUJCHUE U WH-
TepHET — JUIsl HHPOPMHUPOBaHUS OOIIECTBA U MHUC-
CHOHEPCKOW JeATeNbHOCTH. TeM He MeHee, TMoKa
OTCYTCTBYIOT CUCTEMATHUECKUE UCCIICAOBAHUS pe-
JIUTUO3HOW KYPHAIUCTUKU U IieJICHANpPaBIEHHbII
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MOHHUTOPUHT BIJIMSTHHUS PEJIUTHO3HBIX TPaJuIMi Ha
TBOpUecKkue (OPMBI HHTEPHET-KOMMYHHUKAIIWH.
B3rnsael penuruit Ha peansHOocTh B MHTepHeTte
OpBatoT pasHbIMH. CeromHs J00OW YeNoBeK, He
BBIXO/IA U3 JIOMA U MCIIOJIb3Ysl KOMIIBIOTED, MOXKET
CTaTh YJICHOM MYCYJIbMAHCKOW OOIIMHBI MM BOC-
TOYHBIX KYJbTOB, M IIPHU 3TOM HHUKOIJa HE BCTpe-
TUTBCS C BEPYIOIIMMHU B IIEPKBH, HO MPH 3TOM pe-
IIUTH CBOM JyXOBHBIE BOINpPOCHL. TeM He MeHee,
HEKOTOPBIE PETUTHO3HBIE OOBEAMHEHUS HE IOITy-
CKalOT BHUPTYaJIbHOTO OOMICHUS MpHU MPOBEICHUHU
CBAIICHHBIX 00PSAI0B. BONBITMHCTBO COBPEMEHHBIX
MYCyJIbMaH OOECIIOKOEHBI TE€M, YTO BUPTYaJIbHBIN
MHUp BTOPTaeTcsl B CBSIIEHHOE MpOCTpaHcTBo. He-
KOTOpBIE CUUTAIOT, UTO BUPTYaJIbHBIE CETH JIENAIOT
KOMMYHHUKaIMio, paboTy W WHBIE B3aMMOCHCTBUS
0e3ymHbBIME. MHOTHE BBIpa)KaloT OECIIOKOHCTBO O
TOM, KaK MHTEPHET BJIMIET Ha HAIM PEIUTHO3HbIC
U OyXOBHBIE 0Obyau. YacTh ayJUTOPUHM CUHTAET
1eJIeCO00pa3HbIM H30JIUPOBATHCS OT BUPTYaIbHO-
ro MUpa, 4TOOBI YJIyUIIUTh CBOH TYXOBHBIN OIBIT
1 n30exaTh TPEXOBHBIX 00pa30B, KAPTUHOK U TPO-
4ero KOHTEeHTa B MHTepHeTe. ColMalbHble CETH U
WHTepHeT B 11€7I0M — 3TO MPOCTPAHCTBO, TAE JTIOAN
MOTYT CBOOO/IHO BBIpa)kaTh CBOM MHEHHUSI, HE 00SICh
HakazaHus. [losTromy MHOTHE HemoOpokemaTenu
UCIOJIB3YIOT ATOT PeECYpC AJIS BBIPAKEHHS BPaK/Ibl
M KJIEBETHI B aJipec KOHKPETHBIX Juil. Kpome Toro,
M3-3a HCKaXEeHUs 00pasa uciiama B COMaIbHbIX Ce-
TAX KOJMYECTBO MCcIaMO(pOoOOB B MHTEPHETE MOXKET
obicTpo pactu. HekoTopble MycyiabMaHe BOCIIPH-
HUMAIOT Pa3BUTHE ITUX TEXHOJOTHH KaK (haKTOpHI,
HaHOCSAIINE Bpell UX BEpe U JyXoBHOCTH. HecMoTps

Ha 3HAYMTEIbHbIC M3MEHEHMs, KoTopele VHTEepHET
W COIMANbHBIC MEJHa MPHHECIU B HAIIy XH3Hb,
ClIelyeT MOHUMATh, YTO TEXHOJIOTHsI cama Mo cebe
HelTpanpHa. Mcmonp3oBate €€ BO Onaro WM BO
310 — B Hamux pykax. C HEraTMBHOW CTOPOHBI,
WHTEpHET — 3TO OTPOMHBIN apXUB 3HAHUM U KHMT,
JOCTYI K KOTOPBIM IO Pa3HbIM NPUYMHAM MOXKET
OBITH OrpaHn4eH. Bo3aMOXXHOCTH B JTF000W MOMEHT
U B JIIO0OM MECTE MOJYUHUTh JOCTYII K 3TOMY MOPIO
3HaHWH BCETrO JIMIIb OJHWM Ha)KaTHEM KHOIKH Ha
IUTaHIIeTe, Tese()OHE WM KOMITBIOTEpE — MOUCTH-
He BenuKkas cwia. Cpein MOJI0KUTENBHBIX CTOPOH
WnuTepHera — nuainor, To ecth 3¢ (heKTUBHOE 001IIe-
HUE MEXTy JIIoJbMU. [IOMUMO TEKYIIMX HHTEPHET-
BOIH, B BUPTYaJbHOM NPOCTPAHCTBE CYLIECTBYET
BO3MOXKHOCTh COXPAaHWTh HAIly IyXOBHOCTH 4e-
pe3 cBOOOy PeTMruo3HBIX B3TISIOB. A OoprOa ¢
OMMUOOYHBIMH PETUTHO3HBIMU TIPEJICTABICHUSIMHU
B MHTepHeTe Hanbomee 3(pekTuBHA MOCPEACTBOM
MUPHBIX, CIIOKOHHBIX U apryMEHTHPOBAHHBIX JTHC-
Kyccuil. Kaxxaplii MycyJabMaHMH JTOJKEH HaIlpaB-
JSATH CBOW JACWCTBUS Ha 0Jaro, WCIOIb30BaTh TEX-
HOJIOTHH C JAOOpPBIMH HaMEPEHUSIMH M BOILIOLIATH
9TO Ha MPAKTHKE.

BaaronapHocTh, KOHQJIMKT HHTEPECOB

CraThsl MOATOTOBIIEHA B pPaMKaxX TIPaHTOBOTO
¢unancuposanust Komurera Haykn Munucrepcrsa
HayKu ¥ BbIciIero oOpasoBanus PecryOmmxu Ka-
3axcrad (AP19175423 «ConmanbHO-NICHXOI0THYE-
CKH€ aCTIeKTHI POSIBICHUS PETUTHO3HOTO JIECTPYK-
THUBHU3MAaY).
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BABA TUKTY SHASHTY AZIZ:
MYTH AND REALITY

Saints and holy places occupy a special place in the spiritual and cultural identity of the Kazakh
people. In the Kazakh understanding, holy and sacred places are perceived as the main spiritual centers
that connect the human spirit with the Spiritual world and act as an integral part of spiritual and cultural
identity. Most researchers are familiar with the concept of “saint”, but few know the personality of Saint
Baba Tukta Shashta Aziz, who symbolizes a mythical image and a significant figure in the history of the
Golden Horde. The idea of scientific research is to study the role of holy places in achieving unity with
the spiritual world by humanity, including showing the participation of Baba Tukty Shashty Aziz in this
holiness. Therefore, the main goal of this article is to analyze the legends and historical data about Baba
Tukty Shashty Aziz, to identify their connection with historical reality, to show their place in the histori-
cal destiny of the Kazakh people. The scientific and practical significance of the work lies in identifying
the differences between mythical images and historical reality, which allows for a deeper understanding
of how religious and cultural narratives shape public consciousness. In the article, the phenomenon of
the holiness of Baba Tukty Shashty Aziz was described and interpreted using the phenomenological
method, and the theoretical and practical conclusions of this study were determined by comparison. The
role of Baba Tukty Shashty Aziz in the development of Kazakh statehood and spirituality has not been
fully considered or studied in scientific literature, which increases the value of this study and its contribu-
tion to the development of religious studies knowledge.

Keywords: Baba Tukty Shashty Aziz, saint, Golden Horde, sufism, spiritual world, myth.
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ba6a Tykri LLlawiTbl 93u3: aHpbI3 XKoHe aKUKaT

Kasak, XaAKbIHbIH pyXaHW-MAAEHU GOAMBIChIHAQ BYAMEAEP XKOHE BYAMEAl XXepAep epekile OpbiH
anaabl. Kasak TyCiHIriHAE 8yAMEAED MEH BYAMEAT KepAEP aAaM PYXbIH PyxaHu aAeMMeH 6aiAaHbICTbIPbIN
TypaTbiH HEri3ri pyxaHu OpTaAblKTap PeTiHAE KaOblAAAHAABI XKOHE PyXaHWU-MBAEHM GOAMbICHIHbBIH
aXblpamMac GeAlLeri peTiHAe KbI3MET eTeAl. 3epTTeylliAepAiH KOMWIAIr «dyAue» yFbIMbIMEH TaHbIC,
Gipak, AATbIH Opaa TapuxblHAAFbI MUMTIK GeriHe MeH eAeyAi TyAraHbl GeitHeAenTiH baba Tykre
Lawra 9313 ayAreHi 6ireTiHAep a3. FbiAbIMU 3epTTEYAIH MAESCbl — KMEAi OPbIHAAPAbIH, aAaM3aTTbIH
pyxaHu aAemmeH OipiryiHaeri peAiH 3epTTey, OHbIH iWiHAE OCbl KueAiaikke baba TykTi LUawtbl
O3M3AIH KaTbICTbIAbIFbIH kKepceTy. CoHapikTaH baba TykTi LLlawTbl ©313 TypaAbl KaAbINTaCKaH aHpbl3-
BSHriMeAep MeH Tapuxu AepekTepre TaAAdy XKacar OTbIPbIrN, OAAPAbIH, TaPUXM LLbIHAbIKNEH apacbliHAAFbI
6aAaHbICbIH allibIM, Ka3aK, XaAKblHbIH TapMXM TaFAbIPbIHAAFbI OPHbIH KOPCETY OChbl MakKaAaHblH
Heri3ri Makcatbl 60AbIN TabbiAaAbl. XXYMbICTbIH FbIABIMU-TOXIPUOEAIK MaHbI3ABIAbIFbI MUTIK GerHe
MEH TapUXM LIbIHABIK apPacbiHAAFbl aMbIPMALLbIAbIKTAPAbI aHbIKTayAd >KaTblp, OYA AiHU-MBAEHM
HappaTUBTEPAIH KOFaMAbBIK CaHaHbl KaAai KQAbINTACTbIPATbIHbIH TEPEHIPEK TYCIHYre MyMKIHAIK 6epea,.
Makarapa (PeHOMEHOAOTUSIABIK, DAICTI KOAAAHa OTbipbin, baba Tykti LUawrbl ©3mM3AiH ayAMeAik
(heHOMEHIH CMMATTaAbIK, XX8He TYCIHAIPAIK, CAAbICTbIPY apKblAbl OCbl 3ePTTEYAIH, TEOPUSABIK, >KoHe
NPaKTUKAAbIK, KOPbITbIHABIAAPBIH aHbIKTaAbIK. FbiAbiMM 9aebueTTepae baba TykTi LUawtbl 93mnsain
Ka3ak, MEMAEKETTIAIN MeH PyXaHUSTbIHbIH, KAAbINTACybIHAAFbl POAI TOAbIK, KQpaCTblpblIAMaybl >K8He
3epTTeAmeyi 6yA MaKaAaHblH KYHABIAbIFbI MEH AiHTaHY GiAIMIH AQMbITYAAFbl POAIH HETi3AEMAIL

Ty#in ce3aep: baba TykTi LLIawTbl 93us, ayare, AATbiH OpAa, COMbIAbIK, PyXaHU SAEM, aHbl3.
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ba6a Tykrtbl LLawitbl A3u3: muc M pearbHOCTb

CBSiTble U CBATbIE MECTA 3aHMMAIOT 0CO60E MECTO B AYXOBHOM U KYAbTYPHOI CaMOObITHOCTH Ka3ax-
CKOro Hapoaa. B ka3axckom MOHMMaHWM CBSITblE U CBSILLIEHHbIE MECTa BOCTPUHUMAIOTCS KaK FAaBHble
AYXOBHbIE LIEHTPbI, CBSI3bIBAOLLME AYX YEAOBEKA C AYXOBHbIM MUPOM M BbICTYMAIOLLME HEOTHEMAEMOIA
YaCTblO AYXOBHOM U KYAbTYPHOM MAEHTUYHOCTU. BOABLUMHCTBY MCCAEAOBaTEAE 3HAKOMO MOHSTUE
«CBATOM», HO MAAO KOMY M3BECTHa AMYHOCTb CBATOro baba TykTbl LLlawTsl A3usa, cmBoAM3upyioLlas
co60i Mrdryecknin 06pas 1 3Haunmyio urypy B uctopmm 3oaotort Opabl. MAEsS HayUHOro MCCAEAO-
BaHWSI COCTOUT B TOM, UTOObI M3yUnTb POAb CBATbIX MECT B AOCTUXKEHWUM YEAOBEUECTBOM EAUHEHMS C
AYXOBHbIM MMPOM, B TOM UMCAE MOKa3aTb yyacTve B 3Ton ceatoctn baba Tyktbl LLlawTs Asmsa. INo-
3TOMY OCHOBHasl LleAb AQHHOM CTaTbM — NMPOAHAAM3MPOBATb AEreHAbl U MCTOpUYECKMe AaHHble 0 baba
TykTbl LLlawTbl A3use, BbISIBUTb X CBS3b C MCTOPUUECKOM PEAAbHOCTbIO, MOKa3aTh UX MECTO B UCTO-
puyeckon cyabbe Kazaxckoro Hapoaa. HayuHoe u npakTtuyeckoe 3HaveHue paboTbl 3aKAlOHMAeTCs B
BbISIBAEHMMW PA3AMUMIT MEXAY MUUUECKMMM 0Bpa3amm 1 MCTOPUUECKOM PEAABHOCTbBIO, UTO MNO3BOASIET
rAY6>Ke MOHSThb, Kak PEAUTMO3HbIE 1 KYAbTYPHbIE HappaTuBbl (hOPMUPYIOT 06LLIeCTBEHHOE COo3HaHue. B
CTaTbe C MOMOLLbIO (DEHOMEHOAOTMUYECKOTO METOAQ OMUCAAU U MHTEPNPETUPOBAAM (DEHOMEH CBSTOCTM
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mund.

Introduction

Folk traditions, legends and myths endow their
heroes with various powers of holiness, and one of
them is Baba Tukty Shashty Aziz. This person is a
saint, who performed many holy miracles. Religion
states that a person honored with the miracle of holi-
ness can harness the power of the Spiritual World.
Popular legends and traditions illustrate that Baba
Tukty Shashty Aziz was endowed with the ability to
perform miracles and utilize the forces of the spiri-
tual realm. The legends about the holy Baba Tukty
Shashty Aziz told in his homeland differ from the
historical image of Baba Tukty Shashty Aziz. This
is because the true image and role of Baba Tukty
Shashty Aziz in history have been completely for-
gotten in these legends. Modern history does not
recognize that historical Baba Tukty Shashty Aziz
was one of the main figures in the religious and spir-
itual processes occurring in the Eurasian space dur-
ing the Middle Ages. Therefore, we are able to fully
reveal his role as a historical figure only by relating
this issue to the religious and spiritual processes tak-
ing place in the Middle Ages in Eurasia. At the end
of the 10th and the beginning of the 11th century,
the Turkic peoples faced the process of Arabization
and Persianization. During this period, the spiritual
power that came to us with the Prophet Muhammad
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weakened, and the connection between the spiritual
world and humanity was severed. This was a time
when all of humanity fell into a spiritual crisis and
was driven by material existence. The entire Muslim
East was completely involved in this process. Fur-
thermore, the representatives of Ahl al-Hadith, who
denied the power of reason, did not pay attention to
the strength of human spiritual nature. They sought
to address all secular and religious issues within the
framework of Sharia law, and they were not inter-
ested in cultural authenticity and national identity.
They did not understand that the corruption process,
which had become widespread in Muslim society,
could not be resolved solely within the framework
of Sharia law; it was necessary to restore and sup-
port the spiritual power of humanity. With the ar-
rival of each Prophet, spiritual power was renewed,
but Prophet Muhammad was the last prophet sent
by God to humanity. The connection between the
spiritual world and humanity now had to be main-
tained by people. This role fell to Khoja Ahmed Ya-
sawi, a descendant of Prophet Muhammad. The link
between the spiritual world and the human spirit
was restored. Access to the spiritual world allowed
saints to connect with the boundless power of the
spiritual realm. This represented a radical change in
human consciousness. The human mind reached a
point where it could transcend its physical existence
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and contemplate the realm of spiritual being. The
emergence of great generations of poets, known in
the Middle Ages as the Seven Stars of the East, was
directly linked to the elevation of human conscious-
ness to a new level through the teachings of Khoja
Ahmed Yasawi. The aim was now to spread this
knowledge among all Turkic Muslims and human-
ity at large. Khoja Ahmed Yasawi sent thousands
of his disciples (murids) in all four directions of the
Turkic world. Wherever they went, the path of Ya-
sawi spread among the people, and the principles of
goodness and humanity began to prevail over evil
and injustice. With the emergence of Yasawism,
the Turks regained the opportunity to restore their
lost culture and traditions, and they began to feel
like people and a nation once again. However, the
Khorezmshah Muhammad, alarmed by the resurgent
uprising of the Turks, conquered almost all the states
of the Karakhanids, killed their khans, and struck at
the very roots of Turkic statehood. Turkic statehood
in Central Asia was completely destroyed. The in-
vasion of Genghis Khan in the early 13th century
and the subsequent emergence of the Ulus of Juchi
contributed to the restoration of Turkic statehood in
the Eurasian steppe. Among them, we can mention
the Golden Horde state and the efforts of the Golden
Horde rulers to spread religion and science (Abylov,
2022:93). Everywhere the army of Genghis Khan
penetrated, the Sufi path founded by Khoja Ahmed
Yasawi also spread. This indicated that the spiritual
and cultural influence of the Turks was expanding.
Baba Tukty Shashty Aziz was one of the followers
of the Yasawi path. Therefore, it is essential to com-
prehensively study the origins of this individual and
his role in history. On one hand, this would allow
for a deeper understanding of the historical figure of
Baba Tukty Shashty Aziz, and on the other, it would
facilitate a richer understanding of the religious and
spiritual processes in the Eurasian space during the
13th and 14th centuries, which were connected to
the spread of Yasawi teachings.

