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INSAN-I KAMIL AND THE SUFI VISION
OF HUMAN PERFECTION

The concept of the «Perfect Man» (Insan-i Kamil) occupies a central place in the metaphysical and
spiritual framework of Islamic mysticism, particularly within the Sufi tradition. Rooted in Qur’anic an-
thropology and developed through the writings of prominent Sufi thinkers such as lbn Arabi, Gazali, al-
Jili, and Rumi, Akhmed Yassawi Insan-i Kamil represents the fully realized human being-one who mirrors
divine attributes and serves as the bridge between the Creator and creation. The perfect human being
embodies perfect knowledge, uniting intellectual comprehension (ma’rifa) and experiential, heartfelt
knowledge (ma'rifat al-galb). Sufi epistemology, drawing on Insan-i-kamil, asserts that true knowledge
arises not through rational reasoning, but through the ontological transformation of the subject, achieved
through the practices of spiritual discipline. Achieving this state is only possible when a person reveals
their potential, which is based on unity and love with the Creator. Relevance of the pattern of a perfect
person is important personal growth and spiritual perfection.
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MHCcaH-M KaMMA XKOHe apam KeMeAAiriHe cydpmifAaik Ke3kapac

«KemeA apam» (MHCaH-M-KaMMA) TY>XXbIPbIMAAMAChl MCAAM MMCTULM3MIHIH, MeTapr3MKaAbIK, XKaHe
pyXaHu KYPbIAbIMbIHAQ, BCIpPeCce COrbIAbIK, ASCTYPAE 6acTbl OpbiH aAaabl. KypaH aHTponoAormscbiHa
cyreHe oTbipbin >kaHe MOH Apabu, aA-Axxuan, Pymu, AxmeT Slcaym CUSKTbl KOPHEKTI COMbIAbIK,
OMLLIbIAAAPABIH, €HOEKTEPIHAE «MHCaH-M-KaMnA» — OYA KyAaliAblH KacueTTepiH OeMHEAeNTiH >XoHe
>KapaTywbl MeH >KapaTbIAbIC apacbiHAaFbl GaMAAHBIC KbI3METIH aTKapaTbliH TOAbIK, KEMEA aAaM.
KemMeA apam MHTEAAEKTYAAAbIK, TYCIHIKTI (Mapudat) >keHe TaxipnbeAik, >XypeKkTeH LiblKKaH GiAiMAj
(MapudpaT aA-Kaab) GipikTipeTiH MiHCI3 GiAiMAI BerHeaerai. Kemeaaik Ty>KbipbIMAamacbiHa CymeHe
OTbIPbIM, COMbIAbIK, 3MUCTEMOAOTMS LbiHAMbl GIAIM PaUMOHAAAbI OMAQY apKbiAbl EMEC, PyXaHu TopTin
ToXXipnbeAepi apKbiAbl KOA >KETKI3IAeTiH CyObekTiHiH OHTOAOTMSIAbIK, TPAHCHOPMALMSIChI APKbIAbI
naaa 60AaAbl AEM TY>KbIPbIMAAMADI. 3epTTey COHbIMEH KaTap «KEMeA aAam» MAESCbIHbIH, BiAiM, 3THKa
>KOHE KOCMOAOTUSIHbIH, COMbIABIK, TY>KblPbIMAAMaAapblHa KaAar ocep eTeTiHiH KapacTblpaAbl, Caibin
KeAreHae, GipAikke (Tayxua), MaxabbaTka >keHe ©3iH-63i XKeHyre HerisAeAreH apam 9AeyeTi TypaAbl
TYCiHiKTi awaabl. COMbIABIKTA aAaM FaAaMHbIH >KEKE SAEMEHTI peTiHAe eMec, apaaM TabuFaTbiHbIH
GapAbIK, acrekTiAepi KyAanAbiK, kacnettepai 6erHeaenTiH KyaanabiH GipAiriHiH MHTerpaAAbl KOpiHici
peTiHAE KapacTbipbiAaAbl. BYA TaciA apam AaMybiHbIH, Oipereit TYCiHIriH KaAbINTacTbipaAbl, OHAQ Keke
eCy MeH pyxaHu xeTiay JKapatylubiMeH GipAiKTI TyCiHyMeH TbiFbi3 6aiAaHbICTbI.

TyitiH ce3aep: KEMeA aAaM, COMbIAbIK, TayXMA, KYAbIPETTIAIK cMMaTbl, MICAAMABIK, MUCTULIM3M
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Insan-i kamil and the sufi vision of human perfection

CcypuIcKmx MbiCAMTEAEN Kak MOH Apabu, aab-A>knAn 1 Pymu, AxmeTa S1caBu «MHCaH-M-KaMMAb» MPEA-
cTaBAsieT OO0 MOAHOCTBIO PEAAM30BAHHOIO YEAOBEKA, KOTOPbIM OTpaXkaeT 60>KeCTBEHHble KauecTBa
M CAYXKMT CBSI3YIOLLMM 3BEHOM MexXAY TBopuoM u TBopeHueM. COBepLUEHHbIN YeAOBEK BOMAOLLAET
coboit coBepLIeHHOe 3HaHKe, 06bEAMHSIIOLLEE MHTEAAEKTYAaAbHOE NMOCTUXKEHMe (Ma’'pudda) 1 oMbITHOE,
cepAevHoe 3HaHue (Ma‘prdpat ar-kanb). Cydumiickast 3MMCTEMOAOTMS, ONMUPAsiCb Ha «MHCAH-M-KaMMAb»,
YTBEPXKAQET, YTO MCTMHHOE 3HaHWE BO3HMKAET He yepe3 pPaLMOHAAbHOE PacCy’KAEHME, a yepe3 OH-
ToAOrMYeckoe npeobpasoBaHue cybbekTa, AOCTUraemoe MPakTUKaMu AYXOBHOW AMCUMMAMHDBL. B mc-
CAEAOBAHMM Tak>XKe PacCMaTPMBaETCs, Kak MPeACTaBAEHME O COBEPLUEHHOM UYEAOBEKE BAMSET Ha Cy-
UinCcKMe KOHLENUMKM 3HaHMS, 3TUKM M KOCMOAOTMM, B KOHEYHOM CYUETE pacKpbiBasi MpeACTaBAEHWe
0 YeAOBEYECKOM MOTEHLMAAE, OCHOBAHHOM Ha AMHCTBE (Tayxma), AOGBM M CaMOOMNpPeoAOAeHMn. B
cyun3me YeAOBEK pacCMaTpPMBAETCsl He KaK OTAEAbHbIM IAEMEHT MMPO3AAHMS, a Kak MHTEerpaAbHOe
BblpaXkeHne 60>KeCTBEHHOrO eAMHCTBA, TAE KXKAbIM aCneKkT YeAOBEeYeCcKon NMPUPOAbl oTpaxkaeT 6o-
>KECTBEHHble KayecTBa. DTOT MOAXOA (DOPMMPYET YHMKAAbHOE MOHMMaHWE YeAOBEYECKOro pasBmUTH,
B KOTOPOM AMYHOCTHbIA POCT M AYXOBHOE COBEPLUEHCTBOBaHME HEPA3PbIBHO CBA3aHbl C MOCTUMXXEHNEM

eAVHCTBA ¢ TBOPLOM.

KatoueBble caoBa: MHcaH-M-KaMUAb, Cym3M, Tayxmna, 605KeCTBEHHbIE aTPUOYThbl, CAAMCKMIA MU-

CTUUM3M

Introduction

In Sufi metaphysics, the human being is not
merely a creature among others, but a cosmic axis
through which the divine becomes manifest. Achiev-
ing perfection is a state in which a person, through
knowledge, has been able to discover for themselves
the possibilities of cognition and virtue. The Insan-i
Kamil is seen as the prototype of creation, the mirror
of divine names and attributes, and the final cause
for which the cosmos was created.

The aim of the study is to conduct a comprehen-
sive cultural and philosophical analysis of the con-
cept of the ‘perfect human’ in Sufism as a model of
spiritual, moral, and anthropological perfection, as
well as to reveal its significance for contemporary
humanities and intercultural studies.

This article examines the multifaceted nature
of the “Perfect Man” in classical and post-classical
Sufi thought. By analyzing key texts and doctrines,
it elucidates the role of Insan-i Kamil in bridging the
apparent dichotomy between God and creation.

Scientific research methodology

The methodological basis of the study is deter-
mined by the interdisciplinary nature of the analy-
sis of the concept of the ‘perfect human’ in Sufism
and combines philosophical, cultural and textual
approaches. Historical-philosophical method-used
to identify the genesis and evolution of the concept
of insan-i-kamil in different periods of Sufism’s de-
velopment. Hermeneutic method-used to interpret
the primary texts of the Sufi tradition (Futuhat al-
Makkiyya, Fusus al-Hikam, Insan al-Kamil, Divan-i
Hikmet, Masnavi). Hermeneutics allows us to reveal

the deeper meanings, symbols, metaphors, and meta-
physical categories that underlie the understanding
of the perfect human being. Comparative-analytical
method-used to compare different interpretations
of the perfect human being in various Sufi schools
(Arab-Persian, Turkic, and Indian). Comparison al-
lows us to identify common structural elements of
the insan-i-kamil model and regional features of its
understanding.

Cultural-philosophical analysis-used to exam-
ine the concept of the perfect human being as an
anthropological model significant for humanistic
knowledge. The method allows us to identify the
key values, ethical and metaphysical guidelines that
shape the Sufi conception of human potential. Sys-
temic-structural approach-used for the theoretical
reconstruction of the internal structure of the Insan-i
Kamil concept: levels of the spiritual path, the re-
lationship between knowledge (ma‘rifat), practice
(amal), love (mahabbat) and unity (tawhid). This ap-
proach allows the model to be presented as a holistic
system. Content analysis of contemporary research-
used to summarise the results of contemporary
works on Sufi anthropology and identify current
scientific discussions on the nature of the perfect
human being. This method has made it possible to
determine the place of the concept in the contempo-
rary humanities field. Together, these methods offer
a well-rounded understanding of the “perfect man”
in Sufi philosophy.

Theoretical and source analysis
The study of the concept of the perfect human

being is based primarily on the works of classical
Sufi thinkers. Ibn Arabi occupies a central place
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among them, whose metaphysical system in Futuhat
al-Makkia and Fusus al-Hikam laid the foundation
for the development of the idea of insan-i-kamil as
the embodiment of divine qualities in human na-
ture. Ibn Arabi viewed the perfect human being as
a macrocosmic reflection of the Divine and as a link
between the visible and invisible worlds. Another
important author was Abd al-Karim al-Jili, who sys-
tematized the doctrine of the perfect human being in
his treatise Insan al-Kamil. Jalaluddin Rumi made
an important contribution to the anthropology of Su-
fism. In his poetic and mystical legacy, the concept
of personal perfection is revealed through the cat-
egories of love, inner flame, spiritual quest, and cre-
ative transformation of the world. The importance
of research on Sufism by famous medieval scholars
such as Ibn Arabi, Ghazali, and Rumi showed that
understanding of man himself comes through dis-
solution in divine love. Contemporary researchers
(A. Schimmel, W. Chittick, M. Knysh, A. Kara-
manov, and others) emphasize how important it is
for a person to strive for the fullness of being. The
question remains: is it possible for every person to
achieve full spiritual development? There is an an-
swer to this question, this achievement is accessible
through knowledge and education. Thus, analysis of
the sources shows that the concept of the perfect hu-
man being is highly interdisciplinary and requires
a comprehensive philosophical and cultural study.

Theological Anthropology and the Nature of
Perfection

The origins of the concept of Insan-i Kamil can
be traced to early Islamic sources, particularly the
Qur’an and Hadith literature, which emphasize the
elevated status of the human being as the bearer of
divine trust (amana) and the vicegerent (khalifa) of
God on Earth.

It is widely recognized that a significant portion
of Greek scientific and philosophical literature was
translated into Arabic during the ninth and tenth cen-
turies. This period not only saw the emergence of
the first substantial Arabic commentaries on Greek
philosophical and scientific texts but also marked
the introduction of notable scientific advancements
in medicine, mathematics, astronomy, and philoso-
phy (Dulles, 1973, p. 16). This methodical approach
facilitated broader access to these works for every-
one and played a significant role in the emergence of
the “Muslim Renaissance.” A. Nicholson posits that
‘Muslim asceticism evolved into a mystical practice
under the increasing impact of Hellenistic thought:
ascetic exercises transformed into a method for puri-

fying the soul, enabling it to know and love God and
achieve union with Him’ (Nicholson, 1961: 8). The
Brethren of Purity were pioneers in expressing the
significance of love as a pathway to attaining perfec-
tion. This collective of intellectuals was pioneering
in establishing the purification of the spirit and the
fortification of morality as their paramount objec-
tive. Their actions exemplified a profound moral
transformation within society (Makhshulova, 2012,
p- 84). They were confident that humanity possesses
an intrinsic virtue, and individuals engage in acts of
moral goodness. “The supreme virtue is love, which
promotes a connection with the divine” (Zakuev,
1961, p. 36). W. Chittik asserts that in Islam, the
pursuit of self-transformation is essential for attain-
ing harmony with the Creator. It is essential to un-
derscore qualities such as a pure heart, love, virtue,
and perfection” (Chittik, 2012, p. 3). The concept
of the ideal individual is intricately linked to two
fundamental notions: the transcendent and the on-
tological (Shukurov, 2008, p. 247). It is generally
recognized that those who pursue a journey toward
the divine inevitably gain understanding and learn to
manifest it in their actions. Through consistent spiri-
tual practice, these experiences are assimilated and
influence the individual’s inner landscape. Viewed
through the lens of personal development at the con-
fluence of faith and logical exploration, Sufism is
understood by its followers as a significant existen-
tial odyssey aimed at the cultivation and enhance-
ment of ethical and spiritual qualities (Tanabayeva,
Alikbayeva, 2015, p. 63).

Sufi ideas about knowledge are based on the
idea of supra-rational knowledge, which is divinely
gifted wisdom that is only available to a small group
of spiritually chosen people (Knysh, 2004, p. 361).
According to the Sufi view, perfection in human
form is not available to everyone. Instead, it is only
for those who go through a lot of inner change. This
is why the spiritual guide or mentor plays such an
important part. In many mystical traditions, the final
goal of the spiritual journey is not just to understand
the Divine intellectually, but to become one with
Him personally. Different people have different
ideas about what this union means. They range from
the complete annihilation of the self in God, where
individual consciousness disappears, to a relational
unity based on love, where the seeker keeps their
own identity while becoming close to the Beloved
(Knysh, 2004, p. 359).

Within Sufism, such a transformative state is
traditionally achieved through the practice of zikr,
a ritualized remembrance of God. As Sufi commu-
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nities expanded, their teachings gradually acquired
a more systematic and intellectual character. The
“Great Sheikh,” the mystic philosopher Ibn Arabi,
is linked to one of the most significant currents in
this progression. The conceptual underpinnings of
traditional Sufism were established by his founda-
tional books, The Bezels of Wisdom and The Mec-
can Revelations, which are sometimes referred to as
a thorough compilation of Sufi metaphysics.

Central to Ibn Arabi’s thought is the doctrine
of human perfection and the concept of the human
being as God’s vicegerent. He asserts that God,
possessing absolute self-awareness and complete
knowledge of existence, manifested the world as
a reflection of His own reality. Humanity, in this
framework, was created in a noble and compre-
hensive form that encompasses the structure of the
entire cosmos. Man is portrayed as a mirror of the
Divine, containing within himself both the elements
of the macrocosm and the Divine Names present in
the realm of God’s Presence (Ibn al-Arabi, 1995,
p- 95). Because the Perfect Man is conceived as a
complete and harmonious reflection of the Divine,
he legitimately assumes the function of representa-
tion and vicegerency within the earthly order. Ibn
Arabi explicitly emphasizes that this elevated status
is unrelated to the corporeal or instinctual dimen-
sions of human existence. Rather, it refers to the
essential ontological nature of the human being as
a conscious, morally responsible subject entrusted
with divine authority. It is through this metaphysi-
cal humanity and vicarious function that a person
becomes a full manifestation of the Divine image in
the created world (Ibn al-Arabi, 1995, p. 96).

In developing the doctrine of human perfection,
Ibn Arabi consistently highlights the central role of
the vicegerent (khalifa). According to his metaphys-
ical vision, God, possessing absolute self-knowl-
edge and complete awareness of creation, brought
the world into existence as a reflection of His own
reality. As aresult, the cosmos appeared “in the like-
ness” of the Divine. Humanity, in this framework,
was fashioned in an exalted form that unites within
itself the structural principles of the entire universe.
According to Ibn al-Arabi (1995, p. 95), man is a
mirror of God, reflecting both the macrocosm’s
components and the Divine Names that appear in
the realm of divine existence. The Perfect Man has
the right to exercise vicegerency and representation
in the earthly world because he is the fullest mani-
festation of the Divine image. Importantly, though,
Ibn Arabi clarifies that by “man,” he does not mean
the biological or instinctual creature but rather the

human in his fundamental reality-that is, as the con-
scious representative of God. Scholars, in al-Ghaza-
1i’s view, are “the heirs of the prophets,” and proph-
ecy itself is the historical and practical realization of
a thorough transformation of the material and spiri-
tual aspects of human existence-a process he called
the “correction of souls and the healing of hearts.”

Al-Ghazali further conceptualizes happiness
and perfection as intrinsically interconnected. In his
philosophical anthropology, the fulfillment of every
being lies in the realization of its inherent perfection.
Human happiness, therefore, manifests as intellectu-
al and spiritual perfection achieved through rational
comprehension of reality. Despite the many differ-
ent ways that perfection can be attained, true bliss is
described as the soul reaching its utmost potential
(Al-Dzhanabi, 2010, p. 156). The philosopher rep-
resents the infinite nature of knowledge within this
system. In Mir’at al-Muhakkikin, Mahmud Shabis-
tari provides a thorough cosmological explanation
of the Perfect Man. According to him, life is a hier-
archical process wherein innumerable components
are gradually improved upon until one person be-
comes the pinnacle of creation. A plant is created
from countless particles of matter, an animal is fed
by countless plants, and a human being is sustained
by countless animals.

From among countless human components, a
single seed is formed; from innumerable seeds, one
enters the womb; and from countless births, one in-
dividual ultimately endures. Among those who en-
dure, one accepts Islam; among Muslims, one pos-
sesses faith; among believers, one becomes a seeker;
among seekers, one advances as a wayfarer; among
wayfarers, one reaches unity; and from among those
united, one attains the station of nearness. Shabistari
concludes that the essence of existence is concen-
trated in a single perfected individual, while all oth-
ers exist in relation to him (Shabistari, 1993, p. 36).
This cosmological vision implies that human per-
fection is attainable only by a select few endowed
with profound intellect and deep spiritual insight.
Renunciation of material attachment (zuhd) and as-
cetic discipline are thus fundamental components
of the Sufi path. Only through the rejection of base
desires and the adoption of the wayfarer’s discipline
can an individual approach perfection. True happi-
ness, well-being, and inner peace arise from the re-
alization of perfection. Those who draw near to God
experience paradise even within earthly existence,
achieved through liberation from worldly bonds
and complete devotion to divine contemplation (Al-
Ghazali, 2004, p. 17). This path manifests itself in
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continuous moral self-cultivation and inner trans-
formation, structured through successive maqamat.
All Sufi doctrines and practices are oriented toward
purifying the seeker and transforming him into
Insan-i Kamil-the Perfect or Completed Man. Im-
portantly, Sufism is not an unstructured pursuit but
a guided path, supervised by spiritual masters who
have already traversed its stages (Shah, 2001, p. 86).
A structured model of the Sufi path (Tariqa-Sufiya)
outlines five principal stages: Murid (the disciple’s
initiation), Tarikat (unity with the spiritual guide),
Arif (the acquisition of spiritual knowledge), Fana
(annihilation of the ego and realization of Truth),
and Baqa (subsistence in divine presence and union
with the prophetic spirit). At the highest level, the
seeker attains the rank of wali-sanctity (Shah, 2001,
p. 95).

Al-Ghazali himself acknowledged that a com-
prehensive understanding of Sufism requires the
integration of theory and practice. The primary
objective of Sufi discipline is the liberation of the
soul from destructive passions and erroneous incli-
nations, ensuring that the purified heart becomes a
vessel solely for divine presence and remembrance
(Smith, 1954, p. 84). The condition of the heart and
the sincerity of intention are thus fundamental pre-
requisites for human perfection.

From another perspective, Mutahhari suggests
that the concept of the ideal individual in Islam may
be approached in two ways. The first involves iden-
tifying the attributes of the ideal person as described
in the Qur’an and hadith. While these sources speak
of the “perfect Muslim” or the “perfect believer,”
these terms do not directly equate to the philosophi-
cal notion of the “perfect man.” Rather, they indi-
cate degrees of religious perfection. Consequently,
it is necessary to discern the defining characteristics
of the ideal individual as articulated in Islamic scrip-
ture and tradition (Mutahhari, 2008, p. 15).

An alternative approach considers the historical
existence of individuals who embodied the quali-
ties of the Perfect Man in lived reality. An ideal
human being cannot remain an abstract or fictional
construct; rather, such individuals must manifest
concretely within cultural and historical contexts.
In this regard, the Prophet Muhammad articulated
the universal mission of moral perfection, declaring
that he was sent to complete the nobility of character
(Al-Ghazali, 2005, p. 12).

Khurramshahi further interprets irfan as experi-
ential knowledge (ma‘rifa)-the knowledge of God
attained through love and spiritual journeying. For
the gnostic (‘arif), Sufi, or traveler (salik), this path

involves continuous self-improvement, assimilation
of divine moral attributes, and eventual union with
God, likened metaphorically to a drop merging with
the ocean. In this sense, tasawwuf and irfan may be
understood as conceptually equivalent traditions
(Khurramshahi, 2016, p. 43).

In Meccan Revelations, Ibn Arabi distinguishes
between the illumination of reason and the illumina-
tion of faith, emphasizing that reason enables com-
prehension of certain realities, while faith grants ac-
cess to all truths when unhindered. Through rational
illumination, one becomes aware of divine signs;
through faith, the intellect perceives the essence of
the Self and the attributes of the Absolute. Ibn Arabi
further identifies three levels of knowledge: rational
knowledge, which is subject to doubt; experiential
knowledge, attainable only through lived states; and
the knowledge of secrets, which transcends rational-
ity and is infused into the soul by the Holy Spirit.
This highest form of knowledge belongs to prophets
and chosen saints and encompasses all other forms
of understanding (Al-Ghazali, 2015, pp. 77-78). The
concept of the Perfect Man, fashioned in the image
and likeness of God, traces its origins to al-Hallaj
and profoundly shaped Sufi interpretations of the re-
lationship between divinity and humanity. Ibn Arabi
argues that divinity and humanity are not separate
substances but complementary dimensions present
at every level of existence. Divinity corresponds to
the hidden (batin) aspect of reality, while human-
ity represents its manifest (zahir) dimension (Nasy-
rov, 2012, p. 282). In Sufi anthropology, the heart
is regarded as the center of emotional, cognitive,
and spiritual capacities-perception, consciousness,
reasoning, and volition. It is referred to as “human
truth,” while philosophers describe it as the “speak-
ing self” (Gulen, 2006, p. 22).

According to Sufi doctrine, the human soul
exists in a state of exile, separated from its divine
origin. The body functions as a temporary confine-
ment, and worldly life is perceived as estrangement
from the true spiritual homeland. Prior to this exile,
the soul existed in complete communion with the
Creator (Shah Ali, 2005, p. 246). Khelminski con-
cludes that the highest level of spiritual attainment
is expressed by the term insan-i kamil, denoting the
perfected human being. Such an individual is char-
acterized by self-knowledge, disciplined will, ob-
jective understanding, deep insight, altruistic love,
divine perception, and an enduring relationship
with the Absolute (Khelminski, 2007, p. 35). These
qualities are important and determinant also in the
modern world to achieve happiness in both spiritual
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and scientific aspects. This, in turn, proves that the
concept of perfection is relevant and in demand, as
it is an indicator of self-development of each person.
Insan-i Kamil is a profound symbol of human
perfection and closeness to the divine in the Sufi
worldview. It is far from a static or esoteric doctrine,
but rather a dynamic process of self-realization
based on love, knowledge and unity. In the context
of the modern era, the model of perfection can serve
as a basis for leadership, interfaith dialogue, a world
without conflict, systemic education, social respon-
sibility and harmony with the world. This confirms
the enduring relevance of Sufi anthropology in ad-
dressing the spiritual and existential problems of the
modern world. In this sense, Insan-i Kamil repre-
sents both a metaphysical archetype and an existen-
tial invitation: an invitation to overcome fragmen-
tation, bring oneself into alignment with the divine
order, and harmonize one’s inner and outer life.

Results and discussion

During our research, we were able to highlight
several important conclusions: Insan-i Kamil is not
only a human condition, but also continuous growth
through knowledge, spiritual growth, and perfec-
tion. Human perfection is the divine manifestation
of a person, their connection with the universe. This
is an important key point: the Sufi model of the per-
fect person can provide answers to many pressing
questions in modern society.

Contribution to contemporary discussions on
human development-this model resonates with
contemporary discussions on integral psychology,

spiritual anthropology, and transformative learning.
It offers a holistic concept of understanding human
potential that complements but also critically ex-
pands Western paradigms of personal development.

The results of the study show that the concept
of Insan-i Kamil can serve as a bridge between clas-
sical spiritual wisdom and contemporary humani-
ties. The discussion shows that further interdisci-
plinary research could explore the applicability of
this concept to contemporary therapeutic practices,
peacebuilding initiatives, and educational method-
ologies. The dynamism, inclusiveness, and depth of
the Insan-i Kamil paradigm confirm its enduring im-
portance for both academic research and real-world
transformations.

Conclusion

In the context of profound socio-cultural trans-
formations and increasing existential uncertainty,
the concept of Insan-i Kamil acquires renewed theo-
retical relevance that extends far beyond its original
medieval mystical framework. Within contemporary
humanities scholarship, it is increasingly interpreted
as an integrative anthropological paradigm capable
of addressing the challenges of fragmented identity,
value disorientation, and the erosion of classical hu-
manistic foundations. Recent studies demonstrate
that this model possesses significant heuristic po-
tential in the fields of intercultural communication,
ethical leadership formation, transformative edu-
cational practices, philosophical anthropology, and
psychologically oriented approaches aimed at holis-
tic personal development.
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ADSCTYPAI UCAAM ¥TbIMbIHbIH, ¥ATTbIK BIPETEMAIKTI
HbIFAUTYAATbI TPAHCO®OPMALUSADIK
KOPCETKILUTEPI

Makanapa «yAT Giperenairib», «pyxaHm GiperemAikTi» KaAbINTacTbipyFa acep eTywi akTopAap
KapacTbipbiAasbl. AAam eMmipiHAe «Biperenaik» KaTeropuscCbiHbiH CbIPTKbl XKaFAAMAApPAbIH, Hemece
GeATiAl Oip MABOAOTMSIHBIH, 9Cep eTyiHeH KyObIAMaAbl, KEMAE >KaTCbIHY apKblAbl 6ac TapTy akTiaepi
capanaHaabl. byA peTTe, eAa ayMarbiHAQ «KA3aKCTAHAbIK» >K8HE «Kas3ak YATbl» OGipererAiriin
YMAECIMAI  CUMHTE3i >aFbIMAbl TypAe Kaabintacyaa. CoHbiMeH KaTap KasakcTaH KOHTeKCTiHAe
«ABCTYPAI MCAQM» TYCIHITIHE LWOAY >KACaAbIM, HEri3ri KAAbIMTACKAH aHbIKTAMaAap KapacTblpbIAAAbI.
EAAIH MBAEHM >kaHe AiHM weHbepiH ankbliHAAyLIbl (DAaKTOP PETIHAE AIH CaAaCbiHAAFbl MEMAEKETTIK
casicaTTbl KAAbINTACTbIPYAbIH, HEri3iHAe >KaTKaH KOH(eccusinapAblH YAeCi, OHbIH iwiHAe KasakcTaH
MYCbIAMaHAApPbl AiHM 6aCKapMacbIHbiH 9AEYMETTIK (hYHKLMSAAPbIHbIH KOPCETKILITEPI KAPACTbIPbIAAADI.
SIFHM @AAETT MCAAM ATHIHIH XKaAFbI3 OKIAAIT peTiHae KasakcTaH MyCbIAMaHAAPbl AiHM GacKapmacbIHbiH
XaAbIK, CYpaHbICbIHA Kapai 9AeYMETTIK, PyXaHW MaHbI3Abl KbI3METTEepi MeH ic-llapaAapblHa TaAAay
ypriziaeai. Ce6ebi xaAblKapaAblk, ToXipnbe KepCeTKeHAEN, KOH(ECCUSIAAPABIH, aAyaHTYPAIAIri ken
XKarpanaa TyciHOeyLiAIKKe, MEMAEKETNEH TiA TabbiCa aAMay HemMece e3apa aAaybi3AbIKKA 9KEAeTiH
)araaraap 6ap. CoHAbIKTaH MakaAaaa AiHn 6ackapMaHbiH, KbI3METi asiCbIHAQ OHbIH, >KacammnasAbIAbIK,
PYHKLMSIAAPbIHBIH, MEMAEKETTIH CasicaTbiHa CEHIM BIAAIPY >KOHe OHbl ©3 CeHyLLIAepi iWiHAE XKy3ere
acblpy epeklueAikTepi capaAaHaAbl. Kasipri TaHAa ASCTYP MEH 3amMaHayu YpAicTepai 6aiAaHbICTbIpY
ApKbIAbl  YATTbIK, 6ipereraAikTi »aHAAHAbIPY KApKbIHAbI >KYpri3iayae. ByA >karaai, XaAbiKTbiH,
acipece >kacTapAblH YATTbIK OiperemAik cesimMiH HbiFanTyra, ©3iHiH 6GeAriAi 6ip oprtara TMeCIAiri
>)KOHE KOpPFaHbILTa EKEHAIriH TylcCiHyiHe acep eTeai. Ocbl XaFaanAbl alKbIHAAQY MaKCaTbIMEH,
AiH CaAaCbIHAAFbl MEMAEKETTIK CasiCaTTbl XYy3ere acblpy MEH XaAbIKTblH CYpaHbICbIH eTeyaeri AiHu
6acKkapMaHbliH, WeLyLLi KaAaMAApPbl X8HE (PYHKLIMOHAAABIK, KOPCETKILLITEPI 3EPAEAEHEA].

Tyiin ce3aep: YATTbIK, Gipereraik, ASCTYPAI MCAAM, MEMAEKETTTIK casicaT, MaHAemMsi, AiHu
capanTtama

K. Yerzhan’, L. Kalybekova

Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan
“e-mail: kalmakhanyerzhan@gmail.com

Transformational indicators of traditional islam
in the context of strengthening national identity

The article examines the factors influencing the formation of “national identity” and “spiritual iden-
tity”. Sometimes the influence of external factors or the ideology of a certain social group contribute
to alienation or rejection of one’s belonging or identity. The article will examine the facts of alienation
using the example of adherents of radical movements. It can also be stated that a harmonious synthesis
of “Kazakhstani” and “Kazakh” identities is being formed in the country in a positive way. In addition,
in the context of Kazakhstan, the concept of “traditional Islam” is considered within the framework of
existing academic definitions. As a factor determining the religious framework of the country, the contri-
bution of confessions, which are the basis for the formation of state policy in the field of religion. Since
the only representative of the Islamic religion in the country is the Spiritual Administration of Muslims
of Kazakhstan, it is very important to consider the activities of the muftiate in terms of ensuring the
spiritual and social needs of believers. As international experience shows, the diversity of confessions in
many countries leads to disagreement and mistrust of state policy. Therefore, within the framework of
the activities of the Spiritual Administration, the article highlights the features of its creative functions,
expressing confidence in the state policy and implementing it among its believers. Currently, the revival
of national identity is being intensively carried out through the synthesis of traditions and modern trends.
In order to clarify this situation, the decisive initiatives and comprehensive activities of the Spiritual Ad-
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ministration of Muslims of Kazakhstan in the implementation of state policy in the field of religion and
meeting the needs of believers are analyzed.

Keywords: national identity, traditional Islam, state policy, pandemic, religious administration, re-
ligious expertise
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TpaHccopmaLMoHHbIE MOKa3aTeAu TPAAMLLMOHHOTO MCAAMA
B KOHTEKCTe YKpernAeHUs HALlMOHAAbHOM UAEHTUYHOCTH

B cTtaTbe paccmaTtpuBaloTCs (PakTopbl, BAMSIOWME Ha (POPMMPOBAHUE «HALMOHAABHOM MAEHTUY-
HOCTW», «AYXOBHOM UAEHTMUHOCTM». MIHOrAQ BAMSIHME BHELHWX (DAKTOPOB MAM MAEOAOTUSI ONpeAe-
AEHHOW COLMAAbHOM PyMbl CMOCOBCTBYIOT OTUY>KAEHMIO MAM OTKa3y OT CBOEI MPUHAAAEKHOCTM AN
MAEHTMYHOCTU. B cTatbe ByAYT pacCMOTPEHb! (PaKTbl OTHYXKAEHUS HA NMPUMEPE NPUBEPIKEHLIEB PaAn-
KaAbHbIX TeYeHUI. Takke, MOXKHO KOHCTaTMPOBaTb, YTO B CTPaHE B MO3UTUBHOM KAlOUe hopMmpyeTcs
rapPMOHMYHbIA CMHTE3 «Ka3axCTaHCKOM» M «Ka3axXCKoi» MAEHTUYHOCTU. Kpome Toro, B KoHTekcTe Ka-
3axCcTaHa PacCMaTpPMBAETCS MOHATUE «TPAAMUMOHHBIA MCAAM» B PaMKaxX MMEIOLLIMXCS aKaAeMMYEeCKMX
onpeaeAeHnin. B kauecTBe dakTopa, OnNpeAeAsiowero KyAbTyPHO-PEAMTMO3HDBIN Kapkac CTpaHbl, pac-
CMaTpMBaETCS BKAQA KOH(ECCHIA, SBASIIOLMIAXCS OCHOBOM (POPMMPOBAHMS FOCY AAQPCTBEHHOM MOAUTU-
K1 B 06AACTU PEAUTMM, B TOM YMCAE MOKA3ATEAM COLMAABHON AEATEABHOCTM AYXOBHOIO YrpaBAEHUS
MycyAbMaH KaszaxcTaHa. Tak Kak eAMHCTBEHHbI NMPEACTaBUTEAb MCAAMCKOM PEAUTMU B CTPAHE 3TO —
AYyXOBHOe yrnpaBAeHMe MycyAbMaH KazaxcTaHa, 0UeHb Ba>KHO PACCMOTPETb AESTEAbHOCTb MydTUSTa
B KAIOUE 06euUneyeHns AyXOBHbIX M COLMAAbHbIX 3aMpoCoB Bepyowmx. Kak nokasbiBaeT MEXXAYHAPOA-
HblIiA OMbIT, MHOFOO6Pa3sMe KOHMECCHIA BO MHOMMX CTPaHax MPUBOAUT K Pa3HOrAaCMIO, HEAOBEPUS K Fo-
CYAQPCTBEHHOM MOAUTUKE. [103TOMY B paMKax A€STEABHOCTM AYXOBHOIO YNpPaBAEHMS B CTaTbe BblAe-
ASOTCS OCOBEHHOCTU €r0 CO3MAATEAbHbIX (DYHKLMIA, BbIPAXKAIOLMX AOBEPUE K NMOAUTUKE rOCYAAPCTBa
M PEaAM3YIOLLIMX ee Cpean CBOMX BepylollmX. B HacTosulee BpemMs MHTEHCMBHO OCYLLIECTBASIETCS BO3-
POXXAEHME HAUMOHAABHOM MAEHTUYHOCTU MyTEM CMHTE3a TPAAMLUMIA U COBPEMEHHbIX TPEeHAOB. Takas
CUTyaLMsl BAMSIET HA YCUAEHME UyBCTBA HALIMOHAABHOM MAEHTUYHOCTU AIOAEN, OCOOEHHO MOAOAEXKM,
BOCIMPUSATUS TOFO, YTO OHU MPUHAAAEXKAT K ONPEAEAEHHOM CPEAE M HAXOASTCS NMoA 3awmToi. C LeAbto
NMPOSICHEHMS AQHHOM CUTYaLMM aHAAM3UPYIOTCS pellaiolliMe MHUUMATMBBI M KOMIMAEKCHbIE MepOornpu-
aTnsS AYXOBHOrO yrnpaBAeHMS MyCyAbMaH KasaxcTaHa B peaAM3aumy rocyAapCTBEHHOWM MOAUTUKM B
chepe peArrmm n yAOBAETBOPEHUM NOTPEOHOCTEN BEPYIOLIMX.

KAtoueBble cAOBa: HaUMOHAAbHAS UAEHTUUYHOCTb, TPAAMLMOHHDIN MCAAM, FTOCYAAPCTBEHHAS MOAM-
THKa, MaHAEMMS, PEAMITMO3HOE YIPaBAEHWE, PEAUTMO3HAs KCnepTmn3a

Kipicne

Byridri taHaa Ka3akCTaHIBIK KOFaMJIbIK CaHa
MEeMJIEKeT OWIIIriHe KATBICTBl 3albIpIbl KOHE IHH
KaruaaTTap/ibl 0ip/ieit KaObLI1all, apa *KIiriH aKbipa-
Ta aJaThIH JCHTeHe Jieyre TONBIK Heri3 Oap. byn
JKepJie 0acThl Ha3ap ayaapaTbiH MOceIe, a3aMaTTap-
JIBIH MBJICHH-[IHU KQXKETTUTIKTEpiH oTey1e a3aMaT-
TBIK KOFaM OarbIThIH YCTaHa OTBIPHII, MEMJICKET-
TIK JIIH CalachIHAFbI cascaThlHA KOJAAY KOPCETY,
OHBIH IIIIHJC JiHAPAJIBIK JAMAJIOrKa, KEJIICIMJII HbI-
FalTyFa yJiec KOCYBI.

Kazipri Kaszakcranngarel ucnam [iHIHIH peJti
MeH OpHBIHA Oara OepeTiH OoJicak, UciaaM JiHiHe Je-
I'CH KBI3bIFYIIBLIBIK 6CYy JMHAMUKACHIHIA. MYHBIH
Oacthel cebeldi, pecyOiMKkaga uciaaM MOJICHUETiHE
TUECUTI TYPFBIHAAPBIH KOIYJITTHI UCJIAMH KaybIM-
JACTBIKKA ©37IepiHiH KATHICTHUIBIFBIH ce3inyi. CoH-
JIBIKTaH, YJITTBIK OipereimikTi alKblHAay HEri3iHIe
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OHBIH TiJI, AYHUETAHBIM TOPI3]li aKbIHAAYIIBI KOM-
MTOHEHTI peTiHAe AIHU (aKTOPIBIH OONYBI 3aHIBI-
JBIK. MenMeKeT OWITIT] eJJIiH YIATTHIK-MEMIICKETTIK
BEKTOPBIH JAMBITY YIIIH ©p TYPJ ATHOCTAPIBIH,
KOH(eCCHsIIapIbIH BJICYETIH 3aH HICHOCepIHJC -
peIc OarpITTayFa OacBIMABLIBIK Oepmi. Bym pertre,
MEMJICKET TY3YILi YJIT peTiHle Ka3ak YATHIHBIH Oi-
pPEeTreHITiriH JaMBITY MEMJICKETTIH 0acThl MYyjmeci
001 IBI.

Kazakcran MycsuiMaHaphsl JiHH OacKapMachl-
HBIH KYPBUIYBL, JIIHW OMIp/IiH KaHJIaHYbI, KYJIbTTIK
OPBIHAAPJIBIH, SFHU MEIITTEPIIH KAPKBIH/IBI CallbI-
HYbl MYCBIJIMAH PYXaHUSITHIHA YHBIMAACTBIPYIIbI-
JIBIK, J)KOHE MATEPUANJIBIK TYPFBIIaH YIKEH MYMKiH-
nikrep amthl. COHABIKTAH, OIpIHIN KE3eKTe iHU
YHBIMIAPIBl KaAPIbIK KAMTAMAChl3 €Ty MaHBI3/IbI
mocene 0onapl. Cededi, Toyenci3aiKTeH KeiiH ChIpT
eIIePACH «JIIHU OUTIMY» alTyabIH calgapbl OipKaTap
KHUBIHIIBUIBIKTAPFa OKEJIN COKKaHbl Oenrini. Ockl-
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naitma, Kasakcran MycbUIMaHIapel JiHH Oackap-
Machl KaHbIHAH MBICBIp MeMIIeKeTiMeH Oipiece
oteipein Hyp-My6apak Eruner mcinam moneHueTi
YHUBEPCUTETI 03 KBI3METIH 0acTajbl, Meapecenep
KOJIFa aJIbIHBII, KeWiH MEMJICKETTIK YITie AUIIIOM
OepeTiHmel Menpece-KOIeK IopekKecine ue 0oi-
nbl. Ochl KamamaapaslH OapibIFbl OH KOHE OH Oec
JKBUT 1IITIH/IE ©31HIH XKEMICIH Oepill, TiHA Kaapiapabl
JlasipJian MIbIFapyFa YIKEH cepIiiH Oep/ii.

TakbIpBINTHI TAHAAYABI M EKTeY KoHe MaK-
caThl MeH MiHaeTTepi

Tapuxu Herizge WUciIaM IiHI Ka3ak YJITHl YIIH
BIICYMETTIK YHBIM (POpPMACHl eMec, OJNapjblH TeK-
TiK, PYJBIK, dTHUKAJIBIK THECLTITIH alKBIHIANTHIH
YKBIMJIBIK OipereimikTiy 3memenTti Oosael. CoH-
neikTaH, KaszakcTaHgarbl HCjaM TapUXbIHIA HC-
JaMy JIIHKM MHCTUTYTTapIblH KyHeci Oosimaca na
KOIITICHII oMip CalTBhIHAA ©31HIH YJITTHIK JOCTYP-
Jiepi HETI3iHJe WCIaMHBIH HETi3rl KarFuaaTTapbiH
CUHTE3/ICTI YT caHachIHia O6epik caxran kenai. Con
ceOerITi, YATTHIK HeTi3/le UClaM JiHIHIH KaHFBIPYBI
OipiHIII Ke3eKTe Kaszak TITiHIH, Ka3aKu OOJIMBIC-
TBHIH JKaHAaHybIH OuTipeni. COHbIMEH, Ka3ak, Xal-
Kbl YIIIH KCJIaM JYHUCTaHBIMJIBIK JKyie FaHa eMmec,
Ka3aK KOFaMBIHBIH YJTTBIK CaHa CE3IMiHIH, YITTHIK
TapuX® KaIBICHI pETiHAEe aca MaHbBI3IeL. OChIFaH
0aliIaHBICThI, KA3aK YITBIHBIH OipereiIirin KaubIm-
TacThIpyJa Herisri (akTop uciaaM MiHIMEH TOJBIK-
THIPBUTFAH 3THUKAJBIK OOJIMBIC OOJBINT TaObLIAIbI.
Wcnamra meifiari 9AeT-FYPHINTAPABIH Ka3aK YIThI-
HBIH CaHACBIH/IA OEPIK KaJBIITACYhI OJAPbI UCITaM
NIiHI OpHAFaHHAH KEWiH J¢ TOJBIK BIFBICTHIPA aJiMa-
IIbl. JlereHMeH, IIapuFaT MeH J9CTYPAl CHHTE3NIey
apKbUIbl YJITTHIK CaHa Ce31MJIe MCIIAMHBIH OPHAYbI
MYMKiH Oomibl. COHABIKTAH, €NiMi3/ie KaT HJIeo-
JIOTHS TapaiFaH Ke3Nle, OHBIH IimmHae camadusm
OarbITBIHBIH OKIIJEPI Ka3aK YJITHIHBIH OapiIbIK, J19C-
TYPJIEPIH JKOKKA IIBIFAPYhI YJIKEH MEHTANb/IbI KaK-
THIFBICTAPFA OKEJIJII.

XanmpIKapanblK, TOXIpUOeae «IOCTYPIl HCIaM»
TYCIHITIHE aKaJeMUSUTBIK Tayjay ’kacay, OHBIH
HeTi3Ti OaFbITBIH alKbIHJAayFa OaFbITTaNFaH 3€pT-
teynep ker. byn perre, Ka3zakcran koHTEKCTiHIE
«IOCTYPJI MCIamM» TYCIHITIHIH MOHIH alllyFa, e3re
enyieplieri TYCIHIKTepPMEH KOMIapaTUBUCTHKAIBIK
Tanay ’kacay apKbUTbl HETI3Ti MOHIH alry Makasa-
HBIH Makcatbl 00:1/1b1. COHBIMEH KaTap, MEMJICKET
neH KoHdeccHus apachIHIaFbl CeHIM OUIAipy MO3H-
USICHI MIeHOEPiHe eMjieri uciiaM JiHIHIH KaJFbI3
oxinairi Kazakcran MychUIMaHmapsl JTiHH OackKap-
MAaCBIHBIH J1H CaJIachIHIaFbl MEMIIEKETTIK CasCaTThI

XaJIbIK, MYJJIECl YIIiH KY3ere achlpybl, XallblK CY-
PaHBICBIH OTEY, XalbIKKa KaKETTI PyXaHH KOJJay
Oinipy, Ka3ak YATHIHBIH Oipereilyirin HeIFalTyaa-
FBI HETI3r1 (PYHKITMOHAIABIK KBI3METTEPIH Tauaay,
3epaeney MakalaHbIH Heri3ri MiHAETTepi peTiHjae
OenrineHa.

ForabivMu 3€pTTEY anicnaMacu

3epTTey OaphICHIHIA XaTBIKAPAIBIK ToXKipHOe-
re, CTAaTUCTHKAJIBIK KOPCETKIIITEpre Tanjgay xacay,
«OIpereimiKy, «I9CTYPN HUCIamM» KaTeTOpUsIIaphI-
Ha KaTBICTBI 3epTTEyJIEpIi capajay oaicTepi KO-
JAHBUIBL. 3epTTeY KYMBICHIH HETi3/1ey YIIiH TYpIi
JIEPEKKOe3/Iep MalJalaHbUIIbl, COHBIH IIIHIE HiH
icTepi KOMUTETIHIH XOHE IIHW OacKapMalapIbIH
pecMu caiTTapbl MEH OTaHIBIK KOHE IIETEIJIIK Ma-
kanamap. ConpiMeH KaTap, 2020 xbutel Kazakcran
PecniyOnukacel, Peceit ®enepauusicsl, Tatapctan
PecnyOnmkacel, ©30ekcran Pecrybnmkacel, Kpip-
FeI3cTal PecnyOnmkaceiabiy inn Gackapmanapbl-
HEIH oneMue opeiH anraH Covid-19 mammemwusich
KaFaaiaa JKyprisreH aknapaTThIK-TYCIHIIpME KY-
MBICTapBI, JIIHU KbI3METTEPIH YHBIMIACTHIPYFa MO-
HUTOPUHT, KOHTEHT TaJIay TOpi3/i 3epTTeyNepiHiH
HOTHKeNepi capananpl. Kasakcran MychlIMaH/a-
pet miau OackapmacwkiHbiH (KMJIB) 2024 butrbr
ecemnTepine, MIHW cajaJarkl 5 OarbIThl OOMBIHIIA
(«iH MeH JacTyp, 13ri KOFaM, UXCaH )KOHE HacHhxar,
JIIHU OKy-aFapTy JKOHE JKaT MIiHA aFbIMIapaH Cak-
TaHIBIPY») KYPTi3r€H >KYMBICTapblHA CaJIBICTBIP-
MaJIbl Talljiay JKacajblll, CAHJBIK, CaIalbIK 9icTep
KOJIJIaHBUI/IBI.

Kazaxcmanoazor 0scmypni ucnam sicone yam-
mulK Oipezeilnik

KP Yurreik craructuka OropochiHbIH 2021
JKBUTBI KYPTI3TeH XaJIBIK CaHAFBIHBIH XaJIbIK apa-
CBIH/Ia QJICYMETTIK, AiHU, MOJCHU Oipereiiik meH
(hakTOpIapBI AHBIKTAY 1A MAHBI3EI OpacaH 30p 00JI-
ne1. Ce0e0i, XalnbIKThIH ©31H Oenrii Oip JIHMEH He-
Mece MOACHUETIICH COMKEeCTeHIIpyiMeH KaTap, 031H
elIKaH ail JIHMEH HEMECE JIHU CEHIMMEH Oaiiyia-
HBICTBIPMANTHIHABIFBIH KOPCETETIH apHabl HYCKa
KocbLIFaH OonaTthid. Ochlnaiia, XaabIKThIH 69,3%
MMaubI36I uenaM, 17,2%, — XpucTHaH IiHiH, Oy au3M
MeH nynausmai — 0,1% ycrananer, an 11% kaii ninre
THECI eKeHIH KopceTyacH 6ac TapTkan. COHbIMEH
KaTap, CaHaK payHJIbIHBIH CayaJTHaMalapbIHA YIITThI
«KOpCeTIIey» jkayall HyCKachl KOChUTFaH. MyHIa,
24,8 MBIH aJaM o3 YJITBIH KepceTyAeH 0ac TapTKaH,
an «backa yaT» kayaOblH TaHmaranmap 47,5 MbIH
agamabl KyparaH, 2009 KbUibl MYHIIAH aiaMIap by
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8-1 6onran (KP Ynrteik 6ropocsl, 2021). Sfuu, Oyn
KOPCETKIMTEPICH OalKaNTHIHBIMBI3, >KAJIBl I1a-
HBI3IBIK, MOJIIIEpIIeMEMEH CaHbl a3 Oosca 1a e37e-
pIH emKaHgail MiHMEH, YATICH COMKeCTEHIipMei-
TiH a3aMaTTap Oap >koHe Oy KOPCETKIIITEp aJaFbl
yakpITTa OipIramMa ecy bIKTHUMa.

By perte, a3amatTapabiH Oipereiinik ce3imMiHiH
ToeMeHIey cebedi HemMece MyJIeM O0ac TapTy Moce-
JieciH KapacThIpFaH jKeH. OHriz HeMmic NcuxoaHa-
muTHT1 O.OpHUKCOH, a3aMaTtTapza Oipereiik ce3imi-
HiH >KOFallybIHa OipHeme (akTop ocep eTeTIHIITiH
3epTTeN MbIKKaH. EH anmeiMen, Oipereimik TyciHi-
TiH KapacTeIpaThlH OoJicak, D. DPUKCOHHBIH ITiKi-
piHIIe, — 6y aTaMHBIH ©31HE )KOHE KOpIIaFaH 9JIeM-
re KaThIHACHIHJIAFbl ©31H-031 aHBIKTaYhl, ©31HIH KiM
eKeHJITiH Oenrineyi, SFHU, TYJIFaHbIH TYTACTBIFbI,
OFaH ©31HJIIK COMKECTIIIIK )KOHE TOIKA XKaTy (TOMKa
KaTBICTBUTBIK) Kipemai. COHbIMEH KaTap, 3epTTeyIi
azamarrtapza OipereiiKTi KaJblITacThIpy MPOLeCciH
aZJaMHBIH OipHEINIe TICHXODJICYMETTIK JaFIaphic-
Tapabl (COWKECTeHAIpY AaFaapbIcTapblH) OacTaH
KeIipyl apKbUTBI KapacThIpaabl, OYII JKepae amam
Oenrini Oip >karnaiyap/sl ey KaKeTTUIriHe Tan
Oomaspl, oJap OMIpiHIH COTTI HEMece COTCI3 OOTyBI-
Ha acep ereni (DpukcoH, 2006, p. 25). Conpaii-ak,
OipereiTikTiH KaJblTacyblHa a/laM JaMYBIHBIH 9p
Ke3eHiH/Ie apTypii (akTopiap acep eTeili, COHbIH
imiHAe OTOACKIHIAFRI KAThIHACTAP MEH «OajabIK,
LIAKTaFbl OJIEYMETTIK YPIICTEep», aliMaKThIH MOJe-
HUETI JKOHE OJIEyMETTIK-MOJIEHH HOPMaTapbIHBIH
epeKUIETIKTepi, TApUXU O3TrepicTep MEH 3aMaHayu
KOFaMHBIH JWHAMHUKAchl fa ke3aeceni (DpHKCOH,
2006, p. 70). byn 3epTreynepacH 6ailKalTHIHBIMBI3,
amamaapaa Oipereiyiik ce3iMi TeK KaHa IIIKi IICH-
XOJIOTUSUIBIK, KYire OainaHbICTBI TYBIHIAN HEMece
skoranmaiapl. COHIBIKTAH, Oy )KaFaaiiIpl TapUXU-
MOJICHHU, OJICYMETTIK JKOHE casch (PaKTopiapIbIH
acepinze OoNaThIH YpIiC peTiHae KapacThIpyFa To-
JIBIK, HET13 0ap.

3eprreymi B.C. EpoxunHiH miKipiHIie, «yITTHIK
Oipereiinik» agaM MEH YJITTHIK KaybIMAACTBIK, apa-
CBIHJIaFBI TYPAKThl KAPbIM-KATBIHACKA KOJ KETKi3y-
JiH HOTHIKECI, TYJIFaHbIH OMip CYpy HIcaliapblHa,
HOpMaJIapbl MEH MPUHIMIITEPIHE JKaTATHIHBIH TYCi-
Hyre MYMKIiHAIK OepeTiH OenrijiepAiH *KHBIHTHIFbI
(Epoxwun, 2024, p. 275). MemiiekeT HHCTUTY THIHBIH
KOJITaybIMEH «013» YKBIMBIHBIH OCHHECI KaJbITa-
cazpl. YNTTBIK OIpETeUITIKTIH CasiCH KaFbl YIITTHIH
YKBIMIBIK «013» peTiHzieri KacueTTepin 0ObeKTHB-
Ti eTeqli. YATTBIK OipeTreUTiKTiH €Ki )KaKThl CHIIAThI
MEMJICKETTIK HHCTUTYTTAPIbIH KBI3METI MEH aJaM-
HBIH a3aMaT PeTiHAeTi epKiH, OelceH i 0OIMBICHI-
HBIH )KUBIHTHIFBIH KaMTuabl (Epoxun, 2024, p. 276).
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Ocbunaiiia, agaM ©31H YJIKEH KaybIMIACTBIK-
TBIH OOJIIIIET] PETIHAE CaHAYhI, COJI DJICYMETTIK Op-
Tara TOH KacHeTTep.i ©3iHiH O0oibIHa KaObIIIaiIbL.
By xepne, yITTBIK OipereimikTi MEMIIEKETTIK casi-
CaTThIH OHIMI peTiHAe KapacTbIpyFa O0Najabl, COH-
JIBIKTaH, OHBI CTPATETUSUTBIK TYPFBIIAH KapacThIp-
FaH JKOH.

Kazakcran PecrmyOnmkacsl KOIMyJITTHI JKOHE
KeNKOH(eccHsIbl MeMIIeKeT Oona Typa, Tarbl Oip
epekmieniri 124 3THOCTBI KYpPalTBIH XaJIbIK IMTiH/E
70,4% kazak ynthl, 15,5% opsic yntel Oap. Kazak-
Tap MYCBUIMaH peTiHae Xxanadu OaFbITHIHIAFEI HC-
JaM JiHIH yCTaHCa, OPBIC XalKbl YIIH XPHUCTHAH
NiHIHIH MpaBOCIaBUe OAFBITHI JOCTYPIIi OOJBIT Ta-
ObLTa Bl ONOETTE, Ka3aK YJITHIHBIH OapIIbIFbI JIep-
JIK WUCJIaM JiHIH yCTaHaabl aeyre 0ommaiabl. OchI-
naitma, Kazakcranaarbl KOTKOH(ECCUSITBIK, KaF[ait
enme Oenrini 6ip OiH YCTeMIIK €TeTiH METMEKETKE
JKaTKpI3yFa kenmeini. TapuxTan Oenrini OonFaH-
nait, Kazakcran ayMarbsIHIa ©p TYPIIl TAPUXU KE€3CH-
JiepJie 8p TYPIIi JiHU CeHIMEp OOJIFaH, OHBIH iIIiHe
©XKeNT1 TYPIK-MOHFOJI KyJIbTTEpi, 30p0acTpHU3M, Ma-
HUXCWJIIK JiH, OyIN3M, XpUCTHAH JIiHI MEH HCIIaM.
COHIBIKTaH, eJe KaIBINTaCKaH JIHU-MOJCHHU dpa-
JyaHJIBUIBIK, TaMBIPBl Eypa3usiHbIH TepeH TapuXbIHA
6oimaiiae! (Cynranranuesa, 1998, p. 61). Ocbranait
TapuXM Ke3eHJEpJeH OTKEH Ka3ak eJiHiH A9CTypii
IIiH peTiHAe WCIaM MiHIH TaHJayblHa KATBICTHI Ta-
PHXH JepeKTep JKETEPIIiK koHe O131H MaKCcaThIMBbI3
Kasipri ke3eHnue, ocipece skahanmgany >karmaiibIHIA
Ka3aK XaJKbIHBIH Oipereilslirin aiikbIHaayaarsl uc-
JlaM TiHIHIH MaHBI3BIH JKOHE HAKTHI (hYHKIIMOHA-
JIBIK PEKIICITIKTePiHEe TOKTATY.

Kazakcran PecrmyOnukacel e3iHIH ToyeIcis-
NITIH allFaHHAH KEWiHT1 JKarlall Kas3ak VJITHIHBIH
©31HIH TapuXW MEKEHIHJIe HEeTI3rl pyXaHH TiperiH,
MEMJIEKETTUIITNIH aMKbIHIANTBIH JIHH CEHIMIH TaH-
nayFa yIKeH cepiria Oepai. Ocputaifia, Ka3ak, yYaThl
«MEMJICKETTY3YIII YIITY» MPUHIUIIHAC TYPAKTaJJIbI.
XampIKapaJIbIK, TOXipuOeme KalbITacKaHaai, Ke-
MYATTHL, KONKOH(ECCUSUIBI EPeKIIeTiK MEMIIEKET
IriH/e anaybpI3bIK MTeH TYCIHOCYIIUTIK TyFbI30a/Ibl,
KepiciHiie o3 Gipereinirin cakTail OTBIPBII, THOC-
TapAbIH OPTAK MYIJC asChIHIA OipiryiHe OH BIKIAI
erti. byn karnaiifa memiiekeT OWIIIrT TaparblHaH
OenTriyieHreH J[iH cCallaChIHAFbI casicaT Ta o3 dcepiH
TUTI3TeHI aHBIK.

Kenec Onars! pinbIiparaHHaH KeHiH MTOCTKEHEC-
TIK KEHICTIKTET1 eNAeplIiH OapJybIFel YITTHIK Oipe-
TCIUTIriH HBIFAUTy XKOHE alMaKTaFbl KaJbIITacKaH
JHH JIDCTYPTre «OKaT» aFrbIMIapMeH Kypecyre TeTiK
OOJATBIH «IOCTYPII», «JICTUTUMI TiHAI OeKITyTre
THIPBICTBL. Byn OeTOyphIC YITTBIK Oipereiinik mex
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MOJICHM JKaATaFbl eJeyJsli ©e3repiCTepliH KaTaiu-
3aTopbl Oonzbl. By mporecc ockl alimMakTapaarst
VITIIBUIIBIK HAppaTUBTEPHi KaObUAAYABIH KEH
TEHACHUHUACHIH Kopcereai. [TocTconmanucTik e3re-
pICTIH MOAEHU acleKTiiepi MaHbI3ABI reorpadusi-
JBIK, OJIIIIEMI€ W€, MYHIA KEHICTIKTIK OKUIIIKTEep
OWIIKTIH JXaHa JWHAMUKACBIH OCKITYJIH Heri3ri
(akTopbiHa aliHaIa bl By YATTHIH MiHE31H KaJIbII-
TaCTBIPBII KaHa KOMMaH, ipi casicu e3repictep Kar-
JaibiHaa OyJ1 HappaTHUBTEP KYPY €PEKIE MaHBI3IbI
oomnanel (XKuenbaes, 2024, p. 95).

Ennin Toyenci3 anraHHaH KSHIHTI JIHU axyallbl
OapJIbIK TIOCTKEHECTIK €JIep YIIiH ea9yip KUBIH
60mp1. Ce0ebi, YITTHIK OipereiiikTi HpIFalTy, M-
JICHU JKOHE JIIHU JI9CTYPJIepi KalTa KaHIaHIBIPY
OapbhICBIHIA pPyXaHW KEHICTIKTI KaT HACOJOTHS-
M€EH, eJIiH MOIEHUETIHE COMKEeC KEJIMENTIH IIHH
CEHIMMEH TOJITHIPY YpIici xype 6acramer. Ucoam
MBICAJIBIH/A KapacThIpaThlH OoJicak, Oyn OipiHmri
Ke3eKTe, WCIaM JiHIHIH HETI3T1 JTOTMAaTTaphIH HIe-
Py MakcaThIHJIa J9CTYPIIi HCIaMFa KAWIIbl KeJeTiH
aFBIMJIAPIBIH KETETIHIE KETy KayIi ocTi. by sxar-
Jail OipiHII Ke3eKTe, IISTENIIK IHU OKUIIepcH
OLTiM airy »XKOHE COJ JKaT aFeIMIap OKUIACPIHIH el
ayMarblHa KeJil MUCCHOHEPIIKIICH aifHaJIbICy JKaF-
Manael OiprramMa yIibIKTRIpABL. MocemeH, mocTeke-
HECTIK O3ip0OaiikaH eiH/Ie JIe 19T OChIHAAN MaceIe
TYBIHAAJIBL. O3ipOaiikan Oyl perte Oepik 3aibIpIIbI
MPHUHIUI HETI31HJe KYPBUIABI, MYH/Ia UCIIaM YIIT-
THIK OipereiyIiKTiH MOJICHN Kypamaac Oeliri FaHa
0omnpl. KeHecTik JiHTe *OHE YITKA Kapchl cascar
OyYJl CTepEOTHUIITI HBIFAUTKAH OONaThIH, AiHAL (9Ci-
pece uciambl) apTTa KajFaH aen OeKiTTi, 3aMaHayn
KOJIFA TOCKAYBUT OOJIJTBI )KOHE MCIIAMHBIH aJlaMJIap-
JIBIH OMIpiH/E €H alJIbIMEH YITTHIK MOJCHHET TICH
IOCTYPHOiH Oip Typi peTiHae OONybIH KaMTaMachl3
etTi. Kei#Oip capanmbsuiapabiH HiKipiHIIe, 19CTYpii
eMec KO3FalbICTap TEeK MEMJIEKeTTIK Kayirci3iK-
Ke FaHa eMec, COHbIMEH Oipre 3aibIpibl 93ipOaii-
YKAHIBIK, VITTHIK Oipereiylikke Je Kayilr TOHmIpeTi
(Bedford, 2021, p. 691).

Oceuraiima, 3eprreymi OmenmaeBa M.U. ke-
HECTIK Ke3eHie kentereH OpTaiblk A3US MYChLUI-
MaH/Iapbl MEH MYCBUIMaH eMeCTep HcIaM Ikl Oip xKa-
FBIHAH «JIDCTYPJI» )KOHE «PECMIY, CKIHIII )KaFbIHAH
«Iapajlieliby )KOHE «KaCBIPBIH» JIeTeH KaparaibiMm
JIUXOTOMUSIIAP TYPFBICBIHAH KapacThipa OacTaraH-
JIBIFBIH KOpceTTi. «JlocTypiai» kKoHe «paTuKaliiiby
WCJIAMHBIH Ka3ipri TUCKypCTaphbl OCBI TEPEH TaMbIp-
JBI JTyaJii3M MEH «XaJBIKTBIK» JKOHE «Iapaielb
UCIaMJaFbl OOBEKTHBTI HaHBIMAAPMEH KOPEKTe-
HEJll, CHIII FaHa «MOJICHI»/«XaJBIK) JKOHE «Iapa-

JICTBY/«KYTUSD apachlHAAFbl Kapama-KaWIbUTBIKY
JIETCH CO3[IIH OPHBIH KEPTUTIKTI TapuXxTaH OacTay
AIATBIH «JIOCTYPI» «ucaam» MeH OpTanblk A3us
XallBIKTaphIHA KAT «PaJIMKal» MCIaM apachIHJaFbl
KapChUIBIK OPBIH aja 0acTabl.

CumarTtanrad UCIIAMHBIH TUCKYPCHUBTI OeiiHee-
pi Kasipri 3aMaHFbl MEMJICKETTEp MEH [JiH apachlH-
JIaFbl KapbIM-KATBIHACTBIH TaOWUFAThl Typajibl Oap
TyciHikTepAeH e xabapaap O0oiubl. 3albIPIBUIBIK
eXKEeIJIeH Ka3ipri cascaTThIH JKOHE XaJbIKApalIbIK
KaTbIHACTAap TypaJibl 3aMaHayHd OWJIayJIbIH MaHBbI3-
JIbI YUBIMAACTHIPYIIIBI TPUHIAIITEPiHIH Oipi OOIIBI.
«Jlanmam» nen aTanaThlH TPACKTOPHS 3albIPIIbI-
JBIKTBI MOJICPHU3AIMSIHBIH HMIIEpaTUBI pETiHjIe
KapacTbIpasibl, all liH JeMOKPATUSIHBIH KapChUIachl
JKOHE 3aMaHayd MEMJICKSTTepiH KYpbUIyblHa Ke-
nepri perinae Kaosuiganans! (Omelicheva, 2016, p.
16). Byn xoHIENIUAAAFE UCIaM JIEMOKPATHS MEH
MOJICpPHU3AIMS JKOJIBIHAAFBI KOPKBIHBIIITEI, Oipak
JKeHyTe O0JIaThIH KeIePTi PETiHIe KapacThIPBLIa bl
(Hurd, 2012, p. 47). Ocsbinaii TyxeipeiMaanran HMe-
JaM 3albIPIIBUTBIKKA KApChl KOHE OHBI KaObLIIay-
IbI KakeT erTi. VcimaMHBIH Kelbip KepiHiCTepiHiH
JMEMOKpaTHAMEH YWICCIMIUIITIH JOJeNey YIIiH
JauLIU3MAIK OiJlay HCIAMHBIH «KaJBIITHD) JKOHE
«3aMaHayu» COPTTApbIH KYpPYJbl BIHTAJIAHIBIPIHI,
an keiibip bateic MemnekerTepinne AiHu Oiperei-
JIKTI MBJIEHU aTpuOyT MOpTEOeCiHe aybICThIPYIbIH
KEeH Tapairas Toxipuoeci kymenTinai (Omelicheva,
2016, p. 16).

Bbyn perre, Kazakcran PecnyOnukace! 1in ca-
JIACBIH/IAFbl casCaThIH alKbIHJAFaH COTTEH OacTtarl
XaJBIKTBIH, YJITTHIH ©3iHiH OipeHTeiirin aiKbiH-
nayna OaceIM miHIepre 0OacThl Hazap ayaaphl,
enje OeJieH ajFaH jkKaT aFbIMAap MEH e3re HIeo-
JOTHsIFA Kapchl HappaTHBTEpAl Oenrimeil Oacra-
abel. 2011 x. 11 kazanga kaosuiganran KP «linu
KBI3MET JKOHE JIHHM OIpJIeCTIKTep Typajbl» 3aHbI-
HBIH IIpeaMOyJacbiHaa xanadu OaFbITBIHIAFBI HC-
JIAMHBIH JKOHE MPAaBOCIABHEIIK XPUCTHAHJIBIKTHIH
XaJBIKTBIH MOJICHUETIHIH JaMybl MCH PYXaHU OMi-
PIHIET] TapUXH POJIiH TAHUTHIHBIH HET13Te alaThlH-
IBIFBl KepceTinreH. by, rFacwipiap 00ibl Kalblm-
TacKaH WCJIaM JiHIHIH XaJbIK apachIHIAFbl POJIiH,
MaHBI3bIH alKbIHAAY 00JbIN TaObL1abl. COHBIMEH
Kartap, JiH CaJachIHIAFbl CasCaTTBIH HETi3Ti 0a-
FBITTapBIHBIH O1pi — yITapalbIK XKOHE KOHeccHsa-
PAJIBIK TATYJBIKTHI CAKTay OHE OCHI KYHTE JICHiH
KazakcranuslH Oegenai XxaablKapaiblK YHbIMIapaa
(bYY, UbLY, OKbIY sxoHe T.0.) MyIIeNiK kacarl,
TOpaFajbIK €Ty apKbUIbl XKahaHABIK CHIH-TEreypiH-
nepre Torten oepy.
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Kaszaxcman xonmexcminoeei dscmypii uciam
OUCKYDCOL

[TocTkeHecTik enaepaeri paauKaiabl TONTapMEH
Kypec meHOepiHme 6achiM ennep KOHTpHAppaTHB
peTiHAE «IYCTYPJi HCIaMy», «OKEPriliKTI HcIam»,
«OpTa KOJIBI NCITaM» KOHIETIIHACHIH YChIHFaH/IbI-
FbI Oenrini. Byn perre, «mocTypiii uciam» TYCIHITI-
HiH J€¢ ayKBIMBI KEHICTIKKE, COJl alMaKThIH MOJIe-
HU-JIIHA €peKIIeIiKTepiHe cail op Typii JeHrenae
KaOBUTIaHbIT, JKY3ere achIphUIAbI. baThic FampiMa-
PBIHBIH KO «I9CTYPIIl HcaamIsy GyHIaMeH-
TaIU3M MEH MOJEPHH3M apachIHIAFbl JUXOTOMHS
apKBUIBI TYXKBIPBIMIANIbL. VicnamMmTany aaeOueTinme
moctypii ucinaMm XII Faceipma mciaaMm FylraMaaphbl
JKacaraH KYpbUIBIM peTiHae anbiKrananel (Fauzi,
2012, p. 131).

3eprreymi Mathiesen «gocTypii ucmam» ¢e-
HOMEHIH TyTacTail ajFaHJa OHBIH TUCKYpPCTaphI
apKbUIBI TYCIHY KEepeK JIeTl CaHaiIbl, oJlap ToXKipu-
Oeiep MEH WHCTHTYTTapIbIH Oacka HycKajapblHa
Kapama-Kaimibl oenrini Oip Toxipubenep MEH WHC-
TUTYTTapJbIH OPTOJOKCAJABUIBIFEIH OpHATYFa ThI-
peicansl (Mathiesen, 2013, p. 214). Nasr «macTypiti
WCTaMJIBI» KAKChl TYCIHY YIIiH OHBIH HCIaMHBIH
OPTYPl acmeKkTiiepiMeH OaiyaHbICHIH Tajjay Ma-
HBI3/IBI Jen caHaipl. OHBIH alTyBIHINA, JOCTYPIII
ucinam Kypaunel Amnaneie Ce3i ien KaObuIIaiibl,
CYHHHUTTIK HWCJIaMHBIH aJThl CaxuX Ke3JepiHIeri
KOHE IIMM3MHIH TOPT KiTaObIHIAFBl OPTOJOKCAIIbI
XaaucTep )KMHAFBIH MOWBIH/AM, IAPUFATTH Miahu
3aH peTinje Kopraiabl. COHBIMEH KaTap CONBUIBIK
IIEH TapUKAT Ta «IOCTYPJl HCIIaM» Oeiri OobIT
cananagsl (Nasr, 1994, p. 14). Keii 3eprreyuiiep
IOCTYPJIL HMCIaM SETTe HWCIaM KYHJIBUTBIKTapbIH
KEPTUTIKTI A9CTYpliepMeH OipikTipMeii aemn ecen-
teiiai. JlereHMeH, OCTYpIi UCITaMIbI COHFBI Ke3]1e-
pi keiibip memiekerrepae, OipiHmi ke3ekre Opra-
JIBIK A3HSAa UCiaM MEH JKEPTUTIKTI TOCTYPISPIiH,
MiHE3-KYJIbIK HOpPMaJIapbIHBIH JKOHE TIIlTi UCIIaMFa
TEHIHT1 Ke3eHAEePIiH KUBIHTHIFBI PETIHAC KapacThI-
Py KaJIbIITacKaH.

Kasakcran menOepinme aitap 6oncak, Kazak-
CTaH MYCBUIMaHJaphl JiHu Oackapmacel Fymama-
nap keHeciHig mytieci, PhD Kypman6aes K. o3iHiH
cyxOaTbIH/Ia «HCIaM FachIpiapAaH Oepi KepriTikTi
XaIBIKTBIH CaT-CaHACHIMEH, OMIp CaJTBIMEH, Oii-
Jay KyieciMeH OiTe KalHACKIN KEJIreH MCIaMHBIH
MOJICITIH OCTYPJII HCIIaM el KaObUIAaIm >KYpMi3,
SIFHU, Oy Oi3[1iH KYKBIKTBIK JKaKTaH XaHauQIik,
CEHIMIIIIK TYPFBICBIHAH MATYPUOMIIK XOHE MO-
PaJIBIIBIK-3TUKAJIBIK, TYPFBICEIHAH KEHOIp mocTypii
COTIBIIBIK, OAFBITTApMEH OiTe KaifHACKaH MCIIaMHBIH
MPAKTUKAIBIK KOPiHiCi, Here I9CTYpil JECeK, O
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FacelpyiapJan 0epi A9CTYpIi TYpJe KaJFachl, 031H-
IIIK OCBI KOFaMFa, 3aMaHFa, OpTara, TIMTi KJIMMaTKa
call KaipImTackaH uciaamy», — jaen Tyciagipeni (Kyp-
Man6aeB, 2024). SIFHu, capamimbIHBIH MiKipiHIIe,
JIDCTYPJIL UCJIaM JIeTl €H allFalllKbl Ke3CHJe IMaiaa
OoiFaH wWcmaMael Kajai jga Oypmanar, e3repTim
KOJJIaHy eMeC, COJl 3aMaHHaH Oepi Keye jJKaTKaH
KJIACCUKAIIBIK, MCIIaMIBI COJI KYHIHIE YCTaHy. OIl-
Oerre, xaHadu MazhaObIHBIH Ja Ka3ak KOFaMbIHJIA
Oepik opHAyBIHBIH OipaeH cebebl Ka3ipri TaHIa nc-
JIAMHBIH, TEK FBUIBIMH KOHIICTITLIEPi, anmmapaTThIK
KaTeropusiapbl )KYHEJICHII, UCITaM FaIbIMIaPbIHbIH
eHOekTepinae FhUIBIME Heriznenai. COHJBIKTaH,
«IIOCTYPJII KCITaM» TYCIHITI alFaliKbl Ke3eHIeT] uc-
naMHaH Oesek Hemece Oenrini 0ip Tpanchopmarusi-
Fa YIIbIpaFraH JIeT KapacTeIpy KenMmeiiai. by sxxepae
JKOFapblaa OipKaTap 3epTTeyILIiiep aTan oTKeHICH,
WCJIaM TEK COJI TapaFraH eJ/ii MEeKeHHIH J9CTYpIepi-
MeEH e3apa OallIaHbIChIN, CHHTE3ICITCHIITH Kapac-
TBIPYBIMBI3Fa Ooiamel. Kaszak emiHiH MbICaTbIHAA
Jla KeNTereH TapuXINbLIap, 3epTTEeyIIiep, 3THOT-
padTap, AiH FaIBIMIAPbI JKEPTiTIKTI MOICHH IOC-
TYpIACPIiH UCIaMHBIH MICHOEpiHae OOJBIN, Ka3ipri
TaHa CHHTE3SIIN KETKEHIITIH KopCeTe .

1990 k. Oacram paguKaibl, KaT HIACOIOTHS
canjapbIMeH Oi3/iH el e Kypecim, MEeMIIEKETTIiK
JICHreiIe OChbl MOceJeNepli Melryre apHalIFaH Ky-
KBIKTBIK, D/IICTEMEIIIK JKOHE YHBIMIACTHIPY HET131H-
Jie KeIIeH1i ic-Trapaiap jKy3ere achIpbUIIbl, €H Ma-
HBI3IBUIAPBIH aTam eTep 0ocak, onap:

- «Jlinn KpI3MET >kOHE JAiHU OipIecTiKTep Ty-
paney Kazakcran PecmyOnmukachIHBIH 3aHBI Xallbl-
KapasiblK KYKBIK TeH el KOHCTUTYIHUSChIHIA KO3-
JIEJITeH OPKIMHIH ap-0XJaaH O0OCTAHIBIFBI KYKBIFBIH
iCKe achIpyFa OaFbITTalFaH, OJ JIH CallaChIHIAFbI
MEMJICKETTIK CasCaTThI iCKe aCBHIPYIBIH JKOHE YIIT-
TBIK MYJJICHI KOPFayAblH KYKBIKTBIK HETi3i OOJBIT
TabObIIaAbl. KollaHbICTaFRl 3aHHAMA asSChIHA JIHU
OipJIeCTIKTEpIiH KbI3METI PETTENTeH, MUCCHOHEPITIK
KBI3METTI JKY3€ere achlpy, JIIHU ic-IIapanapiabl, diH-
TaHy capanrtamajapblH JKYpridy, FuOazat yiuepin
caiy, IiHU ©1e0NeTTi TapaTy TOpTiOi alKbIHIAIFaH;

- BEJIOMCTBOAPAJIBIK ©3apa 1C-KUMBLI, JIiH caya-
CHIH/IaFBI MaKCATTap MEH MIHICTTEpre KO KEeTKi3y
YIIiH MEMJICKETTIK JKOHE KOFaMJIbIK KYPBUIBIMIAp-
JIBIH KYII-XKITepi MEH pecypCcTapblH KOJIaHY;

- Kazakcran PecrmyOnmuKkachIHBIH YIATTBIK MY/JI-
JIeciHe TOHTEH KaTep KOpiHICTepiHiH CUIAThl MCH
JICHTeHiH ecKepy;

- JleMOKpaTHsUIBIK, 3afbIPJIbl, KYKBIKTHIK, YKOHE
BIICYMETTIK MeMJeKeT peTiHnae Kazakcranma mewm-
JIEKETTIK IIenTiMaep Kauaail ma Oip MiHHIH HeMece
OHBIH JKEKEIIETeH YCTaHYIIbUIAPBIHBIH MYJJICCiHE



K. Epxan, JI. KanbsibexoBa

opait emec, TyTac KOFaMHBIH MY/JIECi HEeTi31HIe Ka-
osurnanysl Kaxet (KP 2020, Ne 953 kaysr).

