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RELIGIOSITY TRENDS AND PSYCHOLOGICAL EFFECTS
OF RELIGIOUS COPING IN POST-SECULAR SOCIETY

The article systematically examines the role of religious coping in personal adaptation within post-
secular society, based on a comprehensive theoretical analysis. The aim of the study is to analyze the
processes of institutional transformation and semantic restructuring of religion in relation to the phenom-
enon of new religiosity and to identify their psychological consequences. The scientific novelty of the
study lies in considering religious coping as a meaningful structure that ensures an individual’s psycho-
logical adaptation in post-secular context, as well as in systematically identifying the psychological ef-
fects of its positive and negative forms. The research methodology is based on the integration of classical
sociological and psychological theories, the use of contemporary empirical studies, and a comparative
analysis of theoretical and empirical data. The comparative analysis demonstrates that the impact of
religious coping depends on its content orientation: positive religious strategies enhance cognitive re-
appraisal and coping self-efficacy and are associated with a stable increase in resilience and subjective
well-being, whereas negative religious interpretations are characterized by higher levels of psychologi-
cal distress, anxiety, and internal conflict. The practical significance of the study lies in substantiating
that religion in contemporary society functions not only as a social institution but also as a dynamic
socio-psychological resource that structures an individual’s system of meaning and ensures psychologi-
cal stability and adaptation. The results of the study contribute to the development of new theoretical
approaches at the intersection of philosophy of religion and psychology of religion by providing a deeper
understanding of the mechanisms of personal adaptation through religious coping.

Keywords: Post-Secular Society, Religious Coping, Meaning System, Psychological Adaptation,
Subjective Well-Being
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MocTceKkyAspAbl KOFaMAAFbl AiHAAPABIK, TEHAEHLMSIAAPbI
)KOHE AiHM KOMUHITIH, MCUXOAOTUSIAbIK dcepi

Makaraaa MnoCTCeKYASIPABIK, KOFaM >KaF AAMbIHAAFbl AiHM KOMMHITIH TYAFaAbIK, 6EMIMAEGAYAETT POAI
KELeHA] TEOPUSIAbIK, TAaAAQy HEri3iHAE XKYMEAl TYpAEe KapacTbIpblAaAbl. 3ePTTEYAIH MaKcaTbl — AiHHIH
MHCTUTYLIMOHAAABIK, TPAHCOPMaLMSICbl MEH MaFbIHAAbIK, KalTa KYPbIAYbl YAEPICTEPIH XKaHa AIHAAPAbIK,
deHoMeHIMEH ©3apa GaiAaHbICTa capaAarl, OHbIH MCUXOAOTMSIAbIK, CAAAAPbIH alKbIHAAY. 3epTTeyAiH
FbIAbIMM >KaHAAbIFbl AIHW KOMWHITI MOCTCEKYASIPABIK, KOFaM >KaFAalbIHAQ TYAFaHbIH MCUXOAOTUSIABIK,
6eniMAEAYIH KamTamacbi3 eTeTiH MafblHAAbIK KYPbIAbIM PETIHAE KeleHAI TYPAE KapacTblpybIMeH
>KOHE OHbIH, MO3UTUBTI >KOHE HeraTvMBTi (DOPMAAAPbIHbIH, MCUXOAOTUSIAbIK, CAAAAPbIH XXYMEAI Typae
aKbIHAQYbIMEH aHbIKTaAaAbl. MakaAaHbIH SAICHAMaCblH MCUXOAOTUSIAbIK, YKOHE OAEYMETTaHYAbIK,
TEOPUSIAAP MHTErpaumsicbl, 3MMMPUKAAbIK, SAICTEP, COHAAM-aK TEOPUSIAbIK, KOHE 3MMUPUKAABIK,
AEpeKTepre >KYpPri3iAreH CaAbICTbIpPMaAbl TaAAdy BAiCTepi KypanAbl. MyHAQlM TaapayAap HerisiHae
AIHM KOMMWHITIH bIKMaAbl OHbIH Ma3MYHAbIK, OafbITbiHA TOYEAAI €KEHIH ASAEAAECE, aA HeratuBTi
AIHW MHTeprnpeTaumsaAap NMCUXOAOTUSAbIK, AUCTPECC, MA3aCbI3AbIK >KOHE ilIKi KAKTbIFbIC AEHremiHiH,
apTybIMEH CMMATTaAATbiHbl ASAEAAEHAI. JKYMbICTbIH TXIpMOEAIK MBHI AiHHIH Kasipri kofamaa Tek
SAEYMETTIK MHCTUTYT eMeC, TYAFaHbIH MafblHa XXYMECiIH KYPbIAbIMAANTbIH, MCUXOAOTUSIABIK, TYPAK ThIABIK,
neH 6GeniMAEAYAI KamTamacbi3 eTeTiH AMHAMMKAABIK SAEYMETTIK-TICUXOAOTMSIABIK, PECYPC PETIHAE
HerispeAeTiHiMeH ailkbliHAAAaAbl. KOAXKETKI3IAreH 3epTTey HaTuXKeAepi AIHW KOMWHITIH TYAFAAbIK,
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TepeH TYCIHAIPY apKblIAbl AiH (PUAOCOUACHI MEH AiH MCUMXOAOTMSACHI CAaAaAAPbIHbIH TOFbICbIHAQ >KaHa
TEOPMSIABIK, ManbIMAQYAAPAbBI AAMbITYFa YAEC KOCAABI.

Ty¥iH ce3aep: NMOCTCEKYASIPAbI KOFaM, AiHWM KOMUHE, MaFbiHa >KYMECi, MCUXOAOTMSIAbIK, GEMIMAEAY,
Cy6ObeKTUBTI UTiAiK
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TEHAeHLI,MM PEAMIMO3HOCTU U NMCUXOAOTUYECKHE 3Cb(]beKTbl
PEAUTUMO3HOIo KOnuHra B NOCTCEKYASIpHOM 06l.l.I,ECTBe

B cTatbe Ha OCHOBE KOMMAEKCHOIrO TEOPETUYECKOrO aHaAM3a MCCAEAYETCS 3HaUeHUe PeAUruo3-
HOro KOMWHra B MpoLeccax AMYHOCTHOWM aAanTaLuumM B YCAOBMSIX MOCTCEKYAspHoro obuecTsa. Lleab
MCCAEAOBaHMS — MPOAHAAM3MPOBATb MPOLECChbl MHCTUTYLIMOHAABHOM TpaHC(opMaLmn 1 CMbICAOBOM
peKOHMUIrypaLmm peAurum Bo B3aMmMoCBs3u ¢ (heHOMEHOM HOBOW PEAMITMO3HOCTU U BbISIBUTb MX MCUXO-
AOTMYecKMe NMoCAeACTBUS. HayuHas HOBM3Ha MCCAEAOBaHUS 3aKAIOYAETCS! B PACCMOTPEHUM PEAUTMO3-
HOrO KOMMHra Kak CMbICAOBOM CTPYKTYpPbl, 06eCreunBaloLLein NCUXOAOrMUYECKYIO aAanTaumio AMMHOCTH
B MOCTCEKYASPHOM KOHTEKCTE, & Tak>XKe B CUCTEMHOM BbISIBAEHMM MCUXOAOTMYecKmX 3phekToB ero no-
3UTMBHbIX M HEraTUBHBIX (POPM. MEeTOAOAOIMS MCCAEAOBAHMS OCHOBaHA HAa MHTErpaLMm KAACCMYeCcKmx
COLIMOAOTMYECKMX U NMCUXOAOTMUYECKMX TEOPUI, UCTIOAb30BaHMM COBPEMEHHBIX SMMUPUYECKMX MCCAEe-
AOBAHWI, a Tak)Ke CPaBHUTEABHOM aHaAM3€e TEOPETUYECKMX M IMIUPUYECKMX AaHHBIX. CPaBHUTEAbHBIN
aHaAM3 TEOPeTUYECKMX M IMMUPUYECKMX AAHHBIX MOKa3blBaeT, YTO BAMSIHME PEAMTMO3HOro KOMMHra
3aBMCUT OT €ro CoAepKaTeAbHONM HanpaBAEHHOCTU: MO3UTUBHbIE PEAMIMO3Hble CTpaTernmM yCuAmBa-
IOT KOTHUTMBHYIO MepeoLeHKy W KOMUHr-3¢pheKTUBHOCTb, CBS3aHbl C YCTOMUMBbLIM MOBbILLIEHWEM pe-
3MABEHTHOCTU 1 CYObEKTUBHOIO BAAronoAyumsi, TOrAQ Kak HEraTvBHblE PEAUTMO3HbIE MHTeprpeTaLmm
XapakTepm3yloTCsS POCTOM MCUXOAOTMYECKOrO AMCTPeCcca, TPEBOXXHOCTU M BHYTPEHHEro KOHMAMKTA.
MpakT1yeckas 3HAYMMOCTb 3aKAIOYAETCS B 0OOCHOBAHUM TOrO, YTO PEAMTMs B COBPEMEHHOM 00Le-
CTBE BbICTYMaeT He TOAbKO KaK COLMAAbHbIA MHCTUTYT, HO U KaK AMHaMWYeCKWii COLMAAbHO-MCUXO-
AOTMYECKUI PECYpPC, CTPYKTYPUPYIOLLMIA CUCTEMY CMbICAOB AMYHOCTU M 0BECreunBaloLLmii NCUXOAO-
FMYECcKylo YCTOMUMBOCTb, M apanTaumio. PesayAbTaThbl MCCAEAOBAHUS CMIOCOOCTBYIOT Pa3BUTMIO HOBbIX
TEOPETUYECKMX MOAXOAOB Ha CThIKE (PUAOCOMDUN PEAMTUM U MCUXOAOTUM PEAUTUM 3a CUET BoAee TAy-

6OKOro NMOHUMAaHMA MEXaHU3MOB AMYHOCTHOM aAanTaunm vepes pe/\l/ll'l/IO3Hbll;1 KOMWHT.
KAtoueBble caroBa: NOCTCEeKyAdpHoe O6UJ,€CTBO, pe/\l/ll'l/lO3Hbll7I KOMWHI, CUCTEéMa CMbICAOB, MCNXOAO-

rmyeckas aparnraums, CyObekTMBHOE OGAAronoAyumne

Introduction

Present-day society is undergoing a rapid and
internally complex phase of socio-cultural transfor-
mation. Globalization has intensified the intercon-
nectedness of cultural spaces, expanding the diver-
sity of value systems and reinforcing the plurality of
meanings. Alongside this, the rise of individualiza-
tion has foregrounded personal autonomy, leading
to a relative decline in the regulatory influence of
traditional institutions that once structured social
life. Simultaneously, the fast advancement of digita-
lization and information technologies has radically
changed the mechanisms by which belief is created,
maintained, and transferred as well as the channels
through which religious knowledge and practice are
spread. The topic of existential security has become
more pertinent in times of socioeconomic instabil-
ity, geopolitical upheaval, and future uncertainty.
This has increased the need to look for sources of

meaning that might maintain a person’s inner stabil-
ity. In this intricate setting, the phenomena of reli-
giosity is being studied more and more as a possible
tool for socio-psychological adaptation rather than
just as a conventional belief system.

Religion occurs in the post-secular sphere as
a modified source of meaning and symbolic re-
source rather than as a phenomena completely re-
moved from public life. Later developments have
shown processes of desecularization, with religion
reemerging as an important institution of meaning
within public discourse, despite theories of secular-
ization predicting a reduction in the social impor-
tance of religion. However, this “return” is mostly
achieved through unique, selective, and syncretic
forms of belief rather than through conventional
institutional frameworks. In academic literature,
this phenomenon is referred to as “new religiosity.”
New religiosity is based more on individual experi-
ence, subjective belief, and spiritual quest than it is
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on institutional limiting factors. It involves seman-
tic syncretism, the blending of diverse religious and
cultural elements, and also encompasses quasi-reli-
gious and pseudo-religious phenomena. In this con-
text, religion appears not merely as a set of dogmatic
norms, but as a phenomenon that shapes an individ-
ual’s own structure of meaning and provides an in-
ternal system for interpreting life experience. Thus,
religiosity becomes a meaning-oriented framework
formed within the individual’s inner world, guiding
their interaction with social reality.

On this theoretical basis, the research problem
is formulated as follows: through what mechanisms
does new religiosity influence an individual’s psy-
chological adaptation? In conditions of social insta-
bility and existential uncertainty, how does it shape
strategies for coping with stress and crisis? These
questions call for an analysis of religiosity not mere-
ly as a cultural or social phenomenon, but as an inte-
gral component of the individual’s adaptive system.

Psychological adaptation refers to an individu-
al’s capacity to maintain inner stability in situations
of stress, uncertainty, and crisis. This phenomenon
is closely related to the concepts of resilience, sub-
jective well-being, and emotional balance. Under
conditions of ongoing change, individuals face
the weakening of external supports and are com-
pelled to rely more on internal resources. One such
resource may be religiosity. Through its role in
meaning-making, religion influences cognitive re-
appraisal: interpreting difficulties as tests, fate, or
opportunities for spiritual growth facilitates emo-
tional regulation and promotes more adaptive forms
of acceptance. Belief in God strengthens a sense of
existential security and helps preserve inner stability
in situations where control is limited.

In this process, religious coping takes on par-
ticular importance. It refers to the use of resources
connected with the sacred to make sense of stress
and crisis. Its positive forms include faith, prayer,
hope, patience, and interpreting difficulties as a spir-
itual test; its negative forms may appear as spiritual
doubt, viewing suffering as punishment, or inner
spiritual conflict. Theoretically, this relationship can
be described through the sequence “ new religiosity
— meaning system — religious coping — psycho-
logical adaptation™: the structure of belief shapes
an individual’s orientation toward meaning, which
in turn influences coping strategies in situations of
stress. At the same time, the impact of new religi-
osity is not one-dimensional. It can strengthen in-
ner stability, hope, and existential meaning, thereby
enhancing resilience. However, if the system of be-

lief is fragmented or remains superficial, it may lead
to cognitive dissonance and spiritual instability. In
such cases, negative forms of religious coping may
intensify, contributing to increased psychological
distress. Therefore, the influence of new religiosity
at the personal level depends on the depth, coher-
ence, and internal integration of the belief system.

Thus, in the context of contemporary socio-cul-
tural transformations, new religiosity may occupy
an important place in the system of an individual’s
psychological adaptation. It functions as a source of
meaning orientation, a coping strategy, and a basis
of existential security; however, its psychological
effects vary depending on the qualitative character-
istics of the individual’s belief system.

Justification of the choice of articles and goals
and objectives

The current period is characterized by complex
and multi-layered socio-cultural change. Globaliza-
tion, digitalization, and individualization have trans-
formed not only the structure of society but also
the ways in which individuals orient themselves in
terms of meaning. While the regulatory role of tra-
ditional religious institutions has to some extent de-
clined, the meaning-related function of religion has
not been lost. Rather, belief structures are being re-
configured within the individual’s inner world, tak-
ing on new forms and serving as a source of mean-
ing at the level of personal experience. To describe
this process, the term “new religiosity” is used in
the academic literature. Individualized and selected
forms of belief that emerge outside of institutional
structures are what characterize this phenomena.
New religiosity shapes personal spiritual constructs
and offers a distinct way of interpreting social real-
ity. In this context, religion appears not merely as a
dogmatic system, but as a dynamic mechanism of
identification and meaning-making.

In conditions of social instability, uncertainty
about the future, and existential tension, the issue
of psychological adaptation comes to the forefront.
Identifying the resources that support inner stabil-
ity in situations of stress and crisis has become an
important task of research. In this regard, religios-
ity needs to be considered not only as a cultural or
social phenomenon, but also as a potential factor of
psychological adaptation.

However, current research has not yet provided
a systematic analysis of the mechanisms through
which new religiosity influences psychological
adaptation. In particular, the mediating role of re-
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ligious coping between meaning structures and ad-
aptation remains insufficiently conceptualized. For
this reason, the choice of the research topic is deter-
mined by the need to interpret the transformational
trends of religiosity in contemporary society from
a psychological perspective and to provide a theo-
retical grounding for the place of religious coping
within individual adaptation strategies.

The aim of the study is to identify the mecha-
nisms through which new religiosity influences an
individual’s psychological adaptation in the con-
text of post-secular society, based on an analysis of
contemporary trends in religiosity, and to provide
a theoretical justification of the adaptive function
of religious coping. The study addresses several
interrelated tasks. It examines the transformational
trends of religiosity in contemporary society from
a theoretical perspective and clarifies the content,
structural features, and main characteristics of the
concept of “new religiosity.” It also analyzes the
meaning-making and identificational functions of
religion within post-secular context. In addition,
the research explores the theoretical foundations of
psychological adaptation and determines its rela-
tionship with resilience and subjective well-being.
Particular attention is given to systematizing the
mechanisms of religious coping and to a compara-
tive analysis of its positive and negative forms. On
this basis, the study proposes a conceptual model
structured around the sequence “new religiosity —
meaning system — religious coping — psycholog-
ical adaptation”.

Scientific research methodology

The methodological framework of the study is
developed at the intersection of post-secular theory,
the psychology of religion, and the concept of reli-
gious coping. The research is based on an approach
that treats religiosity not as a confessional attribute,
but as a socio-psychological phenomenon. This per-
spective corresponds to the dominant orientation of
contemporary studies indexed in the Scopus data-
base, where religiosity is examined in relation to
psychological adaptation, meaning-making, and the
regulation of stress. A content analysis of publica-
tions within the Scopus field reveals several stable
research directions.

First, the empirical relationship between reli-
giosity and subjective well-being has been widely
examined. Quantitative models, including structural
equation modeling (SEM) and regression analysis,
demonstrate significant associations between religi-

osity and indicators such as life satisfaction, mental
health, and resilience.

Second, religious coping is often considered as a
mediator between religiosity and psychological ad-
aptation. Many models show that the influence of
religion is not direct, but operates through processes
of cognitive reappraisal and interpretive meaning-
making.

Third, the differentiation between positive and
negative forms of religious coping has become an
established line of research: positive forms tend to
enhance adaptation, whereas negative forms may
increase psychological distress.

Finally, particular attention is given to the role
of religion in contexts of war, migration, and trau-
ma, as well as to the regulatory functions of con-
cepts such as sabr, tawakkul, and shukr within the
Islamic context. However, these studies are largely
empirical in nature, and a conceptual model that in-
tegrates the semantic transformation of “new reli-
giosity” with the mediating role of religious coping
remains insufficiently systematized. This gap in the
literature determines the methodological orientation
of the present study.

The research employs a systematic review of the
literature, a comparative-analytical method, concep-
tual modeling, and an interpretive approach. As a
result, an integrative model based on the sequence
“new religiosity — meaning system — religious
coping — psychological adaptation™ is proposed.
This model is intended to provide a theoretical syn-
thesis of findings from international empirical stud-
ies.

Results and discussion

The understanding of religiosity in contempo-
rary scholarship. In current social sciences, religios-
ity is treated as a broad phenomenon that cannot be
reduced to a system of beliefs or the level of ritual
practice. It is closely connected with the individu-
al’s capacity for meaning-making, existential orien-
tation, and ways of interpreting social reality. From
this perspective, religion is not a marginal element
of personal life; rather, it functions as a resource that
shapes the structure of worldview and determines
the logic by which life events are evaluated. The role
of religion in social integration and in the formation
of collective consciousness has been systematically
examined in classical sociology, while later studies
have shown its transformation under conditions of
modernization (Berger, 1999). This initial premise
leads to an important conclusion: in analyzing reli-
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gion, it is not sufficient to rely solely on institutional
indicators, since religion also operates at the internal
level of the individual, in processes such as inter-
preting events, assigning meaning, and forming life
orientation (Durkheim, 1912).

The limits of the secularization thesis and the
re-emergence of religion. Although secularization
theories, widely pacmpoctpanénnsie in the era of
modernization, predicted a decline in the social in-
fluence of religion, later research has shown that this
claim is not universal. In the contemporary world,
religion has not only remained an active compo-
nent of public and political discourse, but in some
regions has even gained renewed strength in new
forms. This can be understood not as the “disap-
pearance” of religion, but as its manifestation in new
forms through adaptation to changing historical and
social conditions (Berger, 1999). Thus, the issue is
not a binary question of whether religion exists or
not, but an analytical question of the forms it takes
and the functions through which it exerts its influ-
ence (Casanova, 1994).

The post-Soviet context and revival in Kazakh-
stan. Processes in the post-Soviet space further re-
fine classical assumptions about secularization. Al-
though religion was institutionally restricted under
state atheistic policy, structures of belief persisted
in latent form within cultural memory and everyday
traditions. During the period of independence, these
latent forms became more explicit, and a process of
religious revival was observed. Studies in Kazakh-
stan show that religion has begun to occupy an im-
portant place in the structure of public conscious-
ness and has developed in connection with national
renewal (Shaukenova et al., 2014). However, it is
insufficient to explain this period solely in terms of
“quantitative growth,” since the internal content of
religious revival does not always correspond to sta-
tistical increases.

The relationship between quantitative growth
and qualitative transformation. Empirical observa-
tions show that an increase in confessional identi-
fication does not always correspond to the depth of
actual religious practice. This discrepancy indicates
a qualitative shift in religiosity: on the one hand,
individuals may identify themselves as “Muslim”
or “religious”; on the other, religious practice is
realized at different levels and in diverse forms in
everyday life. At this point, the thesis of the rela-
tive weakening of institutional control and the in-
dividualization of belief provides an important ex-
planation: religion shifts into the individual’s inner
space of meaning and takes on a form based on

personal interpretation (Luckmann, 1967). As a
result, religious transformation in Kazakhstan pro-
ceeds simultaneously in two directions: on the one
hand, religious identification becomes stronger and
religion acquires public significance; on the other
hand, institutional forms of belief weaken, while
individualized and meaning-oriented forms of re-
ligiosity become more widespread (Shaukenova
et al., 2014, Berger, 2014). This dual movement
shows that understanding the contemporary role
of religion requires considering both quantitative
dynamics and qualitative change together (Berger,
2014).

Institutionalization, legal regulation, and sym-
bolic influence. In classical theory, religion was
understood as an institutional expression of collec-
tive consciousness and as a mechanism of social
integration (Durkheim, 1912). Developing this line
of reasoning, Max Weber showed that religious
charisma over time becomes transformed into an
organizational structure, that is, through a process
of “routinization” it turns into a stable institution
(Weber, 1922). Thus, religion functions not only as
a structure that reinforces social order, but also as a
mechanism that legitimizes certain norms.

However, in contemporary society the insti-
tutional function of religion is realized through its
interaction with the state. In a pluralistic environ-
ment, where different worldviews coexist, religion
is compelled to reaffirm its legitimacy within the
public sphere (Berger, 2014). The reflexive char-
acter of belief also indicates not the disappearance
of institutional forms, but their adaptation (Taylor,
2007). Post-secular analyses emphasize that the re-
lationship between the state and religion is not one
of strict opposition, but more often takes the form of
regulated interaction (Beckford, 2019).

In the case of Kazakhstan, this interaction is de-
fined through legal regulation: the 2011 Law “On
Religious Activity and Religious Associations”
established mechanisms for the registration and
oversight of religious organizations, and studies
relate this to the logic of social stability and secu-
rity (Omelicheva, 2011). At the same time, regional
research highlights the symbolic role of religion in
reinforcing national identity and social order (Pey-
rouse, 2010). In this context, the reinterpretation of
religion can also be explained through its function
as symbolic capital: acting as a resource of social
prestige and legitimacy, it contributes to the for-
mation of a shared space of public trust (Bourdieu,
1991). Thus, religion operates not only at the legal
and organizational levels, but also at the symbolic
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level, becoming a resource that sustains social order
and identity (Beckford, 2019; Bourdieu, 1991).

The coexistence of institutional religion and in-
dividualized practice. Contemporary social theory
shows that it is insufficient to explain changes in
religion solely in terms of “decline.” Peter Berger
notes that in modern society there is no single domi-
nant system of belief; rather, different religious and
secular worldviews coexist. In such a context, reli-
gion does not disappear, but loses its monopolistic
status (Berger, 2014). Charles Taylor likewise ar-
gues that in the secular age belief is no longer an
obligatory norm, but becomes a matter of personal
choice (Taylor, 2007). This logic also applies to
Kazakhstan: although official Islamic institutions
remain in place, recent studies point to the grow-
ing importance of individual religious experience
(Zhandossova et al., 2025). The main conclusion is
that in contemporary society religion exists simulta-
neously as an institutional structure and as personal
system of meaning; therefore, explaining it through
a single dimension is theoretically limited.

In general, the theoretical and empirical analy-
ses indicate that in modern and postmodern society
religion is not a “declining phenomenon,” but rather
an institution and a form of practice that has been re-
configured and has acquired new meanings at legal,
social, and symbolic levels (Berger , 1999; Casano-
va, 1994). Since it is insufficient to treat seculariza-
tion as a one-sided scheme of “religion declining,”
the focus of research needs to shift from the idea
of religion being displaced from society to the ways
in which it is reorganized (Berger, 2014; Taylor,
2007). This shift calls for examining religion not
only as an institution, but as a framework of mean-
ing that takes shape in everyday experience (Am-
merman, 2020). As belief is no longer an obligatory
norm and moves into the sphere of personal choice
and inner responsibility, religion is expressed main-
ly through its role in interpreting events, assigning
meaning, and providing orientation (Berger, 1967;
Taylor, 2007). These functions become especially
visible in situations of crisis, stress, and uncertainty.
For this reason, it is necessary to introduce a mecha-
nism that makes the everyday effects of religion
more concrete — religious coping, which shows how
belief works not as an abstract theory, but as a form
of psychological regulation (Pargament, 1997).

In the contemporary social space, religion can
no longer be explained solely within the framework
of a confessional institution or a dogmatic system. It
appears in the individual’s everyday life as a struc-
ture of meaning that guides decision-making, the

regulation of values, the interpretation of difficul-
ties, and even patterns of behavior in digital environ-
ments (Ammerman, 2020). Globalization and digi-
talization have expanded the horizon of worldviews,
creating a plural space of spiritual experience that is
not confined to a single tradition. As a result, reli-
gion is increasingly perceived not only as a means of
social control, but also as a symbolic resource that
constructs life meaning and provides inner support
in situations of uncertainty and crisis (Ammerman,
2020). Within this plural environment, instead of a
single dominant sacred order, multiple interpretive
frameworks operate simultaneously. Under such
conditions, the mode of religious experience also
changes: belief is no longer an externally imposed
norm, but becomes an orientation grounded in per-
sonal choice and individual responsibility (Berger,
1967). Consequently, religious commitment de-
pends less on external pressure and more on inner
reflection, on how individuals answer fundamental
questions such as “what do I believe in?” and “what
do I rely on?” (Berger, 1967).

A defining feature of the secular age is that reli-
gion no longer operates in a “single truth” mode, but
exists in the public sphere as one of several cultural
alternatives. This does not mean that religion has
disappeared; rather, it indicates that the conditions
under which it is realized have changed. Individuals
no longer accept religious commitment as a ready-
made, unified system; instead, they reconfigure it in
relation to their own experience, family life, profes-
sional environment, and social ties. In this context,
the stability of belief depends on how well it aligns
with the individual’s personal trajectory, which in
turn intensifies reflexivity (Taylor, 2007).

A key substantive feature of these changes is
the prominence of selective religiosity and the com-
bination of diverse elements of belief. Rather than
accepting a traditional system in its entirety, in-
dividuals tend to adopt those components that are
meaningful to them, moral principles, prayer or
dhikr, practices of spiritual calm, and a sense of be-
longing to a community, integrating them into the
language of everyday life. This situation provides
grounds for understanding religion not only as an
institutional structure, but also as a space for the
production of cultural and civic meaning (Casano-
va, 1994). Therefore, what comes to the fore here is
not so much a logic of “mixing,” but rather a logic
of preserving and adapting meaning within a new
context.

A central premise of international research in
this area is that religion should not be confined to
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the “space of worship,” but examined in terms of
how it operates in everyday life. The focus shifts to
how religious experience “works” at home, at work,
in digital communication, and in social interaction
(Ammerman, 2020). At the same time, studies point
to the growing importance of forms of religiosity
grounded in personal experience rather than insti-
tutional order (Woodhead, 2017). In secular societ-
ies, the spread of “spirituality,” self-development
practices, and quasi-religious forms alongside tradi-
tional religion is likewise explained by this plural
environment and the expansion of individual choice
(Stolz et al., 2016). At the core of these observations
lies a single point: even practices outside formal
institutions can perform functions of sacralization,
meaning-making, and the consolidation of personal
identity (Ammerman, 2020).

In the Kazakhstani context, this transformation
of meaning is intertwined with post-Soviet historical
specifics. Although religion has re-entered the public
sphere, its forms of reception are not uniform: on the
one hand, it appears as part of national identity and
cultural code; on the other, it becomes a resource for
individual meaning-making. Among young people,
the strengthening of religious identification is often
connected with the demands of everyday life: moral
orientation, a sense of belonging, inner stability, and
confidence in the future (Kaidarova, 2019). In ad-
dition, the spread of Islamic content in the digital
space: online lectures, short sermon formats, reli-
gious blogging, and selective practices, has rein-
forced a form of religion that “lives through media,”
adapting its content and style to the contemporary
communication environment.

At this point, the logic of the study naturally
shifts to the psychological level: if religion has be-
come an active resource in meaning-making and
everyday orientation, then it should also be reflect-
ed in how individuals respond to stress, crisis, and
uncertainty. It is here that the concept of religious
coping becomes necessary. In contemporary psy-
chology, religious coping is described as the ways
in which individuals draw on spiritual resources in
situations of distress, crisis, or life difficulty; it is
not limited to acts of worship or prayer, but involves
how a person interprets hardship, assigns meaning
to it, and thereby maintains emotional balance. The
focus, therefore, is not on the ritual itself, but on the
mechanism of meaning-making through a person’s
relation to the sacred (Pargament, 1997).

Religious coping is not a uniform phenomenon;
its positive and negative strategies are distinguished.
Positive religious coping includes reliance on faith,

seeking spiritual support, and interpreting difficul-
ties as a “test”; such strategies are described as posi-
tively related to psychological adaptation. Negative
religious coping, by contrast, is expressed through
forms such as feeling punished, experiencing spiri-
tual conflict, or perceiving abandonment, and may
increase levels of anxiety and psychological dis-
tress. Thus, the impact of religious coping on adap-
tation depends not on its mere presence, but on its
content orientation (Pargament, 1997).

Meta-analytic studies clarify this distinction:
positive religious strategies are associated with
higher levels of subjective well-being, whereas neg-
ative forms are linked to psychological difficulties
(Ano & Vasconcelles, 2005). These findings point
to the decisive role of religious coping in the process
of meaning-making. More specifically, the impact
of religious experience on psychological well-being
is often indirect, operating through cognitive reap-
praisal and self-efficacy (Dolcos et al., 2021). In-
terpreting hardship not as a random blow but as a
situation with spiritual significance alters emotional
responses, and this shift can strengthen an individu-
al’s resilience.

Above mentioned studies note that positive re-
ligious coping may function as a compensatory re-
source among individuals with lower levels of hope.
Personality traits also play a role: for example, ex-
traversion and agreeableness have been linked to the
use of positive religious strategies (Aminnuddin et
al., 2024). Research on Muslim students confirms a
positive relationship between religious coping and
subjective well-being (Rahimi et al., 2021), although
in certain contexts associations with higher levels of
anxiety have also been observed (Fekih-Romdhane
& Cheour, 2021). These findings point to a consis-
tent conclusion: the outcomes of religious coping
depend on the socio-cultural context, the content of
interpretation, and the structure of belief practices
(Rahimi et al., 2021; Fekih-Romdhane & Cheour,
2021) . At the same time, as a general trend, a posi-
tive relationship between religiosity and subjective
well-being has been reported among Muslim popu-
lations. For this reason, religious coping can be de-
scribed as a multi-level mechanism of personal ad-
aptation: it supports emotional stability through the
reinterpretation of stressors, strengthens resilience
through cognitive reappraisal, and contributes to
subjective well-being. Therefore, it is theoretically
justified to consider religious coping not as a static
indicator of religiosity, but as a dynamic mechanism
of meaning-making and psychological regulation
(Pargament, 1997).
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Conclusion

This study examines the transformation of reli-
giosity in post-secular context through a theoretical
analysis. It argues that religion cannot be reduced to
an institution losing influence under secularization.
Under conditions of globalization, digitalization,
and individualization, religion changes its social
forms and takes on a renewed role as a source of
meaning and identification. Its position in the social
structure may have shifted, but its personal and sym-
bolic significance remains and, in some respects, has
become more visible. It also clarifies the content of
the concept of “new religiosity” and identifies its
main features. It is treated as a form of religiosity that
is not fully determined by institutional frameworks,
but is based on individual experience, reflection, and
selective practice. Its defining traits include syncre-
tism, subjective meaning-making, and flexibility of
identification. In addition, the analysis considers
the role of religion in shaping meaning and identity
in post-secular setting. Religion is approached not
only as a mechanism of social integration, but as a
framework through which individuals interpret ex-
perience, orient their values, and maintain a sense of
stability. This makes it possible to consider religion
at the intersection of institutional structures and per-
sonal worldview. The theoretical content of psycho-
logical adaptation is clarified, its connection with
resilience and subjective well-being is outlined, and
it is understood as an individual’s ability to maintain
inner balance under conditions of stress and uncer-
tainty, with particular attention to the influence of
religiosity on psychological regulation.

The mechanisms of religious coping are system-
atized, and their positive and negative forms are ex-
amined comparatively. Positive religious coping is
shown to contribute to resilience through meaning-
making, cognitive reappraisal, and the support of
hope, whereas its negative forms may be associated
with psychological distress. These results suggest
that personal adaption outcomes are significantly
influenced by the content orientation of religious
coping. One of the study’s main findings is the pro-

posal of a conceptual model based on the order “new
religiosity — meaning system — religious coping
— psychological adaptation.” This paradigm en-
ables one to comprehend the impact of religion on
an individual’s life as a multifaceted process that
is indirectly realized through coping strategies and
meaning-making. The theoretical synthesis also
substantiates the mediating and potentially moderat-
ing role of religiosity in psychological adaptation.
Thus, the study achieves its stated objectives
by outlining the transformational tendencies of re-
ligiosity in contemporary society, clarifying the
content and structure of “new religiosity,” analyz-
ing the meaning-making and identificational func-
tions of religion in post-secular context, specifying
the theoretical content of psychological adaptation
and its relationship with resilience and subjective
well-being, systematizing the structure and forms
of religious coping, and substantiating the proposed
conceptual model; in this regard, the scientific nov-
elty of the research lies in approaching religiosity
not only as a social institution but as an integral ele-
ment of the individual’s system of meaning-making
and mechanisms of psychological adaptation, while
the proposed model provides a theoretical basis for
a comprehensive understanding of the psychologi-
cal influence of religion and points to its empirical
verification as a key task for further research.
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STRATEGIC DIRECTIONS OF IMPROVING RELIGIOUS STUDIES
EDUCATION IN HIGHER EDUCATIONAL INSTITUTIONS
OF THE REPUBLIC OF KAZAKHSTAN

This article presents a comprehensive and comprehensive analysis of the current state and prospects
for the development of religious studies education within the framework of the secular education sys-
tem of the Republic of Kazakhstan. The role of religious studies in the country is becoming particularly
relevant in the context of the transformation of spiritual values in the era of globalization. The article
examines the main goals of religious studies education, the established institutional structures, existing
modern pedagogical approaches, and external social and political factors that directly influence the evo-
lution of this field. The article pays special attention to the strategic role of religious studies education in
improving religious literacy in society, strengthening interethnic and interfaith dialogue, as preventing
destructive religious movements and extremism. At the same time, problematic issues that are faced
in the modern system have been identified. These include a shortage of highly qualified personnel,
insufficient educational resources and modern resources, as well as insufficient government funding
for scientific research. In addition, the article highlights key issues such as staff shortages, insufficient
teaching and metodological resources, and insufficient research funding, as well as provides strategic
recommendation for updating curricula, expanding international cooperation, and improving statistical
data. These measures are aimed at improving the academic quality and social significance of religious
studies education.

Keywords: Religious Studies, Kazakhstan, Secularism, Religious Literacy, Interfaith Dialogue
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Ka3akcraH Pecny6AnKacbIiHAAFbI XKOFapbl OKY OPbIHAAPbIHAQ
AIHTaHY GiAIMIH XKeTIAAIPYAiH, CTpaTerusiAbiK, 6arbiTTapbl

bya 3epTTeyae KasakCTaHHbIH 3aiblpAbl MeKTEMNTEPI MEH >KOFapbl OKY OPbIHAAPbIHAAFbI AiHTaHY
GiAiMiHiH GYriHri crnatbl MeH 6oAaluak, GaFbITTapbl emKen-TEMKENAI caparaHaabl. Kasipri skahanaaHy
KbICMAFbIHAQ PYXaHU KYHADBIAbIKTAP KYObIAbIM >KaTKaH yakblTTa GYA CaAaHblH MaHbI3bl KOFam YLUiH
OYpbIHFbIAQH Aa apTa TYCTi. Makarapaa OTaHAbIK, AIHTAHYAbIH TYMKi MakcaTTapbl, KaAbIMTacKaH
KYPbIAbIMABIK, XKYI€ECi, 3aMaHaymn OKbITy SAiICTepi, COHAAM-aK, OCbl GaFbITTbIH, AaMyblHA bIKMaA eTeTiH
BAEYMETTIK casich (hakTopAap KeleHA] Typae 6araraHasbl. COHbIMEH KaTap AiHTaHY MeHiHiH KOFaMAaFbl
AIHM CayaTTbIABbIKTbl KeTepy, KOH(eCccusapaAblk, TaTyAbIKTbl CaKTay >X8He AeCTPYKTWMBTI aFbiMAap
MEH PaAMKAAM3MHIH aAAbIH aAyAaFbl CTPATErMSIAbIK, POAIHE epekiue ekrniH GepiAreH. AereHmeH,
Kasipri >KyMeHiH ilWKi aAeyeTiH TOAbIK alyra Keaepri 60AbIN OTbipFaH GipHelle KypAeAi TYRTKIAAEp
Ae 6ap. OAapAbiH, ilWiHAE >KOFapbl GIAIKTI MaMaHAAPAbIH XKETICMEeYLiAiri, canaAbl OKy-sAiCTEMEAIK
KYPaAAAPAbIH a3AblFbl MeH ipreAi FblAbIMKM >O6aAapAbl MEMAEKETTIK Kap>KbIAQHABIPY AEHreniHiH
TOMEHAIT ©3eKTi MaceAe peTiHAe KapacTblpblAaAbl. ATaAFaH KeAEpriAep caAaHblH aKaAeMMUSAbIK,
AEHreiH y3ak, yakbIT 60Mbl TEXen Keaai. MakaAaHblH COHbIHAQ aTaAfaH KMbIHAbIKTApAbl eHcepyre
GaFblTTaAFaH HaKTbl CTPATErmsAbIK, YCbiHbICTAp TOMTaMachl 6epiAreH. ABTopAap oKy 6arAapAamManapbiH
3aMaH TaAabblHa Cai XaHAPTyAbl, XETEKIi XaAblKApPaAbIK, 3epTTeY OpPTaAbIKTApPbIMEH BpPIMNTECTIKTi
HbIFANTY MEH MOHUTOPUHI KYMECIH OHTaMAQHABIPYAbI YCbIHAAbI. ATaAFaH KaAaMAAp AiHTaHy GiAIMIHIH
aKaAEMMSIABIK, CamnacblH >KaHa AEHrevre KeTepirn, OHblH MEMAEKETTIK TYPaKTbIAbIKTbI CaKTayAaFbl
KOFaMABIK, MaHbI3blH apTTbIPyFa »KOA allaAbl.

Ty#iH ce3aep: AiHTaHy, Ka3akcTaH, 3aibIPABIABbIK, AiHW CayaTTblAbIK, KOH(heccusiapaAbIK, AMAAOT
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Crparermyeckue HanpaBAeHUsI COBEpPLLEHCTBOBAHUSI
PeAMIMOBEAYECKOro 06pa3oBaHMs
B BbICLLMX y4eOHbIX 3aBeaeHusx Pecny6amkm Kasaxcra

B cTaTbe NMpeACTaBAEH KOMMAEKCHbIV aHAaAM3 COBPEMEHHOIO COCTOSIHUS U KAIOUYEBble TEHAEHLIMI
Pa3BUTHS PEAMIMOBEAYECKOrO 0Opa30oBaHMs B CBETCKMX yUeOHbIX 3aBeaeHusx Pecny6anku KasaxcraH.
AKTYaAbHOCTb TeMbl 06YCAOBAEHA CTPEMUTEABHOI TpaHCOPMaLIME AYXOBHbIX LLEHHOCTel 0bLlecTsa
MoA BAMSIHMEM FAOGAAM3ALMOHHBIX MPOLECCOB. B paboTe AeTaAbHO UCCAEAYIOTCS 6a3oBasi CTPYKTYpPa,
neaarormyeckme MeToAMKM U MHCTUTYLIMOHAAbHbIE OCHOBAHWSI AQHHOrO 06pa30BaTEAbHOrO Harpas-
AEHMS, A TaKXKe BHELUHWe COLMOMOAMTMUYECKMe (haKTopbl, onpeaeAsiowme ero aAnHamuky. Ocoboe
BHMMaHWE YAEAEHO KaK CTpaTerMyeckMm 3apadyam — oT (hOPMUMPOBAHMS PEAUITMO3HOM FPAMOTHOCTM
AO YKpPEnAeHWs Me>KKOH(ECCMOHAABHOTO COrAACHsl, — TaK M CMEKTPY CYLLECTBYIOLMX CUCTEMHbIX MPO-
6AeM, TpebylowWwMX HayuyHO-NpakTMueckoro petieHus. Cpean HUX HauboAaee OCTPO CTOAT AepUUMUT
CUABHbIX CMELMAANCTOB, YCTapeBLLMe yuebHO-METOAMYECKME PECYPChbl U HEXBATKA FrOCYAAPCTBEHHOMO
(PMHAHCUPOBAHMS AASI TAYOOKMX HayuHbIX MPOEKTOB. M3-3a 3TMX 6apbepoB akaAeMMUecKMid MoTeH-
LMaA AUCLMIMAMHBI AOATOE BPEMSI OCTABAACS HEPEAAM30BaHHbIM B MOAHOM Mepe. B dmHaAbHOM yacTu
paboTbl aBTOPbI MPEAAAraloT KOMIMAEKCHbIE CTpaTermueckme pekomeHaaummn. OHu BKAIOYAIOT B cebs
paAMKaAbHOEe OGHOBAEHME yuebGHbIX NMpPorpamMm, paclumpeHue napTHePCTBa C MEXAYHAPOAHbIMU MC-
CAEAOBATEALCKMMM LIEHTPAMM M YAYULLIEHME COOpa CTaTUCTUUECKMX AQHHBIX AASl GOAEE TOUHOTO MOHM-
TOpUWHra cutyaumu. Bce 3T mMepbl Npr3BaHbl 3aMETHO MOBbLICUTb KaueCTBO MPEenoAaBaHusi, YKPenuThb
aKaAEMMYECKYI0 YeCTHOCTb M, CaMOe MAABHOE, YCMAUTH OOLLECTBEHHYIO 3HAUMMOCTb PEAUTMOBEAEHUS

Kak MHCTPYMEHTA BHYTPEeHHe CTaBUAbHOCTY.

KAtoueBble cAaoBa: peAanrnosepseHue, Ka3aXCTaH/ CBETCKOCTb, PeAnUrmMo3Had rpaMoTHOCTb, MeXK-

KOH(ECCMOHAAbHbI AMaAOr

Introduction

The independence of Kazakhstan marked the
beginning of a new era in the spiritual and religious
spheres. The atheistic ideology of the Soviet pe-
riod-imposed restrictions on religion which led to
the decline of the religious education system. Fol-
lowing its transition to a sovereign secular state,
the Republic of Kazakhstan institutionalized reli-
gious pluralism and guaranteed freedom of con-
science. This systemic shift brought the issue of
public religious literacy to the forefront of national
policy, demanding an upgraded educational frame-
work. Under the pressures of modern globalization,
this from of instruction has evolved into a critical
mechanism for maintaining social tolerance, miti-
gating extremist risks, and fostering interfaith dia-
logue, thereby prompting targeted state-led quality
reforms.

By synthesizing academic literature, legisla-
tive documents, and expert assessments, the present
study delivers a critical evaluation of Kazakhstan’s
secular religious education, mapping out both its de-
velopmental trajectory and current structural vulner-
abilities (Suleimenov, 2008). Ultimately, the find-
ings underscore the core objective of which remains
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the delivery of objective, non-confessional knowl-
edge regarding the historical, philosophical, and so-
cial dimensions of global world religions.

This framework contributes to religious toler-
ance, interfaith dialogue, and mutual understanding.
In a secular state, religious education serves a vital
function, as it promotes a tolerant attitude toward di-
verse religious perspectives within society, contrib-
utes to the prevention of extremism and radicalism,
and strengthens inter-confessional harmony (Absat-
tarov, 2005).

The core objectives of religious studies educa-
tion include the study of the origins and historical
development of religions, their core doctrines, and
ritual practices. It also involves the examination of
religion’s influence on culture, art, literature, and
public life; the prevention of religious extremism
and terrorism through the development of ideologi-
cal immunity; the promotion of tolerance and mutu-
al respect in a context of religious pluralism; and the
training of specialists capable of providing expert
analysis and consulting on religious issues (Smagu-
lov, 2010). By achieving these objectives, religious
studies education advances religious literacy, facili-
tates dialogue among diverse religious groups and
prevents religious extremism.
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Religious studies education in Kazakhstan’s
higher education institutions is a significant issue
that requires particular attention. Throughout its
years of independence, a system of religious stud-
ies education has been established and developed
in Kazakhstan. This process is directly linked to the
need for training qualified specialists who can study
the history and culture of world religions, contrib-
ute to the prevention of religious extremism, and
promote interfaith harmony. Higher education insti-
tutions play a leading role in this field, as they are
responsible for preparing religious studies research-
ers, analysts, educators, and personnel for religious
organizations (Kartabayeva, Soltyeva, Beisegulova
2015).

Justification of the Choice of Article and
Goals and Objectives

This issue has already been brought to the atten-
tion of domestic and foreign researchers. The forma-
tion of secular religious education in Kazakhstan and
its impact on the stability of society were well consid-
ered by such well-known scientists as B.M. Satershi-
nov, A.G. Kosichenko and Ya.F. Trofimov. In their
works, they focused on how to increase the religious
literacy of the population while maintaining the prin-
ciples of a secular state. As for the direct educational
process, G. Nadirova and her colleagues (2016), as
well as E. Kartabaeva, B. Soltyeva and A. Beisegu-
lova (2015) revealed specific pedagogical difficulties
and structural gaps that occur in the training of reli-
gious studies specialists in universities.

To consider the issue on a larger scale, it is also
necessary to look at international experience. For
example, M. Zengin and Zh. Badagulova (2017)
in their research studied how the secular policy of
Kazakhstan and its cultural identity are combined,
comparing them with global trends. In addition,
the reference collection, edited by D.H. Davis and
E. Miroshnikova (2012), offers a great overview of
how secular schools around the world use religious
knowledge in countering radicalism. Although these
studies have a good theoretical basis, the specific
practical problems that have arisen recently —

for example, low funding and a shortage of
modern textbooks-still require a deep analysis from
anew perspective. The main goal of our work is also
to fill these gaps.

Scientific research methodology

Since it is not enough to simply observe the di-
rection of religious studies in higher educational in-

stitutions in our country, we have chosen a method
in this work that brings theory and real life face to
face. For this purpose, the mixed Methods research
strategy was taken as the basis for the study. The
reason for this choice is simple: if we had limited
ourselves to statistics or just documents, we would
have seen only one side of the problem. And the par-
allel use of quantitative and qualitative data allowed
us to avoid erroneous conclusions and delve deeper
into the problem.

In the course of the study, we relied on the fol-
lowing three main directions:

Consistency: we did not consider the subject of
religious studies as an isolated lesson, lying sepa-
rately from other sciences. On the contrary, we ana-
lyzed its place in the education system, its connec-
tion with the ideology of the state and how much it
affects the internal security of the country as a whole
system.

Historical: to understand the state of Religious
Studies today, it was necessary to look at its date
yesterday. Therefore, we have followed step by step
the path of development of this discipline from the
first steps after the fall of the Soviet government to
the existing system today.

Comparative analysis: we can only give a true
assessment by comparing what we have with what
we have with others. At the same time, we put the
domestic model of religious studies on a par with
foreign secular education systems and found out
what features our approaches have and where they
meet world trends.

First, we conducted a large-scale content analy-
sis of the country’s legislative framework and ed-
ucational programs. We analyzed the Laws of the
Republic of Kazakhstan “On Education” and “On
Religious Activities and Religious Associations”,
State Mandatory Standards of Education (State Edu-
cational Standards), carefully filtered the content of
textbooks used in schools and universities.

By comparing the various information obtained
in this way with each other, we were convinced that
our strategic advice, which we propose at the end of
the article, is not just a forecast on paper, but effec-
tive solutions that come to practical use from real
life.

Results and discussion

There are several universities in Kazakhstan that
offer bachelor’s, master’s, and doctoral degrees in
Religious Studies. These academic programs cover
a broad range of subjects, including the history, phi-
losophy, sociology, and cultural dimensions of world

15



Strategic Directions of Improving Religious Studies Education in Higher Educational Institutions of the Republic of Kazakhstan

religions. In addition, students explore topics related
to the prevention of religious extremism, the promo-
tion of interfaith dialogue, and the maintenance of
inter-confessional harmony. The educational pro-
grams include the lectures, seminars, practical ses-
sions, and research activities (Shyngysova, 2015).
The faculty at these universities are qualified schol-
ars in the field of Religious Studies, which dedicated
to providing students with in-depth knowledge and
developing their academic potential.

There are various strategic measures being im-
plemented to improve the quality of religious stud-
ies education in Kazakhstani universities.

Driven by shifting academic standards, univer-
sities systematically update their curricula. Today,
institutions actively integrate digital tools and stu-
dent-centered pedagogy into the learning process.
International partnerships also remain a priority,
fostering global mobility for faculty and students.
Nevertheless, the continuous expansion of secular
religious studies faces significant system obstacles.

Table 1

These include a shortage of qualified experts in reli-
gious studies, the substandard quality of textbooks
and instructional materials, insufficient funding for
academic research, a limited practical orientation
within educational programs, and a generally low
societal demand for such education. The identifi-
cation of these challenges is based on a compara-
tive review of educational reports, Ministry data,
and expert interviews conducted between 2021 and
2024.

Addressing these issues requires coordinated ef-
forts among the state, higher education institutions,
and society at large. The further development and
improvement of religious studies education in Ka-
zakhstan’s higher education system can be achieved
by expanding specialist training programs, improv-
ing the quality of textbooks and instructional re-
sources, increasing funding for academic research,
strengthening the practical components of educa-
tion, and raising public awareness and demand for
religious studies.

Trends in Student Enrollment at the Egyptian University of Islamic Culture Nur-Mubarak, 2020-2024
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In Kazakhstan, religious studies education is
provided across multiple educational levels, includ-
ing general secondary education, technical and vo-
cational training, higher education, and postgraduate
studies. At the general secondary education level,
the course “Fundamentals of Religious Studies” is
offered as an elective subject in upper secondary
school grades. The primary aim of this course is to
introduce students to world religions, promote re-
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ligious tolerance, and prevent religious radicalism.
The current state legislation sets the core boundary
for national education. It strictly details the place-
ment of religious disciplines across all academic
tiers. For instance, high schools provide “Funda-
mentals of Religious Studies” solely as an elective
module. However, this optional status frequently
diminishes the practical impact of the discipline.
Many students simply miss the chance to enroll.
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Meanwhile, vocational institutions follow an
entirely different approach. Technical colleges di-
rectly embed “Religious Studies” into their compul-
sory general curricula. This mandatory format effec-
tively aims to elevate basic public religious literacy
among young specialists. Finally, the higher educa-
tion sector maintains a complete academic vertical.
Multiple Kazakhstani universities successfully run
full-scale bachelor’s, master’s, and doctoral tracks
in this field. These programs are designed to pre-
pare researchers, analysts, educators, and person-
nel for religious organizations. At the postgraduate
level, PhD programs in Religious Studies are of-
fered by universities and research institutes. These
programs focus on training highly qualified scholars
in the field of religious studies (Kartabaeva, 2015).
As of 2024, this course remains an elective subject
in grades 10—11 under the curriculum approved by
the Ministry of Enlightenment (Order No. 456-B,
2023).

Religious studies programs are available in
full-time, part-time, evening, and distance formats,
as indicated in the academic catalogs of major
universities such as Al-Farabi Kazakh National
University and L.N. Gumilyov Eurasian National
University. These formats are confirmed by their
official university websites and the national regis-

Table 2

ter of accredited programs. In addition, retraining
and professional development courses on religious
studies are organized for public servants, educa-
tors, journalists, and representatives of religious
sectors (Nadirova et al., 2016). These courses are
an essential part of religious education, as they aim
to increase religious literacy and improve knowl-
edge of religious issues for professionals working
in diverse fields.

The key institutions involved in religious stud-
ies education in Kazakhstan include Al-Farabi
Kazakh National University, L.N. Gumilyov Eur-
asian National University, Abai Kazakh National
Pedagogical University, the Kazakhstan Institute
for Strategic Studies under the President of the Re-
public of Kazakhstan, and the Research and Analy-
sis Center of the Committee for Religious Affairs.
In reality, local scholars and educators remain the
actual driving force behind this discipline. These
specialists develop updated textbooks and consis-
tently run key research projects. Annual academic
conferences also provide them with a vital platform
for debate. Moreover, their regular expert consulta-
tions directly guide state structures and public orga-
nizations. In the end, such active work is what truly
shapes healthy religious literacy within the broader
population.

Student Enrollment at Al-Farabi Kazakh National University, 2020-2024
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In practice, Kazakhstan’s secular religious edu-
cation faces a severe deficit of qualified personnel.
Resolving this critical shortage demands a complete
overhaul of current professional training models.
Half-measures simply will not work here. Instead,
the academic sector needs a comprehensive suite of
highly practical, immediate solutions.

Addressing the current staff shortage starts with
scaling up the training of religious studies special-
ists. We can achieve this by introducing advanced
qualification courses and hands-on seminars for ed-
ucators. Crucially, the state must also offer better fi-
nancial incentives, such as higher pay and improved
working conditions. Together, these steps will build
a stronger talent pool, boost professional standards,
and make the field far more attractive to future ex-
perts (Kartabayeva, Soltyeva, Beisegulova 2015).

Another priority is upgrading the quality of text-
books used in religious studies. Addressing this is-
sue requires state support and financial assistance,
the establishment of expert advisory boards to en-
hance the quality of textbooks, and the involvement
of qualified authors in writing textbooks are essen-
tial. Furthermore, extra funding should be allocated
for the publication and distribution of high-quality
textbooks (Smagulov, 2010).

Thirdly, increasing financial support for re-
ligious studies research is essential. This can be
achieved by increasing funding for religious stud-
ies research, providing grants for scientific projects,
and supporting research institutes. The increase in
funding for religious studies research will contribute
to the development of religious studies as a field and
facilitate access to objective and scientifically-based
knowledge on religious issues (Nurqasymov, 2018).

Fourthly, it is necessary to strengthen the practi-
cal orientation of religious studies education. It can
be achieved by integrating practical training into the
curriculum, organizing internships for students of
religious organizations and government agencies,
and offering specialized courses aimed at improv-
ing the qualifications of religious studies special-
ists. Such measures will increase the demand for
religious studies professionals in the labor market
(Shyngysova, 2015).

Fifthly, it is important to increase the societal
demand for religious studies education. This re-
quires raising awareness of its societal relevance,
enhancing the role of religious studies specialists in
society, and promoting the unique value of religious
studies education. These efforts will help inspire
young people to pursue religious studies as a profes-
sion (Suleimenov, 2008).
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Public engagement matters just as much as
classroom instruction. To build real social pres-
tige for religious studies, experts must step out of
academia. This means frequent media appearances,
open public lectures, and direct participation in civic
life. Such a multi-layered approach will gradually
bridge the gap between academic theory and public
discourse. However, structural changes must hap-
pen on the ground first. Real progress in Kazakhstan
depends on specific priority zones.

Curriculum Modernization. Standardizing the
educational program across all levels is a baseline
necessity. This new framework must balance global
academic benchmarks with Kazakhstan’s specific
regional and cultural heritage.

Teacher Empowerment. Quality teaching re-
quires formal institutional backing. The state needs
to introduce rigorous certification paths and special-
ized training tracks. Furthermore, career longevity
for educators depends heavily on regular workshops,
international academic exchanges, and collaborative
research initiatives.

Resource Reallocation. Academic departments
cannot function on enthusiasm alone. Universities
and schools require direct financial injections to up-
grade specialized libraries and fund research labs.
This money must specifically target the creation of
interactive digital platforms and modern textbooks.

Preventive Alignment. Secular religious literacy
is a powerful shield. The curriculum should natu-
rally reinforce state-led efforts against radicalism
by teaching civic values, community tolerance, and
cross-cultural dialogue.

Ultimately, moving the field forward requires
a shift toward practical skills, better funding, and
global partnerships. Only modern teaching meth-
odologies and active public interest will turn these
academic goals into reality.

A healthy secular society relies heavily on ro-
bust education to anchor its stability and cultural
identity. Building this foundation demands a few
immediate, practical shifts. To start, universities
need dedicated departments that can attract top-tier
students and effectively groom the state should di-
rectly fund high-quality textbooks, ensuring they
pass through rigorous peer-review boards before
entering classrooms. Finally, target-driven research
grants and stronger institutional backing will keep
the entire discipline academically competitive.
(Kartabayeva et al., 2015).

Real-world application is what truly transforms
secular religious studies. Universities must embed
mandatory internships into their programs, sending
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students directly into state agencies and non-gov-
ernmental religious organizations. Experiencing the
field firsthand changes everything. Furthermore, this
practical foundation requires continuous support
through tailored professional development courses
for early-career specialists.

Driving public interest also requires actively
promoting the field’s social value and elevating
the role these experts play in communities. In the
context of international exchange, it is essential to
establish partnerships with foreign universities and
research centers, as well as provide opportunities
for students and faculty to participate in interna-
tional academic exchange programs. Furthermore,
by utilizing modern technologies, distance learning
courses can be developed and introduce interactive
teaching methods to elevate the quality of educa-
tion to a new level (Davis, Miroshnikova, 2013).
The implementation of all these measures will not
only strengthen the foundation of religious studies
education in Kazakhstan but also contribute to the
enrichment of the nation’s spiritual life. This will
stand as one of the most valuable legacies for future
generations (Zhumagulov, 2020).

According to available statistics, the accessibil-
ity of information related to religious studies educa-
tion in Kazakhstan is limited. Specific data — such as
the number of students enrolled in religious studies
programs, the number of qualified scholars and ex-
perts in the field, and the amount of funding allo-
cated for research -are often difficult to obtain, only
some general data are provided. There is no exact
information on the total number of students studying
in the “Religious Studies” program at universities in
Kazakhstan, but it can be stated that several hundred
students enroll in this program annually. The total
number of scholars and experts in religious studies
is also unknown (Orynbayev, 2012). To address the
lack of reliable and comprehensive data in the field
of religious studies education in Kazakhstan, it is
essential to implement the following recommenda-
tions:

Establish a Centralized National Database

- Developing a centralized digital platform un-
der the Ministry of Science and Higher Education or
the Committee on Religious Affairs is an essential
step.

This new digital infrastructure will track, orga-
nize, and publish vital statistical metrics on an an-
nual basis. Key areas of observation must include
compressive faculty. Furthermore, the platform will
archive actual scientific publications alongside ex-
act funding figures allocated by both state and pri-

vate institutions. Data cannot exist in a vacuum; it
needs a solid regulatory backbone to be useful.

Enforcing Institutional Reports. Academic
transparency requires strict administrative pressure.
The state must legally obligate universities, national
research centers, and affiliated government offices
to file detailed yearly activity resorts.

Standardization and Public Access. Raw docu-
mentation alone is insufficient. All submitted edu-
cational metrics must follow a unified national
template and entirely open to the general public,
establishing genuine academic accountability across
the sector.

Encourage Interagency Collaboration

- Strengthen coordination between educational
institutions, statistical offices, and religious affairs
bodies to improve data collection and verification
processes.

However, most of them work in universities,
research institutes, and government agencies. The
funding allocated for religious studies research is
not publicly disclosed. Nevertheless, it can be stated
that the amount of this funding is insufficient. The
absence of comprehensive data hinders an accurate
assessment of the current state of religious studies
education. Therefore, it is important to improve the
accessibility of statistical information in this field
(Zengin, Badagulova, 2017). Therefore, it is recom-
mended to establish a centralized national database
to collect and publish religious studies education
statistics annually.

The table presents statistical data on the num-
ber of students enrolled in the Religious Studies
program at Eurasian National University over the
past three years. This indicator chart is a critical
reflection of the trends in religious studies educa-
tion within one of Kazakhstan’s leading academic
institutions.

The data shows varying enrollment figures year
over year, reflecting both growing and declining
interest in the program. These fluctuations may be
influenced by public perception of the profession,
employment opportunities for graduates, and broad-
er socio-political factors affecting the demand for
religious education specialists. Ultimately, student
enrollment numbers tell a clear story.

Positive enrollment dynamics directly indicate
shifting public priorities. Today, citizens increasing-
ly view religious literacy as a core pillar of national
security, social statistical shifts typically signal un-
derlying structural weaknesses. These include lim-
ited career paths for recent graduates and a general
deficit of institutional promotion.
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Table 3

Trends in Student Enrollment at L.N. Gumilyov Eurasian National University
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Kazakhstan has undeniably made significant
breakthroughs in this sector. The state successfully
institutionalized a functional academic framework,
launched targeted specialist training, and stimulated
foundational scientific research. These coordinated
domestic initiatives have established a completely
new baseline for religious literacy across the coun-
try. Yet, despite these achievements, serious struc-
tural hurdles remain. The field is still held back by
a noticeable shortage of highly qualified profes-
sors, poorly written textbooks, and a chronic lack
of funding for research. Moreover, many academic
programs focus too much on theory rather than real-
world practice, which in the end, keeps the public
demand for this degree relatively low.

Conclusion

Since independence, Kazakhstan has seen its re-
ligious education develop along with the changing
spiritual and political realities of the country. Re-
ligious diversity proactive protection. As a strictly
secular state, Kazakhstan leverages this educational
sector to systematically promote tolerance and open
interfaith dialogue. Secular instruction also serves
as a vital shield against external radical risks. Con-
sequently, over the last few years, the government
has actively integrated specialized religious studies
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programs across all academic levels. This institu-
tional expansion into schools, colleges, and univer-
sities directly address modern societal shifts and
pressing global demands. However, despite these
efforts, there are serious obstacles in this area. To-
day, it is struggling with a lack of qualified profes-
sors, outdated or poorly written textbooks, and a
lack of funding for deep academic research. In ad-
dition, many university programs are too theoreti-
cal and lack of practical attention ultimately leads
to a significant decrease in the interest of society
and prospective students. Overcoming these issues
requires coordinated efforts among the state, edu-
cational institutions, civil society, and international
partners.

In the context of the complex processes of de
secularization and transformation of the confes-
sional space in the post-Soviet period, the state
managed to create a unique institutional model for
regulating religious pluralism and social harmony,
while maintaining its principles of constitutional
secularism. In this architectonics, religious educa-
tion is not just a set of academic disciplines, but,
first of all, is recognized as the main preventive and
ideological mechanism for promoting intercultural
and interfaith dialogue in society, establishing civic
tolerance and preventing destructive phenomena
such as religious extremism and radicalism. Today,
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the model of continuous religious studies education
has been fully institutionalized, combining the lev-
els of secondary, technical and vocational, as well
as higher and postgraduate education. However, the
processes of modern globalization, the digitalization
of information flows and the transformation of reli-
gious identities pose new scientific, theoretical and
practical tasks for this system. The analysis shows
that there are still a number of systemic dysfunc-
tions that prevent the full realization of the internal
potential of Russian religious studies science and
education. The shortage of specialists, the conceptu-
al obsolescence of educational and methodological
content, the asymmetry of funding for empirical and
applied research, as well as the remoteness of edu-
cational programs from the real pragmatic demands
of the labor market indicate the need for comprehen-
sive and rapid reforms in this area. At the same time,
the issue of a clear distinction between the concepts
of “religious scholar” and “priest” in the public con-
sciousness, the elimination of marginal social de-
mand by increasing the prestige of the profession, is
also on the agenda.

Overcoming these structural and substantive
crises requires the synergy of the state apparatus,
educational institutions, the scientific community,
the civil sector and international experts. Within the
framework of this study, the proposed strategic di-
rections — from the reconceptualization of Person-
nel potential to the introduction of digital didac-
tics, increasing funding for scientific research on a
evidence-based basis and establishing international
academic partnership-are scientifically based mech-
anisms for raising the domestic School of religious
studies to a qualitatively new level. Only by com-
bining educational programs with practical (expert-
analytical, conflictological) skills can we form a
universal body of specialists who are competitive in

the labor market, able to quickly respond to modern
challenges.

Ultimately, the modernization of the religious
education system and the expansion of its scientific
field in the Republic of Kazakhstan is a strategical-
ly important investment in the intellectual capital,
cultural security and long-term internal stability of
the state. The process of religiosity Education, or-
ganized competently, objectively and academically
impartially, develops a critical thinking system of
the individual, strengthens internal immunity to re-
ligious manipulation, and also serves to strengthen
the foundations of an inclusive society that is resis-
tant to modern shocks. The systematic and success-
ful implementation of reforms in this direction will
allow Kazakhstan Not only to ensure stability with-
in itself, but also to show a benchmark model for
managing secular religious education and interfaith
harmony in the Central Asian region, thereby dem-
onstrating its commitment to building a harmonious
and peaceful future at the global level. It contributes
not only to the spiritual development of individuals
but also to the strengthening of a cohesive, tolerant,
and resilient society. Ensuring the success of these
efforts will allow Kazakhstan to set a regional ex-
ample in the field of religious education and demon-
strate its commitment to fostering a harmonious and
inclusive future.

Author contribution

Aiman Beisembayeva: conceptualization and
data processing, conducting the research process,
project management, writing the original draft of
the manuscript, and reviewing and editing the text.

Ainura Kurmanaliyeva: supervision, methodol-
ogy, methodology development, investigation, for-
mal analysis, validation of results, and reviewing &
editing.

References

Aldiyarova, Zh., Tutinova, N., Seifullina, G., Zatov, K., Bagasharov, K. & Mussabekov, M. (2023). Peculiarities of Kazakhstan
and Malaysia in View of the Relationship between State and Religion. Journal of Islamic Thought and Civilization (JITC), 13(1),

75-88. https://doi.org/10.32350/jitc.131.06

Arzayeva, M., & Paltore, Y. (2016). Religious education in a comparative perspective: Kazakhstan’s searching. The Anthro-
pologist, 26(1-2), 97-103. https://doi.org/10.1080/09720073.2016.11892134

Department of Religious Studies (n.d.). Training and employment. LN. Gumilyov Eurasian National University. https://fjps.
enu.kz/en/page/department-of-religious-studies/training-and-employment

Davis, D., Miroshnikova, E. (2013). The Routledge International Handbook of Religious Education. Routledge. https://doi.

org/10.4324/9780203106075

Kartabayeva, Y., Soltyeva, B., & Beisegulova, A. (2015). Teaching religious studies as an academic discipline in higher education
institutions of Kazakhstan. Procedia — Social and Behavioral Sciences, 214,290-296. https://doi.org/10.1016/j.sbspro.2015.11.648

Nadirova, G., Kaliyeva, S., Mustafayeva, A., & Kokeyeva, D. (2016). Religious education in a comparative perspective: Ka-
zakhstan’s searching. The Anthropologist, 26(1-2), 97-103. https://doi.org/10.1080/09720073.2016.11892134

21



Strategic Directions of Improving Religious Studies Education in Higher Educational Institutions of the Republic of Kazakhstan

Zengin, M., & Badagulova, Z. (2017). Religion and religious education in Kazakhstan [Kazakistan’da din ve din egitimi]. Kar-
aelmas Journal of Educational Sciences, 5(2), 177-187. https://www.researchgate.net/publication/336937059 Religion _and Reli-
gious_Education_in Kazakhstan Kazakistan’da Din ve Din Egitimi

Obcarrapos, P. b. (2005). Kazaxcmanoaevl ucnam: mapuxvl men Kasipei scazoativl. Ka3ak yHUBEpPCUTETI.

Owmipoekos, K. (2013). [finmany: oKy Kypanbl. DonuaHr.

Baiicanoga, I'. (2021). Kazaxcmanoaewr Oinu mypusm.: mymxinoikmep men Kayinmep. Slccayu atbianarbl XKTVY.

Kymarynos, C. (2020). Jin scone savivipavinvik.: Kazaxkemanovix moxcipude. LEM.

Kemxeroxun, M. (2007). [Jin srcone ynmmuix, cana. Apbic.

Kazakcran Pecry0Omnukacer binim xoHe FeutbiM MUHUCTPIIITI (2018). binim bepydiy 6aprvik deneetiiniy MeMiekemmix sHcannviad
minoemmi 6inim 6epy cmanoapmmapuin 6eximy mypaivt (KP BFM 2018 sxputrst 31 ka3anaarst Ne 604 OyHpPBIFB). OiIeT KYKBIKTHIK
aknapar xyiteci. https://adilet.zan kz/kaz/docs/V1800017669

Kamues, F. (2003). Hcram mooenuemi sicone kazipei 3aman. bimim.

MomnnmabekoB, XK. (2011). Kazaxcmanoazvl docmypni Oinoep: mapuxvl MeH e3apa biknanvl. JIYHHEKY31 Ka3aKTapbIHBIH
KaybIMIACThIFBI.

Hypxkacwimos, b. (2018). Kazaxcmanoaewt 0inu paduxanusm: cebenmepi men anovin any sconoapel. KC3U.

Opeiabacs, O. (2012). Kazaxcman Pecnybauxacwvinoazol 0inu axyan: ypoicmep men nepcnekmusanap. KC3U

CanpikoBa, I'. (2019). Jin sorcone cenoep: Kazaxcmanowix konmexcm. Print-S.

CetiiTkynosa, A. (2022). [inu sxcmpemuszmuiy anovin aayoaesl scacmapoviy peni. Nur-Print.

Cwmaryios, E. (2010). [Jinmany necizoepi. NURPRESS.

Cyneiimenos, M. K. (2008). Kazaxcmarndazvl 0in sicone Koeam: Kaszipei scazoativl mer 6onauiazvl. FeuUIbIM.

Tepekynos, H. (2016). Kazaxcmarndazvl scaya 0inu Kozzanvicmap. manoay sxcone 6ondxcam. Kexxuek.

[emareicoBa, H. (2015). Kazaxcmanoaewr Oinu 6inim 6epy srcyiieci: karvinmacyvl meH oamysl. Kazak yHUBEPCHUTETI.

References

Absattarov, R.B. (2005). Qazagstandagy islam: tarihy men qazirgi zhagdagy [Islam in Kazakhstan: tarikhs and modern zhagh-
dags]. Kazakh University Press. (in Kazakh)

Aldiyarova, Zh., Tutinova, N., Seifullina, G., Zatov, K., Bagasharov, K. & Mussabekov, M. (2023). Peculiarities of Kazakhstan
and Malaysia in View of the Relationship between State and Religion. Journal of Islamic Thought and Civilization (JITC), 13(1),
22-30. https://doi.org/10.32350/jitc.131.06

Amirbekov, Q. (2013). Dintanu:oqu quraly [Religious Studies: a training manual]. Foliant. (in Kazakh)

Arzayeva, M., & Paltore, Y. (2016). Religious education in a comparative perspective: Kazakhstan’s searching. The Anthro-
pologist, 26(1-2), 97-103. https://doi.org/10.1080/09720073.2016.11892134

Baisalova, G. (2021). Qazagstandagy dini turizm.: mumkindikter men qauipter [Religious tourism in Kazakhstan: opportunities
and dangers]. Turkistan: Yassawi atyndagy HQTU. (in Kazakh)

Davis, D. & Miroshnikova, E. (2013). The Routledge International Handbook of Religious Education. Routledge. https://doi.
org/10.4324/9780203106075

Department of Religious Studies (n.d.). Training and employment. L.N. Gumilyov Eurasian National University. https://fjps.
enu.kz/en/page/department-of-religious-studies/training-and-employment

Kaliyev, G. (2003). Islam madenieti jane qazirgi zaman [Islamic culture and modernity]. Bilim. (in Kazakh)

Kartabayeva, Y., Soltyeva, B., & Beisegulova, A. (2015). Teaching religious studies as an academic discipline in higher education
institutions of Kazakhstan. Procedia — Social and Behavioral Sciences, 214, 290-296. https://doi.org/10.1016/j.sbspro.2015.11.648

Kenzhegozhin, M. (2007). Din jane ulttyq sana [Religion and National Consciousness]. Arys. (in Kazakh)

Moldabekov, Zh. (2011). Qazagstandagy dasturli dinder: tarihy men ozara yqpaly [ Traditional religions in Kazakhstan: history
and interaction]. Duniejuzi qazaqtarynyn qauymdastygy. (in Kazakh)

Nadirova, G., Kaliyeva, S., Mustafayeva, A., & Kokeyeva, D. (2016). Religious education in a comparative perspective: Ka-
zakhstan’s searching. The Anthropologist, 26(1-2), 97—103. https://doi.org/10.1080/09720073.2016.11892134

Nurqasymov, B. (2018). Qazagstandagy dini radikalizm: sebepteri menaldyn alu joldary [Religious radicalism in Kazakhstan:
causes and ways to prevent]. QSZI. (in Kazakh)

Orynbayev, A. (2012). Qazagstan Respublikasyndagy dini ahual: urdister men perspektivalar [Religious situation in the Re-
public of Kazakhstan: trends and prospects]. QSZI. (in Kazakh)

Ministry of Education and Science of the Republic of Kazakhstan (2018). Bilim berudin barlyq dengeiinin memlekettik jalpyga
mindetti bilim beru standarttaryn bekitu turaly [On approval of state compulsory educational standards for all levels of educa-
tion] (Order of the MES RK No. 604 dated October 31, 2018). Adilet Legal Information System. https://adilet.zan.kz/kaz/docs/
V1800017669 (in Kazakh)

Sadyqova, G. (2019). Din jane gender: Qazaqgstandyq kontekst [Religion and gender: Kazakhstan context]. Print-S. (in Kazakh)

Seiytqulova, A. (2022). Dini ekstremizmnin aldyn aludagy jastardyn roli [The role of youth in the Prevention of religious ex-
tremism]. Nur-Print. (in Kazakh)

Shyngysova, N. (2015). Qazagstandagy dini bilim beru juiesi: qalyptasuy men damuy [The system of religious education in
Kazakhstan: formation and development]. Qazaq universiteti. (in Kazakh)

Smagulov, E. (2010). Dintanu negizderi [Fundamentals of religious studies]. NURPRESS. (in Kazakh)

22



A. Beisembayeva et al.

Suleimenov, M. Q. (2008). Qazagstandagy din jane gqogam: qazirgi jagdaiy men bolashagy [Religion and society in Kazakh-
stan: current state and prospects]. Gylym. (in Kazakh)

Torequlov, N. (2016). Qazagstandagy zhana dini qozgalystar: taldau jane boljam [New religious movements in Kazakhstan:
analysis and forecast]. Kokzhiek. (in Kazakh)

Zengin, M., & Badagulova, Z. (2017). Religion and religious education in Kazakhstan [Kazakistan’da din ve din egitimi]. Kar-
aelmas Journal of Educational Sciences, 5(2), 177-187. https://www.researchgate.net/publication/336937059 Religion _and Reli-
gious_Education_in Kazakhstan Kazakistan’da Din ve Din Egitimi

Zhumagulov, S. (2020). Din jane zaiyrlylyq: Qazagstandyq tajiribe [Religion and secularism: Kazakhstan’s experience]. LEM.
(in Kazakh)

Information about the authors

Beisembayeva, Aiman Muratkyzy (corresponding author) — PhD Student of the Department of Religious Studies and Cultural
Stuides of the Faculty of Philosophy and Political Sciences, Al-Farabi Kazakh National University, Almaty, Kazakhstan, e-mail:
aiman0303@mail.ru.

Kurmanaliyeva, Ainura Durbelenkyzy — Doctor of Philosophy, Professor, Head of the Department of Religious Studies and
Cultural Studies of the Faculty of Philosophy and Political Sciences, Al-Farabi Kazakh National University, Almaty, Kazakhstan,
e-mail: Ainura. Kurmanalieva@kaznu.kz.

Mohd Saiful Anwar Mohd Nawawi — Associate Professor, Department of Figh-Usul and Applied Sciences, Academy of Islamic
Studies, Universiti Malaya, Kuala-Lumpur, Malaysia, e-mail: saifulanwar@um.edu.my.

Aemopnap mypanl monimem

beticembaesa Aiiman Mypamxuizor (koppecnonoenm asmop) — on-@apabu amvinoazvl Kazax yimmulx yHusepcumenii
Gunocoghus sicone cascammany paxyibmemi OIHMAHY JicoHe MOOeHUemmarny xagpeopacvinvly PhD ooxmopanumul, Anmamer,
Kazaxcman, e-mail: aiman0303@mail.ru.

Kypmananuesa Aunyp /lypoenenxvizvl — ¢hunocoghpus 2vlivimoapuinbiy 0okmopwl, npogeccop, on-Papabu amvinoaey Kazak
yammulK yuueepcumemi ounocoghus dcone cascammany Gaxyivbmemi OiHMany sHcone MoOeHuemmany KagheopacviHvly Meyeepyuici,
Anmamot, Kazakcman e-mail: Ainura. Kurmanalieva@kaznu.kz.

Moxo Coatighyn Onyap Moxo Hoyayu — kayvimoacmeipulizan npogeccop, Manas ynusepcumeni uciammarny akademusicol puxh,
VCYI JcoHe KONOanbanwl avlaimoap kageopacwl, Kyana-/lymnyp, Manaiizus, e-mail: saifulanwar@um.edu.my.

Ceedenus 06 asmopax

beticembaesa Auman Mypamosna (asmop-xoppecnonoenm) — PhD doxmopanm xagedpwi penueuosederus: u Kyibmypoiocuu
Gaxynremema punocoguu u nonumonocuu Kazaxcko2o HayuoHaabHo2o yrueepcumema umenu aib-Papaou, Armamel, Kazaxcman,
e-mail: aiman0303@mail.ru.

Kypmananuesa Avnypa Jypbenrunosna — 0okmop gunocopckux nayk, npogeccop, 3asedyrouuil Kageopoll penusuoeeoeHus: u
KyIbmyponozuu akyibmema guiocoduu u norumuveckux Hayk Kaszaxckoeo Hayuonanwno2o ynusepcumema umenu anb-Papabu,
Anmamot, Kazaxcman, e-mail: Ainura. Kurmanalieva@kaznu.kz.

Moxo Caiighyn Aneap Moxo Hasasu — accoyuuposannulii npogheccop, kagheopa gurxa, ycyis u NPUKIAOHbIX HAVK aKademuu
ucaamekux uccieoosanutl Ynueepcumema Manas, Kyana-Jlymnyp, Manaiizus, e-mail: saifulanwar@um.edu.my.

Registered 20 January 2026
Accepted 20 June 2026

23



ISSN 2413-3558 eISSN 2521-6465 Xab6apuibl. [linTany cepusicbl. No2 (46) 2026 https://bulletin-religious.kaznu.kz
IRSTI 21.31.21 https://doi.org/10.26577//EJRS46220263

U. Kalyakbar' “ | K. Bishmanov"" @ | D. Achilov?

'Al-Farabi Kazakh National University, Almaty, Kazakhstan
2University of Massachusetts Dartmouth, Massachusetts, USA
“e-mail: bkm58@mail.ru

DERADICALIZATION AND RELIGIOUS LITERACY:
THE ROLE AND POTENTIAL IN KAZAKHSTAN’S SECULAR SOCIETY

In the context of globalization, religious radicalism and extremism have become significant chal-
lenges affecting national security, social stability, and the worldview orientations of young people. In
this regard, deradicalization and the promotion of religious literacy are increasingly regarded as essential
mechanisms for preventing extremist ideologies within Kazakhstan’s secular society. The purpose of
this article is to analyze the socio-cultural and ideological prerequisites of religious radicalization in
Kazakhstan, to determine the role of religious literacy in preventing extremism, and to assess the poten-
tial of deradicalization measures within the framework of a secular state. The study employs historical-
comparative, systemic, socio-philosophical, and hermeneutical methods. The findings indicate that re-
ligious extremism is influenced by socio-economic inequality, insufficient religious knowledge, identity
crises among youth, and the spread of misleading religious narratives. The study also demonstrates that
strengthening religious literacy, promoting critical thinking, providing scientifically grounded explana-
tions of traditional religious values, and implementing theological, psychological, and social rehabilita-
tion measures constitute effective components of deradicalization. The connection between religious
education, public awareness, and social reintegration in opposing extremist ideologies is given special
consideration. The study’s thorough analysis of religious literacy and deradicalization as complement-
ing strategies for fostering social cohesiveness and thwarting religious extremism in Kazakhstan is what
gives it scholarly relevance. The findings might provide a useful foundation for enhancing public and
governmental policies meant to guarantee social stability and religious security.