The purpose of the article is to explore the im-
age of Baba Tukta Shashta Aziz in the context of
Kazakh culture and mythology, revealing his his-
torical significance, to analyze the historical events
of that period through the historical personality of
Baba Tukta Shashta Aziz, considering all the facts
related to his life, starting with his origin, thereby
answering many questions if possible. To achieve
this goal, the following tasks can be defined: to
study various myths and legends associated with the
image of Baba Tukty Shashty Aziz, and their his-
torical context; to compare the image of Baba Tukty

Shashty Aziz with other cultural and legendary fig-
ures to reveal his uniqueness and common motifs;
to explore the influence of the image of Baba Tukty
Shashty Aziz on modern Kazakh culture and on the
formation of cultural identity.

Justification of the choice of articles and goals
and objectives

The article employs a comparative-historical
method, phenomenological analysis, and a critical
juxtaposition of diverse sources. A comparison of
the structural and substantive features of narratives
and legends concerning Baba Tukty Shashty Aziz
was conducted; historical sources and folklore data
were examined; the data were cross-validated, and
commonalities and differences in the facts were
identified. To substantiate the conclusions, an inter-
disciplinary approach was utilized, incorporating an
analysis of the historical and cultural context based
on a wide range of sources and contemporary schol-
arly works.

Scientific research methodology

This study was conducted using comparative
and phenomenological methods, which allowed us
to better understand the role of Baba Tukty Shashty
Aziz in the history of the Golden Horde and his im-
age as a formative figure of the Kazakh spiritual
unity, as well as to study the legends and historical
sources associated with the personality of the saint.
The literature review began with research questions
aimed at identifying key studies on the topic. To
disclose the topic, the article used the works of D.
DeWeese “Islamization and Native Religion in the
Golden Horde”, as well as the work “Islamization
and Sacred Genealogies in Central Asia: the Legacy
of Ishaq Baba in Narrative and Genealogical Tradi-
tions”, compiled by Devin DeWeese and A.K. Mu-
minov, Volume 1. The Path to Islam: The Story of
Ishaq Baba, 14th-19th Centuries”, “Yesevilige dair
bazi yeni malumat” by Z.U. Togan, “On the issue of
studying Kazakh variants of the legend about Ide-
gei” by T.A. Ualiev, A.K. Kushkumbaev, and “On-
tustiktin kasietti oryndary: anyz-oepsanalar” by E.K.
Momynova and Zh.K. Kurban.

Baba Tukty Shashty Aziz and the myth

We found that among the holy places in the Ka-
zakh steppe, the mausoleum of Baba Tukti Shashty
Aziz Ata occupies a special place, which is deeply
revered by the people both in history and in our
days. This saint inspired the creation of such epic
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poems as “Alpamys Batyr” and “Koblandy Batyr”
in the Middle Ages and remains an important land-
mark for pilgrims and tourists today. The spiritual
power of the saints is deeply ingrained in the minds
of people, and they serve as a source of support for
their spiritual life. Therefore, it is safe to say that the
people have a special devotion to this holy place.

However, very little is known about the real
personality of Baba Tukty Shashty Aziz. There are
legends linking his life with the spread of Islam
in Turkestan. According to one such legend, Baba
Tukty Shashty Aziz was the son of a local ruler
named Kumar Baba. Both Kumar Baba and his son
possessed shamanic qualities and performed mir-
acles. Kumar Baba was described as a very stern
man with thick hair. Baba Tukty Shashty Aziz
was born from his fairy daughter and, although he
lacked material wealth, he was constantly in spiri-
tual search. During this quest, Islam penetrated into
his region, and he found his spiritual needs met in
this new religion.

Baba Tukty Shashty Aziz became a faithful
companion of Ishak Baba, a descendant of Prophet
Muhammad (peace be upon him), who brought Is-
lam to this region. Ishak Baba appointed him as his
vizier. While the rulers accepted Islam, the majority
of the population was not ready to embrace the new
religion. The people demanded, “Show us the supe-
riority of Islam, and we will accept your religion”.
In response, Baba Tukty Shashty Aziz advised Ishak
Baba to ask the people to gather sixty carts of fire-
wood and leave enough space in the middle of the
bonfire. He planned to settle there himself, ignite
the fire, and allow the people to observe him. He
was confident that the fire would not harm him, and
this demonstration would encourage the people to
accept the Muslim faith (Turantegi, 1999:57-59).
As he predicted, after this incident, the people com-
pletely accepted Islam.

Studying the legends, we found that most of
them are repeated with minor variations in the book
“Legends and Traditions” (Momynova, et al., 2018:
92-94). In addition to the legends, the book includes
three stories about Baba Tukty Shashty Aziz: one
titled “Fetching Water by Baba Tukty Shashty
Aziz” another called “Baba Tukty Shashty Aziz and
the Aldashy (Azra’il),” and the third, “Baba Tukty
Shashty Aziz and the Swan”, along with a fourth
story titled “About Baba Tiikty Shashty Aziz and
the Fairy.” These legends are similar; although they
share a common plot, there are some differences
among them. Two legends stand out with unique
features: “Fetching Water by Baba Tiikty Shashti
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Aziz” and “Baba Tukty Shashty Aziz and the Al-
dashy (Azra’il)”. In the first legend, the residents of
Kumkent ask Baba Tukty Shashty Aziz to save them
from a drought. He approaches the valley and strikes
his staff into the ground. Only a little water flows out
of the hole, but then he draws a line in the soil with
his staff, and water begins to flow into the city along
the line he marked. The next morning, a small stream
transforms into a large river, and the people request
that he stop the water because the city is threatened
by flooding. According to tradition, the hot spring at
the saint’s head is said to originate from that time.
In the second legend, an elderly woman has an only
child who is taken by the Aldashy (In Islam, the an-
gel who takes souls is referred to as Azra’il, while
in legends Azra’il is named Aldashy). She comes to
Baba Tukty Shashty Aziz and pleads, “Please, save
my child”. Baba Tukty Shashty Aziz chases after the
Aldashy and restores the child’s life. The Aldashy
complains to God: “He has returned the life of the
child I took, contrary to your command”. The Al-
mighty replies, “This man is my friend, and I grant-
ed him that right. He is a saint among the people,
and such actions are permitted to him”.

What can be noted from these two legends?
They emphasize that Baba Tukty Shashty Aziz per-
formed miracles. A person honored with the miracle
of sainthood can harness the power of the spiritual
realm. These two legends illustrate that Baba Tukty
Shashty Aziz possesses the ability to work wonders,
and these miracles are recounted in his homeland.
However, these legends bear no resemblance to the
historical image of Baba Tukty Shashty Aziz. The
true image and role of Baba Tukty Shashty Aziz
in history have been completely forgotten in these
tales. Modern history does not recognize that the
historical Baba Tukty Shashty Aziz was one of the
key figures in the religious and spiritual processes
occurring in the Eurasian space during the Middle
Ages. Thus, we fully reveal his role as a historical
figure only by relating this issue to the religious and
spiritual developments happening throughout Eur-
asia in that era.

Baba Tukty Shashty Aziz and history

It would not be an exaggeration to say that the
beginning of the second millennium was a very dif-
ficult and dangerous period for the Turkic world. In
951, the conversion of the Karakhanid ruler Satuq
Bughra Abd al-Karim to the branch of Islam — Ahl
al-Hadith, forced the Turkic peoples, who had previ-
ously preserved their traditional culture, to abandon
their traditional identity and accept the Arab-Persian
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culture. Here is how . Lindstedt explains the course
of religious conquest in his monograph: “Struggle,
qital, and striving, jihad, are rather important costly
signals that the Medinan community of believers is
encouraged to carry out in the Qur’an (as well as in
the “Constitution”, as noted above). In the Qur’an
2:218 it says: “Those who believe and those who
emigrate (hajaru) and strive (jahadu) in the way of
Allah, seek the mercy of Allah.” From the evidence,
it seems that a large part of the community that was
forming in Medina fled for their lives. The commu-
nity fought to protect itself, although sometimes also
to expand. It is often said that the acts of gital and
jihad are carried out fi sabil Allah, “in the way of
God” (e.g. Qur’an 8:74), or even fi Allah, “in God”
(Qur’an 22:78 (cf. Quran 29: 69)» (Lindstedt, 2024:
212-213). As a result of the struggle for religion,
the Turks underwent a complete process of Arabi-
zation and Persianization in the late 10th and 11th
centuries. During this period, the spiritual power
transmitted by the Prophet Muhammad weakened,
and the connection between the Spiritual World and
humanity decreased. It was a time when all of hu-
manity fell into spiritual stagnation and was driven
by material existence. All Muslim countries were
completely involved in this process. Moreover, the
representatives of Ahl al-Hadith, who were in power
in the Islamic world, underestimated the power of
the spiritual nature of man. They resolved all issues
within the framework of Sharia law. They could not
understand that the process of corruption, which had
become widespread in Muslim society, could not be
resolved solely within the framework of Sharia law.
Although outwardly everyone seemed to live with-
in the framework of correct Sharia law, there were
many different vices within society. Khoja Ahmed
Yasawi describes the spiritual atmosphere of that
period as follows:

Oraza, namaz, iman, Islam are forgotten,

The hadith that warned about darkness has come true.
What the Prophet predicted has come true,

Friends, darkness rules this world (Yasawi, 2001: 168)

In such a situation, people could not live, con-
tinuing to be guided by material values. They un-
derstood that if the connection between people and
the spiritual world was broken, the world would be
shrouded in the darkness of ignorance, evil and in-
justice. Before the coming of the Prophet Muham-
mad, spirituality was supported by the Prophets. It
remained strong for 400-500 years. Then another
Prophet came and restored the spiritual power of

humanity. Prophet Muhammad is the last Prophet
sent to humanity. There will be no prophets after
him. The connection between the spiritual world
and humanity now had to be maintained by people
themselves. This topic was discussed among Fakihs
and Sufis: «One of the issues at stake within Muslim
circles was whether anyone apart from the Prophet
was entitled to act on behalf of other believers be-
fore God. Had the intercession been limited only to
Muhammad or were other prophets and pious per-
sons likewise legitimated to intercede for believers?
As explained in the next paragraphs, it was custom-
ary — though the object of fierce debates by Islamic
jurists — to pray to God at the grave on behalf of the
dead. However, intercession was another matter. It
meant changing perspective and praying to another
person at their grave on behalf of dead persons as
well as living ones. It required acknowledging the
possibility of intercession between humansy (Gorke
2024: 2). God himself chose and determined who
and how would establish this connection. And it was
Khoja Ahmed Yasawi, a descendant of the Prophet
Muhammad. Suleiman Bakyrgani said the follow-
ing about him:

Subhana Allah, He entrusted this to Mustafa,
It was transmitted by Arystan Bab,
Sheikh of Ahmed Yasawi (Yasawi, 2001: 257).

Therefore, the birth of Khoja Ahmed Yasawi
and the elevation of Sufi teaching to the level of
tariga were not accidental. Khoja Ahmed Yasawi
felt and understood how difficult the task set before
him was. No matter how many difficulties he had to
overcome, he never gave up: his son was killed and
stoned in the streets of Turkestan for thirty years.
But he did not turn back. He perfected his spiri-
tual world and achieved his goal. The connection
between the spiritual world and the human spirit
was restored. Access to the spiritual world allowed
saints to partake of the infinite power of Allah. This
was called a “scientific miracle.” For example, the
fact that such beks as Akhman and Karaman, who
pursued Khoja Ahmed Yasawi, trying to expose him
as a thief in front of the people and denigrate his
reputation, instantly turned into dogs, and this was
a sign that Khoja Ahmed Yasawi had a “scientific
gift.” Khoja Ahmed Yasawi did not reach the spiri-
tual world alone. He created a school of saints who,
like himself, revived the connection with the spiri-
tual world. Thanks to the work of Khoja Ahmed Ya-
sawi, humanity was able to live another 800 years.
For this, Khoja Ahmed Yasawi was awarded the ti-
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tles of “Ahmadi-sani — the second Muhammad” and
“Qutb al-Aktab — the pole of the world”.

Khoja Ahmed Yasawi raised the spiritual and
moral level of man to the level of “ayn al-yaqin”,
expanding his spiritual being. This led to radical
changes in human consciousness. The human mind
reached the point where it could go beyond his
physical existence and think in the realm of spiri-
tual being. The emergence of the great generation of
poets, known in the Middle Ages as the Seven Stars
of the East, was directly related to the activities of
Khoja Ahmed Yasawi. Now the goal was to spread
this knowledge among all Turkic Muslims and all
of humanity. At first, Khoja Ahmed Yasawi sent
thousands of his disciples to all parts of the Turkic
world. Wherever they went, they spread the way of
Yasawi among people, and the principles of good-
ness and humanity began to prevail over evil and
injustice. If before Khoja Ahmed Yasawi, religion
was a set of abstract principles, then the elevation
of religion to the level of tariga by Khoja Ahmed
Yasawi made it possible to realize that religion is an
eternal source of knowledge. The fact that the repre-
sentatives of Ahl al-Hadith presented Arab customs
and culture as a religion, and that the main condition
for accepting Islam was to be an Arab, led to the
separation of the Turks from their traditional culture
and language, and the processes of Arabization and
Persianization took root in the Turkic society. With
the advent of the Yasawi teachings, the Turks had
the opportunity to restore their lost culture and tradi-
tions. The Turkic peoples again began to feel them-
selves as a separate people and nation. However,
Khorezmshah Muhammad, alarmed by the renewed
uprising of the Turks, conquered almost all the states
of the Karakhanid, killed their khans and struck the
very roots of the Turkic statehood. The Turkic state-
hood in Central Asia was practically destroyed. The
beginning of the invasion of Genghis Khan in the
early 18th century and the emergence of the Ulus of
Jochi after this invasion contributed to the restora-
tion of the Turkic statehood in the Eurasian steppe.
Wherever the army of Genghis Khan reached, the
Sufi path founded by Khoja Ahmed Yasawi also
spread. This meant that the spiritual and cultural in-
fluence of the Turks began to expand. However, the
Sufi path founded by Khoja Ahmed Yasawi was not
yet fully recognized by all nations. During this pe-
riod, representatives of the Yasawi path, competing
with representatives of other religions and move-
ments, were forced to recognize the superiority of
the Yasawi path. During this period, thousands of
representatives of the Yassawi way did everything
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possible to make the power of the Yasawi Order felt.
Baba Tuktu Shashty Aziz was one of the outstand-
ing representatives of the Yasawi path. Therefore,
it is worthwhile to comprehensively consider the
origin of this person and his role in history. On the
one hand, this will allow us to better understand the
historical figure of Baba Tuktu Shashty Aziz, and on
the other hand, it will allow us to better understand
the religious and spiritual processes in the Eurasian
space in the 17th-18th centuries. Now, in order to
complete these issues, we consider it appropriate to
analyze the historical events of that period through
the historical figure of Baba Tuktu Shashty Aziz,
considering all the facts related to his life, starting
from his origin, and thereby answering many ques-
tions.

The Karakhanid version of the Nasab-name,
which is the history of the Yasawi tariqa, contains a
genealogy starting from Satuq Bughra Khan Abd ar-
Rahim, the founder of the Karakhanid state, to Bilge
Khan, the last khan of Otrar. It is also written that
Bilge Khan was killed by Muhammad, the Sultan
of Urgench, and was replaced by Khan Kanlu, Kair
Khan. The genealogy continues further and reaches
Hidayat Khan Sadr ad-Din Sheikh, the fourth de-
scendant of Bilge Khan (Zamanhanuly, 2024: 213-
214). At this point the genealogy ends. However, in
the work of Nur ad-Din ibn Ubaydallah as-Saddiq
al-Khwarizmi it is written that Sadr Ata was popu-
larly called “Baba Tuklas” because he had a lot of
hair on his head. This manuscript also states that in
Khorezm and Maverannahr Sadr Ata’s people called
Sadr ad-din Akhmet, that he was from the lineage of
Muhammad ibn al-Hanafiyya, but that the people of
Kuban and the Volga region believed that he was
from the lineage of Abu Bakr Siddiq, and that both
versions are probably correct (DeWeese, 1994:567-
573). In the genealogy of the Yusupov dynasty,
“Generational List”, where the descendants of Baba
Tukty Shashty Aziz are listed among the descen-
dants, it is written that one of the descendants of Abu
Bakr Siddiq came and took the city of Kumkent, and
his descendant Edige ruled the people of Zhanibek
Khan. The article by Kazakh scientists studies the
influence of Edige and his descendants in the for-
mation of the Nogai Horde and the preservation of
the ancient tradition: “As is known, Idigei had sev-
eral wives and sons, but of them, only Nuratdin is
noted in the dastan as the main character. Idigei’s
descendants later headed the Mangyt yurt, known
in historiography as the Nogai Horde. Each histori-
cal event described by chroniclers was conveyed in
various interpretations, depending on the interests
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of their people and era. Storytellers reworked these
events, creating images of heroes, while preserving
the traditions of ancient periods. The dastan “Idigei”
is based on oral folk legends, in which Udegey is
presented as the main character fighting for power
in the Golden Horde” (Ualiev, 2024: 930).