Ocbl perTe, MOCTKEHECTIK eJuepie paauKai-
JIbl TOTITApFa KapChl KOHTPHAPPATUB PETiHE YChI-
HBUIFAH «I9CTYpi ucinam» Ttycinirin Kaszakcran
KOHTEKCTIHJIE KapacTblpa ajnaMbl3 0a JereH cayal
TYBIHAANUIBL.

Enmimizne 2832 ninm OipiecTiKTi KypaWThIH
Kazakcran mMycbuiMaHzapbl JiHH 0acKapMachIHBIH
TEeK KaHa pajMKaibl TONTapMeH Kypecy, XalblK-
TBIH JIHU CayaTblH apTTHIPY JKOHE JiHU pociMAepai
KaMTaMachl3 eTYMEH KaTap, My(QTHATTBIH €] ayma-
FBIH/IA JKAJIFBI3 PECMU TIpKeIreH PecmyOmukaibik
IiHu OipJecTiK peTiHAe Ka3ak YJITHIHBIH Oipereiimi-
riH cakraynarbl (QYHKIMSIIBIK KBI3METTEPIHE TOK-
TaJIFaH JKeH Jien ecenTeimis. En aymareama ucmam
KOH(ECCUSICBIHBIH, KaJIFBI3 OKUIIIr peTiHAe TeK
Kazakcran MycplIMaHAaphl MiHA OacKapMachIHBIH
0O0yBl I9CTYPIIi HCIaM TYCIHITIHIH KaJbIITHI JKaF-
Jai peTiaae KaObUIIaHybl 3aHIBUTHIK,

KMJIF pyxanu scone yrmmolx Oipecetinikmi Ka-
JLINMAcmuipyoazvl po.ii

Ennmeri ginm axyanra coiikec, 90 XbpuiaapIbH
OachlHIa KOMNTEN Tapaliblll, KEHiH el ayMaFbIHAAFbI
JKacTapJblH caHachlH yiar, Cupusra niHu xuhan-
Ka KEeTKEeH paJuKaJIbl TONTAPFa KOCBUIFaH Ka3aKc-
TaHJIBIKTAPMEH JKYMBIC JKYPTi3y YIIIH MeEMJIEKET
TapanblHAaH ayKbIMJIBI ic-IIapajap KelleHi YHbIM-
nmacTeIpbulasl. bipinmn kesekre, Oynm KP TyHFbII
IMpesunenti H.HazapGaeBTein Oactaysimen 2018
KBUTBI «JKycaH» onepanuschlHbIH iCKe aChIPHUTYHI.
bipuemie ke3eHaepAeH TypFaH OyJl omnepanusHbIH
HOTIDKECiHE enre 749 epecek, 522 Gamanmap KanTa-
pouiasl (PKB pecmu caiitel). byn enimizne rymanu-
TapJIbIK TYPFBIIAH COTTI HETi3/le )KY3ere achblphUIFaH
ic-mapanapslH Oipereiii neyre Heris 6ap. On0erre,
KaWTBII KEJITeH a3aMaTTap/IblH JIHA KO3KapacTaphl,
onapapl KOFaMra KalTa OeliiMaey OOMBIHIIA Y-
MBICTap OJIap Ikl MBI KEITeHHEH KaparaHaa OipHe-
Ie ece KYII Kymcay sl KaKeT eTTi. byn xkepne ne
VIIiH Ka3aKCTaHJBIKTAP OHAM pajMKaIbl TONTAp-
JIBIH ©CEpiHe TYCTi, €H MaHbI3Ibl (DAaKTOp PETiHIC
KaHIail )karaaiiIpl aHBIKTayFa O0Jabl IETeH caya-
Jap MEMJIEKET OKUIJEpiH Jie, PECMH UclaM JiHiHIH
OKUINIEpiH Jie Ma3alaFraHbl aHbIK. ONbeTTe, Oy a3a-
MaTTapblH JiHU CayaTTBUIBIFBIHBIH TOMEH OOMIYHI,
paguKa el MACOJIOTHSFA OepiireHAepaiH OachiM
Oemiri opeic TijAi a3aMaTTap OOJFaHIBIFBI KONTE-
TeH DJISYMETTIK 3epTreynepacH oenrim. CoHbIMEH
Kartap, oJapJblH MYHJIAl KaFaaiifa Tan OOIybIHBIH
Tarel Oip ce6ebi — oNapHbIH YITTHIK, DIICYMETTIK,
JiHM OipereiTiri >KOFanThII alybIH/Ia HEMECe JKaT-

CBIHYBIHIA. byn Typaunsl, 3eprreymni (uIF.I0KTO-
pel O.1lamoBan e3iHIH MaKalacklHIa 3epTTEYIIi
O.Pyanbin TyxbIpbIMIapeiH Kentipeai. OFaH coli-
kec, O.Pya mxuxaam3mre cumarrama 6epe OTBIPHIIL,
OyJ1 MACONOTHSIHBI JKacayIblIapAbH xuhana, Kydp
koHe Oacka na YFBIMIApbl JKaHama TYCIHAIPY
TYPiHIETi McliaM 1JliMiHE €HTri3reH YKaHaIbIKTaphbl,
TYNTEN KeITreHE, WACONOTTapIblH MaKCcaThl eMec
ekeHiH atamn oTTi. Onap agamaapabl KomipJiepMeH
COFBICYFa TapTy YIIiH FaHA eMec, OJapAbIH 0TOACKHI-
JBIK, PYJBIK, YATTBHIK, 3THUKAJIBIK OalIaHbBICTaphl
Y3UIETIH JKaHa THITET] MYCBUIMAaHIapabl KaJIbIITAC-
TeIpy OonFan (Lanosain, 2024, p. 11).

«XKycan» omnepanusacsiHa KaTbicThl E.Kapun
©31HIH 3epTTeyiHe eire KaWTBII OpajFaH pemnar-
pUaHTTapabIH KaHmai ma 6ip Oipereimik ce3iMiHeH
axplparanbld kepceteni. Ce6edi, JAUII werisri
MaKcaTTapbiHBIH Oipi — TYIKI YATTHIK, KaJbIIITac-
KaH KOoFaMJIbIK Oipereiinirinen aiibipbin, JJAULI-ka
TaHBUTFAH >KaHA OIpereilNIiKTI KaJbIITACTRIPY O0O0JI-
rad (llamosan, 2024, p. 11).

Kepimn oTeIpraHbIMBI3Iaii, aqaMHBIH KOFaMIBIK,
eMipze Oesnrini Oip Oipereinik, o3iH Oexnrimi O6ip
OpTaMmeH, YITBIMEH, JIHIMEH COWKecTeHAIpyl aca
MaHpI3abl. Kazakcranga Kazakcran mychlimaHia-
pBI niHK Oackapmachl JiHM cajaja FaHa eMec, KO-
FaAMJIBIK, ©JICYMETTIK Heri3e OipkaTap MaHBI3JIbI
9pl ayKbIMJIBI OacTaMamap/sl KOTepill, )Ky3ere achl-
PBII KeJie JKaTbIp.

KM/Ib xpI3MeT eTy asichl KeH, TiHA canaaa S5
OaFpIT «JIiH MEH J9CTYp, 13Tl KOFaM, UXCaH XOHE
HacuxaT, JIHH OKYy-arFapTy JKOHE KaT JIIHU aFbIM-
JaplaH CakTaHABIPY» asChIHAA KBI3MET ETyJe.
KazakcTanaplK CeHymIiiep uciaM JiHI Typaisl
OappIHIIa KEIeNn TYpPAE KaXeTTi akmaparTapblH
almyna, AiHU OUTiM aimy YUIiH MIHIAETTI TypAe IIeT
enmepre OapyJblH KaxeTTiumri temenaenmi. Eimi-
Mi3[le e AIHA MaMaHAapabl Jaspian, JAiHTe KbI-
3BIFYHIBUIBIFEL Oap azamaTTapra Aa JAiHH cayaTThl-
JBIFBIH apTTHIPY OOWBIHIIA KOJJAy KOpCeTiTyae.
Macenen, 2024 xpuinblk ecen OoiibiHma KM/[B
Hlapueam ocone nomya OoOIMIHIY MAMAHOAPHI
enimizoe ocarnvt 201 073 cypakka scayan bepeen.
Fynamamap xeHecinae KaObuIIaHFaH MOTYyajlapIbl
TYCIHIIpY MakKcaTblH/a, UMaMaapFa apHainrad 322
CeMHHAp, COHNAi-aK MENIT KaMaraThlHA OaFbIT-
tanraHn 3387 moTya caraThl YHBIMJIACTBIPBUIFaH.
Fynamamap xeHeciHe YCBIHBUIFAH TOTyajlap CaHBI
18-ni Kypaiiasl. Bykapanbslk aknapar KypajaigapbiH-
Jla, OHBIH INIHAC TeleapHaitapma 67 cyxbar oep-
red. CoHbIMEH KaTap, OCKITUIreH Meaua kocmap
asChIHIIA CypaK-xkayan ¢popmaTeiaaa 980 6eitHepo-
nuk tycipinren (KM/b pecmu caifter).
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Pamukanyel, xaT MICONOTUSHBIH allJbIH anya
KM/Ib TapanbsiHan aTKapbUIaTBIH TaFEl Oip KBI3MET
TYpi — AiHM capanTama Xyprizy. Enne memnexer-
TIK JEHTeWae AIHTaHy capanTaMachl JKYpri3ijeTiHi
Oenrimi. COHIBIKTaH, 3albIPIIbI KOHE JIHU TYPFBI-
JaH JIHTaHy JKOHE NIHW caparrama KYpridy XaT
WJICOJIOTHsSI JIETIHE €Ki TapamnTaH Jia TeTen Oepyre
MyMKiHAIK Oepeni. Ce0ebi, enyie paauKaiabl, KaT
arpIMJIap/IbIH TapallyblHa JIIHU Ma3MYHJIIaFbl oJie-
OueTTep MEH Oacria MaTepuaimap, ajl JKactap apa-
CBIHJIA JICKTPOH/IBI FAIIAMTOP JKEJIIep, BICYMETTIK
JKEJTICP apKbLIbl TApAIaThIH YKaT UIACOIOT S YIKCH
acep eTkeH 0onatbiH. COHMBIKTAH, JIIHTaHy capar-
TamMachblHa €J1JI¢ MEMJICKCTTIK JCHIeiie aca YIKeH
MOH Oepiiei.

Ocsunaiimmia, 2024 sxeutel KM 1B Tapansiaan 243
KiTal JiHW capantaMajiaH eTKeH. ATan alTKaHa,
211 xiTanm oH KOPBITBIHIBI ajica, 12 KiTamka Tepic
KOPBITBIHJIBI Oepiii, 73 KiTam Ty3eTinyre KanTapbl-
761, 20 TYBIHIBI IIHA €MEC KiTall OOJIBIT TaHBUIIBI.
Meiceip, Typkus, Upan, Monromnusi, ©30eKkcTaH,
Peceit, Cayn ApaOusichl CBHIHIBI MEMIICKETTEPIICH
okeninren 1037 kiramn OoiibiHma 19 eTiHi KaObLI-
JIaHbI, KOMUCCHS capanTayblHaH oTTi. Kaszakcran
ayMmarblHIa MY(PTHATKA KapacThl MEUIT >KaHbBIH-
nmarel 109 miHm gykeHaepre caparnraMa >Kacalblll,
2000-ra xysIk niHu dnebumer tekcepinai (KMJIb
pecMU CalThI).

KMJ[b-nviy xanvikmoly pyxaumu Kaxcemminix-
mepin  Kanazammauovlpyoazvl mycinoipme icy-
MbICmMapblH AHCyp2i3y oneyemi

2020 . oykin enemai Covid-19 ingeri xaiina-
FaHBI OCNT1. OJeM XaaKbl MYHIAH XKammnai mane-
MUSTHBIH CaJIAapbIH OapbIHINA CE31HI1, pyXaHH TipeK
13memi. by sxarmait 61311 enze e OpbIH alabl, OChI
perre Jlinm OackapMa TapamnblHAH PyXaHH BIHTA-
JAHIBIPY, YMIT OEpyMEeH KaTap enre JIopi TopMeK-
TEPMEH, a3blK TYJIIKIIEH KaMTaMachl3 €Ty OOHBIHIIA
AYKBIMJIBI XKYMBICTAp aTKApbUTFaH OOJIATHIH.

Ocpsl ke3eH OofbIHIIA coi kbutaapaarsl KM/1b
TaparnblHaH JKYPTi3ireH aKmaparThIK TYCIHIIpMe
KYMBICTapblHA MOHUTOPHUHT KYPri3iireH 00JaThIH.
Jinn 6ackapMaiapIbslH PECME DIIEYMETTIK Tapakx-
manapplHa, calTTapblHa MOHHUTOPHWHT, KapHsJIaH-
FaH MaTepHalapra KOHTEHT Tajjay >KYPTi3ijmi.
XanpIKTBIH pyXaHW CYPaHBICHIH, KOy alyFa Ka-
JKETTUTITiH eTeyne [inn GackapMamapIblH KaHIIa-
JBIKTBl ©TETEHJIrH aHBIKTAYy MOHUTOPHHI JKOHE
KOHTEHT TaJI/Iay ’KYMBICBIHBIH HET13T1 MaKcaThl 00J1-
1bl. MoHuTOpHHT KyMBICTapsl Kazakcran, ©30ekc-
taH, Kpiprei3ctan, Peceli @enepanusicel, Tatapcran
enaepinin Jlinn OackapManapbiHa KYpri3iiii.
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OneMze 1HAETTIH TapaidyblHa OaJIaHBICTHI
OapJBIK MiHU OipJECTIKTEp NIe OKIIAayJIaHy JKaraa-
WBbIH/Ia 63 KBI3METTEPiH YHBIMIACTBIPYFa MOXKOYp
Oonael. KaTaH kapaHTUHIIK PEXXUMII CaKTay Mep-
3iMi UcIaM 8JeMiHe MaHBI3bI JiHU MeHpaMaapsl
Pamaszan aifp1, Opaza aliTka Tycma Tyc Kelyl uc-
JmaM OipJecTiKTepi TaparblHAH JKaHa KaJamjaapra
0apbIll, KBI3METIH THIMII YHUBIMIACTHIPYABI KaXKET
eTTI.

Kazakcrtan wyceuiMaHmapsl niHH Oackapma-
Chl KapaHTHUHJIK PEXHUMAE MEUITTeperi OapIbiK
JKaMaraTIeH OKbUIATBIH HaMa3Jap/bl TOKTaTyFa
MoXKOYp Oonpbl. JlerenmeH, Pamaszan aiipiHma Ka-
WBIPBIMIBIIBIK  KOPJIAPBI, IHW KBI3METIIICPIiH
KalbIPBIMABUIBIK, aKIUSUIAPBIH KYPrizy ictepi Oen-
CEeH/Il HeTi3/1€ KOJIFa aJbIH/IbI.

Bipinmn ke3ekrte, OapiblK aiiMakTapja OHJIAWH
peXKHMIE WMaM-YCTa3AapAblH [OpiCTepiH OTKi3y,
Kypan xaThIM *acay JyFachblHaH TiKeJeH KepceTi-
mim, Opasa aliT MelipaMbIHaH Tikenel 3up yibIm-
macTeIpbuIIbl. JliHM OackapMaHBIH PeCMU CaNTHIH-
la JKOHE ©oJeyMeTTiK mapakmanaperaaa (KMIb
“instagram” akkayHTbl) «Mcnam tapuxs», «®ukh
nmopicrepy, «Xamuctepy, «Mcmam aaebdi», «Ordacs
FBUTBIMXAJIBD) TAKBIPBINITAPEI OOMBIHIIIA JI9PIC JKOHE
cypak-xayar (popMaTTapbIHIa OHJIANH KOPCeTUTIM-
JIep HIBIFAPBULIBL.

OmnnaitH mopicTep KYH CaiiblH O©TKi3ijice, amTa-
ceiHa ym pet Tikeneit apupne KMb umamaapst,
yCTa3aapsl Jk0HE OENTiTi FaIbIMAApPBIHBIH Cyx0aT-
Tapbl YHBIMJIACTHIPBUIIBL.

[Mannemus 3apaaOblHAH KYTBUTY, aybIpFaHaap-
Fa caylbIK Tiey MakcarbiHna KaszakcraH MycChLi-
MaHJapel AiHA O0ackapMachl UCJIaM OJIEMiHIH FyJia-
MaJIapblH, JiH KalpaTkepiepiH, TiH calachbIHIAFbl
OKBITYIIBI-ycTa3ap MeH KypaH KapuiapbiH, COH-
Jaii-ak 0apIIbIK MYChIIMaH KaybIMbIH 2025 KbIITIBIH
3 coyip KYHI ’XyMa HaMasblH7a, Oip ME3eTTe OpTaK
TIJICKTICH aJlaKaH JKaMbIll, aJlaM3aTThIH aMaHJIbIFbI
MEH OEHOITHIUTIr YIIH JyFa jKacayFa MAKbIPIBI.
Byn Gacrama «bi3 — Oipremis, Tinerimiz — opTak»
JlereH ypaHMEH Ky3ere achipbuiannl. JlyFa ety ap-
KbUIBI OYKiJ ®JeMJleri aaaM3arThiH JICHCAYIIBIFbI
MEH TBHIHBIIITHIFBIH TIJICH, OJEMJIIK BIHTHIMAKTaC-
TBIKTHI HBIFAUTY MAaKCaThIHJIA MYCBUIMaHIapabIH
OpTaK KOJJayblH KYILICUTY.

Pamasan afipiHaH Oacram Ka3ak XOHE OpBIC Tij-
Il CeHyIIIIepTe apHaibl TikeeH 3pupae sKarbl Ko-
nemae 140-tan actaMm OHJIAWH-IOpICTEp MEH TYpIi
MEIUSIIBIK OaFrgapiiaMap OTKI3UIreH. OJICYMETTIK
skeminepae 370 Tikened ahup KepceTimiMaepi, 1o-
pictep, cypak-kayantap JKOHE aKIaparThIK MaTe-
puanpgap xapustianasl (KM/b pecmu caitter).



K. Epxan, JI. KanbsibexoBa

[Mangemus angpH aimy OOWBIHINIA SHT13UITEH TO-
TEHIIE JKaFaaiiaa ©30eKcTaH MYCBUIMAHIAPHI IIHA
Oackapmacel (OMJIB) ma ykiMeT TapamblHaH Ka-
OBUTIaHFaH MICTTIMISPTe KOy OUTIipin, IHASTTIH
aNJbIH almy OoHbIHIIA OapibIK CAKTHIK IIapansapbl
’KY3€ere achIpbUIIbI.

O30ekcTaH MewniTTepiHiH OapibiFbiHAa Pama-
3aH aifbiHla KypaH OKbUly jKOHE TapayblK Hama-
3BIH OHJIAMH KOPCETLTIM apKbUIBI Oepy Toxipuodeci
SHTI3UI1. OJCYMETTIK KeNiJiepae THICTI OeiiHeMa-
Tepuangap MeH akmaparrtap >kapusutanabl. [liTip-
cajaka Oepy YIIiH CeHyIIiIepre MOOMIBII KOCHIM-
majgap wblFapeiabl. CoHbIMEH KaTap, Pamasan
alBIHBIH OipiHII KYHIH Oenriney Ooiibrama Kazak-
ctaH, KpIpFpI3cTan [iHM 6acKapMaiapbIMEH FbUIBI-
MH MOJIIMETTepre coiiKkec OipJecCKeH OpTakK, MIemIiM
HIBIFAPBUIIBL.

Omnmaiin pexumuae O30eKcTaH MyChUIMaHza-
pbl aiHM Oackapmachl TapanbiHan 100-geH actam
OeifHe-IopicTEp MEH OHJIAMH cyx0OaTTap OTKI3UITeH
(OM/Ib “facebook” akkayHTBHI).

Hopictep men cyxOaTtTapasiH 6ackm Oediri Pa-
Ma3aH aibIH/Aa JKacajaTblH JAyFanap MEH KOChIMINA
JIIHU paciMzepre apHajFaH, aj cyxOarrap Oenrimi
uMaM, FaJbIMAAPIbIH KAaThICYbIMEH ©3€KT1 MCIaMHU
Mocellesiep MEH MoTyajgap OOHBIHINIA Cypak-Kayar
(hopMaThIHIA OTKI3IITEH.

byn mamimerrep backapmanbiH ¢eiicOyk xemi-
CiHJIe KeHIHEH XapHsUlaHFaH, ajl pecMu caiTel bac-
KapMaHBIH KbI3METI MEH J[iHU Maceyeepre KaTbic-
THI aKmapaTTap eMec, dIeMIiK KaHAIBIKTAp JICT1He
TOITBI.

KeiprpizcTan PecyOnuKkachbiHBIH MyChbUTMaHa-
pel ninu 6ackapmaceiaga bac Mydtuit Makcar6ek
Kaxpl TOKTaMyIIeB OapJiblK CEeHyLIiIepai yKiMeT-
TiH KaOBUIIaFaH IIapajapblH KaTaH caKTayFa Ima-
KBIPBIMN, apHaiibl OcliHe)kaz0a YHACYIH >KOJaraH.
MydTUATTBIH 6apIIBbIK KBI3METI KAITBIKTHIKTAH JKY-
MBIC Kacay Pe;KUMIHE OTIIl, DICyMETTIK JKeIiiep ap-
KBUTBI OHJIAH-TOPICTEP MEH KyTOaap »yprizuiii.

KpIpFpizcTan ainn OackapMa eKijuepi Taparnbl-
HaH KOl JKarJalJa KalbIPbIMIBUIBIK aKIHsIapbiH
oTKkizy, Opasa Ke3iHIe MYKTaxk oTOachulapra Ka-
HBIPBIMABIIBIK KOMEK KOpPCETy TOpi3di KBI3METKE
aca MoH OepinreH. MyHBI ©JICyMETTIK JKelinepe
KapysUIaHFaH akraparrtap Ma3MYHBIHAH TOJBIFbI-
MeH Oaiikayra Oomanpl. Kepicinme Opasa aidT ke-
3eHIHJIC aKMaparTap KyTiAreHIeH TONBIKKAHIbI
emecTiri anbIkTanapl. [lerenmen, [linum Oackapma-
HBIH DJIEYMETTIK keminepae ae, YouTube xananma
Jla OKBIPMaHJap CaHbl MEH OEJICEHJITIIT JKOFapFhI
kepcetkimTe (KpIpFbI3cTaH MyCBIIMaHIAPHI JiHA
OackapaMCBhIHBIH PECMH CaiThI).

Peceii ®enepanMsachIHBIH MYCBUIMAHAAP IiHU
Oackapmackl Mackey OpTaiblK MEMITiHEH XyMa
yaFbI3bl MEH HaMa3 OTKi3yJeH ceHylrinepre 6 mMay-
ChIMFa JICHiH, SSFHA MEIIITTep aIllblIFaHFa JCHIH Ti-
KeJei 3¢up kepceTiiimi, ToKTaychl3 onnaiiH Kypan
OKY Iapachl YHBIMIACTBIPIIBL. JKaITbl MaHaeMust
Ke3eHi Oolpinaa Jlinu 6ackapma TaparblHaH TOMEH-
JIET1/IeH ic-1mapaiap KeleHi YUbIMIACTRIPBUIBIIL, aT-
KapbUIbII KeJeIi:

- FamamTop xone Teneon xemici apKblTBI TYC-
KeH cayanjapra xayan Oepy makcareiHAa call-op-
TAIBIKTAp KBI3METIH JKaHJaHABIPY JKOHE OHJIAIH-
yaFbI3Jap Kyprisy;

- AlimakTapaarsl OKUTIIKTEpMEH Y3IiKci3 Oaii-
JaHbIicTa 00Jy;

- OHnaitH peXXUMIHIC 63€KTi TAaKBIPBINITApAA Xa-
JBIKAPAJIBIK KOHPEPEHLUS OTKi3Y;

- KallbIpbIMIbUIBIK, aKIUSIIAPHI;

- Epikrinep KpI3MeTiH YHBIMIACTHIPY;

- Hcnamu oKy opbIHAapla OHJAWH-pEKUMJIC
OKBITY/IbI J)KAJIFaCTBIPY;

- XanbIKapajiblK BIHTBIMAKTACTBIKTBI CaKTay
KOHE JaMBITY;

- Cenymriyiepre aknapatThIK KOJIIay KOPCETY.

Pamaszan aiibl 1a oKlIayJiaHy peKUMIiHE ColKec
KeNTeHAIKTeH Pecelt MychuIMaHmaps! JiHU Oackap-
Machl Oipkatap ayKbeIMABI ic-Lapanapibl KeHiHEH
yUBIMJACThIpAbl: Pamaszan albiHja KaWbIpbIMJIbI-
JIBIK, aKIMSTIaphl, EPIKTIIep KBI3METI KOMEKKE MYK-
Tak 0TOAChUTaphIHa | MUJUTHOH PyOJIh MOIIIIEpiHIIE,
coHbIMeH KaTap, 1000-HaH actaM CUPHSIBIK, OOC-
KeiHIap ordacel MeH 1500-meH actam manecTuHa-
JIBIK MYKTaK 0TOAChIIapblHa TYMAaHUTAPIIBIK KOMEK
kepceTinreH. JXypri3uires ic-mapanapapiH 06achiM
Oemiri McinaM MOIEHHMETI, FBUIBIMBI MEH OLIiMiH
KOJIZIay KOPBIMEH OipJiece OTHIPHIT aTKAPBLUIFaH.

XKanmputama anranma, Peceli MychuIMaHIaps
IiHU 0acKapMachl QJIEyMETTIK XKeNiJiep MEH PEeCMH
caiirrapeinaa (Pecelt @enepanusicbl MychlIMaH/1a-
pel aiEn OackapmachkiHbIH ‘‘facebook™ akkayHTHI)
KapaHTHHJIIK PEKUM CHI131UIreH coTTeH Oactam 372
aKmapar JKapusularaH, OHBIH immHme 19 — onmaitH
nopicrep, 17 — )xyma yarbpi3gapsl MeH Hamas, Ky-
paH XaTbIM TYCIpYIeH TiKenen kepceTinimi, 9 — Oeil-
HeKOH(epeHIMsIap MEH OTBIPBICTApAaH TiKeJIeh
aup kepceriiMm xapusanrad. CalbICTBIPMATBI
Typae Peceli mycwhuiManmapsl AiHu OacKapMachl
Ma”jAeMusl >KarqaiblHAa OHJIANH-PEXUMJIE, COHbI-
MEH Karap KaibIphIMBUIBIK IIapanapbl OOWBIHIIA
OCJICCHIUTIKTIH )KOFaphl KOPCETKIMITIHE UE.

Tarapcran PecnyOnmkacsl MychlIManap AiHA
backapmacerHma COVID-19  manmeMusICBIHBIH
JKaFIaiibl TYpaKTaHABIPBUIFAHFA JCHIH TOMEHJIETI
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IJBIH aNy IIapajapblH KaObUIAaIbl: MELITTeple
JKAMAaraTIeH OKBUIATHIH JKOHE JKyMa HaMasJaphl
TOKTATBUIBI, a3aH LIAKBIPY OENTii yaksITTapiaa
JKaJFacaThlH O0ambl; MEMITTepae Ae3nH(eKIus
xKacay OKyHemi TypHae Kyprizy YHBIMIACTHIPBLI-
JIbl; MYCBUIMaHIapFa ac Oepy miapaiapblH, KauTbIC
OosFaH aZaMHBIH JKaKbIHAAPbIMEH FaHa YHieple
oTKi3yre keHec Oepimmi; [eHcayneik cakray Mu-
HUCTPJIITiHIH )K€Ke CaHUTApJIbIK THTHEHAHBI CaKTay
OObIHINIA HYCKAYIBIKTAPBIH KaTaH YCTaHy Ka)er-
Tirl eckepTinal; A3aH alTbUIFaHFa ACHiH XKyMma ya-
FBI3BIH TOKTATy, KyTOa OKY/bI KBICKAPTy, Hama3/a
KBICKa CYpeJIepAl OKy, Hama3/laH KeiH OKbIIaThIH
XaTbIMJIap MEH 3iKip alTyasl KBICKApPTy >KOHIH-
Je apHaiibl moTya KaOburganisl. Jlinu Oackapma-
na Pamazan aiipiHa OalaHbICTBl OEJICEHIl HEri3ze
KalbIpBIMABUIBIK iC-IIapaapbl KY3€re acbIplbl,
MYKTaX OTOachuIapbhlHA THICTI KOMEK KOpCEeTNIIi.
OneyMeTTiK xeninepae inu 6ackapMa TaparnblHaH
76 niHU-TaHBIMIBIK MaTepuanuap, Tikened >¢up
KepceTinimaepi xapustianran (TatapcTan MycbuI-
MaHJapHI JiHU 0aCKapMaCBHIHBIH PECMHU CANTHI).

Hoatu:kesepi skaHe TaaKblIaMa

Kazak xorampl YIIIiH UCIaM JiHi PyJIbIK KaThIC-
TBUIBIK, TiJl, alMaKTbIK KATBICTBUIBIK TOPI3Al YIT-
TBHIK OipereimiKTiH Kypamaac Oediri. Onberre, Oy
JKaJIbl KOPCETKIIITE alFaHja, *KeKeleH KenreHjae
Oy Oipereiliik KaTerOpUSUIAPBIHBIH HEepPaPXUSICHI
e3repyl MYMKiH. AJIJIaFbl yaKbITTa, 3albIPIBUIBIK
MIPUHITUTI HETI31H/IE «Ka3aKCTAHMIBIKY, JIHU TYPFBI-
JaH «PyXaHH», CYITTBIK» Oipereilyiik KaruaaTTapbl
JKaH/IaHybI XKaJIFacysl MyMKiH. bi3niH maisiMaaybl-
MBI3IIa, PyXaHu Oipereilylik MeMIIEKeTTIK Oipereii-
JIIKKE KaWIbl KenMelmi, cebebi pecrryOnrnKamarsl
KOIITHOCTHIK JKaraail OachbIM OOJIriHIH >Kalbl
KaybIMJIACTBIKKA HEMece JIHM KaybIMIACTHIKKA Ka-
TBICTBUIBIFBIH aUKBIHIAMIBI.

[Nangemus Ke3eHiHE KYPTi3UIreH MOHUTOPWHT
HoTHXKeciHe, Jlinn 6ackapMmaiapablH XallbIK, Cypa-
HBICBIH TOJIBIK OTEH aJIFaHAbIFLI Oenriial 6omasl. Coi
KBUIIApAa OCBIHAANW pyXaHH TaHBIMIBIK, TYCIHIIp-
M€ JKYMBICTAPBIHBIH JKYPTi3iiyl XaJbIKKa CEepIiH
Oepirl, THIFBIPBIKKA DKEIIIIT COKKAH JKaFIai/1aH IIIbI-
FyFa YMIT chliinaansl. by ic-mapanapabie 0apIiibIFsl
eHceCl TYCKEH XaJbIKKa IiHW, YATTHIK Oipereini-
TiH O/laH ®pi HBIFAWTyFa CEMNTITiH THUTI3TeH] aHBIK.
Ce0e0i, OoChIHIAN NaFnapbhICTBIK JKaFgaiiia amam
TICUXOAMOIMOHAIIBIK TYPFbIIa KOPFAHBIC 13/eTl,
OipereiinikTi alKpIHAAY ce3iMi KOFapbUIall Tycemi.
Conpgpikran, [linn 6ackapmaiiap TapamnblHaH, OHBIH
iminge KM/Ib Tapanbinan xypri3inren 0apibIk ic-
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Hrapajap XajablKKa e37CpiHiH uciaaM JIiHiHe, YIThIHA
KaTBICTBUIBIFBIH, Oipereilnirin ogan api Oekite Ty-
CyiHe 9cep eTTi Jel ecenTeimis.

3epieNieHreH aKnapaTTap asChlHIa MEMJICKET
TapanblHaH OCNTiJICHIeH JiH cajachblHIaFbl cascaT-
THI JKy3ere aceipyna KaszakcraH MycChIIMaHIaphl
JIiHU OacKapMachl TaparlblHaH THICTI KOJIJIay JKy3e-
re acelpbutyia. by sxarmaiibiH OapIibIFel XaubIKKa
03/IepiH Kayirnci3 ce3iHy, pyXaHu TYPFbIJaH KOpFa-
HBEICTBI Ce3iHyTre ocep eTeTiHi alKeiH. COHIIBIKTAaH,
JIiHTe KajgaM OacKaH a3amarTap THICTiI aKlaparra-
PBIH AJIBIIT, PYXaHU JKOJIBIH TYPBIC aliKbIHAAYFa CeTl-
TIriH TUTi3yae. MeMIlekeTTiK IeHrele, JiH cala-
CHIHJIaFBI KAJPJIBIK KaMTaMachl3 €Ty UCJIaM JiHIHIH
ZypbIC OaFbITTa, TOCTYPIIi JKOJIMEH opOyiHe cemnTi-
rig Turizyze. Jlinu 6ackapma TapamnsiHaH Aa YATTHIK
OO0JIMBICKA, OOCTYPJl *KaHAaHIBIPYFa OaFbITTaIFaH
KEIICH/I1 mapaiap TYPaKThl TYpJE JKy3ere achIpbl-
Jybl XaJNbIK apachlHAa PyXaHM >KaHIAHY, YIATTBHIK
OOJMBICTHI CE€31HYTE YIKEH ocep eTeai. MYHBIH Kop-
CeTKIllll peTiHAe KOFaMIa «YJITTBHIK OpeHIMHITIH»
KapKbIHJIBI JIAMYBI, KYHICTIKTI TYpPMbICTA Ka3aku
YATTBIK AJIEMEHTTEPiH, TIITI YMBIT OOJIFaH I9CTYP-
nepaiy (eXenaeH Keie JKaTKaH TaraM TYpJIepiHiH
3epTTellyi XKOHE XaJIbIKKa KeHIHEH YCBIHBUTYbI, JIHN
aTpUOyTUKAIAFBI DJICMEHTTEPIIH KU1 KOJTAHBLTYHI)
JKaHgaHysl. byn yntTeik Oipereitniknen karap, Ka-
3aKCTAHHBIH MEMJICKETTIK OipereiIiriH HeIFalTyFa
YJIKeH CEeNTIriH THTi3e/I.

KOpBITLIHIIbI /KoHe TYKbIpbIM/JIaMa

byriari Tanma Ka3akcTaHHBIH MEMIICKETTIiK-
KOH(ECCHSITBIK KaThIHACK YIIKEH TpaHC(hOopMaIius-
JIaH OTIII, 3aiBIPIIBLIBIK MIEH JIHU KaFUIaTTap bl Yii-
JIECIMIIIIKTE YCTayFa CENTIriH TUTI3EeTIH IIapaiap
MEH MEMJICKETTIK OarjapiiaManap/blH apKachlHAa
Oipmama >xyiiere Kemmi. XajiblK CaHachl Jla ©31HiH
KQKETTUINH TYCIHE aJaThiH, JIHU MOcelenep/e
o3iHe TaHJay JKacail aJaThIH ACHTEUTe YMTBUTYA.
MemJiekeT TapamnblHaH Oysl OarbITTa KeAepri Kein-
TipMel, XabIKKa JYPBIC TAHIAY KacaUThIHIAH KaF-
nainap »xacanabl. «EcTymn MmemiiekeT mo3HIHsIChI
XaJIBIK MYJICCIMEH CaHACy, CYPaHBICTApPIH KaJgara-
Jlay, MEMIJICKETTIK JlaMy KypChIH alKbIHAayaa TYp-
FBIHAAPABIH OWBIH €CKepyTre MyMKIHAIK Oepye.

Kazakcran KeNMKOH(ECCHSIIBIK KOHE KOITYIT-
TBHIK, IOPEKECIH €T MYAIeC] YIIiH AYPBIC TTaliaanana
oinmi. Kazakcran xajplkapaiblK apeHaja dIeMIiK
HCIaM YHBIMIAPBIMEH KaTap, 1eMOKPATHSIIBIK, KY-
KBIKTBIK, JTAMY/JIbl QJIFa TAPTAThIH OATHICTHIK YHBIM-
JIapMEH JIe bIHTHIMAKTACTBIKTRI OEPiK OpHATA aJIIbI.

Wcnmamu xanwikapaiblk yibIMAapMeH OaiiiaHbIc



K. Epxan, JI. KanbsibexoBa

opHary Kaszakcran mycbuiMaHzaapbl OiHM Oacka-
pamacheIHa J1a cepriH Oepir, 03 KbI3METTEepiH THic-
Ti AEHrelae *y3ere acblpyblHa MYMKIHIIK Oepi.
Kasipri tanma, KMJIb TtapambeiHad ga OapibIk Xa-
JBIKAPAJIBIK, UCJIaMHU YHbIMIapMeH OaiiiaHbic Op-
HATBUTFAH, OJIEMIIK JCHreize oTeTiH KoH]epeH-
musiap, 6ac kocynapaa KM/Ib exingepi TypakTsl
KaTBICYIITBI OOJIBINT caHamanbl. by anemmik gAeHrei-
Jie OpBIH aJIbI KaTKaH JiHH JKaFnaiipl capanayra,
KOFaMHBIH ©3€KTI MOcelleJiepiHe KaTBICTHI MOTya
HIBIFApy Moceseepinie OUTIKTUIrH apTThIpyFa,
QJIEMTIK JTIHU TPEHATTEP HETi31HIe KEPTITIKTI TiHA
axyalFa, CeHyIIIep/IiH NCUXOIOTUsIIBIK KebeTTe-
piHe Oomkam »acar aiKbIHAAI OTHIPYFa CEMTITIH
TUTI3y/]IE.

3eprreyaeri Mmakcat — KasakcTanmarsl 1ocTypi
MCIIAMHBIH YJITTBIK, O1pereiylikTi KaublnTacTeIpyaa-
FBl POJIH aHBIKTAY, OYJ TYPFbIIA TAPUXH, MOJICHH,
JKOHE OIICYMETTIK acleKTUIep/i Tainay. 3eprrey
OapbICbIHIa OIEYMETTIK cayajqHama HOTHXKeNepi,
TapUXHU-MOJICHH JIEPEKTEp, JiH CajJachbIHIAFbl MEM-
JIEKeTTIK casicat xoHe KaszakcraH MychUTMaHIapbl
ninu 6ackapmaceiabiH (KM/IB) kpi3meTi erkeii-Ter-
xKeii Kapacteipeuiasl. Hotmkene Kazakcran xan-
KBIHBIH YATTHIK KOHE JIHH Oipereiiirine KaThICThI
MaHBI3/Ibl JIEPEKTEP aHBIKTAIJBL. . DPUKCOHHBIH
xoHe B.C. EpoxuHHIH TYXbIpbIMIapblHa COHKeC,
YATTBHIK Oipereilylik Tapuxu-MOJCHH, OJIEYMETTIK
JKOHE casicd (paKTOpIapIbIH BIKIAIBIMEH KaJlbIliTa-
CaTBIH KeMIeH i KyObUIBIC PEeTiH e KapacThIPhUIIBI.

KM/b yarteik OipereiinikTi HelFaityna: Pagu-
KaJJIbl aFbIMJIAPJIbIH QJJIBIH ajy, XaJBIKTBIH JiHU
cayaTbIH apTTBIPY, HCJIaM JiHiHE KaThICTBI TOCTYPIIi

OaFbITTHI HACHXATTAy APKBUIBI MAaHBI3/BI POJT aTKa-
paterabl kepceTinai. Covid-19 manmeMusichl kKe3iH-
neri KM/1b-HbIH OHTaiiH-arapTy, KalbIPhIMIBLIBIK
ic-Tmapanap JkoHE MIHU KOJJay >KYMBICTaphl KO-
FaMJIaFbl PyXaHW TYPAKTBUIBIKTBI CaKTayFa BIKIAT
eTTi.

TyxbIppIM peTiHAe nacTypm wuciaam — Ka-
3aKCTaHIAFBl YATTBIK JKOHE PyXaHH OipereHTiKTiH
MaHpI3Abl dneMeHTi. OublH xanadu wmaszhaObina
HETI3MIEJITeH MOJETbACPl eNmeri 3aibIpiasl TpPHUH-
nunTepMeH yitecimai mamsin keneni. KMJIb aiam
JKOHE YITTHIK KYHIBUIBIKTAP/IBI O1piKTIpe OTHIPHIM,
paaMKalu3Mre Kapchl THIMJI IIapaliapiibl Ky3ere
aceIpyma. MeMIIEKETTIK JCHrelae MiH calachlHa-
FBI casgcaT JiHM TO3IMIUIK MeH KoH(eccusapabIK
TaTYJBIKTBl HbIFaliTyFa OarbiTTasiFad. [laHgemus
KE3CHIHJIC PyXaHU JKOHE SJICYMETTIK KOJJay Kep-
CETy — XaJBIKTBIH YJITTHIK XKOHE IHU Oipereiirian
omaH opi OekiTTi. 3epTTey HOTHKEJIEPIH YITTHIK
JKOHE MIHW OIperelTiKTI 3epTTeyre apHaJIFaH >KaHa
FBUIBIMU KyMBbIcTapaa, KMJIb KbI3MeTiH AaMbITy-
na Konmanyra O0onanel. KopeITeiaapiiail keie, Ka-
3aKCTaH/aFbl JOCTYPJI MCIAM EJJIiH TapUX¥ KOHE
MOJICHH EpPEKIICNIKTepIMEH THIFBI3 OaiJIaHBICTHI,
an KM/Ib-HbIH peni — Oy OipereiiikTi cakrayna
JKOHE HBIFANTy1a MaHbI3IbI (hakTOp OOJIBIT TaObLTA-
JTBL.

AJIFBIC
Byn makana KP ¥xKBM Fruieim komuTeTi Kap-

xbimanaeipaTeia (I'pant Ne BR24993035) Foutbivu
XK00a asiChIHa NaibIHAAIIBL.
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YUABSIM AXKEMMCTIH,
AIHTAHY fbIAbIMbIHA KOCKAH YAECI:
YKEKE AIHU TOXIPUBEAEPAI HETI3AEY

Makanaaa AiH NCUXOAOTMSICbIHBIH HETi3iH KaAayLlbl YUAbSIM AKeMCTiH (1842-1910) ke3skapacTapbl
MeH FbIAbIMM Mypacbl TaAKblAaHaAbl. COA 3aMaHAAFbI FbIAbIMU-PUAOCOMUSABIK, AIHTAHYAbIK, YpAiCTep
KOHTEeKCIHAE AJKEMMCTIH AiH aTayAblFa MparmMaTmMaMm, SMMMPUKAAbIK, TYPFblA@H >KaHallla Ke3kKapac
KAABINTACTbIpFaHbl, OHbIH 3€pPTTeyAepiHiH 6acTbl MAESAAPbIHbIH, FbIABIMM  MaHbI3bl 3€PTTEAEAI.
AMEpPUKAHADIK, OMLLBIA 8Pi MCUXOAOT AiHW CEHIMHIH, MYMKIHAITH YX8He KYHABIAbIFbIH 3epaeAeai. OHbIH,
AIHTaHY FbIAbIMbIHA KOCKaH YAECi €H aAAbIMEH XKeKe AiHM TaxipnbeaepAeri aAaMHbIH PUSCbI3 CEHIMIHE
6aAaHbICTbl TYPAI ICUXOAOTMSIABIK, MUCTUKAABIK, XaAAEPAi BacbiHaH Kellipyi, COA XXOAAQ ©3iHE pyxaHu
Tipek TayblMn, CaHaCbIHbIH >XXETIAYiH 6aCTbl KYHABIAbIK, KOHE 3epTTeyre Aamblk, KyObIAbIC PETIHAE >KaH-
KaKTbl ABAEAAeYiHAE. Y. AXKENMC COA ABYIPAE YCTEMAIK KYpPFaH pPaLMOHAAM3M MEH AOMMATU3MrE,
COHbIMEH 0ipre «MeAMUMHAAbIK, MaTepuaAmamre» Ae 6ipAen onnos3vumssa  KypblAFaH ©3iHiH
BAICTEMECIHAE AIHAI MparmMaTU3M, SFHM MAMAAABIABIK TYPFbICbIHAH aAAQM CaHACbIHAAFbI KY3eAicTepA|
>KEHETIH, OMIpiH KYHapAaHABIPbIN, KYLI-KyaTblH apTTbipaTbiH Giperen KyObIAbIC PETIHAE HEerisAeAi.
AHHIH MBHI >KaAmMbIAaMa OHTO-TEOAOTMSIAbIK, HET3AEPAEH repi aAaMHbIH Cy ObeKTUBTI-MCUXOAOTUSIABIK,
6GOAMbICbIHA TOH (DEHOMEHAEPAE KaTbIp AereH A>KeMMCTiH 6acTbl XKaHALLbIA MiKipi AIHTaHY, NCUXOAOTUS,
rAOCOUS, AaHTPOMOAOTUS, TEOAOTMSFA YAKEH ©CepiH Turisin, aBTOpAbl Tyberemai aaictemeaik
6eTOYpbIC XKacaFaH OMLUbIA, FAaAbIM PETIHAE TaHbITTbl. MakaAa aBTOpAapbl aMeprKaHAbIK, omAaocod api
NMCUXOAOTTbIH MAESAAPbI BAI KYHIre AeNiH ©3iHiH FbIAbIMM MaHbI3blH XXOFAATMaFaHblH APAEAAENAi. Y.
AKEAMCTIH, «AiHM TaxxipnbeAepAiH apaAyaHABIAbIFbI» aTTbl KiTabblHbIH, >KEKe AiHWM Taxipnbeaep mMeH
MUCTUUM3M (DEHOMEHAEPIH 3ePTTEYAE FbIABIMU-SAICTEMEAIK MaHbI3bl 30P.

Tyiin ce3aep: YMAbSIM AXKENMC, AiH MCUXOAOTMSICbI, ParMaTmam, KeKe TyAFa, AiHK TaxXipubeaep

K. Tyshkhan, S. Nurtaza™

L.N. Gumilyov Eurasian National University, Astana, Kazakhstan
“e-mail: samatnurtaza@gmail.com

William James’s contribution to religious studies:
justification of personal religious experience

The article examines the views and scientific contributions of William James (1842-1910), founder
of the psychology of religion. Within the context of his era’s scientific, philosophical, and religious
trends, it analyzes James'’s role in shaping a new perspective on religion based on pragmatism and em-
piricism. James demonstrated the potential and importance of religious faith. His primary contribution
to religious studies lies in comprehensively proving that personal religious experiences linked to sincere
faith and various psychological and mystical states provide spiritual support, transform consciousness,
and merit serious study. Opposing rationalism, dogmatism, and “medical materialism,” his methodology
justified religion from pragmatic and vital perspectives as a unique phenomenon capable of resolving
consciousness crises and unlocking vital energy reserves. James’s innovative idea that religion’s essence
lies not in onto-theological foundations but in subjective-psychological human experiences profoundly
influenced religious studies, psychology, philosophy, anthropology, and theology, establishing him as a
scholar who fundamentally transformed methodological approaches. The article’s authors prove that the
ideas of the American philosopher and psychologist are still valuable today. William James’s book “The
Varieties of Religious Experience” is important as a scientific and methodological foundation for research
of personal religious experience and mystical phenomena.

Keywords: William James, psychology of religion, pragmatism, personality, religious experience
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Bkaap, Yuabsima Apkeitmca B peAMruoBeaeHme:
060CHOBaHME AMMHOTO PEAMIMO3HOTO OfbITa

B craTbe paccmaTpuBaloTCS B3rAsAbl M HAyYHOE HAaCAeAMEe OCHOBATEAS MCUXOAOTUU peAnrum Yu-
AbsMa Axkerimca (1842-1910). B koHTeKkcTe HayUYHO-(PMAOCOCKMX U PEAMTMOBEAYECKMX TEHAEHLMM
TOro BpeMeHM M3yyaloTcs 3acayrn AxkeMmca B (OPMMPOBAHMM HOBOIO B3rASIAQ Ha PEAUTMIO HA OCHOBE
nparmMaTmama m 3MnmMpusma. AMEPUKaHCKMI MbICAUTEAb M NMCUXOAOT 060CHOBAA BO3MOXKHOCTb U LIEH-
HOCTb PEAMIMO3HOM Bepbl. Ero BKAaa B peAUIrMoBeAEHMe 3aKAI0YAeTCs BO BCECTOPOHHEM AOKa3aTeAb-
CTBE TOro, YTO CBY3aHHble C UCKPEHHEN Bepor M Pa3AMUYHbIMU MCUXOAOTMYECKMMU U MUCTUYECKMMMU
COCTOSIHUSIMM AMYUHbIE PEAMTMO3HbIE MepeskMBaHns, GAaroAaps KOTOPbIM YEAOBEK 00pPeTaeT AyXOBHYIO
ornopy M TpaHCOpPMALIMIO CO3HAHMS, 3ACAY>KMBAIOT CEPbE3HOro0 MCCAEAOBaHMS. B mMpoTMBOMOAOXK-
HOCTb PaLMOHAAM3MY, AOIMATM3MY, a TaKXe «MEAMLMHCKOMY MaTepuaAr3my», AKenmc 060CHOBbI-
BAET PEAUTMIO C MO3MLUMIA NParmMaTM3ma Kak YHUKAAbHOE IBAEHUE, CMOCOOHOE NMPEeOAOAEBATH KPU3MChI
CO3HaHMS M OTKpPbIBaTb pe3epBbl >KM3HEHHOM 3Heprun. MHHOBaLMOHHas naes AkeilMmca 0 TOM, UTO
CYLHOCTb PEAUTMM 3aKAIOUYAETCS HE B OHTO-TEOAOrMYECKOM OCHOBAHUM, a B CYObEKTMBHO-NICUMXOAOT M-
4YeCKOM ObITUM YeAOBEKa, OKa3aaa OrPOMHOE BAMSIHME HA PEAUIMOBEAEHME, NMCUXOAOT IO, (DUAOCODUIO,
AHTPOMOAOIMIO U TEOAOIrMIO, NMPM3HAB ee aBTOopa Kak yYeHOro, COBepLUMBLLEro KOPEeHHOM MOoBOPOT B
METOAOAOTMK. B cTaTbe aBTOpPbI AOKa3biBalOT, YTO MAEN aMePUKAHCKOro mraocoda 1 NCMxoAora A0
CMX MOP He MOTepsIAM CBOEM HayuHOM 3HaunMMmocTu. Knura Y. Axxernmca «MHoroo6pasme peAnrno3Horo
onblTa» Ba>kHa B KayeCTBe Hay4YHO-METOAOAOIMYECKOM OCHOBbI MICCAEAOBAHMNS AMMHOIO PEAUITMO3HOIO

OlbITa U CbEHOMEHOB MUCTULIM3MA.

KAroueBble cAoBa: YHNAbSM A)Kel;lMC, MCUXOAOTNA PpeAUrnn, nparMaTtmam, AMMHOCTD, DE/\I/II’MO3HbIl7I

onbIT

Kipicne

JiH TICHXOJIOTHUSACHIHBIH HETI3IH KaJlayIbl,
KYHI OyriHTe MmIeHiH «JIiH FhUIBIMBIHBIH KaHOHJIBIK
ovmeutey  (Carrette, Lamberth, 2017) canama-
TBIH aMEPUKAHJIBIK TICUXOJIOT 9pi ¢puinocod Yuib-
sM J[>KeHMCTIH NiHTaHy FBUIBIMBIHA KOCKAaH YJeci
TeHzeccis. Oneymerranyusi-punocod Xaunc Hoac
V. JXeWMCTiH TYXbIphIMIaMachlH XX FachIp-
IbIH OaChIHAAFBl JIHIe KATBICTBI YCHIHBUIFAH IIBIH
MOHIH/IE «FACBHIPJIBIK MAaFBIHACHI Oap KaHa TOCI»
(epoch-making new approach) neren Gara OGepreH
eni (Baader, 2005, p. 28). JlereHMeH MOCTKEHECTIK
JIIHTaHy FBUIBIMBIHIIA, COHBIH IITIHJE Ka3ak JiHTa-
HYIIBIIAphl OpPTAachIHIA aTakThl Y. JKEHMCTIH Ty-
JKBIPBIMJIAMACHI, YaKbIT OTCE 1€ MaHbI3bI €1 TOMEH-
JIeMeTeH KYHJIbI OM-TIKipJIepi apHaiibl 3epTTeyiepai
Kaxer eteni. Ocipece on Toyenciz Kazakcranna
COHFBI XKBUIJAPHI JaMH OacTaraH JIiH IICUXOJIOTUSICHI
OaFbITBIHBIH, TEOPUSUIBIK-OAICTEMEIIK HeTi3epiH
HaKThIIayFa KOMEKTECEe i JeTT CAaHAMMBI3.

Con 3amaHHBIH ©3iHAe, baTbicTa uciam MeH
cyQu3M Typaibl 3epTTEeYJIEpAiH KETiCTIeyIIiirine
OaitmaHbIcThl YWIbsaM JlkeiiMC OachIM KOMIILTITi
XPUCTHAH JIHIH YCTayIIbIIApABIH ToXKipuOenepine
HerizgenreH o3iHiH «/linu Toxipubenepain opa-
MyaHJBUIBIFBD KiTaObiHAa (James, 2009) Oipue-
e skeprae cypmmai, Umam FazanuniH combuibiK

MPaKTUKANBIK TOXipuOeaepi Typaibl aWTKaH Co3-
JIepiH KeNTipreHi, o CHAKTHI MCIIaM IiHiHIH He-
Ti3iH KaJIaylbIChl KalJIbl KaFbIMCHI3 MiKipiep Oa-
CBIM Ke3€HJE aTaKThl MaiiramOapiap, MEHTaJJIbIK
MeayuMIap apacbiHza Myxammen maiFamOapibiH
€CiMiH Jie aTan oTill, OHBIH OCNTLT pyXaHH TOXipH-
Oenepi exxenri M3panns naiitramOapiapbIHiKi cexis-
Il TpaHCUEACHTAIBIK «CyOIMMHUHANIBI CaHa» ap-
KBLJTbI )KYMOAK «aBTOMATTHIK Ka3y» KYyObUIBICHIMECH
OailTaHBICTHI IeTeH MiKipl Yuiubsam [ keiMCTiH 00b-
eKTHBTIrH, TYMaHUCTIK 9pi FHUIBIMU MO3ULIHUSCHIH
affakTalael (ce3 HeMece jka30a MOTIH OeicaHaTbl
TYpZAE, TBUICHIM KYIITEPIiH BIKMAJIBIMEH TY31lIei
JleTeH Mmikipre OaimanbicTel). Fatih Tastan JIxetiMc-
TiH TYMaHU3MIH J[iH OUTIMJEpIMEH ThIFbI3 Oaiia-
HbIcTa ambin kepcereni (Tastan, 2023). XKanmsr,
aMEpHUKaH/IbIK, FAILIMHBIH, OMIpOasHbIH 3€pTTEYILi-
Jep OHBIH JKeKke OackiHa ToH Kymaiira gereH imki
CEHIMI TPOTECTAHTBIK MOJCIbIE, JEMOKPATHSIIBIK
Ma3MYH]Ia, )KOHE 13TLTIKKE TOJIBI OOJTFAaHBIH alTaIbI.

1842 KbLIBI HLIO-ﬁOpKTI:IH NOYJIETT, Moe-
HHETTI OTOACBHIHIA IYHUETE KeNTeH Y WibsaM Jxerimc
JKaCTalbIHAH [IiH, FBUIBIM, TEOJIOTHS MOCEJCIICPiH
ecTirm, outim ecTi (oKeci Teosor exi). OmapablH OT-
Oacel ocipece eprene Eypomnana emip cypreH raabiMm
opi XpucTHaH MHCTHUTI (Teocod) Dmmanyun Cae-
JICHOOPTTHIH TYJIFACBIH JopinTedTiH. Y. JIKeHMCTIH
OomamnrakTa mparmMatiusM (GprTocoUsCEIHBIH HET131H

25



VYunbsm [keHMCTIH JIHTaHY FRUIBIMBIHA KOCKAH YJIECI: JKeKe TIHU ToXKipuOenep i Herizaey

KaJlayblHa XKOHE IIHAET1 )KeKe ToxKipudeaepai akTar
eHOEKTep JKa3yblHa OHBIH aJJILIMEH JIOpIrep JKOHE
FBUIBIMH, 3KCIIEPUMEHTAIBI MCHXoJor (scientific
psychology) petinae, sSFHM amaM TICHXOJOTHSICHIH
JKaApaThUIBICTaHy, (DU3UOJOTHSIMEH THIFBI3 Oaiina-
HBICTa 3€pPTTEyl IYHWCTAHBIMIBIK HETi3 OOJIIBI.
Bonamak ragbIM JKakchl OUTIM aiabl, Oec TLIAl
MEHrepai. l'apBapATHIH MEIWIMHAIBIK MEKTEOIH
Oitiprer (MemuiHa AOKTOpHI) JKeimMc mcuxolo-
rust skoHe Qrrocodusaan nopic Oepi, YHeMi caHa
npobaemanapsiMer aHanmbICTBL. XIX F. 80-90-mb1
Kbimapsl ['apBapn yHuBepcuTeTiHiH (unocodus
KadeIpachIHbIH JOICHTI, ICUXOJIOTUs Kadeapachl-
HBIH MEHIepPYIIiCi KBI3METIH aTKap/abl (IICHXOIOTHS
po(eccophl aTarbIH AJIJIbI).

VY. JxerMCTiH TyIFacel conl ke3xaeri bateic Ey-
pora men AKII-tare! punocodust MeH FEUIBIMHBIH
napajurMagapblHbIH, 0aCThl aFbIMIAPbIHBIH bIKIIA-
JBIHAA KAJNBINTACybl 3aHIBl €11, OJ TO3UTHBH3M,
CITHEHTHU3M, T.0. MOJICIBICPHIH KaXKETTI IJIEMEHT-
Tepin kKaObuaanel. On Yapnes Cangepc [Iupcnen
(1914 x. x.6.) 6ipre baTsic dhunocodusceHAa TIpar-
MaTU3M TEOPUSCHIHBIH HeTi3iH Kanmaabl ([xeiimc,
2011). Amaiina, JDxeiimMc o31HIH aWpBIKIIa TaphI-
Hbl MEH WHTYWIUSCHIHBIH apKAaChIH/Ia FHUTBIM MCH
JUHTEe, COJI CHUSIKTBI JIIH MCHUXOJIOTHSIChIHA KATBICTBI
0aTbuI OWIap/bl YChIHA alfbl, TIMITI OHTAMIIBI B]IiC-
TeMeTik 0eTOyphIC Jkacayra TYpTKi Oomasl. Kepek
6osca on B. Bynnr, I'. Cnencep, I'. Mionnep cbiHabt
DIIEM/IIK TICUXOJIOTHUSHBIH HET131H KaJayIIbUIapabiH
iprem waessapblH aliblK ChIHFAa anjsl. [lcuxoor-
-OUIITBUTALIH 031 JIe OacklHaH OENTUIl pyXaHHu i311e-
HICTep/i, aypy-ChIpKaTTapAbl KEIipreHi OHbIH JiH-
JIeT1 «Tipi ce3iMai» TyciHyiHe KeMeKTecTTi. bacTsl
YCTaHBIMBI JKaFbIHAH 3MITUPUK (IMITHPUCT) OOJIBII
Kama Oepce e, Y. [xelMc cost 3aMaHFBI MaTepHa-
JTUCT-FAIIBIMIAP/IbIH MUCTUKAJIBIK, TOXIpHOEIepaiH
(bU3HOJIOTUSIIBIK, ayBITKYMCH, aF3aHbIH yJIaHYBIMCH,
T.C.C. TYCIHJIPYTe THIPBICYBIH «MEIUIIMHAIBIK Ma-
TEepUATU3MY JCTI aHBINTAIl OFAH TYOETeNi KapChIIBIK
oinmipai ([xeiimc, 1993, pp. 27-28). FruibIMHBIH
aJIbIHA JiH JETeH KYOBUIBICTRI aKTall, 9cipe parmo-
HaJIM3M, WJIEajn3M MEH JIOTMaTU3MI€ KOCBhLIMAii,
COHBIMEH 0ipre FBUTBIM MEH JiHHIH TYCIHICTIKKE Ke-
JTyiHe Oackamla MyMKiHIIKTEp allThbl.

«imm  ToxipubenepAiH  OparyaHIbUIBIFBD
(«The Varieties of Religious Experience: A Study
in Human Nature») — V. Jlxe¥lMcTiH Xapusiana
cana jes3ne Oecrceruiepre aifHajaFaH Ocbl eHOeriHe
JIiH TICHXOJIOTHUSACH OOWBIHIIIA Tpodeccop Yourep
XproctoH Knapk «XX facelpia AiH MEH IiH TCH-
XOJIOTHSICHI JKaWJIbl YKa3blIFaH €H BIKIAJIbl KiTaI
JIETEH YKOFaphl Oara Oepin keTkeH. «FpuTbIMU TICH-
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xojor» ¢unocodka aitHambi, Oyl eHOCKTe HAiHHIH
HETI3iH, ipreTachlH YHBIMIACKaH MIHACPIIH MpPUH-
LUNTEPI eMec, JKeKe AIHU TIKIpuOenep Kypauasl
JIETeH TePEeH MIKip TYXBIpeIMAAnAsL. Y. J>kelMcTiH
JIiHTaHyFa KOCKAH €H YJKEH TCOPHSJIBIK-d/icTeMe-
JIK YKaHAJIBIFBI, TINTI UASSIIBIK TOHKEPICI — OJI TiHA
ceHimHiH (religious beliefs) MyMKiH/IITIH, OHBIH HE-
ri3ci3 eMec eKeHiH JKaH-»KaKThI ©pi ©cepJIi HEeTi3/IeTl,
akraybl. O3iniH «The Will to Believe» («Cenim-
re BIKTUAPIBIKY, 1896) enOerinme on «6i3 Oenrimi
MeJIIEp/eTi CEHIMCI3 MYJIZIEM OMip cype aiMaiiMbI3
HeMece OilaHa ajaMalMBbI3» JKOHE «CEHIM (MMaH)
Cisre 30p mnaiina Oepemi» men xa3zasl (James, 2017,
p. 95). JIxeiiMc pyxaHu KYHIBUIBIKTAp/bIH MaTe-
pHaNABIK TYHHEIEH OJJIeKaiia >KOFapbhl EKEeHiH
YHEMI aiThIIT OTBIP/IBL.

FanbiM-micuxoJior TapuxTarbl KaCHETTi aJlaM-
apIIBIH JTiHA TOXKIPUOEIEPIH KYPMET JKOHE BIKBI-
JacneH Kapar, bDKgahaTmeH 3epTTen KOpBITY
HETi31HJe NiHTe MIbIHAWBI OeT Oypynbpl, ToyOara
Kelly, eH OWiK AiHM ToxipuOenepaeri sMmouusiap
MEH TICUXOJIOTHSIIBIK XalAepai — YMIT, ypeH, Ky-
HOJIaH apbUIyFa YMTBUIBIC, CaFbIHBINI, CYHiCIICH-
Tk, JkaHapy, T.0. — ajgaM FYMBIpbIHA pPyXaHH
MOH, TIpUILTITiHE peH OepeTiH KYHIbI, IMOIHO-
HaJJIBl JKaFbIHAH OpacaH «Iaijanbl ce3iMaep»
Jen goJjenjen (JiHre dMIUPHUKANbIK KPUTSPHH
AHBIKTAI), OCHI JKEKe WHIUBHUITIH TOXipuOese-
PiH, JKaJMbl 1K JiHAAPIBIK MOCEIECiH JiHTaHy-
IplIap YIIiH OpTara KO KEpEeKTIri Typalbl e3i-
HIH HEri3JeMECIH Kacabl.

TakbIpBINTHI TAHAAYABI J9HEKTeY ’KoOHe MaK-
caThl MeH MiHaeTTepi

Yunbsm JIKeHMCTIH TiHTaHy FBUTBIMBIHA KOC-
KaH YJECIH,COHBIH INIHIe 0acThIChl — KEKe TYII-
FaHBIH JiHU TOXipHOENepiH, OHBIH Ce3iMaepl MeH
TICUXOJIOTHUSJIBIK, aXyaJiblH FBUIBIMH Ha3apra aiy/JIbl
YCBIHY Opi HETi37eyl MOceNeCiH apHalbl TaKBIPHIIT
peTiHIE TaHJAYBIMBI3 JIHTAHYAAFbl TEPCIEKTH-
BaJIBIK YpIiCTepre coiikec kemeni. JliHTaHy pecMu
ninu OarbIT peringe XIX raceipman namu Oacrara-
HBI KaKChl OCTTi, OHBIH HET131H KaJayIIbUIapablH
KaTapblHJa aTaKThl HjaeanucT-puiocodTap, aiey-
METTaHyIIbUIAP, JiHHIH TICUXOJIOTHICH MEeH (heHo-
MEHOJIOTHSICBIH, COJI CHSIKTBI TapUXBIH 3€PTTCYIIIi-
nep 6onner: b.Cnmaoza, I'.®. I'erens, Kpepkerop,
J.Mopran, B. Bynunar, x.Jleyba, JI.JIeBu-bproib,
9. Taitmop, M.Onuaze, 1.0. JliHTaHy FHUIBIMBIHBIH
Oeminyinae YwibsaMm JlkeAMC YIKEH pell aTKap/Ibl.
JIiHHIH ICUXOJIOTHSUTBIK, TEOPHUSCHIHA DCipece TiHM-
TICUXOJIOTUSIIBIK, TOXKIPUOEIEp i TOJNBIKKAHIBI CH-
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rizy JxeiiMcTiH kapusutaHbIMAapbIHAH KeliH Oac-
TajFaH OOJIaThIH.

VY. JlxedMcTiH TYXKbIpbIMIamMachl coHay XX
FACBIPJIBIH OAaChIHBIH ©31HAE KbI3Y TaJIKbLJIAHBIII,
JKQNIBl  allFaHJia KOJJlay TalKaHbl JKOHE OHBIH
eMipOassHBI MEH MypachlHa apHaJFaH Kasipri 3a-
MaHFBI FRUIBIMH 3epTTeyiep ae Oenrim (Rydenfelt,
Pihlstrom, 2013). ConbiMeH Oipre TaKbIPBIITHIH
©3eKTUIIr korapsel, OonkiM, XXI raceipaa Yumib-
ssM J[KeiMC CHSKTBI KIIACCUKTEPl KalTa OKy, JKa-
Hama mnaibiMaay (peuHTepIpeTanys) KaKeTTiri
TyetHAaAeL. O, OI3mMiHINe, TYHUESXKY31 TapUXbIHIA
OYpBIH-COHBI OOJMaraH jkahaHNBIK ©PKCHHETTIK
JAFIapbICThIH (TIOCTUHIYCTPHAIIBIK, HEOIHOepall-
JIbI KOFaM TYPiHIH KaHIIBUIBIKTAPbl, BUPTYaJJIbI
peanbiK, KIMMATThIH ©3repyi, COFbICTAP, CaHAHBIH
pajuKanganysl, T.0.) alaMu eJIIeMiH/Ie, aTan anuT-
KaH/la «aJiaM MOHIHIH JaFIapbIChD», SK3UCTCHIINA-
JIbI JIAFAPBIC OPBIH AJBIT OTHIPFAH KE3EHJE, CKIHIII
JKaFbIHAH JIIH aTayibl OCITUTI MaFbIHAA THIFBIPBIK-
Ka Tipesin, AiHu HHCTUTYTTap MeH KoH(eccusIapra
KOITEreH JKaFJaia CEHIMCI3MIK KYIICHTeH jKar-
naiina, Oipak COHBIMEH KaTap JAiHHIH 9cipece Mmpak-
THUKAJIBIK, IICUXOJIOTHSUIBIK OJICYETIHE CEHIM apThll,
a7aM3aTThIH Oip OeJiri WBIFbIC MUCTHIN3MI, pyXa-
HU MPaKTUKATapFa YMTHUIBICHIH OalKaTHII JKaTKaH
Ke3JIe, XKEKe TYJIFaHbIH JIHTe KaTBICTHI IIITKi TOXKIPH-
Oenepi, pedreKcHsIChl, AIHII MHTEPUOPU3AUIAYBI
YJIKEH MOHTE ue 00JIbl. ANTAbIK, Ka3ipri Ka3akc-
TaHBIK KOFaMJaFbl CYUIIU HPOOJeMaChIHBIH ac-
KBIHYBIH HEMeCe JIIHA PaTUuKaIN3M JIEPTiH aJJbIH
aJybl YIIiH MiHHIH XaFbIMIBI TTOTCHIIMAJBIH 1CKE
KocynbiH, JIkeHMCTIH ce3iMeH aiTKaHjaa, JiHHIH
«mmaiganel ce3iMaepy» Ke3i, PyXaHW KaHFBIPTYIIBI
MYMKIHJIKTEpiH, JKEKE aJaMHBIH TICHUXOJIOTHUSCHIH
CAyBIKTHIPYIaFbl OJIEYETIH ally KaXKeTTIrl TYbIH-
JTafIbl.

Kanmer V. JKeHMCTIH TiHII €H 9Yeli <OKeKe
JIiH» (MHIUBUATIK JCHTEH ) 1T KapacThIPYbl, 63 MY-
payiapblHa OChIHJaM TYMaHHMCTIK aKICHT jKacaybl,
JIH apKbUIbl IIBIHAWBI KETUIIMN, aJaMHBIH OaKbIT
MeH KeMEeNIUTIKKe KeTyiH Heri3aeyl Mocenenepin
TEOPHSUTBIK-D]IICTEMEIIIK JKaFbIHAH IIBIFBIC JIHACPI,
MYCBUIMaH/IBIK, KYH/BLIBIKTAP, HUCIaM DPYyXaHHUSATHI
MBbICaJIbIHAA (HEMECe: CANBICTBIPY apHACHIHIA) KOJI-
JlaHy MaKCaTbhIHJa aJJbIMCH KJIACCHK-IHTaHYIIIbI-
HBIH MYpaJlapblH XaH-)KaKThI 8pi TEPEH 3epTTeyiMi3
Kaer.

MakanaHblH MakcaTel — YuIbsaM JkeiMcTiH
JIHTaHy FBUIBIMBIHA KOCKAH YJIECiH, JKEKe TYJIFa-
HBIH JIHU TOXipuOenepi YFBIMBIH alllbIll KOPCETY.
On ymiiH Keieci MIHIETTEp KOWBUIAIBI: MiHTa-
HYJIBIK, MypaJjiap >KoHE FaJbIMHBIH 63 eHOeKTepi

Herizinne JxelMcTiH QuIocousITBIK XKoHE JIiH-
TaHy OaFbITBIHAAFbl KO3KapacTapbl MEH TYIXKbI-
PBIMJIapPBIHBIH HETi3AEpiH, epeKUICHIKTEpiH 3epT-
tey; JKelMCTiH maesmapbl MEH 9JicTeMeNIepiHe
KATBICTBI MIKIpJIEpi Tajujay; aTaKThl JiH MCUXO-
JOTBIHBIH KOJJAHFaH O1C-TOCUIIEeP1 )KUBIHTBIFBIH
kepceTy; «/inu Toxipubenepaiy oparyaH/blIbI-
FBI» €HOCTiHIH 0acCThl TE3UCTEPiH, TYXKBIPHIMIA-
PBIH amsin kepcety; Y. JKeHMCTIH OiH1 FBUITBIM
aNJBIHIA KAKTAYBIH (II0JIOTH) )KOHE MiHASPACT]
MHCTHIIU3M, JKEKe Ce3iMJIep MEH Xalaepai My-
KHSIT OaKbLIA, 0JIapabl TANKBIIAybIHA OYTiHTI 3a-
MaHFBI IIHTaHYy, JIiH ICUXOJIOTHUSCH TYPFBICBIHAH
TYycCiHiKTEME Oepy.

ForabivMu 3€pTTEY anicnaMacu

JIiH CHUXOJIOTHSICHIHBIH, JKAJIIbI JIIHTAHY FHUIbI-
MBIHA KOHE OTKEH FachIp/ia eMip CYpreH i3armap-
JapJblH MypajiapblHa apHaJfaH OChl 3€PTTEYHiH
YKAIIITBI TEOPUSIIBIK-9/1ICTEMEITIK HETi3/IeMECIHEe KeH
MaFrbIHA/1a O0BEKTUBTIK (IIIBIHARBUIBIK, OUITIK), Ta-
PUXUIIBIK, TAPUXU-TEHETUKAIIBIK, TOCLI (MBICAIIBL, VY.
JxemcTin Oenrini memmepae XX FachIpABIH 0a-
CBIH/IAFBl YCTEMAIK KYPFaH FBUIBIMU-(QuIocodus-
JBIK, TTapagurMajapIblH <GKeMicl» OOJFaHBIH ecTe
ycTay, COJl Ke3jeri OaThICTHIK JIHTaHy MEH TICH-
XOJIOTHSIa KacaH MaTepUaIN3M HeMece OipKaKThI
WJCATU3MHIH OKTEMJIITIH €CeIKe ally), COJI CHSIKTHI
FEPMEHEBTHKAJIBIK TOCUT KoyaHbL1abl. COHFBICHI
OTKEH IIAKTBIH OKUIIHIH KaJlaMbIHAH IIBIKKAH IIbI-
FApMaHBIH MOTIHIH OJEYMETTIK-MOJCHN KOHTEKC-
TICH THIFBI3 OailllaHbICTa TABIMIAYABI KAXKET STe/I.
V. JIXeWMCTiH TYXBIPBIMIAPBIH 3epTTeyAe KeHiHTi
TYMaHUTAPIbIK, FEUIBIMIAPIAFI, GUIocodus, TCH-
XOJIOTHSIIaFbl JKaHa oficTeMeep, €H COHFbBI JKETIC-
tiktepi Konnaububl. On FOHTTBIH «OeiicaHa bUTBIK
TICUXOJIOTHACHD) Typaibl Herizmemenepi, A. Mac-
noy, C. I'pod, T.6. 3amMaHayu ICUXOIOTTapAbIH AiHH
TOXIpUOENIepre, CAHAHBIH 03Tepy KAJIITBIH 3epTTEYTe
KaTBICTBI KOPBITHIHIBLIAPEI ecenke anbiHaab! (FOHT,
1997). Maxkanaga Y. JlxeliMc 31 KomaHOaraHbI-
MEH, KIITACCHK-FAJIBIM 3ePTTETeH aIaMHBIH 1IIIKi JiHH
ToXKipuOenepiHe KaTBICTHI Ka3ipri 3aMaHFbl Tep-
MUHZCP JIe KOJIJIaHaabl (MbICAJbl, JIHII HHTEPUO-
puzanusuiay; cana tpancdopmarmiacer, T1.0.). Co-
HBIMEH Katap, 013 deMIiK AiHaepre opTak, Keiloip
MUCTHKAJBIK, TICHXOJIOTHSIIBIK TOXKipuOenep yIIiH
Kaszak TUTIHAET] I9IipeK, bIHFAMIbl SKBUBAJICHTTED
YCBIHYFa TBIPBICTBIK, COHBIH imiHae J[xeiimc ces
€TKEH «experiencey, sFHH IIKi ce31MIep MUCTHKA-
TBIK, TOXKIpHOeepin xan (apabiia — xais), Xaaaep
Jien atayra 00Jajbl.
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Heri3ri 0esim

ConbimeH, batsic Eypona MeH Amepukana Fbl-
JIBIMU OPTaJa, YKaJIbl aJIIHFBI KaTapibl KOFaM MY-
Iiesyiepi apachiH/a JIHTe JISTeH CKETITUIIM3M MBI3FbI-
Maii TypraH coHay 1902 sxbutsl «liH aiam »KaHBIHBIH
TO3rici3 KacipeTTepiH oTe TepeH opi OastHAbI 0aKbITKA
aiffHaJIBIpa aJaThiH THUICKIM KYJBIPETKE Ue» JIeTeH
(oxeiimc, 1993, p. 147) GaTbun TYXKBIPBIM JKacaraH
VYunbsam JKeHMCTiH MaKcaThl AiHAET] ce31M 3IIEMEH-
TiH, KeKe TYJFAHbIH 1IIKi JYHUECIHIH CBIPIapbIH, IiH
JKOJIBIHIAFBI aJaMHBIH KaH JYHHUCCIHIH KyObUIMaIbI
Xajjepid, OacblHAaH KEIIKEH KOHII-KYWIepiH SIFHU
JKeKe WHIUBHITIH ToXipuOenepiH (MeWii, O YIIbI
TYJIFa, MW KapanaibiM OOJICBIH — TEK JIIHU CEHIMI
IIBIHAKBI, 1HKOP aH OOJyBI MIApT) MIHTAHY FBUTHI-
MbIH/]a MEHJIIHIIIe €CENKe aly, TINTi 0acThl KYHIbI-
JIBIK, JIETI Kapayabl HeTi3ey OOIbL.

FanpIMHBIH 0acThl TYXBIPBIMJIAPHI JIiH MICHUXO-
JIOTUSICBIH 06JIeK TIOH PeTiH/Ae JaMybIHA KOJI alla-
TBIHBIH COJI K€3JIiH ©31H/I¢ KopereH onIibuiap 00J-
KaJpl. Ocipece aMepUKaHABIK TICHXOJOTTHIH iH/Ii
Oy/1aH ObLTal MICUXOJIOTHSUIBIK (PEHOMEH, «Ce31M To-
XKiprOeci» JeT KapacThIPY/BIH YITICIH KOPCETKeHi
VJIKeH pe30HaHC TyFbi3Nbl. «Experiencey, xeke To-
KipuOe (xair) Macesneci OyaH OblIail ampFa MIbIK-
Thl. Y. JIKEMCTIH HOBATOPJIBIK HJCSJIAPbIHBIH IIi-
KipTanacThIK KOHTEKCIH Iyphic TyciHy ymriH XIX .
coHpl-XX r.0ac kesinzeri bareictara dunocodusi-
JIBIK, JKOHE JTIHTAHYIBIK aXxyalbl, 0acThl ypicTep-
T, KaJbITacKaH OW-MECHTAJJIBIK TanTaypbIHAap-
JTbI YKOHE JKaHAIla OWJIAyJIbIH AJFAIKbl OeNTiIepiH
AHBIKTAYbIMbI3 KQXKET.