Keywords: Deradicalization, Religious Literacy, Religious Extremism, Kazakhstan’s Secular Society,
Religious Education
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Aepasrkarnsaums XxoHe AiHM cayaTTbIAbIK;
Ka3akcTaHHbIH, 3aibIpAbl KOFAMbIHAAFbl POAI MEH dAeyeTi

Kasipri »xahaHaaHy yaepici >kaFaalibiHAQ AiHWM PAAMKAAM3M MEH 3KCTPEMM3M MOCEAEC] KOFaMAbIK,
Kayinci3aik neH aAeyMeTTiK TYPaKTbIAbIKKA bIKMaA eTeTiH (hakTopAapAblH 6ipi peTiHAe e3eKkTiAikke ue
60AbIN OTbIp. KaszakCcTaHAAFbl AiHW KEHICTIKTIH COHFbI KbIAAAPAAFbl TPAHCHOPMALLUSIChI PAAMKAAM3ALIMS
KYObIABICbIH OHbIH, SAEYMETTIK )K8HEe AYHUETaHbIMAbBIK, Herisaepi TYPFbICbIHAH KApacTbipy KaXKeTTiriH
aAfa LWbIFapbIN OTbIp. PaAMKaAAbl MAESAAPAbIH, TapaAybl KebiHe AiHM GIAIMHIH YCTIPT urepiayimeH,
)acTapAblH 6MipAiK 6GaraapAapblHAAFbl GEATICI3AIKNEH >XOHe UMMPAbIK, OpTasa TapaAaTbiH AiHW
Ma3MYHHbIH, 6aKblAayCbI3 TyTbiHbIAYbIMEH cabakTac keaeai. Ocbl MaceAeHi Taaaay 6apbiCbiHAQ AiHM
paAMKaAM3aLMsIFa bIKMaA eTeTiH (DakTOpAap MeH 0AapAblH, ©3apa 6GaiiAaHbIChl KAapacCTbIPbIAbIM, AiHM
CayaTTbIABIKTbIH aAABIH @Ay cuMaTbiHAAFbl MYMKIHAIKTEPiIHE Ha3ap ayAapblAAbl. 3epTTey matepuanbl
TAPUXM-CAABICTBIPMAAbl, BAEYMETTIK-(PUAOCOMDUSIABIK, XKBHE TepMeHEBTUKAAbIK, TaAAdy ascCbiHAQ
3epAeAeHAi. KapacTbipbiAfaH AEpeKkTep 3KCTPEMMUCTIK MAESIAAPAbIH TapaAybliH 6ip faHa cebenneH
TYCIHAIPY JKETKIAIKCI3 eKeHiH, 6YA KYObIAbICTbIH 9AEYMETTIK >KarAanAapmeH, 6iaim 6epy yaepictepimeH
XKBHe aknapatTblk, bIKMAAAAPMEH aCcTacbln >KaTaTbliHbIH KepceTTi. OCbl TYPFblAQH aAFaHAQ, ABCTYPAI
AiHV TaHbIMABI FbIABIMU HETI3AE TYCIHAIPY, AiHM MaceAeAep OOMbIHLLA CbIHW MalbIMAQY MOAEHUETIH
KQABIMTACTbIPY, TEOAOTMSABIK, CYMEMEAAEY MEH BAEYMETTIK KOAAQY TETIKTEPIH AAMbITYy paAMKaAAaHy
TOYEKEAIH TOMEHAETYre biKraa eTeTiH GarblTTap petiHae 6GaranaHasbl. KasakCTaHHbIH 3aMbIpAbl
KOFaMABIK, MOAEAIHAE AepaAnKaAM3auMs Tek KayimncCi3aAiK WapaAapblHbIH, >KMbIHTbIFbI €MeC, TYAFaHbIH,
AYHMETaHbIMABIK, OPHbIKTbIAbIFbIH HblFaNTyFa OaFbITTaAFaH KelleHAl 9AeYMETTIK YAEpIiC peTiHAe
KepiHic Tabaabl. Makarasa paAKaAAbl MAEOAOTMSIAAPFA KAPChl TYPYAAFbl AiHM GiAiM 6epy, KOFaMABIK,
CaHa >X8HE DAEYMETTIK PeuHTerpaums apacbliHAarbl 63apa 6aAaHbICKa epekile Has3ap ayAapbiAaAbl.
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KYHADBIAbIFbI A€PaAMKAAM3aAUMS MEH AiHM CayaTTbIAbIKTbl Ka3akcTaHAaFbl AiHM 3KCTPEMU3MHIH aAAbIH
aAyfa bGarblTTaAFaH ©3apa TOABIKTbIPYLLbI TETIKTEP PETIHAE KELIEHAI KapacTblpyblHAQ. 3epTTey HOTU-
>KeAepi AiHM KayincCi3Aik MeH KOFaMAbIK, TYPaKTbIAbIKTbl KaMTaMachl3 eTyre GarbITTaAFaH MEMAEKETTIK
JKOHE KOFaMAbIK, 6arAapAaManapAbl XXETIAAIpYre Taxxipnbeaik Heriz 6oAa araAbl.

TyitiH ce3aep: AepasnKaAM3alms, AiHM CayaTTbIAbIK, AiHM 3KCTPEMM3M, KA3aKCTAHABIK, 3aiblpPAbl
KOFam, AiHM Biaim 6epy
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AepasrKaAnsaums U peAMrmo3Hasi [paMoOTHOCTb:
POAb M MOTEHLIMAA B CBETCKOM obLecTBe KasaxcraHa

B YCAOBUAX I'AO6a/\VI3aLll/IVI pe/\VerIO3HblVI PaANKaAM3M N SKCTPEMUM3M CTAaHOBATCSA Cepbe3HbIMU Bbl-
30BaMM, OKa3blBalOWMMN BANAHME Ha HAUMOHAAbHYIO 6e3OI'laCHOCTb, O6LLI,eCTBeHHy}O CTaBUAbHOCTb U
MMPOBO33peHYeCKne OPUEeHTUPbI MOAOAEXKN. B aToi cBs3mn npoueccbl AepaAnKaAn3aunn 1M NoBbllle-
HUA peAVIl'l/IO3HOlZ rPaMOTHOCTUN PACCMaTpPUMBAIOTCA Kak Ba>KHenLune MexaHM3Mbl I'lpOCbVl/\aKTI/IKVI IKC-
TPEMUCTCKNX MAEOAOTUIN B CBETCKOM O6U.leCTBe KazaxcraHa. Lle/\b CTAaTbWM 3aKAKOYaAETCAd B aHaAn3e CO-
LMAAbHO-KYAbTYPHbIX N MAEOAOIMYECKMX NMPEeANOCbIAOK pe/\VIFVIO3HOl7I PaAnKaAn3aLUnn B Ka3aXCTaHe,
onpeAeAeHnn poAn pE/\l/lFVIO3HOl71 FPaMOTHOCTU B MPEAYNPEXXAEHNN IKCTPEMM3MA U OLEHKEe MOTEeH-
LMaAa Mep AepaAnKaAn3aunn B YCAOBUAX CBETCKOro rocyAapcCtBa. B mnccaeaoBaHMM MCNOABb30BaHbI
VICTOpVIKO—CpaBHl/ITe/\beIl;I, CI/ICTEMHblVI, COLI,VIa/\bHO—CbVI/\OCOCbCKMI;I n l'epMeHeBTl/ILleCKl/ll;l MEeTOADI.
Pe3yAbTaTbl MOKa3bIBalOT, YTO pacCnpoCTpaHeHNe PeAnrmo3HOro sKCTpemmama O6YC/\OB/\6HO COLUMaAb-
HO-29KOHOMMNYECKMM HEepaBEeHCTBOM, HEAOCTATOYHbIM YPOBHEM PEANTMO3HbIX 3HaHVIl71, KPU3NCOM AY-
XOBHbIX OPMEHTUPOB MOAOAEXKMN, a TaKXKe BO3AENCTBMEM AOXKHOM pe/\VIl'MO3HOVI MHq)OpMauMM. Bmecte
C TeM YCTAHOBAEHO, YTO Hay4HO€ pa3biCHeHne TPAAMUMOHHDBIX PEAUTMO3HbIX U,EHHOCTeVI, pa3BuTne
KPUTNYECKOro MbIWAEHUA, MOBbILLEHNE pe/\l/ll'l/lO3HOVI rPaMOTHOCTH, TeOAOIrM4veckasd Koppekuus, ncn-
XOAOIM4yecKass nopaAep>KkKa M CouMaAbHagd pea6VI/\VITaLI,l/Iﬂ ABAGAIOTCA 3q)(i)eKTVIBHbIMVI KOMIMOHEHTaMM
A€PaANKaAN3aLUNNA. Ocoboe BHMMaHMe YAEAAEeTCAa B3aMMOCBA3UN PEAUTMO3HOIO 06pa303aHV|51, O6LLI,e—
CTBEHHOr0 CO3HaHWY M COUMAABHOM penHTerpaunm B HpOTMBOAeVICTBVlVl PaANKaAbHbIM MAEOAOTUAM.
Haquaﬂ 3HAYMMOCTb MCCAEAOBAHNA 3aKAIOYAETCA B KOMIMAEKCHOM PAaCCMOTPEHNN A€pPaANKaAN3aLUnn
n pe/\l/ll'l/IO3HOlZ rPaMOTHOCTUN KaK B3aMMOAOMNOAHSAIOWMX MEXAaHN3MOB I'IpOCbM/\aKTVIKVI PEANTNO3HOIO
3KCTpemMn3ma B KazaxcraHe. nO/\yquHble PE3YAbTATbl MOTYT CAY>XUTb ﬂpaKTl/ILIeCKOVI OCHOBOM AA4
COBEPLUEHCTBOBAHNSA NOCYAQPCTBEHHbIX U O6I.LleCTBeHHbIX nporpamMmm, HarnpaBA€HHbIX Ha obecrneyeHune
pe/\VerIO3HOl;I 6e30MacHOCTU U COUMaAbHOM CcTabMABHOCTM.

KAroueBble caoBa: AePaANKaAn3alnd, pPeAnrmMo3Had rpamMoTHOCTb, pe/\l/I['VIO3Hbll7l SKCTPEMU3M,
CBEeTCKOe O6U.LeCTBO Ka3aXCTaHa, PEAUTNO3HOE o6pa3OBaHme

Introduction

In the context of globalization, religious radi-
calism and extremism have emerged as significant
challenges affecting national security, social stabil-
ity, and the value orientations of contemporary so-
cieties. The growing complexity of social, political,
and cultural processes has increased the influence of
religious factors on public consciousness and social
relations. Even while religion is still a significant
source of moral and spiritual principles, extreme
ideologies and attitudes may proliferate as a result of
misinterpretations of religion. As a result, prevent-
ing religious extremism has grown in importance for
academics and governments.

Kazakhstan has historically been a place where
many cultures, ethnic groupings, and religious tra-
ditions have coexisted harmoniously, creating a

special paradigm of tolerance and interreligious
dialogue. However, after independence, grounds for
the spread of radical religious beliefs were created
by the liberalization of the religious domain, the
entry of foreign religious movements, and the low
level of religious literacy among some demographic
segments. In this sense, the problem is not religion
per such, but rather the rise of perverted theological
interpretations that go against the values of national
security, civic duty, and social peace.

The Republic of Kazakhstan’s Constitution
states that democratic, secular, legal, and social
foundations form the basis of the state. Within this
framework, the state maintains its neutrality toward
religious institutions while guaranteeing freedom of
conscience and religion. At the same time, effective
strategies for avoiding radicalization and bolstering
public resistance to extremist narratives are neces-
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sary to preserve a balance between social security
and religious freedom.

In recent years, deradicalization has gained
increased attention as a complex process that at-
tempts to prevent violent extremism and assist those
exposed to radical ideologies in reintegrating into
society. Consequently, special academic emphasis
should be paid to the connection between deradical-
ization and religious literacy. It is crucial to consider
their potential and position in Kazakhstan’s secular
society in order to comprehend modern strategies
for combating religious extremism, fostering social
stability, and bolstering the state’s spiritual security.
This study aims to assess how important religious
literacy is as a defense against radicalization and
how deradicalization strategies contribute to the
growth of a strong and diverse secular society in
Kazakhstan.

Justification of the choice of articles and goals
and objectives

The choice of sources for this study is deter-
mined by the interdisciplinary nature of the research
topic, which combines the issues of religious extrem-
ism, religious literacy, deradicalization, religious
education, social rehabilitation, and the functioning
of religion within a secular society. Contemporary
challenges associated with the spread of radical ide-
ologies cannot be adequately explained through a
single disciplinary perspective. Rather, they require
an integrated approach that takes into account re-
ligious, social, educational, political, cultural, and
psychological factors influencing both radicaliza-
tion and deradicalization processes (Huntington,
1998; Fuller, 2003).

It constitutes a coherent body of research that
addresses different dimensions of the same phenom-
enon. Together, they provide a comprehensive un-
derstanding of how religious literacy contributes to
the prevention of extremism and how deradicaliza-
tion mechanisms facilitate rehabilitation and social
reintegration. The integration of these studies allows
the present research to examine the relationship be-
tween preventive and corrective approaches within
Kazakhstan’s secular social framework.

The issue of religious extremism has attracted
considerable scholarly attention in both interna-
tional and regional academic literature. Researchers
have emphasized that radicalization is a multidimen-
sional process shaped by political, social, cultural,
and ideological factors. Where some researches in-
dicate that religious education is crucial to uphold-
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ing traditional religious values and preventing the
emergence of erroneous religious interpretations.
Similarly, Khabibullina (2008a, 2008b) emphasizes
the importance of modernizing Islamic educational
institutions and employing innovative instructional
techniques that could answer contemporary ideo-
logical concerns. Sardar (2016) argues that critical
thinking has historically occupied an important place
within Islamic intellectual tradition and should be
revitalized in modern educational practice. Accord-
ing to this perspective, religious education should
not merely transmit doctrinal knowledge but should
also encourage analytical thinking, dialogue, and
intellectual reflection. Such an approach contributes
to the development of informed religious identities
capable of resisting extremist narratives and ideo-
logical manipulation. Similar conclusions are found
in studies devoted to religious education and the
intellectual development of Muslim communities
(Khabibullina, 2008a; Sardar, 2016).

In modern academia, the connection between
religion, secularism, and social cohesiveness has
also drawn a lot of attention. According to Seita-
khmetova and Smagulov (2015), societal cohesion
in multicultural society is largely dependent on
interreligious communication and mutual respect
between various religious communities. Their ex-
amination of Kazakhstan’s experience shows that
religious diversity and secular government are not
mutually exclusive but rather may serve as com-
ponents of societal stability. The significance of
intercultural and interreligious communication in
fostering public unity and averting ideological po-
larization is further highlighted by related research
by Seitakhmetova, Bektenova, and Zhandosova
(2017).

In the meanwhile, researchers studying religious
extremism in Kazakhstan have emphasized how
critical it is to deal with the issue using both pre-
ventative and rehabilitative measures. Beisembaev
(2015) argues that rather than being only ascribed
to theological factors, modern religious extremism
in Kazakhstan has to be considered in the context
of broader social and political tendencies. Similar
conclusions are drawn by Nurgalieva (2011), who
emphasizes the necessity for comprehensive solu-
tions that include public awareness, education, and
cooperation between governmental organizations
and religious organizations in order to address the
issue of religious extremism.

In a similar vein, Bovin, Moskvitina, and Bovi-
na (2020) emphasize the significance of psychologi-
cal elements in comprehending female radicaliza-
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tion, stressing the part played by emotional fragility,
social isolation, and identity-related difficulties.
Herrington (2019) additionally argues that effective
prevention policies must incorporate gender-sensi-
tive approaches capable of addressing the specific
pathways through which women become involved
in extremist networks.

The literature additionally demonstrates that
contemporary deradicalization programs increas-
ingly rely on multidisciplinary approaches integrat-
ing theology, psychology, education, and social
work. Research conducted in various countries in-
dicates that sustainable rehabilitation outcomes de-
pend on long-term support mechanisms, community
participation, family engagement, and opportunities
for social reintegration (Bjorgo & Horgan, 2011;
Hedges, 2017). Such approaches reflect a broader
shift from purely security-oriented responses toward
more comprehensive models of prevention and re-
habilitation.

Particular attention is devoted to the role of
religious education, critical thinking, psychologi-
cal support, social rehabilitation, and community
engagement in strengthening societal resilience.
Through a synthesis of contemporary theoretical
and empirical research, the study seeks to identify
the opportunities and challenges associated with im-
plementing effective prevention and rehabilitation
strategies within the framework of Kazakhstan’s
secular model of statehood.

The purpose of this study is to determine the role
and potential of deradicalization and religious liter-
acy in preventing religious extremism and strength-
ening social cohesion within Kazakhstan’s secular
society.

To achieve this purpose, the following objec-
tives have been formulated:

- to identify the socio-cultural and ideological
factors contributing to religious radicalization in
Kazakhstan;

- to analyze the role of religious literacy in pre-
venting extremist interpretations and strengthening
critical religious awareness;

- to examine the relationship between secular
principles, religious education, and religious secu-
rity;

- to evaluate the significance of theological, psy-
chological, and social components of deradicaliza-
tion;

- to assess the potential of deradicalization and
religious literacy as complementary mechanisms for
ensuring social stability and preventing religious ex-
tremism in Kazakhstan.

Scientific research methodology

The methodological framework of this study is
based on three complementary research methods:
comparative analysis, content analysis, and the her-
meneutical approach. By combining these methods,
the relationship between religious literacy, deradi-
calization, and the functioning of Kazakhstan’s sec-
ular society may be thoroughly examined. The com-
parative analysis method is employed to identify
similarities and differences in scholarly approaches
to religious extremism, religious education, religious
literacy, and deradicalization. Through comparison
of the selected studies, common factors contributing
to radicalization and the principal mechanisms for
preventing extremist ideologies are identified. The
content analysis method is used to examine the main
concepts, arguments, and conclusions presented in
the selected academic publications. Particular atten-
tion is devoted to the notions of religious extremism,
religious literacy, religious education, social reha-
bilitation, and deradicalization. This method makes
it possible to identify the dominant themes and con-
ceptual links between the studies and to evaluate
their contribution to understanding contemporary
religious challenges in Kazakhstan.

Religious Radicalization in Contemporary
Kazakhstan

Following independence, Kazakhstan experi-
enced an active religious revival accompanied by
a significant increase in religious diversity and the
emergence of various religious movements. The lib-
eralization of the religious sphere created favorable
conditions for freedom of conscience and religious
expression. However, the absence of sufficient reli-
gious knowledge among parts of the population and
the lack of systematic religious education created
opportunities for the dissemination of radical reli-
gious ideas (Bishmanov & Orynbekov, 2021; Bish-
manov & Orynbekov, 2022).

Researchers emphasize that religious extrem-
ism does not emerge solely from theological dis-
agreements. Rather, it develops through the inter-
action of social, economic, political, cultural, and
psychological factors. Socio-economic inequality,
unemployment, social marginalization, identity
crises, dissatisfaction with state institutions, and
the weakening of traditional social structures often
increase individuals’ susceptibility to radical ide-
ologies (Huntington, 2001; Bishmanov & Oryn-
bekov, 2022).
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Due to globalization and growing transnational
religious networks, Kazakhstan, which has histori-
cally been known for its tolerance and interfaith
coexistence, has seen significant changes in its reli-
gious landscape. This has increased the significance
of coordinated efforts by educational institutions,
religious organizations, and state agencies to fos-
ter intellectual curiosity, scientific thinking, social
responsibility, and respect for religious diversity
among adolescents and young adults, who are par-
ticularly vulnerable to simplified ideological inter-
pretations during the formation of their identities
(Kurmanaliyeva & Orynbekov, 2019).

Furthermore, scholars emphasize that religious
education should be harmonized with national cul-
tural traditions and the principles of secular gover-
nance. Such an approach contributes to the preser-
vation of social stability, interfaith harmony, and
national security while reducing the attractiveness
of radical narratives (Seytakhmetova & Smagulov,
2015; Bishmanov & Orynbekov, 2022).

The term “deradicalization” is a methodical pro-
cedure designed to change extreme viewpoints and
make it easier for a person to reintegrate into soci-
ety. According to recent studies, a multidisciplinary
strategy that incorporates theological correction,
psychological therapy, social rehabilitation, educa-
tional assistance, and community participation is
necessary for successful deradicalization (Zhetpis-
bay et al., 2025), while the deradicalization’s theo-
logical component aims to refute erroneous interpre-
tations of religious doctrine and substitute them with
fair views based on conventional religious studies.
Participants are urged to reevaluate extreme ideas
and create more positive religious identities via dis-
cussion, instruction, and critical reflection (Bish-
manov & Orynbekov, 2021). Ideological change by
itself, however, is insufficient. Psychological vul-
nerabilities, such as social isolation, mental anguish,
identity uncertainty, trauma, and a weakened sense
of personal purpose, are common among those who
engage with extreme settings. Receptivity to radical
narratives is typically influenced by these variables.
Thus, a key element of deradicalization efforts is
psychological assistance (Frankl, 1963; Rogers,
1961).

Equally important is the process of social reha-
bilitation. Former adherents of extremist groups fre-
quently encounter difficulties in rebuilding relation-
ships with family members, obtaining employment,
continuing education, and restoring trust within
local communities. Effective deradicalization pro-
grams address these challenges by providing vo-
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cational training, educational opportunities, family
counseling, and community-based support mecha-
nisms (Zhetpisbay et al., 2025).

Psychological and Social Rehabilitation Mech-
anisms

Studies examining victims of destructive reli-
gious movements demonstrate that psychological
manipulation often plays a central role in recruit-
ment and retention processes. Through systematic
psychological influence, recruits may gradually
lose their capacity for independent judgment and
become increasingly dependent on group authority
(Baitenova & Dauletbekkyzy, 2019).

In line with the latest research, women play a va-
riety of roles in radicalized environments, from be-
ing actively involved in recruitment and propaganda
activities to being victims of ideological influence.
This underscores the need for gender-sensitive ap-
proaches to be incorporated into religious literacy
programs and deradicalization initiatives in Kazakh-
stan’s secular society (Zhetpisbay et al., 2025). In
order to prevent radicalization and promote long-
term social reintegration, special attention should be
given to bolstering family relationships, increasing
social support networks, and raising women’s reli-
gious understanding and civic involvement.

The findings of recent research indicate that
successful reintegration depends largely on the
availability of comprehensive support systems that
address psychological, social, educational, and eco-
nomic needs simultaneously. Such programs con-
tribute not only to individual rehabilitation but also
to broader social stability and community resilience
(Zhetpisbay et al., 2025).

Deradicalization and Religious Literacy in Ka-
zakhstan’s Secular Society

The relationship between deradicalization and
religious literacy is particularly significant within
Kazakhstan’s secular social framework. The secular
model guarantees freedom of conscience and reli-
gious practice while establishing legal and institu-
tional mechanisms to prevent the spread of extrem-
ist ideologies that threaten public security and social
cohesion (Bishmanov & Orynbekov, 2023).

The integration of educational, psychological,
theological, and social approaches reflects the mul-
tidimensional nature of contemporary radicalization
processes. Therefore, sustainable prevention and
rehabilitation strategies require continuous coopera-
tion among state institutions, educational organiza-
tions, religious communities, civil society actors,
and local communities. Such cooperation creates
the conditions necessary for strengthening resilience
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against extremism and fostering a stable, inclusive,
and secure secular society.

Results and discussion

The analysis of the contemporary religious situ-
ation in Kazakhstan demonstrates that deradicaliza-
tion and religious literacy should not be considered
as separate mechanisms. Rather, they function as
interconnected components of a comprehensive
strategy aimed at preventing religious extremism
and strengthening social stability. The findings re-
veal that radicalization emerges through the interac-
tion of ideological, social, economic, psychological,
and educational factors, confirming the multidimen-
sional nature of the phenomenon (Huntington, 2001;
Fuller, 2003).

One of the principal findings of this study is that
insufficient religious literacy remains a significant
factor contributing to individual vulnerability to
extremist ideologies. The analysis indicates that in-
dividuals possessing limited knowledge of religion
are more likely to accept simplified interpretations
of sacred texts and ideological narratives promoted
by radical groups. Effective protection against radi-
calization requires critical thinking skills, media
literacy, civic awareness, and the ability to evalu-
ate religious content independently. These findings
correspond with psychological theories emphasiz-
ing the importance of existential needs and social
attachment in human behavior (Frankl, 1963; Rog-
ers, 1961). Individuals recruited into destructive
religious movements often seek certainty, identity,
and emotional support rather than ideological con-
frontation.

The study further reveals that theological correc-
tion alone is insufficient for achieving sustainable
deradicalization outcomes. While correcting distort-
ed religious interpretations remains necessary, long-
term success depends on the integration of psycho-
logical counseling, social rehabilitation, educational
support, and community engagement. Such findings
correspond with contemporary rehabilitation mod-
els emphasizing holistic intervention and social re-
integration (Hassan, 2000; Rogers, 1961).

Another significant result concerns the role of
social rehabilitation in preventing recidivism. For-
mer adherents of extremist ideologies often en-
counter substantial challenges when attempting
to reintegrate into society. Family conflicts, social
stigmatization, unemployment, and weakened social
networks may increase the likelihood of renewed

radical involvement. The findings indicate that ef-
fective reintegration requires cooperation among
educational institutions, psychologists, religious
scholars, social workers, local communities, and
family members (Frankl, 1963; Hassan, 2000).

The analysis also highlights the importance of
gender-sensitive deradicalization strategies. Studies
on women in extremist settings show that they play
a variety of roles, from passive victims to active re-
cruiters and propagandists. As a result, consistent re-
habilitation methods might not be sufficient to meet
the demands of every participant. The results imply
that tailored treatments including religious counsel-
ing, psychological support, career training, family
support, and social reintegration strategies are nec-
essary for effective programs for women (Achilov,
2020; Hassan, 2000).

Contrary to claims that secularism weakens re-
ligious identity, the evidence suggests that secular
governance creates institutional conditions enabling
constructive interaction between religion, state insti-
tutions, and civil society (Seytakhmetova & Smagu-
lov, 2015). Within this framework, religious literacy
contributes to the formation of informed religious
identities, while deradicalization mechanisms ad-
dress existing manifestations of extremism.

The findings additionally reveal the importance
of youth-oriented preventive measures. Young peo-
ple remain one of the primary target groups of ex-
tremist organizations due to ongoing identity forma-
tion, active engagement with digital environments,
and increasing exposure to transnational ideological
influences. The results suggest that educational ini-
tiatives focused exclusively on religious instruction
are insufficient. Instead, comprehensive prevention
strategies should include opportunities for partici-
pation in science, technology, sports, cultural ac-
tivities, and civic engagement (Sardar, 2016; Fuller,
2003).

Overall, the results demonstrate that deradi-
calization and religious literacy represent comple-
mentary mechanisms within a broader system of
counter-extremism measures. Religious literacy pri-
marily functions as a preventive instrument that de-
creases vulnerability to radical narratives, whereas
deradicalization serves as a corrective mechanism
aimed at rehabilitation and reintegration. Their
combined implementation strengthens social stabil-
ity, enhances interfaith harmony, supports national
security, and contributes to the development of a
resilient secular society (Huntington, 2001; Fuller,
2003; Sardar, 2016; Frankl, 1963).
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Conclusion

The present study examined the role and poten-
tial of deradicalization and religious literacy within
the context of Kazakhstan’s secular society. The
findings demonstrate that religious extremism and
radicalization are multidimensional phenomena
shaped by the interaction of ideological, social, psy-
chological, cultural, and educational factors. Con-
temporary studies increasingly suggest that radical-
ization develops not through a single determinant
but through a combination of structural conditions
and individual vulnerabilities, making comprehen-
sive prevention strategies essential (Gelfand et al.,
2013; Herrington, 2019).

The research confirms that religious literacy re-
mains one of the most effective preventive instru-
ments against extremist narratives. Religious litera-
cy contributes not only to a better understanding of
religious traditions but also to the development of
critical thinking, civic responsibility, and resistance
to ideological manipulation. In this regard, strength-
ening religious knowledge within the framework of
national traditions and social values contributes to
the formation of a stable religious identity and re-
duces susceptibility to extremist interpretations.

The findings further indicate that deradicaliza-
tion should be understood as a long-term and mul-
tidimensional process rather than a simple ideologi-
cal correction. Successful rehabilitation requires the
simultaneous application of theological, psycho-
logical, educational, and social interventions. Inter-
national experience demonstrates that sustainable
disengagement from extremism becomes possible
when ideological transformation is accompanied
by social reintegration and psychological recovery
(Bjorgo & Horgan, 2011; Bovin et al., 2020).

An important conclusion concerns the signifi-
cance of psychological support within rehabilitation
programs. Individuals affected by extremist ideolo-
gies frequently experience social isolation, emo-
tional instability, identity crises, and reduced trust
in social institutions. Consequently, rehabilitation
efforts should prioritize psychological resilience,
social adaptation, and the reconstruction of personal
identity. These measures contribute substantially to
reducing the risk of recidivism and improving long-
term reintegration outcomes (Bovin et al., 2020;
Hedges, 2017).

The study also demonstrates the growing impor-
tance of gender-sensitive deradicalization policies.
Contemporary research emphasizes that women
should not be viewed solely as passive victims of
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extremist movements. Their participation in radi-
cal environments may involve multiple social and
ideological roles, requiring rehabilitation approach-
es specifically adapted to their experiences and
needs. Therefore, individualized interventions and
community-based support systems remain essen-
tial elements of effective deradicalization strategies
(Bloom & Lokmanoglu, 2020; Atran, 2014).

Another important finding concerns the role of
education and socialization in preventing radicaliza-
tion among young people. The development of edu-
cational opportunities, civic participation, techno-
logical literacy, and constructive social engagement
reduces the attractiveness of extremist narratives.
Research conducted in Kazakhstan and other coun-
tries indicates that strong educational environments
and positive social integration significantly strength-
en societal resilience against extremist recruitment
(Nurmanova & Izbairov, 2009; Nurgalieva, 2011).

The results additionally suggest that Kazakh-
stan’s secular model creates favorable conditions
for balancing religious freedom, interfaith dialogue,
and social stability. The preservation of traditional
spiritual values alongside modern educational and
civic institutions contributes to the formation of a
tolerant social environment capable of resisting ex-
tremist influences. In this regard, interreligious dia-
logue, cultural continuity, and social cohesion re-
main important resources for strengthening national
security and social harmony (Seitakhmetova et al.,
2017; Shajmerden, 2018).

In conclusion, deradicalization and religious lit-
eracy possess considerable potential for strengthen-
ing social resilience in Kazakhstan’s secular society.
Their effectiveness increases when implemented
through integrated educational, psychological, theo-
logical, and community-based approaches. Future
policies should focus on expanding religious liter-
acy, promoting critical thinking, supporting vulner-
able social groups, and strengthening rehabilitation
programs aimed at sustainable social reintegration.
Such measures will contribute to the prevention of
religious extremism, the protection of social stabil-
ity, and the development of an inclusive and harmo-
nious society capable of responding effectively to
contemporary ideological challenges (Beisembaev,
2015; Khabibullina, 2008; Gelfand et al., 2013).
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KAPTUPOBAHUE PEAUTNO3HbLIX MOTUBOB AEBUAHTHOTIO
NMOBEAEHUA B UCAAMUCTCKOM 3KCTPEMU3ME:
BUBANOMETPUYECKUN U KOHTEHT-AHAAWN3

B AQHHOM MCCAEAOBAHUM PACCMATPUBAETCH POAb PEAMITMO3HBIX MOTUBOB AEBMAHTHOIO MOBEAEHUS
B MCAQMUCTCKOM 3KCTpemmame. Lleabto nccaepaoBaHuns G6IA0 MPOAHAAM3UPOBATb PEAUTMO3HbIE MOTUBbI
AEXKALLMX B OCHOBE AEBMAHTHOIO MOBEAEHUS B SKCTPEMM3ME, Yepe3 MHCTPYMEHTbl GnbAMomMeTpuye-
CKOTO M KOHTEHT-aHaAM3a. Pe3yabTaTbl 0630pa AMTEpPATYpbl MOKA3aAM, UTO, XOTS U ObIAO HaAMUCAHO
MHOIO0 UCCAEAOBAHMU B AQHHOM 0OAACTM, HEKOTOPbIE acrekTbl BCE elle OCTAOTC HEAOCTAaTOUHO W3-
YUEHHbIMW B CBSI3U C NMOCTOSIHHbIM Pa3BUTUEM M PaCLUIMPEHUEM AAHHOI 06AacTU. B kauecTBe 6asbl AAS
NMPOBEAEHUSI MCCAEAOBAHUS BbICTYNUAM MyOAUKALMIA M3 MHAEKCUPYEMBIX >XYPHAAOB Scopus, € KOTO-
pbiMU ObIA MPOBEAEH KOAMUECTBEHHbIN aHAAM3, AAAEE AASI MPOBEAEHMS YTAYOAEHHOro aHaAm3a GbiAn
BbIOpaHbl PSIA KAIOUEBbIX TEKCTOB. B pesyAbTaTe KaueCTBEHHOrO aHaAM3a ObIAO BbIAEAEHO MSTb AO-
MUHMPYIOLWMX KaTeropuim peAMrmo3HbiX MOTMBOB Kak HOPMATMBHO-PEAMIMO3HbIE, 3CXaTOAOMMYECKMe,
COLMAAbHO-PEAUTUO3HbIE, MOANTUKO-PEAUTMO3HbIE U KYAbTYPHO-TICMXOAOrMYeckue. Takxke pesyAbTa-
Tbl ICCAEAOBaAHMS MOATBEP>KAQIOT, UTO PEAMIMO3HbIE MOTUBbI AEACTBYIOT HE TOAbKO Kak BTOPUYHbIE
NMOAKPENAEHUS] COLIMAAbHOIO HEAOBOABCTBA, HO M Kak OCHOBHbIE AETMTUMUPYIOLLIME HApPATMBbI AEBU-
aHTHOrO noeeAeHus. B koHTekcTe LleHTpaAbHOM A31KM AaHHbIE MOTMBbI NMPMOOPETAIOT 0COOYI0 PopMYy,
aKLEHTUPYS BHUMaHME Ha CMIPAaBEAAMBOCTU, MAEHTUUHOCTM, @ HE HA aroKaAMNTUYECKMX Temax, Goaee
pacnpocTpaHeHHbIX B GAMMKHEBOCTOMHOM AMCKYPCE, UYTO MOKa3biBAET, UTO PEAMIMO3HblE HAPPATUBbI
obecrneynBaioT Kak MOPAaAbHOE OMpaBAA@HME, TaK MU CTPYKTYPHYIO OCHOBY AASl AEBMAHTHbIX MPaKTUK.
MccaepoBaHMe BHOCUT TEOPETUYECKMIA BKAQA, MpeAaAaras CTPYKTYPUPOBaHHYIO KapTy PEeAUrMO3HbIX
MOTMBOB M NMOAYEPKMBAs PErMOHAAbHbIE OCOOEHHOCTH, a Tak>Ke NMPaKTUUECKui, NpeAanoAaras, 4to ag-
heKTUBHbIE CTpaTErMm NPOMUAAKTUKM AOAXKHbI ObITb KOHTEKCTHO-3aBUCUMbIMW U HapPaTUBHO-OPUEH-
TUPOBAHHbIMU.

KAtoueBble CAOBA: AEBMAHTHOE MOBEAEHUE, PEAMTMO3HbBIE MOTUBbI, GBUOAMOMETPUYECKMIA aHAAMS,
LleHTpaAnbHas A3usi, paAmMKaAn3aums
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Mapping of Religious Motives of Deviant Behavior
in Islamic Extremism: Bibliometric and Content Analysis

This study examines the role of religious deviant behavior in Islamist extremism. The aim of the
study was to analyze the religious motives underlying deviant behavior in extremism using bibliometric
and content analyses. The results of the literature review showed that although considerable research has
been conducted in this area, some aspects remain insufficiently studied due to the field’s ongoing devel-
opment and expansion. Based on publications in Scopus-indexed journals, a quantitative analysis was
performed, and key texts were further selected for in-depth analysis. As a result of qualitative analysis,
five dominant categories of religious motives were identified: normative-religious, eschatological, socio-
religious, politico-religious and cultural-psychological. The results of the study also confirm that religious
motives act not only as secondary reinforcement of social discontent, but also as the main legitimizing
narratives of deviant behavior. In the context of Central Asia, these motives take a distinct form, focusing
on justice and identity, rather than on apocalyptic themes more common in Middle Eastern discourse.
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KapTI/IpOBaHI/Ie PEIUTUO3HBIX MOTUBOB JJ€BUAHTHOI'O MMOBEACHUA B HCJIAMUCTCKOM SKCTPEMU3ME...

This suggests that religious narratives provide not only a moral justification but also a structural basis for
deviant practices. The study makes a theoretical contribution by proposing a structured map of religious
motives and emphasizing both regional and practical aspects, suggesting that effective prevention strate-
gies should be context-dependent and narrative-oriented.

Keywords: Deviant Behavior, Elastic Motives, Bibliometric Analysis, Central Asia, Radicalization
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McAaMUCTIK IKCTPEMU3MAETT AEBMAHTTbl MiHE3-KYABIKTbIH,
AiHM MOTHUBTEPIH KapTara TyCipy: 6MOAMOMETPUSIAbIK, JKOHE Ma3MYHADBI TaAAQY

Makanaaa MCAAMADIK, SKCTPEMUIMAETT AEBUAHTTbl MiHE3-KYAbIKTaFbl AiHY MOTUBTEPAIH, POAI 3epT-
TeAeAl. 3epTTeyAiH MakcaTbl GUOAMOMETPUSIABIK >KOHE Ma3MYHABIK, TaAAAYAbl KOAAQHA OTbIPbIT, SKCT-
peMM3MAEri AEBMAHTTbl MiHE3-KYABIKTbIH HEri3iHAE >KaTkaH AiHM MOTUBTEPAI TarAay GOAAbI. OAebu
LLIOAYAbIH HOTUXKEeAepi OYA Canasa KenTereH 3epTreyAep >asblAFaHbIMEH, CaAaHbIH AaMybl MEH KEHeli-
He GaliAaHbICTbl Kerbip acrekTiAep Al A€ TOAbIK, 3ePTTEAMEreHiH KOpCeTTi. SCopus-Tarbl MHAEKCTEA-
reH >XypHaAAAQpPAAH aAblHFaH GacbIAbIMAAD 3epTTeYAiH Herisi 60AAbl. TepeH CaHAbIK, TaAAdy >KYPridy
YWiH Heri3ri MaTiHAep TaHAaAAbl. CarnaAblk TaAAQy AiHM MOTUBTEPAiH 6ec 6acbiM CaHaTbiH aHbIKTAAbI:
HOPMATMBTIK-AIHM, 3CXATOAOTMSIABIK, BAEYMETTIK-AIHW, CaCU-AIHW XXOHE MOAEHWM-TICUXOAOTUSABIK.
3epTTey HaTMXeAepi AIHM MOTUBTEPAIH BAEYMETTIK HAPA3bIAbIKTbIH, €KiHLLII PeTTiK KYLIenTyi peTiHAe
faHa emec, COHbIMEH KaTap AEBMAHTTbl MiHE3-KYAbIKTbIH HEri3ri 3aHAACTbIpaTbiH OasHAAPb! PeTiHAE
A€ 9pekeT eTeTiHiH pacTaiabl. OpTaAblK, A3Msl KOHTEKCTiIHAE OYA MoTMBTEp «Tasy LLbiFbic» AMCKyp-
CbIHAQ KEH, TapaAfaH arnoKaAMMTUKAABIK TaKblpbINTapAblH OPHbIHA BAIAETTIAIK MeH >keke asamAbl 6eae
oTbIpbIn, epekiue dpopmara ne 6oAaabl. ByA AiHM GasHAAyAapAbIH AEBMAHTTbI TaxKipnbeAep yLiH Mo-
PaAbAbIK, HEri3AEMe MEH KYPbIAbIMABIK, Heri3 6epeTiHiH kepceTeai. AiHM MOTUBTEPAIH KYPbIABIMABIK,
KapTacblH YCbIHY >KOHE aiMaKTbIK, epeKkLIeAiKTEPAI KOPCETY apKblAbl TEOPUSAABIK, YAEC KOCaAbl, COHAAW-
aK, TMIMA] aAAbIH aAy CTpaTerMsAapbl KOHTEKCTKE Ce3iMTaA XXeHe basiHaayFa HerisaeAreH 60Aybl kepek

AEreH MnikipAi aAra TapTy apKblAbl MPaKTUKAABIK, YAEC KOCAAbI.
Ty#iH ce3aep: A@BMAHTTbl MiHE3-KYAbIK, AiHWM MOTMBTEP, OGUOAMOMETPUSABIK, Taaaay, OpTaAbk,

A31S, papnKaAAAHY

BBenenue

Penurnosznbsie MOTHBBI 3aHUMAIOT IIEHTPAJIBHOE,
HO, KaK HU CTPaHHO, HEJOCTATOYHO CUCTEMATHU3U-
pPOBaHHOE MECTO B COBPEMEHHOM Hay4YHOU cpeJie 1o
U3YyYEHUIO JEBUAHTHOTO MOBEJCHUS BHYTPHU HCIa-
MUCTCKMX HSKCTPEMHUCTCKUX JBM)KEHUH. bonbiias
YacTh CYIIECTBYIOIIEH JUTEPATypbl CMELIACTCS
B CTOpPOHY MOSCHUTEIBHBIX PaMOK, OCHOBaHHBIX
Ha TMOJUTUYECKOM MapruHalv3aluu, COLUAIBbHO-
SKOHOMHYECKOH HECTAOMILHOCTH, IICHXOJIOTHYe-
CKOM VS3BUMOCTH WM KpH3HCaX (OPMHUPOBAHH
UJCHTUYHOCTU. BemHOCTh, OTUyKIeHUE, U30ISAIUS
U pa3apoOJieHHasl MPUHAUICKHOCTh CTAIHA JIOMH-
HUPYIOIMMH KaTErOpUsMU HHTEPIPETAIMU B HUC-
CJIEJJOBAaHUU TIPOLIECCOB paAuKaIU3alUU. XOTS
STU TMOAXOMABl COXPAHSIOT CBOIO LEHHOCTb, OHU
JacTO OCTaBIIIOT HEJOCTATOYHOE AHAITMTHYCCKOE
MIPOCTPAHCTBO JUISl CHEUU(DUUSCKH PETUTHO3HBIX
rpaMMaTHK, 4epe3 KOTOPhIE HACUINE CTAHOBUTCS
3HAYUMBIM, MOPAJIbHO OMNpPaBIAaHHBIM WIH Jaxe
csimeHHbIM. Albadi (2022) mumer, 4To TOJKHO-
BEHMUsI CO CBSIICHHBIMU MUCAHUSIMH, B KOTOPBIX 3a-
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KOHHOE TMPHUHYXJICHUE, BOMHCTBEHHBIN aKTHBH3M,
MPaKTHKa BEPOOBKH WIIM CAMOKEPTBEHHOE HACHITHE
94acTo MPU3HAIOTCS TOJIBKO MepuQepHuitHo, a He pac-
CMaTpPHUBAIOTCS KaK BHYTPEHHE CTPYKTYpUpPOBaH-
HBbIE CHUCTEMBI CMbICia. Takol aucOanmaHc uUMeer
METOJIOJIOTHIECKHE TIOCIIEICTBUSI.

LenTtpanbHast A3us HAXOAUTCA HA TIEPEKPECTKE
poccuiickoro BIUAHUS B cpepe 0e30macHOCTH, KH-
TalCKOTO TEPPUTOPHAIEHOTO POCTA M TIOOATBHBIX
ucnamckux ceredd. Sheryazdanova (2024) nwmmier,
gy10 A Wrpaer ctaOWIM3aIMIOHHYIO POJIb B TEKY-
IIFX JTACKYCCHSIX O pafukann3anuv. Ero 6mm3octsb
K Adranucrany u Bo3BpalleHue OOCBUKOB M3 KOH-
(HUKTOB, CBsI3aHHBIX ¢ MCIaMCKUM rocyaapcTBOM
n TanubaHOM, BBI3BIBAIOT 0€CIIOKOMCTBO IO HOBO-
NIy pacnpocTpaHeHHs BOMHCTBYIOMIUX WAEH B IO-
JUTHYECKUX U PEIIMTHO3HBIX KOHTEKCTaX PErHOHa.
Sharipova (2023) orMedaeT, 9TO TEHIEHIINN, KOTO-
pbI€ paHBIIE CUUTAIUCH JAJICKUMH, MOT'YT HadyaTh
HaXOJWTh OTKJIMK HAa MECTHOM YPOBHE H3-3a TIOJIH-
TUYECKON CTarHaIiH, OTPAHUICHHOTO PEIUTHO3HO-
T'O BBIPAXXCHUS U MTPOIOJDKAIOLIMXCS COLMAIBHBIX U
9KOHOMHYECKUX pa3Horiacuii. Ho u3yuast npo0ie-
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My B rnobampHOM MacmTabe lleHTpanbHast Aszus
ocTaeTcs MeHee 3HaUuMou. Bep nccienoBanus uc-
JIAMUCTCKOI0 AKCTPEMHU3Ma MO-MPEKHEMY COCPEO-
toueHbl Ha bimmkuem Boctoke, CeBeproit Adpuke
U, B MeHbIel crenenu, KOxHoi Asuu (Sharipova,
2023). DTo co3maeT HESBHOE pa3/elieHHE MEXIY
«OCHOBHBIMHU» U «Tepu(epuitHBIMU» 00IacTIMU
pagukanu3anuy. Takas HEpaBHOMEPHOCTh WMEET
TeopeThuYecKue mociaeAcTBUs. Mojaenu, OCHOBaH-
HBIC TJIABHBIM 00pa30M Ha apaOCKOM MOJIUTHIECKOM
KOHTEKCTE, 4acTO MpUMEHsoTcs K LlenTpanbHoit
A3um 6e3 J0CTaTOYHOTO yueTa CBETCKOI COBETCKOU
HCTOPUU PETUOHA, €r0 MOCTCOUATUCTUYCCKUX U3-
MEHEHUU WJIN YHUKAIBHBIX CIIOCOOOB YIIpaBICHUS
PEIIMTHO3HOM BIAcThO B 0oO0IIecTBax, chopMUPO-
BAHHBIX JCCATIIICTUSIMH TOCYIAapCTBEHHOW pE-

run (Omidi, 2024).
O0ocHoBaHHe BHIOOPA TeMBbI, eJH U 321241

B mocnennue roael HaOMIOMAETCS POCT aKaje-
MHMUYECKOTO MHTEpeca K TeME MCCJIEJ0BaHUA B 0CO-
OoenHocTH B cTpaHax LlenTpansHoi A3un. B cBsi3u ¢
ATUM MOXHO YBHUCTH, YTO COBPEMEHHBIC HAYUHBIC
HCCJEIOBAHUS IIUPOKO HU3YYAIOT MOJUTUYECKUE,
SKOHOMMYECKHE U TICUXOJIOTMYECKHUE ACIIEKThI dKC-
TPEMU3MA, PEIUTHO3HbIE MOTHUBBI, Y3aKOHUBAIOILIKE
paguKaIbHBIC MPAKTUKH, OCTAIOTCS HEIOCTATOYHO
CHUCTEMAaTU3UPOBAHHBIMUA W KOHIICTITYaJIbHO (par-
MEHTHPOBaHHBIMA. CYIIECTBYIONINI pa3phIB CTa-
HOBUTCSI OCOOCHHO 3HAYHMTCILHBIM B KOHTEKCTE
LenTpanpHOii A3nu, T/ie TOCTCOBETCKHE CBETCKHE
TpaHchopManum, KPU3UCHl HIICHTHYHOCTH U aBTO-
pUTapHOE TpaBJEHUE CO3/Ial0T KOHKPETHBIE YCIIO-
BHUSI JJI IEPEOCMBICIICHUS PETUTHO3HOI0 AUCKYpCa.
[TosTomMy HacTosIIee cceIOBaHUE HAITPABIICHO Ha
BBISIBJICHUE U KapTUPOBAHHUE TOMHUHHUPYIOLIUX pe-
JINTHO3HBIX MOTHUBOB, JICKAIINX B OCHOBE JICBUAHT-
HOTO MOBEACHUS B UCIAMHUCTCKOM 3KCTPEMH3ME, C
MTOMOIIEI0 COUCTAHUS OMOIMOMETPHYCCKIX METO-
JIOB ¥ aHanu3a coAepkanus. s JoCTU)eHus 3TOU
LIeNIM B UCCIIEJIOBAHUM PACCMATPUBAIOTCS HECKOJIb-
KO B3aMMOCBSI3aHHBIX LEJEH: N3yUeHUE NUHAMHUKHU
HAayYHBIX TyOJIMKauid B JaHHOW OOJACTH; BBISB-
JICHWE OCHOBHBIX TEMaTHUYECKHUX W METO/O0JIOTHYC-
CKHX OJIOKOB B paMKaxX aKaJIeMHYECKOTO JTHCKYypCa;
KIIACCHU(HIIMPOBATh JOMUHHUPYIONINE KaTEerOpHUU
PEUTHO3HBIX MOTHBOB, CBSI3aHHBIX C JICBHAHTHBIM
MOBEACHUEM; U MPOAHATU3UPOBATH PErHOHATIBHYIO
crienu(uKy STUX MOTHBOB B IIEHTPaJbHO-a3MaT-
CKOM KOHTEKCTE.

Ilens uccaemoBaHus 3aKIIOYACTCS aHAIU3E Te-
MAaTUYECKON KapThl PETUTHO3HBIX MOTHBOB, JI€Ka-

II1e€ B OCHOBE JEBHAHTHOIO MOBEAEHUS B AUCKYp-
cax HCIaMHUCTCKHUX IKCTPEMHUCTOB. B nccnenoBannn
HCIIONIb3YETCS CMEIIaHHBIN MOIX0MA, COYETAOLIHH
OMOTMOMETPUUCCKHAN aHAIHN3 ¢ KOHTCHT-aHATTU30M.
AHanu3upysi MUPOBYIO JIUTEpaTypy U paccMaTpu-
Basl pe3yJbTaThl B KOHTeKcTe LleHTpansHoil A3nu,
HUCCICAOBAHUE CTPEMUTCS] BBIIBUTH KIIIOUEBBIC
TEMBI, POCIIENTh HHTEIIEKTyaJbHBIE Ty TH U MPH-
BJICYb BHUMAaHUE K HEJOCTATOUHO MPEACTABICHHBIM
pEerHOHAIEHBIM B3TJISI/IaM.

l'umoTesa 3akmnrodaeTcss B TOM, YTO PEIMTHO3-
HbIE MOTHBBI B HMCIIAMHUCTCKOM OJKCTPEMH3ME HE
MIPOCTO TOJAEPKUBAIOT COLUATBHO-TIOIUTUYECKHE
HEZIOBOJIbCTBA, @ BBICTYMAIOT B KaudecTBE KIFOYe-
BBIX HAppaTUBOB, JICTUTUMUPYIOLIUX IEBHAHTHOE
noBenenne. Kpome Toro, B 1EHTpaIbHOA3UATCKOM
KOHTEKCTE, BEPOSITHO, HAOJIIONAIOTCS MHBIE 3aKOHO-
MEPHOCTH. 37IECh PETUTHO3HBIE MOTUBBI B MEHBIIICH
CTEIICHU CBSI3aHbI C TeMaMH KOHIIA CBETA, XapaKTep-
HBIMH JUTsI OJMKHEBOCTOYHOTO KOHTEKCTA, U B 00JIh-
1Iel ¢ BOMPOCaMHU CIPaBEUINBOCTH, HACHTUYHOCTH
Y COTIPOTHUBJICHUS aBTOPUTAPHOMY TPABJICHHUIO.

3HAYNMOCTh MCCIIEOBaHUS 3aKiI0ovYaeTcs B o0e-
CTIieYyeHnH OE30MacHOCTH M TIPOTUBOJCHCTBUH pa-
Iukanu3anuu. M3yuas, Kak peluruo3Hble MOTHBBI
WCTIONB3YIOTCS JUISl OMpaBAaHUS JIEBUAHTHOTO TIO-
BEJICHUSI B MCIAMUCTCKUX SKCTPEMUCTCKUX Happa-
THBaX MOTYT pa3pabareiBaTh Oosee dPPEKTHBHBIC
KOHTpHappaTUBHbIC cTpateruu. Kpaiine BaxHO
OTIPE/IeNTUTh, KaKMe TeMBbI TaKhe KaK HeCIIpaBeiTi-
BOCTb, My4EHHYECTBO WJIN KOHEI[ CBETA HAaXOIAT OT-
KITUK B MECTHOM PEJMTHO3HOM KOHTEKCTE, YTOOBI
aJanTUPOBATh MEPhl BMeIaTeNbcTBa. COrjlacHO HC-
ciepoBanmto Klanjsek (2012) B uzyuenun neBuanun
B PEIMTHO3HOM KOHTEKCTE Ba’KHO MOHUMATh TO, KaK
HaceJIeHre MTPUMEHSIET PETMTHO3HbIE HOPMBI B CBOEH
MTOBCEJJHEBHON JKU3HU. ABTOp OTMEYAeT YTO JIEBU-
AHTHOE TIOBE/ICHUE B 3HAUYUTETIHLHOM CTETIEHH CHIDKA-
€TCsl, KOTJ]a Bepa CTAHOBUTCS YaCTh MOPAJIbHBIX IICH-
Hocteil. OOpaTHBIN YPQEKT MOBBIIICHUS JEBHAITIH
BO3HHUKAET, KOTAA JIIOJU HAYMHAIOT BOCIPUHUMATH
PEMUTHO3HBIE HOPMBI KaK BaXKHBI COITMAIGHBIA WH-
CTPYMEHT CYIIECTBOBAHUS AJIsI MPU3HAHUS ceOsl da-
CTBIO ATOT0 00IIecTBa. BHyTpeHHsS pemUrno3HOCTh
B MCHBIIECH CTENEHU MPUBOIUT K JIEBUAIINH, B CPAB-
HEHWH C BHEIIHEW perurro3HocThio. C pesynbTara-
mu Klanjsek (2012) cxoaurcst nannsie Javed (2019),
TJIe aBTOP TaKKe OTMEYaeT, YTO BHYTPEHHSS PEITUTH-
O3HOCTH B 3HAUMTEJIEHON CTEMEHU IMOBBIIIAET CaMO-
TCUMIUTMHY. BHYTpeHHSS Bepa CTAaHOBHUTCSI OCHOB-
HBIM 3JIEMEHTOM PEJTMTHO3HOW NAEHTHYHOCTH. Ecin
K€ WJICHTUYHOCTh OPHEHTHPYETCS Ha BHEIIHIONO
PEJIUTHO3HOCTh, OHO YacTO CTaHOBHUTCS MapKepoM

35



KapTI/IPOBaHI/Ie PEIUTUO3HBIX MOTUBOB JJ€BUAHTHOI'O MMOBEACHUA B HCJIAMUCTCKOM SKCTPEMU3ME...

nesuanyu. Ho 06a aBTopa Takke 0TMEHaroT YTO BaxK-
HO TIOHMMAaTh KYJbTYPHBIH KOHTEKCT ¥ COLUAIBHO-
MOJMTHYECKUE aCHEKThl. PeMruo3Hble Waen MOTyT
(hopMHUpPOBaTH B3MIISIBI HA JIEBHAHTHOE TIOBEJICHUE B
OIIPEACIEHHBIX KYJIBTYPHBIX KOHTEKCTaX, YTO CIIO-
COOCTBYET BOSHUKHOBCHUIO HACHIIHS JJISI KOHTPOIIS
HaJl IOBE/ICHUEM, CChUIasich Ha OOXKECTBEHHBIH I10-
PSIIOK W TPAJIMIIMK YEeCTH, OCHOBAaHHBbIC HAa KIIAHAX
(Windzio, 2025).

[udpoBble HHCTPYMEHTHI TOKA3bIBAIOT, YTO
JICBUAHTHOE PEIMIMO3HOE IMOBEJCHUE HE OrpaHH-
YUBaeTcsd TPAJAUIMOHHBIME O(IaifH-coo0mecTBa-
MH, a OHO Bc€ Oonbie GopMUPYETCs OHJIaWH-Cpe-
Joi. PacnpoctpaHeHne pajvKadbHBIX HIEOJIOTHH
B MHTEPHETE NU3MEHMIIO B3aUMOCBS3b PEUTHO3HBIX
MOTHBOB C JICBUAHTHBIM TOBezieHWeM. [lmatdop-
Mbl, kKak YouTube, mpeanaraioT MOJb30BATEISIM
KOHTEHT, MPONaraHJIupyrOIUui pPEeJUTHOo3HOe He-
TEPIUMOCTb, PACIIPOCTPAHSIS SKCTPEMUCTCKUE UACH
W cO3/1aBasi AITOPUTMHUYECKHE MYyTH K pPajHKajIH-
3anuu. MacmrabHble MCCIeOBaHHUS MOKa3bIBAOT,
YTO AITOPUTMHYECKAs TIEPCOHATN3AINS, HAPSIY C
TakUMU (PaKTOpPaMH HJICHTHYHOCTHU ITOJIB30BATEIS,
Kak KOH(eccHs U TOJ, MOKET YCHWIINBATh BO3JICH-
CTBHE BHICOPOJHMKOB, Pa3KUIAIOIINX HEHABUCTD U
CIOCOOCTBYET CO3/IaHUIO OHJIAWH-CPEIBI, CIIOCO0-
cTByIomIeH paaukanmnzanuu (Albadi, 2022).

B mocTcoBETCKOM MPOCTPaHCTBE POJb PEIUTHU-
O3HBIX MOTHBOB B JI€BUAHTHOM M 3KCTPEMHUCTCKOM
MOBEJICHUW OUEBHJIHA, TJIC IECSITUIIETUS] COBETCKOT'O
CeKyJIsIpU3Ma IMPHUBEJIH K PETUTHO3HOMY Pa3phIBY, 32
KOTOPBIM TIOCJIEJIOBANO OBICTPOE BO3POXKJICHHE HC-
JAMCKOW HJICHTUYHOCTH. PajiukanbHbIe TPpyIIIbI, Ta-
kue kak «Xu30 yr-Taxpup» n «Vcmamckoe nBrxe-
HUe Y30eKuCTaHay, MOSBUIUCH, YTOOBI 3aIIOJHUTH
po0en albTepPHATUBHBIMU MOJUTUYSCKUMHU U TEO-
normyeckuMu uaesmu (Baran, 2006, Zanca, 2004).
B Kazaxcrane MoJ10/1€Xb BbIpa)KaeT CUIIbHBIE PEIn-
THO3HBIC MOTHBBI B CBOEM BBIOOpE 00pa3a KHU3HH,
MOpAaJId ¥ TUTaHUsI, OJTHAKO OHU HE TIO/IJICPKUBAIOT
LIapUATCKUE HAaKa3aHUSl WIN CO3JIaHHE PEITUTHO3-
Horo rocyaapcersa (Rashimbetov, 2024, Nussipova,
2023). Taxxe NOTUYEPKUBACTCS CIOKHOCTHh PEIH-
THO3HBIX MOTHBOB, KOTOPBIE MOTYT BapbUPOBATHCS
OT JIMYHBIX STHYECKUX JI0 MOJUTHUECKUX U TPABO-
BBIX IIEJIeH U CBHJICTEIBCTBYET O HEOOXOJUMOCTH
pa3nuyaTth MOBCETHEBHYIO PEUTHO3HOCTD U Pajiu-
KaJbHbIC B3TJISIBL. MccieoBaHus, MOCBSICHHBIC
0e301acHOCTH, YKa3bIBalOT Ha TO, YTO PEITUTHUS MO-
JKET OKa3bIBaTh KaK CTaOWIM3UpYIOIee, TaK U Jie-
CTa0MIU3UpyIolIee BIUsHUE. MecTHbIE cypuiicKue
TPaJMIMU U yMEPEHHbIE MPAKTUKU TPAJTUITUOHHO
MIPOTUBOCTOSUIA  PAUKAIBHBIM  YOSIKICHHUSIM, HO

36

MPOJIOJIKAIOIIeeCs] MMPUCYTCTBUE BaxXXaOUTCKUX H
canadUTCKUX HICOJIOTHHA CO3MaéT HANPSDKEHHOCTH
B MYCYJIbBMaHCKUX OOmMHax. Pemurno3usii paju-
KaJiu3M, HapAgy ¢ TEPpPOPHU3MOM, HAPKOTOPTOBIEH
Y KOHTpaOaH/ION OpyKusi, HEU3MEHHO paccMaTpH-
BaeTCs Kak cephE3Hast yrpo3a 6€30MacHOCTH B PerH-
one (Laumulin, 2010, Warikoo, 2011).
Penmurmo3asie MOTUBBI IEBUAHTHOTO TTOBEICHHSI
HEJb3S CBOAMTH HUCKIIOYUTEIBHO K HJIICOJIOTHYE-
cknM 00bsicHeHHUsM. OHHM BO3HUKAIOT B PE3yJIbTATE
B3aUMOJICUCTBUSI TEOJOTUYECKUX HJICH, KYJIbTYp-
HBIX TPauIud, MUPPOBOro oOMeHa W TOJIUTHYE-
cKoll cutyanuu. B rimobanpHOM Maciitabe mudpo-
BbIC TUTAT(OPMBI U PETTUTHO3HBIC MOPATHHBIC YCTOU
CO3/1af0T OJIaroIaTHYIO MOYBY IS IEBUAHTHOTO T10-
Benenus (Majid, 2022). B LlentpansHoit A3un yHH-
KaJIbHOE COYETaHUE MOCTCOBETCKOTO BO3POKICHUS
HUICHTUIHOCTH, ABTOPUTAPHOTO MTPABJICHUS M COIH-
aJTPHO-3KOHOMHYECKUX TPOOJIeM MPUAAET PEITUTH-
O03HBIM MOTHBAM SIPKO BBIPKECHHBIN PETHOHATBHBIN
KOJIOpHT. JI71s1 KapTUPOBaHUS TI00ATBHBIX M PETHO-
HaJBHBIX 3aKOHOMEPHOCTEH, BBIIBIICHUS KITFOYCBBIX
TeM HCCIICOBAaHUI W BBISABICHUS YIYIICHHBIX U3
BHIIy 00JTIaCTeH B HAYIHBIX TUCKYCCHUIX HEOOXOIUM
OMOTMOMETPUYECKHIA U KOHTCHT-aHAIIH3.

Hayuynasi MmeTog0/10THS HCC/IEIOBAHUIT

B nanHoMm uccienoBaHUM HUCHOJB3YETCS CMe-
MMaHHBIA TIOJXOJ, COUCTAIONMINN OHOIMOMETpHYe-
CKHE METO/IbI C KOHTEHT-aHaM30M. Habop maHHBIX
OB chopMUPOBaH Ha OCHOBE 062351 B SCOPUS B IIEpH-
ox ¢ 2003 mo 2025 roa. 151 MoKMCKa KCIIOIb30BaJINCh
kmoueBsie crmoBa: TITLE-ABS-KEY (“religion”
AND “Deviant”) AND PUBYEAR> 2003 AND
PUBYEAR <2026 AND (LIMIT-TO (SUBJAREA,
“SOCTI”) OR LIMIT-TO (SUBJAREA, “ARTS”)
OR LIMIT-TO (SUBJAREA, “PSYC”) OR LIMIT-
TO (SUBJAREA, “ECON”). Ilocne nmpumeHeHHS
KPUTEPHUEB BKIIOUCHUS W HWCKIIOUYCHUS METOJIOM
PRISMA w#TOroBO€ KOJIMYECTBO COCTaBWiIo 124
crateu. Jlamee OMOMMOMETPpUUSCKHA 3TAIl OBLT Ha-
MIpaBIICH Ha BBISBJIICHUE TEHICHIIUI UCCIICA0OBaHUMH,
3aKOHOMEPHOCTEH IUTHPOBAHUS M TEMATHUCCKHUX
KJIACTEpPOB B JaHHOW obOnactu. B xoje ucciemoBa-
HUs OBUTM WCITOJIE30BaHBI TaKWE MPOTPAMMBI Kak
Bibliometrix R 1 VOSviewer. B xoie npoBeacHus
KOHTCHT-aHaJIM3a OblIa BeIOpaHa MOABBIOOPKA W3
27 BBICOKO PEJIEBAHTHBIX TEKCTOB ISl TIyOOKOTO
aHanmu3a. llenpro aHaau3a OBUIO BBISBIICHHE W WH-
TepIpeTanusl peIUruO3HbIX MOTUBOB JIEBUAHTHOIO
MTOBEJICHUS B UCIIAMUCTCKUX dKCTPEMHUCTCKUX Hap-
patuBax. beuia pa3paboraHa cxema KOJIUPOBAHUS
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MOCPEICTBOM UTEPATUBHOTO TIpoiiecca, 00beIUHUB
KaTeTOpUN W3 CYIIECTBYIOMICH JTUTEPaTyphl C KO-
JlaMU, TIOJyYCHHBIMU Ha OCHOBE JaHHBIX. OKOHYA-
TeTbHAs CXeMa KOAMPOBAHWS BKIOUAa CICHYIO-
1I1e KaTEerOpHUu:

- UJICOJIOTO-PEIIUTHO3HBIC MOTHUBEI;

- 3CXATOJOTUYCCKUE MOTHUBEIL,

- COIMATLHO-PEIUTHO3HBIC MOTHBHI;

- MOTHUBBI MOPAJILHOTO MMYPUCTU3MA.

TIporecTupoBaB MEKKOJIOBYIO HaJEKHOCTh Ha
20%-HOU TOABBIOOPKE JOCTHIIIA 3HAUCHUS KaIlIbl
Kosna Berme 0,80, 9T0 CBUIETENBCTBYET O BHICOKON
COIJIaCOBAaHHOCTH. Taxyke HCCIIeIOBaHHE BKIIIOYa-
eT KOHTeKCT LleHTpanpHoil A3uw, TIe OBIITH BKITIO-
YEHbl KOHTEKCTHOE KOAMPOBAHUE [JISl BBISBICHUS
CBSI3U PEIUTHO3HBIX MOTHBOB C IOCTCOBETCKUMH
CBETCKUMH TPaIULUSIMU, ABTOPUTAPHBIM IMpaBiie-
HUEM H COIMATTLHO-YKOHOMUICCKUMU IMPOOIIEMaMHU.
CpaBHUTENBHOE KOAUPOBAHUE ISl COMOCTABICHUS
TeM, BcTpevaromuxcsa B LlentpansHoit A3uu, ¢ Te-
MaMH, BCTPEYAIOUIUMUCS B KOHTEKCTax bimxHero
Bocroka wnmm FOkHOUM A3UH, C 1IEIbI0 BBISBICHUS
PETHOHATBHON CICIH(DUKH.

Pe3yabTaTthl u 00cy:KIeHUS

Pesynbratel  ucciieoBaHUSA  AEMOHCTPUPYET
YCTOMUYUBBIA POCT HAYYHOM AKTUBHOCTH, & TaK¥Ke

Pucynox 1

POCT IIUTHUPYEMOCTH, YTO CBUACTEIBCTBYET KaK O
pacTyImeM akaaeMHIecKOM HWHTEpece, TaKk B O pa-
CTYILIEM BIUSHUU UCCICAOBAHUM PETUTHO3HBIX MO-
TUBOB W JIeBUaHTHOro noseaeHus. Ha pucynke 1
MpPEJICTaBJICHA TUHAMHKA HAYYHBIX MyOIHMKAIUi H
nutupoBanuii ¢ 2003 mo 2025 rox, KoTopast BISBIS-
€T HEKOTOPhIC ONpeaeIEHHbIC TCHACHIIUUA B Pa3BU-
THW JaHHOHW oOnactu. Hambonee mpuMeuyaTenbHON
TEHJCHIUEH SBJISETCS MOCICAOBATEIbHBIN POCT Ha
MPOTSDKEHUH OoJiee ueM AaBainaTH jieT. Haunnas c
2003 rojia v MOCTETIEHHO HAOII0JAeTCSI POCT U JIajiee
k 2010 roxy copmupoBangack Kak caMOCTOSITEIIb-
Has Hay4Hasi 00JIaCTh C MPOYHBIM aKaJIEMUYCCKHM
npusznanneM B 2020-x romax. Ilepsas daza craHoB-
nenns (2003-2009), rae myOIUKOBAIOCH JUINE He-
CKOJIPKO ITyOJIMKAITUi B TOM, a ITUTHPOBAHUS OBLITH
penkumu. JlutepaTtypa TOro BpeMeHU NpecTaBisia
c000¥ HOBAaTOPCKHE W MCCIICIOBATEIHCKUAE MOTIBIT-
KM TEOPETU3UPOBATH B3aUMOCBSI3b PEJIUTUU U JICBU-
AHTHOTO TIOBEJICHUS U TIOSIBIISIACH CTIOPAIMIECKH B
Pa3HBIX JUCIUIUIMHAX U KOHTEKCTaX. Bropas daza
pactmupenns (2010-2015 rr.). JlaHHBII dTan MOXHO
0XapaKTepU30BaTh KaK OBICTPHIM POCTOM €KETroJl-
HOTO KOJMYECTBA HAYYHBIX IMTyOJUKAIMA, H B 3TOT
TIepHo 00JIACTh MCCIICIOBAHMIA BRIUTPAJIA OT TMOSIB-
nieHust 6osee rIo0aNbHBIX TUCKYCCHI 00 HCIaMHCT-
CKOM DKCTpPEMU3ME, PAIUKAIU3AIUN U TEPPOPU3ME,
O0COOEHHO ITOCJIC TCOTTOTUTHICCKIX COOBITHH.

Junamura ny6auxayuii u yumupoganuii 8 oannou ooracmu 6 nepuoo ¢ 2003 no 2025 zooa
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[osiBunock Goplue myOIUKauid B 3ToH 00Ja-
CTH, KOTOpBIE TaKkKe Havaian (opMHpOBATH TeMa-
TUYECKHE KJIACTEPHI, IPU ITOM 4acTOTa U YETKOCTh
LIMTUPOBAHUS HEYKIOHHO POCIH, YTO CBUICTEIb-
CTBYET O BO3pOCIIEM HayqHOM HHTepece. Haunnas
¢ 2016 roma, TmHAMEUKA pOoCcTa cTana 60j1ee CTaObwITb-
HOM, Bappupyschk oT 10 1o 18 myOnukanuii B roa. B
9TOT K€ MepHo1 HaOII0AaJICs yCTONYNBEIN POCT M-
TUPYEMOCTH, JOCTUTHYB nuka B 2021-2023 ronax,
npeBbicuB 300 IUTUPOBAHUH B TOJ, YTO CBUACTEIIb-
CTBYET O TOM, YTO CTaThH, OIyOJIMKOBAaHHBIE B Mpe-
JBITYIIAE TOABI, CTAHOBATCS 0oJiee ITUTHPYEMbBIMH,
YTO TOBOPHUT O HEKOTOPON KOHCOJIMJIALUN PAHHUX
paboT, a ps7; OCHOBHBIX CTAaTel M TJIaB KHUT CTaJN
KaHOHWYECKOH JTUTepaTypoil B AaHHON 00nacTu.

B neprion ¢ 2023 o 2025 ro1b1 KOJIMIECTBO OITy-
OJIMKOBAHHBIX CTATEH IEMOHCTPUPYET HE3HAUUTEIIb-
HBIE KOJIcOaHUsT BMECTO cTabmiipHOTO pocta. Tem He
MeHee, IPOLIEHT IUTUPOBAHUS BCE EI1IE PacTeT. 371ECh
MOJKHO CKa3aTh, YTO BIHMSHUE 3TOW 00IaCTH OCTaeT-
Cs CHJITbHBIM, HECMOTPS Ha TO YTO B KOJTMYECTBEHHBIX
MoKa3aTeNax MyOJUKaIlMOHHAs aKTUBHOCTh OCTaeT-
csl HeM3MeHHOM. TyT TeHIeHIMsA MOKEeT YKa3bIBaTh
Ha TIOCTETICHHBIH CABHUTI OT KOHIIEHTPAIMM BHHUMA-
HUSI Ha KOoJIMuecTBe K (hasze, Te MosBISIOTCs Oomee

Pucynox 2
Knacmepnwiii ananusz oanuvix, N=124

CWJIbHBIC UJCH, C MCHBIIUM YHCIOM HCCIICIOBAHUM,
OKa3bIBAIOMINX OOJIbIIIEE BIMSIHUE B aKaIEMHUIECKUX
nuckyccuax. MznagansHo B Havane 2000-x romos
nccnenoBanus OblH (hparMeHTapHbIME. Jlanee yxe
4epes ABaaAuaTh JieT K cepeanne 2020-x rogos cdop-
MHPOBAJINCHh CTPYKTYPHUPOBAHHBIE HCCIIEOBATEIh-
CKHe 00JIacTH ¢ YETKUMU KOHIICTIIUSAMHA U OOIUMH
AHAJIMTUYECKUMHU Mojxojaamu. Poct nutupytromei
AKTUBHOCTU BECh IEPHUOJ OCTACTCS TUHAMHYHOM.
DTO yKa3bIBaeT HE TOJBKO HA YBEIWYCHHE KOJIHYeE-
CTBa HAYYHBIX UCCJICIOBAHUM, HO U Ha OoJiee riry0o-
KO€ HMHTEJUIEKTyaJ bHOE Y4acTHE B WHTEPIIPETAINH
PEJIUTHO3HBIX HAPPATHUBOB.

Janee mepexoms K aHAM3y PUCYHKA 2 B TeMa-
TUYECKON KapTe MOKHO YBHUAETh HECKOJIBKO BaXK-
HbIX TeHJieHInH. [IepBbIil BUIMMBIN aclieKT CBs3aH
C LCHTPAJIbHBIMU POJSIMU TEPMHUHOB «PEIUTHUS» U
«4eNoBeKy». 3/1eCh B KPaCHOM KJIacTepe MOYKHO Ha-
OJIF01aTh CBSI3b MOPAJIH, JICBHAHTHOTO MTOBE/ICHUS B
pamMKax COLMAIBHOTO KOHTpOJIsA. Takke B KpaCHOM
KJIacTepe BakHbI 3HaueHue cioB «Mcmamy», «mpa-
BO», «MOpaJib» M «ceMbs». Llermouka maHHBIX CBS-
3eil TOBOPUT HAM O TOM, YTO JIUCKYPC HAXOIUTCS B
opOnTE HOPMATUBHBIX M TCOJOTHUCCKUX ACIICKTaX.
Penurust TyT BBICTYyMAET 3aIIUTHBIM (DAKTOPOM.

ncHxnyeckoe 3aboieBanue
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[lasiee 3eneHbIi Ki1acTep XOTh M SBISETCS BTO-
PBIM 110 3HAUUMOCTH €T0 HalpaBJICHUE COCPENOTO-
YeHbl B COLMAIBHO-TICUXOJIOTHUECKUX (hakTopax.
CBs3p UMeeTcs MeXJy TePMHHAMHU «IIOJPOCTKN»,
«TICUXOTPOIHBIE BELIECTBA» M «3aBHCHMOCTH.
BHyTpeHHuil ananu3 cBsA3M KpaCHOIO KJIACTEPA C 3€-
JIEHBIM 110 TEPMHMHY «PEIUTUs») MOKa3ala HaM, 4TO
HCCIIEIOBAHUS COCPEIOTOUEHBI HA TOM KaK PEeJIUIH-
O3HbIe YOeXKIeHHS BIHSIOT Ha MOAPOCTKOB. [Ipo-
ONeMBl  COLMAIBHO-TICUXOJIOTHYECKOT0 XapakTepa,
MOTYT CIIOCOOCTBOBATh PUCKOBAaHHOMY IIOBEACHUIO
MOJIPOCTKOB U MOJIOAEKHU U ObITh MOTUBOM TIPHCO-
€JVHEHUS K PEIMTMO3HBIM JIEBUAHTHBIM TpyIIIaM.
OTOT BBIBOJ MOATBEPXKIACTCS] HATMUUEM TEPMUHOB
«colanpHas cpefa» M «KOHTPOJIMPYEMOe Hcce-
noBaHue». To ecTb HMccleAoBaHUs, OCHOBAaHBI Ha
JIOKa3aTeJIbCTBAX, 1€ MOBEICHUYECKUE PEe3yJIbTaThl
AHATM3UPYIOTCA C TOMOIIBIO U3MEPUMBIX COLHMAIb-
HBIX (PAKTOPOB BMECTO MPOCTO HOPMATHBHBIX WU
PEIUTHO3HBIX B3IJISI0B.

Tlocnenuuii cuHUi KjacTtep CBSI3aH C METOJO-
JIOTUYECKUM MOJXOAOM. 3J€Chb BHJHBI TEPMHHBI
«aHKETHPOBAHUE», «MOJOAEKDb», «OIPOC» U T.I.
B nanHOM citywae, MccieIoBaHHUS COCPEIOTOUEHBI
Ha KPOCC-CEKIMOHHBIX (haKkTopax, ISl H3YUCHUS
CBSI3U MEXIY PEIUTHO3HOCTBIO, IOBEIEHYECKU-
MH yCTAaHOBKAaMHU U COLMAIBbHBIMH pPe3yJbTaTaMH.
CBs13u MeXy penuruei, NMCUXoJIOTHEeH, yCTaHOB-

Pucynok 3

KO M KyJIbTYpPOH B >KENTOM KJIacTepe YKa3bIBAIOT
Ha PACTyUIYI0 HMHTETPALMIO ICUXOJOIMYECKUX U
KYJIBTYPHBIX aCIIEKTOB B M3yUEHUE PEIUTUU U JIe-
BHAHTHOTO MOBEJCHUS, C PACTyIIUM BHUMaHUEM K
TICUXOJIOTHYECKOMY OJIarOMOIYYHIO M STHUYECKIM
rpymnmnaM. B pesynbprate Mbl BUIUM, 9YTO TeMaTHUe-
CKasl KapTa TOKa3bIBaeT YETHIPEX OCHOBHBIX 00Ja-
cTei:

- HOPMATUBHBIE U PEIUTUO3HBIC ACTICKTHI JICBU-
AHTHOTO TMOBE/ICHNUS;

- TIOAPOCTKOBBIN BO3pacT U (PaKTOPHI pHUCKa TT0-
BEJICHUS;

- METOJIOJIOTUYECKUE ACTICKThl U IMIUPUUCCKUE
JTAaHHBIE;

- COIIMAJIBbHBIC U KYJIBTYPHO ACIICKTHI.

CTpyKTypa MOKa3bIBAET, UYTO, XOTS IUCKYCCUA
MIPOYHO CBs3aHA C PENUTHel Kak KIOYeBbIM (pak-
TOPOM, TAK)KE HAOJIIOIACTCsI 3aMeTHasl JUBEPCU(H-
Kalysi B CTOPOHY MEKIUCIUIUTMHAPHBIX OAXOA0B.
B 10 k€ BpeMsi orpaHU4EHHOE IPUCYTCTBUE TEPMU-
HOB, CBSI3aHHBIX ¢ mciaMoM U LleHTpanpHOM A3n-
ei, IO3BOJIET MPEANOI0KUTh, YTO PETHOHABHBIN
aHaJIMU3 MO-IPEKHEMY HEIOCTATOYHO NPEICTaBICH
B 1J100aIbHOM aKaJIeMUYeCKON JTUCKYCCHH.

Janee yriyOneHHbINH KOHTCHT-aHau3 27 cTaTei
[IOATBEPKIAET BBIIIEC CKa3aHHbIE BBIBOJIbI, COCPE0-
TOYMBIINCH HA KITFOUEBOU KOHIICTIIINH IEBUAHTHOTO
MTOBEJICHUS (CM. PUCYHOK 3).

Temamuuecxas Kapma, cocmaelennas Ha OCHose cmameil 0/ yZJZy6ﬂ€HH020 KOHmeHm-aHa-

o-momemm/\.

auza, N=27

THOE 110
PCIHTrHO3HOCTD
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2

OTKIIOHEHHE

OTHOILUCHHEC
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KaptupoBanue BBISBISET IBa OCHOBHBIX H3-
MepeHns. Bo-TiepBbIX, peTuruo3HOCTb, WHIAHBHULY-
aJIbHBIE YEPTHI U MoBeeHYeCKHE (P (PEKTHI CO3AAI0T
MUKPOYPOBHEBYIO CBSI3b, TJI€ JINYHAS Bepa BIUSET
Ha MOCJE/ICTBUSA, CBA3aHHBIE C JIEBUAHTHBIM IOBE-
neaueM (Jensen, 2021, Idler, 2024). Bo-BTOpsIX,
KOJIJICKTUBHBIC TPAKTUKU, TPYIOBas TUHAMHUKA
1 o0mue XU3IHEHHBIE KOHTEKCTHI IPEICTaBIISIIOT
co00i MakpOypOBHEBYIO Cpeay, B KOTOPOW penu-
THO3HBIC MOTHBEI peau3yIoTcs B oOmecTse (Seto,
2025). CpaBHeHHE STHX YpOBHEH MOTUYEPKUBACT
JBOMHYIO POJb PEIWTHH, a UMEHHO KaK JIMYHOTO
MOpaJILHOTO OPHUEHTHPA, CIIOCOOCTBYIOLIETO CHH-
JKEHHIO IEBUAHTHOTO MTOBE/ICHUS, U KaK KOJIIICKTHB-
HOM CTPYKTYPBI, CHOCOOHOH ONpaBIaTh UM HOpMa-
JTU30BaTh JICBUAHTHOE MTOBEICHNE B ONPEIEIEHHBIX
HJIE0JIOTMUECKUX CUTYaIUAX.

Jlanee KOHTEHT-aHAJIN3 BBHIOPAHHOW T'PYIIIBI
MOKa3aj, 4TO PEMTHMO3HBIE MOTHBBI, CBSI3aHHBIC
C I€BUAHTHBIM MOBEJICHUEM B MCIAMUCTCKOM JKC-
TpPEeMH3MeE, YKJIaJbIBAIOTCS B MATH OCHOBHBIX TEM
(cm. Tabmumy 1), KOTOpBIe BKIFOYAIOT HOPMATHB-
HO-PEIUTHO3HBIE, 3CXaTOJOTUYECKHE, COLIHATIBHO-
PeITUTHO3HbIE, TOTUTUKO-PETUTHO3HBIE U KYIbTYP-
HO-TICUXOJIOTHYECKHE MOTHBBL. B coBOKymHOCTH
OHH WJUTIOCTPHUPYIOT CIOXHYIO pPOJIb PEINTHU B
(dbopmupoBanum JgeBUaHTHOCTH. HopmaTtuBHO-pe-
JIUTHO3HBIE MOTHBBI SIBISIOTCA HamOoJiee YacTo
MPEACTABIECHHBIM H3MEPEHHEM, TIJleé KIIOYEBBIC
WJeHu, Takue Kak ImapuaT, 3aKoH, Mopaib, Kydp,
Takup 1 OOTOXyJIbCTBO, UTPAIOT KIIIOYEBYIO POJIb
B OINpaBIaHUM TIOBEJCHHSA, TPOTHBOPEYAIIETO
CBETCKHM MPABOBBIM CUCTEMAM, HO MEPEOCMBICIISI-
€MOTO B CaKkpaJbHOM KOHTeKcTe. HappaTtussl u3o-
OpakaroT IEBUAHTHOCTH HE KaK HapyIlleHHE, a KaK
MMOBMHOBEHHE 00’KECTBEHHOMY TOPSIAKY M CIIOCO0
3aIUTHl BEPHI.