It is also known from history that the powerful
Turkic ruler called Yusup, a descendant of Edige,
“the sultan of sultans” (Kurmanseitova, 1973: 97).
Analyzing what has been said, we can see that the
data recorded in the versions of “Nasab-name” are
close to the historical truth. Because, firstly, there is
no specific historical evidence that the descendants
of Abu Bakr Siddiq ever set foot on Turkic lands;
secondly, we should not forget that linking one’s ge-
nealogy with Abu Bakr Siddiq was a tendency that
arose among some social groups in the 15th cen-
tury, when the Nagshbandiy tariga began to spread
its influence among the Turkic peoples. It is noted
that some of the descendants of Edige, striving for
personal power, abandoned the path of Yasawi and
accepted the Nagshbandiy order in the late 15th and
early 16th centuries. If we consider that the Yusup
dynasty, assimilated among the Russians, originated
from the rulers of the Nogai Horde, then it is not
difficult to understand where the idea came from
to present Sadr Ata as a descendant of Abu Bakr
Siddiq; thirdly, if we consider that in the work of
Nur ad-Din ibn Ubaydallah as-Siddiq al-Khwarizmi
there is a statement that the genealogy of Sadr Ata
in Khorezm and Maverannahr comes from the fam-
ily of Muhammad ibn al-Hanafiyya, then we can
see that Sadr Ata has in mind the fact that he was
a representative of the ruling dynasty of the Kara-
khanid Because if we consider that the Karakhanid
rulers trace their lineage back to Muhammad ibn al-
Hanafiyya, the son of Ali ibn Abu Talib by his wife
named Khawla, then Sadr Ata is the same Sadr al-
Din Shaikh, the fourth descendant of Bilge Khan,
the last Khan of Otrar. A well-known researcher
of Turkic history, Zaki Walidi Togan, writes in his
work “Some new information about Yasawi” that
after the representatives of the Karakhanid Khanate
lost political power, most of them became sheikhs
of Yasawi (Togan,1953: 523-529). It is said that
Karakozha, the ancestor of the Kazakh Argyn tribe,
who was the spiritual leader of the Muslims along
the Volga, was a descendant of the ruler of the Bul-
gar Kingdom before the invasion of Genghis Khan
(Akhmetzhanov, 1995: 19). Therefore, this means
that after the descendants of Genghis Khan took
political power into their hands, the representatives
of the ancient Turkic ruling dynasty completely

passed to spiritual power. The legends about Khoja
Ahmed Yasawi say that 12,000 crown princes (sul-
tans) came to Khoja Ahmed Yasawi and became his
disciples. This shows a direct connection between
the fact mentioned in this legend and the emergence
of the branches of the Yasawi tariga. This indicates
that the descendants of the rulers who held politi-
cal power before Genghis Khan completely moved
into the spiritual sphere and represented the Yasawi
tariqa (Kurmanseitova, 1973:800). Considering that
representatives of one of the branches of the Yas-
awi order call themselves Karakhan-Khojas and
trace their lineage to Muhammad ibn al-Hanafiyya
and Satuq Bughra Khan Abd ar-Rahim, the founder
of the Karakhanid state, there is reason to believe
that Sadr Ata — Baba Tuklas-Sadr ad-Din Sheikh —
Baba Tukty Shashty Aziz came from the dynasty
of Karakhanid rulers. This indicates that Sadr Ata-
Sadr ad-Din Sheikh was a representative of the
Karakhan branch of the Yasawi tariqa. The connec-
tion of Baba Tukty Shashty Aziz with the city of
Kumkent is mentioned in the annals of the Yusup
dynasty. Therefore, Baba Tukti Shashty Aziz from
modern Kumkent and the ruler of the Karakhanids,
the fourth descendant of Bilge Khan, the last khan of
Otrar, Sadr al-din Sheikh are one and the same per-
son. The fact that the representatives of the Turkic
ruling dynasties, having lost political power, com-
pletely switched to the spiritual sphere and chose the
Yasawi tariqa, which was the core of the spiritual-
ity of the Turkic peoples, speaks of the wisdom of
their decision, since they were concerned about the
future of the people. Thanks to these actions, they
managed to create spiritual and cultural unity of the
people and retain the right to spiritual leadership.
Although the representatives of the former
ruling dynasty of Karakhanid were in power and
wielded political authority in the past, they were
also tirelessly active in the spiritual sphere. One of
them was Sadr ad-din Sheikh — Baba Tukti Shashti
Aziz. He was a disciple of Zengi Ata, a follower of
Suleiman Bakyrgani, a disciple of the saint Khoja
Ahmed Yasawi. According to the work of the Turk-
ish scholar Fuad Koprulu, Sadr Ata was a disciple
of Zengi Ata. He reports that Sadr Ata died in 1283
(Kopriilt, 1984:92). However, Sadr Ata mentioned
by F. Kopriilii and Sadr Ata mentioned in the Ch-
inggis-nama and other written sources may or may
not be the same person. If Sadr Ata is the same in
all sources, then F. Koprulu is mistaken. In his book
“Rashahat ayn al-Hayat”, Husayn Kashifi, one of
the main sources on the work of F. Kopriilii, also
mentions that Zengi Ata had four students, among
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whom was Sadr ad-din Sheikh (Maulana, 2022:
18-23). According to one version of the “Nasab-na-
ma”, which is the history of the Yasawi order, Baba
Tuklas is mentioned as the son of Ismail Sheikh, a
descendant of Ishaq Baba, and it is written that he
was the spiritual leader of the Alshyn, Kyryk, Juz,
Keltebaytal, Kypchak, Kenes, Konyrat and Kara-
kalpak tribes in Kumkent (DeWees et al., 2008:82).
However, this, apparently, does not correspond to
historical reality. In general, although most of the
data about the active activity of the representatives
of the Yasawi tariqa in the Middle Ages are mainly
legendary, there is no doubt that they are based on
historical truth. In Hussein Kashifi’s work Rashahat
ain al-Hayat, four students who studied Sharia law in
Bukhara: Sayyid Ata, Sadr Ata, Badr Ata, and Uzun
Hassan Ata now decide that they should also study
the path of tariga. They arrive in Tashkent, on the
way they met Zengi Ata, who was herding a herd of
cows. He was a tanned black man. They told Zengi
Ata that they wanted to receive spiritual knowledge
and were looking for a teacher. Zengi Ata looked
around, sniffed and said to the four youths: “There is
no one more knowledgeable than me who could teach
you”. “If you want, you can become my student”, he
says. The four boys agree. Sadr Ata and Badr Ata
immediately accepted Zengi Ata’s offer and became
his students, while Sayyid Ata and Uzun Hasan Ata
looked down on him because of his appearance.
Moreover, Sayyid Ata said: “I am from the family of
the Prophet, [ am a scholar”. “What can I learn from
a shepherd who takes care of cows?” he said con-
temptuously. Zengi Ata immediately felt this. This
idea also came to Uzun Hasan Ata. The first two stu-
dents were kind to Zengi Ata, their hearts opened,
and they soon achieved spiritual perfection. The two
disciples who neglected Zenghi Ata had no spiritual
growth. At first, Uzun Hasan Ata, realizing his mis-
take, repented and tried to serve his teacher to the
best of his ability. Soon he improved and achieved
spiritual perfection. Sayyid Ata was left alone, the
teacher was not kind to him to the full extent. Then
Sayyid Ata turned to Zengi Ata’s wife, Anbar Ana,
for help. Anbar Ana told Sayyid Ata the following:
“Your teacher gets up early in the morning to pray
and perform ablution”. You lie down in the path of
your teacher going to perform ablution, warm the
water with the warmth of your heart. Then he will
be pleased with your service and will give his bless-
ing.” In the evening, Anbar Ana said to Zengi Ata,
“Be kind to that boy named Ahmed. Please show
him some kindness and help him”. Then Zengi Ata
laughed and said, “I accepted him on the very first
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day. ‘I am a scholar, a descendant of the Prophet,
how can I be the student of a shepherd who takes
care of cows?’ —that’s what he used to say”. Sayyid
Ata did what Anbar Ana had told him that day. He
gave Zengi Ata some water warmed by the heat of
his heart, kissed his teacher’s feet and placed his
head on them. At that moment, his teacher hum-
bly asked, “Who are you?” Sayyid Ata answered,
“Ahmed”. Zengi Ata said to him, “Get up, this situ-
ation has put you on the right path,” and he paid his
respects to Sayyid Ata. After this, Zengi Ata took
pity on Sayyid Ata, and his heart thawed and he re-
gained his sight (Maulana, 2022:38]. Thus, all four
of them went to Sarayshik, which was the center of
the Ulus of Jochi at that time. Of course, this story
is more legendary than historical. Nevertheless, the
four people named above arrived in Ulus of Jochi
and raised the teachings of Khoja Ahmed Yasawi
to the level of state ideology. This allowed the Jochi
ulus to be called the Golden Horde. This historical
event is recorded in the work “Chingis-name” by
Utemis Haji.

Now let us turn to the events described in the
“Chingis-name”. The story of the conversion to
Islam of the Khan of the Ulus of Jochi of Uzbek
Khan’s time is as follows: “Four saints of Uzbek
Khan’s time received an order from Allah: “Convert
Uzbek Khan to Islam.” “These four saints came to
the court of Uzbek Khan to fulfill the command of
Allah. They performed remembrance and worship.
At that time, magicians and non-religious fortune
tellers showed the following tricks before Uzbek
Khan. They brought a bowl of honey with them to
the meeting with the Uzbek Khan. When he inserted
a tube into the jar, the honey automatically flowed
into the bowls, moving in front of the people present
at the meeting.

The Khan considered them his spiritual guides
and showed them great respect. On the day when
the four saints were sitting outside the palace of
Uzbek Khan and reciting dhikr, Uzbek Khan was
holding a meeting as usual. The monks had brought
honey with them. But on that day, the honey did not
flow into the cups by itself; the cups moved and did
not reach the people. The people were astonished
to see this. Uzbek Khan asked the reason. Then the
religious leaders replied, “Muslims must have come
to this area.” The Khan ordered his servants to find
the Muslims and come. When the guards came out
into the street, they saw the four saints reciting dhi-
kr outside the courtyard. The guards asked, “Who
are you?” They said, “Take us to the Khan.” The
guards took them to the Khan. At that moment, God
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instilled warmth in the heart of Uzbek Khan. The
Khan asked them, “Who are you?” Then they told
the Khan, “We are Muslims. We have come to con-
vert you to Islam by the command of Allah the Most
High. At that time, the believers who had been with
the khan for a long time said: “These are bad people,
perverts of religion. Do not let them speak. Let us
kill them”. Then the khan said: “Why should I kill
them?” I am the ruler. None of you cares about me.
“Whose religion is correct, I will be in it,” he said.
If their religion is wrong, why hasn’t your honey
started flowing into your bowls? Let everyone prove
the correctness of their religion. “Whoever proves
it, I will support him and bow to that religion,” he
said. Both groups argued and cursed a lot in front of
the khan. However, neither of them stopped after the
words of the other. Finally, they decided to dig two
tandoors, put ten saxauls in each, put one sorcerer
in one tandoor, and one of the saints in the other,
lit a fire and tested them. The one who had the right
religion would not be burned. The next day they dug
two tandoors, put saxaul in them and lit it, heating
the tandoors as much as possible. At this time, the
saints in turn allowed each other: “Go, go”. In the
end, it was decided to go down to Baba Tuklas. He
said: “Bring me the armor”.

His hair was sticking out from under his armor.
In this state, the man entered the red-hot tandoor.
He placed a whole lamb on the tandoor. One of the
magicians burned to death as soon as he entered the
tandoor. And from inside the tandoor, echoing with
a booming zikr, the voice of Baba Tuklas, who pos-
sessed the “scientific gift of prediction”, was heard.
When the meat in the tandoor was cooked, the
workers opened the tandoor. Baba Tuklas wiped the
sweat from his face, said indignantly: “The zikr has
not yet ended, why did you open it so early?”, and
came out of the tandoor, frowning. The armor on top
was melting and turning bright red. However, not
a single hair was burned. Seeing this, both Uzbek
Khan and the people of the Ulus of Jochi accepted
Islam (Utamish, 1992: 105-107). This is how Uzbek
Khan’s conversion to Islam is described. The adop-
tion of the Yasawi teaching as the official religion in
the Ulus of Jochi and its elevation to the rank of state
ideology contributed to fundamental changes in the
state. The system of state governance was complete-
ly transformed and acquired an ancient Turkic char-
acter. Clans played the role of kerege, uyk — the role
of the leaders of these clans and tribes, and shanyrak
was the power of the khanate. This system was a
system of state governance inherited from the an-
cient Oguz Khaganate. In this system, there was no

place for absolute power, neither among the masses
of the people, nor among the spiritual leaders, nor
among the khans. This was an interconnected and
interdependent system. They cannot exist without
each other. In this system, absolute power belonged
exclusively to the law — Sharia. Equality and jus-
tice reigned in society. The formation of clans and
tribes that have survived to this day begins during
the reign of Khan Uzbek. All this is reflected in the
Kazakh chronicle, which begins with Khan Uzbek.
The Sufis spiritually perfected and enriched the
people, and the people followed them, and this was
reflected in the chronicles. Therefore, the Kazakh
genealogies should be understood not as simple
lists of human names, but as sacred genealogies that
connect each person of that period with the spiri-
tual world. Therefore, all the people who followed
the representatives of the Yasawi path in that period
were in contact with the spiritual world. No one had
the desire, intention or ability to harm or hurt each
other. This is because every step of man was under
the control of the Creator. This society was formed
as a society based exclusively on goodness, moral-
ity and good deeds. No one could surpass the laws
of the Sharia. These laws were based on traditions
and decisions that were characteristic of the mental-
ity of the Turkic peoples, revealing a specific Turkic
identity; even experts in Turkic languages expressed
this common identity through the terms aitys, akyn,
nysya, tolgau, barymta, zhuzder, kayg, zhyrau, ak-
sakal, mazar, batyr, etc. (Kuchukova et al. 2024: 24).

The Khan himself had no right to punish his sub-
ordinates. Only the court could pass a verdict. This
established system allowed the Ulus of Jochi to be-
come the largest state in the world, called the Gold-
en Horde, in just a few hundred years. The spiritual
influence of the four saints mentioned above played
a decisive role in the birth of such a virtuous society.
During this period, they created hundred-level struc-
tures that allowed them to realize the spiritual integ-
rity of the people of the Golden Horde. Each Zhuz
was headed by one of these four saints. This hun-
dred-level structure determined the circle of people
who adhered to the teachings and culture of Yas-
awi. Sayyid Ata was the patron of the Greater Zhuz
and the Khanate. Baba Tuklas-Baba Tukty Shashty
Aziz was the Pir of the Middle Zhuz. It is unclear
who exactly was the patron of the Junior Zhuz, but
to our assumption, it was Uzun Hasan Ata. The area
of distribution of these three Zhuzes represented
the area of distribution of the Yasawi culture. The
zhuzes were not based on any blood principle and
were formed as a system that monitored spiritual pu-
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rity and cultural integrity. If a tradition alien to the
Yasawi culture was adopted, those who violated this
tradition were punished. And those who violated the
traditions of their clan or tribe were expelled from
the tribe. This punishment was especially severe for
those who violated marital relations. This is due to
the fact that the breakdown of marital relations is the
most important factor leading to the collapse of the
tribal system, which is the basis of Kazakh society.
Therefore, those who violated marital relations were
sentenced to death.

A natural question arises: how did we know that
Baba Tukty Shashty Aziz was the patron of the Mid-
dle Kazakh zhuz? We can see examples of this in
Kazakh epic poems. Of the four saints who came to
the Golden Horde, Janshor or Janarys, who is con-
sidered the founder of the Middle zhuz in Kazakh
chronicles, we can only associate with Sheikh Sadr
ad-din — Baba Tukty Shashty Aziz. However, none
of the “Nasab-name” of the Karakhanid khojas men-
tions that the Karakhanid khojas were descendants
of'this or that zhuz. The reason for this is clear. Most
of the genealogies of the Karakhanid khans that
have come down to us are limited to the last khan of
Otrar, Hasan ibn Abd al-Khaliq Bilge Khan, or con-
tinue to Sadr ad-Din Sheikh — Baba Tukty Shashty
Aziz and stop there. In subsequent genealogies, only
the genealogy of the descendants is recorded, and no
other details are recorded (Zhandarbek, 2002:29).
However, in Kazakh epics, the name of Baba Tukty
Shashty Aziz is mentioned frequently, and his name
is more often found in epics related to the clans and
tribes of the Middle Zhuz than to other clans and
tribes. For example, the following lines from the
poem “Alpamys” indicate that Sadr ad-Din Sheikh
belonged to the Middle Zhuz:

I also stood inside,

The power of the saint too.

The Creator is one,

He liked it very much.

Ask him what he liked:

He gave me one girl as a gift.
Eighty-eight dervishes (saruar),
Ninety-nine thousand mashaih,
Everyone was impressed.

My name is Shashti Aziz,

If you want favor, please do so.
The Lord has rewarded me,
Hey, poor thing, open your eyes!
(Alpamys, 2000: 158-159).