Eypomansik oinay sxyieciHme, 3alBIpIBI FbI-
JIBIMBI MEH (UIOCO(USACHIHIA OChI HAKTHI TapUXHU
Ke3eHje, Oip JKarblHAH, PAllMOHAIU3M MEH MHTEJ-
JIEKTyaJIu3M YCTeMIiK Kypbin Typabl. On acipece
Kanr, 'erenpnepniH 0OOBEKTHBTIK HJCAM3MIHJIETI
JIOTUKAa MEH OHTOJIOTHSIHBIH OapabapiiblFblHAH Ka-
JIBITITACKAH JIIHTE T€K MOJCHHU YHUBEPCYMIAFHI KY-
OBLIBIC, TIH (GUITOCO(HUSCH pETIHE Kapay d/eTi eIi.
ExiHmni TypreinaH, MiHII MIPKEYITiK, TEOIOTHSITBIK
npo0JieManap KUBIHTBIFBI Jien KaObuiaael. YKa-
TTBI, COJT 3aMaH/Ia JTiH/i MalbIM/IAy/IbIH KOHIICTITYal-
JIAHFaH, WHTEIUICKTyallaHFaH Typi FaHa OOJJIBI.
Tarwr 6ip esremre ipremi ypaic o — bareic anemin-
JIe TIO3UTUBU3M, CIIUCHTU3M, OUXECBUOPU3M ChHIH]IbI
MaTepUAINCTIK, AMIUPUKAIBIK, JKapaTbUIBICTaHy
FBUIBIMZAPBIH aMaJijapbl MEH JI9JICNIEMEIICPiH
FaHa MOWBIHIAWTHIH arbIMap Kelel KapKbIHMEH
JTAMBIJIEIL.

Ocpsl xepae Y. Jkeimc yirin 6enriii 0aimaHCTh
me0ep Ky3ere achIphbII (KIIBIHIBIK OPTACHIHIA JIe-
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reHJiel), iH EHOMEHIH TOHMOWBIH MaTepUATH3M-
HiH CBIHBIHAH J1a, COHBIMEH Oipre jKeMicci3 Kyprak
panMoOHAIM3MHEH /1€ AXbIPAThIl ajblll «TiPUITY»
MaKcaThl TYbIHIAIbL. DUIOCOPHUSIBIK WICAUTUIM
MEH TeOJOTHsJaH Kamblk Oony yuriH Jxeiimcri
TaFJBIPJIBIH 031 XUMUsI, OMOIIOTHSI CHIHIBI XKapaThbl-
JIBICTaHy FBUIBIMAAPBIH 3€PTTEYTe, COCBIH MEANIH-
Ha MEH SMIMPHUKAIBIK, SKCIEPHUMEHTAIIBI TICHXO0-
JIOTUsTHBI TaHaayra utepmenesi (1890 sKbuTbl OHBIH
1400 Gettik «IIcuxoMOTHSI IPUHIUIITEPI» aTTHI €H-
Oeri ykapbIK Kep/Ii, OHJIa MEHTAJIJIBIK, aypyJiap HeMe-
ce cay ajiamjiapra CTpecc, THITHO3 YKOHE JIope-Iop-
MEKTIH acep eTyi, T.0. 3epTreneni). benenai xocion
ricuxoJior petiaae 1892 XbuTbl 01 ©31HIH MIOKIPTI
exeyi AKIL-rarpr Oipinmn Konman6amsl ncuxoo-
THsI 3epTXaHachIH amThl. Y. JkeiiMc AMepUKaH/IbIK
[cuxonorusiblK  AcCOUMAIMACBIHBIH, MPE3UICHTI
OO0JIBIT CaliIaH IbI.

JlxeliMc «mmparMaTu3mMy YCTaHbIMBIH HeTi3/ere-
Hi Oenrii, o pumocodusiFa ochl )kKaHa TOCUTAECMEH1
eHri3yi OenceHi xakTaabl. 1907 KbUIbl MIBIKKAH
«IIparmatusm: keWbip OaMbIpFBI O¥Nay ®icTepi
yurid >xkaHama atay» («Pragmatism: A New Name
for Old Ways of Thinkingy») enGeriame om oChkl
«IMalJATBUIBIKY 9aicTi Herizaeni. OHBIH HaesIaphl
MeH oiinay XyHeciHiH 031 «aKblUTH (YUIT0COPHUSTHBIH
OpPHBIH «CEHIM MEH ce3iM (PUIOCOQUSICHIHBIHY» al-
MacTBIpFaHbIH KepceTeni (AHTOoHOB, 2015, p. 35).
CoJsl CHAKTBI O caHa KYOBUIBICTapblH 3€pTTEye
(YHKIIMOHATI3M TOCIIAEMECIH KOJTaHIbI.

Anarina Yunesm [Dxeiimc kapabaiiblp «Mequ-
[MHAIBIK MaTepuaiu3Mre» OapmaraHbl, OQJKIM,
JKacTallblHAH XPUCTHAH-TIPOTECTAHTTHIK PyXaHHs-
TBI aTMocdepacbiHaa ockeHi, kyperinae Kynaiira
JiereH MHTYUTUBTI CEHIMHIH caKTalIybl ce0enTi 00J1-
FaH ChIHAMIEL. Y. JkelMc o31HiH 3epTTey dIicTeMe-
CIH «paAMKaJIbl SMIUPU3M» Jem aTtaisl. [xeiimc-
TiH apKachlHAa OAaTHICTBIK AMIUPHU3M CHII iHII
ChIHAY BJIICTEMECIHEH, KepiCiHIIIe, MiHHIH TOXipH-
OcciH MOUBIHIAY OJicTeMeciHe aifHajma OacTaibl.
Ce0e01, VY. [IxelMc 3KCTIEPUMEHT, TICHXOJIOTHSUTBIK
TOXKiprOenep MeH ce3iMaepi HaKThl OaKbLIayMEH
3epueneyni JiHTaHy ypJAicTepiHe eHrizyre OerOy-
PBIC JKacasbl, )KOHE KEHIH «MUCTHKAJIBIK TOXKIpHOE-
JIEpJIH SHIUKJIONEAUSICEy Jen OarananraH «/liHu
TOXIpHOeIepAiH dpaTyaHIbUTBIFED» KiTaOBIH/A JKa-
Halla 3epJeiieydiH Tamalla yiricin kepcerti. Fa-
JIBIM-TI9PITEP, TICHXOJIOT PETiH/IE 0JT MUCTHITM3MHIH
JHA Ma3MYHJaFbl OHTAMIIBI KOPIHICTEPIMEH Karap
KYMOH/II TypJsiepi OOJaTBIHBIH Ja KacbpMai, TCH-
XHUKAJIBIK CBIPKATTAP/IbI TAJIIA/IbI.

V. JKeMCTiH >KapusIaHBIMIAPBI COM Ke3eri
Eypona sxone Peceii ¢unocodrapsl MeH aiHTaHy-



K. Teimxan, C. Hyprasza

HIBUIAPBl  apachlHAa TaJlKbIFa TYCKEHIiH, MiKipTa-
JacTap, COHbIMEH Oipre KalImbl ajFaHzia 30p KbI-
3BIFYIIBIIBIKKA He Oonran exi. Con ke3miH e3iHae
JxeMcTiH eHOeKTepi OpbIC TUTiHE ayaapbUIIbI
(CoBerTik aTen3M 3aMaHbIH/A, OpPUHE, OJNapFa Kaii-
Ta TBHIABIM canbIHIBI). OpBIC 3USITBLTIAPHI «Bompock
¢unocopun u neuxosnorum», «Jlorocy, «Pycckas
MbICTBY», «borocnoBckuil BecTHUK», «Bepa u pa-
3yM» CBIHZBI AIHTaHy, QUIOCO(USIBIK OaFbITTaFbI
OaceumeiMmapaa Y. JxkeimcriH «liHum Toxipube-
JIepAiH CaHATyaHBIFbI» €HOCTTH KbI3y TaJKbIIaH IbI
(AnTtoHoB, 2015). byn xepae XX r. 6ac kesinne Pe-
ceiiie 0ol KeTepreH AiHU-PUIOCOMUSIIBIK peHec-
caHCTi eckepy kepek. 1896-1916 xok. Peceiine sxoHe
KeHiH sMurpauusga opsic aBropiuapbl JxeidMcTiH
€HOErIH K1l TATKBUIA b

Tapuxubl opi KyksikTanysl C. Kotnsapesckuii
JxeriMcTiH mparmMaTtu3M  (uiocopuschl AiH MeH
FBUIBIM apachlHIaFbl KAMIIBUIBIKTHI SJICIPETYTE, COJI
CUSKTHI HiHU (DaHATH3M HEMece, KepiCiHIe, TiHTe
HEMKYpalJIBIKTaH ©3rellle, opTamia dAiJl YCTaHbIM-
JIbl KJTBITITACTBIPYFa HET13 jKacaJlbl JIeH dKOFaphbl Oa-
ranazael. On JlxeiiMc 3epTTeyiepi eHai TiHHIH ©31H
KATBIIT CEMIT KaJIFaH «COHFBDY aOCONIOTTIK popMa-
Ja eMec, aJaM PYXbIHbIH MOHTUIIKKE YMTBUIBICHI
TYPFBICBIHAH JIMHAMHKAIA KapayJsl yHpereai Jer
Tydingeni. Atakrel ¢uiocod, Teosor (TeoNorus-
nad PhD ararein, smurpanusna, KamOopumke anran)
Hukomnaii bepasie apkamian Y. [keliMcke inTunar
KOPCETIN Keli. AMEepUKaHIBIK OUIITBIIABIH CHOCTIH
«JIAHKTBI KiTam» Jien Oarajar, aFbUILIBIH SMITUPU3-
MiHeH Oactay anraH Y. J[xeitMc OHBI apbl Kapait na-
MBITHIM, iC JKY3iHJIE IHU KOHE MUCTHKAIBIK TOXKi-
prde KYOBUTBICHIH aKTabl, OJ1 «TAHBIMHBIH OMipJIiK
CBIPBIHAY» Kapail OeTTe[li, HOTMIKECIHAC IHU ToXKi-
pubenep sxainsl XIX FachIpZiaH KaJbIITACKIT Keje
JKaTKaH palyOHalJaHFaH Tepic TYCIHIKTIH KYIiH
KOKKE YIIBIPIIBT S/,

ConbiMen Oipre ©acka oOpbIC OHIIBLIAAPHI
cusakTel, H. bepmse VY. J[xelMcTiH Tek aHTIIO-
CaKCOHJIBIK JiHHM aFbIMJap/bl Ha3apFa ajbll, IIbI-
FBIC-XPHUCTHAH ToXipuOenepiHne KoHIT OelMereH-
JIriH eHOeriHiH Oip KeMIIiH TYChl AN KepCeTTi
(6ipak VY. Ibxeitmc JleB TomcroiaerH miHu i37e-
HICTepi MEH XaJJepiHe apHaibl TOKTAJIFaHbl Oell-
rimi). bepngestiy nikipinme, Y. J[xeitmc yceiHFaH
IiHU TOXIpuOenep cyperreMeci >KYNbIHBIpaK, OJ1
JIIHU TOXIPUOCHIH TEK 3JIEMEHTApPJIBIK, O0acTaybIII
TICUXOJIOTUSICHIH FaHa Oepli-MbIC, all «eH YKOFap-
FBI TICUXOJIOTHS» OJ1 JKa3bUIMaraH Ky#Jie KalbIIl
OTBIp. OJeTTe «OaThIC MHAMBHIYaTU3MiHE» Kapa-
Ma-KaWIel YKEIMABIK «Memy, lipkeymi, cobop-
JBIKTHl (KOMIIUIIKTI) MKAKTaWTBIH COJ Ke3Jeri

opeic AiHU (unocodTapbl aMEpUKAHJBIK FallbIM-
HBIH SMITHPU3M TYPabl TYKBIPBIMBIH KCHEUTYI1»
YCBIH/JIBI, ce0e0i COHFBICHI OiPIKaKTHUIBIK JICTI CaHa-
nel. Mocernen, I1. CtpaxoB Y. JI>kKeHMCTIH IiH TICH-
XOJIOTHUSCHIHA KOCKAH YJIECiH )KOFapbl Oaranaca ja,
YKATTBI PUITOCOPUSITBIK, «ITPArMaTU3M» TYKBIPBIM-
JTaMaChIHAH OHBIH OYJIBIHFBIPJIBIFBIH, IEKTCYIIT1H,
OaTpIC alaMblHa TOH YTUJIUTAPU3M, TIMTI CEKTaHT-
THIK HBIAHAapbiH kepeni. llIbiHalbl XpucTHaH
pyXaHuaTel OyJ AYHUEHIH «IaijlacbIMeH» FaHa
eIeHOeyi THIC JIeN ChIHAWBI.

Y. JIKeWMCTiH 3epTTeylepiHe TONBIKKAHIIBI
tannay skacaraH ataktel ¢uinocod C. dpank 60:-
11, Opbic oiHu ¢unocodTapsIHBIH imIiHAET! eH Oa-
TBICIITBLI, 3aMaHAyH OWIIBLT caHaiFaH DpaHk e3i 1e
IIHHIH TOJBIKKAHAB (PHIIOCO(UACHIH HETi3aereH
eni. C. ®paHKTIH aHBIKTaAMAaChl OOWBIHINA, Y HIIbIM
JxelMC «TYHFBIII 3aMaHayu MCUXOJOr», «JKOoH
MwuiibaaH KeHiHri ipi aHTJIO-CAKCOHJBIK OMITH-
PHUCT», OFaH «IICUXOJIOTHSIIBIK OaKblIayFa KeJITeH e
JIAHBIIIITAH/BIKKA Tasly TAOUFU NapbiHbD TOH (AH-
TOHOB, 2015, p. 34). [IxeliMc TIeH OHBIH Kapusia-
HeIMJapbiH C. @pank XIX—XX FF. TOFBICBIHAFEI
KOFaMIBIK TpaHCcpopManusiap KOHTSKCIHAE TIHHIH
MOJICHUETTET1 POJIiHiH e3repyi TYPFbICHIHAH Kapac-
TeIpanel. Con cusakTel [1. @nopenckuit Y. JxeriMc-
TiH ©JicTeMeCiH «OeTOYpPBICTB) Jiel, eHAl OyIaH
OblIail AIHHIH MOHI Typasbl TOTMATHKAIBIK YCTa-
HBIMHAH ©3TeIlIe «ChIHU CYPaKTapAbD» KOKFa KO
ampUTa bl Jer O0aranajsl. JPKeMMCTIH ICHXOJIOTHS-
Fa KOCKaH YJICCIH jKaH-)KaKThl Tamaar, 1910 xbutsn
CBIH-TIKIp Jka3FaH peceimik I'. YenmanoB Oomsl
(BopoOges, 2017, p. 83).

MboeHn-opKEeHNEeTTIK ©e3TelIeNiriMer  Oenrimi
npaBociaB Peceiinin con ke3zeri giHu Qrocodra-
PBIHBIH TIOFBIPEI Y. J[XKEHMCTIH uuessiapbiHa YIKCH
MoH OepreHi MaHpI3bl (Grossman, Rischin, 2003).
bizmidme, V. JKeWMCTIH JIHHIH 1K1 afaMy TOXI-
pubenepi MeH ChIPTKBI BICYMETTIK KYPBUIBIMIAPhIH
(YMBIMIACKaH WHCTUTYT, IOCTYpPIEp), WHTEPHO-
pu3anusi MEH SKCTEPHOPH3AIMSIHBI KapamMa-Kapchl
KOIOBI COJI 3aMaHFbl FBUIBIMIAFbl KOHBIOHKTYpara
OaiimanbicThl Oenrini ocipeney Fana. Kazipri 3aman-
FBI TiH conmoiorsl Jonamsn Mwmmnep Y. JIxetiMc-
TiH «3KCIPECCUBTI MHAUBUYyaTU3MiH» KEHiH ChIHFa
aJFaH aBTOPJIAP.Ibl, COHBIH IMTIHAEC KATOIUK JTOCTY-
pin xakraymsl Yapnes Taiinmopnasin «Varieties of
Religion Today: William James Revisited» aTTsl
KiTaOBbIHIA «IPOTECTaHT J[MKEHMCTIHY» JKEKe ToXi-
pubenepai YWbIMIacKaH iHTe KapChl KOIObIHA Oaii-
nanblcTel yoxkaepai aran otti (Miller, 2023). Con
CHUSKTBI ©3 3aMaHbIHJa JI>KSHMCTIH MHCTHUKAJIBIK,
KYOBUTIBICTApFa, TEJENAaTHsIFa, T.0. OH KO3KapachlH
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Jbx.Kerrenn, O. TuTueHep ChIHABI aBTOPUTETTEP
ceIHFa anrad ekeH (BopoOwes, 2017, p. 85).

LbrH MaHIHAE Ka3ipri 3aMaHFbI )KahaHIBIK JIHH
TpeHarepdi, TinTi XX FachIpABIH OUTLII TICUXOJ0-
rol K. FOHITBIH «YXKBIMIBIK TYyICaHa» KOHLENTiH
ecerke ajcak, JKEKEIICTK MEeH KaIMbLTBUIBIKTHIH
(MycbUIMaH OOCTYPIHAE: «IIAXCH» — «FYMYMHY)
apaKaThIHACHI OPKAIIaH e3apa TUACKTHKAIBIK, Oali-
JaHbIcTa, KypAenipek, o1 XX F. 6acbiHIa eMip cyp-
red Y. JkeWMCTiH KOPCETKEHIHEH TOpi TepeHIpeK,
napagokcanipl aen aita amambi3. Y. JDxeliMcTan
kerin XX-XXI Fr. FRUIBIMJA, IICHXOJIOTHsAIa caHa
(benomenepi Typaiibl aHaFypJIbIM Oail, KeH KeleM-
Il Herizmemenep, TYXbIpbIMIAp YCHIHBUIABI. Fa-
JIBIMHBIH 631 /Ie ICUXOJIOTHSIHBIH OOJIaliaFsl anabiia
JIeTI, TIMTi ©31HIH ICUXOJIOTUSITBIK EHOCKTEpiHE CHIH
Ke30€H Kapar, COJl 3aMaHHbBIH JKaHTaHy UTIMiHIH
aKaJIEMUSITBIK FEUTBIM PETIHAET] JKETICTITiHE KOHIII
TOJIMaFaH.

JKanmer anranna, Yuaesam JKeMMCTIH TiHTaHY-
JIBIK MYPAachl, Ka3ipri 3epTTeyIijepaid MiKipiHie,
03 KYHJIBUIBIFBIH KOFAITIIAFaH KOIKBIPJIbI Kiac-
CHKaNIBIK Mypa. FanbIMHBIH morMaTu3Mre Kapchl,
JIIHTe MparMaTu3M TYPFBICBIHAH KapayblH KOTITEreH
FalbIMAp, 3USUIBLIAP i A€ KbI3y KOJjar, maia-
JIBI 3epTTEy TOcuImeMeci petinae Kabsuimayna. Ey-
ponansik, enaep, AKIL, Peceii, Typkus, T.6. aBTOp-
napel, Meicaibl, Jeremy Carrette, David Lamberth,
Henrik Rydenfelt, Sami Pihlstrém, Stephen S.
Bush, R. Goodman, M.G.Bradford, J.A. Bishop, S.
L. Hawkins, Fatih Tastan, peceiunik B. BopoObes,
J1. boiixo, FO. Ctpuxosa, K. AHTOHOB, TaFsl OacKa-
Japbl pETPOCHEKTHUBTI TangayiapblHaa OipaybI3aan
aTaKThI TICUXOJIOTTHIH iprefii eHOeKTepi MEH TYKbI-
peIMaapbIHa Korapbl Oara Oepim, Y. J[xelMmcTiH
uaesIapbl MEH OICTePiHIH OMIPIICHIITIH pacTai-
Ibl. «ByriH qyHHEXKY31 yHUBEpCUTETTEpiHE MiHTa-
HY MaMaHJIbIFBIHIAFbl KONITETCH KYpbUIbIMIAp 0ap,
onapaa JIkeHMCTiH uaesiapbl MaHBI3bl OPBIHFA
re. OHBIH XeKe ToXKipubdesnep Typaibl mailbIMIapsl
KONTEreH FalbIMIApAbl JiHU XOHE MHCTHUKAIbIK
ToXKipuOenepai TeK MiHTaHyAa FaHa emec, Oacka
cajaiapja Ja, aWTaJblK TICHUXOJIOTHs, TEOJIOTHs,
(humocodust KoHE aHTPOTIOIOTHAA, 3EPTTEYTE BIH-
tananasipas» (Bishop, 2021).

Haru:xesepi :xoHe TaakblLIaMa

V. JxedMCTiH JKanmbl AiH Typauibl, AIHACPAIH
TUTIONIOTHSCHI, IIHTE aHBIKTaMa Oepy HeMece MIHAeT]
aJlaMap/IbIH TUNITEP] CHAKTBI MOCEIeNepre Jie e3iH-
NIK ToclaeMeci airakTaimagsl. [IcHxosor JiHHIH MO-
HiH aHBIKTayFa Kbl aJIFaH/Ia KapChUIBIK, OLIIipe-
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Ii, ce06e01 OHBIH OMBIHINA JIIH KYpPJelli, KeTIKypamiac
mopce ([xeime, 1993, p. 37). Con cebenTi 0n TEK
HAKThl aJaMHBIH J[IHH CEHiMi, 1IIKi ce3imjaepi Mo-
ceneciH O3iHIH 3epTTey HbICaHbIHA anaisl. Jlxeimc
JHHIH MHCTUTYLMOHANIaHFaH (opManapbl — MeKe-
MeJiep, WHCTUTYTTap, CBIPTKBI KYJIBT, KypOaHIIbI-
JBIK, IOIPKEy, TEOJOTHSUIBIK >KyHenep, paciMaep,
T.0. €KeHiH JKaKchI Oifie Typca Jia erep JIiHre mapTThl
aHBIKTaMa KakeT OoJica JIiH — Ma3MYHbI KaFbIHaH
Kynaiira KaTbICThI KYPBUTFaH jKEKe aJIaMHBIH CEe31M-
Jiepi, aMangapbl MeH ToxKipuOenepiHiH (XanaepiHiH)
JKUBIHTBIFBI IeTT cananel ([[xeiimce, 1993, p. 40). On
O31HIH «JIIH — CH 8YeJIi ®KeKe ToKIprOe» JIereH 0acThl
TE3UCIH CHOCKTEPIH/IE aiFa TAPTHIIT JKHi KalTaTal bl
([xetime, 1993, p. 39). Xekenrin aiHIE OHBIH «Op-
TaJBIFBIHY 1MIKI Ce3IMIEp, agaM JKaHBIHBIH ©31HCH
TBIC PyXaHU ©JEMI€ CEHiMi, YMITi, ap-ysThl, abpl-
paysbl, JKaJTFBI3IBIFRI, JOPMEHCI3Ir, T.0. amamu -
ci3mikTepi MeH caHa-ce3iM Kypeci Kypaiapl. CelTi,
V. JIxeiimc  TiHIETT caHa-Ce3IMIl, IICHXOJIOTHSHBI
AIJIbIFA IBIFAPHIIN, GUIOCOPUSIIBIK adCcTpaKysiIap-
JIBIH MaHBI3bIH KYPT TOMEH/ICTTI.

VY. JIxelMCTiH eHOEKTEepiHJe >KalIbl JiHTa-
HyFa KAaTbICTBl TaOWFaT MAiHAepi (HATYypaJHCTIK,
MOJIMTEUCTIK) MEH «KYTKApy AiHACPiH» (DIEMIIK,
STUKANBIK JiHAEp — OYyIIu3M, XpUCTHAH, HCIIaM)
eKi YJIKeH caTbliFa (Typre) OeJim KaparaHbl a Ma-
HBI3IBI. APXauKaIBIK, TIHACPIl «KAHCAYIIBIFRI JTiH-
Jiepi» Jer artar, oJapJblH i30acapiapbIHBIH JKEKe
OacTapbeIHIa «KYTKapy MIHIACPIHIET» CHSIKTHI KaH
a3a0bl, pyXaHH i37ieHicTep, T.0. KaHIIbUIBIKTap 00I-
Maybl ce0enTi TAOUFaTIeH eTeHe KaparnaibiM, ONTH-
MUCTIK «COOMIIepIIe CeHY» TOH O0JIIbI. Al SIeM/IIK
TIHAEPAl YCTaHyIIbIIAp ajaMH CaHa-Ce3iMHIH ca-
HaJlyaH KYOBUIBICTapbIH OachblHaH Kewlipeli: oJjap
IIYHUCHIH KapaHFBUIBIK, 3YIBIMIBIK SKCHIH TYCIHIIL,
JKeKe OachIHBIH JKOHE Oacka anamuapiblH KyHoa-
pBIH Oinmin (YFBIHBIN), TIECCUMU3M, KyH3elic, 1mKi
TapTeic apkbuibl KygmaiiFa nereH ceHiMiH TaOaspbl.
Conpimen 6ipre, [xeiiMc OO#BIHIIA, «KaH CAYIIBI-
FBIHBIH J[IHI» MBICAJIBIHA JIDCTYPIl KATOJIHUIIM3M JIe
KATKBI3bLIAMbI, all, MOCEJICH, KaJlbBHHU3M «KOK-
CBIHFaH JKaHHBIH JIHID» 00JIBIN Ta0bUIA k.

V. xetimc Opurtan Teonorsl @psHcuc Hbro-
MOHHBIH aJaMJIap IblH iHJeT] eKi AiHu v (Typi),
€Ki JTIHU TEMIICPAMEHT HeNIepl YTici Typaibl uiaes-
ChIH KaObu1mam oHbl JaMbITThI ([xkeitmc, 1993,
p. 140). Onmap «6ip mopTe Tyranmap» (once-born)
JKOHE «eKi MopTe Tyranmap» (twice-born). bipin-
mrici — TaOWFaThIHAH ©31H-631 OAKBITTHI CE31HYTe
JaibIH, caHa-ce3iMi OYTIH, ONTHMHUCTIK Ma3MYH-
na tysinred, Kymaiasl, omeMimi, eMipai KyaHBIIII-
MeH KaOBULIANTBIH JKOHE KAJBIIThI ABOJIOIUSIIBIK
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JKOJIMEH JIaMHUTBIH aJaM >KapaTbUIbICHL. AJ twice-
born — o TaFABIPbIHAH, KAPATHUIBICEIHAH «CHIPKAT
JKaHAap», AYHUCHIH KEMIIUTTiH >KaHbIHA YKAKbIH
KaObUIIANTHIH, MCHTAIIBIK KaFbIHAH KYPJCTi, Kaii-
IIBUTBIKTEI OOJIBIT KEJETiH oJlap MiHU ToxXipuoe,
aTtan ailTKaHja jAiHre Oepimy (conversion) apKbIIbI
eKiHIII peT eMipre kemyre (KalTa skapaiyFa), SIFHU
YKaHFBIPYFa YMTBUIBII, COJI KOJIIBIH OypaH Oerrecte-
piHeH etin TyOeireini KaiTa KypblulyFa OyHbIpBLI-
rargap. JKanimbl, «eki MOpTe TYbLTY» MeTadopacsl
YHIUTIK OiHu punocodusiaa (OpaxMaHaapra KaTbIC-
THI), COJI CUAKTHI [Ikinme ae kezneceni. Y. Jxeiimc
aMepHuKaHJIbIK, TypuTan J[xozed AnnaliHHBIH Ka-
HATTHI CO3iH KenTipenmi: «Harpi3 XpucTuaH amamsbl
JIETeH — ipreTachlHaH OacTar NIaThIphIHA ICHiH Kak-
Ta KypbUTFaH FUMapar icmerrec. On — jkaHa azmam,
JKaHa kapateuteicy ([xerimc, 1993, p. 186).

Con cusikTel Y. JkeWMc JIHH CEHIM, JIIHH TO-
Kipuoesep, Kanmbl TiHAAPIBIK, AETCHE PUSICHI3, Te-
PEH ce3iMiep MEH IMOIIMSIIAP IbI, HAFbI3 MEHTAIJIBIK
9KCTIEPUMEHTTEP/Il KaHbIMEH ce3in OlTyi alTabl.
Kanmait ma 6oncein Kynaitra cenymiiHiH OachlHaH
KEIIpreH Xajjepi, pyXaHu i3/eHIiCTepl IIbIHAMHI,
KapKbIH, Oipereil ynrinmepne Ooica FaHa Hazapra
ainyra Typapiblk. [xeiimc mon conmail emipOasH-
IIBIK, TOXKIpHOETIep/IiH, MUCTUKAIBIK OKUFAIAPIBIH
HETi31HJe Tamalla A9PICTEePiH OKbIM, KEHiH OJapbl
«Jliam ToXkipuOenep i dpaTyaHIbUTBIFED KiTaOBI-
Ha eHri3al. JkeiMc 31 Oblnaii mer sxa3apl: « ToBIK
JIiHTe OepiTy CalThl IIBIH MOHIHJIE alaM/Ibl ePEKIIIe
JKOHE OKCIICHTPUCTIK aJaMra aifHaJIIbIpaThIHbIHA
eI KYMOH JKOK. MeH Kasip cizaepre KapamaibiM
Kynaitra ceHymniHi aifTmaiiMbIH, OJ1 ©3iHIH ENiHIH
canT-A9CTYpiHe, MW 071 OyIIu3M, XPUCTHAH/IBIK
HEMece MYCBIIMAaHABIK OOJICHIH, kol OONYCBIHFaH
anam. OHBIH JiHIH OJI YIIiH Oackamap kacam Oep-
TeH, I9CTYPMEH OepiireH, Oenrijienren Gpopmanap-
JAFBl  CIIIKTEYMEH OCKITLTIMN, ONIeTIEH CaKTaJIbII
oteip. OHial Kaitadama JiHu emipai (second-hand
religious life) 3eprrey Oisre kem maiima okenameci
anbIk» (James, 2009, p. 9). Congpikran JxeiiMcke
OHJAM EKIHII PETTIK, YCTIPT, JKaTTaHIBI IiHAAP-
JBIKTAH TOPi coJl KaIblH OyKapa YIIiH WIaHAbIpa-
TBIH ce3iMIep MEH MIHE3-KYJIBIK YITICIH YCBIHA
aIFaH JiHA JapbIHABI «eKi MOPTE TyFaH» TYJFajlap-
nerH (“geniuses of the religious line) ToxkipuOere-
pin 3eprTey MaHb3IbL. SIFHU JlKeliMIine AiHHIH Te-
pEeHAIriHAeT] KYNUAFa KeTy YIIH OHBI YCTaHYIIIbI
«IIEKTEH IIBIKKAH JIHW CUNATTaFbl» TUIKE aifHaIy
kepek (Jxetime, 1993, p. 54). Byn xepne «mexTeH
HIBIFY» TICUXOJIOTHSUIBIK Ce3iMIepre KaTbICThI, 1LIKi
Ma3MYHBI )KaFbIHAH achIN-TaCy MaFbIHACBIHIA KOJI-
JaHbUIAIbI.

Onpaii nmiHgap TysraHblH (MEHII, O eXenri
JHU TYJIFAa HEMECE XaJblK apachblHaH Ol JIe IIbI-
FBIT JKaTKAH OPTYPJIi XapU3MaTUKANbIK CUIIATTaFbl
epKEKTep MEH oiennmep OOJCHIH) «IiHTE Oepimyi»
Jie LIBIHAWBI TEpeH aKIHWs, TOJIBIK OOMYCBIHY, ITy-
HUETAaHBIMJIBIK TOHKEpIC Ma3MyHBIHJA (Ka3aK, MY-
CBUIMaHABIK JacTypreri «Kymal >xonmbiHa Tycy»
ce3 Tipkeci goime-moi Oetineneiiai). OmapasiH co
KOJJIa OTKEH PyXaHU TOXipuOenepiHiH LIbIHAKbI-
JIBIFBI )KOHE AKHMKATKA KaKbIH/IaybIHBIH 0acThl Oe-
rici, KpuTepuiii — oJ1 «KeMicTepi», AIHIaPIbIFBIHBIH
IIBIFAPMAIIBUTBIK, OHIMIEP1, )KaHFBIPFaH caHa-ce3i-
Mi, KYJLIBIHBICHI, MEHipiM-IIanaraThIHBIH apTyBl.
AT oChIHJaM MIBIHANBI KalTa TyJey KYOBLIBICHIHBIH
ajaM3aT TapUXbIHIA JDJICIIACHICH JKaJFbI3 JKOJIBI,
«TEXHOJIOTHSICHDY aCKeTH3M eKeHiH J[keimc oiem
niHgepi TexxipubeciMeH Herizneini (backa oxura-
Jap: pyxaHW CUTKIHIC TYFhI3aThIH CasICH, KOFAMIIBIK
e3repicTep, COFbICTap, HEMECE OMip CaluThIH TyOe-
reini esrepry, T.0.). ACKeTW3M, AYHHeEIEH Oe3y
KOHE KEACHIIK KyJIbThl — «QYJIHETIK OMIpAIH CoHi,
HaKBIIbY, — nem Jkazamel Y. JDxeiimc (Jxeiimc,
1993, p. 255). On UumusHbIH Hora xylieci MiHe3 T
IIBIHJIAYIBIH, TYJFAIBIK KyII-Kaipar MeH pPyXThIH
OEpIKTIriH KaJbINTACTBIPYAAFbl €H KEeMICTI Hpak-
ThKa aen Oaramaiasr ([Jxeitmc, 1993, p. 333). Con
CHSIKTBl MYCBUIMaH JliHIHE KOOIpeK TOH KeIeusik
KYJbTiH, OJIEYyMETTIK TEHJIKTI YCTaHy WJeanblHa
0aliIaHBICTBI KOFaM MYILIEJIEpiHe HIEKTEH ThIC MaTe-
pHAABIK JOYJICTTI )KHHAMayFa YHICUTIH IiHA -
TiHe oH Oara Oepeni ([xeiimc, 1993, p. 262-263).

JxelMCTiH Heri3meMeci OOMbIHIIA «Ce31M — JTIIH-
HiH €H TepeH KalHapke3si, an GpuiocousuIbIK KoHe
TEOJOTUSIIBIK KYPBUIBIMAAP, TYCIHIKTEMENep TeK
eKiHIII PEeTTIK «KOHIABIPMa», TYNHYCKA MOTiH-
ni GereH Tinre aymapraH cuskrel ([Dxeitmc, 1993,
p. 40). JlxeMc «IiHM TO)KIpHOENnep» YFBIMBIHBIH
MOH-Ma3MYHBIH amiajbl, OJ PYXaHH TOXKIPHOCHIH
CaHyallyaHJbUIBIFBIH JI9JIEJICH, OHBIH Ma3MYHbI-
Ha OPTYPJIi MUCTHKAIIBIK KOpPiHiCTEp, KOPKBIHBIII,
ceHiM, Maxa00aT, KYHOFa eKiHy (ap a3albl), KyH-
3eJIic, JICMPECcCHs, COJI CHSKTHI IATTHIKKA O6JeHy
(9KcTa3) xangep, mWadbITTaHy, eiry (3K3aibTarus),
T.0. CYOBEKTHUBTIK MiHU (hEHOMEHACPI KATKBI3IIBI.
An niHu TOXiprOenep i 3epTTey1iH MaTepuaigapsl
Oakpliay omiciMeH 3eprrenerin Kymaitra cemymri
aJaMJap/IbIH, MUCTHKTEPIH, KOPIKEIIepIiH, Me-
IyUM-CIUPUTTEPAIH KYHACTIKTEPi, FYMBIPHAMaJBIK
*a3z0anapsl, T.0. aJbIH/BL.

JLKEHUMCTIH y3aK KBUITAPFBI TICUXOJIOTHSUTBIK,
0akpUIay HETI3iHAErT SMIMPUKAIBIK 3epTTeyJiepi,
«Jlinm ToXKipuOenepIiH OpaTyaHIbUIBIFED) KiTaObI-
Ha apkay OonFaH Oail Ma3MYHIIbI TICHXOJIOTHSUIBIK
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MaTepHaj, €H OacThIChl FaJbIMHBIH TEK (eHOME-
Hanapl ToXipuOeHi poKmahaten OakpuIay oIiciHe
HET13/Ieyi OHBI «JiHU TOXXKIpUOCHI», COHBIH IMIIHIC
JKEKe TYJIFAaHBIH dCipece TepeH, MUCTHKAIBIK, KOHIJI-
KYHJIepi MEH XaJJIepiH allblll, CUIaTTayFa MyMKiH-
nik 6epmi. Y. JxkeHMCTIH JiHU SKCIIEPUMEHTTEPIIH
XHUHaFbI icriettec «/linu Toxipubenepiy opatyaH-
IBITBIFBD), T.0. 3epTTEyNEPiHiH KY)KaTTHIK, JEPEKTIK
0a3ackl MoceJIeciHe KeICEK, aBTOP KONTETreH aTaKThl
TiHIapiIapablH eMipOasHaapbiH, OachlHAH KENTKEH
JIHU-MHCTHKAIIBIK axyajlapabl «agaMu KyKaTTap»
([bxetime, 1993, p. 20) periame 3epTTeyiHE apKay
eTKEHiH alTy Kepek. Mpicansl, KacuerTi ABrycTus,
Kacuerri Urnarmii, Maptun Jlrotep, ['ere, Jle
Toncroii, Kacuerti Tepesa, Aune beszanr, [[xozed
Anmnaitn, [xozed Cmut (MOpMOHIAp CEKTACHIHBIH
aTacel), KBaKEpJIEp/JiH CEKTACBIHBIH HETi3iH call-
raH JDxopmx Pokc, Puuapn Yusep xoHe Ppank
BynnennslH FyMbIpHAManapel, coil CHAKTH Mmam
Fazamu, Aw6 maitrambap (Mog), Myxammen maii-
ramMOapIbIH ecimMiepi MEH oJjlapra KaThICThI OeNrimi
I3IeHICcTepl, J)KaH apraibIChl, pyXaHH TOXKipuoOeIe-
pi Maceneci Ko3Fanaabl. OpTaFachIpiblK XpUCTHAH
MOHAxXTapbl MEH MIeHITTepiHiH (a3am meryuriiep,
KypOaHzmap), KBakepyiep, IypUTaHIap OMipiHiH
OCepiIl AMHU30ATAPHI, SCTENIKTEPl MEPEKKO3Iep pe-
TIH/E aJbIHFaH.

V. JlxeiiMc 63 3aMaHBIHAAFEl KaTH()OPHUSIIBIK
npodeccop CrapO3kTiH «/liH ICUXONOTHACHD) €H-
OCTiH KOJTAHABI, OJ1 3epTTEyIe IHKUIMIT (XpHc-
THAaH-0ANTHCT) OpTaja OCKEH >KacecHipiMIepAiH
caHa JaFlapbIChIHAH OTYy/AEri ToxipuOenepi, oHma
xanmsl JiHre 6et OypyabiH 100 oKuFacel KenTipin-
re eni. Con cuskTel nicuxonor xopmk Ko (Coa)
JKMHAI 3epTTEreH OpTa JKacTarbl ajaMIapAbIH JiH-
re O6ypeuty (conversion) 77 ¢akrtici JKUHAKTaIFaH
(Hxeitme, 1993, p. 195). Studies in Psychology of
religious Phenomena sxypransinga 1896 xbiisl 8
(309) nemipinze xapblk kepreH npodeccop Jleyda-
HBIH, COJI CUAKTHI DaBapacTeiy Treatise of Religious
Affections («liHm ce3iMaep Typaibl TpakTatT))
3epTTeyJep/eri MaTepuanaap MeH FbUIBIMU TYHIH-
Jepai ge OerceHai madanaHabl. Yuiabsam Jxeiimc
skanmsl American Journal of Psychology, Journal of
the Society of Physical Research ceiHBI GachUTBIM-
JIapBIH/IA XKapUsIIaHFAH KONTereH JiHaapiiap Mcuxo-
JIOTHSICBIHA KATBICTHI, caHa (PeHOMEHIepi, MOCETICH,
«aBTOMATTBHI JKa3y» KEUCTaphIH, T.0. €CEIKe ajJIbl.

JlxeliMc ©3iHIH JiHH TOXIpUOENepiH MoOH-
MAaFbIHACBIH, OHBIH MCHXO0-(QU3UOIOTUSIIBIK (Dak-
TOPMEH OalJIaHBICHIH, COJ CHSIKTBHI aJlaMHBIH OMi-
pIHIETI MaHBI3BI MEH POJIIH TOJIBIKKAHIIBI AIllbIIT,
CHUINAaTTaraH TYHFBILI Opi Oiperei AiHTaHYIIBI KOHE
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JiH TICHUXOJIOTHl aTajyblHa OapibIK HeETi3 Oepi.
C.Kotnsapesckuii aifTkannai, JxeiiMc 6ip KarbpiHaH
MUCTHKAIIBIK, «KACHETTI» TOXIpUOenepli FhUIBIMH
3epTTeyre KOCyFa OaTbul KaaaMm jkacaca, CKiHIII
JKarblHaH, OJI JIHJIEr1 MHTEJUICKTYaTu3M/Il IIeKTe-
ni. Kyprak pammonanusmre Kapchl O JiHII aKTay
(amomorus) icine 30p yiec KocTel. «Kesre kepiH-
OCHUTIH PEAIBIKTHIHY TEK «Tipi» MIHU TOKIpUOENIep,
OJIapJIbIH aJlaMFa TaiIabl 13ri canjgapbiHaH OiiHe-
TiHIH, aJ PalMOHAJbI TYpP/AE OHBI CHIIATTay MYM-
KiH eMec eKeHiH kazajpl. CeOeli, uppanroHaIbIK,
WHTYUTUBTIK Xalijiepre OaiaHbICThI K€K MHUCTH-
KaJIBIK TOXXIpHOeNep/iH meKapackl 9AeTTe CyObek-
THBTIK 00JaThIHbI Ja Oenrim. XXammel, Y. xeiimc
palMoHANIM3MHIH JiiHTe Oara OepyJeri — jkakTayaa
Ila, Kapchl 00IIyaa Aa — JOPMEHCI3IIT] TypaIbl alllbIK
auiTThl ([xeiime, 1993, p. 71). Ceiite Typa, [xeiimc
ic KYy3iHAE ©3iHIH TaHKATApJIBIK OUTIMIUIITT MEH
JIAPBIHIBUTBIFBIHBIH, aPKACHIHIA JIH MEH FBUIBIMJIBI
yiecTyipre, akplll MEH UMaH (CEHIM) apachIHIaFbl
e3apa OailyITaHBICTBI CaKTall, JKaHAIlla MaibIMIayFa
Oactama rxacajpl. O UHTYHIIMS MEH aKbULIbI YH-
JIECTIpyYli )KOFaphbl Oaraarl, OChl HEeTi3/ie FaHa, MbI-
cajbl, JaMBIFaH KATOJNWKTIK JKOHE OYITaNbIK IiH
¢unocodusicel KanbINTacKaH Jen palrioHATH3MII
ne oenrini menmmepae MorsiHaaab! (Jxeiime, 1993,
p. 71).

JliH MeH FBUTBIMHBIH apachbIHAAFel OailTaHbIC
YIIIiH OJ1 TEPEHIETeH, «CyOIMMHUHAIIBI CaHa) KaTe-
TOPHSICBIH eHTi3al. YmibaM /xeiiMcTiH caHa Mace-
Jiecine Ke3Kapachl con 3amanFbl CuHO3a, T.0. aBTO-
puTerTepre Kapama-Kapcel Ma3MyHa, OipiHIIiIeH,
azaM caHachl OOJIIEKTEHTeH 3JeMEHTTEpICH TYp-
MaiJIbl, IFHU JMCKPETTI, KONMKYPaMIbl eMec, Kepi-
ciHie, caHa — OipTyTac KyObUIbIC %koHE Oy *Kepre
«caHa areIMBD» (the stream of consciousness) ce3
TipKeci OpbIHABI eKeHiH aiTThl. CaHa (eHoMeHi-
He, ajJaM TIICUXOJIOTHSICHIH OCHHeNeyre «arbiHy,
«e3eH» MeTadopanapsl COMKec Kelel Jer ecenTe i
(Bishop, 2021). XKexke tynransy meHOepinae cana
epici Tojacchl3 e3repicte, TYPaKkChI3, Oipece Tapbl-
najel, 6ipece KeHEeHe .

JIKeWMCTIH «CyONMMUHANBI OeliCaHAITBLTBIK)
YFBIMBIHA KEJICEK, OJ1 KAJIBINITHI CAaHAJ[aH ThIC O3TelIe
¢dopma, Oeiimornim TpancueHaeHTik CaHa Taparmbl-
HaH KeJIeTIH OChI IIeKapaJIbIK CaHAHBIH bIKITAIIapbl-
MEH, OHBIH MiKIpiHIIe, KOFaphl IiHU TXipuOenep-
Ili, TpaHC KYHiH, DHEpTHUsAap KO31HiH allbUTybIH, T.0.
KYOBUIBICTapAB! TYCiHAipyre Oonanel. Myxammen
naramMOapaeiH anran yahuiepi ocel OeficaHaib
epicTepieH fen Tommbiianansl (Jxeime, 1993, p.
381-82), aTam aiiTKaHma, O — «aBTOMATTHIK» He-
MeCe «KapThUIall aBTOMATTBIK» Xaj (SFHU TOJIBIK
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HeMece KapTbulail ©3iHiH aTeIHaH emec — OelicaHa-
JBI KYIITiH Owiirinae ceiney), JxedMcTiH miKipi
OolibIHIIIA, OCBI KACHET KoHe eBpel maiiramOapia-
pBIHBIH OopiHe Aepik ToH 6onran ([xeiimc, 1993,

p. 380).
«AmamMnpl KyTKapaThiH Oi3MiH CaHAbl «MEH»-
-IMI3JIEH TBIC KYIITEPIiH OapibIFbl — aKHKAT»

(Moxeitme, 1993, p. 188). JlxeimcTiH OHBIHIIA,
Ke3re KOpIHOCWTIH MHUCTHKAIBIK OIIEMMEH (OHBI
OJ XPHUCTHAH JOCTYPiHE J>KaKbIH OOJFaHIBIKTaH
«Kynait» nem araynel ycelHazbl) OaiiaHbIc OpHA-
Ty — peayipl IpoIiecc, OHBIH HOTIKENEpi e peal-
b1, IIBIHAMBI, )KOHE OJ1 aJjaM TYJIFaChIHBIH TyOereii-
7l KaiTa KyphITybIMEH, )KaHAPYBIMEH COJ aJlaMHBIH
OMIpIIIK MPAaKTUKACBIH/AA, TAOMFH TIPLIUIITiHIAE 1€
HaKTHl KepiHicTepin Oepexmi» (xeitmc, 1993, p.
405). Aranmbim enOerinig 11-15-mmi nopicrepinge
JKeWMC KaCHETTLIIK ©JIIIEeMIH KaH-)KaKThl TaJl1ak-
Ibl, an 16-17-mi gopicrepai apHaiibl MuCTHIH3M
(heHoMeHIepiHe apHAIAIEI.

VY. JlxeiiMc IiHre anram peT agjaMu TYPFbLIaH,
azaMu OJIIIEMMEH, JKeKe TICHICHIH ©3iHe OepiireH
OIIIIIeYJIi OMipJieri FYMBIPIBIK, KYHIBUIIBIKTAD MEH
HOTIDKEJEp (KeMicTepi) KaFbIHAH, HAKTHI aTaMHBIH
KO3 Kachl MEH JKYPEK COFBICHI, JKEKe 1IIKi KUHa-
JIBICHI, YMIT-apMaHJapbl CHSIKTHI MOPAIBJBIK KYH-
JBUIBIKTAp HETi3iH/Ae jKaHalla KapayFa LIaKbIpJIbl.
JxeliMcTeH OYpBIHFBI JiHTaHy MEH TEOJIOTHsAIA
AQHTPOMOJIOTHSJIBIK (PAaKTOPFa, AIHHIH HHTEPUOPH-
3alMsUTaHyBIHA KETe KOHUT OemiHOemi. MucTuka-
TBIK TOXipuOenepaen Kypaiira cenyinep rapmo-
HUS, YillleciM, caHa-ce3iMHIH TypJeHyiHe KaTBICTHI
HaKThl MPAKTUKAJIBIK HOTIIKEJICP ajbIl IIBIKKAHBI,
JlxeimcTiH monmenaeyi OONbIHINA, TIHHIH 031HIH Y-
PBICTBIFBIH, «aiJaJBUIBIFBIH» JKaHaMa J9JICINIICTI
TYP.

Hdinn Toxipubenepni seprreyme Y. Jhxeiimc
«pyxaHu sHeprusi» YFeIMBIH ([xeiimc, 1993, p.
174) xonmananel. JliH jkaHapraH aJaMHBIH pyxa-
HU DHEPTUSUIAPBIHBIH HAFbI3 OPTAJIBIFBIHA aifHATYBI
kepek. CoHzla OHBIH OOMBIHIAFHI KYLI-KalpaT Ke3i
aNIBUIBII, OPTaFa IIBIFBII JIIHU YaFbl3 alTyFa, ajaM-
JapAbl TICUXOJIOTHSUIBIK KaFbIHAH eMaeyTe, T.0. aa-
PBIHIApBI alKBIH KopiHic 6epeni. Och JKepae Ka3zak
mugoiorsr C. KoHbI0aHIBIH «apyak KOHY» KYObI-
JIBICBIHA KATBICTHI Ka3aKbl aTayJap/bl, co3 TipKecTe-
PIiH KeNTIpyl OPBIHJIBL: «BIFAWIBD (OPBICIIA: XapH3-
MAaTHYIHBIN) aJlaM «aCTaMTEKTi KYIITKe, KabieTke ue
Oomnaney, «ayeiineneni» (Konapioaii, 2017). inu
TOXKIpUOENEepIiH OpaTyaHIbIFbIHA JKOHE OJIAPIBIH
JKeMICTEepiHiH JIe OpTYp:i OoIaThIHbIHA KapaMacTaH,
OpTakK cHUIaTTaphl — 63 OOWBIHIAFHI YpeH, Kyi3edic,
KyHohapJbIk, anatus, Kyaep y3y, MeIaHxoius, T.0.

ce3imMziep MEH XalJepAi aKbIpbl JKeHi, xyperid Ky-
Jaifra JK9HEe aJlaMJapra JeTeH CYHICTeHIIUTIK ce3i-
Mi Oaypar, jkaHa MOTHBALMsUIap alIbUIBIN, OHAAN
ajiaM JIHH-TYMaHUTAPIIBIK KBI3METKE YMTBLIAIBI,
MOpaJIbABIK IIBIHIIBUIABIFEI OSHBIM, «Kayiln-KaTepi
KEepeK KbIIMay» CHSKTHI MiHEe3 00# KepceTei, Kel-
JIe DK3aJIbTAlUsS ce3iMi (COJ CUSAKTBI 0J1 OOMBIHIAFBI
aypy ChIpKaTTap/iaH apbiiaabl). MUCTUKTEPIIH To-
KipuOesepiHiH MCUXONaToIOTHAaH aKbIpaTy YIIiH
JlxeitMc 6acThl KpUTSpUN I OCNTiIeHmi: 01 TyJFa-
HBIH OMIpJIIK OHIMIUTITIHIH apTybl, iIKi SHEprus
pe3epBTepiHiH K31 alllbUTYhI, KEpeMeT niesyiap MeH
KacaMIa3/AbIKTBIH CapKbplIMac KalHapblHa aiHa-
nybl. Meicanra o Kacuerti Tepe3anbiH emipi MeH
ectenirin kenripeni. Y. JbkeliMc «kacuerTi agamy»
JIeTeHre 03 aHbIKTaMachlH Oepyre THIPBICAIBI: OJI
O31HIH KbI3METIHE IIHU ce3IMIl OacIIbUIBIKKA aj-
FaH, JIHU KYHJBUIBIKTAP/IbI HAFbI3 OPTAJIBIFbIHA aii-
HaJIBIPFaH TYJIFa Jien ecenteiiai. bapneik gingepre
OPTaK «KaCHETTI aaMHbIH» 0acTbl CUIIATTaphbl: ac-
KeTu3M (pusizaT), TYHHEKYMapIIbIK, CE3IMiH JKeHyi,
3rimikke Oepiryi, KaHBIHBIH Ta3aJbIFBl 9Pl KYII-
KyaTbl MEH MeHipiM-IIanaraThlHbIH MOJ OOJyBI
([xetime, 1993, p. 220).

«Exki MopTe TybUTFaHAap» IiHH )KaMaFaTTapIbIH
KelI0aclIbIChIHA alfHATIBIT, HEMECe, MBICAJIBI, pyXa-
HU CayBIKTBIPY KO3FaJbICTAPbIHBIH €PiKTICI KbI3Me-
TiHe Kipicim kereni (Oyn sxepre Amepukasna maiaa
6onran Mind cure movement aen aranarblH, Ma-
FBIHACKHI «PyXaHu Aopirepiik» KO3FaIbIChl CEKTACH
TOXKIpuOenepi TamKpU1aHab1). AJl KeHOip TaHaay bl
CyOBeKTUIepAIH MiHU ToXipuOenepi TepeH MUCTU-
KaJBIK Ma3MyHJa epOim, oyiap ackaH AapblH Heci
(Tenmil), KacHETTUIIK (DYNHENIK) IeHTeHiHe JKeTeIi.
JlxeliMc e3i gppirep opi NCUXOJIOT OOJIFaH IBIKTaH,
CaHaHBIH KAJBINTHI KYWIHEH ThIC, Ma3MYHBI YKarbl-
HaH TMCUXHUKAJBIK CHIPKAT TYPiHIH OOJIYBIH XKOKKA
msrFapMaiiael. COHOBIKTaH KeHOip iHu cesimaep,
MbIcanbl, giHmingik, Kynaitra Oepiny Hueti agam-
Japabl  KarbIMChI3  (paHaTH3MIe, JIYIIIaHIBIKKA
(Famayar) oKenmyiH aifTbim, 0acka Ja INCHUXOMNATO-
JIOTHSIJIBIK, SIFHU CaHAHBIH ayBITKY KYOBUIBICTAaphI
MOCEJIECIH TAJIKbUIANHAbI. XPUCTHAH IHIHIE «KYHO-
JlaH Toy0ara Keiy» aKIUsIChl YIKEH OPbIH alaThIHbI
Oenrini, Oipak oJ1 ic )Ky3iHAE «KYHOJAH KETY JKOHE
oKiHimke camerHOay» (Ixeitmc, 1993, pp. 111-
112), oliTnece o3iH-031 K€M, TYHLUIII, IECCUMU3MTE,
capblyallbIMIIBUIBIKKA CAJTBIHY JKaFBIMCBI3 Caliap
eKeH1 alTbUIAbI.

JiH >KONBIHAAFEI alaMHBIH CaHATyaH ce3iMIepi
MEH 3MOLMSTIAPBIH MBICAN €TiM, Keiie XKeK Kopy-
ITTIK, OIIMEeHIITIK, T.0. KeJICHCI3 HHCTHHKTTEPIIH
aIJIbIFa IIBIFATBIHBIH, HEMece oyeHisleHim, wac-
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caTaHblll, CaJTaHATThl KOHUI-KYHJIEpre CaJbIHybl
MYMKIHAITIH aliTaabl (FATBIM Ke3iHae MCuXo(pu3no-
JIOTHsL HETi31HAe SMONIMSIAp TEOPHSICHIH KacaraHbl
na Oenrini). AgaM caHACBIHBIH ITaTOJIOTHSUTBIK, OelT-
rifiepin Tapasblfa cana OTbIpeI, JlkelMc anaiina
COJI Ke3/IeT1 FhUIBIMU 9J1eOneTTe yehIHbUIFaH Jlopo,
JlamOpo30, Hopaay ceIHABI aBTOpIapiAbIH agaM3aT
TapUXBIHJAFbl «TCHHUW», SFHU EPEKINe JaPbIHIIbI
TYJFaHBl TICHUXOMATONOTUSIMEH, SFHU TCUXUKAIbIK
ayBITKyMEH TYCIHIPY TEOPHUSICHIHA KAPCHUIBIK Oij1-
nipeni ([xeiime, 1993, p. 30). XKanmel, reauii cosi
(TaTBIH TITIHEH «genius» — pyX) TBUICHIM pyXTap-
MEH apKallaHFaH, Oenrini camanga (Hemece OipHere
calnaJia) KaubIlTaH ThIC, pPeKIIe TapbIH/bI, KACHET-
Ti ajgaMm JereHji Ouraipred. Mpicaibl, JiHH TEeHU,
OCKEpH I'eHuH, FEUTBIMU TCHHMH, T.C.C. 00yansl. CoH-
JBIKTaH Oy CO3M1 «JaHay, «IaHbIIINaH» JIeTeHHEeH
repi Kazakllla «acKaH JapblH HECi» Jen ayaapraH
OpPBIHABI CHSKTBI. Y. JlKeWMC «apKanbl», acKaH
JApbIH HWeci TeHWH-aJlaMHBIH HEpB JKyHeci Typak-
CBI3JIBIFBIHBIH CUMITTOMJIAPbIH pacTaiinel (Trimble,
2002), compimMen Oipre «/linu Toxipubenepain
opayaHIBUILIFBIHBIHY 1-11i gepiciaae «/liH skoHe
HEBPO3» MOCEJIECiH KOWBIM, JKAIIbI alFaHia JiHH,
pyxaHu KyObuUIbICTapra OepileTiH MeIULNHAIBIK,
COJI CHSIKTBI KapabaibIp CeKCyasJbIK HEeTi3aep/eri
TYCIHAIpMETEepAl ChIHANIBI.

VY. JlxeitmMc miHA MaFbIHAIBI OMIPAiH, TaFIbIPhI
JTIHMEH OpUITeH aJaMJapJblH 0acThl CHIIATTaphI
peTiHne MBIHAmal Oenriaepi KenTipemi: Ko3re Ko-
piHETiH (QU3MKANBIK 9JIeM — TeK KaHa e3re, pyXaHu
oneMHiH 6ip Gediri (KepiHici) KoHe OJ1 COJl pyXaHH
OJIEMHEH FaHa ©31HiH TOJBIK MaFbIHACBIH Ta0albl;
O13/11H eMipIMi3IiH MIBIHAWEI MaKCATHI COJI JKOFaphI
aIeMMeH yinecim Taly; Kynait nemece «3any» aecex
TE — SIFHU COJI IIBIHAWBI OOJIMBICTBIH PyXbIMEH Oaii-
JIaHBICKA TYCY, MIHOKAT €Ty PyXaHH SHEPrUsIIapIbl
ICKe KOCaThIH peajJibl MpoIiecc, )KOHE OJ1 TIPOIIeCcC
OChl (DEHOMEHAJJIBI dJeMie OeNTiI TICHXUKAIBIK,
TIMITI MAaTEPHUATABIK, CATIAAP I TYFBI3AIBI; COIT CHSIK-
THI JIIH a/1aM eMipiHe 00l TapTapsbIK OCEMIIK HeMe-
ce aitbapipik, KahapMaHIBIKKA €TIKTeY (hopMachiHa
yJlacaThlH JKaHa KOPKEMIIK CHUMaT AapbITalbl; AiH
JKAHHBIH KYTKAPBUTYbIHA MBI3FBIMAC CEHIM, JKYpEeK
TBIHBILITBHIFBIH Oepil, CYHICTIEHIIITIK Ce3IMiHIH KY-
" apTTeIpags (xeiimc, 1993, p. 405).

KopbIThIHABI

[Tcuxomorust mpodeccopsr, XX FacBIPABIH €H
ipi ¢puocodsl, 1iH MCUXONOTHICHIHBIH HETi3iH Ka-
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naymsl YunbsaM J[keHMcTiH nparMaTi3M MEH SM-
MUPU3MIe€ CYHEHTeH TYXKBIPBIMIAMACHI JIHTAHY FbI-
JIBIMBIHBIH KEKe aJlaMHBIH 1MIKi ce3iM-Kyiiepi MeH
JIIHU 137IeHicTepiHe TaHBIMIBIK, O€TOYPHIC JKacaybl-
Ha 30p cepmin Oepai. On dKCIEPUMEHTAIABI TICH-
XOJIOTHSTHBIH, J1a00paTOPUSIIBIK TYPHAE 3€pTTENyiH,
JiHHA ToXIprOenepaiH (eHOMEHOJIIOTHSCHIH 3epTTe-
ni. JbkeimcTiH enOekTepi, ocipece «/linn Toxipu-
OerepaiH opalyaHIbUIBIFB» KiTaObl 0ATBIC FhHUIBI-
MBIHAA TiHJI €H Oyesl MCUXOJIOTHSUIBIK (eHOMEH,
«ce3iM Toxipubenepi» Aen KapacThIPYAbIH TOCLNI-
JIEMECIH kacaabl. AMEPUKAHABIK TIHTAHYIIBI-TICH-
XOJIOT — JiHHIH 63€eTi, MoHI YUBIMJIACKAH JIHACPIiH
MPUHLIMTITEP], opMasiapsl HEMece TEOJIOTHS eMeC,
Ol — aZlaMHBIH JKEeKe JIHM ToXipuOenepi, imKki py-
XaHUATHI €KCHIH HETI3/IeT, COJI CHUSAKTHI iC KY3IHIe
COJl Ke3CeHJEri FbUIBIMH KaybIMJACTBHIK apachblHIa
CKENTHKAJIBIK KO3KapaclieH KapajaThblH UMaH (ce-
HiM), MUCTHKAJIBIK TOXKipHOE CHIHJIBI MOCEIIEIepre
JKaHaIa, ThIM 0oJiMaca TYMaHHCTIK, SMITUPUKAIIBIK
TYPFBIIAH KBI3bIFYIIBUIBIK JKOHE 3aibIpIIbl cHIIaTTa-
FBI KYPMETTICH KapayFa YJIKEH bIKITal eTKeH Oiperei
OMIIBLT TYJIFA.

ByriHri aneyMeTTik-ryMaHUTaPIbBIK FEUTBIMIAP-
JIbIH >KaHAJIBIKTAPbIH €CKepe OTHIPHII Oaranacax, Y.
JxeitmMc caHa TeopHsUTaphl, caHa TpaHCHOpPMaIIHs-
CBI TAaKBIPBIOBIHA KATHICTHI Ka3ipri TY>KBIPBIMIAPIbI
KOII JKarelHaH Oospkar OinreHi Oalkamanael. Aiita-
JIBIK, Ka3ipri 3aMaHFbl TPAHCTIIEPCOHAIABI TICHXOJIO-
THSICBIHBIH, TapJIaHbl, aMepuKaHIbIK mpodeccop C.
I'podh keI KBUTFBI CaHAHBIH ©3T¢ KaJbINTAPBIH 3€PT-
TEYiHIH HOTHXKECIHIC CaHa — aJaM MHUBIHBIH TYBIH-
IIBICHI eMec, JieHe (MU OpraHbl) — OJI T€K OTKI3TiIl
KBI3METIH aTKapajabl ACTCH TOHKEPICIIUT HICSHBI
Herizaeni. Typa ocel oiabl kesinnge Y. J[xelimc te
alTKaH OOJATHIH (SIFHU CaHa — IIBIH MOHIHJIE JICHe-
JIeH ThIC ()eHOMEH, aJaMHBIH MHBI TEK KypaJl, ToHe-
Kep FaHa).

Ywibsam JI>KeAMCTIH JIHTaHYIIBIK eHOCKTEpi o1l
KYHIe JICHiH KYHJBUIBIFBIH JKOFAIITIIAFAH KOIKBIP-
JIBl, TEPEH /1€ Ma3MYHJIbI FRUIBIME Mypa. bonarak-
Ta Ka3aKCTAaHIBIK JAiHTaHYmIbUIapsel Y. JI>KeWMCcTiH
MparMaTh3M dJIICTEMECIH Urepy Heri3iHae 1acTypii
WCIIAMHBIH, dcipece JKCIIePUMEHTAJJIBIK, OaFbITKa
JKaKbIH, epTele «eKi MOpTE TyFaHAapIbl», AaHBIII-
naHgap/pl JaspiIadTelH pPyXaHU MeEKTen OOJIFaH,
JKeKe JIIHU ToKipuOenep/iH HaFbI3 Ka3bIHACKH ecell-
TeJIreH KIACCHKAIbIK Cy(QU3MHIH ©3iH-031 TaHy,
Ho(ci TopOueci, MUCTHKAJIBIK, XaJJiep, caHa TpaHCc-
(hopManISICBIHBIH MOCEIICICPiH 3ePTTEYIi KaHa ca-
MANBIK JICHreHTe KoTepel Ien CeHEMI3.
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ObY XAHN®AHDbIH, CAACAT TYCIHITI

McAaMHbIH casic AYHWMETaHbIMbl Kasipri cascu AMHaMMKa MEH MYCbIAMaH SAEMiHiH MAEeHM
epeKLLIeAIKTePiH TYCiHY YLIiH MaHbI3Abl GOAbIN TabbiAaTbiH Ga Mypara ue. ByA FbiAbIMM MakaAasa
XaHadm Ma3habblHbiH Heri3iH KaAayllbl XaHe |X FacblpAarbl €H, bIKMaAAbl MCAQM FyAAMaAapbiHbIH, 6ipi
petiHae 6eAriai 96y XaHudaHblH, casgcaT KOHUEMNUMSAChI capanTaAfaH. bya 3epTtTeyaiH Makcatbl — O6y
XaHudaHbIH casicu oi-MikipAepiHiH Heri3ri 6arbITTapbl MEH MAESIAAPbIH TEPEH TaAAdy, COHbIMEH KaTap
OAapAbIH, Kasipri casgcu Toxipnbe MeH MCAaM TEOAOTMSICbl KOHTEKCTIHAEri MaHbi3biHa 6Gara 6epy.
3epTTey npoueciHae ©6y XaHupaHbiH 63, OHbIH, LBKIPTTEpi MeH i36acapAapbIHbIH, )ka36aAapbl CUSKTbI
AEPEKKO3AEPAI TAaAAQY MEH TYCIHAIPYAI KaMTUTbIH KELEHA] TOCIA KOAAAHbIAaAbl. D0y XaHuaHbIH
cagcn raocoms MeH KYKbIK, CaAaCbiHAQ ©3IPAEreH Heri3ri KaFMaaAapbl MEeH TY>KblpbIMAAMaAapbIHa
>KOHE OAaPAbIH MCAAMADIK, CasiC TEOPUSIHbIH, KAAbINTaCyblIHAAFbl POAIHE epeKlle Ha3ap ayAapblAaAbl.
3epTTey HoTMXKeAepi MCAaMHbIH, Casdcu OW-MiKipiH TepeHipek TYCiHyre >K8He OHbl 3amaHayM CblH-
KaTepAep MeH YpAiCTep TYpFbIChiHAH KapacTblpyFa MyMKiHAIK 6Gepeai. ©0y XaHudaHblH cascu
KO3KapacTapblH TaAAQy apKbiAbl 6i3 MyCblIAMaH SAEMIHAEr 3amaHaym casicu CTpaTerMsAap MeH
LewiMAepAi 93ipAey YWiH MaHbl3Abl GOAYbl MYMKiH SAIAETTIAIK, bIHTBIMAKTACTbIK >XoHe Gackapy
CUSIKTbI HETi3ri KaFmaaAapAbl aHblkTaimbl3. HaTukeciHae, GyA 3epTTey Mcaam cascu MAOCOQUSACHI
TypaAbl GiAIMIMI3 6eH TYCIHIrIMI3AI KEHENTIN KaHa KOMMait, COHbIMEH KaTap MYCbIAMaH KOFaMAAPbIHbIH
AaMybl MEH MOAEPHM3aLMAChIHA MYAAEAI casicaTKepAepre, KOFaM >KeTeKLUiAepiHe XXaHe FaAbIMAapFa
NPaKTUKaAbIK, YCbIHbICTap GepeAi. ByA 3epTTey COHbIMEH KaTap MCAAMABIK, Casic OMAap MeH OHbIH
Kasipri aAemre bikMaAbl CaAaCbIHAAFbl OAQH dpi 3epTTeyAepre Heri3 60Aa aAaAbl.

Tyiin cesaep: OO0y XaHunda, MCAAMABIK, CascM AyHueTaHbiM, XaHadum 3aH MekTebi, cascu
durarocous, KYKpIK,

B. Botakarayev'", M. Juzei?
'Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan
2Al-Farabi Kazakh National University, Almaty, Kazakhstan
“e-mail: bake.kaz.tr@gmail.com

Abu Hanifah’s concept of policy

Islamic political thought has a rich heritage important for understanding contemporary political
dynamics and cultural sensitivities in the Muslim world. This research paper highlights the concept of
politics of Abu Hanifa, known as the founder of the Hanafi school of jurisprudence and one of the most
influential Islamic scholars of the ninth century. The purpose of this study is to analyze in depth the main
trends and ideas of Abu Hanifa’s political thought and to assess their significance in the context of con-
temporary political practice and Islamic theology. The research process uses a comprehensive approach
that includes analyzing and interpreting sources such as the writings of Abu Hanifa himself, his students
and followers. Special attention is paid to the main principles and concepts developed by Abu Hanifa in
the field of political philosophy and law and their role in the formation of Islamic political theory. The
results of the study allow us to deepen our understanding of Islamic political thought and examine it in
light of contemporary challenges and trends. By analyzing Abu Hanifa’s political views, we identify key
principles such as justice, cooperation, and governance that may be important for developing contem-
porary political strategies and solutions in the Muslim world. As a result, this study not only expands our
knowledge and understanding of Islamic political philosophy, but also offers practical recommendations
for policy makers, community leaders, and academicians who are interested in the development and
modernization of Muslim societies. This study can also serve as a basis for further research on Islamic
political thought and its impact on the modern world.

Keywords: Abu Hanifa, Islamic political thought, Hanafi school of jurisprudence, political philoso-
phy, law
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KoHuenuus noantuku A6y XaHndbi

Mcaamekast MoAMTUYEeCKast MbICAb MMeeT Boratoe HaCAeAMe, BaXKHOE AAS MOHMMAHWUS COBPEMEH-
HbIX MOAUTMYECKMX AMHAMMK M KYAbTYPHbIX OCOOEHHOCTEN MyCYAbMAHCKOro Mupa. B 3Ton HayuHoi
CTaTbe OCBelaeTCsl KOHUENUMs NoAnTUKM ABY XaHUbl, M3BECTHOrO Kak OCHOBaTeAs XaHapuUTCKoM
IOPUAMYECKON LLIKOABI M OAHOIO M3 HaMbBOAEEe BAUSITEAbHbIX MCAAMCKMX YueHbIx IX Beka. Lleab AaHHOrO
MCCAEAOBAHMS 3aKAIOYAETCS B TAYGOKOM aHaAM3€ OCHOBHbIX HAMPABAEHWI 1 MAEN MOAUTUYECKOM MbIC-
A ABY XaHUDbI, a TaK>Ke B OLEHKE MX 3HAUEHMSI B KOHTEKCTE COBPEMEHHOM MOAUTUYECKOM MPaKTUKK 1
MCAQMCKOM TeoAormn. B npouecce nccaeA0BaHMS MCMOAb3YETCS KOMMAEKCHBIM MOAXOA, BKAIOYAIOLLMIA
aHaAM3 M MHTEPNPeTaLmio MCTOYHMKOB, TakUX Kak COuMHeHUs camoro AGy XaHubl, €ro y4eH1MKoB u
nocaepoBateaenn. Ocoboe BHUMAHME YAEASETCS OCHOBHbIM MPUHLIMIAM M KOHLEMNLMSAM, BblpaboTaH-
HbiM ABY XaHnor B 06AaCTM MOAMTMYECKOM (PUAOCO(MM 1 MpaBa, U UX POAM B (DOPMUPOBAHNM MUC-
AAMCKOM MOAUTUYECKON Teopun. Pe3yAbTaTbl MCCAEAOBaHMS MO3BOASIIOT YrAYOUTH Halle MnoHumaHue
MCAQMCKOM MOAMTUYECKOM MbICAM M PAaCCMOTPETb €€ B CBETE COBPEMEHHbIX BbI30BOB M TEHAEHLMIA.
AHaAM3MPYs MOAUTUYECKME B3rASAbl AGY XaHUMbl, Mbl BbISIBASIEM KAIOUEBbIE MPUMHUMIbI, TakKMe Kak
CMPaBEAAMBOCTb, COTPYAHMYECTBO U yMPaBAEHME, KOTOPble MOMYT ObiTb BaXKHbIMM AAS Pa3paboTKM
COBPEMEHHbIX NMOAUTUYECKMX CTPATErni 1 peLLeHnin B MyCyAbMaHCKOM Mupe. B utore, aAaHHoe nceae-
AOBAHME HE TOAbKO PaCLUMPSIET HaLle 3HAHME U NMOHMMaHWE MCAAMCKOM MOANTUYECKON hnaocodmmn, HO
M NpeAAaraeT npakTMyeckme PEKOMEHAALMM AASI TOAUTUYECKUX AESTEAEN, OOLECTBEHHbIX AMAEPOB 1
AKaAEMMKOB, KOTOPbIE 3aMHTEPECOBAHbI B PA3BUTMM M MOAEPHM3ALMM MYCYAbMAHCKMX 0OWECTB. ITO
MCCAEAOBAHME TaK>KE MOXKET CAY>XKMTb OCHOBOWM AASI AQAbHEMLLIMX MCCAEAOBAHMIA B 0OAACTM MCAAMCKOM

MOAUTUYECKOM MbICAU U €€ BAUSHMS Ha COBPEMEHHbIN MUP.
KaloueBble caoBa: AGy XaHuda, MCAAMCKasi MOAMTMYECKAs MbICAb, XaHaduTCKas opuamnyeckas

LLIKOAQ, MOoAMTUYEeCKas omaocodus, npaBo

Kipicne

Kasipri anemae uciamabIK cascu JTyHUETaHBIM
UCIIaM KOFaMbl, COHBIMEH KaTap OJjaH THIC JKepJiep-
JIe JIe YaKbIT OTKEH CaliblH Ha3apbIH ayIapThIIl KeJle-
1i. Ochl KBI3BIFYIIBUIBIK TYPFBICEIHAA [X FachIpIbIH
KOPHEKTI FaibiMbl OO0y XaHugaHblH casicu (uio-
codusra KOCKaH ipreii KaiHap Ke3aepi MEH yiiec-
TepiHe JKYTiHYJiH MaHBI3BI 30p. byJ 3epTTey Takbl-
PBIOBIH TaHAAy TaKBIPHIITHIH ©3CKTUITIMEH JKOHE
Kazipri onebuerreri ©0y XaHudaHbIH cascH Ty-
KBIPBIMIAMACBIHBIH eTKeH-TerKeiiIi TaniaybIHbIH
KOKTBIFBIMEH FaHa €MeC, COHBIMEH KaTap OHBIH
UCIIAMJIBIK CasiCH KO3KAPACThIH KaJIBIITACybIHA KOC-
KaH yJieCIMeH Jie aHbIKTanaapl. O0y XaHuda ycbIH-
FaH HETi3T1 NPUHIUITEP MEH TY)KbIPBIMIaMaapIbl
oJIapAbIH MYCBIJIMaH 9JIEMiHJIeT1 Ka3ipri cascu mpo-
IecTepre ocepiH TYCIHY YUIH Taigay Ka)KeTTUTIri
atan etineni. Kasipri aieM HCIaMJIbIK CasCH Jy-
HHUETaHBIMIBI TEPEH TYCIHY/II )KOHE KalTa KapacThI-
PYIbl KQKET €TeTiH KUBIHABIKTapMeH OeTne-0eT Ke-
JIIT OTBIPp. OO0y XaHU(paHBIH CasiCH KOHIICTIITHSICHIH
3epTTey ©3eKTi OOJIbIN TaObUIaAbl, OUTKEHI OHBIH
ONIUIETTLTIK, OacKapy kKoHE BIHTBIMAKTACTHIK Typa-
JBI MAesIaphl Ka3ipri 3aMaHfbl CasCh Macesenepi
IHIemIyre jKaHa TOCUIIep YCbiHA amansl. bym 3epr-
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TeyliH MaKcaThl — O0y XaHU(paHBIH casCH OWBIHBIH
HET13r1 OaFbITTapbIH JKOHE OJIap/blH Ka3ipri cascu
TEOpHsl MEH NPAKTHKA YIIH MaHbI3bIH Tagay. O0y
Xanuda yChIHFAH HETi3rl NPUHLIUOTEPIi, dIicTep
MEH TOCLIIep/li aHBIKTayFa KOHE OJIAp IbIH MYCHLI-
MaH 9JEeMiHer1 Ka3ipri casicu mpouecrepre dcepin
Oarayayra TBIPBICTHIK. 3epTTeyiMi3/IiH O0acThl HbICA-
HbI MEH I1OHI — O0y XaHU(aHbIH CasCH KOHIICIIIIHSI-
ChI JKOHE OHBIH CasCH JYHUETAHBIMBIHBIH HET13I1 Ka-
FUJIaIapbl MEH HIesyIapbl. AJl 3epTTEYAIH MaKCaThl
MeH MIHAETTepi OChl MPUHIIUITEP/IiH Ka3ipri cascu
TOXipnOe YUIIH MaHBI3bIH aHBIKTAaY, COHBIMEH Oip-
re JepeKkKe3aepai Tanaay, O0y XaHudaHbH cascH
TYXKBIpBIMJIAaMaJIapbIH  TYCIHIIPY JKOHE OJap/blH
Kas3ipri MYChUIMaH ®JIEeMiHJeri peiiH Oaramayisl
KaMTHu bl Byt 3eprTey e nepexke3aepii Tapuxu, ca-
JBICTRIPMAJTBI TaJJIAy YKOHE JIOTHKAIIBIK, TTalibIMIay-
JIapbl KAMTHUTBIH KEIICH/TI ©1iCHAMAJIBIK, TOCLI KOJI-
JTAHBUTAIBI. 3epTTey HOTIIKENEPl TEOPHSIIBIK, JKOHE
MPaKTHKAIBIK MOHTe ne 00Tybl MyMKiH. TeopHsuibIK
TYPFBIIaH UCIAMJIBIK, CasiCi OM Typallbl TYCIHITiMi3-
JIl KEHEUTYTe BIKIAI €TCE, MPAKTUKAIIBIK TYPFbIIAH
Oosnca OOy XaHu(aHblH Tapuxy TOXKIpHOECci MEH My-
PachIH €CKepe OTHIPHII, Ka3ipri MyChIIIMaH KOFaMbIH-
Jla Casicl CTpaTerusuiap MeH IemimMaepai o3ipieyae
rmaigane! 00Ia6I ETeH CEHIMIEMIS.
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TakbIpbINTHI TAHAAYABI I9HEKTeY KoHe MaK-
caTbl MeH MiHeTTepi

OO0y XaHu(aHbIH casicaT TYCIHITIH 3epTTey HUC-
JIAMJIBIK CasCU JYHUETAHBIMHBIH TapUXH-TCOPUS-
JBIK, TAMYBIH TEPeHIpeK TYCiHyre MYMKiHIIK Oe-
PETIH MaHBI3JIbl KOHE ©3€KTi 3ePTTCY IMOHI OOJIBIIM
TabbuTael. OO0y Xauuda (699-767) eH BIKIaiIbl
uclaM FyJaManapbiHblH Oipi skoHe Xanapu ¢ukh
MeKTeOiHIH (MCTaM KYKBIFBI) HETi3iH KaJayIbl
00J1a OTBIPBIN, MYCBUIMaH OJIEMIHJET] KYKBIKTBIK
JKOHE CasiCH MPUHIUITEP/IIH KATBIITACYbIHA €Iy
pIKNan eTTi. OHBIH HesIapbl MEH iTiMIIepi Ka3ipri
UCIIaMJIBIK KOFaM MEH KYKBIKTBIK JKykenepre oii
Jie alTapibIKTall ocep ereii. ATaJIMBIII TaKbIPHIT-
ThI TaHJAY TAPUXW MAaHbI3Fa, 3aMaHAYU O3CKTLIIK
ceKkini (akTopiapMeH aHbIKTaNaabl. OUTKEHI OOy
XanudaHblH KO3KApaCTapblH 3EPTTEY HCIAMJIBIK
CasiCH HJICOJIOTHUSI 3BOJFOIMSICHIH TYCIHYIe KOMEK-
TeciI, MyChUIMaH dJIEMiHJICT] 3aMaHayH ChIH-KaTep-
JIep MEH KaKTBIFBICTAp JKarnalibiHga O0y XaHuda
TYXKBIPBIMJIAFaH iprelii Karuaanap/ipl 3epTTey 03eK-
Ti MOceJeNiepAl ey JKOJIAapbIH YChIHA allajibl.