DcXaToNornyeckne, COIHaTbHO-PETUTHO3HBIC
U TOJUTHUKO-PETUTHO3HBIE MOTHBBI KOJUIEKTUBHO
JNEMOHCTPUPYIOT, KaK JIEBHAHTHOE TIIOBEJICHUE B
paMKax 3KCTPEeMHUCTCKHUX JUCKYPCOB TpaHchopMu-
pyercs u3 COIMaibHO OCYXAEHHOTO JIEUCTBUS B MO-
paJbHO OMNpPAaBIAHHYIO MPAKTUKY, OCHOBAaHHYIO Ha
penurno3nom cMeicie. Kak panee yxe ObuT0 cKasza-
HO BHEUIHSS PETUTHO3HOCTD Yallle MPUBOJIUT K Jie-
uanmu (Klanjsek, 2012, Javed, 2019). Kareropus

40

«3CXaToJOrM4ecKe MOTHBBD) Kak pa3 B TECHOM
CBA3KE OOBSICHSIET, KAK IMEHHO TPOSIBIIAETCS JICBH-
alus B TaKUX Cilydasx. Takue HEHHOCTH KakK <«JIKH-
Xam», «MYYEHHYECTBO» 4YACTO NPOSBIAETCA IpHU
BHEIIHEH penurno3noctu. [Ipu oboctpenuu comm-
AJIbHO-TIOJINTUYECKHUX PEIIPECCUM BBILIE CKA3aHHbIE
LIEHHOCTH CTAHOBSTCSI OCHOBHBIM PBbIYaroM BO3/EH-
CTBUS TaK KaK ATO CTAHOBUTCS CBSIIIEHHBIM JIOJITOM
JUTsl BEpyloliero. B cBsi3u ¢ 3TUM B MOHMMaHUM Be-
PYIOIIEro ¢ CHMJIBbHBIM BHEIIHWM IPOSBICHHEM pe-
JIUTUO3HOW HJIEHTUYHOCTHU, JE€BUALMSI CTAHOBUTCS
HEe HapylIeHHeM, a HEOOXOIUMBIM JIeHCTBHEM IS
YHUUTOKEHUS HecnpaBeanuBocTu. B LlenTpansHoit
A3un r7ie MHOTHE CTpPaHBl JIOJITO€ BpeMsi HaXOIH-
JIUCh B M30JIALIMM B COBETCKOE BpEMs MPUBEIO K
PacpoCTpaHEHUD COLMAIBHO-PEIUTHO3HOIO MO-
TtuBa Aesuanuu. CpaboTan (HakTop KOJUIEKTUBHON
3aIIUTHl PEIIUTHO3HON WIEHTUYHOCTH B IEperuie-
TEHUH C TPAJUIIMOHHBIMU IIEHHOCTSIMU. J[aHHas Ka-
TEropusi MOTHBOB B MEHBIIIEH CTETICHN MTPOTEKAET B
nesuanuio. OHAaKO MPH BO3HUKHOBEHUH CHIIBHOTO
JIaBJICHUS 0] Ba)KHOCTBIO COXPAaHEHHUS PEIUTHO3-
HOW MAEHTUYHOCTH, CPEAN MOJIOJICKH MOKET IOH-
TH POCT BHEIIHEH pEITUTHO3HON HIECHTUYHOCTH YTO
HeceT B cebe PUCKH.

[anee aHamu3 MO3BOJIWI BBIACINUTH YEThI-
pe HaIpaBlIeHUs 1O METOJOJIOTUH HCCIIEeT0BaHU
(cm. Tabmuiy 2). IlepBas KOMHMUECTBEHHOE, KOTO-
poe SBIIsIeTCS caMbIM 0OBEMHBIM U 4aCTO OCHOBAHO
Ha OIIPOCaX M CTATUCTUYECKOM MOJEIUPOBAHUU. B
9TOM MAacCHBE HCCJIEJOBaHMH MOCIEI0BaTENbHBIE
pe3ynbTaThl  IEMOHCTPHPYIOT aMOWBaJICHTHOCTD
PEUruU U MOXKET 00JaaTh 3alIUTON OT JeBHAHT-
HOCTH, HO TaK)K€ MOXET OBITh HCIOJB30BaHA IS
OTpaBJaHMs JIEBUAHTHBIX JEHCTBUI MOCPEICTBOM
JIOKTPUHAJIBHOM MOJJIEPKKH, HAIIPUMED, Yepe3 11a-
puat win Takpup. OAHON M3 3aMETHBIX NpoOiIeM
SMITUPUYECKUX HCCIEIOBAHUN SIBISIETCS ONOpA Ha
BBIOOpKH U3 cTpaH 3amana u bmwknero Boctoka, B
TO Bpems Kak lleHTpanbHas A3us m3ydeHa B 3Ha-
YUTEIBHON CTENEHN HEJAOCTATOYHO, YTO MPHUBOIUT
K PErMOHaJIbHOM IMPEAB3ATOCTH B HUCCIEAOBAHMSIX.
KauecTBeHHbIE HCCIEIOBaHHS pacCMaTPUBAIOT 3TO
KaK CII0cO0 OTMCaHUs PEJIUTHO3HBIX MOTHBOB. Tak-
JKe MOMOTAlOT TIyO)Ke MOHSTh MEXaHU3MBI, Jeil-
CTBYIOILIME B ATUX CBA3SIX.
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Taomumna 1

Penuzuosnvie Momuebl 0e6UAHMHO20 NOBEOCHUS

Kareropus

Kurouessie ciioBa / nankaropst

WuTepnperanus

HOpMaTI/IBHO-peIII/IFPIOSHBIe

MOTHBBEI

[lapwuar, 3akoH, MOpab, Kypp,
Takpup, OOrOXyIbCTBO

I[eBI/IaHI/ISI OIIPaBABbIBACTCS KaK peJ'[PII‘PIO3HBII71 JOJIT'; 3aKOH 1
MOpaJib TPAKTYIOTCA B CaKpaJIbHBIX TCPMUHAX

DCXaTOIOTUYECKUE MOTHUBBI

MyueHunuecTBo, pai, 3arpoOHast
JKU3Hb, IDKUXA]], ATOKAJIUIICHC

Hacwunue n JACBUAHTHOCTb UHTEPIIPETUPYIOTCA KaK ITYTh K
TPaHCUCHACHIMU U Harpaaie

ConpnanbHO-PENTUTHO3HEIC

MOTHBBI

VYMma, 001mmHa, ceMbsl,
COJIUIAPHOCTD, COMPOTHBIICHHE

JleBuanust IETUTUMU3UPYETCS Yepe3 3aIlUTy IPYyNIoBON
HACHTUIHOCTHU U KOJUIEKTHBHYIO 000POHY

HOJ’II/ITI/IKO-peJ'[I/IFI/IO3HI:IC

MOTHBBI

Pazmkanmaunﬂ, UcCJIaMu3M,
OIIIO3ULIMsl, aBTOpUTApU3M

JleBualyst CBA3BIBACTCA C MOJIUTUUYECKUM CONPOTUBICHUEM
penpeccusM U BIACTHBIM CTPYKTypam

KynerypHo-

TICUXOJIOTHYECCKHUE MOTHBBI

Monoaéxsp, opOCTKH, TpyIIa
CBEPCTHHKOB, TICHXOJIOT S,
TIOBE/ICHIECKUE PACCTPONUCTBA

Penurus ¢popmupyeT 1eBHAHTHOCTH Yepe3 HACHTHIHOCTD,
TICUXUYECKOE 3710POBbE U ySI3BUMOCTh

Tao6uumna 2

Memooonozuueckue xnacmepul 6 base uz 27 cmametl

Knacrep ABTOPBI Juzaitn nccnenoBa- ®okyc / Unactpy- KiroueBsie pe3yinb- BriBozab! n mmIum-
HUS ¥ BBIOOpKa MEHTBI TaThl KaIuu
Komnuectsennsie Nivette (2022),  MaccoBsle onpo- AHKeTHI, Pemurnosnocts ume-  HeoOxomumer Mex-
HCCIIeIOBAHUS da Silva (2024)  cb1 (100-500 3N-Mozenb, cTaTu- T aMOUBAJICHTHBIN KYJBTypHBIE TIPO-
(ompocsl, MeTa- PECIIOH/ICHTOB); CTHYECKOe MOJeNH- d(P(PEKT: caepKUBaeT  BEPKU U3MEPEHHH 1
QHAJINA3BI) MeTa-aHaJIH3bL; poBaHue JICBUAHTHOE MIOBEJe-  BKJIIOYCHHUE MaJIOH3-
JIOHTUTIOTHEIE Oa3bl HUE, HO TAK)KE MOXKET YYCHHBIX PETMOHOB
KPUMHHOJIOTHH ero nerutumuposars  (LlenTpanbhas Asus).
4yepe3 HOPMBI Iiapuara
n takdup. [TogpocTkn
0COOCHHO YS3BUMBL.
KauectBennsie Shortland (2022), WurepBbio, Hap- Temaruueckoe JleBHaHTHBIEC IPaK- OOBSCHAIOT MeXa-
HCCIIeJOBAHUS Zanca (2004), patuBHBIE Keiic- KOAWPOBaHUE THKH 4acTo Iepeoc- HU3MBI, CKPBITBIE 32
(kelfc-cTasm, 3T-  pPernoHanbHBIE  CTaJH, TUCKYpC- HappaTHBOB (My- MBICIISIIOTCS KaK JIONT  CTaTHCTUKOIL; KOH-
Horpadus) STHOTpaduu aHan3 YEHHYECTBO, yMMa, OOIIMHBI, JyXOBHAs TEKCTyaTu3UpPyIOT
HIapuart, CONPOTUB- KEPTBA MIIU MOJIUTH-  PETUTHO3HOCTD B yC-
JIeHHe) YeCcKOe COMPOTHBIE-  JIOBUSIX aBTOPHTApPH3-
HHE. Ma ¥ MOCTCOBETCKUX
00IIeCTB.
Teopernko-koH-  Majid (2022), Konnenryamsuere  TexcTyanbHBIIH/ Beoinenens! kareropuu: DopMHUPYIOT 110-
LIENITyaJIbHbIE Laumulin (2010), w moxTpuHaJIbHBIC  INPAaBOBOHM aHANM3,  HOPMATHBHBIE, 5CXaTO- HATHUIHBIN Kapkac,
padoTht Baran (2006) HCCIICOBAHUS HCTOPUYCCKUE UC-  JIOTUYECKUE U TIONUTH- HEOOXOMUMBIH ISt
TOYHUKH YEeCKHE MOTHBBI. KOZIMPOBOYHBIX CXEM
W CpaBHEHUS CCIIe-
JIOBaHUI.
CMeraHHbIe Omidi (2024), bubnnomerpuue- VOSviewer, Tema-  OOHapyskeHbI kilacte- KapTupoBaHue BbI-
MeTobl ¥ 6ubnu- Rashimbetov CKOE€ KapTUPOBAHUE THYECKOE KJIACTe-  PbI: «PEJIUTUA—MO- SIBJISICT TIPOOEIIBI U
OMETpHUs (2024), 6ubm-  + KOHTEGHT-aHAJIN3  PHPOBAHHE pajb», «IOAPOCTKH—  3a7aET HANpaBJICHUS
OMETPHUUECKUE PHCK», KUCIAM—TIONH- JUIS TAJIbHEHIIHNX UC-
0030pbI Tukay. l{eHTpansHas  ciiemoBaHuUid, 0COOCH-

As3us npencrasieHa
ciabo.

HO PEruOHaJIbHbI
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Hcnonb3yst MHTEpBBIO, STHOTpaduUUYEcKue Hc-
CJICZIOBaHUS U TUCKYPC-aHaJIU3, UCCIICIOBAHUS CO3-
JIat0T HAPPATHBBI O TOM, KaK aKTOPhI OCMBICIHBAIOT
" OIPaBAbIBAIOT ACBUAHTHOC IMOBCICHUC. My‘-IeHI/I-
YEeCTBO TIOHMMAETCAd KaK MyTh K BO3BBIIICHHOMY,
OOIIMHHAS COJMMIAPHOCTh XapaKTEPU3YeTCs Kak
0053aHHOCTBD 3aILUTBHI, a ITOJIMTH3UPOBaHHOE HHAKO-
MbIcTue (GOpMyITUpPYETCS KaKk MOPaJIbHOE MMPOTHUBO-
CTOSTHHE aBTOpPHTapHOMY pexumy. VccnenoBanus,
OCHOBaHHBIE Ha CMEIICHHBIX METO/IaX HcCieqoBa-
HUSI, TTOKa3bIBAIOT, YTO TPU NPOSBICHUN BHEIIHEH
peHHFI/IO3HOI>‘I UACHTUYHOCTH MOTHUBaAMM JC€BHUAIIUU
4acTo BBICTYNAIOT COLMATBbHO-IKOHOMUYECKNE WIIN
COIMANTBHO-TIONIUTHYECKHE (aKkTophl. B To Bpems
KaK IpU BHYTPEHHEH PETUrno3HOCTH OOJbILE cpa-
OaTbIBaeT NCUXOJOTUIECKHUI WM KYJIbTYPHBIH (hak-
Top. B nmepBom cirydail conuaibHO-9KOHOMHYECKUN
M NOJATHYECKUI @aKTop IIOMOTacT BBIABUTH KOJIHN-
YEeCTBEHHbIC M3MEPEHUS Yepe3 MHANKATOPHI OJaro-
TIOJIy4Yus UKW HPOTCCTHOT'O HACTPOCHUA. Bo BTOpOM
cilyyail ucciaenoBaHus OONbLIe OPUEHTHPOBAHBI HA
KauCCTBCHHBIC M3MEPCHUA YC€PE3 Keiic craann UM
UHTEPBBIO. Bce KiacTepbl MOKa3bIBAIOT, YTO HC-
CJICJIOBaHMS B JJAHHOM HAIPaBIICHUH Pa3BHBAIOTCS
TEOPETUYECKU U KOJMUYECTBEHHO, HO MPU 3TOM HC-
IIBITBIBACT HEIOCTATOK B Ka4eCTBEHHOU U peruo-
HAJILHOW KOHTEKCTYyalH3altu.

KOHHGHTyaHBHO KapTa, [oKasaHHas Ha PUCYHKE
4 neMOHCTpHPYET psiA KaTeropuu. B oTimiume ot pu-
CyYHKa 3 1€ OCHOBHBIMU TEPMUHAMU ObLTH «IICBHUAHT-
HOE TIOBEJICHUE» U «PEJIUTHUS», TYT BBIXOIUT BIIEpE]
TEPMHH «arpeccusi» M «4enoBek». Takoil pe3yibTar
BECbMa HMHTEPECEH, MOTOMY YTO MOHHUMAHHE PeIH-
THO3HBIX MOTHUBOB JI€BHAHTHOI'O IIOBCACHHA YaCTO
HCCIIEIOBATEIIIME PACCMATPUBACTCS Yepe3 MPU3MY
YeJI0OBEYECKOr0 IOBE/ICHUSI M arpeccud. JleBHaHT-
HOE TMOBEACHHE M 3KcTpeMu3M «deviant behavior,
«extremismy pacriojararoTcsi B KadecTBe 0a30BBIX
TeM B HIDKHEM MPABOM KBaJpaHTE W KaTErOPHHU 3a-
HUMAIOT IIEHTPAIbHOE MECTO B HMCCIIEOBATEIbCKOM
CEeTH, HO MEHEE Pa3BUTHI BHYTPH, UYTO OTPAKACT MX
CTaTyC KOHIENTYaJIbHBIX aCleKTOB. TO €CTh MOYXHO
CKa3aTh, YTO OHU IIHUPOKO LUTHUPYIOTCS, HO YacTo
paccMaTpuBalOTCs ONMUCATENBHO, 3 HE AHATUTHYECCKU
1 9TO MOXET yKa3bIBaeT Ha MpoOel1, XOTs JeBHAIHS
" DKCTPEMU3M SABJIAOTCA TEMH CaMbIMH TCpMHHA-
MH, BOKPYT KOTOPBIX CTPOUTCS JJaHHAsi 00JIacTh, UX
TeopeTHYecKas MpopadoTKa M ONepaIioHaIH3aINsI
OTCTAIOT OT JIPYTUX KJIAaCTEPOB, OCTaBIISSI MX CKOpEe
«caMo co0OH pa3yMEIONMMHUCS», YeM KPHTHUECCKH
OCMBICJICHHBIMH KaTE€TOPHUSIMU.

Pammkanu3anust mMeeT mapaJoKcalbHOE pac-
MOJIOKCHHUE, TTOCKOJBbKY OHa JIONTroe BpeMms Obuia
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LEHTPAIbHON TEMOU B M3y4YEHHUHU AEBHALIMU U TEp-
popu3Ma, HO ceiuac JaHHBIA aCIEeKT CMENAeTCs K
Oosiee KoHKpeTHOH moareme. K mpumepy, nudpo-
Bas paJMKaIn3alus, OHJIAH-BepOOBKa U T.1., YTO
CUTHAJIM3UPYET O MEPEXO/E OT CaMOCTOSTEIHLHOIO
OOBSCHUTENHHOTO TOHATHS K Y3KOCIIEIHATH3HPO-
BaHHOW MOATEME B paMKaX pa3HbIX HAIPABICHUMU.
«Menma» sBISETCS CHENHAIN3UPOBAHHBIM U OT-
JIMYAeTCsl BBICOKOW IUIOTHOCTBIO. 37J€Ch MOKHO
ckazarb, uro CMU Havanmm Wrpate BaXXHYIO POJIb
B HUCCIIEJIOBaHUS TeMbl jAeBHaluu. COBPEMEHHBIX
TEXHOJIOTHH TIO3BOJISTIOT TPOBOJIUTH KOHTEHT WIIH
JTuckypc aHanu3 HappatusoB B CMU. bonee Toro
pacTeT UCCIEIOBAHUS, U3YUYalOUIUe TaKXKeE POJb CO-
LUAIBHBIX CETEH B paclpOCTPaHEHNH paJuKaIn3Ma
Y JIEBUAIIN B OCOOEHHOCTH CPEIH MOJOIBIX JIFOIEH.
Taxoke OM3K0 K HEHTPaJIbHOM TeMe «MEeInay CTOUT
«JIeBUAHTHOE TIOBEJIEHUEY», HO B OTIUYHE OT Meana
OHa MEHee YCTOWYMBa, TaKk Kak Ooiyiee TiyOOKHi
aHaJIM3 TIOKa3all, YTO TYT HMCCIEeNOBaHHS yXOIAT B
001acTh HEHPOIICUXOJIOTUH U HelpoOronoruu. Tyt
TaKkhe pe3yNbTaThl OOBSICHAIOTCA TE€M, YTO MEJH-
[IMHCKUE HANPaBJIEHNS TOJBKO Hadalld CBOE Pa3BH-
THE B CBA3KE C PEIUTHO3HBIMU yYeHHAMHU. OTHAKO
HeJNb3s1 OTPULATh TOTO, YTO KJIaCTep OCTAETCsI TECHO
CBSA3aHHBIM C TPAIUIMOHHBIMU OTIPE/ICICHUSIMU B
JIAaHHOM 00JIaCTH, HO UMEET Ooliee ciaadoe OTHOIIIE-
HHUE K OKCTIEPIMEHTAIBHBIM HWIIH MEKANCIUTUTHHAD-
HBIM HaIPaBJICHHUSIM HCCIIETOBaHHUH.

PesynbpraTel HMCClIEIOBAHUSI COIVIACYIOTCS C
npeapAyIue HaOMIOACHUSIME O TOM, YTO PEIIUTHUS
B pa3HOW CTENEHU BO3JIEUCTBYET Ha jaeBuanuio. K
npumepy, Nivette (2022) u Baran (2006) nucanmy,
YTO PENIUTHO3HOCTh MOKET BBICTYNaTh Kak (hakTop
CHIDKEHUE JIeBaHTHOro mnoseneHus. Ho omHoBpe-
MEHHO B JIECTPYKTHBHBIX TEUYEHHSX MOXKET OBITH
CHUMBOJIOM, ONpaBJbIBalOINK Hacuiue. Taxke
COIMAJILHO-TICUXOJIOTHYECKHE W  TOBEJIEHYECKHe
HayKd Kak HEHpOOHOJOrHs M HEWPONCHXOIOTHUS
SBIIIOTCS  KJIFOUEBBIMH  HAITPaBIICHUSIMH  HCCIIe-
JIOBaHUsI, KOTOPBIC COBMAAAIOT ¢ Ooyiee paHHUMU
KPUMHUHOJIOTHYECKUMH U COITUATEHO-TICUXOJIOTHYe-
CKHMH MCCIIE0BAaHUSAMU arpeccuy, paJuKain3aluu
n (GOpMHUPOBAHUS KOJUIEKTUBHOW HIACHTUYHOCTH.
[anee knacTepHbIil aHanM3 MOKa3aj, YTO JE€BHAHT-
HOE TIOBEJIEHHE M DKCTPEMH3M PacCMaTPHUBAIOTCA
Kak 0a3oBble Kareropuu. OCHOBHOE HarpaBiCHHE
B 3TOM 00NacTH COCPEAOTOYEH BOKPYT TEPMHUHA
«arpeccusi», «4eJOBEYECKOEe IOBEACHUE» U «Ha-
cummey». Albadi (2022) n Majid (2022) wactuaHO
MOATBEPIMIN PE3YIbTAThl. ABTOpPB OTMETHIIM O
HEOOXOMMOCTH PAaCCMOTPEHHS PEIUTHO3HOH MO-
TUBHPOBAHHOW JAEBHALINU B paMKaX MOBEJECHUECKOM
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Haykd. CHIDKCHHE 3HAYUMOCTH CaMOTO TEpMHHA
«pavKaIu3almy B KJIACCHYSCKOM TIOHUMAHUH Jie-
MOHCTpHUpYET ero Tpancdopmanuio. B 6onee coBpe-

Pucynoxk 4

MEHHBIX HCCIIEIOBAaHUSAX €0 CTAIN paccMaTpUBaTh
B TaKMX HANpaBJICHUSIX Kak MU(poOBas PelUrusi u
oHyaiiH npoctpanctsa Omidi (2024).

KOHmeHmHo-Konuenmyaﬂbnoe Kapmupoeanue Hay4noco ()MCKprd 6 obnacmu 0esuaHmHo20 NO8eOeHUs.

u sxcmpemusma, N=27

TemaTHuecKHe HUIIH

JE€BHAHTHOE NOBeJCHHUEe

Crenenb pasBuTHs
(MJI0THOCTB)

pagjuKaIH3alnuA

HoBble uiu
yracawume TeMbl

,Il,BnraTem,H bI¢ TCMbI

YeJI0BEK
JIFOAH
arpeccust

cpeacTBaMaccoBoi
HHpopmanuu
i

JAE€BHAHTHOE NOBeAeHHEe
IKCTPEeMH3M

Ba3zoBbie TeMbI

CTeneHn 3HAYHMOCTH
(MeHTpPaILHOCTD)

3akJjoueHue U BbIBOAbI

[ToxBOMS UTOTH KCCIIEIOBAHUS MOXKHO CKa3aTh,
YTO HWCCIEAOBaHHWE OBLIO pa3paboTaHO C IIEIBI0
KapTUPOBAHMS PEIUTHO3HBIX MOTHBOB, JICXKAIIUX
B OCHOBE JICBUAHTHOTO TMOBEJCHUS B pPaMKax WC-
JIAMCKOTO JKCTPEMHU3Ma, M BBISICHCHHS IMOPSIKA U
Croco00B MOOWIIM3AalN PETUTHO3HBIX MOTHBOB.
PesynbTarthl uWcCleIOBaHUS TO3BOJWINA JIOCTUYb
el HMCCIEJ0BaHMs YeThIphbMsl crocobamu. Bo-
MIEPBBIX, PE3YJbTATHI IEMOHCTPUPYET YCTOMYUBBIN
POCT ¥ KOHCONHJIAIMIO HAYYHBIX HCCIE0BAHMH
¢ cepenunbl 2010-x rof0B, COCPEIOTOUEHHBIX BO-
KPYT 4YeThIPEX B3aUMOCBSI3aHHBIX KlacTepoB. Bo-
BTOPBIX, KAYE€CTBEHHBIH aHAJIN3 JIEMOHCTPUPYIOT
MSITh YCTOWYMBBIX MOTHBAIIMOHHBIX TPYIII, & UMEH-
HO HOPMAaTHUBHO-PEJIUTHO3HBIC, 3CXaTOJIOTHYECKUE,
COLMAITLHO-PEIIUTHO3HBIE, TIOJUTHKO-PETUIHO3HBIE
U KYJbTYPHO-TICUXOJIOTHYECKHUE, KOTOPhIE B COBO-
KYITHOCTH OOBSICHSIOT, KaKUM 00pa3oM PEIUTHO3-
HBIC UJICH MOTYT CACPIKUBAThH JICBUAIIHIO, OJHOBPE-
MEHHO JISTUTUMUPYS HACUIIUE B paMKaX Pa3InIHbIX
MHTEPIPETAMOHHBIX PEXKUMOB. B-Tperbux, Mu-
KpO-, ME€30- U MakpOaHaju3 MPOSCHSET, YTO, XOTS

JUYHAs PEIUTHO3HOCTh MOJYKET CMATrYaTh [JEeBUa-
IIUI0, KOJIJIEKTUBHBIE HAPPATUBBI, SKOJIOTHS OpPraHu-
3alUid U CTPYKTYpPbI BO3MOYKHOCTEH MOTYT PEKOH-
TEKCTyaJIU3UPOBaTh JIEBUAIIUIO KaK JIOJT, 0COOEHHO
B yCJOBUSIX KOH(JIMKTA MK pernpeccuil. Hakonern,
KOHIIENTyallbHasl KapTa 0TOOpakaeT TeMaTHYECKOe
HM3MEHEHUE TMPUOPUTETOB, MOCKOJIBKY PaJuKaIn3a-
[Msl HE CTOJILKO aBTOHOMHOE O0BSICHEHUE, CKOJIBKO
CEeMEHCTBO OBICTPO MEHSIOMIMXCS MOATEM, OHOCpPe-
JIOBaHHBIX HUPPOBBIMH TEXHOJIOTHSIMHU, B TO BPEMs
KaK 4eJ0BEYECKOE MTOBEICHUE, arpecCusl U HACHUIIME
OCTalOTCs B LEHTPE aHaamu3a rnoyiei. Bo3pamascs k
TUIOTE3€ UCCIIEOBAHNS, MOKHO CKa3aTh, UTO PEIIH-
THO3HbIE MOTHBHI B HCIIAMHCTCKOM KCTPEMHU3ME HE
MIPOCTO COMYTCTBYIOT COLUAIBHO-NIOJIUTHYECKUM
HE/I0BOJILCTBAM, HO M BBICTYIAIOT B KauecTBE OC-
HOBHBIX HapPaTUBHBIX PAMOK JUIs JIESTUTUMALUH JIe-
BUAHTHOTO TOBEJEHUS U YTO, OoJiee TOro, TaHHbIE
MoTHBBI B LleHTpanpHON A3uM OyIOyT OTIMYAThCA
ot bimxkuero Bocroka, nmockonbky OyayT oTAaBaTh
MIPUOPUTET CHPABEIMBOCTH, UIEHTUYHOCTH U CO-
MIPOTHBIIEHUIO aBTOPUTAPU3MY, @ HE ICXATOJOTHH.
B noaznepkky 000X acrieKToB 3TOTO YTBEPKICHHUS
MBI HaXOJWM JI0Ka3aTelIbCTBA B PA3IUYHBIX CITy-
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KapTI/IpOBaHI/Ie PEIUTUO3HBIX MOTUBOB JJ€BUAHTHOI'O MMOBEACHUA B HCJIAMUCTCKOM SKCTPEMU3ME...

yasx. Bo Bcex ciydasx IOKTpUHAJIbHBIE KAaTEro-
puu, HampuMep, Takpup, CBAMICHHBIA 3aKOH, 00-
LUIMHHBIA JIOJIT CIY’KaT aBTOPHU3YIOIIEH JIOTMKOM,
KOHTEKCTYaJIU3UPys TOTEHIMAIHHO JE€BUAHTHBIC
JIeHCTBHS Kak MOpalbHblEe 0043aTEeNbCTBA, CIO-
cOoOCTBYSl JIETUTHMAIIMHM HEJIOBOJIHCTBA B paMKax
HOPM, KOTOPBIE MO3BOJISIT CYOBEKTY, BXOISLIEMY
B MOpaJIbHOE COOOLIECTBO, ACHCTBOBAaTh MOpaJlb-
HO. B TO ke Bpemsl BHYTpPEHHSS M JINUHAs peiu-
THO3HOCTh YacTO MPEMSATCTBYET OTKIOHEHHUSM, B
TO BpeMs KaK KOJIJIEKTUBHBIE CMBICIBI, HHTEPIIpE-
THpYEMbIE Ha YPOBHE IBMIKEHUS, CIIy)KaT MOCTOM
MEXIy YOCKICHHSMM W HACHIMEM, TO €CTh HE
CTOJIBKO PEJIUTHsl cama 10 ceOe JIETMTUMUPYET 110~
BEJICHHE, CKOJIBKO (POPMYITUPOBAHUE U MOOMIN3A-
LMS PETUTHO3HOTO CMBICTIA.
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CAKPAAADbI AAHALUA®DT XXOHE CITEAEOMYPA:
TYPKICTAH ©HIPIHAEI YHIIPAIK KYABTTEP

Bbya makanapaa TypkicTaH eHipiHaeri AkmelwiT ata, KblaaFaH aTta, Ykawa arta xoaHe KpiayeT
HbICAaHAAPbIHbIH, CaKPaAAbl AQHALIATTaFbl OPHbI MBHAPAAbIK, TYPFbIAQH TAaAAAHAABL. 3epTTey YHripAep
MEH >KepacTbl FMBaAaT OPbIHAAPbIH TeK TabWFM HEMECe TYPUCTIK HblCaH PETIHAE eMeC, XaAbIKTbIK,
AYHMETAHbIM, AiHM ToXKipnbe aHbI3AbIK, KaA >KOHE MCUXOAOTMUSIAbIK, 8CEp TOFbICATbIH MOAEHMU KEHICTIK
peTiHAE KapacTblpaAbl. Herisri Hasap yHrip 6eiHeciHiH apXeTMNTIK MaFblHACbIHA, OHbIH «aAFaLLKbl
Yi», «aHAABIK, XKaTbIpP», «KOPFaH» XKOHe «TpaHCPOPMaLMS KEHICTIr» TOpPi3Ai CMMBOAABIK, KabaTTapbiHa
ayAapbIAaAbl. DAICHAMAAbIK, TYPFblAQH (DEHOMEHOAOIMSABIK, CUMaTTay, repMEHEBTUKAAbIK TYCIHAIPY,
CaAbICTbIPMaAbI-AIHTAaHYAbIK, TaAAQY KOHE TApPUXM-MOAEHU PEKOHCTPYKLMS TOCIAAEPiI KOAAAHBIAABI.
ByA Tacinaep AKMeLLIT aTa YHripiHAEri XKapbIK MeH KapaHFbIAbIK, AMAAEKTUKACbIH, XXblAaFaH aTaAafbl
CY MEH AbIObIC (hbeHOMEHIH, YKallla aTa KyAbIFbIHAQFbl BEPTUKAAbAI CUMBOAMKaHbI XXoHe KbIAyeTTeri
COMbIAbIK, OHallaAaHy ToxipnbeciH e3apa 6anAaHbiCTa TYCIHAIPYre MyMKIHAIK Oepai. 3eptTey
HOTUXKEAEPI aTaAFaH HbICAHAAPAbIH KMEAIAIT TeK AiHM CEHIMHIH KepiHici emec, TaburaTneH 6aiAaHbIC,
VKbIMADBIK, >KaA, ilKi Tene-TEHAIK >koHe anMakTblK, GiperenAik maceaeAepiMeH cabakTac MOAEHU-
dhumrocopusanbik, heHomeH ekeHiH kepceTeai. Ocbl TYPFblAAH KApacTbIPbIAFaH MypaAap MOAEHM cascar,
>KayanTbl 3VsipaT MOAEHMETI XKOHE PyXaHM-TaHbIMABIK, TYPU3M YLLUiH MaHbI3AbI KOAAAHOAAbI KAMHAPKe3
60Aa anaAbl.

Tyiiin ce3aep: TypkicTaH eHipi, cakpaAabl KeHICTiK, YHFip CMMBOAMKACHI, CMIEAEOMYpPa, 3uspat
MBAEHUETI

F. Kamalova', M. Tolegenov', M. Myrzabekov', Zh. Beltenov?
'Khoja Ahmed Yasawi International Kazakh-Turkish University, Turkestan, Kazakhstan

2Al-Farabi Kazakh National University, Almaty, Kazakhstan
‘e-mail: feride.kamalova@ayu.edu.kz

Sacred Landscape and Speleological Heritage:
Cave Cults of the Turkestan Region

This article presents a multidimensional study of underground shrines and caves located within the
sacred landscape of the Turkestan region. The aim of the article is to provide a comprehensive analysis
of the historical, cultural, psychological, and phenomenological nature of cave cults associated with such
sacred sites of the Turkestan region as Akmeshit Ata, Zhylagan Ata, Ukasha Ata, and Kyluet. In this study,
the cave is examined as an archetypal space, with particular attention given to revealing its symbolic
meaning as a primordial home a “maternal womb,” and a space of transformation, In addition, the article
explores the semiotic structure and religious-ideological content of legends and rituals connected with
these sacreed sites, and offers a comparative analysis with similar cave cults within the worldview system
of the Turkic peoples. The research is aimed at scholarly interpretation of the origins and evolution of
cave cults their functioning within Shamanic-Tengrian worldviews in the pre-Islamic period and within
Islamic tradition, as well as at determining their role in contemporary cultural memory. Alongside gen-
eral phenomenological, psychological, and hermeneutical approaches, the study employs the method
of historical and cultural reconstruction. The results lead the authors to conclude that the sacredness of
caves represents not only an element of a religious belief system but also an archetypal manifestation of
national and spiritual identity that is a cultural-philosophical phenomenon reflecting the holistic unity
of human existence with nature. One of the key findings is that, from a psychological perspective, be-
ing inside a cave contributes to stress reduction induces a meditative state, and enhances connection
with the unconscious. Sacred places especially cave-related sacred sites, may contribute to restoring an
individual’s inner spiritual balance, while reflective practices conducted in such spaces can facilitate the
renewal of personal value orientations. This determines the practical significance of the study.
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CakpaAbHbIi AAHALLADT U CrIeAeOHACAEAME:
neuiepHbie KyAbTbl TypKeCTaHCKOro peruoHa

B AaHHOM cTaTbe NpeACTaBAEHO MHOMOCTOPOHHEe MCCAeAOBaHME MOA3EMHbIX CBITUAMLL U MeLlep,
pacrnoAO>XKeHHbIX B CaKpaAbHOM AaHAladTe TypkecTaHCKOro pervoHa. LleAb ctatbu — KOMMAEKCHbIN
aHaAU3 MCTOPUYECKOM, KYAbTYPHOM, NMCUXOAOrMYECKON U (PEHOMEHOAOTMYECKON NMPUPOAbI MeLlepHbIX
KYAbTOB, CBSI3aHHbIX C TAKUMM CaKPaAbHbIMM OObeKTamu TypKeCTaHCKOro permoHa, Kak AKMELLUT aTa,
JKblaaraH aTa, Ykata ata v KbiayeT. B nccaepoBaHMM nelepa paccMaTpUBaETCst Kak apXeTnnuyeckoe
NMPOCTPAHCTBO, MPU 3TOM CTaBUTCS 3aAa4a BbISIBUTb €€ CUMBOAMYECKOE 3HauYeHUe Kak «MepBoro AOMa,
«MATEPUMHCKOM yTPOObI» M «MPOCTPaHCTBa TpaHcopmaummy. Kpome Toro, OCyLecTBASETCS packpbiTue
CEMUOTUYECKOW CTPYKTYPbl U PEAMITMO3HO-UAEMHOIO COAEPIKAHUSI AEreHA M PUTYAAOB, CBSI3aHHBIX C
CaKpaAbHbIMM OObEKTaMM, 2 TAKXKE MPOBOAMTCS CPABHUTEAbHbIN aHAAM3 C @aHAAOTMUHBIMM MeLLEePHbIMU
KYAbTaMM B CMCTEME MMPOBOCMPUSTUS TIOPKCKMX HAapOAOB. MccaepaOBaHME HampaBAEHO Ha HayyHoe
OCMbICAEHME MPOMCXOXKAEHNS U IBOAIOLLMU MeLLepHbIX KYAbTOB, X (DYHKLMOHMPOBaHMS B LLIAMAHCKO-
TEHIPUAHCKOM MMPOBO33PEHMM B AOMCAAMCKYIO M MCAAMCKYIO 3MOXM, a Tak)Ke Ha OfpeAeAeHue KX
POAM B COBPEMEHHOW KYAbTYPHO NamsTu. B paboTe, Hapsiay € 06WmmMn heHOMEHOAOrMHYECKUMMU, NCU-
XOAOTMYECKMMU U FepMEHEBTUYECKMMU METOAAMU, UCTIOAb3YETCS METOA UCTOPUKO-KYAbTYPHOW pe-
KOHCTPYKUMN. B pe3yAbTaTe MCCAEAOBaHMS aBTOPbI MPUXOAST K BbIBOAY, UTO CAaKpPaAbHOCTb MeLlep
SBASIETCSl HE TOABKO 3AEMEHTOM PEeAMIrMO3HO-BEPOBATEAbHONM CUCTEMbI, HO M apXeTUMMUYECKUM Mpo-
SIBAEHMEM HaLLMOHAABHO-AYXOBHOM UAEHTUYHOCTU, TO €CTb KYAbTYPHO-(PUAOCO(CKMM (PEHOMEHOM,
OTpaXkalolMM LEAOCTHOe ObiTe YeAOBeKa B eAMHCTBE C npupoaor. OAHUM U3 KAIOUEBbIX BbIBOAOB
UCCAEAOBAHMUSI TakXKe SBASETCS MOAOXKEHUE O TOM, UTO C MCUXOAOTMUECKOM TOUKM 3peHust npebbl-
BaHVe B retyepe CrocoO6CTBYeT CHUXKEHUIO YPOBHSI CTPECCA, BbI3bIBAET MEAMTATUBHOE COCTOSHWE U
YCUAMBAET CBSI3b C 6eCCco3HaTeAbHbIM. LIeHHOCTb NPOBEAEHHOIO MCCAEAOBAHMS 3aKAIOUAETCS B TOM,
UTO B YCAOBUSIX COBPEMEHHbIX TAOGAAbHbIX BbI3OBOB M BO3HUKAIOLMX COLIMAABHBIX M MCUXOAOTMUECKMX
npobAemM cakpaAbHble MeCTa, 0COGEHHO MeLLepHble CakpaAbHble 06HEKTbI, MOTYT COCO6CTBOBATH BOC-
CTaHOBAEHMIO BHYTPEHHErO AYXOBHOIO PaBHOBECUSI UEAOBEKA, a PeaAr3yemble B TakMX MPOCTPaHCTBAX
pedAeKCHBHbIE MPAKTUKM — OGHOBAEHMIO LIEHHOCTHbIX OPUEHTALMIA AMYHOCTU. AAHHOE MOAOXKEHMe
onpeAeAsieT NpakTMUeckyto 3HAUYMMOCTb MCCAEAOBAHUS.

KaroueBble croBa: TypKkecTaHCKMI permoH, CakpaAbHOE NMPOCTPAHCTBO, CUMBOAMKA Mellep, CreAe-
OAOIMYECKOoe HaCcAeAMe, KYAbTYpa MOAOMHMYECTBA

Kipicne

YHripaiKk KyJapTTep afam3aT ©pKEHHUETIHIH eH
KOHE Cakpaybl ToxipubOenepiniH Oipi caHamajbl.
YHrip Taburum MOpQOJOTHSIIBIK KYPBUIBIM FaHa
eMec, ajJiaM CaHachlH/a apXCeTUNTIK JIeHreine ys-
JaHFaH «aJIFAIIKbI YD, «aHAJBIK )KaThIP», KKOPFAH»
JKOHE (OKACBIPBIH OLTIM MEKEH1» CHSKTBI CHMBOJI-
IeIK MoHJepre ue keHicTik. Kapnm ['ycraB HOHTTIH
AHANTMTUKAJIBIK TICHXOJIOTHACHIHIA YHIIp OeitHeci
«YKBIMZIBIK, OeiicaHaHBIH» MaHBI3BI apXeTHUITe-
piniH Oipi perinnme TtyciHgipineni. On agaMHBIH
1K1 TyHHeCiHe YHiTy, OeficaHabIKIIeH OaliaHbIC,
TpaHchOpMaIUs MEH pyXaHH KaiTa Tyy mpolecTe-
PiHIH CHMBOJIBI peTiH/ie KapacThIpyFa Ooabl.

Kazakcrannarsl TypkicTan eHipi MyHAall ap-
XETHIITIK KEHICTiKTepre aca Oaii aiimMak peTiHze
epekuienenei. AkMennrt arta yHripi, JKpuiaran
aTa yHripi, YKarma ata KyJbIFbl skoHe Kpuryer xep
acThl FrOajaTXaHachl CEKUIII HbICAHJAp FachIpiap

0OlibI caKkpasibl MPAKTUKAHBIH, MUCTHKAJIBIK TOXI-
pubenepaiH, pyxaHU Ta3apy MEH MeIUTAIMsTHBIH
MaHBI3/Ibl OPTAJIBIKTAPbI OOJIBINT KEJAreH HbICAHaap.
Byn makananma aTanMbIll YHTIPIiK KyJIbTTEp TapH-
XU-MOJICHU JKOHE (PEHOMEHOJIOTHSIIBIK TYPFBIIaH
TaJJIAaHBII, YHTIP CUMBOJIBIHBIH a/1aM CaHACBIHIIAFbI
ApXETHITIK dCepi MCHUXOIOTHSIIBIK, )KOHE TePMEHEB-
TUKAJIBIK 9IICTEP apPKbUIBI TYCIH I PUIS/II.

Kazak skepiHmeri YHTipAepaiH MaHBI3B MEH
moHI A.CeliMOeKTiH TOMEH/IET] MiKipiHeH aiKbIH
aHFapbutanel: «He kem — Kasak JamachlHIa YHTIp
ker. He kem — Ka3ak apachlHJIa YHTIpre KaThICTHI
aHbI3 OHTIME, IIBIHANE OHTIME Kot Hebip Kus-Fa-
JKaWbIN epTerijepimMi3. YHTIpJIep «dJeMi» Typasbl.
TinTen, 6aiiTak gaia TOCIHICT] YHTIPIAEPIIH TApUXH
OKWFaJlapMEH, TapUXW TYJIFAIapMEeH Ca0aKTachIIl
JKaTaTBIHBIH KaiiTepci3. bankan Taymarsl Moaumix
kapa yHripi, Cemetineri Enik men KebOekke mana
Oonran Y#Tac YHTipi, YJIbITayIaFsl ACaHKAWFBIHBIH
Ooiibimeci TaHa 'KepJICHTeH IIBIHHBIH OachIH/IaFbI
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Axmennit aynue yHripi, Oftsuinarel KyHbickepeii-
nig yHripi, Kexmeraynarsr KenecapsiusiH YHTIpI,
MiHe, MYHJall OpbIHIAp TapuXy OKUFaJIapMEH, Ta-
PHUXH TYIIFajnap eMipiMeH KOWBIHJACKII KaTybIMECH
Hazap aynapazne» (Ceiinimoek, 1997, 165 6.). Xa-
JBIKTBIH ~ TYHUCTaHBIMBIHAH, HAHBIM-CEHIMIiHEH,
JiHM TOXipHOECiHEH CBIp IEPTETIH YHTipJep MEH
JKEepacThl KYJIIBUIBIK OPBIHAAPHI OYTiHTI KYHTE Jie-
HiH )KETKUTIKTI TypAe 3epTTene KoiFaH oK. Onap-
JIbl TEpEHIpeK 3epjesiey apKbUIbl TAPUXH, PyXaHH,
THOMOJICHH, TICUXOJIOTHSIIBIK JKOHE OJICyMETTIK
TaHBIM JXYHECiH alKbIHJayFa, OYTiHTI Ke3ae >KoHe
Oonamakra TOIIM-TOpOHE, XKaH CayJbIFbl, T.0. Ma-
HBI3/IbI caslaslap/ia KOJIaHyFa JKOJI alllbUIa Ibl.

TakbIpbINTHI TAHAAYABI I9HEKTeY KoHe MaK-
caThl MeH MiHJeTTepi

JXKanmsl, yHripTaHy HeMece CIEeNIeooTHs OTaH-
JIBIK JIIHTaHY FBUIBIMBIHJIA OYPBIH-COHJIBI MYJIZIEM
KOJIFa anpiHOaraH Takplpeil. llleren ramsiMaapsl
YHTIpJIEpiH, KE€p acThl HBICAHAAPABIH JIIHU, pyXa-
HU, MOJICHN (QYHKLHMSICHI MEH EPEKUICTIKTEPIiH KaH-
JKAKTBI 3€pJIeIIeTl, ThIH FHUTBIMU JKaHAIBIKTAPFa KOJI
XKeTKi3reH. JlyHue )Ky3iH/eT1 )koHe Ka3aK KepiHJeri
YHTIpJIepre »allbulama CHIaTTaMa jKacarl, oJap-
JIbIH MOJICHU JKOHE DJICYMETTIK CHUIIATBIH TaHBITyFa
ThIpbICKaH FabiM A.CeiiniMOek « TyFan xepiH YH-
ripJepiH TiNre THEK eTyAeri HEeri3ri HplcaHa — COJl
YHTipiepneH OacTalaThlH pyXaHW HBIIIaHIAP b
capayian TaHyAa 0osca Kepek. AHpI30eH KOoWbIHAAC-
KaH aKWKATTBHIH JKITiH aXbpIpary, emryre aiHairaH
OenrineprieH pyxaHH TEKTiH OacTayblH TaHbII Oify,
YHTIpAEpIiH OCIMIIK JKOHE >KaHyapiiap JYHHUECIH
3epTTey, eN-XajlblK OMIpiHiH TapUXbIMEH cabaKTac-
TBIPY — OYJT caaiaFbl TEMiPKa3bIK 0Oyl KepeK. Al
YHTipJepaeH OacTanaTbhlH ajbIC 3aMaHiap >KaHFbI-
PBIFBI TIETPOTIU(TEP TYPiHIE, aHBI3-OHTIME TYPIH-
1ie, 3aTTBIK aiffaKTap TypiHAe OYTiHT1 KyHre yKeTil
OTBIP» JET YHTIpJIepAl 3epPTTECYAiH KaKETTUIITIH ca-
panamn kepcetkeH (Ceinimoex, 1997, 165 6.).

JKanmpl 1iH TICUXOJIOTHSCHI CalachlHIA YHTIp
CHMBOJIBIHBIH apXETHITIK TaOWFAaThIH IIBeHLIApHUs-
TBIK TIcuxostor api ¢punocod Kapm FOHT sxaH-KaKThI
tangarad. FOHTTIH KOHUENUMACHIHAA YHTIp agam-
3aTTHIH TEPEH MICUXOJOTUSIIBIK KabaTTapbIMeH Oaii-
JaHBICTHI OipHEIIEe apXeTHUITIH TOFBICKAH HYKTECIH
AHBIKTANIAIBI:

Bipinmrici, Ana apxetumi (Great Mother). FOur
YIIiH VHTIp — aHaJbIK OacTay, KOpFayIIbl 9pi XKy-
TYWIBI KYIITiH cMMBOJIBL. KOHTTIH maibIMIaybIHIIA,
VHTIp amamaapIbl «aHa JKaTBIPBIHIAW KOpPFalIbl;
OHBIH INIHAET] «KApaHFBUIBIK» OeHCaHaIBIKTHIH
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CHUMBOJIIBI PETIH/AE KapacThIpajbl; ai illliHe SHTCH
amam «kaita Tysutane» (FOHT, 1996).

Macenen, Kputyer xep acTel MeLIiTiHE TYCY
«pyxaHU KalTa Tyy» puTyaliblHa yKcaiabl. MyHaa
apHaiibl Oip MaKcaTIeH TYCKEH COIIbI, JOPYill HEMe-
ce JKoH FaHa MiHIap ajgaM HOTCIHIH Tepic CHUITaTTa-
pBIHAH apbUIBIN, KaiiTa Tyleyi, )KaHapy/bl, KaHbI
MEH JKYPETiH HYpJIaHIbIPY bl KO3IEHIi.

Exinmrici, Kenenke (Shadow) apxerumni. YHrip
aTaMHBIH 1K1 KOPKBIHBIIITAPEI MEH OelCcaHabIK
Ma3achI3IBIKTaphIMEH OeTIe-0eT KeJNeTiH KeHic-
Tik. Mpicanbl, JKbutaraH arajgarbl MHCTHKAIBIK
JIBIOBICTAP]IBI XAJBIK €XKEIJCH «PYyXTap JBIOBICHD)
JleT KaObUIIaysl — OCHl KOJICHKETIK CHMBOIM3MHIH
KOpiHici.

Yuriamici, Agamasik TyTacTteiK (Self) apxeru-
mi. YHTip TYJFaHBIH PyXaHU TYTACTBIKKA JKETY JKO-
JIBIHAAFEI «IIIKI cassXxaTBIHBIH» Mozaei. FOHTTIH aii-
TYBIHIIA, YHTIPre TYCy «O3 1IIKi JTaOUpHUHTIHE TYCY»
xoHe «MenHiH (Self) opranbFeiHa KaKpIHAAY, PY-
XbIMEH ky3zaecy» (FOur, 1996).

AT eHJIl YHTIpIIiK KEHICTIKTIH ()EHOMEHOIOTHS-
ChIHA KelleTiH 00JcaK, ()EeHOMEHOIOTHSIIBIK TYp-
FBIZIAH YHTIp — TEPIENTUBTI, SMOIMOHAIIBI JKOHE
9K3UCTCHIHMAIIBI TOXIpUOE TYABIPATHIH KEHICTIK.
TinTi yHripre TyCcKeHae, IIiHAeri aKyCTHKAChIHBIH
031 epekmie Oip ce3iM Tynasipaasl. Mpicaibl, XKbl-
JIaFaH arajarbl YHHIH YKaHFBIPBIFBI ajaM OONBIH/IA
TPaHCUIEHACHTTIK ce3imai ositamel. bym D. [yc-
cepibliiH «(hEeHOMEH/IIK dcep» YFBIMBIHA Call Kele-
Ili: amamM oOBEKTIHI COJ KAJITbI eMec, ©31HiH caHa Ky-
PBUTBIMBI apKbUTHI Kabbumak et (I'yccepin, 2008).

CoHbIMEH KaTap, jKaObIK KEHICTIK ImIiHAe *Ka-
PBIK TICH KapaHFBIHBIH JHAICKTUKACHIH Oalikayra
Oomanel. Mbicaipl: AKMEIIIT aTaJlaFbl YKaPBIKTHIH
YCTIHEH TYCil, TOMEHTE KyMCaK Tapalybl «KOK ac-
MaH — Xep acThD» MepapxXHsChiH ce3innipeni. byn
KCHICTIK aJaMHBIH CaHa KYPBUIBIMBIH ©3TepTeli:
TBHIHBIIITHIK; KAYITICI3/IK Ce31Mi; YaKbITThI dKOFAIITY;
MEINTATUBTIK KYH.

DEHOMEHONOTHAJIBIK ~ TalJay KOPCETKEHICH,
YHTip KEeHICTITIHE €HT'eH COTTEeH OacTan ajaM/a «ya-
KBIT TOKTaraHjai» acep maiga O0omanel. byn kac-
TepJ i KEHICTIKTIH HETi3T1 KaCHeTi.

AJ, TepMEHEBTUKANBIK OJIC OOWBIHIIA YHTIp
MOTIH JIeTl TalbIMIaNaibl, OHbl XaJIbIK MOJICHHETI
«OKHJBD) KOHE MarblHa Oeperi.

Ocel perre Oyn MakadaHbIH HeTI3ri Makca-
Tl — TypKicTan eHipinaeri AkMenrit ara, XXpuiaran
ata, Ykama ara jxoHe KpulyeT HbICaHapbIHIAFbI
YHLIpIIK KyJIBTTEpIiH TapuXu, MOJACHH KOHE ap-
XCTUNTIK MOHIH TTOHAPAIBIK Tanaay. COHBIMEH Ka-
Tap 3epTTey OChI CaKpa bl KEHICTIKTEpre KaThICThI



®. KamamnoBa xoHe T.0.

aHBI3-OICaHAIAP MEH FYPHINTapAbIH CEMUOTHUKAIIBIK
YKOHE JIHW MaFbIHACBIH aHBIKTAI, TYPKi dJIeMiH/eT1
YKCac KyJbTTEPMEH CalBICTBIPYAbI KO3ICHII.

OcsI MakcaTKa coikec MaKaiajga MbIHA MiHJET-
Tep KOMbLIAbI:

- YHTIpJIK KyJIbTTEPIIH TapUXU, MOJICHH JKOHE
(hEeHOMCHONOTHSITBIK, €PEKILEIIKTEPiH OHAPAIIBIK
Tannay;

- 9p0ip cakpaybl HBICAHFAa KATHICTHI aHBI3-OIl-
caHaJap/iblH CEMHOTHKAJBIK KYPBUIBIMBI MEH JIiHU
MaFbIHACBIH aHBIKTAY;

- TYPKi @JeMiHJeri yKcac YHTIpIiK KyJlbTTep-
MEH CaJIBICTBIPY;

- YHTIpJIK KyJBTTEP/IiH MIBIFY TET1, SBOIOIHSI-
CBI, HICTIAMFa JICHIHT1 )KOHE UCIIaMJIBIK 9Yyiperi pe-
JIiH KapacTeIpy.

3epTTeyaiH MaHBI3ABUIBIFEI TypKicTaH eHipiH-
JIeT1 YHTIpIIK KYJBTTEPIIiH TEPEeH TapHUXU >KaJIIeH
cabakrac pyXaHH-MOJICHH MOHIH allly apKbUIbl Ka-
3aK MOJICHUCTIHIH apXETHUIITIK HETI3IepiHIH. Cak-
panabl  KEHICTIKTEpIiH oJIEMAIK OPKKECHHETICH
OpTaK TYCTAapbIH KOHE YITTHIK TYHUETAHBIMIAFBI
ca0aKTaCTBIKTHI FEUTBIMHU HET13/1¢ allKbIHAAYbIHIA.

FeuibiMu 3epTTey amicHaMachl

3eprTey OIicCHaMachl YHIIPIIK KyJbTTEPAiH
TapuXH, MOJICHH KOHE (EHOMEHOIOTHSUIBIK, ePEK-
HICTIKTEPIH MOHApAJIBIK TYPFbIIAH anryra OarbIT-
tanael. Herisri tocinnepain 6ipi — heHOMEHOIOTHsI-
nbIK cunartay. On cakpajiabl TOKipuOCHI CHIPTKBI
OakplIay HBICAHBI PETiHIC FaHa eMec, OHBI OacTaH
KEIIpeTiH KaybIMHBIH 1LIKi JTYHUETaHBIMBI apPKbIIbI
TyCiHIipyre MyMKiHIIK Oepai. OcbiFan OaiimaHbic-
TBI YHTIp TEK T'€OJIOTHSUIBIK (GopMa emec, AiHU To-
KiprOeHi YHbIMIACTBIPATHIH TiPEK-CUMBOJ PETiH/IE
naiieivaangsl. An Kapa ['yeraB FOHITIH TYXKBIpBIM-
JlaMachlHA COWKEC apXeTHNTIK Taljiay apKbLIbl YH-
ripAiH anam3aTThIH YXKBIMIBIK OelicaHaChbIHIAaFbI
«aJFalIKbl Yi», «aHANBIK >KaThIp», «TpaHcdop-
Malysl KEHICTIr» peTiHAeri apXeTUNTIK KbI3METi
TangaHabl. Ocipece, KpuryeT meH AKMeIiT aTta Hbl-
caHajapblHAa Oyl CHMBOJIAAPABIH Kalald MOICHU
KOJKa alHaJIFaHbl KepceTuidi. | epMEeHEeBTHKAIBIK
TOCLT apKbUIbl MOTIHAIK AEpeKTep (aHbI3 — SIICaHa-
Jap *KoHE XHMKasuiap KepriliKTi mexipenepe) CuM-
BOJIIBIK-MAFBIHANIBIK, JICHIeHIe Tanganasl. Opoip
caKpasJibl HBICAHFa KATBICTBI aHBI3-OIICAHANAP]IBIH
CEMHMOTHKAJIBIK KYPBUIBIMBI MEH JiHH MAaFbIHACHI
aHbIKTANBl. CalbICTRIPMAaIIbI-IIHTAHYIIBIK 3EPTTEY
HETi31HE TYPKI 9JIeMiHJeri YKcac YHTIPIiK KyJbT-
TEPMEH CaNbICTBIPY JKYPTi3iJiN, OJNIapIblH OpTaK
CHUMBOJIIBIK Oenrijepi MEH JIOKaJJIbIK, epeKIIeIiK-

Tepi TajmaHAbl. TapuxXU-MOACHU PEKOHCTPYKIHMS
orici OOMBIHIIA YHTIPIIK KyJIBTTEPAIH IIBIFY Teri,
IBOJIIOIMACKHL, MCIaMFa JCHIHI >KOHE HCIaMIIBIK
JOYIpAETi pesi olapablH KAacTepii KEHICTIK CHIIa-
TBIHAA KaJbINTacy Ke3eHiepi kyhemenai. KeiiOip
3UAPATTHIK HBICAHJApFa ocipece Ykamia ara Tyil-
FacblHa, Ma3apblHa AHAJOTHSUIBIK, CaJIbICTHIPMAaIbI
Tanay Kyprisuii, onaa Ykaia aTara ykcac 6acka
Jla TYJIFaTapMeH CUMBOJIMKANBIK TYPAE YKCACTBIPHI-
JIBITI, TAJTaH/IbI.

XKanmer anranna sIicHaAMAalbIK HETi3 YHTIPIIK
KyJBTTEPIiH MOHIH TE€K TapuXH JepeK eMec ajaMm
CaHACHIH/IAFBl APXCTUUN TICH JIHH TOXKIpUOCHIH
OPEKETTET AJIIEMEHTI peTiH/Ie alryFa OaFbITTaNIIbI.

HE)Tl/I)Ke.]'lep /KoHE€ TAJIKbLIAy

Axmewim ama yyeipiniy cCUMBOIUKANBIK, (heHo-
MEHONOSUANBIK, CURAMIMAMACH]

YHTrip MOTHBI TYPKi XaJbIKTapbIHBIH MOJICHUE-
TiHJE, CEeHIM XYHeciHae alphIKia KOpiHiC TanKaH.
Exenri TypkinepziH HaHBIM-CEHIMiIHE COWKec, YH-
ripiep ata-6abanapablH pyXTapbIMEH OaiIaHBICTBI
OoJIFaH, SIFHU JYHUENIEH OTKeH aJaMIaplblH pyX-
Tapbl YHTipJIeH MEKeH Tabaapl JereH TYCIHIK Ka-
nemrackad. Kene smocrap/a, nacrannap/ia, epreri,
aHpI3gapaa, moceneH, «KOpKBIT aTa» KiTaObIH/A,
«KepyFib» )bIppIHIa YHTIpIIED €Ki AYHUEH] Oaiina-
HBICTBIPATBIH, KYITUSFA TOJIBL, KahapMaHFa Ky, Ja-
HaJIBIK, Kapy OepeTiH HeMece TaHFayKalbITT TiPIILTIK
uesepi (Ouro, XbIH, Tepi T.0.) XaiaaraH OpbIHIAP
peTiHAe cuUmaTTaNanbl. 3epTTeyiepae KaOBIK Kep
acTbl MEKEHZEpi, Tay KOWHaybl MEH KapTacTapja-
FBI YHTIpJIep TYpPKi MH(OIOTHSACHIHIA JKaHA eMip,
*aHa Oactaysl Outaiperini kepcerinren (Ocmano-
Ba, 2021). ApxaunKaibIK HHUIMALINS PUTYaIbI YHTID
iIHAe aTkapbulrad. PyxTapMmeH Tingecy, TBUICBIM
DIIEMIe CasXaT OCBIHJIA JKY3€Tre aChIPbUIFaH.

KazakcTanublH 0apiblK aiiMakTapbIlHIa AEPIIiK
Taburu YHripiaep ke3aeceni. OnapasH caHbl Ka3ipri
ke3ne 30-man acaThiHBl Oenrini 6okl oTeIp. Typ-
KicTaH eHipiHAeri AKMenIiT aTa koHe JKputaran aTa
YHTIpI MeMJIeKeT KOprayblHa ajbIHFaH. AKMEIIIT
ata yHripi Typkictan o6bickl boiinibek aymaHbIH-
na opHanackaH. Ol OKTacThl Tay KBIHBICTAPBI Ka-
OaTBIHIA TY3UITCH OMBIK JkKapKabak YHTip. AKMEIIIT
YHTIpiH (PEHOMEHOJIOTHSIIBIK, TYPFBIAAH Taljacak,
OHBI «KApBIK TICH KapaHFBl CHMBOJIM3MI» PETiH-
Jie KapacThlpaMbl3. AHbI3IapAa AKMEIIIT aTa Kep
acTBIHAA 3iKIp CaJIBINl, PyXaHW Ta3apFaHbl alThIIa-
Ibl. XalblK apachlHAa YHTIpHAi JaHaJbIKKa anapap
JKOJIIBIH MeTadopacel peTiHae kKapaiimel. Cebebi
YHTIpre KejireH 3uspaTiibulap OHBIH ©3TeIIelNiriH,

49



Caxpannasl Tanmmadr sxoHe crieneoMmypa: TypkicTaH eHIpIHIET] YHTIPITIK KYJIbTTEp

KMen cumaTthlH OipAeH anrapa tycedi. in ¢eno-
MEHOJIOTHSCBIHIA KHEIiK — Ipo(aHIbl, SFHA Y-
HUEJIK, TYPMBICTBIK, KYHJIETIKTI O0OJIMBICKA Kapa-
Ma-kapcsl yreiM (ILupokos, 2022). M. Dnunanenin
IMiKipi OOWBIHINA, KHEN KyOBLIBICTAp WIIOhH, MiHU,
pyxaHu, OyJ IyHHE/IEH ThIC, UPPALUOHAIBI, MUC-
TUKaJBIK MOH/I eHureini. Kuenin kepinic Oepy
KYOBUTBICBIH M.Onmane «uepodaHmsy TepMUHI-
MEH CHIaTTayabl YchiHaabl: «Kuem Tactap Hemece
aramTapblH TaOUFH CHUIIATHI €JIeyCi3 Kalajbl, ojlap
TeKk mepodaHus OOJIFaHBI YIIIH FaHAa KacTeplieHe-
ni. Onap >kaif FaHa MUHEpal HeMece OCIMIIK eMec,
OJlaH «MYJIJIC ©3Te», OHBIH ap JKaFbIHAAFbl KACHETIH
«aWKBIHAAY, KepceTinm Typamel»y (Dmuane, 1996,
140 6.). ®eHOMEHONOTHSUIIBIK, TYPFBIIAH alFaHma,
AKMeNIT arta YHTIpi 1€ «MYJIEM 03re» KacHETKe
TOH OapJIBIK Oenrijepre ue.

3eprreyuiiyiep Kueli 00JIMBIC TIeH KeHICTIKTIH
aJIaMHBIH CEe3IMJIIK ToKipuOeCIMEH JKoHE HPPAINO-
HaJIABIK KyH3emicTepiMeH ne Oipacit OalimaHbIcTa
OosiaThiHBIHA Ha3zap ayaapaiabl. P.I'oHcanec cesim-
JiK KaObuAay apKpUIbl KHE, KYIIipeTTi Toxipube
Ky3iHIe OacTaH OTKepyAiH TepT HETi3ri TOCUTH
KOPCETKEH: KOpY, ecTy, HiC ce3y KOHE CHIIal ce3y.
AKMEUIT aTa YHTipiHe KelylIiiep YHLIpAiH ChIPT-
Kbl OJIeM 3aHJBUIBIKTaphiHA OarbIHOANTHIH, TaH-
FaJIJIBIPAThIH KOPIHICTE SKEHIH ajFa TapTaibl. Y H-
rip imiHiH KWi3 YW TOpi3Aec KEeHICTiri, »apTacThl
JKaKIapiapsl, TOPT MayChIMHAH TOYEJICi3 TYPaKThI
KaJllbl «CaKpaJibl ILIEeTiHY» Ce3IMiH TyIbIPaJbl.
AnaMHBIH Ke3iHe OJapiblH IIIKi 9JIeMi KYTIIEreH
KHUSI-FaXKalbIIT KOPiHICTEp ammblIaabl. Y HUIpIiH ITi-
IIiHIHE cal imIiHAeri AbIObICTap Ja KyJaKKa dJeT-
TETi€H THIC, TOCBIH ecTuienl. Axam OONBIHIAFbI
TOJIKY MeH TeOipeHicTi TebeneH OipHemie xepieH
Y3JIKCI3 aFblll TYPFaH TaMIIbUIAP THIPCHUIbI OJaH
caifplH KyIueiite Tyceni. byran xoca, Tinmecy ke-
31HJIe TIBIFapaThIH IayBICTHIH 031 )kep OeTiHAeTiIeH
0eJiek, ypell MeH oyeCTiKKe KeTeJIeHTiHIeH ocep-
re Oeneiii. Aya TeMIepaTypachlHbIH KbICHI-Ka3bl
18-20 rpamyc KbIIBUIBIKTaH alfHBIMAYBI Opi JKaHFa
TBIHBIIITBIK CUIAWTBIH aTMOC(Epachl OHbIH KHUEJIi-
nirin Hakteutaih Tycemi. T.H. JImutpuera yHripre
Oapy amammapAblH OOWBIHIA KyaTThI SMOITHSUIBIK,
KEUICH TYFBI3a/Ibl JIeTeH MiKip aitansl (JMuTpuesa,
1997). Tanrany, mwaTTaHy, ypeusiaeHy, KbI3bIFy T.0O.
ce3iMIiep MEH SMOIHSJIAP MIOFBIPHI TICHXOTEPAITUS
TYpiHIIE cTpecc, enpeccusi, HEBPO3/IaH apblUITAThIH
aneyeTke ne. OtHorpad raneiM A.CeliiiMOeKoB Ka-
3aK JKepiHJET1 YHTipJjepre KaThICThl MaKalachIHIa
«CTIeNIe0TepaTHsh»y KaWbl SFHU CBIPKAT, HayKacTap-
JIbI YHTIPTe SKENiN eMJiey TOCUIIH CHIATTal eTei
(CeiimimbexoB, 1981). AkmemriT YHTipiHE Kelry-
LIJIEpiH apacklHAa MEep3eHT Tijey, NepTiHe HIuIa

50

Taby MakcaTbhlH/Aa TYHEUTIHACPIIH Ke3/1ecyi 1e OChI
TiKipre goe 0oj1a arasbl.

AKMEIIIT YHTIpiHE KaThICThI aHbI3ap/IbIH Ce-
MHUOTHKAJIBIK, KYPBUTBIMBIH, OJapAbIH JIHU-UIESUIBIK
Ma3MYHBIH T€PMEHEBTUKAJIBIK TOCIT apKBLIbI aHBIK-
TaraH/a, KeJecilied HOTIKeIepre KOJI JKETKI3JiK:
AKMeUIT YHIipiHe KaTBICTBI €1 ay3bIHJa alTbUIBII
Kelle JkaTKaH OipHemre aHp3 O0ap. OHBIH ajbIn opi
OMBIK jkapKabak cUTaThIH «Oip Ke3aepi Oyn yHripi
aiinahap MeKkeH eTKeH» JlereH dIcaHaMeH TYCIHi-
peni. CoHmbIKTaH Keine «Aimahap yHripi» gem Te
atanazpl. Aiinahap enre maybln, Majd-KaHbIH KHi-
KU1 kel keteTinaikren, CyneiiMeH naiiramOap OHbI
OCBI YHTIpAiH iITiHEe IIBIHKBIPIIAIT Oaiiiarn TacTaraH.
Tarpl Oip aHpI3Fa colikec, OyJ YHIipAiH imriHge O0ip
oyJue Kici oT0ackIMEH eMip cypreH. YHIripre carbl-
MEH TYycim, KeTepimn )ypreH. OHbBI MaHAWBIHIAFBI
e «AKMENIIT dyiue» Jen aram KypMeT TYTKaH.
XanplK, apachlHJla KeH TapaliFaH Tarbl Oip aHbI3 00-
WBIHINA, KayrepuIinik xputnapel Ecipken Koiirenni
0aTeIp OCKEpiMEH OChI YHIipre KeJill IaHaJaraH.
Tyni OOHBI MIENEKTEN KayFaH XaHOBIPJIAaH KOpFa-
HBIT, TaH HAaMa3blH OCHIHIA OKHIBI. CepikTepiHiH
6ipi yHripai Ecipken ne Koiirenai nem atay typa-
JIBl YCBIHBIC alTKaHa, OaThIp OHBIMEH KeJiCTICH .
«byr yHripIiH epekine KacueTi 6ap exeH. bizmi ma-
HaChIHA aJIbIl, JKayJaH Jia, )kaHOBIp/IaH Ja cakTarl
Kalabl. ©Opi OCBHl JKeple KYJIIBUIBIFBIMBI3ABI J1a
oTemik. CaHBIMBI3 OH MBIH 00JIca J1a, TYT'eJI CHIABIT
KeTTiK. [mmiHperi anmak TacTapbl )KapKbIparl, KOHi-
JiMl e3renie Kyiire Oenemi. YHIip KUeli xKep eKeH,
COHIBIKTAaH AKMENTIT men ataibiky aeimi (Typkic-
taH, 2019, 30-31 06.). Kenripinre yir HyCKaHbI J1a
0ip-0ipiMeH OpTaKTaCTBIPATBIH TYCIHIK — YHTIpIiH
0acka 9JIeMHEH ©3relleliri, KHell CUaThl.

CanpICThIpMalTbI-IIHTAHYJIBIK, dKaFbIHAH TaJ1aki-
THIH OOJICaK, €XKeNTi TYpKUIEp/iH HaHBIMIapbIHAA
Tay — KyJbTTIK MOHTE M€ KACHETTI MEKEH, OJ J9C-
TYPJi CalTTap MEH SJIEYMETTIK eMipJi KaJbIITac-
THIpYJa MaHBI3[Ibl pOJ aTKapraH. Taynapaa capkbl-
paraH e3eHjep, bactay-OyJaKTap MEH ©3eH Ko3/epi
opHanacajpl. Cy — MaTtepuanbK opi pyxaHu emip-
IiH OacTaybl, COHJBIKTAH KHENi JIeN eCerTeNeI.
OcsI TYypFBIIaH anFaHga, AKMENIT YHTipiHae Tay-
JIaH CapKbULIAIl aFbIll )KaTKaH OyJakThl Kepyre 00-
nanel. Con cexinai AKMENIT ata YHripinaeri Oyiax
KacHeTTi OOJIBII KeNei.

CoHBIMEH KaTap YHIip eXKelTi TYpKiiep/e Ky/aai
JKOJIBIHA OeT OypFaH TyJIFaiap YIIiH TOJIFaHBIC JKa-
CalTBIH OPBIH PETiHIE KapacThIPbUIaAbl. MBICATIBI,
Amnanonsl oynuenepinin 0ipi Xyceiin Fazpl, xanbik-
THIH CeHiMI OOHbIHIIIA, AHKapaHbIH MaMak, eHipiH-
Jie OMip CypreH MUCTUKAIBIK, TYJIFa. OHBIH aThIMEH
OalTaHBICTBI TAy MEH KOPHEKTI Ma3apbl 0ap, COH-
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Jlaii-aK, KacHeTTi OOJIMBIChIHA KATBICTBI aHBI3AAp Ja
KeH TaparaH. AHbI3IapIarel Cy MeTadopacsl j1a Tay
KYJIBTIMEH TBIFbI3 THAJICKTHKAJIBIK OailjlaHbICTa KO-
pinin, Xyceliin Fa3pIHBIH KacHeTTiLTIriIMEH cabaKTa-
canel. OCBI TYPFBIIAH alFaHaa, MyHIal oHTiMelep
KacHeTTi Tay MeH YHIip MeTa(opackl asChIHAA Kep
aTayJapbIHBIH KAJIBIITACYybIHA, COH/Ial-aK «KACUET-
Ti Cy» TYCIHIT1 apKBUIBI Cy KO3/epiHiH IIbIFy TETiHe
KaTbICThl MaiMeTTep Oepeni (Akyliz, 2017).

Tapuxu-MoaeHH PEKOHCTPYKLUS dJIiciHe Kelie-
TiH OoJicaK, AKMEIIIT YHTipiHiH maiaa 00ysH uc-
JIaMFa JICHIHT1 Kuell KeHICTIKKE )KaTKbI3yFa 00JIaIbl.
Cebe0i o1 MBIHAAFaH KbUlgap OYpPBIHFBI SHEOIHUT
nmoyipine sxataael (Typxictan, 2019). ArpI3mapra
KaparaHJa, MYHJla HCJIaMFa JCHIHII KOHE 3aMaH-
na aipahap tipuinik etkeH. COHbIMEH Katap KOHe
noyipaepaeH Oepi Toy eTy, PaCciM-KOPaIIFbl OTKI3y
ypaici enn y3iiMereH. XajblK aHbI3-ollCaHAJIAPbIH-
Jla YHTIpIIH OCHI CHIAThiHA KOOIpeK OachIMIBIK
OepinreH. bamacel KoK aHAAPIBIH IMEP3CHT TiJIETT
KEeJIiI, MaKcaT-MypaThlHA JKETKEHJEpl JKaiyibl j1a
aiThUIaBl. MyHIa eM any, mmna Tady MakcaThl-
MeH KeNyIIiJiep CaHBIHBIH Aa KeI OOybIH MBIHIA-
FaH JKbULAAP OYPBIHFBI T€OJIOTHSUTBIK, TY3LTIMACPIiH
ocepiHeH 1mTeri arMocepachiHbIH JICHCAYIBIKKA
maiiianpl KaubllKa eHTeHJIITIHeH Jen Oarampaayra
Oomazpl. YHripre KatbICThI aybI3INa )KoHe kKa30aria
MOJIIMETTEP, FBUIBIMU TOKIpHOENep OHBIH AIHU-MH-
(OJTOTHSIIBIK, TYPFBIZAH J1a, TEOJIOTHSUIBIK KOHE Me-
JUIAHAIBIK, TYPFBIIaH J1a MaHBI3bI JKOFaphl eKEHIH
JoNenne .

Kolnazan ama: mabuau genomendi cakparusa-
yuanay

TypkicTaH KanachIHBIH COJTYCTiK-OaThICHIHAA,
babaiikopran aysut okimmriiirine Kkapactel Kaparay
Oekrtepinne, TeHi3 AeHreiiiner 1300 meTp OuikTIKTE
-V raceipiapra ToH KyIBIK, OyIIaK xoHe YHIip Oap.
On Typxkicran kamacerHaH 120-130 maxeipeiMaait
KalIbIKTBIKTA OpbIH TenkeH. byn xkep «Kblnaran
aTa oynue» Jien aTajajbl. OyJIHeHiH OacbiHa Oapa-
THIH 0N KapHak aybUIbIHaH OTir, 0aThIcKa Kapaii
CO3BUIBII KaThIp. YHIIp Cybl 0ap TepeH oWnaTTaH
Typanel. On ay3sl KimkeHtaid e3enHen 10 metp
OmikTe OpHaJIacKaH. YHTIPIiH KYIHUSACH ©Jli KYHTe
JIeHiH FBUIBIMU TYPFbIA 3epTTEIMEreH. Y HIipJcH
OPKHIIBI YaKbITTa Cy aTKbUIAI IIBIFAJIBI JIa T€3 TOK-
tarael. Kipebepicinme »kaiaHask OalaHBIH i3aepi
Tacka 0achUIbIN KayuraH. EN ay3bIHIarbl oHIiMere
ColKec, YHIIpJACH KYpaH OKbIFaH Ke3/1¢ Cy LIbIFajbl
exeH. Exn ceniminzne «Erep yHripaeH cy akca Tijek
KaObLT OOJIJIBI» JIETeH TYCIHIK Oap.

YHrip, CBIPT KaparaHza, KOIIMIi capKbIpama-
Fa yKcaiinpl. bipak capkeipamanaH yHEMi Cy aFblIl
Typca, « Kpuiaran ataian» cy 6ackiHa OapbIl KypaH

OKBIFaH Ke3jie FaHa aranel. OHMa 1a Oepine Oipaei
ara Oepmeiimi. OHBIH ceOebin akcakammap «Hwueri
Taza ajamjapra cy arajbl, Tepic MUFBULIBI Kicire
aKIanpy IeT TYCIHAIpeai. YHTIp/liH ay3bIHbIH Hi
8-9 Metp, Omikriri 3-4 metp, Tepermairi 50-60 metp
mramaceiia. [latkanmgan ToMeH TYCKeH]Ie ©3¢HHIH
con skaranaybiHna oOwmikriri 10-14 merp >xapracra
muametpi 0,15-0,18 MeTp KeneTiH KybIc KOpiHE..
YHripre Kapama-Kapchl O€TTe WUIIN TYpPFaH YJIKESH
tac O6ap. KplpplHaH KaparaHja oJ Tac ajaM Kedimnine
ykcaiapl. OHbI XambIK «Kemripy» mem ataiiasl. Amam
KEHTIHJIEeTI COJl TACThIH OCTIHEH CY TEpIIill, TaMbIIl
Typansl. OHbl «OKbllaFaH aTaHbIH aHACBIHBIH KO3
xacbD» HeMece «lllam aHaHBIH KbLIall TYPFaH Ke3
JKackl» Jien atarn 1oy etefi. OnaH aprbl YIKEH YHTIp
«OKpInaran aTaHblH OTBIPFaH, )KaTKaH MeKeH1». OCbl
TacTbIH KacbIHIAaFbl Ca30ajILUbIKTaH OapraH agaM-
nap ananel. Bipak ChIpTKa MIBIKKAHIIA KATBIT Ka-
nansl. ByHBI )XYPT OyNUeHIH KepeMeTiHe Oanaiibl.
YHripzaeH mbIkkanaap «Kbuiaran aTaHblHY) CybIHA
IIOMBIIYBI KepeK. YHIIpre jKakblH jKapKaOaKTarbl
KybICTaH aHJa-caHJa araTblH Cy KaHIa as3 0oi-
ca Jla KbICTa akmaiisl. JKpUlaraH aTaHBIH MECTEH
HIBIKKAH JKepi, Mec TYCKeH xep «Mec oynue» ara-
nanel. O Kepai e KeprilikTi XaJbIK «KUElli Kep»
Jien caHainbl. benrimi Oip yakbIT KeJeMiHIe FaHa
CBIPTKA HIBIFATBIH CYJIBIH KYNusichl Oeiimornim. Tay
IIIHIH TepeH MIaTKAIBIHBIH Oip OWiriHe OpHATHLI-
FaH caraHachIHA JKETy ©Te KUbIH. backiHa emoip ke-
Jik Gapa anmaiiel. Tek kasy, JKaJFbI3asiK Tap COK-
nakrmeH, OyTa-KaparaHHBIH apachbIMEH XXypim Oapy
KakeT. OFaH cypJiey KOJbIH TayKbIMETiH TapThIIl,
o0JICH KUHAJIBII JKOJI a3a0blH KOpim, aybIPJbIKKA
mibIaFranaap rana sketeni. Kapusimap ysbiH-coHap
JKOJIJIBIH KUBIHIBIFBIH CE3ill, XKbUIAHBII OapFaHaap-
JIbIH T1JICT1H BYyJIHe Opyarbl KaObUI €Till, MaKCcaT-MY-
paTbIHa )KETKI3ETiHIH, KeJYLIIep aJlbIMEeH aTa-aHa
DyJHere 3uspar eTir, coxan coH JKpliaraH aTara Oa-
pybI mapt exeHin aiitanst (Toxues, 2011).
XKrpuraran ata Typanbl aHBI3IBIH YII HYCKAchl
Oap. JKmi aWTBRIIATBIH HYCKaJa epuIreH KhICKaIia
okuFa xenici MpiHanai. «Eprene Typkicran eHipiH-
ne MaiinanTan aysuisinaa ['ypsixan men Llamr ana
JIETCH epITi-3albINI TRl Kiciiep eMip cypinri. Omap
OpTa ’KacKa KeJTeHIIIe TIep3eHT KopMeid, KaTThl 3a-
peIFBIITEL. Bykin oynue-omOuenepain OackiHa TY-
werr, Kynaitman 6ama tinenri. Co3akrarel babarara
KEJII TYHEereHe Tycinae Oip akcakasi Ker y3aMai
Oanainbl 0OJaTHIHBIH alTHIN astH Oepexi. Ken y3amait
[Tamr ana keTepeni. AWBI-KYHI JKeTirm 0ocaHasl. bi-
pax JyHHere JoMaiak MecKe YKCaWThIH, 0ackl MEH
asIK-KOJIBI JKOK, Oip cobu okeneai. Exeyi enain ke3i-
HE TYCYZCH YsUIBII, TaybIH ILIIHE KbIPAKTAIl KeTe-
ni. bipHeme xbi1 00ibl Mec OaiaHbl KOJJIapbIHAH
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TycipMmeit keTepin xxypeai. bip kyni Llam ana tacka
cypiHin Kynan kanagsl. Coir ke3ae ['ypikixaH KaTThl
HAJIBIN, MECTI XKepre Tacrar xidepeai. Mec kapbi-
TN, iUriHeH Oip Oana IIbIFaabl Ja, KallKaH OOWBI
yHripre kipim kereni. Exeyi cCOHbIHAH Typa yMTHI-
nanel, 0ipak xere anmaiiapl. CONTIN, KaHIa yaKbIT
Ooiibl Ky3erimn, kaja0apbIHBIN I[IaKelpca na, Oana
kenmMer Kosael. Oceiama ['ypokixan ara men Llam
aHa aFbUI-TETL JKbLIAIM, OMIPJEPiHiH COHbIHA JCUIH
Kanajpl. OnapIblH KacTapbl )KapTacTaH COpFajar
arpITl TYpathiH 0osrrad. Coman Oy yHTip « Keutaran
aTa YHTIpi» JIeN aTajibll KeTKeH eKeH». AHBI3 OKH-
Fachl exxenri Typki 6atsipbl Anbiit Ep TonFanbiz 1y-
HUere Kellyi Typasbl Mapchl ONCAHACHIHA YKCAHIBI.
«Typki marmachl jxac kKe3inae Oip KbI3Fa KaTThl Fa-
mblK Oonazabpl. bipak okeci oFaH yihlIeHyiHe pyKcaT
oepmeiini. Conma ma 6amacel OKeCiHiH OaTachIH all-
Maii, cylreHiH yiiHe ansin keneni. bipas yakeiTTan
KEifiH XaHbIM OOCaHBII, COOU eMec, KaHFa TOJIbI MEC
Tyasl. KiHIiK miemnieci KanThl MBIIaKThIH YIITEIMEH
TECKEeH/JIe KOJIZIaphl IIBIHTAFbIHA JICHIH KaHFa 00siI-
FaH HOpeCTe LIbIFa KeJedi. bamanbl apbIKThIH ilTiHe
CaJIFaHJa aFbIC KYIICHIN, OHBI bl KeTemi. Keiin
OKe-IIeleci Taybln okenin, Oanara Adpacusd aemn
at kosibl» (Texues, 2011, 278 6.). Mynpiaii ykcac-
TBIK, aHBI3JIAP/IAFbl YKCAC MOTHBTEP/II aHATOTUSUIBIK
tanjgay OOWMBIHIIA aHBIKTayFa OOJIATBIHBIH OLIi-
peni. Mudosorusina kemmneni MOTUBTEP FBUIBIMU
3epTTeyJiep HbICAHBIHA ANHAJBIN, XaJBIKTAPIbIH
©XKeJTr1 Ke3ZieH Oepi YHUETaHbIMBIHBIH, CaHa-Ce3i-
MiHiH, MEHTQJIUTETiHIH, HAHBIM-CCHIM/ICPiHIH KOIII-
mmeni keiinre Oip-OipiHe OTKEHiH, OcHiMIenreHiH
aliFaKTarn oThIp.