There are reasons for such concealment of the
connection between the descendants of Sheikh
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Sadr ad-Din and the Karakhanid dynasty with the
clans and tribes of the Middle Zhuz. The descen-
dants of Sheikh Sadr ad-Din were once key figures
in the state of the Golden Horde. This is mentioned
in printed publications of the early 20th century.
“Kazakh printed publications move to the genre of
folklore and publish Kazakh literature, the authors
of which were the Kazakh intelligentsia. During this
period, well-known epics, legends and tales such
as “Alpamys batyr”, “Kara Mergen ertegisi” (“The
Tale of Kara Mergen”), “Oraq-Mamai”, “Kissa
Kulamergen”, “Er Targyn”, “Kobylandy batyr” are
published (mainly in Kazan). In 1900, issue 47 of
the newspaper “Dala Ualayaty” published the ma-
terial of Otynshy Alzhanov, under the pseudonym
“Orta Zhuz” — the legend “Edigenin toresi” (“Court
of Edige”)» (Ualiev, 2024: 785). The descendants of
Sheikh Sadr ad-Din served as beylerbeks, the sup-
port of the Golden Horde state. Edige-bi was also
a representative of this dynasty. It is known from
history that Edige-bi tirelessly participated in battles
for fifty years to prevent the fall of the Golden Horde
state (Beljakov, 2025: 155). However, when the
khan of the Uzbek ulus Abilkhair Khan went over to
the Nagshbandi tariqa and the state was divided into
three parts: Kazakh, Uzbek and Nogai, the Karakha-
nid khojas, who were in power in the Middle Zhuz,
moved to the Nogai Horde. The fact that during this
period they changed their genealogies and created a
false genealogy, stating: “We are from the clan of
Abu Bakr Siddiq,” is evidenced by the genealogy of
the descendants of Edige, which has survived to this
day (Kurmanseitova, 1973: 94-97). It is precisely
this period in the history of the Karakhanid khojas
that M. Tynyshpayev, a well-known Kazakh public
and political figure of the first third of the twentieth
century, narrates in his article “Myrza Edige batyr”,
unlike the works of many representatives of the Ka-
zakh intelligentsia, who were in one way or another
engaged in the study of Kazakh oral traditions and
epics, presented the historical image of Edige in a
negative light: “there is no one in the history of the
Ulus of Jochi who would surpass Edige in commit-
ting atrocities against this country” (Ualiev, 2024:
786). The negativity is most likely directed at the
descendants of Edige Batyr, who take the side of the
Nogai Karakhanid khojas. During the time that the
Karakhanid khojas of the middle zhuz were under
the influence of the Nogai Horde, they managed to
take the side of the saints who propagated the teach-
ings of Nagshbandi, which were completely differ-
ent from the Yasawi teachings. Under the influence
of Nagshbandi, the Turkic rulers regained absolute
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power, and the connection between the government
and the people was broken.

Results and discussion

It has been established that the connection of
Baba Tukty Shashty Aziz with the city of Kum-
kent is mentioned in the annals of the Yusup dy-
nasty. Therefore, Baba Tukty Shashty Aziz was a
native of modern Kumkent and was the ruler of the
Karakhanid, the fourth descendant of Bilge Khan,
the last khan of Otrar; he and Sadr ad-Din Sheikh
are one and the same person. Sadr ad-Din Sheikh,
a representative of the Karakhanid dynasty, who in
the past was in political power, also had spiritual
power. Sadr ad-Din Sheikh, also known as Sadr Ata,
was a disciple of Zengi Ata, a follower of Suleiman
Bakyrgani, a disciple of the saint Khoja Ahmed Ya-
sawi. According to one version of the Nasab-name,
which is the historiography of the Yasawi tariqa,
Baba Tukty Shashty Aziz is mentioned as the son
of Ismail Sheikh, a descendant of Ishaq Baba, and
the spiritual leader of many Kazakh tribes in Kum-
kent. In the work of Hussein Kashifi, Rashahat ain
al-hayat, four murids who studied the teachings of
Sharia in Bukhara: Sayyid Ata, Sadr Ata, Badr Ata
and Uzun Hasan Ata, decide to study the teachings
of the tariqa from Zengi Ata and come to him. As a
result, they achieve spiritual degrees in the knowl-
edge of Sufism. The four above-mentioned persons
arrived in the Ulus of Jochi and raised the teach-
ings of Khoja Ahmed Yasawi to the level of state
ideology. As a result, the Ulus of Jochi is called
the Golden Horde. This historical event is recorded
in the work “Genghis-name” by Utemis Haji. The
adoption of the Yasawi teachings as the official re-
ligion in the Ulus of Jochi and its elevation to the
rank of state ideology transformed society in the
Turkic way. The system of state power consisting
of kerege (Kazakh clans), uyk (leaders of clans and
tribes), and shanyrak (khanate) was inherited from
the Oguz Khaganate. The system of Turkic rule was
based on equality and justice. Saints connected the
souls of people with the spiritual world, and this was
reflected in the chronicles.

Therefore, after the descendants of Genghis
Khan took political power into their hands, the rep-
resentatives of the ancient Turkic ruling dynasty
completely passed to spiritual power. The legends
about Khoja Ahmed Yasawi say that 12,000 crown
princes (sultans) came to Khoja Ahmed Yasawi and
became his disciples. This shows a direct connec-
tion between the fact mentioned in this legend and

the emergence of the branches of the Yasawi tariqa.
It also shows that the descendants of the rulers who
had political power before Genghis Khan, includ-
ing the Karakhanid khojas, completely passed to the
spiritual sphere and represented the Yasawi tariga. It
was established that Baba Tukty Shashty Aziz was
the patron of the Middle Kazakh zhuz. Of the four
saints who came to the Golden Horde, Janshor or Ja-
narys, who is considered the founder of the Middle
Zhuz in the Kazakh chronicles, we can only associ-
ate with Sheikh Sadr ad-Din — Baba Tukty Shashty
Aziz.

However, none of the “Nasab-name” of the
Karakhanid Khojas mentions that the Karakhanid
Khojas were representatives of this or that Zhuz.
The name Sadr ad-Din is more often found in the
epics related to the clans and tribes of the Middle
Zhuz. This established system allowed the Ulus of
Jochi to become the largest state in the world in
just a few hundred years, called the Golden Horde.
The spiritual influence of the four saints mentioned
above played a decisive role in the birth of such a
virtuous society. During this period, they created
hundred-level structures that allowed them to real-
ize the spiritual integrity of the people of the Golden
Horde. Each Zhuz was headed by one of these four
saints.

It was revealed that the legendary image of the
defender of the homeland and an active partici-
pant in the struggle for justice and known among
the people under the name of Edige. Edige batyr is
the son of Baba Tukty Shashty Aziz. A slightly dif-
ferent variation of the legend indicates Edige batyr
as an adopted son. As is known from legends and
traditions, Edige had several wives and sons, but
of them only Nuratdin is noted in the dastan as
the main character. The descendants of Edige later
headed the Mangyt yurt, known in historiography as
the Nogai Horde. Each historical event described by
chroniclers was conveyed in various interpretations,
depending on the interests of their people and era.
Storytellers reworked these events, creating images
of heroes, while preserving the traditions of ancient
periods. It has been established that according to the
versions of “Nasab-nama”, which is the history of
the Yasawi tariqga, Baba Tukty Shashty Aziz was the
spiritual leader of the tribes of Alshyn, Kyryk, Juz,
Keltebaytal, Kypchak, Kenes, Konyrat and Karakal-
pak in Kumkent. In general, although most of the
data on the active work of the representatives of the
Yasawi tariqa in the Middle Ages are predominant-
ly legendary, there is no doubt that they are based
on historical truth. In the work of Hussein Kashifi
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“Rashahat ayn al-hayat”, among the four students
who studied the teachings of Sharia in Bukhara,
who subsequently received spiritual perfection from
ZengiAta, a student of Khoja Ahmed Yasawi, there
was Sadr Ata, that is, Baba Tukty Shashty Aziz.

We have shown that Baba Tukty Shashty Aziz
is a man who became the hero of many legends and
myths, was a historical and statesman who dedicated
his life to achieving a just state and spiritual enlight-
enment. The legends about the saint Baba Tukty
Shashty Aziz, which are told in his homeland, are
not identical to the historical image of Baba Tukty
Shashty Aziz. The reason for this is that people in
the legends have completely forgotten the true im-
age and historical role of Baba Tukty Shashty Aziz.
Scientific literature has also not considered or stud-
ied the role of Baba Tukty Shashty Aziz in the for-
mation of Kazakh statehood and spirituality, which
increases the value and contribution of this study.
He was one of the main characters in the religious
and spiritual processes that took place in the Eur-
asian space at the turn of the 10th-11th centuries.
Realizing his spiritual mission — the dissemination
of the Yasawi teachings, by the will of fate he finds
himself at the center of the struggle between evil and
good, between justice and injustice.

Conclusion

In conclusion, it is worth noting that the story of
Baba Tukty Shashty Aziz means touching the pages
of the history of the Kazakh people, the history of the
creation of a just society and state, for which Baba
Tukty Shashty Aziz and his spiritual teacher Khoja
Akhmet Yasawi dedicated their lives. This increases
the importance of the historical personality of the
saint than his legendary image. This article aimed
to explore the image of Baba Tukty Shashty Aziz in
the context of Kazakh culture and mythology, in the
dissemination of the Yasawi tariqa, and at the same
time to identify the historical significance of his ac-
tivities both in the political and spiritual arenas. The
article analyzed the historical events of that time
through the prism of the personality of Baba Tukty

Shashty Aziz, starting with his origin and consider-
ing all the facts related to his life. To achieve this
goal, we solved the following tasks: studied the leg-
ends and traditions associated with the life of Baba
Tukty Shashty Aziz, comparing geneologies from
various sources, found out that the names of Baba
Tukty Shashty Aziz, Baba Tuklas, Sadr Ata and
Sadr ad-Din belong to one person, identified the role
of each of them in the historical context; compared
the image of Baba Tukty Shashty Aziz with other
religious and mythical figures to identify its unique-
ness and common motives; also studied the role of
the spiritual teacher in the spread of Islam among
the Turkic peoples and the influence of this image
on the formation of Kazakh culture and identity.

This study was conducted using a phenom-
enological approach, focusing on the study of the
myth and historical sources about the personality
of Baba Tukty Shashty Aziz. During the study, we
collected and analyzed folk tales and legends, stud-
ied historical sources, folklore data, compared data,
found common and differences in the facts. Thus,
also using the comparative method, we compared
the data and revealed the mythological and histori-
cal personality of the saint. In the future, we would
like to establish interdisciplinary research related to
cultural studies and philosophy, which can lead to
new discoveries in these areas. Comparison of the
image with other religious figures can reveal univer-
sal themes relevant in the study of the Yasawi tariqa,
the role of Khoja Ahmed Yasawi in rethinking the
Kazakh identity. The results of the study can be used
to create the content of educational courses on the
study of the theory and history of Sufism, the basics
of religious studies, which will emphasize the im-
portance of the image of Baba Tukty Shashty Aziz
in the modern context.
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PEAUTMO3HbIN KOHTEKCT
AOBPOBOAbYECTBA (BOAOHTEPCTBA)
B MPO®ECCUNOHAAbBHOUN MEAVLIMHCKOMU ITUKE

B AaHHOM paboTe paccMaTpMBAETCS PEAMIMO3HbIN KOHTEKCT AOGPOBOALYECTBA (BOAOHTEPCTBA) B
NpoecCUOHAAbHON MEAMLIMHCKOM 3TMKE Kak OAMH M3 KAOYEBbIX (DakTOpoB (HOPMMPOBAHWS HPaB-
CTBEHHbIX M 'YMaHUCTUYECKMX OPUEHTUPOB COBPEMEHHOro obulecTtsa. LleAb nccaepoBaHMs 3akAiova-
€TCS B BbISBAEHUM UCTOPUYECKMX 1 MUPOBO33PEHUECKMX OCHOBAHMI AOGPOBOABLYECTBA B MEAMLMHE U
060CHOBaHMM €r0 POAU B YKPENAEHUM AEOHTOAOTMYECKMX MPUHLMIMOB, NMPOMECCUOHAALHOM KYABTYPbI 1
MOPaAbHOM OTBETCTBEHHOCTHM Bpaya. OCHOBHOE BHUMaHWe YAEAEHO aHaAU3Yy PEAUTMO3HbIX TPAAMLNIA,
0Ka3aBLUMX BAMSIHWE Ha CTAaHOBAEHWE MEAMLIMHCKOM 3TUKM, a Tak>Ke PaCCMOTPEHMIO NMPaKTUK npodec-
CMOHAAbHOIO MEAMLIMHCKOrO BOAOHTEPCTBA. HayuHas 1 npakTryeckas 3HauMMOCTb paboTbl 3aKAlOYa-
€TCs B TOM, UTO OHa packpblBaeT MexaHM3Mbl MHTErpaLmmn AyXOBHbIX LLEEHHOCTeN 1 NPogeCCUOHAAbHbIX
KOMMETEHLIMI, AEMOHCTPUPYS, KaKMM 00pa3oM PEAUMITMO3HOE MUPOBO33PEHME U KYABTYPA MUAOCEPAUS
CTAHOBSITCS OCHOBOWM AASI Pa3BUTUSI MHCTUTYTA MEAMLMHCKOIO AOHGpPOBOAbUECTBA. MeToAOAOrMS MC-
CAEAOBAHUSI ONMUPAETCS HA MCTOPUKO-PUAOCOOCKMIM U CPABHUTEABHBIN aHaAM3, C NMOMOLLLbIO KOTOPbIX
BbISIBASIOTCS 3aKOHOMEPHOCTU Pa3BUTUS STUUYECKMX OCHOBAHWMIA MEAULIMHBI U AMAAEKTMYecKasl CBSI3b
MEXAY peArrnen, MeAMLMHONM U COLMAAbHBIMK MpoLeccaMu. Pe3yAbTaTbl MCCAEAOBAHUS MOKA3bIBaIOT,
4YTO AOBGPOBOABYECTBO B MEAMLIMHE, YKOPEHEHHOE B PEAMIMO3HbIX MPEACTABAEHMSIX O MUAOCEPAMM,
B3aMMOMOMOLLUM M COCTPAAAHUM, CbIFrPAAO 3HAUUTEABHYIO POAb B Pa3BUTUM MEAMLIMHCKON AEOHTOAO-
ruun. [NprBeaeHbl NpUMepbl UCTOPUYECKUX U COBPEMEHHbIX (POpM NMPodheCcCMOHAaAbHOM BOAOHTEPCKOM
AESITEABHOCTU, MAAIOCTPUPYIOLLME e COLMaAbHYIO 3(PdeKTUBHOCTb. LIEHHOCTb MCCAeAOBaHMS 3aKAIO-
YaeTCs B CUCTEMATMU3ALMM PEAUTUO3HO-3TUYECKMX OCHOB MEAMLIMHCKOrO AOBPOBOABYECTBA U UX BAMSI-
HMU Ha (pOPMMPOBAHME HPABCTBEHHOrO 3aKoHa B CO3HaHWMM Bpaya. lNpakTuueckoe 3HayeHne paboTbl
BbIPQXKAETCS B BO3MOXXHOCTU MCMOAb30BaHMS MOAYYEHHbIX BbIBOAOB Mpu pa3paboTke o6pasoBaTeAb-
HbIX MPOrpamMm AAS MEAMLMHCKMX BY30B, B YKPENAEHUU AEOHTOAOMMYECKMX MPUHUMIOB U (DOPMMPOBa-
HMU NPOGECCUOHAABHOM KYAbTYPbI OYAYLIMX BpaYeit.

KAtoueBble cAOBa: BOAOHTEPbI-MEAMKM, MUPOBO33pEHME, MOPaAb, HDABCTBEHHOCTb, PEAUTUS.

E. Shtark

V.F. Voyno-Yasenetsky Krasnoyarsk State Medical University, Krasnoyarsk, Russia
e-mail: elenashtark@mail.ru

Religious Context of Volunteerism in Professional Medical Ethics

This study explores the religious context of volunteering in professional medical ethics as one of the
key foundations for shaping moral and humanistic orientations in contemporary society. The purpose of
the research is to identify the historical and worldview-based roots of medical volunteering and to justify
its role in strengthening deontological principles, professional culture, and the physician’s moral respon-
sibility. Special attention is given to the analysis of religious traditions that have influenced the forma-
tion of medical ethics, as well as to the practices of professional medical volunteering in both historical
and modern contexts. The scientific and practical significance of the work lies in its demonstration of
the mechanisms through which spiritual values and professional competencies are integrated, showing
how religious worldviews and the culture of compassion provide a solid basis for the development of
medical volunteering. The methodological framework of the study relies on historical-philosophical and
comparative analysis, which makes it possible to trace the evolution of ethical foundations in medicine
and to examine the dialectical relationship between religion, medicine, and social processes. The results
of the research reveal that volunteering in medicine, rooted in religious notions of mercy, altruism, and
compassion, has played a significant role in the development of medical deontology. Various historical
and modern examples of professional volunteering are presented, illustrating its effectiveness in fostering
social trust and solidarity. The value of the research lies in the systematization of the religious-ethical
foundations of medical volunteering and their impact on shaping the moral law in the physician’s con-
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sciousness. The practical importance of the study is reflected in the potential application of its findings
for the development of educational programs in medical universities, the strengthening of deontological
principles, and the cultivation of a professional culture among future physicians.