O0y Xanudara apHalIFaH KOITEreH 3epTTeyep-
re KapamMacTaH, OHbIH CasCH TYCIHITI oI e )KETKi-
JIKTI I9pekeie 3epTTeIMereH, Oy FEUTBIMHE 137IeHIC
OCBI 0ip BaKyyMHBIH OPHBIH TOJTBIPYFa dKOHE OHBIH
iTiMiHe JKaHa Ke3Kapac YChIHYFa ThIPHICATBI.

FrpribiMu 3eprTey agicHamachl

3epTTey TapUXH-TCOPUSUIBIK KOHE MOTIH/IIK-
AHAIMTUKAJIBIK OJICHAMAJBIK HETI3/Ie KYPri3uiii.
MaxkanaHnbplH JepeKHaMalbIK 0a3acblH OO0y XaHH-
(aHBIH casCu YCTaHBIMJAPhl MEH KO3KapacTapbiH
CUMATTAWTBIH KIACCUKAJIBIK HCIaM JIepeKKe3epi
JKOHE OJIapibl FRUIBIMU TYPFBIJIAaH TaJlJlaFaH 3aMma-
HAayW 3epTTeyNiep Kypauasl. 3epTTeyjae, eH ajjibl-
MeH, O0y Xann(haHblH eMipi, KbI3METi XKOHE casich
OWMITIKIIEH KaphIM-KAThIHACKHI )KOHIH/IECT1 TApUXH Xa-
Oapiamanap (axbap) MeH OuorpadusUIbIK eHOCK-
Tepueri MamiMerTep TanmaHabl. Herisri 3eprrey
9JIiCI — TAPUXU-TATAAMAIIBIK BJ1ic. Byt o/1ic apKbUIbI
OO0y XanndaHbIH cascu Ko3KapacTapbl OHBIH OMip
cypred aoyipiniH (Omasintap MeH AbGOacuiep Ke-
3€Hi) KOFaMJIBIK-CasiCH KaFJaiibIMeH e3apa Oaiina-
HBICTA KapacThIPbUIbI. FylaMaHbIH Ka3WIIBIK KbI3-
METTeH 0ac TapTybl, OMITIKKE KATBICTBI YCTAHBIMBI,
DJIIET, COT TOYeNCi3Airi xoHe OO0y Xanupa MeH
MEMIICKET KapbIM-KATBIHACHI Typallbl KO3KapacTa-
PBI HAKTBI TAPUXH KOHTEKCT asiChIHJIa capanTalijibl.
Makanambi3a Ma3MyHJIBIK, TaJIay 9/ici e KOoJaa-
HBULIIBL. ATanMbim ojic ©0y XaHugara KaThICTHI

JepeKKO3AepIeri MOJTIMETTEepAl Kyleneyre, OHBIH
CasiCl YCTaHBIMIAPBIHBIH HETI3T1 UACSUTBIK JKETie-
piH (BAUMETTUTIK, OWITIKTIH MISKTEYJIUIIT, JiH/II cas-
CH MakcarTa naiaaHyFa KapChlIBbIK, O epKiHJIIT)
aHBIKTAayFa MYMKiHIK Oepai. Bya Typrblaa FambsiM-
HBIH JKE€Ke casich eHOeKTepi emec, OHBIH OMIpIIiK
yCTaHBIM/IApPhl MEH HaKTBI CasCH JKaraaiiapra Ka-
TBICTBI DPEKETTEpil HETI3I1 Tannay HBICAHBI PETIHIC
aJIBIHABL. 3epTTey OapbIChIHIA albIHFAH AePEKTEPIi
TYCIHAIpYAC JOTUKAIBIK-WHTEPIPATAIUSIIBIK, OIIC
KOJIJIAHBUTFAHBIH Ja aiiTa eTyiMi3 KaXKeT. OWTKeHi
OO0y XanuaHbIH CasCH KO3KapacTapbIHBIH IIIKi
KHUCBIHBIH allyFa >XOHE OHBIH HACATIapBIHBIH HC-
JaMJIBIK CasCH JIYHHETAHbIM TApUXBIHJIAFbI OPHBIH
aliKpIHIayFa MYMKIHIIK Oepai. Makanana apHaiibl
CaITBICTBIPMAJIBI TAJIJIAY JKYPTi3y KO3eIMeH, HeT13T1
Hazap OO0y XaHu(aHbIH casicl YCTaHbIMIAPBIH JEp-
Oec KyOBLIBIC PETIHJIC CHUTIaTTayFa OaFBITTANIIBI.

HoaTu:kesepi MeH TajaKbl1amMa

006y Xanughanvly omipi dicone omip cypeen Ko-
2aMObIK-CASCU OPMACHL

OO0y XanudaHbIH cascaT Typaibl OU-TIKIpIepiH
JI9JIME-JI9JT HEMECE COFaH JKaKbIH JCPIIK TaHy YIIH
OJl OMIp CYypreH Ke3eHHIH CasiCH-MOJICHU KYpPbUIbI-
MBIH €CeTIKe aJFaH Ke3J/ie FaHa MYMKiH OOJajibl Jie-
TeH oWmaMbI3. OUTKeHI OyJ FalbIM e3re ajgamaap
CEeKIJI/II TApUXTHIH Oenriii Oip Ke3eHiHAe AYHUEre
KEJITeH, 031 eMip CYpreH OpTaHBIH MOJCHUETI MEH
COJI Ke3JIeTi JKaFAasTTap/IblH HETi31H/e KaJbIITac-
kaH. COHIIBIKTAH Ja OHBIH CasICH TYCIHIT1 MEH KO3-
KapachlH Ke3CHJICT1 JKaFIaiinapaan 0e1eK KapacThl-
py Iypbic O0IMaiiabL.

Umam Arzam OO0y XauudaHblH IIBIH ecCi-
mi — Hyrman ubn Cabut. On puxhrta Xanadhu mo3-
haObIHBIH KYpYLIBICHI, ceHiMaeri MaTypuau mosha-
OBIHBIH HETi31H KaJaymibl FylaMaiapasiH Oipi. 699
xbutbl Kydana nynuere xenren. 767 sxpuibl bar-
JlaTTa yinaHy apKbUIbl JIYHUE CaJlFaHbl alThIIaJlbl.
OO0y Xanua KeTric )KbULABIK OMipiHiH Ko 0eirin
OmMasrap noyipinae, KaarausliH AOOacmiepin Ke-
3CHIHJIE OTKI3/l. OMIpiHIH aJFalllKbl XKbUIAPbIHIA
Owmasarap xamudacel Mapyan ubH AOmynmomik
eni. Oubiy Kydanarer oximi Oonica TapuxTa «Ka-
THITE3» peTiHAe aTaiFaH Xaxokaxk noH HOcyd emi.
By ke3eHye casicu jxkarblHAH KOITETeH KUSHATTAp
kacanapl. ©O0y Xanuda OmasarapisliH oAl Ou-
neymici Omap uOH AOaynazu3 Ke3eHiH e KOpreH
OomaterH. OMap nOH AOAyIa3u3aiH ST OWITITIHEH
keifiH OMasiATapAbIH 3YJIBIMIBIK KE3€HI KalTajaaH
OacTaibIm, OyJT e3rijiepre Tarel ga Tam OoJjaasl. bi-
pak, Oy e3rijepre KapamacraH, elIKaHAal maiaa
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KYTIIEH, KOPBIKIIal, CasiCh MAceJeNepre bIMbIpachl3
Oara Oepir, TapuxTa OIIIEeUTIH KO3Kapac TAaHBITTHI.

Nmam O0y Xanua >kacTbIK LIaFBIH cayJaMeH
ne, OUTIMIH KaJIFACTBIPyMEH /i€ OTKI3TeH, FHUIBIM-
HBIH OPTYpJIi calanapblHia, ocipece apal Tili MeH
onebueti, capd xoHe Haxy UIiMi OOHBIHIIA ©31H
XKeTinipren ynkeH ryiama (3opny, 2013, p. 22).
O0y Xanuda caxaba MeH TaOuFuH nayipinae Mpak
OHIpIH/IC KaJBINITACKaH FRIIBIMU KOP MEH IiKip Oaii-
JIBIFBIHA YCTa3/[apbl MEH KE3JIECKCH FallbIMIapJIbIH
XKOpJEeMIMEH Te3 apaja KOoJl )KeTKi3iI, opi MeHrepim
ajyra MYMKIHIIK annbl. AWHaIachIHIA TaHIAYIIbI,
Opi aJFBIP LIDKIPTTEPACH KypasiFaH Tom Oip >KaFbl-
HaH e31IepiHe OepiNiTeH KYHIbI MUPACTHI, ©3ICPiHIH
OMIp Cypill OTBIPFaH 3aMaHHBIH Tajlaln-MapTTapblHa
COWKEeC CY3TiIH OTKI31M YKIM IIBIFApPAThIH OPTAIIBIK
KbI3MeTiH aTtkapasl. On noyipaeri ¢uxkhteiH Oait
Kopbl OO0y Xanudara eMec, COJl OHIpre HETi3Ieim
«Mpax ¢ukhey gen aititeuiast (Anmeicoacs, 2014).

Nmam 06y XanudansH Kei3MeTi Kydama 607-
FaHBIHA KapaMacTaH, 9PTYpJIi aFbIMJIap MEH TapMakK-
TapJIblH «TYJIJICHY» KE3EHIHJIC OHBIH TEOJOTHSUIBIK
Ke3KapacTapbl paHHBIH COJTYCTIK-IIBIFBICHIHIA
JkoHe MoyepeHHaxp/Ia 1a KeH eTeK Kas OacTalbl.
©0y Xanudansia emipi Omasarap Mmen Abbacuinep
xanmudaTTapbl TYCHIHIAA OTKEHIIKTEH €Ki KEe3eHII
KaMTHUTBIH KYKBIKTBIK MOCeJeNepi HIenryre, oaan
KeifiH ucmamabIK Mo3habTapabIH Taparysl Ke3iHaeri
ucnamablk Gukh neH akuga Mocenenepine KaTblCThI
FBUIBIMH MOCEJIeIepl 3epTTeyre MoXkOyp OOIbI
(Y1renwbaesa, 2019, p. 113).

Kyda xamacerHbIH coJ 19yipAe Xamuc iIiMi xKa-
FBIHAH JKaHAAHBIN TYPFaH MaHBI3Ibl OPTAJIBIK 00I-
FaHJIBIFBIH JIOJICIJICUTIH KOINTEreH JepeKTep Oap.
Conapapiy 6ipinge, Onoc noH Cupun: «Kyda xa-
JIAChIHA KEJITCHIMJE, OJ JKEPJICH TOPT MBIH XaJHc
YHpeHiI kaTKaH Kici MeH TopT Xy3 ¢akuh FambiM-
ITI KOPiM», — JIETI TAHIaHBICHIH KEeTKI3TeH. AQdan
nbH Mycnum keneci 6ip puyasrra: «Kydara ken-
nik. On xeppae TopT aif OH KyH Kanablk. Erep kamna-
CaK COJI YaKbIT iIIIHJE JKY3 MBIH XaJIHC JKa3ap ClIiK.
Amnaiia, UMIISCHI3 (XaTKa TYCIpy) Xaauc KaObul
STHEUTIHITIMI3/ICH TeK eIy MbIH XaJIHC FaHa jKaza
anneiky aeini (baramapos, AnmsicOaeB, AHapOaes,
2022, p. 124)

OO0y Xanwuda nciaam dIeMiH/e TybIHIAFaH Taki-
Ja OOJIFaH casiCH, JTYHHETaHBIMIIBIK JKOHE CCHIMIIIK
aNaybI3IBIKTAp HOTIDKECiHE, anasiMeH Kypan Ko-
piMre, cojiaH KeiiH OFaH KaWIIbl KeJIMEUTIH CeHIM-
Il XajucTepre CyWeHe OTBIPHIIN, WCiIaM aKWUIaChIH
XKyHeneyre YMTBUIFAaH epTe Ke3eHAErl MYCBhIIMaH
FyJlamMaJiapbIHBIH KOIOaCIIBUIAPBIHEIH Oipl peTiHmi
TaHbUIBI (Aunoaes, Agundaesa, 2020, p. 99).
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OHBIH N9TyaJIapbIHBIH aKUKATKA KaKbIH OOJTYBI,
CasICH JKaHKaJJapFa apalacraybl, TAKyalbIFbl )KOHE
FBUIBIMJAFBI OeJieli KOFam/1a sKOFaphl OaraaHybIHa
afiTapneikTaid bIKIaI eTTi. COHIBIKTaH OJ1 TAKyallbl-
FBIMEH, KOPETeHIITIMEH, dIUIIITIMEeH, YCTaHFaH IIi-
KipiepiHiH OepiKTiriMmeH, yKiMeTTepre Kapchl MPUH-
IUMIIUIIIrIMEH KOHE cayAafaH TalKaH KapakaTblH
FBUIBIMJIBl KOJIJIAYFa apHaybl apKbLIbl XaJbIKTBHIH
30p KYPMETI MEH CYHiCIICHIIITIriHe Ue OOJIIbI.

Nmam Ar3am eckeH aitMak Typ:i JiHU aFbIMaap
—MYCBIJIMAaH >KOHE MYCBUIMaH eMecTep apachlHIa
miKipTanacTap wui JKYPri3iIeTiH OpTabIKTap/IbIH
0ipi Gonnel. byn xep Paii ohiiniH >kuHamy OpHBI
OONFaHIIBIKTaH, UMaH MOceyenepl OOWBIHINA KbI3Y
nikipranactap opbIH anisl. [linnap ordaceinaa Top-
Ouenenren OO0y Xanuda 1a ochl AiHU JKOHE UICO-
JIOTHSJIBIK, Tajlac-TapThICTapFa apanackan. O emip
CYpTeH Ke3eHJIe XapmKUTTEp, MyFTa3uiia koHe Oac-
Ka Jia JIiHU arbiMzap OeJNCeHJi ®peKeT eTTi, COHBI-
MEH KaTap KenTereH (PUKhTHIK MEKTenTep KajblIl-
taca Oacransl. Con oprajga O0y XaHuda aKkuKaTThl
Koprar, ¢Gukh Mo3haOTapbIHBIH HETI3IH CalyIIbl
FaHa emec, coHpaii-ak Ohii CyHHET aKuJIaChIHBIH
MaHBI3IBI OKiNi, Matypunn mMo3haObIHBIH HETi31H
KaJlaymbuIapeiH Oipi Ooyael. AKUAambIK Mo3hao-
TapJblH KaJbINTacy KE3CHIHE JKETKEHJE, OJ MYF-
Ta3uia, )KaOpus, IIUFa KOHE XapUKUTTECP CHSIKTHI
arbIMJIap/IbIH FalbiMaapbiMer KynaliibiH cumnarra-
PBI, TaFIBIP, YJIKEH KYHO JKacaraH aaMHBIH MOpTe-
Oeci JxoHEe KYMIpIiK Mocenenepinae mkipramacrap
Kyprizai. Oceutaiima, ©0y Xanuda ohni CyHHer
AKM/IACBIHBIH HET131H KaJlayFa BIKIAT eTKEH aliFalll-
Kbl FAIbIMIAPABIH Oipi peTiHIe TapuxTa ©3 OpHBIH
tantel (O3em, 2015, p. 22).

O0y Xanuda emip cypren Omasarap noyipiH-
ne OipKaTap MaHBI3IBI CAsICH OKUFAJIap OPBIH aJIIbI:
Owmasiirap OMITiKKE Kapy MEH KYII KOJIIaHy apKbLIbI
Keltir, OyJI yaepic KemTereH aaaMaapAblH eTiMiHe
anpin Kenai. FynamanapablH KapchUIBIFBIHA Kapa-
MacTaH, CYyJITaH/bIK 0acKapy Kyieci OpHBIKTHL. My-
rayust uOH 90y Cydusn oynerine Ke3inae TiHHEH
MIBIFAPBUTFAH 3UA UOH OOMXU KOCBULABL. OMasi-
Tap okiMuIimirinin Ohmi bolTke KaTbICTBI KaTaH
casicaTblH ChIHaFaHAapAbIH Oipi, Xyxp ubH Anmii
JKOHE OHBIH CEpiKTepi oM ka3zackiHa kecinmi. Mc-
JIaM TapuXbIHJA eJIeyJIi e3repicTepre TYPTKi OonFaH
KepOana okuracel opbIH ainblll, Oy kargaid Ohii
Bboiit mymienepiHiH KeNIIUIITiHIH eJiMiHe ceber
OoJsiapl, ©pi OHBIH 9cepi OyriHre IeiiH KaJaFachln
keneni. ConsiMeH Katap, Omasa oKiMIIiIiri apad
eMec MYChUIMaHJapFa KaTbICThl (OJapAbIH KaTaphbl-
Ha O0y Xanuda /1a KipreH) KeMCITYIIUTIK casicaThlH
ycrannel. JKaOpus xoHe Kagapusi JOKTpUHAIapbIH
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CBIHAMTBIH TYJFalap MEH TOINTAapFa Kapchl KbICHIM
KOPCETYy JKOHE 30pJIBIK-30MOBUIBIK —casicaTTapbl
KOJIJaHbUIABI. Builik e3iHiH cascu KypbUIBIMIapbIH
KOHE DPEKEeTTePiH ‘3aHAacThIpy’ MaKCaThIH/IA JiH-
HiH (MewT, Fylamainap, OaliFaT YFBIMIApbI JKOHE
T.0.) KypaJaapblH KCHIHEH TaiiTanaH b,

O0y Xanuda OmasarapAblH >KOFapblIarbl
Keibip cascarrapbiHa Kyo OonraH kOK. COHIBIK-
TaH OHBIH OYJI OpeKeTTepi Typaibl HE OWIaFraHbIH
HeMece aWTKaHBIH Oinmeitmis. [lereamen ne, OO0y
Xanuda e31 TybUIFaHFa JeHiH jKy3ere ackaH, Oipak
OMasnran JoyipiHIe TalKbUIAHFaH KOFapBIIarbl
KeHOip OKuFaIap/abl OUTeyip ecTireH Hemece O1reH
KOHE OJlap Typaibl 63 MiKipi KaJbINTacKaHbl CO3-
ci3 men OoJpKay KMBIHFA cokmaca kepek. COHbIMEH
Oipre, atanran oxuranap 90y XanudansH OMasii-
Tap YCTaHFaH cascaTbl TypaJibl MiKIpiH KOHE OHBIH
CasiCi TYCIHITIH KaJBIITACTRIPyaa THIMII OOJIFaHbBI
90/1eH BIKTUMAIT.

Nmvam OO0y Xannda Herizin KamaraH XaHadwu
Mo3haObl — KaJBINTHI, MapacaTThbl, epKiHIIKKe Oa-
FBITTAIFaH 'X0J1. OHBIH TEOJIOTHSUIBIK MeKTE01 IMam
Mancyp on-Matypuauain kojaaM MeKTeOiMeH yII-
tacanel. Conmaii-ak O0y XanudaHblH KYPFaH MEK-
Tebi OopTa YCTaHBIMIBI CaKTaldl OTBIPBIN, AJUTaHBI
KOHE dIIeMJIl TYCiHyTre yMThUTa bl XaHaduiik Oa-
FBITTBIH Oaiicassibl KoHE TOJEPAHTTH KO3KAPACHIH
tapuxtarel Camann, Fasmaym, Cemkyk, Morou,
Ocwman xoHe lyppanu cekinai ipi uMnepusuiapIbiH
COJI KOHE OKIMIIUIIK KYHECIHIH MaHBI3IbI OOJIiri-
HiH FaJbIMIAapbl MEH JIUTANaphl YCTaHbl. bya uM-
TIePUSUTAPBIH BIABIpaybIMeH XaHadu Mo3haObIHBIH
PYXaHU-KYKBIKTBIK KYLIl cakTairaHeiMeH, Kenec
Yximetinin OpTta A3USHBI, AHTIIUSHBIH Y HIICTaH-
Il oTapiaybl xoHe OcMaH Xamu(aThIHBIH bIAbI-
paybiMen ancipeit Tycri (Puzamyp, Paxummu, 2023,
pp. 216-217).

Hoctypne xambmrackan OO0y XanudaHbH dp-
Typui OeitHenepi kydanslk paxkuhrapasiH OeKiTKeH
epeKIIe YXKBIMABIK )KYMBIC TYPiHIH TAOUFU CalAaphl
Ooica kepek. Jom ocel sxepae 013 OHBIH TiHH JKOHE
OPKEHHUETTIK JKaHapy FaJbIMbl peTiH/Aeri eHOerine
JKakpIHAal anamb3. O 03 GacTaMachIMEH JKeKe 3aH
HIBIFAPYIIBI OPTaH — YKIMETTECH TOYEIICI3 JKOHE KY-
KBIKTBIH ©3€KTI MOCEINeNIepiH TaJKblIayMeH aiiHa-
JBICATHIH O31H/IIK capanTaMalbiK KeHeC Kypabl. by
KeHec o1 xanudanap A9yipiHAE KYMBIC icTereH
IIypa >KOWbUIFAaHHAH KeWiH maiiia O0JFaH alFaiksl
MHCTUTYTTBIK 0OOC KEHICTIKTI/BaKyyMIIbl TOJTBHIPY-
bl Ke3/aeli. ATaIMBIII KEHECTIH KypaMblHa OO0y
XaHnuaHblH eH OUTIM/Ii )KOHE TapBIHIBI OThI3 AJITHI
MIOKIPTI Kipi, omap eH KypAeli 3aH iCTepiH Tanaay-
ra (kelize Oip icTi Tanmgayra, aHaIU3 XKypri3yre Oip

KBUIJAH acTaM yakKbIT KEeTEeTiH) , MOCEIIeHI 9pTYypJi
KBIPBIHAH KapacThIPyFa, KO3KAPACTAPHIH ADJIEIICY-
re ThIpbICThl (MyxeTanHoB, 2023, p. 104).

00y Xanuganviy Kasu 60a6In MA2AUbLIHOAL)bI-
HbIH Ka1aMaybl

OO0y XanuganblH cascaT TYCIHIriHE KaThICTBI
MaHBI3/Ibl MATIMETTep OepeTiH Tarbl Oip MaHBI3IBI
OKHUFa — OHBIH Ka31 00JTy YCBIHBICBIHAH 0ac TapTyBbl.
OHBIH Ka3WIBIKTAaH 0ac TapTyBIHBIH ceOenTepi MEH
calapbIH TajJKplIamac OypbiH, Omasirap A9yipiH-
JIeTi Ka3uiiap YHBIMBIHBIH KYPBUTBIMBI MEH KbI3METI
TypaJibl TOMEH/IETI/ICH KhICKAIla MOIIIMETTePl Kel-
TipreH keH Oomnap:

OwmasaTrap Ke3eHiHAEe KOFama TaHbIMal JKOHE
Oemenai FalbIMAApILl Ka3W ETIM TaraibIHIAYIbI
MBI3FBIMAC CasCATThIH KYPaJbl PeTiHIe KaObUIIa bl
(Xaita, 1985, p. 61). Con ke3enmeri 6acmsiiap Oy
casicaTIICH FyJiaMma-FaJbIMAap/Ibl OaKplIayaa ycray-
JIbl, OJIap apKbUIbl 0acKapy/bl )KOH caHall, XaJbIK-
TBIH KOJIAayblHa He OONMyaspl MakcaT eTKeH Oosca
kepek (Maymymm, 1972, p. 365). Omasarap 1oyipin-
JIe Ka3ujep/i TaraiblHIay jKoHe 00caTy OKLIeTTIri
keOiHece okiMaepre oepinmi (Xaisr, 1985, p. 269).
Kasunep e3nepiHiH MiHJCTTI calachkl pETiHJIE CasiCH
eMec, JIHU Moceleliepre KOoHUT OOJeTiH, COHIBIK-
TaH casici MOceesep/ie o3 MiKipJIepiH aTyaa epKin
6oxmaner. CoHBIMEH KaTap, cascaTKepiiep Ka3uiep-
JIH TIBIFapFaH IMICIIIMJICpiHe Bcep eTe alaThIHIal
Kymike ue Oosrad. backa 6ip cez0en aiitap Ooncak,
coT Toyenci3 6onmaznsl. Con cedenTi ae keiOip Fa-
JTBIMIAP Ka3W OOJFBICHI KeMEH, Ka3WIIBIKKA Tara-
HBIHAATFAaHAa KBI3METTEH KETYIiH JKOJIBIH 13/1eTeH
6omare (Mekku, 1981, pp. 286-287).

Xanmuga Mapyan non Myxammenrin Kyda oki-
Mmi S3un n6a Omap nbH XyoOaiipa on-Dozapu OO0y
Xanugara Kyda kazumnbireia (keiidip gepexrep 0o-
WBIHITA Ka3bIHAIIBI KBI3METIH) YChIHAMEL. Jlom com
okiM OO0y Xanuda oChl KbI3METKE OpHAaJacaThIH
OoJica, OHBIH IOTyalapblHA apajaclaiThIHBIH MO-
nimzeren (O0y 3ahpa, 1997, p. 361). Conpaii-ax,
N6n O6y Jleoiina, Mo Lllybpyma men [pyit nbn
OO0y hunn cexingi con ke3eHHIH KeHOip Ka3uaapsl
OO0y Xauudansl Kazu 00dyFa KOHAIPY YIIIH KeIl
KYII )kyMcanabl. Anaiina ©0y Xanuda Oyn anamaap-
IIBTH TaJBIHBICTAPBIHA KapamMacTaH OKIMHIH Oyl
YCBIHBICHIH Y31Ii-Kecimui kaobuinamansl (1M16u Ky-
Taiiba, 1970, p. 116).

Kasu kpi3Metin kaObuinamaran OO0y Xanuda
IJBIMEH OKIM TaparnblHaH (U3UKAIBIK TYPFbIIA
KaszanaHbll, Oipa3 yakbpITTaH KEHiH TypMere Ka-
Mannael. Typmenen meikkan ©O0y Xanuda hmxpu
130 xputel Mekkere Oapanel. On xamudar A6Oa-
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cuiiepre oTKeHre Aeiid conna 0onapl. ©0y Xanuga
Mexkxkene 6 b1 6oran coH Kydara opanansr. Con
KE3CHJET1 Ka3u YHBIMBIHBIH KYPBUIBIMBI MEH KBbI3-
MeTi koHe O0y XaHn(aHbIH Ka3WIBIK KbI3METIHESH
0ac TapTybIHBIH cebenTepi CeKkiili OKuFanapra cy-
HieHe OTBIPHIT, aTaJMBIII FyJaMaHbIH CasCH KO3Ka-
pacTtapbl Typaibl MbIHaJall TYXBIPBIMAAP JKacayra
Ooaer:

O0y Xanuga Omasiirap I9yipiHzae coT Toyenci3
OoxmaraH fen ecenren, Oyl Typasibl MBIHAAal On
aiiTkan: «Ox (xanuda HeMece MEMIICKET OacIIbICHI)
OJ1iM jKa3achIHA KeCIJIeTiH Oipey/ TiH KapIIbIFbIH IIbI-
FapaJipl, aJl MCH OHBI MaKyJIJaiiMbIH 0a? AJtara ant
eTeMiH, MEH eIKAIllaH MYHAal >KayarmKeprIiiKTi
MOWHBIMA anMaiMbiH». MyHaa ©O0y XaHu(aHbIH
casicaTThl TYCIHYIHJE COT TOYEINCI3ITrl MpPUHIUIMII-
HiH MaHBI3bl OpPBIH ANaTBIHBI YFBIHBUIAJBI. OO0y
Xannuda MEMJICKETTIH ne, YKIMETTiH A¢ TIHAI 03i-
HIH casicH MyJJeci VIIiH THaijanaHny HeMece OHBI
3aHIACTBIPY KYpaJbl PEeTiHJIe MaianaHy casicaThlH
JYpBIC JIeTl ecenTeMei, Ka3u OoyaaH 0ac TapTThl.
COHIBIKTAH OHBIH cascaT Typasibl TYCIHITIHAE HiH
apKbUIBI KaHayFa OpPBIH JKOK JeM aiWTyra Oomaibl.
00y Xanunda Ka3uIblKKa JETeH KO3KaPaChIMCH Casi-
caT TYCIHITIHAE FalbIM MEH MEMJICKETTIK KapbIM-
KATBIHACTHIH Kamxail OOJybl KEpeKTITiH ¢ AaIlbIll
KepceTkeH. OChIFaH COMKEC FallbIM SJIIJICTCI3/IIKTI,
KBICBIMIIBI, 30PJBIK-30MOBUTBIKTEI JKOHE MiHTI ©3
MYIIECiH/Ie KOJAaHy Il MBI3FbIMac Oip cascaT pe-
TiHJE KaOBUIAAFaH CasiCH TYJIFaIapAbIH HEMECE KY-
PBUIBIMIAPABIH, aMOUIMSICBIHBIH KypaJlblHA aiHaj-
Maysl KakeT. COHBIMEH KaTap cascl OWIIiK ©3iHIH
JiHM-CcasiCy OWJapbIH 3aHAACTBIPHIN, Oy OHIapabl
KOFam/a KaObUiiay YIIiH FalbIM-FyJamaaap/ibl
KaHayJblH Kypajibl jaen caHamaybl kepek (O3kaH,
2021, p. 18).

00y Xanughanvly cascu Ke3xapacwl

Nmam OO0y XauuaHblH casich TYCIHIIT MeH
KO3KApaChIHBIH MaHBI3JIbUIBIFBIH OHBIH 3aMaHbIHA
JIeiiiH eMip CypreH, cascu MakcaTTa maiiaa OosFan
JKOHE 03 HJICOJIOTHSUIAPBIH JIIHW HETi3Jiepre Heris-
Jieyre THIPBICKAH TONTap MEH OJapAblH TYyAbIPFaH
YIKEH MOceleepi JKaKChIpakK TyCiHmipeai. YIIbl
WMaMHBIH CasiC KO3KapacblH >XaKChIPaK TYCIHY
VIIH WClIaM MEMJICKETiH casch Oackapy Hemece
OHBI KiM OacKapysl KaKeT JIereH Mocesenepre TOK-
Tanyna mahiga 6ap. Onm e3 moyipiHIeTri JKoHE ©03i-
HEH KEHIHT1 MeMJICKET OacIIbUIapbhlHA eAdYip JIo-
pexene ocep eTe ajapl. Ajaiiga, eKiHIIKe Kapai,
nmaMm O0y XaHudaHbIH cascu TYpFblIa MoOpTeOeni
YCTaHBIMBI KOITEreH aBTOpJap TaparblHaH Kaxe-
TiHIe Oaca Ha3ap aynapbUIMaraH TaKbIPBII €KEHi
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IIBIHBIMEH OMJIaHJIBIPATHIH Macese. MBICallbl, OHbIH
MMaM/IBIK MOCEJIECIHEe KAaThICTHI Oipie-0ip Ke3Kapa-
CBIH OJ1 Ka3FaH KiTanTapblHAH Ja, MOKIPTTEpi kKaz-
FaH eHOeKTepiHeH Jie Taba anmaiiMbI3. OHBIH eMipi-
HE K3 XYTipTep 00Jicak, OHBIH JKOFaphIIa aTallbIIl
OTUIreHICH, Ka3WIbIKTaH 0ac TapTKaHBIH, OIN YII-
JTapBIMEH JKaKbIH apaJlaCKaHbIH KOHE oJlapra Kap-
ChI OYJIIK TIBIKKAH/IA OJIapIbl KOJJaFaHbIH, ©3T¢ Je
[IMFa MMaMJapbIMEH KapbIM-KAThIHACHIH, OIUJIiH
YpHaKTapbeIHa KOJIAay KOPCETKEeHIH, Ka3u 00Ty YChI-
HBICBIH KaObUIJaMaFaHbl YIIiH 3bIHJAHFa TacTaj-
FaHBIH KOHE a3alTaJFaHbIH KepeMi3. byn 00y Xa-
HU(paHBIH 63 IIENIMIHJETT Ta0aHIbUIBIFBIHBIH Oip
KepiHici. 90y Xanuda e31HiH OiTIM TopeKeCiH mai-
JTATAHBII, CasCH JIaya3bIMFa Ue OOJIFBICHI KEIME/I.
O con ke3enzeri xannpaHsl TaKTaH TalIBIPYIbIH
OpHBIHA, OHBIH SJIIJIETCI3 DPEKETTEPiH TOKTATYBIH
Kanazpl (an-Xairamu, 1991, pp. 118-119).

00y Xanuda OOWBIHIIA KYKBIK TICH CasCaTThIH
OHTOJIOTUSIJIBIK, KOHE THOCEOJIOTHSIIBIK, KYPBLIBICHI
KOHTEKCTIHJIE CUMBOIIJIBIK, FajlamMap TypaJibl JKaj-
Bl HETi3 ChI3BUTFAaHHAH KEHiH, MYHIA CasCH Kyie-
HiH 3JIEMEHTI pETiHJIer1 OMIIIKTiH TeOPHUSUIBIK HeTi31-
HE KaTBICTHI KeOip aHBIKTaMalapabl Ja ’Kacam oTy
KakeT Oonap. ©0y XaHu]aHBIH IiH, KYKBIK JKOHE
casicaT TCOPHsUIAPBIHBIH Oail aHbIKTAMAJIbIK IICH-
OepiHe Kapacak, OHbIH Xaiu(aHbl AJUTaHBIH CasCh
OKUII peTiHae, aj cascaTThl Wiohw OWiikTiH Oip
canachl peTiHJe caHaMaraHABIFBI Oaiikamambl. O
Oyn mocenene OACHIBIHBIH DU, CayaTThl, CEHIMIII
Ooutybl, cOHbIMEH Oipre Oykapa XaJlbIKKa aHT eTyi,
3UsUTBI KAYBIMMEH aKbLIIaCybl CEKIII JYHUEIEPIi
Kaxer jen canarad (Epmaug, 2021, p. 304)

in men casicam xapvim-Kamvinacol sxcone 96y
Xanuga

Hcnam ¢uipkanapsl (arbIMaap, TONTap) Typajibl
alThUTFAHIa, OUBIMBI3FA Aepey OoiiHy Keiemi. Al
Owmasinrap MmeH AOOacunepliiH Ke3eHiHae «(bIpKa»
co3l ke0iHe YCTaHBIM JXKOHE Kepi peakius NereH
MarbiHaNapapl Oinnipai. CoHAbIKTaH Jaa (bIpKa-
JapabIH maiaa 601y cedenTepid 01Ty COJl Ke3eHHIH
JKaFdalnapsl Typajibl KeH Marnymat oepeni. Mceinam
TapUXBIHAFBl JTYHUCTAHBIMABIK  (HICOJIOTHSLIIBIK)
KO3FaJIBICTap cascl MYIJAEMEH Maina OoJFaHHAH
KeiiiH, JIHHEeH KYII-Kyar aimy apekerrepi Mcmamra
YJIKEH 3apapblH THIi3iM, KaHa IiHU-Casicu MiKip-
TaNacTap/bl TyIbIpibl. bacTankpia Kai )Karbl JIy-
pBIC, Kail >xaFbl OypbIC HEMece KiM >KaHHaTTa, KiM
TO3aKTa JeTeH Ccypakrap Tajlkpuianrad. OMasjrap
MeH AOOacuiiep MeMJIeKeTTepi Ke3iHae MYChIIIMaH
XaJKbIHA KBICHIM KOPCETKEH OWIIK 1MeH apad emec-
TepIiH KYKBIKTaphl Typaibl aiiTeiia Oactaabl. o
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ockl ceOenti nMaM OO0y XaHn(aHbIH CasiCl YCTaHBI-
MBIH aJIFaliKbl KE3EHJICT1 CasiCH KOHE TCOJIOTUSUIBIK
Ke3Kapactap emec, apad eMecTeplliH KYKBIKTaphl,
MEMJICKETTIH KBICBIMBI, OMUICTTI OacuIbLIapabIH
TaralbIHAATYBI )KOHE ONN YpIaKTapblHa KacalFaH
DINIETCI3MIKTEP TYPFHICHIHAH TYCIHYT€ THIPBICY /Y-
peickipak OonateiH cekinai (Kacam, 2019, pp. 91-
92).

Bonran oxuranapablH OapIibIFbl MYCBIIIMaHAAP-
ra Oip HOpCeHi YHpeTyl KaKeT )koHe MYChIIMaH/Iap
OonFaH OKWFanapiaH FUOpaT amynapel KaxeT. byn
OKHWFaJIap/IbIH ce6edi Oap eKeHiH /e YMBITIAaybIMbI3
KakeT. MyChbUTMaHIbIK TApUXBIHAAFBI aJIFAIIKBI 00-
JHYIIUTIK, TYCIHICTIEYIIUTIK CEeKIIIi Tepic DpeKeT-
Tep MeH maiina 6osran mazhabrapabl 3epaeney O0y
XanuaHbIH casicH TYJIFAChIHA HOP Oepirt, OHBI MBIK-
ThI FAJIBIM, 1JTiIM MEKTEO1HIH OpTaJIbIFbIHA aHAJTBIP-
nel. O opKalIaH mairaMmOap MEH OHBIH OYJICTiHIH
JKarpIHAa OOJI/IBI, CasiCH KO3Kapachl KarblHAH OJH
OanmamapslH Kojimazsl. Anaiiiga on emdip yakbITTa
mmra 6onmaran. Omasarap xanuda OcMaHHBIH Ka-
HBIHAH HOP aJIbI, XaIU(aIBIKTHI 63 KOJIapbIHA aTy
CEKUIl HUETIMEH CasiCM caxHara IIBIKKaH. OMasi-
Tap MEMJIEKeTI KYpBUIFaHHAH KeWiH KeWOip miHu
JKOHE CasiCll TONTAp/blH CasiCH Kajay aMmajjapblHa
Kapchl peakIusuIapel maiaa 6oma 6acransl. EH KaTi-
re3 TONTAp CaHAJIFaH IINFa MCH XapxuTTep Ooca,
oJIap casCH TOI YKIMIHIE Kbl KOWFaHIBIKTAH,
©3JICpiHiH JiHM aCHEeKTIIepIMEH casch OMIIIKTI TO3-
IeIpa anMmaapl. KebiHece KBUTBITT KYIIIMEH OacThI-
pBUIBIN, OWIIK YIIIH Kypec peTiHIe TYCIHAipimin
Kypai. Anaiifia e37iepiH uciaM MeMJIEKeTi peTiHae
canaran OMasiTapIblH HaFbl3 KHUBIHIIBUIBIKTapFa
Iyliap €TKeH jKarnail Kajapu, ka0pusi MeH Myp-
JKUSI TONTApPBIHBIH peakuusuiapbl 6onasl. byn peak-
nusTap OWIeyIIiaep iy Kypic-TYPBICHIH IiHU TYp-
FBIAAH TYCIHIIpim, jKaKractap kKuHaiabpl. KaOpus
OmMasiirap MeMJICKETiHIH TYCIHITIHE KaKbIH OOJIBITI
KOpIHTeHIMEH oJapAbH uaessapsl OMasaTapIbiH
OWITIKKE apajacmalThiH KOHE MaKCaThbIHA KBI3MET
eTIEUTIH JiH Typasbl TYCIHITIMEH COHKec KenMmeii-
tin (IHaxpucrann, 2017, pp. 87-89).

OwmasiaTap JiHHEH Tepi cascu Myqaenep/i Oi-
piHmi opsiHFa Koitabl. Tapuxka ke3 xyriprep 007-
cak, Oys Karjaiiia ojap MCIaMHBIH KeHOip HOp-
MaJlapblH caKTaMail KyHO JKacaraH ajaM JIHHEH
HIBIFA/IbI, SIFHU KYIIpJikke OeT Oypajbl, ocbulaiia
aMajap UMaHHBIH Oip O6JIIeri Aem eCenTereH Xa-
PIDKUTTEPBbIH KaFuaJIapblHa COWKEC YKIM IIbIFap-
Iel. OO0y Xanuda O0yn ke3kapacka, OWIIKTIH casch
MYJIeepiHe Kapchl MiKip OUIAipreH FaimbiM OOJIIbI.
OHBIH MiKipiHIIe, aMaJ UMaHHaH O6JIeK KapacTbhl-
pbuTy Kepek. Erep anam ucinamasl Kabbuigar, Oipak

napbl3 TajlanTapblH OpblHAamaca, o1 Oopibip xae
MychUIMaH Oostanel. COHBIMEH Katap, O0y Xanuda
nMmaHga OapiblFbl OipeH, KapamailbiM MYMiHHIH
MMaHbl TepimTenep MEH NaiFaMOapiap/blH CeHi-
MiMeH Oipzeiii ekeHiH anra TapTThl (O0y XaHuda,
2015, pp. 19-20). byn mikip 6acka FaasIMIapabIH
Ke3KapacblHa FaHa emec, OMasaTapablH casicaThlHa
Jla Kapchl 00el. Apab eMecTepaiH CeHIMIHE KyMOH
KEJTIPTeH JKOHE OJapAbl apad MYChUIMaHAapbIMEH
TEK CaHAMAWTHIH KOFaMIBIK-CAsICH TiKipTansacka
OO0y XaHu]aHbIH NOTyalapbIMEH COKKbI Oepimui
(ITpecc-cmy»x6a YmpaBieHuss MycyJbMaH Y30eKuc-
taHa, 2021)

00y Xammda ma Omasinrapra Kapcel ©3 Oii-
MiH OipiHII OpBIHFA KOWBII, IIBIHABIKTHI aUTyIaH
TalbiHOaMEI. AGOacuiep OMITIKKE KENTeHHEH KeHiH
OO0y XaHu(pa CalbICTEIPMANBI TYPAE KaJIbIITH YC-
TaHBIMJIbI CAKTaFaHBIMEH, OJIH YPIIaKTapbIHA KAPChI
asarnrayjap MeH 3YJIbIMJIBIKTap OacTaiFaH/Ia uMaM-
HBIH KO3Kapackl 1a e3repe Tyceni. 00y XannhaubiH
K631 TipiciHae OOJIFaH KOHE OFaH JICHIHTI KaHFbUIBI
OKHFaap aKWKATBIHIIA HE HOPCEHIH MaHBI3ABI 00JI-
FaHblHa OailmaHbICTBl 013711 OHJIAHABIPYBI KaXer.
Xanuanslk ma, OWIiK e, KeK 1me? Oae YMMETTIH
Oipiiri Me, 8iJie WCIaMHBIH HETI3Ti KaruJanapbl
ma? Paceiaza ma, keibip oKkuranmapasl KapacThIpFaH
Ke3iHJe OChl TypFbliaH Oara Oepy Oi3re jkacairan
ICTEepaiH HET13T1 MaKcaTKa CONKECTIr Typajbl TYCi-
Hik Oepeni. ©0y Xanuda o3 3aMaHbIHAAFBI YKIMETTI
OChl MaKcaTKa JIaibIKTBUIBIFBI TYPFBICBIHAH Oara-
Jiar, COFaH COMKeC Casicl KO3Kapachl KaJbIITACKaH
JIETT OMITaliMBI3.

00y Xanuganviy guhmolx 6acmamanapsvina
cascu apaiacynap

Casicu 6wtk ama-canga azaMatTeIK pukh Oac-
TamajapblHa KaTBICTHI LIEKTEYI KO3KapacTapra ue
Ooypl. baciibIbIKIIeH Kakchl KapbIM-KaThIHACTA
OonMaraH HeMece pecMU My(QTHIICPAiH MOTyacklHa
COMKEC KEIIMEUTIH Kerbip FaapIMIap yakbITIa 00JI-
ca Ja maTya Oepy >KOHE OKy-aFapTy *KYMBICTaphl-
MEH aifHaJlbICy KYKBIFBIHAH albIphiiabl. MOH OO0y
Jloiinanby Kyda KanachlHbIH Ka3ubl OOJIFaH Ke3/e
OHBIH KeHOip moTyalapblH, MIEIIIMIEPiH ChIHAFaH-
IObIKTaH O0y XaHudara pecMH XaTIeH eCKepTy Ka-
cautbIm, TinTi 6ipa3 yakpITKa MOTya Oepyre THIHBIM
caneiaran exai (Kepmepu, 1981, p. 299). Oiitkeni
YKIMETTiH HETI3Ti MIHAETTEpiHIH Oipi — XaIBIKTHIH
JTIHU-KYKBIKTBIK >KOHE MOPAIBIBIK CypaKTapblHa
OUTIKTI amaMaapAbIH Kayarn OepyiHe MYMKIH Oepy
koHe OyN OULTIKTUNIr JKOK anamaapra MYMKIHJIK
Oepmey emi. benrini 6ip yaksIT 601 TOTYa Oepe ar-
MaraH OO0y Xanudara kelOip MocenenepIiH TOHi-
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perinje Ke3KapachiH Oiryre OacIIbIIBIK TapanbIHaH
Oip KpI3MeTIi Kibepimin, Oenrim Oip cypakTapra
xayar OepyiH eTineni. O0y Xaunuda Oyn cypakrap-
Fa jkayan Oepe aJIMaiTHIHBIH XOHE OFaH Ky3bIPETi
KOK eKCHZIriH alTkanga, ©0y Xauudara cypax
KOIOFa KeNTeH ajaM OacIIbIBIKKA OTiHIII OLIIip-
T'eH, COJ Ke3/ieH OacTar OyJ THIHBIM aJIBIHBIIN Tac-
tanran 6onateiH (bytok, 2023, p. 59).

KopbIThIHABI

O0y Xanuda UCITAMHBIH CasiCH OMIpTe KaTbIC-
THI SJUICTTUTK, KY3BIPETTUTK, EPKIHIIK, TCHIIK,
JKaH MEH MaJ-MYJIKTIH Kayilci3miri, CeHiM MeH
FuOaaT OOCTaHIBIFBI CEKIIJII JKAJIbIFa OipJei Ka-
FHUJIAJIAPBIH MEHIEePreH YIIbl TyIFa. byn Karumanap-
JIIH TIaiiFaMOap MEH TepT Xauu(aHbIH Ke3CHIHIC
KaJlaif KOJJIaHBUIFaHBIH OinreHi ce3ciz. Omasarap
MeH AOOacunepin A9yipiHae Oysl KaFauaanapIbiH
IYpBIC OpBIHJIAIMaFaHHBIH aa Kyoci OonraH. Comn
KE3CHJEr1 casicaTKepiiepMeH KapbIM-KaThIHACKIHA
cyiiene oThIpein, OO0y XaHn(aHbIH cascaTThl MEH-
repreHine OaiijlaHbICTBI KeJeci AYHHeNepai aiTyra
Oomaner: ©0y XauudaHbIH cascaT Typajibl TYCiHi-
riHiH KanemracybiHga KypaH, caxux Xajuc jkoHe
TopT Xanmuda AoyipiHAeri amanmap alKbIHIAYIIIbI
pen atkapabl aen aiityra 6omaasl. COHbIMEH KaTtap
O0y Xanuda TiHHIH MEMIIEKETTIK KYPBUIBIMBI MEH
KbI3METIHJe mIenrymi GpakTop OOJMybIH KalaraHbIH
Jla alTy KUbIHFA COKITaiIbl.

O0y Xanuda MeMIIEKeT 9pTYpJi AiHH, CascH,
STHHUKAJIBIK 39HE MOJIEHU KYPBUIBIMIAPMEH Oipiei
KAIIBIKTHIKTBI CaKTay KaXKeT JIereH O Oumipei.
Backamra aifrap Ooscak, MEMIIEKETTIH SIIEyMETTIK
casicaThlH JiHIHE, HoclliHe, Mo3haObiHa Kapamac-
TaH KOFaMHBIH OapibIK TYpJli TONTapbIMEH Ka-
PBIM-KaTBIHACBIHA TEHIIK KaFWAAachlHA HEri3/1eyiH
Kananpl. O0y XanudaHbIH MiKipiHIIe, TiHU, CasCH
KOHE KYKBIKTBIK MOCeJeNep/ie o3relle oiay xxoHe
OYJ1 OMITapBIH JKETKI3y — aIaMHBIH TaOWFU KYKBIFBI.

CoHJIIBIKTaH MEMIICKETTIH JiHHU-CasCH OWIapblH Ka-
ObLTIaMaNTBIHAPBI HeMece Oyl Mocelere KaTbic-
ThI OajiamMa OMIIap/Ibl ajiFa TapTKAHAAPbI IETTETII,
ollapra KbICBIM KOPCETY CasiCaThlH XKY3€re achipy
nypeic Oonmaiiasl. bip ce30en aiitkanga, ©O0y Xa-
HHU(a OUBI EPKiH KETKIZYTe THIMBIM CaTybl CIHFA
anFaH OOJIATHIH.

FanpiM  MeMIICKETTIK-KYKBIKTBIK ~ KaThlHAC-
Tapia COT ereMeHJIri MPUHUUIIH ycTaHabl. byn
KaFuja cakraaMmaraHablkTan oi Omasarap MeH
AOGacunep noyipiHe OapiblK KBICBIMJApFa Ka-
pamacTtaH KasWJbIK J1aya3bIMIIbl KaObLIIayaaH
0ac TapTkaH. OO0y XaHu(a eMip CyYpreH *KbUIapbl
IIHII 63 MYAJEcCiHe MaimanaHy OpeKeTTepi Kol
Oonran. Fynama Oyn cascaTTbl AiHre Kaiosl gen
caHar, ChbIHFa ajirad 0oJiaTeid. TINTI aTaJIMBIII casi-
caTThIH Oip Oemnmieri Goamac YUIiH ©3iHe YChIHBUI-
FaH Ka3WIbIK JIaya3bIM/bl KaObIJIaMal, aTaiMBbIIIl
Ko3KapacblHa OalIaHbBICTBI COJl KE3EHACTi YKIMET
TapamblHaH dPTYPIi Kazara Aymap OosFaH. OO0y
Xanuda e3iHiH casicaT TYCIHITiHEe colikec, MeMJie-
KeTKe Toyeni 0oiMay, O0CTaHIBIFBIH JKOFAITHAY
YLIiH TamKaHbIMEH OMip CYpyIi jKOHE OchblIaiiia
cascatiieH embip apanac-Kypajachkl JKOK FajbIM
OOJIBINT KAyl XKOH KOp/i.

O0y Xanuda emipinix 52 xbUTbH Vcmam epke-
HUCTIHIH MaHbBI3JIbI MeMIIEKeTTepiHiH Oipi OMasi-
Tap JPyipiHae, an KairraH 18 euieiH AbGOacuiiep
noyipiae eTki3ni. KoraMHBIH con Ke3zeri casicu
OWITiriHe KapChUTBIFBIH OLTMIp/l JKOHE IBIHIBIKTHI
aliTyfaH emKamaH 1a TapTeiHOanel. OHBIH ©CKEeH
OpTAachl, FHUIBIMHA TaHBIMBI MEH TYJIFAIIBIFBI OHBIH
OWJIIKKE JeTeH OMNMO3UIMIIBIK KO3KapachblH Ka-
JBIITACTHIPY/Ia MaHbI3/IbI (DAKTOP PETiHJE TaHBLI-
IIbl. ©31 OacklHAH OTKEPTEH dIIIETCI3 DpEKeTTepre
Kapchl YCTaHFaH Ke3KapacTapblH TabaHIBI TypJe
KOpFayblH HOTHXXECIHAE KONTEreH dIINETCI3 ape-
KEeTTep MEH 30PJIBIK-30MOBUTBIKKA YITBIpaniaer. Colt
Ke3eHaeri OMITiKTiH OyJ OpeKeTTepiHiH canapblHaH
Ila Ko3 )KYMFaH OOJIaThIH.
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STATISTICAL ANALYSIS
OF RELIGIOUS CONVERSION TESTIMONIES

This article is devoted to the analysis of testimonies of religious conversion in the post-Soviet space
using the Conversion Impact Index (Cll) method. The purpose of the study is to systematize testimonies
and identify their structural patterns through statistical analysis. The main innovation of the work is that
for the first time Cll was used not only as a means of qualitative interpretation, but also as a basis for
quantitative statistical processing. Such an approach expands the methodological possibilities in reli-
gious studies and sociology of religion. The research methodology includes coding 41 testimonials in 14
Cll categories, calculating characteristic statistical indicators (mean value, standard deviation, median,
mode, interquartile range) and visualizing the results (column chart, Box plot, heatmap). This approach
made it possible to identify universal and context-specific features in conversion testimonials. The main
results showed that rhetorical, emotional, and theological dimensions are consistently found in testimo-
nies, while categories such as special experience, source of invitation, and professional existence are
quite variable. This proves that conversion is not only an individual spiritual change, but also a process
that depends on the social and cultural context. The value of the study lies in its contribution to the soci-
ology of religion by combining qualitative and quantitative approaches. Practical significance-the results
obtained can be used in interdisciplinary research in the fields of sociology, psychology and religious
studies.

Keywords: Religious Conversion, Conversion Impact Index (Cll), Narrative, Statistical Analysis, Vi-
sualisation
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19A-Papabu aTbiHAAFbl Kasak, yATTbIK, YHMBepcuTeTi, AAMaThl, KasakcraH
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AiHM KOHBepCcHUS KyarepAikTepiH CTaTUCTUKAAbIK, TaAAQY

byA makana KoHepcusira acep ety nHaekci (Cll) 8aiciH KoAAaHa OTbIPbIN, MOCTKEHECTIK KEHICTIKTer|
AIHM KOHBEPCUSHbIH, Ky8repAiKTEPIH TaApayFa apHaAfaH. 3epTTeyAiH MakcaTbl — KyarepAiKTepAl
JKYMeAey >KaHe CTaTUCTUKAAbIK TaAAQY apKbiAbl OAAPABIH KYPbIAbIMABIK, 3aHABIAbIKTAPbIH aHbIKTay.
2KyMbICTbIH, Heri3ri xaHaAblFbl — Cll aAFall peT canaAbl TYCIHAIPY KYPaAbl pETIHAE FaHa eMeC, CaHABIK,
CTAaTUCTUKAABIK, OHAEYAIH Heri3i peTiHAE A€ KOAAQHbIAABI. MyHAalM Ke3kapac AiHTaHy MeH AiH
COLIMOAOTMSICBIHbIH 8AICHAMAAbIK, MYMKIHAIKTEPiH KeHelTeAl. 3epTTey saictemeci 14 Cll caHaTbIHAAFbI
41 Ky®AIKTI KOATayAbl, CMMATTAaMaAbIK, CTATUCTMKAAbIK KepCceTKiluTepAi ecenTeyAi (opTawa MaH
(Mean), ctaHAapTThl aybiTKy (SD), MeanaHa (median), pexkum, KBapTrAbapaAblk, AManasoH (IQR)) >keHe
HOTUXKEAEPAI BM3yaAM3aumsAayAbl (6araHaabl amvarpamma (column diagram), kopania Amarpamma
(box plot), xbiAy kapTacbkl (heatmap)) KamTuabl. ByA TociA KOHBEPCUMSABIK KyaAikTepaeri ambebarn
>KOHE KOHTEKCTKE TOH epeklLEeAIKTepAi aHblKTayFa MyMKIHAIK O6epai. Herisri HaTuxeAep anFakTapaa
PUTOPUKAADBIK, 3MOLIMOHAAABIK, >K8HE TEOAOTUSAbIK, OALUEMAEPAIH ASMEKTI TYpAEe Ke3AEeCeTiHIiH
KOpPCeTTi, aA apHaibl TaXipube, LWaKplpy KO3i >XaHe Kacioum emip Cypy CMSKTbl KaTeropusaap
anTapAbIKTal e3repeAi. byA KOHBEPCUSIHbIH >KeKe apaMHbIH pyXaHW e3repici faHa eMec, COHbIMeH
Gipre 9AEYMEeTTIK >KoHe MOAEHM KOHTEKCTKE GaiAaHbICTbl MPOLECC eKEHIH ADAEAAEMAI. 3epTTeyAiH
KYHAbIAbIFbI OHbIH, CanaAbIK, >KOHE CaHAbIK, TOCIAAEPAI GIPIKTIPY apKblAbl AiH DA€YMETTaHyblHa KOCKaH
yAeciHAe. [MpakTuKaAbIK, MaHbI3ABIAbIFBI — aAbIHFAH HBTUXKEAEPAI BAEYMETTaHY, MCUXOAOTUS XKOHe
AIHTaHy CaAaAapbIHAAFbI MOHAPAABIK, 3epTTeYyAEpAE MarAaraHyFa 60AaAbI.

TyiiH ce3aep: AiHM KOHBepcus, KoHBepcus acepiHiH mHaekci (Cll), GasHaay, CTaTMCTUKAAbIK,
TaAAQy, BU3yaAn3aums
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Statistical analysis of religious conversion testimonies
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CraTMCcTHYeCcKMii aHaAU3 CBUAETEAbCTB pEI\MI'M03H0ﬁ KOHBEpPCUU

CraTbsl MOCBSILLEHA aHAAM3Y CBUMAETEAbCTB O PEAMTMO3HOM OOpalLeHUM Ha MOCTCOBETCKOM Mpo-
CTPAHCTBE C UCMOAb30BaHMeM MeToaa MHaekca BAnsiHug koHBepcum (ClI). Lleab nccaepoBanmg — cu-
cTemMaTM3aumsg CBUMAETEAbCTB M BbISIBAEHME WX CTPYKTYPHbIX 3aKOHOMEPHOCTEN MOCpPeACTBOM CTa-
TUCTUYECKOrO aHaAM3a. [AaBHOM HOBM3HOW paboTbl sBAsercs 1o, uto Cll BnepBble UCMOAb30BaH He
TOAbKO KakK CPeACTBO KaueCTBEHHOWM MHTeprpeTalmu, HO U Kak OCHOBA AAS KOAMYECTBEHHOW CTaTu-
cTnyeckorn 06paboTku. Takor MOAXOA PacUMPSET METOAOAOTMYECKME BO3MOXKHOCTM PEAUTMOBEAEHMS
M COLMOAOTUMN peArrmm. MeToAOAOrMS UCCAEAOBAHNS BKAIOYAET KOAMPOBaHWe 41 CBUAETEAbCTBA MO
14 kareropusim Cll, pacueT XapakTepHbIX CTaTMCTUUYECKMX MoKa3aTeAen (CcpeaHee 3HaueHue (Mean),
CTaHAapTHOe OTKAOHeHMe (SD), Mmeamnara (Median), pexkum (mode), MHTepkBapTUAbHbIN pasmax (IQR))
M BM3yaAM3aUMIO Pe3YAbTATOB (CTOAGYaTas auarpamma (column diagram), 6aouHas amarpamma (box
plot), TenaoBas kapta (heatmap)). AaHHbI MOAXOA MO3BOAUA BbISIBUTb YHUBEPCAAbHbIE M KOHTEKCTHO-
3aBMCUMbIE YepPTbl B CBUAETEAbCTBAX 00 o6palleHnn. OCHOBHble pe3yAbTaTbl MOKa3aAW, YTO PUTOPU-
Yyeckue, IMOLIMOHAAbHbIE 1 TEOAOTMYECKME M3MEPEHMS CTAOMABHO MPUCYTCTBYIOT B CBMAETEAbCTBAX,
B TO BPEMS Kak Takue KaTeropmu, Kak oCcobbli OMbIT, MCTOYHUK MPUrAaLLeHMs 1 npodeccMoHaAbHas
AESTEAbHOCTb, BECbMa BaprabeAbHbl. ITO AOKA3bIBAET, UTO 06paALLEHME — DTO HE TOABKO MHAMBMAY-
AaAbHOE AYXOBHOE M3MEHEHWE, HO U MPOLLeCC, 3aBUCSILLMI OT COLIMAABHOIO M KYAbTYPHOIO KOHTEKCTA.
LleHHOCTb MCCAEAOBAHMS 3aKAIOUAETCS B €r0 BKAQAE B COLIMOAOTMIO PEAUTMM NMOCPEACTBOM COYETaHMS
KauyeCTBEHHOIr0 M KOAMYECTBEHHOIO NMOAXOAOB. [TpakTnyeckas 3HaUMMOCTb — NMOAYUEHHble Pe3yAbTaThl
MOTryT ObITb MCMOAb30BaHbl B MEXKAMCLMIAMHAPHBIX MCCAEAOBaHMSX B 06AACTU COLMOAOT MM, MCUXOAO-

'Mn " peAnrmoBeAeHnd.

KatoueBble cAoBa: peanriosHoe obpatieHne, MHAEKC BAMsHUS obpaterns (Cll), nosectBoBaHme,

CTaTUCTUYECKUM dHaAM3, BU3yaAn3alna

Introduction

Turning to religion is often not a momentary
decision, it is a long process that depends on the life
and relationships, culture of a person. Although
scientists speak differently about this, everyone
agrees that the inner search and external conditions
of a person affect together, L. Rambo, for example,
explains conversion in several stages: life situation,
crisis or search, meeting, relationship, decision-
making and its consequences. That is, where a
person is, with whom he is, has no less influence on
his belief than on the content of faith (Rambo, 1993,
pp. 105-123).

Lofland and Skonovd, on the other hand, divided
the reasons for people's conversion into different
“motives”: for some it is thought and argument
(intellectual), for some it is a special spiritual
experience (mystical), and for some it is a warm
relationship and trust (emotional) (Lofland and
Skonovd, 1981).

Stark and Bainbridge, on the other hand, give the
main role to the relationship: often a person comes
to religion through his faithful friends or relatives.
Because the influence of trusted people is stronger
than what you just read (Stark and Bainbridge, 1985,
pp- 411-426).
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Snow and Mabhalek, on the other hand, say that
a convert recounts his life again. The past describes
life as “wrong”, “empty” or “addictive”, and the
turning point is interpreted as ‘“calling” or
“salvation”, linking the future with a mission and
purpose. Testimony is not just a narrative; it is a
means of forming a new personality (Snow and
Mahalek, 1984).

These theories are largely devoted to Western
society, where there is freedom of religious choice,
stable institutions. And in the Post-Soviet countries,
the situation is different: for many years atheism was
a policy, after 1991, religious life changed
dramatically, the legitimacy of new movements was
discussed. At the same time, kinship norms strongly
influence the decision of the individual.

In the case of Kazakhstan, these features are
clearly visible. While Islam and Orthodoxy are
reviving here, charismatic communities are also
growing. A convert should take into account not
only the spiritual search, but also the views, family
traditions left over from the Soviet period. That is
why the emotional reasons cited by Lofland and
Skonowd and the relationship factors pointed out by
Stark and Bainbridge are particularly strong. And
the narrative theory of Snow and Mahalek is also
important, because in such an environment, a



M. Alpysbay et al.

convert forms his story specifically to be accepted
into a society that is distrustful.

In Kazakhstan's scientific literature, there are
two main directions that explain the turn to
charismatic religion. In Elena Burova's monograph
“Religious conversions in a post-secular society”
(Burova, 2017, pp. 125-149), conversion is
considered in a postsecular environment: although
there is freedom in law, suspicion of religious
minorities remains. Therefore, the conversion to
religion often occurs as a process of concurrent
harmonization of legality and public acceptance.
Her study shows how state policy, public opinion,
and imagery in the media influence people's choices
and their testimony.

And the works of Kaskyrbek Kaliyev (Kaliyev,
2023) give more importance to the micro-level. He
studies how exactly people come to religion: who
invites, what experiences they go through, how their
life and identity change after joining the community.
When considering the works of E. Burova and K.
Kaliyev in parallel, they complement each other.
While E. Burova explains why some conversions are
socially difficult and controversial, K. Kaliyev
shows how the connections and experiences
between people make that change happen.

The justification and relevance of the choice of
the topic depends on the problem situation identified
based on the experience of previous research, for
example, the lack of research in this area or the
emergence of a new object. The relevance of the
topic is determined by the general scientific interest
in the object under study, as well as the lack of full-
fledged answers to existing questions. This
relevance is also evidenced by the theoretical and
practical significance of the study.

The object of the study is religious conversion
narratives (testimonies), and the subject is the
structure and statistical characteristics of the
conversion Impact Index (CII) categories. The
hypothesis of the study is that the use of CII can
identify stable patterns in religious conversion
narratives and allow them to be visualized visually
through descriptive statistics methods.

The purpose of the study is to describe and
systematize the testimony of religious conversion
using CII and statistical analysis methods. To
achieve this goal, the following tasks were set:
coding testimonials by CII categories, calculating
the main indicators of descriptive statistics (mean,
standard deviation, median, Mode and IQR),
visualizing the obtained data (heatmap, bar chart,

scatter plot and boxplot), as well as analyzing the
results and determining the value of statistical
patterns in understanding the conversion process.

The scientific novelty of the study is that CII is
used for the first time not only as a tool for
qualitative analysis, but also as a basis for
quantitative statistical processing and visualization
of narratives. This approach makes it possible to
identify hidden patterns and expands the set of
methodological tools for the study of religious
conversion.

Our research is located at this junction. We
analyzed 41 testimonies as part of the Full Gospel
movement and used the conversion Impact Index
(CIl), which consists of 14 categories. These
categories include, for example, criteria such as
"source of invitation", '"sacred experience",
"professional existence", "purpose of life". Such an
approach allows you to create a direct interview with
international theories:

1. If the source of the call is widespread, it
reinforces Stark and Bainbridge's network theory
and Lofland and Skonowd's “emotional motive”. It
also confirms Kaliyev's opinion that kinship and
friendly ties play a decisive role in Kazakhstan.

2. If sacred experience is highly valued, it
reinforces the “mystical motive” and explains why
charismatic patterns spread so quickly in the post-
Soviet environment.

And when professional existence and life
purpose change significantly after conversion, this
corresponds to Snow and Mabhalek's concept of
“narrative transformation” and confirms the
“consequences” period of Rambo (Rambo, 1993,
pp. 105-123). Together with this, E. Burova proves
that conversion is a process of reconciling a new
social and moral place.

Methodically, the  descriptive  statistics
calculated according to the CII (mean, median,
Moda, standard deviation, interquartile range)
clearly show which elements are universal and
which depend on the local situation. In terms of
content, this makes it possible to determine how the
models created in the West correspond to the

realities of Kazakhstan, where they are
complemented, and where they need to be
rethought.

The description of the research material includes
its presentation in qualitative and quantitative terms.
Such a description of the material is one of the main
factors that ensure the reliability of the methods used
and the conclusions drawn.
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This section describes how the problem has been
studied, provides detailed information without re-
peating the already known and published metho-
dological procedures. The equipment (or software)
and materials used are described, and innovation in
the use of materials and methods is also highlighted.

In general, religious conversion is not a
momentary decision, it is a multi-layered process
that reconstructs a person's biography, relationships
and culture. All classical theories agree on this, but
each puts forward a different facet. Rambo's process
model explains it through successive stages. Lofland
and Skonowd determine with what motive people
came to conversion. Stark and Bainbridge note the
crucial role of the relationship: who the person
calling for religion is often more important than
what is written in the book. Snow and Mahalek show
that a person who has passed into a new faith retells
the past, present and future and builds a new
personality (Stark and Bainbridge, 1985, pp. 411-
426).

Although all these models are created in
Western society, in the post-Soviet space they must
adapt to the new situation. Here, decades of atheism,
sharp pluralization after 1991, disputes over the
legitimacy of “non-traditional” movements, as well
as the weight of obligations to kinship and family
contribute to the choice of the individual.

In Elena Burova's monograph “Religious
conversions in a post-secular society” (Burova,
2017), religious change is considered within the
framework of the concept of postsecurity. This term
means that the revival of religion after 1991 is not
just a “return to tradition”, but, on the contrary, a
heterogeneous and controversial process. Although
the Constitution of Kazakhstan guarantees freedom
of conscience, opinion and state regulation in
society, continue to perceive some groups-
especially evangelical and charismatic Protestants —
as “unconventional” and dubious.

In this situation, according to E. Burova,
conversion is never just a personal choice. It
becomes both an act of spiritual search and a means
of proving the rule of law in the eyes of the family,
community, and society. In addition to getting
acquainted with the new teaching, people are faced
with questions about their loyalty to nationality,
ethnicity and family ties. In this respect, his analysis
continues Rambo's focus on context, but continues
to develop and show that in some cases the context
stigmatizes the religious choice itself.
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E. Burova also notes the discursive merit that
envelopes perform. Testimony becomes not only
a history of faith, but also a way to protect
sincerity, honesty and patriotism. The envelopes
must prove that their new religious identity does
not contradict their Kazakh identity or social
affiliation. This expands on snow and Mahalek's
statement of “biographical reconstruction”,
adding to it the burden of justifying oneself on a
public basis. In the United States, the internal
spiritual reinterpretation becomes a rhetorical
strategy used in Kazakhstan to dispel suspicion
(Burova, 2017, pp. 125-149).

If E. Burova considers religious conversion at
the macro level-from the point of view of legal status
and public discourse, then Kaskyrbek Kaliyev draws
attention to the micro level-to the relationship
between people and personal experience. His
research is based on ethnographic interviews and
surveys conducted with new believers in
evangelical-charismatic communities.

Kaliyev focuses on experimental dimensions,
especially healing, colors, and Mysterious
Phenomena (Kaliyev, 2021). These conclusions
echo the “mystical motif” of Lofland and
Skonuowd. Believers perceive the healing or strong
emotional experience that occurred from under their
feet as divine evidence of a new path. According to
Kaliyev, such experiences are not just an addition,
but, on the contrary, play a decisive role, because in
the cultural environment of Kazakhstan, life
experience has a more reliable effect than rational
and theological evidence.

In addition, K. Kaliyev pays attention to the
reorientation of the course of life after conversion.
This echoes the idea of “narrative transformation”
by Snow and Mahalek. New believers retell their
professional difficulties, addictions, or family crises
as "before" and "after". In the post-conversion
period, not only moral clarity is formed, but also
new goals. They are often described as serving
within the community, participating in a mission, or
striving for leadership (Kaliyev, 2023).

The works of other researchers are also
important in explaining religious conversion in
Kazakhstan: Kabidenova draws attention to the
problem of gender: women perceive conversion as
recovery and  strengthening after injury
(Kabidenova, 2020). Zhaksybayeva follow the
conversion between generations in the family
(Zhaksybayeva and Kaliyev, 2024).



M. Alpysbay et al.

Justification for the choice of topic, goals, and
objectives

The problem of turning to religion is a topic that
has long been studied in the sociology of religion.
However, most of the research is focused on
Western countries. And the situation in post-Soviet
societies is still under consideration. This region has
its own historical, cultural and political features.
Therefore, it requires a separate study. In such an
environment, the Full Gospel movement is
influencing people's religious lives and changing
their personal and shared identity. Testimonies
repeat the general charismatic tradition, but at the
same time adapt to the local situation. For this
reason, this theme was chosen. It allows you to fill
the gap in this area. In the study, the conversion
Impact Index (CII) was used for 41 testimonials. As
a result, the basic structure of turning to religion was
identified and compared with existing theories. The
main goal of this work is to explain how conversion
takes place in post — Soviet society and to determine
to what extent global patterns coincide or differ from
local adaptations.

1. To achieve the goal of this study, several
specific tasks were set.

2. To describe the 14 categories of CII through
descriptive statistics (mean, standard deviation,
median, Mode, IQR).

3. Display the results using box-plot, heatmap,
column charts and tables.

4. Comparison of the conclusions obtained with
the three — stage model of Rambo — the pre-religious
period, the conversion process and subsequent
changes. Linking research results to other theories:
motives by Lofland and Skonowd, social network
theory by Stark and Bainbridge, narrative
transformation by snow and Machalek.

5. To highlight the features inherent in the post-
Soviet cultural environment, that is, to determine
how global charismatic traditions adapt to local
conditions.

This study was the first to systematically apply
the CII method to post-Soviet testimony. Through
this, it was possible to analyze the conversion
testimonies both quantitatively and structurally. Its
novelty lies in the combination of a quality text with

a statistical method. Visual aids (box-plot, heatmap,
columns) created the conditions for the parallel
presentation of universal rhetorical-theological
models and local adaptations. At the same time, the
results of the study were compared with several
theoretical samples and expanded the comparative
field of the sociology of religion. From a practical
point of view, research is important in two
directions. First, it showed that witnessing is a
narrative tool that connects individual experience
with collective existence. Through this, the social
and cultural role of religion is revealed. Secondly,
the categories with special attention — “supernatural
experience”,  “source  of invitation” and
“professional identity” — help to understand the
development of charismatic Christianity in a
transitional society. These findings can be useful for
pastoral work, interreligious dialogue, and
sociological research. At the same time, the study
provides a model for combining narrative and
statistical method in religious studies.

Scientific research methodology

The methodology section contains the main
elements that determine the direction of
research.

This study primarily aims to find an answer to
the following research question: “Can a statistical
analysis of religious conversion testimonials based
on the Conversion Impact Index (CII) determine
their structural and substantive patterns?”

In accordance with this question, a hypothesis
(thesis) is put forward: “the use of CII makes it
possible to reveal hidden patterns by identifying
stable patterns in conversion narratives and

introducing quantitative methods along with
qualitative analysis.”
As a methodological approach, coding

according to CII is carried out, and the obtained data
is analyzed by the methods of descriptive statistics
(mean value, standard deviation, median, Mode,
IQR). At the same time, various visualization tools
(bar chart, boxplot, heatmap, scatter plot) are used
to display the results. The combination of these
methods is aimed at increasing the reliability and
clarity of the research results.
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This study was based on the testimony of n=41
of people involved in the Full Gospel movement in
the post-Soviet space. The testimonies were selected
based on the relevance of the topic, duration and
completeness of the narrative. As an additional
factor, socio-demographic data such as age, gender
and geographical position were taken into account.
However, the main attention was focused on the
analysis of the structure and content of the
testimony. These materials show stories of converts
to religion based on the individual's life experience,
making them suitable for both qualitative and
quantitative research.

The Conversion Impact Index (CII) was used as
the main tool for analyzing the conversion process.
This index divides conversion into 14 analytical
categories. Among them are life before conversion,
triggers, transition processes, changes after
conversion, theological themes, emotional tone and
other dimensions. To maintain the consistency of
comparisons, all categories were systematically
applied to each of the testimonies.

Each level was rated on a 3-point scale: 1 (yes)
— the sign is definitely present, 0.5 (partial) —
partially present, 0 (no) — not at all present. This
method  transformed qualitative data into
quantitative data, allowing for the same weighting
of'all 41 testimonies. This allowed for a quantitative
analysis of qualitative data, rather than just a
qualitative one. For each of the 14 levels, 5 statistical
indicators were calculated: mean, standard deviation
(SD), median, mode, and interquartile range (IQR).
The results obtained indicated the overall structure
and level of variation of the data.

Mean score (Mean). The mean shows the
frequency of each category in the testimonies.

n
1
n -
=1

Here Ti is the score given to each witness, and n
is the total number of testimonies (n=41).

Standard deviation (SD). The standard deviation
determines how far the category indicators move
away from the average value.

SD =

i=1
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Ifthe SD is low — the category occurs at the same
level in all testimonies, and if the SD is high — it
means that it manifests differently in different
testimonies.

Median. The median is the value that is exactly
in the middle when placing data in ascending order.
If the data number is odd, the median is the value in
the middle; if even, the average of the two central
values is taken.

Median = middle(xy, za, ..., ;)

Mode: The mode determines the most common
value in the data, identifies duplicate partitions.

Mode = most frequent(z;)

Interquartile range (IQR). IQR shows the
difference in the middle 50% of the data.