XKrpimaran ata yHTipi MaHbIHAH IIBIFATHIH JbI-
OBICTBI XaJIBIK, MYH, TOyOe, pyXTap YHI CHIIaThIH/IA
TYCiHIipeai. YHIIp MEH KYIBIKTBIH MaHbI JKOHE
OCBIFaH KaTBICThI XUKasjap aJaMHbBIH KaH JYHUE-
ciHe TepeH ocep eTir, MyHFa O0ateipanbl. bip coTke
TapuX TEpeHIHe EHil, pyXTapMeH ChIpiacKaHaan
cesimre OeseHemi. AYMAaKTBIH TOIOHHUMHKAIIBIK
KOpPIHICI OHBI KAJBINTHI TIPIIJIIK asCBIHAH EpeK-
meneiai. byn xkepaeri Taburm KyObuibicTap (Cy-
JIBIH aFybl, JTBIOBICTAP/IBIH HIBIFYBI, aya padbIHBIH
KYOBUIYBI, aFalll, Tac, MeNnTep/CcH Cy TaMIIbLIAYhI)
MOJEHU-IIHA MaFbIHA HMEJICHIN, KUeal MOTIHTE aii-
HaFaH. AHBI3ABIH OipHENIe HYCKACHIHBIH KaTap
eMip cypyi OHBIH OypBIHHAH arnorpadusuIbIK CHIIAT
HEJICHICHIH JIoMeeii. Aybi3ina xkoHe jka30arina
JOYHUENepAl TepeHipek 3epaesnen, Typkictan eHipi-
HiH €CKI TapUXbl, XJIBIKTHIH OaHBIPFBI TYHUCTAHBI-
MBI, JIIHH KOHE TAPUXH TYJIFAIap, )Kep-cy arayaapbl
TypaJibl KYH/bI MOJIIIMETTEp alyFa MYMKIHAIK Oap.
DOeHOMCHOJIOTHSIIBIK, Talgay Herizinae, JKeuraran
aTa YHTIpiH «IbIOBICTBIK (PEHOMEH» HeMece «KYHO-
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JIaH Ta3apy MEKeHI» peTiHle KapacThIpyFa Ooaibl.
JKbaran ata yHripiHe OapraH smsipatmisiiap de-
HOMEHOJIOTUSIJIBIK, KOPKBIHBIII I1€H TaHJIaHBICTHIH
OipiryiH cesesi.

JKbutaran ara yHripi OyriHIme 3uspaTIibLIap
MEH TYypUCTEpJIiH JKaH-)KaKTaH aFbUIBII Keir, 0ac
KOCAaThIH OpHBIHA aliHAIFAH/IBIKTaH, OYJ JKepJi Ta-
PUXU-MOICHH TYPFBIIaH PEKOHCTPYKIUSIIAI, Xa-
JIBIK, CaHACBIHJAFBI KOHE OYTIHIT KYHJETI pyXaHH
KBI3METTEPiH OeNTiNiey IiH KoHE KYy3€ere achIpyIbIH
MaHBI3HI 30P.

Ucnam Oininiy renyimen 0auiaHvlCmvl MeKeH-
0epoiy COYUO-NCUXON02UATBIK PYHKYusIapsl: YKa-
wa ama Kyowviavl meH Kpiniyem osrcepacmol opHul

VYkarra ata keceHeciH (PeHOMEHOJIOTHSIIBIK, TYP-
FBIJAH TallJacak, «KUell KEHICTIK», «KUEJl amam»
KaTeropusiapsl OOMBIHIIIA KapacThIpaTBIH 0oJa-
MbI3. YKkaiia ara Myxamme] naiFamMOapbIMbI3IbIH
caxabacsl. XKanmbel, Myxammes nafiraMmOap/IpiH ca-
xabanmapslHa apHaJIFaH FU0AaaT OPBIHIAPEI KACHET-
Ti OpBIHAP apachlHa epeKIle OPbIH anajbl, cebedi
oJlap OHBIH JKeKe 0achlHa TaOBIHYBIMEH OalilaHbIC-
ThI O0sab1. Omapabeiy apaceiHaa Kycam non Ab0ac,
Vxam ubn Muxcan, Cauy nOH 90y Yakkac jkoHe
Oackanapsl ja 6ap.

Korampna synuenepre cenim Oipkarap (axTop-
napMmeH OainanbicThl. Keitbip MychiiManaap kueni
ajamsiap MeJICHTeH, OJIapJIbIH Kadipiepine Oepine-
TiH OepeKeHiH KyaTThl KYIIIiHe CeHe 1. Oyuenep ap-
Kbl Oepeke KaparnaibiM agamaapra oepiiayi Mym-
KiH JIereH ceHiM Oap. 3usipaT Tajmamrtapbl Kypaemni
KOHE KapaMa-KaWllisl MOTHBAIUSIIAD MEH CEHIMIED
JKUBIHTBIFBIH KaMTHJIbI. 3UsApaTIiblIap OYJIHCHIH
KOpFayblHa YMITTEHII, OFaH JyFa €Tyre KeJeli, ol
KelibipeyIepi oyneHiH KOMeTiMEH aypy/1aH albIFy-
Fa CeHe/l. 3uspaTiubuiap TUIEK TiJIEH, JyFa OKBbII,
OyTayiap MEH araliTap/iblH OyTaKTapblHa MaTa IIy-
OepekTepin Oaitmaiinel (Muminov, 1996).

Kebinece kueni opbIHIapFa aliMaKThIK MOJCHU
JKOHE YKOJIOTHSITBIK, PEKIICTIKTepiHe OalIaHbICThI
susapar ereni. Comapabry 6ipi TypkicTaH Kanachl-
HaH 42 makpIpbIM KalllbIKThIKTa, Kaparay Taymapsi-
HBIH CTETIHJIC OPHAJIACKaH YKallla aTta Ma3apsl. by
KYpAeli Ma3ap KelleHi, ce0edi oFaH KeceHe, METIIIT,
KACHETTI KYJBIK JKOHE TOF MEH 00a KbI3METTEpiH
OipiKTipeTiH AiHM FUMapaT TYPiHIEri Kuesi OpbIH
Kipeni. Herisri KypbuibIM, KeceHe, Tay TachbIHAH ca-
JIBIHFaH. YKallla aTa KEePJICHI'CH JKEPJiH YCTIHEr1
KyanbiTac Kasakcrannarel €H YIKEH KYJIIbITacTap-
IeIH Oipi. KynmeitactieH Gipre OHBIH Y3BIHIBIFBI 25
METpJICH acajibl. YKallla aTaHblH Ma3apbl OipHeIe
peT Kaiira canbiHbel. KeHec npyipiHze, JiHre Kapchl
KYpec JKypin jJKaTKaH Ke3Je KHelll OpbIH OipHere
peT kupaTbuiFaH 0onateiH. COHFbI peT 1986 sKbuIbI
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JiHre Kapchl KYpPECTiH Tarbl Oip HayKaHbIHAA Oap-
JBIK, KypbhUTbICTap KHupaThUIFaH eni. Kemen 1990
KBUIIAPABIH OachblHOa KalTa CalbIHbIN, KalllblHA
KeNTipy )KyMBICTaphl Kyprizinai (Manmkos, 2015).

Bapinbik kueni xepnepiiH 031HIiK epeKIIenikTe-
piHe opaii, YKaia ata KeceHeciHiH 0aTbIC ’KaFbIH/A,
600 MeTp KamBIKTBIKTa KYJBIK OpHaJacKaH. AHBI3
OolbIHIIIA, MYHIAFBI Cy YKallla aTa KaWThIC OOJIFaH
Ke3Jle maiga OoJIFaH KOHE epeKIle eMAIK KacHeT-
tepre ue. Kyablk xep acTol cy xonuapsiMeH Mek-
KEHIH KaCHeTTi CyJapbIMeH OalJIaHbICTHI JICT eCell-
Tenedi. AHBI3Fa COUKeC, eMIIK CYIbl TEK Tas3a >KaH
uenepi FaHa >KMHaH anajpl jaeceni. 3uspaTiubLIap
anerte TypKicTaHHBIH KHeJ jKepiiepiHe OapraHia
OCBIHJIall ChIHAKTApAaH oTe/i. Tijek Tijen KaTKaH-
Ila, 3USIpaTIIbuIap CyAsl immim, obara mnrybepek Oaii-
naiiasl. Oceranait paciMaepai Opra A3usiHbIH Oacka
aiiMakTapbeIHAa, TINTI TOMEHT1 Enin aiiMakTapsiaaa
na ke3nectipyre 6omazns! (Ceizpanos, 2012).

Yikawa ama kyovievin BEepTHKAIBA1 OCh PETIHIC
KapacTeIpyFa 0oiaabl. SIFHU, KYIBIK — BEPTUKAIbI1
cakpanasl ock (axis mundi), oHma YII diIemi ai-
TyFa Oonazapl: 1) KOFapFbl DJeM — acmas; 2) opra
9JIeM — aJIaM; 3) TOMEHT1 9JIeM — KY/IBIK TYO1.

YHIipiik KyJIbTTeplle BEPTHKAIbABIK CHMBO-
JIU3M ©JIEM KYPBUIBIMBIHBIH HETi3T1 MOJENI PEeTiHIe
KapacTeIpbutael. OHBI YKalia aTaHblH Kalipi MEeH
MaHBIH/IaFBl KYIBIKTaH Oaifkayra Oomambel. O 3us-
PaTTBIH JKEPriliKTi MOAETIHE aifHAJIFaH.

VYkaria ata xailyibl aHbI3JIap/IbIH CEMUOTUKAIIBIK
KYPBUIBIMBIH, OJIApABbIH IiHU-MACSIIBIK Ma3MYHBIH
TePMEHEBTUKAIIBIK TOCIT apKbUIbl KapacThIpcak, eI
ay3bIHAAFbl OyJIHere KaTbICThl OKMFa JKaJlaH alThLI-
Mai, HaKTbl TeorpadusuIbIK HbICAaHMEH OaiilaHbpIC-
THIpbUTaJBL. XuKasTTa Myxammen maiFamOapabiH
caxabaylapbIHBIH Oipi, Opi KOPFAYIITBICKI OOJIFaH, COH-
FBI aliFaMOapAbIH KaybIPbIH TYCBIHIAFBI MOPIH CYH-
TEeHHEH KEWiH, JCHeCiHe OK JaphIMaraH emoip MeH-
JICHIH OFBI OTIEHTi, KbUIBIIIBI KECTICHTIHAIr TypaJIbl
OastHanapl. YKalia ara TeK TaH HaMa3blH OKbIFaH
Ke37le KOPFaHCBhI3 Kanaael ekeH. JKaymapbl aifna-
KEpIIIKIIeH dWeNiHeH caxaOaHbIH Ocai JKepiH Oumim
aneimThl. Komipiep Ykama ara TaH HaMa3blH OKBII
OTBIPFaH Ke3Jie Kellil OAChIH KBUIBIIIIICH IaybINThI.
JKanche13 6ac 22 MeTp KbIPJIbIH €TEeTiHe JeHiH JIoMa-
JIan TYCKEHJIE kKep Kak albIpbUIbIN KYJBIK Maiiia
Oonanpl. CoFaH TyckeH 0ac >kep acTbl ©3¢H apKbLIbl
arpim Myxammen naiframOapra sKeTinTi. 3uspaTiibl-
JlapFa 9yJIMEHIH IIbIpaKIIbUIaphl YKalla aTaHblH Ka-
OipiHeH TOMEH/ETI COM KYABIKTHI, aTaHBIH TYHECIHIH
131 KasiFaH TacThl Kepeereni. Kemymminep ockl KyabIK-
Ka KE3eKIIeH IIeJIeK CANbIN Cy alyFa OpeKeT eTeji.
Cy Oipeynepre Oepineni, Oipeynepre KaHila MopTe

hIeJIeK calFaHbIMeH Oip TaMIbl cy UTiHOeHTIHI Oap.
MyHBI IIeNeK TacTan OTBHIPFaH ajaMHBIH KYHOCIHE
Oaman tycinnipeai» (Kepim, ©Onmyxameros, 2021,
27 6.). Ykama ara Typajisl aHbI3Iap/Ia «a3all IIery-
11l KyJai» Typajisl MOTHBTEpi Oap, Mbicaibl, Camap-
Kaua Kanaceraaars! [laxu 3unma Kueni opHBIHIAFBI
Kycam n6n A66acTbIH Ty/IFacbIMeH OalJIaHbICTBIPY-
ra 6omazap! (Cakcanos, 1991).

VYkama ara KemeHiH CaJbICThIpMalibl-JAiHTaHy-
JIBIK, TAJIZIAy TYPFBICBIHAH KApacThIPFaH/Ia, 3ePTTECY-
i A. MyMUHOBTBIH aWTyBIHIIA, ajbll Kalipiep
cany naescsl OHTYCTiK Apab Hemece Memen mocty-
pinen Oacray anaznpl, on Kapaxan noyipinge (11-12
FaceIpiap) OpTtanblk A3usna cambICTBIPMANbl TYP-
ne keH Tapanrad (Muminov, 1996). An 3eprreyui
P. Mycraduna y3siH Kabipiep caimypl Keprilik-
Ti TYPKI JOCTYpIMEH JKOHE ajblll dyJHUeNep Typa-
TBI aHBI3AApMEH OainmaHwicThIpansl (MycraduHa,
1992). Vkamra ara xeceHeciHAeTiAeH Y3bIH KYJIIbI-
TacTapabl epTEeAET UCIIaM MUCCHOHEPIIePi MEH ITaii-
FaMOaprapbIHbIH iC-OpeKeTTepine HeMece Kadipie-
pine katkp3yFa Oomaapl. Omapast OpTa A3HSHBIH
Oacka OexikTepiHeH nae, Mbicanbl, CamapkaHara
Ke3zmectipyre Oomnanpl, oHma Jlanuan maiirambap-
neiH (Koxa lanusipasid) Kabipi opHagackaH, OHBIH
y3bIHIBIFEL 18 MeTp (Manukos, 2007). Ykama aTta
kuen opHbIHBIH ataysl Typkusga Oxryctik LbI-
reic AHamonbima Okkern, Keiprencranma Exemn
aTta Typinzae Oenrini Oonsim oTelp (Sengiin, 2018).
Opta AsmsHbIH Oacka aiMakTapblHAA Ja Ke3Je-
ceni: ©30ekcTaHHBIH TamkeHT OOJBICBIHAA JKOHE
AyFaHCTaHHBIH COATYCTiriHAe, banx aiimareiama.
Banx aiimarsigna Axkamy noH Muxcan on-Acaau-
IIiH KaOipiHiH YCTiHE KeceHe canbliHFaH. KeceHneHiH
JKaHbIHJAa KACHETTI KOHEe MIbIHAp aFaisl Oap. Kece-
HEHIH ITiHAET] KYJIMbITac YKaia aTajan aibipMa-
LIBUTBIFBI KAJIBINITHI enemMae. Kabipain tepT Oyphl-
IIBIHIA KAPTHI ail MIIiHAI KaKIMaKkTapsl 0ap TepT
OaraH opHajackaH. MyH/a KacHeTTi KYIBIK JKOK,
KepiciHme o0a MIMNHAI KYPBUIBIM 0ap. ACBUIBII
TYpFaH >kacbul xanayna «Koxa Axkomsl Caxoba-
HBIH Ma3apbl» JeTeH jka3y Oap. MasapisiH OachiH-
Ja 3MSApaTIIbUIAPBIH TiNEKTEpl JKa3bUIFaH YIKEH
kitanm Gap (Manmkos, 2015). Fameim Myxammen
Canuxxo/pku JepeKTepi OOoibIHIIA, YKalla aTaHbIH
3usipaT eTy OpHBI YOopCyAbIH OHTYCTIK-OaTHICHIHA,
TamkenTTe O0IFaH Jeceni. AHbI3 OOMBIHIIA, O OYIT
JKepre MCIaMibl TapaTy YIIiH KelreH. TallkeHTTe
asulaFaH Ke3[e asFbIHBIH acThblHAH OyJaK aTKbl-
naran (Cynronos, 2009). Ocpuraitma, MyxamMmmen
naitramOapIpIH cepiri skoHe caxabachl Y KallaHbIH
KyIbTi AyFaHCTaHIBI Koca anraHmga, OpTaibik
Azusiaa KeH TapajFaH.
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Tapuxu-mMoJieHH PEKOHCTPYKIMS OiciHE COH-
Kec, YKamra ata KelleHI WCiaM JiHIHIH KellyiMeH
cunatranansl. Cebebi, Myxammes naitramOap by
caxabachbl Ykama HOH MuxcoH (638 JKbUIbI KAHUTHIC
oonran) Myxammen noH Mcemann byxapumin «Xa-
JIUC» KITAaOBIH/IA aTajFaH, SFHU OJI HAKThI TapUXH
Tynra OoxraH. Ox apaOrapasiH bamny TaiinmaceiHa
JKaTaTBIH JKOHE WCJIaM JiHIH TapaTyra YIKeH yJec
KOCKaH caxaba. Apa0 xanudarbiHaa COl 3aMaHza
caxabaJiap KenTereH apThIKIIBUIBIKTapFa Ue OOJIFaH
(Ucmammsarus, 2013).

Kasipri TaHma cakrajfFaH aybI3lia JIoCTYp-
Jep aliMakThIH €peKILIeNiri MeH O31HIIK CHUIaThIHA
OaitraHbICTEI OenTin Oip alBIpMaIIBUIBIKTapFa He.
Anaiina Opranblk A3usarbl OyJ KacTepii MEKeH-
nepai OipikTipeTiH 0acTbl opTak, (hakTop — ucIaMaa-
Fbl KYPOQHJIBIK HICSChI J)KOHE Ka3a TalKaH TYJIFa-
HbIH MyxamMe] mnaiFaMOap/biH ©3 TapUXbIMECH
0alIaHBICTBIPBUTYBI caHaa bl. TypKicTaH eHipiHIe
KHei OPBIHHBIH KaJIBIITACYbl Ke3/IeHCOK KYObLIbIC
eMec, OJI TOY eTyre 0alIaHbICThI KYIBIKKA KaThICTHI
WCTaMFa JCHIHT1 HAaHBIM-CEHIMIIEP MEH HCIaMJIBIK
AHPBI3-OIICAHAIAP/IBIH TOFBICYBIHBIH HOTHIKECIHIIE
naiiga O6onraH. COHBIMEH Karap, KYJbTTiK-MEMO-
PHAIBIK, KEIICHHIH KanbnTacybiHaa KapHak aybl-
JIBIHIA OpHAJacKaH ipi OpTaFrachIpIBIK IiHU OpTa-
JBIKTBIH KaKblH MaHaa OOJIybl Jla eJeyli KbI3MeT
aTKapraH.

Kpinyem. KpimyerTi 3epTreyieH OYpbIH, Tarbl
Ja Oip pet yHrip eHOMEHIHe IIOJNbIN KeTCeK. Y H-
TipJep/iH alaMHBIH iIIKi KaH TyHUECIMEH, KOHII-
KYWIMEH, MIHE3-KYJIKBIMCH Iapabieibal aHajlo-
THSUTBIK, KOPIHICI TICHMXOAaHAIMTUKAJIBIK TajaayJiap
MeH TyciHzxipmenepre ae apkay oonran. Kapa ['yc-
taB HOHTr apxerunrep Typansl eHOeriHzme kapTtac,
aranr, OyJak, ®pTypil bLIbICTAp MEH TYyJAepMeH
(payuraH, 10TOC) KaTap YHTIpAi Jie aHa apXeTHITiHIH
0ip cumBoIEI petiHae Kapacteipaasl (FOHT, 1996).
By TypFbIIaH YHrip aHa Kypcarbl MOJIEIIH Kacak-
TAUTBIH POMI3JIIK KEHICTIK. ATaIMBIII CHMBOJJIBIH
(bYHKIUSACH KOpFay, KAMKOPJIBIK JKOHE KalTa Tyy,
kaHapy esrepy (tpancdopmanus) yuepici. Ocsl
ke3kapac Herizinae K. IOHr: «yHrip — kaiita Tyy
OpHBI, a/1aM WHKyOanusra TyCy, SIFHU 1MIKi JKeTiTy
MeH JKaHapyAbl OacTaH Kellipy YIIiH KipeTiH Ky-
nust enaem» jaereH anbikrama Oepexni (FOHr, 1996,
285 6.). On tpanchopmanmsi YASpiciH TYCIHIAIpreH
ke3ne Kypannmarer «Kohd» («YHrip») cypecinen
MBICAJI KEJITipe OTHIPHIN, OpOip asTKa ©31HIIe NCH-
XOJIOTHSUTBIK, HMHTepHpeTanus kacaiasl. HOHTTIH
OWibIHINA, OYJI Cype TyTacTall ajFaHaa Kaita Tipiny,
JKAHFBIPY MHCTEPHUSCHIH IMalbIMJIayFa apHAaJFaH.
Cypene GastHmamFraH KHUCCAaHBIH HETI3TI MOHI MBIHA-
Jla: YHrIpre — ssFHH 9pO0ip aJaMHbIH ©3 1IIiHIe Op-
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HaJIACKaH KAaChIPbIH KEHICTIKKE HEMeCe CAaHAHbIH ap
JKarbIHIAFbl TYHEKKE €HreH opOip jkaH OeiicaHabl
cunarTa epOUTiH TpaHchopMalus yIepiciHe Tap-
ThIIabl. beiicanansl ynepicke eHy apKbUIbl agaM
03 TYIICaHACKIMEH OailTaHpIic OpHATambl. MYHBIH
HOTHIKEC] TYJIFaHBIH JKarbIMIbl HEMECE JKaFbIMCHI3
OarbITTa eJeyili e3repyine okenyi MyMkiH. [larma-
HBIH KahapblHaH KaImbIll, YHTIPTe THIFBUIFAH KETi
Kicl y3aK YHKBI Ke31H e TpaHchopMalius yaepiciHeH
OTIIl, MOHT JKac KajipInTa Kajaasl. OHga cunarran-
FaH KaCHETTi TYJIFaJIapJIbIH TaFAbIPhl THIHIAyIIIbI-
HBI TEPEH ocepre OeJeiini, ced0edi OyJl aHbI3 OHBIH
03 JKaH TYKIIpiHJe, TyIcaHAChIHA JKYPil KaTKaH
yKcac yaepicrepmai OceiHeme i )KoHe COJl apKbLIbI
TYIICAHAHBIH CaHAMEH KakTajgaH OIpiryiHe bIKIal
ereni (FOnT, 1996).

YHrip MeH OFaH yKcac HeICaHmap (GKepTeJenep,
KYIBIK, ITYHKBIP, ’KapTac KybICTaphl T.0.) CHMBOJII-
Jlap TIOFBIPBI KEHTiHAe OapibIK JiHAEP MEH TiHU
HaHBIM-CCHIMAEPAE ACPIIK VIIBIPACHIT OTBHIPAIEL.
XpucTHaH JiHIHE TOH Tay LIIpKeyJepi, Kep acThl
KY’KbIpanap MEH UCJIaM JTiHIHJAETr Kep acThl MELIiT-
Tepi, Fap (apalbima ) s& — «ITYHKBIPFA TYCY, 0aTy»)
JKep aCThIHA TYCII, OHAIIIA KYJIIIBLIBIK €Ty IIH TEPCH
MOHTE He eKeHIH alifakTaiabl. byn amamHbIH pyxa-
HU JKETUTyTe, TOJIBIK Ta3apyFa, KeMEJJICHyTe JIeTeH
Kallay-bIKbUIACHIH, OHBI THIMIII KY3€re achIpyIbl
KO3JCUTIH HHETIH Oinmipeni. Ocipece HCIaMAarbl
COTBIIBIK MEKTEITEpiHEH KoOiHece >KeKe aJaaMra
KaThICTBl [[iHH PUTyalap MEH ToxipuoOenepaiHn
JKep acThl OpBIHAApBIHAA (KBUIYeT, 3ayHsl, TEKKe,
Fap, IIJIAeXaHa) OTKI3IIETIHI )KOHE MYHBIH OeNTiii
0ip yakpITIieH mekTenetini (40 KyH) Ha3ap ayaapy-
ra TypapislK. JKorapeiga K.I'. FOHrTIH YHTip cuM-
BOJIBIH TIpEK €T€ OTHIPHIN, KaiTa )KaHapy yIepiciH
KpI3bIp TYIIFACBIMEH TYCIHIpY OapbICHIH]IA OHBI He-
ri3iHeH UcIaM MUCTHIIM3MIMEH ca0aKTaCThIPATHIHBI
ke3zeiicox emec (FOHT, 1996).

Tacayyd inmimMiHIe KiCiHIH pyXaHH KeMeIIeHyi,
HOICIHIH Tepic CUMaTTapblHAH apbLIyhl, KaH dJIeMi-
He YHITyi, KaiTa >kKaHapyBl, iIIHIEr1 ChIpiapIsl Ta-
HYBI, FABII QJIEMIHE JKOJI alllybl YIIiH OHAIA OThI-
PBIIT KYJIIBUTBIK €TY1, SFHU KBUTyeTKE, MIUTIeXaHara
Tycyi OacTel MaHbI3Fa me. KazakcraH aymarbiHAa
€CKi Ke3eHJIEpJICH KallFaH JKep acThl KYJIIBUIBIK
OpBIHAAPHI KOIITEN YIIbIpacaabl, ocipece TypkicTan
eHipiHme eH keHeci X-XII racwIpmapra OapsI Ti-
peJieTiH KbUTyeTTep, HIUIAeXaHauap ®ul Ke3aece/l.
Typkicran, Oteipap, Caiipam, Co3zak, Capblarai,
[Hapmapa aynannmapblHaa Tipkeyre ajblHFaH KbI-
nyer, minaexananap XX raceipbiH 30 KbliiapbiHa
JIEHiH KBI3MET €Till, XaJbIKTBIH PYXaHU CYPAaHBICHIH
oten kenmi. Comapnabiy imiHzeri Oipere#ii Typkic-
TaH KaJIaChlH/Ia OpHAJACKaH Kbliyem xKep acThl Me-
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mriti. bacrankeina oH ceri3 GenmeneH TypraH Oyl
JKEp acThl MEKEHI JiHW, pyXaHH, MOJEHH KbI3MET
aTKapFaH KeIIeH peTiHAe Ha3zap ayjaapraabl. byn
xepae Koxka Axmer fcayu cangpipran 0ip Kiciiik
«Fap» Oemmecimen Oipre «Xamararxana», «Me-
uri™ xxoHe «Kyxbipay Oenmenepi MeH JKybIHATHIH,
ac imretin OesMeniep e opbiH aiFaH. 1940 KbUibl
Mall 3aybITBIHBIH KYpPBUIBICHIHA TaiiTajJaHbLIa bl
JIeTeH JKeJeyMeH Kipmimrepi Oy3bn anbiHaabl. bi-
pak ckynsnTop A.JL. LIMUATIH sKaHAIIBIPIBIFBIMEH
KputyeTTiH mambe-maie, Kara3 OeH ca3fgaH MakeTi
skacaneinn Kanasipeuirad (Keutyer, 2009). ConbiH
HETI31HJC XKOHE apXCOJOTHAJIBIK 3€pTTEy >KYMBIC-
Tapel HOTHXKECIHAEC Oy KEIIeH PEeKOHCTPYKITUSIIA-
HBIII, TOJIBIFBIMEH KaJIIbIHA KEJITIPUITCH.

«Kpimye» (apabina 3 A — «KanFpI3 Kany, OHa-
IajaHy») «KYPEKTi jKaHCaK CEHIMIEep MEH Tepic
JNaFdbuIapJaH apbUITyFa» apHailFaH >kep. Typik
ranbiMbl @ . Kenpyny «Slcaym Tapukarbiana «Kpi-
JMyeTTiH» 631HJiK MaHbI3Bl MeH 9/1e0i Oap. Kputyer-
Ke TYCY Ke3iHJe aiTaH MeH Horcire OeiiM Kanay,
KYMapJbIKTap MEH J1933aTTap JKaHbIN JKOFalajbl.
ChBIpTTBIH KapaHFBUIBIFBIHAH aJJaMHBIH KAWFBI-MY-
Hbl JKOUBIIAJBI, IMIKI pyXaHW AYHHECI HYpJIaHBII
Tazapazpl )koHe 0acKa Aa OCbIHIAM HopceIepre Ko
KeTkize amansy neiini (Kempymy, 1999). Keuryer
KBIPBIK KYHT€ CO3bLIaJbl. MyHJa ajamM YHKbI MEH
TaMaKTaH THIUBLIBII, TOKOIp, 3iKip (apa, anka), Ke-
IIipiM AyFachiH OKUbL. Puszar (HomcimMeH kypecy),
Mypakaba (e3-e3iH Oakpuiay), Myxacaba (e3iHEH
ecern any), Myaxaza (KepeMeTKe Kyd 00Jy) CHSIK-
THI COTIBUTBIK JKOJIJIBIH ©3iHe TOH IICHXOTEeXHHUKAala-
pBl MeH ToxipuOenepi *xysere acelpburafpl. 1914
xbUtbl «Lypa» xypHaneinaa Oacbuiran Oip mMaka-
nmama «O3iper CynraH» KeceHeciHe KeNyIll COIIbI-
Jap Kpuiaa Oip peT 3yJIXuKa albIHBIH aJIbIHIA
paciMai Typae KpuryerxaHara Kipeai. COHFBI JKbLI-
Japra neitin 0y MakcarTa Oec-aiuThl MBIH agaM Oac
KOCBII XKHHAaIaab! fen kaszputral (Kputyet, 2009).

Koxka Axwmer Scayuain Hemepe iHici Moaynana
Cadu yn-nua OpyH Koiinakel a3blll KaaablpFaH
«Hacannamay mexipecinne Axmet Scayuaiy Ka-
pamarbiHga enyneH aca «Kpuryer» OoiFaHbl XKa-
spirFaH (Hacamrama, 2022). Koxka Axmer Slcaywn
JKAMIIBI aHBI3apAa Ja KbUTyeTKEe TYCYl »Kaiibl
Oastamananel. «Koka Axmer fcaym anmeic ym
’Kacka KeireH coH, «llaiiramOap jkackIHA KeIIiM,
eH/Il JIYHHCHIH Jay-llapblHa apalacKaHbIM KOH
Oonmac. Kanran FYMBIPBIMIBI  KYJIIBUIBIKIICH
OTKI3eHiH» Jen KburyeTke TycTi. MYHBI ecTireH
KYpPT: «O3iH Kamacka Kamal He KepiHreH?» el
KYHKinzaeni. byn ce3 meapecere enzi Kemin xaTkaH
KeloOip mokipTTepine ayelp THmi. MaHcyp ecimmi
0ip Mypuai KblTyeTKe OaphbiIt:

- Takcwip, amam OOWBI OPEH CHUSATHIH KbIITYETKE
Kipinrap 0or1, ©3iHi3i Here KMHAWCHI3, KeH JAYHHE
xkerneni me? — aeni. O3iper Cynran yHaemeni. bim-
Jlam, KachlHA MIAKBIPABI. MaHCYp KBUIYETKe Kipim
emi, Tap OemMe IIeKCi3 KeH, YKapbhIK dJIeMre aifHa-
JibI 1ibiFa Keni. [IekipT TaH Kasbii:

- Ycraz-ay, ci3 OTBIpFaH ep JYHUEICH KEH
FOM, — ICTI TaH KaJIIbI.

- Kynaiinein kepemeringe mek O0ap ma? Keki-
peri KeH ajamFa Kep i e keH Oomap, meuini tap
Kicl YIITiH KeH capail Tap Kamacka aifHajap, — JICTITi»
. Tarel Oip aHBI3a OHBIH IIOKIPTTEPIHE KBUTyETKE
KaTBICTBI OCpPreH KeHecl cakTairaH. « KypekTiH Ha-
3apbel XaKTBIH JUAapbl OOJFaH/a JYHUEHIH KbI3bLI-
JKACBLIBI, 0ASHCBI3 KbI3bIKTApPhl alaMbl OYPBIHFbI-
nai anmamaiinel. OnHamaga XakIeH ChIpiacaTbiH
MOMBIHHBIH Ta3a JXYPEri OHBI dYJHE IopekKeciHe
ketepeni. KputyeTke TyckeH aopyimn eH OipiHmri
Kyperin Topomeneriai. JKypek XakTbIH XUKMETiH
KBI3BIKTAaUTBIH KacHeTTi opbiH. O jkepre AyHHE-
HiH apMaH-ap3ybIH Kiprizoenaep. JKypek Kpuryerre
TEPEHHEH TOJIFaHOAca KBIPHIK KYHJIK KYJIIIBUIBIFBI
3as ketemi» (Kepimbaii, 2021, 65 6.). by ce3 comnbl-
JIBIK, JKOJIZIAFbl KbUTYETKE TYCYJIIH MOHI MEH MaHBbI-
3bIH, KQXKETTUIITH aiKbIH TAHBITAbL.

«Kputyernien» karap omaH | IIakelpbIMaaid
xepaeri «KyMIIBIK atay jkep acThl MEUIITIHIE Jie
COMBIIAP/BIH, AIHU PACcIMIepi KUl OTKi3IeTiH 00
raH. En apaceiHiarbl aHbpI3iapra Kaparanaa, Koxa
Axmer Slcaym xep acThIMEH KEJiIl, OChl MEIIITTe
3ikip canatbiH OonraH. Koxka AXMETTIH KOJBIHIA
TYCKEH HO3Ip/i callaThIH KyM TabaK BIABICHI OOJFaH
neitni. Ochl xKep/ie DyJHe IIbIH BIKbIJIACBIMEH 31Kip
CaJIFaH/la TOKCAH TOFBbI3 MBIH MalllaiibIK, CEKCEH
CeTi3 MBIH copyap KeJil OTBIpFaH JelliHedl. Oynne
alTHINTHI JIeTeH oHriMene KyMInmbiK ata TeK IIbIH
BIKBIJIACBIMEH 3IKip caifaHa FaHa KepiHic OepeTin
Oonran. byn jkep acTBIHIAFBI OHAIIA €Ki MEKCHHIH
Ma3MYH-HJesIChl 0ip — AJuiara KalOapbiHy, MiHO-
xart ety opusl (Toxwues, 2011).

AlaM3aTTBIH JaMy caThICBIHAA Oipre epim, Koca
OPKEHJICTT OTBIPFaH JIHU JYHUETAHBIMHBIH, CEHIM
JKYHECiHIH KeWOip 3JIeMeHTTEepiHiH OacTankpl Kaii-
Hap KO3iHEH TOJIBIKTal akKpIpam KEeTIeH, Kasipri
Ke3Jie JIe CaKTaJbIll OThIPFaHbl OCNITiIi. AJIFaIlKbl
KaybIMJIBIK KE3EHIePTe TUECLITI )Kep acThl KYPhUIBIC-
TapblH, YHTIpJIEPAi 3epTTETeH FalbIMIap OHIAa He-
ri3iHeH KYIipeTTi KylTepre Ta0bIHy, CUKBIP, OJKa
MEH COTTIJIIKKE YMTBUTY CapbIHBIHBIH >KAaTKAHBIH
apraprad. COHIBIKTaH «0i3 YHTipre 0ac cCyKKaHma,
MBIHJIaFaH JKbUIIAp OOWBI KAaCHETTi KOpaJFbLIap
OTKI3UJITeH KUelli OpbIHFa SHreH el 0omaMbI3y. byn
njesl aHIIBUIBIK, MAarvschl MEH MOJI OHIM aiy as-
CBIH/Ia )KY3eTe achIpblIa/ibl )KOHE YHIIpAE aaMHbIH
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aJFaIlKpl OciHeney eHepiHe OeliiMi maiijga OonraH
COTTEH OacTarr, oJ1 Kuesi OpbIH (FubamgaTxaHa) caHa-
TBhIHA XKaTaJibel JereHi oungipeni (ILupoxkos, 2022).
Keitin onemmik AiHACPAIH KaJBIITACY JKOHE JTaMy
Ke3eHiHe ask OackaHpaa Oys TYCiHIKTep e OapbIH-
ma KypAeJeH Il KoHe Kep acThl OpbIHAApH! OyIaH
ObLTall aJaMHBIH OHAIla KYJIIBUIBIK €Ty MEKEHIH
OinipeTin Jkeke KeHICTIK peTiHae KadbuinaHa oac-
Tabl.

KopbIThIHABI

YHripiiK KyJbTTep — TeK reorpadusuiblK, HbI-
caHJiap HeMece JIIHU OPBIHJAp eMec, aJlaM CaHaChl-
HBIH TepeH KalOaTTapblHIa OpPBIH ajFaH YXKBIMJIBIK
Oeiicanaarsl TYpakThl paMisaepaid kepinici. Kapn
IOurTin apxerunrep Teopusichl, (eHOMEHOIOTHs
JKOHE TePMEHEBTHKA OIiCTepl apKbLIbl KapacThIp-
ranna, Akmerrit ara, Keryer, JKbltaran ara sxoHe
VYkaiia ata HpICaHapBbl:

- pyXaHH KaHapyIbIH KeHICTIT1,

- OelicaHaBIKKA Camap IbIH CHMBOJIBI,

- TaOWFaT TIeH aJ1aM apachIHJIAFbl KacTepii Oaii-
JIAaHBIC HYKTEJEpI,

- MOJICHH KaJ] TIEH 3THOCUMBOJIIBIK KOATHI CaK-
TayIITBl OPTAIBIKTAP HET131H/1e KapacThIPBUI/IBL.

Enneme Typkictan eHipiHIETI YHTIPIIK KyJbT-
Tep TEK TAPUXU-MOJCHH Mypa eMmec, OYTiHT1 KYHTe
JeiiH 03 KYLIIH >KOMMaraH pyXaHH — apXCeTHITIK
(benomen Ooubim TaObuTaABI. ONMapABIH €XKENri Ke3-
JeH Oepi XanbIK TaHbIMBIHIA KHEJl MEKEH eI Ta-
HBUTYBI TeK TaOWFH, JAaHAMAPTHIK epeKIIeNiriHeH
eMec, KYIHsIFa TOJbI, THICHIM a/1aM IICUXOJIOTUsCHI-
Ha afpbIKIIA OCep eTETIH CUMIATBIHAH OacTay aaJibl.
3eprrey HoTHXKeNepi TypKicTaH eHIpiHIETI cIiesneo-
Mypa HbICAHJAPbIHBIH TaOWFH €CKEPTKIN PEeTiH/eTi
MaHBI3bIMEH KaTap, aJaM CaHAChIHJA, ICUXOJIOTHSI-
CBIH/Ia JKOHE OJICYMETTIK TOXIpHOCCIHIE epeKIne
(hEeHOMEHOIIOTHSITBIK, MOHT'€ UE €KEHiH KOPCETTI.

DeHOMEHONOTHSITBIK, ~ TYpFbIaH  Typkictan
OHIpIHJET1 YHIIpJIep MEH >KepacThl MEKCHJEp 3Husi-
paTIIbl TOXKIPUOECIHAEC CaKpasiIbl IIEKapajbIK Ke-
HICTIK peTiHfe KepiHic Tabanel. Onap KYyHIENIKTI
TYPMBICTBIK KEHICTIKTEH TBIC. JK3HCTCHIIUSUIBIK
TOJIFAHBICKA, O3IHAIK pEeQIICKCHUsIFA JKOHE pyXaHU
I3IEHICKE KETENEeUTIH OpTa KBI3METIH aTKapaibl.
YHripaepaiH &aObIK KaIIbl MEH Ta0WFU OKIIayJia-
HYBI a/1aM CaHAChIHJIA CHMBOJIIBIK MOHTE Ue OOJIBIIL,
JIHU-MUACTUKAJIBIK, TOXKIpUOETIEP/IiH KAJIbINTACYbIHA
TYPTKi O0JabI.

[IcuXONOTHANBIK ACMEKTiZe CHEeIeOTOTUSIIBIK
HBICAHIap aJaMHBIH MK KYHiHE ©cep eTeTiH epeK-
i€ opTa CHIaT ajajbl. YHIIpJiK KEHICTIK Kartada-

56

3UC (TOMEHTE TYCY) TOKIPHOECIH apTThIPaIbl, JKEKEe
TYJIFaHBIH JMOUMSIIBIK KYWIH perTeyre, ©3iH-031
TaHy YJCpiCiH TepPEeHIETYyre >KOHE MCHXOIOTHSUIIBIK
ITUENICHICTI TOMEHAETyTe JoJI armanbl. COHBIMEH
Karap, OENriCi3[iK MEeH KAapaHFBUIBIK 3JIEMEHTTEpi
apKBUIBl TYJIFAHBIH 1MTKI KOPKBIHBIIITAPBIH JKEHY,
KaTapCUCTIK TOXIpHOe KaJbIITACTBIPY OJeyeTiHe
He €KEH1 aHBIKTaJI/IbI.

ONEYMETTIK TYPFBIJAH CIEJICONOTHSUIBIK HbI-
caHIap alMAaKThIH TapUXH JKAIBICBIH, MOJCHU Oi-
pereiirin skoHe ADCTYPIi JYHUETAaHBIMBIH CaKTaYy-
IIBI DIIEYMETTIK WHCTUTYTTAp JIEN MaibIMIanabl.
Omap XaJlbIKTBIK aHbI3-d(caHaapMeH, 3Uspar eTy
ToXipuOenepiMeH, YKBIMABIK CEeHIMIECPMEH THIFBI3
OaiimaHbICTB OOJBIN, KOFaM MYILEJIEpi apachbiHaa-
FBI BJIEYMETTIK OaiTaHbICTap/abl HBIFAWTYFa TYPTKi
Oonanpl. CoHbIMEH Katap, OyN HbICaHAAp MOACHU
TYpU3MIi JTaMBITYIa, OHIPIIH OICYMETTIK-dKOHO-
MHUKJIBIK 9JIEYyeTiH apTThIpyJla MaHBI3Ibl pecypc
0OJIBITT TAOBIIA IBI.

Kopeiteiasinaii kene, Typkictan eHipiHzeri
YHTIpIepi, 5KepacTsl FHOAIaT OPBIHAAPHIH KEIICH-
Ili, TIOHAPAJIBIK TYPFBIAA 3€PTTEy OJIApIblH TaOuFu
Mypa FaHa eMec, PyXaHU-MOJICHU )KOHE dJICYMETTIK
MPaKTUKAIBIK MaHBI3bI 30p KYOBUIBIC €KEHIH J0JIe-
neimi. 3epTrey HOTHKENepl niHTaHy, (pumocodus,
TICUXOJIOTHSI, COLIMOJIOTHSI CaJlaapbIHIAFbl FEUIBIMU
13/IeHiCcTepre TeOpUsIIBIK, HEeTi3 O0IyMeH Karap, aii-
MaKTBIK MOJICHH CasiCaTThl KAJBIITACTHIPYIA JKOHE
PYXaHU-TaHBIMJIBIK, TYPHU3M/II IAMBITY1a KOJIJaHOa-
JIbl MaHBI3Fa HE.
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byn makana KP FvutbiM >xoHe xoFapel OiniM
MUHHUCTPIITiHIH FputbIM KOMHUTETI TapambiHan No
AP27511211 «TypkicTanaarbl Kuelni sxepiepre Ka-
TBICTHI aHBI3-OIICAHAIAPIBIH aKCHUOJIOTHSIIBIK, CHTIA-
TBHIH alKBIH/AY KOHE KacTap TopOueciHae KoaaHy
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«M¥CbIAMAHLUbIABIKTbIH, T¥TKACbI» XKOHE
«M¥CbIAMAHADBIK KITAbbl» EHBEKTEPIHAETT UMAH ¥+biIMbl
(TEOAOrUSIAbIK CAAbICTbIPMAAbI TaAAQY)

ATaAFaH MakaAa blobipait  AATbIHCAPUHHIH «MYCbIAMAHLLBIABIKTbIH TyTKacbl» eHberi MeH
Lekapim  KyaanbepAiyAbiHbiH — «MyCbIAMaHABIK,  KiTabbl»  eHOeKTepiHAEAri MMaH  YFbiMbIHa
MCAAMTaHYAbIK, CaAbICTbIDMAAbl TaAAdyFa OarbiTTaAfraH. ByriHAe eAiMizae AiHM 3KCTpemMmsmum
AeHreni 6acbiAFaHbIMEH, PaAMKaAM3M Kayini dAi ae 6acTbl HazapAarbl MaceAe. AiH — HaKTbl, OpTak,
epexkeaepre GarAaHFaHbIMEH, OHbIH, XXETKi3IAYi YATTbIK epekiieAikTepAi eckepeai. Kasak, KoFambIHbiH,
MYCbIAMaHLLbIAABIFbIHAQ 0acka YATTapAa KesiknenTiH ©3iHAIK XOA 6ap. byA epekuieaikrep
MakaAambi3Fa apkay OOAFaH KOC eHbOekTe Ae KepiHic Tabaabl. MakaAambi3AblH MaKcCaTbl AQ COA,
aTaAraH eHbeKkTepAi TaaAal OTbIPbIN Kasak, XaAKblHbIH ASCTYPAI McAambiH kepceTy. Ocbl Makcat
asiCblHAQ eKi eHOeKTeri MMaH YFbIMbIH MATIHAIK 3epTTey apKblAbl XKaH->KaKTbl albIKTAAbIK. ATaAFaH
eHbeKTepAeri MMaH yFbiIMbIH TaaAdy 6apbicbiHaa blbbipait meH LLskapiMm AyHMETaHbIMbIHbIH, OPTaK,
JKOHEe epeKlle TyCTapblH aHbIKTaAblK. COHAAM-aK, KOC FAaAbIMHbIH YCTaHbIMAQPbIH TaHbIMAA MCAAM
fyAaMaAapblHbiH Ke3KapacTapbiMeH CaAbICTbipa TaAAAAbIK. 3epTTey 6apbICbiHAQ MMaH YFbIMbIHbIH
Ka3aK, AYHMEeTaHbIMbIHAQFbl OPHbl ©3re A€ 3epTTeyLLiAepAiH, MiKipAepiMeH aHbIKTaAAbl. SIFHM Ka3akbl
AYHMETaHbIMAAFbl UCAAM, UMaH YFbIMbIHBIH TYCIHIKTiK epeKLIeAikTepi TOAbIK, 6asiHAAAAbI. bl6bipar mMeH
LLIekepiMHiH MikipAepiH MCAAM BAEMIHAE TaHbIMAA KAACCUKAABIK, aKMAQ KiTanTapblHbIH aBTOPAApbIMEH
CaAbICTbIPY apKbIAbl OAAPAbIH, AiHM BiAiMi 6aFaraHAbl. MakaAambi3parbl 3epTTey HOTMXKEAepi Kasipri
AiHM BiAiM Gepy barpaapAamMarapbiHAQ, OTAHABIK TEOAOTUSIABIK, FBIABIMAbI AAMbITYAQ, YATTbIK, Topbue
MEH PyXaHW KYHADBIAbIKTAPAblI HacMXaTTay YAEPIiCIHAE MPAKTMKAAbIK KOAAAHbIC Taba araAbl. Makana
AIHW paAMKaAM3M MEH >KaT aFbIMAApPFa KApCbl KypecTe ASCTYPAI MCAAM KYHAbIAbIKTAPbIH FbIAbIMK
TYPFblA@H HEri3Aeyre XXaHe iArepiAeTyre yAec KOCaAbl.

TyiiH ce3aep: MMaH YFbiMbl, MCAGM TeoAormsichl, blobipait AATbiHCapuH, LLlakapim Kyaanbepai-
YAbI, Ka3ak, MyCbIAMaHAbIK, AYHUETAHbIMbl

A. Akimkhanov', G. Kupeshova', N. Anarbayev', A. Hassan?

'Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan
2Al-Azhar University, Cairo, Egypt
‘e-mail: gulnur.kupeshova@bk.ru

The concept of faith in «The Fundamentals of Islam» and «The Book of a Muslim»
(a theological comparative analysis)

This article is devoted to an Islamic comparative analysis of the concept of iman in the works of Yby-
ray Altynsarin “The Fundamentals of Islam” (Musylmanshylygtyn tutgasy) and Shakarim Kudaiberdiuly
“The Book of a Muslim” (“Musylmandyk Kitaby”). Despite the fact that the level of religious extremism
in our country has decreased, the threat of radicalism remains one of the major concerns problems.
Although religion is based on uniform and well-defined principles, the forms of its transmission and
perception take into account national characteristics. In the religious culture of the Kazakh people,
there is a peculiar way of understanding Islam that is not fully found among other peoples. These fea-
tures are reflected in the two works that have become the subject of our research. The purpose of the
article is to identify the features of traditional Kazakh Islam through the analysis of these works. To
achieve this objective, the concept of iman in both works was comprehensively revealed through textual
analysis. The study revealed common and distinctive features of the worldview of Ybyray Altynsarin and
Shakarim Kudaiberdiuly in the understanding of iman. In addition, the views of both thinkers were
compared with the positions of well-known Islamic theologians. The meaning of the concept of iman in
the Kazakh worldview has also been examined through the prism of the opinions of other researchers.
Thus, the peculiarities of understanding Islam and Iman in the Kazakh spiritual tradition were revealed in
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A. OKIMXaHOB oHE T.0.

detail. A comparison of the views of Ybyray and Shakarim with the positions of the authors of classical
works on the Islamic faith made it possible to assess the level of their religious knowledge and theologi-
cal training. In addition, the results of the study can find practical application in modern religious educa-
tion programs, in the development of domestic theological science, in the process of promoting national
education and spiritual values. The article contributes to the scientific presentation of traditional Islamic
values in the fight against religious radicalism and destructive movements.

Keywords: the Concept of Faith, Islamic Theology, Ybyrai Altynsarin, Shakarim Kudaiberdiuly, Ka-
zakh Religious Thought
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'ErMneTcKkmm yHUBEPCUTET MCAAMCKOM KYAbTYpbl Hyp-My6apak, Aamartbl, KasaxcraH
2YHuBepcuteT anb-Asxap, Kanp, Ervner
“e-mail: gulnur.kupeshova@bk.ru

lNoHusiTue Bepbl B TpyAax «MyCcyAbMaHCKMM NakT» M «kKHMra o MycyAbMaHCTBe»
(TeorOrMYeCcKkmii CpaBHUTEAbHDbIM aHaAMU3)

AaHHag cTaTbs HanpaBAeHa Ha CPABHUTEAbHbIN MCAAMOBEAYECKMIA aHAAW3 MOHATUS BEPbI B TPy AAX
Mbpas AATbIHCapUHa «MyCyAbMaHCKMI MakT» 1 «KHMra o MycyabmarcTtee» LLlakaprma Kyaanbepamy-
Abl. HecMOTp4 Ha TO, UTO B HaTosILLEe BPeMS B CTPaHe YPOBEHb PEAUTMO3HOMO 3KCTPEMM3MA CHU3UACH,
yrposa pasvKaAmama no-rnpexkHeMy OCTaeTCsl FAABHOM NMpobAemoi. XoTs peAnrms OCHOBbIBAeTCs Ha
€AMHBIX M KOHKPETHbIX OMPeAEAeHHbIX MPUHLUMMIAX, (POPMbI ee nepeAayn 1 BOCMPUSATUS yUNTbIBaeT Ha-
LIMOHAAbHbIE 0COBEHHOCTU. MyCYABMAHCTBO Ka3axckoro obLecTsa MMeeT cBoeobpasHbliii MyTb OCMbIC-
AEHUS MCAAMa, C KOTOPbIM HE CTAaAKMBAIOTCS APYTrMe Hauum. T 0COOEHHOCTU OTPaXkKeHbl B ABYX TPy~
Aax, CTaBLUMX MPEAMETOM Hallero McCAepA0BaHus. LleAb Haller ctatbm nokasaTb TPAAMLMOHHBIN MCAaM
KA3axCKOro HapoAa, MPOAHAAM3MPOBAB 3TU TPYAbI. B pamkax MOCTaBAEHHOW LIeAM MOHSTHE BEPbI BbIAO
BCECTOPOHHE PAaCKPbITO MOCPEACTBOM TEKCTOAOIMYUECKOro aHaAm3a. B xoae aHaAm3a noHaTus Bepbl B
AQHHbIX paboTax Mbl BbiSIBUAM 06LLME U crieumduyeckme YepTbl MMpoBo33peHus Mbpas u LLlakapuma.
Tak>ke NpoaHaAM3MpPOBaAM MO3MLMKM ABYX YUEHbIX B CPABHEHMM C B3rASAAMM M3BECTHBIX MCAAMCKMX
yueHblIx. B xoae MCCAeAOBaHWMSI MECTO MOHSTHS Bepa B Ka3aXCKOM MMPOBO33PEHNN ONPEAEAIAOCH MHe-
HUSMM APYTUX MCCAeAOBaTeAe. Takim 06pasoM, BbiAM MOAPOOHO PacKpbITbl OCOHBEHHOCTU MOHSTUS
McAaMa M Bepbl (MMaHa) B Ka3axckom AyxoBHOW Tpaauumm. CpaBHeHue B3raaoB Mbbipas u LLlakaprma
C aBTOPaMM KAACCMYECKMX TPYAOB M3BECTHbIX B MCAAMCKOM MMPE MO3BOAMAO OLIEHWUTb YPOBEHb WX
PEAUIMO3HbIX 3HAHMI 3HAHWIM. Pe3yAbTaTbl MCCAEAOBAHMS MOTYT HAaWTW MPaKTUYEeCKoe MpUMEHeHWe
B COBPEMEHHbIX MPOrpammax peAmrmo3Horo o6pasoBaHms, pa3BUTUN OTEYECTBEHHOM TEOAOrMYECKOW
HayKku, B MpoLecce npornaraHAbl HAUMOHAABHOTO 06pa3oBaHMs M AYXOBHbIX LeHHocTern. CTaTbs Crio-
Cco6CTBYET HayYHOMY MPEACTABAEHMIO TPAAMLIMOHHbIX MCAAMCKMX LIEHHOCTEN B 60pbOe C peAMI1O3HbIM
PaAMKAAM3MOM M AECTPYKTUBHBIMU TEYEHNAMM.

KAtoueBble CAOBa: MOHSATHE BEPbl, MCAAMCKast TeoAorus, bl6bipait AATbiHcapuH, LLlakapum Kyaait-
6epAMYAbl, Ka3axckasi PEAMIMO3HAs MbICAb

Kipicne

byriane ynrThIK omeOu Mypajarbl AiHH-arap-
TYIIBUIBIK ~OaFBITTaFbl IIBIFAPMAJIApbl  3EPTTEY
y3aK eJneycCi3IiKTep/IeH COH KalTa/laH FhUIBIMH ai-
HaJlbIMFa eHyjae. KeHecTik Ke3ieri HJeoOrHsIIbIK
YCTaHBIMJIap HMCIAMJIBIK Ma3MYH/arbl €HOEKTepi
00BEeKTHBTI OaranayFa MYMKIHJAIK OepMmei, JiHU
Ma3MYH/IaFbl YITTHIK, KYHIBUTBIKTAPBIMBI3]IBI 11601
JKOHE PYXaHH MaHbI3bl TYPFHICBIHAH TOJIBIK Aalllbl-
JybIHA TOCKAYBLT OOJIJIBI.

AKBIH-Ka3yIIbUIAPBIMBI3/IbIH CHOCKTEpIHE Ha-
3ap ayngapap OoJicak Kaszak oaeOMeTiHIe OiHM Mo-
TIHACP/IH i KE3JeCETIH/Ir FhUIBIMU IIBIH/IBIK.
OchI TYypFBIJIAa Ka3aK KepiHIeTi nciaM JKaHa Yaepic
eMec, KepiCiHIlle TapuXu KYHABUIBIK IeMeKmi3. Pa-
JUKAIM3M Kayili yIIBIKKaH Ka3ipri yKbITTa, YIT-
TBIK CaHaMbI3Fa cail UciamIbl KalTa »aHJIaHIbIpY

PYXaHUSAT TIeH YATTHIK MYJJIE YIIiH 6Teé MaHBI3/IbI
mocene. bl. AnteiHcapuH «MyYCBUIMaHIIBUIBIKTBIH
TYTKAChD» €HOETIH JKa3yJaFbl MaKCaThIH TYCIHIIp-
TeHJIe JIe Ka3aK JajdachlHia JIiHU eHOCKTep MEH JiH
Typaibl aKmapaTTap/ablH KeH TapajFaHIbIFBIH alT-
kaH. COHBIMEH KaTap, FAJIbIM OChI Opaii/ia aTaaMblIIII
eHOEeKTI eKi MaKcaTTa JKa3FaH/IbIFbIH JKeTKizeni. bi-
piHIIiACH, XanbIK JiHAI Oypbic OaFbITTa YCTaHBII
KEeTTeyi YIIH iHIMI3OI OUTIMI30€H YIITacTBIPY.
Exinminen, ka3yaarbl Tatap, OpbIC TUIIHAEPIHIH
OPBIHCHI3 KOOCUTEHIITIH a3aiTy YIITiH OCHI OKYJIBIK-
ThI KYPaCTBIPFaHJIBIFBIH KeTKi3edl (ANTBIHCApUH,
1995). FanbeiMHBIH OCBI cO3IepiHEH YATTHIK, 00JIMBIC
IIeH JIiHHIH Ca0aKTaCThIFIH HBIFAUTY OIpiHII Ke-
3eKTi MaHBI3bI MOCEIIC EKCHIITIH TYCIHE ajJaMbI3.
Ka3zakpl qyHHETaHBIM YIIIH UMaH VFBIMBI Ka-
IIIaH J1a MaHbI3IBI OPBIHFA He OoyFaH. by cesimisre
YTTBIK TapUXH JKOHE 871¢0M MypaMbI3aH KONTEreH
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«MYCBUTMAaHIIBUTBIKTHIH TYTKACHD jk0HE « MYCBUIMAHIBIK KiTaObl» CHOCKTEPIH/ICTT UMaH YFBIMbI

MeIcangap nojen. CoHblH Oipi, MakalambI3Fa apKay
OosraH «MYCBUIMAaHIIBUTBIKTBIH TYTKACHD» JKOHE
«MycBhIIIMaHIBIK, KiTaObD)» CHOCKTEPiHAE MMaHHBIH
MOHI MEH OHBIH YJITTBIK CaHAMBI3JIAFbl OPHBI EPEK-
LI€ aTaJibll, XKaH-)KaKTbl OasHIaIFaH. ATanraH eKi
eHOeKTe UMaH YFBIMBI TE€PEH FBUIBIMH TYpJe OasH-
JaibIll, OFaH KATBICTBI TapMaKTbhl Moceyenep e
JKaH-)KaKThI JKCTKI3UITeH. ATalFaH eHOCKTEp TEK
KaHa akuaa (CeHiM) MaceleliepiH FaHa KaMTHII
KO¥Maiil, MyChIIMaHHBIH 0Tyl MiHAeT OonFad Gukh
(rubanmat) GanTapblH Ja KaMTHIFAHABIKTaH OYJ Ki-
TanTap FhUIBIMXAT CTHIIBIHJC JKa3blUIFaH eHOeKTep
KaTapbIHa )KaTKbI3bu1aabl. Tex blobipaii men lloko-
piM eHOEKTepi FaHa eMec, KBl Ka3ak aFapTyIbl-
JapBIHBIH KallaMbIHAH IIBIKKAH JIIHU KiTanTapIblH
apal1ra JiH7 KiTanTapAaH ailblpMAaIIbIIBIFGL 1a COI.
SIFHM Ka3ak arapTyLIbUIAPBIHBIH AIHU KiTanTapbliH-
Ja WciaM imimzaepi Jkeke-xeke OemiHOe, TyTac
imiM petinge yiperinyi. byran AGaiigsiH, Mom-
hyp XKycinTia eHOeKTepiH 1e MbIcal eTyre 00JaIbl.
Ocipece 3eprreyuriepaid mikipiae lllexapimMHiH
niHu-pumocopusIbIK MypackiH AOail A9CTYpiHIH
xaurrachl petinge xkui kesireni (Nysanbayev, 2016).
bi3 ge ocer 3eprreyimizne Oya TYXKBIPBIMABI KyaT-
taiimMb3. blObipaii Men LllokopiMHiH atanraH Koc
eHoOeri A0ail 131H JKamFacTeIpFaH. ATajFaH eKi KiTamn
Ta Ka3aK XaJKbIHBIH PYXaHU JKOHE JIHU cayaThlH
aApTTBIPYIOBI KO3JCM, WCIIaM [iHIHIH CEHIMIIK, KY-
KBIKTBIK >KOHE MOpPabJAbIK HEri3epi MEH MYCBUI-
MaHJIBIK, KYHJIBUIBIKTAP/Bl TApKATHI TYCIHIIpyTe
TBIPBICKAHBIH MaKalaMbl3/la alllbIKTaliMbI3. JKamsl
KOC eHOEKTe WciIaM JiHIHJAET1 CeHIM Maceremnepi
MEH MMaH MIapTTaphl, MAPUFA YKIMICPAIH TYCiH-
IipMeci, uciaM KYKBIFBIHBIH ITTHACT] KYJIBITBIK
Mocenenepi, Myramanar (orbacel Qukhel, cayna-
CaTTBIK, aJlaM KYKBIFBI) MOCEJIeNIepi, aHITbUTBIKTHIH
yKimzepi, ap/axjaK i1iMi CHSIKTBI TaKbIPBIITAp Ke-
HIHCH TaJIaHraH. Anaiiaa, Oy MaKaJaMbI3a aTall-
FaH eHOCKTEep/Ieri TeK MaH KOHIIEIT] TEOIOTUSUIBIK
TYPFBIJIAaH CaBICTRIPMAaIIbl TaAaiMbI3. CalbICThI-
Py HOTHIXKECIHIE €Ki aBTOPIBIH AiHHW TaHBIMBI MEH
METOIOJOTHSIIBIK TOCIIAepiHe Oara Oepyal Makcar
TYTTBIK. MaKasbIHbIH 0aCThI HBICAHBI 3ePTTEY 00bEK-
TiCIHIIET1 CEHIM MoceJeNepiH ambIKTay. HoTmke-
CiHJIe Ka3aK, XaJKbIHBIH A9CTYPIi JIHU JYHUETAHBI-
MBIHIAFBI aKH/Ia HET13AePiHiH KOPIHICIH alKbIHIAY .

TakbIpbINTHI TAHAAYABI I9HEKTeY KoHe MaK-
caThl MeH MiHJeTTepi

bl. AnteiHCapuHHIH «MYCBUIMAaHIIBUTBIKTHIH

TYTKAChD) EHOCTIHIETI MYCBUIMAH aFapTYIIbIIBIFBD)
atThl eHOeringe D. CelicenOuena, K. MomibOaena,
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A. KOcynoB cemabl 3eprreymrinep L. CotOae-
BaHBIH 3€pTTEyJIepiHEe CYHWEHTeHI opi OHAa Kas3ak
KOFaMBIHJAFbl JIiIH MEH IOCTYPAiH e3apa OaliaHbl-
CHIH TaJaraHbl OaiiKamazsl. XaJlbIK apachIHIaFbl
«MMaHJIBl», «AMAHXKY3/1» YFBIMAAPBIH XKoHe AOaii-
nerH «KiMHIH YSITBI JKOK 00Jica, COHBIH MMaHBI Ja
JKOK» JIeTeH TY>KBIPBIMBIH MbIcajFa KenaTipeai. Ochl
apKBUIBI Ka3aK XaJIKBIHBIH UCIIAMJIbI KAOBUTIAYaFbl
O31H/IIK epeKIeiKTepi OOJIFaHBIH KopceTeai. 3epT-
TeyJep/Ii CalbICTRIPMAITBI TYp/Ie Ty OapbIChIH 1A
L. CorbaeBa enoeringe bl. AnteiHCApUH MYpachl-
HBIH TaTap arapTylmibUIapbl MEH FaJIbIMJapbIHBIH
BIKIAJIBl ASICBIHJA KapacTBIPhUIFAHBbl OalKaiasbl.
ConbIMeH KaTtap, 3epTTey OapbIChIHA €Ki OWIIBLI-
JIbIH IIBIFAPMALIBUIBIFBl MEH JTYHHETaHBIMBIHA ap-
HaJFaH Oipkarap 3eppreynep okbuinbl. COHBIH 0ipi,
E.Il.  IlonasapipeBanbiy  blObipaiinein — arap-
TYIIBUIBIFBIHA KATBICTHl 3epTTeyi. byman Teic
H.K. banra6aes >xone K.T. BuMeHOBTBIH eHOeKTe-
pi ne xKapanael. Conpaii-ak, b.A. AMaHUSI30BaHBIH
3eprreyi xoHe O.H. HricanbaeB, E.b. Chinbikos,
E.A. KypmMaHOaeBTHIH aFbUIIIBIH TUTIHIETI Xajbl-
KapasblK FeUIBIMU Makanackl LllexapimMuiy dunoco-
(USITBIK KBIPBIH alyFa Heri3 Oonael. Al MciamTa-
HYJBIK 3epTTeyiiep KatapeiH H.A. CmarynoBThIH
[exapiMHIH MYCBUIMAaH FaJbIMBI PETiH/AE TaHBLI-
FaH JUCCCEPTAlMsIIBIK >KYMBICBIHIAFBl KeH Ty-
KBIPBIMJIAP TONBIKTHIPABL. 3epTTeyiepre Hazap
aynapap Ooscak, FeUIbIMHM aliHanmbiMaa Llloxopim
(bunocoduscel KeH Kapabiil, ai blospaliasia 0iiM
Oepy sxyieneri OpHBI XKHi KapalaTbIHIBIFBI Oaiika-
nazael. LlloxkopiMHIH TIHH-ITUKAIBIK YCTaHBIMIAPHI-
Ha KATBICTHI i37IcHIC OapbhIchiHAa A. AWTOaeBaHBIH
Jla JICCePTAIMSIIBIK JKYMBICH Kapalabl. ABTOp
aTajFaH )KYMBICTa OMIIBUIIBIH AIHU-3TUKAJIBIK YC-
TaHBIMJIAPBIHBIH TAPUXH HETi3NepiH Tanaar, «My-
CBUIMAHJABIK KiTANTaFbD» CEHIM MOCeIeNIepiHe TOK-
tanansl. CorpiMeH Katap llIokopiMHIH MOPaTbIBIK
KaFUJanapblH Ka3ak KOFaMbIHBIH PYXaHU OOJIMBI-
CchIMEH cabakracTeipa KapacTbipajpl. [llokopiM-
TaHy caJlacbIHIAFbl eleysli 3epTTeyieplid Oipi —
P.b. Omaprazunnin 2006 >XbUTBI KapbhlK KOPTeH
MoHorpadusicel. EHOekTe « YT aHBIKTaFbD» JIHH-
(bunocohusITBIK OiTap KYHENCHIN, amaM, TaHbIM
JKOHE CEHIM MOcelesepiHiH e3apa OailnaHbICHl ca-
pananFaH. OpeOueTTepre KacalFaH IOy KepceT-
KEH/IeH, €Ki aFapTyIIbIHBIH MYpachl FEUIBIMU aiiHa-
JBIM/A )KETKIUTIKTI Iopeke/ie KapacThIPhUIFaHBIMEH,
3epTTeysepain 0ackiM Ooiri oJapAblH aFapTyILbI-
JIBIK, KBI3METI MeH (HII0CO(UAIBIK KO3KapacTapblHa
apHanrad. AJ UMaH YFbIMBIH apHaibl HBICAH €Till
aJIBIN, OHBI €Ki CHOCKTIH asChIHAA CATBICTBIPMAIIBI
TYPAE Tajay Moceseci KeTKUTIKTI IeHreiae 3epT-



A. OKIMXaHOB oHE T.0.

tenmereH. ConapikTan Oyi sxkymbicta blObipaii As-
TBIHCAPUHHIH «MYCBUIMAHIIBUIBIKTHIH ~TYTKACHI»
xoHe Ulokopim KynaiibepaiynsiaeiH «MycbuiMaH-
IIBIK, KITAOBIHIAFBD) MMaH TYCIHITI CATBICTHIPBIIBIIL,
UCIIaMJIBIK FBIIBIMH JOCTYPACTI Ke3KapacTapMeH
cabaKTacThIpblIa KapacThIPbLUIAIbI.

ForabiMu 3€epTTEY aaicnaMacm

byn makanana blOsipaii Anteiacapuna meH lla-
kopiM Kymaitbepaiynsl mbFapMaiapblHIaFsl UMaH
YFBIMBIH TEOJIOTHSIIBIK TYPFBIZIAH KapacThlpy YIIiH
€H alJBIMCH MOTIHJIK Taijaay ©Jici KOJAaHBLIBIII,
9p eHOEKTer1 NMaHFa KaThICThI HET13T1 TYKBIPBIMIAP
ipikrenai. 3epTTeyneri TyKbIpbIMAap XaHapu-Mary-
pUAM CEHIM MEKTEOIHIH TCOPHSUTBIK KaFuaaaapsl He-
rizinge capananapl. Tangayna ceMaHTHKAIBIK, KOHE
UHTEPIPETAIMSIIBIK  KOMITAPATUBUCTHKAIIBIK, KIK-
TEYy SJIC-TACUIIEepl KONTaHBUIABL. Makanaaa Kiac-
CUKaJBIK [IIHU CHOCKTEp MEH 3aMaHayH HCIaMTa-
Hy oaeOueTTepi Herisre anbIHABL. Tannay apKbLIbl
aTaJIMBIII €HOEKTep/eri MMaH TYCIHITIHIH J9CTYpIi
ucliaM asChIHIAFBl OPHBI aMKBIHIAIABL 3epTTeynae
FBUIBIMH KOPBITBIHIBUIAP/IBI KYHENney Ke3iHae WH-
IYKTHBTIK JKOHE JEAYKTHUBTIK TOCUIIEp KOJJIaHBLI-
Iel. HoTmkeciHe yKambl YFRIMHAH KEKE TYCIHIKKE
JKOHE KeW TYCTa >KaJKbl TYCIHIKTEH ajIlbl YFbIM
HIBIFAPY apKbUTBI KOPBITHIHJIBLIAP KACATJIBI.

HBTI/I)Ke.J'lep ZKoHE TaJKblJIaMa

Exi eHOexTiH >Kaumbl Ma3MyHBI MCH JKa3bLTy
JKYHecl HcIaM FUTBIMAAPBIHBIH PETTLTIK JKyHeciHe,
COHJIali-aK KOTTEreH MYypPIIU/ FAIbIMIAP UCIIaM JIi-
HiH OacTaH-asK Taufan TYCIHAIpyae OacIIbUTBIKKA
anran JKoOipeiiin xaauci nenm araiaTtblH Mmauthyp
XaJIUCTiH Ma3MyHBIHA cail geyre Oomajel. ATanran
XaJUCTE WUCIaM TIHIHIH YIII TaFaHBI - KAMAH, «HC-
JaM» KOHE «UXCaH» KaMThUIFaH. bizmiH 3eprrey
00BeKTIMI3 OYII XacTe «MMaH» JIeN aTanraH. Xa-
JIUCTET1 «MMaH» €31 JIHJETi CeHIM MaceleNepiH,
COHBIH IIIIHJE UMaH IAPTTAPBIH KOHE COJ IIapT-
Tapra KaTBICTHI OipKaTap CEHIM MOCEIIENIePiH TOJIBIK
kamtuapl. Com cebenti, «MYCBUIMAHITBUTBIKTHIH
TYTKacbl» MEH «MyChUIMaHIBIK KIiTaOBIH» Ka3ak
TUTIHE KA3BUTFAH aJIFAIlIKbl FRUIBIMXAN Aeyre 0o-
nanel (Cmarynos, 2025). Kazak TiiHEe FRUTBIMXAT
yariciame eHOeK jKazyJaFbl MakcaThl MEH cebeOiH
bl. AnteiHcapun KiTanTblH Kipicnie Oesiminae ObI-
nmait OasHmaraH: «MYHBIH COHBIHAA OYJI KiTamThl
JKa3bll LIbIFaprad ce0ebiMiz, opkiMre MauiM Konom
mepud (Kypan Kepim) hom ynkeH FeumbiMu KiTarm-
Tap apal TidiHAE Ka3bUTyNbl. Apad TiTIH SpKiMre

OinmMex hom KuBIH hoMm kem Kapa XallbIKKa MYMKiH
ne emec. MyHaH raiipu (Oyman 0eJiek) KoHE co3JIe-
pi e He apad, He mapchl TiiHAE OOJBIN, dp XKYPT-
TBIH JTYFaTHI (Ti711) 66ex 60ybIHaH KO OKbIMaraH
ajzamaap asT, Xaaucrte OyHbIppUIFaH hom op Mmy-
ChIIMaHFa KEPEKTi KbICKA FRUIBIMIAPABI Ja OiTyre
Kaaplp Ooma anMazne» (AnteiHcapuH, 2014, 4 6.).
. Kynaitbepaiymnsl 1a « MychUTMaHABIK KiTaOBIH
JKa3yIaFbl MaKCaThIH KITAITBIH KipicTieciHIe Obliai
OasamaraH: «Asna Tarama Oaprra agam OaacbiHa
0ip Anna TarananbiH OapibIFbIH, Oipiirin hom e3iH
JKapaTKaH reci eKeH1H OUTI UMaH KeNTipir, KYJIIIbI-
JIBIK KBUICBIH Jien apaTkaH. Asitta: «KblH MeHeH
ajiaMIapibl KYJIIBUTBIK, KBUICBIH JIETT JKapaTThIM,
- nered. Comaiilia KyJIIBUIBIK YIIIH >KapasFaHibl.
OKbIFaHIAPBIHBI3 ~ KITAINTaH, OKbIMAFaH/IAPbIHBI3
MoJIaap/ia ectin OinreH mweirapeszaap. Omait na
OoJca 6131iH Ka3aK XaJIKbIHBIH 3 TUTIMEHEeH Ka3a-
WBIH e oWnaHabiM. by kiTan ep0ip Kazak oKyra
OHall OoJeIT Opi e3iMe cayam Oosap Ma €KeH Jem
Anna TaranaHblH paXxMETiHEH YMIT €TTiM. OyMUH»
(Kymaitoepmiynei, 2024, 3 6.). OcwI co3iHiH apTHIH-
ma: «Exni (6opineH) OypblH UMaH TypachblH aHBIK-
tan Oimy kepek. Con ceOenTeH yiabl IMaH TypachlH
mraMaM KeJNTreHIIE YKTBIpaHbIH», - AeN alAbIMEeH
MMaH YFBIMbI MEH MMaHHBIH TYNKi MOHIH TYCIHZII-
pyre kemeni (Kynaitdepaiyisi, 2024, 12 6.).

bi3 Oyxn 3epTTeyme aTanFaH KOC eHOCKTEer1 nMaH
YFBIMBI MEH HMMaHHBIH TYIKi MOHI OOWbIHIIA ca-
JBICTBIPMAITBI TAJJIAy JKAcaWThIH OoJaMbI3. «My-
CBIIMAHIIBUIBIKTBIH TYTKAChl» KiTaObIHIA Kipicrie
CO37ICH KEHiH aJIbIMEH IIBIHANWB MMAaHHBIH TYIIKi
MOHI MEH IIBIH MYMiH 00Jy YIIiH UMaH CO3iH TyCi-
HII aliTy KEPEeKTiri »KoHe AIHJIET1 9yenTi MapbI3IbIH
MMaH eKeHmiri auteuiansl. Omad KeliH MMaH MeH
TIHIETI Tapbl3 aMalgapIblH apaKaThIHACKI KOHE
amaJIapJblH TapbI3bIFbIHA UMaH KeNTipy Moce-
Jieci MeH UMaHa KYMOHFa OoHaIpIpMay KepeKTiri
aiitemanpl. COHBIHAA WMaHHBIH TYpJEpl MEH Jo-
nennepi OassHmananbl. «MyCBUIMAHIBIK KITAOBIHTa
MMaH CO3iHiH MaFbIHACBIH OiTiI, TYCIHINl aiTy Mo-
cereciHeH Oacrarr, Kyp TUIMEH alTyablH UMaH 00JI-
MaUTBIHIBIFBI aUTBUIBIN, apTHIHIIA UMAHHBIH OPHBI
JKypek ekeHmirine 6aca Hazap aymapsuiangbl. OChI-
JaH COH MMaH CO3iH YHEMi alThINl XYPYAiH, SFHU
MMaH/IbI )KaHAJAI TYPY KEPEKTIT1H alThII, IIbIHAHBI
HMMAaHChI3 aMaJIIbIH KaObUT OOJIMaNThIHBIFBIH aiiTa
KeJle, apThIHIIA MMaHHBIH IMapTTapblH OasHIayFa
komeni (Kynaitbepaiyisl, 2024).