Keywords: medical volunteers, worldview, morality, ethics, religion.
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Kacion meAMLIMHAABIK, 3TMKAAAFbl ePIKTIAIKTIH, AIHM KOHTEKCTi

ByA MakaAasa Kaciom MeAMUMHAABIK, 3TUKAAAFbl ePIKTIAIK (BOAOHTEPAIK) KYObIAbICHIHbIH, AiHW KOH-
TEKCTi KapacTtbipblAaabl. OA Kasipri Kofamaarbl aAamrepLliAik neH ryMaHuUcTiK 6araapAapAbl KaAbim-
TaCTbIPYAbIH MaHbI3AbI HEMi3AepiHiH Gipi peTiHAE TYCiHAIpiAeAi. 3epTTeyAiH MakcaTbl — MEAMLMHAADIK,
EPIKTIAIKTIH Tapuxu XKeHe AYHWMETaHbIMAbIK, TaMblPAAPbIH aHbIKTAy, COHAAM-aK, OHbIH, AEOHTOAOIMS-
AbIK, KQFMAQTTapAbI, KOCIOM MOAEHMETTI XKoHe ASPIrepAiH MOPaAbAbIK, KayarnkepLiAiriH HblFanTy Aafbl
POAIH Herizaey. MakaraAa MEAMLIMHAABIK, 3TUKAHbIH KAAbINTACYbIHA bIKMAA €TKEH AiHW ASCTYpAepre
>KOHe KaciOu epiKTIAIKTIH Tapuxu api Kasipri 3amaHfbl TexXipnbeaepiHe apHaiibl Hazap ayAapblAaAbl.
3epTTeyAiH FbIAbIMM XK8HE MPAKTUKAAbIK, MaHbI3bIH PyXaHM KYHAbIAbIKTAp MeH KaCiOn Ky3blpeTTepAiH
e3apa bIKMaAAACy TETIKTEPIH Herizaeyae KepiHeai. bya TypFblaa AiHM AYHMETaHbIM MeH KarblpbIMAbI-
AbIK, MOAEHMETI MEAMUMHAABIK, ePIKTIAIKTIH OpHbIFyblHa XK8HE AamyblHa Gepik Heri3 KaAbInTacTbipa-
Abl. 3epTTey aaicHaMachbl TapUXM-PUAOCODMSABIK, )KOHE CAAbICTbIPMAaAbl TAAAQY TOCIAAEPIHE CyiMeHe-
Ai. COHbIH, apKacblHAQ MEAMUMHAHBIH STUKAAbIK, HEM3AEPIHIH 9BOAIOLMSCbI MEH AiH, MEAMLIMHA >KOHe
SAEYMETTIK MPOLECTEP apaACbIHAAFbI AMAAEKTMKAABIK, OafA@HbIC alkblHAAAAABI. 3EPTTEY HOTUXKEAEpI
KOPCETKEHAEN, KariblPbIMABIABIK, MEMIPIM MEH ©3apa >KopAEM MAESIAaPbIHA HEMI3AEATEH MEAULIMHAADIK,
epIKTIAIK MEAMLMHAABIK, AEOHTOAOIMSIHBIH, AaMyblHA alpblKlla biIKNaA eTKeH. Makaraaa Kacibu epik-
TIAIKTIH, 8AEYMETTIK TUIMAIAITIH ASAEAAEMTIH TapMXM XKoHe Kasipri 3aMaHFbl MblICaAAAp KEATIPIATeH.
3epTTeyAiH KYHABIAbIFbI MEAMLMHAABIK, ePIKTIAIKTIH, AIHM-3TUKAABIK, HETi3AEPiH XKYMeAeyiHAE >KoHe
OAQPAbIH, Adpirep caHaCblHAQ MOPAAbABIK, 3aHHbIH, KAAbINTACYbIHA bIKMAAbIH alKbIHAQYbIHAQ. AA To-
XKIpMOEAIK MaHbI3bl aAbIHFAH TY>KbIPbIMAAPABI MEAMLIMHAAbBIK, XKOFapbl OKY OPbIHAAPbIHbIH, BiAiM Gepy
6arAapAaManapblH XKETIAAIPYAE, AEOHTOAOIMSIABIK KaFMAQTTaPAbl HbIFaTYAQ XKeHe BoAallak Aspirep-

AEPAIH KaCibU MBAEHUETIH KAABINTACTbIPYAQ KOAAAHY MYMKIHAIMHAE KOpiHEAI.
Ty#iH ce3aep: Aspirep-epikTiAep, AYHWETaHbIM, MOPaAb, aAAMIepLUIAIK, AiH.

BBenenue

B coBpeMeHHOM 00111eCTBE BONPOCHI METUIIMHBI
HEM30€KHO CONPSIKEHBI C HPABCTBEHHBIMH M Ty-
XOBHBIMH opueHTHpamiu. [Ipodeccus Bpaua Tpaau-
MOHHO PaccMaTpUBAETCsl HE TOJIBKO Kak 00JacTh
Hay4YHbIX 3HAHUU W MPAKTUYECKUX YMEHHU, HO U
Kak 0co0o0e ciry>keHHe, TpeOyIoliee BHICOKOH OTBET-
CTBEHHOCTH, T'yYMaHU3Ma M CaMOIIOKEPTBOBAHUSI.
OpHuM U3 HanboJee IPKUX MPOSIBICHUN 3THX LIEH-
HOCTEH SABJISICTCS TOOPOBOJILYECTBO (BOJIOHTEPCTBO)
B MEIULIMHCKON cdepe, KoTopoe coueTaeT B cebe
npogeccHoHaNbHbIe KOMIETEHIIMH W MOpajbHbIe
OPUEHTHUPBI TUYHOCTH. VICTOpHSI METUIIMHBI CBUIE-
TEJIBCTBYET O TOM, YTO PEJIMTHO3HOE MHUPOBO33pE-
HHUE BO BCE BPEMEHA UIPAJIO 3HAUYUTENBHYIO POJb B
(opMHPOBAaHHH TPENICTABICHUH O MUJIOCEPIUH, CO-
CTpajlaHuM, TIOMOIIN OJIMKHEMY. Y)Ke B aHTHYHON
TpaJuIuK, HauMHasg ¢ | Wnmokpara, MeIUIIMHCKA
JIEAITEIBHOCTE  pacCMaTpUBaJlach KaK COYETaHHUE
Hay4YHOI'O 3HAHMSI U 3TUYECKON OTBETCTBEHHOCTH.
B npanpHeiilieM MHpOBBIE PENUTHU — OYJU3M,

XPUCTUAHCTBO, HUCIaM — 3aKPEMUIU B KyJIbTYPHOU
MaMsATH O0IIeCTBA HOPMBI MUJIOCEPIHS, YBAKCHUS
K KU3HU ¥ TOTOBHOCTH MPHUHTH HA MOMOIIb HYX-
JarorieMycsi. OTH [EHHOCTH OPTaHWYHO BOIILUTA B
PO(hEeCCUOHANBHYI0 MEIAHMIIMHCKYIO ITHKY U TIPO-
JIOJDKAIOT OCTaBaThCsl akTyalbHbIMU B XXI Beke.
CerojHsi MEJUIIMHCKOE BOJIOHTEPCTBO NpHUOOpe-
TaeT HOBBIE (DOPMBI M CTAHOBHUTCS 3HAYMMBIM dJie-
MEHTOM Pa3BUTHS CUCTEMBI 3IpaBOOXPAHEHHUS, OCO-
OCHHO B YCIIOBHSIX COIMANBHBIX M SKOHOMUYECKIX
BBI30BOB. ET0 3HaueHue 3akitouaeTcss HE TOJIBKO B
OKa3aHUM MPAKTHYECKON TTOMOIIIN HACEIEHHUIO0, HO U
B (hOpMUPOBAHUH y OYIYIIUX CICIIUATHCTOB CUCTE-
MBI [IEHHOCTEH, OCHOBAHHBIX Ha PETMTHO3HO-HPAB-
CTBEHHBIX U TYMAaHUCTUYECKUX Tpaguiusax. Takum
o0pa3oM, HccenoBaHue PEeTUTHO3HOT0 KOHTEKCTa
MEJIMIIMHCKOTO JIOOPOBOJIBYECTBA TO3BOJISICT BHI-
SIBUTH TITyOOKHE UCTOPUKO-KYITBTYPHBIE OCHOBAHHS
COBPEMEHHOM MEAMIIMHCKOM JTHUKH, ONpPEICIUTH
IyTH €€ pa3BUTHUS W MOKA3aTh IIEHHOCTh BOJIIOHTEP-
CTBa KaK MHCTPYMEHTa MOPAJIbHOTO BOCIUTAHUS U
PO ECCUOHATTLHOM IMOATOTOBKU BpadeH.
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Penurno3HeIii KOHTEKCT JOOPOBOIEIECTBA (BOJOHTEPCTBA) B MPO(HECCHOHATHHON METUIIMHCKOH THKE

Oo6ocHoBaHue BHIOOPA TeMbI, LeJIU U 3a1a4U
HcCIe0BAHUS

Br160p T€MBI 00yCIIOBIICH BO3pACTAIONIEH POJIBIO
MEJIUIIMHCKOTO JT0OPOBOJIbYECTBA B COBPEMEHHOM
001IeCcTBe, TJIe OHO CTAHOBUTCS HE TOJBKO COLHAITb-
HBIM, HO W JyXOBHO-HPaBCTBEHHBIM ()EHOMEHOM.
Hcropust MeTUIMHBI CBHIETEIBCTBYET O TOM, YTO
PENUTHO3HBIE MHPOBO33PEHUSI PA3TIMYHBIX KYJIb-
TYp — OT QHTHYHOW TpPAJWIUH 10 MUPOBBIX pEJIH-
Ml — CHIFPAIM KIIIOYEBYIO POJIb B CTaHOBJICHHU
HOPM MHJIOCEP/IHSI, COCTPaJaHNs M POecCHoHab-
HOro jgoira Bpada. B ycnoBusix XXI Beka, korna
37IpaBOOXPAHEHUE CTAJIKMBACTCS C COIMAIBHBIMY,
JeMorpaUYecKuMi ¥ SKOHOMHYECKUMH BbI30Ba-
MH, TTPpoecCHOHABHOE BOJIOHTEPCTBO IPHOOpETaeT
0co0o0e 3HauCHUE: OHO YKPEIUISET CUCTEMY 3/IpaBo-
OXpaHEHHsI, CIIOCOOCTBYET JOCTYITHOCTH MEHIHH-
CKOHM MOMOIIH ¥ OJJHOBPEMEHHO BBITIOJHSET BOCIIH-
TaTeIbHYIO PYHKITHIO, POpMUpYs y OyAyIIuX Bpauen
YCTOWYMBBIE IIEHHOCTHBIE OPUCHTHPHI U KYIbTYpY
JIGOHTOJIOTUYECKOTO TMoBesieHus. [Ipu 3ToM B Hayd-
HOI1 IUTepaType HEJOCTaTOYHO KOMIUIEKCHO U3ydeH
PEINTHO3HO-HPABCTBEHHBIN KOHTEKCT MEIMIIMHCKO-
ro 100pOBOJIBLYECTBA, UTO ONPE/IEIISET aKTyaTbHOCTh
W HOBU3HY JTaHHOM padotsl. Llens nccnenoBanus 3a-
KJIFOUACTCsI B BBISIBIICHUH U OOOCHOBAaHMU MEXaHH3-
MOB B3aHMOJICHCTBHSl PETMTHO3HO-HPABCTBEHHBIX
TpaaAuIMH W TPO(PECCHOHAIFHOTO MEIHIIUHCKOTO
00pOBOJIEYECTBA, A TAKKE B pa3padOTKEe TPAKTH-
YEeCKUX PEKOMEHJAlMii 10 MHTETPalid PEIUTruo3-
HO-9THYECKUX PECYpCOB B CUCTEMY MOATOTOBKU Me-
JHMLUHCKUX KaJpOB M OPraHU3alUI0 BOJOHTEPCKUX
MHUIAATUB B 3/[PaBOOXPAHEHUH.

Jiist TOCTHKEHUSI TTOCTaBIICHHOH 1ienu B paboTte
OIIpe/IeNIeHbI CIEIYIOMHUe 3aJaql: MPOBECTH HCTO-
puKo-punocopckuii aHanu3 GOPMUPOBAHUS PEITU-
THO3HO-HPAaBCTBEHHBIX OCHOB MEIUIIMHCKOM 3THKU
U UX BJIMSHUS Ha pa3BUTHE JOOPOBOIBUECTBA; M3-
YUYUTh COBPEMEHHBIE MOJEIH MPO(eCcCHOHAIEHOTO
BOJIOHTEPCTBA B MEJUIIMHE M BBISIBUTH MX PEIIUTHU-
03HO-3THUYECKOE COAEPIKAHUE; ONPEICIUTh MOTHBA-
LIUOHHBIC U JTyXOBHBIC (haKTOPBI, CTUMYJIHPYIOLIHE
ydJacTHe MEIUIMHCKUX CIEHHAINCTOB B J00pO-
BOJILUECKOW JICATENBHOCTH; PAacCMOTPETh yCIIell-
HBIE TPUMEPHI TPOPECCHOHATEHOTO MEIUIIMHCKOTO
BOJIOHTEPCTBA M BBIICIHUTH UX KIIOYEBBIC OpraHu-
3aI[MOHHO-3THUECKHE OCOOEHHOCTH; pPa3padoTaTh
PEKOMEHJAIMH JJIsi CHCTEMBl MEJUIIMHCKOTO 00-
pa3oBaHuS M TPO(HECCHOHATBHBIX COOOIIECTB MO
BHEJIPCHUIO M TOAJCPIKKE PEIUTHO3HO-ITHYECKHX
KOMITOHEHTOB B IPAaKTHKE MEIUIIMHCKOTO T00po-
BOJIbYECTBA.
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B 9T0i1 crarbe paccMaTpUBAOTCS PA3JIUUYHBIC
MOOXOAbl K CHCTEMHOMY pa3BUTHIO JOOPOBOJIb-
4yecTBa B cepe MEIUIMHBI, BKIIOYas Mpodeccro-
HaJIbHOE BOJIOHTEPCTBO. C IOMOLIBIO HCTOPUUECKO-
IO aHajln3a 3TUYECKUX 3JIEMEHTOB PEIUTHO3HOIO
MHUPOBO33PCHHS U JCOHTOJOTHUECKUX OCHOB MEIH-
IUHCKOHM 3THKH TOKa3aHO, KaK MpoQecCHOHAbHOE
J0OPOBOJIBYECTBO, TAKXKE HA3BIBAEMOE BOJIOHTEP-
CTBOM, CIIOCOOCTBYET JHAJICKTUIECKOMY Pa3BHTHIO
obOmecTtBa. Kpome TOro, paccmarpuBaroTcsi Iep-
CIEKTUBBl Pa3BUTUS COLMAIBHO-3KOHOMHYECKON
cdepbl COBPEMEHHOT0 00111ecTBa Yepe3 HEKOMMEP-
YEeCKUH CEKTOp U CHUCTeMy 00pa3oBaHMs, KOTOpas
3aHUMAETCSI MOATOTOBKOM MEAMLIMHCKUX KaapoB. B
XO/Ie MCCIIeIOBaHUS TPEICTAaBICHBI MPUMEPHI (-
(EKTUBHOM IESTEIBHOCTH M COLMATIBHON MOMOIIN
HACEJIEHUIO0 B O0JIaCTU IPEAOCTaBIECHUS CTOMATO-
JIOTHYECKHX YCIYT BOJIOHTEPAMHU BBICOKOKBAIN(H-
UPOBAHHBIMU MEAMIIMHCKIMHU PaOOTHUKAMHU.

PesyabTaThl 1 00CyKI1eHAS

Ecnu MBI mombITaeMcst pacCMOTPETh 3THYECKOE
3HAUYEHUE B3aMMOJCHCTBUS DPEIMIMH W MEIULH-
HBI, TO HCTOPHYECKH CIOXKHIOCH TaK, 4To (yHmIa-
MEHTaJIbHBIE LIEHHOCTH 1000 MUPOBOH penurun
0a3MpyIOTCsl HA TPEJCTABICHUSX O MUIIOCEP/NH,
B3aMMOIIOMOIIH, YBRKEHUH K JKU3HHU, COCTPaJaHUN
K O6onu OmmkHEro. bojee Toro, BO MHOTHX I[UBHU-
JM3alysX, HaUWHas C TIIyOOKOHW IPEBHOCTH, CKJla-
JIBIBAaETCS OIpe/eNiCHHas TPaauIys, KOTrjaa TOHS-
THSI MIJIOCEPIUS] U PEIIMTHM HIYT, YTO HAa3bIBACTCS
«pyka 00 pyKy», Tak, Hanpumep, B uctopuu /pes-
Hell ['penyy BBICOKMM aBTOPUTETOM Cpelu Bpa-
4eOHOro Cco0OIIecTBa MOJIB3YETCSl MPAKTUYCCKUN
OTIBIT «OTLA MEOULUUHBD), | UNIMoKpaTa, KOTOPHIH B
CBOIO Ouepeilb, TOMUMO MPAKTHYECKOH MEIMIINHBI
3aHUMAJICSI MEAMLIMHCKON 3TUKOM M Hamucasl psix
(dyHIaMEHTaJIbHBIX TPAKTATOB IO JECOHTOJOTUU M
MEIUIUHCKOMN 3THKE, B YaCTHOCTH, TaKUe Kak: «3a-
kony», «KmsatBa», «O Bpauey, «HacraBnenus», «O
OnaronpuianyHOM mnoBeneHUn». OTel MeAWLUHBI,
MOMUMO Hay4YHBIX 3aCIIyr Tepe]] YelIOBEYECTBOM,
ObUI e1Ie OCHOBOIIOJIOKHUKOM, TaK Ha3bIBACMOM —
«XpaMOBOW MEIHMIIMHBD), KOTOpas IMperoiaracr,
0e3B03Me3HYI0 NPO(YECCHOHATIBHYIO OMOLIb CO
CTOPOHBI Bpaua BceM, KTO B HEH HYKHAaeTcs, He3a-
BUCHMO OT CTaTyca U MMYIIECTBEHHOI'O II€H3a, M0-
o0OHasE MEIUIMHCKAsl TIOMOUIb TPEI0CTaBIsIACh
Ha 0Oaze sa3prueckux xpamos Jpesneii ['pertun. Tpyn
Bpaya 4pe3BBIYAHO CIIOXKEH, TPeOYyeT Cephe3HON
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MOJITOTOBKHU, 00pPa30BaHUs ¥ BHICOKOTO YPOBHS OT-
BETCTBCHHOCTH, TTI0O3TOMY DJIEMEHT IIPOSIBICHHSI 10~
Opoii BonM 1 0e3BO3ME3HAsI TIOMOLIb CO CTOPOHBI
BpadeOHOTO COOOIIecTBa BCErAa BRICOKO IIEHUIIACh
00IIIECTBEHHOCTHIO, KOTOPasi BO BCE BpeMeHa 0C000
HY’KJaJIaCh B BBICOKOKBAJIU(UIIUPOBAHHBIX CIICIIH-
anucTax B 00JIACTH MEIUIIMHBI M TIOHUMAJIa, 4TO Ha-
CHJIFHO YE€JIOBEKA 3aCTaBUTh pabOTaTh B CBOOOIHOE
OT pabOTHI BpeMsi — HEBO3MOXKHO. B cBsi3M ¢ ATHM,
MoJo0HasT WHHUIIMATHBA CO CTOPOHBI OTICITHHBIX
MpeJICTaBUTENICH BpaueOHOro COOOIIeCTBa, MPOSB-
JISTIOIIMX CaMOCTOSITE/IbHO MHUIIMATUBY K TPy Ha
JIOOPOBOJIEHOM OCHOBE, 0€3BO3ME3/THO, — 0COOCHHO
KyJbTUBHPOBAJIACh, BOCXBASIIACH U Jake, 000-
JKECTBIISIACh B TJIa3ax OOIIECTBEHHOCTH. B cpen-
HEBEKOBbE Bpaud BO MHOIHMX CTpaHaX MHpa Tpy-
JIWTACH O0E3BO3ME3/IHO, Criacasi MUP OT CTPAIIHBIX
SIUJIEMHH, B yacTHOCTH, IOH CrHa ABHIICHHA, TaK-
JKe, Kak v [ MImoKpaT, y4r1 CBOMX YYCHUKOB 3HAUH-
MOCTH OOIIEIOCTYITHON MeIUIIMHEI. MIcTOoprudeckuit
OTIBIT TOKa3bIBaJT, YTO BO MHOTHX CTpaHaX MHUpa C
MEPEX0J0M K MUPOBBIM PenurusM (Oyamu3M, XpH-
CTHAHCTBO, UCJIaM) 0oJiee OBICTPHIMU TEMITAMH IIUTH
MPOIIECCHl CTAHOBJICHHUSI TOCYMApPCTBEHHOCTH, II0-
SIBIISUTMCH HOBBIE TOPOJia W HACEICHHBIC IYHKTHI,
IITKOJTBI, JIA3apEThI, MOBBIMIAICS YPOBEHb TI'PAMOT-
HOCTH, JUKBUIAMPOBAIUCH OYarW JMHJESMHH, TPO-
TIOJDKUTETHPHOCTD JKU3HU HACETICHUSI CTPEMUTEIIHHO
YBEJIIMYNBAJIACH.