IQR = Q3 — @

Here Q1 is the first quartile (25% level), and Q3
is the third quartile (75% level). The combination of
these five indicators made it possible to see in the
study not only the average value of eyewitnesses,
but also their heterogeneity. For example, if
categories with a high average value and low
standard deviation are characteristic of almost all
testimonies, and categories with a low average
value, but high standard deviation, occur only in
some cases, suggesting that they are context-
dependent.

Several types of visualization were used to more
clearly represent the results of the study and observe
patterns between the data:

Boxplots (Figure 1) — used to show the
distribution of descriptive statistics across 14
categories. This method clearly shows the range,
median and variability of values.

Heatmap (Figure 2) — made it possible to
consider all categories in comparison at the same
time. He grouped categories with similar statistical
characteristics and highlighted categories with
differences.

Median-Mode-IQR column diagram (Figure 3)
— showed the constancy of the central values and
showed which categories are found in eyewitnesses
permanently, and which are volatile.
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Mean-SD column diagram (Figure 4) — showed
the relationship between averages and standard
deviation. This made it possible to distinguish which
of the categories are found in almost all testimonies,
and which vary significantly.

Table 1 — summarized the complete statistical
results for all 14 categories and laid the empirical
basis for the following analysis and discussion.

These visualizations increase the level of
interpretation of data, and relate statistical results to
theories of religious conversion. The study was
conducted in accordance with the provisions of the
conversion effect Index (CII). Each witness was
analyzed and the division into ranks was checked.
Although Inter-coder reliability (inter-coder reliabi-
lity) could not be verified due to the small size of the
research group, internal observations were made and
attempts were made to reduce subjectivity.

The validity of the study was ensured by the
alignment of the CII categories with recognized
theoretical models in the study of religious
conversion. In particular, the procedural model of
Rambo, the conversion motives of Lofland and
Skonovd, as well as the social network theory of
Stark and Bainbridge were taken as a basis. Through
this, the categories used in the study were also
theoretically significant, allowing comparison with
previous scientific works.

In addition, it is worth noting a number of
restrictions. First, the size of the research sample is
small (n=41), so the generalization level of the
results is limited. Although this volume is sufficient
for the most descriptive statistical analysis, the
expansion of the sample would make it possible to
draw more solid conclusions and use probability
statistics.

Secondly, since all testimonies are taken from
the scope of the Full Gospel movement, the scope of
research is narrowed and cannot be applied directly
to other Christian traditions in the post-Soviet space.
Third, although the CII coding system creates the
conditions for transferring complex narratives to
digital dimensions, it can ignore some subtle
thematic overtones.

This can be considered a good methodology for
the study of religious conversion. It shows that such
data can be studied not only with qualitative
analysis, but also with quantitative statistics.

Results and discussion

This study was based on 41 testimonies. They
were divided into 14 categories and analyzed
according to the Conversion Impact Index (CII).
Five measures were used to describe the data: mean
value, standard deviation, median, modality, and
interquartile range. Through this approach, both
common features and differences in the stories were
manifested.

What was seen from the results was that some
features were found in almost all testimonies, while
others were only rarely seen. The average values
ranged from 0.15 to 1.00. For example, the style of
message delivery, emotional tone, and theological
themes were very close to 1. This suggests that they
are present in almost every story. In contrast, the role
of music and worship or baptism in Spirit scored
much lower. Accordingly, their place was limited.

As for the difference, some sizes looked more
stable. There was no change in the style of the
message at all. In theological topics, the difference
was only small-about 0.08. On the contrary, in
mystical practices, the deviation was much greater
(about 0.43). The highest change was observed in
relation to the source of the call, which reached
about half a unit (0.49). That is, each witness
described it differently, and sometimes even did not
touch it at all.

Detailed descriptive statistics are shown in
Table 1. Judging by the results, the eloquent
approach, emotional tone and theological themes
were always at the forefront. And the ritual and
socio-professional elements remained at the
secondary level. The highest values belonged to the
style of message delivery (average = 1.00, no
difference), emotional tone (average =~ 0.99, very
small difference = 0.08), and theological themes
(average ~ 0.99, difference about 0.08). In contrast,
the role of music and worship (average ~ 0.16) and
spirit baptism (average =~ 0.23) came out at the
lowest level. These results show that some of the
Pentecostal practices considered important in World
charismatic Christianity appear to be limited and
culturally selective in the Post-Soviet environment
(Robbins, 2004, pp. 213-222).
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Figure 1 — Boxplots of descriptive statistics (Mean, SD, Median, Mode, IQR

Table 1 — Descriptive statistics of 14 CII categories (41 testimonies)

No |Category Mean score SD Median Mode IQR
1 |Message Style 1.000 0.000 1.0 1.0 0.0
2 |Emotional Tone 0.988 0.078 1.0 1.0 0.0
3 |Core Theological Themes 0.988 0.078 1.0 1.0 0.0
4 |Post-Conversion Change 0.915 0.272 1.0 1.0 0.0
5 |Conversion Trigger 0.902 0.300 1.0 1.0 0.0
6 |[Conversion Process 0.902 0.300 1.0 1.0 0.0
7 |Pre-Conversion Life 0.854 0.321 1.0 1.0 0.0
8 |Setting of Conversion 0.756 0.389 1.0 1.0 0.5
9 |Supernatural Experience 0.549 0.430 0.5 1.0 1.0
10 |Call to Action 0.500 0.487 0.5 0.0 1.0
11 |Invitation Source 0.463 0.492 0.0 0.0 1.0
12 [Role of Business / Professional Identity 0.451 0.498 0.0 0.0 1.0
13 |Baptism in the Holy Spirit / Speaking in Tongues 0.232 0.420 0.0 0.0 0.0
14 |Role of Music / Worship 0.159 0.361 0.0 0.0 0.0

The grouping of categories shown in Figure 2
determines the structure of the certificates. Some
categories turned out to be very stable. These
include the style of message delivery, emotional
tone, theological themes, and the process of change.
These form the main core of the certificate. And
topics such as previous life, the place of change, and
mysterious experiences are present in some
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testimonies, and are absent in others. In the
peripheral group, only elements such as the source
of invitation, professional/business role and
music/worship are found. They only manifest
themselves in certain situations. Such a pattern
shows that testimonials rely on a stable core on the
one hand and add different colors depending on the
context on the other.
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Figure 2 — Heatmap of category distributions within the Conversion Impact Index

For example, the process of change, the reason
that prompted the change, and the changes after the
change were equally reflected in all testimonials —
their median and modality were 1.0. This means that
they have acquired a universal character.

@ Median @ Mode BIQR

Setting of Conversion

And the “call to action” and “supernatural
experience” met much less often: the median was
about 0.5, the fashion was 0 at all. That is, these
elements are not found in every story.
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Figure 3 — Median, Mode, IQR across 14 categories
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As shown in Figure 4, the average and standard
deviation indicators are immediately noticeable. The
“message style” was present in almost all
conversations, so the average was higher, and the
change was not noticeable. This proves that it has a
universal character.

On the contrary, the “supernatural experience”
was rarely mentioned: its average was low, but the
difference was high (about 0.43). This means that
the category manifested itself in each person in a
different nature. In the same way, “source of

@ Mean score BSD
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invitation” and “Role of Business and professional
identity” have low average values, and the change
turned out to be quite large. That is, almost all of
them are not common, but occur only in some
events.

In general, the results divide the structure of
testimonies into two layers: the stable and basic
parts are rhetorical, emotional, religious-theolo-
gical, and change-related elements; and the flexible,
seemingly different part is mystical experiences,
social connections, and professional facets.
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Figure 4 — Mean and Standard Deviation of 14 CII categories

When considering 41 certificates, common
structures were identified. They clearly describe
how the conversion process takes place. Diagrams
and Tables (Figures 1-4, Table 1) lead to one
important conclusion: all testimonials have a
common skeleton, but each case is not devoid of its
own specifics.

The highest values belonged to the “message
style”, “emotional tone” and “theological themes”.
These form the basis of testimonials and are found
almost everywhere. Because of the small difference,
these characteristics serve in the Full Gospel
tradition not only as a spiritual center, but also as a
sign of Credence of testimony. This conclusion
echoes previous research: emotional and rhetorical
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emphasis always occupies a crucial place in
Pentecostal testimony (Coleman, 2000, pp. 17-48;
Csordas, 1997, pp. 145-159).

In contrast, the average values for the categories
“the role of music and worship” and “baptism in the
Holy Spirit” were very low. This showed that they
occupy a peripheral place in testimonies, and in the
world Pentecostal tradition they are considered one
of the main practices. The difference here may mean
that charismatic practices are not openly reflected in
the Post-Soviet environment. The reason for this is
more likely to be in cultural constraints or selective
adaptation of certain practices. This idea is also
supported by Robbins: he says that Pentecostal
practices are adaptive in different cultural contexts.
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The cluster models shown in Figure 2 clarify this
duality: on one side there is a stable core — it is the
rhetorical, emotional and theological dimensions;
and on the other side are experiential and social
factors that vary depending on the different
situation. For example, “The Miracle experience”
and “the source of the call” showed a big difference
(Figures 3 and 4). Religious conversion depends not
only on spiritual renewal, but also on social capital.
These are the social ties proposed by Stark and

Bainbridge, in addition to the mystical
characteristics systematized by Lofland and
Sconowd.

At the same time, the heterogeneity of the
professional role and the factors "call to action"
determine the most important feature of post-Soviet
certificates. While classical Pentecostal narratives
often focus on ecstasy or religious rituals, social and
economic conditions come to the fore in the post-
Soviet environment. The path to conversion is often
determined by invitations from the professional
environment and personal acquaintances. Such
adaptations reflect the cultural and institutional
realities of the region (Wanner, 2007, pp. 130-173).

In general, the results obtained confirm Rambo's
model of “pre-conversion period- conversion-post-
conversion change” but also reveal aspects that
extend it. The presence of rhetorical, emotional and
theological dimensions at the heart of the stories
indicates continuity with world charismatic
Christianity. And social challenges, a professional
role and a selective attitude to miraculous
experiences indicate the re-formation of this pattern
in the post-Soviet environment.

Therefore, these research testimonials present
two facets side by side: on the one hand, they
replicate global Pentecostal patterns, on the other
hand, they adapt to local cultural narratives. Such a
dual nature opens the way for us to a deeper
understanding of post-Soviet Christianity. At the
same time, it contributes to broader theoretical
discussions in the sociology of religion, as it clearly
shows the intersection of global patterns of
conversion and local religious practices.

Conclusion

This study included 41 testimonies relating to
the post-Soviet Full Gospel movement. The analysis
was based on the Conversion Impact Index (CII).
The 14 categories were measured using five
indicators: mean, standard deviation, median,

modality, and quartile range. As a result, two things
became clear. First, almost all testimonies have a
common structure that is repeated. Secondly, some
features are reflected only in a particular case.
Therefore, it is not complete to say that religious
conversion here is only a common phenomenon, nor
to say that it is a phenomenon that depends only on
the local situation. It has a mixed character that
combines both.

The most important conclusion of the analysis is
that in testimonies, rhetorical, emotional and
theological dimensions meet as a permanent core.
“Message style”, “emotional tone” and “theological
topics” reached the highest average, and their
change was very small. This suggests that they occur
in almost every witness. Therefore, in the Full
Gospel tradition, it is these three dimensions that
make up the main skeleton of testimonies. Such
constancy indicates that testimony is not just a
transmission of personal experience, but a specially
formalized form of speech. Here, the narrative style,
the transmission of feelings and the religious content
combine to prove the authenticity of the conversion
experience. These conclusions coincide with those
made in the works of Coleman and Csordas
(Coleman, 2000, pp. 17-48; Csordas, 1997, pp. 145-
159).

In contrast, categories such as the role of
Music/Worship and baptism in spirit have always
received low scores. Although speaking languages
and ecstatic worship are known globally as key
features of Pentecostals, their rare mention in post-
Soviet testimonies suggests that other things were
considered more important. This selective
adaptation explains the flexible nature of
Pentecostalism: charismatic practices do not always
look the same, they are re-formed according to
cultural constraints, social expectations and
institutional conditions.

At the same time, the results also showed the
role of experimental and relational factors.
Especially the categories “Supernatural experience”
and “Invitation source” turned out to be the most
volatile. In some testimonies they occupy the main
place, in others they are not mentioned at all. This
means that conversion is not only a religious or
theological act, it is also a process that occurs
through social relationships. This bundle echoes the
importance of “social networks” proposed by Stark
and Bainbridge and the mystical motifs described by
Lofland and Skonovd. The category “professional
identity”, although not permanent, is seen as a
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distinctive feature in the post-Soviet space. Because
here the conversion is often intertwined with issues
of work, career or social environment.

In general, these data confirm the three-stage
pattern proposed by Rambo: life before conversion,
conversion itself and subsequent change.
Testimonies always include these three stages:
describing the previous situation, noting the real
cause and processes, and finally ending with a
change. But at the same time, these data expand the
Rambo model: socio-professional factors and
various mystical experiences occupy a special place
here. That is, to fully understand conversion, it is
necessary to take into account not only personal
experience and theological content, but also the
broader social, cultural and institutional
environment.

This study made three different contributions to
the theory. First, it showed that the relevance of
classical conversion models remains. Even in
modern conditions in the post-Soviet space, they can
be used. Secondly, testimonies found that, on the
one hand, repeating common patterns, on the other
hand, they adapt to the local environment. This
proves the flexible nature of the global Pentecostal
tradition. Third, the “core theological themes”
model was proposed. At the core-rhetorical,
emotional and theological dimensions. And on the
periphery-amazing experiences, social connections
and professional situations that can only be observed
from time to time. Thus, the relationship between
global religious discourses and local narrative forms
is revealed.

From a practical point of view, this study shows
several points. For religious communities,
testimonies are not just spiritual testimony. They are
also a mechanism of social identity and cultural
cohesion. Emotion and rhetoric are tools that
strengthen the unity of the community. And
professional roles and social challenges create
conditions for the introduction of new people into
the religious environment. For religious leaders,
such testimonies turn out to be an important tool in

shaping community culture, interpreting teachings,
and communicating with society. And it suggests
that for scientists it is necessary to consider
conversion not only as a personal or purely
theological phenomenon, but as a narrative process
formed in a social environment.

In addition, this study has limitations. The
smallness of the sample (N=41) prevents
generalizing the results to a wide range. The data
was taken only from the Unified Gospel Church, so
no other Protestant, Orthodox, or Catholic
testimonies were included. In addition, the analysis
was based only on descriptive statistics. If
qualitative narrative research was used, the
symbolic and linguistic aspects would be deeper. In
subsequent studies, it is necessary to expand the
model, compare different denominations, and use
combined methods (statistical modeling and
Discourse Analysis) together.

In the future, research can be conducted in
several directions. For example, how time affects
testimonies. How socio-economic factors affect
people's testimonies. In addition, it is necessary to
compare communities in the CIS countries and other
countries. This will show us what is common in each
category and what is unique to some.

In conclusion, this study showed that the
conversion to religion in the Full Gospel movement
in the post-Soviet space should be considered from
two angles. On the one hand, it retains the stable
character of the world's charismatic tradition, on the
other hand, it adapts to local life. In this context, the
testimonies are like a conversation that connects the
global and local, individual and collective, religious
and social worlds. Therefore, this work contributes
not only to the sociology of religion, but also to the
discussion of globalization and cultural adaptation
in general. It is not enough to see turning to religion
only as a personal spiritual experience. It is a
complex process that is closely linked to society,
communicated through conversation and adapted to
the culture. Such a process shows both stability and
change at the same time in transitional societies.
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AIHU TEAMUOUKALUS:
3AMAHAYHU TEXHOAOTUSAAAPADIH,
AIH TOXIPUBECIHE bIKITAADI

XXI Facblpabl TEXHOAOIUSIAQP FACbIPbl EKEHAITT c3Ci3. LiudpAaHABIPY 6MipAiH 8pTYPAI cararapbiH
GipTIHAEN KaMTbIM, >KaHa AEHrenre LbIFyAa, aA pyxaHn caaa Aa OYA YAEPICTEeH TbiC KaAbIM OTbIpFaH
JKOK. YKaHa uMdpPABIK, WEWIMAEP aAaMAAPAbIH, KYHAEAIKTI TaxiprbeciHe aiTapAblKTanm ocep eTin,
KAAbINTaCKaH 9AeYMeTTIK YK8He MOAEHWN e3apa apekeTTecy TypAepiH kanta Kypyaa. CoA KapKbIHABI
AaMbIN KeAe >KaTKaH OarblTTapAbiH 6ipi reiMmudukaums caaacbl, acipece AiHM renmudukaums.
OA KOMMbIOTEPAIK OMbIHAAPAbBIH, DAEMEHTTEPIH OMbIHHAH ThIC >KaFAaAapAa KOAAAHYAbl Oiraipeai
(MbicaAbl, 6iAiM Oepy, 6u3Hec >xoHe T.6.). bi3AiH 3epTTeyiMi3AiH MakcaTbl — 3aMaHayM, LMQPAbIK,
TEXHOAOTMSIAAPAbIH bIKMAAbIMEH MaiaAa GOAFaH AIHM redMmMmndMKaumsHbl pyxaHu ToxipnbeHiH >kaHa
dopmachl petiHae kapactbipy. OcCbl peTTe, 3epTTey TaKbipbiObl PETIHAE LUMMPABIK, TEXHOAOTMSAAP
MEH AIHHIH TOFbICbIHAQ OpPHAAACKAHAbIKTaH, aBTOPAApP OYA MOCEAEHI >KaH-)KaKTbl TaAAay YLLiH
NaHapaAblK, TOCIAAI KOAAAHFaAH. MakaAapa ynar >KMHAy >KYMeci, AeHreMAepAeH eTy, mMapanarttap
ANy, YEAABHAXKAEPre KaTbiCy, BEACEHAIAIKTI GEeAriAey CbIHAbI OMblH SAEMEHTTEPIHIH BipTiHAEN AiHU
MO6UAbAI KOCbIMLLIaAapFa, VR/AR naaTdhopmarapbiHa >koHE DAEYMETTIK >KeAiAepre KaAam eHrisiain
>KaTKaHbl KapacTblpbiAFaH. MyHAQ XPUCTMAHADBIK, MCAAM, MYAAU3M >K8HE >KaHa AiIHW KO3FaAbICTap
MbICaAbIHAQ OCbIHAAN MEXaHU3MAEPAIH Kasipri AiHM Toxipnbeae KOAAAHbBIAY XXOAAAPbI KOPCETIATEH.

Tyiin cesaep: reimMuukaums, UMMPABIK, TEXHOAOTMSIAAP, MOOGUAbAI KOCbIMLLIAAAP, BUPTYaAAbl
LIbIHABIK, PyXaHu Taxipubeaep
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'Al-Farabi Kazakh National University, Almaty, Kazakhstan
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‘e-mail: asele4ekk@gmail.com

Religious gamification: the impact
of modern technologies on faith practices

The XXI century is rightly called the century of technology. Digitalization is gradually embracing
different spheres of life and reaching a new level, and the spiritual field is also not left out in this pro-
cess. New digital solutions have a noticeable impact on people’s daily practices and largely restructure
the usual forms of social and cultural interaction. One of the rapidly developing areas is gamification,
which is understood as the use of computer game elements in non-gaming environments (such as educa-
tion, business, etc.). The purpose of this study is to consider religious gamification, which has emerged
under the influence of modern technology, as a new form of spiritual experience. Due to the fact that
the research topic is at the intersection of digital technologies and religion, the authors used an inter-
disciplinary approach that allowed for a comprehensive review of this topic. The article examined how
game elements such as scoring points, participating in challenges, recording activity, etc., are gradually
being introduced into religious mobile applications, VR/AR platforms, and social networks. Using the
examples of Christianity, Islam, Judaism, and new spiritual movements, specific applications of such
mechanics in modern religious practice are shown.

Keywords: gamification, digital technologies, mobile applications, virtual reality, spiritual practices
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PeAurnosHas reiimmucpukaums: BAMsIHUE COBPEMEHHbBIX TEXHOAOTHA
Ha PEAUrMO3HYIO NPaKTUKY

XXI Bek Mo npaBy Ha3bIBAIOT BEKOM TexHOAOrUi. LindpoBusaLms nocteneHHO oxBaTblBaeT pasHble
chepbl XKM3HM 1 BBIXOAUT HA HOBbI YPOBEHb, M AyXOBHasi 06AACTb B 3TOM MPOLIECCE TOXKE He OCTAETCS
B CTOpOHe. HoBble UMpoBble peLleHus 3aMEeTHO BAMSIOT Ha MOBCEAHEBHbIE MPAKTUKU AIOAEN U BO
MHOIrOM MepecTpamBaloT MPUBbIYHbIE (DOPMbI COLMAABHOIO M KYAbTYPHOTO B3aumoaencTBust. OAHOM
13 OGbICTPO PA3BMBAIOLLMXCSI OOAACTEN IBASETCS reMMUUKALMS, NOA KOTOPOW MOHMMAIOT UCTTOABb30-
BaHME SAEMEHTOB KOMIbIOTEPHbIX MUIP B HEMIPOBbIX YCAOBUSX (B TakMx, Kak 0OyueHue, G1U3Hec 1 Ap.).
LleAblo AQHHOFO MCCAEAOBAHMS SIBASIETCSI PACCMOTPEHME PEAUTMO3HOM reiMmncMKaLLMU, NOSBUBLLYIOCS
MoA BO3AEMCTBMEM COBPEMEHHBIX TEXHOAOIMI, Kak HOBYIO (hOpMy AYXOBHOrO onbiTa. BBMAY TOro, uto
TEMa MCCAEAOBAHUS HAXOAMTCS Ha CTbIKE UMQPOBbIX TEXHOAOTMIA M PEAUTUM, aBTOPaMU BbIA MCMIOAb30-
BaH MEXXAUCLMIMAUMHAPHBIN MOAXOA, KOTOPbI NMO3BOAMA BCECTOPOHHEE PAaCCMOTPEHME AQHHOM TeMbl. B
cTaThe ObIAO PACCMOTPEHO KaK UTPOBbIE SIAEMEHTbI, TakMe Kak HAbop GAAAOB, yUacTHe B YEAABHANKAX,
p1Kcaums aKTMBHOCTU U T. A., MOCTENEHHO BHEAPSIIOTCS B PEAUTMO3HbIE MOOMABbHbIE NMpuAo>KeHus, VR/
AR-nAaThopMbl 1 coumanbHble ceTu. Ha nprmepax XprCcTUaHCTBa, MCAaMa, MyAanu3mMa U HOBbIX AYXOB-
HbIX ABMXKEHMI MOKa3aHbl KOHKPETHbIE BapUaHTbl NMPUMEHEHUSI NMOAOOHbIX MEXaHWUK B COBPEMEHHO

PEeAUIrMO3HOM MPaKTUKeE.

KatoueBble cAoBa: reiiMncpmkams, UMPOBbIE TEXHOAOTMM, MOBUABHbBIE MPUAOXKEHUS, BUPTYaAb-

Had peaAbHOCTb, AYXOBHbIE MPAKTUKN

Kipicme

Kasipri Tanaa nupisik TeXHOIOTHSI KOFAMHBIH
pyXaHH diieMiHe ©3 YCTeMJITiH OpHaTThl. byHmait
TEXHOJOTHSHBl TEK OJIEYyMETTIK Makcarra FaHa
emec, JIIHM MakcarTa Ja KOJJaHyFa Oonajbl, SIFHU
03 KYHIBUIBIKTApbIHA COHKEC MaljaiaHa anaibl
(KommOemn, 2010). FamamTopapIH KypT KaphlmiTar,
KapKbIHJIbI ODKEH/ICY1 JIiH canachblHa J1a OpacaH bIK-
MAJIBIH TUT1311T OTBIP. AKIAPATTHIK TEXHOJIOTHSIHBIH,
WHTEPHETTIH OTe IIaMIIaH Tapaybl aAaM3aTThIH py-
XaHM eMipiHe, e3apa KapbIM-KaTbIHACHIHBIH TYpJie-
piHe, col KaTapza aiHu ToipuOere e 6eTOyphICThI
cinkinicrep tyreiyna (Kepim, A6munxakum, 1lo-
km3ana, 2025).

Hudpnanaplpy noyipinae MiHA eMip KaHa TeX-
HOJIOTHSJIApAbl KbUIJAM MEHIepil, AiHAapiapabl
TapTYIBIH JOCTYPJ SIICTEpiH e3repTyne. batbic
enfepinne aiHu redMuduKany KyObUIbICH OapFaH
caifblH KeH Tapaiy/aa. TaKeIpBINTEIH ©3€KTiir Oip-
Hele GaKTopIapMeH aHbIKTalaIbl.

Bipinmrinen, cmaptdoHmapAblH, WHTEPHETTIH
KOHE OJICYMETTIK JKENUIepIiH KeH Tapaiybl AiHU
OipiecTikTepre ayIUTOPHUICHIH KEHEHTyre >KoHe
JiHIapiIapMeH OHJaliH OallaHbBICyFa jKaHa MyM-
kignikrep amtel. Meicansl, Pew Research Center
cayanHamackiHa coiikec, AKII-Tarer epecekrepin
mamameH 21%-bI KOCBIMITIAIApABl Hemece BeO-
caifTTapAbl KacHeTTi MoTiHaepAi oKy yumiH, 20%-
bl iHK OeifHenepai kepy ymriH xoHe 14%-b1 ayFa
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€Tyl ecke caiy yuriH manananansl. (Pew Research
Center, 2023). TinTi aiHIap aMepUKaHIBIKTAP IbIH
KApTHICBIHAH KO0i JIHM KiTanmTapibsl OKy Hemece
JIyFa €Ty YIIH HUQPIBIK KoJaHOamapsl KoJijia-
Hazpl. by nepexrep mudpIbIK TEXHONIOTUSIAPIBIH
MWUIHOHJIAFaH aJaMHBIH pyXaHH eMipiHe Oepik
eHIN YITepreHiH pacTanpl.

ExinmrigeH, rediMudukanus crpaTerusuiapbl
Oimim OepyzeH OacTam JeHCAyJBIK CaKTayFa Je-
HIHTI TYpJIi canajia OeJICeHAUIIK IIeH MOTHBAIUSHBI
apTThIpyJa THIMJI eKeHIH KepceTinm oTelp. JiHu
yibIMIap MEH JiHAapiap TONTapbl Oyl TOXipH-
Oeni KaObuINIal, dcipece ONBIH JKOHE aKIapaTThIK
OpTajia ©CKEH KacTap YUIIH pyXaHU ToXipuoenep-
Il TapTBIMIBI eTyre ymThutyaa (ScripturesShare,
2023). Hdiau redMupuUKanus — OWBIH MEXaHUKa-
chiH (ymaiinmap, maparmarrtap, IAeHTeusep, jKapbic-
Tap T.0.) CEHYUIIEPAIH KaThICyblH BIHTATAHIBIPY
YIUiH OHBIHHAH THIC KOHTEKCTTE IaiaajaHybl
OlIAipeTiH caJbICTBIPMANbl TYPAE JKaHA YFBIM.
3eprreyuiisiep reiMu(UKanUsSHBIH KIaCCHKAJBIK
aHBIKTaMaChIH ObLIall Oepeii: «OUbIH au3aiiH dJie-
MEHTTEpIH OHBIHHAH THIC KOHTEKCTTEpIAE KOJI-
nany» (Seaborn & Fels, 2015). Bisnin xarnaiina
OMBIHHAH THIC KOHTEKCT — MOTHBALUSAHBI apTTBIPY
YIIiH OHBIH 9JicTepiMeH OaWbITBUIFAH JIiIHU Ope-
KeTTep (IyFa, KaCHeTTi MOTIHEP/Ii OKY, paciMIep-
r'e KaThICY).

AKBIpBIH/IA, KONITETEH CEHYIIIJIepPiH MIipKeyTe
JKeke Oapy MyMKiHairineH adbippiiran COVID-19



O. OIIMXaHOBa KOHE T.0.

MAHJIEMUSCHI Ke3iHAe JIIHU Tokipudenep iy kedici
oHJaitH keHicTikke aysicThl (L’ Atelier, 2021).

3epTTey MakcaThl — 9JeMJeri JiHU reiMudu-
Karusi KYOBUTBICHIHBIH Ka3ipri JKaFmaiiblH Taimay
JKOHE OHBIH JiHAapiapIbl TapTy ToKipuOecine ace-
pin 6aranay. Ockl MaKcaTKa COWKeC Keleci 3epTTey
MIHJETTEP]1 KOWBLI/IBI:

1. I'eiMH(pUKAIUSIHBIH TEOPHSUIBIK HETI137epiH
TaJJIam, OHBI JIIHU cayaja KOJIaHyIbIH aJFbIIIapT-
TapblH alKbIHAY;

2. inu rediMUQUKanUsSHBIH 3aMaHayn Gopma-
JIApbIH KapacThIpy;

3. CeHIM KOHTEKCTIHJIIETI TeWMHU(DUKAIUSIHBIH
HET13r1  TEHACHIUSUIAPBIH, aPTHIKIIBUIBIKTAPbIH,
TOYEKENJIEPIH JKOHE JaMy IepPCIeKTUBAJIAPbIH
aHBIKTAY.

TakbIpbINTHI TAHAAYABI I9HEeKTeY KoHe MaK-
caThl MeH MiHaeTTepi

XXI raceipaarsl nHQPABIK TEXHOJIOTHUsIAP-
IBIH aMybl KYHJETEKTI eMipiai, COHBIH INIiHIl
IiH camacblH TyOereini e3reprTri. 3eprreyli-
Jiep MiHW KOCBKIMINAJapbIH TMaiga O0Jysl MiHHIH
nudpraaneIpy OeNrici eKeHIITiH alFa KOsJIbl, OH-
JIai KocwsIMIIanmap cMapThoHAap MEH HH(PIBIK
KYpBUIFBIIApJa AYFa €Ty, KacHeTTi MOTiHAepAi
OKY OHE T.C.C. KOJaubicTa. by mudpibik Ko-
ChIMILIATAPABIH KYHICTIKTI JiHU TOXKipuOeHin Oip
OeJirine aliHaIFaHIBIFBIH Ociineneiini. CoHBIMEH
KaTap, ocil Keje jKaTKaH TeHACHLHS OHBIH Me-
XaHUKACBIH OWBIH €MeC KOHTEKCTKE KemIipy 00JI-
el OfbIH hopManapblH KYMBICKA, OKYFa JKOHE
KYHIIETIIKTI eMipre eHTi3y peTiHIe aHbIKTaJIFaH
rediMupuKanys agaMaapabl MaKcaTTapra JKeTyre
KOHE JKakcapTyra bIHTaNaHneipansl. lipkeynep
MEH JiHM TONTap KaybIMJbl BIHTANAHABIPY YILIiH
OUBIH 3JIeMEeHTTepiH (ymaimap, Mapanarrap) Ke-
Oipex KomnaHanbl. bakplaynap KepceTKEHIEH,
Oyn Toxipmbe KOFaMIACTHIKTBIH OEICeHiTi-
TiH apTTHIpajbl )KOHE JIHU KBI3METTI TapTBIMIBI
eremi, ocipece jkacTap apacelHAa. Anaiima, ap-
THIKIIBUIBIKTADMEH Oipre Toyekenaep Jnae Oap.
3eprreymiiiep, ImamMamaH THIC OWBIH (QopmMachl
pociMIepAiH KayanKepUIUNriH TOMEHAETIN, Ma-
HUTYJISAIHSIFA OKeTyl MYMKIH Jiell KOPKabl, OChI-
naiima Oy Macesesnep FhUIBIMU Talgay/ bl KaKeT
erefi, ajn muQpPIBIK AIHN TOXKipuOenaep OolbIHIIA
KOJIIAHBICTAFBl 3€PTTEYJIEp KOI JKaraaija jKeke
KoJijaHOamapra Hemece MOJIEHUETTepre OarbIT-
TanragablFel Oenrun. COHABIKTAH JIHW TeMU-
¢uKanms KyOBIIBICHIH PyXaHH TOXIpHUOCHIH KaHa
TYPi peTiHae KemeHai 6arangay KaxerT.

3epTTey MakcaThl — HUQPIIBIK TEXHOIOTHSIHBIH
ocepiHeH maiina OonFaH KyOBUIBIC pPETiHIE IiHH
reiMuQUKaIUsHBI TalIay XKOHE OHBIH Ka3ipri AiHH
ToXipuOere ocepin Oaramay. COHBIMEH Katap, op-
TYpJIi AIHAEp MEH JiHM YHbIMIapFa THECITI KOChIM-
ajxapra ThIH 3epTTey KYPri3y.

3epTTey MiHIETTEPI:

lefiMuduKanussHBIH ~ TEOPHUSUTBIK,  HETI3IepiH
3epTTey JKOHE MAIHAI UU(PIaHABIPY KOHE OWUBIH
MEXaHUKACHIHBIH MOTHBAIMSUIBIK OJIEyeTi Typa-
JIBI )KYMBICTapFa CYHEHEe OTBIPBIN, OHBI JIHU caja-
Jla KOJIJAHYJIbIH aJFbIIapTTapblH aHbIKTay. JiHN
reiiMuUKalMsSIHBIH 3aMaHayd TYPJEpiH Kyieney
(MoOumpai KockMImanap, VR/AR mmardopmanap,
DIICYMETTIK JKeIiIep) KoHe OJapAblH QyHKIHsTIaph!
MEH MEXaHHMKAChIH Taljay. DMIUPUKAIBIK JOJIEI-
Jiep MEH ChIHM Oarajayyiapra *KYTiHy apKbLIbl pyxa-
HU TOXipubee reiMupuKaIusHbIH HEeTi3T1 TCHICH-
LUSUIAPbIH, apTHIKIIBUIBIKTAPEl MEH TOYEKeJAepiH
AHBIKTAy OOJBITT TaOBLIAIE.

ForabivMu 3€pTTEY anicnaMacu

3epTTey daicTeMeci MoHAPAIBIK KOHE Moy 00-
ab TaObianel. JKyMmbIcTa FBUIBIMH 91eO0METTEpl
TEOPHUSIIBIK Tajaay dJICTepi MEH TY>KbIphIMJama-
JBIK TOCULAEP SMIMPHKAJIBIK ICPEKTEePHAl KUHAY
JKOHE TaJjay daicTepiMeH OipiKTipiareH. DMIuUpH-
KaJIbIK, OOJTIKKE CaHJBIK JIHH ToXKipHOeIepai 3epT-
Tey, CTAaTHCTUKAJBIK KAThICy KOPCETKIITEpi MeH
naiananymbuIapIsiH TIKipIepid Tangay koHe op-
TYp:i KoH(peccusmapaplH MBICAIIAPBIH CaJIBICTBIP-
MaJbl TYpJIe Kapay Kipeji.

Haru:xesepi :xoHe TaakblLIaMa

T'eimugpuxayus mypanvt myciunix

leiiMudukanys TepMuHi (aFBUIIIBIH TUTIHIE-
ri gamification ce3ineH) O6acTankplAa OWBIH OOJIBII
TaOBUIMAWTBIH Y/IEpiCTepre OMBIH JIIEMEHTTEpIH,
JIOTUKAcChl MEH MEXaHWKAaChIH CHTI3yai Ouipesi.
3eprreymiiiep aTam OTKEHACH, TelMu]uKaIms-
HBI «Oaubinmul OUbIHOAPOAH» axpIpaTta Olry Ma-
HBI3IBI: TeHMUGUKAIHS TeK JKEKEe OWBIH DIIEMEHT-
TEpiH KOCYMEH IIeKTeJce, ajl OalbINThl OMBIHIAD
OKy Hemece Mocese NIeNIyre apHallFaH TOJBIKKAH-
JIbl OFBIH Toxkipubecin Oinmipeni (Deterding et al.,
2011).

JiHn oner-FypeIlTap KOHTEKCTIHAE reMMugu-
Kanys, 9/eTTe, aepoec OelHeoWbIHAAp >Kacayibl
Ke3ZeMeii (MyHai MpIcaap KOK eMec, TOMEH-
ne Tankputananel). Kepicinme, o agaMmapasl Kui
9pi MYKHSAT JIyFa €Tyre, KaCUETTI MOTIHIACPAl OKyFa
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KOHE KayblM OMipiHe KaTbICyFa BIHTaJaHIbIPATHIH
IM(PIBIK KBI3METTEPre SHIIPUITeH OMBIH MEeXaHH-
Kacel TYpiHAe KepiHic Tadbaasl (Possamai, 2012).

inoeci zeiimupuxkayuanviy, anzoluiapmmapol

Pyxanu camanma odbIH TOCUIAEpIH KOJNIAHY KO-
OiHece KIACCHK FalbIMJAp aran KepCeTKEH JiHU
ToXKiprOe MEeH OWBIH apachlHAAFBl TAOWFW Tapai-
JeNbepre Heri3aene/1i. MoIeHueTTaHy Ikl . Xéii-
3uHTa 03iHIH Homo Ludens eHOeriHAe AiHU pUTya-
Ibl oiibiHFa yKeatansl (Huizinga, 1955). Fansmvaoap
aTam OTKeHJeW, redMuduKanus dIicTepi pyxaHu
TOPTINTI KaJbIITACTBIPYNA O3IHIIK pes arkapa
ajanpl: oJap CEHYIIiHI HAKTHI MakcaTTap KOIOFa,
KETICTIK ce3iMiH 0acTaH Keurpyre >koHE TiHH TO-
KIpUOEMeH TYpaKThl allHAIBICYFa BIHTAJIAH]IBIPA]TBI
(Campbell, 2020; Hutchings, 2017; Cheong, 2022).

Foutbimu opta na miaHiH UG pIsK GopMazapsl
MeH ceHiMi reiiMudukanusuiay GeHoMeHiHe Ha3ap
aymapa Gacramer. Kazipri tanma «Digital Religion
Studies» gen aranaTblH MOHAPATBIK 3€PTTEY caia-
cel Kanpimracysa (Llymkosa, 2022). By GarbiT Mo-
OuyIbII KOCchIMIIANapAan OacTan BUPTYaIbl IIbIH-
IBIKKA ACHIHTI TU(PIBIK TEXHOTOTHSIIAPIBIH TiHA
eMipre BIKIAIBIH 3epPTTeHI.

Ixozed [x. JI. bumr: giam reiimudukanms
«TEPMUHIH J[iH OWBIH PETIHJIE KalTa OWIACTHIPHI-
JIAThIH, KYPACTBIPBUIATHIH >KOHE HACHUXATTAJaThIH
DJICYMETTIK-MO/ICHH KOHE 3KOHOMHUKAIIBIK MPOLEeC-
Ke ciiareMe jxacay ymriH yceiHaas! (Beadle, 2022).

XKanmel anraHma, TCOPHSUIBIK JKOHE AMITHPH-
KaJIbIK 3epTTeyJiep KOpCceTKeH/eH, erep akblIMEH
KOJIAHBIICA, TeHMHU(pUKAIUS — IKAHAIIBUIBIK
IIEH JOCTYP AapachIHAAFbl TEMe-TeHIIKTI CcaKTai
OTBIPBIN, MiHHIH LUQPIBIK TpaHchopManusceHa
THiMII Kypar O0oma amansl (ScripturesShare, 2024).
TeopHsuTbIK IOTYABI KOPBITBIHBUIAN Kee, JiHU
reiMudUKaIsIHbl OWBIH OAICTEpiHE HETI3JeNTeH
MOTHBAIASIIBIK, KAFUIATTapAblH PyXaHU MakcaT-
Tapra OeHiMIENTeH TYpi AN aHBIKTayFa OOJIaIbI.
Annarsl 0eJimMIe OChI KaFUIaTTapAbIH JIHH TOXKIPH-
Oee Kajail icke acaThIHBIH — TYPJI KOH(Eccusiap-
JIBIH CEHYIIUIePiH TapTyra OarbITTalIFaH 3aMaHayH
MUQPIBIK Kypalaapia Kalai jKy3ere achbIpbliaThi-
HBIH KapacThIPaMbI3.

3amanayu dinoezi zeiimudukayus ghopmanapol

CoOHFBI KBUIHAPH MIHH TeHMUDUKAITUSIHBIH
ayaH Typii ¢opMaiapsl naiia 0oJibl: OWBIH dJie-
MeHTTepi 0ap MOOWIBAI KOChIMIIANIapiaH Oacrar,
JUHU Ma3MYHJAFbl TOJBIKKAHIBl OWBIHIApFa Jie-
WiH, OJCYMETTIK JKeJiJepaeri MiHU OCICeHIITIK-
TEH BHUPTYaJJbl MIBIHABIKTAFEl TOXKIpUOEIepre Je-
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iiin. Temenae ocsl HEHOMEHHIH HETi3ri OaFbITTaphl
XPUCTHAHJIBIK, HWCTIaM, WyJau3M JKOHE KaHa JiHU
arbIMJIap MBICAJIBIH/IA TaJ1aHAIbI.

Moounvoi Kocvimuianap sncone canowlk «pyxa-
HU OUbIHOap»

Cwmaprdonnarsl Kuemi kiTam: oKy jkoHE AyFa
eTy YIIiH ymaiiap

Jinn reiMuuKausChIHBIH €H KEH TapaifaH
TypaepiHiH Oipi — caOaKThIH KYHEIUTIriH KoJaay
MaKcaTbIH/Ia OWBIH MEXaHWKaChlH EHTI3eTiH Ka-
CHETTI MOTIHAEp MEH JyFajapIsl OKyFa apHaJFaH
MOOMIIBAI KochiMmanap. JKapkbslH MbIcan peTiH-
ne — OyKin omem OOMBIHIIA XY3 MHJUTHOHAAFaH
KOJJIaHYIIIBI J)KYKTETeH TaHbiMan YouVersion Bible
App xocemimacse (1 cyper). byn KoceiMiara a3ip-
JeyuIiep «y3mikci3 KyHuaep cepusiced» (streak) sxy-
HieciH eHri3ai: Oarmapirama naigananymbiHeH Kuei
KITaNThl KaHIIa KYH KaTapblHAaH alllKaHbIH KaJara-
Jaiabl KOHE Y3aK, Y3MIKCI3 OKYy CepusuIaphl YIIiH
apHaiipl Oenrimenepmen Mapanarrtaiiasl (Hayes,
2025). ozipneyminepain aiTybramma, 2017 KbUTBI
KoJJaHymsiap YouVersion apKbUlbl KacHETTi
MOTIHAEPiI OKyFa 235 MuuMapa MHHYT KyMcarl,
anekTponsl Kueni kitanra 636 MUUTMOHHAH acTaM
OetrOenri MeH jka30a »xacaran (Kupskosa, 2025).
By acepmi cannap reiMudukanns 3eMEHTTEPiHIH
(ecke canFsITap, OEICEHILTIK YIIIH Mapamnarrap)
acepJIi KYMBIC ICTEHTIHIH KopceTeli — agaMaap KyH
cailblH KOCBhIMIIIaFa KailTa Opajibil OThIPAJIbI.

Anaiila pYXaHWIBIKTBIH TEPEHIIK Mocee-
Ci TyBIHOAWOBI: TIHW JHAEPICP Y3HIKCi3 OKy «ce-
PUSICBIH» CaKTaylIbl TEPeH pyXaHW IHKYMBICTICH
TeHecTipyre OOIMalTHIHBIH aTtanm oTTi. Mpbica-
nbl, Relevant XypHanbl: «cmpaiikmepoiy, KyHOe-
JIKMi  0enei Kowoblly JHcoHe 2elUMUDUKAYUIHBIY
3amanayu xo6oui — mamauia bIHmaianovipy 6oa2a-
HbIMEH, mepeH api e32epicmi pyXanu cyHay2e aibln
bapmatiovl. Kemicmik diconaevl Ci30iH KOCLIMUIAHDL
AUKanbIRBI30bl 2aHa Kopcemedi, Oipak Kacuemmi
€030epoiy Jcypecinizee KAHUATBIKMbL 9Cep eMmKeHiH
enuell armaiiovly, — JICT ka3aapl. JlereHMeH OibIH
¢dopmateinaarsl Kneni KiTam KOChIMIITachl KON TEreH
CEHYIIIep/i, dcipece >KacTapHabl, KBI3BIKTHIPATHI-
HBIH aTall 6TKEH JKOH: KYHAETIKTI TarcblpMa peTiH-
e «KYHHIH asATBIH» OKY KOHE OHBI «OCNTiIey»
OPEKEeTI JKacTapra TaHbIC 9pi TapTHIMABI KOpiHEIi.
YouVersion-HeH O0eJeK, OCBHIHIAH MEXaHU3MIACP
KaTOJMKTIK JyFa KiTamTapbl, KACHETTI MOTIHACPII
KaTTayFa apHaiFaH OaFjgapijamalnap CHSKThI Oac-
Ka Ja XpHUCTHAaH KOCBIMUIAJapblHAA KOJAaHbLIA-
Il — OJIapJia TyphIC Kayanrap OepreHi HeMece oKy
JKYHEJITIr YIIiH yrai *KuHay MYMKIiHIIKTepi Oap.
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Mew to Faith

1-cyper — YouVersion Bible
App KOCBIMILIACHI

Hcnamowlx, b6azeimmazel Kocvlmuianap: ma-
KyanwlK yuiin ynainap

MycbuiMaH o3ipieyirijepi A¢ pyXaHH Npak-
THKara OWBIH JJIEMEHTTEPiH OCJICeHMTI KipIKTipy-
ne. Meicanel, 170 MUITMOHHAH acTaM >KYKTeNiMi
O0ap TameiMan Muslim Pro (2 cypeT) KochIMIIachl
HaMma3 yakbpITTapbl MCH KYObllla OaFBITBIH aHBIKTAY
GbyHKIUATApEIHAH 0acKa, «OWBIH TaIlChIpMasiapbl
MEH MapamnarTap» XYHeciH KaMTHIbl — Maiijgana-
HYIIBI KYHIEJIKTI OpBIHAAFaH pyXaHH ToxXKipuoOe-
nepi (Hama3 oKy, KypaH oKy, 3iKip TapTy CHSKTBI)
VIOiH SKYJIABI3AAp MEH aWIlbIKTap TYpiHAE yhan
ananel. KoceiMinazga Hama3 OeH opasara apHajFaH
KipIKTIpUITeH Tpekep Oap, O OpBIHIATFaH MiH-
JIEeTTep CEpHsICBIH TipKem, Xibepinm aiMmayra Ke-
mekTeceni. Con cusakrel, IslamicFinder-aig Athan
KOCBIMIIIACHI J1a P OpPBIHJAIFAaH 9PEKeT YILIiH Ma-
pamartap Oepeni (MbICaibl, Op Hama3z YIIH «Xa-
caHaT» Jen aTaJaThlH cayall YIalblH KOCaJbl)
KOHE MaljaNaHymblIap/bpl OKbUIFAaH HamMa3aapabl
TipKen OTHIpyFa bIHTaJIaHablpaabl. OcblHAAN 371e-
MEHTTEp HCIIAMHBIH O€C TapbI3bIH OPBIHAAY YIePi-
ciH Oip Typaeri «pyXxaHu OHbIHFa» aliHANIBIPaJbL:
CeHyIIiJIep Hama3 Ti30eriH y30eyre THIPBICAIHI,
JKENieri JKyripyuijepiie o3aepiMeH Oocekere
TYyCeMi, KYJIIBUIBIK «CEPHACHIH» MYMKIHIITIHIIE
y3aptansl. bi3miH TapambIMBI3IaH OKYpri3ireH
Tanay HOTHXKENEpiHe coiikec, MyChIIIMaHIap apa-
CBIHJA 3iKipai (AyFamapasl KalTanay) ecenke aimy-
Fa apHanFaH keMm nereHae 20 Typii KockIMIma oap.
Kaszakcranapik o3ipaeyurinep tapansiHan Sajda.kz

2-cypet — Muslim Pro KocbiMIiace!

3-cyper — Sajda.kz KochIMIIaCkIH/IAFBI
3iKip ety Oeimi

KOCBIMILIACHIH artarl etyre 6osanst (3 cyper) Onap-
JIbIH KO01Ci CaHJBIK TaClUX CHSAKTBHI KaparahbiM
JKOHE YTHIIUTAPIIBI OONBIT Keledi, Oipak KeHeHTii-
reH MYMKIiHIIKTepi je Oap (ecke cajFblmTap, ay-
Mo Kazdamap, erKei-TerKeil CTaTUCTHKA JKOHE
T.0.). Mbicansl, Zikirmatik Pro KochIMIIIachIHBIH
mamameH 100 MbIH OeJiceH[i TalaNaHyIIbIChI
Oap, anm KocwIMIIa 0a3achlHAa KOJJAHYIIBI «KH-
Ham», opbiHaai anateiH 10 000-HaH actaM apTyp-
i pyranap Oap. Takyanblk opekerTepial ochuIai
uudpablk, Qukcanusaiay KYHETUTIKTI BIHTATaH]IbI-
pajbl KOHE CEHYIUIIepre pyXaHH ocCy JKOJbIHIA
KETICTIK ce3iMiH Oepe/i.

Oiivin nanameopmanapor sicone eupmyanovl
anemoep: oliblH (hopmamulHOA2bl CeHIM

Hinn croxerti Gap OeiiHe OWBIHAAp XOHE MO-
OWbJi KOCBIMIIANAD JKOHE IHMQPIBIK «pyXaHU
oBIHIAP»:

Follow JC Go — KaToJHMKTIK OarbITTaFrbl MO-
omnpai oitbiH, Fundacion Ramon Pané yiibivet a3ip-
neren (Fundacion Ramoén Pané, 2018). byn kocbiM-
ma Pokémon Go ynriciMeH xacanraH: OWBbIHIIBLIAP
HIBIHAKBI dremJie Kypin, Oynue [lerp cuskrol [H-
KT KeHinkepraepi MEH KACHETTi TYIFallap/bl KH-
Hall, )KEKE «EBaHTeIu3anus Komanaacein» (eTeam)
Kypa anajsl. Op Ke3lecyde OMbIH IiHM CypakTap
KOIO apKbUIbl OUTIMJII TEKCepeIi: TeK AyphIC JKayan
OepreH »karjaiiia FaHa KeHinmkep/ai KuHayra Ooma-
Jel. O¥ibIHFa AIHH TOXKIpUOEep Jie HHTeTrpalusiaH-
FaH — KeHINKepAiH «pyXaHH SHEPTUSCHIH» KAIbIHA
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KeJTipy YLIIH NaijanaHyibl IbIHAKEl OMipJe AyFa
€Tyl HeMece KaWbIPBIMABUIBIK JKacaybl Kepek. by
*00a Barukan TapamblHaH KoJiay TamnKaH >KOHE
Oacrarnkpljia JxacTapra apHallFaH 3aMaHayH eBaHTe-
JU3alMs Kypalibl peTiHae YChIHbUIFaH. Anaiina Ka-
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Catch all those Saints!

4-cypet — Follow JC Go — KaTonmKTiK
OarbITTaFbl MOOWIIBI1 OMBIH

Muslim 3D — TI'epmanusigarsr Bigitec GmbH
KOMITaHUSICHI d3ipiiereH ucaaMasik 3D ¢popmarTarst
kocemmia (Bigitec GmbH, 2020). On kongaHymIbI-
napra Mekke MeH MoauHaIarkl KAaCHETTI OPbIH-
JapAbl BUPTYaJJibl TYpJE apaian Kepyre MyMKiH-
nik Oepeni. CoHbIMEH Karap, MYHJAa KaKbLUIBIKKA
JAWBIHBIK TPEHAXKEP1, UCIIaM TapUXbIHA apHAIFaH
HMHTEPAKTUBTI My3el )KOHE pyXaHU MUCCHUSIIAP KaM-
ThuTFaH. OWBIHIIEI KEKe aBaTap jkacall, UCIaM 1JTi-
MiHE KAaTBICThI TalChIpMaiapibl OPbIHIAN aJajbl.
Muslim 3D kocevmacs Play Market-Te pecmu Typ-
JIe KOJDKETIMJII YKOHE MaHJIeMUs Ke3iHJe — ocipece
2020 >KpUTBI KQ)KBUIBIK IIEKTeyNIepi OOJIFaH yaKbIT-
Ta — KeH TaHBIMAJIABLILIKKA ne Oosrad. JKoOaHbIH
neMo-Hyckacel S00 MBIHHAH actaM peT >KYKTEJIIIT,
KOJIaHYIIbUIAPJIaH OH MIKip ajjibl. O3ipJeyuriep
OyJ1 1aThOopMaHbl HAKTHI KQKBUTBIKTBI aTMACTBIPY
KYpaJibl eMeC, PyXaHU JalbIH/IbIK [1I€H HIMMEPCHBTI
OKY TOCUI peTiHie YChIHAbI (5 Cyper).

By exi Mbicail JiiH MEH OUMBIH 3JIEMEHTTEPIHIH
Oipiryi apKbUIbI CeHYIIIepre apHaJFaH TapThIM/IbI,
WHTEPaKTHUBTI k0HE OUTiM Oepyiri KeHicTiKTep Ka-
JIBITITACTHIPYFa OOJATHIHBIH KOPCETE]II.

Roblox naamgopmacwvinoazet
OiHU KaybiMOacmuvlKmap

Roblox mrardopmacerama 2011 xeutaan 6actan
The Robloxian Christians (TRC) arTsl sxactapra ap-
HaJIFaH OHJIAH Imipkey Kbi3MeT eTin keneni (Rest

suUpmyanov

66

3ipri Tagaa Kocsimina pecmu Google Play sxone App
Store mmaTdopmanapsiHIa KOIDKETIMCI3, Tek Oama-
Ma caifrrapgan (mbicansl, Uptodown, APKPure)
KykTey MyMKiH. 2020 XputnaH KeiiH kaHapTyJiap
Oonmaran (4 cyper).

Muslim 3D

A Virtual World of Islam

0 [ irhone, iPad ~

5-cypet — Muslim 3D kockIMimackt

of World, 2024; The Robloxian Christians, 2023).
By — Roblox-TaFb! ajFailikel )oHe €H ipi BUPTya-
IIBI TIipKeY KaybIMIACTHIFBIHBIH Oipi. 2023 xbutFa
neiiin TRC 1400-1en actaM OHJIAiH AIHU KbI3MET
oTKi3reH >xoHe 85 enneH kenreH 40 000-HaH actam
KOJIIaHyIIbIHEI OipikTipreH. Roblox-Ta 6yn KaybiM-
ACTHIK apHaWbl FHOAIAT 3aJIIapblH JKacall, OHJIaiH
yarbI3J1ap, yFa KeITepi )koHe ceHyIiep Ke3ecy-
JIepiH OTKi3eIi.

ITosbmaga kaToauKTiK OareITTarsl «Archdiocese
of Gniezno» attel Discord xaysimaacTeirel Roblox
iminge Jasna Gora mripkeyiHiH BUPTYaibl HYCKa-
CBIH jKacall, OHJa OHJIAaliH Mecca YUBIMIACTBIPYAa.
Byn toxipube Aleteia mopranbl apKbUTbl KEH TaHBI-
Maut OOJIJIBI, OHJIA JKY3JIETeH aJaM BUPTYaIbI TYPJIE
0ip yakbITTa KaTbICy YLIIH Ke3eKTe TYpaTbIHBI JKa-
3puiael. Kaybmmpacteik, 28 000-maH actam Discord
KOJIJIAaHYIIBICHIH OipiKTipeni XOHe jKacTapra JIH-
TYprUsUbIK OifliM MEH IiHU ToXipuOe YCBIHAIbI
(Mauro, 2023).

Con cumaxrel @ummummuaae «Roblox  Filipino
Catholics» aTTbl KaybIMIACTBIK JKacTapFa apHallFaH
Roblox-Tarer BupTYyansl mripkeyiepae Mecca oTKi-
3y ToxipubeciH xy3ere aceipyna. Onap Discord-ta
5000-raH acTaM mytieci 6ap OHJIalH KaybIMIACTHIK
KYPBII, MIBIHAMBI OMIpJeri KaTOJIMK IipKeyiHiH
KYPBUIBIMBIH OWBIH KEHICTITiHE KOIIipy apKbUIbI
CeHIMi jkaHa TocinMeH TaHbICThIpyna (Fernandez,
2024) (6 cyper).
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6-cypet — Roblox Filipino Catholics

Bbyn meicangap Roblox mrardopmaceiaa xac-
Tap apachlHJa JIHU KAThICYbIH KPEaTUBTI, KOJDKe-
TIMJI1 J)KOHE MHTEPAKTHUBTI (popMasiapblH KOpCeTei.
Buptyanas! mipkeysep TeK OMbIH allaHbl eMec, CO-
HBIMEH KaTap CeHiM, O1J1iM KoHe KaybIMJIBIK, Ce31M/Ti
JIAMBITY/IBIH JKaHa allaHbIHA aifHaNbIN Kelesi. Pecmu
nripkey OyJl JKMHaJbICTap HAKTBI MECCAHBI amMac-
TBIPMANTHIHBIH (SFHU KaybIMJACTHIK, MIbIHaMbI Ky-
Jaiffa KYJIIBUIBIK €TyHi Yy3ere achblpManlTHIHBIH)
aTar Kepcerce Jie, JIiH KbI3MeTKepJepi OHbIH O1l1iM
Oepy KOHE OJCYMETTIK KYHIBUIBIFBIH MOWBIHIAM-
nbl. XKacrap «uripkey/e olHayFa» MYMKIHIIK aJblIIl,
COHBIH apKaChIHAA JUTYPTUSHBIH KYPBUIBIMBIH Yii-
peHel, coHmai-ak e3/IepiH KaybIMJIACTBIKTHIH Oip
Oemmieri peTiHae cesine ajaasl — OyHBIH 0opi onap-
Fa YUPEHIIIKTI OMBIH TYPIHJIE YCHIHBUIFaH.

Minecraft nmaTdopmacsiHaa IiH MEH OWBIHHBIH
TOFBICYBI J)kaHa opManapa kepiHic Tadyaa. Mbica-
nbl, YneiOputanusiaarsl CMS yHBIMBIHBIH THOHED
kp1i3MeTkepi Kesun Kombep 2020 sxpuier COVID-19
nangeMusicel ke3inge Minecraft Church kaysiMaac-
TBIFBIH KYPJbl. Byl BUPTyasi sl MIipKey anTabik
kesnecynep, Kueni kitan oHrimenepin KaiTa Kypy
JKOHE OIpJIECKEH JyFa CeCCHsIapbl apKbUIBI JKacTap-
IIbl TapTyFa OarbITTanFad. KaybIMaacTeIK Mymenepi
BUPTYyaJibl djeMie Oipre rubamar ery, Kuemi ki-
TaNThbl 3ePTTEY KOHE CEHIMAEPIH TEPEeHACTY YIIiH
sxuHanazapl (Church Mission Society, 2021).

Second Life Buptyanas! aneminge 2000-xbui-
JIapJIbIH OpTachIHAH OacTar JAIHU KaybIMIaCTBIKTAP
naiiia 6oma 6acransl. Meicansl, Anglican Cathedral
of Second Life 2007 buTbl KYpBUIFaH >KOHE KYH-
JemikTi FudamaTrap MeH Kwuenmi kitanTsl 3eprrey
ceccHsUTapblH OTKizedi. By BHUpPTyanibl KEHICTIK

(bm3uKaneIK TIeKTeyNepi O0ap amaMaapra ceHiMe-
piH ToXKipHOe KY3iHIE JKy3ere achlpyFa MyMKIHJIIK
Oepei.

2012 xbutbl YIBIOpUTAHUSAAFBI DKCETEp CO-
OOpbIHIA TEOJIOT >KOHE OMBIH IIOJYLIBICH DHIU
PoGeprcon Flower arter PlayStation 3 olbIHBIH
ruOazaT pocimine enrizai. Kaysim mymenepi reiim-
najaTel Oip-OipiHe Oepin, ONBIHHBIH MY3bIKACHIH FH-
OanatTeiH (QOHBI peTiHe maiaananapl. by Texipu-
0c OWBIH MEH pyXaHW TOXKIpHOCHIH YHIeCIMALTIriH
KOPCETil, KaTbICYIbUIApAbIH YIKEH KbI3bIFYIbUIbI-
FBIH TYJIBIPJIBL.

Byn wmblcanmap BUPTyanabl KEHICTIKTEp MEH
OWiBIH TIaT(opMalapbIHbIH CEHYIIUIEpre KaHa py-
XaHU TOXipuOenep YChIHYIaFbl DICYEeTiH KopceTe-
ni. Onap JiH MEH TEXHOJOTHSHBIH TOFBICYBIHJIAFbI
KpEeaTuBTI TOCULACPAIH MAaHBI3IbUIBIFBIH alKbIH M-
JIBL.

Bupmyanovt wivitnovik (VR) scone kemeiimin-
2eH ublnovlK, (AR)

VR/AR TeXHOIOTUSIIAPBIHBIH KAPKBIH/BI Ja-
MYBI JiHU TeHMUQUKAIIIFa KaHa Kypaaap KOCHII
oteip. Bupryannsl meagsik (VR) kacuerti xep-
JepJie HeMece KaybIMIaCThIK, OpTachliHaa 00y ace-
piH UMUTaLUsIIAyFa MYMKIHIIK Oepeni. XKorapbiaa
atanrad Labbaik VR (7 cyper) (Arab News, 2023)
’K00achIHa JyJIbIFa KUIN OTBIPFaH TaiiaaaHyIibl-
Jap KaXbUIBIKTBIH OapiblK Ke3eHIIEpiH BUPTyala
«etiny, Karba MeH e3re Kaxbuiapasl 360° kepy
MYMKiHAITiHEe ue Oonapl. bynm mMopmenbnaey coHia-
JIBIKTHI IIBIHANBI Op1 Malaansl OONFaH/BIKTaH, OHBI
Cayn ApaOusicel MeH [lokicTan yKiMeTTepi KaxKbl-
JIapJIbl camnap ayiblHa YHpPEeTy YIIiH Haiananya.
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Landscape of

bal Metaverse Hajj
& Umrah Training

7-cypet — Labbaik VR sxo6acbt

Kenetitinren meHBIK, (AR) TexHOIOTHSIAPHI
na niage Koimaneic Tadyaa. Follow JC Go oHbIHBI-
HaH Oacka (o1 AR-TeXHOJOTHSIIBI KBECT OWBIHBI),
Baruxan merrapran Click to Pray eRosary xxo006achl
MbIcan Oona anajel (8 cypet) (Vatican News, 2019).

OJIEYMETTIK KEIIepaeri YeIeHIKACD e
JiHM OeJNCeHAUTIKTI OMBIH TYpiHAE BIHTAJAHIBIPA-
1wl Twitter, Instagram, TikTok cusikThI XxKemiepae
JIIHU TaKBIPBIITAFbl (IIEIIMOOTap MEH YeIICH K-
nep keH Taparad. Meicansl, #BibleVerseChallenge
XJIITEriMeH OacTalFaH YeJUICHK/IE KaThICYIIbI-

Q #bibleversechallenge OTMeHa

# #bibleversechallenge

83,1 Tbic. nyb6nvkaumia

Click To Pray

124 = 2

Dia Mundial da Sat
2

inengas e orasdo da Pags

Discipulas mission:

Palavra do dia - Va

For the Christian cami
Lebanon and in Syria

Rezemos por uma

8-cypet — Click to Pray eRosary KochImMIIacst

nap KyH caibia Kueni kitanran Oip y3iHAl *a3blll
Oemiceni, an #RamadanChallenge mycohuiMangap-
IIbI KYHJIETIKT1 Oip Wri ic )kacar, OHBI DHTIME pe-
TiHJIE JKapusIayFa maksipaasl (9 cyper). Mynaait
aKLUsUIap JKeKe pyXaHH KYLI-Kirepi KOMIiTiKTiH
KaTbICybIMEH OWHaaThbIH OWBIHFA allHaJJIbIpaJbl:
ajzaMJap TakyajlblKTa Oip-OipiMeH «Oocekenece-
Ii», O6ipiH-0ipl MAOBITTAaHABIPAABI, YHATYJIAp MEH
miKipJep TypiHIe BUPTyalabl Mapanar anajasl. byn
Ypaic acipece jkacTap apachlHIa alKbIH KOpiHic
TanKaH.

Q #ramadanchallenge OTMeHa

# #ramadanchallenge

45 Thic. NnyBankauui

9-cyper — Instagram xemnicinae #BibleVerseChallenge xemrreri Ooiibiiia Oyrinri kyure 83,1 Mbig
KapusutaHeIM skacanrad. An #RamadanChallenge xemrreri OoiibiHIa 45 MbIH jKapHsIIaHbIM.

Imnupukanvlk 001imM: CaHObIK OIHOAPbIK-
mMblH JHCaz0ainapsvl MeH CHAamuCmuKacol

Tangayapl HaKTHUIAN TYCY YIIIH AIHH TeMH-
(UKaIMSHBIH ic )KY3iHIE KaJall KepiHic TabaThIHBIH
JKOHE OHBI KaTBICYIIBUIAP/IBIH Kajail KaObUIIaiThI-
HBIH KOPCETETIH OipKaTap SMIUPUKAIBIK MOIJIIMET-
Tep MEH MBICAIIapabl KapacThIPAUbIK.
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Minu yugpavik nramgopmanapost naiioana-
HYObIH, OCYi

JKaxpmma sxyprizimres Pew Research Center
3eprreyiepi barbic engepinzmeri ceHymiiaepain ai-
TapibIKTail Oeriri MiHM eMipiHe HMU(PIBIK Kypai-
napJel KockanbiH kepceteni (Pew Research Center,
2023). Mpsicanbi, AKIlI-ta epecexrtepain 37%-br
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JIIHU MaKcaTTarbl KOCBIMINIAJIAp HEMece calTTap-
bl (MOTIH OKY, IyFa €Ty, MEAWTAIMS HEeMece aj-
FBIC JKYPHAJBIH KYpri3y YIIIH) aHAa-canga Oosca
Jla KoJImaHaTeIHBIH aiTKaH. [llamamen 8—9% myHBI
KYH CaiibIH skacaiiapl (ToyJirine ~9% KockIMIIa ap-
KBUTBI KACHETTI MOTIH OKHIBI, ~8% KOCBIMINIA ap-
KBUIBI JIyFa eTelli). Ocipece kactap MEH OelceHIi
CEHYIIJIep apachklHIa Oy KOPCETKIITep >KOFaphI:
niHu  millennials-TapaplH  KapTHICBIHAH —acTaMBbI
IAQPABIK  TIHA TEXHOJOTHSIIAPIBIH  «OCIICeH/I
naiananybeuIapsey 0ok TabbuTa el Eypomnana
Jla yKcac ypaic 6aikanambl: 3aibIPIBUIBIK, JTCHTEH1
JKOFapbl OOJIFAHBIHA KapaMacTaH, JKac XPHCTHUAaH-
map Kueni kitam KOChIMIIANapbIH, all Kac MYCBLI-
Mauaap Kypan/myFa KOChIMIIANapblH BIKBIIACIICH
Kosianaabl. MaceneH, @paHuusgarsl cayaiHama
OolibiHIIA MYChIIMaH kacTapblHbIH 50%-b1 Ky-
paH HeMece JyFa OKyFa apHajFaH KOCBIMIIAHbBI CH
OommMaca Oip per JKyKTen ajFaHblH aiiTtkan (Pew
Research Center, 2023).

Byn canmap niHM KOChIMITIANIAp/IBIH Maki1a1aHy-
mibuTap 0a3achkl MUJUTHOHIAP/IBI KYPaNHThIHBIH pac-
Taiapl. YouVersion KOCBIMIIIACKIH &31pJeyI KOM-
nanus 2017 xpinFa Kapaid Kueni kitam KOChIMIITachl
260 MWIITMOH peT KYKTeNreHiH xabapmaran; 2023
KbUTFA Kapail O0ynm kepcerkim 500 MHUIUTMOHHAH
acTel (pecMu Oacriace3 MaJiMIEeMeNepiHe COUKec)
JKOHE KOCBIMINIA apKBUTBI KAaCHeTTi jka30ayapbl
OKY YaKbITHI KbUI CaiiblH yirraiibin kenesi. Connaii-
aK, Muslim Pro MychUIMaH KOCBIMITIACBIHBIH OYKiJ
oneM OoiibHma 100 MAJIMOHHAH acTaM OeJICeHl
KOJIIAHYIIBICHl Oap eKEeHiH xabapiaapl — OHBI Ta-
pPUXTarbl €H TaHBIMAJ JIiHU KOCBIMINIAJIapbIH Oipi-
He aiHanabIpansl. Jlemek, JiHu TeiMuQUKaIisTHBIH
ayJIMTOPHSCHl ©TE KEH JKOHE TEK Tap HIeHOepjeri
TEXHOJIOTHS OYECKOMIaphIMEH MIECKTeIMEH .

IHaiioananywvinapoviyy, Kamoicyvl XHcoHe Mi-
He3-KynKbl

KBI3BIKTHI fiepexTep reiMuuKaIis sKkar aibIH-
Ja TalianaHyIblIapAblH ©31H Kajlail yCTaWTBhIHBI
Typaibl IIONylap MeH OakpliaylapAaH albIHFaH.
JKanmer anranma, amampap Oyl «OWBIH» pyXaHH
TOPTIIT 60JICa 114, )KEHICKE KETYTe YMTHUIATHIHIBIFBI
Oaiikanaapl. ExiHI skaFeIHAH, YMOLMSIIBIK, MOCEE-
Jep Ae TyBIHIAuAsl: dhopyMaapma Kehloip ceHyri-
JIep KOCBIMIIIAHBIH KaTeci calilapblHaH Y3aK YaKbIT
KaIIFACKaH JIYFa «CepusAChIHbIHY Y3 KaJFaHbIHA
HapPa3bUIBIK, OLITipeti.

Wcnamnplk KochIMIasiapia Ja yKcac YpAic
Oalikanaspl: peHTHHITEp MEH yIainap eHri3y TinTi
OYpBIH HaMa3[bl JKYHECi3 OKBII JKYPTeH JKaHIap/ bl
Oec yakbIT HaMa3Jlbl YaKbITBUIBI OPBIHIAYyFa bIH-

TaNaHJbIpFaH. Athan KOCBIMIIACHIH d3ipJeyliiiep
yrait JKyHeciH eHTI3TeHHEH KeiliH OapIibIK KyHIIe-
JIKTI TancelpManapisl (Hamas, opasza jkoHe T.0.)
TOJIBIK, aSKTAWTHIH TTaliJalaHyIIbIIap YICCIHIH apT-
KaHbBIH aTar eTelli. baTeicTarbl KeitOip MemiTTep ae
JKEPTUTIKTI MOOWJIBI KOCBIMINIATAp apKBUIBI JKC-
MIEPUMEHT KacaraH: MbICAJIbI, KaMaFaT )XyMa Ha-
MasFa KaTbICKaHbl HeMece KalbIPhIMIBLUTBIKKA YIIEC
KOCKaHbI YIIIH yIHail »KHHAI, OHbI CUMBOJHUKAJIBIK
CBIMIIBIKTapFa albIpOacTail ajaThlH JKYHEIep eHTi-
sinren. AKUI-tarer Oip miipkeyne «Bible Bucks»
aTTBI KOCBIMIIA iCKE aChIPBUIIBI: Oajanap *KEKCeH-
O1TiK MEKTEIKe KeJITeHi YIIiH YIai )UHaM, oJapabl
€CTeJIIK CBHIMIBIKTApFa «OKyMcail» ajaTblH OOJJIbI.
MyHzalt aicTep MOTUBAIUSHBIH NIBIHANBUIBIFBIHA
KaTBICTHI TIKipTajac TyFhI3FaHBIMEH, HOTIKECIHIIC
KaTBICY JICHIeHiH apTThIpFaHbl OalKall bl

Hudpaeix minn OactaManapbiH TaOBICTHI TO-
xipubenepi Poland Roblox miipkeyi: Roblox mmat-
(hopMackIHIAFBI TIOJSK BHPTYAJIbI «apXHAETapXus»
OHJIaH KyJaibl KbI3MET OapbIChIHAA >KY3IEreH
KaTBICYIIBIHBI JKWHAM aJiFaHbl Typajibl dJeyMeT-
TiK Kedinepae xabapmanraH. MyHOald BUPTyasIbl
Meccanapabiy kazoamapsl YouTube nen Instagram
JKEIJIEPIHJIe OHIaFaH MBIH KapaJibiM MEH JIAHK KU-
Har, OMbIH (pOpPMAaTHIHIAFHI JiHM KOHTEHTKE KBI3bI-
FYILIBUIBIKTBIH JKOFapbl €KeHiH KopceTTi. byn dop-
MaT KaparmaibIM FrOagaTxaHara KEJIMEWTiH, Oipak
OWBIH KEHICTIriHIe ©3[epiH epKiH CE31HEeTIH YJIKEH
ayIMTOPHSIMEH PE30HAHC TYIBIPATHIHBIH IDJIEIAe
(Hutchings, 2017).

Labbaik VR (Yneiopurtanus): Arab News Mmo-
aiMeTi Ooipiama, Labbaik VR koMmaHusIChI KaKbI-
JBIKKA AaWbIHIBIKKA apHAJFaH BUPTyalbl TpeHa-
xepid naiganany apkeuisl 30 000-Fa )KybIK agam/bl
okbITKaH (Arab News, 2023). OmapasiH imriHze
JKAChl YIKEH, (PU3UKAJIBIK KQXKBUIBIKKA Oapa anmaii-
THIH amaMaap na oosrad. bynm — reiimudukanmsiian-
FaH OKBITY KYPaJBIHBIH HAKThl MMaliJaJIbl HOTHXKE
Oepe amaTHIHBIHBIH MBICATIBI.

Chabad Omer App: Chabad.org pecmu 610-
TBIHIA KepceTurenae, OMdpai caHayFa apHaIFaH
KOCBIMIIIA OH KBUIFa JKYBIK yaKbIT O0MbI OenceHmi
KOJIaHBUIBIT Keneri. Konmmanymbuiap caHbl MeH
TOJIBIK asKTaFaH/Iap CTATUCTHKACHI J9JI KOPCETis-
METeHIMEH, KOChIMINIA TaigaIaHyIIbIIapIbIH TiHA
MPAKTUKACBIH JKYHeneyre KOMEKTECETiHl aTaliblIl
oTe/i.

Pray.com kocemmmiacet (AKI): Byn koHdec-
cUsapabIK miaTdhopma IyFa MEH pyXaHH TOKIpuoe
YIIiH NMaiaanaHbUIaThIH KeHICTIKKe aifHanabl. Kom-
MTAaHUSTHBIH Braze-meH CepikTeCTiri Typajbl ecemke
colikec, nainananymbuiap OeJICeH I apThin, Xa-
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Oapramanapzpl anry kKoHE KOHTEHTTI TYTBIHY Kep-
cerkimrepi 10-20% apanbiFpiHna ockeH. |eiimu-
(dukanms sneMeHTTepi (OpTaKk Makcarrap, KeTiCTIK
Oenrinepi) KONJaHYWIBUIAPABIH Y3aK YakKbIT OOMbBI
Oerncen i OOTybIHA BIKIIAT ETY/IE.

inu nuoepnepoin Ko3Kapacwl

Hinn  yiieiMmap redMuQUKaIius TeHIACHITH-
JMapelHA OPTYPJl Ke3KapacleH xayarn Oepyne.
Ketibipeynepi (ocipece AKIL-tarpl eBaHrenuc-
TIK TIpKEyJep OpPTachIHAA) TEXHOJOTHsFa OeHin
JKOHE HMHBECTHUIUS KYIOFa JaibiH. Ipi 1mmipkeysep
MUCCUSTHBIH, OOJIaIlIaFbIH KOPIiIl, OWbIH 3JEMEHTTE-
pi Oap eke KOCHIMIIAJIaphiH kacatyna. Karommk
hripkeyi cakThIK TaHbiTca na, Follow JC Go Heme-
ce eRosary cbiHABL

Pum Ilanacet ®@paHIMCK MOHaXTapibl OIEy-
METTIK KeNIepal «bativinner 9pi yCmamoblibl-
new» TaWAalaHyFa MAKbIPAbl — HUPPIBIK Qop-
Majapra KbI3BIFYIIBUIBIK Tipi KaybIMIBIK ©Mip/i
aJMacThIpMaybl KepekTiriH Menzeni. Ocbuiaiiiia,
KoH(eccHsap iliHae OWbIH IEMEHTTEePIH KOoJIa-
HYJIbIH 6JIIIeMi MEH TOCUTI Typaibl IAAJIOT YKalFa-
CBIIT KATHIP.

KopbIThIHABI

3epTTey HOTHXKENEPl KOpPCETKEeHACH, NiHU Tell-
MUK OaThICTa MapPTHHAIILI SKCIICPUMEHT-
TEH pyXaHH OMip JaMybIHBIH TaHbIMall OaFbIThIHA
aitHanel. Typrai koH(eccusiap: XpUCTHAHIBIK, (Ka-
TOJIMLIM3M JKOHE MPOTECTAaHTU3M), UCIIaM, HyAan3M
KOHE KaHA PyXaHHU KO3FaJbICTap OMBIHIBIK, HUDP-
JIBIK, TEXHOJIOTUSLIAPABI 63 KAXKETTLTIKTepiHe OeiiM-
JeTl OTHIp:

- Hudpabik giHAapIBIKTHIH 6cyi: OapFaH callblH
KoOIpeK ceHylIijiep oHMaiH OenceHaimikTi odaiin
TOXipHOeIepiHe KOCBIMINIA PETiHIE TaimagaHaIbl
(xe¥iie TiNTi aybICTHIPAJIBI A2).

- MynbrunnardopMaibUibK: AiHAApIAPIBI Tap-
Ty MOOWJIBJII KOCBIMIIIajap, dIEYMETTIK Kemiiep,
BeO-caiiTTap, olibiHAap, VR CHAKTBHI OapIbIK KOJI-
XKETIMA1 Meinanap apKbUIbI Ky3ere acyja.

- JKacrapra ©OacblM Hazap: TeHMH(pUKAIINS
OacraMaapblHbIH €19yip OeJiri jkac yprakka Oa-
FBRITTAFaH, cebebi olbIH (opmaThl onapra eTeHe
xakbiH. MyHBI Roblox-mecca nemece Instagram-
YeJUICH/K/IEP CHIH/IBI KOOaIapAbIH Ta0bIChl aliFaK-
Tarn OTHIP.