Atanran eki eHOeKTe 1e¢ WMaH YFBIMBI MEH
MMaHHBIH TYIKI MOHI (XaKUKaT oJI-MMaH) XaHa-
(bu-mMatypumn MekTeOl HeTi3iHAe TYCIHIIpUIeT.
Marypuaniik ceHimM OoiibiHIIa «/IMaHHBIH OpHBI
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KYPEKTE, COHABIKTaH Ja UIMAaHHbBIH TYIKi MOHI - AJl-
JaHbIH Oap, JKaIFbI3 JKOHE OapibIK eciM-CHUIaTTa-
pBIHA MiHCI3 eKeHiH skoHe Enmi-naliramOapbIHbIH
XaK eKeHIH JKYPEKIeH pacTar, ceHy (Tacauk Owni-
kano)» (on-Marypuaun, 2005, 373-390 60.). Am,
aybI30eH MMaH CO3iH alTy - *xanmsl xaHagu mazha-
Obl OOHMBIHIIA MMAHHBIH EKiHIII PYKiHI caHamajbl,
ki Umam Marypuu ailTkanjaii MMaHHbBIH IIapThI,
SIFHM  aJJaMHBIH MYMiH CaHaJbIN, MYCBIIMaHIBIK
KYKBIKKA W€ OOJIyBIHBIH MIAPTHI (IIapTy MXKpa oI-
axxeM) Oonazpl. JXKypekre ceHiMm (Tacauk) Oonmai
Kyp aybp30CH KiIomMa aWTyMeH MMaH OoJMaiimbl
(Oximxanos, 2019). Kopeita aiiTkanna, xanadu-
MaTypuad MeKkTeOi OOWBIHIIA WMaH KYPEKIeH
KOHE KOIIMMa alTyMeH jKy3ere acaibl, JiHJeri ma-
pBI3 amanap (amain OMII-0pKOH) UMaHFa KaTIalIbl.
«MYCBUIIMaHIIBUIBIKTBIH, TYTKAChD» KiTaObIHIA aB-
TOp UMaHHBIH TYNKi MOHIH OCBI XaHa(hU-MaTypuIH-
JIK YCTaHBIM TYPFBICBIHAH TYCIHIIpin Oblaii 1ereH:
«MIMaHHBIH €Ki MaFbIHACKHI Oap: Oipi — Tij MarbIHa-
cbl. Tis1 MarbIHACKI IETEHIMI3 — OPKIM TUIMEH alThII
pacramak. MoceseH, MYChUIMaHIIbLUIBIFBIMBI3Fa
Oac kyausik — ce3iMi3 Hemece apad TimiHme noho-
Jla — UMaHBIMBI3 «omThomy oH 1o wioho mwramtah
yo emthany eHHS MyxaMmaeH adayhy yo pacyiy-
hy» Gomnca kepek. SrHu Kyamik Oepemin: JKOK-ThI
0ip Kyznaiinan OereH Kyzaail koHe Kyoulik OepeMiH,
MyxaMmen OHBIH KYJIBI hoM enmici eKeHIIITiHe e,
LIapUFaT MaFbIHACKHI pacTaFaH/Aa OJ1 UIMaHIbl KOHI-
MEH (SFHH, XXYPEeKIeH) pactamak. bym pacramak
(Tacmuk) merenimis, xanrbi3 «Kynait Tarama Oap,
MyxaMmMmen Xak IMaiiramOapy» JIen alTy FaHa eMec,
naitramOapas! xaK gen Oirin hom on nmairamOapsl-
MBI3 omoithuc-comomuig Ama Taranma xanOyHaH
QJIBINT KEJITEH KaHIla mapbl3 OyHpBIKTapbl Oosca,
MOCEJICH, HaMa3, py3a PoOyillTi, OChUIAPABIH OopiH
JIe TUTMEH pac JIeTl alThI hoM IIbIH KeHIMeH (3Ky-
PEKIIeH) pacThIFbIHA ceHOeK» (AnTeHCcapuH, 2014,
7 6.). okepim Kynaiibepaiynsl ga atanraH eHOe-
riHle WMaHHBIH TYIKI MOHIHIH >KYPEKTETrl CeHIM
MEH TIUIJEri KOJIMMa €KCHIH alThIN, ObLTail JereH:
«Mman neren Anna TaramausiH OapibIFbIHA, O1pITi-
rie, oHaH Oacka AJia JKOKTBIFbIHA, KypaH ce3iHiH
0opi MIBIHBIFBIHA AHBIK, BIKBUTACTICHEH (KYPEKIICH)
HaHOak. MMaH aiitkanna «Jle unshs wi-Amna My-
XamMMany pacyi Aiuta» AelMi3, OHBIH MaFbIHACHI:
«bip Kynaiinan 6acka Kynaii koK >koHe Myxammes
raneithu occomom Arna TaramaHsiH 613r¢ Typa KOJI-
JIbI KOPCETYTe KiOepreH O0ACIIBICHDY JIETeH 00IaIbI
(Kymnaitoepaiymer, 2024, 13 6.). Mi"e ocbutaifmia,
eKi eHOeKTe Jie MMaHHBIH TYIKi MOHI xaHadu-Ma-
Typuad Mo3habbl OOWBIHITA TAWBIMIABIT, TIHICT]
amajiap MMaHbIH TYIKi MOHIHE KOCBIIMal Oelex
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KapacThIpbUIFaH. Al e3re yil Mo3haOThIH Heri3iH
kamaran Mimam Monuk, Mmawm [laduru sxone Mmam
AXMETTIH 0HE )KaJIbl ohill Xagauc MEKTE0IHIH KO3-
Kapacsl OOMBIHIIIA MMAaHHBIH TYIIKI MOHI yII Oipaei
HETI31, SAFHM JKYPEKIIEH CeHy, MMaH CO3iH alTy
JKOHE MIHJET1 MIHIETTI aMajAapibl OPBIHIAYIBI
Kamtuabl. Momuku, Illadgurn mo3habrapel, nmam
ONI-Oy3aFd CHIHABI €KIHII TOI «AMaja — UMaHIbIH
MaFbIHACBIHA Kipeni», - Aemn Kaobu1 ereni. byn ycra-
HBIM KOTMIUTIK MyTaKaUTUMIEP MEH MyXaIaucTep-
neH, «llapxyn makacuny, «apxyn akang» kitan-
TapbeIHAH XeTkeH xabap (Mymna Amu Kapu, 2020,
96 6.). lerenmen, aranras Fynamanap MeH ohiii xa-
Iic MeKTeO1 eKuIIepi JIHAETI MIHISTTI aMaaapbl
WMaHHBIH TYNKI MOHIHE KOCKAHBIMEH, XapHKHjep
MEH MYFTa3uiianap ChIHJIbI MaphI3 aMaliiapibl TOPK
eTKeH MYMiHJI KYMipJIiKIIEH >XOHE HWMAaHCBI3/bIK-
TIeH albIITaMaiabl, OUTKEHI oJlap JiHW aMaliaapra
MMaHHBIH KEeMEJIITiHIH [apThl JeN KaparaH. Al
XapyKuJiep MEeH MyFraszuianap Ooica, JAiHH aMal-
Japabpl UMaHHBIH AYypbIC OOJYBIHBIH INapTHI ATl
TYCIHIII, CONKECIHIIE Maphi3 aMalaap bl OpbIHIaMa-
FaH MYMIHIEpIi KYHIpIIKICH 9pi UMAaHCBI3BIKIICH
aiipinitaran 0onaTeiH (OKkiMxaHoB, 2019). Mine con
cebenti, MIMaMm Ar3aMm o3 3aMaHbIHIa OeJIeH, ajbll,
MYCBUIMaHJIap apachlHua YJIKEeH OYJiK TyIbIpFaH
OocbIHIa TOK(QUPIIK KYOBUIBICKA Kapchl >Kayarl
peTiHze, «MMaH aMai eMec, aMall Jla UMaH eMec),
- JIereH MBI3FBIMAC YCTAHBIMBIH aJlFa TapThII, COHbBI
TEOJIOTHSIIBIK TYPFBIJIAH JIJIeiereH (OKMary IIHH
Myxammen On-baboptu an-Xanadwu, 2009, 75 6.).
Con yIriH oFaH ©3iHIH MIHU-WUACSUTBIK OTIOHEHT-
Tepi TapamnblHaH JAIHM amajiapFa HEMKYpPanibl Ka-
PaWTBIH «MYPKUS» JIET€H JaWbIKCBI3 JIAKAI TaFbI-
JIBII, YKOHCI3 Kaua kaObutFaH. byFaH OaiiTaHHBICTHI
Nwmam Ar3amubIH 031 «ap-Pucamne» aTTel eHOeTiHAE
JTIHU-FBUIBIMH TYPFBIIAH HAaKTBl Kayan OepreH.
Coupaii-axk Imam Ar3aMHBIH JIHU JKOHE FBIIBI-
MU JKOJIBI ©31HE TaFBUIFaH «MYPKHUS» JTaKaOBIHBIH
MYJIJIEM OPBIHCHI3 €KEHIH iC )KY31H/Ie KOPCETKEH €H
yJIKkeH nonen o6onnael (©0y Xanuda, 2009). Umam
AF3aMHBIH JiHU 1JTIMIH YCTaHFaH Ka3akK XaJKbI-
HBIH JIIHU TaHBIMBIHJA MYCBUIMAH/IbI IApbI3 aMall-
Jlap TYPFBICBIHAH Oarajall, oJlapJibl OpbIHIaMaraH
JKaFgaiiia KymipJliKIeH alblnTay OpbIH aJMaraH.
Xapwmwxwuinep: «JliHgeri mapbi3 amangapabl OpbIHaa-
MaraH MYMiHJep Komip 0ojanbl», - 1en YKIM aiT-
KaH (Om-Illaxpucranu, 1992, 114-118 66.). Amx,
MmyfFrazwianap: «OHgail MymiH Komip OonMainbl,
0ipaK MMaHbIHAH aWBIPBUIAJBI, €rep CON KYHi Ty-
HUE/IEH 03ca, KomipiepMeH Oipre MoHTi-0aku TO-
3aKTa KaJaably, - IeT KeCcKiHai yKiM aitkan (Kaman
AbGnymxab0ap, 1965, 697-705 66.).



A. OKIMXaHOB oHE T.0.

Kasipri 6aTeICTBIK HCIaMTaHy 3epTTEyJIepiH-
Ile Ie MaTypuau MEKTEOIHIH UMaHIbI €H aJIIbIMEH
JKYpekImeH OekiTy (ilki pacTay) peTiHae TyCiHaip-
TeHl XOHE aMaJIAbl UMMaHHBIH MOHIHEH OOJIeK Ka-
pacteipranbsl aran kepcerineni (Pymomsd, 2015).
VYaspux Pynonsd matypuam MekTeOiHIH CyHHUT-
TIK TEOJIOTHUSJAFbl epeKLIelliri UMaH MaceleciHae
CEHIM MEH aMaJIJIbl )KbIpaTa KapacThIpybIHIa eKe-
HiH JkoHE OYJI ycTaHBIM KeHiHT1 XaHadu-MaTypuan
MEKTEeOIHIH Heri3ri Oenriiepiniy OipiHe alHaIFa-
HBIH KOpCeTesi.

Xanadu-MaTypuu FalbIMIApbIHBIH ~YCTaHbI-
MBIl OOHBIHIIA, «MMaH» MEH «aMan» apaKaTblHa-
CHI - TiHAeTi FubamaTTap MEH WTi iCTepAiH KaObLI
OO0IyBIHBIH 0acThl MAPTHI KYPEK HEH TiJAeri UMaH
eKeHJIIT1 TYPFBICBIHAH JXOHE JIHIEeri Hamas, opasa,
3€KeT JKOHE KaXXBUIBIK CHIHIBI MIHAETTI amanaap-
JIIH  TIAPBI3/IBIFBIHA MMaH KeJTipY TYPFBICHIHAH
TYKbIpbIMaananpl. COHABIKTaH 1a, JiHJETi mapbi3-
IIBIFBI KeciMzi OoNFaH aMalijapra WMaH KeNTipy
MYCBIIMAHBIKTBIH OacThl IaPTTapbIHbIH Oipi 60-
nanpl (OH-Hocodu, 2011). SIFan, Ke3-KeareH mapsi3
aMaJIbIH TapbI3ABIFBIH JKOKKA MIBIFAPY KYIIPIIiK
6omanel. Ocel Macenere KaTeIcThl bl. AnTeiHcapun
Obutail nere: «bipak op0ip jkaKchl amanaap by 1a
acelT TYOl MMaHHAH, SSFHU WHAHYIaH Keneni. imaH-
CBI3 €TKEH aKCBUIBIKTBIH Maiiachl ’KOK. MaceJeH,
Oipey Hama3 OKpICca 11a, OJI HaMa3JblH KEPEKTITiH
KOHUT JypeicTamaca, 9J0eTTe, OJ Hama3 OOJIBII
TaOBITIMacy», COHMaNi-aK: «byn pacTamak mereHimis,
xanrb13 «Kynait Tarana 6ap, Myxammen xak, maii-
FamOap» JeT ailTy FaHa eMec, TaifFaMOapapl XaK el
Oimin hom o maiiramOapeIMbI3 aneithuc-conoMHiH
Anua Tarana >xaHOyHaH aJbIl KeJITreH KaHIIa mapbi3
OyHpBIKTapBl 00JICa, MOCEINICH, HaMa3, py3a poyiLlTi,
OCBIIApIIBIH OOpiH 1Ie TIIMEH pac Jem alThim hom
IIBIH KOHIJIMEH pacTblFbiHA ceHOek. MaceneH, 0i-
pey Kynait TaramanbiH xxaHOyHAH abIl KEJITCH Ha-
Ma3, py3a poyimTi OyHpBIKTap sl pacTamaca Hemece
pacCTBIFBIHA KOHLUTI 60C OOJIBIN IIEK KbIIca Ja KOIIip
Oomap». [lerenMeH, mapbl3 aMayblH MaPbI3/AbIFbI-
Ha UMaH KEINTIPreH COH, OHbBI KalKayIbIK Hemece
HEMKYPaHJIBIKIICH OpbIHAaMaraH agaM Komip 0oi-
MalIel, KyHohap Oonazsl. AN aManmapablH KaObLT
OO0IyBIHBIH 0acThl MAPTHI KYPEK HEH TiJAeri UMaH
eKCHJIIriHe KAaTBICTBI MYCBUIMAHIBIK KiTaOBIHIA:
«Erep ne uman nypeic 6o1maca, KaHIIA KYJIIIBUIBIK,
rr0anaT KbIIbIHCA A, 01 KaObL1 OOIMamasly, - ACI
aifteutran (AnteiHcapu, 2014, 6-7 60.).

ATanral KOC eHOEKTE NMaHFa KAThICThI alThII-
FaH TaFbl Oip MaHbI3/IbI MOCENIE, IMaH CO31H alTKaH
aJaMHBIH MUMaHBI KaObUT OOJNyBI YIIiH alTKaH Co-
31HIH MarbIHACBIH OUTIM, TYCIHIN aWTybl KEPEKTiri.

Byn mwaprrer bl. AnteiHcapun kitabbiHna: «MyMiHn
MYCBUTMAHHBIH MYCBIJIMaH aTanybl Kyp MYChIIMaH
KMIMIH KHWil, MYCBUIMaH apachlHJa >XYpPTeHHEH
eMec. Oyelli UMaHAbl OOJIBIT, O MMaH JETCH He
€KEHIHe TYCIHIN, TYCIHT€H COH COJI UMaH iIiHJeTi
CO37ep/Ii MEKCi3 MIBIH KOHUIMEH IYPHIC AeT O1IreH
KiCiHI MYCBIJIMaH JIel aTaifbp», - el TYCIHIIpreH
(AnTeracapun, 2014, 6 6.). «MychIITMaHIBIK KiTa-
OBD» eHOCTIHIH UMaH 0eJIiMiH/Ie KSJIMMaHBIH apadIia
HYCKAchl MCH Ka3aKIlla MaFbIHACKIH KEINITIPIeH COH,
apTeIHIIA: «MYHBI MarblHaChIH OiIMEH Kypbl aiT-
KaHBIHMCHEH MMaH Oonmaiiae, - neren (Kymaii-
Oepuiynsl, 2014, 13 6.). Bya mwapTTsl KIacCUKaIIBIK
JPyipae Ka3bUIFaH akua >koHe (Gukh Kitarmrapsi-
HaH Ke3zaectipyre 0oxaasl. Meicansl O0y-1-MyFuH
oH-Hocodu e3iHiH baxpy-J-koimoM aTTel eHOCTiH e
HUmam Myxammen om-1laitbanuain an-Komur oi-
Kobup aTThI KiTaOBIHA CIITEME *Kacal, MbIHA CO3Ti
kenripred: «KaiceI0ip agaMm sxac oifenre yiaeHreH-
JIe OJT KOMEJIETKE TOJIBII, OOH KeTce, 01aH UMaHHbIH
LIapTTapbl XKaljbl cypanaibl, erep o UMaH LIapT-
TapbIH CUMATTal alWThIl Oepce, OHBIH diferni Ooma-
Ibl, (IFHA Heke Typwic Oonanabl). Al erep Oinmmece
HeMmece «OlIMeiMIH» Aen aiTca, OHJa OJJaH TOJIBI-
FBIMEH aKpIpaiipy. MMam on-Hoacodu Mmam My-
XaMMEJTIH OCBhI CO31H KENTIpTreH COH: «Aumaiina 613
ObLtail neiimiz: Cod jkac difenre UIMaHHBIH [IapTTa-
PBI CHIIATTAJBIN aUTBUIAIBI, €rep OJ COJl IapTTap-
JIbI YFBITI O1JIce, OHBIH Sie 00abl, al erep CoHIa
Jla YFBIN OiMece, HeMece YKITail «OimMeiMiny e
aiiTca, oJlaH TOJBIFBIMEH aXBIPAHABI», - Iell, UMaH
MapTTapelH YKIaFaH, OLIMEreH KbI3Fa ajabIMEH
oJlapAbl alThIN, TYCIHAIPY KEpPEeKTiriH, erep coHua
Ja TycinOece, OHAAa OHBIH SHENIKKe KapaManThI-
HBIH aiiTkan (©0y-n-Myrun oH-Hoacodu, 2000).
MyH/1a OHBIH SHeNIIKKe jKapamMaybl MyMiH-MYCBIJI-
MaH OoJMaraHIbIFBl ceOenTi, SFHU UMaH €o31 MEeH
MMaH MapTTapbH OiMMEreHIiri, TINTi e3iHe alThII
OlnaipiireH KYHHIH ©3iHAe YKIaFaHIbIFbl ceOemnTi
OOJIBITT TYD.

. KynaitOepaiynbl MMaHHBIH <GKET1 PYKiHI
Oap», - nen WMaHHBIH mapTTapbiH Xanadu mazha-
ObiHbIH  ypaiciMeH Oaspaiael (Kymaibepniyisl,
2024, 13 6.). An, bl. AnterHCapun ne mon conai
WMaHHBIH XeTi OipAeH IWapThIH Ti3iN jKa3aabl, SFHA
WMaHHBIH JITBIHIIBI TAPTHIHAH KEHIH 6JIIMHEH COH
KaliTa TipUTylliH XaK eKeHiHe ceHemi3 aeni (AJ-
TeiHCapuH, 2014, 8 6.). byn xerinmn mapTTe Fa-
JTBIMJIAPBIMBI3 OJTIMHEH KeHIH KalTa Tipllly TeK KaHa
pYXaHU TYPFbIIaH OONaJbl JIEM CEHT'eH MYChIIMaH
¢wrocodrapra skayanm peTiHAe, KaWTa TiplryIiH
pyXmeH, ToHMeH Oipre OomaTeIHIABIFBIHA Oaca Ha-
3ap ayJapy MakcaTbhlHAa epeKIIelNienl aiTca Kepek,
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oliTHece KaiTa TipiayAiH UMaHHBIH OECiHIII MapThl
0OJIFaH aKbIPETKE CCHYJIH asChIHIA MHaibIMasa-
TBIHJBIFBI OEIT1II.

Wman yFeIMBI OOUBIHIIIA OCHI TYCKa JICHiH aif-
ThUIFAH OapJbIK MOceleepaAiH eKi KitanTa Oipaen
alTRUTFAaHBIH KOpaik. BHAIT] Ke3ekte Oipeyinze aii-
TBUTBII, SKIHIIICIHJE alTBUIMaFaH KEKEJICTeH Mo-
cenenepre keicek, L. Kymaitbepaiymsr «Mychur-
MaHBIK KiTaOBIH/Ia» OpKAIlaH IIbIH BIKBUIACTICH
HaHBIIT, UIMaH alThII )KYPY KEPEKTIT1H alTa bl )KOHE
Oy ce3iH: «Oi, noctap! Ocbl UMaH/IB! OpKALIaH aii-
THITI, caTaK O0JMail Kypy Kepek», - JIem KaiTaarl,
Hakteutaiael (KynaitGepuiymer, 2024, 13-14 60.).
byn cesinin actapsinga MyxamMmen naiiFamOapapiH
caxabanapbiHa «I1o wishe WI-AJuia» Ce3iH Kell
afThIN, UMaHIAPBIHIBI )KAaHAPTHIN KYPIHAEP JCreH
OCHETI JKaTKaHbIH aHrapyra Oonaapl. Mo, uMaHs!
JKaAHAPTHINT TYPy OTE€ MaHbI3[bl MOCee, OMTKEHI
Oacka 0ip xanucre: «Kexipekrepinaeri uman Oeiine
Oip KUiIMHIH TO3FaHBIHIAN TO3AbL...», - Il alTKaH
(Hacupynmua en-oOnbdenu, 2004. Xaawc Hewipi:
988 (caxmux: 1585).

1-kecTe
HUman mocenenepi 6otiviHa eKi agmMopovbly YCmManHblMoapvl

Macene bl. Antemacapun 1. Kyzaiibepmiyier

MaHHBIH MOHI Tacnuk Own-kan6  Tacauk Owin-Kano

Tinmen aifty Hlapt [Hapr
Marpuda Minger Minger

Awman Hmannan 6enex Vimannan 6enex
Wman mwaprrapsr 7 7

Wman )xaHapty A3 aliTbUTFaH Aca Hazap aynapraH

«MyCBUIMAHIIBUIBIKTBIH TYTKAChD» KITAOBIH/IA
VMMaHHBIH JI9peKe TYPFBICBIHAH YIII TYPJIi OOJIaThIH-
IBIFBI AUTBUTFaH. ATam alTKaHIa, €H >KOFapFBICHI
«TaxXKUKW» UMaH, 0JlaH KEHIHT1 « UCTUIIONN UMaH,
€H TOMEHT] JICHIell «TaKJIuau» UMaH eKeHJIrl ai-
ThiIaabl. « TaXKMKW» MMaH - €H KOMI1JI, MBI3FbIMAc
uMaH. backama aiiTkaHga, oyJiMe-oHOUEIEPAIH
nManbl. UMaHHBIH Oyn neHreiiin bl. AnteiHCcapun
Oplnail cunarrarad: «bys UMaH TaXKUKH JETEHIMI3
coHmait nman xaszipeT Pacyn Amna TaranaHbIH KaH-
OyHaH aybIn KenreH OyHpbIKTapbiH O6exep gen Oy-
TiH JIYHHE )KYPTHI COMIIEN Typca J1a, 0T KaKChl afaM
COJI pacTaraH KaJIlIbIHAH KOHLJII 3appaiai KO3FasIbIIl
Kaiitmac. byn nman — xemin uman, Kynaii Tarana
KachIHJIa 30p MOpTeOeaeri agaMaapIblH UMaHBIH-
nait» (AnteiacapuH, 2014, 7 6.).
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«TaxkuKn» HMMaHHAH KEHiHI1 JeHrewje «uc-
TUJIONM) UMaH Kenemi. «McTuumonny umad - 1o-
nen-IoieKke HeriaenreH umaH. Mynel bl. An-
ThIHCApUH: «EKIHII TYpi - IMaH UCTH]UTONN JIETEH.
Kynaii Tebapaka yo TarananeiH OapibirblH hom
OipiiriH JeMeHeH, akbUIMEeH Oiutar OOJBIN pac
TYTYIBl alTajbl...», - JeN TYCIHIIpreH (AnThIHCa-
puH, 2014, 7 6.). Honenmix o3i eki ACHTeUICH TY-
panpl, «MHKMOJIM» J9JIEN KoHE «Tadcuimy Iouen.
«Mxmonmuy» Jorenre Ke3-KelNreH ajaM aKblUI-OHbI-
MEH MaibIMAaI, TYKBIPBIMIAH anaThIH KaJlbliaMa
JIoNesiep xKataabl. MbIcallbl )KapaThUIbICKA, COHBIH
ITH/IE FaphINIKA, Tay-Tacka, TaOWFaTKa, OHIAFbI
KaH-)KaHyapilapra Kaparl, Oi KYTipTil, COHBIH 0o-
PiH jKacaraH KyAIpeTTi KYIITiH O6ap eKeHiH maibIM-
nay cetHabel. CoHNlal-aK Ke3-KeJreH cay akblUl Heci
KaOBUINAUTBIH KapamnaibiM JIOTHKAJIBIK, KHCHIHbI
JIOIETIIEPl JIe «HKMOIIN JIDIIEINTe )KATKhI3yFa 00-
nanel. MbIcalibl, €HIHOpCE O3MIriHeH JKOKTaH Oap
OonMaiapl, Ke3-KeITeH HOPCEHIH jkKacaraH ueci 60-
Jaipl, 1T Ke3-KeJITreH HOPCEeH] ajFa TapTa OTBIPBII,
JKapaTyuibiHbIH Oap eKeHiHE KAThICThl KUCHIHIBI JI9-
Jen kentipyre 6omanasl. An «TadCUiINy I9JEN JeTl,
moJicananblk, TepeH hoM Kypaeni of-TyXeIpeIMaap
Ti30eKTepi apKbUIbI ajiFa TapThUIATHIH PAllMOHANIBI
monenaepai atamers. JHonenain Oym Typine duio-
corap KoNIaHFaH «MMKOH» JQJICI MEH MYTOKOI-
TUMJIEp KOJJIaHFaH «XyIyc» JOJICNIH >KaTKbI3yFa
Oosiazpl. MyTOKOIIMM FalbIMIAPABIH YCTaHBIMbI
OolpIHIIa, OpOip caHAIBI MYCBHIJIMaHFa €H TOMEHTI
JICHreIeri TaKIMI UMaHHaH JKOK JETCHIE, «HXK-
MOJIM» JIDJIENITe HETI3/ICNTeH «UCTUIJIONI» WMaH
JIeHreiine kerepidy MiHAeTTi Oonazapl. blOwpait
AnTerHCapuH Oy YCTaHBIMABL: «byl payimTe nMan
KEJITIPMEK OPKIMIe YOxKiIl, yoXKiNTi OpPHbIHA KEJTip-
MereHaep KyHohap Oomapy, - Jem XKEeTKi3reH (A-
ThiHCapuH, 2014, 8§ 0.). OUTKeH] «TaKIuAm» UMaH
- JIoTnen-JpieKci3, OimiMci3 Kyphl eNiKTeyIIiHiH
nmanbl. OHAall UMaH MEeCiHeH He YIIIH MYChUIMaH-
CBIH, JIETI CypaJjica, aTa-aHaM, aTa-6adaM MyChITMaH
JIETCHHEH Oacka aitap xayaObl J1a, JoJel-Io1eri e
O6ommatiael. COHABIKTAH OHIIAH UMaHFa DPKe3 Kayir
TOHIIl TYpaJbl, KE3-KEIreH YaKbITTa KYMOH YsIaybl
MyMKiH. COHIBIKTAH Ja, FAIBIMAAPBIMBI3 iH-U-
MaHHBIH HETri3/1epi MeH Jpnenaepin yipenoei, Oin-
Mel eMip OOWBI «TaKJIUAW» UMaHMEH XYPTeH MY-
chlIMaH KyHohap Oonazp! nereH. JlereHMeH, Kanmsl
ohJii cyHHeT FanpIMIaphl TaKJIUIH UMAaHHBIH KaObLT
OonaTeiHABIFBIHA Oip aybi3gaH kernickeH (Cupo-
xunnun on-Fasaayu, 2009, 36-38 60.). bipak oHBIH
KaOb1 00yBIHBIH Oip mapTel 0ap. On - «TakIum»
TabaHBI 00Ty KEpeK JIereH mapT. Erep «Taxauam»
nMaHga TabaHABUIBIK OoMaca, OHAAl COJIKBUIIAK,



A. OKIMXaHOB oHE T.0.

KYMOHIIUI UMaH KaObu1 Oonmaiasl. Mynsl bl. Aun-
ThIHCApWH OblTail OasHmaraH: «Y1miHmm Oip Typi -
uMaH Takiuad. by uman — e3 akputbiMeH Kypaii st
TaHBIMaNBIHINA, aTa-0a0aTapbIHBIH YCTAIT KeJIe KaT-
KaH JKOJIBI FOU JIeN UMaH KeNTipreHAep/IiH UMaHbI
Oomap. OpuHe, OyJI UMaH HagaH XaJbIKTa OOJabI,
COHBIH VIIiH €H dJciziperi Ooinca kepek. O31 emn
HOpCere TyciHOeH, OipeyIiH co3iHe, MbICAJIBIHA epill
ic eTymri Kici >xoHe Oip albINTHI MWATaHAAH a3FbI-
PYIIBIFa KOJBIKCA, OYJT a3FBIPYIIBIFA XKOHE epil Ke-
TiIl, IIHHEH IIBIFYHI J1a )KEeHUT OosFanbl yiriH. bipak
OChIIalIIa BIICi3, Kayin-KaTepi kebipek uMan 0oiI-
ca na, Kynaii Tebapaka yo Tarana Oyn uMaHIIbI 1a
IlyphIC AeTeny, - ner, Kynait Tarananey qopreiiin-
Jie KaObl1 OOJIaThIH TabaHIbl «TAKJIUIMN» WUMAaH]IbI
MeH3ereH. (AnterHCcapuH, 2014, 8 6.). An Takauau
UMaHHBIH TaOaHbI, SIKW COJKBUIJIAK CKCHIH Kayan
AHBIKTAMMBI3 JICTCHJIC, FAJIBIMIAPBIMBI3 «TAKJIHIH
MMaH UeCiHE KaparaibIM CypaK KO apKbLIbI aHBIK-
TalMBbI3 AeTeH. SIFHU, aTa-aHachl )KOHE aTa-0a0ackl
MYCBIJIMAaH OOJIFaHBI YUIIH ©31H MYCBUIMaH CaHaii-
ThIH ajlaMHaH: «Erep ceHiH oKeH HeMece aHaH, KU
ekeyi Oipzmeil aTa-0a0acbIHBIH JAiHIH TacTar, e3re
JIIHTE OTIM KeTCe, CEH JIe CoJlapMeH Oipre KeTeciH 0e,
oInjie aTa-0abaHHBIH JiHIHE Oepik OOJBINT KalachlH
6a?, mem cypanansl. Erep on: «Kok, ara-6abaMHBIH
JHIHAE Kajamy, Jem KeciMi ayan anThIl, uMa-
HbIH/Ia Ta0AHBUIBIK TAHBITCA, OHBIH UMaHbl KaObLI
0ONaThIH «TaKJUAW» WMaHFa Karajbl. AJ erep
«OimMeliMiH, KopeMiH, 0oJKiM aTa-aHaMMeH Oipre
e3re JIiHTe OTeMiH», JIETCH/ICH MMaH/a KYMOHIILI-
JIIK IIeH COJIKbUIAAKTBHIK TaHBITATBIH OoJica, OHaai
Ta0aHChI3 «TAKJIUIM» UMaH KaObLT OOIMal/IbI.

Mman YFBIMBIHBIH Ka3akK TUTIHICTI CeMaHTHKa-
JIBIK, KOJIJIAaHBICKI ©Te KeH. blowipait Men llakapim
KOJIOM UTIMIMEH KJIaCCHKAJBIK OaFpITTa TYCIHAIpCE,
Ka3aK XaJJIbIK KYHJENIKTI eMipae OyJl YFBIMABI OJl-
JIeKalijla KeH MarblHa KOJIJaHFaHIbIFeI MoiiM. Ka-
3aK JYHUCTAHBIMBIHIA UMaH CO3iH KOJJIAHBII KY-
pairaH OipHemie TeHeyep 0ap. MpIcaibl: UMaHIbI
ajaM, UMaHXy3/li ajaM, UMaHChI3, UMaHbI YKOJIacC
OoncerH, MaH yiipy, 1.0. (Katimap, 2013; babamap
ce3i, 2011). OckinaH-ak, UMaH CO3iHIH Ka3ak JIeK-
CHKachl MEH 3THOMO/ICHHETIHE TEPEH CIHI€H YFBIM
eKeHJIIrH Kepe anambl3. SIFHH, KonmoMm imimiHze
MMaH — )YPEKTeTi ceHiM 00J1ca, Ka3aKbl TYCIHIKTET1
MMaH — CeHIMMEH KaTap ap, yAT, afaMIepUIiIiK, Mi-
He3 TYCIHITIH e Oinmipei.

KOprTbIHZII)l KOHE€ TYKbIPpbIM/IaMa

KasakTeiH mocTypii AiHA CaHBICBIHIA WMaH
YFBIMBI KJIACCHKAIIBIK XaHa(U-MaTypHIU TEOJIO-

THSCBIHAAFBl CEHIM MAarbIHACHIH CaKTall OTBIPHII,
3THKAJIBIK-MOPAJIbJILIK Ma3MYHMEH TOJIbIFa TYCKEH.
«MYCBUIMaHIITBITBIKTBIH TYTKACHD) %oHE «MYyChLI-
MaHJIBIK KiTaOBD» aTTHI KOC CHOCKTET1 IMaH YFBIMBI
JKOHE UIMaHHBIH TYIKi MOHI MCH aKUKAThI KAITbI Oi-
TYKBIPBIMJIAP/IBIH XaHA(PU-MaTypUaId MO3haOBIHBIH
YCTaHBIMJIapbIHA Caif )Ka3bUTFaHbIH KOPJIiK. ATallFaH
€Ki eHOCKTIH €H 0aCThl JIHU-UACSIIBIK KYHIBUTBIFHI
Jla OCBI JIeTl aiiTyra Oonanbl. 3epTTey OapbhIChIHIA
€Kl eHOEKTE Jie KOJIOM 1JIIMI asiChIHAA KalbIIITaCKaH
xaHadu wmo3haObl FaLIMIAPBIHBIH KJIACCUKAIBIK
E€HOCKTEpiHEe TOH TEOJOTHSIIBIK YFRIMIAP MEH OIiC-
HaMaJIbIK TOCUIACPAIH KOPIiHIC TalmKaHbl OalKaIIbI.
3eprTeii Keme aTanraH €Ki eHOCK Te KIIACCHKAIBIK,
aKHJIa KiTanpblHaH XaHA(U-MATyPUIUITIK MEKTEITKE
TOH jJen OaranmaHaipl. EnikTeyrmi WMaHHBIH Oenri-
ni Oip neHreiie xapaMpl JIeTl CaHalIyhl 1a OyraH
monen O0ona amagsl. CoHjali-ak, aTajiFaH KOC €H-
OCKTe MMaH MIAPTTAPBIHBIH J1a )KETEY NI alThUTYBI
Jla KJIaCCUKAJBIK XaHaQHU-MaTypUAWIIK OaFbITKa
ToH. MMaHHBIH TaKJIUAW, HCTUIJIONH, TaXKUKU
Jien OeTin Kaparysl OyJT eHOCKTEpIiH KOl TaHBIM-
JIBIK, KiTall eMecC, FhUTBIMU TePEH CHOCKTEp eKCHIIi-
rin kepcereni. bynm endexrep mapx (6asH) cTHIIbI
eMecC, MOTIHIK CTUJIbIE JKAKBIH JKa3bUTFAH/IBIFR] A
Oaitkanazsl. JXKoHe e FaTbIMIap IbIH aKAJATBIK Kei
TEPMUHJIEP/ ayaapMail KoijiaHybl koHe Kypan
asTTapblH Ja apadina KaIIeIpyBl COMT Ke3Meri JiHu
cayaTThIH JeHreliH kepcereai. XKanmbl anranma Oy
eHOeKTep MEeKTEeNTiK TYpFhIIaH O6acka xaHadu-ma-
TYpUAMITIK eHOCKTepIeH epeKiiencHOeiai. Analia,
JKETKI3y TYPFBICBIH/IA epeKInenikTep 6ap. Mpicaisbl,
VMMaH YFBIMBIH HCIAMHBIH MapbI3JIapbIHbIH Oipi pe-
TiHIE TYCIHIIpIN KaHa KOWMaii, OHBI aJaMTepIIiTiK
IeH KOFaMJBIK JKayanKepIIiTiKKe Oaian Kapaysl
Kypaun MeH cyHHETKe cail O0IFaHBIMEH, KOIT KJiac-
CUKAJIBIK aKuja KiTanTapblHIa Ke3Jece OepMeHTiH
anic. Ocipece [1lokipiMHIH MaH YFBIMBIH HETi3/EY1
WXCaH iTiMiMeH OaliaHbICThI OpOireHi xui Oalka-
nmaapl. byrinme emiMmisre Typii OarbITTarbl MCIaMU
oliJIap TOJAYCBHI3 Kipill )KaTKaH TycTa ©3iMi3/iH 19c-
TYPAl TYCIHIKKE cail MiHU eHOeKTepiMi3ai TaHBITY
MaHbI3Abl. Ka3ak XaJabIKBIHBIH HCIIAMFa JKaKbIH-
JIBIFBIH eCKepep 0osicak, «MyChUIMaHIIBUIBIKTHIH
TYTKachD» MeH « MYChUTMaH/IBIK KiTaObD» CHOCTIHIH
camasel HycKaza KaiTa 6achbuTysl MEH KeH TYCIHZII-
pinyi KyHiMi3/eri MaHbI3AbI dKYMBICTapAbIH 0ipi Je-
cek 6omanbl. ATanFaH eHOeKTep KaparmaibiM MYChIJI-
MaHHBIH Oa3a/bIK AIHU OUIIM KaXETTLIINH OTEeNl.
Anatiga, eHOeKTi opOip agamM OKybIHA KOJDKETIMIi-
JIri XKYMBIC Kacaly bl Tanamn eTeai. Mpicaibl, TyI-
HYCKaJaH KaparaHla aybITKyJapAblH KOITiri MeH
camnachI3 O0achUTbIMIIApP, CHOSKTEPIiH TYCIHAIpMECi3
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0achlTybl OKBIPMaHFa KOJDKETIMCi3 OOJybIHA ocep
eTeni nen Oinemis.

Kopeita aiitkanna, blosipaii AnTeiHCapuH MeH
[Hexapim KynaitOepaiyIbHBIH UMaH Typajibl KO3-
KapacTapbl HCIaMJIbIK CEHIM I9CTYpiMeH calak-
TaChIN, Ka3aK XaJKbIHBIH JIIHU JYHUETaHBIMBIHBIH
KaJIBIIITACybIH/Ia MaHbI3/Ibl OPBIH aJFaH Opi YATTHIK
PYXaHU KYHJBUIBIKTap MEH HCIaMJIBIK FEUIBIMU MY-
PaHbI TOFBICTBIPFaH KYH/IBI Mypa OOJIBIN TaObLIaIbI.

AJFBIC

Maxkana KP Fputbim xeHe korapel  0i-
M MUHHCTpiri FeUTBIM KOMHTETI TapamblHaH
NeBR24993035 — «Kaszakcranmarsl A9CTYpIi HC-
JIaM: FBUTBIMH-TOXKIpUOEIiK Heri3fgepi MeH JaMBbITy
KOJIJIApbl» aTThl OaFJapIaMalbIK-HbICAHAIBI FHUIBI-
MU k002 asChIHIAa Kap>KbUTaH/IbI.

Aemopnap yneci

Oximxanos Ackap borambexynvl: Konyenmyansa-
yus dHcore Oepekmepoi eHOey, 3epmmey NPOYeci Hcyp-
213y, ocobamvl 6acKapy, MAKAIaHbIH OACMAaNKyl HYcKa-
CbIH JHCA3Y, MOMIHOI PEOAKYUANAY HCOHE MONLIKIMBIDY.

Kynewosa ['yinyp Kyanvlugsizel: 6axvliay,
ooicmeme oodicmeMeni o3ipiey, sepmmey, pecmu
manoay, Homudceiepdi mekcepy, MoOMIiHOI pedax-
YUANAY JHCOHE MOTLIKMBIPY.

Anapbaes Hypnan Catinayynsl: Kowyenmyaiu-
3ayus dcone depekmepoi enoey, 3epmmey npoyecin
arcypeizy, scobamsl bacKapy, MaKaiausbly 6acmanksl
HYCKACbIH a3y, MOMIHOI pe0aKyusnay iHcomne mo-
JILIKMbIPY.

Axmeo Xacan: konyenmyanuzayus Hcone oepex-
mepoi 6HOey, 3epmmey NPOYECiH KHCypeizy, HcobaHbl
backapy, maxananvly 6Acmankvl HYCKACHIH a3y,
MOMINOI peOaKYUANAY HCOHE MOAbIKINbIPY.
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LLIOPTAHEAM KAHANUYAbIHbIH MO33UACbIHAAFbDI
AIHN AUCKYPC: TEOAUHTBUCTUKAADBIK TAAAAY

XaAbIKTbIH, PYyXaHUSITbl MEH AiHM BaFbITbl, YATTbIK €peKLIEeAIKTEPI FacblpAAH Fachipra aaebu Mypa
APKbIAbIXKETINOTbIPFaH. AKbIHAAP OAEH TIAIMEH HaCcKXaT, TOAIM-TOpOUE, KYKbIK MEeH ATHU KYHABIAbIK TapAbl
Kepkem 6berteae ycbiHFaH, OcCbl OpaiAa Kasak, XaAKblHbIH MCAAM AiHIHE KATbICTbl K&3Kapacbl MeH
PYXaHu MpakTUKaCbIHbIH MO3TUKAAbIK, GEMHECH aKbIH-XKbIPayAapAbIH M033usiCbiHaH kepemis. CoHbIH 6ipi
OH TOFbI3blHLLbI Facbipaa 6Mip cyprex LLlopTan6ain KaHaryabl. LLlopTaH6ai akbiH FaHa eMec, COHbIMEH
Karap AiHu KarpaTkep 6oaraH. bya Mmakanaaa LLlopTan6ait KaHaityAbIHbIH MO33MSIAbIK, TYbIHABIAQPbIHbIH,
6ipi «ATambi3 Apaam naFambap» Aen 6acTanaTbiH OAEHIHE TEOAMHTBUCTUMKAABIK, TaAAQY >KACAAAAbI.
ByA eAeHAe AiHM TaHbIMAQP XoHe FrbaaatTap, asam 6aracbiHbiH, pyxaHu GOAMbICHI, COHbIMEH KaTap
OMIPAIH OTKIHLIAIM YATTbIK, TaHbIMMEH YLITACTbIPbiAA GasiHAAAFaH. TEOAMHIBUCTMKAABIK, >KafblHaH
aAFaHAQ, ©AEHAE MCAaM napbidpapbl, KyAaiiFa CeHiM >kK8He AYHMEHIH >KaAFAHAbIFbl CEKIAAI AiHM
KOHLENTTep Herisre aAblHFaH. MakaAaaa akblHHbIH KOAAQHFAH MCAAMU TEPMUHIH MCAaM daebueTiHeH
Mbicaasap 6epireai. CoHbIMEH KaTap MCAAMAA CaKpaAAbl KarnHap Ke3 caHaaraH KypaH MeH CyHHeTTeH
A€ MbICAAAAD YCbIHbIAAAbI. AKbIHHbIH, OAEHIHAETT KOAAAHbIAFAH MeTadpopaap, GerHeAi ce3aepai ae
TaAAQn TYCiHAIpeTiH 60AamMbi3. MicAaMU TEPMUHAEPAIH aHbIKTaMacChl aHbIK, TYCIHIKTI TIAAE YCbIHBIAQAbI.
ByA Makaaa apkblAbl Ka3ak, YATbIHbIH, AiHM HaHbIMbl, YATTbIK, KYHABIABIKTAPbl aHbIK, TYCIHAIpiAreH. Kasipri
caAaapaAblk, 3epTTeyAep asiCbiHAQ AiH MEH TiAAI, AiH MeH aaebueTTi Gipre KapacTbipbir, akbIHAAPAbIH
SKbIPA@Pbl APKbIAbI MYCbIAMAHABIK, Ka3akK, YATbIHbIH, HEri3ri yCTaHbIMbl GOAFaHbIH, YATTbIK, HAHbIMbI MEH
AiHi 6iTe KaHaCcKaHbIH KOPCETEAI.

Ty#in ce3aep: aaebueT, pyxanu, Kyaan, neuii, Tamyk,

R. Mukhitdinov', B. Berdmurat™, M. Makhmet’, D. Mahyudin?
"Egyptian University of Islamic Culture Nur-Mubarak, Almaty, Kazakhstan
2University Malaya, Kuala-lumpur, Malaysia
e-mail: bekbolat.berdmurat@mail.ru
Religious Discourse in the Poetry of Shortanbai Qanayuly:
A Theolinguistic Analysis

Spirirtuality and religious orientation of the people, national characteristics were passed down from
century to century through literary heritage. Poets presented propaganda, education, law and religious
values in an artistic form through the language of poetry. In this regard, we can see the poetic image of
the attitude of the Kazakh people towards Islam and spiritual practices in the poetry of the poets-zhyrau.
One of them was Shortanbai Kanayuly, who lived in the nineteenth centry. Shortanbai was not only a
poet, but also a religious figure. This article presents a theolinguistic analysis of one of Shortonbai Kana-
yuly’s poetic works, the poem “Atamyz Adam Paigambar”, which begins with these words. This poem
describes religious beliefs and worship, the spiritual nature of man, as well as the transience of life in
combination with national beliefs. From a theolinguistic point of view, the poem is based on religious
concepts such as Islamic duty, faith in God and the falsehood of the world. The article gives examples of
Islamic terms used by the poet in Islamic literature. In addition, examples from the Quran and Sunnah,
which are considered sacred sources in Islam, are presented. We will analyze and explain the metaphors
and figuaratuve words used in the poet’s poems. The definitions of Islamic terms are presented in a clear
and understandable language. This article clearly explains the religious beliefs and national values of the
Kazakh nation. In the context of modern interdisciplinary research, religion and language, religion and
literature are examined together, and through the poet’s poems, it is shown that the main principle of the
Kazakh nation was Muslim, and that national beliefs and religion were completely interwined.

Keywords: Literature, Spiritual, God, Paradise, Hell
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PeAnrnosmbiit Auckypc B noasum LLloptan6as KaHaiyabl:
TEOAMHIBUCTUYECKUIA aHAAU3

AYXOBHOCTb 1 PEAUTMO3HAs HanmPaBAEHHOCTb HAPOAQ, HALMOHAAbHbIE OCOGEHHOCTM NEPEeAABAAUCH
13 Beka B BEK uepes AutTepaTtypHoe HacAeame. [103Tbl MPeACTaBASIAM NponaraHAy, obpasoBaHue, npaso
U PEAUTMO3HbIE LLEHHOCTM B XYAOXKECTBEHHOM (DOpMe NMOCPEACTBOM MO3TUUYECKOrO 3blka. B 3ToM KoH-
TEKCTE Mbl MOXKEM YBUAETH MO3TUYECKMIA 06Pa3 OTHOLLIEHMS Ka3aXCKOro HapoOAQ K MCAAMY U AYXOBHbIM
npakTMKam B N033MK No3TOB-Kbipay. OAHMM U3 HKX ObiA LLlopTan6ai KaHaityabl, sxuslumii B XIX Beke.
LLlopTaH6ait 6bIA HE TOABKO MO3TOM HO M PEAUTMO3HbIM AesiTeAem. B AaHHOWM cTaThe npaaCTaBAeH
TEOAMHIBUCTUYECKUIA aHAAM3 OAHOIO M3 MO3TUYecKMX npomsseaeHuin LLloptaH6as KaHaityAbl, noambl
«ATambI3 Apam nanrFambap» KOTopasl HAUMHAETCS STUMM CAOBaMU. A Tak>ke OPEHHOCTb XXM3HU B CO-
YeTaHUM C HALLMOHAABHbIMKW BepPOBaHUSIMU. C TEOAMHIBUCTUUYECKOM TOUKM 3PEHMS NMO3Ma OCHOBaHa Ha
PEAUTMO3HbIX MOHSATUSX TaKUX KaK MCAAMCKUIA AOAT, Bepa B bora u Aoxb Mupa. B ctatbe npuBoasTCSst
npumepsbl 13 KopaHa 1 CyHHbI, KOTOpble CUMTAIOTCS CBSALLEHHbIMU MCTOYHMKaMK B McAame. [TpoaHaam-
31pOBaHbl U 06bSICHEHbI MeTaopbl U 06PA3HbIE CAOBA, UCMOAb3YEMbIE B CTUXaxX noaTa. OnpeaeaeHus
MCAAQMCKMX TEPMMHOB MPEACTABAEHbI SICHbIM 1 MOHSTHBIM 93bIKOM. B AQHHOIM CTaTbe Tak>Ke pacKpbITbl
0COBEHHOCTU PEAMIMO3HbBIX BEPOBAHMU M HALMOHAAbHbIE LIEHHOCTM KA3axCKoW Haumu. B koHTekcTe
COBPEMEHHbIX MEXAUCLMIAMHAPHBIX UCCAEAOBAHMIA PEAUTUS U 3bIK, PEAMTUSI U AUTepaTypa paccma-
TPMBAIOTCSl BMECTE, M Ha NMPUMepe CTUXOB Mo3Ta MNOKa3aHO, YTO FAABHbIM MPUHLIMIOM Ka3axCKOM Haumm
ObIA MCAAM, M YTO HALMOHAAbHbIE BEPOBAHMUSI 1 PEAUTUS BbIAM MOAHOCTbBIO NMEPErNAeTEeHbI.

KAroueBble cAoBa: AMTEpaTypa, AYXOBHOCTb, bor, pai, aa

Kipicne

Op XaJIbIKTBIH PYXaHH TYHHETAHBIMBIH, JIHH
MYpachlH, UMaHH KYHJIBUIBIKTAPBIH, OICYyMETTIK
Ujesuiapbl MEH 3THUKAJbIK HOpPMAaJapbiH FachIpjap
0OBl cakTar, yprakKTaH-ypIrakkKa >KeTKi3il OThIp-
FaH JYHUECI — OHBIH 91601 MypackHI.

Ka3zakTbIH aKkbIH-)KbIpayIapbl — TEK KOPKEM CO3
uenepl eMec, XaabIKThIH JKaJblH, TAPUXU CaHACHIH,
MOPAJIBJIBIK-KYKBIKTBIK OJIIEMACPiH, TiHU-PIIO-
CO(USUIBIK OMJIAYbIH KaJBIITACTHIPFAaH KOFaMJIbIK
WHCTHTYT. Oe0U Mypa IIexipe, HacHxar, FaKJus,
TOINIIM-TOpOHE, KYKBIK ITeH JiH cabaKTapblH 6JI¢H Ti-
JIIMEH YCBIH/IBI.

JIiHHIH KOTHUTHUBTIK OCHHECIH TUI apKbUIbI
3epTTEUTIH 0OJCaK, OCHl 3€PTTEYIiH €H MaHBI3/IbI
MaTepHuabl 1a oc¢0u IIbIFapMaIap eKeHIIr aHbIK,.

Ucnam epkenueri Kazak namnackiHia KeH KaHAT
JKallFaHHAH KeHiH aKuja, IapuFar, axJiak, COTbI-
JBIK, CEKUIAI JiHU LTiMIep XaJblK CaHACBhIHA, OOJI-
MBICBIHA, MOJICHUETIHE MTOITUKAJIBIK TiJ1 apKbLIbI J1a
cigai. «Kanrpz Kynaity, «9yeni Anay, «akbpeTy,
«cayarl IeH KYHO», «00ayl MeH ySIT», «KaHHAT IEeH
TO3aKy», «MMaH IapTTapbl», «HHETY», «Toy0ey, «ma-
PBI3, YOXIN, CYHHET», «ajaj-xapam», «HOICIMCH
KYpec», «dJIIeT» CEeKiIJI MCIaMHBIH JiHU-ITHKA-
JIBIK, YFBIMAPBI TYPMBIC TIEH AOCTYPJE OPHBIFBII,
910U 1bIFapManapaa KepiHic TanThl.

IToa3us Ka3akTHIH KOIIIeNi eMip CaiaThIHIA
JIIHU MOTIH/II JIe €H OPHBIKTHI TAChIMAaJIayIIlbl KbI3-

MeT atkapabl. COHABIKTAH Oi3MiH JKbIpaysiap MEH
aKBIH/IAP YaKUFaJIbIK JKbIpJIapibl FAaHA eMeC, IMaH!
TaKBIPBIIITAPIBI 1a Kapa eJIeH, TOJIFay, TepME KOHE
KHCCa-acTaH TYpJEPIMEH >KETKi3il, XaJbIKThIH
JUHHU JTYHHETAHBIMBIH KAJBIITACTBIPYFa aT CaJbIC-
Tbl. KynalabIH JKanFbI3AbIFbl, AJUIaFa UMaH, Mai-
ramOapiiapra UMaH, aKbIPETKE CEHIM, YKYMakK ICH
TaMYK CEKIJJi Heri3ri CeHiM Karuaajiapbl, Hamas,
opasa, 3eKeT, KaKBUIBIK, aail HeKe, agall ac CeKis-
i aman-rudamaT YFBIMIAphI; ara-aHara KbI3MET,
aNaNIIbIK, KIMTNEHUINIK, KalbIphIM, BIHCAII, aJaj
MEH apaM, 00aJl MeH cayan CEeKUIII MXCaH KYHJbI-
JIBIKTapbl aKbIH-KbIPAYJIapblH IIbIFapMaiapbiHia
OpBIH ANl bynap XanbIKThIH JYHUEHI «AMaH — UC-
JIaM — MXCaH» HEMECEe «CeHIM — FYpBII — MiHe3» Y-
TaFaHbl apKBUTBI KAOBUIIAYbIH KATBIITACTHIPIBI.
AKBIHIAp XaJbIKTBIH JIHH JIyHHETAHBIMBIH
KETKI3y/Ie JTUIAKTUKAIBIK-HACUXATTHIK, KbI3MET TE
aTkapnel. Keiine skanmel msFapMana JiHH MOCeIe-
Jiep aHaMasar auThlIca, Keiie apHalbl JIiH TaKbl-
PBIOBIH/IA KBIP J1a JKa3bulAbl. JliHU eeHaep KoOiHe
Tikenel ynzaey, FuOpar, HacuxaT gopMacsiHaa Oe-
pineni. JiHW KBIp Ka3FaH aKbBIHIAPIBIH MHCCHSI-
cel — anpecat (OKpIpMaH/ THIHAAYIIBIHBI) Kymaii-
Fa JeTeH MMaHFa, KYHICHIKTI FuOamaTKa, HOICIHI
TopOueneyre, 9AieT neH MeHipiMITIKKe MIaKsIpy
Oomapl. «AKTE Kymait memrinTiy, « ToHipiM Yifi Me-
wiTTi», «Kynaiinan KopelKaraHHaH KOPBIKY, «JliH
MycbsuMaH Oarnacey, «XKanrpz XKapatymsny «Ky-
JaiichI3 Kypaii 1a ChiHOaiab, «Akka Kymaii xaky,
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«Ta3anplk — WMaHHaH» CEKUIII MaKall-MaTeIJIep
MEH TYPaKTHI TIPKECTEP aKbIH TUIIH/AE YAalbl YIIIbI-
pacapl.

byn makamaga wciam MiHIHIH HETI3ri Yo Tap-
MaFbl: HMMaH, HCJIaM >KOHE MXCaHObl KAMTBIFAH
[Hopran6aii Kanaityneinein (1818-1881) «Ara-
MbI3 AjaM maitramOap» Jien OacTallaThlH ©JICHIHE
TCOJMHTBUCTUKAJIBIK, TaJ/Iay JKacay apKbLIbl Ka3ak
XaIIKBIHJAFbl JIIHHIH TiAIK OCWHECiH aHBIKTayFa
THIPBICAMBI3.

KaszakTelH JiHH-TTONCANANBIK — OJ3USCHIH/A
e31HIIK OpHBI 0ap akpHAapAsH Oipi — lopran-
Oaii Kanaitynel. Axkpin XIX Facelpaa emip cypir,
XaJIBIKTBIH MYH-MYKT@XKbIH TOJIFaIl, OJICYyMETTIK
DIIETCI3/MIKKE, PyXaHH KYJIbIpayFa Kapchl AIHU
Heri3ae YH KarkaH Ty/ira. COHJIBIKTaH OHBIH IIIbI-
FapMaJapblH TEK 9/1e0U-KOPKEMJIIK TYPFbIa FaHa
eMeC, TEOJIMHIBUCTHKAJIBIK OarbITTa J1a 3epTTey
MaHb3Asl. OCHl MakKalaga aKbIHHBIH JIHU MOJ3HUS-
CbIHA TCOJMHIBUCTHKAJIBIK TaJay >acasblll, HC-
JaMH TEPMHHJICPIiIH KOJIAaHbuTybl, Kymai, myHue
Typasibl KOHIIEIT, AIHH-MOPAJb/BIK TUCKYPC KOHE
HACUXATTBIK TparMaThka capanaHajpl. JKorapbl-
a aUTKAaHBIMBI3IA aKbIH OJICHIH «ATaMbI3 Aqam
naiiramMOapy Jier Oacrart, KaJbl aaamM3aTThIK Oip-
JIIKKEe, BIHTBIMAKKA YHACHMI. byr ucimam miHingeri
aJaM3aTThIH JKapaThUIBICKl Oip aTajlaH Tapauisl
JIETCH KOHIeNIUsIFa Typa keneai. COHBIMEH KaTap
aKbIH MIHE3-KYJIBIKKA J1a KOHUI Oeim, amgaljblk,
IIBIHANBLIBIK, HOIICITE OepiMey, Tl KecamaTblHaH
aynak Ooxyra makeipaabel. Keiiin Mcnam akumachl-
Ha cail cyHiHImizgey MeH YpeH TyFbI3y TaKTHKaChIH
KOJIIAHBIN ©JIIMHEH KEHiHT1 eMip, KaHHAT TIeH TO-
3aK JKarmaimapeia ga cunarrarad. CoHmai-ak TiHu
KYJIIIBUTBIKTAP bl aTKAPY/IbIH MAaHBI3IbUIBIFBIHA 1
TOKTAJbIM, JYHUCHI JKaJFaHIBIKIICH CHUIIATTaFaH.
JiHu TepMHUHIEPI TEK JiHU JIEKCUKA PETIH/IE eMec,
pyXaHH KOHIICTIINS PETIH/IE KOJITaHFAaHBIH KOPEMI3.
Byn enenne ncinaM maph3IapblHBIH Ka3aKbl eMip
CAITHIHIA Ja OPHBI epeKIe eKeHi KepiHnemi. Tai-
JlayJia aKbIHHBIH CO3JIEPiH/Ie Ke3/IECETIH TEPMHH/IC-
piH mciaM KaifHap Ke3Jepi apKbUIBI )KOHE HCIaMHU
9IIeOMETTEP/ICH MBICAJ KEITiPe OTBIPBII AlllbIKTa-
MBI3. OJCHHIH Oip epeKIIeiri )KOFaphiia alTKaHbI-
MBI3/Iaid, JIHH KOHIICTITTEP/iH MOJBIHAH Ke3/ecyi.
Opi Kynait tansim ctumi ne aprypaii, Kynait, Tenip,
’Ka6bap meren cusiKThI ecimuep Konganbuirad. Co-
HbIMEH Katap Kypan xoHe mapurar Tili dJIeMeHT-
TEpi JKUi Ke37Ieceli, aTar aiTap O0JICcaK 3eKeT, Faii-
Oar, cupar, Hama3, opasa, maiTtaH. byn mapurar
TEPMHUHJIEPI Ka3aK JYHUETaHBIMBIH/IA KAJIBIITACHII,
TYCIHIKTI CO3/IKKOp alilHaTaMbIHa €HTE€HIH KepceTe-
ni. Meradopanap MeH OeliHen ce37ep/i 1e Ke3/ec-
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Tipyre 6osaabl. MbIcalibl, «aFall KOpKi — JKambIpak,
amaM KepKi — Iryoepex» TipKeci aJaMHBIH CBIPTKBI
Ken0eTi yakbITIIa eKeHiH Oinmipeni, «CHpaTThIH
JKelll COKKaHJa», JETeH €e3 TIpCKeci aKbIpeTTeri
Xaj-axyall KMBIHIBIFBIH Oingipetin metadopa. Co-
HBIMEH KaTap aKbIHHBIH KOFAMJIbIK CBHIHBI Jla Ke3-
neceni. Ona akpIH capaH Oaimapabl KaTaH ChIHFa
anajel. J{iHu TUCKYpC apKbUTBI MOPANIbIBIK TOpOMe
MEH KOFaM/JIBIK, CBIH alTy/bl KOPKEM TIJIMEH KETKi-
3eni. JKacrap OybIHBI MEH YJIKEHAEP apachIHIAFBI
afBIPMAIIBUIBIK, ChI3aT CUSAKTBI KOFaMJBIK MpolJie-
MaHBbl OTKIp TUIMEH TYCIHAIpreH. Opi Ok nene-
piH ze chlHam, dIiIeT, aOBIPOil CHAKTBI KOFAMJIBIK
KYH/IBUTBIKTAP/IbIH aybICKAHBI, CEHIM KeTill Oapa
JKaTKaHbIH KOPCETETIH DJICYMETTIK MOPAJIb/BIK, ChIH
Jia aifTbiael. XKannbl anFaHga akbiH MO33UsT apKbl-
JIbl UCTIAMH TaHBIM/IBI YINTACTBIPBIN XaJbIKTbI TiHH,
YJITTBIK KYHABUIBIKTAP/IbI YMBITIIAyFa MaKbIPaJIbL.
Byn mbrFapMa Kasak XaJKbIHBIH JYHHE TaHBIMBI-
HBIH FICJIaM JiHIMEH THIFbI3 OailIaHBICBIHBIH O1p KO-
piHiciH OeliHenemi.

TakbIpbINTHI TAHAAYABI J8HEKTEy, MAKCATHI
MeH MiHaeTTepi

Kasipri TaHma Ka3ak XaJIKbIHBIH PyXaHU TYHHC
TaHBIMBIH TYCIHAIPYE CAHTYPJIi MiKipaep alTbUIBII
KYpTeHl aHbIK. bipeynep Ka3akThIH pyXaHHW TaHBI-
MBI TOHIPJIIK JIiHIMEH OalIaHBICTHI JICTI IIIAMaH]IbIK,
30p0acTpU3M/IIK, MIAMAHJIBIK TaHBIMJIAPMEH FaHa
OaimaHBICTBIPBIN TYCiHAIprici keneai. OHbIH ceber-
Tepi op-aiyaH, 0ipi MOCT COBETTIK CascaTThIH KYp-
OaHbIHA alfHaIIbII, aTa-0a0a JKOJIBIH YMBITKAH 00JI-
ca, eqai Oipi Peceit marmansIFel TYCHIHIA Ka3aKThI
MYCBUIMAaHJBIKTAH afbIpy casicaThIHBIH KajlayblH
xenoiperin kypreHin Oinmeini. byHbIH Tarbl Oip
cebebi Pecelt mmmepusichl Ke3eHiHIE Ka3aKThl I10-
KBIHJIBIPY MaKcaThl asChIHJA JKacajlraH KUTYPKBI
casicaThl efii. Pecell maTmianbirel Ke3eHIHAC XKyHeni
TYpJie HIOKBIHJBIPY CascaThl JKYpreH, MYChUIMaH-
JBIKTaH 0ac TapTHaWTBIH Ka3aK KOFaMbIH ©37epiHe
OaFBIHIBIPY YIIIH TINTI TaTap MOJIJANIApbIH Maka-
nanransl pac (Opas, 2018). Ka3zak XaJkbIHBIH py-
XaHU JIYHHUE TaHBIMbI aKbIH-)KbIPAYJIAPBIHBIH OJICH-
Jiepi MEeH >KbIpJIapbIHa aHbIK KOpiHic TankaH. Ochl
opaiila XaubIKThIH JIIHU JYHHETAHBIMBIH aKbIHIAp
JUIaKTUKAJIBIK-HACUXATThIK ~ TOCUIAEPIMEH  JKeT-
kizred. CoHBIMEH KarTap MiHHIH TIUIIK OceiHeciH
aHblkTay Makcateinaa lllopranGait Kanaiiynsi-
HBIH «ATambI3 AnaM maiirambapy nen OacTanraTbiH
OJICHIHE TEOJIMTBUCTHKAIIBIK TaJiay Kacay Kasipri
TaHma aca MaHbB3IbL. Ockl KyHiMisre meiin [op-
TaHOaii KaHailynbiHBIH C€HOEKTEpiH JKaH-)KaKThI
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3epTTENTeHI MOJIiM. AJaiiia JiHU Ma3MYHBI TOJBIK
3epTTelnreH koK. OHBIH 3ap 3aMaH eJieHiHe MyxTap
Oye30B Tanaay kacail OTBIpBIN ObUTail aeii: «3ap
3aMaH aKBIHAAPBIHBIH IMIiHAE KaybIM TIpIIUIITiH,
DIICYMETTiH KaWFBICBIH TiH OOSlybIMEH OOsm alT-
kan ocwl lopranbait» (Kanumam, 2013, 184 0.).
AKBIHHBIH A1HA Ma3MYH[IbI e1eHaepin Camain lopi-
Oaitynel «llopranbail mbIFapManapbIHAaFs! IapH-
FaT 3aHJapbD» JETCH MaKalacblHAa KUSAMET KyHiHE
WUMaH, JYHHEHIH >KAJFaHJBIFBIH, KapaTyIIbIHbIH
0ap exkeHiH OUIAIPETiH ©JICH JKOJIAAPhIH asTTapMeH
ampikTai Tycked (Kanumam, 2013). Anaiima ma-
Kajla aBTOPHI IiHU TepMHUHIEpPre TOKTanMaraH hom
TEOJMHTBUCTUKAIIBIK, TYPFBIJIa TajJlay jKacamMaraH.
An 06i31iH MakanambI3eIH Herisri makcatel [lop-
TaHOalt KanaitynbIHBIH ©JICHIHAEC Ke3IeCeTiH MiHU,
YJITTBIK TaHBIMIAPIBIH TULIIK OCHHECIH alllbIKTal,
UHTepIpeTanys xacar, Mciaam kaitHap ke3iepiHeH
MBbIcasiiap Oepim, KONpaTUBTIK SAiC apKbUIbI Ka3ak
XaIIKBIHBIH PyXaHHW JYHHE TaHBIMBIH ambikTay. O
YIUiH aKbIHHBIH Op IIyMaKTapblHa TCOJIMHIBHCTH-
KaJIBIK TaJjay kacay Heri3ri MinaetiMi3z. COHBIMEH
KaTap TUT apKbUIbl Ka3aK XaJIKbIHBIH TYCIHITIHJETI
NIHHIH KOTHUTUBTIK OCHHECIH )KETKi3Y.

ForabiMu 3€epTTEY aaicnaMacm

Makanasia Kemneciieit FhUTBIMU 3epTTey dicTepi
KOJIJaHBUIABI: MaKalaaa aKbIHHBIH IIHH T033Ms-
ChIHA TEOJMHTBUCTHKAIBIK TalJay >acajblll, HC-
JaMy TEPMHUHACPAIH KonmaHeutysl, Kynail, nyHue
TypaJibl KOHIICTIT, IIHU-MOPAIBJBIK JHCKYPC KOHE
HACHXATTBIK MparMaTHKa capanaHaabl. AKbIHHBIH
OJICHIHJIC aWTBUIFAH JiHU TEPMHUHICPAl TaJaayna,
MOTIHIH HcaM UTiMaepl TYPFBICBIHAH TYCIHIIpYAE,
M093UsI apKBUIBI UCIAMH TaHBIMJBI YIITACTBIPYIa
JTiHU-QUIONOTHSIIBIK, SFHH TEOJHMHI'BHCTHUKAIIBIK
omic; «FaiibaTy, «Kab6apy, «Kazay, «caxap» CHsIK-
Thl TEPMUHAEP/IH LIBIFY TOPKIHI MEH MarbIHACHIH
TYCIHIIpYZe JeKCUKa-CEMaHTHKAIBIK Talfay 9/ici;
OneH xonpapsl Kypan, xaauc ’koHe KIaCCUKAIBIK
xaHagu ¢ukh eHOexTepiMeH CaIBICTHIPBUIBIT J0-
JIENIGHTeH TYCTap/a CalbICTBIPMANbl MOTIHAIK-e-
PEKTIK 9iC KOJITaHBUIIEI.

HBTI/I)Ke.J'lep ZKoHE TaJKblJIaMa

IHopranbaii KaHailyIpIHBIH MO33USICHIHAA HC-
JIaMH TEPMUHEP KOIl Ke3JICCEeTiHIH KipicIe/e aTar
oTTiK. OHBIH eJICHIEpiHAC: JKapaTyIIBIHBIH €CiM-
cunarTtapbiHa OaiinaneicTel — Kynail, Amma, XKa6-
Oap TepmuHACpi KoJmaHBUIFaH. VciaamMHBIH Oec
Maphi3blHA KAaTBICTHI — 0pa3a, HamMa3, 3eKeT TePMUH-

nepi ae kesnmeceni. JliHM ceHIMre KaThICTHI Faii0ar,
KYHO, TO3aK, OeHimi, mraiTaH, cupar CHUSKTHI Tep-
MUHCPAL e Kepyre 00mabl. AKbIH UCIaM TePMHU-
HOJIOTHSCBHIH TEK JKYHesl KOJTaHBIT KaHa KoWMai,
oJIapJibl Ka3aKbl JYHHETAaHBIMMEH Ca0aKTaCTBIPHIIT
JKeTKi3reH. AKeIH Kynaiira ceHiM MeH ToyOeH1 1103-
3USICBIHBIH, HETI3T1 63erl eTKeH. OJeH XKOoJIapbiHa
Kymaiira ceHreH meHACHIH €31, 1C-KUMBUTBI OMiJI-
JIKKE HETI3JIey KEpeKTIiri Hacuxarramajel. Enjmi
AKBIHHBIH OJICHIEPIH ITyMaKTapFa OeJIill KeKe Tall-
Jay *KacaliMbl3.

Amamwviz Adam naiizambap,
Tonvipakman srcapanowl.
Mycviiman, konip, xaraivix,
Con adammnan mapanowvi
(bepmibaes et al., 2023, 200 6.).

AKpIH Oyn enieH mrymakTapbiaaa Kypanna 6asH-
JAJTFaH a1aM3aTThIH KapaThUTy KOHIICTITICIH KEJITi-
peni. byn ce3nep Kypannars! «Pacwvinoa, Annanviy
anovinoa Hcanviy myvliyvinbly mulcaivl Aoammubiy
HCAPAMBLILYBIHBIY MBICANBIHOAU: ANNaHbl OHbL MO-
nelpakman dicapamein, cocvii oean «bonly 0edi
de, o1 6010bLy, —NIETeH ASATTHIH YFBIMBIMEH YH]IC-
ceni (Mbanymmaes, 2023, 43 6.). Oman O6ejex Tarbl
Oip asrra: «¥Ya, adamoap! O30epindi Oip scannan
alcapamein, 00am AHCYOAUblH HCAPAMKAH, COCbIH OJ1
eKeyiHeH KonmezeH epiep MeH olendep mapaman
Pabovinapeiynan xopxviydap», — nen (Mbamymiaes,
2023, 57 0.) akbIHHBIH aNTKBICHI KEIIreH agam3ar
JKapaThLIBICHI Typalibl MAaHbIMbI OCHI asiTTapiaH dac-
tay anazapl. [laitFamOapra nMaH xentipy Oaprra My-
CBUIMAaHHBIH HETI3T1 CeHIMAEPiHiH O0ipi EKeHI MOJIIM.
KazakTeIH KbIpayiapbl, akbIHAApbl TMaiiramoap-
JapJbl YTl TYTyFa MIaKbIPFaH, OJapiblH FYMbIPbIH
MBICAJIFA KENTIpE OTBIPHIN, CaOBIPIBIK, KilIime-
WK, MEHIpiM IereH CHSIKTBI YIIbI KaCHETTEePIi
Hacuxartarad. OHBIH Oip MbICalbl peTiHae AKaH
CepiHiH «caObIp TYO1 capbl alThIH» JEM aTalTaThiH
eJieHiH aiitcak Oomnanel. Hayan xasziper Kyapanayra
YIIbIpam, JkKep ayJapbuiranga AKaH cepi OFaH My-
CBIIMaHIAp YIIIH arMOHUM CaHANIaThIH MyXxaMMmes,
Myca, M6pahum, XKynic, Aiit00 ceIH/IBI TaliFambap-
JapJpIH IYINTaHapbl TapanblHAH KepreH 390ip-
JEpiH, WCIaM TapUXbIHAA, MOJCHUETIHIE EpeKIIe
AHTPOTIOHUM JICTI €CeNTeNIeTiH TopT Xanuda, DaTu-
Ma aHaMbI3 JkoHe nMaM OO0y Xanuda cexinmi AiHH
KalpeTKelIepAiH CHIHAKTAPbIH €CiHE CAJBII OHBI
JKYOaTHIT, KITepJIeHAIPIT TOMEHIET1 OJIeH KOoJaa-
peiH apHaiiasl (MyxutannoB & KypmaHrasblyibl,
2025, 133 6.). Connaii-ak, aKbIH TIHA-TAPUXU OKH-
Falapibl MbICaJiFa KenTipei. OJeH kKoM IapbIHIaFbl
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aUTBUTBIN KeTKeH «MYyCBIIMany, «Komip» ce3aepi
WCJIaM TEePMHHOJOTHSACHIHIAFBl AHTOHUMJIIK JKYII.
MychIIMaH — HciaM IapTTapblHa KOHTEH, HJIaH-
FaH TyJFa 0oJica, KOIip — UCIaMFa KapChUIBIK O1J1-
Jipymni Tapanka KOJNJaHbUIATBIH TEPMHUHIIK CO3-
nep. COHBIMEH KaTap aKblH HCIaMIAFbl «yaxJaTy
ol-yMMa» (YMOETTiH OipaybI3IbIIbIFbI) YFBIMBIHA
HETIi3MIein — axaM3aTThIH Teri Oip JereH JiHu Oy-
HUETAHBIMBIH alllbIK OUIipred. Byn nrymakrapabig
MparMaTUKaIbIK MarbIHACHIHA Kellep 0OJIcaK aKbIH
aJlaMIap/IbIH WIBIFY Teri 0ip eKeHiH eCKe CallblIl, bIH-
TBIMaKKa, OipJIiKKe YHICH/T.

Ypnvix nenen Kopavikmat,
Omipik, saiibam, 30pabIKMAH,
botivinovr mapmuin mex scypcey,
Kopmeccin oecen 3ananov.
bencici 0ecen betiiuimin,

JKasevl cankvin camanobwl.

Topki Oecen mamykmoiy,

Kwickol cyvix amanowvt
(bepnaibaes et al., 2023, 200 6.).

Byn ernen >xommapbIHBIH TparMaTUKachl — Mi-
HE3-KYJBIKTBIK Hyckay Oepyinae. byn kepue Ha-
CHXATTHIK TIparMaTtuka Oap. McimaMaarsl amaijibik
eMip CaJThI, HOIICIHIH JIETeHIHe OepinMey Karuja-
JapbIH yarbi3nainel. Faitbar — OipeyiH apThiHaH
YHaMCBI3 CO3 aliTy Jell caHaJaThIH UCIaMIAFbl aybIp
KYHOHIH 0ipi. «FaiibaT» ce3l apab TIMHAET (Caieyy
JKOK MAaFbIHACBIH OUIIPETiH CO3]eH TybIH/aFaH,
apa6maCBIH11a (i_x;u:) Ien KOJOaHbUIATBIH KaMaH-
nay, raiibarray marbiHackiH Oinaipeni (ITantepe et
al., 2016). Kazax Timisge ae coi MarbIHama KOJa-
HBIIabl. AKBIH KYHO aTayJjblaaH OOWAbI ayiak yc-
Tay KaKETTITiH HacUXaTTal, KYHd, XapaM KOHIIET-
TiHI ajFa TapThIl OTHIP. YPJIBIK, KOPJIBIK, OTIPIK,
Faitbart, 30pJIBIK JEeTeHHIH 00pi KyHO KOHIIENTICIiHE
Kipeni. «belinmn ce3i )xymak, yKMak, >KaHHAT, pa-
xaT cesnepine cunonuM (bonrambaes et al., 1999),
aJl TAMYK — TO3aK, aybIp a3al, MUXHAT OeiiHeT Ma-
FeiHamapeiH Oinpipeni (bonmranbaer et al., 1999).
Byn yreimaap Kypan astrapeinna, Kazak GoiabKIo-
phIHAA Aa Kui ke3mecemi. JKyMak >Ka3rbl CAJIKBIH,
KaWJbl eTin OeifHeneHyi Ka3akpl TyHHE TaHBIMMEH
ymracaapl. JKaszFel caMan — paxaTThIH, JeMabIc-
TBIH CHMBOJIBL. AJI, KbIC Ka3ak eNiHAEri €H CYBIK
Me3Ti1 O6onranHaH, « KBICKBI CyBIK aMalabDy, — el
TaMYKTBIH JKaHFa jKaiiChI3, a3aNThl, KUBIHIIBUIBIKTHI
KAMTUTBIHBIH MEH3ETeH. AKBIH OTITO3UIIHS YFBIMBI
apKbUIbl «beHiln — xKa3Fbl cama», «TaMYK — KbICKBI
amar» JIen JiHW YFBIMIAapbsl OKbIpMaHFa TYCIHIKTI
OonaThIHAAH TaHBIC 9pi YATTHIK 0Opa3beH OciiHe-
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nered. MyHza Oelil rmeH TaMyK TeK aOCTPaKThUIbI
YFBIM FaHa eMec, TaOUFU KyObUIBICTAp apKbUIBI CY-
pETTENreH.

Manvinan 3exem oepmeeen,
Aysvina Kyoaii kipmeeen,
Kaiivipwr orcox capan-obi.
Anaxanoatl ati menen KyH —
ONleMHIH OpMAK AHCaApbibl.
HKabbapowviy exi boimatiovl,
OMIp KblileaH JHcapivlvl

(bepnaibaes et al., 2023, 200 6.).

AKbIH OyJ1 IIyMakTa HCIaMJIarbl O0ec mapbi3-
IIbIH Oipi 3eKeTTi OepMereH ajiam jkalbIHJAa alTa-
nel. [llapurat TanaOblH OpbIHIAMAy JIHH TYPFbIAA
Tas3, alaMd KacHeTiH TOMEH PETiH/IEe CHIIaTTaraH.
«Ay3piHa Kynait kipMeren» JereH co3inae AJTaHbl
yMbITKaH, Kynail jKOIbIHAH aibIC eKEHIH KepCeT-
KeH. by skepae pyxaHUATTaH albICTAaFaHBIH, JiHU
TYCIHITr1 KOMECKIJIeHI'eHiH OUIaipeTiH ¢ppa3eosnorus-
JIBIK, CUTIAT KOJIJAHBIC TAllKaH. AKBIH UCIaM TYCiHi-
rinne Kynaiinein 99 kepkem eciMi Jien caHaIaThIH
ecimaepinig Oipi «Kabbap» eciMiH KOJJaHFaH.
«Kab0ap» ce3i — >kOFapbl OWIIIK Heci, KYAbIPETTi,
OMIpIIi JIeTeH MarbiHamapasl Oimmipeni. byn ces
« 2l Tokommapnblk, GAaTHUIABIK, MarFbIHAJapbIH
OUTImIpeTiH ce3leH TyblHAaraH Ajura TaramaHbIH
cunartapbiabig 0ipi (Jlync an-Marnyd an-HacyFu,
2008). Mynna «Kab6apabry exi OoaMaiasl, oMip
KBUIFaH JKapJbIFby — jJereHi KymalasiH aMipiriri,
abcomroTTi cumatel Oelinenenred. Slran Kynmaii ve
Hopcere 00J1 Jiece, 01 Hopce maiiaa 0oa Kalaibl Je-
I'CH UCJIaMU HaHBIMJIbl HAKThLIAMIbI.

Kybvinaza 6ac xotimax,
Mycvlimannvly mapuleb.
Opasa, namas Kaza Kulaimacay,
Konininoe Kyoaii 6apnviewr.
Kasynvix nenen srcanevi3ovix,
HKaneannviy slcaman mapaviavl

(bepnaibaes et al., 2023, 200 6.).

By mymakTa giHM TepMHUHIEP TEK AIHH JEKCH-
Ka FaHa eMec, pyXaHH OarbIT-Oarmapibl OlAipeTiH
KOHIICTIT PETiHC KOMIaHBUIFaH. Opi Ka3aKu JTYHUE
TaHBIM MEH HCJIaMH KYHIBUIBIKTap Oip-OipiMen
Tabury Typae ymracaabl. AkbiH «KyOputara Gac
KOHMaKy JeTl MYCBUIMaHHBIH HaMa3 Ke31HIeTi Cox-
e Jkacaranma Oacbl KyObutara OaFbITTaIATHIHBIH
JKOHE JIYHHEJICH OTKEHJe OachlH KyObLiara OeTiH
OyYpBINT KOIOYBIH MeH3eHai. Hamazma xy3iH KyObI-
nara xapaty Kypanaa anwlk OasHnanran. byn tip-
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Kec MYCBUIMaH ajlaMHbIH eMip Ooiibl Kynaiira Oer
OYpyBIH, pyXaHH OaFbITBIH Kepceremi. «TapbIFbDy
JIeTeH €63 MOITHKAJBIK €CKi CO3, OHBIH MaFblHa-
CBI TIPEK, YMIT JieTeH YFeIMAapAbl Oinmipenmi. byn
TipKecTe aKblH KyOblJla MYCBUIMAHHBIH OMIpJIiK
Oarmapmrambl ekeHiH MeH3elai. COHBIMEH Kartap
ucnamarbl 0ec mapeI3IbIH eKeyl HaMa3 OeH opasa-
HBI Ka3a KbUIMayFa makbipaasl. «Kaza» cesi apad
TUTIHAET] ¢\ iadlly, CO3IHEH eHreH Kipme ce3. Kaza
JIETeHIMI3 — TapbI3/ibl YaKbITHIHIA OpPbIHIAMAaFaH
JKarjaiiia, Keiin atkapyabl oungipeni (Myxamman
VYoatiaymra en-Acraam, 2021). Kasza kpuiMay gerex
TipKec KYJIIBUIBIKTap/Abl 03 YaKbITBIHA aTKapy Ka-
JKET €KCHIH MEH3eHIi. AKBIH MapuFaT MiHACTTEePiH
YaKbITBIHAA aTKAPYAbIH HEri3ri (akTOpBIH «KOHi-
nirne Kymait 6apiasIFel» TeTeH CO3IMEH TOUCKTCHII.
Ocpbl TipKecTe aKbIH FUOaAaTTapAbIH Y3IIKCi3 OPbIH-
nmanybH agaMm MeH Kynail apacbramgarel O6aiaHbIc-
THIH Oenrici petinge kepcerei. Keneci sxonmapsl na
«OKasTyJIBIK TICHEH JKaJFBI3JIBIK, KaJTFAHHBIH KaMaH
TapIIBIFBDy JICT JYHUCHIH JKAJIFaH MIOHUJIIK YFBIMBI,
OMIpIiH KHUBIHABIFBI, TOPMEHCI3MIrT CHIIATTaIFaH.
«Kanran» nereni moHM AyHHE OoJica, «TapIBIK»
OMIpIiH KUBIHABIFBI, TIPIITIKTIH KYHOEHI MakcaT
erineni. CoHbIMeH KaTtap Oy IIyMaKTa uciaM aKku-
JlachlHA cail UMaH MEH aMaJIbIH YHIeciMi KepiHic
TankKaH. ©pi mapbe3Aapabl OpbIHAAY WCIaM LIapH-
FaTBIHIA KaHIal MaHBBABI 0o0Jica, Ka3aKbl eMip
CaJITBIH/IA 12 OPHBI CpEKIle eKeHIH aHFapTaabl. byn
WCaM MiHIHIH VIATTBIK OOJMBICTICH KaOBICKAHBIH
Oinaipeni. XKanran qyHUE YFBIMBI UCTaMIIaFbl DOHU
MEH 0aKM TYCIHIT1 Ka3aK MMO33UsSChIHAH J1a OPBIH all-
FaHBIHBIH O1p YITICi.

Cabwip Kwincay scemepciy,
Kyoatioviy 6onca bepepi.
...Kyoaui oecen mymunmiy,
Ayvizoan kemnec moyoeci.
Hmanwr bapoviy benzici
Tininen mamap wwipacol...
«Ceny 0emek Kuvli emec ne
bypuvinavr myean yaxenee?
AmwiHobl bepcen azbaccwiy,
Enmi myaan inkimee
(bepnibaes et al., 2023, 200 6.).