B XIX Beke, Bo Bpemst KpbIMCKOW BOWHBI,
MOJT PYKOBOJICTBOM BEJIHMKOTO YUYEHOTO U XUPYP-
ra H.M. Iluporosa (Poccuifckuii KpacHBI KpecT,
2024), ObUTO BHEpPBBIE CO3JIAHO OOIIECTBO CECTEp
MUJIOCEPINS, JEBYIICK MPEABAPUTEIHHO B TCUCHUE
3-X MecsIeB 00yJany Ha MEIUIIMHCKHX Kypcax H,
TOJIBKO OOYYCHHBIX JOOPOBOJBIIEB MOMYCKAIH Pa-
0oTaTh B MEIUIIMHE, TEM CaMbIM OPTraHU30BBIBas
npodeccruoHaIbHyI0 TOMOIIH BpadaMm. «C mexadps
1854 mo staBaps 1856 roga B Kpeimy Tpynumnocs 6o-
nee 200 cectep mumiocepaus» (Poccuiickuii kpac-
HbI Kpect, 2024). OcoObIM CTapaHHEM OTIHYAIHUCH
caMmble aKTUBHBIC, TaK, [apssa MuxaitioBa wim, Kak
ee Ha3bpiBau B Hapoje — [lama CeBacromonbckas,
32 CaMOOTBEPKEHHBIN TPy U Tepom3M, ObUIa yI0-
CTOCHA HAarpajbl CO CTOPOHBI POCCHUHUCKOTO HMIIE-
paropa Hukonas I, B BuJie 30J0TOM Meanu u npe-
mun B 500 py6neit cepedpom (Cectpa Mumocepaust
Hama Ceacromonbekas, 2024). B mocnenyromee
BpeMsl CHUCTEMAaTUYECKU CO CTOPOHBI T'OCYIapCcTBa
U TEPKBU OCYIIECTBISETCS TOIACPKKA HTOO0PO-
BOJIBYECKOW JICSITEITLHOCTH, HANPUMEP, BO BpeMs
npasnenus Anekcanapa II, nesrensHocts Poccuii-
ckoro obmectBa KpacHoOro kpecra KOHTPOIUPYET-

csl 1 (UHAHCOBO MOJICPKUBACTCSI TOCYIAPCTBOM,
co3maercsi ycraB oOmiectBa. Jlamee, poccuiickoe
oO0IecTBeHHOE 00BeANHEHHE paboTaeT B paMKax
MEXIYHAPOIHOH ITOOPOBOIIBUCCKON OpTraHW3aIlluu
Kpacnoro kpecra n KpacHoro nomymecsia (cumBo-
JIaMH OpTaHHU3aI¥ CTAIH CHMBOJIBI XPUCTHAHCTBA
U HuciaaMa), JOOpOBOJBLEI MOMOTAIOT MOCTPaIaB-
MMM OT ITOCJEACTBUM CTHXMHHBIX O€ICTBHH, 00-
poThcst ¢ anuaeMusiMu (aymbl U audrepun 1879 r.,
UMHTH, TA(]A, X0Nepsl U ApYTuX 3a0oneBannii 1891-
1892 rr.), MOCNEACTBUSIMA BOCHHBIX KOH()IMKTOB
110 Bcemy mupy. Bo Bpems IlepBoii MuUpoBOIi BOMHBI
B Llapckom cene Obu1 oOpasoBaH sazaper Poccuii-
ckoro Kpacnoro Kpecra, npu KOTOpoM aelcTBO-
BaJIM KypChl CECTep MMJIOCEPIus, JAHHBIE KypCBHI
OKOHYMIJIa mMIieparpunia Asnexcanapa denopoBHa,
KaK YeJIOBEK TJIyOOKO PEMTHO3HBIM, MMIepaTpH-
11a He MOTJIa OCTAThCS B CTOPOHE B CTOJb CIIOKHOE
BpeMs, MOITOMY BMECTE € Jo4epsiMH paboTrana B
Jazapere CecTpol MHIIOocepnans, a B JaJbHEUIIeM
CHOCOOCTBOBAJIA OTKPBITHIO €Il 85 1a3apeToB A
niomonw panensiM (HeBonmna, 2022: 294).

B mnepuox Coerckoro coroza 100poBOJbUE-
CKYIO0 IESTENBHOCTh TpojonkacT Coro3 oO0IecTB
Kpacnoro Kpecra n Kpacnoro Ilonymecsna CCCP
(Coserckmii Kpacnusrit Kpecr), koTopsrii co3maet, B
ToM umcie, «Ciyx0y 370pOBbS IOHBIX THOHEPOB» U
00BeIMHSACT MHULINATHBY HEPABHOAYIIHBIX JOOPO-
BOJIBIIEB CO Bcex 15 pecnyOnuk CoBeTCKOro coro3a
(Poccwuiickuit kpacHbIi kpect, 2024). Taxxke, cre-
OyeT OTMETHTb, YTO JOOPOBOJIBILBI-)KEHIIUHBI BO
Bpems Bemmkoit OTedecTBEHHON BOWHBI, HE TOJIBKO
BO3POKAAIN TPATUIHIO CECTEP MHUIIOCEPAUs, HO U
CpaXKaJICh HapaBHE C MYXXYWHAMH 3a To0emy Hal
¢ammzmom. OrpomMHass MOMOIIL TOCYAAPCTBY BO
Bpemsi Bemmkoit OTeuecTBEeHHON BOWHBI OKa3aiH
pSIOBBIE TpaXkaaHe, JOOPOBOJIBHO IOMOTasl Map-
TH3aHaMm | Ooiflam KpacHoit apmum, ABISACH TPY-
JKEHUKaMH ThUIA, @ TaKXKe CUMTAIach HOPMaJIbHOU
TpaJullie YCHIHOBIIEHHE JETEH, KOTOPBIX 3BaKy-
HpOBaJM C TEPPUTOPUM CTpaHbl, TJAE MPOXOaAWIa
muHAS QpoHTa. Tak, OYeBMANBI TeX JIET, paccKa-
3bIBaJIM, KOT/Ia MPHOBIBAIN Ha YKEJIE3HOJOPOKHBIC
BOK3aJIBI COCTaBbI MTOE3/10B, HAITOJHEHHBIE JIETHMH,
YbH POJMTENN CPAXKaJHCh Ha (POHTE WU IETbMHU
n3 6mokanHoro JleHuHTpama, HapUMep, JKUTEIH T.
I'ypeesa (Kazaxckas CCP), kak u )KUTEIM MHOTHX
ropojos [Ipuypanssa, Cubupu u HamsHero Bocro-
Ka, BBIXOJJMJIN BCTPEYATh TAKOH MOE3/1, COCTOSBIIMM
3 6-8 BaroHoB, pa3z0oupain abCOIIOTHO BCEX PeOsi-
THUIIEK MO0 CEMbSIM U BOCITUTHIBAJIN BMECTE C POJHBI-
MU J€TbMH, B pE3yJIbTaTe Yero, HU OJUH PeOeHOK
13 IPUOBIBLIETO MOE3/1a HEe TIONaiaJl B ICTCKHH JIOM.
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Kak nmoxa3zpiBaeT HCTOpHUECKOE HACIIEUE BIIHSI-
HUE PEJIWTHO3HOTO MHUPOBO33PEHHS HUIpalio 3Ha-
YUMYIO poJib B ()OPMHUPOBAHMHM MOPAIBHBIX LCH-
HOCTel aOCOJIOTHO BO BCEX IMBHIIM3AIUAX, U ITO
HecNy4aiiHO, TaK Kak He0OXOAMMO NPH3HATH TOT
(bakT, 9YTO cCaMOMy HYEIOBEKY YpPE3BBIYAfHO CIIO0KHO
ONPENENUTh KPUTEPUU MOPAIBHBIX HOPM M HpPaB-
CTBEHHBIX OPHEHTHUPOB JIMYHOTO TOBEICHHS, II0-
3TOMY OOIIECTBO Hecly4yaiiHO uepe3 (popmMupoa-
HUE TPaaWIui, KyJIbTypbl, PETUTHO3HBIX YUEHUH C
JIETCTBa TIOMOTal0T YEJIOBEKY B Iporecce HopMHUpo-
BaHUS TPEACTABICHUNA O MOPAIBHBIX IEHHOCTAX, O
BAYKHOCTH HPABCTBEHHOT'O PA3BUTHS M POCTa JINY-
HOCTH, 0 HEOOXOIUMOCTH MTOCTOSTHHON pabOTHI HaT
COOCTBEHHOM MPUPOAOH «COOCTBEHHOTO ATOY, O Ca-
MOBOCITUTaHUH U CAMOCOBEPIICHCTBOBAHH.

3aciyKeHHBIN Bpad, XUpypr, mpodeccop, 10K-
TOp MEIUIIMHCKHUX HAyK, CBAMICHHOCITYKUTEIb, ap-
xuenuckon Jlyka, B mupy B.®. BoitHo-fcenenxuii
ABISIICS TIPO(ECCHOHANIOM B cepe MEeIUIINHCKON
HayKH U MPAKTHKH. ABTOpP HACTOJIBHOW KHUTH MHO-
TUX XUPYPToB Mupa «O4uepku THOWHOW XUPYPTUN,
B.®. BoiiHo-Scenenkuii yuenssi ocoboe BHUMa-
HUE TPo(ecCHOHATFHON ATHKE Bpaya, CYUTaB, UTO
B LIEHTPE JESATEIBHOCTH JIO00ro 4YenoBeKa, a 0co-
OeHHO Bpada, JIOKHA OBITH J0OpOAETENh JTIOOBH,
KOTOpasi CTaBUT Mepes YEIOBEKOM 3a/ady c/aearh
CBOE CEpIIe «XpaMOM JIF0OBI, MTOOYKIAIONITAM Ue-
JOBEKa K J10OpOJeTeNH, JIOO0BH K APYTHM JIFOISIM.
JlocTidb 3TOr0 MOHUMaHUS BEChbMa HEMPOCTO, BEb
YeJIOBEYHOCTh HAUYMHACTCS C JIOOBU K OJIMKHEMY.
B.®. BoitHo-fcHenkuii Hanmucan KHUTY 1O/ Ha3Ba-
HUeM: «S1 momoOui cTpagaHusy, YUTas 3Ty KHUTY
Y 3HAKOMSCh ¢ Omorpadueii 3Toro yaIuBUTEILHOTO
YeNIoBEKa, CO3JIaeTCsl CTOWKOE yOexaeHHe, YTO OH
pykoBoactBoBaiicss Teopueil MMmanyuna Kanra.
Eme B XVIII Beke, B cBoeM Tpyne «Kputuka mpak-
Tryeckoro paszymay, M. Kant nucan: «J/Ie Bemu
HATOJNHAIOT AYIIy BCErla HOBBIM Bce OoJiee CHIIb-
HBIM yJUBJICHHEM M OJaroroBEHHEM, YeM dYalle |
MPOJIOJDKUTENBHEE MBI Pa3MBIIIISIEM O HHUX, — 3TO
3Be3HOE HEOO HaJI0 MHOW M MOPAIbHBIN 3aKOH BO
mHue» (KanT, 1994: 562).

Crpananusi, KOTOpbIE PUILTUCH HA JIOJTIO KHU3-
HeHHoro myTu B.® BoiiHo-fIcenenkoro cymenu 3a-
KaJIUTh M BOCIIUTATh HACTOJIBKO €T0 BOJIIO, UTO ClIe-
JIaJii ero YeJIOBEKOM, KOTOPBIM OBUI U MTPOA0IIKAET
OCTaBaThCSl MPUMEPOM ISl HAC, SBISSCH YPE3BbI-
YailHO CHJIBHBIM JTYXOM, LIE€JIEYCTPEMIIEHHBIM, MH-
JIOCEPAHBIM, OJaropoIHBIM YeIoBeKOM; CBATHTEH
Jlyka cuuTan cBOMM JIOJITOM HECTH BBI3JIOPOBIICHHE
Y CIIaceHHe OYeHb MHOTHM JIFOJSIM, BO UMS Y€Tr0 OH
1 KU
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Bynyuu cBsilieHHOCTY)KUTENEM U, UCKPEHHE Be-
PYIOIINM, PETUTHO3HBIM YEJIOBEKOM, B T€ BpEMEHa,
KOI'Jla Ha MPEACTaBUTENEN LEPKBU pacipocTpaHs-
JIUCh pENpeccHu, pa3pylaiuch xpamel, B.®. Boii-
HO-SlceHenknii cymMen COBMECTUTh B CBOEM OIIBITE
PENMTHO3HOE MUPOBO33pPEHHE W TiyOouaiimme Ha-
y4YHBIC TIO3HAHHS B 00J1aCTH MEAMLIUHBI, CTaB BEJH-
KHM Y4HTEJIeM, Tpo(heccopoM, YIeHBIM, TPIMEPOM
BBICOKOTO MPOQECCHOHANN3MA C 3TUYECKON TOUKU
3peHUs, YU OMBIT M0 HAIIMX JHEH SBIsSETCS Oec-
LeHHbIM. B Hamm quu Ha npumepe Ceaturens Jlyku
MPOOJIKAIOT BOCTIMTHIBATHCS Oy MyIIne OKOJICHUS
Bpauell BO BceM mupe, a B . KpacHosipcke, Hauu-
Has ¢ 2009 r. KpacHosipckuii rocy1apcTBEHHBINA Me-
JUITHCKUIM YHUBEPCUTET C TOPAOCTHI0 HOCUT MM
3TOTO BBLIAIONIETO YEJIOBEKa M YYEHOTO, TaK Kak
BO BpPEMEHA OCHOBaHHs MEIUIUHCKOro By3a, CBs-
tutens Jlyka xun u paboran B KpacHosipcke, 00-
ydan OyIAymuxX Bpauei, eKeJHEBHO OCYIIECTBIISS
YHUKAJIbHbBIE OMEpaIlny, cracas KU3HU PAaHEHBIX B
9BAKOTOCIIUTAIAX Topoaa. «YemoBeyHOCTh, O KO-
topoil rooput B.D. BoliHo-fIcenenkuii B cBOMX
Tpynax «Hayka m pemurus», «Odepku THOMHOMN
XUPYPTAN», COCTABIIAET ATHYECKYIO OCHOBY MEIH-
LUHBI, CYIIIHOCTh €€ MOpaJId, MOKHO CKa3aTb — Te-
opueii meaunuHCKOM >THUKM» ([TomoBa, 2010: 169).
B.®. Boiino-fIcenenkuii BOINIOTHI HICKO YeJIOBE-
KOO0 B KHU3HB, O Y€M KPACHOPEYHBO PACCKa3bI-
BaeT HaM ero ouorpadusi.