- MHCTUTYIIMOHANIBIK MOWBIH/IAY: JTiHH MEKe-
MeJep TEXHOJOTHIaH 6ac TapTyAbl KOkl — OWBIH
KOCBIMIIIaJIapblHa TananblK Oara OepyneH Oactar
pecMu TpaBOCTaBHENiK OKY OWBIHIApBIHA JeHiH
Mbicayiap Oap. [efiMmudukaiust oyecKoIapabiH

70

Oacramacsl OOIyaH MIBIFBIT, YHBIMIIAP JCHIeHiH IS
KOJIFa ajbiHya. HoTmkecinae nacTypini pyXaHHsT
MUQPIBIK  ToXipuOeaep apKbUIbl KepiHic Tada-
ThIH digital faith aTTI )aHa MBJICHUET KaJIBIIITACHIT
KeJesIi.

MYHBIH apThIKIIBUIBIKTAPbl MEH OH BJICYyEeTIHE:

- BencenainikTi apTTHIPY: agaMaap AyFaHbl KHi-
PEK OKBII, KACHETTI MOTIHACPII KOOIpeK 3epaeieii-
i, KaybIMFa )KHIpEK KAThICAIbl — erep yAepic OMbIH
TYpIiHJE, TAPTHIMIIBI (POpPMaTTa YCHIHBLICA.

- Oxy MeH OinmiMIi BIHTATAHBIPY: OMBIH (hopma-
ThI KYPJEJi JiHU YFBIMAAPJIbI €CTE CaKTaydbl KOHE
TYCIHY1 JKEHUIIETell, OKYJbl KBI3BIKTHI KbIJIaIbl
(BUKTOpHHAJIAP, TAPUXHU IiHW OKHUFAIAPIBIH TPEHa-
xKepiiepi xoHe T.0.).

- KaybIMacThIK, KanbInTacTeIpy: OipJieCKeH OH-
JIalH OWBIHIAP MEH YEIUICHDKICP TeoTpadHsuIbIK
nIeKapanapapl  €Hcepin, CeHymiepai Oipikripe-
Ii — OyJ ocipece auacmopanap MEH LIaFblH KaybIM-
Jap YIIiH KYHIBI eKSHITIH )KaTKbI3a ajJaMbl3. by
apTHIKIIBUIBIKTAP TIMTI KYMOHMEH KAapalThIH Keii-
0ip KaybIMAAPBIH Ja OHBIH dicTepiMEH TaKipuoe
yKacarl KepyiHe TypTKi 0oiy/a.

AJ, COHBIMEH KaTap, aHBIKTAJFaH TOYyeKeJlep
MEH CBhIHM aCIeKTUIep KarapblHa ¢H O0acThl Toye-
KelaepaiH Oipi peTiHae CeHIMHIH WH(aHTHIN3a-
IUSICHIH aiiTyFa 0oajpl, KeHOip ceHyIiiep MeH JIiH
JKETEKLIJIepl ayIUTOPUSHBl YHEMI KOHIUT KeTepy
PeKHMIHIE YCTay KAacCHETTI KapbIM-KaThIHACTHIH
CaJITAaHATTHI AYBIPJIBIFBIH TOMEH/CTElI el KOpKa-
IbL. JIiH TeK KBI3BIKTHI TallChIpMaliap/iaH TypMaiibl,
OJI TOPTINTI, THIHBIITHIKTHI, TEPeH pPehICKCHIHBI
tanan ereqi. ['eliMupuKanys ChIHIIBUIAPHI KYJIIIIbI-
JIBIKTHI IIOYFa, ajl AYFaHbl cMapT(OH KOCHIMIIIACHI-
Ha aifHaJAbIpy KaymiH eckepreni — oyn Kynmaiimen
KapbIM-KaThIHAC TOXKIpuOECiH 00c Hopcere aiHaj-
JBIPYBI MYMKIiH.

Exinmrimen, mepekrep KYHHACHI KOHE JTHKA.
CaHJpIK, JIHU KbI3METTEp NaialaHyIlbuiapIbiH
MiHE3-KYJIKBI Typajibl JEPEKTEP/Ii KUHANIBI JKOHE
Oy MomiMeTTepai AyphIC MaiganaHOay KaHKai-
JlapFa ajblll Kelyl bIKTUMall. TaHbIMan Oip uciaam
KOCBIMIIIAChl ©3 KOJJIaHYIIBUIAPBIHBIH T'e0JIOKa-
OUSITBIK, JIEPEKTePiH YIIIHIN TyJFaFa CaTKaH JereH
albIll TAFBUIBII, CEHYIIJIEP/C CATKbIH/IBIK CE31MiH
TyFbI37bl. KoMIaHus alibinray ibig 0ip OeiriH *oK-
Ka IIBIFapFaHbIMEH, OYJI OKHFa Oip Mocelere Hazap
ayJIapTThL: aiaMaap KOCHIMINIAFa 63 pyXaHu eMipJie-
PiH CEHill TallCBIPFaH Ke3/Ie, ACPEKTEPIiH TUKAIBIK
KOJIJIAaHBUTYBIH KYTE/Ii.

KopbIThIHIbIIAM Kene, OaThICTaFbl JIHU TeHMU-
¢ukanys xail FaHa COH Kyy eMec, HU(PIIBIK 19yip-
JIe CeHYMIUIEP/Ii TapTy TOCUIAEPIHIH IBOIIOIHICHI-
HBIH TaOWFU Ke3eHi 00J1bIn TaObutaael. OJ OKBITY,



O. OIIMXaHOBa KOHE T.0.

KapbIM-KaThIHAC XOHE CEHIM ToXIpHOCCIHIH KaHa
9MIICTEPiH YCBHIHBIM, OJIAP/IbI 3aMaHayH aJaMFa Tap-
THIMJIBI €Te anajpl. JKayanTsl ©pi MarbIHAIBI KOJI-
JIaHFaH >KaFjaiifa, OMbIH TEXHOJIOTMSUIApBl pyXa-
HU TOXIpUOCHI MOHIH JKOFaNTIail OaifbITa ajajkbl.
Toyekenaep Ha3zapabl JKOHE TMapacaTThl JKETEKIIi-

JIKTI KaKeT eTKEHIMEH, ojlapJbl eHcepyre Ooia-
Ibl. AJa MiHHIH €XKeNTi aKuKaTTaphl op YpIakka
KaHa MHTEPaKTUBTI (opManap apKbUIbl allbUIbII,
anam MeH Kymait apachlHIarbl MOHTITIK TapUXThI
op OYBIHHBIH KaiTa «OHHaIl HIBIFybIHA» MYMKIHIIK
OepeTiH KbI3BIKTHI JKOJT XKATHIP.
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KEHECTIK KASBAKCTAHHbIH, AlH XXOHE KOTAM KAUPATKEPI
AYNCEHBEK KABbIAAHBAUY¥ADbIHbDbIH,
OMIPI MEH LUbIFAPMALLDBIAbIFDI

bya 3epTTey KeHec asyipiHae KasakcTtaH MeH OpTaablk, A3usl ayMaFbiHAQ AIHM axyaAAbl TaApayFa
apHaAfraH. XX FacbIpAbIH aAFaLLKbl LUIMPEriHAE MAEOAOTMSIABIK KbICbIM MEH aTEUCTIK CasicaT XaF AablIHAQ
AIHM OMIPAIH epeKLIEAIKTEPI, MCAAM FyAaMaAapbIHbIH, POAI XKOHE XaAblK, apaCblHAAFbI AiHM TOPOMEHIH
CaKTaAybl 3epTTeAAI. 3epTTeyAiH Herisri makcaTbl AynceHbek KabbianaHOailyAbIHbIH AiHW KbI3METi MeH
FBIABIMM MYpacblH KapacTbIpy apKblAbl KEHECTIK Ke3eHAEri MCAaM ASCTYPAEpPIH cakTay TeTiKTepiH,
AIHM CaHa MeH pyxaHW aFapTyLUbIAbIFbIH capaay. XXyMbICTbIH FbIAbIMW M8HI 3epTTeyAiH MakcaTblHa
COMKeC — KEHECTIK Ke3EHAEri AiHM eMIpAI Tapuxu >K8HEe SAEYMETTIK KOHTEKCTIAe TaApay apKblAbl
MCAAM TapuXbiHbIH, 6eAriAi O6ip acnekTiaepiH awy. TaxxipnbeAik MoHi AiHM 6iAiM Gepy, pyxaHu Topbue
6epy >kaHe MAAEHU MypaHbl CaKTay CAaAaChiHAQ YCbIHBICTApP >Kacayfa MYMKIHAIK Gepeai. 3epTreyae
TaPUXU-FbIABIMU BAIC, CAAbICTBIPMAAbI TAAAQY, APXMBTIK Ky>KaTTap MeH KOoAXKa3barapAbl 3epaeaey, ic-
TaxipnbeAik 6akblray CUSKTbI BAICTED KOAAAHbIAABL. ByA aaictep Ayricen6ex KabbiraHbaiyAbIHbIH
KbI3METiH TOAbIK, 8pi ABA CMMATTayFa MYMKIHAIK 6epai. 3epTTey 6apbiCbiHAQ UCAAM ASCTYPAEPIHIH
KEHECTIK KbICbIMFA KapamacTaH CakTaAblM, yprakTaH yprakKa >KeTKi3iAreHi aHbikTaaAbl. AyiceHbek
KabbiraH6aiyAbIHbIH, FbIAbIMU eHOEeKTepi, AiHW MaTePUAAAAPADI SKMHAKTAYbl XKOHe KOFamFa >KeTKi3yi
MCAAM KaFMAQTTapbiH KOFam TaAabbiHa cail 6eliMAeyAiH TUIMAT XKOAbIH KOpceTTi. ByA >KymbIC Kasak,
KOFaMbIHAQ AiHM CaHa MEH PyXaHW aFapTyLUbIAbIKTbIH KAAbINTACYbIHA, UCAAM TapUXbiHbIH, 3epPTTEAYiHE
yAec Kocaabl. CoHAaM-ak, AiHM Mypa MEH ABCTYPAEPAT TapUX TYPFbICbIHAH TYCiIHYre MyMKIHAIK Gepeai.
3epTTey HaTMXKeAEPI Kasipri 3aMaHfbl AiHK HiAiM Bepy xyreciHae, pyxaHu TopOue Gepy LiapaAapbiHAQ,
MOAEHM X8He AiHWM MypaHbl cakTay iCiHAE KoAAaHyFa GoAaabl. AyrceHbex KabbiraH6aiyAbIHbIH
ToXipnbeci ABCTYPAI MCAAMADI Kasipri eMip >karaaibiHa Genimaeyre yAri 6oAapbl CO3Ci3.

Ty#iiH ce3aep: arapTyLibl, AiH, ASCTYp, LLapUFaT, UCAAM
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The life and legacy of Duysenbek Qabylanbayuly:
a religious and public figure of soviet Kazakhstan

This study is devoted to the analysis of the religious situation in Kazakhstan and Central Asia during
the Soviet period. In the first quarter of the 20th century, under ideological pressure and atheist poli-
cies, the features of religious life, the role of Islamic scholars, and the preservation of religious education
among the population were examined. The main purpose of the study is to investigate the religious
activities and scientific legacy of Duysenbek Kabylanbaiuly in order to identify the mechanisms for
preserving Islamic traditions during the Soviet period, as well as religious consciousness and spiritual
enlightenment. The study aims to demonstrate scientific methods for adapting Islamic norms to public
life. The scientific significance of the work lies in the analysis of religious life in the Soviet period within
a historical and social context, which allows revealing certain aspects of Islamic history. The practical
significance is the possibility of applying the research results in the fields of religious education, spiritual
upbringing, and the preservation of cultural heritage. The study employed historical-scientific methods,
comparative analysis, examination of archival documents and manuscripts, as well as practical obser-
vation. These methods made it possible to fully and accurately describe the activities of Duysenbek
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Kabylanbaiuly. During the study, it was established that Islamic traditions were preserved despite So-
viet pressure and were transmitted from generation to generation. Duysenbek Kabylanbaiuly’s scholarly
works, his collection of religious materials, and their dissemination to society demonstrated effective
ways of adapting Islamic teachings. The work contributes to the development of religious consciousness
and spiritual enlightenment in Kazakh society, as well as providing a historical understanding of religious
heritage and traditions. The results of the study can be applied in the modern system of religious educa-
tion, spiritual upbringing programs, and activities for preserving cultural and religious heritage. Duysen-
bek Kabylanbaiuly’s experience serves as an example of adapting traditional Islam to contemporary life
conditions.
Keywords: educator, religion, traditions, sharia, Islam
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JK13Hb M TBOPYECTBO PEAUTMO3HOTO M OOLLLECTBEHHOTO AesiTeAsl
coBeTckoro Kasaxcrana Ajoiicen6eka KabbirnaH6aiyAbl

AaHHOe UCCAeAOBaHME MOCBSLLIEHO aHAAM3Y PEAMTMO3HONM cuTyaumn B KasaxcTaHe u LieHTpaabHo#M
A3unn B COBETCKMIN NepnoA. B nepsBoit uetBept XX Beka B YCAOBUAX MAEOAOTMYECKOrO AABAEHUS W
aTenCTMYECcKon MOAMTUKM M3YUYaAnCb OCOBEHHOCTU PEAUTMO3HOM >KU3HWU, POAb MCAAMCKMX YUEHbIX U
COXpaHeHne PEAUTMO3HOIO BOCMUTAHMS Cpear HaceAeHms. OCHOBHasl LileAb MCCAEAOBAHUS — U3yUeHne
PEAMTMO3HONM AESITEABHOCTU M Hay4HOro Hacaeanst AyiiceHbeka KabbiraH6aiyAbl C LLEAbIO BbiSIBAEHMS
MEXaHM3MOB COXPAHEHMS MCAAMCKMX TPAAMLMIA B COBETCKMIA MEPU0A, a TaK>Ke PEAUrMO3HOro COo3Ha-
HUS M AYXOBHOIO MpOCBeLleHus. MccaepaoBaHMe HampaBAEHO Ha AEMOHCTPALMIO HAyUHbIX METOAOB
aAanTaumMu MCAAMCKMX HOPM K OOLLECTBEHHOM >KU3HW. HayuyHas 3HauMMOCTb paboTbl 3aKAOYAETCs B
aHaAM3e PeAMIMO3HONM >KM3HM COBETCKOrO MepuoAa B MCTOPUYECKOM M COLMAAbHOM KOHTEKCTE, YTo
MO3BOASIET PACKPbITh OTAEAbHbIE ACMeKTbl MCTOPUM UCAamMa. lpakTryeckas 3HAUMMOCTb 3aKAIOYAEeT-
CSl B BO3MOXKHOCTM MPUMEHEHUSI PE3YyAbTAaTOB UCCAEAOBAHMS B chepe peAMrmo3Horo o6pasoBaHus,
AYXOBHOIO BOCMMTAHWS M COXPAHEHUSI KYAbTYPHOIO HACAeAMs. B mMccAeAOBaHMM MCMOAb30BAAUCH
MCTOPUKO-HAYUHbI METOA, CPABHUTEAbHbIN aHAAU3, M3yUYeHUe apXMBHbIX AOKYMEHTOB U PYKOMUCeN,
a Tak>Ke MpakTuyeckoe HabAloAeHUE. DTN METOAbI MO3BOAMAM MOAHOCTBIO M TOYHO OMUCATh AESTeAb-
HocTb AyiiceHbeka KabbinaHbamyAbl. B xoae nccaeaoBaHmst ObIAO YCTAHOBAEHO, YTO MCAAMCKME Tpa-
AVLMK COXPAHSAMCH, HECMOTPS Ha COBETCKOE AABAEHME U MepeAaBaAVCh U3 MOKOAEHWS B NMOKOAEHME.
HayuHbie Tpyabl AyrceHbeka KabbiraHbaiiyAbl, ero c60p peAmrmo3HbIX MaTeEPUAAOB U MX AOHECEHME
A0 06LecTBa nokasaau appekTMBHbIe CNocobbl apanTaumm MCAAMCKOro Bepoyuienus. Pabota BHocuTt
BKAQA B (DOPMMPOBAHME PEAMTMO3HOIO CO3HAHUS M AYXOBHOIO MPOCBELLEeHUs B Ka3aXCKOM OOLLeCTBe,
a Tak>Ke MO3BOASIET UCTOPUYECKM MOHATb PEAUTMO3HOE HAaCAeAME U TpaauLmK. Pe3yAbTaTbl MCCAeAOBa-
HMS MOTYT ObITb MCMOAb30BaHbl B COBPEMEHHOM CUCTEME PEAMTMO3HOr0 06pa3oBaHKsi, MEPONPUSTUSIX
AYXOBHOIO BOCMUTaHMS U B AESITEAbHOCTM MO COXPAHEHUIO KYAbTYPHOIO M PEAMIMO3HOIO HACAEAMSI.
OnbiT AyiiceHbeka KabbiraHbaryAbl CAY>KUT MPUMEPOM aAanTaLMmM TPAAMLIMOHHOIO MCAAMa K COBpe-
MEHHbIM YKM3HEHHbIM YCAOBUSIM.

KAtoueBble CAOBa: MPOCBETUTEAb, PEAUTUS, TPAAMUMM, WapmaT, Mcaam

Kipicme

FaneIMHBIH, AiHM aFapTYIOIBIHBIH OMIp CYpy
ke3eHi Kazakcran Kenec OnaFbIHBIH KypambIHIA
omakTac pecrmybnuka 6onraH, KeHec eximeTi OmTiK
XKYPTi3reH Tycka Typa Kengi. XX Fachlp/IbIH OachIH-
nma Kenec Omarsl KypbUIIbI, OHBIH KypambiHa Op-
tanslk A3us engepi men Kazakcran na xipai (Hyp-
tazuHa, 2008). by yakpIT giHgapiap YIOiH KUBIH,
TINTI KYpJieli Ke3eH O0JI/Ibl, OUTKEeHI XaJIbIK apachIH-
Jla TIHW JKOHE ocipece MCIaMIBIK HETi3Aepi KO0
mporecTepi Kymeiai. bk aiHu Macenenaep MeH
HaHBIM-CEHIMAEP/Ii 3epTTeyTe, MIHA KYHTi30eTe MoH
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Oepin, Kyp0Oan aiit Hemece Opasa aiiT CUAKTHI JiHUA
MepeKenep/li ToiayFa, MYCBUIMAHJBIK KiTanrap
MEH OKYJIBIKTapJibl OKYyFa, 0acTaybllll MEKTEITEP/Ie
JIIHU YCTaHBIMIAPMEH OKYFa TOJIBIK THIMBIM CaJl/Ibl
(Hypranmuesa, 2005). Kazakctan Typaisl alTaThIH
Ooncak, oa ke3ne on Kazak Kenecrtik CoruaiancTik
PecniyOmnukace! gen atasiibl )koHe Oyl OarbITTa M-
cenenep a3 Oousrral koK. OHTycTik Kazakcran 00-
JIBICBIHBIH Oip aynaHbiHaa Fana 30 menrittie 30-b1,
an bareic Kazakcranga 6apiblk iHU FEMapaTTap,
COHBIH IMIIHJE MENIITTep, MeApecenep, T.0. KaObuI-
ner. 1920 xeuinaper Kazak KCP aymarsiaaa Typki
emieciH pedopMaay KeHiHIerT KOMUCCHS OeJICeH-



H. Ecmaranber xone T.0.

Il )KYMBIC ICTETl, COHBIH HOTWXeECiHAe apal rpadu-
Kachl KMpWUIMIara KemTi. Apal rpadukachiHaH
KAPHUJUTUIIAFa KONy XaJIBIKTBIH CayaTThUIBIK ACHTE-
HiH apTTBIpYFa OH ocep eTTi, 1940 xpurmapra Kapan
oJ1 80 manbI3 bl KYpasbl.

KenecTik ke3eHmeri MiHU aFapTyIIbUIAPBIHBIH
KBI3METIH 3epTTey KaTaH MEMJICKETTIK casicar JKaF-
JAfbIHIA PYXaHW KYHJIBUIBIKTAPJIbl CaKTay »KOHE
Oeiiimaey yaepicTepiH TYCIHYAIH MaHBI3IBI Ta-
KBIpBIOBI Oonbin TaObIIampl. Kenec OparpiHma miH
OypiKyasusuIbIK HMJICOJOTHUSHBIH Kypaslbl pETiHIe
TaHBUIJIBI, OJI JKAIMAN CeKYISIPU3aIHs )KOHE PyXaHH
MHCTUTYTTap/bl OACKIN-KAHIY casicaThlH KYPTi3/i
(Wilfred Cantwell Smith, 1957). ConsiMen Oipre
OPTYpIl aliMaKTapAarbl, COHBIH imriHae OpTaybiK
A3usgarel JiHU KETCKIIUIep ITOCTYpJEpai JKaHa
HIBIHIBIKKA OCHiMIeH OTBIPBIN, CaKTayIblH CTpa-
TeTUsUIapBIH ©3ipieni. bynm mpomectepai Tammay
MOJICHUETTED MEH PYXaHU ToKipuOenepiH e3apa
OPEKETTECY MEXaHU3MJCPIH aHBIKTayFa, COHJAii-
-aK IIEKTEeYJep JKarJailbIHaa SJIEMIIK JiHH OUIbIH
KEPriliKTI pyXaHH HISSIapAbIH KaJbITaCyblHA
KaJlail ocep eTKEHIH aHbIKTayFa MYMKIHAIK Oepeni.
JKympicta miam OimimM OepysiH Typii acmexTisepi
skahaHIIBIK JKOHE Ka3aKCTaHIBIK YAepicTep KOH-
TEKCTIH/E 3epTTENli, COHBIMEH KaTap KEHECTIK Ke-
3eneri KasakcTaHHbIH HETI3r JIHHM jKOHE MOICHU
arapTy KBI3METKEPIJIEPIHIH KBI3METiI KapacCTBIPBLI-
Ibl. Byn myHHexXy31iK 5KoHe JKeprislikTi JeHreieri
IiHA OUTiM Oepyaeri TCOPUSIIBIK TOCLIIEp OOJIIBI.
Jynuexysinik neHreize skone Kenec OnarbiHIarbl
JIIHU WHCTUTYTTapFa 9cep eTeTiH CeKyJIIph3aIus-
HBIH epeKiIenikTepi 3eprreni. byn npouecrep ainn
WJIesIIap/IbIH CasiCH KbICBIM MEH KaTaH MEMJICKETTIK
OakpLIay KaFIalblHAa CAaKTaTyblHA KOHE ©3repyiHe
ocep eTTi.

Conpait-ak Eypomagarel  MopepHHM3aLUSIMEH
’KOHE MOJICHU alIMaCyMEH Karap »YPreH JIIHH KaH-
FBIPY TCHICHUUSUIAPHI 3epTTenai. JiHn KyHABUIBIK-
Tap Typalbl eyponalbIK wuiesmapAbiH OpTaibik
Asusira, oHbIH iminge Kazakcranra eHy *oJiJapblH
*koHe OYII uaesuIapablH IiHN KOHE O1TiM Oepy ye-
picrepinze Kanail KepiHiC TalKaHbIH 3€pTTEY Ma-
HBI3AeI Ooyimel. Onma KazakcTaHmarbl SKepriTiKTi
PYXaHHu KembacbuIapIblH I9CTYPII pyXaHu Mypa-
HBI CaKTail OTBHIPHIT, CyPOTANIBIK JTIHH OUIBIH dJIe-
MEHTTEPiH KEHECTIK UACONOTHsI KOHTEKCTiHE Kanai
OeifiMereni 3epTTeNmi.

Kenec Oparpl TychiHma Kazakcranmarbl DiHH
axyajn oJCipelli, OHBIH J>XaH-)KaKTHl TOJBIKKAHJIBI
nmamyra Kaykapbl 0onMansl. KeHectik kezenae Ka-
3aKCTAHIAFBl KEPTITIKTI XaJdbIK apachlHIA HETi3Ti
nin xaHadu mo3haObiHOarel (MEKTEN) CYHHHTTIK

ucinam Oongel (baumes, 1981). Kazakcranna kem-
TEreH MEIIITTEP MCH MEApeceiep CaKTaIbII KajJIbl,
Oipak oslap €HJi AiHTe TipeK KBI3METiH aTKapMai,
HETI31HCH TapuX KoHE dTHOTpadus HbICAHIAPHI pe-
TiHAe maiinananeuael. KeHec yKiMeTiHiH JTiHTe Ka-
TBICTHI KaTaH casicaTbhlHa KapamacTaH, ajamjap e3
HETi3JIepiH, CanT-I9CTYPiH, AIHIH CaKTayFa ThIPbIC-
Thl. Kenectik Kazakcranmga pecmu Typae Oonmmaca
Jla, XaJbIK apachblHAa J[IHU MOJICHHET TEH OHBIH
KYH/BIIBIKTAPbIH CaKTayFa THIPHICKAH, COJI Ke3/e-
Il KeHec OKiMeTi TapanblHaH OipHelIe pPeT KyFbIH-
CYpTiHTe VIIBIpam, >Ka3aJlaHFaH OUTIMIIi, cayaTThl
“MaMap MEH MOJIJIasiap Ko OOJIIbL.

Kenec Opmarsr ke3inge Opra A3us meH Kazak-
CTaH OHIpiHJAEri OChIHAAW IOiHU cayaT HelepiHiH
karaperaaa Jlyiicenbex KabOpimanOaiymsr na 6ap.
On spkamaH agamMaap/IblH KOFaMJIBIK )KOHE KEKe
eMipiHmeri miHu (aKTOPABIH peji KalTamgad apTa
OacTaraH yakbIT KeJieai, OyJI 1iHU Mocelie TapUXbIH
JKaHa TCOPUSIIBIK YKOHE DIICTEMEIIK TO3UIHsIIap-
JIaH 3epTTey Il KaKeT eTe/li JIeTeH MiKipAl YCTaH bl
JliHu MOJIEHUETTIH KYHIBUIBIKTAPhl CYPaHbICKA HE
Oomnazapl, OUTKEHI AiH 9pOip XaJIBIKTHIH OMipiHJe
MaHBI3/Ibl POJI aTKapajbl KOHE OHBIH MOICHHETI-
HiH aXkpIpamac OeJiri 0osbin Taoblnaabl. bipak Oy
oiapIbTH O6apIIBIFBI OCHl K€3EHE KUBIH KOHE Ka-
ObLIIaHOAUTHIH OOJIIBI, OMTKEH]1 KEHECTIK KE3EHIE
OapJIBIK MiHW aFeIMAap MEH JIHAEPTe THIMBIM ca-
JIBIHFaH.

MewMiiekeTTeri JiHN axyaira KaThICThl OKBUTFaH
JKOHE 3CPTTENITCH KOITEereH KiTanTapFa FhUIBIMH
KOPBITBIH/IBI JKacaml, Tajjay sxacail oTbipbln, Ke-
HEC OKIMEeTi TYCBIHAAFBI JIIHU axXyalIblH jKal-KyHiH
JKOHE XaJBIKTBIH PyXaHHU-IIHU MYPAChIHBIH JaMy
JIMHAMHKACHIH Oarajail OTHIPHII, COJ Ke3Jeri TiHi
YCTaHATBIH MYCBIJIMaH arapTyIIbUIapFa €3 AIHIHIH
OapJbIK CYJYJBIFBI MEH KYHIBUIBIKTAPBIH CaKTarl,
KCHIH OHBI KaparmaibIM XaJbIKKa JKETKi3y OHail 00JI-
FaH KOK JIeT aiiTa anambi3. MYHBIH OapIibIFbIHA CH
aJIJILIMEH, JKaJIITbl MEMJICKETTEr1 A1H MOCEJIECIHE Ka-
ThICTHI KeHec eKiMeTIHIH KaTaH KOHE KUBIH PEXKIMI
Kezepri O0IbI.

Myparar KyXarrapblHa cylieHe OoThIpbIn, XX
raceIpAbiH 30-70 XbUTIAPBIHAAFE JiHTE OalaHbIC-
Thl KaOBUIAaHFaH 3aHIAp MCH JIHH JKaFaaiiapra
KOITereH FhUIBIMM Tajjayjap jkacayra OoJiajbl.
Bipak conm ke3meri Kazak KOFaMBIHBIH YCTaHBIMBI
MEH JIIHU axXyaJIbIHbIH aKMKATTBIFBIH KOPCETY YIIH
JKEKe KiTallxaHa KOpBIHAA CaKTaysbl TYPFaH IiHH
camajarbel Oipereil Komka3da Kitamrap MEH CHpEK
Ke3JleCeTiH oe0HueTTepre KIACCHKaJbIK —Tanjay
JKYPTi3€e OTBIPHIIN, TEPEH JIHU TaHBIM Heci, MHTEN-
JICKTYaJJIbIK KACHETl )KOFaphl Ka3aK arapTyIIbICHI,
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nin kaiipatkepi yiicenOexk KaObimanOaiybIHBIH
TYJFACHIH aHBIKTAYMEH TOKTAIFBIMbBI3 KEJE/I].

XX raceipabiH 30-KbUIAapBIHBIH ©3iHAE 013
€CKi J9CTYpiIi KOFAMHBIH JKaHAa COIHMAIHCTIK KO-
FaMFa alfHaJXybIH KOPIIl OTBIPMBI3, OYII Ja Ka3akc-
TaH/IBIK KOFaMHBIH JlaMyblHa YJIKEH ©cep CTTi.
Opranbik A3usi MeH KazakcraH e3iHiIH KeImyiT-
TBUIBIFBIMEH, KO KYPBUIBIMJBI JKOHOMHUKAIIBIK,
JaMybIMEH >KOHE OJICYMETTIK JaMyJbIH OPKEIKi-
JIriMEeH epeKIeNeH i, Oy AiHre Kapchl KeHECTIK
casicaTThbl JKY3€re achbIpyAbl aUTapibIKTall KUBIH-
JMATTBl. AyMaK XaJIKbl JOCTYPIi TYpAE ©3iHiH KO-
Fapbl AIHIAPIBIFBIMEH epeKIIeneHai, Oy Tapuxu
JIOCTYPJIEPMEH, Kalla XaJIKbIMEH CaJbICTBIPFaHJa
aybUl XaJKBIHBIH OaChIMIBIFBIMEH, YJTTBIK KY-
PaMBIHBIH aTyaHIBIFEIMEH JXOHE JKCPTUTIKTI TiHH
OpBIHJAPIBIH MeApecesiep MEH MEHITTepaiH Oe-
CeHAUIIrIMeH OaiIaHbICTBI OOJIIEL.

emer kepek, Kenec eximeri TychiHaa Oyriari
JKac yprak 6ise OepMelTIH KaHIIamMa 3HsUTBI KaybIM,
JiH FyJaManapbl KMbIH-KbICTAy KE3EeHIE eMip Cyp-
Ii. SIFHM, COJ Ke3/IeTi cayaTThl a3aMaTTap e3IepiHiH
1K pyXaHW KYHABUIBIKTapblHA Cail KeIMEUTIH Ka-
FUAAIapMEH oMip cypyre MoxOyp 060abl. by ke3-
7€ YITBIMBI3JBIH ©31HE TOH MOACHHUETIHE, TapuxXu
OOJIMBICHIHA, JYHHETAaHBIMbIHA Call KEIMEHUTIH KaHa
3aH, YKaHa Tajall asgchlHAa OYKiT XaJbIKThl KYLITEIl
OaFpIHIBIPY casicaThl KXYPri3imim xarTel. byn cas-
caTKa allblK KapChUIBIK KOPCETKEHIEP Ka3alaH/bl,
nmarepeiepre kidepinmi, TinTi aTeUigsl. bym 6i3re
Kasipri MyparaT Ky’KaTTapblHJa Ke3JeceTiH (aKTi-
JIep MeH aepekrepieH Oenrim. bipak myHmai mif-
Jap, cayaTThl arapTyLIbLIap apachblHIa Keml agaM-
Jap CHAI aliblK KapCBUIBIK KOPCETIICH, ©3IepiHiH
caHaJbl OMIPiH YJIThIHA, OYKUI agaM3aTKa maiaaisl
eTyre OapbIHIIa OaBINTHUIBIKIIEH YMTHULAB. bipak,
oKiHilmKke opaii, KeHec yKiMeTiHiH cascH yMTBUIbI-
Chl MEH MakcaThl Myijae Oacka emi. Kenec ykime-
Ti JiHAI OONBIIEBM3M MEH KOMMYHH3MHIH TOJIBIK
WJICOJIOTHSICBIH OPHATY YKOJIBIHJIAFBI eNeyIli Keaepri
peTiHze KapacThIP/BL.

TakpIpBINTHI TAHAAYABI I9HEKTEY KoHe MaK-
caThl MeH MiHaeTTepi

3eprTey KyMbICH JlyliceHOeK aKcaKaIabIH KHU-
HaKTaraH J{iHM MaTepHaliapbl MEH KOJDKaz0anaphl-
HBIH FBUIBIMH KYHABUIBIFBIH Oaranayra MYMKIHJIIK
Oepeni. OHBIH HOCKTEpI TEK KEKE TYJIFAHBIH KbI3-
METIH CHIIaTTal KaHa KoWMai, KeHec IoyipiHmeri
KOFaMJaFbl JIHU TOXipuOenepi, OiniM Oepy xyiie-
CiH XKOHE WCJIaM UTIMJIEpiHIH TapalyblH JKaH-KakK-
TBI KOpPCETyre apHanraH. byn marepuannap xasipri
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3aMaHFbl 3EPTTEYLIIIEPTe HMCIAMIBIK FHUIBIMHBIH
NaMyBIH, JiHU KYHABUIBIKTAPIBI CAKTay OIICTEpiH
JKOHE XaJIBIKTBIH PyXaHH OMIpiH TapuXxH TYPFbLAAH
Tajgayra HaKTH IepeKTep oepei.

3eprrey OapbichiHna JlyliceHOeK aKcakasIbIH
KBI3METI alMaKTBIK MOJCHHUET IeH JDCTYPIEPAiH
JaMyblHa KOCKaH yJeci ae KapacThlpbuiaabl. OHBIH
ic-Toxxipubeci apKbpUIBl NiHW TOPOHWEHIH, pyXaHU
AFapTYIIBUIBIKTHIH JKOHE UCIAMABIK MOJICHH MYpa-
HBIH YpIIaKKa KeTKi3imyl xkysere acbpbuigsl. Co-
HBIMEH Oipre, OyJ 3epTTey Kasipri 3aMaHfbl AiHU
OinmiM Gepy >koHE pyXxaHU TOpOMe caiachlHaa KO-
JTAaHBUIATBIH TPAKTHKAIBIK YCBIHBICTApBl 93ipiey-
re, KOFaMJaFbl MOJICHH XKOHE JIHW ca0aKTaCTHIKTHI
HBIFaTyFa MYMKIHJIK Oeperi.

3epTTey KYMBICBIHBIH HBICAHBI — TYJIFaHBIH OMIp
JKOJIBIH 3€PTTEY apKbUIbl KEHEC Ke3eHIHACT1 JIHHIH
IIBIHABI KYHiH, pyXaHu ca0aKTaCTHIKTHI )KOHE YIIT-
THIK JYHUETaHBIMHBIH OCpiKTIiriH alkpiHay. KeHec
IPYyipiHAeTi TiHu axyanabl JyliceHOek akcaKaaabIH
OMipi MEH aFapTYLIBUIBIK KbI3METI apKbUIBI TaJIAAI,
OHBIH OHIPJIK WCIaM JI9CTYPIH CaKTayAarbl POIiH
AHBIKTAY.

3eprreymig MinaerTepi: KeHecTik MiH cascaThl-
HblH Kazakcrannarel ocepin cunarray; JylicenOex
aKCaKaJIIBIH oMipOasHbl MEH HiHU OiTiMiHE IOy
’Kacay; OHBIH aFapTYIIBUIBIK )KOHE MOJAAJIBIK KbI3-
METIiHIH HET13T1 OaFbITTapbIH AMKBIHIAY; OTOACKIHIA
CaKTaJFaH JiHM MYpPaHBIH FBUIBIMH KYHJBUIBIFBIH
KOPCETY; pyXaHU CHOCTIHIH alMaKTHIK MOICHUET-
Teri OpHBIH Oaranay.

FpuibiMu 3epTTey aicHaMachl

3epTTeyaiH 9aicTepi peTiHae Tapuxu AepeKTep-
Il KyHem Type Tajjuay, CaJlbICTBIPMAabl TapUXH
Tangay, OuorpagusuIbK, 9/1ic, KOHTEHTTIK Tajjaay,
aHann3 OCH CHHTE3, MHAYKITUS MCH I TyKIINs, a0CT-
pakiusiay XoHEe MOJCIBICY CEKUIIi FhUTBIMU-TEO-
PHSUIBIK DJIICTEP KOJIIAHBLIIbI.

3eprrey OipHemie Ke3eHHEH TYPHBIL: alJbIMCH
KEHECTIK Ke3eHJeTl JIiH cascaThl MeH Ka3ak Jjaja-
CBIHJIAFBl HCIAMJIBIK aFapTYIIBUIBIKKA KATBICTBI
onedueTTepre Moy Kacayjpl; KeiiH MyparaT ma-
TEepHAIIaphl, aybi3Ila JIEPEKTEep JKOHE KOoJnKa3oa
Mypajap JKHHAKTaJ/Ibl, COHFbl KE3CHJEC aJbIHFaH
nepekrep Tamuanbin, KadbuianOaiiyier JlyiicenOex-
TIH aFapTYLIbLIBIK KbI3METIHE KAThICTBI KOPBITHIH-
JIbLIIAp Kacasjibl.

3epTTey HOTHXKENEpi KEHECTIK Ioyip >Karja-
WBIHJIA MCIAMJIBIK JSCTYPJIiH CaKTally TETIKTEpiH
TepEHIPeK TYCiHyTe, COHAAW-aK [iHW aFapTyIIbI
TYJIFANIap]IbIH KOFaM/IbIK, CAHAHBI KAJIBIITACTHIPY 1A~
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FBI POJIIH FBUIBIMU TYPFbIIAH OarajayFa MYMKIHJIIK
Oepeni. CoHbIMEH KaTap 3epTTey KOPBITHIHABLIAPHI
allMaKTBIK Tapux, IiHU OiTiM Oepy, MOACHH casicatr
CeKiyIl cajanmapja AiHW JIOCTYPIEPAIH MaHbBI3bIH
eCKepy KOKETTUIITTH alKbIH AN/ IbI.

3epTTey MaTepHangapbl peTiHAE KCHECTIK Ke-
3€HJIET] JIIHTe KATBICTBI PECMH Ky)KarTap, Mypa-
FaTTBIK Jka30amap, JlyliceHOeKk aKCaKaJlIbIH KEKe
KiTanTapbl MEH KOJDKa30amapbl, OHBIH KbhI3METiHE
KATBICTBl aybI3IIa JEPEKTEp, dTHOTPA(DUSIBIK MO-
JMETTEp JKOHE TaKBIPHINKA OAMIaHBICTBI OTAHIBIK
YKOHE TIETEIIIK 3ePTTEYIIUIepAiH eHOeKTepi maiiia-
JIAHBLIJIBL.

3eprrey cypakTapbl «KeHecTik Ke3eHIer1 MiHu
casicaT Ka3ak KOFaMBIHBIH pyXaHU eMipiHe Kaian
ocep eTTi? AFapTyIIsl TYJIFajap UCIaMIIbIK OUTiMIT
KaHnal xoinMmeH caktanel? JlylicenOex KaObinan-
OaityIIBIHBIH KBI3MET1 OHIPIIK MIHA ADCTYPIIH CaK-
TallyblHa KaHAal yJlec KOCTBI?» JETeH Mocelenep
AsICHIHJIA AHBIKTAIIJIBI.

Hoatukesiepi xaHe TaaKblIay

Kazakcranneik ramemv [.J]. MyxTapoBa 1iH MeH
MEMJICKET apachlHAAFbl 3aHHAMAJIBIK, KOHE KYKBIK-
THIK KATBIHACTAPIbIH €Ki KEe3CHIH a3bIl KepceTe-
ni. Artan aiitkanma, 1917-1928 xeigap apayibIFsl
Kenecrik Kazakcrangarsl MEMJIEKET-IIH KaTbIHAC-
TapbIHBIH aJFAIIKBl Ke3eHi Oousbin Tabbuiaasl. byn
Ke3eH/Ie MEMJICKET-/IiH KapbIM-KAThIHACBHIHBIH Ke-
HECTIK YJITICiHiH, JIiH )KOHE IIIPKeY Typajibl KayJbl-
Jap/bIH JIaMYybl JKOHE OJapJbl JKy3ere achIpyJbIH
Oacranysl 0onnmbl. Exinmn keseH 1929-1942 xpui-
Jap apayibIiFbl OiTicriec KYTAHCBI3ABIK TIEH JIHTE
Kapchl TEPPOPIBIH CajTaHaT Kypy Ke3eHi peTiHne
atan kepcerineni. [liH casgcaTeiH KaTaHIaTy Oarbl-
TeIHAA TY3eTy bykinpeceinik Opransik ATkapy Ko-
muteTi MeH PKOCP Xansixk Komuccapnapsr Kene-
cinig 1929 xpuirst 8 coyipaeri «/linu OGipnectikTep
Typans KayneicbiMen kamTamacsi3 etinai» (Pipes
Richard, 1960).

KoraMra BIKNANBIH caKTall KallyFa THIPHICKAH
Kenec ykimeri OacTamkpiga YATTHIK JXKOHE JIiHU
(hakTOpIapra MYKHUAT KOHLUT Oemai. MycbuiManmap
CaHBIHBIH KONTIl1 MEH YITTBIK ©HIpJepAcH albl-
pBUTFBICH Kenmmeyi KeHec yKiMeTiH oiapablH Kyp-
MeTiHe He OoinyFa OaFbITTaNFaH casicaTThl MKeMIi
xyprizyre urepmeneni. Epexmeniri, Kenec ykimeri
YILiH UCIIaMFa JeTeH KO3Kapac MYChIJIMaH alMaKTa-
PBIHIA PEKUMHIH OMip CYpy MYMKIHAITIMeH Oaiina-
HBICTBI O0nbl. bipkarap 3epTTeyiinep aran eTKeH
WCIIaMFa JIeTeH KO3KAPACThIH €Ki )KaKThUIBIFBI OChI-
JIlaH TYBIHJIAUIBI: Oip *KaFblHaH OFaH KapChl KECKi-

JIECKEH KYpPeC, CKiHII )KaFbIHAH BIHTBIMAKTACTBIKKA
YMTBLTY.

Kenec OparpiHna naiH KaTaH CEKyJISpH3alys
JKOHE aTeM3M CasCaThlH YCTaHFAaH MEMIICKETTiH
YHEMi KbIChIMbIHA yiIbIpazbsl. 1920 sxeimapsl Oac-
TanFaH JiHOacelap MEH JIHW YHBIMJApFa KapChl
KYFBIH-CYPTiH HIipKEYyJIepAiH, MEUITTEepiH XoHEe
Oacka na niHu FudanaT OPBIHIAPBIHBIH JKaTIIai jka-
ObUTybIHA, COHJAW-aK OiHM KbI3METKEpPJCpAiH TYT-
KBIHIATYbl MEH Kynananybiaa okenmi (Frank Allen,
2001). ATteusm casicaTbl JiHU JYHUCTAHBIMJIbI FbI-
JBIMU-MATEPHATHCTIK KO3KapacIleH ajiMacThIpyFa
YMTBULABI, Oy aFapTYLIBUIBIK OHE IIHH HHCTH-
TyTTapra KaTThl 9cep eTTi. Aaiifa, MEMJIEKETTiH
Kartai cascaTblHa KapaMacTaH JIiH achIpbIH TYpAE
emip cype 6epxai (Abul-Fazi Ezzati, 1994). Kazakc-
TaHa ’xoHe OpTanblK A3USHBIH 0acKa peciyOanKa-
JapeIHIA JiHU KETEKIIIep KaTaH OaKpuiay JKarma-
HBIHAA PyXaHU JADCTYPIIEPi CaKTayAbIH XKOJIJapbIH
i3nectipai. Kenreren ninum imimuaep yprmaxkrap apa-
CBIH/IAFbl OaiNIaHBICTBI CaKTal, PyXaHH MypaHbI
KOJIJIAHUTBIH OTOACBUIBIK OpTaJia HEMECE aCThIPTHIH
kKaybimaacTeikTapaa Oepinni. KCPO-marbsl arensm
cascaThl CNET] JIHU OWapabIH JaMybIHA Ja ocep
eTTi. KoFaMJIbIK NiHW TaJKpuIayliap MEH ic-Iiapa-
Japra THIMBIM CaJbIHFAHJBIKTaH, TEOJOIrTap MEH
JIHM JKETEKLIJIep 03 UAesIapblH OUIIIpyAiH KaHa
TYpJIepiH i3aeyre MokOyp 60mapl. byn niau ¢duno-
co(USHBIH JaMyblHa DKEJi, O KYFbIH-CYPTiH JKaF-
TAHBIH]IA KaCBIPBIH 00JbI, Oipak Kenec Onmarsiama
ninu OimiM Oepy jkoHe pyXaHH MYpaHbl CaKTay YIIiH
MaHBI3IBUTBIFBI KEM eMec. MeMIIeKETTiH KaTall casi-
carbiHa xayan petinge Kenec Onarpinaa iH *KaHa
JKarFmaimapra Oerimumenyre mMoxOyp Oommer. 1940
xbuiaapel, Exinmi JlyHUeKy31TiK COFbICTaH KeHiH
Kenec ykimeTi miHTe JeTeH KO3KAPACHIH KyMCapT-
ThI, OYJ1 KeiOip AiHUM MHCTUTYTTAP/BIH iLIiHApa Kaj-
MbIHAa KeNTipiTyiHe MyMKiHAIK Oepai. [lerenmew,
IiHM KemoOaciblIap KataH OaKpliayaa OoJIbl )KoHe
OJIapABIH KBI3METI MEMJICKETTIK IIeHOepiIepMeH
mektenai (Robert D. Crews, 2006).

Kazakcrangarsl sxoHe OpTanblk A3USHBIH Oac-
Ka aliMaKTapbIHJAFbI JIIHU JKETEKIIIep ©3JepiHiH
JKYMBIC OJICTEPIH KEHECTIK pexumre OcHimaenmi.
MychIIMaH JKeTeKIiiepi, ocipece IiHu Oipereiik-
Ti CaKTayAblH HETi31 PETiHIE XaJBIKTBIK OJCT-FY-
pHINTap MEH MOJCHHUETTI Naijanana OTBIPHII, JIHA
JIOCTYpIepai cakTayra THIpeICTH (Cangbdaes, 1978).
Byn kesenge Opranblk A3usia CONBUIBIK, TOKIPH-
Oenep OenceHal MaMbIT, KaOBIK KaybIMIACTBIKTap-
Jla pyXxaHH JOCTYpIEP/i caKkTayFa MYMKIHAIK Oepi.
Kenec eximeTi TychiHIA AiHAI OcHiMaey MeMIIEKeT
TajanTtapblHa cail KeJIeTiH JiHU KBI3METTIH KYKbBIK-
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TBIK, HBICAHIAPBIH KYPY/IbI Ja KAMTBIIBL. ATar aiT-
KaHa, NiHA )KETEKIIITIEP IiH KbI3METIH OaKbIIaNTHIH
XKOHE JIHM YHWbIMIAp MEH MEMIICKET apachIHIAaFrbl
0ailTaHBICTBI KamMTaMmachl3 eTeTiH OpTanmbiK A3ws
xoHe Kazakcran MychlIManAapsl JiHu OacKapMachl
CHSIKTBI PECMH JIIHU KYPBUIBIMIAP KYPBULIBL.

Kazakcrangarel JiHU OW-TIKIPAIH JaMmybl Ke-
HECTIK Ke3eHJle KaTaH MEMIIEKETTIK OaKpuIay KaF-
JabiHaa OTTi, Oipak Oyl pyXaHH >KEeTeKIIJIepAiH
KBI3METIH JKaJIFacTeIpyFa keaepri 6omvansl. KCPO-
HBIH Oacka peciyOnukanapsl cusikTel Kazakcranna
Jla JIiH YITTBIK OOJMBIC TIeH PyXaHW KYHIBLIBIK-
TapZpl caKTayJa MaHbI3Ibl peil aTKapasl. iHu xe-
TEKIIJIep KyFBIH-CYPTiHTe KapaMacTaH >KepPriTKTI
KaybIMAACTBIKTapMEH OaiJlaHbIChIH Y30e#, pyxa-
HU OimiMzepiH aybI3mia JIDCTYpIep MEH YKaChIPhIH
KHUBIHJAP apKbUIbl sKeTKizai (Manamenko, 1996).
KenecTik cexymsapuzanus xarqaiibiana Kazakcran-
Ja JIHW OW IIEKTeyI]i IIeHOepAe JaMbIibl, Oipak
Oys1 miHM OUTIM MEH JI9CTYPAl KONIANTBIH pyXaH!
KaybIMAAPJAbIH KaJlbIITACYbIHA KeJlepri Ooma anma-
Jbl. MBICallbl, KONITETEH MYCBIJIMAH KaybIMIACThI-
FBIHBIH JKETEKIIIEP] XaIblKapaibIK JiHA OPTajbIK-
TapMeH OaitmanpicTa OOJNABI, OYII OJapra AOCTYPIIi
HCJIaM MOACHHUETIHIH AJIEMEHTTEPIH CaKTayFa MyM-
kianik 6epai (UBanos, Tpodumos, 2004). Pyxann
MYpaHbl CaKTay/Aa COMBUIBIK OaybIpiacThIKTap na
MaHBI3IIBI poi aTkapabl. KazakcTtanmgarbl MiHU OM-
MIiKIpAiH 1aMybIHIa KYFBIH-CYPTiH JKaFJaibIHIa 03
OimiMIepiH pyxaHH JOCTYPAl CakTayFa KyMcaraH
JiH aFapTyLIbUIapel epekiie pen atkapabl. Omap-
JIbIH, KbI3METIHIH HOTHXeciHie Ka3zakcTaHHBIH Mo-
JICHU eMipiHie MaHbBI3AbI POJT aTKAPHII KeJle KaTKaH
pyXaHH MYpaHBIH eJeyii OeiriH cakTayFa MyMKiH-
JUK TY/IBL.

IemapFeiaga, Oyl Ke3eHOepAe Kaszak Xai-
KBIHBIH OAET-FYPIbI, CAIT-A9CTYPi, Kbl JYHHE-
TaHBIMBl MYCBUIMAHJIBIK KAaFHJQJIApMEH YiHieciM
Tayblll, TyTacTail Oipirim, TyTacTaii ykcac OOJIbI
(Mycraduna, 1992). Tapuxu nepexrepre cyiieHcek,
ata-0abanapbiMbI3 751 KbIIBI «ATIaX IIalKach»
Ke3iHJIe WCJIaM JiHIMEH TaHbBICKHIN, apad MYChUTMaH
onemiMeH apanaca Oacraran (Mcaxan, Catbiban-
mueBa, 2022, EcimkymoB, 2018). Anm Oymnraprmac
nonen perinae 942-1210 xpuiiap apanbIFbIHAA Ta-
puxu caxHana e3iHIiK opHbI O6ap Kapaxan memie-
KETiHIH KYPBUIYBIH jkoHEe X FachIpbIH OpTachbIHIA
uciamublH KapaxaH KaraHaTBIHBIH MEMJICKETTIK
niHiHe alHanmyblH KenTipyre Oomazapl. bip ce30en
aliTKaH/a, Ka3akK XaJlKbIHBIH YJITTHIK OOJMBICHI, FbI-
JBIM-01TIMI, CanT-a9cTYpi, DACT-FYPHIIITaphl HCIaM
NiHIHIH KaruganapeIMeH yHaecedi. Kazak Xamkwi-
HBIH FaHa emec, xainbl OpTanblk A3HUSHBIH TYPKi
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XaJIBIKTAPbIHBIH MOJCHU-PYXaHH OOJMBICHI HCIIaM
NiHIHIH KYHIBUTBIKTAPBIMEH TiKeJeH OaillaHBICTHI
(Opaz, 2018). Ucnamuein Oprta A3sus enuepine,
Kazakcranra »eTkeH Ke31 — TYPKi XaJIbIKTapbIHbIH
0acelH KOCBIN, MYCBUIMaH TYPKi AYHHETAHBIMBIH
KaJIbIITACTBIPFAHBI TAPUXH IIBIHJIBIK.

MycblIMaH AYHHETaHBIMBI — OTE KEH YFBIM.
Bi3gix Jkarmaiga oHbl OOBEKTHUBTI OJIEMIe, OHJIAFbI
aZaMHBIH OpHBI, aJaMHBIH ©31H KOpILIaraH MIbIH-
JIBIKKA, KOFAMFa KaThIHACHI, OHBIH HaHBIM-CEHIM-
Jiepi, WAeamaapbl, KYHABUIBIK Oarmapiapbl, TiHU
eMipi MEH KbI3METi Typalibl Ke3KapacTap/blH aca
JKaIbUTAHFaH XKYHeci Jien TyciHeMis. O3iHiH oaney-
METTIK CIIEKTPIHJEe JYHHETAHBIM HJICOJOTHSIHBIH
Heri3i Ooya ajajabl, al JYHHETaHBIMHBIH JIaMYbI
KeKe aJlaMHBIH FaHa emec, Oenriii Oip 8IeyMeTTiK
TOMTBIH, XaJBIKTBIH HEMECE YIITTBIH KEMEIACHY1HIH
eneyni kepceTkimmn 6ompm Tabputagsl (Cynranra-
nueBa, 1998). bizni, Typkinepai OipikTipeTin qyHue-
TaHBIM TYPKUIEP/IiH jKapaTbuIbIC, afaM XKoHe JYHHUE
TypaJibl TOJ TYCIHIKTEpiHEH OacTay anaThlH, TiH Fa-
JBIMJIAPEI MEH TEOJIOTTap )Ka3FaH KoJhka30aiap MeH
KiTanTap Heri3iHAe KaJlblNTacKaH Ke3KapacTtap MeH
KYHIBUIBIKTapAaH Typazsl. bipak Oyn yakeirra Ke-
Hec OmarbiHa XAJIBIKTBIH 3albIPJIbI OMIp CaNThIHA
OarpITTaNIFaH KaJbIH OyKapachl OOJFAaHBIH aTall eT-
keH xeoH (Kamzabekyisr, 2008).

byn xepne, OomkiMm, coHay opTa FackIpiapia-
FBI MYCBUIMaH TYPKi XaJIBIKTapbIHBIH KaiTananoac
TYJIFajapbl TypaJbl aiiTa KeTy Jie kepek mbirap. Ke-
nreri Asamn 3usJIbUIapbIH JYHUETe OKeNreH, OYriH-
ri KazakcTan XauKbelH TOYEINCI3MIKKE TOPOUEIeyIITi
ata-0abanmappIH JiHI MEH SJIET-FYPIIbI, CaJT-I9C-
Typi MEH YATTHIK OOJMBICH KAHIIAIBIKTBI OEpiK
OoJIFaHBIH JI9JIETCYiH KaxeTi oK. MyHbI 0opi-
Mi3 KaKCHl O171eMi3 JKOHEe MOUBIHIANMBI3. ©O31 yIIIiH
eMec, YJITHI YIIiH, elIiH >KapKblH OoJamarsl yIIiH
YKaHBIH asMai, KakeT 06oJica kaHbIH Oepyre JaibIH
ypnak ecipai (Ko3sibaes, 2009). Paceinna na, ata-
0aba TopOmeciH OOBIHA CIHIPIEH COJ Ke3eTi a3a-
MaTTapblH KOMIILTIr ThiM 00JIMaca XaJIKbIHA KbI3-
MET eTTi. ONuXaH bekelxaHOBTHIH OyriHme 0131l
mra0sITTanAbIpaThiH « Tipi 6ocam, Ka3akKka KbI3MET
eTEMIH» JIeTeH CO31HEH FUOPATTHI HYCKay amyFa 00-
nazsl (Kotmsibaes, 2001).

OxiHimTICI, eniMI3[e KaHIlaMa OChIHIai
azgaMzap eMip cypresin 0i3 oinan6aiiMbi3. Onap
O3JIEPIH «TaHYBI», «O1Ty1» )KaFbIH OUJIaMaii, YIITKa,
OHBIH PyXaHUSTBIHA KBI3MET eTTi. EH MaHbI3IbI-
ChI — oJap «OyJl e3/epiHiH a3aMaTTBIK OOPBIIIB)
exeHiH Oinai. Kanmawma asamarrap yoaecinne Ty-
pHBIT, YAT OOJamIarel YIIiH JKaHbIH KUABI. byrinri
013/1iH TTapBI3BIMBI3 OTKEH/I €CKE aJbIM, O eJeri-
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HEH OTKi3im, ThicTi OimiM any. OKiHimTici, TapuX-
TBIH Kyoci O0JIFaH KaHIIaMa ajiaM KepreHiH KypT-
IIBUTBIKKA aybI3IIa JKETKi3ce Jie, AYHHUEJECH O3BII
kerti. Kasipri 3aman TanaObiHa KenreHzae jka3da
nepekTepre keOipek »xkyrinemi3z. CoraH Kapamac-
TaH KYHJBI Mypa — CHpPEK OachbUIbIMIap/a IIbIK-
KaH, WIBIFBIC TijjAepiHae ara-06aba oyleTTepiHiH
oTOachUTaphIH/Ia, OTOACKUIBIK XKEKe Kopiap/a jka-
3bUTFAH Oipereil Koimkasdamap MEH KiTamrap KyHI
OyTiHTe NeiiH caKTaFaH.

HanbiMaer monen peringe 6yn makamana Ceip-
IIBTH KHe xepinmeri JlyiiceHOexkoBTep oyneTiHme
BIIi KYHre JIeWiH CakTaybIl Kele kaTkaHn Kueni ki-
TaIr Ka3bIHACHI TYPaJIbl THIH JIEpPEKTepMEH OOIiCEeTIH
0omambi3. KaObutanOaiiyner JlyiiceHOeK akcakai-
JIBIH OMipi MEH yprakTapbl Typajibl OineriH Oona-
MBI3.

Kaopmanbaityner  [yiicenbek axcakamr 1905
*KbuThl KpI3bUTOpIa 00NBICH, KapMakiibl aymaHsl,
oyperarel Kyanmapus, kasipri JKaHakana aybUTbIH-
Ja nyHHWere kenreH. Okeci KaOwimanOali Oaii, en
Oackapran Oenriymi azamar OonraH. bamacer Jlyii-
ceHOek anram KyaHmapusiarbl « AKMBIP3a» MeIlli-
TiHJE MIHU OLIIM ajbIll, KOMEJICTTIK JKacKa TOJFaH
coH «Anpammait» (kazipri TypmaraHOeT aybuibl)
MEIIITiHIH ueciHiy Oanacel AcaH ekeyi CamapkaH
KaJlacbIHJaFbl MeJpecere oKyra xioepineai. KaObi-
nmauOaitymer JlyliceHOek Kac Ke3iHIe 63 3aMaHBI-
HBIH OliM omarel 6osiran CamapkaH MeJpececinjie
apab, mapcel Tinepinge eckime Oimim anrad. O 28
kaceiHAa CaMapKaHIarel MEIPECEH OITipil, eiHe
opanaasl. OHBI XalbIK aJABIMEH CayaTThl, OUTIMIe
KYIITap, KOHUII a3aMaT peTiHAe TaHWUIbL Y aKbIT
oTe Kelle XallblK OHbI «KIIIKEHTal MOJIJa», «Kapa
MoJiga» aemn aran ketkeH. O o31HIH eMIIUIK Ka-
CHETIMEH TaHBUIFaH, TYPJi MIONTepaeH Iopi-Iap-
MEK 93ipJIell, CHIPKATTAP bl IIUTIAIBI OJICHIePIMEH,
JTyFaJlapMeH eMJIeyMeH alfHaIIbICKaH.

Bipax JlyiicenOek akcakai cayaTThl OOIFaHIbIK-
taH Kenec Omars! Ke3iHIE «KBI3BIIAAPY» OHBI MeM-
nexetrtik Kayincizaik KomuteTiHiH OakpuiaybiHIa
ycTarm, Hama3 OKyFa, EMIIIUTIK kKacayFa KaTaH THBIM
cairrad. pn oceingai Makcatiied 1953 xbuinl XKa-
Hakaia aybulbiHaH KBI3bIIOp/Ia KadachlHa aybICThI-
PBUIBIN, OaKpUIaya YCTaNIbl. backiHan HemeTypii
KUBIH-KBICTAY KE3CHAEPIi OTKEpCe NIe OJI 63 Oarbl-
THIHAH, OJBIHAH TaliMaJpl. OMIpiHIH COHBIHA Jie-
HiH YATBIHA amajl KbI3MET €Till, KOJIaH KEeJITCHIIES
naiansl 0OJyFa YMTBUIFAH YATBIMBI3IBIH OipTyap
nep3eHTTepinin Oipi aeyre Oomampl. OFaH KYHIBI
Oipereii Koypkaz0anap MEH LIBIFBIC TULACPIHIETI CH-
pex Oacma KiTanTapbl — OHBIH JKE€Ke KiTalrXaHachIH-
JIarbl 0i3re )KeTKEH achll MYPaChI J9JIeI.

KaOpiman6aityner  JlylicenHOex caHayibl FyMBbI-
pBIHIA YT PYXaHUSATBIHBIH JaMybIHA, XaJbIKThIH
JUHU CayaTThUIBIFBIH apTTHIPYFa, JIiH MOCEIeNepiH
YHEMI KiTalm apKbUTBI TYCIHAIpII, eTiMi3leri TiHu
CayaTTBUIBIKTHI apPTTHIPYFa YJIEC KOCTHI. 65 kachIH-
Jla TYFaH >KepiHe KAUThIC OOIIEI.

JyticenOek akcakanablH >xapbl MbIHxaH by-
3ayKbI36l 1924 XbUThl AyHUETE Kemir, 1995 sKputsl
18 HaypbI3aa 71 xacelHaa AYHUEICH OTTi. MBIH)XaH
okeMi3 JlyiicenOek akcakajiFa TYPMBICKA HIBIFBIM,
OH YIII OanaHbl JYHUETE DKENTeH achll aHa OOJIFaH.
bipak KubIH Ke3eHIe KONTETeH Oaraaaphl KbI3BUIINA
MEH K63 THIOJICH KaHThIC O0JIIbI. AMaH KaJlFaH YIIbI
ommep (1940-2000), xkprmaper Xamuma (1949-
1997) xone 3yxpa (1959). dyiicendekyibl Omimep
opra OuTiMII — aFamr ycTackl. OMipae TYpi Koje-
HepMeH aifHanblcTel. Coul Ke3zeri kyhe OoHbIHIIA
opuramup, «O6106ITCHA0» OONBICTHIK TYTHIHYIIIbI-
Jap OfaFbIHJA Y3aK KbUIIAp KOoHMa MEHrepylici,
MYHail ©eHepKkociOi KaHJaHFaH aJIFalIKbl KbUIIaphl
«Kymkxen MyHaiy» cepikTecTtirigue Oyprbuiay Ky-
paIapelH CaKTAaHTBIH KOWMMa MEHIEPYIIiCi KhI3Me-
TiH aTKapnbl. JlyliceHOeKk akcakan yibl OJiepii
JKacTalblHaH OUTIM HOPIMEH CYCHIHAATHIIN, aJIThI
KacblHa JeliH apad >Ka3yblH YHpETKeH. Odimep
3CpeKTITIHIH apKachlHAa ©OKECIHIH TaFbUIBIMBIH
aNbIN, JiHU cayaTThl azamar Oonabl. OJ SKeCciHiH
JKOJIBIH KYBITI, TIAPCHI TUTIH XeTik MeHrepreH. Kem-
TiH IIIHAE JiHW yarbI3ap/sl, MIApUFAT Karuaana-
PBIH KaTKa OiJIETiH JapbIHABI a3amMaT efi. OJIiIep
eceiiren mareiHga Comyakackbizbl lllahapOanyra
yitnenin, oroaceiH KypraH. [lylicenOex akcakaiIbIH
yiel Omimep Ocnanxal (1961), Cyneiiman (1963),
Acanrazel (1966-2021), bamemvma (1968-2008),
Hypraser (1971), bBakbimxkan (1973) sxxene Canranat
(196) atTsl *eTi Hemepe cyiai. Kasipri tanma Oi-
hiep akcakajibH yibiHaH 18 mebdepe men 19 mebe-
PEHIH YpPIaKTaphl KAIFachlH Ta0y/a.

AxcakanabiH keHxe Hemepeci yiicen6ek Cain-
TaHaT TeH Kyhey Oanacel Famsivokan 2018 sKbUTHI
Mexkkere apHalbl carapMeH Oapblll, VIIBIK KaKbl-
JBIK, TIAPBI3BIH OTETI, «KAXbDy aTaHabl. 2021 JKBUTBI
JyiicenOek akcakanabiH medepeci bakbpITxkaHKbI3bI
Anya on-®apabu areiHaarsl Kazak YATTHIK yHU-
BepcuteTiHiH «lcnamTany» MaMaHIbIFBl OOWMBIH-
1a MEMJIEKETTIK TPaHT Merepi OONBIN OKyFa TYCIM,
or0Oachl aThIHAH aTachblHAH KaJFaH KYHIBI jka30a
MypaHbl FBUIBIMH TYPFBIZAH 3€PTTEY/l ©3 ajjblHa
MIHJIET €TII KOMBI.

KaoOpmmanbaityner  [lyiiceHOek — akcakaIbIH
JKEKe KITanTapblH CaKTal, yprakTapblHa KeTKi-
3yze xapsl Mbepkad by3aykei3el MeH kemini [lla-
hapbany ynken yinec koctbl. Ce6ebi, MEIIITTI Ma
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KOpachlHa aWHAIABIPFaH «KbI3bUIIAPIABIHY HAaFbI3
ATEUCTIK OaFBITHI OPIIIN TYPFaH TYCTa YpHaKTap
ca0aKTacTBIFBI PETiHAC KypaH arajaH Oallara cak-
TajbIn, Mypa Oonbin Kaimapl. JlyliceHOCK araHBIH
yJie1 Onimrep iy sxkapbl Comgyakackpissl LllahapOany
JyticenbexoBTep dyJeTiHe ajal KbI3MET €Til, COJ
Ke3JIeT1 ChIpKATTapFa ac d3ipJiel, bICTBIK Iai Oepir,
JyiiceHOeKTiH, HayKacTap IbIH, COHBIH iITiHAE KOp-
mrinec OpTta A3us enjepiHeH AepTiHe Mumna i3aern
KEJTeHACPIIH alFBICHIH, MEHIpIMiH, aK OaTachIH aJl-
FaH YJATLI1 acbll aHa OOJFaH.

HyticenbexoBTep oymeTiHiH Oipereil Komkazoa-
Japsl MeH cupek Oacmna kitantapsl. Kacuerti Kpi3bi-
nopaa obneickiHAars! JlyliceHOeKOBTEp OyJeTiHae
aTaJlaH KaJFaH NIBIFBIC TULIEPiH/IE XKa3bUIFaH Oipe-
reil Komkazoamap MEH CHpEK KiTarTap/IbIH KAkl
canbl 433 kirtam.

YpraxkTapblHbIH aWTybIHIIA, KYHIBI KiTamrap-
IbIH caHbl ofaH Ja kem OonraH. Kesinge cayarTs
azamatTap OonFaHIBIKTaH, Oipeynep Oipa3 KiTam-
TapApl yakbITIIa NaijanaHy YIIH ajblll KETKEH,
OCBl YaKbIT OOWBI OJap KaWTapbUIMai, >KOFAJIBITI
keTkeH. OCBl KiTanTel NaigananFad agaMaap aybul-
IeIH Oemenmi Monmanapbl 6ommbl. 2021 KBIIABIH
minae aeiaaa JylicenOexoBTep OyJeTiHiH MIemi-
MiMeH OyJ KYHABI MYpaHBbl 3epTTey, ayJapy >KoHe
eJIMI3/IiH UTTITiHe Maiaanany MakcaThiHaa an-Da-
pabu aterHmarsl Kazak YINTTHIK YHHBEPCHUTCTIHIH
KiTanmxaHacblHa TarchlpyFra keinicim Oepinai. Kasip
on-dapalbu aTbIHIAFFl YHUBEPCUTET KiTalxaHachl-
HBIH CHpEK KiTanrtap OeniMiHAe cakTalFaH KOHE
kaz0a xkomirepiep Oynm Typki (apamac, Imararaii)
TiNAepiHAe Ka3blIFaH KoHe Kitantap — 164; apab
TUTIHIE Ka3pUTFaH KiTantap — 231; 3) mapcs! TimiH-
Jie kas3putraH Kitanrap — 38. JlyiiceHOeKkoBTep ay-
JIeTIHEeH MIBIKKAH Oipereil Koiwkaz0amap MEH CHPeK
Oacna KiTanrtapsl Oip KaFbIHaH AIHU JEPEKKO3ACPIi,
exinmi xareiHaH Kenec Oparsl ke3ingeri Kazakc-
TaHHBIH TAPUXHU JIEPEKTEPiH 3epTTEyre YIKEH Yiec
KOCKAHBIH aliTa KETKEH >KOH.

KopsITBIHABI

Kenec Onarbl biipIparaHHaH KeWiH MOCTKEHEC-
TIK eNepiH, OHbIH imriHae KazakcTaHHBIH pyXaHU
eMipi MEH MOJICHH OOJIMBICHIH KaJIbIHA KEITIpYy/Ie
ninu OiiM GacTel pen atkapsl. KeHec nayipinze niH
HISTTETLIN, KaTaH OaKbuiayna 00Jibl, Oipak Toye-
ci3nik anraHHaH Kerin Opranbik A3us ennepi e37e-
PiHIH pyXaHHU KOHE JiHU UHCTUTYTTapbIH OenceH i
TypJe KanmnbiHa KenTipe 6actas! (TacmarambeTos,
2009). Ocipece, Kazakcran pyxaHH >KaHFBIPYIbI
OacTaH Kenripimn, UCiIaM TaFbl J1a KOFaMIBIK, OMipIiH
MaHbI3/Ibl Oeuirine aiHamabl. OChl YKAHFBIPYIBIH
0acThl TyCcTapbIHBIH Oipi JIiH HETi3epiH OKBITATHIH
OKY OpBIHJIApbIH KajllblHa KenTipy Oounmpl. Kenec
OKiMeTI Ke3iH/Ie )Ka0bIIFaH MYCBUIIMAaH MeJipecernepi
KaiTa KaH/JaHBIIN, JIH KeIIOacIIbUIapPbIHBIH aHa
OYBIHBIH Jlasipiiayia MaHbI3bl POJI aTKapa 0acTabl.
YHUBEPCUTETTEP MEH MEKTEITEP/IC MOJICHUET ICH
pyxaHH OLTiM apachIHIaFbI JKOFaIFaH OalTaHbICTHI
KaJllbIHA KENTipyre KOMEKTECKEH JiH JKOHE ITHKa
TapUXbl KypcTaphl Jia OKBIThIIA OacTaabl. MbIcabl,
Kazakcranma AnMarbiiarsl Y aFbl3 MEIPEceci CUsK-
THI ’KaHa MeJpeceNep/diH amblUTybl AiHU OiTiMHIH
YKaHJIaHYBIHBIH CIMBOJIbIHA alHAJIJIbI.

KoraMIbIK TYPaKTBUIBIKTBI CaKTayaa TMOCTKe-
Hectik Kasakcranmarbl JiHH OLIiM 1€ MaHBI3IbBI
pen atkapjpl. Mcnamra JereH KbI3bIFYIIBUTBIKTBIH
apTybiHA OaWIaHBICTHI JIHU Kemdaciibuiap 0eroiT
Karap eMip cypy KOHE TOJICPAHTTBUIBIK, HICSIapbIH
OeJIceH 1l Typ/Ie aJiFa TapTThl, OYJI OIICYMETTIK HETi3-
JIep/li HBIFalTyFa yKoHe JIIHU Heri37e O0Iybl MyMKiH
KAKTHIFBICTAPJIBIH aJJIBIH allyFa KOMeKTecTi. MeMm-
JICKET JKOHE PyXaHu OacKkapmanap KOJJaWThIH JIHNA
OutiM Oepy OarmapiiaManapbl MOPaJbJbIK-ITHKA-
JIBIK, HOpMaJlapblH KalfHap Ke3i peTiHe MiHHIH Ka-
FBIMJIbI OCHHECIH KAJIBINTACTHIPYFa bIKIAMI eTTi. J{iH
KalTanaH Ka3aK KOFaMBIHBIH MaHBI3IbI DJIEMEHTIHE
affHaJIbIT, KCHECTIK JI9yipAe Y3UITeH pyXaHU jKOHE
MOJICHU OallIaHBICTAP/IbI HBIFAUTYFa KOMEKTECTI.
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AOSCTYPAI KA3AK KOFAMbIHAATDI
AIHN KbISBMETKEPAEPAIH MEMAEKET K¥PbIAbIMbIHAATDbI
OPHbI MEH POAI

Makana ASCTYPAI Kaszak, KOFaMbIHAAFbl AiHM KbI3METKEPAEP MHCTUTYTbIHbIH, KAAbINTACybl MeH
AAMYbIH, OAQPAbIH SAEYMETTIK, KYKbIKTbIK >KXOHEe pyxaHu eMipAeri OpHblH KelleHAI TYpAE TaApayFa
apHaAfraH. 3epTTeyAiH Herisri MakcaTbl XaHAbIK, AsyipaeH 6actan XIX—XX FacbipAapra AeniHri keseHAe
KO>KaAap, MLWAHAAP, axyHAAP, Kas3blAap, MyXTacmbTep MeH MOAAAAAPAbIH KOFaMAbIK, (DYHKLMSAAQPbIH
aKbIHAQM, SAET-FYPbIN MeH LapUFaTTbiH ©3apa bIKMAAAACY YATICIH FbIAbIMU TYPFblAQ 3EpPAEAEY.
KyMbICTa ABCTYPAI Kasak, KOFamMblHAA AiH MEH MEMAEKETTIH apakaTblHAChl, AiHM BUAIKTIH LWEKTeAyi
JKOHE COHbIMEH Kartap pyxaHu 6GeAeAiHiH >koFapbl GOAYbl HETI3ri MAEs PeTiHAE KapacTbIPbIAQAbI.
3epTTeyAiH FbIAbIMM MOHI Ka3ak, KOFaMblHAAFbl AiHM MepapXMsHbIH, AOKAaAbAbl, CUHTE3AIK MOAEAIH
TapUXM AEPEKTED HETI3IHAE XXyMeAeyAe XaTblp. TaxKipnbeAik MaHpI3bl AiHTaHy, TapuX, KYKbIK, XXOHe
MBAEHMETTaHy CaAaAapblHAAFbl OKY KYpPCTapblHAQ, COHAAM-AK, 3alblPAbl KOFAMAAFbl AiH MaceAeAepiH
TYCIHAIpYAE MNaipasaHyFa 6GOAaAbl. OAiCHaMa PETIHAE CaAbICTbIPMAAbI-TAPUXM, XKYMEAIK TaAAay,
KPOCC-MOAEHM >KOHE AIHTaAHYAbIK, MHTEprnpeTaumsi aAiCTepi KOAAAHbIAABL. 3epTTey HOTWMXKeCiHAe
Ka3ak, KOFaMbIHAQ SAET-FYPbIN MEH MCAAM LIAPUFATbIHbIH, YMAECIMAL TYPAE KaTap KOAAAHbIAFAHbI, AiHU
KbIBMETKEPAEPAIH, casich BUAIKTEH ToayeAci3, Gipak pyxaHu TypFblAa bIKMaAAbl GOAFaHbI aHbIKTAAAbI.
byA eHbek Kasak, XaAKbIHbIH, AIHM-OAEYMETTIK TapMXblH TEPEH TYCIHYTe XXOHE YATTbIK, PyXaHW MypaHbl
FbIAbIMM aliHAAbIMFa EHri3yre yAeC KOCaAbI.

Ty#iin ce3aep: MCAaM, Wapu1aT, KoxXa, MyxTacnub, MoAAQ

N. Arystanbekuly, M. Issakhan®

Egyptian University Islamic Culture Nur Mubarak, Almaty, Kazakhstan
“e-mail: alash-ordabasi@mail.ru

The position and role of religious figures
in the state structure of traditional kazakh society

The article provides a comprehensive analysis of the formation and development of the institution
of religious functionaries in traditional Kazakh society, as well as their role in social, legal, and spiritual
life. The main objective of the study is to identify the social functions of khojas, ishans, akhuns, gadis,
muhtasibs, and mullahs from the period of the Kazakh Khanate through the nineteenth and twentieth
centuries, and to examine, from a scholarly perspective, the model of interaction between customary
law and Islamic sharia. The study advances the idea that, in traditional Kazakh society, the relationship
between religion and the state was characterized by limited religious authority alongside a high level
of spiritual influence. The scientific significance of the research lies in the systematization of a local,
synthetic model of religious hierarchy in Kazakh society based on historical sources. Its practical value
consists in the possibility of using the findings in academic courses on religious studies, history, law,
and cultural studies, as well as in the analysis of religious issues in secular societies. The methodological
framework of the study includes comparative-historical analysis, systems analysis, cross-cultural ap-
proaches, and methods of religious studies interpretation. The results demonstrate that customary law
and Islamic sharia functioned in close interaction in Kazakh society, while religious functionaries, re-
maining outside direct political power, exerted substantial spiritual authority. The article contributes to
a deeper understanding of the religious and social history of the Kazakh people and to the incorporation
of their spiritual heritage into academic discourse.