By eneH xonmapsl IiHU CEHIM MEH aJaMrepiiri-
JIIK KaFu1aJ1apblH KAMTUTBIH YJITTBIK TAHBIM asiChIH-
Jla MaHBI3bI )KOFaphl MOTIH. AKBIH UCIIaM JIiHIHC
MaHBI3bI JKOFaphl KaCHETTEPIiH Oipi caObIpra mma-
KBIPBIT, TAFABIP CEHIMIH alirakTaraH. byn Kypanna
na: «Kome Annaoan cabvipmen dicoHe HAMA3 ap-
KoLivl medem minenoep. LllvinObiebinoa, on Hamas

boticynywwLiapoan b6acKaniap ywin 0ip ayvlpivly
(U6anmymnmaes, 2023, 57 6.) nerex asTTa KOpiHicC TaIl-
KaH. MyH/1a Te3IMAUTIK apKbLUTbI HOTHIKETe KETYIIH
KOHIICTIIHSICH KOpKeM TimMeH OepinreH. CoHbIMEH
karap Kynaii, Mmymin, ToyOe nereH IiHM YFbIMIAp
apKbUIBI HMCITaMJaFbl MYMHUH aJ[aMHBIH CHIIATHI,
OMIpIIIK YCTaHBIMbI OelHeNeHreH. «AybI31aH KeT-
rec Toyoeci» JeTeH TipKkecTe ToyOe TeK iCTIeH eMec,
Kynaiiian kenripim Tijen TiIMEH JIe )KacalaThIHbIH,
opi YHEMI ToyOe eTy MYMHHHIH HET13T1 KaCHeTi eKe-
HiH Oingipeni. byn yreim Kypanpars! «Axuxamoin-
oa, Anna moybewindepoi sxncakcol Kopeoi JicoHe ma-
3ANAHYWBLIAPObL HCAKCHL KOPeOiy, — JIeTeH asTIeH
yaaeceni (M6amgymmaes, 2023, 29 6.). Toybe ce3si
apal TLTIHACTI «A3 ¢y KalTy, OKiHYy, OpaTy YFBIMBIH
OlLTmipeTiH Ka3ak TUTiIHE eHreH kipme ce3. Mciaam
YFBIMBIHJIA TOYO€ — KYHO YLIIH OKiHiN, AJulafgaH
KemripiM Titeyni Oimmipeni (©0y Xamun on-Faza-
mu, 2005). «TiniHeH TaMap HIbIPACHL...» OYII Kepie
JKaKCBI €03, DJENTI Co3 NMAHHBIH KOPIHICIH alTHIT
OTBIP. SIFHU CO3 )KYPEKTET1 IMaHHbIH aifHACHI JIeTeH
uzes xatelp. «CeH JeMek emec 1ie, OYpbIHFbI TyFaH
yIIKeHTe?» Jien YIKEHre KYpMeT, Killire i3eT AereH
KaruIaHbl KaMTHIbI. Byl nciaaMyia a1a, Kazak JocTy-
pinze ne maHbI3Abl Kacuet. Keneci sxonmapna ama-
HAT, KAMKOPJIBIK, YCTa3/IbIK ca0aKTaCTBIK, YFbIM/Ia-
Pl )kKaHama Typae Oaiikanaabsl. AKbIH UIKiM, IIBIP,
MyMUH, ToyOe, aT Oepy IeTreH ce3lmepiH yiieciMIi
KOJIJIaHy apKbUIbl Ka3aK JYHHETAHBIMBIHJIAFBI UC-
JaMJIBIK PYXaHUATTBIH TUIIIK pPernpe3HHTAIHSIChIH
KEJTiprex.

Man-oynueniy scapuoiewt,
JKapamwin wieipail kepkine,
Kwizvixnanwiz b6ec kynee,

Byn oynue xanmac spkimee
(bepnmibaes et al., 2023, 200 6.).

AKpbIH OYJI ce3liepiH/ie TYHUCHIH JKaJFaH/IbIFbI,
[IOHW JYHWE YFBIMBI JKaThIp. SIFHU AyHuHere Oepii-
Mey, aKbIpeTTi €CTEH IIblFapMayra yHueumi. Ky-
paHga IyHHWEHIH TapTHIMIBUIBIFEL, aJIaMIIbLIBIFHI,
YaKbITIIIA CHIHAK CKEHI alllbIK alThUIFaH. MbICaJIbI,
AHKaOyT cypeciHne «Axuxamvinoa, OyHue mipuii-
nieiniy bap Ooneanvl OUbIH, epMeK, dULEKell JCOHe
63 apanapviyoa makmany hom man-mynix new oa-
nanapovl Kebetimyae YMmoliy 2aHd eKeHOI2iH OiliH-
oep! Konipnepoi ecimoici mayeandvipean Hcaybit
cusgmol. CocblH 011 Kypatiovl 0d, OHbIH capeatied-
uoin kepeciy. Cooan coy Kukvimea auHaiaovl. An
akvipemme Anna mapanvlHan Konipiepze Kammbi
aszan Jicone Myminoepee Keulipim MeH pAa3bliblk
oap. Jynue mipwiniei mex aioaHblUmMbl Kbl3blK-
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may eanay, — nenineni (Moanymnaes, 2023, 423 6.).
Conjaii-aK, aKbIHHBIH <OKapAaTHIIl IIbIPAH KOPKIHE»
JIETEH CO31 aJlaM KapaThLIbICEIHBIH KOpKeM OeliHe e
OOJNFaHBIH CHUTIATTAYHI, «[Llbin MoHiHOe, adamobl ey
KepKem Kellinme Jcapammulk — JIETeH asTThIH Ma-
reiHackIMeH yieceni (Mbamymraes, 2023, 490 6.).
XKapatbim — nereH ce3iMeH KapaTyIIbIHBIH OapbiH
MeH3en Typranjai. MciaM TeoJoruschbiHaa Kaparty
CUNaTthl — AJUIaHBbIH (DUFJIM CUTIATTApPBI JCTT ecerTe-
neni (90y Mancyp on-Moatypumu, 2010). bec kyH
JIETEH Co3iHJIe OYJI JIYHHEHIH KBICKAJIBIFBIH OL11ipe-
TiH TIOATUKAJBIK MeTadopa skaTeIp. JKab! anranma
OYJ1 eJieH IIyMarbl Mall-MYJIiKKe, OalJIbIKKa ChIHAK
peTiHae Kapay, akbIPEeTTI YMBITIIAY HJCSCHIH aHBIK
AMTBIN TYPFaH MCIAM/IBIK TYHUETAHBIMFA HETi3/1el-
TeH T03WsI YITiCl.

Aeaw kopxi — sncanvipax,

Aoam kepki — utybepex,
Axvipemme dicanzan Jicox,
Tapasvicel backa 6ip 6oex.
...Amanamuvin aneanwa
JKanzanoa 6ap ma Kueamviy?
A3 mapmativin decery KiHo
Caxapmenen mypeauvly...
(bepmibaes et al., 2023, 200 6.).

Byn mrymakTa emip yaksITIa, ajl akbIpeT MOHT'1
MEKEH CKEHIH JKoHE aJilaM Oajachl aMaHaT apKaJar
JKYpPreHi, KeWiH aKbIPeTTe eCem-Kucam OIill TYp-
ne OoJaThIHBIH OelHeni Typae >KeTKizemi. AKBIH
«aodam Kepki — utybepek» 1ey apKbUIbl CBIPTKBI aT-
pUOYTTBIH eMec, iIKi pyxaHu OOJMBICKA YHLT Aer
acrapiam antyga. Xagucrte OyrFaH yKcac MasMyHIa
«lvinvinoa, Anna Tazana cendepoiy Oene-Oimim-
depiye Ode, myp-mypnammapviya 0d Kapamatiovl,
anatioa sHcypekmepiy MeH icmepiye Kapaiowvl», — e-
TeH MOTiH 6ap (OkiMxaHOB, 2025, 7 6.). «AKBIpeTTe
JKaJIFaH KOK, TapasbIChl Oip 0esex», — IereH co3e
aKBIPETTIH AaKUKATTBUIBIFBI, Tapas3bl YFBIMBI KaM-
teuIFaH. Kypanna «9pi biz Kusmem kyui ywin o0in
mapaseliap KoAmMbl3 04, ewoip xanaa ewl KUAHAm
arcacanmanionl. Tinmi Kblua OSHIHIY MbICKAIbL CUSK-
mul ic-aman boaca oa, skenemiz. hom bi3z ecenui-
qikke orcemkinikmimizy, — neninren (Moamymnaes,
2023, 238 0.). CoHpIMEH KaTap aMaHaT YFBIMBIH
Tarbl €CKEPTIN «..aMaHAThIH ajFaHIla, >KaJFaHIa
Oap Ma KHFaHBIH?» — Jem agaM OaJachIHBIH MOM-
HBIHJIaFbl aMaHaT JKayallKepIIUIriH ecKe caja-
nel. bynm xkaiierama Kypaanma «lllvinovievinoa, biz
amanammol (Annanvly OMIp-MblULIMOAPBIH) KOK-
Ke, orcepee dcone mayiapad YCblH2anod, 01dp OHbl
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KemepyoeHn bac mapmm, 00aH KOpulKmbl. Al oHbl
aoam kemepoi. Pacvinoa, on (aoamzam) 3yavim, Ha-
Oan ediy, — neninren (Mo6amymnaes, 2023, 318 0.).
Kerneci esneH xommapbIiHaa «caxap» CO31H KOJIaH-
raH. «Caxap» ce3i apa0 TUTIHEH €HTeH KipMe ce3.
Apabma «aldly ce3i TYHHIH COHFBI OeJiri, Tag
copizieH OYPBIHFBI yakbIT gerenai oingipeni (Jlync
on-Marmyd an-Uocyru, 2008). Kazak Tii ce3mirin-
JIe «caxap — TaH aJJibl ME3Tili, ana KeOeH Ke3 Jien
tyciagipinren (bonranbaes et al., 1999). Mciamma
OyJ1 yakpIT copeci yakbIThl, ToyOe ery, ucturdap
JKacay yakpITel hoM TYHHIH €H KacHEeTTI Ke3i Jem
ecenreneni. Kypania takya »aHIap/IbIH OCBI caxap
YaKBITBIHAA WCTHF(Ap KACAHUTBHIHBI OastHIaFaH.
On xaiteiana 3apust cypecinge «Onap (MyxcuH-
Odep) MmyHHeH a3 2ana YUblKmMAaumolH, ai copecinoe
onap kewipim mineuminy, — neninrexn (Moamynaes,
2023, 403 6.).

Onuieyni KyHiHy dicemKeHn CoH,
Byupeix domin bimren cow,
Toecmixmetl Kazean Oip scepee
Kuipviynan xipin coitieanuviy
(bepmibaes et al., 2023, 200 6.).

by mymak ucnamabik araiusmre, akbIpeTke
CeHyre >KOoHE OMIpJAiH OTKIHIILIIriH MOWBIHIAYFa
HETI3JCNTeH KOPKEM TOJFay. OIeHIeri «oauey-
i Kyn» ce3l asTTarel «Kone Oe ewbip ocan An-
JIGHBIH PYKCAMBIHCHI3 01e armaiovl. Mepsimi me-
JHcenencen Jcasmululy, — JNEreH asTHeH YHAECII
amaM eMIpiHIH IIEeKTeyJl eKeHiH IoJI OcitHeneii
(M6anmymnaes, 2023, 50 6.). «byipbIk noMiH OiT-
KEH COH» JICTCH COMIIEMIETi «IoM OiTy» Ka3aKu
MO3TUKAJIBIK TIJIJIE ayKaJIIbIH Kellyi, oMipAiH OiTyiH
Oinmipeni. Kefime «a1oM Ty3bl TayCBUIABIY IEM TE
KOJIJIaHbLIaAbl. AJJaMHBIH 6Mipi AJUTaHBIH OYHpHI-
FhIMEH OacTaibll, AJUTaHBIH OYHPBIFBIMEH asKTa-
JIATBIHBIH €CKepTKeH. byn kaliblHoa Xamucre fe
«...Cooan xeilin oean nepiutme xciOepinin, dHcau
ypreuoi de, mepm Hopce OYUbIPLIIAObL. PbL3bLEbIH,
AJICANBIH, AMATIH JHCOHe OaKbIMmmbl He DAKLIMCLL3
eKeHin Jcasyy», — el anblK OasHnanrad (bepaimy-
pat, 2021, 15 6.). «TecTtikTe#t Ka3ran Oip xepre,
KBIPBIHHAH Kipill ChIMFAHBIH» JIeN aKblH ajam Oa-
Jacel Oy eMipie KaHIa JaHTaiChIHBII, KeYIeCiH
KOTepiIl )Kypce Jie, Tap Kabipre 6apsbll )KkaTaTbIHBIH
eckepremi. AKBIH OyJI mrymMakTa Kadipre KaTBICThI
JIIHU-ITUKAJBIK OWJIbI MeTahopaMeH KOpKEeM KeT-
KisreH. AjgaM OalacklHa WCIIaMH PyXaHH TopOue,
ToyOe, Killinehingik, MOWBIHCYHY CEKiJAi KYHBI-
JBLTBIKTAp/Ibl HACHXATTANIBI.



P. MyXuTauHOB 0HE T.0.

Medpece, mewim canovipwin,
Mydmuee bepcer 6ananoul,
Azan moxoip atimmulpuin,
Mewimxe Koticay mondanovl,
Cupammuly diceni cOKKanoa,
Opaza — namas nanayoul.
Tipnikme ecine an

Oneenoe dncamnea naioamvl
(bepnibaes et al., 2023, 200 6.).

AKBIH OYI1 KepJie JYHUEIeT1 aMa — aKbIpeTTeri
KOPFaH JIereH MCIaMJIbIK KaFuJaHbl KOTEepill, JiHU
OimiM anyFa, MEIIITKE KbI3MET jKacayFa, KYJIILbI-
JBIKTHI OPBIHIAYFA, TIPIIUIIKTE PyXaHW KOJIMEH
JKYpIN, aKbIPETTI €CTEH HIbIFapMayFa MIaKbIPabl.
AKBIHHBIH YHIETCH KaKCBUTBIFBIHBIH Oipi Meapece,
MmeriT cainy. Kazak nanacbiaga Mepece — ajlFalikbl
OiimM OepeTiH pyXxaHHU-TONIIM MeKeH1 0oFaH. Kazak
3USIIBUTIAPBIHBIH OapiIbIFbl OCBI MeApecenepaeH Oi-
JiM aiFaHbl Oenrim. Mempece olapablH TyHHE-Ta-
HBIMBIH KAJIBIIITACTBIPHIN, CayaThlH alllKaH ajFalll-
KBl OLTIM OpIachl KbI3METIH aTKapraH. AKBIH Oy
JKepJie KOFaMJIBIK iCTi YTITTEIl, UCIaMJIaFbl <OKapHsl
caJiaka» YFhIMBIHA IIaKpIpyna. Mcnamaa memnit ca-
MyabIH cayaOsl aibiHna « Kivoe-xkim Annanviy pa-
3bLIbIEbL YU Mewim canca, Ania o2amn jcymakma
COHOQ Yl canadbl»,— AeTeH Xaauc Oap (O0y Adaui-
nma Myxamman nOH Mo3un nou Moa Moo, 1990).
CoHbIMEH KaTap aKbIH pyXaHU UHBECTULIUSFA YHICH
OTBIPHII, OamaHasl MypTHre Oep mer, TiHu-pyXaHu
WMHBECTHUIIMSA cally KePeKTiriH aitoin xateip. Kemeci
OJICH >KOJTaphIH/IA a3aH, TOKOIP TEPMHUHIEP] KOJIIa-
HBUTFaH. A3aH — HaMa3 YaKbITBIHBIH KipreHiH Oui-
peTiH 3ikip Typi. Mciram mrapurateiHia KoHe Kazak
JIOCTYpiHAE A€ COOUMIIH KYJIaFblHa a3aH MIAKBIPHIIL,
aT Koro gocTtypi ne 6ap (Mbamymnae & OHFapoB,
2017). An «Tox0ip» ce3i AJUTaHbl YIBIKTAy AETeH-
I Oimmipeni. «MerriTke KoHcaH MOJIAHIBD, — eIl
aKbIH JIIHM OPTaHBI CaKTayFa jKOHE KOFaM IIIiHJIe
PYXaHU OpTaHbl KaJbINTACTHIpYFa miakpiprad. Cu-
par Kemipi — uciam akugacbinaa Kusimer kyHi sxaH-
HaT TICH TO3aK apachlHa O0JATHIH OTE XKIHIIIKE, Opi
otkip kemip. Mmam TaxayuaiH MOTiHIHE TYCIHIIp-
Me JkasraH O0y Mcxak Cupaxynnua on-FazHaym
Obutait geren: «Cupat: To3aKTbIH YCTiHEH TapThUI-
FaH KeITip, OJ1 KbUIBIIITAH OTKIp, KBIIAH JKIHIIIIKE)
(©0y Xadc an-Faznayu, 2009, 140 6.). Con ke3ne
opasza, Hama3 KYJIIIbUIBIKTaphl XKOpJeM 00IaThIHBIH
adityna. Mcmamaa KyJIIbUIBIKTAp IIararar eTeTi-
HI JKalbIHJAa HAKThl aiTbuIFraH. MEpIcalibl, XaJaucTe
«Kusimer kyHi opaza meH KypaH nienyere mniarmaratr
eremdi...», — nemnred (Axmanm noH Xanbam, 1972,
174 6.). AKBIH OCBI IITyMaKTbIH COHBIH/IA TiPIILUIIKTE

aKbIPETiH YUIIH Haijanbsl OONaThIH iCTEpAl YMBIT-
na, aKpIpeTTe cayaObl KaWTaThIH aMayjapibl OChI
eMipJie kacar Kajl el KOPBIThIHAbIIaFaH. JKammbl
ayFaHa OyJI yMak TeOIICHPTIIIK YFBIMFA HET13/1eIT-
reH. McinaMHBIH akuIa, KYJIIIBUIBIK JKOHE aKbIpeT
CEHIMJICpPIH HACHXATTANTHIH MaFbIHAIBI TYBIH/IBI.

JKanezanoa mummeil naiioa cok,
Adammuviy a3 KyH anbaybl.
Kopaa minin meycenmin,
Topevin monwviy Oencenmin,
Mamvix mecex candvipmuin,
bIyvipanmuvin mypevizvin,

Hypus kepne scamviimuln,
Hynueniy kanaii anoayv?
(bepnaibaes et al., 2023, 200 6.).

AKBIH OyJI JKeple OMIpIiH alJIaMIIbUIBIFBIH,
COH-CAJITAHATTBIH OTKIHIIIUIITIH )XOHE ajaM 0ajiachl-
HBIH HOTICiTe OepiTin ajTaHbIl KATATHIHBIH ChIHAN-
el «OKanranmali TUTTEH Taiija KOK, aJlaMHBIH a3
KYH anbaybl» Jel aKblH aJaMHbIH PyXaHU KYJIIbI-
paybIH KOpCeTill, OHbIH ce0e0iH AyHHEere anJaHyMeH
OailTaHbICTRIpaAbl. MYHIAFBI «KaFaH» JET ITOHU
JYHUE MeH3enTeH. Kazak mmo33uschiHa JTyHHEHI
JKaJFaH Jem OMIipHiH OTKIHIIUIITIH, CEHIMCI3MIriH
oinnepeni. «TuTTeil 1e maiaa ®OK», — JIeN aKbIpeT
TYPFBICBIHAH OYJI JTYHHEHIH MaHbI3bl JKOK, KYHCBHI3
JIETCH YFBIMJIBI alTyna. «Andaybe» — anuaysl, aj-
JaHy JEeTeHIi OUTMIpeTiH KoHe Kasak ce3si. «Kop-
Fa MIHII TEHCEJNTIN, TOPFBIH TOHBIH OCJICEHTII
JIeT aKbIH ajaM OaJlaCHIHBIH JTYHENIK OalIIbIKKa,
COH-CalITAaHATKA KaJlail allJlaHaThIHBIH OCHHENereH.
AKBIH Oy JKepjae AYHUEICTI alIaMIIbl Ko300sy-
IIBUIBIKTHI CUITATTAIl, COHI'E TOYEI/Il OMIp/li ChIHAY-
na, Kypannarel «Axuxameinoa, OyHue mipuiniciniy
bap 6on2anvl OlbIH, epMeK, dULeKell JICOHE 63 apa-
aapuiyoa makmawy hom man-myaik nem odaianapovl
Kebelimyze ymmolny 2ana exenoiein oininoep! Ko-
nipnepoi ocimoici maneandblpean Heaybli CUSIKNIbL.
Cocvin o1 Kypauosl 0a, OHblY capealieaHbli Kepe-
ciyy. Cooan cowy Kuxvimea auHaiadvl. An agvlpemme
Anna mapanviHan Konipiepee Kammvl A3an JHCOHe
MyMminOepee Kewipim men pasvlivlk oap. /[yHnue mip-
winiei mex anlOaHbIUMbL KbI3bIKMAY 2aHA», — IETeH
asATTHIH MaFbIFAaHBICBIMEH yinTacans! (Mb6amymaes,
2023, 423 6.). AKbIH KeJleci )Kongapaa bIHFal MeH
paxarThl ChIHAH OTBIPBII, «TYPHS KOPIIS» JCII KYM-
CaKTHIK TICH COH-CAJITAHATThIH CHMBOJIJIAPHIH aTaca,
«BIHBIPAHTBII TYPFBI3BI JICY aPKbLIbI KaIKAYIbIK-
TBHIH, SPKEJIKTIH CHMBOJIBIH KenTipreH. CoHbIHIA
«IYHUEHIH Kaylai anmay?» Jem aBTOp OKbIpMaHFa
©31H-031 CypakKa TapTyblH Tajal €Till, pUTOpUKa-
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JBIK CYPaK KOSABL. SIFHM OCBHIHIIA JKaJFaH KepiHic-
TiH Oopi CeHi anmar, e3iHe Oayparr airad 0oJica, CeHi
alJaraHbl eMec 1ne? — Jel pyXaHH OsHyFa, HOICIHI
Topbuerneyre hom Toydere makpIpab.

Man baxmuipap natioaza,
Rexemciz man arloama,
Kauwvipol orcox ac cakman,
Homoi xapam waiinama
...Faubammuiy scaman exenin,
bine mypa avimacuwi3.

Kyn wvixkan coy mypmacay,
Hamas xaza bonapwin

bine mypa srcamacwis.
Annanviy bepeer ax 0oMiH,
Hlaiimanea kavumin camacwviz?!
(bepmibaes et al., 2023, 200 6.).

AKBIH 3eKEeTTiH MaHbBI3bIIBUIBIFBIH €CKEPTIIL, 3e-
KeT Oepy MaphI3AbIFBIH JKeTKi3Tici keneni. Mcmamma
3eKeT Oec MmapbI3bIH Oipi ekeHi Oenriii. AKbIHHBIH
OYJT coe3iHIe MBI aaai KOJIMEH TallcaH Jda 3eKeT
OepMmeceH xapaMm OOJaThIHBIH ecKepTyi xaTbip. Ke-
WiH ajal ac nryre YHACI «I9M/Ii XapaM HIaiiHamMay
JIeT acThIH aJlaJlJIbIFbIHA Ha3ap ayJapy KEepeKTIiriH
CCKEpPTKEeH. Byl uciaM TajantapblHAarbl Xajal
acKka MoH Oepy YFhIMBIHA TOIBIK cail Kenemi. Xa-
nucre «Kimuiy emi xapammen ecce, o2an mosak
aatvlk bonadeiy, — nen eckeprinren (MyciuM nOH
on-Xaxokax, 2011). Hlapurarrars! xapam jaereHi-
Mi3 — Oip icTiH TOpK eTiyi KeciMal OynaTapTnac ao-
nenmMeH OekiTinreH TeiiibiM (Myxamman a1-AcFay,
2021). Kazak TiniHzme keOiHe «xapam» ce3i apam
JIen KONTaHbUIaAsl. MEBICANTBI, «ECEKTIH €Ti apaMm,
KYIII a7aih» JeTeH Makalija apaM ce3i IIapUFaTTarbl
XapaM MarbIHAachIH Oinmipeni. Faitbar — amamMHBIH
CBIPTBHIHAH OJI YKAMBIHIA JKaFBIMCBI3 CO3 alTy eKe-
HiH 9pi OHBIH MIAPUFAT OOWBIHINA YIKEH KYHD eKe-
HIH JKOFapbiJa OasHIaNbIK. AKBIH Faiidbar aiTynaH
0ac TapTyFa YHJIEI, OHbIH KYHO €KCHIH €CKe cay/a.
SIFHu FaiibaT aliTyIbIH KYHO €KeHiH Oille Typa Here
Faif0aT alTachIH JeN pPyXaH! jKayarnKepIIiTiKKe ma-
KkbIpansl. byn cesnepi Kypannarsr: «Opi 6ip-6ipindi
anovimayoap dicone OIp-OIpiydi 2atbammamanoap.
Onde cendepoiy Oipeynepiy o3iHiH oncen OAybIPbI-
HblY emin Jiceyol ynama ma? Opune, YHAMNAUCHIH-
dapy, — JieTeH asTThIH MarblHAachiMeH YHaecei(!-
bamymraes, 2023, 399 6.). Keliin akpiH Oi7e Typa
HaMa3/bl Ka3a KbUTYIbI ChIHFA allajibl. by sxepreri
CO3IiH MOHI Olje TYpHII, OUIreHIHMEH amMal jkaca-
MacaH OLTiMiH e3iHe Kapchl joiien Ooyaabl JIeTeH
HCTIaMU YFBIMIBI OUnmipeni. «AJmaHelH OepreH aK
JIOMiH, IMalTaHFa KaWTBIN caTachi3?!» akblH Oy
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JKepJie OTKIp eCKepTy jKacarl, IalTaHFa epMeyre
MaKbIpaabl. AK IOM — a/1all pU3BIK 00JIca, «IITalTaH-
Fa caTy» IIalTaHHBIH apOayblHA €py, COJI aJaJiJIbl
KYHOFa aifbIpOacTay JaereH i oinmipesi.

...Kyno xaiioan wwieaowl,
Kapoinvin ocan borvin mymaca.
O0in den coHbl AMbIHbL3,
Typacvin Kucwix bypmaca.
bytipvigcorz0eiy 6opi xapam
Llapueamxa coitimaca

(bepnaibaes et al., 2023, 200 6.).

AKBIH KYHOHIH IIBIFY TETiH alllbIKTAl, a[AMHbBIH
HOICICI KYHOHIH TyaThlH MEKEHi Jlel CHIaTTay/a.
SIFHU KYHO CBIPTTaH KEIMEHU/Ii, OJT aJaMHBIH 63 HOII-
CiCiHeH, epiK-)KirepiHeH TyBIHIAHABI JereH uaes
xaTeIp. byn cesi xamucreri «Aodamuuiy Oenecinoe
0ip xecex em bap, on my3y 6onca OyKin dene mysy
0o1aovl. an, ecep on em Oy3vLica, OYKiL OeHe OY3bl-
naovl. On spume Jcypex Koy — 1eTeH MaFblHaFa cait
keneni (bepmimypar, 2021, 17 6.). Keitin onminmik-
Ti HACUXATTall «OJ1J ACI COHbI AalTHIHBI3, TYPAChIH
KHUCBIK Oypmaca» Jen OAIeT >KOJbIHAH TaiMay,
AKMKATTBl ©3 MyJJeciHe cail Oypmanamay Typajibl
€CKepTy acaraH. OJIIIK JKOJIBI HCJIaM IIIapUFaThI-
HBIH Heri3ri npuHounTepinig Oipi. Kypanna «Va,
uman xKeamipeenoep! Anna ywin 90in0iknen KyoiiK
emin, mabanovl 601vinoap. hom 6Oip xayvivea Oe-
2eH oewnenoilikmepiy o0iN0iK emneynepine umep-
meciny,— nen eckepreni(Moanymnaes, 2023, 77 6.).
AKBIH KeJieci eJIeH KOoJmapbiHaa «OyHPBIKCHI3IBIH
Oopi xapam, IIapuraTKa cbliimMaca», — gen Kypan
MeH cyHHeT Mciamiarbl 3aHJIBIK ©pi MOPabJIbIK
oJlIeM eKeHIH MeH3elai. ByHphIKchI3 — AmaHbiH
OMIpIHCI3, TapUFaT KAFUAATHIHCHI3 JETeH Il O1Iip-
ce, «IIapuFaTKa ChliiMaca» JEreHi Iapufar Taja-
ObIHa caif KeJIMEWTIH icTiH 6api XapaMm JereH yKiM
Oepin Typ.

...I11vin exen Oen unanbanol3
Kaneanwvinviy cesine.
Cuipmman eatibam Kvli2anua
Aiim xe3i men o3ine.

Kyoaiioan xopuvixxan mycwiiman
Kapayvin Kosip cesine.

Aiimkan dsrcenze dcypmezen,
Menmencineen sop xeyoe

Kuvix orcypin xeme anmac,
Acnanmenen eme aimac,
Anovinoazel sconvieap
Kyoatioviy Kypean mesine
(Bepnibaes et al., 2023, 200 6.).
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AKBIH 9p0ip akmapaTka ceHe OepMey KepeKTi-
TiH, CBIHM OWJIail aly KEepPeKTIiTriH eCKePTil «...IIbIH
€KEH JIeN WIaHOaHbI3 )KaJFaHIIBIHBIH CO3iHEY, — LY
apKBUTBI OpOip Xabapiisira ceHe OepMey KePEeKTITiH
eckeptkeH. byn xaiibiana Kypanna na «Va, uvan
xkeamipeendep! Eeep cendepee 6ip nacvlx xabap
oKence, Oelikyno adamoapea OiLtMecmiknen muic-
neynepiy yuwiin aiovimen cojl Xabapobl AHbIKMAH-
Oap. Oiimnece icmezenodepine oxinepcinoepy», — ien
eckepreni (Mbamymmaes, 2023, 398 6.). Keitia mipIH-
IIBUTIIBIK TICH aKUKATTHI KaTaH YCTaHyFa MIaKbIPHIT,
aJaMHBIH apThIHAH eMec, OeTiHe at meimi. byn
WCJIaM ATHKAChIH YCTaHyFa yHiey. «Kymalnan Ko-
PBIKKAH MYCBIJIMaH, Kapaybll KOsIp CO3iHe» JercH
Coe3iH/Ie MYCBUIMAHHBIH TaKyallblK CHUIATHl Oepii-
red. llpmHaiter mycbuiMan KymaibiHbIH a3a0biHaH
KOPBIKCa, 9P CO31H CY3TiJIeH OTKi3il, Ol eJeriH Cy-
310 ceiyieyi KepekTirin oummipemi. Xamucre «Kim
Annaea scone akvipem KyHine UMaH Keimipeer 00.-
ca, HCaKcwl co3 ColLIeCiH Hemece YHOeMeCiHy, — el
eckeprinren (O0y 3akapust on-Hayayn, 2014). Ke-
HiH aKpIH TOKAIIAP aIaMHBIH OJCTi OOJFaH aKbLI-
Fa KeJaMey, OipeyaiH Co3iH eleMey JiereH CUIaThiH
OLIIIpITT «alTKAH KOHTE KYPMETeH, MEHMEHCIHTCH
30p Keyae» Jnen OasHmaiawl. Byn cesmepi apkbI-
JIbl aKbIH TOKAIAPJIBIKTBIH PYXaHH COKBIPJIBIKKA
amapaThIHBIH MEH3EI, TOKAIIap aJaMHBIH PyXaHU
TYpFbIJa OWIK IIBIHFA KETE aJIMAaWTHIHBIH: «KHUBIK
JKYpIT KeTe aliMac, acllaHMEHEH OTe aiMacy, — JIeT
aneMi OeitHenen TycinaipreHn. Opi OyHaai kynshap
angam KymaiipiH jxa3achiHa JIAWbIK OOJIATBIHBIH €C-
KePTill, «aJAbIHIaFbl KobIiFap, KynaiapH Kypran
Te3iHe», — Jen emkiM KymaiabiH Te3iHeH KyThiaa
aJMalIbl, OPKIM ICTETEeH ici YIIiH JKayarka TapThl-
JATBIHBIH ecke cananbl. «Te3» ce3i Ka3ak TUTiHIC
KHUCBIK arallThl TY3€Ty YIIIH HE TY3y aralliThl HIO
YIIiH KOJIaHBUIATHIH KYPaJJIbIH aTaybl. AybICTIAIIbI
MarbIHa/a T€3 — TAJIKbI, ChIH, aybIPTIAJIbIK ACTCHII
oinmipeni (bonranOaes et al., 1999).

...Omxen con Katimein Keametioi,
Oneence man epmetioi,

by Oynuenin wonazvol.

Kuvlpma moawlz epinmiy
JKaiivin Oinmex Kepex Oyp.

(bepnibaes et al., 2023, 200 6.).

AKpIH Oy mIymMakTa eMipIiH OTKIHIIUITIH,
OINIIMHIH, KaWTapbIMCBHI3/IBIFBIH, Mall MEH JIyHHE
OCBHI IYHHMEE KaJTaThIHBIH €CKEpTIM, aKbIPEeTTI ec-
TEH IIbIFapMaii OigiMre, TaHBIMFa MIAKbIPAIbI.
OMip KaWTBIT KEIMEHTIHI, ChIHAK EKEHIH MEH3EI
«...OTKEH COH KaWTBIN KEJIMEHIi, eJreHre Ma ep-

Meini», — neini. byn anam OanachiHBIH OapIIbIFbI
OJIIMHIH JOMIH TaTaThIHBIH eckepTy. O KaibIHga
Kypanna na «9pbip orcan enimuiy Odomin mama-
ov1y — nen eckepreni(Mo6amymmaes, 2023, 55 6.). Opi
Kabipe agamMra amMalibl manjaa OepeTiHiH, OalIbIK-
TBIH JIYHHEJICH OTKEH aJJaMHBIH apThIHAH €PMEHTI-
HiH Jie eckepreai. byn eckepry xamucre ne «Adam
banacwel oneende yur Hopce apmulHan epin 6apaosl:
Man-myaxi, omoacwl, amanvl. Exeyi Kaiimoin xeme-
0i, an amanvl Kanaovly — aen kenred (Mycnum nOH
On-Xaxokax, 2011). Keliin akbIH TyHHUEHIH II0JIAK,
KBICKAJIBIFBIH €CKepTEe/Ii. SIFHU MbIHA KBICKA FYMBIP-
Jla JKaJFaH JYHUEre anjaHOal, aKbIpETKe Manalbl
amaJ ’acay KepekTirin eckepresi. OmaH cOH aKbH
€peKIlle, CUMBOJHMKAIBIK MaFbIHAFa HE <«OKHBIPMa
TOFBI3 OPIMNTIH, XKalbIH OLIMEK Kepek ayp», — Ie-
I'eH KOJIbl yChiHAABL. JKubIpMa TOFBI3 opin apabd
SIIMOMIHIH 9PINTEep JKUHAFBIHBIH caHbl. Apad omin-
OMIHJIET1 J)KUbIPMa TOFBI3 SPII JKalbIHIA AXMa] aT-
Tubu mereH ranpIM O3iHIH «OI-Mydum ¢u wiMu
9T-TAXYHUA» AereH KiTaOblHaa «hiko opinTepinin
CaHBbI €Il TAIACCHI3 KHUBIPMa TOFBI3...», — JCI alllbIK,
Oasnaaran (Aiiman Pymiou, 2019). Axbia Oy xep-
Jie OLTIM >KOJIBIH DYelli XaT TAaHYMEH, OKyMEH 0oJra-
TBIHBIH MeEH3eHIl. SIFHM aKbIH Oyi Kepie OiumimMre
MIaKBIPBIN, aKUKATKA OKY-OUTIM apKBUIBI JKETyTe
0O0JIaTBIHBIH €CKEPTIIl OTHIP.

...Axvin cypacay azbaccoy,
Konmi xepeen koneoeH.
Kacuem xemmi mopeoen,
Faodindix kemmi bunepoen,
Abwipou kemmi OKiMHEH.
Kativin eneci ac iwnec,
Kabazvin myticen keninteH.
HKanevrz Kyoaii boimaca,

Enoi ymim orcor 032e0en
(bepnaibaes et al., 2023, 200 6.).

AKBIH aKpUI cypay, eMipjae ToxipuOeni TyIiFa-
JaH eHere YWpeHyIiH MaHbI3AbUIBIFBIH Oiaipim,
«...aKBUT cypacaH a30acchlH, KOINTi KOpPreH KoHe-
JeH», — JeN Hacuxar kacayla. Kaszak YFbIMBIH-
Jla «KOIl CYpreHHEH eMec, KOITi KOPreHHEeH cypa»
JIeTeH HAKbUI cO3 0ap. AKBIHHBIH OCBI KYHJIBIIBIK-
Ka IIaKbIPYhl, MCIaMJIarbl «KiMJIe KiM akbuigacca
YTBUIMaMIbD», JEeTeH HaKbUI co3 Oap (OT-TabapaHu,
1985) meren yreimMMmeH yHaecemi. «Kacwer KeTTi
TepelieH, FaailaiK KeTTi OunepieH, aObIpol KeTTi
OKIMHEH» MYHIAa KOFaMJIaFbl OWIIK HeJIepiHe CBIH
aiTeuIBIl OTBIP. Tepe — OYpBIHFBI 3aMaHa Ka3ak
KOFaMBIHIAa YCTEMIIK eTKeH akcyiek (bomranbaen
et al., 1999), onap memieker GacubLIapbl OONFaH.
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An, bu — nay-xamkanra OiTiM aifThII, TOPETIK Ka-
cayIIbl, eJ immHAeri 971 Kassl, py 0ackr emi (boi-
ranOaes et al., 1999). SIruu Ka3ipri Ke3/7eri COT KbI3-
METIiH KYPTi3TeH TYJIFaiap CUSKTHI XaJIbBIK, ITTHICT]
Jay-aaMaiiFa Ka3blIbIK jkacaraH. Kasak TiniHiH ce3-
IITiHAEe OKIM — OWJIen TecTeymli, OacKapyIbl Mem
oepinren (boxranbaes et al., 1999). Kazipri tanna
OKIM — KEPruTKTI OacKapymIbl eKeHi MOiM. AKbIH
JKOFaphlla alTBUIFAH TYJIFAlIapra TOH KacHETTEep
JKOFaJIbIT  0apa KaTKaHbIH, KYHIBUIBIKTAPIbIH
aybICKaHBIH, CEHIM KeTil 0apa »KaTKaHbIH eCKepTe-
ni. byn xepne ominmik, aganablK OWMITIKTEH KETKe-
HiH alTy apKbLJIbl DJICYMETTIK-MOPAJIbIBIK ChIH Oap.
Opi 0oTOACHl IMNHAETI CHIAIACTHIKTBIH KOWBLIBITI
0apa JKaTKaHBIH «KAWbIH €Hecl ac immec, KabarblH
TYHIeH KeJIIHHEH JETeH CO3/ICPMEH OPHEKTEIT KeJl-
Tipred. EHeciHiH ac immeyi e3apa peHill meH cai-
KBIHBIKTBIH CUMBOJIBI 00Jica, KaOaFrblH TYHIeH Ke-
JiH TOPOMECI3MIKTIH, TOKAIMAPIBIKTHIH CHMBOJIBL.
OJeH cOoHBIHAA aKblH AJTagaH YMIT Y3UIMEHTIHIH
oinmipin: «Kanreiz Kynait 6onmaca, eH1i yMIT KOK
O3TCICH», — JeN asKTaiapl. SIFHM KaHjgal KWBIH
JKaraai 0oJjica Ja, )KaKbIH agaMHaH, OMIIKTEH, CaT-
TaH YMIT KeTce Jie, AJutajad YMIT Y3UIMEUTIHIH ec-
Kepreni. AKBIHHBIH Oy cesnepi Kypannarsr «Ania-
HbIY PAKbIMbIHAH KyOep Y30eHOep!» — nereH asTThIH
MarbIiHachIMeH KaObicanbl (Mb6anymnaes, 2023, 354
0.). OJICHHIH COHBIHIA aKbIH AJUIaFa CEHIM apThIIl,
TOYEKEN CTYIIH KEePeK CKCHIH aWThI UCIIaMIIarbl
TEOLICHTPJIIK YFBIMMEH KOPBITHIHIBLIAIBI.

KopbIThIHABI

Onebu mbFapMatapsH TiHA Ma3MyHBIHA TaJl-
Jay Kacay Kas3ak XaJKbIHBIH JiHHU JlyHHETaHBIMBIH
TepeH TYCIHyTe, HiHU TEPMHUHACPIIH KOJIAHBLTYHI
AsICBIHBIH KEHJIIT1H YFBIHYFa JKOJI ala/ibl. AKbIH-Ka-
payJap JiHM HACHXATThI OJICH-IIyMaKTaphl apKbLIbI
HACUXaTTall, XaJbIKThIH JIIHU CayaThlH >KETLUITIpiI
OTBIPFAaHBIH Oaiikayra 0oanbl. Opi Ka3aKsl JYHUE-
TaHBIMMEH IIAPUFAT YFBIMIAPhI THIFBI3 OailIaHbI-
CBITT YIITTBIK-ZIIHU 00sybl Kepinedi. Ocbl apKbIpbI
Ka3ak YJATBIHBIH PYXaHU TYCIHITIHIH aschl JiHIMCH
THIFBI3 OaMIaHBICTHI OOJIFAaHBIH KopeMi3. COHBIMEH

KaTap YJITTBHIK KOJIbI aHBIK KepiHenmi. Ockl opaiina
aKbIH-)KapyJIapAblH MMO03USICHIHIAFbI JIHM HAaCHXaT-
TapblHA TCOJMHTBUCTHKAIIBIK TaJ/Iay jKacay Kasipri
TaHJ1a 6Te MaHBI3/IbI.

Ocobl opaitna Hlopranbait Kanaitynsl e3iHiH
HIbIFApMaJIapbl apKbUIbI TEK ©J1cOU MOA3USHBIH, IIIe-
Oeptirin FaHa eMec, UcjiaM JiHIHEe KaThICThl TAHBIM-
HBIH, MOPAJIBIBIK, HOpMaJIap IbIH TiJ1 apKBUTBI Oepisi-
TeH JIHHU AUCKYPCTBIH KApKbIH YJTICIH KOPCETKEH.
AKpH Oy eJeHIHAEC WCIaM TEePMHUHOJIOTUICHIH
YTBIMJIBI  KOJIJIAHBIN, JIHH-aXJIAKTBIK epexeep-
Il KOPKEM TIUIMEH jKeTKizemni. JKaparymibira JeTeH
CEeHIM, MapbI3, TOYOe, KYHO CHUSKTBI KOHLENTTEP.i
VATTHIK caHara OeifimmereH. COHBIMEH KaTap JTH-
KaJIIK, HOpMaJIap MEH KOFaMJIbIK CBIH alTy/bl JIHH
JIUCKYPCIICH YChIHFAaH. AKBIHHBIH OYJI TYBIH/BICHI
Ka3ak CJiHiH AiHW, YATTBIK JYHHE TaHBIMBIH, MY-
CBUIMAHJIBIK, CEHIMIH aliKpIH OuTmipemi. Mcmam mimi
Ka3ak >KepiHe CEeTi3iHIII FACKIP/IA KEJIill, XaJIbIKThIH
HETI3T1 JiHU YCTaHBIMBIHA aifHAJIFAHBIH, aKbIH-KBI-
paymnapIsIH eneHaepineH e 6imyre 6omazasl. LHlop-
TanOaii KaHailyIpIHBIH Oy TYBIHIBICHI COHBIH Oip
Kyoci 0oJIMaK.
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PAAUKAAMU3ALINS XKEHLL NH:
KA3AXCTAHCKHUWN KENC

AaHHOE NCCAeAOBAHME HAMPABAEHO HA TO, YTOObI MOHSITh MPOLECC PAAMKAAM3ALMM Ka3aXCTAHCKMX
>KEHLLMH, HaXOAMBLLMXCS B 30He BOOpyykeHHoro koHdamkTa B Cupuun n Mpake. PaHee B akapemu-
YeCKMX Kpyrax OCHOBHOE BHMMAHUWE YAEASIAOCb PAAMKAAM3ALMU MY>XUMH-OOEBUKOB, U MCCAEAOBAHUIA
npoLecca paAMKaAM3aLmMm SKEHLLMH He NMPOBOAMAOCH; NMPEACTABASIAACh AWLIb 00LIAsS KapTuMHA 3KCTpe-
MM13Ma B CO3HAHMM >KEHLLUMH M3-32 OTCYTCTBMS NMPSIMOro AOCTYMa MCCAEAOBATEAEN K CAMUM >KEHLLMHAM.
[Nocae nopaxkeHns TepPOPUCTUUECKOM OpraHn3aumnmn «McaamMckoe rocyAapCTBO» MHOTME CTPaHbl Ha-
YaAM BO3BpaLLATb CBOMX IPaXKAaH, B YACTHOCTM, >KEHLLMH M AeTel. ITO MPUBEAO K POCTY HAy4HOro
MHTEepeca K TeMe PaAMKaAM3aLmm >XeHLMH. PaHee OCHOBHOE BHUMaHME B aKaAEMUUECKMX Kpyrax 6bIA0
MOCBALEHO 3KCTPEMM3ALMM CO3HAHUS MY>KUMH-60eBMKOB. TOPa3A0 MEHbLUIE HAMUCAHO O >KEHCKOW
AECTPYKTUBHOCTU. Halle nccaepoBaHue nNpusBaHO BOCMOAHWTL 3TOT npobea. B cTathe npeacTaBae-
Hbl PE3YAbTATbl FTAYOMHHOIO MHTEPBbIO C MPaAKTUKaMKU NMepBOM AUHWMK U penaTpuaHTkamu. [poBeAeHb!
rAYOUHHbIE MHTEPBbIO C >KEHLMHAMM-PENATPUAHTKAMM M DKCMEPTHbIE MHTEPBbLIO CO CMELMAAMCTAMM
TEOAOTamm, NMCUXOAOTaMM, @ TAKXKE PYKOBOAUTEASIMM M PABOTHUKAMM HEMPABUTEAbCTBEHHbIX OpraHu-
3aUMi, yYaCTBYIOWMMK B MPOLIECCE AEPaAMKAAM3ALIMM M pPEeMHTErpaLmm BO3BPaLLEeHHbIX XeHLWMH. Ha
OCHOBE eBPOMNEeNCcKMX akaAeMUUeCKUX paboT U MCCAEAOBaAHUS Ka3axCTaHCKOro OMbiTa PaAMKaAM3aLIMK
>KEHLLMH, BEPHYBLUMXCS U3 30H TEPPOPUCTUUYECKON aKTUBHOCTM, BbIAM OMMCaHbl MHAMBUAYaAbHbIE U
CTPYKTYPHbIE MPUUMHBI pasrKasn3aumn. KoHLEeNTyaAbHbIN BKAAA HALLIEro MCCAEAOBAHMS 3aKAIOYAETCS
B OMPEAEAEHMU CTPYTYPHbIX MPUUMH PAAMKAAM3ALMK XKEHLUMH. ABTOPbI MPEAAAraloT M3MEHUTb CTpa-
TErnio AepaAnkaAmsaLMm, YTO MMeeT NPakTUYECKoe 3Ha4YeHne B MICCAEAOBaHMUMN.

KaroueBble cAoBa: XeHLMHbI B MICAGMCKOM rocyAapcTBe, penaTpuaHTku n3 Crpmm, pasnkamsa-
Lmsi, TEPPOPUCTMUECKME OPraHM3aLMm, AXKMXAAUCTbI

G. Mukhatayeva“, R. Sarsembayev

Al-Farabi Kazakh National University, Almaty, Kazakhstan
“e-mail: gmukhataeva@inbox.ru

The Radicalization of Women: The Kazakhstani Case

This study aims to examine the process of radicalization among women from Kazakhstan who found
themselves in the armed conflict areas in Syria and Iraq. Previously, in academic circles, the main at-
tention was paid to the radicalization of male militants, and studies of the process of radicalization of
women were not carried out; only a general picture of extremism in the minds of women was presented
due to the lack of direct access of researchers to the women themselves. Following the defeat of the
terrorist organization the “Islamic State”, several countries commenced repatriation programs of their
nationals, particularly women and children. This development prompted increased academic scrutiny
of female radicalization, whereas previous studies had primarily focused on the extremist indoctrination
of male combatants when the radicalization of women received significantly less attention. Our study
attempts to bridge this scholarly gap. This article presents findings from in-depth interviews with front-
line practitioners and repatriated women. In-depth interviews were conducted with repatriated women
along with expert interviews with professional theologians, psychologists as well as leaders and staff of
non-governmental organizations engaged in deradicalization and reintegration initiatives. Building upon
European academic literature and analysis of Kazakhstan’s experience with the radicalization of women
repatriated from areas of terrorist operations, individual and structural causes of radicalization have been
outlined. The conceptual contribution of our study is to identify the structural causes of women’s radical-
ization. The authors suggest a change in the strategy of de-radicalization, which is practical in the study.

Keywords: Women in the Islamic State, Repatriated Women from Syria, Radicalization, Terrorist
Organisations, Jihadists
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OHeAAepPAi PAAMKAAAQHABIPY: Ka3aKCTAHADIK, KeiC

byA 3eptTrey Cupust MeH MpakTarbl KapyAbl KAKTbIFbIC aiMarbiHAQ OOAFaH Ka3akKCTaHAbIK, aMeA-
AEPAIH PaAMKAAAAHY YAEPICIH TyCiHAIpyre O6arbiTTaAFaH. bypbiH akaaeMMSAbIK opTaaa 6acTbl Hasap ep
>KaybIHIePAEPAIH CaHaCblH 3KCTpeMmsaumsAayFa 6arblTTaAAbl AQ SMEAAEPAIH PAAMKAAAAHY YPAiCiHe
apHaAfaH 3epTreyAep 6OAMaAbI, TEK SMEAAEP CaHACbIHAAFbI SKCTPEMM3MIHIH, KaATbl KOPIHICi YCbIHbIA-
Abl, OYA 3epTTeyLliAepAiH SMEAAEPAIH ©3AepiHe TiKeAen KOA XKETKi3yiHiH 60AMaybiHa GariAaHbICTbI
6OAABI. «MCAAM MEMAEKETI» TEPPOPUCTIK YMbIMbI XXEHIATEHHEH KEMiH KONnTereH eAAep 63 azamaTtTapbiH,
aTan anTKaHAQ anmeaAep MeH BaranapAbl KanTapa 6actasbl. bya eeaaepAiH paarkaAAaHybl Takbipbl-
ObIHA FbIABIMM KbI3bIFYLLbIAbIKTbIH, apTyblHa 9KeAAl. bi3AiH 3epTTeyiMi3 OYA OAKbIAbIKTbIH OPHbIH TOA-
TbIpyFa apHaAFaH. bByA MakaAaaa aAAbIHFbI KaTapAaFbl MAMaHAAPMEH >KOHE OpaAMaHAAPMEH TepeHAe-
TiAreH cyx6aTTapAblH HOTUXKEAEPi YCbiHbIAFaH. OpaAMaH aiieAAepPMEH TEPEHAETIArEH cyxbaTTap xoHe
TEOAOrTapMeH, MCMXOAOTTAPMEH, COHAQM-aK, OpaAFaH SMEAAEPAI AepasMKaAM3aLMsiAay >KoHe KamTa
WMHTerpaumsiAayMeH anHaAbICaTbiH YKIMETTIK eMeC YMbIMAAPAbIH, KeTeKlliAepi MeH KbI3MeTKepAepi-
MEH capanTamaAblk, cyxbatTap >Kyprisiaai. Eyponaabik akaAEMMSABIK XKYMbICTap >KoHe TeppopPMCTiK
GEeACEHAIAIK alMaKTapblHAH OpaAFaH 8MeAAEPAIH PaAMKaAAAHYbIHA apHAAFaH Ka3akCTaHAbIK, ToXXipm-
GeHi 3epTTey Heri3iHAE PaAMKAAAAHYAbIH >KEKe >KoHe KYPbIAbIMAbBIK, cebenTepi aHblKTaAAbl. bi3aiH
3epTTeYiMI3AIH TY>KbIPbIMAAMAAbIK, YAECI SMEAAEPAIH PaAMKAAAAHYbIHbIH KYPbIABIMABIK, cebenTepiH
aHbIkTay 60AbIN TabbiAaAbl. ABTOPAAP 3epTTEYAE MPaKTMKAABIK, MaHbI3bl 6ap AepaAMKaAM3aLms CTpa-

TErnsiCbiH ©3repTyAil YCbIHaAbI.

Ty#iHAi ce3aep: Vcaam MemaekeTiHAeri aneaaep, CrpUsAaH KEAreH opaAMaHAap, pasnKassaHy,

TEPPOPUCTIK YMbIMAAP, >KMXAALLbIAAD

BBenenue

Cupuiickuil kpusuc, Hayasimiics B 2011 roxy,
1 MIEPEPOCLINH B IPa’KAAHCKYIO BOMHY, IPUBJIEK UH-
Tepec ThICAYN MyCyJIbMaH Mo BceMy MHpYy. B oTuete
HETIPAaBUTEIbCTBEHHON aHATMTUYECKOH OpraHusa-
uu The Soufan Group (SG) 3a 2017 rox yka3biBaeT-
Csl, 4TO Ha TIEPBOM MECTE M0 UMIIOPTY MHOCTPAHHBIX
0OOCBUKOB-TEPPOPUCTOB OKasayiach Poccusi — 3417
YeJI0BEeK y4acTBOBAJIHM B BOCHHBIX KOH(IMKTax B CH-
pun u Mpake Ha CTOpoHE TEPPOPUCTUUECKUX TPYII-
nupoBok. Jlanee cienyer CayaoBckas Apasusi — 3244
pexpytoB, Mopnanust — 3000 6oeBukoB. U3 Tynuca
B 30HY BOOpY)XKEHHOTO KOH(umKTa Bbiexano 3000
yenosek, u3 O@panuun — 1910. U3 teppuropun Len-
TpajdbHOW A3um OBUTO peKpyTHpoBaHO okoyo 5000
0oeBukoB. Hanbosnbliee unciio pekpyToB Gukcupy-
eTcs ¢ Tepputopun Y3oekucrana — 1500 denoBex u
Tamxukuctana — 1300 genosex (Barrett, 2017).

W3 KazaxcTtana ¢ Hadyana BOGHHOTO KOH(IMKTa
no gaHHbiM KomuTtera HalmoHajgbHON O€30mMacHO-
ctu B Cuputo u Upaxk Beiexanu okoso 800 rpaxxnaaH,
13 KOTOpbIX okosio 120 myxunH, 6or1ee 250 xeH-
e ¥ 500 HecoBeplieHHONETHHX feTei (Zakon.kz,
2021). B suBape 2019 roga Kazaxcran navain 3Ba-
Kyalldio CcBOUX rpaxkaaH. B pamkax onepaumii «Ky-
can» u «Pycaday» Obi10 Bo3BparieHo 6omee 700 ue-
JIOBEK, cpenin KoTophix 189 skeHmwH u 522 pebeHka
(Bpewms, 2022).
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Juckyccun B MEXAYHapOJIHON aKaJIeMUYECKON
Cpeie MOCBSILIEHBI BO3pACTAIOLIEH POJIU KEHILUHUH B
TeppOpUCTHUECKUX opraHuzauusax. He mone3yercs
MOJIEPIKKOM CeroHsi HEOPUEHTATUCTCKUM MOAXOI,
3aKPETUIAIONINHA 32 MyCYJIbMaHCKUMU >KEHITUHAMU
craTyc »kepTBbl. HecMoTpst Ha TO, 4TO HcCCenoBa-
TEIU CXOJIATCS BO MHEHUU O BBIMOJTHEHUH KCHIIH-
HaMH poilell «keH coimar Xamudaray, «Marepei
OyAylIMX JHKUXATUCTOBY», TAKKE €CTh CBUJICTECIb-
CTBa O 3aHATHH >KCHINIWHAMH OHJIAHH-BEPOOBKOM,
Y4acTHUU B OXpaHe MOpsAKa B ®KEHCKOH cetu Mcmam-
ckoe rocymapctBo (manee UI'). Cpeau Bo3BpateH-
HBIX Ka3aXCTaHOK 19 u3 HUX OKa3aluch MpHUBICUE-
HBI K YTOJIOBHOW OTBETCTBEHHOCTH 3a BEpOOBKY H
MPUYACTHOCTD K JI€ATENBHOCTH TEPPOPUCTUUECKON
rpymmsl (Kazakhstan Today, 2021).

O06ocHOBaHHE Bblﬁopa TE€MbI UCCJICAOBaAHUSA,
e U 3a1a91

Tema paaukaiv3aluy KEHIIUH HEI0CTATOYHO
n3ydeHa. B 3amamHbIX WCCICTOBAHUSX TPHUBOIUT-
csl 001Iasi KapTUHA YKCTPEMU3ALUN CO3HAHUS KCH-
IITUH, 9TO CBSI3aHO C OTCYTCTBHEM JIOCTYTIA YICHBIX
HETMOCPEJICTBEHHO K CaMHM KCHIUHAM, MOCKOJb-
ky EBpoma He Bo3Bpamanga CBOMX TpaKaaH U3 30H
TEPPOPUCTHYUCSCKON aKkTUBHOCTU. VccnemoBaHus
VUICHBIX OMHUPAIOTCS B OCHOBHOM Ha BTOpPHUYHBIC
WCTOYHWKH: aKKayHThI JKCHIIMH-BEPOOBIIHUIl B CO-
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UAIBHBIX CETAX, Mponaranaucrckue uzganus UI'.
OTCyTCTBHE TMOHMMAaHUS MOTHBOB, MPUBOISAIINX
JKEHIIMH B TEPPOPUCTHYECKHE OpraHM3allud, He
MO3BOJISIET pa3paboTaTh TAKTUKK BMEIIATENHCTBA B
MIPOLIECC PETUTHO3HON pajiuKaIn3aluH.

Wccnenosareny, n3yyaBiye paguKaan3aiiio B
LenTpansHoit A3zun u Kazaxcrane, paccmarpuBaiu
nmpobsieMy CKBO3b TPU3MY PEIUTHO3HOW Oe3rpa-
MOTHOCTH, HHM3KOTO MAaTE€pHAIBLHOIO MOJIOKEHMUS,
MOMCKA UIEHTUIHOCTH, YTO OCTABHIJIO HEU3yUYEeHHOU
npo0JIeMy CTPYKTYPHOTO JAaBJICHUSI.

Pamukamm3amust  KEHIIMH — TOAPOOHO  pac-
CMOTpeHa B padoTax 3amaJHbIX HcclenoBaTeneit
M. baym, H. Jlaxyn, Y. Bunrep, . Maprosus,
9.M.Contman, M. Cmur, P. Mup3sa. Uccnenosanus
3amajHbIX YYeHBIX MPEACTaBUIN TOJBKO OOIIYIO
KapTUHY PaJUKaIM3alMK KEHIIUH. JTO CBSI3aHO C
TEM, YTO B HUX HCIIOJIb30BaJINCh BTOPUYHBIE HCTOY-
HUKU: COLMANIBHBIE CETH, )KyPHAINCTCKHE MaTepHa-
nbl, iponaranauctckue uzganus WI'. Kpome Toro,
COBPEMEHHBIE HCCIIEIOBaHUA O >KEHCKOM Teppo-
pU3Me OMHMPAIOTCS Ha HEOPUEHTAINCTCKUE TEOPHH,
OTCI0JIa MaTpuapxaTHash HMHTEPIpETalus ydacTus
KEHIIUH B paJuKalbHOM TpoekTe «lcmamckoe ro-
CyIapcTBO», c(hOKYyCHPOBAHHOCTh Ha JIMYHBIX MO-
THUBaxX paJNKaN3allii C UCKIIOYCHUEM MOJIUTHYE-
cKoro xonrtekcra. Kpome Toro, paboThl 3amagHbIX
rccienoBareseii choKyCHupoBaHbl Ha TIpodIeMe pa-
JTUKaIU3alK €BPONEHCKUX KEHIIUH, YTO C yYETOM
WHOTO KYJBTYPHOTO W TOJUTHYECKOTO KOHTEKCTa
HE M03BOJISIET IPUMEHUTh UX K CUTYalluu C pajuKa-
JIM3alMeNd Ka3aXCTAHCKUX JKEHIIUH.

B cBoro ouepenp, kazaxcTaHCKHE UCCIIEOBaTE-
mu E. Kapun, 1O. Illanoan, M. bekmaranberosa
Ha OCHOBE TTTyOMHHBIX MHTEPBBIO ¢ OoJjiee 4eM cTa
KEHITUHAMH, a TaK)Ke yJacCTBYIOIIUMH B TIPOTPaM-
Me JepaAuKalu3alud TeOJOraMH M IICHUXOJIOraMHu
YCTaHOBWIIH, YTO IPUYUHAMH PAJAUKATU3AINN MOT-
JIM CTaTh UX UAEOJIOTMYECKUE TPEACTABICHHUS, pe-
JIMTMO3HAasi HETPaMOTHOCTh, HU3KHUI MaTepuanbHbIN
CTaryc, CTpeMJICHUE NPEBPATUTH ce0sl B PEITUTHO3-
HBIN CYOBEKT. YKa3aHHBIC HHTEPBBIO C BO3BPAIICH-
HBIMH JKEHIIMHAMHU MPOBOJMINCH B TIEPBBIE MeECS-
Il UX HaXOXKJCHHS B PEaOMIINTAIIHIOHHOM IIEHTpE
B TopoJie AKTay, Korja He ObUIM HayaTbl padoThI 1O
JIepauKaIu3alid U PEeUHTETrpaluy. BrISBICHHbIC
0COOEHHOCTH HE MO3BOJISIIOT OLICHUTHh Ka3axCTaH-
CKYIO TPOTPaMMy JepaJiKaIN3alii U PeCOIHaH-
3allM1 KEHIIUH B ITOJIHOM Mepe.

Teopust HHTEPCEKIIMOHAFHOCTH, TPUMEHIeMast
B HallleM MCCIIE0BaHUH, TI03BOJISICT OOBSICHUTH MO-
TUBBI PAJNKAIN3aINH )KSHITHH B KOHTEKCTE CTPYK-
TYpPHBIX TpOOJIeM, YTO, B CBOIO ouepeib, TpeOyer

IepecMoTpa JIepaJuKaIu3allMOHHON TPOTPaMMBI,
c(hOKyCHPOBAHHON Ha TCOJIOTHUYECKOM TIepeyOeiK-
JICHUH.

Lens mpenmaraemMoro HCCIEIOBaHHUA — Ha OC-
HOBE TIYOMHHBIX MHTEPBBIO C peNaTpUaHTKaMHU U
MPaKTHUKaMH TIEPBOI JWHWUHU (TEOJOTaMH, TCHUXO-
JoramMH, COTPYAHMKAMH HENpPaBUTEIbCTBEHHBIX
OpraHM3anyii) W3YYNUTh TPUYMHBI PaTUKATA3ANNAN
Ka3axCTaHCKUX JkeHIIWH. [lyTn pagukanuzanuu B
NI" onucheIBarOTCs U3-3a XapaKTepa UCCIEI0BAHUS,
MIPOBOAMMOTO aBTOPAaMH, U COCPETOTOYEHHOCTH Ha
3TOU TeMe.

B pabote mcnonb3yeTcss TEOpUsT MHTEPCEKLH-
OHAJIbHOCTH, IpU3BaHHAs BOCIIOJIHHUTH Hpo6em,1 B
M3y4YeHHUHU paJuKanu3aluy xKeHiuH B Kazaxcrane.

ABTOpI)I mnmpeamnojiararoT, 4T0 MPOBEACHHOC NMHU
HCCIIEIOBAaHNE IO3BOJMT BOCIHOJHUTH MpOOEnbl B
U3YUYCHUU MOTHBOB JKEHCKOU pagukajin3anun u
BHECYT SICHOCTb B BOIIPOCHI MPOPHUIAKTHKH PEITUTH-
O3HOTO paJKaJIN3Ma ¥ IepainKaIu3aIliy )KEeHIIIH,
BO3BpAIIEHHBIX M3 30H TEPPOPUCTUUECKON AKTHB-
HOCTH.

Hayqﬂaﬂ METOA0JIOTHUSA UCCJICJ0BAHUA

WccnenoBanne ommpanoch Ha 3HAHUS MPaK-
TUKOB TIEPBOM JHMHUHU (CIELHUATIMCTBI, HETIOCPEA-
CTBEHHO paboTaromIue ¢ JINIAaMHu U3 TPYIIIBI PHCKa,
OCBEJIOMJICHHBIE O TMPHU3HAKax paJuKaInu3aluH,
yMEIOIIre HATaTUTh KOHTAKT C YEJIOBEKOM, TIOJ/Iep-
JKUBaTh TIO3UTUBHBIE OTHOIIEHHS, B Ka3aXCTaHCKOM
IIporpaMMe ATO TEOJIOTH M TICHXOJIOTH), a TAaKXKe Ha
HappaTUBBI PEAaTPHUAHTOK.

KauecTBennoe wuccnenoBaHne OBIIO TPOBETE-
HO B ropojaax AktobOe, XKeskasran, CarnaeB, Ka-
paranma, a Takke AJMATHHCKOW oOyiactu (ropon
Kackenen, mocenok Y3blHaraim), Tae MpOKHBAIN
BEpHYBIIHeCs KeHIUHBL. | opona AkTobe, Keskaz-
raH, CarnaeB ObUTH BBIOpaHBI BCIEICTBHE BbIE3/a
13 3THX PErHOHOB HAMOOJNBIIETO YHCIIA TPAKIaH B
30Hy TeppopucTudeckux naercTBuil. Ilomy cTpyk-
TypUPOBaHHBIE HMHTEPBBIO MCIIONB30BATUCH IS
Oecenpl ¢ pernaTpuaHTKaMHU M CIICLHAIMCTaMH, pa-
OoTaromyMH ¢ HUIMH M UX CeMbsIMH. B opranmsa-
LMW MCCIIEI0BaHMsI COJIEHCTBUE OKa3bIBAJIN YIIPaB-
JIEHUsI 10 JieJiaM peJuruil Ha mectax. B mepuon
2022-2023 rr. Ob1J10 TIpOBeaeHO 21 riryOuHHOE UH-
TEPBBIO C KEHITUHAMH-PETaTpuanTKaMu u 13 aKc-
MEPTHBIX MHTEPBBIO CO CIIEHUAINCTAMH TEOJIOTaMH,
MICUXOJIOTaMH, a TaKXe PYKOBOAWTEISIMH W CO-
TPYAHUKAMH HETIPaBUTEIbCTBEHHBIX OPraHU3aLM,
YYacCTBYIOIIMMH B TIPOIIECCE JIepaTuKaTH3aIH BO3-
BpAILCHHBIX JKCHIIMH.
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Bo BpeMsi MHTEpBBIO MPUMEHSIICS METOJ aK-
TUBHOTO HETPEAB3SITOTO CIYIIAHUS, II0 THUITY OHO-
rpaduIecKoro UHTEPBBIO, C BO3MOXKHOCTBIO HE 3a-
TparuBaTh TEMBI, KOTOPHIC MOTYT CTATh TPUTTEPAMHU
TpaBM.

Bo3Hukany CiI0XHOCTH, CBS3aHHBIC C HEXKeEna-
HUEM KCHIIMH y4acTBOBAThb B OMNPOCaX, MOCKOIb-
Ky paHee OHM JlaBaJli HMHTEPBBIO KypHAJIHCTaM.
Torma nyonukanuu B CMU BeI3Banu B o0II€CTBE
HETAaTUBHYIO PEAKITHIO0 M YCIOXHWIA OTHOIICHUS
penaTpuaHToOK ¢ POJACTBEHHUKaMH. B uacTHOCTH,
OCYXKICHHUIO TIOJIBEPIINCH TMPU3HAHUS KEHIIUH O
BBIHY)KJICHHOM HEOJHOKPATHOM 3aMy>KECTBE Ha
TEPPUTOPUM TaK HaszbiBaeMoro MciaaMckoro ro-
cynapctBa (Nur.kz, 2019). Takxe, cymecTBoBa-
I OTPAaHWYEHUS, CBSI3aHHBIE C HEBO3MOXKHOCTHIO
ONPOCUTH BCEX BO3BPALICHHBIX >KCHIIUH, CIIHUCKHU
penaTpuaHTOK MPEIOCTABIIIUCH TOCYIaPCTBEHHbBI-
MU OpraHaMHU.

MoTuBbl paavMKaJIu3alui U POJIM KeHIIUH B
Hcaamckom rocyaapcree

O panukanu3aIy BEpYyIOINX KEHIITUH B Ka3ax-
CTaHCKOW W 3apyOe)KHOW aKaJeMHUYECKOW JUTepa-
Type uMeeTcs KpaiitHe ckyaHas nHopmanus. bosee
o ApoOHO POk )KEHIIKH B McimaMcKoM rocyaapcTse
packpbITa B eBponeickux uccienoanusax. Corac-
Ho aaHHbIM The Soufan Group (SG) mHauboublnee
YUCIIO KEHILMH Bblexaso u3 @panuuu, ['epmannu u
Benmukoopuranuu (Barrett, 2017). MoTuBbI BbIe3/1a
JKEHIIIWH TPEICTaBISIIOT CO00M COYeTaHNEe PEeNUTH-
O3HBIX, UJICOJOTHUECKUX, MTOJTUTHICCKAX W JIUIHBIX
npuuuH (Peresin, 2015).

Kananckuii npodeccop Mua biaym o6obmiaer
JIMYHOCTHBIE TMOKA3aTeN BOBJICUCHHS >KCHIIUH B
TEPPOPU3M: MECTh, HCKYIUICHHE, OTHOLICHUSI, yBa-
eHne. MecTb 3a cMepTh OJIM3KOro 4iIeHAa CeMbH
MOXKET CTaTh (DaKTOPOM BOBIICUYCHHUS JKCHIIUH B
MOJIMTHYECKOEe Hacuine. MydeHHYEeCTBO SIBISETCA
MIPHUBJICKATEIPHBIM BapHAHTOM TOCJIC HE3aKOHHBIX
OTHOIIEHUH (BKIIOYast KPOBOCMECHTEIBHBIE OT-
HOIIIGHUS C YICHAMH CEMBbH) WM JUII OYHIICHHS
HCTOPUH CEMBH M3-32 KAKOTO-TO JPYTOTO CKaH[a-
na. Ecnu sKeHIHBI CKPBIBAIOT TIOCTHIHYIO TaliHY,
OHH MOTYT YyBCTBOBATh, YTO COBEPIIAIOT ATOT II0-
CTYIIOK BO UMs bora, MydeHHUYecKass CMEPTh JKCH-
IIMHBI CTHPAET BCE €€ I'PEXU U CTUTMAaThl. bpaunbie
OTHOULICHUS C JDKUXAIUCTOM TaKKe MOTYT COZeH-
CTBOBATh YYaCTHIO )KEHIIMHBI B HACUIINHU. BmecTe ¢
TEM, aKT My4YEHUYECTBa MOXKET CJIeJIaTh U3BECTHOM
JKCHIIMHY, YeTO TP KU3HH CIIOKHO TIOOUTHCS B TIa-
TpuapxaiabHoM obriectse (Bloom, 2011).
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AMepukaHckuil uccnenosarens Hemnmm  Jla-
Xyl, W3y4YUB OQHIHAIbHBIE OHJIANH-KYPHAIBI
UI' — «Anp-Haba», «labux», «Pymus» n «/ap
anb-Mciam», IpuxoauT K BeIBOY, uTo VI KOHTpO-
JUPYET MOBCETHEBHYIO KHU3Hb KEHIIUH Ha MUKpO-
YpOBHE, U MY)KYHHBI, B KOHEYHOM CYETe, HECyT
OTBETCTBEHHOCTH 3a *KEHIUH. bosee Toro, oHa yT-
BEPIXKJIAET, YTO )KEHCKHE POJIH OTPAaHUUYEHBI POIISIMH
JKeHbl, MaTepH. JKypHasbl MOOLIPSIOT KEHIUH Ha-
XOJIUTh MYXKEHW 11 CBOMX JIOUEpEid, a BIIOB — BCTY-
naTh B OBTOPHBIN Opak ¢ 6oesukamu UI" (Lahoud,
2018). HccnenoBatenu Teppopmsma Yapiam Bun-
Tep u JleBopa MaproiuH NOATBEPXKIAIOT CTpa-
TETMYECKUH XapakTep TPHUBICUCHHS KCHIIUH B
NI — ’eHpl, B HEKOTOPBIX CIy4asix paObIHU-E3UIKN
JTOJKHBI OBLITH CITY>KUTH JUTSI IPUBJICUEHUS U YACP-
JKaHUs My XunH-00eBrKOB (Winter, 2017).

Bwmecrte ¢ Tem, xeHnmHaM B «Xanudatey mpH-
MUCHIBAIOTCS M OoJiee akTHBHBIE posin. Hecmotps
Ha OTCYTCTBHE JIOKa3aTEIbCTB y4acTHs JKEHIIWUH B
0oeBbix aAeciictBusx MI', uMmerorcs cooOmieHust 00
UX paboTe B KCHCKOHM TOJHUINHU, cOOpe pa3BeIbl-
BaTENbHBIX JJAHHBIX, TIOATOTOBKE K BOEHHBIM OIle-
parysiM WM, BO3MOYKHO, K HamaJeH!usIM CMEPTHHII.
AKTUBHBIC OHJIAHH-BEPOOBIIMLBI MOOLIPSIOT TO-
TEHIIMATbHBIX HOBOOPAHIIEB (PKEHINNH) MEPEXOTUTh
B Mcnamckoe rocyjapcTBO MIJIM COBEPIIATH TEPAKTHI
BHyTpH ctpansl (Bloom, 2020).

Pan y4eHBIX KpUTHYHO OTHOCHUTCS K HappaTH-
BaM O JIMYHBIX MOTHBAX PaJUKAIM3AINN KESHIIUH,
TakK, 10 MHEHHIO ITOCTKOJIOHHAJIBHOTO UCCIIEI0BATe-
nst Jxynmuu Pamkan momoOHBIN MOAX0 ] OTpaHUIH-
BaeT MHTEPIPETAIMI0 MOTHUBALMI KEHIINH B KOH-
TEeKCTe MaTpUapXaldbHBIX CTAHAAPTOB, HCKIIOYAs
nonutruaeckuii KoHtekct (Rajan, 2012).

HccnenoBarenn jKeHCKOTO paguKain3mMa DpHH
Mapu Contman u Menann CMut Hanbonee ycToi-
YUBBIM BBITATKUBAIONIUM (DaKTOPOM HAa3BIBAIOT
YyBCTBO M30JISIIMU MYCYJIbMaH B 3alagHoOM oO1ie-
CTBE, TIPOWCTEKAIONMIEM M3 OTCYTCTBHS YYyBCTBa
MIPUHAJUIEAKHOCTH K 3anajHoON KynbType. Torna kak
OCHOBHBIMHU TIPUTATUBAIOIINME (PAKTOPaMH B pasui-
KaJIM3al1H JKEHIINH, TI0 MHEHHUIO YUEHBIX, SIBIISIFOT-
Csl: MICATMCTUYECKHE e PETUTHO3HOTO JI0NTa U
MOCTPOCHUS yTOMMNYECKOT0 rocy 1apcTBa-xanudara;
WACHTUYHOCTH, MPHHAJICKHOCTh M CECTPUHCTBO;
poMaHTHu3anus omneita. (Saltman, 2015).

OnuceiBass OMBIT PaJAUKATU3ANNN KaHAJCKUX
JKeHIMH, Pabust Mup3a B KauecTBe NPUTITUBAIO-
mero (hakTopa yKa3bplBaeT camaUTCKO-IKUXaIUCT-
CKYIO HJIEOJIOTHIO, KOTOpasl 3arojHAET IyCTOTY,
BO3ZHHUKIIYIO HW3-32 HECOBMECTHMOCTH 3ara/HOH
W UCIAMCKOH KynbTypbl. OOemanue 4ucToro Hc-
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JIAMCKOTO OOIIECTBa, JUIIEHHOTO T'PEXOBHBIX CO-
0J1a3HOB, BOCIIPUHUMAETCS KaK IEHHOCTh. Bo3MOXK-
HOCTh OBITH YacThIO YETO-TO OOJIBIIECTO, YEM TbI
cam, U CTaTh BaKHBIM U1 YMMBI (TJI00aI5HOTO MYy-
CYJBMaHCKOTO COOOIIECTBA) paccMaTpUBAETCsT KaK
npennasHadyenne (Mirza, 2018).

BrrTankuBarommM GakTopoM A Ka3axcTaH-
CKHX BEpYIOIINX, BEPOSATHO, CTaja PEIUTHO3HAs
HeTepnuMocTh. O0pa3 MPaKTUKYIOIIEro BepyIoLie-
TO0 BOCIPHHUMAJICA OOIIECTBOM KaK yrpo3a CBET-
CKHUM IIeHHOCTSIM. K co’kaneHuro, npakTUKYIOIIHe
BEPYIOIHE OKa3alIncCh B (POKyCE «CTEPEOTHUITHOTO
CLICHAPHsl OPUEHTATUCTCKON AeMoHm3auum» (Tno-
cranoBa 2020: 179). BeposiTHO, HETIPUATHIO BEPY-
IOLIEro coo0IIecTBa CIOCOOCTBOBANIA 3ama Hast c-
TepHsi, pacCMaTpPUBAIONIAs WCIaM B COOTBETCTBHUH
CO «CTaHJApPTHBIM Y3KHUM pENepTyapoM CTepeo-
turioB» (Tmoctanosa 2020: 179) kak TeppopusM,
yrposy. B cBoeii nccnenoBarenbckoit padore mpo-
(heccop aHTPOTIOIOTHH ¥ TEHJEPHBIX NCCIIEIOBAaHUN
Komym6wuiickoro ynusepcutera Jlmna AOy Jlyxon
KPUTHKYET KyJIbTYPAJIUCTCKUI IOAXOJ, MPOTHUBO-
MOCTABIISIOMINA MYCYJIbMaHCKHI MUP 3allaTHOMY U
MO3UIMOHUPYIOMNNA MYyCyJIbMaH Kak caMylo TOMO-
TeHU3UPOBAHHYIO, OCOOYI0 M YIPOXKAIOUIYIO0 KYJIb-
Typy, OT KOTOPOH HY)XHO «CIacaTb» MyCyJbMaH-
ckux xeHmuH (Abu-Lughod, 2013).

«HoBeie mycynpmane» (TepmuH wncmons3yeT-
Cs Ka3aXCTaHCKHUM COLMOJIOTOM pPEJNTHH AJMON
CynranranueBoid B MoHorpaduu «Bo3Bpamienne
uciama» B Kaszaxcran) B Kazaxcrtane ucmbITbIBa-
0T KpW3HC HJIEHTHYHOCTH, 00yCIIOBIEHHBIA HECO-
BMECTHUMOCTBIO CBETCKUX M UCIAMCKHX LEHHOCTEH.
PenaTpnaHTKé B HHTEPBBIO PACcCKa3bIBAIIM O CBOEM
OMbITe TMYyOJUYHONW HETEPHUMOCTH, CBSI3aHHOW C
BHEIIHUM BHJIOM. BOJIBIIMHCTBO y9aCTHUI-MYCYITh-
MaHOK HPEANOYUTAIN HOCUTH XUIKa0, MOCKOIbKY
MCIaMcKas oJiexk/ia Oblila I0Ka3aTeIbCTBOM UX T10-
KIIOHEeHus Asuaxy. BHemHee mnposBieHue peiu-
THO3HOCTH OKPY’KAIOIIMMH BOCIPHHUMAIOCH KaK
panukanbHoe moBeneHue. OTCyTCTBHE OOLIECTBEH-
HOTO MPHU3HAHMA CTATyca MPAKTHKYIOMUX MYCYIlb-
MaHOK IPHUBEIIO K UX MaprUHAIN3ALHH.

CoBpeMeHHBIE HCCIIEIOBAHUS O KEHCKOM Tep-
popU3Me ONMpArOTCsl Ha HEOPHEHTAIHCTCKUE Te-
OpWH, OTCIOJ]a TaTpuapxaTHas WHTEPIPeTaNus
yYacTHsl JKEHIIMH B paauKaIbHOM mpoekre «lc-
JamMckoe rocynapctBo». Kpome Ttoro, B oOmie-
CTBEHHO-TIOJIUTUYECKOM JIUCKypCe IKCIUTyaTHpy-
eTCsl HappaTUB, BUKTUMHU3UPYIOIIHIA BhIEXaBIINX B
Cuputo kazaxcraHok. Henb3st oTka3aTts B mpaBoTe
Ka3axCTaHCKOMY aHTponoJiory Annme bruceHoBoid,
KOTOpasi MUIIET: «XOTs YK€ U HET MOHATHS <OKCH-

mmHel BocTokay, ero, xazanoch Obl, YCHENIHO Je-
KOHCTPYHPOBAJIM, HO TIPOJIOJIKAET CYIIECTBOBATH
KEHIIMHA-CyOanTepH, KOTOPYIO HA0 «CHacaThy U3
THUCKOB TPaJUIIMOHHOTO OOIIECTBA U MaTprapxaray
(bucenosa, 2023: 440).

Kazaxcranckue mccnempoBarenu lOmus 1larmo-
Ban U Majunna bexkmaranOeToBa mpeaararT H3-
y4aTh (haKTOpbl ¥ MOTHBBI BBIE3/Ia JKEHIIMH 4Yepe3
NpU3My KEHCKOM areHTHOCTH. Bepyromue sxeH-
IIMHBI CTaBWJIM CBOEH IIETbIO IMpEBpaIleHne ceds
B TMOAJIMHHO penuruo3Horo cyowekra (Lanosan &
bexmaran6erosa, 2021). PeconnenTku pacckasa-
JIM, YTO MPHILUIMA B PEJIUTHIO JI0 3aMy>KeCcTBa, 0ojee
TOT0, UM TIPHUIIIIOCH OTCTAMBATh MTPABO HA HOIIICHHE
xupKaba mepes poacTBeHHUKaMu. HekoTopeie pe-
MaTpUaHTKX BhIEXalld Ha Tepputopuio Cupuu ca-
MOCTOSATENBHO, 0€3 COMPOBOXKACHUS CyNpyra WiIn
POIICTBEHHHUKA-MY KUYNHBI.

Bo BpeMs MHTEpPBBIO TOJBKO OAHA KEHIUHA
pacckazaia 0 TOM, 4TO CyNnpyr oOMaHy’ ee, Koraa
roBopuit 00 otaeixe B Typuuu. U3 Typuun, manta-
JKUPYS €€ JeTbMHU, OH BhIBE3 ceMbio B CHpHIO.

CrnenoBaTenbHO, HE BCE BEPYIOLIUE KEHIIUHBI
OBLTH JKEepTBaAMHU, 0OMaHOM BBIBE3EHHBIMH W3 CTpa-
HbI. Y OOJIBIIMHCTBA U3 HUX OBLIO MPaBO BBIOODA.

Jlumenune penaTpuaHTOK CyOBEKTHOCTH, OTKa3
UM B IIPaBE rojioca U HEMPUHATHE WX MHAKOBOCTH
CKOpee BCero MpHUBEIyT K COXPaHEHHUIO UX MPOTECT-
HOTO TOTEHIMaa, KOTOPBIM, B HACTOSIEE BpEeMs
HaxOJIUTCS B JJATCHTHOH (haze.