Takum o6pazom, Caturens JIlyka mokaszan cBo-
UM NPUMEPOM, YTO PEIUTHO3HOE MHUPOBO33pPEHUE,
COBMECTHO C TIIyOOKMMH HAyYHBIMU TMO3HAHHUSIMH
CIOCOOHBI TPUHOCHTH MOTPSICAIONINE TUIOABI Ty-
XOBHOTO U KyJIBTYPHOTO POCTa YeJIOBEKA, PA3BUTHIO
HAy4YHOTO ¥ TBOPUYECKOTO MOTEHINAIa, NCTUHHO Be-
PYIOIIEro 4enoBeka, He HMEIONIMH HIUYero oore-
rO C PEIUTHO3HBIM (paHATH3MOM; a TaKKe, CII0co0-
HBI TOMOTaTh YEJIOBEKY 3/[paBO pearnpoBaTth Ha €ro
B3aMMOOTHOILICHHS C OOLIECTBOM, IOPOH B KPUTH-
YECKUX CUTyaIusX. «YTo B meHcTBUN HAanOOJIEe 1Mo~
JIe3HO, TO U B 3HAaHWU Haubonee UCTUHHO» (BaKoH,
1978: 82), omBIT BENUKOTO YYEHOTO MOKa3bIBAET
CIIPaBEUIMBOCTh JTAHHOTO BBICKA3bIBAHUS, TOBOPSA
o B.®. Boiino-SIcenernkom, Takxe, yMecTHO OyzeT
BCIIOMHHTE cioBa PpeHcuca bakona: «mporpecc
€CTECTBO3HAHUS XOTA W TYOWUT CyeBepHs, HO yKpe-
wisier Bepy. OH yTBep:KJani, 4TO «JIETKHE TIOTKH
¢unocopun TOMKAIOT MOPOH K aTensMy, Ooiee ke
riy0oKHe BO3BpaIlaioT K penurum» (bakon, 1977:
89). Cnemgyer OTMETUTH, 0€3YCIOBHO, UTO HE TOJh-
KO OJJHAa PENUrusi CllocOOHa MOTHUBUPOBATH Pa3BH-
THE MOpaJH, YyBCTBO JIOJITA M OTBETCTBEHHOCTH,
HO OHA SIBJIIETCS] OJIHUM U3 3HAUMMBIX IPUMEPOB B



E. lIrapk

MCTOPUH YEJIOBEYECTBA, KOT/Ia PETUTHO3HOE MHPO-
BO33pEHHUE CIOCOOHO MOPATIBEHO COBEPIIICHCTBOBATh
YeJIOBEKa, MO3TOMY Jake YOEKICHHBIE aTEHCTHI,
JIOJDKHBI BCETJIa OTHOCUTCS C YB2XKEHHUEM K TPe/l-
CTaBUTEISIM Pa3IIUYHBIX PETUTHO3HBIX KOH(ecCHil,
B Hallle BpeMsI B TOM YHCJIE, TIOITOMY JIaHHOE MH-
POBO33peHUE CIIOCOOHO 0TOOPa3UTh UCTUHHOE JTH-
YecKoe 3HAuCHHWE PEIUTHO3HOT0 Hacieaus. Takum
00pa3oM, MOXHO CKa3zaTh, YTO PEIMTHO3HOE MH-
POBO33pEHHUE, B ONPEJICICHHON CTENeHH CIOCOOHO
MIOMOYb YEJIOBEKY «U3yUUTh CAMOTO ce0s», 4TOOHI,
Kak numer JlekapT, «BbIOpaTh MyTh, KOTOPOMY S
JIOJDKCH CIIEIOBaTh» UTO SIBIISICTCS YPE3BBIYAHO
Ba)XKHBIM JIJISI K&XKJIOTO OTACIHHO B3SITOTO YETIOBEKA.
Taxum 00pa3oM, ¢ MOMOIIBIO 3TUKH, YEIOBEK CIO-
co0eH CTpeMHUTCsl K TIOMCKY Oiara, KOTOpoe SIBIIS-
ercs uctuHHbIM (['yceitHoB, 2012: 6), win ke, Kak
MUHHMYM, TIOIBITATHCSI OCO3HATH Pa3BUTHE dTHYEC-
CKMX LIEHHOCTEH YeJIOBEYEeCKOro 00IIecTBa 4epe3
(bopMHpOBaHHE PEITUTHO3HBIX TPUHITHIIOB.

B xaxoMm Obl 00IIeCTBE JTUYHOCTH HE pa3BUBa-
J1ach, KaKo# ObI BEIOOP MOpaIbHBIX IIEHHOCTEH OHA
HE cJenana, BOCIUTaHue, oOpa3oBaHHe, KyJIbTypa
o0IIecTBa, W MPEXKJIE BCETO, CAMOCTOSTEIbHAS pa-
0oTa HaJ cOO0H — BCE 3TO SIBIISIETCS 003aTENbHBIMU
COCTABIISIIOIIMMU B Tiporiecce (hOpMUPOBaHUS HPAB-
CTBEHHOTO TIOBEACHUS TUUHOCTH.

Uro KacaeTcsi COBPEMEHHOCTH, TaKOE SIBIICHHE
Kak Npo(ecCHOHaIbHOE BOJOHTEPCTBO MMEHHO B
cdepe MEIUIUHBI, Ha TIPAKTHKE CIIOCOOHO peaiu-
30BBIBATh U 3aKPEIUIATH B MHUPOBO33PEHUHU COBpE-
MEHHUKOB TPaJMIIMOHHBIC STHYECKUE IEHHOCTH O
MOpalii, COCTPaJAaHuH, B3aMMOIIOMOIIHU. XOTs, J10-
OpoBOTHUECTBO (BOJIOHTEPCTBO) C TEUCHUEM Bpe-
MEHHU TpEeTepreBacT TpaHCHOPMAIUIO U Pa3IHIHbIC
aTanbl pa3zBUTHs. CEeKTOp HEKOMMEPUYECKUX Opra-
HU3alUuil aKTHBHO pa3BuBaetcs B Poccuu, mpusie-
KaeTcsk MEXTYHAPOIHBIH OMBIT U COTPYIHUYECTBO
C IPYTMMH CTpaHaMHM, OCYIIECTBISIETCS 3aKOHOAA-
TenbHas W (UHAHCOBAsl MOJJECPKKA CO CTOPOHBI
rocygapcTBa M 4actHoro OmsHeca (DenepanbHbIi
3akoH, 1995), HanmpuMmep, BCEPOCCHICKUE TBHKE-
HUs T0OpOBOJIBIEB «BooHTephI—MeInKmny», «#MBbI-
Bmecte» u apyrue. Beap upes3BblUaiiHO BaKHO
YYHUTHIBATh TOT (PaKT, YTO OCOOCHHOCTH OKa3aHWsI
MEIUIMHCKAX YCIYT HE MOYKET MPHUBJIEKATh HETO/I-
TOTOBJICHHBIX BOJIOHTEPOB-A00POBOJIBIIEB, B CBS3H
¢ 9TUM, TIpo(hecCHOHATBPHOE BOJIOHTEPCTBO B chepe
MEMIIMHBL, JTOOPOBOJIBHAS TIOMOIIL JTUTUIOMHPO-
BaHHBIX CIICIATIMCTOB B CBOOOTHOE OT pabOThI MITH
y4eObl BpeMs sSIBIISICTCS OCOOCHHO IICHHBIM U 3HAYH-
MBIM PECYpCOM B BOIPOCAX 310POBhECOCPEKCHUS
HACEIICHUSI U OKa3aHWs IMOMOIIM B YPE3BBIYAIHBIX

CUTYyalusix; cnocoOHO 3(QQeKTUBHO pemarb KO-
HOMHYECKHEe TpoOiIeMbl Mpu HemocTatke (uHaH-
CHUpPOBaHUs WJIN OTCYTCTBHA KazipoB (#MbiBmecTe,
2024).

«/loOpoBonpyecTBO B cepe METUIHHBI, KOTO-
po€ OpraHm3yloT M KOHTPOJHMPYIOT MpodeccruoHa-
JBI, ©UMEET 0coboe 3HaueHHEe, KaK LEHHBIH 3/10po-
BbecOeperaromunil pecypc A HaceNeHHs, a TaKkxKe
sBrsieTcss 3(QQEKTUBHBIM CIIOCOO0M  (OpMHUpOBa-
HUS KyJIBTYphl W TPOPECCHOHATBHBIX KOMIIETEH-
LU, CTYIEHYECKOr0 MEAUIMHCKOTO COOOIIECTBA,
TaKk W JEHCTBYIONIMX NPAKTUKYIOUINX CIeIHai-
CTOB CHCTEeMBI 3]paBooxpaHeHus» (Hukomaenko,
2022: 475). B kadecTBe mpHMepa, MOXKHO TpH-
BECTH JIeATeNbHOCTh KpacHosApcKkoil pernoHaib-
HOHM OOIIECTBEHHON OpraHW3alMH COICHCTBUS II0
MIPEOCTABICHUIO MEAMLMHCKON MOMOIIN JIOASIM
C OTpaHWYEHHBIMH (U3NIECKIMH BO3MOYKHOCTSI-
mu «llomapu ynbIOKy», KOTOpbIE HampaBieHBl Ha
OKa3aHHE MOOWIJIBLHOW CTOMATOJOTHYECKON MeIu-
LMHCKOM MOMOIIM M JIIOJIeH C OrpaHWYEHHBIMU
BO3MOJKHOCTSIMU  3710pOBbsl. Upe3BBIYAHO aKTy-
albHBIM HAIpaBJIEHUEM JAaHHOW OpraHu3aluy sB-
JseTcs pa3BUTHE MPO(ECCHOHATBHON BOJIOHTEP-
CKOW JEATEJIbHOCTH KBaTU(QHUINPOBAHHBIX BpavecH.
Opranmamust padotaer ¢ 2014 roma, B TeueHHE
JAHHOTO TIEPHO/a BPEMEHU ObLIM peann3oBaHbl 12
KpPYIHBIX COIHMAJIBHBIX MPOEKTOB. IpoexTsl ObLIH
noaaepxkansl rpantamu [Ipesuaenra Poccuiickoit
QDenepanny Ha pa3BUTHE TPAKIAHCKOTO OOIIECTBA,
rpanToM ['ockopnopanun «PocaTom», TpaHTaMu B
pamMkax I'oCynapCTBEHHON I'paHTOBOM MpOrpammsl
Kpacnosipckoro kpas «IlaptuépctBo», cyOcuauei
ATeHTCTBa MOJIOACKHOW TOMUTHUKHA M PeaH3aIiu
porpaMM 0OIIeCTBEeHHOro pa3BuTusi KpacHosip-
CKOTO Kpasi Ha Pa3BUTHE WHHOBAIIMOHHBIX YCIYT,
rpantom @onna Enensl u I'ennanus TumueHko
«AKTHBHOE TIOKOJIeHHe». [IpoekThl 3HaYHUTEh-
HO pa3BHBatoTCsl Onaromapst mapthepam, LIATIO
«IIpodeccopckas mpaktukay u OO0 «Knuanka
npodeccopa Hukonaenko». B Teduenne nmpumepHO
necsatu JeT BojoHTepsl KPOO «Ilomapu ymeioky»
HE TOJBKO MPEAOCTABIIAIOT JIOASIM C MHBAIUIHO-
CThIO MOOMJIBHBIE CTOMATOJOTHYECKHE yCIyTH, HO
n oOyyaror HaceneHusi. COTPYAHHUYECTBO MEXKAY
ctpanamu pacrer. B 2018 romy KPOO «Ilomapu
yIBIOKY» Tipu mojaepkke Interpiast Germanv eV,
HEKOMMEPYECKON acCOLMalUK 10 IUIACTHYECKON
XUPYpPrUM, OPraHU30Bajl BHU3UT IIECTH BOJIOHTE-
poB-memukoB m3 ['epmanuu. Ha 6aze Kpaesoro
OHKOJIOTHUYECKOTo LIeHTpa B KpacHosipcke Xxupypru
Y CIeNUaINCTBl W3 |'epMaHuu PEeKOHCTPYKTHUBHO
ONEPUPOBAIN YETHIpEX MAIMEHTOB C PAKOM T0JIO-
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Penurno3HeIii KOHTEKCT JOOPOBOIEIECTBA (BOJOHTEPCTBA) B MPO(HECCHOHATHHON METUIIMHCKOH THKE

BbI MIOCJIE PaJAMKAIbHBIX ONepauuii B 00JacTH ro-
nossl-mest («Ilomapu ymsiOKy», KpacHosipckast pe-
rHOHaJIbHAsE oOuiecTBeHHass opranmzauus, 2024).
['maBHOM XapaKTepUCTUKOM, KOTOpas OTIMYaET
MEIWUIMHCKUE BOJIOHTEPHI OT JAPYTMX BHIOB Oia-
TOTBOPUTENBHOCTH, SIBIAETCS MPO(ECCHOHATH3M.
BonBbIIMHCTBO MaleHBKNX MAaIlMEHTOB B KIMHHUKE —
ety ¢ I u npyrumMu ncMxXoHEBPOJIOTrHYECKUMU
3aboneBanusiMu. CyOCUIns U3 KpaeBoOro OFOJIKETa
Ha (pHAHCHpPOBAHHME PACXOOB, CBSI3aHHBIX C 0€3-
BO3ME3/IHBIM TPEIOCTABICHUEM HWHHOBAIIMOHHOM
COLIMAJIBHOM yciyru HaceneHuro KpacHospckoro
Kpas, M03BOJINJIA IPOBECTH U3yUEHUE YCIIyTH U Pa3-
paboTtky cTtangapra ycrnyru «Oxa3anne MOOMITEHBIX
CTOMATOJIOTHYECKHUX YCIyr JIUIaM C OTpaHHYCH-
HEIMH (pr3udecknmMu Bo3MokHOCTsMHA (OD3) Ha
JIOMy ¥ B YCIOBHSAX CTOMATOJOTMYECKOH KIMHHUKH
C TIpUBJICYEHUEM Bpadeill BoJOHTEpoB» (OOIecTBO
MpaBOCIaBHBIX Bpaueil KpacHospckoro kpast UMEHH
Apxuenuckomna Jlynza). Kpome Toro, ammuHmucTpa-
el KpacHospckoro rocy1apCTBEHHOIO METUIIUH-
CKOTO YHHBEPCHTETa PETYJSPHO OPTaHMU3YIOTCS U
MPOBOJATCS OJIAarOTBOPUTENBHBIE aKIHWU MO PErH-
OHaM Kpasi, TJe MPHUBIECKAIOTCS BOJOHTEPHI — Me-
JIUKHU, CTYJEHTBl MEIUIMHCKHX TEXHHUKYMOB, KOJ-
JIEJUKE M YHMBEPCHUTETA, JCHCTBYIOIIME Bpadd U
MPEACTABUTEISIMA  TIPO(ECCOPCKO-TIPEIoIaBaTeIb-
CKOTO COCTaBa, a TakXe OOIIECTBO MPAaBOCIABHBIX
Bpaueii KpacHosipckoro kpas um. Csturens Jlyku.
brnarogapsi motoOHBIM aKIHSIM KATENSAM pPETHOHA
HE HY’KHO BBI€3’KaTh B KpacBOW LIEHTP Ul TUATrHO-
CTHKH, KOHCYJIbTAIIUN ¥ JIEYCHUS Y BHICOKOKBAJIH-
(UIMPOBAaHHBIX CIICIHMAIHCTOB B JOPOTOCTOSLINX
KIIMHUKAX, Bpa4M MPHUE3KAIOT caMu U paboTaroT ¢
HaceJIeHneM a0CcoMoTHO OecruiaTHO. [JaHHBIN OMBIT
Ype3BBIYAHO Ba)K€H, TaK KaK C MHUHUMAJIbHBIMH
(PMHAHCOBBIMU 3aTpaTaMu CIIOCOOEH KOJIOCCAIbHO

pacIIupUTh CIEKTP MpPeJOCTaBISEMBIX MEIULIUH-
CKHX YCITyT HACEJICHHUIO PETHOHA, JTa)Ke B OTHAJICH-
HBIX TeppuTopusax KpacHospckoro kpas, crmocodex
MPUBHUTH OTBETCTBEHHOCTh M IOMOYH MOJIOJBIM
CHENUAINCTaMU HaOpaThCsi OECIIEHHOrO OMbITa, B
TOM 4HuClIe B cpepe ACOHTONOTHH W MEAMIINHCKOM
3THKH, paboTas PsIOM CO CTapIIUMM KOJIJIETaMH,
a s BBICOKOKBAJTM(UIIMPOBAHHBIX CIEIHAIH-
CTOB — CIIOCOOCTBYET B JJMYHOM IUIaHE peann3alnun
B COIMAJIbHO-3HAYMMBIX MPOEKTAX, 3allWIIas OT
npogecCHOHANIBHOTO BBITOPaHMs, CTpecca U Iepe-
YTOMJICHHS.

3aKj04eHne U BHIBOAbI

OdyeHp BakHO, YTOOBI OyayIIe Bpadd TOHH-
MaJl MOpaJIbHbIE 3aKOHBI, KOTOPBIE MEHSIOTCS B
mporiecce paboOTBl B CHCTEME 3APAaBOOXPAHEHHUS.
OTH MOpaJIbHBIE 3aKOHBI MEHSIOTCS B MIPOLECCE TT0-
HUMaHHs peaylbHOM XKU3HU BpaueH U KaK OHH pas-
BUBAIOTCS B TEUCHHE BCEH MX MpPOQecCHOHATBHON
nestenbHOoCTH. Kakapli Bpad ompeaenser, Kak
(OpPMUPYIOTCS STH MOPaJIbHBIE 3aKOHBI.

B mamm nHUM, TpU yCUENIHOM pa3BUTHH, TO-
OpoBoJbUECKas TOMOIb CUUTACTCS OYEeHb 3-
(heKTUBHOU B PA3TUIHBIX 00JIACTSIX DKOHOMUKH H
JKU3HeAesTeIbHoCcTH  obmiectBa. Ilpodeccuona-
JBI OPTaHU3YIOT M MPOBOJAT TOOPOBOJIBYECTBO B
cepe MeITUIMHBI, KOTOPOE SIBIISIETCS] BAXKHBIM pe-
CypCcoM ISl COXpaHEeHHsI 30pOoBba. OH MOBHIIIAET
JIOBEpUE HACEJICHUS K BpauyeOHOMY COOOIIECTBY
M CIOCOOCTBYET Pa3BUTHIO KYIbTypbhl M Tpodec-
CHOHAJbHBIX KOMIIETEHIHH B 00JacTh IEOHTO-
JIOTUW M MEIWIMHCKOW ITHKH CPEIu CTYIEHTOB
MEAMIMHCKOTO COOOIIeCTBA W JUINIOMHPOBAH-
HBIX TPAKTUKYIOMHUX CIEIHAIUCTOB CHCTEMBI
3/1paBOOXpaHEHMUS.
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ABTOPAAPTA APHAATAH AKITAPAT

Ka3YYVY Xa6apuibicel, /liHTaHy cepHusichbl JKypHaJbIHA
JKAPHSIAYFA YCHIHBIIATBIH MAKAJIAJAPFA KOHBLIATBIH TEXHUKAJIBIK TaJIaNTap:

Kypnanna marepuannapas! xkapusiiay Open Journal System, oHnaitH kibepy >koHe peleH3HsIIay Kyieci apKbUIBI )KY3€Te achl-
prutael. XKyitere Tipkerry Hemece Kipy «Marepuasnap/s! xidepy» OeriMiHme KO KeTiMI.
KoppecnoHaeHIHs aBTOpHI JKypHAJIFa XKapusulay YIiH iJ1ece XaT YChIHyFa MiHACTTI.