Keywords: islam, sharia, khoja, muhtasib, mullah

© 2025 Al-Farabi Kazakh National University 83


https://doi.org/10.26577//EJRS202544410
https://orcid.org/0000-0002-2867-2875
https://orcid.org/0000-0003-4238-288X
mailto:alash-ordabasi@mail.ru
mailto:alash-ordabasi@mail.ru

Z[QCTYpJIi Ka3zaK KOFraMbIHJarbl IIiHI/I KBISMCTKCpJIepHiH MEMIJICKET KYPbUIbBIMbIHAAFbl OPHBI MCH pOIIi
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MecTo 1 poAb peAUrno3Hbix AesiteArei B roCyAQpCTBEHHOM YCTPOMCTBE
TPAAMLMOHHOIO Ka3axckoro obuiecTsa

AaHHag cTaTbsl NMOCBALEHA KOMINAEKCHOMY aHaAM3y npouecca (hOpMUPOBaHMS 1 PA3BUTUS MHCTU-
TyTa PEAUIMO3HbIX CAYXXMTEAEN B TPAAMLMOHHOM Ka3axCKOM OOLLIECTBE, a TakXKe OMPEeAEAEHUIO UX
MecCTa B COLIMAAbHOM, MPaBOBOM M AYXOBHOM >kM3HU. OCHOBHas LIeAb MCCAEAOBaHUS 3aKAIOYAETCS B Bbl-
ABAEHMM OOLLECTBEHHbIX (DYHKLMIA KOXKEN, ULIAHOB, aXyHOB, Ka3ueB, MyXTacMOOB 1 MYAA B MEPUOA OT
XaHCKOM 3r1oxm A0 XIX—XX BEKOB 1 B HAyYHOM OCMbICAEHUN MOAEAM B3aMMOAENCTBMS 0ObIYHOIO MpaBa
1 wapmarta. B pabote B kauecTBe KAIOUYEBOM MAEM PACCMATPUBAETCH COOTHOLLEHWE PEAUTMU U FOCy-
AApPCTBa B TPAAMLIMOHHOM Ka3aXxCKOM OOLLECTBE, OrPpaHUUYEHHOCTb PEAMTMO3HOM BAACTU MPU OAHOBpE-
MEHHOM BbICOKOM YPOBHE eé AYXOBHOro aBTopuTeTa. HayuHasi 3HauMMOCTb MCCAEAOBAHMS COCTOUT B
CMCTEMATU3ALMM AOKAAbHOM, CUHTETUYECKOM MOAEAM PEAMTMO3HOM MepapxmMM Ka3axckoro obuiectsa
Ha OCHOBE MCTOPMYECKMX MCTOUYHMKOB. [pakTiyeckas LeHHOCTb PabOTbl 3aKAKOYAETCS B BO3MOXKHOCTM
€8 MUCMOAb30BaHMS B yYeOHbIX KypCax Mo peAUrMoBEAEHMIO, NCTOPUM, MPABY M KYAbTYPOAOTMM, a TakKe
Nnpy aHaAM3e PEeAMIMO3HbIX MPOLECCOB B YCAOBUSAX CBETCKOro obliectBa. MeToAOAOrMYecKyio OCHO-
BY MCCAEAOBAHMS COCTAaBUAM CPABHUTEAbHO-MCTOPUYECKUIA M CUCTEMHbIN aHAAM3, KPOCC-KYAbTYpPHbIi
MOAXOA WM pPeAMrMoBeAveckasl MHTeprnpeTauus. B pesyAbTtate MccAeAOBaHUS YCTaHOBAEHO, UTO B Ka-
3aXCKOM 00LecTBe 06bIYHOE NMPABO U MCAAMCKMIA LIAPMAT NMPUMEHSIAUCL B TECHOM B3aMMOAENCTBUM, a
PEAUTMO3HbIE CAY>KUTEAM, OCTABASICh BHE MOAUTMYUECKOM BAACTM, 06A3AAAM 3HAUMTEAbHBIM AYXOBHbIM
BAMSIHMEM. PaboTa BHOCUT BKAAA B YTAYBAEHHOE NMOHUMAHUE PEAUTMO3HO-COLMAAbHOM MCTOPUM Ka3ax-

CKOro HapoAQa U B BBEAEHME €ro AYXOBHOIO HACAEAMSI B HAayYHbI 060POT.
KaloueBble caoBa: Vcaam, lwapmar, Xoaxka, MyxTacmnb, MyAAa

Kipicne

XaHBIK I9YyipJe I9CTYPIIi Ka3aK KOFaMbl I9Yip
MEH KEHICTIK IIapTTapblHa Opail ©3iHe TOH JIOKaJb-
Ibl  QIEYMETTIK KYPBUIBIMIBI KallbIITACTBIP/IBL.
OpHHe, KazakK XaJKbIMEH TYOi Oip, TybIC opi Tar-
JbIpIIac TYPKi XalIbIKTaPbIHBIH KOFAMJIBIK KYPBUIbI-
chIMeH Oenriii Oip YKcacThIKTap OOJFAaHBIH )KOKKA
HmipIFapyra Oonmaiipl. Auaiiia, Keleni FyMbIp
MEH Teorpa]usuIbIK epeKIIeNTiKTep, O31HIIK YKOHO-
MUKAJIBIK-IIAPyalIbUIbIK MYMKIHIIKTEp MEH MeM-
JIEKeTTIK OWIIK WHCTUTYTTapbIHBIH KY3ipeTiHmaeri
alBIPMAIIBIIBIKTAPEIMEH Ka3aK KOFaMbl Tapux Oe-
JepiHzeri 3 cypiieyiMeH Kypin OThIpIbL. Ocipece,
Ka3aK XaJIKbIH/Ia OJIET-FYPBIIT TICH MAPUFATTHIH 03a-
pa OaiinaHbIChl OpIaibIM MHTETPALUSIIBIK, CHIIATTA
aIIFa KBUDKBIIBI.

HocTypii Ka3ak KOFaMbIHIA HCIAMHBIH TEO-
JIOTUSUTBIK JKOHE KAaHOHJBIK TaKbIPBIT OOMBIHIIA
0achIMIBIKKA Me OOJFaHIBIFBIH (KOJIaM JKOHE FHU-
0ajar) Tapuxu MOJIMETTEp pacTaiibl. A, asa-
MaTTBIK KapbIM-KaTblHAC (Myamaniar), KbUIMBIC-
TBIK CaHKIMsuay (yky0ar), oTdachl MHCTHTYTHI
(axyan-maxcwusi), MemiekerTi 0ackapy (ahkxamyc-
CyJITaHusl) Mocesesepl OOWMbIHIIA IOCTYpPJIi jaia
3aHJaphl HeTi3re anbIHbL. JlereHMeH, KYKBIK caa-
CBIHBIH Kei0ip OanrapbiHaa mapurar 0achkiM, Kei-
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Oip OamTapbIHaa KapFbl 3aHAapbl 0ackiM OOJABI.
SI¥HM Ka3aK KOFaMbIHIA SJET-FYPBIN TIEH [IapuFaT
HOpMAaJIapbIHBIH ©31HAIK CUHTE3IK YITrici KabII-
TacThl. MYHBI JKacaFaH TapuXH TYJIFajJapIbl aHbIK-
Tay, oJaplblH (QYHKUSCHIH HAKThUIAY, )KIKTEY aca
MaHBI3IbI.

JliHu HaHBIM MEH KYJIIBUIBIKTAp XKOHE ©3Te/e
IHA ic-mapayiap Ke3-KelITeH KOoFamaa Ke3IeCeTiH
KyObUIBIC. J[BCTYpIi Ka3aK KOFaMBIHBIH SJCyMET-
TIK KYPBUIBIMBI OOWBIHIIIA, TIHU KayarKepIIiTiKTi
KOXaJap, Mmipyep, UInaHuap, MypTuiep, axyHuaap,
MoJajap, MyXTacuoTep aTKapasl. ATairaH JiH ne-
JISpiHIiH 1IIiHAE Ka3aK KOFaMbIHA KO)Kajap HWHCTH-
TYTBIHBIH OPHBI ©TE JKOFaphl Oomasl. Kazak skepine
conay VIII raceipipiy exiHimi »xapteickina [laii-
FamOap OyJeTiHIH oKUIIepl JiH TapaTyFra Kelill, -
HU-PyXaHU MEKTeNTep KalIbINTacThIpAbl. ONapIbiH
epeH eHOCETIHIH apKachlHIA Ka3akK XajdKbl MYCBUI-
MaHIbIKKa OeT Oypael. Kemmemi emip cypreHuik-
TEH, Ka3aKTap IbIH KOIIIIIITT MEeIIiT-MeaApece yeTan
aJIFaH JKOK. AJaiiia, Oyl KaKeTTUTIKTI KOXKa 9yJIeT-
Tepi Kazak py-TaHIuTapbIMEH Oipre KeImin-KOHBII
Kypin aTkapasl. Ocbl ce0enTeH Ae, TiHH KayanKep-
ITUTIKTI MOWHBIHA aJfFaH KOXKa OYyJICTIHIH OKIIAepi,
COHJIali-aK, WIIaH, aXxyH, Ka3bl, MyXTacuO, MoJia
T.0. MiH KBI3METKEpJIepiHe Ka3aK XalKhl epeKIIe
KYPMET KOPCEeTTI.
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TakbIpbINTHI TAHAAYABI I9HEKTeY KoHe MaK-
caTbl MeH MiHgeTTepi

Kazak koramblHAa JiH KBI3METKEpJIEpi casicH
OWIIiK TMeH cOT OWIiriHe TikelleH apajacKaH KOK.
OCKepH HWHCTUTYTTApFa Jla BIKHAIBI a3 OOJJIbI.
OmapaplH Ky3ipeTiHe HEeTi31HeH J[IHU KayarKepIini-
JIKKE JKaTaThIH 3€KET, YIIBIP, HeKe, Tajak, KaHa3a,
a3aH MaKbIpy, UMaMIBIK CEKUTAI QYHKIUIAp Kip-
Ii. SIFHM, TiHW Jayas3bIM UeNlepiHiH KayarKepIiii-
TiH aHBIKTAy apKbLIbI 013 Ka3aK KOFAMBIHIAFbI MEM-
JIEKeT TICH JiH apaKaThIHACBHIHBIH KaJlail epOireHiH
Oatikaii amaMbi3. Ka3ak KoFaMbIH/a JiH KATEIHACTA-
PBIH peTTEeYIiH O3IHIIK JIOKAIb/IbI YITiCI KaJIbIITa-
CBITI, JIHU MOceJIeJep XalblK INMHEH MIBIKKAH ITiH
OinTipIiepiHiH ToKiprOeci apKbUTbI HISITIMIH TaybIT
oTeIpAbl. byn mMozmens onemze emkannail cyOekTi-
HiH To)KipuOecinae ke3aecmeimi. OChl TypFbIIa Ka-
3aK KOFaMbBIHJAFbI JIIH KbI3METKEPJICPIHIH Op Kaii-
CBICHIHA YKEKE-)KEKE TOKTAJIBIII, OJIAPIbIH KOFaMJIbIK
poIi Typalibl 3epTTey aca MaHbI3/IbI.

Keszneren makcaTka KO )KeTKi3y YIIiH FBUIBIMH
3epTTey KYMBIChIHA MBIHAJai MiHJIETTep KOWbLIa-
JIBL: IDCTYPJTi Ka3aKa KOFAMBIHBIH OJICYMETTIK KYPbI-
JIBIMBIH/IAFBI JIiH KbI3METKEPJIep] TONTAPBIH JKIKTEY;
KOKa 9yJIeTi OKIJIIEPiHiH LIBIFY TETi MEH OJIap.IbIH
KOFaMJIBIK (YHKIMWSUIAPBIH aHbIKTay; Miman, ara,
Mip TUTYJIBIHA HE JiH KBI3METKEPIICPiHIH KOFAMJIBIK
peli MEH OpHBIH aliKbIH/AY; IBCTYPIIl Ka3ak KoFa-
MBIHIAFBI COT ICTEpiH JKYPTi3yre JKayamnThl Kasbl,
axyHJIapblH KbI3METIH Tajay; Ka3buiap, axyHuap-
JIbIH TEHU3HCI )KOHE OJIap/IbIH KbI3METI He ceOenTeH
TOKTaFaHbIH 3epJIeliey; Ka3ak KOFAMbIH/AFbl MyXTa-
cuOTep MEH MOJIIANap/IbIH CTaTyCTaphl TYPajbl FbI-
neIMU OaiiiaM jkacay; J9CTYpIli Ka3aK KOFaMbIHJIa-
FBI TiH KBI3METKEPJICPIHIH MEMIICKET JKyHeciHaeri
OpHBI MEH POJIiH 3epaeey.

Fpu1bIMH KYMBICTBIH 3epTTey dicHamMachl

FrutbiMu i31€HIC OapbIChIHIA KO3/IeTeH MaKcaT-
Ka KOJI JKETKI3y YIIIH MbIHAJal FhIIBIMH-3EPTTCY
9JIiCTEPl KOJTaHBLIIBL:

KazakcraH TapuXBIHBIH OpTa FAaCHIPIIBIK, KOHE
’KaHa 3aMaH TapUXbIHA KATBICTHI IEPEKKO3ACP/I CY-
phBINITAY, Tajuay, CasiCH-KYKBIKTBIK YKOHE JIHTaHY-
JIBIK, TYPFBIJIa HHTEPIIPETALIUsIAY;

Ka3aK KOFaMbIHIAFbl OJCYMETTIK TOITApP/IbIH
(GYHKUUSUIAPBIH allya KOMIIPaAMHCTIK, SIHCTEMO-
JIOTHUSUTBIK, CHHTE3]IIK BJIIC-ToCIIep;

Ka3ipri 3aMaHFbl TIHTAHYJBIK, cascaTTaHy, Ky-
KBIKTaHY LTIMJICPIHIH KOFaM/IbIK, aKMKATTHI allya-
FBI OpTaK YHIECTITiH 3epTTey]e, CAIbICTHIPMAIIbI-
TapuXH DIC;

QJTFAIIIKBI IEPEKKO3/Iep MEH MOTIHIIEP/Ii 3EPTTEY
HOTHDKECIHJIE allbIHFaH MaTepHaiap/pl Kyieney
YIIiH XKYHeIiK-Tanaay, Kpocc-MoICHH Talaay, Kai-
mblIay daicTepi.

Hatu:kesiepi skaHe TaJKblIaMa

Opra Faceipiiapa I9CTYpii Ka3ak KOFaMbIH/Ia
UCJIaM JiHIHIH JJaMH TYCYIMEH JiH KbI3METKepJie-
PiHIH HepapXHsUIBIK KYPBUIBIMBI KYPJCICHE TYCTI.
Anramkeina, Typki moyipiame VII racwsip OGachiH-
na ucnam aiHiH Kyraitba ubn Mycium Oactaran
(harxmeimap MoaypaHHaxpra anbIl Kenmdi. Auaiina,
OJIapABIH KBUIBIIITEIH KY3iMEH IiH TapaTy omici
TypKinepre etkeH koK. VIII FacelpabIH asFbiHa Ta-
MaH uciaM JTiHIH TapaTylbuIapablH iminae 6adrap
(ecix amrympuTap) TYPKiIEp apacbiHa «cydpa TyT-
Maky» (JactapxaH jKaibll, JiHII KOpKeM MiHE30eH
0eli0iT HacuxaTTay) TOCUTIMEH HIHM YTIT *Xacal
Oactanpl. [inai OelOiT Typae HacuxarTay OipTiH-
nen o3 HoTwkecin oepai (Mcaxan, 2018). Typkinep
apachlHa JIIHTE €CiK allKaH 0a0TapiAblH WIBIFY Teri
[TaitramGap oynerine Gapbim Tipenemi. Typki KoFa-
MBIH/Ia OJIAPbI «KOXKAJIapy» JCI aTajibl.

Herizinge myceimman ymo6erti [laitrambap My-
xaMeTTiH Kp3bl DaTtnMa MeH Kyiley Oamackl Ou-
JH TYHFBIIIBI XacaHHBIH YPIAaKTapbiH «ompady,
coHJaii-ak, Onu MeH daTuMaHbIH eKiHII YIIbl Xy-
CeHiHHEH TapalThIH YPIIaKTapabl «CalHIy», COHIAN-
aK, OmuaiH ymiHmi yiasl Myxammen-Xanadusiian
TapalThIH YPIAKTap «KOXa», OJapiblH OapIIbIFbI
«ohuti-0aitT» (KacweTTi YHIIH ueepi) Aem ataaaibl.
Kazak iminge Myxammen-XaHa(usiHbIH YpriaKTa-
PpHI calimarap MeH mapudTepaeH CaHbl Kor OOJFaH-
IBIKTaH, Ka3ak imriaae shii-0aitTTi 6ip aysi3 ce30eH
Kabl «Koka» nen ataabl (TyskoOaes, 1996, 100
0.). «Koxxa» ce3i — mapcel TiiHIE «epiKTi, apad Ti-
ninge «yiperymri» (Mancypos, 2021, 102 6.) neren
MarbIHaHbI OLTIpeIi.

Typkicran aymarblHa MCiIaM JiHIH TapaTyLlbl-
nmapaerg Oipi, A6x om-XKamwmr 6a6 (mamamen VIII
raceipia emip cypreH) «HacaG-nama» OoHbIHIIIA
Nmam Myxammen-Xanadpusaeiy A0a an-Darrax-
TaH TaparaH OeciHIIi ypmarbl eni. Tapuxu KyKat-
tapaa AOx on-XKammn 6adtel Typkicran skepine
WCIaM JiHIH BKeyIi yi 0a0ThIH Oipi peTiHae Kep-
ceTkeH. JlepekTepae oHBIH JKEHATIH XaHbI ﬁamMyT
XanublH yibl Capbl TOHIBI OTEMICTIH KOJIBIHAH
Ka3a Tabamel. OHBI KeprimikTi Xxanblk «Kopacan
Artay nen araraH. AOn an-XXammn 6aOThIH KiHIITI-
Hen Kopacan kokamap tapaiinasr (Kaseraansr OH-
TycTiK, 2013).

Omnrycrik Kazakran enkecide uciiaM IiHiH Oel-
CeHJIi TYp/i TapaTkaH 0adTapbiH 0ipi — blckak 6a0
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OonareiH. «Hacabnama» Ootipiama K.A.Slcayunin
OH Oipinmmi atackl cananaTeiH blckak 6a6 Kaparay
Oaypaitbianarsl [llonakkopran, Tapcatebe, YnbIk-
Tebere, conmaii-ak, Mchumrabka ncmam TiHIH Ta-
partsbim, xeprijikTi Ouneymri Capbl TOHIB OTeMicTi
JKEHITI, OChIHIa XaK AiHHIH TybIH kenoiperti (Cadu
an-nuH, 1992).

Wcnam ginia cyx0at KOJIBIMEH HACUXaTTayIIIbI-
napabiH Oipi Apeictan 0a0 eni. On araktel Koka
Axwmer SlcayunpiH ycTassl 00JaThiH. ApBICTaH 0ab
Typansl «Pamaxar aiiH an-Xaitam», «Canp aa-auH
maix pucanacel», «Jnyann Xukmer» T.0. KOJDKas-
Oanappa nepekrep kezaeceni. «Aunyann-XukMerTe»
AppsicTan 0a0 Typkinep apacklHa XHKMET UTIMIH Ta-
paTtyIsl JaHare# TyjFa peTine cyperreneni (Xoxa
Axwman Slccasn, 2024, 18-20 60.).

Typkicran >kepiHe uclaM JiHIH TapaTKaH TYJ-
FayapsIH O0ipi aTakTel AO o-Maiik Te (mamMamMeH
XII raceipma emip cypren) Myxammen-XaHagus-
ve1H yprarsl eni. On K.A.fcaynnin aracer Camgsip
LIAWXTBHIH YIIBI 00JaThiH. ©3ipeT CylTaHHBIH achl-
pan anran Kp13bl ['ayhap XyxTasra yiinenren A0x
an-Maunik KoxkaHbIH KiHJiTiHEH A3U3aH (8311ep) KO-
*anap MeH bakcaiipic Koxanap taparas. TypkicTan
TYpFBIHAApE! «On-Kosxkay nen atam ketken on KA.
Slcaymnmin xamudacel araHbim, JlemTi-KbITIakKa
WCJIaM JiHiHIH TapadyblHa 30p YJec KOCThI. JKamsl,
K.A Slcaynnig aracel Camplp MIaMXTHIH KIHIITIHEH
TaparaH 937ep, bakcalibic, AKKOpFaHABIK, KOXKanap
Ka3aK XaJKbIHBIH TapUXbIHJA MaHBI3JbI POJIre He
(Mcaxan, 2022).

AnterH Oppa umnepusicel biaplpaFraH XV fFa-
celpaa JlemrTi-KpImmaKkTa KOFaMABIK Moceneep
TaJKbIFa TYCKEH/E, KoXKaJlap opAaibIM OeJICeHAITIK
TaHbITTHL. LIInbaH yabIChIHAAFBI OepEeKeCi3AIKTI TOK-
TaTy yuriH uri-xakceuiap Typa (Tymen) kamacsiaga
1428 xpibl Jpyner maiixTeiy 17 xacap Oanmachl
OOUTXalBIpABl XaH KOTEPreHe, OJapIblH INIiHIe
KoXajap fa 0011l MbIcalibl, OCbl aWTYJIbI KHUbIH-
ra Kyn Myxamwmen ceifit, Kapa cetiit, laiix codsr
oFMaH T.0. JNiH amaMaapbl KaThicThl (Marepuans
no ucropuu Kazaxckux xaHctB XV-XVIII Bekos,
1948). Kazak xorambinna llaiirambap ypmakrapbl
«CEHITY, «IOPHUD», KKOXKA», «KMIP», «Ka3H-KATaH,
«umran» (Tyskbaes, 1996, 100 6.) 1.6. araynapsbl-
MEH JIiHU KbI3MeTTep skacapl. Kasak XaH/IbIFbl KY-
pBUIFaHIa, KOXKalap XajblKKa JiH yHpeTy opi AiHK
pUTyaIapabl XKyprizyre kayantsl 0onasl. Py-taii-
ma OKiJaepi e3/AepiHe AiH YHPETKEH KOKalap.bl
mip caHaapl. Koxamap ma e3iHe KapacThl py-Taiia
oKinaepiH «MypT» (Mypua) nen Oinmi. Meicamsl,
blemaiin Ata ypnakrapsr XIV-XV f.r. Kanis! Taii-
nachiHbIH «OMBIPTKa» jkoHe «MaHIy» oyneTTepi-
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He mipnik Kpi3MeT xacanel (Mbamynnaesa, 2016).
Kazak KorambIHIa KOKa DYJICTTEPiHIH MIPITIK KbI3-
MET aTKapFaHbIH XaJIbIKKa KeH TaparaH « TipiMi3aiH
OwITIri «ANIuspy ypaHabl Topee, oiMi3aiH OWIIiri
«Anna» ypaHIbl KOXaJa» JIETCH KaHATThI CO3ICH
Oaifkayra OoJIasbI.

Kazak imnHgeri kokamap o3 imriHeH OipHe-
e oylerTepre Hemece pysapra OeniHmi. XacaH
MeH XyceHiHHiH yprmakrapbl — CeiTi Koxa jkoHe
XoBaHATHIK Koxka, AOx ym-Kammn 6a0tan Tapaii-
TeiH — Kopacan koxa, /lyana xoxka, Husz koxa,
blckax 06abrtan TapalThiH AKKOpFaH Koka, bak-
caiipIc KOa, As3uzaH Koka, AOJ PaxbiM 0aOTHIH
yprnakrapel — Kapaxan koxa, onap e3 imriaer Ka-
pakaHibIK, KymanOacTeik, AK KeJJiK xoHe 3eprep
Kokamap Oomein Oeminemi. An, ©0y bokip Ceia-
IBIKTBIH ypriakTapel — CyHak Koska, [llemmri koxa,
Kpimaysi3 kosxa, 83ipeti OMapasiH ayneTi — KpIpbIk
cagak Koxa, [llalixantaybip Koxa, babailbik Koxka
JIETeH aTIICHEeH OeNTiJIi.

KoraM ymiiH aca MaHbI3ABl IiH (QYHKIMACHIH
aTKapraHAbpIkTaH, O3 ToykeHiH JKeTi XKapFbeICHI
OoiibIHIIA KOKalap/plH MopTeOeci KapamaaaH Ka-
paranma xorapsl O0ommpl. Herizimae, mciaam miHi-
HiH epeXeliepiH/ie MYHJail apTBIKIIBUIBIKKA KOJ
koK. CeliTe Typa Kaszak KOFaMbIH/a KOXalap XaH
TYKBIMJIapBIMEH TEHECTIPLIiN, aKCcyHeK KaTapblHa
KATKBI3BUIIB (MaTepHasibl Mo Ka3aXCKOMY OOBIU-
HOMY TipaBy, 1948). OuniM >xazackl HEeMece TOH a3a-
OBIH MIEKTIPETIH KBUIMBICTBIK JKazajap Kokajaapra
KOJIaHBLTFaH 0K (3uManoB, Ocepos, 1998). Ko-
ayiap o0ec KbUIBIK jKacaraH jKaFaaija, 0Jiap.IbIH
iCiH Tepernep FaHa Kapail aijsl.

Kaszak manacelHaa JiHH-pYXaHH ajaHjIa XaH-
IIBIK JI9yipJe maija OOJFaH [iH KbhI3METIIiIepi-
HiH Oipi — nmanmap exi. «Wmam» mapcel TUTiHIE
«ojap» jaereH MarbiHara casjbl. Lllararail timinge
«WIIaH» JIeTeHIMI3 «dyNne» YFBIMBIH OUIIipeTiH
HeMece TapukaT kecemine Oepinerin aray (Mcaxam,
2017). Herizinme TapukaT 0acIIbIChl OYPBIHBIPAKTA
«Imenx, «Iipy», «0aday», «atay ger arairaH. «llleix»
ce3i apab TiTIHIE «KeceM», ITipy co31 mapchl TiTiH-
ne «oxerekuri» (Mancypos, 2021, 62 6.) MaFrbIHACBIH
oinmipeni. Typki KaybIMBIHAA COMBUIBIK >KOJIIBIH
KeceMJIepiH «0abay KoHe «aray Jien araraH. Ocipe-
ce, Oy Tutynaap Slccaym TapuKaTHIHBIH MTipiepine
TOH efi. Mbicanbl, ApsicTan 0aba, 3eHri 6ada, baba
Tyxri [amTer ©3i3 Hemece Caiin ara, Camp ara,
Bonp ara, Y3biH Xacan ara 1.0. Anaiina, kediHipek
Ka3akK KOFaMbIHJIA ITip JIaya3bIMbl «HIIaH» JICH aTa-
na GacTabl.

Kazak janaceiHiga op FachipJa KalblH elre aThl
mourthyp — Mycipoeni nman, Kocsim uman, Mapan
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HIIaH, AMKo)Ka MIllaH, AIIAK UIIaH, AXMET HIIaH,
O0iTakeM wmaH, Kepeit nman, Koxxanasap uias,
Tineynec unian, O3inxad umad, CyleiiMeH HIlaH,
Ocrman umman, Oten umad, AKMbIp3a umrad, [llabap
uiiaH, JlockaH uiaH xoHe T.0. a KONTEereH UIaH-
nap emip cypren. OnapapiH OpKaHChICH CO3 JKOK OT-
KEH TapUXbIMbI3/Ia AJIalll )KYPThIHA PyXaHHU KbI3MET
eTKeH AIHM TyJiFramap OonaThiH. OKIHINIKE Kapaii,
XX racwipabpiy OachiHaa KeHec yKiMeTiHIH OpHAYHI-
MEH JIiH aJjaMIapbl KyFbIHIAJIbII, UIITAH/BIK MEKTEII
aybIp cokkbira ymbsipaasl (Mcaxan, Cmanos, 2021).

WimanmapaplH KOFamJarbl aTKapaTblH (yHK-
[USICBIHA TEK PYyXaHUST iCTepi FaHa jKaTajbl JIeCeK
KareneceMi3. Onap XaJbIKTBIH MOPAJIB/IIK KOMITACHI
FaHa eMec, JiHM OiTiM OepyMeH KoHE Adpirepiik
(XaJBIK, eMIIifIiri) icTepMeH Je HIyFbuiaanFas. Tim-
Ti, XaJIBIK MYJIJIEC] YIIIiH KePEeK Ke3Jie, aTKa KOHBII,
Ko Oacrtaran. Meicanel, Mapan nman Kyp6anos
Bykapa menpecenepinie y3ak ®bligap OOHBI OKBII
KENTEHHEH COH, €I IMIIH/E OyJIUeTITIMEH aThl IIbI-
FBIII, JIIHU aFapTyIIbLUTBIK JKOHE XaJIbIK eMIIUIIrIMEeH
LIYFBUIJAHBIIN, JKYPTKA KbI3MET »Kacaiasl. Peceil
OTapUIBUIIBIFBI MEH X¥ya OaCKBIHIIBUIBIFBIHA Kap-
CBI TYPBIII, KEHI€ KOJIbIHA Kapy aJIbIIl, OCKEPHU 1C-KH-
MmbUIIap Aa xkacarad (Kpadte, 1900).

MycbuIMaH KOFaMbIHJA WIIAHAAPAbIH JIHH
KBI3METTI JKaJFaCThIPFaH YPHAKTaPhIH «MaKCHIM»
Jen araiasl. «Makceim» — apab Timiazge (Mahaym)
«epkek ym» (Mcaxan, 2022) marpiHACBIH Oinipeni.
JliHK TepMUH/IE «HUIIAHHBIH YJIbD» HEMECE «HILIaH-
HBIH YpIIaFbl MarbIHAChIHA casibl. MakchiMaap
OeJiek JIHM MHCTUTYT Kypa aiaMaca 1a, Kazak Ko-
FaMbIH/A JIHA-PYXaHU (PYHKIUSIIAPABI IIaMa-1rap-
KBIHIIIA aTKApYyFa KYII CaJiIbl.

Kazak KoraMbIHIAFbl JiHH KBI3METIIIICPIiH
imiage aca OencennepiHiy Oipi — axyHmap ei.
«AXyH» CO31HIH 3TUMOJIOTUSICBIHA TOKTasap O0JICaK.
Typik XambIKTapbIHBIH TapHUXBIH 3€pTTETeH 30KU
Yanmunu ToraH «axyH» TEPMUHIH XPUCTHAHIBIKTHIH
HECTOpWaH OAFBITBIMEH cabakTacTeipanbl. On opTa
racelpiapna Opranblk A3usHblH JKeTicy aiiMarbIH-
Jla HECTOPHUAHBIKTHI HaCHMXaTTaFaH JIiH yaFbI3IIIbI-
JIApBIH TPEK TUTIHJE «apryH» HEMECE «apXyH» Jel
aTaJFaHbIH aJlFa TapTHIN, «aXyH» CO3iHIH OCBIIaH
KeJIN MIBIKKAH OOJYbl BIKTUMAaJl €KCHIHE EpeKIle
MmoH Oepeni (Zeki Belidi Togan, 1940) Herizinge,
MapChl TUTIHIE «aXyH» CO31 «OKEP acThI )KOJIBD) )KOHE
«yHrip» (Pyoununk, 1970, 46 6.) — neren MarbIiHa-
napJel OUTIipesni. Anaiiia, «Kep acThl )KOJIbD) KOHE
«YHTIp» CO3MIEPIHIH «aXyH» JETeH JiHU Jaya3bIMFa
KaTBICHI KOK. 3epTTEyIIiJep, «axXyH» CO31H MapcChl
TUTIHIET1 «XyHI» )KOHE «XayOH» CO3ICPIHEH MIbIK-
KaHJIBIFBIH, «XYHJI» CO31 — KOKBLIBIY, KT IbD», all

«XayoHI» CO31 — «YCTa3», «MbIP3a» MarblHAJIAPBIH
OCpeTiHIH, «XYHI» KOHE «XayaH» CO3IHIH aJIbIH-
Jarbl «a» (a-XyHI) OpIi «aFa» HeMece «KYPMETTi»
moptedecin Oinmipetinin aitansl (Mcaxan, 2020).
Typki TidiHAeTi «aFa» ataybl Ja aKbUIbl TOJBICHII,
ToXKiprOeci MOJI, KOMTi KOPreH, Kachl YIKEeH Kicire
Kaparta KojjaHeutraH (AOypaxmaHnosa, 1997). Ka-
3ipri mapchl TUTIHIH KOJIAHBICBIHIA «aXyH» JACTeHi-
Mi3 — OKBIMBICTBI, 3¢pTTEYII, YCTa3, MbIp3a, FyJaMa
MarbIHaNapbIHa cassl (Bockansn, 1986).

AJFam per «axyH» ce3i apHaiibl JiHM Jlaya3bIM
perinne Ulararaii yisiceiH OMip Temip Ouieren
TycTa maiiga Oongsl. byn atay Takya opi FaibiM
amamra Oepinmi. MpIcaibl, cOl Ke3eHAe O31iHIH ac-
KaH JiHu OUTiMiHIH apKackiH/a ['epaT KamachIHIaFbI
YIII MeIpeceHi KatapbliHaH Oip yakbpITTa OacKapraH
Mboynana ®acuxyngud Hwusamure «axyH» maya-
3eIMBI Oepinren eni (HMcaxan, 2020). Onan keiinri
Cagayunep KesiHze ae «axyH» HIHM aTak peTiHIe
KOPHEKTI JiHM TyJFajmapra Oepinai. ATakTel map-
cbl oimbLel Monna Canp Llupasu na «axyn» aen
atanrad. Ocputaiiima Xopacan, Opra Azusa ayma-
FeIHa XX FachIpFa JIeiiH «axyH» )KOFapbl Jopexke-
T THW TYJIFATApIbIH aTayblHa aifHAIIBI. MBICAIBI,
aTakThl MpaHaslk uMaM Myxammen Koazim Xopa-
cann «AxyH XopacaHW» aTbIMEH TaHbIMajl OOJFaH
(battbocwinyier, 2020).

AXyH naya3bIMBIHIIAFBI JiH KBI3METKEpi Typa-
JBI AEPEKTep Ka3zaK XaHJIapblHa KAaThICTBl TapUXH
Marmymarrap/a aa keszgeceni. Jox. Koctmpain «1736
xbuTbl OpbiHOOpAaH KpIpFbI3-Kalicak OpAachIHBIH
XaHbl OOUTKaWbIpFa camap KYHZIENITr» aTThl )Ka3-
OacelHIa XaHHBIH YIbl Epansl cynTTanblH KbI3Me-
TiHge bykapanblk axyHHBIH OOJFaHBIH OasHIAiIbI
(Kactap, 2013). AXyHaap MHCUTYTHIHBIH PECMMUIIE-
nyine IlaTmransix Pecelf ykiMeTiHIH MyCBITMaHIap-
Ibl OacKapyFa KaTbICThI CasiCH YCTaHBIMBI MEHITIHIIIE
oH ocep eTTi. Pecelt marmaiisivel ArHa MoanHoBa-
Ha 1736 KbUTFBI )KapIIBIFBIMEH OJIKEIIIK I'yOeHATOP-
TBIKTapAa 4 axyHHaH TypaThlH OacKapy »kykeci Ky-
poutnel (Anunosa, 2010). Keiiinipek [latma ykimeri
1788 sxputkt OpsiHOOp MyTHIITIH («Maxkam-u
LIapumiia ucinaMumiia) Kypabsl. byn TiHu KypbuibiM
JKyHeciHae MiHNu KBI3METTEepAiH oMOedarm MexaHu3-
Mi OekiTinai. ATaiFaH JiHM MEKEeMEHiH KYHeciH-
ne My(TH, Ka3el, axyH, MyJI9pHUC, Myd3HH, MOJI/a,
XaTUI CEKIAl JIHM KbI3METKEpJep >KYMBIC icTesi
(Mupzarenaues, PammmoOeTos, 2019).

OpeiHOOp MydTumiri KypsuUiFanFa aeifinri Pe-
cell MaTIaNBIFBIHIAFEl IIHA KhI3METKEPIIEPIIiH He-
papXMsCBIHAA axyHAap epeKine Mopredere ue efi.
AXyHABIK MopTebe amy ymin OpberHOOp MaHBIH/A-
rol Kapranbl cnobonaceiaarel CeiT aybUIbIHIAFbI
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Mezpeceiec Talamkepiep eMTHUXaH TarChIPaThiH.
EmMTrxaHHaH jKaKCchbl HOTIIKE aJIFaH JIIHU KbI3MET-
KepJiep axyH Jiaya3bIMbIHA Me 0o0JaThiH (AIUIIOBA,
2010). An, ucnamaslk OiiM OepeTiH mMeapecernep-
ne notupaiiu (6actayslll Mepece), oKy Mep3imi 4
KB, PYILANS, OKY Mep3iMi 3 KblI, HFAaaus (5ko-
Fapbl OKY OpPHBIHA JaWBIHABIK), OKY MEp3iMi 3 KbLI,
Fanusi (KOFapsl O11iM), OKy Mep3iMi 3 HKBLI, KaJIIBI
12-13 xpuiaplk OimimM OepineTin (O01ipoCiIKbI3H,
2013). A. 0. XaOyTOuHOB KENTIPTeH IEPEKTEpre
cyieHeTiH OoJcak, JiHU KbI3MET KOPITyChIH/a aXyH-
Jap JKOFapel MOpTeOer jaya3siM caHanraH. Omap
MeJIpecesiep MeH MEIIT icTepiHe, a3aHIllbl MeH Ma-
XaJyla UMaMJapbl CEeKiIAl MiH KbhI3METKEpJepIIiH
KYMBICBIH KajaranaiTeiH (XaOytounos, 2012).
Sran, OppmHOOp MyQTHIITT KypbUTMail TypbII
axXyHJap/bIH XaJbIK, ajJbIHIa Oeleri KOoFaphl ei.
AxyHnpap OelipecMu TypJie AiHH KbI3METKEpIEPAiH
OimiMi MeH KaOlJeTiH TeKCepill, eMTUXaH ©TKi3e-
TiH. JliH KpI3METKepJiepiH MMaMJbIK, MYIOPICTIK,
A3aHIIBUIBIK KbI3METTEpre TaralbIHAaWThIH. MeriT
KYPBUIBICHIH JKYprizyre pykcat Oepetin. Kyma Ha-
Ma3bIHAFbl POCIMIEPIiH aTKapbUTYbIH, COHIAM-aK,
JIHH OKY OPBIHJIAPBIHBIH KBI3METiHE TEKCEPY KYp-
rizerin (3aruayims, 2013).

AXyHIapAbIH XaJIbIK alAbIHIAFl Oemeri KoFa-
phUIaFaH callblH JiHAApJap apacklHAa axyH OoyFa
JIeTeH YMTBUIBIC KYPT apTKaH. OCBIHBIH HOTHKECIH-
ne XIX raceipasiH OackiHna OpbIHOOp eIKeciHze
axyHmap caHbl kebeiren. OHBIH IITIHAEC XaTbIK 031
«axyH» Jem KypMeTTereH AiHW KaipaTkepiep e
Oap emi. Peceil marmansIFel axyH MoOpTeOECiH HBI-
raiita tycy ywin M. K. 3aruagynnunnin nikipinme,
OpsiaOOp MydTHIirin Fadauccamam Fadapaxumon
OackapFaH TYCTa «ara axyH» aTThl AiHU Jlaya3bIMIbI
ockitken (3arumymnud, 2013). Koramma axyHIBIK,
Jaya3bIMHBIH KYHBIH TYCiIpMeC YIIiH OyJl aTakThl
OpsiHOOp My(THIITIHIH KeHeci OepeTiH OosraH
(bakuesa, 2011).

OpsiHOOp MydTHIiriHiH KapamareiHga X VIII
FachIp/IbIH COHbIHA Kapal 28 axyH, 969 monna, 1921
MyI9pic KbI3MeET eTim, 114 menriT nen meapece xy-
MeIc icteni (Y3ak0bai, 2016, 146 0.). Keitin OipTin-
JIET JTIHA KBI3METKEPJICPAIH CaHBI 6C€ TYCTi. MBI-
caubl, M. K. 3aruaymmmaniy 3eprreyiage OpbrHOOp
mydTmiiriane 1833 xpuisl 68 axyn, 100 xatum,
1792 umam, 1164 monna, 343 myxrtacum, 439 my-
TOppUC KyMbIC icTereH (3aruaymiud, 2013).

Kazak KorambIHIA axyHAApIblH IiHH KbI3Me-
TiHEe YKcac KbI3MET eTKeH Kaswliap emi. Apab Ti-
niHge TYOIpi «Kaja» CO31HEH IIBIKKAH «Ka3bD Jell
MYCBUIMaH KYKBIFBIHIA KOFaMJIarbl Jlay-Jamaii-
JapAbl MapuraT yKiMaepi OOHBbIHIIA MIEIIyTre OKi-
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nerti Tynranel aiitambis. Kypan Koepimzae «kaszb»
ce3i Oip xepae «YKIM KYPTi3yII» MarblHACBIHAA
oreai. MychlIMaH KYKBIFBIHAA «KA3bIHBIH» CHHO-
HUAMI «XaKAM» JCT aTtajiafbl. «XaKuM» CO31 «YKiM
HIBIFApPy KYKBIFBIHA M€ OacIibl» JeTeH MarblHaza
KOJTaHbIIaABI. McaaM Tym-JepeKTepinie «XaKum»
JKOHE «Ka3bl» co3epl KHi Kezaecei. «Xakum» aer
MEMJIEKETTIK iCTep/ie MM KaObuIIayFa Ky3bIpIIbI
Oueymiiep MeH YKIM IIbIFapa ajaThlH FaJbIMIAp,
al «Kasbl» €e31 apKbUIBl — MIHAETTI TYpAe Ka3bl
naya3pIMBIHAA OonMaca Ja, ajgaMaap apachIHAArbl
JayJapasl meeTid Tyaranap anteurans! (Fahriddin
Atar, 2001).

KasputapasiH coT icTepiHe apanmacysl TYPKi Ja-
naceiaga Camanu, Faznayu, Kapakan, Xopesm max
nIPyipiHae opbIH anabl. Kapakan aoyipiHme uciaM
JIiHI MEMJICKETTIK JIiH MOpTeOeciHe KOTepilim, COT
ictepimen Tikeneil XaHapu Mo3haObl Fymamamaps!
antHanelcThl. Ochl ke3enae Mayapannaxpaan 300-
neH actaMm (axumhrep MWHIKTEL. byn mectyp keitin
Taxupu, Fypu, Momynu, Antynram, Xope3m max
MeMJIeKeTTepiHAe ae JkamnrachklH TanTel (Mcaxan,
2021). Anaiina, [emreicxanusiy X1 Faceipabig
aJFAIIKBI ApeTinae MoyapanHaxpra KOHKBIH KO-
PBIK JKacarl, alMaK Tl XKayJial alybl, MYCbUIMaH/IbIK
COT KYHeCiHe Kepi OcepiH THTi3mi. AJIFAIIKbIIa,
LIeIHFBIC YpHAKTaphl Jasia 3aHJapblH Oepik yCcTaH-
raabiMeH, Oiptingen XIII-XIV fr. YKombl yiasIcer
men lllararaii ynbicbiHOa IiHM e3repicTep OpbIH
aJbIl, MYCBUTMAaHIBIK ceHiM Typkictan men Jlem-
Ti-KBIMIIaKTa canTaHaT Kypa Oactangsl. Tapuxu ne-
pexTepae AnTBIH opja Ouneyminepi bepke xan meH
O30ex xanubiH Capaiina coT icTepiHe MYCBIIMaH
Ka3bUTAPBIH TAPTKAHABIFBI A THUTAEL. OMIp-Temip-
JIiH MEMJICKETTIHJIE Ka3blIap COT iCTepiH TOYyeICi3
KYPTi3y MopTedeciHe ne O0Ib.

KazakcTaHHBIH OHTYCTIK OHIpJepiHe CasCH BIK-
nael 6oran Kokan, bykap, Xuya XaHIbIKTapbIHIA
KasbUIap COT icTepiHe Tikenel xayanTsl efli. XX Fa-
ceipaetH 20 xeuraapeHa neiin OpTta A3HUs XaHIbIK-
Tapbl MEH dMipItikTepinae, KasakcTaHHBIH OHTYCTIK
aynanjapbinaa «bac kaszb», «Kasbl-kaJstHy aj xep-
TUTIKTI JKepJie OFaH OaFbIHBIIITHL JiH Oackl (MydTH-
JIep), COTTBIH TEPreyIn KeMeKmiaep (93iM Mojmaa-
Jap), ic Kypri3yurijiep TiUIMamTap TaFalbIHAAJIbL.
Kasbl cyapsutblk KbI3METIMEH KaTap KelOip oKiMIITi
ictepre ne apanactsl (Seyfettin Ersahin, 1999). Pe-
ceit marmansirsl 1788 sxputel OpeIHOOP MY PTHITITIH
KYpBbII, Ka3aKTapAbIH O0ip Oeiri JiHu-pyXaHH icTep
OOWUBIHIIIA COFAaH KaparaHaa 1la, aTajFaH JiHH KYPbI-
JIBIM OOMBIHINA KA3BUIBIK KBI3METTIH POl KOFapbl
Oommbl. Anaiia, KazakTap e3 iIiHer] KeicieyIi-
JiKTEepAi eckieH ounep apkpuisl mwemneTin (Mcaxaw,



H. Apsicran6exyist, M. Mcaxan

2025). Con cebenTi, OppiHOOp My THIIII Ka3bLia-
PBIHBIH Ka3aK KOFaMbIHJa alTapibIKTall BIKIATbI
Oonran

Kazak koraMbIHma MiHW KBI3METTIH Op-ajiyaH
Typi Oap eni. ConblH Oipi MYCBIIIMAaHBIK €CEII iCiHe
KayanTsl MyXcTacuOTep emi. Apal TimiHIAE «XHC-
0o» — «ecemrey», «caHay», (KETKUTIKTI 00iy»
MarbIHATIAPBIH Olmmipeni. Aj, (GUKhTBIK aHBIKTa-
MacblHa KeJiep OoJicak, »KaKCBUIBIKKA IIaKbIpy,
KAMaHIIbUIBIKTAH THIO KAaFUJIACHIHBIH HETi3iHJIe
cayJa-caTThIK, TE€H SKOHOMHKA CaJachIHAAFBI ic-
-OpEKeTTEPAiH JIHU dTHKA MCH IapuraTKa Cou-
KECTIriH MEMJICKET TapamnblHaH Oakpliay — XHc00
KBI3METI JIeT aTanaibl. SIFHU, IapuFaT TYPFbICBIHAH
KOFaMJBIK KaTbIHAC OapbICHIHIAFBI JKEKe TYJIFajiap
MEH KOFaMJIBIK YHBIMIAPJIbIH JKOHE MEMIICKETTiH
KYKBIKTapbl MEH MiHICTTEPiHiH OPBIHAATYBIH Kaaa-
FaJIayibl «Xuc0o» KBI3METI KY3€Tre achIpajbl.

®ukh imimMiHIe MYCBUIMaH Fylamaliapbl KO-
FaMIBIK TOPTINTIH CaKTaJIybl YIIIH TiHA MEMIIe-
KETTE «XHC09» KBI3METIHIH OOJMYBIH mapbi3 Kudas
(minzmeTTi) mem KapacTeIpraH. AJl, «XUC09» KbI3Me-
TiH MEMJIEKET OMyIeyIinepi TaraifbIHAaFaH «MyXTa-
cubtep» atkapanapl. Mcnam tapuxbiHga keinoip en-
Jepae MYXTacuO KbI3METIH aTKapyLIbulap «youH-JI
XUC00», «MYTOYQIUTH-JI XUC00», «HOZUPY-JI XHUCON,
«MmyxtacuO-kopOambly nen te arananel (Mcaxaw,
2020).

Myxtacub — ¢pukh canacblHIaFbl OJCT-FYPHINKA
KaThICTBl MOCEJIeNIepre JKOHE aJaMapliblH MaTe-
pHAJIBIK aKbIChIHA KATBICTBI JAayJibl icTepre YKiM
IIBIFapa ajnaapl. Anaia, ipi KbDIMBICTHIK iCTep MEH
han (Kypannarbsl miHu skasajap)xkazanapbl Oepiiyi
THIC MOceJenep MYXTacHOTiH Ky3ipeTiHe KipMei-
ni. O Tapa3 TapTy MEH KeJeM OJIeyIeri KyJbIK-
CYMIBIKTap, cay/1a-CaTTBIKTAFbl OPTYPIIl aila-Tmap-
FBUIAp, Mep3iMiHIe KaWTapbplIMaraH Kapbl3aap,
CaTBUIBIMFA IIBIKKAH TayapJblH aj1aj HeMece ajal
€MECTITiH, KYMbIC Oepylli MEeH aJylIbl apachlH-
JTaFBl KEJICTISYIIUTIKTep i, KOHCHI aKbICHI T.0. na
KOFaMBIK KaTbIHAC OapBICBIHAAFBI OPTYPII KeJIeH-
CI3MIKTEPIIH aJIBIH ayFa, OaKpUIayFa, peTTeyre,
nrenryre, ykiM mslrapyra Kyksuisl (Fahrettin Atar,
1979).

Hayinel icTepai kapay 0apbICbIHIa MyXTacuO Ta-
parnrap/iaH JoJie MEH aHT CypayFa KYKBIFbI )KOK. bi-
pak, MOMBIHAATFaH KBIJIMBICTBIK iCTEp/l Kapar, Ka-
PBI3ApAbIH KAUTapbUTYbIH KAMTaMAaChI3 €Te allaJibl.
MyxTtacu0 Ka3uIaH KaparaHia ycak JayJbl icTepmi
KaparaHMeH, OJ1 KOFaM/IbIK, KaThIHAC OapbIChIHIAFbI
JKOHCI3IIKTIH JIJIBIH aJIyFa jKeJIeI TYp/Ie apa KoJl-
JMaHyFa KYKbUIBL TimTi, MyXTacHOTIH jKemen ic-Tma-
paniapbl KyII KOJJIAHY apKbUIbI JKY3€Te achbIpbLIybI

Ja MyMKiH. Xuc0o canachlH OaKblUIaFaH/IBIKTaH, OJ
KaKeT JKaraaia Kynusl ic KeCy MEH 3epTTey Ky-
MBICTapbIH J1a atkapa anaasl (Cengiz Kallek, 1998).

Ten TapuxpIMbI3fa Ha3zap cajlaThlH 0O0JICaK,
WciaaM JIHIH MEMJIEKETTIK JeHreine KaObuiiaraH
Kapakan, Xopesm max, AntreiH Opaa wmmmepus-
cel, Kazak xanneirel, Kokan xauapirel, bykap xaH-
IBIFBI, XWya XaHOBIFBI AQYIpIAEpiHAEC MyXTacuO
KBI3METiHIH JKYMBIC ICTETeHIHEe Ky® 0o0Jia ajaMbi3.
TinTi, Peceil marmanbIFpIHBIH KypaMbIHAa OOJIFaH
ke3imizzne ae OpbiOop My¢THiirine Kapactsl Ka-
3aK JaJachIHAA JKY3JETCH MYXTaCUOTEPIiH KYMBIC
icTerenineH xadbapaapMei3. Anaiina, Kenec ykimeri-
HIH TapyuX CaXHAChIHA IIBIFYBIMEH MYXTaCHOTEPAIH
KBI3METIHE TOKTAY CAIbIH]IBI.

Kazak KoraMbpIHIa €H KON YIIbIpacaTblH MdiH
KBI3METIIIICI, 071 — MoJganap eni. «Mona» ce3iHiH
IIBIFyBIHA KATBICTHI OipHETIe Ko3KapacTap 0ap. byn
ce3 apal TUTIHACTI «MOYyIay, SFHH «HE», «K0XKa-
WBIHY, «OMIPIIi» JETeH YFRIMIBI OUTMIpETiH co3/IeH
IBIKKaH 00ybl MyMKiH. COHBIMEH Karap, MapChl
TUTIHAC «MYJUIa» CO31 MIHH KbI3METKep, JMIHU MY-
FautiMm, nepirep, oumiMai anam (bekmaxanos, 1994),
JIETCH MaFbIHAIAP/IBI Ta Olmipesi.

Monna arayel Mpan, Typkus, AyraHbICTaH,
OpTta A3usSHBIH OipHEINIe enmepinae KeHiHeH KOJI-
JMaHbUIaNBl. byn ennmepne Monja cesi OapIibIFbIHA
Oepine OepmerTiHaIriH aTarad keH. OHIa co3 AiHU
OLTiMI KaHBIK, JIiH JKOJIBIHJIAFbl aMaliapbl TOJBIK,
JKETKEH Jopekeci OMiK, yKaIIbl XaJIbIK aaabplHaa Oe-
JIeINITe ue, YT 00JapIIbIK, KACUETTEPl MEH YCTa3/bIK
eTe anatblHaapra TaHbUIFaH. A1 OCMaH UMIIEPHUSICHI
TYChIHIa Oy ce3 Kaspuiapra Oepinren. Kazax yFbi-
MBIHA J1a MOJIIa CO31 MIAPWUFATTHI OUIETiH, COFaH
amaJ eTeTiH, JiHu OUTiMI TOJIBIK AiHJap Kiciiepre
Tipkecim aiteuIanel. TinTi, ce3miH Kici eciMaepine
TipKecin KOJNAaHbLIYBI 12 KepiHic Oepi.

«Momnma» Jaya3pIMBIHIAFBI JiH KBI3METKE-
pl Typasiel JepeKTep Kasak XaHIapblHa KaTbICTHI
TapuxXW MarjymMarTapjia ja Kesjaeceai. Mpicalibl,
k. Koctnpaig «1736 sxeisl Opeinbopaan Keip-
FBI3-KaliCcaK OPJAaCHIHBIH XaHbl OO01TKaWbIpFa camap
KYHJIEIIT1» aTThl )ka30achlH1a XaH OpAachIHIa MOJI-
JMATapIeIH IIHA POCIMIEP JKacaraHBIH OasHIaiIbI
(Kactie, 2013). Kenecapsl xaHHBIH OpJachiHJA J1a
MOJITaJIapIbIH peiti Korapsl 0oiasl (bekmaxaHoB,
1994). Monnanap ayHHE €CiriH allkaH H9peceTeri
a3aH MIaKBIPHII, aT KOIOAaH OacTar, JiHU JIEMEHTTI
KaMTBIFaH 8PTYPIIi KBI3BMETTEP/Ii aTKap/Ibl.

Kazak nmamaceinna Pecell maTiianblFel KypraH
OpbiHOOp MY(DTHIIITIHIH HEepPapXUSUIBIK >KYHeciHae
«MOJIJIa» THUTYJIBIHA WE TiHK KbI3METKepyiep 00JI-
Il JKypT onappl «yKa3HOW MOJIAa» JeT alTaThIH.
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OpbItHOOP MY PTHITITIHIH XKYHECIHIEC MOJIIAa «KAMaM»
(XabytmuHoB, 2012) maya3siMbIMeH Oipre Kapac-
THIpBULABL. Peceil Oumiri MyHaai Jiaya3pIMIAFbl Ki-
cimepai MeMJIEKeTTIK KayJblIapMeH TarFaibIH/ATl,
Oakputayna yctagsl. COHBIH caijapblHAaH aTal-
MBI KbI3MET apHaibl TaralbIHIAYAbl KaXeT eTill,
MEIIITTepre KapJbIKTapMeH KiOepinai. Aunaiiaa,
OpbrHO0p MyQTHITITIHE OAFBIHBIIITH MOJAATIAPIBIH
Opranslk A3usi Mepecenepinae AiHu O11iM anFaH-
JapMeH apakaThIHACKI CYBIK cHumarra epOimi. Ex
IIIHJIE «yKa3HOW MOJIIAAP/IbIHY TyMIIEIITi KaTThI
CBIHFA YILIBIPAWTHIH.

JKanmel, gecTypiti Ka3ak KOFaMbIHJIA UCITaM JTiHi
KYIIEHTEeH CalbIH JiH KBI3METIH aTKApFaH «KaJIey,
«XazipeT», «aaMyJiay JEeTeH CEKULl JiHU TUTYI-
JApJBIH CaHbI ]a apTa TYCTi. OAeT-FYphIN TeH IIa-
PUFaT )KbIMJACHII, OYPBIHFBI €CKi KYHBUIBIKTAp HC-
mamu peHk ana 6actaapl. Tinri, ToHip ceHiMIHIH IiH
KBI3METIINICI caHalFaH 0aKChl, KYIIBIHAII, eNTiIep-
IH 631 puUTyalgapblH JKacaraHia, MYCBUTMAHIIBIK
nyranapabl xkacayra kewti (Mcaxan, 2023). byn
€O3Ci3, MYCBIIMAHIBIK dJIEMEHTTEPIIH AOCTYPIi Ka-
3aK JIYHHETaHBIMBIMEH acTachII-KOWBIHAACKAHBIH
oinmipeni.

KopbIThIHABI

Kasakrapabry yIT OOJBITT VHBICKHIT, ©3 alablHa
MemiiekeT Kyprad xauaplk (XV-XIX ¥r.) nmoyipaeri
pyXaHH axyajblHaH Xabapmap eTeTiH jka30a JAepek-
TEpJIiH a3 0oJybIHA OalNIaHBICTHI, aTajFaH KE3CHJC
JUHU KBI3METKEPJICP/IIH HEePaApXHUSUIBIK KYPBLIBIMBI
KaJiall KaJIBIITaCKaHbIH, KaHal JiHU Jaya3bIMaap-
IBIH OOJTFAaHBIH OKIHINIKE Kapail mem Oachll alrTa
anMaiimbI3. An, [latmansik Pecelire 6oman 6orad
moyipae (XIX-XX FF) MaHBI3IBI ICTEPIIH KO-
ri xaTKa Tycipuiai. by ke3eHne ka3zak KoramMbIHIA
OPTYpIIl arayiapra We JIHH KbI3METKepiep Kypa-
MBI JKYMBIC icTeni. «MydTu», «Kasb», «xaziper»,
«xamuda», «MOIIay, «AMaM», «MYXTACHID», MY-
[IaBUP», UIIAH», «KAJTAHJAaPMEH» Karap JiH caja-
CBhIHJIA «aXyH» Jlaya3bIMbIHIAFbl JIHH KbI3METKEp-
nep ae eHOek erri. Tapuxu gepexrepli 3epaeser
Kapacak, OJIApIbIH XaJbIK alabIHAa 30p Oenenre ne
OosraHbIH Oaiikayra Oomanel. Herizinge, Oy miHu
Jlaya3bIMAapAbIH OPKAUCHICHI KEKE-)KEKE 3epTTEY/Ii
Ka)KeT eTe/Il.

Kazakcran MeMIICKETiHIH HETi31H CaTylibl Ka-
3aK YJATBIHBIH HCIIaM JiHIH KaObUIIaFaHbIHA OipHE-
me Facelp Oomapl. KaszakrapaplH aprel Oabamapsl
Kapakan, Kpimmak, AnteiH Opaa mMemiekerTepi
IoyipiHAe WciaaM MiHiH KaOpUimaid OactaraH. Jle-
TeHMEH, OpTa FachIpiap/a Ka3akrap KeIrei eMip
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CYPTeHIKTEeH, HETi31HEeH MELIIT IIeH MeJpece ycTal
airaH oK. Keiibip OTBIpBIKIIBI aliMaK TYpFBIHIA-
PBIHBIH FaHa TYpakThl MELIT IeH Meapececi 00J-
nel. Conjiaii-ak, opTa Faceipiap/a Ka3ak, XaJlKbl cOJl
Ke3eHAep/Ieri casicu axyaira OalJaHbICThl SCKEpU
emipre kebipek Oeitimaenai. OcbrHAAN KaFmanmap-
Fa OalNaHBICTBl Ka3aK XaJKbl MCIaMIbl KaObuia-
FaHBIMEH, OPTa FachIpyiap/ia UCIaMHBIH (QyHIaMeH-
TaNbJbl JIHU KYHIBUIBIKTAPhl KOIIMET XaIbIKThIH
pyXaHUSATbIHA JIEHJIeN €He KouFraH koK. An, XIX
FACBIP/IbIH aJIFAIIKbl KapThIChIHAA Ka3ak XaHIBIFbI
KyJnam, Pecei marmanplFeIiHa XallbIK TOYEJal 00JI-
FaH TYCTa, JIHW KYPBUIBIM ©3T€piCKe YIIBIPaIbI.
XaNbIKTBIH pyXaHu eMipiHe pecMH TYpAe dpTypIi
JHHU KBI3METTEP aTKapaThlH KYPBUIBIM Maina 0oJ-
nel. ComapapiH Oipi «axyH» JIaya3bIMBIHIAFI TIHA
KBI3MET elli. AJIFallKbla, «axyH» Jaya3bIMBbIHBIH
pecmu maptebeci 6omnasl. bipak, keliHipek XajbIK
031 yHaTKaH JiHM KalpaTKepiepAl pecMu Tara-
WBIHIAYChI3-aK TiHU OUTIMIHE Kapall «axyH» e
ataii Oactansl. Korampma 3op Oenenre me Oonran
axXyHJIApIbIH XaJIbIK PYXaHUSATHIHA CIHIPTEH eHOET1
YIIaH-TEeHI3 eli. Opi ofap MciaM AiHiHIH aiMakKTa
HBIFas TYCyiHE eHOEeK eTTi.

Kazak KoFambIHIA OOCTYPJl OIACT-FYpHIN TEH
WClIaM IIapuFaThl Karap Koyjganbupibl. CoT mpo-
Hecinge Ae eki xxyie yitnecim tantsl. bipak, XIX
FachIpFa JICHIHT1 apallbIKTarbl KYKBIKTBHIK JKyHene
Jlaa 3aHjapbl 0achIMIBIKKA Me-TiH. MeMIIeKEeTTiK
caJBIK KyHeci MaJl MEH eHIMIepre, COHIal-akK 3e-
KeT MeH yubIpra Heriznenmi. XKepney, Heke, Oanara
aT KOO CeKUIJIl OMipIIiK canTTap MIapuFaTieH yiTa-
CBIN, YATTHIK OOJMBICKa dcep eTTi. Kanmsl anranna
OCTYPITI Ka3akK, KOFaMBIHIAFEI MEMJICKETTIK OWIIIK,
KYKBIK, JiH, 9KOHOMHKA, 9CKep >KOHE OJICYMETTIK
KYPBUIBIMBIHBIH ©3apa OaliIaHbIChl emoip aHaJOThI
JKOK, Kyle efi. ATanFaH KyYHeHIH AT OOJIMbIChIHA
BIKITAJTBI HAKTHI TAPUXH JICPEKTEP JKOHE FHUIBIMU TY-
JKBIPBIMJIAPMEH KOPBITHIHIBIIAHIBI.

JliHM HaHBIM MEH KYJIIBUIBIKTAp JKOHE 03rejie
JiHY ic-1apajap Ke3-KelreH KOFaMaa Ke3[eceTiH
KyOBIIBIC. J[OCTYpITi Ka3aKk KOFAMBIHBIH OJICyMET-
TIK KYPBUIBIMBI OOWBIHIIA, JIHU >KayanKepLIiliK-
Ti KOXKanap, mipiep, uiranaap, MyQruiep, axyH-
Jap, Mojjanap, MyXxTacuOTep aTtkapisl. ATainFaH
JIIH WeNepiHiH ImHAe Ka3aKk KOFaMbIHAa KOdXKajap
WHCTHTYTBIHBIH OPHBI ©TE >KOFapbl 0onabl. Kazax
xepine conay VIII FaceIpabIH eKiHIII KapTHICHIH-
na IlaiiramOap oyiseTiHiH OKinIepi AiH Taparyra
KeJin, JIHU-pYyXaHH MEKTENTep KaJbIITacThIP/IbI.
Omnapablq epeH eHOCeTiHIH apKachlHIa Ka3ak, XaJlKbl
MYCBUIMaHABIKKA OeT Oypasl. Kemmeni emip cyp-
TCH/IIKTEH, Ka3aKTap/blH KOMIIiJTiri MemiT-Me-
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pece ycTail anFaH jKOK. Anaija, Oyl KaXeTTUTiK-  JiHU jKayalKepLIUTIKTI MOWHBIHA aJlFaH KOXKa Y-
Ti KOKa DYJIeTTepi Ka3zak py-TalIuiapeIMeH Oipre  JIeTiHIH eKUIIepiHe Ka3aK XaJKbl epeKIne KypMeT
KOIIIN-KOHBII XKypin atkapiel. Ocel cedenteH e,  KOPCETTi.
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SOCIAL FACTORS INFLUENCING RELIGIOSITY
OF ADOLESCENTS: ROLE OF FAMILY,
PEERS AND ENVIRONMENT

This scholarly article meticulously investigates the myriad social determinants that indelibly shape
the religious beliefs and practices of adolescents, while emphasizing the intricate and multifarious in-
teractions among familial influences, peer associations, and the broader cultural milieu. This discourse
underscores the immense importance of the family as a social system, in which parental beliefs and,
especially, their particular parenting styles, deeply influence the religious identity of children in all stages
of their growth. Besides that, the literature emphasizes that adolescents are greatly affected by their
friends and the school environment where they study. Moreover, the paper points out that people at
this stage tend to seek comfort and personal support from their social circle, which, eventually, plays a
significant role in their religious development. Moreover, it examines significant effects of national and
ethnic background in depth, especially in migrant families, where religion often serves as a major chan-
nel for the formation of identity and the strengthening of the bond with the community. The effects of
social media are also carefully considered since this recent trend can have both positive and negative
impacts on teenagers’ religious views, thus adding to the overall complexity of their belief systems. As a
result, the research highlights the critical need for a deep understanding of these complex and multilay-
ered social factors since such an understanding is indispensable to appreciating the changing pattern of
adolescent religiosity in the context of contemporary society.

Keywords: adolescents, religion, society, factors, identity
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XKacecnipimaepAiH, AIHAApPAbIFbIHA 9Cep eTeTiH aAeyMeTTiK chakTopAap:
oT6achl, KypAacTap XoHe KOpLUaFaH OpTaHbIH, POAi

ByA FbIABIMM MaKaAa xacecnipiMAEPAIH AiHWM CEHIMAEPI MEH TaXKipnOECiH ThIFbI3 KAAbINTACTbIPATbIH
CaHCbI3 SAEYMETTIK AETEPMMHAHTTAPAbI MYKMST 3epTTeiAi, COHbIMeH Gipre OTOAChIAbIK, dCepAep,
KYPAACTap TonTapbl XXKaHEe KEH MBAEHM OpPTa apacbIiHAAFbI KYPAEAI KBHE Ker KbIPAbl 63apa apekeTTecyre
6aca Hazap ayAapaabl. ByAa AMCKYpC 0T6AChIAbIK AMHAMMKAHbIH MaHbI3ABIAbIFbIHA Oaca Ha3ap ayAapaAbl,
MYHAQ aTa-aHaAapAbIH, HaHbIMAAPbI ©3AEPIHIH epeKlle aTa-aHaAbIK, dAiCTEMEAEPIMEH KaTap, OAAPAbIH
YypraKTapbiHbIH, KAAbINTACY >KbIAAAPbIHAQ AAMbIFaH KE3AE AiHM COMKeCTIKTepiHe aiTapAblKTank acep
eteai. CoHbIMeH KaTap 3epTTey KypAAaCTapbiHblH KapbIM-KaTbiHACbl MeH 6iAiM 6epy opTacbiHbIH
>KacecnipiMaepre CbiHW acepiH KOPCETEAI, OAAPAbIH OAEYMETTIK KOHTEKCTTE 6EACEHA] IMOLIMOHAAADI
KOAAQY MeH GacllbIAbIKKA aAyFa GeriMAIAIriH KepceTeai, enTkeHi OyA GipAeCTIKTep OAapAblH, AiHU
3BOAIOLIMSICBIHAQ LWellylli peA atkapaabl. COHbIMEH KaTap MaKaAaAd YATTbIK >KOHE 3THUKAABIK TeriHiH
TEpEH 8CepAEpi MyKMST KapacTbiPbIAaAbl, 8CipeCce MUIPaHT OTOacbIAapblHa epeKLLe Ha3ap ayAapblAaAbl,
MYHAQ AiH >KMi COMKECTIKTI KAAbINTACTbIPy MEH KOFaMAbIK, MHTErpauMsHbIH, MaHbI3Abl K3 peTiHAe
nanaa 60oAasbl. DAEYMETTIK XKEAIAEPAIH CAaAAAPbl AQ MYKMST KApaCTbIPbIAAAbl, 6MTKEHI GYA 3amaHaym
KYObIABIC >KacecrnipiMAEpAiH AiHM GaFbITTapblHA OH XK8He TePIC acep eTyi MyMKiH, OCbIAAMLLIA OAAPAbIH
CEeHIM >XyMeAepiHiH >KaArbl KYPAEAIAITIH apTTbipaabl. AeMek, 3epTTey OCbl KYPAEAi X8He Ker KbIPAbl
BAEYMETTIK AETEPMMHAHTTAPAbI >KaH-XaKTbl TYCIHYAIH ©3eKTi KaXKeTTiAiriH KkepceTeai, enTkeHi By
TYCiHIK Ka3ipri KoFamaarbl XacecnipiMaep AIHWIAAIMHIH AaMbIn KeAe >KaTKaH AaHALWAdTbIH TYCiHY
YLLUiH 6Te MaHbI3AbI.

TyiiiH ce3aep: >kacecnipiMaep, AiH, KoFam, dbakTopAap, TyAFa
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CoumanbHblie pakTopbl, BAMSIIOLLME HA PEAMTMO3HOCTb MOAPOCTKOB:
POAb C€MbM, CBEPCTHUKOB U OKPYXXEeHMSI

B 3Toi HayuHOW CcTaTbe TLWATeAbHO MCCAEAYETCS MHOXKECTBO COLMAAbHbIX (DAaKTOPOB, KOTOPbIE He-
Pa3pbIBHO BAUSIOT HA PEAMTMO3HbIE YBeXAeHMs 1 0Obluan MOAPOCTKOB, U OAHOBPEMEHHO OCBELLAIOTCS]
MHOrOrpaHHble M CAOXKHbIE B3aUMOAEMCTBUS MEXAY CeMENHbIMU BAMSIHUSIMM, TPyMnamy CBEPCTHUKOB
1 6oAee LMPOKMM KYAbTYPHbIM KOHTEKCTOM. B 3TOM AMCKYpCe NoAYepKMBaeTCsl NepBOCTENeHHOe 3Ha-
YeHue AMHAMMKM CeMbM, B KOTOPOM YOEXKAEHMS POAMTEAEH, @ TaKXKe MX 0COObI CTUAb BOCMIUTAHMS
0KasbIBAIOT rAyHOKOEe BAMSIHME HA PEAMIMO3HYI0 MAEHTUUYHOCTb, KOTOPYIO Pa3BMBAOT UX AETU B rOAbI
CTaHOBAeHMs. Kpome Toro, MCCAeAOBaHMe MOCBSLLEHO CyLLEeCTBEHHOMY BAMSIHMIO OTHOLLIEHUI CO CBep-
CTHMKaMM 1 06PA30BATEALHONM CPEeAbl HA MOAPOCTKOB, MOAYEPKMBAs TEHAEHLMIO MOAPOCTKOB aKTUB-
HO MCKaTb 3MOLMOHAAbHYIO MOAAEPXKKY M PYKOBOACTBO B CBOMX COLIMAAbHBIX KPYrax, MOCKOAbKY 3TU
OTHOLLEHWS UrpaloT peLLaioLlylo POAb B UX PEAMIMO3HOM pa3BuTuM. Kpome Toro, B ctatbe TLIATeAb-
HO paccMaTpMBaeTCs rAyboKoe BAMSIHME HALMOHAABHOIO U 3THUUYECKOrO MPOUCXOXAEHUS, MPU 3TOM
0c060€e BHUMAHME YACASIETCS CEMbSIM MUIPAHTOB, TAE PEAWIUS YACTO CAYXXMT BadKHbIM UCTOUHMKOM
hOpPMUPOBaHUS MAEHTUYHOCTM M COLIMAABHOM CMAOYEHHOCTM B coobLiecTBe. TakxKe TWaTeAbHO pac-
CMaTpUBAIOTCS MOCAEACTBMS COLMAABHbBIX CETei, MOCKOAbKY 3TO COBPEMEHHOE SIBAEHWE MOXKeT OKa3bl-
BaTb KaK MOAOXMUTEAbHOE, TaK M MaryObHOe BAUSIHME HA PEAUTMO3HbIE B3rAsAbl MOAPOCTKOB, TEM CaMbIM
ycyrybass oblyio CAOXKHOCTb MX cucTeM ybexaeHun. Takum 06pa3oM, B UCCAEAOBAHMM MOAYUEPKM-
BAeTCsl HACTOSITeAbHAsi HEOOXOAMMOCTb BCECTOPOHHEr0 MOHUMAHMS 3TUX CAOXKHbIX M MHOTOrPaHHbIX
coumMaAbHbIX (PaKTOPOB, NMOCKOABKY 3TO HEOOXOAMMO AAS NMOHMMAHWS MEHSIOLLLECS CUTYaLMK C PEAU-

F’MO3HOCTbIO NMOAPOCTKOB B KOHTEKCTE COBPEMEHHOIO O6LLI,ECTBa.
KAroueBble cAoBa: MOAPOCTKHU, peAnrnd, O6LLI,€CTBO, CbaKTOpbl, NMAEHTNYHOCTb

Introduction

In recent years, there has been a notable surge
in scholarly interest regarding the social determi-
nants of religiosity, prompted by evolving religious
preferences and practices across various age co-
horts, particularly among adolescents. Research in
the field of religion studies specifically on this topic
has become significant only recently, but its impor-
tance is increasingly recognized due to the dramatic
increase of religious feelings among young people.
The thorough knowledge of the social determinants
that influence the formation of a religious person-
ality in adolescence can provide useful information
to sociologists, psychologists, and educators, and at
the same time deepen our understanding of the place
of religion in modern society (Rodriguez-Yunta,
2016).

Adolescent religiosity is deeply rooted in vari-
ous social factors that influence a young person’s
perspective on the world. Within the lens of soci-
ology, the study of adolescent religiosity unveils
the intricate and diverse phenomena, whereby the
individual, social and cultural elements interact and
negotiate to determine the adolescent’s religious be-
havior.

Justification of the choice of articles and goals
and objectives

The family is certainly a very important factor
in this complicated process. The parents’ religious
beliefs, as well as their participation in religious cer-
emonies and traditions, lay the foundation for the
teenager to develop his/her religious identity. Chil-
dren brought up in a religious family are more likely
to be interested in religion and to follow the parents’
religious views. However, the family is not the only
factor. Schools, being important social institutions,
also have an effect on the development of adoles-
cents’ religiosity. Depending on the curriculum, cul-
tural milieu, and the attitudes of educators, schools
can either reinforce or undermine religious beliefs
(Muntaqo et al., 2024). Peers assume a distinctive
role in shaping the religiosity of adolescents. The
teenage years constitute a phase of vigorous self-
exploration and the quest for one’s position within
society. The opinions of peers, alongside their reli-
gious convictions and behaviors, exert a consider-
able influence on the development of a teenager’s
views and values. If an adolescent is surrounded by
religious peers, they are significantly more likely to
align with their beliefs (Kohzadi & Shiri, 2014).
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Media and the Internet further impact the religi-
osity of adolescents. They offer access to a myriad
of religious doctrines, philosophical ideologies, and
spiritual practices. An adolescent has the opportu-
nity to independently investigate topics of personal
interest, juxtapose diverse perspectives, and cul-
tivate their own opinions (Vlasova & Chikurova,
2020). Thus, the religiosity of adolescents emerges
as a product of a complex amalgamation of social
factors. A thorough understanding of these factors
facilitates a more nuanced comprehension of the
processes involved in the formation of the adoles-
cent personality, as well as the development of ef-
fective strategies for upbringing and education. This
article will examine the influence of social factors
on the religious behavior of adolescents. Those fac-
tors include family, friends, school, and media. The
research on the impact of social factors on religios-
ity is still topical for specialists in the field of reli-
gion who try to find the connection between faith
and society.

Scientific research methods

This article explores a wide range of social el-
ements that have a significant influence on the re-
ligious beliefs and practices of young people, thus
revealing the complex dynamics at play. In order to
achieve this aim, the authors apply case studies of
specific families or communities to closely examine
how different social factors such as family structure,
parenting styles, and community support systems,
among others, affect the religious development of
teenagers during this pivotal period of their lives.
This research method deepens our understanding of
the social context in which the formation of adoles-
cents’ religious identity takes place and at the same
time in some way throws light on the interaction of
these influences. Besides that, an extensive review
of adolescent religiosity literature, including earlier
studies as well as theoretical models, effectively
positions the results of this research within a wider
context and reveals the areas where our scholarly
knowledge of this complex issue is still lacking. All
these approaches combined will give a comprehen-
sive grasp of the various social factors influencing
adolescent religiosity that allows the researchers to
make important and impactful findings about the in-
tricate interrelationships of family, peer, and larger
social influences.
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Discussion and results

Impact of the family on the adolescents’ religi-
osity. The family constitutes the primary and essen-
tial milieu for the cultivation of a child’s personal-
ity, particularly in the realm of religious orientation.
It serves as an institution adept at fulfilling both
fundamental physiological requirements and more
intricate socio-psychological needs. The family rep-
resents one of the initial social frameworks that an
individual faces and magnitude of its influence on
the development of adolescent religious convictions
is exceedingly significant. From a young age, par-
ents transmit their perspectives, traditions, and be-
liefs to their offspring. This process establishes the
foundational bedrock upon which subsequent rela-
tionships with religion are constructed (Divisenko,
Belov & Divisenko, 2018). From a psychosocial
standpoint, the family executes several pivotal func-
tions: 1) it ensures safety and protection not only for
the child but also for other members of the familial
unit; 2) it acts as a wellspring of physical comfort
and psychological well-being; 3) it imparts a sense
of affection, unconditional acceptance, and love;
4) it provides the child with appropriate behavioral
models necessary for successful societal integration;
5) it directs and shapes socially sanctioned behav-
ioral paradigms; 6) it aids the child in developing
problem-solving capabilities and adapting to life’s
challenges; 7) it offers guidance in the acquisition of
motor, verbal, and social skills essential for autono-
mous living; 8) it encourages the pursuit of success
in educational and social endeavors; 9) it assumes
the role of a mentor in the establishment of life goals
and aspirations; 10) it functions as a source of com-
panionship, camaraderie, and recreational activi-
ties during childhood, extending into marital stages
(Mikhaleva, 2020).