CoBeTckasi aHTUPEIUTHO3HAas KaMIIaHUs TIPUBe-
Ja K ToMy, 4To uciaMm B Kazaxcrane u B 1enom, B
HenTpansHoi A3uH, oKazajics OTpe3aH OT MyCYJlb-
MaHCKOTO MHpa, OBIT JIOKATW30BaH M OTOXKIECT-
BISUICS ¢ OObIYassMu U Tpanunueii. [lossuiock mo-
HATHE «HAPOIHBIIN WIH «OBITOBOI HcIaM (Xamw,
2010). BpITh MyCyTbEMaHHHOM O3HAYaJlo )KUTh B CO-
[JIACHHU C ONpPEEIIEHHBIMA MECTHBIMA HOPMaMHU H
00BbIUasiMu, a HE CJIEIOBATh OTPAaHUYCHUSM, CAaHKITH-
OHMPOBaHHBIM penuruei. [Iponecc peuciamMuszanuu
B IOCTCOBETCKUX FOCYAApPCTBaX BHEC CBOM KOPPEK-
TUBBI B PEIMTHO3HYIO TIPAKTHKY.

Comnmonor penurun Anma CyntaHranieBa, pac-
KpbIBasi (JEHOMEH «HOBBIX MYCYJIbMaH», MUMIET O
TOM, 4TO JUISl HUX MPUHAJUICKHOCTh K TI00aIEHOM
MYyCYJIbMAaHCKOH OOIIMHE BBIIIE, YeM MPHHAIIICK-
HOCTh K CBOCH STHUYECKOM WJIM HalUUOHAIbHOU
rpynme. M mpuxon B uciaaM — 3TO pe3yibTaT 0Co3-
HAHHOTO JU4YHOTO BBIOOpa (Cynranranuesa, 2015).

OnuBee Pya conmmapen ¢ mo3unuei kazaxcTan-
CKOTO HCCIIEZIOBATEINS O BBIXOJE COBPEMEHHOTO HC-
JaMa 3a paMKH TMOHUMaHHS TOTO, YTO JIOCTaTOYHO
ponuThCcs MycynbMaHHHOM. Ilo MHeHHI0 y4eHo-
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ro, YepThl PEIUTHO3HOCTH BKIIOYAIOT KPHU3HC CO-
[UATFHOTO aBTOPUTETA PEIUTUH, Pa3beJANHEHHE
PEUTHUO3HBIX M KYJIBTYpHBIX MATTEPHOB, KOHCTH-
TYWPOBaHHE PEIUTHO3HBIX OONIMH HAa OCHOBE WH-
JUBHIYaJIbHOTO CaMOOTpeesieH sl «ce0si Kak Be-
PYIOIIETO», CTPEMIICHHE BEPHYTHCS K HMCTHHHBIM
PEUTHO3HBIM TOKTPUHAM. MHAMBHyanu3anus pe-
JIUTHO3HOCTH TPEIONIaraeT JI0Ka3aTeilbCTBO CBOCH
BEpbI, €€ AEMOHCTPALMIO, B TOM YHCIIE, Yepe3 cie-
JIOBaHHE PEITUTHO3HBIM PUTYyallaM, BHEITHUM OOJIH-
koM (Pya, 2018).

O0pa3 KU3HU «HOBBIX MYCYJIBMaHy, 3aKITI0Ya-
IOLIUICS B IEMOHCTPUPOBAHUN CBOCH PEITUTHO3HO-
CTH, CTaJl BBI3OBOM CBETCKOMY obmiecTBy. KoHTpo-
JMpPYIOLIHE 00pa3bl BEPYIOMIMX KEHIHH JCHCTBYIOT
KaK MEXaHU3MbI CO3/IaHUSI HHAKOBOCTH M CYOOp/IH-
HAIMY 110 MPU3HAKAM PETUTHO3HOM UIEHTHYHOCTH
W reHyepa. Bepyrompe okazanich B POCTPaHCTBE
COLMaNbHOro UCKIoueHus. [lpu 3tom, Hambosee
YSI3BUMBIMH B COIIMATIBHOM M KOHOMHYECKOM OT-
HOIICHUH CTaJIM )KEHIIMHBI. Ha MOMEHT BbIe3a Ka-
3axXCTaHCKMX ceMeil B CHUpHIO B CTpaHe CyIIeCTBO-
BaJ O(MIMATBHBIN 3alpeT Ha HOILICHUE XUKaba B
yUeOHBIX 3aBEJICHHSIX, MYCYJIBMaHOK B XHJDKabax
HE MPUHUMANU Ha paboTy B rOCYJapCTBEHHBIE Op-
TaHbI.

B ocHOBe Takoro OTHOLIEHHMS K TPAKTHKYIOLINM
BEPYIOIIUM JIEXKUT TMOJIXOJA, CBOWUCTBEHHBIA ISt
UACOJIOTHH COBETCKOTO IEpUoja, KOrJda peJIUTHhs
CUMTANIACh TIEPESIKUTKOM IPOIILIOTO, JECTPYKTHB-
HbIM siBieHHEM. O BOCIIPOM3BOJICTBE COBETCKOI'O
JICKypca TOBOPHUT TOT (PakT, UTO PEJUTUS HAXO-
JUTCS TIOJ] TOCYIaPCTBEHHBIM KOHTPOJIEM, U UM KE
WHUIMUPOBAH «TPABUIILHBIA M «HETPaBHILHBIN
ucinam. Kpome Toro, Ha HEKOTOpbIE PETUTHO3ZHBIC
TEUEHHs HaBElIaH SIPJIBIK CPEHEBEKOBOTO (yH/a-
MeHTaIu3Ma. Toraa Kak ncciieioBaTeilb COBPEMEH-
Horo ucnama OnuBse Pya roBoput o HeodyH1aMeH-
TaJIM3ME M Ha3bIBACT MPOMCXOSIINE MPOIECCH B
ncname monepHocteio (Pya, 2018).

Briexasmue Ha Tepputopuio CUpHH Ka3axcTaH-
bl aCCOIMHPOBAIN Ce0sl C TI00ATM3NPOBAHHON
HCJIAMCKON yMMOM. VX BbIe3] B LIEHTpalbHOA3UAT-
CKOM aKaJIeMUYeCKOM JIUCKypce ObUI oXapakTepu-
30BaH «CEMEMHBIM JHKHXaIOM» U OOBSICHAJICS Ma-
TpUapXaJbHBIM YCTPOUCTBOM CEMbH, 0€3yCIOBHBIM
nogunHenneM cynpyry (Lamosan, 2011, Soliev,
2021). Hoa Takep kopHH TeppopHu3Ma BUIUT B He-
ONMaronpuATHBIX COLMAILHO-DKOHOMHUYECKUX YC-
JIOBUSIX, CTPYKTYPHBIX TpoOJieMax B KOHKPETHBIX
peruonax Llentpansnoii Azum (Tucker, 2019). Psn
HCCIIeIOBaTeNIel CUUTACT, YTO BbIE3]] MHOCTPAHHBIX
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00eBUKOB, B ToM uucie u3 lleHTpanpHOl A3uu, u
npucoenuHenne K McmaMckoMy ToCyaapCcTBY UMET
UJICONOTHYECKYFO mooruieky (Mironova, 2019, Ka-
puH, 2020).

C TOYKM 3peHUs CaMOUICHTU(DUKAIINY, MYCYITh-
MaHCKHE€ >KEHUIMHBI, pucoeauHuBiecs k UI' u
nepeexapive B «Xanugar», Ha3bIBAIOT ceOs My-
XaJDKUpaT (COBEPIIMBIIAS XUKPY) MO aHAIOTHH C
nocnenoBatensiMu [Ilpopoka Myxammana, nepece-
JIUBIIMMUCSA BMECTE C HUM U3 si3bluecKkoi MeKkku B
Menuny. OqHuM U3 TPUTTEPOB AJIS BbIE3[a Kazax-
CTaHIIEB ICJIBIMH CEMBsIMH B 30HY TEPPOPHUCTHUC-
CKOW aKTMBHOCTH, B Tak Ha3biBacMoe «Mcmamckoe
rOCy/lapcTBO» Ka3aXCTAaHCKHE HCCIEOBAaTENH Ha-
3BIBAIOT PEIUTHO3HYIO UACHTUUYHOCTH, BOCIIPUSITUE
cebst yacThio «BooOpaxkaemoit ymmel» (Lllamosan &
Bbexmaran6erosa, 2021).

Teopus UHTEPCEKITUATHHOCTH, BIIEPBBIC pa3pa-
6orannas KumOepnu Kpenmioy s uccrenoBanus
OTIBITA YEPHBIX aMEPUKAHOK, KOTOPHIN XapaKTepu-
3yeTCsl MHOXCCTBEHHBIM YTHETCHUEM, MOPOXKIICH-
HBIM JCHCTBHEM TIEPECEKAIONITUXCSI CHCTEM JIOMUHU-
poBanus (Crenshaw, 1989) MoxkeTr criocoOCTBOBaTH
MTOHUMAaHUIO (AaKTOPOB PATUKATN3ANNH BEPYIOIIHX
skeHuH B Kazaxcrane. ConuanbHOe MOJOKEHUE
IPAKTHKYIOMIAas MyCyJIbMaHKa» 0003HaUaeT MO3H1-
LHIO HA MEPECCUCHUH OCEH TPAXKAAHCKOTO, PEITUTU-
03HOTO, TEHIEPHOTO HEepaBEeHCTBA. MHOXECTBO BHU-
JIOB IUCKPUMHUHAIINH: CBETCKOCTh, TOMUHUPOBAHUE
PEUTHO3HOTO TeUYeHUs xaHadu3M, TaTpuapxar,
CTpax mepes MPakTUKYIOIUMU BEPYIOLIUMU B3au-
MOJCHCTBYIOT JAPYT C IPYroMm, oOpasyst CTPYKTyp-
HYIO CUCTEMY YTHETCHHUS.

Tax, cpeau BepymoOIUX MPaKTUKYIOIINUX XKCH-
IIUH TOPa30 BhIIIE MPOIECHT 0e3pa00THHBIX, YeM
cpenu TPUBWICTHPOBAHHON TPYMIIBI CBETCKUX
JKCHIIUH. BeposSiTHOCTh CTOJIKHYTBHCA C JAUC-
KpUMHUHAIIMEH Tpu mpuemMe Ha paboTy M HUX
HAMHOTO BBIIIE€ — IMOCKOJbKY OHHU HE MPOCTO
JKCHIITUHBI, HO €I¢ U NEMOHCTPUPYIOIINUE PEITH-
TUO3HOCTh, YTO C YYETOM PACHPOCTPAHECHHOCTHU
B 00IIECTBE HETEPIUMOCTH K «HOBBIM MYCYJIb-
MaHam», BOCIIPUHUMAETCS KaK paJuKalbHOE MO~
Benenue. Ha pucynke 1 mpeacrtaBieHa MOIETh
paauKaIu3aluyd Ka3aXCTAaHCKUX >KCHIIHMH, OKa-
3aBIIUXCS HA TIEPECEUCHHUH MHOKECTBEHHBIX
ocell TUCKPUMUHAILIUU.

CriemoBaTeIbHO, MHOYKECTBEHHAS JUCKPUMUHA-
LK1, KOTOPOH MOABEPTacTCsl Bepyromias Ka3axcTaH-
CKasl )KeHIITMHA, MOXET CTaTh OOBSICHCHHEM MOTHBA
€¢ MPUCOCAUHECHUS K TEPPOPUCTHUCCKUM TPYIIIU-
pPOBKaM.
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Pucynox 1
Ilepecekaiowuecs ocu npugune2uti/yeHemenus
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Brie3n Ka3axCTaHCKUX JKEHINUH B OOJIBIIMH-
CTBE ciTy4yaeB ObLT O0YCIIOBJICH pPEIlICHHEM CYIIpyTa,
a TaKKe MIAHCOM PACIIUPHUTH MpaBa U BO3MOXKHO-
CTH Ha TEPPUTOPHH, TJe ACUCTBYIOT HOPMBI IIapH-
ara. Pecnongenrka u3 CarmaeBa OOBsSICHHJIA CBOE
pemreHue BeiexaTh B CHPHIO OTpaHUYCHHUEM pPellu-
TMO3HBIX IIPaB U CBOOO/I, @ TAK)KE BIUSHUEM IIPO-
MAraHUCTCKOTO POJIMKA O BBIEXABIIUX Ka3aXCTaH-
1ax (MHTEPBHIO IPOBOAMIOCH HA Ka3aXCKOM SI3BIKE,
JKEHINMHE 28 JIeT, BEpHYJach ¢ ABYMS AETbMH, CY-
npyr, 10 ee cioBam, norud B Cupun. XKXenmuna u3
HETIOJTHOW CEeMbH, OTEIl PaHO yMep, MPOXKHUBAET C
MaMoO¥, 3aBepiaeT yueOy B KOJUISIKE 110 METUIINH-
CKOH CIIEITHAIBHOCTH):

«Korma s moctynmuia B YHUBEPCHTET, OCTPO
crosma mpobiema xumkabda. Ckazand, 4To Ha 3a-
HATHUS HEJIb3s NPUXOJUTh B XuKabe. MeHs 4acTo
BBI3BIBAN JIekaH. Ha BTopoMm Kypce oH motpeboBai
OT MEHSI TICPEBECTHUCH Ha JAPYToi (PaKyJIbTET MU OT-
YHUCIUTHCS. 3a UTEHHE HaMa3a aBTOMATHYECKH CJie-
JIOBAJIO OTUYMCIICHHE. Toraa s craja 3aayMbIBAThCS
0 JaJIbHEUIINX AeUCTBUAX. B 3T0 e BpeMst MOosBUII-
CsI IPU3BIB CTa TATHACCITH Ka3aX0B (BHUICOPOIUK O
«150 kazaxcraHuax», npuexaBmiux B Cupuio s
y4dacTsi B BOCHHBIX JCUCTBUSIX, PaCIpOCTPAHCH-
Herii B 2013 roxy memmapecypcom H-Center.info,
npuHauiexamem WI.): «Mbl xuBeM CBOOOJHO.
Hukro He memaer naieid Bepe!». Toraa s 3agyma-
JIaCh, €CJIH 5 MOeY Tya, BO3MOKHO, CMOTY CBOOOI-
HO HCIIOBE/IOBATh PEJIUTHI0. 3/1eCh Y MEHS He ObLIO

OyayIero, eciid He CMOTY TOJYYUTh JUIJIOM, HE
Haiay paboTy» (TmyOMHHOEe WHTEpBBIO, 13 MapTa,
2022).

PecnionnenTtka u3 AkToOe Takke HE CMOIUIA
MOJyYUTHh BBICIIEE OOpa3oBaHUE U3-3a 3aIlpera
xupKkaba B yHuBepeutere (okeHiuHe 30 siet, Mmama
CTpajiana MCUXUIECKUM 3a00JIeBaHNEM, OTel] — MH-
BaJIM[, XKWia B ropone AkToOe, BHaYasle C Cylpy-
rom Bblexasa B A(praHucTaH, oToM nepedpanuch B
Cupuro. IlepBsrii cynpyr norud, BEpHYyJIach CO BTO-
PBIM CYTIPYTOM U IBYMS I€THMH, CYIIPYT HAXOJIUTCS
B TIOPbME):

«51 mocrynuiia B AKTFOOMHCKUN TOCY1apCTBEH-
HBIN [Tearorn4ecKuii HHCTUTYT. Y HAC B CEMBE BCE
Me1aroru, Hy POACTBEHHUKH C MANUHONW CTOPOHBI,
Mama u nama rneaaroru. Bee xorenu, uto0sl s crana
yauTeneM. A s XxoTena cTaTh apXUTEKTOPOM-U3aii-
HepoM. B To Bpemst oTkpriBancst EBpazuiickuil yHU-
BepcuTeT B AcTaHe, XOTena Tyjaa HocTynuTs. Ho
TaK Kak sl €AMHCTBEHHAs! 104Yb W IPUIJILIbIBANA 32
JIOMOM, OTEIl Y MEHsI MHBAJIN/I, TapaJTU30BaHa JIeBas
CTOPOHA [10CJIE HHCYJIBTA, IOITOMY OTEL HE 3aX0Tel
MEHS OTITyCKaTh. S| yumiach XopoIo, HO C JAeHbra-
MU npobsema Obuta. Ha BropoM Kypce xotenu me-
PEBECTH Ha TpaHT, TaK Kak s XOPOIIIO YYHIaCk, HO 5
Hayasa oJeBaTh XUIKab U PEKTOp, HE X0Uy IJIOXHE
BEIIM FOBOPHUTH O HEM, IIOTOMY YTO OH YK€ yMep,
OH CcKa3ajl JM0O TpaJuLMOHHAS OOBIYHAS OAEXKIA,
100 OTUUCIUTECH, U sl OCTaBHIIA yueOy» (TITyOuH-
HOE WHTEPBbIO, 27 anpens 2022 1.).
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Kurensnuna Kaparanael cBoe pelieHue K Bble3-
Iy 000CHOBBIBAET YTOBOPAaMH CyTIpyTra 0 He00OX0IH-
MOCTH MTOMOIIIM MyCYJIbMaHaM, a TaKkxKe M000emaB-
IIeTo JKM3Hb B IIApUaTCKOM rocymapctse. Kpowme
TOTO, 115l Hee, KaK M IS pecrionieTkn u3 Catnaesa,
yOeIUTEeTFHBIM OKa3aJICs MPOTIaraHINnCTCKUI POJIUK
o BblexaBIMX B CUpHUIO KazaxcTaHUax (MHTEPBBIO
MIPOBOIUIIOCH HAa PYCCKOM SI3BIKE, PECTIOHICHTKE 29
JIeT, y Hee ABOE AeTel, OJUH U3 HUX poamics B CH-
pun. PeciongenTka poom u3 ropoaa XKeskasras, B
BOCBMHJIETHEM BO3pacTe C POAUTEISIMU ITepeexana B
Kaparanny. Ha MOMEHT HHTEpBBIO POJTUTENN OBLIH
pa3BeqeHbl, JKEHIIMHA NTPOXKUBaa B 1ome otua. Po-
JTUTEITN TIOMOTajIi (PMHAHCOBO B MIEPUOJT €€ HAXO0XK-
nennst B Cupun B narepe ajib-Xoub): «OH roBopuiI,
YTO MyCyJbMaHe 3TO — jKamarar, OJHO Telo. MsI
JOJDKHBI TToMorath. S emy orBewana: «JlaBail mya
JIeNiaTh, MBI BCE paBHO HUYEM HE CMOXKEM MTOMOYb,
HU Qu3HUYeCcKH, HU GuHaHcoBo. [loToM cTO msATHIC-
CST CeMb Ka3axCTaHIEeB yexanu Tyna. OpurmansHo
o0bsBuM Xanudar, XanudaT — 3To 1o 3aKoHy AJl-
Jlaxa, HeT HUKaKuX KOHCTUTYIHH, 3TO 00pa3 KU3HU
o Kopany u Cynne. Koneuno, s fonro gymana HaJ
3THM, AOJITO pemanack. OH TOBOPHII, 4TO BCE paBHO
yMpeM Ha MyTH AJjiaxa, MycTh OyAET 3TO OJHH a3,
u 3T0 OyzneT myTh B pail. Korma denoBek, KOTOPHIi
HaXOJIUTCS PSIOM C TOOOH MOCTOSHHO, MOBTOPSIET
OJTHO U TO k€, KOHEYHO ATO TOXke moBiuseT. [loTom
sl IoiyMaJla, MOXKET y MEHs 3HaHUN He XBaTaeT, U
cynpyr mpaB. Sl crnpammuBana y Hero: «Kak s tam
Oyny BoeBaTh?». A OH oTBeudaeT: «MBbI ejeM Hy He
TO, YTO BOEBaTh, a ATO Mepeceerne. S ke He mpu-
3bIBal0 BOEBaTh, yOMBaTh KOro-To. MBI mepeeaeM
Ty[1a, TJIe )KEHIIUHBI TTOKPBIBAIOTCS U TJIE BCE JKUBYT
TOJIBKO TIO 3aKOHY AJntaxa» (ryOMHHOE MHTEPBBIO,
10 mapra, 2022 1.).

PenatpuanTka u3 JKe3kasrana pacckasaia, 4yTo
paboTana B rocyJIapCTBEHHON opraHmu3anui. Ee BoI-
HYJIWIN YBOJIMTBCA M3-3a HOLIEHUs Xuaxkaba. CBoi
MIPUXOJl B PEIUTHIO OHA OOBSICHAET HEJTOBOJICTBOM
CBETCKHM, KaK el Ka3aJoCh, aMOpaIbHBIM 00pa3oM
JKU3HU (MHTEPBBIO MTPOBOANUIIOCH HA Ka3aXCKOM SI3bI-
Ke, penaTpuantke 32 roga, OHa U3 MOJHON CEMbH,
BEpHYJach C TpeMs AETbMH, OAWH pPeOCHOK yMep B
Cupun, Ha MOMEHT MHTEPBBIO ObllIa 3aMy>KeM, SIB-
JIIeTCSl BTOPOM KEHOM, Opak 3aperuCTpUpPOBaAH IO
PENUTHO3HBIM 3aKOHAM, 0KHJIAeT TOSBICHUS TATO-
ro pebeHka): «5 3aKoHYHIIA YKOHOMUYECKUAN KOJI-
JeK, HayaJla CTa)KUPOBAThCS B TOCY/IapCTBEHHOM
LIEHTpE IO BhIIaTe eHcuid. Torma emie s He OblTa
3amyskeM. C moapyramu xoauna B kade. OqHaxIbl,
s TIOYyBCTBOBaJla HEJIOBOJIBLCTBO CBOMM 00pa3oM
KHU3HH. MHe mepecTaqud HPaBUTHCS KIyOBbI, sl MO-
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HSJIA, YTO OJICBAIOCh HEMPABUIIBHO, MOCKOJIBKY HO-
crja KOpoTkue Bemu. Hagama 3amedars Ha yuIe
JIeByIIeK B xumkabax. Hamuia goma kHUTY 10 00-
y4YeHHI0 Hama3y. HUKTO W3 poJCTBEHHUKOB HE M-
TaJl HaMa3, He 3HAl0, KaK ATa KHUra OKa3ajiach JoMa.
Crana coBepmiaTh HATHKpaTHBIA Hama3. K KoHITY
CTaXXKUPOBKH s oziena xumkad. Toraa pykoBoanuTeIb
Ha paboTe moTpedoBaj, 4yTOOBI s yBOIMIAch. M s
YBOJIMJIACh. B 3TOT MOMEHT MEHsI HE UHTEPECOBaIO
MHPCKOE: IeHBI'H, Kapbepa. Mos aymia odpena mo-
KOH. S pemnia, 4To BCE MPOU3OILIO 1O BoJie AJia-
xa» (rmyOumHHOE MHTEPBBIO, 12 MapTa 2022 1.).
Kurenpuuna Kaparangel yexana u3 Erumra,
rJIe CymnpyT TOJIydal peluTHo3HbIe 3HaHusA, B Ka-
3axcTaH. Yepe3 deTblpe Mecsla pOAUTENH, 0O0sCh
OCYXKIICHHUSI POJICTBCHHHKOB M 3HAKOMBIX, 3aCTa-
BWJIU J0Yb C IBYMs JETHbMHU BEPHYTHCS K CYIPYTY,
KOTOPBIH Ha TOT MOMEHT yike Tiepedpacst B Cupuro
(B kazaxcraHckoM 0OIIECTBe, TIe JOMUHHPYET Ta-
TpuapxajabHasi CHUCTeMa IICHHOCTEH, pa3BeICHHBIC
JKEHIIMHBI TIOJBEPratOTCsl CTUTMaTH3aIu) (MHTEp-
BBIO TIPOBOIIIIOCH HA PYCCKOM SI3BIKE, PECTIOHICHT-
ke 30 yer, oHa U3 MOJHOM CEMbHU, JKUIIU B MOCEIKE
panoMm ¢ ropogom Kaparanna. BepHynacek ¢ AByms
nereMu. B Kazaxcrane Bhilluia 3aMysk, pOAMINCH
euie ABoe Jeredl. Poaurenu momoraroT ¢ BOCIHTA-
HUEM JIETeH, KEeHIIUHA paboTaeT B CalIOHEe KPaCOTHI
napukmaxepoM): «[loTom Ha meBOUKy s OepeMeH-
Has Obuta, MBI B Erumer yexanu, oH TaM yYHIICS.
S tam pommia JEeBOUYKY, BTOporo pebenka. MHe
TaM 1wIoXo Obuto. C mepBOro gHS TUIOXO OBLIO B
Erunre. Tam rpsizHO, )KapKo U BOOOIIIE MEHTATUTET
JIpyroH, aroau Apyrue. S 3axorena 10MOH. A OH ro-
BOPHJI, UTO y MCHSI BEPOYOEIKICHUE HETIPABIIILHOE:!
«Kak Tb1 3T0 MecTo Moxkeub octaBuTh? B Kazax-
CTaHe TJe Thl A3aH yCIBIIHIIE?». OTHAKIEI T €T0
YrOBOpHWJIA, MPU YCIOBHUH, YTO BepHYCh B Erumer.
B Kaparanne s rae-to dersipe mecsa obuta. [lo-
TOM MHE CTaJIO YK€ HaJl0e1aTh, sl BCEX yYBUIETA, BCE
Moux Jeted yBunenu. Bece Havanu mentath: «Ilo-
yemy 0e3 myxa? ['ne on? Yem oH Tam 3aHHMMaeCT-
csa?». Hagamu B MEHS THIKATh CO BCEX CTOPOH. YKe
CO BCEX CTOPOH YTO-TO HAYaJId MHE TOBOPUTH, J1a U
MHE CaMOW CTBITHO CTaj0 OJHOW XOIUTH C IBYMS
JIeTbMU» (TIIyOMHHOE HHTEPBBIO, 6 MapTa 2022 1.).
JKurensauma AxTo0e Ha3bIBA€T CBOM BBIE3I B
Cupuio «cienbiM cieloBaHHEeM» 3a Myxkem. He-
00X0MMO OTMETHUTh, YTO B JAJBHEHUIIEM IIPYTHE
JKEHIIMHBI TaKke OyayT MCIOIh30BaTh MOJOOHYIO
TEPMHUHOJIOTHIO: «CJIETIOE CIIEIOBAHUE», «CIemas
M000Bb». BO3MOKHO, JTaHHBIE TEPMUHBI SBIISFOTCS
HaBsI3aHHBIMH B TIPOIIECCe JepaauKaTH3aIlAOHHON
paboThl. PecrionieHTka Takxke, Kak ¥ MHOTHE JIpY-
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THe KEHIIMHBI OTPULIAET MaTepHaIbHbIe TPOOIEMBI
B KayecTBe MPUYMHBI BbIe31a. BmecTe ¢ Tem, Kpome
JKEeJIaHUs )KUTh B IIApUATCKOM IT'OCYJapCTBE U YKIIOH-
YUBOM YIOMHHAHHWH 3arpeTa XU Ka0oB B IIKOJIAX
HE Ha3bIBAaET JpyTrye MPHUUYMHBI, BBIHYIUBIINE €€ C
CyNpyroM BbIeXaTh M3 CTpaHbl (pecnoHIeHTKe 27
JIET, UHTEPBbIO MPOBOJMIOCH HA PYCCKOM S3BIKE,
OHa M3 HETIOJIHON CEMbH, OTEI] PaHO TOTHO, BOCTIH-
THIBAJACh y JCIYLIKH ¢ 0a0yIIKOH, uja B ropoje
Axtobe, n3 Cupun BepHyJach ¢ OJHUM peOeHKOM,
noce ruoenu cymnpyra 3aMysK He BbIXoAnIa): « Mbl
B 2015 roxy npuexanu B Cupuro, 3T0 OBUIO JIETO.
Cnauana B CtamOyse Obin, HepenbKy. Hy MBI kak
TYpUCTHI Ty/a €XaJd, OWJIETHl KyNUJIN TyJda — 00-
paTHO, 4epe3 TypareHcTBo. My moexan Tyja, Kak
M Bce, y Hero Obljla MeYTa >KUTh B IIapuaTe, Ipak-
TUKOBAaTh KaHOHBI Hciama. BooOie, M3HavalbHO
HUKTO HE exayl yOuBaTh, pe3aTh TyAa. loraa Xua-
»aObl B MIKOJax He paspemand. MoXeT 1 Ha 3TOM
¢one MbI yexanu, He 3Hat0. Ho MBI TO 32 MyXbAMHU
B OCHOBHOM ye3xanu. Kyna on — tyna 4. Cnenoe
ciemoBaHue na, kKak Ob1. ChiHYy OBLIO TOTha 8 Me-
cseB. My BHavasie He cokayen. Takoro BooOie
He OBLTO, 9TOOBI KTO-TO TIPHUEXAT U CPpa3y COKaelL.
Yepes Bpemsi, HaBepHOE, TOTOMY YTO BHayase di-
¢opus. Bce noBonbHbIE Bee Xopomo. Myx He n3-3a
neHer tyaa moexai. Tam 50-100 gomnapoB BeIIAIOT,
HUKTO OBI HE TToexaj Obl, Koraa y Hero B Kazaxcrane
npuinyHas 3aprutata. O B «KapaxanbacmyHaii»
paboTai, HEPTIHUK MO CHENHUATBHOCTH» (TITyOnH-
HOE UHTEPBbIO, 27 anpeins 2022 1.).

Takum 00pa3oM, MPUYMHAMH, KOTOPbIE MOTH-
BHPYIOT Ha BbI€3]l U3 cTpaHbl B CHpHUIO, CO CJIOB
PECTIOHICHTOK, SIBJISIFOTCS: OTPaHUYEHUE PETTUTHO3-
HBIX TpaB U CBOOOA (3amper XuakaOoB B y4eOHBIX
3aBeJIEHUSX U Ha TOCYAapCTBEHHOI CiTy)k0e), CTUT-
MaTH3alus (BbIe3 BCIIEH 3a CyNpPYyroM ObLI BBI3BaH
CTPaxoM OCYKJIECHHS CO CTOPOHBI POJICTBEHHUKOB U
3HAaKOMBIX U3-3a CTaTyca He3aMy)KHEH >KCHILUHBI).
Kpome TOrO, HEKOTOpHIE JKEHIIWHBI COOOIIANN O
HE)KEJIaHUH OCTaBJISITh CBOMX JIeTel 0e3 OTIOB, MO-
CKOJIBKY CaMH BBIPOCITH B HETIOJHBIX CeMbsiX. Tak-
JK€ KEHIMHBI TOBOPWIIM O CIIEIOBAaHUM 3a CYIpy-
TOM M3-3a JIIOOBU U HEXENaHUH Pa3pyliaTh CEMbIO.
OKoHYaTEeNbHOE PEIeHNE O BbIE3/I€ HEKOTOPHIE Ce-
MBH TIPUHSIN TIOCTIe TPOTaraHANCTCKUX MaTepHa-
noB UI', anpecoBaHHBIX Ka3aXCTAaHCKON ayAUTOPHUH.
B nmuckypce pecroHIEHTOK pEeNMTHO3HBIE YOexe-
HUSI U MaTepHajbHbIe MPOOJIEMBl HE YKa3bIBAINCh
KaK OCHOBHBIE NMPHUYMHBI BhIe3na. ClieaoBaTeNbHO,
BEKTOpPaMHU YTHETEHHUS MOTIJIa CTaTh FOCYAApPCTBEH-
Hasl TIOJIMTHKA 3alpeTa PeIUTHO3HOTO OJeSTHUS, a
TaKXKe KyJIbTypHBIE M HHAMBHIYyaJIbHBIE OCOOCH-

HOCTH — CTpEMJICHHE COXPaHUTh Opak M3-3a cTpaxa
OCYXKJCHUS JINOO HEXeNaHWUsl MOBTOPSHHUS IS Jie-
Tei COOCTBEHHON CHPOTCKOH CyABOBI.

Pe3yabTarhl u 00cy:KI1€eHUE

Henoctatok ka3axCTaHCKUX HCCICAOBAHUMA O
paguKaTu3alud BEPYIOIINX, BEPOSTHO, 3aKITOYa-
€TCSl B HEPACKPBITOCTH CTPYKTYPHBIX TIPOOJIEM.
EnuncTBEeHHOW OTEeUecTBEHHON paboTOH, aKIeH-
TUPYIOIICH BHUMAaHHUE HAa CTPYKTYPHBIX MPUYUHAX
pamukamu3anuu (HECTPAaBEIITUBOCTH, COIUATHLHON
W30JISIIHAY, JICTIPUBAIMN, BUKTUMH3AIUN BEPYIO-
UX, TPUACPKUBAIOIMNXCS HYyHIAMEHTATUCTCKOTO
ucinama) siBisiercs: uccnenopanue Juuer lapurio-
Boit u Cepuka beficembaeBa. OHM paccMaTpuBarOT
Teppopuctuueckue neictus B Kazaxcrane B 2012,
2016 romax B ropomax AkToOe, AThkIpay, AnMmarsl
KaK BBIPOXKEHHE MHCTUTYIIMOHAIBHOTO HEIOBEPUS.
OOBeKTaMU TEPPOPUCTUIUCCKUAX NEHCTBHHA TOTIA
OKa3aJIUCh MPABOOXPAHUTENbHBIC OPraHbl, K KOTO-
pBIM y o01ecTBa OBUT0 CHOPMHUPOBAHO HEOBEPHE
W3-32 KOPPYIIHUH, HECHPaBEIIUBOCTH, HU3KOIO
npodeccuonanuzma (Sharipova & Beissembayev,
2021).

Kpome ToOro, HempwmsaTHE TOCYIapCTBCHHBIX
OpraHOB HEKOTOPHIMHU BEPYIOIIMMH BBIPAKACTCS B
HMCKQ)KCHHOM TTOHUMAaHUN KOPAaHWYECKOTO TEPMUHA
«TaryT», IPUHUMAIOLIETO B PAIUKAIBHOM JIUCKYPCE
3HAYEHUE AJIMUHUCTPATUBHOW U MPABOBOM CHUCTE-
MBI HETEOKPATHUECKUX CTPaH, C KOTOPBIMH HEO0XO-
nuMo 6opotees (Cadaun, 2020).

Onna pecnioHzieHTKa U3 ropoaa JKes3kasran He
OblIa yKa3aHa B CIHCKE I WHTEPBLIOMPOBAHUSI.
OHna npuIa Ha BCTPEUYy MO COOCTBEHHOW WHUIIH-
atuBe. /st ee peun OBbUT XapakTepeH MPOTECTHBIN
nuckypc. OnuceiBasi CBOM HETaTUBHBIN OMBIT B3au-
MOJICHCTBUS C TOCYIaPCTBEHHBIMH OPTaHU3AITUIMU,
OHa JIeJIaeT NPEAIOI0KEHHUE, YTO, BOZMOKHO, UMET
MECTO KOPPYILHMOHHBIA KOHTEKCT. Tak, B rocyaap-
CTBEHHOH MOJUKIMHUKE Bpad OO0IIEeH NPaKTUKK OT-
KazaJl el B MPOXOXKIEHHWH OECIUIaTHOTO OCMOTpa,
HECMOTps Ha TO, YTO OHA CTOUT Ha ydeTe 1o Oepe-
MEHHOCTH M MMEET MPaBO Ha MOJydeHHne Oecrurat-
HBIX MEAUIMHCKUX yCiIyr. Takxke, oHa CTOJNKHYJIACh
¢ OIOPOKPATHUECKUMH TIPETITCTBUSMHY TIPU TTOTIBIT-
K€ MOJIYUYEHUsI TOCYAapCTBEHHOIO IPaHTa HA Pa3BU-
THE COOCTBEHHOTO OM3HEca.

B cBs3u ¢ yka3aHHBIM, BUACTh TOJIBKO PEJIUTHU-
03HYI0 (MIICOJIOTHUECKYIO) TIPEAMOCHUIKY JIN00 Ma-
TepHUaIbHbIE MPOOJIEMBbI B PEIICHUH Ka3aXCTaHIICB
BbIeXaTh Ha bimwkauii BocTok 66110 OB ympomieHu-
eM TpoOIEeMBI.
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3akI09eHne ¥ BHIBObI

OnbIT Ka3axXxCTaHCKUX MYCYJIbMAaHOK, KOTOPBIH
XapaKTEpPU3yeTCs MHOKECTBEHHBIM  YTHETCHHEM,
CHOCOOCTBOBANT (DOPMHUPOBAHUIO WX PEIMTHO3HON
WACHTUYHOCTH, TPHUHSBIICH paguKalbHyIO (popmy
Bele3a B «Mcmamckoe rocynapcrsoy. Haxonscs Ha
[IEPECEYCHUN CTPYKTYPHOM AMCKpUMUHALIMU, BEPY-
FOILME JKEHIIMHBI BUJICNIN IIAHC PACILIUPEHHS CBOUX
IpaB ¥ BO3MOXKHOCTEH B «Xanmdarey, KOHTPOIHpYye-
MO IIapUaTCKUMU HOpMaMHU. B 0CHOBe pagukainsa-
LMW CO3HAHUS JKEHIIUH HAXOASTCS JTIUYHBIC U CTPYK-
TYpHBIE TIPOOJEMBI: OTCYTCTBHE 3MOILMOHAIBHON
CBSI3U C POJICTBEHHHKAMHM, OTBEPKEHUE CO CTOPOHBI
ceMbH M 0OIIecTBa; YYBCTBO H30JIMPOBAHHOCTH;
CIIO)KHOCTH C TIONyYeHHEM OOpa3OBaHUS U TPYJIOY-
cTpoiictBoM. MojepHucTckuil mpoekt «lciaMmckoe
TOCYJIapCTBOY» CTaJ BOTUIOIICHHEM «BOOOPaKaeMoro
COO0IIIECTBaY, KUBYLIETO 1O CIPaBEJTUBBIM UCIIaM-
CKUM 3aKOHaM, U B KOTOPOM CYILIECTBOBAJ AyX €IU-
HEHUS MyCYJIbMaH CO BCEr0 MUpA.

[ToMmuMo MaTepHallbHBIX M HACOJOTUYECKUX
MPUYHH, B KaueCTBE BBITAJIKUBAIOMNX (HaKTOpPOB,
BO3MOXKHO, CTOMJIO OBl paccMaTpWUBaTh M CHCTEM-
HbIe TIPOOJIeMBbl — MHCTUTYIIMOHAJIBHOE HEJI0BEpHE,
MTPOOJIEMBI C KOPPYIIITUEH.

@DoKyC COBPEMEHHBIX HCCIIEIOBAHUN O paju-
KaJIU3alluy KEHIIMH CKOHLUECHTPUPOBAH HA HEOpU-
EHTAJIMCTCKOM TIOJIXOJI€ — BEPYIOIIHE JKEHIIUHBI B
HUX MO3UIMOHUPYIOTCS B KadyecTBE KepTB. Jlei-
CTBUTENBHO, Ha Tepputopun Cupun u Mpaka xeH-
LIMHBI BBIMOJHSIN OTBEACHHYIO UM NaTPUAPXaTHOU
cTpykTypoil UI" posib &KeH JKUXaAUCTOB U MaTepeit
Oynymmx «comnar Xanmudaray. Ho takxe nmerorcs
CBHUJICTENILCTBA O 00Jice aKTHBHOW POJM KCHIIMH,
TaKAX KaKk OHJIAHH-BEpOOBIIUIIBI, COTPYIHHUIIBI
JKEHCKOHN CeTU OXpaHbl. MeXK1y TeM, OTCYTCTBYIOT

JTIOKA3aTeNIbCTBA YYACTHUs KEHIIUH B BOCHHBIX JICH-
CTBUSAX. YKa3aHHOE MO3BOJISICT TOBOPHUTH O JKCH-
CKOH areHTHOCTH W HAaJM4YUU y PEraTpUaHOK CBO-
00161 BEIOOpA. JIWIIeHNE BO3BPANIEHHBIX JKEHIITIH
CyOBEKTHOCTH, OTKa3 UM B TIpaBe rojioca MOXKET
MPUBECTU K COXPAHCHHUIO UX MPOTECTHOIO MOBEIC-
HUS B JIATSHTHOU (popme.

Bo3MokHO, HEBEpHOE MpejacTaBicHHEe 00 HC-
TUHHBIX TPUYUHAX BbIE3J]a Ka3aXCTAHCKHUX CeMei
CY3WJIM CTPATEeTHIO JepaJuKaau3aliy, KOTOpas B
[IEJIOM CBOJUTCS K PEIMTHO3HOMY IepeyOeKe-
Huto. Torja Kak HEYYTCHHBIMH OCTAKOTCS TaKHe
MPUYUHBI KaK WHCTHTYIIHOHAIEHOE HEJIOBEpHUE, UC-
KIIFOYCHHE U3 COIMAJIbHON KHU3HU (HEBO3MOXKHOCTh
MPAKTUKYIONUMH BEPYIOIIUMH KEHIIUHAMH TTOJTY-
YEHUS BBICIICTO 00pa30BaHUS U TPYIOYCTPOUCTBA,
0OIIIeCTBeHHAS] CTUTMATH3AIIHS ).

baarogapHocTh, KOHQJIMKT HHTEPECOB

Jannoe wccienoBanue MpoPUHAHCHPOBAHO
Komurerom Haykn MuHHCTEpCTBa HAYKH U BBIC-
nrero odpazosanusi Pecnyonuku Kaszaxcran (rpant
No AP25796507 «Pewnterparusi B Ka3axCTaHCKOE
00IIECTBO JINL, HAXOISMIINXCS TIOA BIMSHUEM HIeC-
OJIOTUHU PEIMTHO3HOTO SKCTPEMHU3Ma Ha MOCTIEHH-
TEHIIMAPHOM JTaIe»).

Bxnao aemopoe

Capcembaes P. — npednooicun udero u paspabo-
M KOHYEenYuio UCCie008aHUs, OmpedaKmuposad u
dopabomai pyKonuchw.

Myxamaesa I'. — nposoouna unmepeawvio, 000-
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nepsonauanbHyo pykonucs. Cucmemamuzuposaia
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FATUA.KZ CAUTbIHbIH, OHAAMH-TIOTYAAAPbDI:
AUCKYPC-AHAAU3

Makanrapa KasakcraH MycbIAMaHAAPbI AiHM 6ackapMacbiHbiH (KMADB) pecmu naTya nopTraasbl fatua.
kz-TiH oOHAaMH-naTyaAapbl CbiHU AMCKypc-aHaau3 (CAA) TYpFbICbIHAH 3epTTEeAeAl; LUMQPAbIK, AiHM
ABTOPUTET MEH «<MEMAEKEeT BEKITKEH MCAaM» AMCKYPCbI MOCTKeHecTik KasakcraHaa e3ekTi MaceAe GOAbIN
Kana Gepeai. 3eptTeyaiH Makcatbl — fatua.kz neTyasapbiHbIH TIAAIK-PUTOPUKAABIK KYPbIAbIMbI MeH
AVCKYPCTbIK, CTPaTErnsAapblH ally; Heri3ri GarbITTapbl — TaKbIPbINTbIK, MPOUAbAIL, AdAEAAeY 6a3aCbIH,
PUTOPUKAABIK, CXeMaHbl kaHe dpernmaepAai Tarsay. KYMbICTbIH, FbIABIMW M8HI — Ka3ak, TIAAI MCAAMM
UMPPABIK, MEAMAAMCKYPCTbI aAFall peT xyneai CAA MeH ecenTeyillu-AMHIBUCTUKAABIK, KYPaAAapAbI
ylITacTbipa 3epaeaeyiHae, Taxipnbeaik moHi — KMAB uMbpAbIK, KOMMYHUKAUMSICbIH TYCiHYre Heri3
GepyiHae. DaicHamacbl HerisiHeH canabik: M3PKAOYAbIH YL AEHrenlAi MOAEAI MeH DHTMaHHbIH
penmaey TeopumscChl; KOCbIMLLA GapAaylubl (exploratory) AeHrenae aBToMaTTbl TEMATUKAAbIK, XKiKTey
mMeH VADER ceHTMMeHT-aHaAM3i (n=192) KOAAQHbIAAbL. AEpeKkke3 — TMOopTaAAblH Cypak-Xayar
GeAiMiHEeH XMHaaFaH n=285 naTtya (2024-2025 oK., opTawa 541 ce3s); KoATay CEHIMAIAIr eKiHLui
ToyeAcCi3 KoaepMeH Tekcepiaai (opTawa k=0,74). 3epTTey HaTUXKECiHAE FUOAAAT-PUTYAA CypaKTapbl
GacbiM (wamameH 46%), AdAeapey 0Oasacbl Kypan (wamameH 56%) MeH XaAMCKe CYMEHETIHI,
naTyaAapAblH TYPaKTbl aATbl KOMMOHEHTTI PUTOPMKAABIK, CXeMaHbl YCTaHaTbIHbl aHblkTaAAbl; VADER
HaTMXeCi (65,6% MO3UTUB) MOTIH TOHbIHbIH BALLIEMI EMEC, aArOPUTMHIH AiHU-3aHABIK AEKCMKAAafbl
MO3UTUBTIAIKTI acbipa 6aFaAanTbiHbIH KOPCETETIH dAICHaMaAbIK, 6aiikay peTiHAe OKbIAaAbl. 3epTTEYAIH
KYHAbIAbIFbI — fatua.kz-TiH pecmu AiHM aBTOpUTETTI GekiTeTiH GipOAFbITTHI KOMMYHUKALMSABIK, apHa
€KeHiH HaKTbl AMCKYPCTbIK, TETIKTEpP (QATbl KOMMOHEHTTi CXeMa, «HACC + CYHHET» ABAEAAEY MepapXUSsIChbl,
Kepi 6GaMAaHbICTbIH, KYPbIABIMABIK, >KOKTbIFbl) apKbIAbl 3MMUPUKAABIK, alKblHAAYbIHAQ. KOpPbITbIHABI
HaTUXeAep AiHM BGiaiM Gepy 6araapaamanrapbiHaa, KMAB UMpPAbIK, KOMMYHMKaLMS CTpaTeruscbit
XKETIAAIPYAE YKaHe MCAaMK UMD PABIK, MEAMAHDBI 3epTTeyAe NMPaKTUKAAbIK, KOAAAHBICKA Me.

Ty#in ce3aep: OHAanH-naTya, Anckypc-aHaams, fatua.kz, KMAB, undpabik ncaam
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Online fatwas of Fatua.kz: a discourse analysis

This article examines the online fatwas of fatua.kz, the official fatwa portal of the Spiritual Admin-
istration of Muslims of Kazakhstan (SAMK), through Critical Discourse Analysis (CDA); digital religious
authority and the discourse of “state-endorsed Islam” remain a salient issue in post-Soviet Kazakhstan.
The study aims to uncover the linguistic-rhetorical structure and discursive strategies of fatua.kz fatwas,
focusing on the thematic profile, the evidential base, the rhetorical schema, and discursive frames. Its
scientific significance lies in the first systematic study of Kazakh-language Islamic digital media discourse
combining CDA with computational-linguistic tools, and its practical significance in providing a basis for
understanding SAMK's digital communication. The methodology is primarily qualitative — Fairclough’s
three-dimensional model and Entman’s framing theory — complemented at an exploratory level by au-
tomated thematic classification and VADER sentiment analysis (n=192). The corpus comprises n=285
fatwas from the portal’s question-and-answer section (2024-2025; mean length 541 words), with cod-
ing reliability verified by a second independent coder (mean «=0.74). The analysis finds a dominance
of worship and ritual questions (about 46%), an evidential base resting on the Quran (about 56%) and
hadith, and a stable six-component rhetorical schema. The VADER result (65.6% positive) is interpreted
not as a measure of tone but as a methodological observation that the algorithm over-detects positivity
in religious-legal lexis. The study’s value is its empirical demonstration that fatua.kz operates as a one-
directional channel consolidating official religious authority through concrete discursive mechanisms
(the six-component schema, the “nass + sunna” evidential hierarchy, and the absence of feedback). The
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conclusions are applicable in religious-education programmes, in refining SAMK’s digital-communica-
tion strategy, and in research on Islamic digital media.
Keywords: Online Fatwa, Discourse Analysis, fatua.kz, SAMK, Digital Islam
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OHaaitH-cpeTBbl caitta Fatua.kz: Amckypc-aHaauns

B cTaTbe oHAanH-beTBbl 0hULMaAbHOrO NnopTaAa heTB AyXOBHOrO yrpaBAeHUs MycyAbMaH Kasax-
ctaHa (AYMK) — fatua.kz — nccaeayloTCS METOAOM KPUTUUECKOTO AMCKypc-aHaamsa (KAA); umcpo-
BOWM PEAMIMO3HbIN aBTOPUTET M AMCKYPC «OA0BPEHHOr0 roCy AQPCTBOM MCAaMa» OCTAIOTCSl akKTyaAbHOM
npobaemoit nocrcoBetckoro KasaxcraHa. Lleab MccaeaoBaHMsi — pacKpbiTh S13bIKOBO-PUTOPUYECKYIO
CTPYKTYPY M AUCKYpPCUBHbIe cTpaTermn geTs fatua.kz; ocHOBHbIe HanpaBAeHWs — aHAAM3 TEeMaTUUYECKO-
ro Npou1As, AokasaTeAbHol 6asbl, PUTOPUUECKON CXeMbl U hpermoB. HayuHas 3HauUMMOCTb paboTbl
COCTOWT B MEPBOM CUCTEMATUUECKOM M3YUYEHNM Ka3axCKOA3bIUHOrO MCAAMCKOrO LIMPOBOro MEAMAAN-
cKypca cpeactBamm KAA B coueTaHUM C KOMIMbIOTEPHO-AMHIBUCTUYECKMMM MHCTPYMEHTAMM, NMPaKkTu-
yeckast — B CO3AaHMM OCHOBbI AAS MOHMMAHKE LndpoBoi KommyHmKaumm AYMK. MeTtoaoaorus npe-
MMYLLECTBEHHO KaueCTBeHHas: TpéxypoBHeBasi MoaeAb (Dapkaoy 1 Teopus hperiMMpoBaHUS DHTMaHa;
Ha BCMOMOraTeAbHOM pa3BeAOYHOM (exploratory) ypoBHe npuvMeHeHbl aBToMaTHyeckasl TemaTuyeckas
KAaccndmkaums n ceHtumeHT-aHaam3 VADER (n=192). Kopnyc — n=285 et 13 pasaesa «Bonpoc-
oTBeT» noptana (2024-2025 rr., cpeaHsis aAAMHA 541 CAOBO); HAAEXHOCTb KOAMPOBAHMS MpoBepeHa
BTOPbIM HE3ABUCHMbIM KOAMPOBLLMKOM (CpeAHui k=0,74). B pe3yAbTaTe yCTaHOBAEHO npeobaasaHme
BOMPOCOB 6OroCAy>KeHUs U puTyasa (0koao 46%), onopa AokasateAbHon 6a3bl Ha KopaH (0koAo 56%)
M XaAMCbl, a Tak)Ke yCTOMUMBAS LIECTUKOMITIOHEHTHAs puTopuyeckas cxema ¢ets; pesyabtar VADER
(65,6% MO3UTMBHbLIX) TPAKTYETCS HE Kak M3MEpPEHMe TOHA, a KaK METOAOAOIMYECKOoe HabAIOAEHME O
3aBbIlWEHNN NMO3UTUBHOCTU PEAUIMO3HO-NPABOBOM AEKCUKU. LIeHHOCTb MCCAeAOBaHUS — B aMMMpUYe-
CKOM BblsIBAeHUM TOro, uTo fatua.kz BbiCTynaeT oAHOHanpaBAEHHbIM KaHAAOM, 3aKPENASIHOLLMM ODULIA-
AAbHbIN PEAUTMO3HbIA aBTOPUTET MOCPEACTBOM KOHKPETHbIX AMCKYPCHMBHbIX MEXQHM3MOB (LLECTUKOM-
MOHEHTHas CXeMa, Mepapxmsl AOKa3aTeAbCTBA «HACC + CyHHa», OTCYTCTBME 0O6paTHONM CBSA3M). BbiBOADI
NMPUMEHVMbI B MPOrPamMmax PEAMIMO3HOro 06pa3oBaHus, B COBEPLLEHCTBOBAHUM CTpaTerum UM poBoi

KoMMyHMKaumm AYMK 1 B nCCAeAOBaHMAX MCAAMCKMX LIMDPOBbIX MeAMa.
KatoueBble caoBa: OHaanH-beTBa, AMCKypc-aHaams, fatua.kz, AYMK, uncposoit ncaam

Kipicme

[uppaplk TEXHOJOTHSIIAPABIH JaMybl TiHU
WHCTUTYTTAPIABIH aKmapaT Tapary TOCUIH TyOe-
reiiai e3reptti. BYriHri TaHIa MYCBhUIMaHIap IbIH
JIiHU cayaljapblHa jxayan OepeTiH pecMH OH-
NARH-TIOTYa MOPTaJaphl MCIaMIaFbl KYKBIKTBIK
JIOCTYP/IIH JKaHa KOMMYHHUKAIMSUIBIK apHachlHA
ariHanael. bartTeiH (Bunt, 2003) «xubepuciamy»
KOHIETIUACH OofbrHma 1990-xbuigapaan Oac-
Tamn nakija OOJIFAaH MCJIaMHu BeO-calTTap J9CTYp-
ni moTya Oepy NPaKTHKACBIH JKEJIre IIBbIFaphll,
KacTapra, JUacropajarbl MyChbIMaHApFa KOHE
JKaHa MYCbUIMaHJapra KoJokerimai errti. Cuc-
nep (Sisler, 2009) 6yn TpaHchOpMALUIHBI «I19-
Tya Oepy JeMOKpaTH3aIUsChl» JIeN aTall, OHBIH
uciaamaarbl Oefen JNaraapbiChiMEH OaiIaHBICTBI
npoOeMaTHKACKIH allblll KopceTTi. Pecmu ucna-
MU TOPTAIIAPABIH KOMMYHHUKAIHMSIIBIK CTpaTe-
THSICBIH 3€PTTEY dcipece MOCTKeHECTIK KOHTEKCT-
Te NUQPIBIK AIHTAHY MEH MEIMACOIUOIOTUSTHBIH
MaHBI3ABl OaFbITHL. fatua.kz Ochl KOHTEKCTET1 €H
ipi koHEe eH OeJICeH]II Ka3aKCTaHIBbIK PECMHU HC-
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JaMJIbIK 11aT@opma OOJIbIN caHaiaabl, COHJIBIK-
TaH OHBI 3ePTTEY O3€KTi.

Kazakctan koHTeKCiHAe OYJI TIpOIEC EpeKIme
MaHbI3IBUIBIKKA Ue. 1991 KBUIFBI TOYENCI3MIKTCH
keiiin KM/1b Ka3zakcranmarsl xanrbI3 AiHu Oipiec-
TiK petiamge Oexir, 2012 xwutel fatua.kz mopransa
icke KocThl. «MemiiekeT OCKiTKeH uciam» (state-
sponsored I[slam) moznenine catikec, KMJIb pecmu
moTya Oepyini MeKeMe PeTiHIe MEMJICKETTIH IiH!
axyaJjbl peTTeyJieri CTpaTerusuIbIK CepikTeci caHa-
nanel. Jlin ictepi arentririnig (2023) nepexrepi 60-
rerama Kazakcranma 82,4% wHTEpHET maiiganany-
HIBICHI Oap, OyJl OHJAWH-TIOTYa TIATPOPMACHIHBIH
BIICYETTI ayJUTOPUSCH] KCH €KCHIH aHFapPTa/Ibl.

Kazakcranaplk McIaMu WHTEpHET-pecypcTap-
JIBIH JUCKYPCTBIK €PEKIIEeNTIKTEPi OTAHBIK FHIIBIM-
Jla )KETKLTIKTI 3epTTenMeren. AunepcoH (Anderson,
1999), bant (Bunt, 2003; 2018) xone 3aman
(Zaman, 2007) cwIHIBI OATBICTBIK 3€PTTEYIILIED
WCJIaMU  OHJIAWH-IMCKYPCTBI JKAJIIBl CHITATTa/Ibl,
Oipak Opra A3WsIBIK, aTam aiTkaHma KaszakcraH-
JIBIK KOHTEKCKE Ha3ap ayJapraH »YMbICTap OT¢ as3.
KazakcraHaplk MYCBIIMAaH JKaCTApPBIHBIH PECMH



E. Hycinbaes, A. Cang

JIIHU pecypcTapra JISTeH CEHIMIH dJIeyMeTTaHYJIbIK
TYPFBIIAH 3epTTeli, anaiija JUCKypC-aHATUTHKA-
JIBIK, )KOHE JINHIBUCTUKAJIBIK, 3ePTTEY 911 KOK. OChI
aKaJIeMIUTBIK aJlIIaKTHIKTHI TOJNTHIPY — 3ePTTEY/IiH
HET13T'1 MaKCaThl.

Kazakcrannarbl pecMU OHJIAHH-TIOTYa JUCKYP-
Chl TIOCTKEHECTIK TpaHchopManusi MEH HCIaMU
PEHECCaHCThIH KHUbUIbICYbIHAH TybIHAaAbl. KM/Ib-
HBIH HUCJIaMU HUAQPIIBIK KEHICTIKTETT MOHOTIOIHSI-
JIBIK, BIKIAIBl «MEMJIEKET OCKITKEH HCIIaM» MO-
JeiHe coikec keneni. bya Moaenbae pecMu IiHA
MHCTHUTYT YKaJIFbI3 3aH/IbI IOTYa OEpyIIi MEKeMe pe-
TiHzae 3aHHaMaMen OekiTineni (2011 »xbutesl «/liHn
KBI3MET OHe [iHu Oipiecrikrep Typaisdy KP
3anpl, 17-0am). Memiieket nien KM/JIB-HbIH Oipiiece
JKYMBIC iCTeY1 I8Tya TUCKYPCHIH Ta3a TEOIOTHUSITBIK
MOTIHHEH SJIEyMETTIK-Casic (PYHKIMACHI Oap KOM-
MYHHKAIUSJIBIK, aKTIre ailHaIABIPAIbL.

Wcnamu wWHTEpHET-pecypcTapibl  3epTTeYIiH
akameMusuTbIK Tapuxbl 2000-xbsUTHapaan OacTaa-
1. AHnepcos (1999) anram pet MycbUIMaH Juac-
MOPACHIHBIH HHTEPHETTI TIOTYa MEH JiHH KEHEC ay
YIIiH KOJIJAHATHIHBIH OalKar, «cyber-ymMmma» KOH-
HEeNIUsACHH YCehHABL bant (2003) ncnamu oHmaiH-
KEHICTIKTI «KHOepUCIIaM JIeTl aTal, MeIIiT IMeH0e-
piHEH THIC JKaHA IIHA aBTOPUTET OPTAIBIKTAPBIHBIH
TybIHIAYBIH 3epTTeni. 3aman (2007) ucnamu aBTo-
PUTET MOCEJIECIH DIICYMETTaHYIIBIK TYPFBIIAH 3epT-
TeM, pecMH FyJlamalilap MEH OHJIaifH moTya Oepymri
KOCITKEPJICP/IiH apachIHIaFbl [IUEJICHICTI aIllThI.
Ochl 3epTTeyNepliH OpTa a3usUIbIK KOHTEKCTE Ja-
MyBI — OTaHIBIK FEUTBIMIAFHI AJIIITAKTHIK, CAaHAIa L.

TakbIPpBINTHI TAHAAYABI IHEKTEY KOHE MAK-
caThl MeH MiHaeTTepi

3eprreyaid HbicaHbl — fatua.kz mopTanbIHBIH
oHJaitH-eTYa MaTiHIEPl (=285, 2024-2025 xK.).
3epTTeyAiH MoHI — MOTya MOTIHACPIHACT! TUIIIK
JKOHE PUTOPHKAIIBIK CTparerusuiap, gpeimaey me-
XaHU3M/IEP1 KOHE JTUCKYPCTHIK JIETUTHUMAINS. 3epT-
TEyJIH FhUIBIMU >KaHaIbIFbI — fatua.kz meTtyanapsr
aJFall pPeT XXYWell CBHIHHM JUCKYpC-aHaIN3 TYPFbI-
CBIHAH 3epTTeNyiHze. TeopHsUIBIK MaHBI3IBLUTBIFBI
Oopriioy MeH DHTMaH menOepnepin Opra Azwus-
JIBIK, ICJTAMU OHJIAWH-Ma3MYHFa KOJJIaHyJla; MpaK-
TUKaJIBIK, MaHbBABUTBIFEI KM 1B ninpIibix koMmy-
HUKAIMs CTPATETHSCHIH TYCIHY. 3epTTey/IiH HeTi3ri
nIekTeyi: ipikreme 6ip mopranMeHn opi 2024-2025
Ke3eHIMEH IIeKTeINTeH, Tayaay Oip 3epTTeyI Tapa-
NIBIHAH XKYPri3iIreH.

3eprreyne apanac omicHama (mixed methods
research) KONTaHBUIABI: camanblK >KOHE CaHIBIK
oIiCTepiH Oipiecyi HOTHXKEICPAIH CEHIMILTIrIH

aptTeipanpl. Canaiblk OeIliKTe — PUTOPUKAIBIK
xkoHe (ppelMIIK Tanmaysl; caHIbIK OeJikTe — TeMa-
TUKaJBIK, KoaTay xoHe VADER ceHTHMeHT-aHaM3.
Apanac d1icCHaMaHbIH apTHIKIIBLIBIFI: CATAIBIK D]IiC
MOTIHHIH HIOAHCTAPBIH aIlica, CaHIbIK OJIC JKarmai
3aHBUIBIKTapAbl Tabaabl. ExeyiniH yitnecimi fatua.
kz nuckypchlH MHUKpO (KEKe IMOTya) >KOHE Makpo
(TTOpTANIBIH KA TUCKYPCTHIK, CTPATETUSIChI) JICH-
reiiep e Oip Me3rijijie 3epTTeyre MyMKIHIIIK Oep/ii.

Fatua.kz — KM/Ib-ubIH pecmu oHialiH-IoTYya
roptaisl, 2012 xwimaan 6epi xymeic ictetimi. [Top-
Ta uciiaMu KYKbIK (pukh), Fudbagar, akuaa, 0Toacs
KOHE 3aMaHayd eMip Mocenesepi OOMbIHIIA cypak-
JKayar (opMaThIHIA T9Tya KapusylaiIbel. 3epTrey
Kypriziired keszge (2026 k.) HMOPTaIABIH Cypak-
Kayar OeriMIHIE JKY3[IeTeH MOTIH KOJDKETIMII
OO0 IBI; oNapabIH OackM Oeuriri Kazak TimiHae. [Top-
TaJJIbIH BeO-CalTIIeH KaTap MOOMIIBII Opi DeyMeT-
TiK-MEIUaJbIK TapajbIMbl OHBI TEK CAaHT eMec, Ke-
HeUTinreH nudpislK oratGopmara alHaIABIPAIEL.

3epTTey/iH 03eKTUIITiH TaFbl Oip OyphIITaH J0-
Jenjey YUIiH dJeMJIiK TPeHIKe Hazap ayJapaibIk.
Pew Research Center (2022) mepektepi OoHbIHIIA
skahaHbIK MychUIMaHAApAbIH 73%-b1 cMapThOH
apKBUTBI IIHW KOHTEHT TYThIHAABI. OpTa A3UsIarsl
JKacTap apachklH/Ia Oy yJiec oJ1aH /1a >Korapbl — 82%-
ra getiin xereni (DataReportal, 2023). lemek, oH-
JaliH-TI9TYya TaThopMaiapsl Oyrinae A9cTypili Me-
IIIT TIeH Meapecere Oanama, Keie TinTi Oacekenec
JIHU OLTiM any apHachkiHa aiiHaAbl. OChl KEHEUTII-
T'eH poJJli JUCKypC-aHaIN3 9/IiCIMEH 3epTTey 3ama-
HAYW MEJIMaTaHyIbIH MaHbI3/Ibl MIHJICTI CaHaIabl.
CoHJIBIKTaH OCHI 3epTTEY OTAHJBIK MCIaMU MeHa-
TaHy caJachIH/IaFbl AJFAIIKbI KYHesl TUCKypc-aHa-
JUTHKAIBIK €HOCK JeT OarajaHalbl.

Maxkcarka *eTy YIIiH MbIHAJal MIHIETTEp KO-
WeUIABL: 1) moTyalaplblH TaKbIPBIITHIK, ayKbIMBIH
cunarrtay; 2) genenjaey 0a3ackl MEH OHBIH JIEPEK-
KO3/epiH Tannay; 3) NOTyalapblH PHUTOPUKAIIBIK,
KYPBUIBIMBI MeH (peiiMaey MexaHu3MACpiH 3epT-
Tey; 4) TOTya NIUCKYPCHIHBIH OIEyMETTIK-CasiCH
¢ynkuusiceid CJIA TypFbICBIHAH TYCIHIIPY.

FplibiMu 3epTTey diicHaMachl

3epTTeyIiH HeTi3ri dIicHaManbIK MmeHOepi pe-
tinge OopxmoynaeiH (1995) ym aeHrewsni ChHIHA
muckype-ananu3 (CJJA) momemi tanmanmel. byn
MOJIEJIb TUCKYPCTHI YII ©3apa OalyIaHBICTBI JICH-
refime — MOTIH (text), AMCKYpPCTHIK TPAaKTHKa
(discursive practice) jxoHE OJIEYMETTIK MpPAKTHKa
(social practice) — Tammaiinel. MoaTiH JeHreHiHme
JICKCHKAJIBIK TAHJAY, CHHTAKCHUCTIK KYPBUIBIM )KOHE
PUTOPUKANBIK TOCUIAEP 3€pTTelNeli; AUCKYPCTHIK
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MPaKTUKa JeHreHiHae MOTIH OHAIPLITY, TapaTy )KoHe
TYTBIHY TIPOIIECTEPI; SIEYMETTIK MPaKTHKa JCHIe-
HIHJE TUCKYPCTHIH UICOJIOTHSIIBIK (DYHKIIUSIAPHIL.

OntMan (1993) dpeiimuaeyni «MoTiHHIH KelOip
acTmieKTuIepin 0o, onapablH Oenrin Oip aHBIKTa-
MAacChIH, CEOENTiK MHTEPIPETAIHsICHIH, MOPAIBIbIK
OarachlH HEMeCe YCBHIHBUIATHIH MICHIIMIH epeKIIe-
JNEHAIpY» peTiHne aHbpIKTaiabl. DpeiiMaey Teo-
PUSCHI MEMa MOTIHJEP/IC «OJIEMJI» Kajlail KOHCT-
PYKIVSUIARTBIHBIH aHATUTHKAIBIK OJIICIICH alIbIT
oepeni. Ban JleiikTiH (1993) «HMIe0IOTHUITBIK, TIap-
IIBICBD» — ©31H JKaFbIMIIbI, «BacKachIH» JKaFbIMChHI3
CYpeTTey CTpaTerusiChl — MOTyaIap/bIH O31H «JIy-
PpBIC HCTIaMy PETiHE MO3UIHSUIAYBIH TaIay/1a KoJl-
JAHBUIIBL.

Hcnamu wHTEpHET-3epTTEYJIEp/IiH dJicHAMa-
JIBIK DBOJIIONMSACHIHA Has3ap ayAapcak, ajFaiKbl
seprreynep (Anderson, 1999; Bunt, 2003) Herizi-
HEH JIECKPHIITUBTIK CHUMATTa OOJIBI: MCIaMH BeO-
caiiTTapiblH Ma3MYHBIH KaTallOTTay JXKOHE CcaHaT-
tay. Keitinnen Sisler (2009), Zaman (2007) cbiHab!
3epTTEYIIUIEp OICYMETTAHYJIBIK JXOHE CasCU-FbI-
JIBIMH TOcUIIepai Koimana 6acramel. Kasipri OysiH
3epTTeynep HUPPIIbIK UcaaMu OeeIH KapKbIHIbI
JaMybl MEH €CeINTeYillI-CaHJIbIK OJIICTEP/IiH POIiH
kapacteipyga (Wahid & Abdulloh, 2026). Ocsr
dJliCHAMAJIBIK JBOJIIOLMAAA apanac oxaic (mixed
methods) — cananbik CDA + caHapIK KOPITYC JIMHT-
BHCTHKAChl — €H IEPCIEKTHBAIBI OAFBIT PETiHIE
AHBIKTAJIIBI.

[lepenbman men OmnbOpextc-ToiTeka (1969)
JKaHa PUTOPHKA TEOPUSACHI apTyMEHTaIlusl CTpaTe-
THSJIApBIH — aBTOPUTETKE amleUTSIus, MpereIeHT-
K€ aneJuIsius, aHAIOTHUSIBIK, apryMEHT — HCIaMH
TUCKYPCKA KOJIJaHyFa MYMKIHJIIK Oepi. DyKOHBIH
(1980) «Onmik-0iaiM» KOHIICTIIUSACKH TOTya UHCTH-
TYTBIHBIH DJICYMETTIK (QYHKIHUSICHIH — HOPMATUBTIK
CYyOBEKTIHI «IyphIC MYCBIJIMaH» OeWHECiH KOHCT-
PYKLHMsUIAYy apKbUIbI SJIEYMETTIK TOPTINTI KajbIl-
TaCTBIPYIbl — TEOPHSUIBIK TYPFBIIAH HETi3/Ie/Ii.

3epTTeyAiH TEOPHUIIBIK, IIeHOepi apaac ojic-
HaMa — CBIHM JHUCKypc-aHanm3, ¢permuaey Teo-
PUSICHI )KOHE CaHJBIK JIMHTBUCTHKA — MPHHIIUIIIHE
HerizaenreH. bynm meHapansik (interdisciplinary)
Tocin Tek fatua.kz-ti 3eprTeyre raHa emec, JKaJbl
JUHU MEIUaJINCKYPCThl KEIICH I TaljayFa J1a KoJj-
nmaHbUTael. HoTiokenepaiH KalTalaHAaThIH OONYBI
(replicability) ymrin koaray cxemachl xxoHe VADER
nmapaMeTpiiepi OCbl Makaiaja TOJBIK CHIATTal-
Iel — Oyn Oojamak, 3epTTeyllijepre d9iCHaMaHBI
JKaHa KOpITyCcTapra KOJJIaHyFa MYMKIHJIIK Oepe/ti.

OykoubiH  (1980)  «Owmmik-0imim»  (power/
knowledge) koHIEenmUsCH TOTya WHCTHUTYTHIHBIH
OIICYMETTIK (YHKIMSICHIH TEPEHIPEK allyFa MyM-
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KiHgik Oepexi. dyko ymin Oimim >xail akmapar
e€MeC — OJI OHBI OpIalbIM OWITIK KaThIHACTAPBIMEH
OaitnanbicThIpanbl. fatua.kz-te «wuciaam gereHimiz
HE», «HaMa3J/bl OChUIall OKYy KEpeK» JereH MoiM-
IeMesep TeK MiHM akmapar Oepmeimi. Omap HOp-
MaTHBTIK CYOBEKTiHI, «IypbiC MYCBIJIMaH» Oeii-
HECiH KOHCTpyKIusutaijpl. «CyObeKTHBAIUSIIAY»
(subjectivation) mpomecinae AUCKypc Oenrimi Top-
TiNKe OAaFbIHATBIH JIIH/I eMip/ie KOJIJaHAThIH 9JIey-
METTIK CYOBEKT PETiH/IE KaIbIITaCThIPAIbI.

XabepmacTsiH (1989) KOMMYHUKAaTHUBTIK ©pe-
KeT TEOpHACHI TYpFbIChiHAH fatua.kz HeriziHeH Oip-
OarpITTBI «xabapiaymibl»y (QYHKIUSHBI aTKapaipl:
JIUCKYPC ayJUTOPHSFa JKETKi31Ie i, Oipak aImbIK Iri-
KipTayiac meH Kepi OaljaHbICKa OpbIH OepliIMeii.
[loTyanpry ayauTopusi TapamnblHaH Kaylald KaObLi-
JTAHATHIHBI KOHE OFaH COMKEC 9PEKeT eTy Moacele-
cl — MOTIHJII TaJ/IayFa HET13/IeJTeH OChl 3ePTTEY/IiH
ayKbIMBIHAH ThIC, 0OJICK SMITUPUKAIIBIK MIiHJICT.

®yko MeH XabepMacThIH TEOPHSIIBIK YCTHIH-
napbl  Oip-OipiHe Kapama-Kapchl €KCHIH aiKbIH
eckepreH sxeH: Dyko ymiiH opOip AMCKypc OMmik
KaThIHACBIMEH OaillTaHBICTBIpBIICA, an Xabepmac
0osica, OHbI MaKcaThl PETIHAE EPKiH, TUAJIOTTHIK
KOMMYHHMKATHUBTIK OPEKETTIH MYMKIHIITI Jern Mo-
nerHgaiael. Ocel 3epTrTeyne Oyn eki meHdep Oi-
TIMre KeNTipiIMeii, KepiciHie opKaichichl 0e-
JISK aHAJIUTHUKAIBIK KbI3MET aTKapajbl. DyKOHBIH
«OMITIK-O1LTIM» TYXKBIPBIMBI TI9Tya JAMCKYPCHIHBIH
ic JKY31HJeTi )KYMBICBIH HOPMATUBTIK CYOBEKT IEH
«JIyphIC MYCBUIMaH» OCHHECIH KOHCTPYKIIHSLIIAYTbI
cumaTTay Kypasibl peTiHIe KoJaaHbLIaabel. Xabep-
MacThIH KOMMYHHUKATHBTIK OpEKeT Hjealbl Oosca
HopMmatuBTik enmeM (benchmark) peringe maiiga-
JIAaHBIIATBI: COFAH KAThICTHI fatua.kz-TiH OipOaFsIT-
ThI, TUATIOTChI3 hopMmarTa 6OIysl KOMMYHHKATHBTIK
OJIKBUIBIFBI peTiHAe aliKkbiHaananel. Ockliaiiia,
dyko — cumarraymsl (IUCKypc Kajlail )KyMBIC ic-
Teial), Xabepmac — Oaranaymibl (0J1 Hcaabl KOM-
MYHHKAIHUSJIAaH KaHIIAIBIKTEl aJbIC) POHIE, €Ki
TYPJIi ICHTeHIe KBI3MET €TE/I.

3eprreyain aepektep 0aszackl — fatua.kz mopra-
JBIHBIH CYpak-kayan OeniMiHeH >KHHaJIFaH n=285
moTrya MoTiHi. Moatiagep 2025 KbUIIbIH Kas3aH
aiipiaa mopranaan Python (urllib) apkeiisl aBTo-
MAaTThl KUHAIIBII, DPKANCHICHl KOJIMEH TEKCEPIJIi;
KaprsUTaHBIM KyHAepi 2024 KBIIABIH MaMBIpPBIHAH
2025 >KbUIIBIH Ka3aHbIHA JCHIHTT apayibIKThl Kam-
TuAbI (OYT — 3epTTey Ke3iHAe MopTania KOJHKETIM-
Il eH COHFBI Ma3MyH). KopmycTeiH opTtama noTtya
y3bIHIBIFRL 541 ce3, menuaHackl 240 ce3. Ipikreme-
re TeK MOTIHMIK (popMaTTarbl, MaFbIHAIBIK TOJBIK
noryanap eHrizinai. Eckepty: mopranma 6ynan ep-
TepeK XapHslaHFaH Ma3MYH Jia Oap, anaijga 3epT-
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TEy Ke3iHAe KOJDKETIMAI MyparaT OChl KE3eHMEH
HIEKTEIi.

O3pKIIOyABIH YII JACHICHII MOJEIl MblHAAAN
AHAIMTUKAIBIK TPOIEAypajJapMeH OIeparuoHa-
JAHIBIPBUIIBI.  MOTIH JICHTeHiHAe JIEKCUKAIBIK
JKULTIK TIeH KalTallaHaThIH TUIIK MapKepJiep ecer-
Teni. JIMCKypCThIK IpakTHUKa JACHTeiH e ap moTya
aJITHl KOMITIOHCHTTI PUTOPUKAIIBIK cXema OOMBIHIIA
tanmanabl: (1) O6acrankel Gopmyna, (2) CypakThiH
pacimaenyi, (3) mapurarTarbl aHbBIKTamachl, (4)
morenaep 01orel, (5) HOPMATUBTIK YKiM, (6) KOPBI-
THIHJIBL. ByJl cXemMa KOpIyCThIH OacTanKbl OKbLIbI-
MBIHAH WHAYKTHBTI TYPJIE aHBIKTaJbIN, KeHiH Oap-
JBIK MOTyajapra KoyaaHbuibl. Kojarayjsl aBTOp
JKYPri3[i; KOATayAbIH CEeHIMIUIriH Oaranay YIIiH
ekinmi Toyesnciz konep (P. bapukyno) xopmycran
ke3zeticok Tannanrad 40 naryans! (mamamed 14%)
KOJITay HYCKAyJBIFbI OOWBIHIIA JiepOec KalTa KoJ-
Taapl. Herisri xonranaTeliH aifHbBIMaNbLUIAp OOMBIH-
ma — TakeIpbeI, KypaH cinTemeci, Xamanuce ciireme-
ci, YkiM OarbiThl — KooHHIH Kamma koddduuenTi
0,63—0,85 apanbireiaga, oprama k=0,74 00IbI,
oyn Jlanmuc nen Kox (1977) mkamackl OoifbIHIIIA
«HaKThDy (substantial) jeHreiimeri kemiciMai Kep-
cereli. ONEYMETTIK MPaKTUKa ACHrediHnae op mo-
Tya Kazakcranjgarel MeMJICKET TEH JIiH KAThIHACKI
KOHTEKCIMEH OalIaHbICTBIPBUIIBI. AWHBIMAIIBIIAD
OolibiHIIa KemiciM: TakbIpei k=0,85, Kypan cinte-
Mmeci k=0,81, xaauc cinremeci k=0,68, ykiM OaFBITHI
«k=0,63. Bernek Tekcepy periHae aBTOMATTHI TeMa-
TUKAJIBIK, JKIKTEYIH JSIIITr OChl KOJIMEH KOITal-
raH 40 mOTyaHBI ATAJOH ajla OTBHIPHIN OarayaH/bI:
cotikecTik 77,5% (Heri3ri aibIpMaIIbUIbIK — aKU1a
MeH FH0ajaT TaKbIPBIITAPBIHBIH IICKAPACHIHIIA).
COHJIBIKTaH TEMaTUKANIBIK YJIECTEp J9J CaH eMec,
1aMaMeH OaFbIT PETIHIE OKbUIAIbI.

Kochimina, Oapraymisl eieM peTiHae CeHTH-
menT-aHamm3 VADER (Valence Aware Dictionary
and sEntiment Reasoner) airoputmimeH Kypri3ii-
ni (Hutto & Gilbert, 2014). Ka3zak TiniHzgeri notya
MOTIHIepl aIIbIMEH MallHHAIBIK, ayaapma (Google
Translate cepsuci, deep-translator kiTanxaHacsl ap-
KbUIbI) KOMETIMEH aFbUINIBIH TUTIHE aynapbuUIbII,
cocelH VADER Oammmapbl ecenTenii: TO3UTHB
(compound > 0,05), 6etitapan (—0,05-0,05), Hera-
tuB (< —0,05). Texaukansik cebentepme (aynapma
KBI3METIiHIH TmIekTeynepi) 285 wmotinHiH 192-cine
rana Oamn ecenrengi. VADER oyenne arpuinibia
T BIICYMETTIK MeJuara BaHJalUsIaHFaH bIK-
TaH, OHBI ayIapbUIFaH PECMU JIIHH-3aHJIBIK YKaHPFa
KOJIIaHYIbIH eJieyii mekTeysepi 6ap. COHABIKTaH
CCHTUMEHT HOTHXKeJepi zepOec adies eMec, TeK
Oapraymrsl (exploratory) Oaiikay peTiHze YChIHBIIA-
Jibl. MalmHaIbIK, ayiapMa TOJBIK JeTePMUHHPIICH-

OereHIIKTEeH 1971 HYCKAHBIH KaiiTananybl HIEKTEYi;
Oaynt ecenTenMereH 93 MOTIH opTaIiaiaH Y3eIHBIPAK,
0oJybl BIKTUMAN (ayJZapMaHbIH TaHOAJBIK IICT1HEH
acysl), Oy ynecTipiMae LiaManbl KyHesi aybITKy
TYJBIPYBl MYMKIiH. 3€pTTEy 3THUKACHI: OapIIBIK, Ta-
JIAHFaH MOTyajap MOPTAIbIH alllbIK, JKapHsIaHFaH
Ma3MYHBI, JKEKE IePEKTEep KUHAIMA/IBI.

OmiCHAMABIK, aIlBIKTBIK: JIEPEKTI aBTOMATTHI
xuHay (web scraping, Python urllib), ka3akmangan
aFBUTIIBIHIIIAFA MAIIMHAIBIK, ayJapMa KOHE aBTO-
MaTThl CECHTUMEHT I1€H TEMATUKAIIBIK TaJay ecell-
Teyill KypaJiapMeH, OHbIH iIIiH/Ie YIIKEH TiJIIK MO-
JeNTbMEH OPbIHAANABL. bapibIK cCaHabIK HOTHKE OChI
HAKTBI KOPITYCTaH €CENTeN/[i; Ma3MYHIBIK JTUCKYPC-
TBHIK MHTEPIIPETALIMS MEH CEHIMIUIIK KOJITaybIH aB-
TopJap Kyprizai. KonganelmFan ckpunTep MeH Kop-
yc KaitamanateiH OoiraHabikTa (reproducibility)
CypaHbIC OOMBIHIIIA KOKETIM/II.

HoaTu:kesepi saHe TaIKbLIAY

Temamuxanvix npoghuis mandaysl

Kunanran n=285 noTyaHbIH TAKbIPBIITHIK ay-
KbIMbI KEH. ABTOMATTBI, OOJKaMJbl XKiKTey O00-
WbIHIIA FHOAIaT-pUTyall CypaKTapel (HaMas, opasa,
TIOPET, 3€KeT, KAKBUIBIK) alKbIH 0achkIM (IaMmaMeH
46%); omaH keliH akuma-ceHiM (mramamen 12%),
XKaHaza-eiM poaciMaepi (mamamen 12%), Taram-
muera (mmamameHn 7%) xoHe oTOachl-Heke (mama-
MeH 4%) TakbIpbINTaphl Keleii; KapKbl-MyaManar
IIeH 3aMaHayH TEXHOJOTHsFa KATBICTBI CypakKTap-
IBIH yieci a3. Fubamar-puryan cypakTapbIHBIH Oa-
CBIM/IBIFBI IOPTAJIJIBIH HETI31HEH MPAKTUKAJIBIK JIHA
HYCKAyJIbIK Oepy KbI3METIH alKbIHIAWIBI: OKBIP-
MaH €H aJlJIbIMEH KYHZIENIKTI KYIIIbIIBIKTHI IyphIC
OpBIHJIAY JKOJIBIH 1311eiai. TeMaTukasblk yiiecTep
ABTOMATTHI XKIKTEYTe HETi3/eNTeHIIKTeH IIaMaMeH
OaFbBIT PETIHIE OKBLIAEI.