ABTOpJIApFa KOHBLIATHIH TAaJIaNTap:

e Penakroprap anKackl )KypHAJIBIH FRUIBIMH OaFbIThl OOMBIHINA inrepine kapusiiaHOaFaH MaKanazapasl KaObuiiaiael. Ma-
kananap TEK xypnan caiiteiabie (Open Journal System Hemece Editorial Manager) ¢pyHKIIMOHABI apKbUIbI )KYKTEJITCH KaFaaiina
(doc, .docx, .rtf) popmarTapsIHIa HIEKTPOHABI HYCKaJa YCHIHBLIA B

e Illpudt emmemi — 12 (angatmna, TyitiH ce3zuep (becey), opeduerTep Ti3iMi MEH COHBIHIAFBI aBTOPJIAp Typasbl MAJIIMET, Ta0-
muna — 10), mpudr — Times New Roman, Typananysl — MOTIHHIH e€HiHE ColiKec, apaliblFbl — Oipiik, a3at ko — 1,0 cM, xKuekTepi:
JKOFAPFbI, TOMEHT'], OH JKOHE COJI XKaFbl — 2 CM.

e Cyper, Tabnuia, rpaguk, TuarpaMma JkoHe T.0. MOTIH iIIiHAe MiHAETTI TYp/ie HOMIpi skoHE TaKbIpbIObIMEH KopceTineni (Mbl-
causl, 1 cyper — Cypert TaksIpbiObl). Cypert, Tabnmuna, rpaduk, AuarpaMMaiapbiH CaHbl JKaJIIbl MaKaua keieMinig 20% memnmepineH
acriaybl KaxeT (keif xxarmaiina 30%).

e Makasa keneMi Kipicrie GeliMiHeH KOPBITBIHABI OeJiMiHe JeifiH (aBTopiap Typaibl MONIMET, TaKbIPbIObI, aHaTIa, TYHiH
ce3iep MCH de0HeTTep Ti3IMIH KOCIaFaH/1a) OJCyMETTIK-TyMaHUTapibIK 6arbiTTap yiria 3000 ce3nen kem 6onmmaysl opi 7000 ces-
JIeH acraybl Kepek.

MakaJia KYpbUIbIMBI (MaKasdansl pacivaey ymin YJITI-Hi KoagaHbIHbI3):

Aneawxwl bem:

e Bipinmri xxonna — FTAMP/IRSTI/MPHTMH sewmipi (grnti.ru), TypaaHybsl — COJI JKaK IIEeTKe Kapai, mpudr — Kanbiy, 12.

e Makaia aBropsl (-1apbl) — MHHIManmap MeH Teri, )KyMbIC OpHbI (Myluemniri/addunmranmys), Kana, MEMIICKET, dJISKTPOH/IbI
TIOIIACHI — KA3aK, aFbUILIBIH KOHE OPBIC TUTIH/IE )Ka3bLUIaIbl.

e Makaina TakbIpsIObI (Tek Makana Tiniage BAC OPIIITEPMEH, aynapnamaps! Oaerrerigeii) MakalaHbIH MOHI MEH Ma3My-
HBIH alKBIH/IAIl TYPYBI KAXKET JKOHE OKbIPMaHHBIH Ha3apbIH ay/apapiiblkTail 00iIybl KaxeT. TaKbIpbII KbICKA, aKIapaTThl 00IybI opi
JKAPTOH CO3/Iep HeMece KhICKapFaH Co3/iep/i KaMThIMaybl KepeK. TaKbIPBINTHIH JIABIKTHl Y3BIHABIFEL — 5-7 co3/ieH (Kel xarqaiia
10-12 ce3) Kypanajsl, TypaJlaHybl — OpTAJIBIKKA Kapail. Makaia TakbsIpbIObl MiHASTTI TYP/E Ka3aK, aFbUIIIBIH )KOHE OPBIC TiIAepiHIe
YCBIHBLIA/IBL.

e AHjaTna KeJieMi Ka3ak, aFbUIIIbIH jkoHe opbIc Tinaepinae 150-300 ce3 apanbiFbiHga 60Iys! THIC.

Anpgarna KypeuibiMbl kenecigeit MIHJAETTI TapmakTapasl KaMTHIBL:
3epTTey TaKbIPBIOBI JKaIIIBI KipicHe co3,

FruieiMu 3epTTeyIiH MaKcaThl, HETi3r OarbITTapbl MEH OBI,

JKYMBICTBIH FBUTBIMHU JKOHE TOKIPUOCITIK MOHIHIH KbICKAIIA CUITATTaMAacChI,

3eprTey diCHAMaChIHBIH KbICKAIA CHIIATTaMaCHl,

3epTTey KYMBICHIHBIH HETi3ri HOTHKeNepi, Tajaayaap MeH KOPbIThIHABLIAP,

JKyprisinren 3epTTeyaiH KYHIBUIBIFBI (aTaIMBIII JKYMBICTBIH COliKec O11iM cajachblHa KOCKaH yJeci),
JKyMBIC KOPBITBIHABICHIHBIH TOKIpUOETIK MOHI.

Tyitin ce3nep/TipkecTep — Ka3ak, OpbIC KOHE aFBUIIIBIH TUTIHIE 5 Co3.

Kipicne 0eJiiminae MacesieHiH Ka3ipri 3aMaHIaFbl MaHBI3IBLIBIFBI MEH MOHI TYpaJibl jka3blila Kelle, KeJIecineil Herisri
3NIEMEHTTEP/ICH Kypanabl:

e TakbIpbINTHI TAHAAYABI JiieKTeY KoHe MaKCAThl MeH MiHaeTTepi. TakpIphI TaHAAY HETi3eMeci; TAKBIPBINTHIH HEMece
MpoOIIeMaHbIH 63eKTUIIT1. TaKbIPINTH TaHIay HETi3IEMECIH e LIreprilepIiH ToXKipuOeCiHIH cuaTTaMachl HeTi3iHe MPOOIeMaIbIK,
JKAFIasATTaplIbIH 0ap-KOKTHIFBI XabapiaHaabl (Oenrim Oip 3epTTeyaiH 0oiIMaysl, )kaHa HBICAHHBIH Taiiaa 0oiysl xkoHe T.0.). Taksl-
PBINTBIH ©3CKTLIITT OChI TAKBIPBIITHI OKYFa JICTCH JKaJIIbl KbI3bIFYIIBUIBIKIICH aHBIKTAA Ibl, OipaK KOMBUIFAH CYPAKTaPFa TOJIBIMIIBI
JKayanThIH 00JIMaybIHAH TAKBIPBIITHIH TCOPUSIIBIK HEMECE TOXKIPHUOCIIK MaHbI3AbUIBIFBIMCH TOJIIICHEI.

® JKyMBICBIHBI3/IBIH HbICAHbI, TIOHI, MAKCAThI, MiHAETI, O/iCi, TOCiNi, 6OMKaMbl MEH MaHbI3bIABLIBIFBIH aHBIKTAY. 3epPTTEY MaK-
caThbl TE3UC JRJIeNAepiMeH OallIaHbICTHI, SIFHHU 3€PTTEY MIOHIH aBTOP TaHAAFaH acIeKTi/ie YCHIHY OOJIBIT TaObLIa bl

e FuuibiMu 3epTTey 9iicHaMachl. MaTepran MEH SIICTep — MaTepHaJIapAblH CHIIATTaMaChIHAH JKOHE )KYMBIC OapbIChIHAH,
COHJIali-aK KOJIaHBUTFAaH S/IICTEP/IiH TOJBIK CUITATTaMAaChIHAH TYPaJIblL.

e Hoarmikenepi skoHe TaJKbLIaMAa. 3epTTEY MaTCPUATIBIHBIH CHIIATTAMAChI OHBIH CaHJIBIK )KOHE CarajbIK JKarblHaH OciiHele-
HyiH Oinaipeni. MaTepuaiblH CHIIATTaMachl — 3ePTTEY HOTIIKENIEPI MeH d/IiCTepiHiH CEHIM/IUTINH aHBIKTAlTBIH (hakTopIapAbIH Oipi
OomnbITa0BUTAAB].

e byn OemiMzae MoceleHiH Kajaii 3epTTeNnreHi OastHaanaasl: OypslH KapHsaIaHFaH MpoLeaypatapasl KaiiTadaMaiThIH MOIIIMET-
Tep; MaTepHajIap MEH SICTep/Ii KOJIaHy Ke31He MIHICTTI Typ/e KaHAJbBIK CHT13y apKbLIbI )KaOIBIKTHI COUKECTeHAIpY (OaFmapia-
MAJIBIK JKacaKTay) KoHEe MaTepUaIapblH CUIIATTAMACHI KOJIaHBUIAIbL.
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FruteiMu of1icTemere:
3epTTeNy CYparbl/CypaKTaphl;
TUIoTe3a (Te3HC);

3epTTey Ke3eHaepi:

3epTTey dIICTepi;

3epTTey HOTHKEIEPI.

® OjebHeT mIoNTybl OeTiMIHJIE METENIIK aBTOPIAP/IbIH AFBUIIIBIH TUTIHICTI 3ePTTEY TaKbIPHIOBIHIAFBI 1pTelli )KOHE KaHA CH-
OekTepi (keMiHAe 15 ’yMBIC), FBUIBIMH YJIeCi TYPFBICBIHAH OCBHI JKYMBICTapFa Taljay, COHJal-aK MaKaJlaHbI3[a TOJIBIKTHIPBUIFAaH
3epTTey KeMIIUTIKTepl KAMTBUTYbI KepeK.

e |llprFapmara KaThICHI KOK KOIITETEH CIATEMeNepAiH O0Mysl HeMece ©31HI3AIH KEeTICTIKTEePiHi3 Typabl, aJIbIHFbI KYMBICHI-
HBI3Fa cintemenepiy 6omysiHa KOJI EEPIHMEﬁﬂI.

e Hormxenep jxoHe TaJKbUIAy OOJiMi — CI3[iH 3epTTey HOTIDKEIEpiHi3/l TajjayFa jkoHe IMiKipTajJacyFa MYMKIHAIK Oepeni.
3eprTey OaphIChIHAA abIHFAH HOTHOKENep Typasibl KOPBITHIH/IBI Oepiie/i, Heri3ri MoHI ambnIafgbl. Opi OyJl MaKaJlaHbIH MaHBI3/bI
GemiMzepiniH Oipi. OHa ONMaP/IBIH KYMBICHIHBIH HOTH)KEJICPIH TaJ/Ial, COMKeC HOTHXKEIICPIH aJIBIHFbI JKYMBICBIMEH, TaJayiapbl
MEH KOPbITBIH/IbIIAPBIMEH CaJbICTBIPFAH/Ia TAJIKbIIAY KAXKET.

e KopbITBIH/ABI, HOTHKE — OChI KE3EH/IET] )KYMBIC HOTHIKEIIEPIH KMHAKTAY JKOHE KOPBITBIH/IBLIAY; aBTOP AJIFa KOHFaH TYXbI-
PBIMHBIH PACTHIFBIH JKOHE aJIbIHFAH HOTHIKEJIEP/Ii €CKepe OTBIPBIIN, FBUIBIMH OUTIMHIH ©3repyi Typasbl aBTOP/bIH KOPBITHIH/IBICHIH
pactay. KopbIThIHABI abCTpakTii GoMaysl Kepek, onapabl Oenrini Oip FRUIBIME callaJarbl 3epTTey HOTHXKEISPIH KOPBHITHIHABLIAY
YIIiH, YCBIHBICTApAbl HEMeCe OfIaH Opi )KYMBIC ICT€Y MYMKIHJIIKTEPiH CHIIATTall OTHIPHIN KOJJIaHy KepeK.

e KOpBITHIH/IBIHBIH KYPBUIBIMBIH/IA: 3ePTTEYIIH MaKcaTTapbl MEH dicTepi Kauaai? Hotmwxkenepi kanmain? Kanaai TyXbIpbIiM-
nap 6ap? Jlamynsl eHrizy, KOIAaHy MepcreKTHBaIapbl MeH MyMKIHAIKTepi KaHaai? qereH cypakrap 0oiybl Kepek.

e Aurbic (MiHAETTI emec). MyH/Ia MaKalaHBIH Kap>KbUIBIK AEPEKTepi, MYIAeNep KaHIIbUIBIFEIHBIH Oap->KOFbI Typajbl aKiapar
JKa3bLIAJIBL.

OnebuerTep. OneOUeTTEp Ti3IMI DICYMETTIK-TyMaHUTAPIIBIK OAarbITTap OOWBIHINIA KeMiHJe 15 aTaymaH Typajsl, ajl aFbUIIIBIH
TiTiHJET] 91e0NueTTep IiH kKabl caHbl keMinae 50% 6oiysl kepek. Erep oneduettep TiziMiHIe KUPHILTUIA/A KAPBIK KOPTeH CHOCK-
Tep OoJica, cinTemelnep Ti3iMiH €Ki HYCKaJa YCbIHY KaxkeT: OipiHmrici — TynHyckana (KMpWIIHIA), eKiHIIICi — pOMaHH3alMsIIaHFaH
angasutre (Tpancnurepanus — http://www.translit.ru).

Pomanmzanusinanran Oubnuorpadust kenecineil 6omysl kepek: aBrop (y1ap) (TpaHciauTepanms) — (JKakmia imrHzae Xbul) —
TpaHCIUTEpalUsUIaHFaH HYCKaIaFbl MaKaya TaKbIPBIObI [MaKajla TaKbIPBIOBIH aFBUIIIBIH TLTIHE TOPT OYPBIIITHI KaKIIara ayaapy],
OpBIC TUTHJET] JepeKKO3/IiH aTaybl (TpaHCIUTEpalys HEMeCe aFbUIIIBIH) aTaybl — 0ap 06oJica), aFbUIIIBIH TiTiHAET] 6ACBUIBIM M-
METTepi.

Mouicanvi: Gokhberg, L., Kuznetsova, T. (2011). Strategiya-2020: novye kontury rossiiskoi innovatsionnoi politiki [Strategy
2020: New Outlines of Innovation Policy]. Foresight-Russia, 5(4), 8-30. https://doi... [laiinanansurran ogedbuertep TisiMi andaBur-
Tik ToprinTe kenripineni opi TEK moaTinre cinTeme jxacaiFaH )KYMBICTap FaHa KOPCETLIEA].

Pomanmzanusinanran 6uOmuorpadusHBIH CTHIT, COHAM-aK dIeyMETTIK-TyMaHHTAPIIBIK callaapFa apHaJIFaH aFbUTIIBH (Oacka
IIeTEIN) TUIHJET] AepeKKo3aep — AMEpPHKAH/IBIK IICHXOJIOTMSUIBIK KaybIMaacThIK, (http://www.apastyle.org/) yirici naligasaHsuia sl

Onebuerrep Tizimi APA (American Psychology Association — Amepuxka [Tcuxonorust ACCOIMAIMSACH) CTHIIIHIIE POCIMIISIE].

by Oemimie MBIHATAp €CKEPiTyi Kepek:

® FhHIIBIMHBIH OCBI CaJaChIH/IA KAPIK KOPIeH KOHE aBTOP IIbIFAPMAIIBUIBIFBIH/A HETi3/Ie/ITeH HEeTi3r1 FhUILIMU 0achUIbIMAAD,
AJIBIHFBI KaTapJIbl 3€pTTEY DICTEPI ClITEeMEre aablHaIbL;

® o3 eHOCKTEPiHI3re MaMaIaH ThIC CIITEMe KacaydaH aylakK OOJIBIHBI3;

e TMJI/KCPO aBropiapbIHBIH 0achUIBIMIApBIHA IIAMAJIAH THIC CLITEME JKacay/aH aylak OOJNBIHBI3, DIEMIIK ToXKIpHOeH] KO-
JIaHBIHBI3;

e OubnmuorpadusUIbIK TiziMze OeNTini MeTeN/iK aBTopiiap MEH 3epTTeyLIijiep MaKaua TaKbIpbIObl OOMBIHINA IIBIFAPFAH ipredi
JKOHE ©3€KTI XKyMBbICTap OOIYbI KEpeK.

® OJeyMETTIK-TYMAaHUTAPJIbIK OAFBITTaFbl MOTIHTE CLITEMeNep MOTIH iMIiH/e JKaKIIaHBIH imIiHAe OipiHII aBTOPHI, HIBIKKAH
JKBUTBI: TapaKThIH (OeTTepiH) caHbl kopceTineai. Mbicadbl, (3anecckuii, 1991: 25). Erep anebuertep Tiziminnae 6ip aBTopasIH Oip
JKBUT 1IITHJIE JKapHsIaHFaH OipHeIIe )KyMBICHI 00JIca, IIBIKKAH JKBIIBIHA «a», «O» opmi jkoHe T.0. Oenri Koitbutagsl. Mbicansl, (Ca-
nyoa, 2001a: 15), (Camyosa, 20016: 22). XapareuibicTaHy Makaiayapsl YIIiH cliTeMenep TOPTOYPBIIITH XKaKIIaga KelTipiireH,
MOTIHTE ClITeMelNep KeNTipiIreH )KYMBICTap KOpCeTireH1eil HoMipieHe .

Bubaunorpadusasik cinremenepai pacimaey ymin Mendeley Reference Manager Kypa/ibIH naiiiajinana anacois.

Makaua :xkapusiiay Kynbl — 60 000 Tenre (doc, .docx, .rtf) A4 dopmarrapeiHIa SIeKTPOHIBI HYCKaa YCHIHBUIA/Ib).
PexBusurrep:

«On-dapabdu arpiHAarsl Kazak yITTHIK YHUBEPCUTET» KOMMEPIHSIIBIK, eMeC aKIIMOHEPITiK KOFaMBbI
Hnnexce 050040

Mexkemnxail: AnMarsl K., on-dapabu ganrbuist 71

BHH 990140001154
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AO «First Heartland Jysan Bank»
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