The sociologist Schneiders describes ten dis-
tinguishing features of exemplary families. Criteria
for distinguishing an exemplary family. First, one
of the most distinguishing features of an exemplary
family is having little or no conflict between fam-
ily members. Second, family members are given the
freedom to express their wants and feelings. Third,
the family has a warm, caring environment. Fourth,
education occurs through the use of appropriate dis-
cipline. Fifth, every family member is free to be in-
dependent. Sixth, love and respect form the basis for
a relationship between family members. Seventh,
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specific issues are dealt with together through dis-
cussion. Eighth, families work together to strength-
en the bonds of unity and cooperation amongst their
members. Ninth, parents are emotionally stable and
provide financial security for their families. Finally,
tenth, families follow the same religion and moral
values (Schneiders, 1963). Occasionally, when a
family experiences serious turmoil and the role of
religious principles in their lives gets weakened,
teens may come out with different problems. These
problems can be deviant behavior, depression, ag-
gression and criminality, as well as alcohol and drug
abuse. Besides that, the growth of a religious nature
in adolescents in the family environment is to a great
extent impacted by the different types of parenting
that their parents use.

Diana Baumrind deeply studied the impact of
different parenting styles (authoritarian, liberal, and
authoritative) on the social, emotional, and intel-
lectual growth of children. She was at the forefront
of research on bringing to light the relationship be-
tween parenting styles and the child’s personality
development. She made an analysis in which she
represented that the harsh parenting style is identi-
fied by a very high level of control and very little
emotional support (Panyushkina 2022). The influ-
ence of parenting styles in the family setting on the
formation of the adolescent’s religiosity is a very
intricate and multi-layered issue. An authoritarian
style of parenting, which is characterized by strict
rules, high control, and low support, can signifi-
cantly shape the religious beliefs and practices of
adolescents. On the one hand, such parents, who
often follow the traditional religious views, might
force their children to adopt their beliefs through
strict monitoring and dominating religious norms.
Within such familial structures, participation in re-
ligious rituals and compliance with prescribed prac-
tices may be obligatory, with deviations subjected to
strict punitive measures. This dynamic may result in
the superficial assimilation of religious doctrines de-
void of profound comprehension and personal con-
viction. Adolescents nurtured in such environments
may exhibit heightened religiosity, motivated by a
fear of retribution or an aspiration to fulfill parental
expectations. Conversely, an authoritarian parent-
ing style may incite adolescents to rebel against and
renounce their parents’ religious convictions. Con-
tinuous pressure, the absence of choices, and criti-
cal scrutiny may culminate in the development of a
negative disposition towards religion, which is per-

ceived as a mechanism of control and limitation. In
such instances, adolescents may reject their parents’
religious beliefs and pursue alternative value sys-
tems or may identify as atheists or agnostics (Den-
ton, 2012).

There are many models of parenting styles that
can have various impacts on the religious beliefs
of adolescents. In straightforward terms, if par-
ents actively engage in their faith, partake in re-
ligious rituals, and deliberate on spiritual matters,
the probability that their offspring will regard these
practices as standard increases markedly. Empiri-
cal studies indicate that adolescents whose parents
consistently attend places of worship, engage in
communal religious activities, and converse about
spiritual issues are frequently observed to possess
elevated levels of religiosity. Conversely, should
the family espouse exceedingly liberal perspec-
tives or, more conspicuously, undertake a series of
intentional measures to dissociate from religion,
the adolescent is less inclined to cultivate a robust
faith. In such instances, adolescents may experi-
ence an internal discord between their individual
beliefs and the expectations imposed upon them by
their familial context. This occasionally culminates
in a complete disengagement from religious prac-
tices (Zhou, 2023).

Sarbu posits that the religiosity exhibited by
parents significantly impacts the religious beliefs
and practices of their progeny. Adolescents who
maintain a strong rapport with their parents tend to
display heightened levels of religiosity. Moreover,
she argues that teenagers who build good connec-
tions with their parents tend to be more religious.
In other words, the quality of family relationships
is one of the main factors influencing the religious
beliefs and practices of young people (Sarbu et al.,
2021). Hamzah is another researcher who, while
recognizing the association between parental attach-
ment and positive youth development, emphasizes
the important role of family in religious socializa-
tion (Hamzah et al., 2018).

Speaking openly about religious matters within
the family is very important. Adolescents are better
able to understand their feelings, and ask important
questions, when parents and children discuss the
religious beliefs, their importance, and the ways in
which they are expressed in everyday life. Religion
is often thought of as a vague and complicated idea;
therefore, having a talk with their parents gives teen-
agers more assurance about their own understanding.
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A family that does not communicate about religion
may struggle when the young people in the family
start looking for answers outside the family. Most
probably, they will ask their friends or the media,
which, in some cases, can lead to them having a dis-
torted view of religion. Moreover, religious ceremo-
nies have a great impact on the religiosity of teenage
children. Getting involved with family traditions,
celebrating holidays, and attending rites can, in fact,
help deepen one’s religious self-identification (Bano
& Ferra, 2018). For instance, the commemoration
of religious holidays can render the concept of reli-
gion more tangible and relatable. Such practices cul-
tivate adolescents’ sense of belonging to a specific
religious community, which may also exert a lasting
influence on their faith.

Environment and religious society. Environ-
mental conditions and religious society. In this
framework, the community environment pertains
to the social conditions, which encompass socio-
religious and socio-cultural dimensions, that may
significantly affect an individual’s religious de-
velopment or worldview. In societies where inter-
personal interactions are characterized by mutual
consent, and socio-cultural existence is grounded
in religious tenets and moral standards, a civil soci-
ety emerges that upholds humanistic ideals, as well
as the principles of justice, integrity, equality, and
tolerance. Conversely, a deviation from religious
values and ethical standards fosters the emergence
of materialistic and hedonistic sentiments within
society, along with a hypocritical lifestyle, neglect
for the individual, discrimination, intolerance, and
the prioritization of worldly possessions (Possamai
et al., 2020).

The character traits that promote religiosity
among the youth are manifested in: 1) adherence
to religious canons both in private life and in social
engagements, and 2) abstention from actions that
contravene religious principles and moral standards,
including aggression, mistrust, duplicity, theft, brib-
ery, and other base and cruel behaviors. Conversely,
personality traits that impede the development of a
religious worldview are characterized by: 1) an em-
phasis on material values, pleasures, and a secular
lifestyle, 2) behaviors and perspectives that contra-
dict religious dogmas, and 3) a self-centered and in-
different disposition towards the issues of poverty,
lack of education, and immorality prevalent in soci-
ety (Schnitker et al., 2021).
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The phenomenon of socialization emerges in
the context of everyday existence as a consequence
of social interactions facilitated by specific media
or the social environment. Consequently, the living
conditions within the environment predominantly
determine and influence the inputs and knowledge
acquired. One theoretical framework elucidates
the prevalence of criminal activity in urban areas,
as elevated crime rates in urban communities are
frequently concentrated in economically disad-
vantaged segments of the city, attributable to in-
adequate housing, overcrowding, poor health con-
ditions, and unstable demographic circumstances
(Eitzen, 1986).

Consequently, a social environment that fosters
the enhancement of adolescent spirituality is charac-
terized by the existence of a residential system that
meets sanitary regulations, easily accessible social
amenities, and resources dedicated to the manage-
ment and advancement of religious practices. This
society observes religious obligations both verti-
cally and horizontally, refrains from behaviors that
contravene religious doctrines and ethical prin-
ciples, such as hostility, mutual distrust, duplicity,
theft, corruption, and other reprehensible and inhu-
mane forms of conduct, and ensures rigorous social
control founded on humanistic and spiritual values
(Cornwall, 1987).

The impact of the sociocultural environment
on an individual’s religious convictions constitutes
a topic of considerable inquiry within the fields of
sociology and psychology. The important feature of
this effect is that people brought up in a religious
community or country tend to be more religious
than those brought up in secular ones. This phe-
nomenon highlights the importance of the context in
which personal beliefs and values are formed, and
also the key role of social and cultural factors in the
socialization process.

Peer Influence on Adolescent Religiosity. Ado-
lescence is often seen as a time when young people
are looking for social integration and acceptance
among their peers. The peer group that a young per-
son has can greatly affect the religious views and
behaviors of that adolescent. The peer’s impact is
especially important during this period of self-de-
velopment when one’s identity is being formed. Re-
ligious beliefs, as part of a person’s value system,
are influenced by the social environment as well.
Going to church with friends and talking about spiri-
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tual issues and reading the bible together help to cre-
ate an atmosphere that keeps and even deepens the
faith. If the adolescent’s environment is dominating
by non-religious or atheistic views, it will probably
make the adolescent doubtful about his or her own
faith. The need for acceptance by a group and the
desire to conform to the expected norms often lead
an adolescent to hide his/her religious views and, in
some cases, to reject them altogether. Peer pressure,
as well as mockery or criticism of religious prac-
tices, can have a strong impact on the formation of
religious identity (Chandra et al., 2022).

Typically, adolescents tend to compare their
thoughts and behaviors with their peers as they grow
up. In case the peers are fervent in their religious
practice, the adolescent will most probably feel
pressured to conform to such norms. Conversely, if
the majority of friends espouse more liberal perspec-
tives or repudiate religious practices, the adolescent
may perceive their own religious convictions as an-
tiquated or erroneous. Such peer influence can either
reinforce the adolescent’s religious beliefs or dimin-
ish them. For instance, an adolescent immersed in
a group where religious topics are vigorously dis-
cussed may cultivate an interest in faith and seek
their place within this collective. In contrast, if their
circle of friends distances itself from the subject of
religion, the adolescent may experience discomfort
and gradually withdraw from religious observances
(Czech & Florist, 2024).

Alternative Groups and Their Influence. At
times, adolescents may pursue alternative groups,
which can significantly affect their religious beliefs.
Adolescents in search of their identity may become
involved in subcultures and movements that chal-
lenge traditional religious systems. Psychologically,
it is often seen as an adolescent’s search for autono-
my and distinctiveness. To be sure, it is not always
a negative thing. In fact, some teenagers might use
it to question their faith deeply thus, after the whole
process, they are able to make a well-thought-out
and mature decision about their religion. They might
revisit the doctrines, throw difficult questions, and
eventually either go back to their original beliefs or
find new ones that fit their values and experiences
(Russell & Alderman, 2022). Nevertheless, there is
also the other side of the coin. By getting involved
with radical or harmful groups, one can face alien-
ation from family and friends, loss of moral com-
pass, and even psychological trauma. Teenagers

who are in a fragile state may be easily misled by the
leaders of such groups who take advantage of their
natural need for a sense of belonging and identity
(Trip et al., 2019).

It is crucial that parents and educators under-
stand this situation and watch for signs that a teen-
ager might be in a dangerous group. Having open
and trusting communication, as well as giving sup-
port and understanding, may help a teenager feel
that their feelings are acknowledged and accepted,
thus reducing their need to find comfort and accep-
tance in other, possibly dangerous, communities. It
is crucial not to judge or criticize the teenager; in-
stead, the focus should be on trying to understand
the reasons for their wish to be part of the alterna-
tive groups. Most of the time, this is in the form of a
call for help a desire to be recognized and accepted.
Building strong self-esteem, providing avenues for
self-expression, and encouraging critical thinking
can help teenagers become responsible decision-
makers and stay away from the negative influences
of harmful groups (Haghish et al., 2023).

Influence of social media. Over the past couple
of years, social media has been a major driver in
shaping the world view of teenagers, including their
religious attitudes. Several social media platforms
provide an opportunity to discuss religious topics
and even create and share different pieces of content
that may inspire, provoke, or even shake their reli-
gious beliefs. Confusing information or trolling on
these platforms can have a great impact on people’s
perception of religion, which in many cases, might
be at variance with its true nature. As a staple of
modern life, social media has a diverse impact on
all aspects of teenage culture, including religiosity.
The blending of the digital and spiritual worlds cre-
ates intricate and ambiguous phenomena that call
for thorough investigation (Wood, Center & Paren-
teau, 2016). On one hand, social media gives teen-
agers broad exposure to religious information and
communities practically without limits. Digital plat-
forms become places where people can share and
discuss religious issues, give their views, and find
those with the same faith. Religious groups use so-
cial media extensively to spread their message, get
more members, and deepen the relationship with the
current congregation. However, social media can
also harm the religious growth of teenagers by mak-
ing them vulnerable to false information and radical
ideologies. Online platforms often turn into places
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where radical ideas and sectarian teachings are
spread, resulting in a misunderstanding of true reli-
gious values. In addition, over-indulgence in online
communication can lead young people away from
real interactions with religious communities and
practices, thus their spiritual ties and understanding
of religion may be weakened (Kurmanaliyev et al.,
2024).

The negative effects of social media on religious-
ness of adolescents should not be underestimated.
Constant exposure to secular content, the advertis-
ing of consumer values, and the spreading of misin-
formation can gradually wear down one’s religious
beliefs and practices. Besides, the development of
one’s identity in a digital space that emphasizes im-
ages and shallow interactions may be at odds with
the depth and genuineness of religious experience.
At the end of the day, it is quite a few factors that
determine the effect of social media on the reli-
giousness of an adolescent, such as the individual’s
features, family upbringing, religious denomination,
and the cultural setting. It is paramount to recognize
that social media serves merely as a tool that can
either enhance or diminish spirituality (Rahmawati
et al., 2024). A key role in this process is played
by adults — parents, teachers, religious leaders, who
must help teenagers critically evaluate information,
find a balance between the virtual and real worlds
and form stable religious beliefs.

Role of educational institutions in shaping reli-
giosity. The impact of educational institutions on the
religious perspectives of adolescents can manifest in
both direct and indirect manners. Direct influence is
applied through curricula that encompass the exami-
nation of religious histories, ethics, and moral phi-
losophies. Indirect influence is revealed through the
environment within the educational institution, the
interactions between students and educators, and the
values that are espoused within the school or univer-
sity setting. Educational institutions can strengthen
or weaken the religious beliefs of young people. For
example, the study of different religious traditions
can broaden students’ horizons and help them make
a conscious choice about their religious identity.
On the other hand, teachings of science and critical
thinking may challenge the established religious be-
liefs (McFarland et al., 2011). The educational sys-
tem promotes critical thinking. The curriculum with
philosophy, ethnopsychology, and sociology among
other subjects can give teenagers a chance to look at
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religion from various angles, and some ideas may
become the focus of classroom discussions. This
involvement can lead to a deeper understanding of
faith and religion in general. For example, studies in
comparative religion can help teenagers get to know
different religious systems, which in turn may influ-
ence their personal understanding of religion. Such
understanding can increase the capacity for toler-
ance and respect for different views, thus supporting
or changing their own beliefs (Fahreza & Sa’dullah,
2024).

Educational institutions may also host religious
clubs and organizations that afford avenues for com-
prehensive study and practice of religion. Involve-
ment in such organizations can provide adolescents
with a forum to articulate their faith with individu-
als of similar beliefs and assist in deepening their
comprehension of religious practices. However, it
is crucial to recognize that not all educational in-
stitutions endorse such initiatives (Kavadias et al.,
2023). Depending on local legislation and cultural
context, religious clubs may encounter limitations.
This may adversely affect adolescents’ access to re-
sources that could facilitate their religious develop-
ment.

Community and governmental norms. Commu-
nity values together with government policies can
be a source of affecting the religiosity of adolescents
as well. In societies where the religious tradition is
strong, the requirements for religious practice may
be very strict. There, teens may be heavily pressured
to follow the expectations of the society and this can
have both good and bad effects. At the same time,
public policies on religion, education, and freedom
of expression may have an impact on adolescent re-
ligiosity as well. For example, in countries where
religious education is mandatory, students may be
more likely to claim a religious affiliation. It is es-
sential to recognize that the impact of societal val-
ues and public policies on adolescent religiosity
may differ based on individual circumstances and
personal beliefs. Some adolescents may resist soci-
etal norms, while others may endeavor to conform.
Familial values and religious upbringing also sig-
nificantly contribute to the formation of adolescent
religiosity (Williams, 2017).

Impact of national and ethnic factors. Na-
tional and ethnic factors can indeed exert a signifi-
cant influence in the development of adolescent
religiosity. Within migrant and minority families,
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religion frequently emerges as a cornerstone of
identity and social cohesion. Adolescents hailing
from such familial backgrounds may encounter
pressure to uphold familial traditions and customs,
which can result in both the fortification of faith as
well as conflicts with the external environment. The
impact of national and ethnic identity on adolescent
religiosity is not confined solely to migrant families.
Even within societies that have a prolonged history
of harmonious coexistence among diverse ethnic
groups, religion may function as a salient marker
of identity and a mechanism for the preservation
of cultural heritage. Religious rituals and traditions
that are transmitted across generations assist adoles-
cents in establishing a connection to their ancestral
lineage and in feeling integrated within a broader
community (Csaji, 2023).

Nevertheless, such influence is not invariably
straightforward. The aspiration to safeguard reli-
gious traditions may stand in opposition to the val-
ues and norms prevalent within contemporary cul-
ture, particularly in secular societies. Adolescents
raised in an environment characterized by global-
ization and the exchange of information may begin
to question established religious dogmas and prac-
tices, leading to internal discord and discordance
with parents and older generations. Furthermore, the
religiousness based on ethnicity may be a reason for
discrimination and isolation (Kenney et al., 1977).
Youths performing the religion which is considered
“non-traditional” in the society where they live may
suffer from discriminative attacks of peers as well
as adults thus, it lowers their self-esteem and makes
them less socially integrated. Also, it is important to
be aware that the ethnic religious identity can con-
tribute greatly to positive socialization. Religious
communities and groups highly rely on supporting
young people by providing them with education,
leadership training, and involvement in commu-
nity activities. Such support is especially the case
of young people who are living hard conditions or
having a problem with changing the culture around
them.

Social determinants of religiosity in Kazakhstan

Historical consciousness and cultural legacy:
Islam is deeply embedded in the historical and cul-
tural fabric of the Kazakh people. A large number of
ceremonies, folk customs, and traditions are strong-
ly linked with Islamic principles and values, which
have been handed down from one generation to an-

other. Being identified with a religion is a major ele-
ment of one’s personality and ethnic belonging.

Social cohesion and reciprocal support: Over
the years, religious communities have been at the
forefront of providing social support and mutual aid
among their members. Most of the time, mosques
and different religious groups plan charity events,
help the needy and hence, raise the spirit of the en-
tire community.

Search for existential meaning and spiritual
sustenance: In a time when fast-changing societies
and unstable economies are the main features of the
life, religion can be a source of comfort, meaning,
and hope. Belief in God helps people to overcome
stress, gives answers to difficult life questions, and
promotes peace of mind.

Mitigating adverse social phenomena: Often
people turn to religious precepts and values as a line
of defense against such unfortunate trends as drug
abuse, alcoholism, crime, and moral degradation.
Through their preaching and the various programs
they conduct, religious leaders and organizations
have become the most active agents of these pre-
ventive steps as well as the promotion of a healthy
lifestyle (Akhmetova, Nuradinov, and Baizakova,
2024).

Therefore, different social factors significantly
influence adolescents’ religiosity. Family, friends,
school, and the cultural environment together form
a complex background where adolescents test and
develop their religious beliefs. One must under-
stand that these factors do not work separately but
are closely interrelated. Adolescents, in their search
for a place in the world, may encounter helpful as
well as harmful influences from their environment.
Besides, such studies are useful for parents, teach-
ers, and sociologists to understand better the process
of spiritual development in youth. Considering the
diversity of dynamics involved, it is necessary to
create a setting that is open to religious discussion,
thereby making adolescents feel listened to and ap-
preciated. This will return to the young the power
of their faith choice, which is one of the significant
elements of their personal and social development.

Conclusion
Summing up, it is quite clear that changes in the

religious beliefs of young people represent a very
complex and complicated development which is un-
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der the influence of various social factors, among
which the main ones are the family, friend peer
groups, and the cultural milieu. The family, being
the most important social institution, sets the stage
for the child’s first contact with religious values
through the process of their conferring, transference,
and later inevitable internalization thus building a
basic understanding of faith that is most probably
going to be retained throughout one’s lifetime. Sig-
nificantly, the use of a strict and rigid parenting style
can be associated with a mere superficial and out-
ward observance of religion, while a warm and kind
home environment, on the other hand, may lead to
a genuine heartfelt commitment to the faith thus en-
couraging the personal religious discovery and com-
prehension of the teachings. Peer influence is cer-
tainly one of the main elements that are at the core
of this developmental process, as it is quite common
for teenagers to publicly declare their faith and re-
ligious stand to their friends and peers, thus high-
lighting the great significance of social networks in
the formation and confirmation of religious identity

at the time of adolescence. Besides that, the school
setting where these youths are being educated can
work either as a support to their faith or as a stimu-
lus upsetting their faith, depending mainly on what
the curriculum and the teachers’ point of view are,
which is adding another layer of complexity to their
religious growth.

The article underlines the pressing need for a
free and positive dialogue about religious topics in
families and communities that help teenagers dis-
cover and deal with their faith in a nurturing and em-
pathetic atmosphere. Such a thorough insight into
these complex relational issues is a must for teach-
ers, parents, and decision-makers at different levels,
as it equips them with the necessary tools to facili-
tate the healthy spiritual growth of young people,
rendering their influence effective, and, in the long
term, to the building of a more united and under-
standing society. The interaction of these various el-
ements points to the multifaceted nature of teenage
religiosity against the background of our present-
day world being fast and drastically changed.
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THE CONCEPT OF MAQASID AL-SHARIAH
AND ITS EVOLVING ROLE IN A DYNAMIC LANDSCAPE

This article addresses the concept of Magasid al-Shariah (the objectives of Islamic law) and its evolv-
ing role in responding to the challenges of a rapidly changing modern world characterized by globaliza-
tion, technological development, and shifting social realities. This research is grounded in current Islamic
legal and ethical debates, where Magasid al-Shariah is being more frequently utilized as a foundation
for interpretation, adaptation, and renewal. The aim of this study is to elucidate the genuine meaning,
extent, and boundaries of Magasid al-Shariah, to differentiate it from subjective or manipulated interpre-
tations, and to show its appropriate methodological application. The research primarily aims to define
Magasid al-Shariah, analyze the goals of creation (magasid al-khalg) in relation to Shariah rulings, and
assess their use through examples from both traditional and modern perspectives. This research work
makes the case that Maqasid al-Shari’ah is not an independent alternative to textual sources (the Quran
and Sunnah), but rather an integrative interpretive framework based. This study’s scientific worth is de-
rived in its thorough, integrated analysis of “Magasid al-Shariah”, where fundamental legal principles are
carefully balanced with contemporary settings, avoiding both oversimplification and overstatement. In
terms of methodology, the study uses qualitative textual analysis, inductive inference, and a comparative
approach that critically examines both traditional legal writings and their contemporary interpretations
and applications. The study’s conclusions show that Maqasid al-Shari‘ah serves as a dynamic, principle-
based methodological paradigm that protects fundamental Islamic values while allowing for contextual
flexibility. This study enhances Islamic jurisprudence by providing a sophisticated framework for the
application of Magasid in the ethical, legal, financial, and social domains through the articulation of a
cogent and methodical methodology, thereby connecting classical theory with modern practice.

Keywords: Maqasid al-Shariah, Islamic jurisprudence, objectives of Shariah, contemporary Islamic
thought, Shariah methodology.

H. Axerum, . ©3mnes”
BiAiM MHTErpaumscsl MHCTUTYTbI, TOMAMCH, [py3us
‘e-mail: gapur@iium.edu.my
Makacma, sw-LLlapus TyciHiri xaHe
OHbIH, AMHAMMUKAABIK, SAEMAETi AAMYLUbIAbIK, POAI

BbyAa Makarapa Makacup euw-Lllapura (MCAaM KYKbIFbIHBIH MakcaTTapbl) TY>XKbIPbIMAAMAChl XXoHe
OHbIH, >kahaHAQHY, TEXHOAOIUSIAbIK, AAMY MEH DAEYMETTIK LbIHABIKTapAbIH ©3repyiMeH cMnaTTaAaTbiH
3aMaHaym, KapKbIHAbl ©3repmeAi 9AemAeri CbiH-KaTepAepre >kayarn 6GepyAeri 3BOAIOUMSIAbIK POAI
KapacTbIpblAaAbl. 3epTTey Kasipri MCAaM KYKbIKTbIK, XX8HE 3TUKAAbIK, AUCKYPCbl asdCbIHAQ XXYPri3iAeAi,
MyHAQ Makacua sw-LLlapura TyCiHAIPY, GeniMaey XoHe XXaHFbIPTY 9AICHaMaAbIK, Heri3i peTiHAe GapFaH
CaiblH KEHiHEH KOAAAHbIAYAQ. 3ePTTEYAIH Heri3ri MakcaTbl — Makacua sw-LLlapuraHbiH WbIHaVibl MBHIH,
ayKbIMbl MEH LIEKTEPiH alkbIHAQY, OHbl CyObEKTUBTI HEMECe KYPaAAQHABIPbIAFAH TYCIHAIPMEAEPAEH
AXKbIPATY >K8HE OHbIH, AYPbIC SAICHAMAABIK, KOAAAHBIAYbIH KOPCETY. 3epTTeyAiH 6acTbl GarbiTTapbiHa
Makacma, ew-LLlapuFa yFbIMbIH aHbIKTay, >KapaTbIAbIC MaKCaTTapblH (MaKaCHA BA-XaAK) >KaHe Lapurat
YKIMAEPIHIH MakcaTTapblH TaAAQdy, COHAAM-aK, OAQpPAbIH, KAAQCCUMKAAbIK, >KOHE 3amMaHayu MblCaApap
apKblAbl KOAAAHBIAYBIH 3epAeAey »KaTaabl. Makarasa Makacma siw-Llapura MOTIHAIK AepekKe3AepAiH,
(KypaH meH CyHHeTTIH) OpHblHa AepOec 6anaMa emec, KepiCiHlle COA AEPEKKO3Aepre HerispeAreH
MHTErpaTmBTi TYCIHAIPY WweHbepi ekeHAiri HerisaeAeai. XKYMbICTbIH, FbIAbIMM MaHbI3bl Makacua, alu-
LLlapuraHbl >KyMeAi api TeHrepimMai TYpAe KapacTbipybIMEH, KAACCMKaAbIK, (oukh TeopusacbiH Kasipri
WbIHABIKTAPMEH YLITACTbIPa OTbIPbIN, aCblpa CIATEYLWIAIK MeH PeAYKUMOHM3MHEH ayAak, GOAybIMeH
aniKbIHAAAAADI. DAICHAMAABIK, TYPFbIAQH 3€PTTeY CarnaAblK, MOTIHAIK TaAAQYFa, MHAYKTUBTI O KOPbITYFa
JKOHE KAACCUKAABIK, KYKbIKTbIK, AEPEKKO3AEP MEH OAAPAbIH 3aMaHayu KOAAAHbIAYbIH CaAbICTbIPMaAbI
TYPAE KapacTbipyFa cCyMeHeai. 3epTrey HaTmxkeAepi Makacua ouw-LLlapuFaHbiH Herisri McAamabik,
KYHABIABIKTAPAbl CaKTal OTbIPbIM, COHbIMEH KaTap KOHTEKCTIK MKEMAIAIKKE MYMKIHAIK OepeTiH
AMHAMUKAABIK, 9pi KaFMAQTTbl 8AICHAMAAbIK, HEri3 peTiHAE KbI3MET eTeTiHiH KepceTeai. 3epTTey McAam

106 © 2025 Al-Farabi Kazakh National University


https://doi.org/10.26577//EJRS202544410
https://orcid.org/0009-0001-2750-4271
https://orcid.org/0009-0007-3839-944X
mailto:gapur@iium.edu.my
mailto:gapur@iium.edu.my

N. Djeghim, G. Oziev

MCAQM KYKbIKTaHy CaAaCblHA 3TUKAAbIK, KYKbIKTbIK, KAP>XKbIAbIK, )KOHE 9AeYMEeTTIK MaceAeaepAe Maka-
CUATI KOAAQHYADBIH, allKbIHAQAFaH ©AICHAMAABIK, YATICIH YCbIHY apKbIAbl YAEC KOCAAbI.

TyiiH ce3aep: Makacua auwi-LLlapura, McAaM KYKbIKTaHYbl, LAPUFATTbIH, MaKcaTTapbl, Kasipri nc-
AAMABIK, OM, LIApUFaT 8AiCHaMachl.

H. Ackerum, I'. O3ues’

MHCTUTYT MHTErpaumm 3Hanuin, Téuaucu, Ipysus
‘e-mail: gapur@iium.edu.my

KoHuenuus makacua alu-wiapua m
ee MeHSIIoLAsCs POAb B AMHAMMYHOM AaHALLAcTE

B cTtaTbe paccMaTpuBaeTCs KOHUENUMS Makacua, all-liapma (LeAM MCAAMCKOro fnpaea) U eé 3BO-
AIOUMOHMPYIOLLIAsi POAb B PEArMpoBaHMM Ha Bbi30Bbl COBPEMEHHOIO, CTPEMMUTEAbHO MEHSIIOLLErocs
MMpa, XapakTePU3YIOLLErocs raobaAmsaumeit, TEXHOAOMUYECKMM Pa3BUTUEM M TpaHC(OPMaLMen co-
LMaAbHbIX peaAnit. MccaepoBaHME BbIMOAHEHO B paMKaxX COBPEMEHHOIO MCAAMCKO-TIPaBOBOrO M 3TU-
YeCcKoro AMCKYpca, A€ Makacma alli-liapya BCE valle MCMOAb3YeTCs Kak METOAOAOrMYeckasi OCHOBA
MHTEpnpeTauumn, apantaumm n o6HOBAEHMS. LIeAblo MCCA@AOBaHNS ABASETCS YTOYHEHME NMOAAMHHOIO
CMbICAQ, 06bEMA M FPaHUL, MaKaCuA all-liapua, ero pasrpaHuyeHne ¢ CyObekTUBHbIMM UAUM UHCTPY-
MEHTaAM3MPOBAHHBIMW MHTEPNPETALMSAMM, @ TaKXKE AEMOHCTPALMS KOPPEKTHOIO METOAOAOTMYUYECKOrO
NPUMEHEHMS AQHHOTO NMoAXoAa. OCHOBHbIE HAaMpPABAEHMS MCCAEAOBaAHUSI BKAIOYAIOT OMNPEeAEAEHME MO~
HSATUS MaKacua all-lapra, aHaAu3 LieAei TBOPeHMS (Makacha, aAb-XaAk) U LeAei LapmuaTCKMxX NpeAnm-
CaHMiM, a Tak>)Ke PAaCCMOTPEHME MX MPUMEHEHMS Ha KAQCCUYECKMX M COBPEMEHHbIX NpumMepax. B ctatbe
060CHOBbBIBAETCS MOAOXKEHNE O TOM, YTO MaKacuA all-liapua He ABASIETCS CAMOCTOATEAbHOM 3aMeHO
TEKCTOBbIM MCTOYHMKAM, a MPEACTaBASET COOOM MHTErpaTUMBHYIO MHTEPMNPETALMOHHYIO PaMKY, YKO-
peHérnyto B KopaHe n CyHHe. HayuyHas 3HauMMOCTb paboTbl 3aKAIOYAETCS B CUCTEMHOM M COaAaH-
CMPOBAHHOM PAaCCMOTPEHMM MakKacKA all-llapua, COYeTaloleM KAACCUYECKYHO IOPUCTIPYAEHUMAAbHYIO
TEOPUIO C COBPEMEHHbIMM PeaAmIMM 1 M36EraloLeM Kak UYpe3MEPHOro PacLUMpPeHms], Tak U PeAyKLM-
OHHOMY. MEeTOAOAOrMYECKO OCHOBOM MCCAEAOBAHMS MOCAYXKMAM KQUeCTBEHHbIN TEKCTOAOrMYECKUIA
AHaAM3, MHAYKTMBHbBIA METOA M CPAaBHUTEAbHOE M3YyUYeHME KAACCMUECKMX MPABOBbIX MCTOYHMKOB U MX
COBpPEMEHHbIX NprMeHeHni. OCHOBHbIE pe3yAbTaTbl MOKa3bIBalOT, UTO MaKacuAa all-lapua pyHKLM-
OHMPYET KaK AMHaMMYecKas CUCTeMA, OAHAKO MPUHLMIMAABHO OHa SIBASIETCS (PMKCMPOBAHHOM METO-
AOAOTMYECKON CUCTEMOM, MO3BOASIOLLEN COXPaHATb Ga30Bble MCAAMCKME LIEHHOCTM M OAHOBPEMEHHO
obecrneumBaTb KOHTEKCTYaAbHYIO TMOKOCTb. MccAeAOBaHME NMpeAAaraeT METOAOAOTMYECKYIO MOAEAD,
YTOYHSIOLLYIO NMPUMEHEHME MaKaCKA B 3TUUECKMX, MPABOBbIX, (DMHAHCOBbIX M COLIMAAbHbIX BOMpOCax,
UTO BHOCUT BKAQA B PA3BUTME MCAAMCKOI IOPUCTIPYAEHLIMM.

KAroueBble cAOBa: MCAAMCKOE MPaBO, MakacuA all-liapua, LeAM Lapuata, METOAOAOIUS LapmaTa,
COBPEMEHHAS MICAAMCKast MbICAb.

Introduction

In today’s rapidly evolving world, marked by
unprecedented technological advancements, global-
ization, and shifting social structures, the question
of how to effectively implement religious principles
has become increasingly urgent. Maqasid al-Shari‘ah,
or the objectives of Islamic law, provides Muslims
with a vital framework to navigate these changes
while remaining authentic, sincere, and steadfast in
their faith. Over recent decades, Maqasid al-Shariah
has attracted significant scholarly attention within the
Muslim world. However, some researchers have at
times misappropriated this concept, using it to justify
diluting Islamic teachings or misinterpreting Shariah
texts, often to align them with Western social and eco-
nomic norms. The literature on Maqasid al-Shari‘ah,
which emphasizes the proper interpretation and
practical implementation of Shariah teachings, has

become increasingly popular among Muslims. How-
ever, this literature frequently presents al-Shari‘ah
as a cure-all that can solve any problem the Muslim
ummabh has, and it is occasionally prone to hyperbole
and misrepresentation. However, it is crucial to ac-
knowledge that the ideas of Maqasid al-Shari‘ah have
been ingrained in the Quran and Sunnah since the be-
ginning. Genuinely achieving these goals requires a
deep comprehension of Shariah laws and how they
are applied in daily life. We can determine the goals
by comprehending the Shariah writings. The meaning
and concept of Magqasid al-Shariah, as well as its two
essential components that is the objectives of creation
(maqgasid al-khalq) and the objectives of Shariah
(magqasid al-Shariah), which are further divided into
three divisions that will be covered in detail later will
therefore be the exclusive focus of this article, since
Magasid al-Shariah is one of the most important and
intricate branches of Shariah.
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Justification of the choice of articles and goals
and objectives

The selection of sources for this study is justi-
fied by the need for methodological reliability and
doctrinal authenticity in examining Maqasid al-Sha-
riah. Priority is given to primary textual sources, the
Qur’an and authentic Sunnah, because Magqasid are
epistemologically derived from revelation. Classi-
cal works of usul al-figh, particularly those of Al-
Ghazali, Al-Shatibi, Al-Amidi, and Ibn Ashur, are
selected due to their foundational role in formulat-
ing and systematizing Maqasid theory through in-
ductive reasoning (istiqra’). Contemporary schol-
arly works and institutional standards are included
to analyze modern applications while assessing their
consistency with classical methodology. The re-
search objectives are defined accordingly: to clarify
the authentic meaning, scope, and limits of Maqasid
al-Shariah; to distinguish principled methodological
use from subjective or instrumentalized interpreta-
tions; and to demonstrate responsible application in
contemporary contexts. This focused selection en-
sures analytical coherence, prevents methodological
deviation, and acknowledges that conclusions are
normative and interpretive rather than empirical.

Scientific research methodology

This study adopts a qualitative, theoretical, and
analytical research methodology appropriate for
examining Maqasid al-Shariah as a normative and
interpretive framework. In addition to traditional
usul al-figh writings and the Qur’an and Sunnah, the
study also draws from modern scholarly literature.
It uses textual analysis to look at the intertextual co-
herence, contextual backdrop, and linguistic subtle-
ties of Shariah writings. Inductive reasoning is ap-
plied in a methodical manner to extract broad goals
from specific legal decisions. After that, a com-
parative approach is used to assess traditional legal
formulations in light of their contemporary imple-
mentations. While acknowledging that the results
are interpretive and non-empirical in character, this
methodology guarantees both conceptual accuracy
and academic rigor.

Results and discussion
The meaning and concept of Maqasid al-Shariah
(Objectives of Shariah)

Magqasid is the plural of magsad from the root
word (3al 2aly laad laata5). The word al-magsid
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(2=ial)) is the intended place or destination. Ac-
cordingly, what is meant by maqasid al-Shariah (the
objectives of Shariah) are the ends and goals that
are intended to be achieved though the teachings of
Shariah. Allal Al-Fasi’s description of Magqasid al-
Shariah, “Purposes and the secrets that the Lawgiver
laid down for each of its rulings,” is among the best
technical definitions (Al-Fasi, 1963).

The objectives of creation (maqasid al-khalq)

Humanity’s existence in this universe serves in-
herent purposes, meticulously derived by Muslim
scholars from various Quranic verses using induc-
tive reasoning. This is yet another objective of cre-
ation, as Allah says: “And it is He who created the
heavens and the earth in six days — and His Throne
had been upon water — that He might test you as to
which of you is best in deed...” (11:7). This verse
clearly conveys that the reward for obedient ser-
vants who achieve this objective, and the punish-
ment for those who fail, is based on the outcome of
these tests.

The objectives of Shariah (Maqasid al-Shariah)

These objectives are related to the scriptural
texts of the Qur’an and the Sunnah. Based on the
methodology of Imam Al-Shatibi, they are com-
posed of three divisions, namely: a) the objectives
of Shariah texts; b) the objectives of Shariah rulings;
and c) the objectives of the Lawgiver in legislation
(Al-Shatibi, 2004).

The objectives of Shariah texts (Maqasid al-Kh-
itab al-Shar’1)

The objectives of Shariah texts constitute their
intended meanings. The Shariah texts (the Noble
Qur’an and the Sunnah of the Prophet) serve as the
channel of communication between God, the Cre-
ator, and human beings. The primary objective of
divine scripture is to guide mankind, directing them
towards achieving their well-being, warding off
evils, and accomplishing the mission for which they
were created. Therefore, understanding the objec-
tives of these texts requires a proper method of in-
terpretation. While each text of the Qur’an and the
Sunnah has its own specific objective(s), providing
a detailed exposition of each is beyond the scope
of this article. Consequently, this article will focus
on the general objectives of Shariah texts and the
requirements for their proper understanding.

General objectives of Shariah texts

The general objectives of Shariah texts may be
summarized in the followings:

Introducing man to the realities of this universe
including: the oneness of God the Creator, the facts
of the unseen world, how the universe was created,
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the aim of that creation, and the fate of this universe
and the creatures in it.

Introducing people to the history of the Messen-
gers of God to mankind.

Setting moral, social and legal norms and rules
that govern human affairs on the individual as well
as social level.

Determining rights and duties.

Nourishing souls and spiritual life.

Guiding and motivating people to follow the
path of faith and achieve the mission they were cre-
ated for.

Requirements for a proper understanding of the
objectives of Shariah texts

It is also important to realize that for a proper
understanding of the objectives of Shariah texts,
certain requirements must be observed:

Approach Shariah texts as a source of knowl-
edge, not a tool to justify preconceived ideas or the
status quo.

Develop the ability to free yourself from the in-
fluence of deception and preconceived ideas. You
must dare to rethink your personal views and opin-
ions in light of Sharia texts, without attempting to
circumvent these texts to misinterpret them or jus-
tify existing concepts.

Shariah rulings objectives (Maqasid al-Ahkam
al-Shar’iyah)

These goals relate to the basic wisdom under-
lying the Shariah rules and the benefits that can be
gained by applying them. Ibn Ashur classified the
goals of the Shariah rules into various categories,
such as: general goals, specific goals, individual
goals, universal goals, and partial goals. However,
this article will focus solely on the general and spe-
cific objectives. (Ibn Ashur, 2006)

The general objectives of Shariah (the five uni-
versal values) (Al-Ghazali, 1997; Al-Amidi, 1983).

It is common among writers on Maqasid al-
Shariah, starting from Al-Ghazali, to relate the ob-
jectives of legal rulings to five general objectives,
namely: preserving religion, life, intellect, lineage,
and wealth. These five are variously called the five
essentials, the five universal values, or the general
objectives of the Shariah. Scholars of Usul al-Figh
offer different justifications for limiting these gen-
eral objectives to these five values. Al-Amidi, for
instance, believed that these five values comprehen-
sively cover all aspects of human life (Al-Amidi,
2015). Indeed, it can be argued that these five values
encompass the fundamental needs and foundations
upon which human life is based. Religion represents
the spiritual aspect of humanity and the guidance by

which individuals achieve the purpose of their exis-
tence in this universe. The preservation of life per-
tains to safeguarding the material aspect of human
existence. The preservation of lineage signifies the
aspect of continuity in human life. The preservation
of intellect represents the safeguarding of the very
tool of perception, thinking, and managing life’s af-
fairs, and serves as the basis of takleef (obligation).
Finally, the preservation of wealth denotes the mate-
rial sources essential for human life.

It is common among classical and contemporary
scholars to describe these five universal values as
the five necessities (dharuriyyat). Each of these five
universal values is really thought to be preserved
on three different levels: i) needs (hajiyyat), ii) re-
quirements (dharuriyyat), and iii) embellishments/
luxuries (tahsiniyyat). In particular, the preserva-
tion of religion (hifz al-din) includes a basic level
(dartriyyat), which is necessary for a person’s re-
ligiosity and requires the fulfillment of certain in-
dispensable prerequisites. In addition, it has a sec-
ondary level of necessities (hajiyyat), which are
bolstered by resources that support and improve
religious practice. Finally, religious preservation
achieves an enrichment stage (tahsniyyat) at a ter-
tiary level, encouraging progress and refinement in
its observance. In a similar vein, the preservation of
life (hifz al-nafs) involves a necessary dimension
(dartiriyyat) that necessitates vital steps to protect it
from destruction, weakness, vulnerability, or other
disturbances that could cause serious harm or catas-
trophe. The enrichment (tahstniyyat), which offers
means for a more pleasant, secure, or refined stan-
dard of living, is the greatest stage in life preserva-
tion. This same three-tiered classification applies to
the remaining three universal values: the preserva-
tion of lineage, the preservation of intellect, and the
preservation of wealth.

It is worth mentioning that the Lawgiver did not
give a list of necessities (dharuriyyat) neither in the
Quran nor in the Sunnah. However, the Quran and
the Sunnah clearly state that human necessities are
highly considered to the extent that meeting them
may justify committing unlawful things as in the le-
gal maxim: “necessities may justify the unlawful.”
The Quran gave some examples such as the permis-
sibility of uttering blasphemy, while secretly one
remains on the faith, in the event of falling under
severe torture, and eating forbidden things under ex-
treme hunger.

Due to the absence of precise boundaries be-
tween necessities (dharuriyyat) and needs (fajiyyat),
the distinction between them may be, sometimes,
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subject to discretion. Certain necessities are agreed
upon among scholars, while some others may be
subject to different views. That is because the ne-
cessities are not identified by name but rather by
features which may be subject to discretion. An ex-
ample of this is the different views on preserving
honour. Some scholars raised it to the rank of neces-
sities, while some others put in the level of needs.
However, this difference does not have any impact
in practice because all scholars agree on the obli-
gation of protecting honour in all its forms, as well
as on the prohibition of any assault on it, “Every
Muslim’s blood, property, and honor are unlawful
to be violated by another Muslim,” according to the
Prophet (Sahih Muslim).

The specific objectives of Shariah rulings

Specific objectives are those observed by the
Lawgiver within individual figh chapters or groups
of similar chapters. Examples include the objectives
of worship, marital relations, fighting, financial
transactions, punishments, and the judicial system,
among others. However, this article will limit its
focus to objectives related to worship, specifically
the five pillars of Islam. Worship in Islam funda-
mentally aims at achieving submission to Allah by
establishing a strong relationship with Allah Al-
mighty, following His guidance, being mindful of
Him, and feeling the need for His assistance. Ibn
Rashid Al-Qafsi eloquently describes the purposes
of worship: “Following desires is the origin of moral
corruption, and controlling desires is the source of
its therapy. If you get that, then acts of worship are
the sole remedies for illnesses of the heart, and God
Almighty sent them down to show people kindness
and to shine the mirror of their hearts so that they
could enter His friendly atmosphere in the fold of
His holiness (Al-Qafsi, 2011). All of the aforemen-
tioned objectives are clearly evident in the five acts
of worship traditionally known as the pillars of Is-
lam: prayer, zakat, fasting, pilgrimage, and the dec-
laration of faith (Shahada). Other significant acts of
worship, such as remembrance (dhikr) and supplica-
tion (du’a), further reinforce these objectives.

Objectives of Prayers

Allah has ordained prayer for several objectives.
We know some of them, while some others may be
hidden. In this section, we limit our discussion to
several objectives which are explicitly expressed in
Shariah texts:

Humility towards Allah. The performance of
bowing down, prostration, and supplications is the
highest rank of submission to Allah: “O you who
have believed, bow and prostrate and worship your
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Lord and do good — that you may succeed.” (22:77).
The rationale for ordaining prayer, according to Ibn
Rashid Al-Qafsi, is “humility and submission to Al-
lah, Who is Worthy of glorification, and softening
hearts by Allah’s remembrance”(Al-Qafsi, 2011).

Refining behaviour: “And establish prayer. In-
deed, prayer prohibits immorality and wrongdoing,
and the remembrance of Allah is greater. And Allah
knows that which you do.” (29: 45).

Strengthening the bond of brotherhood among
Muslims. This can be achieved especially through
congregational prayer: “The believers, both men
and women, are allies of one another. They enjoin
good, forbid evil, establish Prayer, pay Zakah, and
obey Allah and His Messenger. Surely Allah will
show mercy to them. Allah is All-Mighty, All-
Wise.” (9:71)

The correct observance of prayer leads to puri-
fication from sins and moral offenses. According to
Uthman ibn Affan’s account, the Messenger of Al-
lah said that a Muslim’s prior minor transgressions
are forgiven as long as they refrain from committing
large transgressions (Muslim) when they complete
ablution correctly and offer prayer with humility
and proper kneeling at the appointed hour.

Achieving harmony and inner peace: “In this
world, women and perfume have been made dear to
me, and my comfort has been provided in prayer,”
revealed the Messenger of Allah (al-Nasai).

Fasting Objectives

A related prophetic tradition confirms that fast-
ing has an expiatory effect. According to a well-
known hadith, anyone who fasts during Ramadan
with genuine faith and the goal of seeking heavenly
benefit will have their past transgressions forgiven.
According to Sahih al-Bukhari, fasting is therefore
required by Islamic law with particular goals, such
as achieving spiritual reward and repentance for
misdeeds (al-Buhari).

In the Quran, Allah says: “O you who have be-
lieved, decreed upon you is fasting as it was decreed
upon those before you that you may become righ-
teous.” (2:183)

Ethical conduct: A person who fasts exhibits
forbearance by refraining from the most potent de-
sires in the human spirit, such as food, drink, and
sexual activity. He also strives to restrain his desire
for retribution.

Objectives of Zakat

Zakat also has certain objectives which can be
summarized as follows:

Purification of the soul and elevating it from
avarice and love of money: Allah says in Quran:
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“Take, [O, Muhammad], from their wealth a charity
by which you purify them and cause them increase,
and invoke [Allah ‘s blessings] upon them. Indeed,
your invocations are reassurance for them. And Al-
lah is Hearing and Knowing” (9:103).

Fostering brotherhood and harmony among com-
munity members. This happens when zakat payers
become compassionate to the poor and share a por-
tion of their wealth with them. On the other hand,
the poor feel gratefulness and affection which purify
their souls from envy and hatred towards the rich.

Materialising gratefulness to God. Expressing
gratitude to Allah is not a mere statement but rather
a God pleasing act. The rich must express gratitude
to God by spending some money on helping others:
“Work, O family of David, in gratitude. And few of
My servants are grateful” (34:13).

Building social solidarity by helping the poor
and needy: the Prophet said in relation to zakat:
“then inform them that Allah has made a duty to
them of alms taken from their rich and given to their
poor” (al-Bukhari).

Building social solidarity by helping the poor
and destitute: The Prophet is said to have said,
“Then inform them that Allah has ordained a charity
upon their wealth, which is to be taken from the rich
among them and given to the poor among them” in
reference to zakat.

Pilgrimage Objectives

Furthermore, the fifth pillar of Islam, the pil-
grimage, has the following goals: Faith in Allah:
In order to respond to the call to pilgrimage by de-
claring, “I am here answering Your call, O Allah”
(Labbaika Allahumma labbaika) and to seek Al-
lah’s grace and forgiveness, a person doing the Hajj
leaves behind their family, their money, and their
nation and travels to the Sacred House in Makkah.
Quran says: “And proclaim to the people the hajj
[pilgrimage]; they will come to you on foot and on
every lean camel; they will come from every distant
pass “. (22:27)

Honouring Allah’s sacred rites: The basis of this
is that the Sacred House (al_adl cull) is the symbol
of uniformity and submission to Allah, and it is the
first of God’s houses founded on earth, as Allah says:
“Indeed, the first House [of worship] established for
mankind was that at Makkah — blessed and a guid-
ance for the worlds. In it are clear signs [such as] the
standing place of Abraham. And whoever enters it
shall be safe. And [due] to Allah from the people is
a pilgrimage to the House — for whoever is able to
find thereto a way. But whoever disbelieves — Allah
is free from need of the worlds.” (3:96-97)

Seeking Allah’s bounty: It’s about seeking Al-
lah’s blessings in both worlds: “That they may wit-
ness benefits for themselves and mention the name
of Allah on known days over what He has provided
for them of [sacrificial] animals. So eat of them and
feed the miserable and poor.” (22:18)

Teaching patience in the obedience of God:
The pilgrimage journey, especially in ancient times,
was a difficult one. Travelling, standing at Arafatt,
sleeping in mina for 3 days, crowding into throwing
the pebbles (jamarat) and performing circumambu-
lation, and most importantly showing extreme pa-
tience by not responding to any mistaken rude or
inappropriate behaviour of other pilgrims: “Hajj is
(during) well-known months, so whoever has made
Hajj obligatory upon himself therein (by entering
the state of ihram), there is [to be for him] no sexual
relations and no disobedience and no disputing dur-
ing Hajj.” (2:197)

Objectives of the Lawgiver in the legislation
methodology (Maqasid Al-Shari’ fi manhaj al-
tashri’)

This part refers to the principles and criteria the
Lawgiver considered in legislating Shariah rulings
such as consideration of the fitrah (human nature),
ease and tolerance, the universality of Shariah rul-
ings, balancing between interests and evils, and
consideration of the consequences of actions and
rulings. However, this article will focus on consid-
eration of the fitrah (human nature), ease and toler-
ance. (Qur’an 22:78; Al-Bukhari, 2002)

Consideration of fitrah (human nature)

Ibn Attiya defined fitrah as: “The creation, char-
acter and appearance that is inside the child’s soul,
which was prepared to distinguish the creatures of
God, to lead him to his Lord, to know his laws, and
to believe in him (Ibn Attia al-Andalusi (n.d.). Fitrah
is the mental, physical and psychological disposi-
tions of a person as he was created. Ibn Taymiyah
says: “Allah created people with the capability of
knowing and believing the truth, knowing the false-
hood and disbelieving in it, knowing the appropriate
benefit and loving it, as well as knowing the harmful
and naturally detest it.” (Ibn Taymiyyah, 2005). The
basic criterion in determining what is compatible
with the human fitrah and what is contrary to it is the
teachings of the divine revelation. What the Shariah
imposes on believers represents the human fitrah,
and on the contrary, what Shariah forbids is contrary
to the human fifrah. Allah says: “So direct your face
toward the religion, inclining to truth. [Adhere to]
the filrah of Allah upon which He has created [all]
people. No change should there be in the creation
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of Allah. That is the correct religion, but most of
the people do not know.” (30:30). God’s religion
is innate, since the fitrah is based on monotheistic
belief in Allah and readiness to do good (Al-Razi,
2018). Our Creator acknowledges peoples’ need to
satisfy their innate desires as males and females,
love for children and money: “Beautified for people
is the love of that which they desire — of women and
children, heaped-up sums of gold and silver, fine
branded horses, and cattle and tilled land. That is the
enjoyment of worldly life, but Allah has with Him
the best return.” (3:14). The Shariah permits the ful-
filment of pleasure and the satisfaction of human
needs. However, it explicitly rejects immoralities
and vices that lead to the corruption of human nature
and cause harm to individuals. Simultaneously, ev-
ery believer is required to balance their own rights,
the rights of Allah, and the rights of others.

Ease and tolerance

The Holy Quran stated in several verses that the
Shariah is easy and tolerant, and that Allah did not
intend to legislate the Shariah to overwhelm and tire
people but rather to facilitate and ease their lives:
“And strive for Allah with the striving due to Him.
He has chosen you and has not placed upon you in
the religion any difficulty. [It is] the religion of your
father, Abraham. Allah named you “Muslims before
[in former scriptures] and in this [revelation] that the
Messenger may be a witness over you and you may
be witnesses over the people. So, establish prayer
and give zakat and hold fast to Allah. He is your pro-
tector; and excellent is the protector, and excellent is
the helper.” (22: 78). In one of his Hadiths, the Proph-
et emphasized the significance of this issue: “The
most beloved religious practice to Allah is tawheed
(monotheism) and tolerance” (al-Bukhari). It does
not, however, imply complete lack of weariness and
adversity, as that is not achievable in this life. Life is
by its very nature full of challenges and exhaustion.
Every desire has a price. In this case, Allah: “We
have certainly created man to face hardships.” (90:
4). However, the difficulty that is not covered by
Shariah is an uncommon burden that could mislead
people, alter their behavior, and increase their anxi-
ety about how to deal with it. The Shariah provides
concessions (rukh’ah) for these kinds of afflictions.
However, such acts are prohibited if the hardship
stems from extreme and exaggerated religious ritual
performance, which is burdening oneself. People
were required to exercise moderation and carry out
their rites in a way that did not put them under undue
strain. “You should do what you are able to do, for
Allah does not get tired of giving you rewards and
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He continues to do so until you are exhausted,” the
Prophet expressed. Therefore, a believer would be
better off doing something modest but consistently
until they achieve their goals rather than exhaust-
ing themselves by performing God-pleasing deeds
and then stopping entirely. The activities that are
performed most consistently are the ones that Allah
finds most pleasant (al-Bukhari). The difference be-
tween the usual bearable hardship and the real labo-
rious hardship in performing religious rituals is the
effect: if continuing with rituals leads to interrup-
tion and causes real harm to one’s body, wealth, or
mental condition, the hardship is out of the ordinary.
If there is none of that, it is a usual hardship that
should be tolerated.

The Evolving Role of Magqasid al-Shariah

Magqasid al-Shariah is not a static concept but a
dynamic framework that allows for the adaptation of
Shariah norms to changing circumstances, in certain
situations, while remaining true to its core princi-
ples. The following examples composed of histori-
cal as well as modern cases illustrate how Maqa-
sid al-Shariah has been applied to address evolving
challenges.

For example, a story about the legal treatment
of lost property is reported by Ibn Hibban. Ac-
cording to this account, a man asked the Prophet
Muhammad about the ruling on luqata (lost items).
The Prophet gave the finding instructions to take
particular note of the item’s unique characteristics,
such as its fastening and container, and to publicly
disclose the find for a year. The finder was allowed
to utilize the item for personal purposes if the gen-
uine owner did not come forward during that time.
In response to the questioner’s specific inquiry
regarding a lost sheep, the Prophet said that such
an animal might be seized because it would other-
wise be vulnerable, either helping the finder or an-
other person or being prey to a wild animal. When
questioned about a lost camel, the Prophet advised
against seizing it, stating that a camel could survive
on its own by carrying its own water and moving
to grazing and watering locations until its owner
found it. According to this narrative, it was forbid-
den at the time to retrieve missing camels as there
was no fear of theft and they were not in urgent
danger. However, further historical events changed
the practical application of this decision. ‘Uthman
ibn ‘Affan issued instructions that stray camels
should be collected and sold as public trust waned
and they were vulnerable to loss or misappropria-
tion. This was a context-sensitive implementation
of the original legal premise.
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If the owner subsequently appeared, they would
be given the sale price. The underlying objective of
the initial prohibition against picking up stray cam-
els was to prevent their theft; but when they became
unsafe, this specific objective of prohibition ceased
to exist. Consequently, the practical application of
the underlying objective shifted to whether stray
camels should or should not be picked up, dem-
onstrating how the means to achieve the objective
adapt to new realities. According to Imam Malik,
Ibn Shihab claimed that stray camels were com-
mon during ‘Umar ibn al-Khattab’s reign and were
purposefully left unattended, with no one stepping
in to claim or manage them. Up to the caliphate of
‘Uthman ibn ‘Affan, who instituted an alternative
administrative strategy, this practice persisted. Ac-
cording to Ibn Shihab, ‘Uthman commanded that
these camels be made public and then sold; if the
owner subsequently came forward, he was to be paid
with the sale proceeds (al-Muwattan). This report,
which was conveyed under Imam Malik’s author-
ity through Ibn Shihab, shows a change in policy
in response to evolving societal circumstances (al-
Muwatta; Malik ibn Anas, 1985; Ibn Hibban, 1993).

As another example the fundamental prohibition
of usury (Riba) in Islam is well-known and clear, as
stated in Quranic verses and Hadiths of the Prophet.
However, the development of Shariah-compliant fi-
nancial standards by institutions like the Accounting
and Auditing Organization for Islamic Financial In-
stitutions (AAOIFI) demonstrates the application of
Magqasid al-Shariah in the modern context. Criteria
such as the 30% debt-to-market capitalization ratio
seek to balance the need for economic activity with
the avoidance of excessive debt and its potential

harms, thus upholding the broader objectives of eco-
nomic justice and stability. It should by no means
be understood that contemporary Muslim scholars
permit Riba in every situation simply because it falls
within this 30% threshold. Instead, such allowances
are applied on a case-by-case basis under certain
strict conditions (AAOIFI, 2023).

Conclusion

The Magqasid al-Shari’ah represents a funda-
mental paradigm by which Muslims can meaning-
fully address the complex issues of our time by
placing Islamic teachings within a comprehensive
ethical framework. Grounded in the Qur’an, Sun-
nah, and classical usul al-figh, it provides a meth-
odology for interpreting Shariah texts, rulings, and
legislative objectives while maintaining their essen-
tial purposes. Textual analysis, inductive reasoning,
and comparative assessment show that Maqasid
adapts to changing circumstances. Historical ex-
amples, such as the legal handling of lost property,
and contemporary cases, such as Shariah-compliant
financial standards, demonstrate how objectives
guide practical solutions while safeguarding justice
and welfare. The framework emphasizes ease and
tolerance, ensuring that religious obligations remain
achievable and consistent with human nature. By
clarifying the authentic meaning, scope, and meth-
odology of Maqasid, this study strengthens Islamic
jurisprudence, linking classical theory with modern
practice. Maqasid al-Shari‘ah provides a principled
and adaptable guide for ethical, legal, financial, and
social decision-making, maintaining the objectives
of Islamic law in a changing world.
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ABTOPAAPTA APHAATAH AKITAPAT

Ka3YVY Xa6apubichl, JliHTaHy cepusichl ;KypHaJIbIHA
JKAPHUSIIAYFA YCBIHBIIATBIH MAKAJIAJIAPFA KOHBLIATHIH TEXHHKAJIBIK TaJlanTap:

Kypnanga marepnannapas! xapuszay Open Journal System, onmaiin xibepy skoHe peleH3HsIay KyHeci apKbUIBI )KY3€ere achl-
peutasl. JKyitere Tipkeny HeMece Kipy «Mareprangap/ast xkibepy» OemiMiHae KOJ KEeTIMI.
KoppecnonneHys aBTopsl Ky pHaIIFa Xapysulay YIIiH iIece XaT YChIHyFa MiHAETTi.

ABTOpJIapFa KOHBLIATHIH TAJIANTAP:

e Penakroprap amKachl KYypPHAJIBIH FRUIBIMU OaFbITHI OOMBIHIIA UITepine xaprsulaHOaraH Makaianapasl KaOeuinaiiner. Ma-
kananap TEK xypran caiiteiabie (Open Journal System Hemece Editorial Manager) ¢pyHKIMOHANBI apKbUIBI )KYKTEIITCH JKaFnaina
(doc, .docx, .rtf) popmaTTapsiHIa HMEKTPOHABI HYCKa[a YCHIHBLIA B

e [llpudt exmemi — 12 (annarna, TyifiH ce3nep (6ecey), onpeduerTep Ti3iMi MEH COHBIHAAFHI aBTOPIAP TYPAJIbl MAJIIMET, Tad-
muua — 10), mpudr — Times New Roman, Typananysl — MOTIHHIH eHiHe colikec, apalibIFbl — Oipitik, a3at xoi — 1,0 cM, xuexrepi:
JKOFapFbl, TOMEHT1, OH OHE COJI )KaFbl — 2 CM.

e Cyper, Tabnuma, rpaduk, IuarpamMma xoHe T.0. MOTIH iIIiHAe MIHACTTI Typie HOMIpi KOHE TaKbIpbIObIMEH KopceTineai (Mbl-
caisl, 1 cyper — Cyper TaksIpb1Obl). Cyper, Tabnmuia, rpaduk, 1uarpaMMaIap/bH CaHbI KaJIlbl MaKasa KeneMinig 20% MermepineH
acriaybl KaxeT (keit xargaiina 30%).

e Maxkana kejeMi Kipicrie 0eiMiHEH KOPBITBIHIBI OeiMiHe JeiiH (aBTopiap Typajbl MAJIIMET, TaKbIPHIObI, aHaaTa, TYHiH
ce3/ep MCH 1eOUeTTep Ti3IMIiH KOCMaFaH/1a) OJIeyMETTIK-TyMaHUTapbIK Oarbirtap yiria 3000 ce3nen kem 6omaybl opi 7000 ces-
JIeH acriaybl Kepex.

Makasia KYpbLIBIMBI (MaKajaansl pacivmaey ymin YJITI-Hi KoniaHbIHBI3):

Aneawixor bem:

e Bipinmi sxonna — FTAMP/IRSTI/MPHTH sewMipi (grnti.ru), TypajaHybl — COJ JKaK, HIeTKe Kapai, mpudT — KajiblH, 12.

e Maxkana aBropsl (-1apel) — MHuIMaIgap MeH Teri, )KyMbIC OpHbI (MyLIemiri/adpduiranms), Kajua, MEMIICKET, JIEeKTPOHIbI
MOIIACHI — KA3aK, aFbUILIBIH )KOHE OPBIC TiIH/IE jKa3bLIaIbI.

e Makana TakbsIpsIObI (Tek Makana Tininge BAC OPIIITEPMEH, aynapnamaps! Oaerrerigeii) MakagaHbIH MOHI MCH Ma3My-
HBIH afKBIH/AI TYPYBI KaXKET KOHE OKbIPMaHHBIH Ha3apbIH ayJapapibIKTail 00ysl KaxeT. TaKbIphIN KbICKA, aKIapaTTel 00IysI opi
JKaproH ce3Jep HeMece KbICKApFaH Co3/iepAi KaMThIMaybl KepeK. TaKbIPBINTHIH JaHbIKTHI Y3BIHABIFBI — 5-7 co3zieH (Keil xaraaiina
10-12 ce3) Kypanasl, TypajlaHybl — OpTAIBIKKA Kapail. Makaia TakbsIpbIObl MiHACTTI TYPAE Ka3aK, aFbUIIIBIH KOHE OpbIC TUIAEpiHIe
YChIHbLIAAbI.

e AHJaTna KejieMi Ka3ak, aFbUILIBIH jkoHe opbIc Tinaepinae 150-300 ce3 apasibirbiHga 60Iysl THIC.

Amnparna KypsutbiMbl kenecigeid MIHJIETTI TapmakTapasl KaMTHIBL:
3epTTey TaKbIPHIOBI JKAIIIBI KipicIe co3,

FreuteiMu 3epTTeyIiH MaKcaThl, HETi3ri OaFbITTapbl MCH OB,

JKYMBICTBIH FBUIBIMH JKOHE TOXKIPUOEINiK MOHIHIH KbICKAIIA CHITATTaMAaCHhI,

3eprTey d/liCHaMacChIHbIH KbICKAIIA CUIIATTaMacChl,

3epTTey KYMBICBIHBIH HETi3rl HOTHKEIepi, Tajiayiap MeH KOPbIThIHABLIAD,

JKyprizinaren 3epTTeyaiH KYHIBUIBIFBI (aTaJIMBIII )KYMBICTBIH COKeC O1TiM calachlHa KOCKAH YIeci),
JKyMBIC KOPBITBIHABICBIHBIH TOKIPUOECTIK MOHI.

Tyitin ce3nep/TipkecTep — Ka3ak, OpbIC )KOHE aFBUIIIBIH TUTIHAE 5 CO3.

Kipicne 0eJiiminae mMacesieHiH Ka3ipri 3aMaHIaFbl MAHBI3IBLIBIFBI MEH MOHI TypaJibl JKa3bllia KeJie, KeJICCieH Herisri
3JIEMEHTTEPICH KYypasabl:

e TakpIpbINTHI TAHAAYABI I9iieKTeY KoHe MaKcaThl MeH MiHaeTTepi. TaKkpIphIN TaHAAy HETi34eMeci; TAKBIPHINTHIH HEMece
poOJIEMaHbIH ©3eKTUIIr. TaKbIPBINTHI TaH Ay HET131EMECIHIE LITepriiepAiH ToxXIpUOSCiHIH CHTIATTaMAaChl HEeTi31HIe MPOoOIeMaIbIK,
JKaFasiTTap/IbIH 0ap-KOKTHIFBI Xabaprnanaas! (Oenrini Oip 3epTreynin 00iMaysbl, )kaHa HBICAHHBIH Maiaa 0oiys! xoHe T.0.). Takbl-
PBINTBIH 63CKTIIr OCHI TAKBIPBINTBI OKYFa JICTCH JKANIbI KBI3BIFYIIBLUIBIKIICH aHBIKTATA b, OipaK KOHBUIFaH CypaKTapFa TOJBIMIIbI
KayanTbIH OOJMaybIHAH TaKbIPBINTHIH TEOPHSIIBIK, HEMECE TOKIPUOEIIK MaHbI3ABUIBIFBIMEH JIOJILIICHE].

® )KyMBICBIHBI3IBIH HBICAHBI, IOHI, MAKCAThI, MiHAETI, O/1iCi, TOCLNI, 6OIKaMbI MEH MaHBI3bIABLIBIFBIH AaHBIKTAY. 3€PTTEY MaK-
caThl Te3UC ApJeNAepiMeH OaillaHbICThI, SIFHH 3€PTTEY MIOHIH aBTOP TaHAaFaH aCMEeKTige YChIHY OOJMbIN TaObLIa bl

e FouibiMu 3epTTey dicHaMachl. Marepuan MeH dIicTep — MaTepUaJapAblH CUIIATTAMACHIHAH JKOHE JKYMBIC OapbhIChIHAH,
COHJIali-aK, KOJJIAaHBUTFaH 9/IiCTEP/IiH TOJBIK CHIIATTAMAChIHAH TYPAaJIbl.

e HoaTumikenepi :koHe TaNKbLIaMAa. 3epPTTEYy MaTCPHATIBIHBIH CHIIATTAMACHI OHBIH CAHJIBIK JKOHE CallajbIK KaFblHaH OciHele-
HyiH OGinaipeni. MarepuaiiplH cunaTramMachl — 3epTTey HOTKENIepi MEH d/iCTepiHiH CEHIMIUIITH aHBIKTalThIH (pakTopiap/bH 0ipi
0oJIBINTAOBLIA IBI.

e byn OesiMzie MoceleHiH Kajlail 3epTTenreHi OasHaanaasl: OyphIH )KapHsIaHFaH MPOLeAypatapasl KaiTamaMaiThIH MOIIMET-
Tep; MaTepHajiap MCH 9IICTEep Il KOMIaHy Ke31He MiHIETTI TYpAe KaHAJBIK CHTi3y apKbLIbI )KaOIBIKTHI COMKECTCHIIPY (OaFmapia-
MAJTBIK, J)KacaKTay) )KoHE MaTepHalIapIblH CUIATTAMACHI KOJIAaHBLIA/IbI.
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FruteimMu oicTemere:
3epTTeNy CYparbl/CypaKkTapsbl;
rUrnoTe3a (Te3uc);

3epTTey Ke3eHAepi:

3epTTey daicTepi;

3epTTEY HOTHKEINEPI.

® Ojebuer moybl OeMiMiHIC METEIIK aBTOPIAPIbIH aFBUIIIBIH TUTIH/ETI 3epTTeY TAaKbIPBIOBIHIAFRI iprei )KOHE KaHa CH-
OexTepi (kemiHae 15 KYMBIC), FBUIBIMH YJI€Cl TYPFBICBIHAH OCBI XKYMBICTapFa Tallay, COHJali-aK MaKajlaHbI3a TOJBIKTHIPHUIFAH
3epTTey KeMILTIKTepi KAMTBUTYbI KepeK.

e [llpIFapMara KaThICHl KOK KOIITETeH ClTeMeNepAiH 00Iybl HeMece ©31HI3IH JKETICTIKTEPiHi3 Typabl, ajAbIHFBI KYMBICHI-
HBI3Fa cinremenepaiH OomysrHa XKOJI EEPIHMEﬁﬂI.

e Hormxenep oHe TaNKbUIay 0eJiMi — CI3iH 3epTTey HOTIIKENEpiHI3Al TaljayFa XoHe MiKipraJacyra MYMKIHIIK Oepexi.
3eprrey OapbICHIHIA aJbIHFAH HOTIDKENIEP TYpPasbl KOPBITHIHABI Oepisie/ii, Heri3ri MoHi anbuIaapl. Opi Oyl MaKalaHbIH MaHbBI3IbI
GemiMaepinin Oipi. OHIa ONapbIH KYMBICHIHBIH HOTH)KEJICPIH TaJIall, COMKeC HOTHIKENIEPIH aJJIBIHFbI )KYMBICBIMCH, TaJIIay1aphl
MEH KOPBITBIH/IBUIAPBIMEH CalIbICTBIPFAH A TAIKbIIAY KAXKET.

e KopbITBIHABI, HOTHKE — OChI KE3CH/IET] KYMBIC HOTHIKEJICPIH JKMHAKTAY )KOHE KOPBITHIHABLIAY; aBTOP aJlFa KOHFaH TYXKbI-
PBIMHBIH PACTBIFBIH JKOHE alIbIHFAH HOTHKEJIEP/i €CKepe OTHIPHIM, FHUIBIMU OLTIMHIH €3repyi Typasibl aBTOP/IbIH KOPBITBIH/IBICBIH
pacray. KopbIThIHIBI aOCTpaKTili GoJIMayBl KepeK, oapAbl Oeriii Oip FRUIBIMHU callaJlaFbl 3epTTEY HOTIDKEIEPIiH KOPBITHIHIbLIAY
YIIiH, YCBIHBICTAP/bI HEMECEe OJIaH dPi )KYMBIC iCTeY MYMKIHJIIKTEPIH CHIIAaTTal OTBHIPHIN KOJJaHy Kepek.

o KOpBITHIHIBIHBIH KYPBUIBIMBIH/IA: 3ePTTEYIIH MaKcaTTapbl MeH oj1icTepi kanait? Hotmxkenepi kanaaii? Kanmgaii TyXbIpbim-
nap 6ap? Jlamynsl eHrizy, KoJIiaHy MepcreKTHBagapbl MeH MyMKIHIIKTepi KaHaail? qereH cypakrap Oomybl Kepek.

e Aurbic (MiHAETTI eMec). MyH/1a MaKaTaHbIH Kap KbUIBIK AEPEKTEpi, MY IeIep KalIIbIIBIFBIHBIH Oap->KOFBI Typajibl akmapaT
JKazbUIaJIbL.

OnedunerTep. OneOUETTEp Ti3IMi OICYMETTIK-TyMaHUTAPIIBIK OarbITTap OOWBIHINA KeMiHe 15 araymaH Typajsl, ajl aFbUIIIBIH
TUTIHZET1 91e0HeTTep IiH KalTbl caHbl keMinae 50% Oomysl kepek. Erep oe0uertep TiziMiHIe KUPHIUTUIIA/A )KAPhIK KOPIeH eHOCK-
Tep OoJica, ciaTemenep Ti3iMiH eKi HYCKaJa YChIHY KaKeT: OipiHIIici — TyImHycKaaa (KUpHIUIHIA), eKIHIIICI — pOMaHH3alUsIaHFaH
angasutre (Tpancaurepauus — http://www.translit.ru).

Pomanmzanusinanran Oubnuorpadus xenecineil 60omybsl kepek: aBrop (J1ap) (TpaHcauTepanms) — (Kakmia immiHzae XKbul) —
TpaHCIUTEepalUsUIaHFaH HYCKAIaFbl MaKalla TaKbIPBIObI [MaKaia TaKbIPBIOBIH aFbUIIIBIH TUTIHE TOPT OYPBIIITHI JKaKIIara aynapy|,
OpBIC TUTIHJIET] IEPEKKO3/IiH aTaysl (TPAaHCIUTEPaIHs HEMece aFbUIIIBIH) aTaybl — 0ap 0oJica), aFbIIIIBIH TUIIHET] 6achUIBIM MOJi-
METTepi.

Mouicaner: Gokhberg, L., Kuznetsova, T. (2011). Strategiya-2020: novye kontury rossiiskoi innovatsionnoi politiki [Strategy
2020: New Outlines of Innovation Policy]. Foresight-Russia, 5(4), 8-30. https://doi... [laiinanansuiran oaedbuertep Tizimi andaBut-
Tik TopTinTe kenripineni opi TEK moaTiHre cinTeme kacaiaraH )KYMBICTap FaHA KOPCETLIE].

Pomanmzanusinanran OuOIHOTpadUSHBIH CTHITI, COHIAN-aK SJIeyMETTIK-TyMaHUTAPIIBIK callaiapFa apHaJIFaH aFbUIIBH (0acka
IeTeN) TUTIHJET] JepeKkKo3aep — AMepHKaH/IBIK IICUXOJIOTMSUIBIK KaybIMAACTHIK (http://www.apastyle.org/) ynrici nmaigananbsuiaisl.

Oneduerrep Tizimi APA (American Psychology Association — Amepuka [Icuxonorust ACCONUAIMSACH) CTHIIHIIE POCIMIIETET].

By Genimie MbIHATIAp €CKEPiTyi Kepek:

® FLUIBIMHBIH OChI CaJaChIH/A JKAPBIK KOPIeH XKOHE aBTOP IIbIFAPMAIIBUIBIFBIH/IA HETi3/Ie/ITeH HEeTi3r1 FhUIBIMU OachUIbIMAAD,
QIIBIHFBI KATapIIbl 3€PTTEY DICTEPl CIITEMEre ajJbIHAIbI;

® 03 eHOEKTEpiHi3re MIaMaiaH THIC CIITeMe yKacayJaH ayinak OOJBIHBI3;

e TMJI/KCPO aBropiapbIHBIH OachUIBIMAAPBIHA MIAMaJaH THIC CLITEME XKacayaH ayllak OOJIBIHBI3, DIEMIIK TOKIpHOEeH] KO-
JIaHBIHBI3;

e OubmHorpadusIIBIK, Ti3iMae OeNTiii MIeTENIIK aBTopIap MEH 3epTTeyIIiiep MaKaia TaKbIPHIObI OOMBIHINA IIBIFApFaH ipreii
HKOHE O3€KTI KyMbICTap OOITybl KEpeK.

® OJCyMETTIK-TYMaHUTAPJIbIK OaFBITTaFBl MOTIHTE CLITEMeIep MOTIH iIIiH/Ae JKaKIIaHbIH iMIiHAe OipiHIII aBTOPBI, MIBIKKAH
JKBUTBL: TTapaKkThIH (OeTTepin) caHbl kopceTineni. Mbicabl, (3anecckuid, 1991: 25). Erep spebuertep Tiziminze 6ip aBTOpABIH Oip
JKBUT 1IIHJIE KapHUsUTaHFaH OipHeNIe >KYMBICHI 00JIca, MIBIKKAH KBUIbIHA «@», «O» apIIi xoHe T.0. Oenri Kolbuiaasl. Meicansl, (Ca-
nyosa, 2001a: 15), (Camyosa, 20016: 22). XKaparsuibicTaHy MaKajiajiapsl YIIiH clITeMelep TOPTOYPBIITHI )KaKIIaaa KeJITipireH,
MOTIHTe ClITeMellep KeNTIpUIreH )KyMBICTap KopceTiIreHaeil HoMipieHe .

Bbudanorpadusasik cintemenepai pacimaey ymin Mendeley Reference Manager KypaJibIH naiiiajana ajaacbis.

Makauia :xxkapusiiay KyHbl — 60 000 Tenre (doc, .docx, .rtf) A4 hopmarTapbiHIa SMIEKTPOHABI HYCKala YCHIHBUIA/bI).
PexBusurrep:

«On-Oapabn arbiHaarsl Kazak yITTHIK yHUBEPCUTET» KOMMEPIHSUIIBIK, €MeC aKIIHOHEPITiK KOFaMBbI
Hnpgexe 050040

Mexkemxaii: Anmarsl K., oia-Dapabu qanrbuibt 71

BUH 990140001154

KBE 16

AO «First Heartland Jysan Bank»

NUK KZ19998CTB0000567141 — tenre

NUK KZ40998CTB0000567151 — USD
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