1-kecre
fatua.kz nemyanapeinviy maxeipvinmeix scikmenimi (n=2835,
2024-2025 scorc.; asmomammul, 0014caAMOBL)

TakpIpbIn Ilorya canbr  Yueci (%)
Fubanar-puryan 130 45,6
AKnga-ceHiM 33 11,6
YKanaza-einim pacimuepi 33 11,6
Taram-nuera 20 7,0
Hexe-or6acer 12 42
Kap>xbl-myamanar 5 1,8
3amaHayu Mocene 1 0,4
Osre/apanac 51 17,9
JKubiaet 285 100,0
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Jlonendey bazacvinbiy manoayvl

[MoryanapnusiH Jonenuey 0a3achl KIIACCHKAIBIK
HCIaMU-KYKBIKTBIK HepapXusiHbl HUQPIBIK  Qop-
MaTTa JKaHFRIpTaAbl. KopIrycTarbl MOTIHACPIIH
mamameH 56%-biaa Kypan astrapsida (asrt/cype)
TiKeJIeH ciTeMe Kacajaipl, mamMamMeH 37%-bIHaa
xamucrep (byxapu, Mycnim, puyasr) kenrtipinesi.
byn «Hacc» — HOpMATUBTIK MOTIHTE TiKeNeH arel-
JISIUSL — CTPATETUSIChIHBIH OaChIMIBIFBIH KOPCETE/I.
Kerm xarnmatina Kypan aster MeH xamauc 0ip MOTIH-
Jie KaTap KedTipiin, «Hacc + CYHHET» Mapajuielib
TRIIENIEY YATICI KomaaHsagsl. by kepceTkimrep
MOTIHJE ACPEeKKO3MdiH KeMiHae Oip peT aTaiayblH
€CeNTENTIH aBTOMATTHI OJIIIEMIe HET13/IeJTeH.

Honenney 0a3achlHBIH TUIAIK O€3eHIIpLTYi e
MaHpBI3/Ibl ePeKINeNiK TaHbITaabl. KypaH asrrapsl
opaaiieiM apabina + Kaszakina aymapma (GopMaThIH-
Jla, XaIuCTeP YII DJIEMEHTTI CXeMaia — Xaauc MoTi-
Hi / )KeTKi3y1Ii ciaTeMeci / CeHIMIIUTIK opeskeci (ca-
XHX, XacaH) YChIHBUIAJBI. By cTanmapt uciaMiaarsl
KYKBIKTBIK MOTIHAEPIiH OHIalH-popMaTKa a0
KemripinreHin aitkpiagaiael. KM/Ib Oyn nurara to-
KipuOecl apKbUIBl «IUPKYJSPIBIK, JISTHTUMAIUS
SFHU 03 OenemiH AJUTaHBIH CO3iHe ciiTeMe jkacay
apKbUIbl Y3IIKCi3 HBIFAHTY CTPATETHSCHIH JKYy3ere
achIpaIbl.

2-kecTe
Jatua.kz nomyanapeineiy 0onendey 6asacwl (n=285,; mominoe
amany sHcuinizi)

Jepexko3 Morin canpl  MaTiHgepueri
yaeci (%)

Kypan (ast/cype) 160 56,1

Xanuc (byxapu, Mycnum, 105 36,8

puyasr)

Krnaccukaisik Fansivaap 162 56,8

(u6H/pakux)

Bapibik kopmyc 285 -

Eckepry: ynecrep nepex-
KO3/1iH MOTIH/E aTalTyblH
Oinaipeni (KOCBIHABI #
100%)

Honenney Oa3zachlHua JKEKeJereH FalbIMaap-
IbIH TiKipiHe (vokTrhan) cinrey je MaHBI3Ibl OPhIH
anajpl: moTyanapaa Kiaccukanslk, ¢pakuhrap: MOH
Kynawma, ea-Hoyayn, non Faduaus xoHe Oackanap
aThI-KOHIMeH KenTipiteai. KopmycThlH Kuiiik ces-
niriage «uoH» (329 per) meH «puyast» (307 per)
TEPMUHJIEPIHIH XKOFapBI )KUUIIT1 JI9JI OCBI FAIBIMIAP
Ti30eri MeH UCHa/IKa CYHeHy CTPaTeTUsAChIH pacTaii-
abl. byn KMJIb AuCKypChIHBIH KIIACCUKAJIBIK, CYH-
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HUTTIK-XaHa(H I9CTYPMEH cab0aKTaCTBIFbIH OciHe-
nei .

Pumopuxanvix cmpamezusi: anmul KOMROHEHM-
mi cxema

[loTyanapaplH PUTOPHUKAIBIK KYPBUIBIMBI JKY-
fem Typxe anThl KOMITOHEHTTI CXEeMaHBI yCTaHa-
THIHBI aHBIKTANABL (1) Oucmmuia gopmyrnacel, (2)
CYPaKThIH pacimaenyi, (3) mapuraTTarsl TEPMHUHIIK
aHbIKTaMa, (4) nenenpep Onorel, (5) HOPMATUBTIK
YKiM, (6) KOPBITBIHABI TiJIeK. OpOip Ke3eHae Hak-
THl JIMHTBUCTHMKAJBIK MapKepiiep KOJAaHbLIa bl:
«bucmumsh...» dpopmynaceiHan OacTansim, «Asuia
JKakceIpak Ouneni» (Yamnahy Arnom) ¢pasaceivMen
asKTanapl.

«CypakTbIH pociMaenyi» Ke3eHI OJIeyMeTTiK-
JUHTBUCTUKANBIK TYPFbIJAa ©Te MaHbI3IbL. belipec-
MH «HaMa3 OKbpIcaM 0oJia May JETeH CYpak MaTyana
«HAMa3JIblH 3aMaHay! JKaFJIalJjarel MapTTapbl MeH
pyYKcarTapsl TypaiabD» JereH (opmanabl TipKec-
ke aiHananel. byn tpancopmamms I'odpmanHbIH
(1974) dpeiimney TeopuscbIMEH YHAECEIi: WHCTHU-
TYT CYpPaKkThl ©3iHIH JUCKYPCTHIK JIOTHKAChIHA «ay-
Jlapajibl» JKOHE OChUIaiIa xKayanThlH eHOepiH aj-
JIBIH aja Oenrineimi.

Dpetimoix manoayul

Orbacel MEH HEKE TaKBIPHIOBI na (aXbIpacy,
HEKe LIapTTapbl, Myparepiik) MoTya CypaHblc Typ-
FBICBIHAH TYPaKThl OPBIH anajpl xoHe KazakcraH-
JIBIK OTOAchl MHCTUTYTBIH HBIFAHTyFa OaFbITTalIFaH
pecMu JHCKypcleH cabakTacaibl. JKaimbel Takbl-
peINTHIK OciiHe fatua.kz ayauTOpHMsCHIHBIH KYH[E-
JKTI JIHU-TIPAaKTUKAIBIK CYpPaKTapMeH JKHl XKYTi-
HETIHIH KepceTe/Ii: Fu0aIaTThl IYPHIC OPBIHIAY MCH
3aMaHayd eMipJIiH UCIIAMMEH YHIeCiMi eH JKHi 1311e-
JICTIH MOCceTelnep.

OntMan (1993) dpeiimney TeOpHsICH TYpPFBICHI-
HaH MOTya JUCKYpChbIHIa OipHele TypakThl GpeiiM
Oaiikamanel. Kymmeiielk (peiiminme mocene wuc-
JaMAarbl KYKBIKTBIK HOpMara COMKECTEHAIPY apKbl-
JBI TIETIIel. 3aMaHayu Mocene (GppeidMiHae xKaHa
KYOBUIBICTAp «PYKCAT — THIABIMY (Xamam — Xapam)
OMHAPIIBI JKYHECIHIE KIKTENel. ATl «TYPBIC UCTaM)»
HIeKapachblH OENrieHTiH moTyanapaa MoJspu3ams
CTPaTerusChl KOJMAHBUIAABL: «OYIIK», «OUIFaT,
«a7acylbUIBIK» JIEKCHKAchl apKplibl pecMu KM/Ib
YCTaHBIMBI «TYPBIC», aJl OfaH THIC MIKIpIep «KaTe»
nen oenrineneni. by BaH JIeHKTIH «UI€0TOTHSITBIK
MapIibIChy — «bi3aiH» TONTHI XKarbkMIbl, «backa-
HBD) JKaFBIMCBI3 CypeTTey CTpaTerusicbiMeH YHaece-
Ii.

Fubanat nmen 3amanayu moacene (GpeiiMuepiHin
1K1 JIOTMKAchl TYPaKThl KOTHUTHUBTIK CIIEHApUiTe
KYPBUIAJBL: «Macelie» (Cypak) — «UcIaMH HOpMay
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(mapuraT cintemeci) — «ImenrM» (HOPMAaTUBTIK
ykiMm). Kopmycrarsl HaKTHl MbICasfap OCHIHBI aii-
KbIH KepceTeni: «bmibsapn oliHayFa 0oJia May» JIereH
Cypak, OWBbIHHBIH aHBIKTAMaChIHAH OACTaJIbII, aKIIa
TICUITEH JKaFjaiiia OHBbl XapaMmMfa JKaTKbI3aThIH
YKIMMEH asKranansl; «MeIrTke FYChUICHI3 Kipce
00Ja Ma» JeTeH CypaKKa JKYHIN aJlaMFa ThIMBIM ca-
JIBIHATHIHBI JKAMITBI XaJIUCKE HET13/IeTeH JI9JIeIIMECH
oepineni. Ochl yIII caThUIBI CXeMa apKBUIBI MIapUFaT
JIOTUKACHI K€3 KEJTEeH, TIITi )kKaHa CYpaKTHI 1a Oei-
rini canaTtka opHanacteipeii, KM/Ib aBTopuTeTiHiH
om0beban cunaTeH OeKiTei.

[loTya MUCKYpCBHIHBIH ayJUTOPHUSl TaparblHaH
KaOBUITaHybl MEH OFaH COHKEC DpPEKeT eTy Moce-
Jeci — MOTIHMAIK Taljay TiKelel amra amMaiThH,
PELETIIHSIIBIK, CONMOJIOTHIHBIH OOJIeK TaKbIPHIOBI.
Pecmu moTyara jiereH ceHiM MEH OHbI HAKThI OPbIH-
Jlay apachblHAa aNIMaKTBIK OONyhl MYMKiH, OHBIH
BIKTHMaJ ce0enTepi KOrHUTHBTIK OeHiMIeylIiiK,
DJICYMETTIK KBICHIM JKOHE KOHTEKCTIK Keaepriiep;
amaiima Oynm OoJpKamIbl TEKCEepy MOTya OKbIpMaH-
JapbIMEH TEPEHJCTUITeH cyX0aT MeH cayajHaMara
Herizaenren Oesek 3eprreyai Tanan ereai. KM/Jb-
HBIH OHJIAWH-TIOTYa CTpaTervschl BeO-CalTIeH Ka-
Tap oneymerTik skeminepae (Instagram, Telegram,
Facebook) ne Genceni xy3ere achIpbUIa b,

OJIeyMeTTIK TpakThKa JeHredinnge fatua.kz
rmocTkeHecTiK KazakcraHmarbl MeMJICKET MEH JIiH
KaThIHACKIHBIH TiKeJel eHimi caHamanabl. [lopran-
JIBIH MEMJICKETTIK MeJnaapHaiapja >kapHamala-
HYBI, MEJIpece OKYJBIKTapbIHA CIITEME PETIH/C KO-
CBUIYBI J)KOHE PECMH ic-Iapayapja HAaCHXaTTaIybl
KM/Ib auckypcBIHBIH OJCYMETTIK-MOICHH KEHic-
TIKTE MEMJIEKETTIK CAHKIINS aJIATBIHBIH I9JIEIIICHII.
XabepmacTbiH (1989) «KOMMYHUKAaTUBTIK DpEKET»
TyprbichiHaH fatua.kz cTparerwsuiblk KOMMYHHKA-
[USTHBIH Ay TUTOPHS PEAKIUSACHIH OaKbUIayFa aJIbIH-
OaitTeIH OipOAFBITTHI Xabap Oepy YATICIH YCTaHAIBI.

Opra A3ust pecMH II9Tya MOPTAIAPBIH CaJIbIC-
TBIPFaH/a MBIHA/Iall YKCACTHIKTAp OalKanaapl: 6ap-
JBIK, TTopTasaa OipOaFbITTl KOMMYHUKALUS YIITICH,
peCMH MEMIICKETTIK MEKeMeMeH OaljlaHbBIC KOHE
AHTUAKCTPEMH3M JTUCKYPCHI OpBIH ananbl. Anaiiia
9p e O3iHIH TUIAIK CTpaTerHsICHIH XKyprizeni: O3-
oexcrannmarel darulhikma.uz mopransl e30ek xoHE
OpBIC TUTAEPIHAE, TOXKIK IMOPTAT TOKIK KOHE OPBIC
Tingepinae kaszasel, an fatua.kz kazak TijxiH 6ackM-
TIBIKIICH KOJITaHa bl (MOTIHACPIIH OackiM O6JIiri Ka-
3aK TimiHzae). byn Tingik alblpMambUIbIK A9CTYPII
MCJIaM JMCKYPCBIHBIH MEMJICKETTIK T1JI CasicaThIMEH
Tikenel OalnaHpIChIH Joienaeiai. Erunertin Jlap
an-MdTa wHCTUTYTHIMEH caiblcThipFanaa fatua.kz
JKAHPIBIK-KYPBUTBIMIIBIK, TYPFBIJIAH YKCAC, TYPAKThI

noTya (GopMaThlH CaKTalWabl, anaija ayauTOPHsI-
HBIH Kepi OaiyaHpIc MYMKIHAIT OaThIC MmopTaiga-
PBIMEH CaJIBICTBIPFAH/IA DJICI3.

AWMAaKTBIK CAJBICTBIPY TepeHaeTinrenae Opra
A3usl pecMH TI9Tya MOPTAIAAPBIHBIH OPTaK MHCTH-
TYITUOHAIIABIK KAJIBINTHI OeiiceTiHi, Oipak TIImiK
cTpaTerusga alblpMallbUIBIKTap Oap eKeHi aHbIK-
tanaapl. O30ekctanmarsl darulhikma.uz moprans
TapuX{ HUCIAMTaHYJbIH aKaJeMHUsJIBIK TITIH Cak-
taiael. Kazakcrammarer fatua.kz-TiH epexmieni-
Il — Kasak TULIl )KOHE «I9CTYPJIi HCIaM») HappaTH-
BiHIH OaCHIMABIFBIHIA. by alfbIpMaIIBITBIK YITTHIK
MEMJICKETTIH HMCIIaMH JUCKYpcKa TiKeJel ocepiH
AWKBIHIANIBI TTOCTKEHECTIK Op MEMIICKET ©31HIH
«IOCTYPII UcllaM» HYCKACBHIH TUIIIK KOHE PUTOPHU-
KaJbIK JIEHIeH/1e KOHCTPYKIUSIIaIbI.

Canoviy AUHBUCIMUKANBIK MAN0AY HCOHE CeH-
MUMEHM-AHANU3

CaH/bIK-TUHTBUCTUKAIBIK ~KOCBIMIIA Taljay
peTiHzIe KOpITyCThIH KUK co3iri ecentenmi. bap-
JBIK MOTiHAEp OipiKTipinim, ce3dopmanap caHak-
TaJIB; JKH1 Ke3ACCETIH KBI3BMETTIK CO3/Iep ATTBIHBIT
Tactanasl. byn Tannay moTya AMCKYpPCBIHAAFBI Op-
TaJBIK YFRIMIAPIEI OOBEKTHBTI KOPCETE/I.

3epTTeyiH CeHIMAIIIITH apTThIPy MaKcaThIHAA
OPTYPIIl aHATUTHKANBIK, Tocinmep (camanmsik CJIA,
TEMAaTUKANBIK JKIKTey, KALTIK CO3Miri, Oapnaymsl
CEHTHUMEHT) ©3apa CalBICTBRIPBUIABL. by Tocimmep
0ip-OipiH TOJBIKTBIPBIN, FUOATAT-PUTYAl TaKbI-
PBHIOBIHBIH  OACBIMIBIFEI MEH JiHH-aBTOPUTETTIK
JICKCUKAHBIH JKOFAPBI KHIIIr CUSKTBI HETi3Ti 3aH-
IBUTBIKTapAbsl Oekemaeni. Tammay Oip 3epTTeymri
TapanblHaH >KYPri3UIreHOIKTeH, Oyl — HHTEpIpe-
tatuBTi C/IA-Fa TOH, allbIK MOWBIHAAIATHIH IIICK-
Tey. PedekcuBTiNiK TYPFBICBIHAH aBTOPABIH YCTa-
HBEIMBIH allibIK aTaraH jkeH: aBTop — Hyp-Mybapaxk
HCJIaM MOJACHHUETI YHMBEPCHUTETiHIH JOKTOPAHTBI,
an 3eprrey Hpicanbl — KM/IB-HbIH MHCTUTYLIMOHAJI-
JBIK TUCKYPCHL. Byl )KaKbIHIBIK HHTEPIIPETAHSHBI
pecMu epicTiH O31HJIK TYCIHITIHEe Kapail bIHFailnay
KayliH TyAbIpajbl; OHBI a3aiiTy YIIIH KOATay CXe-
Machl aJIIBIH aJia ska3oarra OCKiTiIiN, eKiHIII TOYeII-
Ci3 KOoJIepMeH CEHIMILTIK TeKCepisai opi ecenteyim
Tajaayiaap Meaaip (CKpUnTep KOIKETIML) JKYpPTi-
311,

TemaTukanmblK KIKTEY aBTOMATTHl KIJITCO3-
re HETi3ZeNreH TOCUIMEH JKYprisunin (HoTHXKenep
OoJDKaM/Tbl, CUITATTAYIIbI JICHTeie), KOIMEH TeK-
cepimmi. XKikTeyiH 0acThl 3aHABUIBIFBI — KYJIIIIbI-
JBIK-PUTYaT CYPAKTAPBIHBIH aWKbIH OaCBIMJIBIFBL.
By aBTOMATTBI *KIKTEYIiH JDJAIrT MIEKTEYi eKeHi,
acipece «xallay, Xapam» CHAKTBI YKIM-TEpMHH/IC-
piHiH OapibIK TaKBIPHINTa KE3[CCETiHI ecKepinesi;
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COHJIBIKTaH TEMATUKAJIBIK, YJIECTEP HAKTHI CaH eMeC,
mamMaMeH OaFbIT PETIHIE OKBLIABI.

VADER apxbuibl ecenteiaren 192 noTyaHbIH
CEHTHUMEHT YJIeCi MBIHATal OOJIBI: TIO3UTHB 65,6%
(n=126), veratus 31,2% (n=60), O6eiitapar Tek 3,1%
(n=6). byn HOTMXe TOTYya >KaHPBIHBIH iC KY31H/ET1
TOHAJJIBUTBIFBIH €MeC, KEPiCIHIIe MaHBI3/Ibl B]iCHA-
MaJIBIK 3aHIbUIBIKTEI arransl: VADER niHu-3amIbIK
MOTIHJETI «Aitay, «[laitrambapy, «HrimiKy, «CyH-
HET» CHSIKTBI )KOFaphl BaJICHTTI JIECKCUKAHbI TIO3UTHUB
JISTI caHaI, TOHJIbI XKYHEeNl TypJie OHFa Kapail bIFbIC-
THIpABI; al THIMBIM (XapaM, KYHO, a3al) Typasbl
MoTyalap HEeraTHB aKKa BIFbICaIbl. MaTiHAEpAiH
(hopmanapI-akaIeMISUTBIK, TOHBI 0ackiM OoJica [ia,
Oeiiraparn 6ayt HeOapi 3,1% wbIKTHL [lemMek, aFbii-
IIBIHIIA BaJIUIAIMSIIAHFAH CEHTUMEHT aJrOPUTM-
JepiH aynapbUIFaH JiHM MOTIHIe Typa KOJJIaHy
OJIICHAMAITBIK TYPFBIAH CEHIMCI3 — OYII ©3 amaplHa
MIPAKTUKAIBIK KOPBITHIH/IBL.

3-kecre
VADER cenmumenm ynecmipimi (n=192; bapnayuivt)

ToHanbABUIBIK [Torya canbl Yeci (%)
[lo3utue 126 65,6
Herarus 60 31,2
beiirapan 6 3,1
JKubIHBI (ecenTenreH) 192 100,0

KoprmycTeiy xwuinik cesniriame (Kaumbl Ina-
mameH 122 700 TOkeH) €H XHi MAaFbIHAJBIK Tep-
MUHJEP TEOJOTHUSIIBIK-aBTOPUTETTIK OpiCcKe Ka-
tagel. 1000 ce3re makkaHga: «Ajia» 8,5; «uOH»
(kyaccuKambIK FajbpIMIApFa cinrtey) 2,7; «puyasT
2,5; «llatirambap» 2,4; «mamasz» 1,9; «xapam»
1,2. YKorapbl XHIUIIKTI TEPMHHIEPIH ©31 TOCBIH
eMeC — MIHA-KYKBIKTHIK MOTIHIEC KYTUICTIH YKaWT;
MaHBI3IBICKl — OJapJbIH JUCKYPCTHIK KBI3METI.
«Annay, «[laiirambapy >koHE FalbIMIap Ti30eriHe
(ucHan/puyasrt) ciaTey YKIMAI caTbuial JIETHTHU-
ManusIaiael: Oemen Tikened KacueTTi OactaymaH
opOin HeFasasl. JKuinmikTepaiH aOcosoTTi emec,
nopMmananral (1000 cesre) Gepimyi CambICTHIPYIBI
IeJeial; OolaniakTa JKalmbITULIK ATAIOH KOp-
nycka kapcbl keyness (log-likelihood) Tanmayst Oy
OeliHeHi oJlaH dpi HAKThLIap exli.

KopbITbIHABI
JKyprizinren 3eprrey MbIHAAall HETi3T1 TYXKbI-

peIMaapra MyMKiHAIK Oepeni. bipinmnigen, fatua.
kz onnaiiH-moryanapel ©O3pKIOYIbIH YII JCHIE-
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HiHAe Je¢ WHCTUTYIHMOHAIIBIK, OWIIKTIH IHCKYpC-
TBHIK, KOHCTPYKIIMSICHIH JKYy3ere achipabl. MoTIHIIK
JICHreiie — «Hacc + CYHHET» apryMEHTAalus uepap-
XHSCBI; JTUCKYPCTHIK MPAKTUKA JICHIeHiHIe — allThl
KOMITIOHCHTTI PHTOPUKAJIBIK CXEMa; OJICYMETTIK
MpaKTUKa JIEHreHIHIEe — «IDCTYPIIl HCIaM» TUCKYP-
Chl. 3epTTey HOTHXKelNepi mocTkeHecTik Opra Azus
MOHMOTIHIHJIE /1€ O3EKTIJITiH caKTaier: O30eKc-
taH, KpIprei3cTan sxoHe ToxXIKCTaH pecMy HCIaMu
MEUACHI MU(PPIBIK TPaHCHOPMAIUSHBIH 0aCTaITKbI
Ke3eHiH/Ie TYp, COHABIKTaH KazakcTaHIbIK TOXIpH-
Oe, ocipece fatua.kz mopTaneIHBIH HHCTUTYITHOHAI-
JIBIK YJTiCi alfMaKTBIK, JIeHTreW e ae yiuri Oona ana-
nel. bonmamak 3eprreynepae ipikremeni n>500-re
yJIFaiiTy, yakeIT Katapbid 20182025 xbuiapra Ke-
HEeHlTy JkoHe maimananymsiiap toxipuoecin (UX)
canajblK 3epTTey dIiCTepiMEH 3epliesey YChIHbLIa-
JIBL.

Bbyn apaga mMaHbI3ABl ©AicHAMAaJBbIK E€cKepTIie:
M9Tya KaHPBIHBIH 031 Oenrini nopexene 6ipOarbIT-
T (MOTya Oepylli KOHBbUIFaH Cypakka jkayam Oe-
peni), COHABIKTAH 3ePTTEYAIH SMIUPUKAIIBIK YIIeci
OipOaFbITTBUIBIK, (QaKTiCiH alrya emec. YJec — Coil
0ipOaFBITTHEUIBIKTHIH ITUGPIIBIK, OPTaJaa HAKTHI KaH-
Jlail TUCKYPCTBIK, TETIKTEp apKbUIbI KY3€re acaTbl-
HBIH KOpCETYyJie: allThl KOMIIOHEHTTI PUTOPUKAIBIK
cXeMma, «Hacc + CYHHET» [DJeliey HepapXuschl,
Kepi 0alIaHBICTBIH KYPBUTBIMIBIK JKOKTHIFBI JKOHE
«I9CTYPIi ucnam» Gpeimi — noTyaHbl Taza TEoJo-
THSJIBIK, MOTIHHEH OIICYMETTIK-Casici KOMMYHHKa-
TUBTIK aKTire alHaIAbIPAaTHIH HAKTBHI MEXaHU3MIED
pETiHIEC IMITUPHUKATIBIK TYPJIE alKbIH/IAJIIBI.

Exinmminen, pgenmenyiey 0a3achl KIIACCHKAIBIK
HCIaMHU-KYKBIKTBIK TOCTYPMEH cabakracambl (Mo-
TiHAepAiH maMameH 56%-biana Kypan, 37%-piaaa
xaauc atananbl), 0yn fatua.kz-tin 6emenin qoctypii
UcIlaMTaHyMeH OalIaHBICTBIPY CTPATErHACHIH Oeii-
HeneWai. YuriHmigeH, ¢peimaik tannay opTypui
TaKbIPBIITAPAbIH OPKAUCHICHI ©31HIIK PUTOPUKAIIBIK
CTpaTerus YCTaHATBIHBIH KepceTTi. TepTiHImiaeH,
Oaprayibl CEHTHUMEHT-aHaJ M3 AFbUILIbIHIIA BaJIU-
ManysIaHFaH aNTOPUTMACPIIH aynapbUlFaH iHA
MOTIHIe MIEKTEYJl eKeHiH alKbIHaaabl. by — e3iH-
IIIK 9ICHAMAJIBIK, KOPBITHIHIEI.

ATBIHFaH HOTIDKENEp TUIMIK casicaT IeH JiHU
OiniM Oepy aschIHIA J]a IPAKTUKAJIBIK MaHBI3Fa He.
[leryanapaeiH O6ackiM Oeutiri Ka3ak, TUTiHIAE Oepinyi
KM/Ib-uBIH Tin cascaTtblH OecifHenmece e, apaOiia
oUTaTaNapabH KU1 ayJapMachi3 Oepinyi Ka3akTini
OKBIPMaHFa CEMAHTHKAJIBIK KEIEPTi TYFBI3Ybl MyM-
kiH. bomamak 3eprreynepre ycwinbicTap: (1) fatua.
kz-TiH MMaxpOHUAIBIK HBOJIONMUACHIH 3epTTey; (2)
ayIUTOPUS PELETIIMSICHIH CanajblK CyX0aT apKblIbl
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3eprrey; (3) Opra A3us pecMu oTya nopTaniapbl-
HBIH CaJIBICTBIPMAaJIBl IUCKYpC-aHAIN31.

3epTTey HOTHKENEpI TEOPUSUIBIK JACHIeiae
e MaHBBABUIBIKKA we. DaprmoyabH (1995) me-
JTUaaucKype Teopusachkl anram peT OpTa A3USIBIK
pEeCMH HWCIIaM{ OHJIAMH-KOHTEHTKE XKYHem Typre
KOJIJaHbULABL. Bya KoJaHy aTtajaMblll TEOPUSHBIH
oMOeOaNnThIILIFEIH  O0aThIC MeEAMa KOHTEKCTIHIE
TYbIHJIaFaH ©JiCHAMaHBIH MOCTKEHECTIK HCIaMH
MUCKYpCKa Ja THIMII eKeHiH — monenaeiimai. CoHbI-
MEH Katap JHTMaHHBIH (QpeiiMey TeopHsIChl IoTya
YKaHpBIHA OeHiMIemin, «Fudamar ppemi», «TeXHO-
norus GperMi» kKoHE «AHTUIKCTPEMH3M (permin
JIETeH YII TaKbIPBIITHIK (perMaey THITOIOTHSACHI
ycbIHBIIABL. byn tunosnorust Opra A3UsIBIK Hcia-
MH Meaua 3epTTeyNIepiHle aHATUTHKAIBIK Kypal
peTiHae naiganaHbuTybl MyMKiH.

3epTTeyniH TPaKTHKAJIBIK MaHBI3bLIBIFBL:
notwkenep KMIAB 1mudpiblk KOMMYyHHKaIUs
CTPATEeTHSACHIH TYCiHyAE, MUMPIBIK AiHA Meaua
casicaThlH O3ipJieyAe XOHE MeanacayaTThUIBIK
OarmapnmaManapelHia TalgalaHbUTYBl MYMKIH.

[loTyamapnarel apabira muTaTaizapablH KUl ay-
JlapMacskI3 Oepinyi Ka3akTiiaAi OKBIpMaHFa Keaepri
KeJITIpyl MYMKiH.

3epTTeyAiH MIEKTEYJEpiH allblK aTaFaH >KoH.
Bipinmrizen, ipikreme 6ip nopranmen (fatua.kz) opi
2024-2025 xe3eHIMEH IIEKTENTeH, Oyl JHaxpo-
HUSUIBIK JMHAMUKAHBI KaMThIMaibel. EKiHIIiIeH,
CCHTMMEHT-aHaJIU3 MallIMHAJBIK ayjapMara Heris-
nemir, 285 MeTiHHIH 192-ciHe FaHa ecenTenIi, api
VADER niam xaHpra TONBIK cail eMecC; COHIBIK-
TaH CEHTHMEHT HOTHXKEIepi TeK WIONy JCHreHiH-
ne. YTIHIIIAEH, TOJBIK KOPITyC OOWBIHIIA TeMa-
TUKAJIBIK JKIKTEYy aBTOMATThI OOJIFaHJBIKTaH, OHBIH
yiecTtepi IIamMaMmeH; ajaiija HeTi3ri KOoITajlaThlH
alBIPMAIIBUTBIKTAP/IBIH CEHIMIUTIT eKIHIINI Toye-
ciz3 xomepmeH pactanasl (oprama Cohen k=0,74).
TepriHwigeH, 3epTTey NOTya MOTIHIH Talgai[bl,
aAyIUTOPHsI PETeNIIsIChIHA Kipicmeimi. bomamak
3epTTeyJepre YChIHBICTAp: TUAXPOHUSIIBIK Taay;
ayJIMTOPUsl  PELCHIMICHIHBIH —CalajblK TYPFbIIa
3eprrey; Opra A3usl TOPTAIIAPBIHBIH CaIbICTBIP-
MaJIbl IUCKYpC-aHaTn3.
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SOFT SKILLS IN THE LIGHT
OF THE GLORIOUS QUR’AN AND SUNNAH:
SIGNIFICANCE AND CONTEMPORARY APPLICATIONS

The contemporary Muslim ummah faces numerous challenges that, in various ways, undermine so-
cial cohesion and threaten its sustainability. This study examines the significance of acquiring soft skills
and their practical application in light of the Glorious Qur’an and Sunnah, to benefit the Muslim um-
mah in today’s contexts. The soft skills explored include empathy, effective communication, teamwork,
problem-solving, and leadership. Using a qualitative methodology, the research employs descriptive,
thematic, and analytical approaches for data collection and analysis. The findings reveal that integrat-
ing these soft skills into the daily life of the Muslim ummah promotes personal and professional growth,
strengthens interpersonal relationships, and contributes to a more harmonious and cohesive Muslim
society. The study recommends that individuals, educators, professionals, and policymakers actively
promote and implement these skills to foster mutual respect, uphold law and order, and build a civilized
society rooted in Islamic principles. Such efforts are expected to reduce conflicts, counter radical ideolo-
gies, and enhance overall societal well-being and stability.

Keywords: Qur’an, Sunnah, Soft Skills, Empathy, Islamic Teachings, Contemporary Muslim Society
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Kacuetri KypaH meH CyHHeTTeri XXyMcak, AaFAbl Herizaepi:
MaHbI3bl YKdHE 3aMaHayM KOAAAHbIAYbI

Kasipri mycbiAMaH yM0eTi KoFaMAbIK, GipAIKTI ©ACIpeTeTiH >KOHe OHbIH TYpaKThl AamybiHa
Kayin TeHAIpeTiH kenTereH cCbiH-KaTtepAepre Tam 6oAbin oTbip. OcbiFaH 6GaiAaHbLICTbI 3EPTTEYAIH
mMakcatbl — Kacuerti KypaH MeH CYHHET HerisiHAe >KYMcak, AaFAblAapAbiH, (soft skills) maHbI3bIH
arKbIHAQM, OAAPAbIH Ka3ipri MyCbIAMaH KOFaMbIHAAFbl MPAKTUKAAbIK, KOAAAHBICBIH TaAAQy. 3epTTeyAe
AMMaTHs, TUIMAI KapbIM-KaTbiHAC, TOMMEH >XYMbIC iCTey, MOCEAEHi Lely >oHe KelbaCIlbIAbIK,
CUSIKTbl Heri3ri >KyMcaK, AaFAbIAAP KapacTbIpblAaAbl. 3epTTeYAiH FbIAbIMU MaHbI3AbIAbIFbI KypaH meH
CYHHETTeri aaaMapaAblk, KaTbIHACTAP MEH TYAFAAbIK, AAMYFa KaTbICTbl KaFMAAAAPAbI 3aMaHaym >KYMCaK,
AAFAbIAAD TY>KbIPbIMAAMAChIMeH CabaKTacTbipa KapacTbipybiHAA XaTblp. ByA ncaamabik, GiaiM Gepy,
TopOuMe XKoHe dAEYMETTIK AaMy MACEAEAEPIH 3epTTeyre TEOPUSIABIK, YAEC KOocaabl. 3epTTey 6apbiCbiHAQ
canaAblk, BAICHaMa KOAAAHBIAbIM, AEpeKTepAl >KMHAy MeH TaAAayAa CMMATTamaAblK, TaKbIPbIMTbIK,
J)KOHE aHAAMTUKAAbIK, TOCIAAEP MNalAAAaHbIAAbL.  3epTTey HOTMXKEeAepi >KyMcak, —AaFAbIAApPAbI
MYCBIAMaHAAPAbIH KYHAEAIKTI ©MipiHE eHri3y TYAFaAbIK, )KoHe KaCiOu AaMyFa bIKMaA eTeTiHiH, aAaMAap
apacblHAAFbl ©3apa TYCIHICTIK MeH bIHTbIMAKTACTbIKTb! HblFaNTaTbIHbIH XXKOHE KOFAaMAAFbl YHMAECIMAIAIK
neH GipAIKTI apTTblpaTbiHbiH kepceTTi. CoHbiMeH KaTap 3epTTey KypaH MeH CyHHEeTKe HerispeAreH
JKYMCaK, AaFAbIA@PAbIH  Ka3ipri KOFamAaFbl SAEYMETTIK MOCEAEAepAl LIelWyAe MaHbI3Abl PeA
aTKapaTbiHbIH ADAEAAENAIL. 3epTTeyAiH KOPbITbIHAbICBIHAA YKEKe TYAFaAapFa, GiAiM 6epy yrbIMAapbIHa,
MaMaHAQpFa >XKeHe MEeMAEKEeTTIK CascaTTbl KAAbINTACTbIpyLUblIAQPFA aTaAFaH AafFAbIAAPAbI HacuxaTTay
>KaHe Taxiprnbeae KOAAAHY YCbIHbIAGAbI. 3ePTTeY HOTUXKEAEPIHIH MPAKTUKAABIK, MAHBI3AbIAbIFbI ©3apa
KYPMETTi HbIFaNTyFa, 3aH MeH TOPTIMTi caKkTayFa, MCAAMADIK, KYHAbIAbIKTapFa Heri3AeAreH epkeHueTTi

106 © 2026 Al-Farabi Kazakh National University


https://doi.org/10.26577//EJRS462202610
https://orcid.org/0009-0007-4895-1613
https://orcid.org/0000-0001-6651-2154
https://orcid.org/0009-0004-1774-7896
https://orcid.org/0009-0001-4040-8209

Faiza Kabir Umar et al.

KAKTbIFbICTAPAbI a3aiTbiM, PAAMKAAABI MAEOAOTMSAAPABIH TaPAAYbIHbIH aAAbIH aAyFa >KoHe KOFaMADIK,
TYPaKTbIAbIKTbl apTTbIPyFa MyMKIHAIK GepyiMeH cunaTTarasbl.

Tyiin ce3aep: KypaH, CyHHeT, )KyMcak, AaFAbIAQp, SMMATUS, MCAAM iAIMAEPI, 3aMaHayM MyCbIAMaH
KOFambl

daitza Kabup Ymap', LLlyainby Ymap lNokapy?”,
Anwa baaapaba beano!, Mapus Kabup Ymap?
"Yuusepcutet Ca’aay 3yHryp, LLUTtat bayun, Hurepms
2YHuepcuteT Maaag, Kyaaa-Aymnyp, Maaansumsg
3YHusepcuteT bariepo, Kano, Hurepus
‘e-mail: gokaru@um.edu.my

I'Mb6kue HaBbikn B cBeTe CBsweHHoro KopaHa u CyHHbl:
3Ha4eHHe U COBpPeMeHHbIe NPAKTUKU NPUMEHEHM S

CoBpemeHHast MyCyAbMaHCKasl yMMa CTaAKMBAETCSl C MHOMOYMCAEHHbIMM BbI30BaMM, KOTOPble OC-
AQBASIIOT O6LIECTBEHHOE EAMHCTBO M CO3AQIOT yrpo3y eé yCTOMUYMBOMY pPasBuTuMiO. B cBS3U € 3Tum
LIeAbIO AQHHOTO MCCAEAOBAHMS SBASIETCS BbISIBAEHME 3HAUYMMOCTM MMOKUX HaBbikoB (soft skills) Ha oc-
HoBe CBalLeHHOro KopaHa 1 CyHHbI, a Takxe aHaAM3 MX MPAKTUUECKOro NpMMeHeHusl B COBPEMEHHOM
MYCYAbMaHCKOM 00L1ecTBe. B nccaeA0BaHMM paccMaTpUBAIOTCS TaKMe KAIOUEBbIE TMOKME HaBbIKM, KaK
amnaTus, 3pdekTrBHAA KOMMYHUKaLMS, KOMaHAHas paboTa, pelueHre npobAaem 1 AMAEPCTBO. Hayu-
Hasl 3HAUYMMOCTb MCCAEAOBAHMS 3aKAIOUYAETCS B PACCMOTPEHUN MPUHLMIOB MEXXAMYHOCTHBIX OTHOLLIE-
HWIM U AMMHOCTHOIO PasBMUTUS, coaepykalmxcs B KopaHe 1 CyHHe, B MX B3aMMOCB$I3W C COBPEMEHHOM
KOHLenuuen rubKMx HaBbIKOB. DTO CMOCOOCTBYET paclUMPEeHMIo TEOPETUUECKUX NMPEACTaBAEHUI B 00-
AQCTU UCAAMCKOr0o 06pa30oBaHms, BOCTIMTAHMUS M COLMAABHOIO pa3BuTus. B xoae nccaepoBanms Gbira
MCMOAb30BaHa KaueCTBEHHasi METOAOAOIMSI, a AAs cO0pa M aHAAM3a AQHHbBIX MPUMEHSIAUCH OMUCATEAb-
HbI1, TEMATUUYECKMIA U QHAAUTUUYECKUI METOABI. Pe3yAbTaTbl UCCAEAOBAHMS MOKA3aAM, YTO MHTErpaLms
rMOKMX HABbIKOB B MOBCEAHEBHYIO XKM3Hb MYCYAbMaH CMOCOOCTBYET AMMHOCTHOMY M MPOheCCUOHAAb-
HOMY PasBMTHIO, YKPENASeT B3aMMOMOHMMaHME 1 COTPYAHMUYECTBO MEXAY AIOABMM, a TakK>Ke MOBbl-
LLIaeT YPOBEHb FAPMOHMM 1 CMIAOYEHHOCTM B obLecTBe. Kpome TOro, UCCAeAOBaHME MOATBEPXKAQET,
4TO rMOKME HaBbIKM, OCHOBAHHbIE Ha NMpuHUMIax KopaHa 1 CyHHbI, UrPaloT BaXXHYIO POAb B pelleHumn
AKTyaAbHbIX COLIMAAbHbIX NMPOGAEM COBPEMEHHOCTU. B 3akAloueHMe pPeKOMEeHAYETCSi OTAEAbHbIM AM-
Liam, 06pa30BaATEALHbBIM YUPEXKAEHUSAM, CNELMAAMCTaM U pa3paboTuMKam rocyAapCTBEHHON MOAUTUKM
AKTUBHO MPOABMIaTh M BHEAPSITb A@HHbIE HABbIKM B MPAKTUKY. [NpaKkTMyeckas 3HAUMMOCTb pe3yAbTa-
TOB MCCAEAOBAHUS 3aKAIOYAETCH B YKPENAEHWWM B3aMMHOIO YBaXkeHWs, MOAAEpP>KaHUM 3aKOHHOCTU U
00L1EeCTBEHHOrO MOpsiAKa, (POPMMPOBAHUM LIMBUAM3OBAHHOIO 06LLIECTBA, OCHOBAHHOIO HA MCAAMCKMX
LIEHHOCTSIX, @ TaK>Ke B CHMXKEHUM YPOBHS KOH(DAMKTHOCTH, MPEAYNPEXAEHNN PACPOCTPAHEHUS PaAn-
KaAbHbIX MAEOAOTMIA U MOBbILEHWUM OBLLECTBEHHOM CTAaBMABHOCTM 1 GAArOMOAyUMS.

KatoueBblie caoBa: CaslieHHbIn KopaH, CyHHa, rMbKme HaBbIKU, SMMATUsS, UCAAMCKME YUYEeHUs!, CO-
BPEMEHHOE MYyCYAbMaHCKOe 06L1eCTBO

Introduction

In the contemporary world, soft skills have
emerged as a crucial component of personal and
professional development. These skills, which en-
compass a range of interpersonal and intrapersonal
abilities, are essential for effective communication,
collaboration, and problem-solving in various con-
texts (Krauss et al., 2005). As the world becomes
increasingly interconnected and complex, the im-
portance of soft skills has gained widespread.
Reader’s recognition across nations and industries,
the Islamic worldview is known for its essential Is-
lamic values and extrinsic sacred behavior, known
as Islamic Religious Personality. Islamic values are
essentially relevant and are the core and influence
the individual behavior of a Muslim. the essential

value of Muslims reflects an individual’s ability to
adhere to the pillars of Islam. People with a highly
Islamic worldview, view religion as an active driv-
ing force, not just a tool used to achieve selfish ends.
In contrast to essential religiosity, extrinsic sacred
behavior is based on rituals and ways of worship (Ji
& Ibrahim, 2007).

The Glorious Quran contains guidance for peo-
ple on how to live in this world. All aspects of hu-
man life are included considerately in the Quran.
The following diagram shows the soft skill and hu-
man aspects as a part of the Quran concept. We all
know that Qur’an is the book of Allah reveled to
the Prophet Muhammad revealed in the period of
23 years with its wordings and meanings concealed
and protected by Allah the Magnificent also used as
a medium of worship in prayers and the guidance
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for every generation as a source of shariah (Pantami,
2022).

Islam is not substantially similar to other reli-
gions. It is a complete civilization and worldview.
The Islamic worldview has plays a very fundamen-
tal role for Muslims in how to live in this world. The
rule of conduct to Allah’s Law, sharia.

The Quran and Sunnah are the primary sources
of guidance for Muslims that offers a rich frame-
work for developing soft skills. Islamic teachings
emphasize the importance of empathy, compassion,
effective communication, teamwork, and leadership,
among other essential soft skills. These skills are not
only vital for personal growth and development but
also for building strong relationships, achieving pro-
fessional success, and contributing to the well-being
of every society.

Justification of the choice of articles and goals
and objectives

- Reasons for selecting soft skills as the core
topic

- Relevance of soft skills to modern societal
challenges within the Muslim ummah

- Gap in existing literature regarding soft skills
framed through the Qur’an and Sunnah

- Significance of integrating religious teachings
with contemporary social needs

Research Goals

- To explore the concept of soft skills within the
framework of Islamic teachings

- To examine the relevance of soft skills in ad-
dressing social and communal challenges faced by
the Muslim ummah

- To highlight the role of soft skills in fostering
harmony, cohesion, and sustainability in Muslim so-
cieties

Research Objectives

- To identify key soft skills emphasized in the
Qur’an and Sunnah

- To analyze Qur’anic verses and Prophetic tra-
ditions related to empathy, communication, team-
work, problem-solving, and leadership

- To examine the practical application of these
soft skills in contemporary Muslim life

- To assess the potential impact of soft skills on
personal development and social cohesion

- To propose recommendations for individuals,
educators, and policymakers
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Scientific research methodology

Research Design: Qualitative research approach

Methodological Framework:

Descriptive method to present relevant Qur’anic
and Sunnah texts

Thematic analysis to identify recurring soft skill
concepts

Analytical method to interpret texts in contem-
porary contexts

Sources of Data:

Primary sources: The Glorious Qur’an and au-
thentic Sunnah

Secondary sources: Academic books, journal ar-
ticles, and classical Islamic scholarship

Data Analysis Procedures:

Thematic categorization of soft skills

Contextual and interpretive analysis

Ethical Considerations:

Respect for religious texts and scholarly integ-
rity

Results and discussion

Education and Soft Skills in Islam

In the modern educational era, the term human
behavior usually refers to interpersonal skills as the
way to behave in response of its surrounding. inter-
personal skills are part of the soft skills aspects that
are supported by many attributes, such as creativity,
flexibility, change-readiness (adaptation) willing
to learn new things, leadership, etc. Someone can
use his/her attributes in order to bring up his soft
skills quality. While this soft skills performance can
be well recognized when someone conducts social
contact and interactively deals with its environment
(Musnandar & Ubaidi, 2022).

If we notice the basic meaning of human behav-
ior and soft skills, then we could say that Almighty
Allah commands Prophet Muhammad for improv-
ing human behavior. To some extent, it could also
be interpreted as human soft skills’ enhancement. In
the Islamic perspective, the quality of the aforemen-
tioned soft skills should be greater than other skills,
because Islam ordered Muslims to live successfully
both in this world and in the hereafter. The modern
education perspective does not direct people in how
to obtain a successful life in Akhirah. On the other
hand, Muslims are encouraged to amend akhlag (ex-
emplary ethical-moral standing) based on the teach-



Faiza Kabir Umar et al.

ing of Quran and Hadith, as the main sources. Their
intention must be correct as the true understanding
and best practices of Islamic values (Musnandar &
Ubaidi, 2022).

Soft skills are authoritative behaviors attained
for improving not only the outputs of the direct in-
structional process but also the outcomes of the Mus-
lims educational system. By implementing the right
soft skills based on Sunnah and Quran, Muslims
will achieve good behavior that will help to com-
bine the results of good deeds for the afterworld. In
Islam, humans’ soft skills should be unified with the
Qur’an and Sunnah values. Muslims may achieve
excellent performance in everyday affairs, but they
should put first their intention to reach happiness in
the hereafter. If they have the right sense, then world
and hereafter could be achieved with the blessing
of Allah Almighty (Pantami, 2022). In Islam, there
is an inseparable connection between the world and
the hereafter. This life pertains to the life in the here-
after. Based on Islamic precepts, hereafter is the last
destination for human life is the forever true life.
The Islamic precepts are aimed both at this world
and the hereafter. In Islam, the world-aspect must be
related profoundly and inseparably to the Akhirah
aspect. Everything is ultimately focused on the Akh-
irah aspect without thereby implying any attitude
of neglect or being unmindful of the world aspect
(Qur’an 59:18). In regards to this understanding,
soft skills can also be reviewed from the perspec-
tive of Islam. in Islam encompasses both muamalat
and Akhlaq, in which muamalat must be related
profoundly and inseparably to the akhlag- aspect.
Muamalat and akhlag relate to the interaction of
someone (as a worshiper or believer) with other hu-
man beings and the surrounding environments. In
the Quran Allah the All-Mighty says;

O you who have believed, fear Allah. And let
every soul look to what it has put forth for tomor-
row — and fear Allah. Indeed, Allah is Acquainted
with what you do (Qur’an 59:18).

Furthermore, Allah’s commandments about the
good deeds, goodness and righteousness towards a
man of fagwa can be found in the following verses:

1t is not righteousness that ye turn your faces
Towards east or West, but it is righteousness- to
believe in Allah and the Last Day, and the Angels,
and the Book, and the Messengers; to spend of your
substance, out of love for Him, for your kin, for or-
phans, for the needy, for the wayfarer, for those who
ask, and for the ransom of slaves; to be steadfast
in prayer, and practice regular charity; to fulfil the
contracts which ye have made, and to be firm and

patient, in pain (or suffering) and adversity, and
throughout all periods of panic. Such are the people
of truth, the Allah-fearing (Qur’an 2:177).

And seek help through patience and prayer, and
indeed, it is difficult except for the humbly submis-
sive [to Allah] (Qur’an 2:45).

The Qur’anic verses above imply that a person
who believes in Allah should improve the quality of
their life performance in this world with their efforts.
The direct and indirect lessons we can obtain from
the verses above are that Muslims should enhance
their obedience and good deeds to get the highest
level of tagwa or get closer to the Almighty Allah.

Muslims obey Islamic teachings which are de-
rived from Al Qur’an. Islam teaches us how to live
properly with the right credibility and responsibility.
If a Muslim does not act based on the Islamic teach-
ing, it can be assumed that he/she insults the religion
itself, as quoted from the Quran:

“0O you who have believed, why do you say what
you do not do?” Then, this verse continued: “Great
is hatred in the sight of Allah that you say what you
do not do” (Qur’an 61:2-3). In addition to that, Mus-
lims should have good soft skills based on the mo-
rality that has been shown by the Prophet Muham-
mad as described in the Qur’an: “And indeed, you
are of a great moral character” (Qur’an 68:4). On
the other hand, it is known that Allah designated the
Prophet Muhammad as the messenger for improv-
ing people’s moral character, as he said:

“I was only sent to complete the best manners
and moral character”. Furthermore, he said, “there
is nothing heavier on the scale of the believer on the
Day of Judgement than good character, and Allah
hates the bad mannered, vulgar person”.

In Islam, having a good character is very impor-
tant, and the true believer is the one who has the
most excellent moral character. An analogy can de-
lineate that a great moral character is seen as a “fruit
of Islamic tree which has the root of faith (agidah)
and possess leaves of Islamic law Islam is the re-
ligion revealed by Allah for all people. The Quran
and Hadith (the authentic tradition of Prophet Mu-
hammad) contain Islamic teachings about life in this
world and hereafter. Family life is one of the Islamic
life systems most essential and emphasized areas.
Islam establishes relationships between husband and
wife, parent and children in a family. Nurturing and
bringing up children are essential duties enjoined by
Allah to all parents (Batson & Ventis, 1982). The
Prophet Muhammad said:

“Everyone is responsible for whatever falls un-
der his responsibility. A man is like a shepherd of
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his own family, and he is responsible for them” (Al-
Bukhari, 7138; Muslim, 1829).

For parents, one of the essential facets of raising
children is to provide them with the right education
(Ta’lim and Tadib). According to Islamic traditions,
the best gift parents can provide for their children
is education that can help them live as responsible,
mature Muslims to fulfil the rights of Allah and oth-
ers. This can lead them to succeed in the hereafter
as well. The Prophet said: “The best gift to children
from parents is their correct education” (Al-Tirmid-
hi, n.d., Hadith No. 1253). The parents are respon-
sible for making them love Allah, His Messenger
and the teachings of Islam since early childhood.

Applying Soft Skills in Contemporary Life

The soft skills emphasized in the Quran and
Sunnah are highly relevant in contemporary life.
By applying these skills, individuals can achieve
personal and professional growth, build stronger
relationships, and contribute to a more harmonious
society. Islam always ensures to educate the Mus-
lims with the best element of the social skills. Ef-
fective communication is essential in Islam and it is
considered a skill that every Muslim should possess.
The Quran and Hadith emphasize the importance of
communication skills and provide guidance on how
to develop and improve them. One of the critical
aspects of communication skills in Islam is clarity.
Muslims are expected to communicate clearly and
effectively, whether it is in written or verbal com-
munication.

The Quran states that: “And We have certainly
made the Qur’an easy for remembrance, so is there
any who will remember?” (Qur’an 54:17).

This verse emphasizes the importance of clear
and simple communication to ensure that every
message is easily understood and remembered. An-
other essential aspect of communication skills in Is-
lam is the ability to convey a message in a way that
is respectful and dignified. Islam emphasizes the im-
portance of treating others with respect, even when
conveying a difficult message. The Prophet Muham-
mad (peace be upon him) said:

“The most beloved of people to Allah are those
who are the most beneficial to people. The most be-
loved of deeds to Allah is to make a Muslim happy
or remove one of his troubles or forgive his debt
or feed him. That I walk with a brother regarding
a need is more beloved to me than that I seclude
myself in this mosque in Medina for a month” (Al-
Tirmidhi).

This Hadith emphasizes the importance of com-
municating in a way that benefits others and avoids
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causing harm to them. Furthermore, the massage
expression is a good gesture which the Prophet
thought us to always keep smiling is a sunnah. If
we look at the social skill in the contemporary is
the same with the way the Prophet thought us 1400
years ago (Pantami, 2022). The Prophet Muhammad
said: “Kindness is a mark of faith, and whoever has
not kindness has not faith” (Muslim, 2592).

Muslims are expected to use gentle and kind
words when communicating with others, even in
difficult situations Communication skills in Islam
involve avoiding gossip and backbiting. Muslims
are expected to communicate in a way that avoids
causing harm to others. The Quran states:

“O you who have believed, avoid much [nega-
tive] assumption. Indeed, some assumption is sin.
And do not spy or backbite each other. Would one
of you like to eat the flesh of his brother when dead?
You would detest it. And fear Allah; indeed, Allah
is Accepting of repentance and Merciful” (Qur’an
49:12)

Gossip and backbiting are considered serious
sins in Islam, and they can cause great harm to indi-
viduals and relationships. Conflict resolution, mod-
esty, generosity are the moral skills we learnt from
the Quran are the exact what is called social skills in
the contemporary world.

In 2020 the world economic forum reveled that
social and soft skills are more important than the
technology skills. It determines the growing impor-
tance of soft skills in work force. There are also soft
skills known as life skill; they are human skills be-
cause they help people to interact and relate with
others (Muammar & Alhamad, 2023).

What we learn from the Quran and the tradi-
tions of the Prophet are being packed and brought
back to us. Many employers that largely depend on
social and soft skills are more important than what
is documented in the Curriculum Vetae (Pantami,
2022). These social skills have been expanded and
mentioned in the Holy Quran in different places.
Such as. Allah says:

“Verily you have attained an exalted stand of
character” (Qur’an 68:4).

The Prophet encouraged Muslim to acquire bet-
ter moral social skills in our daily life style that will
help Muslim to excel in word and hereafter. Good
modesty will be of Muslim benefit because Allah
the All mighty in His ruling and creation will not be
deprived of anything choose not to worship Him on
the right path to attain success in these worlds, He
gives success to whom He wishes and takes it from
being a Muslim or non-Muslim. The character of a
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person is to his own benefit even the people that are
circulated around the personnel are to be of good
interaction.

Social skills and good behavior are synonymous.
Prophet Muhammad looked at his companions and
said: “You have two social skills that Allah love
them, one Gentleness and endurance”. In another
tradition he said “He was sent by Allah the Exalt
in other to perfect and ingrate Muslim good moral
behavior to teach them good social skill” (Muslim,
Hadith 17).

Communication Techniques Derived from the
Quran and Hadith

Communication is a vital part of human inter-
action, shaping relationships and the way a society
function. Islam places a significant emphasis on the
importance of effective communication. The Quran,
Hadith and provide timeless guidance on communi-
cation techniques that remain highly relevant today.
These sources offer principles of ethical, respectful,
and impactful communication that can enhance our
relationships and convey messages clearly and ef-
fectively.

1. Truthfulness and Honesty

The foundation of Islamic communication is
rooted in truthfulness. The Quran emphasizes speak-
ing the truth at all times, even when it is difficult:

“O you who have believed, fear Allah and speak
words of appropriate justice” (Qur’an 33:70).

The Prophet Muhammad also stressed the im-
portance of honesty in communication. He was
known as “Al-Amin” (The Trustworthy), reflect-
ing his commitment to truthfulness. His words were
never deceptive, and he taught that honesty brings
blessings while dishonesty brings ruin.

In a Hadith, the Prophet said:

“Truthfulness leads to righteousness, and righ-
teousness leads to Paradise. A man keeps on telling
the truth until he becomes a truthful person. False-
hood leads to wickedness, and wickedness leads to
Hellfire” (Qur’an 33:70).

2. Gentleness and Kindness in Speech

The Quran emphasizes the use of kind and gen-
tle words, especially in difficult conversations:

“And speak to him with gentle speech that per-
haps he may be reminded or fear [Allah]” (Qur’an
20:44).

This verse was revealed in the context of Musa
(Moses) being commanded to speak gently to Pha-
raoh, one of the most tyrannical figures in histo-
ry. It shows that even when dealing with harsh or
challenging individuals, maintaining gentleness in
speech is a key Islamic principle.

The Prophet Muhammad further demonstrated
the importance of kindness in and kind words fos-
ters mutual respect and builds positive relationships.

3. Active Listening and Respect for Others

Listening actively and giving others the chance
to express themselves is a key aspect of effective
communication. The life style of the Prophet Mu-
hammad provides numerous examples of how he
engaged in conversations. He always listened atten-
tively and never interrupted others while they were
speaking.

In a Hadith, it is narrated that:

“When the Prophet would turn to speak to some-
one, he would turn his whole body towards them and
give them his full attention” (Sunan Abi Dawood).

This shows that active listening and showing
respect to the speaker are essential components of
communication. Giving full attention to others fos-
ters understanding and conveys respect.

4. Clarity and Simplicity

The Prophet Muhammad was known for speak-
ing clearly and concisely, ensuring that his words
were easily understood by everyone. He avoided
speaking in complicated terms or using language
that would confuse people. This clarity allowed his
message to resonate deeply with all types of listen-
ers, regardless of their backgrounds.

One companion of the Prophet described his
communication style as:

“The Prophet used to speak in such a way that
if one were to count the words, they could be count-
ed”.

This shows the importance of being clear, con-
cise, and direct in speech without overwhelming the
listener with excessive information.

5. Avoiding Gossip and Backbiting

Islam strongly condemns gossip, slander, and
backbiting, as they create discord and mistrust with-
in communities. The Quran warns against speaking
ill of others behind their backs:

“And do not spy or backbite each other. Would
one of you like to eat the flesh of his brother when
dead? You would detest it...” (Qur’an 49:12).

In a Hadith, the Prophet Muhammad defined
backbiting as:

“Do you know what backbiting is?” They said,
“Allah and His Messenger know best.” He said,
“Backbiting is to say something about your brother
that he would dislike.” It was said, “What if what I
say about my brother is true?” He said, “If what you
say about him is true, you have backbitten him. But
if what you say is false, you have slandered him”
(Muslim, Hadith 2589 [543]).
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This shows the importance of safeguarding oth-
ers’ reputations in speech, speaking only good or re-
maining silent when there is nothing positive to say.

6. Using Positive and Encouraging Words

The Prophet Muhammad consistently used
positive, uplifting, and encouraging words when ad-
dressing others. He recognized the power of posi-
tive reinforcement and praise in motivating people.
Rather than criticizing harshly, the Prophet would
guide people gently toward better behavior.

An example of this is found in the way he ad-
dressed his companions with terms of endearment,
such as calling them by nicknames or titles that
showed love and respect. He once said:

“He who does not show mercy to our young
ones and does not realize the right of our elders is
not from us” (Abu Dawud, Hadith 4943 [56/3]).

This highlights the importance of using words
that uplift, encourage, and strengthen bonds within
a community.

7. Humility in Communication

Islam encourages humility in both speech and
action. The Quran advises believers to avoid arro-
gance when communicating with others:

“And do not turn your cheek [in contempt] to-
ward people and do not walk through the earth ex-
ultantly. Indeed, Allah does not like everyone self-
deluded and boastful” (Qur’an 31:18).

The Prophet Muhammad exemplified humility
in all his interactions. He spoke to the poor and rich
alike, never placing himself above anyone, and he
always made people feel valued regardless of their
social status.

Challenges and Opportunities in Applying Soft
Skills from the Quran And Sunnah

Challenges

1. Cultural and Contextual Barriers: Adapting
Islamic teachings to modern contexts can be chal-
lenging due to cultural and societal differences.

2. Misconceptions and Stereotypes: Negative
perceptions of Islam and Muslims can hinder the
application of soft skills derived from the Quran and
Sunnah.

3. Balancing Tradition and Modernity: Finding
a balance between adhering to Islamic principles
and embracing modern values and practices can be
a challenge.

4. Limited Awareness: Many Muslims may not
be aware of the soft skills emphasized in the Quran
and Sunnah, or may not know how to apply them in
contemporary life.

Opportunities

1. Personal Growth and Development: Apply-
ing soft skills from the Quran and Sunnah can lead
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to personal growth, self-awareness, and emotional
intelligence.

2. Building Stronger Relationships: Soft skills
such as empathy, effective communication, and
conflict resolution can help build stronger, more
meaningful relationships.

3. Professional Success: Developing soft skills
such as teamwork, leadership, and problem-solving
can lead to professional success and career advance-
ment.

4. Community Building: Applying soft skills
from the Quran and Sunnah can help build stronger,
more harmonious communities by promoting social
responsibility, civic engagement, and interfaith dia-
logue.

Strategies for Overcoming Challenges

1. Education and Awareness: Educating Mus-
lims about the soft skills emphasized in the Quran
and Sunnah, and providing guidance on how to ap-
ply them in contemporary life.

2. Cultural Sensitivity: Being sensitive to cul-
tural differences and adapting Islamic teachings to
modern contexts in a way that is respectful and in-
clusive.

3. Interfaith Dialogue: Engaging in respectful
and open-minded dialogue with people of different
faiths and backgrounds to promote understanding
and cooperation.

4. Role Modeling: Providing positive role mod-
els who embody the soft skills emphasized in the
Quran and Sunnah, and who can inspire and moti-
vate others to develop these skills.

Recommendations

1. Education and Awareness: Educate individu-
als about the soft skills emphasized in the Quran and
Sunnah, and provide guidance on how to apply them
in contemporary life.

2. Integration with Modern Education: Integrate
the study of soft skills from the Quran and Sunnah
into modern education systems, to provide students
with a holistic understanding of personal and profes-
sional development.

3. Community-Based Initiatives: Develop
community-based initiatives that promote the ap-
plication of soft skills derived from the Quran and
Sunnah, such as workshops, training programs, and
community service projects.

4. Interfaith Dialogue and Cooperation: Engage
in interfaith dialogue and cooperation to promote
mutual understanding, respect, and cooperation, and
to apply soft skills in diverse contexts.

5. Research and Scholarship: Conduct research
and scholarship on the soft skills emphasized in the
Quran and Sunnah, to deepen our understanding of
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their relevance and application in contemporary life.

6. Role Modeling: Provide positive role models
who embody the soft skills emphasized in the Quran
and Sunnah, and who can inspire and motivate oth-
ers to develop these skills.

7. Parenting and Family Development: Em-
phasize the importance of soft skills in parenting
and family development, to provide children with
a strong foundation for personal and professional
growth. By implementing these recommendations,
individuals and communities can benefit from the
timeless wisdom of the Quran and Sunnah, and de-
velop the soft skills necessary to succeed in their
personal and professional lives.

Conclusion
In conclusion, the Quran and Sunnah provide a

rich outline for developing essential soft skills that
are highly relevant in contemporary life. By study-

ing and applying these skills, individuals can achieve
personal and professional growth, build stronger re-
lationships, and contribute to a more harmonious
society. The soft skills derived from the Quran and
Sunnah, such as empathy, effective communica-
tion, teamwork, and problem-solving, are timeless
and universal, transcending cultural and contextual
boundaries.
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ABTOPAAPTA APHAATAH AKITAPAT

Ka3YY Xaoapubicsl, liHTaHy cepusichl ;KYPHAJIBIHA KAPUSJIAYFA YCHIHBLIATHIH MAKAJAJIapFa KOMbLIATBIH TEXHUKA-
JIBIK TaJ1anTap:

Kypuanga marepuanmapast sxkapusiuiay Open Journal System, oHaifH xi0Oepy KoHe peleH3HsIIay JKyieci apKbUIBI )KY3€Te achl-
prutazsl. JKyiiere Tipkery Hemece Kipy «Matepuangapabl xkiOepy» OemiMiHIe KO KeTIM/II.

KoppecnonaeHuus aBTopsl )KypHajFa )apusiiay YIIiH i1eciie XaT YChIHyFa MiHIETTi.

ABTOp/1apFa KOMBLIATBIH TAJaNTap:

Pemakropnap ankacel )KypHaIIbIH FRUIBIMU OaFbITHI OOMBIHINA irepiae skapusiaHOaraH MaKaganapabl KaOsuigaiasl. Makama-
nap TEK »xypnax caitteiasie (Open Journal System nemece Editorial Manager) ¢yHKImoHaIsI apKbUIBI )KYKTENTeH jkaFaaiiaa (doc,
.docx, .rtf) popmarTapeiHaa SIEKTPOHIBI HYCKAIa YCHIHBIIA B

lpudt emmemi — 12 (angarna, TyiiH ce3aep (Oecey), oaeduerTep Ti3iMi MEH COHBIHAAFBI aBTOPJAp Typasibl MANIMET, Tal-
mnmna — 10), mpudt — Times New Roman, Typananysl — MOTIHHIH €HiHE COIiKec, apaibIFsl — OipiiK, a3at ko1 — 1,0 M, Kuekrepi:
JKOFapFbl, TOMEHT1, OH YKOHE COJI )KaFbl — 2 CM.

Cyper, Tabiuua, rpaduk, JuarpaMma xXoHe T.0. MOTIH iITiHAe MIHACTTI TYpIe HOMIpI koHE TaKbIPHIObIMEH KopceTineni (Mpica-
161, 1 cyper — Cypet TaxpipsiObl). Cyper, Tabnuna, rpaduk, AuarpaMMaiap/bslH CaHbl XKaJIbl Makana keneMinig 20% memmepiHeH
acriaybl KaxeT (kxei xargaina 30%).

Makana kenemi Kipicre OeiMiHeH KOPBITBIHIBI OoJiMiHe AeiiH (aBTOpiap Typajbl MAIIIMET, TaKbIPBIObI, aHIaTIIa, TYWIH CO3-
Jiep MEH d7e0NeTTep Ti3iMiH KOCIaFaH/a) SJIeyMETTiK-TyMaHUTapibIK Oarbrrtap yuria 3000 ce3neH kem 6ommayst opi 7000 ceznen
acriaybl Kepex.

Makasia KYpbUIBIMBI (MaKajaansl pacivaey ymin YJITI-Hi KoniaHbIHbI3):

Aneawxor bem:

Bipiami sxonga — FTAMP/IRSTI/MPHTMU Hewmipi (grnti.ru), TypaJaHybl — cOJ XKaK IIeTKe Kapai, mpudT — KaibiH, 12.

Maxkaina aBTopsI (-1apbl) — IHHIHangap MeH Teri, )KYMBIC OpHBI (Myeniri/adgdunnanms), Kana, MeMIIEKET, SIeKTPOHABI OIIa-
CBI — Ka32aK, aFBUIIIBIH XKOHE OPBIC TLTIH/E ’Ka3bIIajbl.

Maxkana TakpIpbIObl (Tek Makana Tiniae BAC OPIIITEPMEH, aynapaamapsr Oaerreriaeil) MakanaHblH MOHI MEH Ma3My-
HBIH afKBIH/AM TYPYBI KaXKET KOHE OKbIPMaHHBIH Ha3apbIH ayJapapibIKTail O0mysl KaxeT. TaKbIphIN KbICKA, aKIapaTThl 00ITysI opi
JKaproH ce3lep HeMece KhICKapFaH Co3/1epl KaMThIMAayhl KepeK. TaKbIPBINTHIH JaWbIKTHI Y3BIHIABIFBI — 5-7 ce3eH (Kel xarmaiia
10-12 ce3) Kypanaasl, TypajaHybl — OpTAJIBIKKA Kapail. Makaia TakbIpbIObI MIHIETTI TYp/Ie Ka3aK, aFbUIIIBIH )KOHE OPBIC TUIIEPiHIe
YCBHIHBLIA/IBL.

AHjaaTna KeJeMi Ka3ak, aFbUILIBIH koHe opbIc Tinaepinae 150-300 ce3 apanbirsiHaa O0TyBI THIC.

Amnparna KypsutbiMbl kenecigeid MIHJIETTI TapmakTapasl KaMTHIBL:

3epTTey TaKbIPHIOBI JKaMIIBI Kipiciie co3,

FruteiMu 3epTTeyaiH MaKcaThl, HEri3ri OaFbITTapbl MEH OUBI,

JKYMBICTBIH FBUIBIMH 5kOHE TOXKIPUOEIIK MOHIHIH KbICKAIIa CUITaTTaMackhl,

3epTTey 9iCHAMACHIHBIH KBICKAIIa CHIIATTaMAaCHhl,

3epTTey KYMBICHIHBIH HET13T1 HOTKENEPi, Tajaaayaap MEH KOPBITHIHIBLIAP,

JKyprisinaren 3epTTeyaiH KYHIBUIBIFBI (aTaJIMBIII )KYMBICTBIH COlKec O11iM cajachlHa KOCKaH yJeci),

JKyMBIC KOPBITBIHABICHIHBIH TOKIpUOETIK MOHI.

Tyiiin ce3nep/TipkecTep — Ka3ak, OpbIC KOHE aFBUIIIBIH TUTIHIE 5 co3.

Kipicne 0esiminae MacesieHiH Ka3ipri 3aMaHAaFbl MaHBI3ABLIBIFBI MEH MOHI TypaJibl :Ka3bliIa KeJle, KeJeciaei Herisri
SIIEMEHTTEPMEH XKaJIFaCcaIbl:

TakbIpbINTHI TAHJAYAbI J9EeKTey jK9He MaKcaThl MeH MiHaeTTepi. TakbIphlll TaHAdy HETi3geMeci; TaKbIPBIITHIH HeMece
po0IeMaHbIH ©3eKTIIr. TaKbIPBINTH TaHIdy HET131eMECiHe ITeprilepAiH ToXxXIpuOeCiHiH cHIaTTaMachl HEeTi3iHae MPpoOIeMabIK,
JKaFIasATTapbIH Oap-KOKTHIFBI XabapiaHaapl (Oenrini Oip 3epTreyaiH Ooamaysl, )kaHa HBICAHHBIH Naiiga 0omys! xkoHe T.0.). TakpI-
PBINTHIH ©3EKTLIIrT OChI TAKBIPBINTHI OKYFa JICTCH JKalIllbl KbI3BIFYIIBUIBIKIICH aHBIKTaJIa/1bl, OipaK KOHBUIFAH CYPaKTapFa TOJIBIMIbI
JKayanThIH OOIMaybIHAH TAKBIPBIITHIH TEOPUSIIBIK HEMEce ToKIpUOENiK MaHBI3AbUIBIFBIMEH JOIUIICHE].

JKYMBICBIHBI3BIH HBICAHBI, IOH1, MAKCAThI, MIHIIETI, 9IIiC1, TOCIN, OOKaMbl MEH MAaHBI3bIIBUIBIFBIH AaHBIKTAY. 3€PTTEY MAaKCaThl
TE3UC JIeNIepiMeH OalIaHbICThI, SFHU 3ePTTEY MOHIH aBTOpP TaHJAFaH aCTEKTi/Ie YCHIHY OOJBIN TaObLIaIbL.

FolibiMu 3epTTey aicHamMachl. Marepuain MeH 9J1icTep — MaTepHaAap/blH CUIIATTAMACBIHAH KOHE JKYMBIC OapBICBIHAH, COH-
Jaii-aK KOJIIAaHBUIFAH 9JIICTEPiH TOJBIK CHIIATTAMACBIHAH TYPabl.

HoaTun:xenepi :koHe TaJKbLIaMa. 3epTTEY MaTepUaIbIHBIH CUIIATTAMAChI OHBIH CAHIBIK )KOHE CallaJIbIK JKarblHaH OciiHeneHyiH
Oinmipeni. MaTepuanaplH CUIAaTTaMachl — 3ePTTEY HOTHIKEIEepi MEH OMAICTEPiHIH CEHIMIUNITIH aHBIKTaWTHIH (akToprapasiH Oipi
OOBIITA0BUIAbL.

Byn Genimzae moceneHiH Kanaii 3epTTeireHi OasHaananpl: OYpbIH jKapusUIaHFaH MPOLeAypatapasl KaiTadaMaiTeIH MOIIIMET-
Tep; MaTepHajiap MEH 9ICTep i KOJIaHy Ke3iHe MiHIETTi TYpAE KaHAJBIK €HT13y apKbUIbI )KaOIBIKTHI COMKECTEHIIpY (OaFmapia-
MaJIBIK JKacaKTay) KoHEe MaTepHaIIapAblH CHIIATTAMAChl KOJIAHbLIa bl
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FruteiMu o1icTemere:

* 3epTTely CYparbl/CypaKTapsbl;

* runorte3a (Te3uc);

* 3epTTey Ke3eHJepi:

* 3epTTey dICTEPI;

* 3epTTey HOTIKENIepi.

Oe0HeT MmoTybl 06 IiMiH/Ie IETEeN K aBTOPJIAPAbIH AFbUIIIBIH TUTIHJET] 3epTTeY TaKbIPBIOBIHAAFEI ipreli xKoHe )KaHa eHOeKTe-
pi (kemiHze 15 5KyMBIC), FEUIBIMH YJI€CI TYPFBICBIHAH OCHI XXYMBICTapFa TaJliay, COHJIal-aK MaKaJlaHbI3/Ia TOJIBIKTHIPBUIFAH 3epPTTey
KEMIIUTIKTEPi KAMTBUTYBI KEPEK.

[IsrFapmara KaThIChI )KOK, KOTITEIeH CLITeMeNep/IiH 00JTybl HeMece ©3iHi3/IIH KETICTIKTEPIHi3 TYpaibl, aJIBIHFbI )KYMBICBIHBI3Fa
cinremenepain Gomysira KOJI BEPIIMEM/IL

Hotmxenep sxoHe Tankpuiay 6eI1iMi — Ci3[IiH 3epTTey HOTHKENIEPIHi3/Al TaygayFa XKoHe MiKiprajacyra MyMKiHAiK Oeperi. 3epT-
Tey OapbIChIH A ABIHFAH HOTDKEIIEp Typallbl KOPBITHIH/IBI Oepisie/ii, Heri3ri MoHi ambuia sl ©pi Oyl MaKaaaHblH MaHBI3IEI 0OITiM-
nepinig 6ipi. OHza omapbIH KYMBICBIHBIH HOTIDKEIEPIH TaJAal, COWKeC HOTHIKEIEPIH ajIbIHFBI JKYMBICEIMEH, TaJAayIapbl MeH
KOPBITHIH/IBUIAPBIMEH CAJIBICTBIPFAH/A TAIKbUIAY KAXKET.

KopbITBIHABI, HOTHKE — OCHI KE3€H/IeT1 JKYMBIC HOTHIKENIEPiH )KNHAKTAy KOHE KOPBITBIH/IBLIAY; aBTOP aJIFa KOWFaH TYKBIPBIM-
HBIH PACTBIFBIH )KOHE aJIBIHFAH HOTHIKEJIEP/Ii €CKepe OTHIPHII, FEIIBIMU OLTIMHIH ©3repyi Typalibl aBTOP/IbIH KOPBITHIH/IBICHIH pacTay.
KopsITbIHIBI abcTpakTini 6oMaysl Kepek, onapabl Oenriti Oip FBUIBIMU callaJarbl 3epTTey HOTHIKENIEPIiH KOPBITHIH/bUIAY YIIiH,
YCBIHBICTAp/bI HEMECEe OJIaH dpi )KYMBIC iCTey MYMKIHJIIKTEPIH CHIIAaTTall OTHIPHIN KOJJIaHy KepeK.

KOpBITBIHIBIHEIH KYPBUIBIMBIH/IA: 3€PTTEY/IIH MaKcaTTapbl MeH djictepi Kanaait? Hotmwkenepi kannaid? Kannaii TyxeipeiMaap
6ap? JlaMmy/sl eHrizy, KOJIaHy NepCcreKTUBaIapbl MEH MYMKIHIKTepi KaHaai? nereH cypakrap OOlybl Kepek.

AgrFeic (MiHIETTI eMec). MyHIa MaKaJlaHBIH KapKbUIBIK JEPEKTepi, My/Aenep KalIbUIbIFBIHBIH O0ap-»KOFBI TypaJibl aKiapar
JKa3bIIaIbl.

ABTopJaap yiaeci Maxanara coaBTOpIIapAbIH OpKaChICHIHBIH ©3 YJIECTEpPiH alllbI XKa3bLIybl TAJIall eTIe/.

OnednerTep OzneduerTep Ti3iMi DJIEyMETTIK-TyMaHUTAPIIBIK OarbITTap OOMBIHIIA KeMiHAe 15 aTaygaH Typajbl, ajl aFbUIIIBIH
TUTIHZET] 91e0HeTTep IiH KalTbl caHbl KeMiHae 50% Oomysl kepek. Erep oebuertep TiziMiHIe KUPHIUTUIIA/A )KAPBIK KOPIreH eHOCK-
Tep Ooiica, cinteMelnep Ti3iMIH €Ki HyCKaJa YChIHY KaxeT: OipiHmmici — TYnHycKana (KMpHILIHIA), eKiHIICci — pOMaHW3alHsUIaHFaH
angasuTTe (TpaHcIUTepanus — http://www.translit.ru).

Pomanmsanusitanran oubnanorpadus kenecizeil 60ysl kepek: aBrop (J1ap) (TpaHciuTepanus) — (Kakma imIHie »Kbur) —
TpaHCINTepalHsUIaHFaH HYCKA/IaFbl MaKalia TaKbIPBIOB! [MaKaa TaKbIPBIObIH aFbUIIIBIH TUIIHE TOPT OYPBIMITHI JKaKIIara ayaapy],
OpBIC TUTIHJIET] IepeKKO3/1iH aTaysl (TPAaHCIUTEpaIHs HEMece aFbUIIIBIH) aTtaybl — 6ap 6oJica), aFbIIIIBIH TUTH/ET 6achUIBIM MOJTi-
METTepi.

Mpicanvr: Gokhberg, L., Kuznetsova, T. (2011). Strategiya-2020: novye kontury rossiiskoi innovatsionnoi politiki [Strategy
2020: New Outlines of Innovation Policy]. Foresight-Russia, 5(4), 8-30. https://doi... [1alinananpurran o1eduetrep TiziMi anpaBuT-
Tik Toprinre kentipineni opi TEK moTinre cinTeme xacairaH )KyMBICTap FaHa KOPCETLIE/I.

Pomanmzanusutanran OnOImorpausHBIH CTHII, COHAAN-aK dJIeyMEeTTIK-TyMaHUTapIIBIK cajlajlapFa apHallFaH aFbUIIIGIH (0acKa
[IeTeN) TUTIHACTI JepeKKe3iep — AMEpHKaHIBIK IICUXOJIOTUSUIBIK KaybiMaacThiK (http://www.apastyle.org/) yirici naianaHbuiabL.

Oneduerrep Tizimi APA (American Psychology Association — Amepuka I[Tcuxonorust AcCOUAIMACH) CTHIIHIE POCIMIEIET].

By Gernimie MBIHATIAp eCKepiTyi Kepek:

FBUIBIMHBIH OCBI CaJIaChIHJIA JKapbIK KOPreH jKOHE aBTOp IIBIFAPMAIIbUIBIFBIH/A HETI3/Ie/ITeH HeTi3Ti FhUIBIMU OachUIbIMIAp,
QIIIBIHFBI KaTapiibl 3epTTey dJIicTepi cliTeMere abIHaIbI;

63 CHOCKTEpIHI3re MaMajiaH ThIC CLITEeME jKkacay/aH ayJaak OOJbIHbBI3;

TMI/KCPO aBropiapbIHbIH OachUTbIMIAPbIHA IIAMAJIaH THIC CLITEME jKacay/iaH ayJiak OOJBIHBI3, DIIEMIIIK TOXKIpHOCHI KoJiia-
HBIHBI3;

OoubarorpadusUIBIK TiziMze Oenrini MIeTENIIK aBTopiiap MEH 3epTTeylIiyiep MakKala TaKbIphIObl OOMBIHINA IIBIFApFaH ipreni
JKOHE ©3€KTI JKYMBICTap OOJIYBI KEpeK.

OJIeyMETTIK-TyMaHNUTAPJIbIK OAFBITTaFbl MOTIHTE CUITEMeNep MOTIH ilIiHJe JKaKIIaHBIH iIIiHAe OipiHIII aBTOPHI, IIBIKKAH
JKBUTBL: TTapakThIH (OeTTep/in) cansl kopcerineai. Mbicamasl, (3adeccknii, 1991, 25 6.). Erep onebuerrep TiziMinge 6ip aBTOPABIH
O1p KBUT 1IIIHJIE JKapUsUIaHFAaH OipHeIIe )KYMBICHI 00JIca, NIBIKKAH JKbIIBIHA «@», «O» opIi koHe T.0. Oenri KohbuIaapl. MbIcalsbl,
(Canyosa, 2001a, 15 6.), (Canyosa, 20016, 22-25 66.).

Bbuodnanorpadusnnsik cinremenepai pacimaey ymin Mendeley Reference Manager KypaJibIH naiiiajaana ajaacbi3.

Makauia :xkapusiiay KyHbl — 60 000 Tenre (doc, .docx, .rtf) A4 hopmarTapbiHIa SIEKTPOHIBI HYCKala YCHIHBLIA/IbI).
PexBu3urrep:

«On-dapadu arbiHIarkl Kazak YATTHIK YHHBEPCUTETI» KOMMEPIHUSUIIBIK €MEC aKIIMOHEPITIK KOFaMBbI
Hunexc 050040
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